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THE APOSTLE PAUL'S HYMN OF LOVE (1 COR.
XII1) AND ITS RELIGIOUS-HISTORICAL SIG-
NIFICANCE:!

THE note of the great hymn of praise on love in the 13th
chapter of 1 Corinthians is already struck # by the Apostle
a few chapters before (viii. 1) but is immediately abandoned
again for the moment. After some expositions of another
sort, he comes, in chapter xii., to the gifts (yapiouara),
regarding which the morally still immature community of
Corinth required detailed instruction both theoretically and
practically. God distributes the gifts as it pleases Him ;
they are therefore not to be obtained by effort of will.?  Fur-
ther, the gifts all have the same purpose, to build up the
community as a whole, therefore all are equally necessary ;
and to give the preference to one gift and disparage the others
is objectionable. As we learn in chapter xiv., the Corinthians
preferred before all the gift of speaking with tongues ; they
all wished, if possible, to speak with tongues ; whereas this
very gift, in the judgment of the Apostle, is to be regarded,
congidering its results, as the humblest. Between the
instruction on this special point and the general explana-
tion of the nature and purpose of the gifts, Paul has inserted
the song of praise to love, which interrupts the didactic ekpo-
sition both through its subject and its style.

1 [In the process of translation a few notes have been added for the
sake of precision and clearness. These are enclosed within square
parentheses. The sections also are dus to the translator.]

8 ) yvioas puoiol, 1) 8¢ dydry olxoBouel . . . el 58 Tis dyard Tov Beby, obros
Eyvworar 0% adroll.

3 [Man kann site daher nicht erzwingen.]
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386 THE APOSTLE PAUL'S HYMN OF LOVE

I. Tae TransiTiON TO THE HYMN.

The manner in which the hymn is introduced presents
some difficulties. After the Apostle had concluded his
general remarks with the lively questions : ““ Are all apostles ?
are all prophets ? are all teachers ? are all powers (workers
of miracles) ¢ have all the gifts of healing ? do all speak
with tongues ? do all interpret (the words of those who
speak with tongues) ? ”’ he continues : ‘‘ Strive rather after
those gifts which are the higher [better], and yet show I unto
you in surpassing wise a way.” What is to be understood
by the “ higher [better] gifts ” ? Further, in how far could
the Apostle describe the contents of the hymn which now
follows as a “way ’ ¢ Finally, must we not with Luther
and others refer the words *in surpassing wise ”’ as an
adjectival qualification to ‘“‘ way’ (a more excellent way)
instead of connecting them with the verb ?

The first question can be decided with certainty. The
‘ higher [betiter] gifts ”’ can only be those which in another
place ! are described as the *‘ fruit” of the spirit, love,
peace, kindness; and other Christian virtues. In calling
them here “gifts ’ (yaplopara) he intentionally writes
paradoxically ; for those virtues are not “ gifts ’ in the
narrower sense, since, as they are in themselves actually
the expression of the Christian character, they may and must
be acquired by every Christian. The * gifts ’ in the nar-
rower sense, however, really are * extra gifts ’; being such
they may be regarded as exaltations of the Christian condi-
tion ; but nevertheless love, joy, peace, etc., remain the truly
highest gifts because they are absolutely necessary, because
it is only in them that the Christian character finds its ex-
pression, and because the eternal destiny depends on them
alone. Over against the mania of religious enjoyment and

1 Gal. v. 22 : “ But the fruit of the spirit is love, joy, peace, longiuﬁering,
kindness, goodness, faithfulness, meekness, sslf-control.”’
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the unholy eagerness which characterised the Corinthians,
who attached themselves to the ¢ gifts,”” the Apostle sets
the simple and necessary as the greater or rather as the
better thing.

The commentators almost all expldin the words < the higher
gifts >’ differently.! They hold that the Apostle here exhorts
those addressed to prefer amongst the gifts in the narrower
sense those which serve most to edify, as, for example,
prophecy, or power of teaching or knowledge, instead of
speaking with tongues. But ‘ the higher gifts ’ are ob-
viously opposed not only to the two last-named (speaking
with tongues and interpretation), but also to all those which
are mentioned in verses 29 and 30 and therefore also those
in verses 4 to 11. Every restriction here is purely arbitrary.
And it would also be not indeed wholly inadmissible, but at
least scarcely comprehensible, if the Apostle, who shortly
before had written that God distributes the gifts to all as He
finds good (v. 11) should now give the exhortation *‘ Strive
after ({nhodre) these gifts.”

Moreover the reading ueilova is not at all assured, least
of all by xiv. 5, and xiii. 13; for in both these places gifts
of the same category are compared with one another. It
appears to me probable that «peirTova was the original
reading which has been supplanted by ueilova (xiv. 5, xiii.
13).2 This reading makes it perfectly clear that Paul is now
considering an entirely different category of gifts—namely
virtues which he does not otherwise call gifts.

1 [This paragraph and the two which follow are one single footnote in
the German.]

% kpelrrora is found in DEFGKL al longe plu, d, e, f, vg. (exeepto am.)
cop."d-, arm., Tertull.,' Origen, Ambros., Ambrosiast., Chrysostom (o«
elme T4 pelfova dAN& Ta kpeirrova) and other Fathers.  puelfove is attested
by RABC am., aeth"®. Hieron. and certain Fathers, amongst whom,
however, Origen oan scarcely be counted as his ueifora appears to be de-
rived from pelpwv by contamination with xiv. 5. It is possible that
Origen himself was doubtful
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In any case peifova is an almost exclusively Alexandrian
reading.! Godet and Meyer have declared for kpeirTova ; the
greater majority of commentators prefer ueifova. Heinrici
designates the latter as the more'difficult reading and follows
it for this reason ; it is less to the point, not more difficult. .

Which are the higher or better gifts, it was not necessary
for the Apostle to state expressly to the Corinthians ; for,
though all the gifts which he had named in chapter xii. did
not belong to these, yet every heart must feel and know
what he had in mind. Therefore what follows is connected
by “and yet” (xai éri) =“and in superabundance.” 2
He does not say, however, that he will now name the better
gifts to his readers, but that he will show them ““ the way ”
which leads to them.* This way into which he wishes to
guide the zeal of the Corinthians is love. Therefore ““ the
way "’ is here to be taken quite literally, and not (as one
might think of doing) to be understood as ‘ instruction.”
Love gives rise to a whole series of negative and positive
virtues ; and these are—so we must now say specifically—
the * better gifts ’ which the Apostle had in his mind
chapter xii. 31 ; and love, since it is their root, is the means,
therefore also the way, to attain to them.?

