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186 THE JOURNAL OF THEOLOGICAL STUDIES

‘IN THE NAME'’

IN the last number?! of this JOURNAL attention has been drawn
to our Lord’s command to baptize, as it is recorded in the
closing verses of St Matthew’s Gospel. The authenticity of the
clause Bamrilorres atrois els 70 Svoua Tov warpds xal Tov vieh al
Tov &ylov mredparos has been ably and, as it seems to me, adequately
defended against the suspicion cast upon it by reason of certain
textual phenomena recently observed in the writings of Eusebius
and some other authors. At the same time a new rendering of
the familiar words has been offered to us, as conveying more
precisely the spiritual significance of the rite which they enjoin.
The new version is this: ¢ Immersing them into the Name of the
Father, and of the Son, and of the Holy Ghost.” In developing
this part of his essay the writer cites and challenges a closely
compressed statement in an article of mine in a Bible Dictionary,
and therefore it is probable that both he and others will expect
that I should offer some reply. It would be the easiest course,
and perhaps from the controversial point of view the most
effective, to examine in detail the arguments by which Dr
Chase supports the new interpretation, which is in manifest
conflict with the traditional rendering which I believe to be
correct. In this way the ground might be cleared for a fuller
statement of my own view, together with a consideration of the
objections alleged against it. But in the interval between the
writing of his article and its publication, the Norrisian Professor
has been summoned to leave his chair for a higher office in the
Church; and it would be ungracious in any one, and above
all in a personal friend, to meet a challenge written in other
circumstances by a counter-challenge, even though it were equally
courteous and friendly, at a time when new responsibilities must
naturally preclude the possibility of a careful reply. The

! This was written in September, 1905.
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question, however, of the true rendering and interpretation of
these solemn words is of so great importance, that I feel bound
to take this opportunity of stating the argument in favour of the
current version in a more adequate form than was possible in
the brief summary to which reference has been made. I hope
that I may succeed in doing this without the appearance of
a controversial method, even though alternative views may
demand a passing consideration.

The summarized argument in the article on ‘ Baptism’ in the
Encyclopaedia Biblica is so short that I may be allowed to repeat
it here as the starting-point of my discussion.

In the Name, not ‘into the name’. Although eis is the preposition
most frequently used, we find & in Acts ii 38, x 48; and the inter-
changeability of the two prepositions in late Greek may be plentifully
illustrated from the N.T. Moreover, the expression is a Hebraism ;
Cp. & évépart xvplov Matt. xxi 9 (=DPs. cxviii 26 D¥I); so in the
baptismal formula of Matt. xxviii 19 the Syriac version has pa> (Lat.in
nomine).

The argument here summarized is twofold: it is based, first,
on the meaning of the Greek preposition in such a connexion;
and secondly, on the recognition that we are here dealing with
a Semitic idiom and not with a native Greek idea. Each of
these points will need to be developed presently; but they
cannot be satisfactorily dealt with until we have first considered
the meaning and usage of the verb Bawr{{ew.

No one will question the use in general Greek literature of
Bawmr{{ewr in the sense of ‘to dip’ or ‘to immerse’, followed by
either els or & of the element of immersion. Here, however,
we are concerned solely with the use of the word in connexion
with religious rites. Already in some of the later books of the
Septuagint we find it employed of cleansing by water, and in the
special sense of ceremonial purification. When we come to the
New Testament we find that it has no other than a ceremonial
sense or a sense derived by metaphor from the commonly
received ceremonial sense. The Judaism of our Lord’s day had
its Bamriopots wornplwy xal feordy xal xaAxlwr (Mark vii 4); that
isto say, ceremonial washings of vessels. In this use of Banriouds
the notion of immersion has practically disappeared before that
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of ritual cleansing; and even if we do not accept the additional
item xal xAwdy, which in some MSS is appended to the list, yet
the gloss testifies to a sense of Bawriopds incompatible with actual
immersion. If in the same context we prefer to read «ai év
byopas éav ui) pavricwvrar odx éobBiovew, rejecting the alterative
Banrlowrrai, yet the existence of the alternative once again
illustrates the change which had passed over the meaning of
Bamrllew. In St Luke's Gospel we find a still more striking
example of this change, in a passage in which the passive of
the verb is used to express the ordinary hand-washing pre-
paratory to a meal. The Pharisee who invited our Lord to his
table é8adpacer 61y o mphror éBantialn wpd Tov dplorov (Luke xi
38). Such a sentence could not have been written until the
verb Banri{{eww had ceased in common parlance to connote
immersion ; until, in other words, the idea of ceremonial ablution
had become paramount.

