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NOTES AND STUDIES 513

THE HERMETIC WRITINGS.

Twis article aims at giving (i) a brief statement of the history of the
Hermetic writings, so far as it can be gleaned from the scanty external
evidence at our disposal; (ii) some account of the contents of the
Corpus Hermeticum and allied Hermetic fragments, together with a dis-
cussion of recent literature (mostly German) on the subject ; and (iii)
an attempt to estimate the significance of the writings for the history of
religion.

I

The most considerable remains of the Hermetic writings are con-
tained in a collection which is generally known as Poemander, after the
title of its first piece. The MSS of this Corpus Hermeticum are derived
from one tattered copy which perhaps owes its preservation to Michael
Psellus,! the Platonist Theologian, who commented on the book at
Constantinople in the eleventh century. After the capture of Con-
stantinople in 1453 a MS was secured by Cosimo Medici, and the
collection, which was much prized by the Florentine Platonists, was
translated into Latin in 1463. The Greek text was first edited by
Adrian Turnebus in 1554 ; the edition of Frangois Foix, based upon
the text of Turnebus, followed twenty years later. The somewhat
uncritical edition of Patricius—published in 1591—underlies the text of
Parthey (Berlin 1854).® Dr Reitzenstein’s volume Poimandres (Leipzig
1904) contains a fresh edition of the text of nos. I and XIII of the
collection, together with the text of the three concluding numbers, which
are not included in Parthey’s edition.® Fragments of Hermetic writings

1 The comment of Michael Psellus on Poimandres 18 adtdvesbe &v adffoe ral
mAnbivecfe & wAfPer, in which he affirms his belief that Poimandres is the Devil,
quoting Scripture for his own purpose, is printed in Parthey’s edition of Poemander
ad loc. I am indebted to Dr Armitage Robinson for the following reference of
Psellus to the Hermetic writings : Thv 5¢ ‘Eppaixiy povdda (Corp. Herm. iv) xal 7d
Aoumd ToD dvBpds TodToy cuyypdupara & 5 mpds T0v davrod maida TaT myybpevaey, v
ofs pi) kabapls Tals GAnbéo: Sbfais Evavriobrai, mpooicafe  xpeirTova ¥ip kaTd TV
TIAdrawos pihosodiay kal xpropots GupiBds towdra ral THY Yuxiy &k Tis UAns dvdyovra,
xal 7dv Tlowdvdpny ToiTov (obrw ydp Tdv olreioy Adyov éméypagev) ds dveipdrrrovra
Sianrdere. Psellus ed. Boissonade IIpds padnrds duerodvras p. 152

2 Unless otherwise stated, quotations are from Parthey’s edition.

8 These three numbers are found in all the MSS except the Florentine (Laurent.
71, 33) and three closely allied MSS. Dr Reitzenstein suggests that the omission
was due in the first place to a fear that the pagan apologetic motive which these
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are preserved by Stobaeus; a Latin translation of a Hermetic book,
entitled Adyos Té\etos, is to be found among the works of Apuleius under
the title Asclpius. Hermetic writings are contained among the works
of the Greek alchemists, and finally Hermetic writings are extensively
quoted by Lactantius and Cyril of Alexandria.® The works of ¢ Hermes’
on medicine and astrology need not detain us here.?

The religionsgeschicktliche Forschung of the present century has
brought this literature into fresh prominence, and it is suggested that
light will be thrown on the origins of the Christian faith by the pia
erga Deum philosophia, fidei dogmatibus ut plurimum consona’ of the
collection, which led Patricius at the end of the sixteenth century
to declare that the doctrines of Hermes would be a suitable substitute
in the schools for those of Aristotle.?

The literary fiction which attributed all Egyptian science and literature
to ¢ Tat’ was known to Plato: "Hxovoa mepl Nadkparw Tijs Alydmrov
yevéofar TGy éxel Talady Twa Gedv, ob kai 76 dpveov O iepdv, & 8% kalobow
*1Rw, adrg 8¢ dvopa 7¢ Salpove elvar Bebb Tobrov 8¢ mpdrov dpifudy Te
Kkal Aoytopdv ebpetv kal yewperplay kai dorpovoplav, &ru 8t wertelas Te «al
xvfBelas, kat 8% xal ypdupara* The Egyptian Tat was identified with the
Greek Hermes, Cicero distinguished five Mercurys, and says that the
fifth, who was worshipped by the Pheneatae of Arcadia, was related to
have slain Argus, and to have fled to Egypt, where he gave the Egyptians
laws and letters. ‘Hunc’, adds Cicero, ‘Aegyptii Theuth appellant, eodem-
que nomine anni primus mensis apud eos vocatur>.° Hence also Strabo,
speaking of the astronomical activities of the priests of Egyptian Thebes,
says avariféact 8¢ 7@ ‘Epujj mdoav iy Towavryy codlav.® Clement of
Alexandria gives an account of forty-two books of Hermes on a variety
of subjects including geography, astronomy, theology, and medicine.”
Iamblichus (de Mysteriis viii 1) relates that Hermes had made a com-
plete exposition of the universal essences (ras dAas odoias) in 20,000
books, as Seleucus declared, or as Manetho said, in 36,525.°

numbers betray would discredit the entire collection. Cf. Posmandres, appendix
Die Texte, p. 319 foll. of which the paragraph above is a summary.

1 Cf. Fabricius Bibl. Graec. ed. Harles, vol. i p. 51. .

2 A short account of these, some of which are extant in Latin translations from
the Arabic, will be found in art. ¢ Hermes Trismegistos * by Krollin Pauly-Wissowa
R. E. vii pp. 797 foll.

8 Praefatio apud Parthey op. cit. p. xix.

4 Phaedr. 274 C, cf. also Phileb. 18 B.

6 Cic. de Nat. Deorum iii 56 and Mayor ad loc.

8 Strabo xvii z5. 7 Strom. vi 4. 35 sqq.

8 Cf, also De Myst. i 1 @eds & 1av Adywv fyeudv, § ‘Epufs mAar 5éSoxtar kahds
dmaay Tois iepebow elvar wowls . .. & B xad of Huérepor wpbyovor, Td abrdv Tis dopias
ebpnuara éverifeoay, ‘Eppod mavra 1 oikela ovyyphpupara Emovopdlovres.
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These allusions prove that the device of attributing Egyptian literature
to Hermes was widely recognized, at any rate by the first century B.c.,
but they prove nothing as to the date of the Hermetic literature with
which we are dealing. The books referred to by Manetho and Seleucus,
and those of which Clement speaks, were perhaps not written in Greek,
and ‘ Hermes Trismegistos’ does not seem to have appeared in Greek
or Roman literature before the last quarter of the second century a.D.,
when he was referred to by Athenagoras the Christian apologist. His
allusion, however, is too vague to give any idea of the nature of his
source.” Philosophic literature under the name of Hermes Trismegistos
was certainly current in the first decade of the third century. Tertullian
(adv. Val. 15)° refers to ¢ Mercurius Trismegistos’ as ‘ magister omnium
physicorum’ and complains that not even he has given a satisfactory
account of Creation. A few years later in the De Anima he speaks of
¢ Mercurius Aegyptius, cui praecipue Plato insuevit’ (§ 2), and quotes him
(. § 33) as saying that when the soul leaves the body, it is not
reabsorbed into the soul of the universe, but remains determinate, that
it may render an account to the Father of its deeds in the body.®
Hermes Trismegistos is also quoted in the Quod idola dii non sint
attributed to Cyprian.*

Lactantius seems to be the first writer whose quotations from ¢ Hermes
can be identified with passages in the Hermetic writings which have
survived. He is an important witness, for his references to ¢ Hermes '—
of whom he had a high opinion >—prove the existence of a body of
Hermetic writings in the early years of the fourth century which included
the Greek original of the pseudo-Apuleius Asclepius, some, though pro-
bably not all, of the numbers of the surviving Corpus, together with other
works that have perished. The Asclepius is quoted under the title
¢ Mdyos Téewos’.® Now the ninth number of the Corpus Hermeticum,
from which Lactantius also quotes,” opens with the following words :

! Athen. Leg. pro Christ. 28 ’Emel B¢ 'AAéfavdpos xal ‘Eppfis & Tpopéyioros
émucarodpevos ouvantay (Otto ouvfjmror) 7o iiov (MSS didiov) adrots (i. e, Osiris and
Horus) yévos xal dAhot uipioi iva ui) kad® EkagToy Karakéyorut, 003 Adyos karakeimerat
Bagiels Svras adrods uY) vevopioOai Geovs. Harnack (Chron. i p. 318) dates the book
A.D. 177-180.

2 Date shortly before a. p. 208, Harnack Chron. ii pp. 282-285. .

3 I have not been able to identify the quotation in any of the surviving Hermetic
writings. The editor of Tertullian in the Vienna Corpus refers to Corp. Herm. X,
but there is nothing in that number which can have been the original of"I:ertullian’s
words * uti rationem, sngus?, patri reddat eorum quae in corpore gesserit .

+ Op. cit. 6 < Hermes quoque Trismegistos unum deum loquitur eumque incompre-
hensibilem atque inaestimabilem confitetur ’. . .

8 Cf. Lact. Instit. Div. iv g < Trismegistos, qui veritatem paene universam nescio
quo modo investigavit . . ..

8 Instit. Div.iv 6 ; vii 18. 7 1b.ii 15. Cf. Corp. Herm. ix 4.

Llz2
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X0és, & *AokMmie, Tov Téhetov dmodédwka Nyov, viv 8¢ dvayxalov fyolpa
dxéhovlov ékelvy kal Tov mepl alothjoews Adyov Siefedfetv. From this it
may be concluded that in the Hermetic writings as known to Lac-
tantius, the Greek original of the Asclepius stood in close relation with
no. IX of the present Corpus! Lactantius also quotes no. XIL
External evidence thus proves what internal evidence will be found to
confirm, that the Corpus is not a complete collection and cannot have
been known to Lactantius in its present form.