1 [“ kpelrrova is Western and Syrian ” : Findlay in Ezpositor’s Greek
Testament. ]

3 The reflections which Klostermann has based on the very meagrely
attested reading ewrt (eirer), I shall pursue no farther.

® Those commentators who understand the xapiouara «xpelrrova
(uelfora) as the higher gifts amongst those treated of in chap. xii,, must
take xal éri . . . dewowiw adversatively; but then it would at least
have to be éri 8. Thus the contrast to the gifts does not begin only
in verse 315, but already in verse 3la. The exegetes have allowed them-
selves to be led astray by the explanation of verse 3la in xiv. 1 ({nhodre
8 74 wveuparwed, pdMov 8 Wa mwpogyreinre), 88 if by these words the
exhortation : {nhofire 74 xaplopara 78 pelfova were simply resumed.
But these words are preceded by the exhortation : dudkere iy dydwyw.
In this the contents of chap. xiii. and also of xii. 31 are comprehended.

4 Tt is striking that 436v has no article (all manuscripts agree in this).

Probably Bengel is right : the Apostle wishes to stimulate the attention
of the Corinthians. Yet examples of the omission of the article through



AND ITS RELIGIOUS-HISTORICAL SIGNIFICANCE 389

As to the reference of xaf’ UmepBoryr 1 cannot come to
any quite definite opinion. This Pauline phrase is in Romans
vii. 13 connected with the adjective (. 9. duapTwids), but in
2 Corinthians i. 8, iv. 17, Galatiansi. 13, with the verb.
Without doubt the latter reference is, from the point of
view of style, the more natural,! especially as the want of
the article with 6865 is doubly felt if kad® dmrepBorsjy belongs
to this word. In respect of meaning, though not of style,
the connexion 63ov kaf’® imepBoriv makes very good sense
(““a way, high above all,” *“ a sublime way ”’). But if we
refer kaf’ swepBorijy to the verb, then more than one trans-
lation seems possible.

(1) We can connect the expression closely with ére, so
that it is simply to be understood pleonastically, ‘in
superabundance,” 2 but this ‘‘ superabundance” beside
&r, appears really superabundant > ; moreover, this transla-
tion can scarcely be supported by parallel cases.

(2) We can, with Billroth, paraphrase ‘“ in a way that is
excellent because sure to be successful ”’ ; but if we do this
the emphasis would be transferred from the way to the
recommendation of the way, which the Apostle can scarcely
have wished. '

(3) Finally, we can assume that Paul with this expression
heralds the enchanting hymnic form of his description of the
way. The last interpretation, which assumes, it is true,
an unnecessary anticipatory reflection on the part of the
Apostle, must in my opinion be adopted, if one does not
refer ka® vmwepBoriy to the substantive : ¢ covet rather the
carclessness are not lacking. We can see a certain incorrectness in the
fact that Paul, in making the exhortation ¢yhofire 7& xaplouara a4
kpelrTova, had probably also love in mind, but now designates it as
the way in which to win these better gifts. But of love in the sense of
the Apostle it may be said both that it is * the greatest ” of all and that
it is the way to all the others.

1 But the arrangement of the words is less favourable to it.
* Thus Ewald and also Grotius.
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better gifts, and yet I show! you a way in lofty speech.”

Since none of these interpretations is quite satisfactory, it
appears to me that the connexion with “way ” is after
all the most probable, especially as the oldest commentator
of our chapter, Clemens Alexandrinus,? has v a6’ vmep-
Boryy 0ddv.

II. . Tee TeXT OF THE HYMN.

Now follows the hymn of love. It is not my intention
to add a new interpretation to the many complete ones
already in existence.> But both withregard to the critical
examination of the text and with regard to the subject
matter there still remain many uncertainties. It is with
these that I shall deal. The 13th chapter of 1st Corinthians
is rightly regarded as the highest, because the most impres-
sive literary performance of the Apostle in form and matter.
It is therefore here, if anywhere, the duty of the exegete
to bring text and understanding to the most complete
certainty. The task of grasping the religious-historical
significance of the hymn has hardly been approached. The
final remarks will be devoted to that task.

{phodre T xaplopata T kpelrrova xai &re xkal mepBoliy 68dv Duiv
Selxvupt

1. If I speak with the tongues 1. 'Edv rais yAdooas rév dvbpi-
of men and of angels, mov Aald kai TGV dyyélwy,

1 Notios the lively anticipation expressed by the present tense.

2 Quis dives salv. 38. .

8 The most complete and the best which I know, is that of Joh. Weisz
(Kommentar z. 1 Korintherbrief, 1910); but his proposal to change the
place of our chapter and connect it with chapter viii. seems to be insuf-
ficiently justified, and has also the beginning of the hymn (speaking with
tongues) against it. That Paul had already finished the hymn when
he wrote his letter, might be inferred from the loose or, as it may rather
be called, difficult connexion in which it stands to chaps. xi. and xii;
but the delicate pedagogical references to the addresses in the beginning
and the middle of the hymn make this supposition improbable.

¢ [This stands without a German translation, apparently to mark that
it is not part of the Hymn, but only the transition to it.]
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But have not love,!
I am become * a booming

ayam;v 8¢ pm (xw,
yéyova xahxos fxdv 3 kip-

brass or a clanging cymbal. Borov dXard{ov.

2, And if I have power of pro- 2. kal &y Ko mwpopyrelay  kai
phecy * and kunow all €36 7d pvoripie wdvra xal
secrets and all know- waoav TV Yroow,
ledge, ¢

and if I have all faith, so kdy o wacay Ty wiotw
that I move mountains, bare Spy pebiordvar,

but have not love, dydmyy 8¢ pi) o,

I am nothing,. ovfév el

3. And if I give away piece- . kv Yoplow wdvra T tmwdp-

meal all that I have, XovTd pov,
and if I sacrifice my body, kai édv Tapadd 70 odpd pov,
so that I may glory fon {va xavyfnowpat,
good grounds]
but have not love, dydmp 8¢ py &,
I profit nothing, obdev peroTparr
4. Loveislongsuffering, fullof 4.7 a‘ya.-n-q ;Laxpoﬁup.a, XpHo-
kindness is love, love Telerar 9) dydmy, ob {nAol
envieth not, ] "'")""’“7)
makes no display, is not ob wepmepeverat, od puaiovrat,
puffed up, 5. does not b. oix doxmpuover,
masquerade,
seeketh not her own, is not of (et ra éavris,® ob wapof-
easily provoked, does not vverat, ob Aoyi{erar 10 kardy,
bear malice,

8. rejoicethnot in injustice,but 6. ob xalpe éri vj ddixig, avr-
rejoiceth in truth. xaiper 8¢ 77} dAnbeiq.

