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FURTHER STUDIES IN THE EPISTLE OF ST.
JAMES, CHIEFLY SUGGESTED BY DR. HORT’S
POSTHUMOUS EDITION.

1. 19, {ove aderdoi wov. Hort’s note on this is, ““St. -
James has the form oidate in indicative (iv. 4) od« oi8are 87¢
7 pedia Tod xéapov x.7.\., and probably used this shorter and
sharper form to mark the imperative. The N.T. writers
commonly use ol8are, but IoTe occurs in two other places,
Ephesians v. 3-5, Hebrews xii.14-17, both of which gain
by being taken imperatively.”” In the former Dr. Armitage
Robinson follows the A.V. and R.V. * Let fornication
be not even named among you. . . . For this ye know of
a surety that no. fornicator . . . hath any inheritance in
the kingdom of Christ.”” I cannot help thinking that, if
the Ephesians were capable of appreciating the rule laid
down, “ Let it not be even named among you,” they could
hardly need to be taught that a fornicator hath no inherit-
ance in Christ’s kingdom. This latter truth they know
already : it is the foundation upon which St. Paul builds
his special precept inver.3. That precept requires the im-
perative, while the indicative alone is suited to the principle
on which the precept rests. In the second passage the
R.V. has, ‘“ Follow after sanctification, lest there be any
fornicator or unclean person, as Esau, who for one mess of
meat sold his birthright. For ye know that, even when he
desired to inherit the blessing, he was rejected.” Here the
imperative would be just as unsuitable as in the former case.
Jews did not need to be taught the story of Esau, but simply
to be reminded of what they already knew. Similarly in
St. James I understand iore as indicative, ““All this ye
know : act upon your knowledge.”” Since it is through the
word we are begotten from above, let us receive it with
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meekness. H. argues that as the form oi8are is used for
the indicative in ver. 4, the form {s7e could not have been
used in the same sense by the same writer ; but we find the
two forms éore and e both used by St. James as impera-
tives of elug (i. 19, v. 12), and opdre, which is always impera-
tive in the other books of the N.T., is found only in the indi-
cative in St. James. The imperative form {sre seems never
to be found in biblical Greek, its place being usually taken
by yv@re. On the other hand, foTe is indicative in 3 Macc.
iii. 14 (Ptolemy’s letter).

IL 1, uy év wmpocwmorqpuyriacs Exere iy wioTiv Tod
Kuplov fuév tijs 86fns. I am glad to find that H. follows
Bengel in taking s 8¢fns in apposition with 7o Kupiov.
I think, however, that he is mistaken in regarding uy &yere
as interrogative, and in his explanation of v wloTw Tob
Kvpiov. The former he translates “ Can you really think
in your acts of partiality that you are holding the faith ?
I prefer to render it, “ Do not have your faith in personal
respects,” i.e. “ Do not you who call yourselves believers
in Christ disgrace your faith by exhibitions of partiality.”
H. thinks ““ this gives rather a tame sense, and gives no exact
gense to the phrase év mp. &yere.” On the other hand, my
objection to Hort’s rendering -is that it is simpler to take
&xere as an imperative, especially as it begins a new section
of the Epistle, and it is the manner of the writer to introduce
each new topic with a clear heading, usually in the form of
a precept,! and then to enforce it in a variety of ways. It
certainly cannot be said that, taken interrogatively, the
sentence gives an unmistakable meaning. On first reading,
it suggests that those addressed are not guilty of respect of
persons. And the following «yap, which, if we take é&yere
as imperative, gives a warning against respect of persons,
as involving worldly-mindedness and unrighteous judg-

1 Bee my Iniroduction, pp. coxxx., oclviii.
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ments, is hard to explain, if we take &yere as a question,
“Can it be that you are guilty of partiality ?”

Hort’s note on the following words mjv wioTiv o0 Kuplov
is “The two most obvious senses of the genitive here are
the subjective, the faith which our Lord Himself had, and
the objective, the faith in Him. . . . The latter is not sup-
ported by any clear parallels and gives a not relevant turn
to the sentence.”” * Even Mark xi. 22 is not so much ‘ have
faith in God’ as ‘ have faith from God.”” I cannot myself
feel this, and I think besides that the following passages
favour the objective force of the genitive, Acts iii. 16 73
wloTes Tob dvépartos avTol TobTov éoTépéwaer TO Bvoua adTod,
Rom. iii. 22 Sikatootvn Oeod dia mioTews 'Ingoit Xpiorod,
Apoc. ii. 13 odk gpvijow Ty mioTw pov. It seems to me
that this view is confirmed by the frequent use of the pre-
positions eis, év, émi, in place of the genitive, and by the
array of texts which speak of faith as belonging to man,
such as «“ Great is thy faith,” « Thy faith hath made thee
whole,” <« Q ye of little faith,” « All things are possible to
him that believeth,” “If ye have faith as a grain of
mustard seed.”

