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ayév[vinros to the Father exclusively (i. e. in the strict sense of dyévwnros),
therefore the Son could not be called ayév[v]yros (i.e. in the sense of
dyémros). Athanasius refutes the argument, but (this is significant) not
upon the ground of mis-spelling. The final decision upon the spelling
of the early Arians will turn upon the question whether or no Athanasius
treats the spelling of dyév{v]nTos as a matter of comparative indifference.
My own conclusion is that he did so treat it, and that the opposite view
involves unnecessary desertion of MS authority. But when Dr Robertson
wrote the dictum quoted above, he was provisionally relying on the
tenability of Lightfoot’s theory that there always was a- clear distinction
preserved between the two senses and spellings of the word (see
Robertson Athanasius p. 47 5 n.%). In this I am convinced that
Lightfoot was mistaken. '
LEONARD PRESTIGE.

xetporovia, Xeipobeaia, émwifeois xelpdv
(AND THE ACCOMPANYING VERBS).

1. 7% Apostolic Constitutions azd Canons.

It is convenient to take this compilation, drawn up A. D, 350-375 in
Syria, perhaps at Palestinian Caesarea, as the starting-point of the
enquiry, since the words are of frequent occurrence in it, and the usage
of the writer is- regular and consistent and is quite certainly his own
and not simply that of the documents which underlie his work. Both
the Didascalia, the basis of the first six books, and the Apostolic Tradi-
tion of Hippolytus, the basis of the eighth book, have in this respect,
as will be shewn in the next section, a different voca.bulary.

XetpoTovely Xewporovia are used

(@) generally, of ordaining in the wider sense of any formal appoint-
ment. By God or Christ; of secular rulers 7. 16 76v Bacidéa poBybijoy,
etdds & Tob Kuplov éoriv 5 Xepotovia, 5. 20, 1T Tobrov [Xt.] Aavmj) Aéye

. owrplfovra wolvapxioy Fomapxtdv ; . . kai Xeipotovoivra iy ‘Poualwv
povapxiav: of O. T. priesthood 2. 27. 5 pdB8es BAaomioara Tov H7o Peod
xepotovndévra dpyrepéa dvédafer. By the devil, of an unworthy Christian,
2. 43. 3, causing scandal ds &v kexewporornuéves [but the reading varies
with xat yepovpuevos| dmd mob dwafSohov orvBarilew Ty éxkAnaiov. By
pagans, of their priesthoods, 3. g. 3 tofro 755 & "EXMjvev dfeéryros
70 dyvinpa, Onhelass feols iepelas xepoTovev.'

1 yeporoveiv is quite regularly used of the Emperors ¢ appointing’ colleagues :
Socrates H. E. 1. 38 ad fin., Philostorgius 3. 25, 4. 5. 4. 2, 9. 17. But also quite

generally whether of God’s appointment, Chrysostom de- Sacerdotio 4 (403 E) 70¥
feod xerpoTovolvros, Serapion Sacramentary 14 6 kard yevedv xal yevedv émoxdmovs
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(¢) technically, in the Church, of ordaining to the major orders by
the bishop’s imposition of hands. 3. zo. 1 (cf. Can. Ap. 1) éxioromov
Tpoordoaopey xepotoveiohar Yo Tpuby émokdmwy i) T yoiv Elarrov Vmo
8bo. 2. 2. 3 T xepotoviav AapfBdvev represents ‘cum manus impo-
sitionis accepit’ of Didasclat. In the eighth book, with distinction of
the orders which do and which do not receive yeporovia, 8. 16. 2 mpeo-
Birepor xelpotovdv, 17. 1 wepi xeiwpotovias Saxdvev, 21. 2 Twodidxovov
X€LpoToviy, 23. 2 Spoloyymys ob XewpoToveltar . . . édv ¢ xpela adTob 7 els
émiokomov 1) wpeaBirepov ) Sudxovow, XeipoToveitar 24. 2, 25. 2, 26. 2
maplévos . . . xijpa . . . émopxioTys ob xewpotoveitar. The boundary is
clear: the major orders of bishop, priest, deacon, subdeacon, receive
X€porovia, the rest do not.