This use of the word by the first Christian writers in their
description of Jewish observances is very instructive. For the
ceremony of baptism, or the symbolic purification by water
as a release from moral or ritual pollution, was not originated
by Christianity. Even John’s baptism, which was the immediate
antecedent of the Christian institution, was not new in its idea,
but only in its application. The Jews had baptized their
proselytes; John had baptized the Jews themselves, and had
lifted baptism out of the region of distinctions between ritual
cleanness and defilement and made it the symbol of release from
moral guilt. Yet the word used both for John’s baptism and
for the yet loftier rite of Christian initiation was a word borrowed
from Jewish religious usage, a word which a Christian could
still use to express the ritual cleansings of contemporary Judaism.
In the light of this fact it seems to me that we cannot securely
argue from the employment of the word Banriler that even
John practised baptism by the method of complete immersion.
It is possible that he did so; it is also possible that water was
poured over the penitent as he stood in the stream: the word
Banr{{ew does not help to decide between these alternatives ; for
‘washing’ or ‘cleansing’, and not ‘immersion’, was the idea
which it of necessity suggested to the writers of our narratives
of his mission. I do not wish to deny that John’s baptism was
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a baptism by complete immersion, or that the early Christians
may have commonly used a like ceremony. I only desire to
make it clear that the word Bawr({{eiw, while perfectly appropriate
to such a methed, did not at that time of itself suggest immer-
sion, but was equally applicable to more partial washings of
a ceremonial nature.

I maintain, therefore, that in the language of the Gospels,
and, I may add, in New Testament usage generally, Baxri{ew
has lost its earlier signification of ‘dipping’ or ‘immersing'—
a signification which still naturally attaches to the cognate verb
Bdwrew!—and has acquired the new religious signification of
‘ ceremonially cleansing by water’. In a few passages a further
developement may be noted, when the word is metaphorically
used of ‘cleansing by the Spirit’ or ‘by fire’: in these cases it
would seem obvious that the idea of ‘immersion’ has entirely
disappeared.

If my contention is a true one, it will result that Bawrifew, as
meaning ‘to cleanse ceremonially by water’, cannot ordinarily
be followed by the preposition els in the sense of ‘into’. John
the Baptist is spoken of as baptizing els &peow dpapridy: but in
this phrase the preposition denotes the end in view, * for remission
of sins’. In Marki g we find the words éBanrizOn els Tov ’Topddrmy.
We have here an example of the interchangeability of the
prepositions els and &y, which is a common phenomenon of
the later Greek®. The same writer a few verses before (Mark i 5)
has written éBanrifovro ¥%" avrod év ¢ "lopddvy moraug. In either
case the meaning is ¢ baptized in Jordan’. In Acts xix 3 St Paul
asks the question Els 7{ olv éBanrisfnre; and received the answer
Els 70 'lwdvov Bdrricua. It is most natural to suppose that the

! Luke xvi 24 Tva Bdyy 70 dxpov Toi daxTiAov adrot, John xiii 26 Bdas 13 Yaypior,
Rev. xix 13 lpdrior BeBappévov alpari.

? I need hardly undertake the defence of the phrase ‘the interchangeability of
the prepositions in late Greek’. At one time év with the dative was very commonly
used after verbs of motion, and els with the accusative after verbs of rest. In
modern Greek é» has disappeared except in a few privileged phrases, and els with
the accusative has taken its place. For the illustration of this interchange in the
N.T. I may refer to Blass Grammatik des NTlichen Griechisch pp. 119 ff, 127
(§ 39, 3f; § 41). See also a passing dictum of Field Notes on N. T. Translation
P. 5 (Matt, v 22), ‘since eis is perpetually interchanged with év’: he cites in
a footnote Matt. v 35 (p) dudoas) &v 19 ¥D . . . pfi7e els ‘IepogéAvpa, and Luke iv 44
‘He preached in the synagogues (els 7ds 0.) ",
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preposition has the same meaning in the question as in the
answer, and to render it by the word ‘unto’.

