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early death by violence. It is probable that, when writing his comment
on MKk x 39, Chrysostom (like others) was misled by his failing to per-
ceive that the doctrine of a martyr’s ‘ baptism ’ by blood was the product

of a later age.
J. H. BERNARD.

1 TIM. vi 12, 13: ém Tontioy TleiAdToy.

dyovifov Tov kaAdv dydva Tis wloTews, émhaBov Tis alwviov {wis, els
v &kljfins kal dpoldynoas Ty kel Spodoyiay évdmiov oMLY pwapripwy.
mapayyéAAo goi &vdmwov Beot Tod Lwoyovolvros Td wdvra kal XpioTod Inood
[9.2. Tnood XpirTod| Tob paprvpioavros émi Hovriov Mealdrov my kaliy
dpodoylav . .

I believe that we have here a more or less intentional echo of the
primitive nucleus of the Creed : and that therefore (1) {woyovodvros 7a
mdvra means ‘creator of all things’; (2) éri Iovriov Hekdrov means
‘under Pontius Pilate’; (3) ‘witnessing the good confession’ is the
equivalent of ‘crucified’. I should paraphrase verse 13a ‘I charge
thee before God the Creator and Christ Jesus the Martyr and Confessor
under Pontius Pilate’,

Let us see how far usage in early Christian literature bears out this
interpretation of the phrases.

1. {woyovoivros. So A D, etc. : {worototvros Retc. Thereis perhaps
no difference in the original meaning of the two words : L-S. {womotéw =
Lwoyovéw : and, so far as that remained the case, the question of reading
may of course be put aside. The only real parallel in the LXX is

Neh. ix 6 (= 2 Esdras xix 6) 30 érolnoas Tov odpavov . . . ™y yijy kal
, o s \ 5 y A~ N ’ \ \ ~ \ ’
wavra 6oa éotiv v avty, Tas Galdooas . . . kai ov {womwoiels T4 wdvTa,

where obviously oty is used of God as creator of inanimate things,
{womoieiv of animate, though also the difference in tense indicates that
the giving of life is not a single act in the past, but a continuous process:
possibly because living things are continually being brought into exist-
ence, more probably because the continuance in life of each living thing
depends on the continual imparting of life from the Source of life.
{womoiéw is used in Barnabas of the new life acquired through the
Redemption (xii 5, %), and in Hermas of the new life imparted in
Baptism (Sim. ix 16 §§ 2, 7) and regained in repentance (Mand. iv 3
§ 7). 75 {womoidy in the Constantinopolitan Creed, ‘ The Giver of life A
Presumably should be taken in a similar sense. {woyovew 1s much rarer
in Christian writers : it is used some few times in the LXX, practically
always with the meaning to ‘save alive’ (but not of God, except in one
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case, in the Song of Hannah, 1 Reg. ii 6), and it is hardly possible to
give it that sense here. Whether in fact we read lwoyovobvros or
{womowivros, I suspect that the word does in effect mean here
‘creator’, and is nearly equivalent to Tertullian praeser. 36 (quoted by
Dr Lock in his Commentary) ‘ unum deum novit, creatorem universitatis .