énibeors xewpdy (émmibévar xelpas) is not an equivalent of yewporovia
(xetporoveiy), but is related to it as the ‘matter ’ or visible sign of the
sacrament of which yeiporovia—edyj] kal xewdv émbéoer 8. 46. 9'—is
the whole. 8. 16. 2 wpecBirepor xeworovdv, & émiorome, Thy Xelpa émi
s kepadsjs émriber adros . . . kot edydpevos Aéye . . ., and similarly for
deacon and subdeacon. But while xeworovia is only used of these
orders, hands are laid also on deaconesses 8. 19. 2, and on readers
8. 22. 2. And following the language of Acts 8' ', though only in
direct references to that passage, émifeots Tév xerpav is used of confirma-
tion, 2. 41. 2, 6. 7. 3. In fact the phrase denotes simply the act of
laying on of hands, and derives its particular meaning from its context.

xetpodeoia, on the other hand, though etymologically it is only a varia-
tion of éxibeais xedv, is used in a strictly technical sense by the writer
of the Constitutions, and is so far from being either an equivalent or an
element of xeporovia, that it is sharply contrasted with'it.. 8. 28. 3 mpeo-
Birepos xewpoberel, ob yeporovel :. 8. 28. 2 émigromos XerpobeTel xeporovel
(the best MS has xeiporovel od xewpoberet, but cf. Ps. Ignatius Heron. 3,
bishops Bamrifovow, iepovpyodow, Xepotovolow, xeipobetolow).

Thus while to the author of the Conmstitutions Xeipotovia exactly =
‘ordination’, xewpofesia is exclusive of ordination. Further it is dis-
tinguished on the one side from the Eucharist and Baptism, and on the
other from any benediction which did not include laying on of hands,
3. 10. 1 bvoilay 4 Bdrrione 3 xewpobeaiav § ebroyiav.
xetpo-row?w\: or man’s, Ep, Clem. ad Iac. 2 iva nepl mavtds ob &v xerporoviioy [Clement)
éml 775 yijs, EaTau SedoypaTiopévov tv obpavols: or circumstances’, Greg. Naz. Orat. 22. 6
XewpoTovel padiws Huiv moAdods ulv dyious moAdods 8 dféovs mapd 7O €ikds & mamupds.
Later (from unconscious emphasis on xelp ?) it is almost equivalent to ‘make’:
Gregory of Antioch (s. vi) Serm 2. 2 yevwnbels od wrigfels od xaporovnlels, 1b. 5 uy
xetporovijonre o povoyevels Tov &va povoyevii (M 88. 1872 c, 1877 B). But I confine
myself in the text to ecclesiastical usage.

1 So in the same words Eus. #. E. 2. 1. I, of the Seven in the Acts, xaficravTas
3 etxfis kal xeLp@v émbéoews, summed two or three lines further on as 77 xerporoviq.
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I1. Z%e documents whick underlte the Apostolic Constitutions.

The Didascalia, the late third-century groundwork of Const. Ap.
Books I-VI, may be dismissed very briefly, since being extant only in
Syriac and (partially) in Latin, it preserves no certain evidence of its
Greek vocabulary. Moreover, the author of the Constitutions, who
was a writer of a hierarchical turn of mind, uses the phraseology of
xewporovia xepoberia much more frequently than his groundwork had
done. Only in one case, in fact, does the Didascalia provide a parallel
with any xewporovia of the Conmstitutions, 2. 2, 3: and its phrase there
is rendered in the same way as its more numerous parallels with the
xewpofeain group (z. 18. 7, 2. 32. 3, 2. 4I. 2, 3.-16. 3), ‘ manus inposi-
tionis ’.

