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5. Christ and Other Masters. By AncapeacoN Hanp-
wick. Third Edition. Macmillan & Co. 1874,

6. Ancient and Medieval India. By Mes., MaswING.
Two Vols. W. H. Allen & Co.

Tue extraordinary interest manifested of late years in
the West in Sansorit studies is easily explained. The rela-
tion of the sacred language of India to the great family of
languages of which our own is one, the complex character
of the language itself, the influence of the literatare which
it enshrines on the lives of generation after generation of
uncounted millions, the stake of England in the Indian
empire, fally explain and justify any amount of attention
to the subject. Of the relation of Sanscrit to Western
tongues, Muller goes 8o far as to say * Sanscrit and English
are but varieties of one and the same language.” Hindus
maintain that it is the mother of all other tongues, just as
they hold that it is the language of the gods; but the con-
clusion of Western scholars is that it is the elder sister of
the Aryan,* as distinguished from the Semitioc and Turanian

® 3 == & in father, § = a in mate, § = ee in meet, & = o0 in loot.
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] Védic Sanserit.

families, the other Aryan sisters being the Teutonis, Celtie,
Slavonic, Greek, Latin languages and their modern off-
spring. The importance of Sanscrit to the comparative
philologist is thus apparent. To the student of Hindu
thought and life, to the Indian missionary, its value is still
gre;.ter, as the only key to the explanation of the India of
to-day.

It yis fitting that Kngland should lead the van in
this line of exploration. The English Government in the
East, the Asiatic Society, English missionaries, professors
and civil servants have done much to make the subject
known in the West. An extensive literature of translations
and essays has grown up. Jones, Colebrooke, Wilson,
Williams, Miiller whom we may at least claim in part, are
teachers who have many worthy disciples. The excellent
metrical translation of the Rimayana, now being published
by Mr. Griffith, Principal of & Sanserit College at Benires,
should remind us of the translation begun, though never
completed, by Dr. Carey, at Serampore, in .days when
facilities were fewer. Professor Wilson’s version of the
Vishnu Parina, the most valuable of the Purinas, and his
Hindu Theatre, in which he translates six of the best plays,
represent work which will never be superseded. Colebrooke’s
solid, masterly essays have just appeared in a second
edition. Professor Williams’s Sanserit Dictionaries, and
Indian Wisdom, are worthy of the Oxford Sansorit chair.
And most herculean task of all, Max Miiller, after issuing
a complete edition of the Védic text, has given up his pro-
fessorship in order to devote himself to the work of trans-
lating the Védas.

It 18 to the Védas we wish now to devote a few pages. We
do 8o because while these are not the most interesting they
are the most ancient, and in India the most anthonitative
and sacred, of all works. After such a statement it may
sound startling, and seem a contradiction, to say that the
sacred Scriptores of Brahmanism are little known in India
itself. Yet this is the fact. It is true that the mental
repetition of a particular Védic verse is part of a Brah-
man's daily devotions; but this is generally the limit of
his knowledge of his most holy books. We do not
question that there are a few native scholars who know
sornething of the subject, but the overwhelming majority
of Brahmans have no knowledge worthy of the name.
The Védas are far more aceessible, more studied, and better
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known in Europe than in India. Should Max Miiller live
to complete histask, he will be in no little danger of under-

oing Hindu canonisation along with Vyisa, Vishwamitra,
and the other Védic saints. One cause of this ignorance is
the archaic form of the Sanscrit in which the Védas arc
written, rendering it & sealed book even to accomplished
students of the classical Sanecrit of the epics, and requir-
ing special training. Buat the principal cause is the.fact
that the simple natural religion of the Védas is not the
religion of India now, and has not been for ages. Of the
mountains of Purinic mythology, of the ten Vishnu inear-
nations with their endless legends, the Vidas contain
nothing. Transmigration is not even hinted at. The
allusions to the Divine Triad and caste are doubtful in
meaning or date. Pantheism is indeed more prominent,
but not in the full-blown form of Védantism. The source
and authority for all these things are the Purinas and
Epics, far more modern works, which have taken the place
of the ancient Scriptores, and are sometimes spoken of as
“a fith Véda.” Hcnce the books which lie at the founda-
tion of India’s religious thought and life have fallen into
utter neglect, and are little more then a name and magic
charm. The nominal reverence of Hindus for their ancient
canon is indeed unbounded. All Hindu science and law
are linked on to the Védas. Thus the six systems of
philosophy are said to be developed from the Upanishad
portion of the Védas. The sciences of grammar, astro-
nomy, &c., are called Védingas, limbs of the Véda. But
the real amount of connection is very slight. The idea
looks like a device of subsequent writers to gain Divino
authority for their works.

The Hindu Védas (Greek, olfa; English, wit, wisdom,
&0.) are four, the Rig, Yajur, Sama, and Atharvana. But
it would be a great mistake to regard these as of equal
importance. The first is the Véda in chief ; the other three
.being subordinate in many respects, and often largely
reproducing the first. The last has been dispuated even in
India. In the following passage of Manu’s Code of Law it
-does not occur: * The Rig-Véda has the gods for its deities,
the Yajur-Véda has men for its objects, the Sama-Véda has
the Pitris (ancestors).”®* So an Indian commentator,
quoted by Adelung, says, ‘' The Rig-Veda originated from

* Williams, p, 9.
p 2
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fire, the Yajur-Veda from air, and the Suma-Véda from the
sun.” Their compiler is Vyisa (from a root signifying
arrangement, division). We say compiler, not author.
The most probable theory is that the various portions of
the Véda existed previously as soiante ents, and
were brought together by Vyisa. The Hindu belief is that
Vyisa received them direct from the Supreme Deity, and
communicated them to different sages, who again tanght
them to their pupils. These are the authors to whom the
various hymns and stories are assigned by name. The
accounts of the origin of the Védas indeed are not easily
reconciled. According to one view they were ‘‘ seen ” by
their authors, who were hence called rs, Rishis (from
a root, to see). The Vidas are often spoken of as them-
selves Divine and eternal. But the technical term applied
to them is Shruti, that which is beard, i.c., directly from
Deity. All post-Védic works are called Smriti, that which
is remembered, tradition. The story of the Védas issuing
from the four mouths of the Brahma of the Triad is of
course mythological. Vyisa is also called Véda-Vyisa,
Bidariyana, Dwaipayana. As though the Védas were not
work enough for one man, he is also credited with the
compilation of the eighteen Purinas, the Maha-Bhairata, a
Code of Laws, and the Vidanta philosophy. Certainly legend
prolongs his life indefinitely. .

As to the age of the Védas, the lowest limit assigned by
‘Western scholars is 1000 ».c., the highest 1500, the mean
being the most probable, though Dr. Haug would throw
them back to 2000 or 2500 B.c. Hindu ideas of this
antiquity are fabulous. The dates are only inferential, and
are gathered from the primitive type of life disclosed, the
form of language, and comparison with other works. The
social life pictured is thoroughly patriarchal ; first of wan-
dering shepherds, then of village cultivators. Organisation
there is none. The art of writing is unknown. Thereare
no cities, temples, or images. * But rude and simﬁle
though he be, the Aryan of the Vida is no savage. He
begins to manifest his aptitude for intellectual culture ; he
is earnest, thoughtful, interesting; he learns to speak of
ships and commerce ; he is not entirely ignorant of astro-
nomical science. A worker in the precious metals, and a
manufacturer of musical instraments, he has already given
proofs of his perception both of the conveniences and
amenities of social life. He has moreover learned in some
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deg;'ee the power, the richness, and the flexibility of his
native language, and from time fo time there rises upa
bard or rishi, whose poetic genius gives expression to the
varied feelings that are wogdng in the breast of the com-
munity. This rishi is the oracle of the village; in the
songs and prayers which he composes lie the elements of
common worship, and the germs of that far mightier
system, which on its development is destined to umte all
Indo-Aryan tribes together, and diffuse its humanising
influence to the southernmost point of Hindastan.”* Veédie
Sanscrit bears much the same relation to classical Ban-
scrit which Anglo-Saxon bears to modern English. Miiller
8ays :

“ The difference between the grammar of the Véda and that of
the epic poems would be sufficient of itself to fix the distance
between these two periods of language and literature, Many
words have preserved in these early hymns a more primitive
form, and therefore more closely with cognate words in
Greek and Latin. Night, for instance, in the later Sanserit is
nishi, which is a form peculiarly Sanscritic, and agrees in its
derivation neither with nox nor wi{. The Védic nash or nsk
(night) is as near to Latin as can be. Thus mouse in the
common Sanscrit is moshas, or mishik, both derivative forms if
compared with the Latin mus, muria The Védic Sanscrit has
preserved the same primitive noun in the plural mfish-as = Latin
mures. There are other words in the Véda which were lost
altogether in the later Sanscrit, while they wero preserved in
Greek and Latin. Dyans (aky) does not occur as a masculine in
the ordinary Sanscrit ; it occurs in the Véda, and thus bears
witness to the early Aryan worship of Dyaus, the Greek Zeds.
Ushas (dawn), again, in the later Sanscrit is neuter. In the
Véda it is feminine ; and even the secondary Védic form,
UshAsd, is proved to he of high antiquity by the nearly corre-
sponding Latin form, Aurora. Declenmon and conjugation are
nicher in forms and more unsettled in their usage. It was a
corious fact, for instance, that no subjunctive mood existed in
the common Sanscrit. The Greeks and Romans had it, and
even the language of the Avesta showed clear traces of it.  There
could be no doubt that the Sanscrit also once possessed this
mood, and, at last, it was discovered in the hymns of the Rig-
Véda" +

“ As early as about G0O B.C.,, we find that in the theological
schools of India every verse, every word, every syllable of the
Rig-Véda had been carefully counted. The number of verses, as

* Hardwick, p. 133. t Chipsi. T,
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computed in treatises of that date, varies from 10,402 to 10,662 ;
that of the words is 153,826 ; that of the syllablos is 432,000.
With these numbers, and with the description given in these
carly treatises of each hymn, of its metre, its deity, its number of
verses, our modern MSS. of the Véda correspond as closely ns
could be expected. ... Now in the works of that period the
Véda is already considercd, not only as an ancient, but as a.
sacred book, and, more ,than this, its age had ceased to be
generally intelligible. The lan, of f:dm had changed sinco:
the V Was com , and learned commentaries were neces-
sary in order to explain to the people then living the true purport,
nay, the proper pronunciation of their sacred hymns. But more
than this. In certain exegetical compositions, which are generally
comprised under the name of Sitras, and which are contem-
porary with or even anterior to the treatises on theological
statistics just mentioned, not only are the ancient hymns repre--
sented as invested with sacred authority, but that other class of”
writings, the Brihmanas, standing half-way between the hymns
and the Sitras, have likewise been raised to the dignity of a
revealed literature, These Brihmanas are prose treatises, written
in illustration of the ancient sacrifices and of the hymns em-
Eoyed at them. Such treatises would only spring up when some

ind of explanation began to be wanted, both for the ceremonial
and for the hymns to be recited at certain sacrifices ; and we find,
in consequence, that in many cases the authors of the Brihmanas
had already lost the power of understanding the text of the
ancient hymns in its natural and grammatical meaning, and that
they suggested the most abeurd explanations of the various
sacrificial acts, most of which, we may charitably su;;rmse, had
some rational purpose. Thus it becomes evident that the period-
during which the hymns were composed must have been sepa-
rated by some centuries at least from the period that gave birth
to the Brihmanas, in order to allow time for the hymns growing
unintelligible and becoming invested with a sacred character.
Secondly, the period during which the Brihmanas were composed
must be separated by some centuries from the authors of the
Sttras, in order to allow time for further changes in the language,
and more particularly for the growth of a new theology, which
ascribed to the Bralmanas the same exceptional and revealed
character which the Brihmanas themselves ascribed to tho hymna.
So that we want, previously to 600 n.C., at least two strata of
intellectual and litcrary growth, of two or three centuries each ;
and are thus brought to 1100 or 1200 RC. as the earliest time
when we may suppose the collection of the Védic hymns to have
been finish his collection, agnin, contains, by its own show-
ing, ancient and modern hymns, the hymns of the sons together-
with those of their fathers and earlier ancestors; so that we
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cannot well assign a date more recent than 1200 or 1500 n.c. for
the original composition.” *

Beyond this point another question arises. If the oldeat
portions of the Védas existed twelve or thirteen centuries
B.c., what length of time was necessary for the growth of
the language as we there find it, and of the religious forms
and institations described? This is n question which we
have no means of answering. We see only the full-grown
fruit. The preparation of the soil, the planting and
growth of the tree belong to ages whick lie beyond the
vision of history. If analogy rule, the tract of antecedent
time must have been great. The language and social life
of the earliest Védic period, though comparatively simple
and primitive, are far above barbarism.

We may now glance at the general structure and con
tents of the Védus. Their substance includes three
elements : Mantras, prayers in verse; Brahmanas, pre-
cepts and directions bearing on ritaal in prose; and
Upanishads, secret, mystic doctrine, the well-head of
Hinda theology and philosophy. As intimated by Miiller
in the extract given above, internal evidence makes it pro-
bable that these three elements are of different dates, the
Mantras being the most ancient, the Véda proper, the Veda
of the Védas, and the Upanishads as the most speculative,
tho most recent. These parts may be compared to three
deposits in geology. To the three taken together in each
case is given the title of Sambita (collection). When the
two latter parts were admitted into the canon it is impos-
sible to conjecture. The Hindus make no difference in
date or anthority between one part and another. The
titles are a very slight index to the contents. Rik (in
composition Rig) is from a root *“to praise,” and the Véda
bearing this name is filled with hymns and prayers, and all
that relates to worship in the strict sense. gaju (in compo-
sition Yajur) is from a root * to sacrifice ” (yagna, & sacri-
fice), and accordingly this is the Véda of oblation and sacri-
fice. Sima is derived variously from a root * to destroy " sin
and a root * to chant.” This Véda relates to man’s duties
to God and his fellow-creatures, and is chanted. It is said
to contain much repetition of the first. Atharvana (if
we mistake not) is from a root ** to destroy,” this Véda

® Chips, 1. 10, 12. Some good passages on this poiut ocour in Hardwick's
volume. .
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containing imlrrecations against enemies and prayers for
safety. The Mantra portion of the Rig-Véda is marked by
a twofold division, into eight parts (chanda) and
sixty-four lectures (adhyiys), and secondly into ten books
(mandala) and upwards of 100 chapters (anuvika). It
contains 1,017 hymns, The Yajur-Veda is divided into the
White and Black Yaju, otherwise Vijasanéya and Taittiriya.
The Mantra portion of the first contains forty lectures
(edhyiya) and 286 chapters (anavika) of the second seven
parts (Kanda) of five to eight chapters each, and more
tban 650 sections. The other two Vidas are equally exten-
sive. The last is especially rich in appended Upanishads
to the number of fifty-two, several of which are very cele-
brated. According to Colebrooke’s analysis of the Yajur-
Véda it contains elaborate directions for the sacrifices at
the change of the mouon, consecration of secrificial fire,
offerings to the manes of ancestors, and certain great
sacrifices called Agnishtoma, Soutrimani, Ashwameédha,
Rijasiiya, Parushamédha, Vijapéya.

However, these are but the bones and skeleton. What
of the doctrines which constitute the flesh and blood of
these ancient books? Stated briefly the religion inculcated
is & system of nature-worship. The deities invoked are
sky, earth, sun, moon, fire, water, winds, time, death.
Dyan-pitru (dysu = sky, pitra = father) is the elder brother
etymologically of Ju-piter, as Aditi is the Indian Juno.
Yama, death, is the Indian Pluto. Viyu stands both for
wind and the god of wind, Folus. He wans multiplied into
the Maruts, storm-gods. Varuna (oVparss), at first * the
expanse, firmament,” seems to have filled a double office
as Neptune, and one of the twelve Adityas, rulers of the
points of the compass. Agni (ignis) is fire. Usha was the
ioddose of Dawn. Her precursors were the two twin

shwinis (ashwa, horse), models of beauty. Soma is the
Moon. Déva (deus, feds), the generie name for God, is from a
root, “to shine.” But greater and more worshipped than
all these were, first the Sun, under his different pames of
Sirya, Mitra, Aditys, Savitru, and secondly Indra, the god
of rain. No one who bas lived in India and seen how
dependent country and people are on these two great
clements, will wonder that g&rys and Indra have over-
shadowed all their peers. Really Indra fills the place in
India which Jupiter filled in Greece and Rome.

Lot us first take from the Rig-Veda the verse known as
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the Gayatri, which every one of the millions of Brahmans
in India repeats mentally (compare the Jewish Tetragram-
maton) every day in his worship. Perhaps the reader would
be glad to see the original in Roman characters. The pre-
face to it is Om (a mystical word of reverence), Bhir,
Bhuvaha, Swaha, Earth, Sky, Heaven! Then follows the
myer. Tat eavitar varényam bhargo devasya dhimabi
iyo yo naha prachodayit. ¢ Let us muse on that excellent
glorg of the divine sun which stimalates our mind.”
The following hymn of the same Véda is the one used at
the foneral pyre:
“ To Yama, mighty king, be gifts and ho id.
He was the ﬁlg'st zf mgn tha{ldied, the ilinr:? topglnve
Death's rapid rushing stream, the first to point the road
To heaven, and welcome others to that bright abode.
No power can rob us of the home thus won by thee.
O King, we come ; the born must die, must tread the path
That Lﬁon hast trod—the path by which each race of men,
In long succession, and our fathers too have paased.
Soul of the dead, depart ! Fear not to take the road—
The ancient read—by which thy ancestors have gone ;
Ascend to meet the god—to meet thy happy fathers,
Who dwell in bliss with him. Fear not to pass the guards—
The four-eyed brindled dogs—that watch for the departed.
Return unto thy home, O soul! Thy sin and shame
.Leave thou behind on earth ; assume a shining form—
Thy ancient shape—refined and from all taint set free.” ®
Whatever the deity addressed, Time, Fire, Indra, &e.,
he is apoken of as if he were the only or chief deity., Thus
the A ana-Véda speaks of Time.
“He is the first of goda
He draws forth and encompasses the worlds ;
He is all future worlds ; he is their father;
He is their son ; there is no power like him,
The past and future issue out of Time,
All sacred knowledge and austerity.
From Time the earth and waters were produced ;
From Time the rising, setting, burning Sun ;
From Time the wind; through Time the earth is vast ;
Through Time the earth perceives ; mind, breath and name
In him are comprehended. All rejoice
When Time armnves—the monarch who has conquered
This world, the highest world, the holy worlds,
Yea, all the woelds-—and ever marches on.” +

* Williams, p. 22, 4 Ibid., p. 25.
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The sacrificial Agni, Fire, is one of the main Védic
deities.  Professor Williams thus * paraphrases some
verses relating to him.

“ i, thou art a priest, a , & king,
mwwr, father gf the m“rﬁ"ce H N
Commissioned by us men, thou dost ascend
A messenger, conveying to the sky
Our hymns and offerings. Though thy origin
Be threefold, now from air and now from water,
Now from the mystic, double Arani,®
Thou art thyself a mightm, a lonl,

Giver of light and immortality,

One in thy essence, but to mortals three ;

Displaying thine eternal triple form,

As fire on earth, as lightning in the air,

As sun in heaven. ou art a cherished guest

In every household—father, brother, son,

Friend, benefactor, guardian, all in one.

Deliver, mighty lord, thy worshippers,

Purge us from taint of sin; and when we die,
mercifully with us on the pyre,

Burning our bodies with their load of guilt,

But bearing our eternal part on high

To luminous abodes and realms of bliss,

For ever thero to dwell with righteous men.”

Miiller thos renders from the Rig-Veda o litany to
Vdruna (Chips, i. 839). * Let me not yet, O Varuna, enter
into the house of clay; bhave mercy, almighty, have
mercy! 2. If I go along trembling, like a cloud driven b
the wind; have mercy, almighty, have mercy! 8. Throug
want of strength, thon strong and bright god, have I gone
wrong; have mercy, almighty, have mercy! 4. Thirst
came upon the worshipper, though he stood in the midst
of the waters; bave mercy, almighty, bave mercy! 6.
Whenever we men, O Varuna, commit an offence before the
heavenly host, whenever we breask the law through
thoughtlessness; have meroy, almighty, bave mercy!”
The following from the same Vida is to 8oma, the moon
or the juice of the moon-plant used in oblation, probably
here the latter. 1. Where there is eternal light, in the
world where the sun is placed, in that immortal, imperish-
able world place me, O Soma. 2. Where king Vaivaswata

® Sacrificial fire might only bs kindled by friclion of chips of the ficus
religiosu.
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reigns, where tho secret place of heaven is, where these
mighty waters are, there make me immortal. 8. Where
life is free, in the third heaven of heavens, where the
worlds are radiant, there make me immortal. 4. Where
wishes and desires are, where the place of the bright sun
is, where there is freedom and delight, there make me
immortal. 5. Where there is happiness and delight,
where joy and pleasure dwell, where the desires of our
desire are attained, there make me immortal.”

An important question here emerges. In this system of
natare-worship were these natural forces and objects them-
selves worshipped, or were they mere symbols of something
beyond themselves ? Many single hymns and expressions
seem to favour the first view, but all taken together point
to the second. Undonbtedly Védic writers and worshippers
had conceptions of deities apart from and beyond what
they saw. The whole strain of their words suggests that
they conceived of the different parts of creation as under
the delegated rule of subordinate deities who again held of
the Supreme Creator. The following is from the Rig-Véda.
Prof. Williams’s version (p. 28), which we guote, differs
only in form from Miiller's liternl version (i. 29).

 What god shall we adore with sacrifice 1*
Him let us praise, the golden child that rose
In the beginning, who was born the lord—
The one sole lord of all that is—who made
The earth, and formed the sky, who giveth life,
Who giveth strength, whose biddiug gods revere,
Whose hiding-place is immortality,
‘Whose shadow, death ; who by his might is king
Of all the breathing, sleeping, waking world—
‘Who governs men and beasts, whose majesty
These snowy hills, this ocean with its rivers
Declare ; of whom these spreading regions form
The arms ; by whom the firroament is strong,
Earth firmly planted, and the highest heavens
Supported, and the clouds that fill the air
Distributed and measured out ; to whom
Both earth and heaven, established by his will,
Look up with trembling heart ; in whom revealed
The rising sun shines forth above the world.
Where'er let loose in space, the mighty waters
Have gone, depositing & fruitful seed
And generating fire, there ho arose

* Repeatcd at the end of every verse.
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Who is the breath and life of all the gods,

Whose mighty glance looks round the vast expanse
Of watery vapour—source of energy,

Cause of the sacrifice—the only God

Above the gods. May he not injure us !

He the Creator of the earth—the righteous
Creator of the aky, Creator too

Of occans bright, and far-extending waters.”

One Rig-poet, though he only speaks for himself, says,
“ They call him Indrs, Mitre, Varuna, Agni; then he is
the beantiful-winged bheavenly Garutmat; that which is
one they call it in divers manners.”
A still more striking evidence of this faith in a sapreme
powor is quoted by Muller from the Rig-Véda.
¢ Nor Aught nor Nought existed ; yon bright sky
Was not, nor heaven's broad woof outstretched above.
What covered all ! What sheltered t  What concealed 1
Was it the waters' fathomless abyss 1
There was not death—yet there was nought immortal,
There was no confine betwixt day and night ;
The only one breathed breathless by itself,
Other than it there nothing since has been.
Darkness there was, and all at first was veiled
In gloom profound—an ocean without light—
The germ that still lay covered in the busk .
Burst forth, one nature, from the fervent heat.
Then first came love upon it, the new spring
Of mind—yea, poets in their hearts discerned,
Pondering, this bond between created things
And uncreated. Comes this spark from earth,
Piercing and all-pervading, or from heaven 1
Then seeds were sown, and mighty powers arosc—
Nataro below, and power and will above—
Who knows the secret? \Who proclaimed it here,
‘Whence, whence this manifold creation sprang
The gods themselves came later into being.
Who knows from whence this great creation eprang 1
He from whom all this great creation came,
Whether His will created or was mute,
The Most High Seer, that is in highest heaven,
He knows it—or perchance even He kmows not.” *

In estimating the worth of the Védic hymns all depends
on the standard of comparison adopted. If the standard
be the mythology which is the substance of modern

* Chips, L 78.
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Hinduism, we have no difficulty in ascribing a vast sun-
periority to the simple, if often indefinite and material,
conceptions of the Védio period. Christianity would find
far more congenial soil among a people familiar with the
great ideas of prayer, sacrifice, sin, immortality, and little
beyond, than among populations materialised and cor-
rupted by the wild legends of Purinic mythology. The
great and essential defect as compared with Christian reve-
lation is the absence of deep spirituality of thought and
feeling. Many prayers which might be quoted are mainly
prayers for present, earthly good. Bat this, of course, is
the obaracteristic of merely natural religion, which was all
the early Hindus had. Their only light was that of natare
and reason. They worshipped an unknown God. They
were feeling after God, though they did not find Him.
What is the relation of the Védas to the Hindu religion
of the present? Nominally they are the source and
authority of all Brahmanical faith and worship. All later
beliefs and institutions are regarded as developments of
what is to be found in the Védas. But really this is far
from the fact. The worship of images in sny way, in
themselves or as symbols, is unknown to the Vidas. This
alone is an immense gain. Indeed, how could there be
symbols of the mighty forces of nature—fire, the winds ?
The other deities, too, were ever present and visible—sun,
moon, sea, So transmigration does not occur. Incarna-
tion is an idea not known, while Vishnu's ten incarnations
supply the chief material of later Hinduism. The Divine
Tnad aleo is not mentioned, and it is doubtful whether the
names of its separate members occur. It must be remem-
bered that the four-faced Brahma of the Triad (Chartar-
mukha Brahma) is different from the supreme Brahma of
the Védas, and is regarded still, like Vishnu and Shiva, as
an emanation of the supreme Brahma. Rudra, one of the
thousand names of Shiva, occurs in the Védas, but, as it
also means terrible, a personal reference is doubtfal.
Vishnu is mentioned, bat only as a form of the san.
Yiska, an Indian writer, gives Indra, Agni, and Sirya as
the Vedio Triad of gods. The origin of caste is mentioned
in & hymn of the Rig-Véda, which Professor Williams and
M. Muller regard as ‘‘one of the most recent” (p. 24).
The hymn speaks of the Brahman as the mouth, the
soldier (Kshatriya) as the arms, the husbandman (Vaishya)
as the thighs, the servile Shudra as the feet of Brahma.
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The full development of the caste system was reserved for
Mann's Code of Laws. The pantheism of modern India
may with more reason olaim the Védas as anauthority, but
only the Upanishad portion, which European scholars
regard as the most recent. To this we shall refer hereafter.

The absence from the Védas of all recognition, or even
mention, of caste, has evidently been & thorn to Brahmana.
Some of the great Védio sages were kings and warriors.
Thus, the great Vishwimitra, seer of forty Védic hymns,
was a king. Buat in later books Brahman writers have
inserted a story of his having been elevated by the merit
of extraordinary penances to the rank of Rijarshi, or King-
scer. But this 1s without doubt an explanation invented
to overcome a difficulty, and contradicts the essential

rinciples of caste. .Vasishta was a rival of Vishwamitra.

here is a curions hymn in which Vasishta satirically com-
pares his opponenta at their studies and sacrifices to frogs
croaking and leaping for joy at the opening of the rainy
season.

It is time to refer to the Brihmanas, the second factor
in the composition of the Vidas. These, as we have seen,
are in prose, and probably more recent than the Mantra
portion. They are fall of minute directions as to the mode
of offering sacrifices, the kind of victims, the qualifications
and daties of priests, the mantras to be repeated; and
these again are mixed up with innumerable digressions
and speculations. To the Rig-Véda belong the Aitareya
and Kaushitaki Bribhmanas, to the Yajur the Taittiriya
and Shatapatha, to the Sima eight Bribmanas, and to the
Atharvana the Go-patha. '

In modern Hinduism proper there are no sacrifices.
Brabhmans, thongh the priestly order, are only teachers,
not sacrificers. The Hinduism of the Vidas and primitive
India is fall of sacrifice. Perhaps this is a greater contrast
than any of the points mentioned before. The fact is as
striking as it is undoubted. Perhaps a great part of the
explanation is to be found in the growth of the entirely
non-Védic dogma of transmigration, which bas invested
all life with a peculiar sanctity. All beasts, birds, and
reptiles are simply former generations of men in other
forms. Animals also play a large part in the Vishnu in-
carnations.

Sacrifices are arranged in five classes:=1. Agnihotra,
burnt offerings of clarified butter on sacred fire. 3.
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Darsha-paorna-misa, offerings at new and fall moon. 3.
Chaturmisys, offerings every four months. 4. Pashu-
yagns, animsl sacrifices. 5. Soma-yagna, offerings of
the moon - plant (asclepias acida). Popularly sacrifices
were regarded as the food of the gods. Bat etrictly they
were eucharistic, propitiatory, or to obtain particular
blessings. Boundless efficacy was aseribed to the rite of
sacrifice. There was nothing which might not thus be ac-
complished. One of the Bribhmanas tells u story of a sage
Twashta—and Hindu legend is crowded with similar stories,
—who tried by sacrifice to effect the destruction of the
supreme Indru himself in revenge for the death of his sons,
whom the King of heaven had slain. The gods only pre-
vented his saccess by guile, stealing the sacrificial utensils
and materiale—pestles, water, rice, dishes, wood—and
throwing him into such mental perplexity that, to the giant
who was to destroy the god, instead of eaying, ‘e thou
Indra’s enomy,” he said, * Let Indra be thy enemy,” and
thus missed his aim.

Among the other sacrificial idens is found that of
graduated value. There is no instance of actual human
sacrifice. But the remarkable legend of Sunahsépa in the
Aitareya Bribmana very nearly approaches this. The
legend is this : —King Harishchandra asks the sage Nirada
-about the advantage of having eons. Narada replies : —

“ A father by his son clears off his debt,

In him a self is born from self. The pleasure

A father has in his son exceeds

All other pleasures, Food is life, apparel

Is a protection, gold an ornament,

A loving wife the best of friends, a daughter

An object of compassion ; but a son

Is like a light sent from the highest heaven.”
“The king then vows to Varuna to sacrifice the son that he
gives. A son, Rohita, is born, who refuses to become
a victim, and, while his father is punished with dropsy,
goes to a forest life for six years. There he finds a Brah-
man, Ajigarta, dying of hunger, and offers him a hundred
cows for one of his three sons to become his substitute.
The father cannot spare the eldest, nor the mother the
youngest ; but the middle son, Sunahsépa, volunteers to go.
Rohita brings him to his father, aud the sacrifice is pre-
pared. Bat no one will bind the willing victim to the sacri-
ficial post. Then Ajigarta, who has followed his son, says:—
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“ ¢Give me a hundred cows, and I will bind him.’
They gave them to him, and he bound the boy.
But now no person would consent to kill him.
Then said the father, ‘Give m:lﬁet again
Another hundred cows and I will elay him.’
Once more they gave a hundred, and the father
‘Whetted his knife to sacrifice his son.

Then said the child, ¢ Let me implore the gods,
Haply they will deliver me from death.’

So Sunahsépa prayed to all the Fuda
With verses from the Vada, and they heard him.

Thus was the boy released from sacrifice,
And Harishchandra was restored to health.”

The sacrifice which is most prominent both in Védio times
and epioc mythology is the horse sacrifice, Ashwamédha,
which we may reasonably believe to have been observed,
though not with all the fabulous incidents related. The
object was obtaining a son, or universal conquest.
Yudhisthira, in the Mahi-Bhirata and Dasharatha, father
of Rima, in the Ramdyana are said to have celebrated
it. The horse was to be specially chosen for the purpose,
a white one having the preference. Grandly caparisoned
it was allowed to roam at will for twelve months, accom-
panied by guards. Then, brought back, it was sacrificed
with an elaborate ritual, and at inoredible cost. The
offerings to Brahmeans and all comers imcluded tens
of thousands of maidens, cows, elephants, and gold and
precious stones without limit. A hundred such sacrifices
entitled the offerer to the throne of Indra.

We find four classes of priests employed in the Vedio
sacrifices: 1. Adhwaryus, assistants, who ‘Prepmd. the
ground and altar, slew the victims, poured out the li-
bations, and repeated verses from the Yajur-Vida. 2.
Udgitars, choristers, who sang the hymns of the Sima-Véda.
3. Hotars, reciters, who recited the prayers of the Rig-Veda.
4, Brahmans, who presided over the whole ceremony.

Professor Williams gives the following curious extraots
from the Aitareya-Brihmans, edited by Dr. Haug, of Poona
College :—

“ The gods killed a man for their victim. But from him thus
killed the Hﬁ, which was fit for a sacrifice went out and entered
a horse. ence the horse became an animal fit for heing sacri-
ficed. The gods then killed the horse, bat the part fit for sacrifice
went out of it and entered an ox. The gods then killed the ox,
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but the part fit for sacrifice went out of it and entered a sheep.
Thence it entered a goat. The sacrificial part remained for the
long%st time in the goat, whence it became pre-eminently fit for
gacriiice.

“The gods went up to heaven by means of sacrifice. They were
afraid that men and , after having seen their sacrifice, might
inquire how they coulﬁ obtain some kaowledge of sacrificial rites,
and follow them. They therefore debarred them by means of
the post (Yapa), turning its point downwards. Thereupon the
men and sages dug the post out, and turned its point upwards.
Thuf they became aware of the sacrifics, and reached the heavenly
world.”

The same Brihmana contains the following :—

“The sun never sets or risss.  When people think the sun is
setting, he only cha about after reaching the end of the day,
and makes night below and day to what is on the other side.
Then when people think he rises in the morning, he only shifts
himself about after reaching the end of the night, and m day
below, and night to what is on the other side. In fact, he never
does set at all. Whoever knows tais that the sun never sets, enjoys
union and sameness of nature with him, and abides in the same
sphere.”

The Shatapatah Brihmana contains the first Hinda
version of the Deluge. Manu, the Indian Adam and
Noah in one, meets with a small fish which implores
his protection and promises to preserve him in the Deluge
which it foretells. anu then, as instructed, preserves it in
a jar, and when it has outgrown this, in a trench, and
at last, when large enough to defend itself, in the ocean.
He builds a ship, and when the flood comes takes refuge in
it and offers homage to the fish. The ship is moored
to the fish., Thus Manu is preserved, and descending
from the mountains becomes the progenitor of a new race
of mankind, Perbaps it will interest some readers to
soe the full Brihmana legend, which is tly embel-
lished and exaggerated in subsequent works. Hardwick
gives it as follows :—

‘“ One morning the servants of Manu brought him water for
ablutions, as the custom is to bring it in our day. AsheLr:
ceeded to wash, he found a fish in the water which spoke to hi
saying, * Protect me and I will be thy saviour.’ ¢ From what wilt
thou save me? ‘A deluge will ere long destroy all living
creatures, but I can save thee fromit.' * t protection then
dost thou ask of me 1 * So long as we are little,’ replied the fish,
¢ a great danger threatens us, for one fish will not scruple to devour
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another. At first then thon canst protect me by keeping me in a-
vase. When I grow bigger, dig me a pond, mdwh:%beoome
too large for the pond, w me into the sea ; for thenceforward
I ahall be able to protect myself against all evils’ The fish ere
long became enormous, for it grew very fast, and one day it eaid
to u, ‘ In such a year will come the deluge : call to mind the
counsel I have given thee. Build a ship, and when the deluge
comes embark on the vessel, and I will preserve thee.’ Manu after
ferding the fish at last threw it into the ses, and in the very year
indicated prepared a ship, and had recourse (in epirit) to his bene-
factor. &hen the flood came Manu went on The fish then
reappeared and swam up to him, and Manu the cable rouand
its I:orn, by means of which he crossed the Northern Mountain. ‘I
have saved thee,’ said the fish ; ‘ now lash thy vessel to a tree, elso
the water may still thee away, though thy vessel be moored
upon the monntaimen the water receded, then also
mayst thon dlsembark.” Manu obeyed implicitly, and hence the
mountain is still ealled ¢ Manu's Descent.” The deluge swept away
all living creatuarea. Manu alone survived. His lifoe was then
devoted to prayer and fasting to obtain posterity. He made the
food-sacrifice, he offered to the waters clarified butter, cream, whey,
and curdled milk. At the end of the year he Eiwt for himself a wife.
She came dripping out of the butter ; it trickled on her footsteps.
Mitra and VPamm approached her and asked, ‘ Who art thou 1’
She anawered, ¢ The s.mghtzr .of Manu.' ¢Wilt thou be our
daughter?’ ‘No. My owner is the author of my being.” Their
solicitations were in vain ; for she moved straight on till she came
to Manu. On seeing her he also asked her, * Who art thou ?’
She snid, ¢ Thy own daughter.’ ‘How so, beloved, art thou really
my daughter?’ ‘Yes; thy offerings brought me into being.
Approach me during the sacrifice. If so thou shalt be rich in
posterity and in flocks.” Thus was Mann wedded to her in tho
midst of the sacrifice. With her he lived in prayer and fasting,
and she became the mother of the present race of men, which even
now is called the race of Manu.”

The third part of the Védas consiets of the Upanishads,
mystic or secrct doctrine, deeply interesting to us, and
stlll cxercising the greatest influence on Hindu thought.
That they are the most recent portion is proved by
their contents, which abound in speculation, and by
their language, which still more than that of the Brih-
mans approaches the form of the classical Sanserit.
These treatises are about 150 in namber, though the
important ones are fow, and are attached to certain

rts of the Brihmanas called Aranyakas (aranys, a

st), intended to be read in the forest, or by hermits.
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Their dooctrine is the germ of the undisguised pantheism
which finds full expression in the Bhsga.vml—gimnd the
Védanta J)hilosophy, which underlies all Hinduism in its
final analysis, and is the creed in different forms and
degrees of all thonghtful and philosophical Hindus. Of
course there is the usual miztnre of extravagant fancies
and conceits. Indian pantheism is not the doctrine that
God is the Soul of the world, but that he is the world, the
universe, body and soul, mind and matter alike. The
countless forms of existence are simply modes or
manifestations of His existence. The sum of knowledge,
the goal of effort is the perception of this dogma :—God is
everything, everything 18 God. Some of the chief Upa-
nishads are the Aitareys and Kaushitaki belonging to the
Rig, the Taittiriya, Brihad-aranyaka and Isha belonging to
the Yajur, the Chindogya and Kena belonging to the
S8ima, the Prashna, Maundaka, Mindokya and Katha
belonging to the Atharvana-Veda.
The following is part of the Isha Upanishad® : —

“ Whate'er exists within this universe
Is all to be regarded as enveloped
By the great Lord, as if wrapped in a vesture.
There is one only Being who exists
Unmoved, yet moving swifter than the wind ;
‘Who far outstrips the senses, though as gods
They strive to reach him ; who himself at rest
Transcends the Heetest flight of other beings,
Who like the air supports all vital action.
He moves, yet moves not ; he is far, yot near.
He is within this universe, and yet
Outside this universe ; whoe'er beholda
All living creatures, as in him, and him—
The universal spirit—as in all,
Henceforth regards no creature with contempt.
The mau who understands that every creature
Exista in God alone, and thus perceives
The unity of being, has no grief
And no illusion. He, the all-pervading,
Is brilliant, without body, sinewless,
Invulnerable, pure and undefiled
By taint of sin. Ho also is all-wise,
The Ruler of the mind, above all beings
The self-existent. He created all things
Just as they are from all eternity.”

