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STRACHAN: The Pastor as Prophet 7

The Pastor as Herald of the Gospel

Thus far, we have sought to establish how the prophet
foreshadowed and in some way presently informs the work of the pastor,
and in particular, the inescapably theological work of the pastor. The focus
of the present section expands upon the foregoing by examining how the
New Testament builds upon and fills out the preceding model of the
prophet.

Prophetic ministry was centered around the proclamation and
application of the law. Pastoral ministry is centered around the person
and work of Christ. In speaking of his love for his church, Jesus used
numerous metaphors and images to indicate his sacrificial centrality. In
John's Gospel, we learn that he is the good shepherd:

[ am the door. If anyone enters by me, he will be saved and will go in and
out and find pasture. The thief comes only to steal and kill and destroy. I
came that they may have life and have it abundantly. [ am the good
shepherd. The good shepherd lays down his life for the sheep. He who is
a hired hand and not a shepherd, who does not own the sheep, sees the
wolf coming and leaves the sheep and flees, and the wolf snatches them
and scatters them. He flees because he is a hired hand and cares nothing
for the sheep. I am the good shepherd. I know my own and my own know
me, just as the Father knows me and I know the Father; and 1 lay down
my life for the sheep. (John 10:9-15)

Jesus did not intend his ministry as “good shepherd” to involve merely
generic protection. On the contrary, ministry is pictured here in terms of
bloody conflict with a foe - “the thief” — who would savage the sheep, the
people of God. Jesus, however, will not let this happen. The good
shepherd protects not by defensive maneuvers but by laying his life down
for his flock (John 10:11, 15). Jesus here expands on the Psalmist’s
conception of Yahweh'’s shepherding ministry in Psalm 23. Not only will
Christ lead his people to true and lasting peace, but he will do so by a
vicarious and effectual death. Without this wretched self-sacrifice, there
can be no lasting peace beside still waters, no restful sleep in green
pastures.

The institution of the Lord’s Supper, the cross-centered
fulfillment of the Passover meal, further clarified Jesus’ high-priestly
work. When Jesus directs his band of disciples to feed on him in the
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message (as did the prophets before them). The world was their parish,
and they were soon dispatched to the Gentiles. When Paul came to Mars
Hill, he delivered a remarkable sermon in the Areopagus. After noting the
religious instincts of his audience, Paul revealed the identity of the
unknown God:

And he made from one man every nation of mankind to live on
all the face of the earth, having determined allotted periods and the
boundaries of their dwelling place, that they should seek God, and
perhaps feel their way toward him and find him. Yet he is actually not far
from each one of us, for “In him we live and move and have our being’;
as even some of your own poets have said, “For we are indeed his
offspring.” Being then God's offspring, we ought not to think that the
divine being is like gold or silver or stone, an image formed by the art and
imagination of man. The times of ignorance God overlooked, but now he
commands all people everywhere to repent, because he has fixed a day on
which he will judge the world in righteousness by a man whom he has
appointed; and of this he has given assurance to all by raising him from
the dead.” (Acts 17:26-31)

Paul’s message might initially seem rather different from those
of Peter, but in reality, it is similar. Both apostles reference the canonical
authorities of the culture in which they speak. Both built off the Old
Testament. Paul not only cited the teaching of Genesis, but also the great
poets and philosophers of the Greek world, including Epimenedes and
Aratus. Especially noteworthy, however, is Paul’s explanation of the
purpose of the resurrection, which is not simply the vindication of the
church, but the “assurance” of future judgment of the world, including
those who live in “ignorance” of the living God. Once again, the kerygma
leaves an audience without excuse. The resurrection entails the truth of
Christ’s lordship, and the apostles were at pains to make it subjectively
relevant, whether in Jerusalem, the religious center of the ancient
kingdom, or Athens, the philosophical center of the pagan superpower.

The apostles did not perform rhetorical flights of fancy or
participate in the Greco-Roman codes of public discourse but kept their
discourse prophetically simple. As Paul said to the church at Corinth: “my
speech and my message were not in plausible words of wisdom, but in
demonstration of the Spirit and of power, so that your faith might not
rest in the wisdom of men but in the power of God” (1 Corinthians 2:3-
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DUESING: Persecution of the Anabaptists 61

foundation. On the Saturday before Easter, Hubmaier submitted to
believer’s baptism (by effusion not immersion) by a colleague of the
former Zwinglian group. Now both Reformer and an Anabaptist,
Hubmaier’s days again were numbered in Waldshut and again he left. On
the run toward Zurich, he was arrested by Zwingli and after considerable
interrogation, Hubmaier recanted his Anabaptist convictions. After his
confession, the free though humiliated Hubmaier traveled with his only
companion, Elizabeth, to the more tolerant Moravia.

Regaining his courage and strength, Hubmaier took up his pen
and wrote somewhere near seventeen tracts or pamphlets reasserting his
Anabaptist convictions in matters relating to baptism, the Lord’s Supper,
and church discipline. He also published Freedom of the Will, which
articulated his distance from the Reformed theological tradition on the
doctrine of salvation. Hubmaier’s theology emphasized the Christian life
as one of consistent discipleship and while most evangelical Anabaptists
pursued pacifism, Hubmaier argued for a place for governmental use of
the “sword” and supported Christians serving in places of civil authority.
The agents of King Ferdinand [ apprehended Hubmaier and his wife in
August 1527. Held in prison in Vienna until spring, Hubmaier endured
trial and torture but refused to recant. Led to a pile of wood, the
authorities rubbed gunpowder in his beard for explosive effect. As the
fire was lit, he called out, “O my Heavenly Father! O my gracious God!”
“His clothes were stripped from his back and he was placed in the torture
rack ... Alarge crowd followed the heretic to a pile of wood . . . Refusing
the last rites and confession to a priest, the fire was lit . . . Hubmaier
shouted, “O gracious God, forgive my sins and my great torment. O
Father, I give thee thanks that thou wilt today take me out of this vale of
tears. With joy I desire to die and come to thee. O Lamb, O Lamb, that
takest away the sins of the world! O God, into thy hands I commit my
spirit.” To the people he said, “O dear brothers, if T have injured any, in
word or deed, may he forgive me for the sake of my merciful God. I
forgive all those that have done me harm . .. O Lord, into thy hands I
commit my spirit.” As they rubbed sulfur and gunpowder into his beard
he said, “O salt me well, salt me well.” And raising his head he called out,
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believed that Paul coined the Greek word behind this phrase to convey
joint suffering for the Gospel with both Jesus and Paul. By this Paul
reminds Timothy that whatever may come, he is not alone and is not the
first to endure the pressures brought by a culture oppose to biblical truth.
Further, in 1:16, Paul upholds the legacy of Onesiphorus as an example
of this shared suffering. Onesiphorus, perhaps having died in this quest,
was not ashamed of Paul or the Gospel, and sought to find Paul
“earnestly” so he could refresh him in his labors. This example is in
contrast to the two others Paul mentions in 1:15 who were ashamed and
who “turned away” from Paul. But the virtue here is not in which
individual was stronger or was made of sterner stuff. Paul underscores in
1:8 that suffering done rightly is suffering done “by the power of God.”
Thatis, according to the power of God and the strength he provides. This
is not suffering by grit. This is not Stoicism. Paul wanted Timothy to
share in suffering that was beyond his strength so he could rely on God’s
power. Timothy was weakening, but God’s power is made perfect in
weakness (2 Cor 12:9).

