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WOOD: THE RELIGION OF CANAAN 3

Amorites dominated Babylonia and the Westland, we are
unquestionably justified in assuming an early prevalence of
similar names in Palestine. Only in this way are we able to
account for the anecient source whence sprang the large num-
ber of similar Semitic personal names and place-names found
scattered throughout the Egyptian inscriptions of later times
and throughout the Old Testament. Thus, as the name bi-
ram, ‘‘my father is high,”’ as well as other West-Semitic names
having the eclement ab, appears in Babylonian inscriptions of
the time of the first dynasty, so we have good reason to regard
its identical Old Testament equivalent, viz., "Abi-ram, as well
as all other Old Testament ’ab names, as having a eommon
ancient Semitie origin. The justification of this method being
granted, all Old Testament and old Canaanite names having
the element ’ab may therefore be regarded as survivals of the
Amorite, or first Semitie, period of Palestinian history when
the custom of forming names with this element prevailed. In
the same manner other proper names eontaining theophorous
elements are similarly eited to assist in construecting the Amor-
ite pantheon. Accordingly it follows that all theophorous
names appearing only in the post-Amorite periods of (‘anaanite
history, and having, therefore, no Babylonian analogues, ¢an-
not be similarly used for the Amorite period, but only for the
respective period in whieli each first occurs.

This leads us to a consideration of the prineciples guiding in
the divisions of the subject and in discovering a line of cleav-
age between the elements of the primitive Hebrew religion and
— Schrader, Keilinschriftliche Bibliothek, 1889. XKittel = XKittel, Studien
gur Hebrdischen Archiologie, Leipzig, 1908. Knudtzon — Knudtzon, Die
El-Amarna Tafeln, Leipzig, 1908. Ldzb., HNE. = Lidzbarski, Handbuch
der Nordscmitischen Epigraphik, 1. Text, Weimar, 1898. Ldzb., Eph. —
Lidzbarski, Ephemeris fiir Semitische Epigraphik, Band i, Giessen, 1902;
ii, 1908. Macalister, BSL. — Macalister, Bible Side-Lights from the Mound
of Gezer, New York, 1906. Macalister, EG. —= Macalister, The Excava-
tions of Gezer, 1902-1905 and 1907-1909, vols. i-iii. London, 1912. Mlas-
pero — Maspero, The Dawn of Civilization, edited by Sayce, London, 1894.
Meyer — Meyer, Geschichte des Altertums, I 2, Berlin, 1909. MI. — Mesha
Inseription. MNDPV.— Mitteilungen wund Nachrichten des Deutchen
Palidstina-Vereins. Miiller — Miiller, dsien und Europa nach Altigyptischen
Denkmdlern, Leipzig, 1893. MV G.—= Mitteilungen d. Vorderasiatischen Ge-
sellschaft. Nowack — Nowack, Lehrbuch der Hebrdischen Archdologie, Frei-
burg i. B. and Leipzig, 1894. Paton — Paton —~ f Syria
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the sacred things of one age often persist unchanged in the next.
Thus, the conception that some deities preferred to dwell in
caves found expression in the oldest Phoenician temples, which
were natural or artificial grottoes, and in many Greek cave-
shrines from which divine energy was thought to emanate.’®
The ‘‘holy of holies’’ in Solomon’s temple, in design and loca-
tion with reference to the rest of the sanctuary, answers to the
adytum, or dark inner chamber in many Semitic and Greek
temples. In Greek this was known as the megaron, which reveals
its Semitic origin from the fact that it is a derivative from the
Semitic me‘arah, ‘‘cave.’’*®

Among the caves which the Hebrews regarded as sacred sev-
eral arc mentioned. In a cave at Horeb*® Moses and Elijah
received revelations from Yahweh; and probably in another
cave at En-dor®* Samuel was brought up to talk with Saul. The
sanctity with which the ancestral tomb was invested by the
Hebrews betrays evidence that the cave of Machpelah?® was

"originally a place where some chthonic divinity was worshipped.

In summing up, therefore, it may be repeated that the con-
ception of chthonic deities dwelling in caves like their worship-
pers originally found ecxpression among the ancient inhabit-
ants of Canaan; and that this conception, throughout all the
periods of history down to the Jewish, manifested itself in many
instances of eave-worship.

Cup-marks. The artificially-made depressions in rock sur-
faces, already referred to in eonncction with these caves, have
been found in more or less profusion in many parts of Pales-
tine. One can hardly find a hill whose rock surfaces do mot
reveal the presence of these cup-marks. At Gezer, in particular,
the rock surfaces present a ‘‘perfect wilderness of cup-marks’’
which are found within and at the entranees of eaves, about the
months of cisterns, about winepresses, and on the hills.?® They
vary in size from that of a wine glass to that of a washtub hav-
ing round, though sometimes flat, bottoms. In determining the

" Smith, &S., pp. 197, 198.

¥ 1bid., p. 200.

® kix. 33:22; 1 K. 10:9 fI.
1 Bam. 28:11 fT.

P Gen. 49:20 1., &e.

* Mucalister, EG., i. pp. 153 fI.




WOOD: THE RELIGION OF CANAAN 11

age of these rock configurations it is significant that, ‘‘whenever
they have any conneetion with other remains that ean be
definitely dated, those remains are assignable to the eave-
dwellers.’’?* From this observation the conjecture may be ven-
tured that these cup-marks, whieh in many instanees at least
are known to have been made in the pre-Semitic period, are
all the work of the eave-dwellers. Whether or not these cups
were made for a religious purpose, it is impossible to say. All
of them certainly cannot be explained on that basis. However,
it seems the most likely explanation that those which have
already been mentioned as conneeted with eaves, and possibly
those about the mouths of eisterns, were made as receptacles for
offerings. Maecalister admits ‘‘that in a certain very limited
number of cases they may have had a religious purpose is not
impossible,”” and even goes so far as to suggest that this may
have been the unique religious expression of the troglodytes
as opposed to other religious remains belonging particularly to
the Semites.?®

Cup-marks and similar roek euttings have been pointed out
at Mizpah,?® Gibeon,*” Zorah,?® Nebo,?® Beth-el, Anathoth,®
Tell ej-Judeideh,® Gath,** and En-rogel** as possibly hav-
ing served in the eults which are knowu to have been carried
on in most of these plaeces. DPerhaps these cup-marks, ctc.,
as Kittel points out, mark the original sites of the old high
places which flourished here in ancient times. If the cup-
marks are the peculiar religious expression of the cave-dwell-
ers—and we have no evidence to the contrary—then it may be
supposed either that these eup-marks mark the locations of the
shrines made by the cave-dwellers, or else that the Semites later
adopted this feature from the early inhabitants and made it to
serve some religious function, In favor of the former alterna-

% Ibid., p. 139.

