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PREFATORY NOTE BY THE GENERAL EDITOR

THE primary object of these Commentaries is to be exe-

getical, to interpret the meaning of each book of the
Bible in the light of modern knowledge to English readers.
The Editors will not deal, except subordinately, with questions
of textual criticism or philology ; but taking the English text
in the Revised Version as their basis, they will aim at com-
bining a hearty acceptance of critical principles with loyalty to
the Catholic Faith.

The series will be less elementary than the Cambridge Bible
for Schools, less critical than the International Critical Com-
mentary, less didactic than the Expositor’s Bible ; and it is
hoped that it may be of use both to theological students and to
the clergy, as well as to the growing number of educated laymen
and laywomen who wish to read the Bible intelligently and
reverently.

Each commentary will therefore have

(i) An Introduction stating the bearing of modern criticism
and research upon the historical character of the book, and
drawing out the contribution which the book, as a whole, makes
to the body of religious truth.

(ii) A careful paraphrase of the text with notes on the
more difficult passages and, if need be, excursuses on any
points of special importance either for doctrine, or ecclesiastical
organization, or spiritual life.

But the books of the Bible are so varied in character that
considerable latitude is needed, as to the proportion which the
various parts should hold to each other. The General Editor
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will therefore only endeavour to secure a general uniformity in
scope and character : but the exact method adopted in each
case and the final responsibility for the statements made will
rest with the individual contributors.

By permission of the Delegates of the Oxford University
Press and of the Syndics of the Cambridge University Press
the Text used in this Series of Commentaries is the Revised
Version of the Holy Scriptures.

WALTER LOCK



PREFACE

HE present volume is designed, in conformity with the

scope of the whole series, to provide a simple, practical,

and, in some sense, devotional commentary on ‘The most

Beautiful Book in the World ’; a commentary which shall keep

the average reader in touch with the main results of modern

scholarship, and introduce him here and there to conjectures
and suggestive interpretations still sub sudice.

This will explain the frequent references made to the
Oxford Studies in the Symoptic Problem, and the occasional
references to books like Hawkins’s Horae Symopticae and
Stanton’s The Gospels as Historical Documents. The author
felt it incumbent on him, at the risk of occasional tediousness,
to keep the Synoptic Problem always in view, and to give his
readers constant opportunities for consulting what he con-
ceives to be the best opinion on the subject easy of access.

To the writers of the above-mentioned works, and to others
mentioned from time to time in the succeeding pages, the
author acknowledges a real debt of gratitude. But there are
two names of whick he cannot but make special mention :
Dr Lock, general editor of this series, to whose kindly but
sure criticism and to whose suggestions the volume owes
much, and the Rev. Paul Levertoff, the learned subwarden
of 8t. Deiniol’s Library, from whose generously administered
stores of Rabbinical lore he has gathered the information
specially marked (P.L.) in the Notes, and much besides. Still
more he owes, as does all the world, to the Beloved Physician
and Evangelist himself, of whom he would fain have proved
himself a more worthy disciple.
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The writer is quite conscious that his own individual
tastes, especially his love of Italian Art, have affected the
Commentary in a way that may seem out of due proportion,
but he feels that each new Commentator should enable the
reader to approach a familiar subject from a fresh point of
view : and the tradition which regarded St. Luke as a portrait
painter has supplied a pretext for this.

Perhaps more justification may be needed for the use of
Papini’s Storia di Cristo which only appeared in 1921. On
its behalf may be pleaded the extraordinary graphic power of
this latest recruit from the ranks of Christ’s enemies to those
of His ardent disciples, whose setting of the Gospel narrative,
based on no mean understanding of the relevant literature,
though deliberately non-critical, is by no means uncritical.
The references to Dante may also be excused in this sex-
centenary anniversary of his death, when a considerable and
growing number of English students is more than ever con-
vinced that ¢ He being dead, yet speaketh.’

Holy Cross Day, 1921.
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INTRODUCTION

I. The Author : Saint Luke

Saint TLuke is unique among New Testament writers, first in that his
work—the third Gospel and Acts taken together—bulks
His unique  largest: more than all St Paul's Epistles together; more
COMIPUton  tyan a quarter (nearly two-sevenths) of the entire New Testa-
ment ; secondly, because he is the only Gentile contributer

to the Bible.

What St Luke was as a man is refiected in his writings. Wide and deep

sympathy, love of souls, interest in simple things, in manhood
giﬂsetéltl:léﬁter and womanhood, in childhood and domesticity, in the joy of
his writings life, in prayer, worship, praise, and thanksgiving; historical

sense, keen observation, loyalty fo fact; gift of narrative,
dramatic, and artistic sense, and a certain genial humour; deep enthusiasm
for the Saviour, the Divine-Human Christ, and for the first missionary heroes
of the Ascended Lord—all these are there, and much more. No wonder his
Gospel is described by Renan as ‘ the most beautiful book ever written.’

In spite of the scantiness of contemporary references we may say we know
him better than we know any other New Testament writer except St Paul,
whose inner revelations of his own heart in the Epistles are so beantifully
supplemented by St Luke’s narrative of his deeds and some of his words.
Ac xx 18-38, for instance, tells us much about St Paul’s lovableness—and not
a little about St Luke’s.

What then does the New Testament telt us about St Luke, and what does

he say about himself ? The traditicnal title of the Gospel, xard

&tin:‘liméo c;t;) ol Aowkdy—° according to Luke’—holds the field! We may

and Acts safely assame that the third Gospel and Acts (certainly by the

same hand) are his ; and also, with the overwhelming majority

of modern critics, that the ‘I’ of Lk i 3 and Ac i 1 is included in the * We’

of St Paul’'s companion of the Second and Third Missionary Journeys, who

gives us his first-hand experiences in Ac xvi 10-17, xx 6—xxi 18, xxvii 1—
xxviii 16

8t Paul mentions Luke three times by name, in letters of which one

(2 Tim) ocertainly belongs to the Apostle’s second imprison-

ﬁlgﬁgicnedb ment at Rome—the imprisonment which led up to his martyr-

name ¥ dom ( o. p. 84). The other two are earlier. They have been

! See below, pp. xii, xiii, and Plummer, St Luke I1.C.C.. Introdunction, § 1,
esp. p. xiv.
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precariously assigned to the imprisonment at Caesarea (? A.D. 58-59), but more
Evidence of usually to the first captivity at Rome : the episode with which
the Acts ends (? o.p. 59-60). We may perhaps securely assign
them to this later period.

(a) Epistles of First Roman Captivity: Philem 24; Col iv 10-14.
Besides implying that Luke was with Paul at Rome during this imprisonment,
these references also give us further information. From the Epistle to Phile-
mon we learn that he was (together with Mark, Aristarchus,
and Demas) a ‘fellow-worker’ (cuvepyéds), i.e. a co-operator
with St Paul in missionary, evangelistic work.

From the Epistle to the Colossians we learn still more. Col iv 10-14 gives
two groups of names : (1) three converts from Judaism—° the only ones ’—
viz. Aristarchus, Mark, and Jesus called Justus: (2) three by inference
Gentiles.

This important evidence is corroborated by the internal testimony of his

own writings, to the effect that St Luke is not a Hellenist Jew
but a genuine Gentile.
Further, Luke is styled here (iv }4) & larpds 6 dyamnrds, ‘the beloved
physician’: a statement again, as most critics think, fully
corroborated by the evidence of his phraseology (see further,
Pp. xxx, xxxi). This title is taken up by ecclesiastical writers, beginning with
the Muratorian fragment (. D. 170-200), where he is described as Medicus.
¢ Beloved * speaks to us of his character ; * physician* of his profession and
attainments, This latter suggests that which we ail find in his writings—
& keen student of human nature, with a sympathy for human weakness and
infirmity, and a marked interest in childhood, motherhcod, joy, and pain.

Further, it pute him among the scientists of his day: with faculties of
observation and judgement specially trained, a capacity for

Pa
Eplstles

An evangelist

A Gentile

A physician

Evidence of

Pauline weighing evidence, an instinctive feeling for accuracy and order,
Epistles Doctors were highly thought of by the Empire in those days.
;%;}:i‘ggn , Julius Caesar had given the citizenship to all those resident in

Rome (Suet. Jul. § 64).

{b) Epistle of the S8econd Roman Captivity : 2 Tim iv 11, This reference
enforces and illustrates the ‘ beloved ’ of Col iv 14, and adds & touch of deep
human interest reflecting honour upon St Luke. ‘ Only Lukeis with me,” Of

St Paul’s former companions Mark is apparently at Ephesus, the
Loyaltyto  destination of the letter, on apostolic business (iv 10); Demas hag

‘forsaken ’ his leader. The ° Beloved ® is also the loyal to the
end ; and may indeed have been the amanuensis of the Epistle.

The only other possible New Testament reference to St Luke is that of

Ac xiii 1, where ¢ Lucius of Cyrene* stands shoulder to shoulder
g}:&tgg in with Hef'od’s foster-brother (cf, Lk viii. 3 nobt?) among the group
Ac xili of prominent churchmen at Antioch in Syria, who send forth

Paul and Barnabas on their mission. If it were possible to iden-
tify Lucas with Lucius, this would harmonize with the early and general
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tradition that connects Luke with Antioch!; it would also go some way
to explain the special interest shown, in the third Gospel and
Antloch the Acts, in Herod’s court and household (cf. viii 3, ix 7, xiii 31,
xxiii 7-12 ; Aciv 27, xii, xiii I).
Till quite recently the identification of the two names was considered
childish and hopelessly unscientific. But Sir W. M. Ramsay
t:‘:ﬂfs“d has reopened the question. It may remain true in general that
Lucas (Asukés) is properly the abbreviation of the cognomen or
¢ ¢hird name ’ of a Roman—in full, Lucanus2—while Lu¢ius isa very common
praenomen or *first name’; but Ramsay has found evidence that in early
inscriptions in Asia Minor: (a) Lucas was used as a praenomen, presumably
equivalent to Lucius—we have the name Aovkas Tek\ios xpirov—and (b) that
the two forms were apparently applied actually to the same person; for
a pair of inscriptions gives the names of two brothers variously as hovxios,
wopmovhios, and Aoukas, movprouhios.?

This certainly makes the identification of our Luke with Lucius of Cyrene

conceivable ; nor is there wanting another piece of evidence to
Western  favour the identity. For the ‘ We ’, which in our authorized
ljfze;f‘ff ™ text of Acts ocours first at xvi 10, is found in Coder Bezae {con-

jectured by Blass to represent Luke’s own first edition of his
book) ¢ at xi 27, where this text adds, ‘ and there was much gladness, and
when we were collected together, one of them named Agabus spake. . ..

Nor should we omit, in this connexion, the fact mentioned by a recent
commentator 5 that there was a good medical school at Cyrene.

Are there any other possible references to St Luke in the
?e%‘r:'mi"le New Testament ? Such have been conjectured in two of
St Paul’s Epistles.

(2) 2 Cor viii 18— the brother whose praise is in the Gospel.” Origen
identified this ‘ brother’ with St Luke, and certainly Luke
might answer to the description, as a faithful * fellow-labourer
of the Apostle in evangelistic work, though any reference to his authorship
of the ‘ third Gospel’ is out of the question.

(3) Later on in the Epistle (2 Cor xii 18} mention is again made of
‘ the brother,” sent in company with Titus. Souter suggests that St Paul
is referring to Titus's own brother—certainly a valid and natural transla-
tion of the Gresk—so that if these identifications are accepted, we gain
a new fact about St Luke; namely, that the recipient of one of St Paul's

a Cor

! First, in the Latin Praefatio Lucae, attributed by Harnack to the third century
at latest. There he is styled ‘a Syrian of Antioch.” .

* ‘Lucanus’ would make the Eva.nielisf. anamesake—possibly a fellow clansman
—of the well-known post M., Annaeus Lucanus (d. A. D. 85), an efdar contemporary,
and might connect him also with the contemporary philosopher Seneca, who
belt: ed to the same Annaean gens.

. ni Discovery, pp. 374-3717.

. On Codez Bezae, see further, § VI, p. xlii.

Bee A. 8. Peake's Commentary on the Bible, p. 724
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Pastoral Epistles was brother to the author of the Acts and the third
Gospel.?

Having exhausted all possible references to St Tuke in St Paul's writings,
we now turn to note what he has to say about himself.

His autobiographical references may be divided into three groups:
f?i‘;::aphic al (z) the dedication of the third Gospel, (b) the dedication of the
references  Acts, and (¢) the ¢ We * passages in the Acts.

He speaks of himself as ‘me’ (¢3ofe xduoi)in Lki3, as ‘I’ (éropaduny)
in Ac i 1, and includes himself in the ‘ we > (¢{prioraper) of Ac xvi 10, &ec.

(2} Lkil-4—the best bit of Greek in the New Testament (see p. xxvii}—

expounds the author’s purpose and plan as a writer : the purpose,
Dedication  to put into the possession of Theophilus (not exclusively, of
%iﬁ"p‘eﬁ“ course, though the form of a Dedication necessarily suggests

this—Theophilus addressed as ‘ Excellency’ (xpdriore), and
therefore probably a Roman official of some dignity) accurate information
as to the fundamentals of Christianity. Theophilus is perhaps a catechumen
(i 4), and possibly resident in Antioch. The method, to compile an ordered
narrative by consultation of eyewitnesses and documents and the careful
sifting of evidence.

(6) Acil. Here St Luke announces to Theophilus (no longer addressed

with the title) his purpose to continue beyond the Ascension the
Dedication  parrative of the Lord’s work and influence (what Jesus went
on “to do and to teach’). Here there is the same orderly
arrangement as we can discern in the third Gospel. The work of Christ’s
Gift and Representative, the Holy Ghost, is shown to us in ever-widening
circles, of which the outline is given in our Lord’s words (Ac i 8)—° Jerusalem
. . . Judma and Samaria . . . uttermost part of the earth.” To the minute
acouracy of the setting of this narrative where it can be tested, Sir W. M.
Ramsay’s researches bear eloquent testimony.
{c) Ac[xi 27a}, xvi 10-17, xx 6—xxi 18, xxvii 1-—xxviii 16. (So-called
‘Travel-Document .) The first person plural—the ¢ We’—

The‘We’  shows St Luke as companion of St Paul in his missionary wan-
e zesin derings, even as the references in Philem, Col, and 2 Tim show

him as sharer of the Apostle’s impriscnments.
1ts earlier occurrence in the Bezan text (D) would indicate a much earlier
acquaintance with St Paul—probably previous to a.p. 40—but in his later
edition 2 Luke seems to have expunged this and confined the references to the
time of more active companionship with the Apostle,
St Paul has a vision of a ‘ Man of Macedonia’ at Troas, urging him to
‘come over and help us *—and immediately, in the next verse
e an of (Ac xvi 10), the ‘ they’ of the narrative becomes * We’, and
Luke is one of the party. Ramsay?® (and Souter following
! It would be tempting to see St Luke in the ywhoue aivlvye—"* true yoke-

fellow * of Philiv 3 for not a few reasons, were it not that Luke was almost certainly
at Rome with the Apostle when the Letter was written.

* If we are to acoept Blass’s theory. 3 St Paul the Traveller, p. 203.



INTRODUCTION xv

him 1) identifies Luke with the * Man of Macedonia’ of Ac xvi 9. Antioch,
Luke’s traditional native city, like so many of the Greek cities of the East,
was & Macedonian foundation, colonized by aristocratic families of Macedonia,
May not St Luke have been an Antiochene of Philippian descent, and so at

home in Philippi ¥ Certainly there is in Ac xvi 12 an apparently
Irill:fuf;;tii“ disproportionate emphasis on Philippi. It is described (a) as

wphTy Tis pepibos méhs—* first of the district *—true, doubt-
less, in some sense, since Luke is our authority ; yet Amphipolis was actual
capital of the distriet, and Thessalonica of the province. (8) He names it
also as & Roman ‘ Colony.” This is certainly the case: but it was true also
of Antioch in Pisidia, of Lystra, of Troas, of Corinth—all of which he names
without mentioning their colonial status. Philippi, as the scene of the
momentous defeat of Brutus and Cassius in 42 B. 0., was surely well enough
known to St Luke’s Gentile readers. But (unless the reference to its status be
merely inserted to lead up to xvi 37, 38) obviously he has a special interest
and pride in it, as St Paul in Tarsus, when he calls himself in Ac xxi 39
¢ a citizen of no mean city.’ o

Is it mnecessary, however, that Philippi should therefore be St Luke’s
native city ? We may argue, perhaps, against Rackham’s suggestion (Acts,
Pp. xxx, xxxi) that Luke’s native place was Pisidian Antioch, by adducing
the fact that he does not even trouble to accord that city its status as a colony ;
but for his special interest in Philippi we may find other sufficient reasons.

Not only do the ‘We’ passages indieate periods in which the author
Luke’s accompanied St Paul on his missions ; but one, at least, of the
‘E‘ﬁi‘ﬁ?ﬁ‘ gaps where the first person is dropped is full of significance.

Ere the Apostie leaves Philippi on his Second Missionary Journey, the
narrative (xvi 18) relapses into the third person, and the ‘ We ’ is not resamed
until S8t Paul returns to the same city, some six years later, on his Third
Journey. The natural and generally accepted inference is that for those
years, or the greater part of them, Luke remained at Philippi, engaged in
a happy work of building up the Church; which would endear the Mace-
donian city to him for the rest of his life, and draw him not only to emphasize
its importance in every possible way, but also to take pains to indicate in his
narrafive, when it came to be written, that he was with St Paul at the first
founding of that Church (of. the emphatic ¢ Paul and us’ of Ac xvi 17).

In Ac xx 6—xxi 18 he joins his old chief again, and is his companion in
the fateful journey back to Jerusalem (during which they were
companion. iellow guests of Philip the Evangelist—Ac xxi 8-10); was
SHpwith  near him, doubtless (Ac xxiv 23), though not continuously with

him (the ° We * is dropped from ch xxi till xxvii), during the long
months of his imprisonment at Caesarea : his close companion again in the
voyage to Rome (Ae xxvii 2), in the sojourn et Malta (xxviii 1-10), where he
Perhaps took part in the treatment of the sick (cf. the pluralin Ac xxviii 10).
and in the two imprisonments in the Eternal City. '

Art. ‘Luke,” Hastings’ D.C.G.
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This companionship necessarily colours his outlook and his work.!
Whether or not St Paul first converted him to the faith, we do
{;z::‘ﬁ" not know. He nowhere styles him his “Son’; and the early
Latin Praefatio Lucae, says ‘Luke, by nation a Syrian of
Antioch, a disciple of the Apostles and afierwards a follower of St Paul, served
his master blamelessly till his confession. For having neither wife nor
children, he died in Bithynia at the age of 74, filled with the Holy Ghost.’
‘ Filled with the Holy Ghost >—a favourite expression of his own (Lk i 15,
41, 87,iv 1; Ac ii 4, iv 8, &o.). But his inspiration, under God, was not
a little due to St Paul’s companionship. To his own Hellenic sympathy and
tolerance and width of outlook, love of beauty, and love of things human,
he adds a Pauline enthusiasm for the cause of Christ—spiritual imperialism,
and love of sinful souls,
Does the Praefatio quoted above give us a credible account of our
Evangelist’s last days ? Internal evidence is in its favour. As
15:3{"'3:;': Dr Vernon Bartlet pointe out (s,v. * Luke’ in Encyel. Brit.), an
invented story would certainly have made him marfyred ; go the
simple statement that he ‘ died at the age of 74’ in itself goes some way to
accredit the whole tradition. The fact that he is further described as a
‘ disciple of the Apostles’ (plur.) has led a recent writer to conjecture
(G. H. Whitaker, Expositor, Dec, 1919) that St Luke was the convert and
disciple of Barnabas, whom he so enthusiastically describes in Ac xi 23, 24
(cf. iv 36, ix 27 sqq.); that he journeyed with him to Cyprus after the
Apostolic quarrel (xv 39), and from Cyprus on a pioneer visit to Bithynia
(which Paul’s party were therefore inwardly warned to avoid), and thence
joined the Apostle at Troas {(Ac xvi 10).
In conclusion we may shortly summarize the external evidence for the
foregoing assumption of Lucan authorship—an assumption
f:im which is found, as Dr Chase observes (Credibility of the Acts:
gﬁ‘r‘;ﬁp Hulgean Lectures 1900-1901, p. 10), in the second century, as
soon as the Church began to possess a strictly theological litera-
ture, and was never disputed in early centuries, and practically finds no
denial among serious scholars to-day.
True, there is no ‘ Luke ’ named in the two Books save in the title of the
Gospel ; but all MSS from the earliest have this title, which
‘Psagfzs“‘.’ of  assumes that the ‘me’ of Lk i 3 (and consequently the ‘1’ of
Ac i 1) refers to a person of that name. From Papias of Hiera-
polis, who has famous utterances about the first and second Gospels, we have
no mention of the third, or of St Luke, But this ‘ Silence of Papias > means
nothing more than that Eusebius, who preserves for us all of Papias that we
have, does not happen to quote anything from him on this subject.
The earliest direct and definite evidence is that of Irenaeus (Haer. III
i2), who, writing about A. D. 180, ‘ united in himself the tradition
of Southern Gaul, of Rome and of Asia Minor, and . . . as the

! For marks of Pauline influence see p. xxii, note 2,

Irenaeus
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pupil of St Polycarp, was the spiritual grandson of St John.’* Irenaeus is
followed by Clement of Alexandria and Tertullian and the full line of Christian
writers ; but heis preceded by Justin Martyr (¢. . p. 150), who,
without giving names, citex from ‘ Memoirs of the Apostles and
those that followed them ’ (Dial. XTI, of. Apol. i 35) details peculiar to our
Goepel such as the Annunciation, the Trial before Herod, and
the Last Word from the Cross. Justin’s pupil Tatian uses the
third Gospel about A. D. 160 in Mesopotamia, weaving its substance, side by
side with that of the first, second, and fourth, into his Digtessaron, or ‘ Har-
mony of the four Gospels.’

But our earliest witness of importance is some twenty years earlier stiil
{c. A.D. 140). Marcion the heretic, who for doctrinal reasons
rejected the other three Gospels, but adopted and adapted the
third as most in harmony with his ultra-Pauline teaching on Grace and the
free gift of Redemption. Itis, perhaps, not without significance that Marcion
hailed from Sinope in Bithynia, the province which the Praefalio connects
with Luke’s last years.

Once the Lucan authorship has been admitted, and the identification

made with the Luke of St Paul’s Epistles, numberless points of
gﬁm{a corroboration emerge : notably the ‘ medical language >2 and
corroborates the many traces of affinity with St Paul. On the other hand,
the Luke of the Pauline Epistles is not, as such, a person of

sufficient fame or prominence for it to be likely that something like one-fifth
of the New Testament should be aseribed to him without strong reasons.

Finally, the admission of the common authorship of the third Gospel and
the Acts, to which every argumenst of internal evidence—dedication, language,
style and vocabulary, outlook and tendency——clearly points, intensifies the
conviction that both of them come from the hand of Luke, Paul’s physician,
fellow traveller, and fellow worker; and the occasional inconsistencies between
the narrative of Acta and the Pauline Epistles, which make the story of the
Apostle’s life so difficult to trace out in detail, themselves tell in the same
direction, At any rate, they would not have been deliberately introduced
by a later pseudepigraphic writer of ¢. 4. 0. 100.

Justin Martyr

Tatian

Marcion

II. Date and Circumstances of Writing of the Gospel

We may take for granted that our third Gospel and the Acts come from
one hand, and that we may without hesitation attribute them to their
traditional author, the companion of St Paul. For the final establishment
of this position we owe a debt of gratitude to Prof. Harnack and Sir W. M.
Ramsay.

Adolf Harnack, in his Lukas der Arzt (Leipzig, 1906), records his own

1 Chase, loc. cit. ? See p. xxix.



xviii INTRODUCTION

conversion, based onlinguistic and literary grounds, to the view that the third
Goepel and the Acts are a historical work written in two books,
,‘,’;‘3:1,‘,23:' and written, as tradition says, by Luke the Phyaician, Paul's
gathatof  fellow traveller and fellow evangelist. Ramsay in Luke the
Physician and other works accepts Harnack’s results (which in
some parts he had anticipated) and goes farther. He brings archaeological
evidence to bear, and demonstrates, to his own satisfaction, that Luke's
history is true. If we-inquire into the date of the composition of the Gospel,
we must take into account, as a preliminary, the probable date of the Acta.
In one sense the two may be said to form (with a slight overlapping, Lk xxiv
13 sqq., Acil-14) two volumes of a single work, designed to tell Theophilus,
and with him, doubtless, other educated Gentiles: {z) the Gospel—what Jesus
‘ began to do and to teach’ before His Ascension—and (b) the Acts—what
He went on to do and to teach by and through His Pentecostal presence.
Now there are signs that an interval of some years may have passed
between the completion of the Gospel and that of the Acts.
probablyan.  (4) The *overlapping.” The end of the Gospel seems to
Detween suggest that nothing further is needed to complete the story.
The way in which Aci 1-14 covers again the old ground, with
a difference, implies that in the meanwhile the author had learned more of
the perspective of the ¢ Forty Days.’

{b) The vocabulary and style (see further, § III), as patiently and ex-
haustively analysed by Sir J. C. Hawkins (Horae Synopticae, 1st ed., Oxford,
Clarendon Press 1898), though offering no evidence for difference of authorship
between the books, do evince such variations as might well be accounted for
by lapse of time, and new experience and environment,

To these some would add the difference between the two dedications.

(¢) Theophilus, in Acts, is no longer addressed as kpdriore. Either the
person addressed has completed his term of office, or St Luke has become
more intimate with him, or Theophilus has in the interval been baptized and
become a ‘ brother * instead of ‘ His Excellency '—or both growing intimacy
and Christian status may lurk behind this discarding of formality.

Whatever weight is to be attached to this last consideration may be
largely discounted if we accept the suggestion of Prof. Cadbury (Ezpositor,
June 1921) that Theophilus is a well-disposed pagan official, and that the
third Gospel is a Christian ‘ Apology,’ addressed to the ruling race in general
(cf. note on i 3).

We know of four pauses—periods of comparative repose or stability—in
St Luke’s lifo after he emergesinto our view as companion of St Paul, in Acts,

(1) at Philippi (? A, D. 50-55), (2) at Caesarea (. D. 56-58), (3) at Rome

(? A. p. 59-61), and (4) again at Rome (?4.D. 62-64). There
frgument  js no trace in Luke's writings of the martyrdom of his hero,
g?fjét:“‘i“ St Paul, unless the retention of the pathstic presentiment of

Ac xxi 13 is such. (It has been argued that whereas St Paul
did as a matter of fact visit Ephesus between his first and second Roman
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imprisonment, he would have expunged this reference had not his hero
been dead when he published.) That martyrdom is usually assigned to
A.D. 64-65. If it is inconceivable that he should have failed to mention
an event of such significance to him personally and to posterity, we must
posit the close of his liferary activity (unless works of his are lost) before
64-65.
On the other hand, there are two sets of indications which would argue
a later date: the eviderce of ch xxi, and the supposed use of
for a:t-;:nt;’;te' Josophus.
Josephus  Josephus, the historian of the siege and fall of Jerusalem
in A. D, 70, wrote in the years 75-93. It has been claimed
(chiefly owing to the mention of ‘ Theudas ’ in Gamaliel’s speech, Ac v 36—
identified by critics, but clearly not by Luke, with a later Theudas named
in Jos, Ant., XX vi; and the statement about Herod Philip in the
Gospel, iii 2—see note there) that St Luke used Josephus's writings, and
used them very carelessly. On both of these points—especially the supposed
identification of Theudas, one is tempted to quote a celebrated note of
Harnack’s! The carelessness involved itself rules out the careful and
acourate author of the third Gospel and the Acts.?
As to the argument from Lk xxi 20, that is more serious, Meany
moderate critics have seen there, and in xix 43 (see notes
f:’,},::lem ad loc.), indications that the Gospel assumed its final form after
the destruction of Jerusalem. Some critics, comparing the
language St Luke puts into our Lord’s mouth with that of the other
Synoptists, roundly declare that it is a valtcinium post eventum—that he
must have written with a knowledge of the events after they ocourred
{on this compare Bless’s counter-argument, referred to on p. xlii): others
think that, in his interpretation of the phrases into language intelligible
to Gentile readers, he was unconsciously influenced by the form events
had already taken. This may be true, and yet leaves us with a date
earlier than 70. Encircling armies and trenches, and razing of a rebellious
city, would be & natural forecast for an intelligent man who could gauge the
possibilities of Jewish insurgence some years earlier. There is, in fact, nothing
peculiarly distinctive in the reference to encircling armies (xxi 20); and
! In an article on * St. Felix and Regula in Spain * I read (pp. 6£.) as follows :
‘I any one had anywhere read that in the 3rd decade of this [19th) century a
pupil of the public school of Aarau, the son of one Triimpi, a pastor in Schwanden
[Canton Glarus], was drowned near Aarau when bathing in the Aar, and had
afterwards read somewhere else that in 1837 one Balthazar Leuzinger, son of
M. Leuzinger, the pastor in Schwanden, was drowned when bathing in the Aar close
to Aarau, if the reader were at all of a critical turn of mind he would assuredly
have drawn the conclusion that one and the same occurrence was evidently re-
ferred to in each case. . . . And yet it actually happened that two young natives
of Glarus, both of them sons of a pastor in Schwanden, were drowned in the
neighbourhood of Aaran [thus a long way from Schwanden].’——Harnack, Acis,
Eng. tr. 1909, p. 247 note.
l’ﬂgSee Plummer, pp. xxxi-xxxii, also Bebb, ‘St Luke’s Gospel,’ in Hastings’ D.B.
ur N
b2
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a glance at the Septuagint shows that the earlier passage (xix 43, 44) reflects
the siege phraseology of the Old Testament, and is remarkably paralleled by
Bzek iv 2, with an added reminiseence of Ps cxxxvi 9 or Hos xiv 1 in the
reference to the °children.’ [See further, note on xix 43, 44.] -Says an
American writer (Shailer Matthew, Messianic Hope in New Testament,
Chicago Univ. Press 1905): ‘ That Jesus expected the fall of Jerusalem is
beyond question.” . . . ‘ This passage may have been sharpened up by Luke,
but such a hypothesis is really gratuitous. Any picture of the doom of a city
might easily run into the conventional picture of a siege’ (p. 230). Zahn
(Introd. to N.T'., Eng. tr., T. & T. Clark 1909, vol. iii} regards the date of
the Gospel as entirely independent of the fall of the Holy City, but places
it on other grounds somewhere between A. p. 67 and 90-—after the other two
Synoptics, and before the fourth Gospel. It may be well fo remind ourselves
(cf. Plummer, p. xxx) that these later dates—even the extreme limit of
A.D. 100-110 proposed by P. W. Schmiedel (Encyc. Bibl. 1792)—are not
inconsistent with Lucan authorship.

But a late date for the Gospel means a still later date for the Aots (say,
The close A.D. 75-85); and if we accept this late date, how are we
of Acts to account for the abrupt close of that book ?

Is it dramatic ?—the spiritual imperialist brought to the centre of world-
empire and left there ? But would not his martyrdom have made a still
more dramatic ending ?*

Or did St Luke contemplate—or even write—a {now lost) third volume ?

The most obvious (though not an absolutely necessary) inference from the
abruptness of the ending is that the author finished writing at the end of
St Paul’s first Roman imprisonment, This date—about A. b, 64—for Acts
is accepted by one of the latest critics, Prof. C. C. Torry (see A. 8. Peake’s
Commentary on the Bible, 1920, p. 742), who thinks that Ac i 1—xv 35 is
Luke’s translation of an Aramaic document which fell into his hands, and
was supplemented (Ac xv 36—xxviii 30) by what was largely within his own
recollection : that this book therefore was not, like the third Gospel, a work
of great labour and research, but a comparatively simple task which might
ocecupy a relatively short time.

Provisionally accepting this date for Acts, we must find an earlier one
for the Gospel? If Acts was brought cut during the second
imprigonment at Rome, the Gospel (at any rate in its earliest
form 3) may well have been planned, meditated, and prepared for during the

' On the other hand, E. J. Goodspeed in an article on the ¢ Date of Acts’
in Ezxpositor, May 1919, points out a parallel in Xenophon's Memorabilia. Xenophon
never mentions there the death of Socrates, but expEdtiy refers to his condemnation
to death. So the author of Acts does not record, but (in Ac xx) ‘forebodes’
the death of his hero. °If these forebodings had turned out to be groundless,
Luke,” he suggests, ¢ would not have recorded them.’

* It may be worth mentioning that Dr. Chase (The Gospels in tke light of
Historteal Criticism, March 1914) has thrown out a suggestion of an earlier date

for Aot than for the third Gospel. But this will not appeal to many.
3 Cf. Canon Streeter’s latest suggestion, p. xxiii, note 1.

Conclusion
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wmissionary years at Philippi (? 50-56), worked up, with important additional
matter, at Caesarea (56-58), and, if not completed then and there, brooded
over during the voyage and three months’ sojourn in Malta, and completed
soon after arrival in the Eternel City.

Asa matterof fact the third Gospel, like the Acts, seems to show special
traces of the Caesarean sojourn.  But this brings us to the subject of Sources,

III. Sources of the Gospel : Its relation lo the other Gospels

The third Gospel, like the Acts, shows marked traces of the sojourn of its

author at Caesarea while St Paul was imprisoned there (a. D. 56

Sourees:  581). At Caesares, which as early as the tenth chapter finds

Oral prominent mention in the Acts, resided (Ac xxi 8) Philip, the

Evangelizer of Samaria® (Ac viii; cf. Lk ix 52, x 33 sqq.,

xvii 11 sqq.), and his prophetess daughters: interested doubtless in the

women’s side of the Gospel story (cf. Lk i—ii, vii 11-17, vii 26-fin., viii 2,

x 3842, xviii 1-8, xxiii 27, xxiv 10, and below, p. xli) and able to give Luke

access to some of the principal female characters in the great drama—possibly
even to the Blessed Virgin herself.

How much of the special richness of St Luke's Gospel: the story of the
Infancy (i—ii), the ‘Great Insertion '—recording a Galilean and Peraean
Ministry of which the other Synoptists give scarcely a hint (ix 51—xviii 14)—
and the additionsal touches which the third Evangelist adds to the narrative
of the Passion and Resurrection—may be due directly or indirectly to Philip’s
household, it is impossible to say. Speaking of Acts viii and other matters
Harnack says (Acts, Eng. tr. 1909, p. 245): °The whole of the phenomena
seems t0 be best explained on the supposition that St Luke received from
St Philip (or from him and his daughters) partly oral information, and partly
also written tradition, which helped out the oral accounts.’

In any ocase his residence in Palestine seems to have given him access to
documents in Hebrew and Aramaic {cf. the phenomens of
Lk i—ii and of Aci—zxv); to some one—Manaen (Ac xiii 1) or
Joanna (Lk viii 3) or both—familiar with Herod’s Court (Lkiiil, 19, viii3,ix 7,
xiii 81, xxiii 6-11, ef. Ac xii); possibly to the Lord's Mother (ii 19, 51), to
either Mary or Marths of Bethany (x 38-42), and to that Cleopas from whose
lips, it is reasonable to suppose, came the distinctive and vivid story of
xxiv 13 8qq. These might be among the ° eyewitnesses ’ of Lk i 2.

Important as are the documentary sources of our Gospels (and to these
we shall refer later on), we must give due weight also to the
evidence of oral transmission, and by oral transmission we
mean not only information gained from individuals, but chenges in the

Documentary

Source: Oral

1 Cf. Chase, Credibility of the Acts (Macmillan 1902). * There were only two
persons from whom the account of what took place on the road to Gaza could
ultimately have been derived, Philip and the Eunuch. With the former the
writer of the Acts stayed many days . . .” (p. 20].
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narrative of well-known topics resulting from mission work, from oral cate-
chesis, and thelike. Sir John Hawkine sees distinet traces of this oral trans-
mission both in the different uses made of the same words and phrases in
Matthew, Mark, and Luke, and in the transpositions of what are obviously
the same words and sentences. In his second edition of Horae Synopéicae
{p. 217) he further expresses a strong opinion that St Luke and one of his
fellow evangelists ‘ had provided themselves with written documents as their
main sources, but that they often omitted to refer closely to them, partly
because of the physical difficulties’ involved in studying roll-manuscripts
(cf. Sanday, Studies in Synoptic Problem, 16 sqq.) and partly © because of the
oral knowledge of the life and sayings of Jesus Christ which they had previously
soquired as learners and used as teachers, and upon which it would therefore
be natural for them to fall back frequently.’ .

This oral knowledge we can picture St Luke augmenting during his sojourn
st Philippi, by news from every boat that hailed from Palestine, welding it
into shape in his own mission-work, and supplementing and completing it
by the personal investigations of his stay at Caesarea.

But there are clearly larger and more far-reaching documents lying bshind

the Gospel than those with which St Philip’s household might

‘Iiarsel‘ have gupplied him. Among those of which he seems to have
ocumentary . s .

sources : made principal use are two: one familiar to us all, surviving
Mark independently to this day; the other a conjecture of critics

_ which has so much to be said for it that it is spoken of almost
ag a certainty. These two are St Mark and ‘ Q. Mark (if he is really the
author of the Gospel), the friend both of Peter (1 Pet v 13 1) and of Paul ®
{Ac xii 25, 2 Tim iii 11), must have been also the friend of Luke—they are
mentioned together in Philem 24.

