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THE GENERAL EPISTLE OF JUDE.

————

INTRODUCTION.

———

I. GexeralL CHARACTERISTICS.

Tars short Epistle holds a singular place among the New Testament hooks.
Its authorship, its date, the circle of its readers, the evils against which it
is directed, and indeed almost all points connected with its literary history,
are the subjects of keen dispute. The most opposite verdicts have been
pronouriced, and continue to be pronounced, on its title to a position in the
canon, on its doctrinal value, on its worth as a mirror of the condition of the
primitive Church. There are things in it which have no proper parallels in
the canonical Scriptures. It is not too much to say that the New Testa-
ment nowhere else presents so many strange phenomena, or raises so many
corious questions within so narrow a space. It has a character which
makes one feel how different it is even from writings like the Second
Epistle of Peter, which it seems most to resemble. Its -style is broken and
rugged, bold and picturesque, energetic, vehement, glowing with the fires
of passion. In the build of its sentences it is more Aramaic than Greek,
but it has at the same time a considerable command of strong, varied, and
expressive terms. Hebrew phrases and idioms betray the Jewish training
and Jewish standpoint of the writer. It combines some of the peculiar
features of Old Testament prophecy with those of the Jewish Apocalyptic
literature. Its general character is given with sufficient point by Origen,
in a well-known sentence. * Jude wrote an Epistle,” he says, in his Com-
mentary on Matthew, “ consisting of few lines, indeed, but filled with the
vigorous words of heavenly grace.”

II. TirLE, axp OrpER OF THOUGUT.

e title of the Epistle appears in a variety of forms, and these are of
some interest. The clder the document, the simpler the title. The two
most ancient and valuable manuscripts, the Sinaitic and the Vatican, give
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nothing more than the single word “ Jude.” The Codex Alexandrinus, with
some others of high quality, is content with the heading, * The Epistle of
Jude,” and leaves the question of the author’s identity antouched. Later the
title expands into such forms as these: “ The Epistle of Jude the Apostle,”
“The Epistle of the Holy Apostle Jude,” “ The Catholic Epistle of Juds,"”
“The Catholic Epistle of St. Jude,”  The Catholic Epistle of the Apostle
Jude,” “ The Catholic Epistle of the Holy Apostle Jude,” “ The Epistle of
Jude the Brother of James.” One very late manuscript ventures to give
Jude the designation a8ekpobeds, « brother of God.”

The order of thought is clear enough. The Epistle begins with an
inscription (vers. 1, 2), which resembles in some respects the introductions
to the Epistles of Peter and Paul, but has at the same time its own
peculiarities. This is followed by an explanation of the object and occasion
of writing (vers. 3,4). The writer next indicates the gravity of the circum-
stances to which he is to call attention, by setting in the foreground three
exceptional instances of the Divine vengeance (vers. 5—7). He then
describes, in scathing terms and by contrast with archangelic reserve, the
character and conduct of the men he combats (vers. 8, 9). The description
breaks for an instant into a vehement dennnciation (ver. 11). It is at once
resumed and connected with declarations made by most ancient prophecy
on the subject of the Lord’s judicial advent (vers. 12—16). Next comes an
appeal to the readers to be mindful of former apostolic warnings (vers. 17,
18) ; which appeal is followed by yet another description of the men in
question—short, sharp, and penetrating to the radical evil (ver. 19). The
Epistle then turns to counsels to the readers on the two great questions—
how to protect themselves against the perversion which has seized others,
and how to conduct themselves towards the men in whom that perversion
in different degrees has appeared (vers. 20—23). The whole is brought to
8 solemn and tranquil conclusion by a doxology which touches once more
both the danger and the security (vers. 24, 25).

1. AvutnorsHIP OF THE EPISTLE,

In addition to the traitor Judas Iscariot, another Jude appears in the
lists of the apostles. In the Gospel histories he is entirely 'in the back-
ground, there being, indeed, but a single occasion on which he is reported to
have taken an active part even in speech. That is during our Lord’s dis-
course previousto his going forth to meet his betrayal ; when this one of the
twelve breaks in with the question, * Lord, how is it that thou wilt manifest
thyself unto us, and not unto the world ? ” (John xiv. 22). But iu' the
apostolic lists he is introduced along with James the son of Alpheus, Simon
Zelotes, and Judas Iscariot. He is generally identified with Lebbeus and
Theddeus (Matt. x. 3; Mark iii. 18), although some have attempted rather
to make Levi one with Lebbens. He is also called “ Jude of James " (Luke
vi. 16)—=a phrase which the Authorized Version renders, “ Jude the brother
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of James,” but which has on the whole a better title to be taken as * Jude
the son of James.”

But the Gospels also speak of a Jude, or Judas, who was one of the
brethren of Jesus. Both Matthew (xiii. 55) and Mark (vi. 3) represent
the men of our Lord’s *own country” as mentioning him by name. Of
this Jude we know extremely little. The historical books of the New
Testament indicate that these brethren of Jesus were at first unbelievers
(John vii. 5), and that afterwards (probably not till the Resurrection was
accomplished) they were of the company of disciples (Actsi. 14). This
will apply, we have every reason to think, to Jude as well as others. But
beyond what these passages suggest, we have nothing from the New
Testament itself. Neither does early ecclesiastical history fnrnish us with
much. There is, however, one statement of great interest, which has come
down to us from Hegesippus, the father of Church history, who flourished
perhaps about the middle of the second century. It has been preserved
for us by Eusebius, and is of such importance that it may be given in full.
% There were yet living of the family of our Lord,” the narrative says, * the
grandchildren of Judas, called the brother of our Lord, according to the
flesh. These were reported as being of the family of David, and were
brought to Domitian by the Evocatus. For this emperor was as much
alarmed at the appearance of Christ as Herod. He put the question
whether they were of David's race, and they confessed that they were. He
then asked them what property they had, or how much money they owned.
And both of them answered that they had between them only nine
thousand denarii, and this they had not in silver, but in the value of a piece
of Jand containing only thirty-nine acres, from which they raised their
taxes, and supported themselves by their own labour. Then they also began
to show their hands, exhibiting the hardness of their bodies, and the
callosity formed by incessant labour on their hands, as evidence of their
own labour. When asked, also, respecting Christ and his kingdom, what
wag its natore, and when and where it was to appear, they replied ‘that it
was not a temporal nor an earthly kingdom, but celestial and angelic; that
it would appear at the end of the world, when, coming in glory, he wounld
judge the quick and dead, and give to every one according to his works.’
Upon which Domitian, despising them, made no reply; bat treating them
with contempt, as simpletons, commanded them to be dismissed, and by a
decree ordered the persecution to cease. Thus delivered, they ruled the
Churches, both as witnesses and relatives of the Lord. When peace was
established, they continued living even to the times of Trajan" (Eusebius,
¢ Eccl. Hist.,’ iii. 20 : Bohn). As Domitian reigned from 4.p. 81 to 96, this
passage helps us so far to determine the limit of Jude’s life.

The question of the anthorship of our Epistle has been for the most part
a question as to which of these two Judes is the writer. The necessity of
making a choice has been superseded, it is true, by some who have con.
tended that the apostle and the Lord's brother were one and the same

ald
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person. This identification, however, rests upon the two suppositions that
“Jude of Jamcs'' means “ Jude the brother of James,” and that the sons
of Alpheus were brothers of Jesus. But the former supposition i, as we
have eaid, less probable than another, and the latter has against it the
distinct statement in John vii. 5. The theory has also beon propounded
that the author is the Judas surnamed Barsabas of Acts xv. 22, ete. . But
this has met with little favonr. With most, therefore, the question is
still this—Which of two Judes is the writer of this Epistle ? Is it the
apostle with the three names, or is it the non.apostolic brother of Jesns ?

With many, both in ancient and in modern times, the opinion has
prevailed that the apostle is the author. But the difficulties in the way
of this are considerable. Besides the argument drawn from the circum-
stance that the Jude who belongs to the twelve is represented rather as
the son than as the brother of James, there is the fact that the writer of our
Epistle nowhere calls himself an apostle, or even hints at his being so, and
there i8 no apparent reason why he should have avoided mention of ‘his
real position. Further, if he was an apostle, it is difficult to see why he
should have appealed to his relationship to James rather than to the
weightier fact of his official dignity. And again, the manner in which he
refers to “ the words which have been spoken before by the apostles of our
Lord Jesus Christ”” (ver. 17) leads us most natarally to the same come
clusion. For he appears there to distingunish himself from them, and to
appeal, in support of his exhortations, to an authority higher than his: own.

This being the case, the decision must be in favour of the Lord’s
brother. It has been strongly urged by some that, if the writer had held
this relationship to Christ, he would have found in it his most direct and
obvions claim upon the attention of his readers, and would not have failed.
to make use of the title. But this is sufficiently met by the explanation
which was given in very ancient times. The death and resurrection and
ascension of Jesns had produced such a change on the, position and the
ideas of those who had been most intimately connected with him on earth,
that religions feeling wonld restrain them from preferring any claim on the
ground of human relationship or asserting the ties of nature. On.the other
hand, the designation, “brother of James,” and other pecuh&ntles of the
Epistle, are easily understood if the writer is not the apostle, and if the
James referred to is the well-known head of the mother Church of
Jerusalem.

IV. Prace aNp DaTe or CoMPOSITION.

Both these questions remain unsettled. As regards the question of
place, materials for a decision entirely fail us. So far as a decision bas
been attempted, it has been in favour of Palestine. This is held to be
supported by the Jewish-Christian tone of the Epistle, and the tradition
regarding the residence of the descendants of Jude. But there is nothing
of a more positive kind to appeal to.
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Tho case is somewhat different with the question of dute. While external
testimony is lacking, there is a certain measure of internal evidence to fall
back upon, But even that is unfortunately very indeterminate. Little or
nothing can be made of the referencds to apocryphal writings, the date of
theso writings themselves being so far from certain. Neither can any
reliance be placed upon forms of expression which have been supposed to
indicate an acquaintance with some of the Pauline Epistles. We should
be on surer ground if it were possible to pronounce decisively on the
relation in which Jude stands to 2 Peter. The resemblances between
these two Epistles, in matter and in style, are numerous and striking.
They are also of the kind to suggest that the one Epistle is indebted to
the other, rather than that both borrow from a common stock. But it is
extremely difficult to say which is prior. In support of the priority of
Jude, for example, it is said that his style is so much more nervous,
original, and cohcentrated than that of 2 Peter, that the latter seems a
weakened amplification of the former; that it is more likely that a short
Epistle should be extended by a latér writer than that a longer Epistle
should be condensed, and so forth. But then, with at least equal reason, it
is arguned, on behalf of the priority of 2 Peter, that that Epistle presents,
in the form of predictions, certain evils which appear in Jude as actualities ;
that the arrangement of the matter is less artificial than in Jude; that
there is o richness of imagery, antithesis, and the like in the latter which
makes it strange that 2 Peter, if later and dependent, should borrow so
little of it and pass by so many of the finest points.

In these circumstances it is no wonder that very different dates have
been accepted. Renan, who discovers anti-Pauline feeling in the Epistle,
would carry it as far back as 4.p. 54. Lardner puts it between 64 and 66.
Others -would place it somewhere between 70 and 80, and some take it to
have been written after all the apostles, save John, had died. The most
probable conclusion seems to be that it was composed before a.p. 70, but
how long before that year it is impossible to say. This idea of the date is
supported by the general view which it offers of the state of the Chuarch,
the nature of -the evils dealt with, and the allusion to the teaching of the
apostles, but more especially by the absence of all reference to the destruc-
tion of Jerusalem. For if an event of such moment and one so pertinent
to the subject in hand had taken place before this Epistle was written, it is
hard to believe that the writer conld have failed to notice the fact, or have
missed the opportunity of adding it to the list of the warnings which he
takes from the dread judgments of God.

V. GENUINENESS AND CANONICITY.

No doubt appears to have been entertained by the early Church as to the
genuineness of the Epistle. Opinions might waver for a time as to the
position assignable to it in the Church, and as to the particular Jude who
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wrote it. But there was no dispute abount its being the work of a Jude, the
genuine work of the man from whom it professed to proceed. Iven in
later times few have been found to pronounce it fictitious or spurious. It
ie true that some recemt critics have attempted to make it out to be a
product of the post-apostolic age, and that several scholars of considerable
authority have regarded it as a protest against the Gnosticism of the second
century. DBut its direct and unaffected style, the witness which it bears to
the life of the Church, the type of doctrine which it exhibits, and, above all,
the improbability that any forger wonld have selected & name comparatively
so obscure as that of Jude under which to shelter himself, or indeed would
have thought of constructing an Epistle of this kind at all, have won for
it general acceptance as gennine. ‘ Whatever may be our opinion as to
Seoond Peter,” it is justly remarked by |Dr. Plummer, “sober criticism
vequires us to believe that Jude was written by the man whose name it
bears. To suppose that Jude is an assumed name is gratnitous.”

It is otherwise with its canonmicity. It won ils way to ecclesiastical
rank by slow and uocertain steps. Doubts overhung its claims in early
antiquity, and these have been revived from time to time with an access of
force, notably at the period of the Reformation and in our own day. On
the one hand, it was not included in the Peshito Syriac Version. It was
known, indeed, to Ephrem, the most distingnished name in the Syrian
Church of the fourth century. But there is little or no evidence of its
use in the Asiatic Churches up to the beginning of the fourth century.
Eusebius classes it with the books which, though well known to many,
were disputed. In another connection he speaks of it thus: * Not many
of the ancients have mentioned the Epistle of Jude, which is also one of
the seven Catholic Epistles. Nevertheless, we know that these, with the
rest, are publicly used in most of the Churches.” On the other hand, it is
found in the Muratorian Canon (about 4.p. 170), and in the Old Latin
Version, Itis referred to as the work of an apostle, or as Scripture, by such
early writers as Clement of Alexandria (about a.p. 190), Tertullian of
Carthage (about 4.p. 200), Origen (about a.p. 230), and Malchion of Antioch
(about a.p. 270). It also obtained a place in the Laodicean Canon (a.p.
364), the Carthaginian Canon (4.p. 397), and subsequent lists. Some of
these witnesses, however, indicate that its position was not quite certain,
and Jerome mentions the fact that it quotes the apocryphal Book of Enoch
as a reason for its being rejected in some quarters. Its brevity, its peculiar
contents, and the circumstance that it makes no claim to apostolic author-
ship, would no doubt also stand in the way of a rapid, extensive, and
unhesitating acceptance.

VI. TeE PARTIES ADDRESSED,

It has been alleged that there is nothing in the Epistle to limit it to any
particular Church or Churches, but that it deals with dangers to which all
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branches of the Church werc exposed. The inscription certainly is in the
most general terms, and the errors are such as may have prevailed more or
less in different parts of the Church. But even when it is held to be a
Oatholic Epistle in the broadest sense of the term, it is usnally admitted
that the writer, while he meant it for all Christians without distinction,
may have had some particular circle in his eye, and this is very largely
taken to be the Christian community in Palestine. The definiteness of the
terms strongly favours the idea that a definite Church or group of Churches
must havdibeen in view. Bnt the question remains—Where are these to be
fonnd ? In Palestine, say Credner, Keil, and others, becanse the Epistle,
abounding as it does in allusions to events in the history of Israel, presup-
poses Jewish-Christian readers, and only in Palestine itself were distinctively
Jewish-Christian Churches to be found at the period. In Syria, say others,
or in the licontious Corinthian territory, or even in Egypt, in which land
the physical phenomena are supposed to correspond remarkably with those
appearing in the imagery of this letter. The question is really one between
Jewish-Christian and Gentile-Christian readers. There is undoubtedly
much to favour the idea that the former are in view, the books and con-
ditions referred to, as well as the historical incidents, being all Jewish. But,
on the other hand, it may be said that the Jewish colouring of the Epistle
is sufficiently explained by the fact that the writer was originally a Jew,
without making it necessary to suppose that the readers must have been the
same. Further, the evils dealt with are of the kind to which converts from
heathenism would be more liable than converts from Judaism. Hence there
is some probability in the supposition that the Churches of Asia Minor are
particularly in view., On these Churches Paul had expended much labour.
In these he had set forth with great definiteness his doctrine of grace. In
these he had had cause to defend the liberty of the gospel against gainsayers,
and to meet a variety of errors. And these were the Churches in which such
immoral perversion of the Pauline doctrine of grace, and such perils alike
to truth and to life, as are dealt with in this Epistle, might most natarally
arise. In this case Jude's Epistle would be a companion, not to that of his
brother James, but to the Epistles of Peter, to the second of which it exhibits
80 many points of resemblance as at once to suggest that the same circle of
readers and the same evils were in the view of both.

VII. Tae ErrorisTS OF THR EPISTLE.

It is & question of great interest who are meant by the men who “crept
in unawares.” Their entrance into the Church is the occasion of Jude's
writing, and it is against them that he hurls so many terms of terror. It
is obvious, therefore, that the view taken of what these men were, whether
doctrinal heretics, practical libertines, or what else, will affect our whole
reading of the Epistle.

Many, both in ancient and in modern times, have been of the opinion
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that these insidions enmemies of the Church were some kind of herctical
teachers; but there has been no unanimity in identifying the particular
kind. For the most part they have been regarded as one and the same
with those referred to in 2 Peter. This was the view of Luther and
Melanchthon, and it is still the view of many competent scholars; but the
basis on which it rests is by no meaus secure. Not to speak of arguments,
evidently of a very precarious kind, which are taken from ome or two
phrases (such as the clause, * the words spoken before,” in ver. 17, and the
* separate themselves” in ver. 19), that basis is the likeness between Judo
and 2 Peter. This likeness, it is said, extends not only to the broad
outlines of the descriptions, but to many remarkable figures and turns of
expression ; and as Peter certainly speaks of false teachers, Jude must be
understood to do the same. But this is met by the contention that o more
carcfn] inspection of the two lines of description shows that they have
distinctions at least as remarkable as their resemblances. It is pointed out,
for example, that the outstanding feature of the statement in 2 Pet. ii. 1
is not found in Jude, and that in 2 Pet. iii. 2 we have something quite
different from what appears in the smaller Epistle. Hence some, frankly
recognizing tkese differences, hold that the errorists of Jude are to be
identified rather with those of the Pastoral Epistles—the * false teachers”
of 1 Tim. iv. 1; 2 Tim. iii. 1, etc. Others would fain discover them in the
men who are in view in the Epistle to the Colossians; while one influential
school asserts that they are Gnostics of the second-century type. The
absence, however, of any definite indication of the doctrines supposed to
be tanght, the diffculty of identifying the teachers with any known class,
and the doubtful construction put upon two or three sentences which
seem to favour some such view, are serious objections to this theory in any
of its forms.

Hence a considerable number of mterpteters have been driven to conclude
for the opposite view—that the errorists in question are men of a certain
manner of life, not of a certain type of doctrinal belief and teaching. But
here egain we have more than one form of the theory, Some take the men
1o have been libertines pure and simple—men who allowed themselves the
utmost licence of an immoral life, despising rule and authority, and cor-
rupting the Church by their evil example aud seductive influence. Thus
put, however, the theory is too absolute, and it overlooks some notable
features of the Epistle. For such statements as those in vers. 4, 10,18, 19,
appear to point to men of the kind referred to in Rom. vi. 15—men who
made the doctrine of grace an excuse for lasciviousness, and a plea for hold-
ing themselves subject to no external law of life, whether that of the Old
Testament or that of Christ. Hence the safest conclusion is probably the
intermediate position adopted by Weiss. These insidious foes to the purity
of the Church were not indeed doctrinal theorists or wild speculators like
the Gnostics, or professed teachers. They were in the first instance
libertipes in conduct, but at the same time men whose libertinism in life
bad its root in perverted views of Divine grace and Christian liberty.
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VIII. LITERATUBE OF THE EPISTLE,

Among the older commentaries or treatises on Jude may bs mentioned those by
Manton (London, 1653); Jenkyn (republished, Edinburgh, 1863); Witsius (Basle,
1739); Schmid (Leipsic, 1768) ; Semler (Halle, 1782); Hasse (Jena, 1786); Hinlein
(Erlangen, 1799, 1804) ; Jessien (Leipsic, 1821); Schneckenburger (Stuttgardt, 1832);
De Wette (Leipsic, 1847); Stier (Berlin, 1850); Arnaud (Strassburg, 1851); Rampf
Sulzbach, 1854); Gardiuner (Boston, 1856), Wiesinger (in Olshausen, 1862); Schott
§Erlangeu, 1863); Briickner (Leipsic, 1865, 3rd edit.). More recent arc tte following :
Hofmann’s Commentary (in his ‘Heilige Schrift,’ etc., Nérdlingen, 1876) ; Huther’s
(in Meyer ; English translation, Edinburgh, 1881); Keil's (Leipsic, 1883); Spitta’s
(Halle, 1885) ; Kiihl's (in Meyer, 1887); Durger’s (in Strack and Zockler’s ¢ Kurzge-
fasster Kommentar,’ Nordlingen, 1888). The expositions in the following commen-
taries on the whole New T'estament also deserve notice, namely, those by Webster and
Wilkinson, Alford, Wordsworth, and Reuss; those in Schaff’s ¢ Popular Commentary,’
the ¢Speaker’s Commentary’ (by Lumby); Cassell’s ‘Commentary,’ edited by Bishop
Ellicott (by Plummer) ; Lange’s ¢ Commentary’ (by Fronmiiller); ard the ¢ Cambridge
Series’ (by Plumptre).
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EXPOSITION.

Vers. 1, 2.—INSCRIPTION DESORIPTIVE OF
WRITER AND READERS, AND CONVELYING SALU-
TATION.

Ver. 1.—Judas, a servant of Jesus Christ,
and brother of James. The Epistle opens
with & designation of the author which is
brief, consisting but of two terms, only
remotely, if at all, official, and having
nothing exactly like it in the inscriptions of
other New Testament Epistles. The writer
gives his personal name Jude, or rather, as
the Revised Version puts it, Judas. For
while in the New Testament the Authorized
Version uses the various forms, Judas,
Judah, Juda, and Jude, the Revised Version,
with better reason, adheres to the form Judas
in all cases except those of the tribe and the
son of Jacob. The name was a familiar one
among the Jews, whose stock of personal
names was limited. This is seen in its
New Testament use, Not to speak of its
occurrence as the name of the son of Jacob,
and as the name of two individuals in the
line of the ancestry of Jesus (Luke iii. 26,
80), it appears as the name of several
persons belonging to New Testament times.
These include one of the brethren of the
Lord (Matt. xiii. 55; Mark vi. 3); the
apostle who is called in our Authorized
Version “the brother of James,” but who
may rather be “the son of James” (Luke
vi. 163 John xiv. 22; Acts i. 13); the
traitor Iscariot; the writer of this Epistle;
the rebel leader of Galilee (Acts v. 37);
the man of Damascus to whose house
Anenias was directed to go (Acts ix. 11);
the delegate, surnamed Barsabas, who was
sent with Paul and Barnabas from the
mother Churoh to Antioch (Acts xv. 22,
27, 82). The writer attaches a twofold
designation to his personal name. First,
he terms himself “a servant of Jesus
Christ,” as ihe Revised Version puts it,
not “the servant of Jesus Ohrist,” with

JUDE,

the Authorized Version. The curious fact
has been noticed that this passage and
Phil. i. 1 (in which latter, however, we have
the plural form) are the only passages
in which the Authorized Version inserts
the definite article in the designation of
the author of any New Testament book.
He gives himself thus the same title as is
adopted by the James whose name heads
another of the Catholic Epistles, and who
is taken to be his brother. It is not certain,
however, what breadth of meaning is to be
escribed to the phrase. The term, ‘“servant
of Jesus Christ,” or its cognate, is used as a
general description of the Christian believer,
apart from all reference to any particular
position in the Church (1 Cor. vil. 22, etc.;
Eph. vi. 6). It does not carry a strictly
official sense. Itseemsnever to designate the
apostolicoffice assuch, unlesssome qualifying
clause is added. It stands without any such
addition, it is true,in Phil.i.1 and Jas. i. 1.
But in the former it is applied to two com-
rades, one of whom is not an apostle; and in
the latter the person so described is in all
probability not one of those who appear in
the lists of the apostles. In other passages
(Rom. i. 1; Titusi.1; 2 Pet. i.1) it is coupled
with the official term ‘‘apostle.” It is
claimed by some of the best expositors,
however, that in this passage, as in some
others, it has an intermediate sense, mean-
ing one who, while not an apostle proper,
was charged with the apostolic work of
preaching and ministering. If that is sc,
the writer presents himself as one occupy-
ing the kind of position which is assigned
to Barnabas, Timothy, and others in the
Book of the Acts. But he describes himself
further ag the * brother of James.” TLle title
has nothing like it elsewhere in the insorip-
tions of the Epistles, and, as the particle
which conneots it with the former clause
indicates, it points to something not merely
additional, but distinctive. The distine-
B
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tion ie the rclationship to another porson
in the Church, better known and more
influential than himself. For the James
here mentioned is generally, and we believe
rightiy, identificd, not with the brother (or
son) of Alpheus who appears among the
twelve, but with the Lord’s brother, who
is represcnted by the Book of the Acts as in
pre-eminent honour and suthority in tho
mother Churolh of Jerusalem. Jude, there-
fore. might bave called himself the “ brother
of the Lord.” He abstains from doing so,
it ie supposed by some, because that title
had become the rocoguized and almost
consecrated namo of James. Or it may
rather be that he shrank from what might
seem an appeal to an earthly kinship which
had been sunk in a higher spiritual re.
lationship. The choice of the title is at the
same time & weighty argument against his
belonging to the twelve. Unable to put
forward any apostolic dignity or commission
a8 his warrant for writing, and as his claim
upon his readers’ atteniion, he places him-
self beneath the shield of the more eminent
naeme of a brother, who also was the author
of an Epistle in all probability extensively
circulated before this one was put forth.
Those to whom he writes are also most care-
fully described. The terms of this threefold
designation ere wunusual and somewhat
difficult to construe. The text itself is
not quite certain. The Received Text and
our Authorized Version give the reading
* sanctified,” which has the suppart of ove
or two documents of good character, and is
still accepted, chiefly on the ground of
intrinsic fitness, by some scholars of rank.
It must be displaced, however, by the reading
“beloved,” which has on its side three of the
five primsary uncials (the Vatican, Sinaitie,
and Alexandrian) as well as important
versions and pairistic quotations, and is
ncospted by the best recent authorities.
This, however, gives us g0 unusua! a com-
bination, “beloved in God the Father,”
that some are driven to the conclusion
that the preposition has got somehow into
a wrong place. Dr. Hort pronomnces the
connection to be “ without analogy,” and
to admit of “no npatural interpretation;”
and the great crilical edition of Messra.
Westeott and Hort marks the clause as
one which probably contains some primitive
error. Teaking the terms however, as the
vast preponderance of documentary evidence
preeents them, we have three brief descrip-
tions of the readers, all sufficiently intelli-
gible, and each obviously in point. The
most general of the three descriptive potes
is the ‘“called.” The idea of a *ecall”
pervades all Scripture. It appears in a
variety of applications, of which the most
distinctive 18 thot of e call iuto the

