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160 THE JOURNAL OF THEOLOGICAL STUDIES

NOTES ON THE APOSTOLIC CONSTITUTIONS.

III. TaE TExXT OoF CoD. VAT. 1506.

In the first of the series of notes bearing the above title (/. 7. S.
October 1914, p. 54) I criticized the text of Funk because of what
seemed to me his over-estimate of his codex a (Vat. gr. 839) and his
under-estimate of his codex d (Vat. gr. 1506). On that occasion I had
specially in view the variations in theological language, and I pressed
the conclusion that the author of the Constitutions was much more
definitely Arian than the printed texts might have led us to suppose.

In returning once more to the question of the true text of the
Apostolic Constitutions, 1 propose to approach it from a different side,
and to examine a number of the more important non-theological
variants in the eighth book, where we have available for the most part
both an early Greek recension or epitome and four versions as well,
Latin, Syriac, Sahidic, and Ethiopic.

Funk made use of a large number of Greek MSS : but for my present -
purpose I shall neglect altogether all that are later than the eleventh
century. Seven only remain; and of these his b (Vat. 2088) and
o (Bodl. Misc. 204) contain no part of the eighth book. Of the
remaining five, which alone concern us, his d is Vat. 1506, the codex
whose claims to have preserved the true text I am trying to make good,
and his e (Vat. 2089) is a sister MS to d, unfortunately only available
for small portions of the book : his a, Vat. 839, may be said to be
nearly identical with his printed text : the other two are h (Jerusalem
11 3), a poor witness, and f (Barberini 11 55, now in the Vatican) of
about the year 8oo, containing a text as good as it is ancient, but
extant only for chapters 4, 5, 16—27, and the last few Adpostolic Canons
with the concluding doxology.

But besides the direct witness of these Greek manuscripts to the text
of the dpostoZic Constitutions, we have also the indirect witness of the
four ancient versions and of the Greek Epitome.
~ The so-called Epitome is a parallel text to the greater part of the
eighth book, Qmitting chapters 3, 5 (part of) to 15, 29, 35-41—Troughly
speaking, the prayers or liturgical part of the book—and the Apostolic
Canons. What exactly, is the true account to be given of its relation to
the full text of the Cons#itutions has been a matter of sharp dispute.
Its text of the prayer for the ordination of a bishop is undeniably simpler
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and more primitive than the text given in 4. C. viii 5: so much so'that
one group of critics have seen in the Zpifome a source, or at least a pre-
liminary sketch by the compiler, of the eighth book.! Others have
"pointed out the difficulties in detail which this interpretation of the Zaza
involves, and have with no less certainty concluded that the Epitome
‘must be-an excerpt from the completed text, and is therefore posterior
to the completion of the Constitutions. Both views are up to a certain
point correct. It may now be taken as an acquired result that the
Epitome is, as a whole, a secondary and dependent text, posterior and
not prior to the Constitutions: but on the other hand it is no less clear
that for the bishop’s ordination-prayer, and for one or two smaller
passdges, the epitomator went back behind the Constitutions to their
source in the Church Order of Hippolytus? How much later than the
Constitutions he should be placed we cannot say : but since not only
the Constitutions but the much earlier work of Hippolytus was at his
disposal, the probability is that his date is relatively ancient.?

The fragment of the Latin version discovered by myself and the late
Dr Spagnolo in codex 1i of the Chapter Library at Verona has been
published partly in this JoUurRNAL, but more fully and with a revised text
in Eclesiae Occidentalis Monumenta ITuris Antiguissima I il (1913)
PP- 32 a-/%: it commences near the beginning of the 4rst chapter of
the eighth book, and goes straight on to the end of the Apostolic
Canons and final doxology, save for a lacuna extending from the middle
of the 47th to the middle of the §2nd canon. In age this fragment far
exceeds any other extant text in any language of the Constitutions, since
the manuscript in which it is preserved is of date not later than the end
of the sixth century; and the value of the text appears to be fully
proportionate to its age.

