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PREFACE.

THE selection of the First Epistle of S. Peter as a
subject of study for candidates for Deacon’s Orders
led me to think that a short volume of notes on
the Greek text might serve as a useful introduction
to larger and more detailed commentaries. To guide
students in further reading, I have added a list of the
English books that I have found of most use in the
preparation of these notes, and to which I desire to
acknowledge my indebtedness.

Though tbese notes do not claim to be based on
long continued study of the Epistle, I hope they may
prove to be something more than a mere compendium
of existing commentaries. My indebtedness to Dr.
Hort’s Commentary on ch. i. 1-i. 17, will ke apparent
to all who know that work. For the rest of the
Epistle I have found the Commentaries of Dr. John-
stone and Dean Alford of most service.

If many things are found to be omitted, or
inadequately treated, in these notes, the only excuse
I can offer is that my chief aim has been to awaken
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such interest in the Epistle as shall lead to more
detailed study than is possible in an introductory
volume such as this. There is great need for a
commentary on this Epistle of the same standard
of scholarship and exhaustiveness as Dr. Mayor’s on
the Epistle of 8. Jammes. Few Epistles yield a richer
harvest to the careful student. Through its outward
calm may be felt the throbbing of a “heart blood-
tinctured of a veined humanity,” and the very
allusiveness of its doctrinal teaching increases its
exegetical interest.

The English translation printed at the beginning
of each section of the notes is that of the Revised
Version, for leave to use which I have to thank the
proprietors of the copyright. The Greek text, which
is printed in full, is that of Drs. Westcott and Hort,
which Messrs. Macmillan & Co. have kindly allowed
me to use. I have not entered into any detailed
discussion of textual questions, but have mentioned
alternative readings where they are sufficiently well
supported to deserve notice.

In the Paraphrase that follows the Introduction
I have tried, by a free rendering in colloquial English,
to bring out the meaning of the whole Epistle more
clearly. All who have from childhood been familiar
with the Authorized Version must feel how often
that familiarity blunts the edge of the language of
the Epistles; and the various attempts that are now
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being made to translate the New Testament into
vernacular English will not be without value if they
succeed in giving freshmess to familiar thoughts by
clothing them in the language of to-day.

I have very sincerely to thank the Rev. A. H.
M°Neile, Fellow and Lecturer of Sidney Sussex
College, Cambridge, and the Rev. B. H. Streeter,
Fellow and Lecturer of Pembroke College, Oxford,
who read through these notes in proof and made
many useful suggestions.

J. HOWARD B. MASTERMAN.

BIRMINGHAM,
September, 1900,

BOOKS.

OF English Commentaries on the Epistle the best are those of
Dr. Plumptre (Cambridge Bible for Schools) and Dr. Mason
(in Bishop Ellicot’s N. T. for English Readers). That of
Canon Cook in the Speaker’s Commentary will also be found
suggestive. Of Expository Commentaries the best is still
Archbishop Leighton’s.

For the Greek text all students should avail themselves of
Dr. Hort’s Commentary on the first two chapters of the Epistle
(i. 1-ii. 17). There are also useful commentaries by Dr. R.
Johnstone (T. & T. Clark), Huther (in Meyer's Commentary),
and Alford.
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On the history and teaching of the Epistles the following
will be found useful : M<Giffert, History of the Apostolic Age;
Stevens, Theology of the New Testament ; Salmon, Introduction
to the New Testament ; A. B. Davidson, Introduction to the New
Testament ; Gloag, Introduction to Catholic Epistles; TFarrar,
Early Days of Christianity ; Ramsay, Church in the Roman
Empire ; Lightfoot, Clement ; dissertation in vol. ii.

A convenient little Life of S. Peter, by Dr. Salmond, is
published by T. & T. Clark in their Bible Class Primers. The
article on 8. Peter, by Harnack, in the Encyclopedia Britannica,
ninth edition, should also be consulted. The third volume of
Dr. Hastings' Dictionary of the Bible appeared too late for
anything more than occasional use in these notes. Dr. Chase's
articles on S. Peter and on the First Epistle should be con-
sulted. It will be seen that he differs from the view suggested
in these notes as to the date of the Epistle. A careful study
of his article has not led me to alter any of the opinions ex-
pressed in the Introduction. Those who desire a more detailed
examination of modern German critical theories about this
Epistle, will find the subject carefully and exhaustively dis-
cussed in Dr. Chase’s article.

Dr. Thayer’s edition of Grimm’s Lexicon and the Greek
Grammars of Winer-Moulton and Blass have been constant
companions in the preparation of these notes,
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INTRODUCTION.

I. THE AUTHOR.

THE testimony of antiquity is unanimous in accepting
this Epistle as a genuine work of “ Peter, an apostle of
Jesus Christ.” It may suffice to cite as witnesses the
author of the “Second Epistle of Peter,”! Polycarp
(who, though he does not mention the author by name}
quotes the Epistle as an authoritative Christian docu-
ment), Irenaeus, and Clement of Alexandria. It is only
in modern times that doubts as to its genuineness have
been suggested.®
It has been said that the strongly Pauline character
of the Epistle, and the fact that it is addressed to
churches founded by S. Paul, are inconsistent with the
Petrine authorship. It has also been asserted that
the Epistle presupposes relations between the Church
and the Empire that belong rather to the early part of
1The question of the authorship of this Epistle is too large to dis-
cuss here, It isadmitted to be an early document ; and its value as

a witness to the first Epistle is not materially affected by the doubt
whether it is, in its present form, a genuine work of the Apostle.

% The Epistle is also quoted several times anonymously by Clement
of Rome and Ignatius. The omission of the Epistle in the Mura-
torian Canon is fully accounted for by the fragmentary character of
the passage dealing with the writings of S. Peter.

3 For more detailed discussion of the genuineness of the Epistle,
see Dr. Chase’s Article in Hastings’' Dictionary of the Bible, vol. iii.,
PP- 785-90.

A
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the second century than to the Apostolic age. Both
these questions will come before us in due course.!

Our earliest authority for the life of S. Peter is the
Gospel of S. Mark, which, according to an early tradi-
tion, which there is no reason to doubt, represents the
teaching of the Apostle recorded by his “ interpreter.”?
It is significant that 8. Mark records most fully the
early Galilean ministry, of which S. Peter’s house at
Capernaum formed the centre, and the events con-
nected with the death of Christ, on which S. Peter lays
so much stress in this Epistle.

According to S. Mark, Simon was married and was
occupied as a fisherman at Capernaum when Christ called
him. In S. Luke’s Gospel the calling of the Apostles
follows a discourse delivered by Jesus from their boat,
and the miraculous draught of fishes that leads to
S. Peter's confession—*“1 am a sinful man, O Lord”
But S. Mark records only that “passing along by the
sea of Galilee, he saw Simon and Andrew the brother
of Simon casting a net into the sea: for they were
fishers. And Jesus said unto them, Come ye after me,
and I will make you to become fishers of men. And
straightway they left the nets, and followed him.”

This call was followed soon after by a visit of Jesus
to Simon’s house, where his mother-in-law was healed
of a fever. Of Simon’s wife, whose name tradition
reports as Perpetua, we hear nothing in the Gospels.

!Space will not allow of any detailed consideration of Harnack’s
suggestion that the Epistle was originally anonymous, like Hebrews,
and that the address of verse 1 was added, perhaps from a marginal
note, at a later period. In our opinion the Epistle is too strongly
Petrine to allow of any such theory.

2See Additional note.
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A great assembly of sick folk at sunset, when “all
the city was gathered at the doors,” led to the adop-
tion of the house as a centre for the mission work of
the Lord and His disciples during the early Galilean
ministry (see Mark ii. 1, 2; iii. 20).

Next morning Simon, missing his guest, went in
search of Him, and found Him praying on the hills
outside the town. The characteristically impetuous
protest of the disciple—* All men seek thee —is
checked by the reply of Jesus—*Let us go elsewhere
into the next towns, that T may preach there also, for
to this end came I forth.” 1In the record of the twelve
whom the Lord chose that they might be with Him
and that He might send them forth (va émoscreAAp
avTovs) Simon (whom He surnamed Peter) stands first.
‘With the two sons of Zebedee, he was admitted to
the raising of the daughter of Jairus, in the account
of which event in S. Mark’s Gospel we trace the vivid
recollections of an eyewitness.

S. Peter took part, with the other eleven Apostles, in
the first imissionary tour through the villages of Galilee,
and shortly after, on the occasion of a visit to Caesarea
Philippi, acted & spokesman for the rest in ‘reply to
the Lord’s question, “ Whom say ye that I am?”; “Thou
art the Messiah.”! The truth, on which the Apostle
afterwards insisted so strongly, that the Messianic
destiny was glory through suffering, now began to form
the theme of the Lord’s discourses to the inner circle of
His disciples, and gave the occasion for the vehement
outbreak on the part of S. Peter which evoked the stern

1 8. Luke (ix. 20) adds rob O¢ob, and S. Matthew (xvi. 16) ¢ vids Tob
Ocol Tol {Gvros,
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rebuke, “ Get thee behind me, Satan.” In the record
of the Transfiguration, where we again trace the work
of an eyewitness, S. Peter is the spokesman of the
bewildered disciples, who “ wist not what to say, for
they were sore afraid.” And in the avrol axovere of
the voice from the cloud we may perhaps hear a note
of warning to the impulsive disciple who had not
yet learned to be swift to hear, slow to speak.

From this time, the special purpose of the Lord
seems to have been to train His disciples, in view of His
approaching departure, to understand something of the
significance of His death, and 8. Peter’s recognized,
though unofficial, pre-eminence appears in several
incidents recorded in S. Mark’s Gospel as bearing on
this process of training. It was he who began to say,
“We have left all and followed thee,” and received the
assurance that no sacrifice made for Christ would fail
of its reward. It was he who, drawing attention to
the withering of the fig-tree, learnt the lesson of the
symbol—* Have faith in God.”

Two warnings were given to the Apostle just before
the great crisis of his life. The first, spoken in the
upper room during the first Eucharist, or on the way to
the Mount of Olives, evoked the rejoinder—* Though all
should be offeuded, yet will not I.” The imminence of
the danger called for plain speaking, and the answer of
the Lord left no room for misunderstanding—* Before
the cock crow twice thou shalt deny me thrice.”

The second warning came in the garden of Geth-
semane, when the three friends who were taken into
closer communion with the Lord in His hour of need
were found sleeping at a time when nothing but watch-
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fulness and prayer could strengthen them for the test
of the ‘sudden Roman faces’ that were even then
approaching. Yet it was with tender sympathy that
Jesus summed up the character of the disciple—*Simon,
sleepest thou? . . . the spirit truly is ready, but the
flesh is weak.”

After the record of the thrice-repeated denial, S. Peter
passes out of the narrative of the Passion, and the
fragmentary character of the closing section of the
Gospel leaves it uncertain whether the Petrine memo-
rials included any account of that appearance of the
Risen Lord to the Apostle, which is mentioned by
S. Paul (1 Cor. xv. 5) and 8. Luke (xxiv. 34).

To these memoirs both the other Synoptists add
some points of interest. From S. Matthew we learn of
Peter’s attempt to walk on the waters to go to Jesus;
of his request for an explanation of the parable that a
man was “defiled from within”; of the benediction, with
its enigmatic reference to the building of the Church
on the rock, which followed the confession at Caesarea
Philippi; of the finding of the stater in the fish's
mouth; and of the question “How oft shall my
brother sin against :ne, and I forgive him?” All these
incidents harmonize with the character of the Apostle
as drawn by S. Mark.

In 8. Luke’s account of the warning in the Upper
Room 8. Peter’s future position in the Church is
clearly indicated—* Simon, Simon, behold Satan asked
to have you that he might sift you as wheat;
but I have made supplication for thee that thy faith
fail not; and do thou, when once thou hast turned
again, stablish thy brethren.” It is from S. Luke also



6 THE AUTHOR.

that we Jearn that the two disciples sent to make ready
the Passover were DPeter and John. 8. John, whose
close personal friendship with S. Peter comes out more
clearly in the fourth Gospel than in the Synoptists, adds
much of value to our knowledge of the Apostle. It is
from him that we learn that the call in Galilee was
the outcome of an earlier association with Christ, whom
John the Baptist had pointed out to his disciples as
the Lamb of God. There is some reason to believe
that at least six of the Twelve were among the
followers of John who attached themselves to Jesus
and returned with Him to Galilee. We also learn from
3. John that Peter’s early home had been at Bethsaida.

The testimony recorded in S. John vi. 69 recalls the
confession at Caesarea Philippi, of which it may be a
fuller account. It is difficult to account for the
omission from the Petrine memoirs of the record of the
last great lesson of humility that singled out S. Peter
as its special object, when He “girded himself and began
to wash the disciples’ feet.” Here also we learn of
S. Peter’s eagerness to know who was to be the
betrayer of the Lord.

S. John, in his account of the warning in the
Upper Room, differs from the other Evangelists. There
is a dramatic irony in the question of the Apostle,
“Why cannot I follow thee now? I will lay down my
life for thy sake,” pointing on, as it does, to the fulfil-
ment of the apostolic destiny foretold in ch. xxi. 18, 19.
From S.John we learn, what we might have suspected,
that it was S. Peter’s sword that was unsheathed to smite
for his Lord hefore he fled. We learn, also, in spite of
the delicate reticence that marks the writer’s references



THE AUTHOR. 7

to himself, that it was S. John who sought out his
friend at the darkest hour of his shame and self-
reproach, and that it was in some house in Jerusalem
to which he had access that S. Peter and the mother of
the Lord spent the Sabbath day. Together the two
friends received the earliest news of the Resurrection,
and if the eager feet of S. John first reached the
threshold, S. Peter’s less sensitive impetuosity made
him the first to enter the empty tomb.  The
closing chapter of the Gospel, added perhaps after
the death of S. John by those who wished to
attest his record, is of priceless value as showing the
transition from the Peter of the Gospels, to the Peter
of the Acts and the Epistle. It is the old Peter who
flings himself into the sea to be first at his Master's
feet, and is eager to know what his friend will do;
but in “ Lord, thou knowest that I love thee” and in
the silent acceptance of the call both to service and to
sacrifice, we see what new ineffaceable lines three days
of failure, despair, and gladness can grave on a human
character. 8. Paul was converted at the - gate of
Damascus, S. Peter at the gate of the High Priest’s
palace in Jerusalem, and of both it was true that old
things passed away, and behold all things became
new.

For the life of S. Peter after the Ascension our chief
authority is the earlier part of the Acts of the Apostles.
From whatever source S. Luke derived his knowledge
of the early history of the Church in Jerusalew,
there is no sufficient ground for doubting the sub-
stantial accuracy of the account, which shows how
naturally 8. Peter took the lead of the little group
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of disciples to whom had been committed the
stupendous task of the evangelization of the world.
It was on his suggestion that the vacant place
in the number of the Twelve was filled; it was he
who stood forward as the spokesman on the day of
Pentecost, and who by healing the lame man at the
Beautiful gate of the Temple, brought the new faith
for the first time into contest with the Jewish
authorities. He was dismissed with a caution, but was
soon after arrested again with his fellow-apostles, and
thrown into prison, whence they were mysteriously
liberated. Found next day teaching in the Temple,
they were brought before the Sanhedrin, but on the
advice of Gamaliel no severe repressive measures were
taken—* they beat them, and charged them not to
speak in the name of Jesus, and let them go. And
they departed, rejoicing that they were counted worthy
to suffer dishonour for the Name.”

In the incident of Ananias, we see the Apostle
exercising those powers of discipline which had Dbeen
committed to him in trust for the Church.

While this work of organizing and extending the
Church at Jerusalem was occupying the energies of
the Apostles, the course of events, rather than
deliberate policy, opened the way for the preaching
of the Gospel in the regions beyond. A visit of
Philip the Evangelist led to the extension of the
Church into Samaria, and Peter and John were
sent from Jerusalem to conduct the first confirmation
service of which we have any record. The contest
at Samaria between S. Peter and Simon the magieian
hecame the foundation of a vast legendary super-
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structure, reared by the Ebionite writers of the
second century, of which only fragments survive in
the Clementine Homilies and Recognitions.

Soon after this S. Peter seems to have left Jerusalem
to undertake mission work among the outlying Jewish
towns, perhaps in pursuance of the agreement with
S. Paul, which is referred to in Gal. ii. 7-10. A visit
to Joppa was followed by a new and important develop-
ment of missionary activity. The invitation from Cor-
nelius, a centurion of Caesarea, and probably a proselyte,
gave the first opportunity for definite evangelization of
Gentiles, who certainly formed the majority of the
friends gathered to meet the Apostle. In Jerusalem,
whither Peter returned from Caesarea, a cleavage
seems to have already begun to show itself between
the stricter defenders of Jewish privilege, who perhaps
regarded S. James as their leader, and the more liberal
Hellenistic Jews who had followed Stephen in his
protest against the exclusiveness of Judaism. The
Judaising party, jealous of any attemnpt to set aside the
law, was disposed to regard this extension of missionary
activity with suspicion, and to insist on circumecision
as the necessary qualification for membership of the
Christian Church. The whole future of Christianity
depended on the verdict of the Church on this ques-
tion, and it was to S. Peter, more than to any other
human leader, that she owed her safe passage through
this first and severest crisis of her history. Called on
to defend his action at Caesarea, he succeeded, by
narrating the actual course of events, in averting for
a time the threatened contest. The visit to Antioch
narrated in Galatians, ch. ii, seems to belong to this
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period of 8. Peter’s life,' and serves to illustrate the
struggle that was then going on in the mind of the
Apostle between the liberal sympathies born of wider
contact with men and the desire to avoid causes of
contest that might precipitate a crisis. But when an
appeal from the Church in Antioch compelled the
Apostles and elders at Jerusalem to face the question
of the terms on which Gentile converts should be
admitted to communion, S. Peter’s whole influence
was thrown into the scale in favour of a generous
recognition of Christian liberty. We can hardly doubt
that in the negotiations that preceded the final decision
it was S. Peter who acted as intermediary between
the Apostle of the uncircumcision and the Jewish
leaders. Our Epistle is a witness how completely
and gladly S. Peter himself recognized that in the
Church there was neither circumcision nor uncircum-
cision, but Christ all in all.

