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PRAYER FOR THE DEPARTED IN THE
FIRST FOUR CENTURIES.

To pray for the departed seems to be, in the last resort, an
instinct of natural piety. Men who have grasped the continuity
of human life before and after death, and believe in the efhicacy
of prayer, are moved by natural affection to remember in their
prayers the souls of friends and relatives who, though dead to the
world, are still alive in the sight of God. Thus when prayer for
the dead first appears among the Jews, it is connected with
faith in the Resurrection. The epitomist of Jason of Cyrene’s
lost work on the Maccabees points out that Judas Maccabaeus,
in providing for a sin-offering to be made for certain Jews who
had fallen in the war, ‘ took thought for a resurrection ; for if he
were not expecting that they which had fallen would rise again,
it were superfluous and idle to pray for the dead.’!

It might have been supposed that the Church, with her
living hope of immortality, her fuller knowledge of the condition
of the dead, and her strong sense of corporate union with de-
parted members of Christ, would from the first have com-
memorated her dead, both in private devotions and at the
Eucharist. Yet the first century has scarcely any evidence to
offer upon the subject. The New Testament contains but one
passage which can fairly be construed as a prayer for the dead.*
Early post-canonical writers are equally reticent. The long
liturgical context in the letter of Clement, based, as Bishop
Lightfoot at once perceived, on the Eucharistic Prayer of the

1 3 Macc. xii 43f. The epitomist proceeds : dola xal ebaeBs)s ¥ éwivora- 88 wepl
T8y Tebynabrow Tdv ikaoudy drofjoaro, Tis duaprias dwoAvéfvas, for which the
Vulgate strangely gives : sancla engo et salubris cogitatio pro defunctis exorare, i s
peccato solvereniur, See Berger Histoire de la Vulgale p. a3,

2 2 Tim. i 18 8¢y abry (sc. 7§ 'Ownoipdpp) 8 Kipos eipeiv EAeos wapd Kuplov &
ixelyp 75 #pipg, where the context perhaps suggests that Onesiphorus was dead
when the letter was written.
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contemporary Roman Church, and containing petitions for all
sorts and conditions of living men both within and without the
Christian brotherhood, makes no reference of any sort to the
Christian dead. Nor are they mentioned in the Eucharistic
forms of the Didacke, unless we may regard them as included
with the living in the petitions: ocvvaxfire ocov f éxAnela &md
T8y mepdrov mis yis els Ty ony Bactkelay . . . prijodyry, Kipte, mis
éxxAnaias oov Tob ploacfar avry &md wavrds mormpod kal TeAet@oat
almyw & ™ dydny oov, xal cvvafor atmiy k.T.A!

This lack of evidence continues until past the middle of the
second century. But it would be easy to exaggerate its
significance, The commemoration of the Christian dead is not
a subject likely to have found a place in the letters of Ignatius,
the apologies of Justin, or the polemics of Irenaeus. The letter
of the Church of Smyrna on the martyrdom of Polycarp promises
better things, and in one passage seems to be on the point of
supplying the information which is sought. * We laid his bones’,
the writers say, ‘in a convenient place, adding: &v6a &s dvrardv
iy ovvayopévois év dyaAAidoer xal xapgq mapéfer & xipios dmirelelv
v Tob paprvplov atrod Huépay yevéOhiov, els re Ty Tob mponbAnkdros
pjuny xal r@v ueAAdvrov &oxnoly te xal érowpaciav.? It is clear
from this that the natalicia of martyrs were kept as early as
A.D, 155; the mention of &yaAAlaois and xapd suggests the
anniversary agage and perhaps the commemorative Eucharist,
but it would be unsafe to press either point.

Meanwhile the inscriptions on Christian tombs speak with a less
uncertain voice. [Early dated inscriptions containing prayers for
the dead are rare, but De Rossi produces from the cemetery of
Callistus one belonging to the year 268 or 289 which has the
words MARCIANE VIBAS INTER SANCTIS.> The cemetery of
Domitilla yields the simpler and perhaps earlier ZHCHC €N
8€W), VIBAS IN PACE.* Other forms which occur in the Roman

! Did. 9f. Both in their comprehensiveness and in their vagueness these
petitions resemble the Anglican forms, ‘that with them we may be partakers of
thy heavenly kingdom’: ‘that we, with all those that are departed in the true
faith of thy holy Name, may bave our perfect consummation,’ etc.

? Mart. Polyc. 18. It is instructive to compare the later Pionian wvsia, c. 30
¥pooépepov dprov imip Toi BavxiAov.