Messianic kingdom. This eall is nscribed
usually, we may perhaps say universally,
to God himself. In the Gospels we find
the term “ called ” contrasted with tho term
“eleet” or “chosen” (Matt, xxii. 14), so
that the call is of wncortain issue. On
tho othor hand, in the Epistles, at lenst
in Pouline passages of grent docirinal sig-
nificance (Rom. viii. 28, 30; xi. 29, ote.),
the eclection appears as the cause, the call
as the result; and the latter then is of
certain issue, or, in the language of theo-
logy, effectual. It is held by meany that
throughout the Epistles, or at least
thronghout the Pauline group, tho term
has uniformly the sense of a call not merely
to the membership of the Church, but to
final salvation. Whether this is the cace,
and how the usage of the Lpistles is to be
harmonized with that of the Gospels, are
questions which require further considera-
tion. It appears, lLowever, that in the
Epistles the idea of the election and the
idea of the call often lie so near each other
that they seem to be different expressions
of; one Divine act, and that an act which
makes its objeot sure. In passages like
the present, the *“called” seems .parallel
to the “elect " of the inscriptions of 1 Peter
and 2 Jobn, and probably hos the deeper
Pauline meaning—a meaning which las
its rools no doubt in the Old Testament
conception of the -certain election of a
believing remuant under the thegcracy
(1 Kings xix. 18; Isa. lix. 20, etc.). The
parties addressed are described more par-
ticularly as “beloved in God the Father.”
The difficulty which is felt by the best
interpreters of the present day in explaiu-
ing the preposition ‘“in” as it stands in
this unusual connection, appears also in
the renderings of the old English Versions.
Tyndale and Cranmer, indeed, follow the
Received Text, and translate “ sanctified in
God the Father.” The Genevan also gives
“ganctified of God the Father.” But
Wickliffe aud the Rhemish Version follow
the other text (which is that of the Vulgate),
and translate it, the former, *to thes that
ben loued that ben in God the fadir;” the
latter, “to them thet ere in God the
father beloved.” The- difficulty is met by
a variety of doubtful expedients. Some
cut the knot by imposing upon the pre-
position the souse of “by” or the equally
alien sense of “on account of” Some
take it to mean “in the case of God,”
or % as regards God,” which comes nearer
the point, but is yet short of what is in-
tended. Others would render it * within
the sphere of God,” ~understanding the
readers to be described as the objects of the
writer's Jove—a love which is no mere
natural affection, but inspired by God aud
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of spiritual 1iolive; the objection to
whioh is that it is out of harmony with
the other designations, which describo the
renders from tho view-point of the Divine
onre, Tho idea, therefore, secms to he
that they are tho objects of fhe Divine
love, that they havo been that and con-
tinuo to be that in the way of a gracious
union aend fellowship with himself, into
which they have been introduced by God
the I"ather. 'The preposition, therefore, has
tlie mystical force which it has in the
familiar phrase, “in Christ’’—a force which
it may also have where God is the subject.
All the more eo that the title “God the
Father” seems to refcr usually, if not
exclusively, to God as the Father of Christ.
The third clause describes the readers,
according to the Authorized Version, as
preserved in Jesus Christ. Here the
Authorized Version follows Tyndale, Cran-
mer, and the Rhemish Version. That
rendering has also been edopted by some
recent interpreters of importance. It is
wrong, nevertheless, For there is no
instance elsewhere of the carrying over of
& preposition from one clause to another in
such a connection as this. Not less mis-
taken is Wicklifie’s “ kept of Jesus Christ.”
The Genevan Version, however, gives the
correct rendering, “reserved to Jesus
Christ,” and the Revised Version translates
it very aptly, % kept for Jesus Christ.” The
verb is the one which is used in 1 Pet. i. 4
to describe the inheritance as “reserved.”
It occurs frequently in the Gospels, some-
what rarely in the Pauline Epistles, and
there oftenest in those of latest date
(1 Tim. v. 22; vi. 14; 2 Tim. iv. 7). It
occurs with merked frequency in the
Catholic Epistles and the Apocalypse. It
is most characteristic of 1 John, 2 Peter,
and Jude among these Epistles. The idea
is that of being preserved by the Divine
power until the coming of Christ—a
preservation of which there was the more
need to be assured in face of the falling
eway which threatened the Churches, and
had indeed begun in some. Christ prayed
his Father to keep, through his own Name,
those that were given him (John xvii. 11).
Paul prays God to keep his converts blame-
less unto the coming of Christ (1 Thess. v.
23). These designations tell us nothing of
the locality or ciroumstances of the readers,
but limit themselves to spiritual charac-
teristics. The relations in which the
soveral olauses stand to each other is also
a matter of dispute. The Authorized
Version makes them eco-ordinate clauses,
w %o them that are sanotified . . . and pre-
served . . . and called” It is better to
tuke the “called” as the subject, and the
two participles as the qualifying epithets,

translating, with the Revised Version, “To
them that are called, beloved in God the
Father, and kept for Jesus Christ.” But it
perhaps best represents both the force and
the order of the original to render it, “To
them that are beloved in God the Father,
and kept for Jesus Christ, called ones.”

Ver. 2.—The greeting. This takes the
form of a prayer or benediction in three
orticles. It is rendered in preeisely the
same terms—mercy unto you aand peace and
love be multiplied—in Tyndale, Cranmer,
the Genevan, the Authorized Version, and
the Revised Version. In Paul’s Epistles
the opening salutations nsually mention
only “grace and peace,” and these aa
proceeding from “ God the Father and the
Lord Jesus Christ.” But in the pastoral
Epistles (as also in 2 John) the three bless-
ings, “grace, mercy, and peace,” appear,
and these as coming from the same twofold
source of Father and Son. In the Petrine
Epistles we have egain the two Pauline
blessings of grace and peace, but with the
distinctive addition of the “be multiplied.”
Heore, in Jude, we have the characteristic
Petrine “ be maultiplied,” but this con-
nected with three blessings, and these
somewhat different from those which appear
in the Pastoral Epistles—“merey, peace,
and love,” instead of “prace and mercy
and peace.” What the writer desires, there-
fore, on behalf of the readers is an abound-
ing measure of the three great qualities of
grace, which refer respectively to the case
of the miserable, the case of the hostile, and
the case of the unworthy. Are these
regarded as subjective qualities in man, or
as objective gifts from God? The former
view is favoured by some, who point
especially to the closing benediction in the
Epistle to the Ephesians (vi. 23) as a case
in point. But the latter view is sustained
by the force of the “beloved” in the
previous verse, and the mention of “love”
in ver. 21, as well as by the general analogy
of the inscriptions of Epistles. What Jude
prays for, therefore, is not that his readers
may be helped to exhibit in large measure
& merciful, peaceful, and loving disposition
to others, but that they may enjoy in liberal
degree the great blessings of God’s mercy,
peeace, and love bestowed npon themselves.

Ver. 3.—The author's reason for writing.
The statement of this is introduced by the
conciliatory address, beloved—a form of
address found twice again in this short
Epistle (vers. 17, 20). It occurs at great
turning-points in all the Catholic Epistles,
except for an obvious reason in 2 John,
(See Jas. i. 16,:19; ii. 5 (who couples the
term “brethren ” with it); 1 Pet. ii. 11; iv.
12; 2 Pet. iii. 1, 8, 14, 17; 1 John iii. 3,
21; iv. 1, 7, 11; 8 John 2, 5, 11.) It i



4 THE GENERAL EPISTLE OF JUDE.

[1—28.

frequent aleo in the Pauline Epistles. It is
only here, however, and in 3 John 2 that
it is introduced so pear the beginning of
an Epistle. The statement itself contains
meveral expressions which demand notice.
The phrase which the Authorized Version
renders, When I gave all diligenoe, is better
rendered, while I was giving all diligenoce,
with the Revised Version. In this par-
ticular form it ooours nowhere elee in the
New Testament ; but it has close parallels
in 2 Pet. i. 5 and Heb. vi. 11. The noun is
the same @8 ie translated * diligence™ in
Rom. xii. 8, and “business” in Rom. xii.
11. Tt is not certain whether the phrase
expresses aotion here as well as carnest
desire; but it indicates the position of the
author, whether as seriously bethinking
himself to write, or actually engaged in the
task, when he had ooccasion to send the
counsels given in this Epistle. The subject
on which he had thought of addressing
them was the common salvation—the term
“galvation” meaning hero neither the
doctrine nor the means of redemption, but
the grace of redemption itself. And this
grace is designated “common,” or, as the
better reading gives it, * our common salve-
tion;” not with reference to any ocontrast
of Jew with Gentile, but eimply as a grace
open to all, and in which writer and readers
had an equal interest (comp. Acts ii. 44;
iv. 32; and especially the * common faith *
of Titus i 4). The “like precious faith” of
2 Pet. i. 1 is & stronger expreasion, and
probably points to & distinction, formerly
existent, but now removed, between Jew and
Gentile. The next phrese is rendered too
weakly by the Authorized Version, It was
needfu! for me to write unto you Neither
does the Revised Version quite bring ont
the idea when it substitutes, I was con-
strained to write unto you. What is in view
is an objective necessity; certain circum-
stances which had arisen and imperatively
demanded writing. Bo that we might
translate it, *“necessity arose for me to
write,” or, “an emergency occurred con-
straining me to write.” He was thus induced
o write in the way of exhorting them., The
particular subject of the exhortation is
described as the duty of oontending ear-
nestly for the faith; the contention being
expressed by a strong term somewhat
analogous to that used by Paul in Phil. i
27, and the “ faith ” being taken, not in the
subjective sense of the quality or grace of
belief, but in the objective sense of the
things believed. This “faith ” is declared
to have been delivered onoe for all (so, with
the Revised Version; not once deltvered,
88 the Authorized Version 'Put.s it, which
might mean “once on e time ") to the saints.
It is not stated by wlom the deliverance was

made. The unexpressed subject may be
God, as some suppose who point to the ana-
logy of 1 Cor. xi. 23 and xv. 3; or it may be
the apostles, as others hold who look to the
analogy of such passages as 1 Cor. xi. 2;
2 Pet. ii. 21, and espeocially the seventeenth
verse of the present Epistle itself. The
main point is, not the author or the instru-
ments of the deliverance, but the fact that
such e deliverance has taken place. What
has been transmitted is carefully defined,
not, indeed, as a system of doctrine, but at
least a8 & sum or deposit of things necessary
to be believed. This is said to have been
given once for all, so that there is no
repetition or extension of the gift. It is
desoribed, further, as committed, not to the
Church as an organization, nor to any
partlicular office-bearers, but to the saints in
general.

Ver. 4.—It has been inferred that the
writer had been actually at work upon
another Epistle, when he felt it neoessary
to give it up and compose this one. That
is not a certain inference from the previous
verse. \What that verse makes clear is that
it had been Jude’s purpose to compose an
Epistle on tbe geneml subject of the common
salvation, and that eomething emerged
which made him chaenge his plan and write
a letter dealing with certain specifio matters
of urgent importance, and hortatory in its
form. The circumstance which led to this
change is here stated—it was the appear-
ance of & corrupt and insidious party in the
Church. For, he says, there are certain
men crept in unawares; or, as the Revised
Version more forcibly renders it, privily.
The verb describes the men as men who had
no rightful standing in the Church, but had
made their way into it secretly and by false
pretences. Compare Paul’s description of
the “{alse brethren unawares brought in,
who came in privily to spy out our liberty,
which we have in Christ Jesus” (Gal. ii
4); but especially the picture which two of
the latest Iipistles give of the * false teachers
who privily shall bring in damnable
heresies” (2 Pet. ii. 1), and those who
“creep into houses and lead ceptive silly
women ” (2 Tim. iii. 6). 'The men thus
generally described are next designated
more precisely as those who were before of
old ordained to this condemnation. So the
Authorized Version renders it. But the
point is more correctly caugbt by the “ even
they who" of the Revised Version. The
men just spoken of in general terms are
immediately described as the tery men to
whom something more precise applies, whioh
is now to be stated. There is some difficulty,
however, as to the exact sense of the state-
ment. The term which is translated
“ordained” by the Authorized Version is of
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doubtful interpretation, the doubt turning
on tho question whether it has a temporal or
8 local reforence. The latter iden seems to
be cxpressed in (al. iii. 1, where the verb
meons eithor publicly plaourded or openly
set forth (*evidenlly sot forth,” according
to the Authorized Version). For the most
part, however, the temporal sense prevails,
and thet this is the scuse here is confirmed
by the fact that the verb is connected with
the temporal adverb ‘of old.” It has been
contended that the biblical figure of a book
of the Divine counsels is at the basis of the
expression here, and that it should be
rendercd “ ordained ” (with the Authorized
Version), in the Calvinistic sense of * fore-
ordained.” But this is opposed by the fact
that the term here rendered * of old”” is not
applied in the New Testament to the
eternal purpose of God. The reference,
therefore, is to ancient prophecy, and the
term means “ who were of old wrilten of,”
“ who were of old set forth,” as the Revised
Version puts it, or “designated” in
prophecy. The writer does not specify
what particular prophecies are in view.
Hence some take them to be predictions of
the evils of the last days spoken of by the
aposiles, such as we find recorded in the
Pastoral Epistles and in 2 Peter. But the
force of the phrase “of old,” in its present
connection, points to what is of aencient
date in the stricter sense. The Old Testa-
ment prophecies, therefore, are probably
those roferred to, and the fact that mention
is made by-and-by of Enoch us one of the
prophets of old, makes it likely that the
redictive sections of the book which bears

is name are also in the author’s mind.
The phrase, “to this condemnation,”
explains that unto which these men were
rophetically designated in ancient time.

he noun denotes usuwlly, if not invari-
ably, the judgment of a judge on something
wrong, and here, therefore, it seems to
bavo the sense of penal judgment or con-
demnation. It is not quite apparcnt what
judgment is intended. It is supposed by
some that the writer is looking to the
unhappy relations of these men to the
Chureh, and finds in these relations and in
the moral conditions thereby revealed the
judgment ‘of God upon them. It is more
probable that he refers to the penal retribu-
tion, of which he is immediately to give
examples. Three strokes are added to the
picture of the men. These bring out in
darkest outline both their echaracter and
their faith. There is first the general
desoription of them as ungodly men—im-
pious men, in whom there is no spirit of
reverence, as the adjective literally implies.
The same uote appears in Peter’s desorip-
tion (2 Pet, ii. 5, 6). (Cowpare tho use

of tho same term in Rom. iv. 5; v. 6; 1
Tim.i. 9; 2 Pet. iii. 7.) This ungodliness
is next shown to take the form of an
immoral perversion of spiritual privilege—
turning the graoe of our God into lascivious-
ness. By the grace of God is meant the
whole gift of redemption offered in the
gospel. It is called here the grace of our
God; the turn thus given to the expres-
sion indicating at once the dear and
intimate relation to Gud into which the
writer and his fellows in the faith have
been introduced, and their shuddering
genge of the shameless use to which his
gift was debascd. The thing to which
that grace was perverted is described by
a word of wide and evil application, de-
noting every species of unbridled conduct,
but particularly unblushing licentiousness.
The same ungodliness in these men is
further declared to rise to a denial and
disavowal of all Divine claims upon them.
The Revised Version, which is more
rigorously true to the original here than the
Authorized Version, gives an alternative
rendering, denying our only Master and
Lord, Jesus Christ, in the text, but denying
the only Master, and our Lord Jesus Chriat
in the margin. The question is whether
God and Christ are separately mentioned as
buth objects of the denial, or whether Christ
alone is referred to; both the titles, Master
and Lord, being applied to him. The
question is not easy to decide. Among the
strongest arguments in favour of the latter
view are the two considerations that the
attitude of these men to God has been
already stated in the previous clause, and
that in 2 Pet. ii. 1 we find both the verb
and the noun which are used here applied
to Christ. On the other side, it is urged that
the parallel in 1 John ii. 22 favours the
double reference here; that the title here
rendered “Master” is never applied to Christ
except in the single instance of 2 Pet. ii. 1;
that the epithet “only” is used more
properly of God, as in ver. 25 of this same
Epistle; that it is difficult to distinguish
between the two titles, if both are referred
to Christ here; and that the analogous
expression in the Book of Enoch (xlviii. 10)
is to be considered. The case is stronger
on the whole on the side of the twofold
subjeot beiug in view. But it is further
asked whether this denial of God and of
Christ is meant to be a theoretical denial or
a praotical. It is the practical disavowal of
God, which appears in a godless and un-
bridled life, that seems chiefly in view. But
there is no good reason for excluding the
idea of corrupt doctrine or teaching. The
latter is not expressed, it is true, in the terms
adopted in the Epistles of John. Neither
is there anything to warrant the suppoaition
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that the writer was thinking of Simon
Magus in perticular, or of Carpoorates, or
any of the early Gnostics—a sapposition
entertained both by tho carliest Christian
writers and by some in our own time. But
it is possible cnough thet the secds which
were to dcvelop into the pronounced
Gnosticism of o later time were alrcady
sown, and that in such speculative error
Jude saw the ally of a lifc which was re-
pardless of all Divine restraint.

Vers, 5—7.—Three instances of the judg-
ments of God arc now referred to. Thcy are
cited as typical exnmples of the Divine
reiribution, with which the readers can be
talen to be familiar, and which they will
recognize to give point to the terror of the
condemnpation overhanging the men ia
question.

Ver. 5.—The first is taken from the history
of Ieracl. It is introduced, not as & contrast
with what precedes, but as e natursl tran-
sition from it. It is givep, too, as o matter
quite within their knowledge, and of which
consequently theyneed only to be reminded.
The Authorized Version is short of the mark
in several respects here. What the writer
expresses is not the mere fact that Le is
to do a certain thing, but that he has the
wish to do so. Hence the now I desire to
pui you in remembrance of the Revised
Version is preferable to the I Il therefore,
etc., of the Autlorized Version. The next
clause ijg more decidedly astray. For the
term rendered * once ” means “ once for all,”
aud the knowledge is given as a present

ossession. Hence the rendering should

e though ye know once for all; or better,
Iknowing as ye do once far all—a form of
expression which might be paraphrased in
our English idiom, as Mr. Humphry rightly
observes, ¢ though ye have known all along.”
There is, Lowever, very considerable diffi-
culty in the reading here. It varies be-
tween “ye know this” which is accepted by
tiie Autlhorized Version, “ye know all things”
which is preferred by the Revised Version,
and “ye all know ” which, though poorly
accredited, is yet supposed by Professor
Hort to be not improbably the original.
The documentary evidence is, on the whole,
on the side of “all things;” and if this
is adopted, the universal term will paturally
be limited by the context to 2 knowledge of
al] that is pertinent {0 the point in question,
Tuis knowledge of the principles at issue
in the case of these evil men, and of the
retributive dceds of God by which these
priuciples have been signally vindicaled, is
& ressor why Jude needs simply to refresh
the memories of his readers, and not to tell
them anything new. In the second balf of

the verso there is a still more scrious diffi-
culty in the toxt. Ibstead of the torm
“ Lord,” some of the very best authorities
read “Jesus.” If this must be nccepted

we have an act of the Jehovah of tho Old
Testament ascribed to tho Jesus of tho Now
Testament. But this would bo an cntirely
uncxampled usago. TFor, while the Now
Testameut not unfrequently introduces tho
name of Christ when it refers to deeds of
grace or claims of honour which the Old
Testament connects with the name of Je-
hovah (ef. 1 Cor. x. 4; 1 Pet. ii. 15, ete.),
it never does this with that name of the
Redcemer of the New Testament which
specially marks his human nature and
origin. Hence Professor Hort epeaks of
the reading “Jesus” hero as & blunder,
however supported. The ordinary reading
may, therefore, be adhered to, especially as
it is by no means ill accredited, having
on its side two of the primary uncials and
other weighty authorities. These clauses
are peculiar in other respects, They speak
not of *“ the people” as the Authorized Ver-
sion puts it, but rather of “a people.” And
this is not without its purpose. For the
idea is not simply that the ancient Israel
experienced bothi redemption and judgment
at the hands of their Lord, but that Isracl’s
Lord, by bringing Israel out of Egypt, secured
a people for himself, though he had also to
destroy unbelievers among them. Again,
the phrase rendered *afterward” by the
Authorized Version meens strietly “the
second time,” as is noticed by the margin of
the Revised Version. What is intended,
thercfore, may be that Israel was the sub-
ject of two great deeds on Jehovah’s paré
—in the first instance a redeeming deed, in
the second instance @& punitive deed. \

his purpose in seeking & people for himself
was not inconsistent with his doing what he
did in this second instance. What, then, is
referred to? Those seem to interpret it best
who take it to be a gencral refersuce to the
wilderness-fate of unbelieviog Israel, rather
thau to eny single instance of the terrors
of the Divine judgment, such as that re-
ported in Numb. xxv.1—9. Itisfar-fetched
to suppose that the event in view is one eo
remote from the deliverance of Israel from
Egypt as the Babylonian captivity. We
may compare Wwith this verse, therefore,
such passages as Ps. evi, 12—21; Heb. iii.
16—iv. 5.

Ver, 6.—The second instance of Divine
judgment is taken from the angelic world.
The copula connects it closely with the
former,and gives it some emphasis: *angels,
t0o,” i.e. angels not loss than the people
selected by God to be a people for himself,
have been examples of the terrible law of
Divine retribution, The particular claes of
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angcels are defined ns thoso who kept not their
first estate; or hettcr, their own principality.
The iden conveyed by tho term here ia that
of lordship rathor than beginning. It is tho
term which is held by most commentators
to be used ne n title of angels in such
passages as Col. i, 16; Eph. i. 21; iii. 10;
¥i. 12, etc., whero mention is made of ¢ prin-
cipalities.”” In the present passage Tyndale,
Cranmer, the Genevan and our Authorized
Version agreo in rendering it ¢ first cstate.”
But the Rhemish gives “ principality,” and
Wickliffe has ¢ princehood.”” Those scem
right, therefore, who {ake the reference to
be to the Jewish idea of o peculiar dignity
or lordship held by the angels in creation.
The sin alleged s the reason for the penalty
which the writer recalls to the minds of Lis
readers is that they failed to keep this lord-
ship, and left their proper habitation; by
which latter clause a descent to a different
sphere of being is intended. The penalty
itself is this—that God hath kept them in
everlasting cheins (or, bonds, with the Re-
vised Version) under darkmess unto the
judgment of the great day. It is well to
retain the rendering “kept” in this clause,
instead of the “reserved ” of the Authorized
Version. For the verb used in describing
the sin and that used in describing the
penalty are the same. As they “Jkept not
their lordship,” God has “kep¢ them in
everlasting bonds.” The word by which
the idea of the everlasting is expressed is a
peculiarly strong one, occurring only once
again in the New Tcstament, viz. in Rom. i.
20, where it is applied to God’s “eternal
power.” It designates these bonds as bonds
from which there never can be escape, The
place of this present penal detention is
declared to be “under darkness.” The
term selected for the darkness, again, is an
unusual one, occurring only here, in ver. 13,
end in 2 Pet. ii. 4, 17, and possibly Heb. xii.
18. It meansthe densest,blackest darkness,
and is uscd both in Homer and in the
apocryphal literature (Wisd. xvii. 2) of the
darkness of the nether world. Thisdarkness,
as Deau Alford observes, is “ considered as
brooding over them,and they nnder it.”” But
this present penal detention is itsolf the
prelude to a still more awful doom—% the
judgment of the greatday” (cf. Acts ii. 20;
‘.]Rev. vi. 17). There is o siwilar, but less
definite, statement on the subject of angelio
sin and penalty in 2 Det. ii. 4. But these
representations differ greatly from others
(e.g- Tph. ii. 2; vi. 12), where the air or the
heavenly places appear o8 tho scenes occu-
pied by evil spirits, and these spirits possess
frcedom, In the New Testament, indeed,
there are no passages, except those in Peter
and Jude, which speak of falleu angels as
at present in bonds. Lven in Matt. xxv. 41,

the statement is of a fato prepared, and
nothing moro. Thediffercneeinthe tworepre-
sentations is due probably to a difference in
the subjects. Other passages refer to the
devil and his angels. But in the present
passage there is nothing to indicate that the
fall of Satan is in view. The sin suggested
by the context is not the sin of pride, but a
sin against nature. The reference, there-
fore, is taken to bo to the Jewish idea that
amatory passion is not limited to the
creatures of carth, and that some angels,
yielding to the spell of the beauty of the
daughters of men, forsook their own king-
dom, and entered unto unnatural relations
with them. The Jewish belief is seen in
the story of Asmodeus in the Book of
Tobit; it is found by Joscphus (who has
been followed by not a few modern in-
terpreters) in Gen. vi. 1—4; and it is given
with special distinctness in the Book of
Enoch.

Ver. 7—The third example is taken from
the history of the cities of the Plain. This
exemple is closely connected with the
immediately preceding by the even as with
which the verse opens; which phrase ex-
presses a likeness hetween the two cases, to
wit, between the reservation of those angels
in bonds for the final judgment,and the fate
of those cities as subjects of the penal veu-
geance of God. Two of those cities of evil
memory, Sodom and Gomorrah, are men-
tioned by name. The other two, Admabl
and Zeboim, are included in the phrase,
and the cities about them. Attention is
rightly called by some of the commentators
to the remarkable frequency with which the
cage of Sodom and Gomorrah is brought for-
ward, both in the New Testament and in the
014, and to the use which Paul makes of it
(as he finds it cited by Isaiah) in the great
argument of Rom. ix. ‘The sin charged
against these cities is stated in express terms
to have been the same in kind with that
of the angels—the indulgence of passion
contrary to nature. They are described as
having in like manner with these (that is,
surely, in like manner with these angels just
referred to; not,as some strangely imagine,
with these men who corrupt the Church)
given themselves over to fornication, and
gone after strange flesh. The verbs are
selected to bring out the intense sinfulness
of the sin—the one being & strong compound
form expressing unreserved surrender, the
other an equally strong compound form
denoting o departure from the law of nature
in the impurities practised. The sin has
taken its name from the city with which
the Book of Genesis sofearfully connects its
indulgence. It forms one of the darkest
strokes in the terrible picture which Paul has
given us of tho state of the ancient heathen
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world (Rown. i. 27). With the Dead Sea
probably in his view, the writer deseribes
the doom of the oities as an ezample of or a
seitnees to (the noun used being one that
occurs again only in Jas. v. 11, and bearing
cither sense) the retributive justice of God.
They are set forth (literally, they lie before
us) for an example, suffering the vengeance
(rather, the puntehment) of eternal fire. So
it is put by the Authorized Version and
the Revised Version, as also by Wickliffe,
Tyndale, Cranmer, the Genevan, aud the
Rbemish. There is much to be said, how-
ever, in favour of the order adopted by the
Revised Version in its mergin, viz. ‘“set
forth as an example of eternal fire, suffering
punishment.” It could not, except in &
forced menner, be said that these cities, in
being destroyed as they wore, suffered the
penalty of eternal fire, and continued to
serve as an instance of that. But it could
be said that,in being destroyed, theysuffered
punishment, and that the kind of punish-
ment was typical of the eternal retribution
of God. “A destruction,” says Professor
Lumby, “so utter and 80 permanent as
theirs has been, is the nearest approach
that can be found in this world to the de-
struction which awaits those who are kept
under darkness unto the judgment of the
great day.”