# Ibid., ii. p. 380.

* Kittel, p. 137.

* Ibid., p. 140.

= Ibid., p. 107.

® Ibid., p. 145,

® Ibid., p. 125.

 PEFQS., 1900, p. 249.

® Ibid., p. 34.

® Often pointed out to travelers.
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WOOD: THE RELIGION OF CANAAN 13

of Palestine, whether Jewish, Christian, or Mohammedan, wear
an amulet of some kind. The most primitive that was found was
made from a metacarpel of a goat. There were two holes at one
end for suspension, and it was found in position at the neck of
one human skeleton in the crematorium. Similar amulets were
found elsewhere.® The discovery of a phallie emblem*® points to
the antiquity of aseribing to a deity influence upon reproduc-
tion—a conception so common to Semitic religion. Possibly a
few other objeets, such as animal images*' and amulets made
from the ends of femur bonés, may also have been cherished with
religious veneration. However, the lack of a clear line of cleav-
age between the first and second levels in the excavation throws
doubt upon the religious value for this period of these and of
some other objects.

® Macalister, EG. p. 449.
“ Ibid., i. p. 92.
“ii, p. 1,
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WOOD: THE RELIGION OF CANAAN 27

CHAPTER V

SACRED MOUNTAINS AND HILLS

14

There was an air of mystery about mountains which led the
ancient Semites to regard them as abodes of nature-gods. This
air of mystery was probably created by the physical charac-
teristics of the mountain itself, which became another means of
arousing a sensec of religious awe in the breasts of primitive
people. The jagged mountain slopes which offered, through
the daily course of the sun, a chance for a great variation in
light and shadow; the almost inaccessible summit which for-
bade the ordinary approach of man and which often hid itself
in the storm cloud; and the natural recesses and valleys which
gave an added echo to the thunder-roll, all undoubtedly contrib-
uted to the awakening of that dread of supernatural powers
which played such a great rdle in primitive religion. The vol-
cano, as in the case of Sinai in the land of Midian,' with its
attendant phenomena of earth-quaking; internal rumbling; and
belchings of fire, smoke, and lava, inspired desert tribes with the
belief that these dreadful phenomena were the manifestations of
an indwelling deity.

The conception of a mountain-ba‘al®> was, in the primitive
mind, very closely related to the conception of a stormn-ba‘al;
the latter doubtless being an outgrowth of the former, since
the evolution of the idea of deity always progresses from the
conception of a fetish-numen to that of a sky-god. Thus we
see how Adad, or Martu, the West Semitic god of the storm, was,
according to the first Babylonian portrayals of his nature, both
a storm- and a mountain-god.! Furthermore Yahweh, the vol-
cano-ba‘al of Sinai, manifesting his presence from afar in the
smoke ascending from the mountain, easily came to be identi-
fied with Adad, the god of the storm, the function of the latter
being absorbed by the former.

1Ex. 19:16 ff,
? See Chap. XXV,
*See ‘‘Addu,’’ Chap. XI.
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artificial mound of some kind, was not, however, always on high
ground. On the contrary it is well known that a high place
was sometimes in a valley. In the time of Ahab it was the belief
of the Aramsans that the gods of the Hebrews were ‘‘gods of
the hills”’; and, as such, could not be conquered if fought with
on their own holy ground.® Accordingly, it was their policy
to engage the Hebrews in battle on the plains. The Psalmist
has risen above the prevailing coneeption of Yahweh as merely
a god of the hills when he asks the question and appends the
answer:

“‘Shall I lift up mine eyes unto the mountains?
From whenece shall my help come?’’
(Not from the gods of the mountains; but)

““My help cometh from Yahweh who made heaven and earth,”’
(and, therefore, the mountains).'?

Yet, in spite of this transcendent conception of Yahweh, there
persisted to a late date that old notion that Yahweh was the
god of Mount Zion.!* There he dwelt, and from thence help
came to his devout worshippers.*

Naturally, then, hecause of high elevation and nearness to
approach to the sky-ba‘als or to Yahweh, mountain-tops were
regarded as most favorable places for man to make offerings to
the gods and to secure theophanies from them. Thus it happens
in the case of many Hebrew worthies that mountain-tops were
the usual places of divine revelation. There Moses,'* Abraham,*
Balaam,'” Samuel,’® Saul,®* David,?® Solomon,?* and Elijah*?
all made saerifices to Yahweh and received revelations from him.
From the time of Ahaz onward nearly every hill-top smoked with

1] K. 20:23.

¥ Ps. 121:1; ep. Jer. 3:23.

2 Ps. 43:3; 99:9.

HPs. 3:5 (4).

T Ex. 3:1 ff.

® Gen. 22:2 ff.

7 Num. 23:1 ff.; 14 ff.; 28 ff.

¥1 Sam. 9:12 ff.; 10:17 ff.; 11:14 ff,

®] Sam. 13:8 ff.

©2 Sam. 24:18 ff.

21 K. 3:4 ff.

21 K. 18:20 fI.
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WOOD: THE RELIGION OF CANAAN 43

Occasion. The many varying events of life such as birth,
weaning, marriage, adversity, undertaking a journey, all fur-
nished occasions on which offerings were made to the gods
concerned respectively with thesc affairs. Before the final issue
of an uncertain event, whether present or expected, vows were
made to be fulfilled after the petitioned favor was secured.