3 Inscy. Chyr. i p. 16.

* Wilpert Esn Cyclus christolog. Gemalde p. 40.
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catacombs are vivas in Spiritu sancto, spiritus tuus in refrigerio
(or in pace et in Christo, or requiescat in Deo), spiritum tussn Deus
refrigeretl In the catacomb of Priscilla there is the epitaph:—
¢ vos, precor, o fratres, orare huc quando veni[tis],

et precibus totis Patrem Natumque rogatis,

sit vestrae mentis Agapes carae meminisse

ut Deus omnipotens Agapen in saecula servet.’
Another person who is commemorated ¢ Meruit titulum inscribi,
ut quique de fratribus legerit roget Deum ut sancto et innocenti
spiritu ad Deum suscipiatur’? This may not be very early;
but the epitaph of Avircius Marcellus, written by himself within
the second century, contains a similar appeal for the prayers of
the passing Christian, which was meant to bear fruit after the
death of the writer :—

1ad®’ & vody ebfail’ dmep [alrot] mGs 6 ovwedds.’
Avircius had visited Rome, and may have borrowed from 2
Roman monument this form of request to survivors. It is cer-
tainly remarkable that nothing of the same kind occurs among
the numerous inscriptions on Christian tombs in Phrygia collected
by Sir W. M. Ramsay.* But if monumental testimony is scarce
in the East, the literature of the time supplies evidence of the
use both of prayers for the departed and of commemorative
agapae or Eucharists. In the Acts of Paul and Thecla® Queen
Tryphaena is solicited by her deceased daughter in a dream to
beg the prayers of Thecla for her removal to the abode of the just
(tva peraredd els Tov dlxaior vémov). Upon this Tryphaena calls
Thecla and says, Téxvor pov devrepor @éxAa, deipo wpdoevfar Vnip
tob Téxwov pov, Wwa (joerar els Tovs al@ras, and Thecla, without
hesitation (undtv peAfoaca), prays for Falconilla’s salvation. The
Leucian Acts of Fohn represents the Apostle as celebrating the
Eucharist at a tomb on the third day after death: rj & &
Nuépas Ewbev . . . mapaylverar els 7O puijpa Tplry Huépav éxolons i
Apovaiariis, Smws &prov xAdowow éxei.® Thecla’s prayer for the
unbaptized dead finds a remarkable parallel in the prayer of
Perpetua for her little brother Dinocrates, who is brought by her

! Op. at. p. 35. 1 0p. al. p. 50.

* Ramsay Csties and Bishoprics of Phrygia ii pp. 723, 718.

¢ No. 387 (Cilties ii p. 534) is scarcely an exception, as Ramsay points out.
¢ Lipsius-Bonnet ii 1 p. 186. ¢ Lipsius-Bonnet i p. 255L
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intercessions from a state of misery into one of comfort and
enjoyment : ‘ Dinocratem [video] mundo corpore, bene vestitum,
refrigerantem . . . et satiatus accessit de aqua ludere more infan-
tium gaudens.’?

It is at Carthage, the scene of Perpetua’s martyrdom and
perhaps the home of her childhood,® that prayers and offerings
for the faithful dead are first seen to take a recognized place in
the services of the Church. Whether in North Africa Montanism
helped to mature a movement which in other provinces of the
Empire was still at its beginnings, must remain uncertain; but
our knowledge of Carthaginian practice in this matter comes
from the later writings of Tertullian, which were composed under
Montanistic influence. Thus in the De Anima we read of the
dead being, in the interval between death and burial, ‘laid to
rest by the presbyter’s prayer’ (c. 51 ‘cum in pace dormisset et
morante adhuc sepultura interim oratione presbyteri® com-
poneretur’) ; in the De evhortatione caststatis it is urged as an
argument against second marriages that the prayers and annual
Eucharists, which affection requires the widower to offer for the
soul of a deceased wife, will create an impossible situation if he
takes a second (¢. 51 ‘ duae uxores eundem circumstant maritum,
una spiritu, alia in carne; neque enim pristinam poteris odisse,
cui etiam religiosiorem reservas affectum ut iam receptae apud
Dominum, pro cuius spiritu postulas, pro qua oblationes annuas
reddis. Stabis ergo ad Dominum cum tot uxoribus quot in
oratione commemoras, et offeres pro duabus et commendabis illas
duas per sacerdotem’). The same objection is raised to the second
marriage of widows in the De Monogamia (c. 10 ‘pro anima eius
orat et refrigerium interim postulat ei et in prima resurrectione
consortium, et offert annuis diebus dormitionis eius’).

In an earlier number of this JOURNAL 4 I have called attention

3 Texts and Studsies i 2 p. 7af. (Passio S. Perpetuas, 7, 8). Dinocrates ¢ no doubt
had died unbaptized’; Augustine, who denies this (De anisma ad Renatum i 10),
‘Wa.s blinded by the desire to dispose of a disagreeable objection’ (:. p. 29). On

sec below p. 513, note.

