This document was supplied for free educational purposes.
Unless it is in the public domain, it may not be sold for profit
or hosted on a webserver without the permission of the
copyright holder.

If you find it of help to you and would like to support the
ministry of Theology on the Web, please consider using the
links below:

https://www.buymeacoffee.com/theology

I. PATREON https://patreon.com/theologyontheweb

PayPal https://paypal.me/robbradshaw

A table of contents for Grace Theological Journal can be found
here:

https://biblicalstudies.org.uk/articles grace-theological-journal.php



https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb
https://paypal.me/robbradshaw
https://paypal.me/robbradshaw
https://biblicalstudies.org.uk/articles_grace-theological-journal.php
https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb

Grace Theological Journal 5.2 (1984) 205-227

AIMING THE MIND:
A KEY TO GODLY LIVING

GEORGE J. ZEMEK, JR.

The Bible is a persistent witness to the fact that behavior flows
Jrom a noetic wellspring. Noetic depravity, expressed by various
terms and idiomatic combinations in both testaments, necessitates a
redirection of man’s faculties. Repentance establishes an initial re-
orientation; however, the Scriptures stress that the key to a godly
life-style is a sustained spiritual mindset. This is the focal point of
Biblical ethics.

THE NOETIC MALADY

HE noetic effects' of the Fall are attested on nearly every page of

the Holy Scriptures. If one fails to take seriously God’s infallible
diagnosis of this malady, attempts at treatment will be at best directed
only to symptoms and the result will be fatal.

A Survey of Noetic Terminology
OT Terminology

The concept of “mind” in the OT is conveyed in certain contexts
by mi1, w9, and :;!'?/:'?.2 All but the last should be considered secon-
dary terms because of the infrequency with which they are used in
contexts in the Hebrew Bible where this English translation value is
appropriate.

'Although English dictionaries define “noetic™ only in terms of intellect, no refer-
ence to mere logic in nonmoral contexts is intended here. Coming from vodg, “mind,”
the term is used here as it is in the NT to describe fallen man’s thinking and reasoning
processes, which are consistently perverted in the spiritually vital issues of life.

*Aaron Pick, Dictionary of Old Testament Words for English Readers (reprint;
Grand Rapids: Kregel, 1977) 274. Pick also lists an? (cf. Job 17:11; Prov 21:27; 24:9;
Isa 32:7); however, it will not be discussed here since its occurrences are few and its
anthropological and hamartiological impact is transparent,
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nmnm

“Rarely ... m" is used of the seat of mentality.” A survey of

usage based on a Hebrew concordance along with LXX renderings
(where mvedpa is nor used to translate mv)* justifies special usage
categories for 17 as the seat or organ “of mental acts” and “of the
will.”® Renderings of “mind, disposition, temper, mood, disposition
of mind,”® etc., are found in contexts associating M7 with attitude of
mind and/or volition.” For example, the Lord says in Ezek 11:5, “I
know your thoughts™® [Py "R 02m niYym]. Later in Ezekiel,
God says, “And what comes into your mind [23m17°5y n%v77] will not
come about, when you say: ‘We will be like the nations, like the tribes
of the lands, serving wood and stone’” (20:32). Similarly, | Chr 28:12
speaks of the plan for the temple and environs that David “had in
mind” (1Y M2 777 WK %5 nYan).

Other similar usages of N1 relate theologically to the subsequent
discussion. Of particular significance are those usages where M1 is
parallel to 2% in contexts of cognition, attitude, or volition.” The Lord
spiritually X-rays the motives of the m1 (e.g., Prov 16:2, 18, 19, 32)
and exposes mankind’s fatal condition. The cure for the fallen condi-
tion of his 117 requires nothing less than the administration of sover-
eign grace by the Great Physician: ““I will give you a new heart
[w7n 2%] and put a new spirit [AWIN mMM] within you™ (Ezek 36:26;
cf. 11:19)."° Divine efficacy and the responsibility of man’s proper
self-estimation in comparison with God’s perfection seem to converge
in passages such as Isa 57:15: “For thus says the high and exalted [He
alone is @) 07] One, who lives forever, whose name is Holy, ‘I dwell

*Ernest De Wit Burton, Spirit, Soul, and Flesh: The Usage of Ivedua, Woyr, and
Zdp¢ in Greek Writings and Translated Works from the Earliest Period to 180 4.p.; and
of their Equivalents M7, WD), and W3 in the Hebrew Old Testament (Historical and
Linguistic Studies, second series; Chicago: University of Chicago, 1918) 59-60.

‘Cf. Elmar Camilo Dos Santos, An Expanded Index for the Haich-Redpath Con-
cordance 1o the Septuagint (Jerusalem: Dugith, n.d.) 190-91.

’See usage categories 6 and 7 in BDB, p. 925.

KB, 2.878.

’See the discussion in Hans Walter Wolff, Anthropology of the Old Testament
(London: SCM, 1974) 37-39.

8NASB. Unless otherwise indicated all English translations are taken from this
version. However, note the significant impact of the NIV rendering: “what is going
through your mind.”

®See, for example, Job 15:12~13 (apostasy of heart/apostasy in spirit); Pss 34:19
(broken in heart/crushed in spirit); 51:12 (a cleansed heart/a rightly fixed []19] spirit);
51:19 (a broken spirit/a broken heart); 77:7 (meditation with heart/m1 + won); Dan
5:20 (arrogance [D1] of heart/arrogance [T + npn] of spirit); etc. All references here
and subsequently follow the Hebrew versification.

"®Wolff stresses the fact that “in Ezek 11:19; 36:26 the gift of the new heart and the
new will are linked together” (Anthropology of the OT, 38).
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on a high [B19»] and holy place, and also with the contrite and lowly
of spirit [m1 + %W + x37] in order to revive the spirit of the lowly
[2°%9W n1] and to revive the heart of the contrite [a*x37) 2%].""

It should be noted that although the NT authors employ a wide
range of more explicit terms for “mind,” there is still some carry-over
corresponding to the above usages of M. At times nvebua also is
viewed “as the seat of consciousness and intelligence”'? and “as the
seat of emotion and will; especially of the moral and religious life,
including thought as concerned with religion.”"

v

What has been said about M1 also holds true for W) but to a

lesser degree. Although Wd) is employed “rarely of the seat of mental-

ity,”” there are several contexts in which it connotes “the seat of will

and moral action, especially when joined with 22%, but occasionally
alone.”" WD) is associated with knowing (¥7?) in Josh 23:14 (cf. Ps
139:14), with reckoning (WYW) in Prov 23:7, with wishing or desiring
in Gen 23:8,'® with imagining or devising (717) in Esth 4:13, and with
choosing (02) in Job 7:15. Consequently, WD) in Scripture is the seat
of man’s pride and humility, and thus another term which conveys his
accountability and responsibility.'” Of particular significance for the
study at hand is David’s challenge to Israel’s leaders in | Chr 22:19:
“Now set your heart and your soul to seek (0wWdy1 022% 10 nny)'®
wi97%) the Lord your God; arise, therefore, and build the sanctuary

""The anthropological and hamartiological inferences from the antithetical plays
on words are quite obvious.

“Burton, Spirit, Soul, and Flesh, 119; e.g., | Cor 2:11.

PIbid.; cf. Matt 26:41; Acts 17:16; 19:21; 20:22; 2 Cor 2:13; Eph 4:23; etc.

"“Ibid., 65; cf. BDB, 661.

"SBurton, Spirit, Soul, and Flesh, 65. 1t is interesting that in BDB this category of
usage is regarded as dubious, although they cite Gen 23:8; 2 Kgs 9:15; etc., as possible
examples (p. 661). Apart from the invalid critical assumptions expressed in categories
7-10, their reservations are properly grounded in light of the wholistic anthropology of
the OT (esp. in reference to Wy, “life, self, person,” etc.) and the fact that the majority
of these occurrences of WD) are in parallel with 33%. Even though all of the references
may be affected metonymically, it is nevertheless advantageous to recognize a category
of “wn) as Expression of the Will” (see “The Anthropology of the Old Testament,” by
Edmond Jacob in TDNT, s.v., yuyt, ktA.,” by G. Bertram et al., 9.621-22).

