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NOTES AND STUDIES
THE EUCHARISTIC PRAYER OF HIPPOLYTUS

THE scope of this paper is not directly liturgical ; it bhas for its aim
simply to illustrate the language and ideas of the eucharistic prayer
found in the Apostolic Tradition of Hippolytus from that writer's other
works, from the writings of St Irenaeus to whom Hippolytus was
greatly indebted, and from any other early sources which may help to
an understanding of it. One result hoped from such a study is the
removal of any doubts which may still linger as to the authorship of
the prayer and of the treatise to which it belongs; another is, that
some fresh light may be thrown on the meaning of certain passages.
The paper will therefore consist mainly of notes on the text of the
prayer taken clause by clause.

As the original Greek is lost, the textual basis must be the ancient
Latin version in the Verona palimpsest, edited by E, Hauler in 1900.!
This is first given én exfenso, followed by an attempted reconstruction
of the underlying Greek. Next are added a series of extracts from the
Apostolic Constitutions (A.C.), in which some of the language of the
prayer (more or less modified) has been embodied. And, lastly, a
translation is given of that part of the Zestamentum Domini (Test.)
which contains the prayer nearly in its entirety. Of the Ethiopic
version English and Latin translations may be read in G. Horner’s
Statutes of the Apostles (p. 140) and Funk’s Didascalia et Constitutiones
Apostolorum (i 9g). To this version reference will be made where it
seems to offer help; but as it is removed by one or more stages from
the original Greek and, as 1 have no knowledge of Ethicpic by which
to control the modern translations, little would be gained by copying
either of those translations here. The Syriac of the Zestamentum, on
the other hand, is a direct translation from the Greek of that document,
and of the methods of Syriac translators I have some experience. As
to the essay at reconstructing the Greek of the prayer, I know that
such ‘retranslations’ are too often only misleading ; but in the present
case there are so many aids to hand that it seemed excusable to yield
to temptation and try to piece together the original words of this
venerable formula. At all events, what is here offered will serve as a
basis of reference for the notes which follow, and the notes will shew
what degree of probability there may be for this or that particular
rendering where any real doubt arises. I may mention that my

1 :th'ascaliae Apostolovum: fragmenta veronensia latina, pages LXIX-LXX of the
surviving fragments as numbered in Hauler’s margins.
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version, in all but a few details, was made more than fifteen years ago,
and is independent of that given by Dr H. Lietzmann on page 175 of
his Messe und Herrenmakl, 1926.

Irenaeus on the Heresies is cited according to Harvey’s edition ; his
Demonstration of the Apostolic Preaching by the chapters and in the
English translation from the Armenian given by Dr Armitage Robinson
(S8.P.C.K,, 1920). Of the works of Hippolytus to be referred to all
are in vols. i and iii of the Berlin Hippolyfus except the following : the
contra Noetum and the de Universo (or adv. Graecos)? are to be found
in Migne P. G7. x (I have not at hand Lagarde’s text except for a few
passages); the Blessings of Jacol in Greek in ‘Texte u. Untersuchungen ’
3 R. & no. 1, and the same in a German translation from the Georgian
version, ibid. N. F. 11, no. 1, there followed by the Blssings of Moses
from the same source. These two sets of Blessings are cited by the
pages, not the chapters, of the editions mentioned.

TEXTUAL SQURCES
1. The Verona Latin

Qui cumgue factus fuerit episcopus, omnes (ef) os offerant pacis, salu-
tantes eum gquia dignus effectus est. IE vero offerant diacones oblationem :*
quigue Inponens manus in eam cum omni praesbyterio dicat gratias agens:

5 Dominus vobiscum.

Et omnes dicant:

Et cum spiritu tuo.

Susum corda.

Habemus ad Dominum.
10 Gratias agamus Domino.

Dignum et iustum est.

Et sic fam proseguatur :

Gratias tibi referimus, Deus, per dilectum puerum tuum Iesum
Christum, quem in ultimis temporibus misisti nobis salvatorem et

15 redemptorem et angelum voluntatis tuae: qui est verbum tuum in-
separabilem per quem omnia fecisti, et bene placitum tibi fuit, misisti
de caelo in matricem virginis : quique in utero habitus incarnatus est
et filius tibi ostensus est ex spiritu sancto et virgine natus: qui vo-

! The authenticity of this fragment has been questioned, but with Lightfoot
(S. Clement of Rowe, ii 395-6) 1 hold it to be certainly genuine—f{rom the work
referred to by Hippolytus himsell in Pkilos. x 32 as Ilepi Tis Tob mavrds obotas, and
described on his chair as wpos eAAqvas war mpos TAarwya g xa: wep: Tov wo¥TOS. AS

Lightfoot says, ‘the resemblances of language and substance bespeak the same

authorship with the Philosophumena, even if we had not the author’s own certifica-
tion’.
2 {oblationes’ cod.
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luntatem tuam conplens et populum sanctum tibi adquirens extendit
manus cum pateretur, ut a passione liberaret eos qui in te crediderunt:
qui cumque traderetur voluntariae passioni, ut mortem solvat et vincula
diabuli dirumpat et infernum calcet et iustos inluminet et terminum
figat et resurrectionem manifestet, accipiens panem gratias tibi agens
dixit: Accipite, manducate: hoc est corpus meum quod pro vobis
confringetur. Similiter et calicem dicens: Hic est sanguis meus qui
pro vobis effunditur: quando hoc facitis, meam commemorationem
facitis. :

Memores igitur mortis et resurrectionis eius offerimus tibi panem et
calicem gratias tibi agentes quia nos dignos habuisti adstare coram te
et tibi ministrare. Et petimus ut mittas spiritum tuum sanctum in
oblationem sanctae ecclesiae: in unum congregans des omnibus qui
percipiunt sanctis in repletionem spiritus sancti ad confirmationem
fidei in veritate: ut te laudemus et glorificemus per puerum tuum
Tesum Christum, per quem tibi gloria et honor, patri et filio cum sancto
spiritu, in sancta ecclesia [tua] et nunc et in saecula saeculorum.
Amen.

2. Attempted restoration of the underiving Greek
‘0 wipios pel Tuiv.
Kat perda 7od mvedpards oov.
"Avo Tas kapdias.
"Eyoper mpds TOv Kiptov.
Edxepioricoper 7% xupie.
"Afwov xai Sikatov.

~ - I »
Edyapiorotuéy oou, & Beds, 8ta 70b fryamyuévor madds oov Inaot Xpiorob,
& e ’ ~ 3 e ¢ - \ A x oy
ov darépors xawpots éfaméoraras Hulv cwTipa kai Avrpwryy xai dyyeloy
~ Y ’ I3 ) e
BovAijs cov' d¥ vmdpyovra Adyov gov dxwpirror, 8 o T wdvra éroiyoas,
\ > 7 £ ¥ 1 3 ’ > k4 3 -~ > td 2, - 13 b ]
kol ebdpeaTdv oot Syral dméaTethas dn odpavod eis wiTpav mapbévor' 6 8¢ év
yaorpl éxdpevos éoapraby xal vids oou dredeixfn éx mvelpatos dylov xal
Ja s. 9 I r , 3 ~ 3 \ o 7
wapBévov yermbels s 70 Bédqud oov émTeldy kal Aadv dydy cou mepi-
motovuevos ébéreve Tis xeipas év 7 wabety, iva wdbovs poyrai Tois émi oe
s PR3 8 6 AY e ’ ’6 o 6 I3 A/ \ 8 1y
TETITTEVKOTAS oS #apa QU €ELS EKOU(TL(I..’) Tal Et, wa ayvaToy I}O’y Kat EG-[J-a
5 5N e s P a8 , 18 , - P v e
wefodov piiln xal @dyv karemarijoy kol Sixaiovs puTayepion? xai Gpov
miey xal vdoraow gavepdion, Aefov dprov ebxapiomicas cou elmer AdfBere,
pdyere’ 70076 éori TO oBud pov TO Umép Tudv BpumTiperov. GoulTws xai
Y 4 2 . Az 3 R s \oe a e~ 3 4 .
T0 moripiov, Aéywr' ToUT6 0T TO atpd pov 1O Umép Tpdv éxywwrpevov
g ~
STav Tovro woujTE, THY €Ny drdpynoty woteite.
pepvyuévor Tolvoy Tob favdrov xai Ths dvacTdcews adrod mpoodépopéy
\ . A N
ooL 7oV &prov xai TO womipiov, edxaptoTolvrés ot &’ ols xaryllwoas Huas