The Syriac text is now generally accessible through the medium of
the French translation by the Abbé F. Nau ZLa wersion syriague de
2 Octateugue de Clément (Paris 1913). This Octateuch is a collection of
canonical material, not a single document, and is probably arranged in
eight books on the model of our Greek Apostolic Constitutions : but the
first two books consist of the Zestamentum Domini, the third of the so-
called Apostolic Church Order, and it is only the last five books which
concern us. The fourth book corresponds to 4. C. viii chapters 1 and
2: the fifth book represents 4. C. viii' 3—5, 16-26: the sixth contains
most of 4. C. viii 27-34, 42—46 : the seventh consists of some of the

1 I very tentatively adopted this view myself, J. 7. S. xvi (July 1915) p. 545 n. I.

* See E. Schwartz Die pseudo-apostolischen Kirchenovdnungen (1910) pp. 27, 31,
and Dom Connolly The So-called Egyptian Church Ovder and Derived Documents
(Texts and Studies viii 4: 1916) pp. 37-50.

 The. oldest manuscripts that are known to contain the Epitome gre- of the

eleventh century. )
VOL. XXI. M
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chapters of 4. C. viii omitted in the preceding books: the eighth and
last gives the Apostolic Canons.

- The colophon to book 2 of the Octateuch attributes the translation
from Greek into Syriac to Jacob (of Edessa) and to the year 687. So
far as books 4-8 are concerned, there can be I believe no doubt that
they are a direct version of the Greek text of the Constitutions.

+ The other Oriental versions distinguish themselves from the Syriac
(2) by not containing the Zestamentum Domini, or rather by not con-
taining that part of the Zestamentum which is independent of the Church
Order of Hippolytus, (£) by not containing the material which the seventh.
book of the Syriac Octateuch has taken from 4. C. viil, (¢) by being
numbered straight through as so many ‘canons’ instead of being
divided into books. These versions have been translated into English
by Mr Horner in his invaluable work Z7%e Statutes of the Apostles or
Canones Ecclesiastici (1904): unfortunately he omitted to render into
English the Apostolic Canons—i. e. the matter corresponding to book 8
of the Syriac—and I am unable therefore to cite evidence from them
under this head. In the Sahidic text canons 63-78 contain those
chapters of 4. C. viii which are contained in books 4, 5, and 6 of the
Syriac. Substantially the same matter is contained in canons 49-72
of the Ethiopic, but mixed and interpolated with material from extra-
neous sources.'

It is likely enough that some of these versions are not ultimately
independent of one another, but their divergences in detail are suffi-
ciently large to take their common original, if they had one, back to
a date not very. far removed from the date of the Constitutions. We
arrive by another route at the same result, if we bear in mind that all
these versions (like the Greek Zpifome) are derived in other parts
directly from the Church Order of Hippolytus, and the original collection
of Canons or Statutes must therefore have been put together before the
Church Order went out of circulation—that is to say, hardly later than
the fifth or sixth century.

Thus the witnesses whom I propose to cite, the Greek Barberini
codex f, the Greek Epifome, the Latin version,the Syriac version, the
other Oriental versions (or at least the common original of these last),
are all older, most of them much older, than Funk’s Greek MSS (other
than f): and where they agree, the strain’ of Greek text which they
represent is almost certainly the original type. If, further, we remember
that most of our authorities contain parts only of the book, and not
always.the same parts, we shall find the amount of agreement between
these early authorities very remarkable indeed. And the text they

1 1 leave the Arabic, as presumably posterior in date, out of account.
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represent in substantial variations is, with very rare exceptions, the text
of Vat. 1506.

Readings in A.C. Book viii (the reading of Funk's edition is given first
with the supporting authorities : then the reading of Vat. 1506, also with

. the supporting authorities).

1. ch. 2 § 4 (Funk 468. 13) s *Avavias xai Saualas & “lepovoalip,
kai Sedexias xai "Ayaios oi év BafvAov Yevdompodiiras.

év ‘lepoucaliip with apparently all extant Greek MSS except d : &

lopaiX d, the Epitome, Syr. Sah. Eth. The reference for the judge-
ment on false prophets is to Jeremiah xxxv (xxviii), xxxvi (xxix), and in
xxxvi 23 the variant readings & 'Iopad) and év ‘Iepovoaliu ('I5A and
TAju) recur, 8*A giving "TopanA, Nea and Q giving Tepovealfp. Bothin
LXX and in 4. C. the older group of authorities is strong for & "IopajA.

2. ch. 4 § 2 (Funk 472. 6) & wiow dpepmrrov, iwd mavrds oD Aaod éx-
Aedeypévor.