'K B prefer to categorize Gen 23:8 and 2 Kgs 9:15 under purpose (2.628); cf. v
plus verbals and substantives from the root 71X in Deut 12:185, 20, 21; 14:26; 18:6; etc.

""For example, Hab 2:4 (W) + W7 + negative); cf. Lev 16:29, 3); 23:27, 29, 32;
Num 29:7; Ps 24:4; etc.

'®Such collocations of verbs of orientation or direction with anthropological terms
which suggest rational or volitional nuances plus subsequent infinitives show the prior-
ity of aiming the mind in the OT. This should become increasingly obvious as more
biblical data are surveyed and summarized.
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of the Lord, so that you may bring the ark of the covenant of the
Lord, and the holy vessels of God into the house that is to be built for
the name of the Lord.”

Based upon the use of WD) in the OT as a metonymy, NT yuyr
may denote “the powers, possibilities, and interests of the self, the
human person.””® Usages of yuyij can also point to “the seat of
vitality, thought, emotion, will; the human mind in the larger sense of
the word; most frequently with special reference to its religious capaci-
ties and experiences.”*® The compound word for double mindedness
(cf. iyvyog in James 1:8; 4:8) is especially illustrative.”!

e

Although it occurs infrequently in the OT, 9¥? is extremely sig-
nificant. The semitic root I%?, to form, shape, create, fashion, etc., is
most frequently associated with the activity of the potter.?’ 7y? is also
used to denote divine purpose (i.e., pre-ordaining, planning).”’
verbal form is used with a negative connotation of human devising in
Ps 94:20.

The usage of the substantive for “what is framed in the mind”?
is worthy of special attention. The references are to man’s imagina-
tions, devices, or purposes. % The hamartiological consequences asso-
ciated with man’s 7¥? stand out in sharp relief (cf. Gen 6:5; 8:21; Deut
31:21);% therefore, God’s grace is desperately needed for noetic dlrec-
tion: “O Lord, the God of Abraham, Isaac, and Israel, our fathers,
preserve this forever in the intentions of the heart of Thy people
[D9IvY NNty i 22% niawnm Iy°Y], and direct their heart to
Thee” (1 Chr 29: IS) Accountablhty is seen in the light of God judg-
ing volitional intent: “As for you, my son Solomon, know the God of
your father and serve him with a whole heart [p%W :‘72] and a willing
mind [n¥D7 W3], for the Lord searches all hearts [W7 + 23%], and

YBurton, Spirit, Soul, and Flesh, 184.

*1bid., 183; cf. Acts 14:2; Eph 6:6; Phil 1:27; 2 Pet 2:14; Rev 18:14; etc.

et Suyvyéw, duyoyie, and diyvyoc in the early Christian literature; BAGD,
200-201.

2¢f. 93’ and its cognates in KB, 1.396 and BDB, 427.

“BDB, 427-28; cf. Ps 139:16; sa 22:11; 37:26 (2 Kgs 19:25); 46:11; Jer 18:11.

*1bid., 428; it is suggested the the word “formulation” could stand at the head of
this important category of usage.

*bid.

*Contrast the biblical data with the Rabbinical teachings on 1y 3ivd and Y717 W
(i.e., the good and bad impulses or tendencies in man); for brief surveys see: Gustav
Friedrich Oehler, Theology of the Old Testament (trans. and ed. by George E. Day;
New York: Funk & Wagnalls, 1883) 161-63, and Theodorus C. Vriezen, An Outline of
Old Testament Theology (Oxford: Basil Blackwell, 1958) 311.

“'The °Yx 033Y 13 greatly intensifies this request for volitional enablement.
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understands every intent of the thoughts [12» niawn» 1¥-%31]. If you
seek Him,”® He will let you find Him; but if you forsake Him, He will
reject you forever” (1 Chr 28:9). A sustained 1y’ (i.c., frame of mind
or purpose)” is a prerequisite for godly living: “Thou wilt keep the
nation of steadfast purpose [712D 7¥°] in perfect peace, because it
trusts in Thee” (Isa 26:3).

22%/3%

It should not be surprising that 33%/2% is the primary term in the
OT for man’s rational and volitional capacities, since “the Bible pri-
marily views the heart as the centre of the consciously living man.”*
It is the “symbol for the focus of life.”*' “The heart is the organ which
wills or decides, thinks, knows, and judges between right and wrong.”32
An extensive examination of these nuances is not possible here, so the
following survey is selective.

In the semantic sphere of “the heart as the seat of rational func-
tions,”** BDB and KB lexicons® provide a useful organization of the
term’s many occurrences.”’ Meanings of “mind, sense, understanding,
intelligence,” etc. for 2% are common (cf. Isa 65:17; Prov 6:32; 7:7;
9:4, 16; 10:13, 21; 11:12; 12:11; Job 34:10, 34; etc.). Its usage as the
subject of the verb YT amplifies its cognitive significance.’* However,
the thinking 2% is especially highlighted in collocations with 2Wn (i.e.,

BNote the play on words with this occurrence of waT.

Cf. the force of the root M0 (“to lean, rest upon™) in BDB, 701-2. The logical
parallel of TID 7% with MWL3 33 is certainly not coincidental. Both 710 and nvl
magnify a dependence on divine resources.

Wolff, Anthropology of the OT, 55; his whole chapter entitled “leb(ab)—
Reasonable Man” is noteworthy (pp. 40-58).

’']. Barton Payne, The Theology of the Older Testameni (Grand Rapids: Zonder-
van, 1962) 225; see Payne’s brief discussion of 3% on pp. 225-26.

?paul Heinisch, Theology of the Old Testament (trans. by William Heidt;
Collegeville, MN: Liturgical, 1950) 160.

BTDNT, s.v. “capbia, kapdoyvwotng, oxinpoxapdia,” by Friedrich Baumgartel
and Johannes Behm, 3.606; Baumgartel’s brief treatment of “3%, ::3'_? in the OT” is
excellent (pp. 606-7). The various renderings of noetic terms in the LXX are especially
informative (note Dos Santos, Expanded Index, 97; and for discussion, see NIDNTT,
‘“voig, by G. Harder, 3.124).

**Cf. BDB’s usage categories 3 (p. 523 for 229 and pp. 524-25 for 3%), and KB’s
categories 7 and 8 (respectively ‘‘heart = mind, attention, consideration, understand-
ing, intelligence” and “heart = the whole of the mind”; 1.470).

Wolff observes that “in by far the greatest number of cases it is intellectual,
rational functions that are ascribed to the heart” (Anthropology of the OT, 46).

*Note “you are to know in your heart that . . .” (33% + oy + y71; Deut 8:5); and
“you know in all your hearts..."” (::J',?+_;:+ V7, Josh 23:14). Other occurrences
with verbs such as 1"2 (to perceive, discern) corroborate this (e.g., Isa 6:10 speaks of
understanding with their hearts [22% + p3]).
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“to think, account, reckon’’) and its derivatives.”’ Similarly, 737 and
its derivatives® are special activities of the 29.*° It should be noted
that the 2% is also viewed as the source of conversation, both in-
ternal®® and articulated.*!

Occurrences where the 2% functions volitionally are inextricably
related to the cognitive usages sampled above.*? 3% as the source of
volition is widely attested through a variety of associations and
idioms: the root 271 plus 2% connotes a willing heart (e.g., Exod 35:5,
22, 29), the preposition 1» plus 2% emphasizes the origination of
purpose (e.g., Num 16:28; 24:13), the preposition oy with 2% plus the
infinitive conveys determination (e.g., | Kgs 8:18; 2 Chr 24:4; 29:10);
the verb nYy, the preposition %Y, 2%, and the infinitive speak of moti-
vation (e.g., 2 Kgs 12:5); the root ppn plus 2% suggests resolution
(e.g., Judg 5:15); the root MX with 2% stresses desire (e.g., Ps 21:3);
the root 71y plus 2% signifies planning (e.g., Prov 16:1); etc.*’ All such
usages imply man’s accountability before God.

NT Terminology

Before the specific noetic terms of the NT are surveyed, it is
necessary to point out that many occurrences of kapdica are based on
the precedent of 2% in the OT.* Kap8ia “is the seat of understanding,
the source of thought and reflection.”*® “A striking feature of the NT

*For discussion and examples, see TWOT, s.v. “3wn,” by Leon J. Wood,
1.329-30.

