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NOTES AND STUDIES 

LOOFS' THEORY OF THEOPHILUS OF ANTIOCH 
AS A SOURCE OF IRENAEUS 

II 

Phrases peculiar to Irenaeus. 

THIS is yet another test which can be profitably applied to the twenty
nine passages, and to other passages claimed for IQT by Loofs. There 
are first of all the genitive absolute and the figure chiasmus. Irenaeus 
has often strings of the former in passages Loofs allows are his or passes 
over, e.g. iii r7. 4 t 'spiritu descendente, veniente plenitudine temporis, 
Filio ... incarnato, ... implente, existente': r. z. 6 * (supra) ITIJVEv8o

KovvTos TOll Xpurrov, TOV BE 1raTp6s UVVE1rUT<ppayi(op.EVOV; v 3· 3, * 1rap£XOVTO'i 
(0Eov), 0Eov ovvaTOV 01/TOS ••• T1/'i uapKoS ovvap.WT]>, Also note V 28. 2 t 

· 'illo (diabolo) veniente, apostasiam recapitulante ... operante ... sedente, 
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Deo praesciente ..• immittente '; ii r3. r * 'sensu manente et condente 
et administrante et gubernante '. So when we come to iv 20. 6 (xiii IQT) 
'Spiritu operante, Filio ministrante, Patre comprobante (crvvwlloKovvros) 
homine consummato ', and iv 38. 3 (xvi IQT) 'patre bene sentiente 
(EvOoKovvros) et jubente, Filio ministrante et formante, Spiritu nutriente 
et augente, homine proficiente et perveniente ad perfectum' (also in 
Greek), we feel the hand of Irenaeus. Theophilus has very few genitive 
absolutes, Owv 7raplx_ovros, and two or three more; in only one place 
(ii 32) has he two together. 

Chiasmus is a frequent figure in Adv. Haer., e.g. iii 14. 3 *, 'terrenum 
spiritali et spiritali terrenum ', ii 28. 5 t 'quod cogitat, hoe et loquitur, 
et quod loquitur hoe et cogitat ', iv 8. 3 * 'templum Dei violaverit, 
violabit eum Deus.' Now in iv 20. 6 (IQT xii) we have the chiasmus, 
0 a,xtnp1)TOS Kat .1KaraA1J'TTOS Ka2 aoparos OplnJLEVOV £aVTOV Kat Kara.\ap.
/3avop.EVOV Ka.l. xwpovµ,wov TOlS 7TLtTTOtS 7rapE<T)(EV. We can claim this for 
Irenaeus, especially as we have the same thought in iii r6. 6 t 'invisi
bilis visibilis factus et incomprehensibilis factus comprehensibilis '. 
All the negatives in xii occur in r. 2. I * and 2 *, a6paros Kat aKaTa
A7J7rTOS .•• &.x_wp'YJTOS, ave[ix_v{atTTOS, 

iv. 38. 3 (ii 293), claimed for IQT (xvi), has many phrases from 
earlier * passages. This is the most important extract, consisting of 
twenty-eight lines of Greek. The words (a) Kara TO 7ra.paµivuv avra 
p,aKpo'is alwui ••. TOV 8EOv 7rp01Ka. llwpovµivov (Lat. 'gratuito donante ') 
Ti/V El', aet 7rapa.µov~v a.v-ro'is. This goes back to ii 34. 2 * ' Patre 
donante in saeculum saeculi perseverantiam ..• vita secundum gratiam 
Dei datur ... accipiet in saeculum saeculi longitudinem dierum (twice); 
Deo vitam et perpetuam perseveranti'am donante, capit animas perse
verare.' 

[The same passage ii 34. 2* disproves the claim for v 2. 3 (as among 
'die von IQT beeinflussten Stellen ', p. 351 ). It describes the effect ol 
the Eucharist (not in Theoph.) upon our bodies. Here we have TYJV 
&,<f,Oapu{a.v 7rpot.Ka x_ap{le-ra.i (Lat. ' gratuito donat ') and ~ els ad Trapaµov-lJ. 
The phrases 'non ex nobis ipsis habentes vitam' and 'non ex nostra 
natura habemus in aeternum perseverantiam ', go back to ii 34. 2 * 'non 
ex nobis neque ex nostra natura vita est, sed secundum gratiam Dei 
datur '. The passage is, therefore, Irenaean.] 

With IM T~V Vtrepf3a.\Aovua.v UVTOV aya.8oT'YjTQ (a) compare ii 25. I. 

