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NOTES AND STUDIES

PAPIAS ON THE AGE OF OUR LORD.

IN a former article in this JourNaL (July 1907, vol. viii p. 590) I have
argued that certain calculations which placed the Birth, Baptism, and
Passion of Christ in the years 9, 46, and 58 were made by Hippolytus in
his youth, with the help of the imperial chronology of Tertullian, and
that they were based on no ancient tradition. But it appeared that
Hippolytus must have appealed to tradition for some other part of the
statements attributed to him by the independent witness of Alexander
of Jerusalem, Epiphanius, and Annianus. From their confused
testimony it would seem that he based his assertions on ‘tradition’
from ‘one who had known the Apostles’. This in a disciple of
Irenaeus suggests that he had used the book of Papias. The points
which might with some probability be supposed to be grounded on
Papias were found to be three only : (a) that the Annunciation took
place on the same day of the week as the Resurrection and the Creation
of light (Alexander and Annianus); (8) that Christ was seven months in
the womb (Epiphanius, from *tradition’) ; (¢) possibly the two lines of
Dom Morin’s fragment of Alexander :—!

Feria vf annuntiatus, feria § natus,

Jeria v baptisatus, feria vf passus,
provided that we harmonize this with a, by conjecturing feria 7 annun-
tialus, feria gf natus.

I added that these three points are to be found together in a
fragment of Victorinus, which I had on independent grounds recognized
as probably dependent on Papias, perhaps verbally.

§ 1. Hippolytus and a fragment of Viclorinus.

I quote the passage of Victorinus’s fragment De fabrica munds
from the only MS?*:—

fol. 725 ‘Ecce !septem cornula (cornua) agnuli, *septem oculos di, *septem
oculi stagnei (agnuli), septem oculi, ‘septem spf, *septem faces ardentes ante
thronum dei, *septem candelabra aurea, 7 septem osviculae, * septem mulieres apud

* J.T.5. April 1906, p. 459

2 Lambeth 414 (originally 851 in the Library of St Augustine’s, Canterbury).
This MS, used by Routh and others, had been lost sight of, and 1 should have
been unable to collate it, but for a letter from Mr A. Souter in the Athenasns,
Aug. 30, 1904, p- 240, mentioning that he had found it, with the help of Dr
M. R. James’s Ancent Libraries of Canisrbury and Dover. The fragment will be
found in Routh's Religuiae sacrae iii, reprinted in Migne P.L. vol. v.
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Esaiam, *septem ecclesise apud Paulum, °septem diacones, ''septem angeli,
12septem tubae, !*septem signacula libri, ¢septem septimanae quibus pentecosten
conclnditur, * septem septimanae apud Danihelum, item quadraginta tres septimanae
apod Danihelum, ¥apud Noe septem omniz munda in arca, 17 septem vindictae de
Cain, '* geptem anni remittendi debiti, }* lucerna cum septem orificis (-ciis), * septem
columnae sapientiae in domo Salomonis.

 Nunc igitur de inenarrabili gloria dei in providentia videas memorari ; tamen ut
mens parva poterit conabor ostendere. Ut Adam illum per septimanam reforma-
verit, atque universae suae creaturae subveniret (swbvemens?), nativitatess filii sui
lesu Christi domini nostri factum est. Quis itaque lege dei doctus, quis plenus
Spiritu sancto, non respiciat corde ea die Gabrihel angelum Mariae virgini evan-
gelizasse qua die draco Aevam seduxit ; ea die Spiritum sanctum Mariam virginem
inundagse qua lucem fecit; ea die in carne esse conversum qua terram et aquam
fecit ; ea die in lacte esse conversum qua stellas fecit; ea die in sanguine qua terra
¢t aqua foetus suos ediderunt; ea die in carne esse conversum qua die hominem de
humo instruxit ; ea die natum esse Christum qua hominem finxit; eadem die esse
passum quo Adam caecidit ; ea die resurrexit a mortuis qua lucem fecit.

‘Humanitatem quoque snam septimano (sepfenario) numero consummat, nativitatis,
infantise, pueritiae, adulescentiae, iuuentutis, perfectac actatis, occasum (-sus).
Iudacis quoque humanitatem suam etiam his modis ostendit, cum esurit, sitit, cibum
potumque dedit,' cum ambulat eas esse scit (ef sedef?), cum super cervicalems
dormivit. Cum autem freta aut procella () pedibus ingreditur, ventis imperat,
aegros curat, et clodus (-dos 3 m.) reformat, caecos [visu, mufos] eloquentia
institnit 2 videte dominum se esse nuntiari eiusdem (eisdems).’

Before this passage there is a comparison of the seven days with the
seven heavens and the seven gifts of the Holy Ghost, partly to be
quoted later. The long list of sevens is found twice in St Cyprian
(Zestimomia i 20, and ad Fortunatum 11). But St Victorinus is not
quoting from him, as I hope the appended note will clearly shew?®.

! Sumit is wanted. I suppose ¢dit will not do with pofum, even in Victorinus.

? We may perhaps read ‘caecis visum, mutis loquelam restituit’. Routh sug-
gested : ¢ Forte excidit “ surdos fecit audire et mortuos restituit,”’ leaving the gift
of speech to the blind as needing no emendation! But we want a seventh miracle.
Perhaps *freta pedibus ingreditur, ventis aut procellis imperat’. Or else ‘caecis
viwm, surdis auditum, mutis loquelam’.

* I give the two passages of St Cyprian. The text of that from the Testimonsia
is that of the MS L, from Hartel’s apparatus; that of the Ad Forfumatum is
Hartel’s text, except that 1 read Pefrus for petraws (2 mere slip of S, corrected by
the second band) :—

St Cyprian Testim. i 20 ¢Item in Basili]Jon primo: * Sterilis septem peperit,
¢t quae plurimos habebat filios, infirmata est.”” Filii autem ecclesiae septem sunt,
unde et ® Paunlus ecclesiis septem scripsit, et Apocalypsis Ecclesias septem ponit,
ut servetur septenarius numerus, ut ®dies septem quibus Deus mundum fecit, > ut
angeli septem, qui adsistunt et conversantur ante faciem Dei, sicut Raphael angelus
in Tobfa dicit, ™ et lncerna septiformis in tabernaculum martyrii, et * oculi Domini
septem qui mundum speculantur, *et lapis cum oculis septem, ut Zacharias dicit, et
{spiritus septem, et ¢ candelabra in Apocalypsi septem, et ™ columnae septem super
quas aedificavit domum sapientia apud Salomonem.’

Idem ad Fortunat. 11 ‘Quid vero in Machabaeis septem fratres, et natalium
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Victorinus next applies the seven days to the Humanity of Christ,
shewing that He sanctified the days of the week by certain events ; then
we hear of seven ages and of seven human and seven divine works.

The passage is corrupt and dislocated. Somewhat earlier in the

pariter et virtutum sorte consimiles, septenarium numerum sacramento perfectae
consummationis implentes? Sic septem fratres martyrio cohaerentes, ut primi in
dispositione divina %septem dies annorum septem milia continentes ut ‘septem
spiritus et Mangeli septem qui adsistunt et conversantur ante faciem Dei, et
% lucerna septiformis in tabernaculo martyrii, et ¢in Apocalypsi septem candelabra
aures, et *°aput Salomonem columnae septem super quas aedificat domum
sapientia, ita et istic septem fratrum numerus, ecclesias septem numeri sui
quantitate conplexus, ¢ secundum quod in primo Regnorum legimus sterilem septem
peperisse. Et *apud Esaiam septem mulieres unum hominem adprehendunt,
cuius invocari super se nomen exposcunt. Et ® Apostolus Paulus, qui huius numeri
legitimi et certi meminit, ad septem ecclesias scribit. Et ®in Apocalypsi Dominus
mandata sua divina et praccepta caclestia ad septem ecclesias et ecarum angelos
dirigit. Qui nunc. istic numerus in fratribus invenitur, ut consummatio legitima
conpleatur, Cum septem liberis plane copulatur et mater, origo et radix, quae
ecclesias septem postmodum peperit, ipsa prima et una super Petrum Domini voce
fundata.’

