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THE GENERAL EPISTLE OF JUDE. 

INTRODUCTION. 

I. GENERAL CHARACTERISTICS. 

Tms short Epistle holds a singular place among the New Teof.~ment books. 
Its authorship, its date, the circle of its readers, the evils against which it 
is directed, and indeed almost all points connected with its literary history, 
are the subjects of keen dispute. The most opposite verdicts have been 
,pronounced, and continue to be pronounced, on its title to a position in the 
canon, on its doctrinal value, on its ~orth as a mirror of the condition of the 
primitive Church. There are things in it which have no proper parallels in 
the canonical Scriptures. It is not too much to say that the New Testa
ment nowhere else presents so many strange phenomena, or raises so many 
curious questions within so narrow a space. It has a character which 
makes one feel how different it is even from writings like the Second 
Epistle of Peter, which it seems most to resemble. Its style is broken and 
rugged, bold and picturesque, energetic, vehement, glowing with the fires 
of passion. In the build of its sentences it is more Aramaic than Greek, 
but it has at the same time a considerable command of strong, varied, and 
expressive terms. Hebrew phrases and idioms betray the Jewish training 
and Jewish standpoint of the writer. It combines some of the peculiar 
features of Old Testament prophecy with those of the Jewish .Apocalyptic 
literature. Its general character is given with sufficient point by Origen, 
in a well-known sentence. "Jude wrote nn Epistle," he says, in his Com
mentary on Matthew, "consisting of few lines, indeed, but filled with the 
vigorous words of he:i.renly grace." 

II. Tl'fLE, AND ORDER OF TllOUGilT. 

_!I'he title of the Epistle appears in a variety of forms, and these are of 
some interest. The older the document, the simpler the title. The two 
most ancient and va.luable manuscripts, the Sinaitic and the Vat.ican, give 
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nothing more th11,n the single word II Jude." The Codex Alexandrinus, with 
1,ome others of high quality, is content with the heading, " The Epistle of 
J ode," and leaves the question of the author's identity untouched. Later the 
title expands into such forms as these: 11 The Epistle of Jude tho Apostle," 
"The Epistle of the Holy Apostle Jude," "The Catholic Epistle of Jude," 
"The Catholic Epistle of St. Jude," "The Catholic Epistle of the Apostle 
Jude," "The Catholic Epist.le of the Holy Apostle Jude," 11 The Epistle of 
Jude the Brother of James." One very late manuscript ventures to give 
.T ude the designation &.8,:>..4>00,:6~, " brother of God." 

The order of thought is clear enough. The Epistle begins with an 
inscription (vers. 1, 2), which resembles in some respects the introductions 
to the Epistles of Peter and Paul, but has at the same time its own 
peculia.rities. This is followed by an explanation of the object and occasion 
of writing (vers. 3, 4). The writer next indicates the gravity of the circum
stances to which he is to call attention, by setting in the foreground three 
exceptional instances of the Divine vengeance (vers. 5-7). He then 
describes, in scathing terms and by contrast with archangelic reserve, the 
character and conduct of the men he combats (vers. 8, 9). The description 
breaks for an instant into a vehement denunciation (ver. 11). It is at once 
resumed and connected with declarations made by most ancient prophecy 
on the subject of the Lord's judicial advent (vers. 12-16). Next comes an 
appeal to the readers to be mindful of former apostolic warnings (vers. 17, 
18) ; which appeal is followed by yet another description of the men in 
question-short, sharp, and penetrating to the radical evil (ver. 19). The 
Epistle then turns to counsels to the readers on the two great questions_:. 
how to protect themselves against the perversion which has seized others, 
and how to conduct themselves towards the men in whom that perversion 
in different degrees has appeared (vers. 20-23). The whole is brought to 
a solemn and tranquil conclusion by a doxology which touches once more 
both the danger a.nd the security (vers. 24, 25). 

ill. AUTHORSHIP OF THE EPISTLE. 

In addition to the traitor Jndas Iscariot, another Jude appears in the 
lists of the apostles. In the Gospel histories he is entirely in the back
ground, there being, indeed, but a single occasion on which he is reported to 
have taken an active part even in speech. That is during our Lord's dis
course previous to his going forth to meet his betrayal; when this one of the 
twelve breaks in with the question, "Lord, how is it that thou. wilt manifest 
thyself unto us, and not unto the world?" (John xiv. 22). But in the 
apostolic lists he is introduced along with James the son of Alpheus, Simon 
Zelotes, and Judas Iscariot. He is generally identified with Lebbeus and 
Thaddeus (Matt. L 3 ; Mark iii. 18), although some have attempted rather 
to make Levi one with Lebbe118. He is also called" Jude of James" (Luke 
vi. 16)-a phrase which the Authorized Version renders, " Jude the brother 
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of Jamee," but which hae on the whole a better title to be taken as" Jude 
the son of Jamee." 

But the Gospels also speak of a. Jude, or J udae, who wM one of the 
brethren of Jesus. Both Matthew (xiii. 55) and Mark (vi. 3) represent 
the men of our Lord's " own country" as meutioning him by name. Of 
this Jude we know extremely little. The historical books of the New 
Testament indicate that these brethren of Jesus were at first unbelievers 
(John vii. 5), and that afterwards (probably not till the Resurrection was 
accomplished) they were of the company of disciples (Acts i. 14). This 
will apply, we have every reason to think, to Jade as well as others. But 
beyond what these passages suggest, we have nothing irom the New 
Testament itself. Neither does early ecclesiastical history fornish llB with 
much. There is, however, one statement of great interest, which bas come 
down to us from Hegesippus, the father of Church history, who flourished 
perhaps about the middle of the second century. It has been preserved 
for us by Eueebius, and is of such importance that it may be given in full. 
•• There were yet living of the family of our Lord," the narrative says, "the 
grandchildren of Judas, called the brother of our Lord, according to the 
flesh. These were reported as being of the family of David, and were 
brought to Domitian by the Evocatus. For this emperor was as much 
alarmed at the appearance of Christ as Herod. He put the question 
whether they were of David's race, and they confessed that they were. He 
then asked them what property they had, or how much money they owned. 
And both of them answered that they had between them only nine 
thousand denarii, and this they had not in silver, but in the value of a piece 
of land containing only thirty-nine acres, from which they raised their 
taxes, and supported themselves by their own labour. Then they also began 
to show their hands, exhibiting the hardness of their bodies, and the 
callosity formed by incessant labour on their hands, as evidence of their 
own labour. When asked, also, respecting Christ and his kingdom, what 
was its nature, and when and where it was to appear, they replied 'that it 
was not a temporal nor an earthly kingdom, but celestial and angelic; that 
it would appear at the end of the world, when, coming in glory, he would 
judge the quick and dead, and give to every one according to his works.' 
Upon which Domitian, despising them, made no reply; bat treating them 
with contempt, as simpletons, commanded them to be dismissed, and by a 
decree ordered the persecution to cease. Thus delivered, they ruled the 
Churches, both as witnesses and relatives of the Lord. When peace was 
established, they continued living even to the times of Trajan" (Eusebius, 
• Eccl. Hist.,' iii. 20: Bohn). As Domitian reigned from A.D. 81 to 96, this 
passage helps us so far to determine the limit of J ude's life. 

The question of the authorship of our Epistle has been for the most part 
a question as to which of these two J udes is the writer. The necessity of 
making a choice has been superseded, it is true, by some who have con
tended that the apostle and the Lord's brother were one and the same 
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person. This identification, howevor, rests upon the two suppositions tluit 
"Jude of James" means "Jnde the bi·other of JameR," and that the sons 
of Alphens were brothers of Jesus. But the former supposition is, as we 
have said, less probable than another, and the latter has against it the 
dist.inct statement in John vii. 5. The theory has also beon propounded 
that the author is the J ndas surnamed Barsabas of Acts xv. 22, eto .. But 
this has met with little favour. With most, therefore, the question is 
i;till this-Which of two Judas is the writer of this Epistle? Is it the 
apostle with the threo names, or is it the non-apostolio brother of Jesus? 

With many, both in ancient and in modern times, the opinion ho.s 
p1·evailed that the apostle is the author. But the difficulties in the way 
of this are considerable. Besides the argument drawn from the circum
stance that the Jnde who belongs to the twelve is represented rather as 
the son than as the brother of James, there is the fact that the writer of our 
Epistle nowhere calls himself a.n apostle, or even hints at his being so, and 
there is no apparent reason why he should have avoided mention .of : his 
real position. Further, if he wa.s an apostle, it is difficult to see why he 
should have appealed to his relationship to James rather than "to th~ 
weightier fact of his official dignity. And again, the manner in which he 
refers to "the words which have.been spoken before by the apostles of our 
Lord Jesus Christ" (ver. 17) leads us most naturally to the .same con .. 
closion. For he appears there to distinguish himself from them, and to 
appeal, in support of his exhortations, to an authority higher than his own. 

This being thtl case, the decision: must be in favour of the Lord's 
brother. It hBB been strongly urged by some that, if the writer had held 
this relationship to Christ, he would have found in it his most direct and 
obvious claim upon the attention of his readers, and would no.t have failed. 
to make use of the title. But this is sufficiently met by the explanatia{I 
which was given in very ancient times. The death and resurrection _and 
a5cension of Jesus had produced such a. change on the, position and the 
ideas of those who had been most intimately connected with him on earth, 
that religions feeling would restrain them from preferring any claim on the 
ground of human relationship or asserting the ties of nature. O~ the other 
hand, the designation, "brother of Ja mes," and other peculiarities of the 
Epistle, are easily understood if the writer is not the apostle, and if the 
Ja mes referred to is the well-known head of the motlier Church of 
Jerusalem. 

IV. PLA.CB AND DATE OP COMPOSITION.' 

Both these questions remain unsettled. As regards the question of 
place, materials for a decision entirely fail ns. So far as a decision has 
been attempted, it bas been in favour of Palestine. Thie is held to be 
supported by the Jewish-Christian tone of the Epistle, and the tradition 
regarding the residence of the descendants of Jude. But there is nothing 
of a more positive kind to appeal to. 
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The case is somewhat different with the question of date. While external 
testimony is lacking, there is a certain measure of internal evidence to fall 
back upon, But even that is unfortunately very indeterminate. Little or 
nothing can be made of the referenc~s to apocryphal writings, the date of 
these writings themselves being so far from certain. Neither can any 
reliance be placed upon forms of expression which have been supposed to 
indicate an acquaintance with some of the Pauline Epistles. We should 
be on surer ground if it were possible to pronounce decisively on the 
relation in which Jude stands to 2 Peter. The resemblances between 
these two Epistles, in matter and in style, are numerous and striking. 
They are also of the kind to suggest that the one Epistle is indebted to 
the other, rather than that both borrow from a common stock. But it is 
extrnmely difficult to say which is prior. In support of the priority of 
J,ude, for example, it is said that his style is so much more nervous, 
original, and concentrated than tha.t of 2 Peter, that the latter seems a. 
weakened amplification of the former; that it is more likely that a. short 
Epistle should be extended by a laMr writer than that a longer Epistle 
should be condensed, and so forth. But then, with at least equal reason, it 
is argued, on behalf of the priority of 2 Peter, that that Epistle presents, 
.i~ the· form of predictions, certain evils which appear in Jude as actualities; 
that the arrangement of the matter is less artificial than in Jude; that 
there is a. richness of imagery, antithesis, and the like in the latter which 
~akes it strange that 2 Peter, if later and dependent, should borrow so 
).ittle of it and pass by so many of the finest points. 

In these circumstances it is no wonder that very different dates have 
J~een accepted. Renan, who discovers anti-Pauline feeling in the Epistle, 
"'9't!nld carry it as far back as ~.D. 54. Lardner puts it between 64 and 66. 
Others. would place it somewhere between 70 and 80, and some take it to 
ha.ve been written after all the apostles, save John, had died. The most 
probable conclusion seems to be that it was composed before A.D. 70, but 
how long before that year it is impossible to say. This idea of the date is 
supported by the general view which it offers of the state of the Church, 
the nature of the· evils dealt with, and the allusion to the teaching of the 
apostles, but more especially by the absence of all reference to the destruc
tion of Jerusalem. For if an event of such moment and one so pertinent 
to the subject in hand had ta.ken place before this Epistle was written, it is 
bard to believe that the writer could have £ailed to notice the fact, or have 
missed the opportunity of adding it to the list of the warnings which he 
takes from the dread judgments of God, 

V. GENUINENESS AND CANONICITY. 

No doubt appears to have been entertained by the early Church as to the 
genuineness of the Epistle. Opinions might waver for a time as to the 
position assignable to it in the Church, and as to the particular Jude who 
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wrot,e it. But there we.s no dispute a.bout its being the work of a Jude, the 
genuine work of the man from whom it professed to proceed. Even in 
IRter times few have been found to pronounce it fictitious or spurious. It 
is true that some recent critics have e.ttcmpted to make it out to be a 
product of the post-apostolic e.ge, and the.t several schole.re of considerable 
authority have regarded it as a protest against the Gnosticism of the second 
century. But its direct and unaffected style, the witness which it bears to 
the life of the Church, the type of doctrine which it exhibits, and, above all, 
the improbability that any forger would have selected a name comparatively 
so obscure as that of Jude under which to shelter himself, or indeed would 
have thought of constructing an Epistle of this kind at all, have won for 
it general acceptance as genuine. "Whatever may be our opinion as to 
Seoond Peter," it is justly remarked by 1Dr. Plummer, "sober criticism 
't'equires us to believe that Jude was written by the man whose name it 
bears. To suppose that Jude is an assumed name is gratuitous." 

It is otherwise with its canonicity. It won its way to ecclesiastical 
rank by slow and uncertain steps. Doubts overhung its claims in early 
antiquity, and these have been revived from time to time with an access of 
force, notably at the period of the Reformation and in our own day. On 
the one hand, it was not included in the Peshito Syriao Version. It was 
1..-nown, indeed, to Ephrrem, the most distinguished name in the Syrian 
Church of the fourth century. But there is little or no evidence of its 
rue in the Asiatic Churches up to the beginning of the fourth century. 
Eusebius classes it with the books which, though well known to many, 
were disputed. In another connection he speaks of it thus: "Not many 
of the ancients have mentioned the Epistle of Jude, which is also one of 
the seven Catholic Epistles. Nevertheless, we know that these, with the 
rest, are publicly used in most of the Churches." On the other hand, it is 
found in the Muratorian Canon (about A.D. 170), and in the Old Latin 
Version. It is referred to as the work of an apostle, or as Scripture, by such 
early writers as Clement of .Alexandria (about A.D. 190), Tertullian of 
Carthage (about A.D. 200), Origen (about A.D. 230), and Malchion of Antioch 
(about A..D. 270). It also obtained a place in the Laodicean Canon (A.D. 

364), the Carthaginian Canon (A.D. 397), and subsequent lists. Some of 
these witnesses, however, indicate that its position was not quite certain, 
and Jerome mentions the fact that it quotes the apocryphal Book of Enoch 
as a reason for its being rejected in some quarters. Its brevity, its peculiar 
contents, and the circumstance that it makes no claim to apostolic author
ship, would no doubt also stand in the way of a. rapid, extensive, and 
unhesitating acceptance. 

VJ. THE p ARTIES ADDRESSED, 

It has been alleged that there is nothing in the Epistle to limit it to any 
particular Church or Churches, but that it deals with dangers to which all 
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branches of the Church were exposed. The inscription certainly is in the 
most general terms, and the errors are such as may ha.ve prevailed more or 
less in different parts oI the Church. But even when it is held to be a 
Oatholio Epistle in the broadest sense of the term, it is usually admitted 
that the writer, while he meant it for all Christians without distinction 
may have had some particular circle in his eye, and this is very large!; 
taken to be the Christian community in Palestine. The definiteness of the 
terms strongly favours the idea that a definite Church or group of Churches 
must hava•been in view. Bnt the question remains-Where are these to be 
found ? In Palestine, say Credner, Keil, and others, because the Epistle, 
abounding as it does in allusions to events in the history of Israel, presup
poses Jewish-Christian readers, and only in Palestine itself were distinctively 
Jewish-Christian Churches to be found at the period. In Syria, say others, 
or in the licentious Corinthian territory, or even in Egypt, in which land 
the physical phenomena are supposed to correspond remarkably with those 
appearing in the imagery of this letter. The question is really one between 
Jewish-Christian and Gentile-Christian readers. There is undoubtedly 
much to favour the idea that the former are in view, the books and con
ditions referred to, as well as the historical incidents, being all Jewish. Bat, 
on the other hand, it may be said that the Jewish colouring of the Epistle 
is sufficiently explained by the fact that the writer was originally a Jew, 
without making it necessary to suppose that the readers must have been the 
same. Further, the evils dealt with are of the kind to which converts from 
heathenism would be more liable than converts from Judaism. Hence there 
is some probability in the supposition that the Churches of Asia Minor are 
particularly in view. On these Churches Paul had expended much labour. 
In these he had set forth with great definiteness his doctrine of grace. In 
these he had had cause to defend the liberty of the gospel against gainsayers, 
and to meet a. variety of errors. And these were the Churches in which such 
immoral perversion of the Pauline doctrine of grace, and such perils alike 
to truth and to life, as are dealt with in this Epistle, might most naturally 
arise. In this case Jude's Epistle would be a companion, not to that of his 
brother James, bat to the Epistles of Peter, to the second of which it exhibits 
so many points of resemblance as at once to suggest that the same circle of 
readers and the same evils were in the view of both. 

VII. THE ERRORISTS OF THl!I EPISTLE. 

It is a question of great interest who are meant by the men who "crept 
in una.wares." Their entrance into the Church is the occasion of Jude's 
writing, and it is against them that he hurls so many terms of terror. It 
is obvious, therefore, that the view taken of what these men were, whether 
doctrinal heretics, practical libertines, or what else, will affect our whole 
reading of the Epistle. 

Many, both in ancient and in modern times, have been of the opinion 
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that these insidions enemies of the Church were some kind of heretical 
teachers; but there ho.s been no unanimity in identifying tbo particular 
kind. For the most part they ha.ve been regarded a.s one a.nd the same 
with those referred to in 2 Peter. This was the view of Luther n.nd 
Melanchthon, and it is still the view of many competent schola.rs; but the 
ba~is on which it rests is by no means secure. Not to speak of a.rguments, 
e,idently of a very precarious kind, which are taken from one or two 
phrases (sach as the clause, "the words spoken before," in ver. 17, a.nd the 
"separate themselves" in ver. 19), that basis is the likeness between Jude 
and 2 Peter. This likeness, it is said, extends not only to the broad 
outlines of the descriptions, but to many remarkable figures and turns of 
expression ; and as Peter certs.inly speaks of false teachers, Jude must be 
undcrst-0od to do the same. But this is met by the contention that 11, more 
carcfol inspection of the two lines of description shows that they have 
distinctions at least as remarkable as their resemblances. It is pointed out, 
for example, that the outstanding feature of the statement in 2 Pet. ii. 1 
is not found in Jude, and that in 2 Pet. iii. 2 we have something quite 
different from what appears in the smaller Epistle. .Hence some, frankly 
recognizing these differences, hold that the errorists of Jude are to be 
identified rather with those of the Pastora.I Epistles-the "false teachers" 
of l Tim. iv. l; 2 Tim. iii. 1, etc. Others would fain discover them in the 
men who are in view in the Epistle to the Colossians; while one influential 
school asserts that they are Gnostics of the second-century type. The 
absence, howe,er, of any definite indication of the doctrines supposed to 
be taught, the difficulty of identifying the teachers with any known class, 
and the doubtful construction put upon two or three sentences which 
seem to favour some such view, are serious objections to this theory in any 
of its forms. 

Hence a considerable number of interpreters have been driven to conclude 
frr the opposite view-that the errorist~ in question are men of a certain 
manner of life, not of a certain type of doctrinal belief and teaching. But 
here egain we have more than one form of the theory. Some take the men 
to have been libertines pure and simple-men who allowed themselves the 
utmost licence of an immoral life, despising rule and authority, and cor
rupting the Church by their evil example and seductive influence. Thus 
put, however, the theory is too absolute, aud it overlooks some notable 
features of the Epistle. For such statements as those in vers. 4, 10, 18, 19, 
appear to point to men of the kind referred to in Rom. vi. 15-men who 
made the doctrine of grace an excuse for lasciviousness, and a plea,for hold
ing themselves subject to no external law of life, whether that of the Old 
Testament or that of Christ. Hence the safest conclusion is probably the 
intermediate position adopted by Weiss. These insidious foes to the purity 
of the Church were not indeed doctrinal theorists or wild speculators like 
the Gnostice, or professed teachers. They were in the first instance 
libertines in conduct, but at the same time men whose libertinism in life 
Lad its root in perverted views of Divine grace and Christian liberty. 
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VIII. LITERATURE OF THE EPISTLE, 

Among tho older commentaries or treatises on Jude may bs mentioned those by 
Mnnton (London, 1658); Jenkyn (republished, E,linburgh, 1863); WitsillS (Basle, 
li39); Schmid (Leipsic, 1768); Semler (Halle, 1782); Hasse (Jen&, 1786); Hanlein 
(Erll\ngen, 1799, 1804); Jessien (Leipsic, 1821); Schneckenburger (Stuttgardt, 1832); 
De Wette (Leipsic, 1847); Stier (Berlin, 1850); Arnaud (Strassburg, 1851); Rampf 
(Sulzbach, 1854); Gardiner (Boston, 1856), Wiesinger (in Olshausen, 1862); Schott 
(Erlangeo, 1863); Briickner (Leipsic, 1865, 3rd edit.). More recent are tbe following: 
Hormann's Commentary (in his 'Heilige Schrift,' etc., Nordlingen, 1876); Huther•~ 
(in Meyer; English translat.ion, Edinburgh, 1881); Keil's (Leipsic, 1883); Spitta.'s 
(Halle, 1885); Kiihl's (in Meyer, 1887); Burger's (in SLrack and Zockler's 'Kurzge
fasster Kommentar,' Nordlingea, 1888). The expositions in the following commen
taries on the whole New Testament also deserve notice, namely, those by Webster and 
Wilkinson, Alford, Words1vorth, and Reuss; those .in SchafI's 'Popular Commentary,' 
the • Speaker's Commentary' (by Lumby); Cassell's 'Commentary,' edited by Bishop 
Ellicott (by Plummer); Langc's' Commentary' (by Fronmiiller); ac.d the' Cambrid~" 
Series' (by Plumptre). 
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EXPOSITION. 

Vers. 1, 2.-INSCRIPTION DESCRIPTIVE OF 

WRITER AND READERS, AND CONVEYING SALU· 

TATION. 

Ver. 1.-J'ndas, a servant of J'esns Christ, 
and brother of J'ames. The Epistle opens 
with a designation of the author which is 
brief, consisting but of two terms, only 
remotely, if at all, official, and having 
nothing exactly like it in the inscriptions of 
other New Testament Epistles. The writer 
gives his personal name Jude, or rather, as 
the Revised Version puts it, Judas. For 
while in the New Testament the Authorized 
Version uses the various forms, Judas, 
Judah, Juda, and Jude, the Revised Version, 
with better reason, adheres to the form Judas 
in all cases except those of the tribe and the 
son of Jacob. The name was a familiar one 
among the Jews, whose stock of personal 
names was limited. This is seen in its 
New 'festament use, Not to speak of its 
occurrence as the name of the son of Jacob, 
and as the name of two individuals in the 
line of the ancestry of Jesus (Luke ill. 26, 
30 ), it appears as the name of several 
persons belonging to New Testament times. 
These include one of the brethren of the 
Lord (Matt. xiii. 55 ; Mark vi. 3) ; the 
apostle who is called in our Authorized 
Version "the brother of James," but who 
may rather be "the son of James" (Luke 
vi. 16: John xiv. 22; Acts i. 13); the 
traitor Iscariot; the writer of this Epistle; 
the rebel lender of Galilee (Acts v. 37); 
the man of Dame.sous to whose house 
Ananias was direoted to go (Acts ix. 11); 
the delegote, surnamed Bars11.bas, who was 
sent with Paul and Barne.bas from the 
mother Church to Antioch (Aots xv. 22, 
27, 32). The writer attaches a twofold 
designation to his personal name. First, 
he terms himself "a servant of Jesus 
Christ," as the Revised Version puts it, 
not "the servant of Jesus Obrist," with 
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the Authorized Version. The curious fact 
has been noticed that this passage and 
Phil. i. 1 (in which latter, however, we have 
the plural form) are the only paBSages 
in which the Authorized Version inserts 
the definite article in the deRignation of 
the author of any New Testament book. 
He gives himself thus the same title as is 
adopted by the Jamee whose name heads 
another of the Catholic Epistles, and who 
is ta.ken to be his brother. It is not certain, 
however, what breadth of meaning is to be 
ascribed to the phrase. The term, "servant 
of Jesus Christ," or its cognate, is used as a 
general description of the Christian believer, 
a.part from all re'ference to any particular 
position in the Church (1 Cor. vii. 22, etc.; 
Eph. vi. 6). It does not carry a strictly 
officie.l sense. It seems never to designate the 
apostolic office as such, unlesssomequa.lifying 
clause is added. It stands without any such 
addition, it is true, in Phil. i. 1 and J as. i. l. 
But in the former it is applied to two com
rades, one of whom is not an apostle; and in 
the latter the person so described is in all 
probability not one of those who appear in 
the lists of the apostles. In other passe.ge11 
(Rom. i. 1; Titus i. 1; 2 Pet.i. l) itis coupled 
with the official term "apostle." It is 
claimed by some of the best expositors, 
however, that in this passage, RS· ia some 
others, it has an intermediate sense, mean
ing one who, while not an apostle proper, 
was charged with the apostolio work of 
preaching and ministering. If that ie sc., 
the writer presents himself as one occnpy
ing the kind of position which is assigned 
to Barne.bas, Tiiuothy, and others in the 
Book of the Acts. But he describes himself 
further as the" brother of James." The title 
has nothing like it elsewhere in the inl!Orip
tions of the Epistles, and, as the particle 
which conneots it with the former clause 
indicates, it points to something not merely 
additional, but distinoti ve. 'l'he distino-

B 
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tion i• the r0lRtinnship to Rnother porson 
in the Church, better known o.nd more 
influentiRI tlnrn bimaeH. For the Jnmes 
here mentione<l is generRlly, Rnd we l--elieve 
rightly, identifkd, not with the brother (or 
~on) of Alphcns who RppBRrs among the 
twelve, but wit.h the Lord's brother, who 
ia represented by the Book of the Acts o.• in 
pr~minent honour Rnd Ruthority in the 
mother Churoh of Jerus,.lem. Jude, there
fore. might have called himself the "brother 
of the Lord." He abate.ins from doing so, 
it i• supposed by some, because that title 
had become the recognized and almost 
c.on~ecrnted nemo of James. Or it may 
rnther be that be shrank from what might 
seem an appenl to an earthly kinship which 
had been sunk in a higher spiritual re
lationahip. The choice of the title is at the 
l!ll.me time a weighty argument age.inst hie 
belonging to the twelve. Unable to put 
forward any apostolic dignity or commission 
1111 his warrant for writing, and as bis claim 
upon his readers' attention, he places him
eelf beneath the shield of the more eminent 
name of a brother, who also was the antbor 
of an Epistle in all probability e:li:teusively 
circulated before this one W8j! put forth. 
Those to whom he writes are also most care
ful! y desc1ibed. The terms of this threefold 
designation are unusual and somewhat 
difficult to construe. The text itself is 
not quite certain. The Received Text e.nd 
our Authorized Version give the reading 
"l!ll.Dctified," which has the support of one 
or two documents of good charocter, and is 
still accepted, chiefly on the ground of 
intrinsic fitness, by some scholars of rank. 
It must be displa.ced, however, by the reading 
" beloved," which bas on its side three of the 
five primary uncials (the Vatican, Sinaitic, 
e.nd Alexa.ndri&u) as well as important 
ver11ions and patristic quotatiOill!, and is 
a.ooepted by the best recent authorities. 
This, however, gives us so unnsual e. com• 
bina.tion, " beloved in God the Father," 
that some are driven to the conclllbion 
that the preposition he.s goi somehow into 
e. wrong ple.ce. Dr. Hort pronounces the 
connection to be " without analogy," and 
to admit of " no natural interpretation ; " 
and the great critical edition of MeBlll's. 
Westcott and Hort marks the clause as 
one which pl'Obe.uly conta.ills some primitive 
error. Taking the terms, however, as the 
vw;t preponderance of docUIQento.ry evidence 
preeents them, we have thr"8 brief descrip
tions of the readerll, all sufficiently intelli
gible, e.nd ea.oh obviow.ly in point. The 
most general of the three descriptive notes 
is the " called." The idee. of e. " call" 
pervades all Scripture. It appears in a. 
variety of e.pplic;ations, of which the most 
disiillct:ive iii that of e. call bto the 