Gnostic *, 'propter eminentem bonitatem ejus '. an:pxoµ'-vov 7rpos ro 
-rl.\ewv (b) is 'ascendere ad perfectum ', v r9. 2 t {also iv 39. 2 * 
' ascendes ad perfectum'). 7rATJ<r{ov TOV &.yt:vvrov yevoµt:vos (c) is 'appro
pinquat Deo ', iv r7. 1 * 7rEpt7rO!'YJTtK~ &.<f,0a.pu{a, (d) is 'condonatrix 
immortalitatis ', iv 13. 4 t; Ka.Ta. TO y£yeviju8at aura OUK ayEV'YjTa is' quae
cunque facta sunt ... non sunt ingenita' ii 34. 2 *· 
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In (b) 1TpWTEVEI µ):v lv 1racnv O (hos ••. Ta llt ,\011ra 11"0.VTa lv iJ1l"OTayfi 
µivfl Tov 0wv. See ii 34. 2 * again 'principari enim debet in omnibus 
et dominari voluntas Dei, reliqua autem omnia huic cedere et in servi
tium dedita '. The same phrase but more pointed occurs in iv 38. 3· 

In {a) aya0/Jrrr;; occurs twice, not in N.T. or Theophilus who has 
&.ya0ouvVTJ (1. 3. sic). The opening words of the passage, 1rEpt Tov 0Eov 
llvvaµis oµov Kal <ro,p{a Kat &.ya06nr, lldKVVTat, recall Wisdom (S) 7. 24 f, 
where the uocf>la, llvvaµis, and &.ya00T17s of God are found. In this 
extract Wisdom (S; 6. 19 f is quoted, acf,0apula ll.: fy-yi!s Elvai 1rolEt 0Eov. 
Theoph. does not quote Wisdom. 

In (a) To KaAov is To dya06v, so iv 37. 6 * 'neque hoe ipsum intelli
gentes quoniam pulchrum sit bonum '. lr.,p06vw,;; (sine invidia, Lat.) 
xapi(&µevos here recalls 'sine invidia praestat ', iv 14. r *· In (a) the 
Sophia and goodness of God are shewn by His having made the things 
that were made elpv0µa Kd l.µµEA"YJ (musical terms; see Philo iii 87. 5 
(Cohn) et al.) latine 'apta et consonantia '. See a similar passage 
ii 24. 6 Gnostic * 'cum sapientia apta et ornata omnia a Deo facta sunt 
... bene aptata et consonantia '. There he compares the universe to 
a melody, ' sapientiae demonstratio et justitiae et bonitatis '. Here we 
have a-o,pta Kat dya0/JT7J• ilE£KvvTai. In (b) v1roTaPJ 0wv is followed by 
a,p0apu{a and llo!a lr.yev~Tov. In iv r4. 1 * the 'servitus erga Deum ' is 
followed by 'vita et incorruptela' and 'gloria aeterna '. Compare also 
i 10. I t (w11v xapiu&.µevo,;; d,p0apCTw.v llwpiJ<r7JTal Kal 86tav alwviav 11"Epl· 
11"0lTJ<Tfl and xapi(oµfrov .•. llwpovµivov ••. 7rEpl11"0l7JTlK1J &.,p0apu{a;;, llo[a 
dyEviJTov here. The genitive absolutes (9) in (c) have already been 
mentioned. A striking difference between Theophilus and this passage, 
which proves that Theophilus could not have written it, is that here and 
always in Irenaeus immortality is a gift of God, given 1rpo1,Ka, 'secundum 
gratiam Dei' (ii 34. 2 *) whereas in Theoph. it is a µiu06s, ii 27, 'if 
he turns to the things of immortality, he may reap as reward(µ') immor
tality, &.0avau[a, from Him'. The free gift in Iren. is life, in Theoph. ii 27 
it is death. 'That which he brought upon himself (death) thr_ough 
disobedience, God gives through philanthropy.' 'As by disobedience 
he drew death upon himself, so by obedience he can win for himself 
( 7rEpi1roiiJa-a0"0ai fov:r<i) eternal life.' 

Here also the vision of God gives immortality, 1rEpt7rotTJnK¼ a.,p0ap<rta,, 
while in Theoph. i 7 immortality leads to the vision of God, ocf;v yevo
µEvo,;; &.0avaTos Tov lr.Ba.vaTov. See iv 20. 6 * • homines videbunt Deum 
ut vivant, per visionem immortales facti '. This also shews that the 
phrases' vita hominis visio Dei ', iv 20. 7 (IQT xvii), and' aeternam vitam 
quae unicuique evenit ex eo quod videat Deum ', iv 24. 8, (IQT xi) are 
lrenaean. Again' (Deus) visus per Spiritum prophetice ', iv 20. 5, (IQT 
xi) has a parallel in v 1. 2 t 'praediximus quohiam Abraham et reliqui 