The Hermetic writings seem to have had a considerable vogue about
the time of Lactantius, for they are also cited by the author of the
pseudo-Justin Adyos rapawerikds mpds "EAAyvas,® whom Harnack assigns

1 Zielinski (Archiv f. Religionswissenschaft viii p. 335 n. 1) challenges the
identification of the Advyos TéAeios, referred to in Corp. Herm. ix, with the Greek
original of the Asdepius. Heregards the latter as ¢ pantheistische Hermetik ’, while
Corp. Herm, ix—and therefore also the Aéyos Téhetos there referred to—is ¢ platoni-
sierend-dualistische . Reference will be made later to Zielinski’s attempt to
distinguish between a Peripatetic, a Platonic, and a Pantheistic Hermetic (p. 523 n. 2
infra). It will be enough here to examine the particular grounds on which he
rejects this identification : (1) He claims that the following words in IX § 4, 9w
yadp xaxiav &v04de Seiv olkelv elmopev &v 1§ éavthis xwply ofoav, must refer to the Adyos
Té\ewos alluded to in § 1, and that there is no parallel in our Asclepius ; (2) Lydus,
de mensibus iv 32 and 149, quotes a passage from a Adyos TéAewos of Hermes, giving
an account, in Platonic manner, of the future of the souls of evil men. Wiinsch
ad loc, refers to Ascl. xxviii which Zielinski declares is no parallel. Accordingly
Zielinski thinks we must assume a second (Platonizing) Adyos Térewos, to which
Corp. Herm. ix 1 refers, and from which, in all probability, Lydus is quoting. In
answer to (1) it may be pointed out that both the Asclprius and Corp, Herm. ix
have clearly always belonged to a considerable collection, and that there is no
reason to suppose that efmouev in Corp. Herm. ix 4 refers to the Abyos Té\ewos of § 1.
(2) Lydus é. iv 7 again quotes the Adyos Téretos of Hermes, and the Greek original
of Asclepius cc. xix and xxxix was unmistakeably his source (though perhaps he had
a different recension from the Latin translator). Moreover, we know from passages
of the Greek original preserved in Lactantius that the translator treated the Greek
with great freedom, omitting and inserting whole sentences; thus, though the
verbal parallel between Lydus de mens. iv 32 and 149 and 4scl, xxviii is not very
close, there is no difficulty in supposing the Greek original of the Ascl. to have
been the book known to Lydus. In both passages the sense is the same.

Lactantius (fustit, Div. ii 15) refers to another Adyos 7éhetos, written by ‘Ascle-
pius? and addressed to ¢the king’—sermio perfectus, quem scripsit (A sclepins) ad
regem. This must in any case be distinguished from the Adyos TéAeios of ¢ Hermes’.
A fragment of the Abyos Té\eios mpds Bagiréa is probably preserved in Corp. Herm.
xvi and xvii (Reitz. 0p. ot. pp. 348-354) under the title*Opos ’AcwAnmiov cf. snfra p. 524

2 Op. gt. fin.” Appavos pv & Tois wepl abrob Abyois mdyupugpov Tov Bedv dvopdovTos,
‘Eppo? 8 cagids xal ¢avepls AéyovTos® @edv vofioar pdy orl xahemdy, ppdoas 8¢
dsvvarov. The passage, which is also quoted by Lactantius (Epst. Instit. 4), Cyril
of Alex. (c. Tul. i p. 31, Aubert), and Stobaeus (wepi fedv ii g) is an adaptatlon of.
Plato, like so much of the hterature, of. Tim. 28C 7dv ptv oy moymiv xal marépa
Tobde Tob mavTds ebpeiv Te Epyov kal edpévTa eis mavras adlvarov Aéyew.
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to this same period ; and Arnobius refers to Mercury, along with Plato
and Pythagoras, as a recognized classic in philosophy.?

Our Latin paraphrase of the Adyos réAetos was probably written some-
time in the fourth century: it is freely quoted by St Augustine in the
eighth book of the De Civitate Dei (cc. 23, 26) A.D. 413.

Cyril'of Alexandria’s reply to Julian’s polemic against Christianity was
written between the years 432 and 444, the year of Cyril's death.? It
contains a number of quotations from Hermes Trismegistos,® two of
which are to be found in our Corpus ;* two others are parallel to quota-
tions by Lactantius ;° the rest come from a collection of which we have
no further trace.

Stobaeus, who is generally assigned to the latter half of the fifth
century, has preserved a large number of excerpts from Hermetic
writings of varying character. Among them are quotations from nos. IT,
IV, and X of our Corpus.® It is noteworthy that in each case the text
of Stobaeus is very different from that of the Corpus, so that he affords
evidence of an entirely different tradition.”

The Hermetic literature then was varied and extensive. The collec-
tion used by Lactantius in the fourth century, that used by Cyril, and
that used by Stobaeus in the fifth, were all of them far larger than our

1 Adv. Nat, ii 13. ? Hauck R.-Eucycl. art. ‘ Cyrill v. Alexandrien’.

3 Op. cit. pp. 31-35, 52-57, 63, 130, 274, ed. Aubert.

4 ¢ Iul, i p. 52, cf. C. H. xi 22 ; id. 1b. p. 63, cf. C. H. xiv 6 sqq.

5 ¢, Iul. i p. 31, cf. Lact. Instit. Div. ii 8 ; ¢, Tul. iv 130, cf. Lact. op. cit. ii 15.

8 Phys. 384 sqq. (Heeren), cf. Corp, Herm. ii ; ib, 68 and 306, cf. C. H. iv; ib. 766,
770, 774, 1000, 1004, cf. C. H. x.

7 A classification of the fragments in Stobaeus can only be tentative :—

Physica 134, 162, 182, 188 (Heeren), deal with eipapuévy, dvdyxn, and mpévoia. The
last two at any rate are addressed to Ammon, and they may possibly be some of
the works referred to in pseudo-Apuleins Asclepius c. 1 (cf. infra p. 519 n. 3),

Physica 384 sqq. (cf. Corp. Herm, ii), 398, 698-710, probably all belong to the
Asclepius tradition (cf. énfra p. 519 n. 3).

Physica 256 is addressed to Tat, and deals with the nature of Time,

Physica 316 treats of YAy as the dyyelov yevéoews.

Physica 468 and 754 are astrological. (For the déwavo: mentioned in these frag-
ments cf. De Myst. p. 266 ; vide also Cumont, Astrology and Religion among the
Greeks and Romans pp. 33, 118.)

Physica 718, 726, 740, 744, 800, deal for the most part with the nature of body,
soul, and perception,

There is a Hermetic fragment in the Iepi dAnfeias 23 on the nature of Truth.

In the "Ematvos favdTov a passage is quoted from Hermes maintaini'ng that dftath
is merely the ¢ dissolution of the body and the disappearance of bodily sensation ?
¢ ;Zl)e longest fragment (Phys. 928 sqq.) is from the Képy Kéopov, and contains an
elaborate cosmological doctrine related by Isis to her son Horus, and formerly
revealed to Isis by Hermes. The teaching here is quite distinct from that of any
other surviving Hermetic writing.
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Corpus, and all of them embodied some at any rate of the numbers we
possess. The composite character of our collection suggests that it was
compiled at a comparatively late date from various strata of Hermetic
writings.! The alchemist Zosimus, who flourished early in the fourth
century, clearly knew of ¢ Poimandres’ (Corp. Herm. i) and ‘ baptism in
a bowl’ (cf. Corp. Herm:. iv), but we cannot be sure that he used our
Corpus. Our Corpus was almost certainly in existence, approximately
in its present state with perhaps nos. XVI, XVII, and XVIII (Reitz.)
complete, at the end of the fifth or the beginning of the sixth century.
About that date Hermippus in his work mepi dorporoyias embodies
quotations without, acknowledgement from nos. I, X, XVII (R.)
and possibly XVIII (R.);? and Fulgentius, who is assigned to the
same period, quotes Primandres: * Unde et Hermes in Opimandrae
libro ait : éx xépov Tpogijs 3 ék kolpov adparos’ (p. 26. 17 ed. Helm).?
Other allusions to Hermes in Fulgentius (85. 21; 44. 1) may refer to
lost fragments of the last three numbers of the collection. These are
the only clues to the history of the Cozpus before the eleventh century.

II

In attempting to analyse the Corpus Hermeticum, it will be well to
start from the narrow but firm foothold with which the external evidence
has supplied us. Lactantius used a collection of Hermetic writings in
the early years of the fourth century, which included the Greek original
of the pseudo-Apuleius Asclepins,® and nos. IX and XII of the Corpus.
What, so far as we can judge from his quotations and references, was
the character of the collection used by Lactantius? And what other
numbers of the Corpus may we assign with reasonable probability to
the same source?

To Lactantius as.to Tertullian, Hermes was a wise man, who had
lived in the distant past and whose doctrines were often in striking

1 Mr Granger’s article in this JournavL, April 1904, The Poemandres of Hermes
 Trismegistus, appeared shortly before Dr Reitzenstein’s Poimandres. The con-
cluding numbers of the Corpus, which Reitzenstein has printed in an appendix to
his book, prove conclusively that the Corpus cannot be bot% homogeneous and of
a Christian origin, as Mr Granger then supposed. No. XVII (R.)is a frank apology
for paganism, Nor, again, does Mr Granger’s theory that the Asclepius is of an
entirely different character from the other Hermetic writings seem to be borne out
either by external or by internal evidence,

2 Cf. Reitzenstein 0p. ci. p. 210. Hermippus (ed. Kroll and Viereck) p. 9. 3,
of. C. A. i 5; Hermip. 21. 5, cf. C. H. x 12 ; Hermip. 70, 17, f. C. H. x 6 ; Her-
mip. 23. 10, cf. C. . xvi 12 (R.) ; and for Hermip. 12. 21 and 14. 13 cf. C, &. xviii.

8 Cf. Poim. 1 éx képov Te kal Tpudijs §) &k wémov odpatos. The text in Fulgentius
is obviously corrupt.

* Text edited by Thomas Apulei Opera vol. iii, Teubner, 1908.
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agreement with Christian revelation, Both Plato and Empedocles
were probably indebted to him.! ¢Some’, says Lactantius, ¢ will reckon
him among the philosophers, and allow him no more authority than
they would to Plato and Pythagoras, although in Egypt he is regarded
as a god, and worshipped under the name “ Mercury ”’,—accordingly
Lactantius proceeds to prove his point by quoting Apollo Milesius, an
unmistakeable god.? The quotations from Hermes in Lactantius are
of a philosophical character, and account for, if they do not justify, that
Father's high estimate of their author.

The pseudo-Apuleius Asclepius was one of a collection, for Hermes
declares at the beginning of the dialogue that he intends to write this
book in the name of Asclepius, since he has already composed a
number of books in the name of Hammon, and to his dearly beloved
son, Tat, he has written ‘ multa physica, exoticaque ® quam plurima’.

