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INTRODUCTION. 

THE greater part of the following work consists of the 
Donnellan Lectures delivered from the pulpit of Trinity 
College, Dublin, in 1880-I. In a course· of lectures, restricted 
to- six in number, it was impossible to do more than allude 
to several questions which are here more fully discussed. 
Most of the second chapter, and considerable portions of 
other chapters were not included in the Donnellan Lectures, 
and the larger part of that on "the Song of Koheleth,'' was 
delivered as a lecture in the Law School of the University 
of Cambridge, in April, 1882. The publication of Prof. 
Robertson Smith's Lectures in 1881, on The Old Testament 

in the Jewish Churclt, and of M. Ernest Renan's work on 
Ecclesiastes early in 1882, necessitated considerable altera
tions and additions being made to this work. As in my 
Bampton Lectures at Oxford, so in the. Donnellan Lectures, 
I did not consider it advisable to throw my dissertations 
into the shape of ordinary pulpit discourses. Such a form 
would have fettered the treatment or' the subject, and have 
been entirely unsuited to the object I had in view. That 
some critics should have blamed this, exercise of freedom 
is only what might have been expected, but I have seen 
no reason to regret the course taken. Hence the following 
chapters exhibit few traces of having been deli\·ered as 
University sermons. 

The work will, I believe, be perfectly intelligible to the 
ordinary English reader, and does not, save in a very few 
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Introduction. 

places, require for its comprehension any acquaintance \\'ith 
Hebrew. The grammatical and critical commentary is, of 
course, mainly designed for the use of students of Hebrew 
and theology. But an intelligent reader of the English Bible 
will find, even there, much of which he can avail himself 
with almost as much ease as the observations in a purely 
English commentary, if he be not deterred from its perusal 
by the necessity of having to pass over the critical and 
grammatical remarks. The grammatic•al and critical com
mentary, which ought to be studied in connexion with the 
translation of the Book of Koheleth on pp. 283-304, will 
be considered by some too copious, and yet there are 
defects in it, which could have been amended, had it not 
been necessary to curtail the work as much as possible. I 
t1·ust that, even as it is, it may be useful to those engaged in 
Biblical researches, and may help in some measure to raise 
the tone of Hebrew scholarship in this country . 

.I have not attempted to conceal the obligations which 
I have been under to scholars of almost every school of 
thought. I have freely availed myself of their wrilings, and 
have striven to do full justice to the opinions of those from 
whom I have felt constrained to differ. For myself, I firmly 
adhere to the doctrine which I have always held, namely, that 
the Holy Scriptures contain a Divine revelation, and that God 
has of old time spoken unto men "by divers portions and in 
divers manners'' (Heb. i. 1) through the writers whose books 
compose the Old and New Testament (see p. 200). I deeply 
regret the want of scholarship too often exhibited in this 
country on the part of many, who, however, hold much which 
I believe to be true; and I deplore the suspicion with which 
all higher Biblical researches are regarded in many quarters 
where they ought to be most warmly ·welcomed and prized. 
It is not, I confess, without some feelings of regret that 
I have fc.:lt myself constrained, by the evidence adduced 
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by modern critics, to abandon the traditional view of the 
Solomonic authorship of the Book of Ecclesiastes. But I 
do not consider the canonical character of the book, or its 
D1vine inspiration, to be at all affected by the abandonment of 
a theory at variance with the linguistic features of the book, 
as well as with internal evidence, and with the statements of 
its epilogue, when rightly understood. In the investigation 
of many questions connected with the Sacrc<l Volume the 
Christian theologian will act wisely to hold aloof from the 
adoption of those popular theories of inspiration which only 
fetter and encumber him, when seeking to defend "the truth 
once delivered to the saints.'' The cautious remarks on this 
point of the Rev. Professor Charteris of Edinburgh (a theolo
gian whose orthodoxy is above suspicion) in his rtcent popular 
volume on The New Testament Scriptures: their Claims, His
tory, and Authority (London, 1882), are worthy of the attention 
of those who falsely imagine that the truth of Scripture depends 
upon the acceptance of some special theory of inspiration. 

in the brief, but thoughtful and suggestive, commentary of 
Mr. Tyler on the Book of Ecclesiastes (Williams & Norgate, 
1874), an attempt has been made to prove that the author 
of the book was acquainted with the writings of the Greek 
philosophers. Notwithstanding some interesting and curious 
coinciclences of thought, most of which will be found noted 
in the course of our work, I cannot but concur in the opinion 
arrived at by scholars, differing so widely in opinion as 
Delitzsch and Renan, that no real trace o,f Greek influence 
can be pointed out. Zirkel's former attempt to discover 
Gi·a::cisms in the Book of Ecclesiast~s has been admitted 
to have been a failure even by Graetz, though the latter 
scholar has endeavoured to show that a few of the instances 
adduced by Zirkel are genuine. Plumptre has, however, 
exhibited a disposition to adopt partially at least the view 
advocated by Tyler. And, if I am not mi!:itaken, the theory 
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of the close connexion of the Book; of Ecclesiastes with 
Greek thought is likely shortly to be presented in a more 
developed form by an aLle Continental scholar. V•:c shall 
wait to see ,,·hat new arguments will be adduced by that 
writer. But the intimation I have received on this point ha'i 
m«de me indisposed prematurely to re-open ,a discussion, 
,1·hich for the present may be considered as closed. 

Jn the sixth and seventh chapters I have ventured to 
contrast the teachings of the Book of Koheleth, which arc 
unquestionably in some aspects pessimistic, with the con
ch.1sions arrived at by the writers of the modern school of 
Philosophic Pessimism. Notwithstanding the raciness and 
brilliancy which characterize the writings of Schopenhauer 
and von Hartmann, I cannot but regard the appearance of 
such a school of philosophy as not only one of the most 
remarkable, but also one of the sad<les~ phenomena of the 
present age. The doctrines of Modern Pessimism are cer
tain soon to attract in England .more notice than they have 
yet received. For two of the most important writings of 
that school, Schopenhauer's TVelt eds TVille und Vorstcl!ung, 
and von Hartmann's P!tilosopltie des U11br,,•11sstm, will shortly 
appear in an English translation in the Philosophical Library 
series of Messrs. Tri.ibner & Co. The vigour of style of 
those authors, and the novelty and boldness of their con
clusions, are certain to a\\'aken as much discussion in this 
country as they have called forth in Germany. It is more
over a sad fact, admitted by advocates of that philosophy, 
that the ·disregard shown by Schoperihauer and von Hart
mann for what some persons are pleased to speak of merely 
as " the conventionalities of society,"-and the plain-spoken 
manner in which mattors are discussed, of which the Apostle 
was constrained to remark, "it is a shame even to speak of 
those things which are done of them in secret" (Eph. v. 12),

have attracted a vast number of readers who do not generally 
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ti:ouble themselves with philosophical speculations. In a 
work of this kind, it would have been quite out of place to 
enter into any formal refutation of that philosophy. My 
object has been mainly to point out, from these and other 
wtitings of the philosophers referred to, the conclusions at 
which they have arrived, conclusions. destructive not only 
of faith, but of morality,-to show the source from whence 
some of their principles have been derived, and to contrast 
them with the teaching of the sacred Jewish philosopher, 
whom Schopenhaucr and other writers of his school vainly 
claim as a precursor. 

It may be well, however, to call attention not only to tl:e 
important works published in England on this subject by 
Mr. Sully and Dr. M. M. Kalisch (of which considerable use 
has been made in the following pages), but also to refer to 
a work, little known on this side of the Atlantic, by Pro
fessor Bowen, of Harvanl College, Cambridge, United States, 
namely, ll[odern Plalosoplzy, from Descartes to Schopenhauer 
aud Hartmamz (3rd edit., New York, 1877), in which Modern 
Pessimism is treated from a philosophical and Christian point 
of view. Of more importance, however, is the vigorous and 
able essay, recently published by Professor Barlow of Trinity 
Cbllege, Dublin, entitled The Ultimatum of Pessimism: a1t 
Et!tical Study (London : Kegan Paul, Trench & Co., I 882). 
Though written from a purely philosophic standpoint, this 
work deserves the attention of theologians, and cannot fail to 
interest even the general reader. The quiet manner in which 
Mr. Barlow's rcductio ad absurdum of sori,e of von Hartmann's 
speculations is conducted is worthy of all commendation. 
Mr. Barlow's book was published too late to permit of its 
being made use of in the present work. It must be noted 
that it is difficult to define what Pessimism really means. The 
term is generally employed throughout the following work in 
the sense in which it is used by Schopenhauer, although the 
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further development of Pessimism as represented in the writing-s 
of von Hartmann has been duly noted. I observe that Mr. 
Barlow has drawn attention to the argument in favour of 
Pessimism against Christianity arising from the exaggera
tions of theologians on questions concerning which little has 
been revealed in sacred Scripture. See his remarks on p. 24 
of his essay, an<l compare our note on p. 179. Illogical and 
unscientific, when thoroughly examined into, as many of the 
conclusions of the Pessimist philosophers may be, I cannot but 
believe that their philosophy is but the natural outcome of 
atheism. There are, indeed, few halting places on the terrible 
road which begins with the denial of the existence of the 
Eternal,-too often because men do not like to retain God in 
their knowledge (Rom. i. 28), and long to cast away from them 
the bands and cords of religion (Ps. ii. 3);-and that "reprobate 
mind" which generally leads men to <lo those "things which 
are not fitting" (Rom. i. 28), and finally conducts them to the 
precipice over which they not unfrequently hurl themselves 
by suicide. 

The literature which has been evoked in Germany on this 
subject is far too extensive to be mentioned here. Some 
of these works will be found referre!'.} to in the following 
pages. It may be useful to call attention to the thoughtful 
work of Professor Gass of Hcidelbcr~, entitled, Opti111is111us 
und Pessimismus: der Gang der cltristlid,m TVclt- zmd Lebens
mmdtt (Berlin, 1876). 

In the treatment of this important subject,-supcrfieially 
though it has been handled by me,-I have to acknowledge 
my obligations to my friend Pastor Dr. Hermann Ferdinand 
von Criegern, of the S. Thomaskirche, Leipzig, an able scholar 
as well as an earnest and eloquent pastor, whose lately 
published work on joltmm Comenius a!s Tlteolog (Leipzig, 
188 I), will, it i::; to be hoveJ, not be his last contribution 
to theological literature. 
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I~ was originally my intention to have affixed to the work 
a sketch of the extensive literature in connexion with the 
Book of Koheleth. But inasmuch as, notwithstanding all mr 
efforts to compress this volume into smaller compass, it has 
gr:own unrluly large, I must reserve the carrying out of this 
project for some other opportunity. I have given up the 
idea for the present with less reluctance on account of the 
valuablt:> historical sketch of the exegesis of the book, both 
J cwish and Christian, given by Dr. Gingburg in his Historical 
and Critical Commentmy, published in 186r. The list of 
works on Ecclesiastes compiled by Dr. Ginsburg has been 
considerably added to by Delitzsch, in the Einleitung to his 
CommmtaJJ', which is, in my opinion,: the ablest and m0st 
instructive which has yet appeared on this portion of the Old 
Testament. Zockler has made important additions to the 
catalogue in his contribution to Lange's Bibelwn-k, and it has 
in turn been considerably added to in the American edition of 
Zockler's work by the late Prof. Tayler Lewis, which appears 
in the series of Lange's Commentary, published not only in 
America, but also by Messrs. T. & T. Clark, of Edinburgh. 

I shall therefore content myself with mentioning the com
mentaries chiefly used in the execution of this work, observing 
only that many others have been occasionally consulted by 
me in the library of Trinity College, Dublin. Owing to the 
pressure of other public duties, I have not had the opportunit)' 
of prosecuting my researches as widely as I would have de
sired. It is, however, scarcely necessarY, to make any apology 
for passing over without special mention most of the popular 
Commentaries of the Bible in general use :n this country. 
True exegesis must be built upon a thorough grammati
cal and critical examination of the original text, a point 
generally neglected in those commentaries. The main 
object of my work, moreover, was to exhibit the results 
arrived at by modern criticism, and it would have been 
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impossible in any reasonable compass to have noted either 
the mistakes or the excellencies of such ,1·riters as Bishop 
Reynolds, Matthew Henry, and Thomas Scott; or of the 
more recent popular expositions of Ecclesiastes, such as 
those of Hamilton, \Vardlaw, and Buchanan. This ,rnrk 
docs not profess to be an exhaustive treatise on the subject. 
Some commentators of considerable eminence I ha\'c been 
obliged to quote at second-hand, and consequently their 

works are not included in the subjoined list. 
Arnlzeim, H., Trans!. in the German Version of the Old 

Testament, by Zunz, Arnheim, Fi.irst and Sachs, 8th edit. 
(Berlin, 1864). Bauer, C!t. F., Erlauterter Grundtext vom 
Ptediger Salomo, etc. (Leipzig, 173:i). Bernstein, H. G., 
Q_u;:estiones nonnullce Kohelethan::e (Vratislav, 18 54). Bloclz; 
f. S., Ursprung und Entstehungszeit des Buches Kohelct 
(Bamberg, 1872); Studien zur Geschichte der Samml. der 
alt-heb. Lit. (Leipzig, 1875). Bled.·, Friot., Einleitung in 
das Alte Test., ::?te Aufl. (Berlin, 1865), and 4te Aufl. by 
\Vellhausen (Berlin, 1878). Boc!tl, Ed., De Aramaismis Libri 
Koheleth (Erlang., 1860). E1111s,·11, C. C. f., Vollstandiges 
Bibelwerk (Leipzig, I 8 58-69). Bridgej, Re,. Charles, ~11 .. ·l ., 
Exposition of the Book of Ecclesiastes (London, 1860). 
Bottcher, Fried., Proben alttest. Schriftcrkbrung (Leipzig, 
1833); Exeg.-kritischc Achrenlcse zum altc11 Test. (Leipzig, 
1849); Neue exeg.-kritische Aehrenlcse zum AT. (Leiµzig, 
1863, 1864); De lnferis rebusque post mortem f~turis 
(Dresden, 1846). Critici Sacri (FranH, 1695). Bullock, Re,•. 
W. T, M.A., Comm. and Critical Notes on Ecclesiastes, in 
the Speaker's Commentary (London, 1878). Cox, Sa11wd, 
D.D., The Quest of the Chief Good ; E

0

xpository Lectures on 
the Book of Ecclesiastes with a New '.Translation : A Com
mentary for Laymen (London, n.d., but published in 1867). 
Datlte, f. A., Job, Prov., Eccl., and Cant., Latine versi notisquc 
illust. (Halle, 1789). Dale, Re,'. T. P., i1L-l., A Commrn-
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taty on Ecclesiastes (Lond. and Camb., 1873). Da.)idso1t, 
Dr. S., Introduction to the Old Test. (Lond., 186:?, 1863). 
Derenbourg, ]., Notes detachees sur l'Ecclesiaste, 1880, sec 
note 1, p. 190. Delitzsclt, Prof Dr: Frail:;, s.ee G.·11cnr! 
Index. E!ster, Emst, Commentar Uber den Prediger Salama 
(Gottingen, 1855). von Essm, Ludwig, Der Prediger 
Salomos (Schaffhausen, 1856). Ewald, Prof H., see Cmcra! 
Index. Fiirst, Prof. ]., Der Kanon des alt. Test. nach den 
Ueberlieferungen in Talmud u. Midrasch (Leipzig, I 868), 
see Gmera! Index. Given, Prof. Dr., Truth of Scripture 
in connection with Revelation, etc. (.Edinb., 1881). Gins
burg, Dr. C. D., Coheleth, commonly call~d the Book of 
Ecclesiastes, with comm., hist. ancl crit. (London, 1861). 
Graetz, Dr. H., Kohelet oder der Salomonische Prediger 
i.ibersetzt und kritisch erlautert (Leipzig, 187 I) ; Monats
schrift fi.ir Gesch. u. Wissenchaft des J udenthums. Geig • .,-, 
Dr. Abraham, Urschrift u. Uebcrsetzungcn dcr Bibel (Breslau, 
1857); Ji.idische Zeitschrift (I3reslau, 1862-1875). Hengsten
bcrg~ • Dr. E. TV., Comm. on Ecclesia:;;tes, Engl. Trausl. Ly 
D. W. Simon (Edinb. 1860). Havemick, H. A. C., Einlci
tLJng in das alt. Test., 2te Aufl. by Keil (Frankf., 1854). 
1-lalm, Dr. Hcinr. Aug., Commentar j.iber das Predigerbuch 
Salomos (Leipzig, 1860). Heiligstedt, Aug., Comm. gramm., 
hist, crit. in Eccles. ( 1848), in Maurer' s Comm. in Vet. Test. 
Herzfeld, Dr. /,,, Coheleth iibersetzt n. erlautert (Braunschweig, 
1838). Hitzig, Dr. Fen/., Der Prediger Salomos erklart; in 
the Kurzgef. exeget. Handb. z. AT. (Leipzig, 1847). Hoc!e 
mamz, Prof. J.Jr., Hibclstudicn. This work I have only quoted 
second-hand. I have, however, used hi-s Exeget. Adversarien 
in the Siiclzsisches Kirchen- u. Sclm!b!att for 1882. Janiclts, Dr. 
G., Animadversiones Criticce in vers. Syriacam Peschitt. Libb. 
Koheleth et Ruth (Vratisl., 1871). jo/mston, Rev. David, A 
Treatise on the Authorship of Ecclesiastes (Macmillan & Co., 
1880), issued anonymously, seep. 114, Kaiser, Dr. G. P. C. K. 
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Kohelcth, das Collectivum der Davidischcn Konige in J cru
salem (Erlangen, 1823). Kalisclz, Dr. Jl,f. JII., Path and 
Goal : A Discussion on the Elements of Civilisation and the 
Conditions of Happiness [with a translation of the Book of 
Ecclesiastes] (London, 1880). J-.:lcinert, Dr. P., Der Prediger 
Salomo, Uebersetzung, sprachliche Bemerkungen u. Erorter
ungen zum Verstandniss (Berlin, 1864). K1Zobe!, August, 
Commentar tiber das Buch Koheleth (Leipzig, I 836). 
Li:athes, Prof. Stanley, see n. on p. I 14 Lc,l'is, Prof. 
Tayler (see under 7,iicklcr). Luther, jlfartin, German Ver
sion of the Bible; Exeg. Opera Latina cura Irmischer 
et Schmidt, vol. xxi. (Erlang., 1858), "Ecclesiastes cum an
notat. JIIC)'er, J. H, Comm. Exegetica in Koh. xi. 1-6 
(Heilbronn, 1803). Perowne, f. f. S., Dean of Peterborough, 
Articles in "The Expositor" for 1879. Plumptre, E. H., 
Dean of 1:Vel!s, Ecclesiastes, or the Preacher, with Notes 
and Introduction (Cambridge, 1881), see p. 133. Poli, 
Mattlzcei, Synopsis Critieorum (London; 1699-1674). Prcs/011, 
Theodore, Ecclesiastes, Hebrew Text and a Latin Version, 
with original Notes philol. and exeget and a Transl. of the 
Comm. of Mendelssohn (London, 1845). Renan, Ernl'st, 
L'Ecclesiaste traduit de l'Hebrcu avec unc Etude sur l'age 
et le caractere du livre (Paris, 1882). Rosemniil!er, E. F. C, 
Scholia in Vet. Test., "Koheleth and Cant. (Lipsice, 1830). 
Sc/zafer, Dr. Bern/tan!, Neue Untersuchungen tiber das Buch 
Koheleth (Freiburg in Breisgau, 1870): Stahe!i11, J. j., Spe
ciclle Einlcitung in die kanon. Bticher des A.T. (Elberfeld, 
1862). Strack, Prof. H. L., Einleitung in das AT., in the 
Handbuch dcr theolog. Wissenschaften (Nordlingen, 1882). 
See Genera! index. Taylor, Dr. C, The Dirge of Cohelcth in 
Eccl. xii., discussed and literally inter~reted (London, 18j4). 
See C,cneral Index. Tyler, Tltomas, M.A., Some New Evidence 
as to the Date of Ecclesiastes (London, 1872) ; Ecclesiastes : 
A Contribution to its Interpretation, with Introd., Exeget. 
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Analysis and Trans!., with Notes (Lond., l Si-1-). Umbrdt, 
F. TV C., Koheleth's des weisen Konig-s Scclcnkampf, oder 
philos. Betrachtungen i.iber das hochste Gut (Gotha, 1818); 
Coheleth Scepticus de summo bono : Comment. philos.-critica 
(Gotting~, 1820). Vai!tinger, J. G., Der Prediger und das 
Hohelied (Stuttgart, 1848). Wordsworth, Bisltop, Holy Bible 
in the Auth. Version with Notes and Introd.: Proverbs, 
Ecclesiastes, and Song of Solomon (Lond., l 872). Ward
law, Ralph, D.D., Lectures on the Book of Ecclesiastes 
(Edin., 1821). Win:::er, .f. F., Comm. de Koh. xi. 9-xii. 7-
Three parts (Leipzig, 18181 1819). Yo.ung, Re1•. Loyal, D.D., 
A Commentary on the Book of Ecclesiastes (Philadelphia, 
1SG5). Zirkel, G., Untersuchungen iiber den Predigcr nebst 
kritischen und philolog. Bemerkungen (Wiirzburg, 1792). 
Ziickler, Prof. Otto, Das Hohelied u. der Prediger, theolo
gisch-homiletisch bearbeitet in Lange's Bibelwerk (Bielefeld 
and Leipzig, 1868); American edition, with annotations, 
dissertations, etc., by Prof. Tayler Lewis, LL.D., of Schenec
tady, N.Y. (Edin., 1872). 

The General Index will show the books which have been 
consulted on questions affecting the text, and on other sub
jects. It is only here necessary to observe that, alongside of 
Field's splendid edition of Orig-en's He.wpla (Oxon. 1875), 
which has been used for the Greek versions, I have used 
Nestle's (E.) Vet. Test. Gnxc. Codd. t'at. et Sin. cum te:rtu 
reccpto co!lati, Lee's edition of the Sytiac Pescltitto, and for 
the Targum, Walton's Po(yglott, along with de Lagarde's 
edition of the same (Hagiograplta Ckaldai'ce, Lipsice, 1873). 

On questions of Hebrew Grammar: I have uniformly 
referred to the last and most valuable edition of Gesenius's 
Heb. Grammatik, the 23rd "vielfach verbesserte u. vermehrte 
Auflage," edited by Kautzsch (Leipzig:, r 88 r ), though in al
most all cases the references can be verified in the earlier 
editions. It has been necessary occasionally to refer to 
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Gesenius's Lchrgcbiiudc &r Hcb . .Spradze (1817). Side by 
side \\'ith Kautzsch's edition of Gesenius (noted as Ges.
Ka11t~sch), references have been given to Kalisch's Hebrew 
Gram,:wr (London, 1862, 1863),-th~ sections numbered 
with Arabic numerals refer to the first vol., those in 
Roman numerals to the second,-and also to Ewald's 
.--lusfi'ihr!. l,eltrbuclt, 8th edit. (Guttiugcn, 1870). English 
students have now the inestimable advantage of possessing 
an excellent translation of the more important part of Ewalcl's 
great work in the edition of Ewald's ~yntax of the Hebrew 
Language of tlte Old Test., translated from the 8th German 
edition, by James Kennedy, B.D. (Edinb., T. & T. Clark, 
l 879), to which reference can be mc1-de without difficulty·. 
I have also used Olshausen's Lchrb11clt der Hcb. Spraclte 
(Braunschwcig, 1861), Philippi's sagacious work on the 1Vcsm 
und Urspnmg des Stat. Constructus in-Ilcbrii.isclten (\Veimar, 
1871), and more especially Driver's (S. R, now Regius Pro
fessor of Hebrew at Oxford) most instl"uctive Treatise on tlte 
Use of tltc Tcnses in Hcbrc'i.c', ::?nd edit., 1881. I would gladly 
have made much more frequent reference to these works had 
space permitted, and if grammatical commentaries \\'ere more 
popular in England. But it is to be feared that such notes 
as are here appended, while they increase the bulk of the 
volume, may considerably lessen its sale. Bottcher's Ausfiiltrl. 
J,e/trbuclz, edited by M i.ihlau (Leipzig, I 866, I 868), has neces
sarily often been referred to, as \\'ell as the t\rn most recent 
works on Hebrew grammar, namely, Stadc's (Professor 
Bernhard, of the University of Gicssen) Lcltrb11clt dl"r Hcb. 
Grammatik, Erstcr Theil (Leipzig, 1879), and Prof. Dr. 
Friedrich E. Konig's Historischl:ritischcs Ld1r,!/t'btiudc dcr 
Heb. Sprac!tc, Erste Halfte (Leipzig, I 88 I), both original 
works well worthy of cardul study. 

For the Babylonian Talmud I havt.: generally used the 
very convenient edition of the same in 25 quarto vols. recently 
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completed in Warsaw (Sussman u. \\' olf J abcz), the pagi
nation of which coincides with the earlier editions. For the 
Jerusalem Talmud I have employed the folio edition issued 
in Krotoschin in 1865. The text of the Midrash Rabboth 
has been cited from the Warsaw edition printed by Gold
man in 1867. I need scarcely say that I have availed 
myself of the valuable work of Dr. Aug. \Vi.insche, Bib
liot/zeca Rabbinica: Eine Sammlzmg alter Midrasclzim .zmn 
crsten ,1la!e i1t Deutsche iibcrtragcn, a work which, though 
defective in some particulars, is not to be judged as a whole 
by the portion on the Midrash Koheleth, which is its 
weakest part, and which no doubt will be greatly improved 
when a second edition is called for. 

I have to apologise for the want of uniformity in the 
transliteration of Hebrew words and proper names in my 
work. It has partly arisen from the· fact that I had not 
the advantage of being able to revise· the work as a whole 
before sending it to press. The duties of my clerical profes
sion,-largely increased by the present state of things in 
Ireland,-which have entailed upon me weekly often five 
or six sermons or addresses, besides the work of pastoral 
visitation in a very large and populous town district, the 
building of large schools connected with my parish, opened 
only a month ago; all these, and many other duties also, 
involving incessant interruptions, have rendered it exceedingly 
difficult to execute a work of this kind, requiring such con
stant care. Possibly at some future time I may have an 
opportunity of devoting mf main energies to Old Testament 
studies. Meanwhile, under circumstances of considerable 
difficulty, I have endeavoured in this, as in my previous 
commentaries, to help forward the important work of Old 
Testament criticism which has been for a long time sadly 
neglected in our country. 

vVith regard to the translation giv~n on pp. 280--304 of 
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this ,rnrk, it may be well here to observe that a few notes 
have been added in thin brackets. it has been my en
deavour there to give the results of modern criticism. In 
reply to the char;;:-c, often recklessly preferred, of "needlessly 
departing" from our Authorized Version, I would refer to 
p. ix. of the preface of my Bamptol'l Lectures. In every 
attempt to translate faithfully the ,;,·ork of an ancicn t 
author the ruggedness of the original must occasionally 
reflect itself in the translation. The headings assigned to 
the various sections of the Book of Koheleth will, it is 
hoped, be useful ; "'hile a general synopsis of the subjects 
touched on by the Sacred \\'riter can be obtained from the 
"contents" on pp. xxii. xxiii. The explanation of several 
technical words employed in this work may be obtained by 

tht help of the Index. 
I have in conclusion to acknowledge my \\·armest th:mks 

to my dear friend, Professor Dr. Franz Delitzsch of the 
University of Leipzig, for most kindly revising the proof
sheets of this work while passing through the press. Several 
valuable remarks of his have been embodied in the notes. I 
have also to acknowledge with grateful thanks the readiness 
with which Professor Dr. H. L. Strack of the U niversitr of 
Berlin undertook the same kind service, and the important 
help I have in many places received from him. The respon
sibility of the work is, however, solely and entirely my o\\"n, 
Professor Dr. William Wright, of Cambridge, has kindly 
given me the benefit of his opinion on many points, though 
unable to undertake as a whole the revision of the proof
sheets. Mr. R. L. Bensly of Caius and Gonville College, 
Cambridge, has afforded me much assistance in the correction 
of the proofs, as has also Rev. T. J. Corr, M.A., Ex-S.T.C.D., 
Curate of the Magdalen Church, Belfast 

ANTRJ:11 ROAD, BELFAST, 

Feb. 20th, 1883. 
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THE BOOK OF I{OHELETH, 

IN RELATION TO Jl1ODERN CR!TlClS.M AND 

MODERN PESSIMISM. 

CHAPTER 1. 

THE ADMISSION OF THE BOOK OF KOHELETH INTO THE 

CANO::'f OF THE JEWISH .CHURCH. 

"MOSES received the law from Sinai,, an<l <lelivere<l it to 
Joshua, and Joshua to the elders, and the elders to the 
prophets, and the prophets to the men of the Great Syna
gogue." Such are the opening words of the remarkable 
treatise of the Talmud, entitled Massecheth Aboth, "the 
Sayings of the Fathers,'' often termed Pirke A both, or "the 
Chapters of the Fathers." The Prophets and the men of 
the Great Synagogue were, according to the Talmudic tradi
tion, important links in the line of succession, not only of the 
Law, but also of the other Sacred 'Writings of the Jews. 

In the latter days of the Jewish mqnarchy, Hezekiah was 
remarkable for the extent and boldness of his religious 
reforms. He restored the true religion of J ahaveh, the pre
cepts and ritual of which had been disregarded in the dark 
days of Ahaz, and suppressed the open practice of idolatry 
throughout the land. But while he brake down the carve<l 
ancl molten images erected in every place, and according to 
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the Jewish tradition 1 destroyed the books of sorcery and 
incantations then current among the people, he also mani
fested the utmost concern in all matters connected with the 
preservation of the Sacred Writings of the nation. For this 
purpose, as may be inferred from Prov~rbs xxv. I, he organ
ized a special company of learned men interested in the 
study of that ancient literature. They busied themselves in 
collecting from all sides the Sacred Writings then extant, 
and in multiplying copies of those books. Under their 
superintendence a considerable number of the proverbs of 
Solomon, not previously included in the Book of Proverbs, 
were rescued from oblivion and added to the original collec
tion. On account of such labours Hezekiah has been justly 
styled by a great modern critic and expositor, " the Pisis
tratus of Israelitish Literature." 2 

This important company, or College of Scribes, entitled in 
the Proverbs, "the men of Hezekiah king of Judah " (inas
much as the society was originally founded by that monarch), 

continued to exist as a Jewish institution for several centuries. 
It may have lasted, under some form or other, down to and 
<lur_ing the period of the exile. Acconling to the Talmud, 

1 According to the traditions mentioned in Ilerath. 10 b, and Peso.eh. 56 a, 

Hezekiah "hid a Book of Remedies" (nlNl!:11 1£10 !))), or, according to the 
Jer. Sanhedr. I. 18 d, "a Table of Remedi~s" (nlNl5:i1 ?W i1?:n::,), in order 
tha.t the people might seek to God in sickness for recovery, and not look to the 
physicians (2 Chron. xvi. 12). The ol<I remedies for disease probably consisted 
in great part of incantations. Vid. Gideon Brecher, Das Tra1ts.~,·11.tmt,1/cs, 
Ma!{it u. magisclie Heilartm im Talmud, \Vien, 1850; D. Joel, Der Aberglaub,, 
1md die Stellung des Judmt/mms zu demselbm, I Heft, Breslau, 1881, Dukes, in 
the introduction to his Rabb. B!ummles,', however, notes that the remarks of Ben 
Sira in honour of physicians (in Sirach xxxviii. I If) were intended to counteract 
the prejudice against the use of medicines, probably based on a mistaken view 
of Exodus xv. 26. Beu Sira, however, also urges 011. the sick at the same time 
theduty of prayer (Sirach xxxviii. 9, 10). The recommendation of St. James 
(v. 141 15), which urges prayer combined with the use of the best known remedies 
(such as the anointing with oil, Luke xi. 34) seems directly or indirectly to ha,·e 
been based on the maxim of B~11 Sira; see chap. ii. p. 49. 

z See Delitzsch's Comm. 11ber das Salomonisc!u ,5prnchb11c!,, in loco. 
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" Hezekiah and his college wrote Isaiah, Proverbs, Song of 
Songs and Koheleth" (Baba Bathra, 15 a).1 This statement 
is not to be regarded as a stupid anachronism. The fact that 
Hezekiah died previous to Isaiah was not forgotten, and the 
word "wrote" was probably used in the. sense of" copied out 
and edited." For the College of Hezekiah continued in exist
ence for centuries after the death of tn,at monarch. "The 
men of Hezekiah" appear to have employed themselves in 
editing correct copies of the Sacred Writings, and while doing 
so to have occasionally, as in the case of the Book of Pro
verbs, added new matter to the olcl.2 It is highly probable 
that this body decided from time to time what books were 
to be regarded as of Divine authority. Furst estimates the 
period of its activity as extending from B.C. 724, when Heze
kiah ascended the throne of Judah, to D.C. 444, when Nehe
miah became governor of J uda:a, " The men of Hezekiah " 
no doubt included in their number some of the "former 
prophets" (Zech. i. 4) and others known afterwards as " the 
latter prophets.'' Hence that company may, perhaps, be 
referred to in the passage quoted froin the Treatise Aboth, 
u11der the general term of "the Prophets.'' 

According to the tradition referred to, " the men of the 
Great Synagogue " in later days discharged the functions 
performed in earlier times by " the meil of Hezekiah.'' The 
establishment of the Great Synagogue is generally ascribed 
to Ezra. The accounts given of its origin and acts cannot, 
indeed, in all points be relied on as historically correct. Part 
of the work said to have been accomplished by the mem
bers of this body is thus described by Rashi : " The men 

1 See Excursus on the Talmud and the Old Teslamenl Canon. 
2 Ewald considers it probable that nine Psalms contained in the first book of 

the Psalms (Ps. i-xli. ), namely, Psalms vi., xiii., xv., xx., xxi., xxiii., xxvii., xxx., 
xii., may have been out of a collection arranged by Hezekiah. See Ewald's Gesch., 
vol. iii. p. 654 [vol. iv. p, 198 of the English tro.ns,lation by J. Estlin Carpenter], 
etc. ; Fiirst's Bibi. Lit., vol. ii. p. 369. 
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of the Great Synagogue, namely;- Haggai, Zechariah and 
}Ialachi, seeing that Ezekiel and Daniel had died during the 
Babylonian Exile, and that the books of the twelve mino1· 
Prophets, as also the history of Esther, were of small size, 
wrote out these anew from the books of the exile and formed 
the twelve into one book, in order that the single books 
might not be lost on account of their small size, and thus 
Esther and the four other books, Ru_th, Koheleth, Song of 
Songs, and Lamentations, were united together. But they did 
so because they knew that after them the prophetic spirit would 
depart from Israel." See his Comm .. on Ilaba Ilathra, I 5 a . 

. Kuenen has, indeed, ably mah1tained_ that the whole story 
of "the men of the Great Synagogue,'' and of their work in 
reference to the Canon of the Old Testament, is a legend 
utterly devoid of any real historical truth.1 Professor Robert
son Smith has adopted the same view, and regards Kuenen's 
arguments as conclusive. It has, i.n his opinion, "been 
proved in the clearest manner that the origin of the legend 
of the Great Synagogue is derived from the account given 
in Nehemiah viii. ix. of the great convocation which md at 
Jerusalem and subscribed the covenant to observe the La\\'. 
It was, therefore, a meeting and not ~ permanent authority. 
It met once for all, and everything that is told about it, 
except what we read in Nehemiah, is pure fable of the later 
Jews." 2 

Such a conclusion is, however, not justified by the facts 
of the case. It is true indeed that much of that which 
traJition asserts to have been performed by "the men of the 
Great Synagogue" proves, when carefully examined into, to 
be merely a repetition with legendary accompaniments of 

1 A. Kuenen, Over de l',,Jaimen dtr Groote SJ111ag,•~',' .. ~ 1-,.,.slagm en lll,·d,·J,,·li11gm 
do- Koninkli_jkt Akadm,fr 71<?/l 1I:·to1sd,,,;,pm. Afdccliug Lellcrkun<le. TweeJc 
J,ceks. Zesck D1:el. Twec<le Stnk. 1876. 

2 See his work on 7hc Old 7i,t,1111,11t in t/1,: Jt,,,z'sh C/111rd1, pp, 156-;, and his 
note, pp. 408-9. 
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facts recorded in the Hooks of Ezra and Nehemiah, which 
occurred in connexion with the great assembly of the Jews 
at Jerusalem after the Return from Babylon. But this is just 
what might have been expected. Ezra, Nehemiah and the 
prophets of that day are constantly spoken of as belonging to 
"the men of the Great Synagogue.'' Hence it is natural that 
what was done by Ezra and his fellows, or performed in con
sequence of their directions, should be spoken of in later times 
as performed by" the men of the Great Synagogue.'' It does 
not, therefore, surprise us to find that even the acts and 
sayings of the chief men of the families who returned from 
Babylon should be referred to as acts and decrees of "the 
men of the Great Synagogue.'' Many-things ascribed to the 
latter body turn out on investigation to have actually occur
red in the great assembly of the Jewish people recorded in 
the Book of Nehemiah. But this fact in itself is not sufficient 
to justify the assertion that all that is said respecting the 
existence of such a governing body in the Jewish Church of 
that age ought to be set aside as entirely legendary. The 
silence of the Apocryphal books, as well as of Josephus and 
Philo, with respect to "the men of the Great Synagogue,'' is 
neither strange nor remarkable. It is well known that the Jew
ish annals from the death of Nehemiah (circa B.C. 415) down 
to B.C. I 7 5 are almost a complete blank. The writers of the 
Apocryphal books had no occasion at all to refer to the acts 
of "the men of the Great Synagogue," ~nd Josephus appears 
to have been almost totally devoid of information with respect 
to_ the Jewish annals during the period referred to. That 
writer has, indeed, been clever enough to prevent this gap 
in his history from being perceived by ordinary readers. 
Although he may have been fully aware of the existence of 
such a body as "the men of the Great Synagogue," and may 
have often heard of the difficulties which that body felt with 
respect to certain books of the Canon, such facts were scarcely 
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those which Josephus would have cared to record in his 
Antiquities when he had no further incidents to adduce which 
bore on the history of the period in question. In writing 
against A pion, Josephus had every reason to pass over such 
facts in silence. His silence, too, is not so inexcusable ; as 
th~ facts known to us, while not really opposed to the 
conclusions at which he arrived, would readily have placed 
convenient weapons in the hands of an unscrupulous anta
gonist. 

It must not be forgotten that the earliest references to 
the existence of such a bo<ly, namely, those in the Treatise 
Aboth, are entirely free from those legendary accretions of 
later days on which Krochmal and Kuenen rely in support 
of their hypothesis. The last man of distinction who, accord
ing to tradition, was a member of that body previous to its 
fi~al dissolution, lived at least two uenturies prior to the 
Christian era. 

Many of the acts of "the men of the Great Synagogue" 
referred to in the Talmuds cannot, indeed, in the exact form 
in which they are there related, be regarded as historically 
true. The very numbers mentioned in connexion with that 
body (85 at one time and 120 at another) are curious trans
formations of the narrative of Nehemiah. The formula! of 
prayer said to have been drawn up by them, and the epithets 
which they are said to have directed to be made use of in 
addressing the Almighty, are but echoes of the self-same 
narrative; while other works ascribed to them, such as the 
well-known " corrections of the scribe$ " in certain passages 
of the Sacred Writings (the c•-:,:,c 1ij:).ry 1), are generally ac
knowledged to have been the ,vork of the " scribes " of a 
much later era. 

But, though we are not prepared to endorse as indubitable 

1 See my Bampton Lectui-es on Z,·dt,1riah and hi.r l'roplucia, critical note on 
Zech, ii. 12, p. 541. 
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facts of history many of the statements made in reference to 
the Old Testament canon and its authoritative settlt:ment in 
the days of Ezra, it is going too far in historical scepticism 
to call in question the existence of "the men of the Great 
Synagogue" at, or shortly after, the Restoration. There was 
a grave necessity for the creation of some such body then 
in connexion with the Jewish Church, a body whose special 
business it should be to collect together and preserve the 
Sacred Writings of the nation, to decide in cases of doubt 
what books were to be regarded as authoritative in matters 
of faith and ritual as having been composed in "the spirit 
of prophecy," and to investigate any difficulties which might 
be raised concerning their interpretation. 

Although, according to the common tradition, Ezra, Ne
hemiah, and the prophets of that period; namely, Haggai and 
Zcchariah, along with Malachi (who; however, prophesied 
somewhat later), belonged themselves to "the men of the 
G_reat Synagogue," "the men of the Great Synagogue" are 
in other places spoken of as a body who were the successors 
of the prophets Haggai, Zechariah and Malachi. The idea 
of Elias Levita that the whole period of " the men of the 
Great Synagogue" did not last more than forty years is 
utterly groundless. 1 

The name of Simon the Just is mentioned in the Treatise 
Aboth as one of the last of '' the men of the Great Syna
gogue." 2 This statement is not to be interpreted as if it 
signified that Simon was one of the last survivors of the band 

1 See Ginsburg's edition of Levita's Massoreth ha,Massoreth, p. 108, and 
Ginsburg's note there. 

2 "Simon the Righteous (ur the Just), was of the remnants of the Great Syna
gogue, He used to say, on three things the world stands : on the Law (the 
Thorah), and on the worship [or 'on prayer 'J, and on the bestowal of kind
nesses." See Taylor's (Rev. Dr., Master of St. John's College, Camb.) notes in 
his excellent edition of the Sayings of the 7ewuh Fathcn, p. 26, and compare 
Romans ix. 4. See Excursus No. 3-" On Lhe Men of the Great Synagogue," 
at the end of this volume. 
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of men \\'ho co-operated with Ezra in the restoration of the 
Jewish Church, after the return from Babylon. Its meaning 
is rather that Simon was one of the last members of that 
Synagogue, which appears to have been finally dissolved 
prior to the era of the Maccabees, or about that time, in some 
way or other not mentioned in extant annals or traditions. 
Simon is in other parts of the Talmud identified with J addua 
the high priest, who, according to Josephus, went forth with 
his fellow-priests in solemn procession to meet Alexander 
th~ Great, when that conqueror, after having taken Tyre, 
marched against Jerusalem. 1 He is with greater probability 
regarded as high priest during the reign of Ptolcmy Lagus 
from B.C. 298 to 287. Herzfekl and Holtzrnann have main
tained that " Simon the Just" is rather to be identified with 
Siinon II., who was high priest from D.C. 226 to 1;.c. 198 or 
196. 2 No very conclusive arguments can be adduced on 
either side of this question. 

The Treatise ;\both thus pithily describes in its opening 
verse the work of "the men of the Great Synagogue.'' "They 
said three things : be deliberate in judgment ; and raise up 
many disciples; and make a fence to the Thorah" (the Law of 
Moses). In other words, the business of the men of the Great 
Synagogue was to define, to teach, and' to develop the Law. 
Tbe last clause has been well explained by Taylor as fol
lows : They were "to surround the Law with a margin of 
casuistry, to evolve the principles which underlay its words, 
to develop and apply its decrees, accommodating them to 
the varied requirements of the time." 3 

1 See my Bampton Lectures, pp. 224 ff 
2 See Taylor's Sayi11gr of tlu J,wish Fath,-,-,-, note on Simon the J11st on p. 26. 

See also Chap. II. p. 36. 
3 Taylor's Sayings oj tlte ')eu,irh J,;,1Jw·s, p. 125. It is, however, not certain 

that this is really the true sense of the saying in ,\both i. 1. Under the term 
"the Law," not merely the Books of Moses Lul also the other l.)Ooks of the Iluly 
Scripl11res were somdim~s comprthcnded, and Bloch, in his .V11d1,11 u/1" Gt:sd,id,te 
d, S,1111111/1111J,' d,r alihcb. Lilo"ratur, p. 56, maintains that the sense of making- a 



Their Delibe1•ateness i"n J'udgment. IrI 

An illustration of the sense and application of the first of 
these "three words," namely, "be deliberate in judgment,'' is 
afforded in the Aboth of Rabbi Nathan.- "The men of Heze
kiah" are there adduced as an example of persons who were 
deliberate in judgment, in that they, after carerul investiga
tion, added to the original Book of Proverbs as composed by 
Solomon many proverbs which they considered to have been 
uttered by that king. A spirit of the opposite kind was, 
according to it, displayed by those in the Jewish Church who 
denied the authenticity of the Book of Proverbs, the Song 
of Songs, and Koheleth, " because they spoke proverbs," and 
also because "they were not of the Kethubim,'' the third 
great division of the Hebrew Scriptures, known as the 
Hagiographa. On such grounds certain persons "stood up 
and declared those books apocryphal, until 'the men of the 
Great Synagogue' came and interpreted them." 1 

The difficulties felt with respect to the first admission of 
the books in question into the sacred Canon, or their con
tinued retention in that Canon, were, if one can judge from 
the statements of later days, of a rather singular character. 
Some of the maxims contained in the Book of Proverbs 
which relate to the ordinary matters of human life, appeared 
too homely to have been the subjects of Divine inspiration, 
and the existence in the same collection of proverbs appar
ently of a contradictory character increased the perplexity.2 

One of the passages in the Song of Songs which in the eyes 
of the early c·ritics presented peculiar difficulties, is the 
beautiful description of the charms of nature as incentives 

fence to the Law was to separate the books which were of Divine origin from 
those which had merely a human source. See on the nomenclature of the books 
of Holy Scriptures in the Talmud, our Excursus No. 1. 

i Aboth R. N. 69 a, 69 b. See Excursus No. I. 
2 The passages mentioned in the Aboth of R. N a1han as having presented diffi

culties are Prov. vii. 7, 10-20; Song of Songs vii. II, 12 ; Koh. xi. 9; Song of 
Songs vii. 1 o. Other passages are cited in Sabbath 30 b. The latter are those 
referred to above. 



11 Early Difficulties as to .l;cclesiastes. 

to ·Jove (chap. vii. 12-14), a passage whi~h causes no difficulty 
whatever to a modern theologian. 

The objections brought forward against the Book of Ko
hcleth or Ecclesiastes were of a graver character. They were 
founded on the apparent contradictions met with in the book 
itself, the alleged opposition between some of its statements 
and others in the Psalms of David, and the countenance 
given in parts of the work to heretical opinions. 

The following were adduced as specimens of the contradic
tions referred to. Koheleth affirms at ohe time that " sorrow 
is better than laughter" (chap. vii. 3); while at another he 
actually commends merriment.1 He represents Solomon as 
in one place praising joy (chap. viii. 15), and exclaiming on 
another occasion, "to joy, I said, what doeth it?" (chap. ii. 2) 
In chapter iv. 2 Solomon praises "the dead which are already 
dead," but in chapter ix. 4 he affirms that "a living dog is 
better than a dead lion." Hence the Talmudic writer feels 
himself driven to exclaim, "0 Solomon, where is thy wisdom, 
where thine intelligence? Is it not enough that many of thy 
words contradict the statements of David thy father, unless 
they also contradict one another ? " 

Another class of difficulties arose from the apparently 
erroneous opinions propounded in parts of the book. The 
Midrash on Koheleth (xi. 9), states that "Rabbi Samuel bar 
R. Isaac said : The wise (men) sought to declare the Book of 
Koheleth apocryphal because they fou_nd in it expressions 
which inclined to heresy. They said' for instance, ls this 
all the wisdom of Solomon when he says, Rejoice O young 
man in t!ty yout!t .'! [Although] Moses· says, and go 110/ a/ta 

your own !tcart (Num. xv. 39) Solomon. says, and walk after 

J The objection in this c:ise is b:ised on :1 misunderst:inding of chap. ii. 2. See 
Excursus on the Talmud and Old Testament C:inon. On the co11tests mentioned 
in the Talmud with respect to various books of the Old Testament, see Prof. H. L. 
Strack', article on the Ka11on des a/tm T.:st. in H,erzog-Plilt, R,-,,1-Encyd,,piiJit 
f. protest. Tlzeologie u. J,.'irclie, 2te Aufl. Dand viii. 188o, pp. 429, 430. 



The Solution of these Difficulties. I., 
,J 

tlze ways of thy heart. When the rein is let loose there is no 
judgment nor judge. Dut inasmuch as he says also, but know 
tliat for all tliese thz'ngs God will bri,zg tlzee z"nto judgmcnt, 
they said, Solomon has spoken well." 1 

These and other difficulties were, however, finally adjusted 
by comparing carefully the passages objected to with others 
which explain or modify their meaning. The closing verses 
of the book (xii. 12-14) were considered perfectly satisfactory, 
inasmuch as a belief in the existence of a future state is there 
clearly expressed, and the doctrine of a final retribution m 
anether world is there distinctly taught. 

The genuineness of the epilogue, or the closing verses of 
Koheleth, which, according to the traditions preserved in the 
Talmud and Midrash, finally satisfied the " wise men" who 
investigated these subjects, has, indee~, been often called in 
question by modern critics. It can, however, be satisfactorily 
maintained on critical grounds. But a more important 
question to be considered is the period at which this con
troversy actually took place. 

Taking it here for granted that the Book of Koheleth 
was received into the Canon of Scripture before the Chris
tian era, these discussions could not have taken place in the 
earlier clays of "the men of the Great Synagogue.'' Such 
a controversy could not have occurred in the days of Ezra or 
Nehemiah. The very expression made use of, namely, "to 
declare apocryphal," implies the existence of a literature that 
was " apocryphal " alongside of literature which, for want of 
a better_ term, must be designated as "sacred." The Book 
of Koheleth must have been recognised by a large number 
as belonging to the latter class before any controversy at 
all could have arisen on the subject. Fi.irst maintains that 
the objections brought forward against the book arose from 

1 Midrash Kohcleth on chap. xi. 9, See Excursus No. I. 



14 The Later Discussions in the :Jewish Schools 

the supposed countenance given by its teachings to the 
heresies propounded by the Sadducees. Consequently, as 
the Sadducees only came into notice after the Maccabean 
wars, that scholar considers that "the wise men " referred to 
were not "the men of the Great Synagogue,'' but the 
Teachers of the Law, or Tannaim, who lived in the century 
immediately preceding the Christian era. 

Inasmuch, however, as the difficulties already detailed 
ha.ve been felt more or less by Biblical students in all ages, 
it is probable that the tradition prese'rved in the Aboth of 
R. Nathan (seep. 11), may be historically correct, and these, 
or similar objections may have been discussed and answered 
by " the men of the Great Synagogue " in the latter days of 
the existence of that body. The form, however, in which 
the objections have been cast in the Rabbinical writings is 
certainly derived from later times. But, as other evidence 
can be adduced to prove that the Book of Koheleth ,,·as 
recognised as part and parcel of the Canon previous to the 
century preceding the Christian era, we incline to main
tain the essential trustworthiness of the tradition referred 
to. l 

It has been often stated that much difference of opinion 
pr.evailcd on the question of the canonicity of the Book of 
Ecclesiastes between the rival Jewish schools of Hille! anJ 

Shammai. The controversy on this point is said not to have 
been finally closed until the Synod of j amnia, A.D. 90, when 
the Book of Koheleth or Eccleskistes was acknowledged 
as one of the canonical books of the Jewish Church. Dr. 
Samuel Davidson, in his l11trod11ction to the Old T,·stammt, 
regards these statements as admitted historical facts, and 
they have recently been ably dcfendecl by Professor Graetz, 

1 The controversy referred to is not to he reg:mlcrl as identical with th::it which 
certainly took place al a much later er::t between the riv,i! schools or Hille! ::inrl 
Shamm::ii, see next page, and Excursus No. 2, 



Imply the Canoni'dty of Koheleth. r 5 

on whose authority they have obtained unquestioned accept
ance in many quarters. 

The facts of the case are as follows. In the Talmudic 
\reatise entitled Yadaim mention is made of a difference 
between the schools of Hillel and Shammai as to whether the 
Book of Kohcleth was or was not included in the dictum 
" the Holy Scriptures defile the hands." The school of 
Hillel maintained the affirmative of this proposition, while 
that of Shammai upheld the negative. When the question 
was put to the vote in B.C. 65, the school of Shammai was 
found to be in the majority. Some twenty-five years later a 
siinilar controversy agitated these schools. On the latter 
occasion the dispute affected not only, the Book of Kohe
leth, but also the Song of Songs, which is not said to have 
been alluded to in the earlier discussion. The strife was 
brought finally to an end at a second Synod of J amnia (A.D. 

I 18), remarkable for the deposition from the patriarchal chair 
of Gamaliel II., the renowned grandson of the great Gamaliel. 
Seventy-two doctors of the law took part in- that assembly, 
and its decision was that both Koheleth and the Song of 
Songs " defile the hands.'' 

Graetz has maintaine<l that this controversy was about 
the reception of the Song of Songs and Koheleth into the 
Canon. But the very opposite is the fact. The decisions 
arrived at prove rather that the books in question had been 
admitted into the Canon at an earlier period. The point of 
dispute was not, whether these particular books were to be 
admitted for the first time into the Canon, but rather, 
whether, though acknowledged to be· canonical, they ought 
to be regarded as inferior to the other books of Scrip
ture. For, even long after the general· acceptance of certain 
books as canonic~!, objections were occasionally brought 
against their Divine inspiration. Thus Simeon ben Manasseh, 
who was a contemporary of the editor of the Mishna, main-



r 6 " T!te Holy Scriptures defile t!te !tanJs." 

tained that the Book of Koheleth ought not to be regarded as 
holy, its contents being not the result of Divine inspiration, 
but the outcome of Solomon's natural wisdom.1 

It is necessary here to explain the meaning of the strange 
phrase used in this controversy, namely,_ that the Holy Scrip
tures "defile the hands." It has often been pointed out by 
J. S. Bloch, Levy, and others that the_ reverence with which 
the Holy Scriptures were regarded by the Jews, led to the 
destruction of valuable manuscripts of the Sacred Books. 
For the people often deposited copies of the Holy Scriptures 
in the place where they kept bread and other things de
signed for the use of the priests. The bread and other things 
designed for the holy offerings were holy, and the Scriptures 
wei:e also holy, and hence they imagined that both ought to 
be kept in one and the same place. Manuscripts preserved in 
such localities were not unfrequently injured, and sometimes 
utterly destroyed, by the attacks of micf;! and rats. This pro
fanation of the Sacred Writings occasioned no little scandal, 
and often involved serious pecuniary loss, books being pe
culiarly valuable in that early age. To put an end to such 
a state of things, and to prevent its recurrence at any future 
period, a solemn ordinance was made, whereby the bread and 
other things touched by the Holy Scriptures were declared 
ceremonially "unclean," and consequently unfit to be pre
sented to the priests as heave-offerings. The result of this 
regulation seems to have been most beneficial. The Sacred 
Writings were no longer kept in larders, where they were 
exposed to peculiar dangers, but were henceforward pre
served in more fitting depositaries. 

Bloch has clearly shown, by a quotation from another 
Talmudic tract, that the regulation '' the Holy Scriptures 
defile the hands,'' though applicable only to certain canonical 
books, had no real bearing upon the canonicity of any book. 

1 See Excun;us No. r -" On the Talmud anti the Old Testament Canon.'' 
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For it is expressly stated in the Talmud that the said regu
lation did not apply to the copy of th.e Pentateuch used by 
the high-priest in the temple. It is evident that it would be 
absurd to interpret such a statement to mean that that copy 
of the Pentateuch was to be viewed as uncanonical. The 
reason of its special exemption from the regulation was 
because serious inconvenience might otherwise occur, and the 
copy used by the high-priest was not exposed to the same 
danger of profanation as copies of the Holy Scriptures in 
private houses.1 

Moreover, in Megillah 7 a mention is made of Samuel 
having asserted that the Book of Esther was inspired by the 
Holy Spirit, although he is reported at the same time to have 
affirmed that the Book of Esther did not "defile the hands," 
or, in other words, did not properly come under the ceremo
nial regulation referred to.2 That ordinance appears to have 
_been designed at first to apply only to those sacred books 
which were in most common use amo·ng the people, and to 
have been by degrees extended to others. There was no 
need, however, to apply the directions. to a work which was 
read only once a year, like the Book of Esther, or even to 
the Book of Koheleth, which was not in such common use as 
the others. The Samuel referred to, who lived nearly a 
century and a half after the Synod of Jamnia, could not pos
sibly have impugned the canonicit.y of the Book of Esther, 
inasmuch as he himself distinctly asserted its inspiration; 
but he did dispute the propriety of applying to that particular 
book the regulation agreed to by the Synod of J amnia. 

Bloch (p. 142) gives a passage from the commentary of 
Maimonides on the Mishna (Megillah 7 a), in which he ex-

1 il"lllli1 "l5lCr.) y1n C1 1'1'il n~ p~r.,~r., Cl\"l5lCJil ~::i, "all the books (of the 
Sacred Scriptures) defile the hands except the book belonging- to the temple." 
Kelim xv. 6. See Excursus Na. 2, "On the Talmudic statement that the Holy 
Scriptures defile the hands." 

2 See Excursus, as before, 

C 



18 Xohclet!t quoted in the Ta!11md as Canonz"ca!. 

presses himself to the same effect, namely, "and already 
thou knowest that the Holy Writings defile the hands, and 
that they differ with respect to Kohcleth, whether it is in 
this particular one of the Holy \Vritings," 1 that is, the Jewish 
doctors differed not as to whether that book actually belonged 
to the canonical Scriptures or no, but whether it came under 
that special regulation. 

Bloch refers also to the dispute mentioned in the Talmud, 
between R. Joshua and Rabbi Eleazar ben Hyrkanus. 
The latter teacher belonged to the school of Shammai, 
and lived not long after the destruction of Jerusalem. Ht: 
\\"as the pupil of Rabban J ochanan ben Zaccai, and the pre
ceptor of R. Akiba. Both these Rabbis seem to have taken 
a part in the Synod of J amnia. The subject of controversy 
on the occasion was the special sins which are punished by 
the early death of one's children. In the course of discussion, 
Rabbi Joshua affirmed that only the total neglect of the Law 
,ns thus punished by God, and cited Hosea iv. 6 in support 
of his view. Rabbi Eleazar on the contrary maintained 
that sins committed \\"ith respect to vows would /ff se be 
visited with such a punishment. He cited in defence of 
his opinion Koh. v. 5, with the formula "as it is written,'' 
explaining the words "thy flesh" in that passage to mean 
children.2 As a disciple of the school of Shammai, he would 
scarcely have done this, had that school denied the canonical 
character of the Book of Kohcleth. 

Professor Robertson Smith is, therefore, incorrect in fol
lowing Graetz so far as to assert that: the Book of Ecclesi
astes and the Song of Solomon " were still controverted up to 
the very end of the first Christian century,'' 8 and in quoting 
in defence of that opinion the contest between the rival 

• ~,r, Cl~ n?ili'::l li'?rm :c,,,:, MN l'NO~~ t!llij, •:::in:it:1 n:u,, ,:::i:i, 
.m l'~lh t:->1,p •:::in::io 

~ See Excursus No. I . 
a The Old Testammt i11 the)', ;,,i,h Church, p. 172. 
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schools of Shammai and Hille!. That controversy was not 
on_the question of the canonicity of those books. Whatever 
difficulties may have been occasioned by some of the state
ments of the Book of Koheleth, that book was accepted as 
canonical, and its teachings regarded as authoritative, long 
previous to the time assigned by Graetz for its reception into 
the sacred canon, £.e., prior to the reign of Herod the Great, 
who, according to that critic, is the monarch pourtrayed in 
the book under the name of Koheleth. 

That the Book of Koheleth was looked upon as Holy 
Scripture even in the days of Herod the Great is evident 
from the following narrative, related in the pages of the 
Talmud (Baba Bathra, 4a), of which we subjoin a somewhat 
free translation, accompanied by a few introductory remarks 
and explanations :-

In the early part of his reign Herod put to death the 
members of the Jewish Sanhedrin, partly in revenge for the 
insult done to him of having been once tried for his life before 

0

that body ('.Joseph. Antiq., xiv. 9, 4), and partly because he 
fe-ared their influence among the people. He, however, spared 
Sameas (identified by some with Shimeon the son of Shatach, 
by others, with Shemaiah, both mentioned in Aboth i. 
9-11), "on account of his righteousness," and also, as we learn 
from other sources, Baba ben Buta, a distinguished follower 
of the school of Shammai. The latter was, however, by 
the orders of Herod deprived of sight. Some time after, 
Herod desired to know whether that' Rabbi was hostile to 
him on account of the loss of his eyesight, or grateful because 
his life had been spared. Herod used often to go about 
disguised in the garb of a private citizen, in order to ascer
tain the feelings of the Jews towards himself and his govern
ment (',Joseph. Antz"q., xv. 10, 4). He accordingly visited Ben 
Buta in disguise, and complained bitterly to him of the 
tyrannical yoke to which the Jews were subjected. " See 
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master,'' said the subtle monarch, "what this wretched slave 
is doing." "And what can I do to hii:n ? " was th~ reply of 
the Jew. "Curse him, master," rejoined his visitor. " Curse 
not the king, no, not in thy thought," said Ben Iluta, quoting 
the words of Koheleth (x. 20). "But he is no king," urged 
the stranger. "And if he were only a rich man," replied 
the Rabbi, "it is also written, 'curse not the rich in thy bed
chamber,'" citing the concluding words of the same passage 
(x. 20) : "yea, if he were only a ruler;, it is written, 'Curse 
not the ruler of thy people'" (Exod. xxii. 27, E.V. ver. 28). 
"True,'' rejoined the crafty inquirer, "if he acts according to 
the practice (religious customs) of thy people, but that fellow 
does not act according to the practice of thy people." " I 
am afraid of him," exclaimed Ben Buta. "There is no one 
here,'' urged the king, " to go and tell it to him, for I and 
thou are here alone." "It is written,': rejoined Ben Biita, 
quoting again from the same passage in the Book of Kohe
lcth, "the birds of the heaven shall ·carry the voice, and 
that which hath wings shall tell the .matter." "I am he," 
exclaimed Herod, struck with admiration at the caution of 
the Rabbi, " and if I had known that t~e Rabbis were so pru
dent, I should not have put them to death. But now, what 
reparation can I make?" "Let him,'' answered Ben Biita, 
"who has extinguished the light or" the world,-for it is 
written,' the commandment is a lamp and the Law a light' 
(Prov. vi. 23),-go and busy himself about the light of the 
world [that is, let him rebuild the temple], for it is written, 
'and all nations shall flow unto it' (Isa. ii. 2)." 

Herod hesitated for a little, and pleaded as an excuse 
th·e peculiar position in which he stood· to the Roman power. 
He consented, however, at last after due consideration to do 
so, in order to win over the J cwish Rabbis to his side.1 

1 Dloch also observes ([/rs}nm.r;u. Ent,td11mJ·szcit d. 1-,.-ohc/d/1, p, 143) that on 
the occasion of another controversy between two tc·:i-chers of the Jaw respecting 
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Although this narrative may at first sight strike one as 
somewhat legendary, it appears on a closer examination 
worthy of credence. The conduct of Herod in the story 
corresponds with other facts recorded by Josephus. In later 
times, as Bloch observes, the Jews were wont frequently to 
discuss the question whether Ben Biita was justified in having 
given Herod this advice, but no one ever called in question 
the truth of the narrative. 

If the story be true, it is a proof that the Book of Koheleth 
was cited in the days of Herod the Great as of co-ordinate 
authority with the Law of Moses ; and even if its historical 
truth be questioned, it is clear from the foregoing and from 
other passages that the compilers of the Talmud had not the 
faintest conception that the Book of Koheleth sprang into 
existence in the days of Herod the Grei3-I:. 

Bloch has called attention to another narrative of the 
Talmud which in some respects is even more interesting, and 
which is found in Shabbath, 30 b. We: think it well to give 
the passage at more length than Bloch_ has done in his in
teresting treatise. Gamaliel, the grandson of the celebrated 
Hille!, and, like his grandfather, President of the Jewish 
Sanhedrin, flourished about A.D. 441 He is remarkable 

the shape of the world and the movements of the sun, which those Rabbis 
naturally thought could be most certainly proved from expressions of the Holy 
Scriptures, Koheleth i. 5 was the verse round which the whole disc11Ssion 
turned. See Baba Bathra, 25 b, compare also Erub. 40 b, Mishn. Succ. ii. 
5, Chag. i. 2. Nor are these the ouly instances which could be cikcl of 
cases in which even the most ancient and renowned Jewish divines referred to the 
Book of Ecclesiastes as canonical Scripture. See Excursus, No. 1. 

1 Gamaliel died about eighteen years before the destruction of the temple. 
There is a Christian legend that he became a secret convert to Christianity. A 
grave of SL. Gamatliel is pointed out aL Pisa. His father is mentioned In Shabb. 15a 
as having had the name of Simeon. Nothing more· is known of him. In Aboth 
i. 16 a saying of Gamaliel is preserved: "Make to-thyself a master, and be quit 
of doubt; and tithe not much by estimation." Leµsden (as quoted by Strack in 
his handy edition of Du Spnahe der Vii!er mi! kurz'tr Einl., Anmerk., und dnem 
Wortregisler: Leipzig, Reuther, 1882) explains the la5t clause: "Ne dalo srepius 
decimas ex conjectura, yeJ minus dando vel plus. Si minus dederis, avarus judi-
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among other things as having been the teacher of the Apostle 
Paul (Acts xxii. 3), and as having given the notable advice to 
the Jewish council, when Peter and the other apostles were 
br.ought before that august assembly, " Refrain from these 
men, and let them alone : for if this c·ounsel or this work be 
of men, it will be overthrown ; but if it is of God, ye will not 
be able to overthrow them ; lest haply ye be found even to 
be fighting against God" (Acts v. 38, 39). 

Though Gamaliel gave such advice to the Sanhedrin, he 
soon found that it was impossible to ignore altogether the 
remarkable progress of the Christian Church. He appears 
to have set himself to oppose the spread of Christian ideas 
among Jewish students, by arguing that the statements in 
the prophets concerning the Messiah and the dispensation 
to be brought in by him were totally different from those 
advanced by the new school which acknowledged Jesus of 
Nazareth to be the Messiah sent from God. In pursuing this 
line of argument, he laid great stress upon the literal inter
pr~tation of the prophecies, which, if it had been maintained 
in all cases, would have been fatal to the new views so 
widely disseminated among the people .. 

The following narrative occurs in the Talmud (Shabbath, 
30 b). We have introduced explanatory remarks into our 
translation in order to show more clearly the drift of the 
argument. Bloch considers, but the matter is incapable 
of positive proof, that the anonymous disciple of Gamaliel, 
contemptuously referred to as "tha_t disciple," was none 
other than Gamaliel's most celebrated pupil, the great 
Apostle Paul. 1 

caberis et peccabis; plus <lan<lo vel prodigus habebcris vel hypocrita. '' Taylor 
explains the whole saying : "Let duties be <lefined :as far as possible by rule ; let 
doubts be rc:solvcd by authority; leave as little scope as possible for personal bias 
and the temptations of self-inlea:st." 

1 It is, however, riuite possible. But the expression ,,~,n ,n,~. on which Bloch 
seems to lay stress, is so often used in nn indefinite manner in the Talmud, lh:i.t 



Narrative of Gamalie! and his Disciple. .., 1 -.:, 

Rabban Gamaliel was sitting one day explaining to his 
disciples, that in the Messianic age it would come to pass that 
the curse pronounced in Paradise on woman would be re
moved, and that a woman would be able to bear a child every 
day. In proof of this he quoted the words of Jeremiah 
xxxi. 8 : "She travails and brings forth at once." That 
disciple, laughing at this, said, "Rabbi it is written 'there is 
nothing new under the sun ' " (Koh. i. 9). Gamaliel said to 
him, "Come, and I will show you instances, even in this 
world" (or in this dispensation). He went out and showed 
his opponent hens which lay eggs every day. By this 
example Gamaliel sought to prove that there was nothing 
absolutely novel in the opinion propounded, for that some
tliing analogous might be observed even in the present 
dispensation. Another day the Rabbi was sitting and ex
plaining to his pupils that in the new dispensation the trees 
wbuld bear fruit every day, in accordance with the prophecy 
of Ezekiel (xvii. 23), "and it shall br:ing forth boughs and 
bear fruit," that is even as a tree shall produce boughs every 
day, so it shall likewise bear fruit. That disciple, laughing 
at this, said, " Rabbi, it is written, 'there is no new thing 
under the sun.'" Gamaliel quickly replied, "Come, and I 
will show instances in this world," (or in this dispensation). 
He went out and pointed out to him the caperberry which 
bears fruit and leaves at all seasons of the year. Again, 
as Gamalicl was sitting and teaching his disciples that the 
land of Israel in the Messianic age would produce cakes 
and clothes of the finest wool, for it is written "there shall 

it can scarcely be pressed. It is remarkable, however, that a Rabbi like Bloch 
should take this view. Though the narrative in the:Talmud intends to represent 
Gamaliel as the victor in the controversy, one can e,,.sily see how hardly he was 
pushed, and the judgment of modem reader~, we rancy, will be in favour of the 
disciple rather than of the great master. Bloch's opinion on this point is 
quoted with approbation by David Cohen (Kahana}_ in his Rabb. Hebrew Com
mentary on Koheleth, printed in Wilna, L. L. ~1:t.z, 1881. ~ee more in the note 
on p. 25. 



:4- The lmpo1-ta11ce of Gamalfrl's Argumwt. 

be an abundance of corn 1 in the earth" (Ps. lxxii. 16) ; 
that disciple, laughing, said, " Rabbi, and it is also written 
'there is nothing new under the sun,'" (Koh. i. 9). Gamaliel 
replied, "Come, and I will show thee instances of what I 
mean even in this dispensation." _He went out and showed 
him cakes, mushrooms and funguses (which spring up rapidly, 
and are round like cakes of bread), and clothes of Milesian 
wool, and the fine bark which surrounds the soft twigs of 
the date-palm.2 

Gamaliel thus seems to have ende.j.voured to prove that 
it was quite possible that the predictions of the prophets 
might be literally fulfilled without anything taking place 
"-hich could not be more or less paralleled by processes 
which are even now observable in nature. \Ve have, indeed, 
no sympathy with the views of the great Rabbi on this 
head, though they show a great deal of ingenuity; but his 
arguments may be profitably comme.nded to the attention 
of those would-be expositors of prophecy in the present day, 
who so constantly exhibit a longing after the marvellous 
and after so-called literal interpretations of Scripture. 

The importance of this story, which is narrated in the 
Talmud as one of several practical illustrations of the precept, 
" answer a fool acconling to his folly, lest he be wise in his 
own conceit" (Prov. xxvi. S),5 is, so far as our present 

1 There is a connexion falsely assumed here between i~ n~~ (in Ps. 
lxxi!. 16), and the word 0~ which occurs in the phrase Cl 11;l;l n,_i,:;i (Gen. xxnii. 
3, 23; 2 Sam. xiii. 18, 19). The Talmud assumes that 01\) ha

0

d :i plural nii!l;i; 
Campo.re Kimchi in his Dictionary. Of course there is no real cunnexiun bd wccn 
the words. 

~ It is difficult to comprehend the full meaning 0f th\s passage. The trne reading of 
the last sentence seems to be ~,,p i:i ~l~~ n?1r.i 1?::11 T11'"1t.)!)1 fli1't~:l r,i~j)i:'l?~. 
instead of n?'r.l 1?:l~1- See Rabbimrwicz, Band vii:, in loco. 

B Immediately following this narrative there occurs the story illustrative of the 
patience of Hille!, quoted by Delitzsch in his valuable tract, J,.rns 1111.! .fli!!cl, 
mit- R,icksuM auf Ren,m u11d Gt,jo-, vc12,·lich,n iw1 Fim,z Dditzsrh (3te Aufl. 
Erlangen, 1879). The anecdote is also quoted by F. \\'. Farr:ir, in his Li.ft of 
Christ, vol. ii. Appendix. See also Strack's article on Hi/Id in Ikrzug-Plitt"s 
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purposes are concerned, that it tends strongly to disprove 
the novel theory that the Book of Ecclesiastes was a pro
duction of the Herodian age. Had' this been the case, 
Gamaliel need not have given himself ·any trouble to refute, 
by far-fetched illustrations, his refractory disciple, inasmuch 
as the entire force of the latter's ar:gument rested on the 
assumption of the canonicity of the Book of Koheleth.1 

.Real-Encyc!opadie, 2te Aull. Iland vi. 1880, where. he points out the incorrect
ness of the wild assertions of Geiger and others as to our Lord's teaching being 
founded on that of Hille!. 

1 These stories of the Talmud, though probably embellished by later additions, 
may be justly regarded as resting in the main- on a real historical basis. 
They oftten preserve valuable incidents cuncterning indivicluals as well as much 
that is illustrative of the life and manners of very early days.-In his Studien 
zur Gesc/ziclzte der Sam111lu11g der aftheb. Literatur, p. 154 ff. Bloch defends the 
narrative given above at greater length than in his Urspmng und Entst,·hungs
ze-it des Kohdet. He con,iders that it is an historical fragment of uncloubted 
antiquity. The style in which it is composed differs materially from that of the 
tre_atise in which it is embedded, and certain peculiar forms of expression in the 
narrative are indicative of a high :1Iltiquity. In his· later work Bloch maintains 
eveo more clearly than in his earlier, that Gamaliel ,vas controverting the idea that 
the Messianic prophecies were accomplished in the -person of Jesus of Nazareth, 
That distinguished Jewish Rabbi argued that a Redeemer could not have atoned 
for the sins of the world, and have left in full for~e the penalty pronounced in 
Paradise upon man for his disobedience, Not only the guilt of sin, but the effects 
of sm were, according lo him, lo l>e done away wilh in the Messianic days. In 
that era in place of the "great pain and peril of childbirth," which was the curse 
pronounced on the weaker sex, women would bring forth children without pain 
and without long expectation ; fruitful trees would take the place of the thorns 
and briers ; and man, in place of being forced to "eat bread in the sweat of 
his face," would have his food provided by the bounteous earth ready for use. 
Such were the views propounded by Gamaliel. Christianity had not realized such 
expectations, and consequently, according to him, Jesus was not the Messiah. 
Hard pressed by his obstinate pupil, who urged again and again that all such 
ideas were contrary to the written word in Ecd. i. 4, Gamaliel maintained that 
there was no opposition whatever between his views and the teaching of the Book 
of Ecclesiastes, inasmuch as even a superficial examination of nature showed that 
the fulfilment of his expectations would require nothing absolutely new ; for 
although the world has, in consequence of man's sin, been thrown into confu,ion, 
facts of a similar character can be actually pQinted .out even under the present 
COl}stitution of nature. 

Bloch still maintains that the pupil who so pPrtinaciously opposed the great 
Jewish master was in all probability the Apostle Paul. In defence of this 
view he argues: (1) That that disciple must have beeu a well-known individual. 
The expressions used concerning him indicate that he musl have been one 



~6 Diffim!tics in certain Books of tlte Old Testament. 

It is not surprising that peculiar difficulties should have 
been felt even at that early day to exist with respect to 
certain books of the Old Testament, tnough long recognised 
as forming part an<l parcel of the sacred Canon, nor that 
attempts should have been made to exclude them from Lhe 
Canon. These difficulties seem, however, to have been at 
that time fairly examined and discussed again and again 
by men versed in Sacred Scripture. No attempt appears 
to have been then made to stifle discussion on such points 
by any a priori theory of inspiration. Some of the learned 
Jewish Rabbis had no doubt higher views of "inspiration" 
than others of their class. But no dogmatic utterance on 
the question of inspiration was promu'!gated by the Jewish 
Church. The precedent is worthy of imitation by all 
Christian Churches. The Canon of Old Testament Scrip
ture, like the Canon of the New, had, as Delitzsch has justly 
observed, also its antilegomena. Certain books in the Old 
Testament Canon, long after that canort had been closed, were 
from time to time objected to, not only by the assailants, 
but also by many avowed clef enders of revelation. These 
books were opposed because their contents ,vere regar<led 
as "militating against the truth of· revelation and the 

who had achieved a certain fame and popularity. (2) That he was no stl'anger 
to the Pharisees, but one who belonged to their school, although opposed to 
many of their views and disposed to ridicule the same. He was evidently one 
who was not loved by them, as is shown by the suppression of his name. The 
name of Jesus is in a similar manner suppressed in 'the Talmud, though there is 
much there spoken against him. " Recollections qf_ a painful character," were, 
notes Bloch, " connectecl with the name " of the anonymous disciple, " which the 
Talmud, according to its usual custom, did not wish to revive." (3) The pupil in 
question was himself a disciple of Gamalid. (4) The answer of Gamalid contains 
a vigorous onslaught on Christianity, and his sty!~ .of argument shows that the 
discussion affected him not a little. His opponent was one who held very different 
views concerning the Messianic dispensation. "'In a word," says this dis
tinguished Jewish writer of the prescnl day, "we have brouisht before us in the 
narrntive of the Talmud, a very well known disp11ti1nt on the side of Christianity, 
well acquainted with the Rabbinical mode of argumentation, therefore, no other 
than the fiery and zealous Apostle Paul." 



Tlze Difficulties Solved. 

spiritual character of revealed religion." Those difficulties 
were, however, after careful examinatio_n shown to be capable 
of a fair explanation, and both the scholars who attacked 
the books referred to, and the Doctors of the Law who 
defended them, jointly agreed, after full and repeated dis
cussion, to recognise their Divine authority and to maintain 
their canonicity. 
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CHAPTER II .. 

THE BOOK OF KOHELETH AND THE BOOK OF JESUS THE 

SON OF SIRACH. 

THE silence of the New Testament artd of the early Fathers 
of the Church with respect to the Book of Koheleth is, as 
Graetz fully admits, no argument in favour of the late date 
of this book. That scholar, however, maintains that this 
silence proves that a dislike to the book prevailed in the 
Christian Church as well as in the Jewish Synagogue. In
asmuch, however, as he has brought forward no evidence in 
support of this latter dictum, it may be passed over without 
any formal discussion. 

Satisfactory evidence, however, is afforded of the existence 
of the Book of Koheleth a,t least two, if not three centuries 
before the Christian era. That evidence is contained in 
the Book of Wisdom of Jesus the Son of Sirach, more 
commonly known by the title of Ecdesiasticus, a title the 
meaning of which is still a subject of dispute. The full 
name of the writer of that remarkable book of proverbs and 
wise sayings appears to have been Joshua ben Sira ben 
Eliezer,1 or Ben Sira (l'n~o 1:l)•as he is called by the Rabbinical 
writers. We shall speak of him under the latter designation. 

The reference to the Jewish Scriptures in the prologue of 
Ecclesiasticus, when viewed in connexion with the statements 

I The fact of his grandfather's name being Eliezcr rests only upon the reading 
of the Alex, and other MSS. in chap. I. 27, where Lhal name is inserted 
before the word 'frpoCTo°Xuµ.lr71s. But the authority· for this reading is doubtful. 
See Fritzsdu in the Kurzg,j. cx,-gd. Ha11db. cu den ApoJ:r;,ph. 

31 



3:i Ecclcsi"asti'cus trauslatcd _from the llebrcw. 

on the subject found in the literature of a later period, goes 
far to prove that the Dook of Koheleth had been admitted 
into the Canon long before the time of Ben Sira's grand
father. The Greek text of the Wisdom of Jesus the Son 
of Sirach is avowedly a translation from a Hebrew original. 
More than forty verses of that Hebrew original have for
tunately been preserved in the Babylonian or Jerusalem 
Talmuds; a few are also to be found· in other early Rab
binical writings. Some sayings ascribed to Ben Sira are 
extant only in Chaldee, others in both: Hebrew and Chaldee. 
By far the greater number of the verses extant in Hebrew 
and cited by Delitzsch (in his Gcsdtichtc der jiidischm 
Poesic), or inserted in the larger collection of Ben Sira's 
Hebrew and Chaldee proverbs (in. Dukes' Rabbinisclze 
Blumenlese), may be easily identified with passages which 
occur in the Greek version.1 

Though there is reason to doubt the genuineness of all 
these sayings of· Ben Sira, most of the Hebrew proverbs 
ascribed to him, and not a few of th,ose in Chaldee, must 
be regarded as genuine. The Greek version executed by 
Ben Sira was by no means a simple translation, but rather 
a working-up of the old materials left by his grandfather, 
with a considerable number of new aphorisms. 

The Book of Ecclesiasticus is supposed by Dr. Pusey and 
others to have been composed as early as the latter part 
of the third century before Christ. The majority of the 
critics of the present day consider, however, that it cannot 
be assigned to an earlier date than the ·second century before 
Christ. For the earliest date assigned by tradition to the 

1 The following are the verses extant in Hebrew: chaps. iii. 21 ; vi. 6; vii. 
10; ix. 8, 9; ix. IO; xi. I; xii. 4, 5; xiii. 15 (xxvii; 9); xiii. 25; xiv. 11, 17; 
xviii. 23; xxv. 3, 4; xxv. 17; xxvi. I, J ; xxviii. 12 (q); O\.,x. 22, 13; xxxiii, 
20, 24; xxxvii. I 7; xxxviii. I ; xxxviii. 4, 8; xl. 30; xiii. 9, 10. Some of these, 
however, assume a somewhat different form in the Hebrew from that in which 
they appear in the Greek. 
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Greek translation of the Jewish Scriptures, commonly known 
as the LXX. version, is the reign of Ptolemy Philadelphus 
(B.C. 283--247). Reference is made in the prologue of Ben 
Sira's work to a translation of the Jewish Scriptures into 
Greek as then in existence, and the allusion is of such a 
nature as to· leave the impression on the reader's mind 
that it was even at that period no retent innovation. The 
proverbs of Ben Sira, moreover, afford evidence not to be 
gainsayed of an intimate acquaintance on the part of the 
editor with the LXX. translation,1 and that fact has been 
regarded by some as inconsistent with the hypothesis of 
the early composition of the work. 

It must, however, be remembered that the earliest date 
assigned to Ben Sira's Greek edition of his grandfather's 
work is ll.C. 237-21 I ; and if the correct explanation of the 
title commonly given to the Greek translation, namely, the 
version of the LXX., be that that translation,-though it 
afterwards fell into disfavour,2-received the formal sanction 
of the Jewish Sanhedrin of the day (for no one, of course, 
credits the story told by Aristeas of the seventy translators), 
it is quite possible for Ben Sira to have made use of it even 
so early as D.C. 237-21!. 

The account given by Ben Sira in his prologue with regard 

1 Fritzs,che (Einleitu11g, p. xxii.) compares in proof of this, ch::tp. ii. 2 with the 
LXX. version of Deut. xxxii. 36; chap. xx. 29 with Deut. xYi. 19; chap. 
xxxvi, 29 with Gen, ii. 18; chap. xliv. 161 17, 19; 21 with Gen. v. 24, vi. 9, 
xv!\. 4, xxii. 18; chap. xiv. 12 with Exod. xxviii.: 36; chap. xlix. 7 with J~r. 
i. 10, and notes that in chap. xiv. it is plain from a, comparison of the references 
there made to the Book of Exodus that the LXX. translation of the passages 
in question formed lhe model which Ben Sira ful1011 eel. As examples of this 
he adduces words or phrases, such as 1rep,crKiA~, tp,ov 1ro1K,XT00, Xoye,ov ,cpicrews, 
Moreover, certain phraseology had been introduce·d. into popular use from the 
Greek translation which preceded Ben Sirn, and the mode of writing Hebrew 
names in Greek had become fixed, so that even errors w~re perpetnatccl without 
any atlempl lo aller Lhem. Bissell also, in his excellent wmk on the A}onypha 
,f the O. T., gives additional instances. See his introrl. to Eccles. p. 2;7. 

• See note, p. 38. • 
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34 Two Kings of £..r;ypt szwnamed Eue1"getes. 

to the time when he visited Egypt is unfortunately obscure. 
His words may be interpreted to mean that he visited Egypt 
'"hen he was thirty-eight years of age, "when Euergetes was 
king." Rut they have been also interpreted to mean that 
he visited Egypt in the thirty-eighth year of the reign of 
Euergetes. If the latter translation could be proved to be 
correct, the actual date of the book could be approximately 
ascertained. Able scholars, however, qiffer as to the correct 
translation of the clause, and very confident assertions have 
been made on both sides of the question.1 Two of the mon
archs of Egypt bore the title of Euer-getes, or Benefactor. 
The first was Ptolemy III., who was ju!\tly designated a bene
factor of the people. He reigned from B.C. 247 to 222, and 
during his reign Egypt was prospcrous'and flourishing. The 
second monarch known by that title wa:s Ptolemy VII., nick
named Physcon, or the r-at, who was noted for his immorality 
arrd cruelty. He assumed the title of Euergetes, misnomer 

1 The Greek phrase in lhe prologue 1~ ,ya.p TljJ cl,yad'l' Kai Tp<aKorrTri, frn hr! 
Toii Eu,nfrov f3arr,Xlws is obscurely rendered in 'the A. V. "for in the eight 
and thirtieth year coming inlo Egypt when Euergetes was king." Fritzsche 
translates: " coming into Egypt in the eight anrl thirtieth year of king Euergetes." 
Professor \Yestcott of Cambridge, in his article on Ecclesiastims in Smith's 
Di,tiona,y of the Bible, remarks in a note thal '' it i~ stran~e that any doubt should 
haye been raised aboul the meaning of the words, which ca,i only be, that the 
translator 'in his thirty-eighth year came to Egypt d_nring the reign of Euergetes' ; 
though it is impossible now to give any explanation· of the specification of his 11ge. 
The translations of Eichhorn and several others, 'in the thirty-eighth year of the 
reign of Euergetes,' is ahsolutdy al variance with lhe grammatical structure of the 
sentence." Many instances, however, of this very same construction actually 
occur in the LXX. translation of Haggai and Zechariah, e.g, i• T'f' owT{p<jJ lT« i,rl 

Aa.p,lov (1!1i•1iS t:l'nl!' n)i,;':J), llag-g. i. 1, Ii. I ; Zech. i. 7, vii. r, etc., anrl it is 
quite possible that one su thoroughly acquainted with the LXX. translation as 
Den Sira was, would imila\e its renderings, even if Dr. Pusey (Danid the f',,•fhd, 
pp. 301, 302, and note) be correct in maintaining that the rendering of the passages 
in Haggai and Zechariah "is no natural translation, not thr. way in which a 
Hebrew would think in Grcd,, and so not o. Hellenistic idiom, but o. mere 
rendering of one man." Dr. Pusey refers to I !>focc. xiii . . p, xiv. 27, to prove 
that the idiom implies a concurrent date, but the ex·a111ples n:rerrerl to tell quite in 
the opposite direction, J;i,;dl well remarks : "The grammatical point of West
cott, upon which \\'iner [De ttfnus'-'"' Siracid,r a/aft (Erlangen, 1S32); and Bibi. 
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though it was, with the royal diadem. in B.C. I 70. Though 
he did not obtain real possession of the throne of Egypt 
until the death of his brother Ptolemy VI., or Philometor, in 
B.C. 146, he yet terme<l that year the twenty-fifth of his 
reign, thus dating his reign back from the year in which he 
had first assumed the royal title.1 Hence Ben Sira might 
well speak of the thirty-eighth year of Eucrgctcs II., although 
that monarch's actual reign over Egypt did not extend to 
more than twenty-nine years. In face of the fact that 
Ptolcmy VII. actually assumed the title of Euergetes, we can 
attach little importance to the argument of Dr. Pusey, that 
a pious Jew would not have referred to a blood-stained 
monarch like Physcon by the title of Euerget~s. It would 
probably have been dangerous for Ber;i Sira to have applied 
any other title to the then reigning monarch. It must not 
be forgotten that the expressions used in his prayer at the 
close of his book, prove that he himself was once in imminent 

Reahuorterbuch, ed. v. l also insists is not proved. \\'.iner says, if the thirty-eighlh 
year of the reign of EltergPtes were meant, the Greek would nut have been ~,r! -r<ii 

o-y5ocii etc., but iv ... l'T,i -re;, ~,r! rniJ Eti,p-yho11. Rut the passages from the 
LXX. cited by Stanley [J"ewis!, Churdt, vol. iii. p. 266, namely, those mentioned 
above, with the two passages from I Mace.], and others adduced by Abbot in his 
note in the American euition of Smitl,'s Bib/,: Dictwnary, have a uirect bearing 
on-the question; and, if allowed the full weight that belon~s to them in a gram
matical point of view, they approach the binding iorce of a rule. Hence the 
opinion that Eucrgetcs I., who reigned but twenty five yea,s (u.c. 247-222), is not 
meant, but that Euergetes II., Physcon, is meant, who reigne<l joinlly with his 
brother twenty-five years (B. c. 170-145) .i.nd alone twenty-nine years (e.c. 145-116), 
must be accepted as probable." 

1 This strange fact is provecl beyond dispute. Fritzsche refers in proof of it 
to Lepsiu;' 1,.·,,nigsbuc!, der all. Aegypt<-r, 1858, Synopt. Taf. p. 9, and quoles Lhe 
following passage from Porphyrius (in Euseb. Chron. ed. Aucher, vol. i. p. 240) : 
µ,-raKXTJl),/s h Kvp,jv17, o E,i,p-y&.,,, Kai /3a,r,/\eus <iva.-yopwfl,,s -ra. fTTJ nti-ro[i rivo.-ypri,jm, 

6.q,' oo 1rpw-ro• {Ja.,r1X,vs lvoµl,rl)T/, ws lioK,:v µrTa. -r~v -rou cili,Xq>o[i TEh<UT~v 11.pl;av-ra. 

aili-ov lu,rw ,r/(Q(FI 1rlvre civa.r,8lva., EO.UT.j, -rl,r,ra.pa Kai 7r~1"7/KOvra. To -ya.p 

-rp,aKO/ITO• lKTDP <fi,Xoµ,\TDpo, ofo, 1rpo'1a-yop,rJe,r0a, rij, TDvrou {JrunX.ta,, 1rpC.,-ros 

airT/Js EIKO/ITOV 1r<µ1rrn• ,rpo,r&ah -ypa.q,«dJa,, ""'' oOn,,s a.µ.q>oTlpwv µIv i/;,jKov-ra 
r<'1/fttpa, -roi) ,uv ~,/\oµ.frropos Xl, Ta. lit i,,roll.mroµ<va Toii Eti,p·1frov. • H Ii, i,,ro
li,a.ipe,r,s l~ -ro,, K<>T<l µ.ipos 1ro«< 1r\riv71•. 
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peril on account of some accusations preferred against him 
before the king of Egypt (chap. Ii. 2 , 2). 

Hence the note of time given in the prologue to the 
book does not afford as much assistance as might have 
been expected on the question of the date of its com
position. It, however, proves clearly that the book cannot 
have been translated much later than B.C. 120, and that 
the date of Ben Sira's grandfather cannot be assigned to 
a later period than B.C. 170. 

The second note of time found in the ,vork, namely, the 
poetical eulogium on Simon the son of Onias ~he high priest 
(chap. I. 1-21), is somewhat more decisive. The language, 
indeed, of that glorious eulogy suggests the idea that the 
writer is there speaking from person·aJ recollections. Too 
much reliance, however, cannot be placed on this argu
ment, for it is of course possible that the writer took his 
description from some poet of an earlier date, or from 
the reminiscences of his grandfather. If there were two 
monarchs of Egypt who bore the title of Euergetes, there 
were also two remarkable high priest;; named " Simon the 
son of Onias.'' The first of these \\'as Simon the Just, 
spoken of in the Talmud as one of the last of "the men of 
the Great Synagogue•· (see p. 9). He· probably lived in the 
earlier days of the Grecian domination (B.C. 299-287). The 
second \\'as Simon II., who ,ms high priest from D.C. 266-198. 
Scarcely any historical incidents of the life of the latter arc 
recorded, although he appears to have been held in reputa
tion among the Jews, The legend c_oncerning him given 
in 3 Maccabees ii. 1-24 proves this. According to it, when 
Pto!cmy Philopator was about to profane the sanctuary 
at Jerusalem, he was, at Simon's earnest prayer, suddenly 
stricken down, and had to be dragged out half-dead from 
the temple which he had just entered. The narrative of 
3 Maccabees has, no doubt, little claim to be regarded as 
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historical fact, but it proves at least that the hero of such 
a story must have been popularly regarded as a man of sanc
tity. Bissell, indeed, asserts that Josephus does not give a 
single favourable feature in his delineation of Simon II.'s 
character, but on the contrary describes him as siding with 
the sons of Tobias, "who were violent supporters of Hel
lenism as opposed to the strict interpretation and practice of 
the Mosaic law., (Antiq., xii. 4, § I 1). But this statement is 
scarcely correct. Josephus nowhere gives any delineation of 
the character of Simon II. In the passage referred to, he 
siinply states that when the el<ler son~ of Joseph, the distin
guished farmer of the taxes of Syria,-whom Josephus speaks 
of, as " a good and magnanimous man,'' av~p a7a0or; JCa~ 
µ,e,ya'}..orppwv, Antiq., xii. 4, § 10,-broke out into open hosti
lity against Hyrcanus their half-brother, Simon the high 
priest sided with them because he was nearer of kin to them 
than to Hyrcanus. 

It is, however, worthy of note that Schiirer, one of the 
most eminent modern scholars who have investigated the 

subject, asserts (Neutest. Z,1-·tgeschic!tte,_ p. 453) that there is 
no doubt that Simon the Just was the high priest Simon T. 
Fritzsche argues that Ben Sira must necessarily refer to 
Simon II., because he speaks of "the house" as having been 
repaired again in his days and of the temple as having been 
fortified (chap. I. 1-4). Tradition is silent on this point, and 
this silence of history is, according to him, in favour of Simon 
I I. But as Bissell well notes, the silence of history tells as 
much against Simon II. as against Sidi.on I. He argues also 
that history is not wholly silent. "In his wars with Demetrius, 
Ptolemy I. Soter found it necessary at one time to leave his 
possessions in Ccele-Syria and Phcenicia, and, in doing so, in 
order to give his opponent no advantage on account of the 
fortified places which they contained, he caused such fortifi
cations to be destroyed.· This we kno\\' to have been true of 
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Acco, J oppa, Gaza, and Samaria, and there is good reason 
for supposing that it was true of Jerusalem also. Here, 
then, ,rnuld be found the needed occasion for Simon I. to 
repair the house again and fortify the te·mple.'' 

If, however, Simon I. be the high priest alluded to in the 
eulogy of Ben Sira, it is possible that, after all, the interpreta
tion of the doubtful expression in the ·prologue defended by 
Dr. Pusey and by not a few German scholars may be correct, 
and that the book was composed in the reign of Euergetes I. 
The use of the LXX. translation 1s l:iy no means a certain 
proof that Ben Sira's translation of his grandfather's work 
must have been so late as B.C. 120. The book of Ben Sira, 
as it lies before us, is unquestionably the production of a 

Pa.lestinian Jew, and the translation of the LXX., though, as 
noted before (p. 33), held at first in hjgh esteem, "·as after
wards looked upon as a national calamity, when the results 
of the Hellenic influence on J c::wish national life became 
fully apparent.1 A Palestinian Jew, though he might write 
in Greek for the benefit of his Greek-;speaking countrymen, 
and for others also, would scarcely, so shortly after the revolt 
against the Grecian supremacy, allude, in the way Ben Sira 

1 The manner in which the L"\'.X, translation of the Pentatcuch is spoken of in 
the Babylonian Talmud (,1!,~·,'lla, 9 a), where reference is made to the legend of 
the·seventy translators, and to King Ptolemy's command to translate the Law, is 
highly favourable. The number seventy-two, wh\ch occurs in the text of the 
Talmud, is a mistake (Sec l\iiillcr, Sopl,crim, p. 13) .. Even certain differences of 
reading l,eLWeen Lhe LXX. and the Hel,rew text are, spoken of as made by Divine 
suggestion. A similar spirit pervades the parallel place in the J ems. Talmud, 
tho_ugh no mention is made of several points in th~ legend. ~cc Frankel, f',,,-. 

studi.·n zu d<'r Sept., pp. 25 ff. But the Masechet S'ci'pherim, i. § 8, which speaks 
of only live translators,-one probaLly for each book of the Penlaleuch,-brenth~s 
n different spirit. There the nay in which the Greek translation wns completed 
is spoken of as a day of misfortune to Isr:iel, like that in which the gnltlen calf 
was made at Ilorcb. The !alter view, according.to the opinion of D,-. Joel 
;\I tiller, 1Vasal,ct Sop!,e, i111 (Leipzig, 1878), p. I 2, daks from the times of ,n1r 
and conAict with the 1.;reeks, when war \\':ls also waged against Lhe language of 
the foe. See also Ilic,c·nth::d's remarks in his Trostscl,1·,•,A-11 d~s .·lf,•stds Paulus a11 

die fkbr,i,·r ( Leipzig, I 878), pp. 60 ff. 
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has done, to a translation which had caused so much offence. 
An Alexandrian J cw would, of course, have no difficulty in 
thi~ matter. 

All such arguments are, however, not only inconclusive but 
specially liable to be fallacious, and hence we are disposed to 
accept, provisionally at least, the general conclusion arrived 
at by modern scholars, namely, that Ben Sira's work was 
executed about B.C. 120; the date of his grandfather, accord
ing to this, cahnot have been later than B.C. 170. If then 
evidence can be adduced to show that the original author, or 
his translator, was acquainted with the Book of Koheleth, the 
latter work must have been in existence at least two cen
turies before the Christian era. And, if it can be shown that 
Ben Sira speaks of a canon of Scripture, and no proof can 
be adduced that that canon received additions at a later 
period, the conclusion is rendered more. certain that the Book 
of Kohcleth formed part of the Jewish Scriptures prior to 
the Maccabean era. 

In the prologue to his work Ben Sha refers to the triple 
division of the Jewish Scriptures not only as wdl-known to 
himself, but also as in use in the days of his grandfather 
Jesus. Short as that prologue is, it ·contains no less than 
three distinct references to this fact. It begins with the 
clause: "vVhereas many and great things have been delivered 
to us by the Law and the Prophet!:i, and !Jy others who have 
followed after them." Next Ben Sira remarks, "My grand
father Jesus, having given himself up more and more to the 
reading of the Law and the Prophets and the other Books 
of our fathers, and having obtained sufficient experience in 
those, was drawn on to write something himself." And 
finally he observes that not only his 9wn translation of his 
grandfather's work, "but even the Law itself and the Pro
phecies and the remainder of the books, have no small differ
ence when recited in their own language," in which last 
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clause distinct reference is made to the Greek translation of 
the Scriptures. 

These allusions to the Jewish Scriptures as forming one 
great whole sub-divided into three parts, the Law, the Pro
phets, and the Writings, are just as clear as our Lord's 
allusion to the same fact in Luke xxiv;. 44. Such references 
are not, indeed, sufficient evidence to prove that all the 
books included in the third division of the J cwish Scriptures 
in later times were actually contained in the canon as it 
existed in the days of Ben Sira. N~r do they altogether 
exclude the possibility that the Canon of Scripture in that 
early day may have contained some books which at a later 
date were not permitted to retain their place in it. 

But, in order to render such hypo~heses at all probable, 
evidence must first be adduced to prove that new books were 
actually added to the number of the Sacred \Nritings subse
quently to the time of Ben Sira, ur at least that the canon 
was altered in some way or other. No such evidence, hm,·
ever, has yet been discovered. Considerable controversy, no 
doubt, arose at a later period on the qu·estion whether certain 
books ought not to be excluded from the number of the 
Sacred Scriptures, the argument put forward for such ex
clusion being that they did not bear the impress of Di\·ine 
inspiration. But the fact of such discussions having taken 
place actually proves that the special books objected to 
were regarded as "canonical" at that time.1 

Graetz admits that the prologue to Ben Sira's work proves 
that the "Canon " of the Prophets was already closed. But 
he maintains that its language indic.ates plainly enough 
that the third division of the Scriptures was not then re
garded as completed ; inasmuch as that division, designated 
in later times by the name of " the Writings" (t1~:i,r,.:,1, or 
Hagiographa, had then no special name. It is sufficient 

1 Sec pp. I 5 ff, nnd Excursus.~ o. ~-
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here to observe in reply, that the order and arrangement of 
the Sacred Books were not always the 'same. Such books as 
Ruth and Lamentations, etc., which in later times were placed 
in the Hagiographa, are said, though this is doubtful,1 to 
have been in earlier days classed among the Prophetical 
Writings. The third division of the Sacred Writings re
ceived no fixed appellation for centuries later, a fact abun
dantly proved by the references to 1:hat division in 2 Macca
bces, in the New Testament, in the writings of Josephus, and 
even in the traditions of the Talmuds.2 

In addition to the general testimony borne in the prologue 
to the Jewish Canon as a whole, the work of Ben Sira con
tains not a few passages which show beyond all reas_onable 
doubt that the writer was well acquainted with the Book of 
Kohcleth. It may indeed be affirmed that it is as easy to 
maintain that the author of the Book of Koheleth borrowed 
ideas from the Book of Ben Sira. But the latter work is 
confessedly the work of a compiler, while the Book of Kohe
lcth is, as is generally acknowledged, "marked by an almost 
exceptional originality" (Plumptrc). 

An examination of a few of the aphorisms found in the 
Book of Ecclesiasticus will be sufficient to show that Ben 
Sira in many passages imitated Kohclcth. 

Little importance must, indeed, be attached to resemblances 
such as that which exists between aphorisms like, "Who will 
pity a charmer that is bitten by a serpent·' (Sir. xii. I 3), 
and " Surely the serpent will bite without enchantment " 
(Koh. x. I 1). But the expression used in Sir. xiii. 25, "The 
heart of man changeth his countenance,'' is certainly akin 
to that in Koh. viii. 1, •• A man's wisdom makes his face to 
shine, and the coarseness of his face shall be changed." The 

1 See Strack on the Kano,z d:s aft. Test. in Herzog-Plitt's Rea!-Encyc!opadic, 
p. 433. 

2 See ElCcursus No. 1-0n the Talmud and the Old Test. Canon. 
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two passages appear even more nearly related when com
pared, as is possible in this case, in the original Hebrew. 
The question asked in Sir. xix. 16, in r'eference to the undue 
notice often taken of careless or angry. expressions : " There 
is one thal slippeth in his speech, but not from his heart; and 
who is he that hath not offended with his tongue?" may well 
be· compared with the remark of Koheleth, " There is not a 
just man upon earth that doeth good and sinneth not;'· which 
observation, it must not be forgotten, is immediately followed 
by the precept," take no heed unto all words that are spoken, 
for oftentimes also thine own heart knoweth that thou thyself 
hast curseu others " (Koh. vii. 20-22). St. James seems to 
refer to the aphorism of Ren Sira in a remark which he 
makes to the same effect, namely, "in many things we all 
offend," or ··stumble," in words (James iii. 2). 1 

Ben Sira observes (xx. 6, 7) that '' There is one that keeps 
silence, knowing there is a time" (tcaipo,) i.e. for silence. 
"A wise man will keep silence until the time (ew, tcatpov) ; 

but the braggart and the fool passes .over a time" (tcatpov). 

These are observations evidently founded on the teaching 
of Koh. iii. 7, \\"ho speaks of a "time to keep silence and 
a time to speak" (tcatpo, TOU <J"Lryav /CllL tca1po, TOU A.aA€LV

LXX.). On the fool and his propensity for talking Ben Sira 
also says, "The lips of talkers will be telling such things as 
pertain not unto them; but the won.ls of such as have under
standing are weighed in the balance" (xxi. 25, 26). Com
pare \\'ith this Koheleth's sayings (x. ~. 3), ".-\. wise man's 
heart is at his right hand ; but a fool's heart at his left ; yea 
also, when he that is a fool walketh by the \\'ay, his ,1isuom 
failcth him, and he saith to every man that he is a fool ; " 
and (verses I 2, I 3) "The words of a ·\\'ise man's mouth are 

1 It is worthy of notice that the Epistles of the two "1.,rclhrcn" of our Lord, 
J nmcs and J udc, are full of references to cmrcnt J cwish trnditiun.,, and tu writings 
not cancmi~al, 
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gracious, but the lips of a fool will swallow up himself. The 
b<::ginning of the words of his mouth is foolishness ; and the 
end of his talk is mischievous madness.'' 

In Sir. xxvii. 26 we read, "Whoso diggeth a pit shall fall 
therein ; and he that setteth a trap_ shall be taken therein." 
This is nearly identical with Koh. x. 8," He that diggeth a 
pit shall fall into it ; and, whoso breaketh a hedge, a serpent 
shall bite him." But, forasmuch as the same thought is found 
in Prov. xxvi. 27, "Whoso diggeth a pit shall fall therein; and 
he that rolleth a stone, it shall return upon him " (also in 
Ps. vii. 15), we cannot consider such passages as conclusive 
proofs of an acquaintance on the part of Ben Sira with the 
Book of Koheleth. A number of other passages may be 
accounted for by the fact that parallels are to be found in 
other books of Scripture, such as the· Proverbs, Psalms and 
Prophets. Hence we do not adduce s9ch texts as Sir. ix. 3 ; 
xi_. 17; xvii. 28; xxxiii. 13, etc. 

The maxim "Make not much babbling (or rather "re
peat not thy words ") when thou prayest " (Sit·. vii. 14),-an 
injunction which is also given by our Lord in a somewhat 
modified form in His Sermon on the Mount (Matt. vi. 7),-is 
most probably founded on the directions given by Koheleth 
(chap. v. r, in A.V. chap. v. 2) with respect to prayer, "let 
thy words be few.'' Similarly, the warning of Ben Sira with 
respect to vows is so evidently base<l on Koh. v. 3, that it is 
impossible to believe that the two passages can be independent 
of one another. "Let nothing,'' says Ben Sira, "hinder thee 
to pay thy vow in due time, and defer not till death to be 
justified (by the performance then of \'O\\"S made long before). 
B~fore thou prayest (rather, "before thou vowest," for the 
original Hebrew of this maxim, which is fortunately pre
served, proves that the latter is the correct interpretation of 
the Greek phrase 1) prepare thyself (Heb. "thy vows"), and be 

1 Sir. xviii. 23. The verse prececling is, "Let n.0_1hing hinder thee to pay thy 
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not as a man that tempts the Lord." Similarly, the saying 
of Ben Sira (xxi. 12), "There is a wisdom which multiplieth 
bitterness," strongly remincls us of Koheleth's statement 
(i. 18), " In much wisdom is much grief, and he that in
cre~seth knowledge increaseth sorrow." 

\Vho will not at once perceive in the aphorism of Ben Sira 
(xiv. 18) "One cometh to an end and another is born," a 
repetition in other words of Koh. i. 4, " One generation cometh 
and another goeth"? In Sir. xvi. 30, "And they (the living) 
shall return into it (the earth) again," there is a reappearance 
of -the thought expressed by Koheleth (iii. 20), "All are of tl{e 
du-st, and all turn to dust again," although both passages are, 
of course, founded on Gen. iii. 19. A more distinct reference 
to Koheleth, however, is to be found in Sir. xl. 11, "All 
things that are of the earth shall turn ~o the earth again, and 
that which is of the waters doth return into the sea;'' which 
certainly reminds us of the remark of Koheleth, used, ho\\·
ever, in another connexion: .. all the rivers run into the sea." 
Sir. xiii. 22, 23, and x. ~3, may be profitaLly compared \\'ith 
Koh. ix. 14-16; and the warning against a presumptuous 
continuance in sin because God does not immediately punish 
the sinner, which is given in Sir. v. S;-7, seems, though the 
"·or<ls arc dissimilar, to be a reminisce1}ce of Koh. viii. I 1-13. 
The latter passage appears also to have been in the mind 
of Ben Sira when he wrote (i. I 3), "\Vhoso feareth the Lord, 
it shall be well with him at the last." The directions given 
in Sir. xiv. 14 ff. not to refrain from enjoying a day of 
festivity, and to do so because death will soon deprive men 
of all such enjoyments, must unquestionably be regarded as 
,·ow in due time;" or, as Bissell better renders it, "be not hindered from paying 
a vow (d,x11•) in due time," "1111d defer not until death to be justified" by the clue 
performance thereof; verse 23 is rendered in the Aulh. Version, "before tho,, 
prayest prepare thyself," The Greek is 1rp!v eU(a.u8a., holµ.a.rrov uea.urbv, which is 
explained by the Hebrew '9'TP f'::;lQ ii':Jl;l tl'Jt;l:;I, "before thou VOl\'Cst, prepare 
thy vows," i.e., sec that thou 

0

ha'~t the power n~j 
0

reaclincss to fulfil the same. Sec 
l.)ukes' .Rabb, Blumm!,·u, p. 70, and Frilzsche's not,: on the passag~. 
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based on the teaching of Koheleth (v. 18 ff; vi. I ff, etc.). 
The like may also be affirmed of Sir. xL I, which is akin in 
some respects to Koh. i. 3, 5. 

Nor is this all. Mr. Tyler has admirably pointed out the 
intimate connexion which exists between the several clauses 
of Sir. xxxiii. I 3-15 and those of Koh. vii. 13-15. The 
remark about the potter's clay in the former passage is no 
doubt derived from Isaiah, but in every other clause of the 
passage of Ben. Sira, when examined. in the original, there 
appears such a remarkable correspondence with the verses in 
Koheleth that it cannot be regarded as fortuitous. Similarity 
of phraseology between the two books orten occurs when 
we least expect it, and even in the original of single ex
pressions such as Sir. xxxiii. I I, "in much knowledge" 
(€v 7T~~0Ei €7T£<rr~µ,,,r;) we often come across imitations of 
the Hebrew Koheleth. (Compare i17.:i:,n JiJ, Eccl. i. 18). 

Casual readers of the two books may be struck hy the 
allusion made by Koheleth to princes walking on foot and 
servants riding on horses (ix. I 5), and the similarity between 
it and Be1~ Sira's remark that "many kings have sat down 
upon the ground, and one that was never thought of hath 
worn the crown" (xi. 5). But far more noteworthy is the close 
resemblance between Ben Sira's aphqrism (xiii. 26), "The 
finding out of parables is a wearisome labour of the mind,'' 
and the observation of Koheleth (xii. 12), "Of making many 
book.s there is no end, and much study: is a weariness of 
the flesh." It has also been thought that Sir. xviii. 6 is 
founded 011 the expressions used in Koh. vii. r 3 ; xi. 5. The 
connexion is more plain between Ben Sira's proverb (xxvi. 
23), "A wicked woman is given as a portion to a wicked man; 
but a godly woman is given to him that fc::treth the Lord," 
and the remark of Koheleth on the evil woman (vii. 26), 
concerning whom he says, "whoso pleaseth God shall escape 
from her, but the sinner shall be taken by her." Equally 
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significant is the likeness between the aphorism of Ben 
Sira (xxxiv. 7), "Dreams have deceived many, and they 
ha,·e failed that put their trust in thc;m,'· and the saying of 
Koheleth (v. 7), "In the multitude of dreams and many 
words there arc also divers vanities ; but fear thou God." 
The praise of agricultural pursuits in Sir. vii. I 5, is also 
remarkable, and may be an imitation of the second clause 
of !,oh. v. 8. 

\Ve are tempted to append to thi~ enumeration of pas
sages, proving that Ben Sira was well acquainted \\'ith the 
work of Koheleth and borrowed thoughts from it, a remark
able quotation from the latter among the proverbs in Chaldee 
ascribed to Ilen Sira. "Cast (lit: strew) thy bread upon the 
face of the water and on the dry land, and thou shalt find it 
in the end of days." The reader need not be told that this 
aphorism is quoted from Koh. xi. I, with the addition of the 
worJs "anJ on the Jry la11J." IL is this btter that marks 
the aphorism in this form as probably· a genuine saying of 
Ben Sira. For that sage was fond of tacking on new endings 
to old proverbs. One of the Hebrew proverbs several times 
ascribed to him in the Talmud is, '! All the days of the 
afflicted (poor) are evil, (and) also their nights,'' the first 
portion of the saying being a quotation from Prov. xv. 1 5. 
The same peculiarity may be observed in many passages 
founJ in the Greek Sirach, as for instance chap. xv. 19, the 
first part of which is a quotation from Ps. xxxiii. I 8; and 
ch;i.p. xvi. 16, where a similar addition i-s made to Gen. i. 4. 1 

Many interesting questions prestnt themselves ,rith respect 
to the 13ook of Ecclesiasticus which cannot here be fully 
discussed. Though the Talmud cites Ben Sira's sayings 1rith. 
approval, it prohibits his book to be read in public ; persons 
being permitted to read it in private as they might n:aJ 
ordinary letters. It classes the work with "the extraneous 

1 Sec nolc 2, on p. 4S. 
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books,'' and R. Akiba declared that the man who reads 
such profane works "has n,o portion in: the world to come " 
(J er. Talmud, Sanhedrin, chap. x. 28 a).1 Delitzsch con
siders ( Gesc!z. der Jiid. Poesie, p. 20) .that the unfavourable 
judgments of the Babylonian teachers relate only to the 
Chaldee Targum, or version, of the book, and not to its 
Hebrew original. The Hebrew original was, however, driven 
out of the field by the Chaldee version, which, though 
abounding in interpolations, was more accessible to the 
people. Earlier Jewish authorities of repute strangely speak 
of Ben Sira's work as if it were canonical, notwithstanding 
that the prologue distinctly speaks of it as making no claim 
to "canonicity.'· Among those persons who speak of it 
as "canonical," the name of Simon ben Shatach (B.C. 90) 

,stands pre-eminent. He was esteemed as one of the Jewish 
"fathers," and a saying of his is given in the Treati!;e 
Aboth (i. 10). A remarkable instance of a similar fact oc
curs in Baba Kamma (92 b), where the proverb is quoted "a 
bad palm-tree wanders about and goes along with lazy, 
or barren, trees," and Rabbah bar-Mare observes that "this 
matter is written in the Law, repeated in the Prophets, 
reiterated a third time in the Kethubim (the writings, or 
Hagiographa), and handed down in the traditions, and again 
in the Barajtha. Written in the Law, as it is written 
[Gen. xxix. 9] • and Esau went to Ishmael;' repeated in the 
Prophets, as it is written [Judges xi. 3], 'and tltere were 
gatlu-red to '.Jeplztlzalt vain men, and they were with him ,·' 
and reiterated a third time in the Kethubim (the writings), 
as it is written, 'every bird dwells by its kind, and tlu 
son of man by one who is akin to hi11i.' " The last passage 
is, a saying of Ben Sira, found in chap. xiii. I 5 ; xxvii. 9. 
These facts give an appearance of plausibility to the opinion 
advanced by Professor Graetz, namely, that the Book of Ben 

1 See Ei.cursus No. 1 •• 
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Sira and other Hebrew writings may have been at one time 
admitted into the Jewish Canon, though eliminated from it 
at a later age. This is, however, scarcely probable, and the 
evidence adduced in favour of the opinion is not sufficient 
to justify such a theory.1 The tru·e explanation of the 
difficulty seems to be, as Strack has pointed out, that 
Rabbah bar-Mare quoted from memory as usual, and forgot 
that the passage adduced by him as· a proof text was not 
to_ be found in the Kethubim, from which he had intended to 
have quoted an appropriate text.2 

Graetz refers, indeed, further to the statement of the 

1 See Excursus No. 1. 
1 The passages a<lduced to prove that the Ilook cif. Ilen Sira wa~ al one time or 

other regarded as canonical are as follows :-The first instance is a pa.~sage quoted 
in the Baby!. Talmud (Rerach. 48 a), with the form~la ::i•n:ii, "as it is written," 
,and quoted in the Jcr. Talmud (Berarh. vii. 11 b), in the Midr. Bereshith § 91, and 
in the l\Ii<lr. Koh. vii. 12, wilh the fo1mula ::i•n:i t-l1'0 1::ii t-l1!:l'O::l. The 
citation which immediately after follows is in the Jer. Talmud and Midrash, 
1::i•~ln c•i•)) f'::ll 10011nl ;,•',o,o; the first two words are the beginning of 
Prov. iv. 8, '' exall her ancl she shall promote thee," to which Ben Sira added, 
"and she shall set thee between princes." See my remarks, on p. 46. In the 
Babyl. Talmud the latter clause does not occur, but Prov. iv. 8 is quoted entire, 
so that the quotation there i9 wholly from canonical _Scripture; and that instance 
js not ad rem. It may be noted thal this proverb of Ben Sira does not occur in 
'the Book of Ecclesiasticus. The nearest approach _to it is perhaps chap. xv. 5. 
The second case is Erub. 65 a, where Chija bar Ashi is adduced quoting the 
rema1k of Rab, "he who is not of a calm understanding shoul<l not pray." It is 
ndded "according lo th:it which is written (i11.I' ',t,l 1'l::l 10~)i::1 Clll:'0), in 
excitement let him not pray." The corresponding passage in Ecclesiasticus is 
suppose<l to be chap. vii. 10, µ.71 ~'A,'Yofvx-fi1171s i• TY -rrpo11<1f)(ii crov, "be not .faint-
1,,,,1 rted in thy praJ'&r" (Comp. Luke xviii. 1). T)ie identity of the proverbs is 
disputed by several scholars. Strack. in his article in the Kanon des a!t. T,:sf. 
before referred to, considers that in this instnnce, as in the third example which 
is fully quoted above in our text, there was a diieci intention on the part of the 
teacher in question to give a quotation from canonical Scripture, but that by a slip 
of memory in both cases the passage cited was from_ Hen Sira, the mistake arising 
from his book being for the most part written in the phraseology of the Sacred 
Wi:llings. No Jewish authority ever speaks of the Book uf Den Sira as belonging 
to the Canon ; on the contrary, the reverse is exµressly stated. It is worthy of 
note that John l:lunyan similarly relates, in his (,'race A bo11ndi11.-, § 65, that he 
was for a long time comforted by n passage which be thought was from canonical 
Scripture, al1<l was perplexed at last on discovering that the passage was from 
the Book of Ecclesiasticus, namely, chap. ii. 10. 
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Barajtha (to be found in Yadaim iii. fol. 141 a) in which, 
commenting on the books which do riot "defile the hands " 
(see p. I 5) the remark is made that "the Book of Ben Sira 
and all the books which were written from that time onwards 
(1,~N, lN.:)~) do not defile the hands," or, in simple language, 
are not canonical. But Graetz's view of this passage, namely, 
that it refers, not to the period later than the age of Ben 
Sira, but rather to that after the Synod of Jamnia (which 
Synod is alluded to in the text of the Mishna) or even to 
a later period, is not likely to meet with the approval of 
scholars} 

Broad and liberal in its tone, the wo:rk of Ben Sira, though 
its Greek translation was executed in Alexandria, is a 
genuine product of the Old Testament dispensation, and in 
the main reflects the opinions of a Palestinian Jew. Not a 
few passages of the New Testament seem to show an ac
quaintance with its sayings, though they are nowhere 
quoted as Scripture.2 The Epistle of St. James, peculiarly 
Palestinian as it is in its tone, exhibits perhaps the most 
distinct traces of its influence. Even the exhortations of 

1 The words of the Toseft. Ya.claim are, according to the edition of Zuckennan

del, p. 683, S:::i, tti•o p, ,,co c•i•:, ntt nittooo P'N t•J•o:, •ice, c•wS):i 
c•i•il nN !'NOOO P'N ,~•Ni fN:::lt.:) ,::in:::i)I!' c•i5l_ti: "the gospels (C1Jl•S)il for 
c•~1'?~~1l~;:J) and the books of the heretics do not defile the hRnds, the Book of 
Ben Si~a, ~nd all the books which were written from that time onwards, do not 
defile the han<ls." 

• The only distinct reference to Ben Sira in the New Testament is that in 
James i. 19, the phrase used there, 1,,..,.w ohrii, 6,,9pw1ro, To.xv, EL, 1'0 ,ii.:ovl1'o.<, being 
based on, though not a quotation of, Sirach v. I I, 1'lvov n,xu• iv ttKpO<iu« uov. Th~ 
thought contained in the latter clause of James i. 19, {Jpa.~u, <h To Xa.X,'jn,, is akin 
to Sirach iv. 29, µ7] ")llvov 1'pa.xu, iv ")!Xwl1'11'TJ /1'ov, but 1s far nearer that of Koheleth 
v, I, See also our remarks on James iii. 2, p. 42: The direction in James v. 
14-15 shows traces of an acquaintance with Ben Sira's remarks on pr:iyer and 
medicine. See note on p. 4. St. Paul in Rom. ix, 20, 21 may have hau Sirach 
xxxiii. 13 in his mind, though his illustration of the potter is more akin to Isa. xiv. 
9; !xiv. 8; or J er. xviii. 6. Other supposed references, such as that to Sirach ii, I 5 
in John xiv, 23, to Sirach xi. 18, 19 in Luke xii. 19, and to Sirach xv. 15 in Matt. xix. 
17, are fallacious, and arise from the fact that "similarity of topics led to similar 
modes of expression." (See Davidsoo's lntrvdu.tion to t//e 0. 1:, vol. iii. p. 421.) 

E 
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that epistle, directing men in the case of sickness to make 
use, along with earnest prayer, of the best remcJics which 
human skill could suggest, may be traced to the influence 
of the Jewish sage of an earlier peri.od. For Dukes has 
satisfactorily shown that the praise and commendation of 
physicians to be found in the book of Ben Sira (xxxviii. 
1-1 S) are not to be regarded as a proof that Ben Sira exercised 
that profession himself, but en the contrary that his exhort
ation "to honour a physician" and hi~ medicines, "for the 
Lord hath created him" and them,, was levelled at the 
spirit of fatalism which was beginning to leaven the minds of 
the Palestinian Jews. The Book of Ben Sira, we would only 
note in conclusion of this subject, mus~ have been composed 
at a considerably earlier date than the " Book of the vVisdom 
of Solomon," and prior to that outburst of sensual scepticism 
which led to the production of the latter work by a writer, 
who with all his failings was inspired with a spirit more akin 
to the New Testament dispensation. 

The existence of the Book of Ecclesiastes in the Canon of 
the LXX. is opposed to the novel hypothesis of its compo
sition so late as the time of Herod the Great. There are 
no doubt many points with respect to the LXX. which are 
as yet very imperfectly understood, and the Greek translatiofl 
of Ecclesiastes, which forms now part and parcel of that 
version, presents some very striking peculiarities which require 
more investigation than has yet been bestowed upon them. 
The phraseology used in the LXX. version of that book is 
in some particulars strongly n:Jolent: of the translation of 
Aquila, and Graetz has maintained that it is really the 
second and improved edition of Aquila. But if the version 
incorporated into the LXX. translation be that of Aquila, 
then that portion of the LXX. text cannot be ascribed to 
an earlier date than A.D. 1.::0 or 125. 

One of the most remarkable peculiarities of Aquila's 
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version is his rendering by the Greek duv the Hebrew par
ticle (.nN) which distinguishes in certain cases the accusative. 
This phenomenon appears in the transl_ation of the Book of 
Koheleth. But it is to be observed that the rendering is by 
no means uniform. Graetz remarks that twenty-one cases 
occur in the book in which the Hebrew particle is not thus 
rendered. He explains this fact by supposing, first, that the 
particle in question did not occur so often in the Hebrew 
text which Aquila used, as in that which formed the basis of 
the Masoretic recension ; and by supposing, secondly, that 
the Greek copyists may have in many cases, either from 
accident or deliberation, omitted the same. Prof. Graetz has, 
however, not given an accurate statement of the facts of the 
case. There are more than seventy instances in the book in 
which the Hebrew particle is found in our present text ; and 
in less than half does the favourite rendering of Aquila occur 
in the Greek text of the Septuagint. 1 Whilst, therefore, it is 
tolerably certain that the Greek translation of the Book of 
Ecclesiastes found in the LXX. version .in the form in which 
it has been handed down to us, has incorporated not a few 

1 T'\N is rendered by O'VP in chap. ii. 17, iii. 10, iii. 17 bis, iv. 3 ( n~on-ntt, 
u~v ,riiv "To ,rol11µa, the reading of the Greek differing here from the Hebrew text). 
So also in vii. 14, as a prep. ~ith dative, vii. 26, vii. 29, viii. 8 (nlii1 T'\NJ, viii. 
15, viii. 171 ix. 15 (C'1Nn-nN), xi. 7, xii. 9, i.e., 14 times. So also T'\N when 

•followed by,~ is rendered by uw in compositiOI) with ,ra~ e.g. chap. i. 14 
uvµ,rana, ii. 18, iii. I I bis; in this verse in the second instance codex B., but not 
A. or S., inserts "all" which is omitted in our Hebrew text, 17{,µ.,ra.v-ra 'TOP a.iCwa., 

C1'11i1-nN. So in chap. iv. 1 (not in S,); in chap. iv. 2, B. (not A. or S.) in
serts "all," which is omitted in the Hebrew text, 17{,µ:,raVTa.s 'TOVS n9v11K6"Ta.s, 
C1T'lr.)i1 T'\N ; in chap. iv. 4 bis, iv. 15, vii. 15, viii. 9, viii. 17, ix. I bi.s (the clause, how
ev~r, in which this occurs, forms part of viii. 17 in the Greek) ix. 11 cod. B. alone 

has O'Vµ,,ra(J"LP a.uro'is, c,Ynt-t; xi. 5, xii. 14, i.e. I 7 Limes. In all 14+ 17 - 31 times. 
1'\~ is not rendt:i;.e.J. by uuv in cl,ap. i. I 3, ii. 3, ii .. 10, ii. I 2, ii. 20, ii. 24, iii. 11 

(i1tc'l/r.in-nN), iii. 15, iv. 3 (11JriC'N T'lN), iv. 5 bi.r,' iv. 8, iv. 10, v. 3 (o-v O~P Bua. 
,~v ,a~'/1 d,ro5os), nor in v. 5, in three instances, 7~El nt-t, 7il7:l T'll't, i"IC'Vr.i T'\N. 

In chap. v. 6 for the Heb. t-t, 1 c•n',Nn T'lN, the Greek has Bn uv .,.1,., 0eov ,t,a{,oO. 
So also then~ is not rendered by uw in chap. v. 19, vii, 7, vii. 13 bis, vii. 18 
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of the renderings of Aquila, it is unlikely that it was itself 
the work of that translator. 

Dale has noted the care taken in the LXX. text to preserve 
the order of the Hebrew words. "In Ecclesiastes this order 
is so strict that, with hardly an cxceptio·n, it would be possible 
to print the Greek text as it stands as an interlinear transla
tion.'' 

But the fact that Ori gen actually made use of another 
Greek translation of the Book of Koheleth which he cites 
as that of Aquila,-alongside of the· Greek translation of 
Koheleth, which is given as that of the LXX.-proves 
very clearly that, although the present text of the LXX. is 
probably a composite one and may actually contain many 
of the renderings of Aquila, a Greek translation of Eccle
sias_tes was in existence in the days o( Origen, which was 
recognised as forming an integral part of the well-known 
LXX. translation. Something similar may have occurred 
in regard to the version of Ecclesiastes like that which 
happened to that of the Book of Daniel, in which the trans
lation of Theodotion has for many centuries taken the 
place of the LXX. The fact that Origen made use of a 
version of the book known as that of the LXX., as also that 
the present Greek one cannot in its entirety be regarded as 
that of Aquila, is a proof that the Boo1': of Ecclesiastes itself 
must have been in existence for a considerable time previous 
to the execution of the LXX. translation of the Hebrew 
Scriptures, or, in other words, at an earlier period than the 
work of Ben Sira. 

l,i, (711 MN and Cl~:!1 MN), in vii. 21, viii. 8. ,,,v:i MN, rendered T~V ,rap' aVT~s; nor 

in viii. 9, ( 1JS MN), viii. 16 bis, ix. 7, ix. 12, ix. I 5 (i•vn Mtot), x. 19 cS::in M~). 
A. 20, xi. 5 ('M :,~.l)DM M~}, xi. 6, xi. 8, xii. I, xii. 13 bis, or in all 40 times. 

This matter, as well as other points of a kindred nature, needs more critical 
examina.tion than ii has yet received. Aquila has no <TIIV for MN in Gen. vi. 3, ix. 
22, 23, xxii. 2. xxvii. 15 ; Exod. xxiv. 10, and possibly in other passages. 
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CIIAPTER III. 

THE BOOK OF WISDOM AND THE BOOK OF KOHELETH. 

WE cannot enter further upon the consideration of the 
various questions connected with the d·ate and authorship of 
the Hook of Kohelcth without considering at some length 
the peculiar relation which exists between it and the Book 
of Wisdom. 

The latter work, generally known by the title prefixed to it 
in- the LXX. version, namely, "The Wisdom of Solomon," 
must have been composed at a date subsequent to the com
pletion of the celebrated Greek translation of the Jewish 
Scriptures. This is evident from the· use made of that 
version.1 The writer of Wisdom exhibits a deep and ardent 
faith in the leading doctrines of the Jewish creed, but at 
the sa_mc time shows that he has an acquaintance with, 
and a sympathy for, some of the characteristic tenets of the 
Greek philosophers. Thus, for instance, he has borrowed 
from the Platonic school the mention made of the four 
cardinal virtues, namely, temperance, pi;-udence, righteousness, 
and manlincss.z His doctrine about "shapeless matter" (iJA1] 

1 For instance, in chap. xv. 10, the author quotes fro!JI the LXX. translation 
of Isaiah xliv. 20, the phrase fl'1roli3, 7/ Kaplila arrroii, .though that is not a correct 
rendering of the Hebrew. In cho.p. ii. 12, the phrase put into the mouth of the 
free-thinkers concerning the righteous man, ~Tt livfl'XP'1fl'Ta, 11µ.'iv ifl'Tl, is taken 
from the LX X. translation of Isaiah iii. 10. Moreover, as Grimm notes, the sense 
in which int1,w is used in chap. vi. 7 is derived from the usage of the LXX., 
an4 in chap. xvi. 22, and xix. 21, there is a refer~I'lce to the LXX. translation 
of Exodus xvi. 14, and specially to that of Numbers.xi. 7. 

2 Chap. viii. 7, Kai el li,Ka<oo-~•'7• <i;,a1ri T<S, ol ,r6,o, nvr17r ,lo-I• a.pETaL 

fl'W,PpOfl'U•77v ;,a.p ""' tppOV7/0'W ~.li,aaut<«, li«ct<OO'UV7IV ""' <i,5pelci•. These are the 
SS 
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Jµopcpo-., chap. xi. 17) the pre-existence of the soul, and 
sundry other matters is derived frotn the same source. 
Such a combination of Jewish faith and Greek philosophy 
was a marked characteristic of the Jew's in Alexandria from 
the third century before Christ, but cannot be traced to an 
earlier period. 

On the other hand the Book of Wi'sdom must have been 
written long before the age of Philo. It cannot have been 
composed after the Roman conquest, as Holtzmann considers 
possible, for its teaching on the chief points discussed is 
far from being identical with that of Philo. The Divine 
wisdom, though a central subject throughout, is nowhere 
regarded as a personified being like the Logos of the Alexan
drian philosopher. Many Platonic doctrines which occupy 
an important place in Philo's system are sought for in vain 
in the Book of Wisdom. Opinions, which in Philo's writings 
assume the form of fundamental dogn~as, appear in the Book 
of Wisdom only in a rudimentary form. In other words, 
the Book of Wisdom presents us with a far earlier stage 
of philosophic thought than the works of Philo. The two 
authors must have been separated fi:om one another by a 
considerable interval of time.1 

For these and other reasons it is most probable that the 
work was composed about a century, or a century and a half, 
before the Christian era. It was evidently written at a time 
when the Jews resident in Egypt had to suffer consider
able persecution at the hands of their heathen neighbours. 
During the reign of the earlier Ptolemies the Jews were well 

four cardinal virtues known to Greek ethics. In 4 Mace. v. 22, 23, ,v1ri{Jtta. takes 
Lhc place of <f,p&vrpns, but in 4 Mace. i. 18, the list is idenlical lo Lhal given in 
the Book of Wisdom. See Grimm on this passage, and Deane's note in his 
recent excellent commentary on the book (Oxford, ,Cbrcndon Press, 1881 ). See 
also Grimm on the passage in 4th Mo.cc. in his Comm., pp. 300-1. 

1 See Deane's Prolegomena, p. 33 ; Grimm, Ei11/eil1mg, I'· 22 ; an<l Bissell, 
Jntraductio11 to Book of IVisdom, p. 226. 
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treated in Egypt. They were, however, much persecuted 
during the reign of Physcon (B.C. 145-117) and his succes
sors. These persecutions called forth the reflections in the 
closing chapters, in which the writer enlarges on the origin 
and folly of idolatry, and the punishment of idolaters. His 
remarks were designed to comfort and support his country
men amid the severe trials they had to suffer under Egyp
tian misrule. The original language of the book was Greek, 
not Hebrew or Aramaic, a fact which even a cursory ex
amination is sufficient to prove.1 

The writer was evidently a Jew resident in Alexandria, 
and his book contains several striking indications of its 
having been composed amid the scenes daily witnessed m 
th-at great maritime city. 

It is scarcely necessary, m the fate of such facts, to 
do more than allude to the opinion held by several of the 
Christian Fathers, such as Clement of Alexandria, Hippolytus 
and Tertullian, namely, that the Rook of Wisdom was 
written by Solomon. No modern scholar of repute defends 
such a theory. But it is worthy of note that some of the 
Fathers, such as Origcn, Eusebius, and Augustine, who 

• doubted or denied the Solomonic authorship of the work, 
maintained withal its Divine inspiration.2 

1 No doubt n Hebrew colouring, as Grimm ob~erves, pervndes the first ten 
chapters in the parallelism which imitates the Psalms, Job and Proverbs, and in 
certain Hebraisms which occur in that portion. But the genuine Greek 
character of the book is seen in the richness of its vocabulary and the number of 
the synonymes employed, especially adjectives, iri the technical expressions of 
the Platonic and Stoic philosophers, and in the nu~crous examples of compound 
words and expressions, as well as in lhe frequent play upon Greek wonls, 
and such figures of speech as paronomasia, onomatop02ia, oxymora, etc. See 
Grimm, Einlrihmg, pp. 5-7; Bissell, p. 224. 

" Thus Origen Cont. Cels. iii. 72, cites it as ws o 8iios >..&-yo< opl!;...-o., : Eusebius 
Pi:,rp. Eva,tg., i. II (Tom. i. p. 66, ed. Gaisford) says 1<0.Ta To 1rap' 11µiv :>..o;,,ov To 

,prf.aKov· a.px-lJ 1ropvela, i/1rlvo,a el5w:>..wv (WisJom xiv. 12) &c. Augustine (De 
pra:tl<"st. sanct. i. u) says, "qua: cum ita sint, non debuit repudiari sententia libri 
Sapientire, qni meruit in ecclesia tarn longa annositate recitari et ab omnibus Chris
tiahis . . . cum veneratione divin~ auctoritatis audiri . . . etiam temporibus 
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it has sometimes been maintained that the Book of 
·wisdom was the production of a Christian Jew. But this 
hypothesis has been conclusively disproved by Grimm. The 
speculations of Plumptre rest upon nq real basis.1 Some of 
the sayings which occur in the book sound indeed like echoes 
of sentiments found in New Testament writings. But all 

proximi apostolornm egregii tractatores, eum te,tem adhihentes nihil se 
adhibere nisi divinum testimonium crediderunt:• It must, however, here be noted 
that the Doak of Wisdom mentioned in i\1elito·s lelte"r, found in Eusebius His. Eul. 
h·. 26, in which a. list of the bool<s of the Old Testament Canon is given (the 
Book of Esther being, however, omitted), is not th·e Apocryphal book, but only 
another title of the Proverbs of Solomon. The words of Melito are '1-aXµwv 
J.a,'31/i, ~oXoµwvos IIapo,i</a<, -i) Ka! '1:.otj,la, EKK~.,,c1,ac1r71s, • A«tµr,. ~c1µ.d.rwv, 'Iwfj. 
It can be clearly proved that some of the Christian Fathers called the Proverbs 
Tiavd.prros ~ocpla; and traces of the same usage are extant even among early 
Rabbinical writers. See Delitzsch, Das Salomo11. Spruchbuch, Einl. p. 31. Grimm, 
E,irl. i11 ll~i,!,"t, p. 36. 

1 Noack (in his Ursprzm.:; des Christmth., Lcipz. 1837, vol. i. p. 222) was the 
lirst to suggest the idea that Apollos was the author of the Book .of \\"isdom. The 
theory has been further developed and ably defended by Professor (now Dean) 
l'h:rnplre in two articles on the fVrit1J1K' oJ Apollos, which appeared in the first 
vol: of T/1e Expositor, edited by the Rev. S. Cox (If(,orl<ler and Stonghton, 1878). 
l'lumptre partially reproduces some of his arguments in his Introd. to his work 
on Ecclesiastes, pp. 67 If. He maintains that the Book of Wisdom was 
written by A polios before his conversion lo Christianity, and the Epistle to the 
Hebrews after that event. His whole argument is based on the admitted fact 
that certain phraseology peculiar to the Alexandria~ school of Judaism occurs in 
the-Book of \\'isdom and reappears in the Epistle to the Hebrews. This, ho,v
ever, proves nothing more than that the writer of the latter book was well 
acriuainterl with the former. Deane ll'el I observes : "To any unprejudiced mind 
the contrast between the two is most marked ; the difference of style is too great 
to be reasonably attributed to different phases of the s:1me intellect. There is 
nothing in \'.'isdom like the continuous interweaYing of the Old Testament 
Scriptures which is foun<l in the Epistle ; there is no exhibition in the Epistle of 
the· acquaintance with Pagan learning which is so· prominent a feature of the 
earlier work. The resemblance in languai::e may b·e paralleled from Philo, and 
might be equally well used to support his claim to the authorship of eitl1er. 
For those who hold the Pauline origin of the Epistle to the Hebrew,, no other 
argument is needed Lo discredit this theory ; for those who leave the question 
about the Epistle doubtful, it is enough to say that- the dat.: of ,\polios does not 
coincide with what we have shown to be the probable date of our book, th:ll we
know absolutely nothing of that Apostle's writings, that the verbal similarities 
.uc· cnpablc of another explanation, and that the scope nnd object of the two 
writings nre wholly different." See also Gritntn's nble remarks on the supposed 
Chri,;tinn orig-in of the book, in his Einleilu11g, p. i5. 
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such sayings can easily be accounted for, as the author of 
the Book of Wisdom and the writers of the New Testa
ment drew their inspiration in this respect from a common 
source, namely, the Scriptures of the Old Testament. Ewald 
is certainly correct when he asserts that not even a single 
verse of the Book of Wisdom is der_ived from any Chris
tian source. The doctrine of the immortality of the soul 
propounded in the Book of Wisdom is very different indeed 
from the doctrine of the resurrection of the dead taught 
by the writers of the New Testament. The author's dogma 
of the pre-existence of the soul was certainly not derived 
from an Apostolic source. The beautiful description of 
the righteous man (in chap. ii. I 2-20), though regarded by 
many of the early Christian writers as a prophecy of Christ, 
and curiously corresponding in some of its details with the 
facts of gospel history, can be proved, on a closer examina
tion, to have no such meaning.1 

1 The chief grounds on which it is maintained that this passage ls intended as 
a description of Christ, prophetical or otherwise, are the statements "he calleth 
l1imself the child of the Lord" (ver. 13), nnd "he 'makes his boast that God is 
his father" (Yer. 16) when compared with John v. 18, xix. 7. Compare also ver. 18 
wiLh Malt. xxvii. 40, 43. The statement also " he professeth to have the know
ledge of Gorl" (ver. 13) is strikingly parallel with those in John vii. 16, xv. 15; 
Matt. xi. 27. The shameful death of ver. 20, corresponds with the death on the 
cross, and the references of ver. 21 may be compared with John xii. 40, I Cor. 
ii. ·s. Tiut Grimm well remarks again;t this interpretalion : (1) that lilK<«a,, the 
righteous man is clearly a collective. This is plain_ from the interchange of the 
plural lilKa.to, (chap. iii. I ff) with the sing. olKa.to< (thap. iv. 7 ff). The olKaio, in 
chap. iii. I ff are identical with the O[Kaior cf chap.' ii. (2) The relation of the 
pious to the worldly and godless is the same at all times. Hence it is not strange 
thal a description of the ideal righteous one should find its counterpart in Christ. 
(3) The similarity of the circumstances fully explains the similarity of many expres
sions in this chapter of the Book of Wisdom with certain found in the speeches of 
the Jews agaimt our Lord. Several of the expressions are borrowed from Psalm 
xx;i. If the description b-e regarded as having proceeded from the pen of a 
Christian writer, Grimm fairly argues that two points are incomprehensible: (1) 
That the author should have brought forward as the opponents of Jesus materialists 
and frivolous sens11alists in place of hypocritical and self-righteous Pharisees who 
blindly adhered to the l\Iosaic lnw and the Jewish tradition. I\" oack's attempt to 
make out that the Sadducees are here described is most unsuccessful. (2) There 
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The writer of the Book of Wisdom put forward his views 
under the mask of Solomon. This fac~ has indeed been very 
strangely called in question by the Rev. David Johnston, the 
author of a recent Treatise on tlze A ut!torsldp of Ecclesiastes.1 

That gentleman asserts that "the allegation that the Book of 
\ Visdom personates Solomon is scarcely borne out by the 
contents of the book." He adds, " In Ecclesiastes Solomon 
is specified as the author and autobiographer every whit as 
distinctly and definitely as if he were actually named ; 
whereas he is neither named nor specified in the Book of 
Wisdom. It is indeed true that much which is said in the 
seventh chapter would suit Solomon, especially where the 
writer says, verse 7, '\Vhcrefore I prayed, and understanding 
was given me : I called upon God, and the spirit of wisdom 
came to me.'~ Yet this is just such language as a Hellenistic 
admirer and imitator of Solomon mi~ht honestly use, with
out any desire or attempt to pass off h·is Greek treatise in the 
praise of wisdom as a production of the Hebrew monarch." 

From such a statement-which, as it occurs in a work 
exhibiting a certain amount of scholarship, cannot be passed 
over in silence-it is evident that the· writer of the Treatise 
on the Aut/1ors!tip of Ecdcsiaste:; never read through the 
Book of \Visdom. One of the most striking peculiarities 
of the book is, that, although it abounds in allusions to the 
patriarchs and other heroes of the Old Testament, no proper 
name of person, town, country, or river, is ever mentioned.3 

It is true, therefore, that the name of Solomon does not 

is not in all the description of the Book of \\'isdom the slightest hint afforded 
of the atoning power of the sufferings and death of the righteous man pourtmyed 
by the author. 

1 See chap. iv, pp. 85 ff. am! chap. v. p. 114. 
2 This verse is given by Mr. Johnston in the original Greek, \Ve have taken 

the· liberty of quoting it above in Eni::foh. 
e· The mention of the Red Sea in chap. xix. 7 is the only apparent excep

tion to this usage throughout the houk, am.I it tannot be regarded as a real 
exception. 
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occur in the book. But it is no less cef"tain that the author 
writes in the name and under the c;haracter of Solomon. 
Solomon's royal birth (chap. vii. 41 5; ix. 12), his prayer for 
wisdom (chap. vii. 71 8; ix. 4-12), his desire for that gift in 
his early days (chap. viii. 2) in order that he might be fitted 
to act as king over Israel (chap. viii. ro, I 1, 14, 16; ix. 4-12; 
compare I Kings iii. 7, 8 ff), for which position his youth 
and inexperience would have otherwise rendered him unfit 
-all these facts, and more also, are distinctly referred to 
by the writer as his own personal experiences. In proof 
of this it is only necessary to quote the words of the prayer 
in chap. ix. 7, 8. "Thou hast chosen me to be a king of thy 
people, and a judge of thy sons and daughters : thou hast 
commanded me to build a temple upoh thy holy mount, and 
an altar in the city wherein thou dwellest, a resemblance 
of the holy tabernacle, which thou hast prepared from the 
beginning." 

It is not, however, right to accuse the author of the Book 
of Wisdom as guilty of forgery, or of "deceit and false
hood," because he chose to put forward his work under the 
name of the great monarch of Israel. Whatever may have 
been the misconceptions of later days in consequence of 
this assumption of a fictitious character, no person in the 
author's <lay and generation could have been ignorant that 
the mask of Solomon was put on only for a special purpose. 
The fact of the author having composed and published his 
book in Greek would of itself have been sufficient to prove 
that the work was not by the great king of Israel, and 
the frequent references to philosophrc opinions current in 
Alexandria at the writer's day made it still more apparent. 

The reasons which induced the author to put forth his views 
under the name of Solomon appear to have been as follows: 
The Jewish free-thinkers in the great Egyptian capital had 
dared not only as individuals to put in practice the ungodly 
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maxim," Let us eat and drink for to-morrow we die" (r Cor. 
xv. 32), but had even ventured to lfefend their scepticism, 
and to apologise for their sensuality,_ by appealing to the 
a1.1thority of the wisest of men, and to his experience as 
recorded in the Book of Koheleth. It was to manifest their 
impidy, and to confute their folly, that: the writer of the Book 
of Wisdom sought under the name of Solomon to point out 
the teachings of true wisdom, and to demonstrate that what 
these would-be wise men termed "wisdom," was, to use the 
Apostolic language of a later day, a wisdom which "cometh 
not down "from above," but "earthly, sensual," and-the 
last epithet applied by St. James to similar aberrations may 
also be added, namely,-" demoniacal'' CJ ames iii. I 5), 

The Book of \Visdom has, therefore, in some respects been 
correctly described as an Anti-Ecclesi<!-stes. Its author does 
not venture to condemn the canonical Book of Ecclesiastes, 
but he again and again distinctly refers to that book, and 
unhesitatingly condemns false views CJf life and false prin
ciples of morality apparently enunciated under the sanction 
of a great name.1 

In assuming, therefore, the name and stand-point of Solo
mon, and in stepping forward in that character to do battle 
for the cause of God and of religion, the writer of the Book 
of Wisdom acted more nobly than other Jewish writers in 
Alexandria, who at a later period laid themselves fairly open 
to the charge of "deceit and falsehood" by attempts, which 
seem to have been for a time successfol, to introduce Jewish 
opinions, and even Old Testament prophecies, into the pro
ductions of heathen authors. Hence the oracles of the 
Sibylls were found to give utterance to Jewish sentiments. 

