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THE ARAMAIC GOSPEL.
DuprLICATE TRANSLATIONS IN THE GOSPEL OF MARK.

IN the present paper we wish to call into requisition a
deeply interesting phenomenon, which occurs in the second
Gospel ; viz. the existence of what we hope to show are
duplicate translations of the Aramaic text. As we have
casually hinted in our previous papers, some of the ancient
scribes, when they were acquainted with two various read-
ings of the passage they were copying, seem to have shrunk
from the responsibility of deciding which was correct, and
to have interwoven both into their MS. This peculiarity
is by no means universally to be found in MSS. It seems
to be limited both as to place and time, and thus due
to a common influence. It occurs (1) in the Samaritan
Targum; (2) in certain MSS. of the Septuagint, notably
those which represent the recension of Liucian, who was
priest at Antioch in Syria, and died A.p. 812; (8) in the
copy of the Gospels known as the Curetonian Syriac; (4)
in those New Testament codices which give what is known
as the Syrian text; and also, as we hope to show, (5) in
the Gospel of Mark, in the oldest text which extant MSS.
supply to us. It would thus appear that the practice to
which we refer was Aramwan as to its locale, and was in
vogue in the earlier centuries of our era.

A few illustrations from each of these sources will eluci-
date and help to establish our position.

First we will give a few specimens from the Samaritan
Targum. In each case the scribe seems to have known
of two current translations of the one Hebrew word, and
in his uncertainty as to which he should adopt, to have
inserted both.

Gen. 1. 27: And God created, designed (33 N12Y), man in His

image, in the image of God designed He him, male
and female designed He them.
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Gen.ii. 3:  God blessed the seventh day and sanctified it, because

in it He rested, ceased (PDB 5!33), as to all the work
‘ which God created to make.

Gen. 1ii. 22: And nowif heshall . . . take from the tree of life,
and eat and live, continue (MY 'MY), for ever.

Gen. xiv. 9: And Tidal king, ruler (OO 1'773) , of peoples.

Gen. xxil. 16 : And the word of Jehovah said, By Myself have I sworn,
in return, recompense (7 PV H2M), for thy having
done this, . . . I will bless thee.

Our illustrations from the Septuagint we will gratefully
borrow from Canon Driver's scholarly work, Notes on the
Hebrew Text of the Books of Samuel. On page lvi, under
the head of ‘ Features of the Septuagint which are not
Original Elements in the Version, or Due to the Trans-
lators,” we have examples given of double renderings or
“ doublets.” Our selection from Canon Driver's list shall
be guided by the desire to adduce at least one example
of each of the classes of clerical errors to which Semitic
texts are liable.

1. Diverse vocalization of the same consonants.

In 1 Samuel vi. 7, in the description of the kine that were to
convey the ark back to the land of Tsrael, there was evidently
uncertainty among Greek translators whether the Hebrew word
50 should be pointed Sy=a yoke, or Sw=a suckling, The
former would mean, “kine on whom there had come no yoke,”
the latter, “ kine with whom was no suckling.” The recension
of Lucian testifies to the existence of both these renderings, for
it places them side by side thus: dvev T@v rereyuévov ¢’ ds odx
éwérefn {iyos.

Change of consonants.

In 1 Samuel vi. 12 it is equally evident that the word in our
present Hebrew text W3, “and lowing,” was in some MSS, way,
“ they were weary,” for under a desire to preserve both readings
Lucian’s recension reads: “In a straight road they went, they
were weary (&omiwy), in one road they went lowing ” (Bobaar).

In 1 Samuel xiv. 40, where our Hebrew Bible reads, * Then said
he [Saul] unto all Tsrael, Ye shall be on the one side (% 7305),
and I and Jonathan will be on the other side” (MR ﬁ:ﬂ‘?), the
recension of Lucian has, * You shall be for slavery (eis dovAelor)
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and I and Jonathan will be for slavery,” and then follows the
correct translation as we have given it. The strange mistake
arose from mistaking 739‘3 for '1'3;;)‘2, inf. of 73V, to serve.