IL. 5, 6 Oeos éfenéfato Tois wrayods T¢ KéoTue Thovalovs
év migre.. Hort’s note is, ‘“ The meaning is not ‘ abounding
in faith,” which would weaken the force of miovalovs in
this connexion, but rich in virtue of faith.””” The nearest
approach to this phrase in the N.T. occurs in Ephesians ii. 4
& Oeds mhodoios dy & Nder Sid THY TONAW dydmny avTov

. kal dvras fuds vekpods Tols mapamrduacty cvvelworoi-
noev 7@ Xpiot, to which no reference is made by H.
It is evident that “rich or abounding in mercy ” is the true
sense here, just as in 1 Timothy vi. 17, 18 the true sense is
‘ Charge the rich not to put their trust in uncertain riches,
but in God, who has enabled us to be rich (abounding) in
good works.” Tt is the dative of the sphere, not of the
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cause. Compare Hermas, Sim. ii. 4 6 wévns mrovaios év 74
évtebfer, ral SUvauw peydAqy &xel 1 &vrevEis alTod mapa
16 Ocp.

I1. 6, éxxovaw Vuds eis xpiriipia. Hort’s note is ““the
word «perrjpia may mean ‘ suits,” but better, as sometimes,
‘courts of justice,” though we should have expected ém:
rather than e/s.” For examples of xpirsipia in this sense
compare Plato, Legg. vi. 767 B 8o &) Tdv Aowmdy éorw
kperijpua (the one for private, the other for public actions),
where Stallbaum quotes Polyb. ix. 33 rowov éx mdvrev
Tov EX\jvov kabloas kperipiov. For eis see Plato, Phaedo
273B els duractiipov dyeabar, Gorg. 521 C, ete.

II. 8 e pévror vépov Terelre Bacihixov . .. xalids
moieire. H.allows that uévroc generally keeps its ordinary
meaning ‘‘ however ” in the N.T., but thinks that, here and
in Jude 8, it may mean “indeed.” The words of St. Jude
are duoiws uévror xai odroi gdpra uiaivoveiw , where odrou
refers to the heretics who follow the example of the men of
Sodom and the fallen angels, though they know full well
how these were punished. ‘ However > seems to give the
required sense both here and in St. James, where the context
is “ You ill-treat the poor whom God has chosen to be in-
heritors of his kingdom, and you pay court to the rich who
oppress you and drag you before the tribunals.”” This
respect for the rich may, however, proceed from a good mo-
tive. If you are filled with the spirit of love, ready to for-
give injuries, and win your persecutors over to a better mind,
it is well ; but if you act thus from no better motive than
respect of persons, it is sin. H. criticises this explanation
in the following terms: “ An intelligible adversativeness
is obtained by supposing St. James to be replying to an
imagined plea of the Jewish Christians that they were show-
ing their love to their neighbours by their civility to the
man with gold rings. It is hardly credible, however, that
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80 absurd a plea, of which there is not the least hint in the
text, should be contemplated by St. James.”” At any rate
forgiveness of injuries was not only contemplated, but com-
manded, by our Lord in the Sermon on the Mount (Matt.
v. 44), and such a conflict of laws might well raise doubts in
the minds of Jewish converts, which St. James may have
felt it incumbent upon him to clear up.

IL. 18, aAX’ épei Tes 3V wioTw Exers kayw Epya Exyw detkov
pot Ty wioTww oov ywpls TAV épywy, kayd goi Selfw ék TdV
épyov pov Ty wiotww. Hort may well call this an
extremely difficult verse. The preceding verses had shown
that the same principle held good in a profession of faith
as in a profession of philanthropy: without corresponding
actions, a mere profession is worthless. Even supposing
there could be real faith apart from its works, how is
it to prove its reality if it is not attended by works ?
Whereas one who has good works thereby shows that
he has faith also. Again, what is it you believe ? and
what is the effect of that belief ? You believe that there
is one God. The devils believe the same, and the effect of
their belief is simply to produce terror. On the other hand
(here I understand James himself to intervene), take the
case of Abraham as a type of the faith which justifies. You
will always find it co-operating with his works.

