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Transactions of the Baptist Historical Society 4.2 (September 1914)

Jransaetions

- of the |
3aptist' istorieal Seeciety.
| Dutch Dlssenters and Engllsh General

Baptists.

By Sir William J. Collins, K.C.V.O., M.S., M.D.,
B'Sc' (Lond‘)’ F.R‘C.S.

actions, in an article entitled *“ Memorials of the

Treacher Family,” . I drew attention to a relation-

ship between the Enghsh General Baptists, who,
according to Masson, were at the early part of the
seventeenth century the-depository for all England of
the absolute principle of Liberty of Conscience, as
expressed in the Amsterdam Confession, and certain
groups of Protestant Nonconformists which arose in
the Netherlands during the seventeenth century. 1
said “ these English Baptists found an affinité de coeur
with the followers of Menno Simons, or Mennonites,
who were settled at Amsterdam, and during the eigh-

| IN Vol. 11I,- No. 4, of the Baptiét Historical Trans-

-teenth century there was much community of interest

between the Arminians of Holland and the liberal
group of Nonconformists at home. The Colleglants of
Rijnsberg, who in 1660 welcomed the *rejected’
Spinoza to their meetings, by thelr remonstrance
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against Calvinism, the breadth of their views, and
the simplicity of their faith owned a natural kmshlp
~with the General Baptists of England who so heroically
maintained the strife on behalf of the same liberal
ideas at home. A relationship between the General
Baptists and those holding Socinian or Unitarian views
was thus early traceable, and while in organisation they
‘had some affinity with the Presbyterians and Friends,
they departed farther and farther from the Brownists,
on the one hand, and from the Calvinistic Baptists, on
the other.”

" Having recently spent a good deal of time at the
Hague, as British delegate at a series of International
Conferences on the Opium question, I took occasion to
glean, on the spot, what information I could in regard
to these groups of liberal Nonconformists in the
Netherlands, both as regards their influence on, and
relations with, the General Baptists in England in the
seventeenth and eighteenth centuries, and also as to
the present-day position of the representatives, in the
Netherlands, of those early defenders of liberty of -

conscience and the right of pr1vate judgment in -

spiritual matters. :

It might perhaps be claimed that, at no time in
the history of man’s progress since the dawn of
Christianity, and at no place on the earth’s surface,
were greater or more fruitful quickenings of the Splrlt :
at work than in the Netherlands in the sixteenth and
seventeenth centuries. The Dutch Renaissance, as
it has been termed, witnessed not only an amazing
development and diffusion of the secular arts and
natural sciences, but also a wider recognition of civil
and religious liberty, a fuller regard for the sanctity
of prlvate judgment in matters of conscience, a purer
passion for things of the Spirit than ever Luther con-
templated or Calvin conceived. This revolt against
formalism and ritualism, against conformity to the letter
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‘in favour of freedom and inwardness of the spiritual
‘life, took various forms and inspired a variety of

religious movements. It is not easy to trace or to
define the relationship of these movements to one
another; the Zeitgeist was blowing where it listed,
but the good seed which it scattered appeared to
have found some specially congenial environment
around *the oozy rim” of the Zuyder Zee in the
sixteenth and seventeenth centuries of our era. _

Claims have indeed been made that this reversion
to primitive Christianity was, in fact, no reversion at
all, but a direct succession from apostolic times,
boasting an origin older than, and apart from, either
the Greek or Roman Churches. Efforts have been
made to trace in the Danubian provinces, the Medi-
terranean littoral, in Alpine valleys, and along the
banks of the Rhine, vestigial remains of the teaching

.and practice of those who drew their inspiration

directly from the apostles themselves. The early
history of the Cathari and of the Waldenses is by -
some linked up with legends of a similar character.
In England the Wickliffites represent the same' con-
temporary trend.!

However this may be, there can be no doubt that

! For such a way of regarding the facts, see the references to
Petrobrusians and Henricians of the twelfth century in Mosheim, I1I, pp. 130,
139; or B. BEvans, “ Early English Baptists,” 1862, Introduction; or Robert -
Barclay, “ Inner Life of the Religious Societies of the Commonwealth,"” 1876,
p- 12. Rufus Jones, in his “Studies in Mystical Religion,” 1909, gives

. evidence of the continuity of mystical Christianity from the earliest times,

noting specially the “ Shepherd” of Hermas and the Phrygian Montanists in
the second century, Plotinus in the third, Gregory of Nyssa in the fourth,
“Dionysius the Areopagite  about the fifth, John Scot Erigena, in Paris, 847;
also Manicheists, Paulicians, Cathari, Waldenses, Amaurians, Ortliebiens,
Friends of God, and Brethren of the Common Life. See, however, H. Wheeler
Robinson on Baptist Principles before Baptist Churches, in the “ Baptists of
Yorkshire,” 1912; and W. T. Whitley, “Witness of History to Baptxst
Principles,” 1914, both repudiating external connection.
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during the sixteenth and seventeenth centuries, if not
earlier, many movements on the Continent in the
direction of a simpler form of Christianity than that
of Rome, of Wittenberg, or of Geneva, were inﬂuencing
religious thought in England. Barclay says: * Con-
siderable light may, we feel sure, be yet thrown upon
the early history of the churches of the Commonwealth
by a minute and accurate study of the state of religion
in Holland during the half-century prior to the struggle
between the King and Parliament.”? I make no claim
to any such attempt, indeed I merely offer a con-
tribution of some fragmentary notes, gleaned at odd
moments in the Netherlands, or culled from desultory
reading during scanty leisure at home.

It will perhaps be well to give, from an authorita-
tive Dutch source, a” résumé of the chief dissenting
groups which arose in the Netherlands during the
_seventeenth century. At Leeuwarden, the capital of
Friesland, through the courtesy of Mr. Prillevitz, the
British- Vice-Consul, I had the good fortune to meet a
Mennonite minister, Mr. Zondervan, who, on learning
of my interest in the Dissenting Churches of the
 Netherlands, was so good as to hand me a lecture
recently delivered by Dr. W. J. Kiihler at the Univer-
sity of Amsterdam. It is entitled “ The significance of
the Dissenters in the Church History of the Nether-
lands,”3 and it traces, in:a most interesting fashion, the
hlstory of some of the Nonconformist communities of
the Netherlands. The lecture was delivered in Dutch
at the inauguration of a Professorship of Theology
(February 10, 1913) in the University, in connection
with the General Baptist (Doopsgezinde) Society of .
Holland, and T am much indebted to Mr. Prillevitz for

2 Barclay,i; 76.
* De Beteekenis van de Dissenters in de Kerkgeschiedenis von Nederland
door Dr. W, J. Kiihler. Leiden, 1913. :
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kindly translating it for me. Dr. Kiihler deals with the
Remonstrants, the Mennonites, the Rijnsbergers; and
also refers to the Socinians, Mystics, and Labadists.
He recalls that on June 24, 1796, during the pro-
ceedings of the National Assembly, “ the representa-
tive of the people, Kantelaar, formerly a Reformed
- minister, amid great applause, praised the Remonstrant
‘brotherhood, as having contributed most to preserve
among the people of the Netherlands, the idea of
freedom, during a period in which violence and tyranny
endeavoured to suppress it entirely.”” The Remon-
strants were, he says, ‘“ Dissenters in spite of them-
selves,” thanks to the Calvinistic decision of the Synod
-of Dort against the ' Arminians (1619); but *for
practical work, especially, their community has been a
great blessing. Among them there could never arise
that terrible dogmatism which bore such bitter fruit in
the Reformed Church. ‘With them there was no
chasing after heretics, no parading of orthodoxy, in
which piety and morality were so often jostled and
crushed. . . . The Remonstrants did not want a
hard-and-fast rule, reasoned. out from all sides; in dog-
matic differences they only wished to follow that
opinion which appeared to them to agree most with the
tenets of the Bible. Remonstrantism they did not con-
sider a doctrine but a principle. One of their leaders,
Episcopius, has stated most emphatically that theology
is not a metaphysical but a practical science, not partly
metaphysical and partly practical but pura practzca est.
For that reason he always spoke especially of the small
~ value he attached to dogma; and van Limborch after
him argued that the dogma of predestination, important
as it may be, belonged to the non necessaria. These
ideas naturally went hand in hand with a sense of
tolerance and earnestness . . In the year 1630 the
- Remonstrants were again accused of Socinian heresy,
and although it was of the greatest importance for them
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to clear themselves of this serious accusation, Witen-
bogaert could not find it in his heart to gratify Frederick
Henry by formally condemning the Socinian doctrine.
He stuck to his principle, saying, ‘I condemn nobody
in whom dwells something of Christ.’”’ This tolerance
won its- way. Calvinism, condemned by ‘ the gentle
Kamphuysen,”t was in its strict implication rejected
by Herman Venema, the Reformed Professor, at
Franeker (1724-74), and the spirit of Remonstrantism
leavened even the orthodox. ,
Dr. Kiihler next proceeds to analyse the spirit of
the Mennonites. They were dissenters by choice;
animated by the dissidence of dissent; separatists by
nature. Menno Simons (1492-1561), their founder,
wrote: “We see with our eyes and feel with our
hands the Papists, Lutherans, Zwinglians, Davidians,
Libertines, etc., all alike walk in the wide road of
sin and lead an idle sensual life”; and again: “If
you want to be saved you must have reformed your
worldly, sensual, godless life, for the whole Scripture
with all its exhortations, menaces, punishments,
miracles, examples, ceremonies, and sacraments, is
nothing but penitence and reform; and if you are not
penitent, no heaven or earth can help you, for without
true penitence . nothing avails.” Persecuted by
Romanist and Reformed alike, out of the mouths of
“their opponents are they nevertheless justified for their
saintliness of life and practical piety. - Dr. Kiihler says
their great significance was the * contrast they ex-
hibited to the harmful consequences to practical life of
the preaching of nothing but grace and belief. They
have kept alive the consciousness that there is an
inevitable connection between religion and morality;
and we must not forget that they were humble and

4 Theodor Raphaélv Kamphuysen ( 158G1626), Painter and Poet, Arminian
and Collegiant. . :
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meek. The majority of them went their own way
quietly, and did not wish it otherwise—only when
quarrels and differences arose among them were they
heard of. Then the world saw them certainly not from
their best side. But the quiet intercourse with God,
the daily devotion to duty, in everything supportued
by calm submission to the all-knowing Father, their
charity and love of their neighbour—of all such charac-
teristics which constitute their true history, a good
deal is apt to fall into the background.” Dr. Kiihler
thinks it is desirable that the history of the Mennonites
~should be better known, and purposes to devote himself
largely to studying their history and thereby complete
- the labours of Blaupot ten Cate and de Hoop Scheffer.
He next proceeds to deal with a group of * individual ”
religionists, designated by Dr. Hylkema ‘' Refor-
mators.” That name, however, is not applicable to
~all the groups: ‘the boundaries between them being
indefinite; some of them were decidedly rationalistic,
others were inclined to mysticism, though all strove
to confess a Christianity, as they had conceived it in
their own minds, in contrast with the traditional faith
of the Churches. o ‘

“ The most prominent among them says the
lecturer, ““are the Rijnsberger Colleglants. From
the middle of the sixteenth century their movement,
which at first attracted little attention, had spread over
a great portion of our country. "The watchword of
these Liberals was:. No Church, no priest, no creed.
They indeed professed an authority of the Spirit, but
no man must assume authority over his brethren.”
Their meetings were open to all Christians, and all
were free to speak after prayer had been offered and -
a portion of the Bible read. Twice a year they met at.
Rijnsberg, to celebrate the Lord’s Supper as a token
of mutual Christian communion, and baptism was
administered to those who desired it as indication of
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entrance into general Christian fellowship. . “The
Rijnsbergers had no intention of setting up a new
church in addition to those already existing; they
strove, on the contrary, to overthrow as much as
possible - the partition walls which so hopelessly
divided Christians. One of them wrote ‘we do not
want to be called a sect, but if we are considered one
for all that, we wish to be one having as our object
the union of all sects.”” Many of unorthodox views,

like Spinoza, were attracted to the Collegiants, and
Socinianism, - introduced from Poland, despite the
hostile edict of 1653, found a suitable soil in this
community. “ Not that the Rijnsbergers accepted the
teaching of the Racovian Catechism in its entirety
as a binding confession—then indeed they would have
repudiated their own principle—but they merely took
over from Socinianism whatever appeared to them
as good and true, Without any sa.criﬁce‘ of their own
free personal conviction.” Indeed, ‘“ among the Col-

legiants we repeatedly encounter emphat1c denials of
the positive tenets of Socinian theology. Doctrine,

with all its mysteries, had lost its significance for
them; but, on the other hand, this word came {rom the
bottom of their soul, ‘thatat the final day of judgment
it will not be asked what one believed but what one
had done.””

Lastly Dr. Kiihler makes brief reference to the
Quakers, to the visit of Ames and Crisp to the Nether-
lands, and to the fact that it was among the Baptists
that the Friends found, as they had done in England,
most of their adherents. Related to the Friends by
their. mystical characteristics were the followers of
John of Labadie and of the learned lady who added
lustre to his community, Anna Maria van Schurman.

While in Friesland, I made a visit to Franeker
and to Wieuwerd, both of which places are linked
by many interesting associations with the Labadist
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mystics. Whittier has commemorated John of Labadie,
in his beautiful lines, entitled, “ Andrew Rijkman’s
prayer.”s and Miss Una Birch, in her charming book
on Anna van Schurman, has told the story of that
“learned maid’s” devotion to the much persecuted
Labadie.f It was in 1650 that Anna’s brother, Jan
Godschalck, introduced Labadie, then the cynosure
of Geneva by reason of his oratory and asceticism,
to the *learned maid of Utrecht,” famed throughout
Europe for her artistic, scientific, and literary culture,

'no less than for her intense and practical piety. Labadie,

who was born at Bourg in 1610 and educated as a
Jesuit, had been suspect, as regards his erthodoxy, by,
the Catholics of Amiens and the Calvinists of Geneva.

He was called to the Walloon church at Middelburg in
1660 to succeed Jean the Long, to the grief of his

devotees in the city of Calvin but to the infinite relief
of .the faithful, who impeached his morals as well as
“his orthodoxy. At Middelburg Teelinck had pre-
viously inculcated a mystical piety; but Labadie
carried his ““ Separatism” from the Reformed Church
to greater length, and had to flee, with his flock,

to Veere, and thence to Amsterdam. He and they
were denounced as Quakers, Socinians, Atheists, and
Anabaptists, and thundered against by Rector
Voétius, that pillar of orthodoxy in the newly-
founded University of Utrecht. Here Anna van
Schurman joined the community, which also claimed
recruits from the wealthy families of Sommelsdyk,

Huyghens, Schluter, van Buytendijk, van Benningen,

and van der Haar. At one time they were

5 So we read the prayer of him,
Who with John of Labadie
Trod of old the oozy rim
Of the Zuyder Zee.
" 8 “Anna van Schurman, Artist, Scholar, Saint.” By Una Birch.
Longmans, 190g. ‘
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said to have had a following of 60,000. When even
Amsterdam became too hot for the * pilgrims,” a
further move was made to Herford, (Westphalia)
at the invitation of the Abbess Princess Elizabeth of
Bohemia, the friend of Descartes and aunt of George
I. In 1671 the community was driven from this asylum
by the Elector Palatine, and a move was made for
Altona by Hamburg. Antomette de’ Bourignon, who
had conducted a somewhat similar mystical community
at Amsterdam, and had attracted the support of Poiret
and Swammerdam offered the Labadists a refuge in
Nord Strand, one of the Frisian Islands off Holstein,

whither she and her followers had recently migrated.
But the invitation was declined, and Labadie, worn
out with wanderings and persecutions, died at Altona, -
ministered unto by Anna fo the last. He, despite his
detractors, protesting his orthodoxy and integrity, and
she attesting that in Labadie she found the truest and
most vivid expression of the spirit and manner of
life of the primitive church. They extolled- their
community as a ‘““Garden of souls. planted at
Amsterdam, - watered at Herford, and fruiting at
Altona.”