How do we share in suffering? How should the Christian live
when faced with opposition to his stand for truth? Practically, the advice
of Paul here encourages the Christian to prepare now to suffer, to expect
hardship and a culture of opposition to come, so when it arrives you will
not be ashamed and not rely on your own Stoic attempts at self-reliance.
Further, Paul's admonition encourages the Christian to stand with those
who are already suffering. In 21* century American culture, the Christian
should not sit idly by while his brothers and sisters in other states or
cities are undergoing challenges for their articulation of what the Bible
teaches about marriage. If our conviction is that God, through his word,
is clear on these matters, then we should not be ashamed to stand with
those who believe the same and are now suffering for it. Yes, it may
attract similar consequences for us, but that is not a reason for us to be
ashamed or timid. Yet, as Paul states, such efforts to support like-minded
believers should only be done by the power of God and in the Spirit of
Christ, which means speaking the truth, yes, but doing so in love (Eph
4:15).

Models of Free Churches
Just as the Anabaptists’ relentless reliance on the Great
Commission as a foundational text for their doctrine of the church, later
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When Paul writes his magisterial chapter on the resurrection
in 1 Corinthians 15, he reminds the believers that what he delivered to
them “first” was the gospel, namely that “Christ died for our sins in
accordance with the Scriptures, that he was buried, that he was raised on
the third day in accordance with the Scriptures” (1 Cor. 15:3-4). Paul
clearly wrote to them about many other vital items of an external nature
for the local church, but the first instructions he relayed to the
Corinthians were of an internal and more important nature. The priority
of the internal teachings of Christianity appear in Paul’s letter to the
Galatians as well. His expressed concern for believers who were deserting
the faith did not revolve around their quibbling over the external
teachings related to local church order. Rather, Paul intervenes as a result
of the believers entertaining a “different gospel,” that is a different
teaching of an internal nature than the one Jesus provided (Gal. 1). For
those altering the internal message, Paul renders them “accursed” (Gk.
anathema), a term he does not employ, for example, when speaking of
divisions within the church at Corinth over external matters related to
church leaders and baptism (1 Cor. 1:10-17). The internal commands of
the New Testament that speak of the reconciliation of lost and rebellious
men and women to a holy and wise God through only faith expressed in
the work of God’s Son bearing the punishment on behalf of humanity are
clearly the first commands that the churches should carry forth in
obedience to Matthew 28:20.

Second, in Matthew 28:19, Jesus instructs the disciples to
baptize the new disciples in the name of the Father and of the Son and of
the Holy Spirit. Here, the command to baptize marks an external
component in the commission. The external commands are not as
important, as they do not directly convey the power to make one “wise
for salvation” (Rom. 1:16; 2 Tim. 3:15). However, the external commands
are vital for healthy Christian living, preserving the internal message for
future generations, and therefore should not be discarded. When Peter
“lifted up his voice” and addressed the mocking and perplexed crowd who
did not know how to make sense of the arrival of the Holy Spirit in Acts
2, he proclaimed “God has made him both Lord and Christ, this Jesus
whom you crucified” (Acts 2:36). In response to Peter’s wielding multiple
Old Testament texts as a sharp, two-edged sword, the crowd was “cut to
the heart” (Gk. katenugésan) and asked, “What shall we do?” Peter
responded first with the primary internal command, “repent,” signaling
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the need for both confession of sin and faith expressed in belief. Peter’s
entrance into his proclamation ministry follows the example of Jesus
himself, who began his public ministry saying, “The time is fulfilled, and
the kingdom of God is at hand; repent and believe in the gospel” (Mk.
1:15). Peter continues, however, and quickly articulates the external
command for the hearers to “be baptized” (Acts 2:38), thus practicing the
entire commission of Jesus, with both internal and externals in view. As
with Matthew 28:19-20, the order prescribed by Peter, first internal then
external, shows the importance of one over the other, but it does not
negate the essential function of both types of commands. To have eternal
life, the soon-to-be disciple must repent and believe (internal). To
function as an obedient disciple, professing his faith in the context of a
local church community, the new disciple must be baptized (external).

The order and connection between the two commands
appears also in the encounter the deacon, Philip, has with the Ethiopian
court official in Acts 8. After following the instructions of an angel of the
Lord go to “the road that goes down from Jerusalem to Gaza,” Philip
discovers the Ethiopian reading aloud Isaiah 53 and asks, “Do you
understand what you are reading?” From the top of his chariot, the
Ethiopian responds, “How can I, unless someone guides me?” and invites
Philip to sit with him. As they travel together, Philip proceeds to explain
from the Scripture that Jesus is the sheep that “was led to the slaughter”
in Isaiah 53, and the account in Acts relates that Philip, “beginning with
this Scripture,” told the Ethiopian of the internal message regarding
eternal life through faith in Jesus Christ. However, Philip appears also to
have communicated some of the external commands as well, for when
the Ethiopian’s chariot came near a body of water, he said, “See, here is
water! What prevents me from being baptized?” How would the
Ethiopian have known of his need for baptism after he confessed his faith
in Jesus if Philip had not already taught him of this external command?
The baptism of the Ethiopian reinforces the notion that the external
commands given in the New Testament, while not primary, are
nonetheless important and should be incorporated properly into any
presentation of the “good news about Jesus.”

Throughout the New Testament, the local church functions
as a repository not only to receive and transmit the internal message of
the gospel to the current generation, but also to preserve that message
for future generations. As a result, the external commands given for the
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purposes of ordering and governing the church are essential for this task,
even though they are not as important as the internal message. When
Paul writes to Timothy to instruct him in “how one ought to behave in
the household of God,” Paul describes the local church as the “pillar and
buttress of truth” (1 Tim 3:15). The idea of the local church functioning
as a pillar (Gk. stulos) and a buttress (Gk. hedraioma) creates a picture of
an intentionally designed (i.e. ordered) structure that, through its
strength, has been prepared both to uphold (i.e. present or proclaim) an
object as well as protect (i.e. preserve) an object. Jesus’ promise in
Matthew 16:18 that “the gates of hell will not prevail against” the church,
reinforces the idea that the local church has been given as an
indestructible fortress of strength held together by Jesus Christ himself
(Col.1:17).