Ver, 8.—FEaving set in the forefront of
his warnings these terrihle instances of gross
sin and overwhelming penalty, the writer
proceeds to deal with the real character of
the insidions troublers and corrupters of the
Churches of his time. He describes them
s filthy dreamers; or better, as the Re-
vised Version puts it, men in their dream-
€ngs—an expression pointing to the foul
end perverted fancies in the service of
which they lived. He charges them with
the particular sine of defiling the flesh,
despising dominjon, and railing at dignities.
He further declares of them that, in prac-
tising such sins, they run a course like that
of the cities of the plain, and run it in
defiance, too, of the warning held forth to
them by the cese of Sodom and Gomorrah.
For such seems the point of the terms con-
necling thie paragraph with the preceding,
which are best rendered ‘mnevertheless in
like manner,” or “yet in like manner”
(Bevised Version). The difficulty lies,
however, in the description of their oflences.
What is intended by the charge that they
defile the flesh is obvious. But what is
referred to in the other clauses, and set
et nought dominion (or, lordship), and rail
at dignities (or, glories), is far from clear.
It has been supposed that a lawlessness is
meant which expressed itself in contemnpt
for all earthly authority, whether political
or ecclesiastical. The whole scope of the

assage, however, and the analogy of 2
et. ii. 10, eto., seem to point so deoidedl
to higher dignities than the carthly insti-
tutions of Church and State, that most inter-
preters now think that celestial lordship of
some kind is in view. But of what kind ?
That of God and that of good angels, say
some. That of Christ aud that of angels,
say others. Doth olauses, say a third class
of interpreters, refer to angels, both to good
angels and to evil, or to good angels alone,
or to evil angels alone, as the allusions
are variously understood. Pointing to the
particular word which is used here for
“dominion” or “lordship,” somecontend that
there is a definite reference to the dominion
of Christ, the Lord distinotively so called.
But the samo word is used elsewhere (of.
Eph.i.21; Col.i. 16) of angels, while the term
translated “dignities,” or * glories,” occurs
aguin only in 2 Pet. ii. 10. If, therefore,
eny single kind of lordship is in view, we
should conclude in favour of angelic dig-
nities, and the authority of good angels in
particnlar. But it mey be that Jude uses
the terms here in a general sense to cover
all kinds of authority, especially celestial
authority. This is favoured hy the unde-
fined expressions which meet us in the
Petrine parallel (2 Pet. ii. 10, ete.). It is
supported, too, by the consideration that in
levelling three separate charges against the
men, Jude has probably in view the three
separate cases which he has just cited in
vers. 5—7. In which case the parallel
between these latter and the men now
described can naturally be only of a general
kind. It is remarked by Professor Plumptre
that the passage in 2 Pet. ii. 10, ete. (see
his Commentary), taken in connection with
this one in Jude, suggests that “the undue
worshipping of angels in the Judeizing
Gnosticism which had developed out of the
teaching of the Essenes (Col. ii. 18), had
been met by its most extreme opponents
with coarse and railing mockery as to all
angels, whether good or evil, and that the
apostle felt it necessary to rebuke this
licence of speech ns well as that which

paid no respect to human authority.”

Ver. 9.—The irrcverent and unbridled
speech of these *filthy dreamers” is now
contrasted with the self-restraint of one of
the “dignities ” of the angelic world. The
point of the contrast is sufficiently clear.
The incident itself is obscure. But Michael
the archangel. With the exception of
Rev. xii. 7, where he is described as warring
with the dragon, this is the only mention
which the New Testament makes of Michael.
It is entirely in harmony, however, with the
Old Testament representation. It is only
in the Book of Daniel that he is nomed
there, but he appears as the champion and
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protector of Isracl against the world-powers
of heathenism, He is “one of the chief
princes” (x. 18), “your prince” (x.21),/* the
great prince” (xii. 1), who gives helpagainst
Persin, and stands for the chosen people.
Hoeis also introduced in the Book of Ennch,
and the view given of him there is like that
in Jude. He is *“ the merciful, the patient,
the holy Michael” (xl. 8). He belongs to
that developed form which the doctrine of
angels took towards the close of Old Testa-
ment revelation, when the ideas of distine-
tion in dignity and office were added to the
simpler conception of carlier times. In the
apocryphal books we find o hierarchy with
seven archangels, inoluding Michael,Gabriel,
Raphael, Uriel. When oontending with
the devil he disputed about the body of
Moses, durst not bring against him a railing
aoousation, but eaid, The Lord rebuke thee.
These last words occur in Zech. iii. 2, where
they are addressed by the Lord to Satan.
The term used for ¢ disputed” points to a
contention in words. "The phrase rendered
“ railing accusation” by the English
Version, and *“invective’ by others, means
rather a judgment or “ sentence savouring of
evil-speaking,” as Alford putsit. Follow-
ing the Rhemish Version, therefore, the
Revised Version renders it a “railing judg-
ment.” What is meant, then, is that Michael
restrained himself, leaving all judgment and
vengeance even in this case to God. But
what is the case referred to? The Targum
of -Jonathan, on Deut. xxxiv. 6, speaks of
Michael as having charge of the grave of
Moses, and there may be something to the
same effect in other ancient Jewish legends
(see Wetstein). But with this partial ex-
ception, there seems to be nothing resem-
bling Jude'’s statement either in apocryphal
books like that of Enoch er in the rabbini-
cal literature, not to speak of the canonical
Scripteres. Neither 1s the object of the
contention quite apparent—whether it is
meant that the devil attempted to deprive
Moses of the honour of buriel by impeech-
ing him of the murder of the Egyptian, or
that he sought to preserve the body for
idolatrous uses such as the brazen serpent
lent itself to, or what else, The matter,
nevertheless, is introduced by Jude as one
with which his readers would be familiar.
Whence, then, comes the story? Some have
golved the difficulty by the desperate ex-
pedient of nllegory, as if the body of Moses
were a figure of the Israelite Law, polity,
or people; aud as if the sentence referred to
the giving of the Law at Sinai, the siege
under Hezekialh, or the rebuilding under
Zerubbabel. Others seek its source in a
special revelation, or in some unrecorded
instructions given by Clrist in explanation
of the Transfiguration scene. Horder would
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travel all the way to the Zend-Avesta for
it. Calvin referred it to oral Jewish tra-
dition. Another view of it appears, how-
ever, in 8o early a wriler as Origen, viz.
that it is a quotation from an old apu-
cryphal writing on the Ascent or Assump-
tion of Moses, the date of which is mucl:
disputed, but is taken by some of the beat
authorities (Ewald, Wieseler, Dillmanu,
Drummond) to be the first decade after tho
death of Herod. This is the most probable
explanation; and Jude’s use of this story,
therefore, carries no more serious conse-
quences with it than the use he after-
wards makes of the Book of Enoch.
Beyond what could be gathered from a few
scattered references and quotations in the
Fathers and some later writings, the book in
question remained unknown for many cen-
turies. But in the year 1861 a considerable
part of it, which had been discovered in the
Ambrosian Library of Milan, was given to
the publio by Ceriani, in an Old Latin
version, and since that time various edi-
tions of it have been published. Ewald
observes that the quotation “shows how
early the attempt was made to describe
exactly the final moment of the life of
Moses, end to weave into this description a
complete answer to the questions which
arose concerning his highest glery, and his
guilt or innocence™ (* History of Israel,’ ii.
p- 226, Eng. trans.). Some who are not
prepared to accept the theory that the
passage is a quotation from this ancient
book, understand Jude to refer to a tradi-
tional expansion of Scripture, based partly
on the narrative of the death of Moses in
Deuteronomy, and partly on the scene
between Joshua end Satan in Zech. iii.
So, for example, Professor Lumby, who is
of opinion that the mention of Junnes and
Jambres in 2 Tim. iii. 8, and certain passages
in Stephen’s speech as reported in Acts vii.,
show that there were current smong the
Jews “ traditional explanations of the earlicr
history, which had grown round the Old
Testament narrative.” (On the Assumptivn
of Moses, and the spread of legend on the
subject of the death of Moses, see Schiirer’s
¢The Jewish People in the Time of Christ,’
vol. iii. div. ii. pp. §0—83, Clark’s transla-
tion.)

Ver. 10.—The description of the men
dealt with in ver. 8 is resumed, their impious
irreverence end self-indulgence being set
over against Michael’s bearing. The corre-
sponding passage in 2 Pet. ii. 12 is less de-
finite. Here we havo two pointed statements,
one referring to the railers ot dignities, the
other to the defilers of the flesh in ver. 8. But
these rail at whatsoever things they know
not: and what they understand naturally,
like the oreatures without reason, in these
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things are they destroyed. So the Revised
Version renders it, with much more precision
than the Authorized Version, and preserving
the distinction which appears in the original
between two verbs, * knowing " and “ under-
standing,” applicd to two different classes of
objects. The idea is that high and holy
objects are beyond their knowledge, and
their wunderstanding is limited to the
renses, the physical wants and appetites
which they have in common with the brutes.
In the case of the former they are rash and
profane of speech where thcy should be
silent and restrained; in the case of the
latter they use them only to their own un-
dning. The turn of the phrase, “<¢n these
they are destroyed” (or, “destroy them-
sclves "), indicates, perhaps, how absolutely
they are lost in the service of the physical
appetites. The words which Milton malkes
the tempter use of himself have been cited
as o parallel to this verse—

« ] was at first as other beasts that graze
The trodden herb, of abject thoughts and
low,
As was my food; nor aught but food dis-
cerned
Or sex, and apprehended nothing high.”
(‘ Paradise Lost,’” ix. 571—574.)

Ver. 11.—As in 2 Pet. ii. 15, the darkest
passages in the Old Testament history are
again appesled to. While Peter, however,
refers only to a single instance, Jude intro-
duces three, and prefaces the whole by &
Woe! such as the Gospels repeatedly attri-
butc to Christ himself. Woe unto them!
for they hsve gone in the way of Cain;
rather, they went ¢n the way of Cain. The
phrase is the familiar one for a habitnal
course of conduct (Ps. L 1; Acts ix. 31; xiv.
16, etc.). Buot what is the point of the
comparison? Cain is supposed to be intro-
daced as the type of murderous envy, of the
persecuting spirit, or of those who live by
the impulse of nature, regardless of God or
map. In John iii. 12 he is the type of all
that is opposcd 1o the sense of brother-
hood, the murderer of the brother whose
righteous works &re an offence to him; but
in the present passage he is introduced
rather es the first and, in some respects,
the most pronounced esample of wickedness
which the Old Testament offers—a wicked-
ness defying God and destroying man,
And ran greedily after the error of Balaam
for reward. The “error” in view is a life
diverted from righteousness and truth. The
verb rendered “ran greedily,” or *“ran riot-
ously,” is a very strong one, meaning tley
“were poured out,” and expressing, there-
fore, the baneful absoluteness of their sur-
rcnder to the error in question. Otherwise
tLe construction of the eentence is so far

from obvious that various renderings are
proposcd: e.g. “ They gnve themasclves wholly
up to the crror of Balaam for the snke of o
reward;” “DBy the seduction of Balaam's
reward they committed excess of wioked-
ness;” *They weut to excess by Balaam’s
error, which was one delermined by gain.”
The first of these is adopted, with some
modification, by the Revised Versiou, aud
comes ncarest the idea, which is that of
men losing themselves in riotous excess for
the sake of worldly edvantage. The point
of the analogy betwcen Baloam and them,
thercfore, is, not his ecnticing Israel to
idolatry or to immorality, as some under-
stand 1t, but the covetous spirit which the
Old Testament and the New alike attribute
to the prophet of Pethor, to which also the
Book of Numbers carries back the entire
debascment of his claracter and perversion
of his gifts. And perished in the gainsaying
of Core. The term which is very fitly ren-
dered “ gainsaying” by the English Version
here (¢ coutradiction” in the Rhemish Ver-
sion; “treason” in Tyndale, Cranmer, and
the Genevan) denotes properly an opposition
expressing itself in words. It is, therefore,
aptly applied to the rebellion of Korah and
his company, who “gathered themselves
together against Moses and against Aaron,
and said unto them, Ye take too much upon
you,” etc. (Numb. xvi. 3). The analogy.

_between the two cuses, consequently,.lq

limited by some to the assertion of am
unregulated liberty, the assumption of a
self-invented Loliness, or the adoption ‘of
a worship which was elien.to God. It lies
in the broader idea of a contemptuous and
determined assertion of self agaiust divinely,
eppointed ordinances. ) :

Vers. 12, 13.—The next two verses carry
on the description of the men in a running
fire of cpithets and figures, short, sbarp, and
piercing, corresponding also at certain points
with 2 Pet. ii. 13—17. These are spots in
your feasts of charity, when they feast with
you, feeding themselves without fear. What
is referred to appears not to be ordinary
friendly gatherings or occasions for the
interchange of affection, but the well-known
agapz, or love-feasts, of the primitive

hurch, the meals provided in connection
with the Lord’s Supper, at which rich and
poor sat down together. In adopting the
rendering “spots,” the English Version
follows Tyndale, Cranmer, the Genevan,
aud the Rhemish, and is followed by some
good interpreters on the ground that the
term, though formally different, is essen-
tially the same as that in 2 Pet. ii. 13.
The word itself, however, properly means
“rocks,” and therefore the point may be
that tlheir immoral conduct makes these
men like treacherous reefs, on which their
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fellows make shipwreck. 8o the Revised
Version gives * hidden rocks” in the text,
and tronsfers “wpots” to tho margin. The
“without fear,” which is usually atlached
to the third clause, is connected by some
with the second, in which case it expresses
tho reckless, irreverent apirit in which these
en joined in the sacred agapz. I'he last
clause, *feceding [or, ‘pasturing’] them-
selves,” describes them further as having
no regard to the proper objoct of these love-
feasts in ministering to Cliristian fellowship
and the holy sense of brotherhood, but as
using them simply a8 a means for the satis-
faction of their own appetiles and the
furtherance of their own base ends. Com-
pare the evils referred {o by Paul in 1 Cor.
xi. 21, and the description of the shepherds
in Ezek. zxxiv. and Isa. lvi. 11. ¢ They
are like shepherds,” says Humphry, *that
bave themselves for their flocks, feasting
themselves, not their sheep, and doing this
without fear of the chief Shepherd, who has
‘his eye upon them.” Clouds they are with-
out water, oarried about of winds; or,
earried past by winds. Like rainless clouds,
the spoit of the uncertain breezes, yielding
nothing for tle fruitfulness of earth, these
empty, volatile, inconstant men disappoint
the expectation of the Church and do it no
service. Trees whose fruit withereth, with-
out fruit, twice dead, plucked up by the roots.
The Authorized Version is less bappy than
usual in its rendering of the first clause.
The Revised Version, in adopting “ antumn
trees” instead of “trees whose fruit
withoreth,” returns to the renderings of the
earlier versions, Wickliffe giving ¢‘ barvest
trees,” Tyndale and Cranmer “ trees without
fruit at gathering-time,” and the Rhemish
“trees of autumn.” The idea of uselessness
and unfruitfulness, which was expressed in
the provious figure, is repeated, but in a
more absolute form, in this new figure. The
late autumn is not the time, from the
Tastern point of view, for the putting forth
of fruit. The free then becomes bare,
batren, leafless. - So is it with these men.
Nor is it only that they have no fruit to
show. The capacity of fruitfulness is
extinet within thom. The possibility of
recovering it is gone from them. They
are as dead to ali good service as trees are
which are rooted out as hopclesaly useless.
The phrase, “twice dead,” may mean no
‘more than “utterly dead.” The point, how-
ever, is rather this—that they are dead, not
only in respect of barrenness—which is a
death in life—baut in respect of the extinction
of all vitality. Raging (or, wild) waves of
the sea, foaming out their own shame; or
shames, as lhe original gives it; that is to
say, shameful deeds, or, it may be, !.he de-
grading lusts whioh iuspire their unlicensel

life (Hather). This comparison recalls at
once the figure in Isa. lvii. 20. Wandering
stars, to whom ia (or, has been) reserved the
blackmess of darknoss for ever. In the Dok
of Enoch (ch. xviii. 14) the angel shows
the prophet “a prison for tho stars of
heaven, and for Lhe host of heaven,” and
in the next verse it is explained that “the
stars that roll over the fire are they who
have transgressed the command of God
before their rising, because they did not
come forth in their time.” It is possible
that Jude had tbis in mind here, as the lan-
guageof earlier chapters of the same book may
have suggested others of Jude’s figures. If
the “waudering stars” are to be identificd
with any particular order of the heavenly
bodies, it will be with the comets rather than
the planets, the movements of the former
seeming, tothe commoneye,so mnch the more
erratic. The doom which is declared to be in
reaerve, no doubt takes its form so far from
the immediate figure of the comet vanishing
into the unseen. But the idea expressed is
not so much that of snddenness as that
of certainty and irreversibility. It is the
doom which Christ himself pronounces to be
prepared (Matt. xxv. 41), and, therefore, ine-
vitable and perpetual. In confirmationof this
statement of the certainty of the doom, the
readcrs are next rcminded of the Lord’s
judicial coming, and of that as the snbject
of prophecy. The proptecy in question,
though not one of those recorded in the
canonical Hebrew Scriptures, seems to have
been familiar enough to the readers to make
it a natural and pertinent thing to quote it.
So Paul cites heathen authors or common
popular sayings in support of his statements.

Vers. 14, 15.—And ZEnoch =also, the
seventh from Adam, prophesied of these.
The Revisers render it, and to these also
Enoch . . . prophesied. In the apocryphal
writing from which the passage is taken
Eroch is styled, as here, “ the seventh from
Adam.” Seven occurs in Scripture as a
sacred symbolical number. Its introdue-
tion here, therefore, is very generally under-
stood to claim a peculiar authority and
finality for the prophecy emitted by linoch.
But it may be intended simply to mark the
high ontiquity of the prophecy, and its
connection with the man who was dis-
tinguished from others of the same name
mentioned in the oldest Scriptures (Gen. iv.
17; xxv. 4; xlvi. 9) by his exceptional
nearness to God. Saying, Behold the Lord
oometh (literally, came) with ten thousands
of his saints, to execute judgment upon all,
and to convince (that is, to convict) all that
are ungodly among tkhem of all their un-
godly deeds whioh they have ungodly com-
mitted, and of all their hard speeches (or,
with the Revised Version, all the hard
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théngs) whioh ungodly sinners have spoken

inst him. The “ten thousands of his
saints” is better rendered ¢ ten thousands
of his holy ones,” or, ns the Revised Version
givee it in the margin, « his holy myriads.”
For the “holy ones” here intended are tho
angels. The mention of this retinue of
Jehovah is in accordance with the Hebrew
idea which appears in such passages as
Deul. xxxiii. 2, 3; Den. vii. 10; Zech. xiv.
5 (where the better reading is, “and the
holy once with kim"); and appears again in
the New Testament (Matt. xxv. 31; 2 Thess.
i. 7, ete.). The clause, “among them,”
which might limit the ungodly to those in
Israel, is omitted by tlie best authorities.
The epithet *hard,” which is applied to
the “specches,” means hard in the sense of
“harsh,” not in the sense of “difficult to
understand.” Itis the * churlish ” which is
applied to Nabal (1 Sem. xxv. 3). In the
original the whole emphasis of the sentence
is on the “ungodly sinners,” which words are
thrown forward to the close, thus: ¢“all the
hard things which they uttered against
bim—these impious sinners!” Near tho
beginning of that remarkable specimen of
ancient apocalyptic literature, the Book of
Enoch (ch. i. 9), we find these words, “ And
behold, he comes with myriads of the holy,
to pass judgment upon them, and wil
destroy the impious, and will call to account

all flesh for everything the sinners and the -

impious have done and committed egeinst
him” (Schodde’s rendering). This is the
passage which Jude quotes. He does 8o,
however, with some modification; for the
original, as we now have it, does not contain
any reference to the “ hard speeches ” of the
men of impiety. The book iiself has had a
singular history. Some acquaintance with
it is discovered as early as the ¢ Epistle of
Barnabas,” the ¢ Book of Jubilees, and the
*Testament of the Twelve Patriarchs.” It
was freely used by the Fathers of the first five
centurics. Though never formally recog-
nized as canonical, it was in great estecm,
largely eccepted as o record of revelations,
and regarded as the work of Enoch. It
disappeared after Augustine’s time, the
only traces of its existence being some
references to it in the writings of Syncellus
and Nicephorus. From this time (about
A.D. 800) it was entirely lost sight of till
rather more than a century ago, when the
Abyssinian Church was discovered to
possess an Ethiopic version of it. The
well-known traveller, Bruce, obtained three
copies of this version in 1773, end in 1821
an English translation was published by
Archbishop Laurence. This was followed
by o German translation by Hoffmann in
1833. The Etkhiopic text itself was first
issucd by Archbishop Laurence in 1858,

and afterwards in most scholarly fashiou by
Dillmann, in 1851, who nlso pullished a
new German translation with ifmportant
emendations in 1853, Since then much
attention has been paid 1o the boolk.
Within the last few years o corrected
edition of Laurence’s English translation
has been published by the author of the
* Evolution of Christianity” (Kegau Paul
and Co., 1831); while another edition, with
an English translation and important
explanatory matter, has been issued by
Professor Schodde of Ohio (Andover, 1882).
An attempt has been made by some to
bring the composition of the book down to
Christian times, so that Enoch should quote
Jude, not Jude Enoch. But there is every
reason to believe that it belongs to the
second century Bo. Certain portions of the
book, however, are of later date. For it is
scarcely possible to deny that it is the work
of more than one hand. The original seems
to have been written in Hebrew or Aramaic.
We cannot be far astray, therefore, in
accepting it as the composition of a Jew of
Palestiue dating between B.c. 166 and 110
It professes to give a series of revelations or
visions received by Enoch, in which the fall
of the engels, the punishment of un-
righteous men, the reward of the godly,
the coming of Messiah, the mystery of the
world-weels, and the sccrets of the kingdom
of nature, as well as those of the kingdom of
grace, are shown him. That such a book
should have been ascribed to Enoch is not
strange. It was suggested by the accouunt
which is given of him in Gen. v. 21—24,
“ The statements there left ample room,” as
Dr. Schodde well remarks, *“for a vivid
imagination to supply unwritten history,
while antiquity and piety made Enoch a
welcome name to give force and authority
to a book, and the ¢walking with God’ of
Enoch, and his translation to heaven, which
correct exegesis has always read in this
passage, founded his claim of having en-
joyed clese communion with God and
having possessed superhuman lmowledge.”
Ver. 16,—As in 2 Pet. ii. 18, 19, the mcn
are further stigmatized for the gross and
profane selfishness to which they gave vent
in speech. The present verse enlarges on
the particular vice which the writer adds
to the more general statement given in the
Book of Enoch—the vice of uttering hard
things against God. These are murmurers,
complainers, wallking after their own lusts;
and their mouth speaketh great swelling
words, having men’s persons in admiration
because of advantege. The words rendcred
“murmurers ” and “complainers” occur
nowhero clse in the New Testament. It is
doubiful whether any clear distinetion con
be drawn between them, except that the
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former term is the more goneral, and the
latter the more speciflo, exprossing one par-
tioular direction which the murmuring
spirit takes, namely, that of discontent with
their oircumstances (so Huther, etc.). The
clause, “walking after their own lusts,”
then declares the secret cause of their dis-
contont, They made themselves, their own
notions of things, their own ambitions and
appetites, the one rule of their life. They
therefore judged the lot which was assigned
them by God unworthy of them and railed
against it. 'We may gather from the parallel
passage in 2 Peter that they forswore in
especial the restraints put upon them by
the providence or by the grace of God, and
asserted o liberty which meant unbridled
self-indulgeuce. The arrogant selfishness
which refused to be fettered by Divine
law naturally expressed itself also in
“great swelling words,” in loud protesta-
tions, perhaps, that nothing should ioterfere
with their liberty. The phrase (which in
the New Testament occwrs again only in
2 Pet. ii. 18) is the same as is rendered
“speak marvellous things” in Daniel’s
description of the king who “shall do
according to his will; and he shall exalt
himeelf and magnify himself above every
god, and shall speak marvellous things
against the God of gods,” etc. (Dan. xi. 36,
87). In the last clause we have a phrase
similar to, but not quite the same as, the
one which usually expresses the idea of
having respect of persons. The Authorized
Version, therefore, seems to do better than
the Revised Version here in adopting a
rendering which indicates that there is
some differeuce from the usual form. The
point of this difference may be that Jude’s
phrase expresses not merely the partial and
unprincipled conduct which is one thing to
the poor and another to the rich, but the
open and unconcealed adulation with which
these men hung upon those to whom it
might be of advantage to attach themselves.
The proud repudiaotion of the submission
which was due to God and the Divine
disposal of their lot was accompanied by a
cringing, unblushing submission of their
manhood to those of their fellow-men who
had favours to bestow. Arrogance and
servility are near of kin. The boaster is
half-brother to the parasite.