1 This lecture was delivered before the University" of Dublin, Nov 28th., 1880. 
Plumplre, in his Introd. to his work on Ecclesiastes, published in 1881, has partly 
taken up the same grounu, though he auh~rcs lo his theory as to the autl10r
ship of the Book of Wisdom, noticed in note on p, 58, 



Forgeries by the Jews of a later era. 

"The voice was Jacob's voice," although the form in which 
the teaching was presented was of Gentile origin. The evil 
practice once introduced soon became popular among a class 
of writers not deficient in a certain kind of literary ability, 
and Jewish ideas and Jewish principles were instilled into the 
minds of Gentile students under the apparent authority of 
ancient heathen poets, such as Linus a1ld Orpheus.1 

But, although forgeries such as those referred to, originally 
devised in the interests of religion, must be unhesitatingly 
condemned by all real lovers of truth and righteousness, 
it must not for one moment be supposed that the author 
of the Book of Wisdom, in assuming the mask of Solomon, 
has exposed himself to the same righ_teous condemnation. 
He wrote under the full conviction that the views advocated 
in his work were the conclusions of Divine wisdom, and he 
ventured to publish his opinions in the intellectual capital 
of the heathen world as in reality echoes of that wisdom 
which had been bestowed upon Solomon from above. 

Grimm has well remarked that David was ever regarded 
as the great hero and religious poet of the nation of Israel. 
Psalms written by unknown writers at various times of Jewish 
history were without scruple ascribed to "the Sweet Singer of 
Israel," who had himself composed so many hymns. Solomon, 
on the other hand, was looked upon as the impersonation 
of wisdom ; and, inasmuch as he was renowned both for 
the number and variety of his own proverbs, and as a col
lector of the wise sayings of others, the majority of lhe moral 
maxims and proverbs which passed current among the 
Israelites were ascribed to him. Justly celebrated in sacred 
history as the wisest of mankind, and as having had the 
largest practical experience as well as the highest intellectual 
knowledge, is it to be wondered at that moral writers, whose 
great object was to point out the te;lchings of the highest 

1 See Dahne's J,idisch.-Al.:xand,-. Religions-Philosophic, vol. i. pp. 81 ff, 
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wisdom, should have been led to represent its utterances as 
proceeding from the lips of Solomon ? 

One of the peculiarities of the Book of Wisdom is the 
favourable light in which the author throughout regards the 
character of Solomon. The contrast· which exists in this 
point between the apocryphal Wisdom of Solomon and the 
canonical Book of Koheleth is remarkable, and may be 
adduced as a proof of the composition of the latter book at 
a far earlier period than that of the former. The Book of 
Koheleth does not scruple to refer to Solomon's polygamy 
in uncomplimentary terms, while the writer of the Book of 
Wisdom has gone so far on the other side as, without any 
allusion whatever to Solomon's gross misconduct in this 
particular, to put exhortations to chastity and purity into the 
mouth of that king. The silence of the Book of Wisdom 
with respect to the sensuality of the great monarch is highly 
significant. For in later times Jewish authorities, quoted with 
approbation in the Talmud, ventured not only to palliate 
but actually to explain away all the cr.imes which David and 
Solomon committed. These writers even dared to maintain, 
in face of the statements contained in the First Book of Kings, 
that Solomon was really innocent of the sin of idolatry.1 

1 In the Talmud Babli, Shabb. 56 b, Rabbi Samuel bar N achmani st::i.tes that 
Rabbi Jonathan said that "he who says Solo111on: commilled sin makes a mis
take." Compare Delilzsch, Rohli,zg' s Talmudjude bcl,-uchtet, 7te Ausg. pp. 93 ff., 
where more will be found about Rabbi Jonathan and his attempts to exculpate 
Solomon, etc. Another authority quoted there attempts to prove that Solomon 
did not actually erect temples to the false gods of his wi,-~,, \ml merely had the 
inlenlion of doing so. In lhe Jerusalem Talmud, Sanhed., chap. ii. fol. 20 t,, 
Rabbi Jose is reputed to have maintained that Solomon loved his strange wives in 
order to win them under the Law, and to bring them under the \\'ings of the 
Shekinah. The same idea is propounded in the M_idrash on the Song of Songs 
on chap, i. r, where many aulhorities arc cited io iis favour. The samr- l\lidrash 
in an earlier place endeavours lo explain :i way the fact that Solomon spent thirteen 
years in building his own palace, while he spent only seven years in the erection of 
the temple, by maintaining that Solomon's palace w·ns not tn(J1c splendid than the 
temple, bul lhal Lhe work of building the furiner was prosecutc,l in a less energetic 
manner. 
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If we possessed no other account of his career than that 
given in the Book of Wisdom, we should naturally conclude 
that Solomon, not only at the commencement of his reign, 
but throughout his whole life, was a b_right example both of 
intellectual wisdom and of moral purity. It must here in 
fairness be observed that the writer of the Book of Chronicles 
also makes no allusion to Solomon's grievous transgressions. 
In the latter case, however, it would be rash to assign a 
cause for the omission of all mention of that king's apostasy, 
for the Books of the Chronicles exhibit numerous other 
omissions which cannot with safety be ascribed to any par
ticular causes known to us. 

The form of scepticism presented in the Book of Koheleth, 
if it can with any propriety be designated by such an ap
pellation, was that found among persons not only outwardly 
reckoned among "the faithful," but really believers. Those 
whom he addressed-· may perhaps be described as believers 
walking in darkness, and crying ~:mt amid the gloom for 
"light, more light." They were, like the Psalmist of old, 
pained within them because the ungodly were in such 
prosperity (Ps. lxxiii.)4 and because little or no distinction 
seemed to be made in the arrangements of Divine provi
dence in this world between the just and the unjust. The 
secrets of the life to come had not yet been clearly revealed. 
The stone had not been rolled away from the grave by the 
resurrection of Jesus Christ from the dead. The earnest 
remonstrasce, which even the prophet Jeremiah was con
strained to give utterance to, may be co_n!-iidered as expressing 
the thoughts of many a heart. " Righteous art thou, 0 
Lord, when I plead with thee ; yet let me talk with 
thee of thy judgments: wherefore doth the way of the 
wicked prosper? Wherefore are all they happy that deal very 
treacherously ? " The deep mystery of the sufferings of the 
godly in this life had even at an earlier period formed the 

F 
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subject of the Book of Job. But the difficulty still remained. 
It was deeply felt in the days in which Koheleth poured 
forth his bitter complaints. For, if that writer lived after the 
return from captivity, it was only natural that he and his 
fellow-believers should have felt perplexed at the fact that, 
notwithstanding the restoration of Israel to their own land, 
days of prosperity had not dawned upon the chosen people. 
Some of his fellows had gone over: to the ranks of the 
sceptics; a still larger number, perhaps, were "murmurers" 
against the dispensations of Providenc.e. Hope deferred had 
made many hearts sick It was verily a time when some 
divinely inspired teacher was needed to strengthen and 
confirm the faithful in Israel. 

Though sympathising deeply with the difficulties in which 
such persons were placed, Koheleth, the philosophic prophet 
or preacher, urged upon the "murmurers" the duty of con
tentment. That there was darkness around their path he 
tliJ not venture to deny; but there was also,· he argued, much 
to console them amid that darkness, and no man ought 
sullenly to refuse to enjoy the good things God has provided 
for him even in this life. If the question "Wherefore doth 
the way of the wicketl prosper) " could not be answered, not 
even by a prophet in Israel-for the day for manifesting that 
" mystery," and for revealing that secret had not yet come
those who believed in God should at least learn to receive 
with thankfulness the common gifts :f~eely bestowed upon 
mankind ; and, by enjoying the blessings which they actually 
possessed, to make the best use of the short span of existence 
appointed to man on earth (Koh. iii. I 3 ; v. I 8). 

Such was at least one of the objects for which the Book 
of Koheleth was written. But the di.fficulties expressed in 
that book in regard to God's dealings with man did not 
diminish in number, as the dreary ages rolled on during 
which the Gentile power continucJ. more or less heavily to 
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oppress the once-favoured Israel The charm of Greek litera
ture began to be appreciated after the days of the Maccabean 
heroes, the once-detested Greek philosophy made its way 
into Jewish schools, and Greek manners began to corrupt 
the simplicity of the Jewish national life. In place of the 
"murmurers" who existed in the days of Koheleth, a race 
of " blasphemers" sprang up in the days of the writer of 
the Book of Wisdom. The Jewish free-thinkers of Alex
andria dared to defend their obnoxious tenets by arguments 
derived from the Book of Koheleth' itself They boldly 
propounded materialistic opinions, they denied a future state 
of existence, and even went so far as to persecute those 
who opposed their pernicious views. These daring spirits 
advocated the full enjoyment of all the pleasures of sense, 
and defended their actions and principles on the plea that 
Solomon, the very impersonation of wisdom, had declared 
himself on their side ; for he had demonstrated human life 
to be but vanity, and had advised men to enjoy earthly 
pleasures, while time remained for such, enjoyment. 

It need not, therefore, surprise us if some of the statements 
put forth by the writer of the Book of Wisdom appear to be 
almost direct contradictions of those found in the Book of 
Ecclesiastes. The young scoffers of Alexandria had based 
their arguments upon certain positions taken up in the latter 
book. The writer of the Book of Wisdom denies many of 
the statements of Koheleth, that is, as interpreted by the 
adversaries of true religion. The veibal similarities which 
exist between the expressions of the adversaries of religion 
and morality as set forth in the second; chapter of the Book 
~f \,Visdom, and the expressions which actually occur in. the 
Book of Koheleth, are most remarkable. 

Thus, the materialistic free-thinkers of that day are de
scribed as asserting that life is short and troublesome 
(A11-rr77po,), Wisdom ii. r, in conformity with the statement 
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in Koheleth : " All his days are sorrows and his travail 
grief" (Koh. ii. 23; so also v. 161 ~7). They laid stress 
upon the fact that there is no deliverance from death 
(Wisdom ii. 2 1 3, 5), a fact repeatedly alluded to by the 
Preacher (Koh. viii. 8 ; iii. 2, I 8, 2 I) as one of those par
ticulars which tend to lower man to _the level of the brute 
creation. These materialists further asserted that men were 
born accidentally, by chance (avTaux~otw~),1 echoing, though 
in different phraseology, the thought which occurs several 
times in Koheleth, "the children of m~n are a chance·' (Koh. 
iii. 19), "time and accident happen to them all" (Koh. ix. 
11.). It is of small advantage, said they, to seek to leave 
a good name behind us, " for our n.ame shall in time be 
forgotten, and no one will remember our works" (Wisdom 
ii. 4). Compare this with the statements of Koheleth, "there 
is no remembrance of former things, neither shall there be 
a remembrance of things that are to come" (Koh. i. 11), 

" the fool and the wise man shall be· alike forgotten (Koh. 
ii. 16), for "the memory of the dead is forgotten" (Koh. ix. 5). 
Life, these Jewish Alexandrians asserted truly, is a shadow 
(Wisdom ii. 5, comp. v. 9), a comparison also taken from 

1 a~roaxelilws is explained by Schleusner to mean, "castl, sine Dei consilio et 
providentia.." The rendering of the Vulgate is incorrect, ex 11ihi!o. Deane renders 
it " at all adventure," and explains it as meaning "off-hand, at hap-hazard." 
For this English rendering he refers to the marginal rendering of Lev. xxvi. 2r, 
and Shake,peare, Comedy of Errors, ii. -'• A ma~uscript glossary on the book 
quoted by Schleusner explains it as lK roO 11'apa.rtr,tdnos, ra.:xtws, fK roO 11'a.pa.VT1Ka. 
11'a.paxp~µa, a.ur6µara.. He,ych. explains a1JTou:xeolws·by auroµ&.rws. Grimm gives 
our lr:msla.tion "<lurch Zufall," and notes that the .sentence cont.1ins an ::illusion 
to the Epicurean doctrine according to which all appearances of nature owe their 
origin to chance; and refers to Ritter, Gesell. d. Plti!oNjlui, vol. iii. p. 395. H.e 
also quotes Lacta11t. fmtt., ii. i, 2, '' homines ne se, ut quid am 
philosophi faciunt, tantopere despiciant, neve se infirmos et superv,,.-uos et_frustra 
onrnino 11atos putent, qu,~ opinio pkros'JUC ad vitir1 i:ompellit," and also Ci,. Tuse. 
i. 49, "Non tm,ere nee fartuito sati cl crcali sumus,. scrl pro[ecto fuit vis qucedam, 
qu::i:! consuleret generi Jrnmano ; nee id gigncret ~ut aleret, quocl, quum exan• 
clavisset omnes Jabores, tum inci<leret in mortis malum sempiternum; portum 
potius paratum nobis cl pcrfugium putemus." 
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Koheleth (Koh. vi. 12 ; viii. 13). Hence, argued they, men 
ought to seek to compensate themselves for the sad circum
stances under which they are placed __ by giving themselves 
up as far as possible, without any unnecessary restraint, to 
a life of pleasure. 

There is a similarity between Kohcleth's advice to make 
use of the innocent joys of life (Koh. ix. 7-9),1 and the ex
hortation of the free-thinkers in the Book of Wisdom, to 
enj_oy the pleasures of sin in thei-r season. 

" Go, eat with joy thy bread, 
And drink with joyful heart thy wine, 
For long ago God bath approved thy works. 
At all times let thy garments be whi~e ! 
And let not oil on thy head be wanting! 
Enjoy life with a wife whom thou lovest, 
All the days of thy life of vanity 
Which he hath given to thee under the sun, 

All the days of thy vanity, 
For this is thy portion in life 
And in thy toil with which thou toilest under the sun." 

Should this advice of Koheleth appear somewhat Epi
curean, its real character will be better seen by contrasting 
it with the exhortation of the ungodly depicted in the Book 
of Wisdom; that exhortation being evidently the interpreta
tion or misinterpretation put upon the \vords of Koheleth by 
the sensualists of Alexandria. 

"Come therefore and Jet us enjoy the good things present 2 

And let us eagerly make use of the world 3 as long as we are young. 

1 Koheleth nowhere gives any encouragement to ·a lire of dissipation, though 
he frequently urges on men the use of the natural pleasures presented to them in 
this life. See Koh. iii. 12, 22; v. 17, 18 (E. V. ,. 18, 19) ; viii. 15; xi. 19, and 
our remarks on the latter verse in chap. viii. 

2 The phrase Twv ~vTwv d")'ullow means actual goocl things in opposition to such 
ideal blessings as piety, virtue and wisdom, and things which a.re in existence at 
the present time and not merely expected in a. future state of being. 

a So Grimm translates the clause K<11 X.P7/ll'w/U£!" r§ KTllf« ws v«fr.,,,.., lf'll'ovo11lws. 

Deane renders "let us use the creatures like as in y~uth," but we prefer Grimm's 



Contradictions between the Book of 

\Vith costly wine and unguents let us fill o_urselves, 
And let no flower of spring pass by us, 
Let us crown ourselves with bu:is of roses before they wither, 
[Let there be no mead though which our luxury does not pass,] 1 

Let not one of us be without a share of our wantonness, 
Everywhere lel us leave ut;hind us signs of our joyousness,2 
For this is our portion, and this our lot." 

Wisdom ii. 6-10. 

It can scarcely escape notice, that the last words of this 
passage re-echo an expression which occurs several times in 
the Book of Ecclesiastes (ii. 10; iii. 22; v. 18 ; ix. 9). 

Strange it is in face of such clear proofs (even if no others 
could be adduced), that Hitzig, who sought to prove that 
Koheleth was a book of a later age than the Book of Wisdom, 
should have ventured to assert that "for many reasons·•
reasons be it observed which the learned critic has nowhere 
given in detail-the reference to Koheleth in this passage of 
the Book of Wisdom is "in the highest degree improbable." 3 

Such are a few of the more striking of those passages in 
the Book of Wisdom which were evidently directed against 
a one-sided and too-literal interpretation of the language of 
the Book of Ecclesiastes. 4 The stern condemnation of the 

rendering, which is also adopted by Bissell. -rii K1'lrm, tlu creation is used in the 
sense of cnated things, the world, as in Rom. viii. 19, 20; Hel,. iv. 13. Ou the 
readings of the passage, see Grimm and Bissell. 

1 This addition is found in the Vulgate, "nullum pratum sit quod non per
transeat luxuria nostra." It is accepted as genuine by Grimm and Bissell, and 
Deane remarks, "it is true that nothing to correspond with this clause is found 
in any existing Greek MS., but a claus~ parallel t9 the first half of the verse is 
required, if we regard the careful balancing of periods exhibited in the rest of the 
paragraph." 

2 Or joyfulness, ri.-,,,pwxta.,. Deane observes, '' this word in classical Greek 
means insolence, haughtiness, Here, unrestrained vo!uptuousn~ss, insolentia In 
luxurie vitreque mollitie conspicua, Wahl. Cla11. Comp. 2 Mace. ix. 7 ; 3 Mace. 
ii. 3." 

' Ilitzig, Der Prediger Salomo's, p. 121 in the -A'ungef. ,·.x,:,:d. II.mdb, zum 
A,T, 

• Dean Plumptre has in his Introduction to his Comm. 01z Ecc!m'artes, pp. 71 ff, 
given other examples, with some of which we are unable to coincide. See our comm. 
on Koh. ix. 9, and our remarks in chap. viii. on Koh. xi. 9. But the following in-
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young free-thinkers of Alexandria which follows the passage 
already cited was perhaps the more scathing, as it was 
represented to come from the lips of Solomon, whom tht:y 
falsely quoted as having given judgment on their side. 

There are, moreover, other passages in which the writer of 
this apocryphal book was not at all backward to express his 
opinion in language which savours of the spirit of contradic
tion to the Book of Koheleth, although it may be maintained 
that there is no more real contradiction between the 
apparently opposing statements when compared with one 
another, than actually exists between several passages of the 
Book of Ecclesiastes itself, 

Thus, if Koheleth affirms (ix. 2) "all things come to all 
alike, one chance happens to the righte:ous and the wicked, to 
the good, and to the clean and unclean," the writer of the 
Book of Wisdom maintains " the souls of the righteous are in 
the hand of God, and no torment shall touch them. In the 
eyes of the unwise they seemed to die, and their departure 
is reckoned a misfortune, and their going from us destruction, 
but they are in peace" (Wisdom iii. 2, 3). In contrast with 
the ungodly, who are likened to dust blown away before the 
wind, to fine frost driven away by the whirlwind, to smoke 
dispersed by the storm, "the righteous " are said by him to 
" live for ever,'' "and their reward is with the Lord, and the 
care of them is with the Most High ·' (Wisdom v. 14, r 5). 

Koheleth asserts (i. 18) "In much \Visdom is much grief, 

stances may here be quoted:-" to the ever-recurring complaint that all things are 
'vanity and feeding upon wind,' (Eccles. i. 14, 17; .ii. 26, et al.) he (the author of 
the Book of Wisdom] opposes the teaching that ~ murmuring is unprofitable' 
(Wisd. i. 11). The thought that death was better than life, to be desired as an 
everlasting sleep (Eccl. vi. 4, S), [we dispute the correctness of this interpretation, 
see our comm.], he meets with the warning, • seek not death in the error of your 
lifo' (Wisd. i. 12); and ventures even on the assertio11 that' God made not death,' 
that it was an Enemy that had done this, that life and not death was contemplated 
in the Divine purpose as the end of man (Wisd. i.13). It wa, only the ungodly 
who r.ounted death their friend (Wisd. i. 16)." • 
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and he that increaseth knowledge increaseth sorrow" ; but 
the writer of the apocryphal book says of wisdom, "con
versation with her bath no bitterness, and to live with her 
hath no sorrow, but mirth and joy'' (vi(i. 16). Solomon, in the 
Book of Koheleth, complains that wisdom does not bring 
bread to the wise, that riches do not fall to the lot of the 
understanding, nor favour to the knowing (ix. 11); while, in 
the Book of Wisdom, he is described as saying, through wis
dom "I shall have honour (So!av) amo_ng the multitudes, and 
veneration (nµ1v), though young, among the elders" (viii. 10). 
According to the Book of Ecclesiastes, there is no remem
brance after death of the wise man any more than of the 
fool (ii. 16); in the Book of Wisdom, Solomon asserts "I 
shall have by her (wisdom) immortality, and I shall leave 
ari everlasting remembrance to those after me" (viii. 13). 

It is unnecessary to do more than mention the remark
able contrast before alluded to between the retrospect of 
Solomon's career given in Ecclesiastes· i. and ii. and that pre
sented in Wisdom vii.-ix. In the former the great monarch 
is represented as seeking to obtain satisfaction not only by 
following after noble ends, but also by following on every 
side after sensual pleasures, and to be- from first to last dis
satisfied with the result of his endeavours. Throughout the 
latter Solomon is described as an ardent seeker after wisdom, 
and a veil is drawn over the dark traits of his character. 

The Book of \-Visdom was a valuabl~ contribution to theo
logical literature at the time in which it appeared. The noble 
ideas expressed in it concerning the Divine Being, its fre
quent mention of love and charity, were peculiarly important. 
The writer manifests throughout a sympathy for man as 
man, and he exhibits also a firm belief in the Divine mission 
of Israel, although that people is not once mentioned by 
name in his book. The clear enunciation of the doctrine of 
a life beyond the grave, of future rewards an<l punishments, 
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and of the immortality of the righteous, though the doctrine 
of the "resurrection" was hidden from his eyes, tends to 
invest the book with a special interest.1 In its grasp of these 
verities the work occupies a higher standpoint than the Book 
of Ecclesiastes. It does not ignore the fact that "there are 
righteous who perish by their righteousness, and there are 
evil men who protract their lives by their wickedness'· (Koh. 
vii. I 5). But, in the light of the doctrine of future retribution, 
so prominently taught on its pages, the recognition of such a 
difficulty does not cast that heavy pall of gloom over the 
spirit which oppresses us • in perusing the pages of the Book 
of Koheleth. Nor does th6 writer of the Book of Wisdom 
forget to emphasise the truth that the punishment of the 
ungodly is not always reserved for another world, and that 
God's anger frequently breaks out against the wicked even 
on this side of the grave (iii. I I ff., iv. 3-6, etc). This truth 
is exhibited in the closing chapters, ,vhere an account-dis
figured indeed in many places by needless and occasionally 
even absurd exaggerations-is given of the plagues poured 
upon the land of Egypt in the days of Moses, and of the 
marvellous exemption vouchsafed on that occasion to the 
people of Israei. 

The Book of Wisdom, therefore, s'upplicd an important 
gap in the creed of the Jewish Church. It guarded many 
a Greek-speaking Jew from errors, which either were di
rectly founded on a narrow and over-literal interpretation 
of the Book of Koheleth, or indirectly drew a portion of their 
support thcrcfrom. It brought into fuller light certain im
portant doctrines, which in the Book of Ecclesiastes are dis
coverable only in the germ. In respect to the doctrine of 
the resurrection, the Book of Wisdom has fallen short of the 

1 On this subject compare Dr. Aug. \Viinsche, Die Vorste!limgen vom Zustande 
nach dem Tode nach Apokryphen, Talm11d, ,md Kirchenviitern, in the Jahrbiicher 
fiir protest, Theologie, Band vi. 1880, pp. 355-383 an<l 495-523. 
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standard reached in the Book of Daniel. But it retains 
throughout a firm grasp of "the hope full of immortality." 
Many of the peculiar terms and phrases employed in it, 
such as "Holy Spirit,'' "only begotten," "fatherhood of 
God," "philanthropy," and "love," reappear in a higher 
sense in the New Testament. As Deane notes, "allusions 
to its phraseology are frequent in St. Paul's Epistles. That 
noble passage in the fifth chapter of Wisdom seems to be 
the groundwork of the grand description of the Christian's 
armour in Ephesians (vi. 13-17), 'He shall take to Him 
His jealousy for complete armour· °A.1,[rETa£ 1ra1JO'rr°A.£av: 

'take unto you the whole armour of God,' avaXaf]eTe -rhv 

1ravo'TT'XLav -rou Beov. ' He shall put on righteousness as 
a breastplate,' EVOIJCTl:Ta£ Owpal{,a D£1CU£0CTIJV7/V: 'Having on 
the breastplate of righteousness,' EVDua-aµ,evoi TOV OwpalCa 

Tij<; D£1Ca£0CTVVTJ<;. 'And true judgment instead of a helmet. 
He shall take holiness for an invincible shield ' ; • above 
all taking the shield of faith and take the helmet 
of salvation.' The passage too about the potter in Romans 
ix. is an echo of a similar sentiment "in 'Wisdom xv.'' The 
language of Hebrews i. 3 is partially i_dentical with that of 
Wisdom vii. 26 ; and many other instan.ces are cited by Deane 
and others.1 Of course, the use of the phraseology found in 
the Book of Wisdom is far from being equivalent to direct 
quotations from that book. These occt,1r nowhere in the New 
Testament Scriptures. But in these and many other par
ticulars the Book of Wisdom may well be viewed as a bright 
harbinger of the more glorious gospel revealed by our Lord 
and His apostles. If the Book of Koh~leth must be regarded 
in some respects as the last piercing cry of the Old Testa
ment dispensation for "light, light," the Book of Wisdom 
not merely re-echoes that cry, but partly answers it, marred 

I See Deane's Prolegomena to his edition of the Book of Wisclom, ct.o.p. v. 
pp. 35 ff. 
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though the work be, in some places, by the inspirations of the 
Greek philosophy. Only one great Teacher, the Son of Man 
and Son of God, the Light and the Life of men, was able to 
shed a new and a true light upon the dark problems touched 
upon in the Book of Ecclesiastes. In His blessed light may 
we see light! 

Throughout the apocryphal work, "wisdom " is com
mended as the true guide to a blissful immortality, and 
the conditions are laid down under which alone man can 
obtain possession of that Divine gift (chaps. i.-iv.). The 
Divine character of wisdom, and its mode of operation in 
enlightening the intellect and directing the life of man, are 
described in the second section, which closes with Solomon's 
prayer for wisdom (chaps. vi.-ix.). The beneficial result of 
wisdom in early Israelitish history is described in what 
appear~ at least at first sight to be a continuation of that 
prayer, which is so protracted as at last to become unnatural 
and tedious (chaps. x.-xix.). Some pla:ces in that description 
are occasionally obscure, owing to the artificial plan of the 
writer, which is consistently maintained throughout, of omit
ting all mention of proper names. The writer speaks of 
all men under the designation of the godly and ungodly, 
although he relates the histories of Adam, Enoch, Noah, 
Abraham, Lot, Jacob, Joseph, Moses, Israel in Egypt, and 
many incidents in the life of Solomon. 

It was but natural that the Christian Fathers should re
gard the beautiful description of the righteous man in chap. ii. 
12-20, as a prophecy of the life and sufferings, the death 
arid exaltation of the only-begotten Son of God. ·when 
that passage, however, is submitted to a closer examination, 
it is manifest that the writer is there speaking of the 
righteous as a class, and not of any single individual.1 But 
the picture there presented of the righteous man bold in his 

1 See note, on p. 59. 
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reproof of sin in every form, even when cherished in the 
hidden recesses of the soul, of his sufferings on account of 
his testimony against evil, and of his being put to death by 
his foes, must recall vividly to our minds the Righteous Martyr 
in whom the writer's ideal was more than realized. The ideal 
of the Book of Wisdom is a grand one, though the pas
sage cannot be compared for beauty or force with the still 
grander prophecy of Isaiah liii., where the Righteous Servant 
of J ahaveh is represented as atoning by his sufferings, not 
for his own sins, but for the sins of the people. 

The Book of Koheleth, in its exhibition of the darkness 
of the old dispensation, and the Book of Wisdom in its 
anticipations of New Testament light, were both prepara
tions for the better revelation of Jesus Christ. 'vVe may 
sately endorse the beautiful remarks of Ewald concerning 
the Book of Wisdom : "but for such books there are many 
things which it would be difficult to comprehend in a Paul, 
a John and their contemporaries. In the nervous energy 
of his proverbial style, and in the depth of his representa
tion we have a premonition of John, and in his conception 
of heathenism a preparation for Paul,. like a warm rustle of 
the spring ere its time is fully come:1 

1- Ewal<l, Hist., p. 484, vol. v. (Engl. Ed.), Gesch. des Volkes Iw., Band iv. 3te 
Ansg. 1864, p. 63:z. 
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CHAPTER IV'. 

THE AUTHORSHIP OF THE BOOK OF KOHELETH. 

IN our first chapter we endeavourn1 to show that it is 
probable that the Book of Koheleth or Ecclesiastes was 
admitted into the Jewish Canon by " the men of the Great 
Synagogue," who flourished between B.C. 444 and B.C. 196. 

The fact of disputes having taken place on the question 
of the canonicity of the book between the rival schools of 
Hillel and Shammai, some thirty or forty years before the 
Christian era, is quite consistent with the theory that long 
prior to that date it was regarded as one of the books of 
Sacred Scripture. We also pointed ou,t that Graetz's theory 
of the composition of the work in the days of Herod the 
Great is untenable, being contrary to the following (acts. 
(1) That the Book of the Wisdom of Jesus the Son of Sirach, 
or Ben Sira, written in Palestine, in Hebrew or Aramaic, 
at latest about B.C. 180, contains many passages which 
show an intimate acquaintance with the Book of Koheleth. 
(2) That the Greek work entitled The Wisdom of Solo
mon, composed in Egypt about B.C. r 50, was designed 
specially to counteract the false opinions propounded by 
the Jewish sensualists of Alexandria, and professedly based 
by them on statements which occur in the Book of Eccle
sia~tes. (3) That a translation of the Book of Koheleth 
formed part and parcel of the LXX. version of the Jewish 
Scriptures, and that, therefore, the book must have been in 
existence prior to the second century before Christ. And 
(4) lastly, that the Talmud contains direct proofs that the 

79 
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Dook of Koheleth was actually quoted as Sacred Scripture, 
on a par with the Law of Moses, in the days of Herod 
the Great, and even by the great Jewish teachers who 
flourished before that period, and consequently must have 
been looked upon as canonical long :Prior to that era. 

In discussing the question (treated of in our last chapter) 
of the relation which subsists between the Book of Kohe
leth and the Book of \Visdom, we pointed out that the 
writer of the latter did not scruple to put forth his work, 
which contained profitable doctrine most necessary for the 
time at which it appeared, under the name of Solomon; 
but that in so doing the author had not the slightest idea 
of committing any fraud whatever, but simply sought to 
assert in the strongest manner possible that the views 
he advocated, in direct opposition to the Jewish sensualist 
school of Alexandria, were in full accordance with the 
utterances of that heavenly wisdom which had been bestowed 
upon the great Solomon. 

\Ve come now to consider more particularly the question 
of the authorship of the Book of Koheleth. It must be 
conceded at the very outset that no, distinct evidence can 
be adduced of any doubts having been expressed as to the 
Sdlomonic authorship of the book earlier than the period 
of the Reformation. Nay more, if our theory respecting the 
object and aim of the Book of the Wisdom of Solomon be 
correct, a further concession must be made, namely, that the 
Book of Koheleth, known to the Alexandrian Jews through 
the medium of the Greek translation of the LXX., was re
garded by them at that early period as a veritable production 
of the great monarch of Israel. This, however, is no more 
than might be expected tmder the circumstances of the case 
in that uncritical age, especially if it be borne in mind that 
the book was not generally studied by the Alexandrian Jews 
in its original language. But the fact remains that Luther, 
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in his Table Tall.:, was the first who ventured distinctly to 
deny the Solomonic authorship of the work; and the great 
Dutch scholar, Hugo Grotius, more than a century later, was• 
the first who ventured to assign critical arguments (not, it 
must be acknowledged, of the most cogent character) in, 
support of that novel opinion.1 

But, although the judgment of antiquity in favour of the· 
Solomonic authorship of Ecclesiastes, ·as far as we possess . 
distinct evidence, appears to have been unanimous, it is to , 
be noted that certain sayings handed down in the Midrashim 
exhibit traces of hesitation on this very point. Again and' 
again one encounters in these early commentaries (which,. 
in spite of Dean Plumptre's unfavourable opinion, 2 are by no• 
means to be despised as worthless) the distinct assertion that 
"while Solomon taught the Law the Holy Spirit descended 
upon him, and he composed the three books, Proverbs, Song 
of Songs, and Koheleth." 3 In the same place Solomon is 
represented as one who in his lifetime had experience of 
three worlds, having been "a king, a private person, and 
again a king;" or, as it is otherwise expressed, having been 
in succession " a wise man, a fool, and again wise." 4 Such 
sayings are probably based upon the legend preserved in 
the Targum, according to which Solomon, after he had 
provoked God to anger by his foreign marriages, was driven 
from his throne, and went through the towns and cities of 
Israel as a preacher, everywhere lamenting his own folly, 

l See Luther's TV,;rke, Erlangen Ausg. vol. lxiL p. 1z8. He affirmed the same 
opinion in the preface to his German translation of the work in 1524; but in his 
Latin Comm., issued in 1532, he has adopted the traditional view. See his Exeg. 
Opcri Lat. vol. xxi. ed. Irmischer & Schmidt, 1858. 

2 One will often find that what seems lo be childish has " deeper signification 
than at first sight appears. The trivialities, or as Dean Plumptre calls them, '' the 
insanities," of the old Jewish expo,itors can be pa~alleled by similar quotations 
from the Patristic writers, and even from the works of commentators of later date 
who ought to have been better instructed. 

3 .Midrash Shir ka-,hirim, i. I. 

• See p. 76. 
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and reproving sin, crying out, "I am Koheleth, whose name 
was formerly called Solomon, who was king over Israt::1 in 
Jerusalem." 1 This legend, which in later times assumed 
yet stranger forms, does not appear to have been originally 
intended to set forth an historical fact, but rather to be an 
allegory, illustrating the truth that the ~areer of Solomon was 
a remarkable example on the one hand of the glory and 
honour attained by pursuing the path of wisdom, and on 
the other of the ruin and disgrace which result from following 
the way of folly. For, inasmuch as the story of that great 
monarch's transgression and fall is replete with lessons of 
wisdom, Solomon, "though dead yet speaketh," and utters in 
the Book of Koheleth lessons and words of wisdom, whether 
the book be an actual production of Solomon's pen, or the 
work of another author, who adduces that king as the most 
remarkable example of the vanity of all earthly things. 

There have not, indeed, been wanting scholars who have 
had the hanliness to deny that the name of Koheleth was 
intended as a designation of Solomon. 2 A similar assertion, 
just as groundless, has been made with respect to the Book 
of Wisdom (sec p. 60). Neither the one statement nor the 
other can for a moment be defend~d unless by persons 
either ignorant of facts or fond of paradoxes. 

The record of the acts of Koheleth, the son of David, 
set forth in chap. ii., and the description given there of his 
wisdom, prove beyond all reasonable doubt that no other 
person can be meant by the name Koheleth than the world
renowned Solomon. 

1 See p. 91. 
2 Nachman Krochni:tl, in his More N.·boc!u ha-ze;,,a,, (i.e. Director errantium 

nostra: .ctatis), published <1flcr tlu: author's death by L. (Leopold) Zuuz (Lem berg, 
1851), as cited by Delitzsch, maintained that the name Koheleth was the 
designation of some descendant of David, who acted probably as governor of 
1 erusalem in the times of the Persian domination ; and hence the expression used 
in chap, i. lZ, "KohelcLh, the son of David, who was king in Jerusalem." 
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There arc, however, passages to be. found in the Book of 
Koheleth itself in which the author lifts up his visor in such a 
manner as to show the intelligent reader that the character 
and name of Solomon were simply assumed, not for any pur
pose of deception, nor as "a pious fraud," but by a perfectly 
allowable literary device. 

Hengstenberg, indeed, has gone to'o far when he asserts 
that the name of Koheleth was affixed to the work to indi
cate that it was not intended to be regarded as Solomon's. 
For, argues Hengstenberg, the proper name of Solomon is 
prefixed to all his genuine writings. But the induction of 
particulars is too small to permit of any such conclusion 
being arrived at with safety. The use of the name Koheleth 
in itself is of no real significance in deciding the disputed 
question of the authorship of the work 

The name Kohelcth could not possibly have been made 
use of for the purpose of concealment. For, if Solomon had 
been really the writer, no assumption of a fictitious name 
could for one moment have rendered the authorship uncer
tain, as his acts and wisdom are so pla.inly spoken of in the 
first two chapters of the book. On the other hand, if that 
monarch is referred to merely as the highest impersonation 
of wisdom, he would have been more fitly brought forward in 
that character under the world-renowned name of Solomon, 
which in process of time became a synonym of wisdom 
itself. Even were the assumption of a Solomonic authorship 
to· be regarded as a "pious fraud," one can scarcely under
stand what object a writer could have had in view in 
designating Solomon by a title not by any means easy of 
comprehension, instead of referring to him by the ordinary 
name by which that great king of Israel was universally 
known. 

This is not the place in which to give a sketch of the 
various interpretations proposed for the title Koheleth, by 
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which Solomon is uniformly characterised in this book of 
Scripture, and in no other.1 The matter cannot, however, 
here be altogether passed over in silence. The word 

Koheleth (11?1:f P) is, by no means so enigmatical as Renan 
has asserted ·it to be. It is properly speaking a second form 
of_ the feminine of the active participle of the first conju
gation of the verb kahal (~i18), used, however, in a neuter 
signification. Nouns of this particular form are often applied 
to individuals without regard to gender, to indicate that such 
persons are to a high degree possessors of the special form 
of activity expressed by the verb. Hence Koheleth signifies 
"a preacher" without any reference to the gender of the indi

vidual ; and the term has been thus explained by the LXX., 
the Vulg., and the earliest expositors, as \\'ell as by our A.V. 
The use of nouns of that form as proper names of men 
belongs probably to a late stage of the Hebrew language.2 

In the present case the feminine has been supposed by Ewald, 
Hitzig, Ginsburg aml others, to indicate Solomon as the 
personification of wisdom. This expla,nation is not, however, 
justified by the contents of the book. The \\'riter nowhere 
brings forward ·wisdom addressing rricn as in the Book of 

Proverbs. Solomon is not depicted in the Dook of Eccle
siastes, as in the Book of Proverbs, in the character of a 
teacher who regards his readers as "children,'· "sons,'' or 
pupils. The single instance of this -usage in the Book of 
Ecclesiastes (xii. 12) is only an apparent but not a real 
exception. In the character of personi"ficd wisdom Solomon 
could not have spoken of himself a!, having gotten more 
wisdom than all before him in Jerusalem, or be described 
as relating how his heart had great experience of wisdom 
(chap. i. 16-18), or how he had applied his heart to discover 
by means of wisdom certain things (chap. vii . .'.!3)-

The verb (~ilp) from whence the name Koheleth is derived, 
1 See our Crit. Comm. ~ See our Crit. Comm, 
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signifies to call, to call togetlzer, for the purposes of as
sembling. The noun signifies a "speaker" or "preacher" 
before an assembly convened for religious purposes, rather 
than a "convener" or .. assembler." The historical fact 
which gave rise to the name was most likely that spoken 
of in I Kings viii. 5 5-61, where the historian records that 
Solomon gathered all Israel together (r Kings viii. I, comp. 
verse 65) for the consecration of the temple. On that occasion 
Solomon preached, as Delitzsch has rightly observed, to the 
people indirectly in the remarkable prayer which he then 
poured forth, and directly when he afterwards blessed them 
ancl exhorted them to continue faithful to the Lord God 
of Israel (1 Kings viii. 55-61). 

Although the discourse delivered by Solomon before that 
great assembly in Jerusalem was probably the special reason 
which led the author of the book before us to designate 
Solomon by the peculiar name of Koheleth, it is to be 
observed that no other allusion whatevfr is made in the book 
to that "crowning period " in that king's history. In the 
Book of Koheleth Solomon is not r~presented as one who 
preached to assembled Israel at a great crisis in the nation's 
history; nor, indeed, is he introduced as addressing specially 
the Israelitish nation. He is represen~cl rather as a preacher 
teaching mankind in general lessons drawn from his own 
p€:rsonal experience, which led him to the mortifying- con
clusion that "all is but vanity and vexation of spirit." Hence 
the name Koheleth so far from being, as Mr. Johnston 
considers it, "intrinsic evidence of Solomon's authorship," is 
quite the reverse.1 Solomon once "preached" to the people. 
Then he was "a wise man," " a rich man," and " a king." In 
the Book of Koheleth he speaks as "a. poor man," who once 
indeed had been rich, but for whom riches no longer had any 

1 A Treatiu on the Aulhorship of Ecclniastes. Ilfacmillan Sc Co., 1880. p. I 19. 
See our remarks on p. 114. 
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charms. Though endued with the gift of wisdom above all 
who preceded him, he narrates how he. had acted like a fool, 
and had thus learned the vanity and vexation even of 
earthly wisdom. He speaks, indeed, as "a wise man," but as 
one who had learned wisdom by experience, and had "come 
to himself," after having been first gu.ilty of extreme folly. 
He speaks, too, no longer as " a king/; but as one who had 
sat upon the throne in days gone by, and now sought to 
rule his fellow-men only by pointing otit to them the lessons 
which he had learned by experience. The remark of Rabbi 
Judan and Rabbi Onyah, already quoted from the Midrash, is 
more profound than it appears at first sight to be. Solomon 
was "a king, a private person, and a king-a wise man, a 
fool, and a wise man-a rich man, a poor man, and a rich 
man." Rabbi Judan quotes in proof of this the words of 
Koheleth: "all have I seen in the days of my vanity," 
(chap. vii. I 5), and observes, "a man reflects on his punishment 
(i,,,,, 1pJiN =Thi' avaryKTJV avToii) only in the hour of his 
enlargement.'' Rabbi Onyah cites as his proof simply the 
text: "I, Koheleth, was king over Jerusalem " 1 (chap. i. 12). 

It is strange that Mr. Johnston did not perceive that 
the instances he has given (in p. 336 of his Treatise) cannot 
possibly be regarded as evidence in favour of the Solomonic 
authorship. He calls attention to the fact that " in con
trasting a poor and wise child with an old and foolish king, 
Koheleth represents the child as standing up in the king's 
stead, adding: 'there is no end of all the people'" (chap. 
iv. 16). This statement, Mr. Johnston maintains, coincides 
remarkably with the expressions used by Solomon in his 
prayer at Gibeon in reference to the vast numbers of the 
people over whom that monarch was called to reign (1 Kings 
iii. 71 8), and also with the narrative of I Kings, in which the 
crowds are spoken of who hailed with acclamations his 

Sec p. 90. 
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accession to the throne. This critic regards it as "a peculiarly 
interesting circumstance" that the only other place in which 
mention is made of the " people" (tlJ') in the Book of Ec
clesiastes is in chap. xii. 9, "and moreover, because Koheleth 
was wise, he still taught the people knowledge." From an 
array of such statements Mr. J ohnst6n seeks to derive an 
argument in favour of the Solomonic a_uthorship of the book. 
Bµt he seems to forget that even if it be granted that there 
is a connexion between the two passages, all that can pos
sibly be proved from such trifling coincidences is, that the 
writer of the Book of Ecclesiastes was well acquainted with 
the incidents of Solomon's life which are recorded in the 
Sacred Writings, and that his book contains allusions to 
those incidents. 

Bloch, in his able defence of the Solomonic authorship of 
Ecclesiastes, seeks to account in another manner for Solo
mon's styling himself by a different name than that by which 
he designated himself as the author of the Book of Proverbs 
and the Song of Songs. He maintains that it was becoming 
that the writer of the Book of Ecclesiastes should assume a 
name different from that by which he- was ordinarily known. 
The glorious name of Solomon would have presented too 
glaring a contrast to the character of Koheleth. It would 
have been unsuitable to have prefixed to· such a book the proud 
name of Solomon, the wisest among men, the prince of peace, 
the king of Israel, who ruled over a territory larger than that 
governed by his warlike sire, and vastly greater than that 
of any of his successors. For the Book of Ecclesiastes pro
nounces all his might, majesty, and wisdom to be but vanity. 
Hence, according to Bloch, in the Book of Koheleth Solomon 
sought as far as possible to assume the place of a private 
in_dividual, who, though he had been a king, wished to be 
regarded in the light of an ordinary man addressing his 
fellow-mortals. Solomon had had full experience of the 
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bitterness of life; and, in consequence of the extensive know
ledge of men and things which he possessed, might well 
be justified in regarding his own experience as typical of 
that of mankind in general. If,· therefore, in the course of 
hfs philosophical lamentations he speaks of himself as a king, 
and as a wise man, it is only to prove that he was thoroughly 
acquainted with the matters of which he treats. For he 
knew better than any other man the vanity of all earthly 
things. 

The reason assigned by Bloch for the use of the name 
Koheleth is ingenious. But, if it were wdl-foundeJ, it would 
afford a strong argument against the Solomonic authorship 
of the book. Such considerations might have great weight 
i1f the eyes of a writer of a later date than Solomon, but 
it would scarcely have had any i11 the case of Solomon 
himself. It is highly probable that the real reason why 

: Solomon is termed in the book by the name of Koheleth is 
that he is represented throughout as o.ne who, not only by his 
teaching, but in a greater degree by the incidents of his in
dividual career, demonstrated the vanity of all human efforts 
to attain real satisfaction. The experience of a Solomon 
proves distinctly that the certainty of death on ,the one hand, 
and the uncertainty attending all human efforts on the other, 
must necessarily cast a dark shadow over the path even of 
the most favourably situated, and of the wisest of mankind. 
If such persons are forced to exclaim, " all is vanity," much 
more must ordinary mortals be driven to the same con
clusion. 

Koheleth is represented as "king 1n Jerusalem" (chap. i. 
I), and "king over Israel in Jerusalem" (chap. 1. 12). The 
phrase "king in Jerusalem " occurs nowhere else in the 
Sacred vVritings. The phrase "reigned in Jerusalem" occurs 
often. It is used of David when his reign in Jerusalem is 
spoken of in contrast to his reign at Hebron (2 Sam. v. 5 ; 
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l Kings ii. 10). It is used also in reference to Solomon, 
in I Kings xi. 42, where it is said "he reigned in Jerusalem 
over all Israel." The historian uses the same phrase of 
Rehoboam (1 Kings xiv. 21), of Abijam (1 Kings xv. 2), of 
Asa (r Kings xv. 10), and others. In the case of the kings 
of Judah the phrase is applied by way of contrast, either 
expressed or implied, to the kings of Israel who reigned in 
Tirzah, or in Sa,maria. Hence Eichhor·n and others naturally 
consider that its occurrence in the book of Koheleth points 
to a time subsequent to the schism between the kingdoms 
of Israel and Judah. When Preston lays stress on the fact 
th-at Solomon was "the only 'king over Israel in Jerusalem ' " 
-for David held his cGurt both in Hebron and in J eru
salem-and when he maintains that the statement of 
chap. i. I ought to be reganled as "an undesigned evidence" 
in favour of the hypothesis of the Solomonic authorship of 
the wo.rk, he is strangely unmindful of the fact that, however 
suitably .such a phrase might have been used after the time 
of Solomon in referring back to events which -occurred in 
the reign of that monarcb, it could not have been used by 
that kir.ig himself in any such significatiom. Solomon is 
naturally spoken of as "king of Israel" (2 Kings xxiii. 13 ; 
Neh. xiii. 26). Bullock tries to account for the mention of 
the city of Jerusalem in chap. i. 1 on the ground that that 
city was "the scene of Solomon's peculiar work for many 
years," and "the place which he had made the chief monu
ment of his grandeur.'' But this explanation is not satis
factory, especially when one calls to mind the number of 
other cities mentioned by the writer of I Kings (chap. ix.), 
which were built by Solomon in various parts o.f the land 
ot Iscael. 

It may fairly be argued that the plarase " king in J eru
sa:lem " could not have beet1. used by Solomon without some 
reference expre1osed or iimp1ied to Jerusalem as the seat of 
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the theocracy. Bloch has endeavoured to interpret the 
phrase in the disputed passage as having such a reference. 
But the interpretation is scarcely defensible. For the nation of 
Israel is not mentioned at all ip. the book, much less spoken 
of as God's peculiar people. No allusion is made throughout 
the work to "the Gentiles," or to the position of Jerusalem 
as the centre of the religious worship of Israel. Even the 
great theocratic name of J ahaveh does not once occur in 
the work. In this last particular the Book of Kohelcth pre
sents a striking contrnst to the Book of Proverbs. 

Consequently-although the expression "reigned in Jeru
salem " is a common one, and is very suitably used by 
historians like the writers of the Books of Samuel, the 
Kings, and the Chronicles-the fact that the title "king in 
Jerusalem" occurs only in the Book of Kohdeth must be 
regarded, not indeed as affording positive proof against 
the theory of its Solomonic authorship, but as a piece of 
ev_idence which, as far as it goes, tells in favour of the 
conclusion that the writer of that book lived at a time when 
Israel had ceased to be looked upon as an independent 
nation, and when Jerusalem was no= longer a royal resi
dence. 

Delitzsch, in common with the ablest modem critics, not 
only regards the phrase "king over Jerusalem" as evidence 
against the Solomonic authorship of the book, but also main
tains that the use of the perfect tense ('nn;,) in the same 
sentence (chap. i. 12) is strongly in favour of this conclu
sion. In the statement " I Koheleth was king over Israel 
in Jerusalem," Solomon does not speak of himself as a reigning 
monarch, but rather as one who had in past times exercised 
regal authority. The remark ofVaihinger cannot easily be set 
aside, namely, that the past "was'' indicates a writer of later 
date who adduces Solomon as speaking from his grave ; that 
scholar, moreover, observes that the very expression proves 
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that the author of the book had no intention to make use of 
any deception in representing Solomon as thus addressing 
mankind. Delitzsch calls attention to the fact that a 
Talmudic legend, probably connected with that already 
mentioned (p. 81), is based on this very expression, and 
that the legend exhibits a correct grammatical compre
hension of the force and signification of the tense employed. 
The legend referred to relates that Solomon was driven from 
his throne on account of his sins and follies, and that his 
throne was for a season occupied by an angel who assumed 
the features and appearance of the great monarch, while 
the latter was forced to wander about through the land of 
Israel, begging his bread from synagog'ue to synagogue, and 
from school to school, and crying out all the while, "I Kohc
leth was king over Israel in Jerusalem." The dethroned 
monarch, according to the story, in the course of his sor
rowful wanderings, was often beaten with a stick on account 
of his apparently insane pretensions to regal dignity, and was 
fed upon beans. In the bitterness of his soul he was wont 
ever and anon to exclaim, " This is my portion of all my 
labour" (chap. ii. 10).1 

Delitzsch maintains that it is mere self-deception to en
deavour to persuade oneself that Solomon (who was king 
for forty years without any interruption of his sovereignty, 
and whose reign only terminated with his death), could, 
in giving a retrospect of his life in advanced years, have 
written, " I Koheleth was king over Israel." He might, 
indeed, have used the phrase in the sense of " I Koheleth 
became,'' or "have become, and still am king over Israel." 
Dut that sense is inadmissible in chap. i. 12 on account of 
the perfect tenses which follow, which are all used in a 
past signification. Had the writer in~ended to express the 

I Compare Longfellow's Tale, of a Wa;•side I,in, in which he depicts in a 
similar condition Robert, King of Sicily. 
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present tense, " I Koheleth am king,''· in contrast to the 
past tenses which follow, he would have made use of a 
different construction. The verb cannot, in the context in 
which it occurs, be grammatically tr~nslated " I Koheleth 
am king,'· nor can it be explained to signify, "I have been 
king and am still so." 1 

~Bloch and, still more recently, Dullock (in the Speaker's 
Com11zenta1J•) have attempted to explain the perfect tense 
m Ecclesiastes i. 12, by adducing the story of Louis XIV. 
of France, who, after the unsuccessful war of the Spanish 
succession, was often wont to cry out : "when I was yet a 
ki!']g." Jn giving utterance to such an expression, the 
French monarch rnmpared his .condition of powerlessness 
with his former power and might. No such comparison 
between the past and the present can have been in
tenc.lcc.l by Solomon in the simple narrative of chap. i. 12. 2 

For, although he is represented in this book as taking a 
retrospect of his life, and as arriving at the conclusion that 
all his might, glory, and wisdom were but vanity and vexa
tion of ~pirit, he is nowhere depicted as comparing the sac.l 
present with the glorious past, nor as looking back with regret 
upon days of enjoyment which had _passed away for ever. 
Such a comparison would have been foreign to the purpose 
of the book, th<rngh it migbt .be required in orc.ler to justify the 
interpretation sought to be put upon the terms of chap. i. I :!.3 

1 As Dr. Given, Professor of Hebrew, llfagee Coll., Londonderry, maintains in 
his_: TrutlL of Scripwre i1t co1111trlim wit!t R1.·11daiioN,, Inrpiration, and tlu Camm. 
T. & T. Clark, 1881. lie appeals to Exod. ii. 22, but see note on n~>:t page. 

2_ The dying words of the Roman Emperor Septi1pius Severns (A.D, 193-2Il), 
011111i,, jui et 11i/,,"l expcdit, " I have • been all arid .it ,prufils me no!hiag" 
might, indeed, be suitably quoted in illust1·ation of the meaning of Koh.e
lcth. Hut the second part of the sentence of lh_c l{oman Emperor expresses 
tha_t very comparison between the past and the present of his indivi,lttal life, the 
coalrasl between the state of glory he had attained an<l !he dark fulure imme· 
clia!ely before him, which is required in any intcrpret:i.tion of the words before 
us in order tG> make thl'm !iu.itable to Solomon. 

a- Passages like Gen. xxxii. 10 (11) or l:'salm lxuYiii. 5 (4-), have no beo.ring 



Attempts to answer Objections. 93 

Mr. Johnston has attempted to put another sense on the 
words, and argues that they may signify "that Koheleth 
(whether he was or was not king when he wrote the Book 
of Ecclesiastes) was king at the time when he did what 
he details throughout the treatise" ( Treatise on A utlzors/1ip 
of Ecclesiastes, p. 162). The suggestion is ingenious but 
improbable. Had Solomon been the writer, he would have 
added some such qualifying clause as '' for many years " in 
verse 12, or, omitting that verse entirely, would have com
menced verse 13 with : "I Koheleth gave my heart to 
seek, etc.'' Mr. Johnston is far from "being able to justify 
hi~ statement that the perfect in the passage in question, 
in place of being "adverse to the Solomonic authorship of 
Ecclesiastes,'' is "strongly confirmatory" of that theory ; and 
the passages adduced by him in support of this statement 
entirely fail to prove his conclusion. 

But the passage just discussed is not the only one which 
presents a difficulty in the way of accepting the traditional 
view of the authorship of the work. There are several ex
pressions found in other passages which equally conflict with 
the supposed Solomonic authorship. Thus, in chap. i. 16, 
Solomon is represented as recording his experience in the 

whatever upon the interpretation of the text. For 1f1Hi1 in those passages is 
evidently used in the sense of "I am become"-" I am." Such presents are the 
results of the historical past. Nor can the perfect in Exod. ii. 22. 1l'.l 1.'(J 1~ 
i1!".I~~ r,~:;,. be regarded as a filling paralld. The perfect there is not equi
valent to the Latin fui, but is rather fartu.r sum; br, still better, is e'luivalent 
to the Greek perfect which denotes an action completed in the past, whose con
sequences last up to the time of the speaker. 1:{ence Exod ii. 22 is best 
rendered, "I am (lit. have become) a stranger in a strange land.'' (See D,iver's 
Heb. Tmses, § 8). In the passage (Prov. iv. 3) quoted by Mr. Johnston (p. 165 
of his Tnafise on the Aut/1oi-ship ef Ecc!esiastes), the reference is solely lo the 
past ; while in Eccl. vii. 19 the perfect in the second clause is conditioned by 
the imperfect in the preceding, and consequently is rightly translated by the 
English present tense. Those passages, therefore, '1:re nol ad rem. The pas
sage in the Song of Songs viii. 10, quoted by !\fr; Johnston, is not an appro
pri;i.te parallel, while the perfect tenses in r Kings x. 6; I Kings x.i. JI ; 

2 Chron, i. J 1, are used in a strictly past signification. 
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following terms: "I communed wi~h my heart, saying, 
Behold I have attained great and ever increasing wisdom over 
all who were before me over Jerusalem.'' As that monarch 
had in reality but one predecessor who ruled over Israel in 
J ernsalem, namely, his father David, the passage is naturally 
considered to have been written at a time when the writer 
could look back to a long line of Jewish kings who had ruled 
in the sacred capital. The last clause of the verse is, as 
Delitzsch has noted, singularly like that met with so fre
quently in the inscriptions of the Assyrian monarchs, namely, 
"the kings who were my predecessors." Hengstenberg, 
Bloch, and others have indeed maintained that the reference 
is to the ancient Canaanitish kings who reigned over J eru
salem previous to the Israelitish co~quest of the country, 
such as Melchizedek in the days of Abraham (Gen. xv.), and 
Adonizedek in those of Joshua CJ osh. x.). The phrase, those 
"'Yho were before me over (~.V) J erusalcm," evidently refers 
to kings who ruled over that city.1 Prof. Taylor Lewis, 
the American commentator, has ventured to characterize 
such a conclusion as "entirely gratuitous," He maintains 
that the verse may refer to " any men of note and wealth 
together with David and Saul, or the writer may well have 
had in view old princes in Jerusalem, away back to the days 

1 It is curious that Dullock, in his Introduction to Ecclesiastes in the Speaker's 
Commentary, could write (p. 623) ; '' the limitation of the word ' all ' to kings is a 
pure assumption which nothing in the context justifies. The writer compares 
himself with all who in former times, in Jerusalem,, possessed wis.dom or riches, 
possessions which are cerlaiuly not confined to k\ngs.'' The same expositor, 
however, in his note in chap. i. 16 says, that "the ·reference is probably to the 
line of Cana:mitish kings who lived in Jerusalem before David took it, of whom tire 
names of Melchizedek (Gen. xiv. 18); Adonizedek (Josh. x. 1), and Araunah 
(2 Sam, xxiv. 23), are known lo us; or it may be lo Solomon's contemporaries 
of his own country (I Kings iv. 31), and of othe~ countries who visited him 
(1 Kings iv. 34 and x. 24).'' He mentions, at the end of the note, the fact which 
upsets completely his former argument, namely, that " the preposition ' in ' J eru
salem should be translaled 'over' " ! Awl yet he refers back to his Introduction, 
p. 623, where no notice is taken of this important fact 'i 
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of Melchizedek." 1 Such assertions only show how far pre
possessions in favour of a certain view may lead the mind 
away from the simple truth. 

The sacred historian speaks of Solomon's wealth and 
wisdom as greater than those of the kings of other nations 
(1 Kings iii. 12; x. 23, 24). His wis<lom is said to have ex
ceeded that of the children of the East country, and the 
wisdom of Egypt (1 Kings iv. 30, 31). But such statements 
are very different from that in Ecclesiastes i. 16, namely, that 
it was greater than the wisdom of the rulers over Jerusalem 
who were before him. An allusion tu the old Canaanitish 
kings who had lived centuries before Solomon would have 
been here singularly incongruous ; n01: were any of them, as 
far as we know, specially renowned (or wisdom. It is far 
easier to suppose that the passage contains an anachronism 
of little importance, and not causecl by any ignorance on 
the part of the writer of the well-known facts of Israelitish 
history, as Hitzig arbitrarily supposes. It was not necessary 
that the writer of the Book of Koheleth, in bringing forward 
a Solomon redivivzts recounting to mankind the lessons de
rived from his experience, shoul<l study historical accuracy 
in such unimportant points of detail On the contrary, such 
trifling inaccuracies make it tolerably plain that the writer 
desired his readers to understand that he had assumed the 
role of Solomon only for a special purpose, and that his work 
was not to be regarded either as an historical treatise, or as 
an actual production of Solomon's pen. 

The early translators appear to have been quite aware of 
the difficulty of explaining the statement in question as 
Solomonic. They, therefore, had recourse to the device of 
slightly modifying the text to suit their views. Thus the 
Targum has translated the passage : "Behold I have increased 

1 See in his note I on P• 42 of the English anll American eJitiQD of Lange's 
Cvmme,,tary, -
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and multiplied wisdom above all the ·wise men which were 
before me in Jerusalem," 1 evidently referring to the four 
Israelitish sages, Ethan and Heman and Calco! and Darda, 
mentioned in I Kings iv. 3 1. The re;,i.ding "in Jerusalem," 
although apparently supported by the LXX., Syr., and Vulg., 
arid found in not a few Hebrew MSS. (as well as adopted by 
our Authorised Translation), must unquestionably be viewed 
as a conjectural emendation of the original text. It is 
specially mentioned by the Masorites; and, notwithstanding 
their general belief in the Solomonic authorship, such a 
reading of the text is distinctly cond.emne1l as erroneous.Z 
The Masoretic reading " over Jerusalem" could never have 
found its way into the Hebrew text in preference to the 
easier, and far more comprehensible, reading "in Jerusalem," 
had it not been genuine. 

In spite, then, of all the efforts of commentators to evade 
the fact, we cannot but regard this as one of several indica
tions given by the author himself, that his work was not 
really intended to be regarded as a p~oduction of the great 
Israelitish monarch, although written in his name. 

The only other instance which we shall here adduce 
occurs in the epilogue of the work, which begins with verse 
9 of chap. xii., the Ilook of Koheleth i_tself properly ending 
with the eighth verse of that chapter. 

A sketch of the various interpretations proposed for the 
last six verses of the book will be found in the commentary. 
\Ve must, however, here notice briefly the view put forward 
by Krochmal in r S 5 r, an<l adopted with slight modifications 
by several other Jewish scholars, such as Fi.irst in his work on 
the Canon of the Old Testament (r868), and Graetz in his 
Commentary on Koheleth (1871), 

According to Krochmal, the verses iii question were added 

1 C~~i~;•~ ,,,,/~: ,,r;i ':I l:(!t,,''.;)IJ ?f ?p l:(Q7:?1~n n•p9il:() 'J:l'~[?t,: Nr Nt,~· 
' See Levita's .11/,issoreth ha-llfassonl/1, edited by Ginsburg, p. 228. 
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·at the final settlement of the Canon at. the Synod at J amnia, 
A.D. 90, and were designed to serve not merely as a con
clusion to the Dook of Koheleth, but as a fitting close to 
the encl of the third and last division of the Jewish Scrip
tures, commonly known as the Hagiographa. Krochmal 
considers Koheleth to have been the last book in that 
division, although no proof of this can be adduced except 
his interpretation of the epilogue of that work. He inter
prets the clause " the words of the wise are as goads," in 
verse I r to refer to the authors of the several books con
tained in the third division. By the .ni!:l~~ '?J'.~ the "lords 
of assemblies," he considers the members of the Jewish San
hedrin to be signified, who are likened to firmly fixed nails 
which cannot be moved. Why the members of the Jewish 
council should thus be referred to in the epilogue, and what 
is meant by their being thus termed, is hard to divine. 
The modification of this translation given by Fi.irst, namely, 
"the words of the wise are like goads, and like pegs driven 
in by the men of the assembly" is ungrammatical; because, 
as Delitzsch observes, "the accusative after the ,passive par
ticiple can express any nearer definition, but cannot, like 
the genitive, express the effective cause." It must be ob
served, too, in passing, that for the same reason our English 
Version "as nails fastened by the masters of assemblies'' 
must also be abandoned, although formerly given by a 
scholar like Lightfoot, and recently adopted and commented 
on by Bullock in the Speaker's Commentary. The transla
tion of Furst being thus inadmissible, it is unnecessary to 
discuss his interpretation of the second clause, namely, that 
the books of the H agiographa are signified by "the pegs 
firmly driven in," or, finally admitted into the Canon by the 
men of the Assembly. 

The rendering given by Graetz requires several alterations 
to be introduced into the Hebrew text which are not sanctioned 

H 
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by the authority of the MSS. or of the ancient versions (see 
our comm.). He translates: "WorJs of the wise are as 
ox-goads and like pegs planted in. The members of the 
Assembly have handed them down from one shepherd." 
Graetz, after Krochmal, considers "thc'words of the wise" to 
signify the writings of the Hagiographa', which were, according 
to him, not considered, like the Pentateuch, to be the outcome 
ofdirect revelation from God, nor to be books, like the writ
ings of the Prophets, which could be indirectly traced up to 
the same source, but works written by various authors, who, 
though not prophets, were " wise men.'' The last clause, 
therefore, he considers to be an endorsement of the Book of 
Koheleth as a book approved of by the men of the Assembly 
as being the production of a truly wise man, or "shepherd." 

Furst explains the clause "they (the writings of the wise) 
are delivered from one shepherd," to mean that the books 
referred to were to be regarded as really proceeding from 
God, who is meant by the "Shepherd." But Graetz regards 
that sentence as "obscure,'' because God is termed only in 
poetry "the Shepherd of Israel," while the passage cannot 
possibly refer to Moses ; although the latter is the interpre
tation given in the Targum and the Midrash.1 

1 The Targum paraphrases the verse thus : "\Vords of "ise m·en arc like to 
goads and to sharp-pointed instruments which are s)larp to teach wisdom to those 
deficient in knowledge, as a goad teaches the ox ; and the Rabbis of the San
hedrin, the masters of the Halachas and the l\lidrnshim which were given by means 
of .Moses the prophet, who himself feel the people of the house of Israel in the 
wilderness with manna and with precious food," The Midrash Koheleth takes 
the word T'll!lit;l·~ in the sense of •• arr,mblies." It quotes in its explanation the 
saying of God ·i~ Moses in Deut. vi. 6, "these words which I command thee this 
day," which ''words" it considtrs were partly handed down by tradition to the men 
of the Sanhedrin. In proof of tliis the saying of God in Num. xi. 16 is adduced, 
'' gather unto me seventy men," and the remark is made that the words are not to 
be Iegarded as if they came from the mouth of the Sanhedrin, but as heard "from 
the mouth of Moses, because it is written 'they are given from one shepherd,' that 
is Moses; and nol as if one heard ii from tl,e mouth of Moses but from the mouth 
of-the Holy One, bles~c,l be He I as it is written 'from one Shepherd,' and there 
is no shepherd except the Holy One, blessed be He I As it i, written 'Give ear, 
0 Shepherd of Israel.' " Ps. lnx. I. 



Opinions of Bloch and Renan. 99 

Bloch (in his Studie11, p. 139 ff) has adopted another modi
fication of Krochmal's view. He maintains that the epilogue 
consisting of eh. xii. 9-14 is an addition appended to the book 
not at a much earlier date than the Syrtod of J amnia, namely, 
by the collectors of the third and last division of the Jewish 
Canon centuries before the Christian era. These, " the men 
of the Great Synagogue,'' are the r,i.e9~ ~~J?~, "the masters 
of assemblies,'' the descendants in office and position of "the 
chief of the fathers" mentioned in Nehemiah viii. 13. They 
inserted the Book of Koheleth in the last collection of the 
Holy Scriptures because they regarded it as a production of 
Solomon's pen, but they interpolated passages here and there 
in the original work. For, when the canon was finally closed, 
no book found admission into that collection which was 

supposed to have been written later than the period which 
-terminated with the death of Artaxerxes Longimanus (n.c. 
425). It did not lie within the compass of I3loch's later 
work to give any detailed explanation of the several clauses 
o( the epilogue of Koheleth, so that we cannot be certain 
how far he agrees in the other details with the explan
ations of Krochmal, Filrst, or Graetz. But, if the epilogue 
really referred to the closing of the third part of the Jewish 
Canon, it is strange that the early expositions should have 
never spoken of that fact; and it is_ remarkable that no 
evidence whatever can be discovered; even in Talmudic 
sources, of a period in which the Book ·of Koheleth stood at 
the end of the third division of the 0. T,, which, according to 
this theory, is its true and proper pla_ce. The fact of the 
epilogue being found in the version o( the LXX., and in all 
the other ancient versions, is opposed to. Krochmal's ideas. 

Renan in his recent work on Ecclesiastes has adopted the 
views of Krochmal and Graetz with respect to the composi
tion of the epilogue. The work of Professor Graetz, which 
has found few admirers in Germany, is regarded by the 
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French savant as one of the most important contributions to 
the study of Ecclesiastes, while the far more profound work 
of Professor Franz Dclitzsch is passed, over by him in utter 
silence. The latter scholar has satisfactorily proved that the 
style and language of the epilogue is marked by the same 
peculiarities which characterise the other parts of the book. 
The language of the Book of Koheleth is akin to that of the 
Books of the Chronicles. Its idiom approximates in some 
respects to that of the Mishna, although the Hebrew is of a 
decidedly more ancient type. Several .of its expressions arc 
regarded by the Talmudists as obscure, and are commented 
on by them in such a manner as to prove that the words 
made use of were antiquated at the time when the Talmuds 
were composed. The language of the epilogue is identical 
with that of the body of the work. This fact tells strongly 
against a theory founded on no real basis of evidence. 

The Book of Koheleth considered 3;part from the epilogue 
begins and ends with almost the same words : " Vanity of 
vanities, saith Koheleth, the whole is vanity.'' A note
worthy modification of this clause occurs, however, in the 
refrain at the end of the book. The name Koheleth is there 
found with the article affixed, "the Koheleth.'' Proper names 
in Ilc;brew, when special reference is made to their meaning, 
so_metimes take the article. This appears to be the case in 
the epilogue, where a contrast seems to be drawn between the 
ideal Koheleth or Solomon, who is represented as the speaker 
throughout, and the actual Kohelcth who ventures at the 
close of his ·work to say a few words concerning himself and 
his book. 

The epilogue intimates that the author felt it necessary 
to say something in conclusion (1) about himself and the 
manner in which he had composed his book, (2) about the 
importance of the sacred writings in g~neral and of his own 
book in particular, and (3) concerning the ultimate conclusion 
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at which he arrived. The remarks of the writer on each of 
these three heads occupy in each case only two lines. The 
terseness and brevity of the author cause considerable 
difficulty in attempting to comprehend exactly his mean
mg. 

In verse 9 the mask hitherto worn· by the writer is cast 
aside, and he ceases to speak in the name of "the Kohcleth" 
the son of David, but now addresses the reader in his own 
person. The change is denoted by the use of the title "Ko
heleth " without the article in verse 9 in close proximity to, 
and in striking contrast with "the Koheleth,'' with the article 
in verse 8, The writer thus proceeds: "·And, moreover," that 
is, what remains to be said now at the close of the book b, 
that Koheleth, the actual preacher and author of the work, 
" was a wise man,'' not an actual king or a ruler in Israel, as 
was "the Koheleth,'' or Solomon. Still speaking of himself 
in the third person the author continues : "Further," that is, 
over and above being gifted with wisdom, "he (Koheleth) 
taught the people knowledge, and (in doing so) pondered 
over (lit weighed) and investigated, arr;rnged many proverbs." 
Inasmuch as he was himself a wise man, though not so wise 
as the great Koheleth of Israelitish history, the writer states 
further that he, too, had sought to maky use of his wisdom by 
instructing the people of his own generation, and was wont 
to teach, like his great model the wise Solomon, by means 
of proverbs, well pondered over, carefully investigated and 
duly arranged for the special object in view. In drawing up 
original proverbs, or in collecting together such sententious 
sayings from various sources, " Koheleth sought to discover 
words of pleasantness, and that which was written in upright
ness, words of truth." That is, the writer of the Book of Kohe
leth had adopted the plan of teaching by means of proverbs, 
because he found that they were peculiarly attractive to the 
pGpular taste. But he took great care to make use only of 
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such "sayings of the wise" as were written with an honest 
and good intention, and were in reality "words of truth." 

Language such as this could scarcely have been written by . 
the actual Solomon of history. • 

The next verse of the epilogue (verse I 1) speaks more 
generally concerning "words of the wise,'· and indirectly 
asserts the importance of the Book of K.oheleth. This verse 
unquestionably presents considerable difficulties to the ex
positor. Its great difficulty lies in th<;: use of the expression 

fli~~~ '.?J.:'r!· The first word of the phrase signifies " lords,'' 
or " masters,'· but usage forbids it to. be explained in the 
sense of "leaders·• or "editors,'' as some have sought to 
interpret it. It is quite possible to expound the phrase as 
referring to the members of the Jewish Sanhedrin, or even 
in the sense of "members of academies,'· if such interpre
tations could be shown to convey any appropriate meaning, 
and were agreeable to the context. Despairing of being able 
to extract any satisfactory sense by such forced explanations, 
Ewald, Delitzsch, and other eminent scholars have been led 
to maintain that the phrase is a designation of the proverbs 
to which reference is made in the pi-evious verse, Ewald 
translates the clau~e, "and like driven nails the well-com
pacted [sayings] given by one shepherd." That is, proverbs 
delivered not as isolated maxims, but well-compacted and 
well-arranged in their connection one with another " by one 
shepherd," or teacher of a congregation, are like nails well 
driven in. Dclitzsch considers the expression to be a designa
tion of the words of the wise as forming ''collections" standin~ 
together in order and rank, which, like nails driven in, secured 
against separation, and standing on one common ground, arc 
both a help to the memory on the one hand, and to a correct 
comprehension of their meaning on the other.1 

The objection to this interpretation is, that although the 
1 For other interpretations of the clause sec our Crit. Comm. 
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second word in the phrase, viz., niDp~; is a term which can 
be: applied to " collections" of thing~ ·or of sayings, as well 
as to "assemblies" of persons,1 the first, (',J!,J) is always used 
of persons, except in cases where things are personified. 2 

Such a personification does not appear natural here. W c 
prefer, therefore, to understand the phrase in the sense of 
"persons skilled in collections,'' or well acquainted with 
collections of wise sayings, namely, with books in which 
such sayings are "intelligently grouped together" and com
pacted into one whole, Compare the well-known expressions 

N;~~ '?¥~• "masters of Scripture," meaning, persons• well 
versed in Sacred Scripture, i1~llt~ ?,ll~ "a master of the 
Mishna,'· or one well versed therein; O~;J~,? ..,~¥~•"masters 
()f incantations,'' or persons skilled in their use. 

Our explanation of the verse is as follows : "Words of wise 
men are like the goads," for, as oxen are driven forward and 
guided by the goad into the path in which they should go, so 
are men impelled onward, an<l preserved in the right way by 
the "sayings of the wise." "And like.· nails firmly driven in 
(the noun does not signify tent-pegs or stakes) are those well 
versed in collections (of such sayings)-they (the collections 
themselves) are given from one Shepherd." Disciples 
thoroughly versed in "the sayings of the wise,'' and who not 
only "hear" the words of wisdom, but "do" what wisdom 
enjoins-for this is plainly the meanin~ of the writer-" are 
like nails firmly driven into·' some wall, which cannot be 
;easily pulled out. Such are, to use New Testament language, 

1 The Jerusalem Talmud, Sanhedr. x. 28 a, takes the word in the last signifi
fic:ition. Its words are : "There are no nii:rn::i~ except th~ Sanhedrin, according
as it is written, gatlter to me sroenty men of the eld,rr of Jsra,t [Num. xi. 16]. 
Another interpretation is that the n,!)101-t '~ll:1 [tlu masters of the assemblies] are 
the words whicli are spoken in the assembly" (n!:1101:ot). See Excursus No. 4, 
Gl9ssnry, s.v. 

11 Delitzsch regards the proverbs or maxims as here personified, and compares 

'the expression C'~,?~ (Prov. xxii. 20) e:ec,llml rm:n, princes, used ~here of such 
laphroisms. Comp::i.re c,1•;~, Prov. viii. 6. 
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no longer like " children tossed to and fro, and carried about 
with every wind of doctrine, by the sleight of men, in crafti
ness, after the wiles of error" (Eph. iv. 14). They are rather 
"like nails firmly riveted " which canrJot be removed from 
the ground or place into which they are fastened. 

The author evidently regarded his own book as belonging 
to the category of such collections of the sayings of the wise. 
Many of the proverbs in it were borrowed from other wise 
men, not a few being probably aphorisms of Solomon borne 
by tradition down the stream of time. The value and im
portance of such "collectiu11s" of the "sayings of the wise " 
as Kohelcth speaks of, arise from their having a common 
origin, being alike the outcome of Divine inspiration. "They 
arc given from one Shepherd," who is above, and from whom 
cometh "every good gift and every perfect boon " (J as. i. I 7). 
That great Shepherd of men impart_s the ability to utter 
\\'ords which have power to impel men onward in the path 
of rectitude, and to preserve them from falling away into 
siQ. The Books of the Old Testament in general, inclusive 
of the Book of Kohelcth, are profitable for teaching, both in 
the way of conviction and correction, a_nd are fitted to train 
up believers "in righteousness" (2 Tirri. iii. 16). The" words 
of the wise " contained in the Book of Koheleth, whether 
sayings of Solomon himsf'lf, or attribute_d to him by a lawful 
literary device, " are given from the one Shepherd," who not 
only leads Israel as a flock, but also di:rects all those who put 
their trust in Him. 

W orcJs such as these of the epilogue cannot have proceeded 
from Solomon. They are only intelligible when explained, 
as Delitzsch has interpreted them, as containing "an impor
tant apologetic hint," indicating that the collection of the 
~ayings of the wise in the Book of Kohekth, though not 
proceeding from the pen of Solomon, was, as well as the 
well-known Book of Proverbs (which is in the main a 
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callection of that monarch's sayings), justly entitled to take 
rank as a book written under Divine inspiration. 

" Moreover,'' adds Koheleth, who, here in the epilogue 
(though not in hi:; book), addresses himself to an individual 
disciple, "My son, be warned," be on your guard against error 
in this matter.1 "Of making many books there is no end, and 
mµch study is a weariness of the flesh." In the pursuit after 
wisdom the learner's true motto ought to be " mu/tum non 
mu/ta" (Plinii Ep., viii. 9). A real knowledge of a little is 
better than a superficial acquaintance with many branches of 
human learning. Let the disciple deeply persuaded of the 
sad truth of the fact that " vanity of vanities, all is vanity," 
amid all the vanities of this present life be guided by the 
"words of the , wise," especially by the words of those holy 
men upon whose shoulders the mantle of inspiration was cast 
by the great Shepherd of the flock of man. "For the end of 
the matter, when all is heard (which can be adduced by the 
wisest of mankind) is, fear God and keep His commandments 
-for this ought every man to <lo." This is the duty of the 
high and of the lowly, of the king anc;l of the subject, of the 
rich and of the poor, of the learned arjd of the unlearned, of 
the man whose faith is so strong, that it can remove mountains, 
and of him whose faith is so feeble that he stumbles over every 
stone which may lie in his path. For there is a ju<lgmenl 
which awaits man in a future state of existence. God shall 
not merely judge the nations- a doctrine often taught in Old 
Testament literature-and execute judgment on the ungodly 
by punishments meted out in this wodd, but He shall also 
judge all men. In that great judgment the inequalities of the 
present shall be duly adjusted, and its enigma fully solved. 

1 The expression for " moreover" in this verse is somewhat different from that 
in verse 9, and either signifies, as Ewald understands it, that what follows is to be 
looked upon as the result of what had been already said ; or better, perhaps, as 
Delitz.sch, "what still remaius to be menlioned is " thal which fulluws. 
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"God shall bring every work into a judgment (which shall 
pass) upon all that is concealed, whether good or whether 
evil." 

This revelation of a coming juclgment, in which every in
dividual man is to be rewarded according to his deserts, is, 
perhaps, the most striking truth contained in the whole Book 
of Koheleth. In this particular Ecclesiastes is in advance of 
the other writings of the Old Testam/'!nt. It was not even 
granted to a Daniel to understand this truth fully. He was 
permitted to speak of the resurrection of " many of those 
who sleep in the dust of the earth" in Messianic days, and 
to announce that some should then "awake to everlasting 
life " and others "to shame and everlasting contempt." 
Nowhere else in the Old Testament is it plainly revealed 
that in the judgment day every secret thing shall be made 
manifest, and that "each of us shall give an account of 
himself to God" (Rom. xiv. I 2). 

The announcement of this new doctrine at the close of 
this strange Book of Koheleth was the breaking forth, amid 
the darkness, of the <lawn of a bette~ and fuller revelation. 
It forms a precious link in the chain of the Old Testament 
preparations for the New. The revelation of Messianic days 
has shed a clearer light upon our path. Jesus Christ hath, 
indeed, brought immortality to light by His Gospel. He 
bath overcome death, and doubt too, and opened the gate of 
everlasting life to all them 'that believe on His n.ime. 
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CHAPTER V. 

THE AUTHORSHIP OF THE BOOK OF KOHELETH. 

I::,;r our last chapter, on a survey of one portion of the 
evidence presented by statements which occur in the Book 
of Koheleth itself, we saw that it was highly probable that 
the real author of that work was not th:e great king of Israel, 
although the writer thought fit to put ,his own reflections on 
the vanity of human life into the mouth of Solomon. No 
more suitable person could have been adduced as a preacher 
of such sermon on the vanity of all earthly things than a 
monarch universally regarded a'i the wisest of men, and one 
w~o had fully experienced in his own case the unsatisfying 
character of all earthly joys. 

A recent defender of the Solomonic authorship has ventured 
to affirm that "the impeachment of the traditional authorship 
of Deuteronomy and Ecclesiastes detracts from their trust
worthiness, by representing as literary fictions what those 
ancient writings themselves represent as historic facts. 
Hence the interests at stake in discussing the authorship 
of Ecclesiastes or of Deuteronomy are vastly more momen-

, tuous than any interests affected by discussing the authorship 
of anonymous writings like the Epistle to the Hebrews." 1 

This critic further asserts that "the Book of Ecclesiastes 
claims Solomon as its author, precisely as Deuteronomy 
claims Moses, and the Pauline EpisHes claim the Apostle 
Paul ; and it is not easy to conceive how, i[ such indications 

1 Tn:afise on the Authorship ef Ecclesiastes. (1\,~acmillan & Co.) p. I 1. 

,og 
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of authorship as are contained in Ecclesiastes are not literally 
true, any averment of authorship found elsewhere in the 
Scriptures can be accepted as trustworthy; or how, if the 
Scriptures ought not to be believed in such a plain matter 
of fact as the authorship claimed in them, they can deserve 
to_ be trusted in other details purporting to be simple state
ments of historical and doctrinal facts." 1 

The authorship of the Book of Deuteronomy cannot be 
discussed here. But the assertion just ref erred to, so far as 
the Book of Ecclesiastes is concerned, is completely unjustifi
able. The authority and trustworthiness of the Book of 
Ecclesiastes are not imperilled by the denial of its Solomonic 
authorship. No " historical fact " whatever is thereby neces
sarily resolved into a mere "literary fiction." It is highly im
proper for any defender of the authority of Sacred Scripture 
to. assert that the Book of Ecclesiastes is open to the charge 
of" deceit and falsehood," and that its doctrinal statements 
must be received with suspicion, if the superscription of the 
book (eh. i. 1) is viewed, not as expressing an historical truth, 
but as a literary device. 

The general character and value of the Book of Koheleth 
are in no wise affected by a denial of the traditional opinion. 
The experience of Koheleth may have·been truly and really 
the experience of Solomon, although rtot a single sentence 
in the book proceeded actually from the pen of the latter. It 
is -remarkable that this so-called "autpbiography" does not 
mention a single fact connected with Solomon's life which 
might not easily have been derived from the narrative set 
forth in the First Book of Kings. This could scarcely have 
been the case ha<l Solomon been the writer. Nay more, the 
most important acts of his reign are passed over in silence. 
Not one word is said concerning the building of the temple, 
not a single allusion is made throughout the book to that 

1 T1·£atise on the Autlion/1ip of Ecrl,sias!.'s. P,hcmilbn & Ca.) p. u. 
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sin of idolatry whereby he provoked Jahaveh to anger, nor 
to the adversaries who were raised up to chastise him on 
account of that transgression, and whose actions embittered 
his last years. 

It would be unjust to regard the Book of Wisdom, though 
professedly written by Solomon (see p. 6o), in the light of 
an imposition or a forgery. The charge cif forgery would 
be preferred against the Book of Kohcleth with still greater 
injustice. It has always been considered perfectly justifiable 
for an author, in accordance with the; indications found in 
history, to pourtray in prose or in verse the feelings and 
sentiments of distinguished persons on· remarkable occasions. 
As instances of such a practice, Delitzsch pertinently cites the 
speeches of distinguished commanders and statesmen which 
are to be found in the works of the great Greek and Roman 
historians. Some of those orations rest no doubt upon a 
positive historical basis. But in the majority of instances 
the individual historian has himself worked up the material 
afforded to him, and the speeches to be found in his pages 
exhibit the same style and linguistic peculiarities which 
characterise the other parts of his work. The Emperor 
Claudius delivered in A.D. 48 a remarkable oration in favour 
of the full privileges of Roman citizenship being granted 
to the communities of Gallia Comata, or Gaul proper, and of 
the JEduan senators being permitted to present themselves 
as candidates for civic honours at Rome. This has been 
duly recorded by Tacitus (Annal., xi. 24). But the form 
in which it appears on the pages of the Roman historian 
is very different from that which it assumes on the bronze 
tablets discovered in Lyons in A.D. 1528, and still pre
served in the Museum of that city,1 The tablets reprt:-

1 The tablets in question are beautifully cut and are as legiNe now as when 
lirst engraved. The inscription is given in full ill Gruteri Inscriptiones Antiqu,x 
totius orbis Roma,-,i, p. DII. The tablets themselves, which are duly regarded as 
a monument of great national interest, are kept in tli"e Palais des Arts, Lyons. 
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sent the speech as it was originally published by the 
Imperial command. But the Roman historian, in relating 
the emperor's oration in a form suited to his Annals, and 
in giving it a more elegant form than it assumes on the 
Bronze Table'ts, had not the slightest intention of imposing 
on the credulity of his readers, nor has any scholar ventured 
to accuse him as guilty in this particular of " deceit and 
falsehood." 1 

Instances can also be given in which the sacred writers 
of the Old, and even of the New Testament Scriptures, 
have not hesitated to avail themselves of a similar literary 
free<lom. The pen of the historian himself, as Delitzsch 
observes, is distinctly perceptible in the greater part of the 
prophetic addresses recorded in the Books of Kings and 
Chronicles. Caspari, an eminent scholar, and one of the 
most earnest defenders of the truths or Revelation, notices 
that several of the discourses in the Chronicles, when com
pared with those in the Books of the Kings, are distinguished 
by a noteworthy peculiarity of style, specially characteristic 
of the writers of the former books.2 The sacred historians 

1 Delillsch, in his important arlic!e, in Lu!hardt's Zci!schrift fiir kirchlu:he 
Wt.rsensc/l(l_/f u. kirrh!. l.ebm, Heft vi. 1882, on "the Dernlogue in Exodus and 
Deuteronomy,", adduce~ other instances. Cicero'i third oration against Cata• 
line (Cat. iii. 2) contains the letter of Lentulus to. Catiline, which is also com
municated by Sallu,t in his Bel/um Catilinan·um (cap. xliv.). The substance of 
the letter has been given by both, but the form which it assumes varies consider
ably in the two narratives. Delitzsch points out that the differences in accounts 
of the Decalogue in Exo,J. xx. and Deut. v. are owing to the same cause. 

2 Caspari, in his (realise, U,A:r t!m Syriscl,-Epl,raz'mitisch,:" 1,,-,.,,:,·, pp. 52 ff, 
adduces certain !'roofs to show that the writer of the Chronicles did not invent the 
speeches which appear in his history, but that he worked them up in a free manner 
from the original sources, clothing- them in :i. fan]) peculiar to himself and his 
time, A compatisi,n of the discourses common lo ·the Cluuniclcs and the Kings 
shows that the editor of the Book of Chronicles has on the whole faithfully 
reproduced his original, but still has altered it in several places; and he has dealt 
in the same manner with the original of those speeches which nre not found 
in the Books of the Kings. Compa,·c, for exa·mplc, 2 Kings xviii. 12 and 
Isaiah xxxvi. 7, with 2 Chronicles xnii. 12. There is, moreover, a very striking 
similarity between the most of the speeches which occur in the Books of the 
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sometimes incorporate records into their narratives substan
tially in the form in which they were originally composed. 
But it is more usual for such authors to reproduce in their 
own style those poems and speeches which were suited to 
the object in view. 

That the sacred writers did not consider themselves 
debarred from making use of the liberty ordinarily accorded 
to other historians is plain from a candid examination of 
their productions. The Psalter itself, notes Delitzsch, "con
tains not a few Psalms entitled ,,,~ (" of David"), which 
were not composed by David himself, but by unknown poets 
who transferred themselves in thought into David's place, 
situation, and feelings." Delitzsch considers Psalm cxliv. to 
be an instance of such usage. That Psalm, according to his 
opinion, was founded on the expressions used by David in 
his celebrated combat with Goliath (1 Sam. xvii. 47). This 
fact is also recognised by the LXX., who add to the simple 
superscription " of David," which oc_curs in the Hebrew 
Psalter, an explanatory clause, 1rpor; TOV I'oA-£aO, .. concerning 
Golz"ath." Still more noteworthy is the fact that the writer 
of the Chronicles (I Chr. xvi.), when he attempts to give 
an idea of the songs of praise sung on the occasion of 
the removal of the ark from the house of Obed-edom to the 
tabernacle which David pitched for it in Jerusalem, actually 
puts into the mouth of David the first and the last two verses 
of Psalm cvi. ; although that psalm, as has been admitted 
by the most orthodox critics (as for example, Dean Perowne), 
must have been composed after the date of the Exile.1 

Other instances might be adduced. These are, however, 

Chronicles, which proves that the author considered himself at liberty to make a 
free use of the material which he had at hand, and did not consider himself 
boun<l in all cases to give the ipsissima verba. 

I It is also worthy of note that passages from Psalms xcvi. and cv. are also 
quoted in the same song of praise, although these Psalms were evidently written 
in post-exilian times, and refer to the period ol the captivity. 



114 Argument drawn from "identical" wo1~ds. 

sufficient for our present purpose. Such points have been 
passed over in silence by the recent defender of the traditional 
theory of the Solomonic authorship of Ecclesiastes; whose 
work, as it is the most elaborate, though not the most 
scholarly, which has lately appeared on that side, cannot be 
lefl altogether unnoticed. It has been highly praised and 
its arguments have been pronounced conclusive by Pro
fes_sor Stanley Leathes of London.1 Hence it requires more 
than a mere passing reference. Though issued anony
mously, we are permitted to state that the writer is Rev. 
David Johnston of Herray, Scotland. 

This critic has attempted, by an elaborate induction of 
" identical words" and "coincidences "· in style and phrase
ology, to demonstrate that the Dook· of Proverbs and the 
Book of Ecclesiastes have one and the same author. The 
references to "kings '· and "rulers," the_ frequent mention of 
"the eyes " in proverbial sentences, the occurrence of the 
same words in both books, such as the nouns signifying 
·' street,'' "delight,'' '' orchard," "slothfulness," "fool," "wis
dom,'· "riches," "wealth,'' the frequent use of the common 
adjectives meaning "good," "better than," etc., have all been 
carefully registered, tabulated, and counted up, and the re
sults are triumphantly paraded as unde.signed evidences of a 
cumulative character in proof of the traditional view. The 
isolated instance of the expression " my son" in the epilogue 
has not been forgotten. The strength or weakness of this 
line of argument can be as well appr~ciated by the English 
student as by the Hebrew scholar. Professor Stanley 
Leathes in his review has incautious-ly observed that "the 
force of this evidence, so far as it goes, seems to be irresistible." 
These critics seem to forget that the argument on which they 
rely proves too much. By the same line of argument the 

I In the Chn'stian Churd, (London: Hodder,a,nd Stoughton), numbers for 
F~bruary, March, April, 1881. 
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Book of Wisdom and the Book of Rcclesiasticus, or Hen 
Sira, although extant only in Greek, 1 may with equal reason 
be ascribed to Solomon. For, if the. English student will, 
with the aid of Cruden's Concordance to the AV. transla
tion of the Apocrypha, count up the number of times the 
majority of such words as arc referred to by Mr. Johnston 
occur in the Books of Wisdom and of Ben Sira, and then 
compare the whole with the Book of Proverbs, he will obtain 
results of a similar character to those noticed by the Scotch 
critic. Nor have we to go far to d)scover the reason of 
this phenomenon. It is simply becau:,e the Book of Kohe
leth (or Ecclesiastes), the Book of Wisdom, and the Book of 
Ben Sira (or Ecclesiasticus), abound in "proverbs," more or 
less directly modelled after the pattern of the sententious 
sayings contained in the ancient Solomonic Book of Proverbs. 

An attempt has been made by Mr. Johnston to derive an 
argument in favour of the Solomonic authorship of the Book, 
from the occurrence in it of a few expressions also found in 
several prayers of Solomon recorded by the writers of the 
Books of Kings and Chronicles. It will be readily admitted 
that there are some phrases common to the three books, 
namely "the heart of the sons of men," "there is no man who 
sinneth not,'' etc.2 All, however, that such " correspondences" 
can be fairly considered to prove is, that the writer of 

1 The Greek text of Ben Sim is, as has been already noticed, a translation 
from a Hebrew original. See p. 32. 

~ Mr. Johnston, in p. 115 of his Treatise, seems to regard il as .. significant 
fact that the temple is callee! in eh. iv. 17 (English Version, eh. •· 1) hy the 
name of ''house," inasmuch as Solomon uses that term of the temple no less than 
sixteen times in I Kings viii. It is not, however, c~rtaio, though it is, perhaps, 
probable, that the temple is alluded to in the passage in question. But as has 
already been noticed, in an ''autobiography" of any kind whatever, Solomon 
could scarcely have avoiderl making some allusion tp the building of the temple, 
which was the grand event of his reign. No such allusion, however, can be 
pointed out in the Book of Ecclesiastes. That the phraseology of Solomon should 
have been imitated by a later writer, writing under his name, is only what we 
might have expected, 
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Ecclesiastes was acquainted with the records of Solomon's 
sayings and acts as given by the sacred historians, a fact 
which no critic has ever called in question.1 

For it was only natural that the writer of the Book of 
Koheleth in representing Solomon as setting forth his views 
upon the vanity of human affairs, arrived at after long and 
extensive experience, should occasionally employ words and 
expressions used also by Solomon. The wonder is, not that 
there are some words and phrases in the book drawn from 
such a source, but that there are so few. The " linguistic 
features" of the book, however, are decidedly not Solomonic. 
Tne author may, indeed, have availed himself in some places 
of certain genuine sayings and proverbs of Solomon handed 
down by oral tradition. But to what extent he has done 
so, it is, of course, now quite impossible to ascertain. 

Renan's remarks in reference to the Song of Songs have 
bee-n of late frequently quoted by English writers, as if they 
afforded a conclusive answer to all the objections against 
the traditional view of the authorship of Ecclesiastes derived 
from its linguistic characteristics. In speaking of the Song 
of Songs, Renan observes that the critics of Gesenius' school 
have occupied themselves too exclusively with grammatical 
and philological considerations, and have been too prone 
neglect historical and literary considerations in deciding 
questions concerning the authorship of particular books.2 

There is, no doubt, much truth in this remark, but it has no 
real bearing upon the question before us. There is a very 
marked distinction observable between the language of the 
Song of Songs and that of Ecclesiastes; and distinguished 

1 It ought to be note<l in justice to Mr. Johnston that he hns himself perceived 
the <lifficulty of urging such point, as evidence 011. the question of authurship. 
I le attaches, however, great impurlance lo the l'ccurrence of "certain words 
or -phrases strikingly confirmatory of the Solomonic authorship," such as those 
n"ticec\ above. 

2 Renan, Le Cantique, pp. go, 108. See Johnston's Tr,atiu, p. 38. 
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critics like Delitzsch, while upholding the Solomonic author
shjp of the former poem, have felt themselves compelled to 
deny that Solomon was the writer of the latter work. 

The grounds, on which Renan in his History of the S!zemitic 
Languages1 affirmed that the Book of Koheleth ought to be 
regarded as a work of the Solomonic period of Hebrew litera
ture, are not such as are likely to commend themselves to 
critics with any belief whatever in the Divine inspiration of 
the Book of Ecclesiastes. It is dangerous in such a question 
to seek for an ally amongst writers of the school to which 
M. Renan belongs. In his work on The Antichrist, that critic 
speaks of Ecclesiastes as the only chatming book that has 
ever been written by a Jew.2 He prais:es it, however, not so 
much for its literary charms as for its scepticism. A work full 
of such daring sceptical opinions could not, he there maintain
ed, have originated in the post-exilian period, when a severely 
Rabbinical type of Judaism held sway. Hence he argued 

1 "Ce demier criterium [les nombreu,c aramaismesJ, toutefois, ne doit pas etre 
employe sans quelques precautions, lorsqu'il s'agit de determiner !'age des differ
ents ecrits de la litterature hebra"ique. Nous avons deja dit que les plus anciens 
fragments de la poesie des Hebreu,c presentent des aramaismes. Trois ouvrages 
du plus grand caractere, le Livre de Job, le Koheleth et le Cantique des Cantiques, 
offrent la contradiction singuliere d'une pensee vraitnent antique et d'un style qui 
ap·partient au,c plus basses epoques. Ces livres decelent une inspiration vive et 
unc libcrte d'csprit presque incompatibles :ivec lcs idccs ctroitcs et Jes habitudes 
d'imitalion servile qui regnenl chez Jes Juifs depuis la caplivite. Je croirai diffi
cilement, pour ma part, qu'un poeme philosophique comme celui de Job, une 
idylle aussi passionnee que le Cantique des Cantiques, une reuvre d'un scepticisme 
aussi hardi que le Koheleth, aient pu etrc composes. Ii une epoque de decadence 
intellectuelle, ou !'on voit deja percer Jes petitesses de !'esprit rabbinique. Avec 
leur ton degage et nullement sacerdotal, leur sagesse toute profane, leur oubli de 
Jehovah, ce~ ouvrages sont, 11 me5 yeux, des produits de l'epoque de Salomon, 
moment si libre et si brillant d:ins l'histoire du genie hebreu. Peut-etre n'en 
posscdons-nous qu'une redaction modeme, au le style primitif aura ete altere."
Renan, Histoire de, Langues S!mitiques, livre ii. chap. I, pp. 130-1. 

·• " Nous essayerons de nous figurer Paul, en ces demiers jours, arrivant a re
connaitre qu'il a nse sa vie pour un reve, repudiant tous Jes prophetes sacres pour 
un ecrit qu'il n'avait guhe Ju jusque-la, l'Ecclesiaste, livre charma.nt, le seul livre 
11.imable qui ait ete compose par un juif."-Renan, f Ant«krist p. 101. Troisieme 
edit. Paris, M. Lery Freres, 1873. 
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that the book was most probably a work of Solomon's, which 
had, however, undergone considerable revision by some later 
hand. To this supposed reviser Renan considered the lin
guistic peculiarities of the work to be mainly clue. This 
theory, however, has found few supporters, and has been 
no\v abandoned by M. Renan himself,. whose matured views 
on the authorship and character of the work will be shortly 
considered. 

The internal evidence afforded by many passages of the 
Bciok of Koheleth itself is against the traditional view. The 
epilogue affirms the non-Solomonic authorship of the work. 
So far fro~ the author having left himself open to the charge 
of being guilty of a "pious fraud," py writing under the 
mask of Solomon, he is not slow to inform his readers that 
that king was not the real author of the composition. Solo
mon is introduced as the speaker throughout the work in the 
same way as Cicero in his treatises "On Old Age" and on 
"Friendship," selects Cato the cider as the exponent of his 
views, or as Plato in his Dialogues brings forward Socrates. 1 

Similarly, in the literature of the Old Testament, the writer 
of the Book of Joh introduces into his magnificent dialogue 
that patriarch and his friends as speakers. 

The linguistic features which characterise the Book of 
Koheleth are incompatible with the theory that Solomon was 
its author. Objections may, indeed, be made with an appar
ent show of reason to some of the examples cited by Delitzsch 
in his glossary of linguistic peculiarities. That list contains 
nearly one hundred words and forms occurring in the Book 

1 M. Renan has well rcmarl,e,l in his recent wo~k on Ecclesiastes lo the same 
effect : "L'auteur n'est done pas plus un faussaire que Platon ne !'est clans It! 
Pann/nide ou dans le 1imi,. Voubnt nous donner un morceau de philosophie 
c'.h!atc, Platon choisit Parmenidc; voulant nous donner un morceuu de philosophie 
pythagorici~nne, ii choisit Timee, et ii leur met dans la bouche des discours 
conformcs aux doctrines de leur ecole. Ainsi fait noire auteur; Solomon n'est 
pour Jui qu'un prtle-nom pour <les idees qu'il trouve appropriees au type Jegen
dairc [?] de l'nncicn roi de Jerusalem."-L'Eccltfsiastr,· p. 7. 
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o( Koheleth characteristic of an era_ of the Hebrew lan
guage far later than that of Solomon. But objections to 
points of detail do not afford a sufficient answer to such an 
induction of particulars. The conclusiveness of the argu
ment does not depend upon the decisive character of any 
one or two instances separately considered, but on the cumu
lative force of all such instances taken together.1 Some of 
these words or forms occur only in books of the Old Testa
ment composed at an era later than that of Solomon ; while 
others, which do not occur in the whole range of Biblical 
literature save in this single book, are words or phrases of 
common use in the Hebrew of the Mishna.2 

The attempts hitherto made to meet this philological 
difficulty have been unsuccessful. Bochl's pamphlet on the 
Aramaisms of the book is, perhaps, the best treatise on that 
point which has appeared in defence of the traditional view. 
The Roman Catholic theologians, van Essen and Schafer, 
have argued with much ability on the same side. But their 
arguments are unsatisfactory. Dr. Pusey's observations on 
the same subject in his Lectures on Daniel t/ze Prop!,,et (third 
edit. p. 327), though quoted by Bullock as conclusive, du 
not fairly represent the state of the case. Dr. Pusey's re-

1 In enumerating the instances of words common to the Books of Proverbs, 
Canlicles anu Ecclesiasles as items which "colledively establish identity of 
authorship," Mr.Johnston has endeavoured to make use of this argument in his 
favciur. See his treatise, p. 66, and note our observ!i.tions on p. I 14. 

~ :vlr. Johnston has unfortunately confined hims~lf to the use of the English 
translation of Prof. Delitzsch's Commentary on Canticles and Ecclcsiasles, issueJ 
by Messrs. T, & T, Clark of Edinburgh, In 1877. I freely acknowledge the ser
vices Messrs. Clark have rendered to the public by their valuable translation of the 
works of many of the great German Divines. But t'he transbtion in question h:is 
been executed in a most slovenly manner. It not only omits many passages of 
the original German, but incorrectly translates il in .many places; and it is parlly 
owing to this fact that Mr. Johnston has fallen into several serious mistakes. The 
translation of the glossary appended by Delitzsch to his work is peculiarly faulty 
in the English edition. Hence I have deemed it !lecessary to append to the 
present work, in Excursus No. 4, a glossary which is b:ised to a considerable 
exlenl on that of Delitzsch. 
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marks arc, moreover, based on the uncharitable assumption, 
that the scholars who have expressed opinions opposed 
to the traditional view have been influenced by a personal 
dislike of "the doctrine of future judgment and retribution 
according to our works,'' set forth iri the book. This as
sumption, indeed, is abundantly disproved by the fact that 
Hengstenberg, Delitzsch, Zockler and others, whose ortho
doxy is beyond suspicion, have felt themselves constrained 
to accept the verdict of modern criticism. Scarcely a scholar 
of eminence now ventures to dispute this verdict. Notwith
standing the assertions of Dr. Pusey and Professor Taylor 
Lewis of Schenectady, it is impossible to account for the 
linguistic characteristics of Koheleth on the principle that 
its peculiar phraseology is necessitated by its subject matter. 
Bloch's treatise, short as it is, is on the whole the ablest work 
written in defence of the traditional opinion. But even that 
sd1olar has found it necessary to admit the fact that the work 
abounds in Aramaisms.1 His words are: "It is a truth, that 

1 Prof. Given, in his work on the Truth of Scn}tur,·, referred to in note I, 

p. 92, has sought to account for the Aramaisms of the book by the following 
extraordinary statements. He maintains (pp. 197-8) that Solomon "by such an 
accommodation and approximation to the dialect ""of the eastern peoples which 
were under his sway, "would occupy a vantage gro1,1nd in securing their attention 
to the great subjects, ethical and religious, discussed ·-;n this book. He would thus 
place himself in full accord with their sympathies, enlist their affections, :mel 
make his most effective appeals to both head and heart. The Book of Ecclesiastes 
would thus be a great missionary manifesto to the: heathen inhabitants of those 
lancls, Amid all the perplexities that embarrass human life, and all the dissatis
faction attenrlant on human pursuits, it would acquaint them with the living Goel 
as the true source and centre of all real happiness. It is no small confirmation of 
this view that God is not presented under the designation of Jehovah, the name 
by which he was known in his covenant relation .lo lsrnel, but a.s h.1okim, the 
God of all the nations and peoples that call upon His name." If the above Imel 
been written by one who was only a popular preacher, it might be passed over in 
silence, but Dr. Given is a Professor of Hebrew, and ought to know better. 
The linguistic features of Koheleth are not such as to render the book useful in the 
way suggested. Though the Hebrew is more modern than the age of Solomon, 
it is very far from being Aramaic. The Aramaisms found in the work :ue 
indications of date, but could not have been designedly made use of by the writer 
in order to render his book popular among Aramai~-speaking peoples. It is 
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no one can ever get rid of who has a feeling for linguistic 
peculiarities, that this book has throughout an Aramaic 
colouring" (p. 124). Bloch seeks to reconcile this fact with 
the hypothesis of the Solomonic authorship by assuming, 
not unlike M. Renan in his former work, that such late 
words and forms are owing to copyists who introduced 
considerable interpolations into the work of Solomon. For, 
while that scholar defends the unity of the work as a whole, 
he maintains that words and passages have been added 
to. it in later times. The epilogue he views as such an 
interpolation, though not by any means the only one to be 
found in the book.1 Such views appear to us arbitrary, 
;_.,hile they are utterly unsupported by any evidence what
ever. 

In Excursus, No. 4, certain peculiar.ities of grammar will 
be found noticed in detail, conducting to the same con
clusion at which modern criticism has arrived. The most 
characteristic of these are certain verbal inflexions and the 
unfrequent use of several forms of mood of the verb which are 
of common occurrence in the more ancient language. The 
very fact that only three instances occur in the entire book 
of the use of the imperfect with strong vav (the so-called 
"vav conversive,'' or "vav consecutive"), while instances of 
the perfect with simple vav abound, is in itself strongly 
characteristic of a late date of Hebrew literature. The very 
opposite usage would have been expected in a work of the 
Solomonic age. Mr. Johnston has bravely, but in vain, 
sought to account for these phenomena, as well as for the 

absurd to speak of Ecclesiastes as a "missionary manifesto." A book which 
contains no allusion whatever to idolatry could never have been designed for mis
sionary purposes; for which, for many other reasons, it is manifestly unsuited. 
Nor can the book have been designed primarily to t~ach that God is "the true 
source and centre of all real happiness." Such slalemenls only do harm lo the 
cause they are intended to acl vance. 

1 Bloch considers chap. xi. 9 b as another such. interpolation. Luzzatto has 
propounded similar views in reference to chap. xii. 1; 7. See Bloch, p. 127. 
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peculiar use of the personal pronouns, and of the relative, 
on principles favourable to the traditional view. 

Knobel and other critics have maintained that the dark 
picture of human life presented in the· pages of Ecclesiastes 
is inconsistent with the theory that the book was written by 
Solomon. Such gloomy views do not harmonize at all with 
the description of the Solomonic age given by the writer of 
I Kings, where the people are spoken of as eating, drinking, 
and making merry (r Kings iv. 20), and his reign is depicted 
as a time in which Judah and Israel" dwelt safely, every man 
under his vine and under his fig-tree, from Dan even to Beer
sheba, all the days of Solomon" (r Kings iv. 25). 

It is, nc., doubt, quite true that there ,vas a dark side to the 
bright picture of peace and prosperity. Even in the lifetime 
of Solomon there were not a few premonitory symptoms of 
that great national schism which occurred in the days of 
his successor. The magnificence and luxury of his comt 
and the enormous works which he carried on in all parts 
of his kingdom entailed a heavy burden on his subjects. 1 

The forced labour which was required in order to effect such 
results was peculiarly irksome to a people accustomed to 
greater liberty, and the taxation necessary to pay for such 
gigantic operations could not under any circumstances have 
been long borne by the Israelites. T~ere must have been 
no doubt considerable oppression, especially in remote parts 
ofthe kingdom, and the heavy taxation was one of the chief 
causes of the great rebellion which broke out immediately 
after Solomon's death, and led to the establishment of the 
independent kingdom of Israel. 

This state of things, even in the reign of that monarch, was 
in all probability considerably aggravated by the number of 

1 It is strange that the Dooks of the Kings and Chronicles give only scanty 
notices of the real history of the time of Solomon, while they contain detailed 
accounts of the events which occurred in the reign of David. 
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foreign wives which he had, who exercised no little influence 
for ill over the mind of the king. The erection of temples 
and shrines to the foreign gods which they worshipped gave, 
no doubt, deep offence, riot merely to the priests and the 
prophets, but also to large numbers of the people. The 
existence of a royal harem has ever been a fertile source of 
evil in every country which is cursed by such an institution. 
In Solomon's later years it must have resulted in much 
oppression, and in the perversion of justice throughout the 
land. For it is only natural to suppose. that the government 
must by degrees have fallen into the hands of his concubines 
arid their favourites. The legend of the Midrash, based 
though it be on a misinterpretation of several passages, is 
not far from the truth when it states that Solomon fell from 
the height of his glory by several successive stages. He 
was first the mighty ruler of a vast empire, but that empire 
was so diminished that he was king only over Israel (Prov. 
i. I); and afterwards his kingJom was further reduced so 
that he reigned only .over Jerusalem (Koh. i. 12). Finally 
he was acknowledged as king only over his own house, 
and there had not rule even over his own bed, but was in 
constant dread of evil spirits.1 

The statements which occur in the Book of Ecclesiastes 
concerning the oppression of the people by those in authority, 
and the lament of the writer that the past was better than 
the present (vii. 10), are supposed by some to be the natural 
reflections of Solomon as he pondered over the state of his 
kingdom in the closing years of his life.2 The Midrash Kohe-

1 llfidnu!, Shir-ha-shzhm, i. I and iii. 8. 
a It is strange that Professor Taylor Lewis, in his edition of Zi:ickler's Com

mentary in the American edition of Lange's Bibelwerk p. 28, cuulJ wrile that the 
Book of Ecclesiastes "is just such a series of medhations a.s the history of that 
monarch would lead us to ascribe to him in his old age, after his experience of the 
vanity of life in its best earthly estate, and that repentance for his misuse of God's 
gifts, in serving his own pleasure, which would seem most natural to his con
dition." ·whal verse of the book c.an be honestly considered as h,eathiog the 
language of repentance ? 



I :-4 1Vo penitential confession i"n Koheleth. 

lcth (chap. i. 12) represents Solomon as. there exclaiming as 
he looked back upon the glories of t.he earlier part 'of his 
reign : "I was, when I was, but now I am no more." But 
the complaints against unrighteous government found in the 
Book of Ecclesiastes arc evidently penned by one who had 
himself writhed uncler such injustice, and cannot with any 
propriety be regarded as proceeding from the ruler who could 
have put a stop to such tyranny and wrong. The remark 
of Jahn (Einlcihmg, ii. p. 849) must commend itself to every 
thoughtful student. "Solomon," observes that critic, "could 
scarcely complain so bitterly concerning oppressions, the 
unrighteous acts of judges, and the elevation of fools and 
slaves to high honours, to the neglect of the rich and the 
noble, unless he had wished to write a satire on himself." 
Had he been desirous of writing a penitential confession of 
his own shortcomings and misdoings he must have expressed 
himself in a very different strain. In such a case the lan
guage of the book would have been more akin to that of 
Davicl in the fifty-first Psalm, ancl the book would have 
contained some allusion to the sin of idolatry into which 
he fell, possibly through a desire to prove his large-hearted 
liberality and to conciliate his foreign wives. 

Bloch gives an ingenious, if not satisfactory answer to this 
last objection. He maintains that in a book like Koheleth 
-which consists of a series of sorrowful reflections upon the 
deficiencies of human life, lamentations over the discord
ances of nature and spirit, and painful declarations con
cerning the unsatisfying character of all earthly things, and 
the nothingness of all happiness-a condemnation of idolatry 
would have been altogether out of place· (p. 58). 

We have only glanced at a few points of the evidence 
derivable from an examination of the contents of the book 
itself. The more deeply the matter is investigated the 
stronger does the internal evidence against the Solomonic 
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authorship appear. Though much may indeed be urged in 
support of the view that the misery and oppression of Israel 
in the latter days of king Solomon were grievous, the details 
of the tyranny and violence given in the Book of Eccle
siastes do not suit that period, while they vividly represent 
the state of affairs at the time when the Jews groaned under 
the yoke of their Persian and Grecian oppressors. The 
doctrine concerning submission to unjust decrees and the 
absolute authority of the prince was of prime importance 
under the circumstances of that trying period. 

All such considerations, indeed, would not be decisive, 
if positive proof could be brought forward in favour of the 
Solomonic authorship. But such evidence is not forthcoming. 
That tradition should have all but unanimously ascribed the 
composition of the work to Solomon is exactly what might 
have been expected from the fact that- the book was written 
in the name of that monarch, and represents him throughout 
as the speaker. 

The English defenders of the traditional view of the author
ship of the Book of Ecclesiastes, inclusive of Mr. Johnston 
(industrious though he has proved himself to be), have in our 
opinion passed over without fair examination the real argu
ments against that theory, although long since presented in a 
convenient form at the close of Ginsburg's valuable introduc
tion to his Historical and Critical Com111e11tary on the book. 

In the present state of critical opini_on with regard to the 
Book of Ecclesiastes, it is unnecessary to combat the old 
arguments (long since refuted) against the unity of the book. 
But it is quite possible that the work may contain here and 
there fragments of earlier writings or' poems, as Renan and 
others are disposed to maintain. The arguments in favour 
of the genuineness of the epilogue have been already briefly 
noticed. 

M. Renan's recent " Study " on Ecclesiastes, has not 
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thrown that light upon the age and- the character of the 
book which might have been expected from a scholar of his 
celebrity. The Song of Songs and the Book of Koheleth 
are in his view, a few "profane pages·' which by some curious 
accident have found their way into that "strange and admir
able " volume which is termed the Ilible. These two books 
were, according to Renan (\\'ho in this particular has adopted 
the views of Graetz), first introduced into the Jewish Canon 
at the Synod of J amnia (see p. I 5). But the Jewish doctors 
understood neither the one book nor the other, for, had they 
done so, they would not have inserted such compositions in 
the collection of Sacred \Vritings. It w;ii; their stupidity that 
made them "able to make out of a dialogue of love a book 
of edification, and out of a sceptical book a book of sacred 
philosophy." For the Canticles and Koheleth are just "like 
a love-ditty and a little essay of Volt_aire which have gone 
astray among the folios of a theological library." 1 

On the question of the antiquity of the Book of Ecclesiastes, 
Renan has widely departed from his former views (see p. I I 7), 
inasmuch as he now maintains that Ecclesiastes must be 
"certainly reckoned among the more modern books of the 
Hebrew literature,'' and that its very language proves it to be 
a modern work. For, although the language is but slightly 
tinged with Aramaisms, Koheleth is of all the Biblical books 
the one "most akin to the Talmud," He notes, however, 
at the same time that some have attempted to prove that the 
author's work exhibits traces of the influence of the Greek 
philosophy. "Nothing is less certain. Everything absolutely 
explains itself in this book by the logical development 
of Jewish thought. The author is very probably of a later 
date than Epicurus ; it seems indeed that he did not receive 
a Greek education. His style is in the. first place, Shemitic. 
In all his language there is not a Greek word, not a charac-

1 Renan, f E,dlsiaste, pp. r, 67, 41. 



His confecture as to the term Koheleth. 127 

teristic Hellenism. On the other hand he is far from pushing 
so far as Epicurus the radical negation of Providence, and the 
principle of the indifference of the gods in regard to human 
affairs." 1 

The author of the Book of Ecclesia~tes, according to M. 
Rcnan, never intended his work to be regarded as a production 
of Solomon. It must not by any means be classed among 
the apocryphal writings of later days, whose authors, in 
order to secure a more wide acceptance of their opinions, 
endeavoured to palm off their works as productions of well
known personages of ancient times. The statements made 
in the epilogue to Ecclesiastes are, in M. Renan's opinion, 
decisive against the theory of the Solomonic authorship of 
that work. 

While fully admitting the fact that Koheleth is used as a 
sort of "symbolical name'' for Solomon, M. Renan expresses 
himself dissatisfied with the explanations of that name 
hitherto suggested by scholars. He considers it probable 
that the letters which form that word (K,h,l,t) may have been 
the initials of words, which initials were formed into a proper 
name,2 as in the Middle Ages the great Jewish scholar 
Maimonides received the appellation of Rambam, a name 
composed of the initial consonants of his own name and 
title (Rabbi Moses ben Maimon) ; o_r as Rabbi Solomon 
Isaac (R. Shelomo Yi?l}.aki) was similarly known by the 
designation of Rashi.8 M. Renan considers the words whose 

•1 See!' Eccl!siaste pp. 52, 53, and 63. 
2 Professor Strack has informed me that De Lagarde has attempted lo discover 

ill the beginning of Psalm xxv. 22 a reference to the proper name S~::,'J~, N um. 
xxxiv. 28, and similarly in the opening words of Ps04m xxxiv. 23 an allusion to the 
onlinary proper name l"l!"'J~, Pedaiah. Dul no such refe1 ences lo proper names 
can be prnved to exist in th~ Bible. 

• M. Renan refers also to the mystic alphabet kl)own as the Athbash, wherein 
Lhe first letter of the Hebrew nlphnbet was expressed by the last, the second letter 
by the penultimate aml so forth, N being substituted for M and :I for ~ and vice 
versa. Jeremiah is supposed to have made use of thi's device when he designated 
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initials were thus united in the 1tom de plume of Koheleth are 
now unknown, so that his suggestion has cast no light what
ever upon the supposed difficulty. It may prove fruitful in 
opening a door to fanciful interpretations on the part of in
genious scholars. There is not, however, the slightest founda
tion on which one might fairly base such a conjecture. For 
the nam~ Koheleth can be so easily explainecl (vid. p. 84), that 
there is no real ground to consider it as a:n enigma yet unsolved. 

Though M. Renan considers the title of the book 
enigmatical, he regards its object as plain and simple. The 
book he observes, has been generally considered as one 
of the most obscure in the Bible. Theologians for dogmat
ical purposes have endeavoured to darken its real signifi
cance. Its general import and character are perfectly clear, 
though there are a few difficulties to be found here and 
there. The author teaches that " all is vanity," for the world 
presents a series of phenomena which constantly recur, and 
there is no progress to be observed anywhere. "The past has 
been like the present, the present is like that which is to come. 
The present is bad, the past has not been better, and the 
future will not be preferable. Every attempt to ameliorate 
human affairs is chimerical." " Crime is undoubtedly a folly, 
but wisdom and piety are not recompensed. The villain is 
honoured as the virtuous ought to be. The virtuous man is 
overwhelmed with misfortunes which _ought by right to fall 
upon the villain." Society is quite out of course, kings are 
egotistical and bad, judges are unjust, the people ungrateful. 
\Vhat then is the only practical wisdom ? One should, if 

Babylon (~;:)~) by Shcshnch (':J~;t:t Jcr. xxv. 26; and the Casdim (i::l':1~':;l ), 
or C/1aldaa11s, are possibly referml lo by the wurJs 1,;lr? :l~ (rendered in our 
A.V. by" in t/1.f mi,!,t of thtm that n:,e up ap1111.,1 '11<' ") in Jer. Ii. I. But thl"-'C' 
instances of Athbash cannot be relied on with ccrtninty. For, as Prof. Friedrich 
Delitzsch has pointed oul in his very able work Wo lag das Pa,·adit"s? (Leipzig 1881) 
p. ;215, Shts/1-ku appears to have been originally ;i designation of one part of 
Babylon, The secon<l inslancc of this usage referred to is also open to doubt. 
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possible, quietly endeavour to enjoy the,fortune which may be 
acquired by toil, and to live happily with a wife whom he has 
loved when young. One should seek to avoid excesses of every 
kind. It is vain to imagine that by :;my efforts of our own 
we shall be able to triumph over destiny. But it is dangerous 
to_ abandon oneself to folly, for sensuality is always punished; 
the man who is very rich is weighed down by anxiety; but it is 
well, on the other hand, to avoid poverty, for the poor man is 
despised. In order to live a quiet life one must not run counter 
to the prejudices of the world, must not fight against them, or 
seek to reform mankind. The wise man will be a practical 
philosopher; seeking to follow the just mean, he will be 
"without zeal, without mysticism.'' The writer of the Book 
of Koheleth, whose views M. Renan thus summarises, was 
"a worthy man, devoid of prejudices, good and generous at 
bottom, but discouraged by the baseness of the time and the 
sad conditions of human life." "He woul<l willingly be a hero, 
but, verily, God rewards heroism so little, that one asks one
self if it is not going against His intentions to take up things 
in that manner." 

Such is the "charming" portrait of the writer of the Book of 
Ecclesiastes as delineated by the pen of the French writer. A 
more selfish, mean-spirited and contemptible character could 
scarcely be described, one more dead to all the loftier aspi
rations of humanity, or more regardless of its bitter sorrows, 
provided only he might be able himself quietly to enjoy a 
moderate fortune ! The portrait which M. Renan has painted 
is not a real likeness ; it is a caricature. 

Koheleth was, indeed, according to him, no atheist. 
He believed in the existence of a God who occasionally 
interposed in the affairs of the world. But the God of his 
creed was one who was too great to concern Himself deeply 
with human actions in general. God_ occasionally punishes 
men for their crimes. Hence it is a matter only of simple 

K 
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prudence to abstain from crimes of a, gross character. For 
in certain well-defined cases punishment for sin is a sort of 
natural law. The principles on which God acts are utterly 
incomprehensible to man. The religion which Koheleth, 
as explained by M. Renan, inculcates, is a religion without 
zeal, without love, "without excess." Devotees are the most 
unbearable blockheads. "The impious man is a fool; he 
defies God, he exposes himself to the most terrible danger, 
but the pietist is a simpleton who ,vearies God with his 
prayers, and displeases Him while he imagines that he 
honours Him." 

Renan's views of the various passages in the book in which 
reference is made to the state of the dead will be noticed 
elsewhere. Koheleth was (according to his conception of his 
character) not a man who like the patriarch Joh would burst 
forth into indignant complaint against the Most High. He 
was of a more phlegmatic disposition. "It is so useless" to 
trouble oneself about such matters. He ha<l learned to take 
things more quietly. He had no hopes of a coming Messiah, 
no belief in a resurrection of the dead, no pride in the history 
of his own people. He had no patriotism. His idea was, 
that his bodily frame would be dissolved at <lcath, and then he 
would exist no more. \Vhy then should he give himself any 
unnecessary trouble? Others might fancy, with the prophets 
of old, that at a future period there would be a reign of justice 
on the earth. Not so our enlightened and •• charming" writer. 
He believed that the day of J ahaveh would never come. God 
would never leave heaven to reign o~ earth. For himself, 
Kohclcth only desired to live in peace; to enjoy the fortune 
he ha<l honestly obtained. He knew old age was coming on, 
and that death would inevitably follow, but he would wait 
quietly until it came, and meanwhile- amuse himsdf with 
describing it in witty phraseology. "The fine and voluptuous 
temperament of our author shows us that he had many an 
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inward sweetness wherewith to console himself for his pes
simist philosophy. Like all the pessimists of talent he loved 
life; the idea of suicide, which at one time crossed the mind 
of Job [Job vii. I 5 ; but qu. ?] in view of the abuses of 
the world, did not for a moment enter into his thoughts 
(t'Eccllsiaste, p. 40). 

The chief interest which the Book of Ecclesiastes, according 
to this critic, possesses, is, that it is the only book which 
presents us with a picture of an intellectual and moral po
sition which must have been that of a large number of the 
Jews. The book is a rarity. It contains the only pages of 
sang-froid to be found in the gloomy volume of the Scrip
tures. The author was a man of the world, he was not a 
pious man or a theologian. One might almost imagine he 
had never known the T!torah, and if he had read " the 
prophets, those furious tribunes of justice," he had imbibed 
very little of their spirit. He did not believe in the victory 
of godliness for the world would never be better than it is, 
The Sadducees, who did not believe in angels or spirits or in 
a resurrection, those followers of Boethus, who were almost 
synonymous with the Epicureans, " all: that rich aristocracy 
of the priests of Jerusalem who lived of the Temple, and 
whose religious coolness irritated so sttongly Jesus and the 
founders of Christianity, were in reality the intellectual 
brethren of our author." 1 As M. Renan observes in another 
place: "the author was perhaps some great grandfather of 
Annas or of Caiaphas, of the aristocratic priests wbo with 
so light a heart condemned Jesus." 

The bad taste which directed these last remarks needs 110 

comment on our parL But such, according to M. Renan, was 

l L'Eccleria.rle, pp. 50, 62. M. Renan observes, "the true commentary on 
Koheleth ls to be found in Books xii. ,md xiii. of the A nti'luitus of Josephus, 
that tissue of crimes and of baseness, which especially about 200 B. C, and a little 
earlier than that time, made up the history of Palestine." P. 59, 
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the author who has bequeathed to posterity one of the most 
charming books of antiquity (l'Ecclfsiaste, p. 85) ! 

What pleases M. Renan especially in the Book of Koheleth 
is the personality of the author. "No one was ever more 
natural or more simple. His egoism is so frankly avowed 
that it ceases to shock us. He certainly was an amiable 
man. I would have had a thousand times more confidence 
in him than in all the tiasidim 1 of his. contemporaries. The 
good nature of the sceptic is the most solid of all ; it rests 
upon a profound feeling of the supreme truth, Nil expcdz't." 
It is in consequence of this that Koheleth is a book so 
profoundly modern. The pessimism of our day finds there 
its finest expression. The author appears like a resigned 
Schopenhauer, very superior to that one whom a bad stroke 
of fortune forced to live at German tables d'ltole." 2 " One 
loves to picture him to oneself as, an exquisite man and one 
or- polished manners, as an ancestor of some rich Jew of Paris 
gone astray in Judcea in the time of Jesus and the Mac
cabees.'' In fact, the best representative one can have of the 
author of Ecclesiastes is" the modern Jew," as he appears in 
some of the great commercial cities of Europe. From Ko
heleth to Heinrich Heine, there is, according to Renan, only 
a step. When one compares him with; the prophets of Israel 
one has some difficulty to understand how the same race 
could have produced characters so essentially different. 

Such is the description of Kohelcth presented to us 
by the French savant. M. Renan's ei:ninence as a scholar 
renders it impossible to pass his work over in silence. He 
has unquestionably seized upon, and painted in striking 
colours, some of the more salient features of the book, but 

1 The }:Iasidim, or the pious, "pu1~tans,'' were the party of the orthodox Jews 
whose fiery zeal is spoken of in the First Book of the Maccabees. Our Englisl1 
version has transcribed the word there by " Assicleans." 

~ In M. Renan's article in the Rrout du Dcux Monda for Feb., 1882, he 
!peaks of " les brasseries allemandes," the G,Tfllfln br,·r-houscs. 
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he has altogether failed to comprehend its deeper meaning. 
As an article, M. Renan's essay may be deemed brilliant; 
but, judged as a contribution towards the understanding of 
the book, his " Study,, is of little value, and must be charac
terized as flippant. 

It may be interesting to notice here an attempt more 
reverent, though scarcely more successful, on the part of an 
English scholar to solve the mystery which enwraps the 
writer of Ecclesiastes. Dissatisfied with the efforts of former 
co:mmentators, Professor, now Dean, Plumptre, first tenta
tively in his article in Smitlt's Biblical Dz'ctionary, then in 
the pages of the Expositor for 1880, and still later in his 
edition of Ecclesiastes with Notes ( 1881 ), has struck out for 
himself a new and ingenious line of interpretation. 

He regards the book as of the nature of an autobio
graphical confession, in some places distinctly, in others 
unconsciously revealing itself beneath the veil assumed by 
the author. 

According_ to Dean Plumptre, Koheleth lived in J uda!a 
about B.C. 220 ; not far from the city of Jerusalem, the road 
~o which was often traversed by him. He was trained up as 
a child in the school attached to the synagogue of his native 
village, at a time when religion had become in general 
merely an empty form. In that synagogue school the boy 
learned to regard with reverence and affection the memory 
of the wise king, Solomon. His parents were wealthy, 
though the boy was from early years trained up to agri
culture. Koheleth's mother was unfor_tunately one who left 
her son " no memory of a true patte_rn of womanhood for 
him to reverence and love.'' The young man was not long 
before he saw through the emptiness and hypocrisy of 
the religion current in his day, marked as it was with long
winded prayers, easily made and soon forgotten vows, and 
a superstitious regard for dreams. He by and by travelled 
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into other lands, and in the course of his wanderings settled 
in. Alexandria. There he lived for a considerable time under 
the yoke of a despotic government. He observed the 
oppression of the masses, and the artifices adopted by men 
who aspired to power and place. His wealth led him to 
indulge in all kinds of sensual pleasure and permitted him 
to gratify a taste for luxury and magnificence. In his 
wildest excesses his wisdom preserved him from utter ruin. 
He however, soon, learned to q11estion the reality of a life 
beyond the grave, in which in earlier days he had been a 
believer. 

During his stay in Alexandria, Koheleth met with one 
who proved in very deed to be a true friend, "one among 
a thousand." This friendship kept him in his darkest hours 
from abandoning himself to despair. For he had also a 
bitter experience of another kind. He imbibed a passionate 
affection for a beautiful woman whose utter baseness he 
discovered barely in time to escape from her net. Hence 
his strong denunciation of the female sex in the pages of 
his work. To solace himself for his bitter disappointment, 
Koheleth turned to the contemplation of art, and afterwards 
to the study of Greek philosophy. H~ was peculiarly drawn 
towards the philosophical schools of the Epicureans and the 
Stoics. The natural science and ph)1siology of the former 
attracted a mind eager for knowledge. In chaps. xi. and xii. 
of his book he exhibits more than an ordinary acquaintance 
with the anatomy and construction of the human frame. 
Dut in both these schools of philosophy, while he found some
thing to attract, he found still more to repel. They could 
not solve the mystery of human life. The old faith of the 
J cw revived at last in a purer form within his heart, and 
experience had taught him lessons of wisdom. His course 
of life for a while was more cheerful than before, and he came 
forward as a debater in the philosophic schools. But, like 
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many others, Koheleth had to pay the penalty of·his former 
life of dissipation, and premature old age weakened his 
frame. After a long and painful illness he had time to 
reflect on the past, and became a firm .believer in a personal 
God and a personal immortality. In old age he learned 
to wait for death with calm trustfulness in the God who 
was above, and the thought of returning to his Maker sup
p0rted him in the contemplation of the tomb. "It was in 
this stage of mental and spiritual growth, of strength growing 
out of weakness, that he was led to become a writer, and 
to put on record the results of his experience. He still 
thought in the language of his fatherland, and therefore in 
that language he wrote 'the Book of Ecclesiastes.'" 

Thus does the learned Professor construct an interesting 
novel from indications supposed to be given in the course 
of our author's reflections. Dut what may not be constructed 
out of the most unlikely material by a similar display of 
ingenuity? If one is at liberty first to disconnect sentences 
from their natural position, and then to piece them together 
again, chipping off inconvenient corners, and filling up the 
gaps with imaginary details, what kind of a tesselated mosaic 
may not be formed? Such patchwork can scarcdy be re
garded as the honest result of sober crtticism. For, whatever 
may have been the position in life of our author, if Solomon 
was to be brought forward by him in his book as the spokes
man of his sentiments, the wealth, riches, and magnificent 
works of that monarch had of necessity to be mentioned. 
Nay more, as it was impossible to avoid making some refer
ence under the circumstances to Solomon's enormous harem, 
the remark of the writer on the female sex (chap. vii. 28), 
especially in the connexion in which it stands, utterly loses 
the significance with which Professor Plumptre seeks to in
vest it. 

But we must of necessity draw our remarks to a close. 
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Vv e have in previous chapters pointed out that the Book 
of Ben Sira and the Book of Wisdom presuppose the 
existence of the Book of Ecclesiastes. We may thus con
clude with tolerable certainty that the work itself could 
not have been composed later than; n.c. 250. But if, as 
we have seen reason to believe, "the men of the Great 
Synagogue" were those who admitted the work into the 
Canon, it must have been written some time between R.C. 

444 and 328. The internal evidence makes it likely that 
it ·was towards the close of this period that the author lived. 
The simple reason why no more definite date can be assigned 
is, as mentioned elsewhere, that Jewish history is almost a 
blank from the death of Nehemiah (about n.c. 415) down 
to the accession of Antiochus Epipharics in B.C. 17 5. The 
annals of the Persian empire, too, arc very deficient from 
the death of Xerxes in B.C. 46 5 down_ to the appearance of 
Alexander the Great on the stage of history. But, ere the 
Persian empire was finally broken up, Koheleth, who in 
some respects may be considered as the last of the Hebrew 
prophets, had appeared, and his work had been recognised by 
the ecclesiastical leaders of the Jewish nation as worthy to be 
inserted among their sacred writings, as bearing on its brow, 
however difficult some of its statements may be to us to 
con1prehend, the unmistakable impress of Divine inspiration. 

In speaking of Koheleth as the last of the Hebrew prophets 
of the Old Testament, we, of course, use that term not in 
the signification attached to it in the popular mind, but in 
the proper sense of the Hebrew word, namely, one who 
announces the Divine will. There are, indeed, in the Book 
of· Ecclesiastes no passages which can- in any proper sense 
be termed Messianic-though Hahn has attempted to point 
out some such.1 The Messianic expectations of the Jewish 

1 For instance, chap. iv. 13 ff. and chnp. v. 7, .8, But his interpretation of 
these passages cannot be ~ustained. See oui- Crit. Comm. 
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people seem in Koheleth's days to have been at the lowest 
point. It was not his mission to revive those waning hopes. 
The appointed time for that had not yet fully come. The 
age In which he lived was one of restlessness of thought, 
and of that kind which often precedes an age of action, of 
that general uneasiness of feeling which is a premonitory 
symptom of some coming storm. There were daring spirits 
who, perplexed with mysteries they could not comprehend, 
were inclined to cast aside altogether the yoke of religion ; 
and others, who, sullenly dissatisfied with their earthly lot, 
were disinclined• to make the best use of the good things 
within their grasp, and disposed at the same time to dash 
impatiently aside as vain and deceptive the solace presented 
by the thought of a life beyond the grave. The restlessness 
of the age was fully shared in by Koheleth, and he does not 
scruple to express in the boldest terms his feeling of the 
vanity of life. He was far, however, from abandoning himself 
to utter sadness or despair. He thought that it was man's 
duty to enjoy the gifts of God, to fear God, and keep His 
commandments. Heine has somewhere styled the book 
"the Song of Scepticism," but, as Delitzsch observes, it would 
be more correctly termed "the Song of the Fear of God." 
Throughout his work Koheleth holds fast his faith in the 
eternal. He never loses himself in the abyss of atheism. 
His belief in God, in a judgment to come, in the final victory 
of goodness, comes forth ever and anon distinct and clear. 

The book was, as already observed, in many ways a 
preparation for the Gospel of Jesus Christ. It pointed out 
man's sin and helplessness, the vanity of his best estate and 
the darkness that enwrapped the tomb. In contrast with its 
teachings the surpassing glory of the New Testament revela
tion is more clearly seen, for the latter tells of One who has 
abolished death and brought life and immortality to light 
by His Gospel. Much of the advice given in the Book of 
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Koheleth indeed might be summed up in Apostolic aphor. 
isms, such as; "See that ye walk circumspectly, not as fools, 
but as wise, redeeming the time becai.ise the days are evil." 
"Rejoice in the Lord, and again I say, rejoice." It is not 
granted to man as such to know the secrets of the life that is 
to come: the keys of that unseen wotld and of death are in 
the hands of the Crucified and Risen Redeemer. But Kohe. 
leth saw into the mystery, as far as it was possible under the 
circumstances in ,rhich he was placed ; and his conclusion on 
this point is well expressed in chap. viii. 12: "I know surely 
that it shall be well with them that fear· God.'' 
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CHAPTER VI. 

THE PESSIMISM OF THE BOOK OF KOHELETH AND THAT 

OF SCHOPENHAUER AN'D VON HARTMANN. 

THE Book of Koheleth is unique in the whole range of 
Biblical literature. There is no other book among all the 
Sacred Writings with which it can properly be compared. 
If, in the prominence it assigns to "wisdom," and in the use 
it makes of aphorisms, it has certain features in common with 
the Book of Proverbs, the general structure and design of the 
two are entirely dissimilar. Few works can be at all fairly 
judged by isolated passages considered apart from their 
context, and none have been more unfairly treated in this 
respect than the Book of Ecclesiastes. It is not at all sur
prising, therefore, to find that its writer has often been 
regarded as a sceptic, not only in the good sense of the 
term, that is, as a bold and impartial .seeker after truth, but 
in its more objectionable signification; Nor is it, perhaps, 
strange that it should have been appealed to by several 
writers belonging to the school of Modern Pessimism 
as a work which, though received into the Old Testament 
Canon, sets forth substantially several of the most startling 
tenets of that new philosophy. 

It is, indeed, undeniable that the Book of Ecclesiastes is 
pervaded by a kind of gloom, and distinguished by a pessi
mistic tone peculiar to itself. Inasmuch, too, as this har
monised with the feelings of Schopenhauer, the founder of 
the school of philosophy to which reference has been made, 
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its writer has been designated by him; as "the genial, philo
sophical Koheleth." 1 

The book opens and closes (for the epilogue may here be 
left out of consideration) with the words : "Vanity of vanities, 
saith Koheleth, all is vanity." The clause "all is vanity," 
occurs also in other passages (chaps. i. 14; ii. I I; iii. 19; xi. 8; 
and, slightly modified, in chap. xi. 8). The phrase "this also 
is vanity" is even more frequent. 2 As the writer noted how 
man obtains no certain benefit on earth in return for all his 
toil and trouble, and as one phase after another of the vanity 
of human life passed successively in review before his mind, 

he uttered again and again the same piercing cry, "all is 
vanity and a striving after wind." 

An American commentator maintains that the key to the 
meaning of the writer lies in the oft-recurring expression 
" under the sun," in which there is a mental contrast in
tended to be drawn between the rewards of toil expended 
on the things of time, and ·• the rewards of another world." 
According to this commentator the book was designed to 
answer the question : "What advantage is there in this life 
irrespective of another? \\'hat advantage has this life with
out another life ? " The treatise is thus regarded as an argu
ment, "for a God, for immortality, and· for future rewards." 3 

Very little consideration is required in order to show that 
such an interpretation is not warranted by the contents of 
the work. The most cursory examination of the numerous 
passages in which the phrase "under: the sun" occurs, is 
quite sufficient to prove that our author never intended to 

1 Or, "the Jewish but so philosophical Kohelerh,'' Schopenhauer, TT~·lt als 
IT'ill,· u, Vo,-std/1111g, Dand iii. p. 731. Sec also Vcncti:mcr, Sdwpmllauc,• als 
Scholastiktr, p. 27 3. 

2 !:;o in chaps. i. 15, 19, 21, 23; ii. 26; iv. 4, s; 16; v. ID; vi. 2, 9; vii. 6; 
viii, 10, 14. 

3 . A Commenla1'y on the Book of Ecclesiastes by the R«•. Loyal Youtt,t:, D.D., 
with lnlrocluclury Notices by the Rev. Prof. l\IcG1l11 D.D., Princdun, ancl Rn. 
Prof. Jncobus, D.D, Philadelphia: Pre,byterian Doard nf Education, 1S65, 
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contrast the state of things "under the sun," with those 
things which belong to "another or a future life." 1 

There is some truth in the remark of Schopenhauer, that a 
man cannot fully understand the second verse of Koheleth 
until he has reached the age of seventy. It is then that 
the feeling of the vanity of all earthly things is experienced 
in its keenness. There are, however, circumstances which 
may cause the vanity and melancholy of earthly existence to 
come home at any age with a crushing power to a human 
soul, especially if it has not learned to seek consolation from 
above. 

The impressions made upon men's minds by the things 
of nature depend in a great measure upon the state of 
mind of the beholder. A melancholy spirit naturally sees 
everything through a distorted medium. "Optimism and 
pessimism,'' as a philosopher of the present day observes, 
"have their deepest psychological roots in differences of 
sensibility,'' though he carefully adds that "these are not the 
only internal factors. Other mental influences co-operate to 
turn the j udgment in this or that direction." 2 Though man, 
as at present organised, is dependent in, a great measure on 
his bodily organs and conditioned by tµem, there are other 
forces which must also be taken into account; and intellectual, 
moral and spiritual influences have no unimportant part to 
play in the formation of the opinions of an individual. 

The writer of the Book of Ecclesiastes represents Solomon 
in his opening verses as offended by the uniformity every
where exhibited in nature. In doing so, he shows an accurate 
knowledge of human character. Solomon in his old age, 
'' sated and weary," had, to use the language of Cox, "large 
experience of life, had tried its ambitions, its lusts, its plea-

I See our Crit. Comm. on chap. i. 3. 
2 Sully, Pessi11(im1: A History and a Criticism. H. S. King & Co., London, 

1877. 
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sures; he had tested every promise of good which it held 
forth and found them all lies ; he had drunk of every stream 
and found no pure living water that could slake his thirst. 
And men such as he, sated but no:t satisfied, jaded with 
voluptuous delights, and without the' peace of faith, com
monly look out upon the world with haggard eyes." 1 Hence 
the tone in which in the opening prologue the author 
expresses himself: " Generation goes and generation comes, 
and the earth stands for ever.'' The sun rises and sets the 
same as ever, the winds continue to blow in their perpetual 
circuits, the rivers run into the sea. A)) the things of nature 
are in a state of ceaseless activity, human language cannot 
express this constant coming and going; which, however, 
produces only the same effects as ever; " there is nothing 
new under the sun.'· This restlessness of nature on the one 
hand, and the uniformity of its action on the other, were felt 
by the writer to be depressing, especially when he reflected 
that he himself also was rapidly passing away from the ever
lasting earth, trodden by so many men before him, and which 
so many generations of men would tread after he was gone, 
each generation destined in its turn to be alike forgotten. 

Urged forward by such considerations, and inspired with 
special wisdom from above, Koheleth set himself diligently to 
discover that thing which man ought to strive for on earth. 
\Vhat is there " under the sun " which can afford real satis
faction to the heart of man, and what man ought to regard as 
beyond his powers ? With this special object in view, Kohe
lcth sought to make use of the wisdom he possessed in order 
to take a survey, not so much of the phenomena of nature 
(which are only glanced at in the prologue), as of the 
actions of men, He desired to note ·carefully all that was 

• • Tiu Quest ef the Chi,f Good: E.rpository Lccti,1·es ott the Boul: Ecdcsiast;s, 
with " N cw TranslaLion, by Samuel Cox, D. D. A Commenlary for Laymen : 
London, Arlhur Mi:ill. 
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done "under the sun,'' and to ascertain, if possible, that 
which was best for the sons of men.• He, however, states 
in the outset the conclusion at which he ultimately arrived, 
namely, that the investigation itself was an evil toil, inas
much as it could lead to no definite result, "for all is 
vanity and a striving after wind.'' In his case, the inquiry 
only brought into clearer light the various evils connected 
with man's lot, while it showed his inability to remove them : 
"the crooked cannot be made straight." For many of the 
sorrows of life can be traced up to a higher source than 
man. "Who can make that straight which God hath made 
crooked?" (chap. vii. I 3). Hence the search after wisdom 
brought no satisfaction to Koheleth. He discovered that 
man was shut in on all sides, and confined within bar
riers which could not be passed. The highest conclusion 
to which human wisdom and knowledge can attain is to 
understand that one knows nothing yet as he ought to know 
(I Car. viii. 2). Still more unsatisfactory Koheleth dis
covered the attempt to attain "the highest good" by means 
of what is usually termed pleasure. The endeavours of 
Solomon to obtain satisfaction in this way are described as 
the writer's personal experience. He gives a vivid sketch 
of the eagerness with which that monarch pursued after all 
kinds of enjoyments. 