It was, however, in Friesland that the final chapter
of the Labadists and Anna van Schurman was written;
and I made my pilgrimage—albeit by motor-car—to
the remote and pleasant little village of Wieuwerd, in
whose churchyard the *learned maid”™ was buried,
and where the crumbling corpses of some of the last
of the Labadists are—literally—to be seen to this day.
In 1673, the noble Cornelius van Sommelsdyk, whose
three sisters had joined the Labadists, having been
appointed Governor of Surinam, presented his Castle
of Thetinga, or Waltha, adjacent to Wieuwerd, to the
community who settled there to the number of three
or four hundred—* brethren ” and *sisters.” Amnna
was the centre and soul of the fraternity, which lived its
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own self-contained life, “ with joy and simplicity of
heart,” farming, weaving cloth, baking, brewing, and
printing books in * spiritual fellowship ” and “ refined
independency,’™ as testified by the Quakers Fox and
Penn, who visited the * collegium” in 1676.

It is indeed a sweet and pleasant country in which
this sequestered little community dwelt. It lies between
Leeuwarden, the capital of Friesland, and the eastern
shore of thé Zuyder Zee—now, as then, a land of rich
pasturage, with teeming herds of black and white cattle
and big sheep. Sparsely scattered over the plain are
villages, clustering round lofty-towered churches.
Gardens, well stocked with vegetables and profuse
with flowers, richly repay the husbandry of this home-
keeping, liberty-loving, never-conquered, Frisian
peasantry. The arrival of our motor was an event on
a late September afternoon, as the sun was casting its
“ first long evening yellow” over the grey stone of
Wieuwerd Church. The old sexton led us into the
plain interior and down some steps into the crypt,
where we beheld in glass-lid coffins, still above ground,
the crumbling but undecomposed corpses of some five
or six of the Labadist brothers and sisters. The story
goes that the pure dry air preserves, without decay, the
flesh of man or beast; in witness whereof some carcases
of gulls and other birds were hung in weird display

- within this gruesome charnel-house. An engraving of
Labadie, and a few bony and other relics, were the only
embellishments of the austere interior. In the grassy
yard outside we were shown the spot to the north-east
of the church, beneath which repose the remains of

- Anna van Schurman—interred, as it is related,” by her
own direction—with the head within and the body
without the church wall. Some two hundred yards

7 According to the testimony of Anna's great-nephew, Mr. A. F.
Schurman, who died in 1783.
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off in a north-easterly direction, amid some trees and
across the meadows, the crumbling foundations of
the old castle of Thetinga, the last asylum of the Laba-
dists, can, with difficulty, be traced. The life of the
community waned when Anna van Schurman died in
1678, and flickered out with the death of the last of the
van Sommelsdyks in 1725. No Labadists now remain
in or around Wieuwerd, though some are still scattered
about Friesland and annually make a commemorative
- pilgrimage to this sequestered spot.® At Franeker, a
pleasant little town lying between Harlingen and
Leeuwarden, there are safely and reverently preserved,
in the Oudheidkamer of its picturesque Town-hall,
many portraits, books, and artistic productions of Anna
van Schurman, which the obliging Burgomaster, Mr.
Lolle Okma, perm1tted me to examine and handle.

Fra,nek'er as one sees it to-day, speaks of a de-
parted glory. Itsuniversity (founded in 1585, suppressed
by Napoleon in 1811, and now a lunatic asylum),
its botanical garden, its ancient church, its medieval
Radhuis, its grain Porters’ Guild-house, its orphanages,
and—Ilast but not least—its wondrous Planetarium,
made by Eise Eisinga (1744-1828), all tell of the culture
and affluence that aforetime dwelt in this qualnt little
Frisian town.

The country all around in this north-west corner of
Friesland was the scene of the ministry of Menno
Simons, whose liberal theological teaching in the six-

' teenth century watered a ground readily receptive to
religious freedom. Simons was born close by, at
- Witmarsum, a little south of Franeker—the date
being variously given as 1492, 1496, and 1505—was
ordained a Catholic priest - but, rejecting tran-
substantiation, joined the Reformers. He allied himself

* See “ De Oudheidkamer op het Stadhms te Franeker,” by Jan Dirks
and B. J. Veenhoven, p. 7.
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with the Anabaptists at Leeuwarden, and was made
Bishop of Groningen.® He denounced the deplorable
excesses and militarism which had disgraced the
Miinster Baptists, and taught a pure and primitive
Christianity, based on Bible study and tinctured with -
a mystic element. He visited the maritime towns as
far east as Dantzic; and spread widely a spiritual
-brotherhood, characterised by practical piety purged of
all fanaticism and sacerdotalism. He nevertheless did
not escape persecution, and had to flee to Wismar, and
later to Oldestoke in Holstein, where he died in 1561.
His followers were proscribed by Charles V, but found
freedom under William the Silent in 1581.

Two subdivisions of the Mennonites soon became
recognised: the one rigid and strict in their
observances, especially of rebaptism for those who
joined their community from other persuasions, known
as the Flemings or Flandrians; the other more liberal.
and Socinian in tendency, like Dr. Galenus Abrahams
(de Haen)!® known as Waterlanders or Frieslanders.
For the most part the Waterlander Mennonites
eschewed creeds and formularies; but in or about 1580
John de Ries and Lubbert Gerrits, two of their
ministers, drew up in forty articles a.Confession of

9 A doubt having been raised as to the correctness of describing Simons
Menno as “Bishop” of Gréningen, I may say that I recently found in
the Royal Library at the Hague, with the assistance of Mr. Bijvanck, a’
work entitled ** Geschiedenis der Doopsgezinden in Gréningen, Overijssel en
Oost Friesland door S. Blaupot ten Cate,” 1842. From page 49 I extracted
the following :

* Het zal wel niemand bevreemden, dat ik hier Menno Simons en Dirk
Philips in de eerste plaats noem, die zich niet tot Friesland allen bepaalde,
maar over het geheele ligehaam der Doopsgezinden zich uit strekle, in zoon der
heid ook in Gréningen en Oost Friesland gezien werd. In dit laatste gewest
- hebben zij zich beide eentijd lang opgehouden en vooral te Embden. En .
wat Groningen betreft, hunne benceming tot Bischoppen, de eerste van
Gréningen de andere van Appingadam.”

¥ Whodiscussed with George Fox and William Penn in 1677.
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Faith for some English Baptists who sought to know
their tenets, with a view to joining their community.1
They claimed to derive their doctrine strictly from
the Bible; practical piety and holy living distinguished
them. They were averse to war, to oaths, to capital.
and other severe punishments, and to the intervention
of the magistrate in matters of conscience. They
cultivated austerity of life, dress, and conduct. They
practised adult (believers’) baptism, but they allowed
difference of opinion as to doctrinal beliefs. In
‘Friesland, during the latter half of the eighteenth
century, they became influential and. opulent, and their
college in Amsterdam was famed for its philosophy
and culture.!? There were also flourishing communities
of Waterlander Mennonites at Haarlem, Leiden,
Rotterdam, and Dordrecht. Since that time, while
their liberal aspirations . have permeated other sects,

the professing Mennonites have tended to decline. I
had' recently a long conversation at the Hague with
Dr. F. C. Fleischer of Winterswijk (Gelderland), a’
leading minister of the community, and he gave me:
an interesting report recently prepared by him on “ the
Baptists in the Netherlands.”** From this it appears
that the Dutch Mennonites now number some 60,000,
against 160,000 at the beginning of the eighteenth
century. Even in West Friesland, where the memorial
to Simons Mienno overlooks Wltmarsum the numbers
are falling off; though *everyone in this region
strives to maintain the memory of Menno, and to
preserve their inheritance from their forefathers un-

1 See “Baptist Confessions of Faith,” MeGlothlin' 1911; p. 24, et seq.
Also “ John Smith,” by W. H. Burgess, 1911, p. 271. Also Evans “Early
English Baptists,” 1862, vol. i. pp. 201-24. ' ‘

2 Anti-Trinitarian Biography. Wallace. Vol. iii, p. 316.

8 Die Taufgesinnten in den Niederlanden, von F. C. Fleischer, Makkum,
Holland.
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dimmed.” There is, Dr. Fleischer reminds me, among
the Mennonite archives of Amsterdam a Latin letter
from John Smyth (the Se-baptist and father of
English General Baptists) and thirty-one co-signatories,
. regretting that they had not accepted baptism at the
hands of the Mennonites, together with some thirty-
three other documents (nos. 1346-1378) relating to
the English Baptists and the Mennonites between 1606
and 161I.

Closely akin to the Waterlander Mnennomtes were
the Collegiants, who originated with the Kodde family
at  Rijnsberg, near Leiden, soon &after the Synod
of Dort had, in 1619, condemned the Arminians
unheard.  Without church, creed, or priest, these
Rijnbergers studied the B"ible in the vernacular'® at first
hand in Kodde’s apple orchard, or in his flax barn, and
practised baptism in the Old Rhine. One of the
brothers professed Hebrew at Leiden’s new university
and added some culture to their study; while Jan
Evertszoon Geesteran from Alkmaar, a pupil of
Faustus Socinus and exile from Rakow, added
lustre to the village community. Réné Descartes in
his hermitage at Endegeest, hard by, deigned to attend
the collegia, and listened to the disputations of un-
lettered laymen on Holy Writ. The cult spread to
Haarlem, Amsterdam, and Leeuwarden, as well as into
Germany; in short, according to Mosheim,s “ by the'
Collegiants we are to understand a very large society of
persons of every sect and rank, who assume the name of
Christians, but entertain different views of Christ, and
which is kept together neither by rules and teachers,

14 The Bible had been available in the vernacular in Holland before the
reign of Henry VIII. In Germany, it was in print by 1466, but not in
England till 1538. Coverdale’s print (1551-53), was begun in the Netherlands.
Dideric Coornhert (1522-98) translated the New Testament into Dutch,
- and thus gave an impulse to a national literature.
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nor by ecclesiastical laws, nor by a formula of faith, -
nor by any set of rites, but solely by a desire for
improvement in Scrlptural knowledge and piety.”
During the seventeenth century many men of light
and leading in the Netherlands allied themselves with .
this liberal movement of humble origin. Among them
were Jan Rieuwertsz the publisher of Amsterdam,
Dirk Rafaelszoon, Kamphuysen the painter-poet of
Rotterdam, John Bredenburg, Jarrig Jellis, Pieter
Balling, Adrian and Johannes Koerbagh, and Dr.
Herman Homan of Oude Kerk and later of Rijnsberg.
The last named offered Christian shelter to Spinoza
when he was expelled from the Synagogue at Amster-
dam in 1656; and it was in Homan's house at
Rijnsberg -— whither they moved in 1660— still
standing and now felicitously converted into a Spinoza
‘museum, that the * God-intoxicated man’ composed
his famous * Short treatise.” Indeed Spinoza’s views
found k1nsh1p amongst the Collegiants, and in turn
_appeared "to have in some respect reciprocally
influenced their future developments.t®6 Thus in 1680
. Verschoor of Flushing taught a faith compounded of
the philosophies of Cocceius and Spinoza, while
Pontianus van Hattem, a minister of Philippsland in
Zeeland, evolved a *‘ strange interfusion of Spinozism
with evangelical doctrine which, by its fervour and
freedom, attracted a considerable following ” towards
the close of the seventeenth century.1?

It is significant that much.light on Spinoza’s
life-history has been found among the archives of the
Collegiant Orphanage at Amsterdam, which is the

16 & Spmoza, His Life and Treatlse on God and Man.” A. Wolf,
pp- xxxvi, xli,, and Ixii. :

¥ Martineau, “ Study of Spinoza,” p. 327; and Mosheim, * Ecclesiastical
History,” vol. iii., p. 390. o :
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only remnant - of ‘the Rijnsbergers left and is
administered by the Mennonites.

It was the disruption, occasioned by the Synod
of Dort in 1619, which had evolved the movement that
crystallised locally into the Colleg1ant sect; but while
that strong reaction against Calvinism finally
dwindled and merged its residuum into the earlier
Mennonistic movement in its more liberal (or Water-
lander) development, a less heterodox influence was
spread abroad by the Arminians or Remonstrants.
Arminius (1560-1609) had studied at Geneva and
Padua, and had visited Rome before he came to
Leiden and took the first doctorate of the new uni-
versity, where he became professor of theology. His
endeavour to refute Coornhert!® ended in his rejection
of predestination and original sin, in favour of free
will and universal atonement. Vorstius (who suc-
ceeded him in the professoriate to the dismay of James
I) and Episcopius added lustre to the Remonstrants
after the too early death of their eponymous founder,
although they, in turn, were accused of Arian or
Socinian heresy. Politics and theology were alike
infected by the same emancipating spirit, as the
martyrdom of John Oldenbarneveldt and the im-
prisonment of Hugo Grotius testify. The persecuted
fled to Antwerp, and to Frederickstadt in Holstein,
where a flourishing community was established. Even
the Church of England under Laud felt the influence
- of this leavening’ movement; and though the cultus,
as such, fell off in the eighteenth century, nevertheless,
as Mosheim truly observes, “* the principles adopted by
their founders have spread with wonderful rapidity over

B Dideric Coornhert, born at Amsterdam 1522, died at Gouda 15g0. An
Engraver then Secretary to the Burgomasters of Haarlem. Learnt Latin at
thirty, translated New Testament, Cicero, Seneca, and Boethius into Dutch.
Advocate of national independence and religious liberty. Worote national song
of William of Nassau. 6
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many nations and gained the apprecmtlon of vast
numbers.”’1? _
Dr. Whitley, in his admirable and lummous intro-
duction to the * Minutes of the general assembly
of the General Baptists” (volume I, 19o9), justly
remarks that “the General Baptists are an English
outgrowth of the Continental Anabaptists, acting upon
the Lollards.”2® The church of John Smyth and
- Helwys, which started the General Baptist movement
in this country, was instinct with the liberal pietism
of the Mennonites. The exiled English Separatists
found among these Netherlands Dissenters a pre-
established harmony with their own aspirations, but
-in the case of the latter there was already an organised
. community, refined and consolidated by the genius and
example of Simons Menno. As Dr. Whitley truly -
insists:?t ‘‘ the Continental Anabaptists had from the
first included some who never adopted the Greek
theology of Nicza and Chalcedon, -but preferred to
quote Scripture without explanation. Some of these
were perhaps heirs of the Paulician Christology trans-
planted from Armenia to Bulgaria, and thence making
its way up the Danube, down the Po, the: Rhine, and
the Rhone. The Ttalian and the Polish Anabaptlsts
were well known as Unitarian; the tenets of Servetus
on this head were one great cause of his execution at
‘Geneva; and the publications of Socinus gave a
temporary title to the doctrine. Now the Dutch Ana-
baptists, often called against their will, Mennonites,’
imbibed some of this teaching, and although the full
outworking of the leaven was not at first evident, yet
the influence which has made them to-day practically
Unitarian was already manifest when Smyth and

13 Mosheim, ¢ Ecclesiastical History,” vol. iii, p. 432.
® p. ix.
3% Op. cit., p. xxi.
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Helwys were in touch with them. And it is not to be
forgotten - that these men were breathing the same
atmosphere which supported Arminius and his oppo-
sition to Calvinism.” Nevertheless Dr. Whitley thinks
that there is nothing to prove direct filiation from the
Dutch Anabaptists to the English General Baptists;
and he holds that “ quite a different origin is more
probable.”?2 I confess that the brief study I have
been able to give to the matter, both here and in
Holland, confirms me in the view that the Separatist
movement in England in the sixteenth and seventeenth
‘centuries, especially in the Eastern and Southern
. Counties, was powerfully fomented, and to some extent
shaped and defined, by contact with the Dutch dis-
senters, and that many of the characteristics of the
Mennonites and the Arminians, and some also of the
Colleg1a.nts and the Labadists," may be clearly traced
in the English General Baptists of seventeenth-century
England, as ‘well as among the Friends, who were
recruited so largely from the “tender folk” of that
commumty

# Ibid,, p. xxii.

John Smyth’s Works.