In this way Luke would have ‘oral’ aceess to a living Mark—a fact which
might account for some of the phenomena studied by Sir-John
coral’ Hawkins ; and perhaps also for some ‘ Petrine ’ touches (e. g.
referenceto Lk v4-11) which the second Gospel does not record. But that
he and the author of the first Gospel actually had before them
a ‘ Written Mark *——the Gospel we know, or an earlier edition of it >—there
can be no manner of doubt. They both repeat, almost word for
Larger iar, WOTd nearly the whole of its narrative. Most critios now accept
sources: ¢ Q* the second main source of Matthew and Luke, and call it ‘Q
(from Quelle =source). This source appears to have been a col-
lection of suyings, and is sometimes identified with the Adyta or ‘Oracles’ of the
famous passage of Papias (ap. Bus. H.E. iii 39), in which he asserts that
‘ Matthew composed the oracles in the Hebrew language and each one inter-
* So Papias (ap. Bus. H.E. iii 39), calls him * the interpreter of Peter.’
? On Luke and Paulsee § IV, p. xxix; the only direct debt to St Paul traceable
in the third Gospel (except xxii 19, 20, see note there) is the special appearance
to St Peter, Lk xxiv 34, 1 Cor xv 5.

* Possibly, e.g., omitting Mk vi 45—viii 26 and the last twelve versea (which
seem partly dependent on Lk xxiv).
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preted them aa he could.’ This original ‘ Hebrew Matthew,” translated
already into Greek, or some document of a like character, lies doubtless at
the back of the many sayings of our Lord not recorded in Mark which are
reproduced almost or exactly word for word in Matthew and Luke, but often
in different contexts, Thus ‘ Q,’ though technically conjectural, has come to
have in the minds of scholars a very positive existence. The contributors
to the Oxford Studies in the S8ynoptic Problem, e. g., give us different * fanoy
portraits * of it, in most of which you can detect the features of the same
sitter. Thus to Sir John Hawkins (pp. 108 8qq.) it is a document consisting
mainly of records of discourses, extant largely, though not exclusively, in the
* double tradition of Matthew and Luke *; to Dr Allen (p. 242) it is ‘& collec-
tion of Christ’s discourses and sayings compiled to represent certain aspeocts of
His teaching, and . . . marked by s very characteristic phraseology,” while
Canon Streeter (op. cit., p. 212) describes it as ‘s selection, compiled for
a practical purpose, of those words or deeds of the Master which would give
guidance in the actual problems faced by Christian Missionaries.’? A recent
American writer (Prof. A. T. Robertson of Louisville, in Contemp. Rew.,
Aug. 1919) claiming for Q the position of the ‘ oldest document,” draws out
foroibly its testimony to the Divinity of Jesus, exhibiting ‘ the same essential
picture of Jesus as the Christ that we find in the Gospels and St Pauls
Epistles.’ ‘The factsin Q are open and simple and beyond dispute.” ° Jesus
is . .. Son of God, Son of Man. One may explain it as one will, but the fact
remains.” ‘1t is manifest that the impression made by Jesus during His
ministry wes all that the Gospels representit to be. The heart ofitallisin Q.’
But Q does not exhaust the non-Marcan sources of the first and third
Gospels. In one great section these two Gospels at first sight seem to agree
in supplementing St Mark—each of them prefixes to the narrative of the
Ministry an aceount of our Lord's Nativity and Infancy
Trtoaree, (Mat i—ii, Lk i—ii). But as soon as we look into the two
accounts, we find that they are independent to the point of
seeming inconsistency ; though further consideration shows how they can
be adjusted (see notes on ii 39).
The whole relation of the first and third Gospels is one of extraordinary
interest, The different grouping of the same items—of which
s & e1s typical instances would be the Temptation (Mat iv 1 sqq.,
Lk iv 1 aqq.), the Beatitudes (Mat v 3 sqq., of. Lk vi 20-23),
and much of the matter whioch Matthew collectsin his ¢ Sermon on the Mount’
(Mat v—vii), but which in Luke iz not only scattered, but often deliberately
associated with separate contexts in the narrative.
The Jewish tendency of the first Gospel is, to some extent, reflected in

' In Hibbert Journal, Oct. 1921 (vol. xx, pp. 103-12)—issued while the present
pages were in the press—Canon Streeter develops his views further, holding that
Q overlapped Mark more than has been hitherto realized, and arguing for an earlier
edition of the third Gospel (‘ Proto-Luke ) consisting entirely of Q Elua ucan matter,
issued at Caesarea ¢. a. D. 60, and re-edited some twenty years later by the Evan-
gelist, who then for the first time made some use of Mark.
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the Hebraistic tone of Lk i—ii and Ao i-—xii, and in St Luke’s obvious know-
ledge of the Septuagint.! In strong contrast to this is the general attitude
of the unique Gentile contribator to the New Testament, which makes him
omit, as uninteresting to the general reader, matters exclusively Judaic such
as figure largely in Mat v 17—vii 42 and in Mk vii (though, historically, the
historian of the Acts shows himself interested in & later form of the problem
of * unclean meats,” Ac xv 29).

Prof. Burkitt summarizes thus the differences between the use of Marcan
material in the first Gospel and the third : ° The Goepel according to Matthew
is & fresh edition of Mark, revised, rearranged, and enriched with new material 5
the Gospel according to Luke is & new kistorical work made by combining
ports of St Mark with parts of other documents ’ (Sources for the Life of Jesus,
p. 97). Another writer (McLachlan, Luke, Evang. and Hist., pp. 10, 11) sums
up the relation thus: °Where Luke retains what he found in Mark, he
improves him verbally without losing the picturesque vividness (as Matthew
sometimes does): but it is his edditions to Mark that constitute his chief
claim to love and reverence.’

The importance of our third Gospel for the Synoptic problem can hardly

be over-estimated. ° But for St Luke,’ says Dr A. Wright (Dict.
E&rg%&ﬂ C. G, ‘ Luke, Gospel of ’), ‘ the Synoptic Problem would never
probiem have existed,” for the relations between St Mark and St Matthew
are comparatively simple.

Equally interesting, though less clearly definite, is the relation between

the third Gospel and the fourth., Everything points to the
Thirdand  fourth Gospel being later than the Synoptics, and being de-
Gospels liberately intended to supplement and, in places, correct the

impression left by them. It is out of the question that St Luke
should have had the text of St John before him—inconceivable, especially,
if we accept an early date for the third Gospel., Yet there are marked affinities
between the two. Schmiedel (Encyc. Bibi., art. * Gospels '), who characterizes
the fourth Gospel as ‘the earliest commentary on the Synoptists * (p. 1766),

says that St John here and there ‘ steps in to correct ’ St Luke
m:&"ﬂfke? where the latter alters the Synoptic tradition, or * attempts to

describe post-resurrection phenomens.” Thus Jn xviii 13 may
be a correction of Lk iii 2, and xviii 12 of Lk xxii 52 ; while in three places
John substitutes an act for Luke’s word: Lk xxii 27, Jn xiii 1-5 ; Lk xxii 32,
Jn xvii 15 ; Lk xxiii 44, Jn xix 30.

In subject-matter one of the most striking points of contact is in the
Points of mention of Mary and Martha (Lk x 38-42). The sisters, who
contact: live for us as few even of New Testament characters do, find
mﬁ"d no mention outside these two Gospels. St Luke’s mention is

clearly independent of St John's. He does not state the name
of the village where they live. He makes no mention of their brother

t J. V. Bartlet (“Luke’ in Encyc. Brit.) thinks that this shows Luke to have
been not a proselyte but an ‘ adherent; * of the Synagogue.
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Lazarus, who is the pivot of the Johannine episode. But in a few telling
words he draws their figures and distinguishe# their characters so that we
recognize them again when the fourth Gospel introduces them.

Again, St Luke and St John alone among the Evangelists
record our Lord’s dealings with Samaritans.

Here again the episodes are independent. St John’s (ch ivy) follows an
early Judaean Ministry, for which at first sight the Synoptics appear to have
no room. St Luke’s (ix 50 sqq.) comes after the long Galilean Ministry.
Here, perhaps, may be adduced the Miraculous Draught of Fishes which
St Luke (according to one theory) reckoned rightly as a Galilean incident,
and ope closely connected with St Peter ; but, having no place for Galilee
in his post-resurrection episodes (see note on xxiv 6), marshalled among his
matter for the early days of the Ministry (ch v).

Further, 8t Luke may be observed, on & close inspection (see notes on

ix 50 sqq.; x 38-42; xiii 31 sqq.) to allow place for more
g‘i’mﬂ?h?;f parallels with the Johannine picture of the Ministry of our Lord
(see further, below, § VII).
Slight traces appear (iv 44 note) of the possibility of an early Judaean
-Ministry ; and in the  Great Insertion ’ room may be found for those two
visits to Jerusalem, which St John places between the Feeding of the Five
Thousand and the Holy Week (see note on ix 50 sqq., p. 141).

Finally, there is one disputed piece of narrative which might almost be

said to bear unconscious testimony to the affinities between St Luke and

. 8t John. Many readers must have noticed the awkwardness

The Pericope with which Jn vii 53—viii 11, the Pericope Adulterae—section on

*The Woman taken in Adultery *—is fitted into its context.

Various expedients have, in consequence, been adopted by scribes and editors
ancient and modern.

The passage is omitted by nearly all the best-known MSS (including the
Uncials Aleph, A, B, C, L). It has been placed by some editors at the end
of the Gospel—as a genuine fragment of which the right position is uncertain.

One group of MS8 (the so-called ‘ Ferrar Group’) places it in the third Gospel,
following upon Lk xxi 38 (see note there). This transposition is accepted
by F. Blass (cf. below, § VI, p. xliii), and is brilliantly defended by McLachlan
(St Luke, the Man and His Work, ch xiii, esp. pp. 281, 282). He examines
and dissects the passage very minutely, and concludes : ‘the entire narrativeis
indisputably Luoan in Vocabulary and in Spirit,” ‘the extraordinary verbal
resemblances between St Luke’s Gospel and the Pericope Adulterae cannot
escape the slightest examination.” The evidence of vocabulary is certainly
very strong : the incident itself is typical of what St Luke loves to record.
H we suspend our judgement as to the actual transposition we may still see
one more evidence of the affinity between the third and fourth Gospels in the
fact that generations should have accepted as part and parcel of the fourth
Gospel a passage so intrinsically Lucan.

And the fact that this affinity is difficult to account for directly—there

Samaritans
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is no evidence of & personal meeting between the two Evangeliste—may itgelf
be accepted as bearing significantly upon the truthfulness of the record of
each, and linking, as has been said, the Synoptio picture of Christ with the
Pauline and Johannine conception.
In the account of the Passion itself St Luke alone of the Synoptists
preserves words of Christ (xxii 27) which harmonize significantly
with St John’s incident of the Feet-Washing {Jn xiii 4-17), and
Resurrection he alone, with the fourth Evangelist, clearly indicates that the
Crucifixion took place on a Friday. These two alone draw attention to
the fact that Joseph's was a mew tomb (Lk xxiii 55, Jn xix 41), and alone
record the appearance to the Eleven on the first Easter mght { Lk xxiv 33 8qq.,
Jn xx 19 sqq.).
A recent writer has observed yet another fink between them (Frederic
Patmer, Amer. Journ. Theol. xxiii, July 1919). The Day of Pente-
Pentecost  gost, of which St Luke is the unique historian, and to which his
‘spiritnal”  Gogpel (see below, § V, p. xxxvii} may be said to lead up as to
& climax, forms a link between the Synoptic and Johannine
conceptions of Jesus. - While in contrast with the Christ of Luke, who seems
to place the resurrection and the moral assessment of mankind far away at
the world’s end, the Christ of John ® repudiates this view, and declares that
he is himself the resurrection and the life, and that belief in him carries life
with it immediately > (p. 312}, yet it is Luke who in his picture of the Descent
of the Holy Spirit ‘ records the moment and the means ’ by which the disciples
became conscious of a real (though not corporeal) presence of the Master ever
abiding with them. °This conviction came to the disciples on the Day of
Pentecost, and it okanged the sphere in which the Master was present with
them from an external to an internal one. It formed thus the transition
from the Synoptic Conception of Jesus to that which was the basis of the
Pauline and Johannine Conceptions > {¢b., p. 304).

The Passion

IV. Language and Style

In dealing with language and style we must remember the object of the

Gospels as ‘such—the main purpose of propaganda in the

522’“;,’{ Mediterranean world. A modern American writer has so well

:ﬁ:}r';;:l;’o“ summarized this (C. W. Votaw, Amer. Journ. Theol. xix, Jan.

1915) that it may be weil to quote his words; remembering

always that the third Gospel is addressed primarily to a man of culture, and

80 i8 to some extent less ° popular’ in style than the others, though like

them its speech is based on that lingua franca of Hellenistic Greek, on

the character of which the papyrus discoveries are yearly throwing more

light; while its permanent attraction and appeal is probably greater than
that of the other three,

‘In comparison,” says Votaw, ‘ with the elaborate literary productions

of the Greeks and Romans, the Gospels were brief, special and popular
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writings. In extent a Gospel was about the length of a chapter in the large
histories, or of an Essay in the ethical writings, or of a play in the Tragedies.
In character it was a religious tract intended to promote the Christian move-
ment, In style it represented the popular spoken language of the common
people, for the author was not a trained philosopher or a professional littérateur.
The Evangeliste produced their books for the simple practical purpose of
preaching the Gospel to the Mediterranean world. They were writings of the
people, by the people, for the people. They took on the characteristics which
belonged to the Christian missionaries in their work. Their length and content
and style were such as to make them efficient propagandist media among the
masges of the Empire, who were in the main uneducated, poor, and obscure’
(op. cit., pp. 45, 46). .

St Luke’s ultimate object is doubtless well expressed here. We conceive
Luke a him as collecting material for his Gospel while engaged in keen
:teyrﬁ:tﬁle evangelistic work in the slums of Philippi: but the dedication

of his book, the perfeot Greek of his preface, and the fact that
in culture he belongs to the same class as the ¢ philosopher and professionsal
littérateur,” mark him off in sharp contrast to his fellow evangelists. St Luke
is, in point of fact, a stylist of great versatility, and one whose manner
notably varies with his subject. He ‘employs more olassical words, and
is more precise and accurate in his constrnctions than any other Evangelist
(McLachlan, E. and H., p. 12). And while he can write the purest Greek,
a8 in his preface, he can also develop at will a phraseology at least as
Hebraistic as that of the Septuagint, with which he shows
and himself very well acquainted. It is noticeable that; in the early
Hellenisms i}, nters alike of the Gospeland of the Acts—where, presumably,
heie most dependent on Palestinian sources—the Hebraistic style is strongest.
It forms a striking contrast not only to the style of the short prefaces, but
also to that of the later narratives of the two books. Yet withal it is worth
remark that we ‘ pass without conscious effort from the one style to the
other,” from the Hebraic to the Hellenistic (V. H. Stanton, s.v. in Encyc. Brit.).
In Ac xiii—xxviii he is drawing mainly on his own experience. In the main
body of the Gospel he again and again modifies and improves the phraseology
found in St Mark—often (as, e.g., in vi 6, viii 27, 55) for no apparent
reason than that of taste in style. These phenomena, Sir William Ramsay
notes (Luke the Physician, p. 67), oocur most frequently in the middle part
of the Gospel.

The Hebraistic quality of ch i—ii presents peculiar features (see notes
ad loc.), and there is some reason to infer that St Luke made use of written
Hebrew sources, emanating from the cirole of Simeon and Anna, Zacharias
and Elisabeth, and the Blessed Virgin Mary, to whom he seems indeed to refer
a8 t0 one from whom he had gathered material (see note on ii 19).

In general, we may adopt Sir Wm. Ramsay’s phrase {Lk. Phy., p. 50), ¢ The
style of Luke’s history is governed according to the gradual evolution of the
Christian Church out of its Jewish Cradle.”

Hebraisms
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The same turn of mind which led our Evangelist instinctively to colour
Dramatic the different sections of the narrative suitebly to their back-
and artistic  ground, shows itself also in & sort of dramatic power, and an
faculties artistic faculty of vivid graphic description—the capacity to
sketch a life-like picture in few words, and to bring out hie figures into
Rembrandtesque relief. Herein lies a ‘mystical’ yet very real justification
of the rather early tradition that St Luke was a painter who painted the
Lord’s Mother.

The foundation of this tradition lies in & meagre extract from a Byzantine
writer of the sixth century, Theodorus Lector (c. A. D. 518), preserved by
Nicephorus Callistus (Migne, Patrologia Graeca, Tom. 86, Pars I, p. 166).
There he speaks of the ‘ portrait ’ (eldva) * of the Mother of God which Luke
the Apostle (sic) painted * as sent with other relics by the Empress Eudocia,
when on a pilgrimage to Palestine, to Pulcheria at Constantinople.

Not & few pictures of the Blessed Virgin in early Byzantine style—like
the Madonna of the Borghese Chapel in Rome, ¢ sent by Luke from Jerusalem
to Theophilus,” and the ¢ Madonna di 8. Luca * of Bologna, brought, it is said,
from Sta Sophia in 433—are still popularly attributed to the  Beloved
Physician ’ ; while S, Marco at Venice claimas (or claimed) to possess the
actual picture mentioned by Theodorus Lector, pillaged from Constanti-
nople by the Doge Dandoclo in 1204 (see further, Bolton, Madonna of St Luke,
Putnam 1895).

No one who reads St Luke’s descriptions, for instance, of the birth and

infancy and childhood of the Saviour can fail to see in him
Ié‘;:‘.fsg“,_g art & word-painter of exquisite touch and extraordinary skill. The

pictures of Zacharias in the Temple, of the Annunciation, the
Visitation, the Nativity, the Angels and Shepherds, the Presentation, the
Finding in the Temple—in these the Evangelist is a very fountain of
Christian Art. And the like are to be found scattéred all throngh the
Gospel: from the picture of the Feast in Simon’s House, the Parables of
the Good Samaritan and the Prodigal Son, right on to the vivid sketches
of the post-resurrection appearances of the Lord. Nor is it only in isolated
pictures that hie genius shows itself. We note the subtlety and skill with
which he interweaves contrasted colours: the birth stories of John and
Jesus, the character studies of Mary and Martha, the attitudes of the Pharisee
and the Publican, the penitent and the impenitent Robber at the Crucifixion
(cf. V. H. Stanton, s.v. in Encye. Brit.).

It has seemed appropriate from time to time, in notes upon the text, to
make reference to some of the masterpieces of Art which St Luke’s narrative
bas inspired. ,With the exception of St Matthew’s ‘Magi’® (Mat ii 1-12)
—surely the most * Lucan ’ story in existence outside our Gospel—St Luke’s
word-pictures may be said to form the bulk of the evangelistic subject-
matter of subsequent Christian Art.!

! See Additional Note appended to this chapter : The Gospels in Art.
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As to the language and vocabulary of St Luke much has been written,
and elaborate tabulations have been made, notably by Sir John
Hawkins (Horae Synopticas and Studies in the Synoptic Problem,
For & more summary study, see Plummer, 8¢ Luke, Introd.,
Pp. lii 8gq.). Investigation shows a strong individuality in Luke, when
compared with his fellow evangelists; great freedom of expression, an
extraordinarily rich vocabulary. There also emerge, as we might expect,
a striking number of expressions common (and peculiar) to
8t Luke and St Paul {sce Plummer, pp. xliv, liv, and Moffatt,
Introd. to Lit. of N.T., p. 281). Dr Moffatt (cf. Hawkins, Hor. Syn., p. 197)
quotes a number of typical instances where strong verbal or substantial
parallels occur between the third Gospel and the Pauline Epistles.* Reference
has been made to these parallels in the notes on the text.

‘Paulinism > in the sense of propaganda, as Moffatt rightly observes
(I.L.N.T., p. 281), has no place in St Luke. The graciousness
and universalism of the Gospel come straight from Jesus
Christ; but 8t Luke i an apt medium for this—fitted alike by his own
character and by his companionship with the Apostle of the Gentiles. The
notes of joy and tenderness, and the burning love of sinful souls, are con-
spicuous in the two travelling companions. Some would see in a ‘ Pauline
Collection * emanating from the Apostle’s entourage one of the definite
‘Sources’ of the Evangelist, as does Dr A. Wright (‘Luke Gospel of,’ in D.C.G,,
p- 88), who attributes to thissource nineteen discourses in the Gospel, including
the Parables of the Prodigal Son, the Good Samaritan, the Pharisee and
Publican, and Dives and Lazarus.

Tenderness and graciousness are near to humour, though not always
associated with it in human temperament. A recent writer
on the third Evangelist (McLachlan, St Luke, the Man and His
Work, ch v), has entitled one of his chapters ‘ The Humorist,” and devotes
sixteen pages to this aspect, instancing in particular the Parables of the
Unwilling Guests (xiv 16 sqq.) and the Friend at Midnight (xi 5 sqq.}—see
notes ad loc. If either of these Parables were already (as is suggested in
Ozxford Studies, pp. 134, 195) in Q, the source common to St Matthew and
8t Luke, it may argue the greater sense of humour in the third Evangelist that
he did not feel called to omit them. McLachlan might have added references
to St Luke’s record of our Lord’s irony, gentle (x 41) or severe (xiii 32, 33).2

The impression left by these pages is perhaps not altogether eonvincing,
yet strong enough to establish, in a manner, the writer'’s contention. It is

Language
and
Vocabulary

Paulinism

Graciousness

Huomour

1jv32 = 1Coriiiv x16 = 1Thessiv$§
vi36 = 2Corid3 xi7 = Galvil?
vijii 12= 1 Thessi6 xii 47 = 1Coriv2
x8 = 1Corx27 xx 38 = Rom xiv8
x2!l = 1Cori2l xxi 24 = Rom xi 25

? The humour will, of course, be ultimately that of the Maater: but the
selaction of it for permanent record and the phraseology of that record, the
Evengelist’s. (See notes ad loc.)
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no outrage, assuredly, upon the seriousness and sublimity of St Luke.
‘ Humour,” he says, ‘is no surface quality of the mind ; it springs from deep
sources, and pervades the whole being ’ (p. 144).. As another writer observes
(Dr Reid, art. ‘ Humour ’ in Encycl. of Religion and Ethics, vi 872-8173), it ie
invariably associated with alertness and breadth of mind, a keen sense of
proportion, and faculties of quick observation and comparison. It involves
& certain detachment from and superiority to the disturbing experience of
life.” It appreciates life’s whimsicalities and contradictions, ‘ recognizes the
existence of what is unexpected or absurd, and extracts joy out of what
might be a cause of sadness. . . . ° Humour is kindly, and in its genuine
forms includes the quality of sympathy.” All the qualities named above are
on the very surface of St Luke's writing, and we shall not feel that we are
guilty of impious rashness if we look for touches of humour in the picture of
the man tucked up in bed with his children while the importunate friend
comes rapping at the door, or in the crescendo of futile excuses put into the
mouths of churls who have already tacitly accepted an invitation. This
humour is a part of his story-telling power.  He has & genius,’ says McLachlan
(Luke, E. and H., p. 12), ‘ for producing effects by contrast and antithesis.
Pathos and sadness blend with joy and gladness in his Gospel, giving the
narrative an exquisite taste of bitter-sweetness. In many ways St Luke is
the one New Testament writer most in barmony with the modern mind.’
St Luke has been called a “ Scientist ’ ; and the truth that underlies this
rather bold phrase gives, no doubt, an added touch to his
fukethe  nodernness. He had, itis claimed (Ramsay, Luke the Physician,
passim), the physician’s mental training and faculty of diagnosis
and deduction. This brings us to the question of the so-called ‘ Medical
Language of St Luke.” More than 600 years ago Dante emphasized the fact
that the author of the Acts was ° of the fraternity of Hippocrates’—

. . . aloun de’ famigliari
Di quel sommo Ippocrate.
(Purg. xxix 136-137.)

But the theme of St Luke’s Medical Langunage, though broached in 1751 by
Medical Wetstein (Nov. Test. Graec. Tom. 1, p. 643), and touched by
Language & writer in the Gentleman’s Magazine, June 1841, and doubtless

by others, was first elaborated by the Rev. W, Kirk Hobart, LL.D.
(Medical Language of 8t Luke, Longmans, London 1882). His starting-
point was, of course, Col iv 14, ¢ Luke the Beloved Physician.” It has been
remarked (J. Vernon Bartlet, s.v. in Encyc. Brit.) that, with a very slight
emendation, the earliest historical reference to the Evangelist outside the
NeYv Testament will bear its testimony to this identification. The Mura-
torian Canon, in its Latin form, attributing both Gospel and Acts to Luke,
goes on to say that Paul took him for companion quasi turis studiosus—" as
a Student of Law.” In the original Greek we should only have to change one
letter, and read NOZOY for NOMOY, and the “ Student of Law’ becomes a
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student of disease. Hobart observes at the outset the curious coincidence that
all the extant Greek medical writings of antiquity (those of Galen, Dioacorides,
Aretaeus,! and in & sense, Hippocrates) emanate, like the third Gospel, from
Asia Minor and the Levant {op. cit., p. xxxi). He works steadily through the
Gospels and the Acts, noting every word and phrase which is paralleled in the
medical works of classical antiquity. As a result he claims (p. xxx) to have
established : (¢} that in describing pathological cases St Luke °employs
language that scarcely any one but a medical man would have used, and
which exhibit & knowledge of the technical medical language which we meet
in the extant Greek medical writers’: and (b) that his general narrative,
where there ig no apecific medical reference, exhibits * words and phrases which
were common in the phrassology of the Greek medical schools, and which
a physician, from his medical training and habits, would be likely to employ.’

Harnack (Lukas der Arzi, Leipzig 1906)2 and Zahn in Germany, and
Sir W. M. Ramsay ? in England, have warmly championed the general sound-
ness of Hobart’s claims; and, while discounting detailed items in his volu-
minous collection of words and phrases, have admitted the cumulative force
of the evidenoe which he amassed. The subject is still warmly discussed
to-day. An American critic, in a learned article on ‘ The Style and Method
of St Luke® (Cadbury, in Harvard Studies, vi, Harvard Univ. Press [and
Oxford Press] 1920), subjects the alleged data to a most severe analysis. He
brings forward nineteen examples of ‘ Medical Language’> in Matthew and
Mark, absent from Luke, and endeavours to turn the tables by a hasty but
brilliant examination, in Hobart’s manner, of the language of Lucian (also
an Asiatio Greek), from which he produces seventy-six words and phrases.
He concludes (op. cit., p. 51),  Luke the “ Beloved Physician > and companion
of St Paul may have written the two books which tradition assigns to him,
though their Greek be no more medical than that of Lucian, the “ traveliing
rhetorician and show-lecturer.” But the so-called Medical Language of these
books cannot be used as a proof that Luke was their author, or even as an
argement confirming the tradition of his aunthorship.’ We are willing to
admit, with Plummer {p. xiii), that this feature does not amount to a proof
that he was a physician, and still less to a proof that it was St Luke. But
we should claim that it has a confirmatory value, when such other evidence
a8 exists is so strong in favour of the Lucan authorship., ‘ When all dedusctions
have been made,” writes Dr F. H. Chase (Credibility of Acts, Macmillan 1902),
‘ there remains a body of evidence that the author of the Acts naturally and
inevitably slipped into the use of medical phraseology, which seems to me
irresigtible > (pp. 13, 14).%

S £ u(l)zf these, Aretseus and Dioscorides are more or less contemporaries of
t e.

* Eng. tr., Williams & Norgate 1907,

¢ Luke the Physician. See esp. pp. 56, 57, where he summarizes six classes of
evidence from the data—all going to prove that the author was a physician.

4 See also Moffatt, Intr. Lit. N. T., pp. 269, 208 sqq.
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The Gospels in Art

Most of the inspiration and of the material for Christian Art throughout
the centuries has been provided by the Synoptic Gospels, and among them
conspicuously by the third.

The fourth Gospel indeed has scenes of particular interest for the artist—
the Marriage Feast at Cana (ii 1), the Woman of Samaris (iv 7), the Miracle
of Bethesda (v 2), the Raising of Lazarus (xi 43), the Washing of the Disciples’
Feet (xiii 5), the ‘ Ecce Homo,” the ° Mater Dolorossa ’ (xix 5, 25), and the
¢ Noli Me Tangere ’ (xx 17)—but the fourth Gospel tells nothing of the Lord’s
Nativity and Babyhood; and even its account of the Passion—graphic,
intimate, original as it is—is matched if not surpassed as regards pictorial
details by the Synoptic Evangelists.

Tt is upon these two extremes of the Gospel story—the Childhood and the
Passion of our Lord-—that Christian Art has fastened from the first : and in
these St Luke is supreme.® '

No subject, of course, is more popular among painters than that of the
Adoration of the Magi, with its extraordinary scope for gorgeous and imagina-
tive treatment, and here the source of inspiration is St Matthew. But when
we remember that St Luke is our sole authority for the Annunciation, the
Visitation, the Angels at the Nativity, the Manger-Cradle, the Circumcision,
the Presentation, and the Boy-Christ among the Doetors, as also for the
birth and childhood of the Forerunner, and the interweaving of the story of
his infant life with that of the Saviour, we begin to realize something of the
overwhelming debt of inspiration which pictorial Art owes to the third
Evangelist. The countless representations of the Holy family and of the
Madonna and Child, while they deal with subjects touched upon by two
Evangelists, clearly draw their inspiration from St Luke, and afford & mystic
justification to the tradition which attributed to his brush a portrait of the
Mother of the Lord.

The early Ttalian painters who, in spite of a crudeness of technique and
a naive neglect of ‘local colour’ in the scientific or historical sense, entered
with remarkable sympathy into the spirit of the Gospel story, devoted them-
selves almost exclusively to the beginning and the end, the Childhood and the
Pasgion. The scenes offered by the Ministry were, in general, only treated

t It is a pleasure to call attention to the educative work of Mr. Philip Lee
Warner, who in recent years has produced in a form suited to children, in the
splendid style of the Medici Society, two beautiful little collections of examples
from the Old Masters, entitled respectively A Book of the Childhood of Christ
(1915} and A Book of the Passion of our Lord (1916). In the former 9 out of 13
are Lucan subjects, and 7 exclusively Lucan : in the latter 11 are Lucan subjects,
thoughall, except the Agony, are common to the Synoptists. In the notes, pictures
reproduced in these volumes are referred to as P. L. W.

Reference has also been given in the notes to Christian Art, by Mra Henry
Jenner, Methuen 1906, and tc The Gospels in Art, Hodder & Stoughton 1904, But
nqtﬁg has superseded the worka of Mrs Jamescn, to which the reader is constantly
referred : especially Hsstory of Our Lord, 2 vols., Longmans (2nd ed. 1890) and
Sacred and Legendary Art, 2 vols., Boston, Houghton & Muffin (n.d.).
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by those who, ke Giotto (at Padua) and Fra Angelico (at Florence), set
themselves to portray in freseco the entire Gospel narrative. The poten-
tialities of artistic inspiration in the narrative of St Luke are strong throughout
the whole work, and especially in the parts peculiar to himself. Here and
there they were seized upon by Renaissance painters; Paolo Veronese and
Titian, for instance, discovered in the Feast of ch vii congenial opportunities
for display of vast spaces, of grouping and of rich colour. But the touching
scene of the Widow’s Son at Nain, the parabolic trilogy of ch xv, and the
sequence of Parables in ch xvi—xviii have been left, for the most part, to
seventeenth-century and modern Art to attempt. We have to wait for
Rembrandt for a study of the Good Samaritan and the Prodigal Son. An
exception is the ‘ Good Shepherd’ (see note on xv 9), a subject which, though
neglected by Mediaeval and Renaissance painters, held a very high place in
the earliest Christian Art.

With Palm Sunday and the Passion we get s wealth of representations,
ancient, mediaeval, renaissance, and modern : and the independence of the
Lucan Passion-Narrative (to which attention is called in the note on p. 247)
here bears its fruit. The popular Stations of the Cross,” which form an
invariable feature of the furnishing of Continental Churches, owe at least one
member of the series—the Address to the ‘ Daughters of Jerusalem >—to our
Evangelist, while the majority (in so far as they have Scriptural foundation}
are shared by him with his fellow Synoptists.

And St Luke also has a preponderant share in the inspiration of those
Fifteen Mysteries of the Faith which form the Rosary, and are so graphically
if crudely represented by the terra-cotta groups in Pilgrimage Chapels
characteristic of the Iialian Lake District. The ¢ Joyful * Mysteries are almost
entirely Lucan, and the ‘Sorrowful* and ‘ Glorious’ (again, so far as they
are Seriptural), if not individual o him, in many cases derive some special
and distinctive feature from his narrative. Here we may note that when
St Luke shares a subject with other Evangelists, some exclusively Lucan
trait has fixed itself in the memory of the painter, proclaiming the actual
source of his inspiration. Typical instances are the Baptism, in which is
almost invariably introduced the ° visible form ’ of the Dove, and the Agony
in the Garden, where the strengthening angel appears to the kneeling Lord
(see notes on iii 22 and xxii 43).

Modern religious Art, sinoce Tissot, has taken a new turn, and aims at
being at once devotional and realistic. In devotional intensity it can never
hope to out-do the great Masters of the past. But its carefully thought-out
scientific realism can make vivid the actual scenes of the wondrous Incarnate
Life to a generation impatient of anachronisms. We may venture, however,
to predict that whatever different phases religious art may assume in the
future, 8t Luke will always hold his own. For he is essentially an artist
among artiets, and his word-pictures lend themselves uniquely to translation
into line and colour.
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V. Characteristic Features of the Third Gospel

Some of the characteristio features have already been noted above, § I,
where we were treating of the author, his sources, and his style, and others
will emerge wher we come to consider his outline of our Lord’s Ministry, and

the form and structure of his Gospel. But there are two aspects
Two aspects: of this Book which we may perhaps term the Scientific and the
{‘,’,%‘,’,‘fﬂ“&ﬂﬁ Spiritual, under which its outstanding characteristics may be
conveniently grouped. The °Scientific’ aspect we would
designate that in which his previous training as a physician and his undoubted
gifts as an historian have play ; by the Spiritual, that which gives scope for
his artistic and imaginative gifts, his vivid sense of the supernatural and of
the natural—those gifts which fit him to be the chronicler of Pentecost, while
they make his Gospel, in its many-sided interests and sympathies, the most
human of the four—the work of & man who might truthfully have said :
* Homo sum, humani nihil a me alienum puto.’
(1) Scientific. We cannot claim for the ¢ Beloved Physician * of Col iv 14
that his theory or practice was scientific according to modern
(1) Scientific  gtandards or in the modern sense. But post-Baconian science
The Physician i8 not ‘ a creation out of nothing.” Remarkable and revolutionary
a8 have been its results, it was built upon foundations laid by less
favoured generations. A civilization that could produce an Aristotle and
a Hippocrates was not without a very real tradition of patient investigation,
collection and co-ordination of facts, keen and practised habit of observation,
capability of weighing evidence, and that power of intuition which is, after
all, one of the scientist’s most valuable assets in all ages. We may claim for
the physician of the first century . ». that though his range was very limited
(especially on the surgical side) compared with our own ; though the traditions
of his art were doubtless full of superstitious and mistaken elements, yet the
basal qualities of what we call ‘ the scientific mind * were there. He had the
experience, the habit of thought which we call ®scientific.’ With modern
knowledge, modern methods, and modern appliances he might have been
as brilliant as the most illustrious of our scientists.

Again, we cannot claim for him the position of a °scientific historian ’
of to-day. Historical method has developed enormously during our own
lifetime ; historical data are more generally accessible, and & new standard
of historical writing has emerged. But without declaring him a °first-
century Mommsen ’ it is not absurd to claim for the Physician-Historian of
antiguity qualities that would fit him, if he had all the advantages of our
time, to vie with and to outstrip many of the best historians of our age.

