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THE SCIENTIFIC PRESUMPTION AGAINST PRAYER.
BY PRESIDENT WILLIAM LOUIS POTEAT, WAKE FOREST COLLEGE.

In that remote and picturesque district of northwest
France, Brittany, there is a popular legend of an imaginary
town called Is which was swallowed up by the sea long ago.
The fishermen say that the tops of its church spires can be
seen in the hollows of the waves when the sea is rough, and in
calm weather the music of its church bells may be heard above
the waters. The famous critic, Renan, whose early life was
spent in this region, says, “I often fancy that I have at the
bottomn of my heart a city of Is with its bells calling to prayer
a recaleitrant congregation.” He adds, “I feel that in reality
my existence is governed by a faith which I no longer possess.”
Such an antithesis in individual experience is by no means un-
common. It is typical of the present situation of many earnest
minds. Dogmas fall into discredit before the critical faculty
even while the sense of God and the eternal things keeps its
place. Those bells of Is ringing even in Renan’s last years
in the depths of his being—what are they but the echoes of
the spiritual sphere still caught by the ear of a living faith
through the elamors of the skeptieal reason? the bond of the
unseen world, strained perhaps, but still unbroken? I do not
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undertake to say how far one may go in the denial of intel-
lectual propositions on religious subjects without losing the
vision of God, which is the essence of faith.

A number of specific questions about prayer arise now-a-
days to perplex devout and thoughtful minds and make pray-
ing ditficult at times. There is, for example, the great con-
ception that God is spirit, immanent in all things and persons
and processes, and that they that worship him must worship
in spirit. But the very elevation of the conception is its diffi-
culty for practical praying. Omnipresent and universally dif-
fused spirit loses sharpness of personal outline and vividness
and immediacy to the man who tries to “lift up his soul to
God”. A suggestion of the relation of Jesus to this concep-
tion is made below in another connection.

Again, “Your Father knoweth what things ye have need
of before ye ask Him.” Does He require me to ask for the
mere purpose of having me duly impressed with my depen-
dence? And when I am urged to pray for others, does He
require my suggestion of their need, with which He must cer-
tainly be acquainted? And why should I, an unworthy mem-
ber of His Kingdom and poorly versed in the riches of bless-
ing which it will bring, beseech Him that it may come and
that His will may be done on earth? He has not lost concern
for the establishment of the reign of righteousness. He has
not ceased to press forward the cause of goodness and truth,
that such as I should presume to recall Him to a neglected
obligation. To the intelligent Christian this is perhaps the
most troublesome of the questions about prayer, for it seems
to involve a sort of compromise of the moral character of God.

There is yet another question, the question whether any
intelligent man is able to pray at all to-day, in the presence
of the reconstruction of our view of nature through the revela-
tions of the science of the period. Is any room left in the
closed system of natural law for a disturbing and disorganizing
agency like prayer, which operates only as it changes the pre-
arranged order of events? Is not the scientific presumption
against prayer too sweeping to allow any ground to the belief
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that God inclines His ear to hear and really makes a new
sequence of events in answer to human petition? It is this
question to which the present discussion restricts itself, And
only the most general considerations will be presented. It 1s
taken for granted, even in case this presumption against prayer
is removed, that the modern man cannot pray for some things
which in the pre-scientific period were common objects of
.prayer. Science enforces discrimination here. An intelligent
Christian cannot now pray for the cessation of the pull of
gravitation or for anything which, in his view, would clearly
violate a natural law. And it may be admitted further that
some of the subjective results of prayer are explicable on purely
psychological principles. See Strong, The Psychology of
Prayer, 1909.

Within the limitations indicated, we may now address our-
selves to the supposed presumption which the progress of
natural knowledge has raised against the possibility of praye:
as a practically efficient communication between the human and
the divine spirit. Our general view will be cleared, if at the
outset we look briefly at the essential nature of religion itself.

The first fact which meets us is this, that religion is a
natural phenomenon, as much at home within the natural order
as the sunrise. For in human experience religion is universal,
that is to say, it arises out of the nature of things. I am
aware that years ago Mr. Herbert Spencer and Sir John Lub-
bock maintained that there were tribes so low in the human
scale as to be destitute of religion. More recently, however,
all students of the subject hold that there are no tribes of men
devoid of religious sentiments and religious opinions. An
eminent authority curtly dismisses Spencer and Lubbock with
the remark, “Neither one of the gentlemen ever saw a savage
tribe.” Religion is, in fact, more distinctive of man than the
structural and functional peculiarities commonly relied upon
to differentiate him from the animals next below him. It is
grounded not only on the nature of man, but also by implica-
tion in universal nature; and its rise and history, its elements
and varied expression in cult and creed are capable of being
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reduced to the orderly coherence and precision of science. We
are at last justified in recognizing the science of religion.

In order to get at the fundamental thing in religion as a
natural phenomenon, it is necessary that our view include all
types of religion from the lowest to the highest. They will
be found to tell all of them, in the last analysis, the same
story. We cannot refuse to accept the mass of ethnological evi-
dence now in hand pointing to the identity of mental con-
struction and action from the earliest and rudest type to the
latest and most advanced. The laws of growth which develop
the physical man into the type of the species operate also in
the realm of his mind to bring its products into a like con-
formity. This simple fact explains the striking similarity in
primitive religious ideas. We have no need to invoke either
historic connection or tradition from a common ancestry. The
mind of man reacting in practically the same way to the same
stimuli will everywhere reach fundamentally indentical con-
ceptions.

Now, what is the fundamental and therefore universal re-
action of the human mind in the midst of the manifold forms
and ordered activities of the natural world? What is the
bottom assumption common to all religions? It is “the recog-
nition that conscious volition is the ultimate source of all
force”; the recognition that behind the phenomenal world and
accounting for it is the invisible, immeasurable power of
conscious Will, of Intelligence, of a Universal Mind analogous
to the human mind. A corollary of this fundamental assump-
tion, and of the highest importance, is this, that the human
mind 1s in communication with the Universal Mind.! 1In
other words, prayer 1is of the essence of religion. This recog-
nition is at the foundation of all the spontaneous or primitive
religions and, with the curious exception of Buddhism, which
is less a religion than an ethical philosophy, likewise of the
founded religions. From this point of view, the significance
of Jesus lies in the personal revelation which He made of

1Cf. Brinton, Religions of Primitive Peoples, p. 47.
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the abstract universal Intelligence as being in sympathetic
neighborhood to human need, and in His clearing the way
for freer commerce with the Unseen. His companions and
first interpreters felt that they had heard, had seen with their
eyes, and had handled with their hands somewhat of the
eternal life, and that through Him they had a freshened
fellowship with the Father.?

But associated with this essential religious experience, one
finds everywhere the tendency to speculate about it. It is
of the first importance to distinguish between the religious ex-
perience itself and this effort to account for it in terms of
intellect. The religious element proper recognizes and opens
correspondence with the world of the Unseen Powers, and is
no more to be identified with the body of religious theory
than is the world of plants to be identified with the science
of botany. Of course, religious speculation finds much of its
material in the existing stage of culture, and tzkes form and
color from it. In one case this system of speculation issues in
fetichism, at a higher stage in mythology, at a still higher
stage in what we know as theology. The pre-scientific theology
ranged over well nigh the whole world of fact. It involved
cosmogony, ethnology, and history. It had its theory of the
earth and of the heavens, of disease, of language, of education.
But all these matters were within the scope of science; and
when the new science, clear-eyed and victorious, arrived upon
the scene a revision of the body of opinion which had grown
up under the sanction of Christianity was inevitable. The so-
called religious crisis of the past eighty years was precipitated,
and many felt that religion itself was compromised in the
enforced surrender of the particular intellectual form in which
at the time it found expression. But we have learned that
revision of the world-view historically associated with Chris-
tianity leaves untouched the essential content of the Christian
consciousness, and the former trepidation of Christian apolo-
gists at sight of the unchecked advance of scientific criticism,

2] John 1:1-3.
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is now seen to have been without warrant. In its passage into
the wider horizons of modern science with not a little pain
and disaster, the gospel has given the latest demonstration of
its inherent vitality and its permanent validity. Without
question, it has found its place in the new world of science.
The fact is attested by the highest science as well as by the
latest Christian theologies.

We have now to inquire into what this scientific view of
the world is and how it stands related to religion and prayer.
Of course, the new view of the world is the product of the
rapid and marvelous extension of natural knowledge. But
it cannot be maintained that the modern world-view has been
consistent throughout the modern scientific period. Indeed,
one of the notable facts of the period is the change of feeling
on the part of men of science, within the last thirty or forty
vears, respecting the ultimate reality, the deeper meaning of
the universe. Accordingly, on the threshold of the inquiry
we need to distinguish clearly between the earlier scientific
view of the world and the later.

The earlier view put the emphasis upon the mechanical
side of things, went far, indeed, toward restricting the term
“nature” to the phenomena of the physical world, the phe-
nomena which were reducible to a mechanical routine, which
were measurable and predictable. Maxwell insisted that the
clock, the foot-rule, and the balance were the symbols of
modern science. The French mathematician declared that a
sufficiently developed intelligence supplied with the status of
the atoms at any particular moment would be able to predict
all future history. And so, the universe was held to be a
closed system of inviolable sequence, impersonal, and its suffici-
ent cause. 'There was no trace in it of intelligence or free
will. God was thrust over the last ledge of mechanical fact,
the realm of the supernatural was rolled up as a scroll and
flung over the edge of the world into the abyss, and, there being
nc ear anywhere to hear, prayer became an absurdity. Science
wae flushed with its recent conquests, it was in high conceit
with its omnipotent method. It was already well advanced
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in the work of plucking the heart of mystery out of universal
nature, and but a few years more of the unflinching applica-
tion of the laws of physics and chemistry would finish the
business up and sct men free from the thraldom of the last
superstition. It was dogmatic and arrogant.

But somewhere about 1880, shall we say, this confident and
supercilious bearing began to relax. Men began to recognize
with increasing clearness that they had been occupied with
surface problems whose solution merely led them in to the
central mysteries, and before these they stood in helpless im-
potence. Even in the sphere of physical nature, investigation
invariably broke down when the crucial problem was reached.
Your chemist ean record the sequence of events in his test-
tubes, but he does not know what determines the sequence.
Your physicist has a glib definition of force as vibrations in
the ether, but he does not know what ether is, or what makes
it vibrate. He can get no further than Lord Salisbury’s defini-
tion—ether is the nominative case of the verb to undulate.
Your biologist beams with delight when he looks up from his
microscope where life is advertising its marvelous powers, but
he does not know what life is. Your psychologist has a nimble
wit and speaks great swelling words about the parallelism of
the thought-process and the nerve-process, but he knows next
to nothing of either process and of why they should be paral-
lel, if, indeed, they are. It is precisely at the crucial point
in every line of research that the scientific method breaks
down. The further the man of science pushes his questioning
of nature, the more oppressed he becomes with the limitations
of science, and the word most familiar to his tongue is “I do
not know”. The torch of science grows brighter with each
passing year and shoots its beams deeper into the enveloping
darkness, but the enlargement of the sphere of light multi-
plies the points of its contact with the unknown. One secret’
guessed brings to view two deeper ones. Science springs more
questions than she solves.

Deep under deep forever goes,
Heaven over heaven expands.



10 The Review and Lzpositor.

Moreover, it is now seen that the physical principles and
tests which have been so disappointing even in the distinctively
physical realm are able to yield us little when applied to the
personal realm now at length recognized as a part of the
natural realm. Socrates and Shakespeare and Saint Francis
have ciearly a place in the natural order, and a theory of the
sum of things must include them in its purview. In truth,
personality is the highesi thing in nature, and a view which
fails to account for it might well be discarded as accounting
for nothing. As the late Professor William James remarked,
the only form of thing we directly encounter is our own personal
life, and the only complete category of our thinking is the
category of personality. The surest knowledge we possess is
the knowledge that personality conditions events, and the world

"ithout us ceases to be intelligible in proportion as it becomes
impersonal. In other words, the world cannot be explained
except on the supposition, to use Professor Shaler’s phrase, that
a mighty kinsman of man is at work behind it all. We are
finding, with Tennyson,

Nearer and ever nearer Him who wrought

Not matter, nor the finite-infinite,

But this main miracle, that thou art thou

With power on thine own act and on the world.

Science is pushing out into this world of personality, but
1t has not so much as invented the conceptual apparatus for
“explaining” the phenomena of the personal realm. Atom
and ion are symbols clearly inapplicable here. We need not
look for the secret of genius or the moral imperative in the
bottom of a retort. No mathematician has arisen to give alge-
braic expression to variations in the states of consciousness. The
decp aoffinity which draws two souls together does not vary
inversely as the square of the distance and directly as the
mass. It is frankly confessed that the central problem in this
sphere of investigation can be approached at present only by
way of theories known 1o be inadequate.
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Without going further into the illustration of the limita-
tions of science, we must agree that, wide-reaching and noble
and beneficent as its work has been, it has not changed materi-
ally the comception of the ultimate reality. The scientific
revolution has been a radical revolution, but when all is said
it must be confessed that it has operated upon the surface of
things. After all, the new world is the same old world, a world
which presents as the crown of its evolutionary process the
marvel of ethical ideals and spiritual aspiration and the inter-
play of self-conscious personalities, a world of deep mystery and
of unexhausted resourcefulness. After seventy years of added
scientific progress, we have still preserved to us Carlyle's “great,
deep, sacred, infinitude of Nescience, whither we can never
penetrate, on which science swims as a mere superficial film”.
His word of 1840 is true to-day: “This world, after all our
science and sciences, is still a miracle; wonderful, inscrutable,
magical, and more”. And human life stripped to its naked
elements is the same as of old. Only its social and economic
exterior, the stage on which it moves and its machinery are
different. Strip off the veneer of the new knowledge and the
conveniences and refinements of civilization wherein the work
of science stands recorded, and we shall see that man’s funda-
mental moral relations and nceds remain the same. We stand
on a broader and higher pyramid of fact than our predecessors
stood on, and we see more things than they saw. But it may
well be doubted that we see any deeper into things than the
Greeks of old days saw,

But this recognition of what appears to be an ineffaceable
ignorance does not represent the whole of the present scientific
attitude. There are positive declarations on every hand in
science circles that the conception of the world as a mechanism
constructed on a rigid mathematical plan has no objective
reality. Here, for example, is Poincaré, probably the greatest
living mathematician, casting doubt upon that boasted test
of scientific truth, prediction, in the declaration, “Predicted
chts can only be probable. However solidly founded a pre-
diction may be, we are never absolutely certain that experi-
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ment will not prove it false”.3 All men of science, with rela-
tively few exceptions, are feeling now that a system of things
out of which by natural processes mind arose must itself be
mental. Just the sphere, in other words, for the appeal and
response of the Universal Spirit operant everywhere and the
derived and dependent human spirit.