Of the Church Order, or "Amoaroluif mapddoats, of Hippolytus no part
is preserved in the Greek, as such, though the versions shew us what
parts of it are reproduced in Book VIII of the Constitutions, and so we
can often be reasonably certain even of the actual words of the original.
If we find in the Latin version—unfortunately only extant for part of
the section on Orders—* episcopus ordinetur’ ‘ et qui ordinatur epi-
scopus’ ‘cum autem presbyter ordinatur inponat manum super caput
eius episcopus’ (ed. Hauler 1o3. 14, 25, 108. 20), and in the corre-
sponding places in the Constitutions érioxomwov xewporoveiochas, émi Tis Tob
Xetporovovpévov kedadijs, wpeaBirepoy xewpotovhv, & émiokome, TV Xeipa
émi ris xepakijs émriber (Didasc. et Const. Ap. ed. Funk, 472. 4, 26,
522. 2), we need not doubt that xewporoveiv had been used in these
passages by Hippolytus. But the Latin is defective for all orders in
the ministry after deacon. Fortunately, however, in the case of the
Reader, the author of the Epitome or Constitutiones per Hippolytum
(Funk ii p. 82), who had both Hippolytus and the Apostolic Con-
stitutions before him, deserted the latter for the former,! and wrote
dvayvaorys kabioratar, émddvros abrd BiBAiov Tob émgxdémov odde yap
xewpofereirar.?  As he did not derive xafiorara: from Const. Ap., it may
be presumed to come direct from Hippolytus, and then Hippolytus
too, like Const. Ap., avoided xeworovelv when he did not mean sacra-
mental ordination, and used a more general term. But there is no
indication that Hippolytus contrasted xewpotoria and xeipobecia as is
done in Const. Ap.: indeed this passage from the Zpitome, if taken as
I suppose straight from Hippolytus, rules' out that possibility, since

1 See Dom Connolly Egyptian Church Order (Texts and Studies viii 4) pp. 46-50.

2 Note by contrast with Hippolytus, who refuses the Reader xepofeoia, and
Const. Ap., which allows him xetpofeoia but not xeporovia, that Palladius Hist. Laus.

38.(116. 15) speaks of a man who dvayvderys kexepordbvyTal mapd Tob dyiov BagiAeiov
To¥ &morénov 1is Ekuiyoias Kawoapéorw,
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xewpobereiv is here used, as it never is in Const. Ap., in reference to the
laying on of hands for major orders.

I11. Between Hippolytus and the Apostolic Constitutions.

There is really no doubt of the meaning of xeipotovéw, xeipororia.
They are never used in connexion with any other ecclesiastical rite than
ordination—neither of confirmation, nor of the reconciliation of penitent
or heretic: that is to say, they never mean simply ‘laying on of hands’.
There is always in the background the sense of appointment as well.
Whether we can go on to say that the original sense of xewpotoveiv ‘to
appoint by shew of hands’ ‘to elect’ is further latent in the word,
I should not like to affirm, though I am inclined to think that the word
would not have come into such regular technical use in the Church if it
had not been helped at one end by this sense of ‘ election’—we do not
generally realize how large a part fell to the choice of the laity in the
appointment even of presbyters and deacons during the early ages of
the Church—and perhaps at the other end by the close parallelism in
form of xewporovio with xeipobeoin, to ‘stretch out’ and to ‘lay on’ the
hand.

When St Paul writes of the brother whose praise is in the Gospel as
Xewpotovrnlels vmo Tav ékxAnaiov, I do not see why we should not trans-
late, in accordance with classical usage, ¢ elected by the churches’. That
of course was a matter of a temporary mission. But when Eusebius
writes of the choice of Fabian to succeed pope Anteros, . Z. 6. 29. 3
Tév 48ehpdy drdvrwv xetpotovias dvexev Tis Tob uélovros Swdéfacbar Ty
émiokomny ovykekpornuévay . . . & Pafiavds Tapuv obdevds pev dvbpdmov eis
Sudvoray fjee . . . I should certainly suppose that the idea of ‘election’ is
not obscurely present to the writer’s mind.!