Such qualities his Preface claims for him. Prominent among them and
Historical typical of them is that of patient kistorical tnvestigaiton. We
Investigation Shall expect to find this, and the other characteristic notes of

the Book, most prominently expressed in the new items which
he introduces into the Gospel, the Preface and the Gospel of the Infancy
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(i—ii), the ‘ Great Insertion’ (ix 51 sqq.), and the special features of the
Passion-Narrative.
The claim of 8t Luke’s Preface implies & careful study and orderly mar-
. shalling of facts, and suggests that he had access to numerous
SL‘:;;’:;,’{;,‘,“ ‘ Gospels * not now extant. So he raises in us an expectation,
which at once finds & partial fnifilment in the synchronisms of
ii1, 2andiiil, 2 (see notes ad loc.). The writer, who, in hig later volume, has
reproduced the phrase * this thing hath not been done in & corner’ (Ac xxvi 26)
attempts, at any rate, to fit his narrative into its right place in the scheme
of the world’s history. He is no mere story-teller or local annalist. Sir
William Ramsay’s studies on the Acts have gone far o vindicate its author’s
historical honesty and accuracy where it can be tested by archaeclogical
evidence ; such archaeological evidence bears like witness for the Gospel
where it can be had (see reff. above), and affords a presumption to the same
effect where means of testing are not forthcoming.
Yet an examination of the points in which the third Gospel varies from
the other Synoptists affects different minds in different ways.
Is the claim  SOME, like a recent American writer (C. W, Votaw, in Amer.
justified ? Journ. of Theol. xix 46 8gq., June 1915), hold that St Luke does
not fulfil the promise of his Preface ; that ‘ he borrows his frame-
work from Mark, and from the historical point of view does not improveit,” and
that while the non-Marcan material he uses in common with Matthew ‘ mayin
some cases and features be more historical as given by Luke,’ his own special
contribution ‘massed in the second third of the Gospel’ does not * particularly
indicate superior historical investigation or arrangement’ (pp. 47, 48). The
‘ Great Insertion’ (Lk ix 51—xviii 14) at first sight certainly
Etp fﬁ%’;‘;‘,"; leaves an impression of chronological vagueness and loose logical
xviil 14 sequence such as would almost justify those who are inolined to
Arbitrary regard it as a ‘ dumping-ground’ for a mass of undated and
arrangement? | ncontexted material. Even Dr Stanton (The Gospels as His-
torical Documents, vol. ii, p. 230) thinks that St Luke is here borrowing largely
irom Q, and that the allusions to ‘ journeyings * (ix 51, &c.} are a justifiable
‘device’ by which he transforms material consisting largely of sayings and
discourses into a narrative of travel, and so fits it * for inclusion into a work
of history.’ '
In a somewhat similar way another writer (Blair, 4 postolic Gospel, p. 157,
quoted by Moffatt, I.L.N.T., p. 276} compares the traditional
"{;:tfilg'g, of e.vangelis.t-pa.intﬁr: to a s'lkilful ga.l:c.l.ener, and his ‘two digres-
cidents sions ’ {vi 12—viii 3 and ix 51—xviii 14) to beds of transplanted
flowers—the flowers being logia or discourses taken out of Q.
‘ They are arranged with skill,’ he says, ‘and fragrant in their beauty,” but
their original context is undiscoverable.
Such reflections as these, though they may discount the detailed aceuracy
of the Evangelist—where accuracy was perbaps unattainable—concede to
him a4 least the instincts of a true historian face to face with the task of

. c2
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marshalling chronologleally 2 mass of material quite intractable from that
point of view. And though his jlaér for arrangement may be un-
ﬁaa%t;i; ‘Qin doubted, we should not claim for it infallibility. We should be
and Luke loth, indeed, to count his Great Sermon in the ‘ Lesser Insertion’
(vi 17-49, see note ad Joc.) as a thin and attenuated shadow of
St Matthew’s © Sermon on the Mount ’—regarding the latter rather as the
product of generous grouping—or the scattered parallels to St Matthew v—vii
in the ‘Great Insertion’ as arbitrary excisicns from a continuous discourse ;
we might yet expect that here and there St Matthew would have hit upon
the truer and more logical context for one or other of the Q discourses which
both Evangelista have embodied.
However, there are not wanting in the ° Great Insertion’ more definite
indications of the compiler’s skill and trustworthiness. In the
Eﬂ?&:ﬁsi%'f first place the teaching of this period is, in general, suited to the

trustworthi. latter end of the Ministry, where 8t Luke places it. It may be
};es;_h;ﬁﬁ 14 (a8 Dr Stanton, loc. cit., suggeste) that in the document or

documents from which he drew St Luke found the more general
teaching of wider application first, and second, warnings of sufferings and
prophecies of the end. If he found this arrangement he hes been wise enough
and honest enough not to upset it. Secondly the ‘ vagueness’ itself which
pervades these chapters has & witness to bear. It may be argued
from the very reserve of St Luke in handling hia material-—both
in the matter of chronology and in that of perspective—that his
historical honesty displays itself where he seems most open to criticism. The
elusiveness of his time-references in this section will be due to an unwillingness
to dogmatize where he does not know, to define where he has not complete
material for definition. To the remarkably unconscious way in which his
Gospel seems to form a link between the Synoptics and the fourth, and so, in
a sense, receives corroboration from the latter, we have already referred (see
p. xxiv 8q.).

If it is true that St Luke has been found remarkably accurate where we
can test him, are we not justified (with Ramsay and his school)
in assuming his accuracy where no full test is possible ? Though
he was not a °first-century Mommsen’ (and even Mommsen
himself was neither infallible nor free from disturbing prejudioe 1)
—if he had been, he would have been a monstrosity—yet we may
claim for him ‘the scientific spirit’ in so far as it was existent in his
century, and recognize in him a keen eye for historical relations, an industrious
amassing and arranging of material which will carry him behind and beyond
the traditiona} limits of the Marcan Gospel (cf. i 3), both in the beginning
(i and ii) and the end (xxiv 12-52) and in the large section (ix 51—xviii 14)
in which he expands, as it were, Mk x 1.

One other aspect of S8t Luke's work may be touched upon here before we
turn to the spiritual and artistio aspect of his work. The ideal historian
should be, among other things, a competent translator, and St Luke certainly

St Luke’s
Reserve

In what sense
a

uke
¢ Scientific
Historian’
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at times translates. We have noted elsewhere (§ IV, Language and Style,
p. xxvii above) the way in which his style varies from that of
Lukeas . Xenophon to that of the Septuagint. This almost certainly
implies not only a keen eyse to colour and background, but a modi-
cum of definite translation. How much of his matter is directly rendered
from Aramaic or Hebraic documents it may be difficult to decide; but
the Hebraistic tone of chs i and ii, of passages like ix 43 sqq. and xiv 1-6
(see note), and of much of the earlier half of Acts, suggests a very strong
probability of such translation, and in some cases, like those of the ° Songs
of the Holy Nativity ’ (chs i and ii, see notes), the phenomensa are such as
almost to demonstrate a faithful and very able rendering from a Hebrew
original. On this subject Prof. C. C. Torry remarks (‘ Facts and Fancies in
Theories concerning Acts,’ in Ameriean Journ. of Theol., vol. xxiii, pp. 62-64,
Jan. 1919): ° Luke, like all the best translators of his day, is cautious and
reliable—barring the inevitable slips, which are likely to be of the greatest
value to us. His procedure in the Gospel and the Acts does not necessarily
afford an index of the relative importance to him of the documents he was
rendering ; he and his fellows would have pursued the same method if the
texte in hand had been of minor interest. . . . It seems to me . . . that he
conceived his duty to be that of a collector of authentic Palestinian records,
by trapslating which he could give Theophilus and his like a trustworthy
account—ihe best native Palestinian account—of the Christian beginnings.’

(2) The Spiritual Aspect. When we consider St Luke’s selection of

material, and the way he bas handled it, we notice at once

Spiritual a marked blending of the natural and the supernatural: a

Aspect blending which we may find also in St John, yet not pre-

g% }‘:ﬁ and gented in quite the same way. While St Luke’s Eschatology in

common with that of the other Synoptiats, in contrast to that

Interpenetra: of the fourth Gospel, is of a remote and oatastrophic kind, the

* other world” wonders be records are not (as by St John) specified as ‘ signs *.

The other world seems in his Gospel unobtrusively to interpene-

trate this, in & way at once less and more impressive than that of the fourth
Gospel.

The key to this lies, sarely, in the fact that the author of the third Gospel

is also the historian of Pentecost. The activity of the Holy

Historlanof Ghost recorded in this Gospel from the very firs,! while it

recalls the special movements of the ‘ Spirit of the Lord ’ in the

0id Testament (e. g. Num xi 25, Judg xi 29, xiii 25), leads up naturally, at once

to the presence predicted in Jn xiv—xvi and to the phenomena of Ac ii sqq.

The prominence of the Holy Spirit in the third Gospel (Lk 17 times,

Mat 9 times, Mk 6 times) welds the Gospel and the Acts together, and makes

it reasonable to suggest that the climax of this book is found not so much in

the Lord’s Ascension (Lk xxiv 50-53) as in the Descent of the Holy Ghost
(Ae i),

! See i 15 and note there.
c3
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The Holy Spirit Himself dominates the entire story, and notably those
portions which are peouliar to St Luke. It is foretold of the
St Luke an Forerunner before his birth that he shall be * filled with the Holy
gfthe Holy  Ghost* (i 15). The Holy Ghost is to * come upon* Mary that
she may play her great part in the world’s redemption (i 35).
Elisabeth (i 41), Zacharias (i 67) are * filled with the Holy Ghost,” and Simeon
(ii 25, 27) is ‘in the Spirit,’ and so they are enabled to utter their inspired
‘ Songs of the Holy Nativity.” All three Synoptists mention the Holy Spirit
at our Lord’s Baptism, as also John's prediction of a ‘ Baptism with the Holy
Ghost,” and the Spirit’s ‘ leading * or ‘driving’ of Jesus into the wilderness.
St Luke, however, lays emphasis on the vividness of the Baptismal appearance
(iii 22), and on His continuous presence with the Tempted in the wilderness
(see note on iv 1). He also tells us that it is ‘ in the power of the Spirit ’ that
He commences His Galilean missicn {iv 14), and ‘ The Spirit of the Lord is
upon me’ is the text of His first sermon at Nazareth {iv 18). In St Luke’s
special contribution, ix 51—xviii 14, there are two significant references ;
where, in x 21, we are told that Jesus °rejoiced in the Holy Spirit,’ and in
xi 13 it is ‘The Holy Spirit’ that is offered in answer to prayer, while
St Matthew has simply * good things * (Mat vii 11).

Thereafter no direct mention of the Holy Spirit occurs in this Gospel,
though He is clearly indicated in the phrases ‘ Promise of the Father® and
‘ Power from on high ’ in xxiv 49.

But the influence of the idea is by no means confined to direct mention.

The brooding of the Holy Ghost over this Gospel is seen in
Charac. . three special features at least which distinguish it from its
f;l‘;den" on  gompanions: {¢) a prominence of the Spirit-world of Angels;
(b) an atmosphere charged with those qualities summarized by
St Paul as the ‘ Fruit of the Spirit,” and (¢) a special emphasis on Prayer.
(a) Angelic missions have prominence especially in St Luke’s early chapters,
and he is the only Evangelist who mentions an Angel’s name
(,f’g}ofl“’f Angel- (5 19, 26). In the presence of these heavenly visitants the Spirit-
world intrudes itself into the ordinary and domestic life of
Zacharias at Jerusalem, of Mary at Nazareth, and of the Shepherds at Bethle-
hem ; a naive blending of the natural and supernatural which is characteristic
of our Evangelist, and has made his angels very favourite subjects of Christian
Art. The naiveté of a Giotto, e. g., can catch by a natural sympathy the
serene beauty and dignity of such an angelic intrusion—free from all hint
of melodramatic exeitement.!

Outside the Gospel of the Nativity St Luke (who, curiously, omits mention

of angelic ministrations after the Temptation) pictures to us the Angel in

Gethsemane?® and the ‘ two men’ at the Empty Tomb, xxiv 4, as in Aci 10
at the Ascension,

! See Ruakin: Giotto and His Works in Padua, Nos. xiv, xv (London, George
Allen 1905). [Library Edn. (George Allen 1906), vol. xxiv, p. 67.]
* If the reading is correct in xxii 43 (see note there).
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{b) Not only does the Spirit-world intrude naturally and unobtrusively

into the natural, but the whole atmosphere of the latter is

@ The  charged with the virtues of Gal v 22, 23, the * Fruit of the Spirit.’

Spirit?® Each of these virtues finds special exemplification in St Luke’s

exclusive matter. Love (vii 47), Joy {i 14 and passim), Peace

(ii 14, 29), Longsuffering (xv 203, Beneficence (x 33 8qq.), Goodness, Faith-

fulness, Meekness, Self-control, in the pious group of Chasidim introduced to

us in the first two chapters. One of these virtues, Joy, is so specially character-
istic of St Luke that it calls for fuller treatment.

The third Gospel begins (i 14) and ends (xxiv 52) on the note of joy, to
which St Luke’s Hellenic spirit-——lacking the stern puritanism of the Jew—
gave him, no doubt, a natural disposition. But though indeed he seers to
delight in natural enjoyment and the festive side of life—he alone records
three instances of Pharisaic hospitality {chs vii, xi, and xiv), and our Lord’s
special teaching on hospitality to the poor (xiv 12 sqq.)—yet the joy that
suffuses his narrative is more particnlarly that special quality, itself the gift
of the Holy Ghost, which must have been developed in him by companionship
with the converted Pharisee. St Paul’s utterances on the subject might well
form a motto for this Gospel: the ‘ Rejoice in the Lord * of Philiii 1, iv 4
the ‘ Filled with the Spirit . . . singing and making melody with your heart’
of Eph v 18-20; the ‘ Rejoice alway ; pray without ceasing; in everything
give thanks ’ of 1 Thess v 16-18.

The joy foretold at the birth of the Forerunner (i 14), and exemplified
later in Zacharias’s burst into song (i 688qq.), is followed by the
‘ rejoicing in God the Saviour’ of the Blessed Virgin (i 47). In
the next chapter the Angel announces ‘ great joy to all pecple’ in the ears
of the Shepherds (ii 10} and an angelic choir bursts forthwith into the Gloria
in Baxcelsis : nor is the melody finished till the Presentation in the Temple
has evoked the Nunc Dimittia (ii 29).

Gladness marks the beginning of the Ministry in Galilee (iv 15) and at
Nazareth (iv 16 sqq.), though soon to be swallowed up in jealousy and op-
position. In the midst of controversy, at the healing of the paralytic, en-
thusiastic wonder seizes the crowd (v 26), ever as in the later days when
hostility was become stronger and more bitter, a burst of joy hails the healing
of the bowed woman (xiii 17).

In the ‘ Great Sermon,” where our Lord is imparting to His disciples the
secret of joy that can meet trials serenely (cf. Mat v 12), St Luke has a specially
strong expression—- leap for joy ’ (vi 23). In the Story of the Mission of the
Seventy (ch x) three notes of joy are struck—the joy of the Missioners on
their return (x 17), and our Lord’s indication of a surer joy than that of obvious
success (x 20), and the statement that ‘in that same hour he rejoiced in
the Holy Spirit’ (x 21) not found in the parallel passage of St Matthew
(xi 25).

The chapter of sublime teaching in which & trilogy of evangelical parables
is grouped together has as its theme and its refrain the joy of heaven over the

Joy
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penitent (xv 7, 10, 32) ; the only element in it—the Parable of the Lost Sheep
—which St Matthew preserves (xviii 12-14) he gives in a different context.

As the end draws near, St Luke records, most characteristically, the joyful
welcome (xix 8) of Zacchaeus to his self-invited Guest; and after the un-
relieved gloom of the days when the ° Bridegroom * was  taken away ’ (v 35)
he sets before us on Easter Day the ‘ burning hearts’ (xxiv 32) of the two
disciples, the °incredulous joy’ of the Eleven (xxiv 41); and finally the
‘ mighty joy’ with which the worshippers returned to Jerusalem after the
Ascension (xxiv 52).

St Paul, who, in Gal v and elsewhere, shows us Joy as an inevitable fruit
of the Spirit, is no less emphatic as to the intimate function of
the Spirit in the life of Prayer—both as the Spirit of sonship in
us (Rom viii 15) and as interceding within us and voicing our best prayer-
self (viii 26 sqq.).

It would be natural, then, that the prominence of the Holy Spirit in our
Gospel should be accompanied by a prominence of the subject of Prayer; and
this is conspicuously the case.

There are, in fact, no less than seven instances in which St Luke alone
tells us that Jesus prayed: at His Baptism (iii 21); before His first
encounter with the Pharisees (v 16); before choosing the Twelve (vi 12};
before the first prediction of His Passion (ix 18); at the Transfiguration
(ix 29); before giving His disciples the °‘Lord’s Prayer’ (xi 1), and
twice upon the Cross (xxiii 34, 46). He alone records the Lord’s special
prayer for 8t Peter (xxii 32), and His injunction at the entrance to
Gethsemane (xxii 40), ‘ Pray that ye enter not into temptation’; and the
teaching on Prayer given in the two Parables of the ‘ Friend at midnight’
(xi 5-8) and the ‘ Unjust Judge * (xviii 1-8) ; both lessons of ‘importunity,’
of earnest perseverance, and the second with its moral overtly stated, ° always
to pray and not to faint.’

One further characteristic of the third Gospel associates itself
intimately with the Holy Spirit : ite Universalism.

Compared with the other Synoptists St Luke, the Gentile follower of the
Apostle of the Gentiles, the historian of the great day when the Spirit was
(potentially) ‘ poured out on all flesh’ (Ao ii 17), strikes a clearer universa-
listic note. Without any trace of hostility to Judaism, he omits matter like
Mat vii 17 sqq. and Mk vii 8-23 abstrusely connected with Jewish Law ;
though familiar enough with the Greek of the QOld Testament to adopt its
style at will, he does not, like St Matthew, adorn his narratives with © proof-
texts’ from the Hebrew Prophets. The apparent contempt of the Gentile
embodied in the incident of the Syro-Phoenician Woman may have influenced
him in eliminating it from his story (see preliminary note on iv 14—ix 50}, while
he alone adduces our Lord’s teaching drawn from that most *liberal * docu-
ment of Old Testament history, the story of Elijah and Elisha (iv 25-27),
Apart from the question of Jew and Gentile, where his bleod would naturally
range him on the more liberal side, there are numerous features in his Gospel

(¢) Prayer

Universalism
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which argue & wide outlook, insight, and sympathy. The fitting of the Gospel
story into the framework of universal history (ii 1, 2, iii 1, 2); the original
touch by whieh he traces the Saviour’s pedigree beyond Abrabam to ¢ Adam,
the son of God’ (iii 38), the common ancestor of mankind; the kindly
references to Samaritans (ix 51-56, x 30-37, xvii 16), the intensified enforce-
ment of the Synoptie picture of Jesus as the friend of social outcasts (vii 37 2qq.,
xviii9sqq., xix 2 sqq., xxiii 30 8qq.) ; the special interest in the poor (i52, 55,
vi 20, xiv 13 8qq., xvi 208qq.),* and in the rich (viii 2, 3, xix 28qq., xxiii 50), and
in the temptations and problems of wealth (xii 16-21, xvi 1-12, xvi 19 sqq.),
the ‘ domestio > tone which, from the first scenes at Nazareth and Bethlehem,
runs through the Gospel; his special interest in women and children, all
exhibit the same width of sympathy.
The prominence of Womanhood in the third Gospel is indeed so marked
ag to constitute a special feature by itself. From the first,
‘0}‘%5 ‘g;l:;g_el woman takes her place in the foreground of the sacred artist’s
hood’ pictures, the Blessed Virgin, and Elisabeth, and Anna in that
part which precedes the Marcan narrative ; and in the Story of .
the Ministry, a whole gallery of portraits unknown to the other Synoptists—the
forgiven sinner (vii 37 sqq.), the ministering ladies (viii 2, 8), the Widow of
Nain (vii 11 sqq.), Mary and Martha (x 38 sqq.), the infirm woman {xiii
10 8qq.); the Housekeeper of the Parable (xv 8 sqq.); the ‘Daughters of
Jerusalem’ (xxiii 27 8qq.); and Joanns among the Women at the Tomb
(xxiv 9). Luke, if we may believe tradition, died in old age, without wife
or child ; but, like his Lord, he knew how to honour womanhood, the insight
whioh he received from the Holy Ghost crowning a natural gift of discerning
sympathy which his medical practice would have developed beyond man’s
ordinary range.

VI. Thke Text

It is not our purpose here to enter deeply into questions of textual
criticism : that side of the subject may be profitably studied in C. H. Turner’s
excellent summary in Murray’s Dict. Bibl. (art. ‘N.T., Text oi’) and the
volumes there suggested for reference.

This Gospel is found, wholly or in part, in eleven  primary ’ and seven
‘secondary ’ uncial MSS; in a vast number of cursives and in twelve im-
portant ancient versions. It shares its textual history and ite transmission,
for the most part, with the other three canonical Gospels, though it has not,
8o far, the vaunt of a third-century fragment from the Oxyrhynchus Papyri.?
But in one respect, in common with St Luke’s other work, it presents unique
problems on the textual side. In the third Gospel and the Aets the celebrated
Codex ‘D°*, the uncial MS presented in 1581 by Theodore Beza tc the

1 This characteristic has led some to describe 8t Luke’s as an ‘ Ebionite’
Gospel emanating from the primitive Christian sect of ‘Ebionim’ or ‘Poor
Men’ (cf. Hastings’ D.B., s.v.}: how wrongly the whole tenor of the Gospel

shows (cf. Adeney, Introd. in St Zuke, ‘ Century Bible,” p. 11).
* There is one extant for Mat i 1-9, 12, 14-20 {see C. H. Furner, loc. cit., p. 587).
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University of Cambridge, presents far more and more significant variations
from the consensus of the other uncials than it does in any other part of the
New Testament. These variations take the prevailing form of additions to
the text of the Acts and of oméssions from the text of the Gospel, though the
few additions in the latter case are not without significance.

It is this fact which has led a recent writer to assert that ‘ the greatest
textual discussion of the present day springs out of the witness of the Lucan
writings * (MoLachlan, 8t Luke, Evang. and Hist., p. 14).

These phenomena of the ‘ Western ’ text * of D, in 8o far as they took the
form of additions, were largely rejected by Westcott and Hort as corruptions :
to the oméssions, which are very significant, more respect was paid.

The first great champion of the importance of D as a posttive factor was
Professor Friedrich Blass of Halle-Wittenberg, whose results are accessible
in English in his translated work, The Philology of the Gospels (Macmillan
1898). His conclusions have been accepted with reserve and caution in
England, and more readily with regard to the Acts than to the third Gospel
(see Bebb, in Hastings’ D.B. iii 164) : but Blass has his followers here, notably
Herbert McLachlan, Warden of the Unitarian Home Mission College at
Mancheater, in two successive volumes : (a) St Luke, Evangelist and Historian
(Sherratt and Hughes 1912) and (b) 8¢t Luke, the Man and his Work (Man-
chester Univ. Press, and Longmans 1920), in which he republishes parts of
the earlier book in a revised form.

Blass’s theory is that the very considerable variations which D, when
compared with the other chief MSS, introduces into the Lucan writings, are
to be accounted for by the supposition that the Evangelist himself issued
two different recensions hoth-of the Gospel and of the Acts. In the case of
the Gospel, with which we are here primarily concerned, Blass thinks the
first edition (the ‘ Non-Western,” represented by Aleph, A, B, &c.) to have
been written in Palestine as early as St Paul’s imprisonment at Caesarea,®and
addressed to Theophilus; the second (largely represented by D), further
edited and revised by Luke's own hand, in Rome.

So sure was Blass of his ground that in 1897 he issued from the Teubner
Press at Leipzig a text of this latter Gospel secundum formam quae videtur
Romanam.

The first recension he assigns to about the year a.D. 55—some fifteen
years before the destruction of Jerusalem (Praef., p-x). And it is in this
oonnexion that he adduces, in answer to the argument for a later date than
4. D.'70 commonly drawn from the language of ch xxi (see notes ad loc.), the

parallel of Savonarcla’s detailed prophecy in 1496 of the invasion of Italy
by Charles VIII in 1527,

1 This ngmenclature, familiar to us from Westcott and Hort, in which the
type of D is distinguished from that of the °Syrian’ and Alexandrine MSS,
is now dlscount_ed by the fact that widely spread patristic authority is found to
support D against B. The so-called * Western ’ text has ceased to be ‘repre-
sentative of one particular locality > (Turner, los. cit., p. 595, cf. 591).

* Cf. p. xxiii, note 1, Canon Streeter’s latest theory.
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In Blass’s edition of the Roman Gospel are given not all the variants which
appear in D. Some of these (as, e. g., in the Genealogy, iii 35 : Philol. Gosp.,
p. 173) he frankly admits to be corruptions. But & large number of them
are included, including the incident of the man working on the Sabbath (see
note on vi 5) which D alone records. He includes also, after xxi 36, in the
place which it occupies in the so-called ¢ Ferrar * MSS,? the Pericope Adulierae
(Blass, Praef., pp. 46-50), which modern scholarship, following the best MS
authority, has rejected from its traditional place in the fourth Gospel (see
above, § II, p. xxv).

The main variations are referred to in our notes upon the text, with
references to the English edition of Blass’s Philology of the Gospels (see, e. g.,
notes on ii 4 and 7, iii 36, vi 5, xi 2-4, &c.). It will be sufficient here to note
in conclusion the remarkable omissions which D exhibits in the narrative of
the Passion. These include the ‘ Words of Institution ’ in the account of the
Last Supper (xxii 19b, 20); the °First Word from the Cross’® (xxiii 34);
St Peter’s visit to the Tomb (xxiv 12); the ‘ Peace be unto you’ of Easter
night (xxiv 36); the showing of Hands and Side {xxiv 40); and the final
Carrying up into Heaven (xxiv 51). In sharp contrast to these omissions it
is to be noted that D stands alone with one of the recensions of the Sinaitic
MS Aleph, in recording the ‘ Bloody Sweat ’ (xxii 43, 44).

If Blass’s theory has any truth in it, the omission from the majority of
MSS of some of the most precious touches of the Passion Story need not
trouble us ; for the fuller text as well as the shorter will be from 8t Luke’s
own hand. But even if we reject his theory, and regard these touches as
primitive additions to St Luke’s work, their canonicity will be untouched, and
they may still be genuine records of a true tradition.

[There is a useful paragraph on Blass and the ‘ Western® text in Bebb’s
article ‘ Luke, Gospel of,’ in Hastings’ D.B. iii, p. 164.

Cf. also an interesting note in S. C. Carpenter’s Christianity according to
8t Luke (S.P.C.K. 1919), p. 229. For a study of the peouliarities and abnor-
malities of D see J. Rendel Harris's Texis and Studies, vol. ii, No. 1, Cam-
bridge Press.]

VILI. 8t Luke’s Outline of the Ministry

For the earlier part of the Ministry of our Lord, and for the Last Days,
St Luke on the whole follows the Synoptic scheme—the lines laid down in
St Mark’s Gospel. In this scheme the duration of the Ministry is left ex-
tremely vague ; and it is often asserted that it could all be comprised within
a single year. It is from data derived from the fourth Gospel (the  Pasgovers ’
of Jni 29, ii 15, vi 4, xii 1) that the commonly accepted tradition of & three
years’ Ministry is derived. It is, however, possible that the words of the

' On the importance of this group cf. C. H. Turner, lec. cit,, pp. 585, 588.
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parable (Lk xiii7), ‘ These three years I come seeking fruit,” may allude to
the actual length of the Lord’s Ministry.

Apart from the new matter which he introduces in ch vii and the first three
verses of ch viii, and from the special touches with which his Passion-Narrative
abounds (see Prelim. Note on xix 28—xxiii 56, p. 247), there are two main
points at which the third Evangelist departs from the Marcan outline. These
are commonly known aa the  Great Omission * and the ‘ Great Insertion.” The
former might shorten the Ministry by a few days or weeks ; the latter might
lengthen it by months.

(@) The GQreat Omission. At ix 18 Luke passes on straight from the
narrative of the ¥eeding of the Five Thousand (cf. Mk vi 32-44), near Beth-
saida on the shore of the Lake of Galilee, to the incident of Peter’s confession,
and the first Prediction of the Passion, which Mark locates (viii 27) in the
neighbourhood of Caesarea Philippi. He thus omits the series of events and
sayings given in Mk vi 45—viii 26. With the reasons for this omission we
are not concerned here—various conjectures are set forth in the Commentary
(see Introductory Note on iv 14—ix 50, p. 57). The point that concerns us
here is the relation of this omission to St Luke’s outline of the Ministry. He
takes up the narrative at ix 18 with the formula ° And it came to pass,” which
is quite indefinite as to time-sequence {cf. ix 51, xi 1, xiv 1, xviii 35, xx 1)
except when further defined, as in ix 37. He was probably uncertain of the
interval between ix 17 and ix 18 (as, e. g., of that between x 42 and xi 1) and
therefore left it vague. It does not therefore follow that he pictured the
¢ Confession ’ as following immediately after the  Feeding,’

So we may say that practically the Great Omission does not materially
affect, St Luke’s conception of the length and course of the Ministry.

(b) The Great Insertion, ix 51—xix 27 (sometimes regarded as finishing at
xviii 14, because of the ‘ temporary coalescence ’ of St Luke with the main
Synoptic stream, xviii 18-43). Here St Luke contributes some 350 verses
of new matter to the Gospel history, and expands to a length probably
requiring weeks and months what St Matthew compresses into two verses
(Mat xix 1, 2) and St Mark into a single verse (Mk x I). He thus gives more
space to the period of the Ministry whioh lies between the Transfiguration
and the Passion.

The section beging, however (ix 51), with a time-reference of the vaguest
description. ‘ And it came to pass, when the days were being fulfilled that
he should be received up. . . .” And within the section the references are
equally vague. The recurring ° antiphon ’ referring to His going up towards
Jerusalem (ix 51, 57, x 38, xiii 22, xvii 11, xviii 22, xix 28) may or may not be
intended to mark successive journeys, or successive stages in a single journey.
The Evangelist’s vagueness here is doubtless a measure of his honesty—he
speaks indefinitely because his dafe are indefinite. But it is interesting and
significant to nete with how little violence the few incidental indications of
locality can be made to fit into the chronological framework of the fourth
Gospel (see Introductory Note on ix 5§1—xix 27, p. 139).
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For the duration of the Ministry we must turn, as has been said, to that
fourth Gospel. S8t Luke alone attempts to fix the point in history where our
Lord’s Ministry begins, by means of the elaborate synchronisms of iii 1, 2.
He enables us to conjeeture with tolerable certainty that the Mission of John
and the Baptism of Christ took place either in A. D. 26 or 4. 0. 28 {according
as the fifteenth year of Tiberius is dated from the year in which he was asso-
oiated with Augustus or from that on which he became sole emperor).

Like all the Synoptists he sees in the Transfiguration a dividing epoch in
the Ministry. Before it the theme is ¢ Jesus is the Christ’: after it ‘The
Christ must suffer.’

But for any date after that we must look to indications outside the third
Gospel. When he wrote the Gospel, he was not even certain (as he was when he
wrote the Acts) that forty days intervened between the Resurrection and the
Ascension. He strove, however (i 3) to marshal his matter in its true sequence,
and an attempt has been made in the Running Analysis which follows to set
forth this sequence in intelligible form.

It is well to keep distinet the question of 8t Luke’s outline of the Ministry,
a8 it may have appeared to him, and that of the actual outline which a refer-
ence to facts which he had not before him makes possible to us. His honest
vagueness gives us room to insert the results of other investigations, such as
those of C. H. Turner, ‘ Chronology ’ in Hastings’ D.B., and F. R. M. Hitch-
oock, ¢ Dates ’ in Hastings’ D.C.G.

4. D. 26-27 Preaching of John Baptist (Lk iii 1)
» 27 (Passover) Baptism of Jesus
» 27 Early Ministry in Galilee
»» 28 (April) Work in Judaea (Jn iii 22-36, iv 1-4 : hinted at,
Lk iv 44 R.V. Marg,)
» 28 (April) Arrest of Baptist
»» 28 (April-May) Work in Galilee, with Capernaum as centre
(Lk iv—ix 50)
Mission of Twelve
The Transfiguraiion
»» 28 (Autumn) ¢ Journeyingg towards Jersualem ’
Mission of Seventy
»s 28 (Sept.—Oct.) ‘ Feast of Tabernacles’ at Jerusalem (Jn vii 1—
ix2l: Lkx38%)
» 28 (Des.) ‘ Feast of Dedication’ at Jerusalem (Jn ix 21—

x 42 : Lk xiii 35 ?)
» 28 (Dec.)-29 (Mar.) 3rd and 4th Periods of the ‘ Journeyings ’ (Lk xiv

» 20 (Mar, 12) Arrival at Bethany (Lk xix 29)
» 29 (Mar. 18) Crucifizion—° Good Friday * (Lk xxiii)
5 29 (Mar. 20) Easter Day (Lk xxiv 1)

o 29 (April 22) Ascension Day (Lk xxiv 51)
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RUNNING ANALYSIS

The third Gospel and the Acts alone of New Testa-
ment books have a formal Prologue or Preface, in the
manner of the writers of classical antiquity. (The
nearest parallel in Scripture is the Prologue affixed to
the Apocryphal book Ecclesiasticus, by the grandson of
its author Jesus son of Sirach.) These prefaces link
together the two works attributed to St Luke, and
mark off the Gospel as prior in time to the Acts. The
two may be regarded as twin volumes of a single work ;
the Gospel {Ac i 1, 2) describing the beginnings of the
redemptive work and teaching of the Saviour, wrought
during His bodily presence on earth, the Acts the
continuance and development of that work by the
ascended Lord through His Spirit.

The formal beginning of St Luke’s Gospel is at the
opening of ch iii, with its elaborate synchronisms.
This corresponds to the commencement of the second
Gospel, and to the demands of apostolic witness as
stated in Ae i 21: °beginning from the baptism of
John’ . .. It is possible that the narrative originally
began at iii 1, and that the author subsequently pre-
fixed, under the inspiration of the Holy Spirit, the
uniquely precious story of the Saviour’s Annunciation,
Birth, and Infancy.

In passing from the Preface to this story, at i 5 we
pass, as has been said, from the Greek of Xenophon
to that of the Septuagint. This preliminary section
of the Gospel is, like the first chapters of the Acts,
sown with Hebraisms and Aramaisms, while the rest
of the two books is couched in a purer Greek than any
other of the New Testament documents, with the
possible exception of the Epistle to the Hebrews.!

St Luke was a real artist, who knew how to achieve
his ‘local colour’: but there is also every reason to
suppose that ch i 5—ii 52 is based on a tradition
derived from those prominently concerned—Elisabeth
and the Lord’s Mother-—and one which if not actually
committed to writing (and there is evidence for a
Hebrew document, see below, p. 6) had assumed & very
definite oral shape.

The narrative covers, according to the most probable

! It is noticeable that there is some patristic anthority for ascribing Hebrews
to Luke (Clem Alex. and Origen ap. Euseb. H.E. vi 14, 25).
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chronology, the period between 7-6 B. 0. and the Passover
of A.p. 6 (ii 41). It recounts eight successive events:
(1) the Promise of the Forerunner, (2) the Annunciation
of the Saviour’s birth, (3) the Visitation, (4) the Birth
of the Forerunner, (5) the Nativity of the Saviour,
(6) His Circumeision, (7) the Presentation in the Temple,
(8) the Saviour’s visit to the Temple 12 years after.

Two things are specially noticeable about this section
of the Gospel.

(1) 1t forme a perfect link between the two Testa-
ments. The mental and psychological atmosphere of
the story, the outlook of ti‘x)e actors, and the very form
and shape of the utterances ascribed to them are those
of the threshold. The writer or editor of the narrative
has not inserted anywhere anachronistic touches from
the colouring of the years when he was writing, in the
second half of the first century. KEven the prophetic
utterances of Zacharias and the Blessed Virgin are
couched entirely in Old Testament language and idea.
They are  Songs before Sunrise '—Songs of the Dawn.

(2) The provenance of a large part of the narrative
is broadly hinted at more than once by the Evangelist
(ii 19, 51)—Mary ‘kept all these sayings, pondering
them in her heart.’” There is much of this record that
could have emanated from none else, and 8t Luke tells
us whence he derived it, directly or indirectly.

Of the glory and beauty of this Gospel of the Infancy
the world of Art and Poetry speaks with no uncertain
voice in the long line of paintings of ‘ Madonna and
Child,” and ‘ Holy Family,” with their immense influence
on human feeling, and on the Christmas hymns and carols.
Above all St Luke has won the gratitude of all Christen-
dom by his preservation of the ‘Songs of the Holy
Nativity ’ : Magnificat (i 46-55), Benedictus (i 68-79),
Gloria sn Excelsis (ii 14), and Nunc Dimiitis (ii 29-32),
continuously used as Christian Canticles throughout
nineteen centuries.

With ch iii begins the narrative of the Ministry of
John the Baptist (Mat iii, Mk i) immediately preceding
that of the Saviour. The narrative, dropped at the
Passover of A.D. 6, is resumed at a date probably A. p. 26
or 27, with elaborate chronological introduction, in
which mention is made not only of the Emperor’s
regnal year, but of the names of the contemporary local
rulers. In this ceremonious way St Luke ushers in
the Herald of the King; and forthwith narrates (1)
with matter in the main identical in all three Synoptists,

xlvii

iif 1—iv 13.
Preparation

Jor the

Ministry.

iii 1-23.

(a) Mission
of the Bap-
tist: Bap-
tism of Jesus.
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but here and there peculiar to his Gospel, the mission of

John the Baptist, culminating in his baptism of Jesus.

