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STUDIES IN ISATAH

KeEMPER FULLERTON
OBERLIN THEOLOGICAL SEMINARY

I. OnIs. 2:5 and Mi. 45

Is Is. 2:5 a eall to repentance or an exhortation to enjoy a
privilege? It has usually been taken in the former sense. The
reason for this is the desire to explain the *2 of vs. 6: the eall
to repentanee is necessary beeause the people at present are not
walking in the light of the Lord but quite the contrary, as is
shown by vs. 6 ff.* But this conneetion eannot be original; the
transition to vs. 6 ff. is altogether too abrupt and harsh. The
next step is therefore to hold that vs. 5, whieh i1s supposed to
establish this faulty conneetion with what follows, is a gloss.?
But the interpretation of vs. 5, upon whieh this critieal eon-
clusion is based, is false. Vs. 5 is not expressed as a call to
repentance. 'We would expeet in that ease the use of the verb
M Vs. 5 is an exhortation to enjoy a privilege, and its con-
neetion is with what precedes.* The thought does not rest upon
the logieal antithesis that the House of Jacob may not be enjoy-
ing the privilege. It rests upon the positive thought of the
privilege to be enjoyed.® The author is not thinking of the dark-
ness in which they are walking but of the light in which they
may walk,

But vs. 5 lies outside the most probable strophical seheme of
the poem in vss. 2-4, i. e. three stanzas of six lines eaeh.® Aeccord-
ingly vs. 5 is probahly to be regarded as a later comment upon
the poem. Was it added by the cditor who is responsible for the

1 Cf. Ges., Hitz., Di.

2 Cf. Dubm.

*Jt i9 interesting to note how Gesenius and Hitzig insert the words wen-
den (Ges.) or bekehren (Hitz.) in their paraphrases.

‘For the connection with what preeedes cf. Ew. Ch. Marti, though in none
of these writers is the exact foree of the verse adequately brought out.

¢ Cf. Rejoice in the Lord alway, cte., Phil. 3:1.

°Cf. Dubm and J. M. P. Smith at Mi. The fivo stanzas of four lines
(Marti and Gray) require an unnatural stanza-division in the middle of
ve. 3 and also the addition of Mi. 4:4.
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This must be regarded as a slight afterthought and as reflect-
ing back upon ‘|53a secondary reference to the future: We walk
[now and will continue to walk] for ever and ever.® Thus, while
Mi. 4:5 allows of several interpretations so far as its tense values
are concerned we liave certainly neither a call to repentance nor
an exhortation to enjoy a privilege and probably neither a vow
nor a description of a future condition but rather a statement
of a present fact. This conclusion is borne out when we come to
examine the relationship of vs. 5 to its context. Here there can
be no question that it is to be connected with what precedes
because of the'D. But what is the force of this conjunction?
The commentators have too often failed to explain it.2* Well-
hausen, so far as I have observed, has made the only suggestion
that is worthy of consideration. According to iim the verse will
say: Ivery nation has its own god, ouly we have the true
God to whom therefore all nations will hereafter come. This
explanation may do for want of a better but no one would claim
that the thought here suggested is naturally expressed. Para-
phrased the thought on this interpretation runs thus: Many
nations will come to Jahweh hereafter because (°J) all nations
at present are idolaters but we Jews worship the true God. It
i1s clear that the first clause in vs. 5b is introduced in the inost
awkward way if it is the intention of the writer to express the
thought suggested by Wellhausen. The simple statement of the
present antithesis between the religion of the heathen and the
religion of the Jews is not in itself an adequate explanation for
the future conversion of the heathen. It could be just as easily,
or rather more casily, a reason for the future destruction of the
heathen. Further, when one examines into vs. 5 more carefully
it is scen that in thought and temper it differs too widely from
vss. 1-3 to be regarded as an explanation of these verses. In
vss. 1-3 breathes a spirit of universalism and magnificent tolera-

* Cf. Caspari long ago.
" Mitzig holds that vs. 5 is the delayed reason for tho change from the
threat of chap. 3 to the promiso of chap. 4! Xwald translates by TVenn
. s0 wollen wir, and so also J. M. . Smith: Though . . . yet we will,
but the latter scholar neither justifies nor explains this translation. Nowack
tran, lates by dennm, but explains tho verso really as an antithesis: Jetet
ist ¢s noch nicht so wie cben geschildert. Marti omits all explanation.
Caspari made an honest attempt to explain the eonncetion but was able to
do s0 only by reading into tho passage a whela enrina af Anomatie ideas.
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answer ean be given. But sinee it is unwise to assume compli-
cated eritical processes where there is no obvious reason for doing
so, it is fair to assume that the editor and the glossator were
one and the same. This assumption may possibly be confirmed
by two considerations drawn from the immediate context. The
purpose of placing 4:1-3 in its present position was to nullify
the terrible threat of total destruetion of the temple found at
the end of ehap. 3. In other words the purpose of locating
the prophecy just here and not somewhere else has a certain
apologetie bias which well agrees with the Judaism of vss. 4 and
5. Again the temper of 4:11-13 agrees with the temper of vss.
4 and 5.