If we number the members of Victorinus’s enumeration, from 1 to 20, they recur
in Cyprian thus, Testim. 9, a, 11, 19, 3, 3, 4, 6, 20 ; ad Fortun. a, 4, 11, 19, 6, 30,
¢, 8, 9, b The addition in Cyprian which I have marked &, is not really an
addition,—the seven Churches and seven angels of the Apocalypse,—for Victorinus
discusses them at length in his commentary on the Apocalypse, and here he may
be supposed to refer to all the sevens in the first chapter of the Apocalypse under
the heading sepfem candelabra. The addition marked g is precisely what Victorinus
is commenting upon, viz. the seven days of creation. The addition in ad Forfse-
natum, c, ‘sterilis septem peperit’ is the point on which the passage of the
Testsimonia comments. The whole list in ad Fortunatum is to illustrate the seven
Maccabees, A very simple consideration will now demonstrate that Victorinus
has not used Cyprian. The treatise ad Forfunatum is later than the Testsmonia ;
it gives most of the same sevens, adding the sterslis septem pepenit which is the text
of the sermon in the former work. Both treatises cite the seven days which form the
text of Victorinus’s sermon, but are not in his list. But Victorinus has neither of
Cyprian’s texts,—neither the stenlis seplem pepenit nor the seven Maccabees. Yet
if he had made up his list out of St Cyprian's two lists, these two members of the
enumerations were just those he could not have avoided giving. On the other
hand Cyprian adds nothing to Victorinus except precisely the two points which
give occasion to his two lists. It is clear, therefore, that Victorinus did not borrow
from Cyprian, but that Cyprian has twice employed a source which Victorinus has
followed more closely and completely. Whether the points given by Victorinus
which are not in Cyprian were added by the former, or found in the source, we
cannot, of course, know. All we know is that Cyprian borrowed from a source in
which all the sevens were used to illustrate the seven days. (As Papias lived but
a few miles from Laodicea and Colossae, he was in a Pauline circle. The idea
that he knew nothing of St Paul is fortunately long since superannuated ; and
there is nothing impossible in his having put the epistles of St Paul to seven
Churches as a parallel to those of St John as in the Muratorian fragment.) On
the sources of the Testimonia sce J. R. Harris in Expositor, Nov. 1906.
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fragment we find ¢ Die quinto term et aqua foetus suos ediderunt’, else
one would have suggested in this passage aer or aera ef agua ; for birds
and fishes belong to the fifth day, and beasts to the sixth. Of the sixth
day the earlier passage has, as ours has, ‘ Ac sic Deus hominem de
humo instruxit.’ A little later, the comparison of the seven days with
the seven gifts supplies us with another list, the former of the following
columns ; the second column gives the list in our passage :—

1. cum lucem fecit. 1. qua lucem fecit.
2. cum caelum.
3. cum terram et mare. 3. qua terram et aquam.
4. cum solem et lunam caetera-
que clara. 4. qua stellas,
§. cum terram ac mare excitat, 5. qua terra et aqua foetus suos
ediderunt.
6. cum hominem finxit. 6. qua{gg;;;g:z %ig;gnomsmx't‘

Evidently it is the second day that is omitted. The Incarnation is
on the first day, the Nativity, with the Passion, on the sixth. Between
these there are wanted four stages of growth in the womb to correspond
to the four intervening days ; in fact, only three stages are mentioned,
for sm carne esse compersum comes twice over. The succession, milk,
blood, flesh, was a commonplace. We find it in St Augustine :—

! Sex, nouem, duodecim, decem et octo, haec in unum fiunt quadraginta quinque.
Adde ergo ipsum unum, fiunt quadraginta sex : hoc sexies, fiunt ducenta septua-
ginta sex. Diafur autem conceptio humana sic pmadm ot pnjia i primss sex
diebus quasi lactis habeat simslitudiy ) 8 conuertatur in

s deinde duodecim died lidetur, nlaqma ds et octo diebus formetur
usgue ad ynj'm’a lineamenta ommium membrorum, et hinc iam reliquo tempore
usque ad tempus partus magnitudine augeatur. Quadraginta ergo quinque diebus
addito uno, quod significat summam : quia sex et nouem et duodecim et decem et
octo in unum coactis, fiunt quadraginta quinque, addito ergo, ut dictum est, uno,
fiunt quadraginta sex. Qui cum fuerint multiplicati per ipsum senarium numerum,
qui huins ordinationis caput tenet, fiunt ducenti septuaginta sex; id est, nouem
menses et sex dies, qui computantur ab octauo calendas aprilis, quo die conceptus
Dominus creditur, quia eodem die passus est, usque ad octauum calendas ianuarias,
quo die natus est. Non ergo absurde quadraginta sex annis dicitur fabricatum esse
templum, quod corpus ecius significabat, ut quot anni fuerunt in fabricatione templi,
1ot dies fuerint in corporis Dominici perfectione.! (De Dixersis Quaestionibus, ad
Simpliciansm 56 ¢ De annis quadraginta sex aedificati templi’, begun a.p. 388.)

The same ingenious calculation is repeated by St Augustine in his
De Tvinitate (iv 5 n.9).' Only there he merely makes 46 x 6 = 276

1 The Ven. Bede, In S. loannis evang. Expos. ii 20, copies St Augustine Ad
Simpl. almost word for word; he begins ‘Tradunt enim naturalium scriptores
rerum *. He adds another explanation of the forty-six years from Augustine Tract.
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days equal to the nine months from March 25 to December 25 (of
these dates he says ‘sicut a maioribus traditum suscipiens Ecclesiae
custodit auctoritas °), and he says nothing of the milk, blood, and flesh,
the 6, 9, 12, and 18 days. In fact these only make 45, not 46, and
addsto uno, quod significat summam was an awkward expedient. From
what medical authority St Augustine got these numbers of 6, g, 12, 18,
1 do not know ; but they were not known to Victorinus, for they
cannot be made to give consecutive weekdays. Similarly Victorinus
cannot have meant March 25 and December 25, which cannot fall on
the same weekday. His only point of contact with Augustine is the
series : milk, blood, flesh, growth. We get the following scheme : —

1st day : Annunciation. Creation of light.
Fall of Eve.
and day : Conversion into flesh (?). ” 4y heaven.
3rd day : ” » milk. »» 4y earth and water.
4th day : ' y» blood. " ,y stars,
sth day : - ,, flesh, I sy (beasts?) birds and fishes.
6th day : Nativity and Passion. Formation of man.
Fall of Adam.
yth day : (Day of Rest.)
1st day : Resurrection. Creation of light.

But whether this diagram is so far correct or not, at least it seems
that even more is wanting. We should have expected to be told again
that Christ was taken prisoner (I) on the fourth day, Wednesday, as
Victorinus had said already : * Homo Christus Iesus, auctor eorum quae
supra memoravimus, tetrade ab impiis comprehensus est. Itaque ob
captivitatem eius tetrade(m) . . . superpositionem facimus.’' And
if so, we might suppose that the Baptism was mentioned on the fifth
day, e.g.: ‘ea die baptizatum esse Christum qua terra et aqua foetus
suos ediderunt.’

The repetition of the first day looks like an interpolation, and cannot
be retained unless we change resurrexit into resurrexisse.

