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foundation. On the Saturday before Easter, Hubmaier submitted to
believer’s baptism (by effusion not immersion) by a colleague of the
former Zwinglian group. Now both Reformer and an Anabaptist,
Hubmaier’s days again were numbered in Waldshut and again he left. On
the run toward Zurich, he was arrested by Zwingli and after considerable
interrogation, Hubmaier recanted his Anabaptist convictions. After his
confession, the free though humiliated Hubmaier traveled with his only
companion, Elizabeth, to the more tolerant Moravia.

Regaining his courage and strength, Hubmaier took up his pen
and wrote somewhere near seventeen tracts or pamphlets reasserting his
Anabaptist convictions in matters relating to baptism, the Lord’s Supper,
and church discipline. He also published Freedom of the Will, which
articulated his distance from the Reformed theological tradition on the
doctrine of salvation. Hubmaier’s theology emphasized the Christian life
as one of consistent discipleship and while most evangelical Anabaptists
pursued pacifism, Hubmaier argued for a place for governmental use of
the “sword” and supported Christians serving in places of civil authority.
The agents of King Ferdinand [ apprehended Hubmaier and his wife in
August 1527. Held in prison in Vienna until spring, Hubmaier endured
trial and torture but refused to recant. Led to a pile of wood, the
authorities rubbed gunpowder in his beard for explosive effect. As the
fire was lit, he called out, “O my Heavenly Father! O my gracious God!”
“His clothes were stripped from his back and he was placed in the torture
rack ... Alarge crowd followed the heretic to a pile of wood . . . Refusing
the last rites and confession to a priest, the fire was lit . . . Hubmaier
shouted, “O gracious God, forgive my sins and my great torment. O
Father, I give thee thanks that thou wilt today take me out of this vale of
tears. With joy I desire to die and come to thee. O Lamb, O Lamb, that
takest away the sins of the world! O God, into thy hands I commit my
spirit.” To the people he said, “O dear brothers, if T have injured any, in
word or deed, may he forgive me for the sake of my merciful God. I
forgive all those that have done me harm . .. O Lord, into thy hands I
commit my spirit.” As they rubbed sulfur and gunpowder into his beard
he said, “O salt me well, salt me well.” And raising his head he called out,
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believed that Paul coined the Greek word behind this phrase to convey
joint suffering for the Gospel with both Jesus and Paul. By this Paul
reminds Timothy that whatever may come, he is not alone and is not the
first to endure the pressures brought by a culture oppose to biblical truth.
Further, in 1:16, Paul upholds the legacy of Onesiphorus as an example
of this shared suffering. Onesiphorus, perhaps having died in this quest,
was not ashamed of Paul or the Gospel, and sought to find Paul
“earnestly” so he could refresh him in his labors. This example is in
contrast to the two others Paul mentions in 1:15 who were ashamed and
who “turned away” from Paul. But the virtue here is not in which
individual was stronger or was made of sterner stuff. Paul underscores in
1:8 that suffering done rightly is suffering done “by the power of God.”
Thatis, according to the power of God and the strength he provides. This
is not suffering by grit. This is not Stoicism. Paul wanted Timothy to
share in suffering that was beyond his strength so he could rely on God’s
power. Timothy was weakening, but God’s power is made perfect in
weakness (2 Cor 12:9).

How do we share in suffering? How should the Christian live
when faced with opposition to his stand for truth? Practically, the advice
of Paul here encourages the Christian to prepare now to suffer, to expect
hardship and a culture of opposition to come, so when it arrives you will
not be ashamed and not rely on your own Stoic attempts at self-reliance.
Further, Paul's admonition encourages the Christian to stand with those
who are already suffering. In 21* century American culture, the Christian
should not sit idly by while his brothers and sisters in other states or
cities are undergoing challenges for their articulation of what the Bible
teaches about marriage. If our conviction is that God, through his word,
is clear on these matters, then we should not be ashamed to stand with
those who believe the same and are now suffering for it. Yes, it may
attract similar consequences for us, but that is not a reason for us to be
ashamed or timid. Yet, as Paul states, such efforts to support like-minded
believers should only be done by the power of God and in the Spirit of
Christ, which means speaking the truth, yes, but doing so in love (Eph
4:15).