Messianic kingdom. This cllll is nscribCLl 
usually, we may perhaps BI\Y univers,illy, 
to God himself. In the Gospels we fl11<l 
the term "calll'd" contre.eted with tho term 
"elect" or "chosen" (!lfott. xxii. H), so 
that the onll is of uncertain issue. On 
the other hand, in the Epistle•, 1\t lenst 
iu Paulino passages of grc11t doctrinal sig
nificance (Hom. viii, 28, 30; xi. 2!l, oto.), 
the election 1\ppears as the cause, the call 
as the result; rind the latter thon is of 
certain issue, or, in the langunge of theo
logy, effectual. It is held by many that 
throughout the Epistles, or at least 
throughout the Pauline group, the term 
bas uniformly the sense of e. co.II not merely 
to the membership of the Church, but to 
final salvation. Whether this is the cnee, 
o.nd how ihe usage of the Epistles is to be 
harmonized with that of the Gospels, 111·0 
questions which require further considera
tion. It appears, however, that in the 
Epistles the idea of the election and the 
idea of the call often lie so near each other 
that they seem to be different expressions 
of. one Divine act, e.nd that an act which 
makes its object snre. In passages like 
the present, the "called" seems .parallel 
t.o the "elect" of the inscriptions of 1 Peter 
e.nd 2 John, e.nd probe.bly hns the deeper 
Pauline meaning-ll meaning which has 
.its roots no doubt in the Old Testament 
conception of the • certain election· of a 
believing remuant under the theoorncy 
(1 Kings xix. 18; Isa. !ix. 20, etc.). The 
parties addressed are described more par
ticularly as "beloved in God the Father!' 
The difficulty which is felt by the best 
interpreters of the present day in explain
ing the preposition "in" as it stands in 
this unusual connection, appears also in 
the renderings of the old Euglish Versions. 
Tyndale and Cranmer, indeed, follow the 
Received Text, and translate "sanctified in 
God the Father." The Genevau also gives 
"sanctified of God the Father." Bull 
Wickliffe and the Rhemish Version follow 
the other text (which is that of the Vulgate), 
e.nd translate it, the former, '' to thes the.~ 
ben loued that ben in God the fadir; " the 
latter, " to them ihat are in God the 
father beloved." The difficulty is met by 
a, va1·iety of doubtful expedients. Some 
cnt the knot by imposing upon the pre
positio.n the souse of " by " or the equally 
alien sense of " on account of.'' Somti 
take it t.o mean " in the case of God," 
01 " as regards God." which comes nearer 
the point, bnt is yet short of what is in
tended. Others would render it " within 
the sphere of God." . underst,mding ·the 
rea<lers to be described as the objects of the 
writer's love-a love which is no mere 
natural afi'cction, but iusrire<l by God aud 
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of epirilual moLive; the objection to 
whiob ie that it ie out of harmony with 
the other deeignatione, which describo the 
readers from U10 view-point of the Divine 
oarr. 'l'ho idea, therefore, eecms to be 
that they CHO tho objects of fhe Divina 
lovo, that they hovo been that ancl con
tinuo to be that in the way of e. gracious 
union nncl fellowship with himself, into 
which they have been introclucccl by God 
the Father. 'rhe preposition, therefore, has 
the mystical force which it has in the 
familiaq,hre.se, "in Christ" -a force which 
it mny also have whcro God is the subject. 
All the more so that the title "Goel the 
Fnther" seems to refer usually, if not 
exclusively, to God as the Father of Christ. 
The third clnuse describes the readers, 
according to the Authorized Version, as 
preserved in J' esus Chriet. Here the 
Authorized Ve1·sion follows Tyndale, Cran
mer, and the Rhemish Version. That 
rendering he.a also been adopted by some 
recent interpreters of imports.nee. It is 
wrong, nevertheless. For there is no 
instance elsewhere of tho carrying over of 
e. preposition from one clause to another in 
such a connection ne this. Not less mis
taken is Wicklifle's "kept of Jesus Christ." 
'rhe Genevsu Version, however, gives the 
oorrect rende1·ing, "reserved to Jesus 
Christ," and the Revised Version translates 
it very aptly, "kept for Jesus Christ." The 
,·erb is the one which is used in I Pet. i. 4 
to describe the 'inheritance as "reserved." 
It occurs frequently in the Gospels, Rome
what rarely in the Pauline Epistles, e.nd 
there oftenest in those of latest date 
(I Tim. v. 22; vi. 14; 2 Tim. iv. 7). It 
occurs with marked frequency in the 
C,stholic Epistles and the Apocalypse. It 
is most characteristic of I John, 2 Peter, 
and Jude among these Epistles. The idea. 
is that of being preserved by the Divine 
power until the coming of Christ-a 
preservation of which there was the more 
need to be assured in fo.oe of the fo.lling 
away which threatened the Churches, and 
bad indeed begun in some. Christ prayed 
his :l<'e.ther to keep, through his own Name, 
those that were given him (John xvii. 11). 
Paul prays God to keep hie converts blame
less unto the coming of Christ (1 Thess. v. 
23). These designations tell us nothing of 
the locality or circumstances of the reade1·s, 
but limit themselves to spiritual charac
teristics. The relations in which the 
5,everal clauses etaud to each other is also 
a matter of dispute. The Authorized 
V !lreiou makes them co-ordinate clauses, 
" To them tlu1t e.ro sanctified .•• and pre
eel'ved ... and called." It is better to 
tu.ke the "called" as the subject, and the 
two participles us the qualifying epithets, 

tmnslating, with the Revised V craion, "To 
them tlrnt are called, beloved in God the 
Father, and kept for Jeans Christ." But it 
perhaps best represents both the force and 
the order of the original to render it, "To 
them that are beloved in Gnd the Father 
and kept for Je9Us Christ, caller! ones." ' 

Ver. 2.-The greeting. This takes the 
form of e. prayer or benediction in three 
articles. It is rendered in precisely the 
same terms-mercy unto you e.:id peace and 
love be multiplied-in Tyndale, Cranmer, 
the Genevnn, the Authorized Version, ancl 
tlie Revised Version. In Paul's Epistles 
the opening salutations usually mention 
only "grace and peace," and these aa 
proceeding from " God the Father and the 
Lord Jesus Christ." But in the pastoral 
Epistles (as also in 2 John) the three bless
ings, "grace, mercy, and peace," appear, 
and these as coming from the same twofold 
source of Father and Son. In the Petrina 
Epistles we have age.in the two Pauline 
blessings of grace and peace, but with the 
distinctive addition of the "be mnltiplied." 
Here, in Jude, we have the characteristic 
Petrine " be multiplied," but this con
nected with three blessings, and these 
somewhat different from those which appear 
in the Pastoral Epistles-" mercy, peace, 
and love,n instead of "grace and mercy 
and peace." Wha.t the writer desires, there
fore, on behalf of the readers is an abound
ing measure of the three great qualities of 
grace, which refer respectively to the case 
of the miserable, the case of the hostile, and 
the ca.se of the unworthy. Are these 
regarded as subjective qualities in Illllil, or 
as objective gifts from God? The former 
view is favoured by some, who point 
especially to the closing benediction in the 
Epistle to the Ephesians (vi. 23) as a case 
in point. But the latter view is sustained 
by the force of the " beloved" in the 
previous verse, and the mention of" love" 
in ver. 21, as well as by the general analogy 
of the inscriptions of Epistles. What Jude 
prays for, therefore, is not that his readen 
me.y be helped to exhibit in large measure 
a merciful, peaceful, and loving disposition 
to others, but that they may enjoy in liberal 
degree the grent blessings of God's mercy, 
peace, and love bestowed upon themselves. 

Ver. 3.-The atuhor'a reason for tcriling. 
The statement of this is introduced by the 
conciliatory address, beloved-a. form of 
address found t,vice a.gain in this short 
Epistle (vers. 17, 20). It occurs e.t great 
turning-points in all the Catholic Epistles., 
except for an obvious reason in 2 John. 
(See Jas. i. 16,-19; ii. 5 (who couples the 
term" brethren" with it); 1 Pet. ii. 11; iv. 
12; ~ Pet. iii. 1, 8, 14, 17; 1 John iii.; 
21; lV, 1, 7, 11; 3 John 2, 5, ll.) H ir 
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frt>qnent abo in the Pauline Epistles. It is 
onlv here, however, and in 3 John 2 the.t 
it is introduced so nee.r the beginning of 
e.n Epistle. The statement itself conte.in■ 
~everRl expressions which dem&nd notice. 
The phre.se which the Authorized Version 
renders, When I gave e.11 diligenoe, is better 
rendered, ,,,hil.e I u,m, gi'Ving all diligenoe, 
with the Revised Version. In this par
ticular form it oocnre nowhere elee in the 
New Testament; bnt it he.e cloRe pe.mllols 
in 2 Pet. i. 5 e.nd Heh. vi. 11. The noun is 
the se.me e.e ie tre.nsl&t.ed "diligence" in 
Rom. xii. 8, e.nd "business" in Rom. xii. 
l l. It is not eerte.in whether the p h ra.se 
expresses action here as well BS earnest 
desire; but it indicates the position of the 
author, whether e.e seriously bethinking 
himself to write, or aotu&lly engaged in tho 
task, when he he.d occe.sion to send the 
counsels given in this Epistle. The subject 
on which be had thought of e.ddressing 
them was the common aa.l.vation-tbe term 
"sal ,·ation " meaning here neither the 
doctrine nor the mearw1 of redemption, but 
the grace of redemption itself. And this 
:;race is designated "common," or, as the 
1,etter reading gives it, "our common ssh-a
tion ; " not with reference to any contrast 
of Jew with Gentile, but simply RB a grace 
open to all, and in which writer and readers 
had an equal interest (comp. Acts ii. 44; 
iv. 32 ; and especie.lly the "common faith " 
of Titus i 4). The" like precious fo.ith" of 
2 Pet. i. 1 is a stronger expression, and 
probably points to a distinction, formerly 
existent, but now removed, between Jew and 
Gentile. The next phrase is rendered too 
weakly by the Authorized Version, It WILi 
needful for me to write unto you. Neither 
does the Revised Version quite bring out 
the idea when it substitutes, I wa.a con
«trained to 'IMite unto you. What is in view 
is an objective necessity; certain circum
stanees which he.d erisen and imperatively 
demo.nded writing. So that we might 
trauslo.te it, " necessity arose for me to 
write," or, "an emergency occurred con
stro.ining me to write." He was thUB induced 
to write in the way of ezhorting them. The 
particular subject of the exhortation is 
described e.s the duty of oontencling ear
nestly for the faith; the contention being 
expressed by a strong term somewhat 
analogous to that used by Paul in Phil. i. 
27, and the " faith" being taken, not in the 
subjective sense of the quo.lity or grace of 
belief, but in the objective BBnse of the 
things believed. This "faith" is declared 
to have been delivered onos for all (so, with 
the Revised Version; not once d..eliflered, 
as the A.uthorized Version _r,uts it, which 
might mean " once on a time ) to the ll&int.l. 
It is not statad brl u,/,om the deliverance we.a 

made. The unexpressed subject may ho 
God, e.e some suppose who point to the ana
logy of 1 Cor. xi. 23 and xv. 3; or it may be 
the apostles, as others hold who look to the 
an&logy of such passages as 1 Cor. xl. 2: 
2 Pet. ii. 21, and espeoially the seventeenth 
verse of the present Epistle itself. The 
main point is, not the author or the instru
ments of the deliverance, but the fe.ot that 
euch a deliverance he.a taken pl9.00. What 
he.I! been transmitted is carefully defined, 
not, indeed, e.e a system of doctrine, but at 
least e.s a sum or deposit of things necesse.ry 
to be believed. This is said to have been 
given once for all, so that there is no 
repetition or extension of the gift. It is 
desoribed, further, e.s committed, not to the 
Churoh as an organization, nor to any 
particular office-bearers, but to the saints in 
general. 

Ver. 4.-It has beeu inferred that the 
writer had been actually at work upon 
another Epistle, when he felt it necessary 
to give it up and compose this one. The.t 
is uot a certain inference from the previous 
verse. What that verse makes clear is that 
it had been Jude's purpose to compose an 
Epistle on the general subject of the common 
salvation, and that something emerged 
which made him change his plan and write 
a letter dee.ling with certain specific matters 
of urgent importance, and hortatory in its 
form. The circumstance which led to this 
change is here stated-it was the appear
ance of a corrupt and insidious party in the 
Church. l!'or, he ea.ye, there are certain 
men crept in unaware&; or, e.e the Revised 
Version more forcibly renders it, privily. 
'l'he verb describes the men e.s men who had 
no rightful standing in the Church, but bad 
made their way into it secretly and by false 
pretences. Compare Paul's description of 
the " false brethren uno.wares brought in, 
\"l>ho came in privily to spy out our liberty, 
which we have in Christ Jesus" (Gal. ii 
4); but especially the picture which two of 
the le.test Epistles give of the" false teachers 
who privily shall bring in damnable 
heresies " (2 Pet. ii. 1 ), e.nd those who 
"creep into houses and lead captive silly 
women" (2 Tim. ill. 6). '.fhe men thus 
generall;r described are next designated 
more precisely e.s those who were before of 
old ordained to this oondemnation. So the 
Authorized Version renders it. But the 
point is more correctly caught by the "even 
they who" of the Revised Version. The 
men just spoken of in general terms are 
immediately described as the 1:ery men to 
whom something more precise applies, wbioh 
is now to be stated. There is some difficulty, 
however, e.s to the exact sense of the 1tate
men t. 'fhe term which is translated 
"ordained" by the Authorized Version is of 
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doubtrul interpretation, the douU turning 
on tl10 question whether it has a temporal or 
e. local reforenco. The lo.tter ideo. eeemi to 
be expressed in Go.I. iii. I, where tho verb 
means either publicly plaoarded or openly 
set forth (" evidenLly sot forth," according 
to the Authorized Version). For the most 
pBl't, however, tho temporal sense prevails, 
aud that this is tho ecuee hero ia confirmed 
by the fact tho.t tho verb is connected with 
the temporal o.Jverb "or old." It has been 
contended tho.t the biblical figure or e. book 
of tb.e Divine counsels is o.t tb.e basis of the 
expression here, o.nd tho.t it should be 
rendered "ordained" (with the Autb.orized 
Version), in the Calvinistic sense of "fore
ordo.ined." But this is opposed by the fact 
that the term here rendered "of old" is not 
applied in the New Testament to the 
eternal purpose of God. The reference, 
therefore, is to ancient prophecy, and the 
term means " who were of old written of," 
"who were of old set forth," as the Revised 
Version puts it, or "designated" in 
prophecy. The writer does not specify 
what particular prophecies are in view. 
Hence some take them to be predictions of 
the evils of the last days spoken of by the 
apo8Ues, such as we find recorded in the 
Pastoral Epistles and in 2 Peter. But the 
force of the phrase "of old," in its present 
connection, points to who.t is of ancient 
do.ta in the stticter sense. The Old Testa
ment prophecies, therefore, are probably 
those referred to, and the fact that mention 
is made by-and-by of Enoeh us one of the 
prophets of old, makes it likely that the 
predictive sections of the book which bears 
his name are also in the author's mind. 
The phrase, " to this condemnation," 
explains tho.t unto which these men were 
prophetically <lesignated in o.ncient time. 
The noun denotes usually, if not invui
ably, the judgment of a judge on something 
wrong, and here, therefore, it seems to 
havo the sense of penal judgment or con
demnation. It is not quite apparent what 
judgment is intended. It is supposed by 
some tho.t the writer is looking to the 
unhappy relations of these mo11 to the 
Church, and fiuds in these relations and in 
the moral conditions thereby revealed the 
judgment ·or God upon them, It is more 
probable that he refers to the penal retribu
tion, of which he is immeuiately to give 
examples. Three strokes ure added to the 
picture of the men. 'l'hese bring out in 
darkest outline both their chnracter a.ad 
their faith. There is fil·st the general 
description of them as ungodly men-im
pious meu, in whom there is no spirit of 
1·everance, 11s the udjective literally implies, 
The same uol.o oppeo.rs in Peter's descrip
tion (2 Pet, ii. 5, 6). (Compo.re the use 

of tho same term in Rom. iv. 5; v. 6; I 
'rim. i. 9; 2 Pet. iii. 7.) This nng-odliness 
is next shown to take the form of a.n 
immoral perversion of spiritual privilege
tnrning the graoe of our God into la.scivions
neas. By the grace of God is meont the 
whole gift of redemption offered in th11 
gospel. It is ce.lled here the grace of our 
God; the tum thus given to the expres
sion indicating at once the dear and 
intimate relation to G,,d into which the 
writer and bis fellows in the faith have 
been introduced, and their shuddering 
sense of the shameless use to which his 
gift was debased. The thing to which 
that grace was perverted is described by 
a. word of wide and evil application, de
noting every species of unbridled conduct, 
but particularly unblushing licentiousness. 
The same ungodliness in these men is 
farther declared to rise to a. denial and 
disa.vowa.l of all Divine claims upon them. 
The Revised Version, which is more 
rigorously true to the original here than the 
Authorized Version, gives a.n alternative 
rendering, denying our only ]l[a.ster a.nd 
Lord, J'eSUB Christ, in the text, but denying 
the only Master, and our Lord Jesus Chmt 
in the margin. The question is whether 
God and Christ are separately mentioned as 
buth objects of the denia.l, or whether Christ 
alone is referred to; both tb.e titles, Master 
and Lord, being applied to him. The 
question is not easy to decide. Among the 
strongest a.rgnments in favour of the latter 
view are the two considerations that the 
attitude of these men to God has been 
already stated in the previons clause, and 
that in 2 Pet. ii. I we find both the verb 
o.nd the noun which a.re nsed here applied 
to Christ. On the other side, it is urged tha.t 
tb.e parallel in 1 John ii. 22 fa.vonrs the 
doable reference here; that the title here 
reudered "Master" is never o.pplied to Christ 
except in tb.e single instance of 2 Pet. ii. I ; 
that the epitb.et "only" is used more 
properly of God, as in ver. 25 of this same 
Epistle; that it is difficult to distinguish 
between the two titles, if both are referred 
to Cb.rist here; and that tb.e analogous 
expression in the Book of Enoch (::tlviii. 10) 
is to be considered. The case is stronger 
on the whole on the side of the twofold 
subjeot being in view. But it is further 
asked whether this denial of God and of 
Christ is meant to be a theoretical denial or 
e. proctica.l. It is the practiosl disavowal of 
God, which appears in a. godless and un
bridled life, that seems chiefly in view. But 
there is no good reason for excluding the 
idea. of corrupt doctrine or teaching. The 
latter is not expressed, it is true, in the terms 
adopted in the Epistles of John. Neither 
is there unything to warrant the suppoditio.n 
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that th<' writ<'r wns thinkin" or Simon 
Me.gus in p1uticmlo.r, or or C11:'poorRtcs, or 
any of_ the cnrly Gnostics-a supposition 
entertained both b.,- tho carlie~t ChristiRn 
writers and by some in our own timo. Dut 
it is possible enough that the seeds whir.h 
were to develop into the prononnc,,d 
Gnoelioism of o. later time were alrC'ady 
~own, and tllRl in such sperulative error 
Jude saw tl10 nlh- of a life which was re
~rdless of all Divine restraint. 

Vrrs. 5-7.-Thrce instnn('P,s of tl1c- judg
ments of God are now rcforred to. Thc'I' ai·e 
eitsd ns typical exnmples of the Dll'iM 
relribntion, with which lhe renders can be 
taken to be familiar, and which they will 
recognize to gi,e point to the terror of lhe 
condemnation overhanging the men in 
question. 

Ver. 5.-The first is taken from the l1ist.ory 
of Israel. It is introduced, not as e. contrast 
with what precedes, but as e. natural tran
sition from it. It is given, too, as o. matter 
quite within their knowledge, o.IJd of wl1ich 
consequently the_v-need only t.o be reminded. 
The Authorized Yersion is short of the mark 
in &e'l'ernl respects here. What the writer 
expresses is not the mere fact that be is 
to do a certain thing, but that he bas the 
wish to do so. Hence the now I desire to 
put yon in remembruce of the Revised 
V crsion is preferable to the I will therefore, 
etc., of the Authorized Version. The next 
clause is more decidedly astray. For the 
term rendered'' once" means" once for all" 
11.ud the knowledge is given o.s e. p1·cse~t 
possession. Hence ibe rendering should 
he though ye Jmow once for sll; or bettn, 
lmoteing as ye do onr,e for all-a form of 
expression wilich might be pare.phrased in 
our English idiom, as Mr. Humphry rightly 
observes.," though ye have known a.II along." 
There is, Lowever, very considel'B.ble diffi
culty in the reading here. It mries be
tweeu "ye know this" which is accepted by 
tlie .A.utLorized Version," ye know all things" 
wl,ich is preferred by the Revised Version, 
and "JC all know" which, though poorly 
p.ccredittd, is yet supposed by Prnfessor 
Hort to be not improbably the original. 
The documentary evidence is, on the whole, 
on the side of "all things;" and if this 
is o.dopted, the universal term will naturally 
b,, limited by the context to a knowledge of 
r,.Ji that is pertinent to the point in question. 
'l'11is knowledge of the principles at issue 
in the C'18e of these evil men, and of the 
retril,u(.ive d<:eda of God by which these 
pri:1ciples have been signally vindicated, is 
a Telioon why Jude needs simply to rdresh 
the memories of his reader£, and not to tell 
them i.nythiug new. In the second half of 

the vorso there is n still more serious cliffi
cu]ty in the toxt. Instead of the term 
" Lord," some of the very best authorities 
rend "Jesus." If this mmt ho ncceptcd 
\\•e hAve an act of the Jchovnh of the 01ci 
Testament ascribed to tho Je,tu of tho Now 
Testament. But this would bu an cntirnly 
unexampled usngo. For, while the Now 
'l'estameut not uufrcquently introduces tho 
name of Ch,·ist ,vheu it refers to deeds of 
grace or claims of honour which the Ohl 
'l'estnment connects with the 1mme of Je
h,wah (cf. l Cor. x. 4; 1 Pet. iii. 15, etc.), 
it never docs this with thnt nnme of the 
Redeemer of the New Testament which 
specially marks his human nature nnd 
origin. Hence Prot'essor Hort epeaks of 
the reading "Jesus" here as a blunder, 
however supported. 'fhe ordinary rending 
may, therefore, be adhered to, especially as 
it is by no menns ill accredited, having 
on its side two of the J?rimery uncials and 
other weighty autbo1itles. 'l'bese clauses 
are peculiar in other respects, They speak 
not of" the people" as the Authorized Ver
sion puts it, but rather of" a people." And 
this is not without its purpose; For the 
idea is not simply that the ancient Israel 
experience1l both redemption and judgment 
at the bands of their Lord, but that Israel's 
Lord, by bringing Israel out of Egypt, secured 
a people for himself, though hf! bad also to 
destroy unbelievers among them. Agnin, 
the phrase rendered "afterward " by the 
Authorized Versiuu means strictly "the 
second time," as is noticed by the margin of 
the Revised Version. Whnt is intended, 
therefore, may be the.t Israel was the sub
ject of two great deeds on Jehov.ah's _pari 
-in the first instance a redeeming deed, it& 
the second instance e. punitive deed. And 
bis purpose in seeking e. people for himself 
was not inconsistent wit.h his doing what be 
did in this second instance. What, then, is 
referred to? Those seem to interpret it best 
who take it to be a genera.I referauce to the 
wilderness-fate of unbelieving Israel, rather 
than to any single instance of the terrors 
of the Divine judgment, such as thnt re
ported in Numb. xxv. 1-9. It is far-fetched 
to suppose that the event in view is one so 
remote from the deliverance of Israel from 
Egypt as the Babylonian captivity. We 
may compare with this verse, therefore, 
such passages as Pa. cvi. 12-'---21 ; Heh. iii, 
lG-iv. 5. 

Ver. 6.-The second instunce of Divine 
judgmcnt is taken from the angelic world. 
The copula connects it closely with the 
former, and gives it some emphasis: "angels, 
too," i.e. angels not less than the people 
selected by God to be a. people for himself, 
have been examples of the terrible law of 
Divine n:tributiou, The 110.rticular clnas of 



1-25.J TIU~ GENEilAL EPISTLE OF ,JUJiE. 7 

ongels are <lcJlnerl n.s those who kept not their 
first estate j or bolter, their ou,n principality. 
Tho lr1en conveyed by tho term here i• that 
of lordRhip ratlior tlmu beginning. It is tho 
term which is held by most commentators 
to Le use<l ns n, title of nngels in such 
)JO.ssagcs ae Col. i. JG; Eph. i. 21; iii. 10; 
vi.12, etc., whcro mention is ma<lo of" prin
cipalities." In the present passage 'fyndnle, 
Crnnmer, the Gonevan nncl our Authorized 
Vcrsi"n agree in rendering it" first estate." 
But the Rhcmish 11:ives "principality," and 
,vicklitfo has "princehoocl." Those seem 
right, therefore, who tako the reference to 
be to the Jewish i<lea of n peculiar dignity 
or lordship hel,l by the angels in creation. 
The sin alleged ns the reason for the penalty 
which the writer recoils to the minds of his 
roaders is that they failed to keep thie lord
ship, and left their proper habitation; by 
which latter clause a descent to a different 
sphere of being is intended. The penalty 
itself is thie-that God he.th kept them in 
everlasting ohe.ins (or, bonds, with the Re
vised Version) under darkness unto the 
jndgment of the great day: It is well to 
retain the rendering "kept" in this clause, 
instead of the" resel'ved" of the Authorized 
Version. For the verb used in describing 
the sin o.nd that used in describing the 
pei;talty m·e the same. As they "hept not 
their lordsbip," God has "kept them in 
everlasting bonds." The word by which 
the ideo of'the evBf•lasting is expressed is a 
peculiarly strong orie, occurring only once 
again in the New Testament, viz. in Rom. i. 
20, where it is applied to God's "eternal 
power." It designates these bonds as bonds 
from which there never can be escape. The 
place of this present penal detention is 
declared to be "under darkness." The 
term selected for the darkness, again, is o.n 
unusual one, occurring only here, in ver. 13, 
and in 2 Pet. ii. 4, 17, and possibly Heb. xii. 
18. It means the densest, blackest darkness, 
and is used both in Homer and in the 
apocryphal literature (Wisd. xvii. 2) of the 
da.rknese of the nether world. Thisda1·kness, 
as Deau Alford observes, is" considered as 
brooding over them.and they under it." But 
this present penol detention is itsolf the 
prelude to a still more awful doom_1,1• the 
judgment of the great day" (cf. Acts ii. 20; 
Rev. vi. 17). There is n similar, but less 
definite, statement on the subject of angelio 
siu and penalty in 2 Pet. ii. 4. But these 
representations diffor greatly from others 
( e.g. Eph. ii. 2; vi. 12), where the air or the 
henvonly places appear as the scenes occu
pied· by evil spirits, and these spirits possess 
freedom, In the Now Testament, indeed, 
there ore no puss11ges, except those in Peter 
and Judo, which speak of folleu angels as 
at present in bonds. Even in Matt. xxv. 41, 

the statement is of I\ f1te prep,,_,,,z, and 
nothing mnro. Thedifferoncc in the two rcpre
sontati()ns is duo probably to a difference in 
the subjects. Other passages refor to the 
devil Bild his angels. But in the present 
passage there is nothing to indicate that the 
fa.II of Saton is in view. The sin suggested 
by the context is not the sin of pri,1e, but a 
sin against nature. The reference, there
fore, is taken to ho to the .Jewish idea. that 
amatory passion is not limited to the 
creatures of earth, and that some an"'els, 
yielding to the spell of the beauty or° the 
daughters of men, forsook their own king
dom, and entered unto unnatural relations 
with them. The Jewish belief is seen in 
the story of Asmodeus in the Book of 
Tobit; it ie found by Josephus (who has 
been followed by not a few modem in
terpreters) in Geu. vi. 1-4; a.nd it is given 
with special distinctnesa in the Book of 
Enoch. 