Solomon is depicted in this part of the work in the 
character of a philosophical investigator, who, by the pos
session of more than ordinary wisdom, was preserved from 
ultimate ruin, although he indulged for a time in the keenest 
pursuit of those things which could gratify his desires. His 
wisdom enabled him to maintain such a control over his 
passions that he was not swallowed up in the abyss of 
sensuality never to rise again, as is the case with the majority 
of those who venture on such a dangerous course.1 As 

1 In Pro:essor Mozley's Sermom, Pa,w/11al and (/;casiona! (Rivingtons, 1879), 

L 
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Delitzsch observes : "There are drinkers who know how to 
regulate their drinking so that they do not end in the madness 
of intemperance ; and there are habitual voluptuaries who 
so far understand how to control themselves as not become 
roues altogether ruined in body." Though Solomon possessed 
this great advantage over others, yet,_ when at the close of 
his life of "pleasure" he reYiewed one by one the various 
"delights'' in \\'hich he had so freely indulged, and contem
plated the works of grandeur erected to gratify his purer 
tastes, he was constrained to confess that II all was but vanity 
and a striving after the wind, and there was no profit under 
the sun " (ii. 1 3). 

Thus Solomon learned by cxpcrieno:e the inability of wis
dom on the one hand, and of folly 011 the other, to secure 
happiness or satisfaction. But though alike incompetent to 

there is a remarkable discourse on thi~ subject, entitled "Wisdom and Folly tested 
by experience.'' Speaking of this section of Eccl~siastes, Mozley observes that 
for a discerning person deliberately to set about a·. course of folly and madness 
in order to discover the evil effects of such a course, is something in the highest 
degree super8uous. There are two ways of arriving at the knowledge of the 
truth respecting the importance and benefi.L of holine;;s and goodness, either by the 
experience of that which is good or by the experience of that which is bad. 
i\l ozley contrasls the knowledge of the advantages of a good life gained by experi• 
ence with the knowled:.;e or the disadvantages of an evil life obtained in a similar 
manner, The con1•iction of sin in persons recovered :from a course of transgression 
is no doubt deep and acute. Hnl the great me of wisdom is to lead men lo act 
up~ightly, and the wisdom that comes after action comes too late. In both cases 
a moral conviction is gained, but in the case in which it has been obtained by the 
practice of ill, the cunviclion comes not in lime lo prevent the evil, but merely lo 
acquaint one with it. Sin itself produces an effect upon the soul which does not 
cease when the course of sinniDg is past. The conviction of a man who does not 
yield to immorality is the result of his faith. He 'goes through life with the 
belief that a course or sin must end in misery. There is nu similar exercise of 
faith in the c::i.se of the man who seeks fir,t to discover by his personal experience 
the-effects of sin. In the former case there is " gain in moral discipline which 
is wanting in the latter. In answer to the crude· objection that the m:,n who 
ha,; actually proved the effects of sin is the only one who can speak with authority 
on the subject, Mozley observes that such a person may indeed speak with author
ity,- but his advice is always open to the retort from t)1e person whom he seeks l<l 

dissu,ulc from n path or sin, You have learned your wisdom from experience, and 
I desire tu follow the S<l.me course. 
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procure "the highest good," Koheleth affirms the vast 
superiority of wisdom over folly. Spi::aking slill under the 
mask of the Israelitish king, Koheleth carefully guards against 
any misrepresentation ofhis real sentiments on this important 
point, and points out the advantages ofwisdQm in a few terse 
sentences. Who could venture to speak on such a subject 
with greater authority than Solomon? "For what is the 
man that is to come after the king, whom they made" king 
1' long ago" (chap. ii. 12) amid the acclamations of the mul
titude (1 Kings i. 39, 40, comp. I Kings· v. I; I Chron. xxix . 
.22) ? Surely a wise man like Solomon with his experience 
could point out the superiority of wisdom better than any 
other teacher that might come after him (chap. ii. I 2). The 
excellency of wisdom is distinctly taug.}i.t by that monarch in 
the Book of Proverbs, and consequently Koheleth was fully 
justified in expressing the views of the ideal Solomon in the 
following terms : "I saw that the superiority of wisdom over 
folly is like the superiority of light over darkness. The 
wise man has his eyes in his head, and the fool walketh in 
darkness " (ii. I 3). 

Koheleth points out the advantage which the possession of 
wisdom gives to man even in the ordinary affairs of daily life. 
'' Wisdom strengthens a wise man more than ten powerful 
men which are in the city" (vii. 20). For there is no just 
man on the earth who doeth good and sinneth not. The 
most righteous are liable to fall into faults of some sort or 
other, but wisdom may deliver the truly upright from the 
evil results of such offences. Mimlful; however, of his own 
natural tendency to evil and of his liability to fall, the wise 
man ought to pass over the minor offences of others, and 
take little notice of the angry speeches or curses uttered in 
moments of bitterness by persons in subordinate positions 
(chap. vii. 20, 21). Wisdom thus will often protect a man amid 
dangers which would swallow up a fool. It will teach him 
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how to conduct himself in the presence of Oriental despots, 
it will instruct him how to moderate his speech and temper 
his manners. It will teach him to obey the king on account 
of the oath of allegiance which he has taken, while it will 
lead him to be patient in days of o~pression, and to wait 
for the coming <lay of vengeance in which God will puni3h 
transgressors (chap. viii. I ff). 

The story related in chap. ix. 13-15 of the little city besieged 
by the mighty king and delivered by the wisdom of a poor 
wise man may be adduced as an illustration of this truth. 
For wisdom, though despised in days of prosperity, when 
proclaimed by the lips of a poor wise man, has often been 
found in the day of adversity superior to all earthly power 
and might (chap. ix. 16). 

Notwithstanding the essential superiority of the \\'ise man 
over the fool, their ultimate lot in this world is identical. 
Wisdom may preserve a wise man from many dangers, but, 
sooner or later, he, too, must succumb to the common lot. 
"One chance happens to all" (chap. ii. 14). Death strikes 
down the wise man in the exercise of his wisdom, and the 
fool while intent on his folly. Both are swept away by that 
mighty torrent (Ps. xc. S), and their memory is alike forgotten 
(Koh. ii. 16). The bitter lament of David over Abner (2 
Sam. iii. 33) has ever and anon been repeated over the wise 
man's grave, "How dieth the wise man like the fool ! " 
(chap. ii. 16). 

It was under the pressure of such thoughts that Koheleth 
was driven to exclaim : "Then I hate,d life, for evil to me 
appeared the work which was done under the sun, for the 
whole is vanity and a striving after wind" (chap. ii. 17). 

Similar were his reflections as he contemplated the vanity 
of riches which, though amassed by constant toil, must at 
last be left to others (chap. ii. 18-23, comp. v. 9 ff). Men 
are seldom disquieted in the day of prosperity (chap. v. 19) 
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by reflections on the uncertainty of life, or on the possibility 
of a reverse of fortune. But it not unfrequently happens 
that riches are kept and guarded, only at last to be a source 
of greater grief to him who has amassed them, when he sees 
them borne away from his grasp by some terrible wave of 
misfortune. A man who has brought up his children in pros
perity and with reasonable expectations of enjoying a life of 
affluence, is sometimes by a change of c;ircumstances left with 
nothing in his hands, and though once wealthy is consigned at 
la-st to a poor man's grave. This, too, Koheleth notes as one 
of the worst evils of life that "as a man comes naked into the 
world so must he depart naked out of it again" (chap. v. 
I 2-15). The final conclusion of Koheleth as to the unprofit
ableness of riches to procure man's highest good may well 
be summed up in Apostolic language: "They that desire 
to be rich (f]ov'A.oµ,evoi 71'AOVTE'iv) fall into a temptation, and 
a snare, and many foolish and hurtful lusts (desires) such as 
drown men in destruction and perdition" (1 Tim. vi. 9, 10). 

Reflections such as these naturally predisposed Koheleth 
to take a pessimistic view of life. The peculiar evils pre
valent in his own day made the mise_ry of life appear still 
more bitter in his eyes. It is difficult in any age to point 
ot_1t what man should strive for on earth, and this difficulty 
was in Koheleth's day aggravated materially by many 
circumstances. The careful student will note how often 
Koheleth wanders off from other s.ubjects to make some 
reference to the galling despotism then rampant, and the 
terrible evils with which it was accompanied. Although he 
enjoined on his readers the duty of obeyfog those in authority, 
"for conscience sake," he was not unmindful of the frightful 
oppression which marked the government of the day. Not 
only did the lower magistrates tyrannise over the people, 
but they who were higher in office watched in turn for an 
opportunity to oppress their subordinates. Such was the case 
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from the lowest officials up to the persons who stood high
est in authority and power. Alongs,ide of the satraps, the 
chief rulers under the Crown in the :Persian Empire, there 
were other dignitaries in some respects "higher than they." 
Snch an official was the Royal Secretary, designated "the 
King's Eye·• and "Ear; • such were the royal inspectors.1 

These were often ready, sometimes under the influence of 
a wretched inmate of the royal harem, to pounce down like 
vultures on an unlucky satrap and gorge themselves with 
his plunder (chap. v. 7, comp. chap. x. 4-7, rG ff). Under 
such a system, which was eating at that time like a cancer 
into the very heart of the Persian empire, a man of wisdom, 
though he might by the exercise of prudence and under
standing escape personal danger, would often be compelled 
to behold human sorrows which he could not alleviate. 

Koheleth thus relates his own ·observations on this 
point :-" And again I saw all the oppressions which occur 
under the sun, and behold the tear of the oppressed, and 
they have no comforter, and from the hand of those who 
are· oppressing them violence, and they have no comforter" 
(chap. iv. 1). It was at such moments that Koheleth felt, 
to. use the words of a pessimist philosopher, "the torment 
of existence," and was driven to exdaim that "he who in
creaseth knowledge increaseth also sorrow" 2 The thought 
amid such scenes forced itself upon his mind, what ends 
and objects were to be attained Ly the endurance of such 
misery ? It was then that he regarded the state of "the 
dead that were already dead long ago" to be preferable 
to that of the living, and thought that the lot of those was 
to be envied who had never been born, and who had not 

1 Prof. George Rawlinson's "../ 11,-i,nt lffonarcl,frs, vol. iii. pp. 423 ff. Xenophon, 
Cy,·opmdia, lib. viii. "• IO. 

z Viele Moritz Venetianer, Sd1opm!t~11tr als S,ho!astikcr; Eine Kritik der 
Schopenhauer'schen Philusuphie mit Ri.icksicht auf die gesammte Kantische 
Ncosch"laslik (Berlin: Carl D1111,krr, 1873), p. 275. 



Koheleth on the Day of Death. 1 S 1 

beheld "the evil that was done under the sun" (chap. iv. 2, 3). 
The toil ancl moil of life, and the constant efforts of men to 
overtop and surpass their fellows seemed to him but "vanity 
and striving after the wind." 

Koheleth was in a similar frame of mind when he wrote 
"better is a name than good ointment and the day of (one's) 
death than the clay of his birth" (chap. vii. 1). The first 
expression shows how deeply the desire was implanted in 
the writer's soul that his name should be kept in remem
brance. The connexion in which the aphorism concerning 
"the day of one's death" occurs shows its meaning to be 
that expressed later, namely, "better is the end of a matter 
than its beginning·• (chap. vii. 8). When "a man is born 
into the world" no one can tell "\vhat manner of child it 
shall be." But, when the day of death has brought the indi
viclual's career to a close, a true· estimate can be formed ot 
the happiness of his life as a whole. The remark of Solon 
in reply to the inquiry of Crc:esus, that "no man is to be 
counted happy until he has closed his .life happily" (Herod., 
i. 32), partly illustrates these aphorisms of Kohcleth. Under 
the Old Dispensation, in times of terrible affliction such as 
that which darkened the life of Job, it was natural to bemoan 
the day of one's birth (Job iii. 3 ff, x. I 8, 19), or even to give 
utterance to similar expressions in days of dire national dis
tress and individual persecution, as in· the case of Jeremiah 
(Jer, xx. 14-18). Dut to argue, with Venetianer, from such 
lamentaliom that the pessimism of Job and Koheleth is in 
accordance with that of Schopenhauer-, is to assign to the 
expressions of these Old Testament writers a meaning never 
for a moment contemplated by them. 

For what is the teaching of the modern school of Pessim
ism as to the life of man? This school of philosophy, as 
represented by Schopenhauer and others, it should be noted 
in the outset, is avowedly atheistic in its creed, though in 
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the shape it has assumed in the writings of von Hartmann 
it exhibits somewhat of a Pantheistic tendency. It is in 
many respects one of the most extraordinary phenomena 
of the present age. Men have existed in all ages predis
posed to melancholy and inclined to fook upon life as dark 
and gloomy. This "unreasoned pessimism," as it has been 
well termed by Mr. Sully,1 has assumed many forms. Some 
of the finest outpourings of poetry have been the outbursts 
of the feeling of melancholy which often seizes upon the 
human heart. The optimism of Leibriitz,2 eagerly embraced 
both by the Deist philosophers and the Christian theologians 
of the eighteenth century, produced a reaction in an opposite 
direction among philosophic thinkers, a reaction strongly 
aided by the writings of David Hume. Several of the 
leading poets of the succeeding age; such as Byron and 
Shelley in England, and Heine and others in Germany, were 
deeply imbued with a dislike of the then prevalent optimism, 
and their poems often complain of the misery of human life. 
Some of them went further, and even Herder in some of 
his poems expressed sentiments not very different from those 
lately prop'ounded.3 Pessimism, however, may be considered 
to have been first elevated to the position of a philosophic 
,reed by the writings of Schopenhaucr'an<l von Hartmann.~ 

• Sully's I'<"JSimism: a Histo,J' and a Cn'tirism (London: H. S. Kmg & Co., 
1877), chap. ii. 

2 See Venetianer's remarks on Leibnitz, in his 5;.hojm/11111,'F als Schola.stil.-O", 
p. 281, anrl still better, !:iully's observations on the Theouicy of Leibnitz, in his 
Pessimism, chap. iii. 

3• As for instance in his poem entitled" Das Ich."· 
~ A. Taubert, in her work Der P,·ssimimms 1111d sii11,· G,;~11e,· (Derlin: Duncker, 

I 873), remarks (p. 10) that the term ''pessimism" is not ,rcll chosen, a,; it might 
express the idea that the present worlrl was the worst that could be conceived. 
Th~ term, howe,·er, she regards as correct so far as it ~onveys the idea. that the non• 
cxisleuce of the universe is to be preferred to its existence. She observes that the 
more suitable expression would Le that proposed by Knauer, namely, illa!ismus, 
or, as llaym has proposed, Aliserabilimms. For these terms permit one to holrl 
the opinion that, in spite of its badness, the world as it exists is the best of all 
possible worlds, while the word "pessimism'' convc}'S a much strongc1· idea. On 
Taubert, see note 2 on p. 158, • 
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It is highly probable that the natural temperament of 
Arthur Schopenhauer, the real founder of the modern school 
of Pessimism,1 had not a little to do with the philosophic 
tenets he ventured to propound. The genesis of philosophic 
pessimism is a matter which we cannot here more than allude 
to. We have to deal with it as a fact, the existence; of which 
is one of the most remarkable phenomena of the day. It is, 
however, worthy of mention that Schopenhauer's sanity has 
been seriously called in question.2 

"U nrcasoned pessimism" is, as Sully has well observed, 
in many cases but the natural outburst of a carping, fault-

1 In his work Zur Geukichte und Begriindung da Pessimismus (Berlin, 188o) 
von Hartmann maintains that, although Schopenhauer was the first philosopher 
who set forth Pessimism as a definite philosophy, the real author of that philoso
phy- was Kant, though the term Pessimism does not occur in his writings. That 
Kant was the real Father of Pessimism is a startling statement, the truth of which 
cannot be here discussed. E. von Hartmann naturally seeks to roll away from Lhe 
phHosophy, of which he himself is now the most con~picuous advocate (but which 
is presented in some respects in a more objectionable form in his writings), the re
proach of deriving its beginning and strength from the melancholy temper of its 
fost advocate. Hence his efforts to trace its origin to one who was admittedly 
the greatest philosopher of his day. 

2 See the remarkable tract, Doctor Arthur Schopmhauer vom medicinischm 
Standpunkte betradttet, von Carl von Seidlitz. Dorpat; 1872. Gwinner, his ablest 
and latest biographer, speaks of him as one who from" childhood was always dis
posed to believe that some terrible misfortune was about to happen to him. He 
arlrriits that his hero's intense anxiety often bordered on mnc\ness. As a young 
man he was tortured constanlly with the idea that he. had all sorts of diseases. 
"'hen a student he once fancied he was dying of consumption. He fled from 
Naples through a nervous <lread of the smallpox, and from Berlin on account of 
the cholera. For many years he was miserable, owiqg to his fear of a criminal 
process. He was greatly deficient in personal courage, and was in a constant 
stat~ of alarm in 1813, fea1ing lest he should be forced into the army. If he was 
awoke by any noise at night he would rush out of his bed armed with a dagger 
and pistols, which he always kept loaded, He "'as 111ore than inclined to be a 

·regular misanthrnpe, although sometimes <le,irous not to be regarderl as such, 
but simply as one who despised mankind in general. ·In his old age he seemed to 
look upon any contact with men as a contamination and "' defilement, and main
tained that the wisest man is he who in the whole course of his life has the ltast 
intercourse with his fellows. He regarded the vast majority of mankind as either 
knaves or fools. See Schopenkauer's Leben, van \Vilhelm Gwinner, 2te umgear
beitete u. vielfach vermehrte Auflage der Schrift "Ar(hur Schopenhauer aus per
sonlichem Umga.nge dargcslelt." Leipzig: F. A. Brockhaus, 1878. 
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finding disposition. Many take pleasure in finding fault with 
all around them, and in thus seeking to exhibit their own real 
or fancied superiority. "By how much, one wonders, would 
the amount of human criticism be diminished, if one no 
longer derived from the process any agreeable feelings of 
intellectual elevation." " Pessimism flatters a man by pre
senting him with a portrait of himself fn which he appears as 
another 'Prometheus vinctus,' suffering tortures from the 
hand of the cruel Zeus-pater, the World-all, which begot and 
holds us, yet bearing up and resisting in proud defiance. 

Pessimism enables its arlherent to pose as some 
wronged and suffering divinity, to the admiration of himself 
at least, if not of spectators around him," 1 an admiration 
not less real though it is generally disavowed. Many persons 
have adopted the creed of modern Pessimism, not because 
they have made for themselves any deep study of its prin
ciples, and still less any careful study of the arguments in 
favour of Christianity, but simply because of the novelty and 
temporary popularity which that system has attained in some 
quarters, and because, like other atheistic theories, it is un
questionably upheld by some writers of ability and renown. 

Schopenhaucr claims to start from the standpoint of 
idealism as expounded in the writings of Kant. He de
nounces the three great leaders of philosophic thought in 
Germany who succeeded that philosopher, and further dc
velopcu his principles-namely, Fichte, Schelling, and Hegel, 
as "the three German sophists." Th,e ,nitings of Hegel 
especially are the subjects of his fiercest denunciations. He 
characterises them as full of such monstrous corn binations 
of words, as to have destroyed in many persons all faculty of 

1 Sully's I'cssi111is111, pp. 423, 424. Kalisch observes in his I',1th ,111d Goal, 
p. 437, lhal Nihilism or Pes5imism is for many "o. praclic::il canon adoplccl be
rnttse they fincl ii congenial to their natnre, anrl grasped with increased tenacity 
bet::iuse they hear it praised and supporle<l by men of ability and fame." 
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thinking, and made them consider " hollow empty phrases'' 
as real thoughts, and look on "transparent sophisms" as lofty 
wisdom. 

The world, according to Schopenhauer's conception, con
sists of " will and representation '' (Wille und Vorstellung). 
The external world of appearance exists only for the per
cipient mind. But, underlying the outer veil of phenomena 
there is something real, namely, "will," which is the ultimate 
cause of all existence. This "will," however, is "unconscious.'' 
It has no object or aim in its action. It exists outside all time, 
and is " one and indivisible," although it manifests itself in 
numberless individual appearances. How such "unconscious 
will " could, in the course of things, ever attain to conscious
ness is a problem of metaphysics whic~ need not here be 
discussed. One is, indeed, often tempted to ask whether the 
language of condemnation so unsparingly applied by Scho
penhauer to the philosophy of Hegel is not as applicable to the 
mystical principles of his own philosophy-? It is not, indeed, 
strange that the man who invented such ,j. philosophy should 
propound it as the highest wisdom, little as it is deserving of 
that title. But it is strange that it should have captivated 
the imagination of other able critics. It has been presentetl 
in a more developed form in the work of Dr. Eduard von 
Hartmann, namely, Die Plzilosophie des Unbewussten, and 
defended in other productions of his pen, especially in his 
Plzanomenologie des sittl. Bewusstseins. It is hard to form 
any intelligible conception of the fundamental principle of a 
philosophical system which asserts the existence of an "un
conscious Absolute,'' one of whose modes of manifestation is 
consciousness. " An Unconscious which performs acts of the 
will- by which, as by sorcery, it is at any moment able to 
destroy matter and to call it again into existence ? An Un
conscious which is a spirit, serving as 'the common bond of 
the world, and as the principle of unity pervading its plan of 
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creation ' ? An Unconscious that not only possesses • reason 
and intelligence,' but is endowed with a clear-sighted wisdom 
infinitely superior to any conceivable consciousness ? " 1 

It is out of our province to seek to give more than a 
sketch of this philosophical school. It: is the use its leading 
advocates have made of the Book of Koheleth which 
renders it necessary to notice the wide difference between 
the pessimism of that book and that inc_ulcated by the school 
of-modern Pessimism. But, in order to understand the funda
mental Jifference between the two, it :is necessary to under
stand the leading ideas on which the new philosophy is founded. 

An " unconscious will" is almost a contradiction in terms. 
Volition cannot exist without some object towards which 
that volition or desire is directed, or without some mental 
representation of that which is desired. Schopenhauer main
tains that .. will" may exist without intellect ; because the 
lower we descend in the scale of creation the less intellect is 
perceptible, while "will " is as strongly marked as ever; and 
\"On Hartmann maintains that unc·onscious objects and 
aims are traceable throughout the whole course of nature. 
Sully, however, observes rightly that there is a radical dis
tinction to be drawn between actions which are merely in
stinctive, and actions which proceed from volition. He 
argues that it is false to regard will or volition as including 
all emotional phenomena. The very. idea of "will " pre
supposes some instinctive impulse, which exists prior to any 
exercise of volition, as well as some imagination of the act 
to be willed or not willed as on~ likely to be followed by some 
pleasure or pain. It is this imagination which ultimately 
excites the exercise of volition, although in the analysis of 
higher volitions other elements come into play.2 

1 See the sketch of Pessimism in Dr. 1\-L M. K:i.lisch's interesting work, P,11/1 

a11d G,,al: A Discussion on tlie E!emrnls of Civi!i"zatiou and the Co11dili,•11s •'/ 
Hapfi11,r1·. Lon<lon: T.ongmans, Gre~n .'v. Co., 1880, p. 427. 

" Set Sully's Pessimism, pp. 207, 209, 211. • 
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The philosophy of Schopenhauer and von Hartmann has 
for its fundamental basis this tenet of !3-n "unconscious will." 
Is this, as Sully thinks, the reappearance in another form 
of the old hypothesis of a "substantial, will," long since cast 
into the philosophical lumber-room as· utterly incapable of 
proof? All human knowledge is necessarily phenomenal. Man 
cannot rise above the law of his being and grasp in thought 
that entity or substance which underlies phenomena. The pre
tence of having attained to such a knowledge will in every case, 
when investigated, be found to rest upon a petitio principii. 

" Will" regarded by these philosophers as the cause of 
all existence is identified by them with " desire.'' It thus 
necessarily implies want on the one hand and a longing to 
appease that want on the other. Hen_c·e they maintain that 
it more or less distinctly involves the idea of suffering. It 
may, however, be seriously questioned whether "desire" 
of itself pre-supposes in all cases suffering, while on the 
other hand the correctness of the identification of "will" 
with "desire" is more than doubtful. Schopenhauer may be 
wrong in asserting that pleasure is in all cases preceded by 
"desire'', or in other words, is absolutely inseparable from 
pain. Eduard von Hartmann has acknowledged that the con
clusion is not justified by facts. For there are often pleasures, 
as Sully justly observes, which are wholly unexpected, and, 
therefore, not preceded by any volition whatever, while there 
are pains which are in like mai;mer entirely independent of 
.. will." In order to uphold the theory that pleasure and pain 
are nothing else than the satisfaction or non-satisfaction of 
",vill," von Hartmann has recourse to his hypothesis of the 
Unconscious, and maintains that, in all cases II where we 
cannot find in consciousness any state of volition underlying 
our pleasures and pains, this substratum exists as uncon
scious will." 1 

I See Sully's Pessimism, pp. 200 ff. 
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Jnasmuch as Schopenhauer affirms that existence itself is 
the consequence of "will," or, of "the will to live," and every 
act of will is attended by more or less· suffering, the exercise 
of \\'ill is looked upon as the real cause of all the misery of 
life. The non-existence of the world is to be preferred to its 
existence. The world is cursed with four great evils, birth, 
disease, old age, and death. " Existence is only a punish
ment,'· and the feeling of misery whi_ch often accompanies 
it is "repentance" for the great crime of having come into 
being by yieldin6 to the "will to live.:" 1 Happiness is un
attainable in this world, while a future state of existence is 
pronounced a mere delusion. And, even if there were another 
life, the pessimist asserts that there could be no real happi
ness in it. For life implies "will;" and the existence of 
",vill," inasmuch as "the will" must .ever meet with some 
hifldrances to the attainment of its desires, is incompatible 
with happiness.2 

In arriving at such conclusions, the pessimist writers assert 
that they are only carrying out to thcii natural consequences 
the doctrines taught in the Books of Job and Koheleth. In 
both these books ( as \\"C have seen, p. 1 5 1) the day of birth 
is spoken of as a day of sorrow. The circumstances under 
which the sacred writers gave utterante to such expressions 
ought indeed to have been sufficient to restrain our would-be 
modern philosophers from bringing th_em forward in favour 
of their doctrine of the absolute misery of all existence.3 

The following is a description of the results arrived at by 

1 Sc/1opmhaue1•'s sammt/ichi: TVer/.:e, vol. iii. p. 666 (Dit IVdt ah /Ville 1111cl 

Vorstd/un,i). 
2 See Taubert's Pcssimi.rmus u. sci11,· Gt;;11cr, Kap; ix. pp. 85 ff. "A. Taubert," 

whom Sully in his Pessimism, pp. 10S, 109, h:is mistaken for an nuthor be
longing to the sterner sc>-, was the name under which Dr. Eduard von Hart• 
mann's first wifo wrole in defence of the philosophy of which her husband is ,;o 

conspicuous an advocate. 
• D~an Swift's practice of bemoaning, or affecting to bemo:in, the <lay of his 

birth docs nol deserve to be more than alluded to here. 
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this new philosophy as drawn by no unfriendly pen. "To 
live signifies to have wants,'signifies suffering. Living implies 
having a body with the iron law of preserving and protecting 
it. against a thousand dangers and pains. Then there is the 
preservation of the family, all which brings every day new 
sorrows and demands, calling for the exercise of all the 
powers, though with the full conviction, however, that we 
must at last lose the game, and that one is steering steadily 
towards death. If a man casts off all other burdens, he 
becomes a burden to himsel( Wheff cares vanish, man is 
consumed by ennui, and the greatest efforts have to be made 
to kill time. . . . These and similar meditations are the 
everlasting theme of Schopenhauer. Eduard von Hartmann 
has reduced these ideas to a system and carried them out 
still further in his three stages of illusion, (r) illusion especially 
as to the expectation of happiness here, (2) illusion as to the 
expectation of individual happiness in another world, (3) 
illusion as to the expectation of happiness as ultimately to be 
attained by the world's progress. All is illusion ; for the more 
knowledge, the more suffering." Such is the interpretation the 
pessimist puts upon the statement of Koheleth i. I 8, " he that 
increaseth knowledge increascth sorrow." 1 Schopenhauer 
has, however, curiously enough maintained that Pessimism 
may be made the means of benefiting m;mkind. "Everything 
is miserable, everything entreats for pity, be pitiful. Think 
not that thou hast before thee a wicked stupid creature, 
but think upon the suffering necessarily belonging to it, 
Virtue, indeed, according to Schopenhauer, can by no mean:; 
be taught, but that does not hinder him from teaching it as 
forcibly as any one else. . . . No one down to Schopen
hauer has known how to make such an idea (that of universal 
misery) the principle of a metaphysic of morals, which can 
also be supported by the finest psychological investigations." 2 

1 See Venetianer, Sdwpmh,mcrals Scho!astiker, p. 27s. ~ Vmdia,w·, pp.281, 282. 
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Such is Venetianer's estimate of the results achieved by 
the Pessimist philosophy. He has, however, severely criti
cised his master for the intolerable pride and conceit which 
he everywhere exhibits, a pride which characterises other 
writers of the Pessimist school. Schopenhauer has been 
soundly rated by his disciple for his "barbarous ignorance" 
arid gross attacks upon the Jewish religion as an utter 
"abomination," for his shameless misrepresentations of its 
principles, and for his bigotry again~t the Jewish race in 
general, to which Venetianer ?imself belongs. He points out, 
however; with considerable truth, that, although Schopenhauer 
may abuse and revile Jews and Judai.sm, not a little of his 
metaphysics may ultimately be traced up to Jewish sources.1 

r -Venetlaner maintains that much of what Schopenhauer says about the unity 
of will harmonises with what Mairnonides teaches :1bout the unity of God. He 
notes also that a distinguished Jewish poet and philosopher, Salemo lbn Gabirol, 
who died in A,D. 1070, oonceived God chiefly as "will," an opinion which was 
followed by Duns Scotus, one of the most eminent of the scholastic doctors of the 
fourteenth century. As a philosopher, lbn Gabirol was known by the name of 
Avicebron or Avicembrol in the Latin of the middle ages. On Ibn Gabirol's 
doctrine on this point Dr. David Ashcr's pamphlet (Arthur Schopenhauer: Neucs 
von ihm 1md uber, Berlin 1871) may be consulted with profit. Schopenha.uer, in 
a letter to Dr. Asher, in 1857, speaks of lbn Gabiroi" as follows : "Ga.birol may be 
regarded as my forerunner inasmuch as he teaches that the will is, perform,;, and 
makes all in all, but there also his entire wisdom is at an encl, because he leaches 
it only thus in abstracto, and repeats it a thousand times. In relation to me 
he is like a glow-worm which giveg light by night in a thick mist compared 11;1h 

the· sun." --See Gwinner, Schopmhauer's Leben, p. 584. The pride exhibited in 
these remarks is characteristic of Schopenhauer. Venetianer nules that Schopen
hauer, though an opponent of faith, has not been able to emancipate himself from 
his· traditional inclinations, and that his idea that ethics are closely connected 
with metaphysics when examined into is almost equivnlent to the statement that 
morality depends upon faith in God. It is well, however, to be cautious 
against making a mistake on such points, Similarity of expression may cover 
radical differences of thought. The language of trinitarianism has been often 
used to express ideas which are essentially pantheistic. Schopenhauer's ethics 
are far from corresponding with the doctrines of Christianity. It must not be 
forgotten that that µhilosopher cleclared that Christianity was quite possible, 
provided only that the '' Jewish dogma" on which the gospels are based be 
abandoned, namely, that man is created by God, wlren the truth is thnt man is 
i11 reality only the product of his own will, £.e., is in fact his own creator! See 
Kalisch's Path and Gual, pp. 430-432; Schopenhauer, //'dt als tVi!le 11, T"orstd
lung, Werke, vol. i. pp. 477-483. 
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Life is regarded by Schopenhauer as· necessarily involving 
suffering. Man and animated nature are preyed upon by 
a burning thirst or desire which can never be quenched. 
Human life oscillates like a pendulum ever between the 
two points, of pain on the one hand: and of ennui on the 
other.1 Hence true freedom can only be effected by the 
"aenial of the will to live." The fourth book of Schopen
hauer's remarkable treatise is devoted to this subject. 
Existence is an evil which, according to his idea, can only 
be destroyed, as it has been created, by will. The goal 
which the pessimists set before them as the great object to 
b~ kept steadily in view is to lose all self-consciousness, and 
to be swallowed up in the great nothing out of which man 
rose. This doctrine, as taught by Schopenhauer, conducts 
first to asceticism,2 and ultimately to suicide. 

Schopenhauer admits the validity of the first conclusion, 
and consequently recommends celibacy and asceticism as 
"a denial of the will to live." He maintains, however, that 
his tenets do not lead to suicide. The denial of "the will 
to live,'' according to him, implies a denial of the pleasures 
of life, and not merely of its sufferings ; and it is an inability 

1 Schopenhauer's Wei( a!s Wille und Vorstellung. Werke, vol. i. pp. 366 ff, 
418, and Pare,-ga, ii. § 173. • 

·• In his Phanommologie (pp. 688 ff.), von Hartmann criticises the asceticism 
recommended by Schopenhauer and Mailander. He refers to the practices of the 
Skopzecs of Russia, Lut withuul approving of them, and notices the still more 
objectionable recommendations in another direction, tending to the same end, 
namely, the lessening of the human race, which have been put forward unblush
ingly as a new "gospel of nature," by English writers whose names need not here 
be mentioned. It is too much the habit to trace all that is evil in practice, and 
unsound in theology, lo continental sources ; and hence the following remarks of 
von Hartmann may not be without instruction to those in England who are dis
posed to think "more highly than they ought to think " of the nation to which 
they belong:-" It is a remarkable irony of history 'that this weapon should have 
been forged by Manchester Bourgeois-Liberalism for the social democracy; for iL 
is the land of Benlham and of Mill, from which this new 'gospel' comes to us, 
that appears to be essentially a medical outrider of the Ricardo-Malthusian Over
population theory."-Phanom. silt!. Bewussteins, p. 691. 

M 
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to bear up against the inconveniences of life which drives an 
individual to suicide. "The true pessimist" is anxious not 
only to get rid of existence for himself, but is actuated still 
more by a desire to benefit his species.. Hence he ought to 
live in order to point out to others the misery of life, and 
to induce them by his example voluntarily to deny the "will 
to live," and thus hasten the time when the whole species 
shall reach the Paradise of Nirvana.1 

Hence these philosophers have asserted that sufferings of 
every kind are useful inasmuch as they drive men to feel 
the weariness and misery of life, and events of the contrary 
character are hurtful because they niake men love that 
which is so evil. One of the speakers in Kalisch's ingenious 
book Patlt and Goal (p. 424) points out pithily what results 
from such extraordinary premises : "Plainly this, that we can 
show to our fellow-man no greater love. and affection than by 
inflicting upon him every possible torture and anguish, since 
we thereby bring him nearer to his true salvation, whereas 
it is fiendish malice and cruelty to show him any kindness, 
to help him out of difficulties, or to. protect him against 
injustice and ignominy, since we thereby lure him away from 
the blessed path of deliverance which leads through trials, 
and thus make him miss the true object of existence.2 

However theoretically opposed Schopenhauer's philosophy 
may be to suicide, and however much his followers have tried 
to avoid the accusation that the doctrines of Pessimism tend 

1 See on Nirvana the notes on pp. 173, 175, 182. 
2 In his Phammcnologie des sittliclzm BewuSJtseins, pp. 42-46, von Hartmann 

has some striking criticisms on these notions of Schopenhauer. He points out 
that Pessimism in the form advocated by Schopcnh,aµer is esscntinlly selfish in its 
aims. It is selfish for a man to seek to escape from fife an<l leave others to go 01\ 

in the same '' mad dance of fools which common life is." One ought, according 
to von Hartmann, to be perfectly inclifferent to life or death, to the idea of our 
existence being prolonged indefinitely or terminated. The latter iden is in some 
aspects akin to the doctrine of the Yoga taught in the second chapter of the 
Bha.gavad-Gitfi.. 
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to that result, suicide cannot but be regarded as a logical 
outcome of such doctrines. It must be borne in mind that 
pessimists are not opposed to suicide on any principles of 
morality. Every real basis of morality is destroyed by their 
system. If life be hateful and its burden unendurable, and 
if death lands us in the everlasting rest of nothingness (for 
we need not here discuss the possibility of some continuity 
of existence when consciousness has ceased), then the con
clusion of the song is logical "the sooner 'tis over the sooner 
to sleep.'· Why should an individual continue to live a life 
of martyrdom and useless striving when the end of all is 
that nothing, into which ascetics and voluptuaries shall alike 
descend ? Why not, as speedily as possible step behind the 
veil into the rest of unconsciousness? For even the miseries 
of those who remain still on earth,. whose sufferings the 
individual might by living perhaps help to alleviate, only 
tend to make them more willing to seek the same blissful 
goal. 

Taubert sneers at the man who regards life without plea
sure as unendurable, at him who must needs whine over his 
sorrows. It may be a question for such a man to consider 
"whether existence for him at least is preferable to non
existence." She observes, however, that the choice, though 
a bad one, is open to every one; and she intimates tolerably 
plainly that many persons have made a. much worse choice.1 

This last-named writer has, also, the hardiness to maintain 
tha:t the Pessimism which characterises the Books of Joh and 

1 Taubert .Der Pessimismus und seine Gegner, p. 128. Suicide in the present 
dny is in many places almost an epidemic. Its frequency in Germany, especinlly 
in Saxony and the adjacent countries, has evoked a s·mall literature. But it is not 
only in Germany that this fact is arousing altention.. If it cannot be distinctly 
trace<l to the prevalence of the pessimist philosopliy, it may without doubt be 
attributed in a great mea~ure to that disbelief in a pe~sonal God, one of the results 
of which is this very philosophy. Men are beginning to practise that which they 
believe. It may be well that the natural fruits of atheism and ungodliness have 
thus terribly manifested themselves, 
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Koheleth, and the Prophecies and Lamentations of Jeremiah, 
is not essentially different from that of Schopenhauer. This 
fact she considers of great importance, because the writings of 
the Bible still exercise an influence over many minds. She 
terms chap. i.-iii. and chap. iv. 1-4 of the Book of Koheleth 
"a Catechism of Pessimism," and recommends these chapters 
to.be read by every person not thoroughly. acquainted with 
their contents} But in these very chapters Koheleth ex
presses a firm belief in a personal God who, in His own 
time (for to everything there is a time and a season), will 
judge the righteous and the wicked. Koheleth also affirms 
the existence of a life beyond the grave,;2 and his faith in G~d 
and eternity, taken together with the pelief in the reality of 
sin which pervades his entire book, is enough to show the 
essential difference which exists ·between his pessimism and 
the doctrines of the modern Pessimistic school. 

If the doctrines of modern Pessimism be indeed true, then, 
as the writer just referred to grants,3 the happiest persons on 
earth are those who (as long as no special misfortune occurs 
to them individually) live \\·ithout troul;>ling themselves with 
any speculations on such subjects, unconcerned with the 
misery of the universe in general, and untroubled with reflec
tions on the difficulties it presents. If Taubert affirms that 
such a life is degrading to humanity, and is like that of the 
cattle in the pasturage, what matters it if men are little 
better than the beasts, and are destined to return to nothing
ness as they ? If such be the ultimate goal of humanity, it is 
only wanton cruelty to seek to disturb men's present ideas 
respecting a future life, which at least hold forth to the more 
deserving sweet hopes of a better and more glorious life 

.1 Taubert, Der PcssimiJmus u,ed ui,u Gcg,ur, l-'· 75. 
1 See our remarks in chap. vii. on Koheleth's views as to a future stale of exist

ence. 
8 Sec Taube,·t, p. 24. Compare lv T~ ,t,povciv -ya.p µ'f16lv lj61<r'l'0< fjlo,. Sophocles' 

Ajax, 5 50, The opposite sentiment is expressed in Sophocles' A 11ti.,·,m,·, I 328. 
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beyond this earthly existence. It is well to be able to dream 
of something pleasant, even if it were but a dream ! 

Taubert lays stress upon the fact commonly observed, that 
the higher men advance in the scale of civilization the greater 
are their wants. Lassalle (in his Arbeite1'lesebuc!t, p. 32) has 
maintained that the virtue suitable to the national economy 
of the present day is "to have the greate;;t possible wants, and 
to satisfy them in an honourable and proper manner." The 
working classes, though their condition is far better than in 
former days, are for the most part permeated with a feeling 
of discontent. Taubert regards this state of affairs as one of 
hope, for the more widely spread is .the recognition on the 
part of the masses of the misery of their condition, the more 
easily will they be induced to adopt the principles of Pessim
ism unconsciously developing thems~lves in all socialistic 
movements. These principles are "the impossibility of 
human happiness" on the one hand, and "the wretchedness 
of existence" on the other. Taubert regards the adoption 
of Pessimism as a step towards the healing of all social evils, 
inasmuch as then men would recognise that misery is in
separable from being itself.l Such lai1guage might well be 
interpreted as that of bitter scorn. To_ attempt to soothe the 
woes of humanity by teaching the doctrines of Pessimism 
would be like seeking to quench raging flames by pouring 
oil upon them, or attempting to mollify wounds by rubbing 
salt 'into them. The Pessimist propaganda may well be 
compared to the "mad man" of the Book of Proverbs, who 
casts in every direction "firebrands, arrows and death" 
(Prov. xxvi. 18). 

It is utterly impossible that the Pessimist philosophy, with 
its doctrine of the abnegation of the will to live, should gain 
any large number of adherents prepared to carry out its prin
ciples to their logical end. The asceticism of the Jewish 

1 See Taubert's Pessimismus und ui11e Gegner, p. 105, and pp. 114, rr5 ff. 
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Essencs, and of the Christian hermits, was called forth by 
nobler principles, and directed to loftier ends. The world is 
not likely to see an outburst of a similar enthusiasm on the 
part of atheists desirous of hurrying on the human race to 
their imaginary goal of non-consciousness. Men are, morc
ov:er, often better than the creeds to which they profess to give 
their assent, and generally too wise to carry out absurd princi
ples in practice to their legitimate conclusions. The lives of 
the Pessimist philosophers and writers of the present day have 
not yet exhibited any marked difference from those of others 
ofthe human species.1 They have not yet shown themselves 
indifferent to the love of fame, to the attractions of the fair 
sex, or to the other "illusory pleasure~'· of life. They have 
not been as consistent as was the Cynic of antiquity. A filthy 
Diogenes in his earthenware tub (acco'rding to the popular 
legend) would not now attract many adherents. The spread 

1 Schopenhauer, though strongly inclined to misanthropy (seen. 2, p. 153), was 
keenly susceptihle to all adverse criticism of his writings, and to matters affecting 
his repulation. He endeavoured in early life to obiain distinction as a University 
Professor, and failed. His denunciation in after life of all University Professors 
and of "Katheder-philosophie" (Parerga und Paralipometta, II irke, vol. v. 
p. 151 ff) was not a little influenced by his own failure. His great work, too, Die 
1Vill a!s U'i!k und Vorstd!11ng, was, notwithstanding the vigour of its style and the 
novelty of its opinions, for many years an utter failure (see Sully' s Pessimi1111, 
p. 78 ff). Misogynist, rno, as he became in later life, he was at least once guilty 
of writing a ]O\·e poem, and, when he was a Docerit in the University of Berlin, 
thought seriously of marriage. His dread of the necessary cares and trouble 
of married life, however, led him to abandon his intenlion. The troubles of 
marr_ied life he describes chamcterislically as "endlose Ausgaben, Kindersorgen, 
W1derspenstigkeit, Eigensinn, Alt-und-garstigwerden nach wenigcn Jahren, Be
triigen, Horncraufsetzcn, Grillcn, hysterische Anfalle, Li.,bhaber, und Holle um! 
Teufel'' ( Cwi,mer's Le{,m, p. 335). It was thus his melancholy forebodings 
rather than his philosophical opinions which restrained him from marrying. He 
was, however, not without. exhibiting at times a susceptibility to the power of 
female charms, and was wont to conrcss, with Lord Dyron, that he found it hard 
lo fall uul with women, and easy to foll 01,t "'ill, mt!n ( Gwinncr's l.ebe,i, p. 527). 
Luthanlt (,1/udtmc /Vi:lta11sc/1a111mg,·11, p. 188), alluding to the phenomenon 
rn,liced above, very appropriately refers to the scoff of Voltaire, that, however 
pessimistically men may ortcn express themselves, ·they usually try to live as 
optimistically as possible, and seldom prove insensiL>lc lo the pleasures of venison 
and champagne, 
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of the principles of the Pessimist philosophy, and its adoption 
by numbers as their intellectual creed, are certain to lead to 
results different from those contemplated by its founders. 
Pessimism will not make men more self-denying (strange if 
it did !), or induce them to make (as Taubert imagines) the 
alleviation of suffering in all forms the object and aim of their 
fleeting existence. It will not lead them to make the smallest 
distinction possible between themselves and others, between 
the "me" and the '' not me," and finally to become wholly 
engrossed with thoughts of how to benefit mankind.1 But it 
will lead many to cast aside all belie( in the existence of a 
God, of a future life, and of a time of retribution. It will 
break down many a barrier that restrained men as ·• with 
bit and bridle" (Ps. xxxii. 9) from a course of sin and folly. 
And, inasmuch as life is not only brief but uncertain, such a 
philosophy will impel men to seek to make the best use of 
their time (as far as is consistent with prudence) by enjoying 
the pleasures of sin for their little season. 2 Like other 
atheistic philosophies, it will lead to the same conclusions as 
those at which the Astronomer Poet of Persia arrived : 

"But if in vain, down on the stubborn floor 
Of earth, and up to Heav'n's unopening door, 

1 Vid. Schopenhauer's 1Vdt al! Wille tmd Vo,·#dl,mg. We,·ke (herausg. von 
Di·, J, Frauenstadt), vol. iii. pp. 581-2. See also our remarks on Taubert, p. 165. 

2 Sully has endeavoured to combat this idea in his Pessimisrn, p. 318 ff. But 
he_ is driven almost to concede the point in his n?te on p. 319. However the 
highly trained philosopher may act, the adoption of an atheistic creed must lead 
the multitude to seek after sensual gratific.ations, and' ultimately drive them into the 
!IlOSl terrible excesses. Even Renan has clearly perceived this. Hence he writes 
(Etude sur !' Ecrl!siaste, p. 88) : " In his greatest follies Koheleth does not forget 
the judgment of God. Let us do as he does. In the midst of the absolutely 
fleeting character of thing~ Jct us maintain the eternal! Without that we shall not 
Le free nor easy in discussing it, The morrow of the day when men believe no 
more in God, the largest number of victims will be the atheists. One never 
philosophise5 more at ease than when he knows th,at his philosophy will not be 
carried out to its consequences. Ring, ye bells, entirely at your ease; the more 
you ring, the more I will permit myself to say that your voice does not mean 
anything definite. If I believed that I could silence you, ah ! il is then that I 
would be timid and prudent." 
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You gaze TO-DAY while You are You-how then 
To-MORROW, Yon, when shall be You no more? 

"Waste not your Hour, nor in the .vain pursuit 
Of This and That endeavour and dispute ; 
Better be jocund with the fruitful grape 
Than s~dden after none, or bitter-, Fruit. 

"YESTERDAY t!tis day's madness d\d prepare; 
To-morrow's Silence, Triumph, ar Despair : 
Drink ! for you know not whenc!l you came, nor why : 
Drink! for you know not why you go, nor where." 

This is the old conclusion at which the Jewish sensualists 
of Alexandria arrived, arid which is combated so vigorously 
in the Book of Wisdom. This is the practical outcome of 
the fool's philosophy so pithily characterised by the Psalmist 
(Ps. xiv. liii.), and glanced at by the Apostle of the Gen
tiles : " Let us eat and drink, for to-morrow we die'' (I Cor. 
xv. 32). This is the real logical result of all atheistic or 
agnostic theories of philosophy, however the devisers and 
founders of new systems may attempt to deny it. 

The explanation given of the passion of love forms one 
of the strangest dogmas of the Pessimist philosophy. It is 
highly conducive to immorality, and the more hateful and 
degrading inasmuch as the conclusions arrived at are digni
fied with the name of "science." It is only possible to allude 
briefly to this subject. Though Schopenhauer was an idealist 
in his philosophical principles, he expresses on this point 
views closely akin to those of the materialistic philosophers of 
the present day. Schopenha-uer maintains that the feeling of 
affection with which two young persons who are "in love" 
regard each other is but the working. of. " the will of the 
species " seeking an objectification of its nature in a new 
individual. He maintains, no doubt, that there is no con-

1 Omar Khayyam, stanz:i.s !iii. !iv. lxxiv. See the· R11hdiydt of Omar l..7taJ,ydm 
and tlu Saldmdn and 'AbuJI of Jdm{, 1·endercd i11to E11glish ~-,.,-u. London: 
llernard Quaritch, 1879. 
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sciousness of this " will" present to the mind of the lovers 
But, if it be borne in mind that this philosophy recognises 
nothing which in a Jewish or Christian sense can be pro
perly termed "sin," and that its "ethics" such as they are, 
are based not upon moral grounds but upon metaphysical 
arguments, the practical danger to ~orality can easily be 

. conceived when all " love" is traced up to the "genius of 
species " represented anthropomorphically as plotting certain 
results. The longings of the " lover"· and the pains of love 
are described as "the sighs of the spirit of species," and 
Schopenhauer informs us that that "genius in carrying out 
his purposes despises a:11 human arrangements, such as mar
riage contra'Cts and vows, and blows away like chaff all con
siderations which oppose the aim and object he has in view. 
Honour, duty,. fidelity, yield to him :;i.lone, after they have 
withstood every other temptation, even the threat of death." 1 

It may be argued that this is only a scientific statement, 
and no incentive is thereby given to immorality. But it 
m1.rst be noted that Schopenhaucr does not stop here. The 
preservation of a woman's honour he traces only to a feminine 
esprit de corps,. whiie he observes that the esprit de corps of 
men on such points is different from that of women.2 Eduard 

' See Schopenhauer in chap. 44 of his iVdt ah 'Will, u. Vo-rstdlung, entitled 
"Met-aphysik der Geschlechtsliebe." On page 6zy, he says: '' Dieses Forsch en, 
und Priifen [mit wekhem, zwei junge Leute verschiedenen Geschlechts einander 
betracht.enJ ist die Meditation des Genius der Gattung: iiber das durch sie beide 
mogliche Individuum und die Kombination seiner Eigenschaften. . , . Der• 
gestalt also meditirt in- alien, die zeugungsfahig sind.; der Genius der Gattung das 
kommende Geschlecht,· Die Beschaffenheit desselben ist das grasse Werk womit 
Cupido, unablassig t-hatig, spekulirend und sinnend., beschaftigt ist." See also 
p. 632, and p. 633: "Ihm allein weichen daher· Ehre, Pflicht und Treu~, 
nachdem sie jeder andern Versuchung, nebst def Drnhung des Todes, wider• 
standen haben." And on p. 634 he says that the Genius der Gattung "seine, 
endlosen-Gem:raliunen angehorenden Zwecke verfolgend solche Menschensatzungen 
un!l, Bedenken wie Spreu wegblast." See also Sully's Ptssimism, p. 60 ff., and 
v. Hartmann's Philosopltie des Unbewussten, 3te. Aufl., Berlin, 1871, on "Das 
Unbewusste in der geschlcchtlichen Liebe." 

~ Schopenhauer, Parerga u, Paralipomena, p, 387 ff, Werke, vol. 5, 
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von Hartmann also observes that the natural instinct of men 
is in favour of polygamy, and that of women in favour of mono
gamy, hence, where men exercise exch.isive rule, polygamy is 
lawful ; but where, owing to a higher civilization, men have 
conceded to women a more honourable position, monogamy 
alone is recognised as legal, though the law to this effect is 
not practically observed by men in any quarter of the world.1 

The acceptance of such a philosophy must of necessity 
lead many of its followers with " no fear of God before their 
eyes" (Ps. xxxvi. 1) to follow their· so-called "instincts," 
whenever they can do so \\'ithout inconvenience to themselves. 
" Nature,'' observes Schopenhauer, "only knows the physical 
not the moral, hence there is a decided. antagonism between 
it and morality.''~ And if there be no God over all, whose 
laws we, as His creatures, are boun~ to obey, we cannot 
blame men for acting like "children of nature.'· Venetianer, 
pessimist though he is, has pointed out some terrible con
clusions which result from Schopenhauer's theories. 3 But 
there are still lower "depths of Satan," when the vilest 
of all human crimes, that referred to by St. Paul in the 
Epistle to the Romans (i. 27), is apologised for as an attempt 
of nature to prevent the depravation of the species.4 Such a 

1 E. v. Hartmann's P!zi!osop!,ie des Unhewuss!c11, p. 2or. See our remarks on 
p. 210. Note, however, that monogamy prevails among Hindus. 

~ illorality itsdf is described by von Hartmann as only a middle step between 
the_ unre,trainerl affirmation of the will to live an,d: its negation, it is merely n 
palliative, whilst the latter is the radical cure. See- his Phanommolog-ie des sill!. 
Btwu;sts., p. 42. 

a.. See Venelianer, Schopenhaucr als Srholastiker, pp. 264-270. 
4 See Schopenhauer's Appendix to his chapter on the "Metaphysik der 

Geschlechtsliebe," in his /Veit afs /Ville tt. Vorstel!,mg, p. 650. He says : 
"Demnach griff die in Folgc ihrcr cigcncn Gesetzc in die Enge gelriebene Natur, 
miltelst Verkchrung des lnstinkls, zu einem Not-),bchelf, einem Stratagem, ja 
man mochte sagen, sie bauete sich eine Esclsbrlicke; um, wie oben dargelegt, von 
zweien Uebeln dem grosscren zu cntgehen. Sie hat namlich den wichtigen Zwcck 
im Auge, ungliicklichcn Zcugungcn vorzubeugen, wekhe allmalig uie ganze 
Species depraviren kuuulen, unu ua ist sie, wie wir gesehen haben nicht skru
pulos in der Wahl der Mittd. Der Geist, in welcheni. sie hier verfahrt, ist derselbe 
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philosophy, despite the efforts to trick it out with all the 
adornments which a vigorous and racy style can bestow, can 
only justly be described in the language of the Apostle as 
"earthly, sensual, demoniacal" (James iii. I 5). 

The rapid progress of Pessimism makes it impossible to 
ignore its existence. Its popularity in Germany at the pre
sent time is owing partly to circumstances connected with 
the political and social life of that country, partly also to 
the vigorous style of its first apostle, as well as to the fact that 
Sc:hopenhauer and von Hartmann have addressed themselves 
not only to the students of philosophy but to the ordinary 
class of readers. U nvcrified as are many of the doctrines of 
"scientific pessimism,'' and palpably erroneous as are some 
of its scientific statements, its doctrines have been defended 
with no little parade of an acquaintance· with modern science 
in all departments. The Philosophy of the Unconscious by 
von Hartmann is avowedly constructed upon the latest 
results of biology. It is satisfactory, therefore, to observe 
that an eminent biologist like Professor Oscar Schmidt has 
pronounced that philosopher mistaken in his interpretation of 
biological phenomena, and has pointed. out numerous errors 
into which he has fallen. 1 

We are not forgetful of the fact that Pessimism has certain 
points of truth ; and there is something to admire, while there 
is, perhaps, more to condemn in the writings referred to. It 
does not come within the limits of our subject to notice the 
better features of this philosophy. Its appearance at the 
present time may be regarded in some aspects as seasonable, 

in welchem sie wie oben, Kapitel 27, angefuhrl die Wespen anlreibt, ihre Jungen 
zu erstechen [He refers to Kirby and Spence's Entomology, vol. i. p. 374] : denn 
in ~eiden Fallen greift sie zum Schlimmen, um Schliminern m entgehen ; sie flihrt 
derr Geschlechtstrieb irre, um seine verderblichsten Folgen zu vereiteln." 

1 Die nattwwissenschafllic!,m Grundlagen der Philosophie des Unb1.·umsstm, 
von Oscar Schmidt, Professor der Zoologie uml verg!t:ichen<len Aoatomio:: in 
Strassburg. Leipzig: F. A. Brockhaus, 1877. See also a sketch of the con
clusions arrived at by this scholar in Sully's Pessim1s1Q; pp. 2m-5. 



1 72 Elemmts of truth in Pessimism. 

for its tendency is not only to prevent men from being satis
fied with that superficial optimism which has long borne sway, 
but also to keep them from too quickly imbibing the more 
novel doctrines of the new philosophy of "Meliorism,'' which, 
though adopted by Sully and other ah.le Eng!"ish writers, rest 
in our opinion upon no very firm philosophical basis, though 
for a season Meliorism may also subserve a useful purpose. 
Pessimism, to whatever extravagant lengths it may logically 
conduct its adherents, is one of the natural outcomes of a 
materialism which denies the existence of a God, and of an 
agnosticism which regards the existence of the Divine Being 
as outside and beyond all human knowledge. It is well in 
some respects that the choice should lie between the accept
ance of Christianity on the one hand, and of Pessimism on 
th_e other. Pessimism has unquestionably made considerable 
progress in philosophical circles, and has spread· itself even 
more wi-dely among the middle classes. It already counts 
adherents in England and America, and jts tenets continually 
turn up in unexpected quarters. It cis, therefore, no proof 
of wisdom to seek to ignore its existence or to refuse to take 
notice of the approaching danger. 

The doctrines of this modern school, the reader cannot 
fail to have observed, bear a close resemblance to the prin
ciples of Buddhism. But, although Buddhism teaches that 
existence is an evil which the wise man will seek to get rid 
of, that system does not so· directly lead to immorality and 
suicide as the doctrines of Schopenhauer and von Hartmann, 
if carried out to their logical consequences. For Buddhism 
maintains that there is a life after death, and a transmigra
tion of souls in the case of the wicked, and of those who are 
deficient in virtue.1 There is, according to Buddhism, some-

1 • Schopenhaucr actually exhibits some leaning in. this di-rection. lie remarks 
in hi, /Veit als Wille um! Von·MluTl!,' that tlu,re is some relation between the 
number of births and deaths, Ile notes that in the fourteenth century nfter the 
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thing which the wicked may well fear, and something which 
the upright may desire to attain. The Buddhist dreads to be 
involved in an indefinite rotation of bil;"ths, followed in each 
case by decay and death. The object of his desire is not 
merely to escape from life in one form, but from existence 
in .any shape whatever, and to reach, as speedily as possible, 
his haven of rest and "city of peace,'' the Nirvana where 
desire is totally extinct. Nirvana is not, indeed, philo
sophically speaking, identical with annihilation, but it is a 
suspension from a11 exercise of thought and will, and has 
been described as "a perfect and unutterable tranquillity, 
for ever imperturbable, including exemption from all pain 
and uneasiness, and deliverance from the terrible law of 
transmigration." 1 

great mortality ,;aused by the Black Death in Lhe Old Worlcl a very great increase 
of births took place with a large proportion of twins. In proof of this he refers 
to Sdmurrer's Chronik der Seuchm, 1825, and observes that Caspar confirms the 
principle that the number of births and d~aths in every place rises and falls 
proportionately. See his Werke, vol. iii. p. 577. In :connexion with the strange 
inclination towards Buddhism exhibitecl by this philosopher, it may be worth 
while quoting here an anecdote told by his biographer Gwinner (Lebm, p. 547). 
He says that in a corner of Schopenhauer's room, upon a marble slab, stood a 
gilded statuette of Buddha. When Schopenhauer got the statuette from Paris in 
1856, after removing the black poli5h with which it was covered, he stood con
templating it with satisfaction in the presence of his Roman Catholic servant 
(who had erected for herself in her own room a small altar richly adorned with 
artificial flowers). The latter, however, soon burst out into coarse laughter, saying, 
" he sits there just like a tailor." Schopenhauer was- seriously offended at her re-, 
mark and ob~ervecl, "she is a ruue person to speak thus of the Victoriously
Perfected One! Have I ever abused her Lord God?:" Such an expression might 
have been reasonably expected from the lips of a Buddhist, scarcely from those 
of a philosopher. 

1. Kalisch, in P,,tli (Wd Goal, pp. 447-8. It is difficult to ascertain exactly 
what is meant by Nirviina. Spence Hardy observes• that the notices of Nirviina 
in ~he sacred books are few, not by any means so frequent as we should have 
supposed from the importance of the subject in the system of Buddhism. He 
maintains that " that which is void, that has no. existence, no continuance, 
neither birth nor death, that is st1bject to neither cause nor eff~ct, anu that pos
sesses none of the essentialities of being, must be· the cessation of existence, 
nihilism, or non-entity."-Legends and Theori.!s of the ,Budd!mls, p. 174. On the 
other hand Rhys Davids, who is perhaps even a greater authority, maintains that 
it is "the extinction of that sinful grasping condition of mind and heart, which 
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The misery of human life is the starting-point of Buddhism 
as well as of Pessimism. The former has assumed the 
dogma as a fact ; the latter seeks to demonstrate its truth 
by a variety of arguments.1 Buddhism, as it has been well 

would otherwise, according to the great mystery of Karma, be the cause of 
renewed individual existence," It is evidently then a cessation of individual 
existence though it may imply "ideas of intellectual energy," amJ if not actual 
annihilation, leads to it. " Death, utter death, with no life to follow is then 
a result of, but it is not Nirvana." See Rhys Davi<l's Buddhism: being a Sk~tc!, 
cf the Life aud Tead,i,igs cf Gautama, the Buddha. London : S. P. C. K. 
1880. 

Professor Beal's remarks on the subject are also worthy of notice here. He 
says: -

i, It appe:i.rs that the i<lea of annihilation as the one equivalent of Nirvan:i. 
must be confined (if at all) to one period only In the history of the system, an<l 
that period one during which scholastic refinement· sought to explain or define 
th3ct which is, in its very n:i.ture, incapable of definition, viz., the condition of 
the Infinite; for, all along, Bu<ldhism assumes thal•lhe same condition awaits the 
'emancipated soul' as is enjoyed by the Supreme )V[ind, and hence the constant 
reference to the state of the soul that has gone across (parametii) to that shore 
where there is no 'birth or death.' This state, because it admits of no positive 
definition, is describe<l viii nmotionis, i.e. by stripping from it every conceivable 
imperfection, and the process is carried to such an: extent by the ,ubtle logic of 
the schools that at length nothing is left for the mind to lay hold of, and this 
is the annihilation spoken of. But in the earliest' and latest schools there is a 
different complexion given lo the idea of Nirvil.na. In the first perio<l the thought 
seems to have been simply confined to a state of rest-rest or escape from all 
possible sorrow ; and at this state, without attempting to describe or define it, 
Buddha directed his followers to aim. In the latest school, the idea or Nirvana 
was 'restoration lo Lhe lrne comlition of Being.' ·11 would be tedious to bring 
proofs of this, for many of the latest works or SOtras con,ist of the one idea, 
that there is but one Nature, to which all other Natures must in the end return ; 
and this 'return' or 'ultimate union ' is the perfection of the one nature of 
Buddha. "-Beal (Samuel), A Catma of Buddl,ist Scnptures from the Cl,imu, 
Lon<lon: TrUbner, 1871, See note 2, next page, and the supplementary note at 
the end of this chapter (p. 182) on Dr. Oldenl>erg's recent work. 

1 Sully has pointed out that the empirical proofs adduced by von H:i.rtmann 
in favour of Pessimism are unsatisfactory. Many of the statements of van 
Hartmann respecting the illusory character of human progress are founded on 
arbitrary assumptions. For instance, he a,serts that the amount of immorality 
is to be regarded as a constant qu:rntity ; that diseases increase in a greater ratio 
than the remedies; that industrial progress has achieved nothing positive for the 
happiness of mankind ; t~at the sense of misery arising from the fierce uncon
trolled passions of savage races "is equalled by the sum of misery arising from 
the ·prudentially restrained but still active immoral tendencies of civilized society." 
Sully notes that a general theory of pleasure and pain is still far from ~omplete, 
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observed, builds "not on conscience but on man's craving 
for happiness, and its ultimate end is not to free man from 
inward evil, but to emancipate him from misery, that is, 
from existence."1 Hence, notwithstanding all its pretensions, 
it is, as popularly understood, essentially selfish in its aims; 
for, although it inculcates brotherly love and sympathy, it 
urges men to practise these virtues with the view only of 
personal advantage, namely, with the direct object of reach
ing the perfect calm of unconsciousness. The truth of this 
charge has no doubt been called in question, and probably 
with some amount of truth. For it is. argued that the Bud
dhist in striving toward this object is impelled also by the 
belief, that he is helping to lessen the aggregate sum of 
human misery, and aiding on the progress of the universe 
to its goal of non-existence. 2 

and that it is impossible to estimate scientifically the relative value of different 
kinds of pleasure. He maintains that happiness is. a balance of pleasure, and, 
though happiness is unattainable here, when thought of as an unbroken state 
of delicious excitement, yet it is to a very considerable extent attainable as an 
objecl of human pursuit. Sully admits that "the view of the present life 
as. an opportunity of laying the foundations of our eternal well-being, or ot 
helping to secure this imme~surable good for the· souls of our fellow-men, has 
no doubt, its unique value as a stimulus to hllman effort." He observes also that 
" if men are to abandon all hope of a fulure life the loss in point of cheering 
and sustaining influence will be a vast one, and one not to be made good, so 
far as I can see, by any new idea of services to collective humanity ; " and yet 
he remarks sadly in the next paragraph that " it is one thing to see the limits 
of an object, another to deny it its proper magnitude. After all, this earlhly 
life may be our sole portion, and it is well not to dismiss it from view too scorn
fully."-Fessimism: A Hirtory and a Critirism, p. 250 ff., p. 303 ff. _and p. 317. 
We maintain that it is only a one-sided induction tl;lat can lead to any such miser
able conclusion. Some valuable remarks on Sully's standpoint will be found 
in Professor Flint's Anti-Theistic T!teories, being t!te Baird Lect11ns for 1877 
(Edin. and Lond .. Blackwood & Sons, 188o). 

1 Dods' Mokam111ed, Buddha and Christ, 1878, p. 169. Kalisch has well 
contrasted Christianity and Buddhism in his Path.· and Coal, pp. 456-7. 

i So Rhys Davids in Co1ttempomry Review, 187,7, but see Dods' remarks on 
p. I 7 I of his book. The former scholar observes, in bis excellent sketch of Bud
dhism referred to in our previous note : " the tme Buddhist saint does not mar the 
purity of his self-denial by lusting after a positive happine,s, which he himself shall 
enjoy hereafter. His consciousness will cease to feel, but his virtue will live and 
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The same charge of selfishness mi!y, ·indeed, with some 
show of justice, even be brought against Christianity. All 
creeds must begin with the individual, and hence are more 
or less open to the charge of egoism. Starting from the 
standpoint presented by Judaism, that " all have sinned and 
come short of the glory of God," Christianity makes known 
first to individuals a salvation designed and procured by 
God's fatherly love for all men, and insists on the necessity 
of "holiness without which no man can see the Lord" (Heb. 
xii. 14). It presses upon its followers the duty of doing 
good unto all men, and exhorts them to work for the sal
vation of the whole human race, taking as their noblest 
motive, "the love of Christ constraineth us" (2 Cor. v. 14). 
But it does not ignore the great fact that the love of self 
is implanted in our very nature, although it warns men 
against the sin of "selfishness," and seeks, by the principle 
of love, to transform the love which begins with self into 
the love of God.1 

work out ils full eITecl in the <lecrease or the sum or the misery or sentient beings.'· 
Rhys David notes in continuation: "Most forms of Paganism pa.,t anrl pre,rnt 
teach men to seek for some sort of happiness here'. Most other forms of belief 
say that this is folly, but the faithrul and the holy shall find happiness hereafter 
in a better world beyond. llurldhism maintains that the one hope is as hollow 
as the other; that the consciousness of self is a -delusion ; that the organized 
being, sentient existence, since it is not infinite, is, bound up inextricably with 
ignorance, and therefore with sin, and therefore· with sorro\\", 'Drop then 
this petty foolish longing for personal happiness,' Bucl<lhism would say ! ' Here 
it comes of ignorance, and leads to sin, which lead~ to sorrow; and there the 
conditions or existence are the same, and each new:birth will leave you ignorant 
and finite still. There is nothing eternal ; the very kosmos itself is passing away ; 
nothing is, everything becomes ; and all that you .see an<l feel, bodily or men· 
tally, or your,clf will pass away lik~ everything else ; there will only remain 
the accumulated result of all your actions, words, and thoughts. Be pure, then, 
and kind, not h1.y in thought. Be awake, shake off your delusions, and enter 
resolutely on the 'Path'. which will lead you away fron, these restless Lossing 
waves of the ocean of hfc,-thc Path to the Joy and Rest of the Nirv:i.na of 
Wi~dom and Goo<lness and Peace!' "-Buddhism,' pp. 104-5. 

1 See also remarks in chap. viii. on Koh. xi. "'· Jn'.Row's remarkable worl;, The 
Jt•siu of Ifie Eva11gdisl< (2nd ed. London, Freel. Nqrgnte, 1880), the necessity of 
appealing to an enlightened self-love as a motive for human action is well pointed 
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Christianity is pessimistic in so far _a:s it recognises that 
" the world is out of course" on account of sin, and that 
" the world " as it is "lies under the power of the Evil One " 
(r John v. 19). This is also the doctrine of the Old Testa
ment. For Judaism, notwithstanding Schopenhauer's asser
tions to the contrary, has also a pessimistic side. Judaism 
and Christianity both recognise the fact that "the whole 
creation groaneth and travaileth in pain together until now" 
(Rom. viii. 22). The doctrine that "all things work together 
for good to those that love God" (Rom. viii. 28) was taught 
even in the Old Testament, and the Bobk of Job was written 
with the distinct object of pointing ouf that afflictions and 
sorrows are not always to be regarded as marks of the 
Divine displeasure, but are often permitted in order to purify 
the righteous, and to test their integrity. Inasmuch as 
pain and misery exist in this world, Christians are taught 
by their great Master not to endeavour to go out of the 
world, but continuing in the same to seek to be preserved 
from the evil that abounds in it (john xvii. J 5), while 
working for the good of others. They are not called upon 
to become ascetics, though "bodily exercise is profitable for 
a little," but to "exercise" themselves rather "unto godli
ness" (r Tim. iv. 7, 8), bearing in mind, whether they eat 
or drink or whatever they do, to do all to the glory of God 
( I Cor. x. 3 r ). 

A Christian, though convinced with the Psalmist that "the 

out. Bishop Butler, long ago, in his great work on The Analogy of Religion, chap. 
v., has satisfactorily discussed the same subject in answer to the objections adduced 
by the Deists of his day, Row derives au imporlanl argument in defence of the 
historical character of lhe Jesus of the Evangelists from the fact that, ah hough the 
Evangelists depict our Lord Himself as a moral tt:acher acting on a morality 
absolutely unselfish, they have narrated how He was wont to appeal lo the hopes 
and fears of His disciples in order to incite them to action. In so doing, the 
Evangelists have ever "preserved the clearest distinction between the morality of 
the Master and that which is possible for the disciple"' in a manner utterly impos
sibl.e to conceive, if the Evangelists be regarded as a body of credulous men spon
taneously elaborating myths. 

N 
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f'arth is full of the goodness of Jahaveh u (Ps. xxxiii. 5),-and 
constrained at times, in contemplation of the glories of 
created nature 1 (Ps. !xv., civ., cxlv.), to sing and make 
melody with his heart unto God (Eph. v. 19)-may, when 
vi~wing the life of man from another s~andpoint, consistently 
express himself in a different strain. Thus the Christian 
poet Quarles, though he firmly believed in a life of glory 
beyond the grave, has used language quite as pessimistic as 
that of Kohcleth :-

"E'en so this little world of living-clay, 
The pride of nalure, glorified by :art, 
Whom earth adores, and all her hosts ober, 
Allied to Heaven by his diviner part, 

Triumphs awhile, thrn droops, and then decays, 
And, worn by age, death cancels all his days. 

"Thus man that's born of woman 'can remain 
But a short time : his days are full of sorrow ; 
His life's a penance, and his death's a pain, 
Springs like a fiower to-day, and 'fades to-morrow; 

His breath's a bubble, and his day's a span, 
'Tis glorious misery to be born.a man ! " 2 

Christianity, however, no less than Judaism has its optimistic 
side. It declares emphatically the blessedness of existence 
by its doctrines of the Fatherhood of God, of a life of happi
ness beyond the grave, and of a resurrection to everlasting 
glory. If the New Testament Scriptures teach the doctrine 
of the destruction of the ungodly, they teach also that God 
is " the Saviour of all men, specially of them that believe·• 
(1 Tim. iv. IO). If Christ speaks of 1-lis people as "a little 
flock" to whom it is "the Father's good pleasure to give the 

1 It must not be forgotlen Lhal Schopenlrn.uer harl also an eye for the beauti
ful. He says in his !Veit als fV,/t,, u,uf Vorstdlz,ng (p. 667), on this point : 
" Inzwischen heisst ein Optimist nicht die Aug;cn iiffnen und hineinsehen in 
die \Veit, wie sie so schiin sei, cin Sonnenschein, mil ihren Deri:en, Thtilern, 
Striimen, Pflanzen, Thieren, u.s. w.-.\J.er ist <lenn 1\ie \\'l'lt ein G,ickkasten? zu 
sdwz sind diese Ding;e freilich sch<in ; aber sie zu sein isl g;:rnz Anderes." 

2 Quar/,·,' Hfrroglyp!,ics of tlu Lifa of 1Jfa11, No. 15. 
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kingdom" (Luke xii. 32), His words, most true when spoken, 
are not to be understood as ref erring. to the Church in all 
ages, nor to be interpreted in such a manner as to contradict 
the glorious vision beheld by John in Patmos, of those "who 
came out of great tribulation," a "great multitude which 
no man could number, out of every nation and of tribes 
and peoples and tongues " (Rev. vii. 9). Christian theo
logians have often, by their narrow-minded interpretation of 
Scripture, put weapons into the hands of the assailants of 
their holy religion. Christianity must not, however, be held 
responsible for the mistakes of its disciples, and we may hope 
and believe that in the great day of Jesus Christ there will 
be manifested, in a far grander manner than it is now possible 
to conceive, a blessed harmony between the perfect justice 
and the everlasting love of the EternaJ.l 

Christianity is a religion suited for man in his present 
state. It teaches distinctly that, notwithstanding all the ruin 
wrought by sin, it is possible to live to Christ on earth, and 
that the life in Christ even here is a state of happiness. 
"To me," writes the Apostle, "to live is Christ, and to die 
is gain" (Phil. i. 21). It looks forward, too, with hope to an 
era when "the creation itself shall be delivered from the 
bondage of corruption into the liberty of the glory of the 
children of God" (Rom. viii. 21). Thus it has an optimistic 
as well as a pessimistic side; and its optimistic features, it 
is willingly conceded, though enlarged and ennobled, are 
derived, more or less distinctly, from the Old Testament 
revelation.2 

1 The use Taubert (pp. 90--96) has made of the exaggerations which Christian 
theologians have fallen into in depicting the everlasting consciousness and torture 
of the ungodly in a future state on the one hand, and setting forth the doctrine of 
the predestination of a special few lo everlasting happiness on the other, ought 
lo make those who hold evangelical doctrine careful not to exaggerate the state
ments of Holy Scripture. 

z lt may be well to quote· here the words of Prof. Dr. Luthardt, in his chapter 
on Pessimism io Die moderncn Weltanul,auungm (Leipzig, 1880), pp. 189, 190. 
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When the pessimist philosopher shall ha\'e shown some 
evidences of love to the human race such as that which has 
led missionaries of the cross to labour in foreign lands amid 
difficulties and privations for the benefit of the most de
graded and savage races; when the system they have pro
pounded shall have exhibited some s~ch power to raise and 
improve mankind, it will be time enough to sing pceans over 
the approaching downfall of Christianity and to taunt Christ
ianity with its selfishness.1 While professing to be unselfish, 
this newborn philosophy is convicted at the very outset of 

" Pessimism is the doctrine or hopelessness and qespair. • Christianity 
is the announcement or a hope which lifts man ou~ of his impotence into a new 
joyousness of life, The pessimist gives up the battle for lost liefore it is begun ; 
it is all vanity. The Christian goes forward into the battle of life with the 
ceriainty of victory. ' This is the victory that overcometh the world, even our 
faith' (I John v. 4). Pessimism and Christianity are the two great contrasts. 
They are, indeed, not unfrequenlly saiJ to be closely related. Christianity is 
pessimistic, because it declares the earth to be a vale or sorrow. Yes ! they are 
related, as contrasts nre related. Both proclaim the misery of earth, and the 
inability of one's own will. But, while Pessimism pleases itself with the thought, 
and makes pain a subject of pride; Christianity makes use of the fact to point 
the look upwards to those' hills from whence cometh our help' (Psalm cxxi. 1), 

,vith the former, the preaching of the misery of life is 11. subject of vain-glol'y ; 
with the latter, it is a matter of humility. . . . Both speak of the impotence 
of man, but Christianity understands and says with the Apostle, ' When I am 
weak then am I strong ' ; for it is God's strength which is powerrul in our weak
ness" :2 Cor. xii. 9, 10). 

1 It is absurd and unphilosophical for persons to sneer at missions, who have 
never honestly investigated the results attained by the missionary efforts of the 
Churches of the Reformation in modern days. The:wonderful triumphs exhibited 
in Madagascar, where within very recent times the Protestant converts bravely 
endured for many years a terrible persecution ; the success of the \Vesleyan 
missions in Fiji, borne witness to by the highest authorities; the marvellous 
results of mission work in Sierra Leone and Its neig):ibourhood, where there exists 
a large native Church supporting its own pastors and carrying on Christian work 
on its own behalr among the heathen in " the regions beyond" ; Lhe Christianiza
tion of New Zealand (borne witness lo even liy Charles Darwin); of the Sandwich 
Islands ; the progress or the native church in Tinnevelly and Trnvancore; the 
evangelization of Met(ahkatlah in North-West America,-these and many other 
instances of success which have resulted from modern missionary work accom• 
plished by various sections of the Church of Christ can here be only alluded to. 
The heroism exhibited by many a martyr in Madagascar and even in China, the 
devotion of such men as Krapf and Livingstone, _are proofs of the inner life 
and unselfishness of true Christianity. 
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the charge it brings against other systems. On what grounds 
but such as arc essentially selfish, are men urged to seek 
the great "Nothing," which is so loudly extolled as the 
wished-for goal of humanity ? Is it not in order to get rid of 
the misery and striving of life, and to obtain rest from all 
thinking, willing, and working? It is to the credit of van 
Hartmann that he has detected this defect in the original 
theory of Schopenhauer, but he has only disentangled himself 
from one difficulty to entangle himself the more deeply in 
absurdities worse than those enunciated in Buddhism.1 

Buddhism, notwithstanding its lofty pretensions, and its 
remarkable philosophy, has proved a practical failure. How
ever noble some of its principles, it has· been a curse and not 
a blessing in all lands wherever its system has taken root. 
Its ascetics, like those of other countries and other faiths, 
have not, as might have been anticipated, been able to 
conquer the tendencies of nature. It has sought not to 
regulate but to overcome nature, and nature has overcome 
it. 

'' N aturarn expellas furca, tarnen usque recurret." 
Hor. Epist., i. 10, 24. 

Its monasteries and abodes of contemplation have proved 
frightful sources of corruption and sensuality. " That which 
is born of the flesh is flesh" (John iii. 6). Its religion, 
however spiritual in theory, has developed among other 
things the monstrosity of praying by machinery: and prayer 
wheels and priyer mills are the practical outcome of its 
teaching.~ It is the "old, old story," "men professing to be 

1 See Kalisch, Pat/i and Goal, pp. 428-9, and the notes appended at the end 
of his volume. 

: Lieut. Col. Prejevalsky writes : "All lamas m_ust be celibates, an abnormal 
state, which gives rise to every kind of iminorality. . . . Lamaism is the most 
frlghtfol curse of the country, because it attracts the ·best part of the male popuJa. 
tion, preys like a parasite upon the remainder, and, hy its unbounded influence, 
deprives the people of the power of rising from the depths of ignorance into 
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wise have become fools" (Rom. i. 22). Are the results o( 

E_uropean Buddhism, as modern Pessimism may well be 
termed, likely to be more beneficial ? 

which they are plunged."-Mongvlia, the Ta11.{(at Count,y and tlte Solitude o/ 
Noi-them Tibet, by Lieut. Col. N. Prejevahky of the Russian Staff Corps, 
translated by E. D. Morgan. London: 1876. 2 vols. vol. i. p. So. WiI.on 
also says : "Captain Harcourt, late Assistant Commissioner for the three British 
Provinces of Kuh\, Lahaul and Spiti, alleges that there are at times scenes 
of gross debauchery in the monasluies, a slate of things which can be believed 
when lamas and nuns are living promiscuously together,"-(Wilson's Abode 
of S11,nu, p. 245). The same writer has a whole chapter on Tibetan polyandry, 
or the polygyny, as he prefers to call it, which is pr.e,•alent in Tibet, namely, the 
custom for the ,;ame woman lo l.,e acknowledged and supported as the wife in 
common of several men. Wilson, indeed, observe& that C. F. Koppen in his 
work on Die Lamai,c/1e Hi,·,·archie 11nd Kirche maintains that the religion of 
thri country is not responsible for this enormot1s monstrosity, but thinks it 
existed Lefore the introduction of Buddhism, and has arisen from the desire to 
set some bounds to the increase of the population. He refers lo C.e,ar, De 
Bello Gallico, v. 14, and to the Mahabharata and Ramayana where instances of 
a similar custom are referred to. Sir E. Tennant also speaks of its prevalence 
in the interior of Ceylon. Dut Wilson observ"s that all such cases arc not to be 
compared with "the reg:ular, extensive, and solidified syslem of Tibetan 
polyandry."-See Andrew 'Wilson's Abode of Snow. Obsei-i1ations on a '.Jount(Y 

from Cl,iuese Tibet to the Indian Caucasus. Edinbu'rgh and London: Blackwood 
& Sons, 1875. 

SUPPLEMENTARY NOTE ON BUDDHISM. 

The most recent, as well as perhaps the most careful and elaborate work on 
Buddhism i,; that by Dr. Hermann Ol<lenberg, entitled Budtll,a, sein Leben, sd11, 

Lehre, seine C,·111,-i11de (\Vilhelm Hertz, Berlin, 1881) .. The author has pointed out 
in this treatise the original teachings of Buddha himself. A translation into Eng
li,;h of the work of Dr. Oldenberg has been recently executed in an able manner 
by William Hoey, D.Lit., of the Bengal Civil Service (London: Williams & 
Norgate, 1882). 

Oldenberg has discussed the following interesting points, if.imely, the growth of 
Indian thought previous to the time of Budclha, and its pessimistic tendencies, as 
well as the monasticism lo which il gave rise. Fur,mona,tici,m was necessarily 
the- outer form of life hy which the professors of a pessimistic faith sought to 
altain their desired goal, the Nirvana. Dr. Olden berg expounds the four cardinal 
tenets of Buddha, viz. :-(1) the suffering of all being; (2) the origin of suffering; 
(3) the extinction of suffering; (4) the path lo the extinction of suffering; and 
analyses the causal nexus of heing, the th~ory of the. will to live as the cause of 
being, and points out the weakness of that theory. The metnphysic-al hypothesis 
of the five constituent elements of our being is carefully discussed with special 
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reference to the question of metempsychosis and annihilation, and the menning 
of Nirvana is clearly expounded. He points out, as Rhys Davids has also done, 
that the Nirvana is the state which follows the extlm;tion of the desire to live, and 
that it is attainable during life. But what follows on the death of a saint who has 
attained this state 1 The logical reply which suggests itself to most minds on the 
premises stated by Buddha is "the Nothing." But Oldenburg shows that in the 
early and primitive Buddhist Church the answer always given was, "this hath the 
Exalted One (Buddha) not revealed." In connexion with the tendency of 
Schopenhauer towards asceticism, it is well to note that the first great com
mandment laid on the Buddhist profossor is, as stated by Olden berg, "ein 
ordinirter Munch darf nicht geschlectlichen Verkehr p!legen,'' u. s. w., p. 358. 
We forbear to quote the conclusion of the commandment, which points out the 
terrible sins, into the commission of which such uri~atural and vain attempts to 
overcome nature have often driven the sons of men. 

Dr. William Hoey has kindly supplied me with the following remarks on the 
matters alluded to above :-

••The first of the cardinal tenets of Buddha's doctrine is a wail over the imper
manence of everything earthly. Birth, old age, sickness, death, union with the 
unloved, separation from the loved, the clinging to earthly things, these all are 
suffering. The second lend is the origin of suffering, am.I here we Louch the 
kernel of Buddhism, and are face to face with the great difficulty of the origin of 
being, for being is ,uffering. The terms are equivalent in Buddhist thought. ' The 
thirst for being leads from birth to birth, together wiJh lust and desire, which finds 
gratification here and there ; the thirst for pleasure, the thirst for power : ' this is 
the origin of suffering. The third tenet is the 'sacred truth of the extinction of 
suffering,' which is said to be accomplished hy the extinction of the thirst for 
being, the annihilation of desire. Buddha evident!Y. felt that there was something 
needed as an explanation and as a support of these 'two tenets, and hence he pro
pounded the 'causal nexus of being-' It is not possible to quote the formula here 
in extmSIJ [vid. pp. 223-252 of Dr. Hoey's translation], or to enter into the meta
physical analysis of our being, but suffice it to say r):,_at the ultimate origin of our 
being is 'ignorance,' the non-possession of that knowledge which is comprised in 
the four sacred tenets or truths. ' The ultimate root of all suffering is the delusion 
which conceals from man the true being, and the true value of the system of the 
universe. Being is suffering; hut ignorance totally deceives ns as to this suffering; 
it causes us to see instead of suffering a phantom of happiness and pleasure. 
From ignorance come ' conformations,' a term used to translate the technical 
Buddhist word 'Sanklu2ra,' and 'from conformations cumes con~ciousness ; ' and 
it is consciousness which, entering the womb at conception, assumes some material 
form. This brings us to the Buddhist idea of Ka111;11a LKamma is the l'ali form 
of the Sansk. Karma] or moral retribution. 'Whatever a man is is the result of 
former action, and hence his present state of being involves that some uther unit 
of being occupied his place al a former time, and acte<l through ignorance so as to 
necessitate a re-birth. The cutting off of re-birth can only ·be attained hy the 
attainment of knowledge, i.e. of the four cardinal truths, and the extinction of 
ignorance and desire,-the extinction of all clinging to the earthly. To express 
this clinging "' figurative word is used, and the underlying figure is that of flame. 
A flame feeds on wood or other fuel, and not only tlevours it but also goes out on 
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the air, seeking other fuel. This is the state of our;being; it is a continuous pro
cess of burning. The wise man does not supply the fuel to the flame of desire. 
He extinguishes desire (for being) and all thirst. His state is that of 'Nirvana.' 
The ignorant man, on the other hand, supplies fuel to the flame, and the flame of 
existence presses on in transmigration to further stages of being. The cessation 
of clinging tu bd.ng may begin al any moment, and: from that moment Nirvana 
begins. 

"The fourth tenet of Buddhism is the path to the extinction of suffering, and 
is a rule of life leading to pure habits of thought and action. The scope of 
Buddhist ethics is very different from that of the Christian. Buddhism does not 
recognise the will of a supreme lawgiver, or the principle of the good of others as 
a rule to regulate conduct. The 1:luddhist practises any course of good action 
solely because it is the best policy, not because it is right. 

''To the Buddhist, 'soul,' as we understand it, is unknown. The identity of a 
soul, or the continuity of consciousness in transmigration is not a Buddhist tenet. 
The continuity of being, or of Kamma (the inner form of life), is all the Buddhist 
propounds. The usual illustration is that of a lamp, where the flame is continu
ous, but not identical at all hours of the night. 

"The Buddhist analyses our being thus : corporeal form, sensations, perception,, 
conformations [p. 245, el passim, Dr. Hoey's translat~on], and consciousness. Each 
of these ceases to exist at death. Does this cessation of earthly existence imply 
.. total cessation of being? This is the vexata quiestio of Buddhist metaphysics, 
and a clear discussion of the matler is given in Oldenberg's work [Trans!. pp. 
267-285]. On this point 'Buddha has revealed nothing,' Buddha did not deem 
it advisahle to dwell on what might be hereafter, but only on the suffering of 
life, its cause, and the path to its extinction by the· extinction of desire. Every
where the cry is suffering, and the problem which Buddha desired to solve was the 
extinction of suffering, not the penetration of that wh_ich lies beyond death." 
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CHAPTER VII. 

'l'HE PESSIMISM OF THE BOOK OF KOHELETI-I, ESPECIALLY 

IN RELATION TO A FUTURE ST ATE AND THE CHAR

ACTER OF WOMEN, CONTRASTED WITH MODERN PES

SIMISM. 

IN our preceding chapter we have given a sketch, necessarily 
imperfect in many particulars from its brevity, of some 
of ·the leading doctrines of modern Pessimism, and of that 
remarkable Oriental philosophy to which the system of 
Schopenhauer and von Hartmann owes· so many of its lead
ing features. We have now to notke more in detail the 
pessimistic view of human life, and of its anxieties and 
sorrows as set forth in the pages of the wise Koheleth. 

However constrained by the facts which came under his 
own observation to take a pessimistic view of life as a whole, 
and however boldly he ventures to give utterance to his 
sentiments on this head, Koheleth everywhere expresses an 
unshaken belief in the existence of a God, who is not con
ceived of as withdrawn from connexion with the world, but 
as presiding over that world, which was originally called into 
being by the exercise of His Divine power and will. 

God, according to Koheleth, makes a distinction even in His 
mundane arrangements between the sinner and the righteous. 
Koheleth was not blind, however, to the numerous exceptions 
in violation of this general rule which are to be met with. 
Man is under the government of a power above and beyond 
him, without whose permission he cannot even enjoy life. 
All events on earth are directed by God, who has ap-
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pointed a season for everything and a time for every purpose 
under heaven. Birth and death, planting and uprooting, 
slaying and healing, take place according to the Divine ar• 
rangements. There are seasons appointed for pulling down 
and for building up, times for weeping and for laughter, days 

• for mourning and for dancing. The times and occasions for 
each of what are termed the ordinary events of human life 
are all ordered by this superhuman power. It overrules also 
the extraordinary occurrences which ·happen in human his. 
tory. Times of war and peace, though apparently brought 
about by the exercise of man's free action (which is not 
denied), are still under the control of t!:i.e Most High. 

Man, however, has no profit in all his labour, for he has 
no certain power to regulate his own destiny. His utmost 
efforts may result in failure. All is a sore labour which 
God bath given to the sons of men to plague themselves 
withal. It is remarkable that even here, when the discontent 
of Kohcleth seemed to be reaching a' climax, his faith was 
able to pierce some way through the dark clouds, and he 
appears to have caught a glimpse of the grandeur and sub• 
limity of the Divine actions, notwithsfanding the mystery in 
which they were enwr-apped. For Koheleth added, " all this, 
however, God hath so designed as to be even beautiful in its 
season." Rashi gives a striking interpretation of this saying : 
"At a good season to reward good works is beautiful, and at 
an evil season to punish evil works is becoming.'' 1 

The powerlessness of man, and his shortsightedness with 
regard to his fate are set forth in other passages. All things 
are conditioned by a higher power. The actions of the wise 

1 Rashi's commentary on chap. iii. 11 is as follows: Ni:i':, ~,,., :,!:)• n:in~n n11:i 
:y,;, ;,e,yo c,':,e-n':, N'i1 ;,•1~, ;,i,,i;, nv:i, :11~;, i11!'llO ,:it:• c1':,l!'n 
Heng,tcnberg observes on this that even "things which in and fur themselves are 
evil must occur in such a connexion that they further the good purposes of God. 
Only at such a fit season ar~ they benutiful, and then they form nn indispensable 
link in the chain of this world's events." 
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arid the righteous are " in the_ hand of God." " Man knoweth 
not love or hatred, all lies before them·" (chap. ix. I ff.). In 
other words, there are events connected with man's own being, 
circumstances which will happen in an individual's history, 
which will necessarily call forth his love or hatred ; but 
all such things are concealed in a futurity impenetrable to 
the sons of men. Events of all kinds lie before us; that 
which will actually occur is known to God. All things seem, 
indeed, to a casual observer, to be governed by chance, and 
the heart of man is full of evil. Madness is in men's hearts 
during their lives, and then they pass onward-" to the 
dead." Men may talk much concerning the dealings of God, 
but the multiplication of words on such a subject is vain, 
fools prate often about things too high for them (chap. x. 
12-14); "who can dispute with Him that is stronger than 
he?" Hence men, conscious of their own ignorance and 
weakness, should fear God and submit to His decrees. For 
no man knows what is really good for him, what position it 
is best for him to occupy, or how to conduct himself properly 
under difficult circumstances-while as to the future, whether 
it is near or far off, he understands nothing (chap. vi. 10-12). 

Thus Koheleth forcibly points out the vanity of all that 
philosophising which man is naturally prone to engage 
in. He was, however, very far from abandoning himself to 
atheistic conclusions. Though unable to explain the diffi
culties which beset life, he was able at least to rest on the 
thought that everything occurs according to the working 
out of a Divine plan. He had, indeed, himself laboured to 
get practical wisdom, and having attained that object, he 
applied himself to examine into the toil which man has to 
undergo on the earth. The result of his search was to 
ascertain clearly that man could not hnd out the work of 
God which was done under the sun (chap. viii. 16-17). "The 
distinguishing characteristic of the wise," as Delitzsch has 
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well observed, "is not so much the actual possession of 
wisdom as the striving after it. The wise man strives after 
knowledge, but the highest problems remain for him un
solved, and his ideal of knowledge is unrealized." 

If a tendency to fatalism is exhibit,ed in certain passages 
of this book, it is kept in check by the firm hold which the 
religious creed of Koheleth had upon his mind. As a dis
tinguished Jewish critic, Deren bourg, writes : " The idea of a 
just God had penetrated too profouIJ.dly into the heart of 
Koheleth not to restrain his disappointed_ and discontented 
spmt. It is this that gives the peculiar charm to his little 
book; it is scepticism tempered and limited by the impas
sable barrier which that dogma, which was the base and 
centre of Judaism, opposed to it." 1 

It is interesting to note that Koheleth expresses his belief 
in the existence of fixed laws in nature. This is the real 
meaning of a passage, frequently and yet strangely adduced 
as a proof-text in support of the idea that the final destiny 
of man is irrevocably fixed at death. We refer, of course, 
to chap. xi. 3: "If the clouds are full of rain, they empty 
themselves on the earth, and if a tree fall toward the north 
or the south, in the place where the tree falleth there it shall 
lie.'' Koheleth, as the context of the passage shows, refers 
to the fact that men know not what misfortunes may take 
place on earth, many calamities which fall upon individuals 
being the result of laws beyond human control.z We ought, 
therc::fore, in all cases to remember that such contingencies 
may happen, though we ought not to permit the possibility 
of such accidents to make us inactive. The wise man will 
have boldness and courage to act in: the same way as if 
confident that success would attend his efforts, although fully 

'" Notes dctachecs sur l'Ecclesiaste in the Revue des Etudes J11i1•<'s, No. 2, Oct. -
Dec., 1880. Paris: 17, Rue St. Georges. 

_2 See our remarks in chap. viii. p. 229, 
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conscious that the future depends upon a higher power and 
will than his own. 

The darkest feature in the Book of Kohcleth is the unccr. 
tainty which the writer seemed to feel as to the doctrine of a 
future state of existence, and the cheerless view he expresses 
concerning the state of the dead. In chap. iii. 19 ff. Kohcleth 
speaks as if he regarded man and beast as merely the 
creatures of chance, the actions of men being often dependent 
upon accidental circumstances, and man and beast alike being 
subject to the inexorable law of death. The language used by 
him on this subject is indeed so general in its terms, that he 
h~s often been charged with believing that death finally puts 
an end to all distinction between man and the brute creation. 
Koheleth contemplates the· matter, however, solely from the 
standpoint of the present life. He makes no allusion to the 
explanation which the Book of Genesis gives of the entrance 
of death into the world, although he uses the language of 
that book. Nor does he speak of any distinction to be 
made after death between the righteous and the wicked, 
though it is almost certain from his phraseology that Ps. xlix. 
14, I 5 was in his mind, where that truth is plainly stated. 
In the passage in chap. iii. Koheleth thinks only of the earth 
under the aspect of a vast burial-place- for successive genera• 
tions. "All go to one place, all are from the dust, and all 
return to the dust" (chap. iii. 20). 

Different translations have been proposed for the verse 
which follows. Our Authorised Version renders it : " Who 
knoweth the spirit of man that goeth upward and the spirit 
of the beast that goeth downward to the earth ? " This 
version has found a few defenders in modern times (such as 
Hengstenberg, Hahn, Prof. Tayler Lewis, and others). It 
must be admitted that the Masorites intended their vocaliza. 
tion of the text to give that turn to the passage in order to 
avoid the appearance of scepticism (vid: crit. comm.). But the 
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ancient translators with one consent recognise the fact that the 
interrogative particle, and not the artide, is the true reading 
in both clauses. The most eminent scholars (such as Knobel, 
Ewald, and Delitzsch) agree substantially in translating the 
passage: "Who knows with respect to' the spirit of the sons 
of men whether it goes upwanl, and with respect to the spirit 
of the beast, whether it descends downward to the earth ? " 
This translation is condemned by B.ullock as a rendering 
which is " neither necessary nor suitable.'' But he is plainly 
mistaken. Apart from purely critical reasons, the rendering 
of our A. V. does not suit the context, which would require 
a question of a very different kind, and the analogy of the 
two other passages in the book (chap. i{ 19; vi. r2), in which 
the expression "who knoweth" is used, is in favour of the 
opinion that the phrases which follow are really interrogative. 

A similar question is found in the· celebrated poem of 
Lucretius (i. I I 3),1 but the answer there designed to be given 
to it is negative. The very manner in which Koheleth 
puts the interrogation shows that no infidel "sneer" was 
intended by him. Although forced to regard the translation 
of our A.V. as incorrect, we maintain that the interrogative 
clauses do not convey the insinuation that there is no differ
ence between man and beast. On the contrary these inter
rogative clauses suggest, if they do not actually assert, the 
very opposite. Hence it is not surprising to find that the 
writer at the end of his book avows his real belief as to the 
future of man, and affirms that, although at death "the dust 
shall return to the earth as it was,'' i.e. from whence it was 
originally taken (Gen. iii. r9; Ps. civ. 29), "the spirit shall 
return unto God who gave it" (Koh. xii. 'i). 

I His words are : 
" lgnoratur enirn, qu~ sit nalura a.nirnai, 

N ata sit, an contra nascentibus insinuetur ? 
An simul inLereal nobiscum morte diremta ? " 
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In the passage under consideration (chap. iii. 21) reference 
is made to an aphorism in the Book of Proverbs (xv. 24) in 
which the peculiar expressions "upwards" and "downwards " 
occur, which are found only in these two passages of Sacred 
Scripture. The aphorism in the Book of Proverbs is re11-
dered in our A. V. "the way of life is above to the wise 
th.l.t he may depart from hell beneath;" Its meaning, how
ever, is rather : "to the wise man is the way of life up
wards," £.e. the wise man goes the way of life which leads 
upwards, "in order that he may depart from Sheol (Hades) 
downwards.'' In other words, the wise.man proceeds on the 
way of life which leads one upwards, with the distinct object 
before him of escaping from that path which leads to Sheol 
aml ends there. Relievers under the Ol<l Testament dis
pensation were able at times to contemplate their ultimate 
deliverance from that Sheol into Which, however, they 
believed even the righteous had to descend at death (Ps. 
x!ix. 14; A. V. ver. I 5). Sheol, or Hades, was regarded 
by them, even in the case of the godly, as a gloomy place 
of rest, and not as a place of felicity. In the passage in the 
Book of Proverbs the term Sheol begins, as Delitzsch has 
noted, to lose its general signification: of a place in which 
all the dead are gathered together without any distinction 
being made between the good and the· evil, and to assume a 
more definite signification as the place of punishment of the 
ungodly. The term "Hades" is possibly used in this latter 
sense in the end of the Book of the Revelation (xx. 14), 
comp. Matt. vii. I 3, 14-

If this aphorism in the Book of Proverbs, and the state
ments of Ps. xlix. 14 (to both of which passages reference 
seems here to be made), be borne in mind, it is tolerably 
plain that there is no contradiction between the sentiments 
expressed by Koheleth in chap. iii. 2 I, and those given utter
ance to at the close of his book. Koheleth was not ignorant 

0 
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c.J the doctrine of a future life, still less did he deny the truth 
of that doctrine. If it be remembered what the teaching ot 
the book is respecting the punishment of all transgressors 
at a time and season appointed by God-a doctrine taught 
not merely in the epilogue, but in other parts of the book
it cannot but appear most unnatural to. explain the return of 
the spirit to God (chap. xii. 7) as signifying a mere yielding
back to God the vital breath of life which He has bestowed 
on man.1 

For Koheleth on several occasions calls attention to the 
fact that God does not always execute judgment on men in 
this world according to their deserts. He affirms that God 
deals with men afkr this fashi.on in order to sift them, and to 
make them feel that, when left to th~rnselves, they are natu
rally like the beasts (chap. iii. 18), and conduct themselves 
like wild beasts in the deeds of violence and oppression so 
often committed by them against one another. One reason 
,, hy God has permitted such a state of things to exist for a 
season is, in order that the character and disposition of indi
vidual men may in all cases be made manifest by the scope 
thus afforded to every one for free acti'on ; and that the real 
distinction between the righteous and the wicked may at 
last become apparent to all. Though Koheleth, therefore, 
asks how man can arrive at any definite conclusion even 
on a question of such great importance as whether there is 
really any difference between the final destination of the 
spirit of man and of beast, it by no means necessarily follows 
that he was himself in doubt as to the doctrine of a future 
life. The longing after "eternity," described in this very 
context as implanted in the heart of m_an (chap. iii. 1 r), leads 
necessarily to a belief in the existence of a life beyond the 

1 Bottcher, Dr lnfrris, § 473, has sought tn t'xplain away chap. xii. 7 in this 
manner. But the way in which the future judgmcnt is spoken of in chap. iii. 17, 
viii. 10-15, and chap. xi. 9, proves that the writer did not refer merely to a judg· 
ment to be inflicted on transgressors in the present world. 



Eternity implanted in man's heart. 195 

grave, even though the reality of such a life cannot be 
satisfactorily demonstrated by the deductions of human 
n::ason. Man cannot by his own powers discover "that 
which shall be after him" (chap. iii. 2 r), inasmuch as all such 
knowledge has been denied to him. But the very fact of their 
ignorance in such matters ought, Koheleth argues, to lead 
men to enjoy all they lawfully can in this present life, ever 
remembering to "fear God and keep His commandments,'' 
b€cause there is a judgment after death. 

The statement that" eternity" is naturally implanted in the 
heart of man (chap. iii. I r) is one of the most profound sayings 
contained in this interesting book-" God bath made every
thing beautiful in its season, also· eterni·ty hath He placed in 
his heart, although man cannot find out the work which 
God hath done from the beginning to the end." The word 
rendered here "eternity·• is that translated "world" in our 
A V. The text, according to the latter translation, has often 
been explained to teach that man is a l1ttle world (microcosm) 
reflecting the greater world (macrocosm) in the midst of 
which he is placed. His mind, to use Lord Bacon's para
phrase, is like a mirror "capable of (reflecting) the ima:gc of 
the universe, and desirous to receive it, as the eye to receive 
the light." The "world" has been e?{plained by others to 
mean "the love of the world" so natural to the heart of man, 
which in some aspects may be regarded as almost identical 
with that "love of life," that "will to live" (Wille zum Leben), 
so fiercely and so unnaturally clenounced by Schopenhauer 
and his school. But, however true in itself it may be that 
man is "a little world," and that the love of the world or of 
life is natural to him, such is not the meaning of Koheleth. 
The Hebrew word used by him, C~iJ), is indeed found in the 
signification of "world" in later Hebrew, and possibly it may 
(though of this there is no proof) have been thus used in the 
popular Hebrew spoken in the days of Koheleth. But no 
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other example of its use in that sign'if'ication has been dis
covered in the entire range of Biblical literature. 1 On the 
other hand, the very same word occurs several times in the 
Book of Koheleth in the sense of" eternity," 2 and in no other 
signification. These considerations, apart entirely from any 
argument fairly derivable from the unsuitability of such a 
rendering to the context-a point -as to which there is 
considerable difference of opinion-are, in our judgment, 
decisive against the rendering of the A. V., backed up though 
that translation unquestionably is by the authority of the 
LXX., Aquila, the Vulg., Jerome and many modern scholars, 
such as Knobel and Ewald. 

The passage (chap. iii. I 1) has been well interpreted by 
Dclitzsch. God has assigned to each man his appointed 
place, aml has thus made him fully conscious that he is a 
being bounded by certain limitations which cannot be passed. 
God has also implanted in man's heart impulses and desires 
which arc not satisfied with the things· of time, but grasp at 
eternity. Man would fain burst the trammels which restrain 
him, but, in his discontent with the temporal, he consoles 
himself with the thought of something which lies beyond it. 
"That which is transient gives him no hold, it carries him 
away liJ..c a rushing stream, and compels him to save himself 
by seizing hold of the eternal." But. Koheleth notes that 
man's powers fail whenever he attempts to comprehend the 
works and doings of God; and, notwithstanding that 
"eternity" is thus implanted "in his heart," it is practical 

1• It may, however, be well to note thnt Rnshi, Crotius, Tamov., Heidenheim, 

etc., have translated the expression ;1, O~il/ r,i:,•7]'.j, in ll:il>b. iii. 6, by '' iti11,-r,, 
s11cul£ t'l','' "011uzia qttcE 111 mu1ldo s11111, ipsi subsunt. 1

~ • But such a rendering is now 
defended by no critic, and is, moreover directly opposed by the fact that in the 

same verse the phrase tl~\l/ nill::;l? occurs, in which the w01d in question is used 
in the ordinary ~ignification. •• ' 

~- It is, however, to be noted that the use of the wo1·d "eternity" in the sense 
in which here alone il can be taken, i,e. in the signification of the idea of ct."ruilJ', 
must in any case be regarded as unique. 
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wisdom to content himself with that which is seen, and can 
be attained here on earth. 

That Koheleth, at the very moment when the gloom of 
unbelief seemed to be settling down upon his soul, should 
thus give expression to the conviction that there is something 
grander and more noble than "things temporal," reminds us 
forcibly of the case of Job, whose faith. in the advent at some 
distant day of One who was to be his Avenger and Re
deemer, burst forth suddenly, like a bright gleam of sunshine, 
at the very time when the tempest of suffering and tempta
tion seemed well-nigh about to overwhelm his soul (Job xix. 
23-27). 

The belief of Koheleth, however, in a. future life was far too 
shadowy to lead him to "seek the th,ings that are above" 
instead of" the things that are upon the earth,, (Col. iii. I, 2). 

For this end the fuller light of the New Testament dispen
sation was imperatively needed. His knowledge of the life 
beyond the present state of existence had all the imperfec
tions which belonged to the Old Testament dispensati~n. A 
heavy stone then lay over man's sepulchre, and the time for it 
to be rolled away had not yet fully come. 

The statements of Koheleth respecting the state of the 
dead show clearly that he had not those cheering views with 
respect to the blessedness of the pious dead, which can alone 
irradiate the darkness of the tomb. He was among those 
.. who through fear of death were all their lifetime subject to 
bondage" (Heh. ii. I 5). A living dog was in his eyes better 
than a dead lion (chap. ix. 4). "For the living," he adds 
almost sarcastically, "know that they shall die, but the dead 
know not anything, and have no further reward (that is, 
on earth), for their memory is forgotten" (chap. ix. 5, 6). 
The recollection of their deeds soon passes away; new 
generations spring up who trouble themselves but little about 
the actions of their forefathers. Love, hatred and envy exist 
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for the dead no more. All such affections and strivings, at 
least so far as the persons and things of earth are concerned, 
are at an end. Those who have passed into another state 
of existence have no further concern with that which is done 
he_re on earth. Hahn adds: "In eternity they take no part 
any more in that which is done under the sun. Why there
fore should any one on earth seek to obtain anything by the 
help of the dead ? 11 This latter thought, however, does not 
occur in the Book of Ecclesiastes, and cannot well be inter
polated here. 

The description of the state of the dead presented in this 
passage is, it must be admilte<l, dark ancl cheerless. The 
account of the shadowy existence of the dead in Hades as 
set forth in Job and even in some of the Psalms is gloomy 
enough. But _the view of Koheleth s·urpasses all others in 
gloominess. The Targumist has felt this, and, therefore, has 
ventured to explain the text as speaking of the state of the 
wicked. This interpretation is also given in the Midrash, 
which• relates the following anecdote in explanation of the 

pa.ssage :-
" Rabbi Chiyya the elder (or the great) and Rabbi Jonathan 

were walking before the bier of Rabbi Simeon ben Jose ben 
Lakunya, when the tallith (or prayer-mantle) of Rabbi Jona
than hung down upon the coffin. 'Lift up thy tallith,' my son, 
said Rabbi Chiyya to him, 'that they (the departed) say not, 
"to-morrow (even) they are coming down to us, and (yet) they 
despise us.'" 'Rabbi,' said Rabbi Jonathan to him, 'is it not 
written the dead know not anythi11g.' ·' My son,' said he to 
him, 'thou knowest well the letter, but not the interpretation ; 
tlte hving know, they are the just, for even after their death 
they are termed llVing; and the dead tltey do wt kno,,•, they 
are the wicked, for even during their life they are termed 
dead.' 'And how is it proved that the just are called living 
even when they are dead ? ' 'Because it is written (N um. 
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xxxii. ro), to the land which I leave swom to A braltam, Isaac, 
and ',Jacob, saying, etc. He said not to tlte fathers but to 
Abraham, to Isaac, and to '.Jacob.1 He said to Moses, Go 
and say to !Item, Tlze oatlz w/udt I hm1e s.worn to tlzem [ ltave 
fulfilled, as it is written to thy seed l 7'uill give z"t. And the 
wicked are termed dead, as it is written (Ezek. xviii. 32 ), 
I have no pleasure in tlze deatlt of him tltat dietlz (or, the 
dead). Does a dead man then die ?- But these are the 
wicked because in their life they arc called dead.' He (Rabbi 
Jonathan) said to him, 'Blessed be thou for teaching me the 
interpretation,' and he kissed him upon: the hea<l." 

This explanation, though ingenious; is not satisfactory. 
Nor are the attempts which have been made by many Chris
tian interpreters to evade the meaninl,; of the passage more 
so: such as, for instance, by explaining the words as those of 
an atheistic objector; or supposing that the writer speaks of a 
conflict between the voice of the flesh and that of the spirit. 
The same gloomy view of the state of the dead is found in 
several passages of the Book of Ben Sira, though brighter and 
more consoling views of the future are throughout charac
teristic of the Book of Wisdom. The happy and cheerful 
pktures of the state of the righteous after death presented 
in the latter work far surpass anything to be found in the 
Book of Koheleth. 

But, if the passage in chap. ix. 5, 6, be taken in its most 
literal signification, it does not, when viewed in connexion 
with the distinct utterances of Kohekth with respect to the 
final judgment of the righteous and the wicked, conduct us 
to the miserable conclusions at which modern Pessimism has 
arrived. If Koheleth affirms that the deac.l know not love, 
hatred or envy, or in other words imagines that the con
sciousness of the dead in another world is but dim and 

1 It is interesting to note the resemblance of this argument to th:it employed by 
our Lord in Iii; controversy wilh lhe Sadducees, as.related llfalt. xxii, 31 1 32, etc. 
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shadowy, he maintains at the same tim:e that "God will bring 
every secret thing into judgment" in "His own time and 
season.'' Consequently the dead, even though regarded by 
him as existing in a semi-conscious state in Hades, arc sup
posed to be still in existence, and destined at some future 
p~riod to be awakened out of this dreary slumber, and re
warded according to the merit or demerit of their actions on 
earth. Koheleth does not, it is true, speak of this awakening 
out of sleer, still less does he allude to the resurrection 
of the body. His book is mainly occ,upied with the search 
after man's highest good on earth, and it is only incidentally 
that he refers at all to the state of the dead. Too great 
stress must not, therefore, be laid upon the fact of the writer's 
silence with respect to points on which we would fain have 
understood his views. Koheleth teaches that there will be 
a personal judgrnent for every man, a judgment which will 
take place at some future period, beyond man's present state 
of existence. This doctrine of a personal judgment for all 
men without exception is a point on which the writer of this 
strange though fascinating book exhibits a knowledge sur
passing that of all the other writers of the Old Testament. 
It has been well termed "the hreaking forth of the dawn 
of a new revelation" (K !einert). A d,;1y when all men shall 
be judged according to their works, a day of personal and 
individual retribution, requires as its necessary condition a 
conscious existence after death, though at a time and season 
appointc<l by God. 

It must, as Delitzsch has well remarked, be admitted that 
there were imperfections of knowledge which made it impos
,;iblc for Koheleth to rise above a certain sense of Pessimism. 
It was, indeed, "in divers portions" ('rro"'Jl.vµcpw._) as well as 
"in divers manners" (Tro~uTprJ7rw;), Heh. i. I, that God made 
known the mystery of His doings to the holy men of old, 
the men who spake from God (2 Pet. i. 2 I). And, though the 
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revelations of the New Testament on this point far trans
cend those of the Old, a veil is still to. a great extent drawn 
over the future state, which man would fain lift, but cannot. 
Bi1t the Pessimism which was permitte<l to cloud the soul of 
Koheleth was different from that taught by the miserable 
school of modern atheists. Koheleth n_ever lost sight of his 
faith in a personal God, of a belief in a judgment to come, 
or even in a future state of existence, dark and cheerless in 
some respects though his conceptions qf the latter may have 
been. He exhorted his fellow-men to live righteously, 
soberly, and circumspectly. In spite of his pessimistic views 
of life, he advised them cheerfully to enjoy the present, and 
not be unduly anxious for the future. If he spoke of the 
grave as man's "everlasting house" (f:hap. xii. 5), a phrase 
rendered with questionable fidelity in our Authorised Version 
by his "long home" (notwithstanding Bullock's attempt to 
defend that rendering), it must not be forgotten that he also 
speaks of the earth as abiding for eternity (chap. i. 4) without 
the smallest intention for a moment of denying the fact of 
its creation in time by God. A similar designation of the 
grave was in use not only among the Egyptians and the 
Assyrians, and in later times the Romans, but also among 
the Jews at a period not much later tlilan that of Koheleth 
(sec Tobit iii. 6), and may, therefore, nave been in existence 
in his days. The phrase was used by him as harmlessly as ii: 
was by the Jews themselves, who, long after the doctrine of 
tlte resurrection had become a definite article of their creed, 
were wont to call their cemeteries by that designation. 

The limited nature of man's knowle<lgc is nowhere more 
distinctly taught by Koheleth than in chap. vii. 23. He 
points out there that, after his utmost endeavours to obtain 
wisdom with the view of solving the. perplexing questions 
connected with mankind, their actions; and their relatio~ to 
God, he found all such knowledge to be far beyond mortal 
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ken. " For that which is," that which exists, or "the world 
of things in its essence and with its causes" (Dclzhsc!t) "is 
far off," far removed from the sight of rnan, "and it is deep, 
deep, who can discover it?" (chap. vii .. 23.) 

While busied with searching after wisdom, Kohcleth learned 
more than one practical lesson of utility as to the actions of 
the sons of men. In his endeavours to sift things to the 
bottom he learned to comprehend that wickedness was folly, 
that foolishness was madness (chap. vii. 25); that men who 
l_ived in the pursuit of folly were "beside themselves," and 
were mad. One great source of madness and folly to the 
sons of men he thus introduces: "And I found more bitter 
than death the woman who is like snares [hunting nets], and 
like nets is her heart, her hands (the voluptuous arms with 
which she seizes her prey) are like fetters, he who is good 
before God will be saved from her." 

The expressions used by Koheleth- in this passage show 
that he did not intend to condemn pr'omiscuously the whole 
female sex. The language accords substantially ,,·ith the 
description given in the Book of Proverbs of the strange 
and wicked woman, who is a snare to the .. simple" and 
"foolish" among men, and who ultimately" descends with 
her house (all that appertains to her) to death, and her paths 
(the tracks of her chariot-wheels) are towards the shades" 
(F.rov. ii. J 8)." 1 

The verses that follow, indeed, show that Koheleth had 
a low opinion of the women of his day in general. Nor 
need the expression of this opinion cause any astonish
ment. Degraded as women have ever been more or less in 
the Eastern world, they were, perhaps, peculiarly so at the 
time of the Persian rule. Shut up for the most part in strict 
sec)usion, isolated from general society, and yet liable to be 

1 Prov. v. 3 IT. ; vi. 24 ff. ; vii. 6 If. compare especially verse 23, also nii. '4; 
xxiii. 27, 28. 
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ordered in violation of their feelings of propriety to display 
themselves in public to men heated with wine (Esther i. ro, 
I 1); at times tyrannised over in private, and crushed in heart 
and feeling ; often treated as the mere toys and playthings 
of men-no wonder that women should have bet::n ddicicnt 
in virtue and goodness. The Book of Esther gives a terrible 
picture of the state of the female wotld, and shows us also 
that the evil example of those in high position had a perni
cious effect-upon the morals of the Jewish people, although 
Jewish women were not subjected to all the disabilities under 
which the Persians suffered. Under such circumstances it 
is not to be wondered at, that Koheleth, after having depicted 
the danger arising from the thoroughly licentious woman, 
should proceed to express himself more generally: "See r 
this have I found, saith Koheleth, adding one to one (one 
case to another) to find out the account (or, reckoning), what 
still (on and on, up to the present) my soul bath sought, and I 
have not found ; one man out of a thousand I have found, but 
a woman among all those I have not found" (chap. vii. 271 28). 
Among a thousand men who came under his observation, 
Koheleth discovered only one to come up to the ideal of 
what a man ought to be; while among an equal number of 
women he did not find one who attained to his ideal of the 
proper perfection of female character .. 

The expression " one of a thousand" is borrowed, like 
sundry other phrases in the Book of Koheleth, from the Book 
of Job, where it occurs twice (Job ix. 3; xxxiii. 23). It is 
scarcely necessary to observe that it is not used in either of 
the passages in that book, or in that in the Book of Koheleth, 
in reference to the Messiah. The phrase recurs in the 
Book of Ben Sira (Ecclesiasticus), chap: vi. 6, " Let many per
sons be friendly with thee, but let thy counsellors be one of a 
thousand," or, as the aphorism is worded in the Hebrew 
fragment, "Many will greet thee; reveal thy secret only to 
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one of a thousand." 1 There is, therefore, no necessity to 
suppose that the author makes any reference to the number 
of women in Solomon's harem (I Kings xi. 3), though it is 
quite possible that, writing as he Jid from the standpoint of 
Solomon, that fact was present to his mind. 

Koheleth's opinion of mankind in general is by no means 
flattering. There is abundant proof afforded in his book that 
he regarded man as "very far gone from original righteous
ness," and "of his own nature inclined to evil." In the 
statement that follows the passage just quoted, the writer 
endorses the main points of the story told in the Book of 
Genesis about man's fall and his pr~sent sinful condition. 
For he observes: "Only this, see! I have found, that God 
made man (the whole human race, including both male and 
female) upright, but they (men in general) have sought out 
many calculations,'' devices, or inventions, whereby to gratify 
their inclinations towards that which is: evil (chap. vii. 29). 

If such was his opinion of the human race in general, it 
is not surprising that he expresses himself in even less com
plimentary terms when he speaks specially of women. In 
almost every country proverbs are in: current use in which 
women are alluded to more or less contemptuously. Men in 
every age have been wont thus to vent their spleen on the 
other sex. The remark of the lion in the fable must however 
be borne in mind: "If there were scu)ptors on our side you 
would have seen more men conquered by lions than lions by 
men." 2 There are, however, it must not be forgotten, among 
most nations maxims in existence which speak of women 
in terms of praise. In proverbs all facts are expressed in 

1 See Dukes, Rabbinisc/,e Blummfcu, p. 81. This passage of Ben Sira is 
several times quoted in the Talmud, Snnhcdrin 100 b, J cbamoth 63 b, etc. ; in 
the former place the words of Micah vii. 5 11re a<l<l~<l, "ke~p the <luors of Lhy 
mouth from her that lieth i11 thy bosom." Sec on !~en Sira, chap. ii . 

• , J,"11/Ju/,,- A.'.sopia: coll. ex recogn. llalmii, No. :6J (,. The fable as usually 
quoted in Englancl spenks of pail'lters, not of sculptors. 
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general terms, and no notice is taken of exceptions, however 
numerous they may be. Such exceptions, however, in their 
turn are formed into aphorisms of a different type. Instances 
of this usage occur frequently in the Book of Proverbs, where 
unfavourable judgments expressed in general terms in one 
place are practically modified in another by the admission of 
sentiments of an opposite nature. The intelligent reader is 
in all such cases left to decide for himself as to the cases in 
which the one or the other saying is really applicable. Some
times in the Book of Proverbs the tw:o apparently opposite 
aphorisms occur side by side, e.g. "Answer not a fool accord
ing to his folly, lest thou also be like unto him, Answer a 
fool according to his folly, lest he be wise in his own conceit." 

Pr?v· xxvi. 4, 5. 
There are many Rabbinical proverbs which speak severely 

of the female sex, such as, " It is better to follow a lion than 
a woman." " IIe who follows the counsel of his wife falls into 
hell." "If an ass can go up a ladder, then knowledge may be 
found among women." 1 But, side by side with proverbs of 
this kind, many sayings of the very opposite character can be 
adduced, such as, " Honour your wives that you may become 
rich." "Is thy wife of small stature, bend down to her, and 
whisper to her," i.e. do nothing without her opinion. 2 "God 
hath given to the woman more intellig~nce than to the man.'' 
"He who is without a wife is without luck (Gen. ii. 18), 
without help (id.), without joy (Dcut. xiv. 26), without a 
blessing (Ezek. xliv, 30), without ato1iement (Lev. xvi. 6), 
without peace (1 Sam. xxv. 26)1 and without life (Koh. ix. 
9)." 3 

l See Buxtorf's Flor;/egium Heb. p. 122. •j~~ i1_~;~(1 ''JtJ~ r:-c"Sl, •-:i~y 1".'!tJ~ 

: ~"V '".lr')~ ttS) 1"1tfll!1' Similarly in p. z10. Cl~r,p· S~t) tt-1~11:t M1~;;l. 1>.i;ir, S:i 

So also in p. :m. Cl'I?~~ MP"J NJ!'fl:1 Cl~10f ,iO!:)\J ;i;?P,~ Clll:t. 
2 Dukes, Rabbiniuhe Blummlese, p. 124. Comp(l.re also the essay of J. Stem, 

Du Frau im Talmud, Ziirich, 1879. 
I So says the Midrash Rabba, Gen. ii. 18. Par. 18. ,-,r.:,r:,c r:-c,or p •c,11 ,., Clt!'J N"i 
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Hence a single aphorism is by no means sufficient to show 
that Koheleth was a hater of Lhe female sex. On the con
trary, there is sufficient evidence in his book to prove that he 
adhered firmly on this point to the teaching of the Mosaic 
law, which sets forth plainly that worrian was designed to be 
a "help meet" for man. 1 Despite the corruption of the 
period at which he wrote, he plainly re<;:ognised the truth that 
there were even then in existence women worthy of a man's 
honour and love. Thus, in urging the duty of making a 
cheerful use of present mercies granted from the hand of 
God, the writer says: "Enjoy life with a wife whom thou 
lovest all the days of the life of thy vanity, which He (God) 
hath given to thee under the sun" (chap. ix. 9). 

Koheleth has, moreover, given a description (chap. iv.) of 
the aimless troubles and vexations of the single man, and he 
alludes to the miserly habits of life which such a one is 
apt to contract. His remarks on this point prove, though 
no direct mention of woman is mad~ in the passage, that 
the writer had a full perception of the -advantages of married 
life. For he observes that the man "who is one without 
a second, without son or brother," as he contemplates his 
severe labour and endles; striving after riches, may well ask 

V'Nil Jr.J ,n11 11l'J il:J. )M'), So also in Par. 17. • ilt:'N 1', )'NV ',::i Jpi,1 1 'i 1lM 

. il:110 t-:S:i : m!:l::i NS:i . n:r,:i t-:S:i . nr,r;,:;• t-:S::i • iTi.' ('('J . n:i10 NS:i '\,i.:' 
'NJt!-' ;ir,o::• NSJ .1,ll::l illl ,, ili.:-'i/N . ,Ii,! N?J . ,,:i, ciNil M\'il :i,o NS 
1l1J\ 11l1J i!:l::l1 (!"I) Nij:)'1) . Ni!:l::l N?J 7r, 1j\ 111'\N l'\r1tJr!I\ (j"I Cl 1i:li) 
, .. :i,, Clt:'J po•o 'i . 7n1:1 SN ;,:i,:i r1'li1' <i"o ?NPTri'> . il::liJ i-:S:i . 1n1:i 

,, . c,,t!-' 7n•:i 1 c,Si• ;in~, (i7":i 'N SN1r.Jt:'l 'NlW . c,Sr:• t-:S:i ~~ . ,o~ 

Cl"n i7Ni ('tl n?ilpl ir.JNlt!-' , 0 11n N?J eiN • ir.JN 1\? 'j Ot:':l )'):l01 llt!-'\il' 
, l'\:J.ilN "lt:'N i1i.:'N 0)1 

, The Midr:ish says 1,lJtJ 1N? DN1 1Tl1 i'l:ll ON "·when a man is good hi, wife 
is a help to him, but if not she corresponds lo l1im," or perhaps helter, "she is nn 
opposition to him," i.e. stands in his way nnd contends with him. The clause 

is explained by the commentator, \i )J::, il:ll' N, ClN\ iTl1', ,', il'iln i1:ll' ClN 
Wiinschc translates the second clause '' she is to him like n thorn," and he notes 
"\ilJ:i like i'JJ::, as a thorn." 
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himself the question, "For whom am I toiling and depriving 
my soul of good?" (chap. iv. 8.) 

From this brief review of Kohcleth'-s sentiments concern
ing- woman (so far as they can be gathered from the scanty 
allusions in his book to the subject), we turn to notice the 
opinions on this point propounded by the chief writers of 
the Pessimist school. These philosophers have no sym
pathy whatever with the views so energetically propounded 
and urged in many quarters at the present day respecting 
so-called " women's rights." On the contra_ry they are dis
posed to look upon woman at the best as only the "moral 
parasite of man.'' 1 If the advocates of "women's rights" 
have gone too far in one direction, the defenders of the 
novel school of thought have on the other hand propounded 
views which lead directly towards the degradation of the 
female sex and the demoralization of humanity. 

Schopenhauer has a low opinion of women both intellec
tually and morally. ·women, from a deficiency in their 
powers of reasoning and reflection, are, according to him, 
predisposed to cunning. E. von Hartmann remarks that "it 
is quite natural for the female sex to be more inclined to 
lying and, cunning than the male, inasmuch as it is the 
weak sex; and cunning is the natural weapon of the weak. 
Moreover, women in their -daily occupations have more to 
do with women than men have, and, consequently, more fre
quently have to carry on wa1· with lying and cunning, which 
of itself induces them to use similar weapons.'' 2 Hence, 
according to Schopenhauer, women as naturally make use 
of deceit and lying in fighting their battles, as a lion does 
of its teeth and claws, or a bull of its horns. The sex is 
in his opinion so disposed to lying that it is impossible to 
find a really truthful and ingenuous woman. He regards 

1 E. von Hartmann, P!tre,zome1Wlogie da sittlidien Bew11sststim, p. 526. 
1 Ibid., p. 348, • 
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the character of women in general as a compound of false
hood, faithlessness, treachery and ingratitude, and asserts 
that women are more inclined to commit perjury than men. 

It is unquestionable that a certain amount of evidence may 
be adduced in support of all these charges against the female 
sex. But it must not be forgotten that such charges may 
be retorted, and men may with equal justice be accused of 
similar baseness. The depravity of the entire human race 
is a doctrine which no believer in the· Divine revelation will 
for a moment seek to call in question. But the railing of 
sex against sex, of men against women,. or of women against 
men, is altogether unphilosophical. All such assertions, 
whether made on one side or the other, are utterly incapable 
of real proof. And, if it could be clearly shown that women 
are more depraved than men, or, as von Hartmann maintains, 
that the notions of morality held by women are lower than 
those of the other sex, it would by no means follow that 
this was a natural result of the physical constitution of 
woman, seeing that other reasons might be assigned for such 
a state of things. Notwithstanding, therefore, the arguments 
by which Schopenhauer and von Hartmann have sought to 
uphold their opinion, we regard all such representations as 

gross caricatures. 
Schopenhauer's description of women's intellectual powers 

is equally unflattering. He would thoroughly endorse the 
Turkish proverb: "Long hair, little brains." \\'omen have 
no real and true sense or susceptibility for music, poetry, or 
the plastic arts. They often indeed pretend to have such 
tastes, but the pretence is only made for the purpose of 
coquetry. A portion of this description of women has been 
borrowed by Schopenhauer from Rousseau. Schopenhauer 
complains especially of the \\"ay in which women keep on 
talking to one another in the theatres, and suggests that 
the Apostolic direction, "let the women keep silence in the 
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churches" (1 Cor. xiv. 34), in order to be rendered suitable 
to the present day, ought to be altered into "let a woman keep 
silence in the theatre." He denies that women have ever 
produced anything great or original in. the fine arts. There 
may, he cautiously admits, possibly be a few exceptions to 
this general rule ; but, as a class, women are "the most 
thorough- going and incurable Philistines.'' 

Nor is von Hartmann, albeit that he has twice entered into 
the bonds of matrimony, a whit more complimentary to the 
female sex. He, as well as Schopenhauer, maintains that 
women are grossly wanting in the sense of rectitude and 
righteousness; that, out of love for a particular person, they 
will readily act with the grossest injustice to a competitor; 
that they are naturally inclined to commit acts of dishonesty, 
and are in many cases only restrained by the fear of de
tection; that they have an instinctive leaning towards lying 
and falsification, and cling thereto the more readily as they 
have often no idea of the criminal character of the alteration 
of a word or a date. In proof of this he adduces the fact 
that one-fourth of the " service-books " of the female servants 
in Berlin contain gross falsifications. Where women have 
influence, nepotism prevails, and, consequently, in public life 
and in the State unrighteousness extends exactly so far as 
the influence of the female sex reaches. Nor is there, in 
his opinion, much hope of a gradual improvement of the 
female character in the course of generations, because 
mothers usually have the management of the education of 
their daughters entirely in their own hands, and daughters 
cannot in general be removed away from their mothers' 
influence without still greater disadvantages. "Their de
ficiency in a proper moral firmness, their weakness in moral 
reason, and, above all, their want of the sense of recti
tude" form the most powerful arguments "against every 
female-emancipation swindle, and especially against the 

p 
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female sex being allowed actively to participate in political 
life." 1 

Most sensible persons will, indeed, agree with von 
Hartmann in advising that women should be kept as far 
as possible from all contact with the rough battle of life ; 
and many justly maintain that the education of women, 
even of the highest kind, ought to b_e such as is adapted 
to the special requirements and peculiar position of their 
sex. If, however, the advocates of the higher education 
of women have been injudicious in the claims they have 
often put forward, it is not a little remarkable that those 
European apostles of a semi-Oriental philosophy, who de
preciate the female sex for its want of intelligence and 
comprehension, should so strongly urge that particular care 
ought to he taken not to make women too intelligent. 
These modern preachers of " the rights of man " express as 
strong opinions against "the higher ed'ucation of women" as 
the most bigoted ultramontane priests might be expected to 
give utterance to, through fear of their craft being in danger, 
inasmuch as a higher education might weaken their hold 
m·er the female sex. This advice savours somewhat of a 
sort of male "trades-unionism," which, for its own selfish 
purposes, seeks to emblazon upon its banner the old Jewish 
proverb, "No other wisdom becomes a woman than the 
knowledge of the spindle." 2 We do not forget that von 
Hartmann recommends the enlargement of women's edu
cation in another direction, which motives of propriety forbid 
us here to particularize.3 

According to Schopenhauer, the position which women 
occupy in the East is in many respects more befitting the 
sex than that which is conceded to women in Europe and 

1 E. von Ha.rtma.nn's P!ttl'no,mnol~!{it dts ,ii!/. Bt111ttsJ/seilts, p. 520 ff. 
·, Dukes' Rabbini,che Blum,·11!,·,,·, p. 100. 

s E. von lhrtmann's Pluxno111cnolo.,oic des si:ttl. ilewuutscin.r, p. 697 ff. 
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America. The deference paid to the. fair sex in the \,Vest 
is, in his opinion, altogether unnatural. Woman ought not to 
be the object of man's respect and veneration ; nor ought she 
to be permitted to assume the position universally granted 
to her in civilized countries. The real- European lady was a 
special object of Schopenhauer's abhorrence; and he was wont 
to maintain, strangely enough, that one result of the honour 
and respect paid to ladies of the higher ra_nks in Europe is 
that the women of the lower classes there are more unhappy 
than those in the East. No arguments, however, have been 
adduced by him in support of this extraordinary statement.1 

It must not, however, be supposed that all the writers 
of the Pessimist school endorse these extravagancies of their 
master. The asceticism recommended by Schopenhauer has 
not met with the approval of von Hartmann. Low as is his 

• estimate of female virtue and intellect, the latter philosopher 
stroni:;ly maintains that proper female society is more 
beneficial to young men than intercourse with persons of 
their own sex, and that such society is of essential impor
tance for men inclined to philosophical studies. The loss of 
male society can, in his opinion, be compensated for by the 
study of books, that of women never. The philosopher who 
dispenses with female society is like a man who seeks to 
obtain an acquaintance with real life only by reading books.9 

The ideas of von Hartmann on this point are in accordance 
with the Sanskrit proverb which says, '' women are instructed 
by Nature, the learning of men is taught by books,'' or again, 
" Nature is woman's teacher, and she learns more sense than 
man, the pedant, gleans from books." 3 Venetianer justly 

•:1 Schopenhauer, Parerga und Paralipomena, Band 2 1 cap. xxiv. "Ueber die 
\Yeiber." Sa.mmtliche Werke, 6ter Band, p. 649 ff. 

-2 E. van Hartmann, Du Philosopkic des Unhewusstm, 3te Aull. Berlin : 1871, 
p._37o. 

;1 Ettstern Proverbs ttnd Emblems illustrating Old Truths, by Rev. J. Long, 
Member of the Bengal Asiatic Society, F.R.G.S. London: Tnibner & Co. 1881. 
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considers Schopenhauer's hatred of women philosophically 
absurd, inasmuch as at least one-half of the human race 
consists of women. He asks, " Is the love of a mother, the 
devotion of a sister, the fidelity of a wife, worthy of being 
despised as only common selfishness, a·nd gratitude towards 
him who feeds them ? Schopenhaucr b.as not indeed omitted 
to instance the fact, that a mother's love may go so far as 
to sacrifice her own life, as a proof of the strength of the 
animal instinct in humanity!" l 

Such is the manner in which the new Atheistic philo
sophy seeks to lower the estimation of the female sex. Such 
lucubrations might be despised, if they had not an important 
practical bearing. But, in matters of morality, "facilis de
scensus Averno." 

We have already noticed the fact (p. 170) that Schopen
hauer and von Hartmann maintain that the natural instinct 
of men is in favour of polygamy, while the feeling of women 
is :in favour of monogamy. Both writers bear testimony to 
the present degraded state of men in general, notwithstanding 
the ameliorating influences of modern civilization. They 
assert as an undeniable fact that by far the larger majority of 
men in the present day are, at least for a season, Yirtual poly
gamists. Bad as unregenerate human nature is, even in 
professedly Christian lands, we cannot but hope that such a 
statement is to a large extent an exaggeration. But, if the 
principles of Pessimism, and of Athei~m in general, should 
continue to spread (and such principles are spreading in an 
alarming degree), a largely increased crop of immorality must 
be the result. Schopenhauer, with that boldness and freedom 
or- speech on all subjects which is so remarkably character
istic of his writings, is not ashamed to praise the Mormons, 

1 Venetianer, Schopen!wucr aft Sd,o!asti!«r, p. 272. Venetianer remarks that 
Sc}iopenhauer's chapter upon women might u,efully_ be read aloud for pastime 
and amusement on the occasion of a. feast, or on Lhe evening of Purim. 
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because they have made converts by throwing off what he 
terms the unnatural bondage of monogamy. He maintains 
that the practice of polygamy, though opposed to the esprit 
de corps of women in civilized lands and against the interests 
of individual women, is on the whole a benefit to the female 
sex. It must not be forgotten that his writings, as well as 
those of von Hartmann, are shortly to appear in an English 
translation. 

It need not create any surprise that; boldly avowing such 
detestable sentiments, Schopenhauer !:ihould maintain that 
women ought to possess no real property, that at most they 
should, when unmarried, be permitted to enjoy an income for 
life, that they should be always placed under guardians, and 
in no case be permitted to act as sole guardians of their own 
children. He quotes the opinion of Aristotle (Politic., ii. 9), 
who maintained that the liberty granted to women in Sparta, 
·and the large dowries and inheritances of which they came 
into possession, were among the causes which led to the 
downfall of that state. Schopenhauer himself maintains, 
and history on this point supports his opinion, that the 
French Revolution was brought about by the corruption 
engendered by female influence. Woman, concludes Scho
penhauer, is by nature intended to obey, and she is wont to 
place herself under some master by whom she permits herself 
to be ruled and directed ; " if she is y,oung, it is a lover ; if 
she is old, a confessor.'' 

It is important, though melancholy, to note the degrada
tion of male and female which, sooner or later, is ever the 
01:1tcome of atheism. St. Paul has vividly described the state 
of the heathen world who "knowing God, glorified Him 
not as God " (Romans i. 2 I ff.), and his description may be 
regarded (exccptis excipiendis) almost as a prophecy of the 
results that always follow m the wake of atheism and false 
philosophy. 
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"Amongst the heathen," writes the great German reformer, 
"there was a saying-tria mala, ma!a pcssima, ignis, aqua, 

fcmina-that is, there can be nothing ,vorse than what these 
three can do, to wit, fire, water, and woman. But these and 
many like sayings against the female sex have been vomited 
forth by the devil out of pure hatred and venom towards 
God and His \\'Ork, meaning in this way to disgust every 
man \\'ilh the married state and \\'ith Gocl's worcl." But, as 
Samson is said to have obtained honey in the carcase of 
the lion, we may deduce from this saying of the ancients 
something higher and nobler. How could the world, ruined 
as it is by sin, exist at all without fire to warm us, water 
to refresh us, and woman to comfort .us. A French writer, 
J ouy, quoted by Schopenhauer, well says: "\Vithout women 
the beginning of our life would be deprived of its succour, 
the middle of our life of pleasure, arid its end of consola
tio1.1.'' The student of the Holy Scriptures neecl not be
reminded of the numerous examples _of noble women men
tioned in Old Testament \Vrit, or of the devoted heroines 
of New Testament days. Their names stand forth con
spicuously, side by side with those of men, in the muster
roll of the "noble army of martyrs,'' concerning which our 
Cb.ristian poet has sung:-

" A noble army, men and boys,. 
The matron and the maid1 

Around the Saviour's throne rejoice, 
l n robes of light arrayed ; 

They climbed the steep ascent of heaven, 
Through peril, toil, and pain ; 

0 God ! to us may grace be :gi l'cn, 
To follow in their train ! " 
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CHAPTER VIII. 

THE CLOSING SECTION OF THE BOOK OF KOHELETH.-THE 

DAYS OF LIFE AND THE DAYS OF DEATH. 

THE various sections of the Book of Koheleth are not 
always distinctly marked off from on!'!· another, and it 1s a 
matter ·of considerable uncertainty at w_hat precise point the 
last section of the book really commences. Chapter xii. 
cannot be regarded as forming in itself a complete section, 
for it is clearly connecte<l with the two concluding verses 
of chap. xi. And even these verses are in their turn con
nected, though not so intimately, with those preceding them. 
D~litzsch considers the final section to begin at chap. x. 16. 
As the question is not of any great importance, we may 
assume the latter opinion to be correct, and regard that as 
the commencement of the closing portion of the book. 

No survey of the Book of Koheleth in relation to modern 
criticism would have any claim to be regarded as complete 
even as an introduction to the study of the work itself, if it 
passed over in silence the conflicting interpretations given of 
the 12th chapter. We may indeed fairly refer the student 
who wishes to learn our opinion on other passages to the 
commentary appended to this work, but it is necessary here to 
attempt to give a general outline of the .contents of the closing 
chapter. This chapter is so intimately connected with the 
passage that precedes it, as to render it hopeless for a critic 
tq maintain with any plausibility that it is the work of an
other writer. And yet it exhibits pow:ers of poetical expres
sion so remarkable, when compared with the heavy diction 
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of the other parts of the book, as ought to make critics 
cautious in asserting (as is often done too rashly) the incapa
city of a writer, whose general style on some subjects may 
be dull and prosaic, to rise at other times to the level of 
poetry. 

If, as has been maintained in the preceding chapters, the 
Book of Koheleth is to be regarded as a production of the 
later portion of the Persian era, it is worthy of special notice 
that, just as the Apostle Paul in the days of Nero exhorted 
Christians to exhibit a ready obedience to the temporal 
rulers of the Roman Empire (Rom. xiii. 1-7), so Koheleth, at 
the very time when the Persian rule must have been felt most 
galling, advised his readers to submit to that authority under 
which Providence had placed them. 

The views of Koheleth as to the wisdom and duty of sub
mission to the king are so decided, that Hitzig, believing 
that such opinions cannot be reconciled with the severe re
marks on unworthy princes and nobles contained in chap. 
x. r 6, I 7, ventures to assert that these strictures ought to 
be regarded as part of the speech of the fool spoken of in 
the preceding verse. 

But Hitzig's judgment is here seriously at fault. Koheleth 
may well maintain on the one hand that kings and those 
in authority ought to be respected and obeyed, and yet con
demn in scathing terms the effeminacy and immorality orten 
exhibited by princes, and the drunkenness and debauchery 
too generally practised by the nobles at the Persian courts, 
and well known to all the subjects of the empire. The 
prophets of the Old Testament, though ever ready to up
hold the lawful authority of princes, were, as Delitzsch ob
serves, no less ready to rebuke with bold frankness the 
impiety and oppression often shown by those in high places. 
Thus, Elijah boldly rebuked Ahab ; lsaiah was not behind
hand in reproving Ahaz; and the solemn denunciations of 
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Jeremiah against the unrighteous acts of J ehoiakim, J ehoi
achin, and Zedekiah are sufficient of themselves to prove, 
th·at respect for the office and person of a monarch is not 
inconsistent with a manly condemnation of the sins of men 
placed in the loftiest earthly position. 

The expression of Koheleth, "Woe to thee, 0 land, whose 
king is a child" (chap. x. 16), is partly an echo of the saying 
of Isaiah (iii. 12), "as for my people their ruler (i1o/~~) is a 
wilful child, and women rule over him (i.e. the child)." In 
place, however, of referring, as Isaiah does, to the misery of 
a land whose prince is under the government of women, 
Koheleth directs attention to the misfortune of a country 
whose ruler spends his time in the society of revellers. 
"Woe to thee, 0 land, whose king is a child, and whose 
princes eat in the morning,'' that is, who '' rise early in the 
morning that they may follow strong drink, and continue 
tilLnight, till wine inflame them" (Isaiah v. 11). 

It is no wonder that so striking al'I aphorism as that of 
Koheleth has often been referred to at various epochs of 
history. Delitzsch notes that Salomon, Bishop of Constance, 
alluded to it as fulfilled in the time of Louis III., surnamed 
the Child, the last of the Carlovingian emperors of Germany. 
Catharine de Medici made frequent mention of it when she 
spoke of the state of France in the ear~y portion of the reign 
of Charles IX.1 There is a Rabbinical proverb formed by 
th.e combination of the thought in the aphorism of Koheleth 
with the saying of Isaiah before quoted, "\Voe to (or, unhappy 
is) the generation, whose leader (N{?l~1) is a woman;" and 
its spirit is breathed in another J ewi°sh: proverb, "Woe to the 
generation which has lost its leader (i.:r~:l~), woe to the ship 
which has lost her steersman." 2 

1 See Henry White's Afassacre of St. Bartholomew. London : John '.\lurray, 
p. 151. 

See Dukes' Rabbinisd1e Blummlcse, pp. 120, 89. 
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The truth of the aphorism wa~ strikingly exemplified in 
the early part of the reign of Rehoboam the son of Solomon. 
But this fact is not, as some have imagined, an argument in 
favour of the Solomonic authorship o'r the book, but rather 
the reverse. The writer was, as has been already noticed, 
well acquainted with all the incidents of the reign of 
Solomon and of his successor. 