At some time before the conference, occurred the
only other event in the life of S. Peter recorded by
the author of the Acts—his release from prison.
Clearly his activity in the early days of the Church
had made him a marked man, and rendered it
impossible for him with safety to remain in Jerusalem.
He therefore “ departed to another place,” only return-
ing to Jerusalem occasionally.

The record in the Acts is supplemented by a few
references in S. Paul’s Epistles, and by a mass of
traditions, of which some at least rest on good

1See Turner on ‘Chronology of the N.T. in Hastings’ Bible
Dictionary, vol. i., p. 424 ; Paley, Horae Paulinae, v. 9. Also Hort,
Judaistic Christianity, p. 76 ff. See note on page 11.
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authority. S. Paul’s references to Cephas, in 1 Cor.,
as leading about a wife, and as giving his name to one
of the Corinthian parties, have heen thought to indicate
that 8. Peter had visited Corinth. In Galatians we are
told of three distinct occasions on which the two great
Apostles came into contact with each other. The first
of these was on the occasion of S. Paul’s first visit to
Jerusalem after his conversion, when ‘he went up to
see Peter, and abode with him fifteen days’—learning,
we cannot doubt, all that the older Apostle could tell
of the life of the Lord. The next visit of 5. Paul to
Jerusalem was apparently eleven years later (fourteen
from his conversion) when he went up with Barnabas
to take the alms of the Church of Antioch to the
elders.! In view of wider openings for work among
the Gentiles, S. Paul took advantage of the oppor-
tunity to confer with the pillars of the Church—James,
Cephas, and John. It was then that the understanding
was arrived at that “we should go to the Gentiles and
they to the circumecision, for,” he significantly adds,
“he that wrought for Peter unto the apostleship of the
circumeision wrought also for me unto the Gentiles.”
In other words, each man agreed to devote himself to
the work for which he had proved most fitted.

! Space will not allow of any discussion of the difficult question of
the identification of the visits of S. Paul to Jerusalem mentioned in
Galatians with those recorded in Acts, for full discussion of which
the reader must refer to the commentaries of Lightioot and Ramsay,
and to an cxcellent summary of argnments and authorities by Dr.
Knowling in the Expositor's Greek Testament, vol. ii., pp. 332-4.
Whatever allowance be made for fickleness of dispoesition, it is
exceedingly hard to imagine S. Peter acting as described in Gal.
ii. 12, 13 at any time after the Conference in Jerusalem, whereas
there was a good deal to be said for the exercise of caution while
the question at issue was still, as it were, sub judice.
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The ouly other iucident in the life of 8. Peter
mentioned in this Epistle was the visit to Antioch
already referred to, when he ate with the Gentiles till
certain came from James, after whose coming he
separated himself, creating so strong a feeling of re-
sentment that S. Paul was compelled to rebuke him
publicly. In how true a spirit of Christian humility
the rebuke was received is manifest from the attitude
of the Apostle at the Council of Jerusalem soon after.

Of the traditions connected with S. Peter those only
concern us here which serve to establish his con-
nexion with the Roman Church!! That Peter came to
Rome and there suffered martyrdom may be regarded
as almost beyond dispute. The earliest reference to
the death of the Apostle, after that in S. John xxi., is in
the epistle of Clement of Rome, who sets before the
Corinthians the example of ¢ Peter, who, through envy,
endured, not one or two, but numerous labours, and
so, having borne witness (cp. ch. v. 1 of this Epistle),
went to the place that was his due’ Ignatius, in his
epistle to the Romans, writes that he is not command-
ing them as Peter and Paul did, for they were Apostles,
he, a convict. This reference to the presence of both
Apostles in Rome is confirmed by Dionysius of Corinth,
who says that they both visited Italy and suffered
martyrdom about the same time (xatd Tov avTov
katpov). It is unnecessary to multiply quotations,
for after Tertullian, who twice mentions the Apostle
in connexion with the Roman Church, and Irenaeus,
the tradition is general. The story that the Apostle

1 For early authorities bearing on the subject sec Additional
note.
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was, by his own request, crucified with his head
downwards appears first in Origen; and the Church
of Domine Quo Vadis, just outside the Porta Capena
of Rome, preserves a tradition attributed to S. Ambrose,
which records how, on the eve of a time of persecution,
the Apostle was persuaded by the Christians to flee.
Beyond the gate of the city he met Christ, and on
asking, “ Lord, whither goest thou?” received the
answer “To Rome, to be crucified again.” Peter
understood, and going back to the city laid down his
life for His sake.

But if it is practically certain that S. Peter visited
Rome, is it equally certain that his martyrdom took
place as early as the year 64 Ao.D.—the traditional date?
It seems clear that he did not come to Rome till
after S. Paul’s two years’ imprisonment there, which
ended, according to the generally received chronology,
in 631 It is also clear that some at least of the early
traditions imply a residence of some length in Rome.?
It is therefore at least possible that an interval of
some years separated the martyrdom of S. Paul from
that of 8. Peter.’ Dionysius (kaTa Tov auToyr xaipov)

1For a convenient summary of the chronological question see

Ezpositor’'s Greek Testament, vol. ii., p. 38, 9; also Mr. Turner’s
article in Hastings’ Dictionary.

2The later Roman claim of a twenty-five years’ episcopate at
Rome is supported on the assumption that S. Peter went to Rome
immediately after his imprisoment in Jerusalem in 44. But not
only does the Epistle to the Romans imply that at that time no
Apostle had visited Rome, but the character of S. Paul's reception
there in 60, and the absence of any reference to S. Peter in the
Epistles of the imprisonment, afford almost conclusive evidence that
S. Peter was not in Rome during any part of that time.

3 «“Lightfoot placed the martyrdom of St. Peter in a.p. 64, and
that of St. Paul in A.D. 67; but if the two martyrdoms may be
dissociated, it is open to consideration whether St. Paul’s was not
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seems to imply some interval, and if the persecution
of Christians remained after the first outbreak a
permanent Imperial regulation, the prominent leaders
of the Church would be liable at any time to be
struck down. An interval of five or six years might
easily seem, in the view of writers of the second
century, to be sufficiently covered by the phrase,
“about the same time.”

One of the chief difficulties in the way of a later
date for S. Peter’s martyrdom is the statement of
Irenaeus that S. Mark wrote his Gospel after the death
of the Apostle. There are strong reasons for believing
that the Gospel, in its main outlines, at least, was written
some time before the fall of Jerusalem. But against
this assertion of Irenaeus must be set the testimony
of Clement of Alexandria, who, in view of S. Mark’s
traditional connexion with Alexandria, might easily
have access to reliable information, and who tells
us that the Gospel was written during the lifetime
of S. Peter.!

We may sum up by saying that though the evidence
available is, on the whole, in favour of the traditional
early date for the death of S. Peter, it is patient of an
interpretation that would fix the date of his martyrdom
as late as the earlier years of the Flavian Emperors,
while the Neronian regulations remained in full force.

the earlier.”—Swete, S. Mark, p. xvii. The date of 4.p. 67-68 for
the martyrdom of S. Paul depends on the testimony of Kusebius
(Hist. Eecl. i1, 25).

1(Clement records his account as a tradition of the elders (rapddootw
16w dvékabev wpeoPurépwy TéBeirar).—Swete, S. Mark, p. xx. Papias,
though he does not say that S. Peter had died when the Gospel was
written, seems to imply it. See Additional note.
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No evidence can be adduced in support of Professor
Ramsay’s conjecture that the Apostle lived till about
the year 80.!

II. DESTINATION.

The Epistle is addressed to the strangers of the
Dispersion in Pontus, Galatia, Cappadocia, Asia, and
Bithynia. A glance at the map will show that these
Provinces include all Asia Minor north of the Taurus
range, which separated them from Lycia, Pamphylia,
and Cilicia. The order in which they are enumerated
probably represents the itinerary of the bearer of the
Epistle, who may be supposed to have landed at Sinope
or some other port on the Euxine, and then gone south
through North Galatia to Cappadocia, thence past the
south Galatian cities to Asia, and so northwards to
Bithynia.

Pontus had been conquered from Mithridates by
Pompey in the year 65 B.c, and while the inland part
was allowed to remain for a time practically indepen-
dent, the northern coast district was annexed to
Bithynia, retaining its own name and some measure of
local independence. Along this coast were a number
of large and prosperous Greek cities, of which Sinope,
Heraclea, and Amisos were the most important, carry-
ing on the commerce of the Euxine. The Greek
commercial cities of Asia Minor generally had a con-
siderable resident Jewish population, and we hear of
Jews from Pontus at Jerusalem on the day of Pente-

1 The Church in the Roman Empire, p. 279ff. See also Dr. Sanday
in Expositor, 1v. vii., p. 411 ff.
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cost. Aquila, S. Paul’s friend, is also described as a
Jew, a man of Pontus by race (Acts xviii. 2). The
province is of interest through two later associations.
It was from Pontus that Pliny wrote the letter to
which Trajan’s famous Rescript was a reply. From
this letter we gather that by A.p. 112 Christianity
had taken deep root in the province. It included many
of all ages and every rank, and even of both sexes. It
had been established there for a considerable time,
for Pliny mentions one case of a suspect who asserted
that he had abandoned Christianity twenty years ago,
and on arriving in the district Pliny apparently found
the machinery of persecution ready to start into full
working order as soon as official sanction was given.

Pontus was also the native province of Marcion,
who is said by Tertullian to have been a rich ship-
owner at Sinope before he came to Rome.

Of the first introduction of Christianity into the
province we have no record, but as there was constant
communication between Pontus and the south by the
great trade route from Tarsus to Amisos, missionaries
from the Churches of Syria and Cilicia probably found
their way into the province at an early date.

The great Roman province of Galatia stretched
from Pontus on the north to the Taurus range in the
south. It included, and derived its name from, the
district in the north in which some tribes of Gauls had
settled in the third century B.c. It also included
those cities of Phrygia and Lycaonia—Derbe, Lystra,
Iconium, and Antioch — which were the scene of
S. Paul’s early missionary labours. It is impossible to
enter here into the interesting question of the destina-
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tion of the Epistle to the Galatians, but there can he
little doubt that here the whole Roman province is
intended. The Churches of Galatia owed their origin
and organization to S. Paul, and a determined attempt
made by Judaizing teachers to undermine his authority
was the occasion of his Epistle. In view of the un-
favourable account given there of S. Ieter’s conduct at
Antioch, it is interesting to note in his Epistle indica-
tions that he was acquainted with S. Paul’s earlier
letter. Dy the time that S. Peter wrote, the question of
the relation of Christianity to Judaism was hecoming
overshadowed by the larger question of the relation of
Christianity to the great world-empire, before whose
assault Judaism as a political system had either fallen
or was about to fall.

The reference to Cappadocia may throw some
incidental light on the date of the Epistle. The district
east of (ralatia fell into the hands of Rome on the
death of Archelaus in A.D. 17, but it was administered as
an unimportant frontier district till A.D. 70, when Ves-
pasian annexed to it parts of Armenia and Lycaonia and
placed it under the rule of a Propraetor. From this
time it took rank among the great eastern provinces of
the Empire, and the fact that it is mentioned among
these by S. Peter may perhaps be regarded as in-
dicating the probability that the KEpistle was written
after that date. Irom AD. 76 to 106, Cappadocia
and Galatia were under the same Governor, though
remaining otherwise independent of each other. Jews
from Cappadocia were present in Jerusalem on
the day of Pentecost, and the Gospel would be likely to

be carried northwards into the province at an early
B
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period, as there was constant commercial intercoursc
between (‘aesarea, the Cappadocian capital, and Tarsus.

The Roman DTrovince of Asia included all Asia
Minor west of Galatia. Ephesus had by this time
supplanted the older capital Pergamos as the adminis-
trative centre of the province. S. Paul was forbidden
of the Spirit to preach the word in Asia on his second
nmissionary journey, but on his third journey he spent
two vears and three months at Ephesus, so that “all
Asia heard the word of God.” The Churches of Asia
were specially rich in Apostolic admonitions. The
Epistles to the Ephesians—probably a circular letter to
the Churches of the Lycus valley—to the Colossians
and to Philemon attest S. Paul’'s care for his Asiatic
converts, and the two Epistles to Timothy throw
light on the religious problems of the Ephesian Church
at a rather later date. 8. Peter's letter was probably
written a few years later still,and the letters to the Seven
Churches in the Apocalypse are the final message of
the Apostolic age to this province.! There is no reason
to doubt the tradition that S. John spent his old age
at Ephesus, and guided the development of the
Episcopal system in the province. After the Epistles
of Ignatius, the Churches of Asia sink into comparative
obscurity, as the newer Churches of Carthage, Alex-
andria, and Rome rise into importance.

Bithynia, a fertile and highly civilized province
with a considerable Jewish population, afforded a

1 Assuming that the Apocalypse dates from the reign of Diocletian,
and not, as some recent writers have thought, from the period of
the Jewish Wars, A.D. 68-70. There are grave difficulties in the
way of the acceptance of this early date for the book in its present
form.
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promising field for missionary work, but S. Paul’s
attempt to enter it on his second missionary journey
was frustrated by Divine intervention—*the Spirit
suffered us not.” We have no record of the circum-
stances under which it was evangelized.

Such were the Provinces to which the Epistle was
addressed. But a further question remains for con-
sideration. Were the ‘ strangers of the Dispersion’ to
whom this Epistle was addressed the same Jews of the
Dispersion to whom S. James wrote his Epistle, or
were they Gentile converts? It used generally to be
supposed that the Epistle was addressed to Jewish
Christians, but recent commentators have thought, from
internal evidences, that the Epistle is addressed, in
part at least, to Gentiles. The passages bearing on the
question are noted as they arise. Moreover, there was
no such severance between Jews and Gentiles in the
Churches of Asia Minor as would make it possible for
the Apostle to write an Epistle to either alone.

It would seem then that S. Peter, writing with
S. James' Epistle in his mind, gives a wider extension
to the word Awaomopd. It is probable that proselytes
formed the nucleus of the Christian Churches in the
Asiatic Provinces.  Attracted by the monotheistic
teaching of Judaism, they were ready to welcome a
Gospel that transformed monotheism from a dead
dogma into a living truth. The proselyte was thus a
link of connexion between Jew and Gentile, and
through him the Church entered into the inheritance
of the Jewish title— elect strangers of the dispersion.’
If this be the true explanation, the Epistle would seem
to have been written at a time when the severance
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between Judaism and Christianity had become complete,
and the truth fully recognized that in Christ there is
neither Jew nor Greek.

III. DATE AND CIRCUMSTANCES.

The purpose of the Epistle is to encourage the
Churches of the Asiatic Provinces, which were suffering
from the hostility of the heathen, and were threatened
with a more systematic and official persecution. It
bears all the marks of having been written by one who
had seen and suffered all that lay before those to whom
he wrote.

Some points are to be specially noted as bearing on
the date of the Epistle.!

1. It was false accusation of wrongdoing brought
against them in the courts, rather than officially
organized persecution, from which these Churches were
suffering? (iii. 15-16).

2. The Apostle still hoped that by right conduct and
submission to ‘the powers that be’ they might “put
to silence the ignorance of foolish men ” (ii. 15; iii. 13).

3. But they either had suffered, or more probably
might soon be called to suffer, not on charges of wrong-

! The following list will serve to show to what varied dates the
Epistle has been assigned by competent authorities—Weiss (who
thinks S. James used this Epistle), 53 or 54 ; Alford, Zahn, 60-63 ;
Hort, Lightfoot, about 64 ; Huther, 65-67 ; Ramsay, 80; M‘Giffert
(who suggests Barnabas as the author), about 90; J iilicher, about
100 ; Weizsicher (following the Tiibingen theory), 112-113.

2 As Ramsay points out (Expositor, 1v. viii., p. 288 .} even officially
organized persecution would, in the Roman legal system, depend on
individual initiative. The dilatores or private inquisitors were a
characteristic feature in the social life of the time. See chap. iii. 15.
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doing, but for the Name itself (iv. 16, 18). To see
the significance of these allusions, we must review
shortly the relations of the Church to the Empire
during this pertod. In S. Paul’'s mission work the
Iinperial authorities were his one adequate protection
(under God) against his Jewish adversaries. It was
the Empire that ‘let’ the manifestation of Antichrist
(2 Thess. ii. 7). But with the accession of Nero these
friendly relations were changed.! The growth of
Christianity among the lower classes in Rome awakened
the suspicion of the Emperor, and brought about the
first systematic persecution. Tacitus says that Nero
“ punished with every refinement of cruelty the men
whom the common people hated for their secret crimes,
and whom they called Christians. In the first place
some were seized and made to confess; then on their
information a vast multitude was convicted, not so
much of arson as of hatred of the human race (odium
generis humani)” He then goes on to record how
Nero’s brutal levity after a time evoked some com-
miseration for his victims on the ground that they
were not destroyed for the good of the State, but to
satisfy the cruelty of an individual.

From this account we gather that it was not as
Christians but as malefactors that the members of
the Church were at first punished, but that after the
first outbreak a systematic persecution went on for
some time, in fact till the people were weary of it,

1 The acquittal of S. Paul in A.p. 63 would amount to a recognition
that the profession of Christianity was not to be regarded as a crime.

The change in Imperial policy seems to have Deen sudden and
coniplete,
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the special charge now being that of odium generis
huwmani.!

Now though the Neronian persecution was confined
to Rome, a step of this kind, taken by Imperial
authority, would be certain to form a precedent for
Provincial Governors, and there was therefore good
reason to fear that the persecution would extend to
other parts of the Empire. The transition from the
conviction of Clristians on vague charges of enmity
to society to their conviction on the specific charge of
being Christians would be easy and rapid. That Nero’s
persecution was more than a sporadic outbreak is
shown by a passage in Suetonius, where in a list of
Roman police regulations—suppression of disorderly
banquets, regulation of eating houses, and the like—
appears the item,  the punishment of Christians,a body
of men under the influence of a novel and mischievous
superstition’ (genus hominum superstitionis novae ac
malificae).