(5) Genea- There follows (2) & genealogy of Jesus differing from
logy of that of St Matthew in detail, and characteristically

Jesus. extending back not merely to Abraham, but to the
(¢) Temp- first man. Finally (3) the story of the Temptation,
tation. closely resembling that of the first Gospel but with

variation in order, brings us to the point where the
preparation is done, and the actual mission of the
Saviour commences, at ch iv 14.

iv 14—ix 50. We are now transported to Galilee,! where, according

Galilean to the Synoptic tradition, the scene of our Lord’s first

Ministry. official words and works was laid,2 and the next section

‘ of the Gospel (iv 14—ix 50) deals with this ministry

&t(g?asz::enéﬁ“ in the north. (1) The record of the first sermon at

Ministry at Nazareth ‘where he had been brought up’ is peculiar

Capernaum. to the third Gospel, and has been attributed to the

same sources as the narratives of the Infancy. From

Nazareth He passes to Capernaum and the lake of

Gennesaret, where we have from St Luke a uniquely

full account of the call of Peter and Andrew, James

and John. (2) By the lake.side, after sundry words

Ca(lil’) ;I'h;r , and works of power, which attracted multitudes to

discip‘;es by His feet, and elicited also the first venomous darte of

the Lake.  hostility from the official leaders of religion, He chose

Works and His Twelve Apostles, after a whole night of prayer on

words of  the hill-side. As sequel to the appointment of the

Pog;:r' in of LWelve St Luke places the great Sermon (vi 20-49),

the Twole, . of which the bulk of the material, together with other

The Ser- like matter, is concentrated by St Matthew in the
mon on the = Sermon on the Mount.’

Level Place.  Then follows (3) a further period of activity in and

around Capernaum, leading up to the Mission of the

Twelve (chs vii, vili), a section in which St Luke’s

peculiar and characteristic message is summed up in

the two stories of the Raising of the Widow’s Son

(vii 11-17) and the Pardoning of the Penitent Woman

(vii 36-50), and in the notice (viii 2, 3) of the large

. ! According to St Matthew (iii 1) the scene of St John’s preaching had been
the wilderness of Judsa’; St Luke, more vaguely (iii 3), ‘all the region round
about Jordan,”

) * There is a hint in St Matthew {iv 12) of a possible sojourn in Judaea imme-
diately after the Temptation, and the best attested reading in Lk iv 44 would
imply that the Galilean Ministry was interrupted, shortly after the healing of
Simon’s mother-in-law, by a circuit through the towns and villages of Judsew.
This would add to the points in which 8t iuke aeems to bridge the gulf between
the firet three Gospels and the fourth.
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group of women of substance who attached themselves
to the Saviour.

Finally (4) a fourth sub-section of the narrative
carries us from the Mission of the Twelve (ix 1-6) to
the moment when the Lord ‘stedfastly set His face to
go to Jerusalem.” The climax of this period is the
. Feeding of the 5,000, mentioned by all four Evangelists,
and occurring probably at Passover A.». 28, and His
Galilean Ministry proper comes to an end. Here is to
be noted the unusual phenomenon of an omission by
St Luke (between ix 17 and 18) of a well-marked section
of St Mark’s narrative (Mk vi 45—viii 26). So far the
Lucan record of the Ministry has been largely paralleled
in St Matthew, and has followed in the main, with the
exception just noted, the outline of St Mark’s story.

With ch ix 51 begins St Luke’s ‘ new contribution to ix 51—xix 27.
the Gospel history,” a long section (ix Al—xix 27) _ St Lukd's
which has no parallel in the other Synoptists ; though fﬁ;ﬁf‘;“
scattered fragments up and down are to be found, i, Goapel
otherwise ordered in the first Gospel, and, in a less Story.
degree, in the second.

This central section constitutes one-third of the whole
Gospel, and is balanced by the Galilean Ministry and
the Passion before and after, each a little more than
half its length. Its marks of time and place are fow
and somewhat vague, but there are two points where
a proximity to Jerusalem is implied before the last
Passover ; and a comparison with the fourth Gospel—
to which St Luke has more points of affinity than have
the other Synoptists—emboldens us to assume that fhe
visit to Bethany (x 38-42) was connected with that
mentioned by the fourth Evangelist (Jn vii—ix) at
the Feast of Tabernacles (Sept. 23, 4.D. 28); and the
mention of danger from Herod, and the pathetic
reference to Jerusalem (xiii 34)—itself implying visits
to the Holy City not recorded by St Luke—would
synchronize with the visit to the Feast of Dedication
(Dec. A.p. 28) given by St John (Jn x 22). The great
section therefore, sometimes called the ¢ Travel-Docu-
ment,” may be sub-divided on the basis of these Feasts.

(1) ix 51-—x 42, from the conclusion of the Galilean (a) ix 51—x
Ministry to the Feast of Tabernacles, in which St Luke’s 42
most notable contributions to our knowledge are the T:fef:::]te:f
rejection of our Lord by Samaritan villagers, the Mission (Sept. . ».
of the Seventy, the ga,ra.ble of the Good Samaritan, 28).
and the description of the Home at Bethany.
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(2) xi 1—xiii 35, from Tabernacles to the Dedication
Feast, in which period come the Parable of the Rich
Fool, and the lesson of calamities drawn from a recent
outrage of Pilate, the healing of the infirm woman, and
the universalist teaching about salvation.

(3) xiv 1—xvii 10, from the feast of Dedication to
the Journey up to the Passover of A.p. 29. The whole
of this section with two exceptions is peculiar to
St Luke, and it includes such important teaching as is
embraced in the Parables of the Great Supper, the
Prodigal Son, the Unjust Steward, and Dives and
Lazarus.

(4) Finally, xvii 11—zix 27, there is the narrative of
the last Peracan Ministry and the final journey up to the
Passover of the Passion. This begins—as the whole
great section began (ix 52—x 30)—with a Samaritan
reference, in the story of the Ten Lepers. St Luke’s
special interest in Samaritans reminds us that he is
also (Ac viii) the chronicler of the later evangelization
of their city by St Philip, who, later still (Ac xxi 8),
was his host at Caesarea. We may perhaps see in
8t Philip one of our Evangelist’s sources, not only for
these allusions, but also for some of the touches where-
with he has enriched the Passion narrative that follows.
Characteristic of the third Gospel is its emphasis on
the teaching about Prayer; and in this section (cf.
xi 1-13) we have the Parable of the Importunate Widow
directed to this end. Then, after four narratives common
to other Synoptists, the section cloges with two items
peculiar to St Luke: the incident of Zacchaeus and
the Parable of the Pounds (xix 1-27).

In the story of the Passion all three Synoptists come
together again and are closely parallel throughout ;
while, with certain notable exceptions, the fourth
Gospel approximates to them. beyond its wont.

(1) In the first section of thisstory (xix 29—=xxi 38),
which carries us from Palm Sunday up to the day of
the Betrayal (Wednesday ?), there is little peculiar to
St Luke, though he diverges rather strikingly from the
other two in certain phrases of our Lord’s great prophecy
of the end ; and his substitution (xxi 20) of ‘ Jerusalem
compassed with armies,’ for the more enigmatic ‘ abomi-
nation of desolation’ (Mk xiii 14, Mat xxiv 15) has
been accorded, perhaps, an exaggerated significance by
critics.!

(2) The second section (xxii 1-563), whick carries us

! See Introd, p. xix, and notes ad loc.
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m the Betrayal and the preparation for the Passover (b)) Be-
ftl(;othe arrest in the Garden%f gathsemane, is peculiarly traysl to
rich in Lucan touches. The account of the Last Supper Arrest.
is closest of all to the Pauline account in 1 Cor xi 23-25,

and the third Gospel has a unique record of the Lord’s
discourses thereafter, which at one point (xxii 27)
dovetails remarkably into St John’s narrative of the
Feet-washing ; and, in the story of the Agony, Luke

alone records (if the text is to be retained)! the
strengthening Angel’s appearance and the Bloody

Sweat (xxii 43). ,

(3) The account which follows, of the Trials and of () xxii 54—

the Via dolorosa (xxii 59—=xxiii 32), has two features xxiii32.
peculiar to our Gospel. In common with the other th“%t“aa’
Synoptists St Luke records the arraignments before the iho croo.
Jewish leaders, with St Peter’s denials as background,
and the trial before the Roman Governor; but into
the account of Pilate’s trial he inserts a remitting of
the Prisoner to Herod Antipas—which falls into line
with the other signs he displays in the Gospel and the
Acts, of a special knowledge of the Herodian Court
{cf. viii 3, ix 7 sqq., xiii 31, 32; Ac xii 1 sqq., 19-23,
xiii 1}, and almost drives us to the conjecture that
Chuza’s wife (viii 3) may have provided a special
source of information. In describing the Way of the
Cross, this * Woman’s Evangelist * (cf. i, ii, vii 11 sqq.,
37 sqq., viii 1-3, x 38 sq., xiii 10 8qq., &c.) characteristi-
cally contributes the tender episode of the ‘ Daughters
of Jerusalem ° (xxiii 27-31).

{4) The last Episode in the Passion is the Crucifixion  (d) xxii 33-
itself, with its sequel, the Entombment (xxiii 33-56), 56. ]
and here again St Luke bas enriched our knowledge of o The Cue:-
the Gospel story. He alone records the first 2 and last wpeomp.
Words from the Cross, the words which find an echo ment.
in the martyr-cries of St Stephen (Ac vii 59, 60) and
reverberate afterwards in the heart of St Paul. And
of a piece with these, and with the mind of St Paul,
and with the Lucan parable of the Prodigal Son and
narrative of the Forgiven Harlot, is his record of the
Saviour’s reception of the Penitent Robber, and of the
gracious Second Word from the Cross.

With the last chapter comes the final motif of the xxiv 1-53.
Gospel story—the narrative of the Saviour’s Triumph : The
the glad surprise of Easter Day; the Resurrection Trumph.

? Omitted by & A, B, al, retained by D (except the words ‘from heaven’).
Bee notes ad loc.

* xxiii 34, like the Bloody Sweeat {xxii 43), is omitted by most of our best
MS authorities (¥, B, D*, b, d, &c). See notes ad loc.
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xxiv 1-12.  attested by angels and by the holy Women, and by
(a) Resur- the Eleven; the final injunction to the disciples, and
fiw';lil and  ghe gscension from the Mount of Olives.

p;:rang; The opening scenes—the angels, the women, the

) empty tomb—are largely parallel to those described

by the other Synoptists, though not without special

features, and the third Gospel approaches the fourth

in its mention of a visit of St Peter to the sepulchre,

as it does later on in the record of an appearance on

Easter evening to the Eleven. But between these

xxiv 13-43. two incidents St Luke inserts (xxiv 13-35) a narrative

{b) The Walk of peculiar beauty and interest, perhaps summarized in

o dEX‘m‘f_ the last twelve verses of St Mark: the story of the

e 1P appearance to Cleopas and his friend on their walk.

Upper Room. Who was the unnamed friend ? Was it Philip the

rxiv 4451, Evangelist ? Or could it have been St Luke himself ?

(¢)Summary, The last nine verses of the Gospel give a cursory and

to the As-  syncopated account of what is described more fully in

cension. Ac i 1-11, and the Gospel ends as it began, on the
characteristic note of joy (cf. i 14, 44, 47 ; ii 10, &c.).
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ST LUKE

1 1-4 THE AUTHOR’S PREFACE

This simple preamble, which has 2 parallel in Ac i 1, 2, but
nowhere else in the New Testament, is important in several ways.

(a) It shows that St Luke, the only Gentile contributor to the
Bible, was a master of the literary Qreek of his day, and conversant
with literary conventions. The style and language of these few
verses are comparable to those of Xenophon. For the dedication
to an individual, Blass (Philol. Gosp., p. 2) adduces several parallels
among Greek writers, notably that to Sossius Senecio, prefixed by
Plutarch to his Biography of Theseus and Romulus. There and in
other instances the name comes immediately after the opening

hrase.
P (p) Taken together with the preface to the Acts, it claims that
the third Gospel and the Acts are by the same author, addressed to the
same person, and, in fact, a first and second volume of the same
work. Incidentally it bears on the date of the Gospel : whatever date
is assigned for the completion of the Acts, the third Gospel must be
earlier.

(¢) It throws light on the author’s purpose and method. His
design is to present an accurale and systematically ordered account of
the Gospel story, the subject of oral instruction to catechumens,
and in 5o doing to supersede a number of less satisfactory narratives
already in circulation. His method is scientific research—the
¢ accurate tracing out of the course of things from the first '—with
the use of such material documentary (imperfect Gospels) and oral
(eyewitnesses) as was available.

{d) Insodoing, it also throws light on the problem of Inspiration.
St Luke’s aim was to be a conscientious historian ; the Church has
sealed his two books as inspired writings, including them in her
Canon of Holy Scripture. To many devout minds the third Gospel
18 the most precious and most obviously inspired of all the Books in
the Bible. TIts ‘ Gospel of the Infancy,’ its tenderness and high
recognition of womanhood, its emphasis on joy, on penitence, on
the wide embrace of redeeming Love, its parables of the Prodigal
Son and the Good Samaritan, its special version of the Message
from the Cross, all mark it out as unique, and give it a unique
appeal. Yet it is the result not of an overpowering afflatus by which
the author would be rendered a merely passive instrument, but of
careful and painful research, artistic selection of material, diligent

and masterly compilation.
- 1
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If this be so we need not shrink from the conclusion of modern
scholarship, that compilation and redaction played a very large part
in the development of the books of the Old Testament. Inspiration
quickens the natural gifts, and illumines and steadies the judgement
of the inspired writer. The author of the third Gospel is a notable
example of this.

I ForasMucH as many have taken in hand to draw up a
narrative concerning those matters which have been Yulfilled
among us, 2 even as they delivered them unto us, which
from the beginning were eyewitnesses and ministers of the
word, 3 it seemed good to me also, having traced the course
of all things accurately from the first, to write unto thee in
order, most excellent Theophilus ; 4 that thou mightest know
the certainty concerning the 2things 3wherein thou wast
instructed.

L Or, fully established 2 Gr. words,
3 Or, which thou wast taught by word of mouth

1. Forasmuck as many. . .. When St Luke wrote these words
we cannot be certain. The latest probable date is about A. . 80
and the earliest about 60 (see Introd., p. xx). It would seem
probable that many fragmentary and imperfect narratives must
have seen the light during the first half of the first century : i. e.
within some twenty years of the Crucifixion. That these were, all
or any of them, gravely incorrect, St Luke’s words do not necessarily
imply. Among these might well be (a} a MS. of the ‘ Logia’ or
Sayings of the Lord (see Introd., p. xxii) emanating from the Apostle
St Matthew, or a similar document in narrative framework such as
is known as ¢ Q,” and an earlier edition of the narrative of the Lord’s
doings and sufferings, the substance of St Peter’s preaching, put
together by St Mark (see Introd., ibid.). We need not necessarily
endorse the suggestion (McLachlan, St Luke, Evangelist, &c., p. 9)
that the third Evangelist ¢ virtually condemned ’ the second °as
“wrong in its order of events, unspiritual, imperfect, and in-
correct .’

have taken in hand. Here begins the °medical language of
St Luke ’ : ériyepeiv is a common medical word, and is, as a matter
of fact, used similarly in their Introductions by both Hippocrates
and Galen (Hobart, Med. Lang.,p. xxxii). See further, Introd. p. xxx.

Julfilled. Tf this rendering be preferred to ‘fully established ’
gR.V. marg.) or ‘surely believed ’ (A.V.), its implication will be :
‘ The facts on which our belief are grounded are quite certain ;
it remains to present them in the most complete and scientific way.’
The word (remAqpodopyuéveor) is really a metaphor from natural
growth, ‘have reached full and ripe development,’ and is thus



1l ST LUKE 3

applied by Polybius in his preface {c. 200 8. c.) to the consummation
of the Roman Empire (Expositor, Oct. 1910). St Luke’s excuse for
adding to the number of narratives is his access to the information
of eyewitnesses.

3{ Even as they . . . word. On the other hand, the words imply
that St Luke’s information was, in the main, second-hand, and,
taken with ‘to me also’ (v. 3), is usually regarded as implying
a denial that he was in any sense an ° eyewitness.” He was, how-
ever (see Introd., pp. xv, xxvii), almost certainly a ‘ minister of the
word,” a teacher and perhaps Catechist (which may be the meaning
of ‘ minister ’ here) both at Philippi and elsewhere. It may be
questioned whether this verse absolutely rules out the guess that
he may have been Cleopas’s friend (xxiv 13 sqq.), though he can
hardly have been one of the Seventy (x 1 sqq.). '

8. having traced the course {mapykolovfnkér). Hobart (op. cit.,
p- x¥xiii) points out that Galen the Physician often uses this word
—technically applied to the investigation of symptoms, in the same
sense in which St Luke employs it here.

from the first. This probably ailudes to the substance of chs i—ii.
No Gospel hitherto had gone beyond the scope of witness suggested
by St Peter before the election of St Matthias (Aei22) : ‘ beginning
from the baptism of John, unto the day that he was received up
from us.’ St Peter’s own Gospel (as presented to us by St Mark)
is set within these bounds exactly ; and St Luke may have seen it
in a still earlier shape. If our present first Gospel was already in
circulation, surely St Luke had not seen it. In spite of what
Sir W. M. Ramsay says (Recent Research, p. 303), it seems difficult
to conceive him deliberately rejecting the Story of the Magi from
his material (see Introd., p. xxviii). St Luke’s own Gospel may have
been originally planned to begin at ch iii 1; but fuller research
and contact with Palestine opened to him the treasure-house of the
‘ Gospel of the Infancy.” If he had had nothing else to add, it would
have justified his decision to write.

in order. He attempts to arrange his matter as far as possible
chronologically, and to associate the Lord’s sayings with the
occasions on which they were uttered. This was not always prac-
ticable ; hence the chronological and topographical vagueness of
much of the great section ix 51—xviii 10. The first Gospel seems
to group sayings together by subject—as, e.g., the Sermon on the
Mount (Mat v—vii), of which elements are scattered up and down
the third Gospel. The original ¢ Logia * of St Matthew had probably
little or no trace of chronological arrangement—like the recently
discovered Oxyrhynchus papyri, ¢ Sayings of Jesus.” Thereis a very
good vindication of St Luke’s method of research in pp. 42-60 of
A. T. Rohertson’s Luke the Historian in the Light of Research, T. and
T. Clark 1920.

most excellent Theophilus. Some have thought that the name
Theophitus ( = God-lover or God-beloved) is merely a symbol for the

1-2
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typical believer. This was Origen’s view, and was favoured by
Bishop Lightfoot. But the name was not uncommon, and St Luke
is most likely addressing an actual Gentile convert to Christianity,
& friend or patron of his. This is rendered the more probable by
the epithet (xpdrworos) which is one like ‘ Your excellency,” applied
o0 persons of rank or high office such as Felix (Ac xxiii 26, xxiv 3)
and Festus (ib. xxvi 25). Ramsay (Recent Research, p. 303) thinks
the title proves that Theophilus was  a definite Roman Official.’

4. instructed : literally ‘catechised.” If we may take this verb
in its technical sense, it will follow that this Gospel, like the rest of
the New Testament, was written not to convert the heathen, but to
build up and render more intelligent the faith and practice of
believers.! The early catechism was oral, and the Apostles’ Creed
as we know it first appears for certain at Rome in the fourth century :
but doubtless some such outline of the faith as forms the framework
of St Mark’s Gospel had already been mastered by Theophilus.
Dr A. Plammer points out {Preface to 1st Ed., p. v) that the Old
Roman Creed is all of it to be found in St Luke’s exposition of the
‘ certainty ' of the things wherein Theophilus was instructed.?
The word ‘instrusted,” xaryyijfys =" catechised,” if used in what
very early became its technical sense, seems to imply that Theophilus
was at least a catechumen under instruction for baptism. He may
or may not, as yet, have been baptized. Zahn thinks that if already
one of the ‘ Brethren > he would not have been accorded the formal
title ‘ excellency ’; and the fact that the title is dropped in Acts
might suggest that Theophilus had been baptized in the interval.

An old tradition {Clementine Recognitions) makes Theophilus
a rich and influential compatriot of St Luke, a native of Antioch :
later traditions make him, further, Bishop of Antioch or of Caesarea.
(There is an interesting note on Theophilus in McLachlan’s St Luke,
the Man and kis Work (1920), pp. 218-220.)

t Prof. Cadbury (Ezpositor, June 1921, pp. 431 8qq.), comparing the phraseology
of the Preface with St Luke’s use of the same words in Acts, concludes for an un-
technical use of waryxwfns; thinks that Theophilue was a well-disposed heathen
official, and St Luke’s Gospel is the first of Christian ¢ Apologies.’

3 Dr Plaummer sets it out as follows :

‘1 believe in God the Father Almighty * : i 37, iii 8, xi 2-4, xii 32, &c.

‘ And in Christ Jesus His only-begotten Son ’: i 31, ii 21, 49, ix 35, x 21, 22,
xxii 29, 70, xxiii 33, 46 : cf. iv 41, viii 28.

‘Our Lord *: i43, i 11, vii 13, x 1, xi 39, xii 42, xvii 5, 6, xix 8, 31, xxii 6},
xxiv 3, 34.

¢ Who wag born of the Holy Ghost and Mary the Virgin’: i_31—352 43,ii6, 7.

* Who under Pontius Pilate was crucified and buried ’: xxii, xxiii.

:The third day rose from the dead’: xxiv 1-49.

. Ascended into the heavens’: xxiv 50-53. .

. Sat down on the right hand of the Father’: xxii 69.

. Whence He cometh to judge the quick and dead * : cf. ix 26, xii 35-48, xviii 8.

.And in the Holy Ghost’ : i 15, 35, 41, 67, ii 26, iv 1, 14, xi 13, xii 10, 12,

- The Holy Church ’ : cf. i 74, 75, ix 1-8, x 1-16, xxiv 40.

: The remission of sins ’ : i 77, iii 3, xxiv 47.

The resurrection of the flesh > : xiv 14, xx 27-40.
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I 5—I1 51 THE GOSPEL OF THE INFANCY

(z) The Promise of the Forerunner, i 5-25.

(b) The Annunciation of the Saviour’s Birth, i 26-38.

(¢} The Visitation, and Magnificat, i 39-56.

(d) The Birth of the Forerunner and Benedictus, i 57-80.

(¢) The Nativity of the Saviour and Gloria in, Excelsis: the
worship of the Shepherds, ii 1-20.
The Circumcision of the Saviour, ii 21.

(9) The Presentation, and Nunc Dimittis : Prophecies of Simeon
and Anna, ii 22-39.

(2) The Saviour’s Childhood and First Passover, ii 40-52.

If St Luke had written nothing but these two chapters, he would
have earned the undying gratitude of posterity. He has recorded
for us the things that ‘ Mary kept and pondered in her heart’
{ii 19, 51), and in so doing has given us the only possible contem-
porary and first-hand evidence for the phrase of the Creed, conceived
by the Holy Ghost, born of the Virgin Mary He has furnished us,
alike in the atmosphere which pervades these chapters and in the
Centicles embedded in them, with a perfect link between the Old
Testament and the New. The ‘Songs of the Holy Nativity * have
each its own individuality. ‘Mary’s Hymn teems with personal
feeling, Zacharias’ with national aspirations, Symeon’s with cos-
mopolitan hope.”’? Yet all alike seem to grow naturally out of
Old Testament Psalmody and Prophecy, in the phrases of which
they abound, and all alike circle round a single central event. Their
liturgical use in the Church has lasted nearly nineteen centuries, and
they are never out of date.

‘ They belong,” says Canon Bernard,? ¢ to individual persons, to
one moment, to one event ; but the persons are chosen of God, the
moment is the commencement of the Gospel, the event is the Birth
of Christ; and therefore the words spoken are words for ever.
The thought of God is in them, exalting the thought of man. They
mean what Mary, what Zacharias, what Simeon meant from their
own standpoint, but they mean also what we understand as involved
in the event which they celebrated and as implied in the words that
they used. So these Canticles become the voice, not only of those
boly persons, but of the holy Church, and have their place in its
devotions as a leading note for the perpetual choir. Thus, in using
them as we do in our services, we have the double advantage of
hearing the voices of the first evangelical singers and of joining our
own with them. There is distinction and there is harmony ;

* Dr Chase {Creed and N.T., Macmillan 1920, p. 31), remarking that ‘ Ultimately
the story if true must have rested on the word of the Lord’s Mother,” ad a that
evidence for the Virgin Birth *is slight, but in a case of this kind it could not
(:tvherwise than slight.’
. A. Wright, St Luke, Macmillan 1900 (p. 9).
Songs of the Holy Nativity, by T. D. Bernard, Macmillan 1895, p. 43.
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distingtion because they, speaking at the dawn of knowledge, had
a cast of thought different from ours ; harmony because the Spirit
who spake in them is the same who speaks in the Church in the
fulness of the Gospel day.’?!

A strong plea has recently been urged ? that there are really
ten ‘ Songs of the Nativity *; for besides the recognized Canticles,
there are six other passages which, when translated, fall naturally
into the Hebrew Poetry with the characteristics of the later Psalms.
These are : (#) i 13-17 Angel’s Message to Zacharias, (b) i 30-33
Gabriel’s first address to Mary, (¢) i 35-37 Gabriel’s second address,
(d) i 4245 Elisabeth’s welcome, (e) ii 10-12 the Angel’s address to
Shepherds, (f) ii 34-36 Simeon’s address to Mary. It is claimed,
in fact, that practically everything spoken in these two chapters
has a Hebrew metrical original. But some of these utterances are
so clearly part and parcel of the narrative that, if this be so, the
evidence is very strong that St Luke’s Gospel of the Infancy is
based on a Hebrew {not Aramaic) document.

(a) X 525 The Promaise of the Forerunner

Zacharias, a childless priest, in the reign of Herod the Great, is
divinely promised a son in his old age. The revelation comes to him
at the moment of offering incense. This son is to be the new
Elijah foretold by Malachi as ushering in the Messianic kingdom.
Zachérias, doubting, asks for a sign, and the sign given is his
own dumbness. He returns home, and shortly afterwards his wife
Elisabeth conceives.

5 There was in the days of Herod, king of Judea, a certain
priest named Zacharias, of the course of Abijah : and he had
& wife of the daughters of Aaron, and her name was Elisabeth.
6 And they were both righteous before God, walking in all
the commandments and ordinances of the Lord blameless.
7 And they had no child, because that Elisabeth was barren,
and they both were now *well stricken in years.

8 Now it came to pass, while he executed the priest’s
office before God in the order of his course, 9 according to
the custom of the priest’s office, his lot was to enter into the
 %temple of the Lord and burn incense. 10 And the whole
multitude of the people were praying without at the hour of

* Gr. advanced in their doys. * Or, sanctuary

! Cf. Nairne, Epistle of Priesthood, pp. 82, 9L. _

* Aytoun, ‘ The Ten Lucan Hymns of the Nativity in their original language,’
Journal of Theol. Studies (1917), vol. xviii, pp. 274-288. Cf. also G. H. Box,a%he
Virgin Berth of Jesus, Isanc Pitman 1916, pp. 112, 113.
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incense. 11 And there appeared unto him an angel of the
Lord standing on the right side of the altar of incense. 12 And
- Zacharias was troubled when he saw him, and fear fell upon
him. 13 But the angel said unto him, Fear not, Zacharias :
because thy supplication is heard, and thy wife Elisabeth shall
bear thee a son, and thou shalt call his name John.
14 And thou shalt have joy and gladness ;
And many shall rejoice at his birth.
15  For he shall be great in the sight of the Lord,
And he shall drink no wine nor !strong drink ;
And he shall be filled with the ?Holy Ghost,
Even from his mother’s womb.
16 And many of the children of Israel
Shall he turn unto the Lord their God.
17 And he shall 3go before his face
In the spirit and power of Eljjah,
To turn the hearts of the fathers to the children,
And the disobedient fo welk in the wisdom of the just ;
To make ready for the Lord a people prepared for
Him.
18 And Zacharias said unto the angel, Whereby shall I know
this ? for I am an old man, and my wife 4well stricken in
years. 19 And the angel answering said unto him, I am
Gabriel, that stand in the presence of God; and I was sent to
speak unto thee, and to bring thee these good tidings. 20 And
behold, thou shalt be silent and not able to speak, until the
day that these things shall come to pass, because thou
believedst not my words, which shall be fulfilled in their
season. 21 And the people were waiting for Zacharias, and
they marvelled Swhile he tarried in the ®temple. 22 And
when he came out, be could not speak unto them : and they
perceived that he had seen a vision in the %emple: and he
continued making signs unto them, and remained dumb.
23 And it came to pass, when the days of his ministration
were fulfilled, he departed unto his house.

24 And after these days Elisabeth his wife conceived ; and
3 Gr. sikera. 2 Qr, Holy Spirit: and so throughout this book.

* Some ancient suthorities read come nigh before kis face.
* Gr. advanced in her days. ¢ Or, at kis tarrying 8 Or, sancluary
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she hid herself five months, saying, 25 Thus hath the Lord
done unto me in the days wherein he looked upon me, to take
away my reproach among men.

B. Herod, king of Judea, reigned over the whole of Palestine
from 37 B. ¢., when he took Jerusalem by storm, till 4 3. ¢. He is
known as ° Herod the Great.’ An Idumaean, second son of Anti-
pater, who after being right-hand man to the Hasmonean Hyrcanus
from the time of Pompey’s invasion of Palestine in 63 B. ¢., had
steadily attached himself to successive Romans of distinction. He
saved Caesar’s life after the battle of Pharsalia, and was given by
him the Roman Citizenship, and afterwards the title of Procurator.
When Antipater was assassinated in 43, Herod was already Governor
of Galilee. With his father’s address he ingratiated himself with
Antony, and he and his brother were made tetrarchs. In 40, in
peril of his life from Antigonus, last of the Hasmoneans, he fled to
Rome, and obtained from the Senate the title of * King of the Jews,’
and three years later entered his kingdom by force of Roman arms.
Though friendly on the whole to his subjects, he developed gradually
into the bloodiest of tyrants. The massacre of the Innocents
recorded by St Matthew would be an act typical of the last years of
his reign. The Herod mentioned later in the Gospel is his son
Antipas, who inherited the Galilean portion of his father’s do-
minions on the death of the latter. (On the Herod family, see
Hastings, D.B. 8.v.)

Zacharias, of the course of Abijah. Zacharias, Greek form of the
familiar Old Testament ¢ Zechariah ’ (=° the LorD remembereth ’).
In 1 Chron xxiv 10 this course of Abijah is detailed as the eighth
of the twenty-four courses into which the priests were subdivided.
Each course served in the Temple for a week in turn, and the
numerous members of the course drew lots (v. 8) as to who should
officiate. This arrangement probably dates back to Ezra’s time.
It has been calculated that the course of Abijah was on duty in
6 B. 0. from April 18 to 24 and from Oct. 3 to 9; the latter date
would fit in with the traditional times for Christmas and Lady Day
(see Hastings, D.C.G. i 410).

of the daughters of Aaron. The priests might intermarry with
other tribes, and it must have been some such intermarriage that
made Elisabeth and Mary (of the tribe of Judah) cousins (v. 36).

Blisabeth : Elisheba (=°‘God is my oath,’ i.e. ‘the absolutely
faithful ’) was the name of Aaron’s wife, Ex vi 23.

6. righteous before God . . . blameless : of. ii 25 of Simeon. The
‘Gospel of the Infancy ’ introduces us into a circle of simple, gracious,
and saintly characters all too rare in the Judaea of that epoch.
Zacharias and Elisabeth, the Blessed Virgin, Simeon and Anna,
represent the noblest product of Old Testament education, and as
such are privileged to see with clear eyes the dawn of the New
Testament revelation.



9. lo enter into the temple . . . incense. This coveted office of
purning incense on the golden altar at the morning or evening
gacrifice could only fall to an individual priest once. It was the

at moment of Zacharias’slife, and his heart was no doubt alert for
the supernatural. The altar was in the Sanctuary or ‘ Holy Place ’ :
a chamber 60 feet long, which had the table of Shewbread on the
left, the altar of incense in the centre, and the seven-branched
cendlestick on the right. The altar is described Ex xxx 1-10:
the place of the table and candlestick Ex xxvi 35. They are men-
tioned again in 1 Macc iv 4951 in the account of Judas Maccabaeus’s
dedication of the restored Temple in 165 3. ¢.

10. at the hour of incense, 1. e. of the Morning Sacrifice (about
9 g.m.} or of the Evening Sacrifice (about 3 p.m.).

11. an angel. The word means messenger, and is used also for
~human messengers, as in vii 24. In the Old Testament some have
thought that the ‘ angel ’ who waked the weary Elijah (1 Kgs xix
5 sqq.) and fed him with bread freshly made was a friendly Bedawen
—ua, veritable ‘ messenger of God ’ to him in his desolation. So too
Sir W. M. Ramsay thinks that the ‘ angel ° who unlocked Peter’s
fetters and the doors of his prison was some friendly member of
Herod’s household.

Angels in the New Testament are mostly deseribed in the form
of men, e.g. the angels of the Resurrection (xxiv 4) and of the
Ascension (Ac i 10). Granted the existence of angels, which is
implied not only in the Old and New Testaments, but specifically
in our Lord’s own teaching (e. g. ix 26, xii 9, xv 10, xvi 22); and
that God has  ordained and constituted the services of Angels and
men in a wonderful order,’ it is quite natural that his human servants,
when doing angels’ work, may sometimes be mistaken for their
superhuman fellow servants. But there is no question of a human
agent here, nor, probably, in the other cases in this Gospel.

Angelic appearances are frequent in this Gospel of the Infancy,
where the actors are of such a temperament as to be helped by such
visions ; they occur again in the momentous days of the Passion
(xxii 43, cf. Mat xxvi 53) and the Resurrection (xxiv 4) and
Ascension,

. Later Judaism became puerile in its elaborate angelology, and
in 8t Paul’s time the ¢ worship of angels ’ was a danger at Colossae
(Col ii 18) ; but abusus non tollét usum.

12, Zacharias was troubled. Fear is a natural outcome of contact
with the supernatural : cf. the very detailed description of an angelic
vision in Dan x. As there, so here to Zacharias, and later to the
shepherds, the angel’s first word is one of reassurance, ‘ Fear not.’

13. thy supplication is heard : evidently Zacharias and his wife
had, like Hannah the mother of Samuel, been hoping against hope,
and praying for a son.

John = Johannan, ‘ the Lorp is gracious.’

14-17. The angel’s proclamation takes, when turned into
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Hesliiew, a metrical form : see alsoi 30-33, 1 35-37, i 42-45, ii 10-12,
1 34-36.

14. joy and gladness. He would bring joy not only to his
parents in their lorely old age, but to a large circle, because of his
function in the scheme of Redemption, to usher in the Kingdom
of the Messiah.

Joy is a characteristic note of this Gospel, struck here for the
first time. So the angel of the Nativity brings a message of ° great
joy ’ to the shepherds and all mankind ii 10 ; the Evangelist records
the joy of the Seventy as they return from their mission x 17, and
the responsive joy of their Master x 21, the joy of the people at the
glorious works of Jesus xiii 17, and the Lord’s assertion of the joy
of angels over the repentant sinner xv 7, 10 ; the joy of Zacchaeus
that he should be permitted to entertain Jesus xix 6, and that of
the disciples when their Risen Lord came to them xxiv 41 {cf. xxiv
32); and the Gospel ends as it began on the note of gladness
xxiv 52—a gladness that suffuses the life also of the early Church
as depicted by St Luke (Ac viii 8, xiii 52, xv 3, &c.).

St Luke has caught the spirit of his illustrions friend and
travelling companion St Paul (Eph v 19, 20), who could ‘ sing and
make melody in his heart unto the Lord > when imprisoned at Rome
a8 earlier at Philippi (Ac xvi 25).

16. nowine nor strong drink : cf. the thrice-repeated injunction
to Manoah’s wife {Judg xiii 4, 7, 14) at the ‘ annunciation ’ of the
proximate birth of Samson. The mother is there exhorted during
the period of conception and gestation to conform to the ascetic
rule of her future Nazarite son (cf. Numb vi 3). We are not told
that St John Baptist was actually a Nazarite (as an ancient tradition
asserts St James ‘ the Lord’s Brother * to have been) : but he was
marked off from the first for an ascetic life. This is hinted at by
St Luke of his childhood and youth (‘in the deserts,” i 80, cf.
vii 24 sq.), and asserted of his official life by the other evangelists,
Mat iii 4, Mk i 6, and by our Lord himself in St Luke’s record,
vii 33— John the Baptist is come eating no bread nor drinking
wine. . ..’

16-17. The special mission of John will be to convert members
of the Jewish Church to their God, and to propagate the spirit of
dulifulness in preparation for the ‘Day of the Lorp,” even as
Malachi had prophesied of Elijah, Mal iv 5, 6. He will * bring the
present rebellious generation into religious harmony with the
righteous of olden time.” It is noticeable that the angel’s message,
while it definitely recalls the passage of Malachi, robs that passage
of its threatening sternness, even as the Saviour, in his reading of
Isaiah at Nazareth, stops short of the words, * the day of vengeance
of our God’ (see iv 19, 20). The identification of the Baptist with
the Elijah predicted by Malachi is made clear in Mat xi 14. The
picture l}ere presented ropresents one side of Messianic tradition—
the Coming of Jehovah : " that given in the Annunciation to Mary,
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the other side—the Davidic King (v. 32). In Benedictus the two
are blended (vv. 67 sqq.).

