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PREFACE

aeN the Council of the Cunningham Lecture-
Wship did me the honour of inviting me to be the
Lecturer for 1920, leaving the choice of a subject to
myself, I gratefully accepted the appointment, and
offered a course on the life and writings of Jeremiah.
Had I been younger, I should have preferred, instead
of adding another to the many books on Jeremiah
which have recently appeared in English, to try and
break ground in some less frequented field of Old
Testament theology. As it was, my choice was in-
fluenced by a long-standing interest in the study of
Jeremiah’s work and personality, as well as a hope that
I might still be able to contribute something to an
understanding of his message to his own age and to us.
The Lectures were delivered, under the same title
as the present volume, in New College, Edinburgh,
in the spring of 1920, and are now published in accord-
ance with the terms of the Lectureship. I have to
express my regret that publication has been unavoidably
delayed beyond the allotted period; and also to explain
that in preparing the work for the press I have not only
expanded the lectures but arranged the matter under
other headings and in a somewhat different order. In
general, however, the substance of the six original
lectures will be found in Chapters I and II; III and
IV; VIII; VI and VII; XI; XV and XVIIL The re-
maining nine chapters are added in order to present a
fuller picture of Jeremiah (though still an incomplete
one) than was possible in the lectures.
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To three friends in particular my warmest acknow-
ledgments are due for help in planning the Lectures
and publishing the book: to Dr George Steven, Edin-
burgh, for wise counsel and criticisms on many points;
to the Rev. H. C. Carter, Cambridge, who read the
manuscript and prepared the Index; and to Mr T. W.
Manson, M.A., of Westminster College, who assisted
me in revising the proofs and compiled the list of
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CHAPTER I

INTRODUCTORY—THE PLACE OF
PROPHECY IN THE RELIGION OF ISRAEL

HE alliance of Prophecy and Religion in the

history of Israel has been one of the most influential
factors in what Lessing called the Education of the
Human Race. It is a phenomenon to which the history
of religion affords no real parallel, It is true that Hebrew
Prophecy has its roots and antecedents in widely
diffused primitive ideas and customs which are found
everywhere among peoples in the early stages of civilisa-
tion, There is a stage of human development at which
the instinctive craving for supernatural guidance pro-
duces a class of professional persons supposed to be in
intimate communication with the unseen powers which
control human destiny, and therefore able to foretell the
future and give direction in difficult matters of policy
and conduct. If we take the word Prophecy in this wide
and vague sense it may be said that prophecy was a
universal phenomenon of the ancient world. The re-
markable thing is not that prophecy of a sort should
have appeared in Israel, but that it should have persisted
so long as a vehicle of the best political guidance and
the highest ethical and religious teaching. In the more
progressive communities of antiguity (like Greece and
Rome) the repute of prophecy or divination tended to
decline with the advance of popular enlightenment, and
matters of importance came to be settled more and more
on broad grounds of reason and expediency, until the
Roman statesman marvelled that two augurs could meet

8. P.R. 4



2 INTRODUCTORY [cH.

in the street without laughing in each other’s faces. The
peculiarity in the case of Israel is that this elsewhere
discredited institution reached a height of spirituality
and moral influence which makes its records full of
instruction even to the mind of to-day. The contrast to
the ethnic religions is emphasised by Dr Warde Fowler
in his lectures on T/e Religious Experience of the Roman
People. He writes:

For instead of developing, as did the wise man or seer of
Israel, into the mouthpiece of God in His demand for the
righteousness of man, the Roman diviner merely assisted the
pontifex in his work of robbing religion of the idea of righteous-
ness. Divination seems to be a universal instinct of human nature,
a perfectly natural instinct, arising out of man’s daily needs,
hopes, fears; but though it may have had the chance, even at
Rome, it has never been able, except among the Jews, to emerge
from its cramping chrysalis of magic, and become a really
valuable stimulant of morality (sp. ez, p. 292).

This result is undoubtedly due to the essentially
ethical character of the religion of Israel, which purified
and ennobled every institution of the national life which
came under its influence. Even in religions of a much
more primitive type, the element of divination does not
cover the whole area of religious_practice and belief.
There is always an established order of ritual, a recog-
nised code of social morals, a system of ta&aas and so
forth, on the due obscrvance of which the maintenance
of good relations between the tribe and the tribal deity
is understood to depend. This constitutes religion in its
public and traditional aspect. The soothsayer is only
called in to answer particular questions of importance
for the individual or the community, for which the
ordinary rules of religious observance provide no solu-
tion, and it becomes necessary to resort to occult methods
in order to ascertain the mind of the god. The same
distinction in a more refined form meets us in the higher
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religion of the Old Testament. We find it in the utter-
ances of the prophets themselves. While they claim to
possess an exclusive insight into the secret purpose of
Yahwe in His providential dealings with His people,
they constantly appeal to a traditional 76r4, or revela-
tion, of Yahwe, common to all Israelites, in which the
character of Yahwe and the conditions of intercourse
with Him are authoritatively declaredr. Hosea speaks
of the priests as the official custodians of this tradition;
and to the sinful neglect of this function on the part of
the priesthood he attributes the universal defection from
the national faith (Hos. iv. 6). Now the prophets regard
themselves as the exponents of the essential principles
of this authentic revelation of Yahwe; and their clear
intuitive perception of these moral and spiritual truths
goes far to account for the supreme position they hold
among the religious teachers of the world. Being men
imbued with the spirit of revealed religion, and seeing
all things in the light of its principles, they were able
to develop those principles in their application to new
situations as they arose, and bring forth new truth from
the depths of their inspired insight into the mind and
character of God. But this does not explain the singular
fact that in Israel alone a spiritual religion allied itself
with the prophetic impulse, finding in it its most effective
means of expression and bringing its latent possibilities
to a perfection nowhere else realised.

There is a tendency among modern writers to explain
away this phenomenon by asserting that the higher
prophecy of the Old Testament has nothing whatever
in common with the earlier manifestations of prophetic
inspiration in Israel, still less of course with the cruder
forms of divination which prevailed among other peoples.
From this point of view the prophet is simply an 1nspired

: On the sense in which the prophets speak of the 74r@ of Yahwe,
see pp. 331f. below.