The critieal conclusions which have thus far been obtained
are the following. 1. Is. 2:5 is an editorial comment or exhor-
tation based upon the old poem vss. 2-4, but this ecomment was
not made by the editor of Isaiah who placed this prophecy
in its present place in Isaiah. It was found by him already
attached to the poem. 2. Mi. 4:4 and 5 are editorial eomments
or qualifieations of the same poem added to it by the editor who
placed the poem in its present position in Mieah. The relation-
ship of the respeetive editors of Isaiah and Mieah to Is. 2:5
on the one hand and to Mi. 4:4 and 5 on the other is different.
The editor of Isaiah found 2:5 already attached to the poem.
The editor of Micah added 4:4 and 5 himself.

We are now prepared to examine the question, so often
discussed, of the relative originality of this celebrated poem in
Isaiah and Micah. I assume without further debate that neither
Isaiah nor Micah could have placed this prophecy in the posi-
tions which they now oeeupy. The connections of the prophecy
in both cases are manifestly secondary. The question concerns
the relationship of editors, not of original authors. What, now,
is the relatiouship between Is. 2:5 and Mi. 4:59 The eondition
to which Is. 2:5 exhorts to attain is affirmed by Mi. 4 :5 to already
exist.’® It is hardly possible to think of these two verses as
absolutely independent of each other. But if related, on which
side does the dependence lie? Marti urges that Is. 5 depends

3 Thig is recognized with increasing clearness by Marti, Gray and J. M. P.
Smith. Contrast Che, Intro., p. 14, where the real difference between the
two verses is ignored.
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II. On Is. 7:7-9

Vss. 8 and 9 are intended to confirm positively what was stated
negatively in vs. 6. Two things in these verses demand atten-
tion, the meaning of vs. 8a and vs. 92 and the genuineness of
vs. 8b. 1. The clauses vs. 8a and 9a are obscure. The simple
historieal statement that Damaseus is the capital of Aram and
Resin the ruler of Damascus, and that Samaria is the capital of
Ephraim and Ben Remaliah the ruler of Samaria, affords, in
itself, no intelligible basis for the promise of encouragement
preceding. This statement must therefore be supposed to suggest
something which it does not definitely express. But what does
it express? To modern commentators many things. a. The
usually assumed implicitum is that neither Damascus nor Sama-
ria will be able to enlarge their territory at the expense of
Judah. Damascus is the capital of Aram and will remain so.
Neither Resin nor the son of Remaliah will rule over any wider
territory than they now possess. On this view we have a fact
stated (the names of the capitals and of the chiefs of the two
kingdoms opposed to Ahaz) and a prophecy implied (these
kingdoms will not extend their power beyond their present
borders). The encouragement would therefore consist not in
the stated fact but in the implied prophecy. This is very singu-
lar. 'We would naturally expect that the thought upon which the
wlhole meaning of the passage depends would be formally
expressed. Does the statement that Damascus is the capital of
Aram really suggest that it is to remain only the capital of
Aram? b. Hence others have tried to find the ground of encour-
agement only in the stated fact. There is no cause to fear, for
these nations ‘‘are only the well-known neighboring peoples
with eapitals over which the Davidiec dynasty has already ruled
and with kings who have been robbed of their dignity.’’? The
hare mention of these capitals and kings ought, it is assumed, to
be sufficient to remind Ahaz of their impotence. But would
they? Would they not suggest the very opposite? Ahaz was in
a panic (vs. 2). The simple mention of Aram and Eplraim

' Cf. Ges., Di., Gray.

?So Du., and also Marti, after Hitzig. That the Davidie dynasty of that
time had already developed a tradition of a ono-time sovereignty over
Damascus is incidentally more than doubtful.
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vs. 9a instead of before it. But if vs. 8b is once placed after vs.
9a the real gap in the passage iminediately becomes apparent.
‘We would expect a parallel clause referring to the destrue-
tion of Damascus in the position now occupied by vs. 8b. But
further, since the sixty-five years of vs. 8b is an impossible
terminus, we must suppose that this definite time-limit has taken
the place of the more indefinite time-limit originally assigned by
Isaiah in harmony with the prophetie chronology in 7:14, 186,
and 8:4.* When the present date was substituted for the orig-
inal vaguer date in order to make it agree with a crisis in the
fate of the people of Northern Israel in which some seribe had a
special interest, the reference to the time of the destruction of
Damascus was lost as not agreeing with the new date, and by
an accident vs. 8a was transposed to its present position. The
passage, if the above suggestions are adopted would read some-
what as follows:

For (while)® the head of Aram is Damascus

And the head of Damascus is Resin

[Within . . . Damascus shall be destroyed.]

And (while) the head of Ephraim is Samaria

And the head of Samaria is Ben Remaliah

[Within . . . Damascus shall be destroyed.]
shall not be a people.

* This suggestion was advanced by Bredenkamp and Delitzsch.

®T have felt justified in inserting ‘while’ sinee Isaiah is really expressing
the thoughts of Ahaz to whieh his prophecy is set in an implied antithesis.
Ewald rejected vs. 8a with Ges. and Hitz. but correctly felt that vs. 8a and
vs. 9a by themselves were incomplete. He eonjectured a line after vs. 9a:
¢“But Judah’s head is Jerusalem and Jerusalem’s head is Jahve’’!