? Texts and Stwdies i 3 p. 23 f1.

} The oratio presbyteri in Tertullian's time was perhnps not a precomposed form,
but it is interesting to compare the oratiosss post homsinss of the Gelasian
and the orationss in agenda mortuorum of the Gregorian Sacramentary.

¢ L.T.S. iii p. 167,
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to the special stress laid by the Carthaginian Church of the third
century on the sacrificial character of the Eucharist, adding, ‘It
is in keeping with this deepened sense of the reality of the
Eucharistic commemoration that the Church in North Africa
was the first Christian community, so far as we know, which
offered the Eucharist for the benefit of the departed.” Even if
the practice began with the Montanists, it must soon have
become general among the Christians of Carthage, for Tertul-
lian writes elsewhere in terms which imply that the Eucharist
was offered as a matter of common custom at Christian burials
and on the anniversaries of a death (De corona 3 * oblationes pro
defunctis, pro nataliciis, annua die facimus’). Cyprian,again,speaks
of the offering of the Christian Sacrifice for the departed as having
been regulated, and therefore approved in principle, by his
predecessors.,! In Cyprian’s own time to be remembered at the
altar was evidently a highly valued privilege, and the discipline
which withheld this privilege from offenders had become 2
formidable weapon in the hands of the bishop and presbyters
of the Church. Such phrases as offerre pro aliquo, sacrificia pro
aliguo (or pro dormitione alicusus) celebrare, apud altare Do
nominare in prece, deprecationem alicuius in ecclesia frequentare!
are familiar to the readers of Cyprian, and present to the mind
a picture of one side of Church life in Carthage during the third
century which is impressive and well defined. We see the clergy
and people surrounding the primitive altar : we hear the name of
the deceased read out by the deacon, and the intercession offered
for him by the bishop; we see the mourners go back to their
homes comforted by the knowledge that their brother rests in the
unity of the Church and in the peace of Christ. And when the
annsversaria commemoratio of a martyr comes round, we catch
the note of triumphant joy with which the Sacrifice is offered at
his tomb.

' Ep. i 2 ‘quod episcopi antecessores nostri religiose considerantes . .. censue-
runt ne quis frater excedens ad tutelam vel curam clericum nominaret, ac si quis b
fecisset, non offerretur pro co nec sacrificium pro dormitione eius celebraretur’.
See Hefele Coundls (E. tr.) i pp. 86, 92; Benson Cyprian pp. 45, 93. .

? See Epp. i 2, xxxix 3. On deprecatio cf. E. W. Watson in Stndie Bidixs ¥
Pp- 381, 283, and od deprecary = orare ib. p. 365. The term was afterwards Il”d
in the Gallican and Celtic rite ; sec F. E. Warren Litwrgy and Ritual of the Gk
Chwurch p. 105 £,
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It would be of great interest to know whether other Churches
had by this time followed in the steps of Carthage. A passage
in the Latin interpretation of Origen’s commentary on Romans!
excites the hope that we have his testimony to a similar com-
memoration of the martyrs by the Church of Caesarea towards
the middle of the third century. Rufinus represents him as
refusing to decide between the readings xpelais and pvelass in
Rom. xii 13, since both subserve the purpose of edification: as
to the latter, ‘ meminisse sanctorum sive in collectis solemnibus,
sive pro eo ut ex recordatione eorum proficiamus, aptum et con-
veniens videtur. But it has been doubted whether it is Origen
who speaks here or Rufinus? and the question cannot be
answered with certainty, The Latin commentary on Job which
will be quoted further on, though perhaps Ante-Nicene, is not
Origen’s.®  Considering the speculative character of Origen’s
writings, “ his silence as to the prayers of the living for the dead
is most remarkable,’* especially when taken in connexion with
the fact that he repeatedly alludes to the belief that the dead
pray for the living® Yet Origen’s silence is shared, so far as
I have observed, by other writers of the third century, with the
exception of those of North African extraction. To the witness
of Tertullian and Cyprian I can add only a single sentence from
Amobius,* who a few years before or after the end of the third
century protests against the destruction of the churches on the
ground that prayer is offered in them both for the living and
for the dead (* cur immaniter conventicula [meruerunt] dirui? in
quibus summus oratur Deus, pax cunctis et venia postulatur,
magistratibus, exercitibus, regibus, familiaribus, inimicis, adhuc
vitam degentibus et resolutis corporum vinctione’). This reference
to the intercession for the living and the dead in the liturgy
compels us to believe that by the time of the last persecution the
commemoration of the departed in the Eucharist had become so

! Lommatzsch vii 314f¢memini in latinis exemplaribus magis haberi : memonis
sanctorum communscanies ; verum nos nec consuetudinem turbamus, nec veritati
Pracindicamus, maxime cum utrumque conveniat aedificationi’.

