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THE APOCRYPHAL EZEKIEL.

I

ENOUGH remains of this book to excite a very lively curiosity as to
what the complete document can have been : yet, so far, little time has
been spent on it by any scholar. Resch in the 1906 edition of his
Agrapha pp. 305, 322 5qq., 381 has accorded to it the fullest treatment
it has hitherto met with. Having just encountered an interesting
parallel to the most important fragment of it in the recent book of
Fiebig on the Parables (Die Gleichnisreden Jesu im Lichte der Rab-
binischen Gleichnisse des NTlichen Zeitalters), 1 am tempted to lay
a few notes on this lost apocryphon before the readers of this
JournaL.

The important fragment to which I have alluded is to be found in
Epiphanius Haer. Ixiv (Qpryevavol B’ 70, ii p. 683 Dindorf). In dis-
cussing the resurrection of the body he says :—
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There is at least one obvious blemish in the text, which I have tried
to remedy. It is plain that it was the lame man (the soul) who
contrived the plan of weaving a rope and throwing it to the blind man.
Some words have dropped out before r{Aas.

I see nothing, in the pages which immediately follow, to indicate
that Epiphanius is still using the apocryphal Ezekiel ; but on p. 687 he
comes near it again.
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dikatoxpioig, Kal A dyws dvridéyor TovTov dvexa Tolvvy . . .6 Beds . . . Ta
rebvedra Hudy cdpare kal ras Yuxds els Taliyyevesiar déper kT,

It may be just worth while to remark that in this passage the
reference to Ezekiel is a reference to the vision of the dry bones in
the canonical book, and not to the apocryphal one; I quote the
passage because it is at least an amplification  of the moral of the
apocryphal parable, and probably contains some fragments of the inter-
pretation of it.

The Rabbinic parallel, which is to be found in Fiebig’s book (p. 73),
is-ascribed to Rabbi Ishmael (¢7. r30 A.D.), and is quoted & progos of
Lev. iv 2 * If a soul shall sin through ignorance’, &c.

¢ The matter is like a king who had a garden, and had therein choice
early fruits. And the king set guardians in it, one lame and the other
blind, and said to them “ Be careful of these choice fruits ”. After some
days the lame man said to the blind “I see beautiful fruits in the
garden”. Said the blind, “ Come on, let us eat them ”. The lame man
answered, °Can I walk?” and the blind replied, “Can I see?” Then
the lame man mounted on the blind man’s back, and they went and ate
the early fruits and returned and sat each in his place.

¢ After certain days the king went into that garden, and said to them,
“ Where are they, the choice early fruits?” The blind man answered
him, “My lord king, am I able to see anything?” and the lame, *“ My
lord king, am I able to walk?” Now what did that king, who was
a clever man, do? He made the lame man ride on the blind, and
they began to walk. Then said he to them, “ This is the way you have
contrived it, and have eaten the early fruits ”.

¢So also in the next world the Holy One, blessed be He, saith to the
soul, “ Why hast thou sinned before Me?” The soul saith, “Lord of
the world, I have not sinned ; it is the body that hath sinned. Since
I came out from it, I have been like a pure bird that flies in the air.
How have I sinned before Thee?” He saith to the body, “ Why hast
thou sinned before Me?” It saith ,*“Lord of the world, I have not
sinned ; it is the soul that hath sinned. Since it went forth from me
I have been cast down like a stone that is thrown on the ground.
Have I sinned before Thee?” What doth the Holy One, blessed be
He? He brings the soul and puts it into the body, and judges both of
them together, as it is said (Ps. 1 4) “He calleth to the Heaven above
(to bring the soul), and to the earth beneath (to give up the body) that
He may judge them.”’

