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THE POLEMIC AGAINST IDOLATRY IN THE
OLD TESTAMENT

ROBERT H. PFEIFFER
HARVARD UNIVERSITY

O religion claiming possession of a divine revelation can

afford to be tolerant. When the law of Moses embodied
in the Deuteronomic Code was brought to Josiah king of
Judah in 631 B.c., an inspired charter was granted to a
nation for the first time, so far as we kmow. Then and there
Judaism was born, and the former tolerance of foreign cults
gave way to unyielding condemnation. Here was the oracle
of God through Moses; there the sins, errors and blindness of
heathenism.

Idolatry necessarily became a paramount issue, The use of
images had never been condemned as the most repulsive apos-
tasy. After the promulgation of Denteronomy imageless worship
became gradually, in the eyes of the masses, the distinguishing
trait of Judaism. This date naturally divides the history of
idolatry in Old Testament times into three periods: before 621;
from 621 to 530; after 520.

1. Idolatry before the Deuteronomic Reform.

In the extant Hebrew literature prior to 621 B. 0. poems
and laws (for the latter, see below mnote 35) contain no
reference to idolatry; the other writings may be roughly
divided into narrative and prophetic.

The J Document in its present form betrays no knowledge
of sacred images; nor does it mention artificial cultic objects
of any kind. The nearest approach to such things are a heap

16
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of stones! and the menhirs of Gilgal?: these together with
crude altars constituted the ritual paraphernalia of prehistoric
times,

The idols of our E Document arc small private images,
perhaps a sort of lares et penates, the Q'DW® Stone pillars
of rugged appearance are the only symbols of the divine
presence whose use in the worship is recorded by E* This
document does not censure these practices® and betrays mno
knowledge of idols set up and worshipped in public. I am
well aware of the fact that the stories of the golden calf* and
of the brazen serpent’ are commonly assigned to this source.
Both these narratives relate the origin of an idolatrous wor-
ship of a later day: the one condemns the installation of
Jeroboam's golden bulls at Dan and Bethel; the other excuses
the superstitious homage paid to Nehushtan until the reign
of Hezekiah® Both bave an ax to grind: the exaltation of
the Jerusalem temple and the repudiation of the royal sanc-
tuaries of the Northern Kingdom. Is not this the burden of
Deuteronomy? That an Israelite of the time of Jeroboam IT
(E) should have gone out of his way in order to discredit his
own national shrines (after relating at great length the glorious
origin of one of them)® in order to extol the temple of an
insignificant rival kingdom, is difficult to believe without the
strongest kind of evidence. Anyhow, the story of Aaron’s

1 Gen. 8151, where ma¥p is interpolated.

3 Josh. 430. According to Robertson Smith (Religion of the Semites,
p- 211, note 2) these stones were identical with the o¥yob of Jud. 819, 3s.
Vernes (Revue Archéologique, vii, 288) seca in the Gilgal stones & “solar
or rodiacal circle.”

3 Gen. 9119, 84f,

4 Gen. 2818; 8113, ¢5; 3330 (read M¥D instead of Naw: see Wellhausen,
Composition des Hexateuchs, p. 60. Cf. below, note b1); 8514, 0}
Josh. 24 20b-11.

5 Gen, 853, 4, with its condemnation of “strange gods” and “earrings,”
has clearly been worked over by a later hand.

¢ Ex. 33,

7 Num. 21 e,

¢ 2 Ki. 184.

% Gen, 20 w0fl, (of, Ed. Meyer, Dio lsraeliten, p. 871 1).
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golden calf in its present form must be assigned, on internal
grounds, to a redactor; E probably contained the story of &
political upheaval ratber than of a religious apostasy. The
injection of religion into almost any historical incident is typical
of late historical writers (cf. below, mote 18). Another story,
written in like vein to vilify the sanctuary of Dan, has been
shown to be a post-exilic concoction.®

The early historical books were equally laconic on the subject
of idolatry, and no less innocent of iconoclastic zeal. Domestic
images are mentioned as a matter of course;!! the gods of the
uncircumcized evoke no reproach.’® There is no trace of animus
against pillars and posts.’® Sporadically some kings destroyed
s particular idol,* but there is no indication of a widespread
crusade against image worship before the reign of Josiah.
The motives of Asa were no doubt political rather than religious:
the desecration of the private chapel of the queen dowager
snd the destruction of the mysterious NSODD™ set up in it,
were simple means to curb her power. To the bewilderment
of the pious redactor of the Book of Kings “the high places
were not removed” by Asa.'* Possibly Isaiah advised Hezekiah
to destroy Nehusbtan.