I—2



4 INTRODUCTORY [cH.

religious personality, who is a true organ of revelation
just in so far as he ceases to be what the ancient world
meant by a prophet®. That view seems tc me one-sided
and unhistorical. The prophet was not merely nor in
the first instance a teacher of religion, but a seer, who
perceives and announces beforehand what Yahwe is
about to do. Prediction is no secondary or accidental
feature of Old Testament prophecy even in its highest
manifestations, but a central interest round which all

! Among recent statements of this theory mention may be made of
the able and suggestive treatment of the subject by Prof. Buttenwieser
in his book on T'he Prophets of Israel (1914), vide pp. 138 . His
argument rests partly on the emphatic declaration of Amos, the father
of literary prophecy, that he was no Naé# nor son of a N7 (vii. 14):
i.e. he was not a member of a prophetic guild. But over against this
declaration we have to set the fact that the same Amos instances the
raising up of Néé7'#m as a proof of Yahwe’s peculiar love for Israel
(ii. 11). From the fact that Amos repudiates all connexion with the
degenerate professional prophets of his own day it by no means follows
that he did not regard himself as standing in the succession of inspired
men through whom Yahwe had formerly made His presence known in
the life of Israel; nor is there any reason to assume that he looked on
the manner of his inspiration as essentially different from theirs: the
verb which he uses to denote his own prophetic activity (4inmndé?’,
vii. 15) is that which was commonly applied to the Néé#’im. The real
point at issue, however, is whether a great and even sudden advance in
religious enlightenment involves an absolute breach of continuity with
the kind of experience which was admittedly characteristic of the earlier
#abi’ism. The case is closely analogous to the development of self-
conscious reason in man from the rudimentary intelligence of the lower
animals. The two are separated by an imnTeasurable chasm, so that the
higher can never be explained in terms of the lower; and yet the per-
sistence of animal appetites and instincts in the mental life of man proves
conclusively that somehow it has sprung from that of the animals,
Similarly in the spiritaal prophecy of the Old Testament we find traces
of ecstasy, visions and auditions, which are obviously survivals of states
of consciousness belonging to prophecy of a lower grade. And the fact
that the great prophets far surpassed their predecessors in their appre-
hension of religious truth is no reason for denying the reality of the
ecstatic element in their experience, or for explaining it away as a mere
rhetorical accommodation to traditional modes of expression.
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other forms of prophetic activity ranged themselves. 1t
isassumed in the Old Testament that spiritual prophecy
supplies in Israel the place which divination occupies
in other religions. ‘For there is no enchantment in
Jacob, nor divination in Israel; at the (right) time it is
said to Jacob and to Israel what God is about to do’
(Num. xxiti. 23)% ‘Those nations which thou shalt
dispossess listen to soothsayers and to diviners; but thee
Yahwe thy God suffereth not so to do. A prophet from
the midst of thy brethren will Yahwe thy God raise up
to thee; unto him shall ye hearken’ (Deut. xviii. 14 f.).
This of course does not mean that prophecy had no
higher aim than to procure oracles unveiling the secrets
of the future, but it does imply that in displacing the
diviner and magician the true prophet took over their
functions on a purer religious basis, satisfying the
legitimate needs to which they bore witness and to
which they falsely ministered. There is no discontinuity
in the development of prophecy from the older Naéi'ism
of the period from Samuel to Elisha, to the new type
of prophecy inaugurated by Amos. Nabi'ism had its
unprogressive and degenerate representatives between
whom and the true prophets there was an irreconcileable
antagonism; but as the medium of Yahwe’s intercourse
with His people it had embodied the same fundamental
principle, and served the same end, as the work of
Amos and his successors. It is this close and permanent
association between religion and prophecy which 1s the
distinctive feature of the Old Testament dispensation,
and we can see how each worked for the advancement
of the other: the ethical genius of the religion directing
the vision of the prophet to the eternal principles of
the divine government, while the insight of the prophet

T The verse is exegetically difficult, and is widely regarded as an

interpolation; but the meaning can hardly be other than the rendering
here given; see Gray, [nternational Critical Commentary, ad loc.
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drew forth from the national faith the essential truth
about God which at last gave the world a perfect
religion.

It would seem, therefore, that there must have been
something in the religion of Israel on the one hand, and
something in the prophetic consciousness on the other
hand, which established an enduring contact between
them, and made their co-operation so fruitful in spiritual
results. There are at all events certain aspects of the
relation which may here be noted as contributing to a
clearer understanding of the prophetic movement in
Israel, and in particular of Jeremiah’s position in the
history of that movement.

First of all, as regards the Old Testament religion,
we observe that it is a relation between a personal Being
on one side and a national entity on the other. Its
fundamental principle is, ‘ Yahwe the God of Israel, and
Israel the people of Yahwe.” That may seem a barren
and empty formula from the point of view of modern
individualism, but it is one of profound significance in
the thought of the Old Testament. It marks, indeed,
no outward distinction between the religion of Israel
and those of the neighbouring Semitic peoples, which
were all of the national type, and in each of which the
deity was conceived as personal. There was however a
vital difference in the fact that Yahwe was revealed to
Israel as a moral personality, whose character is reflected
in the demands of the conscience, and who is inexorable
in His requirement of a righteousness corresponding to
His own. The religion represented by the prophets is
one in which the God of the conscience enters into
personal relations not with the individual directly but
with the community: in other words the primary subject
or ‘unit’ of religion is the #azion in whose history God
revealed Himself. To say this is not to deny that the
Old Testament contains anticipations of the perfect
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relationship in which God speaks directly to the heart
of the individual believer; but it is none the less true
that to the saints of the old Covenant the foundation of
all religious confidence was Yahwe’s faithful love for
the people of His choice. We shall have opportunity
later to examine this conception more closely in its
bearing on the work of the prophets:: in the meantime
it is sufficient to note that in this limitation of religion
to the national consciousness of Israel we can see a
reason for the existence of a special order of men through
whom God makes known His will to the nation at
large. We are thus led to inquire in what ways prophecy
provided a method of revelation adapted to the needs
of a religion naticnal on one side and personal on
another;—national in the sense that its primary subject
‘was a whole people, but personal inasmuch as the rela-
tions between this people and its God were relations of
an ethical and therefore personal kind.

The prophetic consciousness, as exhibited in the
great prophets of Israel, is a variety of the general
religious consciousness, involving like it an immediate
fellowship of the prophet with God; but both in the
sphere of its exercise and in the form of its experience
it presents several phenomena which do not belong to
the permanent essence of religion. There are perhaps
three chief features which differentiate the religious
experience of the prophets from the normal communion
of a Christian with God.