But while Christian baptism, like that of the Baptist, started
with the conception of the washing away of the sins of the past,
it superadded a further conception which was wholly its own.
It had a positive as well as a negative result. The cancelling of
the past was the prelude to a higher life. Baptism, in words
which are familiar to us all, was not only ‘a death unto sin’, but
also ‘a new birth unto righteousness’. Moreover, it was from the
outset ordained as the method of enrolling disciples. This is
plain from the context of the words which we are at present
discussing : wopevfévres oty pabnreioare ndvra ra Evn, Bawri{ovres
atrobs x.r.X. Thus Christian baptism added to the conception
of purification from past sins the idea of initiation into a society
or fellowship, based on discipleship to Christ. Hence it became
possible to speak of a person as ‘baptized into’ the Christian
society or fellowship: in other words, as ‘entered by baptism
into’ that society. A parallel example of a modification of
phraseology is offered by the curious English phrase ‘to be
sworn in’; that is, to be ‘entered by ocath’ as the member of
an organization. It is not the act considered in itself, but the
act considered in its result, whether of privilege or of obligation,
that produces in either case the unexpected phraseological
combination. When Christian baptism is viewed, not merely
in its primary signification of a cleansing from sin by a ceremonial
washing with water, but also, and specially, as the rite of initiation
into the society of Christian discipleship, then the verb Bawr{{ew
has gained a further meaning which enables it to avail itself
of new constructions, as for example in the important phrase
els & odpa Yuels wdrres éBanricOnuen.

We have accordingly traced a series of stages in the history of
the word Barnri{ew :—

(1) to dip’ or ‘immerse’; (and, metaphorically, in such phrases
as ‘to drown in misery’, ¢ to overwhelm in ruin’);

(2) as a religious term, ‘ to cleanse ceremonially by water’, the
idea of ‘immersion’ passing into the background, and then
disappearing altogether, so that in New Testament times the
word can be used of the ritual washing of the hands as practised
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by the later Judaism; (also, metaphorically, to express cleansmg
by the Spirit’ and ‘ by fire');

(3) of the Christian sacrament of baptism, which is not only
a cleansing by water from past sins, but also a rite of initiation
into.the Christian society; so that it is possible to speak of
a person as having been ‘ baptized into’ the one Body of Christ,
-and further, as we shall see presently, ‘ baptized into’ Christ.

We may now pass on to consider the meaning of St Matthew’s
phrase Bawri{orres alrovs els 70 dvopa x.r.A. Following the recog-
nized principle that the interpretation of a writer should first be
sought in his use of language in other passages of his own writing,
we begin by asking what constructions St Matthew employs to
express the idea of ‘in the name’.

First, we observe that the common phrase & r¢ dvdparc and
the less usual phrase énl 7@ dwduar: are not used by this author,
except in passages which he has embodied from the works of
other writers®.

Next, we find in Matt. vii 22, in a passage which has a partial
resemblance to Luke xiii 25, the following ‘words which are

peculiar to St Matthew : «dpie, xUpte, 00 79 0@ dvduar: émpodnred-
cauey, kai T¢ 0@ Ovdpare daypdva éfeSdAoper, xal 19 o dvdpari
durdpets woAAds émovjoauer; With the verb mpogmredewr we should
certainly have expected the construction év r§ dwdpar:, corre-
sponding with the Hebrew DY32  With the other clauses we
may compare Mark ix 38f, eldapéy Twa & 1§ Jvduar( oov
éx8dMorrta dawpdvia . . . bs moujoer Svapw éml T¢ dvdpari pov, and
other similar passages. In all three clauses St Matthew prefers
the construction 7¢ 0@ dvduare. We may compare his quotation
(xii 21) of Isaiah xlii 4 in the form xal t9 dvduari airoi &
Amovow (LXX &t 79 dvduar).

Lastly, there are three passages, all peculiar to St Matthew,
which contain the phrase els (r6) dvopa.

(1) Matt. x 41, ‘O dexJuevos mpodhmy els dvopa mpodritov piaddy

} Thas & érdpars Kupiov in Matt. xxi g is from Mark xi 9, and in Matt. xxiii 39 it
is from the source used also in Luke xiii 35: vl T évéuari pov in Matt. xviii g is
from Mark ix 37, and in Matt. xxiv 5 it is from Mark xiii 6.

3 In Westcott & Hort’s edition the words are regarded as based on Jer. xiv 14,
xxvii 15
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xpodirov Aijureray, kal 6 dexduevos dixaiov els Svopa dixalov piafor
dikalov Mjuyrerar  kal 8s &v morlon &va ré» pukpdy ToUTwy moTHPIOY
Vuxpob pdvov els Svopa palnrod, dudw Aéyw duiy, ob pi damoréon Tov
wiofdr avrot. Here we can hardly translate els dvoua mpodrirov
and els Svopa dikaiov otherwise than ‘in the name of a prophet’
and ‘in the name of a righteous man’. And we are confirmed
in so rendering the words when we observe that the remainder
of the passage appears to be an adaptation of Mark ix 41, 85 ydp
dv worion duas wornpiov fdaros v dvdpari 8ri Xpiorob doré, duip
Afyo duiv 8re o py) amoAéoq Tov ma@dr alreb. It would seem
that St Matthew preferred the simpler phrase ‘in the name of
a disciple’ to St Mark’s phrase ‘in the name that ye are Christ's’;
and also that he preferred to say els Svopa rather than év dvdpars.

