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NOTES AND STUDIES 339

AramHTéC,!

I dyamyrds,? verbal adjective from dyardw, and so properly worthy of
love, loveable : Origen in lo. xx 23 [on viil 4] dé&d éorw 7o dyamnTd 70D
dyamdofar . . . T8 dyamnTd paldov Swd Oeob dyawdrac: Basil Hom. in Ps.
xliv [x1v] (on the title &3y dmwép Tod dyamyrod) 70 kuplws dyarnTdv & Beds,

.+ ob 10D TU)XdrTos doTiv els TO Té\ewov xwpijoar dydmys kol TOV Svrws
dyamnrdv érvyvivar, Hom. in Ps. cxiv [cxvi] on 9. 1 wdvra aird [i.e. to
the Psalmist] dyomnzd 8ub mjv mpos Oedv dydmyy.

II But probably the consciousness of this shade of meaning may
have been confined to scholars like Origen and Basil : its regular use
in Christian Greek from the beginning is seloved, and the word was, since
dydmy was the characteristic Christian virtue, the habitual designation—
as an alternative to édeh¢of, or in combination with it—of Christians for
one another. The N.T. use of it with proper names alone * Persis the
beloved’, ¢ To Gaius the beloved’ (Rom. xvi 12, 3 Jo.1) tended indeed to
disappear (for one reason of this from the later fourth century onwards see
Theodoret, V ad firn.): but in combination with a noun or noun and
possessive pronoun (e. g. Dion. Alex. Zp. ad Bastlidem 3 dyoamnrd pov vid
«kai d3eAdd kal cvAleirovpyd . . . dyamnTé vié pov, Feltoe 94. 1, 105, 7) it
was always common, and in addressing Christians or the Christian com-
munity, whether in sermons or in letters, the use of the vocative dyamnré,
dyamqTol was as regular after N.T. as in the N.T. books; e.g. Clem.
ad Cor. has it seventeen times.

IXII Only, unigue: especially Only Son. This was the proper use of
dyamnrés in classical Greek : primarily of children ‘an only child’, but

1 It is intended to publish from time to time in the JOoURNAL drafts of articles on
some of the more important words to be included in the proposed Lexicon of
Patristic Greek. They will be contributed by different writers, but will not
always be signed : nor will the arrangement and method be quite as compendious
as will be necessary in the Lexicon itself, But it is greatly hoped that readers
of the JournaL will contribute criticisms of such articles, or additional material
amplifying or rectifying the original article, Communications should be addressed
to the care of the editor of the Lexicon, Pusey House, Oxford.