(1) The prophets are conscious of being intermediaries
between Yahwe and the nation of Israel. It is always as
representatives of Yahwe the national God of Israel—
the God who had known that people alone of all the
families of the earth (Amos iii. 2)—that they speak the
‘word of Yahwe’; and the message they deliver in His
name is addressed not to themselves personally, nor to

t Sce pp. 72 £, 2161,
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each Israelite individually, but to the nation in its cor-
porate capacity, conceived as an organic unity, and often
idealised as a moral person. ‘Go, prophesy to my people
Israel’ is the commission with which the Lord sum-
moned Amos from following the flock to announce His
purpose (Amos vii. I5); and that is the mandate under
which every prophet worked. In this way God spoke to
His people of old, revealing His purpose and character,
and conveying moral guidance, through the instru-
mentality of men called to His service and initiated into
His secret. On first thoughts this might seem to be
nothing different from what is observed in all religions,
viz. the spiritual leadership that naturally accrues to
men whose vision of divine truth is clearer than that of
their fellows. But that does not fully explain the peculiar
function of prophecy in the Old Testament. The
prophets are not merely the teachers and guides of a
nation; they are official exponents of a religion in which
the whole nation appears as the religious unit, expressing
its common religious attitude in the recognised func-
tions of national life. And if we reflect for a moment on
the method by which spiritual intercourse could be
maintained between a moral personality, such as Yahwe
was to the prophets, and a nation in its corporate life,
it is evident that the only possible channel of such
intercourse was a succession of men of God, conversant
with the purpose and character of Yahwe, standing as
mediators between Him and His people. We thus see
that from the fundamental constitution of the OIld
Testament religion spiritual prophecy was an essential
institution for the development of/t“hc/hlghest religious
life in Israelr,

t See W. Robertson Smith, The O/d Testament in the Fewwish Church
{1892), p. 291: *That this spirit {of prophecy], in the Old Covenant,
rests only upon chosen organs of revelation, and not upon all the faithful,
corresponds to the limitations of the dispensation, in which the primary
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(2) The prophets of Israel appear to have been en-
dowed with remarkable insight into the providential
signiﬁcance of the political events of their time. Not
general truths of reason, nor facts of the spiritual life,
but the great movements of contemporary history, are
the writing in which they chiefly read the will and
purpose of the Almighty. Few things in prophecy are
more striking than the confidence with which it identi-
fies current events with the direct action of Yahwe, or
the certainty with which it reads their lesson and predicts
their issue. For us history, especially contemporary
history, is an inscrutable enigma; nothing is more pre-
carious than the attempt to interpret the divine meaning
of the history which unfolds itself before our eyes.

‘God,’ says Victor Hugo, ‘makes visible to men his will in
events, an obscure text, written in a mysterious language. Men
make their translations of it forthwith; hasty translations, in~
correct, full of faults, omissions and misreadings. Very few minds
comprehend the divine tongue. The most sagacious, the most
calm, the most profound, decipher slowly; and, when they arrive
with their text, the need has long gone by: there are already
twenty translations in the public square.’

Nothing could be truer of the philosophical historian,
nothing less true of the prophet. Instead of being the
last to arrive with his translation, the prophet is first on
the spot; he is even beforehand with the event, and
discerns the mind of God not so much in what He has
done as in that which He is about to do.

This is not the place to discuss the origin or nature
of this endowment of the prophetic consciousness: how

subject of religion is not the individual but the nation, so that Israel’s
personal converse with Jehovah can be adequately maintained, like
other national functions, through the medium of certain chosen and
representative persons. The prophet is thus a mediator, who not only
brings God’s word to the people but conversely makes intercession for
the people with God.’
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far it was a presentiment borne in on the mind of the
prophet by subtle perception of the secret forces that
shape the destiny of the world, and how far an inference
from general laws of the divine action™. It is sufficient
for our present purpose to call attention to the fact, and
to note its fitness as a vehicle of revelation on the level
of a national religion. History being to the nation what
experience is to the individual, it is only through His
providential ordering of history that God could express
His dealings with a nation, and only through the pro-
phetic interpretation of providence that His mind could
be truly known. That idea runs through the whole Old
Testament. The fundamental facts on which the religious
relation rests are the mighty deeds of Yahwe in redeem-
ing the people from Egypt, in securing it in the
possession of the land of Canaan, in defending it against
its foes, and crowning it with the temporal blessings in
which national well-being consists. In the pre-exilic
literary prophecy the dissolution of this gracious rela-
tionship, and the consequent destruction of the State,
are announced as a moral necessity brought about by
the persistent disobedience of Israel on the one hand
and the inflexible righteousness of Yahwe on the other.
But this startling message of doom is still an interpre-
tation of the divine purpose as about to be manifested
in an imminent crisis of history.

(3) The experience of the prophets contains a sub-
conscious element, appearing chiefly in the form of the
Vision, which is not characteristic of normal religious
life. The prophetic vision is undoubtedly a creation of
the sub-conscious mind, working “Gncontrolled by
voluntary reflexion, and producing subjective images
which have something of the vividness and reality of
actual sense perception. No.one denies that such visions

* See below, pp. §3, 75f; and compare Giesebrecht, Die Berufi-
begabung der alttestamentlichen Propheten (1897), pp. 72-87.



1] INTRODUCTORY 1I

were frequent on the lower levels of Hebrew prophecy:
¢If there be a prophet among you, in visions do I make
Myself known to him, in dreams do I speak with him’
(Num. xii. 6). The only question is whether or to what
extent they entered into the experience of the great
literary prophets, whose perception of religious truth
seems more akin to what we call intuition than to the
obscure psychological phenomena of the dream and the
vision. On that point there is room for difference of
opinion, and great difference exists. The recent tendency
of criticism has been on the whole to hold that the
visions recorded by the prophets were actually experi-
enced by them in a condition of comparative ecstasy, in
which self-consciousness was not lost, although its
control of the visionary process was suspended. But it
is held by some that this literal interpretation of the
descriptions given by the prophets is not justified: that
they are simply using the traditional form of prophetic
experience to express ideas which they had apprehended
otherwise, either by pure spiritual intuition or by the
exercise of their reasoning and reflective powers. Of
these opposing views the former alone seems to me to
be consistent with the directness and objectivity of the
prophets’ narration. It must be borne in mind that
whatever we may think, the claim to have had a vision
was taken seriously in ancient times as a proof of
inspiration; so that for a prophet to profess to have had
a vision when he had not would have been to deceive
his public with regard to the validity of his commission
to declare the word of God. That in many cases we have
a conventional use of stereotyped prophetic phraseology
without any corresponding visionary experience is un-
doubtedly true; but the deliberate report of a vision,
especially a vision on which the prophet’s whole title
to speak in the name of Yahwe depends, stands on a
different footing, and cannot be fairly explained as a
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conscious literary effort to express spiritual truth by the
aid of poetic imagination.