3. Omission of a consonant.

In 1 Samuel xviii. 28, where we read, “ And Michal the daughter
of Saul loved him,” Lucian’s MSS. read, xai MeAyoA % Gvyaryp
adrod kal wads TopanX Fydma adrév. This is clearly a com-
bination of two various readings which were current in Hebrew
MSS.: .

ymname Swe na S
yname S a5

4. Transposition of adjacent consonants.
2 Samuel vi. 2. The approved text of the LXX. reads dmo rav
dpxdvrwy Tod Tovda & dvafBdoe=* From the rulers of Judah, in
the ascent.” The former half only occurs in the Hebrew "22372
A7 Whence then comes é& dvafdoe ? Clearly from a
second reading obtained by the transposition of the first two
letters, " mOUMA =in the ascent of Judal.

In the very important Syriac translation of considerable
fragments of the Gospels, discovered by Dr. Cureton in a
Nitrian monastery, and which has recently been with con-
summate skill retranslated into Greek by a German scholar,
F. Baethgen, there are several instances of double transla~
tion. These are collected by the editor in his masterly
introduction, and from this list we take the following:

Matt. viii. 9:  The Greek words éxwv o7’ éuavrdév orparidras=* hav-
ing under myself soldiers,” are in the Curetonian
Syriac translated literally; and also side by side
with this are the words *> N by 5 Ry, “and
I have authority, even 1.”

Luke xxii. 23 : edepyérac is, as in the Peshito, rendered XNJD ¥72Y=
“doers of good”; and also "2V VBYTI=*those
who act well.”

Tuke xxiii. 15: The Curetonian Syriac reads, “ Nothing worthy of
death has been done by Him, hhas he found against
Him.” This is a composite rendering of éorri
wempaypévov atrd.
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There are also cases (like those in the Samaritan
Targum) where one Greek word is translated by two
Syriac synonyms, which are placed side by side.

Matt. v. 13: popavfj=*“have lost its savour,” is rendered by the
two words RBPMN N2BN =“become foolish, become
insipid.”

Luke viil. 6: é&ypdvly=* was withered,” is represented by the syno-
nyms ¥23% 3.

Tinke xx. 16 : p3 yévouro becomes R¥1J ¥ DR=* Gracious and lot it
not be.” DN alone=puy yévorro. The rest is a literal
translation appended.

Textual criticism of New Testament Greek MSS. reveals
that the same process was at work there also, within the
same geographical area. Thus far, we have found that it
is Aramman scribes with whom this mode of editing MSS,
was fashionable ; and it is very interesting to note that
it is those Greek Testament MSS. which textual critics
assign to the Syrian fext, in which the scribes systemati-
cally combine the readings of earlier texts, and thus pro-
duce what are known as ‘“conflate readings.” The word
‘““doublet ”’ in the terminology of New Testament criticism
is generally used to designate those passages in which the
same incident or discourse is given twice in the same
Gospel. It is perhaps not necessary to say that we have
not thus far used the word in this sense, but as equivalent
to double or conflate readings. Drs. Westcott and Hort,
in their Introduction to The New Testament in Greek, have
given'several instances of this process. Two of these we
will cite, in order to compare them with the instances we
wish to introduce.

Mark ix. 49 :
(a) wis yop wupl dhabijoerar. (R) B L A, ete.
(B) miga yop Gvoia dAi dhabjoerar. D, ete.

(8) mis yap wupl dhgbioerar rai waca Buala aAl dAiobicerat.

ACNEFGHKMSUVTIII, etc. -
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Our learned editors contend, and very reasonably, that (a), “for
every one shall be salted with fire,” is the oldest reading; that a remi-
niscence of Leviticus ii. 18, “ And every gift of your sacrifice shall be
salted with salt,” caused (8) to appear in some codices instead of (a),
the change being helped by the words that follow in Mark, kaldv 1o
dAas, k.7.A.  Then at the time of the first Syrian recension, the two
incongruouns alternatives were simply added together; and this is the
reading of the Peshito Syriac, the Latin Vulgate, and the great mass
of uncials quoted above, almost all of which give a Syrian text.

Mark vi. 33: “And they ran together there on foot from all the
cities.” After this N B read wpojAfov airods, “ and ontwent them ”;
D, xai owwijAfor adtod, “and assembled there” ; whereas eleven uncials,
which usually give a Syrian text, combine the two readings, xai
mpofiAfov abrovs kal auidbov mpos adriv.