®0n these words for meditating and meditation, see BDB, 211-12.

PCf. Pss 19:15; 39:4 (by parallelism); 49:4; Isa 33:18; 59:13.

“Ocf. v+ 2+ nK; e.g., Esth 6:6; Pss 4:5; 10:6, 11, 13; 14:1; 53:2. For some fitting
commentary see Wolff, Anthropology of the OT, 50. An attendant phenomenon would
be the utilization of 2% to connote the conscience (e.g., | Sam 24:6; 2 Sam 24:10).

“'E.g.. Job 8:10.

“’Harder astutely points out that “in the OT the understanding belongs together
with the will, and aims less at theoretical contemplation than at right conduct”
(NIDNTT, s.v. “voig,” by G. Harder, 3.124).

“The most significant rational and volitional occurrences of 3% which depict the
concept of mind-set will be treated first negatively and then positively in the ensuing
discussions. For an introductory survey, note BDB’s fourth category (special reference
to inclinations, resolutions and determinations of the will) on pp. 523, 525; and KB’s
categories 4 (heart = mood. inclination, disposition) and 6 (heart = will, intention) on
2.469.

“Sorg is correct when he asserts that “the NT use of kardia coincides with the OT
understanding of the term”™ (N/DNTT, s.v. “xapdia,” by T. Sorg, 2.182).

“TDNT, s.v. “kapdia, ktA.,” by J. Behm, 3.612. Cf. the xapdia and thinking,
thoughts (Matt 9:4; Luke 9:47; Heb 4:12; etc.); perceiving (Matt 13:15; etc.); source of
speech, both internal and articulated (Matt 12:34-35; 24:48); reason, ponder, imagine
(Mark 2:6-8; Luke 1:51; 2:19; 5:22; etc.); et al.
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is the essential closeness of kardia to the concept nous, mind.”*
Furthermore, xapdia “is the seat of the will, the source of resolves.™"’
These special usages of xapdio complement the following explicit
terms.

The vo- word complex®®

Harder stresses the “whole group of words is associated more
firmly with the will.”* As previously observed, rational and voli-
tional nuances interrelate ethically in the biblical corpus.

The verb voéw (“to perceive, apprehend, understand, gain insight
into, think,”* etc.) is explicit (cf., e.g., Mark 7:18; 13:14; John 12:40).
One of the most significant anthropological terms in the NT is voig
(i.e., the mind as the faculty of thinking, way of thinking; the in-
tellect, understanding; etc.).’’ It occurs in various contexts as de-
praved (i.e., a86ktpog, Rom 1:28), futile (i.e., patordtng, Eph 4:17*%),
self-centered (cf. Col 2:18), and corrupted or defiled (cf. 1 Tim 6:5;
2 Tim 3:8; Titus 1:15). Therefore, it stands in desperate need of divine
intervention (cf. Stavoiyw + voic in Luke 24:45)* and renewal (cf.

“NIDNTT, s.v. “xapdia,” by Sorg, 2.182. Note the functions of the mind in
association with xapdia (e.g., Mark 2:6; Luke 2:51; 3:15; 9:47; etc.).

“"TDNT, s.v. “capdia, x1X.,” by Behm, 3.612. Cf. usage categories v, 6, £, and 1) in
BAGD, pp. 403—4. Note xapdia and planning, purposes, counsels (e.g., Acts 5:4; 11:33;
1 Cor 4:5; Heb 4:12; etc.); also note 1ibnpu + &v + xapdia in Luke 21:14, and npo-
aipén + the dative of xapdia in 2 Cor 9:7.

“8Cf. the root vo- (“know”) in Bruce M. Metzger, Lexical Aids for Studenis of
New Testament Greek (Princeton: Bruce M. Metzger, 1971) 63. For a handy classifi-
cation of the derivatives in the NT, see John Stegenga, The Greek-English Analytical
Concordance of the Greek-English New Testament (Jackson, Mississippi: Hellenes-
English Biblical Foundation, 1963) 522-25.

“NIDNTT, s.v. “voic,” by Harder, 3.127.

*BAGD, 540; note some of their illustrative citations from early Christian literature.

'BAGD, 544-45; ¢f. Behm's usage categories a, ¢, and d in TDNT, “vofo, xt).,”
by J. Behm and E. Wiirthwein, 4.952-53. For some excellent theological commentary,
see: W. David Stacey, The Pauline View of Man in Relation 1o its Judaic and Hellenis-
tic Background (London: MacMillan, 1956), 198-205; and Theo J. W. Kunst, “The
Implications of Pauline Theology of the Mind for the Work of the Theologian,”
unpublished Th.D. dissertation (Dallas: Dallas Theological Seminary, 1979).

52Egglcston comments, “The reason of man’s mind still functions, but no matter
where it functions the result is vanity and evil, always in opposition to God. Man still
has some desire to investigate truth, but the corruption of the mind renders him
incapable of the right way of investigating truth. Unless seen in relation to God and
His Word, this reasoning only leads to further perversion” (Donald Eggleston, “The
Biblical Concept of vobg: The Noetic Effects of the Fall and Regeneration,” unpublished
M.Div. thesis [Winona Lake, IN: Grace Theological Seminary, 1979] 53-54).

*Note the important parallel of iavoiyw + xapdia in Acts 16:14.



212 GRACE THEOLOGICAL JOURNAL

Rom 12:2;** Eph 4:23%*). The only cure for mankind’s inflated and
perverted voig is the vobv Xpiotob (I Cor 2:16; note the polemic
against self-aggrandizement in chaps. 1-3).

The NT data of vénpa (“what is thought” or “what is willed”*®)
are semantically similar. An important addition is the attestation of
actual or potential Satanic involvement (cf. 2 Cor 4:4; 11:3); conse-
quently, the prerequisite for godly living is to “take captive every
thought [rndv vénpa] to make it obedient to Christ” (2 Cor 10:5,
NIV).

Airdvoia is the most frequent and significant of compounds formed
on this word.”” It “comes very near in meaning to nous, and means,
ability to think, faculty of knowledge, understanding, the organ of
noein; then, mind, and particularly disposition.”*® The NT empha-
sizes hamartiological complications of man’s didvota. It is associated
with a proud heart (Luke 1:51), inordinate desire (Eph 2:3), spiritual
darkness (Eph 4:18%%), and active hostility (Col 1:21).% This also
requires a special administration of sovereign grace centering in the
benefits of the New Covenant (cf. didvoia in Heb 8:10; 10:16; and
1 John 5:20).

Two compounds of low frequency, gvvoia®' (Heb 4:12 and 1 Pet
4:1) and €nivowa (Acts 8:22), seem to complement the impact of this
word family in the NT. The efficacy of the Word of God as “critic” of
the évBvprjoewv kai Eévvoldv kapdiag (Heb 4:12, note the parallelism
of v 13), although terril’ying,62 can open a channel of encouragement
through dependence on God and his resources.

*For some good commentary and admonitions, see Horace E. Stoessel, “Notes on
Romans 12:1-2: The Renewal of the Mind and Internalizing the Truth,” /ns 17 (1963)
161-75.

$*Notice the force of the present passive infinitive dvavoedoBar (i.e., “keep on
undergoing renewal” in the nTvedpatt 100 vodg SPDV).

$Cf. TDNT, s.v. “voéw, kTh.,” by Behm, 4.960; for illustrative apocryphal occur-
rences, note Bar 2:8 and 3 Macc 5:30.

"Profitable background studies involve usages of the verb dtavoéopat in Greek
literature and the LXX along with the previously mentioned frequent rendering of 2%
with diwavora; for a survey, see: TDNT, s.v. “voéw, xtA.,” by Behm and Wiirthwein,
4.963-67. A survey of its development in the early Christian writings is also note-
worthy (1 Clem 35:5; 36:2; 2 Clem 1:6; 19:2); cf. BAGD, 187.

SNIDNTT, s.v. “voic,” by Harder, 3.127.

**Kent comments, “The mind of the unconverted man may be filled with many
things, and may be highly developed in its intellectual attainments, but spiritvally it is
wholly unable to apprehend the life of God. Those who are apart from God are in a
state of darkness in their spiritual understanding”™ (Homer A. Kent, Jr., Ephesians: The
Glory of the Church [Chicago: Moody, 1971] 76-77).