Vers. 17, 18.—A direct appeal is now
introduced to the readers. Its object is to
save them from being disconoerted by the
rise of these impious men or beguiled by
their pretensions. They are reminded,
therefore, of apostolio words, by which from
the beginning they had been taught to
anticipate such perils and to be on their
guard against them. But, beloved, remem-
ber ye the worde whioh were (or, have been)

spoken hefore of (i.e. by) the apostles of our
Lord Jesus Christ. The Recvised Version
rightly restores the rendering “but ye, be-
loved,” whioh the Authorized Version
dropped. The older versions, Wickliffe, Tyn-
dale, Cranmer, the Genevan, the Rhemish,
agree in introducing this emphatic “ye,”
which sets the readers in sharpest contrast to
these “ murmurers,” and gives greater point
to Jude’s appeal. The teaching of the
apostles on the subject in hand is referred to
a8 something by no means strange to them.
The terms would naturally suggest that the
readers had been themselves hearera of the
apostles. They are not decisive, however,
of the question whether oral or written
communications, direct or indirect instruc-
tions, are in view. The indeterminate sense
of the term ‘“apostle,” and the general
tenor of the reference, make it impossible to
say that Jude ranks himeelf here among the
twelve. The sentence would be more natural
on the lips of one who was not himself
an apostle. How that they told you there
should be mockers in the last time, who
should walk after their own ungodly lusts.
The Revised Version is more literally true to
the original in giving this the direct form,
how that they said, to you, In the last time
there shall be mockers, ete. This does not
necessarily imply, however, that written
words are referred to, or that a quotation
is being made. The tense of the verb, “said,”
by which the words are introduced, points
the other way. It means that they were
in the way of saying such things, and makes
it probable, therefore, that Jude refers to
the substance of what the apostles were in
the habit of saying about the future in their
ordinary preaching and teaching. Christ’s
owu prophecies on the subject of the end
(Matt. xxiv., xxv.) would form the text for
such declarnations. We have examples of
these apostolic predictions in the case of
Paul (Acts xx. 29; 2 Tim, iii. 1), in that
of John (1 John ii. 18), in that of Peter
(2 Pet. iii. 2, 3). The last resembles the
present passage most closely, the same
unusual word for * mockers,” or ¢ scoffers,”
being common to both. The stress of the
statement is again on the sensual impiety
of these men, as appears from the strong
and peculiar phrase with which the pre-
diction closes, “walking after their own
lusts of ungodliness” (Revised Version,
margin). By ¢ the last time ” (with which
compare the expressions in 1 Pet. i. 5, 20 ;
2 Pet. iii. 3; Heb. i. 1, eto.) is meant the
time which oloses the present order ol
things, and ushers in Christ’s return. It
was a Hebrew idea that time was divided
into two great periods—*“this age” and * the
age to come,” which were parted by the
coming of Messiah. The “age to come,”
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or the Messianio age, was in principle in-
{roduced by Messiah’s first edvent, but it
was to be finally brought in by his second
advent—an event conceived to be near.
1'he time whioli heralded the couclusive
termination of the one period and entrance
of the other was “ the last time”—a time of
evils and of portents marking the end of
the old order.

Ver. 19.—There follows yet another
description of the same men, taking up that
in vor. 16, and generalizing it in harmony
with what is suggestel by the apostolic
prediction. In three bold strokes it gives a
representation of them which is at once
the sharpest and the broadest of all. This
final description, too, at last lays bare tho
root of their hopeless corruption. These
be they who separave themselves, sensual,
having not the Spirit. The pronoun * them-
selves” cannot be retained in face of the
weight of documentary evidence against it.
The verb (which is one of very rare occur-
rence) is held to be capable of more than one
sense: ding, ing divistons, creating
Jactions, malking definitions or distinctions.
The most natural meaning seems to be that
adopted by the Revised Version, they who
make separations. BSo Tyndale; Cranmer
und the Genevan bave “ these are makers
of secis,” and Luther gives *“ makers of fac-
tions.” It may be that they caused divisions
by setting themeelves up as the only en-
lightened Christians, and, on the ground of
that enlightenment, claiming to be superior
to the moral laws which bouud others. The
term translated “sensnal” has unfortu-
nately no proper representative in English.
It is “psychical,” being formed from the
noun psyche, which is rendered “ life” or
“goul” This psyche is intermediate be-
tween “body” and “epirit” It is in the
first instance simply the bond or principle
of the animal life,and in the second instance
it is embodied life. Thus it is that in man
which he bas in common with the brute
creation beneath him. But it becomes also
more than this, expressing that in man
which renders him capable of connection
with God. For in the third instance it
denotes the seat of feeling, desire, affection,
and emotion; the centre of the personal life—
the self in man. The adjective itself occurs
in the New Testament only in a few passages
of marked importance—1 Cor. ii. 14; xv. 44,
46; Jas. iii. 15; and the present verse.
Here it designates the men as men who live
only for the natural self—men who make
the sensuous nature, with its eppetites and
passions, the law of their life; natural or
anémal men, as the Revised Version gives
it in the mergin. Wickliffe renders it
“beastly;” Tyndale, Cranmer, and the Gene-
van, “fleshly;” the Rhemish, “sensual.” The

third clause admits of being rendered eithar
“having not the epirit” (in which the
Authorized is supported by Wickliffe, Tyn-
dale, and Cranmer), or *having not the
Spirit” (so the Revised Version, following
the Genevan and the Rhomish). For it i
in many passages difficult to decide whether
the word * spirit” means the Holy Spirit
of God or man’s own spirit—that in him
in virtue of which he can have fellowship
with the Divine, and on which God specially
acts; “that highest and noblest part of
man,” as Luther puts it, “ which qualifies
him to lay hold of incomprehensible, in-
visible things, eternol things ; in short . . .
the house where faith and God's Word
are at home.” The rendering of the
Revised Version is favoured by the occur-
renoce of the term in the following verse.
The Spirit of God was not in the lives or
the thoughts of these men, and hence they
were creators of division, and sensnal. Their
pretension was that they were the eminently
spiritual. But in refusing the Divine
Spirit they had sunk to the level of an
animal life, immoral in itself, and productive
of confusion to the Church.

Vers. 20—23.—From these corrupters of
the Church, who have ocoupied his pen so
long and so painfully, Jude now turns
direct to his readers and brings his subject
to a fitting olose, with a couple of exhorta-
tions full of & wise and tender concern. One
of the two counsels deals with what they
should do for the proteciion of their own
Clristian position against the insidious
evils of which he has written in words of
passion. The other deals with what they
should do for the preservation of others
exposed to the same seductive perils. But
ve, beloved, building up yourselves on your
most holy faith. The tone of pleading
affection appears in the grave and earnest
words by which he reminds his readers of
the necessity of looking carefully to their own
perseverance. As the condition of all else,
be names the great duty of personal edifica-
tion or up-building. They must strengthen
themselves on their foundation, and that
foundation is their “most holy faith.” By
this epparently Jude does not mean simply
the subjective grace or virtue of faith.
Peter, indeed, speaks of the strengthening
and development of that as the seoret of
being neither barren nor unfruitful. But
the idea and the phrase seem somewhat dif-
ferent here; for any spiritual gift of theirown
would be all too weak a security, Itisrather
the “faith” which has been aelready men-
tioned as “once delivered unto the saints”
(ver. 3), and is now conceived as possessed
by the readers. In this fajth, of which Christ
himself is the Sum, they have a secure foun-
dation for their renewed life, and on this faith
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they are to establish themselves more and
more. Praying in the Holy Ghost. These
words go best together, though somo attach
tho torm, “in the Holy Ghost,” to tho former
clause. They express a second eondition
which must be made good, if the readcrs are
to be safe from the seductions which threaton
them. ‘Their Christian life, if it is to be
proof against theso evils, must bo fed by
proyer, and by prayer of the deepest and
most effeetual order—prayer which takes
its life and power from the Holy Spirit
(cf. Eph. vi. 18; Rom. viii. 26). Keep-your-
gelves in the love of God, looking for the
meroy of our Lord Jesus Christ unto eternal
life, The “love of God™ must have a
sense parallel to that of the ‘ mercy of
Christ.” It is, therefore, not our love to
God, but his love to us. The love which
God is revealed in Christ to have to us
is that in which they are to keep themselves.
So long as they live within its grace they
cannot but be secure against the corruptions
of men. If they fall away from it, they be-
come an easy prey. And keeping themselves
in this love, they are to ¢ look for mercy.”
They are then entitled to expect that merey,
and the attitude of expectation will itself
be an aid to the keeping of themselves
in the love. The mercy of the future is here
spoken of as specifically the merey of our
Lord Jesus Christ; Jude having in view
that advent of Christ which filled the
immediate horizon of the early Christians,
and to which they looked with an intensity
of expectation to us very partially realizable,
as the event which would speedily reveal
every man’s work and in which mercy
would trinmph over judgment for the faith-
ful. And this mercy,or, as it also may be, this
expeclation, is further described as having
nothing less than elernal life for its object
and its certain end. So the central idea
in this counsel is the necessity of holding by
the revealed fact of God’s love in Christ.
The first two clauses point to the means by
whieh this is to be made good, and the last
clause expresses an attitude of soul which
is at once an extension of the central duty
and a help to it, And of some have compas-
sion, making a difference: and others save
with fear, pulling them out of the fire. The
readings here are so diverse, and so difficult
to determine, that some of our best critics
take this to be ono of the passages in which
we have to recognize a corruption of the
primitive text now past certain correction.
The Received Text is clearly in error at
least in one importent term. The word
which it renders “making a difference,” as
if it referred to the readers, is in the seme
cose with tho “some,” and refers to the
porsons who are to bo dealt with. It is
doubtful, too, whethcr we lave three

different elasses of persons referred to in
three distinct hortatory sentences, or only
two such classes. The most recent ancd
beat of our English students of the text,
Messra, Westeott and Hort, adopt rearings
which differ in some respects from those
of the Authorized, but agree with it in
presenting only two classes of persons.
The Revised Version, following many gond
authorities, both ancient and modern, prefers
another form of text with a triple division.
Accepting this, we kave still more than one
uncertainty to take account of. In the first
of the three clauses there is the difficulty of
deciding between two readings, one of
which gives us *on some have mercy,” while
the other yields the sense “some convict,”
that is to say, bring their sin home to them,
or refute their error. The preferenco is to be
given, on the whole, though with some Lesita-
tion, to the former of these readings, which
is also the more difficult of the two. There
is also the difficulty of determining the
precise idea expressed by the participle in
the same clanse. It appears clear enough
that it cannot have the sense assigned it by
the Anthorized Version, namely, that of
“making o difference.” But setting this
aside, we have still to choose between two
ways of taking it. It may have the sense of
hesitating or doubting; in which case the class
of persons referred to will be those who are
not wholly gone in unbelief, but are on the
way to it. Such persons are to be regarded
as fit objects for anxious, considerate, pitiful
trecatment. This is a sense which the word
undoubtedly bears in several passages of
the New Testament (Jas. i. 6; also Matt.
xxi. 21; Mark xi. 22; Rom. iv, 20), It has
also the sanction of the Revised Version,
which renders it, ¢ And on some have merey,
who are in doubt.” But it may also have
the semse of contending, and the faet that
it has already been so used in the present
Epistle (ver. 9) is a weighty consideration
in favour of this view. The rendering then
might be, “Some compassionate, when they
contend with you” (so Alford, etc.). In this
case the class referred to will be the conten-
tious, of whom there might be different
kinds, some more hopeful and reasonable,
others less so. Men of this spirit are to be
tried first with kindness and comnsiderution.
Even when they oppose you and draw off
from you, be pitiful toward them; take a
compassionate, lhelpful interest in them.
The second clause is best rendered with the
Rovised Version, ** And some save, suatching
them out of the fire.” This brings a different
class of persons into view—those who have
sunk into corrupt courses which will soon
undo them, who are already, indeed, in tho
penal fires of wrong, but yvet are not be-
yond the possibility of rescue if quick and
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vigorous measures are taken with them.
It is geuerally supposed that Jude has in
view here the figure of the “brand plucked
from the burning,” which occurs in Zech.
iii. 2. If so, the position in which this
second class stands is represented as one
of the last possible peril. The terms are
strong and vivid enough for this. They
mean that there is no time to lose, that all
depends upon the prompt use of efficient
measures, however forcible and unwelcome.
The third clause then rums, “And some
compassionate with fear.” It points toa class
wha are to be dealt with in the same way
as the firet class. Yet there is a difference
between them. This third class of persons
is more dangerous to those who seek their
good. They too are to be tried with active,
helpful pity; but this is to be done “ with
fear.” In their case the life is so treacherous,
the error so insidious, that their Christian
benefactors incur grave risk in coming
to close terms with them, and require to
practise an anxiouns vigilance lest they be
themselves led astray. Hating even the
garment spotted by the flesh. The idea of
“filthy garments” occurs in the same pas-
sage of Zechariah already referred to, and
the term “ garment” (here the tunic, or inner
robe) is elsewhere nsed in a figurative sense
(Rev. iii. 4). Here it points to everything
1hat is in contact with pollution. The
clause scems to be added in order to give
greater emphasis to the need of “fear” in
dealing with men of the kind in question.
Not only are their impurities to be zealously
avoided, buit all the saccessories of these
impuritice—everything, in short, that is in
any way connected with them. If this is
the case, then this last is the most danger-
ous and hopeless of the three clauses men-
tioned. They are those * on whom profound
pity is all that we dare bestow, and that in
fear and trembling, lest by contact with
them we may be brought within the in-
fluence of the deadly contamination that
clings to all their surroundings” (Plummer).
Only the pity which is to be shown them is
vot. mere feeling, but & compasgion which im-
plies some active, though anxious interest in
their rescue.

Vera 24, 25.—The Epistle closes with a
doxology of a high and solemn strain,
resembling in some respects that with which
the Epistle to the Bomans concludes, and
couched in terms befitting what hes just
been said of danger and duty. Now unto him
thet is able to keep you from falling, The
writer has counselled the readers to keep
themselves in the love of God. He has also
set before them the attitnde they ought to
adopt toward different classes, and has not
conoealed the peril to themselves which the

discharge of Chrislion duty to others may
involve. Recognizing liow short the way
is thet brotherly counsel or personnl effort
can carry one in these solemu and arduous
obligations, he now reminds his readers
of a higher power thet is available for
their help and protection, and comwmends
them to that as their best, their only
security. The risk of falling or stumbling,
as it rather means, is great. Only the
omnipotence of God can “keep” them from
it or protect them against it, the word for
“ keeping ” being one which expresses the
idea of “guarding.” And to present you
faultless before the presence of his glory
with exceeding joy. The terms here aguin are
exceedingly vivid, the one which is rendered
“ present” meaning to “set one up” or
“make one stand,” and the *faultless”
being the adjective *‘without blemish”
which is applied to the Levitical offerings in
the Old Testament, and to Christ himself in
1 Pet.i. 19. The “glory” here in view is
that of the last day, when he to whom all
judgment is committed returns to execute
that judgment in his own glory and that of
his Father (Luke ix. 26; Titus ii. 13). The
“ oxceeding joy” expresses the feeling
with which it shall be given to the faithful
to meet that day. The Revised Version,
therefore, more correctly renders it, “ And
to set you before the presence of his glory
without blemish in exceeding joy.” Weak
and vulnerable as they are, God’s grace
is mighty to do these two things for them
—to protect them through time, and at
the end of time to make them stand the
serotiny of the Judge like men in whom no
blemish is discovered, and to whom thet day
brings exultant joy. To the omly God our
Saviour, through Jesus Christ our Lord, be
glory, majesty, dominion, and power, before
all time, and now, aund for evermore (or,
unto all the ages). So the Revised Version
renders it, in accordance with the best-
authenticated text. Documentary evidence
renders it necessary to omit the ' wise®
in the “only wise God” of the Anthorized
Version, to insert the clause, “through our
Lord Jesus Christ,” to omit the “and”
before the *‘majesty,” and to adopt the
extended oxpression of duration in the
closing sentence, Thus the largest possihle
ascription of praise is made to God. Itis
the ascription of an honour which is con-
fessed to belong to him eternelly, before the
world was, as well as in the present, and on
to the eternity which is yet to enter. This
is his in his character of Saviour—Preserver
of them tbat are tending to fall, Redeemer
of the weak and sinful ; and, therefore, it 18
“ through Jesus Christ.”
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HOMILETICS.

Vors. 1, 2.—* Culled, beloved in God the Father, preserved for Jesus Christ.” Three
designations expressing the three great facts of grace which make the honour of God’s
saints. There is the call—the act of God which takes us out of the world of evil and
brings us into the kingdom of Christ. But this call implies that we are the subjects of
an eternal Jove which holds us within its unfailing arms, and of a protective power which
keeps us for Christ whose possession we are designed to be. To these three facts of grace
wo owe the good which enriches our life. In virtue of these the three great blessings
of mercy, peace, and love are ours by right, and form the proper subjects of prayer in
our behalf. This selecting and separating operation of the Spirit, that infallible purpose
of the Father’s love, these rights which the Son has in us and in consequence of which
we are destined to be his servants and his possession,—these are the immovable founda-
tions of our security. But the same high facts of grace are likewise the measure of our
responsibility, and the irresistible argument for a life which should be superior to
whatever evil may threaten or tempt it.

Vers, 8, 4.—Error not to be trifled with, but to be earnestly dealt with. “It was
needful for me to write unto you, and exhort you that you should earnestly contend
for the faith,” etc. Least of all is the kind of error which acts upon the moral life to be
lightly thought of or suffered to pass unchallenged. One of the most difficult, yet most
imperative, of the Christian duties is to admonish and fortify brethren who are ready
to yield to the seductions of error. The bond of a “ common salvation” of which we are
partakers together, pledges us to the discharge of such duty. The “faith " is the deposit
of truth. The message of Christ is spirit and life. But the new spirit and the new life,
in which the power of his gospel consists, rise out of the facts and truths of revelation,
and work through these. To the Church universal, the whole body of believers, has
been committed, therefore, a sacred deposit of truth, here called tke faith, embracing
evangelical history, doctrine, and precept. This body of truth is a permanent trust.
It has survived the times of the Church’s greatest declension, and by it she has lived.
It is her chief advantage and distinction, as the possession of the * oracles of God ”’ was
the chief advantage of the Jew over the Gentile (Rom. iii. 2). Tt is something
delivered to us, not elaborated by our own thought. How great the responsibility
attaching to our stewardship therein! The trostee’s duty is to keep this deposit intact,
to protect it agaiust corruption, and to hand it on to others.

Vers. 5—7.— The invasion of the Church by error is no accident or surprise. “1 will
therefore put you in remembrance, though ye once knew this,” etc. It is not to be
taken ‘“ as though some strange. thing happened ” (1 Pet. iv. 12). Faith is apt to be
staggered or darkened by it. Yet it is to be anticipated. It has been the subject of
prophecy. It is provided for in the Divine guidance of the Church, and it works to
its own retribution. The history of God’s ways, too, is the best corrective for faith’s
perplexities and fears in presence of the march of error. The history shows that
what is, is only that which also has been. The dread things in its record bear witness
to the fact that victory is not on the side of evil, but that there is a defeat pre-
determined for it—a penalty which follows it by a certain law. God’s terrible deeds
in righteousness attest the temporal punishment of sin. The Old Testament history,
in which these are registered, is the nurse of a faith which should be humble, strong,
gourageous, hopeful. To neglect it is certain loss. It is gain to be * put in remem-
brance” of it. * Them that believed not "—the explanation both of the sin, and of
the destruction of the generation in the wilderness. So the evil heart of unbelief is the
final secret of guilt and error, the hidden laboratory of all perversions of truth and all
depravations of the moral life, the subtle inspiraiion of enmity to God and defiance
to law.

Vers. 8—11.— The mutual dependence of belief and life. ¢ Likewise also these filthy
dreamers defile the flesh,” etc. Religion is the strength and security of morality.
M orality is the outcome apd flower of religion. There must be soma relation, therefore,
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between the truth of the religions belief and the purity and elevation of the moral life.
A doctrine of God and things Divine which becomes mistaken, imperfect, or corrupt,
cannot but affect the conduct which a man allows himsolf. A life of licence is the
natural result of & denial of God and Christ. Morals are imperilled and impaired as
spiritual truth is scorned or depraved. The abuse of grace is the most fatal canler
in the Church. The corruption of the best is the worst. The angel that falls becomes
a devil. The grace of God, corrupted, is turned tc lasciviousness, The liberty of the
gospel, when perverted, becomes an occasion to the flesh. Humility is the true note of
dignity. The highest natures are the most modest and self-restrained ; the lowest and
most ignorant, the rashest and the most self-willed. Reverence is the safeguard both
of faith and of virtue. The latest developments of error and unbelief are no novelty,
The corruptions of Jude’s time were but the corruptions of ancient days, The evils
which crept into the primitive Church of Christ were but the renewals of the * way of
Cain,” the ‘““error of Balaam,” the “ gainsaying of Korah.” Sin only repeats itself as
it perpetuates itself. Under many new forms we recognize only the old sins of envy
avarice, and pride. ’

Vers. 12, 13.—A4 perfect Church a vain expectation. * These ave spots in your feasts
of charity,” etc. The teaching of our Lord's great parables gives us no warrant to look
for a perfect Church till the end. Popular ideas of the purity of the primitive Church are
far from being borne out by fact. 'The New Testament writings themselves, especially
the Epistles to the Corinthians, the Pastoral Epistles, Jude, 2 Peter, and the Apocalypse,
indicate with the utmost plainness how mixed the early Churches were, and to what
an extent they suffered from grievous and varied evils. Neither have we any scriptural
warrant for setting up impracticable terms of admission to the Christian Church, or
impracticable conditions of discipline within it. The facility with which the most
sacred usages and ordinances admit of abuse, eg. the perversion of the simple and
beautiful institution of the love-feasts, shows the necessity of jealous watchfulness over
ecclesiastical practice, and the wisdom of denying ourselves the most appropriate forms
for the expression of Christian life and worship, when these become misunderstood,
lifeless, or associated with evil, The most fatal form of selfishness is the selfishness
which takes advantage of religion, and assumes the cloak of spirituality. Mark Jude's
lurid picture of the brood of deceits, sensualities, and blasphemies that spring from
it. Study, too, his equally lurid picture of the degradatior, the emptiness, the death-
in-life of such a life—the treacherous hopes like rainless clouds with which it beguiles
and embitters, the barrenness worse than that of exhausted autumnal trees to which it
is doomed, the shame which is the issue of its passionale licence.—There is a double
punishment of fleshly sins. Their retribution comes in the penal law which works in
nature and makes them in part their own avengers in time. It comes, too, in the
nameless awards of eternity, which are in reserve.

Vers. 14—19.— Future judgment an anticipation of nature and a truth of revelution.
“To execute judgment upon all,” etc. Itsdeclared era is the Lord’s advent ; its declared
functions are those of correction and retribution. ‘Great swelling words "—tho
patural language of the errorist and the deceiver. * Very many such words are
recorded in Church history, and that, too, as spoken in justification of unbridled lust.
Some of the more openly abominable belong to the Gnostic and other antinomian
heretics of early times, when men were taught that by faith and what was called
knowledge they were raised above all restraints of law and obligations of morality—
became, in fact, incapable of sin, and especially so superior to matter and all material
influences that no degradation or pollution of the body could possibly affect them in
any way whatever, any more than the ocean is defiled by what you throw into ik
The later centuries also supply abundant illustrations of the text, as in the arrogant
ﬂ'etensions of popery, the extravagances of the libertines in the Reformation, and the

ormon and * free love’ and spiritualistic ravings of our own day” (Lillio). *Mockers”
—the class most impervious to grace, the most hopeless to reclaim. The rise of such
ia the most deadly symptom of evil in the Church. DBut the sins of discontent with
providence, immoral licence, swelling vanity, cringing servility, and malignant scoffing
are near of kin, “The lack of the Spirit * i8 the last word in the description of impiety.



1—25.] THE GENERAL EPISTLE OF JUDE. 19

The grace of that Spirit is the sole guarantee of the hizher life. The loss of that Spirit
is the way of death,

Vers. 20, 21.—The law of Christian safety—to leep ourselves in the love of (odl.
“ Keep yourseives in the love of God,” ete. The soul’s one asylum and relreat is the
love of God revealed in Jesus Christ. The act of grace which calls us to the Christian
life introduces us to the knowledge of that love, and brings us within its pavilion. The
sum of all subsequent Christian duty is to be true toit; the sum of all Christian wisdom
is to suffer nothing to turn us away from it. But our continuance within it demands
that we persevere in building up the structure of a holy life on the foundation of the
faith given us; that we nourish and strengthen that life by prayer, and that we keep
the eye of expectation on the future. The Christian life, too, is necessarily a progressive
life. Growth is its security against decay, and its protection against temptation. And
the prayer that nourishes and strengthens is prayer in the Holy Ghost — prayer
prompted by him, directed in its subjects and its frames by him, interpreted in
its deep and unutterable longings by him. “So great is the sloth and coldness of
our carnal nature,” says Calvin, * that no one can pray as he ought unless moved
by the Spirit of God; even as we are so prone to distrust and fear that no one
dare call God ‘Father’ save by the dictation of the same Spirit. Hence comes the
desire, hence the earnestness and vehemence, hence the activity, hence the confidence
of obtaining, hence, finally, those unutterable groanings of which St. Paul speaks.
Therefore not without cause does Jude teach them that none can pray as he ought
save by the guidance of the Spirit.” The judicial decisions of the future arz com-
mitted to the Son of man. The hope of mercy in the day of his coming is one of the
gifts of the regenerating and sanctifying Spirit. That hope is the light which brightens
the believer’s path in the darkened present, and makes him proof against the seductions
of sin and error. The expectation of that mercy is the inspiration of his courage ; it is
the call from beyond the stars which makes it easy for him to hold by the love and
truth of God, and bid away whatever would tempt him to depart from these.

Vers. 22, 23.—The law of Christian duty to others in times of peril and evil. *‘ And
of some have compassion,” etc. There is a duty to all, but the duty is not the same to
each. Christian wisdom must decide how to distinguish between cases, and to act in
each so as at once to seek the good of others and to keep ourselves pure. “Different
courses are to be pursued according to their different circumstances, characters, and
dispositions. Some must be dealt with sternly, even as that Hymeneus and Alexander,
whom St. Paul delivered unto Satan, that they may learn not to blaspheme. Some
may be saved by promptness and decision even from the extremity of danger. Some,
while they awaken compassion, must yet be dealt with trembliogly, lest he who seeks
to save them himself suffer from the contact. Such is obviously the part of wisdom.
An insight into character, and a ready tact in adapting one’s efforts to its various
phases, is an important qualification in those who would win souls- from the error of
their ways. All souls are to be cared for; but not all by the same methods ” (Gardiner).