* Williams, p. 39.
c2
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The two great divisions of Hinduism on this subject
call themeelves Dwaitas and Adwaitas, those who recog-
nise two substances and those who hold but one. Vish-
nuites generally are the first, Shivites the second. The
favourite formula of the latter and of all Védantists, Adwiti,
occurs in the Chindégya Upsnishad. * In the beginning
there was the mere state of being—one only, without a
second.®* Some, however, say that in the beginning there
was the state of non-being—one only without a eecond.
Hence, out of a state of non-being would proceed a siate
of being. But, indeed, how can this be ? How can being
proceed out of non-being? In the beginning then there
was the mere state of being—one only without a second.
It created heat. That heat willed, ‘I shall multiply and
be born.' It created water. The water willed, ‘I ehall
multiply and be born.’ It created food. Therefore, wher-
ever rain falls mach food is produced. That deity willed,
¢ Entering these three deities in & living form, I shall
develope name and form."”

The following is from the Mundaka, which professes to ex-
plain a mantra of the Rig-Véda: * Two birds (Paramitman
and Jivitman, supreme soul and individoal soul) always
ubnited, of the same name, occupy the same tree (dwell in
the same body). One of them (Jivitman) enjoys the sweet
fruit of the fig, the other looks on as a witness. Dwelling on
the same tree (with Paramatman), the deluded soul (Jivit-
man) immersed, is grieved by want of power; but when it
perceives the ruler apart, and his glory, its grief ceases.”

The same Upanishad contains the most popular illustra-
tions of Hindu controversialists. ¢‘ As the spider projects
and draws in its web; as from a living man the hairs of
the head and body spring forth ; so from the indestructible
spirit the universe is produced. As from a blazing fire
unsubstantial sparks dart forth in & thousand ways; so
from the unpenshable one various living souls are pro-
duced, and to him also they return. As tlowing rivers are
resolved into the sea, losing name and form; so the wise,
freed from name and form, pass into the divine spirit,
which is greater than the great. He who kpows that
supreme spirit becomes spirit.”

the Brihad-Aranyaks Upanishad. ‘“ As the web issues
from the spider, as little sparks issne from fire, so from

* Ekamiér adwiyam, one anly withoat s second.
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the soul proceed all breathing animals, all worlds, all gods,
all beings. Those who kmow him as the life of life, the eye
of the eye, the ear of the ear, the mind of the mind, have
comprehended the eternal pre-existing spirit. ‘I am
Brahma." Whoever knows this knows all. Even the gods
are unable to prevent him from becoming Brahma. Man
indeed is like a lofty tree, lord of the forest. His hair is
like the leaves, his skin the outside bark. If a tree be
cut down, it springs up anow from the root. From his skin
flows blood as sap from the bark; it issues from his
wounded body like sap from a stricken tree. From what
root does mortal man grow, when hewn down by death?
The root is Brahma, who is knowledge and bliss.”

The Chindogyaexalts a knowledge of Brahma, the univer-
sal spirit, above knowledge of the Védas and Purinas. * The
knowledge of these works is a mere name. Speech is greater
than this, mind than speech, will than mind, sensation than
mind, reflection than sensation, knowledge than reflection,
powerthanknowledge,and highest of allislife. Asthe spokes
of a wheel are jointed to the nave, so are all things to life."”

The Katha Upanishad compares the soul to a rider, the
body to a chariot, the intellect to a charioteer, the mind to
the reins, the senses to horses, the objects of sense to roads.
The ignorant give the reins to the horses and are hurried
to ruin. The likeness to the Platonic simile will occur to
every one. The same work contains the story of Nachi-
kétas, who had been devoted to death by his father in a fit
of anger. He goes to Yama, propitiates him, and is told
to make throe requests. He asks first to be restored to life
and his father, secondly to be taught the fire by which
heaven is gained, and puts the third thus : * Some say the
soul exists after death; others say it does not exist. I
request, as my third boon, that I may be instructed by thee
in the true answer to this question.” Yama at first tries to
put him off; but at last yielding to his wish thus conzludes
un exhortation to prefer knowledge to pleasare :—

“ The highest aim of knowledge is the soul ;
This is a miracle heyond the ken
Of common mortals, thought of though it be,
And variously explained by skilful teachers.
Who gains this knowledge is a marvel too.
He lives above the cares, the griefs and joys
Of time and sense, seeking to penetrate
The fathomless unborn eternal essence.
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The slayer thinks he slays, the alain

Believes himself destroyed. The thoughts of both
Are false : the soul survives, nor kills, nor dies ;
"Tis subtler than the subtlest, greater than

The greatest, infinitely emall, yet vast,

Adcleep, yet restless, moving everywhere

Among the bodies, ever hodiless.

Think not to grasp it by the msoninj mind ;

The wicked ne'er can know it ; soul alone

Knows soul, to none but soul is soul revealed.” ®

Woe give these extracts, not as an epitome of the whole
teaching of the Upanishads, but simply as & specimen of
their teaching on a single point. The Upanishads are a
chaos of opinions and speculations of anonymous authors,
on all sorts of subjects, in some respects not unlike the
Talmud, only that to Hindus they are Shruti, direct reve-
lation, as much as the Mantras. Their contents and style,
apart from the language, mark them as the latest in com-
position. Their teaching is so ambiguous and contradictory
that all Hindu schools and sects appeal to them, Dwaitas
and Adwaitee. But undoubtedly the above extracts justify
the modern Adwaita Védantists in clgiming their authority
for pantheism. The god Krishna's teaching in the more
recent Bhagavad-gita is only o commentary on these texts.
We give a few lines of this more advanced doctrine.

“ Prop of this earthly frame,
Whither all creatures go, from whence they came,
I am the best ; from me all beings spring,
And rest on me like pearls upon their string ;
I am the moisture in the moving stream,
In Sun and Moon the bright essential Beam,
The mystic word in Scripture’s holy page,
Sound in the air, Earth's fragrant scent am ],
Life of all living, Good men's Piety,
Seed of all being, Brightness in the flame,
In the wise Wisdom, in the famous Fame.”

Much more might be quoted from the later books to
the same effect. Hindu writers do not weakly shrink from
any results of their principles. Enough has been said to
show that the fally developed pantheism of later Hindnism
is only the expansion of statements in the Vadic Upanishads.
But a greater contrast could hardly be concéived to the
religion of the Hymns, the Mantras, that is, of the most

® Williams, /ndian Wisdom.
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ancient portion of the Védas. The two creeds belong to
different stages of society and culture, and must have been
separated by considerable tracts of time, one directed out-
ward, the other inward ; one satisfied with what it sees,
the other digging down to the roots and causes of things;
one the artless utterance of childhood, the other the
reasoned conclusion of maturity and experience.

‘What we have written will show that we have no wish to
disparage Indian writers. Instead of wounding Hindu
pride by ‘' barbarous " epithets, we do the fullest justice to
the literature and history in which Hindus with good reason
glory. Indeed, in one respect Indian thought is more inte-
resting to us than any other: namely, because of its
predominantly religious cast. More than any other people
ancient or modern—more than Greek or Roman, more than
European or American—Hindus heve brooded over the
dee roblems of existence, the nature of the soul and
G a.mf immortality. For ages, abandoning the practical
and earthly, they have surrendered themselves to specula-
tion about the epiritual world. Indian literature has no
written history, such as ours: perhaps becanse there was
no history to write. India has no political theories or
parties, because it has no political life. The historical
faculty, the power to appreciate historical evidence, seems
wanting in the Hindu cgmmcter, as every teacher in India
knows. Max Miiller well points out, that while the Aryan
of the West has devoted himself to practical pursuits—
perfecting art, government, war—the Aryan of India has
remained in the region of abstract thought and philosophy.
The pictare of the contrast between the two brothers of the
same family (and howoften do brothers turn out differently!),
and of the direction Hindu thought has taken, is as trae as
it is graphic, and will well repay study. * Left to them-
selves, in a world of their own, without a past, and without
a futare before them, these Aryah settlers had nothing but
themselves to ponder on. Struggles there must have been
in India also. Old dynasties were destroyed, whole families
annihilated, and new empires founded. Yet the inward life
of the Hindu was not changed by these convulsions. His
mind was like the lotus-leaf after a shower of rain has
passed over it ; his character remained the same—passive,
meditative, quiet, and thoughtful. A people of this peculiar
stamp was never destined to act a prominent part in the
history of the world; nay, the exhansting atmosphere of
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transcendental ideas in which they lived ecould not bub
exercise & detrimental influence on the active and moral
character of the Indians. BSocial and political virtues were
little cultivated, and the ideas of the useful and the beaun-
tifal hardly known to them. With all this, however, they
had what the Greek was as little capable of imagining as
they were of realising the elements of Grecian life. They
shut their eyes to this world of outward seeming and
activity, to open them full on the world of thought and
rest. The ancient Hindus were a nation of philosophers,
such as could nowhere have existed except in India, and,
even there, in early times alone. . ... There never was a
nation believing so firmly in another world, and so little
concerned about this. Their condition on earth is to them
8 problem ; their real and eternal life a simple fact. . ...
The only sphere in which the Indian mind finds iteelf at
liberty to act, to create and to worship, is the sphere of
religion and philosophy; and nowhere have metaphysical
and religious 1deas struck root 80 deep in the mind of nations
a8 in India. . ... Taken as a whole, bistory supplies no
second instance where the inward life of the soul so com-
pletely absorbed all the other faculties of a people.” ®

But now in the interest of historical truth, we are econ-
strained to ask, What has been the outcome of this intense
earnestness directed to religious inquiry? -If ever any
people might dispense with revelation, and arrive at the
same point by some other path, it was the Hindus. They
supply, in our judgment, the most perfect crucial test of
the ability of the religious faculty in man to discover truth
for itself. And what is the result? In the Védas, first,
nature-worship ; secondly, vague conjectures of some power
beyond ; and, finally, incipient pantheism. And the Vedic
oreed is the purest form of Hinduism. The course since
has been one of rapid and frightful degeneracy. We in-
finitely prefer the tenets and morality of the Védas to those
of later and modern times. The result has been much as
if we had agreed literally to substitute Homer, Virgil, Ovid,
Dante, for the eimple, loft, conceptions of Christianity ;
with this difference that, Homer, Virgil, Ovid, and Dante
speak words of truth and soberness compared with the
wild and too often most shameful legends of Purinic
theogonies and cosmogonies. The simple forms and

* Chips, L, 66
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objects of Védic worship have been abandoned for deities
of whose deeds in many cases it is & shame even to speak ;
the implicit, muffled pantheism of the first ages has
grown into a system which, relentlessly carried out to its
last consequence, cuts the nerve of all faith, earnestness,
truth, hope, and purity. The one is the religion of the
masses of India, the other that of the intelligent and
studious. That the history of India since the days of the
Védns has been ome not of progress but retrogression is
the confession of all Hindu religions reformers. Without
exception they discard the present faith of their country-
men in a mass, and endeavour to return to the principles
of their earliest religions teachers. We need not stay to
argue that if the Védantism of the Brahma Samaj conld
take the place of modern Hinduism, which as o creed
appealing to the philosophical few it is not likely to do,
and if the authority of the ancient Scriptares could be
restored, it would do nothing towards satisfying the wants
of man's spiritnal nature. The ideas of revelation,
worship, prayer, sacrifice, immortality, and afterwards of
incarnation, are there, however they came there; but the
things themselves, where are they? What is the food
offered to satisfy these cravings ? It is not too much to
say that the facts are a mere parody of the ideas. It is
pitiable to see a great nation groping after truth and anable
to find it, attacking problems which ii was unable to solve,
confcsging wants ans aspirations to which no answer came.
India is another confirmation of the old belief in the
necessity of a Divine revelation, a melancholy demonstra-
tion that * the world by wisdom knew not God.” Its
religious future is as enigmatical as its political. The
disintegration of old ideas and faith and restraints is going
on under a thousand influnences with ever-increasing
rapidity—at present, we fear, far more rapidly than the
work of reconstruction on a better foundation. Mere
intellectual and moral training, such as that to which
British government, perhaps of necessity in great measure,
restricts itself, can never fill the blank thus created. The
destruction of Purinism is only a question of time, though
it may be long. The reign of the Védas can never be
restored. India’s religious life depends on the energy with
which Christianity is extended. Our only hope is that
Christian missions, which have already accomplished much,
may rise to the demand.
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Anrt. I1.—Critical and Ezegetical Handbook to the Epistls
to the Galatians. By H. A. W. Mevgr, Th.D. Trans-
lated by G. H. VexanLzs. Edinburgh: T. & T.
Clark. 1878.

In the narrative of our Lord’s Passion, it is said that
two malefactors were ‘‘crucified with Him.” Bt. Mark,
borrowing as it were St. Matthew's pen, adds, * and
the scripture was fuolfilled, which saith, And He was num-
bered with the transgressors " (Mark xv. 28) : as if Healso
was crucified with them. The time soon came when
Christians began to rejoice in the mystery of being num-
bered or reckoned with the Crucified. gvery writer, and
every speaker, in the New Testament, has his own method
of expressing the believer’s fellowship with the cross. Asa
rule, however, they do not use the word “‘crucified” in sucha
connection. Christians are conformed to His death, armed
with His soffering mind, suffer with Him, even die with
Him; but are not said to be * crucified with Him.” The
obvious suggestion or precedent of the penitent whose cross
was hard by the Lord's, and who, dying with Him, lived
with Him also in Paradise, remsained unused. Once, and
once only, does one of the New Testament writers, St. Paul,
adopt the very word, and that concerning himself: “I am
crucified with Christ.”

Wae this the utterance of a bold paradox? Was it the
effusion of a tender devotion ? Was it the flash of an un-
theological sentiment, exciled against the Judaizing dis-
Bmgers of the croee; as endden as the drawing of Simon

eter's sword, and as speedily revoked as his sword was put
into its sheath again ? Not 80 : the Apostle spoke his word
very calmly, and, though he never repeated it literally,
twice afterwarde in the same epistle he returns to it, and
each time with such a peculiar variation in the phrase as
to show the cunning hand of the teacher. Still, there is
some measure of truth in the idea of an outburst of resent-
ment againet the ‘ enemies of the cross of Christ.” The
Egistle to the Galatians is throughout such an outburst.
The writer is more than ordinarily “ weighty and powerful ;"
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veiihty with olose and hard argument, powerful with the
might of conviction and satire and passion. Its most
aflecting pathos, and ite keenest conviction, is the way in
which the cross is * evidently set forth” in it. The cross
and crucifixion are introduced only into St. Paul's polemical
letters; at least, are introduced in them with a special
emphasis. Writing to the Corinthians, he takes refuge
from his opponents in bis death with Christ: *the love of
Christ constraineth us, because we thus judge, that if One
died for all, then all died with Him :" died to the world
and to self, and to everything in the universe but Him.
But in this epistle the feeling is still more seen. It is not
that he is taking refuge for himself; the Galatians did
indeed malign bhim, but that was a light matter. They
sought to make the cross only an appendage to the law;
partly from zeal for the law, but much more, as St. Paul
says, to take away the reproach of Christinnity as having
only & cross as its foundation. Hence the epistle has, so
to speak, the cross stamped upon it ; *“see with what large
letters !”” (ch. vi. 18.) Itis written at the foot of the cross,
and we might almost say with something more precious
than tears or than ink. That is the reason of the three-
fold, or rather three-one, doctrine of spiritual crucifixion
which suggests the present essay.

Bat, before combining these three into their theological
and exﬁerimental unity, we must examine each in itself
as much as possible apart from the rest, and in its own
context.

The first is an absolutely unique and solitary passage :
one of those sayiugs in which the Apostle is ‘‘very bold”;
uttering a plain statement for which many passages prepare
us, but which had never before been spoken, and which,
having been once spoken, is never repeated : “I am crucified
with Christ.” Travelling backwards and forwards through
the brief context we find the meaning of this bold assertion
of fellowship, amounting almost to identification. Christ
‘' through the law " was crucified ‘“‘to the law " : that is,
justice, guarding the claims of law, demanded His death ;
and love, guarding the purpose of redemption, offered it on
the cross. Thus ounr gubstitute “ died to sin once™ by
*“ once offering Himself"” to the law: law and sin being in
this sense identified. But the faith of Paul made the death
of Christ the death of Paul. This requires us to turn to
the words which follow, words which are equally unique,



28 The Threefold Crucifizion in the Galatians.

if not equally bold, with the other: ** The life which I ma;
be said to live in the flesh I live by faith in the Son of God,
who loved me and gave Himself for me.” Never before
and never afterwards did he thus asproprinte to himself the
at atonement. ‘‘I was crucified when Christ was cruci-
ed,” because ‘‘ He offered His sacrifice for my substitu-
tionary benefit : vicariously, though not without me, for I
bave made it my own by faith.” Both the death and the
life here spoken of have reference to the law and the method
of a sinner’s justification. In the Epistle to the Romans it
is said of Christ : *“ in that He died He died unto sin once;
but in that He liveth He liveth unto God.” Now death and
life as pertaining to Christ in relation to sin were only
judicial death and life ; and these were what the Apostle
declares that he shared. His faith made Christ’s judicial
death and life his own: he had borne his penalty in his
Representative, and lived with Him in the liberty of an
acquitted and released delinquent. He had * through the
law "—that is, according to the law’s requirements—** died
to the law" ; the law and its penalty and its execationer
were all nlike satisfied. He, and all who are like him in
Christ, bave ended their relation to the doom of sin; have
literally and for ever ended it : that is, so far and so long
as they are in Christ. Here comes in the full meaning of
the word, I am and still continue to be orucified with -
Christ.” The believer lives in o state of crucitixion to the
law, and thus in the profoundest sense his judicial death
and life are one * in Christ.”

This is the doctrine of justification by faith, * not by the
works of the law,” but not without tho concurrence and
sanction of the law. The law is the voice of justice, and
condemnation is the voice of the law. Justice, the law,
and condemnation, are all honoured and satisfied in the
death of Christ; and this death in its permanent effects is
approprioted and kept in appropriation by the believer,
whose faith makes that death his own as certainly if not in
the same sense as it was Christ’s. But the question arises
as to the Apostle’s motive in adopting this once so intense
an expression, *I am crucified with Christ.” For this
two reasons may be given. First, it was to vindicate,
through the Galatians, before all the world, the awful
honours of the cross on the foundation of Christian hope;
and, secondly, to testify that we do not share the benefits
of Christ's passion without & certain fellowship, though not
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an atoning fellowship, with His cross as the consammation
of His passion. To both these points we shall return
hereafter.

The second passage is, taken a8 & whole, equally unique
with the first. In the fifth chapter the Apostle is again
treating of liberty from the law, but now he 18 showing that
love is the guardian of the commandment as well as its
fulfilment as a rule of life. His argument is that those
who are ‘“not under the law"” as a condemning power,
* against whom there is no law,” are such as are * led of
the Spirit,” who leads them inwardly to all obedience
through love, which is * the law of the Spirit of life in
Christ Jesus ” (Rom. viii. 8). In their case ** the law of sin
in the members " is broken and abolished, but still *“the
flesh lusteth against the Spirit.” A real and very im-
portant difference is here; in the unregenerate the flesh is
a law, in the regenerate only a lust or concupiscence.
Speaking to the latter, the Apostle describes the ** works of
the flesh * and the * fruit of the Spirit.” Having begun by
an earnest exhortation to * walk in the Spirit,” he is about
to wind up all with the same exhortation, * If we live in
the Spirit, let us also walk in the Spirit.” But precisel
the same overpowering sympathy with the cross whic
burst forth before bursts forth again, and he interjects a
saying which he had not used before and never repeats,
““They that are Christ’'s have crucified the flesh, with
its affections and lusts.” And, just as before, life is con-
nected with this death. That part of the one regenerate
person which is called * the flesh " is—was, at conversion
—in fellowship and sympathy with the design of Chriat’s
death, nailed fi tively to His cross, that its passive
*« affections " and * active lusts " might die. *“If ye live
in the Spirit” follows, just as * Christ liveth in me”
followed before. Here, again, there is death in life, or
death and life combined ; the virtue of the cross kills the
*“body of sin,” but it is only as applied by the * Spirit of
life."”

Lastly, we have a third tribute to the cross, which is
called out by the Apostle’s final protest against the
Judaizers, in which, however, they are very soon forgotten.
These men, like those in the Philippians, did not reject the
cross; but they evaded its reproach and persecution by
combining with it circumecision. To the Apostle the addition
of anything, even of an ordinance which hed been of God
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to the one foundation was an intolerable thorn in the spirit.
It was this that haunted him throughout the epistle; and
now that he has finished it, * Ye see how large letters
I bave written !"—he suddenly turns again upon those
opponents, Christ’s enemies and his. The crucifixion of
the flesh still lingers in his thoughts. ¢ These men,” he
says, *‘ make a fair show in the flesh, and do not crucify it.
Neither do they keep the law; for their motive is a
carnal one when they would sabject your flesh to the ancient
rite. They would glory in your flesh, and not crucify their
own.” Then follows the immortal outbarst, which forgets
all circumstances; as high as the cross, as broad as the
world. It is his first and grandest * God forbid " * From
me be it far to glory, save in the cross of our Lord Jesus
Christ, by which the world is crucified unto me, and I nnto
the world.” The cross is the symbol of a mutual death ;
the Christian has no life of desire for the world, the world
bas no life of influence wpon the Christian. Bat this
death is the life of the ** new creatuare,” in a new world.

We shall not go astray if we mark the points of difference
in the statement of these three processes of spiritual craci-
fixion. In the first the sinner, as sach, in his one person-
ality dies with Christ, and in Christ to the demand of the
law; in the second the new man, alive to Christ, himself
erucifies his flesh, the remains of the carnal nature clinging
to him; in the third, the saint, as such, in his one person-
ality, is crucified to the world and the world to him. The
crucified subject is progressively the sinner, the sinner in
the eaint, and the saint.

It is only the sinner who dies to the law; but it is
the whole man as a einner. There is no distinction here.
Every believer may eay that he was and is crucified with
Christ : was, for as the race of Adam died to the sin of
Adam in Christ, so when He died all actual transgression
died in Him. Faith only lays hold of this blessed truth :
those who believe not die for their sins though Christ died
for them, and are thus * twice dead.” Hence the justified
penitent, thongh his faith is active, is passive as to this
erucifixion with Christ. He accepts a benefit, in procuring
which he had no share. The bemefit of the Saviour's
death is reckoned to him. He does not even offer up
for himself the sacrifice of Christ : such language is never
used in Seripture, however current in some theology. He
steadfastly believes that when Christ was hanged on the
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eross—‘“made a curse for us"—He was the eubstitute of
all transgression, ‘ numbered with the transgressory,”
and reckoned for them ; that He was the representative of
every soul united to Him by faith; and, therefore, that he
himself, the penitemt believer, was in Christ crucified on
the cross. He can, therefore, always rejoice in freedom
from condemnation. As to the- demands of the law, he is
always oruocified, as the word signifies ; so far as he is &
sinner before God, he never comes down from that cross.
But in the glorious mystery of the atonement this traus-
gressor lives, through life 1n Christ, and can * live on in
the flesh " as securely and peacefully as if he had never
ginned before.

In the second passage there is a remarkable change.
The hands that crucified are the holy hands of the re-
generate ; the crucifirion took place when they were visited
with the new life, and as the first expression of it. It is
evident, then, that this crucifixion refers to the effect of re-

eration itself. Henoe it is made paralle] with ¢ living
in the Spirit,” and ‘‘ walking in the Spirit,” both which
follow the quickening spiritual life. The first act of the
new life is to enter into the design of Christ to ** put away
gin,” and deliberately, solemnly, once for all, to hang up on
the vacant cross of Christ the ‘“ flesh with its affections and
lusts.” It is the I, as & ‘‘ new man,” consigning to death
the Me, as. the ‘“ old man.” Sin was “condemned in the
fleah,” when Christ, *‘ in the likeness of sinful flesh,” died
*for sin.” But through the virtue of His atonement,
obtaining for us the Spirit of life, the remains of * sin in
the flesh ” must perish. By a strong figure it is suspended
on the cross, thus ahowing that the same virtue which re-
leased us from condemnation must take away the sin itself.
That we ourselves did this signifies that we surrendered
ourselves to the inﬂ:l:nee mdiem‘;zaple of Chlx;iist’s cro::é

ging to re ] nal and sure mortification

g::?l? of gur “ I:i‘:;g of s;‘:".'i as endured in the ** fellowship
of His sufferings.” It is obvious that this is an internal
erucifixion, though the effects are openly seen. Like the
kingdom of God, and the spiritual temple, this mystery of
spiritual death is .within. The Golgotha and the Calvary
are in the soul ; and there, aceording to the profound figure
of the Apostle, the new man witnesses the gradual death of
the old, crucified in order that it may perish. The flesh
is the principle of evil siill remaining ; & principle which is
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assive or active. As to the former, it is the affection, or

ias, or sympathy with sin that is acted upon by the
temptation from without; asto the latter, it is the positive
and special lust which goes from within to meet tempta-
tion: thus the flesh is both courted by temptation and
itself solicits. The Christian has once for all and for aver
doomed this to extinction.* He lives in the consciousness
of this internal secret, and under the operation of this in-
ternal law. This is the pith of our passage, which again
stands alone. Afterwards, to the Romans, St. Paul says,
¢ Our old man was crucified with him, that the body of sin
might be destroyed, that henceforth we should not serve
sin "’ (Rom. vi. 6). Bat there he is speaking of the *‘ old
man,” both as condemned and as sinful, which was erucified
with Christ, and freed from the doom and the power of sin.
To that solitary parallel we may recur: meanwhile it is
very different from the passage we now study, to which it
serves as & foundation. If we may “reckon ourselves dead
indeed unto sin, but alive unto God throngh Jesus Christ
our Lord,” it is because we ‘‘be dead with Christ,” who
died in every sense to gin, and broke its power for ever.
That Roman verse unites, as it were, our two Galatian
passages, but has not the salient point of either of them.
Our present saying stands alone, as separating, 8o to speak,
our internal sanctification from the death of Christ, viewed
as purely vicarions: * they that are Christ's have them-
selves crucified the flesh.” They did not with Christ
cracify their flesh. With Him they did indeed die to sin
and its guilt and dominion; but not with Him did they
obtain deliverance from their indwelling sin. Withont us
He delivers us from the curse of the law; bat not without
us does He deliver from the body of sin.

In the third the crucifying, sabject is no longer the
believer; the sanctified believer is rather the object. It is
not the condemned sinner crucified to the law; it is not
the sinful flesh in the regenemtzdperson cracified to sin;
bat it is the saint as such crucified and sundered from the
world and all thingsin it. It is the * cross of Our Lord
Jesus Christ " the virtue of which effects & mutual death
between the soul and the world. The cross is in the most
solemn manner possible linked with the full name; and
this unexampled combination gives the cross here the
pre-eminence. It is not the Lord “in whom " the world
.wa8 crucified to Him ; but ‘“the cross of our Lord Jesus
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Christ by which.” How to define * by which” must be
left to the musing of the heart and to the experience of the
life. Were it mere matter of meditation and not of close
exposition, it might be eaid that it is the glorying in it
which explains this mystery. The Apostle means more
than to oppose his glorying in the cross to the Judaizers’
glorying in the flesh. They give him the letter of his
word ; the spirit of it comes from Christ. Nor can the
crucifixion here be understood without the glory: they are
the same high experience in the negative and in the
positive view. St. Paul—for he here returns to the firat
person—has found in Christ crucified all that he needs for
time and for eternity. In the cross is the solution of every
question, the supply of every want, the promise of every
blessing. This glorying in the cross, as the ground and
source of all ‘‘ wisdom, righteousness and sanctification
and redemption,” was itself his crucifixion to the world.
He was so absorbed by this supreme, etcrnal mystery of
love that he became dead to all wisdom and goodness and
pleasure in the world ; in short, to all things belonging to
the world as the sphere of unregenerate life. In Christ a
‘““new creature,” by His cross he was * crucified to the
world.” He did not erucify himself. There was no need
of that. The habitual meditating on the cross, and living
by it and glorying in it, insensibly and surely made all
that is in the world superfluous and vain. St. John says
that “the world passeth away, and the lust thereof”
(1 John ii. 17); to Bt. Paul, fast bound to the cross of his
Lord as his own cross, it is already as good as gone.
He is dead to it, or dying; he * reckons himself” dead to
it, as one may be said to be dead who is nailed to a cross.
This, however, has been preceded by another clause, * the
world is crucified unto me,” which means the same thing.
The glorying in Christ made all that in the world is
opposed to the cross hateful, and to be rejected. He
abhorred, renouncsd, and cast away—or rather the cross
mede him abhor, renounce, and cast away—everything
that opposed the grace and reign of the cross in his work
and in himself. The double clause does no more than
stamp the mutual death and perfect separation between
the crucified saint and everything in the worldly system of
things that belongs not to the regemeration. Thus wide
must be our interpretation of *the world.” It is the
whole world as, touching religion, made up of * circum-
YOL. XLVI. NO. XCI. D
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cision” and * uncircameision :” to all religion and religions
rites, not based on the cross, he was dead as an apostle.
As a man he was dead to the whole compass of human
things outeide of Christ; and the influence of all human
things as contrary to Christ was nentralised and dead.

We may go a little further, and plead at least for the
exposition which traces here the gradual process of the
soul in its way to perfection ; the first crucifixion is the en-
trance into the state of justification; the second crucifixion
indicates the gradual growth of the regenerate life of the
sons into whose hearts * God hath sent forth the Spirit of
His Son” (Ch. iv, 6); the third erucifixion rejoices in the
full sanctification of the spirit from * the world " and all
that is not God. But this progression is not as from one
stage to another ; it is the continuance and glorification of
each in that which follows; as will appear in another brief
review,

The words “I am crucified with Christ " are in their
strict significance, ‘1 was and continue to be crucified
with Christ ”: thus preserving the important characteristic
of justification that it is a state into which an act intro-
duces us. Of course the idea of a continuous death in
fellowship with Christ’s death of expiation will not endure
to be much analysed or dwelt upon. The death is at once
swallowed up of life : ** I was purchased and released from
death with my Surety, and live under that gracious
release.” Such is the full meaning of what follows. But
it must be remembered that the whole estate of a redeemed
believer is that of a sinner down to the crisis of his final
redemption, which indeed is called a ‘‘salvation ready to
be revealed " (1 Peter i.). He who said at the very gate of
heaven, *“ to save sinners of whom I am chief,” doubtlesa
said in the perpetual consciousness of his inner man, ““ 1
am ever crucified with Christ.” And we mayadd, “I shall
be eternally crucified with Christ.” The act of justification
admits into a state of justification which will abide for
ever. The one ground of acceptance before God as the
Judge administering His own law is common to earth and
to heaven. We have *‘access by faith into this grace
wherein we stand ” (Rom. v. 1), or, as the preacher
proclaimed his doctrine in his first recorded sermon, *by
Him all that believe are justified from all things;" they
have been and are continually released from condemnation.
So much for earth. And as to heaven, it is through a
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forensic court and by a forensio sentence that we shall
enter, ‘* looking for the mercy of our Lord Jesus Christ
into eternal life”’ (Jude 21), *‘ that in the ages to come" as
well as in this age, ** He might show the exceeding riches
of His grace in His kindness towards us through Jesus
Christ " (Eph. ii. 7). We do not pass from a blessing of
justification to a higher blessing; we carry that with us
all through; the first ‘‘I am crucified” continues into
those which follow; and indeed will be the glorying of
eternity. We go from stage o stage, but losing nothing
by the way.

The same holds good, though with some gualification,
of the second crucifixion. This is the negative side of &
work the positive side of which is the bringing forth in the
life of all the fruits, or rather of all the one fruit, of the
Spirit: love as the bond of an endless variety of perfect-
ness. Here, as in the crucifixion to the law, the death is
the life and the life is the death. Living in the Spirit is
the cruoifixion of the flesh ; and the death of our affections
and lusts is the secret of the life of the Spirit. Both make
up the life of regeneration as it grows towards perfection.
IIP the distinetion may be allowed, the crucifizion of whioh
we speak is the interior secret of this work, the exterior
manifestation of which is the life of beautiful graces
described by the Apostle as led in by love. It is a state of

rogressive increase of life in death. Crucifixion is not
itself death; but it is unto death. Though the flesh orucified
may “save itself and come down from the oross,” and
regain the ascendency, that is not the order of grace.
** That the body of sin may be destroyed ; that henceforth
we should not serve sin :” is the Apostle’s testimony in the
Romans, and signifies that the dominion destroyed leads
to the destruction of sin itself. The destruction is to
be complete; bat the Apostle does not here sseak 8ositively
of that. What he teaches is that the child of God must
habitually keep his evil nature on an internal cross;
eounting it an enemy, which must not when it is hungry
be fed, nor when it is thirsty have drink given to it; bat
maust be ruthlessly and with holy revenge reduced to death.
‘“Make mot provision for the flesh, to fulfil the lusts
thereof.” (Rom. xiii. 14.) Temptation assails the * body
of sin,” thespiritual and impalpable and as it wereimaginary
or figurative body, that bangs on the spiritual and
figurative ocross ; but it is crucified and is supposed to be

D2
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tempted in vain, The active lusts wonld go ont after their
old but forbidden gratification ; but they are in a body
which is on the cross, and their desires must languish
ungratified.

This process is therefore necessarily one of gradual ad-
vancement towards perfection. The actual perfection of
the religious life, as it is the extinction of the original sin,
or bias of our nature towards evil, or that mysterious
sympathy with sin which makes natural concupiscence, in
itself innocent, * evil concupiscence,” is not expressly
mentioned here. The Apostle goes no further at present
than the notion of dying, which 18 involved in orucifixion.
‘When dying becomes death he does not say; nor does he
in the Epistle to the Romans speak of the actual destruction
of the body of sin. In both cases the snbjects of these
processes are waiting *‘ to see the end.” And that end is
certain, so far as the evil nature is supposed to be
“ crucified.” Unless it *‘ come down from the cross” it
maust die or be destroyed. The flesh, for which no provision
is made, must perish. In the order of nature, which is the
order of grace, there must be here a limit of endurance ;
and “ It is finished ! is at hand. Bat it is not left to the
mere process of exhaustion. The * sword of the Spirit " is
ready for that which is not * dead already,” and will nover
die of sheer inanition. It is His triumph, in the name of
Jesus, to ‘ destroy” this * work of the devil” in man.
Bat of this the passage before us does not directly speak.
It does, however, speak of it indirectly ; and we must be
on our guard against the notion that crucifixion has not
the notion of death entering into it. It is not a lingering
death which finds its extreme bhoar in the agony of bodily
death. The flesh has been crucified to die and be abolished
during the Christian probation.

When, however, we once more come round to the third
crucifixion, we are constrained to accept that as the testi-
mony of the Apostle to a state of perfect and entire separa-
tion from sin, and elevation of the soul above the creaturely
life. It has been observed that the mutual crucifixion is
intended to express the perfection of it. ‘' The world is as
dead, in its influence and power, to me as I am dead to the
world.” The consciousness of this is with the Apostle:
nor can it be hid. Bat the glorying in it is reserved for
the Lord: * God forbid that I should glory save in the
cross.” This tribute being given to Divine grace, and
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every sentiment of self-complacency being dead in His
holy nature crucified with Christ, why should it be thought
a thing inoredible that the Apostle should here signify the
final triumph of the cross in his experience, the finished
victory of the Baviour in his soul? When we examine the
words carefully, we find that they all bear such a construc-
tion. If they do not positively require an interpretation
which shall make them describe a state of advancement on
the two former crucifixions, they at least give some warrant
to the humble boldness of those who so interpret them.
'The “ new creature,” or the * new creation,” of which the
next verse speaks, is of this life ; it does not belong to the
age when it shall be said, * Behold, I make all things
new!” But the new creature must lose all trace of the old.
Its senses must die to the old sphere of things ; and every
element of its being belong to the new order. Or, rather,
it is not the new creature in all its perfectness until the
last vestige of the old is abolished; and, the ‘‘ one new
man " alone remains.

May not this be indicated in the double sentence—once
more an entirely unique sentence: ‘I am crucified to
the world, and the world is crucified unto me”? Leaving
out the latter clause, the state of one is described who
i3 dead or dying to the world, but to whom, alas! the
world is not either dead or dying. So long as the *‘ passion "
remains in the flesh, the world will “ love its own,” and
seek to find response to its claims. But if the passion is
dead and the lust no longer stirs, the temptation from
without ceases, and the world may be said to be crucified
to the Christian. But, undoubtedly trune as this is to
those whose faith is strong to receive it, it is not the
plain meaning of the Apostle’s word. If, however, we
adopt the rendering which reads “ by Whom the world
is crucified unto me,"” then the doctrine of an entire sane-
tification from sin and an absolute and total severance
from the creaturely world may be most confidently ascribed
to the Apostle. The cross has been prominent throughout
the epistle; but now, at the close, the writer would show
that 1t is not the cross, but the Lord Jesus Christ, whose
glory dims to him all the beanty of the world and reduces
to nothing, and less than nothing, all its power. We
feel as we read this glowing tribute, that whatever
may be the case with us and our fellows,to the Apostle,
at least, the Lord Jesus was so entirely the light and
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life of existence that the world around was as if it
existed not.

Are we then pleading that this third erucifirion describes
8 state of entire consecration to God into which the regener-
ate struggle has passed ? That is not strictly the teaching
of the Apostle. As the act of justification introduces into a
state of justification, so the crucifixion of the flesh remains
an accomplished fact that abides to the end, together with
its counterpart of being *led of the Spirit.” Even the
dead ** body of sin " must hang there still that it may not be
?uickened into life again ; just as the sanctified soul must be

ed at every stage right up to the bar of God by the Spint.

Only when probation ends will the crucifixion of the flesh
end. In other words, the virtue of the cross will keep the
sin dead which it has killed ; and the * crucifixion of
the flesh” remains as a state as long as the redeemed
eaint is still in the midst of earthly things, and surrounded
by tempting influences, and within the Eossibility of falling.
Let it be remembered, however, that the verb used by St.
Paal does not say that the crucifixion, as a state of pain-
ful dying, not yet consummated in death, continues. It
only says that they that are Christ’s *“ once for all crucified
their flesh,” entered into an obligation to *‘ reckon them-
selves dead indeed unto ein.” The agony of crucifixion
may be over, and the ‘ body of sin” still be crucified.

This leads to a consideration, finally, of the one element
common to these three distinct representations. They are
one as exhibiting the believer's union with the passion of
Christ as distinct from His glorification ; and therefore as
laying more than ordinary stress npon the cross as at the
foundation of personal religion.