Ver. 7.-Tbe third example is ta.ken from 
the history of the cities of the Plain. Thie 
example is closely connected with the 
immediately preceding by the even as with 
which the verse opens; which phrase ex
presses a. likeness between the two ea.see, to 
wit, b,etween the reservation of those ongels 
in bonds for the final judgment,and thE.lfate 
of those cities as subjects of the penal ven
geance of God. Two of those cities of evil 
memory, Sodom and Gomorrah, a.re men
tioned by name. The other two, Adma.h 
and Zeboim, are included in the phrase, 
and the cities about them. Attention is 
rightly called by some of the commentators 
to the remarkable frequency with which the 
case of Sodom e.nd Gomorrah is brought for
ward, both in the New Testament and in the 
Old, a.nd to the use which Paul makes of it 
(as he finds it cited by lso.iah) in the great 
argument of Rom. ix. '£he sin char1;;ed 
against these cities is stated in express terms 
to ho.ve been the same in kind with that 
of the angel.a-the indulgence of passion 
contrary to no.ture. They are described a.a 
he.ving in like m=er with these (that is, 
surely, in like manner with these angels jnst 
referred to; not, a.s some strangely imagine, 
with these men who corrupt the Church) 
given themselves over to fornication, and 
gone after strange flesh. The verbs are 
selected to bring out the intense sinfulness 
of the sin-the one being a strong compolllld 
form expressing unreserved surrender, the 
other an equally strong compound form 
denoting n departure from the law of nature 
in the impurities practised. The sin he.s 
taken its name from the city with which 
the Book of Genesis so fearfully connects its 
indulgence. It forms one of the darkest 
strokes in the terrible picture which Paul has 
given us of the state of the ancient hea.the& 
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world (Tiom. i. 2i). With the Dead Sea 
pmhably in hie view, the writer deeoribee 
the dc>0m of the oities ae an ezample of or a 
,r•itn,m to (the noun need being one that 
occure airain only in Jae. v. 11, and bearing 
('ither eenee) the retributive justice of God. 
They e.re set forth (literally, they lie before 
u") for a.n example, 1u1fering the vengeance 
(rather, I.he puni,hment) of eternal fire. So 
it is put by the Authorized Version and 
the Re.-ised Version, as aleo by Wiokliff'e, 
Tyndale, Cranmer, the Genevan, e.nd the 
Rbemish. There is much to be said, how• 
e..-er, in favour of the order adopted by the 
Revised Version in ite margin, viz. "set 
forth e.s an exiimple of eternal fire, suffering 
puniehment." It could not, except in a 
forced manner, he said that these cities, in 
being destroyed as they were, lillff'ered the 
penalty of eternal fire, and continued to 
serve e.s an instance of that. Bnt it could 
be said that, in being destroyed, they suffered 
punishment, and that the kind of punish
ment was typical of the eternal retribution 
of God. "A destruction," says Professor 
Lum by, "eo utter and eo permanent as 
theirs he.e been, is the nearest approach 
that can be found in this world to the de
etruotion which awaits those who are kept 
under darkneee unto the jodgment of the 
great day." 

Ver. 8.-R&ving set in the forefront of 
his warnings these terrible instances of gross 
sin and overwhelming penalty, the writer 
proceeds to deal with the real character of 
the insidious troublers and corrupters of the 
ChUJ'Ches of his time. He describes them 
as filthy dream.era; or better, e.e the Re
vised Version pots it, men in their dream
ing&--an expression pointing to the foul 
and perverted fancies in the service of 
which they lived. He charges them with 
the particular sins of defiling the flesh, 
despieing dominion, and railing at dignities. 
He further declares of them that, iu prac
tising such sins, they run a course like that 
of the cities of the plain, and run it in 
defiance, too, of the warning held forth to 
them by the caee of Sodom e.nd Gomorrah. 
For such seems the point of the terms con
necting this paragraph with the preceding, 
which are best rendered "nevertheless in 
like manner," or "yet in like manner" 
(Revised Version). The difficulty lies, 
however, in the description of their otfencee. 
What ie intended by the charge that tbey 
defile the flesh is obvious. But what is 
referred to in the other clauses, a.nd set 
at nought dominion ( or, lordship ), and rail 
at di.guities (or, glories), is far from clear. 
It blli! been supposed that a Je.wlessness is 
meant which expre~eed itself in contempt 
for all earthly authority, whether political 
or ecclesiao;tico.l.. The whole scope of the 

passage, however, e.nd the nnalogy of 2 
Pet. ii. 10, eto., seem to point eo deoidedll 
to higher dignities than the earthly inst. 
tutions of Ohuroh find State, that most Inter
preters now think that celestial lordehlp of 
some kind is in view. llut or what kind? 
That of God and that of good ange1", say 
some. That of ChriBt and that of angel,, 
11&y others. Doth olauees, se.y a third class 
of interpreters, refer to angels, both to good 
angels and to evil, or to good angels alone, 
or to evil angels alone, as the all usioue 
are variously understood. Pointing to the 
particular word which is used here for 
"dominion" or" lord.ship," some contend that 
there ie a definite reference to the dominion 
of Christ, the Lord dietinotively eo called. 
But the same word is used elsewhere (of. 
Eph. i. 21; Col.i.16) of angels, while the term 
translated "dignities," or " glories," occurs 
again only in 2 Pet. ii. 10. If, therefore, 
any single kind of lord.ship is in view, we 
should conclude in favour of angelic dig
nities, and the authority of good angels in 
particular. But it may be that Jude uses 
the terms here in a general sense to cover 
all kinds of authority, especially celestial 
authority. This is favoured by the unde
fined expressions which meet us in the 
Petrine parallel (2 Pet. ii. 10, etc.). It is 
supported, too, by the consideration that in 
levelling three separate charges against the 
men, Jude has probably in view the three 
separate cases which he has just cited in 
vers. 5-7. In which case the parallel 
between these latter and the men now 
described can naturally be only of a general 
kind. It is remarked by Professor Plumptre 
that the passage in 2 Pet. ii. 10, etc. (see 
hie Commentary), taken in connection with 
this one in Jude, suggests that "the undue 
worshipping of angels in the Jodaizing 
Gnosticism which had developed out of the 
teaching of the Essenes (Col. ii. 18), had 
been met by its most extreme opponents 
with coarse and railing mockery as to all 
angels, whether good or evil, and that the 
apostle felt it necessary to rebuke this 
licence of speech ns well as that which 
paid no respect to human authority." 

Ver. 9.-The irreverent a!lcl unbridled 
speech or these "filthy dreamers" ie now 
contrasted with the self-restraint of one of 
the "dignities " of the angelic world. The 
point of the contrast is sufficiently clear. 
The incident itself is obscure. But llfiohael 
the archangel With the exception of 
Rev. xii. 7, where he is described as warring 
with the dragon, this is the only roentiou 
which the New Testament mnkes of Michael. 
It ie entirely in harruouy,however, with the 
Old 'l'estament representation. It ie only 
in the Book of D1micl that ho iR 1111.med 
there, but he appears as the chu.mpion and 
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proteotor of Israel o.gainst the world-powers 
of heathoniam. He is "one of the chief 
princes" (x. 13), "your prince" (x. 21),1" the 
great prince" (xii. I), who gives help o.gninst 
Persi11, e.nd sto.nds for the chosen people. 
He is 11lso introduced in the Book of Ennch, 
and the view given of him there ie like lh11t 
in Jude. He is "the merciful, the po.tient, 
the holy Mich11el" (xl. 8). He belongs to 
th11t developed form which the doctrine of 
o.ngels took towo.rds the close of Old Testa
ment revelntion, when the ideas of distinc
tion in dignity and office were added to the 
simpler conception of earlier times. In the 
apocryph11l books we find o. hierarchy with 
seven archaugels, including Micha.el,Gabriel, 
Raphael, Urie!. When oontending with 
the devil he disputed. about the body of 
Moses, durst not bring age.inst him a railing 
aoouee.tion, but so.id, The Lord rebuke thee. 
These last words occur in Zech. iii. 2, where 
they are e.ddressed by the Lord to Satan. 
'fhe term used for "disputed" points to a. 
contention in words. The phrase rendered 
" railing accusation" by the English 
Version, e.nd "invective" by others, means 
rather a. judgment or "sentence savouring of 
evil-speaking," a.s Alford puts it. Follow
ing the Rhemish V e1·sion, therefore, the 
Revised Version renders it a "railing judg
ment." What is meant, then, is that Michael 
restrained himself, leaving e.ll judgment and 
vengeance even in this case to God. But 
what is the case referred to? The Ta.rgnm 
of Jona.than, on Dent. xxxiv. 6, speaks of 
Michael as having charge of the grave of 
Moses, and there may be something to the 
ea.me effect in other ancient Jewish legends 
(see Wetstein). But with this partial ex
ception, there seems to be nothing resem
bling J ode's statement either in apocryphal 
books like that of Enoch or in the ra.bbini
ca.l litemture, not to speak of the canonical 
Scriptures. Neither is the object of the 
contention quite apparent-whether it is 
meant that the devil attempted to deprive 
Moses of the honour of burial by impeB,ch
ing him of the murder of the Egyptian, or 
that he sought to preserve the body for 
idolatrous uses such as the brazen serpent 
lent itself to, or what else. The matter, 
nevertheless, is introduced by Jude e.s one 
with which his readers would be familiar. 
Whence, then, comes the story? Some have 
solved the difficulty by the desperate ex
pedient of allegory, as if the body of Moses 
were a. figure or the Israelite Le.w, polity, 
or people; e.nd as if the sentence refened to 
the giving of the Law at Sine.i, the siege 
under Hezekiah, or the rebuilding under 
Zerubb11bel. Others seek its source in a 
speoia.l revelation, or in some unrecorded 
instructions given by Clnist in explanation 
of the Truusfigumtion scene. Horder would 

travel all the way to the Zcnd-Avcsta for 
it. Calvin referred it to ore.I Jewish tra
dition. Another view of it appears, how
ever, in so early a writer as Origen, viz. 
that it is a quotation from e.n old ap,,
crypha.1 writing on the Ascent or Assump
tion of Moses, the date of which is mucl: 
diopnted, but is to.ken by •ome of the best 
authorities (Ewald, Wieseler, Dillmanu, 
Drummon<l) to be the first decade a[ter tho 
death of Herod. This is the ffi()St probable 
explanation; e.nd Jude's use of this story, 
therefore, carries no more seriow~ conse
quences with it than the use he after
wards makes of the Book of Enoch. 
Beyond what could be gathered from a few 
scattered references and quotations in the 
Fathers and some later writings, the book in 
question remained unknown for many cen
turies. Bnt in the year 1861 a. considerable 
part of it, which harl been discovered in the 
Ambrosian Library of Milan, was given to 
the publio by Ceriani, in a.n Old Latin 
version, and since that time various edi
tions of it have been published. Ewald 
observes that the quotation "shows how 
early the attempt was made to describe 
exactly the fina.l moment of the life of 
Moses, aud to weave into this description a. 
complete answer to the questions which 
a.rose concerning hie highest glory, and hi~ 
guilt or innocence" (' History of Israel,' ii. 
p. 226, Eng. trans.). Some who are not 
prepared to accept the theory that the 
passage is a quotation from this ancient 
book, under5ta.ud Jnde to refer to a tradi
tional expansion of Scripture, based partly 
on the narrative of the death of Moses in 
Deuteronomy, and partly on the scene 
between Joshua and Sa.t:m in Zech. iii. 
So, for example, Professor Lumby, who is 
of opinion that the mention of Jannes and 
Jamfrres in 2 Tim. iii. 8, and certain passages 
in Stephen's speech as reported in Acts vii., 
show that there were current among the 
Jews "tra,litional explanations of the earlier 
hi5-tory, which had grown round the Oltl 
Testament narrative." (On the A.ssumptiun 
of Moses, e.nd the spread of legenrl on the 
subject of the death of Moses, see Schiirer's 
''fhe Jewish People in the Time of Christ,' 
vol. iii. div. ii. pp. 80-83, Clark's tr,msla.
tion.) 

Ver. 10.-The description of the men 
dealt with in ver. 8 is resumed, their irnpiom1 
irreverence e.nd self-indulgence being set 
ove1· age.inst ll'Iichael's bearing. The corre
sponding passage in 2 Pet. ii. 12 is less de
finite. Here we havo two pointed statements, 
one referring to the railers o.t dignities, the 
other to the defilers of the flesh in ver. 8. But 
these rail e.t whatsoever things they know 
not: and what they understand naturally, 
like the oreEPotures without reason, in these 
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things are they dHtroyed. So the Rcvisc,l 
Yersion renders it, with rut1oh more precision 
thnn t.he At1thorizcd VC'rsion, and preserving 
the distinction which appears in the original 
between two verbs,•• 1.--uowing" e.nd "under
standing," applied to two different cla~ses of 
"bjects. The id<'e. is that high and holy 
objects are beyond their knowledge, and 
their understanding is limited to t.he 
senses. the physical wants e.nd appetites 
whicli they have in common with the brutes. 
In the rese of the former they a.re rash and 
profe.ne of speech where they should be 
~ileut and restrained; in the case of the 
latter they use them only to their own un
doing. 'l'he turn of the phrase. "in these 
the)· are destroyed" (or, "destroy them
sekeii "), indie.ates, perhaps, how absolutely 
they are lost in the service of the physical 
appetites. The words which Milton makes 
tl,e tempter use of himself have been cited 
as e. parallel to this verse-
" I was nt first e.s other beasts that graze 

The trodden herb, of abject thoughts and 
low, 

As was my food; nor aught but food dis
cerned 

Or acz, and apprehended nothing high." 
(' Paradise Lost,' ix. 571-5i4.) 

Yer. 11.-As in 2 Pet. ii. 15, the darktlllt 
pnssages in the Old Testament history lll'e 

u~niu nppealed to. While Peter, however, 
refers only to a single instance, Jude intro
duces three, and prefaces the whole by a 
Woe! such as the Gospels repeatedly attri
bute to Christ himself. Woe unto them! 
for they have gone in the way of Ca.in; 
rather, they went in the way of Cain. The 
phrase is the familiar one for a habitual 
course of conduct (Ps. i l; Acts ix. 31; xiv. 
16, etc.). Bnt whe.t is the point of the 
comparison? Ca.in is supposed to be intro
d aced as the type of murderous envy, of the 
persecuting spirit, or of those who live by 
the impulse of nature, regardless of God or 
man. In John iii. 12 he is the type of all 
that is opposed io the sense of brother
hood, the murderer of the brother whose 
rigLtcous works Bie e.n offence to him ; but 
in the present passage he is introdnced 
rather e.s the fimt and, in some respects, 
the most prononnced example of wickedness 
whicli the Old Testament offers-a wicked
ness defying God and destroying man. 
And re.n greedily after the error of Balaam 
fcrr reward. The "error" in view is a life 
diverted from righteousness aud truth. 'l'he 
verb rendered "ran greedily," or "ran riot
ously," is a very strong one, meaning they 
"were ponred out,'' and expressing, there
fore, the bnneful o.beoluteness of tLcir Hur
render to the error in question. Otherwise 
tl..e construction of the sentence is so far 

from obvious thnt various renderings e.rn 
proposed: e.g." They gnve themscl vee wholly 
up to the error of Dalaam for the enke of 11 
reward;" "Dy the seduction of D11limm'e 
reward they committed excess of wioked• 
ness;" "They went to e1cess by D11le.am's 
error, which was one determined by gain." 
The first of these is adoptecl, with 80!118 

modification, by the Revised Version, o.ud 
eomcs nearest the idea, which is that of 
men losing themselves in riotous excess for 
the sake of worldly advantage. The point 
of the e.ualogy between Balo.am and them, 
therefore, is, not his enticing Israel to 
idolatry or to immorality, 11s some und.er
ste.nd it, but the covetous spirit which the 
Old Testament and the New a.like attribute 
to the prophet of Pethor, to which also the 
Book oi Numbers carries back the entire 
debasement of his clJaracter e.nd perversion 
of his gifts. And perished in the ga.insa.ying 
of Core. The term which is very fitly ren
dered" go.insaying" by the English Version 
here l ''contradiction" in the Rhemish Ver
sion ; " treason" in Tyndnle, Cranmer, and 
the Geuevan) denotes properly an opposition 
expressing itself in words. It is, therefore, 
aptly applied to tbe rebellion of Kore.h and 
his company, who "gathered. themselvE!s 
together against Moses and against Aaron. 
e.nd said unto them, Ye take too much upoµ 
you," etc. (Numb. ni. 3). The analogy 
between the two cases, consequently,. i~ 
limited by some to the s.ssertion of an,, 
unregulated liberty, the assumption of a 
self-invented holiness, or the adoption .of 
e. worship which was a.lien _to God. It Ji~s 
in the broader idea of a.. coi;itemptuous a.11-d 
determined assertion of self against divinelyJ 
appointed ordinances. . 

Vere. 12, 13.-The next two verses carry 
on the description of the men in a running 
fire of epithets and figures, short, sharp, and 
piercing, corresponding also at certain points 
with 2 Pet. ii. 13-17. These are spots in 
your feasts of charity, when they feast with 
you, feeding themselves without fear. What 
is referred to appears not to be ordinary 
friendly gatherings or oooasions for the 
interchange of affection, but the well-known 
agap~, or love-feasts, of the primitive 
Church, the meals provided in connection 
with the Lord's Supper, at which rich and 
poor sat down. together. In adopting the 
rendering "spots," the English ·Voreion 
follows Tyndale, Cranmer, the Genevnn, 
and the Rhemish, and is followed by some 
good interpreters on the ground thu.t the 
term, though formally diflerent, is essen
tially the so.me as that in 2 Pet. ii. 13. 
The word itself, however, properly means 
"rocks," and therefore the point may be 
that their immoral couduct makes these 
men like treacherous reefs, on which t\Jeir 
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fellowe mlLke shipwreok. Bo the Revieecl 
Voreiou gives "hiclclen rooks" in the text, 
ancl lro.nsfers "Ypots" to tho margin. Tho 
"without fenr," which is usuolly 1Ltl11checl 
to the thircl olnuse, is oonnectecl by some 
with the seconcl, in which cose it expresses 
tho reckless, irreverent spirit in which these 
men joined in the snored agapm. The last 
clause, "feeding [or, 'posturing'] them
selves," describes them further as having 
no regard to the proper objoot of these lovo
feoste in ministering to Christian fellowship 
and the holy eense of brotherhooil, but as 
using them simply os a means for the satis
faction of their own appetites a.ad the 
flll'themnce of their own base ends. Com
poro the evils referred to by Paul in 1 Cor. 
xi. 21, and the description of the shepherds 
in Ezek. xxxiv. am! Isa.. lvi. 11. "They 
are like shepherds," eaye Humphry, "tba.t 
hove themselves for their flocks, feasting 
themselves, not their sheep, and doing this 
without fear of the chief Shepherd, who has 
bis eye upon them." Clouds they a.re with
out wa.tar, oo.rried a.bout of wiuds; or, 
carried past by winds. Like rainless clouds, 
the spol't of the uncertain breezes, yielding 
nothing for the fruitfulness of earth, these 
empty, volatile, iriconsto.nt men disappoint 
the expectation of the Chw·ch nnd do it no 
service. Trees whose fruit. withereth, with
out fruit, twice dead, plucked up by the roots. 
The Authorized Version is less happy than 
usual in its rendering of the first clause. 
The Revised Version, in adopting" autumn 
trees" instead of "trees whose fruit 
withoretb," returns to the renderings of the 
earlier versions, Wickliffe giving "harvest 
trees," Tyndole o.nd Cranmer" trees without 
fruit at gathering-time," and the Rhemish 
"bees of autumn." The idea of uselessness 
e.nd unfruitfulness, which we.a expressed in 
the provious figure, is repeated, but in a 
ttiore absolute form, in this new figure. The 
late autumn is not the time, from the 
Eastern point of view, for the putting forth 
of fruit. The tree then becomes bare, 
ba!'ren, leafless. So is it with these men. 
Nor is it only that they have no fruit to 
show. The capa.city of fruitfulness is 
extinct within them. The possibility of 
recovering it is gone from them. They 
are o.s dead to all good service as trees are 
which are rooted out os hopelesily useless. 
The phrase, "twice dead," may mean no 
·mol'e than "utterly dead." The point, how
ever, is rather this-that they ore dead, uot 
only in respect of barrenness-which is 11 
death in life-but in respect of the extinction 
of a.II vitality. Raging ( or, wild) wa.vas of 
the sea, foaming out their own aha.me; or 
shames, a.a the original gives it ; that is to 
eo.y, shameful deeds, or, it mo.y be, the lk-
9radinq lmta which iuspire their unliceusei 

life (Ruther). This comparison recalld at 
once the figure in Isa. !vii. 20. Wandering 
stars, to whom is ( or, ha, been) reserved the 
blaoknese of darkn~ss for ever. In the Book 
of Enoch (eh. xviii. 14) the angel shows 
the prophet "a prison for tho stars of 
heaven, and for lhe host of hPa.vr•n," nnr1 
in the next verse it is explainer! that "the 
stars that roll ovrr the fire are they who 
have transgressed the command of Gnrl 
before their rising, because they di,l not 
come forth in their time." It is possible 
that Jude had this in mincl here, as the lan
guageof earlier chapters of the same book may 
have suggested others of Juile's figures. If 
the "wandering stars" are to be identified 
with o.ny particular order of the heavenly 
bodies, it will be with the comets rather than 
the planets, the movements of the former 
seeming, to the common eye, so much the more 
erratic. The doom which is declared to be in 
reserve, no doubt takes its form so far from 
the immediate figure of the comet va.n ishing 
into the unseen. But the idea expressed is 
not so much that of suddenness as that 
of certainty and irreversibility. It is the 
doom which Christ himself pronounces to bi; 
p'T'epared (1,fatt. xxv. 41 ), and, therefore, ine
vitable a.ndperpetual. In confirmation of this 
statement of the certainty of the doom, the 
readel's are next reminded of the Lord's 
judicial coming, o.nd of that a.a the subject 
of prophecy. The prophecy in question, 
though not one of those recorded in the 
co.nonico.l Hebrew Scriptures, seems to have 
been familiar enough to the readers to ma.ke 
it a natural and pertinent thing to quote it. 
Bo Paul cites heathen o.nthors or common 
popular sayings in support of his statements. 

Vers. 14, 15.-And Enoch a.!so, the 
seventh from Adsm, prophesied of these. 
The Revisers render it, ar.d to thes,, also 
Enoch ... prophesied. In the apocryphal 
writing from which the passage is taken 
Enoch is styled, as here, "the seventh from 
Adam." Seven occurs in Scripture as a 
saoreo. symbolical number. Its introduc
tion here, therefore, is very generally under
stood to cla.im a peculiar authority anr.l 
finality for the prophecy emitted by Enoch. 
But it moy be intended simply to mark the 
high antiquity of the prophecy, and its 
connection with the man who was dis
tinguished from others of the same uame 
mentioned in the oldest Scriptures (Gen. iv. 
17; xxv. 4; xlvi. 9) by his exceptional 
nearness to God. Saying, Behold the Lord 
oometh (literally, came) with ten thonsands 
of his saints, to execute judgment upon o.ll, 
and to oonvince (that is, to convict) o.ll that 
are ungodly among them of all their un
godly deeds wllioh they have ungodly com
mitted, o.nd of o.ll their hard speeches (or, 
with the Revised Version, all the harcl 



12 THE GENE1UL EPISTLE OF JUD!!:. [1-2& 

thing,) whioh ungodly ■inners have spoken 
age.in1t him. The " ten thous11.nds of hie 
e11.ints" is bettc-r rendetC'd "ten thousands 
of hie holy ones," or, ns the Hevised Version 
gives it in the mnrgin, "hie holy myriads." 
For the "holy ones" here intendrd n-re the 
nngels. The mention of this retinue of 
Jelio'l'Rh is in nooordRnce with the Hebrew 
idea which nppears in snob passages as 
Deut. xxxiii. 2, 3; Dan. "<ii. 10; Zeeb. xiv. 
5 (where the Letter reading is, "and the 
holy on<>s \\ith him"); and appears again in 
the New TC6tnment (Matt. xxv. 31; 2 Tbess. 
i. 7, etc.). The clause, "among them," 
which might limit the ungodly to those in 
Israel, is omitted by tlie best authorities. 
The epithet " hard,'' which is applied to 
the "speeches,'' means hard in the sense of 
"h11.rsh,'' not in the sense of "difficult to 
understand." It is the" churlish" which is 
applied to Kahal (1 Sam. xxv. 3). In the 
original the whole emphasis of the sentence 
is on the "ungodly sinners,'' which words are 
thrown forward to the close, thus: "all the 
hard things which they uttered against 
him-these impiou.s sinners I" Near the 
beginning of that remarkable specimen of 
encient apocalyptic literature, the Book of 
Enoch ( eh. i. 9), we find these words, "And 
Lebold, he comes with myriads of the holy, 
to pass judgment upon them, and will 
deatroy the impious, and will call to account 
all flesh for everything the sinners tmd the 
impious have done and committed age.inst 
him" (Schodde'e rendering). This is the 
passege which Jude quotes. He does so, 
however, with some modification ; for the 
original, ns we now have it, does not contain 
any reference to the " hord speeches" of the 
men of impiety. The book i!Belf has had o. 
singular history. Some acquaints.nee with 
it is discovered as early as the ' Epistle of 
Barnabas,' the ' Book of J uhilces,' and the 
'Testament of the Twelve Pe.trLnche.' It 
wo.s free] y used by the Fathers of the first five 
centuries. Though never formally recog
nized as canonical, it was in great esteem, 
largely accepted as o. reoOl'd of revelations, 
and regarded as the work of Enoch. It 
disappeared after Augustine's time, the 
only traces of its existence being some 
references to it in the writings of Syneellus 
and Kioephoru.s. From this time (about 
A.D. 800) it wa.s entirely Jost sight of till 
rather more than a C'entury ago, when the 
Abyssinian Church was discovered to 
pos.sess an Ethiopic version of it. The 
well-known traveller, l:lruee, obtained three 
copies of this version in I 773, and iu 1821 
1m English translation was published by 
Archbishop Laurence. This was followed 
by a German translation by Hoffmann in 
1833. The Ethiopic text itself was first 
i;;su~d by Archbishop Laurence in 1838, 

and afterwnrds in most scholarly fnshiou by 
Dillmanu, in I 851, who also published a. 
new German translation with impol'tnnt 
emendations in 1853. Sinco then much 
nttention hns been paid to the hook. 
Within the htst few yel\rs o. corrected 
edition of Lauronoe's English translation 
has been published by the author of the 
• Evolution of Christi.rnity' (Kegn.n Pl\ul 
and Co., 18S1); while another edition, with 
an English translation nnd important 
explanatory matter, has been issued by 
Professor Schodde of Ohio (Andover, 1S82). 
An attempt bes been made by some to 
bring the composition of the book down to 
Christian times, so that Enoch should quote 
Jude, not Jude Enoch. But there is every 
reason to believe that it belongs to the 
second century B.O. Certain portions of the 
book, however, a.re of later date. For it is 
scarcely possible to deny that it is the work 
of more than one hand. The original seems 
to have been written in Hebrew or Are.ma.io. 
We cannot be fe.r astray, therefore, in 
accepting it as the composi tiou of a Jew cif 
Palestine doting between s.c. 166 and 110 
It professes to give a series of revelations or 
visions received by Enoch, in which tho fall 
of the angels, the punishment of un
righteous men, the reward of the godly, 
the coming of Messiah, the mystery of the 
world-weeks, and the secrets of the kingdom 
of nature, as well es those of the kingdom of 
grace, are shown him. That such a book 
should have been ascribed to Enoch is not 
strange. It was suggested by the account 
which is given of him in Gen. v. 21-24. 
"The statements there left ample room,'' as 
Dr. Schodde well remarks, "for a vivid 
imA.gination to supply unwritten history, 
while antiquity and piety me.de Enoch a 
welcome name to give force e.7d authority 
to a book, and the 'walking with Goel' of 
Enoch, and his translation to heaven, which 
correct exegesis has al ways read in this 
passage, founded his claim of having en
joyed close communion with God and 
having possessed superhuman !mow ledge." 

Ver. 16.-As in 2 Pet. ii. 18, 19, the men 
are further stigmatized for the gross and 
profane selfishness to which they gavo vent 
in sptecb. The present verse enlarges on 
the particular vice which the writer adds 
to the more general statement given in the 
Book of Enoch-the vice of uttering bard 
things against God. These are murmurers, 
complainers, walking after their own lusts; 
and their mouth speaketh great swelling 
words, having men'1 persons in admiration 
beoauae of advantage. 'fhe words rendered 
"murmurers" and "complainers" occur 
nowhere else in the New 'festament. It is 
doulitfol whether any clear distinction cnn 
Lo drawn lietween them, except that the 
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former term is the more goneral, and the 
latter the more epeciflo, expressing ono par
tioula.r direction which the murmuring 
spirit t11kee, namely, that of discontent with 
their oiroumstimoes (so Huther, etc.). The 
cle.use, "walking e.fter their own !nets," 
then declnros the secret ea.use of their die
contont, They made themselves, their own 
notions of things, thoir own e.mbitious e.nd 
appetites, the one rule of their life. They 
tuerefore juclged the lot which w11s e.seigned 
them by God unworthy of them e.nd re.iled 
o.ge.inst it. We mn.y ga.ther from the pamllel 
passage in 2 Peter tha.t they forswore in 
especie.l the rnstre.ints put upon them by 
the providence or by the gmce of God, and 
a.ssertcd 11, liberty which meant unbridled 
self-iudulgeuce, The e.rrogant selfishness 
which refused to be fettered by Divine 
lrlw naturally expressed itself e.lso in 
"great swelling words," in loud protesta
tions, perhaps, the.t nothing should interfere 
with their liberty. The phre.se (which in 
the New Testament occw·s aga.in only in 
2 Pet. ii. 18) is the same e.s is rendered 
"speak nrn,rvellous things" in Daniel's 
description of the king who "shall do 
according to his will; and he shall exalt 
himself and magnify himself above every 
god, and shall speak marvellous things 
against the God of gods," etc. (Dan. xi. 36, 
3i). In the last clause we he.ve a phrase 
similar to, but not quite the same as, the 
one which usually expresses the idea of 
ho.ving respect of persons. The Authorized 
Version, therefore, seems to do better the.n 
the Revised Version here in adopting a 
rendering which indicates that there is 
some difference from the usual form. The 
point of this difference may be that Judo's 
phrase expresses not merely the partial and 
unprincipled conduct which is one thing to 
the poor and another to the rich, but the 
open and unconcea.led adulation with which 
these men hung upon those to whom it 
might be of advantage to attach themselves. 
The proud l'epudio.tion of the submission 
which wo.s due to God and the Divine 
disposal of their lot was accompanied by a 
cringing, unblushing submission of their 
manhood to those ot' their fellow-men who 
had favours to bestow. Arrogance and 
servility are near of kin. The boaster is 
half-brother to the parasite. 