Vers. 24, 25.—The grace of God the believer’s first and last dependence. * Now unto
him that is able to keep you,” etc. Only his power can protect us from our own weakness
and sin and error, and make us capable of standing, and purify us for the mabifestation
of the great day. But that grace is sufficient, and it is at hand to give success to our
own eflorts in keeping ourselves in the asylum of God's love. “Full of consolation,”
says the writer immediately quoted,  must have been the thought in days when danger
pressed on every side, and ungodly men, bringing with them all error of doctrine and
viciousness of life, had crept into the very fold whither the frithful had turned for
safety. Bqually comforting must it prove in an age when the name of Christ is made
the cloak for strange oppositions to his teaching and his example, and when in the
wide wilderness of error it is difficult to discern the narrow pathway of truth.”
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HOMILIES BY VARIOUS AUTHORS.

Vers. 1, 2.—Authorship and salutation. This brief Epistle is remarkable for its
triple order of ideas, carried through to the very end. The first instance occurs in the
account the author gives of himself—‘ Jude, & servant of Jesus Christ, and brother
of James.”

I. AurmorsEe. 1. Who was Jude? There are two persons of the name repre-
sented as relatives of James. There is Jude the apostle, brother or son of James the
martyr (Luke vi. 16; Acts i. 13), who is also callec{) Lebbaus ; and there is this Jude
the brother of James—that is James the Just, the brother of the Lord (Gal. i. 19)’
president of the council at Jerusalem (Acts xv. 13). The author of this Epistle was,
therefore, a younger brother of our Lord and a younger son of Joseph and Mary. He
was pot an apostle, else he would probably have called himself so. He did not
believe in our Lord during his ministry (John vii. 5), but became a convert alter the
Resurrection (Acts i. 14). 2. His official position. He was “a servant of Jesus
Christ,” not merely in the larger sense in which all saints are so, but in the special
sense of his official relation to the Church as an evangelist. (1) It is an honour to be
in the service of such a Master. (2) Our service ought to be («) to him alone (Matt.
vi. 24); (b) and to be & diligent, cheerful, and constant service. (3) Those who would
lead others to serve Christ must themselves set the example. 3. His relationship to
James. Jude mentions this fact: (1) Partly that he may distinguish himself from
others like Judas the apostle and Judas Iscariot. (2) Partly to substantiate his claim
to a hearing from his relationship to one more celebrated and better known in the
Church; James was at once ¢ the Lord’s brother,” “a pillar in the Church ” (Gal. ii. 9),
and a saintly character. (3) Partly as implying an agreement in doctrine between James
and himself. (4) Had Jude been an apostle, he would hardly have mentioned this
relationship, inasmuch as he could have asserted a much stronger claim. (5) It may
be asked—Why did he not rather mention his relationship to Christ himself? (a) He
may have been led by religious feeling, like James bimself in his Epistle, to omit all
reference to this matter. (&) The ascension of Christ had altered the character of this
earthly relationship. (c) Such a course would have been incomsistent with the spirit
and teaching of our Lord himself, who taught that those who did his will were more
nearly allied to him than earthly kin (Luke xi. 27, 28).

IL THE rERsoNs To WHOM THE EPISTLE was ADDRESSED. “To them that are
called, beloved in God the Father, and preserved for Jesus Christ.” Here, again, we
have a triple order of ideas. He addresses true saints of God. 1. They were called.
This is the familiar Pauline description of the saints, They are called (1) out of
darkness into God’s marvellous light (1 Pet. ii. 9). (2) The calling is “according to
his purpose” (Rom. viii. 28). (3) Not according to works (2 Tim. i. 9). (4) It is a high
calling, (5) a holy calling ; and therefore saints ought to live suitably thereto. 2. They
were beloved tn God the Father. This is a unique expression in the New Testament.
The tense of the participle implies the love as a continuously existingjfact. The
TFather is the Source of all love-experiences, the sphere in which love is displayed ; for
God is love. 3. They were preserved for Jesus Christ. (1) Their preservation does
not depend upon their own holiness or effort. (2) It depends on God’s purpose, on his
calling, on his grace. He is able to “keep them from falling” (ver. 24). Christ shall
«confirm them to the end” (1 Cor. i 8); no one shall pluck them out of his hand
(John x. 29); their seed abideth in them (1 John iii. 9); the fear of the Lord in their
hearts shall keep them from departing from him (Jer. xxxii. 40); they are “ kept by
the power of God through faith unto salvation” (1 Pet. i. 5). (3) They are preserved
(@) from the curse of the Law (Gal. iii. 13) ; (3) from the evil of the world (John xvii.
18); (¢) from falling (ver. 24); (d) from the touch of the evil one (1 John v. 18).
(4) They are preserved for the day of Christ’s coming. That signifies their steadfast
perseverance till death, The Apostle Paul placed his soul, as an immortal deposit, u::
Christ’s Liands, with the full persuasion that it would be safely kept ““till that day’
(2 Tim. i. 12). The eaints are kept for the glory of Immanuel in his everlasting
kingdom. ARTIEY)

I1l. TrE saLuraTioN. “Mercy unto you and peace and love be multiplied.
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Another triplet, 1. Mercy 4s from the Futher. It is his distinguishing attribute.
“ His mercy ondureth for ever.” There is forgiving mercy, providing mercy, restrain-
ing mercy, restoring mercy, crowning mercy. He has “ bowels of mercy.” He
““ delights to show mercy.” 2. Peace is through the Son. (1) He i8 our Peace (Eph.
il. 14), as *“ the chastisement of our peace was upon him ” (Isa. liii. 5). (2) He gives
peace (John xiv. 27). (8) He preached peace (Eph.ii. 17). Therefore great shall be the
peace of God’s children. 3. Love is from the Holy Ghost. Te sheds it abroad in the
heart (Rom. v. 6). There is “a love of the Spirit ” (Rom xv. 30). The Christian has
experience of love objective and subjective. 4. Jude prays that these graces may be
multiplied. (1) This implies that saints are till death iucomplete in their graces.
There never will come a time in which this prayer may not be offered for saints in the
flesh, (2) This prayer has an eye to the glory of God as weil as to the comfort and
peace of believers. (3) The Lord is always willing to impart his best gifts. (4) He
has abundance of grace for all his children, and for all the exigencies of their life.—T. C.

Ver. 3.—The purpose and occasion of this Epistle. It was to exhort the saints to
steadfastness in contending for the truth which was then threatened by an insidious
party of antinomians who had entered the Church, Love prompted the writing of the
Epistle, as we may infer from the term “ beloved” by which the author addresses his
readers.

1. His coNOrRN FOR THEIR WELFARE. “Beloved, while I was giving all diligence
to write unto you of our common salvation, I was constrained to write unto youw”
1. It was a ready, prompt, entire diligence, because there was danger in delay, and the
constraint of love was upon him. 2. It ¢s 1right that ministers should be diligent about
the most important concerns, the interests of truth and the welfare of the flock. 3. Jude
thowed his concern for the saints by committing his thoughts to writing. (1) Writing
gave them permanence. Words pass away, but writing remains. ¢ This shall be
written for the generation to come.” (2) Writing secured a wider circle of hearers.
Every age of the Church, as well as the first, has been benefited by this brief letter
of Jude. (3) It is a great sin to undervalue the written Word of God.

II. THE IMPORTANCE OF THE SUBJECT OF HIS WRITING. “Qur common salvation.”
1. The nature of this salvation. (1) It is the deliverance of man from the guilt and
power of sin and the complete redemption of his soul and body in the day of judgment.
(2) It begins in the present life. (3) God has given us his Word to show the way of
salvation. 2. It is the common salvation of all saints. **Our common salvation.”
(1) Christ, the Saviour, is common to all the saints, (2) There is but one common
way to heaven. There is but “ one faith.” (8) The blessings of salvation are common
to all believers, Jew and (Gentile. (4) It is a salvation of which the early Christians
had an experimental knowledge; it 1s *“ our common salvation.”

III. TEE NECESSITY FOR HIS WRITING. “I was constrained to write unto you.”
This arose: 1. From the evil doctrines of the antinomians, 2. From their subtle arts.
3. Fromthe too great readiness of the saints to be decetved. 4. The exposure of seducers
s @ necessary part of the ministry.

IV. TEE NATURE OF THE EXHORTATION JUDE ADDRESSED TO THE SAINTS. “ Exhort-
ing you to contend earnestly for the faith which was once for all delivered unto the
saints,” Christians must suffer the word of exhortatioz, which is an excellent help to
religious steadfastness. 1. The matter to be contended for. (1) It is the doctrine of
faith, or the truth which is to be received in order to our salvation. It is called  faith
because it is the instrument used by the Holy Spirit to work faith. (2) It is the faith
“delivered ” by God, not discovered by man. The natural man can no more perceive
than he can discover the things which are of God (1 Cor. ii. 24). (3) It is the faith
delivered “once for all.” No other faith will ever be given. No new doctrines are to
be added to the circle of faith, though the truth may be cast in new forms, and
shaped according to the intellectual and spiritual exigencies of each age. Therefore
(a? it is a great sin to despise the faith selivered to us; (b) we ought to be thank-
ful for it; (¢) woe ought to reccive ana owey it in the love of it; (d) we ought to
guard it agaiust heretical perversions. (4) It is a sacred deposit placed in the hands
of trustees—* delivered to the saints.” Not to holy prophets and apostles merely,
but to all saints, even in ages destitute of prophets and apostles. (a) It is a solemn
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trust, involving great responsibilities. () The saints are to keep the faith for thelr
own salvation and comfort. (c) They are to keep it for generations to come. (d)
How much is the world indebted to the eaints] (e) The trustees of the faith ought
to have holy hands and holy hearts. 2. The duty of the sasnis to contend for the
Jaith, This duty implies (1) the importance of this faith, for it is the best things that
Satan is most anxious to destroy ; (2) the presence of adversaries seeking to corrupt or
destroy it; (8) the need of Divine strength for contending for it with effeot; (4) the
various ways in which the saints are to contend for it—(a) by refuting and convincing
gainsayers, (b) by praying for its success, (¢) by conlessing it boldly before men, (d) by
mutual exhortation, (¢) by holy example, (/') by suffering for the truth.—T. C.

Ver. 4.—Reasons to enforce the duty of contending for the faith. The principal
reason is the presence of antinomian errorists in the Church.

1. TRE EXTEANCE OF WICKED ERBORISTS INTO THE CHURCH. * For there are certain
men crept in privily, even they who were of old set forth unto this condemnation.”
1. These men are not named, either because Jude did not care to give them the celebrity
their vanity might have desired, or because their names were already known to the
caints. 2. It s not possible for man to guard the Church against the entrance of such
men. Even apostles themselves could not keep the Church pure. 3. The entrasice of
errorists is usually effected by hypocritical arts. They are *false apostles,” “deceitful
workers,” “deceiving the hearts of the simple,” * drawing many disciples after them,”
“ false teachers privily bringing in damnable heresies.”” They usually conceal their real
opinions ; they mix wholesome truth with destructive errors; and they preach doctrines
palatable to the corrujt nature of man. They usually effect an air of novelty or origi-
nality in their teaching. The best Christians may therefore be sometimes mistaken in
such seducers. 4. The presence of such men in the Church does not destroy the being
of the Church. 5. Their destructive tnfluence and the retribution that awaits them
were predicted beforehand. For *“they were of old set forth unto this condemnation.”
Not in the prophecies by Peter and Paul, but in the Old Testament ; for the phrase, * of
old,” refers to something in history. The condemnation is that illustrated by the
examples recorded in the following verses. 6. It ¢s needful that Christians should be
on the watch against the entrance and the influence of wicked errorists.

1. THE CHARACTER OF THESE MEN. “ Ungodly men, turning the grace of our God
into lasciviousness, and denying our only Master and Lord, Jesus Christ.” 1. They were
godless men. (1) They denied to God the honour due to him, They lived without
relation to God. They were practically “ without God in the world.” ¢ In their works
they depied him.” “They called not upon the Lord.” (2) They gave to the world,
to sin, to folly, the allegiance that was due to God. They “served the creature more
than the Creetor.” (3) They sought to honour God in & wrong manner. They wor-
shipped not according to his Word; and their service was selfish, or partial, or incon-
stant, or profane. (4) Ungodliness leads to all wicked practices. 2. They perverted
the doctrinesof grace. * Turning the grace of our God into lasciviousness ; " arguing, a8
Trapp says, from mercy to liberty, which is the devil's logic. (1) The true design of
the grace of God. Itis that “denying ungodliness and worldly lusts, we may live soberly,
righteously, godly, in this world.” As the free gift of God, our election and our calling
being both of grace, we are bound to see that we receive it not in vain (2 Cor. vi. 1).
(2) The perversion of this grace is effected (¢) by men_ * using their liberty for a cloak
of maliciousness” (1 Pet. ii. 16), “for an occasion to the flesh _" ((_}al. v. 13), by * con-
tinuing in sin that grace may abound ” (Rom. vi.1); (%) by rejecting the Lx‘zw as s rule
of life ; (c) by abusing their liberty to the offence of weak consciences. (3) The heinous-
pess of such conduct. (a) It implies the sin of hypocrisy.’ () It is a profound
dishomour to God and his doctrine.” (c) It argues a boundless ingratitude. (d) It i8
almost the most hopeless of all sins against God. 3. They denied Jesus Christ.
Wearing the livery of Christ, they were all the while vassals of the devil. (1 Christ is
the only Lord and Master of believers. This Lordship is based upon the idea of pro=
perty. We are the Lord's, whether living or dead (Rom. xiv. 9). (@) He gives laws
to his servants. (4) He binds them lovingly to pbedience. (c) He rewards t‘her.u
according to their service. (d) He has power both to give and to take away. (¢) There
is no escape for his enemies, We may, therefure, infer : («) How serious an error it is
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todeny Christ's Deity! (8) How foolish to trust in any other Saviour! (y) How blessed
are believers in possessing such & Lord! (2) These errorists denied this Lord.
(@) Doctrinally ;—perhaps, like the Gnostics, they denied his true Deity and his true
humanity. () Practically, (a) by opposing his gospel ; (8) by apostasy from his
truth; (7) by & wicked and lewd life. These men, by rejecting Christ’s authority
a8 well a8 his salvation, “ forsook their own mercy.”—T. C.

Ver. 6.—F'irst example of Divine vengeance. Jude then proceeds to give three
instances of this sort—the first being that of the unbelieving Israelites in the
wilderness.

I. THE NEOESSITY OF REVINDING BAINTS OF FAMILIAR SCRIPTURE FacTs. ‘‘Now
I desire to put you in remembrance, though ye know all things once for all, how that
the Lord, having saved a people out of the land of Egypt, afterwards destroyed them
that believed not.” 1. Ewery private Christian ought to be well acquainted with the
Scriptures. Jude concedes that those he addressed were so. The Bible is a book
for the people as well as for ministers. Knowledge is highly commendable in a Christian
(Rom. xv. 14), as well as goodness. 2. The best of people need to have their pure minds
stirred up by way of remembrance ; for memory is too olten “like the sieve which holds
the bran and lets the flour go.”

IT. THE SAINTS REMINDED OF A FAMOUS DELIVERANCE. I removed his shoulder
from the burden, and his hands were delivered from the pots” (Ps. lxxxi. 6). 1. No
difficulties could hinder Israel's deliverance from Egypt. 2. Israel went down to Egypt
e family, and emerged out of it a nation. 3. This nation carried the destinies of the
world tn its bosom. )

III. THE SAINTS REMINDED OF A GREAT DESTRUCTION. The Lord dealt first in mercy,
then afterward in judgment. 1. Destruction overtook the Israelites from plague, fire,
serpents, earthquake, sword. The wilderness was strewn besides with the carcases of
all except those of twenty years old and under, who alone were privileged to enter the
land of Canaan. 2. This destruction was a disappointment of high hopes as well as a
fall from a high position of privilege. 3. Yet 45t was but partial. The stock of Israel was
spared. . And the doom was long deferred, so as to give more than a generation of time
for repentance. 4. The Lord’s judgment in this case proves that punishment cannot be
averted by privileges abused.

IV. THE SAINTS REMINDED OF THE CAUSE OF THIS DESTRUCTION. It was unbelief.
“ They could not enter in because of unbelief ¥ (Heb. iv. 6). 1. Difficulties soon dis-
cover the untrustful heart. 2. Unbelievers forsake their own mercies, and are their own
worst enemies. 3. There is no folly ltke unbelief. * Blessed are they that have not
seen, and yet have believed.” 4. The end of unbelief is utler and absolute destruction,

Ver. 6.—Second example of Divine vengeance. This is the case of the fallen angels.

I. TEE EXISTENCE OF EVIL ANGELS. It ig expressly asserted in Scripture. There is
no greater moral difficulty in understanding the existence of such beings than in
understanding the existence of evil men. They are spoken of as ¢ angels that sinned ”
(2 Pet. ii. 4), as devils “ who enterinto men " (Luke viii. 30),as beings to be judged by
the saints (1 Cor. vi. 3).

II. THEIR REVOLT AND DEFEOTION FRoM Gop. ‘“And angels which kept not their
own principality, but left their proper habitation.” They are represented in the
prallel passage in DPeter as simply “ the angels that sinned;” and the devil is spoken
of as not ‘““abiding in the truth,” and pride is assigned apparently as the cause of his
fall (1 Tim. iii. 6). “It is hard to be high and not high-minded.” But the allu-
sion here is rather to the angels rejecting their high dignity of position in subjection to
God, and departing from their habitations in heaven, as the consequence of the aliena-~
tion caused by pride. 1. Their revolt was a dishonour to God. (1) They slighted
the place of his glory. (2) They were the highest order of his creatures, and might
have found their happiness in obedient service. 2. An evil nature cannot endure
either the joys or the holiness of heaven. 3. Ii i3 a sin for the highest being to exempt
himaself from service. 4. The ungels have a habditation in heaven.

III. TnE PUNISHMENT OF THE EVIL ANGELS. * He hath kept in everlasting bonds
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under darkness unto the judgment of the great day.” 1. There is @ present punishment.
They are “kept in everlasting bonds under darkness.” (1) There are the bonds of
God’s power.  “TT'he strong man is bound by a stronger than he.” “The old dragon
was bound for & thousand years.” (2) There are the bonds of sin, as if to account for
the dread consistency of him * who sinneth from the beginning” (1 John iii. 8), (8)
There are the bonds of & guilty conscience, which cause the devils to tremble as they
believe (Tas. ii. 19). (4) Yet restraint or torment cannot reform the evil angels. (6)
The devils cannot hurt us unless we get within the compass of their chains. Calvin
says, “ Wherever they go they drag with them their own chains, and remain involved
in darkness.” (6) The darkness under which they are held points to their miserable
condition, as signified by their separation from the presence of God, brought about as
it was by their own act, and utterly irrevocable. 2. There is a future punishment.
“ Unto the judgment of the great day.” (1) The Lord will judge the angels in that
day with the saints as his assessors (1 Cor. vi. 8). (2) The devil will be cast into the
lake of fire and brimstone. (3) There will be no further seduction of the wicked, and no
further hurt te the elect.—T. C.

lYer. “.— Third example of Divine vengeance. This is the case of the cities of the
plain.

I. THE cAUSE OF THEIR PUNISHMENT. “Even as Sodom and Gomorrah, and the
cities about them, having in like manner with these given themselves over to fornica-
tion, and gone after strange flesh.” 1. GQod offen assigns the most fertile places to the
greatest sinners. Sodom is compared to “ the garden of the Lord.” 2. Prosperity often
becomes an occasion for much wickedness and impiety. 3. The inhabitants of these cities
of the plain were guilty of fornication and unnatural crimes. (1) These were personal
sins of a beinous character. They were sins against both soul and body. No whore-
monger shall enter the kingdom of God (1 Cor. vi. 9), and fornication is a sin “ against
the body itself” (1 Cor. vi. 18). (2) They were social sins. They affect the family
and society. (3) They were sacrilegious sins. The body, which is a temple of the Holy
Ghost, allows its members to become those of a harlot (1 Cor. vi. 15). (4) They were
sins not to be named among saints (Eph. v. 3). 4. The causes of these sins were (1)
fulness of bread (Ezek. xvi. 49), and (2) idleness.

II. THE SEVERITY OF THEIR PUNISHMENT. ‘‘Suffering the vengeance of eternal fire.”
1. There may be allusion to the rain of fire that destroyed the cities, and to the volcanic
nature of ihe soil which underlies their present site. 2. But that destruction 48 only a
type of the worse destruction that overfook the guilty inhabitants, (1) No *dogs”
shall be admitted into the New Jerusalem (Rev. xxii. 15). ‘Our God is a consuming
fire ” (Heb. xii. 29). The justice of God is not abolished by his mercy. (2) Yet the
rejection of the gospel isa worse sin than that of the Sodomites. It will be more
tolerable for Sodom and Gomorrah in the day of judgment than for Capernaum and
Bethsaida (Matt. x. 15).

1I1. TEEsE SODOMITES WEBE PUNISHED AS AN EXAMPLE. 1. God shows thus his
hatred of sin. 2. His desire to prevent our ruin. 3. The inexcusableness of those who
#in in the face of such examples. 4. We need under the gospel the resiraints of fear as
well as the allurements of love, 5. The same sins recur tn every age, and therefore need
to be very pointedly condemned. 6. The sins of the Sodomiles are more heinous if
committed in this dispensation of light and privilege. 7. Let us be thankful to God for
such warnings against sin.—T. C.

Ver. 8.—The charucter of the libertines in Jude'’s day. Three triplets again, to corre-
spond to the triplets of vers. 5—7. Mark the sins of these libertines.

I Gposs vLicEnTIOUsNEss, “They defile the flesh,” Thus they resemble the
Sodomites. The early Gnosticism had an antinomian as well as an ascetic side. 1. Sins
of unchastity inflict deep dishonour on the body. They defile that body which ought
to be a temple of the Holy Ghost. 2. They lead men snio destructive error. * The
lusts make the affections to be judges; and where affection sways, judgment decaya”
The errorists of primitive times were men “of corrupt minds,” teaching ‘ things they
ought not for filthy lucre’s sake, serving their own belly.” Solomon says, * Evil men
understand not judgment.”
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II. Tuey ARe nosTiLE To THE DIvINg Lorpsaie. “ They sot at nought dominion.”
Like the fallen angels. The dominion here spoken of is not human magistracy, but the
Lerdship of God Almighty. "I'hey deny the Lord Jesus; they will not have this Man to
reign over them. 'T'his evil temper springs: 1. From pride. 2. From self-sufficiency.
8. From hatred of God. 4. From anger at all Divine restraint in their evil actions.

III. THEY REVILE THE ANGELIO HIERARCHY. “They rail at dignities.” Like the
murmurers in the wilderness. T'hey rail at celestial lordships. 1. (freat i3 the excess
of an unsanctified tongue. 2. Fools rail at powers of whom they know nothing. 3.
1t i3 a great sin to put dishonour on celestial beings whom God has so highly honoured.

1V. THE FOUNTAIN FROM WHICH THFESE 6INS ISSUE. ‘In their dreamings.” 'This
threefold manifestation of an evil mind has its origin in the self-delusion of sinners.
Their dreaming implies: 1. That they live in an unreal world, and have no true con-
ception of the serious nature of sin. 2. That they are unconscious of the danger that
threatens their tmmortal souls. 3. That they are insensible to all the warnings of
coming judgment. 4. Dreaming is dangerous, for, like the hypocrite, the sinner shall
Jly away as a dream (Job xx. 8).—T. C.

Ver. 9.—An angelic example for human imitation. Jude then refers to an extraor-
dinary incident not recorded in Scripture, but evidently contained in the old Jewish
traditions respecting a contest of Michael the archangel with the devil.

I. TEE ARCHANGEL MICEAEL—wHO was HE? 1. He appears as “one of the chief
princes” who stood up for God's people against the Persians (Dan. x.13). 2. Heappears
as fighting. “ Michael and his angels” against the devil and his angels (Rev. xii. 7).
3. He is probably the archangel whose voice is to be heard at the period of our Lords
descent to judgment,(1 Thess. iv. 16.) 4. He is probably at the head of the good angels,
as the devil is represented as at the head of the evil angels. 5. Hiyh as ke is in rank,
he is most active in dutiful service to God. .

II. THE STRIFE BETWEEN MICHAEL AND THE DEVIL. “But Michael the archangel,
when contending with the devil he disputed about the body of Moses, durst not bring
against him a railing judgment.” 1. The incident here referred to occurred necessarily
after Moses death. 2. The dispute did not arise, as some think, from the effort of the
devil to prevent the concealment of the body of Moses, whom God buried that no man
might know the place of his sepulture. The reason usually assigned for the secrecy of
the burial is that the Israelites might have worshipped the body of their great lawgiver.
But there is no evidence that the Israelites ever at any time showed a disposition to
worship dead men’s bones. Their inclination was rather to worship the powers of
nature. 3. An ingenious and plausible explanation has been given of this sirife in this
wise. (1) We know that Moses and Elias appeared together at the Transfiguration
(Luke ix. 29—33). They are called “ two men.”- Elias was certainly in the body—a
glorified body, no doubt. Does not the similarity of statement imply that Moses was
likewise in the body ? (2) This would imply that Moses was raised up after his burial,
but before he saw corruption, and was taken to heaven like Elijah and Enoch. God
buried him, and the archangel watched over him that he should not see corruption.
But why should the devil interfere with the archangel’s watch ? Is it that the devil
bas “the power of death ” (Heb. ii. 14)? Is it that he has an interest in the corruption
of our bodies, as the completion of that physical death which enters into the wages
of sin? The contest may have arisen from the effort of Michael, on the one side, to
secure the body of Moses from corruption till the moment when he, with his angels,
would carry it into heaven, and from the effort of the devil, on the other side, to inflict
the last stigma of death upon the great Israelite, Thisexplanation seems more plausible
than any other that has been suggested of this mysterious conflict between the heads of
the principalities of the spirit-world. The conflict suggests that: (a) Sin and holiness
must necessarily come into conflict wherever they encounter each other. (b) Michael
overcomes the devil. * He that is for us is far greater than all they that be against us.”

IIl. THE DEPORTMENT OF MICHAEL IN THIS STRIFE WITH THE DEVIL. ‘ He durst
not bring against him a railing judgment, but said, The Lord rebuke thee.” 1. It would
have been inconsistent with angelical perfection to rail against the devil. 2. There is ne
cowardice ¢n Michael not daring to sin. 3. What is wrong for angels cannot be right
for men to do. 4. Michael lgft the decision of the sirife absolutely in God’s hands. 5.
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God's poreer restrains that of the devil. 6. The thought that we have @ God into whose
hands twe may commit our cause ought to make us patient, forbearing, and forgiving.
—T. C.