Besides, as Haldane insists,¥ the medium in which the
religious consciousness embodies itself is acts of will and phases
of feeling, whereas scientific knowledge belongs to another
sphere. Religion is concerned, not with the range and con-
tent of thought, but with the attitude of will; not with truth,
which is a matter of science, but with imagination and feeling.
Accordingly, whatever revolution may occur in the realm of
science strictly so-called, religion and its necessary support and
expression, prayer, will retain their legitimate place in enlight-
ened human experience. ‘“Close is our touch with the eternal.
Boundless is the meaning of our life. Its mysteries baffle our
present science, and escape our present experience; but they
reed not blind our eyes to the central unity of Being, nor
make us feel lost in a realm where all the wanderings of time
mean the process whereby is discovered the homeland of

eternity.”?

3H. Poincaré, Science and Hypothesis (1905), p. 183.
4R. B. Haldane, Pathway to Reality, II.,, pp. 204-5.
5Josiah Royce, The World and the Individual, II., p. 452.
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THE MODERN ISSUE AS TO THE PERSON
OF JESUS CHRIST.

BY PRESIDENT E. Y. MULLINS, D. D., LL. D., LOUISVILLE, KY.

The supreme question of the age in the sphere of religion
relates to the person of Jesus Christ. There are many points
of view and numerous shades of opinion within the limits of
these points of view. But fundamentally it is comparatively
easy to state the issue. Indeed, the issue itself is not new,
but only the old issue in a new form. What is proposed here
is a brief discussion, not of the issue itself so much, as the
various methods of attempting a solution. I have in view the
modern doubter. We who accept the Scriptures, of course, do
not need the argument save to confirm our faith. The argu-
ment holds, however, under any view of the Scriptures.

‘What then is the issue as to the person of Jesus Christ? It
may be stated in various forms, all of which amount to the
same thing. Was Jesus simply a teacher of religion, or was
He also the object of religion? Was He a messenger from
God merely, or was He, in and of Himself, a revelation of
God also? Did Jesus desire that man imitate His faith in God
simply, or did He also seek to produce faith in Himself as the
Revealer of God? Did He come to educate the race back to
God merely, or to redeem it first of all and conduct the educa-
tional process on the basis of the redemptive work? Does salva-
tion come to man by reproducing in himself the sinless con-
sciousness of Jesus simply, or by looking first of all to His
cross and atonement as the objective source and ground of
redemption? Was Jesus a historic being whose career ended
when the tomb closed upon His body at Jerusalem two thousand
years ago, or is He to-day a living, active, energetic, conscious,
personal force in individual lives and in human history? And
finally, was He divine in the sense that He was morally per-
fect merely, or in the further sense that He was by nature more
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than man? Or to sum up these questions all in one: was Jesus
stinply tlie “prince of saints” as Martineau has called Him or
the divine Savior and Redeemer of mankind, the Son of God
in the supreme and unique sense of the word, which sets IIim
apart from and lifts Him above other men? This is really
the fundamental question, and we do not arrive at any adequate
view of Christ’s person until we have faced this question and
have taken sides unequivocally with one view or the other.
For there is no possible middle ground as between the alterna-
tives stated in the preceding series of questions.

Now this paper is not an attempt to thresh over the old
argaments as to the divinity or deity of Jesus Christ. These
are well known and may be found in many places. I have
given my own views at some length in another place.l As
already intimated, I propose here to consider the modern issue
as to the person of Christ with reference to the various methods
employed in considering the issue, with the view to indicating
the direction in which the solution is to be really sought. In
the pursuit of this object we shall have to consider first the
question of the historic records; second, the question of
scientific explanation; third, the question of philosophic postu-
lation; and fourth, that in which these three culminate, the
question as to rationalism and life.

CRITICAL CONCLUSION,

First, we consider the question of the historic records. Here,
as elsewhere, we must condense greatly and omit many things,
merely giving general results. The very latest significant phase
of scientific criticism in dealing with the historic records as
to Jesus Christ may be briefly outlined as'follows: Omitting
John’s Gospel from consideration, not because I believe it
untrustworthy, but because critical opinion is so divided re-
garding it, we may assert that the actual history of the earthly
life and the authentic personal teachings of Jesus are contained

1See “Why is Christianity True?” By E. Y. Mullins, Part II.
American Baptist Publication Society, Philadelphia, Pa.
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almost if not quite exclusively in the synoptic Gospels, Matthew,
Mark and Luke. For our present purposes we may limit that
history to those Gospels. Of these three Mark is regarded by
the preponderance of critical opinion as the oldest. In recent
years, however, a view has been developed which regards Mat-
thew and Luke as based in part not only upon Mark but also
upon another prior document or socurce known to criticism as
the document or source Q. This source Q contained, accord-
ing to the current critical opinion, the elements in Matthew
and Luke which are common to both Gospels, a very consider-
able portion, as comparison will show. Critical analysis, then,
has yielded us two chief sources of our knowledge of the life
and teachings of Jesus, the Gospel of Mark and the document
Q on which Matthew and Luke rest. Other views have been
propounded indeed, but no others have attained such critical
responsibility and standing as requires me to deal with them
here.

Now, in these original sources which criticism gives us, we
find every essential characteristic of Jesus which lies before us
in the synoptic Gospels as they stand. For example, in Q
Jesus repeatedly assumes an authoritativeness and finality as
a teacher which sets Him apart from all other teachers. Men
are persecuted for His sake. Human destiny is determined by
conformity to His words. He comes to send not peace but
a sword (Matt. 10: 37 and Luke 14: 26). Taking up the cross
and following Him daily is the sum of Cliristian duty. In Q
is found the remarkable passage in Matt. 11: 25-27 and in Luke
10: 21, 22, in which Jesus asserts that He Himself is the sole
organ of the revelation of God and that all the sources of
divine knowledge are placed at His disposal: “All things have
been delivered to me of my Father: and no one knoweth the
Son save the Father; neither doth any know the Father save
the Son, and he to whomsoever the Son willeth to reveal him.”
Dr. Martineau thinks he can discern clearly that these words
are not genuine words of Jesus because they are inconsistent
with His humility as the prince of saints. Professor Harnack
endeavors to eliminate the passage also, or rather its Christo-
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logical implications, by means of a change in tense in the verb
translated “know.” Harnack’s chief objection to the passage
is not scientific or critical, but rather that it is Johannine in
character; that is to say, it assigns too lofty a place to Jesus.
The document Q also contains apocalyptic elements in which
Jesus predicts His future return and the setting up of the
kingdom (Matt. 19: 28 and Luke 22: 30).

Some of the most notable of the miracles of Jesus are
recorded in Q, such as the healing of the centurion’s servant
at a distance. We have not space to outline Mark’s record, nor
is it necessary. The lofty place assigned to Jesus in Mark is
familiar to all readers of the New Testament. We sum up
here by saying that in the document Q and in Mark are
found all the elements of teaching as to the person of Jesus
which have given so much offense to rationalistic criticism in
the synoptic Gospels as a whole, His messianic claims, His posi-
tion as object of human faith and not merely as religious
teacher, His lordship and authority, His function and office
as Revealer of God, His apocalyptic outlook upon the future,
His transcendental and divine character as Redeemer and
Savior of the world. ‘

In view of these facts, there are three possible conclusions:
First, we may conclude that as the records are trustworthy in
general, so also the messianic and christological passages are
trustworthy and aceept the higher view of the person of Christ.
Second, if one refuses to accept the Christology of these records,
he may assume that the records as a whole are untrustworthy,
and that any real knowledge of who and what Jesus was is
imposeible. Thus they will be rejected altogether. Few have
the hardihood to do this, although there are some who adopt
the view. Yet this is the sole alternative theory which is
consistent from the point of view of criticism itself. Tor be
it understood that the christological passages are as well estab-
lished on critical grounds as others in these Gospels which are
accepted without hesitation. But there is a third possible view,
viz., that the christological teachings were inserted by the dis-
ciples after the death of Jesus as a result of speculative and
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theological tendencies. This is the view of a vast throng of
critics whose views differ at certain points and who represent
all degrees and shades of opinion, but who agree in the funda-
mental point named that the Christology of these records was
invented by disciples. In other respects the records are held
to be authentic and reliable in greater or less degree. Well-
hausen, Harnack, Holtzmann, Bousset, and many others repre-
sent this view.

Our conclusion may be very briefly stated. It is that the
situation thus meagerly outlined clearly shows that criticism
of the destructive kind virtually thus surrenders its case. Its
utmost efforts, by its own showing, leaves Jesus just as He was
in the records before criticism began its effort to eliminate Him.
When the historic records have been chipped away and the
lowest residuum has been found, it is seen to contain all the
elements of the larger whole. What then? Well, criticism
refuses to believe, nevertheless, and asserts that the Christology
has no place in the synoptic records. But how can it so con-
tend? It so contends on philosophic grounds. Its world-view
refuses to concede the possibility of a universe in which an
incarnation could have taken place. But observe here most
carefully that its conelusion is not based upon critical but upon
philosophic grounds. Criticism fails and a philosophic postulate
is brought into requisition. Of this, more a little further on.
I observe simply in leaving this point that criticism itself is
on the side of the historic faith of Christendom by its own
showing, while many ecritics forsake criticism and take refuge
in philosophy. The Gospels are made over in conformity to
a philosophic world-view which assumes beforehand the im-
possibility of such facts as the Gospels allege. Exit criticism;
enter philosophy. So much for the issue as to the person of
Christ from the point of view of the historic records and the
method of historical criticism.

SCIENTIFIC EXPLANATION.

We consider next the issue in the light of scientific expla-
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nation. There are certain characteristics of science which need
to be noted before we attempt to indicate its relation to the
modern issue as to the person of Jesus Christ. First of all,
natural science employs the principle of causation as its cri-
terion of explanation and of truth. A thing is explained when
its cause is assigned. The principle of causation thus em-
ployed is derived from physical nature. By causation science
means the connection between events in the physical sphere
when one event arises as the result of anether event or force.
Again, science finds causes on the same plane with the events
to be explained. It passes from the known to the unknown.
There is no real explanation in the scientific sense save in
terms of previous experience or knowledge. We build a bridge
over the chasm which separates us from the unknown, but
always the bridge is constructed of material gathered on our
own side of the chasm. The bridge is never thrown over to
us from the other side of the chasm. Or, to put the same
truth in another form, science explains horizontally, not ver-
tically. If A causes B, then in order to explain B we must
find A among the things which lie in the continuous chain of
interconnected events, not in some agency above the chain
of events.

Another characteristic of science is that it accepts nothing
which is not made so clear by experiment that it cannot be
doubted. This is the exact language of Professor Huxley, who
in his Methods and Results expounds the principle as he de-
rived it from Des Cartes. Scientific explanation and demon-
stration then is essentially axiomatic in character. It is not
scientifically proved until the thing is so clear that it cannot
be doubted. Rationally, in other words, it is coercive and
irresistible.

Another characteristic of science is that it confines its views
to facts and phenomena. Physical science observes and formu-
lates the laws of the redistribution of matter and motion.
Science refuses to speculate as to ultimate reality chiefly because
such speculation renders the scientist more or less unfit for
his task of exact observation and accurate formulation and
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classification of phenomena. In the social sciences and in re-
ligion scmnce observes and confines its views to facts and phe-
nomena, as in the physical realm. Here also it declines to
speculate.

What bearing, then, has these facts upon the supreme
question as to the person of Jesus Christ? Has science the
criteria or the authority for settling the controversy among tha
theologians? Can science declare that Jesus was God as well
as man, or can it declare that He was merely man, that, as
Bousset and others contend so vehemently, He nowhere trans-
cends the human? TFor this is the fundamental question as
to Jesus. Now it is perfectly obvious that science cannot ans-
wer the question as to Jesus in any final or authoritative man-
ner. This is true simply and solely because the question lies
beyond the function of science. Science can observe the
Christian phenomena. She can study the history of Christianity
and render her account of all that Christ has wrought or is
alleged to have wrought through the ages. Science may deal
critically with the New Testament records, as we have seen,
and with what results we have already seen. One set of
theologians or religious men say as they observe these phe-
nomena, there was nothing in Jesus transcending the human.
Another set assert with equal vigor, in view of the same facts,
there is convincing evidence of an incarnation, that Jesus was
more than human. A third group, the followers of Ritschl,
asseverate with equal vigor that the evidence is not convincing
either way, that while Jesus ‘has for men the value of God
and does for them what men need from God, yet we cannot
assert what Jesus was in His essential and ultimate nature. Can
science arbitrate? She cannot. First, because the essential
nature of Christ belongs not to the realm of phenomena. It
lies beyond phenomena, while science confines her view to
phenomena and will not speculate. She stubbornly declines to
speculate. Secondly, because the fact of an incarnation can
never be made so clear by means of scientific demonstration
that it cannot be doubted. Axioms arise when the concepts
involved and the facts under observation are, within the limits



20 The Review and Expositor.

of the axiom itself, completely understood. An incarnation
cannot, therefore, become axiomatic or be made so clear by
scientific demonstration that it cannot be doubted. Thirdly,
sclence cannot arbitrate in the theological controversy about
the person of Jesus because here explanation, if incarnation be
a fact, must be vertical, not horizontal. Here, if the higher
claim as to Jesus is true, explanation cannot be in terms of
causes and forces pre-existing on the natural plane. Here the
bridge is thrown over the chasm to us from the other side, not
from our side across to the other side. Here explanation, if
incarnation be a fact, must be in terms of the previously un-
known. Thus in all three respects scientific adjudication in
the controversy about Jesus is impossible. As to the function
of science as limited to phenomena, as to the requirement of
axiomatic demonstration, and as to explanation in terms of
causation on the same plane with the event. Observe here
that science can no more disprove than prove. It has no more
ability to set aside than it has to establish the Christian dlaim.
Incarnation and divine essences lie outside and beyond the
sphere to which science wisely limits herself.

At this point I hear an objection: ‘“Is not the whole dis-
turbance in religion and theology in our day due to scientific
claims? Is not the whole attack on evangelical Christianity in
the name and by the authority of science? And is it not
critically scientific research which is at the bottom of all the
disquietude and anxious foreboding of men lest the foundations
be destroved?”’ The claims of some scientific men, yes; the
claims of mature science, no. Critically scientific assumptions,
ves; critically scientific results, no. Attacks in the name of
science, yes; attacks by the authority of science, no. These
things indeed are the occasion of the disturbance. But men
always forsake scientific for philosophic grounds when they
assert or deny as to the incarnation of Christ. Ior, as we have
seen, science never crosses the frontier into the realm of that
which transcends the manifestations in the sphere .of the
known.