As the result of the foregoing investigations, we are led
to see that the readings which are duplicated by the scribe
are of two kinds: (1) Those which he knows to be variant
renderings of the original work of which his text is a trans-
lation. (2) Those in which the various readings that the
scribe combines are due fto clerical errors in repeatedly
transcribing the translated work. Most of the conflate
readings of the Syrian text of Greek Testament MSS. are
of this latter class. Most of the other instances we have
adduced belong to the former; and it is to the former class
also, to which the double readings in Mark’s Gospel belong,
to which we now wish to direct attention, and which we
wish to prove to be due to a double translation of the same
or a slightly variant Aramaic text.

Now as to our method. We will use as an illustration
one of Canon Driver’s list of doublets in the Septuagint.
In 1 Samuel vi. 12, in reference to the kine that were
dragging the cart and the ark to Bethshemesh, our Hebrew
Bible has the word W), “and lowing as they went.” But
side by side with this the LXX. has éxomiwv=they were
weary. The student then sets himself (as in thousands of
other cases) to inquire what Hebrew word resembling WM
the Greek translator had before him, or thought he had,
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when he wrote éromiwv, and at once he fixes on ), 3
pl. Pret. of Y.

But our problem is more intricate than this. Suppose
that all Hebrew MSS. of the Old Testament had perished
in the dissolution of the Jewish state, and the Greek
MSS. were all that had survived. Suppose, further, that
the recollection of an original Hebrew had almost passed
away, being only casually alluded to in some ancient
authors, and that the general impression prevailed that the
LXX. was the original work, how should we then proceed ?
Suppose one MS. of Samuel read xai Bodcar, and the
word in exact parallelism with this in another MS. was
éxomiwy, while a third MS. gave both «al Bodca: and
évomiwv, would not the fact that the first of these when
translated into Hebrew yielded WM, and the second W2,
furnish a filament of probability ? and if the cases could
be multiplied manifold, should we not then have a cord of
probability strong enough to ‘‘ draw the inference’ that
the Greek MSS. were translations from various readings of
8 common Hebrew text ?

We will first adduce instances of a simple character in
which words or phrases of synonymous import are dupli-
cated in Mark’s Gospel, just to show that we have here, to
all appearance, the same phenomena as we have noted in
the Samaritan Pentateuch, the Curetonian Syriac, and the
Septuagint, where we know that the doublets are in the
translation, and not in the original, but are due to a pecu-
liar habit of Aramean scribes.

1. Matt. viil. 16: dyias 8¢ yevouérs.
Luke iv. 40: &dvovros 8¢ Tob fAlov.
Mark i. 32:  dflas 8¢ yevopévys, ére €6 & fAtos.

The passages before us all refer to the incidents of the
evening of the day on which Jesus healed Peter’s mother-
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in-law. The description is in each case substantially the
same, and presents phenomena which imply unity of source.
The first Gospel opens with the words, “ And it was even-

g’ ; the third, “And when the sun was setting”; the
second combines the other two, “ And when it was even-
ing, when the sun was setting.” May we not reasonably
assume, being aware of the ancient tradition that the first
record of our Liord’s ministry was written in Aramaic, that
we have various translations of the same Aramaic phrase,
MY Mt I9Y=‘“and when it was evening, or sunset’’ ?
for N"™M3Y means, as Buxtorf says, ‘ tempus vespertinum,
ab solis occasu.”

2. Another instance is to be found in the narrative of the
transfiguration.

Matthew xvii. 1: And Heleadeth them up into a high mountain apart
(ka7 i8iav).

Mark ix. 2 agrees with Matthew verhatim, but adds pdvovs=alone.

We would suggest that the common Aramaic was b,
or perhaps better, 11‘1‘111‘!'73 In most passages, when pilaph!
oceurs in the Targum, uovos is found in the IXX., though
kat (8lav = individually, privately, precisely, hits off the
literal meaning of M3, The reading in Mark, a7 8lav
uovous, 1s, we believe, a double translation of the one Ara-
maic word.