Models of Free Churches
Just as the Anabaptists’ relentless reliance on the Great
Commission as a foundational text for their doctrine of the church, later
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When Paul writes his magisterial chapter on the resurrection
in 1 Corinthians 15, he reminds the believers that what he delivered to
them “first” was the gospel, namely that “Christ died for our sins in
accordance with the Scriptures, that he was buried, that he was raised on
the third day in accordance with the Scriptures” (1 Cor. 15:3-4). Paul
clearly wrote to them about many other vital items of an external nature
for the local church, but the first instructions he relayed to the
Corinthians were of an internal and more important nature. The priority
of the internal teachings of Christianity appear in Paul’s letter to the
Galatians as well. His expressed concern for believers who were deserting
the faith did not revolve around their quibbling over the external
teachings related to local church order. Rather, Paul intervenes as a result
of the believers entertaining a “different gospel,” that is a different
teaching of an internal nature than the one Jesus provided (Gal. 1). For
those altering the internal message, Paul renders them “accursed” (Gk.
anathema), a term he does not employ, for example, when speaking of
divisions within the church at Corinth over external matters related to
church leaders and baptism (1 Cor. 1:10-17). The internal commands of
the New Testament that speak of the reconciliation of lost and rebellious
men and women to a holy and wise God through only faith expressed in
the work of God’s Son bearing the punishment on behalf of humanity are
clearly the first commands that the churches should carry forth in
obedience to Matthew 28:20.

Second, in Matthew 28:19, Jesus instructs the disciples to
baptize the new disciples in the name of the Father and of the Son and of
the Holy Spirit. Here, the command to baptize marks an external
component in the commission. The external commands are not as
important, as they do not directly convey the power to make one “wise
for salvation” (Rom. 1:16; 2 Tim. 3:15). However, the external commands
are vital for healthy Christian living, preserving the internal message for
future generations, and therefore should not be discarded. When Peter
“lifted up his voice” and addressed the mocking and perplexed crowd who
did not know how to make sense of the arrival of the Holy Spirit in Acts
2, he proclaimed “God has made him both Lord and Christ, this Jesus
whom you crucified” (Acts 2:36). In response to Peter’s wielding multiple
Old Testament texts as a sharp, two-edged sword, the crowd was “cut to
the heart” (Gk. katenugésan) and asked, “What shall we do?” Peter
responded first with the primary internal command, “repent,” signaling
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the need for both confession of sin and faith expressed in belief. Peter’s
entrance into his proclamation ministry follows the example of Jesus
himself, who began his public ministry saying, “The time is fulfilled, and
the kingdom of God is at hand; repent and believe in the gospel” (Mk.
1:15). Peter continues, however, and quickly articulates the external
command for the hearers to “be baptized” (Acts 2:38), thus practicing the
entire commission of Jesus, with both internal and externals in view. As
with Matthew 28:19-20, the order prescribed by Peter, first internal then
external, shows the importance of one over the other, but it does not
negate the essential function of both types of commands. To have eternal
life, the soon-to-be disciple must repent and believe (internal). To
function as an obedient disciple, professing his faith in the context of a
local church community, the new disciple must be baptized (external).

The order and connection between the two commands
appears also in the encounter the deacon, Philip, has with the Ethiopian
court official in Acts 8. After following the instructions of an angel of the
Lord go to “the road that goes down from Jerusalem to Gaza,” Philip
discovers the Ethiopian reading aloud Isaiah 53 and asks, “Do you
understand what you are reading?” From the top of his chariot, the
Ethiopian responds, “How can I, unless someone guides me?” and invites
Philip to sit with him. As they travel together, Philip proceeds to explain
from the Scripture that Jesus is the sheep that “was led to the slaughter”
in Isaiah 53, and the account in Acts relates that Philip, “beginning with
this Scripture,” told the Ethiopian of the internal message regarding
eternal life through faith in Jesus Christ. However, Philip appears also to
have communicated some of the external commands as well, for when
the Ethiopian’s chariot came near a body of water, he said, “See, here is
water! What prevents me from being baptized?” How would the
Ethiopian have known of his need for baptism after he confessed his faith
in Jesus if Philip had not already taught him of this external command?
The baptism of the Ethiopian reinforces the notion that the external
commands given in the New Testament, while not primary, are
nonetheless important and should be incorporated properly into any
presentation of the “good news about Jesus.”

