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SOME ARAMAISMS IN THE GOSPELS AND ACTS.!

JAMES A. MONTGOMERY
UNIVERSITY OF PENREYLVANIA

. 119: ‘Joseph her husband being dixaios and not willing

to make an example of her.’ It is to be objected against

the usual translation of 4. as ‘righteous’ that the husband qua

righteous should have made an example of his erring wife. But

the term means, after its later peculiar development, ‘kind,

merciful, benevolent’; cf. & fAeos — 1P, and s. Skinner, DB 4,

281 b, Ropes, JBL 1903, 216 fi., both of whom give other

references. Note also Arabic gadik ‘true friend.” Translate
therefore: ‘Joseph being a kind man.’

Mt. 21 41: xaxods xaxds awohéoser adrovs. I had diagnosed
the first two words as = Syr. 2*2 &"] ‘very ill,’ and so I find
all the Syr. VS8 translating, through their divination of the true
background of the Greek idiom. Possibly original raxes rares
a8 barbarous was early changed to the present form.

Mk. 1 24: Variant text between olda and oidauer. The latter
may be based on reading of RIGM)YT as RPT; cf. MIWPIA Dan. 2 33,
translated by © with #fudrauer, but by @ with ftivra.

Mk 143: éuBpunoduevos = Mt. 930. A case of the ex-
aggerated translation of the original verb, which was probably
88 with sense ‘bid one shut up.” The same verb lies behind
éxeripay at 8 30, 32, 33, where the Standard Version translates
1° with ‘charge,’ 2° and 3° with ‘rebuke.’ (In the first case it is
an injunction of silence about Jesus’ Messiahship, not a rebuke
of the claim.) The Syriac translators translate both verbs with

t In presenting these few notes the writer takes pleasure in ackmow-
ledging his great indebtedness to Professor Torrey’s several distinguished
contributions to the general subject.
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RRD. The difficulty of éwerypar was felt by one tradition of text
of Mt. 16 20, which replaced it with diagréXhew.

Mk. 48, 20: WH reads eis Tpudrovra . év éffoorra x. &
éxatdv, with variants in marg. proposing eis or & throughout.
At v.20 WH reads év ... [&] ... [&] ... with marg variant
& in all three cases. Of the VSS OLat. and ¥ read &, unum,
consistently in both citations. In the first case there is required
either eis or ev throughout, like the consistent ev in the second.
These variations of tradition indicate that the idiom of the
original text in the repeated passage was not immediately
sensible, however plausibly we may explain any one of the
several readings. 1 would propose that in the original Aramaic
there was the multiplicative expression known in the BAram.,
Dan. 3 19, ‘one seven' == seven times. (For the continuance of
this idiom in later Aram., I note its occurrence in the Syr. to
Dan, 11 8, 13,) This would equally explain both es and ev a8 ==
Aram. I, the former possibly having been original in v. s.

Mk. 6 6: wapiyyel\ev avrois fa undey alpwow . .. dANa dwo-
dedepévovs oavddAia, x. wy évdvracar dvo xiTovas. In this case
of syncretism of construction the second clause is the easily
recognized nominal participial clause of the Semitic. In the
third is the resolution of the finite construction into the infini-
tive, common in late Heb. and Aram.; cf. Dan. 2 16, 5 15, and
the interplay of these constructions in Dan. 15, 2 17¢.

Mk. 6 48: 70ehev waperOeiv airols. The sense ie fairly well
met by AV, ‘he would have passed by them,” or better ‘he was
for passing by them’; but @éAew hardly has this meaning. The
original verb is to be found in B}3, used in Targ. to Jonah 1 4,
where the interesting Heb. idiom a7 ) MR MUY ‘the ship
calculated to break up’ is translated with RT2NRD ¥ REON,
‘the ship was seeking to break up.’

Mk. 8 24: BAémw Tols avdpdmovs i ds dévdpa dpd mepima-
Toivras. The sense is perfectly clesr: ‘I see men walking like
trees.! The original idiom is evident from the Syr. here, ‘I see
men as trees that [they are] waliing,’ or as it might also be
put, ‘I see men that as trees [they :ve] walking.' The verb 6p&
appears to have been introduced t» ‘ive construction to the
bald participle of the original.
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Mk. 9 15: ‘All the multitude seeing him éfefauSifnoar. We
are naturally puzzled by a verb which means ‘were scared.’
And the same verb is used of the Lord’s anguish in the Garden,
14 33, along with adnuoreiv, It is a case of translation of some
Semitic psychological term with several shades of meaning.
Thus the usually very strong root RIX? has in Dan. 4 22 (19)
the mere sense of being ‘embarrassed.’ (Cf. the French develop-
ment in ‘désolé’.) I suggest that the original Aram. was M or
ABN, used here in the sense of being ‘surprised,’ and that éx-
OauBeiv was chosen for its assonance with the Sem. root, as
frequently in the Gr. translations.

Mk. 12 6: &t éva elxe, vidw ayaxqrdr. The Standard Version’s
translation, ‘he had yet one, a beloved son’ is literal but clumsy,
correcting the AV, which treats éwa as an indefinite article.
The numeral doubtless represents the Heb. and Aram. T, with
its Gr. translation povoyenis for the only son or daughter (e. g.
Jud. 11 34), even as in the Syr. VSS of the Gospels the same
word is used to translate the Johannine uoroyenys, epithet of
the Lord, the Sem. background of which is necessary to the
exegesis of it. The original form may have been 17 RTCT JTR
T M. The translator nicely separated the two appositives,
or else the numeral would have been taken as merely the
indefinite article.

