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PAPERS.

The Optative Mode in Hellenistic Greek.
PROF. HENRY M. HARMAN, D.D., LL.D.

EFORE inquiring to what extent and for what purposes the

optative mode is used in Hellenistic Greek, it is proper to ascer-

tain its use in other Greek writings. And here we may remark that

this mode plays a most important part in all the classic Greek writers

from Homer to Plutarch ; and while the subjunctive mode has four

tenses, the present, perfect, and the two aorists, the optative has five,
the imperfect, pluperfect,' the two aorists, and the future.

The optative mode in classic Greek is used to express a supposi-
tion, possibility, purpose, wish, a mild command, and indirect dis-
course. But this wide use of the mode became greatly contracted in
the degeneracy of the language, and has entirely disappeared from
modern Greek.

Xenophon, in his first Book of Anabasis, consisting of about thirty-
seven pages, uses the optative mode one hundred and three times,
while Arrian (about A.D. 150) in the first twenty pages of his Expe-
dition of Alexander the Great, uses the optative uinetcen times,
and Philostratus in the first twenty pages of his Life of Apollonius of
Tyana (written in the first part of the #i»d century) has the optative
mode forty-two times. On the other hand, the historian Polybius
(who flourished in the second century B.c.) in the second book of his
history, making about seventy-four pages, uses the optative only
thirty-three times.

Leaving these heathen authors, let us examine those Christian
writers called Aposiolical Fathers, respecting their use of this mode.
We begin with Clement of Rome. In his Zpiste to0 the Corin-

1 We prefer thus to call these two tenses instead of designating them as present
and perfect.
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thians' (written probably about A.p. 85), containing about fwenty-
eight pages octavo, he uses the optative mode only six times — four
of them as imperatives or prayers, once in the sense skould, and once
after Iva to indicate a purpose preceded by the first aorist indicative
(Address; sec. xxxiil.; xL; xliii.; xlv.; lviii.). In sec. xxxix. are
two optatives in quotations from the Old Testament. The Episte of
Barnabas, written probably in the last part of the firs# century, con-
tains about seventeen pages, but makes use of the optative fwice only,
viz.: My yévoiro, sec. vi. 13; and Sum (sec. xxi. 5), both expressing a
prayer or wish. The Epistle of Polycarp to the Philippians, belonging
to the first part of the second century, and making five or six pages,
uses the optative foxr times, namely : wAnfuvfein (in the Address);
Agy (sec. xi. 4) ; Ady and oixoSoprjrar (sec. xii.) ; all expressing a
prayer or wish.

The Epistle to Diognetus, written in the last part of the first cen-
tury, or in the beginning of the second, making eight or nine pages,
uses the optative mode eeven times (ii. 3, 4, 10; iil. 3, 4 iv. 5; vii.
2, 3; viil. 3). None of these express a wish. ’

The teaching of the Twelve Apostles, probably belongmg to the
same age, and making about ten pages, contains the optative mode
in one instance, pvofelyre, may ye be delivered from (sec. 5).

The Epistles of Ignatius, consisting of twenty or twenty-five pages,
use the optative mode in sixZeex instances always as a wish or prayer.
Justin Martyr in his First Apology (about A.D. 139), containing fifty-
six pages, employs the optative mode #i:i7#een times, but only once in
the sense of an imperative when explaining the meaning of A,u.v;v ‘as
Yyévouro, let it be done.

In the Shepherd of Hermas (about A.D. 140), consisting of about
sixty-three large octavo pages, the optative mode is found but oznce,
el py AdBoi, if e do not recerve (Sim. ix. 12, 4).

The Account of the Martyrdom of Polycarp (written about A.D.
160), containing about eleven octavo pages, the optative mode occurs
seven times, as a prayer (Address; xiv. 2; xvil. 3) ; as indirect quo-
tation (ein, ix. 2); as interrogative, indicating affirmation with pus
(ii. 2); as a supposition (ii. 4); as an end or purpose after {va
(vi. 2).