It is remarkable that throughout this epistle there is no
reference to our union with the Redeemer otherwise than
in His death. In every other epistle, when speaking of
this great truth, the Apostle dilates upon our participation
in the glorified life of the Redeemer as well as in His
humiliation unto death. The *sufferings of Christ "
as shared by us are closely connected with * the glory that
should follow.” e are *“risen with Christ,” ‘ sit in
heavenly places” with Him; " we know ‘‘the power of
His resurrection” as well as * the fellowship of His
death ; " we * suffer with Him " that we may * reign with
Him.” So habitually does the strain connect the glory
with tho reproach that we are never allowed to disjoin
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them. But in this epistle it pleases the Holy Ghost to
teach us the awful lesson of the cross without this allevia-
tion. It may be said, indeed, that the missing fellowship
with the Lord's triamph appears in other ways. When St.
Paul says ‘I am crucified with Christ,” he goes on to ea
* Christ liveth in me.” When he says that * they whios
are Christ's have orucified the flesh,” he declares that they
‘“live in the Spirit,” and adds the exhortation to * walk in
the Bpirit,” and that he triamphantly speaks of his
‘“ glorying in the cross.” All this being granted the truth
remains that it is the suffering and agony of the cross
which is uppermost. That pervades the epistle, in which
the cross is the symbol of all religion. Even after the out-
burst of glorying at the close, St. Paul subsides into the
old strain, “I bear in my body the marks of the Lord
Jesus,” without the addition to the Corinthians, ““always
bearing about in the body the dying of the Lord Jesus, that
the life also of Jesus might be made manifest in our body "
(2 Cor. iv. 10). After allowing its force to the holy severity
of the writer vindicating the cross before a people who had
dishonoured it, we must still feel that the lesson tpught is
that in this life at least personal religion is in all its pro-
cesses & deep sympathy with the passion of our Lord.
Let us apply this to the three stages already described.

In what sense must a penitent sinner enter into the
fellowship of our Lord's expiatory passion, in order to
experience the benefit of its release from the law? Thisis
a question which is best answered by deseribing two oppo-
site extremes.

On the one hand, it is not right to say that the Redeemer
80 occupied our pluace, and His atonement was so purely
vicarions, that the sinner has only to say: * His death was
mydeath; | have paid my penalty; and between condem-
nation and me a gulf is fixed for ever.” Whatever truth
may be at the root of this, its fruit in the life is not likely
to be wholesome. It is true that the dying Saviour admits
no mortal into the fellowship of His atoning obedience.
But it is equally true that His atoning obedience, or ** the
propitiation of His blood,” is only *‘ through faith” available
for those who are taught by the cross how awful is the
sinfulness of sin, and feel in their penitential distress that
for that cross the Holy One was provided of God, ‘' to
declare His righteonsness.” Though the bare words
* erucified with Christ " refer to a fellowship or union with
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Christ in His death which is altogether of faith, and inde-
pendent of our actual participation of His sorrow, yet the
other words, I through the lawam dead to the law,” plead
for a certain sympathy with our Lord’s infinite agony on ae-
count of sin. This is the virtae of the cross in our re-
pentance. This is our going down into the waters of baptism
unto repentance with Christ. As penitents we are ** crucified
with Christ,” though not as believers. Our sorrow adds
nothing to the virtue of the atonement; but it is an ap-
propriate preparation for it.

On the other hand, it is equally wrong so to interpret the
words as to make the Apostle a sharer of the propitiatory
obedience unto death. ‘I'his would have been a derogation
from the cross of which he was incapable. If he once
spoke of filling up *‘ that which is behind of the afllictions
of Christ,” he was carefal to add that it was ‘“in his own
flesh for His body’s sake which is the Church ;" meaning
that his own personal afflictions on behalf, not of his own
salvation, but of the Church, were united with the suffer-
ings of Christ. His passion was that which “filleth ap
the fulness of all sufferings” in His kingdom. That a
sinner is required to earn the benefit of the passion of
Christ by adding his own *‘salisfaction ” is a doctrine
nowhere taught in Scripture. We are not * crucified with
Christ” on a present cross of atonement; but our faith
makes that once offered sacrifice its own for ever.

A right understanding of the sympathy with Christ’s
passion which the second of these crosses implies will
further explain what has been said as to the first. A
rigorous interpretation will deny that the crucifixion of the
flesh connotes the agony by which the evil nature expires.
It will plead that the word refers to n mystical crucifixion
which began the regenerate life only, without any allusion
to a continunous suffering. But the very tone of the words
refates this exposition as bard and cold. Moreover, the
Apostle elsewhere speaks of the habitual mortifying in detail
of the members of the body which is here said to be cruci-
fied ; and generally he describes the establishment of the
inward kingdom as not without ‘ much tribulation,” to
apply his own words with another reference. In his
doctrine, that inward religion is a ** suffering with Christ,”
o ‘ conformity with His death,” and in this sense a
* bearing about in the body the dying of the Lord Jesus,”
St. Paul and all the Apostles are at one, and all agree with
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the Master's words, Who, in every variety of way, com-
mended to us, in the imitation of Himself, botk an inward
and an outward cross. Here it is remarkable that the
strongest and most vivid word on this subject is given by St.
Peter, who makes reparation for his transient infidelity to
the sole glory of the cross : *‘ Arm yourselves likewise with
the same mind, for he that hath suffered in the flesh hath
ceased from sin "’ (1 Pet. iv.1). Sarely it is not enongh to
interpret the Saviour’s cross, laid npon us His followers,
as being only the burden of disciplinary external trials.
True Christianity has in every age rejected that idea of
fellowship with Christ. While anything of the nature of
sin remains in the soul, it must be pain and grief, and only
through pain and grief can it be destroyed. For * Every
one shall be salted with fire, and every sacrifice shall be
salted with salt " (Mark ix. 49).

Hence, finally, the doctrine of spiritual crucifixion in
this epistle may be said to plead for the severity of religion
as a present discipline of stern probation. 1ts teaching
is for a time when the cross has lost its offence, and is
made of none effect—when the disciples of Jesus have for-
gotten His fundamental conditions of discipleship, and do
not “ go forth unto Him without the camp, bearing His
reproach.” There are seasons in the history of the Church,
and there are times in the experience of every true Chris-
tian, when the ‘glories that should follow” need to be
dilated upon and made present to a realising faith. There
are also times when it is good to remember that this world
i the season of * suffering with Christ,” and that, though
the literal cross is removed, and the Lord’s sepulchre is
“not known to this day,” the cross is still the sacred
symbol of the Christian religion. We reign with the Lord
even now; but our crownsare crowns of thorns. Weshall
*¢ reign with Him * in the fullest sense hereafter. The recoil
from that system of error which has bronght back ““the silver
and gold " rejected by St. Peter into the place of atonement,
and added other expiations to the one great sacrifice, and
made the symbol of the cross an offence to multitudes who
love it in their inmost heart, has caused too many to forget
that the kingdom of Christ is oneof ‘* tribulation and patience
in Jesus.” To keep the cross, as the symbol of freedom from
the curse of deatE to all sin, and of separation from the
world, before the minds of all Christians for ever was the
ultimate design of the Epistle to the Galatians.
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Art. III.—Critical and Exregetical Handbook to the Epistle
to the Romans. By H.A. W. Mgver, Th.D. Trans-
lated from the Fifth Edition of the German, by
Rev. J. L. Moore, B.A. Edinburgh: T.and T. Clark.
1875.

Tre latter part of the seventh chapter of the Romans and
the latter part of the fifth chapter of the Galatians give us
a peculierly vivid description of the internal spiritual con-
flict. These paragraphs are romarkable for the peculiar
boldness and strength, in both cases verging on paradox,
of the Apostle's language. They say nothing of the conflict
that is waged between the militant Christian and the prinei-
}mlities and powers of Satan in the world ; both are strictly
imited to the interior etruggles that win eternal life, or
without which eternal life is not won. They are romark-
able also for the difficulties which they raise, as it were,
and do not effectually remove—leaving them, for the
exercise of humility and faith. Lastly, they are peculiar
in the circumstance that they are so worded as to imply a
certain connection between them, though the precise
relation is not indicated formally.

It may be affirmed that this last point—the relation
between the two conflicts—is a test or touchstone of theo-
logical soundness on a large number of Christian doctrines.
Original sin, prevenient grace, the nature of redemption,
the officos of the Bpirit, the use of the law, the bearing
of repentance on faith, and of repentance and faith on
justification, and of justification on the regenerate life, and
of the regenerate life on finished salvation, are all topics
of theology which are closely bound up with the sentiment
held on this question. At the outset, we would lay down the
position that, however indeterminate the Apostle’s conclu-
gion may seem, there ought to be no doubt as to his meaning.
Farther, we think that every apparent difficully may be
removed by interpreting Romans wii. and viii. as describing
the unregenerate and the regenerate state respectively : in
both cases, however, with special reference to the interior
conflict involved.

It is assumed by many that the Roman and Galatian
olauses are parallel, describing the same contest with a
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slight variety of terms. Before considering their essential
difference, let us mark what points they have in common.
And these may be summed up in this, that generally they
both depict a conflict in the inner man under the influence
of the Holy Spirit and on the way to salvation.

The sphere of both conflicts is the ‘‘ inner man": the
interior personality which is the subject of moral conacious-
ness. The “I” of Rom. vii., one person thronghout—that
of Paul as a representative man—becomes in Gal. v. “ They
that are Christ’s.” But the “I” might be substituted in
the latter without any loss; and, indeed, it is virtoally
translated into the individual personality when the Apostle
speaks of *‘ the flesh lusting against the Spirit.” The two
conflicts rage on the same battle-ground of the ‘ hidden
man of the heart.” However much the scene is changed,
the original human nature remains in both : the same *“1”
which in the one case is o lineal descendant of the first
Adam, is in the other an incorporate member of the stock
of the second Adam. The same “I myself” passes from
Rom. vii. to Rom. viii., as will hereafter be seen ; and it is
thesame ‘1 myself” who is the combatant in the two
conflicts before and after regeneration. He becomes, indeed,
in the latter case, a *‘new man ;" for the Spirit of Christ
within him is the agent of what may be called a * new
creation,” and ‘“‘new” in another sense and defined by
another word, as distinguished from the *‘ old man * which
has been ‘ crucified with Christ " (Rom. vi.). Still, the
“inner man" is essentially and naturally the same: the
difference being of grace. Hence, and as it were to signify
this, the Apostle epeaks of his former self as being his pre-
sent self, and his present self his former self, seemingly in
utter unconsciousness of the conflicts that were in due time
to roge around his meaning.

Again, the two contests are conducted under the influence
of the same Holy Spirit, administering the redeeming work
of Christ. In the Galatian description the Spirit is pro-
minent as the *Captain of the Lord’s host” in the warfare
of Christians with sin. In the Roman description He is
not directly named, for reasons hereafter to be apslgned.
But that He is to be regarded as moving, watching, and
directing the issues of this struggle is evident from several
reasons. Generally there is no impulse towards good, no
resistance of evil, which may not be ascribed to Him ; “the
word profiteth nothing,” whether for conviction of sin or
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for the energy of holinoss; *‘it is the Spirit that quickeneth.”
Again, our Lord in His final and full iction and
promise of the Holy Ghost declared that He should * reprove
the world of sin, righteousness, and judgment;” and
nowhere is this threefold convietion more impressively
described than in this chapter. Finally, the Apostle, in
the next chapter, where the previously veiled Spint is fally
revealed, says, * Ye have not received the Spirit of bondage
again to fear; but ye have received the Spirit of adoption,
whereby we cry Abba, Father,” exchanging this cry of
filial confidence for that exceeding bitter cry, O, wretched
man that I am!” However, that remarkable word “again
as connected in the sentence must refer to an effect of the
Spirit's influence that they had already felt. *Ye received
not the Spirit again to work in you that fear which He
wroaght when you were under the law, working wrath.”
That the Spirit so expressly mentioned in Gal. v. is not
mentioned in Rom. vii. is, however, a difficulty which—if a
difficulty at all—presses only upon those who make the two
contests identical. Indeed, as against them it is a very for-
midable argument. But there is no necessity for controversy
here. Let it be conceded that in both chapters the Spirit
of Christ is the Redeemer’s agent, using the law as a school-
master to bring souls to Him. If in the Roman chapter
He is contending for the supremacy in the regenerate, then
the Apostle for some unknown reason kept Him out of view,
and thereby surrendered half the strength of his argament.
But if he is describing a preliminary conflict of the Spirit of
conviction in the awakened sinner, whom He has awakened
to a profound consciousness of sin, there is & good account
- of his silence in the fact that he is describing a state in
which the office of the Spirit is supposed to be not yet
known. His name and full offices are reserved for His
crowning demonstration of power in the regeneration of
the spint in man, in which He reigns and is enshrined as
His temple. Certainly, on every theory the two contests
asre conducted under the influence of one and the self-same
pirit.

Lastly, the two conflicts are one in this, that they both be-
long to the personal process of salvation as the administra-
tion of the work of Christ in the redeemed soul. Here lies the
secret of the controversy that has been carried on for ages
concerning the nature and limits of this conflict ; and the
determination of this point would go far to still that con-
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troversy. Let us lay down what we regard as the truth,
and then consider its bearing on the different theories.

The conflict between the enlightened mind or troubled
conscience of the penitent and the still victorious flesh is,
according to our interpretation, the token of a state of grace,
but not of the estate of regenerato grace, nor *“this grace
wherein we stand " (Rom. v. 1). It begins with the revela-
tion of the law to the spirit in man by the Holy Ghost,
given to that end by the Father as the fruit of redemption
and the Saviour's prayers. This may be called preliminary
or prevenient grace. It is the inflaence of the Spirit in the
economy of redemption preparing the soul for regeneration,
drawing it to Christ, and to that end ministering condem-
nation. Inverting the order of these phrases, we have in
them the whole process of what is described in Rom. vii. ;
but withoat the name of the Holy Spirit. The Spirit of
bondage begins His office where it is said that I was alive
without the law once; bat, when the commandment came,
gin revived and I died.” But that former life was really
death; and this latter death is the beginning of true life.
It is the beginning of spiritual life, the quickening before
the birth of regeneration: *repentance unto life,” or
penitential lifoe leading to the life of trae filial union with
the Son. It is therefore preliminary to anion with Christ :
that is, *‘the drawing of the Father,” without which none
can come to the Son. The Saviour in Joun vi. did not
mention the Holy Spirit as the Agent of that drawing; nor
does St. Paul in the description of his own case; but it is
self-understood, on the ground of the Saviour's promise,
“ He shall testify of Me:"” and it is preparution for the
regenerate life a8 well as its preliminary. There is a sense,
of course, in which the *‘ new creation” is the result of
a sudden and omnipotent fiat. ** God, who commanded the
light to shine out of darkness, hath shined in our hearts,
to give the light of the knowledge of the glory of God in the
face of Jesus Christ” (2 Cor. iv. 6) : where, however, it is
not said that God * commanded the light into our hearts,”
but that ““ He shone in our hearts unto the enlightenment
of the knowledge.” There are the strivings of life that

recede the birth ; there is the life of the slave in bondage
efore the filial love which is the participation of the Spint
of the Son; and all the agony of despairing hope, springing
from the feeling of impotence, and fed by i, in the human
desire, longing for the love which is to be shed abroad in
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the heart by the Spirit of regeneration. Bat this gift is of
g‘rme. and therefore the conflict is in a state of grace.

berefore we may with confidence make the concession that
the two spiritual contests of the Romans and the Galatians
both belong to the estate of redemption in Christ. Lest,
however, this concession should be misunderstood, we must
make it face the adversary, whom it will provoke from two
different and opposite quarters.

First, it has no fellowship though much sympathy with
the broad view that wonld make the conflict of Rom. vii. the
natoral state of man as having the remains of the law
written on his ‘“ heart;” the standard by which his
“ conscience accuses or else excuses.” The Apostle’s “1”
is hardly 8o broad and accommodating as to represent every
man out of Christ whose better mind rebu&es his gin,
Bome profound commentators have supposed that St. Paul
is describing the history of the race. *‘ Withount the law
gin was dead” in Adam, or in mankind : since the fall it
bas been one great struggle under the law. Others have
supposed that the Apostle referred to his innocent
childhood, before *‘sin revived, and deceived him and
glew him.” Bat this is inconsistent with any sound dootrine
of original sin. Others, again, have 8o far carried the
benefit of redemption as to obliterate altogether the state
of nature. The ordinary resistance of the reason to a course
of sin, which is nevertheless delighted in and pursued,
is quite consistent with the utter absence of the Spirit
of conviction as accompanying the Gospel. When He,
through the evangelical preaching of the law, excites
the etruggle between the mind and the flesh, it is & very
different matter. Two wonderful results appear: the
respect for the law of God, which the inner man of
every intelligent person must feel is deepened into
“ d:ﬁ ht ” or complacency, or the indescribable longing to
be in harmony with it; and at the same time the enmit
and vigour of the flesh is greatly provoked and increased.
In describing both the effects of the Bpirit of evangelical
conviction, the Apostle uses very strong lan, —lan-
guage which experience justifies, whatever form and
confessions may say—** That which I do I allow not,” or
“T know not;” “It is no more I that do it, baut sin
that dwelleth in me;” *I find then a law ;" *I see
another law in my members ; * all these strange sentences
belong to that midway condition in which the soul * sees
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men as trees walking.” They are *the fruits meet for
repentance : ” not fruits of the tree made clean ; nor fruits
of the corrupt tree simply; but fruita pertaining to the
transition process of grafting. Before, and in what may be
called the state of natmre—if there be such a state—
the ‘‘inner man" was alive to the pleasures and dead
to the sinfulness of sin. He wns one and whole in his
iniquity. But now he begins to discern a ** body of siu and
death " belonging to himself, yet his deadly enemy, and
cries out for deliverance.

Then, secondly, this view is entirely opposed to that
of those who find regeneration in this chapter, though,
as yet, not fully developed. There are many very different
schools of theology which unite in the general theory
of a very wide vanety of imdes in the estate of regenera-
tion. With some the whole rnce passed at once from
death in Adam to regenerate life in Christ. The new birth
is simultaneous with birth natuoral; and baptism is the
gign of this. Of these we have spoken. With others
regencration is more limited : indeed, so limited that it is
the spark of life kindled by the Spirit in individnal units of
the ‘‘mass of perdition” according to a fixed decree.
Accordingly the first striving of good desire is the
announcement of regeneration; and from regeneration
springs repentance, faith, and all that belongs to evan.
gelical righteousness. This kind of theology sometimes
welds together the two chapters of the Romans without
any pretence to harmonise them : sometimes it devises the
most subtle theories to reconcile them. Buat we are
persuaded that there is no other method of expounding
them both, and in their sequence, as coming from St.
Paul, but that which makes them respectively descriptions
of the two contests before and after regeneration. To this
we may now proceed ; thus paving the way for a com-
parison of Rom. vii. with Gal. v.

A comparison of the seventh and eighth chapters of the
Romans will show that the Apostle has varied his langnage
in the latter chapter in such a manner as to introduce &
complete series of antitheses. Asa great change has passed
over the convinced sinner, the man *under the law,” so a
great change passes over the phraseology; every word has

ut on Christ, and is quickened in the Bpirit, like St. Paul
Eimself. To mark emphatically the transition he drops
the “transferred” form of speech (1 Cor. iv. 6) and merges
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bimself, as his manner is, into the general company ; just
as in the Galatian Epistle he passed from ‘I am crucified ”
to “they that are Christ’s have crucified.” This of itself
is an illustration of the evidence which it introduces. It
is necessary only to indicate the salient points, where
almost every form of phrase might be pressed into the
gorvico. It may be observed that the great connterpart of
the whole description in chapter vii. is summed up in the
first two verses of the eighth chapter, and then illustrated at
large down to verse 17; forming a paragraph similar in
length and character to that with which it corresponds.
Baut all is changed ; almost every leading word is re-intro-
duced with o new meaning.

First of all, the law of God has come to its rights. Before
it was indeed ‘‘ holy " as a revelation of God, *“ just ' in its
holy requirements, and * good ” as having life for its aim.
But it was *‘ weak through the flesh:” only the revealer,
stimulant and registrar of sin, by its ‘‘ spiritual "’ nature
for ever condemning and reducing to despair the ** carnal”
man or the man ““ of flesh.” The law was deprived of its
rights: for, though it was “found to be unto death,” it had
been *‘ ordained to life.” But now all this is reversed in
one grand sentence : “* That the righteousness of the law ”
—the requirements of the *just” law—*‘ might be fulfille]
in us who walk not after the flesh, bat after the Spirit.”
Here is the snblime vindication of the law. In the former
chapter it had indeed its praises sung; but no tribute in
human obedience. Every homage was paid but that which
it most desired. It had the lip service, the eye service, the
desire, the consent, even the delight—all these words are
there—but, alas ! the true obedience it had not: not in one
single least commandment was it purely submitted to. But
now let the original question be put agnin. ‘ What shall
we say then? Is the lawein?” The answer had been
““Not sin, yct in me only identified with sin.” But now
the answer is, *Sin is condemned or deprived of its
dominion ; " that the righteousness of the law might be
fulfilled in us.” The dishonounred law of God is restored to
its dignity : as from God, so also in man, *“holy, just and
good ;” anew *‘ ordained to life.” It had power, apart from
Christ, to *‘ condemn sin in the flesh;” by a condemnation,
that is, which left the carnal sinner to his doom. But now
the regenerate soul has *through Jesus Christ,” and in
union with Him, bad sin in his flesh not only condemned
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bat abolished and put away. The law has been helped in
its straits and impotence, The strength of the Gospel has
reinforced the resources of the law: ** being perfected in its
wealness.” It has taken the two fanctions of the law into
its own hands, and executed both ; it has condemned and

unished sin, and seen to it that righteousness shall be
ulfilled.

Now, in the light of this exposition let the last verse of
the one chapter and the first of the other be united and
studied. They form the duplicate bridge from the un-
regenerate state to the regenerate. The two Therefores
are its two arches; each verse has its own influential
Therefore, in the former looking back and in the latter
looking forward. ‘‘So then"—thus it runs in our transla-
tion—** the same I, I myself, and apart from the Deliverer
for whom I now thank my God, with my mind can do no
more than serve the law of God with o fruitless homage,
gince with my flesh I more effectually serve the law of sin.”
Is this paraphrase not justified by all that precedes ? Does
it not expressly sum up all that the Apostle, personifying
the convinced sinner, has said of himself as such? Thus
summing up, it is an inference from the very thanksgiving
itself, which is by no means en anticipatory outburst of
joy, parenthetically uttered. . ““It is in Christ that I am
delivered ; out of Christ at the very best I have nothing
beyond a mental conviction of duty which my flesh renders
null and void.” , Then follows the second ‘‘so then' or
therefore ;: ** There is therefore no condemnation to them
which are in Christ Jesus.,” It is an introduction to all
that follows; the ‘‘I myself " is no longer ‘I myself,” but
“I in Christ,” and consequently with no condemneation.
Deliverance in Him has two results in the argument: it
gives the ground of the condem:.ation before, and the
ground of the freedom afterwards. That the Apostle drops
the *“me " and says ‘‘them " has its evident reason in his
haste to blend himself with the Christian fellowship ; this,
however, immediately subsides, and we have the *“ e’
again, though only for a single verse.

After this the special phrases may be compared in a
general summary view. The ‘“mind” of the former chapter
disappears in the latter. There it belonged to the humun
“gpinit,” which, however, was unworthy to be named,
being not yet quickened into its true dignity. Here the
human “spirit”’ has its full regenerate rights; and with it
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the Holy Bpirit bears joint testimony in verse 21. Further
on (chapter xii. 8) the Apostle combines the two, * being
renewed in the spirit of your mind.” The “law of sin in
the members” has given place to the ‘“law of the Spirit in
Christ Jeeus.” As it was a “law of sin and death,” it has
become “‘the law of the Bpirit of life:” a life the exact
opposite of that death of condemnation which reigns in the
revious chapter. The *‘ captivity’ has become *‘freedom:”
om, not from the law, but from the law of sin and
death ; the inward power which gives deliverance from the
necessity of sinning, and can make the members of the body
minister to righteousness, no longer a ‘“‘body of death.”
A new government is set up within; a new law by which
the Holy Spirit ministers the discipline of religion in the
spirit. Lastly, the deliverance is assigned to a special
historical period : “made me free;” it is the answer to the
question * who shall deliver me?" It disguiees the sacred
moment when he entered into rest in Christ, being united
with Him by faith. The great foundation of that faith—
the mission of Christ in the likeness of sinful flesh, in
whose atoning sacrifice sin was condemned and cast out
from our humanity—follows afterwards, but the process or
transitional moment when the penitent became one with
Him, ‘‘crucified with Christ,” is not dwelt upon. The very
term, however, ‘‘set me free,” establishes all that has been
said as to the great change by which chapfer vii. passes
into chapter viii. .

It seems hard to conceive how the Apostle could more
expressly have exhibited the two states of guickened con-
viction of sin and regenerate victory over sin than he has
done. If he had written down these respectively as his
themes, he could not have more clearly declared his object.
The two spheres are marked off by a glorious change which
transfignres the whole phraseology. Reading from one
into the other is passing from darkness and slavery and
death into light and liberty and life. Where is the *carnal”
man, the man who was “of flesh,” the Apostle’s vigorous
translation of his Lord’s words, * that which is born of the
flesh is flesh”? He is ‘““born of the Spirit” and “is
spirit.” Where is he of whom it was said, *‘in me, that
is, in my flesh, dwelleth no good thing '’ ? The answer is,
*“Ye are not in the flesh,” and, changing the *“ me” into
*you,” *If Christ be in yon, the body in is dead becanse
of sin; but the Spirit is life, because of righteousness.”
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Meanwhile, where ia the flesh ? It is *crucified with its
affections and lusts,” and so, in reality, no gart of *‘ me.”
The language might be changed without violence or irre-
verence: ‘‘in me, that is, my spirit, dwelleth all that is
good,” the very Spirit of Christ and of holiness Himself.
‘Where is the abject serf “sold under sin?" The chapter
wo have passed into disdains to answer that, for the honour
of the Great Deliverer. Sarely no theory or doctrine of
regeneration ought to tolerate Romans vii. as a description
of that estate. The glimmerings of light and of hope that
are there we can give a good aceount of : ample reason for
them has already been exhibited and will be exhibited again.
Bat it is not possible to give a good account of these mani-
fest attributes of an unregenerate nature in an account
of the regenerate life. These are not the spots of God's
children. * What fellowship hath light with darkness?’

Bat it must not be forgotten that the pith of our discus-
sion is the comparison with the contest in the Galatians.
Now, this latter was the first written: the Epistle to the
Romans was the great expansion of truths and principles
which had been sketched previously in a controversy with
the Judaizers. The normal passage therefore for the
regenerate conflict is in Gal, v. It will be expedient now—
and as easy as expedient—to show the difference between
the terms of description used here and those used in the
Romans.

First, there is the marked antithesis between *‘the mind
and the flesh " and the * flesh and the Spirit.” Never once
in Romans vii. does the Apostle speak of the Spirit con-
tending against the motions of the flesh : though it was
indeed the Spirit of conviction moving ntpon the mind or
the reason in man, it was not the Spirit of life or regenera-
tion. The Holy Ghost is directing and watching the strife
between the enlightened conviction of the higher Erinciplo
in man and the flesh which leads him captive. The result
is the groaning of the inner man himself: groaning nof
* unutterable,” but heard in the bitter cry, * O, wretched
man that I am!"” That groaning is changed into thanks-
giving, *“I thank God through Jesus Christ,”” and then
deepens into the inward intercessions of the Spirit, which
are not to be distingnished from the sighing’of the regene-
rate spirit itself. But in the Galatians the mutual sirife
or lusting is between the flesh and the Spirit : “ the flesh
lusteth against the Spirit, and the Spirit against the flesh,

2
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and these are contrary one to the other.” Here the human
spirit is not mentioned, but presupposed as the sphere of
the regenerate life of the Holy Ghost, of which sufficient
roof—if any is needed—is found in Romans viii., ‘“‘the
pirit is life, because of righteousness,” * the Spirit beareth
witness with our spirit.”

Upon this, then, we may rest our case. The contest in
the Romans is between the mind and the flesh, both be-
longing to the *‘inner man:” & contest in which the Bpirit
is moving oN the I of personality. The contest in the
Galatians is between the Spirit and the flesh, both still
belonging to the * inner man:™ a oobtest in which the
Spirit is v the I of the personality. ‘‘He that is joined
to the Lord is one spirit.” But all the surroundings of the
strife in the Galatians are in harmony with this. Two
may be mentioned especially: the regenerate in this war
are, first, not “ under the law” as a condemnation; and,
secondly, they are ‘‘led by the Spirit” into a complete
victory over gin. In both these respects the failing com-
batants in Rom. vii. are clearly and broadly distingunished
from the victorious combatants of Gal. v.

‘ Against such there is no law.” *Ye are not under
the law.” Both these high predicates are alleged of the
regenerate in whose hearts the Spirit contends. There is
no other sense in which Christian men are * not under the
law’ than this, that there is *“no condemnation to them
that are in Christ Jesus.” The higher law of Christ
disarms the terrors of the law of commandments. He was
orucified to the law, and believers are ‘' crucified with
Christ.” The law is no longer against them : it is satisfied
by the Redeeming Lord, ang satisfied as to them in Him.
‘“ There is therefore o condemnation.” It is hardly need-
ful to prove that in Rom. vii. it is ALL condemnation. The
despairing penitent—saved from fall despair only by the
reserved and hidden grace of the Spirit who ‘‘ knoweth
what He will do"—puts himself ‘‘under the law:" his
‘“‘inner man " is in captivity by reason of the *law of sin
in his members” which turns every precept of obedience
into disobedience, all that was * ordained unto life”
to death. The whole compass of the law, as one great
system of heavenly legislation, i3 “against’’ him: *for"
him it has not one solitary word, not one solitary consola-
tion does it breathe, nor suggest one solitary hope.

Exposition becomes rather more exciting on the second
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point. The tranalation of our English Bible gives up the
whole question, and virtually, though by a glaring in-
consistency, conforms the tian contest to that of
Romans vii.: *“8so that ye cannot do the things which ye
would.” This establishes a strict parallel with the gloomy
wards of the latter chapter, *the things which I would not,
that I do:"” the same impotent will, bound in its freedom,
which ‘‘cannot” perform what it finds in its desire to
accomplish. But the true state of the case may be seen
by the following two paraphrases of the Galatian clanse,
either of which is strictly faithfal to the original Greek,
and between which we must to decide. *I say, then,
walk in the Spirit, and ye surely will not fulfil the last of
the flesh. For the flesh lusteth againet the Spirit, and
the Spirit lusteth against the flesh ; for these are contrary
the one to the other, in order that the things which ye
would do in each case yo shonld not do.” The only other
legitimate rendering of the words would run as follows:
‘' say, then, walk in the Spirit, and fulfil not the last of
the flesh. For the flesh lusteth against the Bpirit, and the
Bpirit striveth against the flesh (for these are contrary one
to the other), so that as the result you do not the things
that ye would according to the promptings of your better
oonscience.” This latter seems to be recommended by its
obviating the indecorum of making the Spirit *‘lust” or
desire ngainst the flesh. But it is essentially wrong. It
forgets that the whole structure of the verse is antithetical ;
that the Apostle himself is responsible for introducing the
Spirit as ** againat *’ the flesh ; and that whatever semblance
of impropriety there may be in applying the term *‘ lust "
to the Bpirit is avoided by omitting the term itself, and
swallowing it up, as it were, in the language of the next
yerse, *if ye be led of the Spirit.” Moreover, the conflict
is of two powers or principles, inhering in one person, so
that the ‘‘would,” or willing, at the close must not be
limited to one or the other. It is not the carnal will that
is hindered only, nor the better regenerate will, but the
prompting of either is hindered in this struggle: the flesh
opposes the will of the Spirit, and the Spirit the will of the
flesh, Still, it cannot be denied that the Apostle closes
the sentence by words which combine these two wills in
the one personality of the Christian’: *“in order that ye
may not do the things that ye would.” And therefore we
should plead strongly for an interpretation that bears this
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in mind, running freely, thongh currently, thus: ‘‘ These
are contrary one to the other, so that ye, whose regenerate
will is that of the Spirit, might not do what things ye as
led by Him would do.” In other words, the paragraph
:Ieﬁi.u by asserting that Christians, walking in the Spint,

ill not fulfil the lusts of the flesh; it goes on by saying
that there is a conflict which would render that doubtful;
and ends by implying that the true will of the regenerate
Christian is altogether with the Spirit, forgetling, so to
:E“k' the conflict of the flesh agninst the Spirit. It omits

e thought of the Christian’s ** willing ** things against the
Divine Principle within. The Apostle does not say: “in
order that ye may not do what your carnal mind would
prom.ft, on the one hand, and what the spiritnal mind
would prompt, on the other.” He treats the former as
after not belonging to the new man, and only says,
o mnl ;rder to hinder you from doing the good that ye
would.”

In any case there is no sanction for the mischievous
rendering: ““so that ye cannot do the things that ye
would.” That rendering adopts our last expedient, that
the betier will is the man, but spoils it by two interpola-
tions: *in order that” becomes ““so that;"” and * can-
not” is gratuitonsly forced upon the text. This last must
be ejected as unceremoniously as it was introduced. To
borrow the words of our epistle it is ‘ unawares brought
in,” and bas *“come privily to spy out our liberty which
we have in Christ Jesus.” It is as much an alien in this
oontext as it wonld be in the beginning of Rom. viii.
*The carnal mind is enmity against God; for it is not
subject to the law of God, neither indeed can be.” BSo far
the can is desperately appropriaste. * So then they that
aro in the flesh cannot please God.” ‘' But ye are not in
the fleah, but in the Bpirit.” The cannot is altogether
gone. And here it is as much an alien as it is homeborn
and a son, or rather a slave of the house, in Rom. vii.
There the ‘“cannot” reigns throughout snd presses the
¢ gpirit of the mind " to the borders of despair. But here
there is no ‘““cannot;’’ impotence is unknown, and all is
the liberty and strength of the Gospel. That which leta is
pailed to the oross; for ‘‘they that are Christ's have
orucified the flesh, with its affections and lusts.” We are
here *  called unto liberty,” and such & liberty as that *‘ all
the law is folfilled in one word.” There is no sympathy
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between this contest, hard as it is, and that much harder
one of the Romans. The * parallel” which some of our
commentators find with Rom. vii. is not true, even with
% quodammodo.” There is hardly an analogy, much less
a parallel. The true parallel is with Rom. viii., with that
holier war, that better warfare, which is in the heavenly
laces, if we may so speak: where the Captain of the
rd’s host is the Holy Ghost in the regenerate spirit.
And the law of it is this, “If we live in the Spirit, let us
also walk in the Spirit:” words which are an echo of those
in Rom. viii.: *“Ye are not in the flesh, but in the Spirit,
if so be that the Spirit of God dwell in you.”

Again, while in both conflicts the assured and perfect
victory is either dealared or implied, the general character
of the contest that leads to victory is very different.

The strife before regeneration is won, as it were, by
failure. It is true universally, that until the Bpirit take
the man's case into His own hands, by becoming a new life
and a new law of life within him, he must fail to win the
victory. The “fruits meet for repentance " are in the sight
of God of great prico; but they mever can weaken the
strength of the sin that dwelleth in us. That ‘ law in the
members ” cannot by any human effort, even though aided
by the grace of God, be suppressed, nor ever effectuall
counteracted. Its deadly prerogative is that it ‘‘ dwellet
in me:” the very same word which, after regeneration,
will be used to denote the permanent sanctifying inhabita-
tion of Christ by His Spint. The real ‘‘indwelling sin,”
which we too often refer to the remains of the carnal mind
in believers, is & thing which belongs solely to the old
estate of life, and does not survive into the new. But the
very weakness of the striving penitent—the true *‘ wrestling
Jacob "—is his strength: aod’s strength is perfecied in
that weakness. It is otherwise with the regenerate com-
batant. His efforts do not win the victory, but they
directly tend to it. The conflict is in him a discipline of
growing vigour, in which the Holy Ghost is training the
Christian runner, or fighter, or soldier to & perfection
which is both Divine and human.

This is an important element of difference between the
two conflicts. But as the resnlt both issme in perfect
victory, though each in its own order. That of the Romans
is brought to a complete end : a victory which is acknow-
ledged bythe Apostle’smost solemn thanksgiving. According
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to one reading, he renders *grace for grace,” if such an
application of the words may be allowed. Enough has
been said on this subject. It needs no further evidence
that the internal distraction and division are over; there
is the bleased moment when it pleases God to reveal His
Son in the soul; the eighth chapter shows us the inner
man united and at e. The bond of union is the Spirit
of Christ, who is the anthor and finisher of the new man.
But the other conflict, that set up in the new man himself,
is not so summarily despatched. There is a sense in which
it continues to the last. There is a sense also in which
this is not the case. As to the former, there is no internal
division any longer; and the warfare is simply the yield-
ing perpetnally to the guidance of the Holy Spirit who
ensures the perpetual victory. Again, there can be little
doubt that tEe warfare, as it is a resistance to active evil
in the soul, determines and comes to an end when the evil
of the nature is rooted out, and the energy of sin in the
will reduced to its lowest point and reaches the limit where
it virtually vanishes. So far, therefore, as the contest is
between the Divine Spirit and the flesh, with its affections
and lusts, the victory may be as complete as Divine power
can make it. As to the latter, there can be no doubt that
while there is probation there must be conflict; and that
whilst the soldier of the oross is surrounded by countless
enemies, who rage all the more furiously because their
time is short, his perfect victory is only retained by con-
tinoal war. Here is the difference between the Master
and the disciple. We maintain our triumph only by keep-
ing the flesh crucified to the world. St. gaul cries in his
exulting song, *“The world is crucified unto me:” this
means that its glory and pleasure were nailed to the
Saviour's cross, not that the enmity of the world was
robbed of its activity, The final victory is not won until
death ends probation; but he who wins that victory has
already won, or the Spirit has won in him, the perfect
viclory over sin. Only the sinless aoul can dare to die.

It will be observed that the Commentaries of Meyer,
E::)Iished in good translations by Messrs. Clark, have

n placed at the head of this and the preceding paper.
They stand almost alone among the better expositions in
nnehonin%ethe interpretations on which our Essays are
based. To be able to appeal to Meyer with confidence allows
us to be indifferent as to the concarrence of many others.
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ART. IV.—1. Bericht iiber die am 14, 15, und 16 September,
zu Bonn gehaltenen Unions-Conferenzen im Auftrage
des Vorsitzenden DB. voN DGLLINGER, herausgegeben
von De. Fr. HEnvuice RevscH, Professor der Theo-

ie. Bonn: P. Neuszer. 1875.
2. Bericht uber die von 10 bis 16 August, 1875, zu Bonn
gehaltenen Unions-Conferenzen, otc. eotc. Bonn :
P. Neusger. 1875.