X in Joann. ii 19 no. 12 (where that Doctor is borrowing from Pseudo-Cyprian
De duobus Montibus Sina et Sson 4 p. 108), to the effect that 46 = 'Addp = a’ + & +
a +u,i.e.1 + 4+ 1+ 40! Bede repeats the former explanation in a Homily,
Bk. i 22 ; and we find the same over again in the Chronicon Palatinum cap. 13-13
(Mai Spiclegiusn and P.L. g4, 1167). This chronicle is directed against the
Easter calculations of the ‘ Scotti’, L.e. St Columbanus, without doubt. The first
eleven chapters are from John Malala, and so is the list of Emperors (col. 1172-4).
As this list ends with the ninth year of Justin 1], it is clear that the chronicle of
Malala must have ended at that date. It is worth while noting this, in case it has
not been pointed out before, for the date of Malala is usually spoken of as doubtful,
and the end of his chronicle (abridged) is lost in the Bodleian MS, the only one.

! Epiphanius (Haer. 53, 26, clearly not from Hippolytus, but from the authority
from whom he got his own chronology) says IvAlauBdverar 82 v rplrp Tfi alrp &Y%,
i. e. Tuesday! (Cp. Didaskalia 21.)
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But the passage as a whole gives the three points which Hippolytus
seems to bave derived from Papias. It gives Sunday, the first day of
Creation and the day of the Resurrection, as the day of the Annunciation.
It applies to the growth of the humanity of Christ in His mother'’s womb
the seven days of creation, thus suggesting, though not stating, that the
period of gestation was seven months. Thirdly, as to the four days in
the two lines of Dom Morin's fragment, it explicitly gives the right
weekdays for the Annunciation, Nativity, and Passion, though it omits
to mention the Baptism,

Now it cannot but seem remarkable, not to say startling, to find just
these very points given in a single passage, when we remember that the
weekday ascribed to the Nativity is unique, and that the seven months
of gestation are only found (so far as I know) in Epiphanius. If we
can find sufficient reason for believing that Victorinus is reproducing a
passage of Papias, we shall have found an ample explanation of the
mysterious appeals to the Apostles which we found apparently
attributed to Hippolytus.!

§ 2. Victorinus borrowed from Papias.

It is certain that Victorinus in his Commentary on the Apocalypse
borrowed largely from Papias! Indeed his millenarian conclusion to

! It seems hardly necessary to point out that this passage of Victorinus and the
other tiny fragment which cites Alexander are quite independent of one another,
though the former seems to quote directly the source to which the latter goes back
indirectly,

! This is seen in the pre-Hicronymian form of the Commentary, as yet un-
published. Haussleiter (Theol, Literaturdlatt April 26, 1895, p. 199) pointed out
that Victorinus quotes Papias about St Mark. Prof. Rendel Harris (

1895, sth series, vol. i, ‘A new Patristic fragment,’ p. 453) has said : *The proof
of the borrowing must be left until Prof. Haussleiter's edition comes out ; but in the
meantime he has published sufficient text to enable us to recognize that the writer
was following a biblical argument for Chiliasm which made the same quotations as
Irenacus, and was in harmony with the interpretations given by that Father. At
the same time it is pretty certain that he is not retailing Irenaeus, of whom he
shews himself, as far as we can judge at present, quite independent.’ I have
transcribed the Vatican MS Ottobon, lat. 3288 A from a photograph; it contains
the Commentary on the Apocalypse in a form as yet unaltered by Jerome. An
claborate comparison with Irenaeus has convinced me that Prof. Harris is certainly
right. That Irenaeus is using Papias in Bk. v ch. 25-36 is obvious, not only from
the chiliastic matter, but from his actual citations of *the presbyters’ from time to
time (30, 1; 33, 3; 36, 1), while he appeals to Papias by name in 33, 3. Besides,

ius iii 39 implies that Irenaeus followed Papias, while the fragment of Philip
of Side (1) published by De Boor asserts it (sal Hawlas 3 mepl Ty xAsorraernpila
opdAreras, §f ol xal Elppraios), and perhaps so does Photius (Bibl. 232). The latter
seems to be quoting Maximus Confessor, or the source used by him (Schol. s
Dionys. Areop. ¢ de eccl. hier.’ 7).
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that work (omitted in St Jerome's revised edition of it) was clearly
based upon Papias, just as was the similar disquisition in the fifth book
of St Irenaeus. Detailed resemblances are not wanting in other points.
Victorinus—in the original form of his work—quoted Papias on Mark :
‘Marcus interpres Petri ea quae imminere (= in munere) docebat
commemoratus conscripsit sed non ordine[m] et incipit prophetae per
Esaiam praedicatio.” Again Victorinus makes the 24 elders mean the
24 books of the O.T.; and this is expressly attributed by Mommsen’s
catalogue (‘Cheltenham list’) to ‘the Presbyters’ (of Papias, no
doubt).! Again St Victorinus’s comparison of the four beasts with the
four Gospels, before St Jerome altered it, was parallel to that of
St Irenaeus, and yet a detailed comparison prevents us from supposing it
to be borrowed from St Irenaeus ; at least so it has seemed to me after
very careful study. There are other reasons for attributing this to Papias.
It is not necessary to shew at length how the twenty-four books of the

1 Mommsen's list has: ¢ Sed ut in apocalypsi Iohannis dictum est: “vidi xxiiii
seniores mittentes coronas suas ante thronum,” maiores nostri probant hos libros
esse canonicos et hoc dixisse scniores.” I cannot agree with the ingenious
translation of the last words, proposed independently by Zahn and Turner: ‘that
the 24 elders signify this.” 1 doubt whether divisse (why not dicere?) could
mean this, and I feel no difficulty in taking semiorys in two different senses, in the
first place as ‘the Elders of the Apocalypse’, in the second place as ¢ the
Presbyters of Papias’. I translate: ‘But as it was said in the Apocalypse of John
“] saw 324 elders casting their crowns before the throne', our predecessors
prove these books to be canonical, and that the Presbyters said this.’ We have
here two stages of tradition: masores nostri, and behind them sewiorss, which was
well understood to mean men who had known the Apostless Dom Morin has
called attention to Victorinus’s remark (J. 7. S. 1906, April, p. 456), but not to all
the three passages. They read thus in the pre-Hieronymian version (I cite from
a photograph of MS Vat. Ottobon. lat. 3288 A) : ¢ xxiiii seniores habentes tribunalia
xxiiii libri prophetarum et legis referentes testimonia iudicio. sunt autem xxiiii
patres xii apostoli duodecim patriarchae ' ( fol 6v. and 77.), and ‘alae testimonia ¢ * *
veteris testamenti sunt librorum ideoque xxiiii sunt tot numero quidet (i. e. quot et)
seniores super tribunalia’ (fol. 7v.), and ¢ sunt autem libri veteris testamenti qui
excipiunt xxiiii quos in epithomis Theodori invenimus’. For excprunt (the sign for
ur has been accidentally omitted) the Bidl. Cassin. (v 1 p. 7) gives exapimning,
no doubt the right reading, whereas the text in Bidl. Max. PP. has acoipéuntur, and
that of Migne (Gallandi) has recpsuniur. All these printed texts have inwies,
which probably represents St Jerome’s text. Is it possible that Jerome, not
knowing any more than we do what were the epitomae Theodor, changed
smvenimus to snvenies? 1 daresay Zahn is right in thinking the excerpta ex Theodoto
to be meant (Forschungem iii p. 129), and Sanday (Stwd. Bs¥l. iii p. 238) has
agreed with him. Now Dom Morin has arrived independently at the same view,
I do not accept Zahn’s argument that there swust have been a list in a lost portion
of the excerpia ex Theodoto, but it is possible. And I am ready to accept as quite
possibly true Dom Morin's suggestion' that the Muratorian fragment is & portion of
that work, rather than of the Hypofyposes, as 1 formerly tried to shew, Rev. Bin:

July, 1904. )
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O. T, the four Gospels and the seven Epistles of Paul are mystical
numbers likely to be borrowed from a common source. We saw
the seven Epistles taken by Cyprian and by the De fabrica mundi from
a common source, and in the Commentary on the Apocalypse Victorinus
enlarges upon the same point. (Of the Muratorian fragment I wish to
say nothing here.) The four Gospels and the four beasts occur
together in the earlier part of De fabrica mundi,

So far I have been summarizing at length an argument which
implies that Victorinus and Irenaeus have in many places copied Papias
independently. This will be admitted as fairly certain in the case of
the chiliastic passages; as to the other points a longer disquisition
would be needed. It must be added that it is probable that Victorinus,
if he used Papias, would sometimes copy bim word for word ; at least we
know that he treated Origen in this way :—

‘Taceo de Victorino Petabionensi et ceteris, qui Origenem in explanatione dum-
taxat Scripturarum secuti sunt ¢ expressermunt’ (Jerome Ep. 71, 2).