As aresult, Jesus and his apostles have given commands of an
external nature that must be taught and implemented. But for what end?
The object given to the local church to uphold and protect is the “truth.”
The “truth” is the message of eternal life - the substance of the internal
commands of Christ (1 Tim 2:4; 2 Tim 2:25). The New Testament teaches
that this “truth” was, and is, to be handed over or delivered from one
generation to the next through the local church. Luke speaks of this at
the beginning of his Gospel when writing to assure Theophilus of the
certainty of the things he had been taught. Luke states that he has
written an “orderly account” of the things that “those who from the
beginning were eyewitnesses and ministers of the word” had “delivered”
(Gk. paredosan) to Luke and the other apostles (Lk. 1:1-4). Likewise, Paul
instructs Timothy and the Ephesian Church to “guard the good deposit”
(Gk. parathékeén), a reference to the entire message of the gospel he had
taught and given to them. In a broad sense, the purpose of all of Paul’s
letters is to deliver the “truth” not only to his immediate recipients, but
also to all who will read his letters and implement the commands in local
churches (Col. 4:16). Jude reinforces the notion that the “truth” is the
object the local church exists to proclaim and protect. In Jude 3, he
explains that “the faith,” or the gospel message of eternal life, has been
delivered (Gk. paradotheisé) to the saints. That is to say, the internal
command of salvation through Jesus Christ has been handed down to
Christians who live out the Christian life in local churches. Jude states
that this delivering was done “once for all” (Gk. hapax), referencing the
complete and final nature of the message rather than communicating
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that the message had no further need of transmission. Therefore, the
local church, the “pillar and buttress of truth” exists to “guard the good
deposit” and “deliver” it to future generations. The New Testament
commands that speak of the “truth” are primary. However, the external
commands that speak clearly to the order, practice, and health of the
local church, while secondary, should not receive treatment as
unessential. Instead, the local church also has a duty to carry forth and
teach these commands in obedience to Matthew 28:20.

Conclusion: Bach and the Beatitudes

When I was a child, I would have rejected the thought that
classical music, much less the works of J. S. Bach, would one day appeal
to me. That style of music, that my own children today refer to as the
“kind without words,” was not a welcome companion. In fact, if
presented with the option at that age, to listen to Bach or nothing at all,
[ would have elected silence every time. As | aged, however, something
changed. Over time, the more I learned and read, the more [ was taught
how to appreciate the genius of Bach’s work, the more it grew on me and
my mind and appreciation for that music shifted to the degree that nearly
all my years of advanced academic study requiring work into the later
hours of night have found Bach there with me as a helpful companion. In
short, what was once mere noise 1 rejected, now has become my
preference.

My aim in this essay was to show how the Anabaptists of history,
often rejected and marginalized as they preached against the State, can
actually serve as a helpful tool and example for evangelicals as they
navigate the contemporary issues of ecclesiological challenge and the
present and future troubles of persecution. For, with increasing
frequency, Christians today are aware of the words of Christ when he
spoke of sending the Apostles out “as sheep in the midst of wolves” in
regard to persecution (Matthew 10:16 ESV). May we look then to the
persecution of the Anabaptists in the spirit of the Beatitudes, causing us
to “Rejoice and be glad, for your reward is great in heaven, for so they
persecuted the prophets who were before you” (Matthew 5:2-12 ESV).
Given that and other realities, [ am encouraged by Timothy George’s
reminder in his Theology of the Reformers, where he concludes and affirms
that “Only in recent years have the radical reformers begun to emerge
from the shadow of opprobrium cast over them by their sixteenth-
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Praying the Bible. By Donald S. Whitney. Wheaton, IL:
Crossway, 2015. 112 pp., $13.99. Printed Caseside. ISBN-
13: 978-1-4335-4784-3.

Perhaps no spiritual discipline is more integral to Christian
growth as prayer, yet no spiritual discipline may be as neglected. Prayer
is oxygen for the Christian life. It is our spiritual lifeblood wherein we
commune with God; but when asked, most Christians—including
Christian leaders—acknowledge a shocking dearth of prayer.

In fact, many Christians admit to being adrift in their prayer
lives—Ilisting about from one dry, forced prayer time to the next, and
living with the sense of guilt such prayerlessness breeds.

Don Whitney argues in Praying the Bible that a Christian’s main
problem with prayer may be more methodological than
spiritual. Whitney notes most Christians tend to pray about the same
old things (health, ministry, job, future, crises, family, etc.) in the same
old way. This is a rote formula, guaranteed to bore even the most fervent
Christ follower.

According to Whitney, the answer must be a simple
one. Drawing on the practices of Christian luminaries such as the
Puritans, Charles Spurgeon, and George Mueller, Whitney gives a simple,
yet life-changing antidote to prayerlessness—pray the Bible.

Indeed, fireworks happen when the Word and prayer are joined
together. Doing so moves prayer from the static to the dynamic—giving
the Christian a vast reservoir from which to pray, and it more assuredly
aligns one’s prayers with the will of God. Thankfully, Praying the Bible not
only commends a method, it teaches us how to practice it. Whitney
carefully walks the reader through how to pray the Bible, making the
practice of praying Scripture understandable and practicable for even the
newest of believers.

In the late 1990s, I learned from Don Whitney how to pray the
Bible. It changed my prayer life then, and it continues to shape it now. In
fact, I can usually see a direct correlation between my consistency in
praying the Bible and my relative spiritual vibrancy. That’s why I come
back, again and again, to the basics of praying Scripture.

Being a pastor or Christian leader does not remedy
prayerlessness. In fact, it may exasperate it. Excessive busyness most









BOOK REVIEWS 97

concern for interiority, Christianized rhetoric, and the primary place of
Scripture as discerned through De Doctrina Christiana. This text contains
the key to a proper understanding of hermeneutics and art of preaching
from the pen of this North African bishop. From here, Sanlon further
expands on the notion of interiority, temporality, and Scripture as he
continues to build his proposed theology of Augustine’s preaching.
Chapter four serves as the fully orbed explanation of his thesis. Further
elaborating on the already proposed concepts of Augustine’s preaching,
Sanlon interacts with alternate modern interpretations of Augustine’s
hermeneutic. Namely, Sanlon interacts with the likes of Coleen Hoffman
Gowans, Paul Ricoeur, and Charles Taylor. In conversation with these
modern thinkers, Sanlon further demonstrates how his thesis on the
interplay between temporality and interiority best fits the evidence
found in Augustine.

Upon building the house, Sanlon invites readers to explore the
rooms within by means of three case studies. First, Sanlon analyzes
various sermons on riches and money, demonstrating how the concepts
of interiority and temporality guided Augustine’s exhortations. When it
comes to riches, for Augustine, “[interior] desires lead to exterior actions
in the temporal plane while the shape of temporality shapes interiority”
(119). Next, Sanlon examines Augustine’s sermons on death and
resurrection. Augustine maintains that the effects of Jesus’s resurrection
in time (temporality) have an effect now on our lives as Christians
(interiority).  Finally, Sanlon evaluates Augustine’s sermons on
relationships. In this chapter, Sanlon consistently demonstrates how the
concepts of interiority and temporality guide Augustine’s view of
relationships in the body of Christ, whether parents with children,
between spouses, master and slave relationships, or relations between
friends. Sanlon is consistent in weaving the thread of his thesis
throughout the entirety of these case studies.

