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The Meaning of the Phrase 7a oroiyeia 1ot
xéapov in Gal. iv. 3 and Col. ii. 8.

PROF. E. Y. HINCKS.

ANDOVER, MASS.

HE nouns combined in this phrase are each frequently used

both in a physical and an ethical sense (‘elements of nature,’

or ‘ elements of knowledge,’ ¢ world which men inhabit,’ or ¢ world of

which men are’). The phrase is, therefore, in itself ambiguous. In

the two passages in which it is employed by St. Paul it receives no

explanatory comment, nor is a choice among its various possible
meanings indicated by an unmistakable contextual reference.

For these reasons the task of deciding upon the sense in which
the apostle used the phrase is not an easy one, as a glance at the his-
tory of its interpretation plainly shows. Perhaps no other New Testa-
ment expression has divided commentators so evenly. In the ancient
church, Clement of Alexandria, Jerome, Tertullian, Gennadius, per-
haps Eusebius, appear upon one side; upon the other, Chrysostom,
Epiphanius, Theodoret, Theophylact of Bulgaria. Among medizval
and modern scholars, Erasmus, Calvin, Grotius, De Wette, Meyer,
Weiss, Lightfoot, Sanday, Schaubach, English-American revision, are
opposed to Neander, Schneckenburger, Hilgenfeld, Klopper, Weiz-
sdcker, Lipsius, Spitta, Everling, and Ritschl. (It should be added
that the last-named group, though united in discarding the ethical
signification of the phrase adopted by the former, are not all agreed
as to the meaning to be substituted for it.) Here is surely an impres-
sive proof that the great New Testament prophet did not always write
with perspicuity.

The present paper will contain, first, some patristic citations bear-
ing on the meaning of the phrase in question, accompanied by a few
words of general comment ; secondly, some account of the discussion
the phrase has received from modern scholars; and thirdly, an
attempt to justify that one of the suggested meanings which seems
to the writer probably correct.
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I. Clem. Alex., Stromata, Lib. VI,, Cap. 8 (Migne, vol. g, 284) :
'Enei xai IabAos év rais dmoTodals ol Pihooodiay dafdwy daiveras,
rov 8¢ Tov yvworwkod meralapmBdvovra Uiovs, odx &r maluwdpopely dfiol
émt v ‘EAAgnciy ¢udooodilav oroixela Toi kéopov tavray d\\yyopiv,
aroixewTiky Twva ovoav, kai wpomabelay Tijs dAnfelas. AW xai Tols
‘Ejpaiois ypddwv, Tois éravaxdprrovow es vouoy &k miotews," H wdw,
Pnai, xpelav dxere rov ddokay Vuds tiva Ta oroxela s dpxis ToV
Aoylw. Tob Beod, xkTA. ‘Qoavrws dpa xal Tols & EMAdjvwv émorpidovar
Koloooaebar® BAémere pij 7is dpds doras 6 oviaywydy &a mijs dihogo-
$ias xal xevijs dmdrys kata T mapadoow rav dvfpdwwy, kard T4 oTer-
xeia Tov xéopov, xtA., Sededfwy alfis es Phooodiav dvadpapciy,
groxewdy Sdacxaliay.

Chrysostom, Com. on Gal. iv. 3 (Migne, vol. 61, 657) : dnady 8
ire vymwdéarepov Suenelpeba, dpiixey vmo Ta orotxela Tob xdopov v,
Tovréoty, vovunvias kai odffara’ adrar yap Huiv ai Juépar dwd Spouov
gAjvys kai JAiov yhvovras. On vs. 8, ‘Evratba mpis tods & vy
moredgavras drmoravopevss Pnow, o kai eldololatpela TO TowvTOY
iorw, 3 Tijs Tav fpepdy waparypicews Pudaxi, xal om pelora dépu
v kéhaow viv. Aw xai Beots ob Pice T oroxeia éxdhece, Tavra alrd
xaraoxevdoar BovAduevos xal eis peifova dywviav abrovs dufBdier.