We now proceed to the discussion of the optative mode in Helen-
istic Greek, the special subject of our paper, and begin with the

1 We use the edition of the Apostolical Fathers (except Justin Martyr) pub-
lished by Gebhardt, Harnack, and Zahn,
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Greek version of the Old Testament, the LXX. (executed between
B.C. 280-150), and take, as fair samples of this version, Genesis,
Isaiah, and Proverbs. We begin with Genesis. In this Book we
find the optative mode used in the following passages: Iharivac (1st
aor. 3d sing.), Let God enlarge (ix. 27) ; Kpivar, Let God judge (xvi.
5); Kaba dv dpéaror, Fust as it might please (xix. 8); T v el Todro,
What would this be (xxiil. 15)? Ady, May God give thee (xxvil.
28) ; Edhoytjoar . . . dvbjoar . . . wAnfivac . . . Sy (all aor. 3d sing.),
May God bless . . . increase . .. multiply . . . give thee (xxviil. 3, 4) ;
"Exidor, May he look upon (xxxi. 49) ; Kpilvay, May God judge (ver.
53); "Av 8o, As one might see (xxxiil. 10); Edpowut, Might I find or
Lét me find (xxxiv. 11); Ady, May God give (xliil. 13) ; "EXeajoas,
Let him have pity (ver. 28) ; My yévoiro, Let it not be (xliv. 7) ; Ios
&y A&fapev, How could we steal (ver. 8)? My yévorro (ver. 17) ;
Edloyjow . . . mAnbubelnoay, Let him bless . . . and let them be multi-
plied (xIviil. 16) ; Houjoar, Let him make (ver. 20) ; "EXfoc . . . éploa,
Let not my soul come . .. and let not my heart contend (xlix. 6) ;
"Awéoarcav (3d plu. 1st aor.), Lez thy brethren praise thee (ver. 8).

In these fwenty-four instances (all that we can find in Genesis)
the optative mode expresses a wish or prayer in every instance except
Jour.

In Isaiah we find the following optatives: My edppavfelyre, May
ye not be delighted (xiv. 29) ; Awéhfo, When the hurricane passes
through (xxi. 1) ; yévoro, Let it be (xxv. 1) ; My edppavfeinre, May
ye not be delighted (xxviil. 22) ; Eioaxoboa, Lef the Lord thy God
hear the words (xxxvil. 4) ; 'EmAdfoiro, Jf a woman skould forget
(xlix. 15) ; "Avevéyxawoav, Let the children of Israel éring (Ixvi. 20).

It is thus seen that there are but seven instances of the optative in
Isaiah, although the Book is nearly the same size as Genesis.

The Book of Proverbs contains but six instances of the optative,
viz.: bmohelmorro, Let him leave it (xi. 26) ; Ilds &v vojoar, How
could a mortal fhink (xx. 24)? Ei s xaramioy, If any one should
drink down (xxiii. 7); 'Exxéfaiocav . . . kataddyowwav, Lef ravens
pick it out...and let the eagle’s brood devour it (xxiv. 52); Ei
¢pdooot . . . kal Avpalvorror, Jf one should hedge up .. .and destroy
(xxv. 26).

We proceed in the next place to examine the Apocryphal Books of
the Old Testament respecting the optative mode. The Wisdom of
the Son of Sirach— written in the second or third century before
Christ in Hebrew, and forty or fifty years later translated into Greek
— contains about forty-four pages. In this work we find the follow-
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ing #welve instances of the optative : Mds dv edpois, How couldst thou
Jind (xxv. 3); 'Emmnéoo, May the lot of the sinner faZ wpon her
(ver. 19) ; Meyahwlelys, Mayest thou be magnified (xxxiii. 4) ; "Edpot-
oav (2d aor.), Let them find (ver. 11); ‘Epméoo,, Let him jfall into
(xxxviil. 15) ; Ay, May he give (xlv. 26) ; Biy, Let 12 be (xIvi. 11) ;
*Avafado, May their bones bloom afresh (ver. 12) ; 'Avafdro,} May
the bones of the twelve prophets bloom afresh (xlix. 10) ; Ay, May
he give (L. 23) ; Edgpavbely . . . py) aloxvleiyre, May your soul be’
delighted . . . and may ye be not ashamed (li. 29). In every instance
but one, the optative expresses a wish or prayer.