“The cognate Stavonpo which occurs only in the NT at Luke [1:17 also bears
negative freight.

“'1ts frequent LXX usage in Proverbs should be recalled.

?For helpful commentary, see: Philip Edgcumbe Hughes, A Commentary on the
Epistle to the Hebrews (Grand Rapids: Eerdmans, 1977) 166. Lange makes clear the
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The gpev word complex®

“The word ¢@poveiv is one of those terms which is difficult to
render in English because it includes at once thinking and willing.”®
This recurrent observation, one that applies to the terms surveyed
above, points to the “close interrelationship between life and thought”
in the Bible.® Paul’s usage of ¢povéw in Philippians is paradigmatic:

To think, phronein, is a favourite expression of Paul in this letter.
Its range and depth of meaning can be seen by referring to ii.2 (twice),
S; iil. 15 (twice), 16 (in the Received Text), 19; iv.2, 10 (twice). It means
(in these verses) much more than a mental exercise, and signifies rather
‘sympathetic interest and concern, expressing as it does the action of
the heart as well as the intellect’ (Michael). It is the outworking of
thought as it determines motives, and through motives the conduct of
the person involved.*

“Paul lays special emphasis on the quality of Christian thinking.™®’

Furthermore, his employment of @povéw clearly reveals that “there
can . .. be no such thing as neutral thinking. Man is always aiming at
something.”®

The important compound toneiwvoppoovvny forms the biblical
foundation proper self-estimation (cf. Acts 20:19; Eph 4:2; Phil 2:3;
I Pet 5:5):

In class. Gr. tanewvdg usually implies meanness of condition; lowness
of rank; abjectness. At best the classical conception is only modesty,
absence of assumption, an element of worldly wisdom, and in no sense
opposed to self-righteousness. The word tancivoppoovvr is an out-
growth of the gospel. It does not appear before the Christian era. The
virtue itself conjoined with a sense of sinfulness. It regards man not
only with reference to God, but also with reference to his fellow-men.”

semantic connection of the LXX renderings of the key words in Gen 6:5 (John Peter
Lange, Genesis, trnas. and ed. by Philip Schaff, in Commentary on the Holy Scriptures
(reprint; Grand Rapids: Zondervan, n.d.}, 287).

“)Cf. the root gpev in Metzger, Lexical Aids, 10; cf. TDNT, s.v. “pprjv, xTA.,” by
Georg Bertram, 9.220. For classification of the family, see Stegenga, Greek-English
Concordance, 800-803,

®F. Godet, Commentary on St. Paul’s Epistle 10 the Romans (vol. 2, trans. by
A. Cusin; Edinburgh: T. & T. Clark, 1892) 70.

SNIDNTT, s.v. “ppévnorg,” by J. Goetzmann, 2.617.

Ralph P. Martin, The Epistle of Paul 10 the Philippians (TynNTC; Grand
Rapids: Eerdmans, 1959) 62.

““Donald Guthrie, New Testamen: Theology (Downers Grove, IL: Inter-Varsity,
1981) 668. .

SNIDNTT, s.v. “ppévnoic,” by Goetzmann, 2.617.

“Marvin R. Vincent, The Epistles to the Philippians and 1o Philemon (1CC; New
York: Charles Scribner’s Sons, 1903) 56.
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Tanrewvogppoovvny and cwepoveiv (Rom 12:3) stand diametrically
opposed to vnep@poveiv (again Rom 12:3) and to *“‘the well-known
Greek expressions bpnrogppoveiv, peyo@poveiv, to aim high, to have
a high self-regard.””® The self-estimation of the classical Greeks—and
of contemporary man—becomes particularly repugnant in the light of
Christ’s example (Phil 2:6-8). This great Christological passage but-
tresses Paul’s major admonition (cf. 1:27-2:5): “They are . . . to mould
their :vays ot thinking according to the pattern of Christ’s mind (Phil
2:5).7"

The noun @pdvnua, based on one of the primary semantic spheres
ppovéw (“to set one’s mind on, be intent on”), denotes a way of
thinking or mind-set.”> Although it occurs only in Romans 8 (vv 6, 7,
27) in the NT, it is a strategic term since it puts special emphasis on
aspiration and aim.”

The Aey- word complex™

The verb loyilopar (“to reckon™) was used extensively in the
LXX to render 2win. Consequently, its earlier nuances expanded to
include the concepts of devising and volitional planning.”’ In this
biblical framework an ethical trend was established. Aoyifopar and
Aoyiopdg in the LXX generally are used to translate words which
imply the devising of evil.”® This spilled over into the NT (cf. Aoyio-
péc 2 Cor 10:4-5)."

Awaroyilopuar and drarowopdg are even more significant for NT
theology. These two compounds also have important roots in the
LXX. The Greek verb is found rendering such Hebrew roots as awn
and bnR (“to consider, purpose, devise”), and the noun corresponds

®Godet, Romans, 2.70; cf. bonrogpovéw in Rom 11:20 and | Tim 6:17.

"'Guthrie, New Testament Theology, 667.

2Cf. BAGD, 866.

"Ibid.; 2 Macc 13:9 in its context is illustrative of this significance since it speaks
of a king with a “barbarous” gpovijpactv.

™Cf. root Aey- in Metzger, Lexical Aids, 62. The root yvo- (ibid., 52-53) will not
be surveyed here; however, it should be pointed out that the word yvdpn in contexts
meaning ‘‘purpose,” “intention,” or “mind”’ (cf. Rev. 17:13, 17) became a very impor-
tant term in the first and second centuries (BAGD, 163). Worthy of special mention are
the idioms 1 elg 8e0v yvoun (the mind directed toward God) and 1| &v 8e@ yvopn (the
mind fixed in God) in Ignatius’ writings.

"For discussion, see TDNT, s.v. “\oyilopat, Aoyiopée,” by H. W. Heidland,
4.284,

"SIbid., 285. For a contrasting positive example of Aoyifopat in the NT see Phil
4:8. However, the usage of ¢povéw throughout the epistle probably colored Aoyifopat
here.

"’Ibid.; note the discussion on pp. 286-88.
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to mWnn (‘“‘thought, device; plan, purpose’), ¥1 (“‘purpose, aim™),
19°¥7 (“longing, striving’’), nn (“purpose, direction, device™), etc.”®
However, it is the NT which places the capstone on this evidence,
since Srahoyilopar” and Srahoyiopdc® “are always used with a
slightly depreciatory connotation.”®' Schrenk rightly concludes, “This
shows how strong is the conviction that the sinful nature of man
extends to his thinking and indeed to his very heart.”®

A Summary of the Noetic Consequences

Noetic Depravity

Sin issues from the human heart.*® Man’s spiritual heart disease
has already become obvious through the survey of 2%/xapdia. Man-
kind is proud in heart,®® stubborn in heart,*® hard in heart,® perverse
in heart,”” and evil in heart.® Two passages adequately summarize
man'’s noetic depravity.

Genesis 6:5 (cf. 8:21)

Of all the passages in which 2% is associated with 3Wn or 12wn»
in a negative sense,”” Gen 6:5 is especially critical:’® “Then the Lord
saw that the wickedness [7y7] of man was great on the earth,”’ and

BNIDNTT, s.v. “8tahoyilopar,” by D. Fiirst, 3.820-21.

Mark 2:6, 8; Luke 5:22; 12:17; etc.

%Matt 15:19 (Mark 7:21); Luke 5:22; 6:8; 9:47; Rom 1:21; 1 Cor 3:20 (cf. Ps
94:11); etc.

S NIDNTT, s.v. “Siahoyilopar,” by Fiirst, 3.820.

2TDNT, s.v. “Siahéyopat, Sahoyilopat, Sahoyiopds,” by Gottlob Schrenk, 2.97.

% Note the implication of the important maxim of Prov 4:23.

#xwy + 2% in 2 Kgs 14:10 (2 Chr 25:19); 1311 4 2% in Jer 49:16; 733 4 2% in Prov
16:5 (cf. Ezek 28:2, 17); root DY + 2% in Deut 8:14; 17:20; Ezek 31:10; Dan 5:20, 22;
Hos 13:6; etc.