A brief analysis of the Theology of the Asclepius* will form the best
introduction to an examination of the Greek Corpus; some of the
numbers in the latter will be found to be in close agreement with
the general trend of thought in the Asclepins, while in other numbers
the inconsistencies with the Asclepius will point to a different tradition.
Other numbers again will not fall easily under one category or the
other. -

The doctrine of God and the World in the Ascepius is adapted from
the Z¥maeus, and often expressed in the language Plato had used. At
the head of all stands God, the father, the lord, ‘qui est unus omnia,
vel ipse est creator omnium’ {c.ii). This statement of the transcen-
dence and the immanence of the supreme God at once in the same
breath, without any apparent consciousness of the metaphysical diffi-
culties involved, is characteristic of the writer’s shallow philosophy.
‘This Lord and Maker of all’, he tells us,” ‘ made a second god, visible
and sensible. ... When then he had made this god, first, alone, and
one, and when his god appeared to him fair and full of all good things,

L Cf. Lact, Instit. Div. 16; ii 13; Epit. 42. Tert. de An. 2.

? Lact. Ins#t. Div. vii 13. :

3 So MSS. Thomas ingeniously suggests diexodica. Cf. Cyr. Alex. ¢. Iul. ii p. 56
‘Opoiws kal abrds (‘Epufis) & 7§ wpds Tdr Siefodik® Adyw wpdre, ¢pnoiv. The frag-
ments on elpapuérn, dvdyim, and mpdvowa, preserved in Stob. Phys. 134, 162, 182, 188,
of which the last two were addressed to Hammon, may have belonged to the col-
lection here referred to as written in the name of Hammon. Cf. also Stob. Phys.
398 and 698710, where the teaching is similar to that of the Ascepius and allied
writings in the Corpus Hermeticum.

¢ For a learned and exhaustive account of Hermetic teaching vide Die Lehren des
Hermes Trismegistos (Munster in Westfalen, 1913) by Dr J. K"Oll-. Th.is book,
however, does not discriminate between the various strata of Hermetic writings.

3 Chap. viii Greek preserved apud Lact. Instit. Div. iv 6.
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he marvelled, and loved him greatly as his own son (rékos).”' In
a later chapter (xxix) the world is described as an ¢ animal’ in the style
of the T¥maeus. At the cost of consistency the sun is here introduced
as the ‘secundus deus omnia gubernans omniaque mundana inlustrans’.
The relation of the sun to the world is not made clear. To return to
chapter viii—Hermes then proceeds to relate that ¢ God, being so great
and good, willed that there should be another who could behold Him,
whom He had made from Himself, and therewith He makes man to
imitate His wisdom and His care (di/igentiae)’. So then ‘the lord
of eternity is the first God, the setond is the world, man is the third’
(c. x).

Man is an animal duplex . one part of him is odouddys, the form of
the divine likeness ; the other {Awxds, that is to say, the body in which
the divinity of the mind is enclosed. To the question why man was
put into the world, instead of passing his time in bliss, where God is,
Hermes answers that ¢ when God had created man odowidys, he observed
that he could not love all things, unless he were covered with a worldly
(mundano) covering. Accordingly God clothed him with a bodily
tabernacle (domo? = oxqjve), and ordained that all men should be so,
and taking [a part] from each nature, he fused and combined them into
one, as far as should serve his purpose. Thus God fashions man from
a nature of soul and a nature of body, that is to say, an eternal and
a mortal nature, in order that an animal thus fashioned should be able
to satisfy both of its sources, to marvel at, and worship things celestial,
and inhabit and govern things terrestrial’ (c. vii, p. 43). The
reward of those who ‘ live piously with God and lovingly with the world’
is to be ‘loosed from the bonds of mortality and to be restored, pure
and holy, to the nature of their higher part, to wit the divine’. To the
wicked ‘ a return to heaven is denied, and there is ordained a migration
into othér bodies, foul and unworthy of a holy soul’,

Epicurean physics are repudiated: there is no such thing as void;
that which appears to be void is full of spirit and air (c. xxxiii
p- 72). A

The dialogue concludes with prayer and praise to the supreme God.
While they are praying, Asclepius asks Tat in a whisper whether they
ought not to suggest to their father that they should burn incense
during prayer. Hermes overhears the question and reproves Asclepius.
‘It is like sacrilege’, he declares, ‘to burn incense while praying to
God. . . . The highest offerings (fmcensiones) to God are the thanks
of men.” After prayer, in which they ask God to keep them in the

1 The language here is closely parallel to Zim. 37 C ds 8 xwpfiv abrd xal (Gv
tvonoe Ty Gidiwy Gedy yeyovds dyaipa 6 yevviigas matip fyody T kai edppavlels, . . .
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love of His knowledge,' they ‘turn to a repast—pure and without
animal food’.

The last paragraph contains the key to the book ; the writer’s interest
is rather religious than philosophical, and he uses his metaphysics as an
intellectual justification for the pagan revival. His theory of the gods
of mythology is interesting: God, the Lord and Father, is Creator
of the heavenly gods whom He makes like Himself ; the gods who are
contained in temples are fashioned by man after his own likeness.
The forms of the gods, made by man, are of two natures—a divine and
a material. Statues have feeling and breath ; they can foretell the
future by dreams and other means; they can cause and cure human
ills. A lament on the decay of Egyptian religion follows ; soon the
gods will leave the earth, which will be given over to the wormpol dyyeor,
and things will go from bad to worse, until at length the supreme God
¢will recall the world to its ancient form’ (c. xxiii foll.).

As it stands, the Asclepius is the longest Hermetic writing that we
possess, but Zielinski is probably right in distinguishing four loosely
connected numbers as follows :—

(1) cc. i-xiv, ending ‘et de his sit huc usque tractatus’ (p. 49 1. 16,
Thomas).

(2) cc. xiv—xxvii, beginning ¢ de spiritu vero et de his similibus hinc
sumatur exordium’, and ending ‘et haec usque eo narrata sint’ (p. 65
L 17, T).

(3) cc. xxvii-xxxvi, beginning ¢ de immortali vero aut de mortali modo
disserendum est’ and ending ¢sed iam de talibus sint satis dicta talia’
(p. 76 L. 15, T.).

(4) cc. xxxvii to end, beginning ‘iterum ad hominem rationemque
redeamus’ (cf. Corp. Herm. vill 1 wepl Yuxis xai oopatos, & wal, viv
Aexréov).’

These divisions correspond, more or less, in length to the numbers
of the Corpus. 1t should be added that Lactantius himself knew the
Greek original as one whole under the title Adyos 7éketos.®

It has already been mentioned that at least two of the numbers in
our collection (IX and XII) were associated with the Greek original of
the Asclepins in the Hermetic writings as known to Lactantius.*
No. IX opens with an allusion to the réeios Adyos, and the phraseology

! The Greek original of this prayer is preserved in the Mimaut Magical papyrus,
cf. énfra p. 533 n. 2.

2 Arch. f. Rel. viii p. 369.

8 He quotes cc. vili, xxvi, and xli (Justit. Div. iv 6 ; vii 18 ; vi 25) as from the
Adyos Térewos. His quotations prove the Latin to be a very lo'ose Paraphrase.

¢ Lact. Jnstit. Div. ii 15, cf. Corp. Herm. ix 14; Lact. Instit, Div. vi 25, cf. Corp.
Herm. xii fin.
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and the line of thought in both are strikingly similar. There is the
same doctrine of the nature of man, and the same antitheses of alofneis
and vinaws, tAuwxds and odouddns. No. XII, the other number from
which Lactantius quotes, treats of vois xowds. wvods is one with the
essence of God (6§ feds), as light is one with the sun. In men it is
‘god’ (feds without the article)’—and some men may be said to be
‘gods’—and in animals it is ¢dois. The argument is developed in
a different way from that of the Asc/epius, but the two are not incon-
sistent. The description of the Universe as ‘the great God and image
of the greater’ is quite in keeping with the Theology of the Asclepius,
and the doctrine of the immutability of the xéopos (§ 18) and of the
godlike nature of man (§ 19) recalls similar passages in the other work
(cf. Asci. 35 and 36).

How many of the other numbers in the collection may be referred to
the same cycle? No. II (wpds "AckAymiov Adyos xafoAixds) is similar
both in matter and style. The phraseology of the opening discussion
on odpa and dodparoy, xwobv and kwoivpevor is closely related to
no. XII 11, and the repudiation of void in §§ ro, 11 recalls Asclepius 33.
No. V, 8ri dparys 6 Oeds pavepdrards éorw, is addressed to ‘Tat’, and
may well be one of the pAysica ad Zat to which reference is made in
the opening scene of the Asc/epius. It is an elaboration of the cosmo-
logical argument for the existence of God. It clearly belongs to the
same group. mwdvra 8i8ws kal odd&v AauBdves, mdvra yap éxes kal oddey
& odx &es (§ 10 fin.) may be compared with no. II 16 fin. & yap
dyaflos dravrd éore 8idods kal undey AapBdvev. 6 otv Geos mdvra 8i8wae
kai 0d8&v AapBdver ; while the concluding words JAns pév yap 76 Aerro-
pepéarepov aip, dépos Be Yruxd, Yuxils & vois, vod 8¢ 6 Beds are found word
for word in no. XII 14. No. VIII treats of God, the World, and Man
in a manner closely resembling the Asc/epius. Here, as there, the
World is described as Seirepos feds, and lbov dfdvarov. Man is the
third animal: ka7 eixéva Tob xdopov yevdpevos, vodv kard BovAnow Tod
marpos éxywv mapd 76 dAAa émlyewn {da, ob pdvov wpds Tov Sebrepov fedv
ovprdfeav éxet, dANL kal &voiar Tod wpdrov.

No. VI, addressed to Asclepius, maintains that there is good in
nothing save God. This does not agree with the doctrine of no. IX,
as will be shewn in the next paragraph. But the general similarity of
phraseology and style ? justify us in considering it with these numbers.