In two other instances the mainspring of religious reform
was a political motive. The profanation of the Baal temple

10 Jud. 17 a¢; see Arnold, Ephod and Ark, p. 106.

11 Jud. 178; 1814, 171, 90; 1 Sam. 1913, 16. 1 Sam. 163 is post-exilic
(seo Arnold, Ephod and Ark, p. 180f).

12 1 Sam. 53-5; 2 Sem. 12%. In 1 Sam. 819 (and possibly in 2 Sam. 531,
of. LXX and 1 Chr. 1411) it seoms that o of the text was changed
into B33P by & late scribe (cf. Smith, Samuel JCC, p. 253; Moore Encycl
Bibl. 2160); another poseibility wonld be that a reader added on the
margin &ra3y MM (LXX: ros abwlos) which, under the influence of v. 10
was changed to the present Massoretio reading.

11 Ki 71e-n. In 2 Ki. 1910 nate is a Jewish surrogate for mamm
(thus some Mes of LXX end hexaplario Syriac; cf. below, note B1).

14 1 Ki, 1613; 2 Ki. 184.

18 1 Ki.1613; 2 Chron. 1516, Moore (Encycl Bibl. 2130) considers it
s surrogate for a more concrete designation of a sacred object.

10 ] Ki. 1614

16*
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in Samaria by Jehu,"” and its counterpart in Jerusalem,'® were
intended as blows directed against the ruling party. Only
incidentally did the religious syncretism of Ahab's family
become an issue in the campaign. Hebrew history knows mo
wholesale destruction of idols before the reign of Josiah, it
records no public worship of images other than Jeroboam's
bulls and Nehushtan.

The extant prophetical writings prior to 621 ». 0, confirm
the data of the historical records. In the Northern Kingdom,
Amos and Hosea upbraided Israel for degrading practices in
connection with the cult, for superstitious trust in the opus
operatum, for social villany and political chaos, but they were
too keen observers of human bebavior to fancy that imageless
worship would work like a charm or even improve conditions
at all, There is no reason for assuming that they inveighed
against the golden hulls of Dan and Bethel.®

It is most tantalizing to note that idols (D"?")N), in the
genuine oracles of Isaigh, are mentioned only in two frag-
mentary texts: “And their land is full of idols . . * _And
the idols . . "% All that can be said is that the prophet

171 2 Ki. 1090-27. In v. 30 m2¥0 mey be an error for meR. Jehu was
not an iconoclast (2 Ki. 10 0-31).

18 2 Ki. 1118, Stade (ZAW v, 3se-8) bas shown that two accounts
have been woven together in ch. 11: the older one knew of a rebellion
of the pretorian guard against Athaliah; the destruction of the temple
of Baal belongs to the later strand. .

19 The polemic against idolatry was injected later into the writings
of these prophets. The following verses must be considered spurious:
Am, 24; 85; Hse. Hos. 210c (“and the gold they make into the baal");
34f.; 417; 84b; 85, 0; 910b; 10s6f.,6; 119; 131,3; 144, 0.

3¢ Jo. 208, The rest of the verse wae composed ad koc to fill out
the lacuna.

3t Is, 2186. The rest of the verse is the gloss of a scribe who found
e lacune: #Ym 9% (“the whole is gone”). Thus Assyrian scribes wrote
Bipi (broken) when the fragmentary condition of the tablet to be copied
made it unintelligible. Peters (JBL xii, 47) noted a eimilar instance in
the LXX of Ez. 423: 3aysypauuoac (to be erased) is s scribal gloss
stating that the verse shounld bo considered an interpolation. Curious

sunotations of similar nature were discovered by Bewer (JBL xxx, 61f.)
in Hosea,
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threatened the adherents of foreign cults with shame and ruin;
the ultimate fate of the idols themselves was of no greater
concern {o him than to the victims of the final catastrophe.®