#Ps 81:13 (note the parallel with Rom 1:24, 26, 28); the root 1 W + 2% in Jer 3:17
(+ W); 7:24 (+ v7); 9:13; 11:8 (+ y); 18:12 (+ »1); 23:17.

ok Avpokapdia in LXX and in Matt 19:8 (Mark 10:5); Rom 2:5.

”w'fw + 2% in Ps 101:4; Prov 11:20; 17:20.

% Deut 15:9; Num 15:39; Pss 83:6; 95:10; Prov 24:2; Eccl 8:11; Isa 32:6; 59:13; Matt
9:4; etc.

¥Some important references which have not yet been mentioned are: Ps 140:3
(a% + 2 + nyn + 2wn; of. LXX: Aoyilopar + ddikia + &v + kapdia); Prov 6:18
(mr + nawnn + wan + 2Y) [cf. v. 14]; Isa 10:7 (awn + 33Y); Ezek 38:10 (+2awn
ny1 + n2wnn) [dependent upon previous assertion about 33%]; Zech 7:10 (+ 2wn + Y)
22%; cf. LXX: pny + Aoyilopat + &v + kapdia) [cf. 8:17].

**On the immediate context with its emphasis on “the degeneration of man,” see
John J. Davis, Paradise to Prison: Studies in Genesis (Winona Lake, IN: BMH, 1975)
109-15.

'For some pertinent observations, see U. Cassuto, 4 Commentary on the Book of
Genesis (trans. by Israel Abrahams; Jerusalem: Magnes, 1961) 1.301.
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that every intent of the thoughts of his heart was only evil continu-
ally.” The subject of the Lord’s evaluation in the second part of the *3
clause is 2% nwnn 9¥°-93.°2 1t should be noted that the genitive
chain terminates with 3%; consequently, it is the source of the nawnn.
Furthermore, it is the formulation [1¥?] of the thoughts’ which falls
under divine scrutiny.

Every word in the predicate is crucial: o393 ¥1 7. Man’s
noetic activity is viewed as 1 (“ethically bad, wicked, evil“).“ Two
adverbial modifiers magnify this noetic perversity: the 7 speaks of
exclusivity’® and the idiom 09393 of continuity.’® Lange comments
empbhatically, “Only evil, nothing but evil, all they day—every day,
and every moment of every day. If this is not total depravity, how can
language express it?”"” Vriezen corroborates this opinion when he
says,

A more emphatic statement of the wickedness of the human heart is
hardly conceivable. This is emphasized once more because in viii.2l the
same judgment is pronounced on humanity after the Flood; indeed, in
ix.18ff. and xi.1ff. both Noah and his descendants prove to be wicked.”®

Mark 7:20-23 (cf- Matthew 15:10-20)

The context of this passage centers in the issue of the “source of
true defilement (vv. 14-23).”%° Jesus’ analysis of the condition of the
human heart is incisive: “That which proceeds out of the man, that is
what defiles the man. For from within [Ecw8ev'®], out of the heart of
men [¢k Tfi¢ kapdiag tdv avOpdrwv], proceed the evil thoughts [oi

’The xai ndc t1¢ dravoeitat &v T kapdia avrod of the LXX is somewhat para-
phrastic (however, cf. its use of didvora in Gen 8:21). These usages construct significant
bridges to the NT (see discussion above).

93Skinner renders the whole construct chain “the whole bent of the thoughts of his
heart™ (John Skinner, A Critical and Exegetical Commentary on Genesis [ICC; New
York: Charles Scribner’s Sons, 1917] 150).

*BDB, 948.

*Ibid., 956.

*1bid., 400.

c'7Lange, Genesis, 287.

%Vriezen, Outline of OT Theology, 210.

*D. Edmond Hiebert, Mark: A Portrait of the Servani (Chicago: Moody, 1974)
178. Heibert notes that “the controversy concerning the tradition of the elders had
raised the deeper question of the nature and source of true defilement. It was a matter
of fundamental importance, and Jesus did not leave the question untouched. Verse 15
gives His concise, somewhat enigmatical statement of the basic principle, while verses
17-23 give His full statement to the disciples” (ibid.).

'®Contrast with the £wbev of v 15.
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Sdialoyiopoi oi Kaxoim], and fornications, thefts, murders, adulteries,
deeds of coveting and wickedness, as well as deceit, sensuality, envy,
slander, pride and foolishness. All these evil things proceed from
within and defile the man.”'® According to Jesus and scriptural pre-
cedent the fountainhead of all perverted behavior is the fallen human
heart. Guthrie captures the significance of Jesus’ analysis when he
asserts that “the sanctifying process is concerned primarily with atti-
tudes of mind rather than actions. This is supplemented by the view
that right action will follow from right thought.”'%?

Noetic Apostasy

Several verbs combine with 2% to convey noetic direction.'® Here
only the occurrences of these idiomatic combinations in negative con-
texts will be considered; positive occurrences will be dealt with
subsequently.

aY/ow

The combination of 2% plus the verb 0w bears the meanings of
“set the mind, consider,”'® and with the prepositions -9, Y%, or %y, it
denotes “laying to heart” or “paying heed to.”'*® Mind-orientation is
prominent, with an emphasis upon diligent attention and deep con-
sideration. For example, it says of the recalcitrant Egyptian that he
“paid no regard (3% + 0w + &Y; cf. LXX: uyj + npocéyw + dative of
dudvoia) to the word of the Lord” (Exod 9:21). A warning against
preoccupation with wrong things is found in the words ‘“‘do not set
your mind (2% + 0@ + X; cf. LXX: pnj + tibnpt + xapdia) on them”
(1 Sam 9:20)."”” There are many prophetic admonitions and judgments
pertaining to diligent attention or the lack of it."® Noetic apostasy is

1°ISee the previous survey on Stadoyilopat and Staroyioudg and see also: William
Hendriksen, Exposition of the Gospel according to Mark (NTC; Grand Rapids: Baker,
1975) 286.

2E6r some good commentary, see ibid., 269-90.

19 Guthrie, NT Theology, 662.

4Only the most explicit combinations relating to the concept of mind-set will be
surveyed; 2% with general expressions for apostasy (e.g., 727 + 2% or IR + 793, of.
Ezek 11:21;20:16; 33:31; 1p + pm + 29, of. Isa 29:13; etc.) will not be treated.

'“BDB, 523; .g., Isa 41:22; Hag 2:15, 18.

1%K B, 2.920; e.g., Job 1:8 (+ Yy); 2:3 (+ YR); etc.

See 3%+ ow + YR/®Y in 1 Sam 25:25; 2 Sam 13:33; 18:3; etc. for not giving
serious consideration of something.

1%8GSee “he paid no attention” (2% + Yy + 0w + &Y) in Isa 42:25, “these things you
did not consider” (2% + Yy + W + &) in 47:7, “consider your ways” (+ 2%+ ow
N+ YX) in Hag 1:5, 7 (note that the LXX employs td6cw in v § and ibnpt in v 7);
Mal 2:2 (2% + Sy + D@ + &Y); etc.
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especially obvious in Jeremiah’s lament: “The whole land has been
made desolate, because no man lays it to heart” (Jer 12:1!). His
words are concise but explicit: P& 3 299y ow ©WR.'” An apostate
mind-set is mankind’s point of embarkation on a journey of woe.'"

a%/nw

The combination of 2% plus MW is semantically related.''’ 1t also
speaks of paying attention to someone or something.''? Consequently,
there are warnings against the ever-present danger of apostasy in
mind-set: “Do not trust in oppression, and do not vainly hope in
robbery; if riches increase, do not set your heart (2% + n*W + Yx; cf.
LXX: pfy + mpotibnu + kapdia upon them” (Ps 62:11).'"

2%/10

1Y in association with the verb M0''* constitutes an important

category. Jer 17:5'" is hamartiologically normative: “Thus says the
Lord, ‘Cursed is the man who trusts in mankind and makes flesh his
strength, and whose heart turns away from (j» + M0 + 2%; of. LXX:
xapdia + deictnut + @nd) the Lord.” Consequently, there are warn-
ings concerning apostasy from the Covenant: “Only give heed to
yourself and keep your soul diligently, lest you forget the things
which your eyes have seen, and lest they depart from you heart
(227 + 1» + D) all the days of your life; but make them known to
your sons and your grandsons’ (Deut 4:9). Moses relays the follow-
ing challenge concerning the future king: ‘“Moreover, he shall not
multiply horses for himself, nor shall he cause the people to return to
Egypt to multiply horses . . . neither shall he multiply wives for him-
self, lest his heart turn away (22% + T0); nor shall he greatly increase
silver and gold for himself*’ (Deut 17:16-17).