We may then fairly regard nos. II, V, VI, VIII, IX, and XII of the
Corpus and the Asclepius as closely related in style, phraseology, and

1 Cf. Origen’s distinction: Iz Joh. ii 2 mdv 8¢ 70 mapd 70 adrdbeos peroxd TS
éxelvov GebTnTos Geomototpevor oty & Oeds GANG Oeds kupilepov &v Adyoiro.
? We 'may e.g. compare Vi 47 odoia Tod Oeod, €& ye obaiav ¥e, 70 kardy éo"nAWlth
R -~ 5 ~ -~ H
xii #nit, & vols, & Tdr, & adrijs Tis Tob Geob obalas torw, € vé Tis éorw oboia feol.
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subject-matter. It is not, however, necessary to suppose that they are
all by the same hand: indeed, the contrary seems more probable.
Reitzenstein! points out that no. IX contains a polemic against the
teaching of no. VI: no. VI 4 declares that 6 xdopos wAfjpopd éor is
xaxios, to which no. IX 4 replies that yopiov adris (i. e. kaxias) % ¥,
odx 6 kéopos, Os &l wore épodar BAacdnuoivres. Zielinski makes this
difference of teaching a ground for distinguishing between a ¢ peripatetic-
dualistic’ and a ¢ Platonist-dualistic’ Hermetic, and accordingly associates
no. IX with parts of no. I and with no. VII as Platonic. ~As we shall
see later on, I and VII are of a very different character from both VI
and IX, and the difference lies not so much in actual divergence of
teaching as in atmosphere and method of treatment. Nos. I and VII
are hortatory, while nos. VI and IX are didactic. The controversy to
which Reitzenstein and Zielinski? call attention provides a point of
contact between VI and XI rather than a ground for separation.

Nos. XTI and XIV are also of a philosophical character, but they do
not betray any close relationship to the Asclepius. Alov and xpdvos
play a large part in the cosmological doctrine of XI, and in both
numbers a favourite antithesis is 76 mowiv and 70 yryvdpevor—terms
which are not prominent in the other numbers.?

1 Op. ait. p. 195.

3 Zielinski contributed two articles entitled Hermes und die Hermetik to the
Archiv fiir Relsgionswissenschaft viii (1905) and ix (1906). In the second he severely
criticizes the ¢ Agyptomanie’ of Reitzenstein’s Powandres, and comes to the con-
clusion that we may expect Egyptology to throw light on the ‘lower’ Hermetic
(i.e. alchemy, &¢.), but that the ¢ higher’ Hermetic (i.e. the Corpus Hermeticum
and similar remains) is entirely Greek.

The former article attempts to discriminate between the various strata of
Hermetic teaching, and contains some valuable criticism though the main drift of
the argument seems open to question. Corp. Herm. i (TloipdvBpys), it is assumed
rather than proved, is the oldest Hermetic writing ; in this number Zielinski finds a
combination of Peripatetic and Platonic Hermetic ; and then he groups the other
numbers according to this distinction as far as possible ; and lastly he finds a
Pantheistic group (including the Asclepius).

It may perhaps be questioned in the first place how far it is legitimate to dis-
tinguish precisely between ¢ peripatetic ’ and ¢ Platonic’ in a syncretic age like the
second or the third century, and secondly the Poimandres itself seems to be of such
a different character from the philosophic numbers of the Corpus that it is doubtful
whether it is safe to base an analysis of the Corpus on divergences to be found
within the Poimandyes. Cf. infra p. 527.

3 Both these numbers are quoted by Cyril of Alexandria (Corp. Herm. xi 22, cf.
Cyr. Alex. c. Tul. ii p. 52, Aubert ; Corp. Herm. xiv 6 sqq., cf. Cyr. Alex. c. Jul. ii
p.64). Itisimpossible to determine the relation of Cyril’s collection of Hermetic
writings to that of Lactantius. Twice they quote the same passage (Lact. Instit.
Div, ii 8 and Id. ib. Epit. 4, cf. Cyr. c. Tul. i 31), but there is no extant Hermetic
book from which they both quote. Cyril’s collection at any rate must have been
a miscellaneous assortment ; it included an account of the creation given by é uéyas
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No. X is obviously composite : § 7 affirms, and § 19 denies the trans-
migration of the souls of the wicked into the bodies of animals. It is
addressed to Tat, and professes to be an epitome of the yevwol Adyor,
which had been spoken to him before. It is extensively quoted by
Stobaeus,’ who, however, used a very different text from that in the
Corpus. The yevirol Aéyor are referred to in an astrological fragment
preserved by Stobaeus (P%ys. 468), and again in another fragment on
the soul (Stob. AZys. 806) which may well have come from the same
source as part of this number. Cozp. Herm. xiii contains the only other
reference to the yevikol Aéyor in our Corpus, and there are other parallels
which suggest a connexion between X and XIIL? We shall probably
not go far wrong, if we follow Zielinski® in regarding §§ 4-9 as distinct
from the rest of the number, and closely related to XIII. Tat’s ex-
clamation (§ 4) émMhjpwcas Huds, & wdrep, Ths dyabijs kal kadAiorys Oéas
follows lamely on the preceding sections which have more in common
with the Asclepius group. The reference to the yevixol Adyorin § 1 (they
come again in § 7) will then be due to the compiler.

Nos. XVI and XVII (Reitzenstein) * do not resemble any of the pre-
ceding either in matter or in style. No. X VI is a philosophical discourse
addressed to ‘ the king’ by somebody who quotes Hermes as his authority.
Its present title, "Opot "AoxAymiov, probably dates only from Byzantine
times, and it may perhaps be part of the sermo perfectus quen: scripsit As-
depius ad regem of Lact. Instst. Drp. ii 15.° The cosmology of this number
is entirely different from that of the dscZpius : God is the father of all,
the sun is demiurge,® and the xdopos is the instrument (8pyavov) of
creation. The intelligible essence (voyry odoia) controls (Sioikel)
heaven, and heaven the gods. The demons are ranged under the gods
and control men. No. XVII is a fragment of a dialogue between Tat
and ‘the king’, in which Tat exhorts the king to worship statues és xai
atra 8éas éxovra dmd Tod vonrob kéopov.”
dya8ds Salpwv to Osiris, which is clearly based on the LXX version of Gen. i (Cyr.
¢. Iul. ii p. 56).

1 Phys. pp. 766, 750, 774, 1000, 1004, Heeren.

* e.g. cf. x 4 Kal 6Aéyov Beiv égeBdadn pov & Tob vob Spfarpos imd Tijs Toadrys Héas
with xiii 14 doeBnbfoerar oob & dpfarpos Tob vob.

8 Op. cit. vill p. 347 foll.

¢ For text vide Poimandyes p. 348 foll. Reitzenstein adopts a different numeration :
no. XVI (Reitz.) follows no. XIV (Parthey).

5 So Reitzenstein op. oit. p. 192. Lactantius loc. cft. says that Asclepius expands
the teaching of Hermes on piety as the one protection for man against evil demons
and fate ; this might well refer to “Opot *AgxAnmiov 11 foll,

8 On the sun in late Platonic speculation cf. Cumont Astrology and Religion
pPp. 31, 118,

7 This number concludes as follows : ‘O ofv BagiAeds davacrds épy "Qpatorw, &
npodijra, mepd THY TOv févaw dmpbhaay yiveaba 5 8¢ Emoboy mepl T@Y &fjs Oeodoy-
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No. XVIII (R.) Hpos Bagiréas is unique and was perhaps included in
the collection by a mistake. Neither Hermes, nor Asclepius,’ nor Tat
is mentioned. It is a disquisition on the ‘ Divine Right of Kings’: the
reverence due to kings is analogous to the reverence due to God, and
should be regarded as a preparatory exercise for the worship of the
Supreme.?

It remains to consider nos. I, III, IV, VII, and XIII; it will be
argued in the following paragraphs that nos. I, III, IV, and VII pre-
suppose a different méliex from that of the main body of Hermetic
writings ; that the LXX version of Gen. i was certainly used in I and III ;
that New Testament influence is probable in I, VII, and XIII, while
IV—on ‘baptism in a crater’—was almost certainly suggested by the
Christian rite. - Finally it will be shewn that a ¢ Gnostic’ amalgam of
Persian, Greek, Jewish, and Christian elements, preserved by the
alchemist Zosimus, was associated with Hermes, and this fact, coupled
with the allusion of Zosimus to ¢ Poimandres’ and ‘¢ baptism in a crater’,
will suggest that we need not discount Jewish influence, as recent
writers have tended to-do, and that Christian influence is not to be
ruled out of court on a priori grounds.

No. I is an account of a Theophany : Poimandres, ¢ the mind of the
supreme power’ (6 mijs adferrias vods) appeared to the writer, when he
was in a trance (xaraoxefecdv pov Tév coparkdv alcbijcewr), and
shewed him the creatfon in a vision. A dialogue ensues in which Poi-
mandres explains the vision and gives an account of the creation of the

gopev. It is not clear whether Tat and the mpogpn7ys are identical ; the following
passage from lamblichus De Mysteris viii 5 suggests that they are not: “Y¢nyfoaro
3¢ xal Taviy TV 630y ‘Epufist fppfvevoe 8¢ Blrvs mpodmris’Appwvt Bagikel &v d8bTois
ebpdv dvayeypappébvmy &v lepoyAvpucols ypdppaot katd Zalv T & AlyinTe. It may
also be noted that the complaint of the doraros ebpegiroyia of the Greeks in De Myst,
vii 5 finds a curious parallel in the attack on the Greek language with no. XVI
opens—"EAAnves, & Bagihed, Adyous éxovor xevovs, {oddt) dmodeifewv évepynTisots.
kal abry domv (%) '"EANjvav ¢uhooopla, Adyaw Pédos fuels 8¢ od Abyois xpopefa GAAG
Pwvais peorals TV Epywv.

