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Reviews

Edwards the Exegete: Biblical Interpretation and Anglo-Protestant Culture 
on the Edge of the Enlightenment. By Douglas A. Sweeney. Oxford: 
Oxford University Press, 2016. ISBN: 978-0-19-979322-8. xii + 391 pp. 
£47.99.

Douglas Sweeney’s Edwards the Exegete is a rich and illuminating study 
of Jonathan Edwards’s biblical exegesis. Sweeney carefully untangles 
Edwards’s exegesis by drawing on a plethora of printed and manuscript 
sources. The book is arranged into five parts, each consisting of two 
chapters. With the exception of Part One, which serves as an introduc-
tion, each part pairs a clear overview of an aspect of Edwards’s exegetical 
method, with a detailed case study of the approach being considered. This 
combination enables the reader to understand how Edwards interpreted 
the Bible in broad terms, but also allows them to appreciate the implica-
tions of Edwards’s exegetical method.

Part One sets the context for the book. Sweeney examines Edwards’s 
biblical world, arguing that he spent the majority of his time studying the 
Bible. For Sweeney, Edwards must be thought of as an exegete and he con-
tends that Edwards’s exegesis has been largely overlooked. He notes, for 
example, that while we know quite a lot about Edwards’s interaction with 
Locke, Berkley and Newton, ‘we know little of his work with Matthew 
Poole, Philip Doddridge, Matthew Henry, Arthur Bedford, John Owen, 
or Humphrey Prideaux–biblical scholars all. Yet they were steady, staple 
sources of his study day to day’ (p. 7). Sweeney also examines Edwards’s 
view of the Bible itself, noting that while Edwards saw Scripture as self-
authenticating, he also believed that it could only be properly understood 
by regenerate believers, through careful study. 

In Part Two, Sweeney examines Edwards’s canonical exegesis. He 
shows that Edwards viewed the Old and New Testaments as being in har-
mony with one another. This unity was perceived through prophecies and 
their fulfilments; types and their antitypes; and doctrinal harmonies. 
Sweeney illustrates this approach through an examination of Edwards’s 
typological expositions of Melchizedek, showing how he ‘did things with 
the Bible that can only be done by scholars with his theological interests... 
it helped him to exegete the priesthood of Melchizedek more spiritually 
and practically than those who would succeed him’ (pp. 91-2).

Part Three focuses on Edwards’s Christological exegesis and demon-
strates that Edwards consistently sought to connect the entirety of the 
Bible to Christ. Sweeney draws attention to the different biblical genres 
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that Edwards expounded Christologically, noting that he fully embraced 
a Christocentric reading of the Psalms (in contrast to Calvin). However, 
Sweeney takes the Song of Songs, rather than the Psalms, as his case study 
for Edwards’s Christological exegesis. He shows that, like the Puritans 
before him, Edwards interpreted the Song of Songs as ‘a real, historical 
picture of the love of two people meant to symbolize the love between the 
Lord and His betrothed, the bride he came to rescue at the price of His 
own blood’ (p. 120), rather than as erotic poetry.

Part Four examines Edwards’s redemptive-historical readings of the 
Bible. Sweeney argues that Edwards saw the Bible as a map that marked 
out God’s redemptive plan from the fall until Christ’s second coming. 
For Edwards, history was driven by God’s redemptive purposes and was 
guided by his providential hand. This approach is seen most clearly in 
Edwards’s handling of Revelation. Edwards believed that Revelation out-
lined redemptive history from the early church to the near future. He 
allowed that it spoke of some future events (he thought that the Anti-
christ’s fall would happen in 1866), but he believed that most of its proph-
ecies had already been fulfilled. Consequently, Sweeney argues that 
most of Edwards’s preaching on Revelation ‘revolved around the gospel, 
encouraging the sheep to prepare for the Judgment by remaining near the 
Shepherd’ (p. 167).

In Part Five, Sweeney considers how Edwards interpreted Scripture 
instructively. Edwards interpreted the Bible doctrinally, but sought to 
press home these doctrines in order to foster godly living. As Sweeney 
explains (p. 197): ‘Edwards preached to change behavior. His favorite 
thing that happened when he taught Bible doctrine was that some loved 
the Word and tried to live its lessons joyfully.’ Sweeney explores this 
aspect of Edwards’s exegesis with reference to his doctrine of justifica-
tion, which has sometimes been criticised for being Catholic in tone, due 
to Edwards’s emphasis on the close relationship between faith and good 
works. Sweeney contends, however, that Edwards’s teaching was consist-
ent with Protestant doctrine and that the more Catholic sounding parts of 
his teaching resulted from his desire to expound all of Scripture faithfully 
(James, as well as Paul).

From start to finish, this is a masterful study of Jonathan Edwards’s 
exegesis, but it is also far more than that. Throughout the book, Sweeney 
repeatedly situates Edwards’s exegesis in the context of the history of 
Christian exegesis as a whole. Though these comments are often brief, 
they provide a useful framework for understanding how Edwards’s exege-
sis related to, and drew on, that of earlier exegetes. Sweeney also does an 
admirable job of pushing against those who would distinguish between 
critical and pre-critical interpreters, categorising Edwards as the latter. 
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He argues that Edwards ‘was a “both-and” exegete: traditional and avant-
garde, edifying and critical, profoundly theological and thoroughly his-
torical’ (p. 219). Edwards the Exegete shows that these artificial categories 
do Edwards a disservice, and in so doing raises the question of their use-
fulness altogether. 

In short, Edwards the Exegete is a delight to read. Sweeney’s research 
is rigorous, nuanced and insightful, and his prose is crisp and readable. 
Sweeney has undertaken the difficult work of unpicking how Edwards 
interpreted the Bible from various annotations, notebooks, and published 
works. In so doing, he has delivered a rich account of Edwards’s exegetical 
method, while also highlighting some of the key trends in early modern 
hermeneutics. Edwards the Exegete is an invaluable addition to the exist-
ing corpus of literature on Edwards, and for anyone with an interest in 
either Jonathan Edwards or the history of biblical exegesis, it should be 
essential reading.

Russell Newton, University of Edinburgh

Settling the Peace of the Church: 1662 Revisited. Edited by N. H. Keeble. 
Oxford: Oxford University Press, 2014. ISBN 978-0-19-968853-1. xvii 
+ 270 pp. £60.

In 2004 an agreement was formulated between the Dr Williams Library 
and Queen Mary University (both of London) to collaborate in a new 
Centre for Dissenting Studies. This venture had, by the year of the publi-
cation of Settling the Peace of the Church, already produced a promising 
stream of volumes, with others in view. We have seen studies on such 
themes as Joseph Priestly (2008) and Dissenting hymnody (2011); we can 
look forward to additional announced volumes on Dissenting spirituality 
and the Dissenting Academies.

Yet even considered as a stand-alone volume, Settling the Peace of the 
Church: 1662 Revisited can be seen as setting a new standard for writing 
about the Restoration-era exclusion of over 2,000 preachers and countless 
more parishioners from the national church of England. By popular reck-
oning, this ‘Ejection’ or ‘Ejectment’ (the terms are used interchangeably) 
is the turn of events which ensured the permanent continuance of expres-
sions of dissent (Baptist, Independent, Presbyterian and Quaker) outside 
what might have been a more comprehensive national Protestantism. 

From the standpoint of the emergent Dissenting tradition, St. Bartho-
lomew’s Day, 1662 (24 August) was the defining moment. Since the con-
formity in religion required by the Act of Uniformity, passed in May of 
that year, entailed unquestioning use of the liturgical forms of the Book 
of Common Prayer and readiness to submit to episcopal (re)-ordination, 
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there were inevitable lines in the sand drawn. In addition to the physi-
cal hardships of the expulsion of pastors with families from churches 
and homes, there came the emergence of cynicism. Months of prior con-
ferencing which drew representatives of the likely-nonconforming into 
discussion with Establishment advocates—discussion ostensibly aimed 
at finding a means of comprehending all who were orthodox—came to 
nothing. Such conferences appeared, in hindsight, to have been mere 
window-dressing.