PLXX: 811 o0k EoTiv dviip TiBEpevog v Kapdig.

"°Zechariah’s testimony corroborates: “And they made their hearts like flint
[PrY + 0w + 3%; LXX: kai miv kapdiav adtdv Etabav areidi] so that they could
not hear the law and the words which the Lord of hosts had sent by His Spirit through
the former prophets; therefore great wrath came from the Lord of hosts” (Zech 7:12).

'""'BDB, 1011.

"1 Sam 4:20 (3% + nw + 5R); 2 Sam 13:20 (3% + now + HR); Job 7:17 (+ nw
2% + 9); Ps 48:14; etc.

"This OT background on one’s mind-set greatly enlightens Jesus’ warnings in
Matt 6:19-21; Luke 12:34; etc.

'"“BDB, 693-94.

"5Cf. the parallelism of Jer 5:23: “But this people has a stubborn and rebellious
heart (77¥m 7i0 2Y); they have turned aside (17D) and departed.”
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2%/me

The combination of 2% and M9 conceptually parallels 29 plus
0.""® Climaxing the covenant stipulations is a summary challenge
(Deut 30:15-16) which is followed by the warning which introduces
an ultimate curse: “But if your heart turns away (23% + m9'"") and
you will not obey, but are drawn away and worship other gods and
serve them . . .” (Deut 30:17). An apostate mind-set would ultimately

lead to the gravest consequence of all (Deut 30:18).

A%/

Another important combination is that of 2% plus nvy.'"* For
example, spiritual insensitivity culminating in idolatry is related to
this type of noetic apostasy in Isa 44:20""° where it asserts that “a
deceived heart has turned him aside” (73 + 990 + 2%). Covenant vio-
lation is also conveyed by this idiomatic combination of 2% and V) in
1 Kgs 11:2, 4, and 9. The importance of this group'®”® as a primary
designation for the concept of mind-set will become increasingly
obvious.

%/13

Finally, the collocation of 2% and 112'*' needs to be viewed in its

negative contexts. Ps 78:8 reads, “And be not like their fathers, a
stubborn and rebellious'*? generation, a generation that did not pre-
pare its heart (3% + "0 + &%), and whose spirit was not faithful to
God.” The concept of a targeted mind-set intensifies when the com-
bination is complemented by the preposition =%, the preposition By,
or the infinitive. In 2 Chr 20:33 a blight on Jehoshaphat’s reforms is
noted by the words: “The high places, however, were not removed;
the people had not yet directed their hearts to (=% + 23% + 137 + %&9)
the God of their fathers.” The following condemnation occurs in
Ps 78:37: “For their heart was not steadfast toward (+ 133 + &Y + 2%
oY) Him, nor were they faithful in His covenant.” 2 Chr 12:14, speak-
ing of King Rehoboam, is quite explicit: ‘““And he did evil because he
did not set his heart to seek (Wi17% + 2% + 1"37 + &%) the Lord.” This
indeed paints a very vivid picture of noetic apostasy.

''BDB, 815.

''Cf. Deut 29:17.

'"8BDB, 640; notice that the LXX almost always uses simple and compounded
forms of kAivw for thus usage sphere of nV).

" Cf. the immediate context.

"0Cf. the related verb vw plus 2 in Prov 7:25.

'>'BDB, 465-67.

1214 should be noted that this descriptive couplet occasionally occurs with 2%.
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THE NOETIC REMEDY
Sovereign Grace

Ultimately only the Great Physician can remedy the noetic con-
dition of man’s heart. Since the Scriptures plainly bear witness to this
fact, his efficacy in salvation and sanctification is incontestable.

The Heart-Knower

1}

Although “the inward thought and the heart of 2 man are deep’
(p'ny),‘“ God as the heart-knower'* opens up the possibility for a
remedy: “The heart is more deceitful than all else [99n 2%1 :Pym]
and is desperately sick [WIx1'**]; who can understand it? 1 the Lord
search the heart [2% + 7pn'?"], 1 test [1n2'%*] the mind, even to give to
each man according to his ways, according to the results of his deeds”
(Jer 17:9-10). The NT testifies to the significance of God as the heart-
knower by its use of the term kapdiayvootng.'” “It describes God
as the knower of hearts. . .. God sees, tests and searches the hidden
depths of the human heart.”"® In Acts 1:24 the apostles prefaced
their prayer for divine direction concerning the choice of a man to
complement their number with the words, “Thou, Lord, knowest the
hearts of all men” (kapdiayvdota mdviwv). The idiom 6 xapdio-
yvdotng 0edg (Acts 15:8) exemplifies the theological significance and
implications of God in this role. He has unique insight into the mind-
set of mankind.

The Heart-Transplanter

The Lord is conspicuously involved both in repentance and the
sustained mind-set which is essential for sanctification. In the context

123pg 64:7; cf. “a plan in the heart of a man is like deep water” in Prov 20:5. On the
root pny (here: “deep, unfathomable, unsearchable™) see BDB, 770-71.

"*See 2% plus ¥ 71 with God as the subject in 1 Kgs 8:39 (“Thou alone dost know
the hearts of all the sons of men’); Pss 44:22; 139:23: etc.; cf. ywvdoxo in Luke 16:15;
etc.

] e.. more insidious; cf. the root 3pY (“to deal treacherously™): BDB, 784:
TWOT, s.v. “*2pV, by J. Barton Payne, 2.692; etc.

1261 6., “weak, puny™; cf. the related substantive WX and the obvious irony in
comparison with the arrogant 733 of v 5. For a survey of the root, see TDOT., s.v.
“UAIR,” by Fritz Maass, 1.345-46.

TBDB, 350; cf. the concept in Rev 2:23.

'“BDB, 103; on 2% plus 1032, see “Thou triest the heart™ in | Chr 29:17 (note the
important complement of v 18); Ps 26:2; and Jer 12:3.

14 is absent from secular Greek and the LXX; however, its use in the NT and the
patristic writings is noteworthy. For a brief survey, see TDNT, s.v. “kapdia, xapdio-
yvdong, okAnpoxapdia,” by Behm, 3.613.

YONIDNTT, s.v. “kapdia,” by Sorg, 2.183.
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of repentance and conversion, the combination of 1% plus |03 with
God as subject is dramatically explicit:131 “I will give them a heart to
know me” (Jer 24:7); “I will put the fear of Me in their hearts so that
they will not turn away from Me” (Jer 32:40); “1 will give you a new
heart and put a new spirit within you” (Ezek 36:26)."*? Equally explicit
is the NT evidence: “Well then, God has granted to the gentiles also
the repentance [petdvora] that leads to life” (Acts 11:18)."*

God specializes in bending man’s perverted noetic inclinations. A
general statement is found in Prov 21:1: “The king’s heart is like
channels of water in the hand of the Lord; He turns [nv3] it [suffix =
antecedent 29] wherever He wishes.” Confirmation is found in Ezra
6:22: “The Lord had caused them to rejoice, and had turned the heart
[2% + 220] of the king of Assyria toward them to encourage them in
the work of the house of God, the God of Israel.”"**

A sustained mind-set for positive direction in life is also attributed
to divine intervention. Nehemiah spoke of “what my God was putting
into my mind to do [infinitive + 2% + Y& + 1)) for Jerusalem” (Neh
2:12). The most significant evidence for this phenomenon comes from
the grouping of 2% plus W) with God as subject: *‘Incline my heart to
[%% + 3% + v; of. LXX: xhive + kapdia + eig] Thy testimonies”™
(Ps 119:36),"° Do not incline my heart to [-% + 2% + v + 9x; cf.
LXX: pr + ékxhive + xapdia + €ig] any evil thing” (Ps 141:4); etc.
1 Kgs 8:57-58 conveys Solomon’s insight into this important truth:
“May the Lord our God be with us, as He was with our fathers; may
He not leave us or forsake us, that He may incline our hearts to
Himself, to walk in all His ways and to keep His commandments and
His statutes and His ordinances, which He commanded our fathers.”
The theological significance of the hiphil infinitive of 0 with 23% as
its object, plus the directional &% with God as its personal object,
along with the telic infinitives'® is clear; God needs to bend the mind-
set of his people to himself so that they may live obediently.