Besides the incidental occasions for sacrifice for the individual
worshipper there were the yearly occasions for the tribe ; namely,
the spring, summer, and autumnal feasts coinciding respee-
tively with the foaling scason, the barley-harvest, and the grape-
gathering. Moreover, the feasts of the mew moon and the
Sabbath offered more frequent occasions for presenting gifts
to the gods. These feasts will be considered later.

Significance. The most primitive conception of offering must
find its ultimate origin in the idea of a gift either for the pur-
pose of maintaining present amicable relations with a friendly
god or of propitiating an offended one. The origin of animal
sacrifice and the practice of giving the blood of the vietim to
the deity are rooted in remote antiquity. In some way the life
of the animal was thought to be resident in the blood and
identical with the life of the god; and, when the blood of the
sacrifice was poured over the sacred stone, it became a drink-
offering to the indwelling numen. Then the sacrificial meal was
eaten by the worshippers in order to establish between them-
selves and the god present in the stone—and possibly also in
the flesh—a mystic communion, and to secure thereby divine
strength and favor. Blood may once have been drunk for this
infusion of the divine life resident in the animal; but later,
at any rate, it became taboo because of its great sanctity. Even
water got at the risk of blood-shedding so symbolized the blood
that it could not be drunk, but was poured out as an offering
unto the god.®

Offerings for the dead will be considered nnder Chapter XIV.

Divination. For the Semites as well as for other people of
antiquity the unknown future possessed an air of mystery which
man tried to solve by various means of divination. Man was
a helpless creature in the hands of powerful gods whose capri-
cious ways seemed almost impossible to understand; and so a

82 Sam. 23:15-17.
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Water. The bubbling spring, so often regarded as the abode
of a ba‘al, reccived into its depths, or cast up by its bountiful
flow, with ominous significance to the inquirer, the gifts that
were ecast into it. The uncertain aetion of oil in a cup of water,
a favorite method in Babylonia and probably in Canaan,' was
a means that partook of the same nature.

Tree. The numen of a holy tree was thought to give ominous
signs to the wise interpreter, as when the leaves rustled in the
wind or the tree-tops re-echoed the sound of an approaching
army.’? In this way the mulberry trees in the valley of
Rephaim; the saered oak at Shechem, called the ‘‘Teacher’s
Oak,”’ and the ‘‘Diviners’ Qak’’;*® and probably many other
trees must have given omens when properly observed by the
divining priest. Sticks eut from holy trees became divining rods,
and were often laid away for later signs of flonrishing or with-
ering,** or were shuffled to give a sign. The ‘‘staff’’ which
Hosea says ‘‘declareth unto them,’’*® and the divining appara-
tus used at Taanach may have been of this sort. Thus the
sentence on a clay tablet found there: ‘‘If the finger of Ashirat
itself show, so may one inculcate it and obey: and the sign
and the thing informed me.”’*®* Furthermore, twigs cut from
a holy tree may have furnished the material for the lot used
in Israel for oracular purposes. It was attached in some way
to the ephod, possibly having been kept in a pocket of the gar-
ment that clothed the ephod-image. Be that as it may, the lot
was wont to be east, and the deciding ‘‘ball’’ gave cither the
favorable thummim or the unfavorable wrim.™ This method
_was employed by Samuel in choosing a king over Israel, and
by Saul in discovering a transgressor among his ranks by
eliminating, in sueceession, tribes, clans, families, and individuals.
In the last days of Saul this means of divination failed to give
him a favorable answer.!®

1 Gen. 44:5.
22 Sam. 5:24; Is. 55:12.
2 Gen. 12:6 f.; Judg. 9:37.
*Num. 17:22 ff. (7 ff.).
71y,
% About 1400-1300 B. c., Sellin, pp. 108 ff.
1 Sam. 10:20 f£.; 14:41 f.; 28:6; cp. Haupt, in JBL., xix. p. 73.
8] Sam. 28:6.
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WOOD: THE RELIGION OF CANAAN 55

CHAPTER IX

HOLY PERSONS

In man’s attempt to study the natures of the gods and to
assign to their multitudinous activities and manifestations cer-
tain definite laws governing these activities, there was inevitably
called into service, from among the common ranks of men, a
elass of specialists, who, because of their superior insight, became
the recognized mediators between their fellowmen and the gods.
These divine interpreters may be conveniently divided into three
classes as follows: the hartom, or kihin, the ro’eh, and the
hakam.

The interpreter of the phenomena of nature, or the augur
who iInspected the liver for omens, or the magicians who
employed various divining means to aseertain the temperament
of divine powers, was called both harfom, ‘‘liver-diviner,”’ and
kahin, ‘‘soothsayer.”” This interpreter of deity-manifestations
had his analogy in the Sumerian har-fum,* ‘‘liver-diviner’’; in
the Babylonian bari, ‘‘liver-diviner,”’ or ‘‘astrologer’’;® in
the Arabian kdhin, the soothsayer, who divined by casting lot,
shooting arrows, or by drawing sticks in the presence of some
symbol of the deity;® and in the Hebrew harfom, ‘‘diviner,”’ or
kohen, ‘‘priest-diviner,”” who superintended the service at the
sanetuary and interpreted through divining rites the will of
the deity. The phenomena of the sky, clouds, springs, trees and
animals were studied by the kdhin for the significance that they
might bear to men concerning the disposition of the gods. These
observations were tabulated and made eventually to form the
nucleus around which gathered the system of divining practices
already discussed. The correspondence of the Babylonian ecog-
nate words bari, ‘‘diviner-priest,”’ bariutu, ‘‘divination,’’ and
biru, ‘‘aspect of the offering,”’ with the Hebrew berith, ‘‘cove-
nant,”’ shows that in early times the kdhin, or harfom, played
some divining rdle whieh afterward became the ritual in mak-

* PSBA., xxxv. p. 189,
* Jastrow, Rel. Belief, pp. 162 ff.
* Ibid., pp. 190 ff.
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WO0OD: THE RELIGION OF CANAAN m

grimages to the sanectuaries for worship, and by fasting.!*® The
earliest literature of the Old Testament makes no mention of
a lunar feast, probably because the Sabbath, with its humani-
tarian eonception, came to supplant these festal oeecasions whieh
undoubtedly were attended with debasing praetices.