(2) Matt. xviii 20, ol ydp elow ddo % 7peis cvimypévor els 13 éudv
dvopa, éxel elul & péop adréy. With the former example of
St Matthew’s usage before us, we need feel no hesitation in
accepting the familiar rendering of these words, ‘ where two
or three are gathered together in my name’.

(3) The third passage is that which is now under discussion,
Matt. xxviii 20, Banr{{ovres adrovs els 70 Svopa Tobd Warpds kai Tov
vlob kal Tov dylov nvedparos. Why should we not here also render
els T Svoua as ‘in the name’? It must at least be admitted
that there is a strong prima facte case in favour of this trans-
lation .

! It has been suggested by more than one recent writer that the lost ending of
St Mark’s Gospel contained an account of our Lord's promised meeting with His
disciples in Galilee, and that this was the source whence St Matthew drew the
great missionary charge and the command to baptize. If this be the case—and
there is much to be said in its favour—we must nevertheless be on our guard
against supposing that St Matthew would be likely to embody this final charge in
the exact phraseology of St Mark. The analogy of the rest of his Gospel points to
the probability that he would modify St Mark's language considerably by the
introduction of phrases of his own. As a matter of fact we find in these verses
more than one expression which has a parallel in other passages which are peculiar
to his Gospel. Thus the collocation ¢ olpary xal éxd -fs occurs in a peculiar
portion of St Matthew’s version of the Lord’s Prayer (vi 10) ; and the phrase
§ owrilea Tov aldvos is also peculiar to his Gospel. Supposing therefore that
St Mark had recorded a command to baptize, whether in the triple Name or in the
name of Christ, we may not assume that he would have used the construction ¢s
¥d Swopa which is not found elsewhere in his Gospel : we should rather assume that
he used the construction with iv, and that St Matthew had here also preferred the
alternative construction with els.
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" We find further support for the view that the two constructions,
év r¢ dpdpan and els 10 Svopa, are identical in meaning, when we
turn to the Acts of the Apostles. The following four passages
speak for themselves :—

- Acts it 38, Méravoijrare, xal Bdmriofire Ekacros Vuar v Ty
dvduari *Inooi Xpwrrot els Epeaiv 16v duapridy tudy.

Acts viii 16, Mdévov 3¢ BeBantiopévor Umijpxov els 10 Svoua Tob
xepiov lnoob.

Acts x 48, Upoat‘ra&v 82 alrovs Ju ﬂp Swdpart Incod Xpiorod
SBarretirar.

Acts xix 5, "Axovoarres 3¢ éBantiobnoar els 18 ouop.a ol xvp(ov
"Inoob. N :

Here at any rate there can be no doubt that ﬁama.(ew els 76
éropa is synonymous with Bawri(ew év 1o drdpar..

We have one further example of Banri(av els 10 fvopa in
St Paul’s opening appeal to the Corinthian Church. The names
of Paul, Apollos, Cephas, even of Christ Himself, had been used
as the badges of party difference. Had the Christ then been
broken into fragments? Had Paul taken His place on the cross,
or as the Name of their baptism? My ITadros éoravpddn vmep
tuér, 3 els 10 Svopa TlavAov éBamriocfyre; He was thankful that
he himself had so seldom administered the rite—iva i 7is elmp
St¢ el 70 dpdv Svopa éBamrlobnre (1 Cor. i 13 fl). In reading the
earlier verses of this chapter it is impossible not to observe
the frequency of the Apostle’s references to our Lord, and the
accumulation of His titles. In vv. 1-9, besides 'Ingofs Xptords or
Xpiords "Inoobs (three times) we have v. 2, otv waow rols émikarov-
pévots 16 Gvopa Tob kvplov udy "Incod Xpiwrod év mavrl téme adrév
xai Hpdy, v. 3, xvplov 'Inoob Xpiorov, v. 7, Ty dwokdAwvyrir Tov xuplov
Ny’ Inoot Xpiorod, v. 8, év 17 Nuépg 10d kvplov Hudy ’Ineov Xpiorod,
7. g, éxAifnTe els xowwviar Tob viev adrod 'Inood Xpitatot Tob AUplov
apér. This unusual iteration is explained when we read the next
verse with its appeal for unity based on the sacred Name:
Tlapaxaréa 3¢ vuas, ddeAgol, dia Tod dvdparos Tob kvplov Hudy 'Inood
Xpwwrov. The name of the Lord Jesus Christ was the symbol
of their fellowship. This name, and not the name of Paul, was
the name in which they had been baptized.