Mk 15 22: Tohyofav Téwov. The appositive 7. has given
trouble; s. a long discussion on it by Vincent, in his Jérusalem,
2, 92f. It is simply the Aramaic KU ‘place’ used after place-
names. See a discussion of the term in my monograph, Origin
of the Gospel According to St. John, 1923, 15.

Lu. 12 20: "A¢ppwv, Tavrn T wieri T v oov arrobow
axo cov. The indefinite pl. act. (n. b. also the present tense)
is the construction common in BAram. in place of the passive;
e. g notably Dan. 4 22, ‘with the dew of heaven they (will) wet
thee,’ [WI3D '['7 There is no need therefore with some to
postulate here avenging angels or demons as subject.

Jn. 4 ¢6; 13 25: ‘Jesus was sitting so (odrex) by the well;’
13 25 ‘He reclining so (ovws) upon Jesus’ breast.’ The adverb
bas always given trouble. Cf. a mere suggestion of mine in the
monograph on St. John, p. 31, where I proposed that it =
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Aram. YD (kadi) in the sense, ‘as he was.’ But in reading the
14 th century text of the Life of Mar Yaballaha ITI (ed. Bedjan,
1895), I have come upon another sense of kadét which might
be applicable here. There, always with the conj., ld wékada
frequently appears in adversative clauses as ‘not only,’ opposed
to 'ella ‘but also;' and this idiom is noticed by Payne Smith,
Thes., s. v. But I find an instance in Mar Yaballaha where
kadfi iz used absolutely, as ‘only,” p. 105, 1. 6 ab inf.: ‘Two
questions he asked him, Whence art thou, and, What is thy
name, only (wékada).” Now this sense of ‘only, alone’ would
capitally suit the Gospel cases: Jesus sitting alone by the well,
the disciple reclining alone upon Jesus’ breast. The particle will
then have developed from the sense of ‘just as it is’ to ‘only so.’
The chief objection to this explanation would be that the Syriac
example is taken from a late document. I may notice the similar
Arabic vocable fakat, used also at the end of the phrase in the
sense ‘only’ and ‘alone.’

Acts 5 4: ovxi uévov ool Euevev xai wpaliv v Th o ékovoia
Uzpxev; I am inclined to think that in this perplexing passage
pévoy represents an abs. inf. in the original, i. e. '['7 RUT MUTD M5
()7 often == uevew), the abs. inf. appearing abundantly in early
Syriac literature. The meaning appears to be: ‘Did it not remain
yours and even when sold continue in your power?’. By some
kind of casuistry, comparable with the process with the kurbdn,
the guilty pair tried to evade the communistic appropriation of
their real estate by turning it into cash.

Acts b12: dia Tdv xeipov Ty arooToAwy éyivero. The pre-
positional phrase probably represents T3 = ‘through,’ per, and
does not involve physical contact.

Acts 6 5: fipegev 6 Ndyos évomiov wavros Toi wAffovs. The
idiom is that in Dan. 6 2 (1) 27 DIP DY, and © translates
as here.

Acts 9 10: éyévero pera Tav . . . palrav juépas Tuds. L e.,
he ‘remained with them.' The nuance is different from Lu. 213,
‘there came to be with the angel.’ #ivecOa: here translates NUT;
8. note on b 4.

Acts 10 3: @oei mepl Spay évaryy. Why about the ninth hour?
Time, per se, was not taken in those watchless days. Now the
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ninth hour was significant in the case of both Cornelius’ and
Peter’s prayers because it was the great prayer-time of the day
(‘the time of the evening oblation’ Dan. 9 21); and in 10 30 we
have the exact ritual expression, T édTmv Tpocevyduevor,
‘praying the nine o'clock prayers.” And so in our verse we
expect time at which. The original evidently had this, express-
ing it after common Heb. and Aram. use with J, the very
prep. which is found in the passage cited from Dan., which most
translators erroneously render ‘about’ And so O translates
there, moei &pav Oum'ac éowepwyis, even as our translator renders
here with @gei 'l'!Pl.

Acts 13 39; axo wavrer &y ovx #vmidyTe . . . Suwcaiwbivar . .
xds . dwaiobras. The clumsy relative clause is cleared up if
we take @v a8 representing the indefinite relative conjunction ¥1
(and so "R in Heb.), anglice, ‘and from all things, as you could
not be justified in the law of M., every one is justified,’

Acts 16 27: arayyéA\hovras. Ppl. with future sense, as com-
mon in Aram., and so e. g, 247 Tois cwlouédrors. Cf. my
monograph on St. John, p. 18, and add to instances cited there
Jn. 13 11, Tov wapadidorra atrd.

I may add here a note on a Gr. verb in Acts 13 48: oot Joav
TeTayuévor el {m,v aioveov, Translators and commentators have
felt bound to stick to the usual meaning of Taooew ‘order,’ and
so ¥ with a theological touch, praeordinati, followed with a
fortunate amelioration by the EVV ‘ordained.’ But Tdooen
appears as the translation of D¥M ‘inscribe, sign’ in © to Dan.
6 13 (12), and that it is not an error is evident from its repetition
in a Hexaplaric plus in the same verse, e. g. in Cod. A. We
have here some Hellenistic use of Tdooew, doubtless with én-
Tdooew ‘register’ (e. g. O Dan. 6 24) in mind. Translate here,
as we might expect, ‘those who were registered for eternal life;’
cf. Dan. 12 1; Phil. 4 3; Rev. 13 s, etc.