The objection usually urged against this explanation
of the visions—that it reduces them to the same level
as the delusions of ‘poor phrenetics’ and connects the
deity with the irrational part of man’s nature—appears
to lose much of its force in the light of recent psycho-
logical research. The so-called irrational part of man’s
nature has assumed a new importance under the name
of the ‘sub-conscious’; and, uncertain as the ultimate
nature of the sub-conscious self may be, there are facts
enough to dispel the notion that everything of value in
the spiritual life of man must come by way of conscious
intellectual effort. It is a fact that under strong emotion
religious ideas and convictions do sometimes give rise
to visual or audible representations hardly distinguish-
able from sense impressions; and there is ample evidence
in Christian biography that this is compatible with
perfect sanity of mind and balance of judgment. Of this
nature we take the visions of the prophets to be. They
are purely subjective phenomena, taking place wholly
within the prophet’s mind, and are projected from the
mind under the emotional stress which accompanies the
perception of a new spiritual truth or a fresh impression
of the reality of things divine. There seems no reason
why intuition should not initiate a process of this kind,
creating spontaneously the images in which the new
truth perceived finds its first expression. It is obvious
that there can be nothing absolutely new in the sensuous
material of which the vision is composed. It is only a
new synthesis of images supplied by previous waking
experience, each having its own aesthetic and emo-
tional value, which were stored in the memory of the
prophet: nevertheless (as we see most clearly from
Isaiah’s inaugural vision in ch. vi) the effect of the
combination may be such as to produce an impression
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of overwhelming novelty on the mind. And this is all
that is necessarily implied in the operation of sub-
conscious thought as it appears in the great prophets
of-Israel. Whether, as Professor James taught, the sub-
consciousness be open to the direct influx of the divine?,
or whether (as other psychologists maintain) it is but
the lumber-room of the soul in which are stored im-
pressions that have slipped unobserved through the
portals of the active mind, makes no essential difference
so far as the form of the prophet’s experience is con-
cerned. On either theory the revelation wells up from
the hidden depths of his being, and clothes itself in
symbols before his inner eye.

It cannot be maintained that this aspect of the
prophetic consciousness has any special adaptation to
the needs of a public religion of the national type, such
as the Old Testament religion was. There were many
other ways (especially the priestly oracle) in which the
will of Yahwe was made known to ancient Israel; and
again the ecstasy might be the vehicle of any conviction,
true or false, which took overmastering possession of
the prophet’s mind. There is certainly no exclusive
connexion between national religion and ecstatic or
semi-ecstatic inspiration. At the same time we may
believe that in a more general way the vision and related
psychical phenomena were the necessary authentication
of the prophet’s standing, both to himself and to the
people whom he addressed. It may have been, although
we have no right to affirm it positively, that in those
days no honest man would have ventured to speak in
the name of Yahwe without some express warrant in
his own experience that he had stood in the council of
the Lord. No doubt, the prophets’ certainty of the truth
of their message rested ultimately on the self-evidencing

* FParieties of Religious Experience, pp. 242, 515~519.
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power of spiritual truth on minds morally sincere; but,
for the fundamental conviction that they belonged to
the circle of Yahwe’s intimates, and had a commission
to declare His word, they may well have been dependent
on some striking event in their personal history, such
as the inaugural vision which several of them relate.
As for their public audience, the time had not yet come
when the messenger of God could rely on manifestation
of the truth to commend him to every man’s conscience
in the sight of God (2 Cor. iv. 2). It is doubtful if the
prophets expected this, although some expressions
might seem to have that implication (Isa. xxix. 9—12,
etc.). In general they speak as men accredited by
definite experiences through which they have passed
to exhort and threaten and command in the name of
Yahwe the God of Israel. :

These considerations do not completely explain the
unique position of prophecy in the religion of Israel;
but they are sufficient to show that there is a real corre-
spondence between the fundamental character of the
Old Dispensation and the salient features of the pro-
phetic consciousness as manifested in the leading repre-
sentatives of pre-exilic prophecy. The general conclusion
to which we are led is that the higher prophecy of the
Old Testament represents a transitional phase in the
development of religion from a nationalistic basis, on
which history is the chief medium of divine revelation,
to an individual and universal basis, on which God
enters into immediate fellowship with the human soul.
Why the perfect religion should have sprung from the
bosom of a national faith is a question on which it is
idle to speculate. But accepting the fact as we find it,
we can see that the final mission of prophecy was to
liberate the eternal truths of religion from their tem-
porary national embodiment, and disclose their true
foundation in the immutable character of God and the
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essential nature of man. We shall see how this process
culminates in the person of Jeremiah.

It remains, therefore, to indicate in a few sentences
the place which Jeremiah occupies in this development.
That his life marks a climax and turning-point in the
history of prophecy is recognised by all recent students
of the religion of Israel, although different estimates
have been given of the qualities that distinguish him
from his predecessors, Ewald was perhaps the first to
characterise his genius in relation to the prophetic
movement as a whole; and his diagnosis is true and
illuminating so far as it goes. In the judgment of that
great critic, Jeremiah stands on the highest level of
prophetic achievement, where prophecy becomes con-
scious at once of its true essence and of its inherent
limitations, and reveals a failure of inward force which
points to its impending decline. This is seen chiefly in
the intrusion of personal emotion into the consciousness
of the prophet, which seemed to Ewald a symptom of
decay, and a sign that prophecy was no longer able to
cope with the degeneracy and confusion of the time, or
to guide and master the age as it had done in the strong
hands of Isaiaht: The merit of supplementing this
somewhat negative appreciation of Jeremiah is due
mainly to Wellhausen, who in a few incisive paragraphs
has emphasised the positive value of this prophet’s
experience in a way that has profoundly influenced all
subsequent exposition. Accepting his view we find that
Jeremiah’s specific greatness lies in the sphere of per-
sonal religion. The strongly marked emotionalism of
his temperament is not to be regarded as a weakness or
an impediment, but as the endowment of a spirit
touched to fine issues, and perhaps a necessary con-
dition of the heart to heart converse with God which

1 Die Propheten des alten Bundes, Band 11 (1868), 74, 71 £.
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unsealed within him the perennial fount of true piety,
—the religious susceptibility of the individual soulx
His is the last word of the Old Testament on the
universal essence of religion; and we shall see how, in
speaking it, he breaks through the limitations of the
strictly prophetic consciousness, and moves out into
the larger filial communion with God in which every
child of man may sharez=.

Now this discovery of individual fellowship with God
which is Jeremiah’s great contribution to the religious
experience of the Jewish Church is also the clue to his
own spiritual biography. The discovery came to him
through the stern discipline of his life, through long
travail of soul, and much contact with the world of men;
but it is the direction in which his life was guided from
the first by the spirit of God, and long before the goal
was consciously realised we catch glimpses of the steps
by which he was led into the secret of personal com-
munion with God. In the chapters which follow 1 have
sought to present the problems of Jeremiah’s life from
this point of view. The selection of material is necessarily
incomplete, and may not be such as will commend
itself to all readers as the best that could be made,
There are important aspects of the work of Jeremiah
besides the central interest to which 1 have referred,
and I will not shun opportunities of dealing with them
as they come into view. But my main object is to trace
the growth of personal piety in the history of Jeremiah
and, following out the line of thought suggested by
these introductory observations, to elucidate the sig-
nificance of pre-exilic prophecy as seen through his
mind. ‘The book of Jeremiah,’ it has been said, ‘does
not so much teach religious truths as present a religious
personality., Prophecy had already taught its truths, its

1 Israelitische und jiidische Geschichse, sth Ed. (1904), pp. 147-150,
2 See below, pp. 215~222.
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last effort was to reveal itself in a lifes.” That life, like
every human life, has its incidents, its conflicts and
agonies, its heights and depths, its pathos and its
tragedy; and in all its varied experiences it is an
instructive and fascinating study. But through all its
merely human aspects we can see 1n it the efflorescence
of the spiritual principles which are the essence of the
prophetic movement in Israelz

r A. B. Davidson in Hastings” Dictionary of the Bible, 1, 576.
+ See especially Chap. x1, below.

