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Chalmers himself unabashedly argues for a Christian hermeneutic that
seeks the fulfillment of the Old in the New Testament:

...the prophetic revelation must be taken through the lens of the
New Testament to see what light it sheds on the themes, ideas
and critiques the prophets raise. To put it bluntly, we cannot let
the prophets themselves have the last word: to preach a sermon
on an Old Testament prophetic passage without considering the
teaching of the New Testament means that we are not engaging
in truly Christian proclamation (154).

Moreover, the last two paragraphs of chapter six, in which Chalmers
briefly explains how to understand Matthew’s use of [saiah seven, could
be viewed as typology proper, contra Baumgirtel’s caricature (160-162).

Interpreting the Prophets is an accessible, evangelical, and very
practical handbook on how to exegete the prophets that handsomely
supplements the traditional textbook that merely focuses on the
content. Its function in the classroom should be evident, but it would also
benefit the Christian wanting to dig a little deeper in order to learn how
to understand this unique body of literature. Chalmers has succeeded in
teaching the attentive reader how to fish for themselves.

Jonathan Atkinson
Immanuel Baptist Church, Louisville, KY

Living Doctrine: The Book of Titus. (Transformative Word) By
Daniel L. Akin. Bellingham, WA: Lexham Press, 2017. 81 pp.
$9.99. Paperback. ISBN-13: 978-1683590606.

In a commendation of this slim little commentary, David Allen rightly
describes it as a “wonderful little volume on a wonderful little book in the
New Testament.” Part of a new series of commentaries from Lexham
Press being edited by Craig Bartholomew and David Beldman, this
commentary by Danny Akin, the President of Southeastern Baptist
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such, the concept of canon both “guides and governs biblical readers” (3).
Spellman, Assistant Professor of Biblical and Theological Studies at
Cedarville University, divides this work into five chapters.

In chapter one, Spellman provides the groundwork for the
formation of and the definition of “canon,” as this chapter is an overview
of the current state of research of the canon. Spellman helpfully provides
an overview of significant historical figures (Zahn, von Harnack,
Sundberg) and the distinctions they drew between “canon” and
“Scripture” (23-32), as well as a brief overview of contemporary dialogue.
He concludes noting that although many “traditional treatments of
canon formation deal solely with external historical evidence and rely on
extra-biblical references to biblical books or the canonical collection”
(44), there is “a growing consensus that internal evidence from the
biblical texts themselves can also shed light on the canon formation
process” (45).

Chapter two focuses on “The Nature of Canon-Consciousness,” and
Spellman distinguishes between Canon 1 and Canon 2. Canon 1 provides
a broad understanding of what canon means, whereas Canon 2 describes
a narrower understanding, or closed list of canon (46-47). Spellman
navigates the reader through the detailed discussion of canon formation
and argues that the early church inherited a canon and they “never
existed without one” (99). He also shows the “canon-consciousness” of
the biblical authors and their awareness of other biblical texts (60-82,
esp. 65).

Chapter three discusses “The Canonical Feature of Contextuality,”
in which Spellman notes that contextuality can be either “mere” or
“meant.” Mere contextuality “is the effect that arises in the mind of the
reader when writings are seen in relation to other writings” (110), and
meant contextuality relates to how a particular group of writings is
connected to the other works as deemed by someone else (120). For
example, the Hebrew Bible concludes with Chronicles (123-128) and the
New Testament concludes with Revelation (128-140). The location of
these works within the biblical canon itself should be taken into
consideration in the process of their interpretation.

Chapter four, “Intertextuality within the Canonical Context”
examines the quotations, allusions, and echoes found throughout both
Testaments. Spellman notes that it “is difficult to read any part of the
canon without hearing ‘rumbles of intertextuality” (148). Indeed, a
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that of the Septuagint would have been helpful. Although Spellman does
mention this (Appendix I, II), there is no discussion regarding the
differing locations of these works. Are Chronicles (and other works) to
be interpreted differently because of their location within the Septuagint
versus their place in the Hebrew Bible?

Toward a Canon-Conscious Reading of the Bible will challenge the
reader to seriously consider the implications of a canonical hermeneutic.
Spellman is thorough, clear, and persuasive in his exhortation for the
Christian disciple to become the ideal reader of the Scripture. Although
not everyone will agree with everything Spellman argues, this is a helpful
work that sheds further light on how the canon influences
interpretation.