If S. Peter was writing from Rome, as is most
probable, his views would naturally be coloured by the
circumstances of that city. The question, therefore,
on which (inter alia) the date of the Epistle depends is
this—at or about what year did the profession-of the
name of Christian become a criminal offence there?
That it was so before the time of Pliny’s letter is of
course clear, and the theory which dates the Epistle from

1 There is some doubt whether this phrase represents a specific legal
charge, or the general ground of accusation, the(szpeciﬁc'cha.rge being
probably that of sacrilege. See Ramsay, The Clurch in the Roman
Empire, pp. 236-7; and on the whole question see also Mommsen in
Expositor, 1v. viii., pp. 1.7, and Sanday in Ezpositor, Iv. vii., p.
407 £.
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that period can no longer be maintained now that the
character of Trajan’s policy is more clearly understood.
The Epistle has been taken to imply that there was
already a systematic official persecution in progress
among its readers, but the passages cited in support of
this view (iii. 15; iv. 14-16; v. 8., see notes in [loc.)
might equally imply that the writer anticipated that
the precedent set by Rome would be followed in the
Provinces. If therefore it may be assumed that the
Flavian Emperors made no immediate change in the
police regulations that had grown out of Nero’s persecu-
tion, it is inherently probable that within a few years
of the beginning of the systematic attack on the Church
the Name itself would become the recognized test.
And S. Peter’s Epistle would seem to have been
written just as this change was beginning! and while
a lingering belief in the justice of Rome still remained.
By the time of the Apocalypse this. hope had wholly
passed away. Nothing remained but a death grapple
between the new world-faith and the old world-
empire.

Among other points that require consideration as
bearing on the date of the Epistle are the following :

1. The author shows acquaintance with the Epistle
to the Ephesians, which is generally dated aA.D. 62, and
perhaps with the Epistle to the Hebrews, which was
probably written between A.D. 66 and 68.

2. It is, on the whole, improbable that S. Peter
would have written to the Churches of Galatia and
Asia while 8. Paul was alive and able to coumunicate

1In the Pastoral Epistles there is no trace of any such systematic
persecution as is implied in our Epistle.
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with them.!  According to Lightfoot’s chronology
S. Taul was a prisoner in Rome from 61 to 63, was
then released, and visited the East and probably the
West, returning to Rome to suffer martyrdom in or
about A.D. 67.

3. Bithynia was unevangelized in A.D. 50, when
S. Paul was prevented from preaching there. Our
Epistle seems to imply the existence of organized
Christian communities there.

4. Some passages in the Epistle gain in significance
if we regard them as written after the fall of Jerusalem?
(see on 1. 4; il. 4; iv. 7, 17).

Piecing together these scattered suggestions and the
vague notices of S. Peter’s later life (see pages 12-14) it
may be permissible to hazard a guess as to the circum-
stances of the Epistle. 8. Peter may have come to
Rome after the initial violence of the Neronian persecu-
tion had passed, and probably after the death of S. Paul.
His object would be to strengthen and establish that
sorely afflicted Church® Mark and other disciples of
S. Paul would naturally rally round the Apostle, and
Silas may have joined him from Asia, bringing news of
the Churches there. With the accession of the Flavian
dynasty there was reason to hope for a gradual aban-
donment of the Neronian policy, especially in view of
Vespasian's proclamation at the time of his accession.
The Epistle may have been written just at this time, to

14 An examination of 1 Peter supplies more than one reason for
believing the Epistle to have been written subsequent to St. Panl’s
death” (Swete, S. Mark, p. xvii.).

2See Ramsay, Church in the Roman Empire, p. 287.

2See Weizsicher, Apostolic Age, ii., pp- 153, 4. See also Note by
F. Warburton Lewis, in Expositor, 1899, pp. 319, 20.
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exhort the Churches of Asia to avoid carefully any
cause of offence that might stir the smouldering embers
of persecution. This would account for the general
and guarded character of the advice given, which Silas
would be able to supplement by personal exhortation.
The future was uncertain; it might bring to the
Church immunity from danger, or renewed suffering.
Be ready for either, is the message of the Apostle (see
ch. iii. 12-14). But the more tolerant policy, which
there is good reason for believing the Flavian Emperors
adopted, did not come into force till the Apostle had
followed his Lord through martyrdom to victory.

IV. CHARACTERISTICS.

The first noteworthy characteristic of the Epistle is
its close connexion with the Septuagint version of
the O.T. This appears, not only in the quotations,
which are numerous (see Notes to Paraphrase), but also
in the language of the whole Epistle. A few of the
quotations appear to be derived from the Epistle to
the Romans and the Epistle of S. James, and where
the writer is quoting directly from the LXX. he does
not, hesitate to alter a word here and there, where
such change brings out his point more clearly.

Another striking feature of the Epistle is its
allusiveness. “To know these thickly crowded lLines
truly would be to know the Gospel.”! The great
truths of Christianity are dealt with in a way which
presupposes that the reader is already familiar with

! Rishop Alexander in Expositor, 1886,
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them. Indeed, it may almost be asserted that the Epistle
presupposes acquaintance on the part of the readers
with the Epistle to the Romans, the teaching of whole
sections of which is sometimes summed up in a single
paragraph.  Compare, for instance, ch. il. 8-10 with
lomans ix.; ch. ii. 13, 14 with Romans xiii. 1-7; ch. ii.
24 with Romans vi. 1-14; and ch. iii. 18 with Romans
v. 6-10.

Again, no reader can fail to mark the tone of
tenderness and sympathy that pervades the Epistle.
It is truly pastoral in its expression of the loving anxiety
of the writer to cheer and strengthen the Churches
before whom lies the fiery trial of persecution. As
Paul and Silas sang songs in the prison, so the music
of thanksgiving and praise wells up in this Epistle,
till the present pain and the sharpness of the Cross
are forgotten in the glory of the ascended Christ.
In this way, the Epistle is a practical application to
the special difficulties of the time of the teaching
of the Epistle to the Ephesians.

The Apostle has a threefold message of encourage-
ment to give to the Churches to which he writes.

1. The hope of the inheritance. ‘On earth ye are
strangers, there is your home; on earth ye are
despised, there is your glory; earth is passing,
heaven is eternal’ The Epistle to the Hebrews,
also written to a Church about to undergo persecution,
is full of the same thought.

9. The example of Christ, who, for the joy that
was set before Him, endured the Cross. We scarcely
realize, as we read the descriptions in the Gospels
of the physical -sufferings of Christ, how every
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circumstance of those sufferings was reproduced in
the lives of those for whom those records were first
written. Reproaches died on the lips of those who
remembered the silence of Christ; huffetings, scourg-
ings, mockery, were less hard to bear for those who
considered Him who endured such contradiction of
sinners against Himself. The early Church learned,
by the teaching of experience, that the death of the
Shepherd did not purchase for the flock immunity
from suffering, but the higher honour of being partaker
of all that He bore.

3. The certainty that injustice would not go un-
punished. This confident committing of the cause
of the Church to a Faithful Creator was far
removed from the outcry for vengeance that makes
some of the Psalms so alien from the spirit of Christ.
Against such a spirit of revenge the Apostle expressly
warns his readers. The unanswered question of ch. iv.
17 has an unmistakable undertone of compassion.
‘We remember as we read it the words of the Lord,
“Pray for those that persecute you.” ¢ What you
suffer, you suffer with Christ, but for them there is
no hand to uphold, no uplifted cross to cheer” Was
it this sense of the doom of the persecutors that
recalled to the Apostle some unrecorded word of
Christ through which shone a hope even for these,
since “He went and preached to the spirits in
prison ” ?

Another characteristic feature of the Epistle is
the stress laid on the duty of submission (VroTayn).
The injustice of the persecution with which the
readers were threatened might provoke resentinent
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and reckless outbreaks of denunciation and protest,
which would only serve to feed the fires of heathen
hostility. But submission is not only the mark of
the Christian as he stands before rulers and kings; it
is to enter into all the relations of life in family
and household and Church. The true democracy is
not the state where. all rule, but the state where all
obey.

And so this call to submission leads on to the last
kevword of the Epistle, kowwvia. No Epistle of the
N.T. is more rich in its conception of the Church as a
great brotherhood. The words that are used to describe
the Christian community® (oixos, lepdTevua, molpviov,
adeApoTys) imply that the Dblessings of the Gospel
belong not to the individual as such, but to the
individual as a member of a community. And in
the exercise of spiritual gifts the law is the same—
service for the whole body. It was under the stress
of persecution that the Church entered into the
fulness of her corporate life. The body of Christ
learnt its unity in the school of suffering.

V. SILAS AND MARK.

There is little doubt that the Silvanus of this Epistle
is the Silas who appears in the Acts as S. Paul’s
companion. The name is uncommon, and the refer-
ence to him in this Epistle seems to imply that
he was known to some at least of the Churches to

1Tt seems strange that the two names for the Christian conmunity

that are most conspicuouns in the Epistle to the Ephesians, éxkhqola
and oopua, are not used in this Epistle,



SILAS AND MARK, 29

which the Epistle is addressed. We first hear of
him ag sent, with Judas Barsabas, to convey to
Antioch the decree of the Council of Jerusalem.
At Antioch the two delegates, being themselves also
prophets, exhorted the brethren with many words and
confirmed them. After this, Silas returned to Jerusalem,
but shortly after came back to Antioch to accom-
pany S. Paul on his second missionary journey. It is
probable that S. Paul selected Silas in order that he
might confirm on behalf of the Jerusalem Church the
decrees which he delivered along the route of his earlier
missionary journey. Throughout the second journey
Silas accompanied the Apostle, sharing his imprison- .
ment at Philippi and the other incidents of the work in
Macedonia and Achaia. After his visit with Timothy
to Thessalonica, he rejoined S. Paul at Corinth, and
probably accompanied him to Jerusalem, where we lose
sight of him till he appears here as the bhearer of
this Epistle of S. Peter. As a prominent member
of the Church at Jerusalem he would have known
S. Peter and S. Mark in the early days of the Church,
and the association of their names in this Epistle shows
how the ancient bond of friendship drew together the
aliens of the scattered Church of Jerusalem.

The identification of “ Marcus my son ” with the Mark
of S. Paul's first missionary journey may also he
regarded as well established. In the early days of
the Church at Jerusalem the house of Mary, the
mother of Mark, and a near relative of Barnabas—
himself a man of some wealth—was a meeting-place
for Christian worship. It was thither that S. Peter
almost instinctively directed his steps on his release
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from imprisonment. Barnabas, who visited Jerusalem
about A.p. 46 with Saul to bring alms to the Church,
took Mark back with him to Antioch, as he had some
years before brought Saul from Tarsus. Mark went
with the two Apostles on their first missionary journey
in the capacity of assistant (dmnpérns), but for some
reason left them in Pamphylia and returned to
Jerusalem. S. Paul's keen resentment at this deser-
tion resulted in a contest at the outset of the second
missionary journey which led to a separation from
Barnabas, who took Mark and departed to Cyprus.
The traditional connexion of Mark with the Alex-
andrian Church may have resulted from a visit paid to
Egypt at this time, but the next certain information
we have of him is in the salutations in Colossians iv.
10, from which we gather that he was in Rome but
contemplated visiting the Churches of Asia. Here, and
in Philemon, the completeness of the reconciliation
hetween S. Paul and his former colleague is attested by
the title ouvepyss by which he is described. Mark
appears to have carried out his intention of visiting
Asia, for Timothy is charged to “pick up and bring
him” from Ephesus (2 Tim. iv. 11), and here the
auvepyds of Philemon is replaced by the equally warm
commendation & ydp mor elxpnaTos eis dtaxoviav.
We conjecture that after the death of S. Paul, Mark
attached himself to his former teacher S. Peter, for the
tradition that he acted as S. Peter’s interpreter (épus-
veurrs) is very strongly attested. Lightfoot suggests
that his special work was the translation into Latin of
the Apostle’s teaching. There is reason for thinking that
S. Peter knew Greek as well as Aramaic, Galilce being
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at this time thoroughly hilingual’ The name by
which he is referred to in this Epistle—o vios mov—
implies that he owed his conversion, or at least his
early teaching in the faith, to S. Peter. That he was
S. Peter’s actual son is extremely improbable.

VI. THE PLACE OF WRITING.

Assuming, as seems almost certain, that the 7 ev
BaBureve auvexhexry of ch. v. 13, refers to the Church
in the place from which the Epistle was written,
we have to choose between the interpretation that
regards Babylon here as referring to the ancient city
by the Euphrates, and that which regards the name as
a mystical name for Rome.” The chief arguments of
those who hold the former of these views are:

1. That in an Epistle of this kind an enigmatic
reference would be out of place, and that ‘ Babylon can
only mean Babylon.’

2. That the cities along the valley of the Euphrates
contained large and important Jewish colonies, planted
there by the Seleucid kings, which S. Peter, as the
Apostle of the circumeision, would be very likely to
visit.

It was for these Jews of the Eastern Dispersion that
Josephus wrote his history, and it is often thought that
it was for these colonies of Jews especially that S. James’
Epistle was intended.

! See Roberts: Greek, the Language of Christ and His Apostles.

2Strabo mentions a fortress in Egypt called Babylon, but the
suggestion that this is the Babylon of our Epistle hardly requires
serious consideration.
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But against this view it is urged:

1. That till the time of Calvin no writer suggests
that Babylon here refers to the city on the Euphrates.

2. That the Jews were acquainted with the use of
the namne as a mystical name for the great world-
power of the West."

3. That in the Apocalypse the name Babylon is
introduced as though it was already familiar to the
readers as a synonym for Rome.

4. That the use of the title Awaoropa at the bégin-
ning of the Epistle as a description of the Christian
Churches to which it was addressed would naturally
suggest the similar mystical application of the name
Babylon at the end.

The view which regards Rome as the place of origin
of the Epistle is supported by several other arguments,
the combined strength of which is very great.

1. While the tradition that S. Peter visited Babylon is
late and probably arises from the Epistle, the tradition
that he visited Rome is early and well attested.

2. The presence of Silas and Mark in Rome is
easily accounted for, while their presence in Babylon is
not easy to explain. It is also difficult to understand
how S, Peter would be able to become acquainted with
the Epistles to the Romans and Ephesians in Babylon.

3. According to Strabo, Babylon itself was at this
time a desert,and Josephus also mentions the fact that
about twenty years before this time a plague and a
persecution had scattered the Jewish colony there. It
has been suggested that Peter might have been visiting

1See Lightfoot, Apostolic Fathers : Clement, 11., p. 492.
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the churches of the neighbouring cities, which were
included in the province of Babylon.

4. The Epistle bears traces of having been written
under the stress of a persecution either actually in
progress, or only temporarily suspended! The title
ouvekhexTy gains a new significance if read in the light
of this general impression. The Church of Rome was
elect to a primacy, not of authority but of suffering.

On these grounds it seems most probable that the
Epistle was written from Rome” the mystical name
being used, either for prudential reasons, or more
probably as most naturally corresponding to the
mystical Awaomopd of the opening salutation.

VII. RELATION TO OTHER BOOKS.

There are three Epistles at least with which it
seems practically certain that the writer of this Epistle
was acquainted—the Epistles to the Romans and
Ephesians, and the Epistle of S. James. The resem-
blances between our Epistle and the Epistle to the
Hebrews constitute an interesting literary problem,
which deserves more attention than it has yet received.
It is doubtful whether S. Peter had read the Epistle

1 The use of the name Babylon for Rome by the Apostle implies an
attitude of cruelty and aggression on the part of the Imperial
authorities such as we have no reason to believe existed at any time
}f){revious to the outbreak of the Neronian persecution. To S. Paul

ome was not Babylon, but the métropolis of a great world empire
of which he was proud to be a citizen. The Pastoral Epistles are
coloured by the sadness of disillusionment.

2 Ramsay speaks of our Epistle as ‘impregnated with Roman
thought to a degree beyond any other book in the Bible.”—Church
in the Roman Empire, p. 286.

C
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to the Galatians, though the resemblance between
chap. ii. 16, and Gal. v. 1, 13, seems more than a coin-
cidence. The same doubt arises in the case of the
Epistles to the Thessalonians, of which there seem
to be echoes in chaps. i. 13, v. 8 (1 Thess. v. 6, 8);
i. 2 (2 Thess. ii. 13); iii. 7 (1 Thess. iv. 4).

The reader can test the reality of the resemblances
between this Epistle and the three enumerated by a
comparison of the following, which are among the
clearest cases of indebtedness :

Rom. iv. 24. 7ois motedovowy éml Tdv éyeipavra 'Inoovy Tdv
Kipeov pubv éx vexpdv. Cp. 1 Pet. i. 21.

Rom. viii. 18. 7afipara Tod viv kapol . . . T példov-
oav 86fav. Cp. 1 Pet. v. 1.
Rom. xii. 1. fuvoiav (doav . . . eddpeoTov 7O O . .

Aoyweiv Aatpeiav.  Cp. 1 Pet. ii. 2, 5.
Rom. xii. 9. dydmy dvurékpiros. Cp. 1 Pet. 1. 22.

Compare also 1 Pet. i. 12 with Rom. xv. 21.
1 Pet. ii. 6 ff. ,, Rom. ix. 33.
1 Pet. i. 22 and ii. 17 ,, Rom. xii. 10.
1 Pet. ii. 24 , Rom. vi 18
1 Pet. iii. 22 ,» Rom. viii. 34.
1 Pet. iv. 9 ,, Rom. xii. 13.
1 Pet. iv. 10, 11 , Rom. xii. 3-8.

See also page 26.

Eph. i. 3. Edloynrds 6 feds kal marip Tod Kuvplov npov
Tyood Xpwrot. Cp. 1 Pet. i. 3.

Eph. i. 4. mpd kataBoris kéopov. Cp. 1 Pet. i. 20.

Eph.iv.32. elomAayyvo.. Op. 1 Pet. iii. 8.

Eph. v. 6. viods 1ijs drefeias. Cp. 1 Pet. 1. 14.