S.P.R. 3



CHAPTER II
PREDESTINATION AND VOCATION

EW travellers in Palestine, Sir George Adam Smith

tells us, ever turn aside from Jerusalem to visit the
little village of ‘Anara, which lies about an hour’s walk
to the north-east. Hidden from the city by intervening
ridges, it is visible from the north end of the range of
Olivet, and from that point it is described by a recent
traveller as a cluster of grey peasant houses, resting on
a sloping hillside, and surrounded by green fig-trees
and terraces of fruitful fields=. If this mean and insig-
nificant hamlet offers few attractions to the casual
tourist, to the student of Jeremiah there is, as Dr Smith
remarks? no more instructive site. For ‘Andrz is of
course the ancient ‘Andthéth, the birthplace of the
prophet, and his home till manhood. Its ‘wild outlook’
northward over the ‘stony fields of Benjamin’ to the
mountains of Ephraim, eastward over a foreground of
rough barren hills to the Jordan valley and the heights
of Gilead beyond, gives the landscape on which his eyes
rested day by day during the impressionable years of
his youth, and many pages of his prophecy show how
deeply the features of that wide and varied prospect

1 Dr Hans Schmidt, Die grossen Propheten und ikre Zeit, p. 200; in
Die Schriften des alten Testaments in Auswakl.. dbersetzi (1914). The
modern inhabitants are said {or were said some years ago) to be mostly
quarrymen and their families, supplying excellent building stene to
Jerusalem. It may have been the same in Jeremiah’s time. Were stone-
masons from Anathoth among the workmen who were impressed for
the building of Jehoiakim’s lordly palace, and afterwards defrauded of
their hire (xxil. 13 f1.)? ,

3 Ferusalem, 11, 228.
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were stamped on his mind. It is significant also that in
the records of his life the circumstance is repeatedly
mentioned that Anathoth, though included in the king-
dom of Judah and so close to its capital, was in the
territory of Benjamin (1. 1, xxxii. 8, xxxvii. 12). Ethno-
logically Benjamin belonged to Israel, and the fact
enables us to understand Jeremiah’s undying affection
for the Rachel-tribes and his longing for the home-
bringing of their exiled children (iii. 12 f., xxxi. 4~6,
9 15_20)'

Under the monarchy Anathoth was the residence of
a famous priestly family, descended probably from that
unfortunate priest, Abiathar, who took the wrong side
at the accession of Solomon, and was ‘rusticated’ in
consequence to ‘his own fields’ at Anathoth (1 Kings
ii. 26 £.). Abiathar was the sole survivor of the house
of Eli, and his degradation by Solomon involved the
permanent exclusion of his line from the service of the
central sanctuary at Jerusalem. When we read that
Jeremiah was ‘the son of Hilkiah of the priests that
were in Anathoth,” the natural, though not absolutely
certain, inference is that he belonged to this line, thus
tracing his ancestry through the priesthood of Shiloh
back to the time of Moses and the beginning of Israel’s
history as a nation. If this be correct there was no family
in Israel whose fortunes had been so closely bound up
with the national religion as that into which Jeremiah
was born. And nowhere would the best traditions and
the purest etZos of the religion of Yahwe be likely to
find a surer repository than in a household whose for-
bears had for so many generations guarded the most
sacred symbol of its imageless worship, the Ark of God.

The probable relation of such a family to the local
worship of Anathoth is a2 much more dubious subject
of speculation, but it raises questions of some import-
ance for the biography of Jeremiah. Can we suppose,

2—2
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for instance, that his father Hilkiah was an officiating
priest at the rural shrine which must have been the
centre of the religious life of the village community?
Or are we to think of him as an adherent of the perse-
cuted prophetic party in the reign of Manasseh, the
party which had already set its mind on the suppression
of the provincial cults and the concentration of the
national worship in the Temple of Jerusalemz? We
cannot tell. Cornill decisively rejects the former view
as wholly incredible, mainly on the ground that
Jeremiah’s deeply rooted and harmoniously developed
piety must have been the result of parental training, and
his horror of the popular cultus a sentiment which he
must have imbibed through the atmosphere of a devout
home. And it is perhaps not a very likely thing in itself
that the historic house of Abiathar should have sunk to
the level of those parochial Levite-priests whose living
depended on the maintenance of the high places: we
know in fact that the family possessed landed property
(xxxii. 6fF.). On the other hand, however, we have to
take account of the fact that in later years our prophet’s
bitterest foes were they of his own household. His
brethren and his father’s house were in full cry after
him (xii. 6) when the men of Anathoth sought his life
because he prophesied in the name of Yahwe. It is clear
therefore that Jeremiah’s prophetic convictions were
not shared by the family to which he belonged; and it
1s not improbable (as we shall see later) that on the
great practical issue of the time—the law of the One

1 That Anathoth, in spite of its proximity to Jerusalem, had a sanc-
tuary of its own is probable, though it cannot be proved. Conspicuous
among the buildings of the modern ‘4»az4 is the white tomb of the local
Weli, or patron saint under the Mohammedan regime (H. Schmidt,
Z.c.). Considering the tenacity with which the tradition of sacred sites is
preserved in the East, we may suppose that this is the spot where the
‘high place’ stood in the days before Josiah’s reformation.

2 See below, Chap. vi.
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Altar—he and they were on opposite sides. If this were
the case Jeremiah’s advocacy of the Deuteronomic re-
formation would naturally be resented by his brethren
as disloyalty to the family interest, and a surrender to
the pretensions of the rival house of Zadok, which
monopolised the priestly offices in the Temple. The
situation is too obscure to admit of positive conclusions,
but it is at least doubtful if the higher prophetic ideals
were an element in the religious education which
Hilkiah imparted to his children. It would not follow
that Jeremiah owed nothing to parental instruction or
family tradition. There were doubtless many good men
in Judah who while lamenting the abuses of the rural
sanctuaries nevertheless stood by the old order which
sanctioned a multiplicity of altars legitimately used in
the worship of Yahwe. Jeremiah’s father might be one
of these.