Jason P. Kees
Midwestern Baptist Theological Seminary

The Grand Design: Male and Female He Made Them. By Owen
Strachan and Gavin Peacock. Ross-shire, UK: Christian Focus
Publications, 2016. 172 pp. $9.97, Paperback. ISBN 978-1-78191-
764-0.

Certain questions linger throughout the ages: What is the meaning of life?
How did we get here? Who am I? While some may attempt to skirt the first
two, nobody can escape the third. A person’s humanity confronts him on
a daily basis. What does it mean to be a human being? Further, what does
it mean to be a male human or a female human? According to the authors,
modernity’s prevailing answers have been unsatisfactory: “There has
never been an age when masculinity and femininity have been so
confused” (51).

In The Grand Design, authors Owen Strachan and Gavin Peacock
celebrate the Bible’s answers regarding humanity by showcasing the
beauty of complementarianism. It is no light issue: “Our earthly
complementarity in marriage, all aspects of it, points to the heavenly
complementarity between Jesus and His people” (161). The authors
bring a wealth of insight to the topic: Strachan serves as Associate
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Perhaps the most obvious addition the authors bring to the
complementarian conversation is their distinctly positive tone. It is a
book that argues what complementarianism is for, not strictly against.
This is not to say that other complementarian works are overly negative;
however, The Grand Design is crafted with a deliberate joy. Readers leave
delighting in the differences between men and women rather than shying
away from them. Because of this approach, the book serves as a helpful
corrective to common misperceptions and mischaracterizations of
complementarianism. Specifically, the authors go to great lengths in
arguing that men are not superior to women in any way; indeed, “women
are just as gifted as men” (76). The book routinely highlights the gifts of
women. It stresses that men and women are not inferior to one another;
however, God has designed differences so that men and women,
husbands and wives, families and cultures may flourish according to
God’s wisdom.

Before reading the book, this reviewer was concerned that certain
persons may be left out of the discussion, namely singles. This
reservation was quickly alleviated. The Grand Design speaks to every
reader’s station in life, both the married and unmarried. The authors
remind singles that “a woman doesn’t become a biblical woman when she
gets married, in the same way that a man doesn’t need marriage to be
masculine” (76). Singles do not bear an inferior status in the church.
Rather than treating singles as a fringe minority, The Grand Design shows
that they are as much a part of the body of Christ as those who are
married and play a significant role in the Great Commission.

Another helpful feature of The Grand Design is that even though the
book targets a general audience, it provides numerous footnotes for
those interested in further research. These footnotes serve as a running
bibliography of the most important complementarian works of the last
three decades (as well as other works related to the topic). In these
footnotes, the authors have left a venerable trail to follow as readers
explore God’s design for manhood and womanhood in even greater
depth.

While the book contains numerous strengths, one hesitation and
one critique may be added. First, readers should be aware of one deeper
conversation regarding complementarianism and Trinitarian theology
that The Grand Design explores. Specifically, the authors posit that the
Son eternally submits to the authority of the Father and that this
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The Christ-Centered Expositor: A Field Guide for Word-Driven
Disciple Makers. By Tony Merida. Nashville, Tennessee: B&H
Academic, 2016. 300 pp. $29.99. Paperback. ISBN 13-978-
1433685743.

Preaching displays the glory of God as faithful men point others to the
Lord Jesus Christ by expounding the Bible in the power of God’s Spirit.
To faithfully proclaim Christ and His Word, the preacher must both
cultivate personal devotion and stir up a gift for teaching.

Tony Merida is well qualified to help preachers consider their
character and mission. Since 2001, he has acquired substantial
experience and training in the ministry of the Word, including a Ph.D. in
preaching and service as a pastor and a preaching professor. The Christ-
Centered Expositor is a revision of his 2009 book, Faithful Preaching, and
maintains the same methodology while refocusing and adding material.

The book defines the task and goal of exposition, engages the
preacher about heart issues, overviews the process of sermon
preparation and delivery, and provides several practical tools as
appendices. The two major divisions of the book focus on the expositor’s
heart and his message. Appendices include a historical sketch of
preaching, advice for preaching in non-pulpit contexts such as weddings
and funerals, a sermon outline sheet, and a sermon evaluation form.