Throughout the New Testament, the local church functions
as a repository not only to receive and transmit the internal message of
the gospel to the current generation, but also to preserve that message
for future generations. As a result, the external commands given for the
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purposes of ordering and governing the church are essential for this task,
even though they are not as important as the internal message. When
Paul writes to Timothy to instruct him in “how one ought to behave in
the household of God,” Paul describes the local church as the “pillar and
buttress of truth” (1 Tim 3:15). The idea of the local church functioning
as a pillar (Gk. stulos) and a buttress (Gk. hedraioma) creates a picture of
an intentionally designed (i.e. ordered) structure that, through its
strength, has been prepared both to uphold (i.e. present or proclaim) an
object as well as protect (i.e. preserve) an object. Jesus’ promise in
Matthew 16:18 that “the gates of hell will not prevail against” the church,
reinforces the idea that the local church has been given as an
indestructible fortress of strength held together by Jesus Christ himself
(Col.1:17).

As aresult, Jesus and his apostles have given commands of an
external nature that must be taught and implemented. But for what end?
The object given to the local church to uphold and protect is the “truth.”
The “truth” is the message of eternal life - the substance of the internal
commands of Christ (1 Tim 2:4; 2 Tim 2:25). The New Testament teaches
that this “truth” was, and is, to be handed over or delivered from one
generation to the next through the local church. Luke speaks of this at
the beginning of his Gospel when writing to assure Theophilus of the
certainty of the things he had been taught. Luke states that he has
written an “orderly account” of the things that “those who from the
beginning were eyewitnesses and ministers of the word” had “delivered”
(Gk. paredosan) to Luke and the other apostles (Lk. 1:1-4). Likewise, Paul
instructs Timothy and the Ephesian Church to “guard the good deposit”
(Gk. parathékeén), a reference to the entire message of the gospel he had
taught and given to them. In a broad sense, the purpose of all of Paul’s
letters is to deliver the “truth” not only to his immediate recipients, but
also to all who will read his letters and implement the commands in local
churches (Col. 4:16). Jude reinforces the notion that the “truth” is the
object the local church exists to proclaim and protect. In Jude 3, he
explains that “the faith,” or the gospel message of eternal life, has been
delivered (Gk. paradotheisé) to the saints. That is to say, the internal
command of salvation through Jesus Christ has been handed down to
Christians who live out the Christian life in local churches. Jude states
that this delivering was done “once for all” (Gk. hapax), referencing the
complete and final nature of the message rather than communicating
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that the message had no further need of transmission. Therefore, the
local church, the “pillar and buttress of truth” exists to “guard the good
deposit” and “deliver” it to future generations. The New Testament
commands that speak of the “truth” are primary. However, the external
commands that speak clearly to the order, practice, and health of the
local church, while secondary, should not receive treatment as
unessential. Instead, the local church also has a duty to carry forth and
teach these commands in obedience to Matthew 28:20.

Conclusion: Bach and the Beatitudes

When I was a child, I would have rejected the thought that
classical music, much less the works of J. S. Bach, would one day appeal
to me. That style of music, that my own children today refer to as the
“kind without words,” was not a welcome companion. In fact, if
presented with the option at that age, to listen to Bach or nothing at all,
[ would have elected silence every time. As | aged, however, something
changed. Over time, the more I learned and read, the more [ was taught
how to appreciate the genius of Bach’s work, the more it grew on me and
my mind and appreciation for that music shifted to the degree that nearly
all my years of advanced academic study requiring work into the later
hours of night have found Bach there with me as a helpful companion. In
short, what was once mere noise 1 rejected, now has become my
preference.

My aim in this essay was to show how the Anabaptists of history,
often rejected and marginalized as they preached against the State, can
actually serve as a helpful tool and example for evangelicals as they
navigate the contemporary issues of ecclesiological challenge and the
present and future troubles of persecution. For, with increasing
frequency, Christians today are aware of the words of Christ when he
spoke of sending the Apostles out “as sheep in the midst of wolves” in
regard to persecution (Matthew 10:16 ESV). May we look then to the
persecution of the Anabaptists in the spirit of the Beatitudes, causing us
to “Rejoice and be glad, for your reward is great in heaven, for so they
persecuted the prophets who were before you” (Matthew 5:2-12 ESV).
Given that and other realities, [ am encouraged by Timothy George’s
reminder in his Theology of the Reformers, where he concludes and affirms
that “Only in recent years have the radical reformers begun to emerge
from the shadow of opprobrium cast over them by their sixteenth-