VOL.XXXVIII. S 
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prophetae prophetice videbunt eum ... visus est prophetice '. iv ,7. 1 * 
'per Spiri'tum prophetiae diem (Christi) videns' (Abraham}. Irenaeus 
speaks in all these passages. Passages dealing with the Valentinians 
are pressed into service against Marcion by Loofs, e.g. iv 20. r 
(IQT i) and i 22. 1 (IQT xxv)-two important extracts dealing with 
the creation. In iv 20. r we have : ' non ergo angeli fecerunt nos, nee 
alius quis praeter Verbum Domini nee virtus longe absistens a Patre 
universorum. Nee enim indigebat horum Deus ad faciendum quae ipse 
apud se praefinierat fieri.1 ... Ipse a semetipso substantiam creaturarum 
et exemplum factorum et figuram in mundo ornamentorum acci'piens '. 
Now in i 5. 2 * the Demiurge thought he made the seven heavens &q.' 
o:avTov, but they say he was ignorant of the figurae of what he made. 
ii 7. 5 * 'Si mundi fabricator non a semetipso fecit haec, unde Bythus 
ipsorum habuit speciem ejus dispositionis ? ' He must 'ab altero 
exemplum accepisse '. In that section, we have 'exemplum accepisse ', 
'a semetipso facere' (4), and 'figuratio '. In ii r6. 3 * 'Si Demiurgus 
non a semetipso figurationem creaturae fabricavit talem •.. a quo 
figuram eorum quae ante ipsum facta sunt, accepit?' How much better 
to confess that ' ipse a semeti'pso exemplum et figura#onem eorum quae 
facta sunt acczpiens ' ! He had just said, 'a semetipso accepit exemplum 
mundi fabricationis' and 'unde ei est figuratio eorum quae facta sunt 
.•. et substantia ipsius exempli?' In ii 2. 4 t an Anti-gnostic section 
against the Valentinian theory that the world was made by angels or 
some inferior power: ' nu1lius indigens Deus verbo condidit omnia et 
fecit, neque angelis indigens adjutoribus ad ea quae fiunt, neque virtute 
aliqua valde inferiori sed ipse a semetipso omnia praedestinans fecit.' 
Also i 26. r * we have the opinion of Cerinthus that the world was 
not made by the first God, ' sed a virtute quadam valde separata et 
dis/ante'. See also ii xi. r * 'credentes quoniam angeli aut virtus 
aliqua separata a Deo '. Ther~ are many passages dealing with the 
' substantia creaturarum ' in the early books, e.g. ii re. 2 * : he answers 
those who ask 'unde substantia materiae?' by saying: ' Omnia fecit sua 
voluntate et virtute substantia usus.' Cf. ii re. 4 * 'substantia eorum 
quae facta sunt' is attributed to the 'virtus et voluntas' of the Supreme 
God. 

A phrase used in connexion with the creation is 'libere et ex sua 
potestate ', e.g. ii 13. r *: ii r. r t 'neque ab aliquo motus sed sua 
sententia et libere fecit omnia '. Here, in iv 20. r (IQT i), we have 
'omnia libere et sponte fecit ..• ipse a semetipso'. Cf. also ii ro. r * 
'sua potestate et a semetipso '. Accordingly, when we come to ii 30. 
9 (vii IQT), an anti-Val. passage, we note that it abounds with Irenaean 

, 
1 The ~h~a:_e 'quae ipse apud se praefinierat fieri' is lrenaean. See ii 33. 5 *• 

4IJT6~ ,rap atJT<p ,rpowp<UE. 
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expressions, 'ipse a semetipso libere et sua potestate et disposuit et 
perfecit omnia et est substantia omnium voluntas ejus '-words under
lined by Loafs, in spite of the fact that Irenaeus here referred back 
'per plurima ostendimus' to the passages (anti-Val.) we have quoted. 
Again, he claims i 22. 1 (xxv IQT), a passage full of these Valentinian 
terms, for a treatise against Marcion. It is a ' regula veritatis ' that 
there is 'unus Deus omnipotens qui omnia condidit per verbum suum 
... non per angelos neque per virtutes (8vv&.p.t:,,;) aliquas abscissas ab 
ejus sententia '. Sententia is the Valentinian Ennoia. See i r. 2 * the 
Propator is united KaTa uv(vy[av with his own Ennoia; from this syzygy 
came the Aeons, i. 12. 2 *: Ennoia is always with, uvv1J1rapx1a,, the Pro
pator or Bythus. i 23. 4 * (Menander) 'mundum factum ab angelis 
quos et ipse similiter tit Simon ab Ennoia emissos dicit '. i 23. 1 * 
' This Ennoia exsiliens ex eo (pater) generare angelos et potestates by 
which he (Simon) said the world was made.' Thus Ennoia was 
detained by the very powers she had created. Irenaeus glanced at 
that idea in ii 16. 1 * 'oportet in eo Deo qui fecerit mundum per
severare sententiam '. The XXVth extract proceeds: 'nihil enim in
diget omnium deus, sed per verbum et spiritum suum omnia faciens et 
disponens et gubernans et omnibus esse praestans '. 