This last point will become perfectly clear when we recall
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that science has nothing to say as to ultimate causes. Real
and ultimate causes lie in the super-phenomenal sphere. Really
scientific explanation, that is to say, causation, is always in
terms of antecedent and consequent. This is really all that
science needs. When science asserts the ultimate nature of
reality it thereby becomes philosophy. When science makes
any assertion for or against the incarnation of Christ, it becomes
thereby philosophy and ceases to be science. Causes
in their real essence and fundamental character never come
within the range of scientific observation.

Our conclusion, then, is the same as when we discussed the
application of criticism to the historic records. We found
then that criticism did not at all eliminate the objectionable
Christology from the Gospels, so here we find that science, as
such, never even comes into close quarters with the ultimate
problem of Jesus. Both criticism and science must needs for-
sake their own calling for that of philosophy in order to express
an opinion on the problem. The world-view which ascerts that
an incarnation cannot be, and that which asserts that it can be,
are world-views which represent two philosophic standpoints
rather than scientific.

PHILOSOPHIC TOSTULATION.

We come in the third place, then, to consider the problem
as to the person of Jesus from the point of view of philosophie
postulation. Speaking broadly, there are but two general philo-
sophic points of view which are of importance in the current
issues. Both of these turn upon the principle of continuity or
causation. The philosophic issue is this: Is the totality of
existence to be explained on the principle of physical causation
or on the principle of personality? Perhaps it will be simpler
to say rationality rather than personality at this point, though
rationality is simply one aspect of personality. The philosophic
issue then is this: Shall we assert that ultimately and finally all
being, all existence of every kind whatsoever, is to be explained
8s a part of the continuous physical universe? Is all being
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ultimately and finally intelligible as a part of the causal series?
Or shall we rather assert that rationality is the key to all mys-
teries, and that causality in nature is simply another form of
rationality? Materialism and some forms of pantheism assert
that causality is fundamental and that rationality is subordi-
nate. Idealism and theism and personalism assert that ration-
ality is fundamental, and that causality cannot be understood
save as a form of rationality. There is another way of taking
existence which leaves causality and rationality intact without
attempting to merge one in the other, which is no doubt for
practical purposes the wiser, truer way. But in any event the
reasoner will be ltkely to assert the superiority or primacy of
the one principle or the other.

Now philosophy can only explain the whole by the part.
It can only select some one fact, or principle, or law, and
make of it a “type-phenomenon” or intellectual yardstick or
standard, and by it estimate all the rest of existence. No one
can compass all of existence in mind or heart; we can only
know a part and infer the rest. One man takes the world or
universe as mind because he knows mind in himself. Another
takes it as matter, because matter so abounds in the space
around him. Another takes it as will, another as energy, and
so on to the end of the chapter. Thus arise the various world-
views. Now science cannot help philosophy to choose between
the various possible type-phenomena. For science merely sup-
plies the data for philosophy to work with and explain. It
follows, therefore, that men may exercise the utmost freedom
in their choices of type-phenonema and in their formation of
world-views. If any one of us could intellectually grasp the
whole of existence, we might then prohibit others from form-
ing incorrect world-views. But none of us can grasp more
than a part. We must accord intellectual respectability, there-
fore, to the views which oppose our own. Three things are
true of all general philosophic world-views. First, they are all
due to taste. Primarily, philosophic theories are like paintings.
They express simply the taste and ideals of the painter. A
man’s preferences chiefly determine his philosophic theory, not
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his reason. Again, all world-views arise from the plane of
being on which the man stands, which may lie anywhere
between inorganic matter on the one side and human per-
sonality on the other. It is possible to select a type-phenome-
non anywhere between these two extremes. The third charac-
teristic of the various world-views is that each of them is able
to demolish all the others. The difference lies in the assump-
tions of the various theories. Materialism is unanswerable so
long as you admit its assumptions. It is powerless against you
the moment you adopt other assumptions. All theories, there-
fore, are both irresistible and impotent; formidable as an intel-
lectual construction, but powerless against other intellectual
constructions. I am not asserting that all world-views are
equally tenable or convincing, but only that all may claim in-
tellectual respectability and standing; that while each is able
to demolish all the others, none is able to prevent the de-
molished view from coming back armed cap-a-pie to engage
once more in mortal combat. So long as tastes differ and
preferences differ, world-views will differ.

It is of course open to the materialist to refuse to believe
in the incarnation. His assumptions are against the belief.
But mark this point clearly: It is not his proofs, but his assump-
tions. Matter is selected by him as the type-phenomenon, the
uitimate fact, and all else must conform to it. Proofs urged
are simply such other considerations as may be marshaled
which seem to support his main fact. Of course theism is
incomparably the strongest of world-views, and theism is wholly
compatible with the incarnation and with the christological
elements in the Gospel. But theistic arguments are not
coercive to reason, so that when presented to the materialist he
is not compelled to accept them, so long as he prefers the
materialistic or other world-views. Philosophy, therefore, does
not attain finality as to the person of Jesus any more than
science and criticism.

There is, however, one net gain from all three which we
must note before passing to our last point. The gain is that
the Christian evangelical view is intellectually as respectable as
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any other view. Critically it is as respectable as any view be-
cause the records yield the view after criticism has done its
worst. This of course in itself does not prove the records to
be true. It only proves that criticism has not been able to
eliminate from the Gospels the Jesus of faith. By common
consent the Jesus of faith is found everywhere else in the
New Testament. Critically, then, the evangelical view is as
respectable as the opposing view of the person of Jesus. Again,
this view is scientifically as respectable as any opposing view,
for the reason, as already shown, that science is without juris-
diction in deciding the ultimate question as to the person of
Christ. Scientific criticism has concluded that all the New
Testament literature yields the Jesus of faith. He is present
in all the phenomena. This is as far as science proceeds.
Physical science of course never touches the problem of the
person of Jesus at all. It may draw inferences as to the possi-
bility of miracles, but such inference belongs to the philosophic-
al realm and not to the realm of exact science. What Jesus
is in His essence science declares to be outside of her domain.
Science, then, does not prove the Christian claim in any
coercive manner, though her testimony is in its favor as far
as it goes. And assuredly science has no word to utter against
the Christian claim. Once more, the Christian view is philo-
sophically as respectable as any other, because in philosophy
world-views are personal preferences, not intellectual necessi-
ties. Each world-view, as pure philosophy, is both invincible
and impotent; a granite mountain from the point of view of
its own assumptions, a rope of sand from the point of view
of the assumptions of the opposing theory. And no power in
the heaven above nor the earth below will prevent men from
selecting such assumptions as may seem to them best. Criti-
cally, scientifically, and philosophically, then, the Christian
view is as respectable as any other. It is a great gain to attain
this much. It clears the atmosphere for the real’ test and the
real answer to the question involved in the modern issue as
to the person of Christ. Iet no one infer that nothing beyond
this conclusion can be urged for the Christian views. As a
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matter of logic a vast deal in addition may be said in its
favor. It is by far the strongest of all views when regarded
critically, scientifically or philosophically, in so far as criticism,
science and philosophy are related directly or indirectly to the
problem. We have simply sought to show the utmost which
can be said against the Christian view, and to point out that
all the objections to it may be urged against other views.

POINT OF VIEW OF LIFE,

We come to our last point, which is the consideration of
the modern issue as to the person of ‘Christ, not from the point
of view of criticism, or of science, or of philosophy, but from
the point of view of life. But as we shall see, all three—
science, criticism and philosophy—will return, but under new
conditions. Philosophy is just now turning against itself in
a most remarkable way, which will lead to the regeneration
of philosophy.

We remark first, then, that it is possible to reach a definite
conclusion as to the person of Jesus despite the indeterminate
outcome of our previous considerations. We arrive at that
conclusion primarily by following the method of Jesus, and
secondly we validate our procedure for those who decline His
authority by reference to a scientific and philosophic principle
which has been developed in recent years.

Jesus said: “If any man willeth to do his will, he shall know
of the teaching, whether it is of God, or whether I speak from
myself.” (John 7: 17.)

Now the principle here taught by Jesus has been expressed
in modern philosophy by the term voluntarism, which means
of course the principle deduced from the action of the will.
The will and not merely the intellect enters into all our forms
of knowing. The contest is between rationalism or logic on
the one hand, and voluntarism or life on the other. Logic
cannot solve the mystery of being. Some of the defects of
logic are the following: For one thing, logic never exhausts
reality. You form your concept of the rose, for example, and
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describe its form, color, odor, and so on, but when you have
exhausted your powers you have not exhausted the color, odor
or shape of the rose. Some details remain. So of all objects.
Again, logic is based on concepts which are always abstractions.
When vou look at a rose or handle 1t, you have more completé
knowledge of it than you can ever have in a concept of it after
vou leave it. Now the difference between rationalism and
voluntarism or life, is the difference between our concepts of
our absent rose and our seeing, handling and smelling a real
rose. The concept is the mental image of a very imperfect
impression of the object scaled off, while the actual contact
with it gives us all the rich content in its variety and fullness.

Now philosophic theories for the most part are based on
abstract concepts, not on concrete realities. They deal with
the outside of things, not the inside. Criticism deals with the
outside of things, simply the records; science deals with the
outside of things, simply phenomena; philosophy deals largely
with the outside of things, simply a single principle abstracted
from the whole of being, which ignores much more than it
accounts for in most cases. Now this is the method of rational-
ism or logic. Reason is assumed by it to be our sole reliable
mode of dealing with reality, as if reasoning with concepts
about the rose were our only means of arriving at the truth
of it, as if smelling the rose were not as good philosophy as
logic chopping about it. Epistemology, or theory of knowl-
edge, has had to do with the reason hitherto. Now we are
coming to see that the will is as important as the reason in
our processes of knowing, and epistemology is undergoing a
change.

Now let us apply this epistemology or conception of knowl-
edge to the modern issue as to the person of Jesus, and let us
briefly contrast the rationalistic with the voluntaristic way of
approaching Him. In the Gospel records Jesus is Lord. He
is Savior, as well as Revealer of the Father and Teacher. How
shall the will approach Him as Lord? By submission. How
c¢hall the will take Him as Savior? By faith. How shall our
whole life approach Him? By complete self-surrender. Is
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it not clear, then, that here are factors of knowledge which are
absent from criticism, science and philosophy? Criticism
deals rationally with an object, certain documents. Science
deals rationally with certain objects called phenomena. Phi-
losophy deals rationally with certain subjects, the data sup-
plied by science in all of its forms. All may arrive at accurate
conclusions in regard to their respective objects. Criticism
may succeed in being really judicial. Science may discover
the real coexistence and sequences of nature. Philosophy may
correctly reason about the data thus supplied. Yet none of
these, nor all combined, give us that form of knowledge which
we have described, which arises when we approach Christ with
the will and submit to Him.

What happens, then, when we approach Jesus thus? Let
our own experience answer. Ile does not remain dumb, as
the documents so often remain dumb to criticism. He does
not refuse to respond, as the phenomena and facts of existence
so often refuse when science and philosophy interrogate them.
His answer comes to us out of the void. From the heights
come down to us new tides of power. New energy flows into
our wills. A new sense of power possesses us. A lyric mood
of praise and oy seizes us in place of our despair. New ideals
of ethical attainment at once become supremely desirable and
at the same time possible. In a word, we are redeemed, saved
from our sins. The witness of apostles and martyrs and of
the long line of Christian heroes through the ages acquires
new meaning for us. ‘Moral and spiritual transformation en-
sues in our characters. We become sharers in the Kingdom
of God, and its consummation and completion beconie the
supreme goal of our endeavor. This is the one form of test
which Jesus proposed regarding Himself. He never invited
men to deal with His claims in a merely rationalistic manner.
His bond of connection with men is the will. We never
approach'near enough to Him in any other way to know who
or what He is. When we approach Him thus we find Him
to be divine, because his action in us is divine action. His
power over us is divine power. We know He is Son of God
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and Savior of the world, because all the results in us and
through us agree with the claims He makes for Himself in
the records. This experience of Christ in us is not merely
faith as opposed to knowledge. It is knowledge of the most
real and vital kind, which, compared with the knowledge de-
rived from abstract logic is as sunlight unto moonlight. Now
voluntarism is the philosophic and scientific term for the
doctrine which validates from the point of view of modern cul-
ture this Christian conclusion.

Let me pause for a moment to emphasize the significance
of the point we are considering. A few yvears ago the objector
might have felt warranted in complaining that our position is
merely the old claim that religious experience convinces where
reason does not, but that religious experience has no standing
in science or philosophy. The objection, however, does not
hold to-day. For we now have a school of philosophy, militant
and confident, which urges upon us the principle of knowledge
we have set forth, a school which denies to abstract reason
the ability to solve the ultimate mysteries, and which asserts
that the will is an essential factor in all knowing. The advo-
cates of this philosophy are not all Christians, but some of
them are Christians of pronounced type, and the general view
that obedience is superior to speculation as a means of know-
ing God’s will is Christian to the core. This means that the
ultimate philosophy must be religious in the Christian sense,
and that the harmony of thought and faith will come about
through the unity of our total nature, intellect and will and
affectations, seeking together to know the meaning of the
universe.