Under the term xewporovia are included in fact the whole of the
conditions which constitute a regular ordination, and of those the two

1 The Greek canonists of the Middle Ages, Zonaras and Balsamon, writing I sup-
pose under the influence partly of the ecclesiastical conditions of their own day;
partly of the vocabulary of classical Greek as known to them through the Lexico-
graphers—e. g. Hesychius xewpotoveiv: xabiordy yndi{ev—interpreted yeporovia,
wherever they could (sometimes, as in Can. 4p. 1, 2, it was impossible), of the
election or appointment of a new bishop by the comprovincial bishops or metro-
politan. So Conc. Nic. 4, three bishops at least must meet, the rest must agree and
the metropolitan approve, and only so 74w xeporoviav woeiofa: : Conc. Antioch. 19
érioromov pi) xerporoveladar dixa gurddov xal mapoveias 7ov &v TH pyrpoméAe : Conc.
Laod. 5 wepl 1ot ui) Seiv rds xewporovias éml mapovoiq dxpowuévav yivesbar: Conc.
Carth. 419 (Greek version) 13 woAoi émigronot cvvax9évres imiaromov XeLpoTovijaovay,
el 8¢ dvdrysn yéviyrar Tpets émiokomor, The Canonists are wrong: in all these cases
the reference is quite certainly to consecration—not no doubt simply to the laying
on of hands, but to the whole rite.
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‘most important were the election by the. people and the laying on of
hands by the bishops. Sometimes the people’s share may be the
prominent thought—the ‘man ‘ordained’ was the real choice of the
local church: much more often the emphasis is on the rite by which
the gift of the Spirit is invoked with the laying on of hands. When
pope Cornelius speaks (ap. Eus. /. E. 6. 43. 10) of ‘having appointed
successors [to two of the consecrators of Novatian] and dispatched
them to the places to which the consecrators had belonged’, xeiporovi)-
oavres dreardkapey, the local churches were not, it would seem, con-
sulted : and when he says (#. 43. 17) that Novatian was ordained priest
against the protest of the whole clergy and many of the lay people, the
then pope requesting that it might be allowed him rorov udvov xeiporo-
vijoar, he was obviously thinking of nothing but the bishop’s part in the
business. And, generally, in the numerous references where xeiporovia
is treated as the bishop’s act, it is primarily (and sometimes even
exclusively) the rite of ordination that is intended.

So in Eusebius Mar?. Pal. 12 vas vév modAdv [sc. bishops] ¢ihapxias
éxpirovs Te xal ékBéopovs xewporovins. Conc. Nic. 16 el 8¢ rodufjoeé Tis
tpaprdoar Tov 7§ érépo duapéporta ral xepotorijoar v 17 airod exkAyoin.
Basil, ¢¢. 53. 1 (147 B, D), lets himself go against certain chorepiscopi
for daring mwap& vév xewpotovoupévor hapfdvew ypipara: their excuse was
p dpaprdve, T¢ i mpolaufdvew AN perd Ty Xewpotoviav AapBdvew.
So in ep. 138. 2 (230B) ris Tmepoplovs Xerpotovias. So in gp. 188. 1
(270 B) xeorovelv is equated with the bestowal of the Holy Spirit ofre
70D XewpoTovelv elxov Tiv éfovaiav, odkére Suvdpevor xdpw mvedparos dylov
érépois mapéyew 1s adrol ékwerrdraoct. So in Cbrysostom Hom. in Act.
xiv (114 B) it is contrasted with election, 70 uév dploar Tov dpifucy ral
xewpotovijoar adréy [the Apostles’] fw, 76 8¢ é\éobar éxelvois [the people]
émrpénovor. So Theodore of Mopsuestia on 1 Tim. 3% (Swete ii 121,
124) of Tiv Tob XetpoTovewr éfovaiav Exovtes, ol viv dvopaldpevor ériokomor :
on 3'% obdt vevduorar adrovs [subdeacons and readers) mpd 7ot GvoraoTn-
plov Ty xewpotoviay Séyeabar, érel undé adrd tmyperotvrar 76 puoTyply :
on 4% (pner’ émibéoews 1oy xepdv Tod mwperBureplov) Tolro Kal
viv éos & tais Thv émokémev yiveabor mpofolals TO pi) Yp' évds AN
Twd Thewvoy Tas Tolavras év T éxkAyoly Xewporovias wAnpovobar.  And
Palladius de vita Chrysostomi 5 xewporovetrar Sudkovos 8ia Tob Meleriov.