For' disponens et gubernans' see v 18. 1 *; for 'omnibus esse prae
stans' ii 1. 1 t, iii 20. 2 *, ii 35. 3 *· 

For 'nihil subtractum' see 'nihil subtrahens ', iii 15. 1 *· The 
whole passage is full of Irenaean phrases including the quotation, Ps. 
33. 6, 'Spiritu ons' (Theoph.- omits 'oris'). The reason Loofs claims it is 
that it has the phrase ' per verbum et spiritum suum ', just as he 
claimed iv 20. 1 (i), iv 20. 2 (ii), iv 20. 4 (iv), iii 24. 2 (v), iv 7. 4 (vi), 
ii 30. 9 (vii) because they have 'per verbum et sapientiam suam ', a 
combination five times in Theophilus (i 71 2, 10, 15. 18). But here 
Irenaeus has 'per verbum et spiritum ', and in iv 20. 3 defines 
'sapientia ' as 'spiritus ', which Theoph. never does. It is also to be 
noted that Theophilus is not involved in an argument with . another 
opinion of the creation, whereas Irenaeus is in every case combating 
a Valentinian or kindred thesis, e.g. in i 24. 3 * the theory of Basilides 
is given. The origin from the Pater innatus of Logos and Sophia, and 
from them of virtutes and angeli who made the 365 heavens, is given. 
That theory is glanced at by Irenaeus in iv 20. 1 et al. The world was 
not made by angels and virtutes with the assistance of Logos and 
Sophia. Irenaeus has sometimes virtus Dei = verbum Dei.1 We 
have, therefore, a parallel to the phrase 'per verbum et sapientiam' in 
ii 30. 3 ( *) omnia quae per virtutem Dei sunt constituta et sapientia 
ejus gubernantur ', and in v 18. 1 t 'ea quae ex sapientia et virtute 

1 Loofs, pp. 26 and 429, recognizes the equation. 
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Patris ejus substantiam habuerunt '. The combination 'word and 
wisdom ' has also been shewn in Wisdom (S) and Philo. The phrase 
is never explained by Theophilus as it is by Irenaeus, who also implied 
that God who made the world by His word and wisdom made it 'per 
semetipsum ', ii 30. 3 * and ii 30. 9 (IQT). 

Loofs's claim for iv 37. 7 (p. 79) 'in apostasia hominis praefiniente 
Deo omnia ad hominis perfectionem uli et bonitas ostendatur et justitia 
jerficiatur' on account of the last phrase which he considers a trace of 
Marcion is disproved by the fact that apostasia, frequent in Adv. Haer. 
both * and t, is never in Theophilus; that 'praefinire' is frequent also 
in * passages, e.g. i xi 4, ii 33. 35, v 31. 1 ; and that the phrase in 
question recalls previous passages ( * ), e.g. iv 33. 2 and iii 25. 3, where 
we have 'justum ostenditur ', 'neque justum fmmite ostenditur, prae
eunte scilicet et praecedente bonitate '. In the passage in question 'bonitas 
precedes justitia '. The passage proceeds to give the words stressed on 
p. 6r as IQT-' ubi ... tandem aliquando maturus fiat homo in /antis 
maturescens ad videndum et capiendum Deum ', with which there is a 
close parallel in iv 9. 3 * 'ut possint semper proficere credentes in eum 
et maturescere profectum (acc. of resp. 7rpoKo7rrJ) salutis.' iv 5. r * 'fecit 
temporalia propter hciminem ut maturescens in eis fructificet immortali
tatem.' Loofs also claims 'capere Deum' (p. 309 et al.) for IQT, and 
speaks of 'das aus IQT stammende capientem perfectum Patrem ', 
v r. 3. That phrase is Irenaean from the beginning of the treatise r. r. r 
* where Nous alone is xwpwv To p.tye0o, Tov 7raTp6,; (Gnostic). The 
conclusion of the treatise (claimed for IQT), 'capiatur ab eo ... capiat 
verbum ', v 36. 3, recalls 'cape (x6Jpriuov) eum et capere (xwfY'lffrJn) in eo ', 
i 13. 3 * (Gnostic). Also compare i 2. r *, 'magnitudinem perfecti Patris 
comprehendere ', and ii 18. 5 *, 'comprehendentes perfectum (Patrem) '. 
Also iv 4. 2 t 'Mensura Patris Filius quoniam capit eum ', the explana
tion of a quotation. 'IQT says nothing of this' (Loofs p. 64). ax.JJpriTo<; 
(incapabilis) is frequent in * passages, e.g. i 1. r, i 2. r, i 15. 6, 7ravrn 
xwpovvrn 7raT€pa, axwprJTOV Se V7rapxwra. It also occurs in Theoph. i 5· 
Irenaeus may have taken it from Pliny. He says, ii 13. 4 * 'quantus 
erat locus •.. ut caperet Dei sensum?' Pliny' N.H. ii r. 1. 'Numen 
aeternum immensum nee capit humanae conjectura mentis. . . . Furor 
est mensuram ejus anirno quosdam agitasse, quasi ... mens horninum 
possit videre quae mundus ipse non capit.' Occurring so frequently in 
the Anti-Val. passages, it is not a mark of Theophilus. Accordingly, iv 
20. 5 (IQT. xi) which has the contrast between God's love and great
ness, and also 'incapabilis '(' secundum magnitudinern ... nemo videbit 