‘The whole of the works of this pioneer Baptist are now being
printed by the Cambridge University Press for this Society. Intro-
duction and notes are being furnished by the editor.. There will be
two volumes, in thie style of the edition of George Fox’s Journal
from the same press. We had hoped to issue one volume this year,
but continental disturbances have severely checked the rate of printing.
Unless Cambridge shares the experiences of Louvain, subscribers in
class A may expect to receive the two volumes next year, representing
their subscriptions for 1914 and 1915.



The G.B. Association in Bucks.

Excerbts from the minute-book in the custody of Alderman
Clarke, J.P., of Wycombe, transcribed in full by the
Rev. A. Collie. :

At an Association Meeting held at Aylesbury April
1ith 1721 by ye Elders & representativesof ye Baptized
Chus. under written
Bror Cripps Elder
The ‘Ch' at Ford {B or ]nOP:?E ‘Wm Goodchild Repres
Bror Widrmer Elder :
The Ch. at Bark {Bror Nichols & Rud Repres.
The Ch. at Wing Bror Bird & Fenner Repres.
‘ Bror wurch Elder

The Ch. at Aylesbury gBror Fulks & Partridge R

The Ch at Winslow Bror Wilkins Elder

The Ch. at Sunden Bror Carter & Benham Repres.
The Ch at Stony Stratford—Bror Britain Elder
Barkd—That ye Messengers office be Considerd
‘Wing—The Supply of ye meeting at Layton

Sunden The Supply of ye meeting to be Consid.

1 agreed y¢ Horton meeting be supplyd as follows
April 30th Bror Church. May 28 Bror Rouse. June 25
Bror Fulks July 23 Barkd Aug 20 Bror Rouse

Sept 17 Bro. Meeks
2dly that Bror Bird supply Sundon meeting ‘

34 that Cuddington Ch. supply Laiton Meeting once
in two months to begin April 16 & Aylesbury to begin
- May 28 & Chesham to begin April 30
4 that Bror Wilkins & Widmer do ask y¢ Consent of -
ye Ch. at Stratford to Bror Britain bemg ordained to ye

Messenger’s office
84
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5 that Bror ffulks be proposed to 'ye assembly at
.Northampton in order to h1s being Elected to y¢ Mes-
sengers office

At an Association Meetlng held Aylesbury Oct 3. 1721
by ye¢ Elders & Reps of ye Baptized Chs underwritten

: naigq § Bror Cook & Widmer Elders .
the C,h at Barkd {Bror Jne King & Thos Sexton Reps
PO Bror, Sturch Elder

the Ch at Aylesbrny{ Bror Harding & ffulks Reps

the Ch. at fford Bro Jno Goodchild & Jo Meeks Repres.
the Ch. at Wlnslow Bror Wilkins Elder & Wm ffoster
Repr

the Ch. at Wing Bror ffennor Representatlve

the Ch. at Stratford Bror Britain Elder

the Ch at Sundon Wm Gold & Richd Thompson Rep

1 agreed that Layton Meeting be supplied once a
month by Barkd & once in 2 months by fford -
2 that Barkd supply ye Ch at Sundon once a month for
ye next half year.

3 That a Lre be sent to ye Ch. at Coventry to know
wt thely have done in ye affairs proposed to them by
ye Assembly at Northampton

4 that ye next Association be held at this place on Tues
day in Easter Week next- ensuing.

Jno Cook

Jons. Widr

Leon Wilkins

At an Association Meeting held at Aylesbury March
27 1722 by ye Elders & Reps of ye Sevl Chs under-

" written
Bror Sturch Elder :
The Ch. at Aylesbury gBror Rolfe & ffulks Repres
The Ch. at Winslow Bror Wilkins Elder & Bell Rep.
The Ch. at fford Bro Crips Elder & Goodchild Repres
1.q- §Bror Cook & Widmer Elders
the Ch at Barkd {Bror Cornthwaite & Rudrup Rep
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The Ch. at Stratford, Bror Britain Elder -

The Ch. at Wing '

The Ch. at Sundon

1s agreed that Bror Hook be sent to ye Assembly at
Stratford at Whitsuntide next, in order to ye ordination
of those persons to ye Messengers office, who are
under nomination.

2 That Bror Widmer & Cornthwaite write to Bror Hook
3 That a Lre be sent to Coventry. to acquaint them
therewith.

4 That ye next Association be held at this place on
Tuesday next after Mich. day

J. Cook John Brittain Richard Fulks
J. Widmer Jos. Goodchild Robt. Bell
‘Wilkins Robt Cornthwaite

John Cripps Jno Rudrupp
John [Sturch] William Rolfe

At an Association of Messengers Elders and Repre—
sentatives held at Aylebury October ye 2™ 1722 of
severall churches whose Names are as ffolloweth Bro.
Brittain & Bro. Cook Messenger

Aylesbury Bro Sturch Elder and Bro. Harding Rep.
Cudington — Bro. Cripps Elder and Bro Alin, Bro
William Goodchild and Bro John Goodchild Repr———
Winslow Bro Wilkins Elder

Barkhamsted Bro. Widmer Elder

Wing Bro. Cripps Repr.

Agreed that the Church of Barkhamsted do supply ye
Church of Wing at their Meeting held at Wighton once
a month as formerly

Agreed that the next Asociation be hoild at Aylbury on
Tuesday in Easter week next.

John Brittain Wm Allen
John Cook William Goodchild
John Sturch "John Goodchild

John Cripps . Willa Cripps
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Leon Wllkms
Jonaths Widmer
John Harding

At an Assosiation of Elders and Representitives hold
at Aylesbury April 18th 1723 of ye several Churches
whose names are as followoth
Aylsbury — Bro. Sturch Elder Bro. Rough & Bro.
Fulks, Representives
Ford. Jos Virey & Wm Allon Representitives
Winslow Bro Wilkins Elder Dan Deely Represent,
Berkhamstead Bro Sexton
Bro. Widmer Elder % Bro Wheeler
. Wing Bro. Crips Representitive
- Agreed that ye Association Meeting be hold at Ayles-
. bury the Tuesday after Michaelmas day

} Representitives

Thomas Sexton Leonard Wilkins
Benjamin Wheeler John Sturch
Willm Crips ' Jonath® Widmer

Richard Fulks
William Rolfe
Wm Allen

Jos. Verey
Danill Dooly

(7o be continued.)

. Worcestershxre Assoczatzon.

Mr. Mayglothling, J.P., of Worcester, treasurer of ‘the association,
has issued a capital record of its history from the foundation in 1836.
In twenty-four pages, after a brief introduction, there are lists of the
officers, of the meetings of association, of the history of each church.
The constitution follows, with record of bequests and of trust deeds.
It is not easy to think what else could have been added to round off
the compact mass of information. .



The Confutation of the Errors of the
Careless by Necessity.

A tract by an Enghsh Anabaptist circulated about A D. 1557
in Scotland and England. Extracted from the teply by
7 John Knox, licensed at Geneva 13 November, 1559.

Luther in 1525, had been taken up in England. The autho:

of this treatise relies chiefly on the Bible (which he usually

quotes from the Great Bible, the then Authorized Version)
and on logic; scarcely ever does he cite any “ authority.” Even
when he announces the errors he opposes, he mentions no name,
and keeps very free of personalities; indeed it is rare for him to
turn and address the ‘Necessitarian, “he usually appeals to the reader -
to weigh arguments. '

We find that from 1550 to 1555 there was much debate in England
on this point. References to the literature may be seen in the Writings
of Bradford, Parker Society edition, notes on page 306. It would appear
that Calvin's Institutio, which in Latin had reached its fifth edition by
1550, but was not yet available in English, had won many converts to
high views of Election to dammation; but this writer still regards them
as novel and heretical. - Some of the books that may have prompted the
writing are:—

1547. Certayne Sermions or Homilies.

THE questions about Predestination, debated by Erasmus and

1548. Bullinger (translated). An Holsome Antidotus . . . against
. Anabaptists.
1549. Calvin~ (translation). A short instruction . .. against .
- Anabaptists.

1550.  Cotesford. An Epistle whereby errors revived by Anabaptlsts
are confuted.

Harl. MS. 421.64. Depositions of divers witnesses against some

Kentish men, accused of holding erroneous tenets concernmg

predestination. "
88
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1551. Turner. A preservative . . . against . . . Pelagius . . . Anab.
[a reply to Robert Cooche]. » :
" Bullinger . (translation by Veron). Dialogue.

1553. The XLII articles.

1555-6. Correspondence between various prisoners; see especially the
letters of john Careless in Foxe viil, 163-201 (ed. 1843) and
of John Bradford, vii, 196-284. From these we find Skelthrop,
N.S. and R.C, Cuthbert -Symson, Harry Hart, Trewe,
Abyngdon, named as leading Free-Willers, and a long list
in Kent and Sussex is available (Bradford i, 194).

It would seem that this treatise was composed with an eye not only
to the official Articles, but also to Bradford’s Defence of Election. But
in the choice of a title the name of John Careless seems to have been
too tempting to pass by.

No reasoned attack on Calvin's new doctrine had previously
appeared in English from the ranks of the Reformers, and his friends
‘felt that this could not be ignored; its influence was spreading into
Scotland, and in 1557 the Scotch appealed to John Knox to deal with
it, and some English repeated the request two years later. In one respect
he had special qualifications, as he knew the author, and he promised to
take it up (Works, Woodrow edition iv, 270; v, 128). The promise was
duly fulfilled, and the reply appeared in 1560. But Knox was then
steeped in the atmosphere of Geneva, and to a straightforward English
book he opposed the ‘authority of Calvin, and dragged in Servetus with
his books of 1533 and 1553, Jerome Bolsec with his Genevan controversy
of 1550-1551, and Sebastian Castalio of Basel—all of whom were
important locally, but hardly in England or Scotland. If in this respect
Knox's reply is quite beside the mark, and if its violent language is
a painful contrast to the scriptural reasonings of the Englishman, we
must yet remember with gratitude that the English treatise is to be
recovered only from the pages of Knox, who professed to copy the whole,
replying to selected passages. :

The reasonings of the Englishman did not affect the XLII articles, .
which were modified only in other respects, and in the form of the
XXXIX articles remain the Doctrinal Standard of the Church of
England. But they so far influenced English opinion that a fresh
edition of the reply was licensed in 1580, though no copy is known,
and'one appeared even in 1591. By that time the opposition to Calvin
was gathering  strength, and socon showed 1tself in the rise of the
Arminian party.

This protest however came from an Anabaptist. It is important to
notlce that Anabaptists were not solely nor chiefly concerned with
baptism: the very word never occurs in this treatise. The label was
.always misleading, and this tract is excellent evidence what topics
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really did concern the maligned party. Incidentally it may be observed
what a gulf lies between the thought of this sixteenth-century English
Anabaptist, and the seventeenth-century English Baptists; they there-
steadily protested against being confounded with the Anabaptists, with
whom they had very -few affinities of thought, and from whom they
were not historically descended. Indeed most English Baptists adopted
the very opinions which are here opposed by the Anabaptist. .

The author of the tract was provisionally identified by Mr. Laing
in 1856, as Robert Cooche or Cooke. He first emerged into debate when
Prebendary Turner of Isleworth lectured on Original Sin and Baptism:.
Some one opposed his views, and Turner in 1551 printed a book in
reply, which quotés many of his arguments. An anagram on COWCHE
identifies the opponent. From a letter.of Parkhurst to which Laing
refers, printed since, by Mr. Burrage, we find that Cooche was well
educated and musical, keeper of the wine-cellar at the court of queen
Catherine [Parr]. He was such a vigorous debater that he tired out-
Coverdale, Parkhurst and Jewell. :

Strype used this letter in 1721, and interpolated that Cooche went
into exile under Mary, and then met Rodulph Gualter at Zurich. But
this is a very bad guess, for Gualter actually wrote to Parkhurst in
1574 to ask who Cooche was, under the circumstances following. Cooche
on 13 August, 1573, wrote from Elizabeth’s palace to Gualter to. say.
that he had written a few pages on the desirability of having a
real supper, not a * morsel of bread and three drops of wine ”; also
as to the date of the original Last Supper. Before printing, he invited
Gualter’s opinion; the letter was printed by the Parker Society in the
Zurich letters, ii, 236. Gualter therefore wrote to Parkhurst to ask
as to Cooche’s standing, and received the reply already quoted, which
adds that the duke of Norfolk had assured Parkhurst that Cooche had
abandoned his Pelagian views some while ago; at the time of writing,
6 February, 1574-5, he was a singer in the queen’s chapel. Gualter
then replied at length to Cooche's letter on the Supper, disagreeing
with him, and Cooche .therefore did not publish.

Mr. Laing pointed out that as Knox was at king Edward's court
1552-4, he had the opportunity then of meeting Cooche; and Knox’s
reply shows that hef did know the author of the book now- printed.
To Mr. Laing’s ‘argument may be added the fact that R.C. was a
prominent opponent of John Careless on this very question of Pre-
destination. No other person has ever been suggested, and Cooke
seems to meet all the conditions.

The present tract was divided by Knox into sections, and for

- reference he placed in the margin various numbers and remarks. All
of these have been neglected as no part of the original. The edition
of 1550 was passed through the press by a Genevan editor, who paid
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no great attention to spelling or punctuation; when the original is
quoted twice or thrice, there is much variety on these points, making
it clear that the author’s meaning is occasionally distorted. And as
the -reprint of 1591 differs further, no reliance can be placed on such
details. Therefore the present' editor is respomsible for division into
paragraphs, punctuation, and spelling. No word however is changed,
except when specially indicated by [ ]-

First Error,

* God hath not created all men to be saved by any manner of
means, but before the foundation of the world He hath chosen
a certain [number] to salvation, which is but a small flock;
and the rest, which be innumerable, He hath reprobated and
ordained to condemnation: Because so it pleaseth Him.”

The Confutation of the First Ertor,

To prove this true, they can bring forth no plain testimony of
the Word. For there is ‘no such saying in the Holy Scripture,
That God hath reprobated man afore the world. But the
sentences which they allege, be far fet[ched] and forged, con-
trary to the meaning of the Holy Ghost, as (God willing) it
shall plainly appear. . And where Scripture will not serve, they
patch -their tale with unreasonable reasons, for their whole
intention. is contrary to true reasomn.

God hath given to all His sensible creatures a natural
inclination to love their births; then doth God also love His
birth, as He sayeth Shall I cause other to bear, and shall not
I also bear? Likewise; Shall God make other to love their
births, and He not love His own birth? Man is the birth and
child of God, created to His own image and similitude (as
the Prophet salth) Have we not all one Father? Hath not one
God ‘made us? And Paul saith We are the generation of
God. Wherefore God loveth His own birth, that is man.
Then did He not reprobate and cast away man afore he was:
For that were a proof that He hated and abhorred His own
birth above all other. Now, there is no wild beast, much
less any man, which would bring forth their birth to destruction.
How much less then becometh it the goodness of God to make
and bring forth, like to His own image-and similitude, unto
perpetual confusion? -

To prove this similitude good and to show how much
His love towards His children exceedeth the love of all creatures
bowards their births, He sayeth, Can a woman forget the child
of her womb, and not pity the same whom she hath bomne?-
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And though she do forget it, yet I will not forget thee Here
He speaketh not only to the Elect (as some say), but also to

them which did forsake and despise Him, as there, Alas! for
these disobedient children (sayeth the Lord) that they will take
counsel without Me, Here He calleth the wicked, which heap
sin upon sin, and jwere disobedient, his children. Christ sayeth,

If ye when ye are evil can give_your children good gifts, how
much more your heavenly Father? After the same manner
may I reason with you (Careless by Necessity); If none of you,’
though ye be evil, would beget a child to misery, how much '
less would God, which is all good, beget and create man,
His own image, to perpetual pains? -Here we may see how
much this naughty opinion is contrary to nature and to reason;
and that it is contrary to the Word, God willing, I will prove.
If God hath ordained-the most part of the world to be damned,
then were His wrath greater than His mercy. But the Scripture
witnesseth, That His mercy is over all His works; and that
God is slow unto wrath and ready unto mercy, so that His
wrath is extended only to the third and fourth' generation,
but His mercy to the thousand generation. [Again] Wherefore
thus (saith He), a little while I have forsaken thee, but with
great mercifulness shall I take thee up unto Me. When I was
angry I hid My face from thee for a little season, but through
everlasting mercy have I pardoned thee. And David sayeth,
His wrath endureth but the twinkling of an eye, and His
pleasure is in life; heaviness may well endure for a night,
but joy cometh in the morning. And so Moses called him A
merciful and gracious God, long suffering, and keeping mercy .
in store for thousands. By these scriptures and many more,
it is evident that God’s mercy is greater than His wrath,

contrary to their sayings.