The proverb which immediately follows, " Happy art 
thou, 0 land, whose king is a son of nobles" (chap. x. 17), 
is strongly suggestive of the later period of Jewish history. 
Koheleth, in another place (chap. x. 7), expresses his disgust 
at beholding slaves unduly exalted, while nobles were forced 
to occupy humble positions. He pronounces that land for
tunate, whose ruler is born and trained up in the higher 
ranks of society, and is not a mere upstart slave or low-born 
eunuch, elevated like Bagoas by atrocious crimes to lofty 
estate.1 That slaves should occupy the place of nobles, .and 
nobles should be degraded from the· position due to their 
rank, was in his eyes a reversal of the proper order of things. 
Men born to the purple have not, indeed, always acquitted 
themselves with honour; but, as a general rule, men are best 
fitted to be rulers of men who by early education and train
ing have been prepared for such office and authority. The 
phrase made use of by Koheleth might, indeed, be inter
preted metaphorically to indicate men of noble character. 
But the literal sense is well suited to the passage. For though 
nobility of blood has in no age been ·any certain guarantee 
of nobleness of action, or of the possession of the wisdom 
desirable for one invested with royal authority, the history 

1 Bagoas was raised for his valuable services to, ihe most eminent position in 
the state by Arlaxerxes Och us. Ile afterwe1rds murdered that monarch (B. c. 338) 
an<l all his sons save Arses, whom he placed on the throne of Persia, but murdered 
also shortly after. I le was put to <lealh himself by Darius Codomannus-whom he 
had placed upon the throne in room of Arses-shortly after the accession of that 
monarch, 
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of the Persian empire abounds with illustrations of the truth 
that persons raised from a state of slavery to the place of 
authority have generally proved the most terrible oppressors 
of their fellow-men. It need not cause any surprise that, 
as is usual in such aphoristic maxims (see p. 205), the writer 
should have spoken in general terms of the advantage to a 
country of its ruler being of noble blood, and should have 
passed over without notice the numerous exceptions pre
sented in histo1y. 

Koheleth also does not forget to remark on the evil con
sequences which are the result of a monarch and his nobles 
abandoning themselves to sensuality and revelry. Men 
oug-ht to eat and drink in order to refresh themselves for 
th_e higher work they may have to perform. When the 
king and nobles, through indolence or debauchery, neglect 
their proper duties, the whole fabric of the empire soon fall::; 
into a ruinous condition ; just as the tirnberwork of a house, 
the repairs of which have been neglected, rapidly decays, and 
its roof becomes leaky and useless (eh. ·x. 18). 

Under such pictures the writer portrays the danger which 
arises from those apparently harmless feasts, spread for pur
poses of pleasure, which frequently prove nets to catch and 
destroy the simple. In the round of such festivities rulers 
and men of high position have often drowned themselves 
and their country in destruction and perdition. The wine
bowl gladdens for a season the life of such gay revellers, 
and they yield themselves to all the' blinding joys of sen
suality (eh. x. 19). Men who are rich are able for a season to 
make provision for the flesh to fulfil the lusts thereof (Rom. 
xiii. 14), by the means of money which renders it possible for 
them to obtain that which they lust after; for little is denied 
to those wealthy transgressors who can pay handsomely the 
slaves of their passions. 

In days when a state is plainly falling to pieces by 
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reason of the dissolute conduct of its prince, the thought 
must needs arise in many a heart whether it be not advisable 
to seek to hurl the unworthy monarch from his throne. But 
Koheleth did not intend his work to be an encouragement to 
rebellion. While, therefore, he censures the wretched king 
and nobles, and drops a lament over the land cursed with 
such a plague, he calls to mind the truth alluded to in several 
parts of his book, namely, that God has a proper time and 
season at which He will punish men for their transgression 
(eh. iii. 17). The individual sufferer must wait for that season, 
and make the best use he can of the trial which the " King 
of nations " 1 (Rev. xv. 3,) hath given to men to exercise them 
therewith. Like St. Paul in a later day-whose teaching 
seems founded on Koh. viii. 2, though the Apostle nowhere 
quotes the book-Koheleth, at a much earlier period, urged 
as a matter of conscience the duty of submission to lawfully 
constituted authority. It would have been simple madness 
ha<l Jewish believers, through indignation at the sensuality 
or i_mmorality of any of the Persian monarchs, burst out into 
rebellion against their rule. The weapons with which they were 
armed were far nobler than merely carnal ones ; the latter 
would have been unsheathed in vain ; their success by means 
of the former would ultimately have been certain.2 

Hence it was that Koheleth, un<ler the guidance of a 
higher than human inspiration, warned his readers not even 
in their inner consciousness to curse the king, or in their 
heel-chambers to execrate the rich mari, however unworthily 
either might act. The dictum " vengeance belongeth unto 

1 The read in~, "king of saints,'' followed by om A. V., is nnsupportecl by 
Greek MSS., and was smuggled into the Gr,·ek l~·xl ur the New Test. from the 
Vulgate by Erasmus. See DPlitzsch's Halldsrhri/tlidir Fmufe, Isles Heft, p, 40. 
Dclitzsch has consequently, in his Hebrew New· Test., adopted the reading 

C'.i~;:, ':17.!?• The Revised English Version of the N. T. rollows in its text the 
reading b ·(3arTLX<u~ -rwv alwvwv, king of a_,:n, which is that adopted by Westcott 
and Hurt in their edition of the Greek Testament (Cambridge, 1881). 

2 See remarks in my Bampton Lectures o" Zcdrariah, l-'l-'· 240, z.t7, 252. 
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me : I will recompense, saith the Lord," which is so strikingly 
commented on by St. Paul (Rom xii. 19 ff.), is one of the 
great sayings of the Law, and necessary to be obeyed for 
the sake of conscience towards God, and also for the sake of 
one's own personal safety in dangerous clays. Men sometimes 
fancy they are alone when they are not. Words uttered in 
secret are often proclaimed on the housetops. The curse 
denounced against the monarch may be carried by the fowls 

of heaven screaming in the open air, and the winged crea
tures may publish the secret to the outer world.1 "There are 
ears on the road and ears in the wall " open to listen to 
imprudent expressions ; and, though th~ wise man should not 
take heed to every bitter word that may be spoken against 
himself in secret (if he accidentally overhears such lan
guage), but should act as if he heard it not (Koh. vii. 2 I, 

2z), he need not expect an immoral tyrant to exhibit such 
magnanimity. 

There is considerable difference of opinion as to the sense 
of the opening verses of the eleventh chapter. There is no 
allusion there, as was long supposed by popular commen
tators, such as Bridges and others, to the sowing of seed 
upon the waters which takes place in Egypt during the 
inundation of the Nile. This interpnitation, however, is as 
old as Jerome, and probably older. It is scarcely possible 
to explain the phrase "over the face of the waters" as equi
valent to "beside all waters" (Isa. xxxii. 20), though the 
w9rd translated bread is sometimes used in the sense of seed

corn (Isa. xxviii. 28, xxx. 22, and Ps. civ. 14). But the verb 
1 Compare the story told of Ibycus, who having been set upon by robbers near 

Corinth called upon a flock of cranes which were flyi11g uver head to avenge his 
death. Soon afterwards, when the people of Corinth were assembled in the 
theatre, a number of cranes appeared hovering over Lhe heads of the spectators, 
and one of the murderers exclaimed: "Behold the avengers of Ibycus ! " This 
exdamation led to the discovery of the crime. The expression "the cranes of 
Ibycus" afterwards passed into a proverb. See for aulhorities, Smit/i's Diet. of 
Greek and Roman Bwgraphy and ,lfythol~gy. 
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which occurs in the passage does not mean to cast or scatter 
abroad seed, but to send, or send fortlt. It is used of the 
sending forth of plagues, wild beasts, or famine upon a land, 
and of the sending forth of a king by God in judgment as 
a scourge against a country. It is tech'.nically used in a few 
passages of the sending forth of arrows from the bow (1 Sam. 
xx. 20 ), or of the sending or casting forth of the fire of judg
ment into a city (Amos i. 4 ff) in order to consume it ; but 
this latter usage does not afford any help in the explanation 
of the passage of Koheleth. 

The verb also occurs in the sense of casting away, and 
Hitzig considers it has that signification in the passage 
before us. But the direction "cast away thy bread upon 
the face of the waters" is scarcely defensible on exegetical 
grounds. For the passage cannot be interpreted with Hitzig 
RS a recommendation to those who desire to see their hopes 
fulfilled to cherish no expectation of success, and to have no 
faith in their best exertions. Hitzig imagines that Koheleth 
is urging on his readers the wisdom of being prepared for 
adversity, and he quotes as a parallel the wor<ls of /Eneas, 
.. una salus victis nullam sperare salutem (Virg . .!En. ii. 354). 
But the language of the passage is not certainly that of 
desperation. 

Hitz;ig's interpretation has not found much favour among 
expositors. But there are two other explanations of the pas
sage for which much can be said. The vie:w which Delitzsch 
has taken is a modification of that formerly held by Martin 
Geier, J. D. Michaelis and others-namely, that Kohelt:th 
recommends the practice of the prudent merchant, who sends 
forth his merchandise in ships, which go over the face of the 
waters to distant lands, with the expectation that on their 
return he will receive his own with an mcrease. He regards 
the word bread, which is expressed in the first clause of the 
verse, and is represented by the pronoun in the second, to 
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signify in the former the means of making gain, and in the 
latter "the bread of acquisition,'' or that gained by trading. 
The word bread cannot, indeed, be translated wealth or pro
perty, as was maintained by some of the earlier expositors 
who took this view of the passage. It might be urged that 
bread is scarcely a suitable expression for the gains of the 
merchant who naturally seeks to obtain a large return from 
his enterprises. But Proverbs xxxi. 14 may be cited in 
defence of the aphorism being so understood. For the wise 
woman is there said to be "like the ships of the merchant, 
she bringeth her food (;:T7ir;'?, her bread) from far." Delitzsch 
compares Psalm cvii. 23, where mention is made of those 
who go down to the sea in ships, and do business in the 
great waters. The picture, according to him, is taken from 
the corn-trade of a maritime city. Mendelssohn maintains 
that Solomon is here urging on the Israelitish merchants of 
his day the advantage to be obtained fi-om foreign commerce, 
with an under reference to the practic~ which he first intro
duced into Israel, of sending ships to Ophir and Tarshish 
in search of the products of distant lands. 

If the first verse be so interpreted, the second must bear a 
similar sense. It has, therefore, been tixplained by Mendels
sohn, Preston, Delitzsch, etc., as a continuation of the advice 
to those inclined to engage in foreign ventures. Koheleth 
recommends a person to "divide the portion into seven, yea 
eight portions, for thou knowest not what evil will occur 
upon .the earth." The_ precept, accordi11g to Delitzsch, enjoins 
a speculative prudence similar to that displayed by Jacob 
on a critical occasion (Gen. xxxii. 9), and its sense is: do 
not commit all your goods to one ship. The proverb thus 
understood is equivalent to our maxim; "Do not put all your 
eggs into one basket." 

The critical arguments by which Delitzsch defends this 
interpretation will be seen in our commentary. The great 

Q 
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objection to it is, that the phrase to giw a portion or a part to 

a person (7 P?l'.'.T lJ:9, Josh. xiv. 4; xv. 13) is used elsewhere 
in a different signification, namely, as synonymous with to 

gh·e gifts to (~ i1~? l~~. I Sam. i. 4, 5 ; 2 Chron. xxxi. 19 ; 
Esther ii. 9). Moreover, it may be fairly questioned whether, 
if the writer had intended to refer to disaster by sea, he 
would have used the phrase in the second clause, "thou 
knowest not what evil shall happen on the earth." It is 
rather far-fetched to suppose that in the latter he had in his 
mind the possibility of the disasters which might happen to 
.. caravan on land. 

Hence we are disposed rather to agree with those who 
explain both verses I and 2 as exhortations to beneficence. 
The earliest comment on the passage is that of Ben Sira, who, 
in a maxim of his, extant only in Chaldee, observes "strew 
(P1r) thy bread upon the surface of the water and on the dry 
lan\1, and thou shalt find it in the end ~f days." 1 It will be 
ob·served ,in this earliest comment upon the verse that the 
difficulty of considering the verb to refer to sowing of seed 
was felt even at that time, and an attempt made to obviate 
it by translating the word in a sense 'in which it certainly 
occurs. Bishop Lowth in his work on Hcbrc,J Poetry has 
explained the phrase as equivalent to the Greek expression to 

sow the sea. But the aphorism of Kohdeth was not meant as 
an exhortation to engage in labour though apparently fruitless. 
Its signification is better conveyed in the Arabic proverb quot
ed from Diez by several commentators, "Do good, cas_t thy 
bread into the water, at some time a rec_umpence will be made 
thee." Delitzsch observes that the same proverb has been 
naturalised in Turkish, " Do good, throw it into the water, if 
the fish docs not know it, God docs." A very suitable paral
ldis quoted by Herzfeld from Goethe's II'<·stiistlic!t. Dirnn, 

1 Dukes' R.it,/,inisclte Blumenlese, p. 73. Sec on thi.; proverb of Ben Sira our 
remarks on p. 46, 
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"Was willst du untersuchefl., 
Wohin die M1lde fliesst ! 

Ins Wasser wirf deine Kuchen: 
W er weiss, wer sie geniesst ! " 
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A similar interpretation is found in Voltaire.1 Dukes gives 
in his nnle the following story, quoted from the Kabus by 
Diez (Denkwi,irdigkeiten ,,on Asien, I Th. p. w6 ff), which, 
whether it be a fact or a fiction, well illustrates the meaning 
o( the Arabic proverb. 

The caliph Mutewekkil in Bagdad had an adopted son 
Feltich of whom he was very fond. As the latter was bath
ing one day, he sank under the water and disappeared. The 
caliph offered a large reward to any one who should recover 
the boy's body. A bather was fortunate enough after seven 
days to discover the boy alive in a cavern in a precipitous 
mounlain by which the river flowecl. On investigation, the 
caliph ascertained that the boy was kept from starving by 
cakes of bread borne to him over the,surface of the water, 
on which cakes was stamped the name of Mohammed 
ben Hassan. The caliph, having sumrrloned Mohammed ben 
Hassan into his presence, asked him what induced him to 
throw the bread into the water. Mohammed ben Hassan 
replied, that he had done so every day for an whole year in 
order to test the truth of the Arabic proverb already cited. 
The caliph, acc;ording to the story, was so pleased with his 
conduct, that he made "over lo him on: the spot five villages 
in the .neighbourhood of Bagdad. 

It must be borne in mind that bread in· the East is 
generally made in the form of thin cakes, which, if cast 
into the water, would remain for a considerable time on 

1 In his Precis de !'Ecclt!siaste en vers, Voltaire pa~aphrnses: 

Repandez vos bienfaits avec magnificence, 
Meine aux mains vertueux nc Jes refusez pas. 
Ne vous informez pas de leur reconnoissance ; 
II est grand, ii est beau de faire des ingrats. 
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the surface ancl be easily carried alon~ by the current of the 
stream. 

The second verse is best explained ~n the same way as an 
exhortation to the practice of a benevolence towards others 
that does not stop at any precise limits, but is willing to 
ex.ceed "the seven times" which might satisfy the mere 
legalist (Matt. xviii. 2 r). Nothing is more opposed to the 
spirit of the passage than the objection made by Preston, 
who considers such an exhortation inconsistent with the large
hearted liberality recommended in the- previous verse. On 
seven and eight as indicative of a large but indefinite num
ber see Micah v. 4. Compare the expression in Job v. 19: 
"He shall deliver thee from six troubks, yea, in seven there 
shall no evil touch thee." 

The advantage of beneficence, even considered purely 
from an utilitarian point of view, is glanced at in the close 
of the verse. In times of evil and calamity the kind and 
the good often escape when others find no place of refuge. 
'' Peradventure for the good man some one would even dare 
to die" (Rom. v. 7). Many misfortunes occur which fall upon 
the most deserving as well as upon the most worthless of 
mankind. Man knows not when he may need the help of 
his fellow ; and it is well to act kindly and liberally in the 
day of prosperity.1 True philanthropy is not, indeed, based 
on a calculation of chances. But, though there are higher 
motives to impel men to do good unto others, the lower 
motives cannot be altogether left out of consideration. "St. 

1 Compare our Lord's direction to the rich tal!C•gatherers or publicans who, 
touched by His acts of grace and words of kind,:iess, avowed themselves Hi;; 
disciples, 11 make to yourselves friends by means of the mammon of unrighteous
ness (i. e. money ufteu gaine<l by an<l spent in unrighleuusne,s); that, when it shall 
fail, they may receive you into the eternal tabernacles" (Luke xvi. 9), that is, 
spend your riches in doing good in this world, seek to make friends of the poor 
and the maimed, the lame and the blind, by doing acts of kindness, and distribut
ing to their necessities (Luke xiv, 12 ~14), that they may welcome you when you 
shall enter the mansions of the blessed. 
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Paul," writes Cox, "urges us to help c!- brother who has fallen 
before temptation (Gal. vi. 1) on the express ground that we 
ourselves may need similar help $Oll)e day : and he was not 
in the habit of appealing to meaJJ. and base motives." Self
love is implanted in man's nature, and men who affect to 
despise such a motiv.e are often th~mse!ves, with all their 
professed loftiness of aim, actua;ted by no higher objects than 
those of pleasµre, fame, or advancement. When a country 
is visited by some great calam.ity, the rich and the great 
are often the first to suffer. It is wise, therefore, for those 
in prosperity to remember that they may themsevles taste 
the bitterness of adversity. 

If this be the meanitJg of ve,r~es 1 and ;?, it will be seen 
that there is .a clo.se com:iexion between these thoughts and 
that brought under no_tice in verse 3, where Koheleth reminds 
his readers of .the unifo,rmity of the laws of nature. The 
good and bad alike are exposed to the action of these laws. 
If the clouds are fulJ of he,avy showers, tl).ese showers must 
discharge themselves in due course 1,1pon the e.arth; and if a 
tree falls in the north or the south, in tl;ie pl<!,ce where the 
tree falls there it will lie. 

The last remark proves that the t,mifonr,1ity of natural law 
was the thought uppermost in the writer's mind. The future 
depends on Jaws beyond the control of man, and a prudent 
individual ought to be prepared for all ,rnntingencies. Knobel 
imagines that the first clause refers to the refreshing showers 
which come from the clc;>Uds when they are full of rain, and 
considers that the writer exhorts those who are rich in this 
world's good to be equally .ready to commu1,1icate out of their 
abundance to those who are in need. But the second clause 
shows that this is not here the meaning of the writer; for it 
will scarcely bear the interpretation pu,t upo,n _it by ~nobel, 
that no generous action is performed without some benefit 
resulting to the doer, sinc_e the .. ~ree i.s ?,lways ,found in the 
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place where it falls, and can be utilised for the good of the 
owner. Bridges explains the passage as teaching that "there 
is good security for the return of well-principle<l benevo
lence." But he suggests at the close of his note that " the 
accommo<lalion of Solomon's figure" in this passage brings 
vividly the truth before one's eyes that death may soon 
strike and then .. our state is unchangeably fixed for eter
nity; where the tree fallcth there shall it be. Death changes, 
purifies nothing." This is a glaring exampl<! of a meaning 
assigned to a text which the commentator did not feel him
self at liberty to reject, but well knew it never was intended 
to bear. Bullock is perfectly correct when he says that 
"there is nothing in the text to indicate that the common 
application of the image of the fallen tree to the state of 
departed souls (see St. Bernard, Scrn1011cs de Dhn-sis, lxxxY.) 
was in the mind of the inspired writer." In the interests 
of evangelical truth one must protes:t strongly against all 
such popular misinterpretations of Scripture. 

The wise man, while he must not be unmindful of dangers 
ahead, but prudently seek to provide against them, ought 

not be too anxious about the future. There is, as Lord 
Bacon observes, no greater impediment to action . than an 
overcautious observance of times and seasons. Such calcu
lations often defeat their own purpose. The man who puts 
off the sowing of his fields from day to day, through fear of 
the wind or the rain, will at last lose his harvest. There is 
no absolute certainty in human affairs.1 Opportunities, as 
Bacon notes, are as often made as found. A man " must 
have faith and courage to run some risk ; the conditions 
of success cannot be reckoned on beforehand ; the future 
belongs to God, the all-conditioning" (De!it:;sc/t). 

The latter is the idea presented in the next verse (verse 5). 

1 "ProlJ:ibility,'' as Bishop Butler has well remarked in his work on The 
Analogy of Rc!igio11, "is the very g;uitle of life." 
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"As man knows not what is the way pf the wind," the ways 
and working of which are concealed from mortal knowledge, 
as is also the way in which "the bones come into being in the 
womb of her who is with child, even so man cannot under
stand the work of God who maketh all:" The context shows 
that it is not the "spirit" which Kohe(eth here speaks of, as 
our Auth. Version, following the Ta.rgum, has translated 
the word. The wind is mentioned in the preceding verse, 
and the writer speaks of it in chap. i. 6, and in viii. 8. Man 
knows not the way of the wind (John iii. 8), because he has 
not the control over it, and man only knows that which he 
governs (Delitzsch). The secrets of the wind are as profound 
as are those of embryology, the latter being always regarded 
as some of the deep things of natLJre which cannot be 
searched out to perfection. If such secrets exist in the works 
of nature, the acts of the God of nature must necessarily 
be inscrutable. He overrules the future as well as the past. 
"The growth of the child in the workshop of the mother's 
womb is compared to the growth of the· future in the bosom 
of the present, out of which it will b:e born (Prov. xxvii. 1, 

cor:np. Zeph. ii. 2) "-Delitzsch. 
Since, therefore, the future rests in the power of One who 

arranges all things, but who does not act arbitrarily, and 
since a finite being cannot unravel the secrets of the Infinite, 
man should act faithfully, and perform energetically his ap
pointed task. "Whatsoever thy hand findeth to do, do it 
with all thy might" (chap. ix. 10). This is the thought which 
reappears here. Man should sow his seed in the morning, and 
continue his work till evening (Ps. civ. 23). Agriculture is 
used as a synonyme for work of every kind. Man's work 
is often spoken of as a sowing of seed ; for, whether he will or 
nill, he is working for the future, sowing seed of one kind or 
another (Gal. vi. 7, 8). It was the curse pronounced upon 
him after his fall that in the sweat of his face he should eat 
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b1'ead (Gen. iii. 19). But the curse can be transformed into a 
blessing. Constant occupation, without too much anxiety for 
the future, is a blessing here on earth. Man knows not, in
deed, whether his individual work shall prosper; but he knows 
that, as in the natural world "seedtime and harvest" do not 
cease (Gen. viii. 22), so men, as a general rule, do not labour 
in· vain. The harvest they reap is usually proportionate to 
their exertions. 

So far as we have gone in our explanation of the chapter, 
an intimate connexion exists between each of the verses. 
This is true also with respect to the v~rses on the exposition 
of which we have now to enter (chap. xi. 7 ff). 

Koheleth proceeds further to speak qf the pleasures of life 
which lie within the grasp of men, and which they ought 
thankfully to enjoy, inasmuch as they come from the hand 
of God. The honest and earnest worker has a full right to 
enjoy such harmless plea.~ures as life affords him. "This joy 
of life, based upon fidelity to one's vocation, and sanctified 
by the fear of God, is the truest and highest enjoyment here 
below" (Dellt::;sc/z). The previous admonitions to be diligent 
in earthly business are closely connected with the exhortation 
to enjoy life. Though St. Paul may not have had man's 
ordinary labour in view in his remarks in Rom. xii. 11, 12, 

the sequence of his thoughts in that passage is very similar 
to,that of Koheleth. 

The spirit which actuated the writer was the very opposite 
to that of the modern Pessimist. This is shown by the 
remark of Koheleth : "And sweet is the light, and good it 
is for the eyes to behold the sun, for, though a man live 
many years, let him rejoice in them. all, and let him re
member the days of darkness, for they shall be many. All 
that cometh is vanity.'' 

The light here commended as sweet is the light of the 
upper worl<l, the light of life (comp. Ps. lvi. 14, A. V. verse 
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I 3 ; Job. xxxiii. 30), the glorious light of the sun. The 
enjoyment of life is confined to no special season of human 
existence, though it may be less at. one season than at 
another. As long as the eyes can drink in the light of day, 
if is good for them to behold the glory of the sun. Days of 
evil may come; clouds may, during long hours of sorrow, 
obscure the glory of the sun; but .eve;r1 if a man live many 
days he should endeavo1:1r to rejoice in them all ; and all the 
more so, if a long night of darkness awaits him ultimately 
at the close of his earthly career. By the days of darkness, 
which Koheleth in chap. xi. 8 says "shall be many, " he does 
not mean the days of sorrow in this life, or even the days of 
old age. To explain the passage in such a way would be to 
make it self-contradictory, for Koheleth asserts that a man 
ought to rejoice all the days of his life. Nor would he be 
justified in asserting that the days of darkness in every man's 
case arc "many," if days on this side of the grave are signi

'ficd. He evidently refers to the state after death; "all that 
cometh,'' that is, whatever comes in the future after the life 
on earth is over, is but vanity. A long, shadowy, unsub
stantial existence was' all that, with l).is limited knowledge, 
Koheleth saw before man. The darkness which shrouded the 
future state had not then been illumined by the light which 
now shines brightly from the sepulchre of the Redeemer, from 
whose door the stone was rolled away by a mighty angel 
(Matt. xxviii. 2). Job similarly describ.es the land beyond 
the grave as it appeared in his eyes, as "a land of darkness 
and of the shadow of death, a laod of darkness, as darkness 
itself, and of the shadow of death, without any order, an<l 
where the light is as darkness" (Joh x. 21, 22).1 

Inasmuch as a long dark night, a life which seemed to be 
only a shadow of life, appeared to Koheleth to be the future 
which awaits all men, he urges on young men the wisdom of 

1 See our remarks in chap. vii. p. 197 ff. 
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taking all the legitimate enjoyment possible in early years, 
and of plucking those flowers of pleasure which grow along:
side the path of life. Hence the section begins with the 
words: 

Rejoice, young man, in thy youth, 
And let thy heart cheer thee in the days of thy youth, 
And walk in the ways of thy heart, 
And according to (lit. in) the sight of thine eyes, 
But know, that for all these God shall bring thee into the judgment. 

A merry heart maketh a cheerful countenance (Prov. xv. 
13); and the heart of the young man should be full of joy 
in the days of youth. If he cannot enjoy himself in early 
days of health and vigour, it is unlike1y, should his time be 
prolonged upon the earth, that he will be able to rejoice in 
all the days of his mortal life, which Kohcleth, in the verse 
immediately preceding, affirms to be a bounden duty of man. 
The life which begins in a self-created gloom will probably 
be dark and gloomy up to its close. If a man does not seek 
to- cultivate a cheerful spirit while young, he will be still 
more morose and discontented in advancing years. 

The language of Koheleth in this passage has been 
often explained as ironical. But this idea does not suit 
the context. His advice is meant seriously. Koheleth was 
far- from recommending tlw young man, either in jest or in 
earnest, to make provision for the flesh to fulfil the lusts 
thereof (Rom. xiii. 14). Men were forbidden in the Law of 
Moses to follow after the inclination of their heart and their 
eyes (Num. xv. 39). The opposition between the recom
mendation of Koheleth and the direction of the Lawgiver is, 
indeed, more apparent than real. \\'hat is signified by the 
ways of the heart in the two passages· is by no means iden
tical. Koheleth was not an ascetic, and disapproved of all 
attempts to drive men into courses contrary to nature. But 
he was very far from bein~ a sensualist. \Vhilc the young 
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arc bidden to enjoy the morning of life, they are at the 
same time admonished in all things to have the fear of God 
before their eyes. 

It is interesting to note that the LXX. (if, as is probable, 
the original text of that version be faithfully represented by 
the Vatican Codex) have ventured to amend the recommenda
tio•n of Koheleth into : " and walk blameless in the ways of 
thy heart and not after the sight of thine eyes." The Arabic 
version has followed the Vatican text, But the negativeµ~ 
is wanting in the Cod. Alex. and other MSS.1 The Targum 
exhibits the same disposition to explain away the meaning 
of the writer, paraphrasing the text : "walk humbly (lit. 
in humility) with the ways of thy heart, and be cautious 
(prudent) in the seeing of thine eyes, and look not on evil." 2 

All such emendations are, however, unnecessary. For 
Koheleth adds-: "and know thou that for all these things 
God will bring thee into the ju<lgment." Hitzig imagines the 
writer to refer to the fact that the sins of youth are often 
punished by Providence by sickness anp premature old age. 
And \Ninzer and Knobel cite in defence of the idea that the 
writer refers to a judgment in this present life, such passages 
as chap. iii. 17 : "I said in my heart, God shall judge the 
righteous and the ungodly, for there is jl time there for every 
purpose and for every work." Compare also chaps. ii. 26 ; 
vii. 171 18-, 26.~ But something further seems to be intended. 

1 Cod. B (the Vatica•n) omits after iv oo&s the words Ka,po!as crou. A (the Alf"x, 
MS.), C (the Codex Ephraemi Rescriptus), and S2 (the secondhand of the Cod. 

• Sinaiticus), along with the Complutcnsian, omit µ.~: Sec N cstlc, Veteris Test. 
GrJJci Codices Vat. et Si11. cum Te.xtu Recepto Coll. (Lipsi,t : F. A. Brut:khaus, 
1880). 

'i The LXX. reatl K<l! 1rep,1ra.r£< iv Mois Kapolas crpu dµ.Wµor, Kai µ.71 •• opa.rn, 

d(/,fJa_Xµ.wv /TOV. The Targum is ·w1t •m;i~ 1i~. 107,tt IJP NJ;.i~)l')p~~ 'm~l 
l!i•~f ',:;il:ll?l'."I ~~11?P. ').1'!''.lf· The Vulg., Jerome and the Syr. follow the 
reading of the Hebrew. 

a Reference may also be made to chap. viii. 5, 6, a1though that text is not a dis
tinct parallel. The same truth is taught in many other places of the Old Testa
ment, as Ps. vii. 7-9 ; ix, 5, 20 ; Isa. lxvi. 16 ; Ezek. xxi. 30. 
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We do not lay stress upon the use of the articlt!, "the j udgment," 
because it occurs in cases where no reference is intended to 
the judgment in another world (as in Job ix. 32; xxii. 4). 
But Koheleth notices on several occasions the fact that sin is 
not always punished in this world (chap. viii. J4), while he 
affirms at the same time that God has His own time and sea
son for everything, and will ultimately execute vengeance·on 
transgressors. This consideration is especially urged on the 
attention in chap. iii. 16, 17. The thoijght of a judgment to 
come reappears, too, in the epilogue (chap. xii. 14), where at 
first sight the expression seems to be more general than that 
in the passage before us (chap. xi. 9). But, if in the latter 
the noun is rendered definite by the article, it is no less 
clearly defined in the former by the words with which it is 
connected. Had the writer, argues \Vinzer, intended to refer 
to a judgment after death, he would not have spoken so 
briefly on such a topic. But brevity is one of the peculiar 
characteristics of the writer, and it is note" orthy that the 
epilogue .(whether its writer be identical or not with the 
author of the work) contains an equally brief though most 
distinct allusion to the final judgmcnt. Althoµgh therefore 
it cannot be denied that the same phraseology is used in 
other books of the Old Testament in a' general signification,1 
we arc fully justified in maintaining that Koheleth refers in 
this passage to a final judgment after death. This is the 
view of the passage taken by J. D. Michaelis, Rosenmi.iller, 
and Delitzsch. Of the time and nature of this final world
judgment Koheleth, indeed, had no clear perception. His 
faith in God led him to affirm its truth as a moral necessity, 

1:Thus for instance the Psalmist prays that God would not enter into judgment 

with him -;n:;iv-n~ D~~;t;lf NtJl;l-S~) (Ps. cxliii. 2). And Job complains 
(chap. xiv. 3) that "Thou bringest me into judgment with Thee" N1;:IQ 1l'.ll't1 
'WI! t:i!;)~f· So in Job. ix. 32- t:l~\:'!p~ lJr;,! Nt:q, "let us enter toi:ether into 
the judgment," and in chap. xxii. 4, t:i~p~~ ':''f P ,lllt::J:, "will lie enter with 
thee into the judgmenl?" 
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though he did not possess the clearer light of Messianic 
days. 

Koheleth's advice to the young is based upon the fact that 
both " youth and manhood are vanity.'· The opportunities 
for enjoying life presented in youth are fleeting, and will soon 
be past. Hence the joys peculiar to that season must be 
embraced then or never. Koheleth's advice is summed up 
under three heads-" banish moroseness from thy heart," 
" remove evil from thy flesh," and " remember thy Creator in 
the days of thy youth." 

The first recommendation is rendered by the ancient 
versions, and in the margin of the AV., by "put away anger 
from thy heart." 1 The translation in the text of the Author
ised Version is much to be preferred: "·put away sorrow from 
thy heart.'' But the word is even better rendered in this place 
by moroseness or peevislmess, which is often the outcome of 
a mind discontented, and therefore angry, on account of the 
conditions of life in which its lot has been fixed by an over
ruling Providence. For the opposite to cheerfulness and 
joyousness is that which is meant by the writer. The bane of 
youth is a certain peevishness which, when no real sorrows or 
troubles are present, often embitters th"r heart and oppresses 
the individual by evils of its own q-eating. The state of 
the heart has much to do with the health of the body. For, 
where peevishness and moroseness of disposition obtain the 
mastery, the individual becomes often careless as to his 
bodily health. Life becomes to a grei!,t degree irksome, and 

•1 This "anger" has been explained by some to refer to the wrath of God, by 
others to that excited in the breast of yout_h when <;ailed away from plea.sure and 
reminded of the fear of God. Bishop Wordsworth- has ventured to translate the 
word (C!/'.;1) by prcvocation, which sense, that of incitement to anger, it bears in 
some passages (1 Kings xv. 30; xxi. 22; ;;; Kings. xxiii. 26, etc.) He explains 
the passage to mean : "take heed lest thou provoke God by the thoughts of thy 
heart." But the Bishop is unmindful of the fact t)lat when the word is used in 
such a signification its meaning is defined by Lhe words with which it is uniled, 
aud lhal the word has not lhal meaning when used absolutely, as in this passage. 
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the youth speaks and acts as if it were a matter of indifference 
when his earthly existence may termin•ate. 

The second admonition "remove evil from thy flesh " refers 
rather to physical than to moral evil. The days of evil (in 
chap. xii. 1) are days of sorrow and calamity, which our Lord 
speaks of as an evil (~ ,ca1da), "sufficient unto the day is the 
evil thereof" (Matt. vi. 34). The ancient versions (such as the 
LXX., Vulg. and Jerome, Targ. and Syr.) agree in explain
ing the evil alluded to in the passage to be •• wickedness.'' 
But this <;loes not harmonise with the expression "the evil 
days," which immediately follows (chap. xii. 1). But, if it be 
borne in mind that Koheleth often speaks of sorrow and 
trouble as directly caused by sin, it is highly probable that he 
includes under the expression those sins common to youth 
which the Apostle characterises as "si·ns against the body " 
( I Cor. vi. 8). 

If Koheleth in his advice to young men urges the impor
tance of cheerfulness of mind, and of the proper care of the 
body, he is still more emphatic in pressing upon them the 
importance of piety as a guide in the clays of youth and a 
solace in "evil days." 1 For he adds) "and remember thy 
Creator in the days of thy youth." The plural in the original 
Hebrew is the plural of excellcnce.z The older Christian 

interpreters sought to explain all such expressions as having 
reference to the plurality of persons in the Godhead, and 
Bishop Wordsworth has recently adopted that view. It can
not, however, be sustained by a critic: Some of the older 
critics ventured to delete the plural \ and on the authority 

1 So Job xxxv. IO, •~iy i:,1':,~ 11.'t-l, ",d,,,-,. is God 1llJ' 111al·,·r,'' :tnd in Is:tiahli,·. 5 

1r.i:;; n11:q~ :i)_,J~ ';J'.~;y ';Ji~r,,_j· 1:;l, ·'/or thy husl•,mrl i'.r tl,y mah,·, :Jahavcl, (the 

G'od) of hosis ;; iiis name;" 
0

also Ps. cxlix. 2. Co~p. Josh. xxiv. 19. 
2 It might be somewhat fanciful to trace in this thrccfol<l admonition, in which 

clireclions are given with respect to the mental, bodily, and spiritual requirements 
of youth, any distinct intention to set forth the doctrine of the trip:trtile natL1re 
uf man. 
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of a few MSS. to read the word in the singular. But the 
reading o[ the Masoretic text is unquestionably correct.1 

The Midrash Koheleth states on the authority of R. Joshua 
hen Levi that the following saying in the Treatise Aboth 
(iii. 1) was founded on this text: " Consider three things and 
thou wilt not come into the hands of transgression, know 

from whence thou comest; and whithe'r thou art going; anti 
before whom thou art to give acci;mnt and reckoning." 

" Rem em her ~n~p. t!ty S0U1'Ce, ~nb, thy grave, '9'~,~- thy 
Creator." This Talmudic exposition was, as Dr. C. Taylor 
has well noted, only designed as a mnemonic.g But the hint 
given has been eagerly caught at by Graetz, who arbitrarily 
asserts that the form of the word in the accepted Hebrew 
text is "abstruse,'' and maintains that the wife of youth 
is metaphorically referred to under the term ii::1 or -i~:J.3 

"The days of evil" described by Koheleth in thcs·e and 
the following verses are the days of old age. He re[ers to 
the bodily decrepitude which usually marks the closing 
scenes of a long life. There is, however, much difference of 
opinion as to whether the writer relates literal facts, or whether 
the verses are an allegorical representation of the decay in 

old age of the various parts of the h:uman frame. We do 
not consider the anatomical interpretation satisfactory. But 
there are also difficulties in the way of regarding this bst 
strain of Koheleth-a strain which exhibits many of the 
characteristics of real poetry-as a formal " dirge of death.'' 

1 It is incorrect to refer to the ancient versions in a case like this as affording 
evidence in favour of the singular reading. For they ·could not do otherwise than 
renJer the wo,d in the singular, whatever rea<ling Lhey mighl have haJ before them. 
The suggestion of Schmidt and Nachtigal that C•~-,l::J. might be taken as an 
abstract noun in the sense of existence, as if the writer bid the young man rejoice 
in his existence, is untenable ; as is also the alternative suggestion of the former 
critic that the word is to be connected with the cognate root in Arabic, anJ 
explained lo signify Lhe years of health and vigour. 

2 See C. Taylor, Sayings efthe '7twish Fathen, p. 57. The saying is also cited 
in the J erus. Talmud, Sotah ii. 2, and elsewhere. 

3 So also A. Geiger, Ursclwifl u. U,·berset:ungm _.de,· Bibel, p. 405. 
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It seems to us to speak of man's progress to the tomb, 
through days of gloom and trial, through days of darkness 
and bitterness, at a season even when all nature around is 
blithe and gay. Death itself, though .present throughout to 
the mind of the writer, and contemplated by him as the last 
and greatest "evil," is not distinctly mentioned until near 
t~e close of his verses. In every day of earthly trial man's 
thoughts naturally turn towards his grave. Death, like a 
" winged Pegasus,'' as a quaint writer· expresses it, "posts 
and speeds after men, easily gives them law, fetches them up 
again, gallops and swallows the ground he goes (over), sets 
out after every man as soon as he comes into the world, and 
plays with him, as the cat with the mouse, as the greyhound 
with the badger; sometimes he follows fair and afar off, 
lingers aloof, and out of sight ; anon he spurs after, and by 
and by is at the heels in some sickness, and then, it may be, 
giyes us some breath again, but in the end overtakes us, and 
is upon us with a jerk, as the snare over the fish or the fowl." 1 

In discussing the sense of the closing passage of this re
markable book, it is necessary to review briefly, in detail, 
the various conAicting interpretations, proposed by eminent 
scholars for each verse, ere we present a connected picture 
of our own views. 

Koheleth thus commences his description of "the evil 
days" and of the years in which all joy is gone and man 
is forced to exclaim : "I have no pleasure." He bids the 
young to remember their Creator--

Ere the sun is darkened, and the light ; and the moon and the stars, 
And the clouds return after the heavy show~r (tlS;N); 
In the day that the keepers of the house tremble, 
And the mf'n of power bend themselves, 
And the grinding women cease because they are few, 
And the women that look-out through the lattices are darkened. 

1 Samuel \Yard's Life of F11ilh in DMth, in Ward's Sermons and Treatises at 
the end of the 3rd vol. of Thomas .-U.,m's /Vorks (J .. Nichol, 1862), 
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The oldest interpreters consider this and the following 
verses to be an allegorical description of old age. But, while 
they thus agree in the general outline of their exposition, 
they manifest in the details the utmost difference of opinion. 1 

Modern commentators have generally, though not always, 
avoided the extravagancies of the earlier Jewish interpreters. 
Knobel draws attention to the fact that the darkening of 
the sun and the moon is descriptive of a change of days 
of joy into days of mourning. He q1,1otes such passages as 
Job xxx. 26 : "For I looked for good, and there ea.me evil, 
and I waited for light and there came darkness." Compare 
also Job xxix. 2, 3 ; and the language of Isaiah (xiii. ro, II) 

in speaking of the downfall of Babylon; "For the stars of 
heaven and the constellations thereof shall not give their 
light. The sun shall be darkened in his going forth, and 
the moon shall not cause her light to ·shine." Similar is the 
language of the prophet Ezekiel when·. predicting the over
throw of Egypt : " And when I put thee out, I will cover 
the heaven and make the stars thereof dark, I will cover the 
sun with a cloud and the moon shall not give her light. All 
the bright lights of heaven will I make dark over thee, and 
set darkness upon thy land, saith the Lord Jahaveh" (Ezek. 
xxxii. 7, 8). And Joel, in writing of the coming of the 
te_rrible locusts, describes the day as "·a day of darkness. and 
of gloominess, a day of clouds and of thick darkness, as the 

1 Thus the Talmud (Shabb. 151 b and 152 a) interprets the sun and light to 
signiry the forehead and the nose, the moon to be the soul, and the stars to be the 
cheeks ;-while the Midrash on Koheleth explains the sun o.nd light to be the 
countenance and the nose, the moon to be the forehead (these latter are transposed 
in the Midrash Vayikra}, while tht: stars are explained to be the corners of the 
cheeks which fall in in old age. According to the Targum the sun and light are 
the brightness of the countenance and the light of _the eyes, the moon and stars 
are the comeliness of the cheeks and the apples of 'the eyes. The Talmud and 
Midrash agree in explaining the last clause with the Targum-" thy eyelids drop 
down tears like clouds after rain." Other interpretations, like those of Wedel 
(in Schleuch?er, PhysicaSacra, tom. iv.) and Witsius, etc., which explain the clouds 
to mean severe attacks of catarrh, need only be alluded to here. 

R 
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morning spread upon the mountains Before their 
face the people shall be much pained ; all faces shall gather 
blackness. The earth shall quake before them ; the heavens 
shall trem hle: the sun and the moon shall be dark, and the 
stars shall withdraw their shining." 1 

Vaihinger draws attention to the fact;that, while in the West 
four seasons of the year are generally spoken of, the Hebrews 
usually spoke only of two, summer and winter. They were 
also wont to talk of youth and age as contrasted, understand
ing under the designation of "youths " persons below forty 
years of age, and under the designation of "old men" persons 
sometimes not much over fifty. According to this expositor, 
the writer is contrasting the winter of man's existence with 
the morning of life referred to in chap. xi. 10. His similes 
are drawn from the gloomy winter of Palestine, when heavy 
storms of rain succeed one another in rapid succession, and 
darken the whole face of nature. -Under such imagery 
Kohclcth pourtrays the time when the heavy sorrows and 
storms of life set in, and the joy of existence is obscured by 
its gloomy earnestness. 

Hitzig-, Ewald and Zockler take substantially the same 
view. Delitzsch considers the passage as allegorical through
out. He explains the sun to mean the spirit of man (1Ji1 or 
il9~~), and calls attention to the fact that ryii, tlze spirit, like 
U,1~¥}; the sun, is both masculine and feminine. The spirit of 
man, according to the Book of Proverbs (Prov. xx. 27), is the 
candle of Jahaveh, which with its light of self-examination 
arn:I self-knowledge pierces through the innermost parts of 
our nature. He compares our Lord's description of the 
spirit,-" the light that is in thee'· ( -ra tf,w~ -ro ev uoL, Matt. 
vi. 23). The "light" is accordingly. explained to be the 
activity of the spirit in its unweakcned intensity, sharp corn. 

1 Compare also Amos viii. 9, 10, and Ly way of contrast, Job xi. 17; Isaia.h 
xu. 26, and lx. 10. 
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prehension, clear thinking, true and. serviceable memory. 
The moon on the other hand represents the sou!. For the 
moon (whether termed r:r".I: or n~~?) whe·n contrasted with the 
sun is a feminine symbol.1 The· animal soul by means of 
which the spirit becomes the principle of the bodily life (Gen. 
ii. 7) when viewed in relation to the spirit is, according to 
Delitzsch, "the weaker· vessel." Hence the spirit cheers the 
soul with the words, "why art thou cast down, 0 my soul 
('If';)~)? (Ps. xiii. 6), As Koheleth was acquainted with the 
seven planetary -gods of the Babylonian-Assyrian astrologi
cal system, namely, the sun, moon, and the five planets, 
Delitzsch thinks it probable that the writer considered the 
five stars to be allegorical of the five senses by which the soul 
has cognizance of the outer world. The clouds which return 
after the rain are explained by Delitzsch to be those attacks 
of sickness and bodily weakness which in old age confuse 
thought, obscure self-consciousness, and which, when they 
have once seized hold of the frame, though they may for a 
time cease, return again, and hinder the aged one from enjoy
ing perfect heallh. 

The third verse admits of easy explanation on the lines of 
the allegorical interpretation. The watchers of the house are, 
according to this view, the ribs and the loins, or the knees ; 
"the men of power" the bones, and those that look out at 
the windows, the eyes. The Midrash explains the watchers 
to be the ribs, "the men of power" the arms, and the grind
ing women the organs of digestion,2 while the teeth are re
garded as the subject of the verb" are few." The Targum 

1 Compare Gen. xxxvii. 9, ff, where the sun in the dream of Joseph symbol
izes the patriarch Jacob, and the moon Leah. 

1 The Midrash Koheleth has 0Ctll''1, which, though the word possibly may have 
" Semitic origin (vid. Levy's Neuheb. iv. B.), is probably derived from the Latin 
omi:lsum, the gut, or ;ntesti,us, which in Midrash Lev. rab. sec. 4, is sai<l lo serve 
to grind up the food. The Midrash divides the two clauses of the last sentence of 
verse 3, "the grinding maids cease because they are few," into "the grinding 
maids stand still, that is the digestive organs, and are. few, that is, the teeth." 
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more naturally considers the watchers to be the aged knees 
which tremble, the men of power the arms, the grinders 
the teeth. Both agree in explaining the lookers out at the 
,vindows to be the eyes. 

Knobel, Ewald and Delitzsch consider the body of man to 
be here pourtrayed as a building threatened from within with 
impending ruin. (Compare Job iv. i9, and the Apostle's 
language in 2 Cor. v. I, etc.) They explain the keepers or 
watchers of the house to be the hands and arms ; and the 
verb "tremble" might very suitably be used in reference to 
the limbs of the old and palsied man. They further interpret 
"the men of power " to be the feet and legs, in accordance 
with the language of the Psalmist (Ps. cxlvii. rn, compare 
Cant. x. I 5) ; and the expression "bend themselves" harmon
izes well with this explanation. 

Nor can it be denied that the expression" the grinding 
maids cease," might naturally mean that the teeth can no 
longer perform their ordinary work.1 Female slaves in the 
East generally perform the duty of gri"nding the corn for the 
daily consumption of the family. 

The clause may be rendered " the grinding women cease 
because they are few," which is the translation of all the 
ancient versions ( except the Targum), and thus the statement 
might refer to the loss of teeth in old age. The verb has also 
been rendered transitively, as Dr. C. Taylor translates it: "the 
grinding maids cease when they have wrought a little,'' that 
is, according to his idea, they have little to do because, at the 
approach of death, entertainments are no longer given.2 

1 The molar teeth are termed in Arabic and Syriil.c, as by us, the grinders, :ind 
the worcl for teeth, though masculine in the ancient Hebr~w is, as Delitzsch 
observes, feminine in the later or Mishnaic. He noles lhat the Greeks also used 
the expression µu>.a, or µu>.a, for the teeth, ancl compares the translation of the 
LXX. of Psalm !vii. 7, nh µv>.ar TWV >.,iwTWV. 

• The Targum renders loosely : "ancl the teeth of thy mouth are destroyed 
until they cannot chew food," The pid -\~-!IQ may be intra.n~itive, accor<liug to 
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"Those that look out at the windows " might without 
violence be interpreted of the organs of sight, whose windows 
are the eyelids with their accompanying eye-lashes, behind 
which the eyes are partly concealed.. In any description 
of old age some reference would certainly be expected to 
be made to the common infirmity of loss of sight. 

Rut serious difficulties beset the allegorical interpretation 
in the explanation of the fourth and following verses. We 
may here render the fourth verse:-

And doors are shut in the street 
When the sound of the mill is low (or ceases) ; 
And one rises at the voice of the bird, 
And all the daughters of song are humbled. 

The Targum explains the first line of the old man being 
no longer able to go out into the street.1 Some, as Knobel, 
h,we explained it of the old man's silence. Delitzsch lays 
stress on the fact that the word for doors is dual, and, there-

the analogy of n:;,p, to become blunt, in chap. ,c. 'C!· Taylor, however, in his 
critical note;; on Aboth iv. (Sayi,.gs of the ':fewi.rlt Fathers, p. 16), maintains that 
the constant usage of lhe Mishna is in favour of tlte transitive sense of the verb 
in question. In Aboth iv. 14, it is contrasted with ,~::i : "Rabl,l Meir usetl to 
say, have little business (P~P.f ~+!1?1? 'lfl}, and be busy in the Thorah (in reading 
and studying ii) . . . and if thou ceasest from (studying) the Thorah (Cll:'!l. 
ilJlr-10 Jt.;> l;l?!;'l.i), thou wilt have idlers many against thee,'' or, perhaps, as Levy,· 
Neuh,b. W. B., translates the clause, "many tlisluruing things will set themselves 
against thee." But the verb can scarcely be regarded.as a transitive in the passage 
in question; for the•~. which is "for," "because," not "where," and the perfect 
tense seem to require the intransitive sense. In Strack's edition of the Spru,·h~ 
der VJt,r, the passage is Aboth iv. 10. Strack has retained the numeration found 
in the editions of the Mishna. A different numeration of the sections is to be 
found in the editions of the Jewish Prayer Book ("W'lQ). Dr. C. Taylor follows 
in his arrangement the Cambridge Manuscript. 

1 The ancient Jewish interpreters in the Talmuil. and Mid rash explain the 
doors lo be the openings in the human bo<ly for the purposes of excretion, which 
are closed in old age when the teeth can no longer masticate, or the stomach 
digest, the food. In the morning prayer of the Jews there is a. thanksgiving as 
follows : " Blessed be thou, Lord our God, King of the world, who hast wisely 
formed man and created in him many openings and 01ifices (Cl':;li;!~ Cl•~~? i::i ~1:;~ 
Cl'?~?!:) Cl'?~?Q)." But a poet would scarcely introp.uce such representations into 
his verses. 
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fore, points to a pair of similarly fashioned and related 
members of the body. He also insists on the point that the 
expression "in the street," or "towards the street," indicates 
that the members referred to are such as are generally ex
posed to view, and not those which d_ecency requires to be 
screened from ordinary gaze. Hence he follows here in the 
main J erome's interpretation. The ja,vs of the leviathan are 
termed "the doors of his face" (Job ~Ii. 6, AV. xii. 14), and 
the Psalmist prays that God will "keep the door·' of his lips 
(Ps. cxli. 3). A similar phrase, but ncit identical, is used by 
Micah (chap. vii. 5). Hence Herzfeld and Delitzsch consider 
the lips or jaws to be compared to a double-leaved door, and 
the passage to refer to the lips closing together in old age in 
consequence of the loss of the teeth, which while they remain 
keep the jaws and lips apart. Zockler takes the same view ; 
but his American editor Tayler Lewis remarks that the dual 
is just as applicable to the eyes and the ears as to the lips. 
The latter considers the interpretation of Hengstenberg more 
in accordance with the context. Hengstenberg explains it of 
the ear, which in old age is closed to external sounds, and 
Tayler Lewis of all the various sen_ses being closed to 
ordinary impressions, the senses bein~ the avenues to the 
outer world. 

Delitzsch translates "the doors are shut towards the street" 
' 

or "on the street side," referring the clause, as already noted, 
to the closing together of the jaws from loss of teeth. Ewald 
and Vaihinger also refer it to the closing of the mouth ; but 
the former considers the allusion to be to the shutting of the 
mouth against food, while the latter thinks that the reference 
is to the silence of the aged man. 

Ewald, Delitzsch and others interpret the sound of the mill 
becoming low as signifying that, when the old man masticates 
his food, the jaws of the toothless mouth being closed, the 
dull sound of munching is all that can be heard. Hitzig's 
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objection to this interpretation seems valid, namely, that no 
great noise is usually made in chewing~ and such a trifle is 
unworthy of notice by a poet. Hitzig himself explains the 
passage of the weakness of the voice in age. But, if the teeth 
are interpreted to be the grinding maids, the mouth must (to 
be consistent) represent the mill; and, if it be unpoetical to 
regard the clause as referring to the dull munching noise 
made by the old man in masticating his food, this fact dis
credits the allegorical interpretation.1 

According to our view, the clause "when the sound of the 
mill is low" is best regarded as a note of time.2 The words 
that follow, translated in our Authorised Version, "and he 
shall rise up at the voice of the bird," have been variously 
rendered and expounded. The true reading of the Hebrew 
text is the imperfect jussive, and not the imperfect indicative, 
as printed in the ordinary Hebrew Bibles.3 The importance 
of this fact will be noticed presently. 

The Talmud, Midrash and Targum render the clause, as 
our AV., "and he shall rise up at the voice of the bird," 
or, as St. Jerome explains it, at cock-crowing:' The objection 
urged by Ginsburg against this interpretation is not for-

1 Jt is curious to notice that Prof. Tayler Lewis asserts that the grinding m:.ids 
undoubtedly represent the teeth, and yet maintains that the grinding itself, or "the 
mill is not so much metaphorical as illustrative," and is to be taken in its primary 
sense as showing the old man's dulness of hearing,' by whom "the most familiar 
and household sounds, such as that of the grinding mill, are faintly distinguished." 

2 The word ~~~ in this sentence has been regarded by all the ancient versions 
(except that of Symmachus) as a noun. It is, however, manifestly the infinitive 
c6nstruct. The form in a is rare, though il occurs in a few verbs which have a 
in the imperfect, or whose second radical Is a gutt11ral. See Gesenius-Ka11tzsch, 
§ 45, l a; Bottcher, Leltrb. § 987, 5; Konig, Lehrg. § 21, 4; Stade, § 619 a. The 
LXX. have err_oneously regarded i1ln~i1 as a participle. 

a- That is, tl1i':l, and not tl~:"l:l, vid. cl"it. comm. See Ges. -Kautzsch § 72, 
rem. 4; Konig, Lehrgeb., p. 442. • The Masora magna notes that the word occurs 
twice, once with cholem {mile!), anrl once with a shorfvowel, kametz.chatnph (milra). 
See Ochla-ve-Ochla, no. 5 ; Levita's Massoret!i ha-Massoreth, p. 208 ed. Ginsburg. 

4 The rendering of the Targum is : "and thou shalt awake from thy sleep 
at the sound of a bird, as at thieves that go aboul during the night." The last 
clause is significant as showing an attewpt to combine two opposing interpreta-
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midable, namely, "that, though aged people may easily be 
awakened by a slight noise, yet they do not rise up at the 
sound of a bird." For the phrase may simply mean that 
the old man's sleep is broken by the first chirping of the 
birds in the early morning. 

If, however, the clause that follows be supposed to refer to 
de·afness as a characteristic of old age, which prevents the aged 
man from taking pleasure any longer in female singers, there 
is an apparent incongruity. For the alp man would be repre
sented in one clause as having his slumbers broken by the 
chirping of the birds, and in the next as too deaf to hear 
the songs of women. There is no difficulty in explaining the 
first clause of the singing of birds in the early morning as a 
note of time, the idea of the passage being that one wakes 
early in the morning when the birds begin to sing. 

Hitzig, Ewald and Zockler consider the allusion in the 
passage to be to the weak voice of the aged man. The verb 
is regarded by them as impersonal, inasmuch as no previous 
mention is made of the voice. They accordingly translate: 
"and it seems (lit. riseth) like the voice of a sparrow," or, as 
Kleinert, "and ,,-hen it raises itself it is as the chirping of a 
bird," 1 understanding the allusion to be. to the piping, whisper
ing voice of old age, 11 his big manly voice, Turning again 
towards childish tr<!ble." ~ Ewald refers in illustration of the 
idea to Isaiah xxix. 4, where Cheyne translates: "thy speech 
shall be subdued (coming) from the dust, and thy voice 
shall be as that of a ghost from t~e ground, and from the 
dust thy speech shall come chirpingly." 3 In support of the 

tions. J erome's words :ue : 11 porro consurgcre emu ad vo~em volucris oslendil, 
quorl frigescente jam sanguine et humore ~iccato, quibus materii, sopor alitur, ad 
lc:vcm sonitum evigilet, noctisque tncclio, qnum gallu~ cecincrit, festinus exsurg:it." 

1 Ginsburg', statement that the rendering of Ew~ld, Hitzig, and others, ·' the 
noi,;e of tl1t: mill rises to the voice of a sparrow" is iL leasl open lo misconception. 

• Shakespeare, As J'Oli like it, Act ii. 7. 
·' On the supposed chirping and muttering of ghosts, see Cheyne' on haiah 

viii. 19. 
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re.ndering of the phrase used in the original as signifying to 
pass from one state to anotlzer, Hitzig refers to Zeph. iii. 8 ; 
I Sam. xxii. 13; Micah ii. 8. But these references are un
satisfactory.1 Delitzsch observes that, whenever the words 
"at the voice" or "at the cry,, ('iP~) are connected with a 
verb denoting motion, whether bodily or mental, the exciting 
cause of the movement is referred to, Thus the Israelites are 
represented as fleeing at the cry (Clip?) of those who were 
swallowed up in the earthquake (N um. ~vi. 34). The coasts, 
suburbs, or fleets belonging to Tyre (whatever be the mean
ing of r,i!L'i.:17.?), are represented by Ezekiel (chap. xxvii. 28) 
as trembling at the sound of the cry (.ni?_f

1
T_ ,;p7) of the 

Tyrian pilots; while Job speaks of the children who rejoice 
at the sound (,ip') of the pipe (Job xxi. 12). See also Habb. 
iii. 16. 

According to Umbreit, Koheleth depicts in these verses 
the advance of death under the imagery of an approaching 
storm, which darkens the heavens, startles even men of power, 
and puts a stop to all work. He translates the clause in 
question, "and the bird raises its voice ~o a shriek.'· Ginsburg 
adopts this view, and, regarding the swallow as the bird re
ferred to, renders "and the swallow shall rise to shriek," in 
allusion to the cries of that bird before a storm. But this is 
opposed to the Hebrew accentuation.2 The use of the jus
sive is also against this rendering. For that form indicates 
that the clause is to be viewed as conditional, and connected 
either with the "in the day when" of verse 3, or the "before 
that," or "ere," which is twice repeated in the previous verses. 

1 For in the latter two passages the ordinary signification of ris;ng up is the 
true one; as also in Zeph. iii. 8, where it is necessary, in order to extract the sense 
given to the passage by Hitzig (namely, "unto the clay, when I come forward as 
witness"), lo aLan<lon the traditional vocalization of the Hebrew text, and on the 

au_thority of the LXX. and Syr. to read 1¥.~ instead of ,·117. Similarly the LXX., 

Targ. and Syr., read in Isaiah xxx. 8 1P.~ i~ place of 1;'~.-

.: According to which ~Ip is the constrnct governirg ii9':1iJ in the genitive. 
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The phrase does, indeed, sometimes mean to rise up for the 
purpose of performing an· action.1 But, had the writer in
tended to say "the swallow shall rise to shriek" (Ginsburg), 
or "the bird of evil omen (the owl or raven) raises his dirge," 
( Tayloi•), he would have used a different ·construction.2 

The Talmud explains the last clause in the verse, "and all 
the daughters of song shall be brought low," to mean that 
music and songs appear to the old m;:m like ordinary chat
tering, while the Targum considers the clause to refer to the 
man himself, "thy lips will lower themselves (liDD"!n~i) from 
singing a song." Several modern scholars have f~llcl\ved the 
rendering of the Targum, though without referring the words 
to the lips. Thus Hitzig understands "the daughters of 
song" to mean the simple songs which the old man tries to 
sing, but for which he finds that his voice is no longer equal; 
and Ewald translates the phrase " daughters of song" by 
" singing birds," but considers the voice to mean allegorically 
the old man's song, and his words 3 to be the singing birds, 
orn;e loud and di~tinct, now feeble ljke the chirping of a 
small bird. Singing, however, is not_. such a common ac-

