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THE EXPOSITORY TIMES. 4o5 

Christian character of the Logia and of the Gospel 
are clearly detected by Mr. Allen. As to the 
author of the First Gospel, it is. shown, we think 
quite satisfactorily, that he was a Palestinian, but 
n()t the Apostle 1fatthew, whose own work was 
composed in Hebrew or Aramaic. The name 
'Matthew' came readily to be transferred from the 
original Apostolic work to our present canonical 
Gospel. The date is fixed by Mr. Allen within a few 
years before or after the fall of Jerusalem (70 A.D.). 

As to the Commentary itself, the purpose of our 
author, as explained at the outset, namely, to make 
clear the conception of the Evangelist, has necessitated 
a somewhat different procedure from that to which 
we are accustomed in some other commentaries, 
both ancient and modern. The crucial instance of 
this difference, selected by Mr. Allen himself, is 
Mt 1611-19, where he seeks to discern not what 
Christ meant by the words attributed to Him, 
but what meaning they had in the mind of the 
Evangelist when he placed them in their present 
position in his Gospel. At the same time, here as 
elsewhere, Mr. Allen gives more than he promised 
to do. In regard to the 'Baptismal formula' of 
Mt 2819, it is interesting to note that our author 

declares that 'the conclusion that the formula as 
here recorded marks a developed and late stage of 
doctrinal belief and ecclesiastical practice, is un
justified.' The objection to the early date of the 
verse derived from the early Christian practice of 
baptizing simply 'in(to) the name of Christ' is set 
aside with the remark that the editor may not have 
wished to represent Christ as having prescribed a 
fuller formula, but have simply intended to sum up 
in a phrase the end and aim of the Christian life 
into which the convert entered at baptism, 

Mr. Allen naturally places a higher value on the 
account of our Lord's doings as reproduced in the 
Second Gospel than in the narratives as edited in 
Matthew. Regarding the former, he says : 

'I believe that the simple reader who accepts the Second 
Gospel as a narrative of literal fact, is nearer the truth than 
the critic who starts heavily handicapped by hard-and-fast 
conceptions of the limitations of personality, and who dis
torts narratives, which on all other evidence are proved to 
be early, into late and legendary growths, because they con
tain a record of facts which his theories will not allow him 
to credit as historical' (p. 312, note). 

We take leave of Mr. Allen's Commentary with 
the feeling that it is strictly scientific in its methods 
and most reassuring in its results. 

------+------
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BY CLAUDE FIELD, M.A., LONDON. 

BY Mohammedan Conversion is not here meant 
conversion from Christianity to Mohammedanism, 
or vice versa, but those spiritual crises which take 
place within Mohammedanism, as within Chris
tianity, by which the soul is stung as with a re
generating shudder, to use George Eliot's phrase, 
to rise from a notional to a real belief in God. 
Mohammedan theologians are as aware of this 
distinction as Christian ones. Thus Al Ghazzali, 
in his Revival of the Religious Sciences, is very sar
castic on the indulgence in the common expletive, 
'We take refuge in God,' by Mohammedans with
out attaching any real meaning to it. He says : 
'If you see a lion coming towards you, and there 
is a fort close by, you do not stand exclaiming, 
"I take refuge in this fort ! " but you get into it. 
Similarly, when you hear of the wrath to come, do 
not merely say, "l take refuge in God," but take 
refuge in Him.' 

This transformation of a notional into a real 
belief has proved the crisis in the lives of many of 
the saints and mystics of Islam, without, as far as 
it appears, any contact on their part with Chris
tianity. Thus, Ibn Khalliqan, in his great Bio
graphical Dictionary, tells of Al-Fudail, a celebrated 
highwayman, who, one night, while he was on his 
way to an immoral assignation, was arrested by 
the voice of a Koran-reader chanting the verse, 
' Is not the time yet come unto those who believe, 
that their hearts should humbly submit to the 
admonition of God?' On this he exclaimed, '0 
Lord! that time is come.' He then went away 
from that place, and the approach of night induced 
him to repair for shelter to a ruined edifice. He 
there found a band of travellers, one of whom 
said to the others, 'Let us 'Set out'; but another 
answered, 'Let us rather wait till daylight, for 
Al-Fudail is on the road and will stop us.' Al-
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Fudail then turned his heart to God, and assured 
them that they had nothing to fear. For the rest 
of his life he lived as an ascetic, and ranked among 
the greatest saints. One of his recorded sayings 
is, 'If the world with all it contains were offered 
to me, even on the condition of my not being 
taken to account for it, I would shun it as you 
would shun a carrion, lest it should defile your 
clothes.' 