Of all sorts and sects of men, I have judged them. to be
most abhorred which are called Athelsts that is to say, such
as deny that there is .any God. But.now me think these
Careless Men are much more to be abhorred. My reason is,
Because they be more injurious to God than the Atheists;
for he is less injurious to a man who believeth that he is not,
than he which calleth him a cruel man, a tyrant, and an unjust
.person; so are they less injurious to God which believe that
He is mot, than they which say He is unmerciful, cruel, and
an oppressor. Now, what {greater cruelty, tyranny, and oppression;,
can be, than to create the most part of the world to everlasting
damnation; so that by no manner of means they can escape
and avoid the cruel decree and sentence against them? Seeing
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the philosopher Plato judged them unworthy to live and to be
suffered in any commonwealth which spake evil of God, what
ought our judgments to be of such men which have so wicked
" an opinion of God? ~Whatsoever our judgment be of them,
and whatsoever their deserving be, let us labour rather to win
them than to lose them. But forasmuch as he which toucheth
pitch is in danger to be defiled therewith, therefore ought we
to walk warily with such men, that we be not defiled and
infected of them. Specially, seeing that now-a-days this horrible
doctrine doth fret even as the disease of a cancer, which infects
from one member to another, until it hath occupied the whole
body without it be cut away; even so this Error hath already
infected from one to another a great number. The Lord grant
them the true meaning and understanding of His Word, whereby
- they may be healed and the sickness cut off, the member being
saved. C

God created man a very good thing: and dare you say
that God ordained a very good thing to destruction? Then
God delighteth in the destruction of that which is very good.
Man at his creation was a just and innocent creature; for afore
the transgression, there was no evil, neither in Adam nor in us.
And think you that God ordained His just and innocent creatures
to condemnation? What greater tyranny and unrighteousness
can the most wickéd man in the world, yea, the Devil himself
do, than to condemn the most innocent and just person? Hereby
may we see that these Careless Men be more abominable than
the Atheists, which believe there is no God. But these affirm
God to be as bad as the Devil, yea, and worse; forasmuch
as the Devil can only tempt a man to death, but he can compel
none to fall unto condemnation; but God may not’ only tempt,
but also compel by His eternal decree the most part of the
world to ‘damnation. “And hath so done' (as they say), so
that of necessity, and only because it was His pleasure and
will.” Then «must God be worse than the Devil. For the
Devil only tempted men to fall, but God compelleth them to -
fall by His immutable decree. Oh, horrible blasphemy!

The Scripture witnesseth that we did fall in Adam. For
damnation came of one sin unto condemnation; then did we
all stand afore in Adam, for none falleth but he that standeth.
If we did all stand, then were we all Predestinate to life; for
as our fall here is to damnation and death, so is our stand-
ing. unto salvation and life. And to confirm this, we have
many testimonies in the Word, which prove us to be Elected,
Chosen, and Predestinate to life afore the fall, but none that
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prove any man to be abjected, cast away, damned, and reprobate
afore sin, by which death entered into the world. ‘Paul to the
' Ephesians sayeth, God did choose us in Christ before the
foundations of the world were laid, and ordained us before
through Him to be heirs unto Hlmself and were thereunto’
Predestinate. - I pray you, show me any testimony of the
Scripture which so manifestly proveth that God hath reprobate
any before the foundations of the world. God hath no respect
of persons: For He calleth the world from the rising up of
the sun unto the going down of the same. He made both small
and great, and careth for both alike, for they he all the work
of His hands. And Esdras sayeth, It was not God's will
that man should come to naught, but He prepared life for
them. - The Holy Ghost sayeth, That God hath not made death,
. neither hath he pleasure in the destruction of the living; for
He created all things that they might have their being; yea,
all the people of the earth hath He made that they should
have health, and there should be no destruction in them, and|
that the kingdom of hell should not be upon earth. What can
be more plainly and more directly spoken against this error?
~ In another place sayeth the Holy Ghost, God created man to
be undestroyed: and again, God ordalned man that he should
order the world according to equity and righteousness, and
execute judgment with a true heart: Doth God ordain man
to rule the word according to righteousness whom He repro-
bated? Do men gather grapes (as Christ sayeth) of thorns
and figs of thistles? Even so every good tree bringeth forth
good fruits, but a corrupt.tree bringeth forth evil fruit. A
good tree cannot bring forth bad fruit, neither can a bad tree
bring forth good fruit. Either make the tree good and the
fruit good, or else the 'tree evil and his fruit evil. Either
grant man at his ‘creation to be righteous and good, and then
I think ye will abhor to say, that God afore the foundations of -
the world did reprobate His good and righteous creature; or
else grant him at his creation to be an evil and unrighteous
creature. Could then righteous judgment come of such an
unrighteous tree? ' Further, if man at his creation was an evil
thing; then was he not the creature of God. For God saw all -
that He had made, and they were very good. If man at his
creation, or afore; was reprobate, and ordained unto death,
then was man guilty before the transgression; for God damned
none but ‘such as be guilty. If he was guilty afore his trans-
gression, then was he a sinner, being yet innocent and just
afore he ever consenteth or committed sin. And so conse-



The Confutation of the Errors of tl_ie Careless by Necessity 95

sequently of this Error, I may infer many more such absurdities
as should oﬁ’end any falthful man’s ears.

- You say, “that God reprobated and ordained man to
damnation, the most part of the world, afore the foundations
of the world were laid”; and yet in the creation God made
all men after His. own image good and righteous, as the
Scripture witnesseth. For as we were all created in one man,
that is Adam, so were we all created in one estate, that is,
after the image of God to life. Then if your .opinion be true,
the ordinance of God in His Election afore the world, is not
conform to His ordinance in the creation. And the Holy
Ghost sayeth, If I build up again that which I have cast
down before, I declare myself to be a transgressor. If God
created man to his own image unto life, whom before the
creation He had reprobated and cast away, declareth He not
thereby Himself to be inconstant and a transgressor? Ye
cannot escape here with your bare solution, where ye say,
*“ Afore the world God hath not ordained all, but some, unto
damnation,” for in our creation all were . ordamed unto life;
for so much as we were all created after the image of God,
of the ordinance of God in our Election afore the world.
The Apostle writeth thus: We be blessed (sayeth he) with all
manner of spiritual blessings in heavenly things by Christ,
according as He hath chosen us in Him before the foun-
dations of the world were laid, that we should walk in them.
Here do we learn that God’s ordinance in His Election afore
the world, and also His ordinance in the creation, is always
one. For as we are chosen in Christ Jesus, s0 we are creatied
. in Christ Jesus; and as we are chosen to be holy and without
blame, so are we created unto good works. Wherefore God's
ordinance in His holy Election, and His mighty creation, is
one and of like strength and sureness. Further, seeing we be
(as the Apostle sayeth) both Elect and created in Christ Jesus,
and forasmuch as there is no damnation to them that are in
Christ Jesus, then is there no damnation elther in the Election
or creation. '

If God reprobated man afore the foundatlon of the world,
then God reprobated man before he offended. And if God
reprobated and damned man afore he offended, then is death
the reward of God’s ordinance afore the world, and not the
reward of sin. But the Apostle teacheth us that by sin, death
entered into the world, and also that death is the reward
of sin. I pray you, doth either God's law, or man’s law,
condemn any man afore he hath offended? I am certain
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ye are not able to prove it to be so. Then ought you to be
ashamed to burden God with such unrighteous judgment. Doth
not God rather forgive the offence already committed? Let
~him be your God which condemneth the innocent afore he
offend. But He shall be my:God which pardoneth and for-
giveth the offence already committed, which in His very wrath
doth think upon mercy. And so with ]ob will I conclude,
The great God casteth away no man.

Some others [there] be that grant, “that sin was a cause
why man is reprobated.” And therewith they hold “ that God’s
absolute ordinance is also the cause.” This saying containeth
contradiction in itself; for if it be God’s absolute ordinance,
then 'is it .not in respect of any other thing, but, as they say
because it hath so pleased Him. If they meant that God’s
ordinance is the cause why sinners suffer death, or' that God
ordained that sinners for their sin should suffer death, I could
agree with them; but that were contrary to that which they
have said, that God absolutely ordained any man afore he
was, yea, afore the world, to death, because so it pleased
Him; for if death be the reward of sin, and for offence
and sin we do die, then cometh not death by God’s absolute
ordinance. _ ‘

And if I do grant that both God's absolute ordinance,
and also sin, are the causes of damnation after your mieaning,
mark well what inconvenience followeth thereof. First, ye must
grant me that God’s ordinance is the principal and chiefest
cause (for it cannot be inferior to any other cause). Secondly,
ye will grant that the first or principal cause, called Cawsa
causae, is the cause of the second and inferior cause, called
Causa causata. So to ‘conclude, God’s ordinance, which is
Causa causae, shall be the cause of sin, which is Causa causata.
As for a familiar example: the heat of the sun -and the dew
cause the ground to be fruitful; and God also is the cause
thereof, for He maketh ‘the barren ground fruitful. But foras-
much as God is the principal and first cause, He must also
be the cause of the same, which is bul the second cause.
Thus it is clearly proved, that if God’s ordinance were the
cause of reprobation, then God’'s ordinance should also be the
cause of sin; and God should be author of evil, contrary to
the whole scripture, contrary to the opinion of all godly men,
and contrary to our faith. But forasmuch as, God willing, I
intend to answer at length to this wicked opinion in the Con-
futation of the third Error, I will speak no more hereof in
this place.
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_- The Lord reasoneth with the inobedient Israelites which
did forsake Him, saying, O My people, -what have I done unto
thee, or wherein have I hurt thee; give Me answer! If the
" Israelites had been so well learned as you, they might have
answered, “* Lord, Thou hast preordinated us by Thy immutable
. decree to fall away from Thee, so that of necessity we must
perish; in this hast Thou hurt us with an incurable wound.”

Now I intend, with the help of God, to answer to the
arguments which they that be entangled with this error, use
to allege for the proof thereof; leaving such as be but vain, and,
engender rather contention than edifying; . answering to such
as seem most weighty, collected [out] of certain places of the
scriptures whereby it may beé thought that they may be de-
ceived; beseeching the gentle reader to weigh the matter with
an indifferent balance: and first hear before thou refuse, and,
God willing, thou shalt not repent thee of thy labour.

But forasmuch as the author and maintainers of this Error
do oftén make mention of Election, whereby they would cloak
their absurdities, I will first declare how Election is taken in
the scriptures three manner of ways; that is, generally, specially,
and most specially of all. :

- First, we be all chosen and created in Christ ]esus as
Paul witnesseth to the Ephesians, in the first and second chapter:
and' conform to this Election, He lightened all them that came
into the world, and calleth all men to repentance, both great
and small, rich and poor, Jew and Gentile, male and femiale,
of all estates, without respect of person: and all that be
thirsty He calleth to come to the water of life. -

Secondly, He commendeth them which come at the first
calling, to renounce father and mother, wife and child, with all
other earthly things, yea, and themselves also. This is the
second Election, where there departed an innumerable multi-
tude, which will not forsake such things but for their own
lusts.” Here departed Cain, with the monstrous giants, cruel
tyrants, and bloody hypocrites, and all persecutors which shed
innocent blood. Here departed Epicurus, with all. his belly
gods, among which was the rich glutton which despised Lazarus.
There departed Sardanapalus, accompanied with Venus, and
all that be drowned in the lusts of the flesh, among which was-
Herodias. There departed Croesus, with many rich wealthy
persons, among which was the rich young man of whom we
read in the gospel, that with a sorry counterance he departed
from Christ. There departed Tarquinius the proud, with such
as be puffed up with the pomp [&] glory of this world, among

7
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which was Herodes, of whom we read in the Acts of the
Apostles that for his pride he was stricken of God and eaten
of lice. There departed Demetrius the silver smith, with such
as will not forsake their filthy lucte, amongst which were
the master and mistress of the damsel possessed with a spirit -
" that prophesied. There departed a whole band of Stoics, with
" their Destiny playing fast or loose, and that of Necessity,
which passeth all jugglers’ cunning; among them are all such
as defend that of mere Necessity a few number must be saved,
‘and of mere Necessity all the rest of the world must be
condemned.

Whoso abideth this second Election and Calling, Christ com-
mandeth them to take up their cross and follow Him, and .
thus to continue to the end. This is the third and last Election,
of which sayeth the Lord, I have chosen thee in the fire of

- tribulation. Here the seventy disciples departed, for they cannot
abide this hard saying. Here doth Judas trudge. They which
remain suffer great assaults, insomuch that sometimes they turn
‘their backs to their enemies, as the apostles did when Christ
‘was taken; and there do worthy soldiers stagger, stumble,
and fall, as Peter when he denied his Master, and swore he
knew Him not. And Thomas could in no wise believe that
‘Christ was risen and had obtained victory. Yet they which
at the voice of their Captain rise up and turn again and fight
lawfully even unto the end, they aré chiefly above all others
called Elect and Chosen, because they, continuing unto the end,
obtain that whereunto they are chosen, and they follow the
Lamb whithersoever He goeth. It is a hard thing that any
such be deceived and fall away, forasmuch as they first are
illuminated from above, and have forsaken all, yea, themselves,
and ‘have altogether submitted themselves to the governance
of their Lord and Captain Christ. They daily obtain such
- victory of their enemies, that their warfare is now become
easy. And in hope they have to subdue, by the aid and .
counsel of their Lord, all their enemies, their joy and comfort
is so great that they esteem all earthly pleasure which should
draw them' back, but vain, foolish, displeasant, and beastlike:
_happy is he which understandeth this to be true, not only by
- speculation, but also by experience. These three kinds of
Election are plainly set forth in the history of Gideon, which
being well -and duly understanded—*Confer to the Word.

- #* The copie which came to my handes, 'says Knox, was in that place
imperfecte, for after the former wordes, it had onely written, “confyr to the
world.” . . ." Ye proceede, saying—as follows in the text.
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The first argument of them which abuse God's holy pre-
destination- is easily soluted; their argument is this: ‘“ Where-
soever there is Election, there is also Reprobation of the same
sort. - But God elected some men afore the foundations of the
world: £7go, He reprobated some other men afore the world."”
But- God's election -afore the world hath no respect unto His
contrary reprobation afore the world; yea, there is no such
word nor phrase in the whole Scripture, but God’s election
afore the world is general to all men, as His calling is general
without respect of persons. This is already sufficiently proved,
yet some of you do grant God’s Calling to be general, but not
His Election. And in this you accuse God of hypocrisy; you -
would make Him a dissembler like unto yourselves, which often-
times with your mouth do offer and promise that which ye
mind never to perform. But God is faithful, which is willing
to perform all that He promiseth, even to them that refuse
Him. And though they attain not the promise, because of
their unbelief, yet all the time of their Calling be they in the
general Election: as those whom the’ King called to the
marriage, notwithstanding they came.not, yet were they chosen
to be partakers of the marriage; and the servant to whom
the master forgave .all his debts- was chosen, -notwithstanding:
he attained not that whereunto he was chosen, but became
a reprobate, abusing the goodness of his master. God is no
hypocrite, which calleth men outwardly, and forgiveth debts
only with the mouth; but even from the heart, willing to give
salvation to all them to whom He offereth it. And the cause
why such do perish is their obstinateness to God’s grace;
and, as the Lord sayeth, * Their stiff neck which hath an iron
vein and their brows of brass,” which despise the goodness
of God; they became castaways because, as St. John sayeth,
“they love darkness better than light.”” And as Esdras sayeth,
They kept not that which was sown in them, whereof we may
gather that they become reprobates, because they rather refuse
the grace offered and grafted in them, than ‘that they are
refused. Notwithstanding, both may be conveniently spoken;
Because they have forsaken Me, I will also forsake them, sayeth
the Lord. And again sayeth the Holy Ghost, Cometh not this
unto thee because thou hast forsaken the Lord thy God?