? Sanday and Headlam Romans p. 362. 1 do not share the doubt, but it must
be noted,

! See below, p. 506.

! Westcott in D.C.B. iv 135.

! See homs. su Num. xxvi 6; hom. in Jos, xvi 5; de orat. 14.

¢ Adv. Nationes iv 26,
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general in the churches of the empire that an appeal could be
made to it before the heathen world.

We must now retrace our steps in order to examine a group of
witnesses by which more light may be thrown upon details of
Church life and worship in the third century than we have been
able to gain from the literary remains of the time. Reference
has been made to the earliest of Church orders, the Zeacking of
the Twelve Apostlest The Canons of Hippolytus® are scarcely less
disappointing than the Teacking; the directions which they give
for the celebration of the Eucharist contain no form of inter-
cession for the living or the dead. One paragraph, however, recog-
nizes the use of the memorial agage: c. 33 1,2 ‘If an anamnesss
is held for the dead, let them receive the mysteries before they
sit down; and let it not be held on the first day [of the week].
After the offering, before they sit down, let the bread of exorcism
be distributed to them.”* More is to be learnt from Hauler’s
Verona fragments of the Didascalia, c. 61: ‘in memoriis con-
gregantes vos, et sacrarum scripturarum facite lectiones et ad
D(eu)m preces indesinenter offerite, et eam quae secundum simili-
tudine(m) regalis corporis Chr(ist)i est regalem eucharistiam
offerte tam in collectis vestris qua(m) etiam in coemiteriis et in
dormientiu(m) exinitione ; panem mundum praeponentes qui per
ignem factus est et per invocationem sanctificatur, sine discretione
orantes offerite pro dormientibus.” Even in its Greek original,
this order may not have been earlier than the middle of the

t See above p. 501.

* According to Funk the Casnons belong to a much later period. See J.7.S. viii
p- 307 f. * Achelis p. 106 ; cf. p. 200f.

¢ The interesting passage in the Commentary on Job printed among the works
of Origen (Lommatzsch xvi p. 238) may be cited here at length, as shewing the
mind of the ancient Church in its memorial festivals : ‘nos non nativitatis dicm
celebramus, cum sit dolorum atque tentationum introitus ; sed mortis diem cele-
bramus, utpote omnium dolorum depositionem atque omnium tentationum effuga-
tionem. Diem mortis celebramus quia non moriuntur hi qui mori videntur:
propterea et memorias sanctorum facimus, et parentum nostrorum vel amicorum iz
fide morientium devote memoriam agimus, tam illorum refrigerio gaudentes qua®
etiam nobis piam consummationem in fide postulantes. Celebramus nimirum
religiosos cum sacerdotibus convocantes, fideles una cum clero, invitantes adhuc
egenos et prosperos, pupillos et viduas saturantes, ut fiat festivitas nostra in
memoriam requiei defunctis animabus quarum memoriam celebramus, nobis autea
efficiatur in odorem suavitatis in conspectu aeterni Dei.’ Whoever the writer of
this Commentary may have been, his view of the memoriae is surely in the best
spirit of the third century. ¢t P, 8sf.
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fourth century?!; but these directions may well represent, like the
Hippolytean Canons, the practice of the third.?

With the peace of the Church and the conversion of the Empire
the evidence, both literary and liturgical, becomes abundant.
Eusebius 3 tells us that the obsequies of Constantine were the
occasion of a great act of intercession for the Emperor who
had put an end to persecution. As his body lay before the
altar, priests and people with many tears poured forth their
prayers for his soul (Acas 3¢ mauwAnbis odv rols Ty Oeg lepwpévors
... Tds ebxds mep Tis Paciréws Yuxis drodldorar 7¢ Oep). Eleven
years after Constantine’s death, Cyril* bears witness to the
permanent commemoration of the departed in the Liturgy of
Jerusalem: elra xal (i. e. after the commemoration of the saints)
Lmpoopépoper] tmep ray mpoxexowunuévor dylwy marépwy xal émoxdnwr
xal ®dpTwy ATAGs TV &v Huly wpoxexotpunuévow, ueylorny Simow morevor-
res éoecOar Tals Yuxais vmép Sv 9 dénois dvapéperar, Tis &ylas xai
picwdeatdrns wpoxespérnys Bvalas. Perhaps at the very time when
Cyril was instructing his neophytes at Jerusalem, in the Delta
Bishop Serapion was engaged in compiling the office-book which
a happy discovery put into our hands some eight years ago.
Here at length we find the actual words of a fourth-century
liturgical intercession for the departed:® § 1 wapaxalofuer 3¢ xal
URtp wdrTev TGy xexoynuévov, Gy doTw xai B avduvneis.t &ylagoy
rds Jruxds radras, oV ydp wdoas ywdokes' dylacoy wdoas Tds év
Kuple xowunbeloas xal ovyxaraplfunoovr wdoars rais aylais ocov dvvd-
peow, xal 83s abrals rémov xal pori év 17 Baothelg oov. Still more
interesting is the prayer which the Egyptian bishop provides for
the burial of the dead.” A short extract must suffice here: § 18
beduebd oe mepl Tis xoymjoews xal dvamavoews Tob dovAov dov Tobde