19. I am Gabriel: the angel of the Annunciation also {v. 26).
Qabriel (=Man of God) and Michael (=who is like God ?) are both
mentioned in Daniel—Gabriel viii 16, ix 21, Michael x 13, 21,
xii 1—and these two are the only angels named in the New Testa-
ment—Gabriel in this chapter, and Michael in Rev xii 7 as a warrior-
angel, and in Jude v. 9 as ‘ archangel.” The allusion in Jude was
thought by Origen to have been drawn from an apocryphal As-
sumpiion of Moses, and it is certain that the Jewish angelology,
stimulated probably by Persian influence, was developed and
elaborated in the centuries preceding ocur era. An °archangel’
figures in 2 Esdras, named Jeremiel (iv 36), and an angel Uriel
{iv 1, v 20, x 28); in Tobit the angel! Raphael figures largely
(ii 17, &c.), and opposes the evil spirit Asmodeus (iii 17, of. iii 8).
Gabriel is the angel of revelation, and Mohammed claimed to have
received from him revelations which appear in the Koran.

20, because thou believedst not. Zacharias gets the desired sign
(v. 18), but receives it in the form of a chastisement. Superficially
his question resembles Mary’s in ». 34 ; but the context makes it
clear that his perplexity was not, like hers, blameless.

21. they marvelled while he tarried. ° According to Pharisaic
practice the incense was prepared outside the Temple, and then
brought in ; so that the presence of the censing priest in the sanctuary
was normally of short duration, and that is why the people were
surprised.” P. L.

23. when the days . . . were fulfilled, i. e. when his week ¢ on duty ’
was over. (See on v. 5.)

3gnto his house : in a city in the uplands of Judah, as we see from
v. 39.

24, hid herself : not from shame, as the next verse makes clear,
but to avoid foclish gossip and to meditate and pray.

25, to take away my reproach. Childlessness was esteemed
a reproach among the Hebrews, partly, no doubt on account of the
intense natural desire for motherhood, and on the father’s part
for the continuance of the family : but this longing was doubtless
heightened in the devout because any child might prove to be the
promised Messiah. So Sarah, bearing a son in her old age, says
‘ God hath made me to laugh ’ (Gen xxi 6), and Rachel, before the
birth of Joseph, © God hath taken away my reproach ’ (Gen xxx 23).
Perhaps a closer parallel still is Hannah, whose bitter longing, and
Persevering prayer and triumph are recordedin 1 Sam i, ii. Her
Song at the birth of Samuel (1 Sam ii 1-10) formed, in some sense,
a model for the Magnificat {see on w. 46 sqq.).

(b) 26-38 The Annunciation

The angel Gabriel is sent to Nazareth to announce to Mary,
virgin betrothed to Joseph of the house of David, that, by the
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power of the Holy Spirit, she shall conceive and bear a Son, to be
called JEsus, who shall be called Son of the Most High, and shall
rule for ever as Davidic King over God’s People. Mary’s alarm is
quieted by a reference to God’s dealings with her cousin Elisabeth,
and she submits herself in faith to the Will of God.

The Annunciation is amongst the most favourite subjects of
Christian Art, and the National Gallery contains a wealth of typical
examples from Duccio di Buoninsegna (No. 1139) in the thirteenth
century to D. G. Rossetti (No. 1210) in the pineteenth. Notable are
those of Fra Filippo Lippi {No. 666), Crivelli (No. 739), and Gau-
dengio Ferrari (No. 3068). The Medici Society in P. L. Warner’s
Book of the Childhood of Christ (cited hereafter as P. L. W., Childhood),
see Introd., p. xxxii, has a reproduction of Fra Angelico in which he
has caught the genuine Giottesque spirit of reverent serenity, as
contrasted with the °reckless impetucsity * of the Angel and the
‘ panic fear > of the Blessed Virgin as limned by later Artists. See
Ruskin, Giotto and kis Works in Padua, G. Allen 1905, p. 94. On
Gabriel in the Annunciation see Mrs Jameson, Sacred and Legendary
Art, Pt I, §1ii (The Archangels).

26 Now in the sixth month the angel Gabriel was sent
from God unto a city of Galilee, named Nazareth, 27 to a
virgin betrothed to a man whose name was Joseph, of the
house of David; and the virgin’s name was Mary. 28 And
he came in unto her, and said, Hail, thou that art highly
favoured, the Lord is with thee.? 29 But she was greatly
troubled at the saying, and cast in her mind what manner of
salutation this might be. 30 And the angel said unto her,

Fear not Mary : for thou hast found
¥avour with God.
31 And behold, thou shalt conceive in thy womb, and bring
forth a son,
and shalt call his name Jesus.
32 He shall be great,
and shall be called the Son of the Most High :
And the Lord God shall give unto him
the throne of his father David :
33 And he shall reign over the house of Jacob *for ever ;
and of his kingdom there shall be no end.
34 And Mary said unto the angel, How shall this be, seeing
1 Or, endued with grace

; Many ancient authorities add blessed art thou among women. See ver. 42.
Or, grace & Gr. unto the ages.
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I know not a man? 35 And the angel answered and said

unto her)
The Holy Ghost shall come upon thee,

And the power of the Most High shall overshadow thee:
. Wherefore also that which 2is to be born 2shall be called holy,
the Son of God.
36 And bebold, Elisabeth thy kinswoman,

She also hath conceived a son in her old age :

And this is the sixth month

With her that *was called barren.
37 For no word from God shall be void of power.
38 And Mary said, Behold, the Shandmaid of the Lord ; be
it unto me according to thy word. And the angel departed
from her.

1 Or, the holy thing which is to be born shall be called the Son of God.
2 Qr, 13 begotten * Some ancient authorities insert of thee.
¢ Or, 18 5 Gr. bondmaid,

26. in the sizth month : cf. vv. 24 and 37.

Nazareth : see notes on ii 30, 51.

27. of the house of David. As Joseph was not the father of
Jesus, vv. 32 and 69 would seem to imply that Mary also was of the
royal lineage ; and some have supposed that the genealogy given
by St Luke (iii 23-38) is really Mary’s pedigree. It certainly differs
considerably from that of St Matthew (i 1-17, see note ad loc.).
But if the two pedigrees are both of Joseph we must remember that
Jesus would be counted as Joseph’s son for purposes of heritage.
In this sense 8t Matthew himself asserts {i 12) that Jeconiah (who
died childless, Jer xxii 30) ‘ begat Shealtiel’ (cf. 1 Chron iii 17).
It is noted by Dr Chase (Creed and N.T., Macmillan 1920) that both
the first and the third Evangelists lay stress at once on the Virgin
Birth (Mat i 18, 20, and Lk i 35) and ‘on the royal descent (Mat i1,
1i 2, and Lk i 32), so that neither of them can have regarded the
two facts as incompaitible.

Mary : Mariam, the Septuagint form of Miriam (Ex xv 20) is
the form of the name habitually applied by St Luke to the Lord’s
Motizer ; the other form Maria is also frequent in the New Testa-
ment,.

. 28. Hail, thou that art highly fovoured: cf. v. 30. Xaipe

xexaprropévy, almost a play on words—‘ Grace to thee, object of

(3'50(1’8 grace.” The translation of the Vulgate gratic plena is am-

biguous, and in the ¢ Ave Maria gratia plena,’” &c., has come to be

Interpreted illegitimately as ‘ fountain’ or ‘source’ rather than
recipient * of favour.
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(T. D. Bernard, in his Songs of the Holy Nativity, has an in-
teresting Appendix on the Ave Maria devotion, pp. 157 sqq.)

29. greatly troubled : alarmed and perplexed, in her own modesty
(cf. ov. 48, 52), at the splendour of the salutation. Later on (v. 34)
her modesty lands her in a fresh perplexity. But her true attitude
throughout is summed up in the final utterance of v. 38.

80-33. The angel’s first and second address to Mary (i 35-37)
assume a metrical form when rendered into Hebrew. See note on
i14, and also p. 18.

30. Fear not: of. note oni 12.

hast found favour with Grod. Implying her worthiness for the
unigue role designed for her. Without accepting the dogma of the
Immaculate Conception of the Virgin—which logically would have
to be carried back and back to the first Mother of the Human Race
—or misinterpreting the salutation of v. 28, we must needs see in
her a vessel uniquely fitted by her own virtue and faith for the
honour about to be conferred on her.

81-33. VireiNn BreTH PzeEpictEp. The language of these
verses, a3 of the whole section, tells its own tale of sincerity and
genuineness. St Luke does not impart into it one jot of the more
developed Christology of his master St Paul, though it is yet not
inconsistent therewith. The angel announces, and Mary receives,
remembers, and eventually reports, and the Evangelist faithfully
records, promises that grew naturally out of the old Messianic
teaching of the Hebrew Secriptures. The full significance of what
it meant to be Theotokos, Dei Genetriz, Human Mother of Him who
was God from all eternity, was not revealed to her now : she could
not have bome it. The Messianic promise to be fulfilled by this
nativity has its root in Nathan’s prophecy to David, 2 Sam vii
11-13, 16, ¢f. 26, and is developed in subsequent Psalm and
Prophecy—Ps Ixxxix 3, 4, Ps oxxxii 11, 17, Is ix 6, 7, xi 1 8qq., &ec.
Even the phrase Son of the Most High is drawn from the atmosphere
of Messianic expectation, which had been created by the apocalyptic
literature of recent centuries, such as the Book of Enoch. And the
phrase itself is applied by our Lord to His followers (vi 35).

On the Virgin Birth see G. H. Box’s monograph, The Virgin
Birth of Jesus, Isaac Pitman 1916, and A. T. Robertson, op. cit.,
pp. 103-117, © A Physician’s account of the Birth of Jesus.’

38l. and shalt call his name JESUS: cf. ii 21. St Matthew,
who obviously gives the point of view of Joseph, makes an angel
minister this injunction to him : adding ‘ for he shall save his people
from their sins.’ Joseph may have got the angelic message first
irom Mary, and ‘ made it his own,” and the report subsequently
confused the exact details, or the message may have been delivered
separately to each of them. :

JESUS is the Greek form of the Old Testament name Jehoshua,
Joshua, Jeshua (=The Lorp is Salvation).

32. his father David. See notes on I 18, 17, and 27.
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83, the house of Jacob. Here again St Luke has declined to
colour the narrative with the ideas prevalent around him as he
wrote. There is no intimation as yet of a wider Israel such as
St Paul preached and St Luke ministered to at Philippi (see Introd.,
p. XV). Simeon’s Song, some ten or eleven months later, carries
the thought a step further— A light for revelation to the Gentiles ’
it 32). :
® 34), 35. Those who, like Montefiore, pour scorn on the Virgin
Birth, would reckon these two verses as a later interpolation, or
simply expunge the words  seeing I know not a man.” It may be
conceded that the mystery of the Virgin Birth as hitherto under-
stood by the Church of Christ is in itself rather congruous with than
necessary to & genuine belief in the Incarnation of the Son of God.
But a straightforward reading of the text here (there is no MS
authority for special treatment of these verses, except the minuscule
‘b ’—on which see G. H. Box’s Virgin Birth, pp. 223, 225), and of
the parallel narrative of St Matthew, would seem to lead inevitably
to the conclusion that the two Evangelists believed in it as a fact

ounded or the soundest evidence. We have seen that St Luke
has hitherto avoided the importation of Pauline deductions into
this early record of fact. The doctrine of the Virgin Birth he could
hardly have imported from St Paul, because, though the Apostle’s
language ‘born of a woman’ . .. is consistent with it, St Paul
nowhere in his extant writings asserts it. St Matthew’s narrative
(Mat i 18 8qq.) is more explicit in the matter than St Luke’s, and
is at first sight so inconsistent with it in small details as to be
obviously independent. If St Matthew can be accused of deducing
it from & misinterpretation of Is vii 14 which he quotes, the same
criticism could not by any means be applied to St Luke, in spite of
the resemblance of ». 31 to that passage. It may be true that the
announcement of ». 35 carries us beyond the circle of contemporary
Jewish expectation ; but so did the fact it predicted.

85-37. 1In the metrical form of the assumed Hebrew original of
these verses (see note, p. 6) vv. 35b Wherefore also . . . and 37 For
no word . . . stand outside the couplets (see text).

35, The Holy Ghost: first mentioned in ». 15, where John, in
language paralleled in the Old Testament with reference to ° the
Spirit of Jehovah,’ is to be ¢ filled with the Holy Ghost.” From the
first chapter of the Gospel to the last of the Acts (Ac xxviii 25) the
Holy Spirit is very frequently mentioned in St Luke’s writings, and
In the Gospel especially in these early chapters. Seei 41, ii 25-27,
i 22, iv 1, 14, 18, x 21, xi 13. The third Gospel, in fact, leads up
to the climax of His revelation at Pentecost {Ac ii), and the Book
(éthcts has been appropriately termed ‘ The Gespel of the Holy

ost.’

Here, however, St Luke exercises the self-restraint already
noticed. The language used to Mary need not and probably would
not have conveyed to her by anticipation what it means to later
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believers, a Holy Ghost who is the third Person of the Blessed
Trinity in Unity. i

shall come upon thee . . . overshadow thee. The most straight-
forward interpretation is the traditional one, that in this unique
case the Spirit, who is the Life-giver to all creation, and normally
mediates the propagation of life in mankind through fatherhoed,
here dispensed with that means, so that the Son of God in taking
upon Him our flesh was ° conceived by the Holy Ghost, born of the
Virgin Mary.” Cf. Mati 18, 20.

It is to be noted that while the Holy Spirit figures in the
annunciation of the birth of the Forerunner as well as in that of the
Messiah, the language used is very different. John is o be ° filled
with the Holy Ghost '—a frequent expression of St Luke—i 41, 67 ;
Aciid,iv 8, 31,ix 17, xiii 9. John’s conception was natural, though
his austere and temperate spirit was to be specially stimulated by
the Holy Ghost (cf. Eph v 18), that of Jesus, supernatural.

36. Elisabeth thy kinswoman. . . . Here is the most divinely-
human touch in all the angel’s message. Mary is brought down
from heaven to solid earth ; is given, in her own circle, at once
a concrete example of the fulfilment of the promises of God and
the suggestion of a confidante with whom she may share her stupen-
dous and overwhelming secret. At once all her loyalty and faith
is evoked. This touch and the narrative of the ° Visitation’
(vv. 39-56) proclaim this Gospel at once as the ‘ Gospel of Woman-
hood’ (cf. Introd., p. xli), and strongly suggest that the record of
chs i and ii not only originated with a woman, but was passed on to
Luke the Physician not through a man but through 2 woman.

37. no word of God shall be void of power. Referring to the child
of Elisabeth’s old age, the angel very appropriately quotes the
divine message to Sarah, Gen xviii 14. Perhaps the original form
of the words was, as in the Hebrew, ‘ Is anything too hard for the
Lorp ?’ and St Luke may have, consciously or unconsciously,
altered it to the Septuagint version, with which he is very familiar,
in turning the Hebrew record into Greek. Dabbar, which in Gen xviii
14 means °thing,’ is in Greek translated pue="°word.” Cf.ii 15,
¢ this thing (mg. ‘ saying ’). Like ». 35b (see text) this verse seems
to stand outside the metrical form of the original, if a Hebrew
original be assumed.

38. Behold, the handmaid of the Lord ; be it unto me according
to thy word. With these simple words of absolute self-surrender
she  turned the key to open the door of heaven’s Love *—ad aprir
U alto amor volse lo chiave—Dante (Purg. x 42). Dante’s references
to this scene are of great frequency and beauty, cf. Purg. xxix 85, 86,
Par. ix 138, xiv 32, xvi 34, xxxii 94 sq. The whole future of mankind
depended on her * ves ’ or ‘no.” All her perplexities have vanished ;
her surrender is unconditional. She is the Lord’s ¢ slave-girl,” and
content to be entirely at His divine disposal.
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(c) 89-56 The Visilation. _The Magnificat

Mary, following Gabriel’s suggestion, goes $o visit her kinswoman
Elisabeth in the Judaean highlands. isabeth, responsive to her
greeting, voices the welcome of her own unborn child to the Mother
of the Messiah, blesses Mary, and proclaims the sure fulfiiment of her
faith. Mary then pours out her thanksgiving in the Church’s most
famous Canticle. After a visit of three months Mary returns to
Nazareth. The Visitation has formed the subject of numerous
gacred pictures of first rank, as by Giotto, in his Padua series of
frescoes, Tintoretto (in the Scuola di S. Rocco), Ghirlandajo (in the
Louvre), where Elisabeth kneels to embrace the B.V.M. Better
known is that of Albertinelli (in the Uffizi), which the Arundel
Society reproduced. There is a fifteenth-century picture in the
National Gallery by Patinio (No. 1082). P.L.W. (Childhood) has
one by A. Pirri.

39 And Mary arose in these days and went into the hill
country with haste, into a city of Judah; 40 and entered
into the house of Zacharias and saluted Elisabeth. 41 And
it came to pass, when Elisabeth heard the salutation of Mary,
the babe leaped in her womb ; and Elisabeth was filled with
the Holy Ghost ; 42 and she lifted up her voice with a loud
cry, and said,

Blessed art-thou among women,
And blessed s the fruit of thy womb.
43 And whence is this to me,
That the mother of my Lord should come unto me ?
44 For behold, .
When the voice of thy salutation came into mine ears,
The babe leaped in my womb for joy.
45 And blessed is she that believed ; for there shall be
a fulfilment
Of the things which have been spoken to her from the
Lord.
Y QOr, believed that there shall be

39. went into the hill country with haste. The journey between
Nazareth and the Judaean hill-country could be taken, as Jesus
Himself took it afterwards, either through Samaria (the shortest
route, but sometimes avoided owing to the hostility of the in-
hs,bitants) or through Peraea, east of Jordan. She goes in haste,

excited, and, as it were, bursting with her wondrous news; also
perhaps eager to see her kinswoman well before the birth of her

L. 2
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ohild : which indeed (v. 57) followed quickly upon the close of her
visit.

Of the nine Judaean priestly cities enumerated in Jos xxi 13 sqq.
at least five seem to have been in the hill-country : Hebron, Jattir,
Juttah, Eshtemoa, Debir. The length of Mary’s journey would
depend partly on which of these cities was Elisabeth’s home. They
were all, however, towards the south end of the Judaean range, where
it begins to slope towards Beersheba. In any case it would be eight
days’ journey or more—more than 80 miles, through Ain Karim,
the traditional site, and much nearer to Jerusalem. It is the in-
fluence of the Septuagint that makes Luke call this town (unknown
to him) a city of Judah,’ not  of Judea.” (P. L.)

40, saluted Elisabeth., The twofold promise of motherhcod had
woven a new bond of sympathy between the cousins.

41, was filled with the Holy Ghost : see note on v. 35. Before
Mary speaks her secret is revealed to Elisabeth, whose unborn child
pays homage to his unborn Lord. With loud ory of exultation she
exclaims

42-45, Blessed art thow. . . . Words attached to the Ave Maria
(see on ©. 28) in the sixteenth-century devotion of that name.
They are re-echoed by Mary herself in her Magnificat, v. 48, © from
henceforth all generations shall call me blessed.” Turned back into
Hebrew (see note, p. 6) this utterance of Elisabeth falls into two
strophes, the first of two trimeter, the second of two tetrameter
couplets,

46-55. MaowiFicaT. The three Canticles, Magnificat, Bene-
dictus, Nunc Dimitéis, are so much alike in style and matter, and
breathe so evidently the same spirit, that some have ventured,
with Harnack, to assert them imaginative compositions of the
Evangelist. Of course 8t Luke, who followed the Graeco-Roman

- literary style in his Preface, might naturally be expected where it
was aesthetically called for, if not like Thuoydides and Livy to
put into the mouths of his actors appropriate speeches of his own
invention, at any rate to work up such speeches into literary form
from brief notes and other indications. Very likely this may be the
history of some of the speeches in the Acts. But consummate artist
as he was, and thoroughly familiar with the Old Testament Scriptures
in the Septuagint, it is hardly conceivable that he could have
achieved the extraordinary result here claimed for him. Dr Sanday
says, * St Luke always impresses his signature upon his documents,
and no doubt he has done so in his first two chapters, buf (1) there
are here a number of minute allusions to Jewish Law and Cere-
monial so unlike St Luke’s manner, and (2) these chapters so exactly
hit the attitude of expectancy which existed before the public
appearance of Christ, that I venture to assert that these two
chapters and their Songs are essentially the most archaic thing in
the New Testament.’

Pious Jewish minds, steeped in Old Testament poetry, and in
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the literature of more elaborate and definite expectation of which
the pharisaic Psalms of Solomon (c. 70-40 8. ¢.) are good examples,
might well express themselves thus under the exalting influence of
the Holy Spirit, and bend pre-Gospel language to bridge the gap,
carrying on revelation almost unconsciously ta a point hitherto
anreached. But could a Gentile convert, writing some 60 or 70 years
after the event, achieve the same result ? If they are not either
compositions of the Evangelist or genuine utterances of the people
to whom he attributes them, they may, in whole or in part, have
been conscious citations of contemporary Messianic hymns, extant
now in no other context. So Dr Adeney suggests—as a Christian
woman to-day might, in moments of deep emotion, sing * Rock of
Ages’; and in this case either actually uttered at the times alleged,
by Mary, Zacharias, and Simeon, or put into their mouths as
appropriate by St Luke. There seems no adequate reason for
doubting St Luke’s attribution. It is remarkable that all these
inspired utterances fall naturally into Hebrew verse ; alike those of
the Angels to Zacharias, to Mary, and to the shepherds, and of the
Angel choir, and those of men and women ‘ moved by the Holy
Ghost "—Elisabeth’s welcome of Mary, and Simeon’s prediction
to Mary—as well as the recognized Canticles. Either the whole
fonndation-document used by St Luke was in Hebrew rather than
Aramaie, or at least the utterances seem to have been in almost
classical Hebrew forms,

The Song of Mary is crowded with reminiscences and phrases
from Old Testament poetry, as any reference Bible will make clear,
but its opening and v. 53 so definitely recall the Song of Hannah
{1 Sam ii 1-10) that we are inevitably drawn to a comparison
between the two utterances. Hannah’s song would certainly seem
to have been in Mary’s mind : and it is quite natural that since the
Annunciation she should have meditated deeply, not only on
Messianic Prophecy, but specifically on the figure of Samuel’s
mother—the devout woman who was chosen by God in the past to
give birth to a great Deliverer.

Magnificat has been attributed by Harnack to Elisabeth (or
regarded as a free composition of the Evangelist put into Elisabeth’s
mouth) on the ground that the very meagre MSS authority (three
old YLatin versions, supported by a few patristic references, which
substitute Elisabeth for Mary in this verse) is corroborated by the
Situation, Elisabeth’s case resembles Hannah’s ; Mary’s does not.
:‘But it is noticeable that the verse really in point for Elisabeth,
- Yea, the barren hath borne seven ’ (1 Sam ii 5), does not appear
n our Canticle. Perhaps, as some MSS have neither name, St Luke
may have written ¢ and [she] said.” Cf. G. H. Box, Virgin Birth,
Pp. 226, 227.

But in other respects comparison between the two songs
szha.sxzes a contrast in spirit that is even greater than the resem-

lance. ¢ Whilst Mary ’ (says Godet) ‘ celebrates her happiness

2-2
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with deep humility and holy restraint, Hannah surrenders herself
completely to the feeling of personal triumph, with her very first
words breaking forth into cries of indignation against her enemies.’
There is also a contrast noticeable (A. E. Brooke) between the spirit
of these songs (Magnificat and Nunc Dimittis) and the fervid spirit
of the contemporary Zealots. Here it is the hopes of the Chasidim,
rather than of the Nationalists, that find expression. The scope of
the thought will be found to widen out steadily, the first stanza,
w. 46-50, being mainly personal; the second (wv. 51-55) ending
on a note that suggests the promise of Gen xxii 18, ‘in thy seed
shall all the nations of the earth be blessed.’

46 And Mary said,
My soul doth magnify the Lord,
47 And my spirit hath rejoiced in God my Saviour.
48 For he hath looked upon the low estate of his thand-
maiden :
For behold, from henceforth all generations shall call
me blessed. '
49 For he that is mighty hath done to me great things ;
And holy is his name.
50 And his mercy is unto generations and generations
On them that fear him.
51 He hath shewed strength with his arm ;
He hath scattered the proud %in the imagination of
their heart.
52 He hath put down princes from their thrones,
And hath exalted them of low degree.
53 The hungry he hath filled with good things ;
And the rich he hath sent empty away.
54 He hath holpen Israel his servant,
That he might remember mercy
55 (As he spake unto our fathers)
Toward Abrabam and his seed for ever.

1 Gr. bondmaiden. z Or, by

46-50. We notice the mingling of exultant joy and deep humility
with exquisite modesty of reticence and reverential adoration.

In v. 50 she ranges herself with all God-fearing people, claiming
for them the same mercy which has so blessed her.

This forms the transition to the second stanza, according to our
traditional arrangement. Aytoun, in his Hebrew version, makes



vv. 46-48 the first stanza of two tetrameter couplets, vv. 49-55 the
gecond, of couplets chiefly in pentameter.

51-55. In this speaks the true child of Israel, the peasant scion
of the ancient royal house. She sees God’s people under alien
domination—an Edomite ruler, by the grace of Rome—she sees
worldliness and bigotry among the official leaders of religion. The
world is a scene of usurpation: God must and will strike in to set it
right. The Rod of Jesse’s stem has been promised . .. on whom
rests the spirit of the LoRD as s spirit of government in truth and
righteousness, and whose reign is the dynasty of God’ (Bernard,
p- 60). Contrast this pure ‘hunger and thirst affer righteous-
ness * with the spirit of personal triumph that breathes through
" Hannah.

56 And Mary abode with her about three months, and
returned unto her house.

(d) 57-79 Birth and Circumcision of John. The Benedictus

The narratives of the annunciation and birth of the Herald and
the King are necessarily dovetailed into one another, yet the
atmosphere of each is quite distinct. The Visitation forms a
beautiful connecting link between them.

Elisabeth’s child is duly born, and amid congratulations of her
circle of friends the ceremony of circumcision takes place. At this
ceremony, as among Christians at baptism, the child’s name is
given. Elisabeth, mindful of the angel’s injunction (v. 13) declines
to name him after his father, and will have him called ‘ John.’
Zacharias, still dumb, and apparently deaf also, is appealed to,
since John is not one of the family names. He signs for a wax
tablet and writes thereon ‘ His name is John,’ and immediately
recovers his speech, to the amazement of the company. Then,
under an inspiration like Mary’s, he bursts forth into a prophetic
song of praise.

57 Now Elisabeth’s time was fulfilled that she should be
delivered ; and she brought forth a son. 58 And her neigh-
bours and her kinsfolk heard that the Lord had magnified his
mercy towards her ; and they rejoiced with her. 59 And it
came to pass on the eighth day, that they came to circumcise
the child ; and they would have called him Zacharias, after
the name of his father. 60 And his mother answered and
said, Not g0 ; but he shall be called John. 61 And they said
unto her, There is none of thy kindred that is called by this
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name. 62 And they made signs to his father, what he would
have him called. 63 And he asked for a writing tablet, and
wrote, saying, His name is John. And they marvelled all.
64 And his mouth was opened immediately, and his tongue
loosed, and he spake, blessing God. 65 And fear came on all
that dwelt round about them : and all these sayings were
noised abroad throughout all the hill country of Judwa.
66 And all that heard them laid them up in their heart,
saying, What then shall this child be ? For the hand of the
Lord was with him.

59. on the eighth day: in accordance with the Mosaic Law (see

Gen xvii 9-14)—so too in our Lord’s case, ii 21.

made signs 0. This seems to assume that Zacharias was
deaf as well as dumb. The Syr-Sin. version has: ‘and they also
spoke to the father’ (P. L.).

86. laid them wp in thewr heart. So the Evangelist speaks of the
Blessed Virgin (ii 19, 51) as storing up the memories of this won-
derful time. In each case he seems to be hinfing at the ultimate
source of his information (cf. note on p. 4).

. 87-79. BenepicTus. If we could see reason for the appro-
priateness of Magnificat, with itz teeming Old Testament allusions;
in the mouth of the devout peasant maiden, still more obviously
appropriate is this poefic summary of Old Testament prophecy
from the lips of the aged priest. Every line echoes holy and familiar
phrases (see Reference Bible), and there has been noted a special
affinity with the ° Benedictions’ used in the Temple before the
daily sacrifice.

Benedictus, like Magnificat, falls naturally into two stanzas.
These are of two strophes each. The first two strophes, 68-71 and
72-75, summarize and enunciate afresh the gracious promises of
Jehovah on which the Messianic Hope is based. This first half of
the song announces the Davidic Messiah, and proclaims (against
the actual background, gloomy alike from the political, social,
and religious points of view) deliverance from externat foes and an
unhindered opportunity for the expression of the true life of God’s
People—glad service of the LorD, unwearied and unafraid.

The second stanza—third and fourth strophes (vv. 76-78 and 79)
—is still richer and more beautiful in thought and phrase. The first
strophe, taking up the angel’s word about the child (. 17), apostro-
phizes the newly-circumcised member of the Church of the Old
Covenant, as prophet, forerunner, harbinger of redemption; the
second hails the brightening dawn of God’s Kingdom. The strophes,
as arranged by Aytoun, form (a) four tetrameter lines, (b) three
trimeter couplets (of which each line begins with the Hebrew
Lamed), (c) four hexameter lines, (d) one tetrameter couplet.
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67 And his father Zacharias was filled with the Holy
Ghost, and prophesied, saying,
68 Blessed be the Lord, the God of Israel ;
For he hath visited and wrought redemption for his
people,
69 And hath raised up a horn of salvation for us
In the house of his servant David
70 {As he spake by the mouth of his holy prophets which
have been since the world began),
71 Salvation from our enemies, and from the hand of all
that hate us ;
72 To shew mercy towards our fathers,
And to remember his holy covenant ;
73 The oath which he sware unto Abraham our father,
74 To grant unto us that we being delivered out of the
hand of our enemies
Should serve him without fear,
75 In holiness and righteousness before him all our days.
76 Yea and thou, child, shalt be called the prophet of the
Most High :
For thou shalt go before the face of the Lord to make
ready his ways ;
77 To give knowledge of salvation unto his people
In the remission of their sins,
78 Because of the tender mercy of our God,
2Whereby the dayspring from on high 3shall visit us,
79 To shine upon them that sit in darkness and the
shadow of death ;
To guide our feet into the way of peace.
1 Or, heart of mercy ¢ Or, Wherein
3 Many ancient authorities read kath visited us.

87. prophesied. Zacharias, like Ezekiel, was both priest and
prophet, for the moment at least. Inspiration gave him special and
Intimate insight into the mind and will of God ; which is the heart
of prophecy.” Prediction is only one aspect of the gift ; but that
Poo is here—couched, as often in Old Testament prophets, in the
. Prophetic past tense,” which is virtually past, present, and future
1n one, visualizing events and movements from the plane of eternity.
I"’V]Si?zt frod wills is a fact, even though it be not yet generally

ealized.
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89. a korn of salvation : cf. the end of Hannah’ssong : ‘ He shall
. . . exalt the horn of his anointed ’ (1 Sam ii 10) ; the agricultural
metaphor by which the horn of the ox stands for strength is common
in the Old Testament. It is well rendered in our Prayer Book
version by ¢ a mighty salvation.’

In the house of his servant David. See note on i 16, 17. ‘ The
tabernacle’ or ‘hut’ of David in Amos’s phrase (Am ix 11) was,
indeed, to all appearance ‘in a ruined condition.’ An Edomite
(cf. Am ix 12) was on the throne, and the last scions of the old
Royal House were living the obscure life of poor artisans away from
David’s city, in an obscure village of Galilee.

Three people alone had shared, during the last three months,
the secret of its coming restoration, and but a little of the truth can
as yet have been revealed to them ; little, especially of the manner
of its fulfilment. But the fact is henceforth common property.

72. To shew mercy towards our fathers, i.e. in faithful fulfil-
ment to their children. But perhaps also with the implication that
the fathers—living unto God, ef. xx 38—would be conscious of
such fulfilment.

covenant. See Gen xv.

73. The oath. See Gen xxii 16, 17; cf. also Micah vii 20,
‘Thou wilt perform the truth to Jacob, and the mercy to Abraham,
which thou hast sworn unto our fathers from the days of old.’

74, 76, serve him without fear, &c.: cf. Collect for Fifth Sunday
after Trinity: ‘That thy Church may joyfully serve thee in all
godly quietness.’” This unhindered and unmolested fulfilment of
the purpose for which we were created is the theme of Dante’s
De Monarchia. The predatory instincts of men and nations have
been its enemies all through history : Zacharias predicts the com-
plete subdual of these under the Monarchia of the Messianic King.
The same hope is now placed in a League of Nations founded on
a basis of Christian principle.

76. Yea and thou, chald. . . . Here begins the second stanza,
as the aged father turns and addresses the infant John.

the prophet. The canon of the Prophets was already closed
when Ben-Sirach’s grandson wrote (c. 130 B. ¢.) his preface to the
Book Ecclesiasticus. My grandfather Jesus,” he says, ‘gave
himsgelf much to the reading of the Law, and the Prophets, and the
other books of our fathers.” Apocalyptic writers had been busy
ministering hope and courage to a depressed people; but of the
whole period since Malachi, the Psalmist’s words might be used
(Ps 1zxiv 9) :

We see not our signs :
There s no more . ny prophet ;
Neither is there among us any that knoweth how long.

John, ‘in the spirit and power of Elijah,” was to revive the true
spirit of prophecy. In virtue of his office as herald of the imme-



I 76-50] ST LUKE 26

diate coming of the Kingdom, our Lord proclaims him as ‘ much
more than a prophet.’ (vii 26, 27).

7. to give knowledge of salvation. The message of Deliverance
had been mishandled by Jewish teachers, who tended to centre
all their Messianic ideas in the thought of temporal blessings and
a temporal Conqueror and ruler. This bred the political-religious
fanaticism of the Zealots, which was among the prime causes of
the destruection of Jerusalem and extinction of the Jewish State.
On the spiritual side the Pharisees, who had done splendid service
in the past, were now, as the Gospel story makes clear, tending
to narrow down the means of salvation to an elaborate and
mechanical legality, and to interpret salvation itself in terms of
gelf-righteousness.

The Ministry of the Messiah had to be preceded, as Godet says,
by that of another divine messenger, ‘ because the very notion of
salvation was falsified in Israel, and had to be corrected before
salvation could be realised.’ ’

in the remission of their sins: this pre-requisite of salvation,
to which repentance is itself a necessary preliminary, had been left
out of sight. It is to be the great theme of John’s preaching.
See iii 3 sqq.

78. the dayspring from on high. This beautiful phrase, when
analysed, involves a contradiction in terms ; the first thought is of
the upspringing of the dawn from the eastern horizon, the second,
that the Gospel-dawn breaks on us from above. The mixture
of metaphors is quite in the Hebrew manner, e. g. in Is xxviii 18,
‘ When the overflowing scourge shall pass through, then ye shall
be trodden down by it,” we have in one half-verse at least three
metaphors combined—a flood, a whip, and a trampling host !

79. wupon them that sit in darkness, drc. The background of
this verse is clearly the great prophecy Is ix, wherein the ‘ Prince
of Peace ’ is first named. There light is predicted for the desolated
region of Galilee—Zebulun and Naphtali—the Northern Kingdom
recently ravaged and depopulated by Assyria. This gives point
to St Matthew’s citation of Is ix 1, 2 in connexion with the opening
of our Lord’s Galilean ministry (Mat iv 12-16). Cf. also Is Ix 1-3.
Vistas of meaning lie in these words, no doubt beyond what
Zacharias saw as he uttered them. °Galilee of the Gentiles’
suggests the bolder and more definite universalism (again perhaps
only partly perceived when uttered) of the Nunc Dvmattis (ii 32) :
and, originating from this passage, but enriched by the frequent
use of the ‘light and darkness’ metaphor throughout the New
Testament, the bearing of the Gospel light to illumine ‘ heathen
darkness > has become a most familiar metaphor for the evangeliza-
tion of the world.

80 And the child grew, and waxed strong in spirit, and
Wwas in the deserts till the day of his shewing unto Israel.
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80. was in the deserts. John’s ascetic life began in early boy-
hood. Meanwhile Jesus, who says of himself that he ‘ came eating
and drinking * (vii 34)—purposely sharing as far as might be the
normal experiences of human life—was growing up quietly in the
home at Nazareth.?

(e) II 1-20 The Birth of Christ

The year of the Nativity is still subject of discussion. That
St Luke’s object was to give a definite unmistakable date (as also
iniii 1-2) is obvious; but it is difficult to harmonize the Evangelist’s
indications with known synchronisms from secular history. If the
first Gospel is to be trusted (cf. Lk i 5) Christ was born during the
reign of Hered, who died in the year styled 4 B. 0. according to
our inaccurate traditional reckoning; and the Nativity should
apparently be dated two years at least before his death (Mat ii 16).
This would bring us to 7 or 6 B.c., and would rule out the known
census under Quirinius in A. ». 6-7, after the deposition of Archelaus
when Judaea became a Roman Province. This census is recorded
by Josephus, and mentioned alzo by St Luke himself in Ac v 37.