Two other versions of the Parable are given by Fiebig, both said to
have been related by R. Jehuda (c/7. 200 A.D.) in answer to a question
of Antoninos. = The differences which they (or rather one of them—the
other is incomplete) present are not important for our purpose.
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The Rabbinic form of the parable will be allowed to be somewhat
unsatisfactory: we cannot regard it as probable that the king would
have picked out a lame and a blind man as caretakers. It is not,
I think, unreasonable to suppose that we have here a form of the story
in which everything but the main point has been' discarded. The
Ezekiel-form is—if not necessarily more original—far more plausible.
It supplies a good reason for the action of the two culprits ; and the
episode of their judgement and confession runs on all fours with the
interpretation. It is important to notice how the Rabbinic comment
and that of Epiphanius coincide in the phrase ééére yap dm éuod dméory
—éfdre dmekpifn an’ éuod, and ‘since I came out from it’—*since it
went forth from me’. It seems very much as if Epiphanius were here
quoting the exposition of the parable as given in the apocryphal book.

Is it possible to determine whether the fragment is Jewish or Christian?"
We do not know to what extent Epiphanius is preserving the language
of the book ; but there is one phrase which seems likely to be original —
ydpovs woujoas & PBaciheds 7§ dip vip ékdheoe mdvras krA.—and which
recalls Mt. xxii 2, 3: compare also 7( odv motel & xprrjs with = odv
moujoer . . . & xlpos Le. xx 15. There are others less striking; 7o
xAdopa 7ob dprov and 7 «xplows dpyel (cf. 2z Pet. ii 3 ols 70 xpipa Emodar
otk dpyet). But we shall gather more from the other relics of the book.

The salient image, of the lame man mounted on the blind, will be
recollected as the theme of epigrams in the Palatine Anthology ix 11-13).
A couplet familiar to schoolboys may be quoted from that attributed to
Plato ¢ 6 vedrepos’.

*Avépa Tis Aardyviov vmép vdToio Avmravyis
fye, wédas xpijoas, SupoTa Xpnodpevos.
There is nothing in the other epigrams to warrant our bringing them
into connexion with the parable.

As to the form of the Ezekiel-book we learn from the introductory
words of Epiphanius that it was an dmékpvgpov under the name of
Ezekiel, and that the prophet was represented as telling the story to
illustrate God’s method of judging the body and soul. The phrase &
w0 1ob Telexiii . . . pybévra wepl dvaordoews seems to me to shew that
the parable had definite reference to the Final Judgement and resurrec-
tion of the body : the last a theme of which Ezekiel seemed an appro-
priate expositor in virtue of the vision of the dry bones.

11
The other fragments of the book are very meagre., The most

significant is one which is quoted by several early writers :—

1 Resch (p. 331) says—I cannot imagine why—that the Parable must be considered
as a late addition to the apocryphal Ezekiel.
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a. Tertullian de carne Christi 23 is the only one who gives the source
of the words : ¢ Legimus quidem apud Ezechielem de vacca illa quae
peperit et non peperit; sed videte ne vos iam tunc prouidens spiritus
sanctus notarit hac voce, disceptaturos super uterum Mariae.’

b. Epiph. Haer. xxx 3o (ii 127 Dindorf) “idod” ¢noiv “q wapfévos
v yaoTpl e kol Téferar vidv”. kal odk elrev “180b 5 yvvip”.  kal wdv
& &répe Téme Méye “kal réferar ) ddpakis, xal épolow, ob Téroker”.
irad) ydp Twes Tov Mavixalov kal Maprioviordy Aéyovowy abTov )
reréxfa, 81d Tobro ¢ Téferar, kai épolow, ob Térokev”. The name of the
prophet is not given for either quotation, v

¢. Actus Petri cum Simone 24. Here several prophecies are quoted,
including one from the Ascension of Isaiah. Among them is this:
et iterum dicit ¢ Peperit et non peperit’.

d. Clem. Alex. Strom. vii 16 (p. 66 Stihelin) * rérokev xai od Téroxer”
dnoiv 9 ypadi.

e. Greg. Nyssen. adv. Jud. 3 xkail wédw “’I80d % 8dualis Téroxe rai
ob réroxe”. 'This is placed between quotations from Isa. ix and Isa. vii.