1 Ginsburg refers in proof of this to Psalm lxxvi. 10, where the phrase CHi' 
~~~;~~ occurs in the sense of M rise lo judgmcnt, i.e. to rise in order to execute 

judgment. So also i19r;!7'P~ Olp, to rise up for wa~, Jer. xlix. 14. But the third 

passage he refers to, Ps. cxxx1i. 8, 1l)f?~J7?~ i1~.q: ii~lp is somewhat doubtful. 
.. .I - c. - -

The Arabic construction C_yl ...,__. l.;, she began to lament, cited by Taylor 

is not ad rem. See iv. Wright's Arab. Gram., ii.§ 42 rem. g. (p. 118, 2nd en.). 
Taylor, however, observes justly that the idea of rising for the purpou of ,pcaki11g 

is a very ordinary one, but the verb would be then used without ',\p? or any 
such equivab,t. It is moreover open to serious doubt whether that no~n would 
thus, without any qualification in the conteKt, be used in the sense of a s!iri.k or a. 
screech. 

2 He would have written, as Delitzsch has observe<l iSip MO~ "li:l';iii C1i':, 

or at least "liEl1,J ',ir,? c1p:, 
~ Ewal<l considers tile C'~r,), ,,•ord,, which is feminine, to be pointed to by the 

)1\~f-
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complishment as to justify a poet speaking of the loss of 
voice as one of the striking features of old age. 

Ginsburg, who adopts the view of Umbreit as to the general 
meaning of the passage, explains with Ewald the " daughters 
of song" to be "singing birds," although he takes the phrase 
literally. But, as Taylor observes," the word ,~~ is only used 
of articulate song." It can be applied to a "song" such as 
those of David, but not to the song of a bird. The daughters 
of song are evidently "singing women;" like those of whom 
Darzillai spoke when he said that he was unable by reason 
of his advanced age any longer to hear i, the voice of singing 
men and singing women ,, (2 Sam. xix. 36). 1 

If the fourth verse has been variously interpreted, much 
more the fifth, which we may here render,

Even they are afraid of that whi:ch is high, 
And all-kinds-of-fears are in the way ; 
Then the almond-tree is in bloom, 
And the locust drags-itself along, 
But unavailing is the caperberry ; 
For Lhe man is going to his eternal house, 
And the mourners go about in the street. 

Delitzsch regards the explanation of the first clause given 
by the Talmud and Midrash as correct in the main. These 
Jewish authorities refer it to the dread which aged persons 
have of hills on the road, which are magnified by their fears 

1 The verb used in the passage for "are humbled," or "brought low" is inw~. 
from the stem nm;•_ This form, however, has been explained as an imperfect kal 
formed a.fter the Aramaic fashion by the doubling of the first radical. So O/sl,ausen, 
§ 243 d., Ges.-Kautzsclt, § 67, rem:~• Stade, § 490 a. Dut, inasmuch as an imper
fect kal in o of the same verb, r:t~,'. is in use, and has a transitive force, it is 
better with Riidiger, Bottcher, Konig and others, to regard n~) as a regular imper
fect niphal. The niphal may be viewed as the regular passive or kal, the latter 
being used in the sense of being bowed down w,tlt soYrotv ; or it may be explained 
after the analogy of Isaiah xxix. 4, where the subdued sound of the voice is signi
fied. The majority of the ancient versions understand it in the sense of " being 
humbled." So the LXX., Syr. and Aquila; but the Vulg. and Jerome interpret 
it -in the sense of being !tusked into silence (obsurdtscmt, obmutescent). U mbreit 
and Elster explain it as referring to the birds who lower themselves in the air, rly 
low, and flutter about uneasily in dread of the corning storm. 
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into veritable mountains, so that every journey appears for
midable. The Midrash observes that, if an old man is asked 
to a feast, the first question he asks is, how many steps will 
he have to mount to get to the banqueting room ? Such an 
explanation scarcely suits the dignity of the poem. Delitzsch 
understands the passage to mean that the old man is afraid 
of any hill, for his breath fails him and his legs arc unequal 
to·the strain. 

A similar view is taken by the ancient versions, and by 
Ewald in his later editions.1 Umbreit,. Elster, and Ginsburg 
explain the clause as depicting the storm gathering overhead. 
The rendering of the Targum seems li~e an attempt to com
bine in one idea two different interpretations. It is "thou 
shalt even be afraid to call to mind the actions (done) before 
this (time), and a small ascent shall: be in thy estimation 
like a great mountain when thou art walking on the road." 
Plumptre observes: "to be afraid of a hill expresses not 
merely, or chiefly, the failure of strength of limb to climb 
mountains, but the temper that, as we say, makes mountains 
out of molehills; that, like the slothful. man of Proverbs xxii. 
13, sees a lion in the path." But the view of the passage pro
pounded by Taylor seems to us preferable, namely, that the 
expression " from on high " in the former part of the sentence 
is contrasted with "in the way" in the second. The thought 
would then be similar to that in the Book of Job (chap. xviii. 
I 1), "the terror not only lowers upon them from above, but 
lurks also beneath their feet." 2 

It may be worth while here to not_ice the peculiar inter
pretation which Hahn has given of the whole passage. He 

1 See note on p. 2 ~4-
•. Taylor aplly compares the passage in the Koran (Sura vi. 65). "Sny, IIe it 

i;; that hath power to send upon you punishment from above you and from beneath 
yotir f cct." llc refers also to Isaiah viii. 21, 22, where n simila,· contrast is found : 
"liicy ,hall fret themselves, and curse their king an<l God, am! loo!, upward. 
Ancl they shall look unto the earth ; and behold trnuble an<l darkness," 
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rightly rejects the idea of Hengstenberg, adopted by some 
later expositors of less note, that Koheleth had in view the 
old age of the ungodly; or, as others. have suggested, that 
the last days of a worn-out sensuali.st are here depicted. 
Had the writer had either the one or the other idea in view, 
he would not have expressed himself in such general terms. 
Moreover, as Hahn notes, the old age of the wicked is not 
always miserable. Job speaks of it as the very reverse (xxi. 
7 ff.). Hahn maintains that "the night of death" is here 
described. Man, according to him, emerged at his birth from 
darkness to the light of day, and Koheleth refers to this fact 
when he speaks of the clouds of darkness returning after the 
destructive storm (Ezek. xiii. 11 ; comp. Isa. xxv. 4) which 
destroys the building. 

In common with the other allegorists, Hahn maintains 
that the house is the body of man in which his spirit resides. 
Hut he interprets the watchers and strong men to be the 
powers of life which have their root in the spirit and pervade 
the whole body,-which, instead of resting by night, as do 
the legs and arms, continue al ways to discharge their ap
pointed tasks. It is when these become powerless that death 
forces its way into the building. 

Hahn explains the grinding women to be the vital powers 
pervading the frame, which provide for its wants and assimi
late the food necessary for its support. The street, according 
to him, is the outer world ; the doors thereto are the senses. 
So far the interpretation seems to run ~moothly enough; but, 
when the sound of the mill becoming low is explained as a 
reference to the heart and its pulsations, one sees how much 
better it would have been had the sound of the mill been 
vi~wed as merely part of the drapery of the allegory ; for the 
more noiselessly the heart performs its functions, and the less 
it forces itself into notice, the more healthy and vigorous is 
the life of the individual. 
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But far more objectionable is his explanation of the next 
clause, where he supposes the soul to be compared to a bird 
in a cage, and renders, "and the bird rises (from its earthly 
prison) at the voice," i.e. of God, which calls it to return 
(comp. Ps. xc, 3). There is no article in the original (?ip';,), 
and it is almost impossible that the soul, which, according to 
this interpretation, has been all along spoken of as the master 
directing the watchers and men of po\\'er, and ruling over the 
grinding maids, etc., should, without warning, be suddenly 
compared to a bird in a cage. Nor.· is there anything to 
justify the explanation of "the daughters of song" as mean
ing "songs, which are his daughters." 

Hahn's translation of verse 5 is unique, and unlikely to 
find favour with Biblical interpreters: "Also they are afraid 
before the High One (God),1 as well as of the terrors on the 
way " ; namely, the terrors of death, w~ich intervene between 
that which is on this side and the other side of the grave ; for 
Hahn considers the way spoken of to be that which leads 
from earth to the High and Lofty One who is throned in 
heaven. In order to extract this sense from the passage 
he is forced to reject the translation " almond tree " or 
" almond fruit," which is the uniform, sense of the Hebrew 
no_un in verse 5, and to take it in the· signification of "the 
watchful one" 2 as an appellation of the soul of man "whose 

1·To hring out this meaning Hahn arbitrarily supplies lP.' before C'l:IIJl'.l;:1 out of 
the·preceding i;l:l~I?. Hahn says that Ewald takes ·.the same view of ~j?~• re• 
ferring it to God, and appeals to Koh. v. 7. The abse11ce of the artide in itself 
makes this translation improLaLle. Whatever Ewaid's earlier opiuirns may have 
been, in his DiclLtcr des Altm Bundes he rejects this view, as he explains his 
translation "vor dem Hohen" to mean "was schwcr zu erstcigen ist." In his 
Auif. Leltrb. (8te Aus~. 1870) § 179 a, note, he says, "Erschrecken ist a1n \\'ege 
d. i. man er:.chrickt vur <lem Wege (au:. Altersschwache) ist der sicherste Sinn der 
Worte Qoh. xii. S, ahnlich wie dtts vorige Glied sich. auf die Furcht vor dem Em, 
porsteigen bezieht." It may be noted that Ibn Ezra also gives this turn to the 
passage, as he says that the fear alludecl to is that the old mo.n's thoughts tell him 
that his spirit must soon quit his Lody and go lo the high heaven. 

2 Note Plumptre's rendering of this word, which i.s commented on at p. 259. 
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being is watchfulness, self-consciousness and freedom.'' The 
verb in the clause he translates "to gd feathers." 1 Thus the 
sense is explained to be, "the watchful one obtains pinions, 
and the locust disburdens itself," this expression being re
garded as synonymous with "the butterfly emerges from its 
chrysalis,'' "and the poor (one) 2 breaks forth"; £.e. the 
spirit breaks its earthly shell, "the body of our humiliation " 
(Phil. iii. 2 I), "for man goeth to his eternal house," the king
dom of glory, which would be almost equivalent to that 
which the Apostle speaks of in 2 Cor, v. 1, 2. 

This attempt to ingraft New Testament ideas upon the 
book of the Old Testament philosopher cannot be regarded 
as successful. However ingeniously worked out in its details, 
it cannot stand the test of any critical examination ; and, in
dependently of this fact, it is in itself too fanciful. Its very 
originality is its most decisive condemnation. 

A remarkable prophetical exposition of the chapter is 
given by R. Joshua of Sikhnin, in the name of R. Levi, in 
the Introduction to the Midrash on the Book of Lamenta
tions (sect. 23). It explains "the days of youth" in verse I 
of the period of Israel's prosperity, " the days of evil'' of the 
time of the exile. The darkening of t!-)e "sun·• describes the 
obscuration of the glory of the Davidic house (comp. Ps. 

1 )>t-:J! is explained as equivalent Lo Y.~! from l:'~v, which Hahn regards a 
denominative from M')'iJ, a pinum (Job xxxix. 13), See on this verb, note on 
p. 258. 

i Hahn takes i"1~i1~~ to be the feminine of the adjective ti•:;i~. The dagbesh 
forte in the' is no decided objection to this view. For the word might be re
garded 11s a strengthened form of M~i• :;ib$, Compare; on this use of the daghesh, 
Boucher, Lel,rb. § 295, 2. But the peculiarity of punctuation was more probal,Jy 
adopted by the punctuators to preserve the true traditional view of the passage, 
according to which the word was regarded not as the feminine of Ji•:;i15, but as a 
noun denoting the cap~rberry, although the Rabbinical word used fo~ the latter 
in the Talmud is pronounced exactly in the same way as the feminine adjective 
referred to. See p. 263. Compare lhe difference between l".!11 and IJ.!/, which, 
though slight in itself, is highly significant. See Friedrich D~litzsch, Wo lag das 
Paradies 1 p, 3 ff, 
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lxxxix. 37); "the light" is the Law (Prov. vi. 23); "the 
moon," the Sanhedrin; "the stars," the Rabbis (Dan. xii. 3) ; 
" the clouds returning after the rain," the troubles predicted 
by Jeremiah. "The watchers of the house" are the watches 
of the Priests and Levites (N um. viii. 21) ; "the sound of the 
mills," the great Mishnaioth, "few" of which are contained 
in the Talmud ; or, according to others, the Israelites them
selves, busied day and night about the Law (Josh. i. 8) ; 
" the lookers out of the windows" who are "darkened," the 
Jewish exiles scattered among the nations. " The voice of 
the bird" is explained to be that of the cruel N ebuchad
nezzar, whose actions caused the songs of "the daughters of 
song" to cease throughout the land (Isa. xxiv. 9) ; "the fears 
in the way" are interpreted of the difficulties which Nebu
chadnezzar dreaded when seeking to- discharge that work 
of juclgmcut \\'hich he was commissioned by the Most High 
to perform. (Comp. Ezek. xxi. 26 ff., A.V. xxi. 21 ff.). The 
blossoming of " the almond " tree is explained, after the 
analogy of Jer. i. I 1, of the hastening of the day of wrath; 
the "locust" being "burdensome " of the golden image of 
Nebuchadnezzar (Dan. iii. 1); the powerlessness of "the 
caperberry,, of the merit of the fathers as of no avail to stay 
the destruction. The clause " for man goeth to his house of 
the world" (for so the phrase in verse 5 is evidently under
stood), is explained of Babylon itself; while the mourners 
are interpreted of the weepers for Jeconiah or Jehoiachin.1 

The "silver cord" is explained of " the chain of genealo
gies" (1,om, r,',V)',UJ) ; "the golden b_owl" of the words of 
the Law (Ps. xix. 11) ; the "pitcher at the fountain" either 
of the pitcher of Baruch at the fountain of J ercmiah, or of the 
pitcher of Jeremiah at the fountain of Baruch (J er. xxxvi. 
18). The" wheel broken at the cistern" is also interpreted 

• 0'1El1Di1 pit:i:i ,::i:io, , litn t:1~, l'i1 S:i:n.:, mS,11 n•:i s~ t:11~i1 7S,n ,:, 
.n•J:i• mSJ m 
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of the destruction at Babylon (comp. Jer. li. 49). The dust 
returning to the earth as it was is explained of the return 
to Babylon. "They were from Babylon and they returned 
there." 1 "' And the spirit returns to God,' etc., that is, the 
Holy Spirit. When the Holy Spirit was taken away from 
them, they went into captivity, and, when they went into 
captivity, Jeremiah's lamentation arose.over them,' how doth 
the city sit solitary' (Lam. i. 1)." 

Kaiser, in his curious book on Koheleth,2 in which he en
deavours to make out that the work describes under various 
forms the history of Israel from the time of Solomon to the 
exile, naturally explains the 12th chapter in reference to the 
downfall of the Jewish State. His interpretation, though not 
by any means identical with that given in the Introduction 
to the Midrash nor borrowed therefrom, is in some respects 
similar. Such prophetical interpretations, though strained in 
a few particulars, require scarcely more violence to be done 
to the original than is done in the endeavour to interpret the 
whole chapter as an allegorical picture of old age. 

But to return. A review of all the various expositions 
suggested for the clause in the 5th verse rendered by us, 
"and the almund-tree flourishes," or "is in bloom," would 
ihere be impossible. The explanations of the Talmud, 
Midrash, and Targum are too far-fetcl~ed to require special 
notice. The noun in the sentence is used to denote both 
the almond-tree and the nuts which grow thereon. This in 
itself opens the door to a variety of interpretations. The verb 
is rendered by Gcsenius "slzall be despised," and that scholar 
considers the writer to refer to the almonds which the old 
man can no longer eat, his teeth being gone. The fact, 
however, that the correct reading of the passage has the 

1 ,,tn Clt!'\ \li1 ?::l.J0-
2 Kghddh, das Cul!ectivum der Davidischm Kii1tige i,z 'Jerusalem, ein hi.rtori.rdies 

Ld,rgedicli.t uber am Umsturz di:sjudiscl,m Staates (Erl:mgen, 1823). 

s 
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verb m the jussive is a serious difficulty in the way of this 
and many other interpretations.1 The best translation of 
this verb is unquestionably that given by the majority of 
the ancient versions, inclusive of the LXX., Vulg. and partly 
of the Syr., and adopted by our A.V., namely, is in blos
som,· and the peculiar form which appears in the Hebrew 
text is to be regarded either as caused by an early blunder 
of some scribe, or as having arisen from an old marginal 
reading. 

Ewald, Dclitzsch, and many modern as well as ancient 
commentators, regard the clause as picturing the snowy hair 

•. Gesenius in his Thesaurus regards )'t-t.~: as the hiphil of y~_:i. for Yt-t?~
Similar instances can be cited in which an tot gives .its vowel to a vowelless con• 
sonant preceding. There is, however, a second irregularity in the word, namely, 
the -::- in place of the '--;-. The verb is regarded by other scholars as the impf. 
hiphil of y-:..1, to shine, to bloom ; the perfect hiphil bf this verb occurs, though 
with a peculiarity of punctuation, in Cant. vi. II. But the form in Koheleth is 
altogether irregular, as the tot cannot be satisfactorily accounted for. The vowels 
appenrle<l to the word show that the punctuators connected it with y~~- The 
instances, however, adduced by Ew:ild and Delitzsch, in order to prove that 
the form in the Hebrew text is simply an incorrect mode of )'?~ are not satis
factory. Kuncl,i's derivation of the verb from )'·1.1, an unused stem, as if it were 
a denominative from i11,, a blossom, affords no assistance. The form is, perhaps, 
best viewed as a simple blunder, if the vowels of the text be not regarded as 
belonging to an unnoticed k'ri, as Bottcher has suggested in several cases, and 
which Kunig (Hist. -1.-, It. Lchrgeb. dcr lub. Spr., pp.· 313, 314) considers probable 
here. It has been thought that the punctuation was the result of an early attempt 
to amend the text. For Bottcher and Konig maintain that 7['~;. the almond, is 
a euphemism for the pl,allus, and that it was consid:Crcd desirable to give a better 
turn lo the passage. The aulhorily of the ancient versioos is against this notion, 
which, besides having no evidence on which it can be. based, is in itself repulsive in 
the extreme. 

If the vowels attached to the word be regardcrl as belonging to an unnoticed 
k'ri, the word in the text must, as in all such cases, Le treated as unpainted. 
The word then must be connected with )'~.1, but can be read in several ways. 
(1) As y~~~ imperf. kal used impersonally, "011<· dapiscs tlu almond." Hitzig 
renders th~ clause thus pointed, "and the almond-tree/' an allegorical name for 
the- youthful maiden, "refuses,'' i,e. lo give its fruit to the aged man. This 
explanation, like many of Hitzig's, is remarkable for its perverse ingenuity. (2) 
The word may be regarded as the imperf. hiphil "~~~. scriptio dcfoctiva, or 
)'l:C~'., or (3), which would be the easiest moclc of pointing, as J'~t, the impf. 
niphal, will be despiud, a view taken by sever:i.l critics. 
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on the head of the aged man. The blossoming almond-tree 
would thus indicate what is expressed l:;>y the Latin poet: 

"Temporibus geminis canebat sparsa senectus."-Vi'rgil, ,-En. v. 416. 

The objection urged against this interpretation by Knobel, 
and repeated by Plumptre, namely, that the colour of the 
blossoms of the almond-tree is pink and not white, has 
long ago been answered by Ch. F. Bauer (1732). The latter 
has noted that the almond blossoms turn to a snowy white 
ere they fall from the tree. The American missionary 
Thomson, who was well acquainted with this appearance of 
the almond-tree in Palestine speaks of it (in his LaJZd and 

the Book) as often completely covered with white blossoms. 1 

Plumptre, who·" reconls but only to rejt:ct" the opinion that 
the almond blossoms represent the w·hite hairs of old age, 
falls back, with Symmachus and the Syr., upon the original 
meaning of the stem ,Rlf', to watclt, to be watc/iful, and 
maintains that "the true meaning is to be found in the 
significance of the Hebrew name for almond-tree (Shake<l = 
the early waking tree), comp. Jer. i. I 1.'' His idea is that "the 
enigmatic phrase describes the insomnz'a which often attends 
old age. The tree that flourishes then is the tree of Vigilan
tia or Wakefulness." But, as the noun in question is never 
used in any other sense than that of the almond-tree, or 
the almond-nut, all interpretations which seek to assign 
another signification to it may be worthy of record, as proof 
of ingenuity, but must be rejected. 

The noun used in the next clause (:l.'.!M) certainly means 
TT 

the locust, and it is so rendered by the LXX., Syr., Arab. 
and Vulg. It is found in four other passages (Lev. xi. 22 ; 

Num. xiii. 33 ; Isa. xL 22; I Chron. vii. 17). It occurs 

1 Ewald in his footnote cites a passage from Bodenstedt (1001 Tage im Oriente, 
ii.. p. 237), where that traveller incidentally speaks of the white blossoms falling 
oJT the almond-trees like flakes of snow. 
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in the list of animals, which, according to the Mosaic Law 
(Lev. xi. 22), might be used for food. Jewish interpreters 
have, however, explained it to signify" tl\e l?one at the ex
tremity of the spine, or even the joints, 1 while Jerome 
imagined that the swollen legs of the old man were meant. 
Hitzig, Bottcher, and Graetz, with a critical nose degenerat
ing (to use Delilzsch's strong expression) into a hog's snout, 
have sought to interpret it of the plza_llus.2 Dditzsch trans
lates the sentence, "the locust crawls· along," or is "with 
difficulty dragged along," the hithpacl, ~~D~~. being regarded 
here almost as equivalent to a passive. Comp. chap. viii. 
I o. The allusion is supposed to be to the loss of el~sticily 
in the hips, and their inability to bear any weight In 
this interpretation Delitzsch substantially adopts the view 
of the Talmud, regarding the locust as being the coxa, the 
laps, or the back part of the pelvis, _in which the muscles 
used in rising and walking are concentrated. Dclitzsch 
thinks that this part of the body is so termed because its 
mechanism is somewhat similar to that in the locust. But 
this interpretation appears to us too artificial. We can 
scarcely conceive that a poet would choose under such an 
image to depict the stiffness felt by old men in the morning, 
which they attempt to remedy when getting out of bed, or 
when rising from a .seat, by putting their barn.ls behind their 
backs, and thus pushing themselves forward. 

The verb used in this sentence can only mean to drag 
oneself along, or to crawl along, or to load oneself with some
thing. It is doubtful whether it can convey the se1-1.se of 

1 Tl,e Talmud however explains the locust to mean n\:JJl,', nah·s; the cognate 
wo.-d to this ill Arnhic signifies the os '"''}'.,;_.., or the bone nt lhe cxt1·emily of Ll,c 

spine; while the Midrash explains il l>y "th,·se art' his j,1111/s" (l'~·l07J -l~~), 

Targ. ':J?t! 1'.'!\1:1[;)~, the amles of thy jid. The Targum makes use of ti,e word 

1'~~7i2 in. Lev: >-i; 21 to denote the jQinls nhul"c the_ feet of the locusts, used by 
ther~,- in spri111,;ing from the grou11d. 

2 Sec note on p. 263. 
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"being a burden to another," or of b({coming troublesome, or 
dull. The ancient translators have indeed taken the word in 
the sense of being burdensome, not to others, but to oneself. 
Under the influence of the allegorical exposition (which was 
adopted in very early times) the LXX., Vulg. and Syr. deduced 
from this signification the meaning of becoming fat. Tyler 
seems to coincide with this view. It was only going a step 
further to explain the locust itself, rapacious as is its appetite, 
to signify the stomach. 

Some commentators have maintained that lhe locust is 
referred to as a favourite kind of food; They consider the 
s~nse of the passage to be that all such luxuries are no longer 
attractive, either by reason of the terror inspired by the 
gathering storm (Ginsburg), or by the failure of appetite in 
old age. But the locust, though occas/onally eaten in Pales
tine, is not regarded there (as in Arabia) as an agreeable 
kind of food. 1 Zockler considers that the locust is mentioned 
simply on account of its littleness (coinp. Isa. xl. 22; Nurn. 
xiii. 33), and that the aphorism is equivalent to "the gnat 
becomes a burden, or the fly,'' or, as the Germans say, "a 
fly on the wall annoys him." Professor Tayler Lewis has 
defended· the popular exposition of the phra'!,e found in our 
English version, "the grasshopper shall be a burden,'' as if 
it meant to describe the old man as so feeble that he 
cannot bear the smallest weight. So Wardlaw. One would 
have thought such an interpretation unlikely to find favour 
with critics; but it has actually been adopted by Dean 
Plumptre, who observes, "that which is least weighty is a 
burden to the timidity of age. Assuming the writer to have 
come in contact with the forms of Greek life, the words 

1 An interesting story told by Palgn1ve of the relish which the Arabs e,hibit for 
this food is given by Prof. E. Percival Wright, M. D., in his popular work on Ani
mal Life, being a series of descriptions of the various sub-ki11gdoms of the Animal 
Kingdom, p. 493• 
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m_ay receive an illustration from its being the common prac
tice of the Athenians to wear a golden grasshopper in their 
heads as the symbol of their being autochthones, • sprung 
from the soil.' Such an ornament is to the old man more 
than he cares to carry, and becomes another symbol of his 
incapacity to support the least physical or mental burden." 
\\'e mr1.y safely predict that such an explanation will in time 
find its proper place in a museum or: curiosities of Biblical 
exposition. 

\\·c must here pass over Ewald's 'interpretation of the 
cla,use. But the following anecdote, cited in the Talmud 
(Shabbat/1 15 r", I 52b) in connexion with its interpretation, 
presents the alleg-orical exposition in the most favourable 
aspect, and hence deserves quotation. An anecdote some
what similar is given in the Midrash. "The Emperor asked 
Rabbi Joshua hen I,Iananyah, How is it that you do not go 
to the house of Abidan (P'~N '~)?" a place where learned 
discussions and disputations on religious questions were wont 
to be held. "He said to him (in reply), The mountain is 
snow (my head is white) ; the hoar frosts surround me (my 
\\·hiskers and beard are also hoary) ; its dogs do n<;>t bark (I 
have lost my wonted power of voice); its millers do not grind 
(I -have no teeth); the scholars ask me, whether I am looking 
for something which I have not lost?" referring, probably, to 
the old man feeling here and there, on account of his short
ness of sight, as if looking for something.1 

·we are not unmindful of the fact that this clause has been 
ingeniously explained by Taylor to refer to the chirping of 
the grasshopper, or the song of the -r{rnt which \\':J.S much 
admired by the ancients. The passage alludes, indeed, to 
the time of spring when the -rfr-rif gives- forth its notes. Dut, 

' i1t:l ,,,~ ri•:::i~ •:::i, n•m~ N, IYt, NIJ)n ):I l/t:'1il' •:::i,, iO'i' ,,,~ 

toiK 'i'Jt-: :n •::i ·•Jmt:l N, •nmm l'n:lJ t-:S •m:1S:::i !'i''l •Jnno J~,n 
.NJ::"n:::I N)i•JN 
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as no mention is made in Biblical literature of the chirping 
of the locust, or the grasshopper, as a sound admired by the 
Hebrews; and moreover, as the co~jugation of the verb 
presents a difficulty in the way of this interpretation, we 
regard it as more than doubtful. 

The allegory passes on, according to Delitzsch, in the next 
clause to describe the dying out of the sensitive desires and 
the decay of the organs which minister to these wants. 
Koheleth speaks of the caperberry as no longer able to 
excite the sluggish appetite. It is certain from the render
ings of the LXX., the Syr., and the Vulg., that i1~i~~~ is the 
cdperberry, whose flower-buds and berries were us~d as a 
relish in ancient as well as in modern times. The caperberry 
was also used as an aphrodisiac in the middle ages, but no 
conclusive evidence has been adduced that the ancients em
ployed it for that purpose.1 i1Ji'~tl in the Talmud denotes 

1 Pliny, though he says much about the cappari,; (Nat. Hist. xiii. 44, and xx. 55) 
and descrihes its medical properties, does not mention this use of it. Gesenius 
an.d Hitzig refer to Plutarch (Symp. vi.; QuOJJt. 2), but, though it is there spoken 
of as a provocative lo appetite, the other use is not mentioned. His words are 
,ro)\.)\.o! TOJP ci.1roafr,,w {)l.o;{o;v ci)l.µa'.611 '/l.o;µ(3cboPT<S, ~ ,ca1r1ro;pw ")'n•uaµa,o, Taxtws 

tiu0,af3ou, ,cal 1rap,uT-f/ua.VTo Tl)P ~p,!i•. The Talmud renders the word here by 
nion, desire, the Midrash by another synonyme (see·n. 3, p. 264). The Targurn, 
both according to Walton's text and that of Lagarde, has ~;:;it;i~, which Ginsburg 
renders by rest, Winzer better by tabernacu!um. The word does nol occur in the 
fmmer signification, and in the latter is not suitable here, DeliW;ch quotes the 
Targum according to the reading of the Antwerp Polyglott, tCl:JC'D. Bottcher 
(Aehnn!. pp. 98, 99) regard; all three words (almond, locust, and caperb,.,,ry) as 
having concealed references lo the sexual organs. This is the view of several olcl 
Jewish commentators, and of Graetz, who refers to -the use of the word for caper 

e 
in Arabic. But the Arabic ~• t!u caper, is used of several aromatic plants 

(see Lane's Amb. Lex.), and Lhere is not the slightest necessity for supposing such 
allusions. Koheleth was, as Delitzsch well observes, no Martial or Juvenal to de· 
light in such references. On the rapidity of growth :or the caper, see the anecdote 
from the Talmud given on p. 23. The word used for the plant in that passage is 

~fr~. There does not appear to be any authority for the statement made by 
Bu,'.ctorf that i1J1':::l~ occurs in the meaning of o!iv,cb.erries, although that transla
tion is adopted by Taylor. The latter scholar explains, however, that he has used 
the word olive in his translation merely because il is "a more familiar poetical 
symbol." 
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caperberrics. The translation, "desire shall fail," given m 
our A.V., on the authority of the Jewish lexicographers, and 
defended by Knobel and others among the modems, is con
ckmncd by Delitzsch as "impossible,'' on the ground that the 
form of the word would be "unexampled and incomprehen
sible." 1 

·The verb which occurs in this sentence 2 is used elsewhere 
in.the sense of breaking, bursting, and also with reference to 
the making a covenant im•alid, and the declaring of a vow 
null and void. Koheleth employs it here in the sense of 
becoming ,_.oid, becoming fruitless, or ineffective. This is in 
accordance with the usage whereby that which is viewed by 
th~ Shemitic people as an act, is regarded by Europeans as 
a state. If the context admitted of the meaning, the clause 
mi:;:-ht be translated, "and the eaperberry bursts," in allusion 
to the bursting of the ripe caperberries, from which that 
plant receives, according to Wetzstein, Its Syro-Arabic proper 
name, i.e. n~!l1l.f, t!te burster, a term which for a similar reason 

T - • 

is also applied· to over-ripe dates.3 Ewald translates the 
clause literally, " and the caper bursts.'' He explains it 
however, allegorically. According to his view, the soul, 
which in the former clause is compared to a locust beginning 

1• That is, the feminine form cannol denote desire -in Lhe abstract, but must refer 
to something which ha.~, or arouses, desire. 

=· i;iJ;l, the imperfect hiphil from ii!:>, to breal.:. The hiphil is also used in the 
same sense. Gescnius in his Thes. describes the hiphil as here intransitive. But 
see Konig's Lehr6·d,., § ~7, an<l compare \V. Wright1s Amb. Gramm., vol. i.§ 45, 
rem. c. Some have proposecl to read here il:)/'.l), the hophnl. 

8 Hence the translation of the LX X. Kai li,a~~•lia.O'liji 1/ Kd.1r1rap,t. The Syriac 
O-> O l' 'f 71 O'I 'IV 111 

gives a double rendering jLo.i..tt...D ~DLo . ~ ;,DLLo "nn,! 

the ·caperberry shall burst, anrl want shall cease." The translation ~f Syrnrnachns, 
Ka.I li,a.Xvlifi 1/ l,rl,rovos, has much exercised the ingenuity of scholnrs. Dr. Abr. 
Geiger, in his able ::trticle on S;11111J1aclws der Uebersct:,..,. da Bit,cl, in his Jiidisdie 
Zcitsclwift, vol. i. (1862) p. 57, prefers the reading 1/J,r,yov,j, which lie explains ns 

i,Ientical with the expo~ilion of the l\liclrash, t:••:-:· r:l 01,ta:' n,t:i~:, :,i~r,:, ,r 
ir,~•~',, but Field, in his edition of Orisrn's lkrapla, ha.s clearly shown that 
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to fly, is here likened to the caperben:y which has burst its 
capsule. 

Hut it is far more probable that Koheleth speaks here of 
the capcrberry as powerless any longer to excite the appetite 
of the dying man. The idea of Hitzig, that the poet refers 
to the uselessness of the caperberry as an aphrodisiac in 
extreme old age, must be unhesitatingly rejected. For, even 
if the Jews were acquainted with that use of the plant, the 
writer would not naturally have referred to it, unless he were 
giving a picture of the last days of a miserable sensualist. 
This is certainly not the theme of Koh~leth's verse, or some 
reference would have been made in the poem to the sensual
ist's former habits of life. Dut, as Renan truly observes, the 
Book of Ecclesiastes is never immoral' or obscene, its author 
was "not a professor of libertinism." l 

We have already spoken of the name here (verse 5) given 
to the grave, namely man's "eternal house" (sec p. 201). 

The mourners have been explained often as the relations 
of the deceased man, but the verb in the passage (~:l:;iR) is 
more suitably applied to the going up and down, or the going 
in. procession, of the hired mourners who were wont to 
accompany the rich to their graves, often moving onward 
with funereal music, singing dirges for the deacl. Classical 
scholars will naturally think of those ·'-qui conducti plorant in 
funere" (Horal. Ars Poet., 431). The Targum regards the 

this· is impossible. Symmachus has probably taken the Hebrew word in the 
sense of "miserable," aml Lhe word l"''l may be umlerstood after 71 ,!,ri-n:ovos, or 
the reference may be, as Delitzsch thinks, to the spirit of mnn. The word, as 
Field observes, is found nowhere else in the Greek versions except in a fragment 
of Symmachus on Isaiah liii. J, where he renders "1t man of sorrows ancl 
acquainted with grief," by a.v71p hrl,rovos Ka! -yvw1TTos vocr<j), On the caper berry see 
u. on p. 263. 

1 " C'est un livre de sccpticisme elegant; on peut le trouver hardi, libre meme; 
jamais ii n'est immoral ni obscene. L'auteur est un galant homme, non un 
professeur de Iibertinage, et c'e,t ce qu'il serait vrai,ment si lo. fin du livre renfer
m:,.-it Jes etranges sons-cntcndus admis par M. (;raetz."-Renan, Etude mr 
(Ecclc',i,,st,, p. 72. 
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0\":rEliO, t!tc lJl{J1trucrs, as the persons who go about here and 
the~e to gather information concerning the life of the de
ceased man, to be worked up for the funereal dirge, and 
thinks at the same time, that, while those on earth are busied 
about such matters, the angels are also going about to in
vestigate on their part the deeds done in life by the de
parted. 

The sixth verse presents some difficulties which, however, 
do not affect much the interpretatioo. 1 Almost all com
mentators agree in assigning to the '.verb, however it may 
be read, the signification of breaking. The allegorists have 
e:\.-:plained the silver cord variously as the spine, the spinal 
cord, the nerves, or the vital powers in general. Delitzsch 
interprets it to mean the soul, which like a cord holds up the 
body (the lamp); the spirit, according to his notion, being the 
oif contained therein. 

It is impossible to 
other interpretations. 
we shall shortly point 

discuss here with any fulness these or 
Our view is that Koheleth, \\'ho (as 
out) in the first five verses pourtrays 

death as slowly but surely advancing in old age, in the sixth 

1 The text must be read either kal, P".1"'\'. or niphal, PO").'.. As there is a k'ri, 
the vowels attached to the consonants of the word ii) the text belong to that in the 
margin. pn; signifies to gr> away .from, or to be _far off _from, so the clause with 
the imperfect kal may be rendered, as Ziickler, '' before th:i.t the silver cord gives 
way." The Grrecus Venetus tr:i.nslates lhe verb as .a niphal, µ.aKpw(lfj, probably 
thinking of the cord being stretched out until it fi,jally snaps asunder. Winzer 
renders the niphal "before that the silver cord be removed," while Knobel 
reg:i.rds the niphal as usecl in the s.imc sense :i.s Zockler has 1·endered the kn.I. 
Delitzsch prefers the reading of the margin, which is j'nl.', though he confesses it 
is not without its difficulties. That verb in kal signifies to bind togetl,er, to ,-/1,1i11, and 
is used uf lhe binding ofprisoncrs (Nah, iii. 10). The Targum explains the clause 
to refer to the tongue, and paraphrases "ere thy tongue is lnmerl so that it cannot 
spe:i.k." Rashi ancl lbn Ezra consider the idea to:Ge rather th:i.t of c,,,,tr,1ding. 

The notion of Kimchi anrl olhers that the niphal ought to he regarrlccl as a nega
tive of kal, and that the verb signifies in kal to /,,11,l, and in niphal to lous,, is i~ 
violation of the law, of the lang\lage. The ancient lrnnslators 1,,,,·e :ill, more or 
less explicitly, given the verb the sense of br,·aking.: • There is no necessity what
ever to alter the text, and to read PIJl'. with Pfannkuche, Gcscnius, and Ewald, 
or, Ly transposing the consonants, to read with llitzig, P'Jn,;, 
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verse speaks of it as coming suddenly, with little or no 
warning. The idea of the golden bowl (il?~) or. reservoir for 
oil seems to be borrowed from the fifth of Z~chariah's visions. 
In that vision Zechariah beheld a candlestick of gold, similar 
in most respects to that of the Mosaic tabernacle, with, how
ever, some remarkable differences. No ministering priests 
were there to supply its lamps with oil, but its oil flowed 
directly from two olive-trees which stood on either side of 
the candlestick and discharged their oil through two golden 
channels into a common reservoir, or bowl (a n':,.!l), from which 

T •• 

by means of pipes it was conveyed to each of the ·seven lamps.1 

T11e oil that fed the lamps of Zechariah's candlestick was 
iri Koheleth's mind a fit emblem of the spirit, which, as 
_Delitzsch rightly notes, is termed (in Frov. xx. 27) a lamp of 
G_od. The lamp in Koheleth's picture is, however, supposed 
to hang from the top of a tent, or from the ceiling of a house, 
suspended by a silver cord. The oil (not mentioned by Ko
heleth, but the pouring out of which is necessarily implied in 
the picture) is thought of as contained in the golden bowl. 
But suddenly the silver cord snaps asunder, the golden lamp 
falls, the precious oil is poured out like water, and the light 
which once shone in the dwelling is extinguished.2 

The fact that a vessel of gold cannot be shivered in pieces 
need create no difficulty, for the writer may have thought of 
some merely gilded lamp. Moreover the verb is also used of 
things which may be " crushed in," and not actually broken 
in pieces. Comp. '(l~"J il.?~, a bru£sed reed, in Isaiah xlii. 3. 

The next picture under which the sudden death of man 

1 See my Bampton Lectures on Zec!tariak and his Prophecies, p. 81 ff, 
2 The conjecture of Taylor that i1~~ is nearly synonymous with '''<¾ is surely 

unnecessary. He argues that ~•~~ in ~ome passages might mean roller and then 
i1~~ might mean a reel; and hence he translates the' two clauses, "Ere the silver 
tl;r~ad escape, and the golden reel hasten," i.e. spin round rapidly when the 
wheel is released from the strain put upon il. Bul cunjeclures of this kind are to 
be avoided except in cases where the passage will otherwise afford no good sense, 
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is pourtrayed is that of a pitcher shivered at the fountain;1 

so_ that in the breaking thereof there is not found "a sherd 
to take fire from the hearth or to take water withal out of 
the pit." (Isa. xxx. 14). The noun ·(,~) is used both of a 
pitcher and a bucket, but it is evident that the first is its 
real meaning here. 

The third image presented by Kohe_leth is that of a wheel 
suspended over a well for the purpose of lightening the 
operation of drawing up water from the depths below. An 
ancient expositor cited in the Mi<lra:sh makes mention of 
the wheel whereby the water was drawn up from the deep 
well at Sepporis. The well of Sychar will at once suggest 
itself to one's mind. The word in the original (½i,~) is to be 
taken in its ordinary meaning of a wheel. Ther~ is no ne
cessity whatever for seeking to assign to it the signification 
of bucket. The last word in the verse may be explained to 
be either a well artificially constructed,_ or a cistern. Death 
is thus likened by Koheleth to the sud<len breaking down 
of the wheel during the process of drawing water, whereby 
bucket, rope, wheel and all, are precipitated into the well. 

The ehd of man, however, is not like that of the beast. If 
the dust returns to its kindred dust, th_e spirit of the dying 
man goes not downwards (chap. iii. 21) but upwards. This 
reference back to the passage in the•former part of the work 
proves that the writer does not teach the absolute cessation 
of man's existenc·e. In that case there \vould be no difference 
between man and the beast; the comparison of the two pas
sages shows that the writer believed in the existence of a 
real difference. The paraphrase of the Targum is, as Delitzsch 
notes, in full accordance with the teaching of the book, "thy 

•· The word (l!t:lr,l) is nsed in the signification offo1mtai11 o~ sfri11_,,. in the two 
other passages where it occurs (Isaiah xlix. lO; xxxv. 7), Taylor thinks there is 

some propriety in Lhe use of 7!! a,1er lhe l/1:lr.l. Our .\. V. renders simply "at,'' 
"at tht.' fountain." 
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spirit will return to stand in judgment before God who gave 
it fo thee." And, as that expositor says, in this connexion of 
thought Koheleth expresses more than Lucretius (ii. 998 ff.) 

"Cerlit item retro, de terra quorl fuit ante, 
In terras, et quod missum est ex a:theris oris 
Irl rursum cceli rellatum templa receptant." 

A comforting thought lies, as Delitzsch goes on to ob
serve, in the words "who gave it." What God gives He 
repents not of having given (Rom. xi. 29). If He takes 
back any gift, He takes it back in order to restore it again 
more glorious than before. 

It now remains for us to give a brief sketch of what we 
tnink to be the true interpretation of the entire passage. 

In the verses with which he concludes his remarkable book, 
Koheleth depicts man's days of sorrow. in contrast with the 
joyous days of boyhood and early manhood. Such days 
form part of that sore trial which God bath given to man to 
be exercised therewith. In contrast with the days of youth, 
our poet describes first the gradual waning away of life in 
old- age; and then, in a few rapid touches, that sudden death 
which carries off many ere they have arrived at the utmost 
span allotted to mortals here below. 

The first seven verses of chap. xii. may be regarded as a 
description of the evil days of man. Considered as a whole 
they naturally fall into seven short sections or stanzas of 
unequal length, not however exactly corresponding with the 
seven verses of the Masoretic text. ·Three of the sections 
begin with the phrase "ere" (N~ ;tq~ ,.p), and one is dis
tinguished by commencing with" i"n the_ daJ1 when" C-W ci~~). 
Two others are sufficiently marked out by ~ (and, or t/1cn, 
etc.), followed by the imperfect jussive, which form proves 
that the clauses with which it commences are conditional, 
and that we must supply either the "ere" which occurs in 
the first verse, and whose force is felt Crom the beginning to 
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the end, or the alternative expression "in the day when," 
made use of in verse 3. In the fifth \1nd remaining section, 
which, as we maintain, consists of verse 5 (with the omission 
of the opening clause) the imperfect indicative is found ; but 
it is plain from the context that this also is to be regardei;l 
as forming in itself a complete stanza. 

The imagery employed in the first five verses is drawn 
from the closing days of the Palestinian winter. The seven 
last days of that season (though viewed as the heralds of the 
approaching spring), are peculiarly dreaded in Palestine as 
fraught with death to persons advanced in years. The 
following facts noticed by Consul Dr. J. G. Wetzstein 1 as to 
certain striking peculiarities of that season cast considerable 
light upon the poetry of Koheleth. 

fo Europe the autumnal season is the period of the year 
which is most dangerous for the old. But it is very different 
in Palestine. The months of Octobe~, November, and part 
of December are mild and pleasant, and the rain which occa
sionally falls imparts new life to the vegetation scorched by 
the summer sun. In the end of December the weather 
begins to be unpleasant, and the Palestinian winter with it,; 
piercing cohl, accompanied by frequent storms of rain and 
snow sets in in January, and continues until late in February. 
There are, however, in February occasional intervals of more 
genial weather. But in the latter days of that month an after 
winter occurs with undeviating regularity. It lasts generally 
for seven days, during which the cold is bitterly felt, especially 
as it always comes after warm weather. These seven days 
arc noted as dangerous to the aged, and are styled in the 

native almanacks the ~..,..;i;w r~i. t/1c daJ1S of the old W,!1Jlll1l. 

1 Sec the valuable Exeunt which are to be found in the German edition of 
Delitzsch's Com111entar tiber das Hohesli.-d u. A-oheli-th, but not i11 the English 
lra.nslation. I <leeply regret that this valuable work is so mnrred and misrepre
senter! in the En1;lish version, See note on p. 119. 
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The legends connected with this name: are given by Wetz
stein and Lane. 1 The appellation is a very ancient one, 
and (as founded upon popular experience) may have been 
well-known in the days of Koheleth. But, whether the special 
appellation be as old as his time or not, Koheleth, as a 
native of Palestine, must have been well acquainted with 
these seven "days of death.'' 

In his description of the evil days of man, Koheleth 
derives much of the imagery he empl'oys from the features 
which characterise this deadly week. With that partiality 
for the number seven, which the sacred writers often exhibit, 

1 Wetzstein notes that these days are noted in the native almanacks, '' the 
scale of the timu" (Deregat el-aukat). He observes that the locusts crawl out 
in Syria in Lhe early days of spling, and that the native almanacks mention this 
fact. On the signification of the term applied to these days, he quotes a native 
Arabic rhyme, in which February is represented· as speaking to March, " 0 
March, dear cousin, the old women are mocking at me. Three [days] of thine 
and four of mine, And we will bring the old people lo singing [ anolher lune.] '' 
The old women mock at Ft"bruary on account of its mild weather, for so many 
fine days occur in that month that old women, who are susceptible of the least 
cold, are represented as treating the month as devoid of danger. Hence F cbruary 
asks the loan of a few days from March, in order lo put an end to lhe menimenl 
of the old. With respect to the one month borrowing days from another, it may 
be worth noting that the idea is found even in sayings current in the north of Ire
land, where it is so.id that March having undertalcei:i with its col<l winds to "skin 
a cow," was compelled to borrow three days from April in order lo accomplish 
the task completely; and hence the first three <lays, of April are calle<l in many 
parts hy the name of "the borrowing days." The l_<"gend given by Beidawi, and 
quoted by Lane in his Arabic English Lexicon, book i. p. r96r, is that during 
the seven days before alluded to the people of the tribe of' Ad in Arabia perished, 
according to the tradition of the Koran (Sur. lxi.,. 7), by a scorching wind which 
prevailed seven days and eight nights, and the days are so called as being in the 

latter part (:,;;;,) of winter; or from nn old woman ()~)·of' .Ad who concealed 

herself in a subtt"rranean t"xcavation, from which the wind dragged her forth on 
the eighth day and destroyed her. Another legen.d given by Wetzstein, from 
Tha'iilibi (A.H. 400), is that the old woman who gave the name to these days 
wished to marry again, and to prove that she was strong enough, determined 
at the advice of her seven sons to sleep out seven bad nighls in Lhe open air, 
on the seventh of which she died. The days in question are called also the 

r _,,,:.JT r ~ i. the days of the cutti11g ,y/, the unlucky days, or the deadly days of 

the old. See Wetzstein, and Lane, p. 569. 
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Kohelcth (probably in allusion to the seven days of death 
of the Palestinian after-winter), divi<les his verses into seven 
stanzas, all of which more or less distinctly savour of <lecay 
and death. 

The first stanza alludes briefly to those days of evil where
in man exclaims, "I have no pleasure;•· a marked character
istic of the season referred to. The second stanza depicts 
the darkening of the atmosphere, the pouring rain, and the 
return of storm and rain after the clouds seemed to have 
passed away. The gloom of life increases, and man feels he 
is wending his way towards the place whence he will not 
return (Job xvi. 22). In the third stanza the picture drawn 
is still more vivid. It describes the effects of the bitter 
,·.-eather upon all. The men-servants tremble; the men of 
power, their masters, also bow themselves together. For 
death is beginning to cast its dark shadow over the high 
and the low alike, and the limbs bo.th of the noble and 
peasant tremble when they feel the touch of that " king of 
tei:rors." 

But these "days of evil" affect also "the weaker sex." 
The grinding maids cease for a time from their task of 
grinding corn, either "because," their fellow-companions 
being prostrated with sickness, "they are but few"; or 
"when they have worked but little," [01: the sickness common 
to the season has weakened their bodily frames. The ladies, 
too, who were wont to gaze out at the- lattices are darkened. 
Like the N azarites, or princes, described in the Book of 
Lamentations, once brighter than snqw and whiter in ap
pearance than milk, but whose countenances by reason of 
terrible sorrow had become darker than blackness itself-so 
the faces of these gazers at the lattice-windows arc now 
dad,cned, as they too have to look into the face of death. 
Hence the doors are shut towards the "street, and the sound of 
th(.; mill ceases. The voice of mirth is g-one, and the voice of 
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gladness, the sound of the millstones, and the light of the 
lamp (Jer. xxv. ro). The ordinary occupations of man and 
woman are at an end. Every house is shut up, all joy is 
gone, •' as with the slave, so with his master, as with the 
maid, so with her mistress " (Isa. xxiv. 2, 10). 

The fourth stanza begins in the middle of verse 4, where 
the jussive form shows that the phrase:" in the day when" 
is to be supplied. In it Koheleth describes the passing 
away of the severe season and the adyent of spring. The 
after-winter has done its work, and the old men and women 
are now dying. Nature has its spring, but there is no spring 
for the aged. There .is hope for the tree, as Job says, but 
man dieth and wastcth away, he lieth down and riseth not 
(Joh xiv. 7, ro, I 2). At the approach of spring, when those 
yet in the vigour of manhood rise early at the glorious 
concert of birds, with whose melody the humbled daughters 
of song cannot compete, the aged sick in their chambers 
are beset with all sorts of fears from above and below. 
Tennyson almost expounds the words of Kohcleth when he 
says: 

"Ah sad and strange, as in dark summer dawne; 
The earliest pipe of half-awakened birds 
To dying ears, when unto dying eyes 
The casement slowly grows a glimmering square ; 
So sad, so strange the days that are·no more."-

Thc Princess. 

The writer presents two pictures, the one death in life, the 
other nature re-awakening from its temporary grave. The 
almond-tree is in blossom, and the locusts are crawling out, as 
they are wont to do at this season, coming forth from the holes 
in which they were hatched, and just beginning to prepare for 
their destructive flights. But in yon chamber the old man 
is lying, and even the caperberry cannot arouse his failing 
appetite. The food lies untouched, for the man is going to 

T 
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his eternal home; and lo ! the mourners, ready to be hired to 
escort him to his last earthly resting-place, are going to and 
fro in the street not far off from the house of death. 

Dut rememuer thy Creator, young man, cries Koheleth, 
in the days of thy youth, for death may a<lvance upon thee 
unawares. The silver cord that suspends from the ceiling 
that shining lamp with its golden bowl may suddenly snap; 
the pitcher often borne before to the spring for water may 
fall and be shivered into pieces in the very place from whence 
the refreshing draught was so often procured; the wheel set 
up with care to draw up from the depths of earth the cool 
waters may suddenly give way and fall itself into the well. 
Therefore remember thy Go<l, and prepare while here to 
meet Him, "before that the dust shall return upon the earth, 
dust as it was; for the spirit shall then return to the God 
who gave it. 

\\'l: close with a translation of the whole passage. 

Rejoice, young man, in thy youth, 
And let thy hea'rt cheer thee in the days of thy youth, 
Aml walk in the ways of thy heart 
And according to the sight of thine eyes ! 
But know-that for all these God shall bring thee into the judgmenl. 

Therefore banish moroseness from thy heart; 
And put away evil from thy flesh, 

For boyhood and manhood are vanity-
And rc·mcmbcr thy Creator in the days of thy youth, 

(1) 

Ere there come the days of evil, and years 21:pproach 
In which thou sh1tlt say, I have no pleasure:! 

(2) 

Ere the sun is dar kcncq, and the ligKt, and the moon, and the stars, 
And the clouds return after the pouring rain. 

(3) 

In the day when the keepers of the house tremble, 
And the men of ~lrcngth bow-themselves-together-
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And the grinding-maicls cease because they are few, 
And the ladies that look out at the lattices are darkened ! 
And doors are shut towarcls the street, 
When the sound of the grinding-mill ceases. 

(4) 
When one rises at the voice of the bird 
And all the daughters of song are humbled ! 
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Even they fear from on high, and all-sorts7of-tcrrors are in the path. 

(5) 

Then there blossoms the almond, 
And crawls out the locust ; 

But unavailing is the caperl.4:rry
For the man is going to his eternal house, 
And there go the mourners about in the street ! 

(6) 

Ere the silver cord be snapped asunder, 
And the golden bowl break-
And the pitcher be shivered upon the spring, 
And the wheel be broken (and fall) into the well ; 

(7) 

A.nd ere the dust return upon the earth as it was ; 
For the spirit shall return to the God who gave it. 



THE BOOK OF l(OHELETH. 

A NEW TRANSLATION, ARRANGED .IN SECTIONS, 

WITH A CRITICAL AND GRAlllMATICAL 

COMMENTARY. 



PRELIMINARY NOTE ON THE TITLE 

KOHELETH. 

IT is unnecessary to give any extended notice of the various inter
pretations proposed for the name Koheleth, as such will be found 
in the commentaries of Knobel and Ginsburg. See, however, our re
m_arks on pp. 84 ff. The word is the active participle fem. which has 

two forms l"l~lf)ii' (in pause n7Qii') and n~l;)J,, often found together in 

the same verb, as l"l~l?l' and n1!Pi'. Chap. vii. 27 is often referred 
to in proof of the name having been given to Solomon as the 
personification of wisdom, since the noun is there construed with a. 

feminine verb. But the ordinary reading of that passage is con
sidered by Olshausen, Bottcher and Delltzsch to be a blunder. 
Had the author <lesired to pourtray Solomon in such a character, 
he would hardly (as Delitzsch rightly argues) have made him 
speak as in chap. i. 16-18, and vii. 23 ff. Moreover, the language 
of chap. vii. 2 7 is not that of wisdom personified. One would 
have expected in that passage some stress to have been laid upon 
the masculine gender of the speaker. Several explanations of the 
noun, such as "the penitent one" ( Cocceius), "the congregation, 
academy" (Bauer, Di:iderlein, Naclztigal, etc.), "old man" (Simonis, 
Moldenhauer), have been long since abandoned. 

The word is of the same formation as thi;! following proper names 

of men, viz. n~~b Sophereth, ''scribe," Neh. vii. 57, and Tl:)~b Pokeret/1, 
in_ the compound name Cl~:rfJ n:J~b "the hunter of gazelles," Ezra 
ii. 57, where our AV. has incorrectly ''Pochereth of Zebaim." 
Bottcher considers such fem. participal forms to be feminine abstract 
nouns used as titles of honour, like the titles Majesty, Excellency, 
Highness, Grace, which in German and oth.er kindred languages are 
feminines (Majeslat, Excellenz, Hoheit, etc., Lehrb., § 645). But 
the feminine appears to be used in such· cases, as in Arabic, to 
intensify the meaning (see W. Wright's Arab. Cramm., 2nd edit 
vol. i. p. 157, and p. 203. Comp. Ges.-Kautzsch, § 107, 3 c). The 
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feminine is often found in Hebrew in a neuter significalion. Nouns 
of the form of the fem. part. active were originally regarded as neu
ters, antl then applied to persons as possessors in a high degree of 
the particular quality specified by the verb. Hence such names 
occur with the article. So n'];lbiJ in .Ezra ii. 55; the article is not 
expressed -in our A. V. The· ~rticle too before the second word in 
the compound name C1::l~i1 ni:l!:l renders the first definite according 
to the well-known Hebrew idiom. The use, however, of proper nouns 
of this form to denote men is rare, and seems to belong to a late 
stage of the language, for such forms do not occur in early Hebrew. 
As an example of the same form as a fem. proper name we may 

cite n;:i>,b used with the ·article, 1 Chron. vii. 18, and i11:;:)~, used 
similarly wi.!h the article, 1 Chron. iv. 8. But the limited extent 
of the induction does not permit such a statement to be made with 
any degree of certainty. The observation~ of Rev. D. Johnston in 
his Treatise on the Autlwrshij of Ecclesiastes. are beside the question, 
and exhilJit a strange misunderstanding of the point of Delitzsch's 
remarks, which he attempts to controvert. To the names Sopherelh 
and Pocheret/1 mentioned by Delitzsch, Johnston adds "and Mis
pereth in Neh. vii. 71 " a name not quoted by that scholar, and not of 
the same grammatical form as the others. _Feminine nouns of other 
forms are, indeed, made use of in early Hebrew as proper names • 
(Olshausen, Lehrb., p. 224), but the use of ti1e fem. of the part. active 
as 'such constitutes the special peculiarity in the name Kohelcth. 
Delitzsch observes that the language of the Mishna not only· uses 
the feminine of participles active as proper names of men, but even 
makes use of the fern. of the part. pass. i_n an active signification 
in place uf the proptr active part., and moreover employs plurals 

of the form of the fem. part. pass. (i1>-,~~) in a masc. signification. 
He cites as instances Mb-l,1rJ "those w/10 tread the w1i1e-press," 

Tcrumoth iii. 4, nin-it::ir.~liJ, "the reapers," Erub. iv. 1 r. These sub
jects art: cunstrued with masculine predicates. See, for similar 
instances, Geiger, Lelirb. zur Sprache der ll-fisch11ah, § 16, 6, p. 44. 

Hebrew feminine forms, like !l19b, n·p_~ and 117;:;,r,, applied to men, 
correspond exactly hoth in grammatical form and signification with the 

.,_ ~ 

Arabic. nouns d/.)1) a liander-down of traditio11s, a tmditionary; . - -
<i~IJ, an emissary, or missiona,y; 5 )~4 rt deep i11ustigator. See 
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W. Wright's Arab. Gram., voL i. § 233, re111. c., p. 157. Delitzsch 
considers Koheleth to be an official title: of a preacher. So the 
Assyr. has the fern. plural form (zazanutt' in place of the Hebre,v 
C'~ii'.l, In Ethiopic, masculine nouns which signify an office, busi
ness, or profession, take in the plural a feminine termination. See 

Dillman, Gramm. der Ait/iiop, Spr., § I33. The verb ',ilp is only used 
in the sense of collecting together persons, and not in reference to 

things, and the nouns, like ,;;i~, derived from that stem, are used in 

a similar signification, the noun n?~i' is not therefore to be taken in 
the sense of a collector of proverbs, or one Who gathers wisdom, or of 
one who seeks to combine various opinions. The LXX. render it by 
E1CicA71crtacrrrf,, Aquila ,cw>..l0, not cnwa0poicrT~c; (as Knobel has erro
ne.ously stated) as Ri:idiger (in Gesenius' Thes.), and Field (in Origen. 
Hex.) have pointed out. Symrnachus is said to have rendered the 
word by 1rapo,µ.,acrT~s in chap. xii. 10, but the reading given there 
as that of Symmachus was probably taken from Aquila's version of 
the preceding verse. See Field in loco. The Gr. Ven. has rendered 
it by ~ EKKA71cria.cr'rp,a in chap. i. I, 2 ; vii. 27, and in chap. xii. 8; 
but by~ iKKA17cr,J.tourra in both chap. xii. 9 and 10. Vulg. ecclma.rtes. 
Jerome notes : "l.,c,cA71cr•acrT~s grreco sermo"ne appellatur qui ccetum 
z:c. ecclesiam congregat: quern nos nuncupare possumus concio
natorem, eo quad loquatur ad populum et ejus sermo non specialiter 
ad unum, sed ad uni versos generaliter dirigatur." Kleinert regards the 

word as a denorninative from 'N an assembly, congregation, like '"li?.1:::1 a 
shepherd from 1i?i1, cattle, and considers it to signify 371µ.aywyo,, one 
1t1ho speaks to the people, a preacher, in contrast to the m:.i who 
represents the congregation before God. Tile feminine ending he 
explains not as denoting an qjjicc, but as- indicating the wisdom 
personified in the sayings of Solomon (Ewald, Hilzig, Hengstenberg). 
He refers in proof to chap. vii. 27, and to- the predicates used in 
chap. xii. 8 ff. Similarly Hoelemann, save that he regards the fem. 
as indicating the personified voice of the preacher ( referring to John 
i. 23). We prefer, however, Delitzschls explanation. 

In an article on Renan's work on Ecclesi;i.stes, Dr. Paulus Cassel, 
in the No. of Sunem for May 19th, 1882, referring to Renan's 
remarks on the letters of Koheleth (see p. 127), draws attention to 
the fact that the numerical value of the letters in n',ilp is 535, 
while the value of ,~on ,,, 1::i no,w is 536. He thinks that the 
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comparison is interesting. It would be so if the numbers corre
sponded exactly, but in this case one might use the English proverb, 
" a miss is as good as a mile.'' 

THE JEWISH DIVISION OF THE BOOK. 

The Masora divides the Book of Koheleth into four sections, or 
c 1iio, containing in all 222 verses. The mnemonic word which 
contains this number is "1~:p c::i, 20+:::i, 2+"1~200=222)in the phrase 
fr.,t;i ~")~~ ii':;, i1!;:i~;-i1'?, chap. vi. rn, which is the middle of the book. 
The first two sections are of equal length, each containing 5 7 verses, 
the first embracing chap. i. 1-chap. iii. 13, the second chap. iii. 14 

to chap. vi. 12. The conclusion of chap. vi. is the logical end of a 
section, but so much cannot be said in reference to the artificial break 
at chap. iii. 13. The third section, which contains 52 verses, ends at 
chap. ix. 6; and the fourth, containing 56 verses, runs on to the end 
of the book. These divisions have been made without respect to 
the logical connexion of thought presented in the work, and afford 
little or no help in any attempt to arrange the book into its compo
nent parts. 



THE BOOK OF KOHELETH. 

A NEW TRANSLATION. 

§ 1. The absolute vanity of eveiytlting earthly. Earthly 
phenomena like a circle wit!t no real progress. 

J. 1 The words of Koheleth, son of David, king in Jeru-
salem. 

2 Vanity of vanities, saith Koheleth, the whole is vanity. 
3 What profit is there to man in all his toil (in) which 
4 he toileth under the sun ? A generation is going, and a 

generation coming, and the earth is abiding for ever [i.e. 
5 continually]. And the sun rises, and the sun sets, and 

even (when going) to its place, longing it is to arise there ! 
6 Going towards the south, and circling tmvards the 

north, the wind is going, circling, circling ; and the wind 
is (ever) returning to its circlings. 

7 All the streams are going to the sea, and the sea
it is not full ; to the place whither the streams are going, 
there they are again going. 

8 All things have become weary, no man can express it; 
the eye will not be satisfied with seeing, and the car will 
not be filled with hearing. 

9 That which bath been is that whi'ch shall be ; and that 
which hath been done is that which shall be done ; and 

10 there is nothing new under the sun. Is there a thing of 
2B3 
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which one says, "See this is new ! " it was already for 
I I ages which were before us. Thei:e is no remembrance 

of those (persons who lived) in former times, and even of 
those in after times who shall corn~ into being, there will 
be no remembrance of them with those who shall be in 
the after time. 

§ 2. Kolte!etlt's first discoi1ery.-Tlze vanity of wisdom. 

I 2 I Koheleth have been king over Israel in Jerusalem. 
I 3 And I gave my heart to search into and to seek out 

by wisdom with regard to all that is done under the sun ; 
it is a woful exercise which God has given to the sons of 

14 men wherewith to exercise themselves. I have seen all 
the works which are done under the sun, and behold! 
the whole is vanity and a striving after wind. 

I 5 "The crooked cannot be straighte·ned, 
And a deficit cannot be counted in" [i.e. counted as a 

part of the whole]. 
16 I spake [communed] with my heart, saying, Behold I 

have become great, and have gath~red wisdom, above all 
(the rulers) who were before me over Jerusalem, and my 
(own) heart has seen abundantly wisdom and knowledge. 

17 And therefore I have given my heart to know wisdom, 
and to know madness and folly. I perceived that even 

I 8 this was a striving after wind. .For in much wisdom 
is much sorrow, and he who increases knowledge in
creases pain. 

§ 3. Kol1e!eth's second discovc1y.-T!te '<'anity of p!easur~· and 
n"cltcs. 

II. I I said in my heart, Come now, I will test thee by joy, 
therefore enjoy [lit. see] good ! And behold! even this 

2 was vanity. To Laughter I said, It is ma<l; an<l to Joy, 
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3 What doeth it? I searched out [lit. spied out] in my heart 
(how) to attract my flesh with wine, while my heart was act
ing [guiding] with wisdom, and to take hold of folly, until 
that I should see what might be good for the sons of men, 
which they should do under the sun during the number of 

4 the days of their life. I undertook great works ; I built 
5 for myself houses, I planted for myself vineyards. I made 

for myself gardens and parks ; and I planted in them trees 
6 of all sorts of fruit. I made for myself pools [tanks] of 

water; in order to water by them a wood sprouting out 
7 {with) trees. I procured servants and maidens, and 

I had also" sons of the house" [slaves born in my house]; 
also herds, oxen and sheep in abundance belonged to me : 

8 above all those who were before me in Jerusalem. I 
gathered for myself even silver and gold, and the peculiar 
treasure of kings, and of the countri~s ; I got for myself 
singing-men and singing-women, and the delights of the 

9 sons of men, a wife and wives. And I became great, and 
I increased above all who were before me in Jerusalem : 

10 moreover my wisdom remained with me. And all that 
which my eyes asked, I did not keep back from them ; 
I did not deny my heart any joy, fc!r my heart had joy 
from all my toil, and this was my portion from all my 
toil. 

I I And I turned towards [i.e. turned to contemplate] all 
my works which my hands had made, and towards my toil 
with which I toiled to make them ; and behold ! all was 
vanity and striving after wind, and there was no advantage 
under the sun. 

§ 4 Kolteleth's tltird discovery.-(a) The vanity of wisdom, 
since the end of tlte wise man and the fool is alt"ke. 

12 And I turned to behold wisdom; and madness, and 
folly, for what is the man, who shall come after the king, 
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13- him whom they made (king) long ago! And I saw that 
there is an advantage to wisdom over folly, like the 

14 advantage of the light over the darkness. As regards 
the wise man, his eyes are in his head; and (as for) the 
fool, he walks in darkness. 

And I perceived, even I, that one chance happens to 
I 5 them all. And I said in my heatt, As the chance ot 

the fool, even to me will it happen ; and for what (end) 
have I then been exceedingly wise ? So I spake in my 
heart, that this also is vanity. 

16 For there is no remembrance of the wise man more 
than of the fool for ever. In the days which are coming 
[it will be said by and by], "The whole (of them) are long 
ago forgotten ! " and how dieth the wise man like the 
fool! 

17 Therefore I hated life, for evil to· me [i.e. in my eyesj, 
was the work which was done under the sun, for the 
whole is vanity and striving after wind. 

(b) Riches though obtained by muck toit are vanity. 

18 And I hated all my toil with which I was toiling under 
the sun, because that I shall leave it, (even) to the man 

19 who shall be after me. And wi10 knows whether he 
shall be a wise man or a fool ? And he shall rule over 
all my toil for which I have toiled, and in which I have 

20 wisely acted, under the sun. Even this is vanity. And I 
turned round to give my heart up to despair, concerning 

21 all the toil with which I had toiled under the sun. For 
there is a man whose work is (performed) with wisdom, 
and with knowledge, and with success; and to a man 
who has not toiled therein must he give it as his portion. 

2 4 Even this is vanity and a great evil. For what is to be 
the result to the man in all his toil; and in the striving of 
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23 his heart, wherewith he is toiling under the sun. For all 
his days are pains, and trouble is his occupation, even by 
night his heart does not rest. Everi this is vanity it.self. 

(c) The conditz'ons necessary for c/zeerjit! enjoyment. 

24 There is nothing better among men than that one 
should eat and drink and that his soul should see good 
in his toil. Even this have I seen, that it is from the 

25 hand of God. For who can eat and who can enjoy 
26 himself without Him ? For to a man who is good in 

His sight IIe has given wisdom and knowledge and 
joy; but to the sinner the exercise to gather, and to 
collect together, in order to give (t to one who is good 
before God. Even this is vanity and a striving after 
wind. 

§ 5. Tlie slzortsiglztedness and powerlessness of men before 
God, the Disposer and A rrange:r of all things. 

III. I To everything there is a season, and a time for every 
purpose under the heavens. 

2 A time to have children [ or, to be born], and a time 
to die. 

A time to plant, and a time to root up what is planted. 
3 A time to kill, and a time to heal; 

A time to break down, and a time to build up. 
4 A time to weep, and a time to laugh, 

A time to mourn, and a time to dance. 
5 A time to throw stones (over the fields), and a time 

to gather up the stones, 
A time to embrace, and a time to draw off from em

bracing. 
6 A time to seek, and a time to lose, 

A time to guard, and a time to throw away. 
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7 A time to rend, and a time to sew, 
A time to be silent, and a time to speak. 

8 A time to love, and a time to hate. 
A time of war, and a time of peace. 

9 What profit has he who is acting in that with which 
IO he is toiling. I have seen the exercise which God has 

given to the sons of man in order that they may exercise 
II themselves with it. The whole of.this [or, Everything] 

He hath made beautiful in its season, even Eternity hath 
He put into their heart, so that man cannot find out 
from the beginning to the end the work which God hath 
made. 

12 I perceived that there is nothing good among them 
[men], except to be glad, and to do good in one's [lit. his] 

I 3 life. But also that every man should eat and drink, and 
14: see good in all his toil, it is a gift of God. I perceived 

that everything which God doeth, i_t shall be for ever, to 
it it is not (possible) to add, and from it it is not (pos
sible) to take away ; and God has made it so that they 

I 5 may fear before Him. That which has been, long ago 
it is (in existence), and that which is to be, long ago it 
has been, and God seeks after that which has been driven 
away [i.e. the past]. 

§ 6. The zmriglzteous actions of men whm left to themsd,xs. 
J.vfen compared to Ike beasts tltat perisk 

16 And again I saw under the sun the place of judgment, 
(that) iniquity was there ; and the place of righteous

I 7 ness, (that) iniquity was there. I said in my heart: the 
righteous and the wicked shall God judge ; for there is a 

18. time for every purpose, and for every work THERE. I said 
in my heart, it happens according to the manner of the 
sons of men, in order that God may test them, and in 
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order that they may see that they are beasts, they with 
19 respect to themselves. For a chance are the children 

of men, and a chance is the beast, and the same [lit. one] 
chance happeneth to them : like the death of the one, so is 
the death of the other ; and one breath is to all ; and a 

superiority of the man over the beaiit there is not; for all 
20 is vanity. All are going to one place, all \\'ere from the 
z I dust, and all are returning to the dust. Who knoweth 

with regard to the spirit of the sons of men whether it 
ascendeth upwards, and with regard to the spirit of the 
beast whether it dcscendeth downwards to the earth ? 

22 So I saw that there was nothing better than that man 
should rejoice in his works, for that is his portion. For 
who can bring him to see that which shall be after 
him. 

§ 7. TIU? misery comnwn to mmz-(a) The oppression of man 
bJ1 his fellow. 

IV. r And again I saw all the oppressions which were done 
under the sun, and behold ! the tear of Lhe oppressed, 
and they had no comforter; and from the hand of those 
who arc oppressing them (proceedeth) violence, and they 

2 have no comforter I And I praised the dead which 
were dead long ago, more than the living who are living 

3 still. And better than both of them is he who does 
not yet exist, who has not seen the evil work which is 
done under the sun. 

(b) The rivalry and useless toil of man. 

4 And I saw all the toil, and all the superiority of work, 
that it is the rivalry of man over his fellow-~even this 

5 is vanity, and a striving after wini::I. The fool fo!deth 
6 his hands together, and eatcth his own fl.esh. Better 1s 

u 
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the full of a hand with rest, than the full of two (closed) 
hands with toil and striving after wind. 

§ 8. Tlze disadvantages of a man being alone by lzimse/f, and 
the benefit of compunion,slup. 

7, 8 And I saw again vanity under the sun. There is one 
without a second, even son and brother he has not, 
and there is no end to all his toil, even his eyes are 
not satisfied with riches ;-And for whom am I toiling 
and depriving my soul of good? Even this is vanity 

9 and a woful exercise it is, The two are better than 
the one, because they have a goorj reward in their toil. 

IO For, if they fall, the one will lift up his companion ; 
and woe to the one who falls, and there is not a second 

I I to lift him up. Moreover, if two lie together, then they 
12 are warm; but how can one be warm (alone) ? And 

if any make an attack on the one, the two will stand 
up against him ; and the threefold cord will not quickly 
be broken, 

§ 9. The vanity of popular enthusiasm for a uew monarch. 

l 3 Better is a youth poor and wise than a king old and 
foolish, who does not any longer understand how to be 

14 warned. For out of the house of the prisoners goeth 
he [the youlli] forth to reign ; though even in his (the old 

1 S monarch's] kingdom he was born poor. I have seen all 
the living who walk under the suh on the side of the 
youth, the second [person just mentioned], who stands up 

16 in his (the old monarch's] room. There is no end to all 
the people, to all those at whose head he is, (But) truly 
those who come after [the people of :a younger generation] 
shall not delight in him. For even this is vanity and a 
striving after wind. 
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§ 10. Vanity iu Religion-Divine worship, and vows. 

17 Keep thy foot when thou goest to the house of God, 
for to draw near to hear is (better) than the fools offering 
sacrifices; for they are ignorant [iit. do not know], so 

v. I that they do evil. Be not hasty with thy mouth, and 
let not thy heart hasten to utter a word before God ; 
for God is in the heavens, and thou upon the earth, 

2 therefore let thy wonl:s be few. For the dream cometh 
by reason of much occupation; and the voice of a fool 
in consequence of many words. 

3 When thou vowest a vow to God, defer not to fulfil 
it, for there is no delight in fools-that which thou 

4 vowest fulfil. Better is it that thou dost not vow, than 
5 that thou shouldest vow and not fulfil. Suffer not thy 

mouth to cause thy flesh [thyself] to sin, and say not 
before the angel [the priest] that it was an error; where
fore should God be angry on account of thy voice, and 

6 destroy the work of thy ham.ls? For in the multitude 
of dreams are also vanities, and (in) many words (as 
well) ; but fear God. 

§ 1 I. The vanity of riches (a) in a state under d.·spotic rule; 
(b) riclu:s are little advantage z'n themselves, and (c) are 
gathered for others. 

z If thou seest oppression of the poor and robhery of 
judgment and righteousness in the province, be not 
surprised at the matter ; for there i"s a high one over a 

8 high one watching, and higher persons over them. And 
an advantage of a land in all respects it is (to have) a 
king <levote<l to the field [i.e. agriculture]. 

9 He who loveth silver shall not be satisfied with silver, 
and he who loveth riches has no fruit (of them). Even 

16 this is vanity. When the property increaseth, those that 
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consume it increase also; and what advantage pertains to 
I r its possessor except the seeing of his eyes ? Sweet is the 

sleep of the husbandman, whether he eats little or much ; 
but the abundance of the rich, it does not allow him 

to sleep. 
12 There is a sore evil I have seen under the sun, riches 
I 3 preserved by the owner thereof to his misfortune. And 

these riches perish through bad circumstances ; and he has 
14 begotten a son, and there is nothing in his hand. As he 

came out of his mother's womb, naked shall he return 
again, just as he came; and nothing shall he take by his 

15 toil that he can bring with him in hi~ hand. And even this 
is a sore evil, that in all respects as he came, so he must 
go; and what profit has he that he toils for the wind ? 

16 Even all his days he eateth in darkness, and has vexed 
I 7 himself much, and (oh!) his sickness and anger! Behold 

what I have seen good, which is beautiful, (namely,) to 
eat and to drink, and to see good in all his toil with 
\\'hich he toils under the sun, during the number of the 
days of his life which God has given him; for this is 

IS his portion. Also for every man: to whom God hath 
_given riches and treasures, and hath given him rule over 
it in order to eat of it, and to take his portion, and to 

19 rejoice in his toil; this (indeed) is a gift of God. For he 
does not think much about the days of his life, for God 
answers in [i.e. corresponds with] the joy of his heart. 

§ 12. T!te ultimatum-tlte 1Hmity of possessing riches without 
enjoying them. 

vr. I There is an evil which I have seen under the sun, and 
2 it is great upon man: A man to wbom God gives riches, 

wealth, and honour, and he denies himself nothing of all 
that he desires ; but God does not g:ive him the power to 
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cat thereof,-for a man, a stranger, eateth thereo(-This 
3 is vanity and an evil disease. If a man begets a hundred 

(children), and live many years; yea, however numerous 
may be the days of his years, if hi~ soul be not satisfied 
with that which is good, and he has also no burial-I say, 

4 better than he is the untimely birth. For it came into 
nothingness, and it goes into the darkness, and with the 

5 darkness shall its name be covered. Even the sun it saw 
not, and knew not-the rest (that falleth) to the one is 

6 more than (that which falleth to) the other. And [the 
same thing is true even] if he lived a thousand years 
twice (told), and did not see good. (For) are not all going 

to one place ? 

§ I 3. Tiu: insatiability o.f desire. 

7 All the toil of man is for his mouth, and even the soul 
8 is not filled. For what advantagj': ha.th the wise man 

above the fool? What (has even) the poor man who 
9 knoweth how to walk before the living ? Iletter is the 

sight of [i.e. that which 1s seen hy] the eyes, than the 
wandering to and fro of a soul. Even this is vanity and 
striving after wind. 

§ 14. Human powerlessness and skortsiglztedness ·with nspect 
to desti11y. 

ro That which has been, long ag'o has its name been 
pronounced, and known is that which a man shall become ; 
and_ he cannot contend with Him who is stronger than 

I I he. For there are many words which increase vanity; 
12 what profit (are they) to man? For who knoweth what is 

good for man in life, during the number of the days of 
the life of his vanity, for he spends them as the shadow? 
For who can point out to man what shall be after him 
under the sun ? 
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§ r 5. Proverbs concerning things to be preferred by man. 

VII. r Better is a name than good [i.e. perfumed] oil, and the 
2 clay of death than the day of one's birth. Detter is it 

to go to a house of mourning thah_ to go to a house of 
feasting ; because that is the end of every man, and the 

3" living will lay it to his heart. Better is sorrow than 
laughter, for through the sadness of the face the heart 

4 is made better. The heart of wi"ts'. men is in a house 
of mourning, and the heart of fools" in a house of mirth. 

S Better is it to hear a reproof of a wise man, than that 
6 a man should be hearing a song of fools. For, like the 

noise of the nettles under the kettle, so is the laughter of 
the fool. Even this is vanity. 

§ 16. Patience and 1,,isdom t/1e best preservatives in the time 
of oppressiou and advcrsit)'. 

7 Because oppression maddencth a wise man, and a gift 
8 [a bribe] dcslroyctb [brcakcth] (his) heart, better is the end 

of a matter than its beginning ; better he who is patient 
9 in spirit than he who is haughty in spirit. Be not hasty 

in thy spirit to be angry, for anger rests in the bosom of 
10 fools. Say not, How is it that Hie former days were 

better than these? for not with ,,·isdom dost thou ask 
I I after this. Wisdom is good aloni:; with an inheritance, 
12 and an advantage to those who behold the sun. For in 

a shade [shelter] is wisdom, in a shade [shelter] is money, 
yet an advantage of kno\1"lcdge is that wisdom gives life 

1 3 to those who possess her. Consider the work of God ; 
for who can make that straight which He hath made 

14 crooked? In a <lay of prosperity be in good spirits; 
and in a day of adversity consider that even God hath 
made this [the evil day] as well as that [the day of pros
perity J, in order that man may find out nothing of that 
(which shall come) after him. 
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§ 17. The imporla1lce of keeping- "tire middle mean,'' and tlte 
practi.cal advantages of wisdom. 

15 All (sorts of things) have I seen in the days of my 
vanity. There is a righteous man perishing in (spite of) 
his righteousness, and there is a witked man prolonging 

16 (his life) in (spite of) his evil-doing. Be not righteous to 
excess, and do not show thyself too wise; why wilt thou 

I 7 ruin thyself? Re not wickc<l to excess, and be not a 
I 8 fool ; why wilt thou die before thy time? Good (is it) 

that thou shouldcst lay hold on this [proverb] ; and also 
from that withdraw not thy hand; for he who feareth God 
fulfilleth [ or, shall come out of] them all. 

19 Wisdom proves stronger to the wise man than ten 
20 rulers which are in the city. For a. man there is not (so) 
21 righteous on earth who doeth good and sinneth not. Also 

give not thy heart [thy attention] to all the words which 
they say, that thou hear not (about) thy servant cursing 

22 thee. For many times even, thy heart knoweth, even thol,I 
hast cursed others. 

23 All this have I proved by wisdom; I said: Wise will 
24 I become, but it was far from me. Far [from man's 

comprehension J is that which is, and deep, deep, who can 
discover it. 

§ 18. The snare by which men are generally caught. The 
wicked woman. 

25 I turned myself (to another matter); and my heart was 
to know and to spy out, and to seek wisdom and (know
ledge based on) reckoning ; and to know wickedness (to 

26 be) folly, and foolishness (to be) madness. And I find 
more bitter than death the woman who is snares, and a 
net [lit. nets] is her heart, fetters are her hands-he who 
is good before God shall be saved from her; but a sinner 

27 shall be caught by her. Sec, this have I found, saith the 
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Koheleth, adding one to one to find cut the reckoning, 
28 what still my soul bath' sought, and I have not found, 

one man out of a thousand I have' found, but a woman 
29 among all those I have not found. Only, this see! I have 

found : that God made man upright, but they have 
sought out many devices [lit. reckonings]. 

~ 19. The benefit of wisdom in days of oppression.-Tlze wise 
man will be obedient and patimt, knowing tlwt there is a 
God who judgeth the earth. 

VIII. I Who is as the wise man? and who understands the 
explanation of a thing ? The wisdom of a man causes 
his face to shint:, and the coarseness of his face is changed. 

2 I (say), observe the command of a king, even on account 
J of the oath of God. Hasten not to go away from him, 

stand not in an evil affair; for all that he desires he will 
4 do. For a word of a king is powerful, and who can say 

to him, What doest thou (there)? 
5 He \\'ho observeth (his) commandment shall experience 

no evil thing ; and time and judgment knoweth the' heart 
6 of a wise man. For to every purpose there is a time and 

judgment ; for the wickedness of man is heavy upon him ; 
for there is no one who knoweth that which shall be ; for, 

7 how it shall be, who can tell to hiin ? There is no man 
who has power over the wind so as to restrain the wind ; 

8 and there is no ruler in the day, of death ; and there 
is no discharge in the war ; and wickedness does not 
deliver its masters. 

9 All this have I seen, even by applying my heart to all 
the work that is done under the sun, at a time when • 

1 o man ruleth over man to his hurt [i.e. of the latter]. And 
thus [under such circumstances] have I seen wicked men 
bu1 icd ; and they came (into being); and from the place 
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of the holy they went (to their graves); and they are for
gotten in the very city where they acted thus (wickedly). 
Even this is vanity. 

I 1 Because sentence against the work of wickedness is not 
executed speedily, therefore the heart of the sons of men 

12 within them is full [has full courage] to do evil: because 
a sinner commits evil a hundred times, and prolongeth (his 
days) for it; although in<leed I know that it shall be well 

13 for those that fear God, who fear before him: and well it 
shall not be for the wicked, and he shall not prolong his 
days, (he shall be) like the shadow, because he feareth 
not before God. 

14 There is a vanity which is done upon the earth, (namely) 
that there are righteous men to whom it happeneth accord
ing to the work of the wicked ; and there are wicked men 
to whom it happeneth according to the work of the 
righteous. I said, that this indeed is vanity. 

15 And I commended joy [cheerfulness], because there 
is nothing better for man under the sun than to eat, and 
to drink, and to enjoy himself; and that this should 
accompany him in his work during the days of his life, 
which God hath given to him under the sun. 

§ 20. Man knows not the work of Gbd, but is in all things 
conditioned by a hig/zcr power titan his own, which permits , 
tlie same tltt'ngs to happen to all 11mi alike. 

16 As I gave my heart to know wi~dom, and to see into 
the business which is done upon the earth, for even 
by day or by night, there is no seeing sleep in his 

17 [man'sJ eyes,-then have I seen all the work of God, 
that man is not able to find out the work which is done' 
under the sun ; because that man labours to seek it, and 
does not find it; and even if the wise man says that he 
knows it; it is not to be found out. 
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IX. I For all this I have laid to my heart, and I strove [lit. 
I have been about] to test [prove] all this: that the 
righteous and the wise and their actions are in the hand 
or God; even love or hatred man knoweth not, all lies 

" before them. All (is) like that which (is) to all, one fate 
[chance] happens to the righteous and to the wicked, to 
the good, and to the clean and to the unclean, both to the 
man who sacrificcth and to him who sacrificeth not; as is 
the good (man) so is the sinner, the man who sweareth is 
as he who fears an oath. 

§ 2 I. Tlie fate t!tat awaits all, t!te state of the d,·ad. Jl,fen 

01~r;ht therefore to enjoy life, wlulc working for their daily 
bread Tlze uncertainties of life, and the certainty of death 

in an unexpected time. 

3 This is an evil in all that is done under the sun ; that 
one fate [chance] happens to all, and. also that the heart of 
the sons of men is full of evil, and madness is in their hearts 
during their lives, and after it [i.e. their life]-to the dead ! 

4 For he who is joined to all the living [i.e. to all living 
beings] has hope, for even a living _dog is better than the 

5 lion which is dead. For the living know that they she.11 
die ; but as for the dead, they kriow nothing, and they 
have no more a reward, for their memory is forgotten. 

6 Even their love, yea their hatred, anc.l their rivalry, long 
ago has perished ; and they have no portion more for 
ever in all that which is done under the sun. 

7 Go, eat with gladness thy bread, and drink with good 
heart thy wine; for, long ago, God hath approved of thy 

8 doings [in this matter]. At every time let thy garments 
be white, and let oil upon thy head not be wanting. 

9 Enjoy life with a wire whom thou' .lovest all the days of 
the life of thy vanity, which God hath given to thee under 
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the sun; all the days of thy vanity, for this is thy portion 
ih life, and in thy toil, wherein thou toilcst under the sun. 

10 All that thy hand may find to do with thy strength, 
do; for there is no work, nor reckoning, nor knowledge, 
nor wisdom in Sheol, whither thou art going ! 

I I I came back even to see under the sun that the race 
belongs not to the swift, nor the battle to the heroes, nor 
even bread to the wise, nor even riches to the prudent, 
nor even favour to the knowin1c;; fu1- lime and chance 

12 befall all of them. For indeed man knoweth not his time; 
like the fishes which are caught in an evil net, and like 
the birds which are caught in the trap ;-like these are 
the sons of men ensnared in a time· of evil, like that 
which [or, when it] falls upon them suddenly. 

§ 22. The poor wise mew, and tlze benefits of wisdom. 

13 Even this have I seen as wisdom under the sun, and it 
14 was great in my estimation ; a little city, and men in 

it but few, and there came to it a great king, and encom-
1 S passed it, and built against it great intrenchments ; and 

found in it a poor wise man, and he [the latter] delivered 
the city through his wisdom, and not a man remembered 
that same poor man. 

r6 Then said I, Better is wisdom than strength ; but the 
wisdom of the poor is despised, and his words are not 

heard. 
r7 Words of wise men (uttered) in quiet are heard, better 
18 than the shout of a ruler among fools. Better is wisdom 

than weapons of war ; and one sinner destroyeth much 
good. 

§ 23 The usefulness of wisdom and the danger of folly, shown 
by various proverbs. 

x. 1 Poisonous flies make the oil of the perfumer to stink 
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and ferment ; heavier than wisdom, than honour, is a 
, little folly. The heart of a wise 11_1an (inclines) towards 
3 his right, and the heart of a fool towards his left ; and 

even on the road, as [ or, when 1 the- fool is going along, 
his heart [understanding] fails him, and he says to all that 
he is a foul. 

4 If the spirit of the ruler rise against thee, leave not 
thy post ; for patience puts an end to great transgres
sions. 

5 There is an evil which I have seen under the sun, like 
6 an oversight which proceedeth from the ruler. Folly is 

placed on great heights, and rich men sit in lowliness. 
7 I have seen slaves upon horses, and princes walking like 

slaves upon the earth. 
8 He who digs a pit may fall into it, and he who breaks 

down a wall a serpent may bite him. He who heweth 
9 out stones may be hurt by them ; he who cutteth down 

trees may be endangered by them. 
10 If the iron has become blunt, and he has not whetted 

the face (of it), then must he put forth strength; a 
superiority in setting right (has) wisdom. 

11 If the serpent bites before enchantment, then there is 
no use for the master of the tongue [£.e. the snake-charmer]. 

~ 24- Tlze fool noted for his useless talk and aimless toil. 

12 The words of a wise man's mouth are grace, but the 
13 lips of a fool swallow up himscl( The beginning of the 

wur<ls of his mouth is folly, and the end of his mouth 
14 wicked madness. And the fool multiplieth words, 

(although) man knows not that which shall be, and that 
15 which shall be after him U,e. after his death], who can 

narrate to him ? Fools-work [i.e. foolish philosophizing] 
wearies him who does not know (even) how to go to the 

city. 
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§ 25. The misery of a land cursed with afoolis!t king, and the 
necessity of prudence in the subjects of such a monarch. 

x. 16 ·woe to thee, 0 Land, whose king is a child, and whose 
I 7- princes eat in the morning! 0 thy ·happiness, 0 Land! 

whose king is a son of nobles ; and thy princes eat at 
the (right) time in strength, and not in drunkenness. 

18 Through great indolence the bcam,.work sinks, and by 
19 laziness of hands the house leaks. For merriment they 

make feasts [lit. bread], and wine gladdens life, and 
money grants all (they desire). 

20 Even in thy consciousness, curse not a king, nor in thy 
bed-eham bers curse a rich man ; for the fowl of the 
heaven shall carry the voice, and the possessor [lit. master] 
of wings [the winged birds] shall tell the wor<l [or, ex

pression]. 

§ 46. The wisdom of bencficcnce. The future belongs to God, 
but man oug!tt to labour and m_joy fife while he can. 

XI. I Cast thy bread upon the surface'.of the waters, for in 
2 the (course of) many days thou shalt find it. Give a 

portion to seven, yea even to eight, for thou knowest not 
3 what evil shall be upon the earth, If the clouds are 

full of heavy showers, they will empty themselves upon 
the earth ; and if a tree falleth in the north or in the 
south, in the place where the tree falleth, there it will 

4 be [or, let it be]. He who observeth the wind shall not 
sow, and he who looketh at the clouds shall not reap. 

5 As thou knowest not which is -the way of the wind, like 
the bones in the womb of her who is with child, even so 

6 knowest thou not the work of God who maketh all. In 
the morning sow thy seed, and until evening slack not 
thou thy hand, for thou knowest not whether this shall 



302 The Song of f(ohe!eth. [Ch. xi, 6-xii. 4-

prosper, either this or that, or if both together shall be 
good. 

7 And sweet is the light, and good for the eyes it is to 
8 see the sun. For, if the man lives many years, let him 

rejoice in them all, and let him remember the days of 

darkness, for they shall be many. All that which is 
coming is vanity. 

§ 27. The Song of Kolte!eth. The Days of Life, and the 
Days of Deatlt. 

9 Rejoice, young man, in thy youth, 
And let thy heart cheer thee in the days of thy youth, 
And walk in the ways of thy heart, 
And according to the sight of thine eyes! 
But know-that for all these God shall bring thee into 

the judgment. 
JO Therefore banish moroseness from thy heart, 

_And put away evil from thy flesh, 
For boyhood and manhood are vanity ; 

XII. I And remember thy Creator in the days of thy youth : 

ERE there come the days of evil, and years approach, 
Of \\hich thou shalt say," I have no pleasure in them I" 

l ERE the sun is darkened, and the light, and the moon, 
and the stars, 

And the clouds return after the pouring rain. 

3 IN THE DAY WHEN the keepers of the house tremble, 
And the men of strength bow-themselves-together, 
And the grinding-maids cease because they are few, 
And the (ladies) that look out at the lattices are darkened! 

4 And doors are shut towards the street, 
When the sound of the grinding-mill ceases. 
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WHEN one rises at the voice of the, bird, 
And all the daughters of song are humbled, 

3o3 

5 Even they fear from on high, and all-sorts-of-terrors 
are in the path. 

Then there blossoms the almond tree, 
And crawls forth the locust; 

But unavailing is the caperberry-
For the man is going to his eternal house ; 
And there go the mourners about in the street ! 

6 ERE the silver cord be snapped asunder, 
And the golden bowl break-
And the pitcher be shivered upon the spring, 
And the wheel be broken (and fall) into the well; 

7 And ERE the dust return upon the (i!arth as it was ; 
For the spirit shall return to the God who gave it. 

§ 28. 1Jze Epilogue. 

8 Vanity of vanities, saith the Koheleth [Solomon], the 
whole is vanity. 

9 And, moreover (note), that Kohe\eth [the writer] was a 
wise man ; further, he taught the people knowledge, and 
pondered-over [lit. weighed], and investigated, (yea] ar

IO ranged many proverbs. Kohcleth sought to discover 
words of pleasantness, and what was written in upright
ness, words of truth. 

11 Words of wise men are like the goads; and like nails 
firmly-driven-in are the masters of [i .. e. persons well versed 
in] "collections .. (of such sayings). They [the "collec
tions"] are given from One Shepherd. 

12 And, moreover (note) more than that: my son, be 
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ll'arncd, of making many books there is no eml, and much 
study is a weariness of flesh. 

I 3 The end of the matter when all is heard is, Fear God 
and keep His cornmandments, for this ought every man to 

l..j. do. For God shall bring every \\,'.Ork into a judgment, 
(which shall pass) upon all that is concealed, whether good 
or whether evil. 



CRITICAL AND GRAM MA TI CAL 

COMMENTARY. 

CHAPTER I. 

I. "The words of Koheleth, son of David, king in Jerusalem." 
The greater distinctive zakeph is placed in the Hebrew over David, 
to point out that the words following are in apposition to Kolteleth, 
and not to David. The smaller distinctive (pashta) over 1i::l1 is 
necessary, for zakeph-katon, as a general rule, requires to be accom

panied by its minor. 7,0 is rendered definite by the following 

0St::1ii1J. The expression is peculiar. On· the name Koheleth, see 
prelim. note on p. 287 ff. One would have expected, "king of Israel 
in Jerusalem,'' or, as in the 12th verse, "king over Israel in Jeru
salem.'' Comp. 2 Kings xiv. 23. See remarks on p. 88 ff. 

1. tl 1?;tq ,:;iq. The full phrase occurs three times, twice in this 

verse and once in chap. xii. 8. The concluding words S::iri S:iri 

are, however, to be found also in verse 14, in chap. iii. 19, and in 

xi. 81 in a modified form, ,::i;, t-tJt:' ,:i. The expression is used in a 
superlative sense. Compare the phrases "heaven of heavens,'' 
1 Kings viii. 27; "servant of servants,'' Gen. ix. 25; "ornament of 
ornaments,'' Ezek. xvi. 7 ; "song of songs," Cant. i. r. Compare 
tl~r:11!) riv;i '-~~t,:I, Hos. x. 15. It is to be regarded as an accusative 
of exclamation; not as a nominative, as if "' kind of predicate, 
LXX., Vulg., etc., and by Rosenmtiller among the modems, "vanis
sima inquit Concionator, vanissima sunt omnia.'' The form of the 

construct ,~q is peculiar. It is best explained with Delitzsch after 
Ewald,§ 32 b, as an Aramaising form like, 1;;tP,, 0?¥, ,_:::.~. Zockler 

compares ,:;i~ in Ps. xxxv. 14, but that word is not a ~egholate, nor 
305 X 
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are l:l1e instances cited by Olshauscn, § 154 a, in which the original 
vowel reappears between the second and third stem letters. See 
Kalisch, § xxvi·i. 2 b. Jerome seems to have read S~q from his 
remarks "in Hebrreo pro vanirate vanitatum ABAL ABALIM scriptnm 
est." There is some uncertainty as to tht; -translation of the other 
Greek lr;inslators, for J el'ome quotes their rendering as &rp.?is &r,,_[Swv 
sive a.rp.wv, while others give it as a.rp.ls &.r,,_[8wv or a.TJJ-OS a.T,,_;;w. See 

Field. In Heb. and Chald. S::iil is used in the sense of breat/1 or 
vapour, or a slight breeze (Isa. !vii. 13), such as that which comes 
from the mouth, and it is frequently used in a figurative sense for 
vanity. The signification of mist assigned -to it in some passages of 
Koheleth (chap. vi. 4; viii. 14; xi. 8) is more than doubtful. 

-,r.,~ may be taken either as a past or a. present, but the latter 
signification is more suitable here. 

·;, S:n,. All is vanity. Some writers have·considered the reference 
here to be the universe, but Koheleth speaks only of the things done 
under the sun, or of those matters which affect the earth and man. 

As to the subject matter of the verse, suftable parallels are found 
in Ps. xxxix. 5-7; xc. 3-10; cii. 25-28. Comp. also Gen. xlvii. 9. 

3. 11,n• i10. The word 1i,ry• occurs nine times in this book, 
and in this only; viz. chap. i. 3; ii. u, I'J (bis); iii. 9; v. 8, r 5; 
vii, 12; x. 10. Ilut the shortened form iii;i'. (comp. Olshausen, 
§ 2 15 g) occurs as a proper name (Jet/1ro) in Exod. iii. 1 ; xviii, 1, 

5, 6, 9, L!, called also once ir.;. Exod. iv. is. iirr might, however, 

be.explained otherwise as an apocopated form of li,ry\ like ;,~•.;; from 

ii,•t;•. Hence it cannot be fairly asserted that the word is later 
Helm:w, The Chal<l. and posl-BiLlical word for !i,I;,'. is 111'.'~', Syr. 
e • 

~La... It signifies t/1a! 1,1/1frh ro~rni11s 011cr_ and ab~'.'e, gain, prcjil, 
arlz,a11tage, and, when construed \\'tth tt;l, as:. 1n chap. 11. 13, pro·-cmin
ence. In chap. iii. 19 the noun ,~io, derived from the same stem, 
occurs as a synonyme. LXX. literally, r{, 1rEpir:rrrE,a T<p a.v8pwmf 
The LXX. always so translate the word. Aq. and Symm. here T'L 

7rA€0V T'<ti av8pwme. Symm., in chap. v. I 5, transbtcs it by 7rEpir:rr:r6v, 

and in chap. X. 10 by 1rpo•xn. A primary· form 1ii1;1_~ (comp. )ii~r. 

canst. tii~r, ji•7:;,, canst. Ji•?:;,, vid. Dottcher,: Ld1rb., § 751 f) is un
known, vid. note on verse 11. Dclitzsch observes that Simson the 
punctuator (Cod. 102 a, of Leipzig Univ, Lib.) blames those that 
use tliJ;l~1 in a liturgical prayer for the Day of Atonement. 
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_Kleine~t translates 'N' Jnn• i10, man has not/1ing abiding, a transla
tion quoad semum. Its peculiarity lies in th~ rendering of ill? by not, 
a force which it seems to have in some few instances, as Job xxxi. 1 ; 

Cant. viii, 4; 1 Kings xii. r6, when compared with z Sam. xx. 1. 

See Ewald, § 325 b. Ewald, however, does not as_sign that meaning 
to i10 in this passage. Compare the negative l,. in Arabic. The 
negative meaning has arisen out of its i11terrogative sense. See 
Ewald, Gram. Grit. Arab. Ling., § 698. Comp. Bottcher, Lehrb., 

§ 53 2 • 

I11 all his work. Halm translates "11otwithsta11ding," or "in spite 
of all his work," appealing to Isa. v. 2 5, where mn S::i:l is rendered 
"for all this.'' But this is unnecessary. 

Soy•~. •:;, does not here denote the accus;itive of the manner, but 
of the object (De!itzsch). The same expression recurs in chap.\'. 17, 

and a cognate expression Sr.iv ,oi,, chap. ii. 19, 20, 

Under the sun. See p. 142. This formula is frequently found in 
Koheleth, and is peculiar to it, See verse 9, 14; chap. ii. 1 r, 17, 
18, 19, 20, 22; iii. 16; iv. 1, 7; v, 13, 18; vi. ,, 12; viii. 9, 15; 
ix. 6, 9, 11, 13; x. 5. Compare the phra'Ses "under heaven" and 
"upon the ea1·th." The former occurs in verse 13; ii. 3; iii. 1, and 
is an expression often found elsewhere, as in Exod. xvii. 1 .J.; Deut. 
vii_. 23; ix. 14; xxv. 19; xxix. 20; 2 Kings xiv. 27, as well as in the 
Chaldee verse in Jer. x. 11, and in Lam. iii. 66. The phrase occurs 
also in Greek in Bar,uch ii. 2; Luke xvii! 24; Acts ii. 5 ; iv. r 2 ; 

Col. i. 22. The cognate expression "under the whole heaven" is 
used in Deut. ii. 25; iv. 19, and several times in the Book of 
Job (xxviii. 2.J.; xxxvii. 3; xli. 11). The phrase "upon the earth" 

)"7~;,-',)I is found in chap. viii. 14, 16; xi. 2, and often elsewhere, as 

in Gen. viii. 17. Compare the kindred expression i101:-:i1 Sv in Exod. 
x. 6. See Deut. iv. 4 and 36. 

4. 7',;, to go, to depart, hence to die, chap. v. 15 ; Job x. 21 ; Ps. 
x:X:xix. q. On the subject matter of this verse comp. Sir. xiv. 19. 

nir.ill, is abiding. Comp. Ps. xix. 10. The copula in this sentence 
may intimate "whilst." The earth "remains standing as it is, with 
its entire order and arrangement. Ht: doe~ not deny that there is 
movement within, but it is movement in a circle which leads to 
nothing" (Hitzig). Delitzsch considers that this is not the meaning 
of the verse, which is rather that the earth fulfils its destiny by re-
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mairting immoval,le. It is the only thing that remains unmoved 
wl1i!e generations go and come. • The thought, dwelt on by the 
Psalmist, of the contrast between the unch'angeableness of God and 
the changeableness of all things earthly, is foreign to the object 
which Koheleth had in view. Jerome thus comments on the pas
sage: "quid hac vanins vanitate qnam terram manere, qu.e hominum 
causa fo.ct1 est, et ipsum hominem, tem:e dominum, t::un repente in 
pulverem dissolvi." It is unnecessary, with' Zockler, to suppose that 
the writer is thinking of the earth as founded upon pillars, Ps. xxiv. 2; 

civ, 5; Job xxxviii. 6. Graetz maintains that the earth here signifies 
the inhabitants thereof, which still contim1e to exist, though one 
generation succeeds another. 

5. The LXX., \·ulg., Targ., Luther, Herzfeld, Hitzig, Halm, connect 
:-:~1::.1 m1;,r., ,~, with the preceding, translating the clause substantially 
as: "and /1,utem to its place where it ,rlso·arises." In this case the 
relation_,::•~ is comidcrcd to be understood before c::\ Cl~;-,~•~, 

signifying 1,.•ht'rt'. The LXX. tr:rnsb.te l]Ni::• by €AKEL, Vulg. r,'Verti
tur. Jerome remarks: "pro eo autem, quod Vulgatam ed. sequentes 
posuimus, ad loamz suum ducit, in Hebrreo habet soep/1, quotl 
.-\q. interpretabatur Ela1r"l'E<, id est aspirat'; Symm. vero et Theod. 
remrrit." The transl. of Sy111111. and Theod. is generally given 
as hrava,np•c/m, but Field ( Orig. Hex. in loco) points out that 
Symm.'s rendering here, and even that of Aquila, is somewhat 
doubtful. But the accentuation distinctly", connects 9~1::• with the 
second part of the sentence, as if "a11d t/1e sun rises, and tlte 
s1111 sds: and (going) to its place [nam,ely, the place of its 
rising); panting, rius (the Heb. has also here the participle) he 
tlicre," Ewald renders "and the sun arises, the sun goes down, and 
thither back again where it arises panting;'' But, as Delitzsch ob
serves, the verb l]Nt7 does not signify panti{tg from fatigue so much 
as panting after something. This is the meaning in which the word 
occurs in Isaiah xiii. 1 .f ; Job vii. 2, and Ps: cxix. 13 r. The picture 
drawn by Koheleth i~ not Lhe same as that in Psalm xix. 6, where 
the sun is represented as rising, rejoicing ds a hero to run his race. 
Delitzsch translates, "and the sun goes down, and to its place it 
goes panting back in order to arise there.'' The place where the sun 
goes is most naturally conceived as the place of its setting. Delitzsch 
rnnsidcrs the idea of the passage to be, that the sun hurries back to 
the: place where iL is again to arise, and mus~ continue both day and 
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night on its constant course, however wearied it may be. Kleinert 
regards the two participles as expressing together one idea. So in 
the rendering given above, "and (the sun goes) even to its place, 
longing it is to arise there." Somewhat similar is the rendering of 
Ginsburg, "and though it pantingly goeth_ to its place, it riseth 
there.'' Similarly Herzfeld, who notes that 'the Syr. likewise renders : 

~~ Q~L ~L. ~?. The objection to this is that the tl~; 

would naturally lie regarded as connected with the preceding suffix 
(ir.>ip9). A similar construction with two participles occurs in r Sam. 
xv:i. 16, lW? P'J\ one who understands playing. See Ges.-Kautzsch, 
§ 142, 4, Kalisch,§ c. 2. On the meaning of I:]~~ compare Habb. ii. 3, 

where it is said of a vision Yi~~ OP~) " and it pants for tlu: end." 
Graetz, regarding all attempts to extract a satisfactory meaning 

out of 1:)1:-tt!' as vain, proposes to read 1:]1:-t ~t:•. The meaning of the 
clause would then be, "and to its place it rt:tµrns, rising there again.'· 
There is, however, no necessity for this alteration. Clericus un
suitably compares the panting horses of the sun, spoken of by Ovid 
(Metam. xxi, 418) and Virgil (Georg. i. 250)1 but such an idea is 
totally foreign to the Hebrew conception. Rosenmiiller more suita
bly adduces Catulli Cann. v. 4 ff;-

" Soles occidere et redire possunt; 
Nobis, cum semel occidit brevis lux, 
Nox est perpetua una dorn,ienda." 

Jerome observes: "Sol iste, qui in lucem mortalibus dalus est, 
interitum mundi ortu suo quotidic indicat et occasu. Qui postquam 
ardentem rotam Oceano junxerit, incognitas nobis vias ad locum, 
nnde exierat, regreditur, expletoque noctu drculo rursum de thalamo 
festinus erumpit." 

~,;, n,,r On the pronoun see Ewald, § 3 u a. ( 1 ), The Book of 
Koheleth is remarkable for the partiality 1~hich Lhc writer exhibits 
for the participle. See chap. i. 4, 6, 7; ii. 14, 19, 21; iii. 20; iv. 5; 
v. 7, 9; vi. u; viii. 12, I4, 16; ix. 5, 10, 16, 17, etc. The personal 
pronoun is also frequently used with s_uch participles, even when 
there is no emphasis whatc".er to account for its use, as well as witl1 
finite verbs. This use of the personal pron:oun, and the fact that it 
is placed after the word and participle, is indtcative of a late stage of 
the language. •~~ ~~ir.ii, anti I fiw!,f:hap. ,_·ii. 26, so here, 1(1i1 IJ'}il, 
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he riles. ,. erbal adjectives are also used by Koheleth with the 

personal pronouns to express the present tense, as '9V '~~ I weary 

/1/)'Sc/f, chap. ii. 18; iv. 8; 't.?V nr;,~, chap. ix. 9; '9V Kli1, chap. ii. 22; 

lll. 9. In all these cases the pronoun is preceded by the relatiYe. 
When a negative is required, the writer expresses such by I'~, to 
which the personal pronoun is appended as a suffix, as l:11i' ~]2-'~, he 
knows nut, viii. 7 (so also with verbal adj,, chap. vi. 2; viii. 13); 
.::·L•,\• Dt~, tluy know ""t, chap. iv. 17. 

6. The first part of this verse is referred ·to the sun by the LXX., 
Targ., Syr., Vulg., and, among the moderns, by Geier and Graetz. 
But the verse division of th~ Hebrew is evid.ently correct. The writer 
adduces the wind as a fresh example of motion which continually 
repeats itself. The use of the participles adds life indeed to the 
picture, but it gives at the same time the_ impression of weariness. 
Wolfg. :\Ienzel (in his :Vat11rkwzde in cltrist. Geiste ,111j,.;ejas(/, i. 270) 
considers that Dove's law of the circuits of the winds is here alluclt:d 
to. We agree with Zockler in thinking otherwise, though not with 
the reason he gives, namely, that the author in verse 4 depicts 
the earth as standing unmoved. Hahn considers that the author 
refers to the constant change between hot and cold winds, the cold 
wind blowing from the north and going toward the south (comp. Job 
xxxvii. 9; Sir. xliii. 20), anrl the warm wind coming up from the 
south (Job xxxvii. 1 7; Luke xii. 55). He supposes these winds to 
symbolise respectively prosperity and adversity in the life of man; 
but the verse, however, does not suggest any. such symbolism. 

In the fourth verse all the predicates are:. participles. In the first 
part of the fifth verse two perfects occur, followed in the second 
dause by two participles. In Lhe fourth verse, ::i~; in the last clause 
is most probably the pnrticiple. So the Syriac regards iL In such 
verbs n,, the participle active is identical in form with the perfect. 
The participle expresses habit and continuance more distinctly than 
the perfect. It will be noted that the subjects in ver. 4 precede 
the predicates in all three cases. In ver. 4 they follow, and similarly 
in ver. 6. 

The wind, according to Hitzig, is describ~d as ulowing from north 
to south, the sun being spoken of in connexion with the two other 
quarters of the heavens, namely the east and west. But the clause 
that follows '' circling, circling goes the wind," proves that the 
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winds were not conceived by the writer as blowing only from north 
and south, but as blowing from all quarters of the heaven. The 
repetition of the participle JJlC J:::110 denotes the repetition of the 
phenomena. See Ewald, § 313 a. Comp. Ges.-Kautzsch, § 108, 4. 
The sense is merely the same as that of J 1:;it;i J 1::;,.i;,, round and round, 
Ezek. xxxvii. 2. The comparison of the two passages led Jerome 
to translate gyrans gyrando z,adit spiritus. 

'1i1 JC! 'C ,v,. Knobel and Ewald translate, "returns upon its 
circles," i.e. returns by the same paths agai.n. But it is better to 

construe ,v with the verb, after Delitzseh ·and Zockler, as in Prov. 
xxvi. II ( comp. Mai. iii. 24; Ps. xix. 7 ). So Hitzig "the wind 
returns to its circlings,'· i.e. begins the same course over again, its 
movements constantly repeating themselves ane1v. 

7. c,,m is a general term which includes, all streams. The state
ment that all the streams flow into the sea is a general one. It does 
not involve the error which the Targum has fallen into that the 
ocean surrounds the earth like a ring, or that the rivers regain their 
sources by subterranean channels ( Ginsburg, after the Targ. ), or that 
the sea replenishes the fountains from which they flow (IHtzi'g). 
Nor is there necessarily any allusion to the fact, probably well-known 
even in tl1at day, that the water rises from the sea in vapours, and is 
collected in rain-clouds (Job xxxvi. 27, 28) and thus replenishes the 
streams and causes the rivers to flow on: continously (De!itzsch). 
This view is, however, preferable to the others. Koheleth's instances 
are selected from common experience, and would have lost much 
of their force if any facts not generally known had been alluded 
tci. The phenomenon referred to is the same as that noted by 
Aristophanes, N ubes, 1291 ff. 

Strejsiades: 

Amynias: 

Streps.: 

Ka.Aw, Myn,, 
-r, 8';Ta; Ti]v 0a.AaTTav iu-0' an 7rA£Co11a 

IIVVL voµ.lCEt, ~ 1rpo -rou ; 

Ma. .o..{', aU' fa1711, 
ov yap 8{Kamv 'lrAELDv' E!var..: . ~ 

Kf!-Ta 'ff'Wi 

ail"/ µ.£v, .r. KaKooa,µ.ov, ovo,:v ylyvETar., 

E7TtpEOIITWV -rwv '1TOTajJ,WII, 1r>..,Cwv; K.T.A. 

N~'t Ht~. On construction vid n. on p. 5. Delitzsch observes 
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that m•~, Mishnaic l)•~, has the reflexive pronoun, as in Exod. iii. 2; 

Lev. xiii. 34, and elsewhere. 

'~iJI? c\pr,i-,~. On the construct state before the relative compare 
chap. xi. 3, and see Ges.-Kautzsch, § 116,. 2; Gescnius, Lehrg., p. 
679; Ewald, § 332 c; Kalisch, § 87 f. 

The c~• in the second part of the verse is. not to be combined with 
the preceding relative and translated whence or from whence (as Symm. 
&cf,' oD, Vulg. unde, Grotius, Umbreit, etc.), which would require 
c~it;,. The relative in descriptions of places often means by itself 
in wl1ich, i.e. w/1ere, Gen. xxxix. 20, or to ivhi'ch, i.e. whither, Num. 
xiii. :!.7; 2 Kings xii. 2 (where our A.V. has incorrectly "for"), but 
never from whic/1, or w/1mce. But, as Delitzsch observes, c~• after 

verbs of motion (e.g. after Ji::i in Jcr. xxii. 27, and after 7':,;, in 
1 Sam. ix. 6) has frequently the signification of i1~~- Hence the 
passage is "to tlze place whither ('.~; in 'p;j~;) tl1e rivers are going, 
tltitlur (C~;) they go again," that is, they flow on ever again and 
again into the all-devouring sea. In comhination wilh another verb, 
Jl:!; is often best rendered by the adverb "again.'' The verb quali
fied is placed either in the same tense, and ( 1) connected with 1, as 
in 2 Kings i. 13; or (2) without ,, as Gen. xxx. 31. Or, (3) as 

here, followed by , with the in(, Hosea xi. 9; Job vii. 7, etc. The 
us~ of the participle is intentional, as continuity is intended to be 
expressed. Seen. on verse 6. Compare Lucretius vi. 631-638 :-

" Postremo quoniam raro cum corpore tellus 
Est, et conjuncta est, aras maris undique cingens, 
Debet, ut in mare de terris venit humor aqua1, 
In terras itidem manare ex aequore salso; 
Percolatur enim virus, retroque remanat 
Materies humoris, et ad caput arnnibus ornnis 
Confluit; unde super terras red it agmine dulci 
Qua via secta semel liquido pede detulit undas.'' 

8. C'-!I.~'. c•7~1;:,·,f. The word ,;i~, the plnral of ll'hich is found 
here, may either mean word or thing. In the latter sense it is found 
in the next verse, as also in chap. vi. · 1 2 ; Yii. 8 ; Josh. v. 4, etc. 
The LXX., Syr., Targ., wilh many mmlern commentators, translate 
it here by "words." Dut the expression would be strange, if Lhe 
meaning sought to he conveyed is that given 'by Gesenius (in the 
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Thes.) "all words are wean"ed," that is, the man would be wearied 
who should endeavour to declare all these things in words. Equally 
strange is it if the translations of Winer, Knobel, etc., be adopted, 
"all words weary," i.e. render the ears of those weary who hear 
them ; the adjective being regarded as active. Knobel, after Rosen
mi.iller, urges in defence of this rendering that words of a similar form 
ar_e often active in signification, as ~~¥, a· workma11, Judges v. 26; 
::li?.~, Ps. xlix. 6; ivtp Job xvi. 19; C~!t$, Ezra x. 19. This explana
tion is, apart from other considerations, scarcely consistent with the 
close of the verse where the writer speaks of the ear, not as wearied, 
but as never satisfied with hearing. Graetz renders "all things weary 
themselves," i.e. in the same way as related, by ceaselessly going 
the same rounds. Not dissimilarly Delitzsch, "all things weary 
themselves," i.e. working with all their might and main, or, in other 
words, "all things are in activity." He compares the signification 
of the noun ~1 ~~. work, labour, used spedally of hard toil (comp. the 
verb in pie!, chap. x. 15). The fem. noun i1~1

~; occurs in same sense 
in chap. xii. 12. This is better than Rosenmi.illcr's " omnes res fati
gantur h.e. in perpetua versantur vicissitudi~e qua fatigantur quasi." 
1,m signifies not causing weariness, but suffering from weariness. So 
in Deut. xxv. r8; 2 Sam. xvii. 2, which are the only other passages 
where the adjective occurs. Closely related however is the adjective 
~•~:, which occurs once in plural, Job. iii. L 7, also in an intransitive 
sense; unless indeed PJ; and P'~; be regarded as identical, vid. 
·Bottcher, Lehrb., § 75 r a, § 994, 8. Perowne, in the Expositor, 
translates "all things are weary," and observes; "this is the poelry 
of the heart. The weary spirit sees its own weariness reflected on 
all sides. Man interprets nature, reads iqto it his own unrest and 
dissatisfaction, and weary, profitless, laborious monotony.'' But the 
explanation of Delitzsch seems more in accordance with the context. 

The object to be supplied after 1~1~ is S:i. The restless aclivity 
exhibited by the things of nature communicates itself also to man, 
and makes him restless ; his eye is not satisfied with what it sees, 
nor his ear content with what it hears. The expression about the 
eye is not used in the same sense as in Prov. xxvii. 20. Hitzig 
and Zi:ickler render l,!Ot!IO, "so that it will no longer hear," lit. 
"away from hearing.'' But this is unnecessary. V~? is construed 
with !O of the thing with which one is satiated or satisfied. (See 
chap. vi. 3; Job xix. 22; Ps. civ. I 3.) Similarly ~79~ is construed 
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with IO preceding the object of which anything is full. See Ezek. 
x-:xii. 6, and comp. the verb in kal in Isaiah ii. 6; in pie!, Jer. li. 
34; Ps. cxxvii. 5. 

9.· n•nt:1 nr.,_ The LXX. render ·c:,..nr., interrogatively in both 
parts of the verse, T{ TO y(yovo;; a'UTO T6 YW'/<1'0f1-EVOV • Kat 'l'L TO 
1rmot11p.cvov; atJTo To 7rot11011u6p.cvov; and :similarly Vulg. So the 
Arab., Crotius, Bauer and others. So -~nQ is a phrase indicative ot 
a late period of the language. It means that which, identical with 

Aram, ! ~, "I i1~, '1 n9, Dan. ii. 28, 29, 45; Ezra vii. x8. Comp. 

Koh. iii. 1 5 ; x. r 4- The older language. uses in this sense the 

simple relative it:'~, and it:'~ ',:i in that of wliatcver (chap. vi. 10; 

vii. 24). nb though properly interrogative, was in certain cases used 
to denote w/1atez1er (quodcunque), Job xiii. 13 (in which sense the 
more delinite ~r,r,, i~7, Num. xxiii. 3, is also employed), also to 
denote something, anyt/d11g (aliquid, quidquam), Gen. xxxix. 8; Prov. 
ix. 13, and 'b or i~;~ •r,, is used .in the sense of quisquis, w!weur, 
Exod. xxiv. 14 ; xxxii. 33. These references are those of Delitzsch. 
See also Ewald, § 331 1 3; Ges. Kautzsch, '§ 1241 2; Kalisch, § 80, 

II. In t N1i1, (compare i~;~ N1i1, Gen. xlii. 14)1 Delitzsch notes 
the meanings i'd (est) quod and idmz (est) quod are combined. Nli1 is 
sometimes used to denote that two things are placed on the same 
footing, as Job iii. 19, or are the same, Ps. cii. 28. n:;:i is used 
throughout the book specially with reference to events or circum
stances in nature which occur of themselves, or inuependently of 
the will of man (chap. iii. 15, 22; vi. 101 12; viii. 7; x. 14; xi. 2); 

n~'l/ of events which are the results of human action (i. 13, 14; 
ii. J 7 ; iv. 3, 8 ; ix. 31 6 ). Koheleth by no means, however, affirms 
here the Stoic doctrine of a recurring cycle of human history as set 
forth in Virgil, Eel. iv. 

t:•in ',:i rN. There is nothing new. 
Deut. viii. 9; and in N. T. ov 1ras, 

Apoc. xxi. 27. See Ges.-Kautzsch, 
Kalisch, § 106 f. 

Comp. Dan i. 4; Num. xi. 6; 
Matt. xxiv. 2 2 ; Luke i. 3 7 ; 
§ 1521 1; Ewald, § 323 b; 

The same thought appears in the Rotjian and Greek authors. 
Thus Seneca, Epist. xxiv.: "Nullius rei finis est, sed in orbem nexa 
sunt omnia; fugiunt ac sequuntur. Diem nox premit, dies noctem ; 
restas in autumnum desinit, autumno hienis instat, qure vere com
pescitur. Omnia transeunt ut rcvertantur, nihil novi video, nihil 
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novi facio. Fit aliquando et hujus rei nausea. Multi sunt qui non 
acerbum judicent vivere, sed superfluum." So Marcus Aurelius: 
Lib. vi. 3 7, o Ta vvv l8wv 1TO.VTa iwpat<n,, Ma TE lt a'i8tov lyl:v,To, Kat 

o(!a d, TO i1.1rcipov l<TTaL • mf.vTa ye b11-oycv71 Ka, 011-on871; vii. I, ouoev 
Kawo,v, 1TO.l)Ta Kat U1JV~0ri t<al OALYO)(POVLa; xii. 26, 1TU.V TO YLVOf',EVOV 

oVTw~ IZEl EylvE'f'O Kal ")'EV~CT(Tat KaL vvv 1ravTaxo'V 'YlvETai. The same 
thought occurs in Justin Martyr, Apol. i. 5 7, though his words are 
too general to be regarded as a distinct reference to this text : ov yap 

8e80{1<a11-ev 0a.va-rov· Tau 1rcf1m11, a1ro0avi'i:v b11-oll.rryov11-ivov, t<al 11-rioevo, 

,Ui\ov KaLvov all' ~ TWV av-rwv lv 717Se 717 8wLK~(]'€L OVTWV. See a re
markable parallel also in Manilius, Astronomica, i. 522 ff. 

10. i:;i:r I&.~ "Is there anything. etc." I&.~= Assyr. isu, has here 
the force of a hypothetical antecedent, granle<l that there is a lhing 
of which one might say-Delitzsch. On ,~"1 seen. on verse 8. LXX. 

•,, ~ ' , \l, 

!Jave cl, Aa.A~<Tn 1<at lp/i, and similarly Syr ... ~~~ ~? ~; Knobel 

considers they read ir,,K;~l ,~1'.~!. The Vulg. paraphrases the verse 
"nihil sub sole novum, nee valet quisquam dicere.'' 

n.! is used after 1"1~7 as its object in chap. -vii. 27, 29, in the second 
of which cases it is preceded as here by makkq1h, uut in Loth cases 
connected with the following word by a conju11ctive. Here, though 
substantially the subject referring to that which follows it is marked 
with a distinctive (tippecha), as if "see tlzis,.new it is." ,~:p See 

our glossary. tl'tl~lh. ? expresses the rnlc or measure with which 

the comparison is made. IJ'JEl?tl 1"1'1"1 it!'tc. The" irregularity here 

of the singular verb instead of the plural, tl''??.I.' being the antece
dent; is best explained by regarding the verb as neuter. So chap. 

ii. 7, •';, n:~ M'=! 'J.f, and vid. Ges.-Kautzsch, § 147, rem. z. Ewald 
and others suppose the relative to be understood, "that which has 
occurred before our eyes was already long ago.'' See also Ewald, 
§ 294 b 2, and § 295 d. Comp. Gen. xxxv. 26; xlvi. 22 ; I Chron. 
ii. 9 ; iii. r. Several MSS. have corrected the irregularity, and Renan 

would read also the plural here and in verse 16. On ~J•.~97~ com

pare ti•,~~r.,, Isa. xii. 26 ; tl•,~?, Deut. ii. 1 o, 12, etc. ; ti•~~t.;,,' 2 Sam. 
x. 9. That which is considered new in one generation sometimes 
turns out to have been known in another; and afterwards to have 
fallen into oblivion, so that the old, when it re-appears, seems to 
be new. 
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11. Cl')C'Ni., 't ')It(_ tii1t is generally regarded as placed in the 
construct before ' owing to the intimate connexion. So Gesenius, 
Elster, Knobel. See Ges.-Kautzsch, § 116, 1; Philippi, Stal. C,mst., 
p. 59. tii:;it may be viewed with Delitzsch as in the absolute state, 
being then regarded as another form of Jii~!, and one more common 
in later Hebrew. Comp. Jiii;i•, verse 3, Ji7~;:;:i, chap. ii. 21; iv. 4. 

Cl'JC'K"1 and Cl'JinK are often regarded, especially by the older 
comm. as neuters, and so Graetz among the modern. In such cases 
the fem, would be expected, as in Isaiah xlji, 9 ; xliii. 9, 18; xlvi. 9. 
Elster and Herzfeld think both men and things are referred to. 
Knobel, Delitzsch, etc., consider the reference to be to persons. 
c•J:;•~, is used for those of former time (Deut. xix. 14) and t:l'J7nK for 
tlzose of later generations (chap. iv. 16; Job xviii. 20.) Comp. also 
Ge□. xxxiii. 2. The article is used with, both words, hence the 

kametz under the ',_ Compare c•~b1i? used of persons, 1 Sam. xxiv. 
14, and r,;,~b7i? used adverbially, Isa. xh·ii1. 18; and even in this 

very verse the masc. ·,', and •~', in the first part are contrasted with 

11i1q~7 in the close. 
Marcus Aurelius (Lib. iv. 34) speaking 0£ .the names of great men 

as mere words which need interpretation; says l.t{ry>..a yap ,ra.vTa 

Kat µ.v0wO'} Ta,xu y{vernt· Taxi, 0£ Kat 7rallT(A~<; >..~071 Karixwcr£V. Of the 
ordinary class of men he notes, ot yap A0t1rot a.µ.a T'!' l.~1r11nicrai, a,crroi, 

a.1T1Jcrro<, and in cap. 3 5 he observes, 1ri'i11 lq,~µ.epov, Kat To l-'-117/f-A-OVEuov 

Kal TO f-J-Y'}f-J-OIIEIJOf-A-O'OJ,. So in Lib. ii. 17 he remarks, ,j -:,CTTEpo<p'J/1-la 
o, >..~017. • 

12. See our remarks on this verse p. 88·ff. and specially note on 
p. 93. Graetz translates "I Koheleth am king,'· and calls atten
tion to the fact that 11'il often means to become as well as to be. 
He regards the word as signifying that the person represented here 
as the speaker is described as a parvenu king. " I have become 
king." But, even if Graetz's theory were true that Herod the Great 
was depicted under the person of Koheleth,. this explanation would 
not suit the passage, for the speaker is re:lating actions performed 
in the past, and is not speaking of his condition at the moment of 

wntmg. The expression "king over (S!,') lsrael" is occasionally 
found in the earlier books, 1 Sam. xv. 26; 2 Sam. xix. 23 ; 1 Kings 
xi .. 37. The more usual expression is "king of Israel." 

13. ? .J.? p:q is to give one's heart or mind. io a matter. The phrase 
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occurs in chap. i. 13, 17; vii. 21; viii, 9.' 16, also in Dan. x. r2; 

1 Chron. xxii. 19. Similar phrases are ~ :J? Ti't;i, Ps. xlviii. 14; 

~ ::I? l':;llJ 2 Chron. xii. 14. Compare i:.i\,·',~ tn~, iv cf,pml. (kt,vai, 

Koh. vii. 2 ; ix. 1. The synonymes WJ~ and "1-11'1 do not refer to a 
lower or higher degree of investigation (Zockler), but to two different 
methods; l!'i, signifies to search into the root of matlt:rs (the word 
implying rubbing, testing), ,~r-, rather to investigate on all sides. So 
Delitzsch. Hence the latter word is suitably used of the spies 
searching the land of Canaan (Numb. xii_i. ;, 16, 17), and in this 
passage figuratively of intellectual research.. The Midrash Shir-ha
Shirim, chap. i. r, considers the word iir-, to be use~ by Koheleth 
in reft:rence lo the work done by the spies' spoken of in Numbers, 
to which he figuratively compares his \VOrk. One would have 
expected the author to have used in this place and in verse 16 (also 
in chap. ii. 5, 9, 12, 13, etc.; iii. 22; iv. 1, ·7; viii. 17; ix. 15, etc.), 
the imperf. with vav conversive, instead o( which he has made use 
of the perfect with simple vav. See Ewald, § 343 c., Driver, Hrb. 
Tenses, § 133. See especially the note of the latter in his 2nd edit. 
p.191. 

11, )'Jll t-tH1. This is an evil business, or· exercise, Z:e. the investi
gation and search after those things whkh are done under the 
sun. IK~i1 is subject as chap. ii. 1. It is generally used in this book 
as a predicate. The ordinary reading is lll i~~V in which case 'll is 
the construct, and 11, either the adj. or the noun (see Ewald, 
§ 287 a, 1 ). But the better MSS. and the older editions, as Delitzsch 
mentions in his Anhange, have 1:?P with kametz, and so also in chap. 
v. 13. 

l~~P, trouble, business, occupatlon, in Biblical literature occurs only 
in Koheleth, where it is found eight times, chap. i. 13; ii. 23, 26; 
iii. 10; iv. 8; v. 2, 13; viii. 16. It is very common in Rabb. Hebrew, 
where it is used in the sense of business in: the largest sense of the 
word, for instance in that of the subject-matter of a discussion. See 
examples cited by Delitzsch and Graetz. ln Chaldee it is used (as 
sometimes in the Targ. of the Psalms) in the signification of circum
stances, t/11irg, kind, affair. It is found in the Targg. in Ps. xix. 5 ; 
xlt 2 ; Cant. i. 1 r. Jerome observes "verbum ANIAN Aquila, 
LXX., et Theod., 7r£pLrnraap,ov similiter transtulerunt, quod in disten
tione,n Latinus interpres expressit, eo quod in varias sollicitudines 
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mens hominis distenta lanietur. Symm. vero &uxoXr'.av, id est, occu

patio11em, transtulit." 'lll C'i1?ii-!: tm for 0'i1?~ lnl ;:;•~-

J 4. Cl~i mv7. The word n~v7 occurs seven times in this book, 
chap. i. 14; ii. 11, 17, 26; iv. 41 6; vi. 91 rn all these cases followed 
by rJ~i. The word occurs elsewhere only in the Chaldee parts of 
Ezra (v. 17; vii. 18). It has been erroneously derived from IIP1 or 
ll1i, to make a 11oise, to break, and henc:e rendered by perturbation of 
mind, or ajflictio spiritus (Vulg.), or by kindred phrases in the Syr. 
and Targ. ; Symrn. in vi. 9, Ka.Kwa-L~ 7rVE.5p,a:ro,. But nw! as well as 
t\'1/'1, chap. ii. 22 (used also in a parallel formula, Cl·li tt'f1 verse 17; 
chap. iv. 16) are both derived from ;i,ri., Renan would in all these 
cases read mv7. But the two distinct words are in existence, and 
)\'1/1 occurs frequently in Lhe Chalclee of Daniel (ii. 29, 30; iv. 161 

etc.). n~v7 is the fem. of ll".1 or 1117 (in ?~W"1) like ·lnt.? (in n:,~;-1T19)= 
r,~ or n~ (Bottcher, Leltrb. § 704). The uth is the abstract feminine 

ending like n-i::i70, which in Aramaic was apocopated into ~:i';,~. 
MV) means both to feed and to delight in. Hence some have 
rendered the phrase here a "feeding on wind." So Aq. and Theod., 
voµ~ d.vlµov, Symm. ( chap. i. 14), /30UKTJO'L~ d.vlµov, which rendering 
he gives for·; l''J/i in chap. iv. 16. The LXX. render both phrases 
alike by 7rpoa{p£a-i, 'IT'll£vµaTo,. Compare on the sense, Hosea xii. z, 

M~i i1,Y7 C'.'J9~, which is explained by the parallel O'1R ~'J.7), and 
J er. xliv. 20. i?,~ i11/l, Ju strives after ashes. 

15. li'l'.17 ?::l~' t-iS n~i,,r.,, The aooked cannot be sll·aighltned. Knobel 
adduces the proverb from Suidas t.5Aov ayKuAov ov0£'7T'OT' i5p0r5v. ii?l'l 
occurs in two other passages of this book, viz. chap. vii. 13, and 
xii. 9, both piel. The word is not found ~lsewhere in Bibi. Heb. 
It occurs in Lhe Chald. of Dau. iv 33, iu hc;>phal, ancl is of frequent 
occurrence in both Chald. and Syr. in the.sense of to arrang<', to 
set in order. Dclitzsch notes that it is common in the l\Iishna. A 
derivative PJ'll'l in later Hebrew is the technical term for arrange
meiit, order, 0•7~\c Pi:l8, the c1rrango11mt of the scribes, C?\il;;i Pilll;l, tlte 
order of 1/ze world. N otc the intransitive inf. ir. o, li'J;l instead of 

li?J;l. Delitzsch compares t:;::i;, 1i"l\ Sb?; compare J\c;;, in chap. v. 
11. The sentiment of this passage recurs again at chap. vii. 13. 
The LXX. 8tmTpaµ.µ.ivov ov 8vv~auat £'1T'lKoa-µT)0~1,aL. The Targ., 
Vulg., Syr. and some laler commentators have misunderstood the 
passage to refer to the sins or immoralities Gf man. 
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15. tiif?tJ. An a1rat Xey. in the Biblical writings. The idea is ex
pressed in the other books by ,ior;i~, a derivative from the same root. 
'n itself occurs frequently in Rabb. Hebrew to signify a loss, a deficit, 
the phrase 0\:l Jht?Q being commonly used for a deficit in the purse, 
or loss of money. See Levy, Neuheb. W. B., s. v. Delitzsch in his 
glossary quotes the words of the high priest in the prayer on the 
Day of Atonement : "Should loss (lliOri) befall us on this day 
or this year, may our loss be one caused by good works (lm,on i-ti1' 

rm~o ':>1::1 p,on::i)." 
The meaning of the niphal ni~'fi'.I must here be to be brought to the 

full number. The phrase means " a deficit cannot be counted," i.e. 
as a whole, an<l is similar to the proverb, '' where there is nothing, 
there is nothing to count" So Delitzsch; similarly Kleinert, and, 
among the ancient interpreters, Theod. KaL 'Ta vcrrEpovV'T'a ou ovvav"Tat1 

numerari calculo. Syr. Hex. ~•c.-!:) ~ ~- See Field's 
Hexapla. Knobel takes i1~1? in the signif. of the Chald. 'i~ to set 
up, and explains the sense lo ue: the wants in life are innumerable, 
and what is once wanting in circumstances of life for a foll enjoy
ment thereof cannot be made up by human efforts. Symm. renders 
(1ea1) V<T'TEP7J/J-a /1-~ llvvaµo,ov dva1r>..71pwuai &pi0µ6v. LXX. ICaL \/IT'TEP7Jf1-U 

ou ll11V17ue-rru. dpi0µ71/Jijvai. Bridges supposes the passage to refer to 
man as being "a creature of so many wants." The latter idea is, 
hQwever, quite foreign to the text. Renan and Plumptre are probably 
correct in regarding this verse as a quotation of an aphorism either 
common in the writer's day or borrowed frorri an earlier writer. 

16. •)~ •n,::i.i. The 1)1-t is pleonastic, see Ges.-Kautzsch, § r 3 7, 3, 

rem. 2, and Excurs. 4. '? DJJ ,::i,, means most probably, as the 1011(? 
following shows, to speak to the heart, but the phrase might be used in 

the sense of to speak z'n the heart, as Deut. viii. 5 ; comp. '? S¥ ,::i,, 1 

Sam. i. 13. See Delitzsch's Bz'bl. Psych., p. 134 (Engl. ed. p. 293). 
1ntic1ni:•n?i)il. The second verb might be regarded as the com

plement of the first, the phrase implying " I became very great in 
wisdom. See Ges.-K.autzsch, § 142, 3 a, Ewald, § :285 a, Kalisch, 
§ 1_03, 2. Kleinert renders the perfects here, after ilJiJ, as futures, 
"I will become great, etc.,'' and refers to I Kings iii. 12, the phrase
ology of which is imitated here. See Ewald, § 135 c. The em
ployment, however, of the perfect in the next clause is some objec-

tion to this. n•n 'K-':>:i ?V, On the sing. i1'i1 vid note on verse 10 .. 
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,,,, )JJ •~!:), 'i'1 it:•~. Compare I Chron. xxix.·25, 1~~-,~-',p n::;n6 ..,~;~ 
S~nt?~-S¥ l'J~\ The phrase in Koheleth if strictly construed would 
imply that there were more kings than one before Solomon who 
reigned over Jerusalem, and is therefore to be regarded as a slight 
anachronism. But the phrase in Chronicles construed strictly could 
be justified by fact, inasmuch as Saul as 'well as David ruled over 
Israel, though not over Jerusalem. See on the whole passage our 
remarks in pp. 88-95. 

'Di i1~7 •::iS,. To see 1J.1isdom, etc., to have knowledge and appre
hension of it. Compare the cognate phrase i'l~:in JJ1', chap. viii. 16, 
and John ii. 21, orBaTE d>.:rj0nav. See on the expression, Delitzsch's 
Bibi. Ppcho/ogy, p. 254 (Engl. ed. p. 276). 

il:;)")1J prop. inf. hiph., used also as an adverb, Ges. Le!trg. p. 627, 
Ges.-Kautzsch, § 100, 2 d, Ewald, § 240 e, § 280 a. Konig, Lelzrg., 
p. 536. It qualifies both verbs and nouns, but is placed after and not 
before the word qualified. It is here used as an adverb qualifying the 
i1~7 which precedes, and not the il~:in which follows it. See 2 Kings 
x. -i8; 2 Sam. viii. 8; 1 Kings v. 9. In Koheleth it is used as an 
adjective \\"ith nouns, chap. ii. 7; v. 6, 16; vi. 11; ix. 18; xi. 8; xii. 
9, ·1:~; as an adverb, chap. v. 19; vii. r6, q. Hence the transl. 
" My heart saw much wisdom and knowledge'' (E1J.1ald, Ginsburg, 
Plumptre) is incorrect. The Gr. Ven. in translating ,j Kap3{a ,,_ov 
T€1N.araL Ka.ra,ro.\v uoef,{av Kett yvwcnv has shown a nice perception 
of Hebrew Grammar. See Delitzsch's Pref. to Gebhardt's edition 
of the Gnecus Venetus, p. viii. i'l~:in and n~"!_ differ as uocf,{a and 
-yv~cn,, sapientia and intelligentia; the former indicates practical 
wisdom, the latter theoretical insight (Knobel). 

1 7. ;-,;,ryt:i- The cohortative ending gives here an intensive mean
ing to the imperfect. The cohortative il-;:-· is really the remains in 
Hebrew of the energetic form of the imperfect in Arabic. See W. 
Wright's Arab. Gram., § 97, rem. c. On the form in Hebrew see 
Ewald, § ~32 g., and better Stade, lt·hrb., § 480, especially rem. 2. 

The form is often used after the strong vav o_r vav conversive. The 
imperfect with vav conversive occurs only three times in this 
book, viz. chap. i. 17; iv. 1, 7, whereas the perfect with simple 
vav occurs repl::1tc:dly. Comp. remarks on chap. ii. 5. Driver 
remarks that "this circumstance, estimated in the light of what is 
uniformly observable in other parts of the Old Testament, is of itself, 
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though naturally it does not stand alone, a strong indication of the 
date at which that book [Koheleth J must have been composed." 
Hebrew Tenses, § 133. See his note in the second enlarged edition 
in- reply to the arguments adduced by Johnston in his Treatise on 
tlze Authorship of Ecclesiastes. The vav conversive denotes in this 
case the chronological sequence of the statement in the verse in its 
relation to that in the preceding verse. See Driver, § 7 4 a. 

1i:li ni,,.i, M!-!11, In consequence of Mf,11~ having been used in the 
previous sentence, Mr,/'! is used as an infinitive without the repetition 

of the ?, There is no occasion to strike out the words which follow 

('':it!'i n,,:,;,), as Ginsburg does in his translation. He considers that 
they '' crept into the text through the carelessness of a transcriber,'' 
and with the LXX. he views Ml/1 as a noun connected with the 
preceding n~:,n_ It is certain, however, from the ancient versions 
that the words so rejected were in the text. The LXX. render them 

1ra.pa/30Aas ical. lmuT~P,TJV, not unnaturally regarding m,1\7 to be the 

same as '~~ understanding; the Gr. Ven. has similarly rendered it 

by v671cr,-.. Hence Graetz would read m,::;ir;,1 ni?r;}9. But n-,,?~ is, 

according to the Masora, the same as n~',:;)l;l ; which latter form 
occurs frequently in this book. See Delitzsch on this passage, and 

Ewald, § 50 a. Many MSS. have m,?I;) contrary to the Masora. 

We find ni,,.\:i, independently of this passage, coupled with 'O in 

chap. ii. 12. It follows n,,:iom in chap. vii. 25. It occurs without 
·o in chap. ix. 3, while in chap. x. 13 the form n~?,.ii"I occurs. These 
are the only cases in which the word appears; it is found only in this 

book. ;,~~In in the same signification occurs once at least in the 
Midrash Koheleth. The form in m is that of the abstract sing. ; the 
form in ni is, as Delitzsch has pointed out, that of an intensive 
fem. plur. as nii?j Zeph. iii. 4, nb•~, nio?·r:r, vid. Bottcher, § 700 c. 

The LXX. render it here by 1rapa/30Aa{, which rendering is followed 
b}' the Syr., but in chap. ii. 12, and vii. 2 5 by 1rapa4'opa. Aquila, 
1rAavai. 

'l)i ~i;, MT. Compare 1 Chron. xxii. 1, ''' TI'~ ~-in nt· The personal 
pronoun is generally regarded in such cases as equivalent to the 
substantive verb; the c,c~;, is placed as copula between the subject 
anrl the noun which is used as predicate, as Gen. ii. 14; ix. 18 and 
here, and sometimes after both, as chap. ii. 23 ; Gen. xxxiv. 2 r. 

y 
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Vid. Ges.-Kautzsch, § 121, 2, but see Driver's Hebrew Tmses, second 
edit. § 201, 3. 

l1'l/i, See note on verse 14. 
18, ~•i;,\• is more e11sily explained as a participle kal for r:,p\', 

than as a participle hiphil for the regular r:,•i;,\o which is found 
Neh. xiii. 8. Bottcher has maintained the latter view, Le/1rb., 
§ 994, 3. But see Ewald, § 169 a, Stade, § 214 b, and§ rno, and 
specially Konig, § 36, 1 (p. 404). For similar forms, reference is 
made to Isa. xxix. 14; xxxviii. 5; Ps. xv;. 5. But Delitzsch, in 
his comm., points out that in all these passages the verb can be 
explained as the imperfect, and so Ges.-Kautzsch, § 50, rem. 1. In 
reply to Boucher's assertion that there is no other example where 
two imperfects taken impersonally follow one another, Delitzsch 
adduces Prov. xii. 17, i'1.1 'l'J~ i1J10~ r:i•~:. Hoelemann notes that 
this verse is a striking contrast to "sapere aude" and the panacea 
of the present day. 

Renan regards this verse as an aphoristic quotation from some 
older source, but this is improbable. Delitzsch notes that the 
ptoverb "much learning causes headache." may be suitably com
pared with chap. xii. 12, but not here where mental grief and pain 
is that implied by both the nouns which are made use of. 

CHAPTER II. 

1. •:i,:i 'N 10t(, Vid. note on chap. i. 16. 
i1;itp~~ imperf. pie! of i1DJ, The Vulg. renders et affiuam deliczis, 

connecting it in some way (like lbn Ezra) with 7Dl, to pour out 
(as if :,~'?,~~ niphal, see Delitzsch on Ps. ii. 6). The signification 
of the latter verb, however, will not admit of this. i1DJ i:, construed 
with ~ of the means, or instrument, by which the trial is made, chap. 
vii. 23 ; 1 Kings. x. 1. Hengstenberg thinks that the germ of the 
parable of our Lord in Luke xii. 16-21 is <;ontained in the first two 
verses of this chapter. The i1~, the fuller; form of the suffix ";J, is 
used, ( 1) to make the suffix more distinct in words which end in 
caph, e.g. i1~~~. 1 Sam. ii. 22, (2) to lengthen in writing shorter 
words, as ri;i~::i, Gen. x. 19, (3) less frequeritly, as in this passage, in 
longer words, which last usage may be a mark of later date. See 
Jfottrher, § 8p. J1tJ1 m:q1, Words which refrr pri1mrily to the 
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senses are often used in a figurative sense of any experience however 
derived. Hence to see is often used in the signification of to experi
en_ce and to enjoy. Comp. in N.T. Luke ii. 26; John iii. 36; viii. 51. 
Knobel notes that the idea of enjoyment which is sometimes sup
posed to lie in n~, when construed with ::I does not necessarily 
belong to that phrase, as it is also employed with respect to experi
ences by no means pleasurable (Gen. xxi. 1.6; xliv. 34). n1:n is the 
imp. and forms part of the address to the heart. It cannot be the 
infinitive, as Graetz regards it. 

2. Joy and laughter are personified ; the words spoken to them 
are put in the oratio obliqua. Knobel understands the passage differ-

ently, and translates ? by in reference to, appealing to Ps. iii. 3; xxii. 
31; Isa. v. 1, etc. Pleasure in general is signified by "joy,'' and un
n:strained merriment by "laughter"; whiclt latter often appears to 
be folly, if not worse, to an unconcerned looker-on. Compare 
Seneca, Epist. 23, "Animus debet esse alacer et fidens, et super 
omnia erectus. Res severa est verum gaudium. Ceter::e hilaritates 
non implent peclus, sed frontem remittunt ; !eves sunt, nisi forte tu 
ilium judices gaudere, qui ridet." 

~?i:,9 part. poal mad, comp. Ps. cii. 9. It is masculine and not 
neuter, hence Hitzig's rendering "dummes Zcug," a foolisl, thing, 
IS mcorrect, The hithpoal is used in the sense of to be mad in 
1 Sam. xxi. 14; Jer. xxv. 16; Ii. 7. The Greek translators have all 
understood the word in the sense of errQr, and so Vulg., but the old 
Latin better, amentia. 

-i1~,IP n~·:,,;,, On :ii see Ges.-Kautzsch, § 34. nr is a shortened and 
bter form of nl:(T. It occurs in 2 Kings v'i. 19; Ezek, xl. 45, and 
in several places in this book. It must not be confounded with it 
another form of ~I, which is of the common gender. Nor is it identi
cal with the ni found in the phr-ase ~.!,~1 ni:;i,,thus and thus, Jud. xviii. 
+ See Bottcher, Lehrb., § 897 u. Dditzsch observes that the use 
of :ir in Kohelcth is similar to that in the Mishna. For Koheleth 
uses it regularly without the article in cases· similar to those in the 
Mishna, "lt1 i1.!,, tliis dinar, rj?i~ i1J, this interpretation. In cases 
where the writer does not use the masculine nr in a neuter sense 
(such as chap. vii. 10, 18, 29; viii. 9; ix. I; xi. 6), he employs in 
this signification no other feminine form than n·r, Mishnaic it, as in 
d1ap. ii. 2; v. I 5-18; vii. 23 ; ix. 13. The use of the pronouns is 
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also, as Delitzsch notes, in other points aki_n to that of the Mishna. 
So in chap. i. ro, tmi i1!, is like the Mishn. 1i1.J, this i's. 

il~il is the feminine of il~;l,I agreeing with .i1Q9t?. The Syriac ren-
o -,, 0 0 

ders freely, ,a.J01 ~ to what use 1 . But there is no reason to sup-
pose it had a different rendering. il~'V is used in the sense lo gel, 
tu obtain, Ezek. xxviii. 4; J udg. xiii. 15. Hitzig regards the meaning 
as equivalent to 17~ ii~'¥, Delitzsch compares the use of the noun 
il~·w;, to signify the result or effect of work in: Isaiah xxxii. 1 7. 

Renan views this verse also as a quotation, but it is scarcely 
prebable. 

3. See p. 145. 18)1:l. The verb ,1.r:1 doe!'i not mean to prove (as 
Hengstenberg), but to spy out, to explore, .to look round about, etc. 
s~e Num. x. 33, and many other passages. The word occurs three 
times in Koheleth (chap. i. 13 ; ii. 3; vii. 25), in the sense of seek out 
and discover by mental effort. It means scarcely to purpose or to resolve. 
The verb ':J\!;t?, with which it is connected, literally means lo draw, 
and has been variously explaintd as signifying to strengthen the body 
in ·the sense of Horace's se bmignius tractare:(so Gesenius in Thes. ), or 
tu lwld fast the sensual desires by wine, i.e. to give free indulgence to 
them (Knobel). But these and other meanings assigned to the word 
rest on no sufficient basis. The passage is loosely paraphrased in our 
A.V. "I sought in mine heart to give myself unto wine." Hitzig 
considers that the writer in this verse compares his body in the first 
clause to a carriage, wine, as the motive power, being thought of 
as the horse ; while in the second clause he compares wisdom to a 
coachman placed on the box, in order to· prevent the steed from 
throwing the carriage into a pit or morass. Later writers, as Tayler 
Lewis, in the English edition of Zockler, and Perowne, in the 
Exposi/l)r, have improved on this by comparing the supposed picture 
drawn by Koheleth to the beautiful parable of Plato (Pha!drus, 54.f) 
of the vov, or Reason as a charioteer driving his two horses, the fierce 
steed being the flesh with its lusts, and the g'entle one .Platonic love. 
But the resemblance is purely fanciful. For, as Delitzsch has pointed 
out, 7~;,i does not me::m to draw in this sense, but to dr,rn• towards 
011eself, to attract by sensual uelights. Sirµilarly Syriac o'oron'o\ 

-.jt-.ro.~ jj..'o.~, lo delrtlzt my jles/i with wine. This seems to be the 
sense put upon the passage by the Targ. "to dmw out (i:-t1~~~) my 
flesh in the house of the banquet of wine,'' and of the more literal 
rendering of the Gra:c. Ven., .:,, tAKotp.t, lv orvie T~V uapKa µou. 
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71m is often employed in this signification in Rabb. Heb. Buxtorf 
quotes the phrase C'l1J)Jn ,nt( 71!10 as equivalent to indulge itt 

pleasures. Comp. also Chagiga 14 a. ,r:, i~, )':i:.:•,i,:;, t(il~ •,v::i ,,~ 
c•o::i CJ1N "these are the masters of tlze Aggada who draw (entice, rifres/1) 
the heart of man as water does.'' Tayler Le,vis' explanation, "I sought 
diligently when my flesh was furiously driving on in wine, or 
pleasure [111:l being supposed to signify the state or condition] to 
draw it, to restrain it, to bridle it, to keep it, in the path of temper
ance" is, for many reasons, perft:ctly impossible. 71!10 is nowhere 

used in such a signification. Graetz alters the text, rendering nit:io?. 
I 

He notes, indeed, that that verb is used chiefly of anointing with oil; 
but, inasmuch as it occurs also in the sense of paintbzg with ver
niilion (Jer. xxii. 14), he translates the text so amended by "to 
embrocate my body with wine,'' and observes-that herein lies a raffine
ment that, while others were satisfied to anoint themselves with oil, 
Koheleth wished to do so with wine. Delitzsch rem:irks on this that 
K.oheleth might with more propriety have spoken of bathing himself 
in wine, and, if such a conjecture were admissible, the text might even 
further be improved by reading •w:i. in place of l"::l., i.e. in Grecian 
(wine), e.g. Chian, Falernian, Champagne!! The idea of the 
Breslau professor is about as good as that of a well-known temper
ance advocate who, unable to answer the- argument of those who 
were defending the moderate use of strong drink, drawn from St. 
Paul's advice to Timothy to " use a little wine for his stomach's 
sake" ( 1 Tim. v. 23), had the hardihood (o affirm that the Apostle 
intended the wine to be used as an embrocation ! ! The LXX. 
translation is unsuitable, Ka, KaTf{J'KEl{,a.p,"f/V fi" ~ Kapo{a p,ov V,KV<1'Ei w~ 
oivov -r~v <1'a.pKa p,ov, but it is evidence in support of the present 

n:ading. Aquila and Theod. also translate 'r.,~ by i1-\.Kv<1'at. The 
Vulg. expresses the very opposite of the sen·se of the passage "cogi
tavi in corde meo abstrahere a vino carnem meam." 

The clause " my heart acting with wisdom " is to be regarded as 
a kind of parenthesis, as is evident from the use of the participle Jr'I.) 

and from the Tii~~1, which is connected with 1\::i~\ and, like it, under 
the government of '811:1. The sense of the passage has been given 
on p. 145. A variety of translations have been assigned to liJ~, but 
it is pretty eviclent that it is used in the sense of to act, to conduct 
oneself, a meaning common in the language of the Mishna. See 
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Glossary. LXX. Kal Kap8ia p.ov w8fr77a-£V .111 ua<t,{'l-· Incorrectly Symm. 
i'1·a 'T~II KapUa,, µ.av µ.£-rayo.yw £1~ uo<t,Cu.11. 

By folly in this verse the sensual pleasures are evidently intended 
which are afterwards mentioned in detail. Nachtigal, and after him 
Kaiser, maintained that idolatry was here· meant by folly. But of 
this- there is no proof whatever. 

hKiK ,:.:1K iv. The expression is old Hebrew-Delitzsch. ::i\~ rir•N. 
TV/1at might be good. rl!."'N. is the interrogative wlzich? what? used 
both in direc.t questions as 1 Kings xiii. 12, or in indin:cl, as here 
and in chap. xi. 6. See Ewald,§ 326 a, ,~'V' it!'~ means either that 
which they do, or, that which they should do., Perhaps the latter ren
dering ought, with Delitzsch, to be preferred on account of the parallel 
passages in chap. ii. 24; iii. 22 ; v. 41 5, 18. 'n •o• iElDO. "During 
the number of the days of their life." i~i;,~ is in the accusative, 
Ges.-Kautzsch, § u8, 2, Kalisch,§ 86 f. ·so chap. v. 17; vi. 12; 

Job xv. 20. Knobel translates, "during the few da;•s of tlzeir life," 
as 'O is used for ''few," "some" (Num. ix. 20; Job xvi. 23; Isa. 
x. 19. But this idea is hardly suitable to th·e passage; and moreover 
if;lt:;I~ when so employed does not precede the noun in the construct 
state as here, but either follows it in the genitive, or is used as a 
predicate. 

4. 'O •nSiJri. See note on chap. i. 16. On the buildings of 
Solomon sec 1 Kings vii.; ix. 15-22; 2 Chron. viii. 3-6. It is not 
surprising that the writer, in making reference to the buildings of 
Solomon erected to gratify his sensual tastes, should abstain from all 
mention of the building of the temple. But, had the book been 
an autobiography, some allusion would necessarily have heen ma<le 
to that great fact in Solomon's history. The Targum introduces a 
reference to it in its rendering of this passage. 

tl'l:9, is to be read not bottim but biitti"m. It is often pointed 
c•1:1~, the daghesh after heavy metheg serving to distinguish the word 
from t1 1Jj; part. of n-l.?1. See Ges.-K.autzsch, § 16, 2 b, and the 
other authorities quole<l in my critical note in hclian;,/1 awl his 
Prophecies, p. 594, 

Mention is made of David's vineyards in 1 Chron. xxvii. 27. A 
vineyard belonging to Solomon is referred to in the Song o_f Songs 
chap. viii. 11, and in such a manner as to suggest the idea that the 
vineyard had been given up or sold. Whether this be a correct 
interpretation of that passage or not, there is no ground, with Knobel, 
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to accuse the writer as guilty here of exaggeration. David's vme
yards passed into the possession of Soloinon, and there is little 
doubt that Solomon added to their number. He was peculiarly 
fond of ga~dens, as the references to them in the Song of Songs, 
chap. vi. 2, and also in I Kings iv. 33, abuqdantly prove. 

5, 'E:11 m,J. See previous note. Gardens of herbs are spoken of 
in Deut. xi. 1 o ; I Kings xxi, 2 ; and the king's garden, which was 
undoubtedly a resort of pleasure, is frequebtly referred to in the 
historical books (e.g. 2 Kings xxi. 18; xxv. 4; Neh. iii. 15; Jer. 
xxxix. 4). 

D"!7F:ll, which occurs only here and in Cant. iv. r 3 ; N eh. ii. 8, was 
introduced from the Persian into Greek by Xenophon in the form 
'71'apcioELcro~. The Greek word is used several times by the LXX. as 
the translation of I~ (Gen. ii. 8 ff; xiii. 10; Num. xxiv. 61 and of i1}i, 
Jer. i. 30). The word is borrowed also not only by the Aram. but by 
Arabic and Armenian. Whether it be derived from the Zend pairi
daeza or from the Sanskrit paradera is yet a matter of dispute. See 
Friedr. Delitzsch, Wo lag das Paradies? pp. 95 ff. The plural in 
the Mishna language is n10-::q;i. It is cert;in that it means a park 
planted with trees. Observe here the simple perfect with ), where 
one would have expected. the imperf. with vav cunver~ive. Ewald, 