Men have been a long time catching up with the teaching
of the New Testament. Philosophers for hundreds of years
have been pursuing the shadowy form of truth running on
ahead and outstripping them. They have now overtaken the
form and looked into its face, and lo, it is the face of the
Son of God. He taught the practical voluntarism of modern
philosophy two thousand years ago. The way to discover the
secret of the universe is to conceive it, not as matter or force
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or energy, but as a person. The way to understand that person
is to consider Jesus Christ, look at His face and form. The
way to test the reality of this personal explanation of being
is to act toward it in a voluntaristic and personal way. Thus
and thus only does the long-drawn controversy find solution.
If Jesus should ever fail to respond to the sincere appeal to
Him; if men are ever disappointed in Him who approach Him
in His own appointed way, then they would be warranted in
rejecting Him. ;

It is clear, then, that we have in this Christian experience,
which arises in us when we submit to Christ, something en-
tirely unique and impregnable in the form of knowledge. The
principle which modern psychology and philosophy have so
clearly defined may, and will indeed, transform both science
and philosophy, and render them less abstract and more con-
crete. Thus they will gradually recognize, as the late Pro-
fessor James and others already recognize, the power of the
appeal which Christian experience makes to human reason
when that reason is thus transformed and elevated by the
newer, deeper conception involved. Not that this principle sets
aside logie, but only that it deepens it and completes it. Criti-
cism, science and philosophy will still use the reason. Logic
will still have to do its work, but men will see that in all
spheres, scientific and philosophic as well as religious, the
truth comes through action more than through abstract
thought; that experience is deeper and far more luminous
than reason, that plunging into the stream of being and sound-
ing its depths is a far more satisfactory way of discovering the
contents of the stream than sitting on the bank and drawing
inferences from what little of it we can grasp in that detached
way. As we thus take the universe as personal and approach
it as personal, through Jesus Christ, it does not remain dumb
and inarticulate as it does when taken merely as matter, force
and motion. It responds in a personal way, the veil is drawn
aside and the hidden mystery suddenly stands revealed before
our eyes in all its splendor, and we know where previously we
had only guessed. We have, then, a spiritual demonstration
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based on the exercise of the will, which is as convincing as
the conclusions of rationalism, which are based merely on the
exercise of the reason. The demonstration is not like those
derived from experiment in physical science, but in its initia-
tion and gradual assimilation through religious experience it
satisfies Huxley’s criterion—it is so clear that it cannot be
doubted. It is unlike philosophy in that it is not speculation
about the ultimate reality, but contact with that reality, in-
volving not the reason merely, but the will and the emotions,
our whole nature in all its higher ranges.

Voluntarism is nothing but a new name, scientifically and
psychologically wrought out with great care, for a very old
and very profound word, viz., faith; and for -another very
glowing and splendid word, hope, and for yet another puissant
and illuminating word, love. Voluntarism is simply faith
that works by love and purifies the heart, and it is not a
human achievement but the gift of God regenerating the
human will. When Christ becomes the objeet of that faith,
it is the most exalting of all human forms of experience.
Voluntarism, then, is simply devotion, self-surrender, a will
completely obedient to God’s will. The secrets of the universe
appear, the truth as to God and His Son appears, doubt dis-
appears, power comes, and peace comes. Our sense of helpless-
ness overwhelms us as we ply our task, and then supervenes the
matchless and unspeakable gift of grace. In his poem, “Saul”,
Browning voices our experience. David had played and sung
to Saul in order to drive out the evil spirit, but none of the
varied themes of his singing had been sufficient to deliver Saul
from the brooding spirit of evil. David’s heart overflows with
love and desire to redeem Saul, and in his helplessness the
vision of God and of His Christ comes:

“I believe it! ’Tis thou, God, that givest, ’tis I who receive:

In the first is the last, in thy will is my power to believe.

All’s one gift: thou canst grant it moreover, as prompt to my
prayer,
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‘As I breathe out this breath, as I open these arms to the air.
X % K % %
“What stops my despair?

This;—’tis not what man does which exalts him, but what
man would dol

See the King—I would help him, but cannot, the wishes fall
through.

Could I wrestle to raise him frora sorrow, grow poor to enrich,

‘1'o fill up his life, starve my own out, I would—I{nowing
which

I know that my service is perfect. Oh, speak through me now!

Would I suffer for him that I love? So wouldst thou—so
wilt thou!

So shall crown thee the topmost, ineffablest, uttermost crown—

And thy love fill infinitude wholly, nor leave up, nor down,

One spot for the creature to stand in! It is by no breath,

Turn of eye, wave of hand, that salvation joins issue with
death!

As thy love is discovered almighty, almighty be proved

Thy power, that exists with and for it, of being beloved !

He who did most shall bear most; the strongest shall stand
the most weak.

"Tis the weakness in strength that I cry forl my flesh, that
I seek

In the Godhead! T seek and I find it. O Saul, it shall be

A face like my face that receives thee; a man like to me,

Thou shalt love and be loved by forever: A Hand like this
hand

Shall throw open the gates of new life to thee! See the Christ
stand !”’
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DR. ALEXANDER MACLAREN, THE PRINCE
OF BIBLICAL EXPOSITORS.

BY THE REVEREND JAMES STUART, WATFOﬁD, ENGLAND.

Any enumeration of the twelve foremost preachers of the
nineteenth century by whomsoever made—by Anglican or
Free Churchman—in Great Britain or in America, would
be sure to include the name of Alexander Maclaren. At a
complimentary breakfast given to him by four hundred of
his ministerial brethren on the occasion of his Jubilee in 1896
he was the recipient of an address in which it was said:

“Your sermons, whether heard or read, have refreshed, in-
structed and inspired us. We emphasize the fact that you have
been and still are a widely influential and singularly helpful
preacher to preachers. Ministers of all denominations honor
and love you. Not only in this country, but also, and scarcely
less, on the American continent, and in Awustralia and other
British colonies you are gratefully appreciated. All English
speaking people accord you a prominent place among the
grest preachers of the nineteenth century, such as Robert
Hall and Thomas Chalmers, Thomas Binney and Canon
Liddon, Charles Haddon Spurgeon and Robert William Dale.”

Let it be frankly stated at the outset that we write from
the standpoint of the above address. Unqualified eulogy
would be as distasteful to ourselves as it would be to the
subject of our article, and we shall strive to adhere rigidly
to the law of truth and soberness. But it will be no difficult
task to prove the validity of our judgment.

Alexander Maclaren was born in Glasgow on February 11,
1826. He came of a good stock and heredity and environment
account for many of his finest qualities. His father, David
AMaclaren, was born in Perth, in 1785, was originally a mem-
ber of the Church of Scotland. He was, as are so many lads
in religious homes in Scotland, destined by his parents for
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the ministry, and he spent some time in the University of
Glasgow, with a view to prepare himself for it. But at that
time Scotland was stirred by the revival under the Ialdanes,
and David Maclaren was profoundly influenced by it. One
result of this was that he left the church of his fathers and
became an Independent—much to the chagrin of his parents,
who resented so unexpected a lapse. The church of which
the distinguished Dr. Wardlaw was pastor was then the lead-
ing Independent or Congregational church in Glasgow, and
David Maclaren joined its fellowship. There also he found
his wife, Mary Wingate, the daughter of a Cameronian Cov-
enanter who had been excluded from the Cameronian fellow-
ship for the crime of going to hear a missionary sermon by
Dr. Bogue. She was a woman of strong and saintly charac-
ter, “whose patient fortitude, calm wisdom and changeless
love were lier husband’s treasure for many years of mingled
sunshine and storm and are still fresh and fragrant,” said
Dr. Maclaren in 1902, “to her children to-day.” The ques-
tion of baptism naturally presented itself to the mind of one
whose face was toward the light, and David Maclaren examined
it “in the light of Scripture only” and so, said his son, it
was conclusively settled.” Other members of Dr. Wardlaw’s
church were confronted by the same question and ultimately
forty of them seceded and met by themselves under the pas-
toral care of Mr. Maclaren and Mr. James Buchan. They
laler united with a church of Scotch Baptists in George Street.
But in consequence of some division of opinion a number of
the members left the cliurch in George Street and formed
themselves into a separate church which now meets in John
Street. Mr. Madlaren exercised the pastoral function in this
church from 1823 to 1836 conjointly with Mr. Charles Wal-
lace. “His ministry was marked by much intellectual vigor
a_nd clearness. It was richly scriptural, expository and instruc-
tive and withal earnestly evangelistic. It was not oratorical,
but it was full of Christ and of personal experience.”
We cannot wonder such a father should make a deep im-
bression on such a son, and that the memory of it should
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powerfully influence that son in his own great work. That
Scotch Baptist church was a church of strong men “who
were mighty in the Scriptures, held their convictions with
the grip of a vice and could give a reason for the faith that
was in them.” In 1836 David Maclaren accepted the position
of manager of the South Australian Company, which had
been formed to develop the colony. He was one of the found-
ers of Adelaide and practically created its port—Maclaren
Wharf and Maclaren Vale still commemorate his connection
with the city. His Sundays he devoted to preaching and
established a church in Adelaide on Scotch Baptist lines. After
four years, he returned to the homeland and became London
manager of the company. He died in 1850.

Alexander went to the old grammar school in Glasgow
where he had as a classfellow Robert Rainy, afterward the dis-
tinguished leader of the Free and the United Free Church
of Scotland. Later he attended classes at the University. He
was baptized by the Rev. James—afterward Dr. Paterson of
Hope Street church. The year of his baptism can be inferred
from a letter he wrote the children of his Sunday school in
Manchester in answer to their congratulations on his seven-
tieth birthday. He says:

“I was baptized when I was eleven years old. 1 am now
seventy, and for all these years Jesus Christ has given me far
more than I deserve. He will do the same to every young
heart that will love and serve Him.”

After the father’s return from Adelaide the family re-
moved to London, and Alexander applied for admission to
the college at Stepney—the forerunner of Regents Park, in
1842. His father had previously taken him to the Rev.
Charles Stovel, and asked whether he thought his son would
make a preacher, to which query came the laconic reply,
“Well, well, perhaps he may!” The committee of the college
had some misgivings about receiving him on the score of his
vouth, for he was only sixteen. According to Dr. Angus
he entered Stepney “with turned down collar and a short
jacket.” DBut he was a youth who could not be set aside. The
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Rev. Samuel Green went home from the committee and said
to his son, afterward the beloved Dr. S. G. Green, already a
student in Stepney, ‘“We have accepted to-day a young
schiolar who will cut you all out, Sam.” There is a tradition,
however, that he was not to be allowed to go out to preach
until he was more elderly looking! He rapidly gained the
affection of his fellow students, though he took no part in
their frolics. From Dr. Benjamin Davies he imbibed a love
of Hebrew which he retained throughout life and which went
far to make him so capable an expositor of Scripture. He
worked hard, won many prizes and took his B. A. degree
before he was twenty. An address which in 1864 he delivered
at Rawdon College on “The Student, His Work and Right
Preparation for it,” a noble and inspiring utterance, derives
its chief value from the fact that it portrayed the speaker’s
own ideals, and efforts he made to reach them. Beyond the
routine class work he read widely in general literature—
Shakespeare and Elizabethan poets, Milton, Wordsworth and
Scott. His two favorite preachers were Thomas Binney and
Henry Melville, the galden-mouthed orator of the Golden
Lectures. Ie frequently in after life spoke of Binney as
“the man who taught me how to preach.”

Before his college course was completed Maclaren received
a call to the pastorate at Portland Chapel, Southampton. The
church was then in low water. The congregation in a build-
ing which seated 800, numbered about 50, and the member-
ship had dwindled to 20. The salary offered was £60 a year!
There was nothing in the situation to tempt an ambitious
youth, but this young man was not as others, and probably
the difficulties attracted him. The college authorities were
reluctant to let so promising a student go before he had taken
his M. A. degree, but acting on his father’s advice he accepted
the invitation and settled in Southampton in 1846. He had
uphill work, but there were certain great traditions connected
Wit}} the church which inspired him. John Pulsford, that
quaint, mystical soul whose “Quiet Hours” are a delight to
all who love to be “alone with the Alone,” was one of his
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predecessors. The young minister gave to the people of his
best. The empty pews began gradually to fill, the member-
ship of the church increased and there were not a few who
recognized that a prophet was among them. Young men,
more than others, were attracted by his preaching that struck a
new note and its impression on men was in many cases life-
long. In addition to his two sermons on the Sunday and his
week-night address, he conducted a Preparation ‘Class for
Sunday school teachers, instructed some of the young men
in the Greek Testament and with others read Carlyle and
the poets.

The late Lord Tennyson used to say concerning his beloved
wife, “The peace of God came into my life when I wedded
her.” Not less gratefully did Alexander Maclaren feel with
regard to his wife, whose soul was set to his, “like perfect
music unto noble words.” Their marriage did not take place
until he had been in Southampton ten years, i. e., in 1856.
This “beautiful and gifted lady” was his cousin, Marion
Maclaren. Her father was an Edinburgh citizen of high
standing and a deacon in Dr. Lindsay Alexander’'s church.
Only in his own words can we venture to refer to one, the
charm of whose character we felt to the full and whom it was
indeed a rare privilege to know.

Writing to Sir W. Robertson Nicoll in 1905 Dr. Maclaren
said:

“In 1856 Marion Maclaren became my wife. God allowed
us to be together till the dark December of 1884. Others
could speak of her charm, her beauty, her gifts and goodness.
Most of what she was to me is forever locked in my heart.
But I would fain that in any notices of what I am or have
been able to do it should be told that the best part of it ajll
came and comes from her. We read and wrought together
and her clear bright intellect illumined obscurities and ‘re-
joiced in the truth.” We worked and bore together, and her
courage and deftness made toil easy and charmed away diffi-
culties. She lived a life of nobleness, of strenuous effort, of
aspiration, of sympathy, self-forgetfulness and love. She was
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my guide, my inspiration, my corrector, my reward. Of all
human formative influences on my character and life, hers
is the strongest and best. To write of me and not to name
her is to present a fragment.”

The young preacher’s fame naturally began to spread.
Visitors to Southampton were brought under his spell. Among
these was Edward Miall, the pioneer champion of the Religi-
ous Equality movement, who went to Maclaren’s service one
Sunday morning and was so delighted with it that he went
again in the evening. At the close of the service he invited
the young preacher to supper at his hotel and then accom-
panied him back to his lodgings. But not content with that,
the two men walked backwards and forwards till near mid-
night. Mr. Miall spoke wherever he went of the remarkable
preacher he had heard at Southampton. Another great Con-
gregationalist was similarly impressed—the Rev. David
Thomas, of - Bristol—a man of kindred spirit, who after a
Sunday spent in Southampton, strongly urged that a wider
sphere should be found for a man with such unique gifts.

In 1858 the opportunity which his friends desired came,
and Mr. Madlaren was invited to the pastorate at Union
Chapel, Manchester. His removal from Southampton was a
source of deep and universal regret among his friends, and
in the “farewell address” presented to him a fine tribute was
paid to his chivalry, courage and fidelity. “We do not forget
the discouraging circumstances under which the relations
began. We remember, too, how slowly the clouds cleared
away: how painfully the upward path was dlimbed: how in
the face of many temptations to despair you manfully stood
to your post and resolved to hope, and we feel that it would
be difficult, if not impossible, to estimate the Christian labor
carried on so patiently and perseveringly.”