! See notes in loc. (pp. 356-7) # See notes (pp. 361~2).
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13 rd ’ I L ’ ~
€0rdvatl évamiby oov Kal iepaTevew oi Kal déwoTuéy o€ Srws darogreldyst
2 ~ 7 \ v 3\ [ ~ ~ « N ’, Y
™0 wrebpd oov TO dywov &ri TNV wpoodopdy Tis dylas Exxhyoias' els &
N . n " -
svrayaywv Sgys wdoL Tols peraiaBovow aylots els TAjpwow TretuaTos
e s \ , ’ 3 ~ 3 -
dyfov mpos Beflalwow mioTews v 13 dAnleia, va ot alvdpev xal Sofd-
~ P ~ ~
Loper Bid Tob wadds gov Igaod Xpwrrod, & of gol 7 86a. xal § T, warpi
N e~ \ e s s 3 A e sy - T, \
xoi vid o ayly mvedpare, év 1§ dylg dkrdnain [cov] kal viv kai els Tods
~ i é
aldvas TéV alovev. duiv.

3. The Apostoiic Constitutions

[The eucharistic prayer of Hippolytus, as well as other parts of his
Apostolic Tradition, has been drawn upon to some extent by the author
of the Apostolic Constitutions. The following list of phrases from
that source (viii 12, 31-39 in Funk’s edition) will provide authority for
some of the restorations attempted above, and especially in the latter
part of the prayer. Where the wording, though not necessarily the
order or construction, answers closely to the Latin version, thick type
is used.

§ 31 Kol yéyover & phiTpe wap@évou . . . kal Eouprdly . . .

§ 32 1 0é\qpd oou Erhipucer . . .

§ 33 of cvyxapioe mapabolels Ihdr . . . tva wdBous Ndoy) kai avdrou
2£arar Todrovs 8 obs rapeyévero wal phfy T8 Beopd 1ol Buafdéhov xai
poayrar Tovs dvfpdmovs & Ths dwdms adrod . . .2 Earlier (§ 20) we have
Spov Bavdrov AMoas.

§ 36 Gpumrrdueror.

§ 37 doadres kal TS worfplor . . . ékxurdperor . . . ToiTo ToLelTe €ls THy
epiy dvdprnow,

§ 38 peprmpévor Tolvuw Tov wdfovs adTol xai Tob Bavdrov kol THs éx
vexpdv dvastdoens . . . mposdépopdy oou . . . Tdv dprov Todrov kal 78 woTH-
plov Todro, edyapiotolvrrés cou 8. adrod €’ ols karnfiwoas fpds éordral
évéméy oou xal iepatederr oo,

§ 39 (immediately following) kot &§tolpér o€ Swus edpevids émiBAéfys éri
78 wpokelueva Sdpa Tolra dvdmdy gov, oV 6 dvevens feds, kol ebdoxioys
ér adrols €ls Ty Tob Xptorod gov kal katawépdys 16 dywdv cou wreipa
émt Ty Bvalar rabryy, Tdv papripa Tév madnudrov Tov kupiov Tyoob, Sros

! See notes (p. 363).

? A.C. here, while preserving certain words, has rewritten the passage and
evidently transposed some of the verbs. For instance, iva wd6ovus Adoy can hardly
represent ¢ ut a passione /theraret ’, and Avoyp is wanted for ¢ ut mortem solvat’ just
after. 1have ventured therefore to render the former phrase by iva mafovs pYonTas,
‘liberare’ being a common rendering of fiesfar. With the last clause in A.C.

compare the Acts of Carpus, Papylus, and Agathonica § 5, xal jvoduevoy fuds 7is
wAdvns T3 SraBdAov.

VOL. XXXIX Aa
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3 7 h3 L] - - -~ ~ . \ I -
drodnjyy Tov dprov Tobrov cdpa To¥ XpoTod oov xal vo woriplov TotTo
alpa ot Xpiorot cov iva oi perahaBérres airod Pefarwbiow mwpds
" doéfaay . . .

4. The Testamentum Domini i 23

[Shorter additions to the original prayer, as represented by the
Latin and Ethiopic versions, are printed in #7a/ics ; two or three lengthy
insertions, here omitted, are indicated by dots. Syriac has no article,
so that “the’ and ‘{the)’ in the following translation do not necessarily
suggest its presence in the underlying Greek.]

We thank thee, O God, . . . and the Father of thine only-begotten, our
redeemer, whom in the last times thou didst send unto us a redeemer
and proclaimer of thy purpose.! . . . Thow, Lord, thy Word [accus.], the
sharer of thy counsel and of thy covenant, through whom thou madest
all things, being well-pleased in him,? didst send into a virginal womb :
who, being conceived (and) made flesk, was shewn (to be)® thy Son,
being born from (the) Holy Spirit and from (the) virgin : who, accom-
plishing thy will * and preparing a holy people, extended his hands to
suffering, that from sufferings and #he corruption of deatk he might
release them that have hoped in thee: who, when he was being
delivered up to voluntary suffering, that he might se? upright them that
had stumbled, and find the lost, and quicken the dead, and undo death,
and burst the bonds of the devil, and accompliisk the purpose of the
Father, and trample upon Hades, and open the way of life, and guide
the righteous to light, and fix a boundary (o7 term), and enlighten the
darkness, and nurture babes, and reveal the resurrection : having taken
bread ke gave o Ais disciples, saying : Take, eat: this is my body which
for you is broken wnfo remission of sins. When ye shall do this, my
resurrection ye celebrate (lit. make). Also the cup of wine, which ke
mingled, ke gave for a type of the blood whick was shed for us®

(And again ke skall say): Remembering therefore #4y death and #4y
resurrection, we offer to thee (the) bread and (the) cup, confessing (o7
giving thanks) to thee, wko alone art God eternal and our redeemer,
forasmuch as® thou hast accounted us worthy” to stand before thee

! Or ‘counsel’, representing BovA4 rather than @éanua.

% Lit. ‘ when thou wast well-pleased in him :? as if from edfoxfioas év aird.

8 So Cooper and Maclean : not ‘apparuit’, as Rahmani translates. The verb
¢ was shewn ’ requires definition : *filius #ib7 ostensus est’ Lat,

1 ‘will?: the natural equivalent of 8éAnpua.

® Cf. Hauler LXXIV 7. ¢calicem vino mixtum propter antitypum sanguinis
quod effusum est pro omnibus qui crediderunt in eum’.

¢ Lit. “on account of these (things) that’ : confirming &¢’ ofs of A.C,

7 The text has (k | SN ?eh‘!, ‘that thou hast promised us’, which, as Rahmani
notes, must be corrected to é 1\--0&‘?-
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and do thee priestly service.! . . . Grant, #ken, tkat all those who partake
and receive of thy holy things® may be united # #hee, to the end that
they may be filled with (the) Holy Spirit for coenfirming of faith in the
truth. . ..

NOTES

[The numbers prefixed to these notes refer to the lines of the Latin
as printed before. Where Hauler is cited the reference is everywhere
to the Latin fragments of the same document, the 4postolic Tradition,
unless otherwise indicated. ]

2 Qui cumque, etc.] Used probably, here and below (. 21), to repre-
sent the Gk. relative with participle following : cf. Hauler LXVIII 1 5 for
the equivalent ‘quique cum nominatus fuerit’, where A.C. has of dvoua-
obBéros. Or ‘qui cumque’ and ‘quique’ may sometimes perhaps stand
for 6 8¢, =$ &¢, etc., as apparently ‘quique’ in line 17,

2 os offerant pacis] Cf. Hauler LXXIII 32 offerat osculum’, and
LXXIV 3 ‘de ore pacem offerant’; also Hippol. B/ of Jacob p. 18,
where we find simply orépa wposdépear, ‘to give a kiss’; and possibly
the Latin in each of our three places is only a paraphrase of the same
expression.