Ver. 10.— The deplorable perversion of knowledge. 'This verse is a practical applica-
tion of the historic reference to the archangel Michael.

I. THE LESSON OF IGNORANT DEPRECIATION. * But these rail at whatsoever thinga
they know not.” These were unseen spiritual powers whom they treat with mocking
irreverence. 1. The ignorance ¢n question €s that conceited and contented ignorance of
which the psalmist speaks. *“ They know not nor will understand, but walk on in dark-
ness.” They are “ willingly ignorant ” (Rom. i. 28). None are 8o ready to speal as
the ignorant. Or, it is ignorance of things not possible for man to know in his present
life, and is therelore excusable. 2. The sinfulness of railing at such things. (1) Itis
great folly, for it is railing at what is the result of man’s infirmity or his limited powers.
“ e that answereth a matter before he heareth it, it is a folly and a shame to him ”
(Prov. xviii. 13). (2) It is great presumption. 3. It is great wickedness; for it is to
impute evil where none may exist. It is to rejoice in the evil which may only exist in
our own thoughts. How great is the sin of railing at things which are worthy! We
seec how corrupt affections blind the judgment. 4. We ought to reprove known evil, and
to praise what we know to be good. .

1I. THE LESSON OF THE RUIN WROUGHT BY SENSUAL KENOWLEDGE. *And what they
understand naturally, like the creatures without reason, in these things they corrupt
themselves.” 1. The range and scope of natural knowledge. Jude refers here to the
familiar objects of sense as equally obvious to both man and beast. (1) These evil
persons, like the irrational animals, readily discover the means of gratifying their
desires. (2) They receive all their blessings, like the beasts, without thought or
thanks to the Giver. (3) They cannot improve them spiritually any more than the
beasts which only live to eat. (4) They use them to excess, wallowing like swine in
the mire of mere sensnal enjoyments. (5) They are impatient of restraint in pro=-
portion to the full enjoyment of natural bounties, 2. The corruption that springs out
of mere things of sense. (1) These evil men, by their abuse of natural blessings,
bring disease upon themselves. (2) They corrupt their moral nature. “ Wine and
women take away the heart” (Hos. iv. 11). Outward enjoyments make no man
excel in beauty of character. (3) They are corrupted eterpally. * Satan lies in
ambush behind our lawful enjoyments.” * They who sow to the flesh shall of the
flesh reap corruption ® (Gal vi. 8).—T. C.

Ver. 11.—Three examples of similar ungodliness. Another triplet, answering to the
triplet of Sodom, the evil angels, the unbelieving Israelites. In both triplets there was
an outrage against nature, a conternpt for Divine sovereignty, a revolt against dignities.

I. A DENUNCIATION OF JUDGMENT. “ Woe unto them!” 1. Wickedness has its end
in woes. The end of it is “ death.” 2. The most fearful woes are those which are
spiritual in their nature. No outward calamity is so_terrible as the wrath of God, no
worldly misfortune so great as a seared conscience. 3. The woe does not come without
warning. God foretells the ruin that it may be averted, as in the notable case of the
Ninevites. 4. Ministers ought to exhibit the terrors of the Law as well as the sweet
promises of the gospel. . :

IL THE GROUNDS OF THIS DENUNCIATION OF JUDGMENT. There is a threefold
variety in godless transgression. 1. There is an oulrage against the laws o
nature. “For they went in the way of Cain.” (L) That was a way of hypocrisy.
Cain offered a sacrifice, but in a faithless spirit. (2) It was a way of envy. * The
spirit that dwelleth in us lusteth to envy.” In the case of Cain it was “ the inlet
to murder.” Who is able o stand before envy ? It is its own punishment. (3) It
was a way of selfishness and hatred. Hatred led to the murder of Abel, and selﬁshnps:s
was stamped upon the inlerrogative answer to God’s question: “ Am T my brothér’s
keeper ?” (4) It was a way of violence and cruelty. “He who cared not how he
served God regarded not how he used his brother. Cain begins with sacrifice and ends
with murder.” Those who plead for most liberty are apt to be most selfish and cruel.
2. There is a religious opposition to God from interested motives. ‘ And ran riotously



1--25.] T'HE GENERAL EPISTLE OF JUDE. 27

in the error of Balaam for hire.” (1) Their guide—Balaam. (a) [lo was a falsc
prophet; he is called both a prophet (2 Pet. ii. 16) and a soothsayer (Josh. xiii. 22).
(b) The devil uses the nblest instruments to serve his ends. (c) God often endows
wicked persons with high gifts, Great, accordingly, is their responsibility. (2) The
error of Balaam. (@) This does not refer to his being deceived in the expectation of
reward for his wicked work. (b) It refers rather to his deviation from God’s will and
commandment in the whole history of his relations with Balak. “His way was
perverse belore the Lord.” He made the Israclites to err from the way of righteousness
by teaching Balak to cast a stumbling-block before them—to eat things sacrificed to
idols, and to commit fornication (Rev. ii. 14). (¢) It was a deviation in doctrine that
led to a deviation from holiness. Thus false teachers are usually evil-workers (Phil.
iii. 2), Their “ minds are defiled, they are reprobate to every good work.,” ‘Truth
reforms as well as informs.” (3) The motive of Balaam’s conduct. *For hire.” (a)
There was prolanity in such conduct. Covetousness is idolatry ; but it is something
like blasphemy in a religious guide. The guide to heaven ought to be above the base
love of lucre. (b) There was hypocrisy in such conduct. There was an apparent
concern for God’s honour and the good of man; but under all was the eager lust for
reward. (4) The impetuous and eager pace of seducers. ‘They ran riotously.” (a)
They are not checked by God’s judgments. (b) The desire for gain hurries men
forward to many an act of wickedness and sin. “He that maketh haste to be rich
shall not be innocent” (Prov. xxviii. 20). (c) Sinners pursaing a downward course
know not where they may stop. (&) There is a Divine hand to punish the greatest
sinners. (¢) How sad that the saints of God should not run as eagerly in the way of
God as sinners in the way of wickedness and folly! They ought, surely, to ¢ press toward
the mark for the prize of the high calling of God.” 3. There is a contempt for sacred
ordinances which brings 1ts own retribution.. * And perished in the gainsaying of Korah.”
(1) The history of Korah, He was a Levite of the tribe of Levi, and cousin-german
of Moses. He was, therefore, emnployed in an honourable department of the ecclesias-
tical service—* to wait upon the sons of Aaron in the service of the house of the Lord.”
(2) His insurrection.  ‘The gainsaying of Korah.” He opposed the exclusive privileges
of Moses and Aaron, saying that they * took too much upon them,” and he claimed
the privileges of the priesthood for himself and others. “ And seek ye the priesthood
also?” says Moses. The conduct of Korah finds its counterpart in the seducers of
Jude’s day, who despised ecclesiastical ordinances, and set at nought the order of the
Church. Their conduct showed (@) contempt for Divine order and appointment ; (%)
discontent with their existing privileges; (c) envy at the rulers of the Church ; (d)
ingratitude to God for his privileges. (3) His punishment. ¢ Perished in the gain-
saying of Korah.” The facts of Korah's destruction are familiar to all. Tkey suggest :
(@) That seducers ordinarily involve others in their own destruction. 8o it was with
Korah. Two hundred and fifty—* famous in the congregation, snd men of renown ”—
were drawn into the gonspiracy. -#*He would neither be alone in woe nor in wicked-
ness.” (b) God opposes those who oppose his ordinances. * An evil man seeketh only
rebellion, therefore a cruel messenger shall be sent against him” (Prov. xxiv. 22). (¢)
‘We- are bound to accept thankfully the privileges which God bas provided for us.—T. C.

Vers, 12, 13.—A vivid picture of the moral corruption of the ungodly seducers,
1. THEIE SELFISH AND SINFUL PERVERSION OF THE CHURCH'S FELLOWSHIP. “ These
are they who are hidden rocks in your love-feasts when they feast with you, shepherds
that without fear feed themselves.” 1. They, like sunken rocks, wrecked those who
unsuspectingly approached them. (1) Their profession of religion was so belied by their
immoral ways, that men, taking them to be Christians, abhorred the true gospel and
turned away from it to their destruction. (2) Their evil example led others into
unchristian courses to their eternal ruin. 2. They mingled, without fear or misgiving,
¢n the loving fellowships of the Church. (1) The love-feasts were connected with the
Lord’s Supper, which is itsclf, indeed, a love-feast. They were designed to maintain
brotherly love, and especially to refresh the poor saints. They always began and ended
with prayer. They were no places for self-indulgence or gluttony. (2) These godless
persons attended the love-feasts, with no fear of the Divine displeasure, with no
reverence for the holy society into which they intruded theruselves. (a) It is not
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possible in this world entirely to separate the godly from the ungodly. It is impossible
for ministers to read the hearts of men so surely as to keep a sharp line of distinction
between believers and unbelicvers. Yet the discipline of the Church ought to enforce
a conformity to the terms of their profession, (b) These seducers were unfit guests at
a feast designed to commemorate the unity of the body of Christ and the brotherhood
of all believers. ‘“Who shall abide in thy tabernacle?” 3. They feasted themselves
luwuriously, regardless of the poor. Their conduct reminds one of the shepherds of
Israel. “ Woe be to the shepherds of Israel, that do feed themselves! should not the
shepherds feed the flock ?” (Ezek. xxxiv. 2). (1) They feasted immoderately. ¢ Their
hearts were oppressed with surfeiting.” Like the Israelites in their idolatry, * they
sat down to eat and to drink ” (Exod. xxxii. 6). (2) They wronged the poor, whom
they suffered to fast while they were feasting.

II. THEIR EMPTINESS AND INSTABILITY. * Clouds without water, carried along by
winds.” 1. Instead of being like clouds dropping refreshing rain upon the earth, they,
as rainless clouds, while promising much, were profitless and disappointing to the hopes
of the Church. They could not give what they had not, but they professed to have
something to give. Their deluded followers “spent their money for that which was
not bread, and their labour for that which satisfied not.” When people are athirst for
God—* the heart panting for the water-brooks ”—it is hard to find no water at hand
to satisfy the soul. Yet the Lord says, *“Open thy mouth wide, and I will fill it.”
It is a great sin to profess a goodness to which we are utterly opposed, because (1) it
profanes God’s Name ; (2) it grieves the hearts of true saints; (3) it hardens the wicked ;
(4) it is utterly unprofitable to the empty professors themselves. 2. They were as
unstable as clouds whirled every way by the wind. (1) They were unstable in doctrine,
carried about by every intellectual caprice, like those who halt between two opinions,
and are not settled in the truths of religion. They were not ¢ grounded and settled ”
because they were off the true Foundation (ver. 20). (2) They.were unstable in their
affections, now fervent, now cold, *framing to themselves such a moderation as will
just serve the scantling of the times.)” (38) They were umnstable in their practical
conduct. At one time they were ascetic in their ideas; then self-indulgent, loose, evil.
With all their changes they begin in the flesh and end in the flesh. (4) Christians
ought to be warned against unsteadfastness. They ought to continue in the things
which they have learned (2 Tim. iii. 14), and not to be * tossed to and fro with every
wind of doctrine ” (Eph iv. 14).

1I1. THEIR UTTER UNFRUITFULNEss. ¢ Autumn trees without fruit, twice dead,
plucked up by the roots.” Saints are fruit-bearing trees of righteousness (Isa. Ixi. 3).
There is an evident climax in this picture of the godless seducers. First, they are lile
autumn trees, which ought to be full of fruit, yet they are without fruit, like the
barren fig tree; then they are utterly dead—dead in appearance and dead in reality;
then they are like uprooted trees concerning which there can be no more hope of fruit.
There is & logical as well as rhetorical fitness in the picture. 1. There was no fruil
because there was no life in the tree. These godless persons were spiritually dead (Eph.
iL 2). 2. This death implies ignorance, darkness, alienation from God. 3. The torn-
up roots imply not only that there is no hope of growth, but that the world sees the secret
rotlenness that was af the root of such trees. They will never again be taken for fruit-
bearers. “From them who had not, even that which they seemed to have is taken
away” (Luke viii. 18). 4. The picture before us i3 a solemn warning to believers. (1)
It is their duty to be spiritually fruitful (Phil.i.11; John xv. 2; Col. i. 10). (2) They
must bring forth fruit at every season, even in old age (Is. Xcii. 12). (3) Believers,
therefore, ought to plant themselves by the rivers of water (Ps. i. 3). (4) They ought
to guard against apostasy. “‘ Be not high-minded, but fear.” (5) They ought, therefore,
to pray for the dews of God’s blessing. He alone can give the increase. .

1V.  THEIE SHAMELESS AND TURBULENT TEMPER. “ Wild waves of the sea, foaming
out their own shame.” 1. There was a restless agitation in their life. They were
« like the troubled sea, whose waters cast up mire and dirt ” (Isa. lvii. 20). * There i3
no peace, saith my God, to the wicked.” Their consciences were unquiet ; they were
fretful and arrogant ; they troubled the peace of those Cburches into which they crept,
by their hard specches, their obscene talking, their blasphemous suggestions, 2. 4s the
wild waves lash themselves into foam, these seducers throw forth upon the world all the
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shamefulness that lies buried in their wicked heurts. *° Boldly belching out their abomi-
nable opinions and their detestable doctrines;” but, above all, giving a free outlet to all
licontiousness. Ivil things come forth from * the evil treasure of the heart.” 3. It
18 the lot of the Church to live in the midst of these ** raging wanes” of wickedness and
folly. 4. The Church is most disquieted by enemies within her communion. 5. The
cnemics of God proclaim their own shame, und bring confusion upon themselves. 6. The
saints ought ever to pray that the peace of God may dwell in their hearts.

V. MISLEADING GUIDES AND THEIR FUTURE DESTINY. * Waundering stars, for whom
the blackness of darkness hath been reserved for ever.” 1. These seducers were like stars,
conspicuous by their position and their exploits. They were false lights to mislead the
people into error and destruction, 2. They were wandering stars, (1) because they kept
no certain course; (2) because they blazed brightly for a moment, then went out in
darkness. 3. They threw down no light upon the world lying in darkness and the
region of death. 4. It is a fearful thing to seduce others from the way of truth. *They
which lead thee cause thee to err ” (Isa. iii. 12). 5. God shows great forbearance even
to seducers. He “endured with much long-suffering the vessels of wrath fitted to
destruction ” (Rom. ix. ZZ). 6. Divine judgments are often in kind. The seducers
who loved darkness rather than light will be plunged into still deeper darkness— into
‘the very blackness of darkuess for ever.” 7. Let believers be warned to seek the light—
to walk in the light, to walk decently as in the day.—T. C.

Vers. 14, 15.—An ancient prophecy of judgment against the wicked. 1. THE PROPHET.
“And to these also Enoch, the seventh from Adam, prophesied.” 1. He was a pre-
eminently holy man, who was translated to heaven without dying. 2. His descent is
here mentioned, (1) partly to indicate the antiquity of his prophecy, as going back to
the first days of man on earth; (2) partly to distinguish him from Enoch the son of
Cain; (3) partly also to show the zeal of Enoch against wickedness in those early times.
He was the seventh from Adam, reckoning by generations.

II. His prorarcy. It is the coming of Christ to judgment. ‘¢ Behold, the Lord
came with ten thousands of his holy ones.” We have here the historic tense of
prophecy. 1. The Lord comes from heaven. “The Lord himself shall descend from
heaven”” to judge the world. 2. It will be in the end of the world, in a day utterly
unknown to man or angel. 3. He will be accompanied by ten thousands of his saints,
who will sit with him as assessors (1 Cor. vi. 3). * The saints shall appear with him in
glory.” They are called his saints, because they are so by redemption and by service.
4, This second advent is to execute judgment and conwvict the ungodly. (1) The last
judgment is to be regarded as a matter of the greatest certainty. (2) It is foolish to
expect an escape from judgment through secrecy. (3) Words will be judged as well
ag deeds. ‘ All the hard things which ungodly sinners have spoken against him.”
Sinners reproach, mock, and condemn the just. The piety of the just does not exempt
them from severe aspersions. Christ regards the words spoken against his disciples as
spoken against himself. (4) The judgment will take account of the manner or motive
of transgression. * Works of ungodliness which they have ungodly wrought.” (a)
The wicked devise mischief (Prov. vi. 14). (b) They delight and take pleasure in it
(Prov. x. 30). (c) They persist in transgression in the teeth of all warnings. (&)
Their sin does not spring {rom mere infirmity like the sin of the righteous. (5) The
true interest as well as the highest wisdom of the sinner is to make a friend of the Lord
against the day of judgment.—T. C.

Ver. 16.—The cynical and dissatisfied temper of these selfindulgent flatteries. 1.
THEY WERE LOUD IN THE EXPRESSION OF THEIR DISCONTENT. “ These are murmurers,
complainers.,” It was natural they should be so if they * walked after their own lusts,”
because these lusts were insatiable, and the means of their gratification were not always
accessible. 1. The habit of murmuring argues unbelief and distrust ¢n the Lord. W hen
men can say, “The Lord is my Portion,” they will be likely to add, “ The lines are
fallen to me in pleasant places” (Ps. xvi. 5, ). No fulness of earthly blessing can still
the complaints of an unbelicving Lieart. The lesson of contentment is not to be learnt
in the school of great prosperity. 2. It argues unthankfulness. The humble believer,
#6 he receives his blessings, says, “ I am less than the least of thy mercies,” 3. It
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argues a high estimate of the murmurer’s worth. © He counts God a hard master and
himsell a good servant.” He seems to say, too, that if he had the ordering of human
destiny, l?e could dispose it to better account. 4. The lesson for murmurers is that
their habit (1) cannot relieve or benefit them, (2) but rather fills their life with still
decper anxiety and unrest. 5. The lesson for believers is (1) to cultivate a contented
mind (1 Tim. vi. 8); (2) to seek for submissiveness of heart ; (3) to be thankful that
their lot is better than that of many others in the world.

II. THEY WERE SINFULLY SELF-INDULGENT. ‘‘ Walking after their lusts.” 1, The
Tusts of men are from within. **Qut of the heart procecg " all evil things (Matt, xv
18). “The wars and the fightings” of life come of the lusts of men (Jas. iv. 1). 2.
They are (1) deceitful (Eph. iv. 22); (2) entangling (2 Tim. iii. 6); (8) defiling;
(4) disquieting (2 Pet.ii. 11). 3. Tke course of the wicked ts usuaily very _persiste;t:
3. Tl' he servitude of the sinwer to lust ¥s miserable in its end. *““The wages of sin iy

cath.”

1II. THEY WERE GIVEN TO VATN AND BOASTFUL EXAGGERATION. * And their mouth
speaketh great swelling words.” Kither of themselves or others. The beast in the
Apocalypse had & “mouth speaking great things” (Rev. xiii. 5). 1. None are so
ready to boast of themselves as those possessing the least merit. 2. 1t is a folly to boast
of ourselves. The Apostle Paul “ became a fool in glorying ” (2 Cor, xii, 11). “Let
another man’s lips praise thee, and not thine own.” Our worth should commend us, not
our words. 3. We should not allow swelling words to seduce us from the truih. "I'here
are those “ who with feigned words make merchandise of you” (2 Pet. ii. 3), who “ by
good words and fair speeches deceive the hearts of the simple ” (Rev. xvi. 18). ‘

IV. THEY WERE PABASITRS AND FLATTERERS. “ Showing respect of persors for the
sake of advantage.” 1. It 4s right to show respect to persons worthy of honour, but
wrong to show respect to persons of evil character. It is wrong to “glory in men,” but
above all to “think of men above what is meet,” and to be puffed up for one against
another. We are not to have “the faith of our Lord Jesus Christ with respect of
persons ” (Jas. ii. 1)—* when wickedness in robes is magnified, and holiness in rags is
contemned.” The Lord says, “ Thou shalt not respect the person of the poor, nor
honour the person of the mighty ” (Lev. xix. 15). 2. It is peculiarly base to act in this
matter with a view to our personal advantage. (1) It is sinful and hypocritical to flatter
the wicked because they are great or powerful. (2) We must learn to know the true
glory of man, which is * the bidden man of the heart.”—T. C.

Vers. 17, 18.—A guotation from recent prophecies. Jude then refers to the warnings
of apostles respecting these scoffing sensualists. “But ye, beloved, remember ye the
words which have been spoken before by the apostles of our Lord Jesus Christ.”

1. CONFIRMATION OF HIS STATEMENTS BY THE AUTHORITY OF APOSTLES. 1. It @
evident that Jude's Epistle was written subsequent, perhaps long subsequent, to the
Eyistles of Peter and Paul, to which he refers. These sensual seducers had time to
develop their corruptions and their audacity of position, 2. Jude recognizes the Divine
authority and inspiration of these earlier writings of Scripture. 3. He throws back the
saints upon the recollection of Scripture as their only authoritative guide. There is
no evidence that he refers here to any oral traditions. 4. Jude believes in the fact of
prophetic illumination. 5. It is the duty of ministers to warn their people against
approaching evils. 6. To be forewarned is to be forearmed.

II. THE SUBSTANCE OF THI PROPHETIC WAERKNING. *In the last time there shall be
rockers, walking after their own ungodly lusts.” Note here the predicted appearance
of wicked mockers. 1. They arise in * the last time” That is, in the period lying
between the first and the second advents of Christ. TLey appear even under the purest
dispensation of grace. The wicked are most wicked when grace i8 most abundant. 2.
They are as wicked as they are scornful. Mockery is, indeed, a note of advanced corrup-
tion. Their mockeries are directed both against God and man. These mockers were
probably those referred to by Peter as asking, “ Where is the promise of his coming?”
(1) Mockery is essentially a profane act. It argues conternpt of God’s being as well a3
his attributes, (2) It argues unbelief. It implies that God's threatenings are a fable,
(3) 1t is a barrier against the reception of good. * Rebuke a scorner, and he will hate
thee” (4) 1t i8 a form of perrecution (Gal. iv. 29). (5) Great is the Divine forbear-
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ance with mockers, (6) God will punish the mockers. Ie “scorneth tho scorners”
(Prov. iii. 84) ; and will “ mook at their calamities” in the day of their judgment.

III. THE coNDUOT OF DELIEVERS IN THE PRESENCE OF MOCKERS. 1. We must bear
mockings with patience, like our Lord, who * endured the cross, despising the shame”
(Heb. xii. 2). 2. We must not render scoff for scoff, at the risk of hardening scoffers.
3. We must not allow scoffers to deter us from following the Lord fully.—T. C.

Ver. 19.—Application of the prophecy to the seducers of Jude'sday. Mark the three-
fold division of tho verse..

I. THEY WERE sEPARATISTS. “ These are they who make separations.” Perhaps as
“spiritual ” persons, who regard things of sense as so indifferent that they may be
enjoyed without risk to the soul. 1. Church divisions are usually grounded on sepura-
tions from the Church's doctrine. Those who bring in * damnable heresies” ¢ draw away
disciples after them” (Acts xx.30). 2. Separations may be justified by the Churclk’s
departure from the truth. 'Ihis is the justification of Protestantism in withdrawing
from the Church of Rome in the sixteenth century. 3. Separations, originated by
scoffing sensualists, (1) have their origin in unbelief and pride ; (2) engender hatred ; (3)
and end in the destruction of immortal souls.

1I. THEY WERE SENSUAL. “Sensual” 1. Sensuality, or the idea of an enlarged
liberty in sinful enjoyment, 18 often the motive of separations. 2. Corrupt affections
blind the judgment and harden the conscience. Durns says that sensuality “ hardens a’
witbin.” It turns Christianity into epicurism. 3. Sensuality destroys the soul
efernally. *“ They who sow to the flesh shall of the flesh reap corruption” (Gal. vi. 8).
““If ye live after the flesh, ye shall die” (Rom. viii. 13).

III. TEEY ARE wiTHOUT THE HoLY SPIRIT. “ Having not the Spirit.” 1. Sanctity
and sensuality cannot dwell together. 2. Those who want the Spirit are easily carried
away into sensual sin. Therefore David prayed, “Take not thy Holy Spirit from
me” (Ps. li. 11). 3. Saints ought to seek the Spirit of holiness, love, meekness, and truth.
“ Walk in the Spirit, and ye shall not fulfil the lusts of the flesh ” (Gal. v. 16).—T. C.

Vers. 20, 21.—Exhortation to the saints to build up their own spiritual life as the
grand security against apostasy. I. WORKING UPOX THE FOUNDATION OF FAITH IS
THE ONLY MEANS OF OUR BSPIRITUAL SELF-PRESERVATION. “But ye, Dbeloved,
building up yourselves on your most holy faith, praying in the Holy Spirit, keep
yourselves in the love of God.” 1. The foundation. ¢ Your most boly faith.” This
is faith objective, not subjective; the doctrine of faith rather than the grace of faith.
It is true that Christ is our only Foundation, but he is so as revealed to faith, and he
can only become so through faith. We build upon Christ by building upon his Word.
‘We receive him as he is offered in the gospel. (1) It is “your faith,” because it is
“delivered to the saints” (ver. 4); because the saints were “delivered into it” (Rom.
vii. 5); because it was for the salvation of their souls (1 Pet.i. 9). (2) It is * your
most holy faith,” because (a) every word of God is pure; (b) the covenant is holy;
(¢) it works holiness in the heart and life (John xv.). 2. The building up upon this
Joundation. (1) The saints are to build themselves up. This is addressed, not to
sinners, but to saints who have been already placed upon the foundation. The counsel
is the same as that of Phil. ii. 12, “ Work out your own salvation with fear and
trembling.” Jude writes to those who already possess the Spirit, through whom they
already enjoy that inward and habitual grace which is to be used by believers according
to their need and upon a sense of their deep responsibility. Yet believers are still in
a true sense “God's workmauship” (Eph. ii. 10); and it is “‘the Lord who builds the
house ” {Ps. cxxvil. 1). (2) The building implies a various and skilful use of the
materials necesssry to that end. Iaith, love, hope, patience, watchfulness, knowledge,
are to be the gold, silver, precious stones, built upon this broad foundation. We are
to grow in grace, and grow up in Christ in all things, adding to faith all the virtues
(2 Pet. i. 5—7) and all the graces of the Spirit (Gal. v. 22, 23).