Settling the Peace of the Church demonstrates a real advance over 
past analyses, whether aimed at popular or academic audiences. First, 
because the volume is not intended simply to account for the emergence 
of Nonconformity (although it does this) it has the liberty to explore the 
Ejection event from a wider perspective. This wider-angle approach was 
anticipated at the 300th year mark of the Ejection by the publishing of 
From Uniformity to Unity (1962), a volume edited by Geoffrey Nuttal and 
Owen Chadwick. In it, both Nonconformist and Anglican perspectives 
were included. But Settling the Peace of the Church carries this multi-
perspectival approach much further. An intriguing chapter (chap. 9) by 
Mark Burden relates how the sense of grievance among those ejected in 
1662 was matched by that experienced by the many hundreds of Angli-
can ministers who had earlier been ejected from their livings by the 
regime of Oliver Cromwell. If the Dissenting community could gather 
stories of hardship experienced following Bartholomew’s Day, there was 
an Anglican network which would circulate (and publish) stories of the 
earlier-dispossessed, many of which sought re-instatement to their pas-
toral charges in late 1662. If there were Nonconformist chroniclers like 
Edmund Calamy ready to document the stories of Nonconformist suffer-
ing, there was an opposite number, James Walker, ready to chronicle the 
earlier Anglican hardship.

Second, and still more importantly, this volume excels in its geo-
graphic expanse. Previously, (in SBET 33.1) this writer reviewed another 
work, The Great Ejectment of 1662. That commendable book at least dem-
onstrated that effects of the Bartholomew’s Day crackdown were felt in 
Wales as well as England. Another fine volume of recent years, Raymond 
Brown’s excellent Spirituality in Adversity (2012) gives a more granular 
approach by explaining how this upheaval affected many devout indi-
viduals. Yet Settling the Peace of the Church has a longer reach. We are 
given chapters explaining the implications of the Restoration for religion 
in Ireland (Robert Armstrong, chap. 4): Irish Protestant bishops—aware 
of their need of manpower in contending against residual Catholicism—
showed greater discretion than their English counterparts in compre-
hending ministers who might have turned Nonconformist. Consequently, 
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as in Elizabethan times, Ireland became a refuge for some of the hotter 
sort of Protestant. Alasdair Raffe (chap. 5) makes plain that the royal 
re-instatement of episcopacy in Scotland in 1660-62 ensured that there 
would be plentiful exclusions from the ministry of persons loyal to the 
existing Scottish national church, who were properly ordained by her 
existing presbyteries, and who would not stomach episcopal rule and 
mandatory liturgies. We are shown in chapters 6 and 7 (Cotter and Stan-
wood) that the Netherlands and colonial Massachusetts were the havens 
to which many harried ministers and their families resorted when minis-
try in England was no longer a possibility. So, the book succeeds in dem-
onstrating that the Ejection was, in effect, a three-nation phenomenon as 
the outworking of an energetic policy of royal supremacy and uniformity 
in religion. It enables us to see as well the trans-oceanic repercussions of 
this royal policy.

Of course some loose ends still remain. The chief of these is the per-
ennial question of who provided the driving force behind the abandon-
ment of the idea of a comprehensive national church capable of enfold-
ing a wider range of Protestants. King Charles had given assurances to 
the Scots in August, 1660 that the Presbyterian form of government was 
to be preserved. Earlier in the same year, in the Declaration of Breda, 
Charles had assured English MPs only that he trusted that a future par-
liament would enact provisions for differences of opinion. So, was it that 
the King—acting as a ‘politique’—concealed his true intentions as to reli-
gious policy until an opportune time? Or was it that the new parliament, 
so heavily Cavalier in orientation, was determined to exact a uniformity 
beyond what the crown itself would have required? Yet Charles could have 
withheld his royal signature to the legislation and demanded that it be 
modified—which he did not do. So the confusion on this point is undi-
minished.

As well, Settling the Peace does not explore the implications of 1662 for 
the future course of Protestant theology. Did the various expressions of 
required uniformity have a clearly deleterious effect on theological stud-
ies in the three kingdoms? We certainly know that various Puritans were 
disadvantaged by ejection. Yet helpful light has recently been shed on 
this question by two volumes: Stephen Hampton’s Anti-Arminians: The 
Anglican Reformed Tradition from Charles II to George I (OUP, 2008) and 
Dewey Wallace’s Shapers of English Calvinism 1660-1714 (OUP, 2011); in a 
word, there was no cause-and-effect relation between 1662 and the course 
taken by theology. Dislocation, yes. Disadvantage, yes. But ruin, no.

Here is the best book known to this reviewer on this emotive subject. 
Of course our empathy belongs with those who were afflicted; but the 
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situation was more complex than much popular writing surrounding the 
Ejection would lead us to believe.

Kenneth J. Stewart, Covenant College, Lookout Mountain, Georgia, USA

Missiology: An Introduction to the Foundations, History and Strategies of 
World Missions. Edited by John Mark Terry. Nashville, TN: Broad-
man & Holman Books, 2015. ISBN: 978-1-4336-8151-6. viii + 662 pp. 
£42.15.

Not quite the answer to all you ever wanted to ask about missiology, nev-
ertheless this is a far reaching look at the subject with a range of contribu-
tors who handle their respective parts of the jigsaw of mission studies 
very well. This is a second edition of a book first published in 1997 and 
widely used as a textbook on mission studies since. The justification for a 
second edition is ‘The canon of Scripture does not change, but missions 
changes every day’ (p. vii). Largely North American in its contributors 
and focus, the book has wider appeal and relevance, though it is limited 
by the American emphases. Many of the contributors (there are around 
forty in total) served elsewhere in the world, but all bar two have been 
based in and for the most part, lecturers in USA. 

Most of the book has stayed the same from the first edition. Around 
thirty percent of the chapters have the same title and author, while around 
half of the remaining chapters are similarly or identically titled, but have 
a new author. Some chapters from the first edition have been completely 
replaced with new chapters. These new chapters reflect some of the 
changes in missions in the time since the first edition, addressing issues 
such as women in missions, business and missions and missions in China. 

The material is set out in five sections: introduction to mission stud-
ies, Biblical basis, theology of, history of, and a far longer final section 
‘applied missiology’ which considers issues such as eastern religions, con-
temporary cults, the missionary family, urban missions and strategies for 
starting churches. The concluding chapter seems to be a conclusion for 
the whole volume, ‘Finishing the Task: A Balanced Approach’ by Jeffrey 
Brawner. 

As we might expect, themes such as mission dei, evangelism and social 
action, the Kingdom of God, discipleship, debates over the meaning of 
mission/missions/missional occur throughout the volume. Inevitably 
there are instances of overlap, but on the whole a consistency of emphasis 
is maintained, providing a Bible-centred, Spirit-led, whole people of God 
serving, rounded mission strategies, approach. There is a lot that will be 
of great interest and helpfulness to students of mission and to practition-
ers in both global and home contexts. 
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It is a large volume, more likely to be consulted than read cover to 
cover. Some careless mistakes don’t help (e.g. a wrong reference on p. 43, 
in Chris Wright’s article, to a book by Chris Wright!). Inevitably the qual-
ity of articles varies and some of the key chapters in terms of the thrust 
of the book let it down: for example in setting out ‘An Overview of Mis-
siology’, Justice Anderson tells us that the term ‘includes the Latin missio 
referring to the missio Dei, the mission of God, and the Greek word logos 
(referring to the logos anthropou, the nature of mankind)’ (p. 4). Is that 
really the only or main reason for the ‘ology’ part of the word? I doubted 
that what he then tried to build could be borne by the weight of his claim. 
Ed Stetzer finishes an otherwise useful chapter on ‘The Missional Church’ 
with reflection on beautiful missional feet, starting from Romans 10:15—
why that passage and that theme is anyone’s guess.

It is not a ‘close the discussion, here is all there is to say’ volume. Most 
of the articles are short—circa 12-15 pages—and work well as thought-
provoking and discussion-starting essays, giving good information and 
guidelines for further thought. A forty-page bibliography helps with sug-
gesting where next to go to follow up matters of interested raised in the 
book. 

Gordon Palmer, Claremont Parish Church, East Kilbride

One Nation Under God: A Christian Hope for American Politics. By Bruce 
Ashford and Chris Pappalardo. Nashville: B&H Academic, 2015. 
ISBN: 978-1-4336-9069-3. 176 pp. £11.57.