I have said nothing as to the phrase dAL’ épel 75, which
is commonly used to introduce an interruption by an ob-
jector, as in 1 Corinthians xv. 35 &AMN épel 7i5, wis
éyelpovras of vexpol; in my note I have endeavoured to
show that the same phrase might be used to introduce an
interruption by a supporter, such as ‘“Nay! a man shall
say (may go so far as to say).” I have, however, not yet
succeeded in finding an exact parallel for such a use of the
phrase. H., who understands the words &AM épel Tis to
be spoken by an objector to St. James’ doctrine of works,
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gives the following paraphrase, ““ Thou, James, hast thou
faith, that thing which thou slightest in me ? I for my
part, as well as thou, have works ; I do not allow that I have
no works, I have works of the law in addition to my faith :
can you conversely say that you have faith in addition to
your works ¢’ St. James then ‘“ begins his reply with the
words detkév po:, attacking the notion that faith and
works are two separate things.”” My objection to this way
of taking the passage is that the Greek is too much cut up
into snippets (3V wicTw Eyeis; kdyd épya Eyw. Seiéy por Ty
wiaTv cov Ywpis Tdv &pywv x.7.\.), that it is very harsh
to take ov mioTi éyeis as a question, and that too much
is understood in the English. The first two clauses, as read
by H., make two distinct and opposed sentences. As I
read them they make only one sentence, preparing the way
for the imperative which follows. I do not think that xayd
can mean more than “ and 1. To express ‘I for my part ”
we should require éyd 8¢ in answer to ov wév. I understand
eifov to be spoken by the 7. of ver. 18, whereas H. thinks
that James here breaks in.

IIL. 3 dnov 10 cdua adTdy werdyouev. ‘perdyw, as com-
monly used, means ‘to transfer.’ Apparently here simply
in the sense of leading (?) not from one place to another, but
from one direction to another, though it is not satisfactory
to have no clear authority forit.”” H. Compare Luc., Dial.
Deor. xx. 8 olk 0i8 §mws dv Tis amo Tis érépas Oeds émwl Ty
érépav petarydyor v v, Stob. Floril. p. 280 (ascribed
to Aristippus) kpatel 78oviis 0dx 6 dmexdmevas, AN 6 xpd-
pevos uév, wy wpoekdepouevos O, domwep Kal vews kai immwov
oly 6 pf) xpOueEvos, GAN 0 peTdywy 8mos Bovhera.

Uses of aireiv and aireiofar.

IV. 2, 3. odx éyere Sua 70 un altelobai Vuas' aiteite xal
ot AaufBdvere 81671 kards alteiale, Wa év Taic jloviis Dudv
Samamjonre. ‘It is remarkable that the middle is used
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here and in the next line, but the active between (them).
alréw is properly to ask a person ; what is asked for being
often added in a second accusative : it is, as it were, ‘to
petition.” airoiua: is properly to ask for a thing; the
person asked is sometimes also inserted, but rarely.” H.

It is to be noted (1) that in this passage the verb, in both
voices, is used absolutely, so as to preclude the application
of the test, that the meaning is determined by the nature
of the following object; (2) that the rule is contradicted
by the statement, which follows shortly afterwards, that the
accusative of the thing, not of the person, is to be supplied
after the middle, as well as after the active, as shown in the
translation “ Ye have not (what things ye desire) because
ye ask not (for them) : ye ask (for them) amiss that ye may
spend them, etc.” ; (3) that (according to H.) it is impossible
to explain the contradiction between u1 aiteiofas and aireite
in vers. 2 and 3, by difference of active and middle. ** St.
James could never mean to say that they did aireiv, though
they did not aireicfa:r ” : and yet we are told just before
that the words have different meanings, that (al7elv means
properly to ask a person, and aireigfac properly to ask
for a thing.