5, 7 Dominus vobiscum, etc.] Cf. Ruthii 4, where Boaz greets the
reapers with xdpios pef” Hudv, also Lk. i 28 6 xdpios perd gov. For
*with thy spirit’ comp. Gal. vi 18 and Phil. iv 23 § xdpis To¥ xvplov
(fipdv) Incod Xpiorob perd Tob mredparos Dudv.

8 Susum corda. Habemus ad Dominum] Cf. Cypr. de Orat. Dom.
31 “sacerdos . . . parat fratrum mentes dicendo : Susum corda, ut dum
respondet plebs: Habemus ad Dominum’, ete. The spelling * susum’
is that found also in the chief MSS of Cyprian and printed by Hartel.
For mpy xapdiev éxew mpds tov wipiov see Hermas Frs. iii 1e. ¢ and
Mand. x 1. 6. The late Dr Armitage Robinson used to say that
*sursum corda habere’ is native Latin and could not have originated
in Greek. It is interesting at least to note that the expression is first
met with at Rome and in Africa. Possibly there is some remote
dependence on Lam, iii 41 droAdBuper xapdlos fudv éml xewpdy mpos
WmAov & odpav.

11 Dignum ef iustum est] For the pair of adjectives dfios xal Slxaios
see Hippol. iz Dax. iii 4, and for the corresponding adverbs 75. ii 29;
also Didascalia vi 14 (* dignae et iustae’ (sic) Lat., dfius xal Suwaiws

1 A denominative verb from © priest’ : feparedew A.C.

2 ¢des omnibus qui percipiunt sanctis’ Lat. The word dylots, ¢saints’, i.e. the
faithful (as often in Hippolytus), is taken in Test. to mean the mysteries or conse-
crated elements, according to later usage.
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A.C.); but in none of these passages is there any trace of a liturgical
allusion.

14-18 gquem in wltimis temporibus . . . natus] Cf. Gal. iv 4; and
with the whole passage comp. Hippol. ¢. Noet. 17 dme €ls éoriv 6 warijp,
& wdpeort Adyos, 8 ob & wdvra &molyoev, bv doTépors xarpols {(xabbs
elmaper dvurépw) dméotader & warp Tpds cetpplor dvlpdmwr. . .. kal
wapiw épavépurer éavrdy, ik waplévov kal dylov Tvelpatos kawds dvfpwmos
vevdueves, and again Philos. x 33 Tobrov rov Adyor év ToTépois dméaTelev
6 warip. Comp. also Justin Apol. i 63 viv 8¢ & xpdvos Tijs Tperépas
dpxis, Os wpoetmoper, i wapbévoy dvBpumos yevdpevos kard Ty TOD TaTPOS
Bovksjy imép curypias Tév morevdvrev adrd.  The language in Iren. iii
19. 1 also deserves to be compared.

1415 misisti nobis salvatorem et redemptorem] Cf. the liturgies of
¢St James’ (Brightman L. E.W. 41 1. 28} and “St Basil’ (. 309 1. 12)
éfamoatellas curfipa xai Avtpwrdy, but in neither case within the ana-
phora or prayer of consecration. The biblical references given by
Brightman (viz. Acts vii 35 and 1 John iv 14) do not suffice to explain
this coincidence, so that it is probable that the phrase in the two
Greek liturgies was derived from the prayer of Hippolytus.

15 angelum voluntatis fuae] Probably from dyyedov BovAfs oov,
with allusion to Isa. ix 6 peydAys BovAfjs dyyelos: ‘the messenger of
thy counsel’ Eth. ; ‘the proclaimer (o7 herald) of thy purpose’ Test.
Cf. Iren. ili 17. 3 ‘magni consilii patris nuntius’, and Hippol. éz Daxn.
ii 32, where the fourth in the furnace with the Three Children is
identified (as already by Irenaeus v 5. 2) with the Divine Logos, called
by Isaiah ¢ Angel of great counsel’ because He is é dvayyeldas quiv Té
10D waTpds puoripe.  See also did. iii g & 8¢ Aéyos dkolaas ™ BovAiy
Tod watpds xerafds dwo olpavéy 16 Oéqua Tob warpos Tols dyyélows
dvijyyeher, and ¢. Noet. 5 6 wals kal Téhews dvBpumos kol pdvos dvgymod-
pevos -n‘]v BovAay 1ot rarpés Justin, too, has much to say about the
Son as Angel {Apol i 63, Dial. 56, 76, 93, 127, 128).

15-16 gui est ... misis#/] Doubtless resting on a Gk. relative and
participle (as &v {m-upxou-ra !} and equivalent to ‘quem, cum esset .
misisti’.  Cf, Test., which represents this construction.

16 inseparabilem) l.e. dxdporov, as in o Neet. 18 § dxdpirros
Tob matpds. The accus. is taken over mechanically from the Gk.,
and ‘verbum’ (personal) is here construed as masc.: comp. Hauler
LXXIX 2 ‘et emisit verbum suum inluminantem eos’.

16 et bene placitum #di fuit] ‘being well-pleased in him’ Test,
which would naturally represent ebdoxrjaas év adrd: this, however, may

! Comp. Iren. iii 1g. 1 ‘verbum existens apud Deum’, and ‘existens semper

apud patrem’, also iii 20. 3 ‘filius Dei dominus nosfer exisiens verbum patris’,
where ‘existens’ doubtless stands for & imapywy.
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be only a paraphrase of the original expression. The Latin appears
to represent a continuation of the participial construction noted above ;
in which case the Gk. would have been «ai eldpeardy oot Svra, or the
equivalent. But Eth. connects the phrase with the act of creation :
¢ by whom thou, being willing, madest all things’ (Horner), ¢ per quod
omnia fecisti voluntate tua’ (Funk). It may be, therefore, that the
Latin represents something like xafa dpéoxor gor fv (reading perhaps
xaf for «afd): comp. Hippol. Philos. x 33 relebovros warpds yiveshar
kOapor 70 kaTd & Aéyos dweréher 76 dpéorov e (s0 Wendland emends
the MS which has dmeréAeiro dpéoxwv 6eb). Cf. also ¢ Aoet. 14 mamip
évrédetar, AMdyos dmoTeher.

17 fncarnatus est] édoapxdfy A.C. Cf. Iren, iii 18. 3 gaprwbéyros
(Lat. ‘incarnato’, and so elsewhere in Lat, as iii 9. 2, 19. 1); Hippol.
¢. Noet. 4, 19, and Bl of jacoh p. 32. 1 do not find this verb in
Goodspeed’s [ndex Patristicus (of the Apostolic Fathers) or his 7udex
Apologeticus ; Justin employs only capxomwoieioctar (Apol. 1 32, 66, Dial.
45, 84, 100).