2 With regard to pre-Christian usage, it may be noted that in classical Greek the
word dydmn is unknown (though dydmnous is found in the Platonic "Opot, in
Aristotle Metaphysics i 1 and in the fragments of the Stoic Chrysippus), and
that dyamdw means mainly ¢to be contented with’ (cf. VI below): dyamyréds would
therefore properly be ¢what one has to be contented with’, and so ¢all that one
has’, and then finally ‘ the exclusive object of interest or affection’.
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not exclusively. - Thus Pollux Onomasticon iii 2 kaoiro &v vids dyamnTds
& pdvos dv marpl 4 pyrpi- Howep kal dyamqTh Guydrnp kai povoyevis kaf’
‘Holodov: Hesychius Lexicon s.v. dyamntdv- povoyevi), kexapiopévov.
And so we find in Aristotle Politics ii 4 (1262 b) 8o ydp éorwv & pdAioTa
wotel kijdeafor Tovs dvbpamovs kal Puhely, 76 Te Biov kail 7O dyawnTéN:
Eudemian Ethics iii 6. 3 (1233 6) olov € els ydpov damwavdv 1is Tod dyamnTod,
whotaios dv, Sokel mpémew éavt ToravTyy kaTaokevyy olov dyabodaipoviacTis
éoribvre s Rhetoric 1 7. 41 kal 76 dyammTdv xal Tols piv pdvov, Tois Ot per’
MY 3id kai olk ioy {npla, dv Tis 7oV érepédpBadpov Tvprdoy kai Tov &
éxovra, dyamntdr yip déypyrar, where the argument appears to be exactly
parallel to Nathan’s parable of the one ewe lamb—¢other people have
more lambs (or more eyes, or what not), my client had only one” This
use passed into LXX, e.g. Gen. xxii 2, 12, 16 (in 2. 2 Cyprian’s Bible
had ¢ filium tuum illum unicum’, but 2. 16 ‘dilectissimo’), Jud. xi 34
(A and Lucian), Am. viii 10, Zach. xii 10, Jer. vi 26, Tob. iii 10 W:
it must have been known to St Paul when he substituted in
Rom. viii 31 700 8lov viev for 7ob dyamwnred viev of Gen. xxii 16: it
* is the natural meaning of &a &oxer viov dyamqrév in the parable of the
husbandmen, Mk. xii 6, Lk. xx 13 (cod ¢ *filium meum unicum’), and
in Hermas Sim. v 2. 6 7ov viov adrod dv dyamwntdr elye kai kAnpdvopor’ :
and it is an open question whether & vids pov 6 dyamqrés in the
Gospel narratives of the Baptism and Transfiguration- should not be
interpreted in this sense, cf. Daniel Heinsius Exercitationes sacrae
ad N.T. (Leyden, 1639) on Mk. i 11. The following quotations
.will at least suggest that such was the dominant exegesis in the early
Church. So- expressly Athanasius: Or. c. A7. iv 24 «koi & +ff Halad
wepi YioD woAAd Aéyerat, olov . . o dd Ynép Tof aramntoy [ Ps. xliv (xlv) #£],
kal & 7% "Hoaln [Is. v I] <+ . 3CMA TOY d[amHTOY T AMTTEADNI MOY » . . 7O 8¢
&yoarqrds 7is &v ey ¥ vids povoyeris . . . TadTov ydp éoTw 76 Te povoyevis
kal 70 &yomTdy, bs 70 OF1éc EcTin 6 yibe Moy ¢ dramntéc: od vyap & T es
abrov dydamy onudvac Gélwv elre 76 dramutoc (Iva pay Tods dMovs puoely
36£n) AANG TO povoyeves édfhov va 1o pdvov & adrol elvar adTov Selfy.  kal
70 "ABpadp yodv anpavar Géhawv 6 Adyos 70 povoyevés dnae TTpocénerke Ton
Yion coy TON AramTon' mavri 8¢ dfAov ék Ths Sdppas pivov evar ov Toadk ; 5.
iv 29 16 8¢ dyamnTdv kal "EAAyres loaow oi Sewol mepi Tas Aéfets, ore ioov
éoriv 1§ elmely povoyenis: dmoi yap "Opmpos [ Od. ii 3657 . .. moynoc éon
aramnTéc . . . 6 dpa pdvos dv 76 marpl dyorTds Aéyerar.  Other fathers who
. bring dyomwnrés into collocation with povoyenis (as in Jud. xi 34 [A
Lucian] of Jephthah’s daughter, adry povoyeris adrd dyamnr), kal odx
{orw adrg mh adris), and therefore presumably interpret the one by the
other, are : Iren. Haer. iv 5. 3 (of Abraham)+év {Sov povoyer) kal dyaTnTov