Further, that this is untrue, “ Wheresoever there is Election,
there is also Reprobation of the same kind,” it may be easily
proved by the. inconvenience which cometh thereof. Christ is
the Elect and Chosen of God, as then, Behold this My Servant
upon whom I lean, My Elect in whom My soul is pacified;
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and in another place, Thou art My witness, sayeth- the Lord,
and My Servant whom I have chosen. And will you say
therefore, that there be more Christs which be reprobate? For
either this saying * Wheresoever there is Election, there is
also Reprobation of the same kind,” is false, or else there
must be more Christs.  That were much like to the saying of
a Jew, which when he had talked with a faithful man very much
concerning the temporal and worldly dominion and honour of
Messiah, the Christian proved by the prophecy of Daniel and
also by the prophecy of Isaiah, that Messiah should be ‘evil
entreated even of the Jews, and put to death as an offender:
here the Jew being driven to a narrow shift, rather than he
would apply and confess the truth, he rather confessed that there
should come two Messiahs, of whom the one should be despised
and the other magnified. And if ye be so minded, that rather
than ye will depart from your Error, ye had liever confess
more Christs, of which some be chosen and others reprobate—
surely then, 1 think it is no faithful man's duty to reason with’
ou. .

Y Another argument gather they forth of God's prescience.
But I will. first borrow an argument of them concerning the
prescience of God, and then, God willing, I shall answer to
theirs, Paul sayeth;—Those which God knew before, He also
ordained them before, that they should be like fashioned unto
the shape of His Son, that He might be the first-begotten Son
among many brethren: but God knew all men before; Ergo,
He ordained all men before that they should be Christ’s brethren,
like fashioned unto Him. The first part of my argument is
Paul's saying, the second ye cannot deny, and the conclusion is
formally inferred of both the parts. Labour either to solute
my argument without any ambiguity, whereby ye may sat1sfy
others, or else forsake the error which it improveth.

Their argument concerning God’s Praescience is this:—
“God knoweth all things before they be done; God's pre-
science or foreknowledge is infallible; E7go, Of necessity all-
things must come to pass as they do. Which being granted;
They which perish, of necessity they do perish. If
of necessity, then is it by God’s ordinance, because
so  He willeth and so -He hath ordained.”  This
argument seemeth probable at the first blush. But I pray
the reader to mark first, how these men put no difference
betwixt the foreknowledge of God and His will. For they suppose
that whatsoever God foreseeth, He also willeth; but their sup-
position is untrue; for God foreseeth the death of the sinner,
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and yet He wills not the death of the sinner, but rather that
he repent and live. ~Christ did foresee the destruction of
Jerusalem, and yet He did not will it, for He wept and He
wailed it. God did floresee the fall and final destruction of the
Israelites, and yet would He not it. As He witnesseth Himself,
saying, Wherefore will ye die, O ye house of Israel, seeing I
have no pleasure in the death of him that dieth?

Secondly, these men think that God’s foreknowledge causeth
all things to come to -pass of necessity, which is also untrue.
Foreknowledge of things past, of things present, and of things.
to come, dependeth of the thing that is known, and not the
thing of knowledge. As, I know that Paul before he was called,
he was a persecutor of Christ’s church; but Paul was not a
persecutor because I knew it, but I knew it because he was a
persecutor, - I know that in the month of July shall be harvest;
yet shall not harvest be because I know so, but I know it
because it shall be. Likewise, God did know that I should
write this day; but yet did He not compel me to write, for.I
had liberty either to write or not to write: not because He
knew that I should write, therefore did I write; but because I
was to write, therefore knew He that I should write. Thus
ye may sée how they do err which affirm that God’s foreknow-
ledge causeth all things to come to pass of necessity. For as
God doth foresee that men will do evil, so doth He also
foresee that they may leave the evil undone; and as God
foreseeth that imen will not do well, so He foreseeth
that they be not compelled thereto,” but might do well
if they list. - As for example, Christ could and might have
obtained more than twelve legions of angels, and yet God did
know that He should not obtain them: also God did know
that Christ should not pray for twelve legions of angels, and
yet He might have prayed, as He sayeth Himself.  Of this it
is- manifest, that notwithstanding the foreknowledge of God,
things may comie to pass otherwise than they do. Wherefore it
followeth, that God’s foreknowledge causeth no necessity. Pilate
had power to crucify Christ, or to let Him go; which Christ
denied not, but rather affirmed it, saying he had that power
from above; and although Pilate did not deliver Christ, not-
withstanding he might have done it. Ananias sold his possession,
and yet he might not have sold it; he brought a part of the
price thereof to the apostles, which he might have retained to
him[self], as Peter witnesseth that the price thereof was in his
own power. Many such examples may I bring forth, whereby
it should appear manifest that, notwithstanding the foreknow-
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ledge of God, things be done which might not be done, and
things be not done which might be done.

Here 1 think it is good to answer to their objections which
they collect of Peter’s denying of his Master. “If these things
which God foreseeth to come to pass,” say they, “ may be left
undone, then, notwithstanding that Christ did foresee that Peter
should deny Him, yet was not Peter compelled thereto, but
might have not denied Christ.” I answer, that notwithstanding
Christ-did foresee that Peter should deny Him, yet was not Peter
compelled thereto, but might have not denied Christ. * Well,”
say they, “ then should Christ have been a liar, for He said
that Peter should deny Him! ” I answer, that notwithstanding
that Christ so said, yet might Peter have not denied Him, and"
Christ notwithstanding should have been no liar. The like
example have we in the first book of Samuel: David asked
counsel at the Lord, If Saul would come to Keilah; and the
Lord said, He will come down. Then said David, Will the
men of Keilah deliver me, and the men that are with me, into
the hands of Saul? And the Lord said, They will betray you.
"Then David with his men departed from Keilah, which when
Saul heard, he left off from his enterprise, and came not to
Keilah. Here we see that neither God’s foreknowledge, which
is also conform to His saying, neither yet His prophesying,
did take liberty from Saul, from the men of Keilah, neither from
David and his men; neither did Saul come to Keilah, neither
the men of Keilah betrayed David, as the Lord had spoken.
And David had liberty with his men to avoid the danger
notwithstanding God had spoken it should come to pass. So all
they had liberty, yea, even after God had pronounced what
should be done. Insomuch; that their doings were plain contrary
to the prophecy of God. And yet was God true, for He did -
. foresee that if David did not depart from Keilah, using such
liberty as God had given him, he with his men should be
.betrayed into the hands of .Saul. And I pray you, Might not
- Peter, likewise using his liberty, avoid 'the bishop’s house, and
so never been tempted to deny Christ? Yes, I am -sure, as
well as David avoided Keilah.

But now to return to our pumpose. If I shall grant that
all things of mere Necessity must come to pass, according to
the prescience 'and foreknowledge of God, then had Adam
afore the transgression no Free will, but of mere Necessity did
he offend, forasmuch as God did foresee his fall. Then had
Christ no free will, for God 'did foresee all that Christ was to do.
Then is God bound, Himself, and hath no liberty to do nor
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leave undone that which He doeth, forasmuch as He foreseeth
all His own works: this belike you will make a goodly wise
God! God save us from such - dangerous and horrible errors,
and g1ve us steadfast and perfect faith to believe, not only
that He is, but also that He is an omnipotent God, which freely
after His own good pleasure doeth, and may do, or leave undone,
whatsoever pleaseth Him.

. The third argument gather they upon that which is written
to the Romans, the ninth chapter;—Afore the children were
born, that the purpose of God by Election might stand, it was
said, The elder shall serve the younger: as it is written, Jacob
have I loved, but Esau have I hated. For the true under-
standing- of this scripture, we must know first that these words,
The. elder shall serve the younger, are not spoken of Jacob and
Esau (for as touching the flesh, Esau did never serve Jacob),
but they are spoken of two nations which were to come of them;
as the Lord said to Rebecca, not two men, but, Two nations
are in thy belly, And these words, Afore the children were born,
are not to be referred to the sentence which followeth, Jacob
have I loved, but Esau have I hated. For there was no such
thing spoken afore their birth, as thou may plainly see in Genesis,
but that was spoken many years after by the prophet Malachl,
not of Jacob and Esau, but of two nations, of the Israelites and.
Edomites, as the prophet Malachi expoundeth which we may
well understand of the True.Church and of the Malignant Church.
If that had been spoken afore their birth, then had the Lord
not said, Jacob I have loved and Esau I have hated, in the
preterite tense; but, Jacob shall I love and Esau shall T hate,
in the future tense; as in the other sentence He sayeth, The
elder shall serve the younger, and not, The elder hath served -
the younger.

Now the Lord loved Jacob of His own bountiful goodness
and free grace; Esau He hated because of his wickedness,
for the Lord abhorred all wicked doers. As Moses saye:th,
It is not for thy righteousness’ sake, or for thy right heart,
that thou goest to possess their land, but for the wickedness of
these nations, the Lord thy God doth cast them out before
thee, even to perform the word which the Lord thy God
swore unto thy fathers, Abraham, Isaac, and Jacob. Here .
we see that the Israelites receive the land of promise, not for
their own righteousness’ sake, but only by the bountiful goodness
of God. Again, the Canaanites are cast out of the same land,
10t because it was God’s pleasure, or that He delighted in
heir fall, but for their abominations which they committed
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against God. So, that Jacob is beloved, it cometh of the free
grace and goodness of God; and that Esau is hated, it cometh
of his own evil deserving, conform to the saying of the Lord,
Thy destruction, O Israel, is of thyself, and thy health cometh
of Me. ; ' '

Their fourth argument, Hath not the potter power over
the clay, even of the same lump to make one vessel unto honour °
and another unto dishonour? Of this they infer, * that God hath
ordained and made some to salvation, and some to destruction
and damnation.” But for the more perfect understanding of
this place, afore thou go any further, read the xviii. chapter of
Jeremiah, and thou shalt perceive this to be the meaning:—
As the potter hath the clay in his hand, so hath God all men
in His power; and as the potter breaketh the vessel wherein is
found an incurable fault, so God destroyeth the man in whom
there is found obstinate wickedness which cannot be amended. .
It is not the meaning of this place, that God, without any just
cause, doth make any man to destruction. For as the potter
maketh no vessel [in order] to break, yet notwithstanding he
may, but he will. not lose both his clay and his labour, but only
breaketh such as will not frame to be good, notwithstanding he
made them to be good, as every good artificer would [that]
his work were good; so God created no man to lose him,
but only loseth them which will not be good whom He created
to be good: as the Lord sayeth, I planted thee a noble vine
and a good root, whose seed is all faithful, how art thou then
turned into bitter, unfruitful and strange grapes?

God would all men were good, and that all men should
be saved; forasmuch as He is good Himself, and all that He
maketh is good. But as the potter maketh of the same clay;
some vessels to serve ‘at the table, some. in the kitchen or in
the privy; so God hath some men to be in the body of
Christ, as eyes, ears and hands, as princes, prophets, apostles;
some to be as feet and other secret parts, as labourers and
other ,of the inferior sort, for whom He hath not bestowed so
many and so excellent gifts. Yet must thou understand, that
it is not all one thing to be made to be broken, and to be
made to unhonest uses; every vessel which is evil is broken,
whether it be made to honest or dishonest uses, yea, though
it were made of gold; and as it appeareth plainly in Jeremiah,
where the Lord sayeth so:—Though Coniah the son of Jehoiakim
king of Judah were the signet of My right hand, yet will I pluck
him off; and thereafter, This man Coniah shall be like an
image robbed and torn in pieces. Hath a man anything
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appointed -for a more honest use than his signet? - yet seest
thou that if it become naught it shall be broken and destroyed.
Again, every good vessel, whether it be made to honest or
dishonest uses,.it is kept, a.nd not broken. Ask the potter, and
he shall answer thee that he will be loath to break any vessel;
but if any chance to be naught, he showeth his power in
breaking of it. "Ask the husbandman, and he shall answer
thee that he planted no fruit-tree to be barren; but if it
chance to be barren, he cutteth it down and planteth -another
instead of it. Ask the magistrate, and he shall answer thee that
it is not his will to kill any of his subjects, for he would that
they were all good; - but if any become a thief and murderer,
he showeth his power even over him in killing him. Even
so sayeth God, I will not the death of a sinner, but rather
that he convert and live. I will not that any man be
evil, and therefore I forbid -all evil, but if any man contrary
to My commandment and will, of his own free choice and
mind, refuse the good which he might have accepted, and
doeth the evil which he mlght have left undone, then do
I show my power over him, in that I cast him away 'like
the sherds of a naughty pot, which serveth to no good use.
Where ye reply with, *“That it lieth not in men’s will
or running, but in the mercy of God,” I answer by the
same sentence, That ye may both will and run; which is
contrary to your whole purpose and doctrine; and’ yet, sayeth
the apostle, our salvation dependeth of the mercy of God,
for it is. His free gift. The Gentiles, which for their
wickedness were reject of God, in vain should they either
will or run, without God extended His mercy towards them,
as He doth now presently. Like as on the other side, the

- Jews which for their sins be now abject, in vain should

they either will or. run, without it pleased God to extend
His mercy over them, as He shall do after that the fulness
of the Gentiles be come in, as witnesseth Paul. For there
we must understand, that when it pleased God to offer us
His mercy, yet without we both will and run, we shall
not obtain the reward; notwithstanding, neither for our
willing nor running are we worthy to receive salvation, for
it is the free glft of God, which he giveth to' us only for
His own mercy’s sake. God offered salvation to Jerusalem,
not for the deserving, but of his mercy; yet obtained they
not salvation, because they would neither will nor run.. As
Christ sayeth How often would I have gathered thy children,
as the hen doth her chickens, and thou wouldest not! So
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the scribes and the Pharisees made the counsel of God towards
them of none effect, for they despised it; God’s will was to
save them, but they would neither will nor run, but keep
still their old pace; so they perished. Wherefore unto our
salvation is. required chiefly the mercy of God, as the only
sufficient and the efficient cause thereof, whereby we being
unworthy and His enemies, be reconciled and received unto
the fellowship of the saints. Secondly, is required that
we both will and run, not as the cause, but rather as
the effect and fruit of our reconciliation, declaring ourselves
to be thankful for the benefits which we have freely without
our merits received; otherwise the kingdom shall be taken .
from us again, and given to such as shall both will and run,
bringing forth the fruits thereof.

Here, with great vehemence ye allege these words of Paul,
Who hath been able to resist His will? of which saying ye infer

*“ that God, without any cause known to us, hath reprobated

and damned many, against which will, no man can resist.
These words did Paul write, because he d1d not foresee that of
his former sayings some devilish disposed persons would take
occasion to burden God with unrighteousness. As ye do,
making Him the author of evil; for ye say, ‘“that God
hath a secret will whereby He willeth the most part of the
world to be condemned; which will, because it cannot be
resisted, therefore of mere necessity, by the immutable decree
of God, so many do perish.” Further, ye thus affirming
God to be the cause of damnation, only because it so hath
pleased Him, ye cause many others to burst out and say:—
Since His own will and pleasure no man is able to resist,
let Him lay it on Himself, and not to us, if any sin be
committed! And surely for my part, were it not I abhor
your -horrible doctrine, wherewith ye cruelly affirm God’s
ordinance to be the cause of dammation, I would not meddle
further in this matter, but with reverence behold the works of
God; forasmuch as I see, thanks be to God, no work of
‘God wherein His mercy doth not clearly shine; but ift
your saying were true, then were His works full of cruelty,
‘misery, damnation and destruction.