1 Seneca Nat. Quaest. I Prol. 'omnia angusta esse, mensus Deum\ Pliny's 
passage on God, 'totus est sensus, lotus visus, lotus auditus, totus animae, &c.' 
N.H. ii 5 has a clear echo in the Adv. Haer. iv II. 1. 
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Deum et vivet, incapabilis enim Pater; secundum autem dilectionem ') 
is most certainly Irenaean; and so is iv 20. r (IQT x) 'secundum magni
tudinem non est cognoscere Deum : impossibile est enim mensurari 
Deum, secundum autem dilectionem .... ' All through the treatise God's 
love and greatness are connected and contrasted, e.g. ii r3. 4 * 'dicitur 
(Pater) secundum haec propter dilectionem, sentitur autem super haec 
secundum magnitudinem'; ii r7. 10 *'Pater si propter immensam 
magnitudinerh ignorabitur et propter immensam dilectionem etc.' He 
varies the form of the antithesis, e.g. ii 6. r t, 'invisibilis propter eminen· 
tiam, ignotus nequaquam propter providentiam '. All passages where 
this form is found, e.g. iv 20. 5 (IQT xi), iv 20. 6 (IQT xii), iv 20. 4 
(IQT iv), where God's 'magnitude' and 'dilectio' are contrasted, are 
Irenaean, not Theophilan. Also iii 24. 2 (IQT v) 'propter dilectionern 
et i'mmensam beni'gnitatem ', has the Irenaean phrase ' propter i'mmensam 
beni'gni'tatem ', iv 36. 5 *· See the anti-Val. passage, i 2. I *, To p.ey£0o,;; 
T6 &.p.frp'1JTOV (not in Theophilus) Tov 1raTp6,;; Karnvowv, ~)..{Ko,;; Kat Juo,;; 
v1r'1/PX.£· This shews that 'impossibile mensurari Patrem ... tantus 
Deus est' (iv 20. r IQT x), 'sentiet de Deo quantus est Deus', iii 20. r, 
and 'immensurabilis est Deus ... tarn magnum Deum ' all claimed for 
IQT are echoes of the anti-Val. controversy. From the controversial 
beginning to the end of the treatise Irenaeus emphasized the unsearch
able, &.vE[ixv[auro,;; (not in Theophilus), greatness of God (r6 p.iy£0o,;; • •• 
TO &.v£[txvlaurov, i 2. 2 *: lfqye1,rat ••• TOV &.ve~ixvlaurov, i 15. 6 
Gnostic*). Accordingly, TO p.ey£0o,;; ai>rov &.ve[ixvfouTOV ••• ~ 
&.ya06T'1J,;; &.ve[71y'1]To,;;, in iv 20. 6, IQT xii has the Irenaean hall-mark. 
We have another iri ii 17. 9 *,' altitudines investigantes incogniti Patris ', 
ii 28. 9 *, ' Valentinus aliquis exsistens aut Ptolemaeus ... qui "lti'tudi'nes 
Dei exquisisse se dicunt'; i I. I. * the 'Aeon iv &.opa.TO!'i, vlftwp.aut; 
ii. 30. 3 * 'quis poterit investigare magnitudinem sapientiae ... Dei?' 
These Val. passages disprove the claim for IQT of iv 20. 4 1 IQT iv 
'nemo investigavit altitudinem ejus ', and v 36. 3 ( conclusion) 'non 
praevalent investigare sapientiam Dei '. 

A pair of terms often in the Val. passages is &.x.Jip'1Jro,;; Kai &.KaTa
A'1J1rro, r. 2. 5 *, i. 2. I* et al., 'incapabilis et incomprehensibilis' (three 
times), ii 17. 10 *: &,6pa70,;; is joined with them in i 1. r * and i 2. r *, 
so that iv 20. 6 (IQT xii) with O axdip1JTO'i, Ka2 &.KaTM'1}7rTO'i, Ka! a6paTO'i, 
belongs to Irenaeus. Extract IQT xx, 4. 39. 2 contains an Irenaean 
phrase-' facere proprium est benignitatis dei, fieri autem proprium est 
hominis naturae'. (Loofs says is 'wortlich aus IQT ', p. 41r.) But com
pare iv r 1. 2 * 'hoe Deus ab homine differt quoniam Deus quidem facit, 
homo autem fit. Deus bene facit; bene autem fit homini, neque Deus 
cessat in benefaciendo' (cf. Philo, i 62. 16 (C) Brnv To 1rotE<v rilwv, Leg. 
A/leg. i 44 Owv TO Ei>epyeTEIV ZSwv, 1raV£Tal oi>8l'lroT£ 71'0lWV O 0£6,). See 
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also ii. 34. 2 * on the difference between God and man-' sine initio et 
sine fine et semper idem et eodem modo se habens, solus est Deus. 
Quae autem sunt ab illo omnia, quaecunque facta sunt, et fiunt, initium 
suum accipiunt generationis, et per hoe inferiora sunt ab eo qui ea fedt 
quoniam non sunt ingenita; ita ut sic initio fierent et postea ut sint eis 
donat. . . • Debet reliqua autem omnia huic cedere et subdita esse.' 
In iii 8. 3 IQT xxviii Irenaeus enlarges on the difference between the 
Maker and the things He made. 'Ipse infectus et sine initio' (tivapxo,; 
i 2. I*). 