The Wisdom of Solomon, consisting of about sixteen pages, con-
tains the optative in one instance, namely, Ay, May God grant (vii.
15). The Book of Tobit, consisting of about twelve pages, has the
optative mode in fwelve instances, viz.: My Bopev, May we not see
(iii. 9) ; Edloyjoaicav, Let them bless (iil. 11) ; “Qs dmdpxot, as it
may belong to thee, i.e., according #o what thou hast (iv. 8) ; "EXfos,
Mayest thou go (v. 14) ; Edoduwleiyre, May ye be prospered (ver. 17) ;
®doar, Let it not come to; Tévouro, Let it be (ver. 19) ; Adn, Let kim
give (Vil. 17) ; 'Akoboayut . . . droxaraogrioat . . . Swy, May L hear . . .
may he restore .. .and may he give (x. 12) ; "ENois, Mayest thou
go (xi. 16).

The Book of Judith contains nineteen pages, and has the optative
mode in the following eighzinstances : Kpivai, Let God judge (vil. 24) ;
Agy . . . rehavoar, May God give . . . and may he accomplish (x. 8);
Hovjoar, May God perform ; Tévoro, yévoiro, Let it be done, let it be
done (xiii. 20) ; Eddoxjoa, May God be well pleased; Tévorro, Let it
be so (xv. 10). The Book of Baruch, consisting of six pages, has no
optative ; but the Epistle of Feremiah, containing seventy-two verses,
has a single optative, KAnbeinoav, Could be called (ver. 29).

1 Esdras contains about nineteen pages, but has not a single passage
in which the optative is used.

The first two books of Maccabees make sixty-eight pages, and
contain the following optatives : T'évorro, May it be . . . ; Maxpvvein,
Let it be far away (1 Mac. viil. 23) ; My yévorro, May it not be (ix.
10) ; My pou yévorro, May it not be to me (xiil. 5) ; Méot, That it
may be @ concern (xiv. 42) ; Mého, with the same meaning (ver. 43) ;
"Ayafomonjoar, May he do you good . . .; Mvqabely . . . 8¢y . . . Siavoi-
fa . . . woujoar . . . émaxoloat . . . karaMlayely . . . py éyxaradimot,
May he remember . . . give...open . . . make ... listen to ... be

1 This passage is probably spurious.
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reconciled . . . and not leave you (2 Mac. i. 2-5). He asked Iotds 7is
ety émrideos, What sort of a person was suitable (indirect quotation)
(ili. 37). He abused Onias bs adrds Te ein ov ‘Hlddwpov émoesexas,
On the ground that he had attacked Heliodorus (iv. 1) ; Eiy dv, would
be (xi. 28) ; *Av kpifely, would be decided (xv. 21).

3 Maccabees contains #iir#een pages, but has no optative mode.

In the story of Susanna, the optative mode does not occur; but it
is found ffve times in the prayer of Azariah, viz.: My mapaddys, Do no?
give us up (ver. 10) ; -wpoodexOeinpuev, May we be accepted (ver. 15) ;
Evrpameinoay . . . kataoxwlelpoav . . . cwvrpfBely, Let them be put to
shame . . . be disgraced . . . and let their power de crushed (vers. 19,
20). The hymn of the three Hebrew children has no optative, but
it is found once in the story of Bel and the Dragon, viz.: My eirore,
If you do not zell me (ver. 8).

We shall in the next place inquire to what extent Philo and Jose-
phus use the optative mode.

The first of these writers, a philosophic Jew of Alexandria (bomn
B.C. 20), makes a quite frequent use of the optative mode in his works.
Taking up the first volume of these writings, we find that in the first
twenty pages he uses the optative sixzeen times. In two of these
instances the optatives form a protasis and an apodosis, making a
hypothetical period, just as we often find in Attic Greek. In the
first twenty pages of his sixth volume, he uses the optative eigh?
times, two of which are quotations from Plato. '

Josephus (born A.D. 37), whose vernacular was Aramaic, in his
Greek writings makes frequent use of the optative mode. In the
first twenty pages of the sixteenth Book of his Antiquities, he em-
ploys it #fwenzy-five times ; and in the first twenty pages of the fifth
Book of The Jewish Wars, he uses this mode sevenzcen times? None
of these instances in Philo and Josephus express a prayer or command.