Micah, to the Dbest of our kmowledge, had nothing to say
about idolatry.®

2. The Deuteronomic Reform and the Erwile.

The Deuteronomic Code (D) was composed by a group of
Zadokite priests at Jerusnlem. They bad approprialed the
theology and social gospel of the reforming prophets. They
differed, however, from Amos, Isaiah, Jeremiah, and their school,
not in doctrines and ideals, but in method. The nation was
to be saved not primarily through a change of heart, but
through a reform of the cult. The authors of the D Code
believed that the worship of Yahweh could nol be purified
unless it he first centralized in one place, Solomon's temple.
All other shrines must be condemned as idolatrous. The new
law doomed to destruction:

a) All the Canaanite shrines “upon the hills and under
every green tree,” together with their altars, pillars of stone,
wooden posts and graven images.™

b) Pillars and posts used in the worship of Yahweh.®

¢) The worship of foreign gods, particularly astral deities.?

Although these enactments were unheard of before, they
did not remain a dead letter, as did most of the exhortations
of the prophets. Josiah immediately proceeded to enforce the
new law:

a) The temple was cleansed of heathenish objects: the
wooden post,” the chariot of Shamash the roof altars for

22 Of. Dobm, Jesaia, p. 14.

23 Mio. 17 is & gloss originally writlen on both eides of the colamn
and wrongly copied into text, just as Jud. 17 ¢t (see Arnold, Ephod and
Ark, p.105). The original order of the clausces was: a ¢ bd. Mic. B1al.
is & late post-exilio text.

% Deut. 1233,

5 Deut. 160 1.

3 Deut. 178-8.

n 2 Ki. 2.

» 2 Ki.28u,
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astral cults? were removed and destroyed. The house of the
hierodules was demolished.®

b) The shrines just outside of Jerusalem and those of the
whole kingdom, from Geba to Beersheba, were defiled.*

Jeremiah witnessed the Deuteronomic Reform without much
enthusiasm. Thisemphasis on externals was not tohisliking. Trueto
the prophetic tradition, Jeremiah had little to say about idolatry.’?

Zephaniah condemns heathen practices that are not primarily
idolatrous.*

The real polemic against idolatry begins with Ezekiel and
the Deuteronomistic redactors. This iconoclastic propaganda
was paturally the concern of priests rather than of prophets,
In his holy rage, Eeekiel coined and used freely the word

) to express his utter contempt for every sort of image.’

The literary activity of the Deuteronomistic School was
chiefly editorial. The old codes and the ancient narratives
were published anew, with corrections, additions and explan-
ations to bring them up to date. The condemnation of idolatry
was naturally missed in the older literature and sbundantly
supplemented in these new editions,

» 2 Ki. 231a,

10 2 Ki, 287.

3t 2 Ki. 28s.

31 Jer. 291, 388, according to Arnold (Ephod and Ark, p. 763) is part
of a genuine oracle addressed to North Israel. The references to the
worship of the “Queen of Heaven" in Jer. 7 aud 44 contain a genuine
kernel, but do not mention any ido). Jer. 132, 7 may be authentic; if
idolatry is condemned there, it is dome in the vaguest of terms, The
following verses, frankly ceneuring image worship, are spurious: Jer. 11s;
Re-11(7); 2mc; 3u; 41; 57(7); 810b; 101-16; 1113, 17; 1493; 1818, 10-20;
173; 1815; &6, v; 3230b, 4 (604, 88; Bl 17f., 47, 83).

3 Anyhow, although Cornill (Einleitung in das A. T., 7th edition,
p. 207; cf. Duhm, ZAW xxi, 83) dates the oracles of this prophet about
680, it is not unlikely that Zeph. 14f, sf. should be essigned to the
time of the Deuteronomic Reform.