7. covereth all things, believeth 7. 1ra.v-ra. o-reya. TdvTa WLOT(‘UGL,
all things, hopeth all wdvra E\mile, wévra Vropéve.
things, endureth all
things.

! [The translation attempts to reproduce Dr. Harnack’s German version
very closely, and does not pretend to be a direct rendering of the original
Greek text.]

* [The word ** become * is here added, though not given in Dr. Harnack’s
translation. The omission is probably due to & slip, for he speaks later
of yéyova a8 treffend gewdhlt in place of elut.]

3 [Literally  have prophesying,” which gives a clear mesning in German,
weissagung habe, but not in English.]

¢ [In the commentary Dr. Harnack prefers to understand ¥xw rather
than 33 before xdoar Thr 'vaa'w ]

% 76 uh davrfs.

¢ [The meaning of oréye: remains uncertain: see commentary ]



392
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11,

12,

13.

the love for one’s neighbour, there can be no doubt.

THE APOSTLE PAUL’S HYMN OF LOVE

Charity never ceaseth——

whether there be prophecies,
they shall be done away,

whether there be tongues,
they shall cease,

whether there shall be know-
ledge,* it shall be done
away ;

.. For piece-work is our know-

ing, and piece-womnk is our
prophesying ;

But when the perfect comes,
the piece-work will be
done away ;

When I was a child, I spoke
as a child, pondered as a
child, thought as & child,

when I became a man, I put
aside what is of the child.

For now wesee by means of a
glass, in a riddle,

but then from face to face;

Now I know piecemeal,
but then I shall perceive ?
a8 I also am perceived.

Now remaineth faith, hope,
love—these three,

but the greatest among
them is love.

8.

10.

11.

12.

13.

17 dydmn oddéwore dxmimrer—

elre 8¢ mpopyrelar, KaTap-
ynbrioovrar,

eire YAdoow, mavoovral,

elre yrdoes, katapynbicovrar

. & pépovs ydp ywdokower xai

éx pépovs mwpopyreoper

&rav 8( Dby 76 Téherov, 7o €k
pépovs xafap‘y'q@‘qvera:.

Gre 'q/,u)v v'qmoc, c)\a)\ovv os
yimios, c¢povovv &s vijmios,
c)\oyl.Cop.‘qv os v-qm.os

dre -ye'yova. dvip, kaipynKa T4
Tob vymiov.

ﬂ)\evrop.ev ‘yap dprt 8 éodm-
| TPOY & a.z.w.-yp.aﬂ,

Tére 8¢ mpbowmov mwpbs wpéo-
wmov'

ap-rL wdokw €k pépovs.

TéTE gz érvyvdoopar kabos Kal
ireyvaotny

A’ z

vovi 8¢ p.eve:. mo‘ns‘, amls,
dydmy, vd Tpla Tabra’

petlwv 8eTovrov ) dyamy

III. Tme First Parr oF THE Hymw, 1—3.
That love, at least in the two first parts of the hymn, is

Itisa

question whether the conception of it is not widened in the
third part.?

V. 1. “ Supposing the case that I be one who speaks with
tongues,” etc.—édv is to be so understood in the two following

1 [In the German the plural is used : perhaps * sciences,” or * ways of
knowing.””]
% [BErkenne, 1 recognise, apprehend, take cognisance of.]
8 Compare Joh. Weisz, ibid. p. 312
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verses also 1; whether this case can really be is of no con-
sequence. The Apostle begins with the glossolalia
because the Corinthians attached so much importance to
that power. The ‘‘ tongues of angels ’ may be taken as
an abstract idea (Heinrici) which is probably used not en-
tirely without irony ; but it is more probable that Paul
believed just as seriously in an angelic language as the Jews,
or as the Pagans did in a language of the gods. The com-
parisons which depict the sounds of glossolalia show how
we are to represent to ourselves the form which it took,
not as a low-voiced stammering but as shouting, sometimes
dully resounding, sometimes piercing and shrill. Unsur-
passable is the contrast between the solemn commencement
and the conclusion of the verse: on the one hand the
tongues of men and of angels, on the other hand boom-
ing brass and clanging cymbal !

V. 2 is an intensification of verse 1. The verse contains
in its protasis two clauses 2 and the stress is laid on the
mavra. “‘Supposing that I had the gift of prophecy and
knew all secrets and (had?®) all knowledge, and supposing I
had all faith,” etc. But, although the sentence is formed
of two clauses, it does not therefore follow that the Apostle
places prophecy in the same category as the knowledge of
mysteries (i.e. the knowledge of the secrets of salvation)
and the Gnosis, or that he derives the two latter from the
former : it is only as opposed to faith that they belong to-

1 The differences of the manuscripts with regard to «al édv, xal & and
x4y I pass over as unimportant, 8. B. Weisz, Texte u. Unters., xiv. 3, 8. 621.
Some manuscripts have found it necessary to replace the tellingly-chosen
perfect tense yéyova by elu, an old copyist’s error, then changed it to év elu:,
and that has become “ unum’ or “in unum.” Likewise # (velut) has
been inserted before yahxds.

2 ¢4y sppears twice, not thrice.