‘While Sin in Babylonia was active in inflicting leprosy or
seab upon evil-doers, the moon in Canaan, onee identified with
Sharrabu, the dreaded fever-demon of the Westland,'*® was
thought to smite at night his vietims with the fever.!**

To the stars, as in Babylonia,'® may have been attributed
divine personalities; but the only suggestion that such was the
case is the Old Testament place-name, Kesil.'®® The personifica-
tion of the stars as ‘‘fighting against Sisera,’’'*° is not conelusive;
while the star-worship whieh was prevalent in Manasseh’s
reign'*! and which Deuteronomy eondemned!*? evidently was a
late introduetion from Assyria.

Dagon. All secholars generally agree with the probability
that the eult of Dagon was not native to Babylonian soil, but
was brought in by carly Semitic settlers.!®® The name of the
deity appears in the names of two kings of Isin,'** of two early
Assyrians,*® besides in other personal names mentioned on the
Obelisk of Manishtusu,'*® in documents of the first dynasty of
Babylon,'*” and in other Babylonian names.'*®

5 See pp. 58, 60 f.

» sharab, ‘‘heat,’’ Is. 49:10.

¥ Js. 49:10; Ps. 121:6.

WEAT2, p. 366.

¥ ¢¢Qrion,’’ Josh. 15:30.

% Judg. 5:20.

2 K. 21:3; 23:46; cp. v. 12.

2 Deut. 4:19; 17:3.

¥ Dagon was god of the Amorites whose worship was brought by them
to Babylon and to Palestine. Bezold, in ZA., xxi. (1908) pp. 253 ff.;
Meyer, §§ 463 ff.; Jastrow, Die Rel,, i. p. 98, ep. pp. 219 ff.; Clay, Amurru,
p. 147; Paton, in HERE., iv. p. 388; Barton, p. 231; KAT?, p. 358.

“ Idin-Dagan, Ishmé-Dagan, Meyer, § 463.

¢ Ishmé-Dagan, Dagan-bél-nasir, KB., i. p. 204; Bayti-Duquna, Bit-
Daganna, KB., ii. p. 92.

1 Gimil-Dagan, Iti-Dagan, KA-Dagan, Ranke, p. 198, &e.

" Idin-Dagan, Nahum-Dagan, Issi(?)-Dagan, Sumu-Dagan, Yazi-Dagan,
Turi-Dagan, ibid., and n. 3.

® Dagan-abi and Ibai-Dagan, cited by Paton, in HERE., iv. p. 386b.
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and Palestine, being mentioned in a treaty made between Esar-
haddon and the king of Tyre,'*® and likewise surviving in the
annals of Tiglath-pileseri®! and Sargon'®* as the name of a peak
of Lebanon. Also a"city on the Red Sea preserves the name.'®
The simple form, Saphon, occurs in an Old Testament city east
of the Jordan.!** Moreover, an Assyrian eponym of the time of
Ashurbanipal,’® and Old Testament,'*® Egyptian,'*” Phoe-
nician,’®® and Punic!®® personal names bear the name of this
god of the north.

Sharrabu, ‘‘heat,”’*’® and Birdu, ‘‘cold,’’*’* appearing in
the Babylonian list of western deities!’® as designations for the
two forms of Nergal,'”® survive separately each in Old Testa-
ment personal names.!™ DBirdu may also linger in an old
Canaanite place-name!®® and in a Palmyrene personal name.!™
These facts seem to suggest that heat and cold were deified by
the Amorites.

Uru, ‘‘light,”” as a divine name, appears as an element in
Semitic names in both East and West. Urra was the god of
Cutha,'”” and, as such, oceurs in many personal names of the
first dynasty of Babylon.'™ The cult of Uru came westward
with the early Amorites and even penetrated Egypt, for as

% Ba‘al Sapuna, KAT? p. 357,

% Ba‘li-Sapuna, KXAT?2, p. 479.

2 Ba‘il-Sapina, 1bid.

1% Ba‘al-Sephon, Ex. 14:2, 9; Num. 33:7.

% Josh. 13:27; Judg. 12:1.

 Qir Sapunu, Giri-Sapini, ‘‘client of Saphén,’”’ KAT2, p. 479.

1% 'Eli-Saphan, Num, 3:30; Sephan-Yah(u), Jer. 21:1, &e.; Siphyon,
Gen. 46:16 — Sephon, Num. 26:15; HIVSh‘-SPN, a potter’s name, Bliss
and Macal. p. 119; §PN-YHIF, on a Hebrew coin, Ldzb., HNE., p. 359.

" Saphnath-pa‘neah, name given to Joseph, Gen. 41:45.

1® BD-$PN, Ldzb., HNE., p. 234; ‘BD-SPN, ibid., 335.

® SPN-B‘L, ibid., p. 359; SPN-Y$DK, Ldzb., EPH., vol. i. p. 359.

¥ Heb. sharadb, ‘‘burning heat.”’

" Heb. barad, ‘¢‘hail.”’

MEKAT2, p. 415.

" See Nergal, Chap. XV.

" Shereb-Yah, Ezr. 8:18, &e.; Bered, 1 Chr. 7:20.

18 Bered, Gen. 16:14.

" B‘L-BRD, Ldzb., HNE., p. 236.

* Clay, Amurru, pp. 109 ff.

"187I;RRA-bani, URRA-erishnu, URRA-gamil, URRA-gasheir(?), Ranke,
p. .
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WOOD: THE RELIGION OF CANAAN 93

as a water-goddess who was thought to be eonneeted with some
sacred tree to which the spring gave life.’'?

In the third place, the goddess presided over war, sinee
the conception of her as leader in battle was merely an exten-
sion of her prerogative as mother-goddess, the protectress of the
tribe. Thus, in Babylonia and Assyria, Ishtar was long rever-
enced by the war-loving kings, who styled her the ‘‘muster-
er’’ or ‘‘assembler’’ of the hosts.!'* Ishtar of Arbela appears
clothed in flames, equipped with quiver, short sword, and sheath,
and standing on a leopard.’® ‘Ashtart, as represented on the
monuments of Egypt belonging to the next period, was the fear-
ful goddess of war among the Canaanites,’'® being mentioned
along with ‘Anath as the shield of Ramses III in battle.?*” The
trophies of war, as in the case of Saul’s armor,*'® were pre-
sented at her shrines. The astral aspect of Ishtar as the ‘‘queen
of heaven,’’ so popular in Babylonia, and possibly an outgrowth
of her being regarded as the leader of the hosts in battle, is,
before the time of Manasseh, entirely absent from Canaan.