Were it not for the express mention of Ezekiel by Tertullian, which
we have no reason to discredit, one would be inclined to guess from the
collocation of the passage in &, ¢, ¢ that it was one fathered upon Isaiah.

An allusion to Job xxi 10 % Bobs adrév odx duordknoe kA, has been
supposed to underlie the words, but with little probability.

Tertullian writes as if he were alluding to a narrative, and the perfect
tense réroxe, peperit, in three of the other citations fits with this. The
future, ré¢erar, of Epiphanius, if not wholly irreconcileable, constitutes
a difficulty, which, however, might very probably disappear if we had
the whole passage. There can be little doubt here, at any rate, that
the source was Christian or Christianized, and that an allusion to the
Virgin-birth was intended by the writer of the words.

The ‘Logion’ & § efpw ae, & adrd (rotre) kai kpwd oe is attributed
to Ezekiel by the Vita S. Anfonii, and to a prophet by Elias Cretensis.
It has been fully dealt with in Resch’s Agrapka, and, even supposing
it to have occurred in the apocryphal Ezekiel, I cannot deduce any-
thing from it as to the character or form of the book.

Another saying ‘In quacunque hora ingemuerit peccator, salvus erit’
is said by Fabricius (Cod. Pseud. V. T. i 1119) to be quoted from
Ezekiel by Lucifer of Cagliari ‘and others’; and he gives a reference
to a work of Richard Simon which I have been unable to trace. 1 do
not find the words in Lucifer, but only a similar sentiment from Isa.
xxx 15 ‘Cum conversus ingemueris, tunc salvus eris et scies ubi fueris’
(p. 63 Vienna ed.). Something nearer is in Ps.-Aug. de conflictu vit, et
virt. 15 ‘In quacumque die peccator conversus ingemuerit salvus erit’,
and in de vera et falsa poenit. 33 ‘Quacumque hora peccator ingemuerit et



NOTES AND STUDIES 241

conversus fuerit vita vivet’. It is also used by such late writers as
Petrus Comestor; Rob. Pullus, and Walter Map. It may be regarded
as a loose quotation of Ezek. xxxiii 11, perhaps conflated with the old
Latin of Isa. xxx 15.

The supposed allusion to the existence of a second book of Ezekiel
by Josephus An# x 6 may probably be dismissed. The apocryphal
Ezekiel is, however, certainly mentioned in the stichometry of Nicephorus
(in the Pseudo-Athanasian Synopsis) thus: Bapoty, "ApBaxovp, Telexinh
kai Aaviy\ Yevderiypadpa without note of length. The group forms the
last item in the list of O. T. apocrypha.

There are, then, only two fragments which throw any real light upon
the apocryphal Ezekiel. The fragment in Epiphanius suggests that the
prophet who dealt so largely in parables was selected as the ostensible
author of a further series of them, and that one of these, also current
in Jewish circles, dealt with the Final Judgement. ‘The words of
Tertullian may allude to another parable of distinctly Christian
character. )

A third parabolic narrative has survived without any note of pro-
venance, which may possibly, I think, have found a place in this same
book. It is preserved by the Byzantine chronographer George Cedrenus
(Migne 2. L. cxxi 225), who tells it immediately after the story of
Tobit.
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Supyopevpéva.

I have only met this story elsewhere in the Ethiopic History of Peter
(Budge Contendings of the Apostles ii 8-18), where it is told at great
length of Kewestds the father of Clement of Rome.

It is of course a matter of pure conjecture that the apocryphal
Ezekiel may have been the source of this tale. I am led to make the
suggestion because (a) it seems clear that we have here a bit of an
apocryphon of some kind which was current in Greek, and of which
Cedrenus had access at least to an excerpt; (&) because Cedrenus
places it in connexion with the story of Tobit, and thereby indicates
that it came to him with some sort of ¢ Biblical’ sanction ; (¢) because
I cannot recall, in the whole body of apocryphal literature any book
save that of Ezekiel in which such a story could find a place ; and, to
my thinking, it resembles in character the extract which Epiphanius
has preserved for us out of that very book. However, whether the
suggestion commends itself to others or not, I think it worth while
to call attention to the story, in hopes that further parallels to it may
be forthcoming, and especially Rabbinic parallels.