1 There is no MS authority for the mention of Asclepius in the title.

2 Reitzenstein 0p. cit., p. 207 sqq. suggests that the reference to ‘kings’ points
to Diocletian and his colleagues ; he thinks it was written to shew that Hermetic
¢religion’ meant loyalty to the Emperor and was added to the collection by the
compiler, and in this way he tries to date the collection. There is, however, no
ground for supposing that Diocletian and his colleagues are referred to: the
reference to ‘kings’ is general, and its occurrence at the end of the collection is no
evidence at all of date, Kroll (Pauly-Wissowa R.E. s.v. Hermes Trismegistos) even
suggests that it may have been added by Psellus. Cf. Dibelius Zeitschs, f. Kirchen-
geschichte xxvi 168 sqq., Krebs Der Logos als Heiland im ersten Jahvhundert p. 134
sqq., and Review of latter in this JournaL, October 1913, p. 122, by Dr Bethune-
Baker.
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seven Swweyral, who control the seven spheres of the sensible world.
The beasts were brought forth by Earth, Water, and Air. Then the
Father of the Universe ‘begat Man equal to Himself, and loved him
as His own son . . . and gave him all His creations’. Man, however,
wished himself to create, and thus fell through the seven spheres,
receiving some quality from each. When Nature saw him, she loved
_him, and they were united, and Nature brought forth seven men; these
were hermaphrodite and had characters corresponding respectively to
each of the seven spheres. Both men and beasts were then divided
into male and female, and generation and multiplication followed by
order of God. Man’s salvation is effected by an ascension (&vodos)
through the seven spheres, at each of which he lays aside some quality
he acquired at his fall. Thus at the first {dwy he surrenders =
adénruay kal perotuay dvépyaay ; at the second, Ty pnxariy rév kaxkdy ;
at the third, 7y émbvpnrucyy drdrgv and so on. At last he reaches the
dydoarucy pivois, where he joins the other beings (oi dvres) in glorifying
the Father. They then all approach the Father in order, and surrender
themselves into ‘ powers’ (Suvdpes). Thus they are absorbed in God,
and reach their final goal—deification (fewffjvar).! Poimandres charges
his hearer to guide those who are worthy, ‘that mankind may be
saved by God through him’, and ‘mingles with the powers’. The
writer then relates how he began to preach to men ‘the beauty of piety
and knowledge’. Some scoffed, but others threw themselves at his
feet and begged to be instructed. ¢ And I raised them up and became
guide to the race of men, teaching them how and by what means they
might be saved. And I sowed in them words of wisdom and they were
fed from the ambrosial water. And when even was come and all the
brightness of the sun was beginning to set, I bade them give thanks to
God. And when they had finished their thanksgiving (edyaptoriav),
they turned each to his own resting-place” The number closes with
a hymn of praise.

It is generally agreed that no. I as it stands is composite : there are
two accounts of the fall of man in §§ 12—14, and the use of Nobs for
Mowudrdpys himself in §§ 1 and 22 is hardly consistent with the identifica-
tion elsewhere (e.g. §§ 9 and 12) of Nods with the supreme God,? but
reconstruction of sources is not easy.

1 This and similar doctrines originated in the astrological lore of Babylon; they
gained a hold on the Western world during the Hellenistic period and were recog-
nized by Stoic philosophers such as Posidonius, the teacher of Cicero. Cf. Cumont
Les Religions orientales p. 369, Astrology and Religion among the Greeks and
Romans pp. 67 foll.

% Cf. Reitzenstein op. ait. p. 36 5qq. ; Dibelius Zedtschr. f. Kirchengesch. xxvi (Igo;,)
P. 175 5 Zielinski Archiv /. Relzgwnswms viii p. 323 sqq.
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Nos. IIT and VII may be considered together with I; no. III is
a fragment on the Creation, and is of a similar character to much of I*;
and the exhortation in no. VII ‘to stand soberly and look up with the
eyes of the heart’ is parallel both in thought and style to I 27.

These three numbers are marked off from the other Hermetic writings
by differences of conception and style : broadly speaking, they are more
mythological and less philosophical than the writings we have considered
hitherto. The Theophany in I and the hortatory spirit of I 7 and VII
cannot be paralleled in the 4scepius and kindred writings. The terms
used are different, and the descriptions of the Creation in I and III
are realistic and unmetaphysical. Finally the following parallels ®
prove conclusively that Gen. i (LXX) was known to the writer of I
and ITI, whereas we have seen no reason to suspect dizect Jewish or
Christian influence in the numbers dealt with in the first half of this

section.
Corp. Herm. i (owpdv3pns)

§ 5 kwodpeva § Fv (y7 xai T8wp)
8ia tov Emdepdpevor mrevpaTidy
Ndyow.

§ 11 dakexdpioror 8¢ dr’ dANg-
Aov 7 Te y7} kal 16 Udwp, xafos
N0é\noev 6 vods, kal N yi &fveyker
dr’ adrijs & elxe [Ba Terpdmoda,
épmerd, Onpla dypra xai fpepa.

§ 12 "0 8¢ wdvrwv warip & vobs,
A \ \ ~ L] 04 ¥
av L) kal pds, drexcipoey dvfpomov
€ ~ ¥ T /’ € EINd 7
éavrd {oov, o pdabn s idlov Tékov*
mepcad\ijs yap v Ty Tob waTpds
* 7 L4 ¥ \ \ < \
elkdva éxwv. Ovrws yap kal 6 Oeds
, n sy o N
Apdaly Tis dlas popdis, kai adry
mapédwke T4 éavrod wdvra Snpiovp-
vipara.

§ 18 6 8¢ feos edbis elmev dylw
Abywr Adédvecle & adffoer xai
m\livecle & wAAba, mdvra T4

rkriopare kal Snuovpydpara. (Also
111 3.)

! Another somewhat similar fragment is preserved by Suidas, s.v. ‘Epufs &

Tpiopéyraros.,

Genesis i

7. 2 kai mrebpo Oecol émedpépeto
érdve T Udaros.

2. 7 kal Biexdpioev & feds dva
péaov Tod Idaros . . .

7. 24 kal elmev 6 Oeds* ‘Efayo-
yéro § ¥ Yuxyy Ldoav kara yévos,
TeTpdmoda kai épwerd kai Onpla T7s
vijs kard yévos.

0. 26 kai elmev 6 Oeds” Tovjowpey
¥ 0 Ll I £ 7 \
dvlpwmov kar’ elkdéva Tfuerépav kai
kaf Spolwewr xal dpxérecay TéV
2. 0 4 ~ 0 4 \ ~
ix0iwv tis Galdooms ki 7OV Terer
vév 100 olpavod kal TGV kryvév kal
wdons THS yis Kal TAvTwy TGV Epmwe-
TOV T@V épmévTov éxl Tis Yis.

0. 28 xal phAéynoev adrods & feds
Aéyov Abfdveale kal TAnOiveole.

2 I think I am right in saying that neither Reitzenstein nor Zielinski refers to

Genesis i.
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Corp, Herm. iii (Adyos iepds)

§ 1 % yip oxéros dmepor &
6Bioow kai Tdwp xkal mvelpa Aerrov
voepdy.

§ 2 ddwpiocrwv 8¢ Syrwv dmdvrwy
xal dxaTaokevdoTwy,

THE JOURNAL OF THEOLOGICAL STUDIES

Genesis i
2. 2 kal okdT0S érdvw Tis 4Bdoaou,
Kkai Tvedpo Geod émepépero mdve Tob
vdaros.
9. 2 % 8¢ y§ fv ddparos kai dra-
TaoKkeUaoTos.

Before proceeding to examine the parallels to the New Testament in
these numbers we must refer to the opening paragraph of the fifth vision
of the Skeprerd of Hermas, which contains some curious resemblances

to the Poimandres.

If, as Dr Reitzenstein and Dr Norden! think,

Hermas has borrowed from Poimandres, we have an important clue to

the date of the latter.
The passages run as follows :—

Poimandyes i
s s ’ 7 \
Evvolas pol wore yevouévns mepl
ToV Svrev kal perewptrBelons pov
~ 7 7 ~
s Savolas op68pa, karacyebeiocdv
1€ TV cwparikdy alobijoeov—rabd-
e 3 4 ya 3 ’
wep of &v vmve BeBapyuévor ék kbpov
T€ kol TpudRs 7 éx kbmwov odparos—
> ’ < 7 I 3
68050. TIva 'U'n'epfl.eef‘yn ,J.ETP(P ll7r€pL0-
plory Tvyxdvovra koXely pov 70
dvopa, kai Aéyovrd pov T Bovle
3 ~ A s \ Id ’
aKovgat Kol 66(10'(1000.1, Kat 1L VO?’]O'OS

pabdety kal yvovai;

dnul dydr Zb yap 1is €

Eyd pév, pnoty, eui
< ’ 8 ¢ e~ H 6 s ~
6 TMowyavdpys, 6 s avbevtias vous,
olda 8¢ & Bollel, kai olveul oot
Pui éydr Mabeiv Oédw

\ ¥ \ ~ \ ’ /
T4 OvTa, kal vooal Ty TOUTWY GOy

TaVTaxov.

\ ~ N 7 A ¥
Kal yvavar TOV Oedv:  TovT, EP,

Shepherd of Hermas Vis. v
Ipoceviauévov pov év 1§ oikw, kai

’ s \ 4
KU.OLO'U.VTOS €S ™MV KALV?']V

elopAfev avip

¥ -~ Y ’ ~
715 EV80£0s TY OYr€L, TXTHUATL TOLULEVIKG
mepicelpevos Séppa Aevkdv, kal mipav
M PR ~ ¥ \ ers s
Ixov éml OV duov kal paBlov els
™y x€ipa-
dvryomacduny  adrév.

3 z ’ E] \
kal HowdeaTé pe, Kdyd
A 3 N\
kal ebfbs

’ 7 \ ré
mapexdbioév  po, kal Aéye por
E] ’ e \ ~ sz 3
AwegrdAny Um6 TOV gepvoTdrov dy-

7 o \ ~ 3 4 by
véhov, va perd ool olkjow Tas
Xowrds fHuépas tis Lwijs cov. "Edofa
¢yd 8r wdpesTwv ékmeapdlov pe, xal
Aéyo abrd S yap Tis €l; &b ydp,
’ ’ ki ’ e

oypi, ywodorke ¢ wapeddlqy. Aéye
pov Obx érvywdokes pe; O, yul.
3 7 \ \ ?

Evyd, ¢pnoiv, eipt 6 Hoyny ¢ mape-
3.

1 Reitzenstein’s conclusions are€ assumed in Norden’s Agnostos Theos p. 5 n. 3.
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Poimandres 1 Shepherd of Hermas Vis. v
drxovoat Sovdopar. ¢nov éuol T
"Bxe 7@ v doa Béhas pabely, xdyd En
oe 8bdéw. Tobro elmdv Adyn 77  Aahodvros adrod AAAowafy 4 i8éa
i0éa, xal ebbéus mdvra pov fwokto  adtod, kal éméyvav adrov Si Ekeivos
€ ~ e A ’ 3/ 2 * ’
pory} kal 6pd Oéav dopioTov. W @ mapeddbyy.