One Nation Under God: A Christian Hope for American Politics by Bruce 
Ashford and Chris Pappalardo provides the modern Christian with an 
understanding of how their Christian faith relates to the world of poli-
tics. Ashford and Pappalardo aim to show how Christians should navigate 
their way, in a Christ-like way, through the extremes of imbuing politics 
with a salvific element or withdrawing completely from it.

As the subtitle suggests, the authors expressly state that they want 
to inspire hope within their readership. All is not lost as it may seem, 
in fact, as the book urges, the church is still called to have a powerful 
and unchanging mission to bring the message of hope—the good news 
in Jesus Christ—to the situations it finds itself in. In the post-Christian 
culture of the USA, and of the UK, the church needs to find how best to 
share that news within the world of politics, and that is what this book 
aims to help the reader with.

The book is split into two sections, with the first half dealing with 
the Christian view of politics. In summary, all politics is theological in 
that God has ordained it to regulate society and ensure the welfare of 
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the people. Politics, they argue, is not something that God’s people have 
recently had to contend with, but something that from creation, God 
has been using to bring around change in society and to help it function 
more smoothly. They argue that Christianity is a public faith, and thus we 
need to ask how the church should relate to the state, and in what ways 
we can share the truth of our claims with a pluralistic society. The sixth 
chapter offers a six-part framework for how Christians must allow bibli-
cal wisdom to direct their engagement with politics. The opinions and 
reflections are of great value, and are worth being read again and again. 
As this section concludes, they share that Christians need both conviction 
and wisdom as we engage in a post-Christian public square.

The second half of the book considers seven big issues in American 
politics today, taking one a chapter at a time. Within each of these issues, 
Ashford and Pappalardo, show how Christians might use the insightful 
framework in chapter six to engage with each of these issues. The issues 
they hope might be addressed in a distinctly Christian way are life and 
death, marriage and sexuality, economics, environment, race, immigra-
tion, and war. They treat each of these with a great deal of biblical insight 
and balance. They then give an example of how a Christian has dealt with 
this issue in an exemplary way, before offering helpful challenging dis-
cussion questions and some resources that the reader may find helpful to 
look at.

One Nation Under God is a powerful and persuasive book. The argu-
ment for the Christian to engage in politics is seldom heard, perhaps as 
we are all too frequently drawn to the extremes of creating a theocracy or 
ignoring political life altogether. However, Ashford and Pappalardo warn 
against both and convincingly show how we not only can, but should, 
find avenues to be passionate about the gospel and apply it to the world 
of politics. The arguments throughout are logical and coherent, with the 
book being highly readable. The framework they present in chapter six is 
undoubtedly of particular value to clergy and layperson alike.

Frequently I found myself being in complete agreement with the way 
they handled each contemporary issue, in the way they presented a bibli-
cal understanding of them. While none of them were thorough theses on 
these topics—most being only four or five pages— there was often enough 
depth for readers to understand the issue enough before seeing a posi-
tive Christian real-life response to it. The resources the authors suggest 
at the end of each presenting issue are helpful in allowing the reader to 
engage further with the topic at hand, especially because they have rated 
the resources based on whether they are suitable for beginner, intermedi-
ate, or advanced readers.
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While it is recognised that the book is a primer, there were a couple of 
occasions where the transitions between sections moved quickly, poten-
tially causing offence to readers of certain political persuasions as not 
enough explanation was given. However, the book would still be a benefit 
to all readers nonetheless due to the numerous gems of thought and argu-
ment within it.

A final critique would be that the book explicitly states that it is from 
an American perspective and, on occasion, it was obvious that the book 
was intended for that audience. That being said, the overriding arguments 
and framework that the authors express ensure that there are more than 
enough parallels for those of other post-Christian societies to find this 
book to be a helpful, if not essential, read for those wanting to seek a way 
to engage positively, responsibly and confidently within the sphere of 
politics.

If we believe that God is in control of all things, and Lord over all 
aspects of human life, then we as Christians must engage with the politi-
cal world around us in a way that reflects Christ. One Nation Under God 
provides this starting point for helping us to interact with the systems, 
and the policies, that drive our country and culture in a way that, does 
indeed, gives us hope.

Andrew Morrison, Highland Theological College UHI

The Covenant of Redemption: Origins, Development, and Reception. By J. 
V. Fesko. (Reformed Historical Theology) Göttingen: Vandenhoeck & 
Ruprecht, 2016. ISBN: 978-3-525-55098-4. 256 pp. £69.49.

So many books on historical theology are barely more than summaries of 
older theologians’ books. John Fesko’s work on the covenant of redemp-
tion is a refreshing break with this mold. In this work, we have an excellent 
and clear account of the formation, transmission, and contexts of various 
constructions of the Reformed doctrine of the covenant of redemption. 
Fesko makes clear in the introduction that his historical work intends to 
aid the project of retrieving and restoring this historical position and his 
book is certainly a significant step along that path.

The first chapter deals with the historical origins. He discusses the 
Scottish General Assembly address by David Dickson in 1638. This is the 
first explicit defence of the doctrine, but interestingly, Dickson takes it 
as a generally held position. The chapter also gives a brief sketch of the 
earlier sources cited in the growth of the doctrine in its early stages. The 
most important point is that all the figures discussed ground their doc-
trine in rigorous exegesis. This point is important because many critiques 
of the doctrine claim it is the product of scholastic speculation.
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Chapter two deals with the formation of the doctrine in seventeenth-
century England and Scotland. This period and place were where the 
doctrine flourished into its own within the Reformed community. This 
chapter also highlights important features of exegesis that factor into the 
doctrine. Fesko helpfully explains how the covenant of redemption inter-
sects within the historical sources with other doctrines and becomes a 
real part of the settling Reformed system.

Chapter three covers how the covenant of redemption is articulated on 
the Continent in the seventeenth-century. This is an interesting chapter 
because it covers specific debates that have started to crop up regarding 
how to formulate the doctrine. Some take a position that includes only 
the Father and Son in the covenant, but others include the Spirit as well. 
There are also debates, particularly revolving around Johannes Cocceius, 
about how the doctrine of justification relates to the history of salvation 
before and after Christ’s coming, and the covenant of redemption is dis-
cussed as these debates affect it.

Chapter four covers the eighteenth-century formulations of the doc-
trine. John Gill and Jonathan Edwards are the eighteenth-century exam-
ples. The main feature here is the discussion of how both figures revise 
the covenant of redemption, particularly in relation to the traditional 
Reformed doctrine of justification. Neither Gill nor Edwards apparently 
hold to the traditional Reformed view of justification. Gill holds to jus-
tification from eternity, which produces a conflation of the eternal cov-
enant of redemption and the historical covenant of grace. Edwards, on the 
other hand, holds to a ‘dispositional soteriology’, which denies faith as the 
instrumental causality for justification. This leads to a revision in the way 
that Christ functions as covenant surety in the covenant of redemption.

Chapter five deals with the nineteenth-century, taking Princeton the-
ologian Charles Hodge as the representative for this period. Hodge, in 
contrast to the eighteenth-century figures, defends the traditional view, 
not only of the covenant of redemption, but also of justification and the 
instrumentality of faith. Fesko highlights many of the summary state-
ments in Hodge’s Systematic Theology, but also directs us to Hodge’s bib-
lical commentaries and other essays or sermons where he provides more 
extensive exegetical defence of the doctrine. Fesko’s chapter here is a help-
ful guide to Hodge in collecting many of his writings, rather than sum-
marising only his most popular work. 

Chapters six and seven both deal with the twentieth-century, one 
chapter addressing critics of the covenant of redemption and the other 
highlighting its defenders. Karl Barth, Klaus Schilder, John Murray, and 
Herman Hoeksema are the figures who criticise the doctrine. Most criti-
cisms connect to negative views of scholasticism and the desire to revise 
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Reformed covenant theology as a whole. There is also a tendency among 
them to highlight the theology of John Calvin above the rest of the subse-
quent Reformed tradition and, of course, Calvin did not hold to the more 
elaborate covenant theology of later thinkers. Herman Bavinck, Geerhar-
dus Vos, Abraham Kuyper, G. C. Berkouwer, and Louis Berkhof are the 
twentieth-century proponents of the covenant of redemption. Even with 
the variations of expression in these writers, they maintain and defend 
positions on the doctrine in substantial continuity with earlier Reformed 
theologians.