’ duepmrov alone a with most Greek MSS: duepmrov dpiorov 8¢ d,’
dueprrov dpworov 8 f, duepmrov dpioTpdy) €, dpeumrov dprorov Epit.,
‘ce serait bien s'il était’ Syr. The evidence of Sah. and Eth. is more
doubtful : but as each of them has three adjectives corresponding to the
év maow dpepmrov of Funk’s text, it is probable that they read dpuwrrov
like the Epitome, and took it for a qualification of the bishop. It is
clear that in some form dpworov 8¢, dporovdsy, or something like them,
is original : probably it was omitted as unintelligible in the later Greek
MSS, for in e and f we already see that the process of depravation of the
text has got so far as to produce what is nonsense as it stands dpiorov 8y,
dpioryvd.  What exactly the original reading was is not clear: but the
choice seems to lie between (1) épiorivdyy © chosen for his merit’t
a word perhaps rare enough to have led to corruption of the text, and
(2) dpuorov 8¢ ¢ if possible, unanimously elected’. Perhaps the former
alternative is supported by vi 23. 5 Tois apm-ov; els lepwoivy
wpoxepileohar, '

3. ch. 5 § 3 (Funk 474. 13) &2 76v odv dmoordhev kal Hudv Tdv
Xepire o7} TapeoTaTOV EMOKOTOY.
nudv alone, apparently all extant Greek MSS but d: 7judv 8i.8aokd-
Awv d with Syr., p. 93, ‘par tes apbtres et nos docteurs’ (the prayer is
absent from Epit. Sah. Eth., and f is defective, owing apparently to an
accidental loss, for the first part of it). Without knowing the reading
of the Syriac. I had on internal grounds defended the reading of d
(/- I".S. xvi [Oct. 1914] p. 57). For the collocation of ¢év and Wuév,
both applied to the same persons—*those who were Thy apostles and

« 1 Cf. Aristotle Politics ii 11. 8 ob pdvov dpioriviny GAAQ xal mhovrivdyy dlovrar deiv
alpeigbar Tovs apxowas

‘M 2
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our teachers’—cf. viit 12 § 7 (498. 4) dpxiepéa odv, BaoiXNén 8t rai xiprov
wdans von-rﬁq xal aiaﬁnrf]s dnfo-ewg. and the d-text of viii 12 § 27(504. 26)
"Tnoods 6 Xpw"ros 0 K'upLos kal Beds ubdv, 0'ov 8¢ ayys)\os Kal 1'179 vaap.ewg
dpxtorparyyds.

4. ch. 16 § 3 (Funk.g2s. 4) Kipee ﬂav-roxpa‘rop 6 eebg qp,wv

6 @eds pHudv a and all MSS save df: 6 Baokeds Husv df with
Epitome and Syr. (p. 95 ‘notre roi’). This prayer also is absent from
Sah. and Eth. Either reading is in itself satisfactory: but the weight
of the ancient evidence is all on the side of d.

- 5. ch. 22 § 3 (Funk 526. 14) 7ov dpifpdv 7@v ekhextdv gov Saduvrdoowr.

T8v.ékhextdy oov without addition a and all MSS save df: rov
échekrdy aov &v ko 7§ kéope d f Syr. (‘lg nombre de tes élus par tout le
monde’ p. 97). From the prayer at the laying on of hands on a reader,
which is absent from Epit. Sah. and Eth. Probably a case of accidental
omission—perhaps of a complete line of 12 letters—in the ancestry of
the main group of MSS.

6. ch. 27 § 1 (Funk 530. 1) Sfpov 8¢ 6 Kavavitys.

6 Kavaritns a and all MSS save df: 6 Kavavalos df Epit. Syr.
(*Simon le Cananéen’ p. 99), and so the quotation in Severus of
Antioch (E. W. Brooks Select Letters of Severus pp. 211, 213)! The.
evidence. for Kavavaios here seems overwhelming, and the fact that
Kovavirygs stands without variant in Funk’s apparatus in the list of the
Apostles in 4.C. vi 14 § 1 (Funk 335. 11), though if the issue here
were in itself obscure it might be decisive, cannot as things are weigh
down the balance.

. The title of the apostle Simon is derived of course from Matt. x 4 =
Mark iii 18. In both cases Kavavatos appears to be beyond question
the true reading (Mt. BCDL 1 33 Old Latin against R E etc.: Mk.
RBCDLA 33 Old Latin against A etc.), and is borne out by the
parallel text of St Luke vi 15 7ov xadodpevor ZyAwmiy, since xavavaios is
a transliteration of the Hebrew word of which {yAwmis is a translation.