The loose conjugal relationship existing in the matriarchal
tribal life was destined to show itself in the realm of religion.
Accordingly, the mother-goddess also became the patroness of
unmarried, sensuous love. As such her character was well por-
trayed in that of the Babylonian Ishtar who enticed*® her
many paramours that she might either destroy or divorce them
at will.’?® Her retinue was composed of both male and female
prostitutes who kept up thosc rites which later and purer
religion regarded as shameful** This aspeet of the nature

13 Barton, p. 86.

M KATS, pp. 430 f.

W KB. ii. p. 227:80; 251:52.

1 Miiller, p. 314.

17 Breasted, ARE., iv. § 105.

181 Sam. 31:10, probably at Ashkelon, Herod. 1. 105.

1 As Ukhat she enticed man to desire from the animals. (Gilgam. Epie,
translated by Jastrow, The Rel. p. 477 ff.) With Ishtar’s descent to the
underworld all desire failed men and beasts, KATz?, p. 428.

*In Gilgam. Epie, wife of lion, eagle, and horse. Hebraica, 1893, x.
pp. 12-13.

W KATS, p. 422. Sargon’s mother was a priestess who conceived in
seeret. Hebraica, x. p. 25. ‘‘Son of priest of Ishtar’’ frequent in con-
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The radical opposition of Yahwism to the cult of the dead
may account for the meager traces among the Hebrews of the
practice of offering gifts to the dead; but enough survives to
give no uncertain confirmation of the existence of this uni-
versal custom. The loyal worshippers of Yahweh, according to
the Deuteronomic law, were expected to disclaim any connec-
tion with the heathen practice of partaking of funeral feasts
and ‘‘giving thereof for (or to %) the dead.”’s® It was the
usual custom, as in the case of Asa’' to ‘‘make a burn-
ing”’ for the dead king.®? Kzekiel implies that the cult
of the dead kings was carried on under the very shadow of the
temple.®* ‘“Neither shall men break bread for a mourner to com-
fort him for the dead, nor shall one give him the cup of con-
solation to drink on account of his father or his mother,”” nor
shall one ‘‘go into the house of feasting to sit with them to
eat and drink,’’®* are commands which reveal the ban put
upon this cult. Participation in the funeral repast®® rendered
one unclean for approach to Yahweh because it involved paying
homage to another god. Yahweh was provoked by the fore-
fathers who ‘‘ate the sacrifices of the dead,’’®® and also by
certain post-Exilic idolaters who ‘‘dwelt among the graves and
lodged among the tombs’’®” for the purpose of consulting the
dead.

The conception inherent in the funeral feast, as in other
mourning rites, was undoubtedly that of a communion between
the mourncr and the dead.

The important function of offering sacrifices to the dead
devolved upon the first-born son, as is indicated by the Baby-
lonian ceustom mentioned above and by the importance which
the IIebrews attached to male offspring. In view of this duty
the cldest son was given a double portion of the inheritance.®®

# Deut. 26:14.

"2 Chr. 16:14.

%2 Chr. 21:19; Jer. 34:5.

" 43:7-9.

# Jer. 16:7, 8 (cmended text); ep. Fzck. 24:17, ‘‘cat the bread of
mourning’’ (emended text).

* Dent. 26:14; Ios. 9:4.

*1's. 106:28.

mols, 65:4.

* Deut. 21:15 ff,
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CHAPTER XV

PANTHEON : FOREIGN CULTS

Babylonian Influence. During the supremacy of the Baby-
lonian civilization in the West-land many elements of that civili-
zation were adopted in Palestine, of which the most important
was the use of the Babylonian cuneiform!® as a medium of official
correspondence even down through the two centuries of Egyp-
tian supremacy which lasted to about 1300 B. ¢. Other evidences
of the eastern civilization in the West are found in fashions
of dress; in art-motives in pottery; in architectural designs;
in temples; in ancient seal cylinders pictured with religious
scenes found in the old levels;? and in a tablet, found in the
first Semitic level at Gezer, impressed with a zodiacal cylinder
on which were represented several Babylonian gods.* The
mythological coneeptions furnishing the basis for the mono-
theistic revisions that now appear in the Old Testament accounts
of creation, garden of Eden, the flood, and of the birth of Moses
possess a distinet Babylonian coloring in spite of the lapse of
time from their reception in Canaan during Amorite times down
to their incorporation into Hebrew life and thought.* Along
with these influences and ideas there came Babylonian religious
elements which continued down through the Canaanite period
and left their impression on Hebrew religion. Summarized
briefly, these arc the technical terms of religious rites; the special
kinds of offerings; the doctrine of Sheol; the reverence for
certain sacred numbers, for religious rites, such as prostitu-
tion, swearing, and divination, and for a priesthood requiring
strict eeremonial cleanness; and the sacred annual, monthly, and
weekly feasts.® In this ecnumeration the archaologist is ever
confronted with the difficulty of finding the line of cleavage

' Amarna letters found at Tell el Amarna, Egypt.

2 Bliss and Macal., pp. 41, 153; Sellin, p. 105.

* Macalister, £G., ii. pp. 344 fI.

¢ Consult Paton, pp. 49 fI.; Meyer, § 469; KATS® p. 506 ff.