84 The following passages illustrate Ezekiel's atlitude toward idolatry:
Er.bn; 8; 730 (see below, note B52); 83, £, (810 is & gloss from Dent. 4171.);
813,17; 1118, m; 143,7 (v.4 is & corrapt doublet of v.7); 1411; 181sff.;
184,13,18; 207,5,10fT; 203, 4; 2814; 8611; 301s; 332s5f.; 8610, 96; 872
(vee below, note 5%); 487, 9; 44 10, 18,
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All the Pentateuchal laws prohihiting the manufacture and
worship of idols are later than 621 B. c3*

Successive accretions have swollen the original D Code to
the present Book of Deuteronomy.® Iconic objects were scarcely
mentioned at all in the original D Code and in the story of
Josiah’s reforms, but they grow in prominence in the later polemic,
until even the ancient pillars and posts are thought to be real
images. The Jews came in contact with genuine idolatry during
the exile; idols were uncommon in the shrines of ancient Canaan.

The Deuteronomistic Editor of the Book of Judges has
written down bis philosophy of history: violations of the D
Code are the causes of military reverses and national downfall.¥
This theory he applies to the stories of the judges, just as the
editor of the Book of Kings passes judgement upon practically
every monarch on the basis of the same standard® In the
case of the kings of Israel the verdict is always “Guilty!”*
The story of Jeroboam’s bulls as we have it*® was written by
the Editor (R%); the “sin of Jeroboam” fairly obsessed him.!
He supplemented the acconnt of Josiah's reforms with new
details: the desecration of Bethel,* the profanation of Tophet,
and the abolition of other forms of heathenism.

3 Ex. 204 (= Deunt. 58); 20 23; 23 34; 3413, 17 are all Deuteronomistic.
Holiness Code: Lev.194; 261,80. Ps: Num. 33ss. For D (oldest pro-
hibition of idolatry) see notes 24—26.

3¢ The following texts deal with idolatry: Ds: Deut 4 18f.; 2916L;
311e, 0. Ds: 75, 8f.; 913,16, 118 (on v. e cf. note 62); 1313-19. Post-
exilic: 2718; 3217, 1 (on v. 17 of. note 56).

31 Jud. Q11-19; of. 87,13; 41; 61; Bs3; 106; 131,

38 See the convenient table in Haslings, Dictionary of the Bible, ii, 858f.

3¢ Shallum, who ruled only one month (2 Ki. 151a), is the only king
of Israel whose record is not explicitly censured.

40 1 Ki. 12 28-50.

# With the exception of Elah (1 Ki. 166, 13), Shallum (cf. note 39),
snd Hoshea (@ Ki. 171{)), the editor explicitly states that every king
followed the sins of Jeroboam the son of Nebat, Rd's sttitude toward
idolatry is illustrated by the following passages: 1 Ki.1lls,7f,33; 13 a;
149, 18f.,, 3, 34; 1619; 1613, 36, 88; 1919; 2 Ki. 183, 0; 183; 1710; 81 af,, 7
(on v. 7 see note 56); 211, m.

4 2 Ki. 28 15-%0.

4 2 Ki. 2810, The old source may have related the same incident.

« 2 Ki. 23 00f, .
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3. The post-exilic polemic against idolatry.

Two circumstances contributed to modify the statements on
idolatry after 520 B. c. As time progressed, all the information
concerning the worship in the ancient shrines of Canaan had
to be obtained from the literary sources as we have them;
we therefore know more about the religion of the time of
David than the Chronicler did. The Jews came to comsider
themselves the one chosen people and all other nations were
deemed accursed. Far worse than the heathen, the Samaritans,
“the scum of men, the hate and scourge of God,” were the
object of unspeakable detestation: verbal abuse was the only
coin by which the Jews could pay back the military attacks
of their stronger rivals. This explains why cloudy and confused
notions prevailed on the matter of ancient sacred objects, and
why anything foreign evoked, in the circle of the pious, utter
contempt and vehement rage.