8 It is not absolutely necessary to refer eldw to wdcav Ty yvdow also;
&w can keep its importance, and influence y»wow, especially as it is imme-
diately repeated.
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gether. It is worthy of notice that the Apostle differentiates
between the gnosis and the knowledge of secrets or mysteries.
The cause of this can only be that gnosis is more compre-
hensive. The knowledge of mysteries comprehends the
understanding of certain problems, namely, the problems
of salvation, but the gnosis comprehends the entire field of
knowledge in the three realms of being sub specie dei. The
highest faith is proved by being able to accomplish not
merely miracles but the greatest miracles. The one which
the Apostle names is the ensample of the greatest miracles ;
it is drawn from the very source from which Matthew xvii.
20, xxi. 21, and Mark xi. 23 drew it, namely the evange-
lical tradition.! Unsurpassable is again the contrast with
the last sentence—*“1 am nothing.” It could not be “I
have nothing *’; for such a man has the most extraordinary
possessions ; but in the midst of this wealth of knowledge
he himself is nothing, thus poorer than poor.2

V. 3. The last intensification : even the highest works of
love, done without love, are profitless for him who does
them. The apodosis (0d8év @¢eroduar) puts it beyond
doubt that here deeds must be meant, by which it was
hoped to attain salvation ; for only thus can * profit ’ be
understood. The first clause of the protasis forthwith
proves this ; for it is in accordance with the popular (late
Jewish) view, which Paul shares,® that alms, especially
when one sacrifices the whole property,serve to win salvation.

1°0py pebiordvery (not pefwordvar) is read by Westcott and Hort

with ACKL and perhaps rightly ; B. Weisz, ibid. p. 33, prefers to keep
to the regular form.

. 3 Besides ot8év, odér is to be found in the MSS. That dperoduar
instead of eluf is found in A would not be worth noticing, if it were not
given also by ‘Ambrosius and others. But in any case it must be regarded
a3 due to influence from the following verse.

3 Instead of the perfectly attested ywulsw, Clemens Alex. has once
Pddag. 1L i. B) 5uads. This has arisen from the passage in Matt. xix,
21 : Umaye wdhpody oo Ta dwdpxovra xal Sos wrwxois (Luoc.: d&uddos),
which must be compared generally.
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But what is the second clause : édv mapadd 70 gdud uov
Wva ravlijoouas or iva kavyijowpar? All the German exe-
getes have decided for the first reading, indeed many of
them scarcely notice the second reading, they are so sure
of the matter; and nearly all the text-critics (with B.
Weisz and v.Soden) areon their side ; but besides Westcott-
Hort, Lachmann is for xavyjowuar® The question cannot
be decided by textual criticism alone. The tradition gives
the following picture :

Kavbjowuar DEFG—but these four Codd. present in the
letters one text—L and a large number of minuscule MSS.,
Aphra., Method., Basil, Euthal., Cyrill., Maxim., further Ter-
tull., Cyprian, Pseudocypr. de rebapt., Ambrosiaster, Greek
and Latin Codd. which Hieronymus knew,? Augustine, the
Latin Codd. d e f g m vulg., further syr. utr., Copt. MSS. [ %],
armen., aethiop. MSS. [?], goth.

Kavbrowpa: CK and many others, Ephraem { %], Chrysost.,
Cyrill. Theodoret. The versions can of course be quoted
for this reading as much as for the preceding.

Kavyrjowpar NAB, Greek Codd., which Hieronymus knew,
17, Copt. MSS., Aethiop. MS., Goth. marg., Ephraem.

Westcott-Hort call the reading xav@jowua: * Western
and Syrian,” but establish the fact that it appears elsewhere
too. Soden writes to me on the basis of his rich material :
“ Kavfriowpar is certainly xows (Antiochian) and most prob-

1 Lachmann’s decision here, however, does not mean much, for he
did not wish to restore the original text, but the oldest reading of the
Greek MSS. Besides he only gives rxavxfowua: in brackets.

* Hieronymus writes (in Gal. T. vii 517 Vall.): * 8i tradidero corpus
meum ut glorier,” and also: “scio in Latinis codicibus, in eo testimonio
quod supra posuimus: Si tradidero corpus meum ut glorier, ‘ ardeam *
habere pro ‘glorier’; sed ob similitudinem verbi, qua apud Graecos
‘ardeam’ et °glorier,’ i.e. xavfhoopac et kxavxhoomar, una litterae parte
distinguitur, apud nostros error inolevit, sed et apud ipsos Graecos exem-
pleria sunt diversa.”” Comp. Hieron. in Esai. T. iv. 688: ‘“ Apostolus

si etiam corpus suum tradat martyrio ut ardeat sive glorietur, utrumque
enim fertur in exemplaribus.”
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ably Palestinian-Eusebian. Among the Egyptian texts
four (or five) as against three (which however are younger)
read xavyrjowpar. Kavyrjowuar appears also in nine Pales-
tinian-Eusebian Codices, several times corrected to xavd.
It is to be found also in several xow7-Codd. which have
never been influenced by the Egyptian text.!

This state of the facts does not, in my opinion, admit of a
sure decision, even though xav@jocouar (kavbrjcwuatr) is more
widespread and according to this series of testimonies earlier
attested than xavyrowua:, which appéars first in the fourth
century and for which there is on the whole almost none but
Egyptian testimony. Although, however, the scales, from the
point of view of textual criticism, lean towards xavfrjooua,
they regain their balance, nay even lean to the other side,
as soon as three witnesses are called in who have not yet
been heard.

(1) It is more than probable that Hieronymus in his
statement, as usual, simply repeats Origen, whom he
transcribes. It is therefore Origen who already remarks
the difference of the tradition, but presupposes the correct~
ness of rxavyrfowuar as a matter of course. How could
Hieronymus—not to speak of his carelessness—have found
the courage to differ from the common Latin tradition, if he
had not possessed powerful authority ? But now Westcott-
Hort have really found the reading xavyrjowuat in Origen.
Cramer’s edition indeed has (Cat. S. 252) xavfjowpa:, but

1 v. Soden continues : *“ Thus the inclination of the writers to the word
xavyhowuat, to which they are accustomed in Paul, is clear. The writers
of the Palestinian-Eusebian Codd. may have been influenced by the
reminiscence, if they did not take it over from the Egyptian. Since the
Latin Codd. advocate xavffoopatr, xavyfowuat, even if it were the Egyp-
tian reading, based perhaps on Origines (?), cannot come into considera-
tion for the original text, even from the point of view of text criticism.
The indicative -coua: after Iva is very frequent later, but cannot com-
pete with -swuat for the Recensions (families): at best it might be

o
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that is an error ; for the Scholion of Origen which follows
presupposes xavyjowpai: ©s Svvated 8vros Yepicar Twva
1d Vmwdpyovra ob did THv dydmny, AANQ &id THY kevodoflav, Kai
as dwvaTob dvros kal papTvpiical Tiva &vekev Kavynoeos.
The reading kavyrjowpas therefore was certainly followed by
Origen.