Vere. 17, 18.-A direct appeal is now 
introduced to the re11de1·s. It~ object is to 
save them from being disconoerted by the 
rise of these impious men or beguiled by 
their pretensions. They are reminded, 
therefore, of apostolio words, by which from 
the beginning they had been tnught ~o 
anticipate snob perils and to be on theu 
guard against them: But, beloved, remem
ber ye the words whioh were (or, have been) 

spoken before of (i.e. by) the apostles of our 
Lord Jesus Christ. The Revised Version 
rightly restores the rendering "but ye, be
loved," which the Authorized Version 
dropped. The older versions, Wickliffe, Tyn
dale, Cronmer, the Genevan, the Rbemish, 
agree in introducing this emphatic "ye," 
which sets the readers in sharpest contrast to 
these" mnrmurers," a.nd gives greater point 
to J ude's appeal. The teaching of the 
apostles on the subject in hand is referred to 
a.s something by no means strange to them. 
The terms would naturally suggest that the 
ree.ders bad been themselves hearers of the 
o.postles. They are not decisive, however, 
of the qnestion whether oral or written 
communications, direct or indirect instrnc
tions, are in view. The indeterminate sense 
of the term "apostle," anrl the geneml 
tenor of the reference, make it impossible to 
say that Jude ranks himself here among the 
twelve. The sentence would be more natural 
on the lips of one who was not himself 
an apostle. How that they told you there 
should be mookers in the Iaat time, who 
should walk after their own llllgodly lusts. 
The Revised Version is more literally tme to 
the original in giving this the direct form, 
how that they said, f,o you, In the la.t time 
there shall be mockers, etc. This does not 
necessarily imply, however, tha.t written 
words are referred to, or tha.t a quotation 
is being made. The tense of the verb, "said," 
by which the words a.re introduced, points 
the other way. It means that they were 
in the way of saying such things, a.nd makes 
it probable, therefore, that Jude refers t.o 
the substance of what tbe apostles were in 
the habit of saying o.bout the future in their 
ordinary preaching and teaching. Christ's 
own prophecies on the subject of the enu 
(Mntt. x:xiv., xxv.) would form the text for 
such declamtions. We have examples of 
these apostolic predictions in the ca.se of 
Po.ul (Acts xx. 29; 2 Tim. iii. 1), in that 
of John (1 J oho ii. 18), in that of Peter 
(2 Pet. iii. 2, 3). The last resembles the 
present po.ssage most closely, the same 
unusual word for "mockers," or "scoffers," 
being oommcn to both. The stress of the 
eto.tewent is again on the sensual impiety 
of these men, as appears from the strong 
and peculiar phrase with which tbe pre
diction closes, "wa.lking after their own 
lusts of ungodliness" (Revised Version, 
mo.rgin). By "the lsst time" (with which 
compare the expressions in 1 Pet. i. 5, 20 ; 
2 Pet. iii. 3; Heh. i. 1, etc.) is meant the 
time which closes the present order o( 
things, a.nd ushers in Christ's return. It 
was a Hebrew idea. that time Wll.8 divided 
into two great periods-"this a.ge" and" the 
age to come," which were parted by the 
coming of MessiE1h. The " age to come.,'' 
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0r the llfoesia.nio age, WM! in principle in• 
1 roduccd by Meesiah'e first advent, but it 
was to be finRlly brought in by his second 
r11h·ent-an cveut conceived to be near. 
The time which heralded the conclusive 
t.cmuinatiou of the one period and entmnce 
of the other WRB "the IRst time"-,\ time of 
el'ils Rnd of portents marking the end of 
tbe old order. 

Ver. 19.-There follows vet another 
description of the same men, ta

0

king up that 
in ver. 16, and generalizing it in harmony 
with what is suggested by the apostolio 
prediction. In three bold strokes it girns a 
representation of them which is at once 
the sharpest and the broadest of all. This 
finRl description. too, at last lays bare tbo 
root of their hopeless COI"l'Uption. These 
be they who separa'l.e thelll8elves, Bensue.l, 
having not the Spirit. The pronoun " them
selves " cannot be retained in face of tbe 
weight of documentary evidence _a.gainst it. 
The verb (which is one of very rare occur
rence) is held to be capable of more than one 
eense-aeced.ing, causing divuiorni, creating 
factions, making definiiiom or distinctt"ons. 
The most nature.I meaning seems to be that 
adopted by the Revised Version, they who 
malce separations. So Tyndale; Cranmer 
:ind the Genevun have "these are makers 
of sects," and Lnther gi¥es "makers of fac
tious." It may be that they co.used divisions 
by setting themselves np as the only en
lightened Christians, and, on the ground of 
thut enlightenment, claiming to be superior 
to the moral laws which bouud others. The 
term translated "eensnal" has unfortu
na.tely no proper representutive in English. 
It is "psychical," being formed from the 
noun psyche, which is rendered " life" or 
"eouL" Thie 1J6'!1Che is intermediate be
tween "body" and "spirit." Ii is in the 
first inst.ance simply the bond or principle 
of the animal life, and in the second instance 
it is embodi.ed life. Thus it is that in man 
which be bas in common with the brute 
creation beueath him. But it becomes also 
ruore t.bnn this, expreeeiug that in mau 
which renders him capable of connection 
with God. For in the third instance it 
denotes the seat of feeling, desire, affection, 
and emotion; the centre oftbe personal life
the self in man. The adjective itself occurs 
iu the New Testament only in a few passages 
of marked importance-I Cor. ii l {; xv. 44, 
46 ; J e.s. iii. la ; and the present verse. 
Here it designs.tee the men as men who live 
ouly for the natural self-men who make 
the sensuous nature, with its appetites and 
pBSsions, the la.w of their life; natural or 
unimal men, as the Revised Version gi ve11 
it in the me.rgiu. Wickli1fe renders it 
·• beaatly;" Tyndale, Cranmer, and the Genc
van," fteshly;" the Rhemiiib, "BeIIBual." The 

third cl11use itdmite of being rendered either 
"havin.~ not the spirit" (in whioh the 
Authorized i~ supported by Wioklilfe, Tyn
dale, nnd Cr1mmor), or O having not tho 
Spirit" (so tho Revised Version, following 
the Gencvnn 1111d the Ubomieh). For it is 
in Dlo.ny paesnges difficult to decide whothe1· 
the word "spirit" menus the Holy Spil'it 
of <':.od or mnn'e own spirit-that in him 
in virtue of whioh he 011n h11ve fellowehit> 
with the Di vino, o.nd on whioh God speoio.lly 
a.cts; "that highest and noblest port of 
mo.n,"· 11s Luther puts it," which quulifios 
him to lay hold of incomprehensible, in
visible things, eternul things; in short ... 
the house where faith and God's Word 
are at home." 'l'he rendering of the 
Revised Version is favoured by the occur
rence of the term in the following verse. 
The Spfrit of God wus not in the lives or 
the thoughts of these men, and hence they 
were creators of division, and sensual. Their 
pretension was that they were the eminently 
spiritual. But in refusing the Divine 
Spirit they bad sunk to the level of an 
animal life, immoral in itself, and produotive 
of confusion to the Church. 

Vere. 20-23.-From these corrupten of 
the Church, who have occupied bis pen so 
long e.ud so pa.infully, Jude now turns 
direct to bis readers and brings his subject 
to e. fitting olose, with a couple of exhorta
tions full of a wise and tender concern. One 
of the two counsels deals with what they 
should do for the protection of their own 
Christia.n position aguinst the insidious 
evils of which be has written in words of 
passion. The other deals with what th&y 
should do for the preservation of others 
exposed to the ea.me seductive perils. But 
ye, beloved, building up yourselves on your 
moat holy faith. The tone of pleading 
affection appears in the grave and ea.meet 
words by which be reminds bis readers of 
the necessity of looking carefully to their own 
perseverance. As the condition of all else, 
be names the great duty of personal edifica
tion or up-building. 'l'hey must strengthen 
themsel vee on their founda.tion, and that 
foundation is their "most holy faith." By 
this apparently Jude does not mean simply 
the subjective gruce or virtue of faith. 
Peter, indeed, speaks of the strengthening 
und development of that es the seoret of 
being neither banen nor unfruitful. But 
the idea and the phrase seem somewhat dif• 
ferent here; for any spiritual giftoftbeirown 
would be a.II too weak a security. It is rather 
the "faith" which bes been already men
tioned as "once delivered unto the saints" 
(ver. 8), and is now conceived as possessed 
by the readers. In this (l\ith, of which Christ 
himself is the Sum, they have a secure foun• 
de.tion for their renewed life, a.nd on this fa.ith 
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they o.re to eet11blish themselves more 11ncl 
more. Praying in the Holy Ghost. 'l'hese 
words go beet together, though some o.ttsch 
tho term, "in the Holy Ghost," to the former 
lllo.uee. They exprce~ o. second condition 
which must be mncle goml, if the readers nre 
to be eo.fe from the seductions which threaten 
them. 'l'hoir Christinn life, if it is to be 
proof ngainst theeo evils, must bo fed by 
prnycr, nnd by prnyer of the deepest and 
most effectuo.l or<ler-pr11yer which takes 
it■ life and power from the Holy Spirit 
(cf. Eph. vi. 18; Rom. viii. 26). Keep-your
selves in the love of God, looking for the 
meroy of our Lord J' eeus Christ unto eternal 
life. The "love of God" must have a 
sense parallel to that of the " mercy of 
Christ." It is, therefore, not our love to 
God, but hie love to us. The love which 
God is revealed in Christ to have to us 
is th11t in which they are to keep themselves. 
So long as they live within its grace they 
co.nnot but be secure against the corruptions 
of men. If they foll 11way from it, they be
come an easy prey. And keeping themselves 
in this love, they are to "look for mercy." 
They are then entitled to expect that mercy, 
and the o.ttitude of expectation will itself 
be ·an aid to the keeping of themselves 
in the love. The mercy of the future is here 
spoken of as specifically the mercy of our 
Lord Jesus Christ; Jude ho.ving in view 
that advent of Christ which filled the 
immediate horizon of the early Christians, 
and to which they looked with an intensity 
of expectation to us very partially realizable, 
as tho event which would speedily reveal 
every man's work and in which mercy 
would triumph over judgment for the faith
ful. And this meTcy, or, as it 11lso may be, this 
ezpectation, is further described as having 
nothing less than eternal life for its object 
and its certo.in end. So the central idea 
in this counsel is the necessity of holding by 
the revealed fact of God's love in Christ. 
The first two clauses point to the means by 
whioh this is to be made good, and the last 
clause expresses an attitude of soul which 
is at once an extension of the central duty 
and e. help to it. And of some have compas
sion, ma.king a difference: and others eave 
with fear, palling them out of the fire. The 
readings here a.re so diverse, and so difficult 
to determino, that some of our best critics 
take this to be ono of the passages in which 
we have to recognize a corruption of the 
primitive text now past certain correction, 
The Received Text is clearly in error at 
least in one important term. The word 
which it renders "making a difference," as 
if it referred to the renders, is in the same 
c11se with tho "some," o.nd refers to the 
persons who are to b~ dealt with. It is 
uoubtfu~ too, whether we have three 

different clnsses of person.~ referrer! to in 
three distinct hort.atory sentences, or only 
two such classes. Tho most recent anrl 
beet of onr English students of the I.ext, 
Meserd, Westcott and Hort, adopt rearlings 
which differ in some respects from those 
of the Authorized, but agree with it in 
presenting only two classes of persons. 
The Revised Version, following many "'OOd 
authorities, both ancient and modem, pr;fers 
another form of text with 11 triple division. 
Accepting this, we kn.ve still more than one 
uncertainty to take account of. In the first 
of the three clauses there is the difficulty of 
deciding between two 1·eadings, one of 
which gives us "on some have mercy," while 
the other yields the sense '' some convict," 
that is to say, bTing their ,in home to them, 
or Tefute their erTm-. The preference is to be 
given, on the whole, though with some Liesita
tion, to the former of these readings, which 
is also the more difficult of the two. There 
is also the difficulty of determining the 
precise idea expressed by the participle in 
the same clause. It appears clear enough 
that it cannot have the sense assigned it by 
the Authorized Version, namely, that of 
"making a difference." But setting this 
aside, we have still to choose between two 
ways of te.kiug it. It may have the sense of 
hesitating or doubting; in which case the class 
of persons referred to will be those who are 
not wholly gone in unbelief, but a.re on the 
way to it. Such persons are to be regarded 
as fit objects for anxious, considerate, pitiful 
treatment. This is e. sense which the word 
undoubtedly bee.re in several passages of 
the New Testament (Ju. i. 6; also llfatt. 
xxi. 21; Mark xi. 22; Rom. iv. 20). It baa 
also the sanction of the Revised Version, 
which renders it, "And on some have mercy, 
who are in doubt." But it may also have 
the sense of contending, end the fact that 
it has already been so used in the presen~ 
Epistle (ver. 9) is a weighty consider11tion 
in favour of this view. The rendering thaa 
might be, "Some compassionate, when they 
contend with you" (so Alford, etc.). In this 
case the class referred to will be the co11ten
tious, of whom there might be different; 
kiuds, some more hopeful and reasonable, 
others less so. l\Ien of this spirit are to be 
tried first with kindness and consideration. 
Even when they oppose you and draw off 
from you, be pitiful toward them; take 11, 

compaesioue.te, helpful interest in them. 
The second clause is best rendered with the 
Revised Version," And some sa.ve, snatching 
them out of the fire." This brings a different 
class of persons into view-those who have 
sunk into corrupt courses which will soon 
undo them, who are already, indeed, in tho 
penal fires of wrong, but yet are not be
yond the possibility of rescue if quick and 
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,·igorous mPasurcs are t.A.kcn with them. 
It is generRlly supposP.d that Jude has in 
view here the figure of the "brand plucked 
from the burning," whioh occurs in Zech. 
iii. 2. If so, the position in which this 
seoond cless stands is represented as one 
of the lest possible peril. The terms are 
strong and ,ivid enough for this. They 
mean that there is no time to lose, that all 
depends upon the prompt use of efficient 
measures, however forcible and unwelcome. 
The third clanse then runs, "And some 
compassionate with fear." It points to a class 
who are to be dealt with in the same way 
ns the finat clA.Bs. Yet there is a difference 
between them. This third class of persons 
is more dangerous to those who seek their 
good. They too a.re to be tried with active, 
helpful pity; but this is to be done "with 
fe.ar." In their case the life is so treacherous, 
the error so insidious, that their Clll'istian 
benefactors incur grave risk in coming 
to close terms with them, and require to 
practise an anxions vigilance lest they be 
themselves led astray. Hating even the 
garment spotted by the fiesh. The idea of 
"filthy germents" occurs in the same pas
B&ge of Zeche.riah already referred to, and 
the term " garment" (here the t.unic, or inner 
robe) is elsewhere nsed in a figurative sense 
(Rev. iii 4). Here it points to everything 
1 hat is in contact with pollution. Tue 
clause seems to be added in order to give 
greater emphasis to the need of "fear" in 
dealing with .:::en of the kind in question. 
Kot only a.re their impurities to be zealously 
avoided, but all the accessories of these 
impuritics.-verything, in short, that is in 
e.ny way connected with them. If this is 
the case, then this last is the most danger
ous and hopeless of the three clauses men
tioned. '.l'hey are those "on whom profound 
pity is all that we dare bestow, and that in 
fear and trembling, lest by contact with 
them we may be brought within tl.ie in
fluence of the deadly contamination that 
clings to all their surroUILdings" (Plummer). 
Only the pity which is to be shown them is 
uot mere feeling, but a compassion which im
plies some active, though anxious interest in 
their rescue. 

Ycrs. 24, 25.-The Epistle closes with a 
doxology of a high e.nd solemn strain, 
resembling in some respects that with which 
the Epistle to the Romans concludes, and 
couched in terms befitting what he.a just 
been said of danger and duty. Now unto him 
that is able to keep you from falling. The 
writer has counselled the readers to keep 
themselve.9 in the love of God. He has also 
set before them the attitude they ought to 
adopt toward different classes, and has not 
collO(,aled the peril to themselves which the 

dischnrge of Cln·islian duty to others may 
invoke. Recognizing how short the way 
is that brotherly counsel or personnl effort 
ca.n Mrry one in these solemn and arduous 
obligations, he now reminds his readers 
of a higher power that is avo.ilable for 
their help and protection, and commends 
them to th1tt as their best, their only 
security. The risk of falling or stumbling, 
as it rather means, is great. Only tbe 
omnipotence of God can "keep" them from 
it or protect them against it, the word for 
"keeping" being one which expresses the 
idea of "guarding." And to present you 
faultless before the presenoe of his glory 
with exceeding joy. The terms here aguin are 
exceedingly vivid, the one which is rendered 
"present" meaning to "set one up" or 
"make one stand," and the "faultless" 
being the edjeotive "witliout blemiBh" 
which is applied to the Levitical offerings in 
the Old Testament, and to Christ himself in 
1 Pet. i. 19, The " glory" here in view is 
that of the last day, when he to whom e.11 
judgment is committed returns to execute 
that judgment in his own glory and that of 
his Father (Luke ix. 26 ; Titus ii. 13). The 
"exceeding joy" expresses the feeling 
with which it shall be given to the faithful 
to meet that day. The Revised Version, 
therefore, more correctly renders it, "And 
to set you before the presence of his glory 
without blemish in f3Xceeding joy." Weak 
and vulnerable as they are, God's grace 
is mighty to do these two things for them 
- to protect them through time, and at 
the end of time to make them stand the 
scrutiny of the Judge like men in whom no 
blemish is discovered, and to whom that day 
brings exultant joy, To the only God our 
Saviour, through J'esu.s Christ our Lord, be 
glory, majesty, dominion, and power, before 
all time, and now, and for evermore (or, 
unto all the ages). So the Revised Version 
renders it, in accordance with the best
authenticated text. Documentary evidence 
renders it necessary to omit the "wise" 
in the "only wise God" of the Authorized 
Version, to insert the clause, " through our 
Lord J esue Christ," to omit the " and " 
before the "majesty," and to adopt thl' 
extended expression of duration in the 
closing sentence. Thus the largest possible 
ascription of praise is made to God. It is 
the ascription of an honour which is con
fessed to belong to him eternally, before the 
world was, as well as in the present, and on 
to the eternity which is yet to enter. This 
is his in his character of Savioor-Preserver 
of them that are tending to fall, Redee~~r 
of the weak and sinful ; and, therefore, it 18 

" through Jesus Christ." 
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HOMILETICS. 

Vcrs. 1, 2.-" Called, beloved in God the Father, pre.,ervedfor Jesus Ohrisl." Three 
designations expressing the three great facts of grace which make the honour of God's 
saints. There is the call-the act of God which takes us out of the world of evil and 
brings us into the kingdom of Christ. But this call implies that we are the subjects of 
nn eternal love which holds us within its unfailing arms, and of a protective power which 
keeps us for Christ whose possession we are designed to be. To these three facts of grace 
wo owe the good which enriches our life. In virtue of these the three great blessings 
of mei·cy, peace, and love are ours by right, and form the proper subjects of prayer in 
our behalf. Tbis selecting and separating operation of the Spirit, that infallible purpose 
of the Father's love, these rights which the Son has in us and in consequence of which 
we are destined to be his servants and his possession,-these are the immovable founda
tions of our security. But the same high facts of grace are likewise the measure of our 
responsibility, and the irresistible argument for a life which should be superior t<:> 
whatever evil may threaten or tempt it. 

Vars. 3, 4.-Error not to be trifled with, but to be earnestly dealt with. "It was 
needful for me to write unto you, and exhort you that you should earnestly contend 
for the faith," etc. Least of all is the kind of error which acts upon the moral life to be 
lightly thought of or suffered to pass unchallenged. One of the most difficult, yet most 
imperative, of the Christian duties is to admonish and fortify brethren who are ready 
to yield to the seductions of error. The bond of a "common salvation" of which we are 
partakers together, pledges us to the discharge of such duty. The" faith" is the deposit 
of truth. 'l'he message of Christ is spirit and life. But the new spirit and the new life, 
in which the power of his gospel consists, rise out of the facts and truths of revelation, 
and work through these. To the Church universal, the whole body of believers, has 
been committed, therefore, a sacred deposit of truth, here called the faith, embracing 
evangelical history, doctrine, and precept. This body of truth is a permanent trust. 
It has survived the ti1Des of the Church's greatest declension, and by it she has lived. 
It is her chief advantage and distinction, as the possession of the "oracles of God " was 
the chief advantage of the Jew over the Gentile (Rom. iii. 2). It is something 
delivered to us, not elaborated by our own thought. How great the responsibility 
attaching to our stewardship therein! The trnstee's duty is to keep this deposit intact, 
to protect it agaiust corruption, and to hand it on to others. 

Vere. 5-7.-The invasion of the Church by error is no accident or S'Urprise. "I will 
therefore put you in remembrance, though ye once knew this," etc. It is not to be 
taken" as though some strange. thing happened" (1 Pet. iv. 12). Faith is apt to be 
staggered or darkened by it. Yet it is to be anticipated. It has been the subject of 
prophecy, It is provided for in the Divine guidance of the Church, and it works to 
its own retribution. The history of God's ways, too, is the best corrective for faith's 
perplexities and fears in presence of the march of error. The hi.story shows that 
what is, is only that which also has been. The dread things in its record bear witness 
to the fact that victory is not on the side of evil, but tha.t there is a defeat pre
determined for it-a. penalty which follows it by a certain law. God's terrible deeds 
in righteousness attest the temporal punishment of sin. The Old Testament history, 
in which these are registered, is the nurse of a faith which should be humble, strong, 
iourageous, hopeful. To neglect it is certain loss. It is gain to be "put in remem
brance" of it. "Them that believed not "-the explanation both of the sin, and of 
the destruction of the generation in the wilderness. So the evil heart of unbelief is the 
final secret of guilt and error, the hidden laboratory of all perversions of truth and all 
depravations of the moral life, the subtle inspiration of enmity to God and defiance 
to law. 

Vers. 8-11.-The mutual dependence of belief and life. '' Likewise also these filthy 
dreamers defile the ilesh," etc. Religion is the streugth and securit.y of morality. 
M )rality is the outcome a11d flower of religio11. 'fhere must be some relation, therefore, 

JUDE, Q 
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between the truth of the religions belief 1111d the purity Rlld elevalion of the moral life. 
A doctrine 0f G0d and things Diyine which becomes mistaken, imperfect, or corrupt,, 
cannot but affect the conduct which a man allows himself. A life of licence is the 
natural result of II denial of God a.nd Christ. Morals arc imperilled and impaired ns 
!!pirit,nal trut,h is scorned or depraved. The abuse of grace is the most fatal canker 
in the Church. The corruption of the best is the worst. 'l'he angel that fnlls becomes 
11 devil. The grnce of God, corrupted, is tumed t( la.~civionsness. The liberty of the 
gospel, when perverted, becomes an occasion to the flesh. Humility is the true note of 
dignity. 'l'be highest natures are the most modest 11nd self-restrained; the lowest and 
most ignorant, the rashest and the most self-willed. Reverence is the safeguard both 
nf faith and of virtne. The latest developments of error and unbelief are no novelty. 
The corruptions of Jude's time were but the corruptions of ancient days. The evils 
...-hich crept into the primitive Chnrch of Christ were but the renewals of the "way of 
C'.ain," the "error of Balaam," the" gainsaying of Korab." Sin only repeats itself as 
it perpetuates itself. Under many new forms we recognize only the old sins of envy 
avarice, and pride. ' 

Vers. 12, 13.-.A perfect Church a vain expectation. "These are spots iu your feasts 
of charity," etc. 'l'he teaching of our Lord's great parables gives us no warrant to look 
for II perfect Church till the end. Popular ideas of the purity of the primitive Church are 
far from being borne out by fact. The New Testament writings themselves, especially 
the Epistles to the Corinthians, the Pastoral Epistles, Jude, 2 Peter, and the Apocalypse, 
indicate with the utmost plainness how mixed the early Churches were, and to what 
an extent they suffered from grievous and varied evils. Neither have we any scriptural 
warrant for setting up impracticable terms of admission to the Christian Church, or 
impracticable conditions of discipline within it. 'l'he facility with which the most 
sacred usages and ordinances admit of abuse, e.g. the perverBion of the simple and 
beautiful institution of the love-feasts, shows the necessity of jealous watchfulness over 
ecclesiastical practice, and the wisdom of denying ourselves the most appropriate forms 
for the expression of Christian life and worship, when these become misunderstood, 
lifeless, or associated with evil. The most fatal form of selfishness is the selfishness 
which takes advantage of religion, and assumes the cloak of spirituality. Mark Jude's 
lurid picture of the brood of deceits, sensualities, and blasphemies that spring from 
it. Study, too, his equally lurid picture of the degradation, the emptiness, the death
in-life of such a life--the treacherous hopes like rainless clouds with which it beguiles 
and embitters, the barrenness worse than that of exhausted autumnal trees to which it 
is doomed, the shame which is the issue of its passionate licence.-There is a double 
punishment of fleshly sins. Their retribution comes in the penal law which ·works in 
nature and makes them in part their own avengers in time. It comes, too, in the 
nameless awards of eternity, which are in reserve. 

V ers. ] 4-19.-Future jvdgment an anti<.:ipaliun of nature and a truth of rei•elution. 
"To execute judgment upon all," etc. Its declared era is the Lord's advent; its declared 
functions are those of correction and retribution. "Great swelling words "-the 
natural language of the errorist and the deceiver. "Very many such words are 
recorded in Church history, and that, too, as spoken in justification of unbridled lust. 
Some of the more openly abominable belong to the Gnostic and other antinomian 
heretics of early times, when men were taught that by faith and what was called 
knowledge they were raised above all restraints of law and obligations of morality
became, in fact, incapable of sin, and especially so superior to matter and all material 
influences that no degradation or pollution of the body could possibly affect them in 
any way whatever, any more than the ocean is defiled by what you throw into it. 
The later centuries also supply abundant illustrations of the text, as in the arrogant 
pretensions of popery, the extravagances of the libertines in the Reformation, and the 
Mormon and• free Jove' and spiritualistic ravings of our own day" (Lillie). ".Mockers" 
-the class most impervious to grace, the most hopeless to reclaim. Tho rise of s~ch 
is the most deadly symptom of evil in the Church. But the sins of discontent with 
1,rovidence, immoral licence, swelling vanity, cringing servility, and rnaliguant scoffing 
are n<·ar of kin. "The lack of the Spirit" is the last word in the description of impiety. 
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The grnco of that Spirit is the sole guarantee of tho hi6her life. The loss of that Spirit 
le the way of death. 

Vere. 20, 21.-The law of Ohriseian safety-to l1eep ourselvP,s in lh1 fovo llf G0rl. 
"Keep yourselves in the love of God," etc. 'l'he soul's one asylum and retreat is the 
love of God revealed in Jesus Christ. The act of grace which calls us to the Christian 
lifo introduces us to the knowledge of that love, and brings us within its pavilion. The 
sum of all subsequent Christian duty is to be true to it; the sum of all Christian wisdom 
is to suffer nothing to turn us away from it. But our continuance within it demands 
that we persevere in building up the structure of a holy life on the foundation of the 
faith given us; that we nourish and strengthen that life by prayer, and that we keep 
the eye of expectation on the future. The Christian life, too, is necessarily a progressivtJ 
life. Growth is its security against decay, and its protection against temptation. An•l 
the prayer that nourishes and strengthens is prayer in the Holy Ghost -prayer 
prompted by him, directed in its subjects and its frames by him, interpreted in 
its deep and unutterable longings by him. "So great is the sloth and coldness of 
our carnal nature," says Calvin, "that no one can pray as he ought unles~ movcu 
by the Spirit of God; even as we are so prone to distrust and fear that no one 
dare call God •Father' save by the dictation of the same Spirit. Hence comes the 
desire, hence the earnestness and vehemence, hence the activity, hence the confidence 
of obtaining, hence, finally, those unutterable groanings of which St. Paul speak,. 
Therefore not without cause does Jude teach them that none can pray as he ought 
save by the guidance of the Spirit." The judicial decisions of the future am com
mitted to the Son of roan. The hope of mercy in the day of his coming is one of the 
gifts of the regenerating and sanctifying Spirit. That hope is the light which brighter.s 
the believet's path in the darkened present, and makes him proof against the seductions 
of sin and error. The expectation of that mercy is the inspiration of his courage ; it is 
the call from beyond the stars which maked it easy for him to hold by the love and 
tr11th of God, and bid away whatever would tempt him to depart from these. 