The attitude of the Chronicler on the subject of idolatry
is revealed by his use of the books of Samuel and Kings.
Already in his day, the very names of certain idols and gods
were deemed to be defiling to the lips*®* The chronicler had
few scruples about changing his sources: he freely inserted new
stories,** omitted what he disliked,*” exaggerated the wickedness

4 The asherah of 2 Ki. 217 becomes “the idol" in 2 Chr. 337, The
term Mt meant in classical Hebrew *wooden post”; in post-exilic times
the term was confused with mnw» and became the name of a goddass,
Conversely, m\w? is confused with o™ in the LXX of 1 Sam. ~ 3;
1210 (ra adoy; cf. T4: ra akow Acrapwd). Although a name Abd-Ashratum
ocours in the Amarna correspondence, there ie no reliable evidence showing
that the ancient Hebrews kmew a goddess by this name (see Moore,
Judges, ICC, p. 86f.; and cf. his article Asherah in Encyel. Bibl.; Meyer,
Die Isracliten, p. 294f.; P. Torge, Aschera und Astarte, Leipsic, 1002).
The Chronicler seeme to have regarded mww» (1 Sam. 31 10) ae a proper
name and substituted &AM (1 Cbr. 1010). He avoids the word nass (cf.
note 61); he changes masd (2 Ki. 2814) to 0vbn (2 Chr. 34 4; cf. 14¢; 347).
This last word is not found before Ezekiel and in late texts it takes the
place of myo (cf. aleo Is. 178; 973), which in Chronicles is only used
twice (@, 143; 811) in o Deuteronomistio formula (Deut. 7s).

48 @ Ohr. 2418; 25 1¢; 88 15.

41 The destruction of Nehushtan (2 Ki. 18 ) being rather unflattering
to Moses was deemed worthy of oblivion.
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of idolatrous kings® and enhanced the holy zeal of pions
rulers**

These tendencies are typical of the time. Words of vituperation
were read in the Synagogues instead of the names of Baal, Astarte,
Melek, and other heathen gods.®* Marginal abuse addressed
to heathen images found its way into the text.”? Idols were vilified
to such an extent that presently Jewish exegesis interpreted
every word meaning idol in the Old Testament as an invective:

48 The assertion thet Ahaz “made aleo molten images for the Baalim*
(2 Chr. 283) is purely gratuitous, and malicious at that. Basl and
Asherah of 2 Ki. 213 become plurals in 2 Chr. 33 s

49 David did not merely remove the Philistine idols (2 Sam. b n), bat
burned them (1 Chr. 141s). Asa removed the high places (2 Chr. 143).
in spite of the statement to the contrary in 1 Ki. 16 14 (misinterpreted
in 2 Chr. 1517), and made a covenant with the Lord (2 Chr. 168-1s).
Likewise, Jehoshaphat is made a reformer (2 Chr. 17 s: a gloss? cf. 7o)
in spite of 1 Ki. 224 and 2 Chr. 203s. Josish shows his piety when
sixteen years old (2 Chr. 34 3a), purged the land from idolatry six years
before the discovery of the law (v.sb); his reforma extended to North
Terael (v.e¢), but the temple (if A3 in v. e be not s gloss) receives only
a passing allusion: had it not been purified by Manasseh (33 151.)?

%0 These names were read bosheth (shame): in the case of Asiarte
and Melek, this reading affected only the Massoretic vocalization Ashioreth,
Molech). Baal, in such proper names as Eshbasl, Meribbaal, Jerubbaal,
is written Josheth in the Book of Samnel (except 1 12n). Similar sur-
rogates of Bsal are not uncommon in the Greek and Syriac versions
(see Dillman, Monatsber. der Berl. Akad., 1881, pp. 601-620). Perhaps
Tophet is a “bosheth” vocalization. In very late texts boshetA was used
instead of baal (Jer.334; 1113; Hos. 910). In Hos. 716 Y2 M is & sur-
rogate for hpab.

8t In Am. 53¢ Kéwdn (Aesyrian Kaiwdnw) snd Sakkié were read
shiggés and are now vocalized thereby; this pronnncistion seems to be
subsequent {0 the LXX, for the latter (cf. Aots 74s) has Pugar (an error
for Kugar possibly going back to the Hebrew manuscript nsed in the
tranelation) and mp copww (NS0 instead of o). Even a word like fasd
was wilfully changed (cf. above, notes 4, 13, 17, 46): M0 (Gen. 33 ),
330 (Jud. 9¢), 3D (Gen. 31 49) are surrogetes for it (cf. Moore, Judges,
p.244). 1w is used for idol (Is. 41m; 66s) end for o (in Betbel)
(Josh. 79; 813; 1 Sam. 135; 143s; Hos. 415; 68; 10s; cf. Am.6s) In
1 Ki. 115, 7 (of. 2 Ki. 281s) ypet is a surrogute for ovim. [0V newa
(Am, 814) is probably a surrogate for “the god of Bethel” or the like.