A cexERAL idea of the aim of the recent Bonn Conferences may
be gathered from the invitation published by Dr. Déllinger
in the German Mercury of July 24th last. From the text
of this announcement it will be seen that this gathering,
called the ‘ International Conference of the Friends of
Church Union,” waa to have been opened on the 12th of
August and continued till the 14th. But many of the
Greeks and others came earlier, in order to have some
consultations with one another, and with the Old Catholies,
especially Dollinger. On the 10th a meeting was held at
Bishop Reinkens’ house, and & still more important one
on the 11th. Then, as the Orientals had come from so
great a distance, it was nataral that they should wish to
have some results secured before returning home. It was
therefore resolved to continue the meetings beyond the time
mentioned in the invitation, so that inetead of three days a
whole week was given to theConference. The invitation goes
on to speak of the ends aimed at. The first was to re-
store and introduce a common confession of those funda-
mental Christian doctrines which form the sum of the
articles of faith fixed by the original and undivided Church
in its symbols, and which ere still found in what is taught
by the great religious bodies standing in the line of the
former Christian Churches. On the foundation laid by this
agreement in fandamental doctrine the Conference strives,
in the second place, to establish an intercommunion and
confederation of churches, that is, such a mutual recogni-
tion as, without going so far as to absorb all churches in
one, or to prejudice and emcroash on their national and
traditional peculiarities in doctrine, constitution, and
ritual, shall nevertheless allow each of them to admit the
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members of the others to its pulpits or sacraments. It
was further stated that the Conference did not wish to
draw up ambiguons phrases which each party might
explain as it chose, and by which only a union in appear-
ance could be secured, but rather to prove and investigate
the matter in all its bearings, and draw up forms which
would simply and precisely express the substance of what
the Bible teaches, and what had been handed down from
the Fathers, and for this very reason would serve as bond
and pledge of the fellowship aimed at. The notice, which
was signed *‘J. von Déllinger,” and dated July 20th, con-
cluded with o statement, that without receiving a special
commaunication every person of sufficient theological cultare,
who was favourable to the aims of the Conference, might,
whether layman or cleric, look upon himeelf as invited.
Two other letters of invitation had already been written
by Déllinger. The first is dated March 18th, and was
addressed to the professors of theology at Constantinople.
It referred to the Conference of 1874, in which the ortho-
dox Churches of Russia and Greece united with the
German Church and the Anglican, for the purpose already
mentioned, and stated that the theologians representing
Germany belonged to a part of the Catholic Church which
does not recognise the Vatican Council, and the new
dogmas of the infallibility and unlimited supremacy of the
Pope, as there proclaimed. It adds that these Old Catholics
are persuaded that the orthodox church of the Patriarchate
of Constantinople is a true church, which has received the
apostolical inheritance, and forms a part of the great
ancient and apostolical fold. A curious change was made
in the wording by several papers which translated and
published the letter. Instead of saying as above * a true
church,” they make Dollinger say that the Old Catholio
theologians considered the Church of the Patriarchate of
Constantinople as *‘ the true churoh.” The report of the
Conference, which has already appeared at Bonn, oon-
siders this a mere error in tranalation. Perhaps it was, but
it coincides sin, ly with the general spirit and bearing
of the Greek Church, and with the name (““ the Orthodox
Church ”) which it has assumed. Déllinger then passes
on to the do ic dispute, and says, that it wounld be
difficult to find declarations that would satisfy both sides,
and restore the unity that formerly existed for more than
twelve centuries. He asks that representatives might be
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sent from Constantinople to the Bonn Conference, and
eays that to prevent any difficulty arising from the
travelling expenses, Englishmen of rank had offered to
defray them. No one who remembers how the Greeks
formented the Pope at the Council of Florence about their
expenses will wonder that this offer should have been
made. But, on the other hand, it is only fair to state that
not omne of the Oriental theologians, present at the Boon
Conference, availed himself of this offer, and this corrobo-
rates, in no slight degree, the opinion that the Greek
Church enters heartily into the present union movement.
The other letter was addressed to the Secretary of the
Union of Friends of Spiritual Enlightenment in St. Peters-
burg. It speaks of the intelligence received from Con-
stantinople that three representatives could be sent from
that patriarchate, and expresses & hope that the friends in
St. Petersburg would be able to secure representatives
from the remaining Oriental churches. Déllinger states
that the main sabject of consideration would of course be
the Procession of the Holy Ghost, and that he really hoped
that both sides would ocome to an agreement, if two con-
ditions were complied with. The first was that the indis-
gnsablo difference between theology and doctrine should

kept in view; the second, that both sides should stand
fast on the ground trodden by the Fathers, and not appeal
to later theologians who were only eager to contend
with and conquer their opponents. He farther suggested
that if any of the Greeks intended proposing any matter
for consideration, they should give him notice of it, and,
st the same time, stated that he intended presenting some
statements with reference to the churches of England and
America, of which the friends at St. Petersburg would, in
due course, be informed. :

One other letter may be noticed in this connerxion,
especially a8 it is the only one received from the Greek
churches which has been pablished. It comes from
Michail, Archbishop and Metropolitan of the Principality
of Servia, is dated from Belgrade, June 27th, and addressed
to Professor Langen, of Bonn, the chairman of the stand-
ing Old Catholic Committee of Union. Archbishop Michail
declares in this letter that he has always lamented the
separation of the East and West, as it has weakened the
power of the Church to offer united resistance to infidelity,
and that he therefore rejoices in the approach to union
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now being made. Narrowly observing the proceedings in
the West, he is delighted to find that the Old Catholics, after
the late apostasy of Rome from the faith, had cast their
eyes upon the * holy orthodox Church” of Christ, which,
to quote the exact words, ‘‘joyfully embraces, beloved
brethren, your wish directed to the welfare of all who
believe on our Saviour, the Lord Christ.” The most
important part of the letter is that announcing that
the Archimandrite Sabbas would attend the Conference
at Bonn, as representative of the ‘ Orthodox church in
the Principality of Bervia.” The earnest %nyers for
the success of the movement, as well as the general
spirit of the Metropolitan of the Greek Church in
this prosperous and epirited principality, are admirable.
He concludes with greetings to Bishop Reinkens and
Dr. Déllinger.

It will be clear from this, that those who attended from
the East came as representatives, and were therefore
theologians in whom their Churches could repose con-
fidence. Indeed it is probable that the East has never
been 8o ably represented in the West a8 in this Conference
at Bonn, not even at the Council of Florence.

One of these representatives must here be referred to
especially, being the chief dignitary from the East, and
perhaps the most ardent favourer of the Union, as well as
remarkable for his kind and gentle spirit, who moreover has
passed away (November 1st) since the Conference. We
refer to Alexander Lykurgos, Archbishop of Syra and
Tenos. In 1870 he came to England to comsecrate a
Greek charch at Live 1, and was brought in contact
with the Ely clergy, with whom he discussed the points of
difference between the Greek and Anglican Churches, Dr.
Brown (then Bishop of Ely, now Bishop of Winchester)
taking much interest in the relations between these two
religious bodies. On the suggestion of English clergymen,
and on the authority of the Cologne Central Committee,
Professor Huber wrote to the Archbishop, inviting him to
the second Old Catholio Congress to be held in 1873, at
Cologne. He was a thorough master of German, having
studied at the Universities of Leipsig, Halle, and Munich.
Professors Christ and Huber wrote inviting him to the
Aungust (1875) Conference, when although suffering very
muck in health he undertook the long journey, and his
presence contribated very much to the success of the effort.
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There were in all above twenty from the Greek Churches

sent.

ln?l‘his latest attempt to secure a union with the Eastern
Churches must be dated from shortly after the commence-
ment of the Old Catholic movement. It was only nataral
that Déllinger and his friends, when cut off from Rome,
viewing reconciliation impossible, and still opposed by the
Papacy, should, in looking out for allies, have fixed their
attention first on the Greek Churches as being most closely
related to them. Accordingly, in 1871, at the first congress,
which was held that year at Munich, in September, the
latter of the third resolution reads as follows :—* We
hope for reunion with the Oriental, Greek, and Russian
Churches—separation from these having been unnecessary
and founded upon no irreconcilable differcnces. In con-
templation of the reform at which we aim, and in the

rogress of science and increased Christian culture, we

ope for a gradual understanding with the Protestant
and the Episcopal Churches.” Up till this date the Old
Catholics accepted the decisions of the Council of Trent as
binding; but soon after this Congress, Michaud (curate at
the Madeleine, in Paris), who had joined the movement,
advocated a more comprehensive policy. He called npon
all Christian Communions (whether Eastern, Anglican,
Protestant, or Roman) to unite in order to restore primitive
faith. He showed that the authority of the canons of the
Council of Trent could not long be maintained, that no
Protestant would admit the cecumenicity of that Couneil,
and further, that no Greek wonld admit any of the
meodieval councils that followed the separation of the East
and West to be ®cuamenical. If, then, Dollinger wished to
succeed, he musi shift his ground, and go back to that
occupied by the undivided Church down to the end of the
eighth century. If he took this ground (whick he has
already done), and rejected all medimval innovations, his
position would be intelligible. The Old Catholics had come
into communication with the Anglo-Continental Society as
early as April, 1872; and on Dec. 1, 1873, Prof. Von
Schulte wrote to the president (now Bishop of Winchester)
of that society, stating that a committee, consisting of
Déllinger, Friedrich, and Messmer, had been appointed to
open up commaunications with it touching union, and that
Dollinger would be glad to receive any communications
on the subject. At the same time another committee of
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three profeasors was appointed to communicate with the
Association of the Friends of Spiritual Enlightenment
in Petorsburg. The 013 Catholics had, in the meantime,
completed their organisation: Bishop Reinkens had been
consecrated August 11, 1878, at Rotterdam, and recognised
by the Prussian Government, and arrangements made
to hold the first Old Catholic synod at Bonn, on May
R7th-29th, 1874, which was henceforth to be the governing
body in the movement. Déllinger declined to give any
definite answer to many letters touching dostrine, &s., till
after this synod had spoken, but he recommended that
a conference should be held in Bonn in Sept. (1874) of
Orientals, Old Catholics and Anglicans, to discuss the
question involved in union. The Conference of 1874 was
attended by but fow Orientals. Janeschew, Kirejew, Suk-
hotin, and Tatschaloff were there for Russia, and Rhosgis
for Greece. There were present about the same number
of Anglicans as in 1875 from America, and not so many
Old Catholics. There was, however, this difference, that
more non-Episcopal Protestants were there than in the
following year. The results of this Conference are easily
stated. At the very commencement Déllinger mentioned
that he and his colleagues did not consider the Council
of Trent to be mcumenical, nor its decrees binding upon
them. After a groat deal of discussion, the following ve-
solution was proposed :—* We agree that the way in which
the Filioque was inserted in the Nicene Creed was illegal,
and that, with a view to future peace and unity, it is much to
be desired that the whole Church should set itself to consider
whether the creed could possibly be restored to its primitive
form, without sacrifice of the truth which is expressed in the
present Western form.” The Old Catholics and most of
the Americans would have accepted the resolution in the
wording first proposed, that the original form of the creed
with the Filioque *ought to be restored ;” but the Bishop
of Winchester, Canon Liddon, and the Bishop of Pittsbu:

strongly opposed this, and recommended the amend

resolution. This took place in the English meeting of the
Westerns ; but when this amended resolation was handed in
at the meeting when the Greeks were present, it was
at once and promptly rejected, and the expunging of
the Filioquo insisted on. At last, however, the Greeks
@ove way, and consented to the proposition, the last clause
to run thus:—* Without sacrifice of any true doctrine
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which is expreased in the present Western form.” Thia
does not state, as the former resolution did, that the
doetrine contained in the Filioque is trune. Then followed
s num’ er of articles which were evidently intended to
meet Protestant difficulties in associating with Old Catho-
lics or Greeks. These were accepted with remarkable
readiness. They are of such interest as showing the
bearing of the Union towards Protestantism, that it may
be well to state them in fall ; bat as they were passed in
English as well as German, it is not necessary to give
the latter, the English being of equal suthority. They are
fourteen in number.

“1. We agree that the Apocryphal or deutero-Canonical books
of the Old Testament are not of the same Canonicity as the
books contained in the Hebrew Canon.

2, We agree that no translation of Holy Scripture can claim
an authority superior to that of the original text.

“3. We agree that the reading of Holy Scripture in the vulgar
tongue cannot lawfully be forbidden.

“4, Weagree thatin &wul, it is more fitting and in accordance
with the spirit of the Church, that the liturgy should be in the
tongue onderstood by the people.

“'5. We agree that faith working by love, and not faith alone, is
the means and condition of man’s justification before God.

#¢. Salvation cannot be merited by  merit of condignity,’ be-
cause there is no proportion between the infinite worth of the sal-
vation promised b and the finite worth of man's worka.

“7. tVe agree t{ut the doctrine of Opera Supererogationis,and of a
thesaurus merilorum sanclorum, i.c., that the overflowing merits of
the saints can be transferred to others, either by the rulers of the
Church, or by the authore of the good works themselves, is un-
tenable.

+ 8. We acknowledge that the number of sacraments was fixed at
seven first in the 12th century, and then was received into the

neral teaching of the Church, not as a tradition coming down
g:)m the Apostles or from the earliest times, but as the result of
theological speculation. Catholic theologians (e.g., Bellarmine
acknowledge, and we acknowledge with them, that Baptiam an
the Eucharist are * principalia, principia, erimia salutis nosire
e The Holy Scriptares bein sed as the primary rul

“9. The Holy Secriptures being recognised as the pri e
of faith, we agree that the genn?ne tradition, i.e., tEe unbroken
transmission, partly oral, partly in writing, of the doctrine
delivered by Crrist and the Apostles, is an authoritative source of
teaching for all euccessive generations of Christians. This
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tradition is mllytobefoundin the comsensus of the great
ecclesiastical bodies standing in historical continuity with the
Primitive Church, partly to be gathered by scientific method from
the written documents of all centuries.

ncoption of she blewod Virgi Mary s being contary 1o he
Conception o bl irgi a8 being contrary to
md‘i’:gn of the first thirteenﬁmrien according to which Christ
alone is conceived without gin.

“11. We agree that the practice of confession of sins before the
o ion or a priest, together with the exercise of the power
of the keys, has come down to us from the Primitive Church, and
that, purged from abuses and free from constraint, it should be
preserved in the Church.

“12. We agree that ‘ indulgences’ can only refer to penalties
actually imposed by the Church herself.

“13. We acknowledge that the practice of the commemoration
of the faithful departed, i.e., the calling down of a richer outpour-
ing of Christ's upon them, has come down to us from the
Primitive Churc{,‘::d 18 to be preserved in the Church.

“14. The Eucharistic celebration in the Church is not a
continuous repetition or remewal of the propitiatory sacrifice
offered once for ever by Christ upon the cross ; but its sacrificial
character consists in this, that it is the permanent memorial of it,
and a representation and presentation on earth of that one oblation
of Christ for the salvation of redeemed mankind, which according
to the Epistle to the Hebrews (ix. 11, 12) is continually pre-
sented in heaven by Christ, who now appears in the presence of
God for us (ix. 24). While this is the character of the Eucharist
in reference to the sacrifice of Christ, it is also a sacred feast,
wherein the faithful, receiving the body and blood of our Lord,
have communion one with another (1 Cor. x. 17).”

Two other arlicles were proposed, but the Easterns did
not assent to them : ** We acknowledge that the Church of
England and the Churches derived through her have
maintained unbroken the episcopal succession;” ‘ We
acknowledge that the invocation of saints is not com-
manded as & duty necessary to salvation for every Chris-
tian.” The Easterns objected altogether to the latter, but
hesitated to accept the former simply because they had not
as yet sufficiently investigated the matter. A remark-
able circuamstance, connected with the discussion of
Article 10, which condemns the immaculste conception,
brought to light the strange fact that some English
clergymen looked with favour upon this new dogma.
Canon Liddon proposed a resolution so worded as to- allow
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of the Romish notion being enteriained as a *‘pious
opinion,” while rejected as sogm, he himself declaring
that he received it in neither sense, but Mr. Oxenham pro-
fessed to believe in it, but would not make the belief of it
binding. Against no notion did Dr. Déllinger protest with
sach energy as against this, Indeed, the Old Catholics
were here perfectly unyielding, and his motion was accepted
as etanding in Article 10 by twenty-five against nine,
who voted for Dr. Liddon’s view. In addition to the two
articles mentioned above, which were left unsettled, there
were some others, the greater part of which had to do
with points of canon law and difference in ritnal ; bat none
of these presented any great difficulty. The enforced
calibacy of the clergy, which Dollinger did not seem quite
willing to surrender, is no longer deemed by the Old
Catholics to be necessary. They only ask whether the
right time has come for doing away with it. There re-
mained, therefore, for the Conference of 1875 only three
great questions to discuss: the Procession of the Holy
Ghost, English Orders, and the Invocation of Saints. The
question of the invocation of sainis was, however, not
touched in the last Conference, and that of English orders
only slightly. Indeed, the English and Americans man-
fully refused to have their orders called in question; so that
Dollinger contented himself with an address, in which he
stated his own belief and that of the Qld Catholics that the
English and their danghter Episcopal church were in the
uninterrupted saccession.

In the remaining question, which, after all, was the main
business of the Conference, there was complete success. Ten
articles wero agreed on, the first four of which may be
called preliminary ones, and the remaining six the real
articles of union. The four were : —

“1. We agree together in receiving the cecumenical symbols
and the doctrinal decisions of the undivided church.”

“2. We ¥ree together in the acknowledgment that the addi-
tion of the Filioque to the Creed did not take place in an eccle-
siastically regular manner.”

« 3, We declare our complete adhesion to the doctrine of the
Holy Ghost, as presented by the Fathers of the undivided
church.”

%4 We reject every conception and every method of expres-
sion in which in any way the acceptance of two principles or
dpxal of airiar might be contained in the Trinity.”

VOL. ILVI. NO. XCIL r
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The six were :—

“We accept the teaching of St. John of Damascus respecting
the Holy Ghost, as the same is u'ilew in the following para-
graphs, and in the sense of the teaching of the ancient undivided
charch :—

“1. The Holy Ghost proe;eds out of the l;.tthi:er (&x Tob warpds)
as the inning (dpx7j), the cause (airla), the source (
oF the Godhead. & X" i

“ 2. The Holy Ghost does not proceed out of the Son, there lm:ﬁ
in the Godhead but one beginning, one cause, through whi
that is in the Godhead is producec.

“3. The Holy Ghost proceeds out of the Father, through the
Son.

“4, The Holy Ghost is the image of the Son, who is the i
of the Father, proceeding out of the Father and resting in the
Son as the force beaming forth from Him.

“5. The Holy Ghost is the personal production out of the
Father, belonging to the Son, but not out of the Son, because He
i‘svt.ll\&Spirit. of the mouth of the Godhead, which speaks forth the

o

“6. The HolyGhost forms themediation between the Fatherand
the Son, and is bound together to the Father through the Son.”

If the doctrine of the Trinity is, as Baxter believed, * the
very sum and kernel of the Christian religion,” it may be
that Dr. Waterland did not go too far when he wrote:—

“ When we consider the doctrine of the Trinity as interwoven
with the very frame and texture of the Christian religion, it
appears to me natural to conceive that the whole scheme and
economy of man'’s redemption was laid with a principal view to it,
in order to bring mankind gradually into an acquaintance with
the three Divine Persons, one God blessed for ever.”

Pearson's view, with but a slight alteration, would describe
that adopted at Bonn. It was that though God the Father
is the Fountain of Deity, the whole divine nature is com-
municated from the Father to the Bon, and from both to
the Spirit; yet so as that the Father and Bon are not
separate nor separable from the Deity, but do still exist in
it, and are most intimately united to it. The change that
might be made would read thas: * ... commanicated from
the Kather to the Son, and from the Father through the
Son to the Spirit . . .” On the question of the procession
there was a singular variety in the expressions used. Bishop
Alexander Forbes (since then dead) in his letter to Dol-
linger says: *‘Is it not true that the Holy Ghost pro-
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ceedeth from the usia of the Father and of the Son by one
ppiration ?” Mr. Gladstone in his Letter urged the view,
“that procession from the Son is not intended to be
as in the same sense and scope as from the Father.”
The Bishop of Winchester in his Letter said of the
Easterns: *“In truth the difference between us is one of
words and not of truth.” Malecolm MacColl (an English
clergyman) puts it : *‘ As the Divine Essence, which is one
and indivisible in the Three Persons, was communiocated to
the Son in order, not in time, before it was communicated
to the Holy Ghost, it is allowable to say that the Holy
Ghost proceeds from the Father and the Son eternally,
because He proceeds from the Father as the uanconditional
and unoriginated cause of the Trinity, but also from the
Son, becanse He proceeds from the essence, which is one
and indivisible in the Three Persons of the Trinity, but
which is in the Father as the mny) Oesmros, and which
the Spirit derives in point of order from the Father through
the Bon.” The Bishop of Gibraltar urged that the words
of Scripture shounld be kept to as closely as possible. Dr.
Schafl, from America, made a long speech, in which he
viewed the doctrine under ils exegetical, historical, and
dogmatical aspects, and urged that neither ‘“‘from the
Father alone” of the Greeks, nor ‘‘from the Father and
the Son™ of the Westerns, was Scriptural, and that the
Filioque ought, as an act of historical justice, to be removed
from the Creed. Janeschew, from St. Petersburg, said :
* The special peculiarity of the Holy Ghost is that He pro-
ceeds, as regards His existence, from the Father, and as
regards His working and appearing, whether in eternity or
time, not only from the Father, but also from the Son.”
This was & most important statement, as it admitted an
eternal relationship of the Holy Ghost to the Son. Previous
to this Bishop Gennadios said : ‘ The terms first, second, and
third person have their ground in the order of revelation.
The Father was the first to reveal Himself, after Him the
Son, and then the Holy Ghost. But the eternal production
of the Son and of the Holy Ghost 8o concur that the one
cannot be put belore the other, and that neither chrono-
logically nor even logically.” This was pretty plain. It
was called forth by the statement which Déllinger had
made of his own views, to which, indeed, he adhered all
through, and which was substantially that adopted by the
Conference : — 2
r
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“If the question be put—Does the Spirit proceed from the
Father alone? the answer must be sffirmative or negative,
according to the sense assigned to the word procced. It must be
answered with ‘yes ' if that power or activity is referred to which
belongs to the Father alone, g;' which He is the fountain of Deity,
and the =mviious of the Spint is altogether His work, whether
executed by Him in person, or wrought by the Logos, who only
through or from the %nthcr possesses the power to outbzam or
outbreathe the Spirit ; it being remembered that this is a double
operation, the immediate and mediate flow together iuto ouo com,
mon act of the will. It must be answered with ¢ no,’ if the words
would exclude all participation of the Son in the production of the
Spirit. The production of the Holy Ghost by the Father must be
looked upon as an act founded in the nature of God, but yet as
also lying in the will, and as one that follows not in time, but
logically, the begetting of the Son. And this is also the very
reason why we call the Father the first, the Son the second, and
the Holy Ghost the third Divine Person.”

As soon as the Greeks admitted an eternal relationship
between the Father and the Son, Déllinger said that the
greater part of the difficulty was overcome. Their position
was, however, this, that the Holy Ghost proceeds from the
Father, and this eternal procession shines forth tirough the
Son. And here lay one great difference between the Eastern
and Western mode of presenting the doctrine. The Orientals
distinrguish between the éxmipevaes of the Holy Ghost, which
means His proceeding as from u source, and His éxhauyis
and éxdavois or shining forth, and becoming manifest,
whether in time or eternity. Westerns make, of course, no
such distinction, but look upon these two as concurrent and,
indeed, one event, with perhaps two sides—one lying to-
wards the Father, the fountain of Deity, and the other
towards creation. Englishmen think that Germans are
great distinction-makers, but they are more than equalled
by the Orientals, especially the Russians, while the Greeks
are also in this respect not degenerate sons of their fore-
fathers. Taking the éemopevois ae denoting a coming forth
as from o source, they say that the Holy Ghost proceeds
thus from the Father; but taking the éxhauyis and éxdavas
to denote His becoming manifest, they were willing to
admit that this might be eternally from the Son. Thoy
said the Holy Ghost érwopeveras from the Father, but would
use mwpolevas to Cenote His temporal or eternal relation-
ship to the Son.
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The first thought that will occur to the mind on reading
of the agreement come to, will be surprise at its success.
Looking at history, and judging by its light, most would
have said that a union, or understanding, or confederation
of the East and West was a simple impossibility. Rome
had always demanded submission, which, of course, did
away at once with the desirec of union, and resembled the
pretended offers which Anglicans have, at different times,
made to Presbyterians and Methodists. It meant that the
Greek Church should enter the Church of Rome, and give
up all that could not be reconciled with such a member-
ship. Then, on the other hand, the Greeks stuck all the
more tenaciously to their peculiar dogmas and usages.

The East and West were divided in other respects, and
especially in political interests, for Italy was in the eighth
century completely sundered from the Greek empiro, under
which the Greek Church stood in complete dependence.
The Pope, instead of looking for political help from the
Eust, united himself to the new German or Franco-Roman
empire of Charlemagne. In addition to all this may be
mentioned Oriental conservation or stagnation, which would
be sure to complain that the West was going too fast.
Indeed, the Greek Church has remained, to a great extent,
stagonont since the time of Jobanmes Chrysorrhoas, of
Damascus, a.p. 780. This has been, perhaps, to some
extent providential, as it presented in Russia, and other
countries, & barrier to the universal dominion of the Pope.
Jealousy for the Unity of the Trinity always kept the
Greeks aloof, for the opinion existed among them that the
Latins had in Filioque established two fountains of Deity.
But the great hindrance was the fact of the Filioque having
been inserted in the Creed without authority, and its being
associated in the Eastern mind with constant attempts to
subdue the Eastern churches to Rome, so that they looked
upon the formuln * From the Father alone™ of the Con-
fessio Orthodoza s a kind of palladinm of their ecclesiastical
independence. The doctrine of the Procession of the Holy
Ghost was drawn into the struggle, in order to give Ilome
a plea for nccusing the Orientals of heresy. After the
doctrino was tanght in the Athanasian Creed it came to be
often ndded to the Nicene (credo in Spiritam Sanctum, qui
procedit u patre filioque). It was only when the Spamsh
Chorch came over from Arianism to Orthodoxy that the
addition was made at the Council of Toledo in A.p. 589.



70 The Bonn Conference.

Charlemagne seoured its adoption at the Council of Aix-la-
Chapelle in 809, but when he asked Pope Leo III, to order
its genoral use in the Nicene Creed, the Pope refused,
adding that he had no suthority to change oreeds. He
approved of the doctrine, but to show his dissatisfaction
with the addition he had the oreed graven in brass, and
hung up in 8t. Peter's without the Filioque. The segantion
of the East and West was not in reality caused by Photius,
nor Cerularius, although the latter was formally excom-
municated on July 24, 1054, in the church of 8t. Sophia,
by the Pope’s legates, and then in turn himself exoom-
manicated a pope. Towards the end of the twelfth contury

pes had friendly communications with the Emperor,

th sides being supposed to belong to ome church. It
was the erection of the Latin empire at Constantinople
(1204—1261) that made the ha and contempt of the
Greeks for the Latins complete. The seizure of Constan-
tinople, April 13, 1204, the robbery and desecration of
Greek churches, the setting up of Baldwin, Count of
Flanders, to be Emperor of the Greeks, and especially the
part which Innocent III. took in this, by throwing the
whole weight of his authority into these deeds of violence,
and openly professing it as his intention to subdue the
Greek Church to Rome, dug the great gulf which has since
separated the two charches.

In the fourteenth century the Greek empire became
smaller and smaller, till it was soon confined to a corner of
Thrace, between the Sea of Marmora and the Euxine,
scarcely 1,500 miles square, and at last the majesty of the
Roman name was confined to the walls of Constantinople.
John Palmologus II. was anxious to get help from the
West against Mohammed II., and therefore attended the
Councils of Ferrara (1438) and Florence (1439), where
the Emperor and a few more, with the hope of obtaining
help from the Pope against the Tarks, agreed to a kind of
union. But the Archbishop of Ephesus stirred up the East
ngainet it, and in 1443 the three patriarchs of Alexandria,
Antioch, and Jerusalem anathematised the whole cause
with its partisans, while the latter, not finding the help
they expected, became careless about the Union. When
the Turks took Constantinople (May 29, 1453) they nata-
rally put an end, for the time, to all negociations for
union with foreign churches, as it was for their interest to
continue the division. The enormous numbers of Greek
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fagitives in Italy, Hungary, Poland, and Lithuania either
joined fully and at onoe the Romish Church, or formed
what were called United Greek Churches, which retained
their old liturgy and constitution. Deceit, force, and
bribery were the means used in connection with the
Councils of Lyons and Florence, and all along there was
only one supposition on the part of Rome, that the Oriental
Church and her daughter, the Russian, would submit
unconditionally to the Pope. The latter continned to ignore
the oconpants of Oriental Sees, and to give their titles to
Latin ecclesinstics. It is true that he allowed those who
submitted to him to retain their liturgy and constitution,
but the treatment which the Greeks 1n Bouth Italy and
Poland received showed what the entire Oriental Church
might have expected if the Pope could have done there
what he wished.

If it be asked why this Conference was so very successful,
while all previous efforts had been such conspicuous
failures, an answer may easily be found to the question.
It was owing in part to the commanding influence of
Dollinger, who, from his great learning, advanced age
(he is now 77), thorongh self-command, remarkable open-
heartedness, and complete fuith in the movement, was well
fitted to act as chairman, and hold all the threads of
srgument in his fingers. He was accessible to ever{
one, granted the most perfect freedom of speech, and too
particular pains not merely to meet an objection directly,
bzt also and still more to trace it back to its source,
and discover what cansed the parties to form it. He
had also an extraordinary faculty of detecting the essential
point in a question, and also of leading the discussion
safely through a mass of heterogeneous matier to the
end aimed at. Very justly did the Bishop of Gibraltar
ascribe the sucoess of the Conference *in a large measure
to the tact and judgment, courtesy and geniality, learning
and wisdom of our illustrious president.” A story was
told us by a gentleman, whicﬁmillumted Déllinger's
abstemiousness. He was staying at Munich, and invited
Doéllinger to meet him one evening at the hotel where
he was living. The only hospitality that he consented
to partake of was a glass of cold water. Thin-faced,
with eharp piercing eyes, always standing, and that for
hours together, valkingd;g close to & speaker when he
could not hear from his , he was the main figure in the
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entire Conference. He is no doubt the most learned
Catholic living, and it is remarkable how nearly alike
in age he and the most learned of Protestant divines
(Tholuck) are. Déllinger was born at Bamberg on Feb.
28th, 1799; and Tholuck at Breslau, on March 80ih, 1799.
Both were appointed professors in 1826, and have been
the leading reformers in their churches: Tholack, from
Rationalism leading on to Atheism, and Déllinger, from
Priestism which leads away to Heathenism. The skill,
gentlemanly bearing, diplomatic tact, and learning of
Prof. Ossiuin, of Petersburg, who spoke for the Orientals,
tended also greatly to the success. Nor must it be omitted
that the dignitaries ot the head of the three churches were
men of pence and union. These were Archbishop Liykurgos
(already mentioned), Bishop Reinkens, and the Bishop
of Gibraltar. However great the services and influence
of others may be, Reinkens is the real leader of Old
Catholicism. Huber (born at Munich in 1880), now 45
ifus of age, from 1859 professor in the University of

anich, was the one who, in March 1867, gave in the
Allgemeine Zeitung (Augsburg) the signal for conflict with
Ultramontanism, and who has since made himself still
better known by his great book against the Jesuits.
Friedrich, another professor at Munich, now 39 years
of age (born 1836, at Poxdorf, in Bavaria), was at first the
leader of the movement, and with more decision than even
Dollinger (along with whom he was excommunicated
17th April, 1871) refused to submit to the infallibility
dogma. He attended the Vatican Council as theologian to
Cardinal Hohenlohe, and published its proceedings. Heis
the leading theological defender of Old Catholicism: Huber
being professor of philosophy. Von Schulle, professor
of law at Bonn, and member of the Imperial Parliament
(now in his forty-ninth year), is the leading layman, and
presides ot the annual Congress. But Reinkens, who is
now 54 years of nge (born March 1, 1821, near Aix-la-
Chapelle), and was consecrated bishop on Angust 11, 1873,
is the one whom the German Old Catholics love to look
upon as their ecclesinstical head. At the €onference on
Frida{ morning, when the battle was beginning to get hot,
and there appeared from Ossinin’s speech a danger lest
evidence should be resisted, Reinkens rose and made
an earnest, reasoning, expostulatory, and practical appeal
to the Greeks, which commanded great attention, and
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really became the turning-point in the discussion. On
that morning Dillinger said that an agreement had
been three-fourths arrived at, and that a committec might
at once be formed to draw up articles of unmion, for
Janeschew admitted immediately after this appeal that
there was an eternn] connection between the Holy Ghost
ond the Son, although not in the Western sense. The
opening words of Reinkens’ speech may Lere be quoted, the
translation being condensed: *Not only the elarming
situation just depisted by Déllinger, in which we find
ourselves face to face with 180,000,000 of Christians, who,
standing under the authority of a supreme head, endowed
with pretended divine attributes, are governed by 9,000
Jesuits, with obedience as unresisting as a corpse, not only
my heart, which beats for the oneness of all those who
seek and hope for their justification and salvation in
the one mediator betweer God and man, but also the
position which I have as bishop of the Old Catholies of the
German Empire, compels me to attach the greatest interest
to these union efforts.” His speech, which followed, was
unique, and hit the nail right on the head. The first two
grounds noted above are such as all Protestants would
be willing to assume : union against the Jesuits, and union
of all who rest alone on Christ for justification and full
salvation—words worthy of being recorded! His prayer at
the close, after the reading of the 1'e Deum and offering up
of the Lord's Prayer, also shows his spirit, After libera
nos a malo, he added: Dabis autem nobis- omnc bonum,
imprimis quod nunc mazime desideramus, pacis bonum inter
ccclesias, pacis quidem in veritate. Confirma et sanctifica nos
in veritate. Sermo tuus est veritas. Conserva mos quoque,
sive ex Oriente, sive ex Occidente venientes, ad te caritatis
tinculo semger conjunctos. Et benedicas nos, Deus omni-
potens, Pater et Filius et Spiritus sanctus. Amen. The
Bishop of Gibraltar exerted a similar influence. Speaking
on Friday afternoon on the question, he said:

“In framing any form to express our belief on this very
mysterious point, we ought to keep as closely as possible to the
words of Scripture. After the controversics which have divided
Christendom on this question, it is perhaps not possible to confine
ourselves quite to Biblical expressions, but there is nevertheless no
Letter rule than that of an English reformer concerning predes-
tination : * In these matters I am so fearful that I cannot speak
further, yea, almost otherwise, than the very text doth, as it ware,
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lead me by the band.’ If Christians had confined themselves to
such a rule as this, if they had been satisfied to leave that undefined
which is not defined in the Scriptares, if they had avoided specu-
Iation on what beyond the grasp of our faculties, the Church
of Christ would have been saved from those divisions which we
now almost despair of seeing healed "

Speaking at another time of points in which an agree-
ment had not been arrived at, he said +—

“This is what must have been anticipated by any calm and
reasonable mind in reflecting how are the differences, in-
dependently of theology, which divide us, not only in lan
nationality and outward circumstances, but also in menm
position, mode of thought, and tm of character. It must be
remembered that the committee been on the deep, dark,
dangerous, and storm-swept sea of theological speculation ; that
they have come safe toland is due under God to the strong desire
which filled all hearts for brotherly union, and for success in the
mission with which they had been charged.”

Baut it was more especially in 8 sermon which he preached
in the English Church on Sunday evening, on the Spirit-
uality, Catholicity, and Union of the Church of Christ, that
his generous views were expressed. Another help was found
in the exhaustive addresses which Déllinger delivered nearly
every day at the commencement of the proceedings, and
which were each nearly two hours in length. They were
principally historical, and went to show that the dootrine
of Papal supremacy was that which had originated the
separation of the East and West, that those who rejected
this sopremsoy could now more easily unite, that the
strongest Greek Church expression was that contained in
the Confessio Orthodoxa, * from the Father alone,” while
the Westerns could accept in the sense there used, that the
Western Filioque was & development of Greek doctrines
which the Greeks ought not to fight against, for by so doing
they were fighting againet their own daughter; that the
Greeks have been from 1870 heretics in the eyes of Rome, like
0ld Catholics and Protestants; that it was now a Romish
dogma to use force with heretics, and that the union of
those present was natural and necessary, but would not
have been gossible but for the :Sflorsble decision of J
18, 1870. Such addresses, it will be at once seen, co
not bat do much to predispose to union.

A farther belp was the mode of procedure : not by formal
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resolutions in which persons’would be committed to an
issue, but by conversations in which all were s;{lposed to
be feeling their way after truth. It was especially agreed
that modern theological systems in the churches concerned
should be passed by, and the ancient, undivided church
appealed to. An attempt was made once to take a modern
proceeding as precedent, but it was quietly yet decidedly
g)posed. Dollinger, when it was urged to make Secripture

e only appeal, eaid that if this were insisted on, the
Greeks would not enter into the negociations, and the
experience of the Wiirttemberg divines a hundred years ago
would seem to prove this. The only desire in the Confer-
ence was to find out what the Fathers of the undivided
church said on the question. Another reason may be seen
in what all will admit: the general wish of the churches
concerned for union. It was very different at the time of
the Council of Florence. The fact of the Greeks declining
to have their expenses paid by some English friends of the
Union speaks enough for these two parties, while the Old
Catholics may be looked upon as the chief advocates of the
scheme. In eddition to all these reasons there must not
be forgotten an important distinction which was insisted
on: the great difference between dogma (which must be
believed) and theology or theological speculation. Pro-
fessor Ossinin’s statement on this subject would no doubt
be accepted by all the churches concerned in the Union.
Dogmas, he said, are doctrines derived from and contained
in divine revelation, whether as clearly stated in Holy
Scripture, confirmed and defined by an (Ecumenical
Council, or supported by the unanimous testimony of the
ancient church Fathers as coming from divine revelation :
quod semper, quod ubique, quod ab omnibus. In opposition
to dogma, heresy or heterodoxy is what clearly contradicts
a dogma, or nsurps authority. All that lies between these
is free theological opinion. The immaculate conception of
the Virgin would have been of this latter character had it
contented itself with this position, but assaming to be
dogma it makes itself & heresy. At the Conference the
discussions had o;lay to do with dogms, theological speca-
lations being ignored; and this simplifiedthe matter greatly.

The signs of the times contributed also their quota.
Everyone can see in the distance the tide of infidelity and
atheism rising, and in this there is call for the church to
prepare for the life and death struggle approaching. Is
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this then the time for churches to be kept asunder by
mere words? The very circumstance of so many meeting
and becoming acquainted with one another, with the
modes of thought and views of each other, could not but
help towards an understanding. It was thus different from
the German and non-juror attempts of former days. Then
in all such cases of separation there comes a time when
the old causes of dissension die out, and union becomes
possible. If the present is such A moment, then union, if
sought, must be attainable. ‘The Presbyterian and Metho-
dist divisions may be judged of in the same way, and all
differences arising out of local, occasional, or circumstantial
grounds. The kind of union aimed at made the work
easier. It was not absorption, which is all that Roman
Catholics have ever offered Protestants, or Anglicans have
offered Dissenters. No one here demanded submission ;
they offered the right hand of fraternal recognition, and
only wished to have their offer accepted and reciprocated. It
was a union entirely disconnected with politics; no secular
aims were mixed ap withit. Individual efforts, like those of
Bossuet in his disputes with Claude in 1685, and the pro-

sals of Leibnitz and Grotius, need not be more than men-
tioned here. Dollinger’sidea was simple, daring, and sublime.
He thought he saw an actnal platform of agreement under-
neath the rubbish of the ages, and believed himself zble to
show both parties that they were standing on’ this all the
while that they deemed themselves on irreconcilably
different foundations. In other words he believed that the
supposed difference was only a misunderstanding magnified
into a difference. Thisapplies, however, merely to essentials.
Matters of detail, ritual, national peculiarity, &c., are not
to be touched, for uniformity is not in the slightest degree
aimed at, but only such fraternal recognition as would
lead to intercommunion and interchange of pulpits. Among
the plans for effecting this was that of Professor A. Menzel,
which did not come to discussion, but which contained the
views of many Old Catholics. It contains eight articles,
the fifth of which is as follows: ‘* Our hope of an agree-
ment (I do not say unity) with the bretbren from the East
rests upon obnr belief that we can show that the complete
exclusion of the Son from the foundation of the essence of
the Holy Ghost is a doctrine of later theologians only, and
not of Holy Scripture, nor of the Greek Fathers down till
John of Damascus; that it is not demanded even by the
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Symbolum Niceno-Constantinopolitanum, nor even by the
Confessio Orthodoza.”