Now, as touching this saying, Who is able to resist
His will? we must learn what is God’s will. If you ask
the Lord, He will answer you:—It is not My will that any
man sin, neither is it My will that the sinner die, but rather
that he amend and live; but if he will not amend, but
continue in ‘sin, him will I punish, and him may I also



The Confutation of the Errors of the Careless by Necessity 107

punish, having power above all men, as the potter over the
clay. Wherefore, when any man suffereth justly for his -
trespass, he ought not to accuse God and say, Who can
resist His will? as [if] God willed absolutely the destruction
.of His creatures, as ye teach. God wills all men to repent
and amend, and also that they who will not repent and
amend be punished. This His will is just and full of"
‘mercy, against which will is no man able to resist; for
.either must they repent and amend, or else they must suffer.
As the potter would gladly make of his clay a good vessel,
but if it will not frame he breaketh it and casteth it away;
and as the king would all his subjects to be obedient unto
his laws, yet the unworthiest slave in his dominion hath
power to break the king’s laws, notwithstanding, when he
suffereth for his offence, the king’s will is fulfilled; even
so, though God both willeth and commandeth us to observe
His law, yet have we power to offend against the former
part of His will, otherwise we should all observe the will
of God and be saved, and so should there be no reprobate;
but when for our disobedience we be punished, the will
of God is fulfilled; which will is both good and just, and
therefore ought no man to. accuse it and say, Who is able
to resist His will? no more than clay, when it framed not to
be a good vessel, doth accuse the potter of breaking it.

As for the sentence of Paul, God willing to show His
wrath, to make His. power known, suffered with long patience
the vessels of wrath ordained to damnation, etc., it is direct
contrary to your error, notwithstanding ye abuse it to maintain
the same. For seeing, as Paul sayeth, God suffered them
with great patience, He is sorry for them;: if He be sorry,
then hath Hé no pleasure in their destruction; and that
wherein He hath no pleasure, He willeth it not; and that
which He willeth not, He doth not ordain it. Wherefore
seeing God suffered them with great patience to fall, He
hath not ordained them to fall. Thou despisest (sayeth St.
Paul) the riches of God’s goodness and patience and long
sufferance, not knowing that the kindness of God leadeth
thee to repentance. Behold here, the cause why God suffered
with long patience is, that we should repent and amend.
If they had been absolutely “ ordained to damnation afore
the foundation of the world,” then God knew they should never
repent and amend; to what purpose then suffered He them
with long patience?

" Notwithstanding this is plain enough, and conform to the



| 108 The Confutation of the Errors of the Careless by Necessity -

Word, yet ye despising whatsoever is -contrary to your mind,
ye stick fast to the literal sense of those words, Ordained
to damnation, which words be spoken after the common manner
of speaking; as they be called after the common phrase of
speech, Ordained to damnation—Whose end is damnation.
‘We use to say of a man that is cast to be hanged, This man
was born to be hanged, notwithstanding it was not his mother's
mind to bear him to be hanged. Such phrases have we
very many in the scriptures, as Exodus xi., Pharaoh hearkened
not unto you, that many wonders may be done in the'land
of Egypt. Forasmuch as the wonders done in Egypt were
grievous to Pharaoh, he did not disobey [with] the intent
that more wonders which were plagues should come upon him;
but this was the issue of his obstinate inobedience. Exodus
xix., Whosoever giveth his seed unto Moloch, let him be
slain, because he hath given of his seed unto Moloch to
defile My sanctuary) and to pollute My holy name. The
Israelites did not sacrifice their children to Moloch [in order]
to defile the Lord’s sanctuary and to dishonour the name
of God, but to worship Moloch; notwithstandiny that was
the issue and end of their sacrifice unto Moloch, that the
Lord’s sanctuary was defiled and His name dishonoured. There-
by Jeroboam made the two golden calves, whereby he made
Israel sin, to anger the Lord God of Israel. The cause why
Jeroboam made the two golden calves, and his intention,
was not to pnger God; but he thought that if the people should
go up and do sacrifice in the house of the Lord at Jerusalem,
their hearts should return to Rehoboam king of -Judah, where-
fore he made two golden calves to make the people sacrifice
at Bethel, whereupon followed the wrath of God. [Again],
Of their silver and gold have they made them images to bring
themselves to destruction. The Israelites made them images,
thinking thereby to be saved and not destroyed; yet their
destruction followed thereof. Jeremiah sayeth ;—O my mother,
alas, that ever thou didst bear me to be a brawler and a
striker of the whole land. Jeremiah's mother did not bear him
to that intent, but yet this was the end. And in the New
Testament:—If any man hunger, let him eat at home, that
ye come not together to condemnation. The Corinthians came
not together to the intent to purchase thereby condemnation,
but of their abuses in coming together followed their condem-
nation. : : '

By these places and many others, we may understand
the phrase of scripture, That they be ordained to damnation:—
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Whose end is condemnation; which they receive not by the
will -of God, which would all men to be saved, but as a
just reward for their sins.  As the traitor which suffereth
ought not to impute his death to the sentence which the
judge justly hath given against him, but to his own offence
and treason; so when we for our sins be ordained to punish-
ment, we ought not to impute it to God’s foreordinance,
' Wthh is both good and ffull of mercies, but to our own offences.
And seeing, as St. Paul sayeth, God suffered them with
. great patience, their damnation cometh not by the counsel and
will of God, for which He is sorry, as He sayeth by the
prophet Jeremiah, I have been sorry for thee so long that
I am weary. Will ye say that God wearieth Himself, suffering
and sorrowing for them whom He had reprobated afore the
world?  Surely, I think, that though ye hitherto have un-
advisedly said so, ye will from henceforth say so no more;
which God grant in time, that ye weary not the Lord also with
sorrowing for you.

Now must we declare the saying of St. Luke, So many
as were ordained unto life did believe; where we must
understand, that as they that will not obey the truth are called in
the scriptures, Ordained to damnation, as is sufficiently proved
before, so they which willingly- receive the truth, and couple
the word with faith working by charity, are called, Ordained
to life. Where ye do reply so, “ Predestination is without any
condition ”; I grant, Predestination to life is the very free
gift of God without any condition. Notwithstanding, we
cannot come to life, but by the way which leadeth  unto
life. As he iwhich received the one talent of his master,
received it of a .free gift without his deserving, but
because he did not walk in the way appointed by his
master, his talent was taken from him again: so afore, by the
" free benefit of his master he was chosen unto life; so now,
because he did not walk in the way which leadeth unto life,
he is ordained unto damnation. The prodigal son is received
of his fathen, not for his deserving, but of the free goodness
and benevolence of his father; yet is it required of him, that
he walk hereafter as an obedient son, which if he did not,.
the latter fall should be worse than the first.

Predestination therefore is the mere gift of God afore
the foundation of the world, at the which time nothing could
" be commended unto us; yea, afore we either have faith, or
else by hearing of the word we may have faith, no spiritual
commandment is given us; but when by hearing we may
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receive faith, then is the way of salvation opened unto us,
in which we must walk if we will be saved. And yet followeth
it not, we must walk in the way which leadeth unto salvation;
ergo, for walking the way of salvation we are chosen and
accepted. For St. Paul sayeth, I am guilty to myself in
nothing, but therefore I am not justified. ([It is as] if a
learned physician seeing one in danger of death, whom he
can. and may help, offereth physic to the patient, able to
restore him to his health, and therewith prescribed the patient
a diet. Now that the physician giveth physic to the patient,
it cometh only of his own goodness; but if the patient do not
order himself according to the prescript of the physician, the
physic shall not help him. And though he observe good
. diet, yet ought he not to repute the receiving of his health
to himself, but to the physician; for though it lieth in the
patient’s power to hinder his health, yet it is not in his power
to give himself health. So Christ, our physician, offereth
healthful physic to us all, and therewith prescribeth our
diet, which if we do not observe, the physic shall not avail
us. And though we observe it, yet ought we not to attribute
" our health to ourselves, but to the liberality of our physician,
Christ, which of His mere mercy hath made us whole.

Wherefore, to return to our argument, they, are ordained
unto life, so many as will gladly walk in the way which leadeth
unto 11fe that is, true obedience, and they do believe, as
St. Luke sayeth. »

The Second Error of the Carcless by Necc551tv.

“ The Elect, though they sin grievously, yet are they never
out of the favour and election of God, neither can they
by any means finally perish. So that Adam when he
transgressed, and David committing adultery and homicide,
were favoured even then and beloved of God, and never out of
. election, neither could they be. Again, the "Reprobate, as
Saul and Judas, were never in the favour and election of
God, neither could they, nor mnone other reprobate attain
unto salvation.”

The Confutation of the Second Etros.

Here you see how they divide all men into two sorts, one
Elected or chosen, which by no means can perish, and the
other rejected or Reprobate before the world, so that by no
means can they be saved. What can the devil wish his
members to. teach more for the advancement of his kingdom
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than this? What can be invented to provoke men to live a
careless ‘and libertine life more, than if they be persuaded
that neither well-doing availeth or pleaseth God, nor evil-
doing doth hinder unto salvation? This is as much as if
one should counse] the patient to refuse all healthful physic
and good diet, and so wilfully to be the occasion of his own
death. *“ For if they, be” say they “of the Elect sort,
though they do not commit theft, fornication, adultery, murder,
or any other sin, yet be they still so beloved and favoured
of God, that they cannot finally perish. And if they be of
the Reprobate sort,” say they, ‘* neither repentance, amendment
of life, abstaining from -evil, neither fasting, prayer, alms,
nor other good deed can avail; for they be so hated of
God before the world, that by no means they can obtain
His favour, but of mere necessity, do what they can, they
must perish.” Seeing it is so, sayeth the natural man, let
us set the cock on hoop, and let the world slide, let.us eat and -
drink, for to-morrow shall we die. So the people sit down
to eat and drink, and then rise up to play.

Why, masters, have ye no conscience thus to cause the
people of God to sin? See ye not how ye be led with the
same spirit that Balaam was led withal, when he counselled
to give occasion of sin to the people? I know ye will
answer that “ I mean not so.” Mean what ye list, and do
what ye can, yet this is the issue and fruit of your doctrine,
and -whosoever is thus corrupted by you, without he repent,
he -shall die the death, but God shall require his blood of
your hands. Mark well your disciples: how many of them
endeavour themselves to bring forth the fruits of repentance,
how many of them seek for power to crucify the flesh with
the lusts and concupiscences thereof? How many of them
can we perceive by their conversation, that they have cast
off the old man and put on the new man, walking sincerely
in their vocation and the true fear of God? "But if they’
accustom to frequent your congregations, as the Papists do
the Mass, then be they “ faithful brethren! ™ I.hold my
peace of that ye use to have respect of persons, preferring
the vwealthy, which if they be liberal, though they be drowned in
many vices, you use to help up such sores with this saying,
“ There is none during this life that can be known to be in
the Election, be he never so virtuous, not - any out of the
Election, be he never so unrighteous.” -~ After this manner
ye do heal them up, so that they need not to endeavour
themselves to bring forth the fruits of lively faith, for the -
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surest token of their Election they think  to be, that they
be of your congregation. But Christ sayeth, In that shall all
men know that ye are My disciples, if you do whatsoever
I command you: and again, Ye shall know them by their
fruits; for a good man out of the treasure of his heart
bringeth forth good things. Yet ye say “ No man can be
known to be either in the Election or out of the Election
during this life ”; and for proof hereof ye allege the saying
of Paul, The devil doth transform himself into an angel of
light. To which I briefly answer, that God doth never trans-
form Himself into an angel of darkness; wherefore, . as
long as ye walk in darkness ye be not of God. But thus ye
take the most shameful men by the hand, flattering them,
so that they cannot return from their wickedness ; whereby
it appeareth that ye be not sent from God, for ye by your
doctrine give occasion to the people to sin. And the Lord
sayeth, If they had been in My counsel, they had turned
My people from their evil ways and wicked imaginations.
But, Such lips, such lettuce; Such disciples, such masters;
for your chief Apollos be persecutors, on whom the blood
of Servetus crieth a vengeance; so doth the blood of others"
more, whom I could name.* But forasmuch as God hath
partly already revenged their blood, and served some of their
persecutors with the same measure wherewith they measured
to others, I will make no mention of them at this time.
And to declare their wickedness not to have proceeded of
ignorance and human .infirmity, but of indured malice, they
thave; for a perpetual memory of their cruelty, set forth books,
affirming it to be lawful to persecute and put to death such
s -dissent from them in controversies of religion, whom
they .call *“ blasphemers of God.”§ Notwithstanding
they, afore they came into authority, they were of another
judgment, and did both say and write, that no man ought to be
persecuted for his conscience sake; but now they are not
only become persecutors, but also they have given, as far as
lieth in them, the sword- into the hands of bloody tyrants. Be

* Joan of Kent, burned 1550. .

+ Latimer and Ridley burned 1555, Cramner bumed I 556 ‘

§ Hooper, Sermon upon Jonas, 1550 A.D.; Becon, Invective against
Swearing, 1543, Catechism 1553; Hutchinson, Image of God, 1550:—*“If
there be any suspected to be an Anabaptist . . . give knowledge thereof to
the temporal magistrates; which, for civil considerations, may punish him
with imprisonment, death, or otherwise, &c.
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these, I pray you, the sheep whom Christ sent forth in. the
midst of wolves? can the sheep persecute the wolf? doth
Abel kill Cain? doth David (though he might) kill Saul?
Shortly, doth he which is born of the Spirit kill him which
is born after the flesh? ~ Mark how ye be fallen into most
abominable tyranny, and yet ye see it not. Thus am I
constrained even of conscience to write, that if it shall please
God to awake you -out of your dream, that ye may perceive
how one error hath drowned you in more errors, and hath
brought you to a sleeping security, that when ye walk even

: -after the lusts of your hearts, thirsting after blood and

persecuting poor men for their conscience sake, ye be blinded,
and see not yourselves, but say, “ Tush, we be predestinate;

whatsoever we do, we are certain we cannot .fall out of God’s
favour.” Awake therefore, and look what danger ye be in, and
how by your poisoned doctrine ye infect the children of God,
and draw them to a secure, idle, and careless life. '

Now to that which ye say, ** That Adam and David, even
in committing of idolatry, homicide, all kind of wickedness,
they be still in God’s favour.” Mark I pray you, how the
saying - of the prophet Zachariah [really Malachi ii.- 17.] is
verified in you. In this, saith he, ye grieve the Lord, that
ye say, They that do evil are good in the sight of God and
such please Him. Can there be anything more manifestly
spoken against your error? And truly it seemeth to me, that
ye would entice the people by this doctrine to sin; for if
“ the Elect lose not the favour of God by sin,” neither the
Reprobate; forasmuch so .ye say “ [they] never were nor can
-be in His favour,” so that they cannot lose that which they have
~not. Who needeth to fear, then, to lose the favour of God
by sin? it is no matter then what we dol! But contrary to
your doctrine, we be taught by the Holy Ghost in the word,
That God hateth all works of iniquity, and he that committeth
sin is of the devil. And doth God favour them that be
members of the devil? - Paul sayeth, No unclean person hath
any inbheritance in the kingdom of Christ and God. Then was
Adam, when he transgressed, not of the kingdom of God, for he
was an unclean person, defiled with sin. If he was not of the
kingdom of God, then was he of the kingdom of the devil,
and so was he out of the Election. Even as Adam did,
saith the Lord, so have they broken My covenant and set
Me at naught. If Adam, in breaking the Lord’s covenant,
" setting God -at naught, was still beloved of God, then may we
say with the wicked as it is written;—It is" but lost labour

8
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to serve the Lord, what profit have we in keeping His
commandments? Therefore may we say that the proud are
happy, and that they which deal with ungodliness are set
up. Such a spirit have ye careless libertines, as your doctrine
well declareth. Did not God threaten Adam, that in what
day soever he should eat of the fruit, he should die the death,
not only corporal but also eternal? They which forsake
the commandments of God, forsake God Himself, as the
prophet sayeth, They are not ‘the Lord’s, for they have unfaith-
fully forsaken Him. Wherefore Adam, when he forsook God,
was not the Lord’s, but the servant of death and sin.. To
whomsoever ye commit yourselves as servants to obey, saith
Paul, his servants ye are to whom ye obey, whether it be of sin
unto death, or obedience unto righteousness. And again,
If any man have not the spirit of Christ, he is none of His.
And neither Adam nor David were led by the spirit- of Christ:
when they sinned, for the spirit of Christ dwelleth not in
such as forsake Him and obey the devil. And, Except
Christ, saith the. apostle, dwell in you, ye are cast away.
Then Adam and David were castaways, that is, reprobates,
when they sinned; for neither were they in Christ nor Christ
in them;in whom the Election of God was and is.