The first minister of Unionn Chapel was the Rev. Francis
Tucker, B. A., who left a large and flourishing congregation.
But before his successor had been long in Manchester the
chapel became too small, and in 1869 the present. beautiful
and commodious building, which has been not inaptly styled
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the ‘“Nonconformist Cathedral of Lancashire,” was openecd.
The seats which can be let number 1,400, and when the extra
seats are in use it accommodates 1,800. This new building
also was soon taxed to its utmost capacity, every sitting being
occupied and all available space filled. The congregations were
as remarkable for their composition as for their size. They
contained men of all classes and creeds, rich and prosperous
merchants, men distinguished in professional life, and others
working their way toward success. Young men from the
offices and warehouses of the city sat side by side with artisans.
Strangers were attracted in large numbers, among them
clergymen and dignitaries of the Established Church, Non-
conformist ministers, literary men, artists and students from
the theological colleges. One Sunday in 1875 there were in
the congregation a Canon of the Roman Catholic Church, a
Dean or Archdeacon (I forget which), of the Church of
England, several clergymen, Professor Henry Rogers, author
of the “Eclipse of Faith,” Professor A. S. Wilking, of Owens
College, and four or five ministers. The Wednesday evening
service became, as the years went on, no less remarkable for
bringing together people whose one bond of fellowship was
admiration for Dr. Maclaren.

But he had other and more gratifying signs of success.
In 1862 a mission was started in Gorton, which led to the
establishment of a flourishing Sunday school and the forma-
tion of a vigorous church, which soon became self-supporting,
and the parent of another church in the neighborhood. In
1870 a second mission was started in Wilmott Street, Hulme,
one of the poorest parts of the city, and there, as the Rev.
J. E. Roberts testifies, ““a splendid work has been carried on
among the needy folk for nearly forty years.” A third mission
was begun in Rusholme, and this has been selected as the
site of “the Maclaren Jubilee Institute,” and a fourth was
opened in Canning St., Hulme, in 1903. Of this aggressive
and beneficent work, Dr. Maclaren was the inspiration. An
idea was at one time current in certain quarters that he stood
aloof from such work. No idea could be more false. His
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interest in it was deep and vital, and any one who accom-
panied him to meetings in connection with these various
missions, as it was occasionally my privilege to do, and saw
him in contact with the poorest of the poor, would have no
misgivings on that point.

For many years Dr. Maclaren was one of ‘‘the three
mighties” of the Lancashire and Cheshire Association of
Baptist Churches, the others being Hugh Stowell Brown, of
Liverpool, and Charles Williams, of Accrington. No one was
so frequently elected to preach the association sermon, to
write the circular letter or to take a prominent part in the
meetings as Dr. Maclaren. Ministerial recognition services
were considered sadly incomplete if he could not be present,
and the joy at the opening or reopening of a chapel was
sensibly diminished, when he could not preach one of the
sermons. He was in himself a committee of reference or
board of arbitration. His counsel was continually sought and
wisely and generously given. To ministers he was a true
and faithful friend and did many an act of kindness unknown
to all but its recipient.

In 1878, on the completion of twenty years’ work in
Manchester, he was presented by his congregation with an
illuminated address, expressive of the high appreciation in
which he was held, a check for two thousand guineas, a gold
watch, a clock, and a typewriter. With the typewriter he
was as pleased as a child with its toy, for he was never fond
of writing, and, as he once playfully remarked, “never had
much of a fist.”

The denomination recognized his exceptional claims by
making him president of the Baptist Union in 1875, when
he was only forty-nine. Previously the chair had been filled
only by more venerable fathers. How he regarded the honor
was evidenced by the words of ‘“hearty thanks” with which
his address opened:

) ‘fOur simple congregational polity has few distinctions, no
privileges, no prizes, as we are often reminded by crities who
think that they have hit a blot. But I, for one, know of no
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position, whatever be its adventitious accompaniments, which
I should value so much as to be chosen by ‘mine own people’
—a free Christian democracy, among whom my work is done
and my life lived, to the highest place they can give. Its
very bareness of authority and emolument makes it the more
grateful. A laurel crown is worth more than a gold coronal
when it means brotherly confidence and kindly judgment of
one’s poor work. And I thank you, that you should put me,
though unworthy, here to-day.”

IHis two addresses from the chair are still v1v1d1y Temem-
bered. That in the spring was entitled, “The Gospel for the
Day,” the autumnal address at Plymouth was, “The Outward
Busines: of the House of God,” and he dealt largely with
ministerial stipends, many of which were, and alas! still are,
disgracefully low. Mr. Spurgeon was delighted with the
address, and its influence on the growth of the Annuity Fund
and of “the society with the long name,” as he wittily called
“The Baptist Pastors’ Income Augmentation Society,” was
soon evident. No one who heard it will ever forget his sly
reference to the Baptist Union work—its endless powers of
talk—and his plea that something should be done to make
it more of a power. “Hitherto,” he said, “it has done little.
We might address it with Wordsworth’s question to the
cuckoo—

‘“¢Shall I call thee bird,

Or but a wandering voice?’ ”

A second time Dr. Maclaren was called to the presidency
of the Union, at the opening of the new century, in 1901,
when there were united meetings of the Baptist and Congre-
gational Unions in the spring. The circumstances were
unique. Dr. Parker, for so many years Dr. Maclaren’s neigh-
bor in Manchester, was chairman of the Congregational Union,
and additional interest was lent to the gatherings by the pres-
ence of his old schoolfellow, Dr. Rainy, the leader of the
United Iree Church of Scotland. To see those three men,
who stood head and shoulders above all others in the pulpit,
together, was a sight never to be forgotten. Dr. Maclaren’s
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{heme was entitled, “An Old Preacher on Preaching.” At
the autumn assembly of the Baptist Union in Edinburgh he
delivered his remarkable address on “Evangelical Mysticism,”
which called forth emphatic eulogies, not only from ‘his
own people” and their Presbyterian cousins, but from high
Anglicans and Sacramentarians like Lord Halifax, the
president of the English Church Union in one direction and
from the Society of Friends on the other. To another supreme
position Dr. Maclaren was called in 1903, the presidency of
the Baptist World Congress, and his address on “In the Name
of Christianity and by the Power of the Spirit,” was as sub-
lime as it was simple. His presidency gave a completeness to
the Congress it would otherwise have lacked.

Academic distinctions also fell to his lot. He was the
first English Nonconformist or non-Presbyterian minister to
receive the degree of . D. from Edinburgh University, and
there is a story that in returning home he left the gown in
which he had been capped in the railway carriage! Glasgow
conferred on him the same honor. When the University of
Manchester was founded, he was one of those selected for the
honorary degree of Litt. D., and elected to the Court of Gov-
ernors. In 1896, to celebrate his ministerial jubilee, a large
sum of money was subscribed by the citizens of Manchester,
who commissioned Sir George Reid to paint his portrait for
their art gallery, while a replica by the same distinguished
artist was handed over to the trustees of Union Chapel. No
more lifelike portrait of the great preacher exists. It has
caught the erect figure, the keen eagle glance of the eye, the
striking face luminous with high thoughts and noble passion.
It was at this presentation that the then Bishop of Manches-
ter, Dr. Moorhouse, said: “Thirty years ago I was studying
with great profit the published sermons of the man whom
we arc honoring to-day. In an age which has been charmed
an(.i inspired by the sermons of Newman and Robertson, of
Brlgl}ton, there were no published discourses which for pro-
fundity of thought, logical arrangement, eloquence of appeal,



42 The Review and Expositor.

and power over the human heart exceeded in merit those of
Dr. Maclaren.” ,

It was in this year also that the complimentary breakfast,
to which we have referred, was given to Dr. Maclaren by his
ministerial brethren. It was a memorable gathering, attended
by prominent representatives of all the Free churches. Dr.
Maclaren’s reply to the address was, as Dr. Parker described
it, “overwhelmingly pathetic.” The incisive force with which
the following words were spoken, the solemn impression they
made on that large assembly, will never be forgotten:

“Your praise wakens conscience. Things look so differ-
ent seen from the inside from what they do from the outside,
and there rise up so many spectres of mingled motives and
perfunctory work and opportunities let slip that it is hard
to believe that any body can look at the work which I know
to be so poor and find such words as my friends have used
this morning by which to characterize it. ....I remember
Thomas & Kempis’ great words, ‘Thou art none the holier be-
cause thou art praised and none the worse because thou art
censured. What thou art, that thou art and it avails thee
naught to be called any better than thou art in the sight of
God.” So I only say, while thanking you all for your love
and appreciation,

“‘Nothing in my hand I bring,
Simply to Thy cross I cling.””

There was a quiet humor in the Doctor’s words to young
ministers:

“I thank God that I was stuck Jown in a quiet little,
obscure place to begin my ministry. For it is what spoils
half of you young fellows: you get pitchforked into prominent
positions at once, and then fritter yourselves away in’ all
manner of little engagements that you call duties, going to
this tea meeting and to that anniversary and the other break-
fast celebration instead of stopping at home and reading your
Bibles and getting near to God. I thank God for the early
days of struggle and obscurity.”

Attempts were at various times made to draw Dr. Maclaren
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away from Manchester, but notwithstanding his occasional
grumbles at its climate (and it was no uncommon thing for
him to indulge in them in his times of depression), he elected
to remain in ‘“dear grimy old Lancashire—the noblest field
of work in England.” Once he was invited to “preach with
a view” in a certain university city and a few days after the
invitation reached him he said to me, ‘“That matter was soon
settled. I told them that for a man to move there must be
two forces at work—one driving him away from the place he
is in, the other drawing him to the place to which he is in-
vited, and that in my case I felt neither the one nor the other.”
The only time he was seriously “shaken in his mind” was
several years after the death of Mrs. Maclaren, the sense of
loneliness and depression had grown upon him. An effort
was made—mainly at the instance of the Rev. Charles Wil-
liams, to secure him for the chair of Hebrew at Regents Park
College, and to link with the duties of the chair one sermon
a Sunday at Bloomsbury Chapel. The Hebrew professorship
would have afforded him congenial work, and he was not
insensible to the opportunity of influencing our coming min-
istry. DBut he decided to remain in Manchester.

His health was never very robust. His highly strung,
delicate nervous constitution exposed him to suffering from
which ordinary men are free. He was a martyr to neuralgia.
An internal trouble at one time made it necessary for him
to lie for hours together on his couch, and in this attitude
many of his finest sermons were made. Occasionally when
preaching he had to grasp the sides of the pulpit to steady
himself, so intense was his pain. How he was able to con-
tinue his work 50 long in his then state of health was a marvel
to all who knew him. IIe thought of a colleague long before
he secured one.

“I am going on here preaching once a Sunday,” he wrote
to a friend, in 1882, “and filling in with occasional supplies,
Whi.ch 1s most unsatisfactory. It cannot go on. The worry
of 1t, and the poor results of all the worry will force me to
cut it soon. If I cannot find a colleague or curate, I see
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nething for it but to resign—and indeed if I could see any
congenial work in London, I think I should do =0 now, for,
apart from -all other considerations, I feel as if I could not
stand this climate much longer, and should like to be in the
sunshine at the end. Altogether I am at my wits’ end, and
cannot see my way. The feelings of uunsettlement is miserable
and hindering. But I suppose I must just wait till the cloud
moves. I can, for the most part, but sometimse I get im-
patient.”

It was a happy event that he at length found a capable
and congenial colleague in the Rev. J. T. Raws, who remained
with himr for seven years (1883-1890), and then Mr. Raws
was succeeded by the Rev. J. E. Roberts, M. A.,, B, D., first
as assistant minister and subsequently as co-pastor and suec-
cessor. Mr. Roberts is too strong a man to be an imitator of
his revered predecessor. He works manfully on his own lines
and has worthily maintained the traditions of the influential
pulpit he was called to occupy.

in 1888 Dr. Maclaren paid a prolonged visit to Australia,
preaching continuously in Sydney, Victoria and South Aus-
tralia. Wherever he went he had an almost royal progress
and did much to secure for the Victoria Baptist churches in
their jubilee year their magnificent Church Extension Fund
of £50,000. Efforts were made to retain the distinguished
guest for further service in the colonies and suggestions were
made that he should act as the Baptist Archbishop of Aus-
tralia, but his heart yearned for home. Incidentally, Dr.
Maclaren’s health was greatly invigorated by his Australian
tour, and it was commonly said that it had renewed his youth
znd added twenty years to his life. It certainly did much for
him, though it did not restore his old strength. Several years
afterward he wrote, “I have been fairly well since my Eastern
trip, but I am very weary and do not know exactly whether
to resign in June, when I shall have done my fifty years, or
whether to hold on a little longer.” Whatever he thought of
the matter, his friends would not hear of his resignation. He
continued for seven years longer until in 1903 he became
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pastor emcritus, and held that position until his death on
May 5, 1910.

What were the characteristics of the preaching which drew
cuch large and intelligent audiences and exercised over them
so potent a spdll? Dr. Maclaren had the advantage of a fine
and inspiring personality. Who could look at that erect figure,
that mobile face, piercing eyes, a glance of which often spoke
volumes, or listen to that clear and telling utterance which
rang out in bell-like clearness and gave to every word and
every syllable its proper value, and remain unmoved? The
power of speech, of hand and eye combined to give the
preacher an unique force. Slim and wiry, he had not the
portly figure of Robert Hall or Thomas Chalmers, but he
was no less equal in his bearing. He was dvaé dvdpav,
a King of Men. In whatever company he was present his
supremacy was instinctively felt. He was what Dr. John
DBrown called a solar man, a sun with its attendant planets.
With what illuminating and arresting force he read the
Scriptures, investing the familiar words with new charm and
gloryl “I never heard anythiug like it,” one after another
of his hearers said. His intellect was keen and penetrating,
his thought sharp and incisive. He saw into the heart of
things, as with the intuition of the seer. His fine imagination
irradiated his subtle logic and embellished his severest state-
ments of truth. Iis speech, even when impromptu, was grace-
ful and effective. Ie naturally expressed himself in metaphor:
Long before Henry Drummond wrote his Natural Law in the
Spiritual World, Dr. Maclaren made large use of the analogies
which exist between the material and spiritual realms, seeing
in the phenomena and processes of the one instructive resem-
blances of the other. No sermons in the English language
abound in such choice and magical similes—phrases that cap-
tivat.e the memory and haunt it as with strains of celestial
musie,

Dr. Maclaren’s doctrinal standpoint was thoroughly
cvangelical.  During his first pastorate he had doubtless to
work his way toward a creed and was far from orthodox.
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Late in life his friend Charles Williams told him that his
sermons were in those days a mixture of the Ten Command-
ments, the Beatitudes, and Thomas Carlyle. The veteran
preacher laughed and after a little fencing admitted that there
was some truth in the charge. He acknowledged the immense
influence which Cailyle wielded on his early preaching. “He
was the one strong man of his day, and his denunciation of
shams and follies made him my hero for a long while.”