The most impressive strength of Fesko’s work is how he explains 
what theological debates are in the background of the changing expres-
sions of the covenant of redemption. He does not treat the doctrine in 
isolation, but looks at how different topics were under debate in specific 
periods and how that brings about modification to the eternal covenant. 
He also gives helpful insight into the changing philosophies that are at 
work for the various theologians. Views on metaphysics and epistemology 
change greatly across the periods examined, but Fesko is a faithful guide 
in explaining what ways of expressing the doctrines remain traditional, 
even when framed in the terminology of the day, and which views adopt 
the contemporary philosophy enough to make substantial changes to tra-
ditional views.

It is difficult to criticise Fesko’s work. At each turn, he provides a 
balanced approach to the exegetical, theological, and contextual factors 
behind the doctrine. There possibly could have been more detail in the 
contextual aspects behind the early formulations, but he makes clear the 
primary motivation is exegetical and theological refinement. We can be 
thankful for this work that truly gives much more than book reports, but 
actually is a significant contribution to contextually sensitive historical 
theology.

Harrison Perkins, Queen’s University Belfast

Revelation: A Handbook on the Greek Text. By David L. Mathewson. 
(Baylor Handbook on the Greek New Testament). Waco, TX: Baylor 
University Press, 2016. ISBN: 978-1-60258-676-5. xxix + 337 pp. 
£24.57.

Many valuable resources for students of the Greek New Testament have 
appeared in the last decade or so. Not only have numerous introductory 
grammars been published, but also several intermediate grammars, read-
ers and handbooks have been produced for students who wish to develop 
their Greek skills further (or for those who have studied Greek previously 
and now wish to revive their knowledge of the language). This spate of 
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publications has coincided with fresh thinking about Koine Greek in the 
light of linguistic research. The Baylor Handbook on the Greek New Tes-
tament is designed to provide comprehensive grammatical analysis of the 
Greek text of the New Testament, informed by recent scholarship in lin-
guistics and Greek. Volumes in the series started to appear in 2003, but 
since 2009 there has been a steady stream of new titles. With a number 
of high-quality contributions, this series has become a valued resource 
for readers of the Greek New Testament, whether advanced theological 
students, preachers or academics. 

David Mathewson, Associate Professor of New Testament at Denver 
Seminary, has contributed a worthy addition to this series. Mathewson 
has already written several books and articles on Revelation and/or Greek. 
This careful analysis of the Greek text of Revelation builds on these earlier 
works. 

Following a short introduction to Revelation and some of the distinc-
tive features of the Greek, Mathewson leads us through the text of Revela-
tion, pericope by pericope. Each section begins with an English transla-
tion. Then the Greek text of each verse is analysed, word by word. As 
usual, in this series, many of the comments are very brief, with a focus of 
grammatical relationships (e.g., ‘nominative absolute’ or ‘direct object’). 
Translation of Greek words is not normally provided in the comments, 
though some words receive a brief explanation. Greek constructions that 
might be more difficult are explained concisely, and references are often 
provided to longer discussions in reference works. Some discussions are 
relatively detailed.

An interesting feature of the Greek text of Revelation is the various 
‘solecisms’ (grammatical irregularities, or grammatical ‘blunders’). A 
notable example is found in Revelation 1:4, where a string of words fol-
lowing a preposition are not in the case expected with this preposition. 
Mathewson provides a helpful explanation of this phenomenon, pointing 
to treatments in the works of other grammarians. He also comments on 
issues such as verbal aspect and discourse analysis.

Mathewson’s handbook (like the series in general) would be a very 
valuable aid to a student or preacher with a good foundation in Greek 
who wishes to work through the biblical text in Greek. This book is not 
a replacement for standard exegetical commentaries. The authors in 
this series pass over wider exegetical issues in order to focus primarily 
on grammatical and textual issues. This makes the volumes particularly 
helpful as readers engage with the Greek text for themselves. Less confi-
dent readers of Greek may find the minimalist notes a bit daunting, but it 
should not take long to become accustomed to them. 
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Readers may find it useful to compare the Baylor Handbooks with 
another series that has recently seen several new publications: the Exe-
getical Guide to the Greek New Testament, published by B&H Academic. 
Volumes in the latter series cover some similar ground, explaining Greek 
constructions in a way that helps readers to work with the Greek text. 
Some of the EGGNT volumes show significant awareness of recent dis-
cussion of Greek (for example, verbal aspect, deponency), while in others 
this is less evident. The volumes in the EGGNT are rather fuller in their 
comments and have a little more in common with a traditional commen-
tary. There is currently no volume on Revelation available in the EGGNT 
series.

As an enthusiast and advocate for reading the New Testament in 
Greek, I am deeply thankful for the availability of resources such as these. 
I am grateful for reliable, well-informed, guides for readers of the Greek 
New Testament, and for the vision of Baylor University Press (and various 
other publishers) to publish these tools. I trust that Mathewson’s book and 
others like it will be widely used to foster direct encounter with the Greek 
text of Scripture.

Alistair I. Wilson, Highland Theological College UHI

The Gospel of Thomas: Introduction and Commentary. By Simon J. Gath-
ercole. (Texts and Editions for New Testament Study). Leiden: Brill, 
2014. ISBN: 978-90-04-19041-2. xi + 723 pp. £158.00.

Simon Gathercole, Senior Lecturer in New Testament Studies at the Uni-
versity of Cambridge, has previously published academic studies of the 
Gospel of Judas (2007) and the Gospel of Thomas (2012), establishing 
himself as an important contributor to recent discussion of non-canoni-
cal ‘gospels’. This massive introduction and commentary on the Gospel of 
Thomas (GTh) is a further significant contribution that will doubtless be 
an important resource for future scholarly work on this text.

The first part of the book is a substantial introduction, comprised of 
twelve chapters. These address the following issues: identification and 
description of the extant manuscripts; a comparison of the Greek and 
Coptic texts; specific references to GTh in later ancient documents; refer-
ences to the content in ancient writings; the original language; the prov-
enance of the work; date and authorship; the structure of GTh; genre; 
religious outlook; the relationship between GTh, the New Testament and 
the ‘Historical Jesus’; and a brief plan of the commentary.

The issue of dating is one of the most controversial aspects of GTh 
scholarship, with some scholars arguing for a very early date. Gathercole 
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favours a date range from AD 135 to before AD 200. He provides a helpful 
chart identifying the range of recent proposals (pp. 125-7).

One of the reasons that the GTh has received considerable attention in 
recent years is the suggestion that it might provide some form of access to 
the ‘historical Jesus’. Gathercole looks at various aspects of this question, 
including whether GTh preserves more original forms of sayings known 
from the canonical gospels. He concludes, ‘Overall, the prospects for the 
use of Thomas in historical Jesus research are slim. As scholarship cur-
rently stands, and with the primary sources that are available to us at 
present, the Gospel of Thomas can hardly be regarded as useful in the 
reconstruction of a historical picture of Jesus’ (p. 184). 

The commentary itself is substantial (around 430 pages in length). 
The author follows a standard format for each saying. First, the text in 
Greek (when available) and in Coptic is provided, along with English 
translations. Then follows some comment on the text, a discussion of the 
interpretation of the text, and a concluding section of notes. The book is 
completed by a fifty-five-page bibliography and various indices.

Gathercole has produced a painstaking work of scholarship that 
should be consulted by anyone researching GTh. He writes clearly and 
his comments are well-considered. In his discussions of several issues, 
such as the question of the provenance of GTh, he evaluates the various 
arguments but acknowledges that a final conclusion cannot be reached 
with confidence. This book is not, however, the place to start for someone 
seeking a general discussion of the significance of GTh. As the author of 
a scholarly tome, Gathercole engages with the ancient texts and recent 
scholarship in various ancient and modern languages. Quotations from 
French- and German-language scholarship are left untranslated. 

This is a typically well-produced volume from Brill. While most indi-
vidual scholars and many libraries will, I imagine, find the hefty price 
daunting, there is no question about the quality of either the physical 
book or the scholarship that it contains. 