Professor Menzel did not wish the Greeks to chnoge
their creed, or even adopt the Filioque in theological opinion,
but only to admit that the West might hold it without
heresy, and without being thereby exclunded from com-
munion with the East. Beveral English or American
Elans were suggested. Rev. F, 8. May proposed that the

icene Creed as completed without the Filioque at the
second Council should be the confession of faith required
as condition of intercommunion among the churches.
Rev. Chauncy Langdon proposed also that this should be
the only creed binding on the whole church, and that the
Filioqueshould be only regarded as an expression of Western
or local theology, bat yet as not inconsistent with the faith
and teaching of the Fathers. Canon Liddon’s resolution
admitted that the Holy Ghost proceeded from the Father
in the sense that the Father alone is the fountain of Deity,
bat He proceeds eternally through the Son. The Filioque
should be retained sabject to the decision of a truly eecu-
menical council, but only one principle or cause in the God-
head admitted.

Prebendary Meyrick proposed to say that the Holy Ghost
issues eternally from tEe Father, but proceeds ( procedit)
eternally from the Son. He admitted that the Filioque ought
not to have been inserted, but would retain it till a decision
should be pronounced by competent authority. Dr. Schaff,
of New York, proposeg : ‘““ We believe and confess in
agreement with the sacred Scriptures that the Holy Ghost
¢ proceeds from the Father’ (John xv. 26), and is ‘sent
by the Father and the Son’ (John xiv. 26; xv. 26; xvi. 7),
and that this Seriptural trath is sufficient as the substance
of o dogma, and a basis of church union.” It will be seen
that these rather avoid than grapple with the difficulty.
Some would have been inclined, perhaps, to prove directly
and sternly the Filioque from the Greek aunthorities, and so
bring home apon the Greeks the charge of false doctrine,
if not heresy, and then call upon them to recant. But
this would have widened and deepened the separating gulf.
Dean Howson’s proposal was the best, and contained sab-
stantially the solution arrived at: ' While the Orientals
retain their customary formuln ‘from the Father,’ and
while the Westerns retain their larger formula * from the
Father and from the Son,” both agree that the formula
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‘from the Father h the Son ® expresses acourately
the theological truth held by both.”

Deep interest has always taken in the Greek church,
lying as it does in the very lands where our Lord and His
Apostles labonred. To the Greeks we may say as Dillinger
did in 1874 : *“Your churches have been the mother and
instructress of the Western churches. They possessed s
Christian literatnre even before the first Latin book on
Christian things was written. The six first (Ecumenical
Councils were altogether, or in great part, meetings of
Greek bishops, their decrees were the production of Greek
traditions. These churches have enjoyed the immense
advantage of reading the writings of til:o Apostles, always
in the original, and receiving those fresh, pure, and im-
mediate impressions, which nothing but the original can
be the means of conveying.” The only ancertainty about
success is to be found in the Eastern churches. Quite true,
they do not in their books anathematise the Filioque, but
when they call themselves the orthodox church, they mean
all that 18 contained in that word. When the Princess
Dagmar was received into tho ¢ Orthodox™ Communion,
previous to her marriage with the Crown Prince of Russia,
she was obliged to use words whioch consigned all her
relatives to perdition. Not only had she to renounce
Lntheranism, but aleo to accept the * dogmas, traditions,
and ordinances of our orthodox church,” contained in ten
Articles, among which is the following: * I believe and
confess that the Holy Greco-Russian Church is the Bride
of Christ, and that in her is true salvation to be found,
and that no one can possibly be saved in any other except her,
I believe.”® To see this church so largely represented in
this nnion-work is proof sufficient that * we live in an
of surprises.” There would be no difficulty with the
Church of England. No permission would be needed from
Parliament, as some opponents of the scheme have
dreamed, for the Church of England could even now admit
an Old Catholic or Greek to her communion, or even
Ez}pits, without any new Parliamentary enactment. The

ormers seem intentionally, or unwittingly, to have
avoided Eutting hindrances in the way of this nnion with the
Patriarchate of Constantinople; for in Article xix., under

® Soo Orthodor and Non<Juwrors, by Williams (Rivingtons, 1868 51
and 52 of Int:wcln1:tiol'|.(ni “ » P
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the definition of the Church, it is said four of the five
patriarchates have erred in life, ceremonial, and faith, bat
no condemnation is passed on the patriarchate of Con-
stantinople: ‘‘ As the churches of Jerusalem, Alexandria,
and Antioch have erred; so also the Church of Rome hath
erred, not only in their living and manner of ceremonies,
but also in manner of faith.” And then in the fifth Article
the words ab ecterno are rejected, while the rest of the
Wiirttemburg profession is retained: ‘‘ The Holy Ghost
proceeding from the Father and the Son is of one substance,
etc.” Now it makes a great difference whether we say that
the Holy Ghost proceeds, or proceeds eternally from the
Father and the Bon, as is clear from the controversies on
the eternal Bonship of Christ. The Greeks believa all in
the temporal procession (mission) of the Spirit from the Son,
and many in an eternal procession from the Son, yet not in
the same sense in which He proceeds from the Father, but
rather as stated in the formula: * From the Father through
the Bon.”

The basis of the Conference is certainly the most in-
telligent, determined, and uncompromising protest against
the Papacy that has been made since the Reformation.
All engaged in it, with the exception of Canon Liddon, and
perhaps two or three more Anglicans, look upon reconcilia-
tion with Rome a8 & simple impossibilily, and none will
perhaps be able to continue connected with the movement
unless he take up this position. No doubt the Jesuits will
endeavour to destroy this prospect of union with the Greek
Charch, but that proves all the more its Anti-Vatican
spirit. Nothing could more effectually cut off from the
Anglicans the possibility of union with Rome. It also gives
a8 deadly blow to the pernicious notion of a union based
on uniformity. It is equally opposed to all high sacerdotal
notions. This Romeward longing is not found in any
of the churches represented, except perhaps among the
Anglicans. But very few of thie Anglican type take much
interest in the movement. On one of the days of the Con-
ference, a gentleman, who was sitting at dinner next to an
0ld Catholic priest, got into conversation with the latter,
when the topic happened to be the Old Catholic synod,
which is the legislative and governing body in Old
Catholicism. When asked if he had been at the last
gittings, the priest said *No,” and added: * Bishop
Reinkens has so determined fo prevent hierarchical influ-
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ence from getting the upper hand among us, that he has
ordered the expenses of the lay representatives to be paid,
while the clerical representatives must pay their own
expenses, for he is anxious to have as many lay repre-
sentatives there as possible.” This synod, it must be
remembered, answers not so much to the full gathering
at the Methodist Conference as rather to the legal hundred,
and if such an arrangement really exists, proves that the
good bishop is determined not to let high-priestly ideas
find an entrance into his flock.

Bonn is noted in many respects. Its antiquity, beantiful
situation, mementos of great men who have lived there,
and its aniversity, all endear it to tourists and visitors;
but in years to come, when Déllinger and the rest who
have led this movement shall, like Lykurgos, have passed
away, these Conferences will perhaps be looked npon as
one of its chief glories. Far more worthy to be called
councils than any even of the first four, they were con-
ducted calmly, under the guidance of kind, considerate
regard to the opinion of all concerned, no party seeking
victory, but only the means by which they might find an
outlet for the love which dwelt in their hearts towards one
another, but which ecclesiastical laws had kept them from
openly expressing in acts. Such men are not conspi-
mators against the civil and religious liberties of others.
While Protestants cannot as yet identify themselves with
the movement, and missionary churches dare not join it,
even if the way were open, for it would rob them of the
glory of feeling that the world is their parish, all may wish
the movement hearty success. It is one of the most
remarkable signs of the times, and, coming immediately
after the fall of the Papal temporal power, and immediately
before the probable fall of Mohammedanism, it bas, no
doubt, a significancy which will soon become increasingly
apparent.
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Anr. V.—1. The History of Servia and the Servian Revolu-
tion, with a Sketch of the Insurrection in Bosnia.
By Leororp Ranze. Bohn. 1853.

2. Travels in the Slavonic Provinces of Turkey in Europe.
By G. Mvie Mackenzie and A. P. Issy. Bell and
Daldy. 1867.

3. Consular Blue-Books. 1867.

In Herzegovina the harvest of 1874 was a bad one, and the
peasantry foresaw a hard winter before them. The tax-
collectors, agents of the officials who farm the taxes,
require the agriculturiets to keep the erops standing until
it suits their convenience to come and levy the tithe due to
the Sultan, estimating the crops as standing damaged
there to be worth the highest Constantinople market
prices. But in one distriot the tax-gatherer did not come
till Jannary, 1875, when hunger had compelled the sale
and the eating of parts of the crops. The tax-gatherer
estimated the tax at an enormous sum; the people resisted
his demands ; they were robbed, beaten, imprisoned, and
their chiefs threatened with arrest when they complained.
Some fled to the mountains of the neighbouring in-
dependent state of Montenegro, secure to find shelter
among people of the same faith and race. They found
the leading Montenegrins at the capital, Cettinje, con-
sulting how to act with reference to a Turkish infrac-
tion of boundary rights, and were welcomed as fellow-
sufferers. Daring their absence another distriet of Herze-
govine was roused to discontent and resistance by the
arbitrary conduct of the police and by the way in which
forced labour was imposed by them. The district autho-
rities reported to their superior, and gendarmes were
sent to compel submission. Other neighbouring districts
were quiet; but the clergy of some Roman Catholic dis-
tricts, whose ancient privileges had never been confirmed
by the present Sultan, stirred their flocks to sapport the
dignity of their religion against threatened inroads on the
part of the local authorities.

Just then the Emperor of Austiria visited his province of
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Dalmatia, which is peopled by Slavs, the near kinsmen of
the Herzegovinians, and borders on Herzegovina to the
south-west. His visit had a political significance in the
eyes of the simple peasantry, who hoped that he had
come to see how best to help them against their oppres-
sors. He probably had no such aim, but his visit encouraged
them nevertheless.

The gendarmes arrived in rebellious Nevesinje at the
end of April; the Christiane fled to the mountains, their
chiefs to Montenegro. The gendarmes went on to Bileo ;
but here the peasantry oﬂ'ero«f only a passive resistance to
their entering the villages, and refused to appear before the
local anthority. The flame broke out here on a Christian
woman suffering insult at the hands of a gendarme. A
Pasha, Vali Selim, had already beemn despatched by the
Governor of Boenis to inquire into the result of the
Emperor of Austria’s visit to Dalmatia, and was instructed
to give the discontented population the alternative of
returning submissively to their homes or of emigrating to
Montenegro. They refused to deal with any but an envoy
direct from the Sultan; being not rebellious against his
authority, but compelled to defend themselves, their fami-
lies, and their property, from his Mussulman officials of the
same race as themselves.

It was as yet two small districts only that were involved ;
foew ware even interested in their affairs. Buf the refugee
chieftains were inconvenient to Montenegro, and safe con-
ducts were procured by Prince Nicholas for their return.
The Turkish frontier gnarde attacked them in spite of their

sports, and a second application was necessary to get
them across the border. On their return home they were
left comparatively unmolested, merely having some of their
housee burned, one being assaunlted 1n the bazaar, another
killed as he left the court in whioch he had complained of
the assault, another being murdered in his field, and an
innkeeper who had entertained them paying for his hospi-
tality with his life. The suthorities made no sign of any
intention to punish theee outrages, but still there was no
general outbreak. Isolated attacks were made on sin
Tarks, and the matter became grave enough to attract the
attention of the Parte. Accordingly the mufti of the Slavie
Mussulmens was removed, but not punished, and a :3
obnoxious bishop, with Tarkish leanings, was transfe

to a better post. The neighboaring villagers armed them-
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selves, but remained quiet, waiting to see what would
happen, doing their orsm' ry work all day, but guarding
the roads at night against any surprise on the part of
Government. This was about midsummer. At last a
conference was held between representatives of the Sultan
and the people, who also insisted upon the preesence of an
envoy from Montenegro. The demands made by the
ts were for things promised them by the famous
ecree or Hattisherif of 1857 : that Christian women and
girls should be safe from Turkish insult ; that they should
have liberty to exercise their religion ; that Christians and
Mahometans should be equal before the law; that the
exceases of the police should be resirained ; that the taxes
should be justly aud seasonably levied. The Mahometana
thought these demands exorbitant, and endeavoured to
browbeat the Christians into some abatement of them, but
in vain; and when Dervish Pasha, Governor of Bosnis,
came to add his wisdom to the Council, the people de-
manded further the long-promised freedom from foroed
labour without payment. The Pasha promised to do his
utmost to obtain for them their riﬁgts if they would
lay down their arms, but they said that could only be if
they and their Mussnlman neighbours were meanwhile sor-
rated. The Pasha retired to Bosna Serai (or Serayevo), his
capital, and the Christians fled with their families and goods
to the mountains. The Mussulmans broke into the Govern-
ment store, and armed themselves with breechloaders ; the
nﬁ' hbouring districts still holding themselves quietly in
iness. On the 1st of July some Christians who had
been driven from their rough mountsain refuges by illness
were killed at Nevesinje by the armed Mussulmans; the
Christians revenged themselves, and then seized on a band
of frontier guards escorting provisions. The small engage-
ments were ropeated, and in ome of them & body of Turkish
troops took part. This precipitated a general rising,
becanse the people felt eure that the Porte would now eon-
sider them as rebellious against its authority rather than
as discontented because its suthority did not suffice to
guarantee them security of life and property. They applied
for help to Montenegro, but were told that it could not be
afiorded. The truth is that Montenegro cannot venture to
help Herzegovina again as she did in 1862-8, unless she is
sure that the stronger state of Free Servia will also take the
field, and that the rising isamore general than hes fre-
[
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quently proved to be the case of late years. Discontents
and mmfl rebellions are almost perennial, and have never
yet been sufficiently carefully prepared to be successful.
The Mussulman inhabitants of the towns began o be
alarmed when all the Herzegovina was in tumult, except
one little district round Trebinje on the Montenegrin
frontier, and set guards to prevent communication along
the Austrian frontier. But the insurgents were not united;
no leader had yet appeared among them; and an “ad-
vanced radical ” agent of a Servian republican society who
aspired to the leadership met with only scant courtesy
from the native chiefs. The Roman Catholie distriets,
which had risen in obedience to the Franciscan monks
domiciled among them, were persuaded to lay down their
arms; the Government having been convinced of the
power of the clergy, who here, as elsewhere, were anxious
rather to maintain their own authority in obedience to
Rome than to help forward any movement for the good of
their people. Their quiescence divides Herzegovina alon,
the course of the river Narenta into disturbed and pacifie
districts, the turbulent and larger portion being that
towards Montenegro. Towards the end of the month of
July it appeared that a Greek Church official was unwilling
to allow his people to join the insurgents, and asked the
Government for soldiers to help him ; but the Mussulmans
said that for them and Christians to fight, fall, and pos-
sibly be buried together, was an intolerable thing, ard so
the Christians of that district swelled the numbers of the
insurgent army. This was a great blunder on the part of
the Turks, as the Archimandrite had wide-spread in-
fluence, and his adhesion cemented the Christian forces
into & union they would have failed to attain without

Help in the shape of ammunition and guns has been
sent privately from Montenegro, and some four or five
hundred men have come thence to volunteer in the Herze-
govinian army, which has, at last, apparently found a
head in Lazar Sochicha. But Montenegro has complied
with the requirements of international law, and has given
the Porte no pretext for the execution of its threat to
invade the mountain principality, although it must be
obvious to all spectators that & successful attack there
would be the quickest way for the Porte to control Herze-
govina. But Turkey is in no position to pursue vigorously



Promised Reforms. 8s

any object which requires momey or good organisation,
and in her times of greatest strength the Montenegrins
have ever proved unconquerable foes to her.

America is said to have offered her cannon on credit,
and France has negociated a loan which will suffice to
provide the army with the arms yet wanting to them.
Garibaldi has promised help to the Herzegovinians in the
spring, and as the Tarkish troops want long arrears of
pay, and the barest necessaries of food and clothing, and
are not accustomed to the rigour of a Herzegovinian
winter, it is not imﬁ;obable that in the early months of
this year another Christian Slav province of Turkey will
have freed itself from the terrible yoke of the Turk, and be
either independent or joined to Servia or Montenegro.

It is true that the Porte has once more reiterated the
empty promises with which ita Christian subjects have been
always familiar since, more than four centuries ago, the
first were drowned in the flood of Mahometanism, nnz
which have been thrown like dust in the eyes of Europe
especially since 1857. But these ‘‘ reforms" can come to
nothing—they will always be like empty words. The
idea of erecting Herzegovina into a separate province
when the Sultan dares not put any but a Mahometan or
a base and corrupt so-called Christian into any of the
responsible offices of Btate there is quite nugatory. He
dares not, because whatever pressure may be brought to
bear upon the central government by financial distress
and the public opinion of Europe is nnzalt by the Mahome-
tans throughout the Empire, who cling with furious deter-
mination to every privilege and power conferred on them
in former times by a religion which treats all but Ma-
hometans as the enemies of God and man, fit only for
slavery and abuse.

At the same time, although theoretically it may be said
—and it often has been saild—that Turkey is peopled by
Christians under the heel of Mahometans, it must be clearly
remembered that that is by no means the whole of the
truth. The truth is more nearly told by an author who
says that all the evils which aflioted France before the
Revolution must be doubled, and then aggravated by the
bickerings and jealousies of Jews, Mahometans, Roman
Catholics, members of the Greek Church, and renegades
for lucre or safety, embittered as those bickerings and
jealousies must be under such circumstances of intense
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suffering,—all this must be imagined before any idea is
reached of the condition of the inhabitants of some of the
richest and fairest countries in Europe.

Once, in the fourteenth century, these provinces were
the great Bervian Empire, long united in fact by their
eommon descent and common language, and still mare by
the common faith and by the precious possession of &
Bible in the vulgar tongue which is even now intelligible
to all the Slavonian populations in Turkey, Free Servia,
and Montenegro, Austria, Russis, and Poland. One of the
first mﬁﬁﬁ presses was set up by a Montenegrin noble,
who was o by Charles V. a guon of the Holy Roman
Empire for this work, and who devoted it chiefly to the
printing of the Bible and books of devotion. The traveller
through those lands can take no more welcome gift in
his hand than either the old Slavonic version or that more
recently grepued by the American missionaries and dis-
tributed by colportenrs of the Bible Society under their
superintendence.

e time of union under an emperor was short, for the
first who held that name was also the last. The present
Principality of Servia, Montenegro, Bosnia, Herzegovinas,
Croatia, Dalmatia, Bulgaris, Albania, Epirus, all the
countries from the Adriatic to the Black Sea, ncknow(ls}god
the headship of Dushan (a.n. 1838—1856), who codified
their laws—like the Slavonian Emperor of Rome, Jus-
tinian—giving supreme legal aunthority to a national
assembly, providing for incorrupt administration of justice,
recognising the institution of trial by jury, regulating the
heredicity of property, and equable taxation, and insisting
on the necessity of free trade as indispensable for the
material progress of the people. Unbappily ambition and
the weakness of the Greek empire tempted Dushan to turn
longing eyes on Constantinople and the Empire of the
East. The Greek Emperor invited the Osmanli Turks to
cross the Bosphorus and help him against probable attack.
Just at that moment Dushan died, and the governors of
the twelve provinces of the Servian Empire, though for a
time they held together against the Tarks under the leader-
ship of Lazar, whom they elected to prevent the spread of
dissensions among themselves, were without any sufficient
connecting links to hold them together after Lazar was
:iallegd, and the Servian power was destroyed, at Kosaova in
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The genius of the Bervs was such as to favonr their
separation into such portions as were easily conquered and
absorbed by the Turks, who were firmly established on
the Danube for some half century before the fall of Com-
stantinople avenged on the Greek Empire its base intro-
duction of savage allies to help it against its neighbours of
like faith and related race. The Slavonian system of
government had its root in the Sadroogs, or village com-
manity, which still flourishes as much as anything can
flourish under Turkish rule among the Slavonian popu-
lations, and has been of priceless value to a people who,
without some such tie to bind men together in country
districts, to secure a home for the defenceless widow and
orphan, and to preserve family order amidst State dis-
order, could scarcely have continued to hold apart and
keep alive the burning memory of former freedom and great-
pness. It has been round the hearth of the village-family,
numbering members often of five and six generations, that
the history of the nation and the exploits of the national
heroes, common to all the divided provinces and dear to
Christian and to remegade Slav Mahometan alike, have
been sung to the monotonous gusla and woven into the
very being of each Slav from infancy. And it has been by
the influence of the patient elders of the family that the hot
indignation of the strong members has been restrained
from {ime to time and reserved to take the best moment for
hastening the dawn of better days for the nation.

As of one nation it is still necessary to speak of these
people. Forthough we speak commonly of them as Bosnian,
or Servian, or what not, they themselves feel that they
are brethren, and do not perhaps sufficiently recognise that
their quiet, patient, industrious, somewhat self-absorbed
nature is mot necessarily fitted to hold together under
one head. It may be that they may learn that some
form of Federation suits them best. One thing seems
quite certain,—that though Austria or Russia may plan to
absorb fresh Slavonian populations, and may therefore
offer aid secretly or openly to insurgent provinces to get
rid of the Turk, the Slavs themselves have a very definite
idea that they are made, not to be governed, but to govern
themselves, and would rise against fresh masters with all
the more courage and persistence because they had already
freed themselves from the more hopeless and long endured
tyranny. They point with pride and look with the longing
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rivalry of affection to the steady sell-respect and patience
of Free Servia and Montenegro, and aver freely that what
Slavs have done already Slavs will do again. They remem-
ber that the heroes of Slavs have been not eo much warriors
as lawgivers and educators.

Austria has within her borders a considerable Slav popu-
lation in Croatia, Dalmatia, Istria, Hungary, and Slavonia,
and owes much to their support in the troublous times of
1848. At the time of the triumph of Madgiar statesmen
and the establishment of dualism in the empire-kingdom,
the interssts of these Slav populations had to give way to
the Madgiar influence, and it is a serious matter for Austria
to see a Slav insurrection on her Tarkish border just at
the moment when matters are going, to say the least, not
emoothly in her dual and divisible government. But her
Slav populations, though they do not possess all the rights
which Englishmen conceive to be necessaries of life, are
chiefly Roman Catholics living under a government of the
same religion and not without constitutional institations.
Their active sympathies with their kinsfolk in insurrection
cannot be either quelled safficiently to prevent their shelter-
ing the crowds of hungry and naked women, children, and
old men who fly across the borders of Herzegovina, nor
does the Austrian Government fail to help the poor Mon-
tenegrin Government to feed those fugitives who are
crowding into the little principality. There, Christian and
Mahometan sufferers from the war are alike hospitably
received, in numbers which sorely tax the resources of the
country, and Austria gives about twopence-halfpenny a head
per day towards feeding them. In some villages there are
three or four times as many refugees as inhabitants, and, as
the country might itself be attacked at any moment, help
is much needed to save human life. Large numbers of the
refugees are without clothing in the bitter winter weather
in the mountains, having come from warm sunny plains,
and are compelled to cronch together on the bare rocks
without shelter and without clothing or sufficient food.
The committees formed in London and in Austria for he]
ing in this strait hope to rouse as much sympathy in
England for these sufferers, who have none to help, as for
the far less pitiable victims of the floods in wealthy France.
It may well be kept in mind, too, that, although Turkey is
not able to pay her creditors their dividends in full, it has
been the strain to collect taxes to pay the half of the
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coupons due in January that has produced perhaps greater
misery throughout Turkey than ever was known. In Asia
Minor,—whatever similar atrocities may have been com-
mitted in the Enropean provinces,—where the agricultural
and grazier population habitually pays sixty-two per cent.
of sroﬁts in taxes, where droughts have killed off the flocks,
and famine and pestilence halved the population, the taxes
for these dividends have been gathered by taking from the
ple the food distributed by the relief committees and
y eompelling them to shear their few remaining miserable
sheep in the middle of winter. Those who are free from
the grief of having helped, by means of the Turkish Loan,
to prop ug such a Government as this, may also feel free
to hols the poor and needy driven by it from home and
kindred in Herzegovina.

It is not, then, of the Slavs of Austria nor of the Slavsin
Russia that there is question now, but of the Slav popu-
lations in Turkey who are in overwhelming majority Chris-
tian, belonging either to the Roman Catholic or to the
Greek Church, the latter preponderating considerably.

And first as to those yet hidden from Western Europo
under the name of Turkey. They are the Herzegovinians,
the Bosnians, the Bulgarians, the Albanians, and some
Greeks. Roumania and Wallachia, though nominally
under the suzerainty of the Porte, are so entirely distinct
from the Empire and from its stroggling Christian popu-
lations that they may be left out of account.

The limits of Bulgaria and Albania, as now variously
marked on the maps, by no means represent the confines
of the districts inhabited by those popalations, it having
been the policy of the Turk to confuse national boundaries
and destroy national associations and traditions as much
as possible,

he Albanians, commonly called Arnaouts in Turkey,
were hill tribes more or less bound up with the Bervs in
the time of Servian prosperity, and of allied race, who
came down from the mountains, after the foll of that
Power, to people the plains left desolate by fugitive
Slavs. They were Roman Catholics, and the Turkish
Government was willing to grant to them—as to others of
that Church—privileges in the exercise of their religion
which seemed unimportant because comparatively few in
number. Those who remained in the mountains retained
their religion ; but those who settled in the plains sought
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favour with the Sultan and gained permission to domineer
over other Christians by professing Mahometanism. Among
the apostate chieftains was the father of Scanderbeg, who
gave his son to be educated by the Sultan. The son
renoanced the Mahometan faith and joined the standard
of John Hunniades in Hungary and fought the Turks.
After a long struggle at the head of Albanian warriors he
succeeded in making himself independent ; but his adherents
were not strong enough to maintain the di?ity of their
religion or their nationality, and soon after his death no
result of his efforts was left but a fame more widely spread
than that of any other leader of the Christians in Turkey.
The descendants of go fickle and anprincipled a people,
with the nccumulated vices of an apostate race, are become
8 byword in the neighbouring countries. These are the
inhabitants of the northern plains of Albania, and are to be
numbered among the Christian populations only because
theyare near kinsfolk to the Roman Catholic tribes who live &
very free and independent life in the mountains whither the
Tuarkish authorities dare not follow them, and becanse there
is a tendency among them to revert to the ancient faith suf-
ficiently marked to make it an open question whether they
would no:ejoin and materially help, while they morally
embarrassed, any widespread rising of Christians in Tarkey.
Their hatred to the Turk is bitter, while they retain traces
of sympathy with Servs even though they do not scruple
to oppress them with a lawlessness almost unknown to any
other Mussulman official,—if there are shades in that
blackness. The southern Albanians have more in common
with the Greeks, but are also })rofossedly Mahometan.
Both have done as much fighting for as against the Turks,
and were, long ago, before their apostasy, the only Chris-
tians in the Turkish armies in the East. It may be well,
@ propos of the Albanians, to snggest, in fow words, the two
sides of the question of the Christians in Tarkey in relation
to the army. Favourers of Turkey remark upon the privi-
lege enjoyed by Christians of immaunity from military
service, while the Tarks and Mahometan populations have
to furnish o certain contingent although they dislike mili-
tary life. The Mahometans are represented as justly jealous
of their Christian fellow-countrymen on this point. But
the other side of the qnestion is this : that, although mili-
tary reclamations f hoavilg upon the Mussulmans, the
privilege of going about armed is ore which would be gladly
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by the Christian population at the same price,
while the Mussulmans are free from the heavy tax paid by
all Christian males above three months old for exemption
from military service, a tax which often serves as an excuse
for extortion. The Saltan has now announced that Chris-
tians will be enrolled in the army, but unless it be in
in separate regiments this promise cannot be fulfilled,
gince the daily life and habits and morals of Christians
and Mahometans are irreconcilable. Perhaps the most
cogent proof that Slavonian Christians and Mahometans
ean never peaceably share one country, is the fact that
the former are without blame and irreproachable in the
matter of chastity, while the Mussulman, and especially
the Turk, allows and practises unbridled licence. Amon,
the former women are intelligent, respected, and free, an
among the latter are the degraded instruments of loath-
:omehvioe. Sach light and such darkness cannot dwell

ether.

e Bulgarians come more completely than the Alba-
nians under the description of Christians in Turkey.
Originally brethren of the Servs, with whom they have in
common a language which is harsh and rude in their
mouths, and soft in the districts nearer to Italian influ-
ences, but which is easily mutually intelligible, and other-
wise identical, as far as vocabulary is concerned, their period
of prominence came earlier, but they fell at abont the
geame time before the Turkish arms. They were only
?ndn&lly subjogated, and were able to make good terms
or themselves, a8 indeed most peoples could, the tyranny
of the Turk having everywhere grown more and more
grinding as lapse of time made him feel more at home,
and privileged in his oppression. At first the Bulgarians

resorved their antonomy, both in state and church, pay-
ing tribate to the Sanltan; but some chieftains apostatised
80 as to share in the power which they fonnd Mussnlmans in
neighbouring countries arrogated to themselves ; some were
driven into exile, some were disposed of, and the great
blow to Bulgarian independence was dealt just a century
, when the Sultan imposed upon the people a set of
bishops belonging to the corrupt patriarchate of Con-
stantinople, creatures of the Turkish government, who buy
their sees and recoup themselves at the expense of their
flocks. The story is the same for all the Greek Church
commanities under the power of the Porte. The Chris-



922 Christian Populations in Turkey.

tians suffer a8 much from the religious superiors imposed
apon them against their will as they do from the civil
governors and their subordinates. But the sabjection of
the Bulgarians had not lasted long enough to deprive
them of all courage when the resurrection of Greece, of
the Moldo-Wallachian provinces, and of Free Servia, gave
them spirit to bestir themselves. Early in this centary a
movement began among them for better education, and
now the whole province possesses a most respectable num-
ber of schools for both boys and girls, in which the ancient
Cyrillic alphabet, the old Bulgarian language, and the
early version of the Bible, are carefully taught in order to
help forward free intercourse with the neighbouring Serva.
The policy of the Porte has been to harass the people by
forced immigrations from wilder portions of the empire;
but they have steadily held on their way, cultivating the
marvellously fertile plains which fall to their lot, and
which would make them wealthy under a good government,
and with access to European markets. They grow cotton,
silk, and corn, in what would be abundance but for oppres-
sive taxation, and leave the Mussulmans to people the
towns. In the towns, however, many shopkeepers are
Christians, and the taxes are arranged eo as to fall most
heavily on the trades and industries usually engaged in by
them, and not by Mahometans.

Within the last foew years the Bulgarians have sacceeded
in insisting on the fulfilment of a clanse in the Hattisherif
of 1857, which promised the restoration of their ancient
ecclesiastical privileges, and this is & great step fowards
regaining their civil freedom.

The Mahometan population of Bulgaria has diminished,
partly because they are subject to military service, partly
because the introduction of steam has well-nigh destroyed
some of the industries practised in Bulgaria, such as silk-
weaving. The result is that the Mahometans are poorer
than even the Christians, only they are still in a position
to bully and rob their wealthier neighbours with impunity.
The taxes are now raised partislly from the Mahometan
population, and they resent the injury, and revenge them-
selves on the Christians, murdering them or taking their
lands from them without fear of consequences. Kor all
the professions of mixed tribunals, and the reception of
the evidence of a Christian in the courts of law, nay even
the device of peripatetic commissioners o see that these
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provisions are carried out, have been tried and found
utterly wanting. It is & point of faith with every Mahom-
etan thronghout Turkey, that every Christian is his
appropriate vietim, and the only Christians who obtain
justice, or unjust sentences in their favour, are those who
are wealthy and unscrupulous enough to buy the judge
and not to be afraid of thus exposing their well-being to
possible risks. Of such Christians there are many through-
out Turkey, as must needs be after centuries of association
with Mahometen morals, and of grinding misery. These
Christians are those who dare complain and seek the help
of Consuls against Turkish courts and officials, and it is
they, too, who dare accept the empty dignity of place
in the mixed courts. The natural result is that the
representatives of foreign Powers, who are often men of
business, with little time and attention to spare for those
who do not obtrude themselves on their notice, send to
Western Europe such pictures of the Turkish Christian
as are enough to make anyone question whether sach
people are not better left to be ground out of existence.
A more hopeful, and probably a truer idea is commonly
given by those who either travel leisurely, or work among
the outlying populations away from the corrupted towns.
A whisper of hope and interest is passing now through
Bulgaria, bat it is not known that any preparation for
revolt is being seriously made. There is a prevalent feel-
ing among the Christians in Turkey, that the populations
nearest Montenegro must decisively lead the way, for they
can get help; while those bordering on Free Servia cannot
reckon on the active sympathy of that Government. These
down-trodden folk, whose whole thoughts are concentrated
on the hope of successful fighting, are scarcely in a posi-
tion to appreciate the service done to the race by a Power
which by assiduous efforts to train its subjects in the
self-restraint and industrious gradual progress of a con-
stitationally governed country, is preparing them to be the
fit centre of a Servian federation, or kingdom,—a place
pointed out for her by her geographical sitnation, her sted-
fast Christianity, and her political experience, combined,
and a place more than generously conceded to her by
warlike Muntenegro. An understanding, if not an actual
treaty, exists between the two Governmentis that Monte-
ne, will be well content to fight for and with Bervia,
and then yield to her the resultant crown, for they are not
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rival nations, but two brethren helping the rest of the
family, and anxious only to do the best for all, without
selfich ambition.

Herzegovine and Bosnia have commonly been spoken of
together, and they have, as & matter of fact, been under
one Turkish governor. The Bnltan has now appointed a
separate governor for Herzegovina, saying that the differ-
ences in the constituents of the populations of the two
districts render this desirable, there being a larger pro-

rtion of Mussulmans to Christians in %osnis than in

erzegoving. This is eaid to make it impossible for the
Sultan to grant to Bosnians all the reforms possible for
Herzegovina. But since Bosnia and Herzegovina have
repeatedly demanded those reforms which were promised by
the Hattisherif of 1857 to all the provinces of the Tarkish
empire alike, it is not easy to see what difference mneed
now be made between these two provinces, one of which is
in open organised revolt, while the other is as yet only
waiting its opportunity. One great difference, however,
there really is, arising chiefly from the greater nnmber of
Roman Catholics in Bosnia, who are inclined to direct their
efforts towards the end of being absorbed into the Catholic
empire of Austria. Herzegovina looks to the heads of her
own race.

Helzegovina differed from other branches of the Slavs
at tho downfall of the Servian empire, imasmuch as it
secured to itself, for a long time, rights of popular self-
government, its population feeding cattle on the mountains,
as far as possible from the towns where the Turks, here as
elsewhere, kept each other in countenance. The Sultans,
from time to time, confirmed their privileges, and even so
late as tem years ago, a native chief was violently super-
seded in hie post of authority by a Mussulman governor.
Repeated efforts to destroy the bonds between the people
of the provinoce and their old and long-acknowledged native
leaders, together with the rapacity of Turkish settlers,
tax-gatherers, and officials have esused the reiterated in-
gurrections which have earned for these populations a
character for tarbulence which the Western nations have
been unable to oonceive that & government could for so
long be bad enough tg Jm he typical stories toldthin
the opening paragraphs is paper show them to be the
convalsions nooemrgly precedent to freedom.

The Boanian nobles hald an ignobly prominent position
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in the miserable story of Turkish acquisition in Europe.
The common people of the country stood as staunchly to
their faith as the rest of their brethren; but by some un-
ha Fy chance there was among them a class of privileged
nobles who preferred apostasy to the loes of position and

ror‘r;y, and who at once, when the struggle against the

urkish arms became finally hopelese, declared themselves
Mussulmans, and thus, by the law of the Koran, secured
fresh and novel rights to ride roughshod over the peasantry.
But these shameless renegades did not at the same time
learn to love their conquerors, and thus Bosnia hag, within
her borders, native Christians, groaning under Greek
bishops and Mussulman officials ; native Christians strongly
attached to the Roman church, and yearning after Austrian
rule; native nobility thirsting for the day to come when
they may find the use of the carefully-kept title deeds and
ba.dyges of nobility coming from ancient days ; and genuine
Osmanli Turks, who wonder, perbaps, that the people
whom Allah long ago gave them as slaves and victims
should not placidly submit to have their wives and
daughters ravished, their goods plundered, and their kins-
folk murdered, by them in obedience to fate. This Bosnian
nobility will, in spite of their tyranny, find it easy to rally
round them the Slav people when they adopt the Slav
cause a8 against the Turks; but the solution of the popular
troubles in Boenia would not be found were such a revolt
to bring them success. A popular leader, even from
another province, might attract them to his standard by
the claim of kindred, and then many would probably pro-
fess themeelves adherents of the old creed, and in doing so
would have to give up many of the privileges which they
now possess, gimply in virtne of their Mahometanism,
while the ancient bond between the hereditary chiefs and
their peasantry would soom be enthusiastically renewed
under the Christian banner. Of course their profession of
faith would be worthless in most aspects; but it would be
something gained for them to be merely called Christians,
since that would make intercourse with Western Chris-
tianity natural and obvious, and our religious societies
would know héw to push their opportunities among them,
ae well as among the peasants, who, even now, amidst
their political excitement, are eager purchasers of the books
carried round by colporteurs.

And now the survey brings us to the principality of
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Bervia, which alone has kept the name of Servia in Euro-
pean geography. Other districts, commonly known as
parts of Bulgana and Albanis, are known to the Slavs as
“0ld Servia,” but that is not a name recognised by the
Sublime Porte. This is the largest Slavonic province
engulfed by Turkey, and numbers something like &
population of 1,250,000, It is now, after four hundred
years of a more utter subjection than any other Turkish pro-
vince, and then after sixty years of gallant struggle, the
free principality of Servia, governed by its hereditary

rince, whose peasant ancestor, only two generations ago,

eaded an insurrection and won the title of Prince and
a recognition of his right to reign, by the choioe of the
nation, from the Sultan.