18 filius tibi ostensus est] Le. ‘was shewn fo be thy Son’. Comp.
Hippol. Bl of Jarob p. 40 émaveis & vios Tod feob xai éx wapbévov
yermbeis vids yijpws dmedeixfny 7d warpl, wpd TEv aldvev del aowov 75 Oed,
which is a comment on Gen, xxxvii 3: Jacob loved Joseph because he
was the son of his old age; and so the Divine Son by His birth from
a virgin became as it were the Son of the Father’s old age. Here
(beyond the parallel contained in vids . . . dwedeiyfy with the dative)
we touch a characteristic thought of Hippolytus. Once, though only
once, he asserts in express terms that the pre-incarnate Logos was not
yet ‘perfect Son’ of God: otre yip doapros kai xal’ éavrdv 6 Adyos
Téhetos v vids, kairor Téheos Adyos dw povoyenis, odf § oapé kel éavriy
dixa 7ol Adyov imoorivar §¥¥vare, ik 76 & Adyy T gloTecw xew.
ovTws ody els vios Téhetos feol édavepuify (¢. Noet. 15). But the same
thought is latent in other passages ; thus in ¢. NVoet. 4 we read éx mvel-
patos kel wapbévov Téleios vids Beod dmodedevypévos, and ibid. 11 obros B¢
vols, bs wpofBas év kéopw édelxvuro mais Geod. And so again in a frag-
ment which I hold (with Bunsen, Bonwetch, and others) to be certainly
the end of some work by Hippolytus, and almost certainly the missing
conclusion of the Philosophumena, namely, the piece of text which
follows the Epistle to Diognetus as chapters xi—xii,! in which we read:
obros (sc. & Aé-yos) 6 dx &pxis, 6 kawds Pavels xal rahabs eipedels . .
obros § del, (5) oijpeporv vios hoyuorbels (xi 4-5). The same Concept.Of
a progress from Adyos to vids O wais is met with in the de Antickristo
c. 3, where Hippolytus asks his readers to pray &mes & wdhar 7ois
paxaplors wpodirars drexdAvfey & Tob Beot Adyos, viv aiTos TdAw & Tod

1 See J.T.S. xxxvii (Jan. 1936) pp. 2 ff.
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Geod mats, & wdhar piv Adyos dv, vuvi 8¢ kol dvfpomos & Ffpds & kéopg
davepolels, cadnvioy oot ratra 8 Hpdv—i.e. that what the Logos of
God did of old, He the Same would do now again as #ke CAéld of God;
who formerly was Logos {merely), but now has been manifested as
man also for our sakes.

In these passages we notice the recurrence of the verbs ‘to be
shewn’, ‘shewn forth’ or ‘demonstrated’, ‘manifested’, ‘appear’,
usually with Adyos as subject and wids or wais as predicate. For this
feature may be cited in addition ¢. Nvel 17 mapiv épavépuoer éavrdv

. kawds dvbporos yevépevos (see above under ll. 14-18), iz Dan. iv
38 v, . . vios Oeod kai vids dvlpdmov dv dwodeydy, fragment in Elanam
et Annam iva & wpwtdrokos Adyos feol mpuwroréxg dvfpimy cvvamTdperos
Sexfj. Finally, ‘to be shewn’ is given as a note of the Divine Son, as
Son : warnp évrélherar, Adyos dmoreler, vics 8¢ Selkvvrar (o Noet. 14).
So in the eucharistic prayer *filius ibi ostensus est’ stands no doubt
for vids go. dwedelyfy, and both in idea and expression is entirely
characteristic of Hippolytus.

18 ex spiritu sancto et virgine natus] Comp. Iren. Dem. 40 ‘He (sc.
the Word of God) from whom all things are, He who spake with
Moses—He came into Judaea, generated (/7. sown) from God by the
Holy Spirit, and born of the Virgin Mary’. This, though not an exact
parallel, is here quoted because it is the only passage that I know of in
a writer earlier than Hippolytus by which the formula ‘ from the Holy
Spirit and the Virgin’ can be illustrated. It is the more remarkable,
therefore, that this formula {often with ‘ from the Virgin’in the first
place) is found over and over again in the extant writings of Hip-
polytus. I have quoted the chief passages elsewhere in discussing the
baptismal Creed of Hippolytus,® but they may be repeated here with
one or two additions : ¢. Voet. 4 ék mvedparos dylov fjv oliros 6 Adyos xai
wapBévov &va viov feob dmepyasdperos, and again éx mvelparos xal wap-
Oévov, ib. 17 mapov dpavépuoer éavrov &k mapfévov kai éy. mv., Philos. viii
17 (Hermogenes confessed that Christ was the Son of God) xai avrdv
éx maplévov yeyevijaBar xai mvelparos, 6. ix 30 (the Jews say that the
Christ is to be born of the race of David) éAX’ odx éx Tapbévov xai &y.
wv., Fragm. in Gen. (Berlin ed. vol. i, part 2, p. 59) éru & dy. mv. xai
Mapias éyewnifly, Fragm. in Psalm. (ib. p. 147) & s wapfévou xol 7od
dy. wv., Fragm. in Prov. (ib. p. 165) ék mv. dy. kal wapbévov yeyeviy-
pévov. 1 now add de Antickr. 44 v . . . 8 7v. &y. xal wapbévov kawiy
yévwmow, Bl of Moses p. 59 ‘von der Jungfrau und dem heiligen Geist’.

 As to the theological import of this whole class of passages, I may refer to
what I have said in the J.7.5. xxxvii p. 8 (Jan. 1936). I had already dealt in
part with the same subject in The so-called Egyptian Church Order pp. 164-163.

? J.T.S. xxv (Jan. 1924) pp. 136-137.
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Compare also B of Jacol p. 32 & xoia mapfévov ix v, dy. caprwbels,
and 75, 42 &ratfa 8¢ elpyxer’ xai pijrpas edAoylas rarpds oov xal pyrpds
oov (Gen. xlix 25 f), va &%) vorjoys Tov Adyov éx 8o ool veyewijaar, ék
feov xal éx mapbévov. This last passage seems important for the mean-
ing to be attached to é wveduaros dyiov in the others, By this expres-
sion did Hippolytus intend to denote the Holy Spirit, or the Second
Divine Person, the Logos Himself? This question cannot be discussed
here, but it may be noted that elsewhere Hippolytus uses xard TVedua
over against xera odpra of the generation of the Logos from the Father
(¢. Noet. 16 and Bl of Jacod p. 32), and that in c. Noet. 4 he says of
the Son Aéyos fv, mvedua v, Svvopus fv, where divaus following mvetua
seems to indicate that Lk, i 35 is alluded to, and we are reminded of
Justin’s well-known interpretation of that text in Apo/. i 33. Irenaeus,
too, speaking of Lot’s progeny, writes: ‘ Totum autem significabatur
per Lot, quoniam semen patris omnium, id est spiritus Dei, per quem
facta sunt omnia, commixtus et unitus est carni, hoc est plasmati suo’
(iv 48. 2), where ‘spiritus Dei’ can only denote the Logos. (Comp.
also v 1, 3).! '

18 gui voluntatem tuam conplens| CF. John iv 34, vi 38, etc, I take
‘ conplens’, and ¢ adquirens’ following, to represent Greek present par-
ticiples closely connecting this and the next clause with the extension
of the hands on the cross. In A.C. we find 76 0édpud gov érjpwoer,
followed at once by 76 Zpyov 8 wxas adrd éredciwoe (Joh. xvii 4) ; but
the original of ‘conplens’ I conjecture to have been rather émirerdv,
which is several times used by Hippolytus in similar passages and was
probably so used by Irenaeus before him : comp. iz Dazn. iii 14 e ...
16 Géhppa Tod marpos émredijrar, iV 10 76 Tob Wiov marpds wpdoTaypa
émreov, de Universo 3 kai abrds Sovkyy warpds émiredidy kpirfjs mapayi-
verat, and for the idea cf. £z Dan. iv 30 8s pévos 76 Gélnpa Tod warpos
érolinoev.? Compare also Iren. Haer. iv 11. 2 * Bonum autem placitum
patris filius perfecit’, and v 36. 1 ‘Etenim unus filius qui voluntatem
patris perfecit’. In the Latin Vulgate ‘perficere’ stands for émireleiv
in 2 Cor. vii 1, viii 6 and 11 (é75), and Phil. i 6.

19 et populum sanctum tibi adguirens| Cf. Ep. Barnab. xiv 6
yéypartar yip wds att@d & warnp évré\herar, Avrpwodpevor Huds €k Tob
oxérovs éroupdaa éovrl Aadv dywov, and v 7 (in a context to be cited
more at length below) xai adrds éavr@ 7ov Aadv Tov xawdy éroyud{wy.
Comp. Lk.i 17 éroyudoar xuplw Aadv xareowevaouévor, and 1 Pet. itg

1 On this subject see Dr A. Robinson’s Introduction to his translation of the
Demonstration of Irenaeus pp. 31-66.

2 The Lat. ‘conplens’ may seem to point rather to svpmhypdv, but in Haulel;
LXV L 11 we find ‘inplet’ for épyéferas of the Apost, Ch, Order, and ‘ conplens
would be an equally good rendering of émre .