(2) Clemens Alex. too attests the reading xavyjowpas ;
for both in Strom. iv. 18, 111, 4, and in Strom. vii. 10, 59, 4,
he quotes our verse so that he takes mapadiddva:absolutely
(he says for it émididdvas), and leaves out the final sentence
altogether. Such a quotation could only be made by one
" who read not va xavfijocwpar but va kavyriowpar. But
we must still further agree with Westcott-Hort that in
Clemens ravyjowpar can be proved directly, although the
only MS. in the only place where Clemens quotes our verse
verbally, has kavfijceras. It runs (Strom.iv. 18, 111§):
Abrica 6 daméaronos athos' *Bavto odud pov drida,t ¢naly,
drydmqy 8¢ pi) Exyw, xahkbs elps Bydv kai kopBalov dhardfov?
Hv p1) éx Suabéoews éxhextiis, 80’ dydmns yvwoTikfis papTuprion,
Néyer, $6Be 8¢ elmep olv kal picf wpoodokwuévy émikpordy
Ta xeiMy els papTupiav kuplov dpoloyligw KUpiov, Kowvis elus
dvBpwmos, fxdv TOV KlpLov, ob ywvdokwy. EoTi ydp Kalé Aads
6 Tols yeiheaw Gyamdv, éoTi Kal dANos Tapadidods To cdua,
Wa kavyroerar. 'The reading of the MS. (vavfioeras)is un-
bearable ; for the two last sentences cannot be adversa-
tive, but must be parallel. If they are adversative—
which is already almost forbidden by the context—then
xavbiceras, alone would not suffice ; it would be necessary
that the good motive for which the martyr lets himself be
burned should be mentioned. The MS. should therefore
be corrected in this place.

(3) Clemens Romanus, too, most probably did not read

1 See the remark already made above.
3 Contamination of verses 3 and 1.
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kavficouasr. In his letter from C. 47 onwards he is very
dependent on ourletter ; and in C. 55 he says : *“ But, to bring
forward examples of Gentiles also, many kings and rulers. . .
have delivered themselves over to death, that they might
rescue their fellow-citizens through their ownblood... We
know that many among ourselves have delivered themselves
to bondage, that they might ransom others. Many have
sold themselves to slavery, and receiving the price paid for
themselves have fed others ” (Lightfoot).!

We can assuredly not ignore the fact that Clemens is .
thinking of our passage, but he read nothing in it about
death by fire. With 7apadibévar he connects eis favarov,
els Seaua, eis Sovhelav; but he passes over the death by
fire because he has not been led to it by 1 Corinthians xiii. 3.
He cannot have left it out intentionally, therefore he did
not read it in the text.

Thus the feading ravyjowpa: is to be traced beyond
Origen to Clemens Alex., and in all probability to Clemens
Romanus. It is immensely strengthened by this. But
even this series of witnesses is not decisive ; for Clemens
Romanus is not quite a certain witness, and Clemens Alex.
and Origen only testify to us that in Egypt ravyijowuat was
read, not merely in the fourth century, but as early as the
end of the second century. Let us examine the internal
arguments.

For ravfijoouar and against ravyrdowpa: the following
argument is adduced : the voluntary death by fire, or the
suffering of torment by fire, for the sake of others is

1 47, 1: dvdhafBere Ty émorohi Tob pakaplov avdov 1ol drogréhov, namely
our letter. In C. 49 in his hymn of love he has made use of 1 Corinthians
xiii, Now in C. 55 he writes : “Iva 8¢ xal vxolelypara éfvav évéykwuer woAlol
Baoihels xal Fryodpevor . - . wapéSwrav éavrods els Gdvarov, lva pfoowrras Sid Tod
éavray aluaros Tods wohiTas . . . émorduefa woAkods év Huly wapadedwkbras
éavrods sls deapd, Smws érépovs Aurpdaorrar ool éavtods rapédwxay els Sovhelay
xal Aafbvres Tds Tepds abrdy érépovs YomTar,
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particularly suitable as the strongest example of sacrifice ;
further, the example is chosen through recollection of Daniel
iii. 28 (95) : xai mapédwkav Td cwuata adrdv eis éumvpiopby:
the reading is much too difficult to have been introduced by
the emendators. On the other hand, xavyljowpa:r as an
emendation may be easily explained, because the word is
usual with Paul; but as regards the sense it is intolerable,
because it introduces a point of view entirely foreign to the
context, and even spoils the sense of the verse ; for inasmuch
as it has already been conceded in the protasis that the
motive for giving up life is ambition (xevodofia), no assur-
ance is required that such sacrifice is worthless, and the
words : dydmny 8¢ u7) éyw, become superfluous. ““ If ever a
reading is to be rejected without more ado, that is the case
here ” (Godet). Heinrici more carefully speaks only of
the greater strength which the thought gains through reading
xavOnaopar, whereas xavyrnowuas, according to him, is weak.

The arguments here adduced do not, in my opinion,
hold good; moreover the following considerations are
opposed to them :

(1) The reading xavfijoouar is not only  difficult ”’ (B.
Weisz), but also very suspicious ; for it is with reason that
the commentators are in doubt as to how far the voluntary
death by fire may be regarded as a sacrifice for the good of
others. Godet and others are thinking of martyrdom by
firé, but that is not a sacrifice for others, and besides it had
not yet come within the Apostle’s range of vision! Now it
may be assumed that the Apostle had no particular case
in mind, but had chosen as heroic an example as possible, and

1 In the case of xavfhsouaw Weisz thinks of torture by which confes-
sions detrimental to others may be extorted. Very improbable! Mr.
Holl tells me that he understands the passage as referring to the mark
which was branded on slaves. That calls for more attention, but this
meaning cannot so readily be understood from the words. Who thinks
immediately on reading savffoouas of the brand of a slave ?
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had left to the reader the question of sacrifice for the sake
of others, but why he then specialises at all is not very
clear : «“If I give all my possessions piece by piece, and if I
give even my body "’ 1 is certainly stronger and more terse.

(2) The place in Daniel, which is adduced in support of the
reading xavfroopas, can also be used against it ; it was very
well known and could easily have induced a correction on
the part of an old copyist.