Another striking 'conversion' is that of Ibrahim 
Ben Adham, Prince of Khorassan. He was 
passionately addicted to the chase, and one day 
when so employed, heard a voice behind him 
exclaiming, 'O Ibrahim! thou wast not born for 
this.' At first he took it for a delusion of Satan, 
but on hearing the same words pronounced more 
loudly, exclaimed, 'It is the Lord who speaks; 
His servant will obey.' Immediately he desisted 
from his amusement, and, changing clothes with an 
attendant, bade adieu to Khorassan, took the road 
towards Syria, and from thenceforth devoted him
self entirely to a life of piety and labour. 

A third example is that of Ghazzali himself, who, 
in his work The Deliverance from Error, has left 
one of the very few specimens of Eastern religious 
autobiography, and one bearing a certain resem
blance to Newman's Apologia. He was professor 
of theology at the University of Bagdad in the 
eleventh century. In his autobiography he says: 
'Reflecting upon my situation, I found myself 
bound to this world by a thousand ties; tempta
tions assailed me on all sides. I then examined 
my actions. The best were those relating to in
struction and education ; and even there I saw 
myself given up to unimportant sciences, all useless 
in another world. Reflecting on the aim of my 
teaching, I found it was not pure in the sight of 
the Lord. I saw that all my efforts were directed 

THIS is a careful and sympathetic study of what 
has been called ' the most genial and profound ' 

1 Le Probleme Eschatologique dans le iv' Livre D'Esdras, 
par Leon Vaganay. Alphonse Picard et Fils, Editeurs, Rue 
Bonaparte 82, Paris. 

towards the acquisition of glory to myself.' After 
this, as he was one day about to lecture, his tongue 
refused utterance; he was dumb. He looked 
upon this as a visitation from God, and was deeply 
afflicted at it. He became seriously ill, and tlie 
physicians said his recovery was hopeless unless he 
could shake off his depression. ' Then, he con
tinues, 'feeling my helplessness, I had recourse to 
God, as one who has no other recourse in his dis
tress. He compassionated me as He compassion
ates the unhappy who invoke Him. My heart no 
longer made any resistance, but willingly renounced 
the glories and the pleasures of this world.' 

We may close this short list with the name 
of the Sufi poet, Ferid-eddin-Attar. He was a 
druggist by trade, and one day was startled by 
one of the half-mad fakirs, who swarm in Oriental 
cities, pensively gazing at him while his eyes slowly 
filled with tears. Ferid-eddin angrily ordered him 
to go about his business. 'Sir,' replied the fakir, 
'that is easily done; for my baggage is light. But 
would it not be wise for you to commence prepara
tions for your journey? ' The words struck home. 
Ferid-eddin ahandoned his business, and devoted 
the rest of his life to meditation and collecting the 
sayings of the wise. 

These four cases, the highwayman, the prince, 
the theologian, the poet, are sufficient to show 
that the Recognition (Avayvwpi<ri,) and Revolution 
(IIipt1r£T£ta), to use Aristotle's phrase, which turns 
life from a chaotic dream into a well-ordered 
drama, of which God is the Protagonist, may 
receive as signal though not as frequent illustration 
in the territory of Islam as in that of Christianity. 
They also serve to illustrate Professor W. James' 
thesis in his Gifford Lectures, that 'conversion,' 
whether Christian or extra-Christian, is a psycho· 
logical fact, and not a mere emotional illusion. 

of all Jewish Apocalypses. 2 Looking to 'results' 
in the technical sense we perhaps cannot claim 
for M. Vaganay's work that it contains much that 
is not to be found in Gunkel's admirable edition, 

2 Kautzsch, Apocryphen u. I'seudep,;r:raphen des A!ku 
Testaments, i. p. xxi : ' Diese sympathischste u. tiefsinnigste 
unter alien Apokalypsen.' 