7. ch. 30 § 2 (Funk 532. 21) ai yap drapyai Tév iepéov eloiv kai TV
“adrols é&vmyperovpévay Srakdvor.

Siakdvwr 2 and all Funk’s MSS except d (f is not available here, or
in dny of the readings that follow): om. d with the Epitome and all
three versions, Syr. (*les prémices sont pour les prétres et pour ceux qui
les servent’ p. 100) Sah. (Horner, p. 349 ‘to the priests alone and those
who do service [hyp.] for them’) and Eth. (#5. p. 205 for the priests
and their ministers’). The context shews I think that the Jewish

! Severus is quoting 4. C. viii 27 ‘the canon that is given out as having been
enacted by Simon the Cananaean’. He holds strongly to the principle that later
enactments repeal earlier ones, and therefore the canon of Nicaea supersedes the

canon of Simon. But it looks as if he did not really admit the apostolic authorlty
of the Constitutions.
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priests are here intended, and therefore Swakévor is not feally in
place.

8..ch. 33§ 2 (Funk 538. 12) oxodalérwcar & +7 eKK)L'qma

~ & a-etc. Syr. (‘ils seront assidus dans I'église’ p. ro1): om. de
Epit. Sah. (Horner, p. 353 ‘let them devote themselves to the church?)
Eth. (5. p. 210 “they shall have an opportunity for [gomg to} church ’)
9. ch, 41 § 4 (Funk 550. 21) 75 Aoywdv Tolvo {Gov Tov dvfpumor.
vodro.a and apparently all Funk’s MSS except d: om. d Lat-Ver.
frationabile animal hominem’ and the editio primceps of Turrianus.
The Oriental versions all omit this prayer. -

10. ch. 42 § 1 (Funk 552. 19) & Yalpols kal drayvdopacw Kai

TPOO'G'UX(IIS

kal dvayvdopacw a etc.: om. de Epit. Lat-Ver. ‘in psalmis et
oratione’, Syr. (‘avec des chants et des pritres’ p. 103) Sah. (Horner,
p- 355 ‘with psalms {psalmos] and prayers’) Eth. (4. p. 215 ‘with
psalms and prayers”).

11. ch. 42 § 3 (Funk 552. 19—22) émredelabo Tpira TéV KeKoq.l.'r);Levwv

. kal dvata . . . Kal TECTOPOKOOTE.

. Teagapokootd a etc. Epit-codd : -rpwxocrd. e Epit-codd Lat-Ver. Syr.
(‘l1a trentaine’ p. 103) Sah. (Horner, p. 356 ‘their month’) Eth. (.
p. 216 ‘the completion of a month’).. The evidence of d, if Funk’s
silence may be trusted, goes on this occasion with a: but its sister MS e
retains what I cannot doubt to be the original reading. As the author
of the Constitutions appeals here to the ‘ancient type’ of the mourning
of the people for Moses, which according to Deut. xxxiv 8 was 30 days
and not 4o, internal and external evidence ‘combine to recommend the
reading rpiaxoocrd. On the two periods, 30 and 4o, see Pere H. Dele-
haye Les origines du culte des martyrs pp. 38—40: he cites the Acts of
John for the third day, and on the other side the funeral oration
of St Ambrase over the Emperor Theodosius pronounced 4o days
after his death. As St Ambrose rather definitely implies® that the
observation of the third and thirtieth days went together, and alternatively
that of the seventh and fortieth, that is a further reason for preferring
‘thirtieth’ in the present passage. Taken with the evxdence of the verse
in Deuteronomy, it closes the question.? 3

~ X de obitu Theodosii 5 3 ‘alii tertium diem et trlgeslmum, alii septimum et quadra-
gesimum, observare consueverunt’. :

% In c.xxi of the Lausiac History we are told the story of a certain Christian
scholasticus Eulogius and of a mutilated cripple to whom he ministered in the desert;
They died.within a few days of one another, and the narrator of the story, Cronius;
arrived at. the, monastery ‘at the moment when the Teggepavoard of the one, and
the 7pira. of the other, were being celebrated’. Seo Abbot Butler prints the text;
Historia Laysiaca ii.68. 15 but-in his note, p. 209, he points out that the evidence
of the Greek MSS of the Historia is in favour of Tpiaxoard. -1 should not venture



166 THE JOURNAL OF THEOLOGICAL STUDIES

12. ch. 46 § 13 (Funk 560. 27) éyo "ldkwBos kai éyw Khijpys.
1dkwPos . . . KMjuns a and one other MS with one MS of Epit.:
7. KMjpns . . . “ldkoBos de Epit. (all MSS save one), Lat-Ver. Syr.
{*moi Clément et moi Jacques’ p. 107) Sah. (Horner, p. 362 ‘I Klémés
and Jakobos’) Eth. (¢#. p. 221 ‘Klémentos and Ya’ekob’). In 4.C.
¥ili 10 § 7 James is named before Clement: but the external evidence
for naming Clement first in the present passage is unusually strong.