The Optative Mode in New Testament Greek.

In discussing this part of our subject, we will give all the instances
of the use of the optative mode that we can find in Westcott and
Hort’s edition of the Greek Testament.

In the Gospels of Matthew and Mark we find no passage in which

1 In this investigation we have used Tischendorf’s edition of the LXX.
and Apocrypha.

2 Josephus uses the hypothetical period with the optative both in prozasis and
apodosis. Vol. V. 254.
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the optative occurs. The Gospel of Luke, however, has the optative
in eleven instances, as follows: She was troubled at the remark, and
was considering woramds eiy 6 domacuds obros, what this salutation
was (i.29). Here ey is the optative of indirect discourse. T'évorrd pot
kard TO pfua oov, Let it be to me according to thy word, the optative
expressing a wish (ver. 38). They beckoned to his father, v 7{ &
0éo. kahelgbor adrd, what ke would wisk it (the child) to be called
(ver. 62). While the people were in expectation and all were con- ’
sidering in their minds ui} wore alrés ey 6 xpords, whether per-
haps he was the Christ (iji. 16) ; optative of uncertainty. And they
conversed together about 7{ &v movjoamev 7¢ ‘Inood, what Zhey should
do to Jesus; optative of deliberation (vi. 11). They asked him =is
adry el 1) mapaBolij, what this parable was,; indirect discourse (wviii.
9). There arose a dispute among them, 76 7is &v iy pellov adrov,
who of them would e greater (ix. 46). And having called one of
the servants, he inquired r{ dv eiy vadra, what these things cou/d (or
might) be (xv. 26). This is the reading of B; but § A omit the dy,
which Tischendorf follows. Then the optative would be indirect dis-
course, and the rendering should be, What these things were. Tre-
gelles agrees with Westcott and Hort. He inquired, 7{ iy tobro,
what this thing was (xviii. 36) ; indirect discourse. Having heard
(these things), they said, uy yévoro, let it not be so (xx. 16). .And
they began to question each other, 76 7is dpa iy é£ adrdv, who then
it was of them (xxii. 23) ; indirect discourse.

In the Gospel according to John we do not find a single passage
in which the optative mode is used. This is presumptive proof that
its author was a Palestinian Jew.

The Acts of the Apostles.

In this Book the optative mode occurs seventeen times in the fol-
lowing passages: When the captain of the temple and the chief
priests heard these words, they were in doubt concerning them, 7/ dv
yévoro Tobro, what this would (prove) 2o be (v. 24). To dpydpidv oov
olv ool eiy els droleav, Lez thy money de (go) with thee to perdi-
tion (viii. 20). He said, Has yap &v Svvaipny, For how couid 1 be .
able unless, etc. (viil. 31); the interrogative with the optative to
express impossibility. But when Peter doubted in himself, { dv iy
70 Gpapa, what the vision wowld be, i.e., what might be its intent
(x. 17). Searching the Scriptures daily, €l &ot radra ovruws, if these
things were so (xvii. 11) ; optative of indirect discourse. Some were -
saying, T{ dv Gélot ... Aéyew, what wowld this babbler wisk to say
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(ver. 18). To seek God, e dpa ye Ynragroear adrov kal edpotev, if
perchance they skould grope after him and find him (ver. 27) ; opta-
tive expressing a supposition. "Ecwevder ydp € Swvardv ely atrg, For
he was making haste, if it were possible for him (xx. 16). 'Eruvwfd-
vero 7is ein, He inquired who he was (xxi. 33) ; indirect discourse.
Who ought to have been present before thee and to have accused
me, € 7. éxowev mpos éué, if they kad anything against me (xxiv. 19) ;
indirect discourse. Before the accused, "Eyot rols karyydpovs Témov e
dmoloylas Adfol mepl Tob éykhjnaros, Have the accusers face to face
and Zeve an opportunity for a defence concerning the charge (xxv.
16) ; optative of indirect discourse. I, being in doubt, inquired, €
Bovdoro mopedecbu, if he was willing to go to Jerusalem (ver. 20) ;
indirect discourse. Paul said, Edlaluny &v 16 0ed, 1 could wish to
God, etc. (xxvi. 29). The most of them advised that they should
put to sea from that point, & wws Sivawro . . . Tapaxepdoa, if they
were abdle in any way to winter in Pheenicia, etc. (xxvii. 12). A bay
into which they were deliberating, el 8vvawro ékodoor 76 wAotoy, if
they should be able to save the ship (ver. 39).