This text accomplishes the enterprising task of providing an
approachable theology of Augustine’s preaching. With this said, I propose
two minor observations that could have enhanced this text. While Sanlon
introduces his thesis at the beginning, his full explanation of temporality
and interiority does not appear until chapter four. Additionally, Sanlon
introduces his text by illuminating the practical benefits of
understanding Augustine as preacher. While this exhortation is helpful,
Sanlon does little throughout the text to connect his work back to this
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practical appeal. Certainly readers are competent to draw the practical
conclusions, but the book would have been strengthened had Sanlon
made consistent and intentional moves to connect the dots in this area.

Peter Sanlon’s Augustine’s Theology of Preaching serves as a fine
example of Augustinian scholarship. It fills a noticeable void in assessing
Augustine’s life as a preacher. It is a book for preachers. It is also a text
for those exploring early Christian pastoral ministry. Particularly, it is a
must-read for those seeking to understand Augustine’s use of Scripture
in his preaching act. Others have and certainly will continue to propose
additional perspectives, yet Sanlon’s work has rightly earned a prime seat
at the conversation table.

Coleman M. Ford
The Southern Baptist Theological Seminary

Revelation: A New Translation with Introduction and
Commentary. By Craig R. Koester. The Anchor Yale Bible,
vol. 38A. New Haven & London: Yale University Press, 2014,
xlii + 881 pp., $125.00 cloth, ISBN 9780300144888. $65.00
paperback, ISBN 9780300216912.

Just a few decades ago, those interested in a reliable commentary
on the book of Revelation had few options available. Among them C.
Charles’ 1912 entry in the ICC series was seriously dated, G. B. Caird’s
volume in the BNTC series was distinctly more theological than
exegetical, and J. M. Ford’s contribution to the Anchor Bible suffered
from eccentricity. R. Mounce’s volume in the NICNT series was, for most,
the only reliable exegetical guide. This seemingly deserted land, however,
was soon to spring to life with an unprecedented production of top-level
commentaries: D. Aune (1997-1998), G. K. Beale (1999), G. Osborne
(2002), B. Witherington (2003), S. Smalley (2005), I. Boxhall (2006), D.
deSilva (2009, somehow not included in Koester’s bibliography) and P.
Patterson (2012). These, alongside several notable translations into
English, such as E. Lupieri (1999) and P. Prigent (2001), as well as a
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steady stream of doctoral dissertations, have given Revelation a fair
hearing after decades of either neglect or abuse.

In such a crowded field, and especially in the wake of the
exhaustive triad of Aune, Beale, and Osborne, was there room, let alone
justification, for yet another commentary on Revelation? After reading
Koester’s commentary this reviewer gives an unreserved and resounding
affirmative answer. Koester has produced a robust piece of scholarship,
a commentary that is both highly informed and informative, challenging
yet enjoyable, rigorously exegetical yet not devoid of deep spiritual
insights. The commentary not only replaces the infelicitous previous
entry in the Anchor Bible series (J. Massyngberde Ford, Revelation,
Doubleday, 1975); it also positions itself as a reference work for
Apocalypsis research for decades to come.

The commentary keeps to the established format of the Anchor
Yale Bible commentary series, commencing with a new translation of the
Greek text and a substantial introduction. The massive bibliography that
follows is usefully arranged in chronological order. The body of the
volume consists of the commentary proper, with notes and comments
for each section of the book.

The translation is fresh and exquisite. It is carefully tuned to the
Greek text, as in 13:8, “all those whose names have not been written —
from the time the earth was made - in the scroll of life of the Lamb who
was slain” (p.15), where eternity past is a temporal clue to the writing of
the names in the scroll and not with the slaying of the Lamb. It also
reflects faithfully the exegetical decisions and theological stand taken in
the commentary, such as the rendering of 1:19, “[s]o write what you have
seen, which included things as they are now as well as things to come” (p.
4), construed as a reference to a two-stage vision about the present and
the future, not a three-stage one concerning the past, the present, and
the future, an alternative for which commentators opt frequently. As
with all translations, the roughness and grammatical syllogisms that
permeate the book, while acknowledged in extenso in the comments, are
smoothed out in the translation. One can only hope that a “warts and all”
translation of the Greek text will soon be attempted, which would give
the English reader the same unusual textual encounter as the original
readers and hearers of the Greek text would have had.

The introduction is divided into five major sections. The first
offers a conspectus of the history of Revelation interpretation and
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influence, diachronically divided into four segments: 100-500 CE, 500-
1500 CE, 1500-1750 CE, and from 1750 to the present. Each segment is
further divided into various schools of thought, such as the East and the
West, for the first segment, or the Reformed, the Anabaptist, and the
Catholic traditions, for the 1500-1750 period. It must be emphasized
that, while most commentators include brief reviews of previous
commentaries, Koester’s presentation of his predecessors is significantly
more substantial. This rich diachronic analysis is very beneficial for
modern exegetes, who are prone to disregard the twists and turns in the
history of Revelation studies, a book that shows just how limited, myopic,
ideologically-bound, and epoch-determined many of its interpretations
proved to be. The history of interpretation is further developed in each
section of the commentary proper. While there is inevitably a measure of
overlap, no historical exemplification supplied is superfluous.

The second section treats the historical-critical issues, devoting
attention to the typical matters: authorship, unity of the text, date, and
early Christian traditions. This is followed by a third section devoted to
an apt reconstructed social setting of Revelation. Literary aspects,
comprising genre analysis, structure, mnarrative aspects, and
intertextuality, coupled with rhetorical aspects, focusing on literary
strategy, language and style, receive extensive treatment. Considerations
about the text of Revelation completes the introduction. While Koester’s
stand on these matters could be summarized here, it would not do justice
to his rigorous sifting through the evidence, textual, historical,
rhetorical, etc., that led him to adopt a particular stance. Leaving out
nugget-size summaries will limit the risk of having readers, disagreeing
with Koester’s position, unwilling to follow the rigorous analysis,
evenness in data presentation, fairness both in self and alternatives’
assessment, robust logic, and nuanced conclusions that characterizes his
research.

Moving onto the commentary proper, Koester divides the book
into six sections, construed as a virtual six-cycle drama: Christ and the
seven assemblies (1:9-3:22), the seven seals (4:1-8:5), the seven trumpets
(8:6-11:18), the Dragon, the Beasts, and the Faithful (11:19-15:4), the
Seven Bowls and the Fall of Babylon (15:5-19:10), and from the Beast’s
Demise to New Jerusalem (19:11-22:5). While this proposed structure is
not novel, it is salutary to see a commentary that avoids finding perfect
parallelism between the cycles. While some cycles (the first, second, third
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and the fifth) develop around a particular septuplet, others do not do so.
In the sections in which the septuplets are missing, instead of finding a
series of un-numbered septuplets, Koester focuses on the pattern that is
manifest in the cycle: a triplet schema for the fourth (the Dragon the
Beast and the Faithful), and a linearly developed doublet, from the
beast’s demise to the new Jerusalem. The title and the introduction to
the book (1:1-8) as well as the conclusion to the book (22:6-21) are
treated on their own respectively. The analysis of each cycle follows an
established pattern comprising of general comments on the cycle, history
of interpretation of the main cruces interpretum, and the most notable
literary features.