But as the years went on he became more and more ortho-
dox and laid increasing emphasis on the central truths, the
deity and atonement of Christ, the value of His resurrection,
the personality and power of the Holy Spirit, repentance and
faith, the obligation to holiness and the moral dynamic of the
cross. Those were among the certainties—‘“triumphant cer-
tainties”—which he continually preached. On other mattere
he was less dogmatic and even reticent. Many vears ago 1
told him of a sermon of Dr. William 2ulsford’s I had heard
on future punishment. The preacher dwelt strongly on the
antinomies of Scripture, exhibiting first the passages whick
apparently point toward universal restoration and afterwards
those which indicate an eternity of punishment. On my
expressing dissatisfaction with Pulsford’s treatment of the
theme, he looked very grave and said, “What else could he
do?” At times I used to think he inclined toward the con-
ditional immortality theory, as did Dr. R. W. Dale, and there
are several passages in his sermons which point in that direc-
tion. But I am not sure that he would have acquiesced in the.
inference which might be drawn from them. With regard to
the higher criticism his position has been accurately ex-
pressed by Principal Blomfield, whom he invited in 1882 to
act as his assistant.

“When I was at his home, I was beginning to struggle
with the critical questions of the Old Testament. I must
confess that I got little help. IHe was master of all the posi-
tions of the critics. DBut the whole bent of his mind was
conservative. ‘The Bible has been criticised enough, it wants
appreciation.” Then, too, he felt that the work he had to do
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lay in a region beyond that which the critics knew. And he
was intensely insistent that the pulpit was the place for the
proclamation of certainties and not for argument, discussion
or apology.” ‘

He was once told that his preaching failed because it had
no word to the honest doubter, and replied, “No, the gospel
is for men that believe.” His whole position in these respects
is stated with a wealth and precision of language and charm
of illustration in his first presidential address to the Baptist
Union on “The Gospel for the Day”’—in the judgment of the
present writer one of the finest of all his utterances, and of
enduring value.

Dr. Maclaren was a convinced Baptist, but not a strong
denominationalist. His church was of the open-member-
ship type. He once said to me, “I don’'t often preach
on the subject [baptism}. I don’t care to, but [with a
twinkle in his eye] when I do it, I slay the Philistines hip
and thigh.” He often declared that if he were not a Baptist
he would belong to the Society of Friends. He had indeed
many affinities with them, and in a speech delivered at a
conference of Friends in Manchester in 1894 he dlaimed to
have long been a sympathetic student of early Quaker litera-
ture. “I sometimes think that I know more about George
Fox, Barclay, Penn and Pennington than some members of
the Society do.” He spoke gratefully of what we owe to the
Society of Friends. “In 200 years it has been an object lesson
in the might of gentleness, the eloquence of silence, the dignity
of calmnesy, and the heroism and overcoming energy of patient
suffering. It has brought ‘the still strong man in a blatant
lahd,’, that the poet longed for, it has been the little leaven that
leaveneth the whole lump.....Your emphatic recognition of
the inner licht and guiding spirit has made you the apostles
of .that wholesome mysticism which is inherent in Christi-
anity.”

But few words can be said as to Dr. Maclaren’s methods of
Preparation for the pulpit, whether general or specific. He
Wasa great and incessant reader, and his mind invariably re-
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acted on what he read. He delighted in history and in books
of travel. Iie was an eager student of the poetry of the great
Elizabethans and the great moderns. Ie was saturated with
Tennyson and Browning, the latter gaining a stronger and
stronger hold on him toward the end of his life. His first
hour after breakfast was sacred to devotional reading, medi-
tation and prayer. Ile read regularly and carefully every
day in the Hebrew Bible and Greek Testament, and knew
great portions of them by heart. His well stored and highly
disciplined mind was a treasury of homiletic thought and
illustration.

iIe had a great contempt for men who mechanically “get
up”’ their sermons, and for those who—as he said—put all their
goods into their front window. Ile aimed at simplicity and
directness of speech. Ile once asked me if I knew a certain
gomewhat dull and prosaic member of his congregation.
“Well, now,” he went on, “often when I am preparing my
sermons, I keep that man before me and say, ‘What I have
to do is to get this thought behind that fellow’s skull.’” And
he spared no pains to do it.

Dr. Maclaren’s sermons have, we believe, had a wider cir-
culation than those of any other preacher, with the one excep-
tion of Mr. Spurgeon’s. And yet he scarcely wrote and would
never have published them, had they not been in a sense wrung
out of him. That which was afterwards known as the first
series of “Sermons Preached in Manchester” was originally
printed for private circulation. The preface, disclaiming all
pretensions to accuracy either of matter or of manner is
thoroughly characteristic. The sermons are “offered to the
church and congregation of Union Chapel as a memorial of
a vear which to the preacher has been made bright by their
affections. It was their kindly overestimate of them when
preached which led to their being somewhat reluctantly issued
from the press. The same kindness will be needed even more
in reading. and to it this little book is confidently entrusted.
Perhaps God will make His strength known through its weak-
ness.”” The second volume was, like the first, issued in weekly
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parts, but afterwards they appeared only in \"olunr.le form,
except that later they were reported for the Baptist Times and
Freeman. They form a library in themselves, even if we
omit what Dr. Jowett "calls “the mighty volume on the
Colossians” in the Expositor's Bible, and the three volumes
on the Psalms. In the thirty or forty “Expositions of Holy
Scripture” the whole of his work, much previously unpublished,
has been collected, and forms his most precious legacy to the
Church. We owe this monumental work to the initiation, the
tact and persistency of Sir W. Robertson Nicoll. “I cannot
say,” he tells us, “that he received the suggestion too gracious-
ly.” Perhaps a stronger expression might have been used.
But there can be no doubt that the preparation of the volumes
for the press gave the Doctor real delight, and we shall all
endorse Sir William’s estimate of the value of these “Exposi-
tions”: “The generations to come will care little for our
sermons to the times, but they will listen to the sweet, clear
voice of the man who preached to the end of Gilead—and
Beulah—and the Gates of Day.” Dr. Dale declared that Dr.
Maclaren saw what he said. And the Times, the chief English
newspaper, in its obituary notice declared him to have been
the greatest preacher in any of the Free Churches, and
worthy to be ranked with Newman and Liddon. “If)” as
Schleiermacher said, “good preaching ought to combine per-
fect moral humility with energetic independence of thought,
a profound sense of sin with respect for criticism and a passion
for truth, Alexander Maclaren will take his place among the
comparatively small company of the great preachers of the
world.”

Concerning the private life of Dr. Maclaren this only
n.eed be said, that to those who were admitted to the charmed
circle of his home it seemed ideal and perfect. As a friend
h? was staunch and steadfast. To people who did not know
him ‘he often appeared brusque and unapproachable and he
met with scant courtesy those who without reason forced them-
selves on his attention, or attempted to flatter him with empty
compliments. He had a fierce hatred of shams, and scorned
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the men who claimed to be what they were not. When his
indignation was aroused a glance of his eye was scorching.
But no man had a warmer or more tender heart, and to spend
an hour with him in his study or to have the privilege of
walking with him was a supreme treat. His cheery smile, his
sparkling humor, his clever repartee, his charming power of
reminiscence made his conversation as memorable as his pub-
lic speech. Robert Browning once spoke of Alfred Tennyson
as “In Poetry illustrious and consummate: in Friendship noble
and sincere.” For the word Poetry—as I have remarked else-
where—substitute Preaching and you have an accurate de-
lineation of Alexander Maclaren.
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FATHER MILLER AND HIS MIDNIGHT CRY.
BY MRS. JANE MARSH PARKER, ESCONDIDO, CALIFORNIA.
L -

October twenty-fourth, A. D. 1844 is a memorable date in
the history of religious fanaticism in the United States—a
culminating point. That was the day when, according to the
predictions of one William Miller—last of the eminent proph-
ets of Millennarianism—the world and all that was therein
would be burned up, root and branch.

“Day of wrath! oh, day of mourningl
Heaven and earth in ashes burningl”

For twelve years he had been sounding his “midnight cry”
—“Behold He cometh!” His lectures upon tbe prophecies had
been given in all of the large Eastern cities, and that in re-
sponse to urgent invitation from leading orthodox churches,
and invariably to crowded audiences and with accession of
converts. His followers exceeded fifty thousand in 1844; the
majority church-members of high standing. Like their
zealous leader the most of his disciples gave themselves and
all that they possessed to plucking brands from the burning.
There was no uncertain note in Father Miller’s “midnight
cry,” grounded as it was upon scriptural interpretation as
approved by eminent authorities of orthodoxy; it was the
legitimate, the inevitable outcome of the school of the letter,
of the literal interpretation of an infallible Bible applied to
tbo durations of the periods of the prophet Daniel—to the
tmes and dividing of times—the twenty-three hundred
days, ete,, by a devout seeker after divine truth, resolved upon
know1'ng if possible just when the end of all things would be.
Refutlng the accuracy of Father Miller's mathematical calcu-
lations was out of the question. So plain did he make upon
tables (his astounding charts) his interpretations of prophetic-
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al mysteries; his simple sums in addition and subtraction
bringing but one answer—A. D. 1843.

When 1843 went by, he was not long in discovering where-
in lay his chronological mistake; he had reckoned from Roman
time; Jewish time gave 1844—“a merciful extension”—deeper
research giving the month and the day as well. Upon the
tenth day of the seventh month, the day of the feast of the
atonement (‘‘year of Jubilee”) ; “and presumably at the hour
of even” the awful consummation would take place.

Only a few months more for adding to the few that would
be saved.

Up and down the land went the Millerite preachers that
summer of 1844, scattering their alarm tracts, and exhort-
ing sinners to repent; the astounding chart of Father Miller,
a conspicuous feature of their outfit. There was no hamlet too
remote for the shouters of the glad tidings; to have found man,
woman or child who had not heard that the world was coming
to an end, and that very year, would have been well nigh im-
possible,. Ample demonstration of the faith of the believers
was everywhere to be seen; many of their fields were un-
cultivated; their crops unharvested; and not a few were known
to have given away stores of valuable merchandise; a hatter
in Rochester, N. Y, freely distributing his entire stock. Why
send children to school? Why worry about debts overdue?
Why lay in store of fuel; why economize? Why provide for
existence on earth beyond October twenty-fourth?

One man there was, who when dared by his scoffer of a
son to sign a deed conveying to him a fine farm upon January,
1845, did so at once; another confessed a crime of which he
had never been suspected.

The open believers were easily identified; but not those of
that greater multitude whose hidden fears were veritable con-
victions, so contagious and wide-spread was the awful expect-
ancy that the exceptionally hilarious presidential campaign
of that summer did something to mitigate with its parades,
coons, log-cabins and Whig-pole raisings.

September saw the believers gathering at the head-centers
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of the movement; in Boston, Philadeiphia, Rochester, and
many of the lesser towns of the New England and Middle
States almost continuous meetings were held in large public
halls. TFather Miller’s big tent, with its band of preachers was
in great demand, hastening from place to place. Because of
the lawless pranks of the scoffers at these meetings the police
was often a necessity; the “conversion’ of scoffers by no means
infrequent, and always attended with outbursts of intense
emotionalism expressed in a crude hymnody,—hynns that the
intelligent leaders of the movement tried in vain to suppress.

“You will see your Lord a-coming

On the resurrection morning
To the old church-yard.

While the band of music, (repeat)
Will be sounding through the air,”

was a favorite of the movement; a distinguished doctor of
divinity confessing in a description he wrote of a meeting he
attended, that ‘“the barbaric eestacy” with which that hymn
was sung by the multitude, to the tune of “The Old Granite
State,” had nearly taken him off his feet. The Dies Irae up-
lifted by a host to whom its every word was a personal appeal
for mercy, was impressively different from its rendering by
the trained choristers to-day.

Considering the enormous output of publications that fell
from the presses of the fanaticism that summer, and were
freely distributed, it passes understanding that almost nothing
of it all can be found to-day. Descendants of those who gave
lavishly of their substance lest a doomed world should not
have a sufficiency of Midnight Cries in various forms—those
who as little children suffered martyrdom from isolation and
ridicule as truly as did the little Christians of the early church
from beasts of the arcna, as adults must have enjoyed su-
premely destroying utterly anything and everything recalling
their old terrible dread of the day that should burn as an
oven with stullle like unto themselves. Even under the
the heads of Millennarianism little is found in our reference
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libraries throwing light upon Millerism at its culmination in
1844,—the light that synchronous records alone can furnish.

For anything akin to fair understanding of what has been
called ““the great religious cyclone of the century” acquaint-
ance with its earliest publications; its tracts, hymns, the ser-
mons of William Miller, etc., are indispensable. None too
soon has President Strong, of the Rochester Theological Semi-
nary, undertaken a collection of the bibliography of the fanati-
cism; the fact that Father Miller was a good Baptist, as were
the majority of his converts, making it eminently fitting that
such a collection should have place in Rockefeller Hall
(Rochester, N. Y.). The identical chart used by Father Miller
at his lectures has been contributed—its mathematical reckon-
ings of the prophetic periods; its grotesque portraitures of
apocalyptic mysteries, etc., something unique for the divinity
student of to-day.

The true and close relation between the fanaticism and
orthodoxy in the first year of the movement, when its mar-
velous momentum was gained, is too frequently overlooked
by those who seek to know its origin and evolutions. John
Fiske’s happy phrase, “fungus growth of crankery,” was not
called out by Millerism; nor may it be applied to a move-
ment that was rooted in venerated dogma, and whose ultimate
mission it has been to demonstrate the error of that system
of biblical interpretation of which it was the fruit.

William Miller, of Low Hampton, Washington county,
New York, was a typical lay-Bible student of seventy years
ago, the superior of many; a well-to-do farmer, a genial public-
spirited “all-round-sort-of-man”; prosperous; the local poet;
and popular speech-maker of a wide section; Captain in the
War of 1812; Constable, Sheriff, Justice of the Peace; good
husband and ecitizen; and until his conversion (presumably
in a Baptist revival) an exceptionally wide reader for those
days—familiar with the writings of Voltaire, Hume, and
Thomas Paine, whose views he advocated to the great distress
of his pious family. To atone for having browsed in infidel
pastures, he prayerfully resolved, upon his conversion, to de-
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vote the whole of his spare time to the study of his Bible.
He soon focalized upon discovering when the end of the world
would be, believing that the question of Daniel had not been
asked for nought—“How long shall it be to the end of these
wonders?”’

Surely Daniel had not been inspired to ask what could
not be answered through prayerful study of the periods fore
telling just when “these wonders” would end. Relying solely
upon divine aid he consecrated himself to his task; he would
not use a commentary even; the Holy Spirit alone should lead
him into all the truth. To him, his Bible was infallible, its
every word and every marginal note; its chronology, transla-
tion, punctuation, division into chapter and verse as well; and
scarcely less so his Josephus and Rollin. Questioning the re-
liability of Daniel as a historian he would have looked upon
as rank atheism. The higher criticism of this our day was
then in embryo. If the chronology of the past, as given in
his Bible was infallible then reckonings for the future based
upon that chronology would be equally so; his whole equip-
ment for research—that of undiluted literalism.