! Nec disertiores sumus Hilario, nec fideliores Victorino, qui eius (sc. Origenis)
tractatus mon s interpretes, sed ut auctores proprii operis transtulerunt’ (id. Ep. 84, 7).

Now there is much in the De fabrica mundi which it is impossible to
suppose borrowed from Papias, but there is much which seems most
likely to come from him. Not only the long list of sevens, which
5t Cyprian also gave, but the preceding list of fours may well be his.
The proof rests upon the fact that Papias was the first of the long line
of Greek fathers who occupied themselves with the seven days of
Creation, as we learn from Anastasius of Mount Sinai:—

AaBlores 1is dpopuds dx Haviov Toi wdrv 70 Tepaworirov, Toi &v 7§ Imornip
purjoarros, xal KAfuerros, Narralvov vijs "Arefardpéoaw lepbors, xal 'Appowiov
soparrirov, v dpxaiay xai wpdray ovweddv inymrdy, ds Xpiordv xal Ty dexAnoiay
viewr riw ifanpepor vonodrroy (im Hexaém. i, the Latin only, in P.G. 8g, col. 860).

ol pdv odw dpxabrepor Téiv lxxAnaidw iy, Aéyw B) #ihav 8 girboogor xal Tav
dsosrirow Spbxpovos, xal TMawias & moAds & “axirrov Tob ebayyehigroi poirnrhs, &
‘Iepaworirns . . . xal ol dug’ abrods wrevuarinis Td wepl mapadeioov iedpnoay es Ty
Xporo6 bxxAnoiar dvaepbpevor (ibid. vii).

It does not seem clear (or even very likely) that Anastasius had read
Papias, though his contemporary and fellow fighter against Monothe-
litism, St Maximus Confessor, had the book. It may be that he took
this information from Clement (whose dissertation on the subject will
have been in the first book of his Hypotyposes'), or from some other
erly writer. The application of the seven days to the Church will
doubtless have made the seventh day the millennium, proving the

! In the Hypotyposes Papias was used; at least the story of the writing of
St Mark’s Gospel is mediately if not immediately from him. Pantaenus was cited
by name (Euseb. H. E. v 11).

VOL. IX. E
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identity by the familiar saying that ‘ one day with the Lord is as a
thousand years’,! which we find thus cited by Justin and Irenaeus (who
both evidently founded their chiliastic theories on Papias) and by
Hippolytus.

We must now look at the whole passage from De fabrica munds,
quoted above, and detail the reasons for believing it to be founded
on Papias.

1. It has been shewn to give exactly the information which Annianus,
Epiphanius, and Alexander led us to believe was ascribed by Hippolytus
to ¢ one who knew the Apostles’, apparently Papias.

2. The De fabrica mundi does interpret the seven days as referring
to the Church, precisely in the way we should expect from Papias,
according to the account of Anastasius, the seventh day being the
millennium. The passage is corrupt, as usual : we are told of Old
Testament worthies who broke the Sabbath :—

‘Ut verum illum et iustum sabbatum septimo milliario annorum observaretur.
Quamobrem septem diebus istis Dominus singula millia annorum adsignavit, sic
enim cautum est : ‘ in oculis tuis, Domine, mille anni ut dies una'’ (Ps. 89). Ergo
in oculis Dei singula millia annorum constituta sunt, septem enim Chabet oculos
Dominus? (Zeck. iv 10). Quapropter, ut memoravi, verum illud sabbatum rerit
septimo milliario annorum in quo Christus™® cum electis suis regnaturus est’
(Apoc. xx 4).

Here- we find the obvious citation of Psalm 89, and of the Jocus
classécus from the Apocalypse, and all that a priors Papias should have
said. The parallel with Irenaeus is very close.*

3. But Anastasius says ‘of Christ and His Church’. How can the
seven days be interpreted of Christ? The fragment will tell us. The

! From Ps. Ixxxix 4, not from a Peter iii 8.

2 The MS has ¢ habeo oculos Domsins”’,

* So Routh for the manuscript reading ¢ ¢f septem milia anns in guo xps’. Migne
(following other edd. 1) omits s», which is in the MS.

* Haer. v 28, 3 Boais fuépais byévero 8 méopos, rocadrais xihiowrrdos owreAeiras.
xal 8id roiré pnoly # ypagn ‘xal ovvereréobnoar & obpards xal # yh xal wis & méopos
abrdv. wal owveréheger 3 Beds 15 Auépg 1§ s’ 7d Epya abrob & lxolnae, xal xaréwavoer
8 8eds v 1) Juépg 79 { dvd whrraw Tiv {pyov abroi’ (Gen. it 1,3). Totro 8 Zow
78y wpoyeyovbraw durynots xal 1w tgopéver wpopnrela. 'H yip duépa Kuplov &s o &g
iv ¥ obv Huépus avrreriheoras Td yeyovdra: pavepdy olw 81t ) owvriraa abrdy T4 ¢
&ros dariv. Cp. Justin Dial 81 p. 295, where the Psalm is quoted and then tl;e
text of the Apoc. is referred to. In a fragment of Methodius (ap. Pitra Anal. iii
610) which Zahn (G. X. i 313 note) thinks genuine, the citation is from 2 Peter,
and the reference to Apoc. follows as usual. The ‘thousand years as one day’ is
also found in Barnabas 15, in Iren. v 23, 3, in Hippolytus on Daniel, in the frag-
ments of Hippolytus against Caius, &c. What Victorinus has to say on Apoc.

xx 4 will be found given by Haussleiter, in the Theolog. Literaturbiati, o6 A;
1895, col. 16, from the Ottob. MS, pril
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same passage goes on to say that ‘the seven heavens agree with the
seven days’, and so do the seven spirits with the seven heavens.

‘FAuctor autem totius creaturae Iesus,’! verbo cognomen est ei . . . Hoc igitur
verbum, cum lucem fecit, sapientia vocatur ; cum caelum, intellectus ; cum terram
et mare, consilium ; cum solem et lunam caeteraque clara, virtus; [cum] terram?
et mare excitat, scientia ; cum hominem finxit, pietas ; cum hominem benedicit et
sanctificat, timor Dei nomen habet.’

If this is not thought to be a direct application to Christ, we shall
finda better one in the passage already cited, emendated, and discussed ;
we saw the growth of His human Body in the womb applied to the
seven days of the week ; we saw that His ‘humanity was consummated’ by
seven stages of life, from birth through childhood to manhood and death ;
that it operated in seven kinds of divine works and seven kinds of human
works? And all this was in illustration of the hexaémeron of creation,
thus exactly corresponding to the statement of the monk of Sinai.