Three further accolades of this commentary are justified. First,
one must welcome the choice of Koester of not aligning his
interpretation with any of the classical four schools of interpretation or
even with the recently much-favored eclecticism. While there are other
commentaries that attempt independence from the straight jacket
imposed by a particular school of interpretation, Koester succeeded in
being consistent with his position throughout the commentary. His
foremost concern is reading this literary masterpiece in light of its
original setting, readers, author, and historical context. Second, it is
refreshing to see a commentary that not only refrains from decoding
Revelation or making it simple, but maintains the book’s multilevel
paradoxes of whatever nature, be they theological, literary, or
experiential. He surmises that “this paradoxical vision takes readers into
a world where a specific number refers to a crowd that is numberless,
where blood makes clothing white, and where a Lamb acts as a shepherd”
(p. 424). Last, but certainly not least, it should be emphasized that the
work is extensive but not overwhelming: from the cultural background
information, to the self-imposed limitation of interpretive options
worthy of attention, the commentary strikes a very balanced note, with
an adequate volume of attention that leaves no stone unturned, yet does
not attempt to write the last word on the matter.

Koester's labor will rightfully be ranked among the most
important commentaries on the book of Revelation for generations to
come, and any further work on this ancient document will have to engage
with its distinct approach and conclusions. If there is a downside to
Koester’s masterful addition to the plethora of commentaries on
Revelation, this must be that it has made the task of choosing that one
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vocalization. J. Joosten undertakes a similar analysis in “The Greek
language of the Septuagint and the New Testament,” and revisits the
ongoing question about the nature of the biblical Greek. By looking at the
varieties of Greek evidenced in various corpora of the LXX and the NT
(book by book), he reaffirms the current scholarly consensus that the
biblical Greek has never been a distinct language or dialect. W.
Schniedewind and L. Hurtado (in collaboration with C. Keith), survey the
culture of writing and book production. The former investigates the
ancient Near East (ANE) perimeter, specifically, the way in which the two
writing cultures, cuneiform in Mesopotamia and hieroglyphic in Egypt,
shaped the writing and book production in ancient [srael. The latter,
focuses the attention on the Hellenistic and Roman periods, stressing the
importance not only of the classical texts, but also of the phenomena of
copying, distribution and reading in this period.

Parts Two and Three are devoted to the core subjects of the
volume, the Hebrew Bible (HB)/Old Testament (OT) and the New
Testament (NT) respectively. Given the complexity of the subject matter,
the space allotted to the OT is the longest section of the volume. In “The
Old Testament text and its transmission,” E. Ulrich examines the
evidence behind the transmission of the text from its earliest stages to
the forms available today. J. Schaper traces the literary history of the HB,
first by genre: from prophetic oracles to scrolls, from social regulations
to legal texts, from stories to historical books, from proverbs to wisdom
books, and from psalms to hymn-books; then by the formation of the
HB’s major literary clusters. In “The Old Testament canons,” J. Barton
alerts the reader to the complexities of the canonization of the
Scriptures, and traces the formation and inter-relationship of various OT
canons, including the Hebrew, Greek, Latin, and the Ethiopic.
Correspondingly, J. J. Collins looks at the non-canonical literary vestiges,
in “The ‘apocryphal’ Old Testament.”

The next group of chapters is devoted to the interpretation of the
HB. G. Stemberger’s “From inner-biblical interpretation to rabbinic
exegesis” surveys the significant moments in the inner interpretation of
Scriptures, an activity older than the final redaction of many of the
books, all the way to the various stages of rabbinic exegesis and
hermeneutics, including the halakhic and haggadic midrashim, with
consideration given to the Mishnah, Tosefta, Talmudim, and Targumim.
R. Hayward undertakes a similar investigation with regard to the
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Aramaic Targumim, their exegesis, genre, social setting, and dates of
composition, while J. Campbell surveys “The Scriptural interpretation at
Qumran,” pointing to the role played by the Scriptures in the community,
the specific qumranic exegesis and the pesher style commentary. K. De
Troyer covers the Septuagint, its history and its revisions, in one of the
most robust reconstructions of the textual witnesses to the Septuagint
in print. W. Horbury deals expertly with the Hellenistic Jewish exegesis
evidenced in the Greek compositions of the Greek-speaking Jews. The
last three chapters of Part Three deal with the function of the Scripture
in several historical settings. R. Hayward looks at its role in the Jewish
Temple, in both periods of the first and the second temple as well as in
the Babylonian exile. J. Watts addresses the social function of the
Scripture, which includes the political interests behind its publication
and use. The final chapter is E. Tov’s survey of the modern editions of the
Hebrew Bible, including the HUB, BHS, BHQ, Biblia Qumranica and
Oxford Hebrew Bible, and ends with an enticing proposal for a multi-
column edition.

The New Testament is analyzed through a smaller number of
topics. In “The New Testament canon,” J. Verheyden surveys the history
of the canon as a project that has aimed at uniformity and consensus, but
ended in convenience and compromise. “The New Testament text and
versions” allows D. Parker to probe the highly dynamic field of NT textual
criticism, as older debates are revisited with sharper and more robust
definitions, terminology, and goals. The important field of the NT use of
the OT is handled with characteristic astuteness by D. C. Allison. He
revisits not only the standard headings (quotations, allusions, larger
patterns) but also aspects such as the original readers, context, and
Scriptural authority; all pertinent issues seldom included under such a
rubric.

In a series of studies unprecedented in the older edition, Part
Four surveys “Biblical Versions other than the Hebrew and the Greek.”
P.-M. Bogaert examines the Latin Bible, P. J. Williams, the Syriac
versions, and W.-P. Funk, the translation of the Bible into Coptic, each
contributor offering the perspective of a well-known specialist in his
respective field, skillfully synthesizing the major developments in each
of these fields over the past several decades.