* Cp. Haupt, in JBL., xix. (1900), pp. 55 fI.; Scoe Rites, chapter VIIL
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Aramaiec,’® and Palmyrene®® personal names. Whether or not
the Canaanite prophetism had its origin in the Naba-cult, it
is interesting, at least, to observe an analogy between the two.
The Hebrew word for prophet, nabi’, may be related to Nabu.?!
The prophetic functions of bearing messages,*? speaking in
frenzy,?* deciding the destiny of kings,** and possibly of guard-
ing and encouraging literary productions; and the coneeption
of Yahweh’s ‘‘book of remembrance’’;?®* and of Israel’s elee-
tion bear remarkable resemblance to the nature and functions
of Nabu.2®

Nergal, like NIN-IB, was god of war and of the chase.””
He held also the offices of god of disease, of the glowing sun,
of the waxing and waning moon, and of the underworld.
During the shortening days before the winter solstice and the
lengthening days after it, Nergal, as the sun, was thought to
tarry in the underworld. This annual waxing and waning of
the sunlight being attributed to the influence of Nergal, lent
an analogous conception to the waxing and waning lunar cres-
cent.®® Thus Nergal won the name of fwin moon, or double
moon, being revealed in the two forms, Lugalgira and Shitlam-
taéa, which in the Westland were designated Shaerrabu and
Birdu,?® the iwo desert demons who were also identified in the
West with the waxing and the waning moon, and respeectively
inflicted upon man the fever stroke and the chills.** Nergal’s
role as a god of fever and of pestilencc may be seen in a letter

w NBW-’LH, NBW-NTN, NBW-ShLM, NBW-SE-DN, NB-EB, Ldzb,
ONE., pp. 320, 321; ’BD-NBW, ibid. p. 205; GD-NBW, ibid. p. 249;
‘RD-NBIV, ibid. p. 345; NBW-REP’, Ldzb. EPH., ii. p. 419.

© NBW-BD, NBIW-GDY, NBW-ZBD, NBW-KEW’, Ldzb., HNE., pp. 320,
321; BD-NBW, ibid., p. 245; TBD-NBW, ibid., p. 265; NBW-ZBD,
NBW-LH’, Ldzb., EPIL, i. p. 364; NBW-Z’, NBW-ZDD, NBW-L’, ibid.,
ii. p. 419.

HKATS, p. 400,

?Rx, 7:1; Deut. 18:15, 18; Judg. 6:8; 1 Sam. 3:20; 1 K. 17:1.

®8ee p. 56 and Chap. XXIII. 1.

#] K. 19:15, 16; 20:42; 2 K. 9:1-3.

B Mul, 3:16; cp. Ex. 32:32; Ds. (9:29 (28); Is. 4:3.

* KAT2, p. 404 ff.

T HAT2, p. 4125 Jastrow, Die Rel., i. p. 157.

»KAT., p. 413.

See p. 79,
KATS®, p. 415,
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for the origin of the uncleanness which the Hebrews attached
to the pig.** This unecleanness probably arose out of an ancient
taboo whieh seems to find confirmation in the name IHezir,**
an order of Hebrew priests. Sakkut, an epithet of the god,*
appears, in its Hebrew form, in Sekk#th in the corrected text
of Amos 5:26 in parallelism with Kéwdn, ‘‘Saturn,”” the planet
sacred to him, thus indicating some idolatrous custom:

‘“Ye have borne the Sakkiuth of your king
And the Kéwan of your images.”’

Ramman, the Babylonian god of the storm and of the weather,
whose name originated in the native word remdmu, meaning
““to cry,”” ‘‘roar,”” because of his like nature, eame to be
identified with MAR-TU or Amurru, the West Semitie name for
the weather god Addw. It cannot yet be determined with cer-
tainty whether Ramman was originally native to the Sumerian-
Babylonian pantheon or was introdueed by the Amorites, but
probably the latter was the case. Rammén is represented in
Babylonian sculpture with four bull-horns, brandishing an axe
in his right hand and a bundle of lightning-shafts in his left.
In nature he is both beneficent and destruetive, since he sends
or withholds rain, causes cloudbursts and floods, and dircets the
destructive thunderbolt. The flood represents his rage and wins
him the title, ‘‘lord of the flood.”” In one instance he is called,
Ragimu, ‘‘the roarer.”’** The eult of Ramman was probably
carricd by secttlers westward to Assyria where, because of his
destructive nature as a storm-god, he won favor as a war-god.**
Assyrian kings often liken themselves to the roaring of Ramman
and the overflowing of his waterspouts.*® Still further west-
ward his cult spread, for Tiglath Pileser refers to Ramman as
the god of the ‘‘west country’’*” and Shalmaneser II, at
Ilallaba (Aleppo), paid homage to him.*® Ile was worshipped

“ Lev. 11:7; Deut. 14:8.

©1 Chr. 24:15, &e.

“ See Rogers, in Encyclopacdia Biblica, p. 749.

“KAT?, pp. 445 ff.

“ Barton, p. 226.

CKAT?, pp. 447 ff.

¢ Barton, p. 226,

“KATS, p. 447,
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of Micaiah® and Isaiah,®* and many other references® locating
Yahweh’s abode and throne in the heaven or northern sky,
point evidently to the conclusion that Babylonian conceptions
of Anu prevailed in Canaan prior to their assumption by the
later Yahwistic theology.

Bel is the Semitic name for the Sumerian En-lil, ‘‘lord of
wind,”’ of Nippur. He was the lord of the mystical sky-moun-
tain, like Anu, and later came to be regarded as the lord of
the inhabited earth.®® Bel bore no relation to ba‘al as one
might infer from the similar formation of the names. Bel may
possibly: survive in the two Amarna place-names Balummé®?
and (B)-(Skh)a(m)m(a)®® and in many other personal names
from the Old Testament®® and from Aramaic,” Nabatwan,™
and Palmyrene™ inscriptions.

Lahmu, a deity of fertility, is evidently contained in the
place-name Beth-Lehem, ‘‘house of Lahmu.”’” That the second
element of the name has reference to the Babylonian deity is
borne out by the fact that in the Greek version of Mie. 5:2(1)
Beth-Lehem is explained as the ‘‘house of Ephratha,”’™ i. e.,
‘“housc of fertility.”” The place-name Lahma™ may contain
the name.

=1 K. 22:19.

“Is. 6:1.

“Yahweh on Sinai, Ex, 19:11, 20; 34:5; throne in heaven, Is. 40:22;
66:1; KEzek. 1:26; in the northern sky, Ps. 48:3(2); Is. 14:13; light
streams from his throne, Dan. 7:9, ep. Iizek. 1:27.