It seems to me that the distinction here laid down is not
in accordance either with the usage of the N.T., as shown in
Luke i. 63 aitrjoas mvaxidioy, Acts iii. 2 aitelv énenuoaivyy,
xvi. 29 aitijoas Ppd7a, or of profane Greek : wuiadiv, Adyov,
xdpwv follow aiteiv in Plato. It is contrary to the teach-
ing of the Greek grammarians quoted in Stephanus and
in Sturz, Lex. Xen. s.v. where Favorinus is cited for the
dictum airodpas TO peta maparMicews aitd xai ixerebw,
as well as the scholiast on Aristoph., Plutus 1. 156 (airobow
ovk dpydpov of xpnaToi) to the same effect: alroduar 75 -
aiw&(wﬁ alTd Ydomwep woid xai wosodpat, AW 8TL TO uév alr®
TO amAds {nTd, 1o 8¢ alrobpas 1o ued ikesias. Besides
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these, Sturz quotes Ammonius and Thomas Magister for
another distinction (asking for a loan, as opposed to
asking for a gift) which, though not applicable to our
present purpose, is yet borne witness to by the practice of
the best authors, 70 uév alrd éml Tod dmaf T¢ AaBelv kai u3y
amododvar 7o & alrobuas éml Tod ypricacbas els dméboawv. CI.
Thuc. vi. 46 7d Te é§ adrijs 'Eyéorys éxmropata kal xpvod xal
dpyvpd EvANéEavTes, xal Ta éx TOY éyyds moréwy altnoduevor,
and Lysias 154, 24. This meaning is of narrow scope as
compared with the others, but is often found in business
documents, as in the Greek papyri.! Sturz gives a long list
of passages in which aitotuas is used in prayers to the gods
or in earnest entreaty to men. And this distinction is not
a mere matter of usage, but flows naturally from the sub-
jective and intensive or dynamic force of the middle, as
seen in aip® and aipoduat, ppdfw and Ppdalouar, moreiv and
Trotelofas, i8¢iv and i8écfar (cf. the grammars of Winer,
p. 319 foll.; Krueger, § 52, 8, 10; Donaldson, pp. 432-
453; and Viteau’s Essay, Sur la Syntax des Voiz, in the
Rev. de Philologie for Jan. 1894, pp. 1-41). This special

1 Blass, who admits this comparatively unimportant distinction, gives
& very unsatisfactory account of the wider distinctions noticed in Stephanus
and Sturz, and even says (Gr. of N.T., p. 186) that a son’s request from his
father or a man’s petition from God is usually expressed by alrd. I
quote one or two examples from Aristophanes on the other side, Ranae,
1128, 7 ‘Epuf x0bvie warpy’ émomredwy xpdry, owrip vyevod pot'clupaxos 7'

alrovuéry ; Vesp., 666. 6 lxerebovory 6 Smoxbwroutes, Thy [pwwiy olkrpoyooivres:
olkrepéy p' & watép, adrobua ', €l kalrds wdwobd’ dpeihov. Of course exceptions
may be found. The special middle sense is a refinement upon the old
active, in which it was originally included, as peraréurw, “ to send after,”
is often used by Thuec. in the sense of ueramwéumouar, * to send for.” In
the verse of St. James, which we are considering, as well as in i. 8, 6,
wo find airelv, a8 weoll as alreicfas, used of prayer to God, and in Matthew
vii. 11 we have wéoy p@\hov 6 warhp duwv & év Tols olpavois duaet dyada Tols
alroboww alrév; The shorter and simpler form is used, where there is no
danger of mistake. Another strange perversity of Blass is that, while
allowing ¢ the N. T. writers to be perfectly capable of preserving the dis-
tinction between the active and middle,’” he still considers that these dis-
tinctions are arbitrarily set aside by S8t. James in iv. 2, 3. Compare
Moulton in his Prolegomena to N.T. Greek, p. 190.
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force of the middle airoiua:r is excellently shown in
the pathetic appeal of the Plataeans to the Spartans
Thue. iii. 59. 2 foll.) Juels, ds mwpémwov Huiv xkal s 9 xpela

, 3 7/ 0 e n 0 \Y AY € 4 l AY
'n'poafyel,, alTovuela vuas, €0VS TOUS O[LOB(I)[LLOUC KaiL Koilvovg

v ExMjvor émiBowuevos, . . . kal émikalovueba Tols xex-

undras ui) yevéabar vmo OnBaiots, undé Tois éybiotois piltaTor
dvres mapadodivar . . . émiokimropév Te un IMhaTaiis Svres

~ ~ ¢ N M
. . . ék 1w Duetépwy yepdy kal Ths Duetépas TioTews, (kéTai

dvres, & Aaxedaiuovior, mapadobfivar : and again in the like

appeal of the Spartan envoys to Athens, when they were
in similar straits after the disaster of Sphacteria (Thue.
iv. 18) yvdTe 8¢ kal és Tas fueTépas viv guudopds dmddvres
olrwves dflopa péyiarov 7oy ‘EAMjvwr Exovres firopev Tap’
Duds, mpéTepov adrol KupuwTepol vouifovres elvar Sodvas éd’ &
viv aguyuévor vpuas airoiuefal Contrast this use of the
middle with that of the active in i. 27 airelv OnBalovs
xprpara, Vviii. 44, 85, aireiy diras i. 140, alTelv avaipeoiy TdV
vexpdv Vil. 72.

