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headings containing musical notes and instructions pertaining to
ritual use. These ritual and musical directions became obso-
lete and largely, if not altogether, unintelligible, but with a
faithfulness familiar in liturgical history, they were preserved
as a part of the Psalms to which they were attached. This stage
had been reached some time before the LLXX translation was
made, as the unintelligibility of those notes to the compilers of
that translation testifies, and apparently even before the com-
pilation of Chronicles. It had been reached before the collec-
tions of the 4th and 5th books of Psalms were made, and before
the Psalter was completed by the combination of those books
with the earlier colleetions united in books 1-3, as is testified to
by the absence of such ritual and musical directions in the 4th
and 5th books, which are by general eonsent the most ritualistic,
and the least occasional part of the Psalter.

Besides these notes eontained in the Hebrew Psalms themselves
we have also notices and traditions of the liturgieal use of eer-
tain Psalms contained in the LXX and in the Talmud, as for
instance the proper Psalms for the days of the week in the
LXX, the Passover and other festival Psalms in the Talmud;
but these notices and traditions are all much later than the
former.

More important is the evidence which some of the Psalms con-
tain in themselves of the particular purpose for which they
were used, and this is frequently evidence also of the purpose
for which they were composed, and that they were eomposed for
ritual purposes, so the halleluiahs and tehillahs® and the Thank-
oftering Psalins.®* Psalms 3 and 4 were for the regular morning
and evening sacrifice; 5 and 6 rituals to be used in conneetion
with the sin-offerings (Iv. 4 f£.), and for a similar purpose, or
for thank-offerings in conncetion with deliverance from evil,
7, 12-14, 17, 32, and many more, for this general category is
numerous. 16 and 30 were more speeifically for deliverance
from sickness; 18 was a royal saerificial triumph hymn; 20 for
the sacrifice before battle, and 21 for the thauk-offering after

2111-117, 135, 145-150. 109 is headed as a tehillah, and v, 30 is plainly
a saerificial praise cry; but the Psalm is far from being a halleluiah.

2100, 105-107, 118, 136, 138. Theso are indicated as thank-offering hymns
by their content a8 by their titles; 106 being indicdted as both a tehillah
and a todah, or thank-offering,
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primitive in form, mere developments, and iterations of the
halleluiah. There is, I believe, evidence in the Psalms themselves
that old Israelite hymns were adapted to a new use in the
Jerusalem Temple in precisely the same way in which the hymns
of Nippur were adapted to the use of Babylon. This principle
has been recognized in the critical analysis of the prophets Amos
and Hosea, and verses applying the Israelite prophecies to Judah
and Jerusalem identified as insertions, redactionary glosses on
old material. But the crities have failed to recognize the same
process of adaptation in the Psalter, where the hymns of Dan,
and Shecliem, and Bethel have been adapted for use in Judah
and Jerusalem, and here a comparison of the old Babylonian
liturgies is most illuminating. So, for instance, in a ‘‘Psalm
on the flute to En-lil’”’ (Langdon, Babylonian and Sumerian
Psalms, XXXII), En-lil is besought to ‘‘repent and behold thy
city.”” Nippur, and the Temple E-Kur, its parts, gates, store-
houses, ete., are enumerated, following which come similar lines
with Ur and Larsa taking the place of Nippur. That is, this
hymn, originally a Nippur hymn, was later adapted for use in
the other temples also. This is very common in these hymns.
To a similar adaptation of a hymn of one temple to use in the
ritual of another I would ascribe the appearance of Jerusalem
in Joseplite or Danite® hymns (cf. Pss. 48 and 79) ; the appear-
ance of the same psalm in a Yahwistic and an Elohistic recen-
sion (cf. 14 and 53, 40 and 70), or the occasional appearance
of Yahweh in an Ilohistic Psalm.

Sometimes these old Sumerian-Babylonian hymns correspond
singularly in minor matters of ritual with the Hebrew. Com-
mentators have noted in the case of Psalm 10 that it commences
with a half verse, which is a sort of caption to the Psalm.® But
this is a customary mecthod in Sumerian So, for instance, a
hymn is headed :

““Qf the Lord his word, his word.”’

This is the theme, and the poem proceeds to tell what his word
has wrought, in iteration and reiteration:

% }or discussion of Danito origin of Korah Isalms, cf. Essays in Modern
Theology and Related Subjects (Seribmer, 1911), V, The Sons of Korah.

® Among other Dsalms eommeneing with a half verso are 16, 23, 25, 66,
100, 109, 139.
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Or again:

““¥Father Enlil, with song majestically we come, the presents
of the ground are offered to thee as gifts of sacrifice.

““O Lord of Sumer, figs to thy house we bring; to give life
to the ground thou didst exist.

““Father Enlil, aceept the saered offerings, the many offer-
ings,”’

Or:
““We with offerings come, let us go up with festivity,”’

whieh resembles most strikingly the Hebrew.