Vers. 22, 23.-The law of <Jhriseian duty to others in times of peril and evil. " And 
of some have compassion," etc. There is a duty to all, but the duty is not the same to 
each. Christian wisdom must decide how to distinguish between cases, and to act in 
each so as at once to seek the good of others and to keep ourselves pure. "Different 
courses are to be pursued according to their different circumstances, characters, and 
dispositions. Some must be dealt with sternly, even as that Hymeneus and Alexander, 
whom St. Paul • delivered unto Satan, that they may learn not to blaspheme.' 8ome 
may be saved by promptness and decision even from the extremity of danger. Some, 
while they a.waken compassion, must yet be dealt with tremblingly, lest he who seeks 
to save them himself suffer from the contact. Such is obviously the part of wisdom. 
An insight into character, and a ready fact in adapting one's efforts to its various 
phases, is an important qualification in those who would win souls- from the error of 
their ways. All souls are to be cared for; but not all by the same methods" (Gardiner). 

Vers. 24, 25.-Tlte grace of God the believer's first and last dependence. "Now unto 
him that is able to keep you," etc. Only his power can protect us from our own weakness 
and sin and error, and make us capable of standing, and purify us for the manifestation 
of the great day. But that grace is sufficient, and it is at hand to give success to our 
own efforts in keeping onrselves in the asylum of God's love. "Full of consolation," 
says the writer immediately quoted," must have been the thought in days when danget· 
pressed on over): side, and un~odly men, bringing wi_th them all _error of doctrine and 
viciousness of life, had crept mto the very fold whither the faithful had turned for 
safety. Equally comforting must it prove in an age when the name of Christ is made 
the cloak for strange oppositions to his teaching and his example, and when in the 
wide wilderness of error it is diflfoult to discern the narrow path way of truth.'' 
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HOMILIES BY VARIOUS AUTHOHS. 

'V <'rs. 1, 2.-.Authorship a.nd salutation, 'l'his brief Epistle is remarkable for ita 
triple order of ideas, ce.rried through to the very end. 'l'he first instnnce occurs in tho 
account the e.uthOI: gives of himself-" Jude, a servant of Jesus Christ, and brother 
of James." 

I. AUTHORSHIP. 1. Who W/1,/1 Jude, 'l'here are two persons of the nRme repre
sented as relativ_es of James: There is. Jude the spostle, brother or son ~f Ja~es the 
martyr (Luke YI. 16; Acts 1. 13), who 1s also called Lebbams; and there 1s tlus Jude 
the _brother of James-:--that is James the Just, the br?ther of the Lord (Gal. i. 19): 
president of the council at Jerusalem (Acts xv. 13). 'I he author of this Epistle was, 
therefore, a younger brother of our Lord and a younger son of Joseph and Mary. He 
was not an apostle, else he would probably have called himself so. He did not 
believe in our Lord during his ministry (John vii. 5), but became a convert after the 
Resurrection (Acts i. 14). 2. His official position. He was "a servant of Jesus 
Christ," not merely in the larger sense iu which all saints are so, but in the special 
l!Cnse of his official relation to the Church as an evangelist. (1) It is an honour to be 
in the service of such a Master. (2) Our service ought tJ be (a) to him alone (Matt. 
vi. 24); (b) and to be a. diligent, cheerful, and constant service. (3) Those who would 
lead others to serve Christ must themselves set the example. 3. His relationship to 
James. ,Tude mentions this fact: (1) Partly that he may distinguish himself from 
others like Judas the apostle and Judas Iscariot. (2) Partly to substantiate his claim 
to a hearing from his relationship to one more celebrated and better known in the 
Church; James was at once "the Lord's brother," "a pillar in the Church" (Gal. ii. 9), 
and a saintly character. (3) Partly as implying an agreement in doctrine between James 
and him.<selt (4) Had Jude been an apostle, he would hardly have mentioned this 
relationship, inasmuch as he could have asserted a much stronger claim. (5) It may 
be asked-Why did he not rather mention his relationship to Christ himself? (a) He 
may have been led by religious feeling, like James himself in his Epistle, to omit all 
reference to this matter. (b) The ascension of Christ had altered the character of this 
earthly relationship. (c) Such a course would have been inconsistent with the spirit 
and teaching of our Lord himself, who taught that those who did his will were more 
nearly allied to him than earthly kin (Luke xi. 27, 28). 

IL THE PERSONS TO WHOM TBE EPISTLE WAS ADDRESSED. "To them that are 
called, beloved in God the Father, and preserved for Jesus Christ." Here, again, we 
have a triple order of ideas. He addresses true saints of God. 1. They were called. 
This is the familiar Pauline description of the saints. They are called (1) out of 
darkness into God's marvellous light (1 Pet. ii. 9). (2) The calling is "according to 
his purpose" (Rom. viii 28). (3) Not according to works (2 Tim. i. 9), (4) It is a high 
callin~, (5) a holy calling; and therefore saints ought to live suitably thereto. 2. They 
1rere beloved in God the Father. This is a unique expression in the New Testament. 
The tense of the participle implies the love as a continuously existingJ fact. The 
Father is the Source of all love-experiences, the sphere in which love is displayed; for 
God is Jove. 3. They were preserved for Jesus Christ. (1) Their preservation do~s 
not depend upon their own holiness or effort. (2) It depends on God's purpose, on his 
calling, on his grace. He is aule to "keep them from falling" (ver. 24). Chri_st shall 
"confirm them to the end" (1 Cor. i. 8); no one shall pluck them out of h)s han_d 
(John L 29) • their seed abideth in them (1 John iii. 9); the fear of the Lord m their 
hearts shall ketp them from departing from him (Jer. xxxii. 40); they are "kept by 
the power of God through faith unto salvation" (1 Pet. i. 5). (3) 'l'bey are preserv~? 
(a) from the curse of the Law (Gal. iii. 13); (b) from the evil o~ the world (John xvu. 
15); (c) from falling (ver. 24); (d) from the touc~ of the evi( OD;e (1 J?hn v. 18). 
(4) They are preserved for the day of Christ's comrng. That s1&mfies their stea~fa_st 
p(:rseverance till death. The .Apostle Paul placed his soul, as an immortal deposit, m 
Christ's La□ds, with the full persuasion that it would be safely kept "~ill that da,r" 
(2 Tim. i. 12). The saints are kept for the glory of Immanuel in his overlastmg 
kingdom. • 1· d " 

III. THE SALUTATION, "Mercy unto you and pea.cc and love be mu!t1p IC • 
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Anotl1or triplet, 1. Mercy is from the Father. It is his distinguishing attribute. 
"His mercy ondureth for evor." There is forgiving mercy, providing mercy, restrain
ing mercy, restoring mercy, crowniug mercy. He has "bowels of mercy." He 
"delights to show mercy." 2. Peace is through the Son. (1) He is our Peace (Eph. 
ii. 14), ns "the chastisement of our peace was upon him" (Isa. !iii. 5). (2) He gives 
pence (John xiv. 27). (3) He preached peace (Eph. ii. 17). Therefore great shall be the 
pence of God's children. 3. Love is from the Holy Ghost. He sheds it abroad in the 
heart (Rom. v. 6). There is "a love of the Spirit" (Rom xv. 30). The Christian has 
experience of love objecti,e and subjective. 4. Jude prays that these grace.~ may be 
multiplied. (1) This implies that saints are till death incomplete in their graces. 
'fhere never will come a time in which this prayer may not be offered for saints in the 
flesh. (2) This prayer has an eye to the glory of God as well as to the comfort and 
peace of believers. (3) The Lord is always willing to impart his best gifts. (4) He 
has abundance of grace for all his children, and for all the exigencies of their life.-T. C. 

Ver. 3.-The purpose and occasion of this Epistle. It was to exhort the saints to 
steadfastness in contending for the truth which was then threatened by an insidious 
party of antinomians who had entered the Church. Love prompted the writing of the 
Epistle, as we may infer from the term " beloved" by which the author addresses his 
readers. ,. 

I. His CONCERN l!'OR THEIR WEJ,FARE. "Beloved, while I was giving all diligence 
to write unto you of our common salvation, I was constrained to write unto yo1L" 
1. It was a ready, prompt, entire diligence, because there was danger in delay, and the 
constraint of love was upon him. 2. It is right that ministers should be diligent about 
the most important concerns, the interests of truth and the welfare of the flock. 3. Jude 
,ho11Jed his concern for the saints by committing his thoughts to writing. (1) Writing 
gave_ them permanence. Words pass away, but writing remains. "This shall be 
written for the generation to come." (2) Writing secured a wider circle of hearers. 
Every age of the Church, as well as the first, has been benefited by this brief letter 
of Jude. (3) It is a great sin to undervalue the written Word of God. 

II. THE IMPORTANCE OF THE SUBJECT OF HIS WRITING. .. Our common salvation." 
1. The nature of this salvation. (1) It is the deliverance of man from the guilt and 
power of sin and the complete redemption of his soul and body in the day of judgment. 
(2) It begins in the present life. (3) God has given us his Word to show the way of 
salvation. 2. It is the common salvation of all saints. "Our common salvation." 
(1) Christ, the Sa.viour, is common to all the saints. (2) There is but one common 
way to hea.ven. There is but "one faith." (3) The blessinge of salvation are common 
to all believers, Jew and Gentile. (4) It is a salvation of which the early Christians 
had an experimental knowledge; it is "our common salvation.'' 

III. THE NECESSITY FOR BIB WRITING. " I was constrained to write unto you." 
This arose : 1. From the evil doctrines of the antinomians. 2. From their subtle arts. 
3. From the too great readiness of the saints to be deceived. 4. The exposure of seducers 
is a necessary part of the ministry. 

IV. THE NATURE OF THE EXHORTATION Jum;: ADDRJ,;ssED TO THE SAINTS. "Exhort
ing you to contend earnestly for the faith which wa;; once for all delivered unto the 
saints." Christians must suffer the word of exhortatio::;, which is an excellent help to 
religious steadfastness. 1. The matter to be contended for. (1) It is the doctrine of 
faith,or the truth which is to be received in order to our salvation. It is called" faith" 
because it is the instrument used by the Holy Spirit to work faith. (2) It is the faith 
"delivered" by God, not discovered by man. The natural man can no more perceive 
than he can discover the things which are of God (1 Cor. ii. 24). (3) It is the faith 
delivered "once for all." No other faith will ever be given. No new doctrines are to 
be added to the circle of faith, though the truth may be cast in new forms, and 
sha.ped according to the intellectual and spiritual exigencies of each age. Therefore 
(a) it is a great sin to despise the fait-b ~i.vered to us; (b) we ought to be thank
ful for it; (c) we ought to receive a.no. ovey it in the love of it; (d) we ought to 
gl1ard it against heretical perversions. (4) It is a sa.cred deposit placed in the hands 
of trustees-" delivered to the saints." Not to holy prophets and apostles merely, 
but to all saints, even in nges destitute of prophets and apostles. (a) It is a solemn 
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trust, irrrnlving !m'"t responeibililies. (b) The saints e.re to keep the falth for their 
own salVRtion and comfort. (c) They are to keep it for generations to come. (d) 
Bow mnch is the world indebted to the i:mints I (e) The trustees of the fe.ith ought 
to hnvc holy hnnds and holy hearts. 2. The duty of the saints to co11tend for tl1e 
faith. This duty implies (1) the importance of this faith, for it is the best things that 
Satan is most anxious to destroy; (2) the presence of adversiLries seeking to corrupt or 
destroy it; (3) the need of Divine strength for contending for it with effeot; (4) the 
various wn)·s in which the saints are to contend for it-(a) by refuting and convincing 
gainsayers, (b) by praying for its success, (c) by confessing it boldly before men, (d) by 
mutual exhortation, (e) by holy example, (f) by suffering for the truth.-T. C. 

Ver. 4.-Reasons to enforce the duty of =tending for the faith. The principal 
rrason is the presence of antinomian errorists in the Church. 

I. THE ENTRANCE OF WICKED ERBORISTS INTO THE CHURCH. " For there are certain 
men crept in privily, even they who were of old set forth unto this condemnation." 
1. These men are not 'TUI,med, either because Jude did not en.re to give them the celebrity 
their vanity might have desired, or because their names were already known to the 
l'Aints. 2. It is not possible for man to guard the Church against the entrance of such 
men. Even apostles themselves could not keep the Church pure. 3. The entrance <if 
errorist.s is usually effected by hypocritical arts. They are "false apostles," "deceitful 
workers," "deceiving the hearts of the simple," "drawing many disciples after them," 
"false teachers privily bringing in damnable heresies." They usually conceal their real 
opinions ; they mix wholesome truth with destructive errors; and they preach doctrines 
palatable to the corruJ t nature of man. They usually effect nn air of novelty or origi
nality in their teaching. The best Christians may therefore be sometimes mistaken in 
such seducers. 4. The presena of such mffl in the Church does not destroy the being 
of the Church. 5. Their destructive influence and the retribution that awaits them 
were predicted beforehand. For "thry were of old set forth unto this condemnation." 
Not in the prophecies by Peter and Paul, bnt in the Old Testament; for the phrase, '' of 
old," refers to something in history. The condemnation is that illustrated by the 
examples recorded in the following verses. 6. it is needful that Christians should be 
on the watch against the entrance and the influence of wicked errorists. 

II. THE CHARACTER oF THESE MEN. "Ungodly men, turning the grace of our God 
iuto lasciviousness, and denying our only Master and Lord, Jesus Christ." 1. They were 
9odless men. (1) They denied to God the hononr due to him. 'l'hey lived without 
relation to God. They were practically "without God in the world." "In their works 
they denied him." " They called not upon the Lord." (2) They gave to the world, 
to sin, to folly, the allegiance that was due to God. They "served the creature more 
than the Crea.tor." (3) 'l'hey sought to honour God in a wrnng manner. They wor
shipped not according to his Word; and their service was selfish, or partial, or incon
stant, or profane. (4) UngCJtl!.iness leads to all wick~ practi_c~s. 2. ~y per:verted 
the doctrines of grace. "Turnmg the grace of our God mto lasc1v10usness; argwng, as 
'l'rapp says, from mercy to liberty, which is the devil's logic. (1) The tru~ design of 
tl1e grace of G~d. It is that" denying ungodliness_and worldly lusts, w_e may live sobe~ly, 
1ighteously, godly, in this world." As the free gift o~ Go~, our ~lect1~n and our c~ng 
being both of grace, we are bound to see that we receive 1t _not m _va!D (2 Cor. v1. 1). 
(2) The perversion of this grace is effected (a) by men "usrng therr liberty for a cloak 
of maliciousness" (1 Pet. ii. 16), "for an occasion to the flesh" (Gal. v. 13), by" con
tinuing in sin that grace may abound" (Rom. vi. l); (b) by rejecting the Law as _a rule 
of life; (c) by abusing their liberty to the offence of weak consciences. (3). 'l'he hemous• 
nees of such conduct. (a) It implies the sin of hypocrisy.; (b) It 1s a profouD:d 
dishonour to God and his doctrine. (c) It argues a boundless ingratitude. (d) It_ is 
almost the most hopaless of all 1ins against God. 3. Tlteg denie~ Jesus O~ris_t. 
W ea.ring the livery of Christ, they were all t~e while !'as~als of the devil. (~) Christ 1s 
the only Lord and Master of believers. 'l'h1s Lordship 18 based upon the 1cle~ of pro
perty. We are the Lord's, whether living or dead (Rom. xiv. 9). (a) He gives laws 
to his servants. (b) He binds them lovingly to pb_edience. (c) He rewards \he~ 
according to their service. (d) He has power both to give and to take ~way. (e) 'I~ei_e 
is no eEcape for his enemies. We may, therefore, infer: (") How serious an error it JJt 
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lo deny Christ's Deity I (f3) How foolish to trust in smy other Sriviour ! (-y) How Ll•mc•l 
are believers in possessing such a Lorri ! (2) These errorists denied this Lord. 
(a) Doctrinally ;-perhaps, like the GnosUcs, they denied his true Deity and his true 
humanity. (b) Practically, (a) by opposing his gospel; (/3) by apostasy from his 
truth; (-y) by a wicked and lewd life. These men, by rejecting Christ's authority 
ns well ns his salvation, "forsook their own mercy.''-'!'. C. 

Ver. 6.-Firat example of Divine vengeM1.ce, Jude then proceeds to give three 
instances of this sort-the first being that of the unbelieving Israelites in the 
wilderness. 

I. THE NEOEBBITY OF REmNDING SAINTS Oil' FAMILIAR ScmPTURE FACTS. "Now 
I desire to put you in remembrance, though ye know all things once for all, how that 
the Lord, having saved a people out of the land of Egypt, afterwards deatroyed them 
that believed not." 1. Every private Christian ought to be well acquainted with the 
Scriptures. Jude concedes that those he addressed were so. The Bible is a book 
for the people as well as for ministers. Knowledge is highly commendable in a Christian 
(Rom. xv. 14), as well as goodness. 2. The best of people neerl to have their pure minds 
stirred up by way of remembrance; for memory is too often "like the sieve which holds 
the bran and lets the flour go." 

II. 'l'HE· SAINTS REMINDED OF A FAMOUS DELIVERANCE. "I removed his shoulder 
from the burden, and his hands were delivered from the pots" (Ps. b.xxi. 6). 1. No 
difficulties could hinder Israel's deliverance from Egypt. 2. Israel u:ent down to Egypt 
a family, and emerged out of it a nation. 3. This nation carried the destinies of the 
world in its bosom. 

III. THE SAINTS BEMil!DED OF A GREAT DESTRUCTION. The Lord dealt first in mercy, 
then afterward in judgment. I. Destruction overtook the Israelites from plague, fire, 
serpents, earthquake, sword. 'l'he wilderness was strewn besides with the carcases of 
all except those of twenty years old and under, who alone were privileged to enter the 
land of Canaan. 2. This destruction was a disappointment of high hopes as well as a 
fall from a high position of privilege. 3. Yet it was but partial. The stock of Israel was 
spared. And the doom was long deferred, so as to give more than a generation of time 
for repentance. 4. The Lol'li'sjudgment in this case proves that punishment cannot be 
averted by privileges abused. 

IV. THE SAINTS nEMINDED OF THE CA.UBE OF THIS DESTRUCTION. It was unbelief. 
"They could not enter in· because of unbelief" (Heb. iv. 6). I. Difficulties soon dis
cover the untrustful heart. 2. Unbelievers forsake their own mercies, and are their own 
worst enemies. 3. There is no folly like unbelief. "Blessed a.re they that have not 
seen, and yet have believed." 4. The end of unbelief is utter and absolute destruction. 
-T.C. 

Ver. 6.-Second example of Divine ven_qeance. This is the case of the fallen angels. 
I. THE EXISTENCE OF EVIL ANGELS. It is expressly asserted in Scripture. There is 

no greater moml difficulty in underatanding the existence of snch beings than in 
understanding the existence of evil men. They are spoken of as " angels that sinned" 
(2 Pet. ii. 4), as devils" who enter into men " (Luke viii. 30), as beings to be judged by 
the saints (1 Cor. vi. 3). 

II. THEIR REVOLT AND DEFEOTION FROM GoD. "And angels which kept not their 
own principality, but left their proper habitation." They are represented in the 
pn.rallel passage in Peter 11s simply "the angels that sinned;" and the devil is spoken 
of as not "abiding in the truth," and pride is assigned apparently as the cause of bis 
foll (1 Tim. iii. 6). "It is hard to be high and not high-minded." But the allu
sion here is rather to the angels rejecting their high dignity of position in subjection to 
God, and departing from their habitations in heaven, as the consequence of the aliena
tion caused by priJe. 1. Their revolt was a dishonour to God. (1) They slighted 
the place of his glory. (2) 'fhey were the highest order of his creatures, and might 
!;ave found their happiness in obedient service. 2. An evil nat'itre cannot endure 
either the joys or the holiness of heaven. 3. It is a sin for the highest being to exempt 
liimself from service. 4. The ungels have a habitation in heaven. 

III. 'frrn PUNISHMENT OF 1·11E EVIL ANGELS. "He bath kept in everlasting bonds 
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under dnrkne~s unto-the _iurlgrnl'nt of the p:rcRt <lRy." 1. Thr,·e i.~ a present ptmisliment. 
Thcr Rre "kept in evo1fasting bonds under dRrkncss." (1) 'l'here are the bonds of 
God's f'('Wer. "'J'hc Btrong man is bound by a stronger than he.'' "'l'he old dragon 
was hound for a thousRnd years." (2) There are the bonds of sin, Rs if to account for 
the dread c-onsistency of him "who sinneth from the beginning" (l John iii. 8), (3) 
There arc the bon,ls of R g11ilty conscience, which cause the devils to tremble e.s they 
belie'<'c (.Tas. ii. 18). (4) Yet restraint or torment cannot reform the evil angels. (6) 
The deYils cannot hurt us unless we get within the compass of their chains. Calvin 
l'll.YB, "·wherever !hey go they drag with them their own chains, and remain involved 
in darkness." (6) The da, kness under which they are held points to their miserable 
condition, a.~ signified by their separation from the presence of God, brought about as 
it was by their own act, and utt.erly irrevocable. 2. There is a future punisl1ment. 
•• Unto the judgment of the great day." (1) The Lord will judge the angels in that 
day with the saints as his a.~sessors (1 Cor. vi. 3). (2) The devil will be cast into the 
lake of fire and brimstone. (3) There will be no further seduction of tho wicked, aud no 
further hurt t0 the elcct-.-T. C. 

Ver. 7.-Thfrd example of Divirie vengeance. This is the case of the cities of the 
plain. 

I. TrrE CA usE oF Timm PUNISHMEIIT. "Even as Sodom and Gomorrah, and the 
cities a'bout them, ha.ing in like manner with these given themselves over to fornica
tion, and gone after strange :flesh." 1. God often assigns the most fertile places to the 
_qrea.test sinners. Sodom is compared to "the garden of the Lord." 2. Prosperity often 
becomes an occasion for much wickedness and impiety. 3. The inhabitants of these cities 
of the pl,a,in were guilty of fornication and unnatural c1'imes. (1) These were personal 
sins of a heinous character. They were sins against both soul and body. No whore
monger shall enter the kingdom of God (1 Cor. vi. 9), and fornication is a sin "againsf. 
the body itself" (1 Cor. vi. 18). (2) They were social sins. They affect the family 
and society. (3) They were sacrilegious sins. The body, which is a temple of the Holy 
Ghost, allows its members to become those of a harlot (1 Cor. vi. 15). (4) They were 
sins not to be named among saints (Eph. v. 3). 4. The causes of these sins were (1) 
fulness of bread (Ezek. xvi. 49), and (2) idleness. 

II. THE SEVERITY OF THEIR PUNISHMENT. "Suffering the vengeance of eternal fire." 
1. There may be allusion to the rain of fire that dutroyed the cities, and to the volcanic 
nature of ihe soil which underlies their present site. 2. But that dest~ction is only a 
type of the worse datruction that overtook the guilty inhabitant.,. (1) No "dogs" 
shall be admitted into the New Jerusalem (Rev. n:ii. 15). "Our God is a consuming 
fire" (Heb. rii. 29). The justice of God is not abolished by his mercy. (2) Yet the 
rejection of the gospel is a worse sin than that of the Sodomites. It will be more 
tolerable for Sodom and Gomorrah in the day of judgment than for Capemaum and 
Bethsaida (Matt. L 15). 

III. THESE SonoMITEB WERE PUNISHED AS AN EXAMPLE. 1. God shows thm his 
hatred of sin. 2. His daire to prevent our ~in. 3. The inexcusableness of those who 
sin in the face of such e:romplu. 4. We need under the gospel the restraints of fear as 
well as the allurements of love. 5. The same Bina recur in every age, and therefore need 
to be very poi,ntedly condemned. 6. The sins of the Sodomites are more heinous if 
committed in this dispensation t1f light and privikge. 7. Let us be thankful to Go_d/or 
•uch warnings agair.st sin.-'f. C. 

Ver. 8.-The charocter <:f tlie libertinu in Jude's day. Three triplets a.gain, to corre
spond to the triplets of vers. 5-7. Mark the sins of these libertines. 

I. Gaoss LICENTIOUSNESS. "They defile the :flesh." Thus they resemble the 
Sodomites. The ea.rly Gnosticism had a.n a.ntinomia.n as well as an ascetic side. 1. Sins 
ef unchastity inflict deep dishon(JfJ,f' on the body. 'l'hey defile that body which ought 
to be a temple of the Holy Ghost. 2. They lead men into destructive error. "'l'he 
lUBts make the affections to be judges; and where affection sways, judgment decays." 
The errorists of primitive times were men "of corrupt minds," teaching "things they 
ought not for filthy lucre's sake, sr.rviog their own belly." Solomon says, "Evil men 
understand not judgment." 
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II. TnEY ARE IIOSTILF. TO TIIE D1vrni LoRD~HIP. "They set at nought dominion." 
Like the fallen nngola. Tho dominion here spoken of is not human magistracy, but the 
LC'rdship of Goel Almighty. 'fhey deny the Lord Jesus; they will not have this Man to 
reign over them. 'l'his evil temper springs: 1. From pride. 2. From Bdf-sufficien~y. 
B. From hatred of God. 4. From an_qer at all Divine restrnint in their evil actionB. 

III. TnEY REVILE THE ANOEUO HIF,RARCIIY. "They rail at dignities." Like the 
murmurers in the wilderness. They rail at celestial lordships. 1. Great i.~ the exces., 
qf an unsanctified tongue. 2. Fools rail at powers of whom they know nothing. 3. 
It is a great sin to put dishonour on celestial beings whom God has so highly honoured. 

IV. •rnE FOUNTAIN FROM WHICH TI!F,SE Sl~S ISSUE. "In their dreamings." This 
threefold manifestation of an evil mind has its origin in the self-delusion of sinners. 
Their dreaming implies : 1. That they li1Je in an umeal world, and have no true con
ception of the serious nature of sin. 2. That they are unconscious of the danger that 
threatens their immortal souls. 3. That they are insensible to all the warnings of 
coming judgment. 4. Dreaming is dangerous, for, like the hypocrite, the Binner shall 
/ly away as a dream (Job xx. 8).-T. C. 

Ver. 9.-.An angelic example/or human imitation. Jude then refers to an extraor
dinary incident not recorded in Scripture, but evidently contained in the old Jewish 
traditions respecting a contest of Michael the archangel with the devil. 

I. 'l'HE ARCHANGEL MxcHAEL--WBO WAS HE? 1. He appears as" OM of the chief 
princes" who stood up for God's people against the Persians (Dan. x. 13). 2. He appear11 
as fighting. "Michael and his angels" against the devil and his angels (Rev. xii. 7). 
3. He is probably the archangel whose voice is to be heard at the period rf our Lora'.• 
descent to /udgment~(l Thess. iv. 16.) 4. He is probably at the head of the good angel.•, 
as the devil is represented as at the bead of the evil angels. 5. Biyh as he is in rank, 
he is most active in dutiful service to God. 

II. THE STRIFE BETWEEN MICHAEL AND THE DEVIL. "But Michael the archangel, 
when contending with the devil he disputed about the body of Moses, dnrst not bring 
against him a railing judgment." 1. The incident here referred to occurred necessarily 
after Moses' death. 2. The dispute did not arise, as some think,from the effort of the 
devil to prevent the concealment of the body of Moses, whom God buried that no man 
might know the place of his sepulture. The reason usually assigned for the secrecy of 
the burial is that the Israelites might have worshipped the body of their great l:i.w.giver. 
But there is no evidence that the Israelites ever at any time showed a disposition to 
worship dead men's bones. Their inclination was rather to worship the powers of 
nature. 3. An ingenious and plausible explanation has been given of this strife in this 
wise. (1) We know that Moses and Elias appeared together at the Transfiguration 
(Luke ix. 29-33). '!'hey are called" two men."· Elias was certainly in the body-a 
glorified body, no doubt. Does not the similarity of statement imply that Moses was 
likewise in the body? (2) This would imply that Moses was rairnd up after his burial, 
but before he saw corruption, and was taken to heaven like Elijah and Enoch. God 
buried him, and the archangel watched over him that be shonld not see corruption. 
But why should the devil interfere with the archangel's watch? Is it that the devil 
has "the power of death" (Heh. ii. 14)? Is it that be has an interest in the corruption 
of our bodies, as the completion of that physical death which enters into the wages 
of sin? The contest may have arisen from the effort of Michael, on the one side, to 
secure the body of Moses from corruption till the moment when he, with his angels, 
would carry it into heaven, and from the effort of the devil, on t1e other side, to inflict 
the last stigma of death upon the great Israelite. '!'his explanation seems more plausible 
than any other that has been suggested of this mysterious conflict between the heads of 
the principalities of the spirit-world. The conflict suggests that: (a) Sin and holiness 
must necessarily come into conflict wherever they encounter each other. (b) Michael 
overcomes the devil. 11 He that is for us is far greater than all they that be ag,1inst us." 