Alistair I. Wilson, Highland Theological College UHI

Riots, Revolutions, and the Scottish Covenanters: The Work of Alexander 
Henderson. By L. Charles Jackson. Grand Rapids, MI: Reformation 
Heritage Books, 2015. ISBN 978-1-60178-373-8. viii + 304 pp. £23.15.

This is the first, full-length, modern biography of Alexander Henderson 
(1583-1646). As the author indicates in his introduction, Henderson was 
probably the most significant figure in the Church of Scotland in the first 
half of the seventeenth century. More than that, he had a national stature 
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and engaged widely with the leaders of the nation of Scotland, during one 
of the most turbulent periods in Scottish history.

After describing Henderson’s early history and background, his edu-
cation and training, Jackson devotes four chapters to distinct (although 
related) aspects of his ministry. He deals with Henderson the Covenanter, 
the Preacher, the Presbyterian and the Pamphleteer. There then follows a 
final main chapter on the Westminster Assembly. Ultimately, Henderson 
did not achieve his object (and the stated aim of the Westminster Assem-
bly) of the ‘covenanted uniformity of religion’ in Scotland, England and 
Ireland. Presbyterianism was adopted in Scotland but not elsewhere and 
the Directory for the Public Worship of God, one of the documents pro-
duced by the Westminster Assembly (and substantially written by Hen-
derson) was not widely used or accepted beyond Scotland.

Henderson himself put this failure down to disunity. One striking 
aspect of this study is the description of Henderson’s careful work (much 
of it in the background) building alliances and co-ordinating opposition 
to those who would seek to undermine a Presbyterian settlement. The 
way he fostered unity among those of reformed convictions and mobilised 
them for action, not least through the National Covenant, is a lesson to 
us in a day when reformed ministers and elders are divided and scattered, 
in numerous denominations and with numerous agendas and therefore 
achieving little.

One of the dangers of writing books about our heroes is the tendency 
towards hagiography, seeing no wrong in the great individual who is the 
object of the study. Sadly, Scottish church history has suffered a great deal 
from work of this calibre. This book, however, is not of that type. The 
author gives us a full and fair picture of Henderson, indicating strengths 
and weaknesses and also indicating when he considers that Henderson 
was right and also when he was wrong. It is refreshing to read such an 
honest and comprehensive portrait.

A. T. B. McGowan, Highland Theological College UHI

The Quest for the Historical Adam: Genesis, Hermeneutics, and Human 
Origins. By William VanDoodewaard. Grand Rapids, MI: Reforma-
tion Heritage Books, 2015. ISBN: 978-1601783776. iv + 359 pp. £20.72.1

In modern Christian theology, many different views have been espoused 
in relation to creation and the origins of human beings. Much of the 
discussion leading to these different perspectives depends upon exegeti-

1 The review copy of this book has an inscription which reads: ‘This edition of 
The Quest for the Historical Adam was specially prepared for the Shepherds’ 
Conference and is not for resale.  A hardcover edition with an index will be 
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cal and other considerations, not least in the interpretation of the early 
chapters of the book of Genesis. Some have argued for six-day creation, 
as written in Genesis, saying that the teaching of Scripture trumps any 
scientific evidence to the contrary. Others have argued for an ‘old earth’, 
based on geological and other evidence and have sought to accommodate 
their reading of Genesis accordingly. Still others have argued that Gen-
esis 1-3 has a literary structure which, when properly understood, allows 
for an old earth yet still permits special creation of human beings and a 
literal, historical Adam and Eve. Some have argued that Genesis 1-3 is 
mythological not historical, therefore we must not try to read it literally. 
Some Christians believe in evolution, others reject evolution as contrary 
to Scripture. Some opt for a half-way house known as theistic evolution.

The confusion is worsened when we note that every one of the posi-
tions noted above has been advocated by those who self-identify as evan-
gelicals! These debates have gone on for more than two centuries but more 
recently, particularly in North America, the debate has been re-kindled 
with some ferocity, for two reasons. First, the work of Biologos, an organi-
sation which advocates harmony between science and biblical faith and 
holds to an evolutionary understanding of God’s creation. Second, by the 
publication of Peter Enns’s book The Evolution of Adam (Brazos, 2012).

It is into this debate which VanDoodewaard is writing. In this book 
he argues strongly for a literal, historical Adam, based on a literal herme-
neutic of Genesis, in opposition to any of the other views and theories. He 
rejects the consensus of modern scientific findings as contrary to Scrip-
ture and therefore invalid, either because the science is wrong or because 
the scientists have not taken account of cataclysmic events such as the 
flood. This book, however, is not a short popular paperback of an apolo-
getic nature. Rather, it is a massive examination of the entire history of 
the interpretation of Genesis in relation to Adam’s historicity. It is on the 
basis of this examination that he takes his stand firmly on the literal view.

The author, having set the context for the discussion, divides the anal-
ysis into a number of chapters, covering the entire period of Christian 
thought and reflection. There are chapters on the historicity of Adam in 
the patristic and medieval period, in the Reformation and post-Reforma-
tion periods, in the Enlightenment era, in the 19th and early 20th centu-
ries and finally, from the 1950s to the present. This detailed work will be 
of use to those reflecting on the issues under consideration, whatever view 
they might take. 

available for sale later in 2015’.  There is no ISBN on the review edition and 
without an index is 345 pp.
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In his final chapter, the author highlights the significance of the 
debate concerning an historical Adam, not least for an interpretation of 
the Fall and of Paul’s comparison between the headship of Adam and the 
headship of Christ. For this reviewer, these are the most significant points 
in relation to the importance of an historical Adam. To put it simply, if 
there was no historical Adam, why am I a sinner?

A. T. B. McGowan, Highland Theological College UHI

Theology and the Mirror of Scripture: A Mere Evangelical Account. By 
Kevin J. Vanhoozer and Daniel J. Treier. Downers Grove, IL: IVP, 
2015. ISBN: 978-0-8308-4076-2. 280 pp. £17.99.

Theological Interpretation of Scripture (hereafter TIS) is slowly making 
its way into evangelicalism. The present volume gives splendid access to 
this burgeoning movement. Theology and the Mirror of Scripture contin-
ues this movement by heartily recommending the method of TIS to evan-
gelicals. In it, Vanhoozer and Treier advance a thick way of doing theology 
allocated to the interests of both the church and the academy. They do so, 
in part, with the use of a metaphor.

They do so with the metaphor of a mirror. As evangelicals reflect on 
their circumstances, they are to practice reflection with the ‘forms’ and 
‘content’ of Scripture (p. 21). The metaphor of a mirror helps to under-
stand evangelical theology. According to the authors, we are mirrors, 
reflections, and images of God that practice or participate in God’s narra-
tive by re-presenting it in our own contexts. Our action is one of response 
to what God is doing in and throughout God’s redemptive story. 

Before we address the highlights of the book, it is important to define 
TIS. Minimally, TIS is as simple as finding passages that yield or cohere 
with certain doctrines. This definition is rather thin, however. TIS might 
be defined as a conscious reading of biblical texts theologically. TIS is a 
process of constructing serious theology by reading Scripture in its con-
temporary contexts. It is important to note that this is not simply a matter 
of exposition or reading the Scriptures for the story of the Bible, but a 
rich integration of the textual meaning, the canonical context and the 
church’s reception of it in the present context. As such, TIS is central as a 
way of evangelically thinking and living. 

The authors address several definitions of evangelical, but ultimately 
come to show the ambiguity of it (pp. 45-9). Saying this, the author’s real-
ise the importance of some normative definition that is not historically or 
sociologically contingent (pp. 47-9). They discuss the possibility of doc-
trinal boundary markers or centred sets but these prove difficult. Further 
they discuss the possibility of conjoining a centred set and bounded set 
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where the centre yields a set of boundaries. They discuss various pos-
sibilities in more depth in chapter 4 where they consider evangelicalism 
as fundamentalism, confessionalism, pietism, or post-evangelical, which 
I lightly address below. 