Dr Reitzenstein thinks that the resemblances between these passages
can only be explained by literary dependence, and he has no hesitation
in affirming the priority of Poimandres. The figure of the Shepherd in
Hermas he describes as a ‘sinnlose Maskerade’,! which has obviously
been imperfectly adapted to its position in the Skepkerd. Indeed,
Dr Reitzenstein considers that Hermas probably belonged at one period
to the ¢Poimandres-Gemeinde’, which proved a half-way house to the
Christian Church! If this be admitted, we are forced to push back
the date of Poimandres at least to the early years of the second century,
in order to allow for the teaching to spread from Egypt to Rome.
Moreover, if this be so, it is not probable that we shall find Christian
influence at so early a date. Whether or not the confused metaphysical
speculations of the Poimandres would be likely to appeal to the simple
mind of the author of the IToywjv is a question which it is not easy to
discuss ; but it may be submitted that the figure of the Shepherd in
Hermas, so far from being a ‘sinnlose Maskerade’, is in full keeping
with Jewish and early Christian conceptions ; the image of the Lord as
Shepherd was familiar to every Jew: Poimandres is far more of an
enigma. If it is necessary to suppose literary connexion, the artificial
literary composition? of Poimandres makes it more probable that the
borrowing was on that side.?

However, the similarity between the two passages is less remarkable
than appears at first sight, and is probably a coincidence : there is really
nothing in common between the very substantial Shepherd of Hermas
with his sheepskin, his wallet, and his staff, and the mysterious appari-
tion of the Poimandres *; and the question—3 yap is €;—with which

t Op. cit. p. 13.

% Casaubon (Exercit, i ad Baron. p. 80) illustrates the author’s acquaintance with
Classical Greek by comparing the opening words of Poimandres, *Evvoias poi more
yevouévns mepl TOv dvtav . . . with the first line of Xen. Cyropaed. "Evvoid w00’ Huiy
éyévero Soar Spuorpdriar. . . . These writings are syncretic in style as well as matter.

8 See Krebs Der Logos als Heiland, 1910, pp. 136 ff, and Bardy in Revue Biblique,
1911, pp. 391 ff, for severe and searching criticism of Dr Reitzenstein’s view.

* If Howdvdpys is derived from morpfhy and dvfip, as is generally supposed, the
formation is unparalleled. Mr. Granger (J.T.S. 1904, vol. v p. 400) suggested that
the word s a transliteration of the Coptic Pentencire, meaning ¢ The Witness ’, with

reference to the widely spread legend about Hermes. On this assumption there
would be no allusion at all in Poim. to a shepherd. And, as Mr Granger shews, the

VOL. XV, Mm
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the unexpected visitor is in both cases greeted is too natural to call for
comment.! . .

It is impossible to attach any weight to Dr Rf:ltzensteln’s other
argument for the dependence of the Skepherd on Poimandres® In the
ninth similitude of the Skepkerd Hermas is conducted to a mountain in
Arcadia, where he sees a vision. The mention of Arcadia is strange
and has not been satisfactorily explained. Now the Egyptian Hermes
is supposed to have come from Arcadia (cf. Cic. de Nat. deor. iii 56
quoted above p. 514), and no. XIV refers to the yevuxol Adyor which had
been spoken émi Tijs Tob dpous peraBdoews. Hence Dr Reitzenstein
detects Hermetic influence in the Arcadian mountain of the Sheplerd.
It is perhaps sufficient to point out that there is no trace of an allusion
to Hermes in the Sk¢pkerd and no trace of an allusion to Arcadia in
Poimandres ; and that the reference to the mountain, even if it proved
anything, occurs in a number which Dr Reitzenstein himself regards as
later than Poimandres and but slightly connected therewith.?

The next question we have to consider is the question whether any
of these numbers betray Christian influence.

In no. IV Hermes relates to Tat how the Creator made the world by
Jogos and then created man. He bestowed Jgos on all men, but
reserved zows as a special reward (@0hov), ‘God filled a great bowl
(kparip) ¢ with sous and sent it down and a preacher (xfjpvf) therewith,
and bade him preach thus to the hearts of men: Baptize thyself, thou
heart that canst, into this bowl, thou that believest that thou shalt
ascend unto Him that sent down the bowl, thou that dost recognize
wherefore thou hast been born. And as many as understood the
message and baptized themselves in zous, were made sharers in know-
ledge (yv&ais), and became perfect men by receiving the gift of zous’
When Tat expresses a desire for baptism, Hermes answers, that he
must first hate his body, and so love himself, and that by loving himself
he will win zous, and by nous he will share in e¢pisterme. Man’s true
passage xiii 19 Adyov ydp Tov adv wowpalvew & vols, mvevparodipe Snuouvpyé, lends
very little support to the meaning required for Ioiudvdpns if it is derived from
motpfy and dvfp, though it may indicate that the author of Corp. Herm. xiii con-
nected the title (which he uses earlier § 15) with the conception morpv. Zosimus
derived the name from mocpfiy and ditp, as his formation of the Acc. Noipévavspa
shews (loc. cit. infra p. 534)-

' We may compare Acts ix 5 elmev 8¢ (3 Sadhos) 7is €, #ipie; 6 8¢ "Eyk el "Inoods
by o Bidokers.

2 Op. ait. p. 33. 8 Op. cit. pp. 214 sqq.

% The xpathp was perhaps suggested by Plato Tim. 41D, The reference of
Arnobius to ¢ Platonicus ille crater, quem conficit miscetque Timaeus’ (adv. nat. ii
52) shews that the passage was well known. There isanother Platonic reminiscence

in §8: émel & piv Geds dvaitios, Hpels 3¢ afrior Tdw wardv is obviously adapted from the
famous words alria EAouévov, Beds dvairios (Plat. Rep. 117 E),
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destiny is to reach the moznas, € which controls and draws upward those
who haste to behold her, even as they say a magnet draws iron .

It is difficult not to think that Christian baptism supplied the writer
with his simile of baptism: we may surmise that he was a pagan,
perhaps not unfriendly to Christianity, who wished to shew that the
true baptism was to be found in his own philosophy.!

In no. XIII Tat asks Hermes to explain further his enigmatical

- statement in the yevixoi Aéyor that nobody can be saved before regenera-
tion. Hermes answers that regeneration is effected by the will of God.
When Tat enquires further, Hermes replies: ¢ What shall I say, my
son? I can only say that I see a vision, which has arisen, uncreated
(dmhaorov) in me out of the mercy of God, and I have gone out of
myself into an immortal body ...’ ‘O Father, you have shaken me
into no small madness and frenzy’, answers Tat, ‘for now I see not
mine own self.” After further talk on regeneration, Hermes reveals to
Tat the ‘hymn of regeneration’. ‘Stand thus, my son, beneath the
open sky and worship looking towards the south wind, as the sun sets,
and at sunrise likewise towards the east. Now hush! my child.” Then
follows duvepdia xpvrry. The powers of nature are invoked, and a Aoyus
Ovoia is offered to God. The dialogue closes with an injunction to
Tat to keep secret ‘the tradition of regeneration’. It should be added
that this dialogue contains the only passage in the Corpus outside no. I
in which the name of Howydrdpys occurs (§ 15). The reference suggests
literary relation rather than common authorship.

The following parallels in this number to the Fourth Gospel are
remarkable though hardly conclusive; §§ 2, 4 Tob fedjuaros Tob feod
as the agent in regeneration, cf. John i 13 of odx é§ aipdrwv, odd¢ éx
Beljparos caprds, oddt éx Oelfjpatos avdpds, dAN ék Beod éyeviibnoa.
§ 2 Tolro 70 yévos, & Téxvov, od Siddokerar, AN Srav Gé\y, Smo Tob Oeod
dvapuprijokerar.  Cf. John xiv 25 & wapdrdyros . . . Spds &:iddée wdvra
Kkal Vropvijoel tpds wdvra & mov Suiv. § 21 0¢é, ab wdrep, oV & Kipuos,
ad 6 vovs recalls the Christian Trinity. Finally with § 21 39, & véxvor,
méppov Sextiy Guolay 7 wdvrwv marpt Gedr GAAL kal wpoabés, & Téxvov,
“8ur 10D Adyov”, compare 1 Pet. il 5 dvevéyxar mrevuarikds Bvoias

ebmpoodéxrovs Ged Bia “Inood Xpiorod.

We must now return to no. I. The parallels here to the New

Testament—especially to the Fourth Gospel—are closer, and when we

1 Did the baptismal vow suggest the following sentence in § 7 oddév 5¢ eis 7o
Oedy Eminpuérncey ) TovTo pévov, &1t kafamep al wopwal péaov mapépxovrar phre airal
&vepyijoai T duvduevar, Tods 8t éumodi{oveai—7dv alTdy Tpdmov Kal ofror pévov mwoprel-
ovow & TP rbouy mapayduevor Ywd Tav cupaTi@y H8ovavt Cf. Tert. de cor. mal. c. 3
¢ Aquam adituri ibidem sed et aliquanto prius in ecclesia sub antistitis manu, contes-
tamur nos renuntiare diabolo et pomspac et angelis eius’.

Mm2
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remember the use made in this number of the LXX we shall be
prepared for literary dependence on the New Testament.

Paz'mandres

§ 19 68 a‘yam]o-as 70 €K w)\avns
Ywros obpa, obros péver & 76 oKéTEL
mAavdpevos, alobyrds wdoxwy T& TOV
favdrov.

o 11 0 7 & 0A

§ 31 dywos 6 Oeds, o5 yvwobpvar

BovAerat, kal ywookerar Tois dlots.

\
§ 32 30 moTelw oot kal wapTupd,
\ ~ ~
els Lony kal Pbs xwpod.
> s € \ y 0 ’
€l wdrep: 6 ads dvfpwmos cvvayidlew

ebAdynTos

ooi Bodherar, kabbs wopédwkas adrd

St John

iii 19 xal Vydmyoav of dvfpemor
paAdov 16 axbros ) TO Pds.

xil 46 . .. lva 7ds 6 moTedoV €s
éue & Ty oxorig pn pelvy.

i11 els 7a {da HAber.

X I4 ywooke T éud Kal ywo-
oxovo{ pe Td éud.

For paprupd cf. St John passim.

xvil 1 Hdrep, éMjhvler 7 dpar
ddaddy oov Tov vidy, va 6 vids
dofdan e, xabbs Edukas altd éfou-

\ ~ 2 , ’
TNY TAQCOV €§0UUI-U.V. quay, , . .

Poimandres 27 ol pély kai Tmve éavrods éxdedwxdres, kal T] Gyvwoliq:
10l Oeoll, rbate mavoache kpumalivres Bedydpevor brve. dAdye (cf. also
VII 1) reads like an echo of 1 Cor. xv 34 ékviidate Sucalws xal py dpaprd-
vere, dyvwaiar yap Oeol Twes Exovow (cf. also Luke xxi 34).!