We are on firmer ground when we speak of the direct
influence of prophecy on the opening mind of Jeremiah.
His familiarity with the ideas of the older prophets,
especially with those of Hosea, appears so soon after
his call, and that call came to him so early in life, that
we may safely assume that he had known the prophetic
writings and assimilated the principles of their teaching
before he had reached the age of manhood. In Hosea
he found not only a teacher, but a spirit kindred to his
own. Both were men of exceptionally tender and emo-
tional temperament, sympathising intensely with the
people on which they were constrained to pour out the
vials of divine judgment; possibly both were of priestly
descent, though neither attached the smallest value to
the ceremonial side of the priest’s functions. There was
an ancestral bond between them inasmuch as Hosea
was a native of North Israel from which Jeremiah’s
family had come, and in whose fate he shows so lively
an interest. It was from Hosea that the younger prophet
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received the religious interpretation of Israel’s history
which was the framework in which his own message
was to be set. What Hosea had learned through the
bitter experiences of his home lifer led Jeremiah early
to renounce the hope of marriage, because he felt him-
self to be like his predecessor the prophet of a nation’s
dying agony (ch. xvi. 1 f.). They are the two martyr
prophets of the Old Testament, men of sorrows and
acquainted with grief, the most deeply exercised in
spiritual religion of all the prophets of Israel.

While his religious life was thus nourished from
within by contact with great minds of the past, nature
without was teaching him lessons which sank deep into
his young poetic soul. I have already referred in passing
to the impress which nature in her sterner aspect—the
wild and desolate scenery on which his native Anathoth
looks down—has left on his writings. But that is the
least part of the harvest which Jeremiah’s quiet eye
must have gleaned in youth, not merely from permanent
features of the landscape but from the familiar pictures
of rural life and the ordinary interests and occupations
of men. An astonishing wealth of metaphor and imagery
gleams in his pages, embodying his profoundest thoughts
of God and man. In this, to be sure, there is nothing
peculiar to Jeremiah; for every prophet uses illustrations
from the outer world to set forth the truth he desires
to convey. Yet I think we may find in Jeremiah's poetry
traces of a closer sympathy with the life of nature than
in any other prophet. When, for example, he sees in
the marvellous instinct of the migratory birds an analogy
to the instinct of the human soul for God (viii. 7), he
gives expression to the most profound of spiritual truths
in a form which only the sympathetic contemplation of
nature could have suggested. Again, the striking picture
of the eternal snow of Lebanon as an emblem of the

t See the first three chapters of his book.
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unfailing source of Israel’s true religion (xviii. 14) must
have originated in a mind responsive to
the silence and the calm
Of mute insensate things.

Such images are more than mere illustrations; they
seem to spring from a sense of a divine order immanent
in nature, not needing to be realised by a violent up-
heaval of the visible order, but manifesting itself to the
seeing eye in the constitution of the world as it exists—
the living visible garment of the Eternal. This quality
of Jeremiah’s poetic genius, more characteristic perhaps
of his later than of his youthful utterances, reveals
itself especially in the tendency of his eschatological
conceptions, which are entirely free from the catastrophic
element which elsewhere bulks so largely in prophetic
representations of the last dayst. The vision of descla-
tion which frequently rose up before his mind is haunted
by an awful unearthly stillness—a silence unbroken by
the lowing of cattle or the singing of birds (ix. 10,1v. 2 5).
Nor is it only the world of external nature that appeals
to Jeremiah: ‘the still sad music of humanity’ also has
its undying echo in his writings, Where can we find
an expression of it more simple and penetrating than
in the repeated lament over the quenching of all the
joys of common life in the coming days when ‘the
sound of mirth and the sound of gladness, the voice of
the bridegroom and the voice of the bride, the sound
of the millstones and the light of the lamp’ shall be
taken away (xxv. 10; cf. vii. 34, XVi. 9, XXxXiil. I1)?
One more element in Jeremiah’s preparation for the
work of a prophet must be briefly mentioned. As the
time approached when he had to put away childish
things and enter on the responsibilities of manhood, he
must have become aware of the threatening aspect of

t See below, pp. 286 f.
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public affairs both abroad and at home. The date of
his call (c. 626 B.c.) coincides very nearly with the
death of Asshurbanipal, the last of the great Assyrian
monarchs. That event, although Jeremiah could not
have known it at the time, marked a crisis in the history
of Asia. Already there circulated in Judah the rumour
of ominous movements in the north which portended
the break up of the huge empire to which the little
Hebrew kingdom belonged. It was precisely the situa-
tion in which the God who doeth nothing without
revealing His secret to His servants the prophets (Amos
iii. 7) was wont to raise up a prophet in Israel, He had
done so recently in the person of Zephaniah, and now
His choice was to light on Jeremiah. In the internal
. condition of the country also there was cause for anxiety
and foreboding. Since Jeremiah was a ‘lad®’ at the
time of his call, we may place his birth approximately
in the year 645, towards the close of the long reign of
Manasseh. The religious policy of that king had been
dictated by subservience to Assyria, and involved the
adoption of Assyrian cults alongside of the worship of
Yahwe. The opposition of the prophetic party, which
stood for the pure and exclusive service of Yahwe had
been repressed with a ruthless severity which caused a
later generation to look back on this period as the time
when the doom of the nation was finally sealed (Jer.
xv. 43 2 Kings xxi. 11, 16, xxiii. 26, xxiv. 3, 4). At his
death in 638, coinciding as it did with the decline of the

I na‘ar (1. 6, 7). The word may of course denote any age from
infancy up to the verge of middle life. Commentators are mostly too
afraid of pressing the use of it here in the direction of extreme youth: he
must, they think, have been at least 25 years of age. T'o render it ‘too
young,” in deference to the LXX, seems a needless deviation from the
plain sense of the Hebrew. Considering that Jeremiah was unmarried,
that his renunciation of married life was a consequence of his vocation
(zvi. 1), and that early marriages are the rule among Orientals, it is
quite probable that he was under zo when the call came to him.
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Assyrian power, the smouldering discontent broke out
in the flames of party strife, and his son Amon was
assassinated after a reign of two years. Jeremiah was
old enough to remember this tragic incident, and the
accession of Josiah, a boy of his own age, in his eighth
year. A good deal has been written about the possible
relations between these two young men, growing up
within a few miles of one another, and each destined to
play an influential part in his country’s history. But of
personal contact between them at any period of their
lives we have no hint whatsoever., We know that
Jeremiah had a sincere admiration for the character and
administration of his sovereign (xxii. 14 f.), although
he was more than critical of the great achievement with
which the name of Josiah is associated, the promulga-
tion and enforcement of the law of Deuteronomy™.
Meanwhile we simply note that the two men had reached
the threshold of manhood when Jeremiah passed through
the decisive experience that made him a prophet of God.
To that event in his history we will now turn our
attention.

The call of Jeremiah, as recorded in the first chapter
of the book, took the form of a dialogue between himself
and Yahwe, through which the consciousness of a life-
long vocation to the service of God was impressed on
his mind. In vv. 4—10 we read:

4'There came to me this word of Yahwe:
5Before I formed thee in the womb I knew thee,
And before thou camest forth I set thee apart;
A prophet to the nations I ordained thee.
6 And I said:
Ah, Lord Yahwe!
Behold I know not how to speak;
For I am but a lad.