Sir Wm. Ramsay’s researches have recently dome much to
clear up this question and to suggest that, allowing for our ignorance
on many points, St Luke, who has proved so remarkably accurate
where we can really test him, may be trusted where positive proof
is wanting. Ramsay notes that, besides giving us a date, the
Evangelist sets the Birth of Jesus ‘ amid its proper surroundings as
an event in the development of Roman imperial relations.’ *

The Narrative itself—the world’s greatest classic, we might
almost venture to call it—compares strikingly, in its naturalness,
restraint, and dignity with the extravagances of Apoeryphal
Gospels on the same theme. Like the two previous episodes and
the one that follows, it finds expression in a song. The Gospels

1 In Art the young St John, usually accompanied by a Lamb in view of his

future proclamation (Jr i 29) of the Agnus Dei, is usually grouped with the Holy
Family, Of this there are countless examples by the best Masters, The National
Gallery contains one by Leonardo da Vinci (No. 1093), and an unfinished one by
Michelangelo (No. 809). A charming representation by Bernardino Luini (Prado,
Madrid) shows the Baptist and his Divine Cousin embracing. Occasionally St John
is depicted alone as by B. Luini (in Ambrosiana, Milan, and in S. Maria degli
Angioli at Lugano). A very striking picture of an inspired boy of about 8 or 9 years
old in the desert is Sir Joshua Reynolds’ in the National Gallery. Donatello’s
wonderful statue in Florence represents him as a little clder.
. * ‘Not only are the statements in Lk ii 1-3 true, they are also in themselves
great statements, presenting to us large historical facts, world-wide administrative
measures, vast forces working on human society through the ages. He sets before
us the circurnstances in which Jesus Christ came o be born in Bethlehem, not at
Na;g;e;?h, as caused by the interplay of mighty cosmic forces.” (Recent Discovery,
p. 304,

Cf. McLachlan, St Luke, the Man, &c., 1920, p. 26. There is a census return
among the Oxyrhynchus Papyri ¢ which Drs Grenfell and Hunt on good evidence
date a. 0. 19-20 (Oxyr. Papyrs ii 209 f1.).
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are never more quiet and simple than when they are narrating
redemptive facts of world-wide moment.

II Now it came to pass in those days, there went out
a decree from Cmsar Augustus, that all the world should be
enrolled. 2 This was the first enrolment made when Quirinius
wag governor of Syria. 3 And all went to enrol themselves,
every one to his own city. 4 And Joseph also went up from
Galilee, out of the city of Nazareth, into Judea, to the city
of David, which is called Bethlehem, because he was of the
house and family of David; 5 to enrol himself with Mary,
who was betrothed to him, being great with child. 6 And it
came to pass, while they were there, the days were fulfilled that
she should be delivered. 7 And she brought forth her firstborn
son ; and she wrapped him in swaddling clothes, and laid him
in a manger, because there was no room for them in the inn.

1 Gr. the snhabiled earth.

1. a decree from Cesar Augustus, that all the world should be
enrolled. The first Roman Emperor, 31 B. c.—A. D. 14, prepared
with his own hand a rationarium imperii, a kind of ‘ Domesday
Book ’ with a description of the subject kingdoms and provinces
with the taxes direct and indirect, and such a census as is implied
here would be a useful means of collecting the necessary informa-
tion. Taking the well-known census under Quirinius in A. D. 6-7,
we may add the consideration that, according to the evidence of
Egyptian papyri, in Egypt at any rate a census was taken every
fourteen years; and if this census was general in the East, a
previous census would fall just about 7-6 B. 0., which would be
St Matthew’s date for the Nativity. If we assume that Herod’s
attempts to allay Jewish prejudice {see note on ww. 3-4) delayed
the execution of the order, 6 or 5 B. ¢. would fit in exactly with the
requirements of the situation.

The results of Ramsay’s scattered arguments and discussjons
are conveniently collected by A. T. Robertson, op. cit., pp. 118-129.

2. when Quirinius was governor of Syria. We know that
Quirinius was Procurator of Judaea in A. . 6; but that is not the
style 8t Luke gives him here, and the implied title here (=° leader ’)
18 & vague one, which serves also as translation for Legatus or Dux,
and there is evidence that Quirinius was holding office in Syria side
by side with the civil pro-consul Sentius Saturninus, on s military
command against the Homonadenses, in the year immediately
Preceding. That may be the reference here, or ‘ leader * may mean
that Augustus put him in charge of the census when Varus,
Saturninus’s successor, was pro-consul.
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3, 4. every one to his own city. This cumbrous form of enrolment
of whole families in the place to which each belongs has been
laughed at by critics, as a clumsy invention of the writer, to
allow for the birth of Jesus at Bethlehem instead of Nazareth.
But Ramsay claims to have found precedent for it ; and its employ-
ment on this occasion might well be due to Herod’s wish to give
a Jewish tone to the ceremony, and so in some degree to allay the
prejudice against * numbering the people * (¢f. 2 Sam xxiv ; 1 Chron
xxi), intensified, no doubt, by the fact that the orders emanated
from the Roman conqueror. Deissmann (Light fr. Anc. East, p. 268)
gives facsimile, text, and translation of an edict of a Governor of
Egypt A. p. 104 : © Gaius Vibius Maximus Prefect of Egypt saith :
The enrolment by househcld being at hand, it is necessary to
notify all who for any cause so ever are outside their homes to
return to their domestic hearths, that they may also accomplish
the customary dispensation of enrolment, and continue stedfastly
in the husbandry that belongeth to them.’ ~

4, Joseph . . . went up from Galilee . . . into Judea. Joseph
and Mary would take the same road which she had taken to visit
Elisabeth. There was a Bethlehem also in Galilee, within a few
miles of Nazareth, and some have supposed a confusion with this ;
but the tradition of Bethlehem-Judah is too strong to need support.
Ramsay notes (Recent Discovery, p. 304) how Luke assumes the
birth in Bethlehem as familiar to his readers, and tells us how it
came about. St Matthew (i 28, ii 5 sq.) emphasizes its fulfilment
of prophecy.

because ke was of the house and family of David. Blass notes
(Philol. Gosp., ET. p. 170 8q.) that the Western text reads ‘ because
they were of the ’ (cf. iii 23). The claims of ‘ the Lord’s Brethren ’
to royalty are said to have been brought before Domitian in the
persons of the grandsons of 8t Jude, and the Emperor’s Herod-like
fears to have been allayed by the spectacle of their toil-worn hands.
(Elusebius, iii 20, quoting from Hegesippus.)

The Jewish families kept their pedigrees carefully, as witness
the books of Chronicles (1 Chron i—viii; ef. Ezra vii 1 sqq.,
Neh xi 4 sqq., xii 10, 11), and the descendants of the House of
David might well be particular in keeping theirs (iii 23 sqq., cf.
Mat i) though fallen to a humble condition since the days of
Zerubbabel. The use in general mouths of the name ‘Son of
David ’ as applied to Jesus (xviii 39 and Mat xxi 9) may imply
that the royal descont was common knowledge; and that may
have made it prudent for the family to leave their native Bethlehem,
and remove to a district farther away from the court of Herod.

Bethiehem. °'The Messiah according to Jewish tradition [cf.
Mat 1i 5], was to be born in Bethlehem. Cf. P. Ber, 5a; Midrash
Echa i 16. Prof. G. Dalman suggested in 1919 that David was

anoi_n‘ged king by Samuel (1 Sam xvi 13) near the church of the
Nativity.’ (P.L.)
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5. who was befrothed to him. According to St Matthew (i 24)
Joseph had already ‘taken unto him his wife,” i.e. married her;
though he had not lived with her as a husband (Mat i 25). The
petrothal, with its religious ceremony, was a fast bond, and
unfaithfulness during the year it lasted would have been counted
adultery. This is the point of Mat i 18, 19.

7. her firsthorn son: there is no necessary implication that
ghe had other children afterwards: °Every male that openeth
the womb ’ (v. 23) is firstborn in this sense, whether other children
follow or not.

she wrapped him . . . inn. The details of this wondrous picture,
so familiar through art and song, have, like the Cross, acquired
a symbolic splendour which makes it difficult for us to realize them
in all their sordidness and discomfort. ° He came unto his own,
and ... his own received him not.’ Already on the day of His birth
‘the Son of man hath not where to lay his head.” Giovanni
Papini, in his recent Storia di Cristo (Florence, Vallecchi 1920),
has some very vigorous remarks on this point (pp. 1-5).

She on whom the world’s future depended was crowded out by
the throng of more self-important people who had come up for
the enrolment. Weary and distressed, she passed unnoticed from
the caravanserai where no place or, at least, no privacy could be
found. ‘ Any one who has travelled in Palestine and mixed among
the native peasants knows that, notwithstanding their hospitality,
it is impossible to have privacy. And the inns were public places,
where no one had a right to this’ (P.L.). It is not clear from the
text whether the ° stable ’ in which she gave birth to the Saviour
was attached to the inn or not, or whether it was an open enclosure
(as early Christian art might indicate) or a cave or grotto, as per-
sistent tradition maintains. Whether, again, the word translated
‘ manger ’ is properly a manger or trough, or, as it is rendered in
Lk xiii 15, a ‘stall.” It is noticeable that the traditionsl ‘ cave’
or ‘grotto’ which dates back not only to the building of the
Basilica of the Nativity but as far as Justin Martyr (Trypk. 78),
has also some inferential MS authority, for Epiphanius reads here
& ity xal [&] omphalp ‘in a manger and in a cave’ (Blass,
Philol. Gosp., E.T. p. 165 sq.). Westcott and Hort, N.T. ii 52,
say ‘ doubtless in a confusion with the Apocryphal Book of James.’
So, too, the word here translated ‘inn’ is rendered ‘ guest-chamber’
in xxii 11 and may have been a lodging promised but not kept free.
But there is no conclusive reason against the general contour of the
Picture that has meant so much to countless generations of believers.

8-20. Tur ANgELS aND THE SHEPHERDS. The descendant of the
Shepherd King—Himself the ¢ideal Shepherd’ of souls {(Jn x)—
has shepherds as his first devotees. St Luke ‘ has taught us and
all the world that the message of the angels is to every man who

is doing his duty and earning his living like the shepherds’ (A. E.
Brooke).
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8 And there were shepherds in the same country abiding
in the field, and keeping !watch by night over their flock.
9 And an angel of the Lord stood by them, and the glory
of the Lord shone round about them : and they were sore
afraid. 10 And the angel said unto them,

Be not afraid ; for behold,
I bring you good tidings
Of great joy
which shall be to all the people :
11 For there is born to you
this day in the city of David
A Saviour, _
whieh is 2Christ the Lord.
12 And this is the sign unto you;
Ye shall find
A babe wrapped in swaddling clothes,
and lying in a manger.
1 Or, night-watches t Or, Anointed Lord

8. keeping watch by night. ‘ The flocks in Palestine,” says
Montefiore, © are not out at night in December.” If this were true,
it would not militate against St Luke’s narrative, for he gives no
hint of the month. It might prove that the observance of Christmas
on Dec. 25 which began rather late, and in the West, is due to
a misconception. If Zacharias were on duty (see note on i ) in
April 6 B. ¢., it would throw the Nativity of Christ into the month
of June. But there is evidence (Edersheim) that the sheep set
apart for the Temple Sacrifices were kept out-of-doors all through
the year in the neighbourhood of Jerusalem.

9. an angel of the Lord : this is the third appearance of an
angel in this Gospel (cf. i 11 and 26). Was it Gabriel ? We are
not told : but in that case we should have expected ° the angel.’

they were sore afraid: the almost inevitable result of contact
with the supernatural. Cf. i 13, 30 and notes.

10. I bring you good tidings, d&c.: literally, I °evangelize’ you
great joy. The root word is the Greck equivalent of our ° Gospel.’
Here indeed is the Gospel in brief !

to all the people, i.e. the Chosen People : not yet ‘ to all nations’
(cf. v. 32a).

11. A Saviour, whick is Christ the Lord. Reversing the order
of the words, we have our traditional phrase ‘The Lord Jesus
(=Saviour) Christ.” But Christ (=anointed) here is the equivalent
of Messiah—the anointed Deliverer whom all Judaism was
expecting. We might render ° Lord Messiah.’
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13-14. Tarp Groris 1Ix Exorrsis. This song of the Angel-
choir has, like the other three which 8t Luke has preserved, been
taken up by the church into liturgical use. In the famous Codex
Alexandrinus (end of fifth century) which is the pride of the British
Museum, it occurs at the end of the Psalter with other Canticles,
and is described as a ‘ Morning Hymn’; by the fifth or sixth
century it was already in use in the West at the Eucharist. Our
Prayer Book reformers moved it from the opening of the Liturgy
to the close.

13 And suddenly there was with the angel a multitude of
the heavenly host praising God, and saying,
14 Glory to God in the highest,
And on earth *peace among 2men in whom he is well
pleased.

1 Many ancient authorities read peace, good pleasure among men.
¢ Gr. men of good pleasure.

14, in the highest realms: ‘the heaven of heavens’ (2 Chron
ii 6, vi 18).

among men in whom, &c.: reading & dvbpimors eddoxins with
the vast preponderance of MS and earliest patristic authority—
though the A.V. reading {(edSoxia) is the prevailing post-Nicene
reading. See Dr Hort’s very instructive note in W. and H., N.7.
i, pp. 53-836. It is remarkable that while Codex Alexandrinus
(see last note) reads ebdoxic in the Gloria as a Liturgical Hymn,
the same scribe has eboxlas in the text of St Luke. In the A.V.
the song is a #ristich :

Glory to God in the higbest ;
And on earth peace,
Good will towards men.
but the second and third lines stand fogether in antithesis to the
first. In the R.V. it is a distich. The two lines are of unequal
weight, but the arrangement is admitted as possible by Dr Aytoun,
and finds abundant parallels in the Psalter. Dr Hort suggests
another arrangement which gives two well-balanced lines :
Glory to God in the highest and on earth,
Peace among men of his good pleasure.
Dr Aytoun, while admitting R.V. text, counts it ‘heavy and
clumsy,” and in the interest of a more perfect Hebrew metre would
€xpunge the disputed word eddoxios (eddoxia} as an interpreta-
tive gloss, and read :
Glory in the highest to God
And on earth peace among men.

On the whole we may best perhaps retain the R.V. rendering,

though without interpreting it as the Vulgate hominibus bonae
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voluntatis is often rendered, ‘ men of good-will,’ i. e. good men of
a right spirit and intention. The Hebraistic Greek would rather
mean ‘ men in whom God is well pleased.” But this also may be
said to restrict the range of the gift of peace to men of faith—
those who are ready to accept and use the boor God offers.

It has been pointed out (cf. G. H. Box, Virgin Birth, p. 112)
that Lk xix 38 offers a remarkable parallel to this :

Peace in Heaven
And glory in the Higheat.

15 And it came to pass, when the angels went away from
them into heaven, the shepherds said one to another, Let us
now go even unto Bethlehem, and see this 'thing that is come
to pass, which the Lord hath made known unto us. 16 And
they came with haste, and found both Mary and Joseph, and
the babe lying in the manger. 17 And when they saw it, they
made known concerning the saying which was spoken to them
about this child. 18 And all that heard it wondered at the
things which were spoken unto them by the shepherds.
19 But Mary kept all these %sayings, pondering them in her
heart. 20 And the shepherds returned, glorifying and praising
God for all the things that they had heard and seen, even as it
was spoken unto them.

1 Or, saying 2 Or, things

19. Mary kept all these sayings (or things), pondering them in her
heart. Here and in v. 51 St Luke not only illumines the character
of the Blessed Virgin and helps us to understand how she accumu-
lated by meditation the gems she set in the Magnificat; but he
also hints at the source from which his matter for these two chapters
was ultimately drawn (cf. note on i 66).

pondering : ovwfBdilovoa. Hobart (M.L. viii 141) points out
that this verb, peculiar to St Luke in the N.T., is common in Hippo-
crates, and occurs also in other medical writers.

The Nativity, with ox and ass and Angels and Shepherds (and
sometimes, by an anachronism, Magi also) adoring, is perhaps the
most favourite of all subjects of Christian Art from the age of Giotto
to the present day. TS early painters loved to depict angels
clustered on the mean roof of a broken shed, and peering adoringly
through its holes. There is a typical and beautiful example in the
National Gallery (No. 1034) by Botticelli, with a perfect riot of Angels,
reproduced by P. L. W. (Childhood), p. 26. Tintoretto (Scuola di S.
Rocco, Venice) depicts the angels peeping through (cf. 1 Pet i 12).

Next to it, if not equal in vogue, has been the picture of Madonna
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end Child together alone, or surrounded by various Saints—of
which a typical example is that Madonna degli Ansidei of Rafael,
which is the glory of our National Gallery, or his almost equally
familiar Madonna di San Sisto (now in the Royal Gallery at Dresden),
of which an artist has said, ¢ A consciousness of His divine mission
. . . is already shewn with singular eloquence in the eyes so intense,
so absorbed, so full of heavenly mystery, of the Bambino who, in
the arms of the Madonna di San Sisto, blesses the world.’

(f) 21  The Circumcision of Christ

Circumecision was by no means confined to the Hebrews in the
ancient world. It has been widely practised throughout the globe
even by tribes of Africa and Polynesia, and by the Aztecs and other
peoples of Central America. Distinctive of the Hebrew religion are
its entirely religious significance and the fact that it was performed
in infancy, when least painful.

Religiously it was to the Jews symbolical of a covenant with
God, and as such dates back to Abraham (Gen xvii 9 sqq.). Like
every other covenant it is sealed with blood. The shedding of blood
was an essential feature, and the blood seems to have represented
the offering of the life to Ged. Dr Oesterley quotes words to this
effect from a modern Jewish Circumcision Service: ‘From this
eighth day and henceforth may his blood be accepted, and may the
Lord his God be with him.’

Thus the Circumeision of Christ becomes ‘ not only a fulfilling of
the Law, but also . . . a ““ parable ” of the Crucifixion.” Cf. Keble,
Christian Y ear :

~ The year begins with Thee,
And Thou beginn’st with woe,

To let the world of sinners see
That blood for sin must flow.

21 And when eight days were fulfilled for circumcising
him, his name was called JEsus, which was so called by the
angel before he was conceived in the womb.

when eight days were fulfilled. Cf.159. Even if the eighth day
were a Sabbath, the child must be circumcised then, except in
case of sickness or other urgent cause. "ven the Circumcision of
our Lord has been made the subject of Christian Art, and is nobly
treated by Giovanni Bellini (Nat. Gall. No. 145), while the National
Gailery contains pictures also by Luca Signorelli (No. 1128) and
Marco Marzial (No. 803).

his name was called JESUS. See i 31 and note. Boys were
named on their Circumcision Day, girls at birth.

L. 3
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(2) 22-39 Presentation in the Temple ; Simeon’s Song and
Prediction and testimony of Anna

This episode, with its reiterated stress on the °fulfilling of the
Law, and its prediction of a better covenant’® which was to
supersede the Law, is characteristic of the whole Gospel of the
Infancy in its mediating position between the Old Testament and
the New.

The humble Galilean peasants bringing the ¢ poor man’s offering,
the ancienf Simeon with the holy Child in his embrace, rapt and
inspired, and Anna the devout widow, radiant at the sight of the
Redemption for which she and they had been looking all their days
. .. it is a picture worthy of the great artist Luke.’

Simeon’s inspired song carries the revelation a step farther than
the previous Canticles, and prophesies redemption and  consolation ’
not for Israel only but for the whole world. .

G. Bellini’s and Carpaccio’s splendid pictures in Venice, and
many another, e. g. Fra Angelico, Fra Bartolommeo, and later,
Rembrandt, testify to St Luke’s pictorial gift in this episode.

22 And when the days of their purification according to
the law of Moses were fulfilled, they brought him up to Jeru-
salem, to present him to the Lord 23 (as it is written in the
law of the Lord, Every male that openeth the womb shall be
called holy to the Lord), 24 and to offer a sacrifice according
to that which is said in the law of the Lord, A pair of turtle-
doves, or two young pigeons. 25 And behold, there was a
man in Jerusalem, whose name was Simeon ; and this man
was righteous and devout, looking for the consolation of
Israel : and the Holy Spirit was upon him. 26 And it had
been revealed unto him by the Holy Spirit, that he should not
see death, before he had seen the Lord’s Christ. 27 And he
came in the Spirit into the temple : and when the parents
brought in the child Jesus, that they might do concerning
him after the custom of the law, 28 then he received him
into his arms, and blessed God, and said,

22. the days of their purification. Thirty-three days in the case
of a male birth. See Lev xii 4; ‘their,” i. e. of the mother and the
child : strictly, the mother was * purified,” the child ‘ presented * and
‘ redeemed.’

Jerusalem : ‘Tepovoatju. St Luke, like St Paul, has two forms
of this name, ‘ Hierousalem ’ (always in a ° hieratic ’ sense) and
‘ Hierosolyma.’ (4 times, ii 22, xviii 31, xix 28, xxiii 7) usuelly in a
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purely geographical sense. Ramsay, Luke the Physician, pp. 51, 52.
Cf. McLachlan, op. cit., pp. 40-45.

23. Every male, d&¢. This is laid down in Ex xxxi 2, 12, as
a memorial of the slaying of the Egyptian firstborn and saving those
of the Israelites on the occasion of the original ‘ Passover.” Like
other < Mosaic ’ ordinances, it may have been a re-enactment, with
a new significance, of an ancient and barbarous tribal custom. As
so enacted it involves not the sacrifice of the child, but his redemp-
tion by a substituted offering.

24, A pair of turtledoves, &¢. Lev xii 8. This was a concession
to the poor : the normal offering required was a lamb and a pigeon
or dove, Lev xii 6.

25. a man ... whose name was Simeon. Evidently a person
in the world’s eyes obscure, like the rest of the holy company. He
cannot have been the great Rabbi, Simeon, son of Hillel and father
of Gamaliel, for Gamaliel’s father was too young at the time. Nor
can he have been, as an apocryphal Gospel (Nicodemus) makes him,
‘a great priest ’: though that tradition has left a splendid mark
in art—e. g. in Bellini’s famous picture.

He is a very human figure, and more, a mouthpiece of the Holy
Spirit.

¥ looking for the consolation of Israel: cf. . 38. A reminiscence of
the Deutero-Isaiah’s ¢ Comfort Ye,” or of Jacob’s ‘I have waited
for thy salvation, O Lorp ’ {Gen xlix 18). But °the consolation
of Israel > in the mouths of the Rabbis meant definitely * the days
of the Messiah.’ ‘

20-32. Nuwc Dmmrris. The song is reduced by Dr Aytoun
(see note, p. 6) to a Hebrew poem of three trimeter couplets.
These are well represented in the text (R.V. spacing), except that
the first two (v. 29) would run thus :

Now lettest thou thy servant depart
Master, according to thy word, in peace.

The next conplet consists of »2. 30 and 31, and the third of ». 32.
1t is from Nunc Dimittis that Aytoun takes his start, and he writes
7. 7.8., vol. xviii, p. 275) as follows :

‘It would seem quite impossible that such a result should be
accidental. Something in the way of Hebrew parallels might be
achieved in Greek, which would still be parallelism of a kind when
translated into Hebrew ; but perfectly regular Hebrew metre for
8ix consecutive lines grouped in couplets, as a result of a literal
translation from the Greek, can mean but one thing, and that is,
8 metrical Hebrew original for the Greek. I would therefore submit
this as good evidence that the Nunc Dimittis was originally written
in Hebrew in accordance with the canons of Hebrew metre followed
In the majority if not in all of the ancient Hebrew Psalms and
Poems.’

If this is true it disposes of Prof. Burkitt’s theory that in Lk i
and ij it is ‘ the Septuagint’® (familiar to St Luke) ‘ and not any

3-2
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Hebrew or Aramaic document’ that has ‘ perceptibly coloured the
style and language of the whole narrative.’

29 Now lettest thou thy servant depart, O 2Lord,
According to thy word, in peace ;
30 For mine eyes have seen thy salvation,
31 Which thou hast prepared before the face of all peoples ;
32 A light for ®revelation to the Gentiles,
And the glory of thy people Israel.

L Gr. bondservant. * Gr. Master. 3 Or, the unveiling of the Gentiles

29, In the first couplet Simeon thanks God for the fulfilment
of the promise recorded in . 26, that he should not die until he had
seen the Lord’s Christ. He proclaims himself now ready to depart
when his hour comes, ‘ as the sentinel when the hour of his watch
is over.” Servant and Lord should be * Slave ’ and © Master,” ferms
which modern theology tends to eliminate as savouring of the
‘ Eastern Despot ’ conception of God. But they are not exclusively
Old Testament ideas: the New Testament writers are eager and
proud to style themselves ‘slaves, bondservants of Christ’
(cf. Romil, Philil, Titi1,Jasil, 2 Peti}, Revil). But this
word for ‘ Master ’ (Secwérys) is used here only in the Gospels.
The verb (imoldeas) translated ©lettest . . . depart,’ if used techni-
cally, may be said to enforce the metaphor here. As applied to
a slave it means ‘ release,” ¢ emancipate.’

30, 31. In the second couplet Simeon gives the reason why he
can be glad at the prospect of death. In Is lx 5 it had been pro-
mised that all flesh shall see the salvation of God : this salvation is
now embodied in the Infant of eight days old whom Simeon holds
in his arms, in Him ° were lodged the powers and destinies of
salvation * for all peoples. Saviour, Salvation (cwrjp i 47, cumple
i 69, cumjpwv ii 30), give us the key-note of the three Canticles.

32. In the third couplet the thought of ‘ all peoples’ is defined
in terms of Jew and Gentile, and the Gospel truth of the universality
of God’s redeeming purpose bursts upon us.

The language of these Canticles has close parallels with the
Psalms of Solomon—Pharisaic Canticles of some two generations
earlier—but the thought and aspirations are in direct contrast to
these, substituting the universalism of Deuterc-Isaiah for the
narrower and more nationalist aspirations of Pharisaism.

Several passages seem to echo in this couplet (Is xlii 6, lii 10,
Ix 3), but that which represents it most fully is Is xlix 6:

It i3 %00 light o thing that thou shouldest be my servant

To raise up the tribes of Jacoh, and to restore the preserved of Israel :
I will also give thee for o light to the Gentiles,

That thou mayest be my salvation unto the ends of the earth,



1T 33-35] ST LUKE 37

33 And his father and his mother were marvelling at the
things which were spoken concerning him ;

33. his father. The Evangelist throughout adopts the terms in
which Jesus’s relations to Mary and Joseph would ordinarily be
spoken of, ii 41, 48, iv 22. The genealogy he gives us at iii 23 sqq.
is probably that of Joseph (see note there). But he takes care to
support his account of the Virgin birth (i 34, 35) by the recorded
saying of Jesus Himself (ii 49) in correction of His Mother’s phrase.

34-35. SiMEON’s PROPHECY To MaRY. Hitherto there has been
a naive gladness and exultation, an unmixed joy about the utter-
ances that the Nativity evoked—a temper which it would have been
difficult, if not impossible, to have invented after experience of the
Lord’s Passion. If any passage could be suspected of traces of later
‘editing * in view of what actually happened, it might be the
following verses. But here the words are so vague and mysterious
as to necessitate no such hypothesis. The prophecy falls into two
tetrameter couplets in Hebrew. (See text.) The burden of the
prediction is like that of Jn iii 18-21, the inevitable discrimination
between good and evil which the coming of the true light will effect ;
or of 2 Cor ii 16, where the same message is to some ‘ a savour of
death,” and to others ¢ of life.’

34 And Simeon blessed them, and said unto Mary his
mother,
Behold, this ckild is set for the falling and rising up
Of many in Israel; and for a sign which is spoken
against ;
35 Yea, and a sword shall pierce through thine own soul ;
That thoughts of many hearts may be revealed.

84, s set for the falling and rising up : as the ‘stone of stumbling
and rock of offence * in Is viii 14 is also ‘ a sanctuary ’ ; so the effect
of this stone (which in Rom ix 33 and 1 Pet ii 6, 7, is combined with
the ‘ precious corner-stone ’ of Is xxviii 16, and identified with Christ)
will be directly opposite on different classes of men who come into
contact with it. The obvious example is that of the contrast
between the two orucified robbers—recorded only by St Luke
(xxiii 39-43).

a sign which shall be spoken against. Here again we may have
an echo of Is xi 12, xiii 2, where the LXX uses the same word as here.

In the open opposition and hostility to the ‘Sign’ (which
should induce loyalty as well as acknowledgement) lies the tragedy
of our Lord’s life. The * speaking against ’ is more obvious in the
fourth Gospel, where it is dramatically developed from point to
point, than in the Synoptists, where it is mainly concentrated in
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the last scenes. In St Luke, however, we get the prediction of
this fatefal hostility here; the first appearance of it in Galilee
iv 28 ; Galilee and Judaea and Jerusalem combined, v 17, 21 ; Phari-
saic contradiction again, v 30, vi 2, of. vii 39, xv 2; unintelligent
Samaritan opposition, ix 53. Persistent hostility of Scribes,
Pharisees, and Lawyers is implied in the denunciations of chs xi
and xii, and in the challenge of xiv 3-6, and perhaps the Parable
of the Pharisee and Publican, peculiar to St Luke (xviii 9-14). On
the better side of Pharisaism, see note on v 17.

35. Yea, and @ sword. . . . This sentence seems to pierce like
a sharp sword into the texture of the prediction—so startlingly
that the A.V. treated it as a parenthesis. But the martyrdom of
Jesus is the inevitable consequence of the hostility foretold in the
previous verse, and His martyrdom is His Mother’s martyrdom too;
cf. Lk xxiii 49, 55, Jn xix 25. This verse is the theme of the great
mediaeval hymn, StapaT MATER DOLOROSA.

That thoughts . . . may be revealed. The Messiah’s rejec-
tion will itself lead to a testing of hearts and a sifting—such
as we see reflected in the Aets of the Apostles. Christ crucified will
be (1 Cor i 23, 24), unio Jews a stumblingblock, and unto Gentiles
fooleshness ; but unto them that are called, both Jews and Greeks, Christ
the power of God, and the wisdom of God.

36-38. TaHE PrOPHECY OF ANNA. A saintly and devout woman
of extraordinary age, endowed (like Deborah and Huldah in the
Old Testament, and Philip’s daughters in the New) with the gift
of prophecy, adds her testimony to that of Simeon. This episode
alone fails to provide us with a Canticle: ». 38 records the bare
substance of her utterance, but not a single phrase or word. Some
have regarded her as the source of the whole Nativity narrative.

36 And there was one Anna, a prophetess, the daughter
of Phanuel, of the tribe of Asher (she was 'of a great age,
having lived with a husband seven years from her virginity,
37 and she had been a widow even for fourseore and four
years), which departed not from the temple, worshipping with
fastings and supplications night and day. 38 And coming
up at that very hour she gave thanks unto God, and spake of
him to all them that were looking for the redemption of
Jerusalem.

! Gr. advanced in many days.
36. Anma: the Apocryphal Protevangelium of James gives this

as the name of the Virgin Mary’s Mother.

of the tribe of Asher. Representatives of the lost ten tribes were
still to be found.
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Edersheim says that some beautiful women of the tribe of Asher
were selected to be wives of priests (L. and T. i, p. 200).

The rather cumbrous parenthesis, which carries us on to v. 37,
indicates that she was over 100 years old. Montefiore puts it thus :
married, say at 15, lived with her husband 7, then a widow 84 years,
total 106 years.

87. Her austerity, her long-continued widowhood, and her
devotion to God’s House have made Anna a model for ascetics.
Cf. 1 Tim v 5. )

38. the redemption of Jerusalem : another aspect of that
Messianic Hope which is expressed in v. 25 as the comsolation of
Israel ; and is acclaimed by Zacharias (i 68) as a ° redemption
wrought for God’s People.’

39. TrE RETURN 1O NazarETH. Here would naturally follow
the events recorded in Mat ii 1-21: the Visit of the Magi, the
Flight into Egypt, the Return to Palestine. It is quite clear that
8t Luke knew nothing of these ; not only because the Magi story
would have so aptly illustrated Nune Dimiitis that we cannot con-
ceive of his deliberately leaving it out; but also because the
insertion of the details of what happened before the settlement at
Nazareth would have added to the accuracy of his narrative.

The two Gospels are here obviously independent and in detail
inconsistent. St Matthew, whose first mention both of Bethlehem
and of Nazareth is in connexion with fulfilment of prophecy, says
nothing of the original journey of Joseph and Mary from Nazareth
to Bethlehem (Lk ii 4); St Luke, who brings them to Bethlehem
without any reference to prophecy, is equally silent about the train
of events which passed between the presentation in the Temple
and the return to the Galilean home. But the inconsistency does
not invalidate the substance of either narrative, and a consistent
story can be pieced out of the two without substantial violence to
either? Had St Luke had our first Gospel before him, doubtless
he would have achieved this ; just as in Ac i 1-14 he has amplified,
defined, and corrected the sketch produced earlier at the end of his
Gospel (Lk xxiv 44 sqq. See notes ad loc.).

39 And when they had accomplished all things that were
according to the law of the Lord, they returned into Galilee,
to their own city Nazareth.

* Thus Godet, for instance, harmonizes the two accounts (cf. Eng. tr. 1875,
vol. i, p. 155 8q.): 1. Annunciation to Mary (Lk i)—2. Mary (with or without
speaking to Joseph) visits Elizabeth (Lk i)—3. After her return Joseph perplexed,
reassured by Angel (Mat i)}—4. Joseph takes Mary ostensibly for his wife (Mat i)
~—&. Herod’s order following decree of Augustus, brings them to Bethlehom (Lk ii)
8. Jesus born (Mati; Lk ii)—7. Presentation in Temple (Lk ii}—~On return to
Bethlehem vigit of Magi and escape into Egypt (Mat ii). [From Bethlehem to the
first Bgyptian town is only three or four days’ journey.] Reburned from Egypt
the,y 81ve up the idea of settling at Bethlehem, and determine once more to fix
their abode at Nazareth.
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39. to their own city Nazareth. The words of Nathanael, Jn i 46,
Can any good thing come out of Nazareth ? are not unnatural in the
mouth of a Jew who, like all others, looked for the Messiah from
Bethlehem-Judah. They have been over-emphasized, and inter-
preted as though they implied & universal contempt for Nazareth,
on account either of its obscurity or its depravity. Neither accusa-
tion appears to be warranted. Nazareth, which is styled city and
not village in the New Testament (it has now—or had before the
war—a population of about 7,000}, though retired from the high-
ways of commerce, was within reach and sight of them, and was
thus in touch with the outer world. Its double aspect of retirement
and proximity to the great world made it an ideal environment for
the growing Saviour, just as the same double aspect of Palestine as
a whole made it an ideal school for God’s ancient People (see
G. A. Smith’s Historical Geography, ch xx, pp. 432-434). The hill-
brow immediately behind the old city (ef. Lk iv 29) commands a
magnificent view of historic sites and scenes, and such a spectacle
of ‘far distances’ (Is xxxiii 17) as is essential to the development
of the true mystic’s outlook. Cf. further, note on ». 51.

(h) 40-62 The Boyhood of Jesus ; His second appearance tn
the Temple

St Luke alone of the four Evangelists has anything to say of
our Lord’s Boyhood ; and ke sums up in twelve verses the record
of some thirty years of the life of Jesus. This record is very
precious and doctrinally important, alike for the implication of the
episodes of His twelfth year, vv. 41-51, and also for those of the
two verses, 40 and 52, in which that episode is, as it were, framed.
This scene, though it has not inspired so many Christian painters
as the earlier ones, is a favourite in the relief pictures which in
‘ pilgrimage chapels’ set forth in series the ‘Mysteries of our
Redemption,” and is often—as at the Madonna del Soccorse above
Lake Como—among those most graphically portrayed. In modern
times Holman Hunt, in his well-known picture, has treated the
subject in a spirit worthy of early Italian Art.

40 And the child grew, and waxed strong, filled with
wisdom : and the grace of God was upon him.
1 Gr. becoming fuil of wisdom.

40. And the child grew. This and the companion verse 52
make clear the real humanity of Jesus, advancing, like that of
merely human children, from the immature to the mature. Com-
pare and contrast the words used of the Baptist, i 80.

strong, filled with wisdom : cf. v. 62, advanced in wisdom and
stature. Both the physical and the intellectual growth (however
more perfect they may have been than ours) proceeded as in
normal child, boy, and youth.
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the grace of God was wpon kim: cf. v. 82, in favour with God. . . .
This brings us into the spiritual sphere, and implies the spiritualizing
of both intellectual and physical by the  sunshine of God’s favour.’
Grace here and favour, v. 52, are both renderings of the same word
{Xdpis), a favourite of St Luke and of his master St Paul, but
not found elsewhere in the Synoptists. This is the first occurrence
of the actual word in the third Gospel, though two cognates are
found in Gabriel’s address to Mary, i 28. Cf. Jni 14.

41-51. THE FinpiNe 1N THE TEmpLE. The Passover was one
of the three feasts which every Jewish male was ordered to attend
every year (Exod xxiii 17). Jesus would now at 12 years old be
accounted a ‘ Son of the Law.” The other two feasts, Pentecost
and Tabernacles, were less conscientiously attended. Josephus
(B.J. VI ix 3) speaks of 2,700,200 Passover pilgrims in Jerusalem in
the year A.D. 70. Rabbi Hillel extended the obligation to women
as well as men. The incident () illustrates the °growth in
wisdom ’ mentioned in vv. 40 and 52, and also (b) drives home
the lesson of the true Sonship of Jesus.