Unsatisfied with the options, Vanhoozer and Treier describe evan-
gelicalism as an anchored set rather than a centred or bounded set. Their 
complaint is that bounded sets seem to make every commitment of equal 
value, and that centred sets seem to lack definition (p. 51). Central to 
an anchored set is the object that sustains our movement and limits our 
movement. Evangelicalism, as an anchored set, is described by its mate-
rial and formal elements. It is orthodox in that it coheres with creedal 
teaching. It is catholic in that it universally exists across time continuous 
with other confessing churches. It is Protestant, or Reformed, in that it 
adheres to the famous solas of the Protestant-Reformation. Formally, it is 
radical in that its grounding is in the gospel that confronts the world. It 
is also irenic because the wealth of the gospel can only be fully appreci-
ated in the context of multiple perspectives. Finally, it is joyful in that it 
promises God’s life to humans (p. 52). While still skeletal in form, they 
expound on this definition throughout the remaining parts of their thick 
reflection on evangelical TIS. 

First, the authors show for the reader how to do evangelical TIS, 
making it thick. The authors explicitly lay out the method of TIS in chap-
ter 4, which grounds their application for the church and the academy in 
chapters 5 and 6. They give an extended treatment of history and mystery, 
based on 1 Corinthians 3, 4, and 10, so as to distinguish the practice from 
literalist or purely historical ways of reading Scripture. They suggest that 
Scripture’s mysteries are historically located but extend across time. They 
suggest three essential contexts for Scriptural interpretation. First, TIS 
is canonical. Individual texts are tied to a larger collection where God 
has revealed himself, primarily, to his church, thus making it canonical. 
Second, TIS is creedal. As Scripture is a single-authored revelation to a 
particular people, its natural environment is the church. Third, TIS is 
cultural. Defenders of TIS often highlight the significance of historical 
location. Vanhoozer and Treier agree with the idea that Scripture has sig-
nificance and meaning across time, and, in fact, contextual assumptions 
are necessary to the preservation of Scriptural meaning. The authors note 
different ways of tying together the various threads and contexts, but 
what is clear for them is that ‘wisdom’ or phronēsis is a uniting goal for 
both the church and the academy. Wisdom is not merely an intellectual 
property of the mind, but it is a way of feeling and acting that mirrors 
God’s being and action in revelation. 
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Second, the treatment is thick because it offers us a proposal for evan-
gelical churches. Vanhoozer and Treier explicitly touch upon this in chap-
ter 5 where they expound on the practice of evangelical theology in the 
church setting. The primary objective is to identify the term, evangelical, 
as an identifier of a certain ecclesial movement. They note the various 
stances (e.g., fundamentalist, confessional, general, and post-evangeli-
cal), but most important is their admonition for ecumenical agreement 
through a ‘multi-level framework’, which include levels such as piety, 
social action, and doctrinal development (p. 219).

Third, the authors lay out a fairly thick proposal for academic evan-
gelical theology in chapter 6, by noting several academic developments. 
While aware of the challenges intrinsic to each one of these developments, 
the authors highlight their benefits and how they can be integrally united 
within TIS. Whilst some readers may have affinities to natural theology 
and would like to see it woven into the frame, those readers will still find 
much to reflect upon and practice in their own theologizing. In the end, 
I was uncertain as to why ‘rationalistic’ approaches were in tension with 
evangelical TIS where the rational imago is ancillary to the whole process.

Concerns aside, the present work is worthy of much reflection. My use 
of the word, thick, throughout is by no means accidental. What you could 
have in your hands is a delightfully rich treatment of evangelical TIS. The-
ology and the Mirror of Scripture is not a desert after your meal, but a full 
course meal. And, it is good. 

Joshua R. Farris, Houston Baptist University

Unchanging Witness: The Consistent Christian Teaching on Homosexual-
ity in Scripture and Tradition. By S. Donald Fortson III and Rollin G. 
Grams. Nashville, TN: B&H Academic, 2016. ISBN: 978-1-4336-8792-
1. xii + 402 pp. £27.00.

The sexual revolution of the past half century has seen Christians 
responding to the particular issue of homosexuality on three levels—pas-
toral, doctrinal, and political, as issues of care, truth and LGBT rights 
have been debated.

Unchanging Witness is a timely doctrinal resource for those who hold 
the historic Christian position on this contentious subject currently dis-
turbing the western church. This two-part well-researched survey aims 
to show the consistency in teaching about homosexual practice found in 
both Christian tradition (Part 1) and Scripture (Part 2), by letting ‘voices 
from the Christian past be heard alongside the biblical witness’ (p. xi). 
It is a joint work by S. Donald Fortson, who teaches Church History at 
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Reformed Theological Seminary, and Rollin G. Grams, who teaches New 
Testament at Gordon-Conwell Theological Seminary.

The importance of their thesis is highlighted by the scale of the schism 
occurring over revisionist claims that ‘the church has been wrong all 
along in its belief that homosexual practice is a sin’ (p. xi). Such a claim, 
in the authors’ view, is not born out by the dual evidence of Scripture 
and Tradition. ‘Many contemporary discussions of homosexuality are 
based on broad assertions lacking substantial grounding in the texts of 
the Christian tradition… We argue that revisionist interpretations are not 
only bad exegesis but also an abandonment of historic, orthodox Christi-
anity’ (pp. xi-xii).

So what do the writers of Unchanging Witness hope to achieve? From 
the back cover blurb we learn that ‘This book addresses the arguments 
from the gay Christian movement and revisionist theologians and exe-
getes on a single point: Can they withstand the evidence of the primary 
sources [regarding the church’s condemnation of homosexual behav-
iour]?’ These authors think not; they point out that often theological dis-
cussion of homosexuality starts with a reading of the Bible, and study 
of what it says, without listening to nearly two millennia of church his-
tory. ‘We intend to right this imbalance… beginning with church history’ 
(p. 3). 

The first part of the book quotes primary resources throughout to 
show how the Bible’s teaching on homosexual practice has been consist-
ently and universally understood as condemnatory, rather than condon-
ing, by the early Church Fathers (Ch. 2), the Medieval Church (Ch. 3), 
the Reformers (Ch. 4), the Catholic and Orthodox Churches (Ch. 5) and 
mainstream Evangelicals (Ch. 6). In the process the authors show that, 
contrary to the claims of Yale professor John Boswell, sexual orientation 
was not unknown to the Church Fathers, and homosexual practice was 
not condoned by the Medieval Church, but overwhelmingly disapproved 
of, even though judgement should be tempered with mercy (Ch. 3). As 
Cardinal Ratzinger once wrote in a Letter to Catholic bishops on the Pas-
toral Care of Homosexual Persons: ‘Only what is true can ultimately be 
pastoral. The [revisionist] neglect of the Church’s position prevents homo-
sexual men and women from receiving the care they need and deserve’ 
(p. 95; italics in original). The final chapter of Part 1, on the ‘Revisionist 
Christianity’ of many mainline denominations, concludes with Wolf-
hart Pannenberg’s damning verdict on those churches that, by affirming 
same-sex ‘marriage’, depart from the biblical norm: ‘A church that took 
this step would cease to be the one, holy, catholic and apostolic church.’

Part 2 examines various biblical texts in light of ancient Near Eastern, 
Jewish, Greek and Roman primary sources and sets out to answer in each 
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case the interpretations and arguments made by the revisionists. In Chap-
ter 8 situational ethics and the claim that ‘no sex ethics can be found in 
Scripture’ is answered by Paul’s take on the sinful passion that lies behind 
forbidden behaviour, and the clear OT sexual ethic that limits sex to a 
man and a woman in marriage (Ch .9). The case of Sodom is discussed 
in Chapter 10 as being about hospitality and homosexuality. Israel’s dis-
tinctiveness from ancient near eastern cultures, continued in Judaism, is 
demonstrated in Chapters 11 and 12. Chapter 13 moves on to the New 
Testament where evidence for support for homosexual practice is found 
to be nonexistent; instead there is an emphasis on purity and exclusion 
(Ch. 14). In fact ‘soft’ men and their supposed orientation are a threat to 
such purity (Ch. 15). 