360 THE JOURNAL OF THEOLOGICAL STUDIES

&Bvos dyrov, Aads eis wepuroimow (‘gens sancta, populus acquisitionis’
Vulg.). In the Vulg. N.T. ‘acquirere’ translates wepuroteiocfor in Acts
xx 28 and 1 Tim. iii 13 (and so in the Verona Latin of the Apost. Ch.
Order, Hauler LXVII 1. 21), while ‘acquisitio’ is invariable (five times)
for wepuroiyats. v

21 extendit manus cum pateretur] Cf. Ep. Barnab. xii 2 Mavais ...
éérewer Tos xelpas (as a type of the cross), and 78. 4, where Isa, Ixv z
is quoted as signifying the passion of Christ, 8Aov Ty fuépav éferéraca
Tas xelpds pov. Justin Apol. i 35 says with reference to the same text
‘Iyoots 8¢ Xpwros éferdfy ras xeipas oravpobels.! The oqueior éxme
rdoens év obpavd of the Didache xvi 6 also most probably refers to the
cross. Comp. further Iren. Haer. v 17. 4 bs édy 1is T8v mpofeSnxdrwv,
Sua 17js éxtdoews TV Xetpdv Tovs Svo Aaods els éva Oeov cuvdywr, and iv
50 ‘et per extensionem manuum dissolvens quidem Amalech, congre-
gans autem dispersos filios a terminis terrae in ovile patris’ (and
similarly in Dem. 46), with evident allusion to John xi 52 (ve xai 7&
Téxve, 700 Oeot ra Sieokopmiocuéva owaydyy els &). From Hippolytus
himself we have the following parallels: iz Da#. iv 57 (commenting on
Dan. xii 7) 76 odv éxreivar adrov Tds Sbo xelpas, Sk Tovrov 76 wdbos émé-
Serbev, de Antichr. 61 Bs éxrelvas Tis dylns yeipas émri 75 £6Ay frhoce So
wrépryas (Apoc. Xii 14) . - . wpookalodpevos wdvras Tovs eis adTdv moTE-
ovras, Bl of Jacob p. 17 3t tas wdvrov fHudv dpaprias adrds dvélaBev
& 75 oTavpd Tas xeipas kai Tovs Bpaxiovas ékmerdoas.

21 gui cumque lraderetur voluniariae passioni] Cf. A.C. viil 12,
33 of (sc. Tot marpds) cvyxwpice wapadolels, where the two first words
are doubtless a substitute for éxoveiw mdfe. In the liturgy of ¢St
James’ at this point we find péhhwv 8¢ Tov ékodowov . . . fdvarov . . .
karadéyerbor (Brightman L. E.W. 51 ll. 22—23), and in ‘St Basil’
HEwv yip éiévar &xl TOv éxobouoy . . . Bdvarov {74, 327 Il 23-25). The
actual expression éxovowov wdfos occurs twice in the fifth-century writer
Gelasius of Cyzicus (Berlin ed. p. 4 L. 18, and p. 100 1. 20), and the
first of these passages has another verbal coincidence with this part of
the prayer which will presently be noted. We may compare Zp.
Barnab. v 13 abros 8¢ H0éAqoev ovrw mabey.

21-23 wl morfem solvat . . . ef resurvectionem manifeste!] Comp. Ep.
Barnab. v 6 adros 8¢ va karapydoy Tov Bdvarov (cf. 2 Tim. i 10) xal
v ék vexpv dvdoTaow Belfy, St v gapki et adrov davepwlivar, twé-
pewev, va kai Tois warpdow Tiv érayyediav dmodd kai abros éavrd Tov
Aabv Tov kawdy érouudlwy Emdeily, émi s yis dv, 8t Ty dvdeTac adrds
woujoas kpwel.  Nearer still to the language and ideas of the prayer is

1 Justin has many other passages on the cross and its types, but they hardly

serve to illustrate our present text. For the extension of Moses’ hands against
Amalek see Dial. 91, 111, 112, I31.
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Iren. Dem. 38: ‘and He brake the bonds of our fetters. And His kght
appeared and made the darkness of the prison disappear, and hallowed
our birth and destroyed deat#, loosing those same fefZers in which we were
enchained. And He manifested the resurrection’.

The stylistic feature presented by this passage of the prayer, with its
series of short rhetorical ‘and’-clauses, is entirely characteristic of
Hippolytus. Tt will be enough to quote here a single passage, which
ends with the phrase ‘and manifested the resurrection’: xal xdperov
Umépewe, kal Tewiy HHéAnae, xal dupfy ok fprioare, kai Tavy fpéunoe,
kol wdfer odk dvreiwe, Kal Oavire imikovoe, xoi dvdoraow épavépwoey
(Prilos. x 33). Other examples, cited in the /. 7.5. for January 1936
(pp. 11-12), are to be found in the Com. in Dan.i 33, iii 31, iv 58
(cf. also de Antickr. 64), c. Noet. 18 (nearly identical with a passage in
the fragment on Ps. ii 7), BZ of Jacwé p. 13 ; to which should be added
Ep. ad Diognet. xi 6 and xii g, as these two chapters are undoubtedly
the end of some work by Hippolytus.

21 ef vincula diabuli dirumpal] «al fiéy va deopd Tod Siafidhov A.C.,
but the Latin indicates that here, as in the parallel clauses, the verb
should come at the end. Comp. Iren. Dem. 38 (already quoted above)
“and brake the bonds of our fetters’.

22 et infernum caleet, ef fustos inlumine!] Comp. Hauler LXXIX 1-3
‘qui memor fuit sanctorum suorum et emisit verbum suum inlumi-
nantem eos’ (with reference to prayer at the ninth hour, when Christ
died on the cross). In both passages the allusion is clearly to the
Descent into Hades, and the second of the two makes it probable
that Hippolytus has in mind the text said by Justin Martyr to have
been excised by the Jews from their copies of Jeremiah: ¢ The Lord
God, the Holy One of Israel, remembered His dead which had fallen
asleep in the earth of burial, and descended to them to proclaim the
good tidings (edayyelicacbor) of His salvation’ (Dial. 72). The same
is cited five times by Irenacus (iii 22, iv 36. 1, iv 5o, iv §5. 3, V 3I. I),
who ascribes it in one place to Isaiah, in another to Jeremiah, Cf.
1 Pet. iii 19, iv 6, and compare Hermas Sim. ix 16. § of dwdoroloL xal
of Sbdokaror . . . xoyunbévres . . . Enpvav xal Tols TpoxexauMpévors.
Similarly Gosp. of Pefer 10 éxijpvéas Tols xowuwpévers; Hippolytus
speaks of the Descensus in de Antickr. 26 : é1u kal & vexpots xatehoyioty,
edayyelldpevos Tas Thy dylwv Yuyds, and again (#6. 45) he says that
St John Baptist was forerunner of Christ even in Hades, onuaivev
péAdew xdkeloe xareheloeclar 1oV ocwrhpa Avrpolpevov Tis TOV dylwv
Yuxas éx yepds Tob Javdrov.

We might have supposed that the Greek verb behind ‘inluminet’
was either ¢wrioy (cf. 2 Tim. i 10) or émpaday (Eph. v 14); but Eth.
has ‘and /lead fort% the holy ones’, and Test. ‘and gwsde the righteous
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t0 Hght’, which seem clearly to indicate ¢uraywyedy, and this verb is
used with reference to the just in Hades by Hippolytus in the
de Untverso c. 1: AML of piv Oixatoe €ls Sefid duraywyoipevor kol wd
Tov épeaTéTwy katd Témov dyyélwv Spvolpevor dyovrar eis xwplov puTewiy.
We have also ¢uraywyol dyyelo in Ep. Barnab. xviii 1. The use of
this verb, however, does not imply that Christ at the time of His
resurrection actually took the souls of the just out of Hades: see the
following note.