In the fourteenth century Servia had already produced
the ruling dynasty, and had given name to the empire.
Some reason for this preponderance over the neighbouring
tribes may probably make itself clear to those who learn
that a very complete and typical example of the village com-
munity system overspread the whole of Servia, covering it
with a well-ordered population, among whom no differences
of rank existed to tempt the possessors into compromise
with the invading Turk. These oppressors came and
seized fortresses and towns. The people withdrew
into the dense oak forests which clothe the undulatin
country, holding no converse with the Turks, and visi
by them only when either plunder was wanted or gangs of
labourers to execute unpaid tasks for the oppreesor.
Generation after generation here died without ever
having seen a town, because the most abject humbling of
themselves could not save them from insult and injury at
the hands of the Turks, and because it was too bitter to
them to see the strongholds of their nation in the hands of
enemies from whom it seemed hopeless to try to wrest
them. The peasant life was simple. The head of the
Sadroogs apportioned the work among the men and
women of the family, and the evenings served for the
ropetition or chanting of Servian poems, either handed
down to keep the memory of empire and of heroes green,
or newly composed by scme of the many singers of the
country, to commemorate more recent deeds of valour
against the Turk among some neighbouring tribes. The
life was simple, disciplined, and organised in & way which
gave the people regulated coherence enough to suffer long,
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and then, when opportunity came, to prove themselves
strong. They did not give up their country without a
struggle. The fatal battle of Kossova, nowrfooke_d back
upon a8 the last final field, did not at the time put an end
to their hope and resolution. The young Lazareviteh,
sucoessor to Lasar who was killed in that battle, made a
treaty with the Sultan by which he was to hold his crown
in fief ; but at his death the Turks declared it was impious
to allow a Christian ruler to possess lands so fair, and a
Turkish garrison was sent to assert the direct authority of
the Sultan. The Servs allied themselves with Hungary,
and Belgrade, the city of seven sieges, was strengthened,
and a fortress built at Semendria, a little lower down the
Danube. This great mass of grey stone walls, with its
twenty-five towers, was built to command the junction of
the Morava and the Danube, looking on the Danube in
the direction from which the Turkish hosts must always ap-
proach it,and there was built through the whole thickness of
the wall a red brick cross, which, the more furiously bat-
tered, has only shown the brighter in contrast to the
gloomy strength of the stone. A fortress strangely typical
of Servian, as of all other, persecuted Christianity, 1t still
remains to remind the people by Whose aid and by the
help of Whose arm they have now regained the freedom to
worship God in Christ. For there can be no doubt that it
has been the sobrm and patience of Christian faith,
darkened and disto! though it has been, that has been
the backbone of the people, and their eagerness now to
learn the way of God more perfectly must not be hidden
from our eyes by the stories we hear of political struggle
and intrigue, nor of social disorder and impurity in Bel-
e, whither people of all countries and opinions have
ocked, eager to utilise the newly-risen power for their
own ends. The heart of the people is sound and steady,
and they are guided by a Prince who, though young and.
inexperienced, has already shown himself patriotic, dis-
creet, and firm,—a true Servian. The Bible Bociety finds
ready sale for its wares, and schools have been maltiplied
over the country ever since it became fairly safe for children
to be away from the immediate protection of warlike
households.

The alliance with Hungary would probably bave been
a permanent one, and the Servians might have had no
worse a history than the Slavonian provinoes of Austris, had
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ok Hm:;iadu toliln t‘l:leedgeSemmm leader tlu.:f lgo;‘hould
require them to ackmo SUpremao, o—of
which the Servians had an extreme horror—while the Sultan
promised absolute religious toleration and ecclesinstical
solf-government should they submit to him. The choice
seemed easy, and would have been the right one had they
bad to deal with m!blemt a treacherous Power. They still
struggled for civil liberty also, but in 1444 the batile of
Varna made the' Sultan master of all but Belgrade, which
was held against him by the H: ians till 1522. The
confidence of the Servians in the liberality of the Turks
was misplaced. Mahometanism alone was tolerated ; the
Christian churches, monuments of the piety and archi-
tectural ekill of generations of princes and people, were
used as stables; the peasants were heavily taxed for the
support of the Spahis or military colonists of the Saltan,
and were subjected to continual corvées; every fifth year
conseription took their most promising boys to be brought
up in the Mussulman faith and fight in the Sultan’s armies ;
the land was used almost every year as the route for the
Turkish armies in their wars with Western Europe, and
neither man, woman, nor child, nor houses, nor were

o.
The fall of Belgrade, which marked the triumph of
the Turks over the Hungarians, was the gignal for even
increased extortion and violence on the part of the Spnhis,
committed not by virtne of law, but, as it was in the
beginning and is now throughout Turkey, because the
Turks are utterly lawless and no central authority can ever
ensure liberty and justice in the provinoes. For a hundred
and eixty years thick darkness covered the land; but at
the end of the seventeenth century Leopold of Germany
attacked the Turks, and the Servians rose to help him, and
in 1718 they were ceded, by the Treaty of Passarovits, to
Austria, under whom they had peace for twenty years.
They lost no moment of this breathing space, but made
8, restored churches, and did all they could to repair

the losses of former times. But the end came, and Anstria,
too weak to hold the country against the Turks, had to
abandon them once more to their old exasperated foes the
Spahis. In de?ipn.ir 87,000 families, headed by George
Brankovitch, fled to Anstrian territory, on a bargain that
they were to have a large amount of freedom in self-
government both civil and ecclesiastical, and were in return
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to guard the Austrian boundaries. The Servs of Austris
oomplain that this bargain was never kept; but with their
grievances wo have nothing at present to do. They cer-
fainly were never in such dismal case a8 those who remained
on the national soil.

As the century grew older, however, the utier subjes-
tion of Servia to the Turks brought some good results.
The rights of the Spahis were more clearly defined, foadal
service was no longer ‘forced from the peasantry, and
many fought with willingness, if not with enthusiasm, in
the Moalem armies. But the spirit of patriotism was
not dead. When a reforming Sultan asoended the throne
and resolved fo introdace European tactios and dis-
cipline among his troops, the Janissaries rebelled, and
among the most insubordinate were those who had long
exercised authority in Servia. They set the civil repre-
sentative of the Porte—the Pacha of Belgrade—at defiance,
and the order-loving Servians answered fo the appeal of
the Sultan and drove the rebels from the country. At once
all Turkey was in an uproar; the Sultan had employed
‘* dogs of Christians " {o defeat true believers. The Janis-
garies were at once reinstated, and rode roughshod over
Servian and Spahi alike. They cried to the Sultan in vain,
and the resalt of this falling out among thieves was that
the honest Servians began to come by their rights. Belgrade
fell into their hands, they claimed the right to garrison
their own fortresses, a.ndy other rights, and would have
received them in return for a yearly tribute had not the
rise of Napoleon’s fortunes emboldened his ally the Sultan.
The leader of this period was Kara or Black George, &
peasant of strong character, ruthless determination, and
considerable military experience, able in civil matters too,
up to the requirements of the people at that stage. He
called together the National Assembly, or Skouptchina,
spfom & Senate, and revived the laws of Dushan.

t is needless to follow the varying fortunes of the struggle,
which lasted till Kars George ms his Senate were forced
to fly across the border into Austria, and the Sultan’s
troops set themselves to pacify the country by impali
the native leaders, throwing infants into boiling water an
into cesspools in derision of baptism, and other similar
modes. The Sultan then found in Milosch Obrenovitch, a
well-kmown Servian, a mediator between him and the furious
people. Terms were arranged, and in 1815 the Treaty of

B2
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Bucharest gave to Servia freedom of worship, of commerce,
of self-administration, of self-taxation for the Imperial
treasury, of garrieoning her towns, and of administering
the estates of such Spahis as refused to sell the lands on
which in fature they were forbidden to live. But Milosch
was not proof against the temptations of power. He abused
his princely dignily, was driven from the country, and
Kara George having been invited to retarn but having been
mardered on the way, Milosch’s son Michael was raised to
the throne. He was young aud untrained, and three years
served to show that he could not govern the people. He
abdicated, and went to Germany and France to study.
The Servians chose as his successor Alexander, son of Kara
George; but he also failed to satisfy either the Sultan or
the people, and was compelled fo abdicate in 1858. Milosch
was then invited to return, and ruled about a year and
& half with some vigour, organising a national militia
almost equivalent to an arming of the entire nation.

On his death his son Michael, now older and wiser, suc-
ceeded to a difficulty caused by the remonstrances of the
Sultan, Austria, and England, against the new militia.
Then he was involved by an immigration of fugitives from
Turkish oppression in Bulgaria and Bosnia ; but he stood
his ground, and sucoeeded in winning for his government
the love of the kindred populations beyond his borders, and
a steadily growing respect from the Great Powers. In June
1862 a storm burst over his head which brought him in
the end perfect independence, except so far as concerned
the retention of two Turkish garrisons in the country,
and an acknowledgment of suzerainty and a tribute to the
Sultan. This was the treacherous bombardment of the
town by the fortress of Belgrade under pretext of a scuffle
between & few Tuarkish soldiers and some youths. The
exasperated Servians held themselves in perfect quietness,
trusting to Michael’s diplomacy and the good feeling of
Europe to secure them against the repetition of such an
outrage, and their hope was not in vain. Michael con-
tinued to develope the resources of the couniry; churches
were rebuilt ; schools, primary, and higher, and technieal,
and colleges and a university were opened ; and mines and
railways were projected. In 1867 the last Turkish garrison
was withdrawn ; and now a tribute of £28,000 per annum is
tbe only link between the Porte and the Free Servs of Servia.

In 1868 Prince Michael, who was struggling to keep the
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balance between a somewhat strong Conservative Ministry
and the Liberal, if not Radical, demands of his people, was
shot down in his garden, as it was subsequently pretty clearly
proved, by an agent of the party who wished to bring Alex-
ander Kara Georgevitch back to the throne. His death left
a successor who was & minor, but the Ministry vigorously
held on in the path of improvement, and were able to give
s good account when the present Prince Milan ascended
the throne in 1871. He has established a firm hold on the
affections of the people, and the internal resources of the
country are being rapidly developed. A large army well
trained and armed is ready to take the field whenever the
united wisdom and prudence of the Government shall let
the eager people fly to the assistance of the provinces still
under the Turkish yoke. Servia is as yet restrained by the
attitude of the Great Powers, and in the meanwhile, whether
she is to be called upon for warlike activity or for the aid
which a consolidated Government may give to populations
weary after victorious struggle, she is making due pre-
paration and will not be found wanting at the nght time.
To Montenegro alone belongs the proud boast that it
has never been under the dominion of the Turks, has
nevor been inhabited by them, has never agreed to pay
tribute to them, but has kept up s perennial struggle
with them ever since the fall of the Serman Empire. It is
but a little State, and perhaps it owes its independence
scarcely more to the hardy vigour of its sons than to the
fact that it consists just of a knot of the Balkans, a place
where the native saying is that God, in sowing the earth
with rocks, dropped the bag. Its bare rocks and severe
climate have always been its strong allies against the Turk,
and its inhabitants have never so nig'regated wealth around
them as to be unwilling to burn homes and crops rather
than leave them as prey to the invading Turks when there
was nothing left for it but flight to the ronghest heights.
At first, after the battle of Kossova, the chief of the province
of Zeuta cwned much of Herzegovina, and fought hand in
hand with the Albanians. But Scanderbeg’s death left
him alone, and Ivo the Black retreated to the mountains
which now are the whole of Montenegro. Even the sea
coast had to be abandoned, though only a rifle-shot from
the southern limit of the mountains is Bocche di Cattaro,
the finest harbour in Europe, the natural outlet for Slav
commeroce, for which Slavs havé longed and fought for four
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centuries, but which still lies, well-nigh unused, before their
tantalised eyes.

For a century the fugitives found their mountains a
secure retreat, and their bravery and advantageous position
made them desirable allies. Venice was not reluctant
to give the right hand of fellowship to the highlanders, and
many alliances were formed between the mnobility of the
two States. But such a friendship was not without its
drawbacks; for the Venetian brides lured their husbands
to the luxury of their own old homes; and finally, in
1516, the Prince of Montenegro left the government in the
hands of German Petrovitch, Bishop (of the Greek Chureh)
of Montenegro. In his family it has ever since been
hereditary, descending first from uncle to nephew, and
only in this century going in the usual order of descent,
gince, in 1853, Danilo resolved to abolish the law of
celibacy as incumbent on the Prince, and married a
Viennese lady whose life was one of farsighted benevolence,
and who did more than perhaps ani:ther to aid the cause
of edueation throughout Slavonian lands, and $o steady the
course of Slav policy.

Throughout these centaries the story of Montenegro has
been purely that of hard-won victory against the Turks.
No instance of truce or treaty with the Turks has ocourred
without its following of treacherous betrayal. In 1703
Peter the Great thought it worth while to-secure Monte-
negro as his ally, but he too betrayed the principality to its
epemies. The Turks came and devastated the country.
Venice refased her aid, and paid the penalty of the loss of
her provinces from Boenia to the Isthmns of Corinth, and
the struggle ended with a siege of seven years sustained by
Montenegro. In the end of last century Russia and Austris
began to intrigue against each other for the friendship
of the little State, and their rivalry has ever since been
a valuable tool in the hands of the rulers of Montene
In 1819 Cattaro, which had submitted to Venice, when Ivo
retired to the mountains, on the bargain that it was never
%o be given to any other power, found that Napoleon,
as conqueror, had ceded it to Austria. Resenting this,
it etrove to join the mountaineers, but failed. i
Daniel bad done all he could to belp it; and, on seeing
that Anstria had tightened her grasp on what should have
been his seaport, he retired to his little capital of igné,
and devoted bi to the improvement of his people. Hi
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suceessar, Peter IL., obiained from European Powers a
frontier treaty, which was the first formal recognitiom
of his country by diplomatistsa. Under him rapid advance
was made in the essentials, though not in the external
comforts, of civilisation. It will not do to live a less
rigorous life till the country is secure from Turkish
inroads: but schools were multiplied, roads made, and
some barbarous practices in war done away with. The
custom of cutting off the heads of dead enemies has
not yet been quite given up, because the Turks of the
neighbouring lands would misconstrue such humanity as
cowardice.

Danilo projected a code of laws, and disregarded all pro-
vocations to war with the Sultan till an actual invasion
compelled him to take up arms; and the victory of
Grahovo, in 1858, secured for him a Commission of the
Great Powers to fix the boundaries between Montenegro
and Turkey. Some fertile districts were awarded to him,
but no seaport; and he was not required to acknowled
the suzerainty of the Porte. In 1859 he was murdens
when at Cattaro for his wife’s health, and never was prince
more deeply mourmed. His people flocked down the
precipitous zigzag road to Cattaro to demand vengeance
when he lay dying; but his message was that they should
go quietly home. It was a long time before gay dress
or weapons or festive gatherings appeared in the mountains.
His successor was the present reigning Prince Nicholas,
who was only 18 years og age; but who has vindicated his
fitness for the difficult post by great wisdom and prudence,
and by a really ingenious tact in playing Russia, France,
and the Porte off against each other when they try in tum
to use him as a cat’s-paw. He now appears {o be waiting
until some change in the political horizon shall show that
it is time for him to help the rebelling provinces, whom as
yet he dares only to help privately, and by receiving their
refugees. His people, warriors every one of them, with
wives and daughters ready and not unaccustomed to give
warlike help at need, are eager for the fray, and it is not an
undesirable thing that so simple, earnest, brave a people
should extend their boundaries. Under Montenegrin skies
education is fostered as in all other Servian commaunities,
all forms of religion are free, and the knowledge of the
truth is being spread as might be expected in a country
the capital of which contains only a hundred houses,
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which found purchasers for thirty-two copies of the Bible
al one visit tﬂither of a colporteur.

Whether Montenegro or Bervia take temporarily or
finally the foremost place, or whether there be formed
a federation of the Slavonic ‘gopulntions of Turkey, there is
;tgllleﬁs;:, ‘m the es of the crushed Im:l r;sol_ut& Peog{o

or freedom from gross outrage and the intolerable
maladministration of an imbecile government, and for
liberty to worship the God of their fathers in public—there
is in this struggle a fit subject for the warmest sympathy of
Enﬂi:kh men and women, 8 sympathy which will find
no of outlets for its practical expreassion.
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Arr. VI.— Statistics of Protestant Missionary Societies.
1872—3. London: Printed for Private Circulation
by W. Nicrovs, 1874.

Tms work supplies the place of a formal missionary
census. Such a census taken periodically seems necessary
on account of the present form of missionary organisation.
Waere the whole under one direction, we might get a view
at once of the whole field of labour, the distribution of
agencies, the districts occupied and vacant, and the results
reaped; but as this is out of the question, and not on all
accounts desirable, a census of some kind is the only
means by which we can take a survey of all that is being
done. It is greatly to be regretted that a census is not taken
by the conocerted action of the different missionary bodies
themeelves. Not only would it be done more easily and
effectively by those who have access to all the information
than by private individuals, but the report would come
with greater authority, and be more widely known. The
benefit of such a work would be great. At present we
read our own Reports, and know the missions of our own
Churches, while we know scarcely anything of what is
being done by kindred bodies. The necessity of some
general uniformity in statistics of returns would begin to
be folt. At present it is the abeence of this which 18 the
main difficulty in the way of authors of works like the one
before us. The principle of division of labour is, in the
main, carried out, and 1t is strange that it should ever be
set at nought when the greatness of the field is remem-
bered. But if the facts of the case were better known, and
the Churches accustomed to look, not only on their * own
things, but also on the things of others,” public opinion
would enforce the observance of what maybe called the inter-
national law and comity of Churches. Intheabsence of any
official census, it is greatly to the credit of the Senior
Secretary of the Wesleyan idissionsry Society that he has
twice eseayed, with an interval of ten years, to analyse and
tabulate the statistics of the Protestant missions of Great
Britain, the Continent, and America. When the difficulties
to be overcome are borne in mind, such as the number of



106 Comparative Missionary Statistics.

Reports to be collected over so wide a field, and the different
methods on which retarns are made, we can only wonder
at the satisfactory results obtained, and the comparatively
few omissions. Anyone who wishes, and will take the
trouble, may form a judgment about the entire mission-
field, which the unavoidable omissions eannot materially
affect. As might be expeoted, it is the work of the American
missionary societies of which the returns are least com-
plete. In the first place, the compiler gives us particulars
of the incomes of about one hundred and sixty distinet
missionary organisations beside Bible and educational
societies, and then in forty tables arranged geographically,
and preceded by valuable general information respecting the
moral condition of the countries under review, details of
the Churches at work in the different parts of the world,
the number of stations, of ministers, European and native,
lay agents, hearers, members, schools, scholars, and ex-

nditare. The figures are for 1872—3 ; but as the census
18 not likely to be repeated for some years to come, and
the same years are taken for all, the comparison will be
fair and trustworthy.

Let us first note some general financial facts. The total
amount raised annually in Great Britain, America, and
Continental Europe for missionary and kindred purposes
is, in round numbers, £2,000,000. Of this considerably
more than half comes from Greet Britain, England con-
tributing £778,371, Beotland £194,164,and Ireland £52,624.
To this must be added, for Jews' Societies, Education,
Bible Societies, though a fow of the latter are American,
£813,184. The chief American missionary societies re-
ceive £534,615, different Continental societies in Germany,
France, Holland, &¢., £129,513. In England it is to be
remarked that the missionary incomes of the Established
Church and the Nonconformists are about equal, the
balance being slightly in favour of the latter, £414,597
againet £363,774. It will also be obsarved that the largest
missions belong to England and America. The German
contingent is £94,000. This may seem & small sum to
come from Germany, the fatherland of Protestantism, and
peopled by our brethren in race. We do not know whether
any of the difference arises from the religious histo
of Germany and England. We shonld be sorry to thi
that the difference in represents & like difference
in missionary seal. bably the chief explanation
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is to be found in the comparative wealth of the ftwo
nations.

As it would be impossible within the compass of a brief
article to survey minutely the whole breadth of the field,'
we propose now to glance at a few of the principal districts.
The West Indies are one of the oldest mission-grounds,
one that has attracted most interest, and exvited most
hope and anxiety. Many of the Moravian missions date
back to the middle, and many of the Wesleyan to the close
of the last century. There is no part of the world in which
in proportion to numbers education and religion have
received so much help from Government, and none in which
the friends of Christian missions have taken a deeper or
more lasting interest. The total number of Church mem-
bers returned is 105,000, of whom one-half belong to
Jamaica. This cannot be said to be altogether nnsatis-
factory. The one point which has given great anxiety to
all the Charches at work in these beautiful islands is the
failare after s0 many years of labour to develope self-sup-
porting power. The evidences of this are that there are
nearly two European ministers to one native, and that the
missions still cost £40,000 annually. This, again, indicates
weakness in the native Churches. If there had been the
right material in the Churches, a native ministry would
have sprung up spontaneously. But the fault lies assuredly
not in Chrnistianity, or Christian missions, or even in the
negro race alone, but ultimately in the negro race and
character as weakened and demoralised by centuries of
ignorance, neglect, and oppression. A European race,
under the same training, would have yielded no better
fruit. We must not allow vexation and impatience to
master reason and justice. It will take more than one
generation to undo the mischief wrought by centuries of
wrong. A reasorable judgment of the facts of the case
would rather lead us to thankfulness for the good we see.
The only way in which a native ministry can be raised is
by patiently endeavouring to improve and give tone to the
Churches. On this account we regret that the educational
returns of the missions in the West Indies are so incom-
plete. Effective, flourishing schools would afford the best
grounds of hope. But from many places no returns are
given. The number of scholars reported is 31,398. If the
proportion is as good in the islands not reported, the
compiler is justified in saying, * The misgions in the West



108 Comparative Missionary Statistics.

Indies are now in a far healthier state than they have
been since emancipation.” The following are the returns
of the chief misaions :—

Eor.Mle Net Miss. Members. Scbolars.  Cost
London Mission... 10 2 4,524 3,347 £7,221

Moravian ......... 74 15 17918 4,624 5,561
Baptist ............ 9 61 5284 3,712
Wesleyan ......... 76 27 46,748 15,684 14,525

Crossing to South Africa, we do not find the missions
there better off with respect to a native ministry, the nom-
ber of Furopean miuisters being 453, and of native 87.
The total number of Church members is 89,901, of scholars
21,464, the expenditare is £90,298. But it is not by these
figures that the value of missionary work in South Africa
is to be measured. There perhaps, more than anywhere
else, is the moral and spiritual destiny of great populations
and a great continent being determined, there the seed of
futare Churches, civilisations, states, literatures is being
sown. The foture of the great wandering tribes which
swarm in the interior is in the hands of the English race
and English Christianity of the eouth. Those tribes are
at present without even the rudiments of civilisation, and
will receive everything from us. Missionaries in South
Africa are, not of choice but necessity, mediators between
the strong and the weak, the first explorers, builders,
geographers, teachers, writers, and printers the native has
seen. They repeat the work which the earliest Christian
missionaries did among our barbarous ancestors. A mis-
sion establishment there is what the monastery in its best
days was to Earope in early ages. We need not add that
a Christian family does what the best monk could not do.
It is & noble account which is given at pages 139, 140, of
the languages first reduced by missionaries to 8 written
form, the grammars and dictionaries composed in Southern
and Western Afrioa. Science and history owe no in-
significant debt to these labourers, who receive and look
for no recognition from scientific societies at home. Like
the West Indian, the Bouth African mission has had its
apostles and martyrs, men who in learning and capacity
rank with the proudest, in goodness and self-abnegation
with the holiest the world has ever kmown. Livingstone,
Moflat and Philip, of the London Mission, are names which
would honour any Church or age. Wesleyans will not soon
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forget Barnabas Shaw, William Shaw, and Threlfall. The
latter have just sent ont one of their Missionary Secretaries
to inspect the miesions, and prepare the way for placing
them 1n & more independent position. The time eannot
be far off when the Colonial Churches will agsume the
responsibility and direction of the work of evangelisation
in the interior. We give some of the principal figures : —

Eur.Miss, Net. Mise. Mambers. Scholars. Cost.

Wesleyan ............ 81 11 11,848 8,864 £17,323
London ............... 27 44 4,969 3,238 8,635
Propagation Society 74 ... 5341 ... 10,5659
French Misa Evang. 14 2,229 4,240
Moravian ............ 2 .. 1,872

Rhenish Society...... 16 ... 5,120 3,400 15,000

Off the eastern coast of Africa is Madagascar, where
Christianity has made such marvellous progress in our own
days, and where to so many native Christians it has been
‘“ given in the behalf of Christ, not only to believe on Him,
but also to suffer for His sake.” The London Mission,
honoured to be the instrument of this blessed work, has all
the material of a fine Church in 26 European and 50 native
ministers, 280,476 hearers, 67,385 members, 24,923 scholars.
The cost of the mission is £16,5640. We cannot do better
than quote our author's saccinet account :—

¢ Christianity was introduced by the missionaries of the London
Society, 1819. The King Radama was favourable and the Mission
had great success. On the death of Radama, 1328, the Queen,
his succesasor, became a persecutor, and hﬂeﬂed the missionaries
in 1835 and 1836 ; but not before they had furnished the country
with the Scriptures in their own tongue. Persecation continued
for more than twenty years: more than 10,000 persons suffered
various punishments, and mauy of the converts died for Christ.
All this time Christianity was not only preserved, but the number
of Christians increased from one to three or four thousand. The
rsecution ceased on the death of the Queen in 1861. In 1869
een Rsvognn 1. embraced Christ.i.mity.d Tt;thedM;to ofR:he
rogress of Christianity in Madagascar, as detai y the Rev.
&. Ellis i.nhhis work, The ada% C’hwml recently by Dr.
Mullens in his Pisi? o M , is & pai interesting yet
cheering episode in the history of Christianil 1{1 the nineteenth
century. Missions have since been established in by
the Society of Friends, who co-operate with the London Missionary
Society in the maintenance of schools especially ; also at the
invitation of the London Missionary Society by the Church Mis-
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sionary Society at Andovoranto on the east of the island, and at
Vohiniar in the extreme north. The Society for the Propagation
of the Gospel has established a Mission with three missionaries,
not only on the coast, but in the capital Tamatave. A Bishop has
been appointed, and as the British Government would not permit
his being consecrated by bishops of the English Church (deeming
the appointment unnecessary), the consecration was by the Bishops
of the Scottish Episcopal Church. The Report of the Society
states, in vindication of this step, ‘ The Society is bound in loyalty
to ita principles to carry to Mndniua.r, not merely a declaration
of religious opinions, but a living branch of the Church of Christ,
in which, from the Apostles’ time, there have been three orders

of ministers, bishops, priests, and deacons.’”

“ A living branch ! If the evidence is in * mueh fruit,”
counld there be better evidence than is furnished in the above
figures? On the proceeding our author observes, ** Enter-
taining such views, and looking forward to a time when,
through the increase of episcopalian ministers, the
want of a bishop would be felt, we cannot be surprised,
though we may regret the action of the Propagation
Bociety.” Passing over the ambiguous wording of the
regret, we cannot but be surprised at its exireme mildness.
Our only regret is for 8 soclety which, rendering excellent
service 1n other fields, in this has needlessly forgotten the
claims of Christian charity and courtesy.

In Western Africa, again, the all-important question is
that of a native ministry, and here the necessity is
emphasised by the deadliness of the elimate. When we
are told that “in the first twelve years of the Chureh of
England Misgion in Sjerra Leone thi Elmm?ns died,”
that the Wesleyan burial-ground contains graves of
above forly missionaries and their wives, that between
1827 and 18443 the Bible Society lost ten out of seventeen
missionaries in one year, and two in the next three years,
and three others became confirmed invalids, we must see
the futility of hoping, if ever any one did hope, to evan-
falise Africa by Euro agents. Making all allowance
or individual imprudence, and the sanitary neglect of
which our suthor does not s too strongly, we must
believe that the climate is fi to European constitutions.
Christianity has made good its base on the coast. The
coast missions employ 118 European and 115 native
ministers, contain 23,945 members and 12,678 scholars,
and cost £62,865. From the coast it must advance into
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the interior. The numerous iribes present a fine field of
laboar. The only religion is one of violence and blood.
War and slavery are rampant. One thing is certain that
if Christianity does not lay hold of them, Mohammedanism
will. Already it has made startling advance. We should
agres with Mr. Boyce when he says, “ In some respects
Kﬁ Mobhammedan theism would be an advance upon
ican fetishiem, and the cruel superstitions prevalent in
most of the African kingdoms; bat while bsopting the
religion of Islam, the negro races retain their superstitions,
and are not intellectually or morally benefited by the
change. At present all the advantages of position and
restige are with the Mohammedan teachers, who have
geen pushing south and west for nearly a hundred years:
they are already in possession of Africa north of the Kong
Mountains : they carry their religion with their trade, and
their doctrines demand no extraordinary sacrifice on the
E;rt of the negro convert. He can retain his polygamy,
is concubines, and his slaves.” Travellers, like Burton
and Reade, speak of Mohammedanism as suited to the
African races, and prefer its simple theism and polygamy
to the doctrines and strict morality of Christ : but their
views need no refatation from us.
The Church Mission has set an admirable example in
utting & negro Bishop at the head of its operations.
g‘lu's is an example which other Churches will do well to
follow as they are able. Of course most depends on the
missionaries on the spot. They can do much by sympathy,
encoursgement, and training to develope native intelligence
and enterprise. Most missionaries are fully alive to the
importance of the matier, and see the wisdom of making
the best of actual material instead of waiting till the
Millennium brings material in every way to their mind.
But unfortunately there are some of another spirit, and
the hindranee they may be is indescribable. At some
risk must be run, some mistakes borne with, some patience
exercised; but unless all that we hear on platforms of
negro capacity is & mistake, there must be in our native
Churches the means for gradually opening out ways into
the interior. In the late military expedition a distinguished
officer, Captain Glover, bears witnees to the effect of Chris-
tianity. * Two companies of Christians, one of Akropong
and the other of Christiansburgh, numbering about 100
each, under two captains, accompavnied by Bible readers of
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the Basle Mission, attended a morning and evening service
daily, & bell ringing them regularly to prayers. In action
with the enemy at Adidume on Christmas-day, they were
in the advance, and behaved admirably, since which they
have garrisoned the depot of Blappah. Their conduct has
been orderly and soldier-like, and they have proved them-
selves the only reliable men of the large native force lately
assembled on the Volta.”

In the Wesleyan Mission one of the most hopefal u?ns
of late is the High Behool, established by the son of a
worthy native minister, who received his training at West-
minster. A cheering account of its progrees is contained
in last year’s Report. We subjoin some figures relating to
West Africa :—

Eor.Miss. Net.Miss, Membere, Boholars,  Cost

Church ............ 12 15 2,944 9,576 £17,230
Wesleyan ......... 7T 15 8178 4,200 6,170
Basle.............. > .. 960 9,680
Unit. Presb....... 6 1 140 .. 336l

Passing on to China, we find there a total of 196
European and 28 native ministers, 8,869 members, 3,866
scholars, and a yearly expenditure of £117,414. The
following are the chief agencies in the field :—

. Ear.Mis. Net.Miss Members Bcbolars,  Cost
Church Miss. Society 114 2 523 188 £14,961

London ,, , ... 18 6 1,701 427 11,820
Eog, Presb. ......... 13 ... 1632 12 8,207
China Inland Miss... 32 ... 224 . 4,000
Amer. Board ......... 19 .. 238 .. 13,000
Amer. Presb. ......... 21 13 917 495 20,450
Amer. Meth. Epis.... 17 ... 1,061 148 13,600

‘We confess we often wonder what are the attractions of
the Chinese Mission, with difficulties so formidable and
encouragement so scant to so many of the finest spirits
of the Cimrch. ‘Who can help sometimes feeling, however
wrong it must be, that William Burns threw his splendid
ardour away, like a hlifh-bred steed rushing on s line of
steel? The London Mission has had in China men as

d as ever set foot on mission soil. Morrison, Milne,
ﬂ:;hunt, and Legge are only the choicest of many choice
spirits whom China has drawn with resistless force. Their
literary work alone has brought them imperishable renown.
‘We are glad to learn that the cheapness of paper and print-
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ing in China is such that a Bible can be sold for tenpence,
and & New Testament for fourpence. These and all other
ndmntaql?s which our Chinese brethren enjoy are not too
many. The above table tells its own story. The sadden-
ing feature is the smallness of the mission-schools, showing
that so few of the youth of China are under Christian infla-
ence. This is the grand disadvantage of Chinese missions
as compared with Indian.

We are informed that Roman Catholics reckon 400,000
converts, with 12 bishops, 80 foreign missionaries, and 90
priests. They have four seminaries for training native

riests. They are found in every province of China, while
rotestant missions are found in nine out of eighteen pro-
vinces. We have no wish to question or carp at these
facts. Our sympathies go thoroughly with glr. Boyce
when he says, * Our disapproval of the Romanist type of
Christianity must not interfere to lessen our admiration of
the zeal, perseverance, self-denial, and sufferings even unto
death of many of these devoted men. The lesson to us
Protestants, who enjoy the fuller and purer light of the
Gospel is, ‘Go and do likewise,” following them so far as
they followed Christ. Protestant missionaries have some
things to learn from their Romish predecessors in this
field ; some things to do, as well as many things to leave
undone.” Woe find an adequate explanation of the differ-
ence in numbers of converts in the 280 years of labour on
the part of the Roman Church, the favour which it has
received from the Government, and the lower standard of
Christian attainment which it has required. The Rev. A.
Williamson, agent of the Scotch National Bible Society, in
- his two excellent volumes of travels, says much that is good
on this subject. We quote a sentence or two. * We look
upon the work of the Romanist missionaries as an element
‘of good in China. With all their paraphernalia, there is
reason to believe that they teach the great cardinal {ruths
of our common faith, and not unfrequently have I been
rejoiced to find Chnist and His Atonement set forth as the
great basis of a sinner's hope. In many aspects they are
srepu'ing the way for a purer form of our religion, and no
oubt their work will all be utilised and absorbed in the
march of Christian progress.”

The China Inland Mission is following a different course
from that of the older societies. Its chosen agents are to
be men of less culture and gifts, trusting to faith, piety,

YoL. ILVI. NO. XCI. I
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and natural ability as means. Certainly this plan would
not commend itself at first sight as the most likely to suc-
ceed smong a oultivated people like the Chinese: but in so
vast a field there must be work for all kinds of talent.

‘We can only mention that Japan is opening its doors to
the Gospel as well as to Western art, and that the Indian
Archipelago is fitly occupied by Duatch missions, save that
the Propagation Society has a mission in Borneo.

‘We next approach the Indian mission-field, for which far
more is done than for any other part of the world. This
may be estimated from the fact that in 1872.3 £356,600
was spent in India and Ceylon by all the societies, i.e.
twice the present income of the Wesleyan Missions, or
one-third as much as is raised in Great Britain for mis-
gions. The Church Missionary Society spent on India
and Ceylon more than half its income, the Propagation
Sooiety one-sixth, the London Society about one-fourth,
the Baptist and Scotch Free Church more than one-third,
the Wesleyan rather less than one-ninth. It shonld be
stated that the Church Missionary Society professes to care
specially for Afrioa and the East. Other statistios are 611

uropean and 525 native ministers, 64,915 members,
130,600 scholars. From other sources we learn the pro-
gn:iul st;mde in India, Barmsah, and Ceylon, between 1852
an 72 :—

Communicants. Converta.

1852............... 22,400 128,000
1862............... 49,688 213,182
1872............... 78,494 318,363

We give the chief figures in 1872-3 for India and
Ceylon :—
Eur. Misa Nat. Miss. Members. Scholars. Cost.
Church Miss. Society 126 89 14,402 41,003 .£89,501
London ,, " 43 26 3,698 12,139 30,713

Amer. Meth. Epis.... 18 6 865 6,392 24,760
Propag. Society...... 45 35 8,491 11,622 22,972
Scotch Free Church 16 10 720 7,848 22,781
BRaptist ............... 43 63 3,480 4,215 19,331
Wesleyan ............ 30 45 2,976 12,617 17,493
Church of Scotland. 7 8 383 4,244 12,968
- Unit. Presb. ......... 15 ™5 2,588 10,610

Gossner's Mission... 17 2 6,000 6,336
Beale ...........c...... 59 (i1 2,284 2,210 22,285
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Beveral points need to be borne in mind in estimating
the above figures. The Indian miesion of the American
Methodist Episcopal Church is only young. The Secotoh
misaions have mainly devoted themselves to education,
especially to education of Hinda youth in English, work
which will most powerfully influence the mind of Indis,
but the fruits of which are not seen in a great number of
converts. We cannot help thinking also that the stricter
test, or otherwise, adopted by different Churches makes a
difference in the returns. Thus only is it possible to ex-
plain how in South India the Church Missionary Society,
In a baptised constituenoy of 56,663, reckons 10,550 mem-
bers or communicants, while the London Mission reckons
only 3,391 in a constituency of 36,766.

One feature we would point oat which is common to all
the retarns from the mussion-field—the remarkable ami-
formity of the results reported. An inspection of the table
given above will evince this. The apparent exception is
in the Church and London Missions. But the numbers
quoted belong mainly to the adjacent provinces of Tinnevelly
and Travancore in Southern India, where these societies
have been so successful among the tribe of Shanars, who
really lie outside the pale of Brahmanical Hinduism. Thus
they are no exception to the fact pointed out. Enemies:
would call it aniformity of failure. Without staying to
explain, the coincidence in the results brought together
from independent bodies everywhere is at least conclusive
gvidenoe of the truth and acouracy of missionary facts and

gores.

The two features which constitate the strength of Indian
missions and which contrast so strongly with China are
the native ministry and missionary education. It will be
observed that the number of native ministers nearly equals
thet of European. Probably there is a connection between
the school and the native pastorate. The place which
education has always held among Indian missionary
agencies partly explains the advanced poaition of the
native ministry. The statistics of mission-schools fill two
pages of the volume before us. First come 349 Anglo-
vernacular schools, in which in 1871 (and the number has
greatly increased since) 42,919 youths were studying
English. In these schools Christianity reaches the higher
classes, who are not reached in any other way. The cha~
racter of the education given is indicated in the fact that

12
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“between 1862 and 1879, 1,621 students matriculated in
one or other of the three Indian Universities (which, like
London University, are examining boards) ; 513 passed the
first Arts Examination, 154 B.A., 18 M.A,, and 6 B.L.”
1,900 vernacular schools with 62,200 scholars reach a
lower social grade. Female education is purely the fruit
of missionary zeal. Ancient usage and prejudice forbad a
woman to read or write. In 1871 there were 664 girls’
schools with above 28,000 pupils. These are all exclusive
of similar Government institutions, as large, probably
larger, in which the teaching, though not religious, is fatal
to Hindu faith. Altogether above 11,000 Hindu youth are
learning English, and as this has been going on many
years the number of Hindus who speak and read English,
who have access to English literature, and are permeated by
its spirit, is very large. The press is also a powerful mission-
agent. In the same decn.se twenty-five mission presses
issued 3,410 new works in thirty languages, more than
two million school-books, and nearly nine million Christian
books and tracts. The Christian Vernacular Education
Bociety confines itself to work in this way. It has fifty
depots and fifty colporteurs scattered all over India, and
bas exercised a healthy, stimulating influence on literature.
We dare not omit the noble work done forIndia bythe British
and Foreign Bible Society, as well as the Religious Tract
Society. Without the Bible Society Indian missions would
be without right hand and right eye at once. Highly suc-
cessful missions have lately been cstablished among the
wild, aboriginal hill races, especially by German societies.