2 arrpe (Es. 720); ype (Es. 810; this verse in the prototype of the
LXX oontained two additional interpolated invectives: Dapw tham);
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DY>R: this is one of the ten derogatory names by which
idols are called: DR because idols are pierced H
%D because they are carved; M1ODD because they are
melted; {1280 because they stand; D'2¥Y because they are
made limb by limb @'PID D'PYD DRYI); DB because
they decay (B'PTD); 0¥h3 because they are abominable
D"?’Jb); DD because they are detestable; D'J0MN because
they stand in the sun (D3 OMIDY); DYWN because they
receive beatitude from others QA™IND D™ZRNY).H

Thus etymology was enlisted in the holy war against
heathenism!

The insertion of stories about idolatry® and of deseriptions
of heathen practices®® was by no means a monopoly of the
Chronicler. These horrors strangely fascinated the pious
readers of the sacred books. The temptation to elucidate

ovrarnd (Eer. 91, of. M. Lambert, REJ xlix, 207). “With their abomin-
ations and with all their transgressions” (Ez. 873s) is a glose still lacking
in the LXX. In Hos. 108, either nwen yw is a gloss (Wellhausen) or
Ythe sin of Israel" is interpolated (in which case aven stands for Beth-
aven, cf. note 50). DonerTw (Deut. 841) is interpolated (place bawmrwn
at the beginning, cf. Ex. 82 ).

8 Siphra, ad Lev. 18 4 (Ugolini, Thesaurus, xiv, 1338).

8 Jud. 173+ (of. note 10); 1817b, sof. (Arnold, Ephod and Ark, p.105);
1 8am. 48 (Arnold, op. cit, p. 85); Jer. 7so (based on 2 Ki. 217); Hos. 9 10b
(where the glossator misunderstood Num. 868 by making of Baal-Peor
the name of a place); 131 (written long after 722); Neh. 918 (quotes Ex. 82).

8 Hos. 210¢ (cf. note 19); Is. 44 9-20; Jer. 101-16,

88 The following are explanatory marginal notes: “Wood and stone'
(Deut. 28¢e4); mom #5 (Deut. 8217); “The two calves” (2 Ki. 1714); “The
golden calves at Bethel and Dan” (10%9); Sop 217; 2 Chr, 887); “They
are no gode” (Jer. 211); “The altars are for boshetA” (1113; cf. 339D and
LXX. See note 50); “Every form of oreeping thing and beests” (Es. 810
quoting Deut. 4171.); Es, 1448 (cf. note 34). In Am.53 (cf. note BI)
the proof that the words boy¥hM 23> were originally 8 marginal gloss is
furnished by the LXX, whose Hebrew prototype had the words in e
different plece. 2 Ki. 2313 is based on 1 Ki. 117, Is. 1010-1 is an insipid
elucidation of v. 9. Nah.114h misunderstands “he is utterly cut off” (31),
although it was jotted down on the margin to explain it; it therefore
refers to Judsh (with Procksch, Sellin, Nowack) snd not to Nineveh
(Arnold, ZAW xxi, 856), “The blood of their sons and their daughters

which they sacrificed to the idols of Canasn” (Ps. 106ss) is & well known
gloss to “innoocent blood."
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to supplement” to harmonize*® biblical texts proved often
irresistible.

Post-exilic Judaism used, in its polemic against idolatry,
the simple and commonplace argaments familiar to all icono-
clasts: if idols are not divine beings and do not even have life,
then the claims of their worshipers are but vain delusions

Tdols are not gods:* they have not made the heavens®
they cannot grant rain® Although they are worshiped® they
are deaf to prayer,® they canmot prophesy®; in a word they
can avail nothing®® nor benefit their followers in any way."