! This is apparently the true reading : cf. the Latin version quem carum et
heredem habebat’, :
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wapaywpioas Guoioy 16 0ed, a kal 6 feds eddorrjay . . . Tov diov povoyerij
«al yamyTov vidw Ovolav wapaoyeiv. Eus. eccl. theol.i 10 (68. 15) 6 dAnbias
vios 70D Geod, € adrod dre &) ék warpds drorexlels, eikdros kal povoyers kal
dyamnmds ypnuariceer dv Tob warpds, and 75’1 20 (86. 8), ii 7 (104. 23),
il 20 (129. 27), . Marcell. i 1 (2. 14); cf. eccl. theol. ii 14 (118. 6) Adyov
p&v vt kab' 5 . . . Beov 8% kal povoyevij ka8 pdvos dAnbas v vids Tob
énl wdvrov feot, vids yrijotos SvTws kai dyarTds, 78 adrod warpl kard
wdvra ddupoiwuévos, and apart from any christological reference Jawd.
Const. xiii 6, 7 (238. 12, 17) 74 povoyerii xal &yamqnTd Tdv Tékvov
kerooddrrew . . . &vov 70 dyaTTd Kal poveyeri] Tav téxvav. Ap. Const.
iii 17. 4 X. § povoyeris feds 6 dyamnrds vids, of. viii 12. 31. Greg. Nyss.
de dettate Filif et Sp. S. (ii gos) (of Abraham) AdBe moi, dnot, Ton yion
COY. TON 4ramuTON Tov povoyeril. Opa 78 kévtpa ToD Adyov, wids kevtel ToD
warpds T4 omAdyxre . . . kal viov dyawnTdv kal povoyeri kaddv;l So
probably Serapion wdvras mpos éavrdv Swa Tijs émdnuias 10D dyamwnTol oov
viod &wwy in his ebxy mpoopdpov (/. 7' 8.1 105), his ordinary phrase
being 1ob povoyevols oov °I. X. Both interpretations of &yammrds are
apparently combined by St Basil (éz Zs. xliv [xlv] #2 : partly quoted
-above): dyamnrds 76 warpl pEv ds povoyeiis, ™ krice 8¢ wday
bs warp PukdvBpwmos kal dyalds wpoordrys, TO adrd 8 édorw T Proe
kol dyamrnTdy kai dyaddr St xalds dpioavro 70y Twes dyabov elvar o
mwdvta éplerar [Aristotle Etkies 1 1]: and by St Chrysostom Hom.
xit tn Mt (il 17) 162 C Puww) perd TOd Tredparos xkypiTTOVTA TOD
povoyevols Ty dflay . . . 1) Aéyouoa OFTOC ECTIN 6 YiOC MmOy O aramwToc,
165 A ob yap dyyélovs kal dpxayyélovs émoiyoev, dANa viods feob xaTa-
okevdoas kai dyamnTols ovrws kel wpos ékelvy v Ajéw fuas. There
does not indeed appear to be any trace of &dyamnrds = povoyeris in
Origen ; his comment on Matt. xvii § 7 Tot maTpds ¢uwry) paprvpodoa
T® vip o5 dyamTd xal ebdokyrd, In Matt. Tom. xii § 42, suggests that
he interpreted dyommrés and eddoxyrdés as on the same plane, and if
this is the right interpretation it perhaps covers the similar phrase in
St Polycarp’s prayer Mazt. Pol. 14 6 tob dyamqrol kai ebloyyrod waudds
oov 'L, X. warvp, though Origen himself of course often interprets quite
independently of the exegetical tradition.

IV In pseudepigraphic Christian (and in Jewish ?) writings 6 fyamy-
pévos (see under dyewdw) seems to be used as a title of Messiah Z%e
Beloved, and. é&yawnrés may have followed suit from the apparent

! These passages seem amply sufficient to shew that povoyerds and dyamnrés are
used as equivalent or as exegetical the one of the other (and one might perhaps
add to them Ep, ad Diognetum 8. 11 8. 700 dyamqrod maidds, 10, 2 70y vidv adrod
rdv povoyevs}) ; and if so, there would remain no ground for the suspicion expressed
by Dr Hort (Two Dissertations p. 49n.) that some of the writers cited read both
words in their LXX text of Genesis,
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identity of meaning of the two words : see Dr J. Armitage Robinson’s
note in his Epkesians [1903] pp. 229-233, who would further equate
the 6 yiéc moy 6 dramwtéc of Mt. xvii 5 with the 6 yidc moy 6 éxkheAerménoc of
Lk. ix 35. So the Ascension of Isaiak iii 13 ééérevais Tob dyamnTob éx
709 éB86pov odpaved (L ‘adventum dilectissimi de septimo caelo’), iv 3 of
Sddexa dmdaroror Tob dyownrob. Acta Philippi 19 (Bonnet 1o. 21-25)
& mdrep dyte . . . méppov gov Tov dyarrdr viow 'L X, e\éybar ToV dmiaTov
dpxiepéa, va 76 aov dvopa & 76 dyomte Xpior@ Sofachy. This class of
writings is more likely to have been influenced by Jewish, and less by
classical, usage than were the fathers cited under III: and therefore it
may well have interpreted § dyowntds, 6 vids 6 dyawnrds, of Christ in
a different sense to that predominantly found in the fathers.