In the Epistle of Fames, we find no instance of the optative mode.

In the First Epistle of Peter, we find tiree passages in which the
optative mode is used, viz.: ITAyBuvfeln, Let grace and peace de
multiplied (i. 2) ; "AMN €l kal mdoyoire, But even if ye should suffer;
optative protasis (iii. 14) ; Ei é\ot 70 GéAnua 7ot feov, If the will of
God should desire it (ver. 17).

In the Second Epistle of Peter, we find the optative in one instance,
viz.: II\nbvvbeln, Let grace and peace be multiplied (i. 2).

In the Episties of Fohn,no optative occurs, but this mode is found
in one instance in Jude, IIAnbwbeln, Let be multiplied (ver. 2).

The Epistles of Paul.

In the Epistle to the Romans, the phrase My yévouro, May it not be,
let it not happen, occurs Z times, namely : in iii. 4, 6, 31 ; vi. 2, 15 ;
vil. 7,13 ; ix. 14; xi. 1, 11. He also uses Aoy, May God grant (xv.
5); and I\ppdoar, May God f// you (ver. 13). In the First Epistle
to the Corinthians, the optative is found in #:7ee instances, namely :
M3 yévouro, May it not be (vi. 15) ; and Ei tixo, If it should happen,
perchance (xiv. 10; xv. 37). 2 Corinthians contains no optative.

In the Epistle to the Galatians, we find the optative, My yévoro,
used #iree times, namely : inii. 17; iiil. 21; vi. 14.

In the Epistle to the Ephesians, the optative occurs once, Agy, That
ke may give, after iva. preceded by a prayer (i. 17).
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In the Epistles to the Philippians and Colossians, the optative does
not occur. In the First Epistle to the Thessalonians, the optative
occurs fize times, namely : Karevfivar . . . mheovdoar kal wepioaeioar,
May our Lord Jesus direct . . . may the Lord increase, and make you
abound (iil. 11, 12) ; "Aydoac . . . Typnleiy, May God sanctify you . . .
and may your spirit and soul and body e Zept (v. 23).

In 2 Zlessalonians, we have the optative in _fox7 instances, namely :
Mapoxaréoar . . . orppitar, May he comfort your hearts and estadlish
you (ii. 17) ; Karevbiva, May the Lord divect (iii. 5) ; Ady, May
the Lord give you (ver. 16).

The First Epistle to Timothy has no optative, but 2 Timothy has
three instances of this mode, namely : Ay, May the Lord grant, twice
in i. 16, 18 ; My more 3o, Perhaps God may grant (ii. z5).

The ZEpistle fo Titus contains no optative, but that to Philemon has
one instance of it, ‘Ovafunw (2 aor. mid.), May I kave joy of thee
(ver. 20).

In the Zpistle to the Hebrews, we find one instance of the optative,
Karapricar, May God make you perfect (xiil. 21). This is presump-
tive proof that an Alexandrian did not write this epistle, as it is not
likely that the use of this mode in but one instance would have -
satisfied his fine Greek taste.

The closing book of our New Testament Canon, the Apocalypse,
contains no optative, which is not strange when we consider the
Hebraistic style of the book.

We thus find that the optative mode occurs but six#y-six times in
the entire Greek Testament of Westcott and Hort. But it is inter-
esting to inquire how. far these instances rest upon our oldest Greek
manuscripts. We find upon examination that our two oldest codices,
Vaticanus and Sinaiticus, and also the Alescandrian, in every in-
stance except one or two, support the text of Westcott and Hort in
this matter. The Alexandrian has 8dvavra: in Acts xxvii. 12, instead
of &dvawro; and Vaticanus has 8g (sub.) in Ephesians i. 17, where
Westcott and Hort have 84y (opt.). Va#icanus lacks that part of
the New Testament containing the three optatives in 2 Timothy, the
one in Philemon, and the one in Hebrews.