3. In the narrative of the young ruler who came to Christ
to ask what he must do to inherit eternal life, all three
evangelists record that our Lord recited several precepts
of the decalogue; but in Mark x. 19 we have both uy
kXéyrns =thou shalt not steal, and u7y) amooreprans="‘thou
shalt not rob.” It is evident, since our Liord would not
wish to add to the decalogue, that w7y dmoorepnaps is a
variant translation of the original commandment, and as
such was inserted by some very early scribe alongside the
more common Greek rendering.
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If any of my readers demur that these three cases,
though interesting, fall short of proof of the existence of
an Aramaic original, I am precisely of the same opinion.
As the occurrence of synonyms in the several Gospels is
doubtful evidence of translation from a common source,
so 'is the repetition of synonymous words in the same
Gospel. It is when the repeated words are not equivalent
in meaning, like kal Bodoar and éxomiwv, that we are able
to bring our method into play. If, when the duplicated
words are translated into Aramaic, we obtain Aramaic
words which are very nearly alike, but not identical, we
are able then to infer that the divergent Greek words are
due to a various reading in different MSS. of the Aramaic
Gospel.

We will first, for the sake of completeness, mention one
or two cases which have been casually alluded to in our
previous papers.

4. Respecting the leper who came to our Liord when
He had descended from the Mount of Beatitudes, it is
said—

Matt. viii. 3: And his leprosy was cleansed (E’Kaeapfﬂ'eﬂ).
Luke v. 13:  And his leprosy departed (drnAfer).
Mark i. 42: And his leprosy departed and was cleansed.

Now if the words “ was cleansed ”’ and “departed”’ are
very nearly alike in Aramaic, we shall have valuable evi-
dence. We would suggest that the original reading was
DNPANR AMAID =“his leprosy was cleansed.”” The verb
Was‘by some scribe altered to NTINN=Afled, removed, de-
parted. This appears in Luke. Then some worthy pro-
genitor of Liucian, when transcribing the second Gospel,
wishful that both renderings should be preserved, combined
them, amij\fev kal éxabapiatn.

5. In the triple narrative of the storm at sea, the severity
of the storm is described as follows :
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Matt. viii. 24 : caouds péyas, a great storm.
Luke viii. 23 : AatAay dvépov, a storm of wind.
Mark iv. 37: Aafday dvépov peydAr, a great storm of wind.

The words ceiopos and Aairayr are synonymous, and may
well both come from NBY!, the word which is used of the
wind which blew down the house in which Job’s sons and
daughters were met together. In this passage (Job i. 19)
we have the words NM27 RBYI, and we suggest that this
was the original reading of the evangelic narrative. This
became NM2ID NOYT; and this, in accordance with the prac-
tice which Joccurs often on every page of the Samaritan
Targum of writing 3 for )% was interpreted to mean
NI M= 4a storm of wind.” Then, in order to avoid
losing the correct reading, both are combined by some early
scribe of Mark’s Gospel.

6. We will now consider the next verse, where we have
the words in which the horror-stricken disciples addressed
their Lord, who was asleep on the pillow. Their words
are variously given, as we shall see.

Martr. viil, 25. MAaRk iv. 38. LUKE viii. 24.
Kipte, Auddokale, ‘Emordra,
cdoov yuas, émordra,
s
oV péle oot ,
dmoAAipeba., v prene } dmod\ipebo.
dmolAvpeba.

On the first line we have three titles applied to the
Saviour. What a stumbling-block such cases are in the
way of those who maintain that the common ‘‘ source” was
in Greek! On the theory of an Aramaic ‘‘ source,” how-
ever, this is precisely what we should expect would occur.
What Aramaic word do these three titles represent ?
Suddokare might suggest N7 ; wvpie and émordTa suggest
NI. Have we any means of deciding? Let us see.
Liuke repeats émiwrdra, and the parallel word in Matthew
is owoov fuas. Are these alike in Aramaic, so as to be
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easily confused ? They are very nearly alike, if we assume
N, O Lord ! or N3, our Liord! to have been the original
title of address; for “save us” is NIV, the imperative of
W, to protect, preserve, save. '

We note that all three synoptists have amoA\vuebda, “ we
are perishing,” whereas Mark has also o0 wéret oo ; ‘“dost
Thou not care?” We will now examine if o0 pérer oot ;
is not a second rendering of the original text. In Syriac
and Targumic Aramaic there is a word 5293, which in the
Peal of both languages means to cease from toil, desist, be
disengaged. But, as is often the case, from this same root
idea the meanings of the other conjugations diverge so as
to be scarcely recognisable. In Syriac the Ethpeal means
““to be careful,” ‘‘ take care.” For instance :

11

Luke x. 34: The Samaritan “placed him on his ass, and took him
to the inn, and took care of him.”