V édyamnm), and less frequently dyawntds, a spizitual lover: not
apparently till after the middle of the fourth century: used in Latin
also, e.g. Jerome ep. xxii 14 ‘unde in ecclesias agapetarum pestis
introiit? unde sine nuptiis aliud nomen uxorum? immo unde novum
concubinarum genus? unde meretrices univirae?’ Epiph. Haer. Ixiii 2
Kkaryyopodot Tdv &v Th kkhqole Tas dyarnTds Aeyopévas ouvewrdxrovs
yuvaikas kekmyuévev: b, Ixxviii 11 (of the Virgin as commended to
St John) u3) Tobro orpagy eis BAAByy Tiow kai d6fwawv & TovTe AapBdvew
wpddacy cuverdrrovs kai GyaTTas émikalovuévas éavrots émwoelv. Greg.
Naz. Epigram. xx (Epigrams x-xx are on the same subject: x, xiii, xiv,
xv, xvi contain the word) 7 1&v Xpior§ {dvrov xai Tepropévoy dyommTals |
paj wov Tovs peydhovs adpa Péper xapdrovs. | ) wdp G& TVpds onuifia Tols
&yamqrols: | Ty elkalopévy Pedyere cwgpoatvyy. . xviii 3 Xpiorov
Ixes dyomToy, dmémrvoov dvdpas dmavras. Ps-Athanasius Syntagma
Doctrinae ad Monackos [ed. Bened. ii 361 B]| p3) Ixew yvvaica owvvelo-
aktov, kaldmwep Twés byamnTds éréfevro adrais Svdpara. Basil (P: the
treatise was first published - from a Florence MS in 1763: Migne,
xxx 811) Sermo de Contubernalibus 2 el [Tlérpos] elxev dyamnriv (sc.
48epiy yuvaika of 1 Cor. ix 5), xai Huels Tols éxelvov ixveow éraxolov-
Godue, 4 dyomym) vap jre Sk Xpwordv &os Tod xalpew, 1T molddkis Tis
Kk6py Tols iblows yoveor py éfvmmpernoapévy . . . adry owovdala es rov
dyamnTdv efpébn.! Theodoret in.ep. ad Philem. 2 dyammiy dvdpace Tob
Bidfpovos Ty Spdlvya bs T wioTe koopovpévy.  Bovpalére 8¢ undes el
‘wpoomralovor viv Twes 16 mpoopipart TovTe ol yip kaxds kexpypévor
78 mpdypare T} wpoanyyople v Aowopiav mwpoofav, mddar 8¢ ceuvov TO
dvopa xai afiérawov fv.  John Scholasticus Nomocanon tit. xxiv, quoting

1 For completeness’ sake it may be as well to add from this same tract a record
of a synonym for dyamyr#, namely &yawyrpls, de Contubernalibus 2 ) 1&v dyamnrpidwr,
Aéyw 8, pavia. [In pseudo-Chrysostom s Ps. xcii 2 (ed. Bened, v 622 E) Efa . . .
Sparovriaiwv cupiopdraw dyamrpia—another unknown form—the sense is not quite
the same.] )
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Const. ix tit, I (Now!/ae vi cap. 6) 7as [Saxovioaas] ,w‘y Ixew &v Tdfe
dbev dBeApdv %) avyyerdy 4} 7év kakovudvov dyammTadr awdvras.

VI The neuter dyawnwév and adverb dyamyrids had already in cla551cal
Greek the technical signification it must be accepted, acquiesced in’,
‘one must be content’. So Josephus Be/l. Jud. i 5, quoted in Eus.
H. E.iii 6. 10 ikerevdvrov . . . peradodval T pépos adrois Sy kwdwwebcavres
nveykar ob8 Sriody peréSoray, AyamTdv 8¢ fv 70 pi) kel wpocamoléolfa
ceavAnuévov. Origen in Jo. x 43 (ii 22), the greater blessing is Blessed
are your eyes for they see ... dyawnTov 8¢ xai Tov vmodeéorepov Aafetv
paxapapdy Aéyovra Makdpiol of pa) i80vres xal morevoavres. Fus. dem. ev.
viii 2 p. 388 Tols & dvfpdamwy . . . els T épikriv dperiis xwprjoacw dyoTnTor
ariotc xpjparioas . . . dfiwn 8¢ &noc Tis &v kuplos év dvBpdmos dvopaclely ;
Chrysostom frequently (especially in an apodosis, joined to =y dAAd,
or with réws): Hom. in e¢p. ad Rom. 1 (426 A) Tooabryy dmovelpare
omovday T} Tdv Aeyouévev dxpodoe doqv T Tav xpypdTev cvAloyy € yip
kol aloypdy Tocatryy dmarrioar wop udv plévqy, TAgy AN dyemTdy, dv
Togavrny yoov 8dére: Hom. in ep. 1 ad Cor. xxxiil (307 E) 8¢ Tolvvw
ovykarafalvew . . . 10 Téws dyamnTdy fy TO TOV oTavpdy Tovs dxovovras pi)
érawyxufivar.  For dyawntds Basil (?) Comm. in Isai. 472 E éntd rynaikec
[iV 1]... avedpara . . . dmwep odx Ixovra § éravaradrera [ix 2], dyowTés
TOU KOTQ TOV KvpLov dvbpdmrov )\aﬁop.eva roel 78 dvayeypappéva (Where the
Benedictine text is wrong both in punctuation and translatlon) And
so sometimes ‘barely’, ¢scarcely’, Basil Hom. in Hexaemeron iii 1 ob
AéAnBé pe 8mv moldol Texvirar Tév Bavatowy Texydv, dyomTds ék Tis é’
Hpépay épyacias Ty Tpodyy éavrots aupmopifovTes, wepleaTiikagw Nuds, ot
Tov Aoyov fudv ovvTéuvovew, iva pa) éri mold Tis épyaoias dpéikwvrar,