Most of what is written in this second half adds little to what has 
already been compiled and argued in Robert Gagnon’s magisterial work, 
The Bible and Homosexuality: Texts and Hermeneutics (Abingdon, 2001). 
An exception is Chapter 14 with its section on Paul’s insistence in 1 Cor-
inthians 5-7 on purity and holiness for the church, contradicting ‘the 
erroneous notion that Paul’s statements about the Mosaic Law involved a 
complete rejection of the Old Testament law for Christians’ (p. 264). Thus, 
it is argued, ‘As in Leviticus, Paul says a church should put the sinful 
person out of God’s people’ in the hope that ‘the experience will drive 
that person to repentance’ (p. 271). Not surprisingly, the authors record 
their dissent from Stanley Grenz’s suggestion that homosexuals should 
be welcomed without affirming them, on the grounds that he thus fails 
to take seriously the OT horror of impurity. They also observe that Paul’s 
concern about orientation related to the heart’s direction (a rebellious pas-
sion), not the psyche’s condition. They conclude (Ch. 18) that when the 
world challenges God’s purposes for creation it subverts the gospel and 
for this reason alone Christianity and homosexuality are irreconcilable.

For those engaged in current church debate regarding gay ministers, 
Unchanging Witness provides solid evidence of the consistently negative 
view of homosexual practices by both Scripture and the tradition of the 
church. Those involved with ministering to homosexuals in their church 
will have to ponder the writers’ ecclesiology of holiness which they see as 
‘inextricably related to the personal purity of the church’s members. More-
over,’ as they conclude, ‘how the church includes and excludes persons is 
a matter of soul care, which is also a matter of eternal significance for 
individuals. Indeed, how a church handles wilful sin in its midst involves 
the outworking of the gospel in the midst of a community’ (p.275).

Paul C. J. Burgess, Lugton, Kilmarnock
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Confucius for Christians: What an Ancient Chinese Worldview Can Teach 
Us about Life in Christ. By Gregg A. Ten Elshof. Grand Rapids/Cam-
bridge: Eerdmans, 2015. ISBN: 978-0-8028-7248-7. 102 pp. £9.99. 

Confucius for Christians is a helpful but often unsettling book for those 
shaped by historic western theologies and worldviews. By contrast, most 
of East Asia has been shaped by centuries of Confucianism, a far differ-
ent context from, and into, which to engage in biblical reflection. Gregg 
Ten Elshof grapples with the dual questions: ‘How much is our reading of 
Scripture formed by western presuppositions and worldview, which may 
not be biblical at all?’ and, ‘Are there things we can learn from the Confu-
cian wisdom tradition?’ 

Ten Elshof is not at all putting biblical revelation and Confucian 
writing on an equal footing, but rather is concerned to study some of 
the teachings of Jesus as the lens through which to test both our western 
assumptions and practice of Christian living, and Confucian values. This 
is not a book about contextualization so much as exploring in what ways 
we can learn about wise, good living from sources beyond the Scriptures, 
specifically Confucian thought. As James M. Houston comments on the 
book, ‘Looking again at Christianity from an Eastern perspective helps us 
in the West be aware of how our enculturation has distorted the Christian 
faith.’ 

Ten Elshof illustrates his subject by consideration of family, learning, 
ethics and ritual, along with case studies. So for instance, in the chap-
ter concerning family, he shows how Confucius emphasized that a well-
ordered life and human goodness cannot be separated from well-ordered 
relationships; and that healthy familial relationships between parent and 
child, between siblings, and between spouses, are the foundation and 
training ground for good relationships between ‘ruler and subject’ [i.e. 
relating to authority structures in society], and between friends. All these 
relationships are thus interdependent. This contrasts with the strongly 
individualistic and atomized approach to relationships in much contem-
porary western society, including often in our churches. The question is, 
which better reflects the Lord’s teaching?

In relation to learning, Confucian wisdom teaches that there is a dif-
ference between a love of learning and a love of knowledge, and that the 
former better encourages humility and a willingness to examine fresh 
material that may require modification of previous understanding. Are 
there areas where as Christians we have closed our minds to unfamil-
iar ideas and practices without honest examination? Do we sometimes 
behave as if our understanding of Scripture rather than the Scripture 
itself is infallible? 
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‘Ritual’ is a tricky word for evangelicals—British ones, at least. But 
Ten Elshof uses the term primarily to mean the kind of repetition (e.g. of 
Creed or practice) which may begin as an outward observance only, but 
in time trains our inward hearts so that spontaneity and godly habit con-
verge. Although he does not use the term, he is describing the need for the 
spiritual disciplines—a timely word in our twenty-first century Western 
over-emphasis on personal autonomy and dislike of discipline. 

The author teaches at Biola University, but his style in this short book is 
very informal. Approximately a third of the book consists in quite lengthy 
case studies, parts of which I would gladly have skimmed. But perhaps 
that neatly illustrates one of the concerns of Ten Elshof. Many outside the 
Western world learn theology and discipleship most effectively through 
narrative and story-telling. For many Asians, the case studies would be 
the real meat of the book, while many Westerners are more accustomed to 
propositions and systematic teaching. Being accustomed is not however 
the same as what may be more effective and life-changing. 

And so, as East meets West, and the Church becomes increasingly 
global and we learn to live together for the glory of God, Confucius for 
Christians offers some helpful signposts as to how we can understand one 
another—and how an ancient Eastern philosophy may help us under-
stand how to live the Christian life more fully. 

Rose Dowsett, Glasgow

Urban Legends of the New Testament: 40 Common Misconceptions. By 
David A. Croteau. Nashville: B&H Publishing Group, 2015. ISBN: 
978-1-4336-8012-0. xv + 255 pp. £11.60. 

David Croteau is Professor of New Testament and Greek in the Seminary 
and School of Ministry at Columbia International University, where for 
a decade he has been teaching hermeneutics. In this book he demon-
strates why it is so vital that we strive for the most accurate understand-
ing of a text, even if that means letting go of some cherished hitherto held 
assumptions.

It isn’t clear why Croteau affixes the term ‘urban’ to his examination 
of false interpretations, but he defines ‘An urban legend [as] a commonly 
circulated myth, repeated throughout the culture as common knowledge, 
but which isn’t true’ (p. xiii). 

The book comprises forty brief chapters, each structured in a similar 
way: a summary of the ‘legend’, a look at some of the problems raised by 
this reading, attention to historical and cultural context, examination of 
particular Greek words if need be, and then a suggested reinterpretation 
and its significance. Part I introduces sixteen passages/verses from the 
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Gospels, and Part II covers twenty-four from Acts, the Epistles, and Rev-
elation.

The Gospel section is as diverse as ‘Jesus was a carpenter’, ‘Do not 
judge others’, or ‘The Gospel of John never refers to repentance’, and 
much more. Part II includes ‘Just say you believe in Jesus and you will be 
saved’, ‘Hell is the absence of God’, ‘Money is evil’, and ‘Good works are 
optional for Christians’—and again, much more. Almost all chapters are 
based around a specific verse. In addition, ten ‘urban legends’ have QR 
codes through which the reader can watch brief videos on the internet of 
the author addressing each of these. 

In each chapter, Croteau argues his case coherently and straightfor-
wardly, in everyday language that shows how some of this material began 
in teaching in a local church context. The author wears his scholarship 
lightly, but it is clear that he has a thorough grasp of language, culture, 
context and the wider vista of the text and theology of the whole Scrip-
ture. His clear passion is to uphold the absolute integrity and authority of 
the Scriptures, which deserves our utmost attention to accuracy in rightly 
understanding it. 

Whether or not the reader agrees with every case that Croteau makes, 
this volume takes us away from the examination of the theory of herme-
neutics (which can be hugely important, but equally can be sterile and 
nit-picking) and into the realm of concrete application: what does this 
specific text truly mean, and how do we reach accurate understanding? 

That is surely a quest we need all to pursue; and for those readers of 
SBET who are ministers or teachers, helping others grasp the true truth of 
Scripture accurately must be a central concern. 

Rose Dowsett, Glasgow

The Professor’s Puzzle: Teaching in Christian Academics. By Michael S. 
Lawson. Nashville: B&H Academic, 2015. ISBN: 978-1-4336-8410-4. 
xix + 296 pp. £30.