We now proceed to consider how this characteristic force
of the middle voice tends to explain the contrast between
aitodpar and airéd in James iv. and similar passages. As
opposed to the middle, the active suggests outward action
as opposed to inward feeling. Thus airé means prayer of
the lips, as contrasted with prayer of the heart. The
meaning, then, of the sentence will be ‘ You have not,
because you do not pray with the heart. You pray with the
lips, and receive no answer, because your heart’s prayer
(however correct your words may be) is not prayer for what

1 So far as there is any truth in the view that the middle alroduai goes
with the acousative of the object, this is to be explained by the fact that
earnest entreaty is aroused rather by the thought of the object deaired
than of the person from whom it is sought ; but, as we see from the appeal
of the Plataeans, the feeling for or against persons may greatly intensify
the longing for the object.
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God wills, but for worldly and carnal objects which He has
forbidden.”

Other passages in which ait® and airodua: are contrasted
are Mark vi. 22-25, where Herod’s thoughtless promise to
the daughter of Herodias is expressed in the words aiTnoov
pe d édv Géngs, and again with an oath & éav ue aitrions ddow
goi. €ws nuicovs Ths [Paogirelas pov. The determina-
‘tion of Salome to make the most of the opportunity is shown
by her going out at once to consult her mother (ver.24, 7
aimjowuai), and returning with her mind fully made up to
demand John’s head in a charger (ver. 25, kai elcerfoica
€08 pera amovdis wpos Tov Bacikéa BTriocaTo). In Matthew’s
shorter account there is no contrast, the word for ask
(almionrai) only oceurring once. Similarly the ignorant re-
quest of the other Salome for her sons_ (in Matt. xx. 20-22),
is introduced by the words mpockivovsa kal aitolod T
mrap’ adTod, while the true meaning of her request is intro-
duced by the words oidk oidate Tl aiteiofe, and there is
the same change in Mark x. 35 foll., where the verbal re-
quest is marked by aireire, and our Lord’s interpretation
(ver. 38) by aireigbai. So in John xvi. we have the contrast
between the prayers of the disciples before the outpouring
of the Spirit; ver. 24 pmjcare oldév év T¢ dvépari pov,
and the prayers which should follow the outpouring, ver. 26
év éxetvy TH nuépa év TG dvopari pov aiticeafe. Compare
also 1 John v. 14 foll. adry éotiv 5 mappnaia #v éxouev mpos
alrév, 8¢ édv T altopela kara 76 Oéanua adrol, drover
Nudv, xai éav oldauey STi droder fudv & éav aitouela, oidauey
37e Exouev Ta aimTjuata & vmicawev am’ avrol, where the
general sense seems to be “if we pray in spirit and in
truth according to His will, we know that we have the
objects of our petitions.”

This distinction between the active and middle of airéw
is eonfirmed by glancing at Redpath’s Concordance of the
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0.T. The word does not occur at all in Genesis. In
Exodus the active is found four times, always in reference
to the Israelites asking for jewels from their Egyptian
neighbours. In Deuteronomy the middle alone occurs, once
of prayer to God (xviii. 18), once of God’s demands upon
Israel (x. 12) i Kipios alteirar wapd gov, AN’ 4 ¢ofBeiabas
Kipov. In Joshua the middle is used several times of re-
‘quests for land, water, etc.: the active never. In Judges
we find the active in similar ‘petitions, except in the case
of Gideon, who begged the people to give him gold ear-
rings out of their spoils, to devote to God (viii. 24). In
1 Samuel the middle is always used of the prayers of
Hannah, but the prayer for a king is sometimes referred
to in the active, sometimes in the middle. In 2 Samuel
xii. 10 the active is used of David calling for bread ;
in 1 Kings ii. 10, 20, 22 the middle is used of the
petitions of Adonijah and Bathsheba to Solomon. In 1
Kings iii. 5, 10, 11, 13 the middle is used regularly of
Solomon’s prayer for wisdom ; in x. 23 of the Queen of
Sheba. In Job vi.!22 we have Job’s scornful answer to
Eliphaz, uj7e dpds frpea; “ did I make a request to you,”
and immediately afterwards the middle is used, o0 map’
Ypudv loydy altodpar, it is not from you that I look for
help.” A similar contrast appears in Isaiah vii. 11, 12
altnoar geavrd onueiov mapa Kvplov . . . kal elmev Axal, o
pn altiow ovdé w1 mepdow Kipeov, < Pray for a sign from
the Lord” ... “I will not make any request, or tempt
the Lord.”
JosepH B. MaYoOR.