We have seen that in nearly all the cases in which the optative
occurs in the New Testament, it is used to express a wisk or prayer
except in the writings of Luke. This use of the optative is also most
common in the LXX. and in the Apocryphal writers of the Old Testa-
ment. The reason for using the optative so often in the #:/7< person,
instead of the imperative, — as is the general usage in Classic prose
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Greek, — becomes obvious upon a little reflection. As this person is
generally used to express a wisk or prayer to God to perform some-
thing for others, —in cases where the petitioner has no special claims
upon the Almighty, — or to deprecate certain things, it is proper that
the optative, a mild imperative, should be used.! Also in the phrase
py yévorto, there may be an implied reference to God to prevent
what is wrong or unpleasant to the deprecator.

Here the question arises, Why did the Hellenists generally make
so little use of the optative mode? We would answer, that as Jews
they had been accustomed to the use of Hebrew or Aramaic, lan-
guages that have but two tenses,’a perfect and a future (or imperfect,
as the grammarians now generally call it), and possess no distinct
forms to indicate finite modes ; and co-ordinating their sentences rather
than subordinating them, they did not feel the need of the delicate
optative. Greek syntax certainly requires, as a general rule,? that the
primary tenses should be followed by the subjunctive, and the sec-
ondary tenses by the optative when a purpose is to be indicated.
But the Jew had never been accustomed to any secondary tense in
his vernacular, so that the optative seemed almost useless to him to
express a purpose, and the subjunctive seemed most natural. In
indirect discourse, the Hellenist found it a@missible to use the indica-
tive mode, and as this harmonized with his vernacular, he naturally
followed it. Hellenistic Greek uses hypothetical periods where the
supposition is contrary to reality. Thus in John xi. 21: Kvpie, €l s
&8¢ odx dv dméfavev & ddedpds pov, Lord, if thou hadst been here, my
brother would not have died. But if the thought had been that
Christ’s presence might be a reality, it could have been expressed in
Classic Greek by an optative both in the prosasis and apodosis. But
Martha would have said in the style of New Testament Greek, 'Edv js
(or e €) &de obx dmofaverrar 6 dBedpds pov, If thou wilt be (or art)
here, my brother will not die. In Mark iii. 2, it is stated that they
were watching (him to see) if he will heal (el fepamedoer) on the
sabbaths. But in Luke vi. 7, the text is, if ke heals (el Oepamede).
Classic Greek would have the optative form of fepamedew. Mark xi.
13 has the construction JAfev € dpa T edpijoe & adry, he came if
perchance he wi// find something on it. Classic Greek would most
likely take the optative 3 instead of the indicative in such a statement.

1 But when God wishes a thing done, he commands it (Gen. i.).

2 Thucydides in many instances violates this rule.

8 Thus Arrian, B. L. 2, 5: Alexander ordered the archers to shoot their arrows,
and the slingers to hurl their missiles, into the barbarians, el wws mpokarégairo,
if by any means he might call them forth from the woads into the anen sround.
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The Greek language possessed such a great variety of construction
of sentences, both in regard to modes and tenses, that the Hellenist
had generally but little difficulty in finding some form of admissible
expression in which to clothe his thoughts and facts.

We have already stated that in Modern Greek the optative mode is
entirely wanting. In accounting for this, we may observe that it is a
well-known fact that language reflects the thoughts and feelings of
the people among whom it has sprung up and by whom it has been
developed. Nothing but the optative, with its nice shades of thought’
and expression, could satisfy the subtile, skeptical intellect of the
ancient Greeks, especially the Athenians. But when once their intel-
lectuality and culture declined, they no longef had use for the deli-
cate optative, and the subjunctive mode met all their wants. Itis
not at all probable that the Latin subjunctive contributed much to
the elimination of the optative from the modern Greek.