Gal. ii. 10: Only that we should remember the poor; and I wus
careful to do this very thing.

2 Tim. ii, 15: Be careful that thou mayest present thyself perfectly
before God, a workman without cause for shame.

This evidently suits o0 wérer gor; But is it not remark-
able that in the Targums the Ithpael of the verb '?lg;
means ‘‘to be destroyed,” to perish,” ‘ zerstort, ver-
nichtet werden ” ?

Psalm v. 11: Let them be destroyed by their own plans.

Job xxii, 16: Wicked men . . . who were destroyed from the
earth when it was not their time, whose body de-
composed in the depth of the sea.

Eccles. xii. 3: In the day when the molar-teeth of thy mouth perish
until they cannot masticate food.

Can any one deny, in view of all the other evidence, that
the diverse meanings of YMANNR in cognate dialects supply
the explanation of the dual rendering in the second Gospel ?

7. Our next illustration shall be drawn from a sum-
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marized statement found in Mark and Luke as to the
general effect produced by the early Galilean ministry.

Masxk i. 28. Luke iv. 37.
kal é£A0ev kal éfemopedero
€ 3 M s ~ > \ > ~
% dkoy abrod fxos Tept abrod
eis SAqv Ty wepixwpoy els TAvTa TOTOV TRS TEPLYWPOV.

s Tahihaias.

There could be no clearer case of translation from a com-
mon source, especially if we can show that the addition of
mijs Iaiiraias in Mark is due to a composite reading. Of
course the word for Galilee is R'?’L)J Is the Aramaic
equivalent for % mwepiywpos=the regidn round about, very
like this ?  Just alike, with the exception of one vowel. It
is 8?"?;=“ circuitus,” ‘“ Umkreis ’ ; as in Hzekiel xlvii. 8
Clearly then there were two current renderings of the word
893, and the seribe, familiar with this fact, preserves both
in his copy of Mark.

8. Once more we would direct attention to the narrative
of the Gadarene demoniac. When our Lord landed on
the eastern side of the lake, we read of the poor man as
follows :

Mark v. 7. Luke viii, 28,
dov 8¢ Tov "Inooiv dov 8¢ Tov “Incody
s o ,
amd ,u.a:xpoeev } dvapdzas
kpdfas
TpoTEKVIMTEY AT, Tpogémerey adtd,
kol povy peydAy elme kal puvy peydAy elme.

Here are evident indications of unity of source. The two
synonyms for obeisance are in keeping with the theory of
translation, but are not able to prove it. But when we
find that the Aramaic equivalent to the participle dva-
kpafas = “having shouted alound,” is R'?DD while dmo
pakpofev is R5'TD we have, in the close resemblance in an
unpointed text between N9I1 and RO, strong evidence
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of translation from an Aramaic source. An early copyist
of Mark’s Gospel was, we assume, acquainted with these
two Aramaic readings, and in his uncertainty as to which
was correct took the cautious, if somewhat uncritical, plan
of inserting both in his text, dmo paxpiéfev xpatas.

9. And now we will turn to the parable of the sower,
where we have two deeply interesting instances of doublets
in Mark’s Gospel. All three Gospels agree in the reading,
“To you it is given to know the mysteries of the kingdom
of God ”” (Matt., heaven) ; after which comes—

Matt. xiii. 11 : ékeivors 8¢ ov dédoras.
Luke viii. 10 : rois 8¢ Aovrots év wapafolals.
Mark iv. 11: ékelvors 8¢ Tols éw év wapafolals.

The contrast here is between those who know the
mysteries of the kingdom of heaven, the initated, and
those to whom it is not given to know them, the unini-
tiated. This latter class are called oi Aoirol and oi éfw.
In a similar sense oi Aovmol occurs in Liuke xviil. 9 of the
Pharisees who ‘“ despised TovUs Aotmods,” not ‘ others,” but
the uneducated, the uninitiated, those outside their own
guild or fraternity. So the Pharisee thanks God that he
is not as of Aouwol Tdv avbpwmwr (ver. 11). Similarly ot
éEw, ““those who are without,” is used of those who are
not Christians, who are outside the pale of the Christian
fraternity (1 Cor. v. 12, Col. iv. 5, 1 Thess. v. 6). Now
the' Aramaic word which best represents both these is
291, which means an outsider, one who is not included in
a favoured community or guild. One outside the favoured
nation is ‘251 72) (Deut. xvii. 15, J.); and one who does
not belong to the guild of priests is called by the same
name Tsaiah xxiv. 2: *“As with the people (TRN°M), so with
the priest.” If one who is not-an-Israelite and one who
is not-a-priest is called 39, this would sssuredly be the
word to designate one who is not-a-Christian, not belonging
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to the true Israel, the true priesthood, outside the favoured:
fraternity to whom it is given to understand the mysteries
of the kingdom. These are the o Aotmol or of & w.