13. ch. 46 § 17 (Funk 562. 20) ®\urrov 7ov duikovor fpiv.

Apdv a etc. Epit-cod : om. d Epit. (all MSS save one) Lat-Ver., Syr.
p. 107, Sah. p. 363, Eth. p. 222, As in the last case a parallel reading
elsewhere in 4. C. (vi 7 § 2 ®{Awrros & ovwandorolos udv) goes to
support the reading of Funk : but again we have all the older authorities
without exception ranged against him.

14. ch. 46 § 17 (Funk 562. 25) MeAyiredix xai *16B.

’IéB a and apparently all MSS save d: "laxdB d Epit. Lat-Ver., Syr
p- 107, Sah. p. 363, Eth. p. 222. Melchisedek and Job are named
together in ii 55 § 1 &d MeAyioedex kai Thv marpapyéy kal ot Geopilods
168, and in vi 12 § 13 Tols wpd 70V vipov Puoikois “Evis ‘Evoy Noe
Merxioedéx Id3, and next to one another in a long catalogue of O.T.
worthies vii 39 § 3, vili § § 3, and compare also viii 12 § 23 & rov
Mehywoedex dpytepéa ojs Aavpelas mpoxeplodpevos, T0v moAiTAay Gepdmovrd
oov 108 vikyriy Tob dpxexdkov Spews dvadeifas. It is clear therefore that
the collocation of Melchisedek and Job was familiar to the author of
the Constitutions and would be familiar to attentive readers of his work.
But in none of the other instances of collocation is there anything
which even remotely suggests that Job had received a priesthood direct
from God—while in the last passage cited the priesthood of Melchisedek
was emphasized, so that it would have been natural to emphasize also
the priesthood of Job, if such a thing was really in the author’s mind.
True, neither is a priesthood of Jacob mentioned in terms: but on two
occasions it is noted that Jacob had seen Christ face to face and
received God’s message from him, v 20 § 5, vii 33 § 5, and I think that
here too the same must be the underlying idea.

If Jacob is right, then it is likely that the alternative reading '1&8 was
derived by an attentive reader and critic from the apparent parallels in
other parts of 4. C. If so, a similar explanation will account for the
to say whether the evidence of these MSS, or the evidence of the Latin and Syriac
wversions on the other side, should carry preponderant weight in establishing the
text of the Hisforia : but the editor was obviously relying in large part on the con-
sideration that ¢the Greek practice, ancient and modern, seems to have been to
commemorate the departed on the fortieth day’. Since the only Greek witness
he cites earlier than the sixth century is the passage in A4p. Const., it is the more

important to point out that the *ancient Greek practice’ ought now to be cited not
for ¢ fortieth? but for ¢ thirtieth ’.
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corruptions in nos. 12 and 13 supra—they are due to an early editor’s
false assimilation to other passages in the Constitutions.

After this point the Sahidic and Ethiopic versions fail us.

15. Can. Apost. 1 (Funk 564. 1) énioxomos roivuy.

Toivov d e, Lat-Ver. ‘ episcopus ergo’, and John Scholasticus (on this
occasion Funk deserts the reading of a for the reading of d): om. a etc.
The Syriac is cited by Funk for rofvwy : but Nau’s text p. 117 (‘ L'évéque
sera ordonné’) gives nothing to correspond. The reading is an im-
portant one, because it implies an organic connexion between the
Apostolic Canons and the eighth book of the Cons#itutions—a connexion
which I have not the least doubt does really go back to the common
author of both.

16. Can. Apost. 1 (Funk 564. 1) xetpororeiofo.

xetporoveiohw a etc. Jo. Schol.: xeporoveitar de, Lat-Ver, ‘ordinatur’;
Syr. ‘sera ordonné’ (p. 117), but Nau adds in brackets yeporovelrfo.
The imperative is supported by the parallel earlier in the book, xxvii 2
(Funk §30. 3) érioromos ¥ Tpudv 7 Svo émaxdmrav xewporovelobow : the
indicative is supported by the sentences immediately preceding—which
as the particle Tofrwv shews are to be taken in close connexion—oiby
éovrd mis dpmdle 10 leparucdy Elwpa GANL . . . AapBdvet kTA.