Eph.v. 18. & § éorw dowria. Cp. 1 Pet. iv. 4.
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Compare also 1 Pet. i. 13 with Eph. vi. 14,

1 Pet.ii. 1-3 ,, Eph. iv. 21-24,
1 Pet. ii. 46 ,, Eph. ii. 19-22.
1 Pet. ii, 18 ,, Eph. vi. 5-8,

1 Pet. iii. 1 » Eph. v. 22, 24,

Jas. 1. 2. mewpacpols wokidots, Cp. 1 Pet. i. 6.
Jas. 1. 3. Sokipiov Yudv s wiorews. Cp. 1 Pet. i. 7.
Jas. ii. 1. wpoocwrolnyiars. Cp. 1 Pet. 1. 17.
Jas. 1. 21. dmwoBéuevor ... mepioaeiay xaxias. Cp. 1 Pet. ii. 1.
Jas, iv. 7. dvricTyre 76 8afBéAw. Cp. 1 Pet. v. 8, 9.
Compare also 1 Pet. i. 24  with Jas. i. 10, 11.
1 Pet. iv. 8 , dJas. v. 20.
1 Pet. v. 5 » Jdas.iv. 6.

But in all three cases the resemblance is closer than
can be shown in isolated quotations, and enters into
the whole structure of the Epistle.

It is natural that in writing to churches, some of
which at least had been founded by S. Paul, 3. Peter
should recall to himself and to them what they had
already learned from their founder. But the Paulinism
of the Epistle has often been exaggerated.! It is no
mere “echo of Paul,” but has distinct characteristics
of its own, not only in what it says, but also in what
it omits. So, for example, there is no reference to the
relations of the Jew to the Gentile, or to that purpose
of God in calling the Gentiles which is so prominent
in the Epistle to the Ephesians. Again, neither
awTnpla, \puxd nor dicaiootvy—to take three prominent
words—are used in quite a Pauline sense, the signifi-

1 Ag, for example, by Pfleiderer, who calls our epistle * a popular-

ized, and for that very reason a diluted and faded Paulinism.”
Paulinism, vol. ii., p. 162 (g.1.).
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cance being much more closely akin to that which
they bear in the Epistle to the Hebrews.

Dr. Hort says: “In the Iirst Epistle of St. Peter
many thoughts are derived from the Epistle to the
Ephesians, as others are from that to the Romans;
but St. Peter makes them fully his own by the form
into which he casts them, a form for the most part
unlike what we find in any Epistle of St. Paul’s.”?

The relation of our Epistle to the Epistle to the
Hebrews constitutes a difficult and interesting literary
problem. The resemblances are of three kinds:

1. A similarity of purpose. Both Epistles are
written to encourage churches that are either suffer-
ing, or about to suffer, persecution. And in both the
Christ, exalted through suffering, is presented as the
model of patient endurance—* the author and finisher
of our faith, who for the joy that was set before him
endured the Cross, despising the shame.” (Heb. xii. 1-3;
1 Pet. ii. 21-23) Both Epistles contain warnings
against the dangers of apostacy and of resentment
under injury. But the general impression derived
from a comparison of the two Epistles is that the
special persecution that gave rise to the Epistle to
the Hebrews was more religious (¢.e. Jewish) and less
official than that dealt with in our Epistle.

2. A similarity of doctrinal standpoint. “ Both
regarded the law from the side of the Gospel, and not
(as has been said of S. James) the Gospel from the
side of the law; both saw in the Jewish worship a
preparation for the Christian, and gave to the Old

1 Hort, Prolegomena to Romans and Ephesians, p. 169.
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Testament an essentially Christian interpretation; . . .
just as the Jews looked forward to the restoration as a
definite historical crisis, so both authors conceive the
Christian hope (1 Tet. i. 3; Heb. vi. 18) and Christian
salvation (1 Pet.i. 5-10; Heb. i. 14; ix. 28) as objective
realities, and an eventual future inheritance reserved
till the second coming of Christ.!

“ Both emphatically conneet the sufferings of Christ
with our future glory (1 Pet. i. 11; Heb. ii. 10) as two
co-ordinate parts of God’s scheme of redemption. . . .
They alone make reference to the blessing pronounced
by the ninth beatitude on those who suffer reproach
for Christ’s sake” (1 Pet. iv. 14; Heb. xi. 26).

S. Peter’s references to the Atonement recall the
fuller treatment of the same subject in the Epistle to
the Hebrews. Dr. Liddon says? “S. Peter lays special
stress on the moral significance and on the atoning
power of the Death of Jesus Christ. Here he enters
within that circle of truths which are taught most
fully in the Epistle to the Hebrews; and his exhi-
bition of the Passion might almost appear to presuppose
the particular Christological teaching of that Epistle.”

In general it may be asserted that the resemblances
and differences between both Epistles and those of
S. Paul are of the same kind. (See p. 35.)

3¢« With Peter the object of faith is identical with that in the
Epistle to the Hebrews, namely, things to come; it is trust in the
promises of God, a trust which shall be rewarded by the fulfilment
of its hope, if it remains steadfast and immovable. It is thus fixed
upon God, and is almost a synonym for hope.”—Reuss, History of
Christian Theology in the Apostolic Age, vol. ii., p. 268.

2 Rendall, Theology of the Hebrew Christians, pp. 43-44.

3 Bampton Lectures, p. 300.
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3. A similarity of phrases and forms of expression,
some of which are unusual’ The following are the
most striking :

dvritvroes, 1 Pet. 1ii. 21; Heb. ix. 24. See Additional
note.

&évor kai waper{Sypor, 1 Pet. i. 1, ii. 11 ; Heb. xi. 13.

xAnpovopetv Thv edhoyiav, 1 Pet. iii. 9; Heb. xii. 17.

avadpépey Guoiav 76 Geg Sud 'Inood Xpiorov, 1 Pet. ii. 5 ;
Heb. xiii. 15.

Compare also the use of olkos in 1 Pet. ii. 5; Heb. iii. 6:
of ¢avepovofas (for the Incarnation) in 1 Pet. i. 20;
Heb. ix. 26 : of wowusjv (for Christ) in 1 Pet. ii. 25;
Heb. xiii. 20: of dvagépewv dpapriav in 1 Pet. 1i. 24,
Heb. ix. 28 : of pavrioudsin 1 Pet. i. 2; Heb. xii. 24 :
of mpooépyopar (for approach to God), 1 Pet. ii. 4;
Heb. iv. 16 ;2 and of cGpa Xpiwrrod (as the instru-
ment of atonement), 1 Pet. ii. 24, Heb. x. 5, 10.

Setting aside the theory of identity of authorship?

to which there are insuperable objections, two ways of
accounting for these resemblances remain. Either one
of the writers was acquainted with the work of the
other, or both drew from the common store of ideas
and phrases that belonged to Judaistic Christianity.
Those who accept the former of these explanations
differ as to which Epistle is the earlier. But if the
date of S. Peter’s Epistle suggested in these notes is

1For a more complete list see Ayles, Epistle to the Hebrews,
pp. 64-66.

It is worthy of note that neither dvagépw, pavri{w, nor mposépxonar
are found in any of S. Paul’s Epistles, whereas they are among the
most characteristic words of the Epistle to the Hebrews.

3 Welch, Authorship of the Epistle to the Hebrews.
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approximately correct, it is clear that the Epistle to
the Hebrews was the original! And this is confirmed
by a study of the resemblances between the two
Epistles. As Mr. Ayles says, “ Many ideas common
to Hebrews and Peter are in no way characteristic of
the latter; and St. Peter may well have got them
from a friend, just as he has extensively horrowed
from St. Paul and St. James. But these ideas are
characteristic of our author, and serve to distinguish
him from every other writer in the New Testament.”

If the latter explanation be accepted these two
Epistles represent two stages of the more liberal
Hellenistic Christian teaching, just as the Epistle of
S. James and the Second Epistle of S. Peter represent
two stages of the more conservative Hebrew stand-
point. In the Epistle to the Hebrews the new is
regarded as the fulfilment of the old ; in our Epistle the
new has absorbed the old. But the tendency of both
writers is to regard Christianity as the natural out-
come of Judaism. Though this idea is found also in
S. Paul’s Epistles, he more habitually speaks of the
calling of the Gentiles as the beginning of a new
dispensation, and emphasizes the opposition between
the law and the Gospel. As Menegoz says, “ L'auteur
de I'Epitre aux Hébreux est un évolutioniste; Saint
Paul est un revolutionnaire, en prenant ce terme en son
sens exclusivement moral et religieux.”

1If the Epistle to the Hebrews was written, as Harnack has
recently suggested, to a community of Jewish Christians in Rome,
S. Peter would naturally become acquainted with it during his
residence there. His use of the Epistle is, however, equally explic-
able if its original destination was Jerusalem, as there must have
been constant intercourse between the Mother Church and Rome.
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8. Paul’s address to the Ephesian elders, recorded in
Acts xx., has several of the characteristic thoughts of
this Epistle, though their presence there may be only
a coincidence. Compare, ¢g.:

Acts xx. 19. pere mdoys Tarewoppoaivys, with 1 Pet. v. 5.

kal wewpaaudy, with 1 Pet. i. 6.
Acts xx. 23, 75 Ilvedpa 16 "Aywv . . . Siapapriperar, with

1 Pet. 1. 11.
Acts xx. 28. wpooéxere . . . T wopviw, x.T.A., with
1 Pet. v. 2.

v mepierorjoarto Sud Tov alpartos Tov iSov,
with 1 Pet. i. 19.
Acts xx. 24. T Siaxoviav v éXaBov, with 1 Pet. i. 12,
Acts xx. 32. oikoBopnoar kal Sovvar TRV «Aypovoplav,
k.T.A., with 1 Pet. i. 4, ii. 4.
Acts xx. 33. dpyupiov ) xpvoiov . . . érefipnoa, with
1 Pet. v. 2.

Some interesting parallels may be found between
this Epistle and the eschatological discourse of our
Lord recorded in Matt. xxiv., Mark xiii., and Luke xxi.
The following phrases, for instance, recall passages of
the Epistle :
éoerle puigovpevor Umd wdvTwv 8ud TO dvopd pov kai Opif
i Tjs kepadils udv ob un dréAinyrar (Luke xxi. 17,
18; cp. 1 Pet. iv. 14 and iii. 13).

6 8¢ vmwopeivas els Téhos, obTos cubhjoerar (Matt, xxiv. 13;
cp. 1 Pet. i. 9).

Tobs éxhextovs (Matt. xxiv. 22 ; cp. 1 Pet. i 2).

domep 8¢ al fuépar Tov Noe, «.7.A (Matt. xxiv. 37; cp.
1 Pet. iii. 20).

dmoyopévous éri Bacidels xal fyeudvas évexev Tob vvipaTds

pov (Luke xxi. 12; cp. 1 Pet. ii. 14, iv. 16).
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Notice also

Luke xxii. 26. Oi Baci)eis 76y é8viv kuprevovow adroy
(cp. 1 Pet. v. 3).

Luke xxii. 28. dpels éore o Suapiepernadres per éuod
év Tois wepaopois pov (cp. 1 Pet. i
7; il 21; iv. 13).

VIII. THE EPISTLE AND 8. PETER'S SPEECHES
IN THE ACTS.

A very interesting incidental evidence of the genuine-
ness both of this Epistle and of the speeches of S. Peter
recorded in the earlier chapters of the Acts is afforded
by a comparison, which serves to show that both bear
unmistakably the impress of the same mind.

In the Acts, as in the Epistle, we notice the tendency
to associate the sufferings of Christ with His exaltation,
and the tendency to illustrate the spiritual truths of
the Christian faith by reference to O.T. Seriptures.
But the resemblance goes far beyond any such merely
general ideas as these.

In the speeches in the Acts the sufferings of Christ
are looked on as—

1. A final evidence of human sinfulness (Acts il
23; iil. 14; iv. 10; v. 30).

2. A foreordained purpose of God (Acts ii. 23:
iv. 28).

3. A fulfilment of prophecy (Acts iii. 18, 24; x.
43).

4. A means to resurrection and exaltation (Acts ii.
24, 31-6; iii. 13, 15; iv. 10; v. 31; x. 40).

5. A means of redemption (ii. 38; iil. 19, 26; iv. 13;
v. 31).
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In the Epistles the first of these naturally appears
less strongly, but the others are the dominating
thoughts of the whole. And the same ideas reappear
in the Apostle’s thoughts about the sufferings of the
Church. They too are—

An evidence of human sinfulness (chap. iii. 16).

Foreordained of God—the appointed destiny of those
who are Christ’s (chaps. 1. 21; iii. 17).

A means of exaltation (chaps. iv. 13-14; v. 6, 10).

Besides this identity of thought, a number of detailed
points of resemblance may be noted. The following
are perhaps the most striking :

Actsiv. 11. The stone set at nought of the builders.

Cp. 1 Pet. ii. 7.
Acts x. 28. No man common or unclean. Cp. 1 Pet.
ii. 17.

Acts v. 31; x. 39. The Cross called a tree (£iAov).
Cp. 1 Pet. ii. 24.

Acts ii. 24-32. The soul of Christ not left in Hades.
Cp. 1 Pet. iii. 19.

Acts ii. 32; iii. 15; iv. 10; v. 30; x. 40. Christ raised
from the dead by the Father. Cp. 1 Pet. i 21.
Acts iii. 21 ; x. 43. The prophets God’s messengers to

testify of Christ. Cp. 1 Pet. i. 10
Acts x. 35. God is no respecter of persons. Cp. 1 Pet.
i 17

Such resemblances as these can hardly be accounted
for by any theory other than that of identity of
authorship.

But while thus closely resembling the discourses in
the Acts, the Epistle shows a more developed theology,
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due in part to the character of the readers for whom
it was intended,! and in part, no doubt, to the ripening
experience of age, and the influence of St. Paul’'s more
profound doctrinal perception. We detect a deeper
realization of the significance of the death of Christ,
and a clearer conception of the nature of the blessed
hope of His appearing. The keen sense of resentment
against those who had ‘killed the Prince of life/
that is so marked a feature of the speeches, is absent
in the Epistle. In the light of that morning that was
already breaking the shadows of the night of persecu-
tion and injustice were passing away. Look around
and forgive; look within and be holy; look up and
rejoice, is the threefold message of the Epistle.
Professor Stevens, in his Zheology of the New Testa-
ment, suggests an interesting line of thought. It has’
been remarked,” he says, “ that the idea of the Messianic
glory remained throughout his Christian life the central
thought of the Apostle Peter. The relation of that
glory to suffering was the principal problem with
which his mind sought to deal. In the first period
of his life, represented by the Gospels, it was’ im-

! Writing of the discourses in Acts ii. and iii. Dr. Knowling says:
‘“The death of the Cross was in itself the fact of all others which was
the insuperable offence to the Jew, and it could not help him to
proclaim that Christ died for his sins if he had no belief in Jesus as
the Christ. The first and necessary step was to prove to the Jew
that the suffering of the Messiah was in accordance with the counsels
of God and the voices of the prophets. But the historical fact
accepted, its inner and spiritual significance would be imparted,
and there was nothing strange in the fact that disciples who had
themselves found it so difficult to overcome their repugnance to the
mention of their Master’s sufferings, should first direct their main
efforts to remove the like prejudice from the minds of their country-
men” (Expositor's Greek Testament, vol. ii., p. 120).
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possible for him to reconcile the two ideas. The
Messiah must not suffer. ‘ Be it far from Thee, Lord;
this shall never be unto Thee, he exclaimed, when
Jesus had predicted his death; and when, later, he
entered the shadow of the cross, he denied his Lord
and fled. In the second period, represented by the
discourses in Acts, he has made an attempt to combine
the two ideas. The Old Testament foretells Messiah’s
sufferings. It must have been a part of the divine
plan that He should suffer. But the two things are
rather externally combined. They must somehow
belong together, but the inner ground of their unity is
not yet apparent. In the third period, represented by
our Epistle, the two conceptions are no longer regarded
as incompatible. The way of the cross is the way of
light and blessedness—wia crucis, via lucis. Suffering
is a part of that testing process, without which no
moral destiny can be complete. The path of humilia-
tion was the way to the Messiah’s true glory and
crown, and He has left us an example that we should
follow His steps.”
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PARAPHRASE.

Ch. L

PETER, an Apostle of Jesus Christ, to those who are 1
living, like alien dwellers in a strange land, s./ussion ana
in the provinces of Pontus, Galatia, Cappa- Z%eréwiving.
docia, Asia and Bithynia, who have been chosen, in 2
accordance with the foreknowledge of God the Father,
by the sanctifying of the Holy Spirit, in order that
they may live a life of obedience and union with.Christ
through the covenant of His blood.

May the favour and peace of God be realized among
you more and more.

How good God, the Father of our Lord and Messiah 3
Jesus, has been to us, in accordance with the greatness
of His mercy,in making us His children and in waking
our hope to new life through the Resurrection of Jesus
the Messiah from the dead, in calling us to become 4
heirs of a promised land which can neither be devus-
tated by war, nor defiled by sin, nor parched by
drought, but is being kept in Heaven for you, while
you are being guarded by the power of God through s
faith in order that you may be delivered from all your
enemies and brought safely to the inheritance that
awaits you. And this inheritance is ready now, and
in His own appointed time the veil that hides it will
at last be drawn aside.
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6  And in the thought of these things you find a source
In the world, of exultation, even in times like these when
tribulation ;in for a little while you are depressed by
Him gladness. . .

° troubles of all kinds, sent to try you, in
order that your faith may be tested and found of
more value than gold, which though tested by fire
proves itself a perishable thing, and bring you praise
and honour and glory when Jesus the Messiah is
manifested.

8 Him you love, though you have not seen Him (as I
have); trusting in Him, though you do not see Him at
present, you are rejoicing with a joy that is inexpress-

9ible and glorious, and are receiving as your own that
complete deliverance of souls in which faith finds its

10 consummation. And this deliverance was the subject
of earnest enquiry and search by the prophets who
prophesied about this blessing of God that you were
11 to enjoy. They sought to know when and how would
come the fulfilment of that which the Spirit of Christ
in them was revealing to them, speaking to them in
the name of God about the sufferings that the Messiah
was to endure, and the glories that should follow.
1z And it was revealed to them that they were bearers
of a message not for themselves but for us—a message
that has now come to you through those who, in the
power of a divine Spirit sent forth from Heaven,
brought you the good tidings. These are things which
angels desire to stoop from Heaven to gaze upon.
Woalk worthy Tl}erefore [since you are heirs ojf a
of sogreata. blessing that prophets and angels desired
satvation. to see] brace up all your mental faculties,
maintain complete self-control, and look forward with

13



CH. i. 14-23.] PARAPHRASE. 47

hope to the blessing that is coming to you through
the unveiling in your lives of Jesus the Messiah. Since 14
you have become ‘children of obedience, do not any
longer shape your lives after the model of the evil
desires of your own ignorant past, but in accordance 15
with the character of Him who called you, who is
holy, show yourselves holy in all the relations of life,
for Scripture says, 16

Ye shall be holy, for I am holy.