Theodoret (in (Ecumenius ; Migne, vol. 118, 1136) : ‘Hvika, ¢no,
vijmiod kai dTeeis ey, oldv Twa émiTpomor xai oixovduoy elyoper ToV vopor.
Srouxeia yap TOV KOTMOV Tds vopukas mapatnpioes elrev. Emadirep dmo
AAlov kai geAjrys Wi xai fpépa xakeiral, dmo 8¢ Huepv éBSopdSes xai
pijves xai évavroi owvioravrai, 6 8 wopos xai gdfSBara xai veopsyias
xal éviavoiovs éoprds xai énavrav éBdouddas Ppuldrrewr éxélevoe, Tovrov
xdptv elmev, Vo Ta oToixeia deSovAwpévor, émedy xal éx TovTwy & xpovos
cuviorarai.

Theodore of Mopsuestia (old Latin trans. Com. on Gal. iv. 8;
ed. Swete, vol. 1, p. 64) : Elementa et superius et in hoc loco solem
dicit et lunam et stellas; ex quibus dies quoque et menses fiunt et
anni et tempora. seruire ergo elementis dicit, eo quod illa, id est, dies
et menscs obseruarent, quasi ab illis facta. et quod dixit: seruistis
autem his qui non sunt natura dii; de ipsis dicit sole et luna et
stellis; eo quod adorabant illa cum essent gentes ut deos, secundum
legem gentium.

Gennadius (in (Ecumenius) ( Com. on Gal., Migne, vol. 118, 1136):
'Ev rdfec Tov émrodmwv xai oixovopwy TOV Tovs drekels T fHAikip mpds
10 oupndépor madaywyoivrwy, dAafe Ta aroxela Tob xdopov, ofs fuev
SedovAwpdvo 8id 16 Tijs yvdoens drerés.  Obx dv olv, os olpat, Aoy kal
agehpmy Aafev els Tdéw Thy émrpimwy, 8d 1O dovpdopor dvar Ty els
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ratra Vmorayny, dA& oToxeld ot ToD Kéomov, ) TOV oTOxewdy xal
doaywywov vopov. (Kai yap rols ¢ "Tovdalwy morols Eypage, xai ot
16 1€ pupdy dvwrépw elpnpuéva, xai 76 lav wepiréunvobe, Xpiaros tpds oddiv
adpedioer.) (I presume that what follows is from the pen of (Ecu-
menius.) "H oroxela xakel dpuépas, vdwp, wip, dv floav éx Tob eis
SovAeiay Ymrayaydvros vopov ai maparypijoas. ‘Huepdv pév, &v re gaf3fd-
Tois xal veopunyiais Kal Teptropats.

Eusebius, Demonstratio Evang., Lib. IV. (Migne, vol. 22, 276) :
Towbra pév xai pvpin dAra feorefl dddypard te xai mapayyépara 8
Moiigéws adrois 6 Geds Adyos 10 mpiv évopolére, s év eloaywyals Tob
xard evoéfeav Blov mapadidois avrols oroiyeta, &i oupBorev xal Twos
oxuddovs xai owparixis Aatpeias év ocwparos wepiroun xal Twwy dAAwy
TotoUTOTPOT WY émi Tifs Yijs GurTeAounévar.

‘This passage apparently bears traces of the influence of Gal. iv. 3,
and perhaps can be taken as showing Eusebius’ interpretation of the
phrase ta oroixeéia Tob xéouov. I believe it to be referred to by
(Ecumenius when he says in the context of the passage quoted
above, dpa 8 7¢ drev els Toliro Eévov "EvoéBuos &v ¢ Terdpre Adyp Tis
ehayyudjs drodefews.

Theophylact of Bulgaria, Com. on Gal. iv. 3 (Migne, vol. 124,
996) : Zroxeta & T0v Kéopov Tas vouunvias kol Ta odffara Aéye* avra
vap ai guépar dmd Spouov geArys xal GAiov Juiv yvorraw. . .. Twis &
arotyela, TOV OTRXEWOY Kai eloaywyikov vopov évinoay.