‘Whence then comes éxeivors? In Aramaic ‘“those” is
1511, How nearly like this is to DM or "MW1 is apparent.
Is it not clear then, that there were two various readings
current in the MSS. of the Aramaic Gospel, 977> = éxeivoss,
and 519 =7ois Aovmois and Tols w? Both are in the
second Gospel found side by side.

10. A further case occurs in the mtelpretatlon of the
* parable, as to that part of the seed which falls on the
footpath.

Marr. xiil. 19. Magk iv. 15. Luxe viii. 12
) € 7 ¥ € ~ b4 ¢ ’
epxeras o ToVNPOS, epxerar 6 Saravas épxerar 6 dudBolos
kal dprd{e. kal aipes Kal alper
\ s , ToV Adyov \ oy
TO éoTappEvoV . . g Tov Adyov
Tov éomappévoy

3 ~ ’ 3_ A ) 8/ > A~ FYERY 3 3 _~
(3] KapBL(LZ avTov. €V T. KApPOLALS AVTwY. amTo T. K(lpSLaS avTwy.

The point to which we would direct special attention
is the doublet in Mark. Luke says, ‘ The devil cometh -
and taketh away the word”; Matthew, *‘that which was
sown ' ; Mark, * the word which was sown.”” Are these due
to a slightly variant reading in the MSS. of the Aramaic
Gospel ? Let us examine. The equivalent of ¢ Adyos is
N7127—a word, we may note, which is much more common
in the Palestinian Targums than in the Babylonian. But
the verb to strew, scatter is R)7; as we read of Moses that
he strewed (N'\‘T) the powdered gold upon the stream of
water, and made the people drink it (Exod. xxxii. 20, J.).
In one respect N7 is more striking than eweipw. The
seed which falls on the pathway through the cornfield is not
deliberately and intentionally placed there, it is not strictly
sown ; it is rather blown there by the wind: and this is
precisely the idea involved in N7, which means to strew
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or scatter by the wind, and hence also to winnow. If we
translate 7o éomapuévov into Aramaic, we obtain NI,
fem. Pahil participle, with 7 prefixed. 'We thus obtain two
similar readings, N7 or RI27="‘‘ the word,” and N™7T7
=*“that which is sown” : and just as in the LXX., the
Samaritan Targum, and the Curetonian Syriac, both various
readings are so often preserved side by side in the trans-
lation, so here we have Tor Adyov and Tov éomapuévoy pre-
served side by side by a scribe who had been trained in the
same Aramean school.

J. T. MARSHALL.

THE DIVINE LOOKING-GLASS.

“But be ye doers of the word, and not hearers only, deceiving yourselves.
Because if any man be a hearer of the word, and not a doer, he is like a man
looking at his natural face in a glass: for he looked at himself, and has gone
away, and straightway he forgot what manner of man he was. But he that
gazed into the perfect law ol liberty, and continued (gazing), not being a forget-
ful hearer, but a doer of the work, this man shall be blessed in his doing.”—
JamEs i, 22-25,

Ir St. James is the most practical, he certainly is not the
most prosaic, of the inspired writers. He is a born poet,
though he writes no poetry. He can hardly pen a sentence
without lighting up his thought with some homely yet
charming figure. A kinsman of the Liord Jesus, he has
more of the manner of the Lord than any other of the
apostles ; like Him, he speaks in parables, and without a
parable he can hardly speak at all. In the verse which pre-
cedes these he has exhorted his readers to receive the word
into an honest and good heart. That, at least, is the sub-
stance of his exhortation. But he gives it this lively and
poetic form. The heart of man is like a foul plot of ground,
over-run with weeds and thorns. The pure word of God