And if He whom you call ¢ Father’ in your prayers® is 17
a just judge who shows no favouritism in His judgment
on each man’s work, show by the way in which you
live while you are dwelling here that you fear to offend
Him, remembering that it was not with perishable 18
things like silver and gold that you were delyvered ® from
the empty and unsatisfying kind of life in which you
were brought up, but with precious blood, like that 19
of the spotless and pure lamb [offered at the Paschal
feast]—the blood of the Messiah, who was appointed as 20
the Lamb of God before the world was created, but
was manifested when ages had gone by for your sakes,
who through Him are faithful, looking up to God who 21
raised Him from the dead and gave Him glory, so that
it is to God that your faith and hope look up.

You have entered upon a life of purity by yielding 22
that obedience to the Gospel which a man 74, vurery o
gives to what he knows to be true, that so #e Chureh
you may become members of a brotherhood where love
is not a sham. So now let your love be heartfelt and
deep. For this new life into which you have Dleen 23

1Lev. xi. 4. 2 Jer, iii. 19. 3 Isa. lii. 3.
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born has sprung, not from seed that perishes, but from
imperishable seed, through the influence of a living

24 and abiding word of God. There is a passage that
illustrates this contrast:

All flesh is grass

And all the glory of it as the flower of grass.
The grass withercth and the flower falleth ;
But the word of the Lord abideth for ever.!

And this word of which the prophet speaks is the
word that has been brought unto you as good news.

Ch. IL

1 Therefore [since you were born into a new life
through Him] put away and have done with every
kind of malice and deceitfulness, and shams, and

2 envyings, and slander of every kind, and like babies
just born into a new life have an appetite for the
genuine spiritual milk, that by feeding on it you may
grow, till you attain to full deliverance from the old

3 life you have left behind : if you have fasted that the
Lord 1is gracious.’

4 To Him you are drawing near, as it were to a living
The Temple stone, rejected® by men, but chosen and

5 and ifs valued by God; and coming thus, you, as
#riesthood. Yiving stones, are being built into the fabric
of a spiritual temple, in order that as a holy company
of priests you may offer up spiritual sacrifices, accept-

6 able to God because offered through Jesus Christ. So
we find in Seripture:

1Tga. x1. 6-8 (Jxx.); Jas. i. 10. 2Ps. xxxiv, 8. 3 Ps. cxviii. 22,
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Behold, I lay in Zion o chief corner-stone, elect,
precious,
And he that believeth on him shall not be put to
shame.
The description applies to you who believe; it is
because the stone is valuable in the sight of God
that you who are built on it are valuable too. But
for those who do not believe:
The stone which the builders rejected,
The same was made the head of the corner ; *
and,
A stone of stumbling and a rock of offence?
for they stumble at the word in their deliberate
disobedience to it, so fulfilling their appointed destiny.
But [to you belong the titles forfeited by Israel
through their rejection of the Gospel]—you are an elect
race,t a royal company of priests, « holy nation,” a people
set apart for GodS that you should show forth the
excellences 8 of Him who called you out of the darkness
of ignorance and sin, into the wonderful light of holi-
ness and truth in which He lives; who formerly were
not His people, but now are a people of God who
were 1men living without mercy,’ but now are men who
have received mercy.

(o]

My beloved friends, let me urge you, since you are i1

only strangers and aliens® here, to keep clear 7y, crristian
of those worldly desires that wage continual /="

1Isa. xxviii. 16 (lxx.), Rom. ix. 33. 2 Ps. cxviil. 22,
3 Isa. viii. 141, + Isa. xliii. 20.
5 Ex. xix. 6. 6 Isa. xliii. 21 ; Ex. xix. 5.
7Hos. i. 6, 9; ii. 1; Rom. ix. 25. 8 Ps. xxxix. 12,

D
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12 war against your spiritual life.  Let your behaviour
be an example to the heathen around you, so that for
the very reason that now leads them to speak evil of
you, as malefactors, they may, as they watch you care-
fully and see your good deeds, give praise to God in
the Day of Visitation

13 Then also, live in submission to every human insti-
tution that God has appointed, for the sake of the
Lord to whom you belong; to the Emperor, as holder
of supreme power, and also to local governors, since

14 they are sent in his authority to vindicate the law
by inflicting punishment on evildoers, and give the

15 credit they deserve to the virtuous (for thus it is the
will of God that men should act, in order that by

16 virtuous conduct they may silence the ignorant pre-
judice of stupid men). [Submission does not mean
loss of freedom.] Live as freemen; not, let me add,
as men whose freedom is merely used to conceal
the vindictiveness of their minds, but as those who
are bondsmen of God.

17 Give to all men the honour that is their due, love
the whole family of God your brothers; [as the proverb
says], Fear God, honour the King.?

18 Those of you who are servants, [obey the command
The Christian DY) living in submission to your masters,
servant. always afraid of failing in your duty, not
only to those who are kind and reasonable, but also to

19 those who are hard to please. For a man shows the
true Christian spirit when he bears patiently troubles
that he has not deserved, supported by the conscious-

! Isa. x. 3. 2 Prov. xxiv. 21,
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ness of God’s presence. Where is the credit, if when 2o
you are doing wrong and get buffeted you endure it?
But if when you are doing right and suffer, you endure
it, this is showing the true Christian spirit before
God. For [you were called to this life of well- 2s
doing and yet of suffering, since] Christ our Messiah
also suffered on our behalf, leaving behind for
us a pattern, that we should follow in the path
marked by His foot-prints. He did not commit sin, 22
nor was guile found in His mouth ;' when He was 23
‘being abused, He did not abuse back, when He was
suffering, He did not threaten, but used to commit
His cause to Him who judges justly. He Himself 24
bare our sins® in His body on the tree, in order that
we might be completely set free from the sins for
which He died, and live the life of right conduct
into which He brings us; By whose stripes you were
healed®  For you were straying awaey ke sheep? 25
but now you have turned back to the shepherd and
overseer of your souls.

‘Ch. III

In the same way, wives, [obey the command by]
living in submission to your own husbands, 74, caristian
in order that any of them who are uncon- *¥*
verted may Dbe won for Christ by the unspoken
testimony of the behaviour of their wives, when they :
have seen for themselves your holy behaviour, and
your respectful attitude towards them. And do not
adorn yourselves externally with braided hair and

(")

1 Isa. liii. 9. 2 Isa. liii. 12 3 Isa. liii. 5-6.
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wearing of gold ornaments and putting on of clothes,

4 but deck yourselves within in the heart, wearing there
the imperishable decoration of a meek and tranquil
spirit, which is of great value in the sight of God.

5 For this was the way in which the holy women of old,
whose hope was in God, adorned themselves, living

6 in submission to their own husbands, as, for instance,
Sarah lived in obedience to Abraham, calling him
“lord” ;' and you have become her daughters through
following her example in well-doing and not being
terrified ® by any cause of alarm.

7 Husbands, in the same way, [obey the command by]
The Christian T€8lizing in your home-life that your wives
husband. are, as it were, weaker vessels, giving them
the honour that is their due, since you are fellow-heirs
of the Divine favour which is the only true life, in
order that your prayers may not be hindered.

8  So, in conclusion, all of you [obey the command by]
The Christian 2greeing together, showing fellow-feeling,

g in the Churck. 1gve  tenderness, humility, not returning
evil for evil, or abuse for abuse, but, contrariwise,
blessing. For you were called for this very purpose
that you might become heirs of an inheritance of

1o blessing. As the Psalmist says:
He that would love life,
And see good days,
Let him refrain his tongue from evil,
And his lips that they speak no guile ;
1 Let him turn away from evil, and do good ;
Let him seek peace, and pursue 1.

1 Gen. xviii. 12. 2 Prov. iii. 25,
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For the eyes of the Lord are upon the righteous, 12
And his ears unto their supplication :
But the face of the Lord is upon them that do evil}

And who will be able to hurt you if you show 13
yourselves devotees of what is good. But 7w, caristian 14
even supposing that you do have to suffer 7 #eworid.
for righteousness’ sake, you are happy. So be not afraid
of them, mor be troubled? but set wp as your Lord® in 15
your hearts Him who is the anointed of God; and
because He is on your side be always ready to defend
your faith to anyone who asks you for an explanation
about this Hope of yours, but remember, it must be
given quietly and respectfully. For, as you know 16
that your lives are good, it should be your aim so to
exhibit a Christian character that with regard to the
causes of accusation that are brought against you,
those who bring insulting charges against the good life
that you live in Christ may be made to feel ashamed
of themselves. Better, surely, if God so please, that
people should suffer through doing good than through
doing evil. [And if it seems hard to you to suffer
through the sins of others, remember] that s our
our Messiah also once suffered on account @72
of sins, righteous as He was, for the sake of un-
righteous men, in order that He might secure for you
the right of entry into the presence of God. [Even
His death became an opportunity for fresh service,] for
when His body was put to death in the natural world
His spirit was made alive in the spiritual world, and
in His spirit He went and preached to the spirits who

—

7

8

-

-

9

1Ps, xxxiv. 12-16. 2Tsa, viii. 12, 13.
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20 were in prison on account of their disobedience long
ago, when God in His long-suffering waited in the days
of Noah while an ark was being built. It was only
a few people—eight in all—that entered into that ark
and were brought safely through the flood by the

21 water that bore them up. And this water is a picture’
of the water of baptism which is now the means of
our deliverance (I do not mean mere outward cleansing
of Dbodily defilement, but the conscious aspiration of a
good man after communion with God). And baptism
delivers because it brings us into unfon with the risen

2z life of Jesus Christ, who has gone to Heaven, and is
at the right hand of God? angels and principalities
and powers being subjected to Him.

Ch. IV.

1 Well then, since our Messiah has suffered in body,
Separation arm yourselves with the same resolution (for
Jrom sin. suffering in body is a sign of separation

2 from sin). Make it your aim to spend the rest of the
life you have before you here on earth, not in carrying
out the evil desires of men but in doing the will of

3 God. Already you have spent time enough in carrying
out the whole programme of Gentile enjoyment, when
you were occupied with filthiness, lusts, drunkenness,
carousing, revels, and the unnatural orgies of your

4 religion. They are surprised that you do not join
them in the same. reckless race of debauchery, and

s revile you accordingly. But they will have to give
an account to Him who is ready to judge the living and

6 the dead. This was the reason why the Gospel was

1See Additional note. 2Ps. ex. 1.
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preached even to dead people, that, though they in-
curred the penalty of bodily death that is human, they
might live as spirits in a spiritual world that is Divine.

But the end of all things is approaching. Keep
yourselves calm and collected that you cpisrian
may be able to pray. Most of all, let fedowship.
your love to each other be fervent and strong, for
love covereth a multitude of sins! Be hospitable to
one another without murmuring. Use in each other’s
service the gift that each one of you received when
you received the Holy Spirit, acting as good stewards
of the many forms of Divine favour you enjoy. If
you speak, for instance, speak as men who have a
message from God; if you do acts of service, do
them as men who are using the strength that God
supplies; that in all things God may be glorified
through Jesus Christ, whose is the glory and the
might through all the ages. Amen.

Beloved friends, do not be surprised at the fiery trial
of persecution that is just coming on you pgriens
to test you, as though it was something sur- e#dwrance.
prising that is happening to you, but keep rejoicing over
all that calls you into fellowship with the sufferings
of your Messiah, that when His glory is manifested,
you may rejoice with exultation. Happy are you, if
you are reproached® in the name of your Christ, for
such reproaches show that the same Spirit, Divine * and
glorious, that rested on Him, s 7esting also® on you.
[But be sure that your sufferings are really for His

1Prov. x. 12; Jas. v. 20. 2Pg. Ixxxix. 50 f. 3Tsa. xi. 2.

-

2

4
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Name.] Do not incur suffering by being a murderer
or a thief or an evildoer, or even for minding other
16 people’s business; but if it be as a Christian that any
one of you suffer, do not let him be ashamed, but let
him glorify God that he is called by the name of
17 Christ. For [we cannot escape suffering]. It is the
appointed time for judgment to begin, starting from the
house ¢f God! and if we, [the living stones of that
house,] must first suffer, what fate lies before those
who are deliberately turning from the Gospel of God ?
18 For if it requires effort to deliver the vighteous man how
19 will the ungodly and the sinner appear 2* So let even
those who are suffering, if they are suffering according
to the will of God, commit their souls to the keeping
of Him who acts as a Faithful Creator, and go on
doing good.

Ch. V.

The elders among you I exhort—I, who am your
The pastoral fellow-elder, and am bearing witness in
‘fﬁ;ﬁ;éﬁﬁﬁﬂ my life to the sufferings of the Messiah,
and reward.  and also sharing like you in the glory
« that is about to be unveiled—make it your lifework

to tend the flock of God, which is your charge,
2 shepherding it, not because you are obliged to, but
3 willingly, not from avarice, but gladly, not setting

yourselves up as despots over your congregations, but
4 showing yourselves examples to the flock. And when
the manifestation of the Chief Shepherd takes place,
you shall receive as your reward glory as an unfading
wreath.

1 Ez. ix. 6. 2 Prov. xi. 31 (lxx).

—
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In the same way, young men, live in submission to
those who are elders. And indeed, all g, sumsze ana
of you gird yourselves with the apron of s#ad/as’.
humility that you may do service for one another, for
God resisteth the proud, but giveth gruce to the humble!
Humble yourselves therefore, under the mighty hand of
God, that He may exalt you in His own due time, casting
all your anziety on Him,? because He makes you the
objects of His care. Let your lives be passed in self-
control and watchfulness, because that enemy of yours,
the devil, like a lion roaring after his prey, prowls
around, watching for an opportunity to devour someone.
‘Withstand him, immovable in your faith, keeping in
mind the fact that the very same sufferings that you
are enduring are running their destined course in the
case of the whole family of God, your brothers, while
they are down here in the world. [But take courage,
we shall not be here long.] The God from whom all
grace comes, who called you to share His eternal glory
through Christ, when you have suffered for a little while,
shall Himself equip, establish, and strengthen you.
To Him be the dominion through all the ages. Amen.

By Silvanus, a faithful brother of yours, as I know,
I have written this short letter, to exhort ciosing
you and to assure you that this life of satw/ation.
faithfulness in the idst of suffering is the life that
God desires His children to live. There stand. I
send you the salutations of the Church here in
“ Babylon,” chosen like you, and that of Mark, my
son. Salute one another with a kiss of love. Peace
be to you all who are in Christ.

1Prov, iii. 34. 2Py, Iv. 22,

—

(o]
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But. if, impatient, thou let slip thy Cross,

Thou wilt not find it in this world again,

Nor in another ; here and here alone

Is given thee to suffer for God’s sake.

In other worlds we shall more perfectly

Serve Him and love Him, praise Him, work for Him,
Grow near and nearer Him with all delight ;

But then we shall not any more be called

To suffer which is our appointment here.

‘Whensoe’er it comes,
That summons that we look for, it will seem
Soon, yea too soon. Let us take heed in time
That God may now be glorified in us;
And while we suffer, let us set our souls
To suffer perfectly : since this alone,
The suffering, which is this world’s special grace,
May here be perfected and left behind.—7%e Disciples.

58



THE FIRST EPISTLE GENERAL
OF PETER.

Ch. I. 1-5. Salutation and Thanksgiving.

Poter, an apostle of Jesus Christ, to the elect who
are sojourners of the Dispersion in Pontus, Galatia,
Cappadocia, Asia, and Bithynia, according to the
Joreknowledge of God the Father, in sanctification of
the Spirit, unto obedience and sprinkling of the blood
of Jesus Christ: Grace to you and peace be multiplied.

Blessed be the God and Father of our Lovd Jesus
Christ, who according to his great mercy begat us again
unto a living hope by the resurrection of Jesus Christ
Jrom the dead, unto an inheritance incorruptible, and
undefiled, and that fadeth not away, reserved in heaven
Jor you, who by the power of God are guarded through
Jaith wunto a salvation ready to be revealed in the
last time.

IIETPOZ dwdéorolos 'Incod Xpiorod

The whole of this introductory section seems to
be modelled on the salutations with which S. Paul
begins his Epistles. We can trace in the Gospels
the gradual abandonment of the earlier name ‘ Simon’
for ‘Simon Peter, and finally for Peter’ alone, as
here (cp. ‘Simon Peter’ in 2 Pet. i. 1). The name

59
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amooTohos probably involved (1) a claim to general
as distinguished from localized authority, and (2) an
assertion that the authority so claimed had been given
directly by Jesus Christ' (see S. Luke xxiv. 48;
1 Cor. ix. 1). The word is also used in N.T. in
a wider sense more nearly equivalent to our word
‘missionary ’ (see Acts xiv. 4; 2 Cor. viii. 23; Rom.
xvi. 7). 6 Xpwwros in the Gospels is a title (The
Messiah). In the Epistles, when associated with
‘Inoovs, it is used without the article as a proper
name without altogether losing its older associations.
When used alone in this Epistle it retains the
significance of the Messiah. See Note on ch. i. 11,

ixhekTois mapemBfpors Suagmwopds IIévrov, Takarlas, KamraBoxlas,

’Aclas, kal Bbwlas,

The Epistle is addressed to elect sojourners of the
Dispersion. On the question of the destination of
the Epistle, see Introduction. Two distinctive charac-
teristics which the Christian Church inherited from
Judaism are here brought before us. éxhexTos
interpreted in the light of Israel’s position as the
Chosen Nation, is a title belonging to the Christian
as a member of a community. The significance of
the election of Israel is in the promise given to
Abraham, “In thy seed shall all the nations of the
earth be blessed.” It was election to a trusteeship
of spiritual blessings. And the Christian, by being

1 The case of Matthias is an apparent exception, but in his case
the selection by the lot was regarded as an appeal to Christ. We
Lave no mention of any laying on of hands in connexion with his
appointment. ““Non dicuntur manus novo Apostolo imposite ;
erat enim prorsus immediate constitutus ” (Bengel).
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grafted into the body of Christ’s Church, is chosen
as an agent through whom God may fulfil His purpose
of blessing for the world! This view of Election
involves no corresponding doctrine of Reprobation.