22 ¢f ferminum figat] No doubt for xal pov miépy. Cf. the passage
of Gelasius of Cyzicus already referred to for the expression éxovgiov
wdflos (ed. cit. p. 4), which goes on to say that our Lord in giving the
baptismal formula (Mt. xxviii 19) dpov 8 éavrod émnée. Hippolytus
uses dpos in the sense of a rule of the truth, 6 T4s d\yfelas dpos, and
dpos dinbis, followed by rov 7is dAnlelas kavéve (Philos. x 5), of an
episcopal decree (ix 12), and §poe of ecclesiastical laws (ix 11); comp.
Hauler LXVIII 30 ‘qui dedisti terminos in ecclesia’ {6 Sovs Gpous
éacdkqoias A.C.). But in the present context dpos must be either a
local boundary or a limit of time. As regards the first, we might
think of the "Opos = Sravpds of the Valentinian Gnostics (Iren. i 1. 6,
Hippol. Philos. vi 31) and take the expression as referring to the plant-
ing of the cross in Hades, perhaps to mark the boundary between the
abodes there of the just and the wicked: cf. Gosp, of FPeter 10.
It is more probable, however, that the words mean * fix a term’, sc. for
the detention of souls in Hades, by appointing a time for the resurrection.
Compare the ‘Freer Logion’ in the ending to St Mark : werAfporas &
dpos Tév érév Ths éfoualas 7o Sarava. This explanation is supported
by the language of Hippolytus in the de Universo, where he states his
beliefs concerning Hades: it is an underground region in which the
souls of just and unjust are detained (though under different conditions)
until the resurrection and judgement—eis v Tpowpiopuéyyy Huépav tmwd
Beot & 7} Sukalas kpivews émiaois pla waow Gflws mpooeveybely (C. 1),
and again & ¢ (sc. Hades) ai Juyal mdvrov xaréyorrar dype kaipod ov
& Beds dpioey, dvdoracw TéTe TavTov womodpevos {C. 2). Irenaeus bad
already used similar expressions: the souls of all, he says, depart eis
T8y Témov vov opuorpévoy (definttum Lat) adrats Gwd rov Beot, there to
await the resurrection; wherefore, ‘nes sustinere debemus definitum
a Deo resurrectionis nostrae fempus’ (v 31. 2). See also the creed-
like doxology to the Didascalia : ‘qui crucifixus est sub Pontio Pilato
et dormivit, ut evangelizaret Abraham et Isac et Iacob! et sanctis suis
universis tam finem saeculi quam resurrectionem quae erit mortuorum.’

24-27 The words of Institution] The final ‘facitis’ of the Latin

1 Cf. Iren. v 33. 1 ‘ut evangelisaret Abrahae et iis qui cum eo apertionem
haereditatis? ; and iv 42. 4 ¢ evangelisantem et illis adventum suum’.
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appears to be a misrendering of the imperative rouweire (1 Cor. xi 24, 23,
Lk. xxii 19b): the Ethiopic seems to represent the imperative. Justin
Martyr ascribes the words rotiro wosetre els v dvdpwmoiv pov' Todré
éore 5 cpd pov to the records of the Apostles which are called
Gospels (4pol. 1 66, cf. alse Dial. 41 and 117), but whether he read
the equivalent words in Lk. xxii 9P, or is unconsciously quoting from
St Paul, I do not venture to decide. In the prayer °confringetur’
represents the addition fpvrrdpevor (which is the word in A.C.) or
xAdpevoy at 1 Cor. xi z4. But the formula as a whole follows no single
account of the Institution.

28-30 Memores igitur . . . spiritum tuum sanctum] Cf. A.C. viii
12. 38 (as cited above, pp. 352—3), where every word of this passage is
represented, the sense being modified only by insertions.

30 ministrare] ieparaiav A.C., supported by Test. There is no
cause to suspect this verb, as Hippolytus {#%os. proem) uses dpxte-
parefe to denote the episcopal office, and at this date the bishop was
the normal celebrant of the Eucharist. In the prayer for ordaining
a bishop (Hauler LXTX g} we find ‘et primatum sacerdotii tibi ex-
hibere’, where both A.C. viii and the ‘Epitome’ of the same (which
has the prayer nearly in its original form) have «ai dpyieparever oo
With the phrase ‘quia nos dignos habuisti . . . tibi ministrare” comp.
the prayer of ordination for a presbyter {Hauler LXXI 35-LXXII 1)
‘et dignos effice ut credentes tibi ministremus’, where, however, the
Greek verb may have been Aarovpyeiy. .

30 uf mittas) Snws . . . xarawéufys A.C. I am disposed to doubt,
however, whether this was the verb in the original. I cannot cite
another passage in which Hippolytus speaks of the ‘sending’ of the
Holy Spirit ; but his usual word for the sending of the Logos or the
Son is droorédkew (e.g. ¢. Noet. 4, 13, 15, 14; cf. Johniii 17 etc.). In
¢. Noet. 15 he once uses xaraméumew, but there influenced by Rom.
viil 3 (ov éavrod viov mépias), after quoting which he asks moiov olv
vidv éavrod 6 feds Sid THs vapioes xarémweuper ; Curiously enough xara-
méurew does not occur in the whole Greek Bible; but it is found in
the Invocation of the liturgy of ¢St Chrysostom’ (Z.E. W. 329 1. 16,
386 1. 25) and also in the Dér-Balyzeh papyrus:' ‘St James’ and
*St Mark’ have there éfamooré\dew, which is the word used also by
St Cyril of Jerusalem (3. 53 1. 21, 133 L 32, 466 |. 1); cf. Gal iv 6
éfaméoTethev 5 Beds 70 Mvedpa Tob viod abrod.

31-32 in wunum congregans des omnibus qui percipiunt sanctis] Cf.
Jobn xi 52 e xal 7d Téxva 705 feot Td Sieckopmicuéva avvaydyy eis .

1 Edited with facsimiles by Dom P. de Puniet in the Revue Bénédictine vol. xxvi
(1gog) pp. 34 ff., and again by Th, Schermann in ¢ T. u. U.? 3 R 6™,
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The object of * congregans’ cannot well be  oblationem’,* just before,
but must be contained in ‘sanctis’. Probably, however, there is
allusion to the constituent elements of the oblation (a/ready brought
together) as symbolizing the union of the faithful. We find a like
symbolism in the Didache ix 4 ;  but I know of nothing in the writings
of Hippolytus which would suggest that he was acquainted with the
Didache. His source here, as again and again elsewhere, is most
probably Irenaeus.

In Haer. iil 10 and the following chapter Irenaeus refers more than
once to the view of certain heretics who say that the Christ, or Supernal
Saviour, descended upon the man Jesus at his baptism and left him
again before his passion. His answer is that Christ and Jesus are not
thus to be separated : *Non enim Christus tunc descendit in Iesum,
neque alius quidem Christus alius vero Iesus: sed verbum Dei, qui est
salvator omnium et dominator caeli et terrae, qui est Iesus . .. qui et
assumsit carnem et unctus est a patre spiritu, Iesus Christus factus est,
sicut Esaias ait” He then quotes Isa. xi 1~3, and Ixi x—2 (“Spintus
Dei super me, quapropter unxit me’, &e.), and concludes: *Spiritus
ergo Dei descendit in eum . . . ut de abundantia unctionis elus nos
percipientes salvaremur’ (iii re). Iniii 18 he returns to this subject,
dwelling now more especially on the function of the Holy Spirit in the
Church and giving this further reason for His descent on our Lord at
the baptism: ‘unde etin filium Dei filium hominis factum descendit, cum
ipso assuescens habitare in genere humano et requiescere in hominibus et
habitare in plasmate Dei,® voluntatem patris operans in ipsis et renovans
eos a vetustate in novitatem Christi” The same Spirit David asked
for the human race, saying: ‘Et spiritu principali confirma me’
(Ps. 1 13, LXX). The same Spirit, again, came down upon the
disciples at Pentecost—* spiritu ad unitatem redigente distantes tribus’.