Ilf. TIIE DEPORTMENT OF MICHAEL IN THIS STRIFE WITH THE DEVIL. "He durst 
not bring against him a railing jt,dgment, but said, The Lord rebuke thee." 1. It would 
have been inconsistent with angelical perfection to rail against the devil. 2. There is n9 
cowardice ,n Michael not daring to sin. 3. What is Wl'ong for angels cannot be righl 
/<YI' men to do. 4. Michael lift the decisiun of the strife absolu.telv in <Jor.l'a handa. ii. 
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God'., 1J()wer restrains that of the devi:I. 6. The thought that we have a God into whose 
ha11ds we may commit 011r ca11se ought t-0 nw~·e us 11atient, forbearing, and forgiving, 
-T.C. 

Ver. 1O.-The dephmible perverswn of knowledge. This verse is a prnctical applica
ti0n or the hiAt-0ric reference to the archangel Michael. 

I. THE LESSON oF IGNORANT DEPRECIATION. "But these rail at whatsoever thin11a 
they know not." 'l'hese were unseen spiritual powers whom they treat with mocki;g 
irre,·ercnce. 1. The ignO'/YI,nce in question is that conceited and contented ignorance of 
which the psalmist speaks. "They know not nor will understand, but walk on in dark
ness." They are" willingly ignorant" (Rom. i. 28). None are so ready to speak as 
the ignorant-. o~, it iR ignorance of things not 110ssible for man to know in his present 
life, and is therefore excusable. 2. The sinfulness of railing at such things. (1) It is 
great folly, for it is railing at what is the result or man's infirmity or his limited powers. 
" Ile that answereth a matter before he hea.reth it, it is a folly and a shame to him" 
(Prov. niii. 13). (2) It is great presumption. 3. It is great wickedness; for it is to 
impute evil where none may exist. It is to rejoice in the evil which may only exist in 
our own thoughts. How great is the ~n of railing at things which al"e worthy! We 
see how corrupt affections blicd the judgment. 4. We ought to reprove known evil, and 
to praise what we /.,--now to be good. 

JI. THE LESSON OF THE RUIN WROUGHT BY SENSUAL KNOWLEDGE. "And what they 
umlerstand naturally, like the creatures without reason, in these things they corrupt 
themseh·es." 1. The range and scope of natural knowledge. Jude refers here to the 
familiar o11ects of sense as equally obvious to both man and beast. (1) These evil 
y>crsons, like the irrational animals, readily discover the means of gratifying their 
desires. (2) They receive a.II their blessings, like the beasts, without thought or 
thanks to the Gi~er. (3) They cannot improve them spiritually any more than the 
heasts which only lil"e to eat. (4) They use them to excess, wallowing like swine in 
the mire of mere sensual enjoyments. (5) They are impatient of restraint in pr~ 
portion to the full ~njoyment of natural bounties. 2. The corruption that springs out 
of mere things of sense. (1) These evil men, by their abuse of natural blessings, 
bring disease upon themsekes. (2) They corrupt their moral nature. " Wice and 
women take away the heart" (Hos. iv. 11). Outward enjoyments make no man 
excel in beauty of character. (3) They are corrupted eternally. "Satan lies in 
ambush behind our lawful enjoyments." "They who sow to the :6.esh shall of the 
fl.esb reap corruption" (Gal. vi. 8).-T. C. 

Ver. 11.--,Three uamples of similar ungodliness. Another triplet, answering to the 
triplet of Sodom, the evil angels, the unbelieving Israelites. In both triplets there was 
an outrage aaainst nature, a contempt for Divine sovereignty, a revolt against dignities. 

I. A DEN~CllTION OF JUDGMENT. "Woe unto them I" 1. Wickedness has its end 
in woes. The end of it is" death." 2. T!.e m,Qst fearful woes are those tohich are 
spiritual in their nature. No outward calam~ty is so terrible as the wrath of G~d, no 
worldly misfortune so great as a seared conscience. 3. The woe does not come without 
warning. God foretells the ruin that it may be averted, as in the notable case of the 
Niuevites. 4. Ministers O'll,fJht to exhwit the terrors of the Law as well as the sweet 
promises of the gospel. 

IL THE GROUNDS OF THIS DEKUNC-J.ATION OF JUDGMENT. There is a threefold 
variety in godless transgression. L TJu,re is an outrage against the laws_ of 
,iature. "For they went in the way of Cain." (1) 'l'hat was a way of hypocrisy. 
Ca.in offered a sacrifice, but in a faithless spirit. (2) It was a way of envy. II The 
spirit that dwelleth in UB lust~th to envy." In the case of Cain it was "the inlet 
to murder." ·who is able to stand before envy? It is its own punishment. .(3) It 
was a way of selfishness and hatred. Hatred led to the murder of Abel, and selfishness 
was stamped upon the interrogative answer to God's question: "Am ·I my brother•~ 
keeper?" (4) It was a way of violence and cruelty. "He who cared not how he 
served God regarded not how he used his brother. Cain begins with sacrifice and ends 
with murder." Those who plead for most liberty are a.pt to be most selfish an_d cruel. 
2. There ill a reUgi01U opposition to Goi from interested m,Qtives. "And ran notously 
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in the error of Balaam for hire." (1) Their guide-Balaam. (a) Ho was a fal&u 
prophet; he iR called both a prophot (2 Pet. ii. 16) anrl a soothsayer (Josh. xiii. 22) 
(/,) 'l'he devil uses the 11blest instruments to serve his ends. (c) God often endows 
wicked persons with high gifts. Great, accordingly, is their responsibility. (2) The 
error of Ilo.laam. (a) 'l'his does not refer to his being deceived in the expectation of 
reward for his wicked work. (b) It refers rather to his deviation from God's will and 
commandment in the whole history of hid relations with Balak. "His way was 
lJerverse before the Lord." He made the Israelites to err from the way of righteousness 
by teaching Balak to cast a stumbling-block before them-to eat things sacrificed to 
idols, and to commit fornication (Rev. ii. 14). (c) It was a deviation in doctrine that 
led to a deviation from holiness. 'l'hus false teachers are usually evil-worker~ (Phil. 
iii. 2). Their "minds are defiled, they are reprobate to every good work." "Truth 
reforms as well as informe." (3) '!'he motive of Balaam's conduct. "For hire." (a) 
'!'here was profanity in such conduct. Covetousness is idolatry; but it is something 
like blasphemy in a religious guiue. The guide to heaven ought to be above the base 
love of lucre. (b) '!'here was hypocrisy in such conduct. There was an apparent 
concern for God's honour and the good of man ; but under all was the eager lust for 
reward. (4) The impetuous and eager pace of seducers. "They ran rioto1L~ly." (a) 
They are not checked by God's judgments. (b) The desire for gain hurries men 
forward to many an act of wickedness and sin. "He that maketh haste to be rich 
shall not be innocent" (Prov. :x:xviii. 20). (c) Sinners pursuing a downward course 
know not where they may stop. (a) There is a Divine hand to punish the greatest 
sinners. (e) How sad that the saints of God should not run as eagerly in the way of 
God as sinners in the way of wickedness and folly ! '!'hey ought, surely, to "press toward 
the mark for the prize of the high calling of God." 3. There is a contempt for sacred 
ordinances which brings its own retribution.. "And perished in the gainsaying of Korah." 
(1) The history of Korab. He was a Levite of the tribe of Levi, and cousin-german 
of Moses. He was, therefore, employed in an honourable department of the ecclesias
tical service-" to wait upon the sons of Aaron in the service of the house of the Lord." 
(2) His insurrection. "'l'he gainsaying of Korab." He opposed the exclusive privileges 
of Moses and Aaron, saying that they" took too much upon them," and he claimed 
the privileges of the priesthood for himself and others. "And seek ye the priesthood 
also?" says Moses. The conduct of Korab finds its counterpart in the seducers of 
Jude's day, who despieed ecclesiastical ordinances, and set at nought the order of the 
Church. Their conduct showed (a) contempt for Divine order and appointment; (b) 
discontent with their existing privileges; (c) envy at the rulers of the Church; (d) 
ingratitude to God for his privileges. (3) His punishment. "Perished in the gain
saying of Korab." The facts of Kora.h's destruction are familiar to all. Tbey suggest: 
(a) That seducers ordinarily involve others in their own dP.struction. So it was with 
;Korab. 'l'wo hundred and fifty-" famous in the congregaiion, and men of renown"
were drawn into the c::onspiracy. ·.,,He would neither be alone in woe nor in wicked
ness." (b) God opposes those who oppose his ordinances. "An evil man seeketh onl_v 
rebellion, therefore a cruel messenger shall be sent against him" (Prov. xxi,. 22). (c) 
We are bound to accept thankfully the privileges which God has provided for us.-T. C. 

Vers. 12, 13.-.A vivid picture of the moml co1·ruption of the ungodly seducers. 
I. 'l'BEIB SELFISH AND SINFUL PERVERSION OF THE CHURCH'S FELLOWSHIP. .. These 
are they who are hidden rocks in your love-feasts when they feast with you, shepherds 
that without fear feed themselves." 1. They, like sunken rocks, wrecked those who 
unsuspectingly approached them. (1) Their profession of religion was so belied by their 
immoral ways, tliat men, taking them to be Christians, abhorred the true gospel and 
iurneu away from it to their destruction. (2) Their evil example led others into 
unchristian courses to their eternal ruin, 2. They mingled, without/ear or misgiuing, 
in the loving fellowships of the Church. (1) 'l'he love-feasts were connected with the 
Lord's Supper, which is itself, indeed, a love-feast. 'l'hey were designed to maintain 
brotherly love, and especially to refresh the poor saints. 'l'hey always began and ended 
with prayer. They were no places for self-indulgence or gluttony. (2) These godless 
persons attended the love-feasts, with no fear of the Divine displeasure, with no 
reverence for the holy society into which they intruded themselves. (a) It is not 
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possible in this world entirely to separate the godly from the ungodly. It is impossible 
for minist.erR to read the hearts of men so surely as to keep a sharp line of distinction 
between believeri; 11nd unbelievers. Yet the discipline of the Church ought to enforce 
a conformity to the forms of their profession. (b) 'l'hese seducers were unlH guests Rt 

a feast designed to commemorate the unity of the body of Christ and the brotherhood 
of all believers. "Who shall abide in thy tabernacle? " 3. 1'hey feasted themselves 
luxuriously, regardles.~ of the porn·. Their conduct reminds one of the shepherds of 
lerael. "Woe be to the shepherds of Israel, that do feed themselves I should not the 
shepherds feed the flock?" (Ezek. xxxiv. 2). (1) They feasted immoderately. "Their 
hearts were oppressed with surfeiting." Like the Israelites in their idolatry, "they 
i;at down to eat and to drink" (Exod. xxxii. 6). (2) They wronged the poor, whom 
they suffered to fast while they were feasting. 

II. 'l'HEIR EMPTINESS AND IKSTABILITY. "Clouds without water, carded aloncr hy 
winds." 1. Instead of being like clouds dropping ref,·eshing rain upon the earth they 
as rainless clouds, while promising much, were p1·ofitless and disappointing to the' hope; 
of the Church. They could not give what they had not, but they professed to have 
something to give. Their deluded followers "spent their money for that which was 
not bread, and their labour for that which satisfied not." When people are athirst for 
God-" the heart panting for the water-brooks "-it is bard to find no water at hand 
to satisfy the soul. Yet the Lord says, "Open thy mouth wide, and I will fill it." 
It is a great sin to profess a goodness to which we are utterly opposed, because (1) it 
profanes God's Name; (2) it grieves the hearts of true saints; (3) it hardens the wicked; 
(4) it is utterly unprofitable to the empty professors themselves. 2. 'I'hey were as 
um.table as clouds whirled every way by the wind. (1) They were unstable in doctrine, 
carried about by every intellectual caprice, like those who halt between two opinions, 
and are not settled in the truths of religion. They were not "grounded and settled" 
because they were off the true Foundation (ver. 20). (2) They:were unstable in their 
affections, now fervent, now cold, "framing to themselves such a moderation as will 
just serve the scantling of the times." (3) They were unstable in their practical 
conduct. At one time they were ascetic in their ideas; then self-indulgent, loose, evil. 
With all their changes they begin in the flesh and end in the flesh. (4) Christians 
ought to be warned against unsteadfastness. They ought to continue in the things 
which they have learned (2 Tim. iii. 14), and not to be" tossed to and fro with every 
wind of doctrine" (Eph. iv. 14). 

UL THEIR UTTER m."'FRUITFULNESS. "Autumn trees without fruit, twice dead, 
plucked up by the roots." Saints are fruit-bearing trees of righteousness (Isa. l.xi. 3), 
There is an evident climax in this picture of the godless seducers. First, they are like 
autumn trees, which ought to be full of fruit, yet they are without fruit, like the 
barren fig tree; then they are utterly dead-dead in appearance and dead in reality ; 
then they are like uprooted trees concerning which there can be no more hope of frui~. 
There is a lo!!ical as well as rhetorical fitness in the picture. 1. There was no fruit 
'because tr~re 

0

was no life in the tree. These godless persons were spiritually dead (Eph. 
ii. 2). 2. This death implies ignorance, darkness, alienation from God. 3. The torn
up roots imply not only that there is no lwpe of growth, but that the world sees the secret 
roUenness that was at the root of such trees. They will never again be taken for fruit
bearers. "From them who had not, even that which they seemed to have is taken 
away" (Luke viii. 18). 4. The picture before us is a solemn warning_ to believers. (1) 
It is their duty to be spiritually fruitful (Phil. i.11; John xv. 2; Col. 1. 10). (2)_ They 
must brinu forth fruit at every season, even in old age (Ps. xcii. 12). (3) Believers, 
therefore, ;nght to plant themselves by the rivers of water (Ps. i. 3). (4) '!'hey ought 
to gU&rd against apostasy. "Be n?t high-minded, but ~ear." (?) They ought, therefore, 
t.o pray for the dews of God's blessing. He alone can give the increase. . 

IV. TREIB SHA.MELESS AND TURBULEN1.' TEMPER. "Wild waves of the sea, foammg 
out their own shame." 1. There was a restless agitation in their life. They we~e 
"like tile troubled sea, whose waters cast up mire and diit" (Isa. lvii. ~0), "There 1s 

no peace saith my God, to the wicked." '!'heir consciences were unquiet; they were 
fretful a~d arrogant; they troubled the peace of those Churches into w~ich they crept, 
by their hard speeches, their obscene talking, their blasphemous sugg"st10ns. 2. As the 
wild waves laBh tl,err•6elves into foam, these 6eduar6 throw forth upon the world all tlia 
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Bliarne/ulness that lies buried in their wiclred hearts. "Boldly belching out their abomi
DRblo opinions e.nd their detestable doctrines;" but, above all, giving a free outlet to all 
licontiouijnees. Evil things come forth from" the evil treasure of the heart." 3. it 
is the lot of the Ohurch to live in the midst of these " rnging wa1,es" of wickedne.~.~ and 
folly. 4. The Ohurch is most disquieted by enemies within her communion. 5. The 
enemies of God proclaim their own shame, and brin,q confusion upon themselves. 6. The 
saints otiglit ever to pray that the peace of God may dwell in their hearts. 

V. MISLEADING GUIDES AND THEIR FUTURE DESTINY. "Wandering stars, for whom 
the blackness of darkness bath been reserved for ever." 1. These seducers were like stars, 
conspicuous by thtir position and their exploits. They were false lights to mislead the 
people in to error and destruction. 2. They were wandering stars, (1) because they kept 
no certain course; (2) because they blazed brightly for a moment, then went out in 
darkness. 3. They threw down no light upon the world lying in darlcness and the 
region of death. 4. It is a fearful thing to seduce others from the way of truth. "They 
which lead thee cause thee to err" (Isa. iii. 12). 5. God shows great forbearance even 
to seducers. He "endured with much long-suffering the vessels of wrath fitted to 
destruction'' (Rom. ix. 22). 6. Divine fudgments are often in kind. The seducers 
who loved darkness rather than light will be plunged into still deeper darkness-" into 
'the very blackness of darkness for ever." 7. Let believers be warned to seek the light
to walk in the light, to walk decently as in the day.-T. C. 

Vers.14, 15.-An ancient prophecy of fudgment against the wicked. I. THE PROPHET. 
".And to these also Enoch, the seventh from .Adam, prophesied." 1. He was a pre
eminently holy man, who was ti-anslated to heaven without dying. 2. His descent is 
here mentioned, (1) partly to indicate the antiquity of his prophecy, as going back to 
the first days of man on earth ; (2) partly to distinguish him from Enoch the son of 
Cain ; (3) partly also to show the zeal of Enoch against wickedness in those early times. 
He was the seventh from .Adam, reckoning by generations. 

II. His PROPilF.CY. It is the coming of Christ to judgment. "Behold, the Lord 
came with ten thousands of his holy ones." We have here the historic tense of 
prophecy. 1. The Lord comes from heaven. "The Lord himself shall descend from 
heaven" to judge the world. 2. It will be in the end of the world, in a day utterly 
unknown to man or angel. 3. He will be accompanied by ten thousands of his saints, 
who will sit with him as assessors (1 Cor. vi. 3). "The saints shall appear with him in 
glory." They are called his saints, because they are so by redemption and by service. 
4. This second advent is to execute judgment and convict the ungodly. (1) The last 
judgment is to be regarded as a matter of the greatest certainty. (2) It is foolish to 
expect an escape from judgmcnt through secrecy. (3) Words will be judged as well 
as deeds. ".All the hard things which ungodly sinners ;have spoken against him." 
Sinners reproach, mock, and condemn the just. 'rhe piety of the just does not exempt 
them from severe aspersions. Christ regards the words spoken against his disciples as 
spoken against himself. (4) The judgment will take account of the manner or motive 
of transgression. "Works of ungodliness which they have ungodly wrought." (a) 
The wicked devise mischief (Prov. vi. 14). (b) '!'hey delight and take pleasure in it 
(Prov. x. 30). (c) '!'hey persist in transgression in the teeth of all warnings. (d) 
Their sin does not spring from mere infirmity like the sin of the righteous. (5) The 
trua interest as well as thti highest wisdom of the sinner is to make a friend of the Lord 
against the day of judgment.-T. C. 

Ver. 16.-The cynical and dissat-i.vi,ed temper of these self-indulgent flalteries. I. 
THEY WERE LOUD IN THE EXPRESSION OF THEIR DISCONTENT. "'l'hese are murmurers, 
complainers." It was natural they should be so if they "walked after their own lusts," 
because these lusts were insatiable, and the means of their gratification were not always 
accessible. 1. The habit of murmuring argues unbelief and distrust in the Lord. W ben 
men can say, "'l'he Lord is my Portion," they will be likely to Rdd, "The lines are 
fallen to me in pleasant places." (Ps. :rvi. 5, 6). No fu lness of earthly blessing can still 
the complo.ints of an unbelieving heart. The lesson of contentment is not to be leRrnt 
in the school of great prosperity. 2. It argues unthankfulness. The humble believer, 
i.s he rec~ives his blessings, fays, "I am less than the least of thy mercies," 3. It 
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argt1e., a high estima.te of the muimurer's wo,·th. " He counts Gild B h1ud master and 
him~elf a good servant.'' ~e seems to say, too, thnt if he had the ordering of human 
des~my, ~e could d1spo~e. 1t to better account. 4. The lesson for mrwmurers Is thal. 
their lrnlnt (1) cannot relieve or benefit them, (2) but rather fills their life with still 
ckcprr anxiety and unrest. 5. The lesson fo1· believers is (1) to cultivate a contented 
mi,~d (1 ~'im. ,i. S); (2) to Eeek for submissiveness of heart; (3) to be thankful that 
thr1r lot 1s better than th:i.t of many others in the world. 

II. THEY WEI\E BINFULT,Y SELF-INDULGENT. "\Valkina after their lusts." 1. T/18 
lusts of men a.re from within. " Ont of the heart proce;;J'" all evil things (Matt, xv 
18). "The wars and the fightings" of life come of the lustl! of men (JRs, iv. 1). 2: 
Ther Rrc (lJ d~ce)tful_ (Eph. iv. ,22); (2) entAngling (2 •~'im. iii. 6); (3) deliling; 
(4) 01sqn1etmg (2 I et. 11. 11). 3. The course of the wicl.,-ed is usually very persistent 
4. The sernitude of the sinner to lust u mise1·able iii its end. "'l'he wages of sin i;. 
death." 

III. Tm:, WERE GIVEN TO VAIN AND BOASTFUL EXAGGERATION, .. And their month 
speakcth great swelling words." Either of themselves or others. The beast in the 
Apocalypse had a "mouth speaking great things" (Rev. xiii. 5). 1. None are so 
ready to boa.st of themselves as those possessing the least merit. 2. lt is a folly to boast 
of ou1·selve.<. The Apostle Paul "became o. fool in glorying" (2 Cor, xii. 11). "Let 
nnother man's lips praise thee, and not thine own." Our worth should commend us not 
our words. 3. We should not allow swelling words to seduce us from the truth. 'fhere 
nre those" who with feigned words make merchandise of you" (2 Pet. ii. 3), who" by 
good words and fair speeches deceive the hearts of the simple" (Rev. xvi. 18). 

IV. 'l'n~;y WERE PARASITES AND FLATJ'EBERS. "Showing respect of persor:s for the 
sake of advantage." 1. It is right to show respect to persons worthy of honour, but 
wrong to show respect to persons of evil character. It is wrong to "glory in men," but 
above all to "think of men above what is meet.," and to be puffed up for one against 
another. We are not to have "the faith of our Lord Jesus Christ with respect of 
persons" (Jas. ii. 1)-" when wickedness in robes is magnified, and holiness in rags is 
contemned." The Lord says, "Thou shalt not respect the person of the poor, nor 
honour the person of the mighty" (Lev. xix. 15). 2. It is peculiarly base to act in this 
matter with a view to our personaJ. advantage. (1) It is sinful and hypocritical to flatter 
the wicked because they are great or powerful. (2) We must learn to know· the true 
glory of man, which is" the hidden mau of the heart."-T. C. 

V'ers. 17, 18.-.A quotationfrom recent prophecies. Jude then refers to the warnings 
of aposLles respecting these scoffing sensualists. "But ye, beloved, remeI';lber 7e the 
words which have been spoken before by the apostles of our Lord Jesus Christ." 

I. CoNFIBHATION OF HIS STATEMENTS BY THE AUTHORITY OF APOSTLES. 1. It is 
evident that Jude's Epistle was written subsequent, perhaps long subsequent, to tlte 
Epi,stles of Peter and Paul., to which he refers. 'fhese sensual seducers had time to 
develop their corruptions and their audacity of position, 2. Jude recognizes the Divine 
authority and inspiration of these earlier writings of Scripture. 3. He throws back the 
saints upon the recollR.ction of Scripture as their only authoritative guide. There is 
no evidence that he refers here to any oral traditions. 4. Jude believes i-n the fact o/ 
prophetic illumination. 5. It is the duty of ministers to warn their people against 
approaching evils. 6. To be forewarned is to be forearmed. 

II. 'l'HE SUBSTANCE OF THI!: PROPHETIC WARNING. "In the last time there shall be 
mockers, walking after their own ungodly lusts." Note here the predicted appearance 
of wicked mockers. 1. They arise in " the last time-" That is, in the period lying 
between the first and the second advents of Christ. They appear even under the purest 
dispensation of grace. The wicked are most wicked when grace is most abundant. 2. 
They are as wi.cked as they are scornful.. Mockery is, indeed, a note of advanced corrup
tion. Their mockeries are directed both against God and man. These mockers were 
probably those referred to by Peter as asking, " Where is the promise of his coming? n 
(1) Mockery is essentially e. profane act. It argues contempt of God's being as well as 
his attributes. (2) It argues unbelief. It implies that God's three.tenings are!' fable. 
(3) It is a barrier against the reception of good. "Rebuke a scorner, o.nd he will hate 
1 hee." (4) It is a form of perEecution (Gal. iv. 29). (5) Great is the Divine forbear-
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rmce with mockers, (6) God will punish the mockers. He "scorneth tho aoomer.i" 
(l'rov. iii. 34); nod will "mook at their calamitic~" in the day of their jurlgment. 

IU. 'l'HE CONDU0T OF BELIEVERS IN THE PRESENCE OF MOCKERS. 1. We must bear 
moclcings with patience, like our Lord, who" endured the cross, despising the shame" 
(Heb. xii. 2). 2. We must not render scoff for scoff, at the risk of hardening scnffers. 
3, We must not allow scoffers to deter usf,·om following the Lordfully.-T. U. 

Ver. 19.-A.pplication of the prophecy to the seducers of Jude's day. Mark the three
fol<I division of tho verse .. 

I. 'l'HEY WERE SEPAIU.TIST8. '' These are they who make scp:i.ra.lion9." P~rhaps as 
"spiritual'' persons, who regard things of sense as so indifferent that they may be 
enjoyed without riHk to the soul. 1. Church divisions are usually grownded on separa
tions from the Oht1rch's doctrine. Those who bring in" damnable heresies"" draw away 
disciples after them" (Acts xx. 30). 2. Separations may be justified by the Church's 
depart11re from the truth. 'l'bis is the justification of Protestantism in withdrawing 
from the Church of Rome in the sixteenth century. 3. Separations, originated by 
scoffing sensualists, (1) have their origin in unbelief and pride; (2) engender hatred; (3) 
and end in the destruction of immortal souls. 

II. THEY WERE SENSUAL. "Sensual." 1. Sensuality, or the idea of an enlar.'}ed 
liberty in sinful enjoyment, is often the motive of sep('lrations. 2. Oormpt affections 
blind the judgment and harden the conscience. Bums says that sensuality "hardens a.' 
within." It turns Christianity into epicurism. 3. Sensuality destroys the soul 
eternally. "They who sow to the flesh shall of the flesh reap corruption" (Gal. vi. 8). 
"If ye live after the flesh, ye shall die." (Rom. viii. Vl). 

III. 'l'HEY ABE WITHOUT THE HoLY SPIRIT. "Having not the Spirit." 1. Sanctity 
and sensuality cannot dwell together. 2. Those who want the Spirit are easily carried 
away into sensual sin. Therefore David prayed, "Take not thy Holy Spirit from 
me" (Ps. li. 11). 3. Saints ought to seek the Spirit of holiness, love, meekness, and truth. 
"Walk in the Spirit, and ye shall not fulfil the lusts of the flesh" (Gal. v. 16).-T. C. 

Vers. 20, 21.-Ea:hortation to the saints to bui1d up their own spiritual life as the 
grand security against apostasy. I. WORKING UPON THE FOUNDATION OF FAITH IS 

THE ONLY MEANS OF OUR SPIRITUAL SELF-PRESERVATION. "But ye, beloved, 
building up yourselves on your most holy faith, praying in the Holy Spirit, keep 
yourselves in the love of God." 1. The foundation. "Your most holy faith." This 
is faith objective, not subjective; the doctrine of faith rather than the grace of faith. 
It is true that Christ is our only Foundation, but he is so as revealed to faith, and be 
can only become so through faith. We build upon Christ by building upon bis Word. 
We receive him as be is offered in the gospel. (1) It is "your faith," because it is 
"delivered to the saints" (ver. 4); because the saints were "delivered into it" (Rom. 
vii. 5) ; because it was for the sah-ation of their souls (1 Pet. i. 9). (2) It is "your 
most holy faith," because (a) every word of God is pure; (b) the covenant is holy; 
(c) it works holiness in the heart and life (John xv.). 2. The building v.p upon this 
foundation. (1) The saints are to build themselves up. This is addressed, not to 
sinners, but to saints who have been already placed upon the foundation. 'l'be counsel 
is the same as that of Phil. ii. 12, "Work out your own salvation with fear and 
trembling." Jude writes to those who already possess the Spirit, through whom they 
already enjoy that inward and habitual grace which is to be used by believers according 
to their need and upon a sense of their deep responsibility. Yet believers are still in 
a true sense "God's workmanship" (Eph. ii. 10); and it is "the Lord who builds the 
house" (Ps. cx..xvii 1). (ll) The building implies a various and skilful use of the 
materials necessary to that end. Faith, love, hope, patience, watchfulness, knowledge, 
are to be the gold, silver, precious stones, built upon this broad foundation. We an, 
to grow in grace, and grow up in Christ in all things, adding to faith all the virtues 
(2 Pet. i. 5-7) and all the graces of the Spirit (Gal. v. 22, 23). 