The other note of Judaism which the Apostle
transfers to the Christian Ecclesia is expressed in the
words, mapemidiuors Oasmopds.  emidimos gradually
changes its meaning, in classical Greek, from °‘one
who dwells among his own people’ to ‘one who
dwells among strangers” wapa adds to the word
the idea of a temporary sojourn. Then, as now, the
Jew was everywhere an alien, severed by creed and
custom from the life of the cities where he dwelt.
And so he became in the mind of the Apostle a
picture of the Christian Church—in the world—not
of the world—hated by the world—overcoming the
world?  mapemidnuos is used in N.T. only in this
Epistle and in Heb. xi. 13.

1 ¢ This social conception of the supreme good marks the whole
prophetic doctrine of election. It is not the solitary individual
soul, but Israel who is the elect servant of God (Is. xliv. 1). The
grand idea of a people elected for the service of God inspired the
prophets of old. Election is national rather than individual ; for
service rather than for happiness. This is certainly a larger and
nobler conception of election than the intensely individualistic
conception of it with which our Protestant theology has made us
familiar.”—Newman Smyth, Christian Ethics, p. 90.

2¢¢They (Christians) dwell in their own countries, but only as
sojourners. As citizens, they share in all things with others, and
yet endure all things as if foreigners. Every foreign land is to them
es @& native country, and every land of their birth as a land of
strangers. . . . To sum up all in one word—What the soul is in the
body, that are Christians in the world. The soul is dispersed
through all the members of the body, and Christians are dispersed
through all the cities of the world. The soul dwells in the body,
but is not of the body ; and Christians dwell in the world, but are
not of the world.”—FEpistle to Diognetus, ch. v. and vi. Cp. Hermas,
Pastor, Bk. iii., Similitude i.
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xard mpéyvwow feod marpds, &v dyiaopd mvedparos, es dmaxodv xal
pavriopdy alpatos ‘Incod Xpiorod-

In this election of the Church each person of the
Holy Trinity takes part—the Father wills, the Spirit
consecrates, the Son unites to Himself by the gift of
His divine life. The structure of the sentence seems
to suggest that the Apostolic commission of the writer
is included in the scope of the words. He also had
been chosen for his work, kara 7rpo'7vw<rw Oeov.

In this verse we are told (1) The cause of the
election—the foreknowledge of God.  wpoyvwois is
applied in the Apocrypha and N.T. to men’s fore-
knowledge of events, but as applied to God’s fore-
knowledge of persoms it must be interpreted in the
light of the special significance attached in the O.T.
to God’s knowledge in such passages as Jer. i. 5. The
addition of watpds explains further the character of
the Divine foreknowledge. It is neither the arbitrary
exercise of ommipotence to over-ride human freewill,
nor mere knowledge of the direction that man’s
freewill will take. It is the foreknowledge of a
father who hoth foresees the direction along which
his child’s character will develop, and by wise train-
ing fosters what he foresees. If this Epistle is written
to Gentile Christians, mpoyvwow here and mpoeyvwo-
uévov of i. 20 recall the teaching of the Epistle to the
Ephesians—that the calling of the Gentiles was the
eternal purpose of God. The Fatherhood of God
is asserted here in the same sense as in S. Paul’s
Epistles, where nuv is generally added (see 1 Thess.
i.1; 1 Cor. i. 3; Rom. 1. 7, etc.). He is our Father and
the Father of Jesus Christ.
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(2) The method of election—through hallowing of
the Spirit. The expression here may be an echo of
2 Thess. ii. 13, “ God, who chose you from the begin-
ning unto salvation,” év aywaoue TveluaTos. daytacuds
has reference to status rather than to personal conduct ;
to destination rather than to character. It includes
the ideas of consecration and cleansing, but the former
seems to be the more prominent thought here.! In the
Christian life the Divine always precedes the human.
God imputes that He may impart. So a man is
accounted righteous that he may be made righteous;
he is consecrated that he may be made holy.

(8) The purpose of election.—It is interesting to
note how often in this Epistle S. Peter uses the word
els, carrying on the thought to the ultimate purpose.
Here the ultimate purpose is twofold—obedience and
union with Cheist. Umaxoveww means ‘ to listen, and so,
to listen in order to obey. God’s servants are chosen
that they may “know His will and see the righteous
one, and hear a voice from his mouth ” (Acts xxii. 14).
Compare the call of Isaiah, where his consecration by
the live coal from the altar is followed by the voice
saying, ‘ Whom shall I send?’ and by the prophet’s
answer, ‘Send me.” els vmakonv appears in Rom. i. 5
as the purpose of the Apostolic call.

The sprinkling of blood refers back to the ratifi-
cation of the covenant between Yahwe and the
people at the giving of the law (see Ex. xxiv. 5-8;

UAyiaopds and pavriouds are nssociated in the description of the
High-Priestly consecration in Ex, xxix. 21. pavels émwi’Aapov . . . xai
dyaoffoerar adrds, In view of the association of election and
priesthood in ch. ii. 19, it is possible that the Apostle has in mind
the thought of election to priestly consecrution.
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Heb. ix. 19-22). It was not only the cleansing of the
people but also the sealing of the covenant of union
between them and God, involving, on their part, a
pledge of obedience (see Ex. xxiv. 7).l  See Heb. xii. 24,
where Sta@iky véa is associated with the alua PavTiopol.
So the ultimate purpose of God’s foreknowledge is that
we should be conformed to the image of His son (Romn.
viil. 29). This is the key-note of the Epistle to the
Ephesians—Union with Christ in one body through
the Spirit. Dr. Chase connects the pavriouos here
rather with the dwp pavriomod of Num. xix. 9, and
compares Heb. ix. 13, 14 and 1 John i. 7, where
‘walking in the light’ corresponds with the aytaouos
here, and its twofold issue, fellowship and cleansing,
reminds us of the fwaxon and pavtiopos. In reality-
the thought of cleansing and of entering into covenant
with God are inseparably connected here, as in
Hebrews.

xXdpts Dptv kal elpnvn whnbuvleln.

A Pauline salutation (see Gal. i. 3; Rom. i. 7, ete.).
It is sometimes said that the greeting links the Hebrew
salutation Peace with the Greek salutation yaipew
(Acts xv. 23), recalled by xdpws. It is probably a
reminiscence of the old high-priestly benediction of
Numb. vi. 24-26. xapes includes all the earlier part

1¢¢ This Christian blood of sprinkling, which is the life of Christ
himself, . . . abides still as a precious gift of God to man, and a
mighty power of heavenly life within man, a perpetual seal of the
eternal covenant between God and the people of Christ. Accordingly
in the first Epistle of St. Peter (i. 2) and in the Epistle to the
Hebrews (xii. 24), the blood of sprinkling is mentioned as the climax
of our Christian privileges” (Rendall, Theology of Heb. Ch.,
p. 169).
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of that blessing. It is the lifting up on men of the
light of the countenance of God.

Edhoynrds & Oeds kal warhp Tod kvplov fuav 'Incot Xpurrod,

A Pauline formula of thanksgiving (see Eph. 1. 3).
In Lxx. and N.T. ebhoynTos is generally used of God,
eVhoynuévos of men. The words God and Futher of
our Lord recall the words of Christ to Mary Mag-
dalene, “ My Father and your Father; My God and
your God” (S. John xx. 17).

The significance of the name Kupios 'Inaovs Xpiorros
should not be missed. It involves the assertion that
Jesus was both the fulfilment of the Messianic hope—
‘ the glory of Thy people Israel’—and the Lord of all
men—‘a light to lighten the Gentiles’ This signifi-
cance appears clearly in Acts ii. 36, “ God hath made
this same Jesus both Lord and Christ.” See also note
on ch. iii. 14. A comparison of Aects viil. 37; x. 36;
Rom. x. 9; 1 Cor. xii. 3; Phil. ii. 11, and other
passages, suggests that the three words constituted the
earliest form of the Christian creed—I believe that
Jesus the Messiah is Lord. Happy the church whose
members could find in these three words an all-
sufficient motive for union and service.

7uov here, as in St. Paul’s salutations, points to the
bond of union between writer and readers in their One
Lord (see 1 Cor. viii. 6).

6 ward Td wohd abroi ¥Acos dvayevvioas fuds els Awlba {doav

8 avaocrdoews 'Inood Xpiorol dk vexpdv,

S. Peter seems to recall, as he writes, the sudden
revulsion of feeling, a veritable birth into a new life,
that came to the disciples through the Resurrection of

E
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Jesus Christ. So to-day men ‘rise on stepping-stones
of their dead selves’ into new life when they enter
into union with a living Christ. But the new life is
not fully realized here, it is a living Ahope—a hope
because its fruition is still to come ;' living because it
is sure. So dead hopes are hopes no longer possible of
realization. Cp. Heb. vii. 19. In a world where life
and death are principles in perpetual contest, the
Resurrection, as the assertion of the truth that life
must conquer, is our one reasonable basis of optimism.

avayewjoas (only here and in verse 23) should be
compared with 8. Paul's kawy kriow (Gal. vi. 15),
NovTpol makwyeveaias (Titus iii. 5), and with S. John’s
yevvnBivar avwBev. The underlying thoughts in all
these expressions are the same-—a new life, and a new
relation to Him from Whom the life comes. If we
remember how little we understand of the mystery
of birth even in the natural world, we shall not be
surprised that our Church has taught us to receive
His gift with thankful reverence, resting on the
evidence of experience for confirmation of that which
we cannot understand. ¢ We thank Thee that it hath
pleased Thee to regenerate this child with Thy Holy
Spirit.’

els KAnpovoplay ddbaprov kal dulavrov xal dpdpavroy,

To an inheritance unravaged, unpolluted, unwithered.
The word inheritance refers back to the promise
given to Abraham. The original Hebrew word which
it represents suggests assured possession rather than

1¢<These sons are heirs, but all this lifetime is their minority ”
(Leighton).
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hereditary right. A threefold contrast is suggested
between the inheritance of Israel and that which
belongs to the people of God through Christ. The
Christian inheritance is &pBapror.! Dr. Hort cites
instances of the use of ¢pfeipw for the ravaging of land
by hostile armies. So wafvw is the word used for the
pollution of the land by heathen defilements (see
Deut. xxi. 23; Jer. ii. 7). And amaparrov suggests a
contrast with a scorching up of the land by drought.
Ct. Isa. xL. 6 (quoted in v. 25), énpavfy o x9pTos, also
Amos i. 2; cp. mapavbioerar, Jas. i. 11.  So that we
should probably interpret the words as meaning that
the land of our inheritance shall neither be trodden
down by enemies, nor defiled with idolatry and sin,
nor withered with drought (cp. Rev. xxi. 27).

ferqéqp{v-qv & olpavois ds ipds Tovs & Suwvdpe Oeot dpovpovpévovs
8ud wloTews ds cwmplay

Tnpeiv conveys the idea of care for, rather than
protection of, the thing kept. The perfect participle
carries the keeping back to the time of the wpoyvwas
Beov. It hath been kept amo Taov alvwr (Eph. iii. 9):
els vuas conveys the same thought—kept with a view
to you.

¢ppovpéw (from mpoopaw) is a distinctively military
word for garrisoning a town (see Phil. iv. 7). TUsed
of guarding the gates against egress in 2 Cor. xi. 32.
év duvduet Oeod may be the environment or the instru-
ment; or, to retain the simile, the power of God
is regarded either as the city in which the Christian is

1The word gains an added significance if the Epistle was written

after the destruction of Jerusalem. ¢v olpavois also suggests a
contrast with the desolated earthly inheritance of Israel.
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‘kept safe, or the garrison by which he is defended.
Perhaps both thoughts are present in the mind of the
writer. And faith keeps the Christian within the
lines of defence.

cwtnpia in this Epistle is not primarily a present
good, but rather the complete fulfilment (TeAelwos) of
the Divine purpose towards which the life of the
Christian is moving (cp. ch. i. 9; ii. 22).

érolpny dmwoxalvdbijvar &v kapg doxdTe.

It is better to take eéroluny c’lwoxa)\u(tweﬁvat with
kA\npovoulav than with cwrnpiav. The inheritance is
kept in Heaven, ready to be unveiled at the appointed
season. With kaipe éoxare cp. ésxarn dpa, 1 John
ii. 18; év éoxare xpove, Jude v. 18; Tp éoxary nuépg,
John vi. 40.

Kalpo's‘ here, as often, seems to have the meaning of
an appointed time, in due season. éoyare implies that
the aroxaAwyris of the inheritance will be the end of
the time of hope and waiting. See note on TéXos in
verse 9. Dr. Hort interprets the words as meaning
“ when things are at their worst.”

Ch I 6-12. In the world, tribulation; in Him,
gladness and salvation.

Wherein ye greatly rejoice, though nmow for a little
while, if need be, ye have been put to grief in manifold
temptations, that the proof of your faith, being more
precious than gold that perisheth though it is proved by
fire, might be found wunto praise and glory and honowr
at the revelation of Jesus Christ: whom not having seen
ye love; on whom, though now ye see him not, yet
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believing, ye rejoice greatly with joy unspeakable and
Jull of glory : receiving the end of your faith, even the
salvation of your souls. Concerning which salvation the
prophets sought and searched diligently, who prophesied
of the grace that should come unto yow : searching what
time or what manner of time the Spirit of Christ which
was i them did point unto, when it testified beforehand
the sufferings of Christ, and the glories that should
follow them. To whom it was revealed, that not unto
themselves, but unto you, did they minister these things,
which now have been announced unto you through them
that preached the gospel unto you by the Holy Ghost sent
Jorth from heaven; which things angels desire to look into.

v & dyad\idole,

Either in which, .e. in this new life and hope, or,
perhaps, in Whom, Ze. in Jesus Christ. See note
on ch. ii. 12. aya\\igv is a stronger word than
xaipew. In Matt. v. 12 it is used in the same way
in connexion with persecutions and the inheritance in
heaven. To give an exclusively future significance to
the word here, as some commentators do, is to miss
the whole point of the Apostle’s thought. The
Christian is “sorrowful (Avroluevos) yet always
rejoicing” (2 Cor. vi. 10). So Jesus said, “My joy
no man taketh from you” Persecution only serves
to bring into prominence this inner secret of joy.

Some early authorities give the active form,
arya\\iare.

é\lyov dpri ¢l Béov
Just now, for a little while. Better so thau fo a
small extent. Both words serve to bring out the idea
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that the time of testing will be short. “This light
affliction, which is but for a moment, worketh for us a
far more exceeding and eternal weight of glory.” If
need be—that 1is, since there s need, since only by
testing can the gold be refined.

Avmfévres &v wowxois mepadpois,

We can hardly fail to see here a reminiscence of
S. James, “ Count it all joy when ye fall into manifold
temptations ” (i. 2). Here, as generally in the N.T,
metpacucs has the force of external test, trial.

tva 70 Boxlpov tpdv ThHs wlorews wolvmpdrepov ypualov Tod

dmol\vpévov Biua mupds Bt Bokipafopévov elpedy els émawoy

xal 8éfav kal mpiv & dwoxadife ‘Incot Xpirroi.

Soxluioy generally means that by which, or in which,
a thing is tested. It is used in Prov. xxvii 21 for a
crucible. The word is used in Jas. i. 3 for the test
itself. Here it means the issue of the testing—the
proof.  Even if we give this unusual sense to the
word the sentence remains obscure, for it is not the
proof of the faith, but the faith that has stood the test,
that is woAvrwudrepov. Dr. Hort suggests the much
easier reading OJdrimov, which is supported by fairly
good authorities, and makes better sense. It is best
to take mwolvTiudTepov with elpeOp—might be found
(by God) to be more precious than gold. doxiualew
includes both the idea of testing and that of purifying.
The metaphor of metal testing is common in Scripture
(see Isa. i. 25; Malachi iii. 3, ete.). See also adoxiuos
(rejected as metal that cannot stand the test) in 1 Cor.
1x. 27,



1 S. PETER i 7-8. 71

ToU amoMuuévos not merely which perishes, but
whose nature is to perish. The main point of contrast
is between the perishing material wealth (cp. ch. i. 18)
and the imperishable spiritual wealth of faith. But
(d¢) they are alike in this, that both are tested by
fire.’

els, as usual, of the ultimate purpose. Praise is the
verdict of men, homour, what the approved servant
receives from God, glory, what he shares with God.
But the distinction cannot be pressed too far.

év here seems to have the force of tn and by means
of. The early Church did not speak of the Second
Coming of Christ, but of His manifestation (pavépwars),
His wnveiling (awoxkahv\ris), or His being present
(rapovaia), for she realized that He had never left
her. “The world seeth me no more, but ye see me”
(8. John xiv. 19). The word amoxdAvis must not
be limited to a cataclasmic manifestation; it includes
every unveiling of Christ. So in Gal. i. 16 St. Paul

speaks of the amoxahvyrs of Christ in him at his
conversion.

8v otk l8évres ayamare,

‘We may surely see here a reminiscence of the
words of the Lord—“ Blessed are they that have not
seen, and yet have believed” (8. John xx. 29). The
words seem to imply that the writer had seen the
Lord in the flesh, though his readers had not done
so. Love is the eye of the soul, by which it sees
Christ. “He that loveth me shall be loved of my
father, and I will love him, and will manifest myself
to him ” (S. John xiv. 21). It was love to the Christ
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Whom they had not seen that was the strength of the
Christians in those early days of persecution :
What little child,
What tender woman who had seen no least
Of all my sights, but barely heard them told,
Who did not clasp the cross with a light laugh,

Or wrap the burning robe round, thanking God ?
A Death in the Desert.

es 8v dpmi pi) opdvres moredovres B dyadAidre Xapd dvexhalfrw
xal Scbotaopévy,

ToTevw e, as in the Creed, is used of that belief
which involves a personal relation as well as an in-
tellectual assent. d&p7i, just for the present, recalls
the “little while’ of which Christ spoke (8. John xvi.
16). avexhaNijTo, that cannot be told owt—a rare
word (cp. 1 Cor. ii. 9; 2 Cor. xii. 4). Cp. Browning’s

Fancies that broke through language and escaped.