(The following note has been kindly contributed on the subject of the above
) article.)

The collection and arrangement of the meanings of dyamnrds render it possible
to conjecture something as to the affiliation or genealogy of the meanings dis-
criminated in this article, possibly even to cast some light upon the motives which
determined the choice of dydmy to signify the peculiar relation of the Christian to
his brethren in the new community. It is generally supposed that before its appro-
priation to such use the word or its cognates must have already conveyed some
sense of a distinctive quality in the emotion so named, e.g. some special intensity
or purity of the affection. But it has always been difficult or impossible to verify
this line of descent, and the known facts as to pre-Christian use do not support it.
As is pointed out, the word dydwy itself does not occur in pre-Christian writers,
and the discussion must turn upon the earlier meanings of dyandy, dyamyrds, &c.
The pedigree of the meanings, which is suggested by the study of the history of
these words, is somewhat surprising. The earliest meaning is that of contentment
or acquiescence, and there is no evidence of a gradual intreduction of either warmth
or purity. Or rather, both do come in, but as it were silently and incidentally,
and it is hard to say how late even in Christian usage the original sense may have
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persisted or been prominent. In any case the dominant element in the meaning
was for long not that of any peculiar quality or intensity in the feeling, but rather
that of some uniqueness in the object towards which the feeling was directed or
with which the relation subsisted. Hence, while ¢ %yamyrds may be translated ¢ the
beloved ’, it rather denotes than connotes or ‘means’ that. What is prominent in
the conception is the uniqueness of the relation to such a unigue object, the quality
of the feeling being consequential upon that. This implies the selection or singling
out from many of the object, and what is emphasized is the dilectio rather than the
-amor or caritas. Thus the &yamyrés is rather ‘the chosen’ than ‘the beloved’
(= &kAereypévos), and this accords with sense IV in the article and is the most
probable source of sense V. No doubt as time went on the feature of uniqueness
in the object and the relation became obscured, while that of the character of the
‘feeling came to the fore, but precisely when this change is to be dated it is hard to
say. Perhaps our tendency is to date it too early, and Athanasius’s words seem
to indicate that the memory of it was a point of fine scholarship, Still it would
probably be an error to suppose that in Christian use it had been almost entirely
forgotten. The use of edBoxyrés as an equivalent does not help us much, for it too
has somewhat of the same ambiguous or double sense : it sometimes means ¢ what
one ought to be, or is, contented with’.

It may be worth while to add that the change is helped by the natural appro-
priateness of the word to the relation of the one wife to the one husband, and the
growing elevation of the idea of true marriage under Christian influence. The
problem of interest is the question why. the word was selected to signify the new
and higher relation of the members of the Christian community to one another,
and the scantiness of the evidence leaves the answer largely to conjecture. But in
any case it must have been suggested by something in non- or pre-Christian use;
and it seems probable that the developement was as above conjectured. }

The posteriority of the simpler noun dydny to its larger cognates has parallels in
many languages, e.g. Latin pugna from pugnare, French appel from appeler,
German wach from wachen. Clearly the formation has assisted the change of
emphasis from the object or relation to the emotion, and from the ground of the
affection to the affection itself. That changé reacts upon the cognate verb and its
verbal adjective.

Finally, occasion may be taken to ask whether the word povoyergs did not origin-
ally mean ¢ sole of, or in, its kind’, the association with ¢ begetting’ being later,
and, as it were, incidental to special uses of it.