'Et sine fine et nullius indigens, ipse sibi sufficiens (at..To<; faVTtj_j iKavo,; 
;, 0dJ,;, Ph. iii. 165. r. C) et adhuc reliquis omnibus ut sint, hoe ipsum 
praestans; quae vero ab eo sunt facta initium sumpserunt et dissolu
tionem possunt percipere, et subjecta sunt, et indigent e_jus qui se fecit.' 
With 'dissolutionem percipere ' compare ' dissolutionem accipientia ', iv 
r6. 4 *· That God does not need man's service and man needs God is 
one of the main thoughts of Adv. Haer., e.g. iv 17. 4 * 'non indigens Deus 
servitute eorum '. Cf. iv r6. 4 *, iv r8. 3 *, iv r8. 6 * 'nulliu.s indigens 
est Deus'; iv 14. r * 'in quantum Deus nullius indiget in tantum homo 
indiget Dei communione'; iv 38. r (IQT xxix) continues the theme, 
and has an echo of ii 34. 2 * 'quae facta sunt ab eo secundum quod 
postea facturae initium habuerunt, secundum hoe et minora esse oportuit 
eo qui se fecerit, which shews that it is Irenaean also. (See ii 34. 2 * 
supra.) 

A phrase frequently in * passages is 'ars dei' ; in connexion with 
corpus, ii 33. 5 *; 'continere ejus (Dei) artem', iv 39. 3 *; 'caro percepit 
artem Dei ', v 3. 3 *· So iv 39. 2 (IQT xx) with 'recipies ejus artem et 
eris perfectum opus Dei' is Irenaean. Here Irenaeus describes the 
work of the potter and his two processes of ( r) moistening and moulding 
the clay and then of (2) glazing. Loafs interrupts the process by 
beginning his extract with the glazing process-' liniet te ab intus et a 
foris auro puro et argento etc '. In the preceding passage we have the 
moistening and moulding process, 'custodi figuram qua te figuravit 
artifex, habens in temetipso humorem, ne induratus amittas vestigia 
digitorum ejus \ To this Loofs makes no direct claim. But having 
described the glazing process, Irenaeus refers back to the former process, 
'si obduratus respuas artem ejus ... artem ejus amisisti '. This Loofs 
claims. But it is an echo of a passage he does not claim and is in 
accordance with iv 39. 3 * ' non ars deficit Dei, neque Deus coget eum 
qui nolit continere ejus artem '. Irenaeus had both processes before 
him in Ecclus. 38. 29 Tv1rwo-n '1f1JA6v .•• <rVVT£A<fo-ai To XPio-µa. The 
whole extract is Irenaean (v 5. r has 1rvpivo,; (igneo curru) from Ecclus. 
48. 9 (Elias)). 

Words relating to the arrangement, order, and adornment of the world 
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are frequent in the controversial part; e.g. ii 30. 3 * has 'aptabilia, 
adornare, ornata,' etc., ii 7. 5 * 'ornata dispositio ', i 2. 6 *'in unum 
adaptantes ', i 2. 1 * 'adaptare ', ii 24. 6 * 'apta et ornata omnia a Deo 
sunt facta ', ii 25. r * 'aptata et consonantia ', ii 34. 2 * 'stellae et omnia 
ornamenta ipsorum ', iii 6. 5 * 'omne ornamentum caeli ' (LXX KorFµ.os, 
Theoph. ii 35 <TTparuf., Deut. 4. 19). We can, therefore, claim for 
Irenaeus the extracts which Loofs assigns to IQT: iv 20. r (X) with 
'adornavit'; iv 20. 2 (II) with 'adornavit'; iv 20. 1 (I) with 'orna
menta'; iv 20, 4 (IV), 'adaptavit '; i. 22. r (XXV), 'aptavit '; v 6. z (XXIII), 
'adaptare '; Epidei.:ds (5) viii, 'geschmiickt '. Loofs (p. 14) emphasized 
these terms, but overlooked their origin in the earlier books of the 
anti-Val. controversy. 

Loofs (p. 27) also stresses the use of 'paternus' (1rarpiKos) claiming 
for IQT iv 39. 3 with 'paternum lumen' (XVII), ro uaTptKov cpws, and iv 
20. 2 ' paterna lux '. Again, he failed to trace the source of the expres
sion, the anti-Val. controversy, ii 19. 3 *, see ii 19. 4 * where the 'a 
pleromate lumen' is called 'paternum lumen'. It occurs four times in 
the section ii 4. 2-ii 5. 2 * in connexion with the Pleroma. He also 
claims in this connexion iv 20. 6 (XII) 'oi /3AluoVTf'>To cpws lvTos fl<n Tov 
<f,wTtJs Kal -n)s Aaµ.1rpoT"qro-.; so those who see God are lVT6S Tov (hov 
(sharing His Aaµ.uporr;s) '. Again, see the anti-Val. passage ii 4. 2 * 'If 
they imagine that the "paternum lumen " can illumine all things that 
are intra eum' (Patrem) (twice). In ii 5. 1 * he proceeds 'cogentur 
omnia Iucida ea quae sunt intra Patrem confiteri, aut paternum lumen 
accusare quasi qui (pater) non possit omnia illuminare'. The idea of 
being within God is paramount in this and the following section ii 4. 2 *· 
So also ii 18. 5 * 'de quaerendo perfectum Patrem et velle intra eum fieri 
et habere ejus comprehensionem '. These ideas are expressed in XII, 
where those who see God are within God, and share His brightness; 
and the incomprehensible becomes comprehensible. Theophilus used 
1raTptK6s twice, but in a human connexion, ii 25, iii 22, with wroA~ and 
crov¥foa, but Ir. has the aeon ITaTptKo'>, i r. 3 *· iv 39. 3 (XVII) has 
'lumen incorruptibilitatis', but 'lumen incorruptibile' (twice) is in i 30. 1 * 
Gnostic. The Barbeliotae (i 29. 1 *) called the lumen, anointed by the 
Father with the Spirit, Christ. This may have suggested 'paterna lux ' 
for Christ to Irenaeus. 