! Wordsworth Minsstry of Grace p. 29.

' It is interesting to compare the form which these directions receive in the
Apostolical Comstitutions (vi 30) : dwapurfiras 8¢ awvadpol{eade dv rois xopnrnplos
T drdyywoy Tav lepdy BiBMay wowovuevar xal YhAhovres belp Tiv xexopnuévay
Haprépay xal wévray Tév dw’ aldvos dylav, xal Tdy d3eApdy tpdv Tdv &y Kuply xexor-
impdvey,  xal Ty drrirvwor rob Bagidelov odparos Tob xpioTOol Bexriy ebyamoriay
vpoopépere év re Tais dxxAnoiaus vuav xal bv Tols xoipnrypios, xai &y Tais §f6dois rev
kexounudvow WdAAovres wpowéumere atrovs, ddy daw morol v Kuply.

'V.C.iv 71, ¢ Catech. myst. v g. 8 J.T.S. i pp. 106, 112.

* Here followed the recitation of the names, for the next clause is preceded by
the rubric perd 1y twoBoAdy riv dvopdrav. See Brightman, ad. loc.

' J.T.S. i pp. 268, 2735.
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() mis SovAns oov Thade) M Yuxiw, 10 Tvebpa alrod dviwmavoor &
rémois XAOns, &v Tapelos dvamaioews . . . 70 8¢ cepa dvdormoor &
dpioas Nuépg.

Another half-century brings us to the probable date of
the Apostolical Constitutions. The liturgy of the eighth book,
which may be taken to represent on the whole the liturgy of
Antioch, recalls Cyril’s account of the Jerusalem liturgy, but with
the noteworthy difference that the great saints and the martyrs
are included in one petition with the faithful generally, the
Sacrifice being offered equally for all (c. 12 & npoodépopév oo
xal Uwep mdyrwy Téy dx' al@vos ebapeoToditwr goi dylwy, marpiapx?,
npodnT@Y, . . . Nak@y, xal wdvTwv v &xloraca: adrds Té Svduaral
Explicit mention is made later in the same book of any person
lately deceased who was to be commemorated : ¢. 41 & didxoros
mpeglioes xal Tabra . .. ¥mep Tis Koywjoews Tobde 7) Tijode dembaper,
Snws & pAdvbpwros Beds mpoodefduevos abrod T Yuxhw ddrjoy aire
way dudprua éxovoior xal dxodoior xal Mews xal ebpears yerduevos
xarardfy els xdpay edoeBdy dvepdvor.t The bishop then offers
a prayer to the same effect, and the form ends with a direction
to solemnize with psalms, lessons, and prayer the third, ninth,
and fortieth days after death, as well as the anniversary (¢m-
Tehelolw 82 Tplra 1@y xexouunuévwy . . xal &vara . . kal TegoapaxosTd
. . xal émavoia Swep pvelas abrod). It is added that such celebra-
tions are of service only to the faithful ; to give alms to the poor
on behalf of others is futile ; their condition remains what it was
before death (¢ ydp mepidvre ¢x0pdv 7y 70 Oeiow, dijAov ri kal pera-
ordvry). Lastly, the sixth book of the Constitutions repeats the
directions of the Didascalia about cemetery commemorations and
Eucharists.?

The fourth century yields an abundance of literary evidence
upon the subject of prayer for the departed. A few examples
must suffice. In the picture of contemporary Church life which
concludes the Panarion, Epiphanius writes*: &nl 8¢ réy redevrr
obvrov, ¢ dvduaros Tds wrfuas mowbyrai, mpooevxds Tehobvres kol
Aarpelas xal olxovoulas. More than once, both in his earlier

} Lagarde p. 257f. Yet a little further on, in the deacon’s proclamation, a dis
tinction seems to be drawn : 18w dyfow papriper wmpuovelcapey . . . dwip T &
niore dvawaveauévay Sendiiper.