Human Responsibility

Notwithstanding the previous evidence, man remains responsible.
The Scriptures show that he bears a responsibility in connection with

Bict. 2%+ 230 in 1 Kgs 18:37: “Thou has turned their heart (39 + 20n) back
again”’; and note the sovereign providence concerning the ministry of the forerunner in
Mal 3:24 (Luke 1:17): “‘he will restore the hearts (2% + 2W) of the fathers.”

?Also call to mind the theological significance of Jer 31:33: “1 will put My law
within them [27p + 2 + 1], and on their heart 1 will write it [2% + %y + 203]; and 1
will be their God, and they shall be My people.” Note the interesting inversion of the
noetic referents of kapdia and Sidvora in Heb 8:10 and 10:16,

BCf. petdvora and Divine initiative in Rom 2:4 and 2 Tim 2:25.

YCf. 2% + 2 + 10y in Ezra 7:27, and an illustration in Gen 20:3-6.

'3Cf. the same combination in reference to human responsibility in v 112,

BSLXX: émxhivar kapdiog Mudv mpoc adTov 100 nopedeadal . . . kai pAAooELY.
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both repentance and sanctification. For this reason the following con-
siderations are paramount.

Initial Responsibility

An initial change in noetic orientation is a soteriological pre-
requisite.””” This is most commonly conveyed in the OT by the asso-
ciation of 3% with 210."** For example, the Lord speaks through Joel
in the following manner, “‘Return to Me with all your heart [+ 21w
23% + %3 + 2+ 1], and with fasting, weeping, and mourning; and
rend your heart and not your garments.” Now return to [9X + 210/]
the Lord your God, for He is gracious and compassionate, slow to
anger, abounding in lovingkindness, and relenting of evil” (Joel
2:12-13). This change of direction is related to remembrance and
meaningful contemplation in the context of the covenant promises
and responsibilities: “So it shall become when all of these things have
come upon you, the blessing and the curse which 1 have set before
you, and you call them to mind [32% + %X + 2W] in all nations where
the Lord your God has banished you, and you return to [y + 23W)
the Lord your God and obey Him with all your heart and soul ...
then . ..” Deut 30:1-3).'*

Initial noetic redirection in the NT is usually conveyed by petd-
voéw and petdvora:'® “Repent [uetavoéw], for the kingdom of heaven
is at hand. . . . Therefore bring forth fruit in keeping with your repen-
tance [petdvora]” (Matt 3:2, 8)."*' That this radical reorientation of
fallen man’s mental faculties is soteriologically foundational is veri-
fied by Christ’s commission (cf. Luke 24:47) and apostolic practice
(cf. Acts 2:28; 3:19; 8:22; 17:30; 26:20).'**

Subsequent Responsibility

Prior to some specific illustrations of the priority of the believer’s
mind-set as a key to godly living it is necessary to reemphasize the

"Eallen man is characteristically impenitent (e.g., dpetavéntog in Rom 2:5),

"**Jacob stresses that “the movement towards God 29, which the prophets con-
tinually ask from the human will, also begins in the heart, Jer 3:10; 29:13; etc.” (TDNT,
s.v. “yuyn, KTA.,” by Edmond Jacob, er al., 9.628). See also TDNT, s.v. “Repentance
and Conversion in the OT," by Wiirthwein, 4.980-89.

D9CS. 2% + 29 in Deut 4:39; Isa 44:19; 46:8; and the prevalent ¢nmiotpépo/xapdia
renderings of the LXX along with the explanatory peravorjcare in Isa 46:8.

““For a survey which also stresses some of the conceptual intertestamental con-
nections, see NIDNTT, s.v. “petdvora,” by J. Goetzmann, 1.357-59; and on the pos-
sible etymological development (“change of mind”), see TDNT, s.v. “voéw, Kt\.,” by
Behm, 4.976-77.

1ICf. Jesus’ identical challenge in Matt 4:17.

">Also note the priority of rectifying a straying mind-set in Rev 2:5; 3:3, 19; etc.



ZEMEK: AIMING THE MIND 223

footing which undergirds all of these—tanewvoppoctivry. Without a
proper thinking about oneself in the light of what the Scriptures say
about man and sin and without a constant dependence upon God and
his resources there will be no positive noetic inclination resulting in a
life characterized by obedience.

Individual Responsibility

It will be advantageous to follow some of the semantic colloca-
tions previously discussed along with one additional group (jp3 + 2%).

3b/ow. This combination is especially suitable for conveying
volition and determination. For example, Elihu says of God, “If He
should determine to do so [¥2% v9x DWw>DK], .. .all flesh would
perish together ...” (Job 34:14-15). Man’s positive response must
begin with a serious contemplation of his responsibilities before the
Lord,'* since God demands his undivided attention."** Following this
should come the mind-set of which Daniel is a prime example: “But
Daniel made up his mind [2% + Yy + Dw; cf. LXX, Theodotion: kai
£0eto Aavin) &ni v kapdiav adtoT] that he would not defile him-
self . . . (Dan I:8).

ab/nv3. Total preoccupation with God and his interests lies at
the heart of the positive occurrences of this combination. Joshua
challenged the people to “put away the foreign gods which are in your
midst, and incline your hearts to [%8 + 23% + nv;] the Lord, the God
of Israel” (Josh 24:23). This preoccupation should manifest itself in
an ethically productive mind-set: “I have inclined my heart to per-
form [infinitive + 2% + .‘lt;);l]145 Thy statues forever, even to the end”
(Ps 119:112).

2%/13. The hiphil of 113 with 2% as object followed by the
infinitive is one of the clearest descriptions of a targeted mind-set in
the OT."*® Two contexts should provide positive examples for emula-
tion. The chronicler says of Jehoshaphat, “But there is some good in
you, for you have removed the Asheroth from the land and you have
set your heart to seek [infinitive + 23% + 193] God” (2 Chr 19:3). Ezra’s

13Gee D*w with 2% in Deut 11:18; 32:46; Job 22:22; etc. Cf. the combination of N*W
and 2% in Prov 22:17; 24:32; Jer 31:21; etc.

“4Cf. the illustrative challenge of the divinely sent messenger to Ezekiel: “Son of
man, see with your eyes, hear with your ears, and give attention to (qq‘; D*w) all that |
am going to show you” (Ezek 40:4).

'5Cf. the expected rendering of ExAtva TV xapdiav pod Tod motfjoat in the LXX,
and remember the psalmist’s testimony of Divine enablement in v 36.

“$Cf. Eccl 1:13, 17; 8:9, 16; etc., where theis root with 2Y connotes intense
investigation.



224 GRACE THEOLOGICAL JOURNAL

example is particularly appropriate, since he was a leader par excel-
lence among his people. Divine (and human) favor were largely
attributed to the fact that “Ezra had set his heart to study the law of
the Lord, and to practice it, and to teach His statutes and ordinances
in Israel” (Ezra 7:10). His mind-set (32% + 1°377) was zeroed in on the
primary intentions of studying (W1177), obeying (nwy?)), and ex-
pounding (15%7) God's Word.

2%/1n3.  The significance of this combination parallels that of
P2 plus 2%. This semantic grouping describes diligence. David com-
manded the leaders of Israel as follows: **‘Now set your heart and
your soul to [infinitive + WD) + 23% + 1n3] seek the Lord your God;
arise, therefore, and build the sanctuary of the Lord God .. .” (I Chr
22:19)." Once again, Daniel exemplifies this precious key to godly
living: “*‘O Daniel, man of high esteem, understand the words that ]
am about to tell you and stand upright, for I have now been sent to
you.” And when he had spoken this word to me, [ stood up trembling.
Then he said to me, ‘Do not be afraid, Daniel, for from the first day
that you set your heart [2% + 03] on understanding this [hiphil infini-
tive of 1"2] and humbling youself [hithpael infinitive of my] before
your God, your words were heard, and 1 have come in response to
your words’” (Dan 10:11-12). Daniel’s humble and heavenly mind-
set explained the consistency of his godly life.