In the period then between a.D. 200 and 400 (450) the meaning and
context of xewpotovia are fairly clear, and a review of some instances
where it occurs in the same context with xeipoBeoia or xewpiw énibeais
will throw further light on the shades of difference between them.
~ Origen’s ordination to the presbyterate; Eusebius A. £. 6. 19. 16,
the Palestinian bishops asked him to expound Scripture in church at
Caesarea xalmep 7ijs 700 mpecBurepiov Xewporovias oddérw Teruynréra, but
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later on they ordained him . presbyter there, 6: 23. 4 wpeaBelov xeipo-
Oeolav dvalapfBdve.. Here, while the words are practically interchange-
able, the verb dvalapBdvew suggests emphasis on the act, just as déyeafac
does in Chalcedon canon 15 Suikovov [sc. deaconess] uy xewporoveiofat
yuvaika wpd érdv w . . . el 8¢ ye Sefapévy Ty xepobeciav ... In Neo-
caesarea can. 9 the emphasis on the act is still more marked ; mpesfBv-
Tepos €y . . . Gpoloyay Oru fpaprer mpd Ths XewpoTovias, ui) Tpoodepérw . . .
T& Yyap Aourd duapripare épacay oi woAlol kal Tiv xewpobesiar ddiévar.
In Nicaea can. 19 yeyporovia is the whole, xeipofeoia the part: Paulianist
clergy davaBarricbévres xewpotovelobuwoar, their deaconesses, érel unde
xewpobeoiar Twva Exovow, are necessarily among the laity. In Antioch
can. zz the distinction seems to be similarly between the whole pro-
ceeding and its crucial act, érloxomov wy émiBaivew dAhorply wéher .
éri xewpotovie 7wos . . . € 8 Todprdoeiéy Tis TowobTo drupoyv elvar T Xeipo-
Occiov. In Epiphanius Haer. 75. 3, 4 xewpoberel, ¢pyoiv [sc. Aerius],
érigromos, Suolws kal & mpeoBirepos (perhaps intentionally confusing
xepobereiv and yewporovelv): Epiphanius answers xai wds olov Te v
Tov mpeoBiTepov rabioTdv, pn Exovra xewpobesiav Tob xewpororelv; i.e.
apparently without having received an imposition of hands conferring
power to ordain.