II. TRUE PRAYER THE ONLY MEANS OF BUILDING OURSELVES UP. “Praying in the
Holy Spirit.” 1. There i3 no prayer without the Spirit. (Rom. viii. 26.) The Spirit
suggests the matter of prayer; without him *we know not what to pray for.” He
instructs ug to ask for things according to God's will. The Spirit suggests the true
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manner of prayer. (1) It must be “in sincerity and truth.” (2) In fervour:
groanings.”  (3) In faith: ¢ Nothing waveringy." (4) In holi(nz,ss; for the Spi:i‘:“;)hf
supplication is always a Spirit of grace. (5) In love; for we are to lift holy hands
without wrath, and the Spirit makes us at peace with ourselves. 2. Without prayer
a man shows himself to be destitute of the Spirit, 3. What a vesource have the saints
in the building up of their spiritual lifel

I1I. THE SELF-PRESERVING END TOWARD WHICH ALL TOIS SPIRITUAL EFFORT 18
DIRECTED, “ Keep yourselves in the love of God.” 1. This ¢s not our love to God
but God's love to us,in which we dwell as in a region of safety——*‘as in a watoh-tower, "
says Calvin; for it is parallel to the saying of our Lord, ¢ Abide ye iz my love” (Joh.n
xv. 9). “How great,” says Jenkyn, *“how full, a good is God!” In him is all fulness
of grace, of joy, of safety, springing out of his infinite love. “ He that dwelloth in love
dwellsth in God, and God in him” (1 John iv. 16). 2. Our preservation in the midst
of heresy and impiety depends on our dwelling in God's love. 8. We cannot keep
ourselves in. God's love without having our own love deeply stirred. This reastplate
of love will be a preservative against seduction G‘Sl Thess. v. 8). 4. We ought con-
tinually to pray that the love of God may be shed abroad in our hearts by the Holy
Ghosé.) (Row. v. 5.) 5. Saints ought ever o know and believe that love. (1 John
iv. 16.

IV. THE EXPECTATION THAT IS LINKED TO THIS GUARDIANSHIP WITHIN THE SPHERE
or Gop’s 1LovE. “Looking for the mercy of our Lord Jesus Christ unto eternal
life.” 1. The object of this expectation. (1) It is Christ’s mercy, because: (a) He
procured it by his merit. () He applied it to us by his Spirit. (¢) He holds out its
crowning blessings in the future day of judgment: “Come, yo blessed of my Father.”™
There is “a crown of righteousness in that day.” He is “to present us faultless before
the presence of glory” (ver. 24). (@) There is no mercy apart from Christ. 2. The
expectation itself. This implies (1) a confident belief in the reality of this mercy;
(2) warm desire for it; (8) patient waiting for it (Heb. vi. 12); (4) a joyful foretaste
of it (Rom. v. 2; 1 Pet. i. 8); (5) the love of his “appearance” (2 Tim.iv.8). 3. The
Jinal issue of the expected mercy. ¢ Eternal life.” This is the true life of man. In its
final glory it implies the function of God’s presence. Augustine says, “ Heaven is a low
thing withont God.” Our happiness fiods its end in everlasting communion with God.
4. The effects which this erpectation ought to exercise upon us. It ought (1) to preserve
us against error and sin; (2) to quicken our zeal; (3) to make us faithful in the dis-
charge of all duty ; (4) to make us patient in the endurance of trial.—T. C.

Vers. 22, 23.—Ezhortation to faithful, but discriminating, dealing with three classes
of transgressors. L THE LEAST HOPELESS CLASS—THE UNSTABLE AND DISPUTATIOUS.
«And on some have mercy, who contend with you.,” We are to be compassionate
towards errorists of this class. 1. Compassion becomes a Christian; for he ought to
have the very bowels of Christ himself. 2. It is not to be denied to errorists of @
certain class. 'They are entangled with doubts. Their very disputations imply that
they are restless in mind. 'We are to restore the fallen in a spirit of meekness. We
live not among the perfect, but such as are subject to many slips.” We have frequent
need ourselves of God’s pity and help. 3. Wisdom is needed in dealing with the Sallen.
Some will be won by love who will be repelled by severity. The persons in this first
class may have fallen through infirmity, ignorance, or blinded zeal.

II. ANOTHER CLASS TO BE TREATED WITH A HOLY SEVERITY. “And some save,
snatching them out of the fire.” 1. This class is obdurate, presumptuous, and without
shame. They have not known the bitterness of sin, and they are in great hazard.
9. The sainls can, in a sense, save transgressors. “How knowest thou, O man, whether
thou shalt save thy wife?” (1 Cor. vii. 16); “ Thou shalt both save thyself, and them
that hear thee” (1 Tim. iv. 16; see also Jas. v. 20). Believers can rebuke sinners,
plead with them, pray for thewmn, and win them back to the gospel. 3. A koly severity
is often needed in dealing with transgressors. “Knowing the terrors of the Lord, we
persuade men” (2 Cor. v. 10). Siuners must be plucked violently from the fire. Our
severity ought to have a saving motive: “Severity to sin being mercy to the soul ;”
“and a godly heart,” as Jenkyn saye, “ would not have one threat the less in the
Dible.” 4, Th: wicked are feurless ¥n sin, and regardless of its dread comsequences.
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Yot (1) those who nre in the fire may be plucked out. (2) The merriment of a siuner
is madness. The fire of judgment is burning under his feet, and he knows it not.

111. TER MOBT HOPELESS AND CORRUPT cLASS. 'Those to be saved by appeals to
their fear. “And on some have mercy with fear; hating even the garment spotted
by the flesh.” 1. Such sinners need to be confronted with the terrors of the Law. A
holy rigour is needful for corrupt and proud transgressors. None but fools hate reproof.
2. The saints ought, in dealing with them, to watch lest they should receive contumi-
nation. (1) Sinners are very defiling in all the accessories of their life. (2) Even the
saints run risks of defilement. (3) They must seek to avoid even the appearance of
evil. They should pray to be “kept from the evil.” They must seek to purge them-
selves from the veszels of dishonour (2 Tim. ii. 21).—T. C.

Vers. 24, 25.—The doxology. 1. TAE PERSON TO WHOM PRAISE IS ASCRIBED, ‘‘ Now
unto him that is able to guard you from stumbling, and to set you before the presence
of his glory without blemish in exceeding joy, to the only God our Saviour, through
Jesus Christ our Lord.” 1. It 48 God our Saviour presented under a double aspect.
(1) As he who alone can keep us from stumbling or falling. The allusion is appro-
priate to an Epistle so full of warnings and denunciations and exhortations, and which
began with an address to saints as those * preserved for Christ Jesus.” We stand by
faith, and we can only stand strong “in the Lord, and in the power of his might.” “He
that hath begun a good work in us will perform 1t till the day of Christ Jesus” (Phil.
i. 6). (2) As he who will present us in final glory. (a) “ Without blemish ;" for the
Church will then be “ without spot, or wrinkle, or any such thing.” (b) “In exceeding
joy,” where there is fulness of joy; for he “ who is self-sufficient, all-sufficient, must
needs be soul-sufficient.” 2. The final glory comes through Jesus Christ. The salva-
tion, in its beginning, progress, and end, is the Lord’s.

II. THE PRAISE ASCRIBED To Gop. “DBe glory, majesty, dominion, and power,
before all time, and now, and for evermore. Amen.” These men who despised
dominion, andgspoke evil of dignities, are told that all dominion and glory belonged
to God ages before they were born, as they do still in the ages of time, and will do for
ever through eternity. Mark the threefold phrase for “eternity,” as if to carry the
threefold idea of everything out to the very end.—T. C.

Vers. 1—4.—Christian co-operation desired in the defence of the gospel. The
believers to whom Jude wrote were “ called ” by an external and spiritual power into
the fellowship of the Church; had been * preserved ” from the gross evils and corrup-
tions which eprang up in those early days, and “sanctified by God the Father,” and
made partakers of his holiness. As he claims their service in the preservation of the
faith he implores “mercy ” that they may be enabled to help, “ peace” of mind amid
the earnestness of their contention for the truth, and “love” that the thought of the
Divine love to them might influence them to speak the “truth in love” to others.

I. THE SPIRITUAL ESTIMATE OF THE WORKE OF BALVATION. Natural men pass it
by with indifference; and, if they regard it, object to its claims, its doctrines, and its
pursuits. Jude, James, and those who were “called,” knew that it was the highest
and most precious gift of God. It was his Divine idea; “for of him are all things.”
It was the result of a marvellous preparation, and was accomplished by the holy sacri-
fice of our Lord on “the accursed tree.” It is applied by the eternal Spirit, and
secures forgiveness, imparts power to appropriate good from all agencies, objects, and
conditions; and prepares for eternal glory. It saves from the waste of our life, our
labour, own influence, and property; and makes the future one of gracious recompense
and unfailing reward. Many things in the world engage the affections and tax the
energies of mankind, among which are to be found the allurements of pleasure, the
attractions of power, and the possession of gold; but these, when viewed in the clear
and heavenly light of Divine instruction, appear as the light dust of the balance, and
unworthy of our highest love and our most ardent pursuit. Whatever difference may
be found in place of abode, and diversity of forms of worship, an exalted estimate of
the gospel is the broad and universal mark of the Church of Christ. As believers
understand the worth of the *faith once delivered to the saints,” they are required to
watch over its purity, and by their steady profession of obedience to the Saviour, by
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the fervour of their prayers, and by their seasonable advocacy of the gospel, aro to
contend for its proservation from mutilation and injury.

11. THE UXIVERSAL ASPECT AND FINAL CHARACTER OF THE GOSPEL JUSTIFY ENDEA-
YOUR TO PRESERVE IT UNIMPATRED. This inspired writer was a Jow, and all the
apostles of Christ were of the stock of Abraham, and had been trained up in a system
of local sacrifice and national privilege. This state of things made many of their
countrymen narrow and exclusive, and disposed to look upon other nations with the
spirit of dislike and even of contempt. When our Lord came ho foretold the extension
of grace to the Gentiles, and said, “ And I, if I be lifted up from the earth, will draw all
men unto me.” His followers received his Spirit, and found that, * where the Spirit of
the Lord was there was liberty.” *The middle wall of partition was thrown down,”
and now by ome Spirit Jew and Gentile have “access to the Father.” It was the
“common salvation,” and, with all its Divine blessings and extraordinary privileges,
offered to men of every clime and tongue, that they might be fellow-heirs with believers
who, according to the flesh, descended from Abraham, the father of the faithful. It
was & systern of grace which was the last and abiding revelation of the will of God
for the salvation of mankiod. There had been vast and long-continued processes of
gradual discovery to patriarchs, prophets, and psalmists; foreshadowings in the cere-
monial law, and typical service of the temple; continuous and far-reaching movements
of providence; and all these were designed to prepare the way of the Lord, and herald
his approach, who is “the End of the Law for righteousness.” Previous institutions
were to give way and be shaken, that those things which * cannot be shaken may
remain.” The kingdom of Christ cannot be moved; and the truths which concern it
are given once for all. None can add to them or take from them without being
guilty of presumption and unfaithfulness. They are committed to the saints, who are
bound by loyalty to Christ their King; and by a desire to promote the good of others
to guard the sacred and invaluable deposit.

1I. THE GRAVE AND URGENT BEASONS FOR SPIRITUAL VIGILANCE AND COURAGE. Jude
does not allude to any persecution outside the Church which demanded steadfastness
and decision ; but he points to those adversaries who with policy and cunning climbed
up some other way, and were dangerous because their corruption of Christian doctrine
and of personal conduct proved them to be enemies of the cross of Christ, They proved
the truth of Gowper’s lines—

« Errors in life breed errors in the brain,
And these reciprocally those egain.”

These men entered ioto the Church, as the serpent into Paradise, to tempt and seduce
believers from the truth. They were the apostles of Satan, and turned the glorious
grace of the gospel, which was given to deliver from sin, into indulgence in sensual
pleasure, and thereby turned the clemency of God into & motive to further and more
frequent rebellion against him. It was a heavy charge against Israel that “ she did not
know that I cave her corn, and wine, and oil, and multiplied her silver and gold, which
they prepared for Baal” (Hos. ii. 8). If Jehovah was righteously angry at such per-
version of temporal gifts, how much more must he be offended by the profanation of his
gospel to purposes of selfish indulgence! By the ministry of Jude he calls them to
share in his righteous displeasure against sin. 'T'o add to their transgressions and mis-
belief, these offenders denied the right of Jesus Christ to control and shape their life and
conduct. He died that, “ whether we live, we are to live to the Lord ; or whether we
die, we are to die to the Lord : whether we live therefore, or die, we are the Lord’s.”
These views were not innocent as differences about meats; but they affected the very
spirit and object of the gospel ; and, therefore, required of believers their most zealous
concern for those things which were the means of their salvation and the basis of their
hopes of eternal life. Characters of the description here introduced were already con-
demned by the voice of God ; and whatever their smooth and deceitful policy, whatever
reluctance to censure these Christians might feel, they were, since such solemn interests
'\Jvega in ieopardy, to “contend earnestly for the faith once delivered to the saints.”—
.8.B.

Vers. 5—16.—1iere are reasons for resisting evil men drawn from examples of the
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Divine anger against others. As a scribe well-instructed, Jude brinzs from the treasurcs
of Old "'estament truth suitable illustrations to inspire believers with becoming earnest-
ness in the work of defending the purity of the Church, and the completeness of Chris-
tinn doctrine. They are reminded that no special relation to Jehovah—like that which
subsisted betwecn Israel and their Redeemer from the slavery of Egypt—will avail
to protect men from the penalties of disobedience; and therelore many who bad
been delivered by miracle and by the mighty power of God were overthrown in the
wilderness. There is a higher illustration adduced, which affirms that no dignity of
nature such as the angels possessed, and no past perfection of adoration and service,
will screen offenders from merited punishment. The *first estate” of the angels was
ono of splendour—ample knowledge drawn from the unclouded revelation of God, and
blessedness of emotion; but the awful righteousness of the eternal throne cast them
fnto outer darkness. and reserves them for future condemnation and shame. The last
example is drawn from the wide and hateful corruption of those who dwelt in one of the
fairest and most fruitful regions of ancient Canaan. The spot, which was well watered
and like the garden of the Lord, was'defiled by man, whose sin drew down the flames of
the Divine anger, which turned the region into desolation and made it permanent witness
for the hatred of God against iniquity. Such demonstrations of the mind of Jehovah
respecting sinners and their punishment should create in believers definite impressions
of the evil of disobedience, and a determination, by Christian methods, to denounce it
wherever they find it active, and endeavour to check and restrain its spread and influence.

I IT INVITES US TO CONSIDER THE SHAMEFUL MISUSE OF KNOWLEDGE AND SPEECH.
These men who crepi into the Church appear to have revealed the corruption of their
nature during the hours of sleep—since they were the same wicked offenders as when
they were full of activity during the day, and their nature, like the “troubled sea, cast
forth mire and dirt.” With this sad feature of their life there was connected the spirit
of contempt for magistracy and the powers that were “ordained of God.” To condemn
this spirit of scorn and derision a fact is introduced which shows the spirit of reverence
which obtains in heaven. Michael the archangel, one of the most lofty and noble
among the * principalities and powers,” is brought to oppose and turn aside the accusa-
tions of Satan, who is a fallen and lying spirit, and is eager, agreeably to the vision of
Zechariah (iii. 2) to urge the destruction of Israel, whose plight is represented by the
high priest clothed in filthy garments. The Jews restored from captivity are like a half-
consumed brand or branch ; and Satan,as a murderer,desires the annibilation of the tribes
of Israel. He is rebuked with calm dignity, when Michael might have overpowered him
with terrific and well-deserved upbraidings. The evil users of their speech and knowledge
are condemned because they presumptuously venture to speak scornfully of Divine
things, which, as *‘natural men,” they cannot understand; and whereas the light and
instincts of nature should guide to certain lines of conduct, even there they grossly
abuse and pervert their faculties and powers to dishonourable indulgence. These facts
show the deplorable activity of sin, and should awaken the prayer for that preservation
from the evil of the world, which is impressively suggested in the intercessory petitions
offered by our Lord just before his sufferings and desth.

II. TEE FEARFUL PORTRAIT WHICH JUDE PRESENTS OF THESE TRANSGRESSORS AND
THEIR FINAL CONDEMNATION BY THE LoORD JESUS AT HIS APPEARING. They are
described as murmurers and complainers against the methods of providence—the rulers
of countries and the claims of the gospel. They have men’s persons in admiration ; as
Tertullus complimented Felix, who was a cruel governor, to prejudice his mind against
Paul (Acts xxiv. 2, 3), by means of “great swelling words.” These offenders followed
Cain in his unacceptable worship, in which there was no sacrifice of a victim, no contri-
tion of spirit, and no prayer for mercy. They imitated the temper of Balaam, who for
gain would have injured the tribes of Israel; and in the way of ambition rose up, as
Korah and his company, against the solemn appointments of the Aaronic family to serve
at the altar. In the agape, or love-feast, they act as rocks at sea, upon which the ship
is driven and wrecked. They are shepherds who feed themselves without restraint ;
clouds that promise rain, and yet distil no moisture on the thirsty soil; trees which
bear no [ruit ; and wandering stars which guide no traveller ; and hasten to deserved and
eternal darkness. The ancient ¢ Book of Enoch’ foretells their certain and inevitable
doom. The Son of God—who in his own character, and in the treatment of his people,
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who are members of his mystical body, has endured reproach, accusation, and calumny
—will come to be glorified in his saints, and take vengeance upon them that know not
God, and that obey not the gospel, of which he is the Centre and the Glory. In view of
the vast corruption of these men,and the fearful prospects which await them, the allusion
to believers being * preserved in Christ Jesus” acquires a power and depth of meaning
which could scarcely fail to awaken the ardours of gratitude to him who had kept them
in times of fiery temptation.—J. S. B.

Vers. 17—21.— Beltevers urged to remember the prophecies of the apostles, and to note
their fulfilment. Jude acknowledges the truth that the aposties spake under the guidance
of the Holy Spirit as really as Isaiah and Jeremiah; and their predictions of the
working of Satan and his servants were delivered partly by word of mouth, and partly
by writings addressed to the Churches, and to evangelists like Timothy. Paul affirms
that there would be many whose characters resembled those described in this Epistle
(vee 2 Tim. iii. 1—6). These offenders would “mock” sacred things and sacred
persons; and in the spirit of scorn would exclude themselves from saving knowledge,
and repeat the experience of Herod, before whom the Son of God would work no
miracle and utter no word ; no, not even of reproof. The life of these men would be
impure, their spirit factious and schismatic; and they would prove that they were
in their natural state—for * that which is born of the flesh is flesh >—and were therefore
deprived of the life-giving and purifying presence of the Divine Spirit, These believers
were to observe the inspired predictions of the apostles; and then mark how the prophecy
corresponded with the facts, If they remembered these things they would find their
memory & means of grace, and, instead of being shaken in mind, they might from these
sad examples draw reasons for firmer faith and more steady profession of the gospel.

Here we have SPECIAL DUTIES AND PEIVILEGES OF BELIEVERS ASSOCIATED WITH THE
OFFICES AND GBACE OF THE HorLY Trinrry. They are first encouraged to pursue the
work of building up their spiritual life and character, which assumes that a foundation
has been laid by faith in Christ ; and that the fabric is to be carried up, by the addition
of similar materials, to visibility and permanence. To realize this blessing there must
be prayer in association with the help of the Divine Spirit, who will unfold the work
of new covenant blessings, and prompt the suppliant to seek the *fruits of the Spirit ”
in all their variety and inexpressible value. Christians are then exhorted to keep
themselves in the circle of the Father'’s love, that they may realize all the benefits of
adoption, and maintain a becoming confidence in the aim of all his discipline which is
to prepare them for eternal life. However diversified his methods may be, his purpose
is unchangeable and gracious ; obedience to his will is the way to rest in his love, and
to be in the way of his gracious manifestations to his children. All these counsels are
concluded by an exhortation to look for eternal life through Christ. His mercy begins
this spiritual life—and the same mercy is seen in patience with our slowness—the
revival and strengthening of spiritual convictions, and supplies of Divine grace. The
Lord Jesus often directed the minds of his disciples to the future life, in which would
be found the consummation of his purposes in the peace, security, joy, and perfection
of his followers. The completeness of these counsels is worth our observation, The
greatness of the work of edification leads to prayer in the Spirit. Prayer in the Spirit
will conduce to growing impressions of the Father’s love; and all will tend to promote
anticipation and desire of eternal life through Jesus Christ our Lord.—J. 8. B.

Vers. 22, 23.— Believers who enjoy the blessing of mercy from Christ are required to
show mercy to others. It is probable that there were many in the circle of the Church
whose spiritual condition required judicious and compassionate treatment; and all who
were strong in faith were here, a8 in many other parts of the New Testament, counselled
to help and restore others to peace and spiritual strength. There must be merciful
consideration of such as are perplexed with doubts and anxieties; for, according to the
original, the phrase, “ making a difference,” seems to refer to such as were troubled by
s scropulous conscience. 'To such Paul refers when he writes, “ But him that is weak
in the faith receive ye, yet not to doubtful disputations,” Others are to be enatched
like & helf-burnt brand from the fire, lest they be entirely lost by being *swallowed
up with overmuch grief;  or somne earnest cautions were to be given to those who stood
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in great moral peril; or by agonizing prayer a soul might be saved from spiritual death,
Spiritual caution was necessary in some special cases, since mercy was to be exercised
with * fear ” lest the taint of fleshly evil should defile those who treated them for the
Eurposes of penitence and restoration. The garment which must be touched must be

ated, while the sinner was pitied and forgiven. These thoughts remind us of the
responsibility of the Christian’s state, and the obligation which lies upon him to diffuse
blessings around him. He will not be inattentive to the claims of others, and will not
walk in the way of Cain, who said, “ Am I my brother’s keeper ?” If the scrupulous,
the erring, and those who are in moral danger, are neglected by the followers of Christ,
how can they be warned, restored, and strengthened ?—J. S. B.

Vers. 24, 25.— The sublime character of Christian prayer. It is permitted us to pray
for temporal supplies and all things which are necessary for the Jife of the body; but
the general current of petitions recorded in the New Testament has regard to the
worth of spiritual advantages, and the enduring blessedness of the life to come. Jude
teaches us to pray for ourselves and for others, that when our Lord shall appear the
second time there may be acceptance and welcome. It is an immense privilege to be
kept “from falling” or stumbling, from the prevalence of doubts, trust in ceremonies,
and from being surprised by grievons sins. This precious safety must flow from him
who has power over the external conditions of our life, and over the inward processes of
thought and meditation, and can strengthen us by his Spirit *in the inner man.” The
desire expressed by Jude includes the continnance and completeness of the process of
sanctification ; the attainment, through the mighty power of Christ, of a glorified body
on the day of the resurrection; and entrance into the inheritance of the saints in light.
Notice—

I. THE WISDOM OF SOLICITING THE CO-OPERATION OF DIVINE POWER TO ESTABLISH
AND PRESERVE CHRISTIAN WORK. It is instructive to observe the pains and care with
which inspired apostles marshalled their arguments when they wrote to the Churches.
It is impossible not to admire the fervour and urgency with which they exhort believers
to avoid inconstancy, worldliness, and evil associations ; and at the same time, they wisely
introduce promises, encouragements, and cheering prospects to prompt them to make
their “ calling and election sure.” They then supplicate grace to give effect to their
work, and to fulfil the desire of their hearts. The seed which is sown needs the rain
and sunshine of heaven to make it prosper, that he who has sown in tears may come
back “ with rejoicing, bringing his sheaves with him.” This truth is illustrated by a very
cheering passage which describes the happy experience of Paul and Apollos, in which
we find the zeal and power of the apostle of the Gentiles, and the learniog and eloquence
of Apollos, applied to the work of the ministry, and the happy success with which the
Divioe blessing crowned their labours ; for said Paul, I planted, Apollos watered ; but
God gave the 1ncrease” (1 Cor. iii. 6).

II. THE HAPPINESS OF CONCLUDING OUR WORE WITH GRATITUDE TO THE SOURCE OF
ALL GooD. Jude reached the close of the Epistle with the conviction that the Divine
love seen in the Father, Son, and Holy Spirit should awaken feelings of fervent
thanksgiving. The Father is the Fountain of salvation; the Son, the Medium of
grace to us, and the Way of our approach to God; the Holy Spirit enables us to
realize and enjoy the blessings of the covenant of grace. It is right to ascribe to God
the “glory,” which is the manifestation of his excellence in the past, the present, and
wondrous future; ‘ majesty,” which consists in royal state; *dominion,” which is
supreme over all things and beings; *power,” whereby he can realize the counsels of
his own will, and his right to our eternal adoration and service. Such is the close of
the Epistle, and such should be the close of our life-work. In this way David ended
his career, and said, *“ Thine, O Lord, is the greatness, and the power, and the glory,
and the victory, and the majesty: for all that is in the heaven and in the earth is
thine ; thine is the kingdom, O Lord, and thou art exalted as Head above all. . . . Now
therefore, our God, we thank thee, and praise thy glorious Name " (1 Chron. xxix. 11—
13). Amen.—J. S. B.

Vers. 1—25.—The Letter. 1. InTRODUCTION. 1. Address. (1) Writer.  Judas,
a rervant of Jesus Christ, and brother of James.” The first designation of Jude
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poiuts to his being a minister of the gospel. The second designation points to him
as not so well known as his brother James. He does not take the designation of
“apostle; ” and thie is in favour of his being brother of the James who was so well
known as head of the Church in Jerusalem, and therefore also brother of the Lord.
Obtrusiveness cannot be charged against Jude. He professes to write as the Lord’s
servant, not 88 the Lord's brother; and whon he does bring in natural relation-
ship it is not to the Lord, but to James. (2) Readers. “To them that are
called. beloved in God the Father, and kept for Jesus Christ.” There is no indication
given of locality. 'The first designation (to follow the order in the original) points
to ihe overflowing of love on thom as belonging to the family of God. The second
designation points to watch being kept over them for Jesus Chriist who is to have
satisfaction in their destiny. The third designation, following on the other two,
points to their having been effectually brought within the family circle of God and its
privileges. 2. Salutation, * Mercy unto you and peace and love be multiplied.” The
first word of salutation points to their being regarded under troublous conditions. The
second word of salutation points to their enjoyment of the Divine protection. The third
word of salutation points to their being (generally) delighted in by God. 'This Divine
blessing is already realized : let it be realized a hundredfold.