1 See Chaps. vi, viL
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7And Yahwe said to me:
Say not thou art but a lad;
For to whomscever I send thee thou shalt go,
And whatsoever I command thee thou shalt speak.
8 Have no fear before them, for I am with thee to succour thee:
"T'is an oracle of Yahwe.
9Then Yahwe stretched forth His hand and laid it on my mouth,
and said:
Lo, I put My word in thy mouth:
103ee, I put thee in charge this day
Opver the nations and over the kingdoms
To pluck up and to pull down, to build and to plant,
The first thing that calls for attention here is the
visionary form in which the fundamental experience is
cast; but having already said what is necessary on the
natureof the prophetic visions in general (pp.10ft.), I will
only add that the narrative before us is to be explained
in the way there indicated. It is worthy of remark,
however, that the element of vision in the literal sense
is here very slight: the prophet is aware of the presence
of Yahwe and feels the touch of His hand upon his
mouth, but he does not say that he saw Him. We are
reminded of that ‘consciousness of a Presence’ which
Professor James has described as an ‘imperfectly
developed hallucination,’ and of which he cites examples
as occurring to persons of sound intellect in full posses-
sion of their waking senses®. On the other hand what is
sometimes called audition is very prominent: the word of
Yahwe comes to the prophet as an audible external voice.
It is instructive from several points of view to
compare this inaugural experience of Jeremiah with that
of his great predecessor Isaiah. To Isaiah the Lord
appeared arrayed in awful splendour and majesty,
seated on a high and lofty throne, unapproachable, so
that the mortal eye could not gaze on His countenance;
1 Parieties of Religious Experience, pp. §8-63.
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and the consecrating touch on his lips is given by a
ministering seraph. But God meets with Jeremiah on
life’s common way, standing by his side, and Himself
laying His hand on his mouth. His presence inspires no
terror or crushing sense of personal guilt, but only a
natural shrinking from the greatness of the task allotted
to him;—a striking contrast both to the ‘Woe is mel’
of Isaiah, and his eager ‘Here am 1.” We cannot but
feel that though this may have been Jeremiah’s first
vision of Yahwe it was not the beginning of his fellow-
ship with Him. It is the consummation of a genuine
religious experience, rooted probably in the pieties of
home and early life, of a growing self-knowledge and
knowledge of Ged, which now ripens into the conscious-
ness of a special mission. :
Accordingly, of the impressions made on Jeremiah
at this time the first and fundamental one is just the
sense of personal predestination to the prophetic office;
he realises not merely that he is called to be a prophet
now, but that he has been destined and fashioned for
this calling from his birth. The idea of individual pre-
destination to a great work is not new in the OId
Testament (Jud. xiii. §), but it acquires a peculiar
significance in the mind of a prophet. It is not of course
a truth suddenly injected into the mind from without—
no such process is conceivable—but a conviction formed
within, an intuitive perception of the divine ideal and
meaning of his existence, of his true place in the divine
order of the world, of the work for which heis ‘cut out’in
the service of God and of His kingdom. In all the higher
callings of life there are such moments of self-discoveryas
are described in the well-known lines of Wordsworth:
I made no vows, but vows

Were then made for me; bond unknown to me

Was given that 1 should be, else sinning greatly,

A dedicated spirit:—
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moments when the soul yields itself to the guidance of
a power higher than its own, when latent capacities of
the mind bestir themselves, and far-reaching resolves
are made which contain the germ of the best that the
man will ever be or achieve. The call of a prophet was
this, but it was something more. It was an act not of
self-discovery merely, but of self-surrender to a personal
Being, who knows even before He is known, and
chooses His servants before they choose Him. The
sense of predestination in Jeremiah’s consciousness
means the conviction that the endowments of his whole
nature, his physical and moral environment, all the
influences of heredity and education that had shaped
his life and made him what he was, had worked together
under the hand of God to prepare him for the task to
which he is now summoned. He is not to be a mere
mouthpiece of the word of Yahwe, but a chosen vessel,
fitted in every part of his being to be the medium of
revelation to his fellow men.

There is, however, another element in Jeremiah’s
initiation which is at first sight surprising, and difficult
to understand. He felt himself called to be a ‘prophet
to the nations.” How, it might be asked, could a young
inexperienced individual, unversed in public affairs,
have been led to think of himself thus early as presiding
over the destinies of powerful empires and great nations?
Was it not enough to be a prophet to Israel; and was
not his ministry as a matter of fact practically confined
to his own people? None of his predecessors, so far as
we know, had entertained so exalted an idea of his
mission. Both Amos and Isaiah had uttered oracles
against foreign nations, and Isaiah had predicted the
overthrow of the mightiest empire on earth. Yet to
Amos the charge had been simply ‘Go, prophesy to my
people Israel,” and to Isaiah ‘Go, speak to this people.’
While Hosea, with whom Jeremiah’s affinities are
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closest, had said nothing about the fate of any foreign
people at all. Is it credible that Jeremiah, the most
difident and sensitive of prophets, entered on his public
work with this amazing consciousness of the world-wide
scope of his commission? Or must we conclude with
Duhm that this feature of the call stamps the whole
narrative as apocryphal, and that it was only the imagina-
tion of later Judaism which transformed the modest
young priest of Anathoth into the colossal figure who
pulls down and builds up nations and kingdoms, and
pours out vials of wrath on the whole world:?

Now Duhm suggests a partial answer to his own
objections when he points out that a tendency to ascribe
to the prophets of Israel a commanding influence over
the destinies of foreign states appears already in the
popular biographies of Elijah and Elisha preserved in
the book of Kings. And that the idea was not strange
to Jeremiah’s later thinking is seen from the words he
addressed to an opponent many years afterwards: ‘The
prophets that were before me and thee from old time
prophesied against many lands and against great king-
doms, of war...” (ch. xxviii. 8),—a passage, by the way,
whose authenticity Duhm is 4t pains to afirm. It would
seem, therefore, that the issue is narrowed down to
this: whether this conception of the prophetic office is
one that could have presented itself to Jeremiah at the
moment of his call. I see no reason why it should not.
We ought to be very chary of imposing limitations to
the insight into his own future which may come to a
prophet or man of genius in his first vision of the course
his life is to take. And if the current estimate of prophecy

1 It has of course been suggested that the passage expresses a con-
<eption of his office which Jeremiah arrived at much later in his career
(see ch. xxv. 15fL). A few critics have thought to get rid of the
difficulty by a slight but utterly unacceptable alteration of the text,
reading ‘my nation’ instead of ‘the nations.’
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already included a certain cosmopolitan sphere of in-
fluence, it is surely conceivable that as soon as Jeremiah
knew his place in that goodly fellowship, his thoughts
rose instinctively to the height of his calling, and he
saw himself put in charge over the nations as the
accredited representative of Yahwe the God of hosts.