If we may now be allowed to assume that there is no reason

to reject on philological grounds the traditional rendering of
VOL. VIIL. o
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Banrllovres alrods els 7o dvopa as ¢ baptizing them in the name’,
we may proceed to make some enquiry as to the theological
significance of the relation thus indicated between baptism and
the divine Name.

First, let us observe certain passages in which the primary
meaning of baptism, that of cleansing from the sin of the past,
is predominant. In St Paul’s account of his conversion as given
by St Luke in Acts xxii we read (v. 16), xal viv 7{ péMes;
dvaocras Bdnricar xal dmdhovear tds duaprlas oov émixalesdpevos
10 dvopa alrot. Here is the simplest possible description of
baptism, as a release from past guilt by means of a sacramental
rite consisting of (a) ceremonial washing with water and (§) an
invocation of the divine Name. It is instructive to compare
with it 1 Cor. vi 11, kal ratrd Twes fre dA\Ad &welovoasle, dArd
Nyrdodnre, dANd ixaidbnre &y T@ Svdpart Tou xvplov fuér 'Inood
Xpworob kal & 1¢ Tvedpari Tob feod Nudv. Though the word
baptism is not used, the rite is clearly referred to. It is
a cleansing from past guilt and a consecration for the future—
a hallowing in the holy Name. The same combination of
cleansing and hallowing is expressed in Eph. v 25, lva airmip
dyidoy xabaploas 1@ Aovrpp Tob daros év pipari. The ‘word’
which is here brought into connexion with ‘the washing of
water’ is, according to the most probable interpretation, the
same confession or invocation of the divine Name to which
reference is made in Rom. x g, édv dnodoyijops ™ piipa & 1y
ordpar{ gov 6ri kypioc coyc (cf. 1 Cor. xii 3). It would seem
as though from the earliest days baptism was accompanied by
a confession of the Name on the part of the baptized as well as
by an invocation of the Name on the part of the baptizer. The
interrogatory creed and the triple formula of baptism still
represent to us at the present day this twofold conjunction of
the Name with the symbolic cleansing by water.

The relation thus established between the baptized person and
the name of the Lord Jesus brought with it a permanent
obligation. He had confessed a new Master; he had been
admitted a disciple ‘in His name’. With the privileges of
discipleship he had accepted also its responsibilities: he was
to do all things henceforth ‘in His name ’: wav 8ri éav woiijre &
Adyg 1) & épyg, marra & dvdpars kvplov "Inaod (Col. iii 17).
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Here there is a simple and perfectly intelligible explanation,
derived from the New Testament itself, of the expression ‘baptized
in the name of the Lord Jesus’. There is nothing subtle or
abstruse in this interpretation ; and whatever further meaning we

may be justified in finding in the phrase, this at least must not be
excluded or neglected.

‘When, however, we return to the fuller formula of St Matthew’s
Gospel, we are bound to recognize the fact that Western Christen-
dom has seen in the command to baptize ‘in the name of the
Father and of the Son and of the Holy Ghost’ a solemn author-
ization of the Church to act in the divine Name in conferring the
sacrament of baptism. On the analogy of baptism she has em-
ployed the same words in connexion with other sacred acts, such
as the conferring of holy orders and of absolution. The sense in
which she has used them cannot be more vividly explained than
by recalling our own formula of absolution in the Order for the
Visitation of the Sick: ‘Our Lord Jesus Christ, who hath left
power to his Church to absolve all sinners who truly repent and
believe in him, of his great mercy forgive thee thine offences:
And by his authority committed to me, I absolve thee from all
thy sins, In the Name of the Father, and of the Son, and of the
Holy Ghost! Are we right, if we exclude from the scope of
Matt, xxviii 19 the similar meaning with which the Church has
been accustomed to say, ‘I baptize thee in the Name of the
Father, and of the Son, and of the Holy Ghost ’ ?

The command to baptize in St Matthew’s Gospel is made to
rest on the fact that ¢ all power (or authority) in heaven and on
€arth ' has been committed to the Risen Lord. On this ground
is based the great commission to make disciples by baptism, and
to teach them to observe the commands of Himr who thus becomes
their recognized Lord. The supreme authority of the Risen
Christ is the authorization of His Church to act in the Name of
the Supreme, who is now fully manifested, or soon to be fully
Manifested, as the Father and the Son and the Holy Ghost: and
ever behind them in their exercise of this delegated authority, in
their use of the Supreme Name, is the promised presence of the
Lord Himself. Read in their context, then, the words may fairly
be held to justify the use which has so commonly been made of

: 02
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them, as connoting the fullest authority in' the performance’ of
the most sacred acts?