Finally we come to the Nicene prescriptions concerning the reception
of Meletian and Novatianist schismatics: and, once we have grasped
the conclusion to which the whole of the evidence here collected seems
to point—namely that the distinction between xeworovia and yepofecia
(so far as they are not used interchangeably, xeipofeaia being the most
important element in yeporovia) is that the former is the whole process
of which the latter is one, though the most essential, part—the interpreta-
tion of our documents becomes a simple matter. The Meletians are
dealt with in the letter preserved by Socrates H. £. 1. g é\elmero 7o
katd Ty wpoméreiay Meluriov kai v Un adrod xeiporom@évtay . . , Bofer
odv MeliTioy pev . . . pndeplay éfovolav éxerv pijre Xewpoberely wire mwpo-
xewpileobar . . . Tods 8¢ I1 adrob karacTabévras pvoTikwTépe Xetpotovia
BeBuwbévras . . . Eew . . . Ty Ty kai Aerovpyiav. The orders of
Meletius, consecrated a bishop within the Church, were by special act
of grace so far recognized, that he was to retain the name of bishop but
neither to put forward -candidates for ordination nor to ordain them.
The bishops consecrated by him outside the Church, on the other
hand, were no bishops at all and required to be made valid by ¢ a more
sacramental ordination’; but, their fault being less than his, they
were allowed on re-ordination to act up to a certain point as bishops.
Like Meletius they might not choose the ordinands (mpoxepiteabar) ;
unlike him, they are not depnved of the power of yeipofeaia. The case
of the Novatians, decided in can. 8, was similar: &ofe . . . xetpoberou-
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pévous abrods pévew obtws é&v T8 kXijpy . . . &ba pev oly . . . abrol pévor
eSpioxovrra Xewpotornbévres, ol ebpiokipevor & 16 kMijpw Eoovrar év 78 ol
oxipart. 1f Novatianist clergy came over to the Church, they were
regarded as having a claim for ordination, that is to say, all the pre-
liminary parts of the process of yeworovia, the wpoxeipiois of the bishops,
the choice of the people, were waived: but the actual ordination, the
xepobeaia, was required. Even so, though they were now regularly in
the clerus, they did not necessarily act in their old position. An
ex-Novatianist bishop would only act as bishop if there were no
Catholic bishop in the place. If there were, the convert bishop would
be ‘honorary bishop’ or chorepiscopus or presbyter, as the real bishop
might decide. This is the interpretation put on the canon by Theophilus
of Alexandria in his canons (Beveridge Synodicon ii 174) xeipotoveiohar
Tods mpogepxopévovs : by most of the Latin versions (one or two are so
literal as to be ambiguous, and one takes the other view®): and, as
I now believe, by Ps.-Justin Quaest. et resp. ad orthodoxos 14 T0d
aipericod émt mjv dpbodolinv épyopévov T6 cdpddpa dwpbodrar . . . Tis
xewpotovias 77 Xeipobeaia.

So far all citations of xewpobeain or its cognates, outside those from
the Apostolic Constitutions, are connected with the laying on of hands
in Ordination. Clearly the usage of the Constitutions, by which xewpo-
Oeréo and xewpotovéw are mutually exclusive, the former being strictly
confined to other rites than Ordination, is an idiosyncrasy of the
compiler, an attempt, by introducing a conventional distinction, to give
a new precision to the terminology of the Church. The distinction is
unknown to the Canons of the Councils, as quoted above, from
Neocaesarea and Nicaea to Chalcedon: it is equally unknown to
St Basil, ep. 217 (= ep. canonica iii) 51 (325 C), €ite é&v Babud Tvyxdvorey
€ire kai dxepobéry Tmypeain mpookaprepoiey, where dxetpéferos implies that
the higher grades of the ministry received that yeipofecia which the
lower offices did not.

Nevertheless, as yewporovia meant the whole process and xewpofecia
(xetpas émrBévar) only an element in it, an element common to many
other rites (see below), it was usual to add some word to make the
reference of yepobesia to ordination clear. So Cornelius ap. Eus.
H. E. 6. 43. 17 1700 émoxémov Tob émbévros adrd xeipa eis mwpeoPurepiou
xNfpov : Eusebius A, E. 7. 32. 21 710070 . . . @ebrexvos Xelpas els émi-
oxorriy émrébeikev: Conc. Antioch. 10 el kai xetpolesiarv elev émondmuv

1 The recalcitrant version is that of Caecilian of Carthage ¢inpositis manibus
reconciliationis .  But if Caecilian brought the canons with him from Nicaea in
Greek and they were only rendered into Latin in 418, we should expect the influ-
ence of the Augustinian view of schismatical orders to be at work in the rendering,.
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[as bishops] ei\ngpéres: Epiphanius Haer. 27. 6. 4 Clement e’ odv