1 I am surprised to see that Dr Lietzmann so takes it, re-translating {#v) évdoas
doins wrA. It is enough to point out that &dwas is no sufficient equivalent of ‘in
unum congregans ’, which echoes the owraytyp eis & of John xi 52 and surely
requires a personal and plural object.

? See also St Cyprian Ep. Ixiii 13 ‘ut quemadmodum grana multa in unum
collecta et conmolita et conmixta panem unum faciunt, sic in Christo, qui est
panis caelestis, unum sciamus esse corpus, cui coniunctus est noster numerus et
adunatus.’

8 The same curiously homely metaphor of a Divine Person ¢becoming ac-
customed ’, as it were, is used elsewhere by Irenaeus : ‘ verbum Dei, quod habi-
tavit in homine et filius hominis factus est, ut assuesceret hominem percipere
Deum, et assuesceret Deum habitare in homine (iii 21. 2). Again: eléiouévas yip
Hoav &v 75 *Adap al xeipes Tob Beod pupiley xal xpareiv wal Bacralew 18 [dtov wAdopa
(v 5. 1), and (here of men only) iva . . . é0w08érres Tpdyev kal wivew Tév Adyov Tob
Beoi), Tov Ths dBavacias dprov, Jwep EaTi TO Wyebpa Tob warpés, &v {uiv abrols KoTagyey
Suvnfdper (iv 62).
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Then he gives the following example to illustrate the unifying operation
of the Holy Spirit :—

Sicut enim de arido tritico massa una fieri non potest sine humore,
neque unus panis: ita xec nos mulli unum fieri in Christo Tesu poteramus
sine aqua quae de caelo est. Et sicut arida terra, si non percipiat
humorem, non fructificat : sic et nos, lignum aridum existentes primum,
nunquam fructificaremus vitam sine superna ¢ voluntaria pluvia’ (cf. Ps.
Ixvil g Bpoxwy éxolowov). |

After a few lines he refers to the ‘living water’ promised to the
Samaritan woman, and adds : ¢ quam (aquam) dominus accipiens munus
a patre, ipse quoque his donavit qui ex ipso participantur, in universam
terram mittens spiritum sanctum’ (iii 18. ).

Irenaeus more than once employs examples drawn from the Eucharist,
and that this illustration has a eucharistic background appears from the
words ‘ unus panis’ and ‘nos multi’, together with ¢ qui ex ipso partici-
pantur’, which are derived from 1 Cor, x 17 8ru els dpros, & odpa, of
woAdof dopev’ ol yip wdvres &k ToT &vds dprov peréxopev. The eucharistic
bread then, by its composition, is a symbol of the union of the faithful
in Christ, and further illustrates the working of the Holy Spirit, i» #&e
faithful, by which this union is effected.® The chapter, as we saw,
treats primarily of the descent of the Holy Spirit on our Lord Himself
at His baptism, which is explained as having taken place chiefly for
our sakes: the Spirit He received ‘as a gift from the Father’ and
‘ bestowed upon those who partake of Himself’.

The late Dr Armitage Robinson gave us, in his Introduction to the
Demonstration of Irenaeus, an instructive dissertation on * The debt of
Irenaeus to Justin Martyr’. An equally instructive essay might be
written on ‘ The debt of Hippolytus to Irenaeus’, which if thoroughly
carried out would, I believe, lead to the conclusion that Hippolytus
knew his Irenaeus almost as he knew his Bible. This being so,
I can hardly doubt that when he wrote in the eucharistic prayer: ‘Et
petimus ut mittas spiritum tuum sanctum in oblationem sanctae
ecclesiae: s unum congregans des omnibus qui percipiunt sanctis in
repletionem spiritus sancti ad confirmationem fidei in veritate’, he was
but adapting the above passage of his master : a passage of which there
appear to be other echoes in his prayer of ordination for a bishop.?

1 Comp. v 1. 2 ‘et effundente spiritum patris in adunitionem et communionem
Dei et hominis.’

2 Hauler LXIX 1 ‘nunc effunde eam virtutem quae a te est principalis spiritus,
quem dedisti dilecto filio tuo I. Chr., quod donavit sanctis apostolis’. Here we have,
as in Irenaeus, both the reception and the bestowal of the Spirit by Christ, as
well as the expression * principalis spiritus’ (§jyeporwdr veiipa) from the goth (or
51st) Psalm. Elsewhere, in commenting on the words ¢ he shall wash his raiment
in wine’ (Gen. xlix 11), Hippolytus finds no difficulty in connecting them with
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Hippolytus in the prayer does not -expressly say, as Irenaeus does,
that the gathering together of the faithful ¢into one’ is the work of the
Holy Spirit ; but there can be litile doubt that that is the underlying
thought. We may compare a rather obscure passage in his Blssings
of Jacod {p. 19):—

wAjfos 8¢ oirov kal ofvow {Gen. xxvil 28) eimdw Beler Tols dyiovs Gs
oitov els dmobhjnqy ovvayopévous kal Sid Tobd wredpatos bs olvor Sewvu-
pévous (STc).

The last word seems unsuitable in the context and redundant after
Bealer before: and the Greek text rests on a single MS. The Georgian
version (p. 10) has for this clause ‘and through the Spirit, as through
wine, made glad’ ; and since elsewhere in these comments Hippolytus
interprets ‘ wine’ as denoting the Holy Spirit, this gives a very good
sense ; but it involves a further departure from the Greek as we have
it, viz. &s 8¢ olvou for és olvor. However the second clause be explained,
the whole passage appears to contain an allusion to the eucharistic
bread and wine, for how else should the bare mention of ‘corn and
wine’, in Isaac’s blessing of Jacob, suggest the gathering together of
the ‘saints’ (i.e. the faithful, as in the eucharistic prayer)?

A similar analogy is found in the 4postolic Tradition itself (Hauler
LXXI 1:f), where immediately after the eucharistic prayer we have
two short blessings, the one to be said over oil, the other over cheese
and olives. The clause referring to the cheese runs thus: ‘Sanctifica
lac hoc quod quoagulatum?! est, et nos conquaglans? tuae caritati.’
Here the solidifying process by which milk is made into cheese repre-
sents the binding together of the faithful in and by God’s love (the
Greek dative 3 oy dydmy would probably be instrumental); and here
again, though the Holy Spirit is not mentioned, we have the same line
of thought as in the eucharistic prayer and in Irenaeus—unity sym-
bolized by the material things offered.* Compare the Secref of the

Christ’s ¢ receiving’ the Holy Spirit after His baptism, fvixa dvafds ix 7ob *Topddvov
xai droroveas 1d Sdara éhaBev TV xbpw xal Ty Swpedr Tob dylov wvedparos (B. of
Jacob p. 34)—wine being for him a symbol of the Holy Spirit.

1 ie. ‘coagulatum’ = Tervpwpéror,

2 je. ‘concoagulans’ = ovrrup@v. May not the practice here alluded to throw
some light on the * morsel of cheese ’ received in her vision by St Perpetua (Passio
¢. 4)? She and her companions were catechumens when arrested, but were
baptized a few days later. Probably, therefore, she had received Communion but
once, if at all; butas a catechumen she may have often received a morsel of cheese,
blessed in this way, as ¢ eulogia’.

3 It is of interest to compare the blessing of water (¢ fontis’) and mingled honey
and milk for the newly baptized which occurs in the Leonianusm: in the first of
the masses for Pentecost (ed. Feltoe p. 25). The words referring to the honey
and milk are : ¢Coniunge ergo famulos tuos, Domine, Spiritui sancto, sicut con-
iunctum est hoc mel et lac, quo caelestis terrenaeque substantiae significatur unitio
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mass for Corpus Christi composed by St Thomas Aquinas, whose
genius somehow led him to voice these early ideas:

¢ Ecclesiae tuae, quaesumus Domine, unitatis et pacis propitius dona
concede, quae sub oblatis muneribus mystice designantur.’