Many of the Hebrew psalms exhibit a similar composition,
and a similar purpose. So in Psalm 65, after the purification
of the worshipper (v. 4), we find him entering God’s eourts with
offerings of fruits of the earth (5); then follows an outburst of
praise of God’s miraculous bounty, containing a recital of His
marvelous works and signs, whieh cause those of distant lands
to stand in awe (6-9); from His heavenly rivers He waters the
carth, making grain to grow and gladdening the ground (7-14);
and at the very end comes, as so often in the Sumerian, the call
to shout and sing, or play instruments, as the gifts are actually
presented in saerifice. In 66 it is a presentation of vows of
whole burnt-offerings, bullocks, rams and goats (vv. 13-15). Per-
haps the actual method of presentation of the saerifice and the
relation of the Psalm as a liturgy to that saerifice are most clearly
exhibited in Psalm 118, This is a thank-offering ritual. After
a long processional ceremonial, and responsive chanting con-
nected therewith, we come finally, near the end of the Psalm,
as seems 1o be commonly the case in the Sumerian sacrificial
liturgies which we possess, to the actual sacrifice, indieated by
the remains of a rubrie directing that the saerifice be offered
(v. 27), and followed by the sacrifieial praise song which Jere-
miah tells us was in use i the Temple in his day (33:11).7

I'requently Psaling end merely with an outburst of praise,

7Sea Notes on some Ritunl Uses of the I’salms, JBL., vol. XXIX, Part
11, 1910, where I note that Psalm 100 also ends in the same way, also
136G and 138,
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the sacrifice is indicated in the last verse, which assumes a fav-
orable answer.®

Certain divine titles are common to the Babylonian with the
Hebrew psalms, as steer, bull, hero, shepherd ; and certain activi-
ties, such as casting down the mighty and exalting the poor or
the lowly.!® These have become in both cases stock phrases of the
ritual ; so also the stretching forth of the arm, the lifting up the
head or face of the deity, which arrests heaven itself. Some other
phrases from the Babylonian hymns, such as ‘‘from the rising
of the sun to the setting of the sun,”’ are strikingly similar to
those used in Hebrew poetic language.

More important for our purposes is the use of the word or
spirit. In a number of the Sumerian liturgies, originally from
Nippur, which Langdon calls er-Sem-ma psalms, the word or
spirit of Enlil scems to be the cause of disaster. (At times it
is almost hypostatized, as in some of the Hebrew Psalms.) Tem-
ples and houscs are destroyed, and great havoe wrought. Lang-
don supposes the destruction to be wrought by external foes,
such as the Elamites, and these psalms to be penitentials after
or against foreign invasions. In almost all, if not all cases, a
careful examination fails to reveal outside foes. It is the storm,
the rain, the thunder and lightning which have wrought the.
destruction. It is Enlil, lord of the storm demons, whose word,
and whose spirit work devastation in the rain floods of winter,
which wash down walls, and bring disaster on the mud-built
towns and temples. To me, who have twice wintered in Nippur,
these er-sem-ma psalms seem very natural and vivid pietures of

®For ‘‘how long’’ ef. also JBL., vol. XXIX, part II (1910), p. 118.

(f. with this Psalm 40, among others. Note the frequent use of M2
so, for instance, 9:20, 10:12, 17:13, N, and similar words and phrases
in the Pgalms as ritual indieations, i. e. as marking a partieular point in
the liturgy to be accompanied by ritual acts.

°Cf. also a series of hymns and prayers found in tho Theban Necropo-
lis, from the time of the 19th Kgyptian dynasty, 1350-1200 B. ¢., which
express the religion of the poor, and which are very illuminating for eom-
parison with somo of the Iebrew Psalms. The general spirit of theso
hymns, memorials for delivoranee from trouble eaused by their own sins,
from tho hondage resulting from those sins, setting forth the sweetness
of the love and merey of the gods, with an ardent desire to make this known
to all men, reminds one much of our Psalms.  Journal of Egyptian Arche-
ology, vol. III, Part II (April 1916).
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most in connection with the calendar of feasts and fasts, the
sacrificial ritual and the temple services, not in connection with
the political and military history of Israel.

This does not mean that there is no national element in the
Psalms, and that they were utterly divoreed from the political
life of the nation. That undoubtedly played its part, and the
history and economics of Israel are reflected in the Psalter; but
essentially the Psalms are ritual hymns, and their occasion and
their use are to be determined not so much by the study of the
political life as by the study of the religious practices of Israel.
They are to be connected not primarily with military events, and
the deeds and disasters of great leaders, but with the needs and
experiences of worshippers and the requirements of the leaders
and directors of that worship.

intended to proeure deliverance from calamities resulting from such adver-
saries. Such are 5, 6,27 (a thank-offering for such deliveranee), 12, 19,
22, 36, 52, 66. 53 and 55 are of this general type, but more exaetly, per-
haps, exorcisms; and the latter has in fact an alternative, supplementary
form, with a rubrie directing that it may be used in case of failure of
the first form (vv. 21 ff.). In other Psalms the ealamity is reecognized
as due to the guilt of the individual himself, as 25 and 32. Sometimes the
calamity is clearly specified as dangerous sickness, as in 13 and 30. These
Psalms are often liturgies to be used with the thank-offerings for deliv-
erance from calamity in sickness or from other eauses.

Nore:—The translations of Sumerian hymns in this artiele are taken
from Langdon’s Sumerian and Babylonian Psalms. While these transla-
tions perhaps leave much to be desired in the matter of aeeuracy, they may,
I believe, be trusted for the general purpose for which they are here used.