? Lagarde p. 274 ff. 3 C. 30 (Lagarde p. 124f). See above p. 506

¢ Panar. iii 2. 21,
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homilies delivered at Antioch and after he went to Constanti-
nople, Chrysostom warmly commends prayers and offerings for
the dead. Thus, in preaching on 1 Corinthians,! he urges:
Bondduer rolvwr abrois (sc. Tols xexowunpévois), xal xémov Umép alray
¢mredGper. €l yap To¥s waidas rob 'leB E&xdfaiper 7 Tob marpds
bvoia, T{ dugiBd\reis el xal fuiv dwep Tév dreAbdyroy mpoodépovas
ylveral Tis mapapvbla; . . . py 37 dmoxduwper Tols dmeABobor Bon-
Ooivres, xai mpoodépovres Tmep abrdy edxas. Similarly, in the later
homilies on Philippians?: odx elxi} rabra évouofemiby imep tav
dmooTdAwy 1o éml T@v Ppixray pvorploy pripny ylvesbar Téy dmek-
Oorrwr iocacw avrols woAd xépdos ywdpevoy, moAAw Ty epéleiav.
In the case of catechumens who die before receiving baptism, he
recommends almsgiving : éveort whmow vmwep alréy duddvar moiel
Twa wapayuxnw 10 wpayua' xal yap map’ AAAjAwy fHuas wdereiofa
BovAerac 6 Oeds. The Historia Lausiaca has several instances of
the use of a commemorative agape or Eucharist in the Egyptian
monasteries, e.g. § 16 dprovs dnodépw, éredsy dydmn ? ol 1088 TOD
W3eApot, xal alipiov caBBdrov Swdalvovros xpela 7@y mpoopopdy ;
§ 22 ouwréBn Tob pdv Ta Tegoapaxootd* imrekeivbar, Tob 3¢ Td TplTa,
Tapa Tijs ddeAdpdmros. Such commemorations are forbidden in
the case of two nuns who have committed suicide (§ 33). An
interesting passage in the ‘Canonical Answers’ attributed to
Timothy of Alexandria® regulates the practice of the Egyptian
Church in this matter, directing that the Sacrifice shall be offered
only where the suicide can be definitely traced to insanity.

In the West the evidence comes chiefly from Milan and
Carthage. About 387 Ambrose writes to a friend who is
mourning the loss of a sister®: ‘non tam deplorandam quam
prosequendam orationibus reor, nec maestificandam lacrimis tuis,
sed magis oblationibus animam eius Domino commendandam
arbitror.” No one who has read the Confessions will have for-

! Hom. in 1 Cor. xli 5. * Hom. in Phil. iii 4.

'E. C. Butler H.L. p. 193: ‘it may be questioned whether the Agapé in the
Present passage be not identical with the Eucharistic Celebration.’

! Tpaxoord is the reading of important MSS, but Abbot Butler prints resoapa-
roord, partly for textual reasons, partly because ‘the Greek practice, ancient and

modern, seems to have been to commemorate the departed on the fortieth day, the
Western and Oriental on the thirtieth* (H.L. p. 100).

' Resp. Camom. 14. The question runs: 'Edy mis p) Ixav éavrdy xepionra #
fmurfioy davriv, € yiverar wpocpopd, § ol ;

‘Ep.i39 4. Cf deobitu Valentiniani %8.
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gotten the touching references which Augustine makes to the
belief entertained upon this subject by his mother and himself;!
how Monnica on her death-bed ‘ tantummodo memoriam sui ad
altare fieri desideravit’; how Augustine and his friends fulfilled
her last wish ‘in eis precibus quas tibi fudimus cum offerretur
pro ea Sacrificium pretii nostri, iam iuxta sepulchrum posito
cadavere priusquam deponeretur, sicut illis [at Milan] fieri solet’;
how, finally, the reader of the Confessions is besought to carry on
the chain of prayer: ‘ut quotquot haec legerint, meminerint ad
altare Tuum Monnicae famulae Tuae’ It is pleasant to leamn
from Possidius that when Augustine’s own time came, the same
pious care was bestowed upon himself. Of Augustine’s judge-
ment on the efficacy of prayers for the dead more than one
explicit record remains in his works; the following from the
Enchiridion® may be cited here: ‘Cum ergo sacrificia sive
altaris sive quaecunque eleemosynarum pro baptizatis defunctis
omnibus offeruntur, pro valde bonis gratiarum actiones sunt, pro
non valde malis propitiationes sunt, pro valde malis etiamsi nulla
sunt adiumenta mortuorum, qualescumque vivorum consolationes
sunt ; quibus autem prosunt, aut ad haec prosunt ut sit plena
remissio, aut certe ut tolerabilior fiat ipsa damnatio.’