II. TRUE PRAYER THE ONLY MEANS OF BUILDING OURSELVES UP. "Praying in the 
Holy Spirit." 1. There is no prayer -without the Spirit. (Rom. viii. 26.) 'l'he Spirit 
1mggests the matter of prayer; without him "we know not what to pray for." He 
instructs us to ask for thing8 according to God's will. The Spirit suggests the true 
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lllllnner of prayer. (1) It must be "in sincerity and truth." (2) In fervour: 11 With 
groan_ing~." _(3) In faith: .".Nothing wavering." (4) In holiness; for the Spirit of 
~~pphcat10n 1s always a Sp~nt of grace. (5) In l~ve; for we are to lift holy hands 
1nthm1t wrath, and the Spmt makes us at peace with ourselves. 2, Without prayer 
a man shows himse?f to be destitute of the Spirit. 3. What a 1·esou1·oe have the saint, 
in the b1tildi11g up of their spiritual life! 

III. THE SELF-PRESERVING END TOWARD WIIICR ALL TBIS SPIRITUAL EFFORT JS 
DIRECTED. "Keep yourselves in the love of Goel" 1. This is not our love to God 
but God's love to us, in which we dwell as in a region of safety-" as in a watoh-tower ,! 
~ays Calvin; for it is parallel to the saying of our Lord, "A.bide ye in my love" (Joh~ 
x,·. 9). "How great," says Jenkyn, "how foll, o. good is God!" In him is all fulness 
of grace, of joy, of safety, springing out of his infinite love. 11 He that dwelleth in love 
dwcllet.h in God, and God in him" (1 John iv. 16). 2. Our preservation in the midst 
Qf heresy. and i:'1-piety do/Fends on _our dwelling in God's love. 3. We cannot keep 
ourselves m Gods love without having our own love deeply stirred. This l.Jreastplate 
of love will he a preservative against seduction (1 Thess. v. 8). 4. We ought con
ti'.nually to 71ray that the love of God may be shed abroad iii our hearts by the Holy 
Ghost. (Rom. v. 5.) 5. Saints ought ever to know and believe that love. (1 John 
iv. 16.) 

IV. THE EXPECTATION THAT IS LINKED TO THIS GUARDIANSHIP WITHIN THE SPHERE 
OF Goo's LOTI. "Looking for the mercy of our Lord Jesus Christ unto eternal 
life." 1. The o~j"ect of this expectation. (1) It is Christ's mercy, because: (a) He 
procured it by his merit. (b) He applied it to us by his Spirit. (c) Ho holds out its 
crowning blessings in the future day of judgment: "Come, ye blessed of my Father." 
There is "a crown of righteousness in that day." He is "to present us faultless before 
the presence of glory" (ver. 24). (d) There is uo mercy apart from Christ. 2. The 
expectation itself. This implies (1) e. confident belief in the reality of this mercy; 
(2) warm desire for it; (3) patient waiting for it (Heb. vi. 12); (4) a joyful foretaste 
of it (Rom. v. 2; 1 Pet. i. 8); (5) the love of his "appearance" (2 'l'im. iv. 8), 3. The 
final issue of the expected mercy. "Eternal life." This is the true life of man. In its 
final glory it implies the function of God's presence. Augustine says, "Heaven is a low 
thing withont God." Our happiness finds its end in everlasting communion with God. 
4. The effects which this expectation ought to exercise upon us. It ought (1) to preserve 
us against error and sin; (2) to quicken our zeal; (3) to make us faithfol in the dis
charge of all duty; (4) to make us patient in the endurance of trial.-T. C. 

Vers. 22, 23.-Exhortation to faithful, but discriminating, dealing with three classes 
of transgressors. L THE LEAST HOPELESS CLASS-THE UNSTABLE AND DISPUTATIOUS. 
"And on some have mercy, who contend with you." We are to be compassionate 
towards errorists of this class. 1. Compassion becomes a (Jhristian; for he ought to 
have the very bowels of Christ himself. 2. It is not to be denied to errorists of a 
certain class. They are entangled with doubts. Their very disputations imply that 
they are restless in mind. ,v e are to restore the fallen in a spirit of meekness. "We 
Jive not among the perfect, but such as are subject to many slips." We have frequent 
need ourselves of God's pity and help. o. Wisdom is nruJded in dealing with the fallen. 
Some will be won by love who will be repelled by severity. The persons in this first 
class may have fallen through infirmity, ignorance, or blinded zeal. 

II. ANOTHER CLASS TO JlE TREATED WITH A HOLY SEVERITY. "A.nd some save, 
snatching them out of the fire." 1. This class is obdurate, presumptuous, and without 
shame. They have not known the bitterness of sin, and they are in great hazard. 
2. Tl,e saints can, in a sense, save transgressors. "How knoweet thou, 0 man, whether 
thou shalt save thy wife?" (1 Cor. vii. 16); "Thou ehalt both eave thyself, and them 
that hear thee" (1 Tim. iv. lG; see also Jae. v. 20). Believers can rebuke sinners, 
plead with them, pray for them, and win them back to the gospel. 3, A holy severity 
is qften needed in dealing with transgressors. "Knowing the terrors of the Lord, we 
persuade men" (2 Cor. v. 10). Siunere mlll't be plucked violently from the fire. Our 
severity ought to have a saving motive: "Severity to sin being mercy to the soul;" 
"and ~ !!,ocliy heart," as Jenkyn saye, "would not have one threat the Iese in the 
Dible," 4-, 'l'l"' wicked are fw.rless in sin, and regardless q/ its dread consequence.,. 
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Yet (1) those who 11re in the fire may be plucked out. (2) The merriment of a sirJner 
is madness. 'l'he fire of judgment is burning under his feet, a.nd he knows it not. 

III. TnE MOBT HOPELEBB AND CORRUPT CLASS. 'l'hose to be saved by appeals to 
their fenr. "And on some have mercy with fear; hating even the garment spotted 
by the flesh." 1. Such Binners need to be confronted with the terrors of the Law. A 
holy rigour is needful for corrupt and proud transgressors. None but fools hate reproof. 
2. TIie saints ought, in dealing with them, to watch lest they should reuive contami
nation. (1) Sinners are very defiling in all the accessories of their life. (2) Even the 
saints run risks of defilement. (3) 1'hey must seek to avoid even the appearance of 
evil. 'fhey should pray to be "kept from the evil." They must seek to purge them
selves from the vessels of dishonour (2 Tim. ii. 21).-'l'. C. 

Vers. 24, 25.-The doxology. I. THE PERSON TO WHOM PRAISE IS ASCRIBED. "Now 
unto him that is able to guard you from stumbling, and to set you before the presence 
of his glory without blemish in exceeding joy, to the only God our Saviour, through 
Jesus Christ our Lord." 1. It is God our Savioor presented under a double aspect. 
(1) As he who alone can keep us from stumbling or falling. The allusion is appro
priate to an Epistle so full of warnings and denunciations and exhortations, and which 
began with an address to saints as those "preserved for Christ Jesus." We stand by 
faith, and we can only stand strong" in the Lord, and in the power of his might." "He 
that ha.th begun a good work in us will perform it till the day of Christ Jesus" (Phil. 
i. 6). (2) As he who will present us in final glory. (a) "Without blemish;" for the 
Church will then be" without spot, or wriokle, or any such thing." (b) "Jn exceeding 
joy," where there is fulness of joy; for he "who is self-sufficient, all-sufficient, must 
needs be soul-sufficient." 2. The final glory comes through Jesus Christ. The salva
tion, in its beginning, progress, and end, is the Lord's. 

II. THE PRAISE ASCRIBED TO Goo. "Be glory, majesty, dominion, and power, 
before all time, and now, and for evermore. Amen." These men who despised 
dominion, a.na.spoke evil of dignities, are told that all dominion and glory belonged 
to God ages before they were born, as they do still in the ages of time, and will do for 
ever through eternity. Mark the threefold phrase for "eternity," as if to carry the 
threefold idea. of everything out to the very end.-T. C. 

Vere. 1-4.-0hristian co-operation desired in the defence of the gospel. The 
believers to whom Jude wrote were "called" by an external and spiritual power into 
the fellowship of the Church; had been "preserved" from the gross evils and corrup
tions which sprang up in those early days, and "sanctified by God the Father," and 
made partakers of his holiness. As he claims their service in the preservation of the 
faith he implores "mercy " that they may be enabled to help, "peace" of mind amid 
the earnestness of their contention for the truth, and "love" that the thought of the 
Divine love to them might influence them to speak the "truth in love" to others. 

I. THE SPIRITUAL ESTIMATE OF THE WORK OF SALVATION. Natural men pass it 
by with indifference; and, if they regard it, object to its claims, its doctrines, and its 
pursuits. Jude, Ja.mes, and those who were "called," knew that it was the highest 
and most precious gift of God. It was his Divine idea; "for of him are all things." 
It was the result of a marvellous preparation, and was accomplished by the holy sacri
fice of our Lord on "the accursed tree." lt is applied by the eternal Spirit, and 
secures forgiveness, imparts power to appropriate good from all agencies, objects, and 
conditions; and prepares for eternal glory. It saves from the waste of our life, our 
labour, own influence, and property; and makes the future one of gracious recompense 
and unfailing reward. Many things in the world engage the affections and tax the 
energies of mankind, among which a.re to be found the allurements of pleasure, the 
attractions of power, and the possession of gold ; but these, when viewed in the clear 
a.ud heavenly light of Divine instruction, appear as the light dust of tha balance, and 
unworthy of our highest love and our most ardent pursuit. Whatever difference may 
be found in place of abode, and diversity of forms of worship, an exalted estimate oC 
the gospel is the broad and universal mark of the Church of Christ. As believers 
understand the worth of the" faith once delivered to the saints," they are required to 
watch over its purity, and by their steady profession of obedience to the Saviour, by 
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the f<'rrnur of their prayers, and by their seasonable 11.dvOCl\cy of the gospel, &ro to 
contend for its preservation from mutilation &nd injury. 

ll. THE U);JVERSAL ASPECT AND FINAT, CHARAOTER OF THE GOSPEL JUSTIFY ENDEA• 
vouR TO PRESERVE IT UNIMPAIRED. This inspired ,vritcr was a Jew, and 11ll tho 
apostles of Christ wrre of the stock of Abraham, 1111d had been traine<l up in a eyetem 
of locRI ~crifice and national prhilege. This state of things made ml\ny of their 
countrymen narrow and exclusive, and disposed to look upon other nt\tions with the 
i,pirit of dislike and even of cont<>mpt. When our Lord came ho foretold the eitension 
0f grace to the Grnt.iles, and said, "And I, if I be lifted up from the earth, will draw all 
men unto mr." His followers received his Spirit•, and found thnt, "where the Spirit of 
the Lord was there was liberty." "The middle wall of partition ,vas thrown down " 
and now by one Spirit Jew and Gentile have "access to the Father." It was the 
"common 1,alvat.ion," and, with all its Divine blessinc,-s and extraordinary privileaes 
olfered to men of every clime and tongue, that they might be fellow-heirs with bclie;e~ 
v.·ho, accor<ling to tho flesh, descended from Abraham, the father of the faithful. It 
was R system of grace which was the last and abiding revelaLion of the will of God 
for the sal\'ation of mRnkind. There hRd been vast and Jong-continued processes of 
gradual discovery to patriarchs, prophets, and psalmists; foresbadowings in the cere
monial Jaw, and typical service of ihe temple; continuous and far-reaching movements 
of prm•idence; and all these were designed to prepare the way of the Lord, and herald 
his approach, who is "the End of the Law for righteousness." Previous institutions 
were to give way anJ be shaken, that those things which "cannot be shaken may 
remain." 'fhe kingdom of Christ cannot be moved; and the truths which concern it 
are given once for all. None can add to them or take from them without being 
guilty of presumption and nnfaithfulness. They are committed to the saints, who are 
bound by loyalty to Christ their King; and by a desire to promote the good of others 
to guard the sacred and invaluable deposit. 

11. THE GRAVE AND URGENT REASONS FOR SPIRITUAL VIGILANCE AND COURAGE, Jude 
does not allude to any persecution outside the Church which demanded steadfastness 
and decision; but he points to those adversaries who with policy and cunning climbed 
up some other way, and were dangerous because their corruption of Christian doctrine 
and of personal conduct pro,ed them to be enemies of the cross of Christ, They proved 
the truth of Cowper's lines-

" Errors in life breed errore in the brain, 
And these reciprocally those again." 

These men entered into the Church, ae the serpent into Paradise, to tempt and seduce 
believers from the truth. They were the apostles of Satan, and turned the glorious 
grace of the gospel, which was given to deliver from sin, into indulgence in sensual 
pleasure, and thereby turned the clemency of God into a motive to further and more 
frequent rebellion agaiust him. It was a heavy charge against Israel that "she did not 
know that I /!ave her corn, and wine, and oil, and multiplied her silver and gold, which 
they prepared for Baal" (Hos. ii. 8). If Jehovah was righteously angry at such per
version of temporal gifts, how murh more must he be offended by the profanation of his 
l(ospel to purposes of selfish indulgence! By the ministry of Jude he calls them _to 
share in his righteous displeasure against sin. 'l'o add to their transgressions and m1s
belief, these otlenders denied the right of Jesus Christ to control and shape their life and 
conduct. He died that, "whether we lh-e, we are to live to the Lord; or whether wo 
die, we are to Jie to the Lord : whether we Jive therefore, or die, we are the Lord's." 
These views were not innocent as differences about meats; but they affected the very 
bpirit and object of the gospel ; and, therefore, required of believers their most zealous 
concern for those things which were the means of their salvation and the basis of their 
hopes of eternal life. Characters of the description here introdu~d were already con
demned by the voice of God; and whatever their smooth and deceitful policy, whatever 
reluctance to censure these Christians might feel, they were, since such solemn interests 
were in jeopardy, to "contend earnestly for the faith once delivered to the saints."-
J. S. B. 

Vers. 6-16.-Here are reason, j<J'I' resi6ting evil men drawn from examples 'I/ tli~ 
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Divine nnger agaimt ollierB. As a scribe well-instructed, Jude brin~s from the treasures 
of Old Testament truth suitable illustrations to inspire believers with becoming earnest
ness in the work of defending the purity of the Church, and the completeness of Chris
tian doctrine. 'fhey are reminded that no special relation to Jehovah-like that which 
subsisted between Israel and their Redeemer from the slavery of Egypt-will avail 
to protect men from the penalties of disobedience; and thererora many who had 
been delivered by miracle and by the mighty power of God were overthrown in the 
wilderness. There is a higher illu6tration adduced, which affirms that no dignity of 
nature such as the angels possessed, and no past perfection of adoration and service, 
will screen offenders from merited punishment. The "first estate" of the angels wa,: 
OM of splendour-ample knowledge drawn from the unclouded revelation of God, and 
blessedness of emotion; but the awful righteousness of the eternal throne cast them 
Into outer darkness. and reserves them for future condemnation and shame. The last 
example· is drawn from the wide and hateful corruption of those who dwelt in one of the 
fairest and most fruitful regions of ancient Canaan. The spot, which was well watered 
and like the garden of the Lord, was·defiled by man, whose sin drew down the flames of 
the Divine anger, which turned the region into desolation and made it permanent witness 
for the hatred of God a.r,ainst iniquity. Such demonstrations of the mind of Jehovah 
respecting sinners and their punishment should create in believers definite impressions 
of the evil of disobedience, and a determination, by Christian methods, to denounce it 
wherever they fiud it active, and endeavour to check and restrain its spread and influence. 

I. IT INVITES US TO CONSIDER THE SHAMEFUL MISUSE OF KNOWLEDGE AND SPEECH. 
These men who crep~ into the Church appear to have revealed the corruption of their 
nature during the hours of sleep-since they were the same wicked offenders as wheu 
they were full of activity during the day, and their nature, like the "troubled sea, cast 
forth mire and dirt." With this sad feature of their life there was connected the spirit 
of contempt for magistracy and the powers that were "ordained of God." To condemn 
this spirit of scorn and derision a fact is introduced which shows the spirit of reverence 
which obtains in. heaven. Michael the archangel, one of the most lofty an_d noble 
among the "principalities and powers," is brought to oppose and turn aside the accusa
tions of Satan, who is e. fallen and lying spirit, and is eager, agreeably to the vision of 
Zecharia.h (iii. 2) to urge the destruction of Israel, whose plight is represented by the 
high priest clothed in filthy garments. The Jews restored from captivity are like e. half
consumed brand or branch; and Satan,as e. murderer,desires the annihilation of the tribes 
of Israel. He is rebuked with calm dignity, when Michael might have overpgwered him 
with terrific and well-deserved upbraidings. The evil users of their speech and knowledge 
a.re condemned because they presumptuously venture to speak scornfully of Divine 
things, which, as "natural men," they cannot understand; and whereas the light and 
instincts of nature should guide to certain lines of conduct, even there they grossly 
abuse and pervert their faculties and powers to dishonourable indulgence. These facts 
show the deplorable activity of sin, and should awaken the prayer for that preservation 
from the evil of the world, which is impressively suggested in the intercessory petitions 
offered by our Lord just before his sufferings and des.th. 

II. THE FEARFUL PORTRAIT WHICH JUDE PRESENTS OF THESE TRANSGRESSORS AND 
THF.IR FINAL CONDEMNATION BY THE LORD JESUS AT HIS APPEARING. They are 
described as murmurers and complainers against the methods of providence-the rulers 
of countries and the claims of the gospel. They have men's persons in admiration; as 
'l'ertullus complimented Felix, who was a crnel governor, to prejudice his mind against 
Paul (Acts xxiv. 2, 3), by means of "great swelling words." These offenders followed 
Cain in his unacceptable worship, in which thero was no sacrifice of a victim, no contri
tion of spirit, and no prayer for mercy. 'l'hey imitated the temper of Balaam, who for 
gain would have injured the tribes of Israel; and in the way of ambition rose up, as 
Korah and his company, against the solemn appointments of the .Aaronic family to serve 
at the altar. In the agape, or Ion-feast, they act as rocks at sea, upon which the ship 
is driven and wrecked. 'fhcy are shepherds who feed themselves without restraint; 
clouds that promise rain, and yet distil no moisture on the thirsty soil; trees which 
bear no fruit; and wandering st11rs which guide no traveller; and hasten to deserved and 
eternal darkness. 'l'he ancient 'Book of Enoch' foretells their certain and inevitable 
doom. 'l'he Son of God-who in his own character, and in the treatment of his people, 
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who &re membe!1l of his mystical body, has endured reproach, accus11tion, and calumny 
-will come to be glorified in his saints, and take vengeance upon them thnt know not 
God, and that obey not the gospel, of which he is the Centre and the Glory. In view of 
the ¥Mt corruption of these men,and the fea.rfol prospects which await them, the llllusion 
to believers being" preserved in Christ Jesus" acquires a power and depth of meaning 
which could scarcely fail to awaken the ardou!1l of gratitude to him who had kept them 
in times of fiery tempt.&tion.--J. S. B. 

V ers. 1 i-21.-Believers ur_qed to remember the prophecies of the apostles, and to note 
their fulfilment. Jude acknowledges the truth that the apostles spako under the guidance 
of the Holy Spirit as re.ally as Isaiah and Jeremiah; and their predictions of the 
working of Satan and his serva.nts were delivered pa.rtly by word of mouth, and partly 
by writings addressed to the Churches, and to evangelists like Timothy. Paul affirms 
that there would be many whose characters resembled those described in this Epistle 
(~ee 2 Tim. iii. 1-6). These offenders would "mock" sacred things and sacred 
persons; and in the spirit of scorn would exclude themselves from saving knowledae, 
and repe.at the experience of Herod, before whom the Son of God would work ~o 
miracle and utter no word; no, not even of reproof. The life of these men would be 
impure, their spirit factious and schismatic; and they would prove that they were 
in their natural state-for "that which is horn of the flesh is flesh "-and were therefore 
deprived of the life-giving and purifying presence of the Divine Spirit. These believers 
were to observe the inspired predictions of the apostles; and then mark how the prophecy 
corresponded with the facts. If they remembered these things they would find their 
memory a means of grace, and, instead of being shaken in mind, they might from these 
sad examples draw reasons for firmer faith and more steady profession of the gospel. 

Here we have SPECIAL DUTIBS AND PRIVILEGES OF BELIEVERS ASSOCIATED WITH THE 
OFFICES A1'"D GRACE OF THE HoLY TRINITY. They are first encouraged to pursue the 
work of building up their spiritual life and character, which assumes that a foundation 
h11S been laid by faith in Christ; and that the fabric is to be carried up, by the addition 
of similar materials, to visibility and permanence. To realize this blessing there must~ 
be prayer in association with the help of the Divine Spirit, who will unfold the work 
of new covenant blessings, and prompt the suppliant to seek the "fruits of the Spirit" 
in all their variety and inexpressible value. Christians are then exhorted to keep 
themselves in the circle of the Father's love, that they may realize all the benefits of 
adoption, and maintain a becoming confidence in the aim of all his discipline which is 
to prepare them for eternal life. However diversified his methods may be, his purpose 
is unchangeable and gracious ; obedience to his will is the way to rest in his love, and 
to be in the way of his gracious manifestations to his children. All these counsels are 
concluded by an exhortation to look for eternal life through Christ. His mercy begins 
this spiritual life-and the same mercy is seen in patience with our slowness-the 
revival and strengthening of spiritual convictions, and supplies of Divine grace. The 
Lord Jesus often directed the minds uf his disciples to the future life, in which would 
be found the consummation of his purposes in the peace, security, joy, and perfection 
of his followers. The completeness of these counsels is worth our observation. 'l'he 
greatness of the work of edification leads to prayer in the Spirit. Prayer in the Spirit 
will conduce to growing impressions of the Father's love; and all will tend to promote 
anticipation and desire of eternal life through Jesus Christ our Lord.-J. S. B. 

Vere. 22, ~3.-Believers who enjoy the blessing of mercy from Christ are required to 
ahow '!T.ercy to otliers. It is probable that there were many in the circle of the Church 
whose spiritual condition required judicious and compassionate treatment; and all who 
were strong in faith were here, as in many other parts of the New Testament, counselled 
t.o help and restore others to peace and spiritual strength. There must be merciful 
consideration of such as are perplexed with doubts and anxieties; for, according to the 
original, the phrase, "making a difference," seems t-0 refer to such as were troubled by 
a liCl'llpulous conscience. To such Paul refers when he writes, "But him that is weak 
in the faith receive ye, yet not to doubtful disputations." Others are to be snatched 
like a half-burnt brand from the fire, lest they be entirely lost by being "swallowed 
up with overmuch grief;" or some earnest cautions were to be given to those who stood 
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in great mor11] peril; or by agonizing prayer a soul might be saved from spiritnal death. 
Spiritunl caution was necesaflfy in some special c1LSes, since mercy was to be exercised 
with "fear" lest the tnint of fleshly evil should defile those who treated them for the 
purposes of penitence and restoration. The garment which must be touched must be 
hated, while the sinner wRR pitied and forgiven. These thoughts remind us of the 
responsibility of the Christian's state, and the obligation which lies upon him to diffuse 
blessings nround him. He will not be inattentive to the claims of others, and will not 
'll•alk in the wny of Cain, who said, "Am I my brother's keeper?" If the scrupulous, 
the erring, and those who are in moral danger, are neglected by the followers of Christ, 
how can they be warned, restored, and strengthened ?-J. S. B. 

Vera. 24, 25.-The sublime character of Christian prayer. It is permitted us to pray 
for temporn.l supplies and all things which are necessary for the life of the body; but 
the general current of petitions recorded in the New Testament has regard to the 
worth of spiritual advantages, and the enduring blessedness of the life to come. Jude 
teaches us to JJray for ourselves and for others, that when our Lord shall appear the 
second time there may be acceptance and welcome. It is an immense privilege to be 
kept "from falling" or stumbling, from the prevalence of doubts, trust in ceremonies, 
and from being surprised by grievous sins. This precioas safety must flow from him 
who has power over the external conditions of our life, and over the inward processes of 
thought and meditation, and can strengthen us by his Spirit "in the inner man." The 
desire expressed by Jude includes the continuance and completeness of the process of 
sanctification; the attainment, through the mighty power of Christ, of a glorified body 
on the day of the resurrection; and entrance into the inheritance of the saints in light. 
Notice-

I. THE WISDOM OF SOLICITING THE CO-OPERATION OF DIVINE POWER TO ESTABLISH 
A!'ID PRESERVE CHRISTIAN WORK. It is instructive to observe the pains and care with 
which inspired apostles marshalled their arguments when they wrote to the Churches. 
It is impossible not to admire the fervour and urgency with which they exhort believers 
to avoid inconstancy, worldliness, and evil associations; and at the same time, they wisely 
introduce promises, encouragements, and cheering prospects to prompt them to make 
their "calling and election sure." They then supplicate grace to give effect to their 
work, and to fulfil the desire of their hearts. The seed which is sown needs the rain 
and sunshine of heaven to make it prosper, that he who has sown in tears may come 
back "with rejoicing, bringing his sheaves with him." This truth is illustrated by a very 
cheering passage which describes the happy experience of Paul and Apollos, in which 
we find the zeal and power of the apostle of the Gentiles, and the learning and eloquence 
of Apollos, applied to the work of the ministry, and the happy success with which the 
Diviae blessing crowned their labours; for said Paul, "I planted, A polios watered ; but 
God gave the increase" (1 Cor. iii. 6). 

II. 'l'HE HAPPINESS OF CONCLUDING OUR WORK WITH GRATITUDE TO THE SOURCE OF 
ALL GOOD. Jude reached the close of the Epistle with the conviction that the Divine 
love seen in the Father, Son, and Holy Spirit should awaken feelings of fervent 
thanksgiving. 'l'he Father is the Fountain of salvation; the Son, the Medium of 
grace to us, and the Way of our approach to God ; the Holy Spirit enables us to 
realize and enjoy the blessings of the covennnt of grace. It is right to ascribe to God 
the "glory," which is the manifestation of his excellence in the past, the present, and 
wondrous future; "majesty," which consists in royal state; "dominion," which is 
supreme over all things and beings; "power," whereby he can realize the counsels of 
his own will, and his right to our eternal adoration and service. Such is the close of 
the Epistle, and such should be the close of our life-work. In this way David ended 
his career, and said, "Thine, 0 Lord, is the greatne~s, and the power, and the glory, 
and the victory, and the majesty: for all that is in the heaven and in the earth is 
thine; thine is the kingdom, 0 Lord, and thou art exalted as Head above all .... Now 
therefore, our God, we thank thee, and praise thy glorious Name" (1 Chron. x,;i:i;ii:. 11-
13). Amen.-J. S. B. 

Vera. 1-25.-The Letter. I. INTRODUCTION. 1. .Address. (1) Writer. "Judas, 
a Fcrvant of Jesus Christ, Rnd brother of James." 'l'he first designation of Jude 
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poiuls to his bciug a minister of the gospel. The second design1ttion points to him 
as not so well known as his broLher James. He docs not take the designation of 
"'apostle;" and this is in favour of his being brother of the James who WW! so well 
known as head of the Church in Jerusalem, and therefore also brother of the Lord. 
Obtmsi1"f!11ess cannot be chBrgcd against Jude, He professes to write as iho Lord's 
servant., not as tbe Lord's brother; and when he does brina in natural relation
ship it is not to the Lord, but to James. (2) Readei·s. " 11 'l'o them that are 
called. beloved in God the Father, and kept for Jesus Christ." Thero is no indication 
giver:. of locality. 'l'he first designation (to follow tho order in tho original) points 
to the ovC'rflowing of love on thorn as belonging to the family of God. '!'he second 
desi:nrntion points to watch being kept over them for Jesus Christ who is to have 
satisfaction in their destiny. The third designation, following on the other two, 
points to their having been effectually brought within tbe family circle of God and its 
pri"vileges. 2. SC1lutution. "Mercy unto you a.nd peace and love be multiplied," 'l'ho 
first word of salutation points to their being regarded under troublous conditions. Tbe 
second word of salutation points to their enjoyment of the Divine protection. The third 
word of salutation points to their being (generally) delighted in by God. 'fhis Divine 
blessing is already realized: let it be realized a hundredfold. 