§ 343 c. See note on chap. i. 17. ,,!) I;,:, rv. Trees of all sorts of 
fruit. Comp. Ges.-Kautzsch, § 111, 1, rem. 

6. i1~".l.f, a pool, tank, or pond, artificially constructed Arab. 
6- a . • . 
a5" Y:.' plural, r,i:,jf (ni:,7:;,. is the plural corrst. of ;,;1;, abs. r,i:,·m 

possibly from the stem ':(1~, to kneel, as if a place where the camels 
kneel down to drink water ; or from that stem in the sense of to 
continue, because of the continuance of the water therein (see 
Lane's Arab. Lex.); or better as meaning to spread out, in the sense 
of an extended surface of water, as Delitzsch explains the Arabic 
lexicographers (see his Comm. uber d. Genesis, 4le Ausg. p. 98). 

• "The king's pool" is mentioned in N eh. ii. 14; and the n~Wu n:i".I.~ 
(identified by the Vulg. and. by the A.V. with the IJOOl of Siloam, 
but probably not identical with it), is spoken of in Neh. iii. 15 as 

belonging to the king's garden (l',~;, fl'). Solomon's pool 1s spoken 
of by Josephus (Bell. Jud., lib. v. 4, § 2). There are three pools of 
Solomon still in existence, near the ancient Etam. Comp. Joseph. 
Antiq., viii. 7, 3. The pools mentioned here were constructed "in 
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order to water from them a forest of trees.'' cryt,? instead of li'.;1t.? 
(the word for pool is feminine), which latte~ in its turn, as Delitzsch 
observes, is employed in the Mishna in place of C(:19. See Geiger, 
Lehrb. d. 111ischn., § 13. Knobel, however, considers the pronoun to 
refer to c•~. 

'P nr.mi ii,•, a wood sprouting out trees, in place of sprouting out 
with trees. Verbs which signify growth, flowing, swimming, etc., 
instead of using prepositions, take after them nouns in the accusative 
specifying the completion of the idea conveyed by the verb. See 
Ewald, § 281 b, Gcs. Lehrg., p. 809, Ges.-Kautzsch, § 138, 1, rem. 2, 

·Kalisch,§ 102, 7. So Isa. v.; 6 xxxiv. 13:; Prov. xxiv. 31. 
7. 'll •n•~p, refers here evidently to procuring by purchase (comp. 

Gen. xvii. 12), although Knobel conceives the idea to be more 
general, and to include the home-born slav"es. These are, however, 
mentioned in the second clause. A distinction was generally made 
between the slaves born in the house and those procured in any 
other way. Home-born slaves are termed here, and in Gen. xv. 3, 

n::rJf, more usually n:~ ''J.'?'. (Gen. xiv. 14; xvii. 23, 27). The 
LXX. render both phrases o11<0yEVEL~. Thi;: servants and attendants 
of Solomon are specially noted in I Kings iv. 27, 28, and in I Kings 
x. 5, as having excited the astonishment of the Queen of Sheba. 
Many who performed such service were' Canaanites re<luced lo 
slavery (1 Kings ix. 20, ZI ), so that there is no occasion to treat 
the statement here, with Knobel, as "free fiction." 

:~ i1 1i1 for •~ 1'i1. See note on chap. i. 10. 

)~111 ,p::i i1<-W.;,. The construct i1~~t;> would have been naturally 
expected here (comp. Gen. xxvi. 14; xlvii. 17, 18; 2 Chron. xxxii. 29), 
and such is the reading of several MSS. and editions. The correct 
Masoretic text ha~, however, the absolute, as Delitzsch has pointed 
out. He observes that 'r.l must be regarded as in apposition, like 

c•r.i,t:1 c•n~T, Exod. xxiv. 5; nt!ln,n ip::in, 2 Kings xvi. 1 7, though the 
nouns that follow here might be regarded as accusatives of closer 
definition (Ewald, § 28 u, Ges.-Kautzsch, § 139, 2, rem., Kalisch, 
§ 86 d), herds consisting of oxen nnd sh.ecp. Delitzsch regards 
such a construction as too artificial for a book of so late a date. 
Solomon seems to have been in possession· of enormous flocks and 
herds, as is proved by the sacrifices performed on the occasion ot 
the consecration of the temple ( 1 Kings viii. 63), and from the 
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account given of the daily provision for his table ( r Kings iv. 2 2 ff). 
The Israelifish kings were also often possessors of extensive flocks 
( r Chron. xxvii. 29-31 ). 

The mt:ntion made in this verse of "all that were before me 
in Jerusalem," as also the same phrase in ver. 9, would naturally be 
explained as referring to previous kings, if chap. i. 16 (or r Kings iii. 
13; x. 23) be kept in view. But the phrase here may be under
stood more generally. 

8, •T10J:l, This verb is common to all the Shemitic languages, in
clusive of Assyrian, and, though specially used in the later Hebrew, 
cannot be regarded as one peculiar to the later language. 

n\J'1t.:>ill 'O n':i)Ol. Herzfeld seeks to explain the absence of the 

article with tl 1::i':ib and its presence with T1\)'7Dil as owing to the fact 
that, although kings changed, the districts of the empire or country 
re_mained the same. Graetz arbitarily maintains that some word like 
')0~ (Dan. xi. 24) must have fallen out before T11)'10il, The use 
or disuse of the article may here have no special significance, though 
it is possible that in the phrase .. of kings and of the countries,'' 
the former is used in a more partial, the second in a more general 
sense. Hilzig and Zockler consider that its·use with '70il has special 
reference to the twelve districts into which Solomon divided the 
land of Israel for the purpose of taxation ( 1 Kings iv. 7 ff). But the 
"districts" referred to were evidently not exclusively those of the 
land of Israel, nor is the word 'O used in I Kings iv., where these 
divisions are spoken of. The Persian empire is stated in Esth. i. 1 

to have been divided into 127 such "districts" (T11)'70), Owing to 
the large extent of these districts the word appears to be employed in 
the more general signification of "lands," "countries.'' il)'70 does 
not occur in any book of a date earlier than the exile. It is very 
frequently used in the Book of Esther, but occurs in Koheleth only 
in one other place, chap. v. 7, 

Johnston calls attention to the fact that the only other place 

where n':i)o occurs, in the sense of material. wealth or treasure, is in 
J Chron. xxix. 3 ; where David speaks of the treasure of gold and 
silver available for the building of the temple. He considers this 
fact "deeply significant" and as "one of the delicate and conclu
sive evi<lt:nces of the fact that the author of Ecclesiastes can have 
been none other" than Solomon ! See our remarks on p. r 15. 
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n,,::•, i1it:'. The expression only occurs here, and has given rise 
to a large number of conjectures. It is, however, tolerably clear 
that women of various sorts are signified, who are referred to in the 
preceding expression "the delights (m~!:',. plur., c•~~'~!'l, only here 
n\:,~;:r:i) of the sons of men.'' A verb shadddu has been found in 
Assyrian, and perhaps this explains the phrase, which probably means 
"a /()l·c and loves" (see Friedr. Delitzsch,_Paradies, p. 145). The 
word may be explained, with Miihlau and Volek, from,,::•, to be 
strong, or from i•::•=-ii.:' (Olshausen, Lehrb. § 83. c.) i11~ being, i.q. 

i1T:,;;, comp. Arab. t,s..;;,..:, mistress, domina, the addition of the word 

in the plural in one passage denoting abundance of such "delights," 

like the Arab. expressiou J 1;i_, J L., abundance of riches. The 

reference to Isa. iii. 3, and to Ewald, § 172 b, does not bear upon 
our passagt, as there is no difference of gender here between the 
words. Knobel considers women spoken· of, but connects the 
word less suitably with an Arab. root to shut up, as a designation of 
the wives of an eastern monarch. Rosenmiiller connects it with 
,~;, the breast, comparing the expression, C~J;lr,lQ~ CIJ1, Judges v. 30. 
The word was a puzzle to the ancient tran~lators. Aquila rendering 
KvA{Kwv Kal KvMKia; and so Vulg. "scyphos et urctos. 1' Symm. 
(known here only by Jerome's transl.) "mem11raru111 species et appo
sitioncs," possibly connecting it with the Chald. '1~ or t-:7~\ to 
pour out. The Targ. probably connected, it with the same stem, 
explaining it as " baths and bath-houses (having) channels which 
poured forth (1!7~7) lukewarm water, and channels which poured 
forth warm water." Tht LXX. seem to have connected the word 
with the same root, though they render differently olvoxow Kal 

olvoxoas, mate and fiwzale cup-bearers, reading, perhaps, the words 
as participles n11l:i1 ;q_b (comp. 1 Kings x. 5; 2 Chron. ix. 4). So 

0 0 0 0 ov? 
Syr. j1:1~0 jLaiia. Others have assigned the word the meaning 

of mu,ic (afler the Arab. I~. to sing), So Gr:ec. Ven. uvuT7JfLa 

Kat UV(J"T~p..am, harmony a11d harmonies. So Kimchi, Luther, Nach
tigal. Rashi explains the phrase as beautiful carria,,·1·s, litters, con
necting it with the Talmudic ;·r;it;i, an ark, or d1t'sl; and Di:ittcher, in 
his Exeg.-kl'it. Achrenlese for 18491 connects it with the same, regard
ing m,c:i, i1i~ to be chest and cl1ests used in the sense of al11/Jlda11ce 

flf anything. See above. In his Neue Ae/1rmlese, he connects it with 
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the same word, but considers that the phra~e means "palanquin and, 
palanquins." Graetz takes nearly the same view, and refers to the 
Talmud Babli, Gitlin, 78 a, where it is said that the word was 
understood in Palestine to mean chests, or sedan-chairs, but in 
Babylon was considered to signify l'l'.11t!') i"11~, demons both nt(!/e and 
female; the regular fem. plural is T'lltP.. See also the Midrash Shir
ha-Shirim on chap. iii. 8. Delitzsch observes that this Hagadic 
interpretation is at least on the right track, ,;;}, a demon, being con
nt~cted with tbe root i•~ in the sense of to be strong. .. 

Ewald suggests that :ii~ is probably equivalent to Arab. ~• 

power, strength, in the sense of a strong or high degree of any 
quality, in which sense the Arabic- word also occurs (see Lane's 
Arab. Lex.). So Hahn. The sentence would then mean; "a11d the 
delig/1ts of tlze sons of men in gnat abundance." In support of this 
idea, Ewald observes that at the end of a long enumeration some 
such phrase would be natural. We adhere, however, to the opinion 
first mentioned. 

9. 'OlMI •n?ill. vid. n. on chap. i. 16. n•n for l'M, vid. n. on chap. 
i. 16. •~ M'1t:ill, remained witli me, i'.e. in spite of all my folly. The 
verb occurs in this sense construed with :;i in Isaiah xlvii. 12, also 
Jer. xlviii. II. So Knobel, Delitzsch and others. Vulg.perseveravil 
,necum. But Kaiser, Heinem., Herzfeld, Ewald, Graetz, prefer to 
render "assisted me." Herzfeld compares the Chanuka-prayer, 
l:lJ?l¥ nv.~ OD~ l;llt;,1/; and Graetz adds that in the Agada for the 
Passover evening the expression occurs ~~71 ·D 11JiJ~? M19H~ t('i'.11, 
Comp. Dan. xii. 1, where the verb is construed with ?)), Herzfeld 
argues that Solomon's wisdom was superfluous while he directed his 
efforts toward what was sensual, but not, however, his ability, which 
assisted him in carrying out his plans. But tl1e verse evidently recites 
the carrying out of the design spoken o[ in verse 3, and hence the 
former rendering is to be preferred. 

1.0. tmo in place of !MO. Gesenius (Lehrgeb., p. 7 3 r) ascribes this 
to an incorrectness of speech common in ordinary language, in 
which masculine pronominal suffixes were not uncommonly used 
with reference to feminines. So Gen. xxvi. 15; xxxi. 9; xxxii. 16; 

Job i. 14; Prov. vi. 21. Herzfeld observes that the masc. was often 
used where the distinction between the genders was not necessary for 
the sense. Comp. chap. x. 9; xi. 8; xii. 1. See Kalisch, § 77, 2 r. 
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• Ill ',:::,o-•r11rn~·t-:,. l kept back my licart from no joy. Comp. Num. 

xiv. 1 I. Graetz would here alter the text and read, MOC!' ,:i', •:::i in 

place of no~• •:i', •:i. Ilut the change is unn~cessary, and is sup
ported by no authority save the Profcssor-'s "must." Hahn and 
others translate " after all my labour." But 10 expresses here rather 
the origin and cause of joy. 

11. nlt'V', •nSovt.:1. Vid. Ces.-Kautzsch, § 45, 2, § 142, 2 1 Kalisch 
§ 98, 5, comp. Gen. ii. 3. 

',:::,:i 'to: •n•~o,. The more usual construction is -',~ i1~~ to turn to, 

i.e. in the direction of any person or thing.. f mEl here, as in Job 
vi. 28, is a kind of constructi'o prcegnans, to turn towards in order 
to fix the attention upon something as an object of contemplation. 

u. Mendelssohn's translation is impossible, "I turned myself 
from the contemplation of philosophy (wisdom) in unison with mad
ness and folly,'' so Preston's translation; or, as Delitzsch translates 
Mendelssohn's Hebrew, "I therefore gave up my attempt to desire 
to combine wisdom with folly and madness." Such a translation 

would require mi:,:-i',o •n•~El. Moreover, the ellipsis of 10 cannot be 
defended. Mendelssohn maintains a similar ellipsis at chap. vii. 29, 
which is also impossible. Hitzig translates, "I turned myself to 
behold wisdom, and Jo ! it was madness and folly." This would 
reciuire the insertion of and lo! (mi11) in Hebrew as well as in 
English. The passages he appeals to do not justify the translation. 
The two vavs are, as Delitzsch says, conjunctive and not correlative. 

The second clause of the verse is best explained as we have done, 
after Delitzsch, on p. 14 7 : "For what is the man that is to come 
after the king whom they made long ago? '1 Who can have greater 
knowledge than Solomon, made king long ago amid the acclamations 
of the people? The words are most suitably put into the mouth of 
Solomon, who is represented as speaking of his wisdom as exceeding 
that of all before him ( chap. i. 16)1 and who had been promised 
wisdom above all those who should come after him ( 1 K.ings iii. 1 2 ). 

The verse might well be cited as one of those which are inconsistent 
with the traditional idea of the Solomonic authorship of the book. 
On -it:'t-: nt-:, see Kohler on Zech. xii. 10, and the critical nole in my 
Bampton Leetuns on Zcd1arialz, p. 588. See also Ewald, § 332 a. 
Koheleth, in verse 19, speaks of himself as not knowing whether his 
successor would be a wise man or a fool; and hence it would have 
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been inconsistent for him to have referred to his successor as a man 
certain to follow a course of folly; or, as some commentators explain 
the text, as a man inheriting the throne but not the wisdom of his 
sire. Ewald, Heiligstedt, and Elster regard the ni:-: here as the 
preposition, and translate, "And I turned 11,zyself round to see wisdom 
and folly and madness, namely, wlzat the 111an would be [i.e. what 
kind of a fool he would be] who should com11 after the king, compared 
with him (Solomon) whom tliey have already made" king, i.e. com
pared with his predecessor. But, as Deli_tzsch notes, there is no 
proof of nllt in this pregnant sense, at least in the -Book of Koheleth, 
which does not employ nllt as a preposition. There is perhaps less 
objection to the transl. given by our A. V., Rosenmi.iller, Knobel, 
Hengstenberg, and Zockler, "for what can tlie man do that cometh 
after the kz'ng 7 even that which hath already been done." But any 
reference to a successor to Solomon is foreign to the context of the 
passage. According to that idea, there wquld be little or no con
nexion between the two clauses uf the verse, Hitzig would alter the 
vocalization, reading ~i1\bP, (after Exod. xviii. 18) instead of -imbP,. 
Oil this alteration Delitzsch remarks, " that a writer of the age of 
Koheleth would, instead of such an anomalous form, have used the 
regular \n\bP,. Moreover, in\bV, ,~:;,-,~~ n~ he 'lClill do, or act that 
which long ago was his doing (mode of action), is not Hebrew; it 
must at least be i1~'P,,~ );:i i;i:;i inibJ,;::i_, or at least ·li1~'-V." The meaning 
of the clause, according to Hitzig, would- be, he shall act like a 
fool, as he has been long doing. The verse, however, states simply 
that Solomon gave himself up to contemplate the relative value of 
wisdom on the one hand, and of madness and folly on the other, 
knowing that he was qualified for this task by reason of that wisdom 
with which he had been endowed far above his fellows. The expres
sion ~nibv, presents no difficulty, for the writer of 1 Chron. ( chap. 
xx.ix. 22) had no hesitation in speaking of Solomon as made king by 
the people. The ancient versions seem quite at sea as to the mean
ing of the passage. The LXX translate oTt Tf., a.118pw1ro, cl, ,rreAruuETa.t 

c,,r{uw '"7• /301JA~ •• TU. oua i1ro{7ja'OI avT~II j and Symm. T{ 8c O t1.v0pw1ror;, 

iva. 1ra.pa.l(.0Ao1J0~uri /jotJAfj, both connecting i',r.,;, with the Cha.Id. and 

late Hebrew 1?'? (1?~), council. Aquila, correctly, cls •i<reAe~<rernt 01rf.uw 

Tou /3a.u,>..i.w,; the Vulg. thinks of God as the Creator, "quid est, 
inquam, homo, ut sequi possit regem Facto.rem suum?" Similarly 
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Jerome, and also Syr. ~~ ~ i&::l ~C.::..J? I~ ~? '4!o 
.,. V V V "' • 

01~? ~ ~ ~ for what is man that he slwuld go after the king 
injudgment, and then (afterwards) witlz lzis ll:faker? Strangely the 
Targ. "For what use it is for a man to pray after the decree of the 
king and after punishment? behold, it is already decided with respect 
to him, and it has been done to him." 

;:,9. See on this form Konig, Lekrgeb., § 19, 2 b, Stade, Lehrb., 
§ 17 3 c, Ewald § 182 b. According to the Masora i1~ occurs 
twenty-four times, generally before n and 11., In eight instances, as 
Delitzsch observes, this form occurs before other letters; three of 
these are found in Koheleth, in all of which i1t?, precedes the letter 
i1, namely, chap. ii. 12, 22, and chap. vii. 10. 

13. 11,i;,1
;;, for r,,i;i.•:;i which is the reading of some MSS. Good 

MSS. read also 1lil:) 1f) (see Delitzsch, textkrii. Bemerk.). On pin• see 
Glossary ancl note on chap. i. 3. 

14. See remarks on p. 148. Note the use of the participles as 
denoting that which is habitual. On ilii'O, see Glossary. On the 
thought in the verse comp., John xi. 10, and ·cicero, de .Nat. Deorum, 
ii. 64, "totam licet animis tamquam oculis lµstrare terram." Zockler 
takes the c, in this verse ('J~ Cl') as adversative, "Jd I perceived." 
But, as Dditzsch notes, Cl) in this sense should stand at the com
mencement of the sentence. See Ewald,§ 354 a. The ''~ Cl) is here 
emphatic. • 

15. See note on chap. i. 16. •jt-e Cl) is the accusative,in apposition 
to the suffix in 1~1~~- Vid. Ges.-Kautzsch; § 121, 3. It precedes 

here for emphasis, comp. Gen. xxiv. 27; Ezck. xxxiii. 17. ;,o,,. ? 
asks after the object or design, !Jl"IQ after the reasons for that object. 
-Delitzsc/1. iD' See Glossary. ·;, i1t"ClJt.:'. Tliat tlds also is vanity, 
namely, that there is no distinction often between the lot of the wise 
man and the fool. The LXX. have altei;npted to give a di!Terent 
turn to the latter clause of this verse. They connect iJJ' It;: with the 
words following, and render 7r£puruov ,Aa.>..riua .lv Kapo{'f µov on Kai ')If 

1'01/1'0 ,,,,aTatOT1J~, OtoTt O acppwv CK 71'£PLCTCTEUP,aTO~ A.a.Act, making the 
verse that follows to be the expression of the fool's thoughts. 
The words oion u acppwv K.-r.>... are an exegetical gloss not in the 
Hebrew, devised apparently lo get over the uillicully of the passagc. 
The Syr. similarly adds at the beginning of v. 16, ~ U.:..liP? ~ 
\' ~'.c, "t,-f:-.~- The same turn is gi,·en to the passage m the Vu!.,;. 
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(arid in the comment. of Jerome), "locutusque cum mente mea 
animadverti quod hoe quoque esset vanitas." 

16. Seep. 148. )n:11. Seen. on eh. i. 11. Koheleth is speaking 
here of wise men in general, not of the few examples of persons whose 
names have been immortalised in history. "\.J:lC'. Long ago. See 
Gloss. under 7.J::l. The writer transports himself in thought into the dis

tant future. Comp. Aesch. Agam., 579. '.Ji1 tl'O'i1 acc. of time. S:i:i, 

ali, Ifie whole ef them, used of persons, as Ps. xiv. 3, or tl?~ in verse 
r 4. It might, possibly, refer to all of the events in the history- of the 
persons referred to. 'l~l 7'N, "how dieth th_e wise man as the fool!" 
7'~ used sarcastically, as Isa. xiv. 4 ; Ezek. xxvi. 1 7. See p. 148. 
t:ll/ is in both cases used as a particle of comparison, as in chap. vii. 11; 

Job ix. 26; xxxvii. 18. Delitzsch compares ir:i~ Ps. xlix.. 11. But 
it might mean in the second clause, "how dieth tlze wise man along 
with (in company with) the fool 7" Less suitable is the rendering, 
"How dieth the wise man? As the fool I" given in the English 
translation of Zockler, but not in the German original. n~yi~ might, 
as far as form goes, be explained as the perfect. But it is better 
to. regard it as the participle which is used to express that which 
ordinarily happens in human experience. 

17. ''ll l-'7 " evil to me," i.q. '~'P.:1/, ll"!, similar to ,11 .J1~ in Esth. iii. 
9. This construction belongs to a late stage of the language. Comp. 
;•~~ .J•~o, dear to thee, Aboth ", IO (2, 14 in Taylor's ed.). See 
Ewald, § 21 7 i, p. 566. Hitzig explains the expression as, it was 
evil upon me, i.e. like a heavy weight resting on me. So LXX. 
'ITOJ/7//JOV i1r' lµ,l. 

18. The author expresses himself in this. verse in a manner in
consistent with the theory of the Solomonic authorship. Solomon, as 
Delitzsch has well observed, would not have spoken of his successor 
in such an undefined and unsympathetic manner. 

'rn tiittS iJM'JNIC'. " Because I will leave z't- to tlie man who shall be 
after me.'' The suffix~~-:;- refers to the '~t' of the previous sentence. 
On the two forms of the hiphil of IJ~J, and their various meanings, 
see the Lexicon, and Ewald, § 114 c. 

19. ~,~, vid. Glossary. 
On the double interrogative vid. Ges.-Kautzsch, § 153, 2, rem. 
20. 'm 'T1l.Jt:lt Compare in verse 12 ,, •n1JEll, The difference 

between the two verbs, according to Delitzsch, is that i1-4~ simply 
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means to turn oneself round; and ::1;11;:,, when used in that sense, means 
lo turn onesflj round from one thing to another which might present 
sonaethiog new, worlhy of special attention. On ~N• see Glossary. 

2 r. '1J1 i19tC1:P iSt;)_~~- Ewald translates ' 1 wlwse toil is about wis
dom and knowledge, etc." But the writer is speaking about a work 
the result of which could be handed down to another to inherit. 
Hence this translation is unsuitable. On construction, see Ewald 
§ 309 b. On llit!l::l see Glossary. 

2 2. ·', ilJh"il~ •:;,. "For what is to be the result to the man, etc. ? " 
Lit. "what £s becoming," about to l1appen to ? The participle of i1lil 

for il'il only occurs elsewhere in N eh. vi. 6, the participle of il'il only 
once, Exod. ix. 3. On the pointing i19 vid. Ges.-Kautzsch, § 37. 

N·\il~;- The reading of the better MSS. is Nm~, like C\)~ chap. 
iii. 18. See Delitzsch (textkrit. Bemerk.). In the latter case this 
pointing occurs before makkeph, scarcely however, as Bottcher sup
poses, from a desire to avoid the cacophony of-:;-:; (Lelzrb., § 263); but 
more probably as Ewald thinks(§ 181 b) because the Cl is regarded 
as a separate word, and when used as the relative is pronounced as 
short as possible. See also Kalisch, § xx. 2, 

23. Abstract substantives are often similarly used as predicates. 
Comp. chap. x. 12; P,. v. 10; Isa. v. 12, The parallelism proves 
that CP~+ is the predicate. The l in Oll::ll has kametz, because, 
according to Delitzsch, a monosyllabic word, or a word which has 
the tone on the penult (such as a segholate noun), when it imme
diately precedes a word with athnach, takes. kametz in the syllable 
before the tone. See Lev. xviii. 5; Prov. )!:XV. 3; Isa. !xv. I 7. 

24. 'm ::llO l'N. ::liO t•~ must not be taken interrogatively, inas
much as it implies a direct affirmation in the negative. The interro

gative would require :::iio N,iJ. Hence the Vulg. "nonne melius est 
comedere et b1"ben, etc.," is incorrect. The translation of our A. V. 
is with slight modifications that approved of by most scholars. But 
it requires a slight alteration to be made in the received Hebrew text. 

Jn place of ''.;11('~ ciN:::i 'O l'N we must read ,;:ii-i•~it,, tliN::l 'o t'N. 

As the text stands, it must be rendered, "-it is not good among mm 
tlzat one sliould eat and driJJ/.: and that his soul should see good, etc.," 
which would be directly contrary to chap. iii. 1 2, 13 ; viii. 15. Some 
have proposed with the Targ. and Syr. to insert CN •:::, before the 
verb, after the analogy of the latter passage, But -~ CN •:::, is scarcely 
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Hebrew. It is better with Ewald, Hitzig and Delitzsch to insert 
the simple lt:I after the analogy of chap. iii. 22. oiic1 is not, 
however, to be regarded wiLh Hitzig (and our A.V, "for a man") as 
in,dicating the object or purpose, but more simply, with Delitzsch 
(after the analogy of t:lf JlO I'~, chap. iii. 1~, and that of t:l1~f S~1t:1, 
2 Sam. xxxiii. 3), as signifying "among men.'' It is interesting, 
observes the latter scholar, to see how the usages of the older and 
the later language appear here side by side, without the former 
passing altogether over into the latter. Thus, after S;;,i:-i•~r;,, quam 
ut edat, normal perfects follow, according to that peculiarity of the 
old syntax which Ewald once very suitably termed the fading off of 
the coloured into grey. 

Jio ') nN i1t(1i1 is the same as -b J't;)'i:i, Ps. xlix. 19, and is the 
causative of the phrase found in chap. iii. 13, or of that found 
in chap. v. 17; vi. 6.-De!itzsch. Kohel~th commends in this verse 
as best for man, not a lazy life of pleasure (note especially the 
significant addition 1SOJ1J) but a life which duly combines work and 
pleasure, a life in which a man eats and drinks and enjoys whatever 
work it may be his lot to perform. This power, however, to enjoy 
the ordinary pleasures of life, which are common to man, and to find 
pleasure in his daily task is, the writer notes, a gift from the hand of 
God. 

2 5. l)t:lt:I yin t!'ln• •t:11. The traditional text has here '~'-?~- But 
Ewald and Delitzsch are certainly right in reading, with the Syr. 
and many MSS., ~~1?~- The sentence, " Who can eat and can enjoy 
himself better than I?" would be a most lame conclusion here, and it 
is highly questionable whether that meaning could be extracted from 
the Hebrew phrase It.? I'm, which means properly outside of, apart 
frqm, except, without, equivalent to the Chald. It.? i:;i. On the other 
hand the thought, " who can eat and wlzo can enjoy himself without 
Him 1" z:e. God, is one which would nat1;1rally follow that of the 
preceding verse. Man even in the commonest matters is absolutely 
dependent on the will of a higher power. Hoelemann has lately 
sought to interpret the passage as a penitential confession on the pait 
of Solomon. We cannot coincide with his interpretation, and if 
true it would not tell much in favour of the traditional theory as 
to-the authorship of the work. 

·The verb C:'·lr1! is translated by the LXX. and Syr. by drink. Bnt 
·the rendering cannot be justified. Ewald is inconsistent with him

Z 
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self. In his translation he gives "enjoy" (geniessen) as the interpre
tation of the word, but in his notes he approves of the rendering of 
the LXX. and Syr., connecting the Hebrew with the Arab. L.c,.
_,-=-, to sip, or sup. But the verb in question does not appear in 

Hebrew. e•~n, in the sense of hasten, is tolerably frequent, and Dale 
would translate here after the A.V. "who can hasten (thereunto)." 
But what is more to the point is that the verb i:;1n (and i:;\;;~) occurs 
in Chald. and in Talmudic, in the sense of to think over, to re.fleet on, 
to suffer (prop. to experience). See Levy's Neuheb. JV.B. The Rabb. 
i:;1n is also used for sense, as C:l/~il i:•,n, the seizse of taste, pl. CJ 1C!'1n the 

1li OI - ... - -

(five) senses. So Arab . .t...b, pl. l..)"'1..,e-- Aquila and Symm. 

(according to Field) translate cp€taua.,, which reading has crept 
into MSS. of the LXX. 

26. S:::i;,·m Cl. The reference in "this also t's vanity'' seems to 
be to the collecting and heaping together of riches by the sinner just 
mentioned. The author returns to the point touched on before. The 
"this'' can scarcely refer to the striving after enjoyment in, and through 
means of, work (Delitzsch); because that striving, though spoken of in 
verse 241 is too remote. The writer does not (as Knobel thinks) refer 
to the arbitrary distribution of good from the hand of God, for such 
cannot be described as "11 striving after wind"; nor (as Bullock) 
to the gifts of God to the righteous, as well ?-S to "the travail of the 
sinner" ; for the gifts of God, though th~y may in some respects 
come under the description of "vanity," cannot be spoken of as "a. 
striving after wind." 

CHAPTER III. 

r. Time and season (TW) l~!) are hem contrasted. The former 
designates rather the point of beginning, the latter the period 
embraced by the event or matter spoken. o( The former is the 
more general appellation for time, the latter points out rather a 
special season or portion of time. The LX:X. expresses the first by 
XP6vo,, the second very suitably by ,cmp6,. Ka.,pol ,ea, XP6vot is the 
rendering of the LXX. and Theod. in Dan. _ii. 2 T, ~'.~'?.I) ~:nl'. The 
words occur in the reverse order in Acts i. 7 ; 1 Thess. v. 1. Comp. 
the use of the sing. in the LXX. transl. of Dan. vii. 1 2 (17!1) rr.i,r,!'). 
The Targ. uses in the present passage Nnl!) N~7?.T. There may po!-
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sibly be a reference to this verse in Wisdom: viii. 8, where the writer 
says of wisdom that she foreseeth lKf3a.aw; Kaipwv Ka.l x_p6vwv " the 
events of seasons and times.'' The derivation of n1,1 is a matter of 
uncertainty, as it may be regarded either as a contraction of n'J,!1 
from the stem iyl"' i11:, or of nJ~, Ezra iv. 10, from a stem i1~1/, 
Ta:lm. t<J;l?l!, 

Koheleth seems to return in this chapter to the thought expressed 
in chap. i., and points out that there a&e laws made by a higher 
power than that of man which regulate human actions; which actions, 
though in many cases the result of free agency,. are, considered as a 
whole, under the control and guidance of that God who is over all 
and conditions all things. 

On l'!:ln see Glossary. 

2. n,~~ nv would naturally signify a time to bear, and, since the 
verb is used not only of bearing or bringing forth, but also of be
getting (Gen. iv. 18 and Ps. ii. 7), it might be translated generally "a 
time to have children." If this be so, the writer begins his catalogue 
of the times and seasons of man with the season of full maturity, with 
which he contrasts the season of death. Those, who at one time 
give life to others, at another have themselv.es to yield to the law of 

9 0 Y 

death. So LXX. Katpo, TOU TEKELV. Syr., obscurely, ~~ ~1 

though most probably referring only to the mother. The Targ. also 
takes the worcl in the active sense, but translates it, contrary to the 

usage of the language, by n10~, to kill. "There is a time to beget 
sons and daughters, and a time to kill disobedient and blasphemous 
children.'' The active meaning of the verb is upheld by Knobel, 
Hitzig, and others. Hitzig and Zockler argue in support of this opiuior. 
that ytn denotes a conscious or intentional purpose; but, as Delitzsch 

justly remarks the ~:i~_ "for everything," w-hich stands at the begin
ning of the verse, comprehends both doing' and suffering, and death 
itself (apart from suicide, which is certainly·not referred to) is not an 
int-entional act, but an event very frequently encountered in a state 
of unconsciousness. The infinitive active is sometimes, though 

rarely, used in a passive signification. Sq ·IJ:J~?, Jer. xxv. 34. See 

Ewald, § 304 c. Delitzch observes that ;,~\ which is properly an in
finitive active, is used in Hosea ix. 11, in the sense of birth, and 
that in Assyrian Ii-id-tu, li-i-tu, li-da-a-tu means "ojfspring." Hence 
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it is quite possible to render the clause· with Ewald, Cinsbur;;, 
Delitzsch, etc., "a time to be born," and the contrast contained in 
the other clause, "and a time to die,'' is possibly more in favour of 
this rendering, although no instance can b'e cited in which the inf. 
active of this particular verb is used in a pa_ssive sense. 

By the time to plant (Ml!Q~ T1!/) the season of planting or sowing is 
indicated, and the time of the harvest is n,ot obscurely pointed ont 
uni;ler the expression, "a time to pull up that which is pb.nted." 
The form Ml!Q only occurs here; the form l!b~, or !,1\t,j~' occurs four 
times, Isa. Ii. 16; Jer. i. 10; xviii. 9; xxxi .. 28. 

3. "A time to kill'' probably refers to the execution of individual 
offenders and not to slaying in war, for the time of war is mentioned 
afterwards in verse 8. Hahn has endeavoured to explain these 
" times ,m<l seasons " spiritually. )"Eln in verse 1 is ren<lered by him 
duire, and applied to the efforts of those who ·seek after righteousness. 
Hence Lirth is interpreted of moral regeneration, and death of the 
death of " the old man,,; the planting of the previous verse is under
stood spiritually in reference to the heart, and the uprooting to signify 
the destruction of the plants of evil ; the killing similarly is explained 
of the mortification of sin (Rom. vii. 4); the healing is supposed to 
mean recovery from the sickness of sin, etc. This exposition, how
ever, docs violence to the obvious sense of the passage. Its complete 
novelty is a proof of its 11·J.nt of any solid foundation on which to 
rest. No other interpreters before Halm have sought thus to explain 
the passage, nor has he had (as far as we know) any followers in this 
peculiar liue of exposition. 

The "times and the seasons" spoken of are those appointed for 
human actions and human purposes; such times are all arranged by, 
and under the control of, God who is above. The Ruler of men, 
the Most High has appointed death as tf1e punishment for certain 
offences. He has also imparted to man a knowledge of the art 
of healing as well as of husbandry anu agriculture. Compare 
on- the former, Exod. xvi. 26 ; Deut, xxxii. 39; Hosea vi. 1 ; Isa. 
xxxviii. 21 ; and on the latter, Isa. xxviii. 23-J9. For similar 
expressions used metaphorically, see Ps. xliv. 3; lxxx. 3, 4, 13, 14; 
Jcr. xxiv. 6. See our remarks on pp. 187 ff. 

4. Com rare 011 this verse, Luke vi. 21 ; j ohn xvi. 20. 

On mourning as app0inted by Go<l, see Zech. xii. 10, and Matt. 
ix. 14, I 5. Dancing was made use of on occasions of festivities, and 
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occasionally in religious festivals. On the manner and times of 
dancing, see the Biblical Dictionaries. 

5. To throw away stones (C 1H~ 'lJl?~iJ) has probably reference to 
the marring of fields and rendering of them unfit for agicultural 
purposes by casting stones on them. The Israelites acted thus in the 
land of Moab (2 Kings iii. 25), "and upon every good portion they 

cast every one his stone " (lJ?~ ~•~ ~:i•,~;!). By the gathering 
together of stones the author probably refers to their being collected 
togelher with the intention of removing them from the fields. Com
pare Isa. v. 2. Some have supposed that our Lord alludes to this 
passage in Mark xiii. 2, but it is scarcely propable. Zockler maintains 

that "to t/1row away stones " in this passage is equivalent to 'P.l;J in 
Isa. v. 2 ; lxii. ro, and has reference to the throwing of them away 
from the fields. He has forgotten, however, that the exact 1-Jhrase 
occurs in the opposite meaning in :z Kings. The expression "lo 
coiled stones" might refer to the purposes of building; but the 
connexion in which the expression here occurs is in favour of the 
general interpretation. 

p:in seems to be used here, as in Prov. v. 20, without any special 
reference to women, but to mean any affectionate embraces of men by 
men. Compare its use in Gen. xxix. 13; xlviii. 10. The thought 
of the writer is that there is a time for the manifestation of friend
ship and a time to refrain from all such manifestations. Compare 
the arrangement made by Jonathan with David (r Sam. xx. 19-22), 
which, however, accidental circumstances permitted afterwards to be 
modified ( verses 37-41 ). 

6. The seeking in this passage has reference to the search after 
riches and honour, or after such things as are commonly sought by 
men. That which is sought carefully is often lost again. ,~~ pie! 
is used generally in the sense of destroy, and so even in chap. vii. 7. 
This is its older signification. In the signification of to lose it is 
found only in this passage. Its use, however, in the latter signifi. 
cation is v1:ry common iu later Hebre,w. See Levy, l\leuheb. 
WB., s.v. 

7. "A time to rend and a time to sew.'' Iri the former the reference 
ls. to the rending of garments in token of: soq-ow (Gen. xxxvii. 29; 
2 Sam. xiii. 3 r). Knobel thinks there is an allusion in the passage 
to. the Jewish practice of sewing up the n;nt made in token of sor-
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ro1V, at the conclusion of the days of mourning. Herzfeld, however, 
doubts whether the latter custom ( not that of lhe rending of garments, 
as Ginsburg supposes him to refer to) can be traced as far back as 
the days of Koheleth. 

With respect to the time for silence here spoken of, note the 
silence of the Psalmist under deep sorrow (Ps. xxxix. 2, 9), the long
protracted silence of Job and his friends (J ~b ii. 1 3), and that of the 
servants of Hezekiah in 2 Kings xviii. 36. On times for boldly 
speaking out, compare Isa. !viii. I ; Acts xviii. 9. Compare too 
l'rov. xxvi. 4, 5. 

8. The time to hate and the time to love probably correspond 
with the times of war and peace in the next clause. In time of war, 
whatever secret love one may have towards the enemies with whom 
he may contend in battle, must practically be laid aside. Is it 
impossible that this verse formed the basis of the saying of "the men 
of old " referred to by our Lord in Matt. v. 43? Compare also Luke 
xiv. 26. 

Renan has printed this catalogue of "tim~s and seasons'' (verses 
2-8) as if it were a quotation made by the writer from some earlier 
source. But there appears little in favour of that view. 

Comp. Marc. Aurelius, xii. 23, 'TOV 0( Kaipov KaL 'TOV opov olowcrtv ~ 

rf,vcri<;. 

10. The r~JJ, or troublesome business, which God has given to man 
is, that he must work under the conditions prescribed for him by 
these "seasons and times,'' which like other " times and seasons " 
referred to by our Lord (Acts i. 7), are appointed by Divine authority 
and power. Man is conditioned 'by this constant change of times 
and circumstances which he cannot alter. The acts of man, like 
those of nature, must be again and again repeated. As in nature 
(chap. i.) so in hnman affairs, all things seem to move in a circle. 
From a higher standpoint there may l>e progress aod a steady 
advance towards some end which finite understanding cannot grasp, 
though it is ever striving to do so. From the lower plain on which 
the ordinary observer has to stand (however great minds may, by the 
erection of some mighty pyramid of science, elevate themselves a 
little), there often seems to be little or no· progress, and sometimes 
even progress in the wrong direction. 

11. Sec remarks in chap. vii., pp. 188 and 194 ff. Hoelem:mn 
considers the author to refer to the Divine statement in reference 
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to the creation recorded in Gen. i. 31. He thinks that the writer 
suggests the idea that the work of creation is still going forward, 
and that ultimately (1nll::l) even the sorrmvs of humanity will be 
found among the things which are truly beautiful. As a suitable 
parallel to the thought of Koheleth here, compare Milton's Paradise 
Leist, Book ii. r46-8 :-

" Sad cure ! for who would lose 
Though full of pain, this intellectual being, 
These thoughts that wander through eternity." 

The noun t:i,111 is rendered by the ancient translators (LXX. alwv, 
0 0 

Syr. ~. Vulg., mundus) by the world, and so our A.V. The word 
has this meaning in later Hebrew, but it is nowhere found in such 
a signification in the Biblical language. See note r, p. 1 96, and our 

co·mm. on chap. ix. 6. oSn,t occurs in five other passages in Kohe

leth (Cl?1ll?, chap. i. 4; ii. r 6; iii. 14; ix. 6; 107i,t chap. xii. 5). 

Gaab and Spohn take t17i1 in the sense qf understanding, and so 

Hitzig reading □7~, Arab. ~- No such word, however, exists in 

either Bibi. Heb., nor have examples of it been found in Chald, 
Syr., or Rabb. Heb. Graetz translates the word by ignorance (the 

stem 0,11 signifying to conceal). But neither is the word found else
where in that sense. It is true that R. Achva bar Zira, as noted in 
the Midrash Koheleth, referring to Exod. iii. 1 5 and to the meaning 
of the stem, explains this passage of the concealment from men of the 
true pronunciation of the V11tl0il Cleo, or the· Sacred Name illil'. The 
Targ., with a similar reference to the meaning of the stem, para
phrases the passage, "and even the day of death He (God) concealed 
from them in order that that which shall happen in the end might not 
be known to man from the beginning.'' But even this rendering 
proves the Targumist to have taken the word in its ordinary signifi
cation. Rab is said (Berach., 43 b) lo have explained the passage 
to mean that God permits every man to be pleased with his own 
special work ; e.g. the tanner with tanning. 

~s ,~~ :.,:::io. •~:pt;, is used as a conjunction in interrogative 
sentences with Q prefixed, and followed by_ l'~, in Exod. xiv. 11 ; 

2 Kings i. 3, 6, 16, "is it because that there is ( or that there was) not 1" 
In this verse it is used as a preposition governing .,~~. in the sense 
of " without that not" ( Gr. Ven. U:vn, Tov oTl ). ~10 is a word of later 
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Hebrew, for which Yi?. and n•?~T:l are used in the earlier language. 
Se~ Glossary. 

12. c:9 :m~ 1•~ corresponds with CIJl'f~ :lt!Yt'~, chap. ii. 24. The 
suffix might, however, also refer to the things enumerated before by 
the writer. Hoelemann regards the joy sµoken of by the writer as 
identical with that alluded to by the Apostle in Phil. iv. 4. Man 
ought to "rejoice evermore," in all states, in joy and sorrow, "to 
lie passive in God's hand," and to submit to His will. But such an 
idea is not in accordance with the sentiments elsewhere expressed 
by the writer, and forms rather part of that· grace brought unto man 
by the revelation of Jesus Christ. 

:llt:l ...!i~'l! in this verse has been regarded as equivalent to :lTt:l i11$1 
in the first clause of the next verse, meaning to enjoy good. So 
Luther, Knobel, Hitzig, Ginsburg, Delitzsch, and others. But the 
ancient versions (the LXX., Syr., Targ., and_ Vulg.) have understood 
it of moral good, and this is the uniform m€aning of the expression. 
The analogy, therefore, of chap. ii. 24; iii. 2 2 ; v. 17; viii. 15 and 
ix. 7 (in every one of which passages other .expressions are made use 
of)_, cannot blind us to the fact that here, where we would least have 
expected it, though not as fully as might be desired, Koheleth speaks 
of the necessity of morality as forming an essential part of man's hap
piness. The statement is a preparation for: the conclusion arrived at 
in the epilogue of the work ( chap. xii. 13, 14). This is the view of the 
expression taken by Rosenmiiller, Elster, Vaihinger, Hengstenberg, 
ano Zockler. Comp. Ps. xxxiv. 14; xxxvii. 3, 27, etc. 

"13. t:m. But also, adversative. Comp. chap. vi. 7; Neh. v. 8. 
The construction of the passage is similar to_ that in chap. v. 18. 

bil'(i1 S:i, properly, the whole of mank1i1d. The expression used 
here and in chap. v. 18 ; xii. 13, signifies •' every man "; the article 
in this case qualifying the genitive, and'. not, as is more usual, 

the governing word. Comp. i1~~•;:, nj?~Q, a, portim {If the .field, or in 

the example cited by Dclitzsch, S1-r;ic:•: n:,~n~, where the first word is 
undetermined, while the second is definite _of itself. 

l:iil'(i1 S:i is here almost like a cams pende,zs, separated as it is from 
its predicate uy the [;; which precedes it (S:;i:~•~;). 

14. "Everything which God does (or "·will do,'' not, as Gins
burg, "hath made"), it shall be for eve_r." Koheleth refers not 
to the work of creation, but to the arrange·ments of Divine Provi
dence with reference to human actions mentioned in the previous 
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part of the chapter. These exist for ever cc,,v,), i.e. man cannot 
alter them. Compare on the thought of the passage chap. i. 4; 
Isa. xlvi. 10; Ps. xxxiii. u. Ben Sira gives a good comment on 
the passage when he says (Sir. xviii. 6), " It is not possible to take 
from (ouK t<TTLV EAarrwcrat ou8e: '7rpocr0£wai), nor to add to, and it is 
not possible to track out the wondrous works of the Lord." 

·ref i"l~1!/, fecit ut, as Ezek. xxxvi. 27; 1roi,i:v tva, Apoc. xiii. 15; 

')l:l:,o l~i''t!-'. So also chap. viii. 12, ff. Compare I Chron. xvi. 30 

with Ps. xc. 9.-Delitzsch. By fear reverence, is here signified. 

15. nw,, it!-'t(, That which is to be, in the future, -ro JLEAAov. See 
Ges.-Kautzsch, § 132, 3, rem. I. 

l:'\,'")~-n~ The article w·ould have been expected here after li~. 

But compare ::l?"li~, chap. vii. 7; Ewald, § 277 d. ') means literally 
that which has been driven away, the d,eparted, the past; Vulg. 
"Deus instaurat quod abiit." God seeks the past, and brings it 
again into being. He alone can hring that uack which was once past 
and gone. This explanation coincides with the previous part of the 
verse. The expression, however, only occurs in this passage, and has 
been variously explained. Hengstenberg, .after the LXX. ( o ®,a, 
t1J-r~<T•t -rov 8iwKoJ-Ln'ov), Aquila, Symm. (with slight variations), Syr. 
aud Targ., rentlt:r " God seeks tlie persecuted." This idea does not 
fall in with the context. The Gr. Ven. renders literally, b ®,o, t1JT/2<Tu 

-ro a:1r,A'l'JAaJ-Livov. So most modern scholars. Jn Arabic a synonyme of a 
-~, 

word is technir.ally called its w ..i ly, and the expression for synon;·-

mous words is i;..11~ ~wr In post-Liblical Hebrew C1!ni-1 

signifies synonymes. 
16. 'i::!Oi1 t:11;,r.,, tht: place of judgment, i.e. in the place where judg

ment ought to be administered. It is, perhaps, best to regard cipo 
as the object after 1li'~i. The accentuation is not against this view, 
as may be seen from a reference to the a·ccentuation in Gen. i. 1. 

Hitzig, Ginsburg, and others regard ·o as an adverbial accusative of 
place, equivalent to c1;,9:;i (Ges.-Kautzsch, § u8, 1; Ewald,§ 204 a), 
"I saw under the sun, t'n tlze place of righteousness, etc." It is difficult 
to-harmonise the statements of this verse with the traditional view of 
the authorship of the book by Solomon. 

17. The C~ at the close uf the verse is Lest referred to God, who 
is spoken of in the preceding clause. Comp. Gen. xlix. 24. It 
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cannot well be regarded as an adverb of time, //ren, i.r. in the day of 
judgment (as Vulg. and Targ.). The gener<!,l ~ense of the passage is 
in either case the same, for in both cases the writer is supposed to 
refer to the future judgment. Ewald refers· the adverb to past time, 
"there is a time for everything, and ( = :ind indeed) a juc'lgment 
fotevery work (done) there" in time past. Houbigant, Hitzig, and 
others, propose to read Cl~ perf. of .Cl~~; the passage then signifying, 
"a time for every purpose and for every work ltalh He (God) ap
pointed," But neither the MSS. nor the ancient Versions give any 
countenance to this conjecture, all of them being in favour of the tra
difional reading. Herzfeld, followed by Fi.irst and Vaihinger, leaving 
the text as it is, has sought to explain Cl~ as perfect of 01::•, in the 
Talmudic sense of esti'mating, judging. But, as Delitzsch ouserves, 
the verb in question is construecl with the ;ccusative, and not (as in 

this passage) with 7 and S~; and, according to this idea., the thought 
ofKoheleth must be conceived as here broken in upon, although he 
pr9ceeds in the next verse further to develop and expand it. In 
later Hebrew the constrnction with ~11 is used indifferently alongside 

of'~ and?. Sec Ewald, § 217 i. 

18. 'lJl n,::i, Sv. "According to the manner of the sons of men.'' 
Compare Ps. ex. 4 ; LXX., badly, 7rEpL .,\a,\u'i, viwv TOV &v0pw7rov, and 
so the Syriac. Johnston considers ( Treat~;e, p. 1 28) that the fact 

that the expression m::i, Sv only occurs in Ps. ex., outside the Book 
of Ecclesiastes, "deserves notice in connexion with the question 
o[authorship. '' 

01~?- In order to /JJ• them. ,~ is the infinitive construct in a, 
from the stem ,,:i. Similar examples are ,~, Isa. xiv. 1, and 7;;\ 
J er. v. 26. An infinitive from ,1:i is found in chap. ix. r. This is 
the only instance in which an infinitive cortst. of this form is found 
with suffixes. See Bottcher, Lehrb., § 987, 5 y; Konig, Lchrgb., 
§ 34, 2 and 6, pp. 339, 358; Ew::ild, § 255 d., § 238 b; Ges.
Kautzsch, § 67, rem. 3. The meaning proz·,·, or try, given to ,,:i 
by the Vulg., Targ., Gesenius (in Tltes.) explorare, is pn:ferable to the 
translation of the word by Rosenmi.iller an<l Knobel as dcclcrrare, or 
that assigned by Ginsburg, namely, to dtoo'se. Not much differently 

the LXX. on 8taKptVEl avTOV<; o ®foe;. C1 1n~t-en is to be reganied as 
the subject after the infinitive a.cconling lo Ges.-Ka.ulzsch, § 1331 
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2, 3, and rem. at the end. See also Ewald, § 309 a. Compare 
~,•;::,~~ i~,'-'!.' .,,i!CCI? (Ezr. ix. 8). 

n1l-(7?1. And in order that they may see. The LXX., Syr. and Vulg. 

translate this as hiphil (n1l-(")~1 -= n1~7iJ~l), which reading is approved 
by Ginsburg ; the Masoretic reading is rightly preferred by Delitzsch. 

"Cl()~. Delitzsch notes that the Frankfort cod. reads Op~;' as 
mentioned in Michlol, 216 a. Mlpv_ may be regarded as the copula, 
Ges.-Kautzsch, § r 2 r, z. Ewald regards the accumulation of pro
nouns in this passage as a sort of ironical gradation, like Lat. 
ipsissimi, § 315 a. Mfi'iJ seems purposely introduced because of its 
alliteration with l1t;)iJ:;t. This play upon words, remarks Delitzsch, 
musically accompanying the thought, remai~s, even if MOM be con
nected with the Cll1~ immediately following, as in the Frankfort MS., 

which exhibits the accentuation c;;iS Mory m,in~ Clf!~. The Cli1S is 
rightly explained by him to be the dative of relation, as in Gen. 

xvii. 20 (S~!!'?tp.'71), Ps. iii. 3, etc. 
19. ;,-,pr., occurs three times in this verse. In the first two cases 

the LXX. have regarded it as the construct ( :i-:,,70) governing 
the word following the genitive. It is better, however, wilh the 
Masorites, the Targ., etc., to regard the word as the predicate in all 
three cases. On the thought of the verse compare Ps. xlix. 13, 21, 

and the words of Solon to Crcesus, 7rav Jun c1.vfJpw7ro~ <TlJp.rf,op~ 

(Herod. \· 32). See our remarks on the allusion to this passage in 
the Book of Wisdom, on p. 68 ff. Bottcher, IJe Itiferis, p. 246, 
regards the expression as adverbial, in which case the similarity 
between this passage and Wisdom ii. 2 is more close. But we prefer 
to render it uniformly as the predicate. 

The writer does not affirm, as Hitzig imagines, that men and 
beasts are the resulls of mere "Llind chance," nor does he mean 
simply to affirm that both are subjected to the same law of transitori
ness (Elster, Zockler), but rather that mankind, being conditioned by 
circumstances over which there can be no control, are subject in 
respect to their whole being, actions and sufferings, as far as mere 
human observation can extend, to the law of chance, and are alike 
dc-stined to undergo the same fate, i.e. death. 

20. See our remarks on p. 44, and on pp; 191 ff. 
~~; ,:.i~. ~~; is the participle active, corresponding to 'lJ?.~i1 m 

the first clause of the verse. 



The Book of Koheleth. [Ch. iii. 21-iv. 1. 

.21. See our remarks on p. 190 ff. The· n in n~·vp and in n111r, 
was not designed by the Masorites to represent the interrogative,
the r, in the first word being lengthened into ;;i before the ll, as it is 
lengthened in three cases before tot, Judges xii. 5; vi. 31; Num. xvi. 
22. See Ges. Kautzsch, § 100, 4, rem., and especially Stade, Lehrb., 
§ I 7 5 a. Kalisch, however, cites this passage as an instance of the 
interrogative, § xx. 4 a. Geiger ( Urschrift, pp. 17 5, 176), instances 
the pointing of this text, and that of Ps. xlix. 12, as inlenlional altera
tions of the text for dogmatic purposes. In the latter passage the 
LXX., Tar g. and Syr. read C1:;li?, "th:ir grave is their house for ever," 
in place of the Hebrew pointed text, "their inward thought (C·liP.) 
is that their houses shall be for ever.'' But see Delitzsch's Comm. 
on the Psalms on the latter passage. 

22. ·:i n,t-t,S. See note on eh. ii. 1 1 and on nr,,, Ges.-Kautzsch, 
§ 37. 

CHAPTER IV. 

i. M~7~) •~~ 'T:1?:;\ This is the second instance of the vav 
consec. found in the book. Lit. / returned and s,11,1, i.e., I saw 
again. The same phrase occurs in verse 7. See on construction, 
Ges.-Kautzsch, § r.p, 3 a, rem.; Ewald, § 285 a; Kalisch, § 10.:;, 2. 
Comp. also eh. ix. 11. nif)) 'J'.'l?1;;;. 

C'i?1:;~D- In the first instance in which this word occurs in this 
verse it signifies oppressions, and it is us'ed in this sense in Job 
xxxv. 9 and Amos iii. 9. It is properly the participle passive used 
abstractively, the plural number denoting the many individual cases 
which are combined in the one idea. See Bottcher, Lehrb., § 698. 
It is construed here with the plural c•~•r, -,~•~, but this need nbt 

be- regarded as strange, seeiug, as Delitzsch notes, that even C':IJ is 
construed (as in Ps. xxxi. I I ; lxxxviii. 4), with a plural predicate. 
The LXX. and Syr. have in their translafions noted correctly the 
difference in meaning of the word in the two clauses of the verse. 
But Ginsburg, after Syrnmachus (who translates in both places 'l!M 

by Tot, a-vKo<f,avTovp'-vov,;), with Herzfeld and others, renders the word 
in buLh clau~es alike liy "tlte opfressed." Hence he is <lriven Lo 
translate tl'::'l)) ;:;•:-: by those "wlio are suffering" (literally, "wlw 
were made so "); but this latter rendering cannot be regarded as 
correct. 
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n1n,,. Used collectively. 
Partil., vii. 17, "cito arescit 

A_ more suitable comparison 
imitated in Rev. xxi. 4. 

Rosenmiiller quotes Cicero, De 
lacryma prresertim in malis alienis.'' 

is Isaiah XXV. 8, c•w~; ~~~ 1"11/'?~, 

The expression mi C~'i?.~;J,,' i!!;'~ is somewhat peculiar. It is to 
be connected with the preceding iWJ. The Vulgate, viewing the 
clause as affected by the l'!:t in the preceding. sentence, has rendered, 
'· nee posse resistere eorttm vi,1/e11lice." But the repetition here of the 
lhought previously expressed is more in accordance with the usage 
of the writer. Comp. eh. i. 6 ; ii. 1 o ; iii. i 6. [f::> is always used in 
the signification of power and not in that of violence, 

2. IJ~t;\ Knobel and others explain this form as the participle 
pie! shortened from IJ~l?I?, after the analog;y of the participle pual, 
in which the O of the participle is sometimes dropped. See Ges.
Kautzsch, § 52, rem. 6; Kalisch,§ xliv. 1, 7. But Delitzsch maintains 
that the O of the participle pie! is not dropped; the only example 
being 11!~, Zeph. i. 14; but in that passage et festinanter valde is the 
same as et festinanter valde veniens, the adverb being virtually an 
adjective. Herzfeld considers the form a verbal adj. like l~~- This 
se_ems to be the view of Kimchi, who says (Jl.fichlol, 58 b), "it is an 
adjective instead of a participle." The question is treated most fully 
br, Konig, Lehrgeb., § 32, 5, p. 292. It is .only the rareness of the 
construction which has made scholars consider the form which occurs 
here as the participle. Dut the form is 'unquestionably that of 'the inf. 
absolute, which is used in continuing a narrative, the pronoun being 
here added as the subject of the verb. Ewald (§ 351 c) quotes an 
exact parallel, K1i1 ~1!lC!.?-1, Esth. ix. 1. Corr;ipare also Prov_ xvii. 12. 

See Ges.-Kautzsch, § 131, 4, rem. 1; Obhausen (§ 249 a) would 
correct the text to Cl;;!~'?- m,v, vid. glossary, s. )?'(. 

On the subject of the verse, comp. eh. vii. 1 ; Job iii. 13 ff. See 
our remarks on p. 150. Knobel cites as parallels, Herod. i. 31. 
llu!Bn~.f TE • a 0eo,, w, ti.µ.ELVOV Ef1'} &.v0ptfnr~ TE0va.vm µ.allov ~ 

Cwnv, and Menander, tw;;, '11'0V1'Jpu., 0,.;,varns a1pETWT£pos. 

3. 'm '11-,;:,~ n~. The accusative here is governed by r:,~~1 in 
the preceding verse. The LXX. (oCTn, ou1rw. ly£V£To), Syr., Gr. Ven. 
regard it as the subject, nN being sometimes, though rarely, used 
to give prominence to the subject of the sentence (see Bottcher, 
Lehrb., § 516). But the former is the simpler explanation. 
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lily has always the double kametz, except in Ps. !iv. 7 ; Mic. 
vii. 3. Delitzsch. 

l\fany classical parallels to the idea expressed in this verse could 
be quoted. Thus Theognis, 425-428. 

71"0.V'TWV µf.V /J,~ <f,uva, trr1x0ovfoUT!II aptUTOII 

p.r/8' lu,lki:11 alryu.s o(los 1,E>..tov 
,j,vll'Ta 8', ,hrw, .:IKtU'Ta 7rVAa, 'A't8ao 7rEp~ua,· 

Kai KEtuOai 7ro,\,\~v y~v E7raµ.,,ua.p.Evov. 

Or Sophocles, CEd. Col. 1225-1228. 

,.,.~ cf,vva, 'TDV a7ral/Ta VIK~ Myov· 'TO 8', l71"El cf,avv 

/3~vat KEWEv o0£V 7rEp ~K•t, 

71"0All Brunpov, .:.. 'TCJ.XUTTa. 

So also Cicero, Tusc., i. 481 where the sentiment is ascribed to 
Sil_enus, " Non nasci homini longe optimum esse ; proximum autem 
quam primum mori." 

4. J\it!':i. Vid. Glossary. 
Koheleth does not deny that Jabour and toil effect something 

for man, but he observes that the superior excellence of the work 
performed arises in most cases from the envious desire on the part of 
a man to surpass his fellows. Consequently he asserts that there is 
in .general no lasting good attained by the individual worker. Man, 
however, is compelled to labour; for, although toil produces little 
result, idleness proves the ruin of an individual. Mt,(~i? is active in 
meaning, and signifies envy, jealousy. Our A. V. deparls, in its trans
lation, widtly from the sense of the original, " I considered all 
travail, and every right work, that for this a man is envied of his 
neighbour.'' The ambiguity of the expression "right work'' has 
led to the passage being expounded by Bridges, Young, Bp. Words
worth, and others, to mean that " for doing right multitudes have 
been envied and persecuted." But Kohefeth does not refer in the 
passage to moral rectitude, but to superiority in work or workmanship. 
Gesenius, in Thes., regards 111:'()i' to mean an object of envy, and 
so Vaihinger. The latter renders ~11!,'i_q, before his fellow, but "the 
il? is evidently comparative, like ir,l l'P~, Ps. xviii. 18, etc., (elllU!atio 

qua unus pra altcro emimere studet."-Dditzsr/1. 
5. "The fool foldeth his han<ls togt:th~r,'' in slothfulness and 
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sleep" (Prov. vi. 10; xxiv. 33), instead of working as he ought. 
He destroys himself by his own laziness,. ·' eats his own flesh.'' 
Ginsburg has strangely interpreted the aphorism, " The sluggard 
foltleth his hands and yet ealeth his meat," as if he considered 
Koheleth to contrast the enjoyment of the easy sluggard with 
the toilsome labour of the envious. Ginsburg maintains that 
",~~ ~;i~, to eat meat, is frequently used in Scripture as indicative 
of an ample and delicate repast." In proof of this he refers to 
Exod. xvi. 8 ; xxi. 2 8 ; l5a. xxii. 13 ; Ezek . .xxxix. J 7. In all of these 
passages, however, the eating of flesh is contrasted with the use of 
other food, and in none of the examples cited is the phrase equi
valent to "eating his meat" ( or, "his food·"), in the English sense 
of that expression. Ginsburg has been jncautiously followed by 
Plumptre. It is true that the Hebrew phrase is not used in the 
sense condemned by Plumptre, that is, of "pining away under the 
corroding canker of envy and discontent,'' as Gesenius suggested 

in Thes. (s.v. S::>1t), comparing II. vi. 202, tv 0vp.<>v KaTl8wv, Plaut., 
T_rutul,, 2, 7, 36, "quisnam illic homo est, qui ipsius se comest, 
tristis oculis malis.'' Gesenius says that such a person is called in 

Arab. ~ :bi ~T, but he has quoted no examples of this usage. 

Plumptre is justified in saying that we have no authority for this 
in the language of the Old Test. But Gesenius stands almost 
al~me in such an interpretation. The other interpreters regard the 
phrase as equivalent to " destroys himself." Instances of similar 
Arab. phrases in the latter sense may Le s_een in Lane, Arab. Lex. 
The phrase "lo eat men,'' and "to eat the flesh of men," is found in 
Arabic in the sense of defamation of character. The meaning of 
the expression in Koheleth is sufficiently explained by the Psalmist 
when he speaks of his enemies as coming Upon him " to eat up his 
flesh" (Ps. xxvii. 2), or by Micah who spi::aks of those who "eat 
the flesh of my people" (Micah iii. 3). Zechariah speaks of the 
evil, or worthless shepherd (not "idol shepherd," see my Bavtpton 
Lectures, p. 346 ff), who devoured the fl·esh of the Jewish flock 
(Zech. xi, 16), in contrast with the trne Shepherd. This usage is 
in direct accordance with the denunciation (Isaiah xlix. 26), "I will 
feed them that oppress thee with their own flesh." The simple 
meaning of Koheleth is that the indolent by their indolence feed 
upon their own flesh and destroy themselves. 
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6. There is no difficulty as to the translation of this passage. Its 
meaning has, however, been strangely misconceived by some ex
positors. Plumptre describes it as expressing the thought which 
might be conceived "as rising in the mind 9f an ambitious statesrnao 
or artist striving after fame, as he looks on the dolce far niente of a 
lazzarone at Naples, half-naked, basking in -the sun, and revelling in 
the enjoyment of his water-melon. The on·e would at such a time 
almost change place with the other, but that something after. all 
forbids.'' Mendelssohn and others consider the passage to con
tain a dialogue between the industrious man and the sluggard, the 
fifth verse being the statement of the industrious, aud the present verse 
the reply of the lazy. Similarly Hitzig explains verse 5 as containing 
an objection, to which verse 6 supplies the ai:iswer. Zockler coincides 
in the main with Hitzig. .The latter critic- considers that the writer 
is probably citing a proverb in verse, while Renan looks upon verse 5 
altogether as a quotation. Delitzsch calls attention to the fact that 
nci-J does not mean the rest of laziness, but- rest in contrast with that 
excessive occupation in business, that hunting after gain and honour, 
which can never be satisfied, and which impels a man unceasingly 
to strain every effort in order to overtop and outrival his fellows. 
The rest which Koheleth commends is a quiet stillness (chap. ix. II), 
and a cessation from the toil which man imposes upon himself, and 
which ultimately proves his destruction (Isa: xxx. 15). Thus the two 
verses are not opposed to one another. In the former, the author 
notes how the fool consumes by idleness. his own vital powers ; 
wh_ile in the latter he observes that a little real rest is better than all 
the results achieved by that striving occasioned merely by the spirit 
of rivalry and jealousy which permits a mari to take no rest, and yet 
ends in nothing. "Better is the full of a hand" (~~. the flat open 
hand), ·with rest, tlian tlie full of two (bent) ltands with toil and 
striving after wind." t1~2~Q occurs in Biblical Heb. only in the 

dual; the singular l~h is not found in Hebrew, but occurs in Chal-
o ,.-. 6 .... c--

dee, ~J~r;t, Syr. µ.zi~, Arab. ~. Assyr. lmppumw, the _fist, flu 

closed-up hand. nt1J, '~I?, and IJ\1 nw7, are ·all accusatives of respect. 

See Ges.-Kautzsch, § n8, 3 ; Kalisch, § 86, 4 b; i:-i',9 is a noun fol
lowed in each of the two clauses by a genitive. 

Knobel suitably compares the saying of Publius Syrus, "quam 
felix vita, qure sine negotiis transigit ! " 
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8. I~~ r~1- r~1 here has almost the meaning of M
0

lhout. Dc
litzsch compares .,~~Qr~,. Ps. civ, 25; CV, 34. 

On M,tSl, for which, with the conjunctive accent, we would have 
expected nt::1 (as in Prov. xvii. 17 with merca), compare 0~1 with 
kidma as contrasted with Oi$1 Hosea xi. 4. Delitzsch also c9mpares 
jl'(J1, chap. ii. 7, with mahpach, and on the contrary, chap. ii. 23 1 

bll~l with pashta. 
The correction in the K'ri of 1';i'P. into b 1P. is occasioned by the 

following verb (ll~~ri·ttS) being singular. When the reference is 
made to things, not persons (the plura!is inhumanus), the verb is 
frequently used in the singular. Vid. Ges.-Kautzsch, § 146, 3; 
Kalisch, § 7 7, 9. 

'O ·,·m~ ,ono,. On the canst. compare Ps. viii. 6. Renan sup
poses that the author refers here to his own ·personal circumstances, 
but no solid reason can be assigned for this opinion. 

For classical parallels, comp. Juvenal, Sal., xiv. 139; Horat., Od., 
ii. r 3, r 4. See our remarks on the passage _at p. 206. 

9. The article in 0')t::li1 refers to two persons such as are alluded 
to in the previous verse, and the article in ,nt(il is used to denote 
one individual like the person who is there iriore fully described. 

ro. 1St11·ct(, taken partitively, when one. or the other. Kuobel 

compares the formula, ~nv.1·S~ t:;•~ .,.,'?~•~ (<;ien. xi. 3; Judg. vi. 29, 
etc.). 

1S•~1, for 1S •~1, and woe to him! 'it~-•~, woe to thee! chap. x. 16. 
The Masora magna notes that there are five ca5e5 in which munach 
an-d rebhia occur together on one word, namely, Gen. xiv. 5; Exod. 
xxxii. 31 ; Zech. vii. 14; Eccl. iv. 40; Dai).. i. 7. Graetz, after the 

Targ., would explain ~,,~ as the later Hebrew ~~~- The latler 
occurs in this book in chap. vi. 6. The meaning would then be 
"and when.'' But the LXX., Syr., Vulg. are in favour of the tra
ditional punctuation. ,r;,~p in the clause ,n~n ,,,~,, is in appo
sition to the suffix preceding, as in Ps. lxxxvi. 2 in a less appropriate 
manner. It is not necessary to repeat the preposition in apposition. 
See. Gen. ii. 19; ix. 4- Exceptions sometimes occur, such as Ps. 
xviii. 51; lxxiv. 14.-Delitzsch. 

1 r. The passage evidently refers to the sleeping together of 
two friends for mutual warmth and comfort in the winter season. 

AA 
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Delitzsch notes that (in the A both of R. Na than, chap. viii.) sleeping 

with a person is regarded as a sign of f;iendship. en? cm used 
impersonally, "it is warm to tlum," i.e. "they are warm." Comp. 
Job iii. 13 ; Isaiah xlix. 20. 

12. itipry: for ~n;)pi;i;, Job xv. 25. Compare, iti':)")~ Hosea viii. 3. 
See Gcs.-Kautzsch, § 601 rem. 2. Konig, Lelirgeb., § 29, :., p. 224. 
Ewald, § 249 b. The verb ;ipn is probably used here in the sense 
of to make an attack on. Others take it in· sense of prevail against, 
in the A.V., si quispiam prcevalucrit contra unum, regarding the 
suffix as pleonastic, and "'In~;, as the accusative. Graetz and many 
expositors, after the Syr. and Targ., take "'In~;, as the subject 
(Graetz reads, Ctipn•); but it is better, with Knobel and Delitzsch, 
to regard it as the object, as a permutative referring to the previous 

suffix, as Exod. ii. 3, "'l~}ri·ntt ~:,l'!")l;l). 

13. There is no necessity to suppose that Koheleth had in view 
any particular historical incident, such as that of Joseph in Egypt, 
Saul and David, Jeroboam and Rehoboam. These and many other 
parallels have been adduced by various commentators, but none of 
them are quite satisfactory. Graetz refers ,the incident in this and 
following verses to Herod and his son Alexander, whom the Jews 
wisheJ to have as king. But it is more probable, inasmuch as 
similar instances are so common in history, that Koheleth speaks 
here in general terms. 

14. 0•1~0;:i n•:;iq is no doubt for c•1~0.~iJ n•:;,,t.;i, which reading is 
found in some MSS. of Kennicott. Compare c•r.,1.;:i, 2 Chron. xxii. 5, 
in place of C'r.>2.~:;,, found 2 Kings viii. 28._ St>e Gesenius, Lehrg., 
p. 377; Ewald, § 73 c. Stade (Lehrb., § u 2 a) regards this moue 
of writing as phonetic for c•-:,~o~,~- Delitzsch notes that the later 

Hebrew is fond of the elision of N, as 1,i;,~ ·= ~,~ II\~, i1:17~ = ii:i~-,~. 
lrL his Dichter desalt. Bundts, Ewald translates, aus dem Hause der 
Niederen, "out of the house of the lower (classes)," explaining Cl'")l[OiJ 

as "tlte cast-off," after Isa. xlix. 21 (n")10~ n7i). Hitzig takes the 
word in the sense of /zt_~itives, referring to Judg. iv. 18, regarding 
"the house of fugitives" as a description of Egypt when Jeroboam 
fle_d from the vengeance of Solomon. Both explanations are highly 
artificial and improbable. Equally strained is Hitzig's later expo
sition in the I 4th vol. of Hilgenfeld's Zeitschrijt fiir u,/,·soHd1aftl. 
T/1eo/ogie, where the youth is interpreted of David ancl the old f!ml 
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foolish king of Saul. Hitzig there explains ci1,1t:m M'J as "the house 
of the escaped," or estranged, as in J er. ii. 2 i ; xvii. 13. Hahn has 
made a very ingenious but unsuccessful attempt to explain the whole 
passage of Messiah's lowly birth and universal sway. It would be 
certainly strange that in a Messianic passag_e, after mention having 
been made of His people as innumerable, there should follow a state
ment such as "those that come after will not delight in him,'' and 
still stranger that the usual refrain, "for even this is vanity, etc.," 
should also follow such a prediction. 

~¥: is to be regarded as a perfect, "he goes forth,'' otherwise the 
comparison would be lame. Graetz, however, takes it asfuture, "!ze 
will go forth to reign,'' referring -to the hopes the author had, accord
ing to Graetz's theory, of Alexander's succession to the throne of 
Herod. 

'1)1 C) •:::, " Whe11 even in his kingdom he was born poor,'' i.e. 
although he was originally born as a poor individual in the kingdom 
of the old and foolish king, over which he now goes forth to rule as 

king. It is highly probable that the suffix in im:::,7~f refers to the 
old king, inasmuch as the suffix in 1'l;l1'.ll:l (verse 1 5) must refer to him. 

The translation given by Ginsburg, "for a prisoner may go 
from prison to a throne, whilst a king may become a beggar in his 
own kingdom,'' must be rejected, because to express such an idea 
the imperfect would have been employed. It is very questionable 

whether ,';,1, can be taken with Herzfeld in the sense of the Greek 
y{yvop.ai, to become. No instances can be adduced in which il is 
used in this signification. 

Renan regards this verse as a quotation, but this is unlikely, from 
the close connexion in which it stands with· the preceding verse. 

r 5. The author describes that which ns.ually takes place on such 
occasions just as if he had actually beheld it himself. The language 
employed is such as could only have been, used by a person living 
under one of the great world-monarchies. Hence the subjects of the 
empire are spoken of as "all the living who walk under the sun.'' 

The intensive form 0':::)~iJ7?iJ (part. pie!) is· employed instead of the 

participle kal, which latter is more usual. Compare t:l':;J
1?°i1, Is. xlii. 5. 

Ewald considers that the expression •~t;_:;:i (the second) refers to the 
title i1~~;~[1 (the second), met with in Geu. xli. 43. But in that c~se 
the instance adduce<l hy the author would have to be regarde<l 
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as distinct from that brought forward in ver.scs 13, 14. The use of 

the word ,.?.'. shows, however, that the same person is reft:rred to in 
both places. The youth described as coming out o[ prison to reign 
could not be described as "the seconrl " person in the kingdom; not 
at least in the sense in which that expression is used in the Book of 
Ge_nesis. Hitzig and Dclitzseh are, therefore, correct in regarding 

the "young man" (1~.'.) as termed •~~•;, (the ,ccond), the king himself 
being regarded as the first. It is true, as Delitzseh writes, that there 
is some incorrectness in the expression which has at least the 
appearance of referring to two persons, each entitled to the appella
tion of "youth." This inaccuracy in dictipn, he notes, is similar 
tu that found in Matt. viii. 21, when by lnpo, Twv p,a0T}rwv is meant 
"another person, and that one also one of Ilis disciples," or that in 
Luke xxiii. 3 2, ~yovTo Ot Ka< £TEpOl Ouo KaKovpyoi cruv avT«;i avaipdnjvai. 

Tile translation of Ginsburg "the sociable youth" cannot be jus
tifi'ed, and moreover partakes somewhat of the ludicrous. The 
preposition Cl;' denotes "/!y t/ie side of" Koheleth represents the 
people as ranging themselves on the side of the youth who has been 
raised from low estate to royal dignity. Ewald regards the C;' as 
a kind of comparative, appealing to the use of O;' in chap. ii. 16 ; 

n1: 11. On the impf. here in the sense-. of succesJllrus crat, see 
Ewald, § I 36 d. 

16. See remarks on p. 86. 01"1'Jti':i ',1-1:;!~ ':i::i,. Ewald maintains 
that the reference of the writer is to "all llt0se who fhccded t/1em,'· 
Z:c. the two kings just mentioned. Others, as Gesenius, Rosen
mi.iller, and Ginsburg, consider the young king to be the subject of 

the verb (1"1'il), and regard 'J:iS il'il to convey the sense of to be 01·er. 
They translate the clause "there iJ 1t0 md to all (the people) 01'<'1' 

whom he ruled." Similarly Delitzsch renders the last words, "at 

wliose /uad he was,'' comparing the phra~e Ci;P.~~~ t-9, K~1• t<iil •~, 
1 Sam. xviii. 16; so also 2 Chron. i. 10; P:s. lxl'iii. 8, etc. 

'K~ Cl. Also, i.e. notwithstanding all the comt paid to him by the 
men of his day and gencration-//1ose who come ajlt"r, i.e. the men 
of a later generation shall not njoi,,· in /iim, for bis memory shall 
also perish. On Cl1 compare chap. Yi. 71 ;:ind sec Ewald, § 354 a; 
Ges.-Kautzseh, § I SS, 2 a. C'J1in~il. Comp. ch:tp. i. II ; Is.1. xii. 4. 
The events here related do not coincide· ex:ictly with any known 
in(:idenls of history. The allt;mpls ma<le to e.,plain the passage 
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as referring to Saul and David, or to Solomon and Jeroboam, or to 
Seleucus and Antiochus the Great, all break down when subjected 
to close examination. Worst of all, perhaps, is the attempt of 
Graetz to trace a reference to the history of Lhe Herodean family. 
Hahn considers the passage to be a prophecy of the Messiah, 
who was born poor, and came forth from the prison to reign. He 
consequently maintains that the expression in verse 15 refers 
literally to all those who dwell on the earth. He regards the first 
king mentioned in the passage as meant coliectivdy of all the kings 
of Israel, from David onwards, compared with whom Messiah is "the 
second," inasmuch as he founds a second _and an everlasting king• 
dom. The 16th verse is then regarded as a description of the 
hatred exhibited by the ungodly against the Messianic rule. But 
the exposition is so manifestly forced, aml so opposed to the whole 
character of the work, that it is unnecessary to enter upon its 
formal refutation. 

17. It is almost a matter of indifference· whether we follow the 

reading of the written text 7,',y, (thy feet, plural) or that of the 

K'ri 7',J, (thy Jwt, sing.). Both are admissible, compare Ps. ex.ix. 59 
and 105, the singular being more common. 

By tl'i1'Ni1 n•::i the temple may possibly be meant {see note 2, 

p. II 5), though it is not unlikely the reference is here to the syna
gogue, inasmuch as the writer speaks of listening to preaching, 
which was no part of the temple cultus. The priests gave in
struction to the pe_ople on matters of religion (Lev. x. r r ; Dent. 
xxxiii, 10; Mai. ii. 7 ), but they did not preach or teach at the public 
temple services. The cantillation of the Psalms, and the reading of 
lessons from the Law and probably also from the Prophets, no doubt 
formed a portion of the temple service in the days of Koheleth. 
But the passage seems to refer to the ordinary synagogue services 
held everywhere throughout the land. The writer affirms that a 
diligent listening to the teaching imparted in the synagogue is of 
more real value than the "sacrifices'' offered up in the temple by 
"fools." 

:s,r.,r;,S ::i,,p,, 'P is inf. abs. kal, not piel, as Olshausen, § 249 c, and 
Ewald, § 2 40 b, maintain. See Konig, Lehrgeb., p. 1 7 5. The infinitive 
absolute may be used either as an object or subject. See Ewald, 
§ 240 a. Bottcher (Neue Aehrenlese, No. 1649) disputes the latter 
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statement. He renders the clause, "take /1c,·,i to Ill)' foot w/1c11ezier 
thou goes! into God's house, and of drawing· near to !tear more than 
etc.'.· Delitzsch notes that in that case the words following should 

rather have been n;;i,! Cl'?'l;'?;:l 1T;'ll;IQ, He regards the inf. absol. as 
the subject of the sentence, '' and to draw near to !tear is (better) than 
that the fools should give sacrifice.'' The inf. abs. is used in a wide 
manner in Koheleth. Comp. chap. iv. 2. Owing to the c•,•o::in 
following, :::i\iR is not to be translated as an imperative. In the 
l:ttter case it would be necessary to insert :::l:\IO before Ml:)Q, as is done 
by the Syr. and Vulg. The latter combines two translations, "et 
appropinqua ut audias. Multo enim melior est obedientia qua:m 
stultorum victim~.'· c•,•o::in nno is rendered by the LXX., v1r;p 

S6JJ,a TWI' o.q,povwv ev,rta <TOV, and so, substantially, Aquila, Theod .. 
:i.nd Jerome, "donum enim insipientium sacrificium,'' reading Ml;ll;I a 
gift instead of nrr,,. l10t:1 must not be translated "obey,'' as Gins
burg and Zockler, alld the Vulg. in its second rendering. When the 
verb has that signification, words are added to show the sense in 
which it is used, or such words can easily be supplied from the 
context, as in 1 Sam. xv. 2 2. 

In the last clause of the verse l11 nib.!;'~ 0•~71• Cl~•l':'·1:;, we may read, 

after the analogy of chap. iii. 12, viii. 15, ,, 'll' [Cl~ 1:iJ Cl'l11l' Cl) 11<·1:i. 

So Renan, who considers the omission of the words in brackets was 
caused by similarity of the ending of the Cl'l1"'11' immediately preceding, 
in which case the meaning is "for they do not know except to do cvz'l." 
The text as it stands is to be explained with Delitzsch, '' they (the 
fools) do not know (i.e. they are ignorant, r;omp. Ps. lxxxii. 5; Isa. 
lvi. IO), z'n order to do e71il" ="so that tliey do e1•1'/." That is, their 
ignorance leads them to do evil. This is preferred by Plumptre. 
The translation in our A .V., "tluy consider not that thq do evil,'' is 
substantially that of Elster, Dale, Zockler, Bullock. But, as Delitzsch 
notes, this would require l/1 ClQ\t:•~ (comp. Jer. xv. 15). The only 
case he remarks which has been adduced to defend the explana• 

tion of l)i Mlt:'ll', as an accusative with inf:, as if se facerc 111<1l11m, 

is mo~ \ci~rn~ ,1:tr;~l (1 Kings xix. 4) which is not a parallel, for 

TllO? does not there signify se mori but ut moreretur. The transla
tion of the Vulg. "qui nesciunt quid faciant mali'' is still worse. 
Ht:rdeld renders, "for they underst,md not to do 1:11il," which would 
Le the most natural translation of the words if they stood alone. 
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But his explanation cannot be justified. For he explains " they " to 

reft:r to the subject supposed to be implied in l!b~?, which he renders 
to obey. Hence he assigns the meaning to-the passage, "those who 
oliey commit no sz'n," which has been adopted by Ginsburg. 

The expression used here, "to give a sacrijice," is peculiar, and 
may possibly have some reference, as Delitzsch has suggested, to 
the feasting connected with the offering up of sacrifice~. Comp. 
Prov. i. 14. IJJ; is used in connection with· sacrifice in Psalm li. 18. 

CHAPTER V. 

1. The construction of ?i:t~ with ?I/ may suitably be compared 
(with Delitzsch) to the German and English construction to fly 

upon wings, or to the phrase found in Ps. xv. 3. bi:i7 '!! 'Y'l, "to 
slander with (lit. upon) /us tongue. Delitzsch also compares the 

post-Biblical term i11:? '!!f~ i1liJ:l;:,, the oral law. The writer warns 
against rash and hasty vows, or professions made carelessly in prayer. 

The pie! l;,;::r~ here is inlensive, not causative; as Rosenmiiller and 

Ginsburg regard it, rendering "do not hasti;n on thy mouth." Sti.;i is 
used wilh a reflexive accus. in 2 Chron. xxxv. 2 r. Compare with 
this verse Matt. vi. 7-9. 

On Ben Sira's imitation of the saying, see-on p. 43. In Berachoth, 
68 a, it is stated that Rab Huna said in the name of Rab, "t,et the 
words of a man be always few (l'~P,·l~) before the Holy One, blessed 
be He ! according as it is wrilten," and then fol1ow the words of 
Koheleth in this passage. C•~l/9. See Glossary, s.v. 

2. "A dream comes (1<;1 is probably the participle indicating the 
result of frequent experience) z'n (as the consequence of) much 
occupation (£.e. bustling about many things), and the voice of a fool in 
consequence of many words." It is difficult in English to render :ft~ 
alike in both sentences. A man who is very far from being a fool, 
may through much speaking make himself appear for the time being 
to be one. Comp. chap. x. 14. Symmachu~ renders t'~ll J7J by 8ta. 
'll'A~Oos avoµlas, reading liV. Hitzig and Ginsburg take ?•i:;,:p ?ip as 

equivalent to "foolz"sh talk," but S•c:, (as Delitzsch observes) 1s 
always used of living persons, never in reference to tlzings. 
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3. The language of this and 
to that in Deut. xxiii. 2 2-24. 

p. 43. 

the next Hvo verses 1s closely akin 
On Ben Sira's imitation of it, see 

·:i:1 j'!lM r~. " There is no pleasure ( or delight) in fools," namely, 
on the part of God. Compare -;gi i1~iJ,~ }'!;lr:,·::;, in Isaiah lxii. 4. The 
idea is far from being " trivial," or from being a " tame anticipation'' 
of the declaration in verse 5. The Lord first ceases to delight in a 
man, and then after long forbearance, gives him over to destruction. 
Compare, too, Psalm cxlvii. 10, 11. The translation of Herzfeld, 
"kcine Bereitwilligkeit ist in den Thoren,'' and that of Ginsburg, 
approved of by Plumptre, "fools have no fixed will,'' are both 
opposed to the usage of Yf;IIJ. 

4. ,,::•~ JH~. On the use of ,ei~ for ,::, see Ewald, § 336 a, 
Knobel refers to the prohibitions of the Talmud (in Tract. Neda rim) 
against frequent vows, as sometimes leading men to commit perjury. 

5. See p. 18. Delitzsch correctly explains this verse in accordance 
with the passage in Deut. xxiii. 22, 23 (A. V.- 21, 22), upon which it is 
manifestly based. The passage in Deut. contains a warning against 
rash vows as likely to lead to serious transgression (1-tt?l'.'I ·p .i:i;,1). 
But the remark there follows : "if thou shalt forbear lo vow, it shall 

be- no sin in thee," ~1?111~ n;~,>·li~. Similarly in this passage in 
Koheleth the meaning is, "let not thy mouth cause ll1ee (lit. thy flesh 
17.~'t, used for the whole personality) to sin,'' i.e. bring thee into 
sin, and consequently into punishment. Th·e passage in Job xxxi. 30, 

is an e·xact parallel. The phrase ? Jm with the inf. is there used in 
the sense of to suffer, to permit, as in this passage and in Judges i. 34, 

i~;p] n7~.p ~Np~ •:;ir:, Nl:lC)~ 'l:lJJrNS1, "and I.did not suffer my moutli 
(lit. my gums) to sin by cursing his life," and thus seeking his death. 
On the syncopated hiphil infinitive, vid. Ges-Kautzsch, § 53, rem. 7 ; 
Kalisch, § xiv. 2 d. The idea is not that· " the sensuality of man, 
is simply excited by the sins of the tongue _or the mouth,, (ZYckler) a 
for, independently of the fact urged hy Delitzsch that the formula. 
"t/1ejles/i sim '' is not in accordance with Old Test. ideas, a referencei 
here to such sins as Zockler alludes to is quite out of place in thi~ 
connexion. The sin of one member of the body can bring ruin upon 
the whole (comp. Matt. v. 24). The use of ,~:~ is akin to that in 
chap. ii. 3; xi. ro; Prov. xiv. 30. Gesenius, in T/1es., rightly refers to 
Deut. xxiv. 4; Isa. xxix, 21, and to the present passage, as instances 
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in which N•~r.m is used in the sense of to make one guilty. Cheyne, 
however, disputes the correctness of that rendering in Isaiah xxix. 

There is little doubt that the priest is· meant by the i~~~::, 
(re_ndered in our A. V. "t/1e angel") in the second clause, and that 

·r.,;, 'J.~~ is equivalent to 1:J::l;:t '.~!;l?, Lev. xxvii. 8, 11, although 
Mai. ii. 7 is the only other case in which the priest is so termed in 

the Old Test. 7NSt.:ii1 in the passage might also signify the ruler 
or Chief Rabbi of the synagogue. Zockler is right in maintain
ing that ayyEAo, is used in Rev. i. 20; ii. 1 ff. in "essentially the 
same signification." Tayler Lewis, indeed, maintains that the word 
is to be taken in its usual meaning "as an angel of God, visible 
or invisible, supposed sometimes to appear in terror, the avenging 
angel, as 2 Sam. xxiv. 16, who came to punish Israel and their king 
for his rash words. There may be an express reference here by 

Solomon to his father's fatal error; and the words i~~l'I '~) may be 
rendered very easily as a caution, that tliozt 111ayest not have to confess 
thine error as David did (2 Sam. xxiv. 17). It must have made a 
deep impression on the young mind of the Prince." It is scarcely 
necessary Lo point out that the writer of Koheleth cannot pos,ibly 
refer to any such supernatural appearances ; nor is the idea of the 
Ta:rgumist possible, that the angel meant is 

0

" the avenging angel" in 
the great day of judgment. Tayler Lewis further suggests as possible 
th~t " the angel " might be " Gad, the messenger sent to David." 
Equally erroneous is the view of Ginsburg that it is "the angel pre
siding over the altar." The angel in the text must necessarily mean 
some one connected with the temple or synagogue, to whom appli
cation might be made for a release from the vow rashly made, on the 
ground that it was a iWtf, a sin of weakness; The only difficulty lies 
in the fact that though, according lo the Mosaic law, a husliand could 
in certain cases of his own authority dissolve the vow of his wife, or 
a father that of his daughter (Num. xxx.), no mention is made of 
a priest having any special power in such matters. They had, how
ever, a kind of oversight with regard to vows. See Lev. xxvi. 8, 1 2, 

r4, r8, 23. According to a passage in the Talmud, quoted Ly 
Delitzsch (Bekhorotlz, 36 b), a learned man (C?~), or even three lay
men, could release from a vow. Hence we are disposed to regard the 
word as meaning not only a priest, but any authorised teacher of 
religion. Whether the author had iu Iii~ mind the case of one who 
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desired to be freed entirely from his rash vow, or of one willing to 
offer up some lesser sacrifice in lieu of· a larger, promised in a 
momt:nt of rnshness, cannot be determined with any certainty. But 
the excuse offered is certainly one contemplated by the author as 
made at some public religious service to_ somt: person officially 
accredited by the Church, and looked upon as God's representative, 
and hence termed 'Oi1 "tlze messm!{er," :or "angel." The writer 
cannot refer to some invisible angel supposed to be present in 
the temple. The LXX. explain the phrase as meaning " in the 
presence of God," and so the Syr. and Arab., which coincides with our 
explanation. Vulg., literally coram angelo; and Jerome in consjec!lf 

angeli. Prophets were often called by the term lt(,01 as Isa. xliv. 
26; Hag. i. 13; Mai. iii. r. 

By " thy voice,'' in the close of the vers_e, is probably meant not 
"thy idle talk" (Ginsburg), but "the voice of thy supplication," or 
prayer. 

Graetz maintains that there is a referen:Ce in these verses to the 
common superstition, that in case of evil dreams it was necessary to 
offer up a sacrifice of some sort in order to avert the evil conse
quences threatened. The custom referred; to was prevalent among 

• the Greeks, but unknown, as Graetz admits, to the Jews in pre
exilian times. The saying of Rab, which Graetz quotes from the 
Talmud (Slzabbath, r r a; Taanit/1, r 2 b), that "fasting is serviceable 
to make evil dreams innocuous,'' is also insufficient. to prove that the 
Greek custom of a.1ro-rpomacrµ.6, was common among the Jews of 
bter days, and it is fanciful to suppose that Koheleth in this passage 

ridicules such folly. Graetz renders S:;ir:, by" estimate," in allusion to 
the Jaw of Lev. xxvii., where, however, a different word is made use 
of. But the verb in question is evidently used in this passage in the 
far stronger sense of destroying, as in Isa. xiii. 5; !iv. I 6, etc. Com-

pare i1~flJ '~~?r.>, angels of destruction, a common name used in the 
Talmud and Midrash for the organs of Divine justice. 

Renan asserts, that when vows were solemnly made in the temple, 
and any delay occurred as to their performance, the priests were 
wont to senJ agents to claim the money clue. He considers that 
the verse refers to this practice. But he has given no authority for 
such a statement. 

6. Tile verse as it stands is somewhat obscure and rugged in its 
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construction. It cannot well mean, as Symmachus, Vulg., Luther, 
Ewald, "for in the multitude of dreams there are also 11anities and 
many words." For the verse professes to assign a r~ason against rash 
speaking and especially against rash vows, which so translated it would 
not give. And why should the writer affirm- that in dreams there are 
"many words?" According to the Hebre\v accentuation, the word 

c,i',:in seems to be a genitive dependent on ::i'if. So the Grrec. Ven., 
lv yap '/l'A~8Et &vdpwv KO.t JJ-0.TO.tO'T~TWJ/ l<O.t Myoi 'Ti'oUo{, Hence 011:i,, 

i"l::l1i1 is to be regarded as the predicate.. The same objectiom, 
however, lie against this translation. Hitzig and Knobel supply f 
from the first clause before c•,:ii in the second, thus rendering "for 
in t/1e multitude of dreams are also z•anities, and in many words als(J." 
Knobel compares Exod. xvi. G; Prov. xxiv. 2 7; Job xxxvi. 26. Not 
very dissimilarly Rosenmtiller. As the text stands, this seems the 
best rendering, although the supply of the f · is somewhat harsh, and 
the clause is uneven. Tayler Lewis rendets, "tlw11gh (I:;,, notwith
sta11ding) in multitude qf dreams,'' or "tlzough dreams abound, and 
vanities and words innumerable, yet (':;l) fear tl1ou God." Such a 
rendering is impossible. According to it there would be no verb at all 
in the passage. For Tayler Lewis does not intend the clause to be 
understood as if it was literally, " there are also vanities and words," 
etc. (which woukl be also questionaLle), but he distinctly denies that 
the copulative 1 has here "an assertive force.'' The LXX. render 
literally on EY 7r),._~()n EVV'Ti'v[wv l<O.t JJ-0.TO.LOT~TWJ/ Kat >..6ywv ,ro>...\wv, on 
uv -rov 8Eov rpof3av, leaving it to be inferred that some such word or 
expression as which are derrptive, or vain, is-to be mentally supplied. 

V • 
So the Syr. inserts after i"l::l1i1 '::111 the word ~Q.b?, Herzfeld, 
arter the Arab. versiou, followed uy Ginsuurg and Bullock, would 
supply after the opening •~ the pronoun ll't'i"l, used for the substantive 
verb. They render the clause as if it were 'm :11:;i t('l'.1 ''.ll, "for it is 
(or, it happens) throug/1 tl1e multitude qf idle tl10ughts, and vanities, 
and much talking." Herzfeld considers the· reference to be to the 
foolish speaking noticed in verse 2. Ginsburg seems to include also 
"the wrath of God and the punishment consequent thereon," spoken 
of in the preceding verse. But this is harsh. and unsuitable. Graetz 
regards the text as corrupt, and would delete the first ':!?, thus making 
the verse one with the preceding. Dditzsch considers that it is 
probable that the text is dislocated, although the ancient versions 
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seem to have had the existing text before them. He would arrange 
the text as follows: l:l•?:li1\ i1:Jii1 l:l'i:Ji\ mr.i?n :li:l ':J, i.e. "for in tlie 
multitude of dreams and many words !lure .are also divers z•anities.'' 
This last is the rendering found in our Ant/1, Version. 

7. See on p. 150. Graetz maintains that this verse is out of its 
place, and belongs to another group than that in which it stands. 
Like Hitzig, considering that the second clause refers to the authori
ties of the land or empire, he regards that clause as ironical. He 

further considers it impossible to view 'V as the construct governing 
j'J'l~\ ~!:lt;>O as genitives expressing the obj~ct (signifying, robbery of 
judgment and rlglzteousness), though he does not state the ground 
of his objection. If, as is probable, he objects on the ground that 
such an expression is not found elsewhere, snch an objection is 

not decisive, since Sq (const. ,.p, here and in Ezek. xviii. 18) only 

occurs six times in the O.T., and i1?X~ only the same number. The 
ancient versions have found no difficulty in the word, and it is 
quite arbitrary to insert Clj)O as an accusative of place, "in the place 
of," before the two united genitives, as Graetz has proposed, and as 
is .approved of by Renan. 

On fEln and m•10, see Glossary. Rosenmi.iller, Knobel, Ewald, 
Elster, Zi:ickler, etc., translate bi7'?1) tl'i'l:l), "tlzere is the Hz'g/1 One 
above tlzem,'' regarding ') as the plural of majesty, after the analogy of 
chap. xii. 1 1 or according to similar analogies in Prov. ix. 10; xxx. 3; 
Dan. vii. 18, 2 2. The Targ. refers the first r:i:i~ to God, and some 
English commentators have explained the text according lo this view. 
But Delitzsch correctly regards the second clause of the verse as 

conclusive against this opinion, for ;ir.,r;uT)~ is simply "be not rnr
piised thereat" (LXX. /J-~ 0av/J-&.a-r,s), and the verse evidently means, 
as explained at p. 150 : Do not be surprised at the corruption and 
baseness of the lower officials, inasmuch as the same corruption 
prevails among those in far higher positions: Koheleth is not here 
seeking to cheer up the sufferer by bidding- him look higher; he is 
descrihing the evil state of affairs everywhere existing in the empire 
in his own day. Hahn fancifully explains i1?'1.'f)iJ in this verse to 
mean the kingdom of God; but Renan is not far wrong when 
he observes that the feudal system in force at the time appeared to 
Koheleth to be the principal cause of the wretched administratioq 
of affairs glanced at in this verse. 
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8. Graetz would insert before this verse the passage in chap. vii. 11, 
I 2. But it is improbable that any such dis1ocation could have ever 
taken place. The rendering of our A. V., "the pro.fit of tlte earth is for 
all; the king himself is served by the field," has this in its favour, that 
it coincides with the Hebrew accentuation. It is subslantially the 
same as that given by R. Samuel hen Meir (Rashbam). Its difficulty 

lies in the rendering of ?::l~, for all, as if it were ?::i~. ';,:;i~ is best 
explained as meaning "in everytlzing,'' in all respeds, i.g., alwaJ'S. 
Comp. Gen. xxiv. 1 ; Ezra x. 17, which latter is incorrectly explained 
in the A. V. The difference in this verse between the K'thibh and 
K'ri is merely that the written text is N'i'.1, and the K'ri reads N~n in 
order to agree with tiir,~, which is masculine. The K'ri note does not 

extend at all to ?::l::l, as the remarks of Hitzi~ and Zi:ickler would lead 
the reader to conceive. The first clause is -best rendered, "and an 
adm11tage of a land in all respects it is (to have) a king devoted to tl1e 
field," or to agriculture. See Roscnmiiller, Dathe, Delitzseh. Other 
translations of the latter clause are : ( r) a king honoured by the land, 
i.e. by his subjects. See Gesenius, De Wette, Knobel, etc. But no 

instance can be adduced of n1~ being so employed. Knobel com
pares l's. lxxviii. 12 where n·:)1;, stands in parallelism to n~- ( 2) 

Hahn, explaining this verse of the future heavenly king of Israel, 
renders "a king will be honoured as wide as tlte field," i.e. over the 
whole land. This translation is excessively forced, and in every 
respect faulty. (3) Ewald, Heiligstedt, Elster, Zi:ickler, translate 
"a king made b;• tl1e field," '' rex agro faclus, terrce prcefectus, z".e. in 
onmibus injuriis, quibus terra premitur hoe ~i est utilitati, quod rex ei 
pn.eest, qui illas injurias comprimere et pnnire potest."-Heiligstedt. 

But, as Hitzig urges, neither the expression 17,9 i1~~ nor 1~.~ 1;;J.f is 
used for to make a king. (4) Hitzig regards i:;i1/~ as qualifying i11~', 

and renders accordingly, " a king to the tilled field. See LXX. f3a,nA•vs 
Tov a-ypov Etp-yarT,-dvov. It is a point in favour of this that the niphal 
of 1;;J.f in the other three places in which it occurs (Ezek. xxxvi. 
9, 34; Deut. xxi. 4) is used in the sense of" tilled." 

9. Though the aphorism in this verse does not appear at first sight 
naturally to follow the subject mentioned i~ the preceding verses, a 
little closer examination shows that it is intimately connected with it. 
The oppressions noticed in Yer. 7 are such as were occasioned by 
"the love of money." But a king fond of agricultural pursuits would 
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be unlikely to be a man inordinately fond of gain. And the love of 
riches, continues Koheleth, brings no satisfaction to the man who 
abandons himself to the pursuit of them, he obtains no real ilt$~:ll;l, 
orreturn for his exertions, to be compared with the produce or fruit 
afforded by the land (Josh. v. 12 ), or with that of the threshing floor 
(Num. xviii. 30), which are enjoyed by the tiller of the soil. Ko
heleth speaks of silver not of gold, lit:cause q~f. silver, is, as Delitzsch 
observes, the specific word for coin. The construction .l/- Jolt( in the 
second clause is worthy of note, as it is only found in this passage. 
The .l/, strengthens the idea, and is in accordance with the analogy of 
?, Y~':1, ~ il',f;i, etc. Compare t ilt,(l, to look upon with pleasure. Ji~:;, 
is used for a multitude of persons, and al~o, as here, for abundance 
of wealth. So in Ps. xxxvii. 16; 1 Chron. xxix. 16. Hitzig, after 
the LXX., with Spohn and others, transhtes this last clause inter
rogatively "And who liath joy (or delight) in (that) abundance wlticlt 
produces nothing J" But it is better with the Vulg. (qui amat di;·it1,rs 
fructum non capiat ex iis), Syr., Targ., and most commentators to 

regard il~1Jn ~, as the simple predicate of the sentence viewed as a 
statement of fact, "and lze who l01•e.r wealth ha.r no fruit," or advan
tage from it. On the use of J~i-( in the first·clause along with JiN '9 
in the second, see Ewqld, § 331 b. Compa,re Horat., Epist., i. 2, 56, 
" Semper avarus eget,". Ovid, Fasti, i. 2 I r, 2 I 2. 

" Creverunt et opes et opum furiosa cupido 
Et, cum possideant plurima, plura petunt.'' 

10. n:rn~r, nlJi:l, w/wi prosperity increases. m::i; inf. const. 0£ 

!:91 to be many, to ii1trtt1r,·. Comp. Prov. ·xxix. 2, I 6. 't( .,::,.! those 
that conmme it increase also, i.e. become many, or are many; probably 
a reference, as Zockler supposes, to the numerous servants of a rich 
household. Comp. Job i. 3; 1 Kings v. 2, ff. Ginsburg suitably 
compares the anecdote narrated in Xenophon, Cyrop., viii. 3, 35-44. 
There is no substantial difference between the reading of the 
K'thibh (M.<7) and that of the K'ri (n1t(")).- Both nouns occur and 
stand related to one another as n~J~i, K'thibh, Ps. cxxv. 4, and n 1:;i~i, 

which is found there in the K'ri. l:i'~l)::i, is used here in a singular 
signification, as in verse I 2; chap. vii. 11-; viii. 8 ; Exod. xxi. 29 : 
Isaiah i. 3, elc. Similar is Lhe use.of t1 1tl!;i in tht: plural as a singu
lar: 
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II. The advantage of agricultural pursui.ts is here again touched 
on. i.;!i/C, is the hujbandman., Comp. Gen. iv. 2; Prov. xii. 1 r. 

When work in general is referred to, ?~V .is the verb used. The 
LXX. (not the Syr.), followed by the Arab:, translate slave (,11/), a 
reading which has been adopted by a few critics. The more general 
word, however, suits the passage better, the free labourer as well as, 

the slave enjoys sleep as Lhe resull of Loil. In the expression ·, 11~bi11 
in the next clause no reference is made to the overloaded stomachs 
of- the rich, as Jerome, Rosenmi.iller, Hitzig and others have 
supposed, led astray by the allusion to eating in the first clause. 
For the overloading of the stomach would· produce the same effect 
in the case of the poor as in that of the rich. " T/1e abundance of 
the ricli" (comp. 11;irr in Prov. iii. IO j Gen. xii. 29), is rather the 
abundance of their riches, which bring with them cares and anxieties 

which prevent slumber. 1'1PV? 11?~:J is a circumlocution for the 
gemtlve. See Gcs.-Kautzsch, § u5 1 2; Kalisch, § 87 1 14 a. 
Delitzsch notes that the nouns Lit~¥, :1.~1 and 11~~• have no construe• 
state, and hence the necessity for this construction. 11~~• is the const. 
of P:+i;'. But it may be noled thal Cl~~! (Neh. ix. 15) shows that it 
is quite possible to say for example Ji•:;i~;:i J.1!7; compare also •~'?~, 
Ps. lx:ix. 22; Cl~9~, Ps. civ. I I. Ginsburg is mistaken in regard
ing i'C;V?, as a dative. Classical parallels for the thought in the 
second clause may be found in Horal., Sat., i. 1, 70-79, Jnvenal, Sat., 
x. 12, 13, or xiv. 304, "misera est magni cuslodia census,'' and the 
maxim of Publius Syrus, " avarum irritat, non satiat pecunia." On 
the former clause we may compare Hor., Od., iii. 20-24, Virg., 
Georg., ii. 467-474, or, with Plumptre, Shakespeare, Henry VI., act 
ii. scene 5. 

13. il?in i1V1, a sore evil, il~\n is the femiI_line participle of ;,',n, to 

be sick. Compare ~ '?Q, chap. vi. 2; il~i;,J ilf~, Jcr. xiv. q; Neh. 

m. I 9. ·~, WJ'l', preserved by tl1e owner. See Ewald, § 2 9 5 c. Gins
burg's rendering " hoarded up by the rich /Jr the owner" is possible, 
in accordance with the analogy of I Sarn, x. 24, the only other 

passage where the construction ~ ,-,~~ occurs. But the idea thus 
introduced into the text is not natural, and, as similar constructions 
occur, as has been pointed out by Ewald, it is rash with Ginsburg to 
condemn on the authority of a single passage, as "ungrammatical," ·a 
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construction so uuviously intended here, an_d one which has the sup
port of the ablest critics, such as Knobel, Ewald, Hitzig, Heiligstedt, 

and Delitzsch. On o•,11J used in a singular signification, see note 
on ver. 1 o. See our remarks on this passage on p. 1 49. 

i•?1i1). The perfect is used in order to bring into prominence 
a further aggravation of the hypothetical instance adduced by the 
writer, "and should he have begotten a son, tlzen (1) there is nothing 
in his /zand," i.e. wherewith to support the child. Others suppose 
that the suffix his refers to the son, but this is not so good. On the 
use of the perfect, Delitzsch compares the clause in Gen. xxxiii. 13, 

l~~;:i-';,f ~Mt;!!. See also Driver, Heb. Tmses, § 149. 
14. This verse is closely connected with- the preceding, and does 

not introduce a new subject, as Rosenmiil~er supposes; the author 
evidently refers to Job i. 21. Comp. Sirach xl. 1, in which a reference 

is made to this passage. t(f~;:;i for tqi ,s;~~- 'l/J ·,·,h i1DlK01, 

;,r.,,~r., precedes the tb for emphasis in the sense of "anything," quid
quam. Compare the clause at the end of the preceding verse with 
the phrase 11;i1 t•~ m;,~K9~ in Judges xiv. 6. Some expositors regard 

the J in ,';,r.,)IJ as partitive, "taking nothi'11g from his work." So 
Vulg., Ibn Ezra, Luther, our A.V., Ginsburg, etc. But it is better 
with the Targ., Knobel, Ewald, and Delitzsch, to regard it as the 
J pretii, " taking nothing by his work.'' 

':!~;~;- One of the few instances of the jussive (see Excursus, 
N 6. 4) which occur in this book. Other instances occur in eh. x. 10 

(,'.~'.1), and eh. xii. 4 (Ci1i'~1), see note 3 on p. 247. Hitzig would 

read i'.:.ii, kal instead of hiphil, on the m\thority of the LXX. iva 

'7T'opev0'fi, Symm. S <rtwa'll'EAruuETat.. But thi_s reading would scarcely 
signify (as Hitzig explains it) wltich would go with /rim, as a reward 
for his trouble. A fitting parallel to the thought of the passage 1s 
found in I Tim. vi. 7, compare also Properlius, iii. 35, 36,-

" Haud ullas portabis opes Acherontis ad undas ; 
N udus ab inferna, stulte, vehere rate." 

15. i1i. Vid. n. on eh. ii. 2. •::• Mr.Ill S:i. Vid. glossary under ~;. 
Delitzsch notes that the Cod. Heidenheim writes '11 ':, as one word, 
pruuably under the mistaken presupposiliun alluded tu by Kimchi, 
that it is a composite word compounded of the :p of comparison and 
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1"\~~7 (which frequently occurs in Hebrew), and therefore ought to be 

pointed nr.,p~~- On nrp see Gesenius' Lexicon. 
·I 6, In~te-~d of "eats in darkness," S;;it-i• 'lJ~n~, the LXX. and \' ulg. 

read S1~)-'M~ (Kati.nrl.v0Et, atque lristitia). This reading is approved 

by Spohn, Heiligstedt, and Ewald. Bottcher proposes to read ',~i,:l, 

Hitzig regards l''tt'i1 as the accusative of the object, i.e. "he 
eats (consumes) all his days zi1 dark11ess.'' T·he passages, Job xxi. 13, 

cry•~; :lit;)~ ~,~:, or :lit;)~ tl(:1 19~ ~,;i\ Job xxxvi. u, do not justify this 
explanation. 'The expressions to sit in i/arkness (Micah vii. 8)1 
and to walk in darkness (Isaiah ix. 2 ; I. rn), coupled with such 
phra~es as "th, bread of a.ffeiction and tlze 111ater of a.ffeidirm ( 1 Kings 
xxii. 27), justify the retention of the reading of the text, which cor
responds with the thought in Virg., Aen., ii. 92, "afflictus vitam in 
tcnebris luctuque trahebam.'' Ginsburg gives some curiosities of 
interpretation in his note on the passage. 

tlJ';l1 in the Masorelic texl is the verb. lL cannot be taken (as 
Tayler Lewis has done) as a noun with the pathach lengthened into' 
kametz. The tone being milra forbids this. The noun as a segholate 
must be mile!. Delitzsch observes that in the Cod. Heidenheim the 

note is added to the word 11,',r.:i ·::i, i.e. " twice milra," the verb occur
ring in the perfect here and in Ps. cxii. 10.. The perfect, according 
to Hebrew syntax, suitably follows the imperfect in the previous 
cb.use. But the conclusion of the sentence "is thus somewhat abrupt. 
The LXX. render the clause, Ka, 0vµ.ii! 1roH<i! Ka, a.pf,wrTTlct, 1m, xoA't'. 

Hence HiLzig would read: ~¥~1- 1170:;i n,7::i CP;i). In this case the 
copula would be regarded as uniting "all his days" in the former 
sentence with (C;/:1) "vexation" here. But this would be a strange 
combination of ideas. Ewald, Burger, and Bottcher would also 

point cp;i as the noun, and read in the latter part simply '?J,1. 
Delitzsch, however, well remarks that in this case the reading P 1SQ,i 
would be necssary. Zockler (who is here misinterpreted by his Eng-

lish translator), Delilzsch, and others preferably regard ~¥~) i1~~1 as 
an exclamation, "and 0/1 I (thereto must be added) /zis sickness and 
anger!" Delitzsch compares similar exclamations in Isa. xxix. 16; 
Jer. xlix. 16. See Ewald, § 328 a. See before, p. 149. 

I7. The text a, accentuated in the Hebrew presents a difficulty. 
The word "good" \\"Onld naturally be construed with the verb "saw,'' 

D B 
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"Behold that which I saw to be good." But the accent closes the 
first sentence with rebhia. Hence •~~ in pause is there 'JI$. The 
:ntJ must then be connected with what follows. But Ml?! it;;~ :!it:l 
cannot be translated with the Targ., Syr., and the A.V., "it is good 
and comely, etc." Hence the assertion of Graetz that we have here 
the Greek KaAov Kd.ya06v is unproved. Better, as in the marg. of the 
A. V. after the LXX., Ulou E!oov eyw a.yu.0ov o (a'Tt KaAOV K.T.A., "there 
is a good which is comely,'' or "beautiful." Even in the latter case 
we would have expected a distinctive accent at ill?;, in place of 
munach. Rosenmiiller follows the LXX. (so also Tayler Lewis) and 
appeals with Kimchi lo Hosea xii. 9, as a parallel, N~t'.I i~;~ liV, 
"a transgression wl1ic/1 is sziz.'' The parallel is, however, unsatis
factory, inasmuch as that passage probably means "iniquity which 
deserves punishment" Hence it is safer, .with Delitzi;ch and most 
modern critics, to disregard here the accentuation, and regarding the 
second ic•N as referring back to the first, to translate "Bel1old what 
I have seen good, whic/1 is beautiful (11ame7), etc. This passage is 
one of those relatively long verses in which no athnach is found. 
The accentuation is somewhat peculiar. The suffix in i':>1iY, refers 
to the subject of the preceding infinitives. See Ewald, § 294 b, 2. 

'm- ii:ioo, acc. of time, comp. chap. ii. 3. Knobel compares with 
this verse Marc. Aurel. ii. 1, where that ~mperor says of himself 
n0,wp7/KWS TTJV .f,vu,v TUV d.yu.0uv QTL KaAOV K,T.A. 

1 8. The Cl~ with which the verse commericcs is to be regarded as 
referring to each clause of the same. l:l•t;,;,1. This word occurs in 
Josh. xxii. 8, and, therefore, although generally used by later writers, 
is not to be cited as one of the proofs. of the composition of 
Koheleth in post-Solomonic times. 

19. It is unnecessary, with Herzfeld whom Ginsburg has followed, 
to suppose that the i1J70 really belongs to ·n •r.i,·ni:-t, and not to i:;:,~~ • 

For similar instances of attraction Ginsburg'refers to chap. ii. :q ; iii. 
2 1. The text, however, requires no transposition. Koheleth simply 
affirms that the man, who enjoys the blessings spoken of in the 
for_mer verse as proceeding from the hand of God, does not, as a fact 
of ordinary experience, '' much rmumber,'' or t/1ink ,if, "1/1,: days "f 
leis lift;" although he knows full well (as stated in ver. 17) that they 
are but few in number. The blessings which God bestows upon 
man so occupy his attention that he does not often trouble himself 
with the thought that all such enjoyments are fleeting. The second 
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clause of the verse presents some difficulties, though the general 
drift of the passage is tolerably clear. Ewald considers that the 
hiphil is here used in the sense of the kal, and, appealing to Ps. lxv. 
6, foe tht: conslrnclion of :;i :iJV, translates; " God grants to him the 
joy of his heart," Z:e. the joy of heart which' man possesses is God's 
gift. Similarly Heiligstedt. The passage in Ps. lxv. 6 cannot be 
regarded as a proof of this, for iUl/ is construed there with a double 
accusative, and the l''n~ which follows in that passage is bt:st ex.
plained as an adverbial designation of the mode and manner. LXX. 
on O 0eo; 1TEp!U1Ti, avTOY <V ev<f,po,,,;11r, KapS:.a, avTov, " God occupies ht1ll 
in the joy of his heart." So Vulg., "eo quod Deus occupat deliG:iis, 
etc.'' Similarly Vaihinger and Knobel Others, as Koster, "God 
makes him sing in the joy of his Juart." But if it had been the 
author's intention to express this idea he would certainly have made, 
use of a less ambiguous verb. For mv unites the significations of 
being bowed down, and of replying and of silzging. In the last signi
fication it is identical with the Arab. ~- "God makes lzim sing" 

would have been expressed by ~i1).!1~. Fiirst translates " God wit-
1iesses to the joy of his heart," but what is the meaning of tb.at? 
Ginsburg, desiring to uphold the causative sense of the hiphil, renders, 
" God causeth (him) to work for the enjoyment of his heart." But, 
as Delitzsch remarks, :;i i1if/ in Koheleth does not mean simply, to 
busy oneself witlt a matter, but lo weary oneself with it, so that the 
hiphil does not express the desired meaning. It is on the whole 
better to explain the phrase with Delitzsch, "God answers (corresponds 
witle) the joy of his heart," i.e., as interpreted by Plurnptre, "is felt 
to approve it as harmonizing, in its calm evenness, with His own 
blessedness." 

CHAPTER VI. 

1. Koheleth often introduces new experiences with t;i_,; either 
followed by,~~. as here and at chap. viii. 14, or without ,~~, as 
in chap. iv. 8; v. 12; x. 5. 

·!, ~ll ~•;, ;,:i,,. The use of this phrase in chap. viii. 6 seems 
decisive in favour of the translation, "it is great upon man," that 
is, lies heavy upon him. Compare chap. ii. 2 1. The phrase has 
also been interpreted to mean, it is common among men. So the 
Vulg.frequens apud homines, our A.V., and many commentators. 
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2. The phrase "riches and wealth and honour " is evidently 
borrowed from the narrative concerning Solomon in z Chron. i. 11, 
where the three words are found similariy united. This fact is 
conclusive against the translation or ii:i~ by abundance, given by 
Herzfeld, Ginsburg, and others. Ginsburg asserts that the trans-

1 • h " • • 'bl • 1 h b ':,::,N':, • h at1on onour 1s mcompal1 e wit 1 t e ver .,"···• masmuc 
as it would be preposterous to say, he cannot eat his lwnour :" but 
the same remark would be applicable to the other nouns riches 
and wealth. To eat is used metaphorically in the sense of to 

enjOJ'. 
The Vulg., Targ., etc. render ii;;,o llr~. there i·s nothing wanting, 

the suffix being treated as pleonastic (Gen. xxx. 33; xxxix. 9, are 
quoted as instances of this usage, but incorrectly). The LXX. 
render 1<at ouK Eunv vuTEpwv Tii 1/roxii aurnu. The literal translation 
is "and he lets 110! his soul want of all, etc.'' 'il;)O is a verbal adjec-

tive. i::;i:i~7 is the dat commodi, for himself, a sense which t:1~I 
with suffixes frequently has: •:;;?~, m)'Se!f, '9F;?J, thyself The IT.? is 
best regarded as partitive, as in Gen. vi. 2. 'i~~ t:;•~, a stranger, one 
of another family, and not the legal heir. There is no occasion to 

take the word with Heiligstedt in the sense of a foreigner. l,, •':>n, 

compare :,7\n :,y7, chap. v. 12. 

3. t:••~, a man, used indefinitely for one, any one, Ges.-Kautzsch, 

§ 124, 2, rem. 2 ; Kalisch, § 82, 4. :,N~ ,.,,,,. The word C'JJ is 
evidently understood. Comp. 1 Sam. ii. 5 ; Gen. v. 3. Knobel, 
however, thinks that the numeral is to be taken adverbially, appealing 
to Gesenius, Lehrgeb., p. 703, but this would rather be expressed 
by n~Q. Comp. chap. viii. 12. The expression a hundred is to be 
regarded as a round number (Gen xxvi. 12 ; 2 Sam. xxiv. 3 ; Prov. 
xvi i. 1 o ). Several of the kings of h1 ael and J uclah had a large num
ber of children. The number of Solomon's sons is not given, but 
Rehoboam had eighty-eight children (2 Chron. xi. 21) and Ahab 
had at least seventy sons ( 2 Kings x. 1 ). .Bernstein, Delitzsch and 
Plumptre trace in the passage an allusion. to Artaxerxes Mnemon 
(D:c. 405-362) who had, according to Justin (x. 1), 115 sons by 
various coucul.iines besicles Lhe three l.iegotten in lawful marriage. 
His son and successor Artaxerxes Ochns, who reigned from n.c. 36~ 
to 339, was murdered by Bagoas and had no funeral, his body being 
thrown to the cats. 
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In the phrase ,1J~1~; ~1ry~t?,; :::1'11 the ·rq is redundant, 1t 1s really 
connected wiLh the preceding 0~ ; :::11 can scarcely to be regarded 
with Hitzig as the verb, but is the adjective taken adverbially. So 
Heiligstedt, "et si multum est, quod fuerint, i.e. et si multi fuerint 
dies annorum ejus." The phraseology seems to be a reminiscence 
of the 1Q\ .,,~~l which recurs so often in Genesis v. Knobel and 
Vaihinger take :::11 in the sense of powerful, mighty, understanding 
the phrase to be, "and great as he may be while Ids years last." 
Similarly the Targum. Ginsburg, however, renders correctly, "yea, 
numerous as may be the clays of his years.'' 

·The clause, "and also he has no grave,'' or burial, has occasioned 
difficulty to some commentators. Hitzig considers that it gives the 
impression as if the writer asserted that if the rich miser received 
a decent burial, his lot would be better than an untimely birth, a 
statement opposed to the whole tenor of the context and of verse 6. 
Hence he would strike out the clause. Others have sought to 
interpret it metaphorically, or to explain the loss of the grave as 
ca_used by the ultimate poverty which overtakes the rich man, 
or on account of the meanness of his rdatives or heirs, or their 
hatred of him. Ginsburg has interpreted Lht: passage, "even if 
the grave did not wait for him,'' that is, even supposing he had a 
very long life. But the passage in Job xvii. r does not prove 
that the clause is equivalent to shall not see deat/1 (Ps. lxxxix. 49), 
or shall not see the gm1•e (Ps. xvi. TO; xlix. ro), the latter phrase 
being very different from that in our passage. i1l~:::l~ means the 
grave or burial, iioi:i mi:::i~, the burial of an ass, is spoken of as 
the most dishonourable, in J er. xxii. 19. Hengstenberg is scarcely 
correct in maintaining that the grave of an ass is the flaying ground, 
and that allusion is here made to such a catastrophe as is spoken of 
in_ Ps. lxxix. 3 or J er. viii. 2 ; ix. 2 r, etc. It is p·ossible that there 
may be a historical allusion in the passage to the fate of Ochus 
already noticed, but, whether this be or be not the case, it is certain 
that the want of burial in the grave of on~•s ancestors was looked 
npon as a loss. Comp. I Kings xiii. 22; Isaiah xiv. 18-20. Kleinert 
gives a very different sense to the passage, maintaining that Koheleth 
returns here to the thought expressed in the first clause, and that the 
words "and that he hath no burial'' form the climax, thus meaning 
that even if such a man were to require no. grave, or in other words, 
were immol'tal, his lot is not to be envied. 



37+ The Book of I<ohdeth. [Ch. vi. 3-5. 

1niOI!(. I say. Ges.-Kautzsch, § I 26, 3; Ewald,§ 135 b; Kalisch, 

§ 93, .l· 
_.J.. The contrast here between the perfect and imperfect tenses 

ought to be preserved in translation. Compare the reference here 
to the untimely bi.rth, with that in Job iii. 1-6; Ps. !viii. 8. There is 
no necessity to interpret "11ame" here of_ memory. The lifeless 
fcctus receives no name, but always, as Delitzsch observes, remains a 
nameless thing, and is forgotten as if it had never been. The trans
lation a mist, an exhalation, given by Gesenius and others here for 
?~;::!, and assigned also as the rendering of that word in chap. viii. 

14; xi. 8, cannot be justified. ~1;::!iJ seems here to be used of 
human existence which the writer repeatedly declares is in itself, 
"vanity," "nothingness.'' 

5. mo m';, nm, Lit. the rest that is (belongs) /(I this (one) (the 
untimely abortion) is more titan this other, i.e. the rich man. 
Compare on ill - i1! chap. iii. 19. ni:ii is a segholate noun from the 
stem Cl~J. The LXX. has striven to preserve the construction of the 
Heb,, Kai ovK Zyvw &va,ravlTEt, TOVT'l' v,rcp Tom-ov, But Symmachus 
has translated the clause, Kal ovK e,rnpa.071 oia<flopo.i; frepov ,rpa:y_

µ.aTo<; ,rp?,, l.npov, Vulg. neque cog11011it distantiam boni et 111ali. 

Delitzsch has explained the rendering of Symmachus as arising from 
the common Talmudic construction of IJb, quiet, mild (an adjective 

from the same stem), with ~ in the sense· of "better than." The 
first example of this cited in Levy's Neu/ub. und Chald. lV.B., 
from Erub. 13 b, has a direct bearing on the passage before us. For 
two years and a half there was a controversy between the school 

of Shammai and that of Hille[: "the one (p:uty) said ( c,11(';, ,', nll) 

it was better for man that he had not been created than (in the 
condition) that he was created; and the other said, it was better 

for man (Ci~';, ,', nll) that he was created rather than not to ha, e 
been created. Their votes were counted, .and they decided (lJOl 

,ioll), that it was better for man (CiN', ,';, nll) if he had not been 
created, rather than to have been created; but, inasmuch as he had 
been created, he ought to lead a blameless life." The reader will 
observe how much further the Jewish theologians were disposed to 
go_ in this point Lhan even Koheleth with all his pessimism. The 
expression of the writer, remarks Delitzsch, cannot stand the test 
of exact thought. Koheleth is not, howi;ver, to be looked upon 
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in the light of a calm logical debater, and he nowhere lays claim to 
being such. But reflections such are here indulged in are common 
to man, however defective they may appear when weighed in the 
balances of pure reason. 

6. ~~t:t1, vid. Glossary. C'Ol1!:l, vid. Ges.-Kautzsch, § r zo, 5. Ka

lisch, § 9r, 7. lbn Ezra regards Cl'OllSl Cl'J~ i:i,t( to mean a thousand 
years multiplied by a thousand, i.e. a million. Delitzsch notes that 
the Targ. explains Cl'JJ1/?~, in Isa. xxx. 26, as signifying 343 = 7 x 7 x 7, 
" the light of the sun shall in future shine three hundred and forty
three times more brightly." He remarks that Ibn Ezra is possibly 

right, for why should the author not have wri'tten ;,~~; Cl)!;)~~? There 
is no other instance in Biblical Hebrew of Cl~~!J.~ used after a 
numeral, so that the requisite data are wanting to enable one to 
arrive at any definite conclusion on the matter. 

·, I(' ;i:i,~t The reference of the writer is not to moral or spiri
tual good, but to the enjoyment of life referred to in verse 3. The 
Targum, however, refers the passage to higher things, rendering 
"and if the clays of the life of the man were two thousand years, 
and he did not study the Law, and did not perform judgment and 
righteousness by means of the oath of the W9rd of the Lord, in the 
day of his death his soul will descend to Gehenna, to the place where 
all sinners are going." 

Compare on the last clause of the verse the Horatian expression, 
"omnes eodem cogimur" ( Cann., ii. 3, 25), and Ovid, Metam., x. 33, 

"Tendimus hue omnes, scdcm properamus ad unam." 

7. i;i•o, is rendered by some "in proporti"on to him," "according to 

liis measure." Comp. •~7 in Exod. xii. 4; Gen. xlvii. 12. But this 
rendering does not suit the context. "For ltis mouth" is equivalent lo 
for his enjoyment. Zockler maintains that mouth and soul are here 
contrasted as representatives the former of the purely sensual enjoy
ments, the latter of deeper, spiritual joys. But, as Delitzsch notes, 
t7;;J} (soul) and ;,~ (mouth) are so little thought of as contrasted with 
one another that in Prov. xvi. 26 the ph:rase "his nzouth" in one 
sentence corresponds to "his soul" (A.V. himself) in Lhe other. So 
also Isaiah v. r4; xxix. 8. Delitzsch observes also that the expres
sion i1El';'l ~Ell, " the excellent soul" is used. ( in Chullin, iv. 7) of a 
good appetite, i.e. an appetite which is not fastidious. 
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The expression ti,~n i,:':, is used here tiguratively of the soul just 
as it is in c:hap. i. 8 used of the ear. 

8. H. G. Bernstein ( Quast., p. 21) and Ginsburg consider that the 

1~ in the first clause is to be supplied before .IJ1i\ in which case 
the second clause would mean "1/'hat advantage has the poor man 
over him w/10 knowetlz to walk before the li11i11g?" Bernstein, in 
support of this construction, refers to Zech. xiv. 10; 2 Chron. xv. 9; 
Hab. ii. 8, 17; Ps. xvii. 9, etc., but the passages appealed to are not 
strictly parallel. Ginsburg explains the claus.e "him who knoweth to 
walk before the living," as meaning one who leads a public life, a 
chief, a magnate, but such an expression is unparalleled elsewhere. 
We have no authority from the usage of the book to explain, with 
the Targum, "the living" to mean "the righteous in paradise." 
Nor can we adopt such forced explanations as that of Graetz who 
makes •~y the poor man to be an ascetic, one who afflicts his soul 

(.!;~~ i1~.I,', Isa. !viii. 3), and regards i2,~ as used in an adversative 
sense, rendering the latter clause " to walk against life," or to act 
differently from the ordinary course of life. t:l"nil must, as else
where in this book, be rendered the li~1i11g, and the sentence 

c•~QCl i.?,} ';J~Q~ !'".l.i' must be construed together, notwithstanding the 
zakeph katon on the first and the tiphcha on the second word. 
Delitzsch cites Gen. vii. 4 as an instance 1n which the same conse
cu tion of accents does not interfere wilh their close grammatical con

nexion. The form 1~1;1 for the inf. const., which occurs here and in 

the next verse in place of the more common n??, is found in five 
other passages, Num. xxii. 13, 14, 16; Exod. iii. 19, and Job xxxiv. 
23. The LXX., Vulg. and Syr. all regard 0"r1 as used in the sense 
of life, and seem, as Ginsburg has noted, to have been influenced 
\Jy the my~tical explanation of the passage to the life beyond the 
grave. But their rendering in detail is not easy of interpretation. 
The LXX. render, OTt Tr(ptuuc,a T<i,i uocf>'t' VTrEP TOV acf,p01,a., OtOTt 0 
'lf'EVI]'> o!ll£ Troprn8~va.t Ka.Tlva.vn T1); ~wij~. Vulg. "quid habet amplius 
sapiens a stulto? et quid pauper, nisi ut pergat illuc, ubi est vita?" 
Ewald translntes, "w/1at adva1da/;e hath tke wise man over the fao!, 
the intelligent su_fferer that he walks b,fore llte living 7" This trans
lation would be scarcely intelligible without the interpretation of 
its author, who paraphrases it as follows: the wise understanding 
sufferer, or pious man, has in this an advantage which makes life 



Ch. vi. s, 9. J Critical and Grammatical Comm. 3 7 7 

(" walking before the living") endurable ~o him, that he does not 
permit strong desire so destructive (to peace) to rule over him, but 
is contented to enjoy life in quiet contemplation. But the idea of 
th·e passage seems to be, the desire of .man is insatiable, he is never 
really satisfied ; the wise man, however, seeks to keep his desires 
within bonnds, and to keep them to himse_lf, but the fool utters all 
hi,; mind (Prov. xxix. u). Even the poor man who knows how 
to conduct himself in life, and understands. the right art of living, 
though he keeps his secret to himself, feels within himself the 
stirrings of that longing, which is destined never to be satisfied on 
earth helow. 

9. By '.II ;,~-,~. the sight of flu: eyes, may be understood the things 
which are seen by the eyes, the enjoyment of what we can see with 
the eyes, the good and the beautiful. Or the sight of the eyes may 
be explained of that which is present as contrasted with that which is 
often desired after. So Elster, Zi:ickler. The wandering to and fro 
of the soul may even be explained ( with Zi:ickler) as the seeking -after 
high things (Luke xii. 29; Rom. xii. 16) which is characteristic of the 
man discontented with his present lot. Li:tther has not unsuitably 
rendered the idea as equivalent to, "it is be~ter to enjoy the good t/1at 
is present, than speculate about some other," like the dog in the fable 
who snapped at the reflection of the meat in the water, and lost the 
piece he had in his mouth. Delitzsch objects to the explanation of 
c•c~·7S;i, as an equivalent to the rioting of desire, grassatio, Z:e. 
impetus animm appttentis, the opfL~ rij, if;vxij, ( of Marc, Aurelius, iii. 
16), as it explained by Knobel, Heiligstedt, and Ginsburg, For he 

observes that 7S;i means grassar£ only with certain subjects, such as 

fire, pestilence, etc., and in certain forms, as 'i'J~Q.! for 'i'J?\ to which 

";J~q = n~?, does not belong; but it means rather erratio, the going out 

abroad, roving in the distance (comp. 'i'J~D, a trm•eller) the p€J-Lf3aa-J-Lo, 
bn0vµ.{a, of Wisdom iv. r 2. The attempt, however, to draw a distinc-

tion in meaning between the various forms in use of the verb 'i'J?;;i is 
somewhat too snbtle. Graetz strangely renders '' better the feeding of 
the ~ves (present enjoyment) than consumption of the body" by ascetic 
practices. But this is certainly not the sense of the writer. Renan, 
however, follows Graetz, rendering "mieux vaut vivre a sa guise que 
de s'extenuer,'' and proceeds to explain the i1T"□J (even t/zis) which 
follows by rendering, "too much ,•h-tue is also a vanilJ'.'' But the 
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section is descriptive rather of the insatiableness of desire than "the 
vanity of virtuous efforts." Moreover Koheleth nowhere regards 
asceticism as a virtue. Knobel compares Marc. Aur., iv. 26, -ro 8' 
OAOV, f3paxj;, ci f3lo;• KEp8av-riov 'TO Trapov uvv .EvAoyiuTllf Kat lhfi· vij,t,, 
&vEiµ.ivo,, also Horat., Epi"st., i. 18, 96-99. 

10. According to Hahn and others, Kohelti:th here returns partially 
to the thought expressed in chap. i. that there is nothing really new 
under the sun. Hahn, comparing Gen. viii.: 21, considers the author 
to refer to the evil which has taken place since the fall of man. A 
reference, however, to the fall of man wouid be here strangely out 
of place. Tayler Lewis imagines an allusion to be made to the 
name of Aciam as derived from the earth, M01tt (Gen. ii. 7 ), names 
having been given of old to things to denote their real nature. 
K.oheleth seems rather to point to the fact that man cannot alter the 
conrlitions under which he is pl:tced by the predetermination of God, 
and to urge that he would act wisely in sub1pitting himself to the will 
of his Maker. It is not so much the weakness or mortality of man 
which is referred to, as that man is a being placed under conditions 
both as to time and place ( comp. Acts xvii. 26 ). The phrase CC' tt1i' 
may have a reference to Gen. ii. I 9. As to the niphal participle 
ll'Ji), Bullock has well compared the expression in Acts xv. 18, 
')IVWU'Tll a'Tr' a1wv6; f.UTL 'T~ ®E~ 'TrO.VTa 'Tll :pya airrov. 1 "As ;,r., after 111' 
denotes quid, so icitt after 1/1' may mean quod = that which ( comp. 
Dan. viii. 19, although there is no need of a proof), and id q1ml 
/101110 est will express that which a man is-it is impossible to translate 
the t-t~n without expressing a definite idea bf time-namely that the 
whole existence of a man, whether of this or that person, at all 
times and on all sides, is previously known. ''-Delitzsc/1. The 
thought of Koheleth is very similar to that in Isaiah xiv. 9 ; Rom. 
ix. 20 ff. Indeed Lhe Apostle seems almos~ as much to refer to this 
passage in K.oheleth as to that in Isaiah. The Midrash Shemoth 
§ xl. considers the calling of Bezalecl to make the tabernacle and its 
furniture (Exod. xxxi. 1, 2) an illustration of this saying of Koheleth. 

The K'ri has ~'i"l:I~\ omitting the article, which occurs in the 

1 That rearling or the passage in Acts, however, is not considered the most 
correct one. Westcott and llort, with Alford :md others before them, read ~l-yE< 
Kup,os Ta.uTa. ,ro,wv -,,vwtrT<l cl.,r' a.lwvas, and !his is .the reading which has been 
a<lople<l in the new Revised Versiun, ",ailh Lhe Lord, who makcth these things 
known from the beginning or the world." 
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K'thibh, ~•jpl:l!:1~. That the reading of the latter ought to be thus 
pointed, and not with Herzfeld, ~•i?i;iri~, the hiphil of ~~l;I viewed as 
a denominative verb from ~•~1:1 (vid. Ges.-Kautzsch, § 53, 2), is plain 
from the passages in chap. x. 3, 20, as also Lam. v. 18, where similar 
marginal corrections occur in which the article is omitted. Had we 
not the analogy of these passages to guide us as to the sense 
in which the written text was understood, the opinion of Herzfeld 
would be defensible. For, though the hiph1I of ~pn does not occur 
in· Bibi. Hebrew, it is found, as Delitzsch notices, in the Talmud, 
and the aphel is in use in the Targum. 

11. The contention alluded to in the former verse is here further 
explained as one carried on by words; for we must not, as many com
mentators have done, render c•i:::ii in this passage by things, thereby 
obscnring the whole significance of the verse. The ancient versions 
(LXX., Vulg., Syr.) have rightly seen this. The Targum alone in
terprets the noun to mean thz"ngs. Elster and Delitzsch with great 
probability consider that the reference of th:e author is to the school
learning of the Jews which was then coming into notice. According 
to Josephus the problem of man's freedom and the decrees of God 
formed a subject of dispnte between the Pharisees on the one hand 
and the Sadducees on the other, the former maintaining an intimate 
connexion between the Divine decrees (fate, or £1p.app.i1171), and the 
a:cts of man ; the Sadducees denying that there was any such thing 
as fate at all (laOOOl/Kato, 0( T~J/ P,(11 £lp.app.evr,11 avatpoVO"tll ). The 
Pharisees, however, did not maintain that- all human actions were 
the subjer:t of the Divine decrees ( o[ p.iv ·0~11 /f.>apuraT.o{ nva Kal ov 

71'CLVTa ~> Etp.app.ivr,r; £!vat >..tyo110-t11 Epyov, TtJICL o' bj,' EaVTOl!, {,,rapxftV, 

rrup./3a{vu11 T£ Kal ov y{v£rr0ai), but in contradistinction to the Essenes 
(who believed that all things were predestined) they seemed to have 
maintained that in matters of morality men-were free. See Joseph., 
Antiq., xiii. 5, 9; xviii. r, 3, 4; Bell. Jud., ii. 8, 14. According to 
Delitzsch, the Talmud gives us no insight into this controversy 
among the Jewish theologians, save that in Beracholh, 33 b, the re
markable saying of Rabbi Chanina is preserved, l'ln c•r.:,~ •1 1:::i ,:.ii 
c•ot:1 mn•o, "All is through the hand of Heaven except the fear of 
Heaven,'' i.e. absolute freedom has been given to man to choose 
his own course with respect to matters of religion and morality. See 
also Aboth, iii. z4 (iii. 15). On these latter points· man is fettered 
by no Divine decrees impelling him to any special COltrse of action. 



The Book of' f(uheleth. [Ch. vi. I I-vii. ,. 

St. Paul, as Delitzsch notes, has taken his_ stand on the same side 
(Rom. ix.), and the author of the Book of Koheleth could have 
countersigned the statements of the Apostle as his own, inasmuch 
as the exhortation to "fear God" (chap. xii. 13) is "the stone 
and star" (Kern und Stern), the pith and marrow, of his pessimistic 
book. 

u. Man knows not what is good for him in this life. What he 
does in the present will bear fruit after he has passed away; and yet 
who can point out with certainty to an individual the line of action he 
should adopt in all cases, seeing that man does not know the secrets 
of the future? Il7\' 't?, w/10 knows? is a :Strong negative. Comp. 

chap. iii. 2 r. ·n '0' iElCO, Acc. of time, vid. chap ii. 3. • 1S::in. 
Comp. chap. vii. 15; ix. 9. □t;'l)'l. The phrase tJ'r,,: i1~'1/ means to 
spend time, like 1rouiv x,po11ov, Acts xv. 33. Comp. James iv. 13, and 
Prov. xiii. 33 (LXX.). The clause here is to be considered as 
rdative. ,~::i means as the s/1atlu1(1 passes; so chap. viii. 13; Job 
xiv. 2, not, as Delitzsch remarks, like to a shadow (although the days 
of a man's life are elsewhere likened to a shadow, as in Ps. cxliv. 4, 
etc.), for the latter construction does not sµit the verb ( ,it:11) here 
employed. The Hebrew phrase, though corresponding with the 
Greek, and with the Latin/ac,re difs (Cicero, Seneca, etc.), must not 
be regardi:d, with Zirkd ancl Grad,;, as a Grn:cism (DchlzJC!t). 

CHAPTER. VII. 

1. The writer, having virtually asserted in the last verse of the 
pre_vious section that it. is impossible to te!ll what is II good" (::lltl) 
in life ( a trnt h which, in the sense in which the assertion is made, 
cannot seriously. be called i11 question), now proceeds to point out 
that, however impossible it may be to know with certainty the 
best course for an individual to pursue, there are certain things 
connected with human affairs which may safely be pronounced 
"good," and even II better than" other things. 

The first clause of verse I is not to be renuered with the l\lidrash, 
A.V. anJ Luther, ",igoocl 11a111e is better tl1a11 preciu11.- (lit. good) 
oi1tlmmt." Fur the order of the words and the analogy of the 
proverbs which follow ·(verses "'• 3, 5, 8) show that the first ::l\tl (good) 
is the predicate.- So Vulg. "melius est nomen quam unguentum 
bonum," and the Targum. o;;; is occasionally used without a qualify-
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ing-adjective in the sense of a good name, n'nown. So Prov. xxii. 1; 

Gen. vi. 4 ; comp. with the latter Job. xxX:. 8. See remarks on p. 
151. Theparonomasia between Cl~ and P:;>;;i is intentional; so also in 

Cant. i. 3. i,7;F1 Ci', "the da_y of hir" i.e. one's "birt/1." Compare 
on the suffix chap. viii. 16. See remarks on the verse on p. 151 and 

P· i58. 
• -i. •n;:ii. The n of the article is co~rectly pointed with pathach 
Lefore n. The Masora magna notes three exceptions, Gen. vi. 19 ; 

Isaiah iii. 22; xvii. 8. See Baer and Delitzsch, crit. ed. of the 
Heu. text or Isaiah (Lepizig, I 87 2 ), on chap. iii. 2 2. i:iS St( 1m, to lay 

it to ltis heart, corresponds to :i~-s~ c•~. 2 Silm. xiii. 33 j :::i;:,-Sp c•lp' 
Isa. xlii. 25 ; :li'7f Cl•~, 2 Sam. xxi. 13. The Vulg. paraphrases the 
clause " et vivens cogitat quid futurttm fit;" LXX., literally but 
strongly, o (wv ll~cm d.ya0av d, Kapll{av ahov. The Talmud (Hera
cl1oth, G b) quotes a saying of Rab Papa, "the advantage of (i.e. 
which accrues from a visit to) the house of mourning is sz!ence,'' 
namely, a solemn stillness, which Dukes (Rabb. Blumenlese, p. 87) 
considers to be a comment on this verse. 

Delitzsch remarks on this passage that the Talmudists have split 
their heads in the endeavour to harmonise this saying with the 
ultimatum of Koheleth (chap. ii. 24), "there is nothing better than 
to eat and to drink.'' But the solution is easy. Koheleth's ulti
matum does not speak unconditionally of the enjoyment of life, but 
of the' enjoyment of life coupled with the fear of Goel. See remarks 
on p. 232. When man contemplates the fact of death, two things 
present themselves to him; (1) that he should make use of his 
brief life, and ( 2) that he should use it in contemplation of his end, 
an~, therefore, like one who has to give accDunt of himself to God. 
Comp. Ps. xc. I 2. 

3. Cl,!:l in contrast to p,n::, evidently means sorrow, which pro
duces the outward impression of melancholy. On the expression 
c•,, ;h compare Cl'+71 c•,~ in Gen. xl. 7; see also Neh. ii. 2. The 
Vulg. lakes c;,~ in the sense of anger, and translates, "melior est 
ira risu, quia per tri3titiam vultus corrigitur animus <lelinquentis," 
" anger is better tlian laughter; because by tlze sadness of the coun
tenance the mind of the of/ender is corrected" (Douay Version). nut 
this is certainly not the sense of the passage, though, possibly, de
rived from the Targurn, which explains the anger and laughter here 
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of God; God's anger against the righteous resulting in tl1t:ir purifi
cation, and His laughter at the wicked being a token of impending 
ruin ( Ps. xxxvii. 13). The purifying and sanctifying power of grief, 
especially in contemplation of the grave, seems, however, to be the 
real point which the writer has here in view( 

4. Delitzsch observes that the reason why zakeph katon is used 
to-diviclt: this vt:rse in place of athnach is that none of the words 

which follow ?.;:!~ are trisyllabic. Compare on the contrary, verse 7. 
5. The reproof of a wise man naturally: "refers to such warnings 

as are naturally uttered in the house of mourning concerning the 
duties of the living. For the song of fools with which it is here 
contrasted is not to be understood with .the Vulg. to signify the 
flattery of fools (slultorum adulatio), but the boisterous song of the 
reveller in "the house of mirth" spoken of in the previous verse. 
In place of ~b~, which would have been naturally expected in the 

second part of the verse, the phrase ~pi!i t,:hl'.tQ is employed, because 
the "hearing'' in the two cases is thought of as connected with 
two different individual!.-De/itzsch. The expression, the !tearing of 
rebuke, like many other similar phrases, is ~orrowed from the Book 
of Proverbs (Prov. xiii. r, 8), but Johnston has erred widely in regard
ing such borrowed expressions as evidences of unity of aulhorship. 

6. We have endeavoured in our translation to preserve the play 

of words which occurs in the first clause in the Hebrew, CJ 1'11
~~ Si;,'.:\l 

i•~::, n:J8. It has also been preserved in the German rendering of 
Vaihinger, Knobel, Delitzsch by rendering Nesseln, Kessel; Ewald has 
knistern, kic!tern. It must be borne in mind, however, that CJ'")'O 
properly means tlzorm; it is used in the sense of a thorn-hedge in 
Hosea ii. 8, A.V. ii. 6. The stalks of dry_ thorns, or even nettles, 
make a crackling noise and produce a bright flame. Symmachus 
strangely renders, o,a. yap cpw11w11 &.1ra,B£vTWV tll 0Erl'JJ,WT'/P''l' ,;:v(Ta, ns. 

Knobel considers that he probably read CJ'~•i;,:;,r, instead of C'~'ill:J. 
On this rendt:ring, Field, in his edit. of Orig. Hex., writes: "Nobil. 
affert : Schol. S,a. yap q,w11wv &.1r. ( non rwv &.1r_ ut Monte f. post 
Drusium edidit) ... T. t Contenderimus s·cholium esse hujus aut 
prrecedentis versus, nisi diserte affirmarit H_ieron. : 'Symmachus pro 
eo quod nos posuimus, Quia sicut vox spiu 1r11m sub olla, sic riws 
stulti, ait: Per vocem enim i111Jeri'lor11111 21i11c11lis quispiam 
colligalur.' Eti:im sic vix cn:<libile est, Symmachum Hebn.ea tam 
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clara adeo perverse interpretatum esse, prresertim cum juxta Syrum 
no.strum idem interpres posteriorem clausulam sic verterit : ovTws 

Kal yeA.w~ Twv a1rai8£vTwv. • In coritrariam partem Schleusnerus 
mouel, vucem i•i;, in lingua Chald. et Syr. de vi11culis et careen: adhi
beri." See Huxtorf, Lex. Chald et Talm., s .. v. oc-,,;.,. 

7. The •:;i at the commencement of the verse would be most 
naturally explained as introducing a reason for the aphorism imme
diately pr-eceding. But the verses have no real connexion with one 
another. Ginsburg would connect the "for " with the first clause of 
verse 5, but this seems to be strained. The same view, however, has 
been taken by Tayler Lewis, who considers·1'~l-' to mean annoyance 
or perverseness, appealing to Ps. lxxiii. 8, and to Isaiah lix. 13, but 
these proofs cannot be viewed as satisfactory. Ewald proposed 
formerly to read ,~11 riches in place of i'~• oppression. But this he 
maintains in his last edition lo be unnecessary, for a gift or a bribt 
would be gi"'.en to the wise in order to induce him to participate in 
unlawful oppression. Ewald there renders j:lrt'l,' by injustice. The idea, 
which Zi:ickler here introduces, of the wise man being drawn from the 
path of pro'tiity in consequence of the evil examples of the ungodly 
(introduced ,in order to connect the verse with.the preceding), dot:s not 
explain the passage. There is no connexion between the boisterous 
song of the foolish reveller, and the subject of this aphorism. Plumptrc 
thinks the "latent connexion " is that " the • song' and 'laughter ' of 
fools, i.~. evil-doers, like those of Prov. i. 10-18, and Wisd. ii. 1-20, 

leads to selfish luxury, and therefore to all forms of unjust gain. The 
mirth of fools, i.e. of the godless, is vanity,for it issues in oppression 
and bribery.'' This explanation does not satisfy us. Renan quietly 
omits the "for" in his translation. With the exception of the words 
"this also is vanity" in verse 6, he regards the first eight verses of 
this chapter to be proverbs quoted by Koheleth from various sources, 
each more or less distinct from one another, but all tending to show 
"the vanity of the philosophy which proclaims that all is vanity." 
There is much to l,e said in favour of Delitzsch's idea that there is 
a gap in the text between verses 6 and 7, and that verse 7 forms the 
second half of a tetrastich, the former half of which has bee11 lost, 
b(!t which probably began with :11~, like the verses preceding. The 
missing words he considers probably conveyed some such thought 
as that in Prov. xvi. 8, " Beller is a little with righteousness titan 
much produce without rigllt; (Qr oppressio,e t11aket/1 the wise man 
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' mad, and a gift (bribe) destroys tl,e l1eart." Inasmuch, however, as 
no trace of such a hiatus is found in the, ancient versions (albeit 
that fact is by no means decisive in such a question), we incline 
with the older expositors to connect the verse with what follows 
instead of with that which precedes. The translation of ' by 
"surely,'' given in our A. V., cannot be sustained, for '-'l in that sense 
must be connected with a preceding clause. It may, however, be 
rendered "because,'· inasmuch as a sentence which expresses the 
cause is sometimes placed first, as in Gen. iii. 14, 17. The sense of 
the passage would then be : "oppression maketh (even) the wise 
man mad, drives him to do foolish acts thro.ugh indignation against 
the oppressor (compare the use of the part. poal in Ps. cii. 9), and 
a gift (a bribe given to pervert judgment): ruins the heart'' i.e. of 
the wise, i.e. utterly breaks down his spirit under the sense of in-

justice. Comp. 'l'J~~i".! ::l' ,::l:-i•, Jer. iv. 9. The Psalmist speaks of a 
smitten and a wounded heart (Ps. cii. 4, cix. 22), and Nabal's heart 
"died" within him (1 Sam. xxv. 37), when he heard the news which 
Abigail communicated. So the spirit is sa1d, in Prov. xv. 13, to be 
broken by reason of sorrow of heart; and in numerous passages the 
hearl i~ spoken of as melted by reason of g:rief or terror. 

Modern critics have generally supposed the verse to speak of the 
wise man becoming perverted by stooping to oppression for the sake 
of gain, and thus ultimately becoming a fool by yielding to his 
passions. The text is regarded as an 1tcho of Exod. xxiii. 8 ; 
Deut. xvi. 19. In order to illustrate the expression of destroying 
the heart, Dditzsch refers lo Hosea iv. 11,. where iL is said that 
"whoredorn and wine and new wine take !way the heart,'' or, even 
more appropriately, to the expression used in Bcresl1it/1 Rabba, § 56, 

7J'? n,::l11'( !'(JO !'(JO. ''Age! age I tliou hast destroyed thy heart," 
i.e. lost thy understanding. The LXX., Vulg. anu Targ. all under
stand lhe writer to speak, not of a change in the wise nun's char:tc
ter, but of some attack made upon the wise man himself. The 
LXX. and Vulg. render p:;,y by uvKo<f,a.1(-ria, ca!umnia; compare 
thc.:ir rendering of chap. iv. 1. The Targ. explains the passage of 
an attack. made by robbers. The Syr., howel'er, supports the opinion 
of the later criti~s, ~'.:... l~~:, b:i;.;.:::i,.__'.,_.. ~~ ~:ia..:::..! ~~ 
jL.!:loi;.:.c. On the want of agreement in g~nuer between ,:.i~'. and 
i1~~1,;> see Ges.-Kautzsch, § 147 a; Ewald,§ 316 a; Kalisch,§ 77, 15. 
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8. This proverb seems to stand in close connexion with the pre
ceding. The end of a matter is often better than its beginning, and 
even out of evil good sometimes arises. For Koheleth adds, better 
i's he who is forbearing in spirit (comp. 0.'S~ -:n.~, Exod. xxxiv. 6) 
tlian he who who is hau.1;hty of spirit. Hoth 1'1,'S and ::,~~ are adjec
tives in the construct state. On the form ::i;;i~, on account of the 
guttural, vid. Ewald,§ 213 d; Kalisch,§ xxvii. 1, c. Bottcher thinks 
that it comes from a form "'-t1, Lehrb., § 378, 4. The English trans
lation of Delitzsch here utterly misrepresents that scholar's opinion. 
Hilzig regards 77N as a noun and i'I~~ as the inf. const. This is pos
sible, but unnecessary. The man who can quietly endure oppression 
is sure to come off best in the end (comp. :Matt. v. 38-41). At the 
same time the proverb can be taken also in the general sense assigned 
to it in p. 151, though the former appears to us to be its primary 
sense in Lhe connexion in which the aphorism here occurs. If it be 
thus expounded, it stands in intimate connexion with the aphorism 
which immediately follows. Ginsburg renders i::i,i by reproof, trans
lating "the end of a reproof is better than.its beginning.'' But the 
examples he cites for that meaning (Prov. iv. 4, 20; 2 Sam. xvi i. 6 ; 
1 Kings i. 7) are certainly no proofs of such a signification. 

9. In times of oppression a wise man ought to learn to keep down 
his anger; and much more should he thus 'act in times when he is 

assailed by lesser provocations. On '11'~ comp. Job xix. 27. ch1::;i~ 
infinitive, compare )\~•~ chap. v. I I. 

ro. Every age has its peculiar difficulties, and a man inclined to 
take a dark view of things will always be able to compare unfavour
ably the present with the past. But a readiness to make com
parisons of that kind is no sign of the possession of real wisdom. 
There is light as well as darkness to be seen in every age. The 
young men that shouted for joy at the rebuilding of the temple 
acted more wisely than the old men who wept with a loud voice 
(Ezra iii. 12, 13). Compare on the thought, Horat., De Arte Poet., 
173,174: 

" Difficilis, querulus, lauriator temporis acti 
Se puero, censor castigatorque minorum.'' 

r 1. This aphorism has been differently understood by expositors. 
It is generally translated "wisdom is as good as an inheritance." So 
Knobel, Ginsburg, Tyler, Zockler, etc. But in that case one would 

C C 
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have expected the writer to have expressed himself rather in the 
terms of Prov. viii. 11. The real sense of ~he passage is the most 
natural one, and that which is assigned to it by the LXX., Vulg., 
Targ., etc., "wisdom i~- good along with an inheritance." The saying 
corresponds with that of Menander, fLO.Ka.pio,; ouTL<; ovu{av ,cat vovv 

ixw XPijTal yap o{iTo<; di; £ OEL Tavry /CaAW<;. It is no objection to this 
view that Koheleth in other passages declares all to be vanity. He 
speaks here of that which is useful while men are alive and beholcl 
the light of the sm-;. The proverb, as Dditzsch observes, is formed 

exactly on the lines of that in Aboth, ii. :2, V"),t$ -;Ill C~ n7ir-1 ,~07i:, nl;)~ 
beautiful iI tlu study of the Law combined with worldly occupation. lu 
the second clause of the verse, ir1• is tu be re:udered as a noun signi
fying advantage. See Glossary, s. v. Herzfeld, Hitzig and Hcngsten
berg, however, translate that clause "and even better" is the possession 
of wisdom "for those who behold the sun." The former exposition 
best harmonizes with the verse which follows. 

1 2. Some com1~entators regard the particle in ,~:;1 as the f essentia; 

but Delilzsch preferably considers ,-,;f like,:,.;~ of Jonah iv. 5, and 
translates, in tire sl1adow is wisdom, in tire shadow i's money.'' That is, 
he who possesses wisdom finds himself in a shadow, shielded from 
many dangers, and similarly the man who h_as possession of money. 
Compare Ps. xci. 1 ; cxxi. -l; Isa. xxx. 2, 3 ; xxxii. 2 ; xxxiv. 15, etc. 

13. See remarks on p. 145. Comp. chap. i. 15. n~,. see, ij 

here used almost in the signification of consider. Hitzig takes •::i in 
the sense of that, and so extracts the sense " that no one can 
straighten,'' etc. So also Ginsburg. But this can scarcely be the 
weaning of •,;, •:;,, which is simply "for who can," etc. The idea of 
the verse is, submit yourself to the arrangements of Divine provi
dence, for it is impossible for you to alter them. The LXX. and 
Vulg. gave a false turn to the passage, under the impression, which 
is shared by the Targ., that Koheleth is speaking of physical defects 
of the body, but the passage has a far deeper significance. LXX. 
has OTL 'TL~ ovv~a'C'TaL KOCTfLija-at &v.!lv o 0£□~ '8taO'Tp!iftTJ aVTOV; Vulg. 
"quod nemo possit corrigere quem ille despexerit." , 

14. Compare on this verse Sirach. xiv. q. ::i\~:;i i"l.'.f), be in good 

spirits (comp. Ps. xxv. 13), i.q. chap. ix. 7, ::ilt:l"::l~f, I Kings viii. 
66; 'll Cl n~,. This second clause is best understood with Gins
burg, Zi.ickler and Delitzsch, "comidtr tl1at ez•c·11 Cuti hath made tlul· 
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(i.e. the day of evil) as well as tlzat," the day of good. So Job ii. 1 o, 
"What, shall we receive good at the hands of God, and shall we 
not receive evil ? '' 

The final clause, "that man may find nothing after him," is easy to 
translate, but not so eaay to explain. Zockler, with others, co11,iders 
the meaning to be that man does not knoiv that which lies before 
him. But 1'?!:J~ is used always with reference to that which happens 
after this present life (chap. iii. 2 2 ; vi. 2 2; Job xxi. 2 r ). Hitzig 
explains the text to mean that God designs man after his death to 
be done with all things, hence He puts UJJon him evil in the period 
of his life, and permits it to alternate with good, instead of punishi1'g 
him after death. This id~a is opposed, however, to the teaching of 
Koheleth respecting a future judgment. Delitzsch explains the verse 
to mean that God causes man to have experience of both good and 
evil here in order that he may pass througl1 the whole school of life; 
and that when he departs thercfrom, there may be no experience 
outstanding which he has not encountered. The writer seems to us 
even to go further, and to assert that God has so mixed up this pre
sent life with good and evil that man cannot find out by his own 
)Jowers, or by all his meditations on the present state, what the lot 
of mankind will be in a future state of existence. The secrets of the 
state after death lie utterly beyond the ken of mortal man. The 
contemplation of the present life with its mixture of good and evil 
affords no cine whatever to the future. 

15. S::i;,-n~. Zockler explains this as "everytlting possible,'' everr
thing that can come under consideration. Luther, Vaihinger, et,·., 
better "all sorts of things.'' The "all" is no· doubt afterwards spoken 
of as falling under two heads; but this fact does justify the trans
lation "both,'' given by Preston and Gins.burg. "The days of my 
vanity.'' Compare chap. vi. 12. Some have interpreted this as a 
penitential expression on the part of Solomon. But it is unnecessary 
to comment on such an interpretation. The f in li'T'f and in~i;i 
is to be translated with Herzfeld, Delitzsch, etc., as equivalent to i11, 
i.e. in spite of. Delitzsch pertinently adduces M:JC'I ,:;iT~, Deut. i. 32. 

The translation "through," " by means of," defended by Hitzig, does 
not harmonize with what follows. ";J'")~? is used both with and 
without the following Cl'~:. So chap. viii. i 2, with verse r 3. 

16. By n~711 i'''!1, too just, according to Heiligstedt, is meant too 
sh.arp and bitter in passing judgment on others. Koheleth, how-
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ever, probably had in view the tendency to asceticism prevalent in 
his day, which drove men to deny themselves all pleasures through 
fear or sin. There is always danger of exaggeration in matters of 

religion, c~oryn-,~). On the form of imperf: hithp. vid. Ges.
Kautzsch, § 54, rem. I. Do not sh011.1 t/1yself too wise. Compare 
Exod. i. rn. On this signification of the hithpael, compare Pm'?iJ 
to show oneself strong, 2 Sam. x. 12; "1~-~J?i'.1, to show oneself angry, 

Dt:ut. i. 3 7 ; '2~1:l~, lo ad subtilly, Ps. cv. 25. Some would render 
"affect not to be 1N"sc,'' but this translation is not in accordance with 
the general usage of the hithpael (although the conjugation has 
that signification in Prov. xiii. 7 ), and does not suit here. The trans
lation clement, merciful, assigned here to ·p•i~ by the Targ., the 
Midrash Kohdeth, and other Jewish authorities, is unwarranted. 

Even in Dan. iv. 24 i'1~7~ is not EAEYJP,O(J'vvr,. Ct;;i\th"l • The form 
has two anomalies, ( 1) the assimilation of the final n in the .IJl:I of the 
hithpoel (Ces.-Kautzsch, § 54, 2; Kalisch,§ xlvi. 8 b), and (z) the 
hithpoel is the only reflexive form of the finite verb which preserves 
the tzere in pause. Comp. Ges.-Kautzsch, § 54, rem. 1. The infini
tive hithpael has tzere in pause, as 2 Chron. xx. 6; Isa. xxviii. 20; 

Ix. 21 ; lxi. 3; so also the participle, Isa. xxx. 23; Job xv. 20. See 
Konig, Lehrg., p. 350; Stade, Le/1rb., § 1'29 d; Bottcher, Le/1rb., 
§ 1030. Hitzig, followed by Ginsburg, renders, "tliou wilt only 
make thyself to be forsaken." But this is scarcely the meaning. Nor 
is the LXX. rendering, /J.~7fOT€ EKrrAayjis, oi-·that of the Vulg. ne ob
stup{'scas, at all suitable. 

There is no necessity to regard this with Plumptre, as "a distinct 
reproduction of one of the current maxin1s of Greek thought, µ.YJ8Ev 
ayav (11e quid nimis, "11ot/1ing ill excess"), of Theognis, 402, and of 
Chilun (Diog;. Laerl., I. i. § 41). The thought i:; similar, but far 
from l>eing identical. Nor is there a reference, as Zockler imagines, 
to the differences between the Pharisees and Saddueees, already, 
perhaps, l>eginning to develope themselve.'>, The contrast in this 
and the next verse between i1P1~ and ill):!'i was not, as Delitzsch 
points out, one of the differences between: those parties; the over
straining of the Pharisees referred to the ceremonial and not to the 
moral law. One may compare the well-known aphorism, summum 
j11s mmma injuria; or the Aristotelian doctrine, that \"irtue lies in the 
111iddle mean, /J,HF<;Tf/> Or. OIJO KllKlwV, 'T~<; µ.r.v Kail 1)7J"Ep/30>..1,,, T'l/• Oc KaT' 
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,Urnfiw (Ethic. Nicom., ii. 6), which is repealed by Ovid, lrleta111., 
11, 137, "medium tenuere beati, medio tutissimus ibis''; and by 
Horace, "virtus est medium vitiorum utrinque reductum" (Epist., 
i. 18, 9). 

17. According to Zockler, Koheleth does not here commend 
a certain moderation in wickedness as allowable, bul, recognising 
the fact that all men are more or less sinful by nature (verses 20-22 ), 

he warns his readers against malicious wickedness. Delitzsch, in 
allusion to the original meaning of the verb, regards the aphorism 
to mean, while avoiding a narrow rigorism do not be too lax. This 
isl indeed, the sense of the passage; but the difficulty of thus trans
lating the passage lies in the fact that there is no instance in which 
the verb is used in such a signification. Plumptre imagines that 
"the difficulty vanishes, if we will but admit that the writer might 
have learnt the art of a playful irony from his Greek teachers." It 
was not, however, necessary to have recourse to Greek teachers to 