17. Can. Apost. 3 (Funk 564. 10) Z\awy els Ty Avyviav.

v Avxviav a etc. Jo. Schol.: = dylav Avyviar d e Syr. (‘pour la
sainte lampe’ p. 117). Lat-Ver. ‘oleum speciosum candelarum’, where
I half suspect ‘speciosum’ to be a corruption of scarum = *sanctarum’
(or ¢ specie starum’?).

18. Can. Apost. 64 (Funk 584. 1) odBBaror whyy 7ob évos pérou
voTevwY.

wAiv Tob évos pévou a and apparently all MSS save d, Jo. Schol,, Syr.
(‘un seul samedi’ p. 125): wAyy rod &os d Lat-Ver. ‘excepto uno’, and
cf. Ps-Ign. ad Phil. 13 adfBarov viareie. why évds oaBBdrov.

19. Can. Apost. 85 (Funk 59o. 12) Mwoéws mévre Téveois "Efodos
AeviTucdv *Apifpol Aeutepovdpior.

Téveois . . . Aeuteporépuor a (and apparently all MSS save d) Jo. Schol.:
om. (so that Mocgéws wévre stands alone, without the names of the
individual books) d Lat-Ver. Syr.

zo. Can. Apost. 85 (Funk 590. 16) Wolpol éxardv merrikorra
(or pv').

Wahpol pv a etc.: Yadmijpwov & Jo. Schol.: Bifles yakudv pva’ d,
¢ codex psalmorum centum quinquaginta unus ’ Lat-Ver., ‘le livre des cent
cinquante et un psaumes’ Syr. p. 128. The combination d Lat. Syr.
is decisive for B{Blos: but it is not clear whether the right text is
‘150 psalms one book’ or ‘book of 151 psalms’. It is certainly
possible that the Verona MS (or its archetype) read ‘unius’ not ‘unus’.
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21. Can. Apost. 85 (Funk 590. 17) Soloudvros BLB}\.LG. ‘rpl.u. Naporpia
’Exk)\'qmatrrns Acpa dopdTo, .
Tpie . . . dopdruv a etc., Jo. Schol. : wévre (with omission, as in the
cases of the books of Moses, of any names) d Lat-Ver. Syr.. One
cannot but suppose that the books of Solomon would be most naturally
ranked as five, by the inclusion of Wisdom and Ecclesiasticus—according
to the a text the book of Wisdom is altogether excluded from the canon:
on the other hand the book of Ecclesiasticus is separately mentioned
a line or two further on as a book used in the instruction of the young.

I think it may be fairly claimed that the cumulative effect of these
various readlngS, in most of which d is certainly right against a, creates
a strong presumption in favour of revising the principle on which Funk
constructed his text. Funk’s edition was an enormous improvement
upon Lagarde’s: and further, so far as I can see, there,is not the
same amount of serious difference in books iii-vii of the Apostolic
Constitutions (d is not extant for the first two books) between the
readings of the two leading MSS, Nor should T at all assert that, even
apart from mere slips, d is always correct where it differs from a. But
if I have established my case, it follows at least that its evidence must
always be taken into definite account, even where it represents a tradi-
tion of the text unrepresented in any of the other MSS. If the variation
is one of theological language, the presumption in favour of d is still
stronger. 1 will close by citing one such instance from the earlier
books. In v 16. 2 (Funk 283. 20) the reading of a is rov #pd wdvrev
aldvoy. & adrod yerwybévra, vidv povoyers), that of a second group sub-
stitutes = for ¢ and 'yevva,evov for yevnbévra, the editor with yet
another MS glves 'ye‘yewml.evov But d and its sister MS have the
shorter reading tov wpod wdvrwv aldvev vidy povoyeri, and this is surely
right.  On only two other occasions does even the printed text of
the Constitutions use yewiaofar of the Divine generation, and in one
of them (vii 41. 5 [446. 3, 4]) the textis suspicious. And for the phrase
6 mpd wdvrov aldvev vids povoyerijs we have an almost exact parallel in
vili 1. 10 (464. 3) 6 mpd aldver povoyeris.
' C. H. TURNER.