In this stimulating volume, Michael S. Lawson seeks to orient the novice 
educator to consider best practice in teaching from a Christian perspec-
tive. The work is motivated by two important considerations. First, con-
tent mastery demonstrated by the acquiring of a terminal degree is nei-
ther sufficient nor exhaustive of good preparation for teaching. Second, ‘a 
truly Christian education’ is ‘not just teaching from a Christian perspec-
tive’ (p. xii). ‘[T]he goal of all Christian education’, Lawson writes, is ‘to 
love God more’ (p. xiv). Lawson therefore devotes the first chapter to ‘A 
Philosophy for Christian Education’, before looking at a holistic and inte-
grative framework for the place of learning in chapter 2. 
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Following this initial material, the rest of the book looks at various 
aspects of the ‘puzzle’ of an educator’s work. Lawson considers learning 
theories and practices that will enable good course planning. He looks at 
the admittedly important, though complex, question of content mastery, 
as well as the skills necessary to manage the classroom experience and 
to successfully evaluate different components of education. The chapter 
on ‘Instructing Skills’ looks at a variety of approaches and techniques for 
good classroom teaching, including, but not limited to, lecturing. Lawson 
further develops the idea of a Christian educator through the topic of 
‘Relating Skills’, hoping that lecturers will not only enable students to 
acquire ‘more information’ but that their approach to teaching will incul-
cate a real love of learning.

In his final chapter on ‘Institutional Realities’, Lawson grapples at 
length with the practicalities and tensions that educators are likely to face. 
He provides a realistic and frank account of the common frustrations and 
sorrows involved in contemporary teaching in higher education settings 
including the issues of funding, accreditation, and tenure.

The valuable offerings made by Lawson’s reflections on teaching are 
sometimes let down by the theological rational for his educational frame-
work. Discussing planning skills, for example, Lawson writes that ‘The 
God of the Bible plans everything, so if we are to be like him, we must 
also plan’ (p. 94). Such theological univocity is concerning, though the 
weaknesses of such an argument should not, of course, obscure the genu-
ine necessity and responsibility of careful planning, which might be com-
mended theologically on other terms. Again, Lawson employs Christ’s 
‘skills’ at winemaking, cooking, and his awareness of regional news to 
argue for the importance of integrated knowledge for the Christian edu-
cator (p. 45). Certainly the unity of knowledge as well as the utility and 
virtue of integrated learning are defensible on theological grounds, but 
this does not seem the best way to make such a defence. 

The Professor’s Puzzle defies simple genre distinctions. Lawson writes 
with an engaging and enjoyable autobiographical style; reading his book 
feels like being invited into a warm conversation with an experienced 
educator. His deep care for students and appreciation for the opportuni-
ties presented by the educational experience are clear. Lawson, very natu-
rally, writes from a particular denominational, cultural, and educational 
context. Much, however, can easily be translated into different ecclesial or 
institutional settings. 

Often there is very little to guide early career scholars through the 
terrain of learning good pedagogical practice. Rarer still is deliberate 
attention to the telos of or motivation for learning. Yet this book provides 
much that will be of good, pragmatic interest to the new Christian educa-
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tor. Its theological weaknesses ought not to distract the charitable reader 
from the genuine insight and expertise that Professor Lawson offers to the 
next generation of academics.

Alden McCray, University of St Andrews

Recapturing the Voice of God: Shaping Sermons Like Scripture. By Steven 
W. Smith. Nashville, TN: B&H Publishing Group, 2015. ISBN: 978-
4336-8250-6. x + 230 pp. £19.25.

In Recapturing the Voice of God, Steven W. Smith’s main focus is the 
structure, or shape, of sermons. He contends that, ‘much of what we call 
expository preaching simply isn’t’ (p. 1). In our current context, exposi-
tory preaching has become less about explaining and applying a biblical 
text, and more about a ‘tired, formulaic preaching template’ (p. 1).

In response to this problem, Smith invites the reader to consider that, 
‘Expository, text-driven preaching, is not a style but a theologically driven 
philosophy of preaching whose purpose is to get as close to the text as 
possible’ (p. 1). Smith develops this idea in the opening chapters, first by 
arguing that true expository preaching is an attempt to capture the voice 
of God, as it is present in the Word of God, and re-present that through 
the sermon. If this is the task of preaching then the structure or shape of 
this re-presentation should be modelled on the Scripture which is being 
preached.

Having made his case, Smith demonstrates how sermon structure can 
mirror the structure of Scripture. He begins by arguing that there are 
three macro structures within the Bible, into which the nine discernible 
genres fit, as follows:

1. Story: Old Testament Narrative, Law, Gospel/Acts, Parables.

2. Poem: Psalms, Prophecy, Wisdom Literature (which includes Job, 
Proverbs, Ecclesiastes, Song of Solomon)

3. Letter: Epistles, Revelation.

Smith’s reasoning is that, by understanding the genres of Scripture, 
and seeing how they fit within the three larger structural forms, we have 
a better chance of ensuring our sermons are structured in a way which 
reflects the passage from which we are preaching. 

Smith uses these genres as the basis for the rest of his book: each chap-
ter is devoted to exploring how the genre ‘works’ within Scripture, and 
how the preacher can re-present this in a sermon. In an effort to show how 
each genre can be ‘re-presented’ in a sermon, he concludes each chapter 
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with an exemplar: taking a biblical text and talking the reader through 
the process of crafting this into a sermon which, in Smith’s opinion, 
appropriately presents the Word of God in its genre-specific way.

In writing this book, Smith has presented his arguments in a clear and 
persuasive way. His initial consideration of the need for sermon struc-
ture which is shaped by the biblical genre of the text is thorough and well 
thought through. I was especially taken by his use of the idea that preach-
ers ‘re-present’ the Word of God: we are not inventing something new, but 
taking what God has already spoken through the Bible and I appreciated 
the time he spent explaining his view that preaching is ‘re-presenting’ the 
Word of God.

Smith’s explanation as to how to structure a sermon based on a genre 
is clearly presented. It becomes clear as you read each chapter how Smith 
has arrived at his conclusions, as he closely examines each genre in detail, 
highlighting particular aspects and nuances. 

Including exemplar sermons at the conclusion of each chapter is also 
helpful. While it is engaging to read Smith’s theory as to how to structure 
a sermon based on the genre of the text, it is beneficial to actually read 
how he puts his own theories to work. This, I think, helps the reader to 
really grasp how specific genres dictate and change the way a preacher 
may approach the structure of the sermon. 

I only have one major issue with this book, and it is Smith’s claim 
that expository preaching has fallen into a rut: in other words, that it has 
become a predictable ‘3-point’ sermon structure. I should say that I have 
no doubt that his observation is true in some instances, and that some 
preachers have indeed fallen back on this as being the only approach to 
sermon preparation. My issue, however, is that there is no indication as to 
how Smith arrived at this observation or how much of a problem this has 
become. There are a number of books and courses used to train preachers, 
and to my knowledge, these will often cover the importance of context 
and genre in sermon preparation. With this being the case, I would have 
appreciated if Smith explained why he felt expository preaching in par-
ticular had gained the reputation he claims.

In addition, I feel that Smith’s work would have benefitted from a 
slightly deeper exploration of the historical development of expository 
preaching. He does, in the opening chapters, present a brief history and 
theology of preaching. I think it would have been helpful at this point if he 
had taken time to show how others have tackled the issue of sermon struc-
ture based on Scripture, and shown how his own work either challenged 
these previously held views, or built on and developed them. I appreciate 
that he presents his ideas in his own, unique way, but I feel this kind of 
exploration would have further strengthened his arguments. 
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My concluding thought for this review is a suggestion as to how best 
to use this book in the context of ministry. While this book is engag-
ing, reading it from cover to cover can be challenging, as there is a lot on 
which to reflect. I would suggest that a better way is to wait until preach-
ing on a particular genre of Scripture, and then read the relevant chapter 
of Smith’s book. This will keep the specific details on a specific genre 
fresh throughout your sermon preparations. 

Stuart Love, Glasgow

CORRECTION

The footnote on p. 81 of the previous edition (34.1) ought to have read:

‘After reading Mr Baird’s review, I suggested he ask Professor Gaffin for com-
ment on this paragraph. He responded to the author that he agrees with his 
critique. Mr Baird raises an important issue that would have to be addressed 
in any future study of Vos’s doctrine of union with Christ.’ 

Apologies to all concerned. Review Ed.