Tertullian against Marcion, Lib. V., Cap. 19 (Migne, Pasr. Lat.,
vol. 2, §53) : At cum monet cavendum a subliloguentia et philoso-
phia et inani seductione, quae sit secundum elementa munds, id non
secundum coelum aut terram dicens, sed secundum literas saecu-
lares. . . .

Jerome, Com. on Gal., Lib. I1., on iv. (Migne, Patr. Lat., vol. 26,
397): Elementa mundi, eosdem quos supra tutores et actores dixe-
rat, appellavit; quod sub ipsis primum praesidibus constituti, quia
necdum Dei filii capere ad nos poteramus adventum, erudiebamur in
mundo. . . . Elementa mundi caelum et terram, et ea quae intra haec
sunt, plerique appellata putant. . . . Alii elementa mundi legem inter-
pretantur Moysi et eloquia prophetarum ; quod per haec, quasi initia
et exordia litterarum, Dei timorem, qui sapientiae principium est,
suscipiamus. Jerome quotes Heb. v. 12 to sustain the latter interpre-
tation, and goes on : Potest igitur, ut diximus, Moysi lex et prophetae
pro elementis accipi litterarum, quod per eas syllabae jungantur et no-
mina, et non tam sui quam alterius rei utilitate discantur. Still further
on he says: Mundus pro his qui in mundo sunt accipi solet.
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Augustine, Exposit. Gal., Lib. 1., Par. 34 (Migne, Patr. Lat., vol.
35, 2130) : Manifestum est enim, volumina temporum per elementa
hujus mundi, hoc est, coelum et terram et motus atque ordinem side-
rum administrari. Quae /nfirma appellat, ex eo quod infirma et insta-
bili specie variantur ; egena vero, ex eo quod egent summa et stabili
specie Creatoris, ut quomodo sunt, esse possint.

No other reason is apparent for the disagreement in interpretation
shown by the above extracts than the ambiguity of the phrase in
question. What other explanation, indeed, can be given of the fact
that both the Greek and the Latin Fathers are divided among them-
selves as to its meaning?.

Bishop Lightfoot suggests (Com. on Gal., iv. 3) that the “ agree-
ment” (he understates his own case in using this word) in favor of
the physical sense of oroexeia may be due to the influence of a passage
in the Praedicatio Petri quoted in Clem. Alex., Strom, Lib. VL., Cap. 5
(Migne, vol. 9, 260) ; also cited by Origen in Joan. iv. 22.

The text of the passage as cited by Clement is in part as follows:
Tovrov Tov Qeov oéfeatde, p3y xara rovs "EXAyras . . . 67 dyvoip pepopevor,
xai py émorduevo Tov Geov (Os fuels xard Ty yvdow v Tekelav), qv
éBwxer alrols éfovaiav es xpfiow, popddourres {vAa xai Affovs, yakxov
xai ol8npov, xpvoov xai dpyvpov, Tijs VAns aiTidv Kal xpioews, Ta SovAa
Tijs Urdpéews dvaoTijoarres, oéfBovrat.

As against this opinion of Lightfoot it may be urged: 1. That it
is a priori improbable that the exegesis of several of the great Greek
Fathers should in this or any instance have been dominated by a
sentiment of the Pracedicatio Petri; 2. That Clement, who cites the
passage, gives to the r& arouxeia rob xdopov of Gal. iv. 3, the ethical,
not the physical meaning. If the Praedicatio Petri so strongly influ-
enced the Fathers in their interpretation of Gal. iv. 3 and ¢, why
does not Clement, who honored the book by quoting from it, show
this influence? 3. It is by no means unlikely that, as Dobschiitz (in
Gebhardt and Harnack's Zexte und Unfersuchungen, vol. xi.) sug-
gests, the passage of the Praedicatio Fetri was formed upon Gal. iv.
3 and 9. If now the author of the Praedicatio believed that Paul
there used ra oroyela Tov xéopov in the physical sense, why may not
the Greek Fathers have independently held the same belief?