XVII. iv 20. 2 (IQT), 'in carne domini nostri occurrat patema lux ... 
sic homo deveniat in incorruptelam circumdatus paterno lumine' is 
therefore to be explained by the anti-Va!. sections. 

The same applies to the passages on human progress and perfection in 
the Adv. Haer. Loafs (p. 6r) says the idea of a gradual developement 
of man to perfection under God's training is indicated in the books to 
Autolycus. He adds-strangely enough as IQT is supposed to precede 
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Ad Autolycum-' in IQT ist dies ein mannigfach ausfuhrlicher ent
wickelter Grundgedanke.' In ii 4. 2 * anti-Val. Irenaeus rings the 
changes on 'perfection', 'quemadmodum (how) homines advocari ad 
perfectum dicunt' (Valentinians), 'in novissimis temporibus 1 misertus 
est hominum et perfectum eis dat ... dare eis perfectum ... perfecti 
facti '. See also ii I 9. 3 f * ' figurari ... et augescere et formari et ad 
perfectionem pervenire '. iv 9. 3 * 'ut possint semper proficere, cre
dentes in eum et per testamenta maturescere profectum (1rpoK01nJ) 
salutis '; ii 32. 2 *, Gnostic, 'ad perfectum transgrediantur'; iv 11. 2 

* ' Deus perfectus in omnibus, homo profectum percipiens et augmentum 
ad Deum ... semper. proficiet ad Deum' ; iv 9. 2 * 'adveniente per
fecto' (Ta TEA£wv) we shall see this Father whom we now desire to see ... 
this Son of God in whom we believe ... we receive this Holy Spirit 
who is with us ... 'et in iisdem ipsis (i.e. Father, Son, and Spirit) 
augmentum habebimus et proficiemus.' These are all passed over by 
Loafs. So when he claims (p. 61) iv 38. 3 (IQT xvi) TOV av0pw1rov 
'lJPEt= 1rpoK01r'TOl'TO, Kat avepxop,frov d; T() Tf.AEIOI' (cf. V 19. 2 t 'ascendere 
ad perfectum ') an_d iv 20. 7 'ut haberet ad quad proficeret', iv 37. 7 
(p. 79) 'ut ... aliquando maturus fiat in tantis maturescens 2 ad videndum 
et capiendum Deum ' , we challenge the claim. 

Theophilus refers to growth also, ii 24. When man was transferred 
to Paradise, God gave him acpopp,11 1rpOK01r''YJS 01rw; av[o..vwv Kal TEAEIOS 

')'EVOfLEl'OS En So: Kal 0e6<;: ava8Elx0e{;, o-iSTw<;: Kat el; TOV ovpavav ava/3v- But 
man fell and was removed from Paradise (and the growth referred to was 
from childishness (v~?l"io;) and in Paradise) in order that, having expiated 
(&1ror{uas) his sin and been disciplined (1ra18ev0d,), l[ vrrTEpov ava
KA"l0fi (26). Man's own death is the means of his recovery. As a vessel 
broken &.vaxwveVETal ~ &va1r,\aO'UETat, so it happens to man 81a. 0avo..TOV; he is 
broken by its power to be found whole in the resurrection. And yet Loofs 
c aims for IQT iii 20. 2 (p. 92), 'He who died for man was made in the 
likeness of sinful flesh, that he might condemn sin (Rom. 8. 3), and cast 
it out of the flesh.' In iii 18. 7 the slaying of sin is described, God re
capitulating in Himself the ancient formation of man that he might slay 
sin and evacuate death and give man life. He recapitulated man's 
death, v 23. 2 1 iii 2 r. ro. In v 19. r he speaks of the 'obedientia in 
ligno' in relation to the 'inobedientia in ligno' in terms of a recapitu• 
latio; in v 17. 1 'Nostram inobedientiam per suam obedientiam con
solatus.' 

1 An Irenaean phrase, not in Theoph., occurring 27 times in 25 passages : only one 
claimed for IQT iv 33. 15 (xv), and in that in connexion with effusion of the Holy 
Spirit,not in Theoph., but in iii 12. 9 * and iii II. 9t. The phrase makes XV Irenaean. 