2, é&ri Hovriov Meldrov. Hort (on Apoc. i 2) translates °before
Pontius Pilate’; so too does Dr Lock, who says éxt II. II. corresponds
to évamov wolAdv papripev. But the double use of évémwor suggests
that évdmor moAAdY papripuv corresponds rather to évamioy feod . . . kol
Xpwrrod, and if so it cannot correspond to éxi II. II. To translate
“before Christ Jesus who before Pontius Pilate . . .” would imply what
is on the face of it an extraordinarily improbable collocation. - Even to
put Pilate in a parallel position to the ‘many witnesses’ is a thing which
1 cannot bring myself to believe any Christian writer would have done.
I can only give a meaning tolerable for a Christian writing if we are
allowed to use éx( of Pilate in some quite different sense from that in
which évdmwov is used of God and Christ and the Christian people.
Treat ért II. IL. as a historical reference, and this difficulty vanishes.
Moreover we are then taking éxi IL II. in the sense in which the whole
tradition of Christian language has used the phrase, beginning at least
from Ignatius (Z77all. 9 bs . . . dAyfas &ubxby émi Hovriov Iihdrov, dAnbds
éoravpaldny kol dwéfavev: Smyrn. 1 dAypbds émi Movriov Iliddrov «al
‘Hpdov Terpdpxov xabpropévoy dmép fuiv & oapxi: cf. Magn. 11 14 dva-
ordoe Ty yevopévy &v kapd Tiis vyepovias Iovriov Ilhdrov) and Justin
Apol. i 13 Tov oravpwbévra émi Tovriov Ikdrov, Dial. 30 14 Sapdvia . . .
ééoprildpeva kata Tov Svdpatos Inaod Xpwrrod Tob aravpwbévros éxi Hovriov
TLAdTov. .

3. paprvprioavtos . . . Ty kaliyv dpohoyiav. To some extent the inter-
pretation of these words hangs together with the interpretation of éxt.
If with Dr Lock we take the xaAy éuodoyia to mean the ‘noble profes-
sion of His Messiahship and the nature of His Kingdom ’, then no doubt
we must understand éx{ as ‘in presence of Pontius Pilate’: or perhaps
we ought rather to put it conversely—if ér{ is taken in a local, not
a temporal, sense, we are driven to explain the éuoloyia as limited to the
nature of the Messianic kingdom.! But this seems to me to give an
extraordinarily inadequate content to pdprus and époloyla in connexion
with the name of Christ. I cannot put any lesser meaning to St Paul’s
solemn charge than ‘before God our Creator and Christ Jesus our
Redeemer’. The appeal must be to the Crucifixion: papruvpée and

! And for that the Fourth Gospel is our only authority. I do not at all doubt
the truthfulness of the interview as recorded in St John: 1 do doubt whether the
author of 1 Tim. vi 13, even if he were not St Paul, can have had the information
at his disposal.
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Suooyla belong to the technical language of the Church from the
beginning, and they meant in substance the same thing. Later on
a distinction grew up between the two groups of words: pdprvs came to
be limited to ‘martyrs’, duoloyymis to those who had confessed the
Name in persecutions, but had not been actually put to death. That
distinction certainly does not go back to the date of the Pastoral
Epistles : but the association of both words, ‘martyr’ and ¢ confession’,
with suffering and death is, I should suppose, unquestionably early.
Origen (ap. Eus. A. E. iii 1) speaks of St Paul as & 7§ ‘Péuy émt Népwros
pepaprupnroros, where the rendering ‘was martyred’ is inevitable.
Clement of Alexandria says that some heretics taught ¢ovéa elvar éavrod
kai ab@évryy Tov s Bavdrov bpodoyioavra.l  Still earlier is the passage
in the wonderful Letter of the Churches of Vienne and Lyons, ap. Eus.
H. E.v 2 8§ 2, 3 € moré 1is pdv O ématodis 7} 6ud Adyov pdprupas adrols
wpogelTey, émémhmaaoy Tikpls. NOéws yap mapexdpovy Ty Tis paprvplas
1rpoo\'7)yop[av 13 Xpiot®, 78 moTd kai aAnbiwd pdprupe® . . . kal émeprurvi-
axovro Tov éephvlérav #dy papripov kal éleyov “Exelvor 8y pdprvpes
ovs év ) duodoyle Xpords Hélworey dvakypbivar, émodpayordpevos abrdv
dud Tijs é&dov v paprvplav, Huels 8¢ budhoyor pérpior kai Tamwewol . . 7
kol T pev Svvopw Ths papruplas épyw émedelkvvvto . . . Ty 3¢ mwpos Tovs
ddelgpovs TOV papripwy mpodiyyopiav wapyrovyto. Christ was the martyr
of martyrs : among his followers the name should only be given to those
whose ‘confession’ was ratified by death for His sake. But obviously
the distinction between ‘ martyrdom’and ‘ confession ’ was then still only
in the making: and the writers of the Letter, like the writer of 1 Timothy,
combine both words in the phrase {™* . § 11) mp duodoylav 7ijs paprv-
plas. And in § 30 awediSov Ty kalyy paprvplav is (I think) a clear echo
of the phrase v kaljv 6uoroylay in 1 Tim. vi 13. Hegesippus too,
their contemporary, says that the grandsons of St Jude presided over
the churches as being at once ‘martyrs’ and of the family of the Lord
(ap. Eus. A. E. iii 20 § 6).