(3) After the church had entered on the epoch of martyr-
dom, in which death by fire was not rare, it is easier to
understand how the variant xavfijoouar for ravyriowpar
could force its way into the text, than the opposite case. On
the other hand the substitution of xavyjowpac for kavfjoouar
could not possibly be regarded as a chance error in writing
which had propagated itself in copies ; and, since a thought-
lessly introduced ravyrjowuar cannot be assumed, the intro-
duction of this word must be regarded as intentional. It
is an unsatisfactory explanation that ravyrjowpar was
brought in because it is usual with Paul. Kavfjooua: gave
positively no cause to expunge it ; kavyjowpar, on the other
hand, was probably expunged for the very reason which
still makes it appear inacceptable to many as is shown below.

(4) IHapadd 1o odud pov lva xavbrjoouar is certainly toler-
able in itself, but remarkably cumbersome. (‘I give up
my body, in order that I may be burnt ’—the Greek lan-
guage does not require such periphrases) : besides this, the
change to the first person is rather surprising ; more natural
is xavfj (which is read in Basilius). But in the case of
kavynowpas this difficulty disappears.

! That mapadidbvar used absolutely is to be so understood can be
proved by numerous examples. “Os wapedbdy 8id 74 wapawrdparc HEP,
writes Paul, Rom. iv. 25, and Westcott-Hort point to Plut., Demes. 48 f.
(p- 913 £.): ro\psoavros 8¢ Twos dweiv 71, irs Tehevny xph 1O odua napabolrat
Anpihrpiov, bpunae pdv 73 |Elpos oxacduevos dvekelv éavréy KT\, . . . el xal wpbrepor
éddxer My wapddoow rol adparos aloxpdv Terodfodal
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(5) “ Kavfjjowpar,” remarks von Soden (s. above)— not
xavBjoopar—is to be recognised as the traditional form in
the families of MSS. which do notgive xavyrowpac.” - Now
it is true that the deformity of a Conj. Fut. appears in
Byzantine times, but to saddle Paul with it is serious : on
the other hand, too, &va with the Indic. Fut. cannot be
proved in Paul! The assumption is therefore almost im-
perative that the deformity ravérocwua. arose from xavys-
cwpas through the substitution at first of one single letter
for another.

(6) But all these reasons would seem to give way before
the chief argument against the reading xavyrjowuar, namely
that it spoils the sense of the verse. If this were the case,
it would of course be necessary after all to reject it. It must
be conceded that the sense of the verse is almost spoilt, that
it at least loses its force, if kavydofa., here as elsewhere, has
only and always the meaning of “idle boasting.” But that
is not at all the case.

Kavydafa. (kadynua, xadynows, éyxavydofar=3 '7'7?:1!1"1
is found in Paul not less than fifty-five times,! is therefore
a particularly usual word with him, and must therefore be
evaluated in accordance with the psychological characteri-
sation of Paul, a task which has not yet been done sufficiently.
Paul feels it as a vox media. If the thing boasted of is right,
then the Christian, and especially the Apostle, may and
should take pride in it ; he may and must take pride in it,
because the time will come when before the judgment-seat
of God everyone will receive according as his deeds have
been. He must then have something (a treasure) to show
before God—how this is brought about may be left undecided
here—and he may already pride himself on that which he
will show there; such pride is no xevodofla. That is the

1 In Rom. 8 times, in 1 Cor. 9 times, in 2 Cor. 29 times, in Gal. 3 times,

in Eph. onoe, in Phil 3 times, in 1 Thess, onoce, in 2 Thess. once.
VOL. I 26
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opinion of the Apostle; we cannot retrench anything from
it, whether we like it or not.! The second epistle to the
Corinthians shows particularly how Paul (as Apostle) feels
himself justified in boasting, compare also 2 - Thessa-
lonians i. 4; 1 Thessalonians ii. 19; Philippiansii. 16:
els kavynua éuol els Huépav Xpiorod.

This xavynua is therefore something which, when it is the
right xalynua, < brings profit >’ (cvudépe). Paul says this
bluntly in 2 Corinthians xii. 1, even if he does deny it for the
special case : «“ I must needs glory, though it is not profit-
able; but I will come to visions and revelations of the
Lord.* This very juxtaposition of ““ glory ” and “ profit *’
is to be found in our passage, and that is decisive. It re-
moves all difficulties and establishes firmly the reading
xavynowpar. The sentence {va xavynowua: refers of course
to the two foregoing sentences, and the whole verse may
therefore be thus translated or paraphrased :

“ And if I should give all my goods, piece by piece, and
even if I were to offer my body, that I might glory—that
is that I might have a xavynua eis juépav Geod 3—but had
not love, it would profit me nothing.” ¢

Thus the reason for glorying founded on the sacrifice
becomes profitless purely through the want of love; for in

1 Because his opinion is sush, he writes, 1 Cor. ix. 15 f.: xa\év uo
wiA\ov dwobavely 9 10 xavxnud - mov obdels kevdoer. édv yip edayyeNiwuar, odr
ot po kavxnpua (Rom. v. 2 £): xavxdueda én' éxride Tiis 86Ens Tob Beol, ob
uévor 36, dAAQ ral ravxdueda év Tals ONYeoiv—80 Why not too : xavxwuecda év
17 rapadéoe Tob oduaros—(1 Cor. v. 8): ob kakdv 16 xadymua Sudv.

% Kavydofas dei, ol ounpépov uby, ENcboopat ydp eis dxraclias.

8 “Jf thou sellest that thou hast and givest to the poor, thou shalt
have treasure in heaven,” so runs the parallel passage cited above, in
Matt. xix. 21. One may glory in a treasure in heaven. 2 Cor. viil. 24
Paul says that the Corinthians’ readiness to sacrifice themselves is a
subject of glorying for him, how much more for themselves; comp. ix.
2 1 and ix. 9 with reference to the almsgiver: éoxdpmiser, EDwker Tols
wévmow, 9 Bixatoolyn adrol uéve els Tov alwva.

8 0034y is here (as against oifév) incontestably proved, see B. Weisz,
ibid. p. 32. « '
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itself the distribution of possessions and the sacrifice of life
are a true reason for glorying (xavynua), and it is allowable
to strive after it. Therefore the assertion made in the words
lva kavyjowpar appears neither debilitated nor weak: it
rather becomes now more weighty : even what may be a
ground for glorying in the presence of God becomes nothing
when love is wanting !

The Pauline use of xavydocfa: was, however, not the
ordinary one, and the objection which modern readers make
to it was made already by the Hellenic antiquity. Read
Ignatius and Hermas—they, as citizens of the age of Greek
vain self-glorification, recognise xavydsfa: only as some-
thing bad.! But Paul knows it as something justifiable,
because from youth upward he had lived in the Pharisaic
outlook on life, which not only did not object to claims, titles
of right and titles of glory before God, but even demanded
them.