It has been suggested that the apocryphal Ezekiel had no proper
separate existence, and that it consisted of Christian additions to the
canonical book resembling the Jewish additions to Esther and Daniel.
The Epiphanian passage with its definite mention of the 8oy dwéxpugpor
of Ezekiel contravenes this idea: but there may have been such
Christian additions to the canonical text as well. Two passages are
in my mind, both of which resemble Ezekiel in language, but are not
in our texts :—

a. Clem. Rom. ad Cor. viii “Zd yip éyd, Aéyee Kipios, od Boilopar
70v Odvatov Tod dpaproded ds mp perdvoiav ’ mpoorifels xal ywdumy
dyabijy “ Meravojoare, olkos 'lopuid, dmwd Tis dvoplos Suév: elmov +ols
viols 709 Aaod pov. 'Edv dow ai duapriar tudv dwd Tis yfis €ws Tod
otpavod, kai dwv dow wuppdrepar kékkov Kol pelavdrepar odkkou, Kal
EmwTpadire wpds pe &€ SAnys Tis xapdlas kal elmyre, Ildrep, érakoioouat
Spdv bs Aaod dylov.”
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Clement of Alexandria attributes the last clause Eav . . . émotpagpire
xtA. to Ezekiel in Paedag. i 10, and has a somewhat expanded form of
the first part of the passage, without name of author, in Q. 0. S. 39.

b. Tertullian de Resurr. Carn. 32 ‘Sed ne solummodo eorum corporum
resurrectio videatur quae sepulcris demandantur, habes scriptum : Et
mandabo piscibus maris et eructabunt ossa quae sunt comesta, et faciam
compaginem (dppoviav) ad compaginem et os ad os’.

To these passages, both of which might well be amplifications of
Ezekiel (though it is not difficult to suggest other possible sources for
the second), may perhaps be added :

¢. Clem. Alex, Protr. viii (p. 62 Stihelin) drove wdAww Tpodiirov Aéyovros:
“éxhelfer pev 6 HAos, kal & odpavds okoTiofioeral, Adupe 8¢ & TavroxpdTwp
els Tov aldva, kol (al) duvdpes TGV odpavdv calevbricovral, kal ol obpavol
eldryoovrar &s 8éppis exTewdpevor kal ovoreAdpevor” (abral yip al wpogy-
Tikal) “ kal § ¥ Ppederar dmd wpogwmrov Kupiov ™.

Resch would further attribute to the Pseudo-Ezekiel the passage
about the 8&vyo. which is quoted in 1 Clem. 23 and 2 Clem. 1t, and
other prophetical quotations in 1 Clem. (29. 3, 50. 4)and Baruch (16. 6).

I am not prepared to suggest that the legends concerning Ezekiel in
the Pseudo-Epiphanian Vifae Prophetarum are derived from the lost
book : T agree with Fabricius that they were probably drawn ¢ e Tudaeo-
rum traditione’. But it is possible that a martyrdom of Ezekiel may
have been narrated in it. The V7fa simply says that the prophet was
slain by a wicked ruler ; but there is a Christian tradition, occurring in
the Syriac Acts of Philip and the Apocalypse of Paul, that he was
dragged by his feet upon the mountains until his brains were dashed
out. Is it not quite likely that, as in the case of Isaiah (in the
Ascension of Isaiak) and Jeremiah (in the Rest of the Words of
Baruck), the utterance of a prophecy (a Christian prophecy, I imagine)
provoked the unbelieving people to this act of violence ?

I hope that these notes and guesses may at least have the effect of
directing attention to the Epiphanian parable, which, I am sure, will be
recognized as a very notable fragment of early Christian (?) literature.

M. R. JamEs.