Moreover, not only do the words ‘in the Name’, when thus
employed, suggest that the user of the divine Name is in some
way a representative of the divine Being whose Name he is per-
mitted to use: they have also, or at least in the early days they
undoubtedly had, a further significance. The Name of God
among the Jews was a thing of dread, an instrument of awful
power. That such divine power could be brought into play by
the use of the Name of the Lord Jesus was clearly the belief of
the early Christians. We need not go beyond the Acts of the
Apostles for ample evidence of this. St Peter says to the lame
man, ‘ In the name of Jesus Christ of Nazareth, walk’: and he
explains to the multitude that ‘ His name hath strengthened’ the
man (éorepéwoev 70 dvopa abrot). Later, when he is asked ‘In
what power or in what name did ye this?’ he replies that it
was ‘in the name of Jesus Christ of Nazareth’, and he adds the
familiar words, od¢ ydp dvoud éorww érepov ¥md TOV ovpavdv 1O bedo-
pévov év drfpdmois &v § 3¢l ocwbivar. In the issue their adversaries
can do no more than charge them with threatenings pnxéri Aaketr
émi @ dvdpari Tolre underi dvbpdmor. The power of the Name
they cannot deny; all they can hope is that they may deter
them from uttering it: xal xaAésavres adrods wapiyyehav kafdiov
M) pOéyyealar unde diddoxew &ml 1¢ dvdpare tov 'Ingos. When on
a subsequent occasion they were beaten for their disobedience,
and again commanded uh Aakely énl 7 dvduart Tob 'Ingob (v 4of),
they departed rejoicing ‘that they had been counted worthy to
suffer dishonour on behalf of the Name’ (Ymé¢p 700 dudparos
dripacfivar).

An equally striking illustration of this mode of thought is to
be seen in Acts xix 13 ff. Certain Jews at Ephesus, discovering
the virtue which the Christians found in the Name of the Lord
Jesus, attempted to use it in their own exorcisms: énexelpnoav ..

! The Jew was familiar with the thought of the setting of the divine Name upon
persons for their hallowing or benediction. The words of the Aaronic blessing in
Num. vi are followed by the command : ‘And they shall put my name upon the
children of Israel, and I will bless them *. This conception permanently survives
in the solemn enunciation of the Thrcefold Name in the liturgical benediction,
¢ The blessing of God Almighty, thc Father, the Son, and the Holy Ghost . ..’
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Svopd{ey ¢ml Tovs &orras Td mredpara Td wornpd O Sropa Tov xuplov
"Inaod, Aéyovres ‘Opxl(w duas tov 'Inoovy bv [avhos xnpiooer. This
unauthorized use of the Name was attended by condign punish-
ment. Both Jews and Greeks were struck with terror when they
heard of the event ; and the result is described in the significant
words, xal éueyarirero 1o dvopa Tov xuplov 'Incov.

These examples are enough to shew that, according to the
conceptions which prevailed in the earliest times, those who were
authorized to use ‘the Name’ were regarded as having at their
disposal the supernatural power of the Being whom they so named.
The idea was easily capable of abuse in the direction of magical
superstition ; but we must not on that account hastily discard it.
It was part of the inheritance which early Christianity received
from Judaism ; and we need to recognize the truth that underlies
it, if we are to understand the full value of the expression with
which we are at present concerned. ’

To sum up the results which we have now reached: (1) A con-
fession of faith in the Name was a preliminary of baptism :
an invocation of the Name was an essential part of the ceremony.
The baptized person accepted a new Master: he received re-
mission of sins through His Name: he was ‘ washed, sanctified,
justified” in His Name: he was henceforth to ‘do all things’
in His Name. This is a plain statement in New Testament
language, of the relation established between the baptized person
and the Name in which he was baptized .