4. The reference to Eve will need a longer handling: ‘ea die
Gabrihel angelum Mariae virgini evangelizasse qua die draco Aevam
seduxit’ The doctrine that Mary corresponds to Eve is found in
Justin Dial. yo1 p. 327 ¢ (he knew and used Papias’s work, I think),
in Irenaeus iii 22 and v 19 (he made great use of it), in Tertullian
De carne Christi 17 (where Irenaeus is certainly the authority), and in
Epiphanius and the later Fathers. Now Irenaeus may have elaborated
what he found in Justin, or we may simply say that it was already a
preacher’s commonplace, or we may think that both used a common
source, But in any case what we find elaborated by Justin may very
well have been hinted at by Papias. One point, however, is of itself
interesting ; it is the use both by Justin and by Victorinus of the
‘Western ’ interpolation in Luke i 28 xai eloedBiv wpés adrpy 6
dyydros Tedayyelicaro admp xail elre. The authorities for this
variant are A 229 262 * 2Pe 6re syrP Justin ; b Ado, Victorinus (evange/i-
savif); ae fi*1 (benedixif)’. Remark how varied is the evidence:
Greek-Western, African and European Latin, Syriac. It is impossible
to doubt that D has here, as often, lost the original Western reading of
its parent.

! The MS has * auctoritatesn lotius crealurae sustus’; the correction is Walker’s.

! oi is added by the second hand ; the first hand wrote ferrae, the second hand
changed ¢ to s.

* This would have made a good excerpt for the Fathers of the seventh century
o quote agminst the Monothelites, St Maximus seems to have known Papias's
book (though perhaps Anastasius of Sinai did not), and one is surprised he did
oot notice this passage.

¢ I do not know that the readings of Justin and Victorinus have been chronicled
until now, at all events the latter. That of Ado (viii id. Octobr.) was given by

wy friend and confrére Dom Quentin in his most interesting paper on Codex Bezae
ia Rewis Bénéd, Jan. 1906.

E 2
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But the reading of Victorinus is particularly noticeable, because
there is no reason, I think, to connect his readings in general with
those of the Codex Veromensis, which alone gives evangelisavit. He
perhaps often translated his quotations from a Greek Bible, but in the
present passage he is more probably literally rendering his source. His
source for the whole passage was not Justin, but his likeness to the
parallel passage of Justin is remarkable :—

Justin : Hapddvos ydp obon Eba xal dpbopos, Tdr Aéyor v dwd voU Speas gwAra-
Boica, wapaxcly wal Ghvarcy {rese lwiary 32 xal xapdr AaBoiee Mapia ) wapbéves,
edayyehlopivy abrj TaBpih dyyéde . . . dwenpivaro: Tévorré po . . . #al Sed
rabrys yeybvwyrar obros . . . 8 ob 1év 7€ Spuv kai Tods dpowddrras dyyilovs «al

Victorinus : ea die Gabrikel angelum Mariae virgini evangelisasse qua die druco
Aevam seduxit.

Victorinus has not emphasized like Justin (and Irenaeus, &c.) the
virginity of Eve when she fell, but he mentions that of Mary. The
parallel is between the speech of the angel and that of the serpent.
And the rare evangelisavit gives a further resemblance.

No doubt the connexion would not be obvious, were it not that we
had already brought home the Victorinus passage to Papias with great
probability. It seems that Justin may have been developing the same
passage of Papias which Victorinus has used.!

5. Let us turn to the condemnation of Papias by Eusebius : S¢épa
ydp Tou cpuixpds dv Tov voiv, Gody &k Tov adrod Adywy Texpnpdperer elmey,
aiveras (H. E. iii 39) ; * to judge by his own words, Papias was of very
small understanding’ One naturally takes this to mean ‘to judge by
the silly chiliastic interpretations he puts forward’; but it might also
mean : ‘to judge by his own words about himself,’ or more literally :
*if I may so speak, taking the expression from his own words.’

' The sentence of Victorinus is so short that he could not parallel the whole
of Justin's passage ; one would suppose the simpler and shorter to be nearer the
original thought. Justin’s idea of Eve listening to the serpent, Mary to the Angel,
is implied by Victorinus. Irenacus has greatly developed the thought, especially
in the notion of the disobedience of Eve retracted by the obedience of Mary, after
the model of Romans v 19. Attention must be called to the drmaco for serpens in
Victorinus; he is of course thinking of the 3pdraw in Apoc. xii 3 ; consequently he
probably thinks of the woman in that chapter as Mary. But there is no direct
trace of this thought in his Commentary on the Apocalypse, where he says of the
woman ‘ ecclesia est antiqua patrum et prophetarum et sanctorum apostolorum ?,
ctc. The dragon is the devil, ‘diabolus est, angelus refuga,’ etc. The child is
‘He who was born without seed’; the Mother is therefore the Virgin Mother,
representing the Church. I suppose this is the usual interpretation both among
the ~l-'alliers and the moderns. Bat it is curious that Victorinus in the chiliastic
ending of his Commentary conversely calls the dragon of the Apocalypse ‘anguis’
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Tum back to De fabrica mundi, at the beginning of the quotation
given above: ‘Nunc igitur de inenarrabili gloria Dei? in providentia
videas memorari ; tamen ut mens parva poterit, conabor ostendere.’
Now mens parva is the most exact translation possible of ouixpds vois.
Is it possible that Eusebius, in his vexation at the obstinate mil-
lenarianism of a sub-apostolic writer, seizes upon an expression used by
Papias of himself in quite commonplace humility, and brutally declares
that itis just the epithet which suits him? *For indeed he had a very
“small mind ”, if I may use his own expression.” I think it at least
worth while to make the suggestion, and the reader can laugh if he likes.

6. Then we have had the proof that Victorinus and Cyprian were
both using an earlier writer on the number seven, who probably was
commenting on the seven days ; and considerations as to the numbers
4 and 24 were attributed to Papias.

7- Lastly, the words of De fabrica munds about the seven ages through
which Christ passed seem to be the very words upon which St Irenaeus
founded his notion that our Lord lived to the age of fifty or thereabouts.
This will furnish the matter of our last section.

§ 3. St Irenacus on the age of Christ.

The well-known passage of St Irenaeus runs as follows :—

ii 22, 4-5 ¢ Triginta quidem annorum existens cum veniret ad baptismum, desnde
magistni aelaton perfectam habens, venit Hierusalem, ita ut ab omnibus juste
audiret* magister; non enim aliud videbatur et aliud erat, sicut inquiunt qui
putativum introducunt ; sed quod erat, hoc et videbatur. Magister ergo existens,
magistri quoque habebat aetatem, non reprobans nec supergrediens hominem,
deque solvens [suam] legem in se humani generis, sed omnem aetatem sanctificans
per illam quae ad ipsum erat similitudinem. Omnes enim venit per semetipsum
salvare : omnes, inquam, qui per eum repascuntur in Deum, sufantes et parvulos et
pueros et suvenes et sensores. Ideo per omnem venit actatem, et smfansibus infans
fctus, sanctificans infantes ; in parvulis parvulus, sanctificans hanc ipsam habentes
sctatem, simul et exemplum illis pietatis effectus et iustitiae et subiectionis; in
uvembus suvenis, exemplum fuvenibus fiens et sanctificans Domino, sic et sesior én
semiorbus, ut sit perfectus magisier in omnibus, non solum secundum expositionem
veritatis, sed ot secumdum aetaten, sanctificans simul et sewiores, exemplum ipsis
quoque fiens; deinde et usque ad noriem pervenst, ut sit ¢ primogenitus ex mortuis”,
‘'ipse primatum tenens in omnibus”, “princeps vitae”, prior omnium, et praecedens
omnes,’

I have italicized certain words for convenience in referring back to
the passage.

! Cp. Irenaeus iv 38, 1 dr 7 dpbdpry abroi 84¢p, Latin ‘in sua inenarrabili
Goria’.