. tmwd Mérpov AauBdver Ty xewpobeoiav Tis émokowiis: Serapion
Sacramentary 12, 13, 14 Yepodeoia xotacrdocws daxévwv . . . mpeoPu-
Tépwy . . . &makérov: Philostorgius 2. 11 Sidrt pi) map’ adrév dvdoyoiro
[Athanasius | v épxiepatciy xepobeoiar imoorijvar: Vita Polycarpi per
Piontum 21, 22 (very interesting evidence of late fourth-century usage
as to election and consecration of a bishop) of odv Sudxovor wpoaiyayov
7pos Ty Sie TdY xepdv TOV émokdmer . . . Xetpobesiar.

But xewpoleoia (xeipobereiv, xetpas émriBévar) is also used of any rite
in which the laying on of hands in benediction takes place:

(@) of catechumens. (Hippolytus Church Owrder [Ethiopic, Stat. 34,
ed. Horner, pp. 151, 379] ‘they shall lay hand upon them every day’):
Clementine Homilies 3. 73 Soou wore Barriobivar Oélere . . . xal Huépav
xetpobereioe : Eusebius V. C. 4. 61 & adrd 1§ poprvpiw . . . &ba &y xai
mpdrov Tav Bud xerpobeaias ebxdv Héwodro: Serapion Sacramentary 28 tit,
Xewpobeaia karyyovpévov.

(8) of the confirmation of the baptized, Hippolytus (Hauler 111.19)‘Epi-
scopus manum illis inponens inuocet dicens . .. postea oleum sanctifi-
catum infundens de manu et inponens in capite dicat...’: Ath. a2
Serapionem 1. 6 8ia piv Ths émbéoews Tév Xewpiv TV dmooTéAwy édiboro
T0ls Avayevwuévols 70 Tvevpa 76 dywov: Const. Ap. 2. 32. 3 & 10 PwTioud
Dudy T TOd dmokdmov Xepobeaia, 3. 16. 3 mdvov & Ty Xewpobeoia Ty
kepaddy adris xpioe & émlokoros, 7. 44. 2 : Ammonius Alex. iz Act.
WDt 85. 1536 A s éml TOV ,Bam-w-ﬂe'wwv xewpobesias. of Guostic 5apll'sm :
Clem. Al Exc. ex Theod. 22. 5 kal év 9 xetpoeema Aéyovow éri Tédovs
“Bis Mrpwow dyyeluojy”, W' 7} Befarriopévos .

(¢) of the congregation at t/ze Eucharist. Acz‘a Joannis 46 pera v
Sphdav . . . xkal Ty edyny kol Ty ebxepioriav kai pera Ty Xewpobealar Ty
i@’ ékdoTov TGV guvedpevdvrwy : Serapion 3 perd 70 Swdodvar Ty kKAdow
Tols kAnpixots Xetpobeoia Aaod.!

(@) of the reconciliation of penitents or keretics. Dionysius Alex. ap.
Eus. 7. E. 7. 2 robs & olas & obv aipéorews émiorpédovras . . . éml oV
TowlTwy pévy xpiabac T Sud xerpav émbéoews ebyy. Const. Ap. 2. 18. 7

~ s
mpockAatoavra . . . Xeipolerhoas éo Aowurdv. elvar év 1O mowuviy, 2. 41. 2
~ -~ ’
TovTov Xewpoderoas . . . orar adrd dvri Tob Aovouaros % Xewpobeaia (both

1 One might doubt whether here and in Const. Ap. 8. 37, 39 xevpofeoia means
more than just a prayer of benediction with the hand outstretched : and similarly
with the xetpobesia vosovvraw and X. Aaot in the rubrics of Serapion’s Sacramentary.
At Jerusalem indeed the lady pilgrim tells us that, after the deacons’ summons to
bow the head (cf. kAivare 7§ xepofeoiq Const. Ap. 8. 37. 4), ‘ benedicet fideles
episcopus et sic fit missa . .. et incipient episcopo ad manum accedere singuli’
(Duchesne Origines du culte chrétien® p. 493) : but even there the actual imposition
was at a later point than the liturgical ye:pofeoia.
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passages come from’ Didascalia). Conc. Carth. 419 can. 43 € .. .
refpudAnuévov doriv- 15 EykAgua . . . mpd s didos TovTe § Xeip émuredy,
can. 57 dvaOe,u.aﬂCop.s'vov T0b THs wAdvys Svoparos Sux tis émbéoews Tis
xepds dvadexboow eis T piav Exxdnolov. .