Not much stress can be laid on the distinction
between ovk and my when used in N.T. Greek with
participial clauses. Possibly here ovk iddvres is re-
garded as an historical fact; wy opwvres as a fact in
the experience of the readers.

dedofaopevy, glorified, i.e. joy that even now catches
and reflects the light of the glory of heaven. So
S. Paul speaks of the Christian as “ reflecting like a
mirror the glory of the Lord,” in 2 Cor. iii. 18, where
he is contrasting the unveiled face of the Christian
life with the veiled face of Moses, lighted with the
glory of God, but hidden from the people.

vty -
xopr{dpevor o Télhos Tijs TloTews cwrnplay Yuxdy.
~- .. . . ’
Either receiving also, or since ye recerve. Ko,ut{o,uevm,
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a favourite word with the author of the Epistle to the
Hebrews for ‘receivipg the promise’ (see Heb. x. 36;
xt. 13, 39). It “adds to the simple fact of obtaining
the thought of personal appropriation and enjoyment,
of taking as one’s own for use ” (Westcott). TéXos
generally implies both completion and conclusion.
Faith, in the sense in which the word is used here—
“the substance of things hoped for” (Heb. xi. 1)—
ceases with the final realization of salvation.

There faith is lost in sight.

S. Peter generally uses wioTws in this rather than
in the Pauline sense. puys# here, as in S. James, is
used for life in the widest sense. The use of vy
for the human, as distinguished from the wvetua or
divine element in man, is peculiar to S. Paul among
N.T. writers. There is no authority for the insertion
of ‘your’ before ‘souls’ The thought is wider than
that of personal salvation. Faith’s couswmmation is in
the salvation of souls.

Ilepl ds commplas Eetfrnoay xal énpadvnoav mwpodfirar ol mwepl

ris ds dpds xdpiros mwpodnreloavres,

wpogiTar without the article, either for prophets as
a class, or even prophets. Cp. Angels below. A salva-
tion that prophets seek to understand and angels desire
to gaze upon may well raise us above the depressing
influences of ¢ manifold temptations.” We are reminded
of the words of the Lord, “ Many prophets and righteous
men have desired to see those things that ye see, and
have not seen them ” (Matt. xiii. 17). In Hebrews,
ch. 1, prophets and angels are similarly associated—
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prophets, who foretold Christ; angels, who do service
for the heirs of salvation.!

égegzémo-av and é&npadmoay are practically synonyms,
both implying careful and earnest enquiry—the latter
perhaps signifying a more “ minute and sedulous process
of thought and investigation” (Hort). 77s els duas
xapros, the grace that is yours. Cp. n xdpts abrov i
ets €ue, 1 Cor. xv. 10. The history of the word xaps
is interesting.  Originally meaning beauty (cp. our
English word grace), it came next to mean favour,
especially favour not deserved. In 8. Paul’s Epistles
it becomes a technical word for the state of fellowship
with God into which the Christian is called. So we
speak of the ‘means of grace,’? the means whereby this
fellowship is maintained. Finally the word comes to
mean ‘thanks’” Cp. our English expression ‘saying
grace.’

tpavvavres s Tiva § moiov kawpdy Bfhov T v alrols mveipa

Xpuorod mwpopaprvpdpevov T ds Xpwrrdv mabdfpata kal Tds

perda Taira 8dfas’

They desired to know at what time and under what
circumstances the Messianic promise would be fulfilled.
The expression Spirit of Christ has led Dr. Plumptre
to suggest that the prophets here spoken of are the
prophets of the Christian Church. But this is most
improbable. Dr. Hort proposes to translate Spirit of

18ee Stanley, Jewish Church, Preface to vol. ii., for description of
the monument in the garden of the Carthusian convent at Dijon.

2 The expression Sacramental Grace is sometimes used as though it
referred to some special gift conveyed to us through the Sacraments.
The Sacraments are means of grace only in so far as they are ineans
of initiating and maintaining union with God. We receive, not i,
but Him.
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the Messiah, and cites Psalm cv. 15, where the Anointed
and the prophets are associated. Cp. Heb. x. 26
(where see Westcott’s note), also 1 Cor. x. 4. See
note on ch. i. 1. The Spirit who “spake by the
prophets ” was the “ Spirit of Christ”’ (see Gal. iv. 6;
Rom. viii. 9).

mpouapTupduevoy presents some difficulty. uaprupéw
means ‘to witness.’ yap-nfpoyaz, as here, to ‘call
another to witness’ (see Acts xx. 26, and Lightfoot’s
note on 1 Thess. ii. 12). Here it seems to mean °to
call God to witness, and reminds us of the oft-
repeated prophetic affirmation, ¢ Thus saith the Lord’

With édzAov cp. Heb. ix. 8, dyhovvTos Tov mveluaTos
TOl; d’yl’OU.

Ta els Xporov, appointed for Christ. Cp. Tis els
v xdpt-roe of verse 11, with which it seems to stand
designedly in contrast. The words here recall S. Luke
xxiv. 26, where the sufferings and the glory are asso-
ciated in the exposition of the Messianic predictions.
So also Heb. ii. 9, “ We see Jesus, who was made a
little lower than the angels, for the suffering of death,
crowned with glory and honour.” See also Acts
xxvi. 23.

On Xpwrov in this verse Professor Mason says®
“eight out of the ten times that St. Peter uses the
word (Christ) by itself, <.e. without ¢ Jesus’ or ‘ The Lord,
it is in direct connexion with suffering (here and in
ch. i. 19;ii. 21;iii. 18;iv. 1,13, 14; v. 1). Conversely
he never speaks of the sufferings of Jesus Christ, That
is to say, he loves to dwell upon the Passion of our

IN.T. Commentary for English Readers, in loc.
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Lord, not in its personal but its official aspect. The
striking point is that the Messiak should have suffered
thus.”

do&as (plural), perhaps because every stage in the
humiliation brings its own special meed of glory (see
Phil. ii. 6-10).

ols dwexadidbn 81 olx éavrols ptv 8t Sinxdvouy airé,

They learnt at least this, that not in their time
would the promise be fulfilled. They died with the
uunanswered question—How long—on their lips: with
no assurance of the ultimate issue but their faith in
the character of God. “These all died in faith, not
having received the promises, but having seen them
afar off, and were persuaded of them, and embraced
them, and confessed that they were pilgrims and
strangers on the earth” (Heb. xi. 13).

diakovéw is generally used of ministering on behalf
of another. So here it means—they did minister as
God’s agents.

& viv dymyyQn ptv Bid Tév elayyhorapévey dpds mvelpare ayle
dmooralévr. an’ olpavol,

Probably a fresh clause. Whick things have now
been set forth, ete.

avnyyéXy is perhaps a reminiscence of Isa. lii. 15.

wvevuare (dynamic dative), in wirtue of a Holy
Spirit. wvemaTt, without the article, is used for the
Holy Spirit as #mparted (cf. Rom. v. 5; S. Luke 1. 35).

awooTakévTt, sent forth (once for all), suggests the
contrast hetween the age of the O.T. prophets and the
Apostolic age, when the Holy Spirit had been sent
forth that He might abide with the Church for ever.
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amosTéA\w has generally the sense of sent to do some-
thing, commissioned. It is used often by Christ of
Himself as ‘“sent foxrth’ from God, and in Luke xxiv. 49
of the sending of the ‘ promise of the Father’ Here
it refers, not to the eternal procession of the Spirit
(exkmopelerar, S. John xv. 26) from the Father, but to
that act of the Holy Spirit which corresponds to the
sacrifice of the Son when ‘for us men and for our
Salvation He came down from Heaven’ With
ar’ ovpavol cp. kAijoews éroupav{ou of Heb. iii. 1. The
words, those who evangelized you seem to imply that
the writer had not himself preached among them, but
was entirely at one with those ‘who had done so.

els & émbupoiow dyyehor wapakiar,

mapakiTTe means to stoop down to look at. It is
used of Peter looking into the sepulchre on the morning
of the Resurrection (8. John xx. 12); also by S. James
of a man stooping over a mirror to see his reflection
(Jas. 1. 25). The idea is, no doubt, of the angels bend-
ing from heaven to watch the unfolding on earth of
the drama of redemption. We remember the words of
the Lord, “ There is joy in the presence of the angels
of God over one sinner that repenteth.” See also Eph. iii.
10, which may be the source of the thought here. That
their desire is granted we cannot doubt. Cp. Heb.i. 14.

Ch. I. 13-22. Walk worthy of so great a salva-
tion, purchased at so great a cost.
Wherefore girding up the loins of your mind, be sober

and set your hope perfectly on the grace that is to be
brought unto you at the revelation of Jesus Christ; as
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children of obedience, not fashioning yourselves according
to your former lusts in the time of your ignorance: but
like as he which called you is holy, be ye yourselves
also holy in all manner of living ; because it 1s written,
Ye shall be holy; for I am holy. And if ye call on him
as Father, who without respect of persons judgeth accord-
ing to each man’s work, pass the time of your sojourning
an fear: knowing that ye were redeemed, not with cor-
ruptible things, with siver or gold, from your vain
manner of life handed down jfrom your fathers; but
with precious blood, as of a lamb without blemish and
without spot, even the blood of Christ: who was fore-
known indeed before the foundation of the world, but was
manifested at the end of the times for your sake, who
through him are believers in God, which raised him jfrom
the dead, and gave him glory; so that your faith and
hope might be in God.

AW avafocapevor Tas dodias Tis Siavolas tpdv,

God’s grace is never an excuse for human indolence.
The contemplation of the promised salvation becomes
a call to action; and action must begin with thought.
Intellectual languor always brings spiritual weakness.
The Christian should have every organ of perception
alert and ready for service. The metaphor from the
fastening up of the long eastern robes as a preparation
for exertion recalls Luke xii. 35. The symbolical gird-
ing up of the loins at the Passover Feast (Ex. xii. 11)
‘may also be in the mind of the writer.

viipovres Thelws, micate éml Tis $epopbmy ipiv xdpwv bv dwo-
kadiper 'Inool Xpioroi.
vigpovres represents the attitude of self-control. It
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is contrasted in 1 Thess. v. 6-8 with the sleep of the
indolent, and with the bewilderment of the drunkard.

Teheiws should probably, in accordance with S.
Peter’s usage (see ch. i. 22; ii. 19; ii. 23) be taken
with viovres, be completely self-controlled, i.e. up to the
tull standard of self-control that God expects of His
children.

émt with acc. expresses not the object of our hope,
but the means whereby we expect to attain it—

never the object of hope but always its ground”
(Hort). So é\wilew xapw=*‘to hope for grace,
éwilew émi xdpw ="to hope for something that grace
will bring us.’ So here—rest your hope (not on any
human help but) on the grace, ete. (cp. 1 Tim. v. 5).
The words here recall Rom. v. 2-4. See also Rom. viil.
24, 25; xv. 4, 13.

pepouevyy, that is now being brought. The mani-
festation of Jesus Christ in the life of the Christian
1s a progressive unfolding of God’s purpose of blessing.
“ We see the light of the glory of God in the face of
Jesus Christ.” But the Tekeiwss of the unveiling is
still to come. “ We shall see him as he is.”

ds Téxva ivmaxofls, pY) ovvoxnparidpevo. Tals mwpitepov & Ty
dyvolg dpadv émbuplas,
- The words seem to show that the Epistle was
addressed, at least in part, to Gentile Christians whose
ignorance of God explained, though it did not excuse,
their sin. With the expression ‘children of obedience’
compare Téxva opy7s, Eph. ii. 3; Téxva ¢pwros, Eph. v. 8,
and especially viovs arefeias, Eph. ii. 2; v. 6. By a
very natural figure of speech, a man is spoken of as
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the child of that to which he habitually submits him-
self. Cp. Rom. vi. 16.

: a'ua'xr;,u.a'n'gw is used in Rom. xii. 2, uy ovaxn-
natilerBe T¢ aivve TovTy, “ Be not fashioned according
to this world.” ox#ua is the outward form of a thing;
so often the outward form (or husk) from which the
inward reality has departed. It is used to describe
what a thing looks like rather than what it is, and so
conveys the idea of unstability. See 1 Cor. vii. 31,
“The fashion (ox#ua) of this world passeth away.”
Here it means ‘not following ke capricious guidance of
your passions.”’! Passion is never satisfied, it is always
craving for novelty, and the man who is its slave has
no fixed pattern (mop¢n) after which to shape his
character.

émiBuuiars. The religion of the provinces of Asia
Minor was steeped in moral corruption. The degener-
ation of the word émfuuiu is instructive. Originally
meaning desire, it comes (like our English word ‘lust’)
to mean evil desire. In that one significant change
stands written the record of man’s need of God
Left to himself, his émfuuiar gain the mastery over
him, and become the dominating principle of his life,
which is fashioned according to them, instead of fashion-
ing them. Only under the new law of the Spirit of
life can he find deliverance. See Rom. vii. 7—viil. 2
for a fuller discussion of the problem. See also
2om. chap. i. for a fuller statement of the abandon-
ment to uncleanness that followed deliberate ignorance

of God.

1 See Lightfoot, Philippians, p. 127 f.
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d\\d xata Tov xahdravra Upds dywov xal atrol dywor év whoy

dvaoTpody yerfiinre,

After the pattern of Him who called you, who s
Holy.

xara serves to remind us of that instinct of imitation
which is at once the strength and weakness of human
life. We must imitate something, and therefore there
is presented to us for imitation the character of God.
Cp. Eph. v. 1, “ Become therefore imitators of God.”

Leighton quotes Pythagoras — Téhos avbpémov
opnolwats Oéop.

yeviOyre either become, or perhaps show yourselves.
It was the final condemnation of heathenism that its
gods fell below the moral standard of the best of their
worshippers. In clearest contrast stands Isaiah’s name
for God, ‘ The Holy One of Israel” The Bible is the
record of the gradual unveiling to men of the holiness
of God. The ambition to be as wise as God meets us
at the beginning (Gen. iii. 5); the ambition to be as
holy as God is the dominant note of its close. For
the teaching of Christ put knowledge and character
into the right relation to each other. To know as God
knows is only possible to those who are holy as He is
holy. Cp. with this verse 1 Thess. iv. 7; Heb. xii. 10.

avasTpogn, a favourite word with S. Peter, includes
all the life that a man lives among his fellowmen. It
is exactly equivalent to our English word conversation
in its older sense.

Budty yéypawrar [81] Arior écecBe, 4TI érd arioc.
Quoted from Lev. xi. 44, 45. It was this under-

lying principle of conformity to the character of God
F
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that gave spiritual significance to the Jewish legal
system.

kal d matépa émikaAleicOe TV dmpocumolfpmTes kplvorta kaTd
T éxdorov ¥pyoy,

Perhaps a reference to Jer. iii. 19—maTépa kakéreré
ue, where some Mss. have 7ra'répa emicaleioOe pe.
émikakéw meant originally fo name, and was used in
later Greek especially of invoking in prayer (see Joel
ii. 32, quoted in Rom. x. 13). There may be a reference
here to the use of the Lord’s Prayer in the worship of
the Church.
ampocwmoryumwrws embodies a Hebrew idiom.
Used of God in Eph. vi. 9; Rom. ii. 11; Col. iii. 25.
See also Acts x. 34. wpocwmohmlria is partiality due
to regard for outward appearance (see Jas. ii. 1). The
word recalls 1 Sam. xvi. 7, “ Man looketh to the out-
ward appearance (mpogwmor) but the Lord looketh to
the heart.”
kplvovra, 1s judging. God’s judgment on human life
is a present fact, though the final verdict is not yet.
épyov, not the outward deeds (€pya) but the inner
bent and purpose of the life.  Cp. 1 Cor. iii. 13;
Psalm 1xii. 12; Prov. xxiv. 29.
It is the seed of act,
God holds appraising in his hollow palm,
Not act grown great thence on the world below,
Leafage and fruitage, vulgar eyes admire.

v $éBy Tdv Ths wapowlas bpdv xpévov dvacTpddrnTe:

mapowias brings back the thought of verse 1. It is
a call to the pilgrim spirit, that does not become so
involved in the business of the city of its sojourn as
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to forget that “ this is not your rest.” Our citizenship
is in heaven. wapowéw, to stay for « time, stands in
contrast with xaTowéw, which is used in Revelation
nine times of “ settling down on the earth,” kuTowovyres
éml s yis. See eg. Rev. iil. 10; vi. 10; viii. 13. The
Christian has no xaTowia here (Heb. xiii. 14; Jas. iv. 14,
ete.). He has no right to ‘settle down upon the earth’
as we are all too prone to do.
The world is too much with us, late and soon,
Getting and spending, we lay waste our powers.