The amount of labour is great, but not disproportionate
to the immense population of India. The census of 1872
gives 237,552,956 as the population, of whom 190,000,000
are under British rule, the rest under dependent native
rule. The religious census gives 170,000,000 Brahmanical
Hindus, native tribes 17,000,000, Mohammedans 40,000,000,
Parsees 150,000, Jews 10,000. The English-born popula-
tion is 64,000, Eurasians, half-castes, 90,000. The popula-
tion of the natives tates is 46,000,000, revenue £6,000,000.
The British revenue is above £50,000,000.

Our author well eums up the hindrances and auxiliaries
to Indian missione. Among the first are, the absence of
a national preparation for Christianity, such as the
Apostles enjoyed, the compact, organised character of
Hinduism, the terrible power of caste, the spread of in-
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fidelity among the educated Hindus. The second are easily
conceived.

No doubt it is the presence of the British Government
which has concentrated so much Christian interest on
India, and this Government again, in & thousand ways, is
a powerful auxiliary of Christianity. Not more surely are
rallways and roads transforming the material condition of
the country than are numberless intellectual and social
forces transforming its moral condition. In national con-
vulsions like the English Rebellion and French Revolution
historians dwell on the final catastrophe: but what dis-
cassions and collisions, what minor revolutions, prepared
the way for this! In nature all that we see is the storm
or earthquake; but of what a long eeries of silent, invisible
changes is this the manifestation. To those who have
eyes to see, India is the scene of such a preparatory work
on the largest scale. Before our eyes is passing away &
form of faith and civilisation more ancient, more curious,
more wonderfal in its history than anything which Greece
and Rome knew. The witnesses to the reality of this work
are such as Lord Lawrence, Sir B. Frere, and others who
know India almost as well as they. The fruit is now
appearing of the seed sown by the goodly fellowship of
Indian missionaries, who count in their number such names
as Carey, Schwartz, Wilson, Duff, Ragland, Caldwell, Cryer.

From India to Polynesia is & great distance geographi-
cally, a still greater morally. The Brahman, who never
touches animal food, and the cannibal Polynesian are at
opgosite poles of humanity, and not less so their social
and religious state. We must not fall into the mistake of
sapposing that cannibalism and heathen grossmess are
extinguished thronghout the three hundred beautiful islands
which gem the Pacific waters. But certainly the results
accomplished within the present century are marvellous.
The Polynesian missions report 86 European and 238 native
ministers, and 118,311 church-members, part of a still
larger number baptized. These are not all perfect Christ-
ians, but they include very many far better Christians
than the earls and doctors who condemn them. The divi-
sion of labour and success in this part of the mission-field
is worthy noting. Thus in the S8andwich Islands the result
of American missions is the conversion of the whole popu-
lation, with a self-supporting Church, itself missioning other
islands. In Tahiti, the Bociety Islands, Samoa, Hervey.
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, and other groups, the London Mission has
achieved like signal results. The Friendly and Fiji islands
under Wesaleyan labour have nndergone a similar blessed
change. There has also been a correspondence in suffer-
ing. The English Church has its martyred Patteson, the
London Society its Williams, Weeleyans their Baker, Pres-
byterians their Gordons. -Saurely if our own Church were
in danger of losing the spirit of missionary sacrifice and
consecration, the names of Thomas, Calvert, and Hunt,
ghould suffice to revive it.

If Polynesian missions are not confronted by the gigantic
difficulties of India and China, they have their troubles in
Romish persecution aunder French influence, and in the
kidnapping and vicious lives of European traders. But
we trust Christianity has too strong a hold to be perma-
nently disturbed by these hostile elements. It is of the
very best omen that the native ministers outnumber
European threefold, and that 80,000 scholars are found in
Christian schools. Qur author quotes the following from
a Londor Mission Report: ‘ The world holds these little
communities of Polynesia in poor esteem. Bome argue
that missionary societies have wasted their strength on
small communities. They overlook the fact that at the
outset they were compelled to go to the small communities,
because all the great communities peremptorily excluded
them. They forget that almost all the great experiments
and problems of humanity have been wrought out within
small areas. During the seventy years’ toil in the Bounth
Sea Islands, we have solved a great problem of miesionary
economics, and secured & vast store of efficient spiritual
agencies for larger works awaiting us.”

One advantage of a general conspectus of missions is,
that work is brought before us of which we hear little in
this country. This is the case with mission-work in the
countries of the eastern Mediterranean, the birth-lands of
Christianity and European civilisation. Missions in Greece,
Turkey, Syria, Palestine, Persia, and Egypt are mainly in
the hands of American Churches, which annually spend on
this field opwards of £50,000. Their work is chiefly
carried on among the corrupt Oriental Churches, and their
incidental object is to present to the eyes of Mohammedans
8 better type of Christian life. - The American Board of
Foreign Missions reports in the different parts of Asiatic
Turkey alone a total of 19,424 registered Protestants.
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These will undoubtedly be a leavening influence from with-
in. May they prove also ‘“like a grain of mustard seed "
in outward extension! Centuries ago Oriental Christianity
fell through internal corruption. Its regeneration would
be *life from the dead.” We do not forget that Ameriocans,
like Robinson and Thomson, have been our best travellers
in the Holy Land.

We note, in passing, that there are no missions directly
to Mohammedans, who form fifteen per cent. of the world’s

pulation. This is sufficiently sad; but it is worse to be

iven to the conclusion that no missions are possible at
present. To attempt it would be certain death, without
the slightest prospeot of doing good. Many things which
sound like apologies for Mohammedanism, or at least its
founder, have been written of late; but those who know
its spirit and actual working, know thet it is the most per-
fect embodiment of religions bigotry, fanaticism, and intol-
erance the world has ever seen. Whether any political
and social changes are probable, which would make its
adherents accessible to argument and reason, it is needless
here to speculate.

Space fails us to dwell on the interesting American
Boptist missions in Burmah and Pegu, with their 100,000
Christians and 40,000 members, as well as the numerous
missions in South America, among the Indian tribes of
North America, in Greenland and Labrador, and continental
Europe. The same consideration also forbids our pursuing
other interesting comparisons for which the * Statistios ™
supply material, as the comparison of the principal societies
in their distribution of labour, fields ocoupied, and results.
We are alao told that the income of the Romanist * De
Propaganda Fide,” for 1872, was £224,105 15s. 11d., of
which £146,407 came from the dioceses of France, and
from the obscure ‘‘ British Isles” only £5,517 7s. 23d.

We are happy to believe that the notion of inferior agents
being good enough for foreign work has long been an
exploded fallacy. If ever societies sent out poor men
whom home Churches would not have, in ships which Mr.
Plimsoll woula condemn, they will not do so again. The
founders of Churches must not be English cast-offs.
Soocieties will send out the best men they can get. The
difficulty is with men and Churches.

In the characteristic preface, full of fence and thrust,
there are opinions on which more than one lance might be
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broken. We are rised at an old missionary discouraging
‘“the notion of life-service.” He says, * Fresh blood,
regularly introduced into the mission ranks, is perhaps
more useful than the retaining of men with exhausted
minds, and failing bodily health.” Certainly, none would
advocate service beyond this point; but one who has
reached this point beyond power of recovery has rendered
‘“ life service.” We are convinced that our excellent anthor
would find the verdict of & jury of practical missionaries
against him. In India, China, Polynesin, the men whose
names stand highest are those who have given their lives
to the work. Dr. Wilson, {who has just passed away at
Bombay, rich in years, experience, and honour, is & shining
proof of this. Our great missions would never have
attained their present state on any other principle, and
undoubtedly would have been still more successful, if the
exceptions had been fewer. Life service may not unfor-
tunately be the practice ; but it should be the rule, and all
encouragement ehould be given to it. Many of the excep-
tions arise from domestic causes. We are thoroughly
convinced of the immense advantage which marriage gives
Protestant missionaries over Roman Catholic. One of the
minor disadvantages of family life is that it sometimes
removes a missionary from his field of toil. Family life
remaining the rule, should individual missionaries see their
way to be the exceptions, the term of labour might be pro-
longed, and special forms of service, sach as itinerant
evangelisation, better prosecuted. Life service as the law,
we are satisfied, is the only condition on which missions like
those of India or China, requiring long study and expe-
rience, can be successfullyworked. There will always remain
a number of contingencies to bring missionaries back, who
maydiffuse information, and fan zeal inthe Churchesat home.
We wonder that there is not more eagerness on the part of
consecrated Christian youth for foreign service, that mission
work is not more an object of ambition. As an education
of mind and character, as a field of distinction, as a teacher
of the most J)recious lessons of Christian life, as a means of
eliciting and exercising original power to the utmost, there
is nothing like it. Men who would be lost in the crowded
field at home will stand out in relief abroad. Nowhere
elso will the Christian worker be thrown so completely
upon himself and God, nowhere learn so fully the eimple
grandeur of Cbristinn truth and the reality of prayer.
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Anr. VII.—Joseph and His Brethren: a Dramatic Poem.
By CEarres Wemis. With an Introduction by
AveERNoN Cuanres Swixsurse. London: Chatto
and Windus, Picoadilly. 1876.

Moge than half a century ago there issned from the press a
dramatic poem, which has remained almost utterlyunknown
up to quite a recent date, but which, we are firmly con-
vinced, is destined to live as long as many of those im-
mortal productions for which the first quarter of this century
is almost equally worthy of distinction with the Elizabethan
age itself. The anthor, a young man stadying for the legal
profession, had already issued a small and crude, but very
remarkable and powerful, volame of tales in poetic prose,
under the title of Stories after Nature, when, in 1824, he
published, or allowed to be published, a volume entitled
Joseph and His Brethren: a Scriptural Drama, in Two Acts.
This fell, as the saying is, * still-born from the press,” to
become, however, 80 dear to some few students of verse that
it has not been allowed to sink into the oblivion into which
its author was content for it to pass; and now, in a great
measure through the good offices of Mr. Swinburne, it
comes before the public 8 second time, much changed in
appearance, and, we must say, much improved ; for the
author is still living, and has revised his work for this new
appeal to the intellectual public. '

Charles Wells, the friend of Keats to whom his sonnet
on receiving some roses was addressed, was born in the
year 1800, so that Joseph and His Brethren must have been
written, at the latest, at the age of 23, and perhaps con-
siderably earlier. It was not thought advisable, in the
interests of his professional career, to issue this work with
his signature ; so it came forth with the angust patronymie
of Howard—H. L. Howard. But so little did the anthor
concern himself about it, that he never even saw a proof of
any one sheet, leaving the revision to hands more friendly
in intention than in execution, and ensuring about as cor-
rupt a text as it would be easy to find among those poems
of Shelley vicariously seen through the press during his
lifetime.

There is something so strange in the history of this poem,
80 much of romance in its vicissitudes, and such an air of
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improbability in the fact of its being the work of one still
among us in the flesh, that we have been at some pains to
g:ther such fragments of fact as were attainable concerning

th anthor and book. It has struck us as a poetic cir-
cumstance and a noteworthy coincidence that the noble
Englishman who rescued the heart of Bhelley from the fire
should be still here to tell the tale, while the “young artist,”
allnded to by Shelley in the Ere!ace to Adonais a8 having
nursed the dying Keats, still lives in Rome, where, from his
own lips, we have heard the story repeated. It is as if
some of the fiery vitality of those two poetic souls had
passed into the very blood of these men so nearly con-
corned with them at the last, and replenished them with
twofold vigour; but it would seem like a spectral illusion
to meet with one of the actual band of poets of whom
Shelley was the chief; and yet, as we said, the hero of the
rose-sonnet has just revised a poem, unlike, it is true, to
anything of that or of any other period, but with a large
share of the vigour and earnestness, and true poetie feeling,
whioch were then floating in the atmosphere of England.
Trelawney, Severn, and Wells—it is a thing to be thankful
for that they are still here; and let us hope that Wells will
get at once, without stint, the dues of praise and appreoia-
tion only nccorded to those two of his great companions in
verse long after their death.

It may be worth while to transecribe in this place the
sonnet of Keats which has been for so long the only well-
known record of Wells's name and being :—

“ As late I rambled in the happy fields,

What time the skylark es the tremulous dew
From his lush clover covert ;—when anew
Adventurous knights take up their dinted shields :
1 saw the sweetest flower wild Nature yields,
i\ fresh-blown mtl;:k-rose ; 'twas 1‘.1::«3f uﬁint that threw
ts sweets upon the summer : it grew
As is the wanr:hnt Queen Tihnmelds. g
And, as I feasted on its fragrancy,
I thought the en-rose it far excell'd ;
But when, O Wells ! thy roses came to me,
My sense with their deliciousness was spell'd :
Soft voices had they, that with tender plea
Whisper'd of peace, and truth, and friendliness unquell'd.”

‘What were the ciroumstances alluded to we have no lmow-
ledge beyond what the sonnet reveals; but it may be
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referred with probability to a later timethan that of Keata’s
aEp ticeship to & surgeon, when he used to drive about
onton in the worthy man's open chaise. At that
period Wells was a schoolboy at Edmonton; and at the
same school was another distinguished poet still alive, Mr.
R. H. Horne, and also Keats’s younger brother, Tom.* Mr.
Horne is one of the few who have helped to preserve the
tradition of Welle's poetic doings, having noticed his friend’s
work in a critical, but favourably critical, epirit, both in
The Monthly Repository and in 4 New Spirit of the Age.
What Shelley and Keats would have thought of Joseph and
His Brethren we shall never know, for both of them were
at rest from their unups::niated labours some two
before the ¢ Scriptural a" was issued. Though the
reading public simply ignored the book, as they did those
of Shelley and Keats, the ablest contemporary notices were
of a favourable kind ; and we are told that Hazlitt, who re-
ceived a copy from the author, said, though he did not
eriticise it publicly, * I do not see why you should not do
the finest tgings." This wae warm praise for Hazlitt ;
and why Wells has not had a great career in literatare is a
question that it would be almost bootless to discuss.
Truly, for any man who had the power, the will, and the
opportunity, to suppress the poet in him, the reception of
oseph and His Brethren, beyond the limited circle of
students and true critics, was not such as to encourage
further literary adventure. The epoch was not very pro-
itious. Already British Philistinism had smcceeded in
ringing back into its own penfold two such splendid spirits
a8 Coleridge and Wordsworth—or if not into the very pen-
fold, close enough about the precincts ; already Byron had
ended the troublous life inflicted on him by the hard-
- grained society of the day, but, be it confessed, with strong
collusion on the part of his own passionate egotism ;
already that friend of Wells's, who had said of himself in
sad irony that his ‘‘ name was writ in water,” had passed
throngh the purgatory of contumely and neglect into that
quiet land from which his spirit ehould have power to
change water into blood ; already Leigh Hunt had tasted

that bitterness of persecution which had some weight in

* Edmonton is vez full of poetic associations. Leigh Hunt mentions in his
Autobiography that the author of Orion was born {here, and also that one of
tho kings of song had been born there some centuries before—Kit Marlowe.
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diotating the dedication of his translation of Tasso’s
Amyntas to Keats as to another poet * whose fate it was to
be equally pestered by the eritical and admired by the

tical ;" and already the daring spirit of Shelloy had

n driven from his native land, and gnenohed n the
treacherous waters of the Gulf of Spezzia. Truly these
were not times for a man to encourage the inner poet, so to
speak, if he could suppress it; and Wells, it should seem,
could suppress it. ]

At all events, we can trace nothing substantive to his
pen lator than Joseph und His Brethren ; and yet we have
good reason to know that his poetic impulses and percep-
tions were as strong as ever—even rusted into maturity—
at a much later period, and are as strong a8 ever now that
he has seen three-quarters of this nineteenth century pass
by ; for he has twice revised his great poem so extensively
as to leave no question as to the preservation and growth
of his (as far as we know) unused poetic powers. Of this
more anon : meanwhile, what little has come forth of his
hand in the half centary since the issue of Joseph may be
set down with advantage.

First, we should notice a few lines of verse addressed to
Chaucer, and signed ‘“ C. W., 1823.” These seem to have
lain somewhere till 1841, when they were published with
the title, * Sonnet to Chaucer,” in that charming book
called Chaucer Modernised, edited by Mr. R. H. Horne, and

roduced by him in conjunction with Wordsworth, Eliza-
th Barrett Browning, Leigh Hunt, and others. We give
the verses as worth preserving in a new place (the book
being long ago out of the currency of literature), but with
due protest against their being regarded as a sonnet :—
¢ English Chaucer! oft to thy glory old—
Thy sire-ahip in poesy, thy fame,
Dull'd not by dusty Time (which aye will hold
Thy name up, banner high, bright as a flame
That burns on holy altar), have my ears,
Like portals, wide been opendd. Great fears
And worldly cares were on me; but a hand,
Power-fraught with this rich gift, hath gently fann'd
My sorrow'd spirit to a ripe zeal fine.
Now gaze I like young Bacchus on his wine
And own no check from sorrow’s hollow frown,
Full-hearted that the wrestler is down ;
Strong as an eagle gone up to the sun,
Dull earth I quit, and stray with Chaucer on! "
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In 1845 a short story called Claribel appeared in The
TUuminated Magazine, then under the editorship of another
excellent but little recognised t, Mr. W. J. Linton,
Imown well enough all the world over as a painter and
wood-engraver. This story, of the same character as the
Stories After Nature published anonymously in 1822, was
by Wells ; and in Mr. Linton’s beautiful book, Claribel and
Other Poems, he acknowledges his obligation to it in the
following terms :—

“ To my friend Charles Wells—the author of that most noble
dramatic poem Joseph and His Brethren—I owe the story of
Claribel ; and not only the story, but also numerous passages (in
the first, second, and fifth scenes of the second act), of which I
have done little more than adapt the measure.”

This obligation extends only to the second act of Mr. Lin-
ton’'s Claribel, a drama, in two acts; the first act is wholly
Mr. Linton’s ; but for the second he has taken as muach as
was available of Wells’s story, nsing the language when
possible, only, as he has recently stated in a weekly news-
paper, “altering the measure from his rythmical ‘ prose ’
to a more poetic form.”

Add to the two short pieces already mentioned some
pepers on hunting in Brittany, contributed to The People’s
Journal about thirty years ago, and our list of published
literary work traceable to Wells is complete, though we
have reason to suspect the existence in -manuscript of
some works both in prose and in verse.

The first revision of Josepk and His Brethren was made
some years ago, and the revised copy was entrusted to a
friend, who died ; but, on his death, no trace of the copy
could be found. In the meantime, Mr. Swinburne had
seen it, and on that copy his article on the poem, pub-
lished in The Fortnightly Review, in February 1875, was
based. To this article we are indebted for some very fine
readings, saved from the revised copy which is not forth-
coming ; and it is impossible to estimate the loss to the
lovers of poetry caused by the disaipeamnce of the manu-
script. However, the poet has worked with a will apon the
second revision, undertaken last year; and for any one who
can obtain the scarce original edition of Joseph and His
Brethren, an excellent lesson of self-criticism and progres-
give power may be learnt by o careful collation. Should
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the intermediate version ever come to light, it will be n
literary treasure of no common interest.

It was by no means an unambitious undertaking for
any young poet, of whatever genius, to set in a
dramatio form the beautiful story of Joseph and his
father, with the appallingly cruel relations between him
and his brothers, and his strange experiences in Egypt,
notably in the house of Potiphar. 8o complete was the
inborn mastery of this young knight-errant in the field of
dramatioc poesy, that he not only did not lower by one tone
the high pitoh of pathos at whioh the sublime old record is
set, so far as the pre-Egyptian part of the narrative is con-
carned, but, most astonishing feat of all feats, haps,
ever performed in so immature a work, he actually dealt
with the episode of Potiphar’s wife in o spirit of snch noble
dramatic characterisation, and with so keen and Shake-
spearian an insight into the heights and depths of ion,
whether good or evil, as to leave the wife of Joseph's first
master so depioted, that she must rank with the most
salient creations of female charaoter to the end of time.

Mr. Swinburne, whose critical remarks introductory to
this poem are temperate, full of light, and just as well ae
generous, rightly dwells upon the community existing in
certain points between the Cleopatra of Shakespeare and
the Phraxanor of the present wori. ‘Where Wells obtained
this noble Hellenic name for his ian lord's wife, it
would be interesting to kmow; but suoch, at all events, is
the name under whioch those who love English art will
henceforth know the heretofore nameless woman of the
Hebrew record, whose very title of * Potiphar's wife"
has become ‘' a coarse by-word.” And such a creation as
this wondrous, beautifal, imperious, and withal detestable
woman, has not been put before English readers, on an
average, above once in a century.

The leading personages in this drama, as now presented
to us, are precisely those of the Biblical record,—Jacob and
his twelve sons (of whom, by the way, Gad and Asher were
for some unaccountable reason omitted in the original
edition), Pharaoh, Potiphar, Phraxanor, the batler, and the
baker. The minor personages, thrown in to fill the canvas
and meet the exigencies of the tale’s development in
dramatio form, are a female attendant on P or,
Joeeph's steward, and the still more sketchy characters in-
oluded under * Ishmaelites, Magicians, Officers, Atten-
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dants, Ambassadors, Guards, Egyptians, Harvestmen, &ec.”
The characters who, after Joseph and Phraxanor, stand out
most clearly, are Jacob, Renben, and Issachar: Judah and
Simeon are a degree less sketchy than the other seven
brothers, who are mere * walking gentlemen,” while the
trusting Potiphar bas little more reality, and no more pains
expended on him, than the seven minor brethren them-
selves; indeed, he is the least dignified figure in the
book, and the most undramatic in his marvellous
gstience during those passages between his wife and
oseph, whereof he is a witness.

Formerly divided into two acts only, the poem is now
separated into the four legitimate periods of Joseph's life.
The First Act shows those domestic loves and jealousies
which led to his sale into Egypt; and the curtain falls,—
the mental curtain, for, rest nssured, there never was
meant to be, nor ever will be, any stage performance of
this dramatic poem-—on the sorrow of Jacob at the forged
account of his son’s death. In Act IL. is depioted the life
of Joseph in the house of Potiphar, the bulk of it being
occupied by the wonderful elaboration of Phraxanor’s
character in the scene of temptation so briefly recorded in the
Bible, and the end being Joseph's exit, ‘* guarded.” Aot III.
opens in prison, with the first interpretation scene, which
leads naturally to the second, the interpretation of
Pharaoh's dreams : these interpretations natarally involv-
ing the prosperity of Joseph in Egypt, the remainder of
the act depicts a gorgeous triumphant pageant, wherein he
is installed as governor of the land, and his occupation in
laying up stores of grain for the coming famine. The
Fourth and final Act deals with the visits of the brethren to
Egypt during the famine, and the transfer of the Patriarch
and his tribe from Canaan to Egypt.

That noble and impressive paternal affection of Jacob
which makes the Bible story so full of tenderness, comes
first before us in its other mood of wrath at its opposite.
The speech with which the Patriarch breaks upon the
presence of his wrangling sons, sets him before us at
onoce as an old man of peculiarly fresh and strong impulses ;
and the following lines of severe rebuke come sharp upon
an accusation of partiality preferred by Judah :—

“ A lie 1=a lie —you envy this young slip.
Wilt thou teach me, thou climbing, scanty elm,
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With joints unsettled, and with eye amaz'd,

Full of fantastic ignorance and youth ;

Me, who have kept my brow upon men’s deeds
More than six times thine obeervation

Being s0 much more thine age, six times as wise,

ricken in body, but mature in mind)—

Will you tell me {our love degrades you thus 1
Do I not know when favours are bestow'd

On young deservers, ye who lag behind

Make wings of envy, forkéd round with spleen ;
And, like the foul and ugly bats of night,

Fan him to slecp, and from an artery

Directly channell'd from the heart, yon suck
More valiant blood 1—I have a fear of you ;

For envy might lead men to cast poor stones
At Heaven while it thunders; death waits on it ;
On hatred still it feeds and hideous dreams,
And, like a serpent, tracks its victim's heels,
In meanness it begins; proceeds to blood ;
And dies of sallow horror by itself.
If it would take the glory that it kills,
It were more nobly bad ; but bad indeed,
While it but sweeps it from before its eye,
And like a spider (but more like a flower)
Blends it to earth beneath a fretful foot.”—(Pp. 13, 14.)

Had that clever impostor, W. H. Ireland, but had the
lnck to hit upon half-a-dozen such verses- as that de-
seribing the death of envy —

* And dies of sallow horror by itself,”

his tragedy of Vortigern might have passed for Shake-
speare’s well enough to satisfy the scholars of his day,
and perhaps some later ones.

The impetuous *“‘love of love,” and *“hate of hate”
discovered in Reuben, make him relish strongly of his
father’s blood; and the part he takes from the first is
full of that blended tenderness and fierceness so admir-
able in Jacob ; this father and son stand, indeed, in fine
contrast with the harsher euergies of Issachar, to whom
are assigned some of the mightiest passages of savage
rhetoric of which the English tongue has been made the
instrument since the days of Marlowe, Shakes , and
Webster. The strength of Issachar is that of a mature
not merely more robust than Jacob’s and Reuben’s, but
tainted with an inborm savour of bloodthirstiness; and
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this conception is carried out in his lesser ntterances as
well as his more important speeches, while the words of
Reuben, generally in the mellow key that earned for him
from his brothers the style and title of ‘“The May-born
Reuben, whose low-song ever begnil'd his hearers of some
tears,”—the words of this ‘‘gentle brother of our band,”
as Levi calls him, only rise into the fiercer key on strong
rovocation, such as that of his brethren’s cruelty to the
y Joseph. Then, indeed, he is awful enough; but it is
the terror of righteous wrath in him that serves to keep
the ten at bay, notwithstanding suggestions to strike him
down from Simeon, and to *‘let loose the dogs on him ”
from Levi. And it is tly true to nature that the * May-
born Reuben,” roused by the discovery that Joseph is no
i;nger in the safe pit, should break upon his brothers
ug - —
“Oh, ye detested slaves ; ye murderers !
Blood—blood, ye dogs ! that is your precious food—
Nought less than the deep current of man’s life
Can hiss your passions cool Do you not fear
Lest you should grow proficient in your trade,
And murder men till men are scarce on earth,
That Heaven will cramp you with some sudden death?
Aye, raise your clubs and tarr your angry dogs ;
For dogs ur devils I will never budge
Till I have eas'd the spirit of my grief
%’ telling you with curses what ye are—
ay, Simeon, flourish not your threatening staff :
You are too mean for fear. I defy all.
Oh ! had I got you in a narrow pass,
So that a single coward at a time
Might use his wrath against my careless life,
T'd bring you low past kneeling. Child-killers |
I do 80 hate you that I have a mind
To strike thee, Issachar, unto my foot.
Bustle, and shift your stands—1I will be heard :
And he that stirs a foot, or moves his staff,
Though but to wave it donbtful of offence,
Tl mar his manhood with so sure a blow
As deadly dealt as is the eye of fate,
And dangerously scuffie with the odds.”—(Pp. 64-5.)

This is a mere prelude to the voluble expression of
Reuben's indignation ; and, though som;‘fages are taken
up in the business of cursing the supposed murderers, the
pitch of impetuosity is sustained all through without
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deflecting ome moment in the direction of mere rhetorie.
‘We know of nothing more forcible in this partioular gort of
poetio invective, unless it be the curse of Lear, and the
curse of Count Cenci of which that other is the visible
model. And the mastery over the keys of wrath which this
astonishing young poet held is, as we said, still further
proven in the fine contrast between the utterances of Jacob
and Beuben and those of Issachar; while these aguin, as
well as those, are wholly apart from the deadly malice
of Phrazanor, when foiletf by the integrity of Josarh. We
can scarcely find & better example of Issachar’s ferocious
mood than that in which he is brought to bay, not by any
human antagonist, but by the more inexorable assailant
famine. The following dialogue is also less damaged by
separation than most passages we could select :—

“Judah. Ah, Issachar, there is blood upon thy brow |
Issachar. Blood is more like to bead upon my brow
Than is & tear to tremble in my eye.
Oh ! that this famine were incorporate,
That I might wrestle with him for the fall.
Levi. ‘Where hast thon been these three hours, Issachar ¢
Issachar. Into the wilderness, o'er vale and mount,
To struggle with the panther for his heart.
thy do you blench 1 why do you stand at bay,
And tamely let this famine suck your blood t
Man hath a touch of the t elements,—
In fierce distress he should o'erleap himself,
And ravage like an angel that is d;
Hi;u?airit., bein, prem’d as ours is now,
Sh dngewi&mhimlikeaﬁ:mmclos’d:
Become rich fire to quench the wrath of fate,
Firm as the earth, l&e stubborn as the wind
That roars along the valley in the storm.
Yea, with repulsive power, like that which heaves
The sick leviathan league after league,
Bruis'd, on the mountain backs of forkdd waves,—
Let us bat think our former life hath been
Idle and womanish, and now begin
To play with danger as an exercise
Fitting our manhood, and our labouring breath.
Oh, power and fortitude, I will have food ! .
Why faint ¥ why die ! the eagles aud their young,
The lion and the cub, still—live as prey.
When not the bosom of the earth hath roots,
The trees bear bark to serve us for a need ;
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‘When there is nothing left us but the air
We can but die.
Dan. There is some comfort yet.
Wo are to go to to buy corn,
Which the chief ruler sells.
Issachar. Yes, anything
Rather than yield to this extremity.
Come to my tent, and browse upon the food.”
(Pp. 221-2)
For Phraxanor, it is hard indeed to give any idea of
what has been acoomplished, either in this one matter of
contrast, or in any other dpu.rticular, by any process of
excision. The whole second act, in which begins and ends
her in the poem, is so splendidly compacted, so fall of
subtle transitions, so profound in the thoughtfulness of its
agides, and so complete in the portraiture of its two
charscters, that we know not where to look in post-
Shelleyan literature for anything so near the magnitude of
the conceptions and treatment of Shakespeare. With so
muoch else to dwell upon, we cannot, or must not, give our
readers any considerable sample of that fiercely scornfal
inveotive which, in her angrier mood, she heaps upon him
who has contemned her beauty; but for the unmitigated
malice of evil womanhood, we know little in the whole
range of literature more artistically deadly than these few
words noted specially in the introduction :—
“T have a mind -
You shall at once walk with those honest limbe
Into your grave.”—(P. 131.)
This utterance comes sharp upon Phraxanor’s persistent
attempt on Joseph's virtue being foiled by his breaking
away from her, and claiming to be let ‘‘ pass out at door.”

Here, however, is but the beginning of the encounter ; and
when', some stages further on, Joseph exolaims :—

“Oh! dangerous woman, where will all this end 1”"—(P. 146).

the poet has found occasion for s touch of true dramatic

genius of the highest order in interpolating a passage not

{t};nnd in the less mature book of 1824, Phraxanor replies
us :—

‘ Woman +—\Woman to me |—
L.Zl:lomualmhdaggcralhr waisl,
Assuredly I shall lay bands on you—
K2
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A common insult in & common name !

Sir, I am Phraxanor, of royal blood,

The beaatiful, the courted, the ador'd,

Who, for the first and last time in her life,

Hath vail'd her pride before a slave—Ha | Woman !
A word thy blood shall wash away.—He comes !
An empty urn followeth in his train,

Whereon is writ, in crimson characters,

‘ Joeeph the Canaanite, the slave of slaves,

The vilest of this country and his own.’

He comes ! He comes | my injuries rejoice.

I turn my back on thee as on the dead.”—(P. 146.)

The incident of the dagger is wholly new, and wholly great,
we may add : indeed, of the whole passage, the orginal
edition only contains a part of the last two lines.

Of the wealth of profound thought and isolated splendour
of expression it were hopeless to attempt to convey any
idea by extract. The whole poem abounds in detachable
lines and sentences of rare beauty and worth, and which,
if taken out and set before the reader in considerable bulk,
would etill only be samples of a greater mass of noble
work unquoted. The speeches in which Phraxanor holds
forth to her attendant on the relative merits of male and
female mental characteristics are compact of poetry and
Bhilosophy blended in the most admirable way: those,

owever, are speeches to be pondered over as a whole ; and
we simply refer our readers to pages 113 to 119 for them.
Bat the perfect poetic beauty of tﬂz passage on love, uttered
b{ the same speaker a little farther on, makes it a thing
which it were, critically, almost criminal to keep back :—

¢ The sun of Love doth shine most goodly fair . . .
At Love's slight curtains, that are made of sighs,
Though e'er 8o dark, silence is seen to stand
Like to a Bower closéd in the night ;

Or, like a lovely i drooping down

With its fair head t mg finger rais'd,
And mutely on its shoulder alumbering.
Pulses do sound quick music in Love's ear,
And blended fragrance in his startled breath
Doth hang the hair with drops of magic dew.

" All outward thoughts, all common circumstance,

Are buried in the dimple of his emile :

And the great city like a vision sails

From out the cloeing doors of the hush'd mind ;
His heart strikes lnSibly against his riba
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As s dove's wing doth break upon a cage,

Forcing the blood althro’ the cramped veins

Faster than dolphins do o'ershoot the tide,

Cours'd by the yawning shark. Therefore, I say,

Night-blooming Ceres, and the star-flower sweet,

The honeysuckqe and the eglantine,

And the ring'd vinous tree that yields red wine,

Together with all intertwining flowers,

Are plants most fit to ramble o’er each other,

And form the bower of all-precious Love,

Shrouding the sun with fragrant bloom and leaves

From jealous interception of Love's gaze,”—(Pp. 129-30).

We have already hinted that Potiphar is not quite satis-
factory ; and it seems to us that he might, by so powerfal
a hand as that of Wells, have been made something more
than a mere layfigure to serve for the development of Phraxa-
nor's revenge. 1t is true he is the exponent of some few
fine sentiments, and that Joseph, in his earliest attempt to
awaken & sense of honour and responeibility in Phraxanor,
draws a noble portrait of the man who came and saw him
in the slave market, looked into his face, and bought him
without asking his price, setting him at once in :n?lace of
trust. This portraitare by Joseph, and the revulsion of
cynicism that comes upon Potiphar when he is made
(tardily enough, be it noted) to believe in the depravity of
the man he has so loved and trusted, show that the poet
had a new and notable conception of a Poliphar; bat, in
dealing with the character in detail, he seems to have let
his impulses to handle Phraxanor grandly carry him com-
pletely away, to the utter neglect of her lord ; thus it comes
about that Potiphar stands in the most astounding silence
while J osegh delivers himself of enormous lengths of speech,
and that the Egyptian gives vent to his mild wrath mostly
in the mildest of terms. Indeed, even the savage words
he utters on the departure of Phraxanor, victorions over
the protesting J osopll;—
“I have a mind to cat thee all to pieces "—(P. 163)

seem to us to ring wholly hollow and out of tune, and to be
there merely becanse it seemed proper that some such
thing should be there, and not to ﬁave grown up out of &
thoroughly realised vision of the speaker's personality, as
is the case with the tremendous utterances of Phraxanor,
~—as, for instance, when she has sued in vain on her knees
to Joseph, and at last, stung to fury by his impenetrable
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integrity of will and aet, she springs to her feet with the
exclamation :—
“By all our altars and their leaping flames,
e searching malice of our angry
Bat I will be reveng'd upon thee, slave ! "—(P. 145)

and then aside—
“ Could I have wrung from him a tardy ‘Yes,’
The echo of my laughter had been heard
Hence to the desert pyramids and back ;
For now I loathe him in my inmost soul"—(I%id.)
These passages, and such imprecations as—
‘“ A plague and the pink fever fall on thee!"—(P. 142)

and—
“May the huge snake

That worships on the Nile, enring and crush thee ! "—(I%id.)
are thoroughly real and life-like coming from the mouth of
such a character as Phraxanor, so consistently, subtly, and
elaborately delineated in the whole second aot; but
Potiphar's mind to cut Joseph *‘all to pieces,” we cannot
believe in : it is not like the rest of him; and we can only
regret that the poet did not see fit to work out the character
from the sketch afforded by J oseph':dportnit of him, taken
in conjunction with his own last words at page 164—

*¢ ¢gver from this hour ’

I do divorce thee, with the rest of men,

From my sore bosom,”
and so on, and with the reflection of nobility cast upon the
retreating lay-figure by Joseph’s beautiful sentiment
of regret—

“ The love I bear thee, noble Potiphar,
And loss of thine, doth grieve me far beyond
This woman's witcheraft and my own disgrace.”—(P. 164.)

There was no later opportunity of working out Potiphar,
for neither he nor Phraxanor appears after the close of the
second aot. .
It is @ matter of no small triumph that, after the curtain
falls on the more vivid encounter of varying human pas-
gions found in this second act, the poet etill has sirength
of hand {0 maintain the interest thoroughly throughout the
two remaining acts. In the passion act, he had all to
create, the Bible record being of the briefest and barest
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kind; baut in the remaining acts he had to elaborate on an
aocount already exactingly full of human pathos and vital
interest. As a rule he has avoided both the pitfall of .mere
paraphrase and the precipice of groundless or improbable
interpolation ; and indeed, when he does hold clossly to
the very words of the Bible, it is ia where he
could scarcely have done otherwise and beem artistio. It
is to be noted, oo, that the slightest additions made to the

story or the speeches carry great weight and complete
ropriety. For example, in the scene of Joseph'’s bretgm

t oomin% to buy corn, the poet brings out very clearly
an admirably dramatic reason for suddenly treating them
as spies; Joseph has ascertained that his father is still
alive, and he is obliged to get rid of his brothers in order
to relieve the rush of filial emotion within him. Aguin,
the meeting between Joseph and Jacob in the last scene is
full-fraught with simple gﬂthos, the few final lines peculiarly
80 : Jacob ends a speech with—

“ Come, let us go ; and I will ride beside
Thee in thy car.—Speak !—Let me hear thy voice.

Jm& So thou shalt, father.
Ji Joseph, art thou ill

Thou lookest very pale.
Joseph. Behold me smile.
Jacd., Come, that is well—Benjamin, take my staff;
I'll lean upon thy brother: 'tis a bright day.
I said I would come down into the land,
See thee, and die.—I would fain live a little! "

This work is an exception to the pretty general rule that
the best dramatic works are also the most actable. Utterly
impracticable for the stage (and fortunately 80), Joseph and
His Brethren is still greatly dramatic; but, while we cannot
regard it as any flaw that it should be dramatic in method
and un-histrionic, we muet admit that there are points of
detail in which powers such as the author has shown both
fifty years ago and now might be advantageously expended.
There are many passages which need compacting, hammer-
ing, 8o to speak, into forms of more perfect strength and
melody. The flow of golden speech from end to end of the
poem 18 simply astonishing; but the poet has been in many
cases too easly eatisfied with what would have been to
such a man as, say, Shelley, merely a first draft. There is
a frequent looseness of texture and;want of obvious thythm
that conld be remedied with comparatively light and little
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labour; and that the veteran poet who shares with but
one living man the claim to be called the Nestor of English
poeots has still the vigour requisite for sach revision as is
needed, he who chooses can ascertain by comparison of the
olda nd new versions of Joseph and His Brethren. How
asgiduously the other claimant to the Nestorian dignity
(Sir H Taylor, born also in 1800) has worked upon
those noble dramatic poems which are most like Wells's
poem in solidity of thought of all contemporary work,
and which were never greatly in need of revision, is
well worth all men’s observation. But the greater example,
that of creating a work that shall last in men’s minds
while the English tongue is spoken, it can be given to few
to follow ; the lesser lesson of keeping an almost unbroken
silence for fifty-two years, is learnable enough if those to
whom it were valuable would but heed it; but we would
fain that another than Charles Wells had set this ‘' golden”
example. “It is probable,” says Mr. Swinburne in closing
his excellent remarks prefatory to Joseph and His Brethren,
* that the author, it is certain that the reader of this poem
cannot say what fruit the genius which inspired it might
have borne, had that genius ever found space to work in or
stadents to work for. It remains only for those who are
capable of serious regard for his art to pay, as I do here,
the tardy thanks of a later generation to the veteran who,
after winning his spurs so early in so high a field, retired,
without further struggle or proteet, to await for more than
half a centary, with ‘ the wise indifference of the wise,’ the
ultimate award which should concede or reject his claim
to a crown worth many that bave flourished and faded
between the morning and the evening of his life.”
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Axt. VIII.—1. The Friend of China ; the Organ of the Anglo-
Oriental Society for the Suppression of the Opium
Trade. 1875. London : P. 8. King, Camden-build-
ings, King-street, Westminster.