For some fourteen years he searched the Scriptures with
unremitting diligence; never diverted from his one subject.
Naturally, he soon knew his Bible by heart. Not until about
1831 did he reach perfect certitude and final conviction that
A. D. 1843,! was plainly foretold as the year when the world
would come to an end. And then was his soul heavy unto
death, because no way of escape could he see from going forth
without delay to proclaim the speedy coming, and what were
twelve years at the longest for saving a remnant of the chil-
dren of men? And who so unfitted as he for consecration to
the tremendous work? After bitter struggle he rose up and
entered upon his mission by preparing a scheme of lectures,
the first of which he delivered to his towns-folk, his circuit
speedily enlarging; crowds pressing to hear him; a general
approval of his gospel the common result, calls for his lectures

—_——

1A, D. 1844, Jewlish time,
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increasing; first from small towns; then the large cities, he de-
ing his best to fill the urgent demands upon him. Notable re-
vivals followed his lectures, with marked increase of Bible study;
the Bible Society reporting large sales wherever Father Miller
lectured; the only compensation he asked or would accept was
his traveling expenses; nor did he complain when those were
not defrayed. When his fixing the very year of the end
was denounced as contrary to the plain declaration that in
an hour unlooked for the Son of man would come,—*“of that
day and hour knoweth no man but my Father only”—he had
ready answers, recapitulating in the words of the Gospels the
signs that were to precede the coming of the Son of Man—all
of which he confidently affirmed had been fulfilled—his chart
giving the date of the fulfillment of each, notably that of
the signs in the sun and in the moon, and the falling of the
stars from heaven.....“When ye shall see all these things
come to pass know that it is nigh, even at the door.”” The
generation that should see the last of those things come to
pass was to see the coming of the Son of Man. The last of
the signs predicted had been given; even in their day in the
falling of the stars from heaven.? The darkening of the sun
when birds and poultry had gone to roost at mid-day they
had seen with their own eyes (referring to a recent total
eclipse). How could they help knowing that the time of the
erd was near, having seen “these things” come to pass? That
the very year of the consummation had been given in the
periods of the prophet Daniel his charts made dlear as noon-
day—A. D. 1843 (revised A. D. 1844).

The published Lectures of William Miller in book form
had a large sale; one volume included his Dream of The Last
Day, about the only thing in the way of fiction that his fol-
lowers permitted themselves to read; but then it was anything
but fiction for them. TFor the children of the fanaticism it
partly filled the void evolved from stern denial of story-books;
that terrible dreamn, with a leaflet catechism upon the book
of Daniel comprising the juvenile literature of the movement.

2The memorable meteoric shower of 1833.
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The break between Father Miller and orthodoxy did not
come until some two years before the culmination of the
fanaticism in the tenth day movement. Comet of a prophet
that he was, until then it was generally admitted that he was
within the orthodox system, great as were occasional diffi-
culties in predicating his track. The open rupture came about
1841 or 1842, when he called upon his followers to ‘“‘come
out of Babylon,” to sever their relations with churches that
were not sounding the Midnight Cry. A reactionary tide of
opposition set in at once;—Father Miller’s interpretations of
the prophecies of the second coming were shown to disagree
entirely with the pre-Millennarian doctrine of a reign of a
thousand years of righteousness on earth antedating the de-
struction of the planet. Pre-Millennarianism, according to
Father Miller, was a device of Satan to lure sinners to de-
struction. His followers soon severed their relations with the
churches to which they had belonged, glorying in the cross
of censure and derision laid upon them by former brethren.

With the coming in of 1843 Millerisin was emphatically in
the air throughout the Atlantic states and in those of the
Middle West, as a review of the files of standard newspapers
of those years will show; the topic was at the front; “Signs
and TWonders” and like headlines were conspicuous in several
leading journals, a special column for that considerable con-
tingent of patrons reading its newspaper, Bible in hand, alert
for first reports from the battle of Armageddon; of the rising
up at last of the King of the South against the King of the
North; the exact whereabouts of the he-goat stamping the resi-
due under its feet, etc.

Something of an idea of what {hose “last-day” meetings
were like, the awful expectancy attending that final sun-
settlpg, has been handed down in private letters, journals and
tI‘a.dltlonal reminiscences. In one letter we read how the
writer withdrew with her lusband to a secluded corner of
the crowded hall at midnight, an impressive hush prevailing,
and holding her open watch in her hand, listened until day-
break for the first blast from Gabriel’s trumpet.
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And the walls of Nineveh fell not.
*x %k x

And here let it be noted that as yet nothing has been
found in the synchronous authoritative records of the fanati-
ciam going to prove what is universally accepted as fact, that
ascension robes were a part of the believer’s outfit. Surely
they would have been in evidence upon the tenth day if ever;
but not a glimpse of one is given. We do find, however, abun-
dant evidence that the ascension-robe was the creation of the
scoffer’s brain; and that FFather Miller’s offer of a reward for
an ascension robe or a clue to one belonging to a sane believer
never brought one to light. Nor is it true that when the
tenth day went by, and then the seventh month and then
the year, that all but a mere handful of Father Miller’s dis-
ciples forsook him and fled. The tenacity with which the
great majority “hung on” while “the vision tarried,” and con-
tinued to hang on for years, their successors in faith “hang-
ing on” still, is a significant feature of the movement.

Under the smitten gourd of prophecy his disappointed fol-
lowers gathered around him, Bibles in hand, to learn of him
just how long the tarrying time would be; the probable dura-
tion of which had been wholly overlooked in his previous
mathematical calculations. Again the key of the letter was
depended upon.. . ..After the midnight cry of “go ye out to
meet him,” there had been a delay in the appearance of the
bridegroom, a delay long enough for the trimming, but not
for the refilling of lamps. There had not been time enough
to go out and buy oil for empty lamps. There was the clue.
“Watch therefore.” Could they not watch for him one hour?

II1.

With the passing of the tenth day, it was impressed upon
Father Miller that “while time continues” it was best his dis-
ciples should have a fitting name; that of Millerite had always
been offensive to him, and to all of his followers. He called
a meeting at Albany, April 25, 1845, for fixing upon a name,
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at which he presented that of Adwventist, urging its adoption;
it was unanimously accepted, and is still retained by that large
and increasing sect, whose divers divisions are unified in their
veneration of a common founder, in their one faith in the
literal, speedy second coming. “Father Miller’s calculations as
to the exact time of the end were correct in the main,” they
agree to-day in saying; “fuller revelation has confirmed, not
refuted, his doctrine.”

With the sudden subsidence of the intense emotionalism
characterizing the fanaticism at its height, spiritual fermenta-
tions followed inevitably and then disintegration in the main
body began, with gradual but unmistakable waning of that
blind allegiance to Father Miller, that seriously handicapped
the many new prophets rising up, each with a fuller interpre-
tation, throwing light upon “the tarrying time.”

Father Miller’s sturdy opposition to any new light that
ke held to be false doctrine, was the cause of several early
seceszsions from the main body; first of these was that of the
petty but audacious faction that before the winter of 1844-1845
was over was holding meetings separate from ‘‘the regulars,”
the “Shut-doorers;” a short-lived outcome of extreme literalism
that may not be overlooked in a study of the fanaticism. “The
Shut-doorers” had found in their interpretation of Scripturv
warrant for fully believing that upon the tenth day of the
seventh month the door of mercy had been shut inexorably,
against all but those who with lamps trimmed and burning
had been looking for his coming and were ready to meet
him on that day. Then the door had been shut.

After “the Shut-doorers’” camo the Feet-washers, with their
gospel grounded upon the plain commandment, “If I have
washed your feet, ye also ought to wash each others’ feet. . ...
do as I have done unto you;” another secession, the zeal of
the heroic restorationists unequal, however, to reverent observ-
ance of the oriental rite in sparsely-heated assembly rooms
that cold winter, the exactions of “the heady and high-mind-
e(}" in the matter of individual basins and towels fruitful of
discord. That larger secession of several years after that made
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the keeping of the Jewish Sabbath obligatory upon all good
Adventists was laid upon more enduring foundations, as is
seen in the increasing numbers of the Seventh Day Adventists
of to-day.

Anything in the way of justifiable diversion from the pro-
longed strain of the tarrying time (how long those wise virgins
must have been in trimming their well-filled lamps), was wel-
come indeed to the watchers of heavens giving no sign of
parting as a seroll.

Such diversion came after four or five years of disappoint-
ed expectancy in a special revelation. Mrs. Clorinda S. Minor,
of the Church of Philadelphia, the Lady Paula of the fanati-
cism, claimed to have received divine orders that she must go
up to Jerusalem without delay and found there a School of
Agriculture, nigh unto Zion, a Mission school for the native
Jews, whose deplorable ignorance of farming and vegetable
gardening was a reproach unto the believers in the speedy
second coming; for was not the Messiah to descend upon
Jerusalem? Her portrayal of the condition it was in enlist-
cd the interest of the thrifty farmers and good housewives at
once. The land of promise must be made ready for His com-
ing. Her appeals for financial aid, her long effusive letters to
the churches scattered abroad, became a marked feature of the
Sunday services of the Adventists generally; her pictures of
the desolation at that day were vividly drawn, the desola-
tion that the proposed school of agriculture would soon
make to blossom as the rose. When funds enough had
been raised to pay her frugal traveling expenses to Palestine
she set forth in bliseful ignorance of the lions in her way;
her encounters with those lions, as described in her letters to
the Saints at home, delightfully entertaining for the little
Adventists, especially; a veritable carpet of dreams, transport-
ing them f{rom the Jerusalem of the apocalyptic visions—of
which they were full weary—to an actuality, “a really is.”

Fever stricken, barely surviving the awful discomforts of
her journeyv, she reached Jerusalem at last; her estatic con-
fidence in the success of her mission increasing with the mas-
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tery of the lions in the way. “An Israelite indeed,” she wrote,
had welcomed her upon her arrival as the long-expected de-
liverer of his people, one Meshullam, a Jew, of whom her
letters were overladen, all in praise of his piety, business tact,
indispensableness, etc. Financial Manager of the Colony she
made him at once, and published a leaflet—straightway—
Meshullam. The wide circulation of its rosy account of the
colony accomplishing great things. Fine crops of corn and
beans, potatoes and radishes were in sight, and no end of
half-naked, starving Jews and Arabs, future pupils and beni-
ficiaries, when the tide of prosperity had sudden check—
Meshullam was a grievous disappointment, a tricky knave,—
in short, he had turned Mrs. Minor and ‘her colonists out of
doors; devoured their substance,—defeating her in the courts,
etc. Through some five years of like experience she held on,
never losing heart nor faith secemingly, even when her sup-
port was almost entirely cut off because of dwindling confi-
dence in her mission, at the source of supplies.....Almost
alone and among strangers, impoverished, she died. Upon
the headstone at her lonely grave on the plains of Sharon
was inscribed: “Mrs. C. S. Minor; from Philadelphia, U. S. A.
Industrial Missionary to the Jews: Died November 6, 1855,
aged forty-six years. ‘She hath done what she could.” 3

IIL

The end of this world came to William Miller November
30, 1849. He died at Low Hampton, Washington county,
New York, aged sixty-eight years. Upon his monument in
the graveyard at Low Hampton was inscribed these words from
the prophet Daniel:

“But go thy way until the end be, for thou shalt rest and
stand in thy lot at the end of the days.”

3The Mennonites have recently sent misslonaries to Palestine to

oren a misston there, belleving Christ Is soon to come agaln to
Mount Zion.
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Long is the vista reaching back from those graves to the
day of the first mis-interpretation of the promise, “Behold I
come quickly.” May we not reasonably believe that the
fanaticism called Millerism is the last of the great convulsions
of Christianity born of Millennarianism? that “ancient hope
of the Church,” bursting out with more or less intensity from
century to century, sometimes the tenet of a petty sect, some-
times the inspiration of a far-reaching movement? Millen-
narianism, according to eminent authorities. was the inevitable
outcome of the unsophisticated stratum of primitive Chris-
tianity, and can exist only with unsophisticated faith; all of
which was exemplified in the personal experiences of its emi-
nent prophet, William Miller. The two wings of Millennari-
anism, the pre-millennial, and that of which he was a leader
and able expounder, are as far apart to-day as ever, both
destined, can we doubt, to wane and disappear in the fuller
light of the fuller revelation?
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JESUS AS A TEACHER.
BY PROFESSOR CHARLES B. WILLIAMS, PH.D., WACO, TEXAS.

In this article we are not dealing with the pedagogical
methods in the four Gospels. Jesus used pedagogical methods
worthy of study and emulation by modern pedagogues. But
it is not the method of His teaching but the fact that He was
a teacher—a universal ethical, religious teacher—which engages
our attention now, and on which we hope to throw some light
from the New Testament itself.

THE TERM TEACHER AS APPLIED TO JESUS.

In the Synoptic Gospels the title Teacher is applied to
Jesus thirty-nine times, twelve each in Mark and Matthew,
fifteen in Luke. In the Fourth Gospel it is used six times to
designate Jesus. That is, forty-five times in the four Gospels
Jesus is called the Teacher.!

In studying the above passages more closely we observe that
they can be divided into three classes: First, those in which
Jesus is called the Teacher by Himself: Mt. 10:24, 25; 23:8;
Lk. 6:40; Jno. 13:14—six in all. Secondly, those in
which He is called the Teacher by those friendly to Him, in-
cluding the Twelve and His other followers or sympathizers.
There are twenty-three instances where those friendly to Him
call Him the Teacher, ten of which are cases in which the
Twelve call Him the Teacher.?2 I have included in this class
the case of the Scribe in Mt. 8:19f. whom Jesus told it was
Necessary to count the cost of discipleship before entering upon
such a career of suffering and self-sacrifice. I have counted in

B o

IThis count is based on the WH text as seen in Moulton &
Geden, Concordance to the Greek Testament.