Men have life, but idols are nothing but dead matter: gold
and silver,” wood and stone.® They are the work of buman

hands,* being fashioned by carpenters”™ and founders.,” There
is mo life in them: they “neither see, nor hear, nor eat, nor
smell;"" they neither breathe™ nor " Being unable to

81 The name of female deities was sometimes added to the mention
of gods for the eake of completeness: Asheroth (Jud. 37); “400 prophetis
of Ashera” (1 Ki.181; of. LXX in v. 2%); Ashlaroth (Jud 213; 106;
1 Sam. 7s; 1210).

% b and o0 were added harmonistically throughout Jud. 17-18
sfter the story of 173-¢ had come in from the margin.

# Deut. 3317, 91; 2 Kil 1918; Jer. 811; 51; 1620; Hos. 8

® Jer. 1011 (an Aramaic gloss),

8t Jer. 14 9.

62 Js.220 (s gloss on “and the idols” of v. 18); 4418,17,19; 45mb;
46¢b, Idols are kissed (Hos. 181; cf, 1 Ki. 19 1),

o Ju. 487¢.

& Is, 485b.

8 Jud. 101sf.; 1 Sam. 19m; Is, 450b; Jer. 298; 1113,

o8 1 Sam. 1291; JTe. 44 10; Jer. 20; 16 19; Hab. 218

o1 Ex.2093; Deut. 2016; Is. 220; 8022; 817; 464; Jer. 104,0; Hos.84D;
Hab. 219; Ps. 18515, Gold: Ex. 3234; Hos. 210¢. Silver: Jud. 17s; Hoe. 13

68 Deut. 439; 288s, 04; 2010; 2 Ki. 1918; Jer. 291a; Hab. 210. Wood:
In, 4418, 18f.,, 10; 4520b; Jer. 103, &

 Dent.438; 3las; Is. 2eb, 20; 170; 317; 2 Ki. 1919; Jer. 110; 2330
256, 7; 82%b; 449; 5118; Hos. 144; Am.59s; Hab, 210; Ps. 18618

70 wn (carpenter or smith): Deut. 2715; Io. 4010; 417; 44 11-13; 4B1s;
Hos. 8¢; 189; Jer. 103,9. Of. the faber of Horace, Sat. I, 8, 2.

1 y: Jud. 174; Is. 40 19; 417; 48¢; Jer. 109, 14; bl 17,

72 Deut. 4 33,

13 Jer. 10 14=mb5117; Hab. 219; Pg, 13311,

4 Jer. 10s; Hab. 218f.; Ps. 18810,
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walk, they are carried in procession™ and laboriously moved
from place to place’™ They are but vanity” and falsehood;™
they become a sin™ and profanation® to the country.

But the final punishment of idolatry is imminent® The
Lord, whose indignation the idols have aroused® will at last
judge® and defeat them;* they must then bow down before
his majesty®. The idols will go into exile® they will be
broken,” they will be cast away,® they will utterly perish®
Total disgrace will overtake the idols® those who trust in
them,* serve them,” and make them.?

The return to the Lord® and the purification of the land
from the abominations of idolatry® are among the glorious
promises of a happier future,

7 Jp. 4520Db; 461; Am. 5.

16 To. 467a; Jer. 10s.

71 Deat. 38m; 1 Sam. 12a1; 1 Ki. 16, 13, 36; 2 Ki. 1715; Jer. 25; 81;
108, 14f.; 1492; 16 19; B1 10

8 Jer. 1014; 1619; b117; Am. 24; cf. Hah. 218,

7 Io. 317,

00 Jer. 161

o 2 Ki. 2217; Jer. 116; 1117,

8 Deut.435; 918; 3lm; 3216, m; 1 Ki. 1415; 161y, 38; 2 Ki. 2217;
Jer. 819; 1117; 265 ¢f.; 82 80,

0 Jer. 51 ¢7, 2.

84 Io. 19,1, 8.

88 Pa. 877¢ (gloss to v.sb).

8 To. 463; Hos. 100,

87 Hoes. 86.

89 Ts. 290 (see note 62); cf. 17s; 80 m,

8 Jer, 5118; cf. 1011,

" Jer. 602,

9 s, 4219,

9 Pa, 87 7ab,

9 Tg, 4d o, 11; 4516; Jor. 10 14==B1 17; Ps. 135 10,

8¢ CI. Jer. 41,

95 Ts, 879; Hos, 144, 0; Mie. 1 7; B1af,