41 And his parents went every year to Jerusalem at the
feast of the passover. 42 And when he was twelve years old,
they went up after the custom of the feast; 43 and when
they had fulfilled the days, as they were returning, the boy
Jesus tarried behind in Jerusalem ; and his parents knew it
not ; 44 but supposing him to be in the company, they
went a day’s journey ; and they sought for him among their
kinsfolk and acquaintance : 45 and when they found him not,
they returned to Jerusalem, seeking for him. 46 And it came
to pass, after three days they found him in the temple, sitting
in the midst of the ‘doctors, both hearing them, and asking
them questions: 47 and all that heard him were amazed at
his understanding and his answers. 48 And when they saw
him, they were astonished : and his mother said unto him,
*Son, why hast thou thus dealt with us ? behold, thy father
and I sought thee sorrowing. 49 And he said unto them,
How is it that ye sought me ? wist ye not that I must be 3in
my Father’s house ? 50 And they understood not the saying
which he spake unto them. 51 And he went down with them,
and came to Nazareth ; and he was subject unto them : and
his mother kept all these %sayings in her heart.

! Or, teachers t QGr. Child.
* Or, about my Father's business Gr. in the things of my Father,
¢ Or, things
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41, passover: the Spring harvest festival, enriched with the
memorial of the deliverance from Egypt (Ex xxiii). This would
probably be the Passover of A. D. 6 ; the year when Archelaus was
deposed and banished to Vienne, and Quirinius (cf. ii 2) reappeared
on the scene as Procurator of Judaea.

43, tarried behind . . . and his parents knew it not. A mark of
their confidence in Him.

44, they sought for kim among . . . acquaintance. In the caravan
of Galilean pilgrims now on its way northward.

46. ihe doctors : the ‘ Rabbis,” recognized teachers of the Law.
among whom would probably be the illustrious Hillel and Shammai
(Oesterley, Sayings of the Jewish Fathers, S.P.C.K., p. 9 note).

both hearing them, and asking them gquestions, &c. He was
not teaching the Rabbis (as the Apocryphal Gospels would depict
Him) but learning of them. Wonderful intelligence was shown
both in the questions He asked of them for His own information,
and in the replies He made to the queries which they put to Him
as feachers. Christian Art has always been apt to make Him
dominate the scene too obviously. The National Gallery contains
two good examples, in Bernardino Luini (No. 18) and Francisco de
Herrera the younger (No. 1676). Among our own Pre-Rafaelites,
there is Holman Hunt’s well-known picture.

49. wist ye not that I must be in my Father's house ? Probably
the right translation rather than ‘about my father’s business.’
Does not this natural and convinced assertion that God (and not
Joseph} was His father go far towards refuting the Gnostic theory
lately revived that His ® Messianic consciousness’ developed first
at the Baptism (cf. iii 22) ? No doubt that and the Temptation
mark further stages in the realization of the Messianic mission ;
but it is implicit here in the boy of 12 years old. Ci. G. H. Box,
Virgin Birth, pp. 106-108. ;

80. they understood not: evidently the modest confession of
the Virgin Mother, whose meditations, however, were more than
half an understanding. The fullness of what it meant for Him to
be Son of God she would not fully grasp tili the Resurrection.

bl. came to Nazareth. The place is nowhere mentioned in
the O.T. and hence—though its identity is as safe as anything in*
Palestinian geography—recent negative speculation has run riot
on the subject. Dr Cheyne (Ercycl. Bibl., s.v. ‘ Nazareth’) does
not believe in the existence of such a place, and regards the place-
name as the invention of early Christians ; Burrage (Nazareth and
the Beginning of Christianity) thinks the origin of the name is to be
traced to the ‘ Neser’ of Is xi 1; cf. also Burkitt (Proceedings of
Brit. Academy, 1911-12, p. 3891). *All these doubts have no
foundation whatever . . . there are hundreds of Palestinian places
the names of which do not occur in the O.T., and there is evidence
that Nazareth was in an ancient Rabbinic list of places of priestly
residence in Galilee ’ (P. L.).
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was subject unto them. Till His thirtieth year (iii 23) working,
no doubt, at the carpenter’s trade, and incidentally, in cottage life,
accumulating homely illustrations for His future parables. Cf.
note on xi 7. Conscicus of His divine origin, He is content to be
a model of human dutifulness.

52 And Jesus advanced in wisdom and Istature, and in
2favour with God and men.
1 Or, age 2 Or, grace

52. in wisdom and stature, &c. Cf. note on ii 40 : but here is
added—in contrast to John’s desert-isolation (i 80)}—the note of
gracious fellowship that was, in later days, to attract multitudes
to His feet.

111 1—IV 13 THE PREPARATION FOR THE MINISTRY

This important section of the Gospel forms the link between
the story of the Lord’s Infancy and Childhood and that of His
actual Ministry upon earth. Here St Luke begins to use his Marcan
material (cf. Mk i 2 sqq.) supplementing it from ‘Q —the docu-
ment used also by St Matthew (cf., e. g., Mat iv 1-11, Lk iv 1-13,
and contrast the meagreness of Mk i 13)—and from sources pecu-
tarly his own (e. g. iii 1, 2, 6, iii 10-14, iii 23 sqq.).

The section falls into three subsections :

(a) The Mission of John and Baptism of Jesus (iii 1-23).
(b) The Lord’s earthly genealogy (iii 24-38).
(¢) The Temptation {iv 1-13).

(a) 123 The Mission of John and Baptism of Jesus

This endeavour to link the events of his story with the move-
ments of the great world is characteristic of our Evangelist.
Like i 5 and ii 1 it marks a fresh point of departure, and may
indeed (see note on i 3) represent the original opening of the
first draft of the Gospel. The synchronisms given are much more
elaborate than those in the previous chapters, and have, it would
seem, an artistic relation to the sphere and scope of the Ministry
to which they introduce us.

1, 2. Tar SyncEroNisMs oF JoHN’s MiNisTRY. The loose
method of dating by synchronisms (cf. the reference to Quirinius
In ii 2), though unsatisfactory to us, was quite in accordance with
ancient custom (Ramsay, B.D., p.275). This is not a mere list of the
names of contemporary rulers. It begins with the Roman Empire,
L e. the civilized world—Tiberius Caesar: then follows the Holy
Land, the immediate sphere of the Lord’s Ministry—Pontius
Pilate . . . Abilene, and finally—Annas, Caiaphas—the Circle of
Judaic Religion, the hierarchy of the chosen people.
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He thus by implication draws attention to the political dissolu-
tion into which the Theocracy had fallen, and the dissolution at its
inmost heart—the high priesthood—when He arrived on the
scene who was to establish the true Kingdom of God, and the true
Priesthood, upon earth (cf. Godet, ad loc).

III Now in the fifteenth year of the reign of Tiberius
Ceesar, Pontius Pilate being governor of Judwma, and Herod
being tetrarch of Galilee, and his brother Philip tetrarch of
the region of Itursea and Trachonitis, and Lysanias tetrarch
of Abilene, 2 in the high-priesthood of Annas and Caiaphas,
the word of God came unto John the son of Zacharias in the
wilderness.

1. Tiberius Cesar. His fifteenth year might be A.p. 28-29
(counting from the time of his sole rule, after Augustus’s death)
or A. D. 26-27 (counting from his joint-rule with Augustus). The
latter date is now fairly gemerally accepted. The early spring of
A.D. 27 may be provisionally received as the time of John’s
Ministry.

reign: qyepovie. 'The cognate verb (fyeuovesovros) is used
immediately below of Pontius Pilate, who, though strictly érirpomos
(procurator) ‘ was entitled to be called fyepdv because in Judaea ’
military command was, combined with the civil (Godet). Codex D
has &rerpomwedovros, here obviously a correction. Archelaus (Mat ii
22) had been deposed by the Romans in 4. b. 6, and Judaea united
to the Empire. Pilate had recently been appointed Governor, in the
autumn of a. p. 25.

Herod {Antipas) and Philip were two sons of Herod the Great
who, with Archelaus, originally shared their father’s dominions.
To the records of the Court of Antipas, who reigned over Galilee
and Peraea till Ao. p. 39 (his death is recorded by Luke in Ac xii)
St Luke seems to have had special access. See note on viii 3.

Iturea . . . Abilene. On two points Luke has been accused of
inaccuracy here. {a) Ituraea is not mentioned by Josephus when
he enumerates the dominions of Philip (Ané. XVIIviii 1). (b) Abilene
was governed by a © Lysanias ’ some sixty years earlier than this,
and he was styled not tetrarch but ‘ King’ (Dio Cassius, xlix 32).

As regards the first criticism () it is to be noted that we
have a composite adjectival phrase ¢ the Ituraean-and-Trachonitid
territory ’; and that the two are identified in Eusebius (see D.C.G.,
p. 844), while here they are treated as vaguely contiguous. - The
second criticism is like that which accuses Luke of having muddled
his references to Theudas and Judas of Galilee in Ac v 36. The
fact is that inscriptions prove that besides the Lysanias of Dio,
made king by Antony, and subsequently put to death by him
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(C.1.G. 4521) there was a ‘ tetrarch’ of that name living about
fitty years later, whose ‘ freed man > Nymphas left an inscription to
record his public spirit (Lysanias, D.C.G. 95). Another inscription
(C.1.G. 4583) tells us that the earlier Lysanias left children: so it
is plausibly conjectured that Augustus, here, as in other cases,
restored a son to some part of the inheritance of which Antony
had deprived the father. Abila—where a Roman cemetery still
remains visible—lies to the north of Damascus, between Hermon
and Antilebanon.

2. in the high-priesthood of Annas and Caiaphas: literally
¢ Annas and Caiaphas being High Priest * (stng.). Annas, according
to Jewish ideas, de jure; Calaphas—by Roman interference—de
Jfacto, since A. p. 18. This mention of Annas is one of the numerous
points of contact between the third and fourth Gospels (see Introd.,
pp- xxiv, xxxvi). Jn xviii 13 may be a deliberate correction of
St Luke’s phrase here— Caiaphas was High Priest ; Annas, whose
official position the Jews recognized, was his father-in-law.” Annas,
appointed by Quirinius in A.D. 6, had been deposed in A. ». 15,
but was succeeded by five sons (Jos. Ani. XX x 1) and a son-in-
Jaw, and seems as ex-high-priest to have held the reins of power
(Ac iv 6). For the infamies of Annas and his house, see Edersheim,
Life and Times, i 263. There is a convenient summary of facts
and opinions on these verses in A. T. Robertson, op. ¢it., pp. 166168,

John the son of Zacharias: the narrative of whose annuncia-
ticn and birth has been interwoven with that of the Saviour, his
cousin after the flesh, was now probably 34, Jesus 33 years old.
His definite ¢ message * (jfpa) is given succinetly as  Repent ye ; for
the kingdom of heaven is at hand * by St Matthew (iii 2} who puts
the same proclamation later into the mouth of Jesus (iv 17).
John stands as the last of the prophetic series which runs through
all the O.T. but had been in abeyance now for centuries (cf.
Ps Ixxiv 9) ; and St Luke here describes the ‘ coming of the Word
of God upon ’ him in language which recalls the inspiration of his
great predecessors (cf. Jer i 2).

3 And he came into all the region round about Jordan,
Preaching the baptism of repentance unto remission of sins ;
4 as it is written in the book of the words of Isaiah the prophet,
The voice of one crying in the wilderness, make ye ready the
way of the Lord, make his paths straight. 5 Every valley
shall be filled, and every mountain and hill shall be brought
low; and the crooked shall become straight, and the rough
ways smooth ; 6 and all flesh shall see the salvation of God.

3-14. Jomw’s Baptism axp TracHING. The picture given omits
certain outward details (his clothing and diet) given by Matthew
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and Mark (Mat iii 4, Mk i 6) but is much fuller in its description
of the preaching (see vv. 11-14).

4. the baptism of repentance unio remission of sins. There was
something new in John’s baptism ; for Jewish lustration had not
hitherto been carried to the extent of total immersion, though
proselytes were so baptized after A.D. 70—and possibly even before
this (Hastings’ D.B., s.v. ‘ Baptism ’). The rite expresses what
John’s prophetic predecessors Ezekiel (xxxvi 26, 27) and Zechariah
(xiii 1) had predicted. It implied recognition of spiritual unclean-
ness, and of need of new moral outlook (uerdvowa), and was accom-
panied, according to all three Synoptists, by  confession of sins.’
Doubtless it conveyed real grace, not easy to distinguish from that
conferred shortly afterwards by Jesus at the hands of His disciples
{cf. Jn iv 1-3). The new birth (cf. Jn iii 5) is the distinctive gift
of Christian Baptism, the domain of the Holy Ghost (see below,
v. 16).

4-6. The quotation is from Is x! 3 sqq. The Deutero-Isaiah
pictures the restoration of the Theocratic State and the return of
the exiles preceded by a royal courier calling upon all to prepare
the roads. This ancient custom supplies in the Gospel 2 still happier
use of the metaphor, when it is the King himself who is coming to
establish the Kingdom.

6. all flesh. Itis typical of St Luke’s universalism (see Introd.,
p- x1) that he carries on the quotation beyond the other Synoptists
to include this phrase. Cf. Ac ii 17. Similarly his gentle spirit
leads him to note the breaking-off of the quotation in iv 18, 19
before the proclamation of  Vengeance.’

7-9. Tar GENERAL MESSAGE, given in Matiii 6-12; in vv.10-14
differentiated messages are given, peculiar to St Luke. The theme
of the general message is Judgement and Repentance. The figures
in which it is couched—vipers, stones—are drawn from the desert,
with fruit-trees added by way of contrast.

The stern words * broods of vipers ’ are by St Matthew put into
our Lord’s mouth, and directed against the Scribes and Pharisees
(Mat xii 34, xxiii 33), The wrath to come was in Jewish minds
concentrated on the heathen : the Baptist turns it upon themselves.
(So Godet.) Cf. Am iii 2, v 18.

7 He said therefore to the multitudes that went out to be
baptized of him, Ye offspring of vipers, who warned you to
flee from the wrath to come ? 8 Bring forth therefore fruits
worthy of lrepentance, and begin not to say within yourselves,
We have Abraham to our father : for I say unto you, that
God is able of these stones to raise up children unto Abraham.
9 And even now is the axe also laid unto the root of the trees :

1 QOr, your repentance
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every tree therefore that bringeth not forth good fruit is hewn
down, and cast into the fire.

7. He said (Aeyev): ‘he used to say.’ St Luke is giving a
gummary of John’s characteristic preaching.

8. We have Abraham to our father : St. John actually puts this
boast into the mouth of our Lord’s Jewish opponents (viii 33)
and records an answer (viii 37, 38) even more stern than this.

9. the axe: laid at the root of a barren fruit-tree marked out to
be felled. Cf. our Lord’s parable of the Barren Fig-tree (Lk xiii
6-9) in place of which Matthew and Mark have the narrative of
the withering (Mat xxi 18, 19, Mk xi 13, 14).

10-14. TuEe SpecraL MEssages. St Luke distinguishes three
classes of penitents, to each of which the Baptist gives special
counsel: (a) the multitudes, 10-11 ; (b) the tax-gatherers, 12-13
(¢} men on military service, 14. In each case it is the selfish or
predatory instinct that is rebuked : () ‘ Share what you have,’
(6) * Do not extort,” (¢) * Do not abuse your power directly or indi-
rectly, and be content with your rations.’ Selfishness and self-
assertion are thus proclaimed as the great obstacles to an approach
to Christ.

10 And the multitudes asked him, saying, What then must
we do? 11 And he answered and said unto them, He that
hath two coats, let him impart to him that hath none; and
he that hath food, let him do hikewise. 12 And there came
also lpublicans to be baptized, and they said unto him,
Master, what must we do? 13 And he said unto them,
Extort no more than that which is appointed you. 14 And
3goldiers also asked him, saying, And we, what must we do ?
And he sajid unto them, Do violence to no man, neither %exact
anything wrongfully ; and be content with your wages.

1 See marginal note on Mat v 46,  Or, Teacher
3 Qr. soldsers on service. ¢ Or, accuse any one

10. What then must we do? The question is the same as that
put to St Peter and his colleagues in Ac ii 37. Peter’s answer is
more definite because, in the interval, the Kingdom of God had
come. (So Godet.)

14, Do violence to no man, &c. The armed man (as the late
war has shown) is in all ages subject to temptation to violence and
outrage from which the civilian is normally immune. Sack and
pillage with nameless attendant horrors have been in our generation
proclaimed by militarism as justifiable in war. John urges dis-
cipline, (@) external, towards the populations where they are
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stationed, (b) internal—contentment as against the spirit of unrest
and mutiny.

15-17. Tar BapTIST'S ANNOUNCEMENT OF THE CHRIST.
Verse 15, describing the atmosphere of expectancy, is peculiar to
St Luke, and forms one of his points of contact with the fourth
Gospel (cf. Jni19 sqq.). See further, Introd., pp. xxiv, xxxvi, xliv.

15 And as the people were in expectation, and all men
reasoned in their hearts concerning John, whether haply he
were the Christ; 16 John answered, saying unto them all,
I indeed baptize you with water; but there cometh he that
is mightier than I, the latchet of whose shoes I am not
lworthy fo unloose: he shall baptize you 2with the Holy
Ghost and with fire : 17 whose fan is in his hand, throughly
to cleanse his threshing-floor, and to gather the wheat into
his garner ; but the chaff he will burn up with unquenchable
fire.

1 Gr. sufficient. 2 Or, in

16. the latchet of whose shoes, &c. The duty of the humblest
sort of slave.

with the Holy Ghost and with fire. The disciples at Pentecost
were baptized ‘ with the Holy Ghost and with fire’ (Ae ii 3, 4).
The Hebraistic phrase amounts to a hendiadys—° with the fire
of the Holy Ghost.” Fire is a more intense purifier even than
water, and has (v. 17) unquenchable power to burn up the evil.
See further ». 22.

17. whose fan, &c. For this sifting of souls cf. the Parable of
the Tares (Mat xiii 24-30). Here again, as in ». 7, the line of
demarcation is not that of popular Jewish tradition between Jew
and Gentile, but between saved and lost Jews.

18-20. ImPRISONMENT OF JOHN. In common with the fourth
Evangelist (Jn iii 24) St Luke mentions the imprisonment by
anticipation. Matthew (xiv 3) and Mark (vi 17, 18) record it in its
chronological sequence (cf. notes on vv. 2, 15).

18 With many other exhortations therefore preached he
lgood tidings unto the people; 19 but Herod the tetrarch,
being reproved by him for Herodias his brother’s wife, and
for all the evil things which Herod had done, 20 added yet
this above all, that he shut up John in prison.

* Or, the gospel

21, 22. Barrism oF JEsus. By this ‘ Christian Baptism ’ is
linked with that of John ; for here, in the climax of John’s bap-



I]‘_‘[ 21 _23] ST LUKE 49

tismal acts are (z) the ‘ sanctifying of water to the mystical washing
away of sin,” and (b) the Special Presence of the Holy Ghost (cf.
Ac ii 38). It is at once a solemn investiture of Jesus for His
Ministry, and of John for his office of forerunner (Papini, Life of
Christ, p- 70).

21 Now it came to pass, when all the people were baptized,
that, Jesus also having been baptized, and praying, the
beaven was opened, 22 and the Holy Ghost descended in a
bodily form, as a dove, upon him, and a voice came out of
heaven, Thou art my beloved Son ; in thee I am well pleased.

22, in a bodily form : phrase peculiar to St Luke—implying,
perhaps, what St John asserts (i 32), that the Baptist saw the vision.
From St Mark (i 10) we might have inferred that it was seen by
Christ alone.

The famous D MS (with some Lat. witnesses, and Justin and other
Fathers) have © Thou art my Son, this day have I begotten Thee,’
which gives a definite connexion (otherwise wanting) with v. 23,
‘ this day’ contrasting with ‘ thirty gears * and ‘my Son’ with  being
the son (as was supposed) of Joseph’® (Blass, Philol. Qosp., E.T.
Pp. 167-169).

On the implications as to our Lord’s Divinity, see A. T. Robert-

son, op. ¢if., pp. 153-165, * An Historian’s Idea of the Deity of
Jesus.’

The most famous accessible picture of the Baptism is that of
Piero della Francesca in the National Gallery (No. 665). In it the
dove is unmistakable, yet assimilated to the white clouds in the
sky. Jameson, Hist. of O. L., vol. i, pp. 294297 ; P.L.W., p. 54.

23 And Jesus himself, when he began fo feach, was about

thirty years of age, being the son (as was supposed) of Joseph,
the son of Heli,

23. when he began. F. Blass (Philol. Gosp., E.T. p. 169) would

read épydpevos for dpydpevos © when He came [to baptism].” He has
only one minuscule codex to support him, but Clem. Alex. read
the text so. Blass makes the phrase ‘as was supposed’ cover
two clauses, thus: ‘Jesus was, when He came to be baptised,
about 30 years old, as was supposed, and the son of Joseph.’
. about thirty years. St Luke’s general aim at exactness makes
it likely that he had some reason for vagueness here. We shall not
be wrong, e.g., if we make the age 28 or 32. Cf. Ramsay, Recent
Discovery, p. 295.

as was supposed. The Evangelist (see note on i 27), like St
gla.tthetw, accepts at once the Virgin Birth and the Davidic

escent.

L. 4
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(b) 24-38 The Earthly Genealogy of Jesus (cf. Mat i 1-17)

‘The Hebrew fondness for genealogy is evidenced by the
character of such books as Chronicles and Jubilees. There is a
Rabbinic saying, “ God lets His Shekhina dwell only in families
that can prove their pedigrees ” * (P. L.).

It is characteristic that while the Judaic first Evangelist traces
the genealogy down from Abraham, the universalist St ILuke
follows it up and back to the first Man.

Endless discussion has arisen out of the similarities and differ.
ences between this list and that given in Mat i 1-16 (a difference
which is entirely eliminated in the great Western Codex D, where
Luke’s names are identical with Matthew’s). Between Abraham
and David they tally, name for name ; between David and Joseph
they coincide in Shealtiel and Zerubbabel (Mat i 12, Lk iii 27),
but all the other names are different. The difference of the names
from Zerubbabel to Joseph is accounted for if we regard Luke’s
genealogy as being, not that of Joseph (as Matthew), but Mary’s
(cf. A. T. Robertson, op. cit., p. 127); relying on the Western
reading in ii 4 which makes her, as well as her betrothed, ‘ of the
house and lineage of David,” backed by the general atmosphere of
the first two chapters, which seem to express Mary’s point of view,
and may be ultimately derived from her.

Westeott, however, has pointed out (Inirod. Stud. Gosp.,
7th edn., p. 316 note) that until the sixteenth century both genealo-
gies were generally supposed to be Joseph’s, Matthew’s giving the
“legal * and ‘ Royal ’ descent, Luke’s the actual, ‘ natural ’ descent
from David (cf. note on v. 27).

Early Christian speculation attributed to Mary a descent from
Lewi; cf. Ephraem Syr. (ArmenignV.), p. 17; Test. x1i Patr. (‘Simeon,’
‘ Levi,’ ‘ Judah’). This was also a tenet of the Manichaeans ; cf. Aug.
Contr. Faust. xxiii 9 (P.1.).

24 The son of Matthat, the son of Levi, the son of Melchi,
the son of Jannai, the son of Joseph, 25 the son of Mattathias,
the son of Amos, the son of Nahum, the son of Esli, the son of
Naggai, 26 the son of Maath, the son of Mattathias, the son
of Semein, the son of Josech, the son of Joda, 27 the son of
Joanan, the son of Rhesa, the son of Zerubbabel, the son
of IShealtiel, the sor of Neri, 28 the son of Melchi, the son of
Addi, the son of Cosam, the son of Elmadam, the son of Er,
29 the son of Jesus, the son of Eliezer, the son of Jorim, the
son of Matthat, the son of Levi, 30 the son of Symeon, the
son of Judas, the son of Joseph, the son of Jonam, the son of

* Gr. Salathiel,
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Eliakim, 31 the son of Melea, the som of Menna, the son of
Mattatha, the son of Nathan, the son of David, 32 the son of
Jesse, the son of Obed, the son of Boaz, the son of 1Salmon,
the son of Nahshon, 33 the son of Amminadab, 2the son of
3Arni, the son of Hezron, the son of Perez, the son of Judah,
34 the son of Jacob, the son of Isaac, the son of Abraham, the
son of Terah, the son of Nahor, 35 the son of Serug, the son
of Reu, the son of Peleg, the son of Eber, the son of Shelah,
36 the son of Cainan, the son of Arphaxad, the son of Shem,
the son of Noah, the son of Lamech, 37 the son of Methuselah,
the son of Enoch, the son of Jared, the son of Mahalaleel, the
son of Cainan, 38 the son of Enos, the son of Seth, the son of
Adam, the son of God.

1 Some ancient authorities write Sala.
* Many ancient authorities insert the son of Admin: and one writes Admin
for Ammanedab. 3 Some ancient authorities write Aram.

27. the son of Zerubbabel, the son of Shealtiel, the son of Ners.
The coincidence of Matthew and Luke in the two names is best
explained by the fact that Jeconiah (Coniah) whom Matthew
(i 12) makes father of Shealtiel was actuslly childless (Jer xxii
28 sqq.); and that Matthew carries the line down the royal suc-
cession, making Shealtie! son because heir, while Luke carries it
up the natural birth-genealogy through Neri, Shealtiel’s actual
father, to Nathan (v. 31) son of David, Solomon’s elder half-
brother (cf. 2 Sam v 14).

36. the son of Cainan. This name is omitted by D, and Blass
Philol. Gosp., p. 173) accepts its reading here though he regards
the general identity with Matthew’s names (see note on v 23)
a8 a clear case of ‘assimilation.’ In omitting Cainan, D agrees
with the Hebrow text against the LXX. But is it not clear that
St Luke habitually used the Septuagint ?

38. the son of God. In this ‘ daring statement’ of his own,
completing the dry genealogical series before him, Luke claims
for man the privilege accorded in Gen i 26, 27. Man, as such, is
God’s child, made in His image, after His likeness ; and thus Luke,
like his old chief St Paul (Rom v 12-19), links the Lord Jesus
universally to the human race. But he has already proclaimed
El?fgi by the mouth of Gabriel, “ Son of God’ in a unique sense

(c) IV 1-13 The Temptation

. The narrative, summarized in a single verse in Mark (who adds
8 own touch, ‘ he was with the wild beasts,” i 13) is common to

4-2
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the first and third Evangelists, and hence is usually assigned to
Q (cf. Hawkins, Oxf. Stud., p. 187 ; Streeter, Hibbert Journal, Oct.
1921. Streeter now thinks the whole of iii 1-—iv 30 is Q plus Lk
and independent of Mk; but conira, W. C. Allen, ., p. 273).
It is strange, however, that Mark should mention the Temptation
without any further specification, unless in his earlier verses he
is deliberately summarizing from a fuller knowledge (so Streeter,
Ozxf. Stud., pp. 168,169). The main difference between the records of
Matthew and Luke lies in the variation of the order of the last
two temptations (Mat iv 5-7 the Temple, iv 8-10 the Mountain ;
Lk iv 5-8 the Mountain, iv 9-19 the Temple). This inversion of
the order of common material is observable again in Mat xii 41,
42 =1k xi 32, 31, where ‘ the men of Nineveh ’ and the ‘ Queen of
the South ’ change places. {Cf. Sanday, Oxf. Stud., p. 8.) For a
similar phenomenon see on xxiv 10,

In the latter case there is no literary or doctrinal advantage
in either order ; and it is possible that the variation here may be
an accident, due to the difficulty of continually turning up places
in a roll of MS. There is, however, a point which may help us
to conjecture which Evangelist reproduces the order of the common
source,

Canon Streeter (Oxf. Stud., p. 153) remarks that the
‘ crescendo of allurements ’ in St Matthew, ending up with ‘ the
kingdoms of the earth and the glory of them,’ is the more effective
dramatically ; he claims that St Luke was too much of an artist
to spoil such an effect if he had it before him, and infers that there-
fore St Matthew must have changed the order which St Luke
retains. There is, however, a less obvious but real sense in which
the soul’s intimate relation to God, touched in ». 9 sqq., is more
sublime than even world-wide dominion {(v. 5 sqq.). St Luke may
have the credit of this. Cf. Westcott, Inirod. to Study, &c., ch vi,
P. 323 [7th edn.]. In Matthew the order of the temptations is (1)
Sense, (2) God, (3) Man; in Luke (1) Sense, (2) Man, (3) God;
see, for another suggestion, the note below on »v. 9-12.

Whatever may have been the documentary source from which
the two Evangelists derived their narrative, the story must have
come originally from the lips of the Lord Himself. We may assume
that He put into symbolic form the record of an inner moral and
psychological experience——the three typical temptations repre-
senting in principle the reality of the struggle of His human Spirit
in preparing to face the responsibility and the trials of the Ministry
and Passion and perfecting Him in sympathy with the tempted
(Heb ii 18), and in some sense also a practical guide on the subject
of temptation for His disciples. We note that it follows His
Baptism—temptation to use amiss a new consciousness of power—
and precedes His Ministry, illustrating its future temptations and
showing the power of the human spirit to conquer beforehand.

Three points which come out in the narrative may be emphasized.



(a) The temptations are suited to a sinless nature. The objects

roposed ‘ were in themselves desirable for an innocent person’

(Adeney, ad loc.); it was the suggested means of achieving them
that were wrong.

(6) The temptations were real. There is no hint of anything
Jess than a deadly struggle—a struggle the more exacting because
carried on to the end, and not broken off by giving way just when
the strain became greatest. He would not (if He could) bring His
Pivinity to the succour of His humanity in any exclusive way,
and thus, in the words of the writer to the Hebrews (whose language,
of all N.T. writers, most nearly approximates to that of St Luke),
He ° qualified ’ to be our High Priest . .. ‘in all points tempted like
as we are, yet without sin ’ (Heb iv 15; cf. v 7, vii 26).

(¢) The original utterance and the subsequent transmission of
this narrative would have been unmeaning, had not those con-
cerned believed in the miraculous powers of Christ (cf. Ozf. Stud.,

. 129).

P On the moral and spiritual interpretation of this celebrated
passage volumes have been written, and its significance will,
surely, never be exhausted. Canon Streeter (Oxf. Stud., p. 214)
draws attention to the original apologetic purpose of the narra-
tive as it appeared in the source (Q) fiom which the first and
third Evangelists draw it. It met the problem of His poverty:
‘If He was Messiah, why bad He not bread to eat ?’ It met
the failure to fulfil Jewish national expectations: ‘If He was
Messiah, why did He not rule all the kingdoms of the world, as
Caesar on the throne of David ?’ It met also the problem of
failure to convince the Jewish People as a whole: ‘If He was
Messiah, why did not all Jerusalem see Him borne up by angels as
He leaped from the Temple pinnacle ? °

Such a use of it would harmonize with what we may regard as
its original significance to Himself: a realization and a loyal
acceptance of the necessary limitations involved in the redemptive
mission of the Incarnation. He resolves once for all () never to
use His Divine powers for self-gratification, or for the fulfilment
of His merely human needs ; (b) never to compass swiftly a desirable
end by disloyal and unworthy means; (c) never to presume on
Divine aid for any spectacular exhibitions of His paramount
position and authority.

Among useful books for further reference may be recommended

A. Morris Stewart, The Temptation of Jesus, London 1903.
H.J. C. Knight, The Temptation of Our Lord, Longmans 1907.
G. A. Cobbold, Tempted Like as We are, London 1900.
Archbishop Trench, Studies in the Gospels, London 1867..

IV And Jesus, full of the Holy Spirit, returned from the
Jordan, and was led by the Spirit in the wilderness 2 during

1 Q0r, in
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forty days, being tempted of the devil. And he did eat nothing
in those days: and when they were completed, he hungered.

1. led by the Spirit : (imperfect—° was being led —* led abous
from day to day ’); rather different from St Mark’s ¢ straightway

the Spirit driveth him forth into. . ..” A new access of the Spirit,
the endowment of His Baptism, was upon Him during these forty
days.

the wilderness : the wild uplands north of Jerusalem,

2. forty days. Cf. Deut ix 9, 1 Kgs xix 8. The origin of the
Church’s Lenten cbservance.

tempted of the devil. Here again (as in Mark) the tense of the
verb points to a confinuous tempting throughout the forty days.
From St Matthew we might have thought that the Temptation was
preceded by a forty days’ fast (and both Luke and Matthew agree
that the feeling of hunger came afier the long fast). Visible or
invisible, we find Satan pictured as actually present and in hand-
to-hand conflict with the Son of Man.

3, 4. FirsT TempraTioN—oF ‘SENSE.’ The tempter chooses
the moment of extreme exhaustion and depression to make this
assault.

3 And the devil said unto him, If thou art the Son of God,
command this stone that it become 'bread. 4 And Jesus
answered unto him, It is written, Man shall not live by bread

alone.
1 Or, a loaf

3. If thou art God’s Son, as proclaimed at thy Baptism (iii 22).
Jesus was pledged to be true man, to behave and suffer as man, as
the author of the Hebrews clearly sees {iv 15 sqq., v 1-10, &c.).
Could He be induced at the outset—even to escape this deadly
exhaustion—to draw upon the superhuman He felt in Him ? The
Temptation is (@) to convince the tempter of His divine Sonship,
() to feel the need of such conviction Himself, and {c) to satisfy
fIﬂ;natural craving for food and preserve Himself for future use-

ess.

-ecommand this stome: the eyes fixed, we may suppose, on a
particular piece of limestone, like a loaf in shape and size. In
Tintoretto’s picture (Scuola di 8. Roceo, Venice) Satan is in the act
of handing up a stone to our Lord. For other representations of
the Temptation in Art, see Jameson, Hist. of O. L., vol. i, pp. 310-314.

4. It is writien. The three answers are drawn not merely from
the Old Testament, but all from the same Book of Deuteronomy,
the book which is in spirit far the most ‘ evangelical ’ of the Penta-
teuch. This Book, which records so touchingly (Deut viii) God’s
fatherly care of His People in the wilderness, was apparently chosen
by our Lord as His subject for meditation during those momentous
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days, while He stood as it were on the verge of the ‘ Promised Land’
of His earthly ministry.
Man shall not live (Deut viii 3). God’s Spirit had led Him
hitherto, and He must not cut across the effects of that leading.
5-8. SEcoND TEMPTATION-—CONCERNING ‘Maw.’ A tempta-
tion to adopt unhallowed means to acknowledged ends.

5 And he led him up, and shewed him all the kingdoms of
Ithe world in a moment of time. 6 And the devil said unto
him, To thee will I give all this authority, and the glory of
them : for it hath been delivered unto me; and to whom-
soever I will I give it. 7 If thou therefore wilt worship before
me, it shall all be thine. 8 And Jesus answered and said unto
him, It is written, Thou shalt worship the Lord thy God,

and him only shalt thou serve.
 Gr. the inhabited earth.

5. led him wup: in thought and imagination. Physically such
a view would be impossible, even from snowy Hermon—or Mount
Everest ! It is a miraculous flash of supernatura! vision. This
second temptation according to St Luke is the third according to
8t Matthew. See preliminary note, p. 52.

6. it hath been delivered unto me. Is this one of the devil’s lies ?
The claim, with its ‘ magnificent insolence,” is implicit only in
Matthew. It finds some apparent support in such passages as
1 Jn v 19. But certainly no Messianic sceptre was at Satan’s
disposal. Throughout His ministry our Lord steadfastly resisted
this recurrent temptation in refusing the réle of a Nationalist leader
(cf. Jn vi 15) and preferring that of misunderstanding, hostility, and
the Cross. It was the temptation under which, as Dr Adeney
observes (ad loc.), Mohammed fell.

9-12. Tmrp TEMPTATION--CONCERNING ‘Gop.” Mr Morris
Stewart (op. cit., p. 114) pictures the transportation as actually
accomplished—an ° excursion into the Fourth Dimension’—a
Temptation and a Challenge to our Lord to anticipate the powers
of His post-resurrection body.

. Mr Levertoff suggests that Luke rightly places this last, because
it represents the Fiend’s attempt, when other assaults have failed,
to induce Him to ° fall down and be killed.’

9 And he led him to Jerusalem, and set him on the
lpinnacle of the temple, and said unto him, If thou art the
Son of God, cast thyself down from hence :

10 For it is written,

He shall give his angels charge concerning thee, to

guard thee :
: Gr, wing.
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11 And,
On their hands they shail bear thee up,
Lest haply thou dash thy foot against a stone.
12 And Jesus answering said unto him, It is said, Thou
shalt not tempt the Lord thy God.

10. The devil himself ‘quotes Scripture.’ He misquotes
Ps xci 11-13, omitting the important phrase, in all thy ways. This
self-chosen way would not have been  His way ’ at all.

12. Thou shalt not tempt: cf. Deut vi 16, Jesus in His reply
‘ refuses to prostitute His Godhead to a use which is merely
theatrical * {Morris Stewart).