2Mt. 26:18; Mk. 4:38; 9:38; 10:35; 13:1; 14:14; Lk. 21:7;
22:11; Jno. 1:39; 13:13.
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this class Mt. 19:26 (parallels, Mk. 10:17, 20 and Lk. 18:18)
the case of the rich young man who asked Jesus what he
should do to inherit eternal life. Ie was not hostile to Jesus,
even if he did not accept His terms of discipleship. He called
Jesus Teacher. We have also included in this class Mk. 5:35
(parallel, Lk. 8:49) where the servants of Jairus call Jesus
the Teacher. They were probably friendly to Jesus, as was
their master. We include also Mk. 9:17 in which the father
of the demoniac boy addresses Jesus as Teacher. This father
was evidently not hostile to Jesus, though it is not known how
much he sympathized with His movement and teachings. We
include also (with much hesitation) Lk. 7:40, the case of
Simon the Pharisee who invited Jesus to dine with him, and
who addressed Jesus as Teacher during the evening’s conversa-
tion. Also Lk. 9:38, the case of the father of the epileptic
boy who called Jesus Teacher.

Nicodemus (Jno. 3:2), who was friendly to Jesus, called
Him Teacher. Martha (Jno. 11:28) called Him the Teacher.
Mary Magdalene, after the resurrection (Jno. 20:16) called
Jesus Rabboni, which John tells us means Teacher.

Thirdly, those passages in which Jesus is called Teacher
by those hostile to Him. His enemies, Scribes, Pharisees,
Sadducees, Herodians, etc., called Him the Teacher in the
following twelve passages: Mt. 9:11; 12:38; 17:24; 22:16;
24:36; Mk. 12:14, 19, 32; Lk. 11:45; 12:13; 19:39; 20:21,
28, 39. It is remarkable that in John’s Gospel Jesus is not
called Teacher by His enemies, though once He calls Himself
the Teacher and five times the disciples do so.

It is to be observed from the above passages that the Twelve
did not call Jesus Teacher until toward the close of His life,
according to the Synoptic references, but in Jno. 1:39 the two
disciples of John the Baptist, on becoming the disciples of
Jesus, address Him as Rabbi, which John tells us means
Teacher. There is no conflict. The Synoptic writers do not
mention this incident at all.

Jesug calls Himself Teacher in the middle and late por-
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tions of His ministry, according to the Synoptics.* Nowhere
in the Gospel of John, except in Fis last address (13:14), does
he speak of Himself as the Teacher. It was natural for Him
to emphasize His function of Teacher in those closing days of
His ministry and life. It is also easy to see why the disciples,
after associating with Him during His ministry and hearing
His words of grace and wisdom, should, in the last months
and days of His ministry, think more especially of Him as
their great Teacher. Others called Him Teacher from the
carliest months to the last week of His ministry.

THE VERB ‘‘TO TEACH” AS APPLIED TO JESUS.

The verb “to teach” (didasko) is referred to Jesus forty-
five times in the Gospels—thirty-nine in the Synoptists and
six in John. These references are divided into four classes:

First, those in which the evangelist says Jesus taught or
was teaching. Most of the references to Jesus’ teaching be-
long to this dlass—of the nine in Mt., seven passages;* of the
fifteen in Mk. thirteen passages;® of the fifteen in Lk., ten;6
of the six in Jno., four.” The Synoptists apply the verb
teach to Jesus from the beginning of the Galilean Ministry to
the last week in Jerusalem. John uses it of Flim apparently
only in the middle portion of His ministry (chaps. VI-VIII).

Secondly, those passages in which Jesus speaks of Himself
as teaching. These number only three, one in Mt. (26:55),
one in Mk. (14:49) in both of which He refers to His daily
teaching in the temple during the last week of His ministry,
and one in Jno. (18:20) where He says to the high priest,
“I ever taught in synagogues and in the temple where all
the Jews come together; and in sccret spake I nothing.” He

3Mt. 10:24, 25 (parallel Lk. 6:40) Mt. 23:8,

4Mt. 4:23; 5:2; 7:29; 9:35; 11:1; 13:64; 21:23.

6Mk. 1:21, 22; 2:13; 4:1, 2; 6:2, 6, 34; 8:31; 9:31; 10:1;
11:17; 12:35.

6Lk. 4:15, 31; 5:3, 17; 6:6; 13:10, 22 19:47; 20:1; 21:37.

"Jno. 6:59; 7 14, 28; 8:20,



66 The Review and Ezpositor.

claims two things in this statement, first, that He was always
a Teacher, that is, during His public ministry; secondly, that
He was a public Teacher, teaching nothing of which He or
anyone should be ashamed.

Thirdly, those passages in which Hts enemies speak of
Him as teaching—one in Mt. (22:16) where the Pharisees and
Herodians refer to His fearless, imnpartial teaching; one in
Mk. (12:14) parallel to Mt. 22:16; four in Lk. 13:26, where
the rejected ones in the last day appeal to the fact that Jesus
taught in their streets; 20:21, the parallel of Mk. 12:14;
23:5, where His accusers accuse Him of seditious teaching;
one in Jno. 7:35 where His enemies ask if He was going to
teach the Greeks when He went away. So we see His enemies
seven times used the verb ‘“to teach” of Mis public ministra-
tions.

Fourthly, there is one passage in which.the disciples apply
the verb ‘“to teach” to Jesus Lk. 11:1, where they ask Him
to teach them how to pray.

There are scores of other paragraphs in the four gospels
in which Jesus is teaching the people, and yet neither the
noun “teacher” nor the verb ‘““teach” is used.

OBBERVATIONS ON JESUS AS A TEACHER.

What kind of a Teacher was Jesus? What light do the
above passages throw on the nature of Jesus as a Teacher?

1. HE WAS AN ETHICO-RELIGIOUS TEACHER. “Jesus as &
religionist gave chief place to the moral and spiritual values
of life.”8 Jesus was not a Teacher of natural science. He
did not teach anything positively as to the laws of nature.
He followed the Jewish view of the world and of nature. Yet
He studied seed and- soil, shepherds and sheep, pearls and
leaven, sun and mountaing, light and salt, and other phe-
nomena of nature, in order to teach that God is in His world;
vea, in His world is working out His purposes of love for

8McGee, Jesus the World Teacher, p. 121.
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His creatures. His references to nature are only illustrative,
as would be those of a cultivated modern preacher of spiritual
truth.

Nor was He a Teacher of history. To be sure, He did
know the history of the Jews and the history of God’s dealings
with them and the nations. He also referred to many his-
torical facts in the history of the Jews and of the world—to
the flood, fall of Sodom and Gomorrah, Abraham, Isaac, Jacob,
the wilderness experience of Moses, etc., but He did so in order
to clinch in the memories of His hearers great religious truths.
The historical references were used by Jesus as pegs on which
to hang spiritual truths; as the means of turning on and of
focusing the light of certain great spiritual truths which He
wished to teach.

Nor was Jesus a Teacher of literature. He did not mean
to give the world the results of His study on the questions of
Hebrew Literature. Ie was not concerned about the problems
of Higher Criticism. This He deemed not a part of Iis sub-
lime mission to earth. He did know the books of Ilebrew
Literature (perhaps He did not know Greek and Latin Litera-
ture) but He did not claim to be a Hebrew literateur, and
did not presume to solve for the world the problems of Hebrew
Literature—problems of authorship, date, sources, integrity,
etc. Ilis literary references are valuable, not because they
were intended by ITim to settle all literary problems of the
Old Testament, but because of His keen intellectual acumen,
and because they are mere incidental allusions ond are not
studied, formulated arguments.

Nor was He a Teacher of philosophy. It is improbable
that e ever read Philo, not to mention Plato, Aristotile,
Pythagoras, or the writings of the Stoics and the Epicureans.
These systems of thought would not have appealed to Him,
even %f He had had the opportunity to study and master them.
He did not come primarily to enlighten the world intellectu-
ally, but spiritually and morally. Ile did not philosophize
even on the origin of the worlds, or of religion or of morality.
He knew that God made the worlds and taught religion and
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ethics as facts, the highest values in God’s universe, and sought
to help men to attain the highest religion and noblest morality.

Nor was Jesus primarily a theologian. He did not elabo-
rate a complex system of teaching about God, man, sin, salva-
tion, etc. In fact, there is no system to His teachings. He
just spoke out of the fulness of His loving heart, as occasions
offered and the needs of His disciples and the people sug-
gested. e probably often repeated Himself, or expressed
similar teachings in slightly different form on different
occasions. .

Jesus was emphatically an ethico-religious Teacher. He
knew what was men’s right relation to God and to one another.
He taught the true relation of men to God, that of loving,
trusting, obedient children, for the realization of which relation-
ship by men He Himself was the voluntary yet divinely ap-
pointed Medium. Back of this relation of men to God was
that of God to men. He loves all men as a father loves his
children. So men should love and trust Him, Likewise, Jesus
emphasized the ethical side of human life. Men should love
one another, as the Father loves the Son and loves men. They
should forgive one another. They should even love their
enemies. This love should express itself positively in deeds
of help and mercy. Men should help all classes of their fel-
lows, the poor, the sick, the despised, the outcast, anyone who
needs help. That is, Jesus was emphatically the great ethico-
religious Teacher. He taught that men could and should know
God as their Father, and as His children should walk and live
in the light of His love; that they should recognize their fel-
lowmen as brothers, and as such should love and help one
another in all the relations of life.

2. JESUS WAS A CONSERVATIVE TEACHER.

He had new truths to give to the world, and yet He was
conservative in the presentation of all His most radical teach-
ings. For instance, His teaching of the Fatherhood of God
finds its roots in the Old Testament. He did break away from
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the late Judaistic view of God as a Bookkeeper who places all
men’s good deeds in the credit column, and all their evil deeds
in the debit column, and who rejoices at the moral failures of
men. Jesus taught that God loves all men and watches sympa-
thetically over all their interests. He used a term (Father)
found in the sacred literature of the Jewish religion, but
gave it a deeper and broader and higher content.

According to Mk. 2:18-22, Jesus did, however, teach that
Christianity was no new patch to be sewed on the old garments
of Judaism, nor were its teachings new wine to be preserved
in the wineskins of Judaism. In a sense Christianity is a
new religion. And yet He did not positively condemn fast-
ing (the problem which led Him to utter the above teaching)
which was a teaching in the old system. If there were suit-
able occasions for fasting, His disciples might fast.

Nor was Jesus an iconoclast with regard to Jewish ritual-
ism. He did come to supplant it and He knew that His
spiritual teachings would overthrow the ritualistic system. Yet,
He nowhere attacked the temple worship and its ceaseless
round of animal sacrifice. He even paid the temple tax and
called the temple His “Father’s house”, or His “Father’s busi-
ness”. Yet He said to the Pharisees who believed in cere-
monial uncleanness that moral and spiritual uncleanness is
the more significant. Not that which goes into a man, but
that which comes out of his heart, defiles him, namely, “evil
thoughts, adulteries, fornications, murders, thefts, covetous-
ness, wickedness, deceit, lasciviousness, an evil eye, blasphemy,
pride, foolishness”.

Other examples might be given to illustrate Jesus’ con-
servatism. DBut what Ie said in Mt. 5:17-20 sums up his
relation to the old religion of the Jews. It was not His pur-
pose to destroy the law and the prophets but to fulfill them,
that is, to preserve their inner permanent values and to make
then the basis of His more spiritual and more comprehensive
teachings. Yet, He did condemn the Pharisaic interpretation
of the law and the prophets and their consequent views of
righteousness, If men enter His Kingdom their rightcousness
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must surpass that of the Pharisees (v. 20). He had new
teachings, new in spirit and extent of application, and yet He
prserved in His new teachings all of inner permanent value
in the old religion. Harnack says,® “The bud which Jesus
placed in the Old Jewish stalk could result only in the decay
of Judaism and the founding of a new religion..... Not in
His preaching did Jesus teach this, but in His person, His
work, His sufferings, in His resurrection, did His disciples
learn it”. That is, according to Harnack, Jesus in His teach-
ing was undermining the old religion of Judaism but not
consciously. It would be better to say, Jesus was not design-
edly undermining the Old Testament teaching but was posi-
tively building upon it a superstructure of the purest ethical
and religious teaching.

3. JESUS WAS A FEARLESS TEACHER,

Although He was no iconoclast in religious teachings, yet
He was fearless in the presentation of those marvelous spiritual
realities which He knew the world needed. He was not afraid
of the Scribes whose teachings He necessarily opposed by teach-
ing the spiritual nature of the Kingdom and that love and
service are greater than external Jdeeds which do not neces-
sarily express a loving heart. He knew that if He persisted in
His spiritual teaching they would kill Him. But death did
not daunt Him. Nothing could deter Him from teaching
those truths which He knew the world must have or else die
spiritually and morally.

4. JESUS WAS AN EXOTERIC TEACHER.

This term was originally applied to the popular teachings
of Aristotle and the late Greek philosophers. But the public
teachings of those philosophers were not so popular in matter
or manner as were the teachings of Jesus. As hinted above,

9Biblical World, March, 1910, p. 148.
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Jesus did not teach abstract truths. He was a practical Teacher.
He taught those truths that help to make life moral and re-
ligious. IHe did not teach truth for the sake of its intrinsic
beauty, but for the sake of its power in moulding character,
conduct and life. His “wisdom” teachings (apothegms) were
practical, intended to help men to live, as was the Wisdom
Literature of the Old Testament, Job, Proverbs, Ecclesiastes,
Song of Songs, and the late Wisdom Literature, Wisdom of
Solomon, Ecclesiasticus. Of course, Jesus’ teachings are far
superior to these last, but they belong to the same class of
literature, the religio-practical and not the philosophical.

Again, when we consider the style of His teaching, we see
the methods of the popular teacher. His language is con-
crete. He speaks in pictures. He uses figures of speech, the
simile, the metaphor, the apostrophe, the synecdoche, the hy-
perbole, etc. He often teaches by using examples from Old
Testament history, Abraham, Moses, Elijah, Elisha, David,
Solomon, ete. Perhaps, the most characteristic method in His
teaching is the parable. Though, according to Mk. 4:11, 12,
He appears to have adopted the parabolic method, in order to
vell the truth from the multitudes, yet, according to Mk. 4:21,
22, He says that truth, like a lamp, is intended to be placed,
not under the bushel or bed, but on the lampstand, to illumine
all that may see. The parables veil the truth only temporarily.
When the inner meaning of the parable was grasped, the truth
shone more brilliantly. The masses remembered those match-
less stories from nature, the fields, the home, the shop, and
the experiences of life. The parable was well fitted to be a
vehicle of truth to the masses. He probably used the parable,
because He was pre-eminently a popular teacher.

5. JESUS WAS AN FESOTERIC TEACHER.
This term was first applied to the secret teachings of Aris-

tOU_-e- Grote, however, thinks it not applicable to any of
Aristotle’s teaching, but that it is applicable to part of the
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teachings of Pythagoras which seem to be suitable only to the
initiated few.

Both in the Synoptic and Johannine Gospels there are por-
tions of Jes