II. ToE LETTER. 1. Purpose. (1) His original purpose. * Beloved, while I was
giving all diligence to write unto you of our common salvation.” Jude was busily
engaged in the collection of materials for & treatise, which, if we may judge from this
fragment, would have been masterly. It did not seem good to the Spirit to give more
than the title of the contemplated treatise, which is very suggestive, viz. “ Our common
salvation.” It is a salvation which was wrought out for men simply as sinners. Respect
was had to the universal fact of sin. *For all have sinned, and come short of the glory
of God.” When men had common implication in sin, and could do nothing for them-
selves, God in Christ wrought out for them a common salvation. It is a selvation which
is enjoyed simply on the condition of faith. There is not the test of social condition,
nor the test of race, but the test of that disposition which is called faith. All who
humble themselves as sinners, and accept of what has been wrought out for them by
Christ, are saved. (2) His purpose as changed. ‘' I was constrained to write unto you
exhorting you to contend earnestly for the faith which was once for all delivered unto
the saints.” His purpose was changed by a necessity arising before its full accomplish-
ment, on which licht is thrown in the next verse; but it was not entirely changed.
His changed purpose related to the faith, i.e. confents of the faith, which were essentially
these—that for human salvation the Son of God became incarnate, that in human
nature he endured the full desert of sin, that in enduring the full desert of sin he emitted
a protest against sin as what was not to be permitted with impunity under the govern-
ment of God. This faith was delivered unto the saints, i.e. Christians (one and all of
them), of whom, in accordance with the faith, holiness is expected. It was delivered
once for all, i.e. 50 as to admit of elucidation, but not of addition (by deliverances from
age to age). The faith is the same for Christians of all generations. Jude’s purpose
with reference to the common faith, which otherwise might have been distinctively
expository, became distinctively kortatory. The common faith carried with it a common
obligation, viz. to fight in its defence. In penming this Epistle, Jude was an earnest
combatant. But the obligation was not confined to him. He wished his readers also
to feel the obligation of defending as they could the faith—preserving from all attenua-
tion or disparagement the entranee of the Son of God into our nature, his satisfaction
for sin, his emphatic protest against the indifference of sin. 2. Occasion. “ For there
are certain men crept in privily, even they who were of old set forth umto this condem-
pation, ungodly men, turning the grace of our God into lasciviousness, and denying our
only Master and Lord, Jesus Christ.” Jude's alarm was occasioned by the presence of
gntruders in the Christian fold. These erept ¢n privily—literally, “ entered in aside from,”
4.e. did not enter in by the door. They are described indefinitely as certain men, beiog
not definitely, or all of them, false teachers, They fell back on false ideas, but more in
the way of justifying their immoral conduct. &ude puts to the front their condemnation,
which he is to announce, and also (as he is to show) their being of old set forth unto
thie condemnation as being men of a certain character which is described. They were
ungodly men, ie. they wanted especially reverence toward God (want of right feeling
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toward God being founded on an unworthy conception of God). To the adopted into
the family of God tho grace of our God is most sacred; but these treated it irreverently,
turning freedom from tho condemning power of the Law into freedom from the regulativo
power of the Law. Especially was their antinomianism associated with lasciviousness.
‘I'he adopted into the family of God acknowledge Jesus Christ as their only Master and
Lord, i.e, as having alone power to sway and direct them ; these are antichristian, in
refusing to acknowledge Jesus Christ as having the sole swaying and directing of them.

II1. TUREE EXAMPLES or JUDGMENT. 1. The people redeemed from Egyptiaa bondage.
“ Now I desire to put you in remembrance, though ye know all things once for all, how
that the Lord, having saved a people out of the land of Egypt, afterward destroyed them
that believed not.,” They had got once for all in the knowledge of Christ the key to the
interpretation of all things; he might therefore have left them to find out examples for
themsclves. He would only put them in mind of a few. He takes his first example
from the generation of Isracl that came out of Eqypt. The Lord stood forth a first
time, and it was to save a people. He stood forth a second time (this is the literal
rendering of the word which is translated * afterward ”), and it was not to save, but to
destroy. It might have been expected that the generation who had seen the great
works of the Lord in Leaypt, for whom the Red Sea was parted, would have believed ;
yet this was the gencration that perished in the wilderness for their unbelief. If the
Lord works deliverance for us, it i3 that we may believe ; if we show a disregard of the
Divine works, an insensibility to their importance, we can only expect that the Lord
will stand forth some day when we may not be thinking of it, and this time not to
deliver, but to destroy, so that we never reach the heavenly Canaan. 2. The angels
that appreciated not their rule and their abode. * And angels which kept not their own
principality, but left their proper. habitation, he hath kept in everlasting bonds under
darkness until the judgment of the great day.” We are here given to understand that
these angels had their own rule, <.e. under God, and their own habitation, .e. a place in
beaven. Their rule, though necessarily circumscribed in comparison with Divine rule,
was important in ways that we cannot clearly define; their habitation was light and
peace and joy. It might have been expected that they would have been content with
what they possessed ; but no; there was something else which appeared more desirable
to them, and for it they kept not their own principality, but left their own habitation.
And what an irony in the exchange they made! Instead of keeping power, they were
kept in bonds. Instead of having an abode of light, they were kept under darkness.
They are to be kept in everlasting bonds (“ everlasting ” having here a limited sense)
until the judgment of the great day, when their false preference is to be adjudicated
on. If we appreciate not the position of influence God means us to fill, and the light
and happiness he would appoint for us on earth, but prefer something else, there are
certainly bonds and darkness for us until the great assize. 3. Sodom and Gomorrah.
“Even as Scdom and Gomorrah, and the cities about them, having in like manner
with these given themselves over to fornication, and gone after strange flesh, are set
forth as an example, suffering the punishment of eternal fire,” The inhabitants of
these cities gave themselves over to fornication, and went after strange flesh, z.e. other
than human, They did this in like manner with the angels, there being an unnratural-
ness in the sin of the angels, but not the same unnaturalness. Their abominations did
not escape the motice of God; they suffered for them the punishment of fire. The
fire is regarded as eternal, inasmuch as its consequences remain, The Dead Sea covers
the sites of those cities. Itis said in ver. 4, “'They who were of old set forth unto
this condemnation ; ” or it is said here  are set forth as an example.” We are intended
to learn from the inhabitants of those old cities, or fromn the buried cities themselves.
If we give ourselves up to forbidden pleasures, will not the judgwent-day bring punish-
ment as of eternal fire ?

IV. Two CHARACTERISTICS OF THE INTRUDERS. * Yet in like manner those also in
their dreamings defile the flesh, and set at nought dominion, and rail at dignities.” Their
first characteristic was defiling the flesh (corresponding to *lasciviousness” in ver. 4).
They did this in like manner with the inhabitants of the cities of the plain, by whose
fate they were not warned. Their second characteristic was setting at nought dominion
and railing at dignities (corresponding to “ denying our only Master and Lord” in ver.
4). They did this in like manner with the Israelites who believed not, and with the
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angels who valued not their rule and their habitation, Lordship over them (in Christ)
they despised ; dignities (belonging to tho heavenly world) they railed at. They did
this when they should have been warned by the judgments on Isracl and on the angels.
Both these characteristics were displayed by them in their dreamings, f.e. “in the
arbitrary fancies of their own perverted sensc, which rendered them deaf to the truths
and warnings of the Divine Word.” :

V. THEIR CONDUCT CONTRASTED WITH THAT OF Micmarn, 1. Michael. “But
Michael the archangel, when contending with the devil he disputed about the body of
Moses, durst pot bring agaiost him a railing judgment, but said, The Lord rebuko thee.”
‘“ And the Lord buried him in a valley in the land of Moab, over against Beth-peor;
but no man knoweth of his sepulchre unto this day.” There was a Jewish tradition
that the grave of Moscs was given to the special custody of Michael. There seems also
to have been a tradition (which cannot be traced) of a dispute which Michael had about
the body of Moses. That the dispute was matter of fact is here certified. It throw:
light both on the importance of Moses and on the spirit of Michael. Of so much
importance was Moses to the Israelites that there was danger of their worshipping him
after bis death. His body was therefore put beyond their search, and placed under the
care of Michael. The devil, assuming a claim to the body as death’s prey, sought to
get it back for the enticement of the Israelites, Michael, contending with him in
defence of his charge, was indignant at the attempt to thwart the Divine purpose; but
he did not allow himself to be abusive in his condemnation. Having respect to his
adversary’s original dignity, he simply said, “ The Lord rebuke thee.” The same
language was used when an attempt was made to stop the building of the temple.
Satan is represented as at the right hand of Joshua, the high priest, in the act of
resisting him. The Lord (as Joshua’s defender) said unto Satan, “The Lord rebuke
thee.” 2. Contrast. * But these rail at whatsoever things they know not: and what
they understand naturally, like the creatures without reason, in these things are they
destroyed.” In contrast with Michael, these had no proper knowledge of the heavenly
dignities that they railed at (of the nature and position given by God); there was a
brutish kind of knowledge in which they were well advanced to their destruction.

V1. DEXUNCIATION OF THEM BASED ON AFFINITIES TO EVIL MEN. *Woe unto them !
for they went in the way of Cain, and ran riotously in the error of Balaam for hire,
and perished in the gainsaying of Korah.” Jude, at this stage, becomes so impassioned
that he regards the woe he pronounces on these men as already carried out. When
Cain would not listen to the Divine remonstrance, but went on his wilful way, and was
punished by being made a fugitive and a vagabond, they were made fugitives and
vagabonds with him. When Balaam was told not to go and curse Israel, but was swayed
into a precipitous course by Balak’s tempting offer, they were infatuated with him.
When Korah set himself against the Divine appointment of Moses and Aaron, and
was swallowed up alive, they perished with him.

VIL DESCRIPTION OF THEM BY ASSOCIATION WITI CERTAIN NATURAL OBJECTS. . 1.
Rocks. “These are they who are bidden rocks in your love-feasts when they feast
with you, shepherds that without fear feed themselves.” Inthe same impassioned tone
Jude seizes upon natural objects to describe them. First of all he calls them *hidden
yocks” (which is the right translation). When he contemplates them as “hidden
rocks” is at the love-feasts. It was the fact of their being hidden in their true characters
that led to their having a place at the love-feasts. It was also the fact of their being
lLidden that made them so dangerous there, as it is the rock that is just covered with
water that is so dangerous to vessels. It is wrong and confusing to bringin “ shepherds.”
All that is conveyed is that, with the characters they had, they should have beeu afraid
to present (hemselves at the love-feasts ; but instead of that, they feasted themselves at
their pleasure. It was their want of moderation that was dangerous by way of example
to others. 2. Clouds. “Clouds without water, caitied along by winds.”  In seasons
of drought clouds sometimes appear in the sky that hold out the promise of rain to those
who have been long and anxiously looking for it; but they are onlya deception-—they
have no rain in them to give out, and are carried past by the winds, So the men of
whom Jude writes held out the promise of being a blessing especially to the Christian
society, but they were only a deception, having no spiritual influences in them to give
forth to any. 8. Trees. ““Autumn trees without fruit, twice dead, plucked up by the
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roots.” In autumn fruit is expected on trces, but we have here antumn trees without
fruit, and incapable of bearing fruit iu the luture, for they are dead, and twice dead,
not only dead with their roots in the ground, but dead with their roots plucked up. So
the men of whom Jude writes were not only destitute of good works, but incapable of
sver producing them, being *“rooted out of the soil of grace.” 4. Waves. “ Wild waves
of the sea, foaming out their own shame.” ‘ The wicked are like the troubled sea,
when it cannot rest, whose waters cast up mire and dirt.” Thereare those who are not
only sinners, but sinners without the restraints that many put upon themselves in
sinning, ¢.e. wicked. They are restlessly active in sinning ; and what they do in their
restlessness is to bring up the moral filth that has collected in them. It is these that
Jude pictures here. 6. Stars. “ Wandering stars, for whom the blackness of darkness
hath been reserved for ever,” We are to think of comets, whose course strikes us as
erratic, and that, after shining for a time, are lost in the darkness. So there are those
who are really out of the course appointed for them, but call forth the admiration ot
man for a time; their erratic course, however brilliant, can only end in their passing
into the blackness of darkness for ever. This is the startling image with which Jude
reaches a climax.

VIII. ProrEEOCY oF ExocH. 1. Enock. “ And to these also Enoch, the seventh from
Adam, prophesied.” This is a new association with Enoch. We think of the godly
humility of his walk, and of his being one of two rewarded with a translation; but it
is only here that Scripture ascribes to him the prophetic gift. We do not wonder at
his singular sanctity being accompanied with inspiration. He is here called the seventh
Jrom Adam, to mark the ancient date of his prophecy. For Jude, having referred to
“ these ” men as having been of old set forth to their condemnation, and having brought
forward many ancient examples, is now able to bring forward a distinct prophecy
having a bearing on them (though not on them exclusively) of the most ancient date.
The remarkable thing is that the prophecy (substantially) is found in the apocryphal
¢ Book of Enoch,’ with which Jude seems to have been acquainted. The likelihood is
that it found its way into that book from tradition. Jude did not avoid tradition (with
regard to Michael as well as with regard to Enoch), rather took to tradition as that
which was familiar to his readers, and what he did with it as an inspired man was to
give it a pure, authentic form. We are thus indebted to him for the transmission of two
important traditions, without the uncertainty that attaches to other Jewish traditions.
2. Contents of the prophecy. * Saying, Behold, the Lord came witk ten thousands of his
holy ones, to execute judgment upon all, and to convict all the ungodly of all their works
of ungodliness which they have ungodly wrought, and of all the hard things which
ungodly sinners have spoken against him.” To Adam was made an announcement of
redemption; it is a significant fact that * the seventh from Adam ¥ was able to make as
clear an announcement of judgment. He announces the event as though it had taken
place, and he was, after the event, narrating what he had seen. It wasan event that was
fitted to fill with astonishment. The Lord came, i.e. from heaven to earth. He came
with a brilliant retinue, viz. ‘“ ten thousands of his holy ones" (apparently the angels)
He came to execute judgment, which is the very language Christ uses of what was
assigned him by the Father (John v. 27). He came to execute judgment upon all, i.e.
both godly and ungodly. He came to convict, s.e. bring home guilt to all included in
the latter class (therelore in Jude’s time too), both for their works and for their
speeches. *“ A corrupt tree bringeth forth evil fruit.” The ungodly had their works of
ungodliness which they had ungodly wrought. The ungodly sinners had their hard
speeches which they liad spoken against the Lord. Five times is the thought of ungod-
liness brought in. We may account for it by the strong impression Enoch had of the
ungodliness that was around him., Men were working works as though they were never
to be brought into judgment for them. God they thought of only to utter hard things
against him who was Infinite and Essential Reasonableness and Tenderness. When
brooding over the ungodliness of his day, Enoch was moved to predict, in rhythmic form,
a coming, world-wide judgment. 3. Application of the prophecy. * These are mur-
murers, complainers, walking after their lusts (and their mouth speaketh great swelling
words), showing respect of persons for the sake of advantage.” These are hard speakers
against the Lord, especially in regard to their lot. They are murmurers, complainers of
their lot—which iy connected with tkeir lusts (not God-governed desires), which are not
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easily satisficd. And, in murmuring and complaining, *their mouth speaketh groat
swelling words ; ” they reflect on God for not making their lot better, they seek to impress
men with the great things they are entitled to. While thus they exalt theweelves,
they can demean themselves far enough in fawning upon persons from whom they hope
to obtain an advantage.

IX. ArostoLIC TEACHING. 1. Ifs contents. *DBut ye, beloved, remember ye tho
words which have beem spoken before by the apostles of our Lord Jesus Christ; how
that they said to you, In the last time there shall be mockers, walking after their own
ungodly lusts.” The prophecy of Enoch was of most ancient date; he now refers his
readers to what was within their own recollection. They had not heard our Lord Jesus
Christ; but they had heard his apostles. They were thus very near the highest source.
Those apostles spoke of the last time, i.e. the period imimediately preceding the com-
pletion of the kingdom of God. They spoke of mockers then. Of all classes of men
these are the worst.  They are not satisfied with ignoring holy things—they turn them
into ridicule. They are represented by the free-thinkers of the present day, who are
increasingly aggeressive. There is this to be said that where there is an earnest Chris-
tianity, dislike of it takes the form of mocking. In the last time tliere will be an earnest
Christianity such as we have not yet seen; and we may also expect that infidelity will
then be most bitter when its utter defeat is near. We have the authority of the apostles
here for saying that infidelity and libertinism go together. Mockers, they say, * walking
after their own lusts of ungodliness.” The explanation of the infidelity of many is their
dislike of godly restraints. 2. Its application. *Thesearethey who make separations,
sensual, having not the Spirit.” It is very difficult to fix the meaning of the first part
of this description. It is against the old translation, “they who separate themselves,”
that the men in question were present at the love-feasts. Neither does it appear that
they were connected with a Christian society to *make separations,” as the. Revised
translation bears. The idea of mocking is not lost sight of, as appears from the following
verse. But, as if mocking were already asserted of these men, the thought proceeds,
“ These mockers are they.” What, then, are we to make of the word which has given
so much trouble? Taking the literal meaning to be “to put the limit away from,”
we would translate, “ they who take excess of liberty.” This is in accordance with the
second idea in the apostolic saying. There is an easy transition then to * psychical.”
“«T'he ¢ psychical” of Scripture are those in whom the spirit, as the organ of the Divine
Spirit, is suppressed, dormant, for the time as good as extinct ; whom the operations of
the Divine Spirit have never lifted into the region of spiritual things” (Trench). Hence
it is added, “ having not the Spirit.” These mockers make their own bounds, because
under natural impulses instead of the Spirit’s influences.

X. ESHORTATION TO READERS BEGABDING THEMSELVES, 1. Connection of life with
Jaith. “But ye, beloved, building up yourselves on your most holy faith,” ‘lhere is
a couplet which is taken to convey this meaning—that one mode of faith is just as good
as another.

“For modes of faith let graceless zealots fight;
His can’t be wrong, whose life is in the right.”

¢ is true that bis mode of faith can’t be wrong, whose life is in the right ; but it is also
true that his life can’t be in the right, whose mode of faith is wrong. What we believe
is the foundation; what we build on it is our life. Thigis in the line of Jude’s thought.
He Las characterized mockers as libertines. And, having recorded this charge against
the iufidels or scoflers of his day (even within the pale of the Church), he turns to his
own true brethren in the faith, and says to them, addressing them by an endearing
title, “ But ye, beloved, building up yourselves on your most holy faith.” Asif he said,
“Ye have a most holy faith, let your life (to correspond with it) also be most holy.”
¢ Faith ” Liere is equivalent to the Object of faith. 'We do not build npon our act of faith ;
that is the heresy of building on ourselves. We build on the Object of our faith, _Now,
the great Object of our faith is God. We believe in God—that is the first article of
our creed. We are theists, and not atheists, But more definitely we are Christian
believers—we believe ina God identified with the Christian manifestation. We believe
in a God to whom sin was so heinous that nothing but the blood of his incarnate Son
could suffice to take it away. Should there not, then, be an awful sanctity about our
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lifo? It should be far removed from that of infidels, who have no object of faith to
elevate them ; and from that of pagans, who have an unholy faith; and from that of
Romanists, whose faith is to a great extent nullified by such excesses as indulgences and
purgatory ; and from that of rationalists, who think of sin being taken away without
satisfaction being mede for it. What we count an immeasurable advantage in our
creed should be turned into a corresponding advantage in our life. But is it not some-
times as though we did not believe our creed ? Is there not a vast discrepancy between
our life and the embodiment of our creed in the life of Christ? Let us listen, then, to
the exhortation of this servant of Christ, and advocate of consistency. 2. Recognition
of the Trinity in connection with our life. We believe, we have said, in God ; we believe
also in the Three Persons of the Godhead—in Father, Son, and Holy Ghost. We are to
build upon the Three Persons, though in different ways. “ Praying in the Holy Spirit.”
Under the dispensation of the Spirit, we must not forget the work of the Spirit. The
Spirit is here placed first, and in connection with prayer. In a good life we must give
the first place to prayer. It qualifies us for receiving the bounties of Providence, puts
us into working order, arms us against temptation. But prayer, to do this, must be
prayer in the Holy Spirit. How can we wrestle with God in our own might? How
can we have the right desires from ourselves? It is only when we pray in the might
of the Holy Spirit, who is promised to help our infirmities and to teach us how we
ought to pray, that we can succeed. The true idea of prayer is the Spirit of God
Pleading in our prayers, exciting within us the right desires—desires which at times
cannot find expression in words, but only in sighings and groanings. We have often to
complain that our prayers are cold. We have come under some worldly influence, and
have no heart to pray. At such a time let us not neglect the duty, or attempt its
performance in our own strength; but let us, in despair of self, depend on the Spirit’s
help, saying, ¢ Come, O Breath, and breathe on these dead desires, that they may live!”
“ Keep yourselves in the love of God.” 'Lhis we are to do when, from the mount of
prayer, we go down into the world. Our whole duty in the world may be summed up
in this—that we keep ourselves in the love of God there. The temptation is to slide
into the love of self. In things forbidden we cannot love God at all. * Have no fellow-
ship with the unfruitful works of darkness, but rather reprove them.” In things lawful
we can love God only by putting due restraints on ourselves. Let us eat and drink
and work, not for selfish ends, but for the glory of God. To keep ourselves thus in the
love of God will require effort. Without effort we can keep ourselves in the love of
self. . Without effort men are sliding every day to ruin. It is not those alone that sin
hard who are lost, but those also who do not bestir themselves. Let wus, then, make
every effort to keep ourselves out of the love of self, and in the love of God. * Looking
for the mercy of our Lord Jesus Christ unto eternal life.” We have been trying hard
to keep ourselves in the love of God amid worldly allurements. We are not now to
rest in anything we have done, as thongh we had advantaged God in any way. ¢ So
likewise ye, when ye shall have done all these things which are commanded you, say,
‘We are unprofitable servants : we have done that which was our duty to do.” We are
conscious of our feebleness as agents. We find it hard to live the most holy life, to
attain to eminent distinction in holiness. We are conscious of self soiling even our best
eflforts, It is well, then, that we can look for mercy. But for mercy we should faint.
It is well that we can look for the mercy * of our Lord Jesus Christ.” We can hope that
our poor services will be accepted of God with an all-merciful regard to that perfect
service whicb he has rendered on our behalf. Thus, then, are we to build up the most
lLoly life. 'We are to begin with prayer in the Holy Spirit; we are to go about every-~
thing in the world in the love of God, and then we are to look for acceptance of what
we have done through Jesus Christ. That is to be our order of procedure ‘“ unto the life
eternal ” (the unity of thought connects this with all)—until this life of time is merged
in the life of eternity, until this very imperfect life is merged in the perfect life above.
Let us look forward to this complement and goal of our life as that which is fitted to
free and uplift us under present conditions.

XI. IXHORTATION TO READERS REGARDING THE ENDANGERED. 1. Those whe are in
tncipient danger. * And on some have mercy, who are in doubt.” By thoss * who are
in doubt ” we are to understand those who hesitated in their judgment of the course
puwrsued by the men with whom Jude has been dealing.  In their hesitating mood there
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was danger of their being drawn into the same course. They were certainly to be
condemned for mot being able to discriminate between a Christian course and an
un-Christian course ; but they were to be treated with mercy. If care was taken to give
them Christian enlightenment, so that they were able to pronounce decisively against an
un-Christian course, their safety would be secured. 2. Those who are in extreme danger.
“ And some save, snatching them out of the fire.” There seems to be a reference hers,
as in ver. 9, to Zech. iii. 2. Joshua (representing Jerusalemn), clothed with filthy
garments, was & brand already burning. With his filthy garments taken away, and
clothed with a change of raiment, he was a brand plucked out of the fire. There were
some who had come under the polluting influence of the evil men, for whose contracted
pollution the fire was burning. They were not beyond recovery, but as in extreme
danger, mercy toward them needed to talke a certain swiftness and forcibleness, Let
them be snatched hastily, even violently, as brands out of the fire. 8. 7'hose who are
a source of danger. * And on some have mercy with fear; hating even the garment
spotted by the tlesh.” There are some who, in their pollution, are fit objects for mercy ;
and yet they are a source of danger to those who have to deal with them, from the
filling of the mind with images of pollution. The only safety in dealing with such is,
along with whalesorne fear leading to prayer for Divine help, a strong detestation of the
pollution sought to be removed. The Saviour was thus proof against the pollution with
which be had to deal, and none of us is safein the neighbourhood of pollution without
his detestation. Ounly we shall be very unlovely if, with his detestation, we have not
also his mercy (Luke xv, 2). :

XIL CoXCLUSION IN THE FORM OF A DOXOLOGY. 1. God addressed. (1) With
reference to the condition of the readers. “ Now unto him that is able to gnard you
from stumbliog, and to set you before the presence of his glory without blemish in
exceeding joy.” They were in danger of stumbling from the ungodly influences to
which they were exposed, and the treacherousness of theirown hearts. God is addressed
as able to guard them from stumbling. We are like infants beginning to walk; he is
the Strong One who keeps watch over us, so that we do not stumble. The resuls of his
guarding them from stumbling would ultimately be his placing them in a secure
position. This would be at the time of the full display of his glory. They would then
be in such a state that the all-searching eye would discover no blemish in them.” It
would be a time of exceeding joy to them, meaning their triumph over all opposing
elements, over the evil of their hearts, and over the mortality of their bodies. ‘They
must not stumble on their way to the glorious consummation. For this (by implication)
Jude prays on their account; and they (he suggests) must remember where their safety
lies. (%) According to the Christian manifestation. *To the only God our Saviour
through Jesus Christ our Lord.” “Iam the Lord, and there is none else, there is no
God besides me.” It is only when we stand clear of the polytheistic idea, and think of
sovereignty as undivided, that we have a proper object for our adoration. It is not his
simple sovereignty that we adore, but his sovereignty joined to saving power. We can
look up to bim, and say, out of our consciousness of what he has done for us, “ Our
Saviour.” It is in the New Testament that we have this clearly disclosed. God saves
through an Agent of his own appointment, even his own Scn in our nature.. Jesus,
baving wrought out salvation in s wonderful mauner, claims our obedience; and, by
yielding obedience to him as our Lord, we come into possession of salvation. S.avgd,
we have a new song put in our mouth—even praise unto our God. 2. The ascription
to God. (1) Fourfold quality. * Be glory, majesty, dominion, and power.” Who can
measure the breadth,and length, and depth, and height of the Divine perfections? We
ascribe to God the right to receive praise, to be counted great, to exercise dominion, and
to put forth power, to the exclusion of every other, and beyond what we can grasp.
(2) Threefold time. * Before all time, and now, and for evermore, Amen.”. There is
the division into time past, present, and future. God was worthy of heing adored
before all time—when yet there was no creature to adore him. He is worthy of being
adored mow, in what he is doing for bis people. And he will be worthy of being adored
through all the ages that will elapse after the salvation of his people has been completed.
It becumes us, in token of our acknowledgment, and in expectation of our triumph, to
add our “ Amen.”—R. F.
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