? Harvey makes the astounding comment : ¢ The Claromontane reading audsres
followed by Massuet makes no scnse!’ Of course it means ‘was called’, like
dxotw, of which it is the rendering, and like ¢ hear’ in Spenser, Milton, etc.
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Though many of the early Fathers, or most of them, held that our
Lord’s public ministry lasted only one year, St Irenaeus thinks this
opinion heretical. At the beginning of this chapter he had shewn it to
be inconsistent with St John’s Gospel. In the passage 1 have quoted
he states that though Christ was 3o at His Baptism, He did not come to
Jerusalem to teach until He had attained the magistri perfecta actas, for
it would have been against His own law to preach when younger. The
age of forty is meant.

St Irenaeus goes on, He wished to save and sanctify all ages,
infanles, parvulos, pueros, iuvenes, seniores, Here are five ages
enumerated, apparently as exhaustive. He takes them up again,
infantes, parvuli, iuvenes, seniores. This time pueri are omitted, and
he makes it clear that semiores are in ‘the perfect age of teacher’, ‘sic
et senior in senioribus, ut sit pesfectus magister in omnibus . . ., sed et
secundum aetatern! One point is added, death, which Christ also
sanctified. The scheme will be one of seven stages, if we supply
‘birth’, as the mention of death obliges us to do.

10 29
1. (nativitas).
2, infantes. infantes.
3. parvuli, parvuli.
4. pueri.
5. iuvenes. luvenes.
6. seniores. seniores or perfecti.
7. mors.

In English it would seem extremely odd to say that man’s life is
divided into (1) babyhood, (2) childhood, (3) boyhood, (4) youth,
(5) grown-up age. We should expect this last to be developed into
‘prime of life’, ‘ middle age’, ‘old age’, ‘senility or decrepitude’, if
the first four divisions are to be balanced. Of course ‘youth’ lasted
longer in the view of the ancients. A Roman was technically a fwovenis
until 46, when he became a semex. Cicero makes old age follow
incontinently upon youth: °Citius adolescentiae senectus quam
pueritiae adolescentia obrepit’ (De Semect. ii). St Benedict makes
fifteen years the limit of infancy: ¢ Infantum vero usque quindecim
annorum aetates . . .’ (Reg. 70). Sallust calls Caesar adu/escens at 33
or 35 (Cat. 49). Varro counts pueri up to 15, adulescentes up to 3o.
Cicero calls Cassius an adwlescens at 34 ; he applies the same word to
Brutus and Cassius at 41, and to himself when consul at 44 (Orat. ii 2;
Phil. ii 44 and 46). We cannot give Greek examples, as we cannot
tell what Greek words St Irenaeus used.!

! Probably nfantes, parvuli, pueri, iuvenes, seniores render Bplgn, vimio, waides,
véo, wpeoPBuTepor, but one cannot be at all certain, Prima, perfecta and provectior
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But such considerations do not destroy the difficulty. The key seems
to lie in the fact that Irenaeus makes senior acfas the perfecta actas.
The four kinds of youth do not represent four-fifths of human life, they
are four stages on the way to perfection, relela HAwia, and no account
is taken of the descent, the decline which begins after this. It would
be an imperfection, not assumed by Christ. Irenaeus continues :—

‘Il antem, ut figmentum suum de ¢o quod est scriptum * vocare annum Domini
acceptum” affirment, dicunt uno anno eum praedicasse et duodecimo mense passum,
contra semetipsos obliti sunt, solventes eius omne negotium, ef magr's mecessarsam et
magis Aonovabilem aclatem eius aufereniss, sllam inguam provectiores, in gua ot docens
proserat umsversis. Quomodo enim habuit discipulos si non docebat?! Quomodo
autem docebat magistri actatem non habens?! Ad baptismum enim venit nondum
qui triginta annos suppleverat, sed qui inciperet esse tanquam triginta annorum :
(ita enim qui eius annos sagmﬂcav:t Lucas posuit: ¢ Jesus autem erat quasi inci-
piens triginta annorum’’ cum vemret ad baptismum), et & baptismate uno tantum
anno praedicavit ; splens ty an passus est, adhuc suvenis exsistens,
et qus mecdsusn provectiorem haberel aetatem. Quia autem Iriginta um aclas
prima sndolis est suvenss, o extendituy usque ad quadragesimum anmum, ommuss
quilibet confitebitur; a quadragesimo aulem et guinguagesimo anno declinat iam in
aclatesn semsorem, quam habens Dominus noster docebat, sicut Evangelium et omnes
seniores testantur qui in Asia,’ etc.

The heretics, he says, make our Lord preach just 12 months from
His entrance upon His joth year; so that He lived only 30 years
complete, and was but a youth.! For *‘every one will agree’ that
the first maturity of youth (aefas prima indolis iuvenis, fhxia % wpdry
7Bovs véov, I suppose) is 30, and it (i. e. aetas indolis iuvenis) extends to
40: ‘Then begins a decline into aetas senior, jlxia wpesBuvrépa, ‘older
maturity or manhood,” until 50.* 1 presume #ndoles fuvenss will be

artas will be wpdry), reAeda and zpoBefnavia (1) YAwia. St Basil, Hom. i Ps. cxiv 5,
bas wauBior to 7 years, wais to 14, {gnBos to a1.

' It would seem to be assumed that the Birthday and Baptism day were the
same, as indeed the Easterns kept them on January 6, until at the end of the
fourth century they borrowed the Western Christmas. Did Irenaeus, or did
Ptolemacus, already set down January 6 for both events? Certain Basilidians
placed the Baptism on that day (Clement Stroms. i 21 pp. 407-408 Potter).

' Harnack has taken aefas somor to mean literally old age, Grasemalter, and not
merely (as it does) ‘older age’, and he supposes that Irenaeus is trying to
minimize this testimony (Chromol. i 335 note): ‘ The Presbyters of Asia Minor had
witnessed that Jesus had arrived at old age, as a tradition received from John:
Irenacus believes, on the ground of the Gospel of John, that He arrived at an age
of 40-50 years, and seeks to harmonize the two traditions.” The careful exposition
1 have given is enough to shew that this incredible view is not correct. Zahn was
right in his reply (Forschungen vi 63 note). It is clear that Irenaeus is not
minimizing the witness of the Presbyters, but strains it to the uttermost. ‘As
be has forced the testimony of the fourth Gospel to say more than it really does
say, 80 also he may have strained the testimony of ¢ all the elders” in the same
direction’ (Lightfoot Sugerwat. Relig. p. 347).
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from about 20 till 40 ; aetas (= jHluxia) is 30-50. They overlap, and
30~40 is therefore HAwia 7Hfovs véov, the manhood of youth, as opposed
to the older manhood 40-50. The ¢ perfect age’, or *perfect age of a
teacher’, is 40, while the ‘firs¢ aetas indolis iuvenis’ is 30. Similarly in
ili 3, 3 év 1 wpdry Huiv Huxie must mean ‘in the first decade of man-
hood’ or ‘in early manhood’, that is about 3o—40, or 30-35, and
cannot mean less than 3o, at which point St Irenaeus has set the
beginning of Hlxia in its youthful period.! The whole system is as
follows :—

1. [Nativitas]

2, infantes o-10.

3. parvuli 10-20,
a

4. pueri b 20-30.

5. iuvenes| § } 30-40 (30 Manhood begins).
o=

-4
6. perfecti or seniores[igs 40—-50 (40 Perfect age).

7. mors

But there is a confusion of thought in that Irenaeus makes it an
imperfection not to have arrived at near 50, although the °perfect age
of a teacher’, the ‘more necessary and honourable age’ of 4o begins a
decline towards 50, so that 4o~50 is a less perfect period. I can only
suggest that he has misunderstood a system which made the sixth stage
not a period, but a perfect age attained.