The expositor is one who seeks to “responsibly, passionately, and
authentically declare the Christ-exalting Scriptures, by the power of the
Holy Spirit, for the glory of God” (12). Merida notes that the expositor
must draw personal nourishment from Christ and the Word, pursuing
Christlikeness through the spiritual disciplines, such as Bible intake,
prayer and repentance, and living in community with the church. He
must love the Scriptures, which testify to Christ, and love to preach
Christ from the Scriptures. He must rely on the Spirit’s power and
cultivate a vibrant prayer life, since he must receive power from God for
a life and ministry that please Him. The expositor must be shaped by an
all-consuming desire for God to be glorified in his life, including his
preaching and teaching.

To preach expository sermons, the preacher must cultivate his
relationship with God and labor in his study of the Word. Merida writes,
“Expository preaching involves explaining what God has said in his Word,
declaring what God has done in his Son, and applying the message to the
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learn. Chapters conclude with summaries, followed by study questions or
exercises which can be used to practice the concepts. By including a
substantial bibliography, a sermon outline template, and a sermon
evaluation form, the book offers further help for preparing and assessing
one’s sermons. While Merida interacts with other preaching books, cites
sources, and uses theological terms and categories, he still writes in an
accessible, clear style. These features make The Christ-Centered Expositor
suitable for a preacher’s self-study, useful as a discipleship resource for
mentoring, and commendable as a potential textbook, supplemental
reading, or book review option in a formal preaching or ministry class.

With all of the aforementioned positives, one small critique can be
made. While the book follows a helpful flow and organization, chapter
fourteen, “Contextualize the Message,” seems out of place after the
chapters on sermon preparation and delivery. A treatment of
contextualization might have been better located near or integrated with
chapter eleven, “Step 4: Develop the Functional Elements,” especially
since it intersects with the element of application, requiring serious
consideration of how Scripture speaks to modern cultural challenges.
Such consideration should influence the message before the expositor
stands to preach.

[n the end, the fact remains that in any age and culture, the faithful
expositor must be one who seeks to glorify God through preaching Christ
and His Word in the power of the Holy Spirit. The Christ-Centered
Expositor provides fresh encouragement and instruction for such
preachers and deserves to be widely read and used.

Douglas Smith
Midwestern Baptist Theological Seminary

The Paradox of Generosity. By Christian Smith & Hilary Davidson.
New York: Oxford University Press, 2014. 261 pp. $33.95,
Hardback. ISBN 978-0-19-939490-6.

There is no doubt that generosity plays a large role in Christian theology.
Proverbs 11:24-25 and Acts 20:35 state that those who give also receive.
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the Word of God. We are generous because of Jesus. We are not social,
healthy, or selfless because of our generosity.

The remainder of The Paradox of Generosity (chapters 3-5) is full of
case studies, stories, and interviews about generous and ungenerous
people. Though the stories shed light on cycles of ungenerosity, they do
not necessarily convince the reader of measurable evidence that “those
who give their resources away, receive back in turn” (224).

In chapter 4, for example, the authors share a short story of a lady
named Sarah Walker in Michigan. Sarah is a mother of eight who desires
to further her education and work experience. She does not pursue her
goals because she “feels stuck,” the authors write (156). Yet the authors
declare that the reason for Sarah’s lack of motivation is because of her
lack of generosity. Nowhere in Sarah’s story does she (or the authors, for
that matter) mention that Sarah is ungenerous. Maybe she is greedy, but
even if she does not give to the poor, share her time with those in need,
or volunteer, it may not be the reason she feels stuck. There could be a
plethora of other reasons, including discontentment with her season of
life, which could not be fixed by tithing or volunteering more.

This example is helpful to show some of the inconsistencies in the
authors’ use of case studies to bolster their thesis. Humans are complex.
Humans are sinful. The authors do well to show instances where greedy
behavior is attached to other negative feelings or circumstances, and
where generosity is often connected to other positive behaviors.
However, these instances where a generous person is also a kind, moral,
and happy person may be true in some cases, but not all.

Overall, the authors successfully defend their thesis in part. To some
degree, Smith and Davidson prove that generous people are often
happier than ungenerous people. But this is as far as the statement can
go. It cannot be absolute because the authors do not make this
declaration from a biblical worldview. The Bible is the missing element to
the thesis of The Paradox of Generosity. The Bible reverses the thesis.
Instead of generous people receiving happiness and a fuller life because
of their generosity, the Bible states that because we are given all things
by God and He provides all good things through Jesus, we give freely
(Matthew 10:8, James 1:17). Proverbs 11:25 and 22:9 say that God will
bless generosity. Yet we cannot be generous unless God first gives to us.
This is the true paradox of generosity. God gave to us so that we can give