(e) of healing the sick.  Irenaeus ap. Eus. . E. 5. 7. 4 d\ou 82 ods
kdpvovras S THs Tov xeupdv émbéoews idvrar. Palladius Hist. Laus. 12
(35. 1) Beviapiv . . . kampéuofy xaploparos lapdrov &s mdvra ¢ v Xeipa
émerifer 3 awov edhoyicas &dov wdoms dmadddrrecbfaur dppworios.
¢Euthalius’ in Act. 28% rov marépa IlovwAiov xepobemoas ldoato. And
Serapion 30 is entitled xewpobeoia vocotvror (see p. 31 n. 1). See
below under yeip.

(f) in later writers, of ke priest laying his hand on the Eucharist.
Sophronius Hierosol. Orat. M 87. 3. 4004 A § drrioros vwd Tob idlov
wAdoparos Bovdy xewpobereirar.

(&) generally, of any b/e:sz'ng with laying on of hkands. Clem.
Al Paed. 1. 5 (12. 3) mpoojveyxay adrd, ¢yol, mudla €ls xepobeoiav
elloyias.

A by-form of xepobeaia is xewpemibeaia, of which I know no other
instance than pope Cornelius’ statement about Novatian, ap. Eus.
H. E. 6. 43. 9 pera Plas jrdyxacer elkovic Tue kal pataly Xewpembeaia
émoromyy atTd Sovvau. I suspect that, to mark the abnormal character
of the proceeding, the ordinary word is purposely avoided: more
certainly that motive underlies St Basil’s language in ¢p. 240. 3 (370¢C)
p wpoAndbijval Twa s xowwviav, punde s Xepds abrov émBoliy [for
érifeowy] SGfa,u.svovs

For xeip = ‘laying on of hand’ see Basil ep. 122 éxeporémoe ToV
Patorov iy adberriy xal Blp xepl, od8evds dudv [the church of Satala]
dvapeivas Yiipov. Conc. Laod. can. 19 7dv & peravoie . . . mpooedfévrov
Pmd Xelpa kal troxwpyodvrov. Athanasius Ep. Encycl. 5 oi Aaol . . .
alpotvrar pdAdov vooely xal kwdvwedew 7 Xelpa 1év "Apaavdv éAfelv émi
v kepalyy adrdyv. Episc. Aegyptt. ap. Ath. ¢. A7ianos 12 ér KéAovbos
mpeaBiTepos bv éredevmoe xal wioa Xeip adTov yéyover dxvpos . . . Sjhov.
Cf. Serapion 3, 13, 28 iy xeipo éxtelvoper (éktelvo THv Xetpa) émrt . .

In Serapion’s prayers the visible hand of the bishop symbolizes the
unseen ‘hand’ of God or Christ, Ty felav kol {doav (28), § {doa Kai
kafapi Xeip, ff xeip 100 Movoyevods (29), Ty Tis dAnfelas xeipa (3), xelp
ebhaBelos xal Suvdpews (3) . . .: just as in Christian art the hand in the
sky is a frequent symbol of the Father. So Chrysostom Hom. in Act. 14
(134 C) - 7obr0 yép % xeporovia éorlv: i Xelp émixettor 70D dvdpds, 76 8¢ may
6 Oeos épydlerar kal % odrod Xelp éorw 7 dmropévy Ths kepadis Tod
XetpoTovovpévoy, éav bs 8et yeporovirar.

C. H. TURNER.