The nature of this way of thinking was radically amended
by the Apostle to the extent of entirely removing it ; but,
as 80 often happens, he kept the form and with it a remnant
of the idea itself. Later in Augustine the case is the same :
“ God crowns our merits ’’ (Deus coronat nostra merita), says
the very man who will recognise no merits except the * gifts
of God "’ (munera Des).

The rejection of the true reading xavyrdowua: is thus
explained : The word was objectionable and by ‘ correc-
tion ”’ was easily eliminated. Nothing more was necessary
than to change one letter, and this brought the welcome
support of the passage in Daniel and of the records of
martyrdom. As early as the second century, certainly
before Tertullian, the substitution took place in authorita-

1 An exception is Clemens Rom., who however shows in his language
as a whole much dependence on Paul, c. 34, 8: 70 rxalxnua Hudy xal %
wappyoie Eorw év 76 feg. Comp. also 2 Cor. vii. 4: woAV) uo wappyoie
wpds Vuds, wOAN} por Kadxnas Uxdp Suwy,
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tive MSS. ' How natural it was can be estimated from the
faot that even those early fathers who read ravyrjocwpar,
interpret mapadoivar 70 sdpa here of the martyrs ; whereas
Paul had not thought of them, but of such cases as are
quoted by Clemens Rom. ¢. 55 (as above mentioned).

Finally, it must be pointed out that we have another
passage in the New Testament which exactly reproduces the
thought that was here in Paul’s mind. In 1 John iv. 17
it is said : “ Herein is love made perfect among us, that we
may have boldness in the day of judgment.” It is only
necegsary here to substitute xavynua for mwappnoia ? and
the Pauline idea is exactly reproduced : only love makes
a xavynua possible at the judgment day ;? thus without
love all reason for glorying, even the greatest, is profitless
(00 cupdéper T6 Kavynpa).

IV. Tag Secoxp Part or THE HYMN, 4 7.

In verse 4 the third repetition of 7 dydmy is wanting in
many of the authorities (B, 17, 73, 74, ete., etc., f, Vulg.,
Copt., Armen., Clemens Alex. and many Fathers), but
the number of authorities which give the word prepon-
derates. It was expunged because the copyists did not
understand the effective chiastic arrangement: + dydmn
parpoBuuet, ypnorederar 0 dyamy (thus Lachmann, Hein-
rici, B. Weisz: see the distribution of the kola in Cod. D),
and therefore connected the second aydmn with the following
o¥ {nhotd

1'Ev toirp TereNelwrar % dydwy pef fudv, Wa mappyalay Exwper év T
Auépe This kploews. Compare also 1 John ii. 28.

* With regard to the homogeneousness of the two words, see the two
notes immediately preceding.

8 See Phil. ii. 16, quoted above.

¢ It is not impossible that the Apostle intended 4 dydwy maxpofupet,
xpnorederar ) dydwy od {yhoi* 4 dydmy ob wepwepederar, ob puswotras; but the
sentence is not made stronger and finer thereby. |
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Verse 8, Clemens Alex. and Cod. B have, instead of
Ta €avtijs rather. o u7y éavrns, and Westcott-Hort have put
this reading in the margin as alternative. B. Weisz (ibid.,
p- 17, 103) calls it arbitrary, thoughtless and impossible ;
but (1) because the other reading is quite usual with Paul,!
it might readily be inserted. (2) 7o u% éavriic also is not
unknown to Paul (see 2 Cor. xii. 14: od {p7d Ta duav).
(3) The reading is not at all ““impossible,” neither is it as
weak as it appears at the first glance : it even fits in better
with the context than 7a éavtis, because the other words
beside which it is all express an attitude of love towards
the external or to others. What prevents me, nevertheless,
from deciding with certainty on it, is purely the weak
attestation,® and the observation that Clemens Romanus,
before he begins his hymn on love (which is based on 1 Cor.
xiii.) writes in c. xlix. 6 : deiler {nTely 70 KoLvwPeNes maoLy
kai py 76 éavtod.

Verse 7. A branch of the old Western translations3
has for wavra aréyer ‘ omnia diligit,”” and therefore probably
read wrongly orépye:; it may be, however, that the wish
to retain the triad, * agape omnia diligit, credit, sperat,”
was influential here. The reading is worthless.

Verses 4-7 contain two rare words, and a word whose
explanation must remain uncertain. Gataker and Heinrici

1 Phil. ii. 21: 7d davréw {prodow, 1 Cor. x. 24 : undels ™0 davrol {yrelrw,
x. 33: up {prdv 16 uavrod.

* Clemens comments in Paedag.'iii. 1, 2. on several verses from 1 Cor.
xiii. In this connexion he writes : 75 &' éwlmhacror dANd7piov, Swep ébmyetrac
caguws ‘“otitnrel " “ phoas” 7o uh éavris” 7o ydp Wiov § dNfbfeia 70 olkelor xakei,
76 8" d\MSTprov B duhoxooula Pnrel, éxTos ofva . . . Ths dydmwys. It is certain
that Clemens had here before him a MS. with the reading 76 u3 éavrjs (that
there is no error of memory B. testifies), but it is just as certain in Quis
dives salv., 38, that he had seen a MS. which read, 7a éavrfis; for he writes,
in p. 956 (not 947, as Tischendorf gives) : b 8¢ pafe *“Thy <kad’> VwepBoriy
83ov,” v Selkvvas Iadhos éxl cwrnplav: ** % dydmn 7d éavriis ob {nrel, AN éxl 7o
ddeNgov éxxéxurar

3 See Soden jun., das lat. Neue Testament in. Africa zur Zeit Cyprians
(Texte und Untersuchungen, xxxiii.), p. 598.
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have contributed excellent commentaries to mepmepedverar.?
We must understand that the meaning is “to display”
or “to make a show.”?