But to what purpose should I thus contend with you
that Adam did fall out of the Election, seeing in this ye
agree not yourselves; for your congregation which is at Geneva,
in the Confession of their faith, say, “ That of the lost sons
of Adam, God elected some to life, and the rest he refused.”
Either improve their belief, or else confess with them that all
the children of Adam were lost by transgression. If they
were lost, then were they out of the Election with their father
Adam, from the transgression until the promise was made.
Therefore, sayeth Paul, damnation came of one sin unto
condemnation; and in another place, Like as by Adam all
die, even so by Christ shall all be made alive. Here doth
the apostle witness plainly, that we all. by Adam do die.
St. John sayeth, He that believeth not is already condemned,
the wrath of God abideth on him. Then were Adam and
David, and all such workers of iniquity, for that time that
they sinned, already condemned; being void of faith. And:
could they be in the state of condemnation and Election both
together? Hearken what followeth;—And the wrath of God
abideth on him; as Adam  from the transgression unto the
promise felt the force of the wrath of God. Thus we see,
that Adam and David and all other when they sinned, they
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be out of the love and favour and Election of God; until
they repent and be born anew, for otherwise can they never
‘enter into the kingdom of heaven. Again, St. John saith,

Ye -know that no manslayer thath eternal life abiding in
him. David was a man killer, wherefore he had not eternal
life abiding in him. But during the time of his wickedness
he was the child of death, as the prophet Nathan showed .
him, David giving ]udgment against himself. Without faith
it cannot be that any man should please God: Adam and
David when they sinned, they were without faith; then pleased
they not God: if they pleased Him not, they d1sp1eased Him;

" so that they were fallen from the love and favour of God.

But if the Scriptures will not satisfy you, then must you
be. beaten' with your own rod. For if I grant you that all
men did not fall out of God's holy Election unto condemnation
by Adam'’s transgression, it followeth thereupon that the coming
of Christ, His precious death and passion, is superfluous,
vain and. of none effect. So by your perverse doctrine ye
will infect Christians with the .chief error wherewith the
Jews be deluded. That is, they esteem it a great madness
to say that Christ should suffer death for the offence committed
by Adam; even so may I collect of your error. For what
needeth Christ to die for them, when neither Adam’s transgres-
sion, neither their own, could make them fall from God’s
Election? But now I will more largely dilate this argument.
Election was afore the world, when there was no sin; and the
promise of Christ was made since the world was created,
because of sin; for had not sin been, we needed no new
promise, being already just and holy images of God. Now, if
the Elect did not fall out of the Election by Adam’s transgres-
sion, then need they no Redeemer, being already safe by
reason of the Election, in which they were afore sin, and
remain still in the same: because, as you say, “the Elect
neither did nor can fall out of the Election.” "Then seeing'
the Elect be safe and whole, they need no physician; neither
came Christ to call the righteous, but sinners; wherefore
the death of Christ, as concerning them, is in vain, they
being safe already by Election. The like argument useth
Paul to the Galatians:—If righteousness cometh by, the Law,
then Christ died in vain. If the Elect be still in the favour
of. God, what need they of Christ to reconcile them to the
Father, in whose favour they are already? Now as touching
the other sort whom ye call Reprobates, you say they can by
no manner of means be saved, yea, and that Christ died not
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for them. Then was Christ’s death altogether in vain, for
His death, you say, belongeth not to the Reprobate, and
the Elect have no need of it! Is not this godly gear? _

The Apostle sayeth, God hath from the beginning chosen.
you to salvation through sanctifying of the Spirit, and through
believing the truth. Here we do learn that they which be
chosen to salvation, they be sanctified by the Spirit, and
believe the truth. And that such may fall, it appeareth
by that which is written in the Epistle to the Hebrews:—
How much more suppose you shall he be punished which
treadeth under feet the Son of God, and counteth the blood
of the testament, wherewith he was sanctified, as an unholy
thing, and doth dishonour the spirit of grace? Also he
exhorteth them not to cast away their confidence, and not
to withdraw themselves unto damnation.

[Here follow long expositions of Ephesians ii. 12, 19;
Hebrews vi. 4; 2 Corinthians vi. 1; 2 Peter ii. 20; James
v. 19; 2 Timothy ii. 25, 26; Revelation ii, iii; with the general
conclusion:—] Thus it becometh us all to talk reverently,
of God's Election, so far only as we feel by experience the
Spirit of God work in us; so that when we feel the Spirit of
God increase in us, we may be assured that we are in His
favour, but when we be led away from ome vice to another,
as David was in abusing Bathsheba and killing Uriah, let us
not presume then to be beloved of Him which hated all works
of iniquity. :

' Often times ye use this saying, “ God’s Election was afore
the foundation of the world without any condition; wherefore,
they which are Elect, they be elect without any condition by
the immutable decree of God's goodness, so that they can
never fall out of the said Election, otherwise God’s Election
were not certain.” To the which I answer, That God’s holy
Election is, without any condition, sure and certain in Christ
Jesus, without whom there is neither election nor salvation.
Further, man is made sure in the Election by the promise
of God in Christ Jesus; of which promise, when he is made
partaker, he entereth in covenant with God; but when he
breaketh the covenant he forsaketh the promise, and when
he forsaketh the promise he refuseth Christ, in refusing
Christ he falleth out of the Election; notwithstanding the
Election abideth sure in Christ. [Proof developed from Adam,
Cain, Ham, Israel quitting Egypt but perishing in the wilder-
ness, Balaam, Saul, Solomon, Jeroboam, Judas.] All these
above rehearsed, and many more, received the grace of God
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in vain. And therefore did God cast them away, whom afore
He had chosen, even as He did Jerusalem, of whom it is so
written ;—I will cast off this city of Jerusalem which I have
chosen, and the house of which I said My name shall be
there. For though God of His mere mercy hath chosen us in
Christ Jesus to be heires of eternal life, yet if we refuse Him,
He will refuse us; and if we deny Him, He will deny us.
"And so as the prophet sayeth, Our own wickedness shall
reprove us, and our turning away shall condemn us. And
therefore sayeth the Lord by His prophet Ezekiel, If the
righteous turn away from his righteousness and do iniquity,
all the nghteousness that he hath done shall not be thought
upon; but in the fault that he hath offended ththal and in
the sin that he hath done, he shall die.

This saying,* with many other manifest testimonies of
the scriptures, ye toss and. turn upside down, seeking shifts
to maintain your errors; whereby you declare yourself to be of
the number of them, of whom it is written in the same place,
which do say;—Tush, the way of the Lord is not indifferent.
Ye will not that the Lord judge according to this way set forth
in His word, but of necessity by an immutable decree, to save
a certain [number], and of necessity to condemn all the rest.
Ye must not so read God’s word, studying rather to teach the
Holy Ghost, than to learn your duty of Him, seeking means
rather to confirm your preconeived error than to avoid it.
[So on for some 600 words].

To prove that they which be once elect can never fall,
they allege this saying of Christ:—There shall arise false
Christs and false prophets, and shall show great miracles and
wonders, insomuch that if it were possible, the very Elect should
be deceived. ~ Of this they- gather, that it is not possible that
the Elect should be deceived, and this conditional, If it were
possible &c., affirmeth nothing. But admitting it be so, we must
understand that the thing which is very hard and difficult to
be done, is called impossible in the Scripture; as in that place,
It is easier for a camel to go through the eye of a needle,
than for the rich to enter into the kingdom of God. This is
called impossible, because it is very hard and difficult' to be
done; yet be there rich men which inherit the kingdom of
heaven . . . Even so it is impossible, that is, it is a very
hard thing, that the Elect which fiollow the Lamb whither-
soever He goeth, should be deceived; yet notwithstanding

# Knox prints here, “ This say you,” which makes nonsense.
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it may come to pass. [Cases discussed of Eve, the Thessa-
lonians, Ephesians, Romans, the man of God from Judah}.

There be also many Elect .which fall away, not because
they are deceived, but willingly and purposely; as Judas
was not deceived, but wilfully refused the grace of God.
Also Ahitophel [. . . Balaam, Solomon &c]. . . . Likewise
they which be sanctified by the Spirit of God, and sprinkling
of blood of the testament, . they may tread the Son of God
under foot. o

. The Third Error of the Careless by Necessity.

“ God hath two manner of wills, one revealed will, and
a secret will, which is only known to Himself. By God’s
revealed will, men should not come to nought: but they which
perish, do perish by His secret will, in respect of God’s
commandment. It was not God’s will that Adam should sin:
but in respect of God’s secret will, God willed Adam to fall.”"

The Confutation of the Third Error.

. . I marvel much where ye have found out this manner
of doctrine, for neither Moses and the Prophets, neither Christ
and His Apostles, use any such manner of 'doctrine. . . . How’
can ye say this is God’s “secret will”? If it was God’s
secret will that Adam should fall, and you knew it, then it is
both secret and unsecret, both revealed and unrevealed, both
known and unknown . . . For who can know what the will of
God is? We must submit ourselves with all humility to the
Word, and there with great reverence search out such things
as are written for our comfort and edification, which we
cannot duly understand without the Spirit of God to teach
us; as it is written, O Lord, who can have knowledge of
Thy understanding and meaning, except Thou give him wisdom,
and send Thy Holy Ghost from above? [Wisdom of Solomon,
ix. 17] &c., &c. . .

“ But we know,” say you, “ even by the Word [Proverbs
xxx., Isaiah viii.], that God hath a: secret will, whereby He
worketh all that pleaseth Him very well.” And can you
prove thereby that God hath two willst God hath revealed
so much of His will as is profitable for us to know; the rest,
which is neither necessary nor meet for us to know, He hath
not revealed. Is it therefore another will? or is that which
is not revealed contrary to that which is revealed? Then
there shall be contrariety in God; which is false. If God,
in respect.of His revealed will, willed not that Adam should
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fall, but in respect of His secret will, He willed Adam should
fall; then did God will two contraries: which is impossible.
Was, there ever any such monstrous doctrine taught? God
abhorreth a double heart, which speaketh one thing and thinketh
another; and yet abhor you not to charge God with that
which He cannot abide in His creatures; that is, that He
should speak one thing, as that Adam should not have fallen,
and. think and w111 the contrary, that Adam should have
fallen.

The reason wherewith you go about to persuade this
to be of truth is very mean:—" If a man (say you) could
do anything contrary to God’s will, then were not God om-
nipotent; wherefore, whatsoever is done, it must needs be
done by the will of God, whose will no man can resist.”
I answer, that God is goodness itself, His will is always"
good; yet man is apt to do, and may do evil contrary to
God’s will: notwithstanding God remaineth omnipotent, suffer-
ing men to do evil, whom He might destroy before he did
the evil, if so it pleased Him. Pharaoh [discussed at very
great length closing thus:—] God suffered the heart of
Pharaoh to be hardened, or left him in the hardness of his
heart; which appeareth to be as of that which is written,
Exodus the tenth chapter, How long refusest thou to submit
thyself unto Me, to let My people go? By this we see that
the will of God was, that Pharaoh should let the people go.
Secondly, in that Pharaoh did not submit himself to God,
that his mind was not conform to God’s mind. Thirdly,
in that he refused to let the people go, it was his own deed
and act, and not God's: for if I should grant that it was
God’s will, that he should refuse to let the people go, then
did he submit himself to the will of the Lord; which ig
- contrary to the Word, then should. God and he have been
both of one mind. And the will of God is always good and
just, which you cannot deny. Then * Pharaoh refusing to
let the people go, did well and justly, forasmuch as it was
God’s will he should do so”; wherefore Pharoah ought not
to be punished for this good and just deed! These and such
like inconveniences can you not escape, affirming Pharaoh’s
heart to have been actually indured of God.

As to the sentence which ye allege:—God maketh hard-
- hearted whom He will, and of whom He will He hath mercy
—this place hath been very unreasonably wrested of some
of you, so that thereby you have burdened God to be the
cause of condemnation, who at His pleasiure receiveth or
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refuseth such. as have either of pain or pleasure deserved
nothing at all. 'God forbid that any man should conceive
such a phantasy, of God! But we must first learn how God
lightened all men that . came into this world; which light
whoso refuseth, him the Lord by long suffera.nce, with bounti-
ful benefits and fatherly corrections, doth call to repentance.
But if we, loving darkness better than light, will utterly
‘refuse light, or after we have been by the goodness of God
_partakers of God’s grace, do forsake the covenant of the
"Lord, then hath He mercy on whom. He will, and that for
His own sake; and others He maketh hard-hearted, that
is, He giveth them over to their own heart’s lusts. So that
the cause of their induration is not the will. and pleasure
of God, which doeth nothing without a just cause, but their
obstinate - wickedness, which will not be reformed. These
suffer justly, and the other receive grace by the mercy of God,
which may, when He will, have mercy on whom He will,
and that besides His covenant.

' That place of the book of the Kings—The Lord com-
mandeth Shimei to curse David—I understand so: Forasmuch
as God is the author of all goodness, and of no evil, He
gave not a wicked mind to Shimei; but, willing to exercise
His servant David under the cross, and finding Shimei a.
naughty and evil-minded man, specially towards David, He
gave him the bridle; which being left by God, he, by the
enticement of the devil, which was already in his heart,
did curse David. [&c. &c]

An argument you make in that place of - ‘Genesis, where
Joseph sayeth unto his brethren, God sent me hither for
your lives’ sake; and thereafter, It was not you that sent
me hither, but God, which hath made me a father unto
Pharaoh. Of this do you gather, * that the wicked deed
which Joseph's brethren did in selling him, was the Lord’s
deed and secret will.” But for so much as the patriarchs
here committed double sin, first grieved their father, and
secondly they did commit the greatest kind of theft, that is,
to sell a man’s child from him, which by the law ought to
be punished with death: therefore may we see, that this deed
was not done by God’s will. . . . This to be so, it is plainly
proved by the latter chapter, where Joseph sayeth unto his
brethren, You thought evil over me, but God. hath turned
it unto good ‘to do as it is' come to pass to-day. Mark
well what is here ascribed unto Joseph's brethren, and what
unto God: they thought evil, and God turned it to good.
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Then their minds and God’s mind were not all one; where-
fore it was not God's w111 that they should thus do w1cked1y
[&c. &c.] ‘

Another proof brmg you of that which is Wr1tten, Reg.
4—God moved David to number Israel and Judah. To
which I answer that which is written I Par. 21.—Satan stood
up against Israel, and provoked David to number the people.
I am certain that if it were not for this manifest scripture,
you would attribute the wicked provocation of the devil to
God. But here we may see a great light to understand:many
other places of the scriptures, which seemeth to affirm God
to be author of any evil; for by these two places we may
see that God is called to be the author of the thing which
He suffered. . . . Thus we may see a great difference
between the will and the permission of God. A notable
saying we have in the prophecy of Jeremiah [xxxii. 335]
against this error, which teacheth that sin is -committed, not
only by the permission of God, but also against His will:
—They have (sayeth he) builded high places for Baal to
vow their sons and daughters unto Moloch, which I never .
commanded them, neither came it ever in My thought to
make Judah sin with such abomination. Here we see that
Judah committed that which was contrary to God's *“ re-
vealed will "—for I never commanded them (sayeth He)—
and ‘against His “'secret will "—for it came never in My
thought (sayeth He). Then did they sin by the permission
of God against His will:—thy ways and thy thoughts brought
thee -to this, sayeth the Lord. [&c. &c.] .