These remarks of Augustine, as well as those already quoted
from Chrysostom, suggest that in the fourth century the question
was being asked, ¢ To what purpose is this expenditure of prayer
and Eucharist upon the departed members of the Church?’ As
a matter of fact, doubts were freely expressed upon the subject
more than a generation before Augustine’s time. Before A.D. 350
Cyril of Jerusalem had heard the point debated.® *I know
many, he tells his neophytes, ‘ who say, “ What is a soul, leaving
this world with sins or without them, profited by being remem-
bered in the prayer?”’ He replies that in offering the supplica-
tions of the liturgy we offer Christ sacrificed for our sins, and thus
propitiate God both for the dead and for ourselves.t But the

! Conf. ix 33, 36, 37.

3 C. 29. Cf. ¢ 107, and de ov. Des xxi 26. 4.

3 Catech, myst. v 10 ofda ydp woAAods Taira Adyowras Ti dpedeirar pux) pers
dpapryudray dwaAlagaouévy Toilde Tob xbopov, § ob ped’ duaprnudres, liv s T
wpocevxils prnpovelnras ;

¢ Ibid. Xpiordy logayiaopévey imlp Tov Hueripow dunprapdroy  wpooeipes®,
Hevbpevor batp albriv e xal Hudy Tov piharBparmor fedv.



PRAYER FOR THE DEPARTED 511

question needed a more complete answer than it received from
Cyril. A few years later? the dissatisfaction which was felt came
to a head in the outspoken words of Aerius of Pontus. Aerius
condemned the practice of offering the Eucharist for the dead as
at once irrational and mischievous: rlm 7@ Adyw pera Odvarov
ovopalere dvduara TebvedTwy; ebyerat ydp & (Gv, i) olkovoplay émolnae’
rl opeAnOioerar & Tebveds ; el 8¢ SAws ebyl) TEY évraifa Tovs éxeloe
obmoew, &pa yobv pndels eboeBeirw undt dyabormoielrow, GANG Toododw
$dovs Twads 8 ob Bodherar Tpdmwov, Nrou xpipast meloas, fror pliovs
ibudoas &y ) Tehevry), kal ebxéobwoar mepi atrol Wa pi i éxel wdby,
pndé T@ Um’ alrod yevdueva Tév dimxéoTwy duapmpdrey éx(ymmby.
The retort of Epiphanius to this somewhat crude attack on the
established practice of Christendom is temperate beyond his wont.
The practice rests, he says,® on the conviction that the departed

members of the Church still exist, and live with Christ ; to pray

for them is not more futile than to pray for friends who are away

upon a journey. And even if our prayers do not wholly cancel

their sins, we may render service to them by praying. In the

liturgy we name both the righteous and the sinful, seeking mercy

for the latter, and honouring the former, while at the same time

we distinguish between the relative holiness of the saints and the

unapproachable purity and majesty of our Lord. In any case

it is too late to attempt to change the inflexible rules of our

Mother, the Church, who has ordained prayers and offerings for

the dead (% wimmp Huév § éxxhnola elxe Oeouods év adrh xeyuévovs

Wdrovs, i dvvauévovs xaralvdivar).

Epiphanius knew himself to be on the winning side, and Aerius
made so little impression on his own age that our knowledge of
his name and opinions is perhaps due to the Panarion. If we
can trust Epiphanius, he deserved to fail ; in any case, there was

! Eustathius of Sebaste, whose appointment to that See was, according to
Epiphanius, the occasion of the outbreak of Aerius, was consecrated about
AD. 356.

* Epiph. haer. 75, 2.

YIbid. 7 1i & €l Todrov wpolpywairepov; . . morebar pdv rois mapbvras §m ol
dxMBirres (Gou . . . dxpeAe B xal B wdp abriv yevoubvn ebxh, € xal 7d Sia rév
dirapdray py dwokbrro x.7.A.