But (2) a consideration of the context of the baptismal com-
mission in Matt. xxviii 19, and also of the conceptions which
Jewish thought had come to attach to the use of the divine
Name (conceptions shared by early Christian teachers), seems
to urge us a step further. In pursuance of the commission to

! As regards the relation established between the baptized person and the divine
Name, we may add that according to Hebrew ideas the invocation of the divine
Name by a person on his own behalf, or by another for him, involved the twofold
result, (1) that he was thereby placed under the divine protection, and (2) that he
received a divine consecration which brought with it a perpetual obligation. While
on the one hand the Name of God was his defence, on the other hand he incurred
the gravest responsibility if by his action the Name of God was brought into
contempt, This latter idea finds illustration when St James, speaking of the rich
men in the Christian congregation, says: obx alrol BAacgnuoiow 70 xaAdv dvopa 1o
-rudnfly 19’ buds g
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make disciples by baptizing in the Threefold Name, the bap-
tizer acted authoritatively in that Name: he had a right to
invoke the Name, and to bring into play the power which
accompanied the naming of the Name. This thought is not
exclusive of the former: it comes naturally into view when we
regard the act from the point of view of the baptizer, as before
we regarded it from the point of view of the baptized.

It may well be that with these suggestions we have not yet
exhausted the meaning of the great words which we have been
considering ; but enough, I hope, has been said to shew that
what appears to be the most natural translation of the Greek
is capable of reasonable and adequate interpretation, if we
approach it in the light of the prevalent conceptions of the
earliest age.

There are a few examples in St Paul’'s epistles of the con-
struction Barnri(ew els which ought to be considered, however
briefly, in this connexion, although the word dropa does not enter
into the combination.

In two important passages St Paul uses the expression Bawri-
obijvar els Xpiordr. In Gal. iii 26 ff we read: Idvres ydp viol feod
lote Bd tijs wiotews év Xpwory 'lnood* Soow ydp els Xpiordr &Ba-
nrlobyre, Xpiordy dvedioacle ovx &vi 'lovdalos odd¢ “EAAny, oix &n
BobAos otdt \evfepos, otk &t Epoev kal OfjAv: wdrres ydp Dpeis els
dott & Xpioryp 'Inooi. The thought of this passage is closely
parallel to that of 1 Cor. xii 12f: Kafdwep yap 10 odpa & éorwy
‘xal péAn moAAd éxei, mdvra 3¢ T4 péAn tob odparos moAla Syra &
dorw odpa, olrws kal 6 xpiords® xal ydp &v &vi mredpar: Nuels mdvres
els & capa Panriobpper, elre ‘lovdalor efre "EAAnves, elre dobhos
eire ¢NevlOepos, xal mhvres &v wrebpa émoriofnuer. In each passage
the Apostle contrasts with the diversity of their former conditions
the unity of the one Man, the one Body, into which all alike had
been introduced by their baptism. His language is peculiarly his
own. He conceived of the unity of the Christian society under
the figure of the human body. Sometimes he regarded Christ
as the head of the body: sometimes again he considered the
head and members together as ‘ the Christ '—Christ was more
than any part, He was the whole of which Christians were the
parts ; to be in the body was to be ‘in Christ’. This conception
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underlies both these passages: baptism as the rite of initiation
into the Christian society was at once the means of entry into
the one Body and into Christ : the baptized were made members
of the Christ, they were all one man in Christ.

In Rom. vi 3f St Paul argues that Christians ‘ have died to
sin’: 4 dyvoeire &7t Soou éBanricOnuer els Xpiordr 'Inooiv els Tov
Odvaroy alrod éBanricOnuev; owwerdpnuev ody abrg dud Tob Pawrl-
oparos els Tdr Odvaror, lva Somep fyépdn Xpiords &k vexpr i rijs
d&ys rob marpds, ofrws xal Juels év kawdmr (wijs Tepiraricoper.
The thought of this passage is that union with Christ involves
union with each condition into which Christ passed—death,
burial, resurrection. Baptism, as the initial act of union with
Christ or entry ‘into Christ’, is an entry ‘into His death’: it
involves, as a consequence, burial with Christ and resurrection
to a new life in Christ. A similar thought is reached by a
different path in Col. ii 11f. In Christ we were circumcised
with a spiritual circumcision—a kind of death, a putting off
of the body—in the circumcision of Christ, in fact, in baptism,
which was our death and burial leading to our resurrection.

Thus the expression * baptized into Christ’ is to be interpreted
as meaning introduced by baptism—the initial rite of Christian
discipleship—into the relation which St Paul denotes by the
words 'in Christ’, If the Apostle is thinking of Christ as of
Him who died and was buried and rose again for us, then
to be baptized into Christ is to be baptized into His death with
its consequences of burial and resurrection. If he is thinking
of Christ as God’s New Man, then to be baptized into Christ
is to be baptized into the one Body, the human unity constituted
in Christ. When he is using such language, the primary sense
of baptism as a cleansing by water from the sins of the past
is not alluded to: he is thinking of baptism as the beginning
of a new relation to Christ, he is considering its result and
not the symbolism of its method.