Not till the third century was the distinction well established that
a martyr had confessed the faith and died for it, a confessor had con-
fessed and survived : the distinction is presumably drawn by Hippolytus,
when he speaks (ap. Eus. AZ. Z. v 28. 8) of ‘a certain Natalius a con-
fessor’, and by pope Cornelius (4. vi 43. 5) ‘Novatian had with him at
the first the confessors’, and certainly by Dionysius of Alexandria (74.

1 T take the reference from Suicer, who gives ‘ Strom. iv p. 4017, which does
not enable one to verify it in Stdhlin’s edition.

2 Apoc. iii 14. I cannot doubt that the authors of the Letter are right in
supposing that udprvs in this passage means ¢ Witness faithful to death’, ¢ Martyr’,
Do let us rid ourselves of the presupposition that the writers of N.T. and the writers
of the rest of early Christian literature used two different languages.
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vii 11. 24) ‘ Eusebius ministered to the confessors in prison and saw to
the burial of the blessed martyrs’. Vet in the middle of the century
Cyprian, though he drew like the others a definite line between con-
fessors and martyrs, drew it at a different point: to him any one who
endured torture for the name of Christ was a martyr, even though he
survived. And this was apparently the established usage at that time
of the African Church, see Cypr. egp. x, xv, xviii, Ixxvi.

One word in conclusion as to the meaning, under the hypothesis of
this interpretation of verse 13, which should be put on verse 1z. The
‘good confession before many witnesses’ I take to be the Renunciations
and Profession of faith in the face of the congregation which preceded
Baptism. But the ‘good’ confession cannot be separated from the
‘good’ fight earlier in the same verse: both are forms which the
‘witness ’ takes. Only we must not suppose that the ‘good fight’, either
there or in 2 Tim. iv 7, has necessarily anything to do with martyrdom
The Christian’s whole life is a contest: and I see no reason to suppose
that the apostle, though he was clearly expecting death when he wrote
2 Tim. iv 6-8, was expecting any other than a natural death,

C. H. TURNER.

‘LEVI SON OF ALPHAEUS".

THERE is a well-known various reading in Mk. ii 14, where instead of
Levi (or Levis) son of Alphaeus the Western texts have ‘ James son of
Alphaeus’. The attestation is
D® 565 69 & abceffgr § 1o Ephr.Diaz. 58 Diat.arab. vil g
The Sinai Palimpsest has lost a leaf here. Both readings were known
to Origen when he wrote the Contra Celsum (c. 249). In the above
list § denotes De Bruyne’s African Capitula.

The special object of this Noté€ is to point out that both MSS of the
Arabic Diatessaron actually read ‘ James’ (ogix), as is duly recorded
in Ciasca’s Arabic apparatus, though he regarded it as a scribe’s blunder
and put Zeps in his text and in his Latin translation. From Ciasca it
passed to the English editions of Hamlyn Hill and H. W. Hogg, and
also to the recently published German translation by Preuschen and
Pott (Heidelberg, 1926) ! .

It may be added by way of confirmation on Syriac ground that
Barsalibi in his Commentary on the Gospels, commenting on the List
of the Twelve in Matt, x, says that two Apostles were Publicans, viz.
Matthew and James son of Alphaeus. It is therefore certain that the
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