* Aerius is mentioned also by the Latin heresiologists, Philaster (c. 72), Augus-
tine (¢, 53), Isidore (c. 39), Paulus (c. 18), Honorius of Autun (c. 54); but their
information, so far as it refers to Aerius himself, was probably derived from
Epiphanius,
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need of a stronger man and one of more saintly character
to begin a successful crusade against a practice which
perhaps was coeval with Christianity, and certainly had been
making steady progress in the Church for two centuries and a
half. The Aerians seem scarcely to have survived their founder?;
any remaining tendency to call in question the offering of prayers
and Eucharists for the departed was effectually checked by the
authority of the great leaders of Christian thought and life who
flourished during the next fifty years.
This brief examination of the evidence of the first four centuries
points to some results which it may be well to collect here.
1. Although prayer for departed friends may have been occa-
.sionally offered by individual Christians from the very first, there
is nothing to shew that the dead were commemorated by name,
in agape or Eucharist, during the Apostolic and sub-Apostolic
periods. Such commemorations probably began in the second
century with the holding of memorial agapae at the tombs of
the martyrs and afterwards at those of other Christian dead®
If the Eucharist was associated with the cemetery agagpe, whether
it was held concurrently or immediately preceded the feast,
the names of the dead may thus have found admission into the
Eucharistic prayer. Early in the third century the Eucharist itself
was, in North Africa at least, offered for the faithful departed,
and before the end of the same century intercession for the dead
seems to have been everywhere a familiar feature of the liturgy;
while special celebrations of the Eucharist in memory of deceased
individuals, in the cemeteries® as well as in the churches, were
advocated in contemporary manuals of Church life. The fourth
century, with its assured freedom from persecution, its veneration
for the martyrs, its growing sense of the greatness of the Mysteries
and the unity of the Body of Christ, held still more firmly by
1 He was alive when Epiphanius wrote (cf. § 1 obros 8 "Adpios &1 wal Seipe (3 &
aapaf) ; his followers were numerous at first (§ 3 sepeiAxvae zoAdy xopdv dripiw r¢
xal qurawiv) and, as Philaster seems to say, abounded in Pamphylia till near the
end of the fourth century.
? Dr. Keating (Agape and Eucharisi p. 156f) suggests that the mortuary %"
‘ was originally in all probability a grafting, so to speak, of the Christian Agapé up*
the immemorial custom of funeral feasts’. )
5 It was the first care of the tyrant Maximin in 311 to find a pretext for stopp®f
the meetings of Christians in the cemeteries (Eus. H. E. ix 2 wpéror siv de
Huds rijs Iy Tois xoprrnplos ovwédov Sed mpophoean wupirm).
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these commemorations ; and notwithstanding the opposition of
malcontents such as Aerius, and the reluctance of the worldly
to burden themselves with the spiritual care of their dead, the
practice of offering prayers, Eucharists, and alms for deceased
members of the Church thenceforward established itself as an
important factor in the Christian life both of East and West.

2. It may be that at first no attempt was made to analyse the
purpose of these prayers and offerings. It was enough that by
means of them the Church kept alive the memory of her departed
members, and commended their souls and bodies to the keeping
of Almighty God. The precise benefit to be reaped by the
departed themselves was not clearly indicated ; even towards the
end of the fourth century, Chrysostom is content to speak of
an undefined help or profit which they would receive from the
prayers of the living. On the other hand, Tertullian, with the
Western love of definiteness, already counts up the principal
advantages to be gained by the dead ; the prayers of the Church
will bring them refrigerium?, refreshment and rest after the toils
of life, such as Lazarus found in the bosom of Abraham, and
a part in ‘the first resurrection’. Forgiveness of sins was also
expected to follow from these intercessions. No importance can
be attached to the case of Falconilla or to that of Dinocrates; in
both accounts we are dealing only with private speculations,
which cannot be taken to reflect the general belief of the Church.
The Church of the first four centuries was careful not to encourage
prayer for any but such as had departed in the faith of Christ.
But what of Christians who had passed away with sins committed
after baptism? Might not prayers and Eucharists gain for them a
remission more or less complete? The fourth century answered
the question generally in the affirmative, attaching special weight
in this connexion to the offering of the Eucharistic Sacrifice.
Evidence to this effect has been found in the Catec/keses of Cyril,
in the Apostolic Constitutions, and in the Enchiridion of Augus-
tine. Augustine works out the principle into a careful statement,
in which the benefits received by the departed are graduated
according to the class to which in the judgement of God they
severally belong.

! On sefrigeriem in Tertullian see Roensch Jiala u. Vulgata p. 3311; Das N.T.
Tertullians pp. 217 ff, 645.

VOL. VIIL. L1



514 THE JOURNAL OF THEOLOGICAL STUDIES

A middle course between this position and the vagueness of |
the early Roman wvivas in pace is followed by the Egyptian
bishop, Serapion. His petitions for a fuller sanctification of the
soul after death, and its reunion with the body, will commend
themselves to many who dare not be more explicit. One may \
be permitted to regret that so chastened and reasonable a form
of intercession for the departed was not before the Reformers
of the sixteenth century when they fixed the practice of
the English Church. It is in great part the fear of over-
definiteness, in regard to a sphere of life whose conditions
are still so imperfectly known, which debars thousands of private
Christians from the comfort of prayer for their dead, and whole
communions from reciting the names of the faithful departed in
the liturgy, after the example of the ancient Church.

H. B. SWETE