Part Five also offers a vast expansion of topics compared to the
1970 edition. Its title, “The Reception of the Bible in the Post-New
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Testament Period,” confirms the emergence of reception criticism as one
of the fastest growing areas in biblical scholarship. In a lengthy tour de
force, J. C. Paget surveys the interpretation of the Bible in the second
century, dealing with subtopics such as the evolving Christian Bible,
institutional settings of interpretation, and modes and goals of
interpretation. Similarly, W. Lohr looks at the Gnostic and Manichaean
interpretation, bringing more clarity not only in mapping various
Gnostic movements, but also tracing the influence they exerted over the
emerging Christian exegesis. Several towering representatives of the
Church Fathers are singled out for their remarkable contribution to the
study of the Bible: Origen (G. Dorival), Eusebius (M. Hollerich), Jerome
(A. Kamesar), and Augustine (C. Harrison). Four chapters devote further
attention to various important schools of biblical exegesis and
interpretation: “Syriac exegesis” (J. Coakley), “Figurative readings: their
scope and justification” (M. Edwards), “Traditions of exegesis,” (F.
Young), “Pagans and the Bible,” (W. Kinzig), and “Exegetical genres in the
patristic era” (M. Elliott). Three chapters devoted to the role of the
Scriptures in various venues, “The Bible in doctrinal development and
Christian councils,” (T. Graumann), “The Bible in liturgy,” (G.
Rouwhorst), and “The Bible in popular and non-literary culture,” (L.
Grig), bring this massive tome to a close.

No conventional review could do justice to a volume of such
breadth and magnitude. Space is insufficient to present even the main
ideas of its 37 chapters, let alone to interact with or critique them. Yet,
several overall comments are in order. TNCHB is similar in genre and
approach to several compendia devoted to the same subject matter. The
first volumes in either the CRINT series (Fortress Press) or the HB/OT
(Vandenhoeck & Ruprecht), the Oxford Handbook of Biblical Studies, and
the twin The Biblical World and The Early Christian World (Routledge)
come to mind. TNCHB carves its own niche by limiting itself to the
essentials and, just as its title suggests, letting the historical dimension,
not the theological or the literary, take first place among equals.
Furthermore, it is a paramount expression of the status quaestionis in
fields related to the Bible, which avoids, on the one hand, providing
overwhelming amounts of information, and, on the other hand,
migrating into secondary or superfluous topics. More importantly,
however, stands its eminence as a true and reliable guide in such matters.
In an age of an unprecedented increase of information and its
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accessibility, one might question the need for an expensive volume such
as this one. When Google and Wikipedia are one mouse click away, how
could one justify the almost prohibitive price of the TNCHB volume, if
not for libraries, most certainly for seminary students? The potential
readers will have to answer this question for themselves. TNCHB offers
a compendium of essays written by renowned scholars, senior
researchers in their respective fields and masters of primary resources,
who deliver trail-blazing and authoritative research. While the
democratization of information makes the availability of data more
convenient, it would never replace the unassailable need for, and value
of, true scholarship. The editorial team offers in the first volume of
NCHB one such work that will set the standard for decades to come.

Radu Gheorghita
Midwestern Baptist Theological Seminary

Loving Jesus More by Philip G. Ryken. Wheaton: Crossway, 2014.
176 pp. $14.99. Paperback. ISBN 13-978-1433534089.

In this book, Philip Ryken notes that, “[T]here is hardly anything
we need more in the Christian life than more love for Jesus” (14). If
indeed, we truly love Jesus, how are we to deal with doubts and
prejudices, with those in our church who are hard to love, and with the
knowledge that we are incapable of loving as Jesus did on our own? This
book was written to help us better understand the love of God, and
therefore, to better live and love in the power of the Spirit. Ryken calls us
to question our doubts and addresses our lack of love for Jesus with the
gracious words of a compassionate friend.

Each chapter of this book is adapted from a chapel sermon
preached by Ryken at Wheaton College, where he is currently president.
As such, the book maintains a conversational and pastoral tone. Ryken
conveys foundational Biblical truths in common terms so that both the
new convert and the more experienced believer can be encouraged. The
book primarily deals with the motives of our hearts; thus, there is no
point where we are given “seven simple ways to love Jesus more.”
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Instead, we are offered Scriptural insights and numerous examples of
how Christian love has been displayed in other’s lives.

From the first chapter, the love God has shown us in salvation is
connected with the natural effects it should have on every facet of our
lives. The love God has shown us, and now empowers us to show, affects
everything from our faith to our pursuit of knowledge to our ability to
show forgiveness, as Ryken explains in the next three chapters.
Throughout the book, he points us again and again to our constant
dependence on God if we are to love like he does. The beautiful truth that
is revealed is that the more we understand Jesus' love, the more we will
love him. The more we love Jesus the more we will learn to love others
like He does. The more we love others, the more we are pushed back to
the one who showed us what love is in the first place.

Ryken’s writing is rich in theology and practicality. He places
quotes from Puritan Thomas Vincent alongside stories of his own
children’s expressions of love to both clarify and display what Christ’s
love looks like in the Christian’s life. Far too often when we discuss or
write about love, especially the love of God, we tend to either be fully
wrapped up in our emotions or completely ostracized from them. Ryken,
however, makes it clear that love is both affective and practical. He also
does well to explain that each of us will experience and exhibit the love
of God in a variety of ways.

We live in an age where love is equated with permissive laxity
when it comes to morality and behavior. Ryken is intentional in clarifying
that, although the love of God is personal, “True love always stands in
conformity to the commands of Christ” (79). In stating this truth, the
counter-cultural reality of God’s love is highlighted. Ryken never points
to culture, he doesn’t address any hot topics or moral debates. His intent
throughout the book is clearly to address our hearts and help us do
exactly what the title suggests, to love Jesus more, which means
following His commands.

The study guide in the back of the book provides a quick overview
of each chapter and a few discussion questions, which seem to be ideal
for small group discussion and personal reflection. These are written to
probe at the heart of the reader, making the scriptural truths discussed
both personal and practical. [ have already suggested this book to one
friend who has found the book and accompanying study guide useful in
their ministry. It seems to me that any time spent pondering the
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question of how to love Jesus more, especially with a friend such as
Ryken, is time well spent.
Abagail Odin

Midwestern Baptist Theological Seminary

Deuteronomy and Exhortation in Hebrews: A Study in
Narrative Re-presentation. By David M. Allen. Tubingen:
Mohr Siebeck, 2008. 277 pp., $90.00. Sewn Paper. ISBN - 13:
978-3161495663.

The first time [ taught a class on the book of Hebrews, I was not
thoroughly acquainted with the secondary literature on the book. I was
only a few feet deep in the swift stream of scholarly discussions.

That semester, I was also teaching a course on the Pentateuch.
This experience left a deep impression on my understanding of the
writer's argument in the letter. As we worked through the textual
strategies of the Pentateuch as a book in the morning, we often came
across those same texts, themes, and theological conclusions in the
afternoon Hebrews course. There were a few students in both courses,
and we agreed that it was sometimes difficult to remember which class
we were supposed to be in. In short, the intensive reading and discussion
of the Pentateuch and the letter to the Hebrews created an intertextual
force field that gave me a line of sight across the terrain of the biblical
canon.