“KAT?, p. 355.

* Knudtzon, 8:18.

“1bid., 37: 26. ,

®’Ash bel, Gen. 46:21; Iasbel, LXX for MT Yalse’el, Gen. 46:24;
I5bel, LXX for MT Ga‘al, Judg. 9:26; Iobel or Iobel, LXX for MT
Yabal, Gen. 4:20; DBela‘, Gen. 36:32, &e.; Bil-‘am, Num. 22:5, &e.; Gaibel,
LXX for MT ‘Ebal, Gen. 36:23; Bil-gah, 1 Chr. 24:14, &c.; Bil-Dad,
Job 2:11, &c.; Bil-Illan, Gen. 36:27, &e.

" BL-'TN, Ldzh., INE., p. 236.

"'YTY-BL, ibid., p. 214.

».LH-BL, p. 216; BL-BEK, p. 236; BL-‘KB, BL-ShWE, BL-ShIWRY,
p- 237; YDY‘-BL, p. 280; KMRY-BL, p. 297; MLK-BL, a god, p. 310;
NDR-BL, NWR-BL, p. 322; ‘BD-BL, p. 333; SLWKY-BL, p. 375; TKLY-
BL, p. 386; ZBD-BL, p. 265.

™ One in Zebulun, Josh, 19:15, another in Judah, Ruth 1:19.

ULXX: BnliNep olkos 'E¢pada. ’'Ephrathal, in MT, Mie. 5:2 (1);
Ruth 4:11.

*Or Lahmas, Josh. 15:40.
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CHAPTER XVI

THE CONCEPTION OF LIFE AFTER DEATH

It is only by gathering up the primitive Semitic beliefs from
ancient Babylonian, Canaanite, Hebrew, and ancient Arabic
sources, as well as from primitive Semitic survivals of to-day,
that we arc able to determine what must have been the belief
of the Amorites relative to the life after death. The facts that
throw light on this subject naturally arrange themselves into
two distinet systems of belief, which had two independent ori-
gins, but which were woven into one system, with no thought
of incongruity, by the eastern and western Semites. One group
of ideas, easily recognizable by its primitive character, belongs
in common to all Semitic peoples; while the other belongs to
the Semites who came in closest contact with the old Sumerian
civilization, namely the Amorites of Babylonia and the West.
This distinction has been made clear by Professor Paton whose
results have largely been embodied here.?

I. Primitive ideas of the soul after death

1. Among all ancient peoples the fact of death led to the
diserimination between the animating principle of the body and
the body itself. This animating principle, which manifested
itself in acting, fecling, and knowing, left the body at death;
while the corpse remained to dccay. Since the cessation of
breathing and the flowing of blood from a mortal wound were
the accompaniments of death, it was natural for the primitive
mind to sce in the breath and the blood the very seat of the
soul. This hypothesis is sustained by the fact that, in many lan-
guages, the words for spirit are either identical with the words
for ‘‘breath’” or ‘‘wind,”” or are cognates of them. The
Ilebrew nephesh, ‘‘soul,”” which was cither identical with the
blood? or resided in it, bears a significant relation with the Ara-
bic nafs, ‘‘soul,”” ‘*“blood,”” and nafas, ‘‘breath’’; the Ethio-

' BW., xxv. (1910), pp. 8 fI.
2Gen, 9:4; Iev. 17:11, 14; Deut. 12:23.
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for shades is repha’im,** ‘‘feeble ones.”’ The old Testament
pictures them as ‘‘weak,”’** ‘‘helpless,’’*® ‘‘groping like the
blind,”” and ‘‘stumbling at noonday.’’*®* From these analo-
gies one can be safe in positing for the Amorites a similar con-
ception of the unsubstantial nature of departed spirits.

Moreover, the nature of the disembodied soul was never con-
ceived by the ancient Semites as apart from the body which
it once animated. The following observations make this plain:

a. The soul was thought to present, though in a paler and
more shadowy degree, a corporeal appearance; and this appear-
ance was an exact likeness of the body at death. Aceordingly,
the shades of fallen heroes appear to Ulysses as ‘‘mangled by
the spear and clad in bloody armor.’’?™ The warriors of cruel
nations arc represented by Ezekiel as slain by the sword and
lying in their graves.!®* The shade of Samuel was recognized by
his hoary appearance and his accustomed robe;'° while the kings
of the earth are distinguished, in the conception of one writer,
by their habit of sitting on thrones clad no doubt in their
royal robes.*®

b. The soul could not be thought of apart from the corpse
and its resting-place. The departed spirit among the aneient
Arabs was known as h@mae which meant originally ‘‘skull,”’ the
most characteristic part of the body.>* At her tomb in Ramah
the soul of Rachel was heard ‘‘weeping for her (captive) ehil-
dren.’’?? Qraves, among the Babylonians, and burying-grounds
among the Arabs, werc places whence issued ghosts to plague
men and Jinn to seare the living.?®> The disembodied spirit felt
the pain of scars and wounds on its corpse as keenly as if it

#Job 26:5; DPs. 88:11(10); Prov. 2:18; 9:18; 21:16; Is. 14:9;
26:14, 19.

*Ts. 14:10.

2Py, 88:5(4).

¥4, 59:10.

T Odyssey, xi. 40-42.

* Erek, 31:18; 32:21 fI.; cp. Ts. 14:19,

*1 Sam. 28:14,

*18. 14:9; cp. 19.

BUHERE., i. p. 6724,

#Jer. 31:15.

? boughty, i. p. 448.