Is it fanciful to see an allusion to the Christian Baptism and Eucharist
in the following account of his mission by the writer of Poimandres P—

¥ 3 ~ \ ~ I3 ’ N2 2 ~ ’
kal éomewpa avTols Tovs THs codias Adyous, kal érpddnoay éx Tol dp.Bpoaiov
0daros+? dylas O¢ yevopévns . . . ékéhevoa alrols ebyapioTely 7O 0ed.  kal
» ’ \ 3 ’ b 2 ’ 3 \ EINYS I
dvardnpdoavres Ty ebyapiaTiav, ékaaros érpdmy eis T dlav kolryy (§ 29).

Before leaving no. I a word must be said about the prayer with which
it concludes ; it is a curious passage and is worth quoting in full :—

A 8dwpe éx Yuyifis kal loxvos SAys edloylov 7§ marpi Oel. Aytos
6 Gebs, 6 wamyp TOV SAwve dywos 6 Oeds, o0 7 BovAy Tedeitar dmwd TaV ISlwy
Suvdpewy dytos 6 Beds, bs yroobivar Bodderar kal ywdokerar Tols idlos
b4 * ¢ 7 4 \ L4 L4 * il ~ / 3 N\ »
ayios €, 6 Adyw gUETNOAUEVOS TG OvTa: dytos €1, ob waoa Piots eikwv édvr
b4 * A < 4 > 3> ’ o L 2 3 s ’ 3 ’
dytos €l ov 7 piois ovk éuopdwaer: dyios el 6 wdons Svvduews loyvpdrepos
dyios €l 6 wdoms Yrepoxis pellov: dytos € & kpeloowy ToV émalvev. Séw
Aoywkds Ovaios dyvas &wd Yuxfis kol kapdlas mpds oe dvaretapéims, dvex-
AdMnyre, dppyre, cromy) povolpeve. aitoupédve TS p opakfrar Tis yrdoews

1 So Kennedy St Paul and the Mystery Religions p. 167.

? For the water of baptism regarded as a draught cf. Passio S. Perpet. viii, Odes
of Sol. vi 10, 11, and Bernard ad loc. I owe these references to Dr Armitage
Robinson. Dr Robinson has also pointed out to me two more slight but curious
parallels to New Testament phraseology in Poimandyes : the writer’s ¢ call’ Aourdy
Tt péles 5 oby ds wévra . .. § 26 may be compared with the words of Ananias to
St Paul, xal viv 7/ ;tf)\)\ils, Acts xxii 16, and the curlously redundant expression

§ 29 dylas ¢ -yevo;(tvqs kal Tijs Tol fAlov adyfs dpyouévns Bvecfar recalls Mark i 32
diias 8¢ yevoplvys, Sre éﬁva(v 6 fiAtos,
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THs kot odaloy fpdv émiveuady por, kal évduwdpwody pe kal Tis xdpiros
TabTys puricor Tods &v dyvola Tob yévous pov ddedgols, viods O¢ gol.  8id
TITEW Fol kal papTupd, €ls {uly kol dds xwpd. edAoynros el wdrep' 6 oos
dvbpumos cwvayd{ew oot Botheray, kabbs wapédukas abrg Ty wagay éovaiar.

Two remarkable parallels to St John have already been remarked
upon. We may also observe that the prayer is introduced with an
expression taken from the LXX or New Testament—&{8wpt éx uxis
kal loxdos 8Ans® edhoylov 7§ marpi fed. The phrases in thick type
above are closely similar to phrases in the Greek original of the prayer
at the end of the Asclepius, discovered by Reitzenstein in the Mimaut
Papyrus,® and we may surmise that the compiler of this prayer was
familiar with the Asclepius prayer or some similar composition.

The Poimandres prayer also occurs in a papyrus—dating probably
from the third century, published in the Berliner Klassikertexte Heft VI
Altchristliche Texte p. 110. The papyrus contains three prayers, of
which the first and third are unmistakeably Christian. The editors had
not detected the source of the second prayer, and accordingly treated
it as Christian too. The identity of the prayer with the conclusion of
Poimandres has been pointed out by Reitzenstein in the Gottingen
Nackrichten der Gesellschaft der Wissenschaften (philol.-hist. Klasse)
1910 pp. 324 ff. A Christian doxology has been added ; otherwise the
differences are slight, but there can be no doubt that Reitzenstein is
right in claiming the Poimandres text as prior to that of the papyrus.

It may be submitted that if the Poimandres was recognized as a semi-
Christian production, it is grima facie easier to account for the inclusion
of the prayer in a collection of Christian prayers, than if we regard the
document, with Dr Reitzenstein, as a purely heathen work.

This section will cenclude with some account of the quotations from
and references to Hermes? in the alchemist Zosimus, who, as already
stated, clearly knew of ‘ Poimandres’ and ‘ baptism in a bowl”.

Zosimus flourished early in the fourth century a.p.,* and was the
author of a chemical encyclopaedia containing treatises of Cleopatra,
Mary the Jewess, and others. We possess about 150 pages of his

1 Cf. Deut. vi 5 dyamfioets ktpiov Tov Oedv gou .. . & 8Ans Tijs Yuxfs oov kal & SAns THs
duvdpeds gov (al. ioxtos, cf. Origin Hexapl ad loc.)) and Mark xii 30, and Swete ad loc.

2 Cf. Wessely Griechische Zauberpapyri p. 36, Denkschr. der k.k. Akademie, philos.
Klgsse, Wien. The papyrus dates from the fourth century and contains a number
of incantations and prayers—many quite unintelligible—loosely strung together.
Jewish names are prominent. Reitzenstein has reconstructed the text of the
prayer in Archiv fiir Rel. vii p. 396.

3 The writer is indebted to Reitzenstein’s Posmandres for the references in the
first place.

4 Cf. Riess art. ¢ Alchemie ’, Pauly-Wissowa R.E. i1348. Zosimus quotes Por-
phyry and is used by Synesius.
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works, which have come down to us in the form of extracts made later
by Byzantine commentators, whose comments and interpolations are
not always easy to distinguish from the original. His remains are
a queer jumble of chemistry and magic! The following passage®
occurs in a letter of Zosimus to his sister Theosebeia :—

3 yobv ph wepréhrov Gs ywihy s kal & Tods ka7 velav éfaiméy ool
xai pyy weppépBov, {yroiaa Gedv: GAXN’ oikdle xabBéfov, Kai Oeds fife mpos
aé, 6 mavraxod dv kal odk & Téwe éaylore ds 1o Sawpdviar kabelopévy B¢
16 ohpati, xabBélov xai Tots wdbeawv, émbupin #8ovi 0u/1;¢§ Aomy kal Tats o
pipais Tob favdrov: kal otrws admv devbivovoa wpookaréay wpds Eavriy
16 Ociov kal olrws %éew T6 mwavTaxod bv xal oddapodr kal py kelovpéry,
mpdapepe Ouarias Tols . . ., pi) TaS wpoodrpovs, py Tas Opertikds adrdv, xal
wpoonvels, AAAG Tas dmofperTikds abréy kal dvapericds 8s mpocepdvyoey
MepBpis Tav Tepooodipwy Bacthel Sohopdvry, adros 8¢ pdiwore Soloudv
doas Eypafev dmo Ths éavrol dogins kal oltws évepyoiaa, émTevly TOV
ywmoilwy kal puokdv kapwdy: Tabra 8¢ mole &ws mavrelewlis T Yruxay.
drav 8¢ émyvoioa admy Tedawwleloay, Tére kal TdY Puakdy Ths TAns xatd-
wrpoov, kol katadpapoboa émi Mowévardpa, kai Bamwrobeion 78 kpatipt,
dvddpape ® éml 76 yévos T0 bV, ’

Whatever may be the meaning of this obscure passage, we have
undoubtedly here an allusion to the IToyudvdpys and the xparifp of the
Corpus Hermeticum. Another passage in Zosimus further illustrates
the connexion®: 3v 8¢, & paxapia, Todoar dmd TdV patalwy aToLyelwy, TV
Tas dxods oov TaparTéyTav. dkovea yap &1 pera Madvovrins s maphévov
kal Moy Twdy draldeirwv dvépdv Saléyy. kal dmep dkovels wap’ adrdy
pdraia kal kevd doyvdpia mpdrre émixeipets. wavoar odv Amd TGV TeTvhAw-
pévov Tov volv kal dyav katouévev. kal yap xdxelvovs élenbivar del Kal
dxobaar 7ov Adyov Tijs dAnbelas, kalobs eiolv Gbol, émredy xal adrol dvfpwmol
elow, dAX" ob Bovdovrar é\éous émrvxetv. In view of the former passage,
the parallels here to the following quotations from the Corpus can
hardly be accidental :—

1 26 Aotmov i uédeis; oy bs wdvra mapalaBiv kabodyyds yivy Tols délois;

XIII 3 6pd To' év époi dmAacTov Béav yeyernuévny é€ é\éou Geot

XIII 8 dploravraw & abrar (i. e. various vices) dmd rod é\enbévtos $mo
70D feod

This use of &\eos, é\epbijvac may be® due to Jewish influence

1 Cf. Berthelot Les Alchimisies grecs p. 201.

% Berthelot 0p. cit. p. 244. No attempt has been made to correct the mistakes in
the MS readings.

® Ct. Corp. Herm. x 16 dvadpapoboys s Yuxds els éavriy.

4 Berthelot op. cit. p. 190.

b Usages of &Aeos in Epictetus are by Lightfoot (Philipprans p. 314 n. 3, and
by Bonhoffer Epiktet u. d. Neue Testament p- 69).  Particularly striking is
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(cf. e. g, Jer. vii 16 and LXX and New Testament passi) for in this
alchemistic literature ¢ Moses’, * Mary’, and Jews in general play a large
part. Particularly significant is the association of ‘ Hermes’ with Jewish
works.! Hence also it is not surprising to find Zosimus using Genesis i,
much as we found it used in Corp. Herm. i and iii, and also in the
Hermetic fragment preserved by Cyril of Alexandria referred to
above (p. 523 n. 3).

One more quotation from ¢ Hermes’ in Zosimus must be referred to,
because it contains one direct mention of, and much allusion to, Jesus
Christ.