learn irony. Herzfeld translates, "be not too unrighteous,'' and ex
plains it as a caution not to lose oneself too.much in worldly affairs. 
Herzfeld does not, however, go the length of Ibn Ezra, who affirms 
"that wicked here means to be engageLl in worldly matters." See 
Ginsburg. While it is clear from other passages that Koheleth does 
not wink at any indulgence in "little sins;"' as they are termed, it 
can scarcely be questioned that he is in the text before us warning 
men against excess in wickedness, and that he was led into this 
mode of expression by the aphoristic form in which the former vnse 
was cast. One might be tempted to compare the warning of St. 
James, to " put off all filthiness and 1r!p,u<rE[av 1<a1da.;" ( chap. i. 2 1 ), 

which certainly was never meant to convey the idea that 1<a1<,a. in 
any sense or shape was to be willingly retained. Proverbial expres
sions are oot to be measured too exactly. Compare the remarks on 
p. 205. The man is a "fool" who permhs himself by ungodly ex
cesses to be swallowed up in the waves of sensuality, which drown 
many before their time. If it be borne in mind that Koheleth speaks 
in this verse from the practical standpoint of a " man of the world," 
in the good sense of that term, there is no need to be astonished 
at his warning, or to be offended at the terms in which iL is set forth. 

18. "It is good that thou shouldest lay hold on this" course, 
namely the plan of pursuing with moderation the paths of righteous
ness and wisdom, "and also that thou shciuldest not withdraw from 
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the other" course, namely, that of avoiding: all those excesses which 
prove ruinous to many. Compare I Pet. _iv. 4. Very differently 
Kleinert, who refers the Mt and Mt to what follows, the first "this" 
rderring to "he that fears God escapes all;" the second to the 
clause, "wisdom gives more strength to a wise man," etc. But such 
long and involved sentences are not characteristic of our writer. 
The last cbuse of the verse has been explained, "he that fears God 
sl1all come out of them all," that is, will escape "all the perplexities of 
this life" ( T;·ler, Bullock) caused by over-rigorism on the one hand 
an<l over-1.i.xily on the other. Zockler similarly supposes the writer 
to allude to the evil consequences of a hypocritical righteousness, 
and of a defiant immorality. The construc:tion of l:<1' here with the 
accusative has been often compared to that in Gen. xliv. 4 ; Exod. 
ix. 29, 32, etc. But the comparison, as Ginsburg has noted, is 
" inapposite, '' for the sense of the phrase is not identical. The 
translation of Hitzig, though adopted by Ginsburg (" will make lzis 
1c1ay with both"), introduces an expression unexampled in Biblical 
literature. Delitzsch explains the verb in the final clause after the 
usage of the Mishna, in which l:<1' often occurs in the meaning of 
fulfilling one's duty. E.g. lT'\::llM ,,, t(~', he fulfilled his duty, lit. 
1n11t ()lit of (escaped) Ilic !,and, of his .duty, by a performance 
thereof; or also elliptically M::I ~11', he fulfils tl1ereby 111~· duty, 
M::I ~~,• 1J't.:, he does not thcreky fulfil his duty. See Levy, Ne11!1eb. 
1112d Clw!d. IYorterbuclz, s.v. ~~•- Hence the passage means, "he 
tliat fears God fulfils tlzem all," /e. the duties previously mentioned, 
and avoids the extremes on hoth sides. Compare our Lord's 
reinarks in Matt. xxiii. 23. The truly pious_ man keeps "the golden 
mean." 

The LXX. translate somewhat freely, but there is no reason to 
suppose that they had a different reading. The Vulg. erroneously 
supposes the writer to speak of the duty of supporting the upright 
man and not deserting him, "bonum est te sustentare justum, sed et 
ab illo ne suLtrahas manum tuam." 

19. ;n.t is either transitive, as Ps. lxviii. 29, to stre11gthm, or here 

followed by ~, better rendered intransitively, proves itself strong. 

o•p:;; is akin to the Assyrian sa-la~, which is used both in the sense of 
1 _stadt!iolder and a commander. See Schrader, Keilinsc/1rifto1 und 
.ias .·/. T., 1st edit., p. 370. [The 2nd edition of this important 
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work is now announced as ready.] There is probably an allusion 
here to some political or other arrangef"\1ents of the time with 
which we are imperfectly acquainted. Tyler remarks that Len means 
a full number, "comp. Gen. xxxi. 7 ; Joh xix. 3. In the Mishna 
( Megil!ah, i. 3) a great city is defined as one in which there are ten 
men of leisure. Ten men were required for the formation of a 
synagogue." 

20. There is a n:ference here Lo the words used in the prayer of 
Solomon, 1 Kings viii. 46. 'm l'N c,~ •::, is for ci:-: I'~ •::>, for the 
sake of emphasis. The connexion between this verse and its con
text has given rise to much difference of opinion. See remarks on 
p. 147. It is unnatural to consider that the writer speaks of wisdom 
as protecting against the justice of God by teaching man his sinful
ness even in his best estate. Hitzig and Delitzsch seem to have 
caught the true sense of the passage in supposing the thought of the 
writer to be, that man is fallible, and the wisest at times commit 
mi:,takes, but their wisdom enables them tq get the better of their 
mistakes and protects them against the evil consequences which 
happen in such cases to the unwise. This exposition not only con
nects the passage with what precedes, but also with that which fol
lows. For the wise man who is conscious of having made mistakes 
himself, and of having been guilty of transgression, will act kindly 
and leniently to his fellows, and not make them offenders for a 
word. Comp. Isa. xxix. 2 r. See Dclitzsch on the latter passage, 
which Cheyne would, however, expound differently. 

2 1. Do not pay attention (lit. give not tl,y heart; see note on chap. 
i. 13) to evil reports about other persons, which people in general 
(not only the ungodly, which nominative the LXX., Targ., Syr., here 
supply before the indeterminate verb ~,:;n\ vid. Ges.-Kautzsch, § 137, 
3) rashly circulate without examining at all into their truth or false
hood. There is no necessity with some <;:ommentators to restrict 
the application of the passage by mentally· supplying "about thy
self." Compare on this pa,sage, Marc. Ait.rel., Lib. vi. 20. 7~~i'~. 
This is no Grrecism, vid. Ewald, § 284 b. 

22. tlJ •:i. The ClJ is to be connected with 7JS. Delitzsch com
pares on its position here, Hosea vi. 11 :; Zech ix. 11 (see crit. 
comm. at end of my BamptJn Lectures, p. 571), and even Job ii. 10. 

n,::i, t,'Ol/~. Accusative of time, not the accusative of the object. 
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On the inversion of the clause for emphasis, see Ewald, § 336 b. 

Compare ver. 20; chap. iii. 13; v. 18. 7::i.S·l)i•. Comparer Kings 
ii. 44. Johnston (Treatise, p. 109) considers the fact that this phrase 
is only found in that passage and in Prov. xiv. 10 (and in Koh. viii. 5)_ 
to be an argument in favour of the Solomonic-authorship, but see p. 87 . 

.r-,~·ct Delitzsch observes in his critic~l notes on the text that 
the l;l~ should, according to the Masora, on account of the half 
pause, have the accent on the penult, and not on the last sy liable, 
T-1~, as in the ordinary text. The K'ri gives the full form, i1l;l~. 

The LXX. has here o-ri 'll'AEt(J'-rai<i~ 'll'OJ/7/pEv(J'E-ra[ (J'E (Knobel con
jectures that they read ll'J.'. instead of JJ:.;, or the imperf. of !,l~i), KaL 

Ka0o8ovr; 'll'OAAas KaKW(]'Et Kapo,av a-ov. Montfaucon observes (see 
Field's Hexapla) that in this passage tlvo versions are combined, the 
first being that of the LXX., the latter that of Aquila, who con
stantly renders Cl!}!i) by i<a.Oooo~. He observ·es that many of Aquila's 
renderings have been foisted into the text of the LXX. See our 
remarks on pp. 5 I, S 2. 

23. n9~r;,~ 'l:l';i~l;t. This is the only instance in the book where 
the cohortative or.curs. It expresses here strong resolve, "I said, 
wise will I become." It must not be rendered " / lwve become wise," 
or, what is equivalent, by sapio, as Roserimiiller, who explains it, 
"jam mihi persuadebam me ad fastigium sapienti.e adscendisse." 
Symrn. well renders: v'll'EAa/3011 a-orj,or; ytvEu0ai. Koheleth determined 
to increase his natural wisdom, and to unravel the perplexities of 
this life, but he found the attempt vain. Ginsburg considers the 
two verbs are subordinated in accordance with the principle ex
plained in Ges.-Kautzsch, § qz, 3 c. But this can scarcely be 
regarded as an instance of that construction. Ginsburg's rendering, 
".I wislzcd to be 1I.1iser,11 is weak. 

_24. See our remarks on p. 202. Delitzsch rightly regards i1;:;t;;•·i1i, 
as expressing an idea in itself, "that wlzith u 1,1s," or "t/1at 1, 1l11d1 
o:i:its," chap. i. 9 ; iii. 15 ; vi. 10 ; in the former signification forming 
a contrast to i1.;~1ltm~, "tlzat which will be,'' chap. viii. 7 ; x. 14 

(comp. iii. 22); in the latter, the opposite _to that which does not 
exist, because it has yet to come into being. So Hengstenberg 
explains it " that which has being,'' wisdom being -rwv ovrwv -y1,w<n, 
a.ipEv8~,, Wisd. vii. 17. The ancient versions have misunderstood 
the author's meaning. The trauslatiou of R.osenmiiller, de \\' t"tte, 
Knobel, and others, "wlMt is far (,llld deep II do\!s not so suit or 
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harmonise with the order of the Hebrew. Nor does the view ot 
Zock!er commend itself to our judgment, namely, that the author 
here refers to wisdom, " far is it what she is,'' i.e. the real innermost 
essence of wisdom is far from human comprehension. Comp. Job 
xxviii. 12 ff.; Sirach xxiv. 38, 39; Baruch iii. 15 ff. On the repeti
tion of the adjective to express the superlative degree, see Kalisch, 
§ 75, 8; Ges.-Kautzsch, § 119, 2, rem. 

;S, •n,Jc. See chap. ii. 20, •JS1 is not to be connected with the 
preceding 'Jt-t, as the majority of interpreters have done. The word 
caused difficulty to the ancient interpreters.. Hence an se the read

ing found in many MSS., ':;!?:;!, which seertls to have been that of 
th-e Targ., Symrn., as quoted by Jerome (sensu meo), and Vulg. a11imo 
meo. The A.V. and Luther have freely rendered," and I applied my 

/1eftrt," as if there was no copula before the •JS. The Heb. accen
tuation also connects 'JI< with •:i\ and disconnects the latter from 

ni,,S, But such an expression is without a parallel. Ibn Eua, 

Herzfeld, Moses Stuart am.l Delitzsch connect the •JS, with the 

following word, "and my heart (my longing) was to know." imS, 
See n. on chap. i. r 3. p:::it::1n. See Glossary. In the phrase n~1~1 
S;,f. l1W'.l., the first accusative is that of the 0bject, and the second is 
the predicate, "to know wickedness to be folly," See Ewald, § 284 b. 

Ginsburg incorrectly regards niSSm niS::ic;i to mean, that folly wlzfrh 
is-madness. 

26. ''K t-t1ir.i,. See n. on chap. i. 5, p. 309. On the form, see Ges.
Kautzsch, § 75, 21 a; Konig, p. 611; Kalisch,§ !xvi. 21. Comp. 
chap. viii. 12. The finding of a wift: is spoken of as a treasure in 
Prov. xviii. 22. Hence, as Delitzsch mentions in his Comm. on 
Proverbs, it was a custom in Palestine to ask concerning the bride
groom, K~lr.l ill( K~r.l, i.e. has he found (l<~r.l) a treasure, as in Prov. 
xviii. 22, or has he found a snare (K~1r.l), as in Koh. viii. 26? See 
Talmud Babli, fibamol/1, 63 b; Berar;hoth, 8 a. nir.ir.i 10. The ad
jective referring to "the woman" afterwards ·spoken of is masculine, 
because it precedes, vid. Ges.-Kautzsch, § 14 7 b. On the phrase 
c•,,~r.i l:('i111!'1<, Hitzig observes that 1<';:t is the copula between the 
subj. and pred., which for the sake of contrast precedes the predicate 
and gives emphasis to it. It must not bt: regarded with Ginsburg as 
a nominative, nor is ,::•~ to be viewed as a conjunction. K·li1 ,~·~, 
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odt';:t ""I~'.;~. as Delitzsch observe~, is never used as the representative 
of the subject previously named and taken up again by a suffix 
pronoun referring back thereto. C'""ll~, fetters, chains, so in Judg. 
xv. 14. The singular ""1·10~ occurs in J er. xxxvii. 15. See remarks 
on_ this passage on p. 202. Comp. Ben. Sira, Heb. fragm. 4 in 

Delitzsch's Gesch. d. jud. Poesie, p. 204, i'IQ1~1tf?;l i;i~r-i l~-

27. m i1Ni. Comp. verses 14, 29. n?.ry~lj i~tt- So the text 

mrght to be read with the LXX. and Syr., instead of n~v~ i1"V?\'$. 

The Targ. supports the ordinary reading. The V ulg. d1~·cit Erdesi
astes cannot be cited for either. See on ;the name Koheleth, the 
prelim. note, pp. 279 ff. Delitzsch well observes that Ginsburg vainly 
contends in favour of the l\1asoretic text, that personified wisdom 
migl1t be as well represented as a feminine as masculine; but 
especially here, where the female sex is spoken of in <lisparaging 
terms, the designation of wisdom as feminine would be peculiarly 
unsuitable. Delitzsch also notes that similar errors of transcription 
are found 2 Sam. v. 2 ; Job xxxviii. I 2. In the two latter cases the 
error is corrected in the K'ri, and acknowledged by the punctuators. 

28. See remarks on p. 203. "/Vliat my soul hat/1 so11gl1t," not is 
seeking, which would require the participle. Delitzsch, in his textual 

remarks, observes on i1~;j'i:;l, that all the pie!. forms of t.:'i'::l ought Ma
soretically to have the P marked with raphe, with the exception of 

the imperative ~c:•~¥. Comp. Luzzatto, Gramm., § 4 r 7 ; Konig, 
Lehr,,:., p. 188. The consecution of the accents in the clause, 
\nN~O ~S~o 'N c-i~ is the same as in Gen. i. 9, except that gereshayim 
is used instead or geresh on ci,:,;_ For the- reason of the latter see 
Davidson's Heb. Acc.,§ 12, 3, and§ 11, 2. 

29. ·c m i1Nl ,:is. The order of the words is here inverted. i1t 

is the accus. governed by 'C and i:::iS (see Glossary) qualifies it. 

CHAPTER VIII.. 

1. c::irm:i 'tl, IV/w t's as tl1e 1c•ise 111a·11? Not identical with 
the expression C~O ''? w/10 is ,.,ise, Hosea xiv. 10; Ps. C\-ii. 45, 
but "who is like tlte wise man?" Comp, Exod. xv_ 11, i1~\r.,~ '~ 
who is like thee J On the absence of the usual syncope of the article 
after :;i, see Ges.-Kantzsch, § 35, rem. 2; Kalisch, § xxi. 5; Ewald, 
§ 244 a. This omission of the syncope occurs chiefly in the later 
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books. The accent under 1
~ in the beginning of the verse is yethibh, 

prepositive and disjunctive, hence the daghesh in ·n:;,. l,111' 1r.ii. 

Knobel and others consider the :;, is here understood, but this is 
unnecessary. "1:l1 "IC/ll:l. On ·.:, see Glossary. This is translated by 
Hitzig and many others, "flu interpretation: of the proverb," namely, 
of that which follows. The absence of the article is, however, a 
decided objection to this. "1:l1 ought to he rendered indefinitely, 
a11d is better understood in the sense of thi,,g, as in chap. i. 8; 
vii. 8. The ancient versions render it here word, but inasmuch "as 
the explanation, or interpretation "lr,;;:) = ~), refers to the actual 

substance of that which is spoken, word and t/1i11g in this case coin
cide" (De!itzsch). 

Wisdom enlightens the face, because the light that is within 
makes itself partially visible without (comp. Ps. xix. 9; cxix. 130). 
Cl'~$) tll, from the comparison of the simila.r phrases in Dent. xxviii. 
50 ; Dan. viii. 23 ; Prov. vii. I 3, seems to signify fierceness, impu
dence, coarseness of countenance, or, of the expression of face. Delitzsch 
refers in illustration of the idea to the Talmud, Shabbath, 30 b, and 
Taanit/1, 7 b. ln the latter it is said t:''t.:I Cl1::-t ',::, ::-tm, :l"I ,:i M:li -,r.,::,t 
pri1' i:J )r.lnJ :li 1'l!:l:l l)t!'i l:!l'K tl)i'l "ICK)l:!I lt~ n,q:,', ,r,1r., tl')O r,,tl) 1', 

tm-" ttStt Kl1!!11 ,,pr, SK (Krf'.) Kl\C'' 1'J!:I tl)I 1r.lKlt.:I ,n,Klt:i, ,n,r., 101( 

(K~tf)). That is," Rabbah bar Rab Huna says, with respect to every 
man who has Cl''' nHp (impudence of expression) it is lawful to call 
him wicked, for it is written (Prov. xxi. 29) • a wicked man hardens 
[makes impudent] his face.' Rab Nal:iman bar Isaac says, it is lawful 
to l1ate him, for it is written • and the coarseness [impudence] of his 
face is changed.' Read not [in his case] Kl11:!1' (changed), bnt Nl~• 

(lzatcd)." This passage of the Talmud proves that the present 
reading of our text is the original. The gloss, however, of Rab 
NaJ:iman explains the rendering of the LXX., Kat avail>~~ (reading 
Winstead of iYJ 1rpo1J"w1r~ aurov ,u.10-1'/0~0-€ra1,:which is followed by the 
Syriac. Dale explains the Heb. verb after the LXX. But the 
Ma.sore tic note is correct, 'M cipr.,:i 'N, "N is· in place of i'l." Similar 

cases occur in i'l"' verbs. See Ges.-Kautzsch, § 7 5, rem. 22; Kalisch, 
§ lxvii. 20; Ewald,§ 142 c.; I..:.onig, p. 532. It is unnecessary to read 
the pie!, with Zirkel and Hitzig. The prov~rb of Ben Sira, based 
on this saying of Koheleth and alluded td p. 41, has the pie! in 

the original Hebrew, which has been in this case preserved, tl'W :!? 
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ll"l~ I'll ::iit:1~ !':ii i•~~ i1~_t;_\ " the heart of man c/1a11ges Iris cou1zfe!l{znee 
as well to good as to e11il." See Delitz~ch, Gesdz. der jiid. Pl)esif, 
p. 205; Dukes, Rabb. Blummlcse; p. 78. Ewald's translation of this 
passage in Koheleth, namely, "the brightness of his countenance is 
doubled," must, independently of other considerations, be rejected, 
on account of the passages cited which show the real meaning of 
l'lE:I IV. 

2. The •~~ standing alone at the commencement of the verse is 
peculiarly strange. The simplest method of explaining it is to 
suppose that •r;qr;,~ is omitted. If the or11ission be not regardetl 
as an ancient blunder of some copyist, the ellipsis is without a 

parallel elsewhere. The omission of i1~~~ in Isa. v. g (compare 

chap. xxii. 14), or of "1b::-(~ in Jcr. xx. 101 are not really similar. 
Kleinert notes that Ewald compares r Chron. xxviii. 2, which is 
scarcely parallel. In his Dic/1ter d. alt . .Ermdes, 2te Ausg., Ewald 
renders, "felt: den Mund des Konigs beachte." Kleinert himself 
renders the 'l~, my judgmmt is" ; Dale gives, "As for me, a n,yal 
word obsen•e.'' Neither translation is defensible. The LXX., Syr. 
and Targ. solve the difficulty by simply omitting the 'l~; the LXX. 
and Syr. preserving the order of the H~b. words, urop.a. f1a.u,Acwr; 
<pvAa.tov; but in such a command the verb "'ould have been placed 
first. Fidelity even towards heathen monarchs was commanded by 
the prophels of Israel, 2 Chron. xxxvi. 13; Ezek. xvii. 15. See our 
remarks on p. 221. Th<:! mention made by:Josephus (AntirJ., xii. 1) 
of the fact that Ptolemy Lagus required the J cws in Egypt to take 
an oath of allegiance to him does not imply that such an o:i.th had 
not previously been exacted by other kings. R. Levi, in the Midrash 
Koheleth, refers the passage to God (followed in this particular by 
Hengslt:nberg and others), and t:xµlains i~ as "10t:-'~ •)~. Similarly 
Luther, though rightly considering an earthly sovereign to be spoken 
of (Ich halte das Wort des Konigs), aftc"r the Vulg., ego os 1,-gis 

obserllo. The Vulg, may have read the wonl as the parLiciJJle ("1?::\ 
which Hitzig views as the correct readii1g. Ilut the traditional 
reading of the word as the imperative is .to be preferred, because 
Koheleth nowhere adduces his own conduct as an example for 
others to follow. 

3. On the construction 7,n 'O ,;,:in,~, sec Ces.-Kautzsch, § 1.p, 

3 b; Kalisch,§ 103, 2; Ewald,§ 285 b. Koheldh seeks in this place 
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to dissuade his readers from casting off their allegiance to the king, 
or taking part with the enemies of the monarch under any hasty 
impulse whatever. So Rosenmiiller, Knobel and Delitzsch explain 

the passage. On this sense of 'JElt;> l~il, compare Gen. xxxvi. 6, or 
Hosea xi. 2 1 "they [the prophets] called lhe1n, but they [the people] 

went away from them (CQ'.;~~ ~::l?P), they sacrificed to Baalim, and 
burned incense to gmz•en images.'' Heiligste1t is not justified ( on the 
slender induction of particulars which is possible in this case) in 

maintaining that the niphal of ~nJ cannot be used in the same sense 
as the pie!. The explanation given by Zockler and others, namely, 
that the clause warns against a timid withdrawal from the royal 
presence when the king is unfavourably disposed, does not, in our 
opinion, suit the passage. The advice of Koheleth is similar to that 
in chap. x. 4. l,tj i:;-,1 is best explained like verse 5. as "an evil 
thing," not, as several expositors have mai~·tained, "an evil u•ord.'' 
:;,i ,t.;11/, as is proved by comparison of the phrases in Ps. i. 1; .: Kings 
xiiii. 3; Ps. cvi. 23, and Jer. xxiii. 18, might well be used of entering 
into a wicked conspiracy against the monarch. The Targum on 
thi. verse supposes that the king referrad to is God above, and so 
Hengstenberg, Hahn, Dale. But this is opposed to the context, as 
is also the idea that Koheleth refers here to cases like that of Cain, 
who fled from the presence of the Lord (Gen. iv. 16), or Jonah 
(i. 3, etc.). Hitzig's translation "do not hesitate at a bad command 
(to obey the king)," is contrary to the use of the phrase. He 
m:i.intains that the writer intentionally adopts a "servility" of tone 
when speaking of the king, and refers to him in language used 
by other writers in reference to God (see· n. on next verse). But 
the " servility " of tone exists only in the imagination of the critic. 

4. The author is speaking of a monarch who possesses :ibsolute 
power. It is no real argument against this view of the text that 
the same phrase which occurs in the sec·ond clause of the vem: 
is applied to God in Job ix. 12; Isa. xiv. 9. Comp. Dan. iv. 32; 
Wisd. xii. 12. ,\?.!9, as Delitzsch observes, is used here in the 
beg-inning of the verse to introduce a reason for the remark made at 
the close of the preceding; like 'If~, chap. ii; I 6, compare Gen. xxxix. 

g, 23; Greek, iv <ii and i,p' ii,. ti~~t;i, see Glossary. The use of this 
word as an adjective is very peculiar. 

5. The commandment alluded to is that of the king mentioned in 
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verse 2, not the Law of God, which some commentators wrongly 
consider to be referred to. When Koheleth says that the man who 
obeys the king's command "will experience no evil thing,'' or that 
no harm will come to him, he is, of course, speaking generally (like 
St. Paul in Rom. xiii. 1-5), and not conlemplating Lhe case of 
kings requiring obedience to decrees cont'rary to the Divine laws, 
such as those of Nebuchadnezzar (Dan. iii.) or Darius (Dan. vi.). 
The l/'J.~ in both clauses of the verse ought to be translated uni
formly, not as a future in one clause, and a present in the other, 

or vice ,'t'rSti. o::in J~ might be either a wise heart, or the heart of a 
wise man. The connexion of this verse with verse r is in favour of 
th~ latter rendering. The writer in the las_t clause does not assert 
that the wise man will wait patiently for a change in the royal 
dynasty (he might, in many cases, have to wait long enough!), but 
that such a person will wait patiently (Lam .. iii. 26) for the time and 
the season (chap. iii. 1, r 1, 17) of judgment, which God hath put 
in His own power. ~¥1r;t;,~ r,v. is regarded by the LXX. as an hen
diadys, Katpov Kp{uiw~, time of judgment. 

6. Four of the sentenceS' in verses 6 and 7 begin with •;,. This 
opens the door for a variety of interpretations; because \!l is sus
ceptible of different renderings. It is perhaps better, with Delitzsch, 
to regard the four ';:ls alike as members of a single chain of proofs. 
The sense of this and the following verse is ; The heart of the wise 
will know the time and judgment and will keep quiet, for ( 1) there 
is a time and a judgment appointed by God in which the wicked 
ruler will be duly punished. Comp. chap. ii:i. 17; (2) the wickedness 
of man is heavy upon him (man), and will entail its own punish
ment; (3) No man knows the future, or that which will take place, 
and, therefore, no despot is able absolutely to guard himself 
against the stroke of vengeance ; for (-1) who can tell him how the 
vengeance will be brought about ; he may look in this direction 
and in that for the longed-for information, but in vain (comp. Isaiah 
xlvii. 13 ff.); one thing, however, is certain, that whilst the wicked 
"are drowned in their carousing they shall be consumed like stubble 
fully dry" (Nahum i. 10). 

The LXX. and Theod. have OTL yvwcn, TOU av8pw1rov ,ro,\,\~ i1r' 

,u',nfr, reading rill"! imtea<l of mn, which, however, affords no sense. 

7. The paraphrase of the Vulg., though not verbally correct, 
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expresses the sense of the passage, "quia ignorat pr{l!/erita, et f11tura 
mti!o scire potest nun/to.'' See note on the previous verse. 

8. Koheleth has in the previous verses given four distinct proofs 
that the heart of a wise man knoweth time .ind judgment. He now 
proceeds to point out that there are four things known to be impossi
bilities which conduct to the same conclusio'ri. ( 1) There is no man 
who has power over the wind to check it in its course or to re5train 
its violence. J udgments are often likened to the wind (Isa. xii. 16 ; 
!vii. 12; Jer. iv. u-13; xxii. 22), and the Divine judgments can be 
as little kept back (t(i,:i,) as the mighty wind be prevented from 
bursting forth. ( 2) There is no one who has power over the day 
of death, or is able to avert the arrival of that "king of terrors" 
(Job xviii. 14); the pestilence walketh forth in darkness, and the 
sickness wasteth at noon-day (Ps. xci. 6). (3) There was no dis-. 
charge granted from the ranks in time of war under the rigorous law 
of Persia, and the Divine law of requital cuts off with equal certainty 
all hope of escape from the guilty transgressor; and lastly, (4) 
wickedness will not deliver its master. \Vhen the hour of Divine 
vengeance strikes, the sinner shall receive the meet reward of his 
actions. "The wages of sin is death" (Rom. vi. 23). 

The word 1:n, in the first clause has generally been explained by 
the commentators, with the Targ. and Vulg., to mean the spirit of 
man. Delitzsch's argument against this interpretation is not satis
factory, namely, that man has the power to put an end to his own 
life at any time by suicide. For the passage, as generally explained, 
only asserts the inability of man to deliver himself from death. He 
may shorten but he cannot protract his days. But, on the other 
hand, Mendelssohn appears to be right in considering that Koheleth 
has in view something similar to the three causes of death referred 
to by David in I Sam. xxvi. 10; death by the wind, or storm, which 
br_ings with it the plague (~~p,r rqp,~ compare 91-~, the pestilence), or 
death in the ordinary course of nature, and death in battle. The 
three clauses of Koheleth are not properly speaking parallel (hence 
Gins burg's objection on this score is invalid). The fourth clause may 
be regarded as a general statement including the others. The wind is 
not only one of God's grandest creations (Amos iv. 13), but one of 
his special instruments of power (Nahum i: 3); and power over the 
wind is one of the things kept in God's hand and not concei.'.ed to 
m_a.11 (Prov. x.xx. 4). 
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The LXX., Vulg., and Syr. take jkh-;; :as an abstract noun for 

power. So Ginsburg and others ; but, as· Dclitzsch notes, jitl~~ is 
rather to be regarded here as the concrete " ruler" ( as in Dan. iii. 
z ff. and above in verse 4, and everywhere ih the Talmud and Mid

rash) in contrast with the abstract jt/;,~•, which is formed after the 

analogy of )l:;11;', 1:n"!, 1!1~~. 1~7!ll, !~~~- On ni:i?t:i~ vid. Glossary. 
Graetz would read 1 S;ll riches, instead of Vt;'":), wickedness. The pro
posed alteration does not suit the passage so well as the received 
text, to which the ancient versions bear witness. Renan adopts 
Graetz's conjecture in his translation, though he does not specially 
notice the alteration of the text in his Appendix. 11',v::i is plural, 
but might refer to the dcspctic king. Compare chap. v. 1 o, 12 ; 

Yii. 12; Prov. iii. 27. 

9. This verse does not, as Renan imagil'.les, begin a new section. 

Koheleth refers by ;,i-',::i-r1to: to that which was mentioned before. 
jin~ is the inf. abs. which is used either adverbially, Ges.-Kautzsch, 
§ r 3 r, 2; Kalisch, § 97, 5, or for the sam_e tense of the finite verb 
which precedes (i.e. here the perfect), Kalisch, § 97, 3; Ges.
Kautzsch, § 131, 4; Ewald,§ 351 c. On the special phrase see 
note on chap. i. r 3. nv, Accusative of time, as J er. Ii. 33. So 
Ewald, Graetz, Delitzsch, Renan, etc. Del.itzsch compares P ;. iv. 8, 
and notes that the relative of 1 S;~ n;r,, is like -,~;~ t1ip9, chap. i. 7 ; 
xi. 3. Many commentators (with the A. V.) erroneously regard np 
as commencing a new sentence, "there is a time, etc." i':l V~~- The 
suffix is referred by Symm. (d~ KaKov almi.ii), the Vulg., the A. V., 
Grotius, Herzfeld, etc., to the ruler spoken of before, but the LXX., 
Theod. (Tou KaKwCTat aVTov), Syr., Targ., and most modern commen
tators refer it correctly to the second noun. See our translation. 

10. This verse is beset with difficulties,; and a full survey of the 
various opinions of scholars in ancient ahd modern times would 
occupy more space than is here available. The phrase ~~'l(Pl -,~;~ is 
rendered by most modern critics "those 1e/10 acted right," i.e. the 
righteous, who are supposed to be contrasted with the ungodly men
tioned in the opening of the verse. This translation can be justi-

fied by an appeal to 2 Kings vii. 9, where, the phrase occurs, J:;p,6 
Cl'~'Y umt:(, "we are not arti11g r~,:/1//y." Comp. Gen, xiii. I I. But 
most of the ancient v1:rsiuns regard P:, in the second part of the 
verse as identical with P in the beginning, in the phrase J:;i:jl (Symm. 
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indeed, renders, .:... Slrnia. 7rpatavTe<;). In that, case -the ~t·v );!I .,~;!'.' 
must be rendered, "who did (or, acted) tl1us.'' The accentuation of 
th·e verse seems to show that the ptmctuators took the same vie1v. 
The main difficulty in the way of regarding the writer as contrasting 
the fate of the wicked with that of the godly is, that we must in that 
case explain the -l~~l "and they went i'n,'· or "entered" (with Hitzig, 
Ewald, and Delitzsch, etc.), as an ellipti91l expression for "they 
enlered into rest," in reference to Isaiah !vii. 2. But the ellipsis is 
harsh. To explain further, with Ewald· and Hei1igstedt, the verb 

following, ~:l~tl'. (as pie! used for the hiphil), as an impersooal 3rd 
person, "they cast them (the righteous) away," ·is doing violence to 
the passage. Ewald explains "the holy place" as "the holy burying
place; '' but, as Delitzsch observes, no such name for a cemetery can 
be discovered amongst the numerous designations in use among the 
Jews. See Hamburger, Real-Encyc!. fur Bibel und Talmud, Abtheil. 
I., s. v. Grab. Dclitzsch explains that phrase of the going forth of 
the righteous, probably to a foreign country ( compare Amos vii. 17 ). 
He rightly explains the t:;11R c\p9, holy place, either as meaning 
Jerusalem, termed in the second part of Isaiah, Nehemiah, Daniel, 
and St. Matthew (xxvii. 53), the holy city (~:;ri,::i "11.!/), or the holy 
ground of the temple of God, the To11'o<; iiyio. (Matt. xxiv. 15), as 
Aquila and Symm. translate the phrase. We explain with Knobel 

the coming (~i:'ql) and going (•l:l.~,:1;) after the analogy of chap. i. 4, 
th_ough we do not agree in other points with his exposition. \Ve 
cannot coincide with Ginsburg in explaining the ~~J as referring 
to the coming back of the wicked in the persons of their children ; 
"these wicked ones are perpetuated by their children when tl1ey 
die." Our explanation of the verse is, "And in such a way (P:ll, 
tmder sucli circumstances) have I seen· wicked men buried· [possibly 
with the accompaniments of pomp and sh_ow; comp. ch1p. vi. 3], 
and they came (into being), and from the place of the l1oly (from 
Jerusalem) they went away [one .generation coming, and another 
going, in constant succession J, and they are forgotten [ with the greater 
part of their oppressive actions] in the very' city where they so acted; 
even tltis is vanity," namely, that despite of all their wickedness, there 
is no difference often made between the dealings of Providence with 
such tyrants and his dealings with other men. (See Job xxi. ; Ps. 
lxxiii.) " The wise man," however, knows that " God shall judge 

D D 
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the righteous and the wicked, for there is a time THERE (with the 
Most High) for every purpose and every work'· (chap. iii. 17). In 
spite of all appearances to the contrary, "there is a time and a 
judgment." The LXX., Aq., Symm., Theod., and Vulg. read 
~n:;i1:1~i'.', from n::i/, "and tliey were praised," which is the reading 
of several Heb. MSS. collated by Kennicott and De Rossi. The 
re.1cling harmonises well with our reference of the entire verse to the 
ungodly oppressors. On the change of construction in the beginning 
of the verse from the participle to the perfect see Ges.-Kautzsch, 
§ I 34, 2, rem. 2 ; Ewald, § 350 b. Delitzsch notices that the punc
tuation l~~l instead of ~~~~ is used because the distinctive rebhia 
takes the fuller form. Cof!lP· Isaiah xiv. 20 with Job xvi i. 1 o, 

11. ,~•~. Because, as in chap. iv. 3 ; vi. 12. C~{1~. So pointed, 
according to Delitzsch, in good MSS. and in the older editions, as 
also in Esth. i. 20 ; Dan. iii. 16, The !:l hair no daghesh, because of 
the ;')~'PJ preceding. Sec on CJn!:l in Glossary. Delitzsch notes that 
the long a of b~l;t;l, as Esth. i. 20 shows, is unchangeable. The 
word is here in the construct. The zakeph is no objection to this, 
for the accents are often used only for the purpose of cantillation, 
and in Esth. i. 4 a similar instance occurs of a zakeph between a 
construct state and the governed genitive. The gon:rning wonl 
indeed has rightly a distinctive accent when the genitive governed 
which is connected with it consists of several members. Under 
such circumstances pashta occurs in Isa. "-· 12. See for instructive 
examples Isa. xxviii. 1-4. But i11/ii1 i1~t:) might be regarded as an 
accusative of respect. The i"l~•v~ which precedes Cln!:l is the fem. of 
the participle niphal, and not the 3rd pers. sing. perf., which could 
not be construed with l'~. bJn!:l, which is: masc. in the only other 
place in which it occurs in Hebrew (namely; in Esth. i. 20, as also in 
Ch:i.ld.) is here to be regarded as feminine. Hitzig would read the 
masc. participle i1~'.'~~- But, as Delitzsch ob~erves, the foreign word 

c- 0 

0)1'1!:l, like the Arab. 1.r'.J..l ~ paradise, is of both genders (see 

Ewald, § I 7 4 g). LXX. cl.1r~ TWV trOWUVTWV TO 1rov71pov, Vulg. ,011/r,1 
ma!os, reading 'ii1 'WP. i111:lt.;l, properly a noun signifying haslt, 
is here taken as an adverb, as Num. xvii. 1 r; Judg. ix. 54. 

I 2. The ii;i~ with which the verse commences is to be rendered, 
with Hitzig and Delitzsch, because. The _LXX. badly 3~ ~µ.aprn,. 
Ewald, followed by Heiligstedt, Zocklt:r, ancl others, adopts the view 
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of the Vulg., which has attamen, "although,-" and so our A. V. See 
Ewald, § 362 b. Though ,~!~ could thus be rendered in an ante
cedent sentence (Lev. iv. 2 2 ; Dent. xvi ii. 22 ), the imperfect ought to 
follow, and not the participle as here. ·N~n. On form see chap. 
vii, 26 and the references there. Hitzig suggests that the punctuation 
with seghol is on account of the following guttural. The l-'1 following 
il~;V ought to have kametz according to the Masora. r,~9, a hundred 
timu, C:l'l;,f!/) being understood .. Compare no~, Job xl. 5. It is not, 
as Delitzsch notes, to be translated with Hengstenberg, an hundred
fold, which would require CJ~DN'?; or, as Ginsburg, after the Targ., a 
hundred years, which would be rather ilt(t;.1, scil il)lp. But see Ges.
Kautzsch, § 120, 1 rem.; Kalisch, § 90, 6.. The LXX. (ri,ro Tor,), 
instead of T11:(~ seem to have read Ill(~_ 

0

Aquila, Symm., and Theod. 
seem to have read it n~, as they render it by a,rr0a11(11. 11iN~. sup
ply CJ 1~I, See n. 011 chap. vii. 15. Mendelssohn would supply iett, 
and refer the clause to God. So Vulg. et per patienliam (scil. Dei) 
sustenfatur. This is also the sense of the transl. of Symm. and 
Theo'd., µ.aKpo0uµ.{a,;; y(110µ.lll7/,;; avT.;;. But this is wrong, as appears 

by the verse following, and by chap. vii. 15. iS for it, or for himself, 
the dat. ethicus. Our view of the whole verse coincides in the main 
with that of Delitzsch, and will be seen from our translation. 
Appearances, Koheleth saw clearly enough, were against him, yet 
his faith was strong even under all such difficulties, and through it 
he was victorious. Comp. 1 John v. 4 ; and, on the last clause 
of the verse, see J er. v. 2 2. 

I 3. The A. V. follows correctly the division of the verse given by 
the accentuators. So Ewalcl, Delitz.sch, etc. The Vulg. renders the 
clause, "sed quasi umbra transea1tt qui no~ timenl faciem Domini." 
This precative rendering is incorrect. But the division of the verse, 
by putting the stop in the middle at c:i•r.i~,- given by the Vulg., has 
been followed by Hitzig, Zi:icklet; 'and others. Hitzig asks, Is then 
the shadow Lherefore t:i 1r.,,:-,~?, because it cloes not c•r.i 1 1'1N1 ? They 
render the second clause less suitably, " He is as a shadow who 
feareth not before God." Man is often cbmpared to the shadow 
that fl.eeth away, which is the idea of this; passage. Comp. chap. 
vi. r 2 ; Ps. cxliv. 4; Wisd. ii. 5. The LXX., led astray perhaps by 

the us~ of ?¥. in chap. vii. 121 render ov p.aKpuvi'i ~µ.ipa~ lv uKii,. 

14. On ·Stt P1~~ see Glossary, s.v. VJ~. 
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15. Compare chap. ii. 24; iii. 12, 2~; v .. 17. On i1~? vid. Glos

sary. Delitzsch observes either m',• ~-li11, begins a new sentence, 
and the imperfect is then to be rendereu. imperatively, "let tlzis ac
company /iim"; or it is to be connected with the previous infinitives, 
and the imperfect is to be translated as a subjunctive, as in our ren
dering. The Greek versions regard it as an indicative, and so many 
modern critics, as Ewald, Ginsburg, Zockler, "and this will cling to 
l1im," etc., or "this will .follow him." 

~6. On 7 :::i, Jm and on l').ll see n. on ,chap. i. 13. This verse 
with that which follows forms one long period, which the Masorites 
have rightly divided. :i~t;; is governed by the act. part. :i;;fi at the 
close of the verse. On the expression to see sleep, compare, with 
Rosenmiiller, Terent., Heautonl., Act. iii. Sc; i. 82 '' somnum herclc 
ego hac noctc oculis non vidi meis." Rosen_mi.iller also refers to the 
expression of Cicero (Epist. ad divers., vii. 30), "fuit mirifica vigil
antia, qui toto suo consulatu somnum non vidit," but it must be 
noted that Cicero there uses the language_· of fact not of metaphor. 
C. Caninius Rebilus was made consul for only a portion of a day 
by Julius Cresar (a.c. 45); Cesar himself and Antonius entered 
into office the very next day. Compare, also, on the expression in 
Koheleth, Ps. cxxxii. 4; Prov. vi. 4; Gen. xxxi. 40. 

1 7. ,::•~ ,::·:i. Ewald proposes here to read ,~;~ S:if; ".for all 
that,'' maintaining that the present reading of the text is meaning
less. See his Lehrb., § 362 c. Ewald is ·partly supported by the 
rendering of the LXX. orra. av, Vulg. et quanto plus. Similarly Syr. 
But, as Hitzig and Delitzsch remark, the alteration is unnecessary. 
The latter observes that ,s•~ ,~•~ is Hebrew exactly equivalent to 

the Aram. 7 '''J~, as in Onk., Gen. vi. 3, ~")~'.:;! t-mn ''7~, because tlzat 
tlzty are.fles/1,· and further that Rashi and Kimchi (Michlol, H b) have 

rightly explained it by p S•~~;:;i and ~ ,~:iP,~. Compare with the 
contents of these verses the exclamation of .the Apostle, Rom. xi. 33. 

CHAPTER IX . 

. r. 1:::iS ,~ 1nm. See n. on chap. i. 13. ,~:::i71 inf. canst. of ,,:i 
after the analogy of verbs f'.ll. vid. Ges.-Kautzsch, § 67, rem. 3, 
Kalisch, § lxii. 12. Knobel and others ta~e the inf. with , as used 
hen:, like the inf. absol. for the finite verb. But see Ges.-Kautzsch, 



Ch._ ix. 1.J Critical and Grammatical C onun. 

.§ 132, 3, rem. r; Ewald,§ 237 c. 'J'.'1'!0 must be understood before 

ii.::i~, as in chap. iii. 15, i"l~~ before ni•;;i~. It is a mistake to sup

pose that the inf. canst. with ~ is used in place of the finite verb. 
De!itzsch, in his comm. on Habakkuk, i. 17, observes that the inf. 

with ~ is used in three significations: nil!IP,? i"l;y may mean (1) est 
facturus, "he is about to do,'' (2) est faciendum, "it is to be done,'' 
and (3) est faciendo, "he is in the position of doing.'' See this 
construction well explained in Driver's Hebrew Tenses, 2nd edit., 
Append. v. pp. 300, 301. ,,.::i has the meaning of sifting, testing, 
thoroughly examining into, not that of digging through (which 
Plumptre assigns to it), but of separating and dividing one thing 
from another, and thus thoroughly understanding each. Sec Miihlau 
and Volck's Ges. Lex. The LXX. have tr;mslated the phrase as if 
th1::y had read ni<i '.::l~\ Kal. KapUa µ,ov uv/L1rav £18£ -rovro (on the 
a-vµ,1rav see note on p. 51). So Syr. h ... ~o. On cn•i.::iJ,.t vid. 
Glossary, s.v. i,?P,. See remarks on p. 189, where we have explained 
the passage as meaning that no man knows. what will be the objects 
of his love or hatred in life. Man fixes- his love or hatred on 
persons or things, not according to his own self-determination, but 
according to the circumstances under which he comes into relation 
with them, which, rightly or wrongly, draw forth his love or hatred, 
Man is no automaton, but a being tested. by circumstances, which 
ca~se him either to manifest his character to others, or reveal himself 
to himself. In the expression "all lz'es before them" the emphasis is 
to be put on the word "all" The meaning is not that men are 
deprived of all freedom whatever, but that events of all kinds lie 
before them, and God arranges that which shall happen to them. 
But the moral and religious condition of man is not thought of here 
Ly Lhe writer. See our note on chap. vi. I y; Others have explained 
the text to mean that men do not know Whether they will be the 
objects of the Divine love or hatred. But, as Delitzsch notes, the 
expressions "love" and "hatred" are too: general for this. More
over the translation does not suit the general drift of the passage. 
This, however, substantially is the sense given by the Vulg. "et 
tamen nescit homo utrum amore an odio dignus sit." 

Knobel compares Marc. Aurelius, xii. 11. ~MK7111 i.~ovu{av lxe, 
a.v8pw1ro<; /.I.~ 7TOtELV a.A.Ao, ~ 07TEp j.l.EAAU o 9eo<; faatVE<V Kal Q£xcu0a, 1rav, 

S ri.v 11€p,71 aVT~ 0 0E6-;. 
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·2. The first clause of this verse in the LXX., and the first word in 
Syr., Aq., Symm. is connected with the p,;eceding. The Syr., Aq., 

Syrnm. in place of ',:::,;i have read here ',:,.;i (Syr. U~01, Aq. p.arnu!mr,, 
Syrnrn. a.o-r,Aa). The reading of the present text of the LXX., 
p.aTatOTYJ, iv Tot, ,racn, seems to be compounded of Aquila and the 
original LXX. (compare note on chap. ii. ?5; vii. 22). The Vulg. 
rendering has similarly incorporated the J.S11i\;,_ of Symm. at the end of 
the clause : "sed omnia in futurum servantur z·nccrta." The ',jiJ at 
the commencement of the verse is to be regarded as neuter, the whole, 

everything which happens, referring to the ',:::,;i in the previous verse ; 

the ',::, in ,!I~ on the other hand refers to persons, as in chap. x. 3, "all 
(is) like that whidt (is, or happens) lo all." There is no difference, 
speaking generally, in the circumstances in. which men are placed; 
all-are on the whole treated alike. Men are here classified into five 
pairs of different individuals, each contrasted with the other (comp. 
Isaiah xxiv. 2), the righteous and the wicked, the clean and the un
clean (both ceremonially and morally, comp. Hos. v. 3; Ezek. xxxvi. 
2 5), the man who brings sacrifices and he who does not, the good man 
and the sinner, the profane swearer (see Exod. xx. 7; Matt. v. 34 ff) 
and he who keeps aloof from such profanity, reverencing the solemn 
oath ( Isa. lxv. 16 ). The construction is, ·however, varied in each 
of the last two couplets. The participle Wt) follows here the ac
cusative which it governs, as in Isa. xxii. 2 ; N ah. iii. r. Delitzsch 
compares with Nt i1V~~ the expression of the Mishna ~t?D NJ'.. 

3. 7:::,;:i. V, nt. Knobel, Ginsburg and others, after the Vulg. l10c 
est jcssimum inter alia, regard this as a kind of s_uperlative. See 
Ewald,§ 313 c; Kalisch§ 89, 6, 7. But the article would in such 
a case naturally have been used, as in Cant. i. 8; Josh. xiv. r 5 ; 
J udg. vi. 15 ; although perhaps not absolutely necessary, Obad. 2; 

Lam. i. 1; though it may be questioned whether in the latter pas
sages the superlative sense is intended. In_ our passage the super
lative meaning is unnecessary, and, indeed one might almost say, 

opposed to chap. viii. 1 1. The word ~7t?; as Delitzsch observes, 
might be an adj., for this adjective is ofleu construed wilh an ac
cusative, Deut. vi. r 1 ; xxxiii. 23; xxxiv. 9; and is only once (J er. 
vi. u) construed with a genitive. lThc English translation of 
Delitzsch's Comm. on Eccl. here, as in several other pbces, expresses 
a sense exactly opposed to the meaning of the German original.] 
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But, as Delitzsch remarks, inasmuch as it is not a state but an act 
which is here spoken of, it is better to regard th~ as a verb, as in 

chap. viii. 11. n,SS, i1l, On this noun see n. chap. i. 17. Ac
cording to the Heb. accentuation found ii1 five MSS. collated by 
Michaelis, and in two of the best MSS. noticed by Delitzsch (which 
have l/7 with kadma instead of 117 with geresh), the 'i1 would be 
regarded as a genitive combined with the previous word. So Vulg. 
and Symm. as quoted by Jerome. But the LXX., Syr., Aq. and 
Targ. are correct in viewing it as commencing a new sentence. 
i•-ii:i,~ may be explained with Hitzig, Ewald, etc., after J er. li. 461 

afterwards (Vulg. post hac), the suffix being. taken in a neuter sense; 
but, inasmuch as the expression is_ used in chap. iii. 2 2 ; vi. 1 2 ; vii. 
14, to refor to man, it is perhaps better to take it also here, with 
Delitzsch, in the same sense, "after him," i.e. after man's life is
ended. The plural suffix in Oy•~IJ¥ is no objection to this, as there 
is .the same mixture of singular and plural in verse r, in chap. iii. 12, 

etc. The long-suffering of God with sinners leads them too often 
to indulge in sin almost without restraint during their lives, and 
then they go away to the dead. (See p. 189.) Renan maintains that 
such passages as this prove the writer to have had no faith whatever 
in a state of existence after death. According to his idea, Koheleth 
conceived the Divine Being as so great as not to be troubled, unless 
in case of gross wickedness, with man's actions. The notion of man·s 
immortality was in his view one of the greatest follies, and, so far 
from being a pious dogma, was an offence against God and common 
sense. The common people believed in rifazm, ghosts, and appa
ritions, who could sometimes be evoked by sorcery, but Koheleth here 
laughs at all such folly. Renan regards chap. xii. 7 as teaching only 
the separation of soul and body, not the continued existence of the 
former. He has seen clearly enough that the denial of a future 
state is almost equivalent to a denial of the justice of God, for the 
righteous are not always rewarded or the wicked punished in this 
world. But Koheleth, according to him, stopped short of drawing 
any such conclusions. As a practical man, -his '' religion,'' such as it 
was, did not lead him to seek a solution of such difficulties. Renan's 
conception of Koheleth's opinions we hold to be distinctly opposed 
by that writer's statements iu chap. iii. and in chap. viii. 11 ff., as well 
as in other places. See our remarks on pp. 192-195 and on pp. 
197-200. 
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•4. The attempts to extract a suitable Ii1eaning from the reading 
- of the K 'thib iM::I' are utterly vain. Rosenmiiller and others render 

"11am quis (est) qui eligatur, ut scilicet non ad mortuos abeat, i.e. 
nemo excipitur." And so Ginsburg, "for who is excepted 7" attach
ing the words to the end of the preceding verse. It is true that if 
the word be read iot (or ir:i~~ as Hcngstenberg), it will mean, 
"wlzo zs chosen out," but the idea of being excepted by no means 
naturally follows from this. Scarcely better is the rendering of Elster 
(reading io;i~), "for who is lie t/1at mn choose, i.e. to whom does the 
choice stand open?" The K'ri reading has ,~~\ by transposition 
of the two middle letters of the word, and this is upheld by the 
L:\: \.. 'f'lc; ~c; KO!VWVEL -,rpo~ .-,rav'f'ac; 'f'Otlc; twvmc;; and the Syr. More 
freely Symm. 'f'lc; yap E1c; aEt 8ta'f'EAEO-El twv, rendered by Jerome, quis 
enim _pottst in sempiternum perse.-erare 71fr1ens 'I Still further from the 
original words, though evidently still based on the reading of the K'ri, 
is the rendering of the Vulg. nemo est qui semper vivat. The K'ri is 
mentioned and explained in the Jer. Talmud.(Berachoth, 13 a, col. 2): 
"Rabbi Johanan said, For why is it that i::llM' (1i,1~'.) is read instead 
of iM:l', except that all the living have hope (llMtj::I ), for a man has 
expectation (nli,n) as long as he is alive, _but when he is dead his 
expectation perishes. For what foundation is there in the death of a 
wicked man, for his expectation perishes.'' ·see Strack, Proleg. Crit. 
in V. T. Heb., p. 82. The accentuation of the verse, which cuts off 
i:::i.n• from what follows by the great distinctive accent zakeph katon, 
has been regarded by Rosenmiiller as in favour of the reading of the 
K'thibh. But Delitzsch points out that the accentuation does not 
really refer to the textual readiug, uut proceeds from some such 
explanation (however contrary it may be to the context) as the 
following: he who will be received into communion with God has to 
hope for the full life on the other side of 'the grave. So the Targ. 
"j,,,. who is the man wlzo associates (1~QJ;lt'.t '"!) himself wit/1 all t/1e 
words of the Law, and l1as hope to obtaziz the life of tl1e world to 
come?" The iuterrogative ,~;~ •,;,, quis est qui, acquires from that 
signification the force of a relative quisquis' (quicunque), and may be 
taken in the same way as here (compare the single •,;, chap. v. 9), in 
both senses in Exod. xxxii. 33; '.! Sam. xx. 1 I; the latter of these 
two passages is in the form of its apodosis similar to that before us. 
The sense of the passage seems to be, lie who is ;;,/110/ to all the 
liri11,:;, i.e. to all living beings of whatevel' kind they may be, 1,y 
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being himself a partaker of the grace of life, ha.r hope, for a living dog 

i.r better than a dead lion. The ', is used before :::l',::i for the sake of 
emphasis. See Ewald,§ 310 b; 1 Chron. iii. 2; vii. r; 2 Chron. vii. 
21; Isa. xxxii. r. Rosenmuller, Herzfeld, and Graetz prefer to regard 

' as used in its usual signification, like $ymm. Kv11t (wvn f3,>-..rn111 
lCTn11 ~ >-..fo11n TE01171K6n. But in that case, a,s Delilzsch observes, the 

Hebrew should have been n~n i1 1il/(i1 !~ ,', :::lH:~ 'n :::l',::i_ The dog was 
made use of by the Hebrews as an emblem of reproach (1 Sam. xvii. 
43; 2 Sam. iii. 8; ix. 8; xvi. 9), while the lion was regarded as an 
emblem of greatness and power (Isa. xxxi. 4), as being the hero 
among beasts (l'rov. xxx. 30). Koheleth in other places speaks of 
death as preferable to life (chap. iv. 2, 3; vii, 1), when taking a view 
of the sorrows which so often fall to the lot of humanity ; hen: from 
another standpoint he regards life as preferable to death, because it 
affords opportunities of enjoyment. 

5. See remarks on pp. 197 ff. l'lt:lll:(t:1-Cl)'I:(, comp. chap. v. 13. 
Knobel calls attention to the paronomasia; between i~~ and c1:;it 
As lo the difficulty which has often been raised as to such expressions 
being used by a writer who had any belief in a future state, see pp. 
1 99 ff. 

6. The expressions, oi;,;iq~, their love, etc., need not, with Knobel 
and Ginsburg, be explained of the affections themselves which men 
have while they live; nor with Luther as if Koheldh affirmed that 
one does not love or hate or envy the dead any more ; nor simply 
that they have no more objects to love or to hate, for such senti
ments have ceased for them, because as C'l:(!:li they are destitute 
of all affections and interests. So Rosenmiiller, Zockler, Delitzsch, 
comp. Isa. xxxviii. 18. See Lhe paraphrase of this passage given in 
our remarks on pp. 197 ff. 

The rendering of the V ulg. in the second 'clause, nee ha bent partem 
in hoe .raculo, is erroneous. It is, however, followed by Luther, who 

translates c7\l1 here by world, and is also found in the Targ. In
dependently of other considerations (see note on chap. iii. II) the 

Hebrew would require to be niri c7iJJ~. 
7. It is vain to try to evade the real meaning of the passage 

by explaining it with Hengstenberg, as containing the voice of the 
spirit in opposition to the voice of the flesh.; But at the same time 
K.oheleth does not here set forth the doctrines of Epicurus, as many 
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commentators affirm. Inasmuch as he had: no bright hopes to com
municate with respect to the future state, Koheleth simply urges 
upo_n his readers the practical wisdom of seeking to enjoy cheerfully 
the present (see remarks on p. 201), and to have no scruples what
ever in so doing, provided they remember~cl in all things to "fear 
God and keep His commanclments," for God has long ago permitted 
such enjoyments, and designed in His good Providence such 
pleasures for man on earth as the rightfL.11 use of food and wine. 
So rightly Ibn Ezra, Hitzig, Delitzsch, etc; i•~r., may be taken 
with Hitzig as a singular (corup. 1 Sam. xix. 4), but it may equally 
well be translated as plural. The works referred to are the eating 
and drinking just mentioned. No reference whatever is here made 
to moral conduct, as some commentators suppose. The writer is 
addressing men as men. God has graciously given man certain 
capacities of enjoyment of which he may lawfully make use, without 
torturing himself with self-imposed scruples. ;:p a/read;•, long ago, 
is emphasized by ueing accentuated with the zakeph katon. Com
pare on the thought, chap. ii. 24; iii. 121 131 22; v. 17 (.\.. V. v. 
18); viii. 15. 

8. White garments used to be worn in times of joy, after days of 
sorrow were over (2 Sam. xii. 20; xix. 24; ·comp. Rev. iii. 4, 5; vii. 
9). Fragrant oil was also used on such occasions (Ps. xxiii. 5; xiv. 
8; Prov. xxvii. 9; Isa. lxi. 3). Knobel and Ginsburg give many 
references to Greek and Roman writers. The Talmud and Midrash 
explain the directions here to refer to a pure and holy life. In 
Slwbb., 114 a, in the course of explanations.about the things belong
ing to baths, the anecdote is narrated that R. J annai said to his sons, 
"bury me not in white robes, nor yet in black robes; not in white 
robes, because I may not be of the righteous, and (then) I shall be 
as a bridegroom among the mourners, nor ·in black, because I may 
be of the righteous, and I shall be as a mourner among the bride

grooms; but (bury me) in robes scented with fine oil (l'"'!';~i:-: c•S::i::i, 
in vestibus olcarz'z's), which come from the. "district of the sea," i.e. 
from lands beyond the sea. 

9. See p. 206. On C"n n~; see n. on chap. ii. 1. The article is 
intentionally omitted both before C"n and Mt:'~ (comp. Ps. xxxiv. 13), 

for the writer is speaking generally. He recognises, however, the 
fact distinctly, that in ordinary cases for m~n's happiness a "help
meet" is needed. The advice of Kohclcth is similar to, :rnd based 
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on, that in Prov. v. 18, 19; xviii. 22. His condemnation of women 
in chap. vii, 23, is in like manner founded on Prov. ii. 18. See 
remarks on p. 202. Ginsburg is certainly wrong in maintaining that 
not a wife, but " a favourite woman " is h,ere recommended, and 
consequently that the writer does not refer at all to the married state. 
The majority of critics, including all the best, differ from him on this 
point. Plumptre observes that "we should say naturally, 'live with 
a wife whom you love.'" The latter scholar must be regarded as 
mistaken in the view, propounded in his Introduction, p. 7 3, that the 
sayings of the writer of the Book of Wisdom ( chap. iii. 14 ; iv. 1) 
were levelled against the possible misunderstanding of this passage 

of Koheleth. The relative in the clause ,~·1m 1NC' may either refer 
to the wife mentioned in the previous sentence (as Michaelis, 
Rosenmiiller, Heinem. and others explain it), in which case Gen. 
ii. 22 was probably in the author's mind; or to the days of thy life, 
as the LXX., Vulg., Knobel, etc., which is more in accordance with 

chap. v. 17. The LXX., Syr., Targ., omit the second ,,~;, '0' :,:,, 
which, however, are expressed by the Vulg. and the Arab. The 
reading of the text is most probably correct, though the repetition 
of the phrase is regarded by some critics as heavy, but by others as 
being emphatic, and by Tayler Lewis as "a most exquisite pathos 
in view of the transitoriness and poverty of life!" The Oriental 

MSS. read, in the eud of the verse, l~?Q N':) •:;,, a like difference as 
Dditzsch notes in his Textkrit. Bemerk. as in Nah. ii. 12. It would 
be quite possible here to interpret that reading as referring to the 
wife previously spoken of. The analogy of chap. iii. 2 2 ; v. 17 
(A.V. v. 12), and even chap. vii. ~, however, is decisive against that 
interpretation. Geiger ( Urn:!1rift, pp. 236 ff) considers this variety 
of reading in passages not belonging to the Pentateuch as a proof 
that the form t(1i1 was formerly used for the. feminine in other books 
as well as the Pentateuch, in which books less care was taken to 
preserve the original forms. He calls attention to the fact that 
the Babylonian and Oriental MSS. have in many places N1i1 where 
the Western MSS. read ~•i1. 

ro. See remarks on p. 231. 111 ~10.n. Comp. Lev. xii. 8; 
Judg. ix. 33; 1 Sam. x. 7; xxv. 8. According to the accentuation, 

the 1Q::l1 Lelongs to that which precedes. It is not exactly 1r,:zi-,.;9, 
as_ in Gen. xxxi. 6, though it is not essentially different. The "all " 
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has accidentally crept into our quotation of the passage on p. 23r. 
in::i::i is scarcely to be rendered with Ginsburg after Rashi, "whtlst 
t/Jou art able.'' Koheleth, so far from recommending an easy in
difference, prescribes for man honest, earnest labour in his calling, 
combined with such enjoyments as God's providence spreads before 
him. The punctuation I'W:;!\ instead of n,!/J), is, as Delitzsch has 
noted, because of the conjunctive accent.. The rule may thus be 
stated : In the case of two words connected together by the copula, 
if the second word be accented on the penult, and is marked with a 
disjunctive, l, is pointed l, So in chap. i. 16 .; Isa. xxxiii. 6; Prov, xxii. 
20. The two apparent exceptions referred to by Delitzsch are Ps: 
lxv. 9 and Koh. ii. 26. In the former, ~]~) with a conjunctive is for 

::i111i (rebhia mugrash), comp. Baer, Accentuations-system, cap. xviii, 1 

(in Delitzsch's Comm. uber die Psalmen, vol. ii. p. 503, Leipzig, 1860). 
Therefore the l is correct. In the latter (Koh. ii. 2 6) nl1J1 has indeed 
a disjunctive (tiphcha), but a third word is connected with the two 
preceding. Hence that, too, is no exception, See also note on 
chap. ii. 23. 

11. The expression i1~,) •r-,::i~; corresponds to the simple 'l:9~; 
i1~7~1, which occurs in chap. iv. I, Comp. Ges.-Kautzsch, § 142, 3, 
with§ 131, 4. Perhaps there is a slight difference between the 
two constructions, the second expressing more definitely the notion 
of two distinct actions. Compare the same construction in chap. 
Vil!, 9, The construction in chap. ix. 1 is scarcely ad rem. By the 
use of this phrase the writer connects the observations that follow 
with his own personal experiences previously commented on. 
The last occurrence of 'l'.'l'~l, which precedes that in the text, is 
in chap. viii. 17. The use of )'\,t,,, the abstract masc. found here 
only, instead of i1¥~"-?, the fem. noun used. in older Hebrew, may 
be an indication of a late date, vid. Bot_tdn:r, Lehrb., § 628, 3 r. 
Neither word necessarily means "a race,'' z::i~. a formal game of that 
kind. The latter is used in the more general signification even in 
post-Biblical Hebrew. Hence Plumptre's _notion, that the author 
might be referring to the Greek games intr:oduced into P;1lestine in 
the Grecian period, is quite out of place. A far better parallel is 
found in the race between Ahimaaz and Ci1shi, narrated in 2 Sam. 
xviii. 27. The phrase at the end of the verse, 'lll ))~~! np, is rendered 
in the A. V., "time and d1,mcc ltcrff,·11d/1 to t/J,:111 all." Dut the ny 
refers back to the " times and seasons" appointed by God ( chap. 
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iii.) for every human purpose, in consequence of which the swift 
do not always out-run the slow, nor heroes always win the battle, 
nor human wisdom and knowledge always prove successful. im~ 
only occurs twice in Scripture, in this place and in 1 Kings v. 18 
(A.V. v. 4), and does not convey the same idea as the English word 
chance, but may be used of a stroke (JJJ~, to strike), accident, or inci
dent, caused by a higher power. Both Ps. iii. and xci. are termed in 
Slzebuotlz, 15 b, tl 1.1!)!:l ',c, i 1C', a song against accidents, or against the 
attacks of evil spirits. Koheleth does not here mention God, be
cause he makes use of the language of an otdinary observer, and not 
distinctly that of a man of faith. The sentiments of a man of the 
latler starnv are found in 1 Sam. xvii. 47; Ps. xx. 8 [A.V. vcr. 7]; 

xxxiii. 16. The pathach under tl 11;?i.Q,~ must here be regarded as 
that of the article, as is proved by the fact that all the other nouns 
with which the word is connected in the verse have the article. 
Compare also chap. ix. 1 ; Exod. xxxvi. 4; Esther i. r 3. Delitzsch 
observes that, as the idea of mental superiority is here expressed 
by three distinct terms, so in Isa. xi. -,, among the gifts of the 
spirit i1r.l:::in, i1.l 1J and ny, follow one anolher. The imperf: ii".)~! is 
masc. agreeing with J,1~~; nl,.! is occasionally masculine, as Cant. 
ii. 12 ; Ezek. xxx. 3. See Bottcher, Lehrb., § 648. 

12. The particle•~ is marked with a distinctive accent to note 
that it is not to be connected with the following OJ; comp. chap. 
vm. 12. The 1

~ governs the whole sentence, while the OJ, as 
Delitzsch notes, is to be referred to the ir-i.irn~. The latter ex
pression has been explained by Knobel, etc., as the proper time for 
working, by Ginsburg as the time of misfortune; but the context 
shows that the n::ndering of J erorne, nescit homo jinem suum, approved 
by most critics, is correct, and that the writer refers to the day of 
death. Death comes generally in an unexpected moment. Men look 
for it as little as the fishes when they are caught in the net, or the 
birds when taken in the trap. The sudden and unexpected approach 
of death is elsewhere depicted by the writer under other figures, see 
p. 274. In one of Rabbi Akiba's remarkable sayings, preserved in 
Aboth, iii. 25 (Taylor's edit., or Aboth, iii. i:6, in that of Strack, see 
note on p. 245), reference is made to this passage as follows: 
"Everything is given on pledge, and a net (:i~~1t;I~) is spread over 
all living" ( comp. Isa. xx.v. 7); i.e. man has no permanent posses-
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sion on earth, he is already enclosed in J. net, and must give account 
for the debts which he owes to heaven. Instead of the reading 
nwnt-tn with t dageshed, the word ought, with the best MSS. and 
older editions, to be marked with raphe. o•:;;j;P is for tl''<"'~'.'?, the 
participial t.:I being rejected, and the vowel of the first radical pro
longed to compensate for the omission of daghesh, Bottcher, § 296 /3; 
924, IO, 997, 2 e; Ewald, § 169 d; Konig, p. 408; Kalisch, 
§ xliv, 1, 5; Ges.-Kautzsch, § 52, rem, 6; Stade, § 220, Stade 
suggests that it is possible in this case that the i:1 of the preceding 
tl;::J;i may have been intended to do duty also for the t.:I of the parti
ciple following. See his Lehrb., § 23 b, reIT)._ 

13. The example cited by Koheleth in this and the following 
verses is given to show that however beneficial wisdom may be, it 
does not in all cases secure advantages for its possessor. On Mt see 
note on chap. ii. 2. Hitzig would read i1!., and place a great dis
tinctive there, "also this have .I seen: wisdo1i1, etc." So the Gr. Ven. 
But there is no necessity to depart from the Hebrew accentuation. 
The passage, indeed, ought not to be rendered with Ginsburg and 
others, "roen this wisdom have I seen," for the order of the words 
poi11ts to something different from the usual concord of the demon
strative and substantive. Jerome has observed the peculiarity of 
the order of the words in his rendering, hanc quoque sub sole 11idi 
sapientiam; but, as Delitzsch remarks, the phrase here is equivalent 
to, "also in this have I seen wisdom," th~ demonstrative pronoun 
(i1f-tl~) being, as in chap. v. 15 (comp. also chap. v. I 8 ), put in the 
same gender as the ;,o::in, inasmuch as it is related to it as its pre
dicate. So the LXX. Ka{ ")'( TOUTO tr8oy uo.<f,{ay {nro TOY ~ALOY. On 

the construction 1~~ ;,7;,~ compare Eslh. x. 3, where Mordecai is 

called C1j~M~2 ',iiJ corresponding to 'ti '?P.f ',;,i Exod. xi. 3, or 

'EJ •-~~)? ',;,i 2 Kings v. 1. LXX. 1<a, 1.uya.A71 E<TTL 1rp6; p,l, Symm. 
better Kai p,Eya.A71 OoKEt p,ot. 

14. Seep. 148. The- historical fact present to the mind of Ko
heleth, which formed the basis of the incident here adduced, was the 
deliverance of Abel-Beth-Maacha through the wisdom of "a wise 
woman'' (2 Sam. xx. 15-22). Compare the .historical allusions made 
to events fresh in the memory of the J cwish people in our Lord's 
parable of the pounds, as recorded in Luke xix. 12 ff. (note especially 
verses 14 and 27 ), which, slightly transformed, form part of the 
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parable itself. The name of the "wise woman'· who delivered the 
city Abel from the horrors of war had been forgotten when the 
2nd Book of Samuel was written. This instance of popular in
gratitude to a benefactress seems to have formed the real basis of 
Koheleth's parable. He has substituted "a poor man" in place 
of " a wise woman,'' because the anecdote corresponds better thus 
with the sentiment of verse 11, which it was intended to illustrate. 

By the uie of the expression, ~l1} 1~9, 1' great king,'' the writer 
depicts the incident as having occurred in his own days. All 
attempts have utterly failed to make out that the writer is literally 
narrating some historical fact, which perhaps· occurred at the siege of 
Dora by Antiochus the Great, as Hitzig asserts without any evidence; 
or to Themistocles' treatment by the Athenians, as Ewald more 
hesitatingly puts forward. It may, of course, possibly refer to some 
event which is not recorded in history, but well known to the public 
for whom Koheleth primarily wrote ( Graetz). It is certainly wrong 
to treat it as an allegory, with the Midrash, and after its example 
many Christian interpreters, as Hengstenl;>erg. There is not the 
slightest difficulty in regarding it as a parable founded on fact, hut 
n'iodified by the writer in order that the story might suit better the 
special object which he had in view. See remarks on verse 18. 

On the structure of the sentence, Delitzsch aptly compares Ps. civ. 
25. He adduces the literal translation of the Vulg. civitas parz,a et 
pauci in ea viri, venit contra eam rex magnus, observing that the former 
(civitas parva) is the subject and the latter (pauci in ea viri) the pre• 
dicate, the object (the city) stands out rigid as a statue, and then 
follows the recital of that which happened to it. On the meaning 

of ?1-t t(i::J., comp. Gen. xxxii. 9. In place of C:l"'!iY9, two MSS. of 
De Rossi read CJ•7iY9 walls, fortifications, which Doderlein and some 
other critics prefer. But that reading is, as Delitzsch notes, a mere 
error of transcription. For the plural of ilY~ is Tl\i~t?, feminine, 
not masculine as here. The LXX. render here xapaKas, palisades, 
Symm. a1r0Tdxurµ,a., Vulg. munitiones per gy,-um. 0•1\-:19, more often 
used in the sense of nets, as in chap. vii. 26, means here i'ntrench
ments, so called from being the places in which the army of the 
besiegers lie in wait to seize (1-lY) the besieged as their prey. i11\YO 

is used in the sense of stronghold in Isaiah· ~xix. 7. See also Ezek. 
xix. 9. 
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15. N~m. The verb here is regarded by many expositors as 
impersonal, "and one f11111d," i.q. "and there was found." But this 
is unnecessary. The natural subject of the verb is the "great 
king" spoken of in the verse before. N¥J? is used not of the king 
having discovered the poor wise man after searching for him, but 
in the sense of having come across him contrary to all expectation. 
Comp. the use of the same verb in Deut. xxiv. r ; Ps. cxvi. 3. c~i, 
is used as an adjective qualifying the person spoken of before, 
1~9r,, r.:;•~- Hence the pashta on the word prececl ing. Delit:.:sch 
compares 2 Chron. ii. 13. We might express the force of the dis
junctive by rendering, "a poor man, (but) wise." In place of 

N1i1-t:l~~\ the perfed with simple vav, the older lauguage would 

h:1ve written t:l~~'.1, the impf. with vav conv. See n. on chap. i. 13. 

On the form t:l~Q with pathach, vid. Ccs.-Kautzsch, § 52, rem. 1 ; 

Kalisch, § xliv. 1; Konig,§ 23, 2, p. 187. Delitzsch observes that 

instead of t-6 CJ1$ the older language would have preferred i-:, ::;•i-:, 

but perhaps the writer wished here to avoid the repetition of the 
r.:;•~ ; although he uses also l'I:( tl1N instead of l'N t?'I:(, chap. vii. 20, 

where no such reason can be assigned. 
16. The participles are made use of in: this verse to express a 

fact commonly true in human experience. Plumptre suitably com
pare~ Juvenal, Sat., i. 74, "probitas /audatur et a/get." The Vulgate 
introduces at the beginning of Wisdom vi. :1 a heading, which has 
crept there into the text, partly borrowed from this passage and 
partly from Prov. xvi. 32, •• melior est sapientia quam vires, et 11ir pru
dem quam fortis.'' See Grimm and Deane's notes. 

17. There is no discrepancy whatever between this verse and the 
preceding. If the multitude will not listen to the voice of the wise, 
there will always be found some persons among them who will listen 
and learn wisdom. The comparative is expressed in this verse, as in 
chap. iv. 17, by the simple IQ. Some expl;in the clause to mean, 
"words of tl1e wise heard iJJ quiet.'' So Vulg. ,•,.,-ba sapientium audi
untur in silcntio. Others preferably explain the clause to mean, 
"words of tlu wise, (utter.·d) in quid, are heard." The latter corre
sponds more strictly to the contrasted clause, "t/1c s/11,ut of a rukr 
among tl1e fools,'' as also to the Hebrew accentuation, which places a 
disjunctive (tiphcha) on ni:W¥- By the lattt:;r clause is clearly meant 

(as the parallel cases tl"Jt$:;! Si;in::, 2 Sam. x.xiii. 3, and n9,J:µl.l ii::i~, 
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Prov. xxx. 30, abundantly prove), that the: ruler spoken of is him
self a fool of Lhe first class. Compare in illustr;i.tion of the ver;;e, 
the contrast presented in Isa. xiii. 2; MalL xii. 19, and on the quiet 
of our text, Isa. xxx. 15. 

18. The moral drawn in this verse is evidently the conclusion 
which Koheleth desired his parable to impress upon the mind of his 
hearers. Hence il is evident that "the poor wise man" was not 
supposed to have displayed his wisdom by inventing weapons of war, 
like ArchimerJes. The weapons of war were all on the other side, 
and they were turned back by the wise man's wisdom. There was 
" one sinner" who sought to destroy "much good," an<l who exer
cised a powerful influence for evil, which was only overcome by the 
wisdom of his antagonist. All these incidents are strikingly illustrated 
in the story of Abel-Beth-Maacha, on the occasion of the wicked 
and causeless rebellion of Sheba the son of Bichri (2 Sam. xx.), who 
sought to break up again the uuion re-estal.liished between the tribes, 
which had been severed by the rebellion of Absalom. Hence we 
adhere to the view already stated, that Koheleth's illustration is a 
parable founded on that fact. t<t;i\n is here _pointed after the analogy 

of i1"? verbs, and this form is, according to the Masora, the correct 
form throughout this book (with the exception of chap. vii. 26); 

even in chap. ii. 26, where the ordinary text has 1<~,n',1 with zere. 
See Excursus No. 4, § 1. 

CHAPTER X. 

1. The aphorism with which this chapter commences has reference 
to that with which the last closes. Just as "one sinner destroys 
much good," a little folly may utterly mar the influence of a wise man. 
"l-9 1;:)~Jr may mean either dead flies or poisonous flies. The former 
is the rendering of the Vulg., Syr., Arab:, Symm., Rosenmiiller, 
Ginsburg, and others, and has been adopted by our A. V. The 
latter rendering is that of the LXX., the Targ., Gesenius, Knobel, 
Delitzsch, etc. The latter is to be preferred, being more in accord
ance with the other compound expressions i~to which n,o enters, as 

n39 1?i3, deadly weapons, Ps. vii. 14; n.)'? 1?:;i!;I, the snares of death, 
Ps. xviii. 5. In favour of the former it has been maintained that 
dead flies, whether poisonous or not, would have an equally delete-

E E 
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rious effect upon a pot of ointment. In the East, flies of all sorts 
corrupt and destroy the ointment or food they settle on, even 
if they do not themselves become entangled therein, and perish. 
The writer might, therefore, term such in ·disgust "poi,rmous flies,'' 
whether they were of a really poisonous character or not. Had 
he, however, meant merely dead flies, he would have chosen the 
more simple expression t:l'J:I~ o•::,.i::ir. As to the singular verb t:i•i:9~, 
Delitzsch observes that in cases in which the idea of the plurality of 
the individuals is subordinate to that of unity of kind the singular 
is often made use of; as in Gen. xlix. 2 2 ; Joel i. 20; Isa. lix. 12. 
See Ges.-Kautzsch, § 146, 4; Ewald, § 3 r9 a. There is, therefore, 
no occasion to read with Hitzig •~i::ir, the si_ngular with the archaic 
termination •-, which does not harmonise with the time in which the 
writer lived, or even, with Luzzatto whom Graetz follows, n~~: ::i~::ir. 

Ewald, however, considers the singular reading more correct, and 
expresses it in his translation, as does Renan. The translation giYen 
by Ginsburg of 'Ill ~•~~ t.:i•tq~, "maketh s·zbeel ointment stinkingly lo 
fermmt" is strange English; although it is quite true that the first 
verb may be regarded as used adverbially to' qualify the second. Vid. 
Ges.-Kautzsch, § 142, 3 b; Kalisch, § 103, 1, 2. The LXX., Targ., 
Symm., Syr. and Vulg. do not express the !J':l', but the omission is 
caused simply by the difficulty of transla(ing such an expression. 
Gii1sburg's "sweet oi11tment" is similarly a free rendering of the" oil 
of the perfumer." ri:n properly means, to _iound, to crush, specially 
spices ; hence r:ip:, is a preparer of sweet smelling oil, as is evident 
from the context here and in Exod. xx. 33. We have rendered it 
by pM'ju111er. The verbal asyndeton 11•:• c:••1-t:' in the first clause 
corresponds with the nominal asyndeton 11::l:>O i10::lr10 in tl1t: second. 
Some MSS. and editions insert in the second clause the copula 
between the nouns; but the true Masoretic rcai.ling omits it, as 
Delitzseh points out in his Texlkritik. Bmurk. The Vulg-., Syr., and 
Ta.rg. express the and, but, after the liberties of translation taken by 
them in the former clause,· they cannot be safely adduced as e\'idence 
in this case of such a reading. The adjective 7R: is taken in its 
origiual meaning of heal')', weigl1ty, and, inasmuch as it precedes the 
subject, is in the masculine, instead of agreeing in gender with its 
subject r,,',:ic:, at the end of the sentence. The thought of the passage 
is akin to that in I Cor. v. 6, with this exception, that while Kohelcth 
speaks of an individual, the Apostle speaks of a community of 
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persons. The idea is that a little folly cast into the scale on the 
other side overweighs a great deal of wisdom. The ancient trans
lators curiously misunderstood the clause as· stating that in some way 
or other folly was better than wisdom. 

z. This verse does not mean, as often expounde<l, that the heart 
of the wise is in its right place, while that of the fool is in the wrong 
side ; nor is it to be explained with Rosenmiiller, Ginsburg, Bullock, 
etc., as meaning that the mind of the wise man' is at his right hand, 
ready to help and protect him, while that of the fool is out of its proper 
pface. Nor can we discover in this passage, as Plumptre imagines, 
"another trace of the Greek influence which pervades the book," as 
if the writer referred to right and left respectively as the lucky or un
lucky quarter. The preposition made use of (?) indicates direction, 
and the meaning of the saying is, as Knobel, Delitzsch, and others 
explain it, the heart of the wise leacls him afways to the right or the 
proper side, while the heart of the fool leads him to the left, i.e. in 
the wrong direction. Dditzsch mentions in a note that the verse is 
jocosely applied among the Jews to the study of a book (of course 
written in the Hebrew language, and consequently read from right to 
left, and not from lefl to right) ; " The l1earl of the wise man is towards 
the rigltl" of the book, that is, he turns the leaves over backwards, 
and reads over again what he has already read; " the heart of the fool 
is towards the lift," or the end of the book. The fool turns the 
leaves forwards, endeavouring superficially to anticipate that which 
he has not read, having scarcely patience tQ wait for the end of the 
work. 

3- The K'ri considers the occurrence of the i"I of the article after t;i 
to be incorrect, and directs it to be omitted _as redundant. It is not, 
however, clear but that then was purposely inserted by the writer to 
avoid the cacophony of the two sibilants coming together. But see 
on chap. vi. 10. The writer in this verse speaks more fully of the 
progress of the fool in the wrong direction :whither his foolish he:irt 
inclines him to go. Jn order to emphasise the path of error, the clause 
is inverted, and 'ln.1~ is placed before S::;it;ii?"- The writer, as Hitzig 
justly rema1 ks, does not describe the fool 011 a journey, but the fool 
in the common path of life. If he were oniy to keep at home, his 
folly would remain undetected, but he must needs go out of doors, 
and then he is sure in some way or other to proclaim himself a fool. 
C0mp. Prov. xvii. 28. ::i.~·,i;,q deficient in htart, or understanding, is 
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a phrase which occurs eleven times, and all".ays in the Book of Pro
verbs, where it is applied to a fool, as Prov. vi. 3 2; vii. 7, etc.; and so 
Herzfeld and Ginsburg explain this passage in K.oheleth. But the 
order of the words and the suffix is, according to Dclitzsch, against 
this view, and hence we must render, not "lie lacks his Juart,'' but 
"/11".r heart (his understanding) fails lu'm.'' On the various significa

tions in which the word heart ()7) occurs in Scripture, see De
litzsch's Bi"blical Psyrholog_y, chap. iv. § 12, on the" heart and head." 

The clause t(~i1 S:;i9 S:h i~~: signifies "and he says to every one tl1al 
he l1imself is a fool" (se esse stultum ). The expression is, as Ddi tzsch 
notes, similar to that in Ps. ix. 2 r, "that tlie luathm may know, 
i1~i':I :.:·\)'I. that they are (mere) mm." But the Vulg. renders omnes 
stult1,s asiimat, and Symm., as known here; from J erome's transl., 
msfic,rlur de omnibus quia slulti sun/. 1.:.ustt:r1 Knobel and Ewald 

render tc1i1 S;ii;, by "it is foolisli,'' to which ~itzig rightly objects that 

S:;i~ is not used of actions or things. 

4. This verse commences a new section, r:11i is used here in the 
sense of anger, as in J udg. viii. 8 ; Isa. xxv .. 4 ; Prov. xxix. 11 ; Zech. 
vi. 8. See my Bampton Lectures on Zerliaria/1, p. 139. 7r.J1i'r.J, tl1y 
place, post, or position. The use of Cl1P)?. in this signification is 
peculiar, but the translation is justified by the analogy of :::i,r~ and 
11;1P,t?, both used in a similar sense in Isa. xxii. 19. Compare the 
use of Cii'1i in the closely related passage in verse 23 of that chap
ter. So Herzfeld, Delitzsch, etc. But Knobel, Hitzig and others 
render, "do not lose t/1y self-possession;" there are, however, no analo
gies to justify that translation. Others suppose the author refers to 
actual locality. Comp. 1 Sam. xix. ro; xx. 25, 27. N~7r.,, which 
appears also in the form rie1r.i, J er. viii. 15~ js generally used in the 
sense of liealing, and this is the sense in which the word is taken 
by the LXX., Vulg., Syr. and Targ. Such a meaning, althOL1gh 
defended by Dale, is not suitable here. Symmachus renders here on 
uwcppouuv11 ,ravun &.fLapTTJp.ara ,roAAn. The word is used in rrov. xiv. 
30; xv. 4, in the sens.e of mildness, calmness. So Herzfeld, Zockler, 
Delitzsch. Zockler is unintentionally misrepresented in the English 
edition of his comm. as if he gave the rendering )'ielding, which is in 
the A. V. Graetz, connecting t<!:liD witht \•o""), renders it by laziness, 
making the passage to mean that the indolence which abandons 
a post too readily gives rise to suspicion on the part of the king 



Ch .... 4-6.J Critical and Grammatical Comm. 421 

that great offences have been really committed by the individual 
who acts in such a manner. Renan seems also to adopt this view. 
Herzfeld is correct in considering that the "great sins" or 
"offences'' spoken of in the passage are not those of the monarch, 
for an Oriental would not thus express himself, but rather the "sins'' 
or "blunders" of the subject who has fallen, justly or unjustly, 
under royal displeasure. In some aspects the' advice is similar to 
that in Prov. xv. 1. Comp. the language of James v. 20. 

5. After being led to allude to the mistakes which draw fcrth 
anger on the part of the ruler, and can often be pacified by calm
ness on the side of the subject-for the proper demeanour of a s11b
ject frequently leads a monarch to pass over even serious offences 
-Koheleth now proceeds to notice blunders cin the other side. He 
approaches this subject with evident caution. The simplest render
ing of the passage berore us appears the best, "there is an evil that 
l h{me seen under the sun, like an oversig/1t whic/1 proceeds from the 
ruler.'' This verse of Koheleth is referred to in Kethubot/1, 23 a, 
on which passage compare the very important remarks of Biesenthal 
on quotations from the Scriptures in the Talmud, in his Trostschrei
ben des Apostels Paulus an die HebrJer, p. 57. The prep. in ;in~:;, 
is not 10 be reudered with Knobel, antl others, "in consequence of" 
The writer only touches lightly on the point. He does not affirm 
in the previous verse that the anger of a king is always to be justified, 
though he drops a suggestion as to how the royal anger may be 
pacified, even in cases where the subject is to be blamed. So here 
he does not assert that the mistakes noticed an: really due to the 
monarch, but merely says that there are cases in which they appear 
to come from that quarter. Ginsburg's rendering of i1D:;• by out
rage is far too strong. tq\ for i1t;.(¥\ part. fem. of t(~, after the 

analogy of verbs ;,·\ vid. Ges., Lehrgeb., p. 418; Ges.-Kautzsch, 

§ 75, rem. 21 c; Ewald, § 189 f; Kalisch, § lxvi. 1 b. ~,St.:•i1. 
See Glossary. This does not refer to God, as several Jewish com
mentators and Hengstenberg suppose, but to an earthly monarch. 

6. S~i7]:J is here abstract from concrete, personified and impersonaterl 

folly. The LXX,, Aq., Symm., Syr., Vulg., Ta,-g. either read S~~iJ, 
the fool, or have given that translation as expressing the real sense 
of the passage. Graetz maintains that there is no contrast between 

the S::ic and O'i't:':', and, therefore, proposes tti amend the text by 
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rendering SEit'i1, tlze man of low degree, which arbitrary alteration has 
been endorsed by Renan. b•::Ji 0'01"10::J. Not" in many heights,'' 
but "in great heights,'' the Cl'::J"l stands as it were in a sort of ap-. 
position, and hence has not the :uticle, vid. Kalisch, § lxxxiii. IS .: ; 
Ges.-Kautzsch, § 11 1, :z b. b'711?¥,, rich,· is used in the sense of 
nobles. Comp. the similar use of Pi~ in Isa. xxxii. 5. 

7. Riding on horses wJ.s a mark of the nobility, J er. xvi i. 2 Si 
2 Chron. xxv. 28 i Esth. vi. 8, 9. Compare on the thought here, 
Prov. xix. 10. Justin says of the Parthiaf:is, "equis omni tempore 
vectantur. Hoe denique discrim~n inter servos liberosque 
est, quod servi pedibus, liberi non nisi equis incedunt" (Lih. xii. 3). 
Graetz sees in this verse a vivid picture of the days of Herod the 
Great. 

8. It is impossible within our limits to attempt to give a sketch of 
the opinions of scholars of various times on the connexion between 
these verses and the foregoing. The verses, on the consideration of 
which we are now entering, seem specially to recommend prudt:nce 
by pointing out the dangers which beset even the most necessary 

actions. On l'~H, which only occurs here, see Glossary. SiEi• might 
here indicate the future, and express a necessary consequence, as in 
Prov. xxvi. 2 7, in which case the first clause of the aphorism would 
be- identical in sense with the maxim there set forth; but it may also 
be taken, with Delitzsch, as intimating a result Lhat is merely possible, 
which is more in accordance with the aphbrisms to be found in the 
immediate context. The second clause tends to show that Kohcleth 
does not refer to the case of one who plots the ruin of another but 
falls himself into the pit he has made. For the wall mentioned in 
the second clause is not a neighbour's landmark, or a fence through 
which one bre.iks lo steal his neighbour's fruit, bul some ohl wall or 
fence which requires for some cause to be renewed, in the crannies 
and nooks of which, however, serpents have been wont to make their 
nests, so that the man who breaks it down incurs the danger of 
being bitten, and ought, therefore, to go c;iutiously about the work. 
It is quite beyond the object of the write_r to allude under these 
similitudes to the dangers encountered in' all allempts to subvert 
the structure of a despotic government, which Ginsburg considers to 
be the drift of the passage. The moral intended to be enforced is 
rather, be cautious and circumspect, and make due provision in 
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all cases in order to guard against dangers which may naturally be 
anticipated. 

9. These aphorisms are to the same effect c•~;i~ p•;;,r., is (lne 
who removes sto11es, after the analogy of 2 Kings iv. 4; or one who 
breaks or cuts stones, after that of r Kings v; ·3 r. The latter is most 
likely the real meaning. CQi1 ::J~V.\ may (J~ hurt by them, alludes 
probably to the accidents which happen to stonecutters. Hence we 
are inclined to regard c•~V. Pi?.i:.l as signifying the woodman or forester, 
he who splits or cuts down trees. C'J'P. might mean pieces of wood 
used for firewood, Lev. i. 7 ; iv. 12, but it can also mean trees, as in 
chap. ii. 6. It seems more probable that the writer has in view the 
dangers of accidents happening to the woodcutter such as mentioned 
in Deut. xix. 5, rather than the lesser dangers experience<l in chopping 
firewood. l:lC', s/1all be endangered. See Glossary, The LXX. 
rightly, 1<iv8vvciiu,i fr a.riTo'i:,. Less correctly the Vulg. vulncrabitur. 

10. This, linguistically speaking, is confessedly the most difficult 
passage in the Book of Koheleth. il~i?. is an intransitive pie!, and 
means to be blunt, as is evident from the use of the cognate verbs in 
Chald. and Syr. It occurs in kal in reference to the teeth, in J er. 
xxxi. 29, 30; Ezek. xviii. 2, in the three places in the same form, 
and is rendered by our A. V. by "set on an edge." The former transl. 
is, however, more correct, though, according to our manner of 
speaking, less appropriate. Cl'~!il, which properly means the face, 
countenance, has been explained as eviJently used here in the 
signification of edge. This idea is elsewhere expressed by il!;), the 
mouth, then edge, in the oft-used expression, il~ "the mouth ( or 
edge) of the sword." The plural C'!il is likewise used in the sense of 
edge, 1 Sam. xiii. 2 1, as is also a second plural form, ni•_e, Prov. v. 4. 

Compare ni•!;l'!;l, Isa. xii. 15. In spite of Graetz's objection, c•~'t ~S, 
without an edge, would be a phrase, as Hitzig observes, formed exactly 

on the model of t:l•~;i t<?, without children, 1 Chron. ii. 30, 32; Ewald, 
§ 286 g. Ewald, in the latest edition of his Dic/1ter d. a!t. B., has 
adopted the translation " without a point/' in place of his former 

idea, followed by Ginsburg and others, that c•~~ is for c•~~~. and 
means bejorel1and. The latter translation is ·from the Vulg. et retusum 
fuerit jerrum, et /zoc non ut prius; but, as Delitzsch maintains, such a 

rendering is impossible and leads to nothing, inasmuch as C1J::h 
means formerly, but not before that, like il:Jt.;l ')~?\ Neh. xiii. 4. See 
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Ewald, § 2 20 a. Delitzsch considers that -C•~~ is used in a wider 
signification than merdy the edge, and that it is rather employed here 
in the sense of the face of the iron. Viewing l"1Qi?. as a piel in an in
cheative sense (see Ewalrl, § 120 d), and the t<li1 as referring to the 

labourer rather than to the iron, he connects the t(' with 'i??i? (which 
is fully justified by 2 Sam. iii. 34; Num. xvi., 29), and brings out the 
meaning of the first clause, "if the iron !1as become blunt, and he has 

not whetted the face thereof, etc.'' 'i?'i?, which also occurs in Ezek. 

xxi. :z6, is the pilpel of St..~. with pattach instead of tzere on account 
of the i', vid. Dottcher, Lehrb., § 102 r /3. The kal means to be light, 
the pilpel to slzarpen, moving lightly and swiftly up and down (vid. 
Miihlau and Volck's edit. of Gcs. Lex.), hence the LXX. £;a.pa!£, 
and Syr. ~ !• which renderings, however,, afford no sense, though 
they are evidence in favour of the correctness of the Masoretic text. 
Graetz tries conjecturally to amend the text in the first clause, and 
brings out, .. when lie l1<1s 111ade tlte iron blunt, then lie pitches if into 
flu face, and increases wounds," whil·e he abandons the second clause 

as hopeless. We must not render i;;i~'. C•~~01 with Ginsburg by "he 
shall only increase the army," following the LXX. Kat ovva.µ.w; 8vva
µ.wun, if that obscure rendering does not look quite another way. 
Such a translation requires the interpolation of a considerable exposi
tion in order to render it intelligible. Delirzsch, after AbulwaliJ and 
Kimchi, preferably interprets the phrase of the pulling to of more 
strength, the increasing of effort. ,:;i~ means to sfrmgtlien, Zech. 

x. 6, r 2, and the rendering of o•~:q, plural of l;,,r:,, by stren,i;t/1, is 

supported by O•?:Q ''J.\::1~, mighty heroes, 1 Chron. vii. 5, 7, 11, 40. 
Hence this second clause may well mean ":tlten (') lie 11111st put forl/1 
e_fforts of strength." 

The word i•r;i?iJ in the concluding sentence of the verse is the 
infinitive absolute hiphil of it:•::i. It stands here in the genitive 
governed by Jhf?'., with which it is connected by the accentuation, 
and is treated as a hiphil noun. The a~solute is used instead of 
the construct ; for in the !alter case n,.:,::in would be governed by 
it as an object, whereas it is the predicate of the sentence. Hence 
the disjunctive accent upon i•::•:::;i_ Hitzig would alter the punctu
ation and read 1'~?Ct, the in( const. governing mxin in the accusative. 
He regards the predicate of the sentence to be il'??Cl ,,:,:;~;:,. So 
also F.lster and Zockler. The clause would then be rendered, " it i, 
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a profit wisely to handle wisdom." Delitzsc)l considers such a com
bination as absolutely impossible. .,,l?~i".1, see Glossary, s. v., means 
"to set in the right position," "to pre-arrange;'' and the sentence, 
according to Delitzsch, means, 1/ze advantage of pre-arranging rz~~ht!y, 
or of putting to rights, is wisdom, that is, wisdom brings with it this 
advantage, that it teaches a man to arrange everything rightly before
hand, and a wise man acts accordingly in this way. Jt would be 

po-ssible to explain "l'~?iJ (like the hiphil M')':'lil and S•:ibil) causa
tively, maim to mcceed. So Knobel, the advantage of success (or·of 
obtaining prosperity) is wisdom, i.e. wis<lom is that 11 hich secures this 
gain. But, as Delitzsch argues, the meaning of mahing fit or equip
ping, which is common in post-Biblical Hebrew, is more suitable to 
the example from which the writer deduces this corollary. 

1 r. The translation of our A. V., "surely the serpent will bite 
without enchantment, and a babbler is no beller,'' incurrecLly i-enders 
the Cl~. That particle is conditional, "if the serpml will bile witlzoul 

enchantment. llt!'~n ~J,l::i in itself might well be a designation of a 

babbler, as Munster and others of the older expositors explained it. 
But this does not harmonise with the former clause, nor with the con
text in which the aphorism occurs. The in_terpretation of the LXX. 
and the Syr. is, therefore, to be preferred,. who regard the snake
charmer as here termed Lhe lord of the tongue (LXX., bnf.owv, Syr. 
l,.~). This designation of the snake-charmer, which is only one 
of many, is not given, as Delitzsch observes, without a reason, for 
th~ tongue is an instrument, like the iron of ver. 10. There is no 

occasion whatever to suppose that the LXX. and Syr. read VIJ? )p~ ; 
they simply interpreted the Hebrew expression. The phrase in our 
text has been interpreted by the Vulg. of the secret calumniator or 
slanderer, "si mordeal serpens in silentio, nihil eo minus hnbet qui 

oc(Ulle detrahil. The Targ. renders similarly a slanderer (?J~ '1:;)~ 

t•~~i'). Delitzsch refers in illustration of this rendering to the fable 
in Taanith, ·g a, " In Lhe future all the animals will gather together, 
and go to the serpent and say, 'The lion treads down (his prey) on 
the ground and devours it, the wolf tears it and devours it, but what 
advantage hast thou for thy poison?' And the serpent shall say to 
them, [ quoting the words of this textl ' tl-\e slanderer also has no 
profit.'" The fable is given at fuller length from the Tanchuma in 

Dukes' Rnbbin. Blumenlese, p. 201. By the serpent biting :0:'tl? Ni?~, 
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is meant ils Li1ing before the charmer has time to make use of his 

ski.II in charming ( compare ir.:,i• t'<S1, Job. xv. 3 2, before his time has 
come). For there are serpents which will not hearken to the voice 
or tongue of the charmer (Ps. )viii. 5.). He11ce, when the passage is 
examined more closely, one sees that the passage in Sirach (xii. 10) 

alluded to on p. 41, though at first it appears to have no connexion 
with this passage in Koheleth, is really based on it, namely, T<, i11.E~un 

braoi8ov ocf,io071KTOY KQ( ,ra11Ta<; Tour; ,rpouciyot1rnr; fJ71p,oir;; the point of 
the aphorism of Koheleth is, no skill or wisdom is of any avail if 
made use of too late. "It is too late to lock the stable-door when 
the steed is stolen." 

12. The lips of a wise man bring favour to him, as well as preserve 
him (Prov. xiv. 3), but the lips of a fool swallow him up, i.e. lead to 
his ruin. )M, abstract used for emphasis, comp. chap. ii. 23. nin~~•. 
This plural construct form (the ausol. nin~~• does not occur) is con
sidered by Knobel and Bottcher (Lehrb., § 684, 8) to be later Hebrew 
in place of the older dual construct 'f.i!;)~', b'ut the statement is based 
on arbitrary assumption. On nin~~• from ~!?~', compare n~;,?., nin~•7, 
and ni~, nini<, in which 1l'ords also the plural ni is attached to the 

fem. ending. On the sing. verb. mh:in, comp. chap. iv. 18. The 
suffix. refers to the fool, and not to lr:J; as Schmidt and Umbreit 
explain it 

r 3. The fool begins with talking folly, and ends with mischievous 
madness. His words injure himself and others. Comp:ue Prov. 
xv. 2; x. 8, 21 ; xvi ii. 7. The expression used in the next verse 
suggests the idea that the writer may b,e referring to that vain 
discussion about matters too high for man's understanding which 
was a striking characteristic of his day. See p. I 89, and n. on chap. 
vi. 11, p. 379. 

14. The and at the beginning of the v~rse has almost the force 

of moreo11er. The word used for the fool ('~l;)iJ) has reference to his 

confusion of thought. He is termed before ''O?iJ in reference to 
his stupidity and dulness of comprehension. His words were de

clared in the previous verse to have their beginning in n~S~i;,, hence 

he is himself characterised as a S~9. Tayler Lewis, after Rashi, con
siders the " words " of which the fool is full, to refrr to those boasting 
assertions with regard to the future which are condemned by St. 
James in eh. iv. 23, and to which our Lord ::i.lludes in Luke xii. 20. 
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These are certainly comprised under the general expression, which 
includ,es far more than merely "endless loqu~city.'' The language 
used by St. James is probably founded on the expression in the 
verse following. One would have expected OJ before the ll1.'.-t(,, 
but the clause, as Delitzsch notices, signiGes here the slate or con
dition, and is directly subordinated to the principal clause after the 
analogy of Ps. v. 10. In the expressions that follow, 7Vt-:1 il'il't,l"illJ 

i•int-:o i1'i1', there is a kind of tautology, which is best explained, after 
Delitzsch, by considering the l"l'i1'1:'-i10 to be more distinctly defined 
by the words following. That clause proves that the writer is refer
ring to what may occur after the individual's. death. Comp. chap. 
vi. 12·; vii. 14. Hitzig explains the word as meaning," man does not 
know what will happen,'' what consequences his words may have 
in the immediate future, ·' and what may happen after that," i.e. the 
more remote consequences, that is, he knows not whether his ex
pressions may damage him now or hereafter. But the sense in which 
the writer elsewhere employs i•ini:,: is against this view. Ginsburg 
explains i1'i1't:t"i1O to refer to the future in this life, and the second 
clause to the future after death. In this point he is supported by 
the Targ. and Ibn Ezra. The ancient versions either have sought 
to paraphrase the passage loosely, and thus remove the tautology ; 
or have read the perfect ( iJ.:i1tt-') instead of the imperfect of the 
Masoretic text (i1'i1'1:1); the LXX. translating TL To yu,op.Evov Ka, T{ 

To lu6µ£vov, Vulg., quid ante se fuerit, et qwd post se fu.turum sit. 
Similarly the Syr., Symm, and Arab, The Targ. alone keeps to the 
Heb: text, although it is unlikely that the other translators had any 
other reading actually before them. 

15. U1/~!l:l 0•~1Q~iJ ',t.;,P,• Though Sov is masculine, it is here 
construed with a feminine verb. The idea of Kimchi, that 'l/ is 

thought of in the sense of '!?1! T1ll'?, is rightly viewed by Delitzsch 

to be impossil,le. Bottcher considers that ',l:)l/ is regarded (Lehrb., 
§ 657, 4), as a noun of unity, which is scarcely possible here; 
or (Neue Aehrmlcse, No. 1659), that it expresses the collective 
sense, "all kinds of toil, even the slightest." Hitzig maintains that 
the writer treated the word as fem. to avoid the cacophony of the 
double yod, which, in other cases when vay conversive precedes, i!; 
often avoided by dropping one of the yods. Comp. Neh. i. 4; Lam. iii. 
33, and the K'ri in 2 Chron. xxxii. 30. But forrns'with double yod, 
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as Delitzsch remarks, are used elsewhere without hesitation, as 'tJ'.'. 
(Mic. V. 6), nn~~'. (Josh. vi. 26). Asimila-(instanr.e, perhaps, is ,r;,~o 
which is treated as a fem. in Prov. iv. 13; possibly, according to 
Bottcher, because the writer there thoroughly identified the i~m:,, or 
instruction treatc.l of, with wisdom or i1t?:;11!, (Neue Aehrenlese, No. 
r 2 79 ). Delitzsch refers to the fact that the similarly formed noun 

t-9¥ is also of two genders. If c•,•o:m ,011 be understood to mean 
" the 101/ of t/1e fools," the singular suffix after Dl/)•n must he re
garded as a case in which the plural passes over into the distributive 
or individualising singular. Delitzsch compares Isa. ii. 8; Hos. iv. 8. 
On the other hand, the clause may be explained, with Hen;feld and 
others, as "foo!s'-worli," or toil such as fools have, and the singular 

noun may be used in reference to the fool ('?~lj) mentioned in verse 
14. Or, il may Le explainetl "fools'-work (vain philosophizing, see 
n. on verses r 3, q) wearies the man who does not know how to find 

tlie way to the city." For c•,•o~;i ,011 would then express a smgle 
ideJ, and therefore be feminine, and ther!l would be no synallage ol 
n·umber. 

l\1any interpretations have been proposed for the last cbuse. It is 
unnecessary to do more than to allude to .the attempts to explain the 
word 'l'l/ from the Arabic, as signifying a frowd or a caravan. "l'.1,1 is 
the city, and not to know the way to the city is not to know the 
very simplest matter. The fool is smitten with a jurlicial blindness, 
J,ke that pou1ed on the Syrians at Dothan, 2 Kings vi. 18-20. 

Many perplex themselves with difficult niatters, who have no com
prehension of even the simplest things. ,·, Isaiah's description of the 
road to the restored Jerusalem as being such tlut • wayfaring men, 
though fools, shall not err therein' (Isaiah xxxv. 8) supplies," writes 
Plumplre, '' an interesting parallel." Ewald thinks that the writer 
is complaining of bad government, "a government in which the 
toil of fools, 1'.e. the wretched heathen ruler, wearies the poor 
countryman who does not know how to go to the city." He regards 
the saying as a proverbial expression, signifying that the peasant 
does not understanJ how to bribe the great lords in the city (chap. 
vii. 19), where men rule who are unworthy, riotous, indolent, and 
sell everything for gold. This is, however1 certainly not the;: meaning 
of the writer; nor is it necessary to interpret the passage with Hitzig, 
Elster and Zockle'r, of going to the city as the seat of the rulers and 
officers from whence oppression indl'o:U proceeds, but where redress 
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also may be obtained. Graetz's idea that the writer refers to the 
pecllliarities of the Essenes, who were wont. to avoid cities, "Jiving 
by themselves" (Joseph., Antiq., xviii. 1, 5),.is not too farft:t<.:hcd to 

prevent its being endorsed by Renan. -,,f~t:;; is for "l'liCl-1;,t:;!, and 
soqnds, as Delitzsch remarks, vulgar; 1r6A.i~ is ust:d in Grt:t:k as de
finite in itself and Athens is generally termed ci:a-Tu without the article. 
The very name of StambUI (Constantinople), however, adds that 
scholar, signifying as it does •1~ T~v 1r0Ai11, may serve as an illustration 

of the proverbial saying, "not to know how t(I go -,,y-~~-" 
~6. See remarks on pp. 218, 219. On •~, see Glossary. "Instead 

of "1l!i ·;p'n~~ the older language would have rather said i=lf?1? "11,1~ ir~;~" 

(De/itzsch). Note the relative used in the genitive in reference to 
the second person both here and in the following verse. See Ges., 
Lehrg., p. 745. Ges.-Kautz;sch, § 123, 1, rem. 1; Kalisch, § So, r; 
Konig, p. 136. The analogy of rrov. XXX. 22, would have per
mitted the use of 1?t' here in place of "11,1~; but, as Delitzsch notes, 
not by any means in the sense in which Graetz expounds it, 
namely, as a reference to Herod as "the slave of the house of the 
Hasmumeans.'' For, though Zilia who was a servant was also called 
"1YJ (z Sam. xix. 18, A. V. 17), the noun "lYJ. does not mean a slave 

as such, but is identical with the ~',;y9 o[ Isaiah iii. 12. Ren an has 

in his translation here also followed Graetz. By the eati11g (SJ~ 

i. q. en, ',::ii:-c, Ps. xiv. 4) is evidently meant banqueting such as is 
alluded to by Isaiah (chap. v. 14). 

17. See remarks on p. 2 20. -,~•~ is only found in the construct 
plural; the plural being used contrary lo· general rnle not only 
before the heavy but also before the li5ht suffixes. Thus we find 
alike -:nr•t( and CtJtp!.'t. The form 1'"'.1/~ which here occurs might 
possibly be regarded as an incorrect mode of writing 'al'Jr~, in whi<.:h 
case it might be viewed as an example of the occurrence of the 
singular. If viewed as plural it must stand for 1!".!ip~. Oue in~tance 
of the singular may be ~;,-:,_~;~, Prov. xix. 18,_ unless that be regarded 
as defective for ~i1'1~~- The form ''lt?~ occurs in l'rov. xiv. 21 ; 

xvi. 20. Bottcher (Lehrb., § 699), regards it as a plural of exten
sion (in thought); Delitzsch explains the employment of the plural 
as having arisen from the use of the word as a kind of exclamation. 
It-properly meansfulness (lj happiness; when used as an exclamation 
it signifies, O his l1appiness I like Aram. •;+~t:i, •;:ibit:i, •\::iit:i. c•,,n-iJ 
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might be used metaphorically, see GN. Lex., s. v. P. We prefer to 
take it literally. nv::i, at the right lime, elsewhere expressed by 
il'l;lf ( chap. iii. II), here equivalent to the Gr. iv Katp'f, lit. in tem
pore, perhaps caused by the contrast with~~:!:;! -Delitzsc/1. nii::i,::i 

·::•::i totl:i, is not to be rendered "for strength and not for feasting"-as 
::l does not denote the object (see note on chap. ii. 24)-but rather 
with Delitzsch, in manly strengt/1, i.e. as the ~~rength of a man requires 
(comp.the plural niii::ip, Ps. lxxi. 16, to indicate fulness of strength, 
or-fulness of measme, as in Ps. xc. 1 o ), and ·not only 'l'.19;~, in such a 
manner that the feast has drinking for its rriain object. So Kleinert, 
"as men and not as drunkards.'' •i:,~;J. From i1J;it;\ which is akin 
to· n•t, to set, to place, comes '!'.I~, tlu warp, used frequently in Lev. 
xii'i.; from ni,1? to drink, comes •n~•, drinking, carouse, only found 
in this place, though the fem. ;i;r:i;:• occurs in EsLh. i. 8. The LXX. 
have here Ka, ouK aiaxv118~crnvrai, the translators either confounding 
•nt:•::i with n~;.!l, or having in mind the known consequences of 

drunkenness. The Targ. renders m1:1~i:tf, in weakness, neglect, and 
similar Iv the 1\1 idrash -it:••~•i;,;i. 

18. I\ ote remarks on p. 2 2 r. b•nS~v: The dual is most pro-
bably int(llsi1'f, so that the word means great indolence, and does not 
refer (as Ewahl and others explain it) to the tu•o idle hands. See 
Bottcher, Lehrb., § 687, and specially his Mue Ael1renlue, No. 1660, 
in which he criticises the view advocated by Ewald and Hitzig. 
Se_e also Kalisch,§ 85, 4. 70•, On the difference between 7::,0 and 
711:1, the former being used in a literal signification, the latter in a 
metaphorical, see Bottcher, § 1147. M".)R~CI, with the daghesh in the 
r.l, is the noun, the beam-work. Hence the remark of the Masora. 

here t:'J1 n•l:i; on the contrary M".)R~P in Ps. civ. 3 (Masora, il!:li n•,) 
is the participle. See Delitzsch, Textkrit. Bemerk. 

19. See p. 2 2 r. Cl'~ll, indet. third pers. pL like b''1??N Exod. v. 16, 
referring, no doubt indirectly (not dircctly).to the persons spoken of 

in the preceding verses. 1'1m:•,. The , denotes the object, for 
laughter, for the purpose of merriment. Jt can scarcely be regarded 
as an advcruial clause, :i.s Hitzig views it, 'after Lam. iv. 5; nor is 
the clause to be rendered, wiLh Ginsburg, "'.t!1<y t111n bread and 'lf.line, 

1 .. lud1 chNrd/1 life, into rc,•d1J'·" en, ilt:'ll is /o make ,1 feast, or prepare 

a mm/, as Ezek. iv. 15 and in Chald. ::l'1 et;i~ 1::l¥, Dan. v. , . Comp. 

en, S::itt, Gen. xxxi. 5--1: Exod. xviii. 12, .'.Ind icr0{w, apTov, l\latt. 
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xv. 2, also i1!;1~ i1~V, Gen. xxi. 8. The clal,lse ·n 'c;,• 1"1 is not to be 
regarded as a relative, but as a co-ordinate: clause. So rightly the 
Hebrew accentuation. M~~,~ might be regarded either as the imperf. 
kal, or as the imperf. hiphil. Hitzig prefers, the latter, explaining it, 
money " makes all lzear" him that hath it, z".e: "provides everyth1i1g" 
for him. It is, however, better to take it with Delitzsch as the kal, 

and S::in·n~ as the accus. of that sought for, "money grants all," 
answers every wish. Vulg. pecuni(J! obediunt ()mnia. Symm. apyvp,ov 

8£ EfiX,P'l'JrIT~rin Et, 3:,ru.vrn. The LXX. give a wide paraphrase of the 
verse, d,; yDvo11Ta 1roiovrILV ,!J,pTov, Ka.l oivov Ka.l Vi.arnv Toii Efiq>pa.v0ijva.t 
{wvrn,;, Kai TOV ~pyvp!ov Ta1l"EtV<OO'EL t'lJ'aKOU(J'E'J'aL Ta -,rilvrn. The Syr. 
has also, '' bread and wine and oil are made for gladness, that they may 
gladden the living.'' Both versions express ''oil" which is not in the 
Heb., and take C"n as an adjective. But the Syr., as Janichs notes, 
read the passive part. while the LXX. read c•~ with the Heb. 
Classical parallels abound, such as Horat., Epist., i. 6, 36, 3 7, or 

• the passage from Menander, quoted by Clericus, "but l supposed 
tl1at tlie gods wlzi'ch were useful to us were silver and gold only ; for 
hm1i11g once established them in the house (Eli'ta, Tt /3ou>..n, 1ravTa rIOL 

y•v~ritrn,), pray for wl1at you wislz, all will be th/ne." 
20. See remarks on pp. 222, 223, and the story of Ben Buta given 

on p. 20. On ll''!Q, see Glossary. On CJ comp. Deut. xxiii. 3. ,11.:i 
C•El~::li1. The K'ri erases the article as unnecessary. So in verse 3, 
chap. vi. ro, and in I Sam. xxvi. 22, This expression for a bird 
is found also in Prov. i. 17. i•~-~- So according to the Masora; 
it belongs to the few jussive forms to be found in the book. In his 
note on p. 432 in connexion with the crilical remarks on the text, 
Delitzsch asks why did the punctuators, notwithstanding the pre
sence of the ', point the 1')' as jussive (subj_unctive)? He remarks, 
wh:en we consider more closely such questions, the punctuation ap 
pears one of the greatest problems of literary history. The jussive 
may here give a sort of climax to the passage. May not the reading 
i•;1; be regarded as K'thibh, and the punctriation ,.~~ be considered 
as a case of an unnoticed K'ri? Comp. C'l'.Jtp; C')tf for 'Btf, ''-/ See 
Ge"l,-Kautzsch, § 97, 2, and note r on p. 258_. 

Parallels cited by Knobel and others are juvenal, Sal., ix. 102 ff.; 
Publius Syrus; Nullum locum sine teste esse putaveris. Plqmptre 
com_pares on the reference to the birds, Aristophanes, Aves, 50, 5 7 5 ; 
as also Anacreon's ode to a pigeon. 
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CHAPTER XI. 

1. This passage has been sufficiently treated in pp. 223-227. It 

is not necessary with our interpretation to explain n~~ in the sense of 
cast au•111·, it can equally well be taken in the sense of send, or send 
furth. The word cannot mean to scatter seed. Hitzig. who disputes 
the correctness of referring the passage to beneficence, urges against 
the btter view the fact that Nllr.l does 11ot mean to find again; but, 
as Kleinert observes, when one finds that which one has cast away, 
the idea of_fi11di11g ag<1i11 lies in the very circ11mstance itself. Hence 
the signification of the verb is no conclusive argument against the 
ordinary interpretation. 

2. See renurks on pp. 225-228. Delitzsch would explain the 

phrase iln/? i'?l'J )l:11 d/1,ide tlu portion into seven, etc. after the 

analogy of Gen. xvii. 20, ,;,; •il? l1l;lD~~- He considers the j?,n to 
be the portion which the person addressed has in his possession. 

3. Sec on pp. 1901 229, 230. In Aboda/t Zarah, 31 a, this verse 
is explaine,l by R. Johan:in to mean where there is a distinguished 
teacher one always find traces of his teaching. See also the German 
transl. of that treatise hy Dr. F. C. Ewald, p. 222. Ci':;ll!~ ought, as 
Delitzsch notes, lo have the accent merca which occurs in lhe best 
MSS., and not mahpach, as in the ordinary· editions of the Hebrew 
Bible. Michaelis reads merca, though the majority of his MSS. have 
the other accentuation. The accentuators rightly connect t:lt:'J with 
the conditional clause. The older language would, according to 
Delitzsch, in this case have preferred the use of the perfect in both 
clauses (Ewald, § 355 b) to indicate that, as often as lhe one fact 
occurs, the other invariably follows. See Driver's Heb. Temes, § 12. 

In the second clause the protasis as it lies before us consists in 
itse.lf of two related parts (compare the two Cl~), Amos ix. 3), "and 
zj,a tree falls 011 tlu: south side, and (or) if 'it fall on the north side,'' 
i.e: whether il fall~ on the one side or lhe other. The athnach, 
which wot1ld have more correctly been placed at ,p,,1, marks off' in 

a more emphatic manner lhe protasis from the apodosis; Su:)• CiNl 
unqui;stionably begins a new sentence, but there was a necessity for 
a distinctive of high power to be placed upon the prJ-.;'J.-.Ddilzsck. 

Clii't.;' acc. of place, followed by l:', as in chap. i. 7 ; compare Esth. 
iv. 3; viii. 17, where it:•~ follows. The Cl~ is not here to be con-
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nected with the relative ~ which precedes, but, as the accents 
indicate, with the Ni,,; following. So also in chap. i. 7. Nli\' is 
the jussive from i1l1:', imperf: i1.)~~ (though this form actually does 
not occur), jussive ·li1\ the vav receiving its kindred vowel, even as 
yod under the same circumstances is pointeq with chirik (li'.l;). The 
N at the end is only an orthographic addition, found in Arabic in 
certain cases (Wright's Arab. Gramm., vof i. § 71 rem. a). See on 
this usage in Hebrew, Ges.-Kautzsch, § 23, 3, rem. 3, and § 32, rem. 
6. The form in this particular case, which is variously explained by 
grammarians, is most satisfactorily treated by Konig, Lehrg., p. 597. 
The participle of the verb illi1 occurs in chap. ii. 2 2, see note there. 
Delitzsch does not regard l'W'1; in this place as jussive, but notes 
that Nli1; thus written approaches near to the Mishnaic inflexion of 
the imperf. of nm, whose singular is :II~\ and plural 1i1~. Hence 
certain Jewish expositors regard the form here as plural. The con
text, however, requires the singular. Ewald (§ 192 b) regards the 
form as Aramaic, i1Jq always being there used for i1'i1, and the i1 

passing over into N ( § 142 c), the formation being after the a11alogy 
of a l"ll verb, like Nb, 

4. Seep. 230. 
5. See remarks on p. 23 r. i1~?.'? see Glossary. In his Text

kriti,ch. Bemerk. Delitzsch calls attention lo the following facts, viz. : 

that ~~'-~u has the daghesh in the o, while c;m the contrary in Dent 
xxii. 9 and Amos ii. 131 the mt~i,30 has the r., with raphe. Dunash, 
in his work Sefer Teshuboth, written against Saadia ( edited by 
Schroder, 1866), p. 35, maintains that the cause of the daghesh lies 
in the pausal accent Delitzsch suggests that the probable cause is 
the same as noted in chap. x. 18 on i11i?!f iJ. With daghesh the word 
is the substantive, not the participle. Observe the nice distinction 
between the use of the participial ~,;, 'lJ?~ in the protasis, and the 

use of the imperfect J.1'10 t(~ in the apodosis\ as when we say, if thou 
dost not know that, consequently thou wilt also not know this.
Delitzsch. Comp. Ps. cxxxix. 15. See on this suuject tl1e remarks 
in Wisdom vii. 1 ff., and the observations of Marcus Aurelius, 
x. 26. TaVTU. o1'v TU. lv -roiaVT[J cyKaAvipn ycv6,-..£Va, A remarkable 
parallel to this passage occurs in the New.: Test in John iii., where 
in verses 3 and 6 the necessity of a new birth is insisted on, and 
in verse 8 the expression is made use of, "the wind bloweth where it 

FF 
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listeth, and thou hearest the sound thereof, but canst not tell whence 
it cometh or whither it goeth; so is every one that is born of the 
Spirit" 

6. See remarks on p. 231. On rn "l::•::i•· :it 'N, see Ewald, § 361. 

On ,t:•::i see Glossary; and on in1:-e::i, see also the Glossary under that 
heading. bil'JC' refers to the ill and il!, immediately preceding, which 
are regarded as neuters. Comp. chap. vii. 1 8; on the other hand ilJ 
and il! are treated as masculine in chap. vi. 5. 

7. See p. 232. There are many parallels to be found in the 
classic writers. Thus Theognis, 569, AEtl/ti» o· ipa:rov ,t>a.o, ~E>..{oio. 

Euripides, .lphig. in Autid., 1218, l.?20, ~Oll -yap TO cf,w, AEVCTCTHV. 

The !\lasora in I Sam. xvi. 7 and here, according to Delitzsch, has 

Cl;~\!!?, while in Gen. iii. 6 and Prov. x. 26 it reads D:~'P.?. Comp. 
Kimchi's JJiiclllot, 53b. 

8. See remarks on p. 233. ~Cl~ '::l. KnoLel and others trans
late •:;, here Ly yea, appealing to Hosea x. 5; Job vi. 21 1 etc. 
Heiligstedt rendt:rs immo. But the ordinary meaning of q11i,r, "for," 
assigned by Rosenmiiller and Delitzsch, is more suitable. The ''.;> and 
0~ are to be taken apart "j.,r, if," as in Exod. viii. 17. The •~ in 
the second part of the verse is, as Delitzsch notes, the explicative 
quod; comp. chap. ii. 24; iv. 4, 8, q, etc. Compare Horat., Carm., 

Lib. I. iv. 16, 17; xi. 7, 8. 1:-C~~?f, all that which is coming, i.e. in 
thi: future. Delitzsch compares Sanhedrin·, 27 a, NJil?l IN::l!J from 

the present and to tl1e future, for which the exprt:,,ion 1:-CJ? 1'n!/? 

oc.curs ebewhere. 
9. See remarks on pp. 234 ff. ni,1r.f only occurs here and in 

chap. xii. 1. It is a later form of the earlier 0'"J1n1 found in Nurn. 
xi. 28. So ni11ll?, J er. xxxii. 30 instead of the common 0'"11.llr 

'iJI 7?il1, See nott:s on p. 235. •~7t.,~1, So Lhe Kethibh has the 
word in the plural, which is found in Cant.· ii. q. Gesenius regards 
such plurals as poetic, Le/1rgcb., p. 66 5; The K'ri prefers the 
singular. The former refers rather to the multiplicity of objects 
seen, the latter comprehends all in a single point of view. Many 
MSS. have the K'ri reading. The ancient versions ought not to be 
adduced as evidence in favour of that muling. U!lt:'OJ. See re
marks on p. 235, and footnote 3, and on p. 236. Hoelemann 
observes that this verse is the original of one of the most popular 
of the student songs of Germanr, the "Gaudeamus igitur," the early 
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form of which was Lhal of a peniLenlial song of two stanzas. See Du 
Meri), Poesies latines du moyen age (1847); Schwetschke, Zur 
Gesclzichte des Gaudeamus igitur (Halle, 1877). The first and third 
stanzas are :-

" Gaudeamus igitur, juvenes dum sumus; 
Post exactam juventutem, post molestam senectutem, 

Nos habebit humus." 

"Vita nostra brevis est, brevi finietur, 
Venit mors velociter, rapit nos atrociter, 

N emini parcetur. '' 

10. 1:)1/:::i ii:)i1l. See remarks on p. 237 and footnote. 'l)l i:ll/i111 

seep. 238. The sentence of Publius Syrus, quoted by Knobel, is a 
suitable parallel to the sentiment in the first part of this verse, 
namely, "tristitiam, si potcs, cave ne admiseris." n,;nein. This 
word only occurs here. It is, as Delitzsch observes, not to be con
nected with i0~, the dawn, with most expositors, comparing i,:iyir;:, Ps. 

ex. 3, as in that case it would be identical with the preceding. n-1,7~, 
and be tautological, but with the adj. iint;i black, denoting the time 
of black hair (Targ. rightly, i~~ n-,o~~tt '~i\ the days of black hair), 
in contrast with the days when the hair is gr-ey or white. Hence we 
render "manhood." See Glossary. The LXX. render on .;, v,&.,,,. 
1<n1. 71 ~vo,a µ.arn,oT'Y}~, thus translating ·e,;, by 71 <l'.vo,a, which is followed 
by the Syriac. J anichs considers that the, LXX. so translated the 
word because they derived it from the root i0~, to be black, under
standing it metaphorically to rerer to .the mind of. youth as en wrapped 
in darkness. Johmton seeks (Treatise, p. 1-28) to draw an inference 

in favour of the Solomonic authorship from the oc;currence of n-li?~ 

and i~~ in Ps. ex., and that of nr,7~ an4 m;q~; in this passag~. 
But this is verily a grasping at straws. 

CHAPTER XII. 

1. 1'1-til:i. On the plural and its significance see pp. 238 and 239, 
and footnotes on both pages. A critic has privately suggested to me 
that the clause might be rendered " remember those shaping thee,'' and 
thus be synonymous with "tlty parents," But such an interpretation 
is simply impossible. tt'l:i is never used of parents, but is always used 
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of :i. Divine creation. The singulnr 1~'13 "thy Creator," occurs with 
reference to God in Isaiah xliii. 1, and

0 
~').~ in the usual participial 

sense elsewhere in Amos iv. 13, and twice in Isaiah xiv. 7, always in 
reference to God. The use of the plural here causes no difficulty 
whatever, see footnote on p. 238 . 

. 2. See remarks on pp. 239-245, and footnotes, also pp. 249, 253, 
2 55-~7 2 • 

3. See remarks 011 pp. 243 ff and footnotes, also pp. 253, 256, 
262, 27 2. 

4. See remarks on pp. 245-251 and footuotes, pp. 254, z56, 

262, 273. The expression on 'Oi1 ~li' ,ti~•::i is there sufficiently 

explained. See on S;i:;; the note on p. 247._ Some interpreters have 
ventured to assign to the verb the signification of "standing,'' in the 
sense of ceasing; appealing to the use of t,he expression, C~J•P. ~0.'?., 
used of blindmss. But the cases are not parallel. Hence Schmidt 
and Schelli11g's translation, "the sound of the mill stc1T1ds (ceases) al 
tlie voice of tire cock," or at cockcrowing, and, what is still worse (inas
much as the verb is masculine and the notm for mill is feminine), 
the translation, "flu mill itself ceases," are to be rejected. tlip•i. 
Delitzsch notes (in his Text/.:ritisch. Bemer/.::) that this reading, which 
is the reading which accords with the directions of the Masora, is 
fottml in the Frankf. Cod. and the Cod. '.Heidenheirn. The MSS. 
in _general have Cli''\ contrary to the Masora. Seen. 3 on p. z47. 
It might be possible to regard clp•i as an imp. indicative in o (vid 
Ges.-Kautzsch, § 72, rem. 2), but the existence of an impf. in o, 
alongside of an irnpert. in u, in the same verb would be anomalous. 

5. See remarks on pp. 2 5 1 ff., 2 5 4-5, 2 5 6, 2 5 7-266, 2 7 3-4, and 
footnotes. The noun Cl'T;lt1J;1r:i is explained as a plural of intensity 
by Bottcher, § 762. The plural signification of such words is not, 
however, lost sight 0£ Thus Cl~;ll!~-1-', tile eyelids, retains its dual force, 

while the kindred nouns ni\,r;,~i;,,, all kinds of {1uskds, C•~J:1~8, palm

{,ra11c/1es, Cl'C/'i:~'i?, scales, etc., all preserve the plural sense. 

it.:1S11 n•:i.-St-C. See remarks on p. 201. Delitzsch notes that the 
grave, according to Diodorus Siculus (i. 51 ), was also called 
lJy the Egyptians "an eternal house" : Toi,,; 8( 'TWI' 'TE'TEAEllTl)KO"Twv 

Ta.</)011, ,Wlfou, QtKOll'i 1rpuaa-yop•vovrriv. Knobel observes that "domus 
,clc'l'lla" is found in Latin inscriptions (hzscript. ap, Gmll1r, JIP· 790, 
5; 903, 6; 913, The Targ. Jonathan (on Isaiah xiii. u) terms the 
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tombs of the dead, )iM1~7;t 1r-9, "tlzeir eternal houses. So To bit 
(iii. 6) styles the grave TOJ/ alwvwv -r61rov, Delitzsch cites the ex

pressions, Sanhedrin, 19 a, ~'lt\Mi t1ti~V ti 1:l the cemeterJ' (eternal house) 

of Husal; c,1v 17':J "ln:::i, in one eternal house, pr cemetery,- c,,v n1:::i 1):::i, 

witlzi~ the cemetery; c,,v n•:::i J/7l7:J, "at the door of the cemetery," Vay

yikra rabb., c. xii. See other c~ses in Glossary under 07:i, l7'fl. These 
facts prove the truth of the statement on p. 201. The Syriac trans
lator did not, however, like the expression, and accordingly substituted 
for it ~ ~. ·' tlte house of his toil," comp. Job iii_ 1 7. There 
is no reason to suppose Lhat the translator had a different reading 
before him, but it is worth noticing that a critic of authority has 
suggested to us that the true reading of chap. iii. I 11 may have been 
,oJJil·nK instead of cSJJil·nt-t. The suggestion does not, however, 
commend itself to our judgment. 

6. See remarks on pp. 266-8, especially' the footnotes there, and 
on p. 274. There is no difficulty whatever in the derivation of the 
Vtrbal forms n~ in the second clause, ancl t,~ in the fourth clause 
from y1,, although they are forms properly belonging to a verb l"JJ. 
For it is a well-known fact that verbs 1/"11 and 1":V frequently borro1V 
forms from one another. 

7. See remarks on pp. 192, 268, 269. :li!;~1- Jussive, connected 
with the tb '"I~~ "lP of the preceding verse. The contrast in 
meaning between the jussive, which is used in a subjunctive signifi
caLion, and Lhe imperf. indicative in the second clause, which speaks 
the language of fact, has been preserved in our translation. In the 
Missing Fra~ment of the Latin Trans/. of the Fourth Book of Ezra, 
edited by R. L. Bensly (Cambridge, 187 5), there is a remarkable 
rtference to this passage in verse 78 : "nam de morte sermo est : 
quando profectus fuerit terminus sententire ab Altissimo ut homo 
moriatur, recedente inspiratione de corpore ut dimittatur iterum ad 
eum qui dedit adorare gloriam Altissimi primum." Justin Martyr 
seems to refer to this passage of Koheleth in his Dial. cum Tryph., 
cap. vi., where he says, a7rtcn71 a,r' a.~. TO twnKOJ/ "Trl'Q!JJ,'1. Ka.t OVK ia-nv 
.;, ifrox~ h-i, ,1,\Xa, Kat avT~ olhv l>..~tp8'Y} €KEicrE xwpEi 7rl1Atv. 

8. It is a matter of considerable doubt whether this verse ought 
to be regarded as the conclusion of the book itself, or as the begin
ning of the epilogue. There is much lo b_c urged in favour of the 
former view. We, however, incline to the ·latter; inasmuch as the 
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repetition here of the words with which the book opens appears 
lo be a rrflection naturally suggested by the stanza with which the 
previous fection closes, rather than designed to be the close of that 
section itself. The "and," with which verse 9 opens, is thus more 
naturally explained. Delitzsch, however, maintains the opposite 
view, and his opinion is probably that of the· majority of expositors. 

The abruptness with which the epilogue is introduced, and its 
didactic character, have led many critics to maintain that it is an 
addition by a later hand than that of the author of the book. 
So Doderlein, Schmidt, Bertholdt, Umbreit and Knobel, as well 
as Krochmal, Furst, Graetz, and Renan, who belong to a different 
category. Knobel assigns the following ;uguments in defence of 
this opinion: (1) The en Lire addition is superfluous, and, in the 
case of a book like Koheleth, absolutely objectless. (2) Koheleth 
speaks of himself in this appendix in the third person, while in the 
book he always speaks of himself in the first person. But note chap. 
i. 1, 2. This is the more peculiar, since the author, in the epilogue 
(verse 12 ), assumes the character of a teacher addressing his hearer 
as "my son." (3) The writer of the epilog~e regards piety and the 
fear of God as the great objects of the teaching of the wise. For, 
although Knobel admits that the fear of God is recommended in 
the former part of the book, he maintains that such is not the main 
object for which the work was written. W-e need not discuss this 
subject here, as it has been treated sufficiently in the earlier part of 
our work. (4) Knobel maintains that the: teaching of the epilogue 
on the question of a future judgment docs not accord with the doc
trine of the book. But see our remarks oil pp. 235, 236. (5) He 
argues further that the complaint "of 111akti1g many books there is no 
md" scarcely comes with propriety from a writer who probably li\·ed 
in the Persian em. Hence the epilogue, a~corrling to Knobel, is to 
be viewed as the work of a later hancl. 

In favour of the epilogue having been composed by the author 
of the work, Delitzsch justly urges the fact that the Hebrew in 
which it is written is indeed akin to the language of the Mishna, 
but decidedly of an earlier type. The phrases used in it are com
mented on, sentence by sentence, in the Talmud, as points in the 
explanation of which there was considerabli uncertainty. Delitzsch 
moreover adduces the following expressions which occur in the 
epilogue and in the book itself. In verse 13 the words ~l'. C1i'.1~~;:i·n~ 
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are repeated from chap. v. 6; while the phrase .c71;tir',? i1! is formed on 
the same model as C"J~ ~1i1 -,~;~ ll1i.l1 in chap. vi. 10. in\ which is 
foun<l twice in the epilogue (in verses 9 a.ml 1 z ), occurs no less than 
five times in other parts of the book (chap. ii. 15; vi. 8, 11; vii. 1 r, 
16), and only twice in any other part of Scripture ( 1 Sam. xv. 15 ; 

Eslh. vi. 6). The phrase-niElD~ ,',11:i in verse 11 is akin to the phrases 

pt•1:,;, ,11:::i in chap. x. r r, and C'El.l::l ',y:::i, chap. x. 20. In verses 9, 
10, u, after two ideas connected together with the copula, a third 
idea follows, attached &crvvllfrw,; and the same peculiarity of con
st~uction is found in chap. i. 7 ; vi. 5. The unconnected beginning 

n',;,p ~l'l.J (verse 10), is also like •:i~ •m:::i,, chap. i. 16, etc. 
Other peculiarities might be adduced (and the force of what has 

been already mentioned will be understood more fully when the 
passage is examined clause by clause), but these are strong argu
ments in favour of the unity of authorship of Lhe book an<l the 
epilogue, which has never been called in question until comparatively 
modern times. Such peculiarities could scarcdy be invented. 

9. "IJJ\ Hitzig observes that this phrase is identical with that in 
verse 12, save that here it is followed by the indirect narrative, and 
in verse 1 z by the direct. See Glossary. ':D' is properly a participle. 
Ewald and Hitzig render it as an adjective (i.ibrig ist), "and over and 
above (this) there is to say," etc. Gesenius; Knobel, Delitzsch, and 
others regard it with equal propriety as taken adverbially in combina
tion with the ~ which follows. The punctuators have put a great 
distinctive, zakeµh gadhol, on the word in· order to sever the con
nection with the ~i. Hence we have in our translation rendered 
"and moreover (note), tl1at," etc. LXX. Keil 1r£picrcrov on. Symm., 
(Kal) v1r£p/3filov. 

The question arising out of this verse is, :who is Koheleth? Ac
cording to our view, " Koheleth,'' used here without the article, is 
contrasted with "the Kohelcth" of the preceding verse, which has the 
article (see pp. 100 ff.). Comp. eh.vii. 27. There would be nothing 
new in a writer of a later date informing his readers that Koheleth 
was a wise man, if Solomon were the person referred to, and no fresh in
formation is imparted by the remark that Solomon taught the people 
knowledge. Both statements would be evident truisms, conveying no 
additional facts of any kind to the reader.. The statements of the 
verse, too, are peculiarly unsuitable, if suppo·sed to come from the pen 
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of Solomon himsel( Nor do they impart rnuch information if sup
posed to intirn:1te that "the Koheleth," who is represented in the 
hook before us as "a wise man,'' is the same person who composed 
the comprehensive peorle's book, the Proverbs. The expressions 
appear to us too indefinite to be regarded as a reference to that 
book. Moreover, every reader of che Book of Kohelcth, in which 
Solomon is unquestionably adduced throughout as the speaker, 
would certainly be acquainted with the fact- that the authorship of 
the Book of Proverbs was also ascribed to _that king. If this be all 
which the words convey, they may imleed be characterised, with 
Knobel, as "superHuous '' and "objectless:'' Explained, however, 
in the sense assigned to them on p. 101", the words are neither 
"superfluous" nor '' objectless." If the author of the book took any 
share himself in the final redaction of the Book of Proverbs by "the 
men of Hezekiah" (see pp. 4, 5), and was·. led, as a result of such 
work, to apply himself to make a further collection of "wise sayings," 
the words in question would have far more significance than is ordin
arily assigned to them. '1Ve cannot, however, go so far as to assert 
anything as a fact for which no evidence can be adduced. All 
traces of the author's activity outside the limits of the book before 
us have unfortunately been obliterated by the hand of time, but 
we nevertheless abide by the interpretation of the verse presented 
on p, 101. Johnston, in his Treatise, calls attention to the fact that 
ipn occurs in Prov. xxv. 2, among the first of the proverbs copied 
out by "the men of Hezekiah," and to the coincidence that in Prov. 
xxii. 20, 21 1ri:::ir,::i occurs, corresponding ·wilh :::im::i in Kohelelh, 
and no~ 1iOt( corresponding also with no~ ,,:::i,. 

cy;,-r,t( ,,-,o, 1131. On -,,;,? for "'IQ?, see Ges.-Kautzsch, § 52, 2, 

rem. 1. Kalisch, § xliv. 1; Bottcher, Lehrb., § 102 r 'Y; comp. 
~~t;,, chap. ix. 15. LXX. 6n iUSatE yvwuiv: ~v Tov o.v9pw,rov, which 
reading Oi~il for Ol,lil Graetz prefers. Aqui.la and Symm. have .\a6v. 
Field notices that two MSS. (Codd. 23, ~53) have in the text ml 
~WlatrKE yvwutv uvv Tov .\a&v, which show_s the manner in which 
Aquila's readings crept into the LXX. Il was, as is knuwu, the 
habit of Aquila to translate r,~ when used as a mark of the accusa
tiv~ by uvv with an accusative following, according to a hermeneutic 
rule of the Talmud. Comp. Derenbourg, Esmi sur f Hist. et la Gt,,3. 
de la Pakstine d'apres /es J'al11111des et les a11tus st111frrs RabbinilJlleS 
(l'aris, 1867), p. 397. Graetz, Gtsr/1., iv. p. 437. Sec n. on eh. ix. 2. 
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'r, ;pm IINl_ LXX. ,ml oi, lfixvi&aua, KOCTJA,LOV 7rapa/30Awv, which 
gives little sense, but probably ought to be read, as Prof. Delitzsch 

ha,s suggested to me, K□crµ.ov 1ra.paf30>-..wv = □ '?~t? Prll:l. They must 
0 

also have reau It.~- The Syr .. translates j!N by L r he heard. Aquila, 

Kat -qvwT[o-aTo, Ka.t ~pEUVYJO-E, Kat KaTaO"KEvaru 1rapoipla,. See the Glos
sary on JIN. On the construction, 'r., IP11 ;pm, see above. On 1P11, 
see the Glossary, and on il:::liil Cl'?i.:lr.>, the note on chap. i. 16, p. 320. 

ro. See remarks on p. IOI. 'P ~i':::l. Comp. 'JN 'l"li:::l"l, chap. 
i. 16. y:in·,;:::ii, pleasant words, scarcely "words of comfort," 
( Ginsburg), comp. r~r.i·•~:;i~. Isaiah !iv. 12. LXX . .\oyou, (h>-..~µ.aTo,, 

Aq. Myovs XPE•as, in the sense of useful words. ,~, :::im;,i,. Hitzig 
would prefer to read :::iiri;,i1, inf. absol., which would be quite possible, 
but unnecessary. LXX. Kat )'Eypap.1-dvov E.MuT"Y/To,, reading :1~11?·1. 

~~r,; can scarcely with Ginsburg be transf~ted by the finite verb, 
" wrote down," for being the passive participle it cannot be made lo 
govern rir.,N 'i:::l"l as its object. Aquila, the Vulg. and the Syriac, 
which thus translate, probably read :::liN\ if not :::ii:91, :::im~ is the 
participle taken in the neuter sense, that -µ,hich was written, i~' 

being the accusative of manner. Ges.-Kautzsch, § u8, 3; Kalisch, 
§ 86, 4 c. On the asyncldon in this verse see note on v. 8, p. 439, 

1r. See remarks on pp. 102 ff. rib::171,::1. The LXX., Aq., 
Theod., translate w~ Ta. f3ovKEVTpa, Gr. Ven., wu1rcp f3ov1rAiJy(,;. The 
word, notes Delitzsch, is one of the three names for goads mentioned 
in the Jerusalem Gemara (Sanhedrin, x. 1), f:::li"l from :iii, Y)j, to 

sharpen, to point,- "1~?~, from it.:>S, to teach, to exercise in; and 1,/:',;~, 
from ll'1'1, eJJ, to hold back, repel/ere. He calls attention to the fact 

that the -;- is a, or more precisely the fu11 vowel, like Swedish a; not 
o, as Gesenius, Ewalu and Hilzig have erroneously regarded it, for 
the so-called light metheg, which under certain circumstances can 
be· changed into an accent (munach, merca, etc.), and kametz
chatuph mutually exclude one another. See· Baer's Metlreg-Setzung, 
§ 18 and § 27 end, in Merx's Archiv. See also Ges.-Kautzsch, § 9, 
rem. 2, Kautzsch observes that this fact is· confirmed by the Baby
lonian punctuation, as well as by the original J cwish grammarians, 
though not on rational grounds. See Kimchi's Michlol, ed. Furth, 
I 53 b and 182 b. In his Textkritik. Bem., Delitzsch notes that the 

kametz is great kametz (S11J vr.,p opposed to i']10r1 Yt:li'), and can, 
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therefore, have the accent munach in place of metheg. Gesenius 
(in Thes.), Hitzig, Heiligstedt and others explain the word as mean 
ing pricks, the words of the wise being so termed because they pene
trate deep into the memory and hearts of men. But, as Delitzsch 
observes, for pricks, amler; the Hebrews use.ci c•~\i', while the nlJJii 
were goads used for driving onwards, therefore shinu!i, as the Vulg. 
renders. He calls attention to the paronomasia between •iJi and 

rmJii. On rmr.,:;,r., and C'JJl~J see Glossary. On the m!:lo~ ''lll, 
see remarks on pp. 102 ff. and notes. Heiligsledt explains the term 
as "lords of collections,'' i.<'. sayings which are collected, or collected 
sentences. Kimchi, Grotius, Michaelis, Schmidt, and others interpret 
the phrase as collectors of sentences. Not very dissimilarly Tyler, 
"editors of collections,'· learned men who collect together proverbs 
as ears of corn, gathering up the sayings of the sages before them. 

Graetz (see p. 98) proposes to read C~Jl~'? Ml!:lO~ ''JJJ, explaining it, 
the members of the Sanhedrin have handed them down from one 
Shepherd. In the former clause he would also read i:l'J.lli'M in place 
of C1JJl~J. 

Kleinert renders the passage, " words o.f the wise are as spikes 
(Spiesse) and as nails driven in as prqtectors of the treasure
chambers, placed by one Shepherd." He explains the !'11!:lC~ to be 
equivalent to the 0'!:lO~ of I Chron. xxvi: 15, 17; Neh. xii. 25, 

meaning storehouses, and the l"l1!:l0~ ''VJ to be the keepers, or protec
tor-s of those treasure chambers of the temple. He calls attention to 
the fact that the Joor~ of the temple were provided with 0 1799Q 
(Mi1t;)t;)l;I, 2 Chron. iii. 9; i.q. nli9¥•1;1 in this passage), nails. He 
considers Koheleth to compare his proverbs to such nails as guard
ing the sacred storehouses ; the meaning bei'ng that no person with
out a commission from heaven should ton.eh or add to the sacred 
collection of proverbs. The writer, according to him, closes his 
book with a warning like that in Rev. xxii. 18, 19. Kleinert thinks 
that the incorrect explanation of this verse gave rise to the tradit10n 
regarding "the fence," or J~~ which the Jews of later time strove to 
erect round the Law (seep. 10 and p. 464). The translation and 
explanation are ingenious, but withal too: recondite. As to the 
"assemblies" which other learned men hive dreamed of here, we 
read nowhere else about them; and the word M1!:l0~, as the cognate 
0'!:JD:-( ( 1 Chron. xxvi. 15, 17 ; N eh. xii. 2 5) shows, is used of C()//,x-
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tiotis of things, not of persons. See Bottcher,. Ld1rb., § 719, 8, vol. i. 
p. 518. 

b u .,. V () 

The Syriac rendering, j~wi ..... ;x, is ex.plained by Dean R. Payne 
Smith in his Thes. Syr,, as "qui ad limina sedent, sc. ir: consessu sa-

pientum.,, The Greek translators have all incorrectly regarded •Sl/:l 
as a preposition (and so throughout this book, comp. the LXX. ren
dering of chap. v. 12 ; vii. 12; viii. 8), 1ro.pa Twv U1Jv0cµ,aTwv; Aq., 
1rapa. TOW ,rnvrayp.arwv; Symm., 'ITapa TWV o-vva.x8lllTWV, The Gr. Ven. 
better, BEO"'ITOTat twa-yp.aTWV. 

inN i'1l/i0 \Jm, Hitzig reads Mr),;, rn;'~, comparing for the con
struction Isaiah Ii. 12. He understands the whole clause -to be, 
"and like driven-in naz"fs the collected (proverbs), whidz are presented 
united as a pasture,'' a very extraordinary s~atement, signifying that 
the united proverbs afford a pasture in which one may feed. But 
the traditional puncluation, ir;i~ n~"i~, is supporled by the LXX., 
£860710-0.v EK 1rotp.lvos :vos, the Vulg. and Syr. ;_ and, moreover, Hitzig's 
conjecture destroys the very point of the passage, which is to show 
that the collection of proverbs by Koheleth, as well as the earlier 
collection by Solomon, is to be traced up to the same Divine origin. 
Seep. 104 

12. Sec remarks on p. 105. On in•1 see note on verse 8. Hitzig 
translates the clause, "and for the rest, by these, my son, be in
structed," i.e. by these sayings of Koheleth (verse 10), not by the 

sayings of the wise spoken of in verse 11, hence i10i1, not i1~~- But, 
as Delitzsch notes, i;:ip does not mean to be instructed, but is used in 
the sense of to be admonished, to be warned, and!~, though it might be 
connected with a niphal, as in Gen. ix. 1 r ; Isa. xxviii. 7, yet after in\ 

is naturally to be connected witli it, and with the verb following 
( comp. Esth. vi. 6, Sota vii. 7, comp. Ps. xix. 1 2 ). The i10i10 

is probably what is more than these things, which have already been 
mentioned. See note on p. 105 and p. 469. Buxtorf, in his work, De 
Abbreviaturis Hebraicis, p. 226, notes that the saying common among 
the Rabbins, i1iln •i::iio in,, C'iEllC •;::ii::i 7lit,i 'JJ, "my son, attend 
to the words of the scribes more than to tire words of tlie Law," is 
founded upon this text. 

The second part of the verse is rightly subdivided by the Hebrew 
accentuation into two clauses, "of making many books there is 111) 

end, and 111ud1 study is a weariness of .flesh;'' The statements are 
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co'mmented on at p. 105. They arc well summed up in the words 
of C. A. Bode ( 1777 ), quoted by Delitzsch, polygraphice nu/lus est 
finis, et pol)!matlzia corpus de!assat, and are well rendered by the 
LXX., Aquila, and Symm., TOV 1rotij<Ta.l (3if3M~ 1TOAAa OVK E<TTL 1TEpa.<Tµ,o,, 
Ka.L µ,d1.tTYJ 1roA) .. ~ KQ1T(,)(]'t, <TapKo,. It is high)y probaLle that in an age 
of mental unrest like that in which Koheleth lived there were writers 
who ventured to handle the problems touched on in his work in a 
different spirit from his own, and that the writer may have here had 
such in view. It is unlikely that there is any reference whatever, as 
Zirkel supposes, to the philosophical works of the heathen. It is quite 
possible that the writer may have had in his •mind the numerous works 
of Solomon alluded to in 1 Kings v. 12, i3. Tayler Lewis's idea, 
defended at length in his Appendix to Zoekler's Introd. pp. 3 r ff., 
that C11.iD is here used in the sense of chapters or sectio11s of the pre
ceding books, and that the clause means " of making 111,111J' chapters, 
sections, cantos, or books, there is no end," is utterly unsupported by the 
usage of the word, and was plainly invented to answer Zockler's 
argument in favour of the late date of the book drawn from this 
allusion to a numerous literature ; an argument however, to which 
only a very subordinate weight is to be allowed on account of the 
very scanty information we possess on the subject. Hitzig would 
render the sentence, " of making books wt'thout end i5 a weariness 
of the .flesh." But Delitzsch remarks that "the nomen actionis [inf. 
const.] nibP. with its object is the subject of the sentence, of which 
it is said, Yi?. !'It~, it is wtlhout end; the assertion of Hitzig that it (in 

this case) should be Yi?. :,7 r~ is not justified, because l'i?. j•~ is a 

virtual adjective, endless, as 'WI'~, Deut. xxxii. 4, etc., and as such 

is the predicate of the substantival sentence." On li1\ which is 
not to be rendered, with Luther and Herzfeld, by preaching, see 
Glossary. 

13. The initial letter in this verse is printed in the Hebrew text 
large, ~\0, probably in order to draw attention to the importance of 
the passage. ~ic is used here in the sens.e of the final 1,:i,,rJ, the 
sum of the words of Koheleth; L.\.X., To Tii\o~ Myov, To 1rav aKovc; 

Vulg., jinem loquendi pariter omnes audz~w/us, and so the Gr. Ven. 

But S!i;:i for ~J~:P, as Dclitzsch observes, is- contrary to the Hebrew 

style, and more~ver in· the whole book ',~;, is used generally of 
things, not of persons. llitzig renders ; " Id 11s !tear th( md of tl1e 
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w/10/e book," which is possible, but would probably have been other
wise expressed; Ewald translates (Lehrb., §:291 a), "the last word 
of all" is. l-'t;>~~ is regarded by Ewald, § 168 b, as a participle in 
the sense of audiendu;11 ,- but l/r.lt::ll as participle is only auditum, tl,at 
wlui:h is, or has been heard, and can have the sense of audicndum 
only when that sense suits the context in wi).ich it occurs; that is, 
in cases where the participle can be rendered as well auditum as 
audiendum, which is not the case in Lhis passage. Comp. Lat. in
victus ~ invincible. lli;it?, may be here reg~rded as the pausal form 
of the perfect, in which case the literal rendering would be "the end 
of the matter, all is heard,'' or, as Hoelemann, "enough, all is heard, 
since, etc.,'' for what is contained in the book is the essence of all 
knowledge, and is summed up in the two following doctrines. It is, 
however, better to take the word, with Delitzsch, as the participle, 
and render it as on p. 105. The Syr. translate after the LXX. the 
!IOI;)'~ by the imperative rendering, "tlie sum of the matter in its end is, 
Hear everything!" After "fear God and keep His commandments," 
the Syr. adds at the end of the verse, "for this ( namely, 'keep His 
commandments'] is that which is given by the one Artificer [i.e. 

'J -> .,,, ..,,. Y OOp,. "'I "10 :,,. -,. 

Maker] to every man," 1.AU::;w. QoiLI r' ~ol ~? 0-JQ'I? ~. 

Ginsburg notes that the l/r.lt::ll ,:in corr;sponds exactly with n::it::1~ ,:in. 
chap. ii. 16. On the circumstantial clause here comp. chap. x. 11; 

Deut. xxi. 1; see Ewald, § 341 b. "After l-'~t:'l ,:in i:n ~,o, the 
athnach stands where we would put a colon; the mediating hocce est 
is omitted, as in chap. vii. 12."-Delitzsch. 

l::i'1Nn ,::i i1? 1::i. Hitzig explains this sentence as if a negative 
clause were omitted, "and not them only, but this ought every man to 
do." It scarcely means, as Ewald, Herzfeld; after the Vulg. hoe est 
enz'tn omnis homo, for "this is the whole man," that is, the end of man's 
earthly existence. Similarly LXX., on ToVTo 'll'os b cl.118pw'll'o~; and 
Symm., 'll'OS b cl.110pw7ro,; aml the anonymous transl. mentioned in 
Field's I£exapla, TOU'TO yap o.\.o, 0 J.110pw7rOS, $0 Dale and Bullock, 
after our A. V., '' this is the whole duty of man.'' Tyler explains the 

clause after the formula of the Mishna ',',:in Mt, "tliis is the general 
,-u/e,'' or "this is the universal law.'' These and other interpreta
tions are all open to the objection urged by Delitzsch, "that 

1::i'111-:n S::i never signifies the whole man or the whole (all) of man. 
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It means either all men ( 1r&.vre, o[ /1.v8pw1roi, o[ 7ra.vn, cl.v0pw7roi, o[ 

cl.v8pw1roi 1r&.vu,), as chap. vii. 2, tii~;,-t,;:i 91_6 r:m,; or it is equivalent 

to c7~-S:;i, every man (1ra, cl.v8pw1ro,), as chap. iii. r3; v. r8 (LXX. 
etc., chap. vii. :!, TOVTO -rcAo<; ?TaVTO<; &.v0punrov), and it is more than 
improbable that the more common expression should have been 
used here in a meaning unexampled elsewhere.'' The clause means 
literally "tl1is is ez,e1y man," and has been explained "this is of 
ez,ery man,'' i.e. the duty of every man. Zirkel (p. 50) explains it as 
a Gnecism like -rouro 1rav-r6, dv0p,:mov ( i'uri xp~p.a). Others supply 
a verb from the preceding clause. Hitzig supplies ~i~;>:;;: arter the 
analogy of Deut. XX. 19; and Ginsburg ,o;;•_. Similarly Bottcher 
( Coll. Heb., p. 176), who regards the predicate omilled here as per
fectly intelligible from the connexion of the words. Delitzsch con
siders the construction as most easily explained from the habit in 
the Shemitic languages of subject and predicate being often simply 
united together without any connecting link, it being left to the 
hf'arer or reader himself to supply the relation between the two. 
Thus, Ps. ex. 3, nJV "1'?~, "Thy people (are) freewill ojferings,'· i.e. 

offer themselves willingly; Ps. cix. 4, n~~J;l •~~l, "and I (am) praJ•er,'' 
i.e. give myself entirely to prayer. So Koh. iii. r9, "the children of 
men are a chance." So htre, "this i's every man," i.e. this is every 
man's duty. In Berachoth, 6 b, the question is asked, "what is the 

meaning of Clil{n S::i nt? R. Eleazar said, 'the Holy One said, 
blessed be He ! the whole world would not have been crealed except 

on account of this (Mt S1:::it:i:::i t<Sr:<).' R. Abba bar Kahana said, that 
'this wonl is of equal importance as the whole world.' R. Shimeon 
bar Azzai said (some say, R. Shimeon ben Zoma), 'the whole world 
would not have been created, save for this command to be given.'" 

14. See pp. 105, I06, also p. 236. The article is omitted here 
with t)~:;;r~:;i, while it is expressed in chap. xi .. 9, but the "judgment" 
referred to is determined by the description which is annexed, and, 
therefore, does not require the article. 

c,vJ-S:i ,v Comp. KplvEL b ®Eo~ Ta. KpV7rTd K. T.A. Rom. ii. r 6, Kat 

cf,wr{uci -ra Kpv7M'a K.-r . .\. 1 Cor. iv. 5. The Syriac adds after c,l)) 

the gloss U~, i.e. "and manifest," il~m. The ,v should nol be 

ignored in translation. It has a special ,significance here. The 

athnach, as Delitzsch observes, stands correctly on ti,JIJ, as that word 
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is not closely connected with what follows; the lrl Clt{l ~,tj•Ct( 

belongs to the i1tW~-,::i which precedes, which is accentuated with 
zakeph katon to emphasize its importance. 

The Book of Koheleth is one of the books referred to in the 
Masoretic mnemonic i'i'"'· The books so noted arc Isaiah, indicated 
by the', the Minor Prophets by the n (7011n, t/1e Twdve), the double 
P denoting severally Koheleth and Lamentations (n1.i'1'). In read
ing these books in the synagogue, in order t9 avoi<l the harsh expres
sions with which they close, the verse preceding the last is required 
to be repeated by the reader at the end. 
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EXCURSUS I. 

THE TALMUD AND THE OLD TF.STAMENT CANON. 

THE principal passage of the Talmud whid1 speaks of the Canon 
is as follows. The difficulties experienced with respect to the Book 
of Ecclesiastes will be found noticed in § 3, 

§ 1. THE TRADITION AS TO THE CANON :-

The great passage generally appealed ~o as g1vmg the opinion 
of the Synagogue with respect to the Canon occurs in Baba Bathra, 
14 b and 15 a. In order that it may be better understood we have 
thrown it into paragraphs with explanatory remarks, noting, after the 
example of Strack,1 the questions and objections it contains. 

"Our Rabbis have handed down (i"n i.e. p:::i, IJn) that the order 

of- the Prophets (C'~':J) S:.:, Jiic) is Joshua, and Judges, Samuel and 
Kings, Jere111i'al1 and Ezekiel/ Isaiah and the Twelve [Minor Pro
phets]. 

"[Question.J Hosea is the first [of the Minor Prophets], because 
it is written, Tiu beginning of the word' of the Lord to Hosea 
[Hosea ii. 1]. And how [ did he speak first] to Hosea? Rabbi 
Johanan 3 says that he was the first of four {lrophels who propht::sied 
at the same time, and these were, Hosea, Isaiah, Amos, and 
Micah. Should then Hosea stand first [i.e. before Jeremiah, or 

1 See his article on the K<mou des Allen Testaments, in Herzog-Plitt, Real
Encyk!opadie _f. protest. Tkeologie und Kh·cke. 2te AuR. Band vii. (1880). 

~ Jeremiah occupies this place because his work cbntains many chapters which 
are n continuation of the history contained in the Second Book of the Kings. 
Considerable variation prevails as to the orJer in which the books of the greater 
prophets follow one another in Hebrew MSS. See Strack, pp. 433, 441. lt 
may be well here to note that the Raraitha itsPlf (l;'Tl), i.e. the text of the old 
tradition, is given above in italics in order to distinguish it from the observations 
made thereon by the later Talmudists. 

3. Thal is R. Johanau ben Nappacha. Strack notes that he was brother-in-law 
or the Resh Lakish. 
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before Isaiah as the first of the four contemporaneous prophets 1 at 

the commencement ( ~t:·•iJ J1::•i;1', ;i•r,,;,,',,) ?. f Rep(J·.] Forasmuch as 
his prophecy was written ('m 'lM 'Jl i1'T1t-:1J) J'T1::)1 )1'::)) along with 
Haggai, Zechariah and Malachi, and that Haggai, Zechariah aml. 
:tvfalachi are the end of the prophets, it was reckoned along with them 

(1i1'ii1J ;,•', J•::'M), [Objection.] But it might have been written by 

itself (;,,•1in7 i1'Jm 1,i), and (have been placed) at the beginning [i.e. 
before Jeremiah J? [ Rept'.y,] Because it is so small it might be lost 
(C::)i•o ,~n, '1"t-:). [ Que.tion.] Then Isaiah (lived) before Jeremiah 
and Ezekiel, (therefore) Isaiah stands first at the beginning (before 
both)? [.Repij•.] Forasmuch as (the Book: of) Kings ends with de
struction, and all Jeremiah is about destru~tion, and the beginning 
of Ezekiel is about destruction, and its close about consolation, and 
all Isaiah is about consolation, we join destruction to destruction, 
and consolation to consolation [i.e. the Book of Isaiah is for this 
rvason placed according to the Jewish order immediately after the 
Books of the Kings 1-

" The order of the A-ethubim [ the Hagiograplia] is : Ruth 1 and the 
l,'ook of the Psalms, and Job, and Proz,erbs, Kol1detl1, the Song of 
So,1,~;-, and lamentations, Da11id, and the Roll of Estlier, Ezra, and 
tlze Chronicles. 

" [ Question. J And if any one says Job w.as in the days of Moses, 
therefore Job should be first at the commencement (of the Hagio
grapha)? [.Rep(r.] It [the book of Job] begins with misfortune, we 
do not (thus) begin [ a division of the Script,ures]. [ Objecliun.] Ruth 
even (tells of) misfortune [to wit, famine and exile, the death of 
Elimelech and his sons]. [ Rl'jl(v.] It is misfortune which has a 
l1appy end (n'7Mt-: ;,,S n•t-:1 mJl/im t<'n). For Rabbi J ohanan says, 
Wherefore was her name called Ruth? Because David descended 
from her who refreshed [~n!i~i, lit. caused him lo drink] the Holy 
One, blessed be He ! with songs and praises.2 

" [ Questiim.] And who wrote them [i.e. the various books of Holy 
Seri pture]? L Reply.] Moses wrote his book and the section concerning 
Balaam [ containing, as Rashi notes, "his prophecy and his parables, 

1 It is placed thus at the beginning because it closes with the genealogy of 
Davi,!, the author of the majority of the Psalms. 

• This derivation of mi from I lei,. rin, Chu.kl. an<l Syriac 'l7, is ingenious, 
but, of course, not the real etymology of the word., • 
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although they are not necessary parts of Moses and his Law, and the 
series of his doings "]. Joshua wrote his book and the eight verses of 
the Law [Deut. xxxiv. 5-12]. Samuel wrote h'is book, and Judges, and 
Ruth. David wrote the Book of Psalms with the assistance of [ or, in 
the place of, ' "JJ, t'.e. ,,, ',y 1] ten elders, witi1- the help of Adam the 
first [part of Ps. cxx1'ix. is ascribed to him, especially vv. 15, xG, 17], 
with the help of Melchizedek [Ps. ex.], and with the help of .-\braham 2 

[Ps. lxxxix.J, Moses [Ps. xc.J, Heman [Ps. lxxxviii.], Jeduthun [Pss. 
xxxix., lxii., lxxvii.], Asaph [Pss. 1., lxxiii.~Ixxxiii.J, and Lhe three 
sons of Korah [Pss. xlii.-xlix., lxxxiv., lxxxv., lxxxvii., lxxxviii.]. 
Jeremiah wrole his book, antl the Books of Kings aml Lamentations. 
Hezekiah and his college wrote (3 jO'O t,i'o1 t:ln:l ,n1,1•01 n'i'IM) Isaiah, 
Proverbs, the Song of Songs and Koheleth. The Men of the Great 
Synagogue wrote ( 4 !0'0 jijp i:::ir,:::, n,,·un no,:, 'C')N) Ezekiel and 
the Twelve (Minor Prophets), Daniel, and the Roll of Esther. Ezr.1 

i Ethan the Ezrahite ('l'.'l"H\'~,;;J), the author of Ps. lxxxix., is identified (Baba 
Batkra, 15 a) with Abraham, on the supposition that Abraham is referred to in 
Isaiah xii. :<, "who bath raised up the righteous man from the east (n11~1?)." 

2 Strack and other scholars render 1' Si, "witk Ike !ulp of," and the phrase is often 

used in that signification. But it is also used in the sense of "in tlu room of," and so 
Bloch explains the phrase in this place in his Studien zur Guel,. der Sammlung der 

altheb.Lit., pp. 126 If. He quotesShekalim, i. 6, 7, ,,-,v ')]J ,1,1 ill!'N ,, ,v ,p,~•il 

p',li'O 1lUEl )Ui' "1' ,1,1 "1:::IJJ, "he who pays the temple-shekel on behalf of a 
woman, for a poor person, for a servant, for one under age, is free from the 
exchange" charged on such occasions. So in Jlfegi!!a, 24 a, l':::I~ )Ui' il'il 01<1 

1"1' ,1,1 !'1:::11]) 1:11 1~, and if he is J•oung, his jather·or kis teacherska/1 do it in hi. 
stead." Hence Dloch explains the passage above to mean that David wrote the 
Psalms in question for the ten elders whose names are found mentioned in their 
titles, i.e. he put these Psalms in their mouths, and wrote, as it were, from the 
several standpoints which those older patriarchs might have been supposed to ha\'e 
severally occupied. If this be the meaning of the passage, it shows that the 
Talmud recognised such literary devices as perfectly .lawful and iu no way incon-
sistent with Divine inspiration. • 

J p~6• is the mnemonic word (!0'0) for the books whose names follow : • for 

.fsaiak, O for •,~o Proverbs, .:1 for 0'1'.!'il i•~ tke Song of Songs, and i' for 
Kokeldk. 

~ The mnemonic :i;Sp or y·,~i' is very peculiar, as the letters of which it is 