To that which ye allege of the prophet Isaiah—harden
the hearts of this people, &c—. . . . The office of a prophet
was to shew them the hardness of their hearts; so that
when He sayeth, Harden their hearts, it as much as, Shew
and declare unto them the hardness of their hearts. . The
like phrase of speech have we in Leviticus xiii.,—If the priest
see that the scab is grown abroad in the skin, the priest
shall make him unclean. . . . So sayeth the Lord to Jeremiah:
—Drive this people away that they may go' out of My sight;
some to death, some to the sword, some to hunger, some to
- «captivity. This was not the office of the prophet which the
‘Chaldeans executed, but the prophet was here commanded
to shew, that for their w1ckedness they should - be driven
away. [&c. &c.]

" They which affirm and teach that * God hath ordained
men afore the foundation of the world to be. damned, so
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that by no means they can be saved, for such is His secret
will,” notwithstanding He declareth the contrary in His Word,
they must needs have an evil opinion of God, and therefore
ought all men of duty to abhor their devilish doctrine. And
because I have said that they have an evil opinion of God, 1
have added here a description of these Careless Libertines’
God, conform to their doctrine in all points, and a descrip-
tion of the true God; whereby it may appear even unto the
simple how abominable their doctrine and opinion in this
matter is.

‘ The Propetties of the god of the Careless by Necessity.

Their god’s wrath exceedeth all his works, for he hath
reprobated the most part of the world afore the foundation
of the world. He is slow unto mercy, and ready unto wrath;
for he will not be -entreated to save any of them whom
he hath reprobated afore, but of necessity, do what they can,
they must be damned. Neither is he omnipotent, which may
do and leave undone what pleaseth him;  for he is bound
by his own absolute ordinance and infallible foresight to do
only all things as they be done. And because it so pleased
him to show his power and strength, he stirred up Pharaoh
" and many more to do wickedly. He giveth wicked command-
ment and evil ‘thoughts to Shimei and many others; and
thereafter plagued them for their labour, only because they
were wicked instruments to work his will; for he made them
naughty vessels to commit all abomination, neither could they
choose but work wickedly, being his vessels of wrath. He
hath two wills, one contrary to another, for he sayeth one
thing and thinketh another. He is worse than the devil,
for not only tempteth he to do evil, but compelleth by im-
mutable fore-ordinance and secret will, without which nothing
can be done. He is the Prince of Darkness, for from him
come evil thoughts, which are darkness.

The Properties of the True God.

God, His mercy exceedeth all His works. He hath made
man like to His own image in Christ Jesus, in whom is no
damnation. He is slow unto wrath and ready to forgive; He
will be entreated of all, so that He biddeth all men everywhere
to repent, and offereth faith to all men. He is omnipotent,
and may do, and leave undone, whatsoever shall be His
good pleasure. Neither is it His pleasure and will that either
Pharaoh, Shimei, or any other, do sin and come to destruction;
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for He willeth the death of no creature, but willeth all men
to be saved, and to come to the knowledge of the truth.

He hath but one will, which is ever only good, revealed in
His Word to them that fear Him and keep His command-
ments: neither hath He any secret will contrary to this, -
but will perform whatsoever goeth out of His mouth. He
tempteth no man to sin; He is the Father of light, and
cometh to destroy the works of the Careless Libertines’ god,
for He abhorreth all wickedness, and all wicked doers.

. As these gods be of contrary nature, so do they beget
children of a contrary nature. The false god begetteth un-
merciful, proud, ambitious, and envy-ful children, bloody per-
secutors of others for their conscience sake, evil speakers,
impatient, contentious and seditious children. And they be
like unto their father, in -that they speak one thing with
their mouth, and think another with their heart. They can
never be without filthy thoughts and wicked motions, for
such poison do they receive of their father.

The true God begetteth merciful, humble, lowly and
loving children, abhorring from 'blood, persecuting no man,
good speakers, patient, and detesting all contentions, chiding
and brawling. And they be like unto their Father, in that
whatsoever . they speak with their mouth, they think with
their heart. They be always moved w1th good thoughts
and godly revelations, for such grace receive they plenteously
of their Father.

Judge now, gentle reader, uprlghtly " And ‘here I commit
thee to God, beseechmg Him to open the eyes of thy mind,
that thou mayest know the truth in this, and in all other
matters necessary to thy salvation. .

And as for you, Careless Men, you ought to take it in
good worth, whatsoever I -have said. First, because it is’
truth. Secondly, because ye hold that ‘““all things be done
of mere necessity,” then have I written this of necessity.



The Tiverton Anabaptists.

A recent visit to Tiverton gave me an opportunity of. consulting
for a second time (by the courtesy of the Rector), the fine folio
volume of Church Warden’s Accounts of the seventeenth century
preserved in the vestry of St. Peter's Church. On the occasion
of my first visit I was -only able to take a cursory glance through
these accounts and though I came upon some general entries relating
to the Tiverton Anabaptists I did not come across the particular
entries specifying the names of those who were fined in 1628.
Consequently in my paper on “ James Toppe and the Tiverton Ana-
baptists ” in the last number of the * Transactions” I had to rely
on the list given by the Rev. Edwin S. Chalk in his history of
St. Peter’s Church and adopted from him by subsequent writers.

My second visit has enabled me to verify and correct the list.
A word of explanation'will save the time of subsequent researchers
and enable them to put their finger upon the entries at once. .

The Warden's Accounts were entered up each year in fair form
in the large Account Book from the loose papers and bills of the
Wardens. The church year ran from Easter to Easter and so covered
part of the term served by two Mayors of the town. When the
. clerk was entering the Accounts of the wardens William Bray and
John Mogridge * whose yere began the xiiith daye of Aprill 1628 and
ended the fliveth day of Aprill, 1629” he reached the foot of the
page [folio 51] and then by some inadvertence nearly forty pages
were turned over and he resumed his account for that year far on
in the book without discovering the mistake till he had nearly com-
pleted his entries. He then appended this note at the bottom of
folio s51: '

“The residue of this acct followes in the 8gth leafe of this booke.”
‘The intervening blank leaves were gradually filled up by the entry
of yearly accounts in orderly succession.

Turning forward then to folios 89 and 90 we find the entries
of which we are in search. At the foot of folio 9o comes the -
note: “The accO for moneys levied on the Anabaptists is on the
next side.” and there we find it set out in full with the headings:

124
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*“An Accompte of moneys levied on the Anabaptists for their
Absence from Church in the yeere 1628.” ]
* The manuscript confirms my conjecture that “ John Skibbon” was
a misreading for John Skibbowe and not only so but shows that
where Mr. Chalk read “ Of John Gibbons the ixth day of February
45" the true reading is “ Of John Skibbowe the ixth of ffebruary
itijs.”  We see then that John Skibbowe was twice fined for his
anabaptist principles in 1628 and that we must strike out the name
Gibbons from the list of early Tiverton anabaptists. The rest of
" the list as given in these * Transactions” May 1912. p. 3, and
September 1913, p. 196, is substantially correct though I notice the
spelling “ Israell Cockeram ™ is given, which exactly tallies with
"that which I found in the will of her husband William Cockeram.
The earlier warden’s accounts show sundry payments to John Skibbowe

for communion wine e.g. in the accounts for 1614-15: S
“Jtem paide unto mf John Skibbowe for wine for the
Communion. xxvS " ,
In 1619-20 he lost his wife:
, *Item recd of John Skybbowe for his wyves Buryall 0o - 06 - 0o.
He was evidently a tradesman of some standing. in the town.
Followmg the account of the fines on the Anabaptists comes - an
account of ‘‘Moneys received of Mr Culme and m! Ham being
Maiors in our yeeré” from which it is clear that at this. period severe
disciplinary measures- were taken to govern the morals of the town.
There were fines- “for keeping unlawfull game™ ie. gambling and
for swearing “ one that swore in his [i.e. Mr. Ham’s] presence. 1/-”
There ‘was a fine “levied upon one that travelled on the Sabboth
daye x5” and “on lone that sold Ale unbound [i.e. without license]
111” . These Mayors were zealous. At the end comes a note:
“The whole Sum recd from MI .Culme and Mr ham and the
Anabaptists is vili ii.s x.d* :
The following entry points: to the Mayor’s zeal and explains the
outburst of persecution against the anabaptists “ To John Hollings and
John Stooke by mf Maiors order for taking notice of the Anabaptists
absencé from Church——vs.”

Plymouth, March 1914. , WALTER H. BURGESS.



Notes.
‘Hanham, Bristol.

Bristol is one of the strongholds of Baptists. In the days of persecu-
tion, they tested the law and secured' a certain amount of liberty. Yet
in 1714 it was felt needful to build a chapel in Hanham Woods, for
greater privacy. It has been touched by the hand of time, and the
friends have erected a Bicentenary Church; also have published a
tasteful souvenir as a tribute to the founders.

Benjamin Stinton’s Manuscripts.

In our first volume, at page 199, regret was expressed that
three out of four volumes of Stinton’s manuscripts had been mislaid;
in that article it was assumed that they formed a Journal, like the
fourth volume still preserved at Dr. Williams' Library. This however
was a mistake. Dr. Rippon, a successor of . Stinton at Southwark,
was attracted by the Annual Register begun by Burke in 1758, and
projected a Yearly Register for Baptist matters, to be issued in two
parts at Whitsuntide and Christmas. Soon after advertising his idea,
he was unexpectedly presented with three MS. volumes written by
.Stinton and other papers, which caused him to derange his materials
and issue a slip explaining the circumstances. The paging was so
extraordinary that special directions were printed for the binder, and
from the completed volumes usually found to-day, many fugitive
pages and the original covers are missing. Happily a few sets survive
in the original state, notably at the Baptist Mission House; part of a
set was lately given to the Society from the library of the late Mr.
W. Taylor of Bolton. Some contents of Stinton’s three MS. volumes
may be identified by subtracting from the Register everything later
than Stinton’s death in 1719, and whatever was promised in the
original Advertisement before Rippon knew of Stinton’s MSS. We
thus obtain (a) The Introduction to the London Confession of 1644;
paged 4 (at foot), 8-12. (b) An account of the Baptist churches
in Ireland, with letters which passed between the Irish, English and
Welsh churches in 1653; paged c (at foot), 14-20. (c) A narrative
of the proceedings of the General Assembly of 1689, being sheet D,
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paged 41-56. (d) An Account of the churches 1689 and 169z in
double column, half-sheet E, paged 57-64. The last page (un-numbered)
begins the epistle of 16go, but breaks off in the middle of a sentence
~ with a hand promising the continuance; a head-note promises also the
narrative of 169z; but the sheets containing these have never come
to the present editor’s notice.” (¢) The Confession of Faith originally
modified from the Westminster Confession in 1677, but “ First printed at
London. 1688,” and endorsed by the Assembly of 1689. This is
sheet A, paged i-vi, 1-10, sheet B, 11-26, sheet C, 27-41 and 42 blank.
It will' be noticed that sheet C ends with 40, a Contents page without
number, .and a blank; sheet D begins with a title-page unnumbered,
a blank, d heading page only marked Dz, and then 44; that is to
say, there. are two pages wrongly numbered. As in December 1793
Rippon wrote a new preface, and issued cancel sheets of his 1790
list, these relics of the past were *deranged,” and often appear at the
_end of volume 4 when he abandoned the undertaking. The preface
of 1793 distinctly refers to Stinton, and plainly says that to these
Thomas Crosby “afterwards made additions, and- published his work
in four volumes octavo,” a statement independently verified by higher
criticism in our volume I, pages 197-202. But we may now see
that what Crosby did not use, was used by Rippon; .and if the three
volumes ever turn up, they will probably yield little more than is already
in print. :

The Bell Lane Church,

In the library of the Alfred College, New York State, the Seventh
Day Baptists. possess some documents of the seventeenth century.
“Three letters from the Bell Lane church, in London, have been
examined by Mr. C. H. Greene of Battle Creek, who sends a list of
signatures. The Bell Lane Church is supposed to have organised
soon after the Restoration; in 1664 the temporary Conventicle Act
started a stream of emigration, and Stephen Mumford went thence
to Newport in Rhode Island, newly chartered by Charles; here he
joined the church of Mark Lukar. This seems to have opened up
communications betweeen the two churches.

On the “26th day of March 1668, a letter from the Bell Lane
church, London, to Newport, Rhode Island, was signed by John
Labourn, Edward Fox, William Gibson, Robert Woods, Aaron
Squibbs, Robert Hopkins, John Jones, Christian Williams, Samuel
Clarke, Richard Parnham. ' .

On the 17th of the 6th month 1674, Bell Lane wrote to Newport
asking about Isaac Wells who “had been an officer with Mr. Tillam
“at Colchester, but had been long gome.” Wells had settled in Long
Island, at Jamaica, and was probably a member of Hubbard’s Seventh-
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day church at Newport as early as 1675. The London men signing
the enquiry were Chr. Williams, John Jones, Hugh Heslepp, Robert
Woodward, Francis Walters, Richard Farnham, Robert Hopkins, John
Laboure,

On 22 August 1685, this “Bell Lane” church wrote again to
Newport, the signatures being John Belcher [senior], Henry Cooke,
Robert Hopkins, John Laboura, John Walters, Joseph Parkham, Giles
"Ray, Christopher Willyams, Simon Blunt or Brunts.

On these lists Mr. Greene suggests that the John Jones who
figures in 1668 and 1674, may be the John  Jones who in 1654
signed the Fifth-Monarchy Declaration, as a member of Feake’s church.
Mr. Greene points out also that the Jones of 1674 purported to join
Pinners’ Hall in 1687, but was after much dispute adjudged to have
remained a member of Bell  Lane. He does not appear in the
negotiations of 1702 when the churches united; presumably he was
dead.-

John Belcher was reported in the State Papers of 26 September
1661 as the chief preacher at Colman Street, likely to tread in the
footsteps of Venner. This somewhat strengthens the guess that °
John Jones the Fifth-Monarchist is John Jones the Sabbath-keeper.
Belcher is well known down to his death in 1695s.

Simon Brunt was one of the prominent members of the church
who practically led it after the death of Belcher, till the fusion with
Bampfield’s church. Samuel Clarke had been spared even earlier to
become assistant minister at Mill Yard.

William Gibson went to Rhode Island in 1675 with Mumford,
who had come back to report on the actual conditions and to invite
others to the haven of rest. '

Hugh Heslepp was a friend of Thomas Tillam, baptlzed by ’
‘him at Hexham on 15 December 1652. Like Tillam he was  con-
nected with the church at Cheshire, where he was reported to the
bishop .in 1664; and mext year he was the first to put up a
tombstone at Hill Cliff, over Elizabeth Haslop. It is not usual to
find one man thus a member successwely of three churches widely-
separated.

' Richard Parnham was the mainstay of the church till his death, and
is mentioned in other correspondence as jointly in charge of it. Aaron
Squibbs surely is related to the Arthur Squibb who on 28 October 1672 -
took a license to be a Baptist Teacher at his own house in Chertsey. Robert
Woods is apparently the shoemaker who in 1669 was reported from
East Ruston in Norfolk as leading a conventicle of nearly a hundred;
three years later he took a licence there. The church at Ingham
was the result of his labours, and subsequently called a Stennett to the

pastorate. )