We now come to the authorities for this view of Christ’s age,
Scripture and Tradition. Tradition is taken first:—

sicut evangelium

et omnes seniores testantur, xal wérres ol wpeaPiTepo paprvpoiow,
qui in Asia apud ol xard Ty 'Agiar

Iohannem discipulum Domini ‘Iodryp 1§ Tov Kvplov pabyry
convenerunt id jpsum oupBeBAnxéres

tradidisse eis Iohannem. rapadedanéva: [rairal T riv ‘Tadrryy.
Permansit autem cum eis rapépevey ydp abrols uéxp

usque ad Traiani tempora. r&» Tpaiavoy xpdvew,

¢ Quidam autem eorum non solum Iohannem sed et alios Apostolos viderunt, et
haec eadem ab ipsis audierunt, et testantur de huiusmodi relatione. Quibus magis
oportet credi? Utrumne his talibus, an Ptolemaeo, qui Apostolos numquam vidit,
vestigium autem Apostoli ne in somniis quidem assecutus est}’

Beyond all question Irenaeus is quoting from Papias ; we have only

! See additional note at the end of this article.

? raira is not found in the citation by Eusebius (though Rufinus has llax), nor
in Syncellus, but (fesfe Grabe) in Nicephorus. Zahn suggests that 1d ipssms rather
renders ralrd or rairs (Forsch. vi 61 note 3).
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to compare v 33, 3, where Irenaeus thus introduces the saying of the
Lord about the vine with ten thousand shoots :—

‘quemadmodum Presbyteri meminerunt, qui Iohannem discipulum Domini
viderunt, audisse se ab co . . .’

And after the citation he continues :—

Haec autem et Papias Iohannis ratra 8¢ xai Hawias Twdwov peév
auditor, Polycarpi autem contuber- dxovorys Moluvxdpmov 8¢ éraipos
nalis, vetus homo, per scripturam yeyovds, dpyaios dwip, yypddus
testimonium perhibet in quarto li- émpaprvpet év 74 rerdprp TV adrod
brorum suorum, sunt enim illi quin- BiBNwv Tt yap adrd wérre
que libri conscripti. BiBAia ovrreraypiva.

In the former sentence we have * the Presbyters who saw John’, .just
as in our own passage ol wpeoBirepor, ol xard T 'Aciav ’lwdny . . .
ovpfefAnnéres. But the second sentence explains that this witness is
written in the book of Papias. Zahn (Forschungen vi p. 89) has
insisted that the ~a/ means that Papias ‘also’ witnessed, i.e. that
Irenaeus confirms the oral testimony of the Presbyters by the additional
written witness of Papias. This seems to me quite impossible.
Irenaeus means ‘not only did they witness the fact, but also Papias
has consigned their testimony to writing’. We know that this was
precisely what Papias claimed to have done. But Papias was one of
them, a ‘hearer of John’. Now St Irenaeus is trying to make the most
of his evidence. We need not suppose that here, or in v 30, 1; 33, 3;
36, 1, where ‘the Presbyters’ are cited, Papias had made any special
quotation from ‘the Presbyters’. But his Preface (Euseb. A. £. iii 37)
claimed their authority in a general way for his doctrine, and he himself
was one of them to St Irenaeus. Consequently St Irenaeus is ready
to quote any remark of Papias to which he happens to take a fancy, as
2 tradition witnessed by ‘all the Presbyters who consorted with John
in Asia’,

1 suppose that for the age of our Lord he depends on a passage
of Papias,' which he presumes to rest not merely on the authority

! Another point, in itself of great importance, suggests that a written authority
ishere quoted. The words Hapéueive yap alrois péxp réw Tpaiavod xpévary (where
aérois means ‘the Presbyters who knew John') occur again in iii 3, 4 'AAA xal #
& ‘Bgéoy dxsAncia imd TavAov uiv refepehiapéry, Tadvrov 3¢ wapapeivarros abrofs
Mxp Tiow Tpalavol xpbvaw, udprvs dAnbhs dori 7ijs Tév 'AwooréAor wapadéoews. The
Fepetition of this phrase word for word suggests, or rather implies, that it is a
verbal citation from a written source. The way in which it is inserted as an
.‘”llive absolute in the second passage is a confirmation of this, when considered
n connexion with the awkwardness of alrois, which now refers vaguely to the
members understood in # & 'E¢éoy dxxAnofa. It 1s besides to be expected that
Papias will have somewhere mentioned to what late date John conversed with the
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of that disciple of John, but on that of all the disciples of John ;
for indeed, if one disciple of John testified that our Lord lived to
the uge of fifty, or nearly, all of them must have known this, and
the testimony of Papias could not be isolated.!

And he was no doubt strengthened in his view by the fact that it was
St John who in his Gospel shewed that Christ went up for more than
one passover to Jerusalem (as Irenaeus had just proved), and again
St John who testified that He had taught at Jerusalem publicly,i.e. as
a ¢ perfect master’. St Irenaeus now clinches the argument by shewing
that St John represents the Jews as recognizing that Christ’s age was
between forty and fifty. I give this remaining portion of our passage
in a note.?

The argument is very forcibly put. We can well conceive that to

Presbyters. (Perhaps Papias had Huiv for atrois.) 1 take it that the phrase is
certainly borrowed from the book of Papias.

? A perfectly clear reference to the Prologue of Papias is contained in the words :
¢ Quidam autem eorum non solum Ichannem sed et alios Apostolos viderunt,’ for
they are based on Papias's declaration that he used to ask the Presbyters what this
and that Apostle used to say. (Of course Irenaeus never thought of identifying
¢ Presbyters’ and ‘Apostles’ in that sentence, as several moderns have done, e. g.
Zahn, Bardenhewer, Michiels. But that point I cannot deal with here.) These
references to the Prologue seem to me to imply that Irenaeus found in the passage
of Papias which he employed no definite appeal to the Presbyters, so that the
bishop of Lyons was driven to fall back upon the general appeal in the Prologue to
Apostolic tradition through the Presbyters,

3 ¢Sed et ipsi qui tunc disputabant cum Domino Iesu Christo Iudaei apertissime
hoc ipsum significaverunt. Quando enim eis dixit Dominus: * Abraham pater
vester exultavit ut viderct diem meum, et vidit, et gavisus est,’” responderunt ei :
“ Quinquaginta annos nondum habes, et Abraham vidistit” Hoc autem conse-
quenter dicitur ei qui iam xL annos excessit, quinquagesimum autem annum
nondum attigit, non tamen multum a quinquagesimo anno absistit. Ei autem qui
sit xxx annorum diceretur utique : ¢ Quadraginta annorum nondum es.”” Qui
enim volebant eum mendacem ostendere, non utique in multum extenderent annos
ultra actatem quam eum (eam, Harwey) habere conspiciebant : sed proxima actatis
dicebant, sive vere scientes ex conscriptione census, sive coniicientes secundum
actatem quam videbant habere eum super quadraginta; sed ut non quse esset
triginta annorum. Irrationabile est enim omnino viginti annos mentiri eos,
velentes eum iuniorem ostendere temporibus Abrahae. Quod autem videbant, hoc
et loquebantur; qui autem videbatur non erat putativus sed veritas. Non ergo
multum aberat a quinquaginta annis ; et ideo dicebant ei : ¢ Quinquaginta annorum
nondum es, et Abraham vidisti?” Non ergo anno uno praedicavit, nec duodecimo
mense anni passus est. Tempus enim a trigesimo anno usque ad quinquagesimum
numquam erit unus annus, nisi si apud Aeones eorum tam magni anni sunt deputati
his qui apud Bythum in Pleromate ex ordine resident, de quibus et Homerus poeta
dixit, et ipse inspiratus a Matre eorum erroris : ol 3¢ 8¢ol xdp Znwi xabyuevor fryopdew-
7o Xpuoéy v Bawédy [quod Latine ita interpretabimur: Dii autem apud lovem
considentes tractabant aureo loco).’
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Irenaeus it seemed simply invincible, and that it strengthened him in
what was apparently a misunderstanding of the words of Papias.

§ 4. Papias on the Age of Christ.