In 1 Cor. x 1ff St Paul compares the Christian dispensation
to the Mosaic, and finds analogies to the two great Christian
sacraments in the history of Israel. To have been under the
Cloud and to have passed through the Sea was a kind of baptism,
uniting the Israelites with their leader Moses—wdvres els row
Muwoijp ¢Bawricavro. A spiritual meat and a spiritual drink
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were also provided for them—the latter from a Rock which
" followed them as they journeyed through the desert : § ¥érpa dé W
é.xpords. This is highly figurative language; but the phrase
‘baptized into Moses™ offers no special difficulty when we regard
it as formed upon the phrase which we have been consndenng,
‘baptized into Christ .

For the sake of completeness it has seemed necessary to rcfet
to these Pauline phrases, although they bear no direct relation
to the phrases Banri(ewr €ls 70 Svopa, Banrifew dv r¢ dvdpari.
They are concerned with the result of baptism, not with. its
method or process. We must not argue from them as to the
meaning of the preposition els in the baptismal commission as
recorded by St Matthew. That must be interpreted, as we have
seen, by St Matthew’s own usage and by the instances of els 73
dvoua in the Acts of the Apostles.

The result of this discussion, if its arguments be accepted, is to
confirm the rendering of St Matthew’s words which has been
given to them by every branch of the Christian Church which has
had occasion to translate them into its own language. The
persistent tradition of the Western Church which has rendered
els 10 dvopa by i momine was departed from by the eccentricity
of Tertullian, whose acquaintance with Greek often led him to
desert the current versions of his day and give independent trans-
lations of New Testament passages: not only does he write i
nomen Patris, &c., but he even offers the paraphrase iz Patrem
et Filium et Spiritum sanctum. 1 am not aware of any other
examples of this attempt at literalism: if there be any, they can
but serve to emphasize the rule to which they are exceptions.

I cannot leave this subject without emphasizing a warning
which it suggests. It is an excellent illustration of the thesis
that modern translators as well as modern critics must have
regard to ancient tradition. It needs to be remembered that
early versions were made by men whose practical object was
simply to express in another language the sense of the Greek
with which they were familiar in the common intercourse of daily
life. These translators have no concern for grammar and its
rules. In the syntax of a complicated sentence they easily come
to grief; but they know well enough what is the phrase of one
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language which corresponds to the phrase of another. Hence
they are often what is called * loose ’; but as a rule they give the
sense, especially where no obvious difficulty exists. They shew
us what the Greek words meant to persons who spoke Greek of
much the same type every day.

The reason why our Authorised Version is so often right where
the Revised Version has gone astray—as in the passage which
we have been considering—is to be found in the neglect of this
witness of tradition. To guard myself against the charge of
presumption in this expression of a conviction which I have long
held, I will call in evidence one of the acutest of living students
of the Greek language. ‘When the Jacobean version was revised’,
says Dr W. G. Rutherford !, ‘ even more than when it was made,
the character of New Testament Greek was ill understood. The
Jacobean translators, depending like their predecessors largely
upon Latin renderings, had too little Greek to form theories of
interpretation. They had not contrived to convince themselves
that the same Greek word, whatever its context, must invariably
be rendered by the same English word. They had as little
respect for Attic idiom as St Paul himself; nor were they
tempted to mar their English by any perverse wish to twist it
into conformity with idioms which may have once belonged to
the Greek language, but need not on that account belong to the
Greek of the New Testament, and certainly do not belong to
English. . .. The Greek of the New Testament may never be
understood as classical Greek is understood—it contains too
many alien elements,—but it has at least begun to be studied
from the proper point of view. Even when the Jacobean version
was revised many just conclusions, gravely affecting interpretation,
had been established, although most of them seem to be ignored
by the revisers, who in some places actually distort the meaning
in defiance of these conclusions by translating in accordance with
Attic idiom phrases that convey in later Greek a wholly different
sense, the sense which the earlier translators in happy ignorance
had recognized that the context demanded. Since the Revised
Version was completed, great strides have been made in the
knowledge of New Testament Greek. The observations of Viteau

3 Epistle fo the Romans Pref, pp. x ff,
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and more especially of Blass have furnished a sound foundation
for further research, and before scholars are done with this
fascinating study they will extinguish many misconceptions and
will succeed in demonstrating that, different as it is from classical
Greek, the singular speech in which the oracles of God are
enshrined has nevertheless a precision and a force of its own.’

J. ARMITAGE ROBINSON.