Reading the ‘Epiclesis’ of our prayer in the light of contemporary
ideas, I am unable to find in it a petition for any action of the Holy
Spirit on the oblation itself. The only action of the Holy Spirit which
it speaks of, or implies, has for its object the minds and hearts of the
faithful communicants, while the constituent elements of the oblation,
as already unified, suggest what that action should be—to bring God’s
people together ‘into one’,

32-33 in repletionem spivitus sancti ad confirmationem fidef] Cf. A.C.
Dva . . . Befurwbbow mpos edoéBear. In the Dér-Balyzeh papyrus, before
the final doxology and following some word like wéroxor or peréyovar
(the x only is visible), we find: 7His ¥wpea)s oov els Svvapy mvedparos
dylou {eis) PePalwow kal rpoofijnyy motews xrA. The papyrus is said to
be of the seventh, or possibly sixth, century. That the text, or version,
of the Egyptian liturgy which it represents can claim no very high
antiquity is sufficiently shewn by the fact that part of the prayer, the
Anamnesis, is addressed to our Lord, as in the Zistamentum; and
since the Aposiofic Tradition of Hippolytus had so large a vogue in
Egypt, it seems probable that in the words just given we have an echo
of his prayer.

33 ff. The doxology] The distinctive elements here are (1) ¢ patri
ef filio’ in apposition to ‘tibi’ before, and (2) ‘in sancta ecclesia [tua].’
Both of these features—but elsewhere without ‘tua’ in the second—
are nearly constant in the doxologies of the Latin (Hauler LXIX 23-24,
LXXI 17-18, LXXII 3~4, LXXIII 25-26, besides the present passage
LXX 33-35). The only real exception is at LXXVI 26-27, where the
blessing over firstfruits has a doxology of a simpler type (‘ per puerum
tuum Iesum Christum, per quem tibi gloria in saecula saeculorum ’).
It is true that the Latin form at LXIX 2z3-24 (after the prayer of con-
secration for a bishop) has not the words ‘in sancta ecclesia’; but as
the Ethiopic (Horner p. 139) has there ‘in thy (¢r the) holy Church’,
the omission of this phrase in the Latin appears to be merely accidental.
We must now consider (1) and (z) separately.

(1) This-is found also in Eth. after the ordination prayers for
bishop and presbyter (Horner pp. 139, 144), but with ‘and’ instead
of ¢ with’ before the mention of the Holy Spirit, thus: ¢ through whom
to thee be glory . . ., to the Father and the Son and the Holy Spirit in

in Christo lesu Domino nostro.’” On other early features in the same formula
which connect it with the Apostolic Tradition, and at the same time point to the
Roman origin of this document, see J.T.S. xix (April 1918) pp. 142-144.
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thy (the) holy Church, now’. The second ‘and’ will probably be
recognized as a later modification; but the peculiar apposition ‘to
thee. . ., to the Father and the Son’, although (we might almost say
because) it appears but twice in Eth.' seems sufficient proof that
¢ patri et filio’ of the Latin rests upon a Greek text and did not come
in through the influence of some local Latin usage ; in other words, is
not due to the Latin translator or to a Latin scribe or editor.

Now in his classical passage on the Trinity, c. Neez 14, Hippolytus
twice speaks of the Father and the Son as ¢ two Persons’, but pointedly
abstains from applying the term ¢ Person’ to the Holy Spirit, whom he
designates more vaguely as ‘a Third Economy’ (or, as otherwise read,
‘a Third by economy’), and again simply as ‘the Third’ (vé 7pérov).
Yet alittle further on in the same chapter he writes: ‘ The Word of the
Father, then, knowing the economy, and the Father’s will, that the
Father wills to be glorified (8oédfecfar) thus and no otherwise, when
He was risen (from the dead) He thus delivered to His disciples,
saying: Go ye, and instruct all the nations, baptizing them in the name
of the Father and of the Son and of the Holy Spirit; shewing that who-
soever should omit any one of these (& 7¢ Todrwv éxAimy) has not
perfectly glorified God : for through this Trinity (rpiides) is the Father
glorified.” Here we can hardly fail to recognize an allusion to the
liturgical doxology ;* and we may safely say that the writer of these
words would have attached importance to the correct framing of such
a doxology. It is not surprising, therefore, to find in the Aposéolic
Tradition (LXXI 16) this formal direction : ‘ In omni vero benedictione
dicatur : Tibi gloria, patri et filio cum sancto spiritu, in sancta ecclesia
et nunc,” &c. And it appears to me that such a formula accords well
with the trinitarian teaching of Hippolytus, with its reserve in expressing
the relation of the Holy Spirit to the ‘two Persons’ of the Father and
Son, and yet its insistence that in “glorifying’ God there must be no
omission of any one of the Three. In this sense I would explain
¢ patri ef filio ’ followed by *cwm sancto spiritu’,

I have had occasion to work very carefully through the whole of the
Latin fragments of Hauler, and my impression of the translator (who
clearly is the same throughout) is that he deserves our confidence no
less than the Latin translator of Irenaeus—not perhaps as equally
competent, but as equally conscientious, or mechanical, in trying to

1 The feature in question appears to be of the nature of a survival, which has
escaped alteration only in these two places. On the prevalent form of the Ethiopic
doxologies c¢f. Dr A. Robinson’s article ¢ The Doxology in the Prayer of St Poly-
carp’, in the J,T.S. xxiv (Jan. 1923) 141 ff, and especially p. 145.

2 The use of a trinitarian form of doxology is already evidemced by Justin
Martyr, Apol. i 63.
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render just what lay before him. I cannot readily believe, therefore,
that he has systematically tampered with the doxologies. If he did S0,
he must have had some Latin model to guide him; but no western
example of ‘tibi gloria, patri et filio’ appears to be known outside the
Verona palimpsest. The only evidence which is apt to suggest a Latin
origin for this phrase comes from the Latin version of the Didascalia,
the first of the three documents in the same MS. Tt ends with a long
creed-like doxology of which the concluding words are: ‘ipsi est
potentia et gloria et magnitudo et regnum, pairi et filio, qui erat, et
est, et erit, et nunc ...’ {without mention of the Holy Spirit). The
Syriac version there has: ‘to Him be dominion . . . and to His
Father and to the Holy Spirit . . ., where ‘to Him’ is wrongly under-
stood as referring to our Lord. Probably this doxology as originally
written had direct reference to the Father only, beginning with +& odv
Suvapére (cf. Rom. xvi 25), which was taken up at the end simply by
air® 70 xpdros . ..! Whence then did ‘patri et filio’ come into the
Latin version of the Didascalia? T would suggest that the Greek text
from which the Latin version was made already had the words, intro-
duced by some editor under the influence of the numerous doxologies
in the Apostolic Tradition.

(2) In the Ethiopic the attestation of ‘in the (thy) holy Church’ is
nearly the same as that of ‘ to the Father and the Son’. The former
phrase occurs in the same pair of doxologies as the latter (Horner
pp- 139 and 144), but also once again at the end of the eucharistic
prayer (p. 141). For the authenticity of the words ‘in the holy Church’,
however, we have a more important witness, Hippolytus himself. The
¢. Noet. concludes with a doxology in which (agreeably with the argu-
ment of that work) glory is rendered in the first place to Christ as God
and Man: aiv 7 d6fa xal 76 kpdres dpa matpi kal dyly wvelpare & 74
dyla éxxhnoia? kol vy kal dei kal els ToUs albvas Tov alover. dpiv. And
so we have yet another striking testimony to the Hippolytean author-
ship of the eucharistic prayer, and of the treatise to which it belongs.

R. H. ConnoLLy,

1 The Syriac and the Latin, with the corresponding passage in A.C. vi 23. 8,
may be read together in my Didascalia Apostolorum (Oxford 1929) pp. 258-259.

2 Cf. Eph. iii 21 adrd § 8dfa & 1§ éxwrnola xal v Xpiar *Ingod. The words ‘in
the holy Church’ are found in doxology elsewhere, to my knowledge, only in two
places : at the end of the first of the two pseudo-Cyprianic prayers (Hartel,
Appendix p. 146), and of the Latin version of the Martyrdom of St Ignatius : see
Jacobson's Patrum Apostolicorum quae supersuntii syg. This last reference was
kindly given me some years ago by Dr C, Atchley.
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