II. Among modern scholars (after Erasmus, Beza, Calvin, and
Grotius), De Wette, Meyer, B. Weiss (Bib. Theol.), Schaubach,
(Commentatio qua exponitur quid oroxeta tov xoopov sibi velint),
Ellicott, Lightfoot, and Sanday (in Colossians at least) give the phrase
the ethical meaning.
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On the other hand, Neander (Planting and Training), Schneck-
enburger (Zheol. Jakrd., 1848), Klopper (Com. on Colossians),
Weizsicker (trans. N. T.), Lipsius (Hand-Com., Gal), Spitta
(Com. on 2d Pet. and Jude), Hilgenfeld, Ritschl, prefer the physi-
cal meaning. Baur (Pawlus, 1I. 227) tried to combine the two
significations. .

A number of these last-named scholars, it should be added, find
in vs. 9 of Gal. iv. a limitation of the meaning of the phrase.
Believing that the orowyeia are there identified with the beings whom
the Galatians are said to have worshipped when ignorant of God,
Hilgenfeld, Klopper, Lipsius, Spitta, and Everling believe that the
phrase means spirits of the stars or of the elements. Everling pre-
sents this interpretation in an able monograph, Die paulinische Ange-
lologie und Dimonologie, to which I acknowledge special obligations.

III. We now venture to ask the meaning of the obscure phrase
in question. It is not presumptuous to hope that recent discussions
have brought into view facts justifying a choice between conflicting
hypotheses.

1. The phrase ra oroixeta 7oV xdopov, if oroixeia be given the
physical sense, is a combination of words presenting no difficulty ;
xoopos necessarily takes its physical meaning, and the phrase is
unambiguous. To be sure, as the word eraixeia is often used alone
in the sense of the ¢ elements of nature,’ there is a certain redundancy
in the phrase (cf. 2 Pet. iii. 12: . .. opavol Tupodpevoc Avbrjoovrar xai
oTotxeto xavoovpeva Tixerar). But the desire for emphasis naturally
explains the fulness of expression. It was essential to insist on the
nature of the elements to which the Galatians had been in bondage.
The Book of Wisdom, whose influence on the Epistle to the Romans
is unmistakable (see Sanday’s Romans in the * International Series,”
p. 51), has a sentence in which oroxeia (in the physical sense) and
xdopos are used in intimate mutual connection, though not indeed
united in a single phrase (Wisd. vii. 17, Avrés ydp poi Buxe Tov dvrav
yvoow dpevdy, eldévar adoracw xdopov xai évépyeav oroxeiwv). This
shows at least that the phrase taken in the sense under consideration
was an entirely possible one to Paul.

How stands the case if the word oraxeia be given the ethical
sense? We are met at once by the question, Which meaning is to
be given to xdouos, the physical or the ethical? Did Paul mean, as
Lightfoot thinks, the rudiments of religion given by the physical
world ; or, as Meyer holds, the elementary religious truths which
belong to mankind in general? Thec ambiguity of the phrase thus
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than the impulses of the heart the determining factor of the religious
life, the apostle seems to use orouxeta in the physical sense. It is
worth noting, by the way, that the passage already quoted from the
Book of Wisdom as giving the word this meaning puts into immedi-
ate connection with the ‘elements’ the times and seasons (eidéva:
gvoTacw xéopov xal dvépyeav aroyelwy, dpynv xai Té\os xal pesiryra
Xpovav, Tpomwy dAAayds xai perafolds xapdv, émavrdv xikdovs xai
dorépuv Béoes). .

In Col. ii. 20 Paul says: “If ye died with Christ from the oroiyeia
Tov xoopov, why, as though living in the world, do ye submit yourselves
to ordinances, ‘do not handle, do not taste, do not touch’ (which
things are all to perish in the use)?” The ordinances deal with
perishable earthly things. The life devoted to obeying them, has,
the Apostle thinks, its home and interests on earth. But the believer,
by death, has already entered into that world where Christ lives. He
is “risen with Christ” (Col. iv. 1). Hence it becomes him “ to seek
the things above, not the things on the earth.” To die to the
orouxein Tob xoopov is in Paul’s mystic thought ‘to die to the earth
and the things upon it.’