In the Hebrews course, we kept returning again and again to the
final chapters of Deuteronomy. In particular, we kept hearing hints of
the melody line from the so-called song of Moses (Deut 32) as we worked
through Hebrews. Several times throughout the semester, [ thought,
someone needs to write a high-level monograph on the relationship
between Hebrews and Deuteronomy, with at least an initial focus on the
song of Moses.
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Deuteronomy and Exhortation in Hebrews

Thus and so, | was pleased to come across David M. Allen’s book,
Deuteronomy and Exhortation in Hebrews: A Study in Narrative Re-
presentation. In this reworking of his doctoral dissertation at the
University of Edinburgh, Allen examines the relationship between the
Old Testament book of Deuteronomy and the New Testament letter to
the Hebrews.

Recognizing the avalanche of secondary literature on the New
Testament’s use of the Old Testament, Allen pursues a specific avenue of
inquiry: “the way in which an individual OT book functions corporately
within the letter” (4). So, Allen examines the use of Deuteronomy in the
letter, “attempting to discern how the latter’s various OT motifs might
contribute to a ‘Deuteronomic’ reading of theletter” (4). Allen’s approach
is “intertextual in a broad, though not unlimited sense” (15). He limits
his scope to “that exchange between the textual worlds created by
Deuteronomy and Hebrews” (15). In particular, Allen argues that it is
“perfectly possible that the author’s choice of OT materials (quotations,
allusions, echoes, characters, themes, et al.) are not merely an apologetic
or coincidental proof texts, but rather corporately reconstruct a familiar
OT narrative that serves the author’s hortatory purpose” (4).

This statement indicates two areas that make Allen’s study a
unique contribution. First, Allen examines the use of individual citations
of Deuteronomy but also couples that with an analysis of the impact of
the book as a whole on the writer’s argument. Second, Allen seeks to
uncover the effect and impact of Deuteronomy on the exhortation
sections of the letter. Following broadly George Guthrie’s insight that
there are discernible strands of both exposition and exhortation in the
letter, Allen assesses the use of the Old Testament in these particular
sections (12-15). These exhortation sections sometimes do not receive as
much intertextual analysis as the exposition sections (e.g., the
Christological development of Heb 1:1-14).

In his study of Deuteronomy, as well, Allen focuses on the
“Deuteronomic paraenetic material” that has a “life of its own distinct
from the legal corpus” (13). Allen argues in this regard that “the vast
majority of connections between the two texts are found within their
respective hortatory material” (13).
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the scope of Deuteronomy, and it also has an “independent existence” as
a well-cited and often “sung” text in the history of Israel/Judaism.

In chapter three, Allen examines the Deuteronomic quotations,
strong allusions, echoes, and narrative allusions in Hebrews. He
identifies 6 quotations, 6 strong allusions, 5-6 echoes, and 3 narrative
allusions to the text of Deuteronomy. The song of Moses in Deut 32 is
referred to at least 8 times. Moses’ song, though, also provides a
particularly prominent theological and conceptual backdrop to the
exhortation sections of the letter. As Allen writes, “this impressive and
consistent textual use of Deuteronomy suggests that Hebrews has
reflected upon its source text’s narrative situation in order both to shape
its hortatory purpose and to articulate evocatively the consequences of
apostasy” (109).

Alongside these strong textual links, there are also a number of
other features that coordinate Deuteronomy and Hebrews. In chapter
four, Allen highlights three major themes that are prominent in both
texts: the centrality of “covenant,” the blessing/cursing imagery, and the
focus and appeal to the “land.” In chapter five, Allen uncovers the
“homiletical affinities” between Hebrews and Deuteronomy (156ff). The
homiletic shaping of Hebrews indicates that “its argument mirrors that
of its Deuteronomic source” (198). The story of Deuteronomy, then, is
“replayed within the [New Covenant] context of Hebrews” (198).

In chapter six, Allen brings his argument to a climax by
examining “re-presentation” in both Deuteronomy and Hebrews. After
laying the exegetical (Ch. 3), thematic (Ch. 4), and rhetorical (Ch. 5)
groundwork, Allen here constructs his climactic intertextual insight.

The book of Deuteronomy, and in particular Deut 28-34, is
designed to interpret and “re-present” Israel’s history. This re-
presentation is for the purpose of persuading contemporary readers that
the Mosaic covenant is obsolete and a new covenant is needed. The
audience, then, is poised on the threshold of an entirely new way of
relating to God as his covenant people. The “situational relationship”
between the respective audiences is “the common Deuteronomy-
Hebrews thread, with both audiences positioned at the critical moment
of decision at the threshold of their inheritance” (203).

Accordingly, Hebrews not only cites and draws themes from
Deuteronomy. Rather, Hebrews appropriates an entire complex of
features (audience, purpose, literary type, and method) from
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Deuteronomy. The frequent engagement with the final chapters of
Deuteronomy is not an accident; rather, “it happens consistently through
the letter’s hortatory material, gives collective explanatory power to the
epistle's admonitions, and in toto composes a perspective of new
covenant handover at the threshold of the land” (225).

In other words, these two books share a wide interpretive
horizon, and they invite their readers to join them there.

The “Deuteronomic Posture” of Hebrews

After demonstrating the large volume of intertextual exchange between
Hebrew and Deuteronomy, Allen is able to argue that the “Deuteronomic
posture” is the “unifying narrative for the letter’s exhortations” (225).
Allen summarizes the import of this connection:

The frequent textual citation of Deuteronomy, the replication of
key themes such as covenant and land, the adoption of the Song and its
association with the end of the Mosaic era all point to an overarching re-
presentation of the Deuteronomic choice between life and death,
apostasy and faithfulness, blessing and curse. Deuteronomy’s paraenesis
becomes Hebrews’ paraenesis.

Hebrews, therefore, does not just use Deuteronomy; it becomes
a new Deuteronomy and challenges its predecessor’s contemporary
hegemony. By undertaking this intertextual engagement with
Deuteronomy, the epistle’s writer transfers his audience away from their
allegiance to an outdated, redundant Sinai existence, dons Mosaic
garments and addresses them afresh on the plains of Moab. Within
Hebrews new covenant situation, the exhortation to “Choose Life”
remains as pressing as ever.

For good reason, Allen’s volume has impacted the discussion of
Hebrews” use of the Old Testament. As noted above, Allen’s work
provides a fresh impetus for interpreters to consider the role of the
Pentateuch’s narratives in the coherence and artistry of the exhortation
sections of the letter.

Further, in addition to the helpful exegesis of intertextual links,
the most important contribution of this work is the way it is able to
account for the non-citational uses of Deuteronomy within the letter.

Allen’s overarching thesis and many of his textual connections
still need to be examined, re-evaluated, and further developed; however,
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The authors take time in their introduction to state clearly the
parameters they have established for themselves. The eschewing of
footnotes and the inclusion of recommended readings that will actually
benefit the student are just two of the ways the authors have endeavored
to make this volume user-friendly for students, not historians. In
addition, they have an accurate appreciation of what they can do and
have done stating that this volume is “a collation and updating of many
stories, one that itself will need to be updated in the future” (3). The
authors write with refreshing conviction and humility and yet attempt
not to use “history to pressure others into confirming to a particular
position” but rather, “provide a history that informs the reader of how
Baptists have reached their conclusions” (6).