But the real significance of this aspect of the prophet’s
consciousness appears more clearly from another point
of view. The truth is that the political situation had so
changed since the dawn of written prophecy that there
was no more room for a merely national prophecy in
Israel than for a merely national deity in its religion.
Judah was at this time, and had been for more than a
century, a dependency of the Assyrian empire. It be-
longed to an international system so interlocked that
the fate of one small kingdom involved the fate of many
other States small and great. Moreover, there were
ominous signs of a vast impending convulsion which
threatened the dissolution of the entire political fabric
on which civilisation rested. It was no longer possible
that such a judgment as the prophets had foretold could
descend on Judah without a general upheaval in which
some powers would go down and others be built up.
And the true prophet is one who from his watch-tower
gives forth the word that rules the storm—the word of
the Lord, whose secret is revealed to His servant,

We may here pass at once to consider the import of
the two supplementary visions in which these ideas
receive a more precise determination—the vision of
the almond-branch and of the heated cauldron in vv.
11—14. | assume that these belong to the cycle of
Jeremiah’s initiatory experiences; although the fact that
each has a separate introductory formula shows that
they are not a part of the original ecstasy, and leaves
open the possibility that they date from later periods of
his life. These visions have a peculiar psychological
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interest. They seem to be instances of a phenomenon
not uncommon in prophecy, viz. the blending of actual
sense impressions with subjective ideas in such a way
that the seer himself is unable to distinguish the two.
The almond-twig and the boiling pot are, I take it, not
hallucinations, like Macbeth’s dagger, but real objects
of vision which thrust themselves into the prophet’s
cogitations, and become invested with a mystic signifi-
cance which expresses itself in an oracular utterance,
probably of the nature of an audition.

Thus, it is midwinter, when all nature is asleep, and
Jeremiah’s attention is arrested by a solitary almond-
branch bursting into flower. The almond, which blos-
soms in January, was poetically named by the Hebrews
the wakeful tree, as the first of all the trees to wake up
at the touch and promise of spring. Looking at it, the
prophet is impelled to pronounce its name: Sidkéd,
‘awake.” What does it signify? The answer comes
unbidden: ‘I am wakeful (§4sked) over My word to
fulfil it.’

Again, in a moment of rapt meditation, his gaze
rests on a pot boiling on the domestic hearth; and he
seems to notice—what he would scarcely have noticed
if his mind had not been preoccupied with the idea—
that its mouth is turned away from the north. The
meaning here lies in two words: ‘blown’ (‘a pot blown
upon’; i.e. fiercely heated by a blast of wind), and
‘north’; and they come together in the following oracle:

From the north shall the evil be blown
On all that inhabit the earth.

If T have rightly interpreted the symbolism, we have
here the image of a magic cauldron brewing in the
mysterious north, and sending forth deadly fumes
which will carry ruin and desolation over the world—
an emblem of the sense of calamity which already
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haunted Jeremiah’s mind, and was to find impassioned
expression in his earliest poetic effusions:.

It is tempting to read into these two visions a fine
contrast between the silent upbuilding forces of life and
renewal which work slowly and unceasingly for the
advancement of mankind, and the destructive agencies
which sweep through the world from time to time work-
ing out the divine purpose in judgment. That, however,
goes beyond the true meaning of the passage. The two
images are disparate: one expresses a general principle
of prophecy; the other deals with a particular concrete
application. The word over which Yahwe is wakeful is
the word of threatening as well as the word of promise
and hope. On the second vision we need not linger now,
because it will occupy our attention fully in the next
chapter. But on the first one observation may be made.
In early Israel, and even in written prophecy we find
occasional traces of a crude conception of the word of
God as endowed with an inherent, almost magical,
efficacy, in virtue of which it works out its own fulfil-
ment. Traces of that idea occur even in the discourses
of Jeremiah; but this vision seems to teach that in
principle he had risen above it. The assurance that the
word which he will speak in the name of Yahwe will
not return to Him void rests on no belief in its self-
fulfilling energy, but on the wakefulness of Yahwe—
the ever-active, living, personal presence of One who
knows the end from the beginning.

¢« Some technical difficulties of this exposition have caused Duhm
and others to adopt an entirely different construction of the omen.
Reading ’JBD for 9JDD,he renders the clause ‘ with its front (lit. ““ face”)

turned towards the north’; and since a pot has no ¢face’ (!), he takes this

to mean that the front of the fireplace was on its northward side, and
was fanned by a blast coming from that quarter. This reading creates
more difficulties than it solves, and yields a somewhat confused inter~
pretation of the symbol.—In o. 14 it is necessary to read with the LXX
FBM ‘shall be blown” for the Hebrew ﬂl‘_'@ﬂ ‘shall be opened.’
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We may now sum up the impressions which this
whole narrative conveys of our prophet’s character and
individuality. Jeremiah comes before us here in the
freshness of his youth, modest and shrinking from
publicity, and as one whose days have been ‘bound each
to each by natural piety.” He knows already something
of what it means to be a prophet, and is familiar with
the writings and thoughts of Hosea. He is awaking to
the consciousness that the times call for another such
voice to bring men to a sense of realities. A foreboding
of coming doom, a conviction that all is not well between
Israel and Yahwe, has taken possession of him and cut
him off from the innocent gaieties and pleasures of
youth. He is subject to moods of visionary abstraction,
in which spiritual things take bodily shape before the
inner eye. In one such hour the call of God comes to
him with irresistible power; and after a momentary
hesitation he yields to its constraint, and is filled with
a new inflexible courage which makes him as a wall of
brass against all the assaults of an unbelieving world.

In all this we have already an indication of the course
which his religious development was to follow. The con-
viction that he was predestined to be a prophet in itself
suggests the consciousness of a broader and more human
relation to God than is involved in the call to a special
work; and the suggestion is confirmed by his peculiar
response to the divine summons. It is as if the sense of
vocation appealed only to one side of his nature; there
is another side which cries out in protest against it. A
personality chosen and moulded from the beginning
for the high calling of a prophet: that is Yahwe’s
estimate of His servant’s capacity; and in recognising
that it is God’s Jeremiah confesses that in the depth of
his heart he feels it to be true. But he has his own
private estimate of his powers which will not be sup-
pressed, and he exclaims that he is not fit for this task,

S$.P.R. 3



34 PREDESTINATION AND VOCATION [cH.

at least he is not fit for it yet. ‘Alas, Lord Yahwe! I
cannot speak; I am but a lad.” It is not a refection of
the heavenly vision, but a sincere plea for delay, as if
he had said, May I not wait till I can speak with the
wisdom and authority that come with years? But the
call is inexorable; and Jeremiah’s misgivings are over-
come by the assurance that the message he is to deliver
and the strength to utter it are not his own but the
word and power of the Almighty.

Now this incident foreshadow