Digatzeci by Goog[e



126 JOURNAL OF BIBLICAL LITERATURE

This belief that the soul lingered near the corpse also aceounts
for the Hebrew expression for burial, namely, ‘‘gather unto
one’s fathers,”’*® which implies that the soul eould have fellow-
ship with the spirits of the fathers in the family sepuleher. It
was fitting, therefore, that Abraham should secure a family
tomb, that Jacob’s bones should be carried thither, and that the
kings of Judah should be buried with their fathers in the royal
sepulcher. Burial outside of the family tomb meant a depriva-
tion of this enjoyment with kindred spirits, and was, therefore,
calamitous.*®

4. The powers possessed by the soul after death were spirit-
ual, apparitional, and locomotive.

a. The spiritual powers such as knowledge, fecling, and will-
ing were in no wise diminished but inecreased, though the
physical powers of the dead were gone. The soul of the mur-
dered Arab remembered the wrong done, ealled through an owl
for vengeance upon his slayer, and could not be appeased with-
out drinking, through means of a libation poured on the grave,
the blood of his murderer.** Among the Babylonians the ghosts
of those who die childless or unmarried, and of those who met
other untimely deaths, as through murder or through child-
birth, remembered so keenly these misfortunes that they could
not rest in their graves.*> Besides memory they possessed
greater knowledge than the living in that they could foresee
future events and could reveal such faets to the living through
a scer. Thus the ancient Arab magician had a tabs‘, ‘‘follower,”’
or a rd’i, ‘‘one who sees,”’ that is, a familiar spirit who occa-
sionally revealed seerets to him.** Among the Hebrews also it
was the belief that the dead had powers of memory, perception,
feeling, and foreknowledge. The soul which resided in the
blood of the murdered Abel was conscious of wrong done and
cried for vengeance unto Yahweh from the ground;** and the
souls under the altar were heard by John to cry out, ‘‘How
long, O Master, . . . dost thou not judge and avenge our

m o K. 22:20.

«1 K. 13:22; Ps. 26:9; cp. 2 Sam. 18:17; 2 K. 21:18.
¢ HERL., i. p. 2728,

* Thompson, i. pp. 39 ff.

“HERE., 1. p. 6718,

“Gen. 4:10.
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““They are the children of the Underworld.
The chlldren born of Earth

The highest walls, the thickest wall:

Like a flood they pass.

From house to house they break through;
No door can shut them out,

No bolt can turn them back,

Through the door like a snake they glide;
Through the hinge like a wind they blow.’’**

In accordance with this supernatural power they could take
up their abodes in material objects and the bodies of men and
animals. To obviate such a possibility an effort was made to
confine, if possible, the spirit near its grave by the erection at
the grave of an upright stone called, in North Arabic nusb,
in Hcbrew, massebah ‘‘pillar,”’ or yad, ‘‘monument,’”’ and
in Aramaic, nephesh, ‘‘tombstone.’”’ The ancient Arabs erected
such a stone, or made a pile of stones at the grave, for an abode
of the departed spirit. It is significant that the old word for
soul came in North Semitiec to designate ‘‘tombstone.’’’® In
Babylon images of hideous animal monsters were often placed
at the doors of houses and temples for the purpose of inviting
the dreadful demons to enter and dwell within them.”® The
Hebrews likewise were accustomed to erect massebahs, or yads,
or gals, ‘‘hcaps,’’ at graves, presumably for the same purpose.®®

Spirits which possessed men caused all sorts of physical, men-
tal, and emotional phenomena. In Babylonia all kinds of sick-
ness were attributed to the possession of demons whose hold
could he loosened only by repeated incantation and invocations
by the exorciser. Among the Arabs insanity was explained as
possession by the Jinn whenee the name majniin, ‘‘insane.”’
Yahweh absorbed the functions of the Canaanite lesser spirits;
and, for that reason, Saul’s insanity is represented as due to ‘‘an
evil spirit from Yahweh.”’®t The leper was regarded as afflicted

“ Thompson, i. pp. 51, 53.

“ Cooke, p. 214.

w Jastrow, Dic Rel., i. p. 281.

“2 Sam. 18:18.
“1 Sam. 16:14.
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the foundations of the mountains.®® The departed spirit ‘‘went
down to,”” or was ‘‘brought down to’’ Sheol; while the con-
valescent who escaped death was ‘‘brought up from Sheol.”
The shade, in his journey to Sheol, according to the anthor of
Enoch,?® apparently pursued a westerly course; and, accord-
ing to the parallelism of ‘‘crossing the seas’ with ‘‘going up
into the heaven,’’®* crossed the Great Sea. The Babylonian con-
ception of the ‘‘waters of death’’ comes to frequent expression
in Hebrew poetry whenever the writer deseribes the narrow
escapes of the soul from the snares of death. Thus the soul
is ‘‘cast into the depth, into the heart of the seas’’; is encom-
passed with the ‘‘waves of death,”” ‘‘the floods of Belial,”’ is
submerged in ‘‘waves’ and ‘‘billows,”” and is ensnared in
‘“the weeds’’ of the deep and the ‘‘cords of Sheol.”’®? The
seven-fold division of Sheol, though not mentioned except in
later Jewish theology, is, nevertheless, implied by the expres-
sions ‘‘gates of Sheol’’®® and ‘‘porters of Sheol.”’?* Beyond
the ‘‘gates’” and ‘‘bars’ of Sheol,*® the soul enters the ‘‘cham-
bers of death’”® and the ‘‘recesses of the pit’’®” which are
‘‘the land of darkness and of deep gloom; the land dark as thick
darkness; the land of deep gloom without any order, where the
light is as thick darkness.”’®® The soul lies ‘‘down in the
dust.’’®® This place is pictured as a vast tomb'®® where worms
crawl over the corpses?®® and cover them. Like Aralé Sheol is
ruled by a potentate who is known to the Canaanites as Muth!?

8 Deut. 32:22; Jonah 2:7(6).

w©22:1-4.

n22:1-4.

“ Deut. 30:12 ff.; Ps. 18:5 ff.(4 ff.); Jonah 2:4-6 (3-5); cp. Ps.
88:8(7); 124:4,5; Am. 9:3.

“Job 38:17; Ps. 9:13; 107:18; Is. 38:10.

*“Job 38:17 (LXX).

% Job 17:16; Jonah 2:7(6).

“Prov. 7:27.

“1s. 14:15; Ezek. 32:23.

“Joh 10:21, 22; ep. 17:13; 38:17; DPs. 88:7(6), 13(12); 143:3.

wJoh 7:21; 17:16; Is. 29:4,

o Fizek, 32:17-32.

" Ty, 14:11.

¥ Hee Chap, XXVIIIL
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