composed are not the initials as in the former case, but are in most cases medials. 

Strack and others explain it thus, j:) for ,~p!M', Ezekiel, ) for 1t::'11 0 1).:1, the 
Twelve (Minor Prophets), "'I for Daniel (the only initial letter used in the mne

mpnic) and J for ,no~ n,lo, the Roll of Esther. 
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wrote his book ancl the Genealogies (OD~1) o( the Book of Chronicles 
down to himself.I This is a proof in favour 'of Rab; for Rab J ehudah 
said on the authority of Rab, that Ezra did ·not go up from Babylon 
until he had written out his genealogy, and then he went up. Ancl 
who completed it [the Book of Ezral? Nehemiah ben Hachaliah. 
Mar [ supposed by some to have been the author of this Baraitha, or 
supplementary addition to the Mishna] says, Joshua wrote his book, 
and eight verses of the Law. The tradition is, as one might say, that 
Joshua wrote the eight verses of the Law from, and Moses the sen1a11t 
of the Lord dt"ed there [Deut xxxiv. 5]. And Joshua wrote 
his bouk ; and the writing, and Jos/ma the _son of Nun Ilic servant of 
tlu: Lord died [Joshua xxiv. 29 ff.], Eleazar finished it. And the 
writing, and .Eleazar tlu son of Aaron died [Jos. xxiv. 33), Phinehas 
finished. Samuel wrote his book. And the writing and S,1.muel died 
[ r Sam. xxv. , ff], Gad the seer finished and Na than the prophet. 

this passage in the Talmud (as may Lie seen from its perusal in 
e::dmw) does not profess to impart information respecting the manner 
in which the Old Testament canon was formed. It does, however, 
contain a list of all the books regarded as. canonical, and proposes 
to. give information as to the mode in which they assumed their 
present shape and appearance. But it is. taken for granted that 
throughout the books referred to are books sui generis, books of 
authority, whether handed down originally iu writing, or committecl 
to the memory of faithful disciples, and thus transmitted to posterity 
long prior to the time when the prophecies alluded to were written 
in a book and arranged in the order in which they now appear in 
the Jewish Scriptures. 

It is clear, as Strack observes, that the sense of the passage above 
entirdy depends upon the signification assigned to the word ::ir:,~, 
to write, which in one form or other occurs so frequently within its 
compass.2 Herzfeld has strangely endeavoured to show that it is 
used here in five distinct significations, but his views on this point 
have rightly been rejected by scholars. It_ is also putting violence 
on the word to n:gard it, without some qL1alifying statement in the 

1 ,~ 111. R:ishi explains the clause to mean "as' far :is his (Ezra's) own gene

alogy. But R. Chananel says that ,~ here stan,ls for iSi, the fir,t word of 
2 Chron. xxi. ~. which verse Ezra had prefixed to his own genealo~y. See Levy, 
Nwheb. 11. C/,aU. fV.B., s. ,. Jn:,. 

• Sec his arlidc on the Canon, p. 418. 
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context, as signifying to write in, or to introduce into the canon. 1 

Strack rightly maintains that Rashi in his Comm. on the passage in 
Baba Batlira, has given the correct interpretation of the word. A 
su·mmary of Rashi's comments as given in Buxtorf's Tiberia.s, p. 91, 
will be found in pp. 5, 6. But it may be well to give here a full 
translation of his remarks. They are also cited in Strack's article. 

"The college of Hezekiah wrote the Book of Isaiah, for Isaiah 
was put to death by Manasseh, but the prophets wrote their 
books first before [i.e. not until immediately before l their death 

(lnlO 'JEl';, N';,N )11'-,ElO C•Jn,:, C'N'JJ11 l'11 N't!') The Men of the 
Great Synagogue, Haggai, Zechariah, Malachi, Zerubbabel, Morde
cai, and their comrades, wrote the Book of Ezekiel. I know not 
any other reason why Ezekiel himself did not write it [his book], 
except that his prophecy was not designed to be written outside (of 
Palestine). They wrote therefore his prophecies after they went Lo 
the [Holy] Land. And so with the Book of Daniel who lived in 
exile, and with the Roll of Esther. The Twelve Prophets, because 
their prophecies were short, did not write them, (that is) each prophet 
(did not write) his own book. When Haggai, Zechariah, and Malachi 
went up (from Babylon), and saw (np,noo t!'ipn nn:;, iN,1) that 

1 The word seems, however, to be u'!;cd in that signification in Megill. 7 a, where we 

read : n,,11';, 'J1JT"lJ c•o:,n';, ,no:( cm';, nn';,c:, [in place of •1';,, Levy, Nmhcb. 

W.B., ,. v. gives from a MS. the reading -,!:lOJJ 7';, •nJT"lJ N';,n n';, ,n';,t_:• 

[Levy reads 11';,, omitting N,po] N,po 1';, 1N10C' 1l/ C'l/J-, N,1 c•ei•';,t!' C•t!'•';,1:1 
m1:10:,1 jl:C::i J,n:,t, no mu Jn:, ,EioJ p,:::ir n1:CT Jn:, 11,,r1J Jin:, 
11?)0J ::iin:,r::, no -,ElOJ C'N'JJJ :::i,,n:,t.:• 110 ji-,:,r n,in, "Esther sentto them, 
to the learned men [the Scribes], write [copy] me fot the generations (to come)," 
or, according to Levy's reading, '' write me in the book," i.e. receive me (my book) 
into the Canon. "They sent lo her, Have I not wr\tten for thee three [C•1:1•,~
pointed as c•~•~~. Prov. xxii. 20-is here interpreted c•~;•\:i, three.fold] 
but not four [ which Levy explains in reference to the three divisions of the Canon, 
vii. Pentateuch, Prophets, and Hagiographa, to which no fourth part could be 
added]; until that they discovered [as authority] for it Lor, .for h,r, according to 
Levy's reading] a passage written in the Law, 'write t!tis as a remembra,ue in the 
book [Exod. xvii. 17] ,' 'write this' (T"lNI) that which is written here ancl in the 
Second Law [Deut. xxv. 19] ; 'as a rememb,·ance' (ll.,::ll), that which is written 
in the Prophets [1 Sam. xv. 2 ff.]; 'in a book' (,!:lOJ), that which is written in 
the Roll [Levy reads ,noN nl;,)oJ, in the Roll of Estlur];" the latter referring 
to the fact that the destruction of Haman the Agagite, i.e. an Amalekite, is 
recorded in the Book of Esther. But even in this passage it is the context alone 
which gives the peculiar significance to the verb "to writ~.'• 
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the Holy Spirit was departed [from Israel), and that they were 
the last prophets, then they rose up and wrote their prophecies [i.,. 
those of the Minor Prophets], and they u_nited together the short 
prophecies, and they made a large book (H:li'~l Cil•nit-t:l~ ,:in:, 

';,ii) i!:lO Clt(t:'lll C~ll nm~i' Tllt(l:J~), that they [the books of the lesser 
prophets] might not perish because of their: small size." 

The sense of the passage in the Talm:ud evidently is, that the 
college of Hezekiah first wrote out and edited for popular use, copies 
of the Books of Isaiah, the Proverbs, .the Song of Songs and 
Koheleth. In the case of the Book of Proverbs, there was added 
in the edition thus issued, a number of additional aphorisms, which 
either had not been written down previ_ously, though preserved 
by having been committed to memory, or actually found by these 
early editors existing in separate manuscripts. These proverbs were 
added to the original book drawn up by Solomon (Prov. xxv. 1). 
A similar work was performed at a later period by the Men of the 
Great Synagogue for the prophecies of Ezekiel and Daniel, and ot 
the Minor Prophets, as well as for the Book of Esther; the contents 
of these several books having been in former times, committed to 

memory by disciples interested in the pres~rvation of these sacred 
relics of antiquity. The preservatioq in this manner of important 
works need occasion no surprise, since we know that the body of 
tradition, comprehended under the name of the Mishna (" the Second 
Teaching") was actually in existence, and taught orally to Jewish 
scholars, long prior to the time when it was committed to writing 
by R. Jehudah the Holy; and moreover that the Mishna itself only 
comprehended the heads of the various subjects treated of more fully 
in the Gemara ( or, "Perfection"), which, though committed to writing 
several centuries later than the earlier portion of the Talmud, yet 
contains within its compass material which _dates as far back ( if not 
further) as many ordinances found in the earlier collection. Neither 
the Mishna nor Gemara would have been committed to manuscript, 
had not the circumstances of the era imperatively demanded the 
adoption of such a course, which had been long opposed by the 
Jewish scholars (seep. 482). 

Bloch calls attention to the fact that the D::uaitha already quoted 
from Baba Bathra was not observed by the strictest Talmudists. 
The order of the Scriptures followed in most Hebrew MSS. is not 
that laid down in this part of the Talmud, tl~ough it is found in a few 
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MSS. See Strack, p. 441. For this and other reasons, Illoch main
tains in his Studien (pp. 19 ff.), that this Baraitha was only the private 
opinion of some individual teacher, the directions in which, not being 
backed up by sufficient authority, were not regarded as binding. 

The Tosafolh (a commentary on the Tajmud) on Baba Balhnr, 
I 5 a, says: " Hezekiah and his college wrote Isaiah: because Heze
kiah caused them to busy themselves with the Law, the matter was 
called after his name. But he [Hezekiah] d~d not write it (the Book 
of Isaiah) himself, because he died before Isaiah, since Manasseh, 
his successor, killed Isaiah.'' The words are : 1:ir,::, in1rc:n ;,•pin 
tt, i<in ,:it( ,or:i 'll ,:i,n t(1i') n,,n::i piol/, 011, c:i,, ;,•pin;:, •E::i, M'lll!I' 

: n•v;:,,', )ii1 ,n•:i t:i :,r,:,~o, :,•v;:,•, c,,p no •i;,r,:, ,:in::i 
Fiirst, in his work (Der Kanon des alt. Test. nach den Ueberlie

ftrungen in Talmud 1md A-fidrasch ), maintains that the Hezekiah 
mentioned in Baba Bathra as having written or edited the Books of 
Isaiah, Proverbs, the Song of Songs and Kohelcth, was J:Iananya ben-
1:[iskiya ben-Garon, or (if the name be transcribed after the fashion 
of the English Bible), Hananiah the son ot Hezekiah the son of 
Garon, who lived in the time of Hille! and Shammai, in the century 
before Christ. The Talmud (Shabb. 13 b), says that "?ananya ben 
Hiskiya ben Garon and his college" (ll"ll''O\ i1'i'Tn P i1'J~n) wrote 
the Megill::tth Taanith, or the Chronicles of. the Fasts, in which the 
later festival3 are pointed out on which fasti_ng was forbidden. The 
authority of Hananya on questions connected with the interpretation 
of scripture w·as held in high repute.1 He is said to have been visited 
in bis old age by Hille! and Shammai and their disciples in the upper 
chamber of his house, where with his assistal,'lce eighteen enactments 
forbidding all intercourse with the Gentiles were drawn up. This story 
conlains an anachronism (see p. 45 7 ). But as ,tlananya is said to 
have, after much study, harmonised the contradictions supposed to 
exist between the Book of Ezekiel and the Pentateuch,2 and mention 
is made of his " College," Fiirst maintains· that that body is to be 
identified with "Hezekiah and his college." Fiirst's ideas on this 

,- On J:iananya ben Hiskiya, see Bacher's interesting articles on Die Aggada d,r 
Tannaiten, in Graetz's Monatsschrifl fur Gest!,. u. /Vis,enschafl des 7ud,mthums, 
for March, 1882, p, 118. 

~ The asserted contradictions are enumerated in· Menachoth, 45a, where the 
remark is matle that Elijah will explain them when he comes. They consist 
chieRy in differences between the various measures mentioned in connexion with 
the offerings spoken of in Ezekid xiv i., antl Lhuse wmmantletl in the Law of Moses, 
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point have been generally rejected by sclio!::trs. The use of the 
phrase inJJ'O\ and of the name " Hezekiah" in both cases, is a 
slender foundation on which to erect such a superstructure. The 
word tW'O denotes a society of any kind, whether it be a uo<ly of 
learned men, or of youths under instruction, or even of soldiers. 
The proper names moreover are far from identical. According to 
the ordinary reading of the Talmud (Sl,abb. 13 b), the teacher referred 
to was B:ananya, whose father's name was Hezekiah. But, accord
ing to Graetz ( Gesclz. dcr Juden, vol. iii. pp. 494-5 o 2), his proper 
name was Eleazar, his father's name being J:Iananya and his grand
father's Hezekiah. 

The Jewish synod, in which the eighteen- enactments were passed 
forbidding all intercourse with the Gentiles, was an assembly in 
which the doctors of the law belonging to· the school of Shammai 
were more numerous than those belonging to that of Hille!, and in 
which the decision of the majority was finally accepted at the point 
of t)le sword.1 The Synod met in the stormy days which preceded 
the final rebellion of the Jews against the Roman power in the days 
of Trajan. The Megillath Taanith, of which ~ananya ben J:iiskiya 
ben Garon was the author, was, according, to Graetz, directly con
nected with that insurrection. An attempt was made about the 
same time to strike out of the Canon certain books which seemed 
to contradict passages in the Law of Moses, and the Ilook of 
Ezekiel was retained in the Canon mainly through the strenuous 
exertions of J:-Iananya, Sharnmaite though he was. In consequence, 
however, of the efforts of the national party, a ban was placed, 
probably not for the first time, upon the study of apocryphal writings 
and of Greek learning in general, which had up to that time been 
cultivated by many Jews. 2 

§ 2. THE THREEFOLD DIVISION OF THE JEWISH ScRIPTURES.-The 

triple division of the Jewish Scriptures is mentioned by Josephus 
in his work Against Apion (Lib. i. § 8.), written about A.D. 100. 

f See Jerusalem Talmud, Shabbath, i. 6; also Talmu,l Bahli, Sha/>bath, 13 b. 
2 Dr. M. Joel, in his .Blic!.:t in die RdZ:rrioml:escl,icl,te w A 11j,wg des zweitm 

ehrfrtl. Jahrlw11dcrls (I. Der Talmud und die gricchischc Sprnchc), maintains that 
the opposition lo Greek learning an<l to lhc Greek translation of the Scriptures, 
elates re:tlly from the time of the great rebellion ,ag-:iinst Trnjan. It is highly 
probable that the hl!trc<l ai:;ainst the l;reek language exi,ted at a much earlier 
period, but that it was revived in the era referred lo, when the Romans stepped 
inlo the position of the Greeks as oppressors of the J ewi;h nation. Seen. on p. 38. 
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He speaks there of the Jewish canon, not as a canon recently agreed 
upon, but one recognised as authoritative for centuries. •· For 
we have not myriads of books, differing with and opposing one 
another, but twenty-two books only, containing the history of all 
past time, which are juslly believed to be divine (r:. 8,Ku,w, 0i,a 
'Tf't'Tf'urrw,,_lva), and of these five are those of: Moses, which contam 
the laws and the tradition concerning the generation of men (Kat T¥ 

-r-ij, &v0pw7royov{a, 7rap&8ocnv) down to his own. death. This period of 
time embraces nearly three thousand years. But, from the death 
of Moses to the reign of Artaxerxes, the king of the Persians after 
Xerxes, the prophets who came after Moses wrote the events which 
occurred in their ti'me in thirteen books j but the four remaining 
books contain hymns to God (up.vou, £1, Tov 0E6v), and precepts of 
life for men (Ka, ToZ, avBp,~-rroi, v-rro0~Ka, Tov /3,ou). Rut, from the time 
of Artaxerxes down to our own time, all events have indeed been 
written; but they (the books) are not deemed· worthy of the same 
credit as those before them, because there \\fas not the exact suc
cession of the prophets ( T~V TWII 1rporj,7JTWV &Kpi/371 o,aoox~v)." 

The number 22, here assigned lo the Sacred Books, is generally sup
posed to have been chosen by Josephus as being that of the letters of 
thP. Hebrew alphabet ( as suggested by Jerome in his Prolog. galeatus ). 
Strack, however, considers Josephus simply t◊ have followed in this 
particular the Alexandrian manner of reckoning. The thirteen 
books are counted up in the following way-(1) Joshua, (2) Judges 
and Ruth, (3) 1 and 2 Samuel, (4) 1 and 2 Kings, (5) Job, (6) 
Isaiah, (7) Jeremiah, and the Lamentations, (8) Ezekiel, (9) The 
Twelve Minor Prophets, (10) Daniel, (11) Ezra and Nehemiah, (12) 
r and 2 Chronicles, (13) Esther. The four books of hymns and 
ethics an: the Psalms, Proverbs, Ecclesiastes, a!J<l Canticles.1 

1 The ordinary arrangement of the books in the Hebrew canon is in three great 
divisions; I. "The Law," callee\ also, '' the five-fi(ths of the Law," namely, 
Genesis, Exodus, LeviLicus, Numbers, Deul.,ronomy. II. Th" Prophels-(a) the 
earlier Prophets : Joshua, Judges, r and 2 Samuel, I and 2 Kings (reckoned alto
gether as forming four books), (b) the later Prophets: Isaiah, Jeremiah, Ezekiel, the 
Twetve, i.e. the Twelve Minor Prophets (all the later Prophets being thus regarded 
as comprising four books). III. The Hngiographa (or Iloly Writings). or Kethu
b1m (the Writings), consisting of (a) the Poetical Books: Psalms, Proverbs and Job, 
(b) the five Megilloth or "Roll,," to wit, Song of S,ong,, Ruth, Lamentations, 
Koheleth, Esther, and (c) the three books which have no common name, Daniel, 
Ezra -and Nehemiah (the two latter being counted as one), and I and 2 Chronicles, 
reckoned also as one buok, thus making in all twenty-four books. 
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The statement of Josephus agrees substantially with what Jerome 
says in his preface to the Book of Kings, which preface is commonly 
known as the Pro!o,gus ga!eatus. Jerome sought to discover a 
reference to the twenty-two Hebrew letters. in the twenty-two books 
of the Old Testament, and saw also a connexion belween the fact 
that in the Hebrew Alphabet five letters have a double form, the 
second exclusively employed at the end of a: word (7, C, 1, l:J, f,) and 
the fact that in the Ohl Testament there .:ire five books which are 
double, nJ.mely, 1 J.nd 2 Samuel, 1 and 2 Kings, 1 and 2 Chron., 
I and 2 Ezra (Ezra and Nehemiah), and lastly, Jeremiah with his 
Lamentations. The order of the several Lo9ks mentioned here 
by J erorne as that adopted by the Jews of his time, is somewhat 
peculiar. First, the '' Thorath '• or the five Books of Moses. Next 
the Prophets, comprehending Joshua, Judges and Ruth (as one 
Book), 1 and 2 Samuel, 1 and 2 Kings, isaiah, Jeremiah, Ezekiel, 
the Twelve Prophets. Thirdly, the Hag.iographa, namely, Job, 
Psalms, the three books ascribed to Solomon, viz. Proverbs, Eccle
siastes (Accoeleth), and the Song of Songs, Daniel, r and 2 Chroni
cles, Ezra (Ezra and Nehemiah), Esther, ,vhich is the last in his 
arrangement, thus making in all 22. He notes, however, that some 
reckon Ruth and the Lamentations among the Hagiographa, and 
thus make 24 books, corresponding to the four and twenty elders 
of the Book of the Revelation. Jerome further observes that the 
double books were often (a plerisque) counted separately,1 thus 
making the number of books, 27, as is now generally done. In 
his Preface to the Book of Daniel he see.ms to prefer reckoning 
the books as 24 ; namely, 5 in the Law, 8 in the Prophets, and 11 in 
the Hagiographa. 

Inasmuch as Graetz maintains that the Canon of the Old Testa
ment was not finally settled until the Synod of Jamnia (A.D. 90), he 
is forced to question the conclusions usually drawn from the state· 
ments of Josephus. According to Graetz's contention, the Book of 
Job could not have formed one of the his_torical books referred to 
by Josephus. He denies that Rnth and Lamentations were reckoned 
part:; of Judges and Jeremiah. He woukl regard Ruth a5 one of the 
historical books alluded to by J os~phus, and transfer Job to the 
thtrd division, as one of the books which contained " hymns to God 

1 l3llt in lhi,; latter poinl J~rome is incorrect. See Slrack, pp .. 13;-8. 
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and precepts of life." Inasmuch as Graetz maintains that the Canticles 
cannot be included under such a description, he regards that book 
to have been excluded from the canon of Josephus. He has his 
doubts whether Koheleth was included therefo or not, inasmuch as 
the four books described by Josephus might be Job, Psalms, Proverbs, 
and Lamentations, or Job, Psalms, Proverbs, and Ecclesiastes. 

Graetz's opinions on this point have not met with the approval 
of the critics. The testimony of Jerome shows that in his day the 
Books of Ruth and Lamentations were regarded by some as forming 
part respectively of the Books of Judges and Jeremiah. It must 
he borne in mind that, in counting the books as 22, Jerome followed 
the authority of the LXX. There is nothing strange in the idea 
that Josephus should have regarded the Book of Job as historical, 
though, as he nowhere directly refers to that book, we cannot be 
certain as to his ideas regarding it. The ;Book of Job is cited by 
Philo as one of the sacred books. The main object which Josephus 
had in view in his work Against Apton, was to point out the his
torical faithfulness of the Jewish records, and this naturally led him 
to s-peak of the historical and prophetical books as one class. They 
are alluded to, moreover, only in general terms in one simple sen
tence, "the prophets after Moses wrote down what was done in their 
day, in thirteen books;'' and the critic who ventures to deny that 
such a description does not suit the Book of Job as well as the 
volume of the Tweh-e Minor Prophets is not deficient in hardiness. 

The eviJence of Josephus is decisive in favour of the view that 
th€ canon of the Ohl Testament had been clo5ed long previous to 
his time. For, in the clauses which immediately follow the pas
sage already quoted, Josephus remarks: "but it is evident, indeed, 
how· we believe in our own Scriptures. For, although so long 
a period has already elapsed, no one has dared to add or to take 
away anything from them, or to change them. But it is implanted in 
all Jews directly from their very birth to; esteem these books as 
oracles of God (0wu Boyp.aTa), ijnd to abide by them, and if neces
sary, even to die for them." And Josephus contnsts the manner 
in which the Greeks regarded their literature with the reverence 
exhibited by the Jews towards the Sacred Writings. 

Although modern criticism has made it impossible to endorse in 
all their details the statements of Josephus on this subject, yet it 
may safely be maintained that he would not have ventured to use 
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such language had the Canon of the Old Testament been only 
finally settled at the Synod of J amnia (A.D. ·90 ). 

-The only real argument which Graetz adduces in support of his 
view is that the Palestinian canon of the Prophets consisted only of 
eight books. In defence of this assertion he adduces the statement 
·in Baba Bathra, r 3 b, that " Boethos ben Zonin had the eight 
Prophets in one volume." 1 These eight prophets Graetz recounts 
as Joshua, Judges, Samuel, Kings, Isaiah, Jeremiah, Ezekiel, and the 
Twel\'e Minor Prophets. The argument seems to be a petiti() 
_principii, fur it is impossible to prove that both Ruth and Lamenta
tions were not included in the volume as part and parcel of Judges 
and J ererniah, which the statements of Josephus, Melito, Origen and 
Jerome seem to show was an ordinary custom. The number ei'gltt, 
on which Graetz lays such great weight proyes nothing, as the same 
enumeration of "eight books of the Propl1els,'' is found iu Origen 
and Jerome. 

Following up the hint thrown out by de Wctte, that in the ex
pression contained in Dan. ix. 2, " I understood by the books'' 
(tl'"J';i~~ •i:,j•:;i), reference is made to a collection of the prophetic 
writings in one volume, Graetz draws an important argument in 
favour of his peculiar views from the fact that in the old Talmudic 
writings the prophetic 1.,ooks, as distinguiihed from the Law, were 
called 0''15l0 ( The TVritings), which name was only used to denote 
the books used publicly as lessons in the synagogue, and therefore 
excluded the Hagiograph::i., which, with the exception of the Book 
of Esther, were not thus used. 

But Dditzsch has well pointed out th;it in Baba Bathra, i. 6, all 
the canonical books, without exception, are designated by the appel
lation t:•1;:m •Jn::i, "Holy Scriptures," and also that in Jll,-g1"/la, i. 8; 
iii. r, and S/zabbat/1, r r 5 b, all the sacred books, with the exception 
of the Thorah, are spoken of under the term 0''1!:10, "the b()oks." In 
Slrabbath u5 a, a distinction is made between the Holy Scriptures 
(t:'1i'i1 'Jn::l) in which they read anu those in which they do not read 
(li1J J''1li' i'~t:• !'Jl Ji1J J''1lp:;• l'J), that is, as Rashi expounds the clause, 

1 V''J~-, '5l Sv ·t-1::i rp::ii,r.i o•~•::i~ mir.it:1 ,S 1•;,-:• 1•m p oin•::i::i ilt:'llO 
that is, 1"1''1TV !J iTVSt-e 'i '5l Sv int-1:i. The Boethus (Oin~:p,. B0711/6s) mentioned 
here wa~, accorrlin{: to Miiller (Sofar/111, p. 44), not the founder of one of the sects 
of the Sadclncecs (,ce p. 131), spoken of in the Abot!i .R .. N<1tl1,111, chap. v., but n 
well-known teacher of the Law, who lived in the tin)e of R. Jehudah tl,e First. 
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belween the books out of which the haphtaroth, or lessons for public 
service, are :read, and the books from which no haphtarah, or lesson, 
is selected. 1 

The triple division of the Jewish Scriptures: was distinctly referred 
to by our Lord under the name of "the Law of Moses, and the 
Prophets, and the Psalms " (Luke xxiv. 44). But it must be note<l 
that it is by no means certain that all the books of the third division 
in general are included under the heading "Psalms.'' It is quite 
possible that our Lord referred only to the Book of the Psalms as 
being the most important book of that division, and the one in which 
the most numerous Messianic prophecies are found. See the important 
observations of Strack on the New Testament evidence in favour of 
the Canon, on p. 427 of his article. In the New Testament the 
Jewish Scriptures as a whole are usually spoken of as "Lhe Law and 
the Prophets,'' or as "Moses and the Prophets,'' even in cases in 
which quotations are made from the Book of the Psalms, which was 
included in the third division or Hagiographa (Matt. v. 17; vii. 12; 

xi. 13; xxii. 40; Luke xvi. 161 291 31; John i. 45; Acts xiii. 151 

391 40; xxiv. 14; xxviii. 23; Rom. iii. 21). All the books of the 
Old Testament are also sometimes spoken of under the title of "the 
Law" (John x. 34; xii. 34; xv. 25 ; 1 Cor. xiv. 21 ), although the 
Mosaic writings are in general specially referred to under thal name. 

A like usage may be observed in the _Talmud. Though the 
Pentateuch is specially designated as the Thorah, or " Law," the 
Holy Scriptures in general are sometimes alluded to under that 
appellation. Thus, in Jebamoth, 7 b; Pesachim, 92 a, the Books of 
Chronicles are spoken of as Thorah, and so with regard to the Book 
of Proverbs in Aboda Zrrah, 58 b, while the expression Jn:iJ~' ili1n, 

the TVritten Lau•, is commonly used of all the Old Test. writings. 
Bloch has (Studim, p. 7) also given further instances. 

The writers of the Ohl Test. Scriptures are generally designated 
in the New Test. as "prophets" (Luke xxiv. 25; Acts xiii. 27; 

1 Dr. Joel ~li.iller in his Afasechet So/mm, der Talmudische Tractatder Schreiber 
(Leipzig, 1878), pp. 41 ff., has pointed out that the -Mishna often designates the 
Nebiim [the Prophets] and the Kethnbim [the third division or HagiographaJ 
by the one and the same expression, and observes that, while the old Tanaites 
according to the Mishna ( Yadaim, iii. 5), designat,;, all the Scriptures by the 
expressions l:'i~ •::i,n::,, Holy Scriptures, and also c•::i,1n::,, the Baraitha and 
Toscfta (R. Hashana, ii.) speak of the collection of the Prophets and Hagiographa 
as striclly separated from one another. 
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Rom. i. 2; xvi. 26; Heb. i. 1), and in tlie Old Testament, Ezra 
(chap. ix. 10 ff.), quotes the directions of the Pentateuch as the 
!=Ommands of '• the prophets." One may compare with this usage 
the passages cited by Bloch from the Targums and Midrashim 
( Studien, p. 1 2) in which the writers of the Hagiographa are similarly 
designated, and their sayings ascribed to Divine inspiration. 

The testimony of Ben Sira to the Jewish.canon has been already 
discussed briefly on pp. 40 ff. 1 For a satisfactory discussion of the 
various modes of enumeration of the books :of the Old Testament as 
forming 22, 24, and 27 books, we must ref~r to Strack's able article 
on the Canon, in which the statements of the Talmud, as well as the 
testimonies of Philo, Mdito, and Origen (which must here be passed 
over) will be found duly discussed. The student will find these 
also noticed in Bleek's Einleitung, as well ,in the second and third 
editions edited by Kamphausen, as in the fourth by \\' ellhausen. 
We can here only briefly refer to the evidence of the 2nd Book of 
Macc:abees (chap. ii. 2, 3, 13, 14), which, though regarded by Geiger 
and Graetz as worthless, is, iu spite of the legendary matter with 
wlrich it is connected, of great importance ·on account of the testi
mony borne to the Jewish canon, and the:. ·mention there made of 
the collecting together of the Sacred Writings in the days of Nehe
miah, and in the early days of the Maccabees. The writer men
tions the Law or Pentateuch in verses 2 and 3, and the other two 
divisions of the Old Testament Scriptures iu verses 13 and 14, The 
latter are spoken of as "the (writings concerning) the kings and 
prophets (Ta. 7TEpl Twv f3auiAcwv Kal 7rpo<p'JT~w)," the former probably 
denoting the books of the writers styled by the Jews " the former 
prophets," and the lntt('r the books of "the later prophets," the two 
ordinary sub-divisions of the writings known as "the prophets.'' 
The third division of the Jewish Scriptures is alluded to by the writer 
of 2nd Mace. as "the (writings) of David (Kdt Ta. Tou ~avio),'' so called 
(as,- perhaps, in Luke xxiv. 44) from the first book in that division. 
The epistles of the kings concerning the holy gifts (Kat ,mcrroAa, 

{3arrtAtrnv 7TEpt dva0Eµ.0:n,w) which were deposited in the library of 
K ehemiah, were probably the decrees of the Persian monarchs hav
ing reference to the restitution of the Temple service in J ernsalem.2 

1 See on the points connected ,Yith the Tnlmud nnd Beu Sira, p. 467. 
• See the observations of Pusey on this head, in. his Dam"d tlu ProJhet, pp. 

305, ff. 
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Nor is the testimony of the Fourth Book of Ezra (Second 
Esdras) without its value, as that book was- probably composed by 
a Hellenistic Jew of Palestine at the dose of the first century after 
Christ. It bears witness in favour of the 24 books of the Jewish 
canon in the curious passage in chap. xiv. 44-48. The correct 
reading in verse 44 is "nonaginta quatuof,'' ninety four in place 
of the common reading "ducenti quatuor,'' two hundred and four, 
founcl in the A.V. translation. The "seventy" writings which were 
to be preserved and delivered only to the wise men of the Jewish 
people, added to the twenty-four canonical books which were to be 
published, in order that all, worthy or unworthy, might read them, 
make up together the "ninety-four" books spoken of in the vision.1 

§ 3. THE ABOTH OF R. NATHAN.-We must here quote the passage 
from the Aboth of R. Nathan allucled to on p. 1 r. This tract in the 
Talmud follows the Treatise Aboth, and is a kind of commentary 
on it, interspersed with numerous legends and· interesting anecdotes. 
In its exposition of the second saying of the Men of th!! Great 
Synagogue (see p. 10), "be deliberate in judgment," it says: "In 
what way is a man taught that he shoulcl be deliberate in j udgmeut? 
That every one who is deliberate in judgme·nt is quiet in judgrnent 
(1'1:J ::1171'0 !'1:J pnoo;i Sjt:7), as it is written,.' even these are proverbs 
of Solomon which the men of Hezekiah kin<[J of Judah copied out' 
[Prov. xxv. I l, and not only because they copied them out (1i"'Ml/i1t:'), 

but because they were deliberate (i)•nont:1 N?N) in doing so. 
Abba Shaul says, not because they were deliberate, but because they 
interpreted them (1t:'1'Elt:'), 2 At first there were persons who said that 
the_ Proverbs and the Song of Songs and Koheleth were apocryphal 
(l'i1 C'l1J)), because they [the books] spake parables [homely proverbs], 
and were not of the Kethubim [the Hagiographa]; and some stood 
up and declared them apocryphal (CM1N nm iit.:ll/1), until the .Men 
of the Great Synagogue caine antl interprete4 them; as it is written, 

1 See Fritzsche, Libri Afoorpl,i Veteris Ttstammt{ Grd!ce (Leipzig, 1871), a11cl 
Strack's article on the Canon, pp. 414 ff, On a reference made in the missing 
f:ragrnent of the 4th Book of Es<lras, discovered by B,. L. Bensly of Cambridge, 
see our crit. comm. on chap. xii. 7. 

' In interpre\ing ip•nl)i1 to mean "they were deliber,ate," the verb is regarded 
as the causative of pnl/ to be old. The men of Hezekiah are regarded as having 
acleu according to the Boratian precept, "nonurnque prematur in annum" (Ars 
Poet.-, 388). Abha Shaul takes the verb in its more usual meaning of to copy out, 
or to tnrns/ate and explain, 

HH 
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• and I beheld am,,mg the simple ones, etc. ' [here follows Proverbs vii. 
7-20, with the omission of verse 8, the homely plain-spoken lan
guage of which gave offence, see p. 11] ; and it is written in the 
Song of Songs, ' Come, 111)' beloi•ed, let us go fort/1 into t/1e field, de.' 
[here follows Cant. vii. 11-13, which passage also gave offence, and 
then immediately after]; and il i~ written in Koheleth, 'Rejoice, 
young man in t/1y yout/1, etc.' [Koh. xi. 9, see remark on p. 12, and 
then follows] ; and it is written in the Song of Songs, 'I am my 
be!oved's, and /1is desire is toward me' [Cant, vii. 10 ]. All which is a 
proof ['lil] that it was not that they [the Men of the Great Syna
gogue] were deliberate only, but that they ir;iterpreted." 

This passage i~ very different as it appears in the edition of the 
Aboth of R. Nathan, edited by Salomon Taussig.1 It there runs as 
follows : "They said three things, be deliberate in judgment, that 

they shouhl persevere aml protluce when suilable (Sll ,~•~iilSl \:J:!'''' 
l')!ll~), and thus they found with the men of Hezekiah as it was 
written, 'ezw1 these are t/1e proverbs of Solomon' L Prov. xxv. I 1-
What is the doctrine taught in • even these?• ls it not that they were 
deliberate in judgment? ' W/1ic/1 tlu mm of Hezekiah king of Judah 
copied out.' But why is it so said? Because, I say, the Proverbs, 
and the Song of Songs, ancl Koheleth were apocryphal (l'il c•m)) 
until that they were among the Kethubim (C 1::im::i::i iil::' ill). In the 
Proverb~ why does he say, 'size is loud and stubborn' [Prov. vii. 11 l? 
In the Song of Songs, [why] ' a bundle of mJ'rrh is 1llJ' well-beloved 
unto me' [Cant. i. 13]? In K.oheleth, [why] 'Rejoice young man in 
thy J'o1tt/1 '? Another explanation of ' wl1ich thry copied out,' is not 
that they copied out, but that they interpreted or expounded." 

It is worthy of note here that Bloch (St;dien, pp. 130 ff.) explains 
the "three things," or "three words," ascribed to the Men of the 
Gre:i.t Synagogue, differently than generally interpreted. According 
to him the first saying, "be deliberate in judgment," refers to the estab
lishment of tribunals for the promotion of justice and righteousness; 
the second, "raise up mm1y disciples," to the setting up of schools of 
sacred learning; while the third, " make a /mce lo the Thora/1," or 

1 ciSr:, n1). I. Theil, mtha/lmd A bot!, di 1\"at/ia11 in ~intr ,•oil der ,11tdnicl.:te11 
abwticlu11dc.•n Rcccnsi,m, S,!do· Tanna,:11z 1u'A11uno1~(1i'111 zued T~rn,1111"11 :u Pirke 
Abot/1. Aus lfan<lschriften der Konig!. Hof- urn! Slaalsbibliothek zu Miinchen 
herausgegeben und erlautert von Salomon Taussig aus 11-liinchen (llliinchen, 1872, 
K. Hofbltchdruckcrc1, E. Huber), • 
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Law, he regards as a direction to take care above all things to 
secure the correctness of the sacred text in general. He maintains 
that the expression, " Law," is used in ti11s passage not of the 
Pcntateuch as distinct from the other portions of the Sacred Writing,;, 
but of all the Holy Writings (see p. 463). Jn this parlicular, Bloch 
has adopted the view of Krochmal and Hartmann.1 That ;,i1n can 
be taken in the sense of ill"~, and that reference is made to such 
ordinances as those of the late Rabbins; may be questionable, 
especially if we regard the "three words" as actually those of the 
Men of the Great Synagogue. According to Bloch's explanation 
the sentences are full of deep significance. The latter clause need 
not be interpreted with Krochmal as referring to the settlement of 
the. Ma sore tic text, but may refer to the sending forth of correct 
copies of the Sacred Writings, and even to ·the establishment of a 
fixed canon of Holy Scripture. 

§ 4. THE BooK OF BEN SIRA.-The passages on which Graetz and 
others have maintained that the Book of Ben Sira formed at one 
time a portion of the canon have been given in note 2, on p. 48. 
But it is necessary here to observe that there were two distinct 
classes of "extraneous books," or of books outside the canon, which 
were severally regarded with very different feelings. 

The most important passage which speaks of these books is that 
in the Jerusalem Talmud, San!iedrin, x., alluded to on p. 47. The 
Mishna of that chapter says (17 a), "All Israel has a portion in the 
world to come. But these persons have no porlion in the world to 
come, namely, he who says there is no resurrection of the dead in 
the Thorah, or that the Thorah is not from heaven, or (he who is) 
an Epicurean. Rabbi Akiba says, he also who reads in the extrane
ous books, and he who mutters over a wound, and says [ as a charm], 
' f will put none of these diseases upon thee w/1ic/1 I have brougld upon 
t/1e Egyptiam, for I am tlzc Lord t/1at /ua/etlz tlzee' [Exod. xv. 26].2 

Abba Shaul says, and he who pronounces the Name [i11i1'] according 
1 A. Th. Hartmann, Die enge Verbimlung des A/ten Te.rtament mit dem Neuen. 

Hamburg, 1831, pp. 130 ff. • 
' It is interesting to note that this passage alludes to the cures performed by 

early Christians. SL. James once desired to cure a sick Jew, but was nol per
n1itted to do so. See Jer. Talmud, Ab()dah Zarah, ii. fol. 40 t,, See the tr.i.ns
lation of the passage in F. C. Ewald's Aboclak Sara.fr, (Nilrnberg, 1868), p. 198, 
and-Smith's Diet. of Bible, under article "Jam;s." On R. Akiba's position, 
sec Gr:tetz, Guel,. der Jud., iv. p. 108. 
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to its letters.'' In the explanation of part of this given in chap, x. 
23 a, "Rabbi Akiba says, even he who reads in the extraneou~ 
books,1 as for instance the books of Ben Sira (N1'0 ll tiDO l'l::1), and 

the books of Ben Laanah (imh l,J '7£1D1), but the books of Hameram 

(C"l_•o:, '"1£l'O ~lN), and all the books which were written from that 
time and onwards, we may read in them as une reads in a letter.'' 

Inasmuch as there was only one book of Ben Sira, Graetz, Joel, 
and other Jewish scholars would read here ;md in the Talmud Babli, 
Tosephta Yadaim, cap. ii. (ed. Zuckermandel, p. 683), the singular 
"1£)0 in place of the plural '"1£lD. 2 Graetz proposes considerable 
transpositions in this passage, re.iding C'l•r.i:, '15:10, "the books of the 
heretics," in place of " tht books of Ben Sira-" in the first clause ; and 

then inserting the clause N"l'O P "1£lD ';,:::,,N, "but the b?ok of Ben Sii-a," 
before "the books of Bm Laanalr ;" and for "the books of Hamb-am'· 
(see p. 470) reading oi•o;, •,.io, and translating "the da)'-books.'' 
But Dr. 1\1. Joel maintains that the correct reading in place of " tl,e 
books of Ben Si'ra,'' which may have been introduced from Yadaim 
ii., is "the books of Ben Satda" (t-ti~o ll '"1!j0), i.e. tlu: Christian 
b,1u.ks.:; 

According to the Tosephta Yadaim, the Book of Ben Sira, though 
held in high favour, stood on the border ·line which separated the 
canonical from the non-canonical, or extraneous books. 4 The Jews 
were permitted to read it and other non-)nspired books cursorily, 
just as one might read an ordinary letter from a friend. But such 
books were not to be stndied too much. The command of the Law 
was that the Divine \\' ord was to be the constant subject of study 
( Dent. vi. 6 ff.) ; David meditated therein day and night (Ps. i. 2 ; 

comp. Jer. xxxiii, 25). There was, therefore, no time to waste in 
the minute examination of other writings. Heretic1l books were to 

1 Joel observes (Blicke i,, die Rdi7ion.<gesrhiclzte, Der Ta/11111,f 1111d die lrierhisdu 
Sfmdu. p. 70, nole) that the Gemo.ra instead of the ~x!J'am,Jl(s bo,•l.·s, has here 
C:'j:)11':,i1 '"l!j:), "tlu books of the Sadd11,.·,·1," but the correct reading is cerlaiuly 
C1)'1'::)i1 1i£lD, "the book, of the htrttirs." 

: See note I on p. 49. 
• Sntdn, or Sal~da, Sot,,,la, ~;ll:l:_::)

1 
t-t1t;,\O, is the n:in,e given in the Talmud 

lo the Virgin Mary, aml contain, a renection on lhe Virgin as an apostate or a 

wo,nan unfaithful to her hushan,l. The p:is,ag,·s in which the Dkssed Virgin is 
I Im, spoken of, and the Lord Jesus is called Sult of Sotcda, 01· worse, So11 of Pandera, 
his -supposed father, arc ainong the s:1, Iciest found in _the Talmuds. 

4 See note on p. 48, nn,1 nlso Slrack's article on the canon, pp, 430, 431, 
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be altogether avoided ; other extraneons writings, even when unob
jectionable, or of valLJe, were to be but lightly-regarded in comparison 
with the Holy S<.:riplures. In the passage immediately following 
that cited from the Jerusalem Talmud, reference is made to Koh. 
xii. 12, in order to prove that such books might be used indeed 
for study but not for the weariness of t}i.e flesh. The Midrash 
Koheleth, possibly reflecting the greater strictness of a later age, 
says, " Every one who brings into the middle of his house more than 
the 24 books [ of the Canon] brings confusion (1"10i10 in Koh. xii. 12 

is here interpreted m(~1"19) into his house, as for example the Book 

of Ben Sira and the Book of Ben Tiglah, for much study (1"1;:1"'!,J JiJ?) 
is a weariness of the flesh, and those books are intended for medita

tion (1~m n,~;,~) but not for weariness of the ·flesh," or intense study. 
It is not necessary to do more than call attention to tl1e parono
ma.sia in these passages both in Talmud and Midrash. 

5. THE BooK OF KoHELETH.-The length to which our Excursus 
has extended forbi<ls us here to quote th~ passages in full whi<.:h 
bear on the Dook of Koheleth, some of which have been alluded to 
in:our work. But we must here add from Bloch's interesting treatise 
on the Ursprung und Entstehungszeit des Buches Kohe!et, p. 144, a 
lis.t of the following passages of the Talmud in which sayings of 
Koheleth are quoted as authoritative Scripture by au<.:ient teachers of 
the Law,-Berach. 16 b, Shabb. 30 b, 151 b, Pesach. 53 b, Chagg. 
15 a,.febamoth 21 a, Kethub. 72 b, Kid. 3~ a, 33 b, 40 a, Nedarim 
I 5 a, Menacll. 110 a, ,Sebach. IIS b, Sanhed. 101 a, Baba Bathra 
14 a, Slzeb. 39 b, Abodah Zaralt 27 b, Jerus.- Berach vii. 2 ff., Tosefta 
Berach cap. 2. Bloch calls attention lo the fact that the book was 
cited by Hillel and Simeon ben Shatach, which is a conclusive proof 
that the hypothesis of Graetz as to its origin in Hcrodcan days is 
purely imaginary. 
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ON THE HOLY SCRIPTURES DEFILING THE HANDS. 

THE question is asked in Sliabbat/z 14 a, why the Holy Scriptures are 
included among those things to which uncleanness is imputed accord
ing to the Rabbinical regulations (n_!:IJ)? The answer given there 
is, in order to prevent the Holy Scriptures oeing kept along wilh Lhe 
heave-offrrings, a practice which had arisen from Lhe notion that all 
holy things ought to be kept in the same place, and which had led 
to injury being done to the Scriptures. Th~ uncleanness referred to 
is that of the second degree, that is, the Holy Scriptures are not sup
posed to render anything unclean for ordinary use, but to render it 
unfit to be given as an offering to the priests. 

This regulation was made while the temple was still standing, as 
is evident from the reft:ri:nce made to the Terumah or the hcave
offering. It was one of the regulations of the School of Shammai, 
and was universally acknowledged by the Pharisees. The Sadducees, 
however, seem to have turned it into ridicuie. 

Thus in Yadaim iv. 6 we read: "The S\idducees say, 'we objecl 
against you, Pharisees, that you say the Holy Scriptures make the 
hands unclean, but the books of Hameram (heretical writings] do not 
make the hands unclean.' Rabbi J ochanan ben Zaccai said, • and 
have we nothing else against the Pharisees bht this alone, for behold 
they say the bones of an ass are clean, but the bones of J ochanan 
the high priest are unclean?' They [the Sadducees] said to him, 
• According lo their estimation (i.e. ya]ue, worth) so is their un
cleanness, in order that a man may not make the bones of his father 
and mother into spoons. He said to them, even so the Holy Scrip
tures, according to their estimation [i.e. the value in which they are 
held] is their uncleanness ; the writings of Haml?ram which are not 
esteemed, they do not make the hands unclean.'' 

The phrase translated here " the writings of Hameram '' is usually 
read in the Talmud Cli't:li1 'iCO, But the reading is doubtful; another 
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reading is with an D, "the books of Hameras,'' which latter has 
sometimes been incorrectly emended into 011'7.?i1, Gr. "OJL17po~ or 
Homer. Graetz, in his Kohelt:th, defends the second reading, 
which he explains as being the Gr. i/,-.Ep~rna.·. /3,/3>..f.a., d,~y-books. Dr. 
J. Levy, in his Neuheb. und Chald. IV.B. (under articles D1'1Jil, and 
Cil10), maintains that the correct reading_ is c,,o •i::io, and that 
Merom (Ciii;, or Cl't'=?) was the name of a heretical writer whose 
writings are not now extant, but who composed works similar to 

those of Ben La'anah (i1.iV? 1:1 1 ) and Ben Sira. If, however, the 
reading ci•on '1ElC be correct, the i1 cannot be regarded as the 
article, but must be viewed as an integral pa:rt of the proper name. 

Dclitzsch calls attention to the fact that the same maxim is spoken 
of in Nidda 55 a, where it is made the subject of the following jest: 
"The skin of an ass is clean, but the skin of a man has been declared 
by the wise as unclean, in order that no one may use the skin of his 
father or mother for the saddle of an ass.'' 

The controversy in the Jewish schools concerned three books of 
Scripture, namely, the Song of Songs, Koheleth, and in some aspects 
the Book of Esther. The question in dispute was, not whether these 
books should be received for the first time into the Canon ot 
Scripture, but whether, having been admitted into the Canon at a 
eai:lier date, they had been properly so admitted, and whether there 
was not sufficient proof from internal evidl:!nce to justify their ex• 
clusion from that Canon. 
. Delitzsch observes that the principal places of the Talmud which 
speak of this controversy are as follows: Yadaim iii. 5,-·· All Holy 

Scriptures (~l,i'i'l •:::,.n:, ?:>, or, according to the preferable reading 

Vli' 1:::i.n::i ?:>) defile the hands [ or render them unclean]. The Song 
of Songs, and Koheleth defile the hands. Rabbi Jehudah says the 
Song of Songs defiles the hands, but as to 1.<,ohelt:th there is a dis
pute (M~i?!:)1;1 M?i1i'l). Rabbi Jose says, Koheleth does not defile the 
hands, and as to the Song of Songs there is a dispute. RaLbi 
Simeon says Koheleth is one of the lax points of the school of Sham• 
mai (i.e. one of the points on which that School is more lax than that 
of Hille]) and of the rigid points of the School of Hillel. Rabbi 

1 ;,JI/?, means wormwood, but who Ben La'anah was, or what was the nature 

of the work, termed elsewhere the Book of Ben 1\glah (n?Jn JJ iElD) is un
known. ~ome suppose them to have been works of an apocalyptic character. 
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Simeon ben 'Azzai says, I received by tradition from the mouth of 
the seventy-two elders in the day when they inducted Rabbi Eliezer 
bcn 'Azariah into the scat of patriarch, that the Song of Songs and 
Koheleth defile the hands. Rabbi ',-\kiba: said, Mercy and peace 
(OiSc:•i Cn) ! no man of Israel disputed concerning the Song of Songs 
that it did not defile the hands, for the whole world is not equal 
to the day on which the Song of Songs was given to Israel, for all 
of the Kethubim (0 1JlnJil S:i::•, the Hagiographa) are holy, bul the 
Song of Songs is holy of holies; 1 and if :they have disputed, they 
have not disputed except with regard to Koheleth. Rabbi Jochanan 
the son of Joshua, the son of the father-in-law of Rabbi 'Akiba, said, 
According to the words of Ben 'Azzai thus they disputed, and thus 
they decided," i.e. they disputed with regard to the two books, the 
Song of Songs and Koheleth, and ultimately decided that both the 
bo_oks defiled the hands, or in other words were worthy to be re
tai11ecl in the sacred Canon. 

The same controversy is alluded to in Ediyotlz, v. 3 ( 9 a), in the 
following terms, which throw some light upon the previous quota
tions : " Rabbi Ishmael said three opinion·s were of the lax points 
of the school of Shammai, and of the rigid points of the school of 
Hille!; (viz.) Koheleth does not dtfile the hands according to the 
opinions of the school of Shammai, while those of the school of 
Hille] say it defiles the hands. What the~ was the sin which their 
commandments made? The school of Shammai pronounced 
(th:em) clean and the school of Hille! pronounced them defiled. 
Codander seed the school of Shammai pronounced clean and the 
school of Hille! pronounced unclean, and sp. with respect lo tithes.'' 

The final decision arrived at on this special controversy between 
the two schoois as regards the Books of Koheleth and the Song of 
Songs, was, therefore, according to the accou:nt of Ben 'Azzai, that the 
validity of the rule o,,,;, nr:-t pr:-tr.,~r., t:'1i'il 'JnJ ,:i was acknowledged 
to include these books as well as the other books of the Hagio
grapha. 

Another important passage in the Talmud referring to this con
tro.versy is that in .lrle3illa, 7 a. 

1 See A. Geiger, UrS<hrifl tmd Ucbcrutwngm der .Bibel, p. 398. R. Akiba 
nlso says (in JosepMa Sa11hed. c. 12), "he who sii;igs the Song of Songs at a 
drinking festival, and so makes_it an ordinary song; has no part in the wo.dcl to 
COJne.u 
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"Rabbi Jehudah [the editor of the Mishna] said, says Samuel [ben 
Manasseh, his contemporary] that Esther does not defile the hancls.1 

Did Samuel intend to say that Esther was not spoken in the Holy 
Ghost (1'110~l t:iili'1'1 ni"1.J) ? But Samuef says, yes, Esther was 
spoken in the Holy Ghost. It was spoken"[thus] to be read [in the 
public services on the feast of Purim l, and it was not spoken that it 

should be written down (:llJt>'? i"l10~l ~,,). Rabbi Me'ir says that 
Koheleth does not defile the hands, and that the dispute is about 
Koheleth. Rabbi Simeon says that Koheleth is one of the lax 
points of the school of Shammai, and one of the rigid poiots of 
the school of Hille!, but that Ruth, and the Song of Songs, and 
Esther defile the hands. But he [Samuel] says (the same) as Rabbi 
Joshua has taught [namely, with regard to the public reading ot 
Esther]. R. Simeon ben Manasseh says : Koheleth does not defile 
the hands, because its wisdom is that of Solomon [i.e. it was only 
such wisdom as belonged to Solomon as a man, not as an inspired 
writer]. They said to him [z'.e. to R. Simeon, in answer to this objec
tion], Is this (Koheleth) the only book which he (Solomon) spoke? 
And is it not already said [ I Kings iv. 1 z] • and he spoke 3,000 

proverbs,' and he [Solomon] says 'a<ld not to his [God's] words' 
[Prov. xxx. 6]. Wherein lies then the proof? for if you would say 
right, he spoke much; had he wished it would have been written 
down, even much ; had he wished it would not have been written 
down [hence it is argued it is incorrect to regard Koheleth as merely 
an accidentally written monument of Solomon's human wisdom, for 
that idea is refuted by the verse quoted], come, hear ! 'add not to 
his words' [by which saying Solomon was considered to have ex
plained his own proverbs as Divine words'written by inspiration of 
the Holy Ghost]. Rabbi Eliezer taught, saying, Esther was spoken 
in the Holy Ghost, because it is said, ' and the· matter was made 
known to Mordecai [Esther ii. 22] etc."' 

In what follows an attempt is made to· prove that Esther must 
have been written under Divine inspiration, on the ground that that 
work not only relates known events, but also secret matters, which 
could not have been known except by means of a knowledge higher 
than human. Delitzsch observes that the nature of the controversy 
respecting the Book of Esther was wholly different from that with 

1 On this expression see Levy, Nmhtb. 1-V.B., ,. Y. t<C□. 
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respect to the Song of Songs and Koheleth. With regard to the 
Book of Esther, no doubt was entertained as to its inspiration, 
though Rabbi Samuel maintained that the Book of Esther did not 
defile the hands, on the supposition that that work was intended not 
to be re:id in private, but to be listened to when recited in the public 
services on the ft:asl of Purim. 

The foregoing is in great part the working up of an article by 
Prof. Franz Delitzsch on the subject, entitled "Talmudische 
Studien,'' published in the Zeitschrift fur lutluri'sclre Theo!. 11. K£rche, 
herausgeg. z,011 Dr. A. G. Rudelbac/1 u. Dr. H. E. F Guericke, 15ter 
Jahrgang, 1854- Leipzig: Durffling u. Franke. The extracts from 
the Talmud, are, however, given above at somewhat greater length, 
together with a few additional observations. 



EXCURSUS Ill 

THE MEN OF THE GREAT SYNAGOGUE. 

"THE Men of the Great Synagogue" form an important link in the 
history of the Canon of the Old Testament._ They are, as we have 
seen (pp, 453 ff.), mentioned in the tradition_ of the Talmud which 
trcMs of the order and arrangement of the Sacred Books,-and also 
as (p. 46 5) having taken an important part in removing the difficulties 
connected with the Books of the Proverbs, Canticles, and Koheleth. 

The principal works on the question of the Men of the Great 
- Synagogue, in addition to those specially referred lo in this Excursus, 
are as follows : Joh. Eberh. Rau, Diatribe de Synagoga Magna, 
Utrecht, 1727; C. Aurivillius, Dissertatioms (ed. by J. D. Michaelis), 
Gi:itting. und Leipzig, 1790, pp. r39-r60; Ant. Theod. Hartmann, 
Die_ Verbindungdes Allen Test. mit dem Neuen, Hamburg, 1831, pp 
120-166; C. Taylor, Sayings of the Jewish Patlzers, EKcurs, II. 

According to tradition, the "great Synagogue," or "Council," was 
convened by Ezra, after the return from Babylon, for the purpose of 
arranging the affairs connected with the Jewish Church and people. 
Among the first members were Ezra and Zerubbabel, Joshua the 
High Priest, Nehemiah, Mordecai (Ezra ii. 2; Neh. vii. 7), with 
the -prophets Haggai, Zechariah, and Malachi; Elias Levi ta I main
tained that the period during which "the Men of the Great Syna
gogue" presided over the Jewish Church and the nation, did not 
last more than forty years. This slalemeut of Levita seems to 
have been based on the opinion held by many of the Jews, that 
Simon the Just, mentioned in the Treatise Aboth as among the last 
of "the Men of the Great Synagogue" (pp. 9 ff.), was high priest in 
the days of AleKander the Great. Hence, ignorant of the long 
period which intervened between the time of Ezra and Alexander, 
they imagined that the visit of the latter monarch to Jerusalem took 

l See his Massontk ha-/lfassoreth, edited by Ginsburg, pp. w8 ff. (London: Long
mans, 1867). 
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place forty years after the erection of the Second Temple (see 
Buxtorrs Tiberias, p. 92 ). Later scholars have, however, pointed 
out that the Great Synagogue, if its exis_tence be regarded as iJ.n 
hi;torical fa.et, must have lasted at least two hundred years. 

"The Men of the Great Synagogue," actording to the Jewish tra
dition, performed many important services for the J cwish Church and 
nation. To them is ascribed the closing of the Old Testament canon 
and the settlement of the text handed down to us by the Jewish 
Church. The statements of Elias Levita on these points were, for a 
long time, accepted by scholars of all shades of opinion, Jewish, 
Roman Catholic, and Protestant, as indisputable facts of history. 
But the rise of the critical school has subjected all such statements 
to a rigid examination, and the whole story of "the Men of the 
Great Synagogue,'' aml their work, was declared fabulous by some 
scholars in the last century, such as Franz Buddreus and J. D. 
Michaelis, as well as by later critics, such as de Wette and Bleck. 
Budde of Halle attached peculiar importance to the fact that no 
mention of such a body is made in the apocryphal Books of Ezra, 
or in the works of Josephus. But little weight is to be assigned 
to the silence of Josephus, as such a poir:it scarcely comes within 
the scope of his history, Prof. Kuenen; of Leyden, notes that 
"the Great Synagogue" is not alluded to 'in 1 Mace., though the 
writer speaks of a great assembly (uvvaywy~ fLCYaA"J) of the priests 
and people and rulers of the nation and the elders of the land 
( 1 Mace. xiv. 28)-which, however, was a very different assembly 
from that spoken of in the Talmud. Nor do any other books of 
the Old Test. Apocrypha refer to the Great Synagogue of which the 
Talmud speaks. It may be well to observe that the Hebrew 
expression rendered in 1 Mace. by the Greek CTlJvaywy1 would be, as 

Klienen observes, i11P., or '~i?, and not n9~:p, which latter is the term 
used in the expression, "the Great Synagogue.'' The word crvvaywy1, 
which occurs frequently in the LXX. in the meaning of a col/ectio11 or 
gathering of any kind, does not occur there in the sense it afterwards 
assumes in the New Test. It is used in ti1e signification of " con-
gregation" in Sirach i. 30; iv. 7. • 

Kuencn's views have been endorsed by Prof. W. Robertson 
Smith,1 who maintains that "the whole idea that there ever was a 
body called the Great Synagogue holding rule in the Jewish nation is 

1 See the notes on p. 6. 
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pure fiction," and that the legend can be traced back to the account 
in the Book of Nehemiah of the great assembly there recorded as 
being been convened in Jerusalem. Kuenen's theory is based to a 
considerable extent on the articles of Nachman Krochmal, in the 
Hebrew journal, Kerem Cliemed (see note 2 on p. 82). The Great 

Synagogue (n~i,:n no~,) according to Kuenen is to be identified 

with the great assembly (i1~i7? il?iJ~) convoked by Nehemiah with 
the object of suppressing the usury under which the poorer Jews 
groaned (Neh. v. 7), or with the greater convocation convened by 
Ezra in order to induce the Jews to put away the strange wives 
(Ezra x. 7 ff.), or with that general assembly of the returned exiles of 
Israel mentioned in Neh. ix. and x., at whi~h a solemn covenant 
was 'signed. In both the latter cases, howeve_r, no expression similar 
to "the great synagogue" occurs in the ni;lrralives of Ezra and 
Nehemiah. The solemn supplication and covenant recorded in 
Neh. ix. 5-38 arc indeed frequently referred to as having been drawn 
up by " the Men of the Great Synagogue.'' Kuenen cites a passage 
from the Mid rash Tanchuma [fol. I 9 a, Oil E,xod. i. I' p. I 62 of the 
Stettin en.] where it is said that "the Men of the Great Synagogue 
came and said let them praise [ comp. N eh. xi. q] the name of 
Thy glory which is exalted above all blessing and praise." In this 
quotation the reference to N eh. ix. S is unmistakably clear. The 
worcls of N eh. ix. 6 are ascribed in the Mid rash Bereshith to "the 
Men of the Great Synagogue,'' and treated· as an explanation of 
Gen. i. 17. "The Men of the Great Synagogue" are similarly said 
(Bereshith Rabba, § lxxxviii. on chap. xxxii. 27, 28) to have called 
the patriarch by the name of Abram instead of Abraham, where 
reference is made to Neh. ix. 7. The expression used in the prayer 
in Neh. ix. 18, "they wrought great provocations," is said to have 
been an interpretation of Exod. xxxii. 8 by '1 the Men of the Great 
Synagogue'· (Shemotli Rabba, § xii. on Exoq. xxxi. 18). Similarly 
the words made use of in Deut. x. 17, "the great God, mighty and 
terrible,'' which recur again only in Neh. ix. 32, are said three times 
in the Babylonian Talmud, and twice in the: Jerusalem Talmud, to 
have been formulas of prayer adopted by "the Men of the Great 
Synagogue." l So also in the Midrash Shemoth, § Ii. (on Exod. 

1 Talm. Babli, Berach. 33 b, Afegilla 25 a, Joma 69 b, and in the Jerus. 
Talm. Be,·aeh. vii. 4, Ml'gi/111 i. 5· 
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xxxvm. 21), the confession of Nehemiah (chap. i. 7) is quoted as 
that of " the Men of the Great Synagogue." 

All that is clearly proved by these quotations is that Ezra, Nehe
miah, and their colleagues, were reckoned among the number of 
those belonging to the body thus designated. This, however, is part 
and parcel of the tiaclition itself. But the passages do not prove 
more than this, which is admitted on all sides. 

The Great Synagogue is sometimes said to have consisted of 120 

members, at other times of 8 5 only. In Megill a, 1 7 b, and the 
Jerusalem Berat"hot/1, ii. 4, the former number is mentioned; while 
the latter numLer is that given iu the Jerus. J.1,fegilla, i. S, and in the 
Midrash on Ruth (§ 3, on chap. ii. 4; the number 84 occurs in 
the Warsaw edit.). Kuenen points out that these numbers also have 
been derived from the records preserved in N eh. viii.-x. Eighty-four 
names of persons are mentioned in Neh. x. 2-28, as having sealed 
or subscribed their names to the solemn covenant there spoken of. 
The number 120 is made up by adding, together the 102 heads 
of the houses of the fathers, Ezra ii. 2-59, with the 15 additional 
names mentioned in Ezra viii. I 14, plus' Haggai, Zechariah, and 
Ezra, the latter being identified with l\Ialachi by many of the Jews. 
Or to the number 84 in Neh. x. 2 28, add the 33 names of the com
panions of Ezra and the Levites given in Neh. viii. 4, 7, and ix. 4, 5, 
who with the three prophets, Haggai, Zechariah, and Malachi, men
tioned in Ezra v. 1, make up 120.1 

Dr. M. Heidenheim has treated this matt'er very fully in his article 
on, the Origin of /lie Seventy Elders. 2 We need not here discuss the 
mode in which Heidenheim explains the repetition of certain names 
in the lists given in the Book of Ezra, inasmuch as our object here is 
m~rely to point out the source from whence the Talmudists derived 
the special numbers, and not the historical correctness of that tradi
tion. The numbers mentioned in connexion with "the Men of the 

1 These numbers vary slightly. Instead of 84 as in the Hebrew in Neh. x., 
83 names occur in the LXX. The number of the -names in Neh. viii. and ix. i5 
~ometimes reckoned at 35, and at other times at 34. In Neh. x. 10 it has been 
supposed that the repetition of the copula (V\t!II\-) renders it probable that n 
name has there fallen out, or by others that the name of Ezra is to be added. See 
also Herzfeld, Gescl,. d. Vo!kes brae!, vu!, ii, p. 381; 

9 See his essay, "Ueber die Entstehung der 70 Aeltesten und Rechtfertigung 
melner Ansicht tiller die Synagoga Magna," in his Dmtsche Vie1·tdjahnsd1rijt, 
ll~ncl ii. Gotha., 1875. 
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Great Synagogue" may be admitted to be fict1Lious without the whole 
story of the existence of the body, which included all the leading 
teachers of the Law from Ezra to Simon the Just, being relegated to 
the realms of fable. The assembly spoken of in the Books of Ezra 
and Nehemiah was convened not for the purpose of making new 
laws, but simply to re,·ive the practice of the ancient laws of :\loses. 
"The Men of the Great Synagogue " are, on the other hand, said in 
the Talmud to have enacted laws relative to matters both of religious 
worship and of ordinary life (Sanhedrin, foL 104 b). Kuenen, of 
course, would maintain that the latter statement is but a legendary 
amplification of the former history. 

In maintaining the Great Synagogue and the Great Convocation 
to be identical, and in arguing that the statements of the Talmud 
and Midrash as to the former are simply legendary accretions to the 
latter story, Kuenen and Robertson Smith .attach considerable im
portance to a passage in the Midrash on Ruth, which contains an 
exposition of the clause, " and behold Boaz came from Bethlehem " 
(Ruth ii. 4). The Midrash says: "Three things they decided in the 
lower court of judgment, and they agreed with them in the upper 
court of judgment; and these were: r. to sal'ute in the Name (of the 
LoRo); 2. (to receive) the Megillath (or the Book of) Esther; and 3. 
(to reinstitute) tithes." The authority on which these decisions were 
arrived at is then set forth. It is only necessary here to notice the 
third. "Tithes. On what authority? Rabbi Berachiah in the name 
of R. Kriz pa (says): they made known the sin (in the matter) of heave
offerings and tithes. Shimon bar-Abba in the name of R. Joch:man 
says: when they [Ezra and his colleagues] made it known they [the 
people] were dismissed [Neh. viii. 8-13J, and they declared them
selves guilty by their lamentations [N eh. ix. 1, 2]. What did the 
Men of the Great Synagogue do? They wrote a book [ containing 
the solemn covenant with God], and they spread it out in the court 
(of the temple), and in the morning they stood up, and found it 
sealed. This is that which is written, • and· for all this we make a 

sure .ovenant, and write it, and upon the sealed document' [l:nnnil 'll\ 
in the sing. Nch. x. 1, A.V. ix. 38l- One verse says, • and upon the 
sealed document' [ sing. N eh. x. I], and another. verse is • and upon the 

sealed documents' [plural, c•r.nnnil ~l/l, verse 2 l- Why is it only 

cnnnn ~l,I, [in the first passage]? This is the upper house of judg-
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me11t [which agreed to the covenant]. And why tl~r.linn;i ,111 [plural 
in the second] ? This is the lower house o[ judgment ? " 

We have quoted this passage at greater length than given in the 
essay of Kuenen or in the work of Robertson Smith,1 and have 
inserted a few explanatory remarks, in order that its import may be 
the better understood. But all that can be proved thereby is that 
Ezra and his colleagues, being according to the tradition lhe first 
members of tlie Great Synagogue, are referred to under the designa
tion of "the Men of the Great Synagogue.'' There is nothing what
ever unnatural in this fact, which, as already noticed, has never been 
c.'.llled in question. But, though the acts of Ezra, Nehemiah, and their 
co-workers in the re~torntion of the Jewish Church and polity are often 
cited as acts of "the Men of the Great 'Synagogue,'' many other 
works are referred to as those of the Men of the Great Synagogue 
which must h:i.ve been executed in the period previous to the Grecian 
conquest, and could not have been performed by Ezra and his col
leagues. 

It has always been regarded as a fact that the formation of the 
body known in hter times by the name of '' the Men of the Great 
Synagogue" is recorded in Ezra x. I 6. "The chief,'' or "heads of 
the fathers," in that passage and in N eh. 1eii. 22, are identical with 
the "rulers" or '' princes of the people," ·spoken of in N eh. xi. 1. 

The prophets Haggai, Zechariah, and Malachi are sometimes classed 
among "the Men of the Great Synagogue/' and other "prophets" 
are said to have belonged to that body; whereas at other times (as in 
Aboth, i. 1) "the Men of the Great Synagogue" are spoken of as 
having received the Scriptures from the prophets, in which latter 
case, of course, the later members of the body, such as Simon the 
Just, are referred to ( see p. 4 86 ). 

The commission gr::inted by Artaxerxes empowered Ezra to appoint 
magistrates and judges to judge in the districts of Judrea (Ezra vii. 
2 5). According to Talmud Babli (Sanhedrin, 104 b), the :Men of 
the Great Synagogue appointed both instructors of the young and 
judges of the people. The statement corresponds well with Bloch's 
interpretation of Abot/1 i. 1 (see p. 466). The judges of that day 
had not merely to administer the law, but, under the circumstances 
of the times, in many cases virtually to enact the law. Hence it was 
a correct instinct on the part of the early Jewish teachers to ascribe 

1 Sec notes on p. 6. 
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the latter work not merely to Ezra and the-. men of his day, but to 
" the Men of the Great Synagogue," including under that term not 
only the contemporaries of Ezra, but those also who succeeded them 
in office and authority, 

The Jews of that period were not left witho_ut regular government; 
and the "heads of the people,'' or " the M_en of the Great Syna
gogue," in that and the succeeding ages must have exercised a mixe<l 
civil and ecclesiastical authority. It is highly probable, as Bloch 
argues, that they definitely appointed the three daily services or 
times of prayer, in accordance with the pious habits of the Psalmist 
(Ps. Iv. 18) and the practice of Daniel (Dart. vi. 17),-a practice no 
doubt derived from earlier antiquity. The tradition that traces back 
to the same period the settlement or re-institution of set forms of 
prayer, is not to be regarded as unhistorical, although it is impossible 
exactly to point out the liturgy of that day. The form of prayer, 
however, comprehended in all probability the " Hear, 0 Israel" 
('ll\ 'I'.'' ]17:11'.' Deut. vi. 4-9) and the Decalogue (Berachoth, 12 a). 
The opening of the first treatise of the Talmud, namely, Bera(hoth, 
treats of the time when the former prayer ought to be used. Bloch 
(Studien, p. I 14) notices that the "eulogies" which precede and 
follow the reading of this prayer, and which comprehend some of 
"tbe finest pearls of the Jewish liturgy,'· as well as those used at the 
opening and close of the services of the Saubath and holy days, 
are distinctly ascribed to "the Men of the Great Synagogue" (Bera• 
,holh, 33 a; Pesach., u7 a; Megilla, 17 b). Those, he remarks, 
who doubt this fact can never have read the prayers in question. 
"Not only their brevity, and purity of language,- but even their con
tents, and many of their peculiar expressions, if one only has the 
ancient readings before him, point back to the Persian period." 

To adduce the proofs cited in support of this statement would 
require a more lengthened discussion than we can here afford. The 
blessing used by the priests when they changed the watches in the 
Temple, namely, "He whose Name dwells -in this house cause love 
and brotherhood and peace and friendship to abide between you," 
must have been composed at a time long prior to th·e destruction of 
the Temple. The magnificent eulogy of Simon the high priest, the 
last of "the Men of the Great Synagogue" (see p. 36), in Sirach I., 
makes use of expressions which prove that the liturgical service of 
the Jewish Church was at that early period fully established in all its 
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grandeur and beauty. This corresponds with the statements made 
in the Talmud, with respect to at least a portion of the work per
formed by " the Men of the Great Synagogue.'' To them also is 
ascribed in the Talmud (Megill., 17 b), the composition of the eighteen 
benedictions still in use in the ordinary Morning Prayer of the 
Je,;s. It is highly probable, as Krochmal; Bloch and others think, 
that the selection of the Psalms for liturgical purposes belongs to 
the same period.I Bloch calls attention ta the fact that Graetz in
terprets the warning of Ben Sira (Sirach vii. 14) as directed against 
an attempt made in his day to alter the ·ancient forms of prayer, 
which were distinguished not only for their purity of diction, but also 
for their brevity. 

The 1\fen of the Great Synagogue, according to Berach., 33 a, 
ordained for Israel forms of blessing and prayer, of consecration and 
of benediction at the conclusion of the Sabbath and holy days 

(n1,,:::i.;,1 M!'1"1i' n1St1ni ni::r,:::i.). They are likewise said to have 
prohibited the unnecessary heaping up of epithets in addressing the 
Almighty in prayer (Btrach., 33 b; comp, Ptsacl1im, 11 7 a). In 
the latter place reference is nu:.de to the special epithets employed 
in Neh. ix. 32. It is quite in accordanc~ with Jewish usage that 
advantage should be taken of such an opportunity to cite in support 
of this prohibition an incident recorded in the Sacred ""ritings, and 
it is hypercriticism to regard the reference there made as another 
preof of the identity of the Great Synagogue with the Great Assembly 
mentioned in the Book of Nehemiah. 

Many things undoubtedly are ascribed to Ezra and "the Men of 
the Great Synagogue,'' which were the work of scholars of a far later 
era. Such are, for instance, the marginal readings (the K'ri) ascribed 
to that early period even by Elias Levita; also "the corrections of the 
scribes" (the C11t11c Pi'rl) attributed to the Great Synagogue by the 
Midrash Tanchuma (fol. 26 a). 2 The voca_lization and accentuation 
of the Hebrew Scriptures Elias Levila saw clearly enough was the 
work of scholars in the early centuries of the Christian era. Dut 
the adoption of the square Aramaic alphabet in place of the ancient 
alphabet, which was akin to the Phrenician and which in a more 

1 J, S. Bloch {Studim, p, 115) refers also to Pesacl1im, 111 a, 136a; B~radz., 
33 a ; Suua, 38 b ; and Sola, 30 b, 

2 . See on the latter, Strack's Prolrg. Crit, i11 Ve(. Test. Heb., p. 87 ; Geiger 
Ursclmfl, pp, 309 ff, ; and my Ba111pto1t Lectu,·u 01t Zrchariah, p, 541. 
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embellished shape is preserved in the Samaritan, must have been the 
work of scholars several centuries before the Christian era. The 
ancient character still kept its place on thelcoins of the Maccabean 
period, and may have been employed in ordinary writing, but the use 
of the new alphabet in the copies of the Sac.red Scriptures was pro• 
bably much earlier. Such changes are not_ introduced all at 011ce, 
and meet generally with considerable opposition. Bloch has called 
attention to the fact that in later days the square alphabet was 
regarded as the more ancient, and that the assertion was made that 
the really older alphabet with its unsightly forms was a Divine 
punishment from which Israel was delivered in the days- of Ezra. 
The directions that the Law should be written in the Assyrian 
character (Zebachim, 62 a), and the prohibi(ion to use for that pur
pose the older alphabet, called contemptuously the vv,, must have 
been promulgated in a very early era. TJ-\e most honourable title 
given to Ezra in his book, besides that of "priest," was that he 
was "a ready scribe in the Law of Moses'" (Ezra vii. 6),.or, as he 
was styled by Artaxerxes, "a scribe of the Law of the God.-of heaven" 
(eh. vii. 21), and one of the most important works of the members 
of the Great Synagogue must ( even if no tradition could be adduced 
on the point) have been the copying out· of the Sacred Writings 
from the few copies in the hands of the people, and multiplying 
the same throughout the land. The scribes would naturally begin 
with the books of the Law itself, and afterwards issue the other 
stered writings. According to Baba Bathra, 14 (see p. 453), they 
"wrote Ezekiel, the Twelve Prophets, Daniel, and Esther," which 
may mean either that they committed these books for the first time 
to writing, or that they first copied them out for general circulation. 
A considerable number, if not all in later -times, of the members 
of the Great Synagogue must have been "scribes." We are not 
inclined to agree with Bloch's idea that they concerned them
seJv-es with compiling the prayers and inscriptions intended for the 
door-posts and for phylacteries. Yet there.may be some historical 
basis for the curious statement in Pesach., 50 b (allhough it savour~ 
indeed of the legendary), given on the authority of R. Joshua hen 
Levi, that the Men of the Great Synagog1,1e otdained twenty-four 
fasts, t'N )'iCJJ1nc ,',c',•N~ ,,;!!Jin• N',i!-' nmn,, p',•!:ln c•i!:lo •::im::i ',l/ 
l'::lnl::i, "on account of those who wrote books, prayers and Mezuzoth 
(inscriptions for the door-posts) in order that they might not grow 



Excursus I I L 

rich, for if they were to grow rich they would not have written.'' 
The first beginnings at least of a Jewish i:_ectionary were settled in 
their clay ( llfegilla, 3 r b ; J er . .11:fegilla, i. 1 ), and they certainly insti
tuted the Feast of Purim, and arrangerl tfie Book of Psalms as the 
Hymn-Book of the Jewish Church. The beginning of a system of 
schools for the young is naturally ascribed to them (Sanhedrin, 
104 b). It is an interesting fact, whether historically correct or 
not, that Baba Batl1ra, 21 b, 2 2 a, ascribes to Ezra a peculiar di
rection, that no one should attempt to prevent a teacher of children 
from opening a school in any district on the plea that other schools 
were in existence, inasmuch as ;,r.,:::,n i"IJ"'ln C1"'1D\C n~)i', "t/,e emula
tion of scribes inr,-eases wisdom.'' 

If it be enquired why did not the Great Synagogue, if its members 
were so active and their work so important,: leave behind them some 
distinct record of their actions? the answer is easy. The fact is, 
as Bloch has pointed out (Studien, p. 120) that it was strictly for
bidden to commit to writing religious laws and ordinances not 
contained in the Scriptures. All such laws and ordinances were 
taught by word of mouth. We have before referred to the fact (see 
p. 456) that even in later days it was long before such a scruple was 
overcome. The Talmud itself, with its voluminous directions and 
interpretations, was only by degrees committed to writing. How 
keenly the teachers of an earlier period felt' on this question appears 
from the saying, ;n,n 91,e,:::, m:iS•n ::in,::i, ' 1 lze who writes down t/ie 
ordinances is like one who burns the Law." '.fhe result of all this is 
patent. Not one of the great Rabbis, from the days of Simon the 
Just till long after the period of Hille) an·d Shammai, left behind 
him any written memorials of his learning. Their teaching was oral, 
and their decisions on the most difficult matters were intrusted only 
to the memory of faithful disciples. Very many of their precious 
sayings, which passed for ages from mouth, to mouth, are treasured 
up in the treatises of the Talmud. But though they ditl not actu

ally write books, and though some of the tr(l.ditions concerning them 
may be legendary, no one has yet been found hardy enough to main
tain that the account of their words and actions contained in the 
T;ilmuds and Midrashim is in the main to b.e regarded as fabulous. 
We consider it almost equally rash and upcritical to question the 
cxisit:nce aud authority exercised by "the Men of the Great Syna
gogue." 
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Closely connected with this question is that concerning the institu 
tion of the Sanhedrin, discussed also by Kuenen in an earlier article.! 
Dr. David Hoffmann, Docent in the Rabbinical Seminary in Berlin, 
has in a recent essay, in which he reviews the theory put forward 
by the Dutch Profcssor,2 ably pointed out that the existence of a 
supreme court of justice in Israel prior tq the Babylonish captivity 
is placed beyond doubt by the statements of Deut. xvii. 8 ff. and 
2 Chron. xix., and moreover, that, according to the Jewish tradition 
(noticed in Josephus and the Talmud), a body exercising similar 
authority was in active existence from the: time of Moses down to 
the final overthrow of the Jewish polity by the Romans, and even 
long after that event. 

According to Kuen en, the Jewish Council known commonly under 
the Hebraized name of the Sanhedrin (<Tvv.fl>pwv) did not exist prior 
to the Greek period (B.c. 330), and was first known by the name of 
the Gerusia (y£povrda) or Senate. His arguments appear to be mainly 
drawn from the supposed silence of Ezra and Nehemiah on the 
point, and from the fact that Josephus does nol mention such a body 
when desc:ribing the reception of Alexander the Great (A11tiq., xi. 
8, 5)1 while he makes mention of "Senate" when narrating the 
reception of Antiochus III., which occurred about a century after
wards (Antiq., xii. 3, 3). It must not be forgotten, however, that 
Josephus speaks of the high priest as having been accompanied on 
the former occasion by the priests and the multitude of the citizens 
(µ.£-ra Twv i£p.fwv Kat Tov ,roAtTtKou ,rAi/Jov,)~ In opposition to the 
idea expressed by Jost, Graetz and others, Kuenen maintains that 
the statements of the New Test. and Josephus, which speak of the 
Sanhedrin as an aristocratic body, do not harmonize with those of 
the Talmud, according to which the Sanhedrin was composed mainly 
of Doctors of the Law, admitted to that body solely on account of 
theii; learning, and presided over by two distinguished Doctors of the 
Law, the President of the body being styled Nasi, or "Prince," and 
the Vice-President, Ah-Beth-Din, "Fatlicr of tlie House of Judgment." 

Hoffmann maintains that there is no real contradiction between 

1_ Ovff de Sammstel!i"! van het Sanhedrin in the· Verdagen en llfedededi11gen 
der Koninkli.fk, Akademi<' van TVitmuhappm. Afdeeling Letterkunde x .. 
Amst~rdam: 1866. 

• Der oberste Gerichtskofin dtr Stadt des Heilt"gtkums in the ':fahres-Bericht des 
Rabbine1·-Semi1tars fiir das orthodoxe :Judenllwm pro 5638 (1877-1878), Berlin, 
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the statements of the Greek and the Talmudk authorities referred to. 
The fact of noble birth had, indeed, considerable influence in pro
curing admis:iion to the Sanhedrin, and this 'point is not gainsaid in 
the Talmud. But an acquaintance with the laws and ordinances 
such as was required by the terms of Ezra's commission ( Ezra vii. 
25, 26), and is alluded to in the Book of Sirach (chap. xliv. 4 ff., 
xxxviii. 24 to xxxix. 11 ), was primarily required. Hoffmann points 
out at considerable length that the historical character of the 
Talmudic accounts respecting the Nasi and the Ab-Beth-Din ought 
not reasonably to be doubted. These officials of the body are often 
referred to as "the pairs·• (nlllli1). They seem indeed to have been 
first appointed about B.C. 170, for the chiefs of the Sanhedrin, from 
Jose ben Jo 'ezer and Jose ben J ochanan to H illel and Shammai 
(B.c. 170-30) are known by that appellation. These " Pairs'' are 
said in Peah, ii. 6, to have been the link immediately following 
"the prophets" in the chain of tradition, which statement Kuenen 
adduces in order to strengthen his argum'ent as to the legendary 
character of "the Men of the Great Synagogue." But, under the 
designation "prophets," in Peah, ii. 6, "the Men of the Great 
Synagogue" (mentioned in A both, i. 1 as the link which followed 
" the prophets ") seem to have been included. 1 For the succession 
of" the prophets" had not ceased when "the Great Synagogue" was 
organized; but, on the contrary, prophets were among the most 
conspicuous members of that body in the earlier period of its 
existence. The decisions of the Sanhedrin dming the time of " the 
pairs " are, according to Hoffmann, referred to as ordinances made 
by "the pairs" themselves. 

Hoffmann further argues that even in the Books of Ezra and 
Nehemiah mention is made of a senate at Jerusalem under various 
names (Ezra x. 8 ; vi. 7, 14 ; N eh. x. 1 ; xi. 1, etc.). The governing 
body 1ras then composed of priests and Levites under the headship 
of the High Priest, and of Israelitish laymen under the headship ot 
the Prince of the House of Judah. "The elders of the House of 
Israel '' were all probably " scribes " skilled in the Law like Ezra 
himself (Ezra vii. 25). Such a body would naturally be renewed 
from time to time, and the name of " the Great Synagogue" was 

1 The A both of R. Nathan, 69 a, speaks of the Men of the Great Synagogue 
as ~aving derived the tradition from Haggai, Zechaiiah, and Malnchi. 
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given to it in later days, not only on account of the important work 
it performed in the re-constitution and prnservation of the Jewish 
Church and State in troublous times, but also because its members 
were originally more numerous than those of the Sanhedrin of a later 
period, or even of the council of elders which occupied its place in 
earlier and happier days,1 Though we cannot narrate the history of 
the disruption of the Great Synagogue, it is highly probable that after 
the death of Simon the Just it was shattered by internal dissensions, 
caused by the disposition of many men of position at that time to 
yield lo heathen customs which were then widely introduced into 
Jewish national life owing to the intercourse:with the Greeks. If the 
eighteen Greek Psalms known as the Psalter of Solomon, the original 
language of which was in all probability Hebrew, could be satisfac
torily shown to belong to the Maccabean period, or to have been 
composed shortly after that date, the fourth Psalm of that remark
able collection, which speaks of the unholy and impure sinner ,v 

(TlJIIC8p{'f' o·, T1':l, or ,,,~jl I',), would well describe the character of 
the men whose conduct broke up the early council, or of those who, 
notwithstanding their ungodliness and sensuality, were during the 
troubles of that day able to obtain seats in the later body. "The 
Great Synagogue" was broken up some years previous to the heroic 
struggles of the Maccabees ; and after that era the governing body 
of the Jewish Church was reorganised by Hyrkanus and termed the 
Sanhedrin. 

1 Dr. I\L Heidenheim, in his interesting article before alluded to, has pointed 
out that the reason why this council originaliy consisted of seventy elders was, that 
the families and the "captaiDs" or "princes" of the tribes given in N11m. i, 5 ff., 
and in Num. xxvi. 7 ff., were exactly seventy. For. Reuben 5, for Simeon 7, for 
Gad 8, for Judah 6, for Issachar 5, for Zcbulon 4, for Manasseh 9, for Ephraim 5, 
for Benjamin 8, for Dan 2, for Asher 6, for N aphtali 5. Total 70. The reasons 
why the numbers allotted to the several tribes varied so curiously can only be a 
matter of pure conjecture, 
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GLOSSARY OF WORDS AND FORJfS PECULIAR TO THE 
BOOK OF KOHELETH. 

§ I, GRAMMATICAL PECULIARITIES OF THE BOO!{. 

THE following grammatical peculiarities in the Book of Koheleth 
are specially worthy of notice as belonging mainly to the modern 
period of the Hebrew language. 

Verbs 1-t'\ whir.h occasionally in all periods of the language inter

ch_ange forms with verbs ii"~ (see Ges.-Kautzsch, § 75, rem. 20-22), 

are in the Mishna regularly inflected as, verbs il"S. See Geiger, 
Le/lrb. zur Spraclie der .Atftshna, p. 46. Compare in Koheleth i,c~\ 

fem. part. for ii~¥', or MN~\ chap. x. 5 ; N¥\t) for N)!\o, chap. vii. 
26; N~h and t-19in, chap. viii. 12; ix. 18, and also according to the 
Masora in chap. ix. 2; ii. 26, though in these two latter passages the 
regular form N~\n occurs in the common :text, which according to 
the l\rasora ought only to appear in chap. vii. 26. The form NJ~;'. for 
ilE,tf~ occurs in chap. viii. 1. 

Attention has also been called by Delitzsch and others to the fact 
that the use of the moods in Koheleth 1s more restricted. The 
cohorlative only occurs once, in chap. vii. 23; the jussive, which is 
used in prohibitive clauses, such as chap. vii. 16, I7, 18; x, 4, 
occurs elsewhere only in chap. v. 14; x. 20,: and xii. 7. Other cases 
have been cited by some scholars, namely t(~i1'. chap. xi. 3, and fN.~~ 

chap. xii. 5, but see our crit. comm. on these passages. The disuse 
of the imperfect with vav conversive is st:iu more significant, see 
notes on chap. i. 13, p. 317, chap. i. 17, p. 320, Thal construction 
occurs only in three cases, chap. i. 1 7; iv. 1, 71 notwithstanding the fre
quent use of the perfect with simple vav. Note also the way in which 
the inf. absolute is employed in chap. iv. 2, :i 7. See pp. 349, 358. 

The personal pronouns are used after the verb where no contrast 
or emphasis can have been designed, thus,- •~~ follows the verb in 
the first person in chap, i. 16; ii. r, 11, 11, 13, 15, 18, 20; iii. 17, 

~BB 
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18; iv. 1 1 41 7; v. 17; vii. 25; viii. 15; and t-t~i1 in chap. ix. 15. 
Delitzsch notices that the same peculiaiity occurs in Hosea, but in 
that case the personal pronoun precedes the verb, as for example, 
Hosea viii. r 3; xii. 11. So also in Ps. xxxix. 11; lxxxii. 6, etc. In 
one case •~to: in the nominative is preceded by DJ for emphasis, see 
note on chap. ii. 14.. In chap. ii. 15 ')~ C~ is the accusative, see 
our note. 

The frequent use of the participle in the book, and the employ
ment of the personal pronouns after the participle to indicate the 
subject, is a noteworthy characteristic of the book. So also is the 
use of verbal adjectives with the pronouns. See note on chap. i. 5. 

So likewise the mode in which the demonstrative ill is employed is 
similar to the Mishna, and the fact that the feminine used in the 
book is nt, Mishnaic \1. See note on chap. ii: 2. The employment 
of IV"i19 in chap i. 9 is a sign of a late period; and the use of i1~ is 
peculiar. See note on chap. ii. 12. 

As marks of peculiarity of style the frequent employment of t:;.~ 
may be noted (chap. i. 10; ii. 13, 21; iv. 8; v. 12; vi .• , 11, etc.); 
the common use of the personal pronouns in place of the substantive 
verb, as in chap. i. 5, 7, 10; iii. 18; v. 18, etc.; and the more constant 
use of particles such as Cl~, '~, :p, .,~~ • .,~~~, e_tc. The frequency with 
which these occur is significant of the late period of the writer, 
though they are by no means exclusively found in the later Hebrew. 
We do not adduce here the expressions necessitated by the subject 
matter of the book itself, as to do so would be a peti/10 principii. 

Other instances will be found given in the commentary, all point
ing towards the conclusion arrived at by the crilical school, namely, 
that the work was composed at a period far later than that of 
Solomon. 

The Glossary which follows is, with the exception of the words 
and clauses within brackets and the references to our commentary, 
a translation of Delitzsch's " List of Hapaxlegomena and of words 
and forms in the Book of Koheleth indicative of a later period of the 
language.'' I had originally intended to give a glossary only based 
on that of Delitzsch, but on consideration I have considered it better 
simply to translate Delitzsch's list, which is only partially and very im
perfectly given in the English translation of his work (see n. 2 on 
p.119). But I have included in it many remarks which in the original 
German are not to be found in the Glossary but in the work itself. 
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§ 2. GLOSSARY OF WORDS AND FORMS. 

[1:l~. See note on chap. iii. 6.] 

i111-':;l~, c,1pcr, or caperbeny, the flower-buds or the caper plant, 
only chap. xii. 5. See notes pp: 263, 264. Compare Jlfa'seroth, 
iv. 6 ; Berac/10/lz, 36 a, where a disti:nction is made between 
nlW:lt(, tlte caperberries, and )IO'""lt)j) the. husks of the fruit of the 

caper. [Note the allusion to the caper: ( ~',JJ) on p. 23. J 
CJit(, man, opposed to ;it~, only chap. vii. 28. 

11_~_. To weigh, only in chap. xii. 9. Not used in this sense in 
Talmudic [Buxtorf notes that the pual i·!~ is used in the sense 
of trutinan~ jrobari apud arithmeticos ; )'Oil i1t f!1t('., probabitur 
hcec species. The writers alluded to by Buxtorf are those of the 
middle ages, but their usage is unimportant in considering the 
significance of the term in earlier Rabbinic]. 

•~, H-o ! chap. v. 16. ;',,~, woe to him I chap. iv. rn, see crit. comm. 

instead of the older •it(· Comp. 'i'J Ezek. ii. 10, as on', 't(, 
Shnnotlz Rabba, § 46. l't;":l ;,r., 't(, Ah, how e;,£/ I Targ. J er. on 
Lev. xxvi. 29. C'OC' 't(, Al,, heaz1en I Rosh l1a-slia11a, 19 a. l')JJ 't(, 

Alas I the meek one I Beraclwth, 6 b, or compare l'JlJ 'i1, Sau
/11:drin, 11 a. 

1',~, ij; chap. vi. 6, Esth. vii. 4; compounded of t:Jt( (I'~) and ~', (i<', 
read II(? Ezek. iii. 6), Targ. Deut. xxxii. 29; Heb. ~',, common 

in the Mishna, e g., Maccoth, i. 10, l•iin,o~ ""i1 1',•11(1 if we lwd 
been in the San/1edrin. 

t:l'i10~, see note on chap. vii. 26. 

ni!lp~, in the phrase ni!l~~ •~,;~ [ see p. 98 note, p. 99, pp. 102, 103] 

only in chap. xii, I r, as in Sanltedrin,. 12 ,,, of those assembled 
together to arrange the calendar. See J er. Sanl1Cdrin, x. 28 a, 
[quoted in note 1, p. 103]. In his crit, remarks on the text 
Delitzsch notes as follows: ni!l9~ has daghesh in the El like 
t:l';;l9t(il, 2 Chron. xxxvi. 15 ; •~(?1<:J, N eh. xii. 15. :\I enahem 
ben-Saruk in his Lexicon, under ~OIi(, states this distinctly ; the 

Masora, on the contrary, affixes the no.tc n•', [1:e. 1wt ,·!s,w•here], 

to all the three forms. The sing. is il'f~~. like ni':!~~. from 
n1~~-
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~i:I~, to hasten, in this sense found only in chap. v. 1 ; vii. 9, so hiphil 
Esther vi. 14; compare the transitive use:or the piel, Esth. ii. 9, 

like Targ. S;:i~ ( ~ Sr:q11;1t:t) and ~''r:tf, haste.· 
iu1, to search out, only chap. ix. 1; compare the Talmudic l'"l1::l SJ.1, 

pure, thoroughly free from faults and failures. 
nh~nf, the period of youth, only chap. xi. 9; xii. 1; comp. 1')M~t;>, 

Num. xi. 28. 
't:l~,,to cease, to be inactive, chap. xii. 3, elsewhere only in the Chaldee 

of the Book of Ezra, common in the Mishna, e.g. Abolh, i. 51 

ni,n •i:no Sm:i, ceasing from the study of the Law [see note, 
p. 245]. LXX. chap. xii. 31 ~py71crav - &.:pyol. '1y£v~071crav. 

ci7il.' n•~, the eternal house (comp. Ezek. xxvi. 20), i.e. the grave, chap. 
xii. 5 [ see p. :rn 1] as Tosefla Bffachol/1, iii. c•o',11,1 n•:::i:::i "l't.:l!:llJ;) 
,,,:i. cn,n 1)•t-t, he who delivers the farewell address at a cemetery 
does not close with the blessing. [Compare the phrase ;'1!:lO~) 

Mt!lt-tn noSn, t.:l'::J.' in the first line of the Aden inscription (A.D. 

7 I 8) in Plate xx.ix. of The Oriental Series of Facsimiles of An
_dent MSS., edited for the Palreographicai Society by Pro( Wm. 
Wright, noticed also by M. A. Levy, Zeitsclzrijt der D. /If. G. 

xxi. pp. 156-160.] Comp. Cl~V n•;;i, Tarij, Isaiah xiv. 18; xiii. 
II [see crit. comm. on chap xii. 5, pp. 436, 43 7]. 

l:lP, then, tlues, chap. viii. 10; Esth. iv. 16,• elsewhere only in the 
Targum, as Isaiah xvi. 5, •r:,iOl~::l ::i.it:ip li?.JJ) ,~n~~7 t-ti;i•t?i9 P:\l, then 
will the Messiah of Israel ered his throne in !{OOdness. 

\~~~ ',;,~, one who has a peculiar tongue by- which he can charm 
-serpents, chap. x. II, comp. "llV::l. SvJ, a corpulent person, 

Berachoth, I 3 b; i::i.l S!l::i., one wlw is manly, Bechoroth, vii. 5 ; Sv:::i 
Clt.:l\MM, a man with a Jim nose, i.e. lzolding his head (nose) high, 
Taanith, I 9 a. 

,;ii~, lo strain, to apply one's strength to a thing, only in chap. x. 10; 

in other passages it means to make strong .. 
't!PH,_pit, only in chap. x. 8 [In use both in Chald., Syr. and Arab. 

~]. 
m.:rr, see under t;i_ 

MJn·, what will be, i.e. what is the result, chap. ii. 22, as in the Mishna, 
e.g. Shabbath, vi. 6; Erubin, i. 10 ;flbamoth, xv. 2, of that which 
actually occurs, what happens according to one's experience, 
what usually happens. 
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r,\',~ii1 and n~~?ii1, folly, only found in Koheleth, see note on chap. 
i. 17. 

lti~!. see note on chap. i. 11. 
191, time, chap. iii. 1 ; Neh. ii. 6; Esth. ix. 27, 31, elsewhere only in 

Biblical Chaldee; along with i11/~\ ifipa, the usual word in the 
Mishna for Katpo, and xpovo,. See not.e on chap. iii. I. 

:i7in, fem. part. kal of ;,',n, chap. v, 12, r 5, the niphal participle is 
used in Isa. xvii. 11; Jer. x. 19; Nah. iii. 19; xiv. 17. 

Cl'")in·t~ [a son of nobles, chap. x. 17 1 see p. 220], one free born (liber, 
opposed to i;;iy, a slave), the usual word in the Talmud [l'iln '):l, 
free persons, Baba kam., 14 bl, used of the owners of possessions, 
like pradium libcrum, cedes libera in Roman law (l'iln 'J:l Cl'C:lJ, 
farms free of mortgages, Baba kam., 14_b]. Compare n,,n,Jree
dom, upon the coins struck lluring the revolt against the 
Romans. 

It;) rm, outside of, except, only in chap. ii. 25 (Chald. lr,l i~, Syr. 

~ ~ ), common in the Mishna, e.g. Aftddoth, ii. 3, ,~r.i y,n 

c',1N, outside (the steps of) tlze porch, ~lJj)'J iV~r., ym, except the 
gate of .Nikanor. 

ti~n, lo enjoy, chap. ii. 25. See note there. Generally used in Talm. 
. and Syr. of painful expetimces, comp. Job xx. 2. 

c•~:,:i, strength, chap. x. 10 [ see note there l It means everywhere 

else, also in Aram. (1-t!~'t:1, Nt"J?1t:1), armies, except in Isaiah 
:xxx. 3, where it signifies opes, ridus. 

jii\'~, a loss, ddzcit, see note on chap. i. 15, p. 319. 
r~o. desire, matter, busimss, thing, chap. iiL 1, 1 7 ; v. 7 ; viii. 6, 

Comp. Isa. lviii. 3, 13. The original unweakcned signification 
is to be found in chap. v. 3 ; xii. 1, 10: The weakening of the 
original meaning, defiglrt, pleasure, may have already begun early. 
In the Book of Koheleth it has already proceeded as far as in 
the language of the Mishna, e.g. Jlli'da, iv. 6, i1l yon :,r.,::iJ, 

how much does this cost 1 or Beradioth, S a, 1iJn';, j-'!:IM "'l:l1r.l ciN, 
a man sells a thing to lzis fellow. 

tl.irpo, reckoning, account, sing. chap. vii. 25, 27; ix. 10, a well
grounded knowledge based upon crireful reckoning up of 
matters; j':lt:1n rm is the l\lishnaic for the N. T., Aoyov airo8toovt1t, 

Plural niJ:i~;i:i, machinalions, "d,z,z"crs,'' chap. vii. 291 used also 
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in 2 Chron. xxvi. 15, but in the sense of machiiux bdlicre 
[Gesenius compares the later Latin iligmia, "engines,'' from 
which ingenieur, "engineer "l; but in S/1abbath, 150 a, how• 
ever, there occurs the expression similar to that in the Book of 
Koheleth, namely, MJWJ pwn, imo m~r.i Sw nmJwn, one may 
make on the Sabbath calculations about a good work . pJwn, ri 

is the general Mishnaic expression for calculation, reckoning. 
[The word is not to be explained with Grotius in chap. vii. 29, 
as meaning "rationes ac causa; multas 1;;ur a primreva ista sim
plicitate deffecterent."] 

C'T:l01;1D, terrors, only chap. xii. 5. See note there. 

MJQP, mill, chap. xii. 4, comp. )inp, Lam. v. , 3, a word foreign to the 
lang11age of the Mishna, but corresponding even with the old 

C~D".!, as the vulgar Arabic J:~: and 0~\k used in place 

the older b_; [See Eli Smith in Dclitzsch's Jiidisch-arabische 
Pl)esien aus vormuhammedanischer Zcit ( I 8 7 4 ), p. 40 l, 

~N' Piel, to give up (one's heart) lo despair,: only chap. ii. 20 [The 
niphal occurs in several other passages].. The older language 
uses the niphal in the sense of to give up hPpe; the Talmudic 
uses the niphal and also a hithpael r.:i~;l;i? (Kelim, xxvi. ~), and 
also the pie! ~~\ .Afezfa, 21 b, from which it is apparent that 
t!i~! ( chap. ii. 20) is not to be regarded as a causative (like the 

Arabic), but as a simple transitive after which iJ', is to be sup

plied. In place of r.:i~:7, Delitzsch observes that t!i~~? with 
pathach should be read as in the Biblia Rabb., the Mas. parva 
according to MS., and in the St. Petersburg MS. [So also several 
of the MSS. collated by Michaelis.] 

rip~~ weariness, only chap. xii. 12. 

,r.ii\ as participial adjective, what remains, the rest (comp. , Sam. xv. 
15)=adva11tage, profit, chap. vi. r1; vii. II, or preference, pre
eminence, chap. vi. 8. As an adverb, more (comp. Esth. vi. 6), 
exceedingly, too, chap. ii. r 5 ; vii. 16 : -~ ir.i\ and moreoz1er that, 
chap. xii. 9 ; i1~1:I'-? io\ and moreover more tlzan that, chap. xii. 
12. In Talmudic Hebrew im• [in fem: n~r;ii'] is used in the 
signification of supe1jluous (Kiddushin, 24 b), and is common 
[followed by )OJ as an adverb in the signification of more or 
t11(Jre than, e.g. Chulli'n, 57 b. 
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i1~:, beautiful, of that which is good and right, chap. iii. II; v. 17, 
as in J erus. Pesachim, ix. r (Bab!. Pesadiim, 99 a): "beautiful," 
or " becoming (i'101) is silence to the wi~e, how much more to 
Lhe fouls!" 

[N1'•. See note on chap. vii. 18.] 

JiiJ;1\ prefermre, ad11antage, chap. ii. I 3 (twice); vii. 12 (synon. itli0, 
chap. iii. 19 ), more often, of real profit,· chap. i. 3 ; ii. II ; iii. 9 ; 
v. 15 ; x. 10, pre-eminence and advantage, chap. v. 8; peculiar 
to the Book of Koheleth, and borrowed in Rabbinic from it. 
[See note on chap. i. 3.] 

,i;,tt~, togetlzer, alike, chap. xi. 6; Isa. !xv. 25 ; Chron., Ezra, Neh. 
• l' 

Chald. tqq'.))., Syr. j,......:>j, frequent in the language of the Mishna, 
as inN:i i'1')!/i1 nNi iin;, nN i1Nli, he who sees the room below and 
the !(arret together, £.e. squints with one eye, Bek/wroth, vii. + 
Similarly nnN::i, e.g. Kilayim, i. 9. It is also common in the 
later language. So, in the last of "the eighteen benedictions,'' 

inN:i 1lS1:i 1l1:it-t D::n:i, bless us, our Fatlur, all of us together I 
"'9:P, size, length, as adverb, long ago, chap. 1. 10; ii. 12, 16; iii. 15; 

iv. 2; vi. 10; ix, 6, 7; so generally in the Mishna, as •r,11:, i::J:J~ 

S:ir,c,r.,, I have long ago perceived, Erubz'ti, iv. 2. In Aram. more 
frequent in the meaning of perhaps ti)an in that of formerly. 

;~i:;i, to be good, prosperous, chap. xi. 6 ; Esth. viii. 5 ; in the language 
of the Mishna the common word for that which is ritually suit
able, or legally admissible. The hiphil verbal noun ,,~;?l'.'I, 

•setli11g-rigltt, occurs only in chap. x. io. In the Mishna it is 
the usual word for the arrangement according to the written 
directions, e.g. of the firstfruits, of the. tabernacle, of the festal 
nosegay, in the heading of the Treati~e )'i'C':lO of the making 
liaNe to uncleanness. Compare .lllenachoth 48 b, i:::11 t'J1 l'flC 
li'C':Ji1JC' '1::JiO 1'1'C''.:lilJ t-tS~, i.e., one draws no conclusion with 
regard to a thing which is not set right according to the rule 
from a thing which is set right according to the rule. i'C':li1 is 
generally pronounced ;~:;,Q, but i~;?.J is· more correct. 

)ii~:;>, success, superiority, chap. ii. 21 ; iv. 4; adv,mtage, chap. v. 10. 

Only found in Koheleth. 

1~7 [ common in other books of Scripture, either with suffixes, or when 
used with reference to a preceding noun, as Exod. xxvi. 9], used 
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absolutely in the sense of only in chap. vii. 29. Simila.rly, but 
not exactly alike is lsa. xxvi. 13. 

m?, study [ not preaclzi11g as Luther and Herzfeld], only found chap. 

xii. 12, not Talmudic, from liJ?, Arab. ~ to gape, to long for, 
0 V 

Syr. ~~. vapor, from breathing out, exhalare. Connected in 
meaning Ji'}l'.1 (i1JQ) [See note on chap. xii. I 2 ]. 

il]?, ·lo accompany ( elsewhere in kal in sense of to lend or borrow), 
chap. viii. 15. The verb is used similarly in the Mishna, in 
pie] or hiphil, e.g. to accompany a guest, to accompany a traveller, 

to accompany a corpse to the tomb, whence the saying, •toei,, 

;,•m,\ "he who accompanies a dead body, to him will one also 

give the same honour," Kethuboth, 72 a. So the noun il~l7, 

company, 0'1'.l~i:! n~?, the conduchizg of the: dead to the tomb. 
iltl'?, see note on chap. ii. 8. 
J.!"1Q, knowledge, consciousness, CT1J11€£871rri<;, chap, x. 20, and elsewhere, 

only in the Chronicles and in the Book of Daniel; Targum 
-l.':!11?, See note on chap. x. 20. 

ilt;l~'?, pregnant, chap. xi. 5 only, as in the Mishna, e.g. Jebam()fh, 

xvi. 1, ilt<,r:i nnl•, "she was already pregnant on her departure." 
[So in Lat. plena, "plena patris thalamis e;xcedit," Ovid, Metam., 
x. 469. So in Greek, 7rA71povv -yvva'iKa.] 

'IJt;t?r.i, messenger (angel) of priests, chap. v. 5 [see note therel, comp. 

Mai. ii. 7, in the sense of the later c,•r;,~; c:~,r;; (t<Jr:in,i n•,~1, 

Kiddush, 23 b), delegate of God. Plural ~verywhere tl•,:i~,~ (not 

tl'".1'?'?), See Delitzsch, Die Discussi'(m der Amtsjrage in 
Mischna und Gemara in the Lutherische Zeitschrift, 1854, pp. 

446-9. 
1~9~, puor, brought down, only chap. iv. i3; ix. 15, 16, compare, 

however, mJ;,::i9~, poverty, Deut. viii. 91 a.'nd lf~'7', impoverished, 
Isa. xl. 20. 

nii)?~, nails, chap. xii. 11 [see note], i.e., ni7'?1?~, Jer. x. 4, comp. 
• Isa. xii. 7 ; 1 Chron. xxii. 3 ; 2 Chron .. iii. 9. The word is 

written with b in Koheleth, from which the Talmud takes 
occasion to interpret miob-o, nails, in Jer. Sanhedrin, x. 1, as 
rw,ol!ir:i, ordinances. • 

Cl'IW'?, few, chap. v. 1, a plural which occurs elsewhere only in Ps. 
cu. 8. 
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i1)?t;l, hap, accident (from i17P, to meet, happen), is quidquid alicui 
am~fit (in the later philosophical terminology the accir/ens ,· Gr. 
Ven. a-uJ.L/3f/37JKo~), in Koheleth, as the context shows, that which 
finally puts an end to life, the finat'. event of <leath. More 
frequently used in Koheleth than in any other book. See 
especially chap. iii. 19, and note there. 

yho, race, only in chap. ix. 11. See note there. 
'i)~'?, to draw, to attract, chap. ii. 3 [ see note there]. Compare the 

expression ::l
1
m·r,t( i::•~, to mt/ce the /uart, Chagi'ga, 14 a, Sifri, 

135 b, ed. Friedmann. 
ni:i?~•~. discharge, chap. viii. 8, different from Ps. lxxviii. 49. 

ll)J. Hiphil construed with ',~, to strike against any one, lo happe11, 

chap. viii. 14, like Esth. ix. 26. Aram. ~ t(~9, e.g. Targ. Jerus. 
Exod. xxxiii. 13. 

?.N, to conduct oneself, to act, as in the language of the Mishna, e.g. 

Aboda zara, iii. 4, ;,i',t( tll~t:l i:i li11l:7 T.l~, one against zvhom one 

behai,,s as against a God, also 54 b, ,,,m li11l llillO::l □S,11, the 
world ads and proceeds accordz'ng to its usual course. Comp. 

'.J'arg. Koh. x. 4, i'I':;! Cl~~? li:1~ 1:1'.lq •·:,; leave 110/ thy good post 
w/11:n: thou wert accustomed to stand. 

nrn, rut, chap. vi. 5, rare [ see note], as in :the usual mi nm, Assyr. 

1111!_1 libbi. Sometimes a synonyme of ::i.11J, as t(7::ll t(',~.,_ ~? ml, it 

were belier for lzim not to be born, J er. Berarhotli, i. z. This ,~ Mll 

is common in place of Koheleth's ,', n_m. 
llt;.:li, to fix, to drive into, chap. xii. I I (for which Isa. xxii. 23 has llR.l;l, 

Mishnaic 'll::li', Jer. San/zedrin, x. 1), as Dan. xi. 45. 
S::i.c, Hithpael, lo drag onmif, only chap. xii. 5 [see p. 260 ]. 

~ic, end, chap. iii. II; vii. 2; xii. 13; Joel ii. 20; :z Chron. xx. 16, 
the later word which afterwards drove out of use the older 
n11q~, which also occurs in Koheleth chap. vii. 8; .... 13. So 
in the first Mishna, Berachollz, i. 1, mlt:'K7i1 11"\CC'~n i:pc ,11, 11111,1 

the end of tlze first night watch. It does not always correspond 
with n•,n~, for 7:11 n•,n~ could not be used for ,:i, i:pc, chap. 
xii. 13 (compare the expression common in the Palestinian 

Talmud, 1S•!l~ t(~~ . . '"l::l"I l:JIC t.:S, that is 1101 all . 
but also"), which has the sense of su111111a summarum (Mishnaic 

synon: ,:i., ,~ i,~:;,). 
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'~9, fool, chap. ii, 19; vii. 17; x. 3 (bis), 14; Jer. iv. 22; v. 21; in 
the Book of Koheleth it is a synonym- of the more frequently 

used ':i1r;:,:;i, for which it is the worJ in the Targums. 
'~9, folly, only found chap. x. 6. 

m':i:;ii;,, folly, chap. i. 17, with b [see note there], ii. 3, 12, 13; vii. 25; 

x. 1, r3 (synon. m:>•c;,f, Prov. ix. 13). 

po, Niphal, to be endangered, chap. x. 9. [The verb has this meaning 
only here, in Chald. it is frequent in Pael, Aphel, and Ithpa.] 
Compare Berachoth, i. 3, 10111::i 1nJ~•□, / brought mysdf 1izto 
danger, whence Hl9?, in danger, dangerously ill, p:.ii;, and i1~~i;l, 

danger, The Ithpael, );)l!lt?~, found in the Targ. and Talmud, 
corresponds to the Niphal. 

. 0 

,~,~. deed, work, only in chap. ix. r, like the Syr. ~. Jewish Aram. 
:,:,,,il) (1'.;l•lll). • 

IJ~ ( contracted from !u"1!J), yet, with N':i, not yet, chap. iv. 3. 
i1J".W, or according to another reading i1f'W (from i1~;'.1"1~), ;•el, chap. 

iv. 2. Mishnaic l'.1P,, e.g. Nedarim, xi. I o, i1iJJl ~•;, )11!1, she iY 
yet a girl, similar to, and of the same. meaning as, the Syr. 

y 

~~. which also means with the negative nondum, like the 
% • ' 

M• h • ... r.. !'111 1s na1c ''< . --,· 
n.H,', Hithpael, to bow oneself, only chap. xii. 3. 

,~,;, lo stand still, lo remain, chap. ii. 9; viii .. 31 as Jer. xlviii. 11; 
Ps. cii. 27. 

n~f, see under I!,'_ 
i1~, see cril. comm. on chap. v. 19; x. 19. 
r:~, toil, business, only in the Book of Koheleth. See note on chap. 

i. 13, p. 317. This is one of the most common words of the 
post-biblical Hebrew, primarily used of the subject of business, 
as P~ll inittl l'i'lCl), employed with thls niatter, Kiddushin, 6 a, 

also Aram. they came to speak, NJ'Jl1' N?JJIO, from one matter 
to another, Baba Bathra, rr4 b. 

tl.'137-1~, only chap. x. 18. ·see note there. 

r,~-with oo\ to give a feast, chap. x. 19, as Dan. v. ,, CQ?, 1~~. N. T. 

'll"OLEtV OEt'll"IIO;, Mark vi. 2 I. In Ezek. iv. J 5, DO? i1i;'V is useu 
of the preparing of food. In chap. vi. 1 2 the verb is used 
like 'll"OLEtV ( - ouiyuv) XfDVOV, Acts xv. 3 3. Followed by :lit:! it 

K J,; 
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means not only to do good, chap. vii. 20, but also to enjoy good, 
to pass an agreeable life, chap. iii. 12 [but see our note on that 
passage). • 

[ll~~. see note on chap. ix. 11.J 

t:l"T.")1,:il (Cant. iv. r 3 ; N eh. ii. 8), plural, chap. 
gardens of trees, as il/cc:i'a, 103 a, 't:1'11!:l 

ii. s l-

• 
11. 5, tl'l;l7~~. parks, 
[see note on chap. 

,~;!:l, interpretation, e.xplicatio, chap. viii. r, elsewhere only in the 
Chaldee portions of the Book of Daniel, :m Aramaism for the 
older t\ino and 1 ~:_:;, for which the Targum has ;;;•9 and n~•,s, 
Talmud. il;t:'!;I, tlie dismta11glement or making up of a matter of 
strife. 

i::l~Ti!;I (CJl')!;i), a Hebraized Persian word oct=:urring in the Books of 
Ezra and Daniel, but elsewhere only in Koh. viii. II [see note 
there] and in Esth. i. 20, message, saying, decision ; used in the 
Targums, in \l'hich the Decalogue is called l'~~i;,!;I il;~•~, and 
in Syriac, but not naturalised in Talmudic. 

':'i:~i', Pilpel, derived from the adjective ',7~ (smooth, slzini11g, of brass), 
,vhich occurs in Ezek. i. 7 ; Dan. x. 6i to slwrpen; only found 
in this sense in chap. x. 10; used in Ezek. xxi. 26 in the sense 
of to shake [ see note on chap. x. 1 o J. 

m~"'), sai11g, only chap. v. 10, K'ri for which the text has n•~; [see 
note there], which may be read n•~~. n~~) (comp. Ezek. xxYiii. 
17) or also n~~"); the last two forms: are naturalized in the 
language of the Mishna, and have there peculiar meanings 
arising out of the idea of seeing, e.g. God in Hi~ sanctuary, or 
seeing with one's own eyes, which is the meaning of the root. 

~,.,, Niphal participle ~17~, only in chap. iii. 15 [see note]. 

n-1ll7. See note on chap. i. 14. 

ji'fl, used in the Chaldee parts of Daniel and in the Targum, ji•ri_ 
and 1;~}. See note on chap. i. 14. 

t:'. This form of the relative is by no means a later form, as is shown 
by the Babyl.-Assyrian sa, the Phcenician t:'t-: [ which is not tu be 
regarded as a shortened form of ;~i~, s.ee Schroder, P/1,i11ic:isJie 
Sprache, § 65], but a relative (originally a demonstrative) belong
ing to the oldest period of the language, which in the l\lishna 
has entirely supplanted the ,s•~ of the older written Hebrew 
language. It is already used in the Book of Koheleth in the 
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same way as in the Mishna, but in such a way that it stands iu 
the same line as ,~;~, and disputes its ;upremacy. t:i according 
to Herzfeld occurs 68 times; ;::·::-:, 89 tiines; comp. for example 
chap. i. 13 ff.; viii. 14; x. 14, where both are used prpmiscuously. 
The use of it:'~ as a relative pronoun and a relative conjunction 
in Koheleth is not different from the manner in which it is used 

in the older literature : t6 ;::;~ ,~ in the sense of before that, 

chap. xii. 1, 2, 6, Mishnaic ~,t:t i)), is only a natural application 
of the root-meaning, until tliat 11ot ( 2 Sam. xvii. 13 ; 1 I~ings 
xvii. 17); so that it is only a matter of accident that fLtrther 

proofs cannot be cited for l<', i~;~ '7f P, without that not (nisi 

quod non)= so indeed tl1at not, chap. iii. II ( comp. 'l:l?:;1, ,z.oitlt0ut 

that= so indeed tlzat, Dan. xi. 18), for which t-tSt:t iJ',Jl is used in 
the Mishna, e.g. Erubin, i. 10. How far, however, the use of 
t:i has extended itself the following list will show, from which 
all cases of ~ standing alone as a I_dative, or as a relative 
conjunction, have bec:n excluded. 

;;i?tff, long ago, chap. ii. 16. 

i~;~ ,s::;i, because that, eo quod, chap. viii. 17 ( comp. Jon. i. 

7, 8, 12 ), corresponding to the Talmudic l ''1:;i. 
t:.i ,J, all which, chap. ii. 7, 9; all wlzat, chap. xi. 8 (1:91?"':;i, 

everytlzzi1g /11/1111:). 

t:; nr~p·,~, in all respects as, chap. v. r 5, corresponding to 

~he Chaldee 1 ',~~~',:;i, Dan. fr 40, etc. 
~f, as, chap. v. 14 (~:;i~;:p, as he came), chap. xii. 7 (:-i:i,~:::;i, 

as he has been), and wlwz, quu-m, chap. ix. 12 ; A. 3. 
~-nr.,, tlzat whic/1, chap. i. 9 [ see note there J ; iii. r 5 ; vi, 

10; vii. 24; vm. 7 ; x. 14. ~ n9, cl1ap. iii. 22. 

tsir.;,, t!zan tlzat, chap. v. 4 (ih8~Q, than that thou slzouldest 
i>ow). 

N~~ rn:;,."! Sti, in order that not, chap. vii. 14 (comp. chap, 
iii. I 8 ; viii. 2 ). 

C~~. that also, chap. ii. 1 5 ; viii. 14. 
M"W and ni':Jtp, only chap. ii. 8 [see notej. 
mi!:)~,youth, only in chap. xi. 10 [see note]. 
n:i::i, Hithpael, to be forgotten, only chap. viii. 1 o, the common word 

in Talmudic, e.g. Sanhedn"n, 1 3 b. 
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m~:;i~•. see mS:;ii;,, 

t.)?t!\ lo hm,e power, to rule, chap. ii. 19 ; v111. 9 ; elsewhere only in 
the books of Nehemiah aml Esther (comp. Bechoroth, vii. 6, 
etc.); Hiphil, to give power, chap. v. 18; vi. 2 ; elsewhere only 
Ps. cxix. 133. 

jit.)7t;i, powerful, a ruler [ Assyr. sil(amru, "a ruler; " Arab. i.:)~] 

chap. viii. 4, 8 [see notes there], nowhere else in Old Te~t. 

Hebrew, but in the Mishna, e.g. Kiddushin, iii. 6. 7•:,~ i::li~, 

tioS::•,, l will speak for thee to the prator. 

O'?C?, followed by :;i, having jO"u,1er O"Ver, only in chap. viii. 8 (comp. 
Ezek. xvi. 30), 011 the contrary in chap. vii. 19; x. 5, as in Gen. 
xiii. 6, in the political sense, a ruler [ see n. on chap. vii. 19 J. 

cr.iL:i, Hithpoel in a peculiar sense, see note on chap. vii. 16. 

m:,p:.;;, sinking-down, chap. x. 18, elsewhere only in Targ. Jer. xlix. 24. 

•17~;. drinking, only chap. x. 17 [see note]. 

c:;9~;;:, l"IIJ8, chap. i. 3 [ see note there, p. 307] corresponding with 
the Greek ii</,' ~A{~ or v71'o Tov ~-\.tov. 

~•;,1:1, only in chap. vi. 10, not found elsewhere in Biblical Hebrew, 
but it occurs in Chaldee, in the Targums and Talmud. 

li?l;l, lo be straight, to straigltten, chap. i. 1 5 [ see note there, p. 3 r 8]. 
Piel, to make slrai'gld, to arrange, chap vii. 13; xii. 9, a word 
common in the Mishna, both in Piel and Hiphil, to arrange 
(e.g. Gitlin, iv. 2), as well as its derivatives l~i:'1:1 and i"lJ"?l:I; 
the latter noun is used also in sense of welfare ( Gillin, iv. 6 ), 
ordinances (S/1abbath, 30 a). For the former compare the 
phrase C•i£ll0 l'i'l"I, flu: ordinance of the scribes, see p. 48. 
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GENERAL INDEX. 

• • • The purely grammatical notes have not in generai been indexed, nor have 
the names of Jewish schol:us mentioned only in the.extracts from the Talmud and 
\lid rash been included in this Index. \Vorks often r.eferrecl to are noted "passim." 

Ab-Beth-Din, the, 485. 
Abel-beth-.\bacha, deliverance of, 414, 

4 17• 
Ahbolt, 35. 
A/,ot!z (Ma,secheth), 3, 5, 10, 19, 21, 

47, 239, 245, 335, 379, 386, 413, 
475, 480, 486. 

Abot!z of R. Nathan, 11, 14, 465 ff., 
489. 

A<sop's fables, 204. 
,E<chylus; 335. 
Age, the weak voice of olcl, 248. 
Agriculture, nd vantage of, 364. 
Akiba, Rabhi, on the Apocryphal 

Dooks, 467, 468; on Song of Songs, 
472 ; remarkable saying on " the 
net spread over man,'' 413. 

Al!nond tree in blossom, 257 If. 
Alphabet, ancient Hebrew, 483. 
Anacreon, 43 1. 

Anger, reproof of, 237. 
Annals, blank in Jewish, 7. 
Antilegomena of Old and NelV Testa-

ment, 6. 
Apncryphal Books, see under Exlra11e

,,11s, Ben Sira, IVisdom. 
Aquila, traces of, in the present text of 

Lhe LXX., 51, 52, 338, 39.i, 406,440. 
Ar\stea,, 33. 
Aristophanes, 310, 431. 
Aristotle, 213, 3S8, 389. 

Asher, µr. David, Arthur Sch~pw 
hauer, . I 60. 
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Atheism, J{enan on, 167; avower! by 

modern Pessimists, 15 I ; results of, 
166. 

Avicebron, see Ibn Gabirol . 
.Aurelius, Marcus, 315, 316, 342, 370, 

377. 378, 391, 433-
Aurivillius, Dissert, 405, 475. 

llacher, 457. 
llacon, I.:o'rd, 195, 230. 
Baer, .l,,,·nl.-s;•stem, 412; JJfelheg-

Setzung,- 441. 
Bagoa,, 2:::0, 372. 
}faraitha ·explained, 451, 454. 
Bauer, Ch. F., xiv. passim. 
Beal, Prof. Samuel, on N irv.ina, I 7 4. 
Drn BQta, story of, 19 ff. 
Ben Laan:ih, the Books of, 468, 47 I. 

Ben Satd,a, the Books of, 468. 
Den Sim, a Palestinian Jew, 48; author 

of the Book of Ecclesiastlcus, JI ; 
designations of that book, .3 I ; trans
lated ~rom a Hebrew original, 32 ; 
fragments extant in IIeb. and Chal
dee, 32·; its use of the LXX. transl,, 
33, 38·; indications of its date, 34-
38 ; reference to the Canon, 39 ; use 
of the hook of Koheleth, 31, 41 ; his 



General Index. 

additions to old proverbs, 46, 48 ; 
references to his work in the Talmud, 
etc., 461 471 468; referred to some
times as canonical, 47 ; explanation 
of this fact, 48; allusions to, in the 
New Testament, 41 48, 49; reference 
to physicians, 4 ; the Talmud on the 
Book of, 467 ff. 

Ben Tiglah, Book of, 469, 471. 
Beneficence, exhortations to, 226; arl

vantages of, 228. 
Bensly, R. L., Missi1t![ Fragment o/ 

IT(. Ezra, 437, 465. 
Bernard, St., Sermo11es de diversis, 230. 
Bernstein, H. G., Quastio11es, xiv., 

passim, 376, 
Bhagavad-Glta, 162. 
Biesenthal, J. H. 1 Troslschreiben des 

Apostds Paulus an die Hebriier, 38, 
421. 

Bird; rising up at the voice of a, 247. 
Bissell, Comm. on Apocrypha, 33, 34, 

37, 44, 56. 
Bleek, Friedr., Einleitu11gin Alt. Test., 

464. 
Bloch, J. S., Studim zur Cesd,. d. 

Sammlung der alt-heb. Lit., 101 25, 
453, 457, 463, 466, 48o, 482, 484; 
Ursprung u. E11tstd11111gsuit d. Ko
helet, 16, 171 18, 20, 22, 25, 87, 92, 
94", 99,469. 

Bode, C. A., 444. 
Boethus hen Zonin, 462. 
lloethus, founder of a sect of Sadducees, 

13.1, 462. 
Borrowing days, 271. 
Bottcher, Fried., xiv., xvm., passim; 

Collectanea Hebr., 446. 
Bre:i.d cast upon the waters, 223 ff. 
Beecher, Gideon, Das transcend. Jf,z5"ie 

u, mag. Hei!arfen in Talmud, 4. 
Bridges, Rev. C., Expos. of Eccl., xiii., 

223, 229, 230, passim. 
Bronze tablets at Lyons, the, 1111 112. 

Buddreus, 476. 
Buddhism, similarity of, to Pessimism, 

15.81 1721 182; superior to Pessim
ism as a moral system, I 7 3 ; its 
do.ctrine of Nirvana, 162, 173, Ii 4, 

182; selfish in its views, 175; practi• 
cal failur.e of, 182 ; its four rordinal 
tenets, I ~2. 

Bullock, Rev. W. T., Comm, 011 Eccl., 
xiv., pa.ssif!l. 

Bunyan, John, Crace Abounding, 48. 
Butler, Bishop, Analogy o/ Religion, 

177, 230 .. 
Burial, want of, a punishment, 373. 
Buxtorf, J.; Lex. Chald. and Talm., 

passim; 'Tiberias, 5, 6, 455, 476; 
Florilegiuili Hcb., 205 ; De Abbrs"IJ. 
Heb., 443. 

Byron, 152 .. 

Caspari, C. ,P., Der Syristh.-Ephraim. 
Krieg, 112. 

Cassell, Dr, Paulus, 281. 
Catullus, 309. 
Cemeteries, name of "eternal house " 

given lo Jewish, 201, 437, 491. 
Cheerfulness, commended in youth; 

234, 237 ; and early piety, 238. 
Cheyne, Rev. T. K., Propheries of 

lsaia!t, 24-8, 391. 
Children, the early death of, 18. 
Chilon, 388. 
Chiyya, story of Rabbi, 198. 
Christianity; the pessimism of, 177; 

its optimistic side, I 78 ; a religion 
suited for man, I 79 : cho.rged with 
selfishness, 176; unselfishness of, 180. 

Cicero, 68, 118, 334, 349, 350, 404. 
City, going to the, 42S. 
Claudius, speech of the Emperor, 11 r. 
Clericus, 43.1. 
Cohen, David (Kahana), Heb. Comm. 

Oil Kohddh, 23. 
"Corrections of the Scribes," the, 8. 
Cox, Samuel, D. D., The Quat o_f the 

Chief Good, xiv., 143, 144, 229. 
Cranes of I hycus, 223. 

Creation of.man, Jewish opinions con
cerning, 374. 

Dahne, '_Jiidisch.-Alexandr. Religionj
Philosopllie, 63. 

Dale, Re,·. T. l'., Co-mm. on Eccla., 
xiv., pussim. 
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Davidson, Rev. Prof. A. B., H·ln·ew 
Aaentua/ion, 394. 

Davidson, Rev. Dr. Samuel, lntroduc-
tio11 to Old Tr,t., 141 491 passim. 

Davids, Rhys, see under Rl,y,.DavidJ. 
"Days of the old woman," the, 271. 
Deane, W. J., Tiu Book of Wi.rdom, 

56, 58, 68, 74. 
Death, m:m thinks little about, 370; 

cause of, 399; unexpected, 413; a 
winged Pcguus, 240 ; the days of, 
271 ; Eccles. xii. supposed to be a 

dirge of, 239 ; the night of, and the 
terrors of the grave, 253 ; net spread 
over all people, 413. 

Delitzsch, Prof. Franz, Comm. Ofl 

Koheleth, xv, passim ; mistakes of 
the English transl. of th~t comm., 119, 
385, 406, 489; Geul,. dtr jiidiul,. 
PorJi<', 32, 47, 394, 396; da, 
Salo111onisch. .Sprnchbuc/1, 4, 58 ; 
:Comm. on Jsaia/1, 391 ; Comm. 011 

Habb. 405; Rohli11g's Talmudjudt bt
la,cldet, 64 ; Handscl,riftlich. F1111de, 
222 ; Jesus und liilld, 24 ; Hebrew 
Trans!. of New Test., 222 ; Comm. 
on Psalms, 412; Comm. on Genesis, 
327; Bibi. P,yd,o/ogy, 319, 320, 
420; Talmud. Studim, 474; Jitcli.ch.
Arah. Pouien, 493; Amtifrage in 
Misc!wa 11nd Grmara, 495. 

Del1Lzsch, Prof. Frie<lr., lVo lag das 
Paradies? 128, 255, 327, 330. 

Derenbourg, Joseph, Notes dltachles sur 
l'.Eal!siaste, 190; Ersai surl'Histoin 
et la Geogr. de la Palesti,u, 440. 

Dil·z, Denkwurdigkeiten von Asien, 227. 
Dillmann, Prof. Ur., Gramm. dn· 

Aetl1iop. Spr., 281. 
Diodorus Siculus, 435. 
Diogenes Laertius, 388. 
Dods, Dr. Marcus, Alo/1amnud, B11ddha 

and Christ, 173. 
Doederlein, 4381 passim, 
Doors shut towards the street, 245. 
Dove's law of the winds, 310. 
Dreams, 362, 363. 

-Driver, Prof, S. R., Hebrnv Tensr,, 
xviii., passim. 

Dukes, uopold, Raboinisclu Blumm
lrse, 41 321 441 50, 204, 2051 219, 
381, 396, 425. 

Du Merii, Poesia I.ati11es, 435. 
Dunash, Sefer Teshuboth, 433. 

Ecclesia.sles, see under Koluldk. 
Ecclesia.sticus, the Book of, see under 

Ben Sira. 
Eichhorn1 34, 89. 
Eleazar, .Rabbi, on the death of chil

dren, 18. 

Eisler, xv., passim. 
Epilogue·, the, of Koheleth, 97 ; 

opinions of Krochmal and Fiirst, 97 ; 
of Graetz, 98; Bloch's modification 
of Krochmal's view, 99 ; view of 
Renan, 100; three points of, 100; 
disavowal of Solomonic authorship, 
102; views of Ewald and Delitzsch, 
102 ; affirms the inspiration of the 
Sacrecf Writings, 104; gives a warn
ing how to learn, 105 ; speaks of a 
future judgment, 106 ; arguments, 
pro and'con, as to its authorship, 438. 

Essen, von, Ludwig, xv., passim. 
Essenes, the, 379· 
Esther, reception of, into the Canon, 

17, 4S5, 47 I, 473. 
Eternal house, see under Cmuteriu. 
Eternity; the idea of, implanted in 

man's heart, 194. 
Euerget~s, two monarchs of that name, 

34, 35· 
Euripides, 434. 
Evil days, Kuheleth's description of 

the, 240 ; seven stanzas of Koheleth 
on the, 242. 

Ewald, F. C. Abodak Sara/1, 432, 467, 
Ewald, Prof. H., Dickier dts all. 

B,md~s, xv., passim; A11sfi1hr-l. 
Lel,rb'. dcr Heb. Spr., xviiL, passim; 
Gramm. C,·it. Arab., 307; Gucli. 
des Volkes ls rae!,, 5, 76. 

Extraneous Books, the, 467, 468, 469. 
Ezekiel and the Pentateuch, 457, 458. 

Face, The Talmud on the expression of 
th .. , 39:1, 
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Farrar, Rev. F. W., lift of Christ, 24. 
1'"ence round the Law, 10, 442, 466. 
Field's edition of Origen's Hcxaplu, 

xvii., passim. 
Flint; Prof., Anti-Theistic theories, 175. 
Fools, song of, 382 ; the fool abroad 

and at home, 419. 
Forgery, unjust charge of, brought 

against the Book of Koheleth, 11 I ; 

the -Book of Wisdom not guilty of, 
61 ;-forgeries of later Jewish writers, 
62. 

Fran)(el, Vitrstudien zu der LXX., 38. 
Freedom of man, 339 ; controversy 

concerning, 379, see under Predes
tination. 

Fritzsche, Handb. z. Apokryph. d. a. T. 
(on the Book of Jesus the Son of 
Sirach), 31, 33, 34, 35, 37, 44; Dhri 
Apoc. Vet. Test., 465. 

Fiirst, Prof. Julius, Co,uord., passim; 
H~. und Chald. Worterbu,h, passim; 
Gesch. der Bibi. lit., S; Kamn des 
Alt. Test., xv., passim, 

Future beyond man, the, 387. 

Gabirol, see under Jim Gabii·ol. 
Gamaliel I., his advice to the Sanhe-

drin, 22; supposed dialogue with 
St. Paul, 23, 24. 

Gamaliel II., 15. 
"Gaudeamus igitur,'' the, 435. 
Geier, Martin, 224, passim. 
Geiger, Dr. Ahr., Ursckrift der Bibd, 

239, 348, 411, 464, 472, 482 ; 'fti
discke Zeitsrkrift, 264 ; lel,rb. d. 
l',{ischnah, 280, 328, 488. 

Gemara explained, 456. 
Gesenius, W., Heb. Gram., edited by 

Kautzsch, xvii., passim; Lehrgeb., 
xviii., passim ; Heb. u. Chald. Wdr
terbuch, ed. by Miihlau u. Volek, 
passim; Tim. Heb. et Cha/d., passim. 

Ginsburg, Dr. C., Hist. a11d c~it. 
Comm. on Erd., xv., passim; Levita's 
Massoreth ha-.Massoreth, 9, 96, 247, 

475· 
Given, Dr. 1 Trutl, of Scripture, etc., 

xv_., 92, 120. 

Goethe, We.rtiistlich. Divan, 226. 
Gracus Ven,tus, edited by Prof. 0. v. 

Gebhardt, 320, passim. 
Graetz, Pro_f; H., Koheldh erlaiitert, 

xv., passim; 1':lonatsschrift, 457, etc.; 
Geschicl,te der Juden, 440, 458, 467, 
482, 485. 

Grammar, peculiarities of, in Book of 
Koheleth,- 121, 488. 

Grimm, Handb. z. d. Apokryphm d. 
alt. Test. ·(ori Book of Wisdom), 55, 
56, 58, 59,· 63. 

Grotitis, in Critici Sncri, xiv,, passim ; 
denial of the Solomonic authorship 
of Ecclesiastes, 81. 

Gruteri, Inscriptiones Antiqtta, 111,436. 
Gwinner, W., S,hopenl,auer's Leben, 

153, 16o, -166, 173. 

Hades, 193,- 198. 
Hagiographa, 40, 452, see Kethubim. 
Hahn, H. A., Comm. on Heel., xv., 

passim ; explanation of EccL chap. 
xii., 253-i!55. 

Hamburger, l?eal-En<J'clopadie fur Bibel 
11. Ta/muff, 401, 

Hameram cir Hameras, Book of, 470, 
471. 

~Iananya hen J:Iiskiya, 457. 
Hands defiled by the Holy Scriptures, 

I6 ff., 470 ff. 
Hapht:irah explained, 463. 
Hardy, Spence, Legends and Tlieo,·ies 

of the Buddhists, 173. 
•· Hartman!], Eduard, Philorophie drs 

Unbnoussten, A., 152, 155, 156 ff., 
159, 169, 170, 174, 181, 211, 212; 
PhtEnom. des sittl. -Bnousstseins, 155, 
161 ff., 207, 209, 210; Gesch. und 
Begrundzmg des Pessimismus, 153 ; 
on women, 207 ; polygamy and 
monogamy; 212; three stages of il
lusion, 159; see under Pcssimirm. 

Hartmann, Anion. Theod., V,rbi11du11g 
des all. Test. mit dem Neuen, 467, 47 5-

J:{asidim, tlte, 132. 
Haym. 152. 
Hegel, 154, 155. 
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He.idcnheim, Dr. M., articles in Deutsche 
1·w·tdjahrssc/1i-ift, 478; on the 
s_eventy princes in Book of Numbers, 
4S7. 

Heine, 132, 137, 152. 
Heinemann, 411. 
Hengstenberg, E. \V ., on Ecclesiastes, 

xv., passim. 
Herder, I 52. 
Herod the Great's interview with Ben 

Dula, 19, 20. 

Herodian theory of Prof. Graetz, 19. 
llerodotlls, I 51, 347, 349. 
Heyzfeld, Dr. L., Coheletlz, xv,, pas

sim; Gtsc/1. d. Vo!kes Jsrael, 10,478. 
Hezekiah, his religious reforms, 3 ; his 

college of scribes, 4, 453, 455 ff., 
465 ff. 

Hilgenfeld's Zeitsc!,rift, 354. 
Hille! and Shammai, contest between 

the schools of, on Lcclesi.:istes, 14, 
15, 19, 471 ff. 

Ilitzig, Prof. Dr. F., on Eccles., xv., 
passim. 

11 oelemann, Prof. Dr., xv., 281, 322, 
337, 342, 344, 435, 445. 

Hoey, Dr. \\'m., Trans! ofOldenberg's 
work on Buddhism, 182, 183, 184; 
note on Buddhism, 183, 184. 

Hoffmann, Dr. David, Der obente 
Gencl1ts/10J. 485 ff. 

Holy Scriptures defiling the hands, 16. 
lloltzma.nn, Die apokrJ,ph. Biiclur in 

Bunsen's .Bibe/werk, 10. 
Homer, 471. 
Horace, 265, 324, 352, 366, 367, 375, 

378, 385, 388,431, 434, 465. 
Hume, 152. 
IIyrcanus, 37, 487. 

lbn -Ezra, passim. 
lb11 Gabirol, 160. 
lbycus, the cranes of, 223. 
Ill~sion, v, Hartmann's three stages of, 

i59. 

Taliaveh, Name, not used in Koheleth, 
90, concealment of pronunciation of, 
343, 467, 

Jahn, Eilzldtu11g, 124. 
Jamnia, Fitst Synod of, 14,460; Second 

Synod of, 15, 17, 18, 458. 
Janichs, l'ers. SJ'r., xv., 431, 435· 
Jerome, 306, 308, 309, 3 I 7, 335, 358, 

passim; '.on the books of Old Test., 
459 ff. 

Jewish di vision of Book of Koheleth, 
282 ; Lhreefold division or the Scrip• 
tures, 458 ff. 

Jewish race and religion, Schopen
hauer's' hatred of, 160. 

Joel, D,, A berglaube u, die Stellzmg des 
Judentlz11111s, 4-

Joel, Dr.' M., Blicke in die Religions
gmlzielzte, 458, 468. 

Johnston,: Rev. David, Jhatise on 
Autlzorslzipof Errlesiastes, xv., passim. 

Josephus,' 7, 8, 19, 37, 327, 379, 396, 
429, 48s·; Against A pion, 458 ff., 461. 

Joshua, Rauui, on Lhe early clealh of 
children, 18. 

Jost, 481. 
Jouy, on women, 214. 
Judgmenls, the Diviue, 399, 
Justin Martyr, 315, 437. 
J nstinus, de Hist. P/zi!ipp. etc., 372, 422. 

Juvenal, 353, 367, 416, 431. 

Kabus, anecdote from the, 227, 
Kahana, David, Heu. Comm. on Eccl., 

23, 

Kaiser, Rolzeld/z das Collect. d. David
ischcn J(o'11igt, xv. passim. 

Kalisch, Dr. M. M., Hcb. Grammar, 
xviii,, passim; Pat!, and GC'al, 154, 
156, 16o, 162, 173, 175, 181. 

Keri or K'rl explained, 482. 
Kethullirn explained, 452, 459, 463. 
Khayyani, Omar, 168. 
Kimchi, R. David, Jl.ficlllol, ed. Furth, 

24, z58, 347, 349, 368, 404,424,427, 
434, 44i. 

Kini;s, Koheleth on the duty of sub• 
mission to, 2181 398 ; the oath of 
allegiance, 396; importance of noble 
birth ill, 220 ; evil of a child king, 
219 ff. ; rnin cansed by revc:lry of 
kings and nobles, 221 ; subjects not 



General Index. 5 II 

to- cast off allegiance, 222, 397 ; obe
dience enjoined towards, 398 ; pa
tience to be exercised in case of an 
evil monarch, 398 ; curse not the 
king, z23. 

Kirby and Spence's F.ntomology, 170. 
Kleinert, Prof. Paul, on Ecdesiast."s, 

xyi., passim. 
Knauer, 152. 

Knobel, Aug., Comm. ;,ber J(oke!ct/1, 
xvi., passim. 

Koehler, Prof. Dr. Aug., Nachexilisck. 
Prophden, 332. 

Koenig, Prof. F. E. Lehrg. des Heh. 
Sprache, xviii., passim. 

Koeppen, 182. 
Koheleth, Book of, early difficulties 

fe1t regan.lini,:, 12 ; admitted into 
Canon previous to the time of H illel 
and Shammai, 15 ; its canonicity, 
18 ; quoted as canonical at interview 
between Herod and Ben Bi',ta, 19; 
by Gamalid, 22 IT.; prior to Herodian 
era, 24, 469 ; alleged contradictions 
in, 12 ; Book of, claimed by Pes
simists, 158; Pessimism of, 141; 
name uf, a title of Solomon, 82 ; 
its meaning, 84 ff, ; note on, 279 ff. ; 
Koheleth and the Koheleth, 101, 

439 i the Talmud on the Book of, 
469. 

Krochmal, Nachman, More Nebocke 
ka-zeman, 8, 82, 97, 99,467; Articles 
in Kerem Chemed, 477. 

Kuencn, Prof., of Leyden, on the Men 
of the Great Synagogue, 6 If., 476 ff.; 
on the Jewish Sanhedrin, 48 5. 

de La.garde, xvii., 127. 
Lane's Arabic English Le.1ricon, 263, 

271, 327, 331, 351. 
Lassalle, Arbdterlesebuck, 165, 
L:i"'s of Nature, uniformity of the, 

229. 
Leathes, Prof. Stanley, I 14. 
Leibnltz, I 5.i. 
Lepsius, Kiinigsbuch der all. Aegypter, 

35; 
Leusdeo, 21. 

Levita, Eli;is, see under Ginsburg. 
Levy, Dr. }., Neulzeb. u. Chald. Wiir

terbuch, passim ; Chald. Wiirf,?Ybuch, 
passim. 

Levy, M.A., Article in Zeitsch1ift der 
D.M.G. 491. 

Lewis, Prof. Tayler, xvi. passim. 
Lightfoot, 97. 
Lilerary lreedom used by inspired 

writers, , 10 ff,, 453. 
Liturgy, Je,wish, 481, 482. 
Locust, Vllrious explanations of the, 

260 ff. 
Long, Rev. James, Eastern Proverbs 

and Emblems, 211. 

Longfellow, 91. 
Louis XIV. of France, story of, 92. 
Luwlh, Bishop, Hebrew Poetry, 226. 

Lucretius, 192, 269, 312. 
Lutharclt, f-'rof., foloderm Welta11-

schauungen, 166, 179. 
Luther, Martin, Tiible Talk, Bo, 81; on 

Ecclesiastes, xv. passim; on women, 
214. 

Luzzo.tto, 121, 394, 418. 
LXX. (tlje) version of the Book of 

Koheleth, 49 ff. ; traces of the in• 
fluence of Aquila on the present text, 
50, 51, 52, 338, 392, 406, 440; 
Origen a witness for a LXX. transl. 
of Koheleth, 50 ; viewed sometimes 
as a Llessing and somelimes as a 
misfortune, 38, 458 ; probably re
ceived sanction of Sanhedrin, 33 ; 
the seventy translators, 33. 

Lyons, the bronze tablets at, II 1, 112. 

Mailander, 16 I. 

Maimonides, 17, 127. 
Malismus or Miserabilismus, 152. 
Malthusian· theory, 16o. 
" Mammon of unrighteousness,'' 228. 
Manilius, 31-5. • 
Marriage, see under Women, Polygamy. 
Mary, the ;Blessed Virgin, 468. 
" Masters of Collections," 103. 
Megillath Taanith, 458. 
Meliorism; 172, 
Melito, 464. 
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"Men of the Great Synago~e," see 
under Spzagogue. 

" Men of Hezekiah," see under Heu-
kiah, 

Menander, 349, 386, 431. 
Mendelssohn, see undrr Preston. 
Menzel, W., Naturkumle, 3w. 
Merchants recommended to engage in 

foreign enterprises, 224. 
l\lessianic age, curious views concerning 

the, 23, 24 ; passages of Ecclesiastes 
supposed lo be Messianic, 136, 357, 
365. 

Michaelis, J. D., 224, 236, 442, 476, 
493· 

Midrash, on Solomon's fall, legend of 
the, 123; sayings of, 81 ff. ; Midrash 
Rabba, xix., passim. 

!II ill ceasing, ·sound of the, 24 I, 
Milton, 343, 
l\lishna explained, 456. 
Missions, results of Christian, 180. 

Mnemonics, :\lasoretic, 447, 453, 282; 

Renan's suggestion as to, 127. 
Monogamy, see under Pol),gamy. 
Montfaucon, Orig, Hexapla, 392. 
Mormonism praised by Schopenhauer, 

212, 
Mourners, hired, 265. 
Mozley, Prof., Sermons Poi-ochia/ and 

Occasional, 145, 
Muhlau and Volek, Gesmius' Heb. und 

Chald. Worlerbuch, passim. 
Muller, J., Masechet Sopherim, 38, 

462,463. 

Nachtigal, 239, passim. 
Name, the Sacred, concealment of, 

343; not used in the Dook of Ko
helet h, 90. 

Nasi, the, 485. 
Nathan, the Aboth of Rabbi, see under 

Abotl,. 
Nestle, E., Vd. 7i:st. Gncci Codd., et.., 

xvii., 51, 235. 
Net sprcnd over all living, 413. 
Nirvltna, 173, 175, 182 If. 
Noacl<, Unp,-ung des Christmthums, 

58, 59. 

Officials, comiption of, I 50, 364. 
Ointment, 418. 
Oldenburg, Prof. Hermann, Buddha, 

sein Leben, tic., 182. 
Olshausen, Justus, Lchrb. der II,b. 

Sprachr,· xviii., p<1ssim. 
" One o(a thousand," 203. 
Onias, 36, 37, 38. 
Origen, a witness to the existence of " 

LXX. !rans!. of Ecclesiastes, 50 ; 
importance of this in relation to the 
theory of Graetz, 51, 52; Hexapla, 
see under Field, llfontfaucon. 

Ovid, 309, 366, 375, 389. 

" Pairs,'' the, 486. 
Palestini11n winter, the, 270, 
Pandera, Son of, 468. 
Paradise, the word, 327. 
Paul, St., supposed discussion with 

Gamaliel, 22, 25 ; advice to Timothy, 
32 5• 

Perowne, Pean, Comm. on lht Psalms, 
I 13; articles on Ecclesiastes, xvi., 
passim. 

Persian d-istdcts, 329. 
Pessimism of the Book of Koheleth, 

141 ; doctrines opposed to modern 
Pessimism, 164 ; Pessimism before 
Schopenhauer, 153; ofSchopenhauer 
and vo_n Hartmann, 152 ff.; Sully 
on unreasoned, 153 ; results of, 
accordi~g to Venetinner, 159 ; con
ducts to asceticism and suicide, 161 ; 
attempt of Taubert to deny this fact, 
162 ff. ; the Socialistic 'movement, 
and, 165 ; rapid progress of, x., I 71 ; 
modem science and, 171 ; points of 
truth in, 171 ; resemblance to Bud
dhism, 172 ; inferiority lo Buddhism 
as a moral system, 173; Christianity 
and, 177; selfishness of, 181. 

Pessimist:. philosophers, inconsistencies 
of, 166, 

Phnrisees·. on freedom and the Divine 
decrees, the, 3 79 ; and Sadducees, 
388, 470. 

Philo, 7, ·56, 461, 464. 
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Pisistratus of Israelilish literature, the, 
4. 

Plato, dialogues of, I 18 ; parable of the 
cha1ioteer, 324. 

Plautus, 351. 
Pljnii Epistola-, 105 ; Nat. Hist., 265. 
Plumptre, Dean, Comm. on Ecc/e:riastes, 

xvi., passim ; articles on the writings 
of A pollos, 58 ; attack on Jewish 
expositors, 81 ; ideal biography of 
Koheleth, l 33 ff. ; curious interpre
tation of" the grasshopper," 261. 

Pluralis inhumanus, 353. 
Plutarch, 263. 
Polygamy ancl monogamy, 170, 212. 
Porphyrius, 35. 
Prayer on Day of Alonemenl, 319 ; 

Jewish fonns of, 477, 481; unneces
sary epithets not to be used in adclress
jng God, 482. 

Predestination and man's freedom, 339, 
-378, 379-

Prejevalsky's Mongolia, 181. 
Preston, Theodore, Jl{mdelssohn' s 

Comm on Ecclesiastes, lransl., etc., 
xvi., passim. 

Propertius, 368. 
Prophecy, literal interpretations of, 24. 
P~ophets, former and later, 459, 464. 
Proverbs, principle on which they are 

framed, 205 ; relaling to women, 
204 ff. 

Psalter of Solomon, 487. 
Ptolemy I., Soter, 37; Ptolemy II., 

Philadelphus, 33; Plolemy III., 
Euergetes T., 34; Ptolemy IV., Philo
,pator, 36 ; Ptolemy VI., Philometor, 
35; Ptolemy VII., Euergetes II., 
or Physcon, 34, 35• 

PL1blius Syrus, 352, 367, 431, 435• 
Purim, Feast of, 473, 474, 484. 
Pusey, Dr., Daniel the Prophet, 32, 34, 

3S, 38, 119. 

Quarles, HieroglJ,phics of the Lifi of 
.!',fan, 178. 

Rab, 343, 359. 
Rabbinowicz, 24. 

Rashi, 5, 127, 188, 196, passim. 
Rau, Diatribe de S;•nog .. Mr1gna, 475. 
Rawlinson, Prof. George, Ancimt 

Monarch,zi:s, 150. 

Rebilus, i;:;; Caninius, 404 
Remedies, Book of, 4. 
Renan, Ernest, on name Kohelcth, 84; 

on the Epilogue, 99 ; his new work 
on Ecclesiastes (/' Ecdhiasl<·), and 
its author, xvi., passim ; 125 t[ ; 

former opinion as to the date of 
Ecclesiastes, II 7 ; on atheism, 167 ; 
mctintains that Ecclesiastes is no
where obscene, 265 ; Le Ca1Zliq11r, 
116 ; Flistoi,·e des La11gues Semi
tiq~s, u7; fA11technrt, u7. 

Revue de D<·u.x .Alondts, 13~. 
Rhys-Dayids, Buddhism, 173, 174 ; 

article in Contempomry Review, 175. 
Robertson Smith, Prof. W., Old Test. 

in t!,e _'le,,.ish Churth, vii., 6, 18; on 
'· the Men of the Great Synagogue," 
5, 4 76 ff. ; on the Book of Ecclesi
astes, 18. 

Rosenmi.iller, Scho!ia, x,•i., p~ssim. 
Row, Rev. C. A., The '7,sus of t!u 

Eva11gtlists, 176. 

Sadducees, see under l'hm·iuu. 
Sallust, 112. 
Samuel, Rabhi, on Esther, 17,473. 
Sanhedrin, institution of the, 485. 
Schafer, B., Neue Untermchungen iiber 

das B,,,h Koheleth, xvi. 
Schelling, I 54, 436, 
Schleusner, 68, 383. 
Schmidt, Prof. Oscar, Die G,·,mdlageit 

der Philosophie des U,,bewussten, l 7 I. 

Schmidt; 239, 436, 438, 442. 
Sclrnurrer,. Chronik der Seuchen, l 73. 
~chools, see .S)11tagog11e. 
Schopenho.uer, Arthur, on Koheleth, 

142, 1-5 l ; natural temperament of 
l 53 ; principles of his philosophy, 
155 ff. ; abuse of t]ie Jews, 160; 
recommends asceticism, 161 ; strange 
views of, 162 ; Welt als Wille und 
Vorsldlung, 155, 158, 160, 161, 166, 

L L 
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167, 169, 170, 172, 178; Parcrga 111,d 

I'm·alipomena, 166, 169 ; Leben, by 
Gwinner (see under Gwinner) ; Jirt' 
of, 166 ; a misanthrope, 166; his 
pride, 160; inclination towards Bud
dhism, anecdote of, 173; on women, 
207 ; on polygamy anrl monogamy, 
170, :? 12 ; expl::tnation of the passion 
of love, 168 ; apology for sodomy, 
170. 

Schrader, Keili,uckriftm uud das Alt. 
Test., 390. 

Schroder, Pka:11iusclu Sprac!u, 498. 
Schurer, Neufrst. Zeitgeschidde, 37. 
Scriptures, threefold division of the 

Jewish, 39, 40. 
Seasons, Hebrew mode of speaking of 

1 

the, :42. 
Seidlitz, Carl vnn, Sclwpm!tazeer vom 

medicin. Standp,mkte, 153. 
Seneca, 314, 323. 
Serpents, dangerS from, 422 ; fable 

about, 425. 
Seven stanzas of Koheleth, the, 272. 
Severns, dying words of the Emperor 

Septimius, 92. 
Shakespeare, 68, 248, 367. 
Sheol, its various meanings, 193, see 

Had,·s. 
Silence, 342. 
Sil~nus, 350, 381. 
Simon the Just, 9, 10, 36, 475; two 

high priests of that name, 36, 37, 
Sirach, see under Bert Sira. 
Skopzecs, the, 161. 
Smith, Eli, 493. 
Smith, Dean R. Payne, Syr. Tk~s., 443. 
Smith, W., Diet. of Greek and Roma11 

Bi.ograpky, 223; Did, of Bible, 467, 
see under Plumptre, Westcott. 

Smith, Prof. \V. Robertson, see under 
Robertson Smit!t. 

Snake charmer, 425. 
Socialistic movement, the, 165. 
Solomon, buildings of, 326; vineynrcls 

ancl gardens uf, 327; pools of, 327 ; 
~tlendants, 328 ; flocks, id, ; legends 
of Targum and Talmud, 81, 91 ; a 
preacher, 85; Koheleth, a name of, 

82 ; early doubts as to his author
ship o( Koheleth, 80 ff. ; arguments 
for and against the traditional view, 
81-124_;- no penitential confession 
of, in the Doak of Koheleth, 124 ; 
Apocryphal Psalter of, 487. 

Song of Songs defiling the hands, 47 I ff. 
Sophists, the three German, 154. 
Sophocles, 164, 350. 
Spohler, 369, etc. 
Spohn, 343, 369, passim. 
Stade, B: 1 Lc!trb. dcr Htb. Gramm., 

xviii., passi1u. 
Stambul,·4.:9, 
Stanley, Dean, Jewisl, C!,111·rl,, 35. 
Stem, J. ,. Die Frau im Talmud, 205. 

Storm theory of Umbreit, the, 249. 
Strack, Prof. H. L., article on Hille!, 

24; Einlcitungin diekanon, B11.dur, 
xvi; Konon desalt. Test., 12, 41, 48, 
127, 451 ff. ; Proleg. Crit. il1 V. T., 
408, 482; edition of Aboth, 21, 245, 
413-

Suicide, Pessimism conducts to, 161 ff. ; 
preval~nce of, 163 ; see uncler 
Taubert. 

Sully, James, Pessimism, a Histo>-y and 
a C,-iticism, 143, 152, 153, 156, 166. 

Sun, movements of the, 21. 
Sweetness-of life, 232. 
Swift, D,ean, practice of bemoaning 

day of ,his birth, I 58. 
Synagogue, Men of the Great, suc

ceeded the Men of Hezekiah, 5 ; 
work with respect to Canon, 5 ; 
doubts• thrown by Kuenen and 
Robert~on Smith on the tradition 
conceriing, 6 ; 476 ff. ; arguments in 
favour ·of its histori~al truth, 8, 478 
ff. ; solved difficulties with regard to 
Book of Ecclesiastes, 11, 13, 465; 
their words, 466 ; work as to liturgy, 
481 ; 11ppointed schools, 466, 48a, 
484; adoption of a new alphabet, 
483 ; lectionary, 484 ; why no writ
ten record of thei,· actions, 484. 

Synagogue services, 357, 48r. 
~ynonymes, Arabic and post Iliblicnl 

words for, 345. 
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Taanith, the Megillath, 458. 
Tacitus, 11 r. 
Ta1mucl, the, tradition as to the snc

cession of the Sacred Writings, 3; 
451, 48o, 486; composed of Mishna 
and Gemara, 456; testimony regard
ing the Men of Lhe Great Synagogue, 
453, 456 ; and the Old Test. Canon, 
451 ff.; the tradition in Baba Bat/1,-a, 
451; on the Sanhedrin, 486; legends 
concerning Solomon, 91; not com
mitted at first to writing, 456, 482 ; 
see under Ben Sira, Ben Bilta, Syna
grJfJU. 

Tal1bert, De,• Pessi111is11111s u11d seine 
Geg11er, 152, 158, 163, 164, 165, 
167 ; on the Book of Koheleth, 164 ; 
on suicide, 163; on the everlasting 
torture of the wicked, I 79. 

Taylor, Dr. C., Sayin,i;s of tlu 7,wish 
Fathers, 9, 10, 22,239,245,413,475; 
.Dirge of Aoheleth, xvi., 244, 250, 251, 
252, 262, 263, 267, 268. 

Temple services, 357. 
Tennyson, 273. 
Terence, 404. 
Theognis, 350, 388, 434. 
Thomson, La11d and the Book, 259. 
Th9rah explained, 463. 
Tosafoth, the, 457. 
Tripartite nature of man, 238. 
Tyler, Thos., Comm. 011 Ecc/eJiastu, 

xvi., passim. 

Umbreit, on Ecclesiastes, J<vii. ; storm 
theory of Eccl. xii., 249, 252. 

Unconscious Absolute, 155. 
Unconscious Will, 156; see under 

Scltof>mhauer, v. Harlma1'n. 
Unreasoned Pessimism, 15.1. 

Vaihinger, J. G., on Ecclesiastes, xvii., 
passim. 

Venetianer, M., Schopmhauei· als 
Scholasiike-r, 142, 150, 159, 170, 212. 

Vineyards, 326. 
Virgil, 224, 309, 314, 367, 369. 
Volek, see under llf1iMa1J. 
Voltaire, Pr,!ds d; l'E,·c!!si.rste m ven, 

227. 

Vows, 360; 361. 

Ward, Samuel, Lift ef Faith in Death, 
240. 

\Vardlaw,. R., xiv., xvii. 
Wedel, 241. 

\Vestcolt, Prof., arlide on Ecc!esiasticus, 
34; Westcott and Hart's Greek Test., 
222, 376. 

de Wette, 162, 476. 
Wetzstein, Consul J. G., 270, 271. 

White, Henry, Jl{assacre ef St. Bartltolo-
,new, 219. 

White and black garments, 410. 
\Viii to live, 158, see under Sc!topm

ltauer; wtll and 1epresentalion, 155; 
will and desire, 157. 

\Vilson, Andrew, Abode ef Snow, 182. 
Wine, use' of, 325. 
Winer, 313, De utriusque Sirack. a:tate, 

34; Bibi. Realwo·rterbuch, 35. 
Winzer, CQmm. de Ko/1. chap. xi. xii , 

xvii., passim. 
Wisdom, the Book of, leaning towards 

Greek philosophy, 35 ; composed 
before time of Philo, 56; probably 
in reign· of Physcon, 57; viewed as 
inspired; by some of the Fathers, 57; 
not the J?roduction of a Christian Jew, 
58 ; views of Noack and Plumplre, 
58, 59 ; written under name of Solo
mon, 6o ; strange denial of this by 
Rev. D. Johnston, 60; its author not 
guilty of imposture, 61 ; his object 
in assunling the mask of Solomon, 61 ; 
favourable conception of character of 
Solomon, 64 ; opposed to the free
thinkers of Alexandria, 67 ; value of, 
72, 7 3 ; allusions lo its phraseology 
in the New Test., 74; a preparative 
for Christ, 76. 

\\"itsius, 24r. 
\\' omen, Koheleth's descriptil.ln of evil, 

202 ; degradation of, under Fersian 
rule, 202; a treasure or a snare, 393; 
Koheleth no hater of, 2o6 ; proverbs 
relating. to, 204 ff. ; women's rights, 
207 ; low views of, held by Pes~imists, 
207 ; one-sided evidence on, 208 ; 
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Schopenhauer on women's intellec
tual powers, 208 ; on their morality, 
207 ff. ; von Hartmann on the want 
of reclitude in, 209 ; education of, 
210; v. Hartmann on the advantage 
of society of, 211 ; Venetianer's 
critique of Schopenhauer's views 
of, 212; Pessimists on polygamy 
and monogamy, 170, 212; degra
<lation of, an outcome of Atheism, 
~13; woman, a help-meet for ma.n, 
214. 

\Veodcutters, liable to dangers, 423. 
\Vordsworth, Bishop, xvii., passim, 237, 

238. 
\\"right, C. H. H., Bampto,i Lccr11rts 

tJIL Zechariah, 8, 222, 267, 326, 332, 
351, 391, 420, 482. 

\\'right, Prof. William, Arabic Gram-

11,ar, 250, 264, 279, 281, 320, 433; 
Facsim'ilcs of Ancient lJ,/SS, 490. 

Wright, .Prof. E. Perccval, Animal 
Lift, 261. 

Wtinsche1 Dr. Aug., Die Vorstdl,mgm 
vom Zuslande nack dem Tod~ nacll 
Apollr_y.pl,a, 73; Bibliolk~caRabbinia,, 
xix., 266. 

Xenophop, 366. 

Young, ~ev. Loyal, Comm. on Effk· 
siastfS, :xvii., 142. 

Zirkel, G., Untersud,ungm iibcr den 
Prediger., ix., xvii., passim. 

Zockler, Prof. Otto, Der Predigtr, xvii., 
passim1• 

Zuckermandel, 49, 468. 

DuUcr & Tonner, The Sclwood f'rmtlng \\'erk!;, f.'rome, :ind Londlln. 



THEOLOGICAL AND OTHER WORKS 
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CHARLES H. H. WRIGHT, D.D., PII.D. 

CRITICAL COMMENTARIES ON THE OLD 
TESTAMENT .. 

Zachariah and his Prophecies considered in relation to Modern 
Critioiem, with a Grammatical and CriticaJ. Commentary and New 
Translation. (The Bamplon Lecture5 for 1878,) London : Hu<l<l~r /:
Stoughton. 1879. Second Edition. Pi-ice 14<. 

u No one acquainted with Dr. ,Vrig:ht's earlier publications will need to be told that 
the Hebrew scholarship of Lhis volu111e i:. of a high ore.for. The admirable grarnmaLical 
commentary nt the end constitutes, as some will think, the:- chief ornament of the book."
Rev. T. K. Cluy,u, M.A., fat, Fel{ow a,ui Hebrew L,c/urer, Bal/io/ College, Oxford, ,,, llu! 
.Academy, 

"The writer i~ a learned man, who ha.!i not lightly underLaken his. Lask, and who has com
plet~d it with the most conscientious assiduity. Those who wish to be convinced of this must 
nC"cessarily consult the critical and grammatical commentary, which bears witness on every page 
or 2reat accuracy and extensive reading." -PrtJf. Dr . .. 4. K ue1ie1i1 of tM Uu.iversity of Leyden, 
;,. tire Tlreo!,,gi.sck Tljdsckrift.-[ Tra,ts/ated.] ' 

"Ich geHe Ihnen vOllig recht dazu, dass Z:ich::i.ri:1. cap. 9 &,sqq. n::i.chexilisch sind; ich habe 
die Au~s1cht der s. g. historisch.kririschen Schule sters fiir ablurd gehalten. J hre He-lesenheit in 
der deutscheo theologi,cheo Literatur ist erstau111ich." -Prof. Dr. 1-Vel//,auscn, '11ti1J, ef 
Greif.s·u"dd, mrw i" Halle. 

"Aus der deutschen Fachliteratur 1caum eine BroschU.re oder Abhandlung der Zei.tschriften 
von nur einigem Werthc sich hat cntgchcn !assen. [Der kritische und grammatischc 
Commentar] viel sch4tzbares Material emh~lt, und den Beweis giebc, dass der Verf. erostlich 
bemiih.t gcwesen ist, seincr Arbeit cine solidc sprachliche Grllndl:igc zu sichcrn. . . Diescr 
Anhang ist reich an belehrenden Einzelheiten."-Prof. Dr. C.' Siecfried, Uui1J. of 1ena, in tlu 
G,rtti,,gi.sck• g,ltl,rte A ,izeigm. 

_,, Der Commentai- von Wrighl Uber den:.elLen Propheten vierraLh eingchcndc GelehrsarukeiL 
und massvolles Urthcil; in kritischcr Bcziehung stcht dcr Vcr'f. auf dem Boden des strcngstcn 
Conservativismus ... -Prof. Dr. E. Kautncl,. ,:,, lVissen.sdu,.ftl. 7,i/lrcrbericltt 1l6er die Mor~e11.a 
lii1tdu,k,,. Jitudr.e,i (D.M.G.) im 7a1,.r, 1879. 

,. We are not prepared to endorse all the conclusions at which the learned author has 
arrived, but we are bound to testify to the candour and imparti~lity, as well as to the learning and 
ability displayed in them. As a sample of honest and accudre criticism, of wide and varied 
in(ormation, of reverent and sober treatment of the divine oracles, this volume may take its stand 
amongst the be.st ~pccimen:, of mOOern Biblical investigation.'':._T/re Rig/r.t Rev. W. Pakenham 
Walslt, D.D. 1 Bishop o_/Osst1ry1 iii tlu Ckur,:l,man's Sleitli,,: .. l/12_c.1;i1u~ 



"One or the most important contributions to the !!iitudy or ·scripture ,vh1ch has appeared in 
England for many years. . . . Mr. Wright is well able to hold his own against any of the 
German critics. His book shows wide and accurate reading in Biblical criticism. He is evidently 
::i man of sound and independent judgment. He never substitutes vituperation for argument, 
or evades for one moment the difficulties he undertakes to me~t. . . . After reading his book 
through with great care, we have scarcely found a word to which a Catholic need objcct.''-Rev. 
Jr._ E. Addis, i,: tlw Dub/i,i Review [Roman Catholic]. 

"Characterised by sound scholr1.rship
1 

wide erudition, and ~ober judgment-qualities very 
necessary in handling the apocalyptic and eschatalogical visio~s of Zrcha.riah. It is indispensahle 
to the studenl of this obscure and difficult Prophet.'"-Rev. Samuel C(}.r, D . .D., i11. TI,~ 
E.r}osilM'. 

"The Bampton Lecturer for 1878 has produred ~n elab'otate and learned commentary on 
Zechariah. There is no doubt as to his candour and erudition.''-lVestminstrr R roit!'W. 

"By far the most instructive, critical, and most scholarly commentary yet published by any 
English comment~tor on the subjec.t."-E11gli.rh Clmrcl,man. 

11 D.-. \Vright l1as pr1Jduci:J. a very valuable and exhausti'Ve monograph. He has furnished 
u-; with such an abund3nce of sound philolo~cal criticism in hi~ noble and scholarly book, that 
we heartily recommend it to all earnest sLudents of Holy Scripture."-Ecelesinstical Gazette 
(E11rl,rnd). 

" It is incomparably the best commentary hitherto publisl1cd by an English author on 
Zechariah. It is the fruit of great industry and sound scholarship, of wide erudition combined 
with sober judgment. "-BrihSh: Quarterly R c-viru,. 

'r \Ve congratulate the dise~tablishcd Church of Ireland· in poSS-cssing so learned, ::.o sober, 
nnd so acute a scholar.''- Jolin B1,ll. 

"Its scholarship is or a hi~h order, the abili.ty manirested; is most conspicuous ; the research 
j3 so thorough thal nothing o( 1mporLance seems to have e.o:.caped the author1 and che tone and 
temper shown throughout arc such as is rarely seen in the' heated atmosphere of theological 
wa.rf:i.re. "-Daily Revieu,. • 

H It is on the whole scholarly, reasonable, strong. It will quicken and guide exegetical 
~Ludy. It will tea.eh men Lo look with boldness and composure on questions or c1iticisrn ; iL sets, 
nn example of respect and Christian charity towards opponents, and on all these points claims 
gra~eful acknowledgment from Biblical scholars."-PreJbyt,n.~a,, Rn1icw (Nrw Yurk). 

The Book of Genesis in Hebrew, with a critically-revised Text, 
Various Readings, and Grammatical nnd Critical Notes. London anc\ 
Edinburgh: Wtlliams & Norgate. 1859. Price 5s. 

"This work bears satisfactory evidence of most commendable dilii:ence and accurate scholar
~hip. It ~upplies a de(ect much felt in our Engfo,h t:xcgeli~l literature, and will prove a very 
useful manual, even to advanc'!d scholars. "-Englis/r. ChureAn,an. 

" No one can fail to admit that this work is a most valuable contribution to a deportment or 
literature in which the English have not excelled. Its eminenLly scholarly character is sure. to 
recommend it."-Clerical 1tJunurl. 

"We consider the book hii;hlr creditable to the learning and the judgmenl of the editor, and 
we think he has conferred a great benefit on Hebrew stud~nts by its publication.''-Littrary 
Ch.11rc.hma,1. 

The Book of Ruth in He brew, with a critically-revised Text, 
Vnrio11s Readings, including a new collation of twenty-eight Hebrew MSS. 
(most of them not previously collated), and. ·n Grammatic:il nnd Critic:il 
Commentary, to which is appended the Chaldee Targum, with variou~ 
Readings, and a Chaldee Glossary. Lo11don: Williams & Norgate. 
Leipzig : L. Denicke. 1864. Price 7s. bd. 

"The work is full and complete. It is highly credirable to the korning, talents, and 
philolugical attainment~ of Mr. \Vright. . . . Mr. Wright has given the Targum, with various 
reading!., .il.l~d an ~xccllent Glo5~ary to it, which will intnJduce the student to an ~c:quo.intance 



with Chaldee, The Critical and Grammatical Commentary on the Hebrew text is thorough and 
clear. omitLi.11g nolhing that can throw light on the conslrucLion and meaning of the words. . . . 
Thi editor has executed his design in a manner that deserves the thanks of every student of 
Hebrew; and we trust that he will seen the reward of his Jabour in the use of his volume by 
junior classes in the Universities. Professors could not do bett~r than make it a text book. It is 
adrri.irab1y fitted for that PUrJJOSe . .,-Atlicnam.m.. 

'' Beide Werke (Genesis und Ruth) sind die Frilchte eines eisernen Fleisses und rilhmliche 
Proben eincr auf der H3he dcr Wissenschaft stehendcn Spr.achkcnntniss. "-Pref. D,,-. J,,,Yan2 
D,litzsch, University ,if L,ij~ig. 

0 Mr. Weight's works on Genesis and Ruth display not only exact and extensive scholarship1 

but an independence and soundness of judgment eminently i:alculated to advance Biblical re
searches, and prove the author's thorough competence for the philological, historical, and cri1ica 
treaJment o(the Scriptures."-Dr. M. M. Kalisek, London . 

., Probcn von ausgcdehnlcr und grUndlichcr Kcnntniss nicht nur des Hcbriischen sondcrn 
auch 1:ler verwandten Sprachcn und von kritischer GenauigKeit, in Behandlung des Textes dar 
heilige:n SchrifL''-Pref. Dr. H. L. Fkisch£r, Unir 1l'rsity Q/ Leipzig. 

"In diesen bciden Schril'ten zeigt sich der Verfasser als·ein sehr griindlichcr Kenner der 
hebr:llischen Sprache und der andern semidschen Sprachen, und als ein Gelehr1er d~r sich durch 
seine Akribie, GewiMenhaftigkeit, Gri.indlichkeit und voile Verfrauthcit mit dem kritisch-cxege
tischen App::m1t, und der neuen exeget. Litcralur besonders a:uszeichnet.-·P,ef. Dr. Chw()/sou, 
U1llversily o/ St. Petersh11rg. 

"l have already expressed my high opinion of your work on Genesis. but your recent edition 
of Ruth ought to go even more decidedly in your favour. It is a work or pure Hebrew scholar
ship, in which exact knowledG,e, crilical acumen, and t.liligent research have Lec:n brought lo b~ar 
upon the text of Ruth, and in which all those nicc1ies which tht ,commentator may pass over with 
a light hand have been carefully trealed."-T/u Very Rev. R. Pay11e Smit/,, D.D., Dea1l of 
Canterbury, late Reg·ius Professor of Di11in1ty, Or.ford. 

•' It displays an estimable knowledge of Hebrew and the Oriental languages, a punctilious ac
curacy in grammatical and critical matters, and an uncommon 3.cquain1ance with the literature of 
Lhe ~ubjcct, lhe German included. 11-T/ie late Pref. Dr. Htrmqm1, Huj,feld, Uuiver~il;, ef Hall~. 

'' Durch diese Arbciten [upon Genesls and Rut/,,] hat er nicht nur seine Gclchrsamkeit untl 
wissenschaftliche Genauigkeit documentirt, sondem auch mit" vielem Geschick die dem Stand• 
punkte des Hebrew Student angemessene Methode befolgt."-T/,e late Pref. Dr. Rlldit:rr 
lini-versi'ty o/ Derllll, • 

Tlie Book of Koheleth, commonly called Ecclesiastes, considered 
in relation to Modern Criticism and to the Doctrines of Modern Pessimism, 
with a Critical and Grammatical Commentary and a Revised Translation. 
(The Donnellan Lectures for 1880-1.) London: Hodder and Stoughton. 
1883. Price I2S. 

" Ich fuhle mich gedTangt Ihnen einmal in f"inem besondf'ren Schreiben auszusprechen, da.ss 
die Lekture Ihres so gelehrten und von so grUndlicher Kenn'tnis auch der deutschen Litcra1ur 
zeugenden Buches mir von grossem lnteresse i::.t, uml da~ da:;sclLe nach mciner Ucbcrzeugung 
bald cincn gcachtetcn Platz untcr den Kohclcth bchandclndcn.Schriftcn einnehmen wird. Beson
ders gelungen erscheinen mir Ihre Er0terungen Uber den Unlerschied des modernen und des 
bibl}Schen Pe-;simismus."-Pref. Dr. H. I .. Strack, U1ti11. of Berlin .• 

•• Bei mancher Dil!eren• in Einzelheiten bin ich lebhaft edreut hinsichtlich der Hauptproh
eme betreffend Gesammtauffassung, 2eitliche Lage, ethischen Standpunct des Buches Uie 

Re&ultale lhccr Sludien so viclfach mit den mcinigcn convcrgircnd zu findcn. . . . Es hat mich 
iibcnascht und mit aufrichtiger Anerkennung errullt bei einem dur1;h Ort und Spr.u;he den 
Bewegungen der wissenschaftlichen Theologie in Deutc;chland -so fem gcrUckten Gelehrtcn durch
ga_ngig so deutliche Specimina einer eingehenden Beschaftie:uog und genauen Bekanntschaft mit 
denselben zu finden ; eine ~o gcrcchtc WU.r<ligung ihn:r Erwcrbungcn, e.ine so wisscnschafLlich 
gehallene Ablchnung ihrer lrrthllmer."-Pnefe.r.r01"' D,·, Paul K/~iucrt, Univ. ef Berlin. 
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