II. 'l'nE LETTEn. I. Pw'J)ose. (1) His original purpose. "Beloved, wbile I was 
giving all diligence to writ,e unto you of our common salvation." Jude was busily 
engaged in the collection of materials for a treatise, which, if we may judge from this 
fra;;ment, would have been masterly. It did not seem good to the Spirit to give more 
than the title of the contemplated treatise, which is very suggestive, viz. "Our common 
salvation." It is a salvation which was wrought out for men simply as sinners. Respect 
was had to the universal fact of sin. "For all have sinned, and come short of the alory 
of God." When men had common implication in sin, and could do nothing for t~em
selvcs, God in Christ wrought out for them a common salvation. It is a salvation which 
is enjoyed simply on the condition of fait/1,. There is not the test of social condition, 
nor the test of race, but the test of that disposition which is called faith. .All who 
humble themselves as sinners, and accept of what has, been wrought out for them by 
Christ, are saved. (2) His purpose as cha11ged. " I was constrained to write unto you 
exhorting you to contend earnestly for the faith which was once for all delivered unto 
the saints." His purpose was changed by a necessity arising before its full accomplish
ment, on which light is thrown in the next verse; but it was not entirely changed. 
His changed purpose related to the faith, Le. contents of the faith, which were essentially 
these-that for human salvation the Son of God became incarnate, that in human 
nature he endured the full desert of sin, that in enduring the full desert of sin he emitted 
a protest against sin as what was not to be permitted with impunity under the govern
ment of God. This faith was delivered unto the saints, i.e. Christians (one and all of 
them), of whom, in accordance with the faith, holiness is expected. It was delivered 
once for all, Le. so as to admit of elucidation, but not of addition (by deliverances from 
age to age). The faith is the same for Christians of all generations. Jude's purpose 
with reference to tbe common faith, which otherwise might have been distinctively 
expository, became distinctively hortatory. The common faith carried with it a common 
oLlif!ation, viz. to fight in its <kfence. In penning this Epistle, Jude was an earnest 
combatant. But the obligation was not confined to him. He wished his readers also 
to feel the obligation of defending as they could the faith-preserving from all attenua
tion or disparagement the entra~ of the Son of God into our nature, his satisfaction 
for sin, his emphatic protest against the indifference of sin. 2. Occasion. "For there 
are certain men crept in privily, even they who were of old set forth urrto this condem
nation, ungodly men, turuing the grace of our God into lasciviousn'3ss, and denying our 
only Master anc! Lord, Jesus Christ." Judo's alarm was occasioned by the presence of 
intruders in the Christian fold. 'l'hese crept in privily-literally, "entered in asido from," 
i.e. did not enter in by the door. '!'hey are described indefinitely as certain men, being 
not definit.ely, or all of them, false teachers. '!'hey fell back on false ideas, but more in 
the way of jUBtifying their immoral conduct. Jude puts to the front their c<mdem11ation, 
which he is to announce, and also (as he is to show) their being of old set forth unto 
thii! condemnation as being men of a certain character which is described. They were 
ungodly m.en, i.e. they wanted especially reverence toward God (want of right feeling 
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toward God being founded on an unworthy conception of God). To the adopted into 
the family of God tho grnce of our God is most sacred; but these treated it irreverently, 
turning freedom from tho condemning power of the Law into freedom from the regulative 
power of the Law. Especially was their antinomianism associated with la.~ciuio11sness. 
'l'he adopted into the family of God acknowledge Jesus Christ as their only ,·J,/asler and 
Lord, i.e. as having alone power to sway and direct them; these are antichristinn, in 
refusing to acknowledge Jesus Christ ns having the sole swaying and directing of them. 

Ill. 'fllREE EXAMPLES OF' JUDGMENT. l, The pevple redeemed/r(JITTI, Egypliat1 bondr1ge. 
"Now I desire to put you in remembrance, though ye know all things once for all, how 
that the Lord, having saved a people out of the land of Egypt, afterward destroyed them 
that believed not," '£hey had got once for all in the knowled~e of Christ the key to the 
interpreta.tion of all things; he might therefore have left them to find out examples for 
themselves. He would only put them in mind of a few. He takes his first example 
from the generation of Israel th'lt came out of Egypt. The Lord Rtood forth a first 
time, and it was to eave a people. He stood forth a second time (this is the literal 
rendering of the word which is translated" afterward "), and it was not to save, but to 
destroy. It might have been expected thnt the generation who bad seen the gre'.lt 
works of the Lord in E:::ypt, for whom the Red Sea was parted, would have believed; 
yet this was the generation that perished in the wilderness for their unbelief. If the 
Lord works deliverance for us, it is that we may believe; if we show a disregard of the 
Divine works, an insensibility to their importance, we can only expect that the Lord 
will stand forth some day when we may not be thinking of it, and this time not to 
deliver, but to destroy, so that we never reach the hea.,enly Canaan. 2. The angels 
tliat appreciated not their rule and their abode. "And angels which kept not their own 
principality, but left their proper- habitation, he hath kept in everlasting bonds under 
darkness until the judgment of the great day." We are here given to understand that 
these angels had their own rule, i.e. under God, and their own habitation, i.e. a place in 
heaven. '!'heir rule, though necessarily circumscribed in comparison with Divine rule, 
was important in ways that we cannot clearly define ; their habitation wa.s light and 
peace and joy. It might have been expected that they would have been content with 
what they possessed ; but no; there was something else which appeared more desirable 
to them, and for it they kept not their own principality, but left their own habitation. 
And what an irony in the exchange they made! Instead of keeping power, they were 
kept in bonds. Instead of having an abode of light, they were kept under darkness. 
They are to be kept in everlasting bonds(" everlasting" having here a limited sense) 
until the judgment of the great day, when their false preference is to be adjudicated 
on. If wo appreciate not the position of influence God means us to fill, and tbe light 
and happiness he would appoint for us on earth, but prefer something else, there are 
certainly bonds and darkness for us until the great assize. 3. Sodo,m and Gomorrah. 
"Even as Sodom and Gomorrah, and the cities a.bout them, having in like m.1.nner 
with these given themselves over to fornication, and gone after strange flesh, are set 
forth as an example, suffering the punishment of eternal fire." The inhabitants of 
these cities gave themselves over to fornication, and went after strange flesh, i.e. other 
than human, 'l'hey did this in like manner with the angels, there being an unnatural
ness in the sin of the angels, but not the same unnaturalness. Their abominations did 
not escape the notice of God; they suffered for them the punishment of fire. 'l'he 
fire is regarded as eternal, inasmuch as its consequences remain. The Dead Sea covers 
the sites of those cities. It is said in ver. 4, "They who were of old set forth unto 
thi~ condemnation;" or it is said here " are set forth as an example." ,v e a.re intended 
to learn from the inhabitants of those old cities, or from the buried cities themselves. 
If we give ourselves up to forbidden pleasures, will not the judga::ent-day bring punish
ment as of eternal fire? 

IV. 'l'wo CHARACTERISTICS OF THE INTRUDERS. "Yet in like manner those also in 
their drcamings defile the flesh, and set at nought dominion, and rail at dignities." Their 
first characteristic was defiling the flesh (corresponding to "lasciviousness" in ver. 4). 
They did this in like manner with the inhabitants of the cities of the plain, by whoS3 
fate they were not warned. Their second characteristic was setting at nought dominion 
and railing at dignities ( corresponding to " denying our only Master and Lord" in ver. 
4). 'l'hey did this in like manner with the Israelites who believed not, and with t.be 
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angels who valued not their role and their habitation. Lordship over them (In Christ) 
they despised; dignities (belonging to tho heavenly world) they railed at. 'l'hey did 
this when they should have been warned by the judgments on Israel and on the angels, 
Both these characteristics were displa_ved by them in their dreamings, i.e. "in the 
arbitrary fancies of their own perverted sense, which rendered them deaf to the truths 
and warnings oft.he Divine Word." 

V. TrrEIR CONDUCT CONTRASTED WITH THAT OF MICHAEL, 1. Micltael. "But 
Michael the archnngel, when contending with t.he devil he disputed about the body of 
Moses, durst not b1ing against him a railing judgment, but said, The Lord rebuke thee." 
" -;nd the Lord buried hi~ in a valley in the ~an~ of Moab, over against Beth-peor; 
bu, no man knoweth of his sepulchre unto this aay." There was a Jewish tradition 
that the grave of Moses was given to the special custody of Michael, There seems also 
to have been a tradition (which cannot be traced) of a dispute which Michael had about 
the body of :Moses. 'l'hat the dispute was matter of fact is here certified. It throw~ 
light both on the importance of Moses and on the spirit of Michael. Of so much 
impor~nce was Mo~es to the Israelites that there was danger of their worshipping him 
after Ills death. His body was therefore put beyond their search, and placed under the 
care of Michael. 'l'he devil. assuming a claim to the body as death's prey, sought to 
get it back for the enticement of the Israelites. Michael, contending with him in 
defence of his charge, was indignant at the attempt to thwart the Divine purpose; but 
he did not allow himself to be abusive in his condemnation, Ha.vin<T respect to his 
adversary's original dignity, he simply said, "'l'he Lord rebuke thte." The same 
language wa.s used when a.n attempt was made to stop the building of the temple. 
Satan is represented as at the right hand of Joshua, the high priest, in the net of 
resisting him. The Lord (as Joshua's defender) said unto Sa.tan," The Lord rebuke 
thee.'' 2. Contrast. " But these rail at whatsoever things they know not: and what 
they understand naturally, like the creatures without reason, in these things are they 
destroyed." In contrast with Michael, these had no proper knowledge of the heavenly 
dignities that they railed at (of the nature and position given by God); there wa.s a. 
brutish kind of knowledge in which they were well advanced to their destruction. 

VI. DE~7JKCIATION OF THEM BASED ON .AFFINITIES TO EVIL MEN. "Woe unto them ! 
for they went in the way of Cain, and ran riotously in the error of Balaam for hire, 
and perished in the gainsaying of Korah.n Jude, at this stage, becomes so impassioned 
that he regards the woe he pronounces on these men as already carried out. When 
Caiu would not listen to the Divine remonstrance, but went on his wilful way, and was 
punished by being made a fugitive and a vagabond, they were made fugitives and 
vagabonds with him. When Balaam was told not to go and curse Israel, but was swayed 
into a precipitous course by Balak:'s tempting offer, they were infatuated with him. 
When Kora.h set himself against the Divine appointment of Moses and .Aaron, and 
was swallowed up alive, they perished with him, 

VIL DESCRIPTION OF THEM BY .ASSOCIATION WITII CERTAIN NATURAL OBJECTS, 1. 
Iloclc.s. "'l.'hese are they who are hidden rocks in your Jove-feasts when they feast 
with you, shepherds that without fear feed themselves." In the same impassioned tone 
Jude seizes upon natural objP.cts to describe them, First of all he calls them "hidden 
rocks" (which is the right translation). When he contemplates them as "hidden 
rocks" is at the love-feasts. It wa0 the fact of their being bidden in their true characters 
that Jed to their having a place at the love-feasts. It was also the fact of their being 
hidden that made them so dangerous there, as it is the rock that is just covered with 
water that is so dangerous to vessels. It is wrong and confusing to bring in " shepherds;'' 
.All that is conveyed is that, with the characters they had, they should have been afraid 
to present themselves at the love-feasts; but instead of that, they feasted themselves at 
their pleasure. It was their want of moderation that was dangerous by way of example 
to others. 2. Clouds. "Clouds without water, carried along by winds." In seasor,s 
of druugh t cl,,uds sometimes appear in the sky that hold out the promise of rain to those 
who have been long artd anxiously looking for it; but they a.re only e. deception--they 
have nu rain in them to give out, and are carried past by the winds, So the men of 
whom Jude writes held out the promise of being a. blessing especially to the Christian 
society, but they were only a deception, having no spiritual influences in them to give 
forth to uny. ::S. T,UB. ".Autumn trees without fruit, twice dead, plucked up by the 
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roots." In nutumn fruit is expected on trees. but we have here autumn trees without 
fruit, nnd inc,ipable of beRring fruit iu the future, for they Rre dear], and twice dea<l, 
not only dead with their roots in the ground, but dead with their root.~ plucked up. So 
the men of whom Judo writes were not only destitute of goo<l works, but incapable of 
ever producing them, being" rooted out of the eoil of grace." 4. Waves. "Wild waves 
'Jf the see., foaming out their own shame." "The wicked are like the troubled sea, 
when it cannot rest, whose waters cast up mire and <lirt." There are those who are not 
only sinners, but sinners without the restraints that many put upon themselves in 
sinning, i.e. wiclced. 'l'hey are restlessly active in sinning; and what they do in their 
restlessness is to bring up the moral filth that has collected in them. It is these that 
Jude pictures here. 6. Stars. "Wandering stare, for whom the blackness of darknesH 
bath been reserved for ever." We are to think of comets, whose course strikes us as 
erratic, and that, after shining for a time, are lost in the darkness. So there are those 
who are really out of the course appointed for them, but call forth the admiration ot 
man for a time; their erratic course, however brilliant, can only end in their passing 
into the blackness of darkness for ever. This is the startling image with which Jude 
reaches a climax. 

VIII. PROPHECY OF ENOCH, 1. Enoch. "And to these also Enoch, the seventh from 
Adam, prophesied." 'l'his is a new association with Enoch. We think of the godly 
humility of his walk, and of his being one of two rewarded with a translation; but it 
is only here that Scripture ascribes to him the prophetic gift. We do not wonder at 
his singular sanctity being accompanied with inspiration. He is here called the ~eventh 
from .Adam, to mark the ancient date of his prophecy. For Jude, having referred to 
"these" men as having been of old set forth to their condemnation, and having brought 
forward many ancient examples, is now able to bring forward a distinct prophecy 
having a. bearing on them (though not on them exclusively) of the most ancient date. 
The remarkable thing is that the prophecy (substantially) is found in the apocryphal 
'Book of Enoch,' with which Jude seems to have been acquainted. The likelihood i~ 
that it found its way into that book from tradition. Jude did not avoid tradition (with 
regard to Michael as well a.s with regard to Enoch), rather took to tradition as that 
which was familiar to his readers, and what he did with it as an inspired man was to 
give it a pure, authentic form. We are thus indebted to him for the transmission of two 
important traditious, without the uncertainty that attaches to other Jewish traditious. 
2. Ginteiits of the prophecy. " Saying, Behold, the Lord came with ten thousands of his 
holy oues, to execute judgment upon all, a.nd to convict all the ungodly of all their works 
of ungodliness which they have ungodly wrought, and of a.II the bard things which 
ungodly sinners have spoken against him." To Adam was made an announcement of 
redemption; it is a significant fact that "the seventh from Adam " was able to make as 
clear an announcement of judgment. He announces the event as though it had taken 
place, and he was, after the event, narrating what he had seen. It was an event that was 
fitted to 611 with astonishment. 'l'he Lord came, i.e. from heaven to earth. He ea.me 
with a brilliant retinue, viz. "ten thousands of bis holy ones" (apparently the angels) 
He came to execute fudgment, which is the very language Christ uses of what was 
assigned him by the Father (John v. 27). He came to execute judgment upon all, i.e. 
both godly and ungodly. He came to convict, i.e. bring home guilt to all included in 
the latter class (therel'ore in Jude's time too), both for their works and for their 
speeches. "A corrupt tree bringcth forth evil fruit." The ungodly had their works of 
ungodliness which they had ungodly wrought. 'l'be ungodly sinners had their hard 
speeches which they had spoken against the Lord. Five times is the thought of ungod
liness brought in. We may account for it by the strong impression Enoch had of the 
ungodliness that was around him. Men were working works as though they were never 
to be brought into judgment for them. God they thons:ht of only to utter hard things 
against him who was Infinite and Essential Reasonableness an(l Tenderness. 'When 
brooding over the ungodliness of his day, Enoch was moved to predict, in rhythmic form, 
a coming, world-wide judgment. 3 . .Application of the prophecy. "'l'hese are mur
murers, complaiuers, walking after their lusts (and their mouth speaketh great swelling 
words), showing respect of persons for the sake of advantage." These are hard speakers 
against the Lord, e,pecially in regard to their lot. Thry are mnrmnrers, complainers of 
their lot-which iij counected wit-h their lnsts (nut Go(1-gorerned d~sires), which arc not 
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easily satisfied. And, in murmnring and com1llaiuing, "their mouth epeakelh groat 
RWelling words;" they reflect on God for not making their lot better, they seek to imprese 
men with the great things they are entitled to. While thus they exalt themselves 
tl1ey can demean themselves far enough in fawning upon persons from whom they hop~ 
to obt11in an odvantllge. 

IX. Al'.°sroLic TEACHING. 1. Its contents. "But ye, beloved, remember ye tho 
words which have bee• spoken before by the apostles of our Lord Jesus Christ· how 
that they said to you, In the last time there shall be mockers, walking after thei'r own 
ungodly lusts." The prophecy of Enoch was of most ancient date; he uow refers his 
readers to what was within their own recollection. '!'hey had not beard our Lord Jesus 
Christ; but they had beard his apostles. 'l'hey were thus very near the highest source. 
Those apostles spoke of the last time, i.e. the period immediately preceding the com
]Jletion of the kingdom of God. They spoke of mockers then. Of all classes of men 
these are the worst. They are not satisfied with ignoring holy things-they turn them 
into ridicule. They are representoo. by the free-thinkers of the present day, who are 
increasingly ~ggressive. There is this to be said that where there is an earnest Chris
tianity, dislike of it takes the form of mocking. In the last time there will be an earnest 
Christianity such as we have not yet seen; and we may also expect that infidelity will 
then be most bitter when its utter defeat is near. We have the authority of the apostles 
here for saying that infidelity and libertinism go together. Mockers, they say, "walking 
after their own lusts of ungodliness." 'l'he explanation of the infidelity of many ie their 
di!Jike of godly restraints. 2. Its appUcation. "'l'heseare-they who make separations, 
sensual, having not the Spirit." It is very difficult to fix the meaning of the first part 
of this description. It is against the old translation, "they who separate themselves," 
that the men in question were present at the love-feasts. Neither does it appear that 
they were connected with a Christian society to "make separations," as the Revised 
translation bears. The idea of mocking is not lost s.ight of, as appears from the following 
yerse. But, as if mocking were already asserted of these men, the thought proceeds, 
•· These mockers are they." What, then, are we to make of the word which has given 
so much trouble? Taking the literal meaning to be" to put the limit away from," 
we would translate, "they who ta.kc excess of liberty." 'l'his is in accordance with the 
second idea in the apostolic saying. '!'here is an easy transition then to "psychical." 
"The' psychical' of Script11re are those in whom the spirit, as the organ of the Divine 
Spirit, is suppressed, dormant, for the time as good as extinct ; whom the operations of 
the Divine Spirit have never lifted into the region of spiritual things" ('l'rench). Hence 
it is added, "having not the Spirit." These mockers make their own bounds, because 
under natural impulses instead of the Spirit's infl.11ences. 

X. ExBOBTATlON TO READERS B.EGABDING THEMSELVES. 1. Connection of life with 
faith. " But ye, beloved, building up yourselves on your most holy faith." 'l'here is 
a couplet which is taken to convey this meaning-that one mode of faith is just as good 
u another. 

"For modes of faith let graceless zealots fight; 
His can't be wrong, whose life is in the right." 

It is true that Lis mode of faith can't be wrong, whose life is in the right; but it is also 
true that his life can't be in the right, whose mode of faith is wrong. What we believe 
b the foundation; what we build on it is our life. This is in the line of Jude's _thought. 
He Las characte1ized mockers as libertines. And, having recorded this charge against 
the iufidels or scoffers of his day (even within the pale of the Church), he turns to his 
own true brethren in the faith, and says to them, addressing them by an endearing 
title, " But ye, beloved, buildin"' up yourselves on your most holy faith." As if he ea.id, 
"Ye han a most holy faith, lcl your life (to correspond with it) also be most holy." 
"faith" here is equivalent to the Object of faith. Wedo not build upon our act of faith; 
that i, 1he heresy of buildiu"' on ourselves. We build on the Object of our faith. Now, 
the great Object of our faiLh is God. We believe in God-that is the first article of 
our creed. We are theists, and not atheists. But more definitely we are Christian 
believers-we believe in a God identified with the Christian manifestation. We believe 
in a God to whom sin was so heinous that nothing but the blood of his incarnate Son 
could suffice to take it away. Should there not, then, be an awful sanctity about our 
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lifo? It should ho for rcmoV,ed from that of infidels, who have no object of faith to 
elevate them; and from that of pagans, who have o.n unholy faith; and from that of 
llomanists, whose fo.ith is to a grc:,,t extent nnlli6ed by such excesses as indulgences and 
purgatory; o.nd from that of rationalists, who think of sin being taken away without 
satisfaction being made for it. What we count an immeasurable advantage in our 
creed should be turned into a corresponding advantage in our life. But is it not some
times as though we did not believe our creed? Is there not a. vast disr,repancy between 
our life and the embodiment of our creed in the life of Christ? Let us listen, then, to 
the exhortation of this servaut of Christ, and advocate of consistency. 2. ReC1Jqnition 
of tlte Trinity in connection with our life. 'vVe believe, we have said, in God ; we believe 
also in the Three Persoas of the Godhend-in Father, Son, and Holy Ghost. We are to 
build upon the Three Persons, though in different ways. "Praying in the Holy Spirit." 
Under the dispensation of the Spirit, we must not forget the work of tbe Spirit. The 
Spirit is here placed first, and in connection with prayer. In a good life we mnst give 
the first place to prayer. It qualifies us for receiving the bounties of P,·ovidence, put.q 
us into working order, arms us against temptation. But prayer, to do this, must be 
prayer in the Holy Spirit. How can we wrestle with God in onr own might? How 
can we have the right desires from ourselves? It is only when we pray in the might 
of the Holy Spirit, who is promised to help our in6rmities and to teach us how we 
ought to pray, that we can succeed. The true idea of prayer is the Spirit of God 
pleading in our prayers, exciting within us the right desires-desires which a.t times 
cannot find expression in words, but only in sighings and groanings. We have often to 
complain that our prayers are cold. We have come under some worldly influence, and 
have no heart to pray. At such a time let us not neglect the duty, or attempt its 
performance in our own strength; but let us, in despair of self, depend on the Spirit'~ 
help, saying," Come, 0 Breath, and breathe on these dead desires, that they may live!" 
"Keep yourselves in the love of God." '!'his we are to do when, from the mount of 
prayer, we go down into the world. Our whole duty in the world may be summed up 
in this-that we keep ourselves in the love of God there. The temptation is to slide 
into the love of self. In things forbidden we cannot love God at all. "Have no fellow
ship with the unfruitful works of darkness, but rather reprove them." In things lawful 
we can love God only by putting due restraints on ourselves. Let us eat and drink 
and work, not for selfish ends, but for the glory of God. To keep ourselves thus in the 
love of God will require effort. Without effort we can keep ourselves in the love of 
self. Without effort men are eliding every day to ruin. It is not those a.lone that sin 
hard who are lost, but those also who do not bestir themselves. Let ns, then, make 
every effort to keep ourselves out of the love of self, and in the lo,•e of God. "Looking 
for the mercy of our Lord Jesus Christ unto eternal life." We have been trying hard 
to keep ourselves in the love of God amid worldly allurements. We are not now to 
rest in anything we have done, as thonj!:h we had advantaged God in any way. " So 
likewise ye, when ye sho.11 have done all these things which are commanded you, say, 
We are unprofitable servants: we have done that which was our duty to do." We are 
conscious of our feebleness as agents. We find it hard to live the most holy life, to 
attain to eminent distinction in holiness. 'vVe are conscious of self soiling even our best 
efforts. It is well, then, that we can look for mercy. But for mercy we should faint. 
It is well that we can look for the mercy" of our Lord Jesus Christ." We can hope that 
our poor services will be accepted of God with an all-merciful regard to that perfect 
service which he has rendered on our behalf. Thus, then, are we to build up the most 
holy life. We are to begin with prayer in the Holy Spirit; we are to go about every
thing in the world in the love of God, and then we are to look for acceptance of what 
we bo.ve done through Jesus Christ. That is to be our order of procEdure " unto the lifo 
eterual" (the unity of thought connects this with all)-until this life of time is merged 
in the life of eternity, until this very imperfect life is merged in the perfect life above. 
Let us look forward to this complement and goal of our life as that which is fitted to 
free and uplift us under present conditions. 

XI. EXHORTATION TO READERS REGARDING THI!: ENDANGERED. 1. Those who are in 
incipient danger, "And on some have mercy, who are iu doubt." By those" who are 
in doubt" we are to understand those who hesitated in their judgment of the courso 
pursued by tho men with whom J Ullc has been dealing. In their hesitating mood there 



44 THE GENERAL EPISTLE OF JUDE. ~l-25 

wn.s dBnirer of their being drnwn into the l!Bme course. 'l'hey were certBinly to be 
cond<'mned for not b<'ing Bble to discriminate between " Chri11ti11n course and Rn 
un-Christ!11~ cours~; but they were to be tmated with mercy, If care w1111 taken to give 
them Chr!~t1an enlightenment, so that they were able to pronounce decisively age.inst an 
11n-Chr1stJRn course, their sRfety would be secured. 2. Those who at·e in ea:treme danger. 
"And ~ome save, rnatching them out of the fire." There seems to be a reference here 
as in ver. 9, to Zech. iii. 2. Joshua (representing ,Teru81\lem), clothed with filthy 
garments, w11s R brnnd already burning. With his filthy garments taken away and 
clothed with " change of raiment, he was a brand plucked out of the fire. There 'were 
BOme "Who had come under the polluting influence of the evil men, for whose contracted 
polluti"n the fire was burning. They were not beyond recovery, but as in extreme 
danger, mercy toward them needed to take a certain swiftness and forcibleness. Let 
them be snatched hastily, even violently, as brands out of the fire. 3. 'l.'/iose who are 
n source of danger. "And on some have mercy with fear; bating even the garment 
spotted by the flesh." There are some who, in their pollution, are fit objects for mercy; 
Bnd yet they are a sonrce of danger to those who have to deal with them, from the 
filling of the mind with images of pollution. The only safety in dealing with such is, 
along with wholesome fear lead in~ to prayer for Dlvine help, a strong detestation of the 
pollution sought to be removed. The Saviour was thus proof against the pollution with 
which be had to deal, and none of us is safe in the neighbourhood of pollution without 
his detestation. Only we shall be very unlovely if, with his detestation, we have not 
also his mercy (Luke xv. 2). • 

XIL CoNcLUSIO!ii' IN THI!: FORM OF A DOXOLOGY. 1. God addressed. (1) With 
reference to the condition of the ,·eaders. "Now unto him that is able to gnard you 
from stumbling, and to set you before the presence of his glory without blemish in 
exceeding joy." They were in danger of stumbling from the ungodly influences to 
which they were exposed, and the treacherousness of their own hearts. God is addressed 
as able to guard them from stumbling. We are like infants beginning to walk; he is 
the Strong One who keeps watch over us, so that we do not stumble. The result of his 
guarding them from stumbling would ultimately be his placing them in a secure 
position. This would be at the time of the full display of his glory. They would tJC;n 
be in such a sta.te that the a.II-searching eye would discover no blemish in them. It 
would be a time of exceeding joy to them, meaning their triumph over all opposing 
elemrnts, over the evil of their hearts, and over the mortality of their bodies. 'l'hey 
must not stumble on their way to the glorious consummation. For this (by implication) 
Jude prays on their account; and they (he suggests) must remember where their safety 
lies. (:!) .According to the Christian manifestation. " To the only God our Saviour 
through Jesus Christ our Lord." "I am the Lord, and there is none else, there is no 
God besides me." It is only when we stand clear of the polytheistic idea, and think of 
sovereignty e.s undivided, that we have ·a proper object for our adoration. It is not his 
simple sovereignty that we adore, but his sovereignty joined to saving power. We can 
look up to him, and say, out of our consciousness of what he has done for us," Our 
Saviour." It is in the New Testament that we have this clearly disclosed. God saves 
through an Agent of his own appointment, even his own Son in our nature .. Jesus, 
bavin"' wrought out salvation in a wonderful manner, claims our obedience; and, by 
yieldi~g obedience to him as our Lord, we come into po~session of salvation. Saved, 
we have a new song put in our mouth-even praise unto our God. 2. The ascriptim 
to God. (1) Fourfold quality. "Be glory, majesty, dominion, and power." Who can 
measure the breadth and len!!th, and depth, and height of the Divine perfections? We 
ascribe to God the right to r~ive praise, to be counted great, to exercise dominion, and 
to put forth power, to the exclusion of every other, and beyond what we,,can graSJ?, 
(2) Threefold time. "Before all time, and now, and for evermore. Amen. . There 1s 
the division into time past, present, aud future. God was worthy of hemg adored 
before all time-when yet there was no creature to adore him. He is worthy of being 
adored now, in what be is doing for bis people. And he will be worthy of being adored 
thruuo-h all the ages that will elapse after tbe salvation of his people has been completed. 
It Lec"omes us, in token of our acknowkdgment, and in expectation of our triumph, to 
add our "Amen."-R. F. 
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