It occurs in a letter to Theosebeid®: “O pévror ‘Eppis & 16 mepl
dvaviias duafBdAre kal Ty payelav, Aéywy 611 ob 8¢l Tov Tvevparkov dvlpuw-
wov TOV émuyvdvra éavtdy, ovte &b payelos karopbodv Ti, éw kai kaAdv
vopifnras, pnde Biilecbar Ty dvdyxqy, dAX éiv Os Exer Ppoews kal kpicews:
mopederfac 8¢ dud pdvov Tob {yrely, éavrov kal Oedv émyvévra, kparey T
dxarovépactov Tpudda kai &@v T eipappévyy 6 Oéhe moly, TG &av Tf
oA, TovréoTw 1§ odpari.  kal oBrws, $nai, vojoas kal Tolrevodpuevos
Gedon Tov Geob viov wdvra ywipevov Tév boiwv Yuxdv vekev va abry
éxomdoy) ék ToU Xdpov Ths eipappévys éxi Tov dodpaTov, Gpa adTov ywipevoy
wdvra, Oedv, dyyehov, dvbpamoy mablyrdv: wdvrta yap Swdpevos wdvra doa
Oé\er yivetar, kal maTpi Umakove Oud TavTos oduaros dujkwv, pwrilev Tov
éxdoTns vodv els Tov eddaluova xdpov dvdpuncev, dmovrep Gy kal Tpd TOD TO
copatikdy yevéobay, adrg dxolovfolvra kal m abrod dpeydpevor kol
0dnyodpevov els éxetvo 0 ¢ds. An interesting passage follows in which
Adam and Tat (@uw?6) are identified, and a distinction is drawn between
& odprwos "Addp and 6 drw adrod dvfpwmos 6 mvevpatikds. 1O 8¢ wposrryo-
pwov adrod dvopa, Zosimus continues, ¢pds xaleirar, 4P ob kol pdras
mapyrorovdnoe Aéyeafas Tods dvbpdmovs. This heavenly being was per-
suaded, when he was ¢ds, &vddcacar 7ov wap adrod (?) "Addu, Tov ék tis
eipappérns, Tov ék Tév Tecodpwv orouxelwv. The story of Prometheus,
Epimetheus, and Pandora is then introduced: Pandora is Eve, and
Prometheus and Epimetheus correspond to the spiritual and fleshly
Adam respectively, and are together one Man. Kai mdre pev Yruxis éxe
eixéva 6 Ipopnblevs, wére 8¢ vods, woTe 8¢ Tapxds, dis v wapakoyy Tob

Epictetus ii 7, 12 Tov fedv émuarobpevo: dedueba abrob. ¢ Kipie Enéngov: imirpeéy pou
iferOev.” (Cf. also Paris Pap. 51 = Milligan Greek Papyri no. 6 1. 24.) This,
however, is surely insufficient evidence to support Dr Norden’s statement (Agnostos
Theos p. 389) that the Church borrowed the kyrie elesson from Hellenic ritual, in
view of such passages as Matt. xv 22,xx 31; Ps.13.

1 Cf. e.g. Berthelot op, cit. p. 232 #ai rabra pévor “Efpaior xal ai iepal ‘Eppod
BiBArot. . ..

2 Berthelot op. cit. p. 135. 8 Ib. op. cit. p. 230.

4 Clearly nmAg should be read. No attempt has been made to emend the MS text,
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Roaroud a ’ 5 tGews Tob idlov: Pyt yip 6 vois! Huby.
muyiifews v wapiixovoe ot Hpopnbews noL yap iz
‘O 8 vids 708 Geod mdvra Swwdpevos, kal mdvra ywipevos dre Oéle, s Oéer,
dabve éxdore "Addp mpooiy “Inoods Xpuworos {6s) dvijveykev, dmov kal 76
mpbrepov Siffyov pires rahovpevol. Eddm 8¢ xal Tols mwdvy ddwvdrows
dvlpdmors, dvBpwmos yeyovis, wabnyros ral pamdéuevos, kai Adfpa Tovs idlovs
pdras ovlioas, dTe pndev mabav, Tov 8¢ Odvarov deifas karamareiobor, xal
2d00ar kai dws dpre kal Tod TéMovs Tob Kéomov TémorTL Adfpa, kal pavepd
GuAADY Tols éavrod, oupBovAeduy adrols Adfpa, kai 88 70D voos adTdY kaTal-
Xayy Ixew 70 wap’ abrév "Addp, xomTopévov kal povevopévov wap abrdv
TupAyyopodvros kal Salnlovpévov 16 mvevpaTkd kal porewd dvfpdmwy, Tov
favrdv *Ad&p dmoktelvovar. This continues until the coming of the
dvripupos Salpwv, who says that he is the Son of God, although he is
duopos both of body and soul. o 8¢ Ppovipdrepor yevdpevor éx Tiis kara-
Mjpews ToB dvrws viod Tob Oeod, Siovaw abrg Tov v "Addu els pdvov, T4
éavTdv puTevd mvedpara cdlovres (&) WBov xdpov Smovmep ral wpd koo pov
faav. Before the dvripuuos Saupdv comes himself, he sends a mpdSpopos
from Persia. kalrabra pdvo ‘EBpaiow xal af iepal ‘Eppod BifAor Tept Tob
purewod dvfpdmov, kal Tod 6dyyod adrol vied feod KaiTob ynivov *Addu, kal
705 68nyod adTod dvryuipov Tob Svodmuia Aéyovros éavrov elvar vicv feod
wAdvy.

It is significant that this curious amalgam of Egyptian, Greek, Jewish,
and Christian ideas was associated with ‘ Hermes’. Since it purports to
come from the same hand as almost the only reference to ¢ Poimandres’
that has been discovered, we may be prepared to assign more weight to
Jewish influence than Dr Reitzenstein seems prepared to allow, and
to regard Christian influence as at least possible.

II1

The bulk of the Hermetic writings were probably written in the third
century or not earlier than the end of the second century. Lactantius
supplies us with our first reliable date for the extant literature, but
philosophical writings under the name of Hermes were current in the
first decade of the third century when Tertullian wrote the De anima
and Adversus Valentinianos. However, as we have seen, ¢ Hermetic’
conceptions are not markedly original, and they may, without question,
be regarded as products of a movement reaching back far beyond the
date of the writings themselves. Dr Reitzenstein in his Poimandres
regards Hermetic doctrine as a combination of Stoic and Egyptian
theories dating from the time of the Ptolemies.2 I am not qualified

1 Cf. the title of Corp. Herm. xi Nobs mpds ‘Epuijv.

2 Reitzenstein’s Poimandyes is not easy reading : there is a convenient summary
of his position in Krebs Der Logos als Heiland pp. 126-133, and in Dr Bethune-

B‘aker’s rev.ie?)v ?f the latter in this JournaL, October 1913, Reitzenstein’s
Agyptomanie is vigorously attacked by Zielinski Archiv £ Rel, 1906 pp. 27 foll.
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to express an opinion on the extent of Egyptian influence, but it appears
to me that the Asclepius at any rate, and the allied numbers of the
Corpus are little more than popularized Greek metaphysics, coloured
by astrology.

Dr Reitzenstein further maintained that the Posimandres presupposed
a ‘Gemeinde’, founded probably about the time of the birth of Christ and
lasting down to the fourth century.' In the course of the second
century it spread to Rome (this takes in Hermas) and in the third
became absorbed in other Hermetic ‘ Gemeinden’. This theory has
not won acceptance among scholars ; M. Cumont has pointed out that
there is no trace, at any rate in the Latin world, of a Hermetic sect
with clergy and a cw/ius® ; but I venture to suggest that it has not been
generally recognized how drastic an alteration of Dr Reitzenstein’s
estimate Of the writings is required, if we abandon his theory of a com-
munity (for which there is no evidence beyond the writings themselves)
lasting through several centuries.

It will be well first to have the verdict of two eminent scholars on
‘Hermetism’. Dr W. Kroll, criticizing Reitzenstein, says: ‘ Least ot
all can I believe in communities of Poimandres (at the time of the
birth of Christ), Nus, Anthropos, &c.; and our writings are not to be
considered as liturgies of these communities, on the contrary, their
character is purely literary’®* M. Cumont, speaking of the mysteries of
Isis, remarks that ¢ “ Hermetism ”, which tried to construct a theology
to satisfy all minds by a skilful mixture of Greek, Egyptian, and Semitic
elements, never appears to have been imposed generally on the Alexan-
drine Mysteries, which are earlier than it; and, even so, it was unable
to escape the contradictions of Egyptian thought. It was not in virtue
of its doctrine that Isiac religion had its hold over men’s hearts °.*

Recent investigation of religious thought and practice in the Graeco-
Roman world at the time of the rise of Christianity has shewn that
a philosophico-religious view of the world was widely held. Stoicism—
tempered with Platonism and dominated by astrology—held the field.
German research has taught us to discover Posidonius, the elder con-
temporary of Cicero, behind much of Philo, of Seneca, and of Plutarch,
and to recognize him as the forerunner of a host of lesser writers. The
Hermetic writings are later in date, but they may be assigned, broadly
speaking, to the movement associated with Posidonius.® The other
fact which is being pressed home by recent research is the prevalence

L Op. cit. 248. 2 Les Religions orientales p. 340 n. 41.

3 Art. ‘Hermes Trismegistos’ Pauly-Wissowa R. E. viii pp. 820-821 (1912).

4 Les Religions orientales p. 132.

8 Cf. the interesting account of Posidonius in E. Bevan’s Stoics and Sceptics
pp. 85 foll.
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at the same time of mystery cults of Isis, Attis, and, later, of Mithra.
What was the relation of the popular philosophic movement to these
cults? Many recent writers seem to think that it was very close, and
give the impression that teaching such as that found in the Hermetic
writings was little short of a recognized ‘ Hellenistic mystery-theology’,!
and doubtless many individuals, like Plutarch for instance, or, later on,
Iamblichus, 27d read their philosophy into the cults, The question,
however, is rather whether these doctrines were bound up with the
cults themselves. Was Hermetic teaching ever associated with a cult,
in the way in which primitive Christian teaching was connected with
Baptism and the Eucharist? Dr Reitzenstein seems to imply that it
was. But his theory does not seem to be probable in itself, and he has
not adduced evidence to support it.
J. M. CreED.

-1 I think this fairly represents the trend of e. g. Reitzenstein’s Die hellenistischen
Mysterienreligionen. Dr Kennedy in his book, St Paul and the Mysiery Religions,
seems to me a little misleading when- in chapter iii on ¢ The character and influence
of the mystery-religions’ he includes an account of Hermetism together with the
accounts of Eleusis, Cybele, and Isis Mysteries. He admits that Hermetism is not
quite parallel to these cults, but believes in ¢ religious communities’ associated with
Hermes (p. 114). Can a Theosophical Society be properly termed a ¢ community’?