The previous discussion of the gppev word-complex (see above)
introduced its strategic contribution to the biblical teaching on the
priority of the believer’s mind-set. Our Lord’s piercing rebuke of
Peter highlights the importance of noetic orientation: “Get behind
Me, Satan! You are a stumbling-block to Me; for you are not setting
your mind on [ppovéw] God’s interests, but man’s” (Matt 16:23). The
target of one’s thinking and preoccupation becomes the primary issue,
as illustrated by the sharp antithesis (§ALd) between td to® 8god and
1a t@v avbporwv. The barometer of anthropocentricity versus theo-
centricity is the believer’s mind-set.

Colossians 3 deals with the indicative and the imperative of the
Christian life.'"*® Vv 1-4 are both introductory and foundational:

If this be so [first-class conditional statement]; if ye were raised with
Christ, if ye were translated into heaven, what follows? Why you must
realise the change. All your aims must centre in heaven [td dvw], where
reigns the Christ who has thus exalted you, enthroned on God’s right
hand. All your thoughts must abide in heaven [ta Gvo @poveite], not

“ICf. 3% + 0y in 2 Chr 11:16.
"®For a helpful refresher on this, see C. F. D. Moule, ***The New Life* in Colos-
sians 3:1-17," RevExp 70 (1973) 481-93.
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on the earth [uq 1d &ni g yiic]. For, I say it once again, you have
nothing to do with mundane things: you died, died once for all to the
world: you are living another life. This life indeed is hidden now: it has
no outward splendour as men count splendour; for it is a life with
Christ, a life in God. But the veil will not always shroud it. Christ, our
life, shall be manifested hereafter; then ye also shall be manifested with
Him and the world shall see your glory.'*

The parallelism and force of the present imperatives of vv 1 and 2 is
especially germane to the subject at hand."*® “‘Be constantly seeking’
[Enteite, v 1]... implies perservering effort” and “is a seeking 1o
obtain (cf. Matt 6:33; 13:45). The emphasis, though, is not on seeking
but on the object sought.”"*' Complementing this is the gpoveite
which stresses the believer's “whole bent of . . . life.”'** He is continu-
ally to target his mind-set on the things of God.

Probably the most definitive teaching on the obligations pertain-
ing to the believer’s mind-set resides in Romans 8. Mickelsen appro-
priately entitles Rom 8:5-13 “the mind-set of the flesh versus that of
the Spirit.”"*

Some salient observations will lead to a proper synthesis of the
theological significance of this passage. Kdsemann notes concerning
@povém (v 5) and gpSvnpa (vv 6, 7) that “the slogan @poveiv denotes
the direction not merely of thought but of total existence, which on
the Semitic view is always oriented consciously or uncousciously to a
goal.”"** Tdpk in this passage is viewed in its fully developed hamar-
tiological sense: “our fallen, ego-centric human nature and all that
belongs to it.”"** Consequently, t6 @pévnua 1fi¢ capkdc refers to

'**Lightfoot’s interpretive paraphrase (J. B. Lightfoot, Saint Paul’s Epistles to the
Colossians and to Philemon [reprint; Grand Rapids: Zondervan, 1971] 208).

For some valuable commentary, see S. Lewis Johnson, Jr., “IX. Studies in the
Epistle to the Colossians: Human Taboos and Divine Redemption,” BSac 120 (1963)
211-13,

"'William Hendriksen, Exposition of Colossians and Philemon (NTC: Grand
Rapids: Baker, 1964) 140.

' Johnson, “Human Taboos and Divine Redemption,” 212.

A, Berkeley Mickelsen, “Romans,” in The Wycliffe Bible Commentary, ed. by
Charles F. Pfeiffer and Everette F. Harrison (Nashville: Southwestern Company, 1962)
1206. He comments there that “the flesh—the principle of rebellion within man—
produces a certain pattern and way of thinking” (ibid.).

'*“Ernst Kdsemann, Commentary on Romans, trans. and ed. by Geoffrey W.
Bromiley (Grand Rapids: Eerdmans, 1980) 219.

3C. E. B. Cranfield, The Epistle 10 the Romans (1CC; Edinburgh: T. & T. Clark
Ltd., 1975) 1.372; cf. 386-87. Similarly: “Flesh is . . . the whole nature of man, turned
away from God, in the supreme interest of self, devoted to the creature” (John Peter
Lang, The Epistle of Paul to the Romans, trans. by Philip Schaff, Commentary on the
Holy Scriptures, ed. by J. P. Lange [Grand Rapids: Zondervan, n.d.] 236).
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“the flesh’s (i.e., fallen human nature's) mind, that is, its outlook,
assumptions, values, desires and purposes.”'*®

Contrastingly, nvetpa “refers to the Holy Spirit throughout the
passage, as is evident in verse 9 (‘the Spirit of God . .. the Spirit of
Christ’) and Il (‘The Spirit of him who raised Jesus ... his Spirit
dwells in you').”"*” Herein, he is viewed as “operative in the human
spirit for the production of ethical results.”'*® This is particularly
evident in the phrase 16 @pévnpua 10D nvedpatoc.” In the light of
this, note Cranfield’s summary of the mind-set antithesis of v 5:

We take Paul’s meaning in this verse then to be that those who allow
the direction of their lives to be determined by the flesh are actually
taking the flesh’s side in the conflict between the Spirit of God and the
flesh, while those who allow the Spirit to determine the direction of
their lives are taking the Spirit’s side.'®

The whole mind-set argument (cf. the ydp introducing vv 5-11)
provides “an explanation of the reference in v 4 to walking not xatd
oapka but katd nvedpa”'®! which is the essence of the Christian life.

The law’s requirement will be fulfilled by the determination of the
direction, the set, of our lives by the Spirit, by our being enabled again
and again to decide for the Spirit and against the flesh, to turn our
backs more and more upon our own insatiable egotism and to turn our
faces more and more toward the freedom which the Spirit of God has
given us.'s?

Goetzmann concludes,

This passage makes it abundantly clear that the way one thinks is
intimately related to the way one lives, . . . A man’s thinking and striv-
ing cannot be seen in isolation from the overall direction of his life; the
latter will be reflected in the aims which he sets for himself.'®’

Indeed, the proper aiming of the mind is a key to godly living.

¢Cranfield, Romans. 1.386.

“"Robert H. Gundry, Séma in Biblical Theology with Emphasis on Pauline
Anthropology (SNTSMS 29; Cambridge: Cambridge University, 1976) 46; cf. Cran-
field, Romans, 1.390.

! Barton, Spirit, Soul, and Flesh, 180.

'"Cranfield is correct: “the genitives 1ic oupxdc and tob nvedparog are subjec-
tive™ (Romans, 1.386).

"“Cranfield, Romans, 1.386.

"*'1bid., 385.

"“?1bid.

'SNIDNTT, s.v. “ppdévnoic,” by Goetzmann, 2.617.
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Corporate Responsibility

A word also needs to be said about the corporate dimension of
noetic direction. The verb vouvbetéw and its corresponding noun
vovbeoia, “derived from nous (mind) and tithemi (put) . . . describe
the exertion of influence upon the nous, imply'ing that there is resis-
tance. By means of admonition, advice, warning, reminding, teaching
and spurring on, a person can be redirected from wrong ways and his
behavior corrected.”'® The target is the disposition and will, and the
activity “seeks to correct the mind to put right what is wrong, to
improve the spiritual attitude.”'®® As Acts 20:31, Rom 15:14, Col 1:28
and 3:16, 1 Thess 5:14, and 2 Thess 3:15 demonstrate, a godly noetic
orientation is the nucleus of all spiritually effective ministry.

Our responsibility, whether perceived corporately or individually,
must be to turn every thought into a prisoner of war (cf. aiyporotiln)
which is obedient to Christ (2 Cor 10:5).

““NIDNTT, s.v. “vovBetéw,” by F. Selter, 1.568. The OT combination of + 737
3% + -%/%y (“to speak or appeal to the heart”): “‘To speak to the heart’ in the Old
Testament consequently means: to move someone to decision™ (Wolff, Anthropology
of the OT, 52) may be conceptually parallel.

'"STDNT, s.v. “voéw, xT\.,” by Behm, 4.1019,