2 Cf. iv 5. 1 * 'fecit ternporalia propter hominern ut maturescens in eis fructificet 
i mrnortali ta tern '. 

3 Irenaeus has 15 quotations from Rom. viii. Theophilus has none. 
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In v 16. 2 this obedience 'in Iigno' dissolved the disobedience 'in 
ligno '. In the second Adam we have been reconciled, having been 
made 'obedient unto death'. The death of Christ, the crowning act of 
Christ's obedience and identification in Irenaeus, is left out of the 
system of Theophilus, who quotes r Cor. 1 r8 (2. 1) with ~µwv in place 
OfuTavpoa ' 

Again in iv 39. 3 (IQT xvii) the phrase '(lumen) fugientibus et 
quasi semetipsos excaecantibus ... praeparavit tenebras' is Irenaean. 
In v 13. 2 * it is the story of Oedipus that suggested the phrase 'fugiunt 
lumen veritatis secundum tragicum Oedipodem semetipsos excaecantes' ; 
v 27. 2 * 'qui excaecaverunt semetipsos '. On the other hand, Theo
philus (i 2) speaks of those upon the eyes of whose souls a film has 
gathered from sin, not of the self-blinded. For the rest of the passage 
see iv 40. 1 * ' super eos ... qui refugiunt ejus lumen ... tenebras 
praeparans '. The phrase in iv 39. 3 (same extract), 'per suam abstite
runt ( (l'1?"EUTl)UO.V) culpam (o.iTLO.V ), EA£v0epa KO.t avuiovuta T7/V yvwµ17v ', has 
a parallel in v 2 7. 2 *, ' separavit semetipsum a Deo voluntaria sententia' 
(following a passage on the self-blinded). 

Among other special phrases of Irenaeus are 'secundum placitum 
(£v8oKfo) Pains' occurring often in* and t passages, with the variant 'ex 
placito Patrzs '. Theophilus has KO.To. To (j{)\.17µa, iii 23. These phrases 
challenge iii 20. 2 (IQT p. 92 ), v 1. 3 (IQT xxi). The phrase 'qui 
continet omnia ' is not in Theoph. but often in Iren. Theoph. has TO 
'17"V£'VJJ-O. 7(> 1r£PIEXOV (i 3); Adv. Haer. V 2. 3 * TO ,rvevµa TO uvvexov TO. 
mivTa; iii II·. 8 * the Logos O uvvlxwv TCJ. '1?"aVTa; iv 20, 6 ( context *) 
' Pater qui continet omnia et omnibus esse praestat. ' This challenges 
the claim of iv 20. 1 (IQT x), 'continet omnia '. 

The preceding words 'constituit et adornavit' 1 are in I Praef. 2 * o 
To8£ To ,rav uvuT17uaµevo-. Kai K£Koup,17Kw,. ' Omnibus esse praestans.' 
We have this and the preceding 'qui continet omnia' in ii 35. 3 * 'unus 
Deus et Pater qui continet omnia et omnibus ut sint praestans '. The 
latter phrase is often in * passages, e.g. iii 20. 2, and t passages, ii 1. 1, 

iv 20. 6. It challenges the claim of i 22. r IQT xxv. 'Hie mundus 
qui est secundum nos' (IQT x). This is an Irenaean phrase in ii 2. 4 t, 
v 31. I t, i 5. 4 *, iv 33. 2 *· Per haec tanta uno ostenso Paire, ii 35. 3 * 
is repeated in iv 20. 6 IQT xiii, 'per omnia haec deus pater ostenditur '. 
Inv 5. 1 IQT xxii pv0µ[(,eiv is used of what the hands of God do to 
their 1r)\.auµa. In ii 15. 2 * anti-Val. we have rhythmizatio (2) and rhyth
mizatus (deponent in sense of' disponens '). a1r' &pxi;, i 10. 1 t, v 16. 3 
(twice IQA?). Theoph. has apx170ev, ii 17, 18, iii 9. This challenges 

1 Loofs (p. I 8) sees in 'constituit, fecit, adornavit ' a reference to the Trinity. 
But Philo ii 255. 3 (C) has 10ry1u 1<0.i O<ETa{aTo 1<al o,e1<o<Tµ1J<Tf Td o>.a. Irenaeus has 
many echoes of Philo which Loofs did not notice. 
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iv 38. I IQT xxix. El' &pxv (v 28. 4 IQT xxiv) is another Irenaean 
mark, Theophilus using iv 7rpwToi,; of time, ·e.g. i 10, ii 6, 10, 22, 24, 32 
et at. and explaining iv &pxi, Gen. 1. r. as Sia nJ'> &.p~,; ! 

We have now tried Loofs's twenty-nine passages and many others 
assigned to his source IQT by a threefold test: scriptural quotations, 
Irenaean phrases, and passages, principally in the earlier controversial 
books, passed over by Loofs or allowed by him to be the work of 
Irenaeus. Passages of this kind are adduced throughout the article, and 
form the chief foundation of its argument. The conclusion of our study 
of this monumental work is that Irenaeus has lost nothing by the 
process and that Loofs's theory is not proven. 

F. R. MONTGOMERY HITCHCOCK. 