3. We reach the conclusion, then, that in both Galatians and
Colossians the phrase under consideration has the physical meaning.
But we have not yet reached the goal for which we set out. Zroi-
xeta, taken physically, has not only the general meaning ¢ elements,’
but a special one, ‘heavenly bodies’; cf. Justin Martyr, Dia/, 23 :
opare ért Td oroyela otk dpyel obdé cafBfarle ; Euseb., Ecc. Hist.,
ili. 31 (extract from a letter of Polykrates): xai yap xai xera 9w
'Acilav peydra ororyeia (‘luminaries’) xexofuyrar; Epiphanius, Adz.
haer., Lib. L., in haer. Pharisaeorum, 2 : “The Greek names out of
the astronomy of the deceived ones they change into other names
according to the Hebrew dialect, . . . odx HSvwmifny & dxpiBis v
Tovrwy érwvvpiay éxletvar, & xal T& paralws xopfdpeva els Gpfudv
orouelwy mapa Tols werAavpuévors Svopara, & {Wda xalobor, xal &fepiTws
7ov xdopov eis doéBeaayv érhdvmoar. . . . Does not Paul’'s assumption
that the observance of days, months, etc., implies subjection to the
aroiyeia, show that he meant by the word the heavenly bodies whose
movements produce the succession of the days and seasons? This
opinion, advanced by several of the Fathers, finds, as some one has
said, a serious obstacle in 7o xdopov of Gal. iv. 3. That the word
means here ¢ world,’ not ‘ universe,’ is evident from the antithesis of
Col. ii. 20: “If ye died with Christ from ra oroiyeia Tod xéapov, why
as though living év xéouw, do ye submit yourselves to ordinances?”
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spirit present and acting, as a blow struck by a man implies the
man striking. His painful malady was a minion of Satan hurting
him. Death was the last of the foes whom the returning Christ
would trample under foot. We have not exactly a figure of rhetoric
here. In death Paul sees a personal, malignant activity and a malig-
nant being destroying men. Tlte blighting malady which he had
thought of sending upon the Corinthian offender would be Satan,
working evil upon him.

It was consonant with his conception of nature that he should
speak of its elemental forces as spirits. He sees in the action of
the beings the beings themselves at work. Bondage to nature is a
personal subjection, slavery to the spirits who act in it and shape it.
A similar identification of natural forces with unseen spirits probably
appears in Heb. i. 7, in which, employing two passages from the
Psalms, the writer contrasts the angels as powers working in the
world with the Son, its creator and lord. Everling cites passages in
Jewish literature in which the belief that nature is ruled by angels is
expressed ; and which therefore explain our finding this belief in the
Pauline writings, ¢,¢g. Book of Jubilees (quoted by Everling, p. 71) :
“On the first day created he the heavens which are above, and the
earth and the water and all spirits which serve before him, and the
angel of the presence, and the angel of adoration, and the angel
of the spirit of the wind, and the angel of the spirit of the clouds, of
the darkness, and of the hail, and of the frost, and the angels of
valleys, and of the thunder and of the lightning, and the angel of the
spirits of cold and heat, of the winter and the spring, of the autumn
and the summer, and all spirits of his works in the heavens and on
earth, and in all valleys, and of the darkness and of the light, and of
the dawn and of the evening, which he has prepared according to
the discernment of his understanding.” See also Enoch lxxxii.
10-14 and Ix. 11 f.; Ascensio Jesaiae iv. 18 ; 1V. Ezra viii. 20~-22;
Sibylline Oracles vii. 33—-35. Everling quotes also ‘a passage from the
Testamentum Salomonis, in which the word orouyeia is apparently
used in the meaning of “spirit’ or ‘angel’ as proof that this meaning
of the word may have been current when Paul wrote. But the late
date of the Zestamentum Salomonis forbids our attaching much im-
portance to this passage as elucidating Paul's use of orocyeia.

We find no passages, I believe, in contemporary writers, suggesting
that this secondary and special meaning was current in the first cen-
tury. It must be admitted that Paul said “elements,” meaning
“elemental spirits.” But he presumably believed that misunder-