2. The Opium Trade. Report of the Proceedings of a
Conference, held at the City of London Tavern,
London, on Friday, Nov. 13th, 1874. P. S. King,
Westminster.

8. The Indian Opium Revenue, its Nature and Effects.
Illustrated by Extracts from Parliamentary Papers.
Published for the Anglo-Oriental Society, by P. 8.
King, Westminster.

4. The Debate in the House of Commons on Mr. Mark J.
Stewart's Motion for the Abandonment of the Opium
Monopoly. June 25th, 1875. Published for the
Society. P. B. King, Westminster.

5. The Opium Revenue of India. A Paper read before
the Bocial Science Association at Brighton, Oct.
12th, 1875. By R. N.FowLes, Esq., M.A., F.R.G.S.
P. B. King.

Ox the 13th of November, 1874, a Conference was held
at the City of London Tavern, London, to inaugurate a
movement for the suppression of the opium trade. The
chair was occupied by Mr. Alderman McArthur, M.P., and
addresses were delivered by merchants and missionaries
from India and China, by a Chinese gentleman, and by
others friendly to the object in view. e movement has
since taken a definite shape, under the name of * The
Anglo-Oriental Bociety for the Suppression of the Opium
Trade.” It has three Vice-Presidents, a General Council,
an Executive Committee, and an organ, The Friend of
China. Two months subsequent to the inaugural Con-
ference, & number of ladies and gentlemen assembled, by
invitation of the Committes, at Devonshire House, Bishops-
ate-street Without, London, for the purpose of meeting
gd.r. Chan Laisun, of the Chinese Educational Mission,
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who, having taken a third group of thirty Chinese youths
to be educated in America, was passing through London
on his way back home. In the Economy and Trade Depart-
ment of the Social Science Association, which assembled in
Brighton last October, a paper on The Opium Revenus
of India, by Mr. R. N. Fowler, late M.P. for Falmouth,
was read and discussed. Two days later, that is, on the
evening of Thursday, October 14th, & public meeting was
held in the Music Room at the Royal Pavilion, Brighton,
to consider matters relating to the o‘:inm trade between
India and China. This meeting was held under the auspices
of the Anglo-Oriental Society, the chair being occupied by
the Mayor of the borough.

So far as we are aware, these are the only meev:i:gs
that have been held, of late years, to discuss the y
important subject in question. No one, however, can
make himself conversant with the facts brought out at
these several meetings, and in the debate in the House of
Comnions last June, without coming to the conclusion
that opium smoking is a source of untold misery to the
Chinese ; that England must be held, alike by Providence
and the common gentiment of the nations, responsible for
by far the greater part of this misery; and that it is the
imperative duty, not to say interest, of Englishmen of
all classes, no matter what their religious or political creed
may be, to use their influence in bringing to's speedy end
:!;is opium trade—one of the greatest iniquities of modern
imes,

We propose, in the following pages, to put our readers
in possess‘x)gn of such facts as will enable them fo form
a correct opinion on the whole subject, and to induce
them, if possible, to take their stand on the right side in
this matter. The facts which we shall submit for their
consideration are vouched for by English Ambassadors,
Ministers, and Consuls ; by gentlemen who hold positions of
eminence in the Indian, Chinese, and American Govern-
ments; by merchants, missionaries, travellers, and select
committees of the House of Commons. Therefore, how-
ever startling, distressing, and humiliating these facts may
be, we demand for such witnesses thereof the most implieit
credence.

Our readers are aware, of course, that nearly all the
foreign opium conmsumed by the Chinese reaches that
couniry from India; but in what way and to what extent
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it is finanoially beneficial to the Bengal Government, and
at the same time toﬂly compromising to the honour of
this eountry, they will not know unless they have made
jal inquiries about it. The opium leaving India for
ina is shipped at the two ports of Bombay and Calcutta.
The former is grown in the states of the native princes,
and the latter in British India. Our attention will be
directed, in the first instanoce, to that produced in the soil
subject to the rule of Queen Victoria. The manner in
which 8 large revenue acorues from it to our Indian
Government, and other matters connected with it, cannot
be better set forth than in the evidence of Sir Cecil Beadon,
K.C.L.8., who held successively the offices of Secretary to
the Board of Revenue in India, Secretary to the Govern-
ment of Bengal, and afterwards Lieutenant-Governor of
Bengal. The evidence is contained in a Parliamentary
Paper on East India Finance, and is as follows :—

#3195. Chairman—Has the existing mode of raising the
revenue from opium been in force for a very long time in Bengal t
—Yes; almost ever since the commencement of our rule in Ben,

“3195. You kmow that the production of opium in Bengal
been gradually growing for a number of years 1—Yes.

« 3198. Will you state in the first instance, as the system bas
been the same, what is the system generally under which this
revenue is collected, and the administration under which
it is collected i—I will endeavour to be as brief as possible,
The Government have established two agencies, one at Patna, and
the ot.herdatth Ghageepore, whic:lh all;o“dusually ml]fegh the Behar
agency and the Benares agency ; the -quarters of the one being
at Patna, and of the ost.;ner at Ghazeepore. Each agency is
divided into sub-agencies, which may be either co-terminus with
the ordinary administrative districts, or sometimes there are two,
three, or four sub-agencies in one district. The Behar agency
includes all the districts of the province of Behar, and also &
portion of Chota Nagpore; and the Benares agency includes the
districts of the Benares division, part of the Allahabad division,
and Oude. Under the sub-agents are native establishments,
whose business it is to look after the cultivation.

¢ 3199. In what mode is the land then selected for cultivation t
* —When any ryot wishes to cultivate opium, he to the sub-
agent, and asks to have his name registered, his lJand measured,
and to get & cultivation license, and the usual advance. The sub-
agent makes inquiries, ascertains that the man is really bond fide
an owner of land which he proposes to cultivate with opium, has
the land measured, and then makes the advance upon the security
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of the person himself, to whom the sdvance is made, and his
fellow villagers.® The ryot then sows his land, and when the
plant is above the ground, the land is then measured by one of
the native establishments, and if the ryot has sown all that he
engaged to sow, he gets a second advance ; if he has not sown so
much, he gets something less in proportion ; or if more, he gets a
little more. There is a sort of rough settlement at the second
advance. Nothing further takes place until the crop is ripe for
gathering, and when the ryot has gathered the crop he collects it
in vessels and takes it to the sub-agent’s office ; there he delivers
it to the sub-agent, as the agent of the Government, and receives
the full price for it, subject to further adjustment when the opium
has been weighed and tested and exumined at the agent’s factory.
The opium is then collected at the sub-agency and forwarded to
the factory ; there it is expused for a considerable time in
masonry tanks ; it is reduced to a uniform consistency, and e
fit for the market, some for home consumption, and some for sale
in Calcutta—the ter quantity for exportation. It is then
packed in cases and sent to Calcutta, and in Calcutta it is sold by
auction at periodical sales, and exported by merchants for con-
sumption abroad. .

4 3205. Is there any regulation by which the Government limit
the extent of the land so cultiva or do they always accede to
every request 9—It is limited according to the financial needs of
the Government ; it is limited entirely upon Imperial considera-
tions. The Government of India, theoretically at least, if mot
practically, decide how much opium they will bring to market ;
and, of course, upon that depends the quantity of land that they
will put under cultivation and make advances for.

“ 3243. Can you give the results of the operations for 136869
—Only in the price. In 1868-69, the total gross receipts for
opium in Bengal were £6,622,225, and the total charges were
£1,717,746, the net revenue heing £4,904,500.

*“38292. Sir C. Wi —Can you state what the total value of
the opium sold in the districts, for what is called district consump-
tion, 18 1—Yes, I can. I will take the year 1868-69; that is the
Iatest I have. I cannot give you the namber of chests, but I can
tell you what the value of it is. The proceeds from the sale of
Akbari opium in 1868-69 was 31 lacs and 25,000 rupees, and the
cost of the opium and contingencies, and all other charges upon it,
were 10 lacs and 25,000 rupees; so that the Government made
a profit upon the sale of that Akbari opium of 21 lacs of l:seea.

*3393. But after all, 30 lacs, £300,000, representa the value of
all that proportion of the opium which is consumed by the people
of India 1—Yes.

* The advance is made shortly before the sowing season.
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“3294. The rest all comes from a foreign people 1—All the rest
of the revenue comes entirely from the Chinese ; 1t is paid by them.

4 3329.- Mr. Fawcett—] understand you to say that opium is
grown in India simply for of revenue; no moral con-
siderations at all insnenee tEe Government +—The Government
only regard opium as a means of obtaining revenne. -

¢ 3330, That if, for instance, they thoaght they could obtain
more revenne by doubling the cultivation of opium in India, they
would do so, and would not be deterred from adopting such a
course by any considerations as to the deleterious effect which
opium might produce on the people to whom it was sold +—Pro-
bably not.

¢ 3331. I believe the opium revenue has realised, some years,
as much as £9,000,000, it not 1—From the whole of India
nearly £9,000,000, I think, in one year.

#3597. The sale of opium, I think, is conducted by private
auctioneering firmsin Calcutta —For many years the Government
employed an auctioneering firm in Calcutta to sell the opium, and
they received a commission upon the sale of the opium.

“ 3598. Does not that prevail at present I—lp think not. I
think it has been changed, and it is now sold by a Government
officer.”

The points epecially worthy of note in the above extracts,
are the following :—The present mode of raising the revenune
from opium has been in force almost ever since the com-
mencement of English rule in Bengal, and that imperial
oconsiderations alone decide how much land shall be 8o cul-
tivated ; that the opium is groduoed for consumption chiefly
by a heathen people, and that the Excbequer of & Christian
country is largely replenished from this source. In con-
firmation of the two facts, that the production of opium in
Bengal has been gradually increasing of late years, and
that the Government of India decide, not theoretically, but
practically, how much opium they will bring to the market,
we insert the following two lists of sales, for 1845 and 1875

regﬁctively.
o sales for the year 1845 were announced thus :—

Patna, Benares, Total
Chesta, Chesta, Chests.

1,800 5,800
850 2,650
1,500 5,100
850 9,650
1,641 5,328
91,526

The sales for 1875 were advertised as follows :—



142 Opium in India and China.

OFIUM SALES 7O BS ENELD IN 1878 AT CALOUTTA.

Behar.  Bensrea Total,

Sale oa or about Chesta,  Chesta.  Chasta.
1st Monday, Jan. 4 e 3,150 1,600

2nd Thursday, Feb. 4 . 3,150 1,600 8,750

8rd Thuredsy, Mar. 4 ... 2,150 1,600 8,750

4th Mondsy, Apr. B ... 3,150 1,600 3,750

5th Wednesdsy, May 5 .nw. 3,150 1,600 4750

6th Friday, Jupe 4 ... 3,150 1,600 3,750

7th Wednesdsy, July 7 w.... 9,150 1,600 3,750
Sth Thursdsy, Aug. 5 ..e 2,150 1,600 8,750
9th Monday,  Bept 6 ... 3,150 1,600 3,750
10th Fridsy,  Oot 1 oo 9,150 1,600 8,750
11th Thuredsy, Nov. 4 w... 2,150 1,600 8750
13th Friday,  Doo. 3 coc. 2,150 1,600 8,750

Total chesta iwmmwe - 25800 19,200 45,000

The Government of India has nothing to do with the
cultivation and manufactare of the opium exported from
Bombay. This is grown in the free native states of Holkar,
Bcindia, Rewah, and some of the f:tty Rajpoot states.
Baut the gges of the Re on East Indian Finance, 1871,
quoted from already, furnish a clear statement of the
relation we sustain to the opinm thus produced, and the
mode in which we derive a revenune from it. The evidence
we shall adduce is that given by Sir R. N. C. Hamilton,
Bart.,, E.C.B.

 4885. Were you not a long time at Indore'—Yes, T was
Resident at Indore, and afterwards became also agent for the
Governor-General in the Central Provinces ; at that time Rewah,
Scindis, Holkar, and many of the petty Rajpoot States were under

my dnrga

“ . And you have given very special attention to the Malwa
opium, I think 1—Yes ; the Malwa opium all went from Indore.

“ 4887. Would you be good enough to explain to the Committee
how we raised our revenue from the wa opium, when you
were at Indore.—We had nothing to do with the cultivation; we
made no advances; the opium that was intended for exportation
was brought in chests about 112 Iba. each ; they were brought to
the scales at Indore and paid the duty there. When I first went
to Malwa the duty was 200 rupees a chest, but during the time I
was there it was rmised, at my suggestion, up to 500, and the
export continned.

* 4888, Now, where is this opium grown ¥ Is it entirely in the
Holkar States 1—No.

4889, Will you specify the district +—There is a great deal
grown in Holkar's, and a great deal grown in Scindia’s territory.
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There is & great deal grown in Rutlam ; and more or less in every
state grow opium.

“4890. Andis all this opium brought to Indore t—All t hat was
meant for exportation was.

“ 4891, Then what officer levies the duty on the part of the
British Government +—The scales were established at Indors, and
in former days there was an opium agent ; bat since my time, at
all events, there was never a separate opium t. There was
an establishment there to weigh the opium, and having paid the
duty it was sealed, and had a pass given *to cover’ it to Bombay.

“ 4981, It was 500, I think you stated, when you left Indis, and
it is now 600 +—Yes.”

Our relation, as a country, to the opium grown in the two
great producing regions of India will now be manifest, and
we might at once follow it to China, and watch its fortunes
there ; but there are several matters connected with its
goduction, with which we shall do well, in the first f N

acquaint ourselves. These refer to the amount of land
ocultivated with the poppy in British India, and its gradually
extending area; the egeets on the cultivators themselves,
and other of our Eastern fellow subjecis; the question
whether, while nominally at liberty to cultivate it or not,
the ryots are not, in some cases at least, compelled to do
80; and the disasters this opium business has wrought in
times of famine. On each of these points we shall be
a8 brief as possible.

The Indian Opium Revenue, quoting from the Report of East
India Finance, 1871, speaks thus :—*“In the year 1856-7 there
wag an increase in the acreage of Central India devoted to opinm.
That year the amount devoted to opium was 275,784 acres, and
in the next year the amount of land there devoted to opium was
289,062 acres. That increase was caused by the Government
finding it n to bring a greater area under opium, in con-
sequence of the fall of prices they had in the Bengal districta. In
1865-6 the acreage devoted to opium in Bengal was 700,000 acres,
and next year, 1866-7, it was 750,000 acres,”

Mr. Mark Stewart, in the debate in the House of Com-
mo:ll; quoted from the Indigo Commission the following
words :—

¢ All the members of the Department are constantly engaged in
using their best endeavours to extend the cultivation (of opium)
with the consent of the parties engaging, and everything in the
way of fair inducement and persuasion is not only permitted bat
encoursged.” In the June number of The Friend of China, &
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retired Indian civil servant points out that there has been a
ual increase in ‘the mamber of chests of opium exported.
o says :—* The number of chiests exported during the latest six
years—1867-8 to 1872.3—of which we have official returns,
exceeded 84,000 annually on an average. As we go farther back
these figures retrograde gradually to 70,000, 60,000, and 50,000
chests, and in 1840-41 the total number of chests—Malwa from
Bombay, and Patna and Benares from Calcutta—stood at 29,432,
and in 1830-31 it stood at only 11,726 chests.”

Now, had this advance, from 11,726 chests in 1830-91 to
84,000 chests in 1867-68, and 86,385 chests in 1872, been
in an article of legitimate commerce, that is one in which
the producer and consumer are mutually benefited, it would
have been a matter for satisfaction. Bat when the benefit
is all on one side, and that the Christian, and instead of
benefit there is only loss and misery on the other side, and
that the pagan, we perceive abundance of ground for
lamentation and mourning ; none whatever for exaltation.
It will be obvious to all that the increase above noted in
the nomber of chests exported implies & corresponding
extension of the area caltivated.

In the House of Commons, Mr. Pease, who seconded
Mr. Stewart’s motion, said : * They found Indian governors
telegraphing to their subordinates to grow more opiom ; it
is only the growth of opium will make our revenue easy.
On the 22nd of April, 1869, the Hon. W. Grey, Lieutenant-
Governor of Bengal, writing from Barrackpore to Mr. C.
H. Campbell, said : “I have a telegraphic message from
Simla, urging that every possible expexient that you can
approve should be used even now to extend the opinm cul-
tivation next season to the greatest possible extent.” Sir
Richard Temple, in & minute dated 27th April, 1869,
wrote: ‘I am clear for extending the cultivation, and for
insuring & plentiful sopply. If we do not do this, the
Chinese will do it for themselves. They had better have
our good opium than their own indifferent opium. There
is really no moral objection to the business.” We shall
soe by-and-by what Sir Richard meant when he called
Indian opium “ good,” if indeed he meant anything at
all Mr. Pease went on: *“ Mr. Grey, again, on the 29th
of April, 1869, urged increasing cuitivation, remarking,
¢ This would just suffice, and no more, to put us on smoot
ground again.’"”

What s terrible week that must have been for the Indian
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Government ! A week only to be paralleled by the pangs of
the besotted Chinaman, when in his intense oraving he
pleads for more opium. ¢ Extend the opium onltivation,”
says a telogram from Simla. “I am olear for extendin
the oultivation,” says Sir Richard Temple. * This woul
just suffice, and no more,” writes the Lieutenant-Governor
of Bengal. It scems lamentable that the *‘faculty of
administration and indefatigable energy’ with whioch the
Times, in its annual summary, 1874, oredits Sir Richard
Temple, conjointly with Sir George Campbell, shonld have
been brought to bear on the extension of the caltivation
of opium, rather than on its repression, and that in merey
to the human race.

As to the dire effects this opium business has produced
on the natives of India, the pages of the Friend of China
afford abundant proof. Let us take Assam in the first
instance. One retired Indian Civil Servant observes: * It
is well kmown that the Government’s most important enter-
E:i:e, the tea plantations in Assam, was in imminent

of failure, solely throngh the undue use of opium
by the labourers brought to the plantations. It was seen
that unless the Government interfered directly, their ruin
could not be arrested. The Indian Government did not
hesitate to call in its legislative power, and passed acts to
repress and discourage the growth and sale of opium, as
oreating and apholding this iniqnitous and immoral trade.”
The effeots of this interference are thus described. *The
habit of consuming opium is losing its hold nson the
gople: the good effects are already to be seen, and it is to
be hoped that in the next generation they will be more
marked.” Previous to the passing of these acts, another
authority tells us,—*‘the consumption was so universal, from
the infant upwards, that the people would not work.”
Mr. C. A. Bruce, in & Report on the Tea Plantations in
Assam, observes, when referring to the conmsumption of
opium in that country, it has degenerated the Assamese
from a fine race of people to the most abject, servile,
crafty, and demoralised race in India.”” This was written
thirty years ago. The Indian Opium Revenue has culled
from the East India Finanee Report the following evidence
of Mr. @. Smith, LL.D., about opinm in Burmah :—

“5097. Does the Excise Department promote the consaumption
of opium in India a8 zealously as that of alcohol 3—In the Indo-
Chinese districts of British , the action of the depart-

VOL. XLVI. NO. XOI. L
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ments in promoting the sale of opium has loug been a public
mndal.m Prior to tl]'” inhodoll:cﬁon of dlﬁgnh Tl;llo into
Aracan, the punishment for using opium was . e peo)
were hard-working, sober, and simple-minded. Unfortunately,
one of the first measures of our administration was the introduc-
tion of the Akbari rules by the Bengal Board of Revenue. Mr.
Hind, who had passed the qb!:lterput of his long life amongst
the people of Aracan, described the progress of demoralisation.

i orts were made by Bengal agents to introduce the
d%md to create s taste for it amongst the rising
jum,

E
E
&

general plan was to open s shop with & fow
and to invite the young men and distribute it
. mﬂen,whe;&oyh.bmr:;lm% opium
a low rate. Finally, as it sp: o neigh-
the price was raised, and large profits ensned. Sir
yre's account of the demoralisation of Aracan by the
Akbari rules is very graphic ; but Mr. Hind's statementa
‘were more striking, as he en more into detail” (Mr. Hind
was at the time assistant commissioner. He had a local

rience dating back to 1835.) “He saw a fine healthy
eration of lh'ong men succeeded a rising generation of

opium-smokers and eaters, who indulged to such an
extent that their mental and physical were alike wasted
Then followed a fearful increase in gambling and dacoity.”

8o much for the ameliorating influences of British civili-
sation! The lesson to be learned from this extract is that
the doings of Government ts abroad ought to be soruti-
nised carefully by an intelligent, God-fearing, patriotio,
and philanthropic home population. Bhould this obvious
duty be neglected, it is manifest that our Indian and
Colonial Empire, which might be our glory, may prove
our deetruction. ‘It is imposaible but offences will
come; but woe to that man (or nation]) through whom
they come.”

its effects on the Rajpoot, Colonel James Todd, many
2 This gormicions pikat bas robbed the ajpoot of balf o
¢ This pernicious a8 10 e Rajpoot o o
his virtues; and while it obscures these, itp‘l’:‘:ightens his
vices ; giving to his natural bravery a character of insane
ferocity, and to thecountenance which would otherwise beam
with intelligence, anair of imbecility.” AfterwardstheColonel
terms the poppy “an execrable and demoralising plant.”
. The X nec:ilo: v:: 'h:'ih" must mmu& is lthe fol-
owing : e cultivation of the poppy perfectly voluntary
on the part of the Ryot? The 8;:&«: Repository, vol. v.

T
ih

3
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page 472, quoted in the Middle Kingdom, says: * The oul-
tivation of the plant is compulsory, for if the ryol refuse the
advance for the year's arop, the simple plan of throwing
the rupees into his house is adopted ; should he attempt to
abscond, the agents seize him, tie the advance up in his
clothes, and push him into his house. There being no
remedy, he apgliea himself as he may to the fulfilment of
his contract.” It is now many years since these words were
first printed, and the question arises if this statement was
true at that time, would it apply to what obtains now?
Let us see. Near the conclusion of his minute on the
abolition of the Bengal monopoly, Bir W. Muir says: “ A
few.yem ago, when the Government of was
straining every nerve to extend the cultivation of the po;:sz,
I was witness to the discontent of the agricultural pog .
tion in certain distriots west of the Jumna, from whioh the
crop was for the first time being raised. ... The ease to
which I allude was that of new distriots, where the poppy
bad not hitherto been grown, and into which the ﬁgl
Board were endeavouring to extend the cultivation by the
bait of large advances among an unwilling peasautry, and
at the risk of inoculating them with a taste fora deleterious
drug, and all this with the sole view of securing a wider
area of poppy oultivation, and thus a firmer grasp on the
Chinese market.” The words * discontent of the .gneul—
tural popalation,” and “an unwilling pe )" Are
suggestive, if not of compulsion, of som very nearly
allied to it.

And now what of the disastrous effects of opium pro-
duction in famine times on the continent of India ? We
must have recourse again to the Beport of East India
Eins'mi..mn' The evidence is once more that of Mr.

. Bmit

“5103. [Mr. R Fowler.] Does the poppy displace grain
crops 1—Th[ore have been two serious instances of that within the
last few years. In Malwa, when the people of Northern Eurpoo-
tana streasmed down to avoid the famine, they found no food,
because Malwa is not a food-importing district, being so y
devoted to opium ; and thousands perished from starvation
the high road on their return to their own districts. This has
occurred in Western India in the case of every great famine. . . .
The extension of the cultivation in totally new districts in the
North-west provinces and Qude has called forth sericus complaints
from some of the high officials there who have not been consulted,

r. Q2
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and who are opposed to the extension as inlerfering with food crops
and the contentmend of the peaple.”

In the same report the statement of the Rev. John
Wilson, D.D., is as follows :—

“It is a fact that there was lately an inadequate m&)ly of
food for Rajpootana, so much so that, according to the Govern-
ment accounts (if I have read them correctly) 1,200,000
died of famine and the diseases induced by it. Now in ordi
circumstances the province of Malwa might have supplied the
people of Rajpootana with cereals ”

* The only semblance of an apology that can be given in
reply to these statements as to disasters in Western India
is, that the opium in question is not grown in British
territory, and that in fact we restriot its growth in
Malwa by a heavy duty. Be it so, but if the British
Government, by means of its military and naval power,
had not compa{led the Emperor of China to legalise the
trade in opium, and did not our gun-boats even now con-
tinue the policy of compulsion, very little opium would be
grown in the Native Btates of India, because there would
be no market for it.

Now in case the evil of opium began and ended with
India, we have seen enough to make every philanthropio
mind amongst us desire, and that most ardently, that we
could at once wash our hands of it. But we turn over s
much darker page when we follow the drug to Chins, and
trace its effects on the teeming multitudes of that Empire.
For its ruinous properties change not by a few weeks spent
at ses, nor does it become innocuous when its fumes are
inhaled by the coun en of Confucius.

The evidence we shall bring forward of the pernicious
effects of opium on the Chinese constitution, and of other
evils connected with if, may, for convenience sake, be
divided into official, non-official, and Chinese. By cfficial
witnesses we refer, of course, to gentlemen who at different
timee and in different positions have been entrusted with
high diplomatic and consular dignity in India and China.
Their testimony, however, may be preceded by a decla-
ration placed on record sixty years ago by the Directors
of the East India Company. * If it were possible,” say
they, * we would gladly prevent the use of the drug alto-

er, except sirictly for the purposes of medicine, out of
compassion to mankind.”
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The first of the official class whose testimony we shall lay
under contribution is H. B. M.’s late Minister at Pekin, 8ir
Rutherford Alcock. Before a Select Committee of East
India Finance 1871, he was asked : * Can the evils, physical,
moral, commercial, and political, as respects indiniduals,
families, and the nation at large, of ind ce in this viee
be exaggerated ?”” And his reply was as follows: I have
no doubt that when there is a great amount of evil there is
always 8 certain danger of exaggeration; but looking to
the universalily of the belief among the Chinese, that
whenever a man takes to smoking opium, it will be the
impoverishment and ruin of the family—e popular feeling
which is universal both amongst those who are addicted to
it, who always consider themselves as moral criminals, and
amongst those who abstain from it, and are merely endea-
vouring o prevent its consumption—it is difficult not to
eonclude that what we hear of it is essentially true, and
that it is a source of impoverishment and ruin to families.”

Sir Thomas Wade, K.C.B.—resident in Chins for thirty
years—now the English Minister to the Chinese Govern-
ment, in & memorandum respecting the Revision of the
Treaty of Tientsin, says :—

“] cannot endorse the opinion of Messrs. Jardine, Matheson
-and Co. [foremost among English mercantile firms in China}, that
‘the use of opium is not a curse but a comfort and a benefit to
the hard-working Chinese. . . ." It is to me vain to think other-
wise of the use of the drug in China than as of a habit many
times- more pernicious, naturally epeaking, than the gin and
whisky drinking which we deplore at home. It takes possession
more insidiously, and keeps its hold to the full as tenaciously. I
know no case of radical cure Ithuinsumd,ineverym
within my knowledge, the steady descent, moral and physical, of
the smoker, and it ia, so far, a greater miachief than drink, that
it does not, by external evidence of its effect, ita victim to
the loss of repute which is the penalty of the habitual drunkard.”

Dr. 8. W. Williams, author of the Middle Kingdom, and
formerly agent of the American Board for Foreig:unmm ions
at Canton, but for many years subsequently tary to
the United States Legation at Peking, says :—

“ Mr. Wade's experience of about thirty years is like mine, of
more than forty years' residence among the Chinese, during which
time I have known only one case of thorough reformation from
the habit, that of a native preacher ati to one of the Pro-
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testant missions, who ht to the aid of his determination to
break off the habit the full persuasion that he was breaking the
Sixth Commandment while he continued it, and would be
sccounted a murderer in the sight of God if he did not stop it.
. . . His case is the only d one I kmow who sncceeded
in reforming himself. I have known one or two who stopped the
use ofartlll:muﬁ on finding how rapidly they were wmmﬁ onder
its power; and I believe there may be many such. I hope, at
least, that all the dreadful examples in the country, daily seen in
the streeta and shops, deter some from following their career.”

Mr. Majoribanks, many years in the service of the East
India Company, and president of their seleet committee in
Canton, said : ** The misery and demoralisation occasioned
by opium are almost beyond belief.” Consul Lay said,
* It is bamstringing the nation.” Mr. R. M. Mariin, than
whom a nobler specimen of an English Christian gentle-
man never resided in the East, and who many years ago-
was Her Majesty’s Treasurer for the Colonial, Consular,
and Diplomatio Bervice in Chins, and a member of the
Legislative Council at Hong Kong, and who in the latter
capacity asddressed, in 1844, an earnest protest (dissent, he

ed it) to the Governor of the Colony against the
licensing of opium-smoking shops, says :—

“No would convey & description of the sufferings of
those to whom opium has me 8 Necessary of existence.
E.n. “There is no slavery so complete as that of the opium

er ; once habituated to his dose as a factitious stimulant, every-
thing will be endured rather than the privation ; and the unbappy

ing endures all the mortification of a consciousness of his own
degraded state, while ready to sell wife and children, body, and
woul, for the continuation of his most wretched and transient.
delight. Transient indeed ! for at length the utmost effect pro-
duced is & tem| suspension of agony ; and, finally, no tfoae
of the drug will remove or relieve a state of suffering which it is.
utterly impossible to describe.” w “The slave trade [‘exe-
crable sum of all villanies,’ John Wealey called it] was merciful
com| with the opium trade. We did not destroy the bodies
of the Africans, for it was our immediate interest to keep them
alive—we did not debass ftheir matures, corrupt their minds, nor
their souls.” But as to opium, “Every hour is bringing
fresh victims to a Moloch who knows no satiety, where the
Englich murderer and the Chinese suicide vie with each other in
offering at his shrine.”
These are strong words, but the man who penned them
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deemed them eimple fact, and - his intense sincerity in
the whole matter was scen in that he made a voluntary
surrender of his office in order to place himself in a poai-
tion to return to this country, and to press personally u

the home Government the adoption of & line of polioy
which he believed to be essential to the maintenance and
;}xten_sion of our commercial relations with the Chinese

mpire.

Let but the reader remember that the statements of
Moesars. Majoribanks and Martin were made thirly years
2go, when the opium imported into China did not exceed
29,432 chests, and that in the years 1867-8 to 1872-8 it had
swollen to the enormous average of 84,000 annually, and
he will realise to some extent how it comes to pass that no
Chinese patriot is in haste to fall in love with Western
institutions, or to plead that Englishmen should be favoured
with an extension of commercial privileges in the Middle
Kingdom.

In the class termed non-offivial, whose testimony we now
proceed to adduce, are included medical practitioners and
travellers, missionaries and authors: these all unite, as
we shall see, in asserting that beyond all question the
Enotioo of opium smoking is & degrading and ruinous vice.

1843—the year in which Lord Shaftesbury (then Lord
Ashley) raised the question of our opium trade with China,
in the House of Commons—Sir B. Brodie and twenty-five
others of the most eminent medical men of the day, eaid,
in a written opinion, that they could not but regard those
who promoted the nse of opium as an article of luxury as
inflicting the most serions injury on the human race.
Dr. A. G. Reid, in & collection of medical reports farnished
by the dootors of the Chinese Imperial Mantime Customs’
Service to their Inspector-General Hart, and who was in
charge of & mission dispensary, Hankow, wriles as
follows :—

“My own opportunities (of obeerving opiam smokers) have
unonn{ed to oegl? five hundged cases, :Ed tpl:e condition )of the
smokers may be learnt from the occupation of one hundred eeen
during last year. They were divided as follows :—Shopkeepers,
forty ; yamén attendants, eighteen ; coolies, twelve ; street stall
keepers or pedlars, nine ; farmers, six ; soldiers, five ; teachers,
three ; tradesmen, two. In every instance the applicants came
to me because they had lost their means of subsistence through the use
of thedrug. . ... Their object in coming was merely to obtain a
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remedy to their present craving, and restore their strength
80 a8 wenxiethomwmmethairduﬁamdmvaguwh
again ed in opium..... Anmmis, emaciation, loss of
appetite for good nourishment are sure to follow (the use of
opium), and the accompanying loss of physical strength soon
5}”’}” mﬁr guhm by t;:w i '}mm

iffers ic ¢ ule necessily o [
daily quanlity. A drunkard may abstain until means accumaulate
to enable him to purchase liquors, and may do his work efficiently
in the intervals, bat the opium smoker must Aave his daily stimu-
lant, or he breaks down. To obtain it, there is no sacrifice he
will not stoop to; even his wife is readily lent out for prostitation
to provide means to buy the drug."—Frwnd of China.

The Rev. J. Hudson Taylor, originator and director of
the China Inland Migeion, in a letter read at the inaungural
meeting of the ‘' Anglo-Oriental Bociety,” &s., says:—

“ As a medical missionary I am but too familiar with the moral
and physical evils wrought, directly and indirectly, by the use of

jom. . ... Some years ago I had charge of a hospital for a
time, one wing of which was devoted to the cure of opium
smokers. They paid for their food, and some of them came ten,
twelve, and even fifteen days’ journey to the hospital, remaining &
month or more, and then having the long journey home again.
The labour and expense to which these Eoor men went speaks
volumes as to their eufferings and the weight of their bondage.”

In the second volume of the Chinese Recorder, Dr. Kerr,
medical missionary at Canton for upwards of twenty years,
writes a8 follows :—

“The effects of opium nnohn'im physical and moral.  Acting
through the body, it reaches the soul. While the one wastes
away, the other is corrupted and degraded. While the appetite
for the fascinating poison grows stronger and stronger, the moral
perception becomes lunteg,m the sensibilities hardened, and finally
the gratification of the morbid appetite becomes the controlling
motive of every purpose and act.”

Another medical missionary at Canton, Rev. R. H.
Graves, M.D., whose testimony was brought forward in the
debate in the House of Commons last June, says :—

“The effects of opium mmoking are: 1st, Physiologically—
excitement, evinced by nervous restlessness and talkativeness, and,
as one becomes more and more addicted to the habit, loss of
appetite, emaciation, a dull leaden hue, stiff movements and gait,
oEltha' constipation, and occasionally skin diseases; 2nd,
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Socially—loss of time, resulting from the time required for smoking
and the subeequent sleep ; expense, gradually exhausting a man’s
means, and driving him to the greatest shifts to satisfy his craving;
the gradual espping of the strength and vigour, rendering a man
more and more unfit for the duties of life; 3rd, Morally—mani-
festation of anger under provocation, and I may add that the
Chinese say that, as the use of alcoholic stimulants tends to make
men hot-tempered and violent, so that of opium makes them
given to lying, duplicity, and trickery. The habit of opium
emoking is more dangerous than that of taking alcohol, on account
of the insidiousness of its approach, and the difficulty of eaapi::ﬁ
from its clutches. This vampire seems to suck all the mo!
courage out of a man; as to deeds of violence, opium must yield
the palm to alcohol.”

Reference must now be made to the Indian Opium
Revenue for the testimony of & well-known traveller in the
interior of China, Mr. T. T. Cooper. It is extracted from
gf Report of East Indian Finance, 1871, and is given

ow :(—

“5522. Do you think, from tzom' own experience in travelling
over China, and investifting ese matters, that the use of opium
there causes as much public injury as the consumption of drink in
Englond, as far as you can see 1—Yes ; I think that the effects of
opium smoking in China are worse than the effects of drink in
-]:.r;:gln.nd, a8 far as my experience goes.

«5523. But it does not cause the amount of crime that we
suffer from in this country as the result of drink —No ; a man
when he commences to emoke lies down on his bed, and does not
get up till it is finished. It is very costly, and very dangerous
in this way—that if & man has been in the habit of smoking
opium, and he has not money to supply himself with opium, his
constitution then receives such a frightful shock that it shows very
quickly ; but as long as he takes his regular quantity of opium
every day he does not feel anything. He must have it, but it
does not destroy his health, becauee he eats and works; but if he
loses his supply of opium on Monday morning or Tuesday morning,
heckwill be mine:lh for work all the ref:t“ of iﬁn week ; fe will not

ick up again—the system seems to fall s0 want of opium.

P 6612’4. And, probably, a man accustomed to it all his life
wou‘sl die ?—Theg 11: ih’cnm China from that caru. alﬁner the more
ous parts whic ve gone t, generally startin
ol))zpmy journey early in the morning :&ugh the suburbs of thg
town, before the watch have had time to go round, it is a very
common thing to see half-naked men lying dead simply from want
of opium.

«5525. I understand that you think the evils which arise from
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the consumption of opiuam arise from the which it canses,
and not from any crime : that it does not to crime1—It leads
to crime in this way : that men will do anything—they will sell
their children, their wives, their mothers, and their fathers to get
opium.”

Mons. Hue, the Catholic missionary and traveller, gives
the following account how opium operates on its victims.
He says :—

“ With the exception of some rare amokers, all others advance
rapidly fu_)iuds :l!.bd::l c;ﬁor having Mt.h _t.lu'ouf .lueeelnh sive

of idleness, de , poverty, the ruin of
“"shgu , and the oomplet:r{)mmpo ezzn of their intellm
moral facultiea, Nothing can stop a smoker who has made much
progress in the habit."—%'mnd' of’ China.

We shall find space for ane only out of many testimonies
borne by missionaries to the misery resulting from smoking
the * forei ison.”  As this wriler appears to have
been exc'o?ﬂg careful in forming his opinion, and in in-
specting the sad cases of which he writes, his judgment and
facts alike commend themselves to the reader’s attention.
In the April number of the Friend of China, the following
extracts are copied from the IUustrated Missionary News,
and are from the pen of the Rev. G. Bmith, Church mis-
BiOnAry :— )

“ During my stay at Amory I made many inquiries respectin
the prev:lgneey and effects of opium smoki :llnd often visi
with a missionary friend, some of the shops in which the opinm
was sold. The first opium house which we entered was situated
close to the entrance to the Taou-tai's palace . . . A little com-
pany of opium smokers, who had come thither to indulige in the
expensive fumes . . . soon gathered around us, and entered into
conversation. . . . They formed a motley gronp of sallow,
sunken cheeks, and glassy, watery eyes, as, with idiotic look and
vacant laugh, they readxl'i volunteered items of information, and
described 5:0 rocess of their own degradation. There was to be
scen the youth, who, just emerging from boyhood, had only
commenced the practice a little time b