13 And when the devil had completed every temptation,
he departed from him for a season.

1 Or, uniil

13. It is remarkable that the notice of angelic ministrations
which Matthew, and even Mark in his very brief narrative, records,
has no place here. St Luke with his fondness for angels would
hardly have deliberately excised it. The natural inference is that
it was not in Q, the source eommon to Matthew and Luke, and that
Luke did not here use the Marcan source (cf. Streeter, Oxford Studies,
p- 187).

IV 141X 50 THE GALILEAN MINISTRY

This section of the Gospel is, in general, common to all three
Synoptists ; and at one point, the Feeding of the Five Thousand
(Lk ix 12 sqq.), to all four Evangelists. The corresponding narra-
tive in St Mark and St Matthew is followed immediately by that
of the Passion.

St Luke’s treatment of this record, as found in his Marcan
document, is characteristic. He follows the outline, as a rule very
closely, and often repeats word for word ; though here and there
{especially where medical terminology is called for) he alters the
phraseology, while retaining the substance.

But at two points (chs vii and ix) he deviates notably. In ch. vii
he inserts two narratives, that of the Widow’s Son at Nain (vii 11-17}
and that of the Penitent Woman in the Pharisee’s house (vii 36-50),
both peculiar to his Gospel, and eminently characteristic of the
‘ Women’s Evangelist.’” For the explanation of these additions we
need look no further than St Luke’s own tastes.

. In ch ix 17, 18 he puts the story of St Peter’s Confession imme-
diately after the Feeding of the Five Thousand ; thus omitting the
whole of a well-marked section Mk vi 45—viii 26, containing the
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Walking on the Sea and its sequel (Mk vi 45-56), the Question of
Purifications (Mk vii 1-23), the Syrophoenician Woman (Mk vii 24—
30), the Deaf Man with an Impediment in his Speech (Mk vii 31-37),
the Feeding of the Four Thousand and its sequel (Mk viii 1-21), and
the Gradual Cure of the Blind Man at Bethsaida (Mk viii 22-26).
The explanation for these omissions may be :

(a) That this section was not in the original Mark which St Luke
used as source. (Against this we must set the fact that St Matthew
does not omit it.)

(o) That the reason was a mechanical one—this section of the
MS roll escaped the notice of a compiler who had so many authori-
ties to draw from at the same time. (This is the kind of explanation
emphasized again and again by Dr Sanday.)

(¢} That St Luke had the passage before him, and deliberately
omitted it. It is not difficult to conjecture reasons in the case of
some of the episodes, e. g. :

The Question of Purification—as being of no interest to a Gentile

reader.

The Syrophoenician Woman—Dbecause of the harsh words applied

to Gentiles (Mk vii 27).

The Feeding of the Four Thousand—because it simply repeats

the lesson of the Five Thousand.

The omission of the two healings of the Deaf and the Blind are,
at first sight, more difficult to account for : but it has been suggested
that St Luke seems averse from recording miracles in which material
means were used. But speeific reasons are not of so great importance
if we recognize, with Canon Streeter (Hibbert Journal, Oct. 1921,
p- 108), that Mark was to Luke a secondary source, and not (as to
Matthew) primary.

St Luke’s record of this early ministry in the North covers an
indeterminable period of time, roughly perhaps, from the spring
of A.D. 27 to early in A.D. 28, nearly a year.!

{The events of Jn i—v would come in between iv 13 and iv 14.)

In its ninth chapter it brings us to the climax, or central point,
of the earthly mission, whether we assign that place to the Miracle
of the Five Thousand, Lk ix 10-17 (Mat xiv 13-21, Mk vi 3244,
Jn vi 1-13), marked by all four Evangelists as the climax of His
superficial influence on the multitudes; or to St Peter’s Confession,
Lk ix 18-20 (Mat xvi 13-16, Mk viii 27-29) ; or, with Edersheim
(L. & T., Book iii}, to the Transfiguration, Lk ix 28-36 (Mat xvii
1-8, Mk ix 2-8) : these latter representing the climax, subjectively
and objectively, to the inner circle, as the first to the multitudes.

. Among the many important incidents recorded in this section
i8 the appointment of the Twelve, followed, as in the first Gospel,
by a great Sermon. One of the most interesting studies in the

! We have late spring (ripe barley or wheat) indicated in vi 1 (see also note
ad loc.), while the miracle of the 5,000 (ix 12-17) is noted by Mark as in time of
green grass* (Mk vi 39), i. . early spring of the next year (cf. Ju vi 4).
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Synoptic question is the comparison and contrast of St Luke’s
‘Sermon on the level place’ (vi 17, vi 20-49) with St Matthew’s
‘ Sermon on the Mount ’ (Mat v 1 sqq.). Interesting suggestions on
this point may be found in Ozford Studies, especially pp. 147-152,
189 note, and 326-328.

The section may be divided into four parts :

(1) Ministry to the Call of the first disciples, iv 14—v 11.

(2) Call of the first disciples to appointment of the Twelve and
Great Sermon, v 12—vi 49.

(3) From Great Sermon to the first mission of Twelve, vii 1—
viii 56.

(4) Mission of Twelve to the beginning of Luke’s ¢ Special Con-
tribution,” ix 1-50.

(1) First Period of Galilean Ministry

(a) iv 14, 15. Introduction.
(6) iv 16-30. The Sermon at Nazareth.
(¢} iv 31-44. A day of miracles at Capernaum.

(2) Second Period of Galilean Ministry
(2) v 1-11. Call of first disciples on the Lake.
() v 12-16. Leper healed.
{c) v 17-26. Paralysed man.
(d) v 27-39. Call of Levi, the feast and the dispute on fasting.
(e) vi1l-11. Two disputes about Sabbath.
(f) vi12-16. Nomination of the Twelve.
(9) vi 17-49. The Sermon on the ‘level place.’

(8) Third Period of Galilean Ministry
(@) vii 1-10. Centurion’s Servant at Capernaum.
(b) vii 11-17. Widow’s Son at Nain.
(¢) vii 18-35. Message of John and subsequent discourse.
(d) vii 36-50. The Pharisee and the Penitent Woman.
(e) viii 1-3. The Ministering Women.
(f) viii 4-18. Teaching by Parables : the Sower, the Lamp.
(g) viii 19-21. Mother and Brethren.
() viii 22-39. Storm on the Lake, Gerasene demoniac.
(¢) viii 40-56. ° A miracle within a miracle.’

(4) Fourth Period of Galilean Ministry

{2) ix 1-6. Mission of the Twelve.

(b) ix 7-9. Herod’s perplexity.

(¢) ix 10-17. Return of the Twelve and feeding of 5,000.

(d) ix 18-27. St Peter’s great confession.

(e) ix 28-36. Transfiguration.

(f) ix 37-43. The Lunatic Boy.

(9) ix 44-50. Prediction of the Passion: competition within
and without the Twelve.
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14-44 First Period of Galilean Ministry : Nazareth and
Capernaum

(a) 14, 15 Introductory link

14 And Jesus returned in the power of the Spirit into
Galilee : and a fame went out concerning him through all the
region round about. 15 And he taught in their synagogues,
being glorified of all.

Returned seems to take up the interrupted ‘ return’ of iv 1. If
so this reference, followed by Luke’s unique account of the Sermon
at Nazareth, may possibly refer to the visit of Jn i 43—ii 12, which,
according to the fourth Evangelist, preceded that Judaean ministry
which the Synoptists ignore (Jn ii 13 sqq.), including the Passover
of a. 0. 27. The marked reference to the ‘ power of the Spirit,’
though in any case characteristic of Luke (cf. note on i 35), seems
to carry on the thought of iv 2. The first Galilean ministry
mentioned by Matthew and Mark (cf. Mk i 14) is after the
Baptist’s imprisonment, and the departure north is noted by John
as due to the jealousy and suspicion of the Pharisees (iv 1 sqq.).
Between it and the temptation had intervened a first journey to
Galilee (possibly identical with this of St Luke), a return to
Jerusalem (cleansing of Temple and interview with Nicodemus) and -
the imprisonment of the Baptist. If, however, Luke here refers
to the visit of Jn i 43, he passes insensibly to the second visit of
Mat iv 12 sqq., Mk i 14 sqq. at v. 31 of this chapter. Perhaps the
hint of Capernaum in ». 23 (see note) may be evidence that St Luke
has misplaced the ensuing narrative (cf. Mk vi 1 sgq.). Or it may
refer to what is recorded in Jn ii and iv 45-54.

(b) 16-30 The First Sermon at Nazareth

‘ This vivid description of the latter part of a Synagogue service
on & Sabbath is quite in harmony with what we find in Rabbinical
literature * (P. Levertoff). For the officials and arrangements
connected with the Synagogue, see Edersheim, L. and T'. i 438-439.

A ‘ companion picture ’ to the scene is found in St Luke’s account
of 8t Paul’s first sermon in a Synagogue, at Antioch in Pisidia (Ac xiii

16 sqq.).

16 And he came to Nazareth, where he had been brought
up : and he entered, as his custom was, into the synagogue
on the sabbath day, and stood up to read. 17 And there was
delivered unto him *the book of the prophet Isaiah. And he
opened the %book, and found the place where it was written,

1 Or,ra roll 2 Qr, roll
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18 The Spirit of the Lord is upon me,
1Because he anointed me to preach 2good tidings to the
poor :
He hath sent me to proclaim release to the captives,
And recovering of sight to the blind,
To set at liberty them that are bruised,

19 To proclaim the acceptable year of the Lord.

20 And he closed the 3book, and gave it back to the
attendant, and sat down : and the eyes of all in the synagogue
were fastened on him. 21 And he began to say unto them, To-
day hath this scripture been fulfilled in your ears. 22 Andall
bare him witness, and wondered at the words of grace which
proceeded out of his mouth : and they said, Is not this Joseph’s
son? 23 And he said unto them, Doubtless ye will say unto me
this parable, Physician, heal thyself : whatsoever we have heard
done at Capernaum, do also here in thine own country. 24 And
he said, Verily I say unto you, No prophet is acceptable in his
own country. 256 But of a truth I say unto you, There were
many widows in Israel in the days of Elijah, when the heaven
was shut up three years and six months, when there came
a great famine over all the land ; 26 and unto none of them
was Elijah sent, but only to *Zarephath, in the land of Sidon,
unto a woman that was a widow. 27 And there were many
lepers in Israel in the time of Elisha the prophet ; and none
of them was cleansed, but only Naaman the Syrian. 28 And
they were all filled with wrath in the synagogue, as they heard
these things ; 29 and they rose up, and cast him forth out of
the city, and led him unto the brow of the hill whereon their
city was built, that they might throw him down headlong.
30 But he passing through the midst of them went his way.

1 Qr, Wherefore 2 Or, the gospel ¢ Or, roll ¢ Gr. Sarepta.

16. synagogue. Jesus comes back to his native place from the
unnamed Judaean ministry with a reputation as a teacher (v. 14).
The synagogues, places of non-sacrificial worship which originated
in the Babylonian captivity, were under the control of local elders,
under an dpyiovvdywyos (Ac xiii 15). These elders had power to
Invite any competent person to read the Secriptures, and such
invitation was an honour. Our Lord would take His place in the

front row, near the lectern. He sfood up to read, as was the custom.
Doubtless a lesson from the Law had been already read. His turn
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came with that from the Prophets. According to the Syr-Sin.
He ¢ stood up ’ affer the attendant had handed Him the book, thus
asking Him to read (P.L.).

17. found the place: in the roll delivered to Him; i. e. either
a fixed lesson for the day, or one of His own choosing. Islxi 1, 2
describes (a) an ideal or jubilee year, and, in so doing (b) the release
from Babylonian Exile, &c., the ‘ Day of the Lord,” or Messiah’s
coming (cf. ». 21).

18, 19. It is noticeable that in His reading He stops short of
the severe message that immediately followed, viz. ‘the day of
vengeance of our God ’ (cf. note on iii 4-6).

The Spirit of the Lord : at His Baptism (iii 22) came as seal of His
Messiahship (¢ hath anointed me ).

good tidings to the poor : of. vii 22, and the parallels in Matthew,
where the ‘ preaching of good tidings to the poor ’ is the climax of
evidences of Messiahship—even beyond the ¢ raising of the dead.’

capiives : means lit. ¢ prisoners of war,” and is used here only in
N.T. In its original context it referred doubtless {a) to slaves
manumitted in Jubilee Year, and (b) to the Babylonian Captivity :
in the mouth of Christ to the bondage of sin or the shackles of
Pharisaism, or both. The other phrases readily lend themselves
to spiritual symbolizing.

20. closed: having rolled up the parchment (wrifes) he
handed it back to the attendant Chazzan from whom He had
received it.

eyes . . . were fastened. One of the most vivid pictures we have,
even from St Luke’s inspired brush.

22, bare witness : to the truth of the high report that had pre-
ceded Him.

Joseph’s somn. Cf. iii 23. In ii 49 St Luke has recorded words
which dispose of this misconception. He has no need to refute it
explicitly here.

Matthew and Mark record a visit to His ° own country,” though
placed later in the ministry (Mark, after raising of Jairus’s daughter,
Matthew later still), and enlarge upon the astonished questioning
of His fellow kinsmen. But the following as well as the preceding
matter is peculiar to the third Gospel. The corresponding question
is in Mat xiii 55, ‘Is not this the carpenter’s son?’, in Mk vi 3, ‘Is
not this the carpenter, the son of Mary 7’

Luke alone with John (i 45) preserves the popular contemporary
description of Him as ‘ Son of Joseph.’

Doubtless ye will say wnto me. Latham, Pastor Pastorum, pp. 179
8qq., points out that this seems to imply a still earlier rejection at
Nazareth, making this the second visit. A third (Mat xiii 53,
Mk vi 1) is distinguished from this by the fact that disciples were
Present.

23. Physician, heal thyself: a proverb which the ° beloved
Physician * surely records with a smile on his lips.
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whatsoever we have heard done ot Capernaum. To what can this
refer ? St Luke’s firat narrative of works at Capernaum follows,
iv 831-44. A common theory is that he has misplaced the two
events, which should be in the Marcan order (Capernaum, Mk i 21-39
—ecertainly parallel to Lk iv 31-44—Nazareth, Mk vi 1-6—not
certainly parallel to Lk iv 23 sqq.), and has forgotten to remove
this inconsistent reference. But is this like St Luke ? Another
interpretation, which consorts with his repeated unconscious
approaches to the chronology of the fourth Gospel (see Introd.,
p- xliv and note on iii 15-17) is that adopted by Edersheim (L. and T'.
i 423 and 457). According to this view the things ‘ heard done at
Capernaum ’ will belong to the visit described in Jn iv 45-54 after
the second visit to Cana—including the healing of the Nobleman’s
Son: and the visit to Nazareth described Mat xiii 54-58 and
Mk vi 1-6 will be later than St Luke’s.

24-27. Universalist inferences from the lives of Elijah (1 Kgs xvii
9-16) and Elisha (2 Kgs v). The demand of the Nazarenes typified
the fatal religious self-centredness of the Hebrew people to which
the stories of Elijah and Elisha, and that of Jonah, form striking
protests. Here at the outset of the ministry, in St Luke’s record,
the more generous universalist note is struck (c¢f. Introd., p. xi),
and rouses bitter resentment (general, not a hostile party, cf. “ all,’
wv. 20, 28). _

26. a woman that was ¢ widow. This emphasis is again
characteristic of the ¢ Gospel of Womanhood ’ (cf. 1 36, vii 11-17,
37 sqq., viii 1-3, &e.), and the Gospel which has been accused of
Ebionism because of its keen interest in the poor.

29. wunto the brow of the hill. Above the present Maronite church
is a clif some 40 feet above the wvalley: over this, apparently,
they intended to ‘hustle’ Him. Where the road bifurcates He
awed them with a look (cf. Jn xvili 6), turned sharply to the right,
and left them amazed. This is in substance Edersheim’s inter-
pretation of the passage (L. and T'. i 456).

(c) 31-44 A Day of Miracles at Capernaum

Here St Luke follows Mk i 21-39 in general very closely, though
varying the phraseology after his manner. His description of the
demoniac’s reaction to our Lord’s command is rather less graphic
(cf. Lk iv 35 with Mk i 26), but he adds the detail that the exorcism
did not injure the patient. Again, he fails to mention the hand-
grasp in the cure of Simon’s mother-in-law (Lk iv 39, Mk i 31), but
says that Christ stood over her and rebuked the fever.

31 And he came down to Capernaum, a city of Galilee.
And he was teaching them on the sabbath day : 32 and they
were astonished at his teaching; for his word was with
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authority. 33 And in the synagogue there was a man, which
had a spirit of an unclean idevil; and he cried out with a
loud voice, 34 2Ah! what have we to do with thee, thou
Jesus of Nazareth ? art thou come to destroy us? I know
thee who thou art, the Holy One of God. 35 And Jesus
rebuked him, saying, Hold thy peace, and come out of him.
And when the devil had thrown him down in the midst, he
came out of him, having done him no hurt. 36 And amaze-
ment came upon all, and they spake together, one with another,
saying, What is 3this word ? for with authority and power he
commandeth the unclean spirits, and they come out. 37 And
there went forth a rumour concerning him into every place of
the region round about.

38 And he rose up from the synagogue, and entered into
the house of Simon. And Simon’s wife’s mother was holden
with a great fever ; and they besought him for her. 39 And
he stood over her, and rebuked the fever ; and it left her :
and immediately she rose up and ministered unto them.

40 And when the sun was setting, all they that had any
gick with divers diseases brought them unto him ; and he laid
his hands on every one of them, and healed them. 41 And
‘devils also came out from many, crying out, and saying,
Thou art the Son of God. And rebuking them, he suffered
them not to speak, because they knew that he was the Christ.

1 Gr, demon. 2 Or, Let alone

3 Or, this word, that with authorily . . . come out # ¢ Gr. demons.

31-37. TrACHING IN THE SYNAGOGUE: HEALING OF A DE-
MONIAC.

3L. to Capernaum. °Capher-Nahum ’ held sacred by the Jews
as site of Nahum the Prophet’s tomb. Controversy has been hot
between Tell-Him and Khan Miniyeh for the true site. Sanday
(Sacred Sitesy arrays the evidence on both sides, and votes for the
latter. But opinion is now again in favour of T'ell-Him.

on the sabbath. St Luke records five miracles as wrought on the
Sabbath Day; but notes no criticism on this first occasion. See
note on vi 6-11.

82, astonished. St Luke uses the same word of Paulus in
Ac xiii 12, Ramsay (Recent Discovery, pp. 166-167) points out that
Su%lé astonishment does not necessarily lead to conversion. Cf.
v. 36,

with authority. With this and ». 36 cf. St Paul’s account of his
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own ‘ Word ’in 1 Corii 4. In Mat vii 28, 29, where a similar remark
is made at the end of the Sermon on the Mount, this suthoritative
quality—including, no doubt a weighty originality and conviction
in our Lord’s utferance—is contrasted with the words of ° their
scribes.” Cf. Latham, Pastor Pastorum, pp. 203 sqq.

33. a spirit of an wunclean devil (Mark, ° an unclean spirit °).
Here we come face to face with that * demoniacal possession > which
is so characteristic and prominent a feature of the Gospel story.
Our Lord, either in accommodation to the ideas of the time, or in
face of a reality to which the nineteenth century was blind (though
the medicine and psychology of to-day and to-morrow would take
a different view), spoke and acted as though demoniacal possession
were a fact, and were responsible for many cases of abnormality
and mental derangement. It is interesting to note that Luke ° the
Physician * wholeheartedly endorses this view, and even speaks
(v. 39) of * rebuking ’ a fever as though it involved personal malignant
agency.

On the whole subject see Edersheim, L. and T. i 479, 480485,
607-612; Trench, Msracles of our Lord, Kegan Paul (Popular Edn.
1886), pp. 162 sqq.

38. Simon’s wife’s mother. Simon Peter, and his house, and his
family are here introduced without explanation. He was too well
known in Christian circles to need a formal introduction. That he
had a wife, who accompanied him in his travels, we know also from
1 Cor ix 5.

89. rebuked the fever: a ‘ great’ or severe fever Luke calls it,
using Galen’s technical distinction between different kinds (Hobart,
M.L.,p. 3)—here he seems to imply a malignant personality behind
it. But cf. the use of the same expression in quelling wind and wave
in viii 24. The other Synoptists say that He touched her hand.

immediately she rose up, &c.: a sign of abnormally swift recovery.
With the debility usually following a severe attack of malaria it
would have been impossible for her to have “ waited on > them. On
this miracle see Trench, Mir., pp. 250-255.

40. when the sun was setting. At sunset the Sabbath would be
over, and scrupulous Jews would feel free to ‘ come and be healed.’
The first great exhibition of healing.power calls for a word or two
on this aspect of our Lord’s Ministry. The scientific rationale of
His works of healing is still a matter of speculation. There is, how-
ever, a growing tendency to aftribute them to the perfection of
His sinless Manhood.

The experience of Spiritual Healers within the Church has gone
some way towards justifying the hypothesis that there are three
several planes on which the treatment of man’s bodily ills may be
approached : (@) the purely physical (medicine and surgery) ;
(b) the mental or psychic (psychiatry, psycho-therapeutics); and
(c) the spiritual (spiritual healing): that a right approach on the
higher planes is effectual for the ills of the lower; and that our
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Lord habitually worked on the highest (spiritual) plane, His power
gshowing its efficacy in all three regions. See Bishop Pakenham-
Walsh, Divine Healing (S.P.C.K. 1921), where further references
will be found; also same writer in Iniernat. Review of Missions,
Jan. 1922,

41. he suffered them mnot to speak : as in the case of the leper,
Mat viii 4. But no such injunction to the demoniacally possessed
is reci)rded by St Matthew. There must have been special reasons
for silence.

42-44. RETIREMENT, FOLLOWED BY ITINERANT PREACHING

42 And when it was day, he came out and went into a
desert place : and the multitudes sought after him, and came
unto him, and would have stayed him, that he should not go
from them. 43 But he said unto them, I must preach the
1good tidings of the kingdom of God to the other cities also :

for therefore was I sent.
44 And he was preaching in the synagogues of 2Galilee.

1 QOr, gospel ? Very many ancient authorities read Judea.

St Mark makes more of this retirement (i 35-39) and tells us
that it was extremely early, and that His purpose was prayer.
It is strange that while the third Evangelist emphasizes prayer
beyond the other Synoptists (cf., e.g., ch xi, and Introd., p. x1) he
omits to mention it here. Dr Vernon Bartlet (Ozf. Stud., p. 330)
concludes that he must have drawn this section not from St Mark
but from a parallel document. But see note on v 16.

43. kingdom of God. This phrase in St Luke corresponds to
St Matthew’s (more rabbinical) ‘ Kingdom of Heaven.’ The use
of it here seems to refer to the same oceasion as Mat iv 17, where
Jesus is said to have adopted the Baptist’s formula (cf. Mat iii 2),
‘ Repent ye ; for the Kingdom of heaven is at hand.’

fgr therefore was I sent. A phrase of Johannine ring. Cf. ‘ him
that sent me * in Ju iv 34, v 30, vi 38, &c.

44, he was preaching. Edersheim (L. and T. i 446) notes how
the freedom of preaching which had grown up in the Synagogue
system proved one of the most potent factors in the spread of
Christianity. It deserves to be reckoned as a part of the Providential
Preparation in History for Christ—that ¢ wonder-working Rule of
God > which brings about marvellous results through ‘ the orderly
and natural succession of events.’” The role that the Synagogue
plays in the beginning of our Lord’s earthly ministry, it continues
to p!ay; in the ministry of St Paul and his companions (see Acts
Dassim).

In all the synagogues of Judaea. This reading (4leph, B,C,L, Q, R,

L. 5
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Syr-8in.) is doubtless the original here, altered to ‘ Galilee’ (A, D,
&c.) on account of its superficial difficulty. If Galilee had been
original, no seribe would have altered it. Even if we interpret
¢ Judaea > as meaning the whole of Palestine, it would not exclude
Jerusalem (cf. Zahn, iii, p. 161). Hence we may perhaps class this
passage as one of the points of contact with the fourth Gospel
(cf. Introd., § III, p. xxv), leaving room, at any rate, for an early
Judaean Ministry.

V 1—VI 49 Second Period of Galilean Ministry : from the
Call of the first Disciples to the appointment of the Twelve
and the Great Sermon

(a) V 1-11 Call of the first Disciples on the Lake of Galilee

Between this and the events of chapter iv Edersheim (L. and 7.
i 460 sqq.) places the ‘Visit to the Unknown Feast’ at Jerusalem
recorded in Jn v.

On the relation of the narrative of St Luke to that of St John,
see further, note on ix 51 sqq., p. 141, and Introd., pp. xxiv—xxVi.

Latham (Pastor Pastorum, pp. 197 sqq.), without identifying this
episode with the miracle of Jn xxi, thinks that St Luke has ante-
dated it ; and that the simple account of the call of the four fisher-
men given by Matthew and Mark is the truer one ; but that Luke,
not knowing of the previous intercourse of Jn i, rightly felt that
their sudden response to the call needed some explaining; and
having this narrative among his records, naturally placed it here.
(See further, note on vv. 411 below.)

V Now it came to pass, while the multitude pressed upon
him and heard the word of God, that he was standing by the
lake of Gennesaret ; 2 and he saw two boats standing by the
lake : but the fishermen had gone cut of them, and were
washing their nets. 3 And he entered into one of the boats,
which was Simon’s, and asked him to put out a little from
the land. And he sat down and taught the multitudes out of
the boat. 4 And when he had left speaking, he said unto
Simon, Put out into the deep, and let down your nets for
a draught. 5 And Simon answered and said, Master, we
toiled all night, and took nothing: but at thy word I will
let down the nets. 6 And when they had this done, they
inclosed a great multitude of fishes; and their nets were
breaking ; 7 and they beckoned unto their partners in the
other boat, that they should come and help them. And they
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came, and filled both the boats, so that they began to sink.
8 But Simon Peter, when he saw it, fell down at Jesus’ knees,
gaying, Depart from me; for I am a sinful man, O Lord.
9 For he was amazed, and all that were with him, at the
draught of the fishes which they had taken; 10 and so were
also James and John, sons of Zebedee, which were partners
with Simon. And Jesus said unto Simon, Fear not; from
henceforth thou shalt lcatch men. 11 And when they had
brought their boats to land, they left all, and followed him.
1 Gr. toke alive.

3. which was Simon’s. Simon has already been incidentally
mentioned, iv 38. Mat iv 18 sqq. and Mk i 16 sqq. formally intro-
duce to us the brethren Simon and Andrew (sons of John Mat xvi 17)
and James and John, sons of Zebedee. St Luke brings them into
his narrative incidentally, even as he brought in Capernaum in iv 23.

taught the multitudes out of the boat. This may have become
habitual with Him. It had its obvious convenience, and the voice
would carry well across calm water. It is apparently a different
instance that is given in Mat xiii 1-2, Mk iv 1.

4-11. ‘The Miraculous Draught of Fishes’ suggests at once
the strikingly similar episode of Jn xxi, which, however, has its
marked differences. There is obvious point in the theory that
St Luke has antedated the miracle, having received it, so to speak,
undated yet located in Galilee ; and having no place for Galilee
in his post-resurrection narratives (cf. note on xxiv 6), he might
naturally relegate it to the early Ministry. If this be so, it may be
classed with those cases (see Introd., p. xxiv) in which the fourth
Evangelist seems to be silently correcting the third.

On the other hand, in view of the naturalness of each narrative,
it may be that the facts are duplicate, not merely the records. Cf.
Introd., p. xix, note.

In either case St Luke is psychologically right in connecting
the miracle with penitence and a ° call > of Peter. If it is not his
first call to definite discipleship, it will be, as in Jn xxi, a preliminary
to restoration and a renewed commission after his fall.

On the Miracle see Trench, Mir., pp. 134-151.

4. let down your nets. The symbolical significance of this
‘ acted parable ’ is among the richest in the New Testament. This
is an ever-fresh message to exhausted and disappointed missioners.
The expert thinks he knows that there is no chance of success :
Y‘fitf th; moment of utter hopelessness brings a call to new ventures
of faith.

8. but at thy word. The answer marks, as Edersheim says,
¢ the new trust, and the new work springing out of that trust.’

8. Simon Pefer. The surname is introduced incidentally, as

5-2
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was his first name (see note on v. 3). From Mk iii 16 (cf. Mat x 2)
we should have judged that the name ‘ Peter > was given later, at
the nomination to Apostleship. But here again the fourth Gospel
comes in to explain. The name, in its Aramaic form Cephas, had
been given him at his preliminary call, after the Baptist’s preaching
Jn i 42).

( Depa)rt from me; for I am a sinful man. Peter, impressed more
and more by the Lord’s teaching as he sits beside Him in the boat,
is overwhelmed by this token of the superhuman. It is perhaps an
unconscious recogniticn of the Deity in Him (cf. St Thomas’s cry,
Jn xx 28) which inevitably thrills him through with a sense of
unworthiness : cf. Is vi 5, Job xlii 5, 6.

(b) 12-16 A Leper healed

The Marcan narrative, dropped at the end of the last chapter,
is here taken up again, and v 12—vi 16 follow closely Mk i 40—iii 19,
with St Luke’s characteristic variations of phrase. The rest of
chapter vi is occupied by the Great Sermon (more or less parallel
to Matthew’s ¢ Sermon on the Mount ’), and the Marcan framework
is not resumed by St Luke till Lk viii 4. St Matthew also breaks
off from the Marcan narrative at the same point, and inserts his
Sermon on the Mount (Mat v—rvii). H we are to choose between
the order of Matthew and Luke, it seems more natural historically
to place a great pronouncement later, after the development of
discipleship and the choice of the Twelve, though logically such
a programme of Reform might well find a place at the very fore-
front of the Redeemer’s Mission.

12 And it came to pass, while he was in one of the cities ;
behold, a man full of leprosy : and when he saw Jesus, he
fell on his face, and besought him, saying, Lord, if thou wilt,
thou canst make me clean. 13 And he stretched forth his
hand, and touched him, saying, I will; be thou made clean.
And straightway the leprosy departed from him. 14 And he
charged him to tell no man : but go thy way, and shew thyself
to the priest, and offer for thy cleansing, according as Moses
commanded, for a testimony unto them. 15 But so much the
more went abroad the report concerning him: and great
multitudes came together to hear, and to be healed of their
infirmities. 16 But he withdrew himself in the deserts, and
prayed.

12.  full of leprosy: and therefore, according to Levitical

standards {see Lev xiii), nearer to a hope of oleansing. Matthew
and Mark say simply “a leper.’ This is one of the Physician’s
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touches. The leprosy of the Bible——which by the primitive ‘ Mosaic ’
diagnosis was extended also to inanimate objects (by infection ?)—
was apparently some infectious or contagious skin disease or group
of diseases. Originating doubtless in filth, it became a type of
physical, moral, and ceremonial uncleanness. Its diagnosis and
treatment are given at length in Lev xiii. The priest was the
official judge of its presence and its cure (cf. ». 14 below). To touch
a leper involved ceremonial defilement. He is expressly condemned
in Lev xiii 45, 46 to live apart, an outcast from society, and warn
off mankind by the cry ¢ Unclean ! unclean!’

if thow wilt, thou canst. The expression of a prevailing faith.

13. touched him: fearless of ceremonial defilement where mercy
and compassion swayed Him. Even so, deliberately following their
Lord’s footsteps, St Francis in the thirteenth century, and Father
Damien in later days, have not shrunk from closer contact with
the more deadly disease of elephantiasis which has been (probably
erroneously) identified with the leprosy of the Bible.

14. tell no man. On the one hand our Lord seems to have
desired to avoid publicity at this stage of His Mission (cf. Mk i 34,
v 43, vii 36), and note on viii 56. On the other the incidental
proclamation of ceremonial defilement might have kept away some
whom He wished to help.

shew thyself to the priest: as ordered in Lev xiii 16, &c.

offer for thy cleansing. The elaborate ritual of the leper’s offering
is set forth in Lev xiv.

16. withdrew himself in the deserts, and prayed. Perhaps it
was the intention to notice our Lord’s habit of prayerful retirement
at this point that led him to omit it at iv 42. In Acts he gives us
typical examples of things which must have recurred—one apostolic
Council, one Eucharist, and so on—and the reason that he omits
the feeding of the 4,000 is probably because its lesson is simply that
og the 5,000. N.B. the plural deserts, suggesting many times and
Places.

(c) 17-26 Healing of a Paralysed Man

See Trench, Mir., pp. 214-225, Latham, Pastor Pastorum
{Deighton 1891, p. 215).

St Luke evidently regards this as an important occasion, marking
a definite stage in the Ministry. He prepares us for it by an im-
Presgive preamble in ». 17. In face of a representative gathering
of religious leaders, Jesus throws down His challenge. The Rabbis
accuse Him of blasphemy : the crowd glorify God.

17 And it came to pass on one of those days, that he was
teaching ; and there were Pharisees and doctors of the law
sitting by, which were come out of every village of Galilee and
Judza and Jerusalem : and the power of the Lord was with
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him o heal. 18 And behold, men bring on a bed a man that
was palsied : and they sought to bring him in, and to lay
him before him. 19 And not finding by what way they might
bring him in because of the multitude, they went up to the
housetop, and let him down through the tiles with his couch
into the midst before Jesus. 20 And seeing their faith, he
said, Man, thy sins are forgiven thee. 21 And the scribes and
the Pharisees began to reason, saying, Who is this that speaketh
blasphemies ? Who can forgive sins, but God alone ? 22 But
Jesus perceiving their reasonings, answered and said unto
them, 2What reason ye in your hearts ? 23 Whether is easier,
to say, Thy sing are forgiven thee ; or to say, Arise and walk ?
24 But that ye may know that the Son of man hath 2power
on earth to forgive sins (he said unto him that was palsied),
I say unto thee, Arise, and take up thy couch, and go unto thy
house. 25 And immediately he rose up before them, and took
up that whereon he lay, and departed to his house, glorifying
God. 26 And amazement took hold on all, and they glorified
God ; and they were filled with fear, saying, We have seen
strange things to-day.

L Gr. that he should Feal. Many ancient authorities read that he should heal
them. ) t Or, Why 2 Or, authority

17. Pharisees : here first mentioned in third Gospel. (Cf. Note
on i 77.) The name means ‘Separatists.” They are probably the
descendants of the Hasidaeans (Chasidim) of 1 Macc ii 42, under
a new designation. Although called in the N.T. (Ac xv 5, xxvi 5)
and in Josephus {4Anf. XIIL v 9 and passim) a ‘sect’ they were
really only an ecclesicla in ecclesia. Their aim was to realize the
ideal of legal purity as interpreted by the Secribes, whose business
it was to hand on and to define by fresh decisions  the traditions of
the elders.” For this reason they organized themselves into groups,
the members of which called themselves Haberim =" Associates.’
As God separates light from darkness, Israel from the nations,
the Levites from the People, so they endeavoured to separate
themselves from every thing and person that defiled, in the ritual
sense. They did not ordinarily mix in politics, and when they did,
it was only to fight for freedom to obey the Law and to bring life
more and more under its influence. St Paul’s characterization of
Israel’s piety is pre-eminently true of the Pharisees . . . “ They have
a zeal for God.” They exerted a great influence among the people

because of their reputation for learning and piety and because they
kept alive the Messianic Hope. ‘The Pharisees,” says Josephus
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(Ant. XVIIL 1 3, 4), ‘have such an influence over the people, that
whatsoever is done about divine worship, prayers, and sacrifices, is
performed according to their direction : the communities give them
such an excellent testimony because convinced that they seek both
in word and deed only that which is most honourable.’ This
description of their spiritual influence is also true of the Pharisees
in the time of our Lord, though then they had no voice in the
government, and until about A.D. 63 the management of the
Temple was in the hands of the Sadducees.

They (although some of them were priests themselves) taught
that the priests were only the deputies of the people, and ordered
the deputation of laymen to be present at the daily sacrifice. They
expounded the Scriptures on Sabbath days in the Synagogues.
They stood for sacramentalism in daily life. They founded
elementary schools and academies. The N.T. presentation of
Pharisaism can be only rightly estimated if we keep in mind the
fact that in the time of our Lord there was a great variety, not only
of apocalyptical and mystical tendencies, but aiso of Pharisaic
piety. Legalism produced its sinners and hypocrites as well as its
saints and martyrs (P.L.).

18. men : four in number, according to Mk ii 3. :

@ man that was palsied : in Mk ii 3 * a paralytic.” St Luke here
alters, as he usually does, the ‘ popular untrained language ’ of Mark
about medical matters. Elsewhere {e.g. vi 6, viii 27, viii 55) he
has also some details interesting from the physician’s point of view,
toadd. (Cf. Ramsay, Luke the Physician, pp. 57, 58.) Hobart (M.L.,
Pp- 6, 40) quotes Hippocrates, Aretaeus, Dioscorides, and Galen for
wopadelupévos as the technical term.

10. went up fo the houselop : by an external stair, on to the flat
eastern roof.

through the tiles : peculiar to St Luke. They removed, perhaps,
some overhanging verandah roofing, and lowered the pallet by
ropes into the courtyard. Mk ii 5 says they dug through ’ the
(mud) roofing.

20. seeing their faith. The °charter of intercession.” The
sufferer