Xpnarevesba , as far as I know, is to be found first in
Greek literature in the Gospel or collection of sayings which
Clemens Romanus made use of. He cites, chapter xiii.:
udhiota pepvyuévor TV Méywv Tod kuplov 'Inaod, ods éNdAnaey
diddakwy émieixetav xal paxpobuulav. odtws yap elmwev’
“'EXedre va é\enlijre, adiete va dpedfi vuiv' ds moieire,
oltw mombigeras duiv . . . @5 xpnoTeveabe, oUTws xpnoTEVS
Oijoetar uiv: & uérpy perpeite, év avrd perpnbijcerar Huiv.”
In accordance with this he writes himself in the following
chapter ¢ ypnorevaduela éavrols xatd Ty ebamhayyviav kal
yAvkUTyTa Tob womjagavtos vuds. Did not Paul borrow the
verb (which, wherever it appears in the Fathers, may be
traced to him) from that Evangel, which was probably a
recension of Q ?

What meaning for otéyew the Apostle had in mind, it
is difficult to decide. The meaning, ‘‘ endure,” cannot
very well come into consideration (contrary to Weisz) ;
for in the immediate sequel we read: wdvra Umouéver.
But we may well translate * cover, hide,” or *“ protect,” or
“keep quietly to oneself.”® The word is further found
in the New Testament only in 1 Corinthians ix. 12, and 1

1 Latt. strangely: * perperam agit,” but Tertullian * non protervum
sapit.”” Maxpofuuet is translated in the Old African bible (see also Tertull.,
de pat., 12) [by magnanima est ! Here we have two fine examples of the
slavish fashion of the Veius Latina.

* “Display” or “parade’ is better than the closely related idea
 swagger »’ ; Clemens Alex. writes (Paedag. iii. 1, 8) : wepmepela 6 xal\wmiouss
wepurréTyTos kal dxpeidTnTos Exwy Eupagi. 810 kai émipépec [ dwbaroros]. otk
doxmpovel ? ; &axnuor yip 70 dANGTpLOY Kal ui) kard Pplow oxApa. So our‘ undis-
guised ”’ comes nearest to the meaning of oix doxnuovel, but *“ unseemly
behaviour ” is not to be understood. In Tertullian, strange to say,
odx doxnpovel is rendered by “ non proterit,” which certainly gives & good
sense, but is hardly correct. The opposite idea to ol wapoffverac here
ocours in Heb. x. 24, els mapofvoudy dydmrns.

Hesychius says oréyew: xpiwrew, cuvéyew, Baordfew, bropévewn.
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Thessalonians iii. 1, 5 (in the LXX, too, it is very rare).
In the first instance it signifies—here, too, it is wdvra
oTéyoper—quite clearly : ¢ we restrain ourselves in everything
(lest we should hinder the gospel).” In the two other
instances it is best to translate it by ‘ bear,” * endure.”
The translation, ‘“love restrains itself in everything”
(Heinrici) does not however appear to me sufficiently
strong and significant beside the words which follow, and
the mdvra also then no longer corresponds exactly to the
three following wdvra. The fundamental meaning appears
to me to be most appropriate: “love hides (palliates %)
all things,” comp. 1 Peter iv. 8 (James v. 20) : dydmy
kaAvmrer wAifos auapTiiv.t

If Paul in Colossians iii. 14 calls love ** the bond of perfect-
ness,” our verses 47, and especially the last, are like a com-
ment upon them. Although, as worked out in details,
they were certainly not written without regard for the
loveless conditions in the Corinthian community, yet they
rise above this narrower reference to a general description
which is stripped of everything particular. What deep
experience is the cause that the analysis of love begins
with “suffereth long” (uaxpoBuuei) and ends with
“ endureth " (Smouéves), that the absolute wdyra stands
out so powerfully at the end of the description, and that
within that description the culminating point is the sentence
that love rejoiceth in the truth.?

1 These very words are given by Clemens Rom. in his hymn, which is
dependent on our chapter, before wdvra dvéxerar, mévra uaxpofuuet (c. 49},
and we may perhaps conclude from this that he understood o7éyet in the
sense of ‘ tegit.” But this is uncertain.

2 The words: ovyxalpe. 8¢ 7§ dAnfelg are to be thus understood. Z¢»
only strengthens and is introduced for the sake of rhythm. The other
expla.nation (‘“ rejoices with the truth *’) brings in an alien element. Truth
is here, as elsewhere with the Apostle, considered as something ethical,
which comes very near to the idea of right and good; comp. v. 8: ]
xaxlas xal mowvnplas, &AN elMxpwelas xal dAnfelas, Rom. ii. 8 : drelfoiot -r-a
d\nfelg, welbouévas 3¢ 1p dduwlg, also 2 Thess. ii. 12: u) wwredoarres 79
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As regards the disposition of the fifteen sayings, the
nine first verbs arrange themselves easily into three verses.
The first verse describes the principal qualities of love, the
second the simplicity and truth of its appearance, the
third the selflessness and unalterable kindness of its inmost
nature. This eulogistic description closes with the pithy
balanced sentence, ‘It rejoiceth not in iniquity, but re-
joiceth in the truth.” This leads over to the 2 x 2
great positive sayings.

A. HAENACK.
Helena Ramsay, transl.

THE ARK OF THE COVENANT.

THE subject of the ark was much discussed some years ago
by German scholars. The opinion of Wellhausen, that the
ark was an old sanctuary belonging to the clan of Joseph
and that it was afterwards adopted as the chief sacred symbol
of Jahve, held the field among critical scholars. It was
promulgated by Wellhausen’s Prolegomena (3rd edition, p.
47) and accepted by such scholars as B. Stade (Q.V.I., i.
458), W. Nowack (Hebr. Arch.ii. 6), T. K. Cheyne (Enc.
Bibl., i. 307), K. Marti (Geschichte der Isr. Religion, 68),
Holzinger (Exodus, p. 123) and others. A new solution,
however, was offered by Reichel (Ueber die vorhebrdischen
Gotterkulte, Wien, 1897), and J. Meinhold (Die Lade Jahves),
who supposed the ark to be a throne. M. Dibelius (Die
Lade Jahves, Gottingen, 1906) shared this opinion and sup-

dAnbelg dM\& eddokfoarres T adikig. This meaning for dinfela was at that
time current among both Jews and pagans;, two parallel developments
took place here. Hundreds of Jews and Greeks at that time might
have written the sentence of Clemens Rom. (xxxv. B): drohovfiowuer
T 08¢ Tis dAnfelas dmopplarresdy’ éavrdy mioav adikiav kal Tornplav. Clemens
Alex. writes (Quis dives, 38) : olx émixalper g ddikig, sbyxalpec 5¢ Tf dNnbéig.
For love and truth, comp. also 2 Thess. ii. 10, and Eph. iv. 18.