What did Papias really say? I have already indicated that the
answer seems to lie in the short passage of Victorinus De Fabrica mundi
of which I have said so much.

* Humanitalem guogue suam seplenario NUMEIO consummal, nalivitalss,
infantiae, pueritiae, adulescentiae, iuventutis, perfectac aetatss, occasus.’

On the last word Routh remarks: ‘De morte vox interdum ad-
hibetur.’

The parallel with the system of St Irenaeus is exact, and it confirms
our suspicion that in the sixth place, of the alternatives senfor aefas and
perfecta aetas, the latter was in Irenaeus’s source and not the former :—

Irenacus Greek (1) Victorinus Age
1 [nativitas] nativitas
2 infantes Bpédm infantia [o - 10]
3 parvuli wijmio pueritia [10=20]
4 pueri waides adulescentia [z0 - 30]
§ iuvenes véo iuventus 30 — 40
6 perfecta aetas Hwia redela  perfecta aetas ¢ 35?7
7 mors occasus

a. It need hardly be pointed out that Victorinus is not using
Irenaeus. He is engaged in a discourse on the mystical number seven,
whereas there is nothing in the passage of Irenaeus which suggests
seven. We only made up seven stages by combining two lists of five,
adding the necessary mafivstas.

5. There is a difference of translation in 3 and 4, parvwii and pueri
being represented by pueritia and adulescentia. But Victorinus used
the abstract nouns, and there is none corresponding to parvuii ; he was

! I have put 35 as the dAuxia Terela, though Irenaeus attributes the age of 30-40
to the preceding stage, so that the number reached should be 40; for if HAwia
#6ovs véov, early manhood, is from 30-40, and 3o is the first year of it, 35 may be
taken roughly as its perfection. Again, the dictum of Psalm 89 (go) was so well
known that we expect the perfection of life to be half of the 70 years of man’s
age. But against this it may be urged that the highest point of perfection will be
just where decline begins, i.e. 40. But all this is according to Irenaens. We
have no reason to suppose that Papias intended any exact divisions. To make up
the number of seven he was obliged to make four periods before aefas perfecta, but
we need not suppose that he meant them to be exact decades. It is sufficient to
realize that any age between 30 and 40 could be represented as perfect maturity of
manhood.
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practically obliged to use pweritia, and to find another word sach as
adulescentia for the next stage.

¢. Thus the two systems are undoubtedly identical. They apply to
Christ four stages of growth and one of perfection, besides birth and
death. The system is not a popular or heathen one, but was obviously
invented to suit the life of Christ.

d. Clearly Victorinus and Irenaeus are dependent on a common
source. We have already seen that the source of Irenaeus is as good
as stated by him to be the book of Papias. We thus gain a singular
confirmation of our attribution to Papias of the longer passage of
Victorinus from which this sentence is taken.

e. Irenaeus is a bad witness to the original form of the passage, for
in the first place he has not quoted the seven stages right off, and in the
second place he has misunderstood it.

/- Victorinus on the contrary gives the passage very shortly but
clearly, and emphasizes the number seven. Now the whole system was
obviously made up for the sake of that mystical number, and in order to
shew that Christ sanctified all that is perfect in humanity, and that His
humanity was perfect. It would seem a priors likely, therefore, that
Victorinus has preserved the passage in its original setting, as one out of
a number of mystical sevens, and as a part of the application to Christ
of the seven days of creation which Anastasius of Mount Sinai knew
Papias to have elaborated.!

I conclude, then, that Victorinus and Irenaeus have used the same
passage of Papias. Irenaeus has misrepresented it; Victorinus has
given it faithfully. If our conjecture about mens parva was justified,
we may even believe that he has given an almost verbal rendering from
the Greek. Further, if that conjecture stands, the passage is a con-
coction of Papias’s own ‘little mind’, and he did not base it on tradi-
tion. And if this be so, we need only suppose that Hippolytus and
Irenaeus were misled by the prologue to believe that all Papias’s state-
ments rested on the witness of the Presbyters. It was not unnecessary
for Eusebius to draw attention to the fact that Papias himself spoke
slightingly of his own assertions, and did not set them all up as Apostolic
traditions.

It is easy to see how Irenaeus was led into an erroneous interpretation

! Humanitatem suam consummat, ‘ He makes perfect His human nature by these
stages,"reminds us of St Irenacus’s ‘deinde et usque ad mortem pervenit, ut sit
o prunogemtus ex mortuis”, *’ipse primatum tenens in omnibus”, ¢ princeps vitae ",
prior omninm, et praecedens omnes’; where it is meant that Christ became first of
all men, young or old. Similarly Irenneus says clsewhere (iii 18, 7): ‘Qua-
propter et per omnem venit aetatem, omnibus restituens eam quae est ad Deum
communionem.’
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of Papias’s harmless mysticism, by his desire to go as far as he could
against the heretics, and by his mistaken explanation of ‘Thou art
not yet fifty years old . I infer from all this argument that Papias was
more credible than Irenaeus, though probably less interesting, and that
there is no reason to suppose that ¢ the Presbyters ’ were a ¢ Gesellschaft

betrogener Betriiger’.!

JoHN CHAPMAN.

! So Corsen called them, Monarchianische Prologe, T.U, xv 4 p. 109,

Additional note on the date of the birth of St Iremaeus.

St Irenacus tells us (iii 3, 3) that he had seen St Polycarp & 1§ wpdrp Hudv
Pusig. Harnack thinks 15 was the age, i. e. the same as wais d» &7, the age at
which Irenaeus saw Florinus, then a courtier, in company with Polycarp.
Prof. Gwatkin rightly pointed out that this was too young for the word jAuxia,
and preferred 20 (Comlemp. Rev. 1897, pp. 331-326). Indeed HAixia, when used
absolutely for an age, means manhood, military service. But we have seen that
Irenaens had defined it only a few pages back as beginning at 30! Here wpdmy
Huxia will be much the same as artas indolis suvenis which begins at 30. As I have
shewn in the text, Irenaeus certainly means that he was over 30 at the end of his
interconrse with Polycarp. He implies ¢ 1 was not a mere boy, I was in my early
manhood, though it was long ago’.

Now the death of Polycarp is usually placed in 155. (I myself argued in Revue
Béned. 1903, 145~149, that we must date it 166, if Schmid’s chronology of Aristides
was right. But Ramsay and others are so positive that Schmid is wrong, that
I presume we must follow Waddington.) Therefore Irenacus was born before
115, indeed hardly later than 120 ; for there is no reason to suppose that he was in
Asia at the time of Polycarp’s martyrdom, and tradition represents him as engaged
in lecturing at Rome at that time. If we placed his birth ¢. 140 with Harnack,
he would have been only 37 when he became bishop, and only about 44 when he
published his great work! Yet he evidently writes as an old man, giving his
recollections of a past now in danger of being forgotten.

On the other hand he says that the Apocalypse was written in Domitian’s reign,
oxeddy éxl Tis Hueripas ~yeveds, ‘almost in our own generation,’ as contrasted,
1 suppose, with such ancient writings as the Synoptic Gospels and Pauline
Epistles (c. 50-70). I hardly think a man born under Hadrian (117-138) would
speak thus, but one born in the last years of Trajan (97-117) would naturally do
so. I therefore take it that Zahn's date, 115, twenty years after the Apocalypse, is
not far wrong (Forschumgen vi 29 note). If Irenaeus was born in 116 he was
2 ‘boy’ of 14 if Florinus came with Hadrian in 129 to Smyrna (sb. 30) ; he was 39
at the death of Polycarp, whom he may have seen for the last time some years
before ; he was 61 when he became bishop, a probable age ; and he was about 68
when he published his great work, ¢. 184, after many years of work at it. If
Florinus was born in 110 or 112, he might live to be excommunicated by Victor

(191), though Zahn may possibly be right that he was already dead when Victor
wrote, '