Were I to have the honor of sitting down with these Baptist
Inklings and given the invitation to share my thoughts on their work, I
would have much to say, and [ can only imagine how enjoyable the time
and conversation would be for all. However, for the purposes of this
space and the recognition that the reader just might not be as much of a
Baptist history enthusiast as the few of us that exist, T will limit my
thoughts to five commendations, one critique, and one request.

First, in addition to the above strengths, The Baptist Story is truly
a work that will help students. The authors state, “We have structured
several sections of this book based on questions that students commonly
ask and we have included areas of personal interest that we have not
found in other textbooks” (4). From beginning to end, the authors deliver
on this student-friendly approach. It is a book that is as enjoyable to read
as it is informative.

Second, by design the authors are able to provide more detail,
interesting and curious anecdotes, and biographical information in the
early chapters, but as the book and Baptists expand, the opportunity to
continue to include such helpful devices is lost due to the need to attempt
to give an adequate portrait of Baptists in their various forms and
locations. While, I think the volume would be stronger if such devices
were included throughout, this approach does make for a strong
foundational first section.

Third, the authors also have made a conscious and fair attempt
to explain and explore the role Africans and African Americans have
played in Baptist history. Their exposition of events and doctrinal
ramifications from the slave trade through the Civil Rights era is
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exceptional and heretofore unmatched in a comprehensive history of the
Baptist tradition.

Fourth, when reviewing the Southern Baptist Convention’s first
adoption of the Baptist Faith and Message in 1925, the authors note that
“Southern Baptists ironically were far more confessional at their
founding [in 1845] that they were in 1925” (249). They rightly have in
mind that early Southern Baptists saw no need for a national confession,
not because they were anti-confessional as some 20th century Baptists
would assert, but rather because all of the churches in that era had
adopted and used confessions at the local level.

Fifth, the authors deftly treat the contemporary era with great
care — a challenging task for any historian writing about his own
context. This is one of the first Baptist histories that has the opportunity
to treat W.A. Criswell, Adrian Rogers, Carl F. H. Henry, and Chuck Colson
since their passing and The Baptist Story is all the better for it. Their
contemporary era section is forthright but not polemical or agenda
driven. In short, these are chapters [ will gladly ask my students to read
when looking for answers or help.

Finally, in terms of my one critique, I think this volume has a
deficiency in the authors’ decision not to address more the Anabaptist
Movement or its contribution (at whatever level) to the larger Baptist
story. In the Church History courses most students will take in
companion to their Baptist history course, the Anabaptists will either
receive brief mention at best or often no mention at all. So, if they are
not covered in discussions related to Baptist history, when will they
receive adequate study? [ think they are missing an important
opportunity for a textbook of this scope and potential influence.

In their introduction and “Anabaptist Similarities” section in the
first chapter, the authors explain well why they have made the decision
to focus on “connectedness” more than “indebtedness,” with regard to
their brief treatment of the Radical Reformers, but I disagree with their
basis of determining what is a connected group. While it is true there is
no verifiable historical connection between the European Anabaptists
and the rest of the Baptist tradition, this does not mean there is no
connection at all or that the Baptists are merely indebted to the
Anabaptists. As G. H. Williams, W. R. Estep, Timothy George, and James
Leo Garrett have noted in their works, the Anabaptists have much light
to shed on the development of doctrine among the latter Baptist
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tradition. When one reads the authors’ fine concluding chapter in The
Baptist Story, one sees that the Anabaptists share many, if not all of the
same commonalities, or distinctives that the authors of The Baptist Story
have concluded best represent the Baptist tradition. Furthermore, the
very biblical texts that the Anabaptists used and were convinced by to
adopt practices such as believer’s baptism and a regenerate church are
the very same texts that motivated Baptists from England, America and
beyond. This doctrinal and biblical connection is far more important
than any historical connection and it is what distinguishes the
Anabaptists as worthy of focus in a Baptist history textbook as opposed
to other Christian groups to which the Baptists are merely indebted (i.e.
the Elizabethan Puritan Tradition).

My one request for future editions it would be to reframe the
scope of the project as rooted in the Reformation. That is, The Baptist
Story: From Reformation Dissenters to Global Movement. Ideally, the new
edition would contain a single introductory section that reviews and
clarifies further the Anabaptist landscape, emphasizes their preparatory
contributions toward religious liberty, believer’s baptism, regenerate
church membership, and provides some biographical examples of the
lives of Hubmaier, the Swiss & South German beginnings, Michael
Sattler, the Schleitheim Confession, and Pilgrim Marpeck.

The Baptist Story is a wonderfully engaging introduction to the
work of God among people in Baptist churches. As a professor who
teaches a Baptist history course, what ajoy it is to read and commend the
valuable work here produced by some of the finest Baptist history
Inklings in our day. May the churches and the nations benefit from the
telling.

Jason G. Duesing
Midwestern Baptist Theological Seminary



Books Received

Dever, Mark and Jonathan Leeman, eds. Baptist Foundations: Church
Government for an Anti-Institutional Age. Nashville: B&H Publishing
Group, 2015

DeWitt, Dan. Jesus or Nothing. Wheaton: Crossway, 2014.

DeYoung, Kevin. Taking God at His Word: Why the Bible is Knowable,
Necessary, and Enough, and What It Means for You and Me. Wheaton:
Crossway, 2014.

Elliezrie, David. The Secret of Chabad: Inside the World’s Most Successful
Jewish Movement. New Milford, CT: The Toby Press, 2015.

Holy Bible. Modern English Version. Lake Mary, FL: Passio, 2014.

Jamieson, Bobby. Going Public: Why Baptism is Required for Church
Membership. Nashville: B&H
Publishing Group, 2015.

Lipsey, Roger. Make Peace before the Sun Goes Down: The Long Encounter
of Thomas Merton and His Abbot, James Fox. Boston: Shambhala, 2015.

Miller, Thomas A. Did Jesus Really Rise from the Dead? A Surgeon
Scientist Examines the Evidence.
Wheaton: Crossway, 2013.

Poythress, Vern S. Chance and the Sovereignty of God: A God-centered
Approach to Probability and Random Events. Wheaton: Crossway, 2014.

Smith, Steven W. Recapturing the Voice of God: Shaping Sermons Like
Scripture. Nashville: B&H Publishing Group, 2015.

Sprinkle, Preston. People to be Loved: Why Homosexuality is Not Just an
Issue. Grand Rapids: Zondervan, 2015.
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Welch, Edward T. Side by Side: Walking with Others in Wisdom and Love.
Wheaton: Crossway, 2015.

If you are interested in reviewing one of the above books or another
recent work, please contact:

N. Blake Hearson, Ph.D.

Book Review Editor

Midwestern Journal of Theology
bhearson@mbts.edu
816-414-3741
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