év 0By, not in thoughtless security (see Heb. iv. 1;
Luke xii. 5). ‘He who fears God, it has been said,
¢ will fear nothing else.’! It should be noticed that the
idea of fear is here connected with the Fatherhood of
God. It is our Father's love that makes us afraid to
offend Him. Defiance of an Omnipotent God may be
heroic, as in the story of Prometheus; deflance of a
father’s love is base. With t’zvaa"rpe'()bw cp. 7repz7ra1'e'¢o,
common in S. Paul and S. John, and oTorxéw (which
perhaps includes the idea of progress), Gal. v. 25.

elbdres brv oy dlaprotls, dpryplw § xpvoly, eAYTpmeHTe & THS
paralas Jpdv dvacTpodfs warporapabirov, |

A reference is probably intended to Isa. Li. 3, “ Ye
shall be redeemed without money " (ov wera apyvpiov).
The verb Avrpotafar is only used in N.T. here and in
Lk. xxiv. 21; Tit. ii. 14, The word 7\u-rpwmg was
specially assoclated in the mind of a Jew with the
liberation of the nation from the bondage of Egypt,
and the reference to the Paschal lamb, which follows,

1Cp. Hermas, Pastor, Book II., Commandment 7, *‘Of fearing
God and not fearing the devil.”
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shows that this idea was in the mind of the writer.
The redemption of Israel was not liberation from
punishment, but from slavery, and the word bears
the same significance in the N.T. So here the
‘vain conversation’ is the Egypt out of which God
has led His people through the water of Baptism
toward the promised inheritance. The idea of a price
paid to Satan (Origen), or to God, or some supposed
principle of abstract justice (Anselm), is the result of
importing into the Hebrew words ideas derived from
the Greek and Latin words used to translate them.
The Paschal Lamb was a Avrpov (Heb. Copher), not
because it was the price paid for the redemption of
the people, but because it was offered as an acknow-
ledgment of God’s claim to the undivided allegiance
of the nation. AUrpwois has to do with the future as
well as the past, and the Passover Feast was a con-
stantly recurring reminder to the people that they
were a ‘ peculiar possession’ of Yahwe. The sacrificial
lamb was a “ perpetual acknowledgment on the altar
that the life and liberty they had received from God
must be surrendered back to God.” !

eldores, keeping tn mind, cp. 2 Tim. ii. 23, Col. iil. 24.
It may not be altogether fanciful to see here a reference
to the Holy Commuuion, wherein is made a “ perpetual
memory of that His precious death.” See Additional
note on the Death of Christ.

maralos = empty of result, fruitless; xevos=empty
of present good. So S. Paul asks, “ What fruit had ye

1 Norris, Rudiments of Theology. See pp. 167-173 for a discussion
of the meaning of Aorpov in Matt. xx. 28. See also Westcott,
Hebrews, pp. 295-7.
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then in those things whereof ye are now ashamed ¢”
(Rom. vi. 21). Cp. Rom. i. 21.

maTpowapadsTov, inherited. The word may refer
both to Jewish and heathen traditions. They were
alike vain (see Matt. xv. 6).

d\Aé Tiply alpamn ds dpvod dpdpov xal domrliov Xpuwrrod,

Here, and in the use of the same imagery in Rev.,
we are reminded of the words of John the Baptist,
“ Behold the Lamb of God.” The reference is clearly
to the Paschal lamb, though Isa. liii. may also be in
the mind of the Apostle. The lamb especially sym-
bolized innocence and patience, and it is significant
that as the growing violence of persecution called for
the exercise of these graces, the early Church turned
with ever-increasing love to the Agnus Dei, and decked
the catacombs of Rome with the symbol of the Lamb.

Tiuiw recalls Ps. cxvi. 15, “ Precious in the sight of
the Lord is the death of his saints,” and perhaps also
Ps. Ixxii. 14, and xlix. 8. Silver and gold are the
price of release from physical bondage, but spiritual
redemption requires a spiritual offering—the offering
of a life (afua).

auduov kai aomwilov—uwithout defect and without
defilement—together make up the wpoBatov Tehelov of
Ex. xii. 5.

aima Xpioroi can hardly be dissociated from the
words of Christ at the last supper, *“ This is my blood.”
Cp. Rev. i. 5, 70 . . . Noavtt (not Aovravrt as in
AV) qpas éx Tev auapTidv qudv év T almaTt avTo.
Two remarks of Dr. Westcott' should be noticed in

1 Epistle to Hebrews, pp. 293-4.
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connexion with this passage: “The scriptural idea of
blood is essentially an idea of life and not of death.”
“The blood poured out is the energy of present human
life made available for others.” The life of Christ
has been given for us that it may be given to us.
Clement of Rome (Epistle to Corinthians, ch. vii)
writes, “Let us look steadfastly to the Blood of
Christ, and behold how precious it is to His God
and Father—that blood which, shed for our salvation,
recovered (vmijveyxev) for the whole world the grace
of repentance.” See Additional note.

wpoeyvoopévov piv mpd karaBolfls kéopov,

From man’s standpoint redemption takes place in
time, from God’s standpoint it is an eternally present
fact. God’s dealings with men, awo kaTaBoA7s kdouov,
have been the outcome of that foreknown redemption.
So we have been chosen in Christ before the foundation
of the world (Eph. i. 4). Cp. Acts ii. 23. In the
Revelation the same thought is suggested by the
startling expression, apviov Tol érayuévov amo kara-
BoAns xdomov (Rev. xiii. 8). We are reminded also
of the words of the Lord in S. John xvii. 24, 87t
r}yérrpa’as‘ e 7rp¢‘) kaTaBoAys koo uov. -

Commentators differ as to whether rpoevacr,uévou
here implies the doctrine of the Pre-Existence of
Christ. The same doubt arises in regard to the
expression mvelua Xpworov in i 11 (see next note).

Mr. Pattison, writing about Paradise Lost, says of
Calvinism, “ It must be acknowledged that a predesti-
narian scheme, leading the cogitation upward to dwell
upon the heavenly things before the foundation of the
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world, opens a vista of contemplation and poetical
framework with which none other in the whole cycle
of human thought can compare.” It was when the
mind was directed from this sublime contemplation to
dwell on the thought of personal security that Calvinism
became hardened into a merciless dogma of predesti-
nation and reprobation. The recognition of the
principle of evolution has now restored to us the
significance of wpoeyvwouévov and ér’ éoxarov Twy
xpovwv. All time has been a progressive ¢avépwais of
the Divine, leading on to the Incarnation and the
Death of Christ.

davepudévros Bt &n’ loxdrou Tov xpdvev B Jpas

For ¢avepo’w, used of the Incarnation, cf. Heb.
ix. 26; 1 Joh. iii. 5; 1 Tim. iii. 16. Contrast ch. v. 4.

As light becomes manifested when it strikes an
object, so the Adyos was manifested through the taking
of man’s nature. d¢ ‘uas, for your sakes. ¢avepos is
the opposite not of ‘invisible’ but of indistinct.’!
¢avepwbévros therefore distinctly implies the pre-
existence of Christ before His Incarnation, and so fixes
the meaning of wpoeyvwsuévor. The Incarnation was
ér’ éoydTov T@v YXpovwv because in Christ was the
complete revelation of the Father towards which all
other revelations were leading up (ep. Heb. 1. 1-4). It
i8 not a fresh revelation that we need now, but
greater power to enter into and apprehend the
revelation already given.

ToUs 58U altol mioTols els Qedv

moros is faithful, loyal. Used often of God (see

1 Westcott, Hebrews, p. 272,
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chap. iv. 19). S. Paul uses the words mwros Adyos
for a trustworthy statement of doctrinal truth. In the
Pastoral epistles 6 wigTos is almost equivalent to ‘a
Christian.”  mioTos efs is peculiar, the usual construc-
tion being with the dative (mio7ds Oep). It is
probably due to the common construction misTevw ets.
ets here, as generally in this Epistle, must refer to the
ultimate purpose of faithfulness. Faithful, as those
who direct their faith to God. ‘

Some early Mss. read mioTevovras, so A.V.—believe
in God.

v tyelpavra adrdy ik vexpdv kal Bfav atrd Bévra,

“ Christ was raised from the dead through the glory
of the Father” (Rom. vi. 4). ‘Whom God raised up’
is the text of all S. Peter’s early discourses in Acts.
Gave him Qlory. Cp. Heb. ii. 9, xii. 2. See Ch. iv. 14.

Gore Ty wlomw Updv kal AmiBa evav els Gedv,

So that your faith and hope are directed towards
God. This rather than so that your faith s also hope
in God seems the true rendering. With micTw eis Oeov
cp. elv ov moTevovtes, of verse 8. Salvation begins
with God’s foreknowledge and reaches its goal in
man’s reconciliation to God. So the circle is com-
plete. Cp. iii. 18, “ That he might bring us to God.”

Ch. I. 22 Ch. IL 3. The Nursery of the Church,
in which ye are children.
Seeing ye have purified your souls in your obedience

to the truth unto unfeigned love of the brethren, love one
another from the heart fervently : having been begotten
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again, not of corruptible seed, but of incorruptible, through
the word of God, which liveth and abideth. For,

All flesh is as grass,

And all the glory thereof as the flower of grass.
The grass withereth, and the flower falleth :
But the word of the Lord abideth for ever.

And this is the word of good tidings which was preached
unto you. Putting away therefore all wickedness, and
all guile, and hypocrisies, and envies, and all evil
speakings, as newborn babes, long for the spiritual milk
which ts without guile, that ye may grow thereby unto
salvation ; if ye have tasted that the Lord is gracious :

Tas Juyxds Updv fyviedres &v 7 Imaxey) vis aAnlelas s praShdlay

dvvmdkpurov

nyvicores, perf. part., a state following on an act,
ye have purified and are keeping pure.  év, by means of.
Ty Umraxoy, obedience such as truth demands (this rather
than obedience to the truth is the force of the gen.
here). For the association of obedience and holiness,
see above (v. 14-15—*as obedient children be holy’)
and verse 2. els piadeh¢piav, the ultimate purpose of
cleansing and obedience is fellowship (cp. 1 John i. 7).

¢pradedpla is not brotherly love, but brother-love.
Not ‘love men as though they were your brothers,” but
‘love men because they are your brothers.” As Maurice
finely said, “ There can be no brotherhood without a
common father.” See Ch.1i. 17. awmokprros, without
disstmulation (cp. Rom. xii. 9).

&k xkapblas aA\Alovs dyamficare ikrevds,
ayamaw is distinguished from ¢pedéw, in N.T. Greek,
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as being less emotional and more reverential. It is
especially the love that men offer to God, and to men
for His sake.

For the force of the aorist imperative see note on ii. 17.

ékTevws, earnestly. éxTelvw means literally ‘ to stretch
out” Cp. Ch. iv. 8, ayamnvéxtevi éxovres. S. Peter is
here handing on to the Church the new commandment
of Christ (see S. John xiii. 34; xv. 12).

Some early texts add xaBapas before xapdias.

Clement of Rome (Epistle to Corinthians) writes,
“1In love all the elect of God were perfected. Without
love nothing is well-pleasing to God. In love the
Lord took us to Himself. Because of the love He bore
us, Jesus Christ our Lord gave His blood for us
according to the will of God.”

dvayeyevvnuévo. otk & omopas ¢Pfapriis GG ddddprov, Sl Aéyov

zZANTOC Oeoy kal méNoNTOC

The new love requires the new life. And the seed
or germ, out of which springs the new life, is not
liable to decay. The owopa is often identified with
the Adyos that follows, but it seems more natural to
suppose that the writer is thinking in the first case of
the germ of divine life implanted in us by the Holy
Spirit, and then of the ‘Word of God’ by which that
germ receives its power to grow into new life. “Man
liveth by every word that proceedeth out of the mouth
of God.” The Adyos here forms a transition between
the impersonal logos of Jas. i 18 and the fully de-
veloped Logos doctrine of S. John. If we take the
words that follow, {wvTos kal uévovros, as referring to
the Word, the reference to Christ Lecomes clearer
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He is the living and abiding Word of God.! S. John
xil. 34 seems to suggest a Messianic interpretation
of the words that follow: *“The word of the Lord
abideth for ever.”

{avros kal mévovros may be taken with Oeob, the
word of a living and abiding God, in which case they
are probably a reference to Dan. vi. 26; but in view
of verse 25 the reference to the Adyos seems more
probable. Cp. Heb. iv. 12, {&v yap 6 Adyos Toi Beob.
A distinetion can be drawn between Aoyos and prua,
though they are sometimes used as synonyms. Aoyos
is the word considered as in the mind of the
speaker, piua the uttered word or thing said. The
distinction corresponds to some extent with the later
patristic Aoyos évdiaBéros and Adyos Tpodopuds.

Suén
maca cap? s xoproc,
kal TrAca Ad%a adriis Gyc ANBOC xdpTOY
€2HpdNBH O X3pTOC,
kal 76 &nBoc éZémecen’
70 Aé pAma Kypfoy méNel elc TON aidNa.
Tobro BE loTrw TO phima T eyarreAicOeN ds dpas.

The foregoing line of thought is illustrated by a
quotation from Isa. xl. 6-8. The quotation follows
the Septuagint, except for one or two unimportant
variations. The same passage is more loosely quoted
by S. James (i. 10) as teaching the transitoriness of
human greatness. Here the design is to bring into
contrast the transitoriness of the human forces arrayed
against the Gospel and the stability of the Church of
Christ. “They shall perish but Thou remainest.” It

1See Liddon, Bampton Lectures, p. 302.
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is the same thought as the SAlyor dpre of verse 6.
“To the perishableness of the attractive world around
them, and of that in themselves which sought satis-
faction in that world, he opposes the new and ever-
springing life into which they had been born by
hearing and receiving a word of the living God, and
the sure promise which it contained ” (Hort).

'Amobépevor olv macav kaxlav xal wdvra 5éov xal Imérproy xu.l
$Bévovs kal mdoas xaralaluds,

The sins enumerated here are specially those that
hinder ¢phaded¢pia. In times of persecution it was
necessary that the Church should draw all her members
closer into union. Putting away (once for all) every
kind of malice and every kind of guile, and hypocrisy,
and envyings, and all kinds of slandering. With wacay
xaciav, cp. Eph. iv. 31, ouv wdop kaxlg, and Jas. i. 21,
maoay wepiroelay kaxias. In classical Greek the word
xaxia is used in a general sense for all forms of vicious
conduct, but in N.T. it usually has the more restricted
meaning of ill-will, malignity. Lightfoot says (on Col.
iii. 8), “ It is not—at least in the N.T.—vice generally,
but the vicious nature which is bent on doing harm to
others.” It therefore corresponds to the odium generis
humant, of which the Christians were accused in Rome.
xaTalaXia appears in the list of heathen vices in
Rom. i. 30, and 2 Cor. xii. 20.

ds dpriyévvnra Ppédm T Noykdv E8ohov ydAa émmobficare, Tva &v
atrg alfnbijre ds cornplav,
In 1 Cor. iii. 1-3, and in Heb. v. 12-14, the figure of
babes and milk is used to describe the undeveloped
condition of those who, though they ought to be
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teachers, had still need of teaching in the ‘elements of
the Gospel. Here the thought is rather that suggested
by 1 Cor. xiv. 20, “ In malice (xaxia) be ye babes, but
in mind be men.” In this sense the Christian life is
always newly-begotten—a thought beautifully suggested
in our Holy Communion service, which meets us always
with the same demand, “ Ye that . . . intend to lead
a new life.” _

émmodjoare. The Christian’s thirst for the Divine
life should be as strong and instinctive and health-
giving as the infant’s eagerness for the mother’s breast.
And the milk with which God feeds His children is
unadulterated (&dolov), and capable of feeding the
whole nature. “And for this reason (the incapacity
of man to receive Christ ir the fulness of His glory),
He, who is the perfect Bread of the Father, gave Him-
gself as milk, as to babes—that by this milky diet, being
accustomed to eat and drink the Word of God, we
might be enabled to retain in ourselves the bread of
immortality, which is the Spirit of the Father.”!

Aoycm‘w here, as in Rom. xii. 1, seems to be used in
gomewhat the same sense as in the Stoic definition
of man as a Aoywov {gpov (rational animal). The
word seems to be intended to suggest the contrast
between the milk that can sustain only the life of the
body, and the milk by which mind and soul are fed.
‘ Reasonable,’ ‘figurative, and ¢spiritnal’ have been
suggested as translations, but none of these gives the
exact force of the original word.

els G'w‘l‘t]pt'all is absent from some Mss. It is quite

Irenaeus, quoted by Canon Cook, Speaker’s Commentary, iv.,
p. 187.
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in accordance with the style of the writer to add the
words that express the ultimate purpose of the growing.
We are reminded of Eph. iv. 13-16, where S. Paul
desires for those to whom he writes that, speaking the
truth in love, they may grow up in all things into Him
which is the head, even Christ.

el éreYcache 6TI XpPHCTOC O KYpPlOC.

Quoted from Psalm xxxiv. 8, yevoacfe kai idett 8¢
XpnoTos 6 kupos, where xpnoTos bears the wide mean-
ing usual in the Septuagint, of good or gracious. For
o xuptos see note on ch. iii. 15.

Ch. II. 4-10. The Temple of the Church, in
which ye are stones.

Unto whom coming, a living stone, rejected indeed of
men, but with God elect, precious, ye also, as living stones,
are built up a spiritual house, to be a holy priesthood, to
offer wp spiritual sacrifices, acceptable to God through
Jesus Christ.  Because it 1s contained in scripture,

Behold, I lay in Zion a chief corner stone, elect,
precious:

And he that believeth on him shall not be put to
shame.

For you therefore which believe is the preciousness: but
Jor such as disbelieve,

The stone which the butlders rejected,

The same was made the head of the corner;
and,

A stone of stumbling, and a rock of offence;
Jfor they stumble at the word, being disobedient: where-
unto also they were appointed. But ye are an elect race,
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a royal priesthood, a holy nation, a people for God’s own
possession, that ye may shew forth the excellencies of him
who called you out of darkness into hts marvellous light:
which in time past were no people, but now are the people
of God: which had nmot obtained mercy, but now have
obtained mercy.

mpds 6v mwpooepxdpevor, AfBON Ldvra, Uwd dvlpbmev piv Lrr0-

AedOKIMACMENON Tapa Bt Oed ékAexkTON ENTIMON

A series of O.T. quotations worked into a consecutive
discourse. The picture of a spiritual temple had
already been drawn by S. Paul in a passage of which
S. Peter seems to be thinking (Eph. ii. 19-22). The
germ of the idea may be found in 1 Cor. iii. 16.
Cp. also Heb. iii. 6, of olkos eéomev jueis; Heb. x. 21,
and Ch.iv. 17. A building is much more than a heap
of stones, so the Church is much more than an aggre-
gation of individuals. Each stone, shaped and fitted
for its appointed place, finds its true purpose as part
of a larger whole. And the Christian draws near to
Christ that he may be built into the fabric of this
spiritual temple.! So S. Paul says to the Ephesians,
speaking especially to Gentile converts, that they are
“no more strangers and sojourners but fellow-citizens
with the saints” The same contrast must have
been in the mind of the writer here. In the world
the Christian is a sojourner, but in the Church
‘of the Living God he has a place—the one temple,
permeated with the one life, where the priest-

1 For an elaborate working out of the symbolism of the stones and
the building see Hermas, Pastor, Vision IlI., Ch. 1.7; Bk. IIIL,
Similitude Nine.
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hood of the whole body is the consecration of the
sacrifice of each individual—acceptable to God because
taken up into the perfect sacrifice of Christ, through
Whom the offerings of the whole Church go up to
God! wposépxomar is used, in the Epistle to the
Hebrews, of approach for worship or priestly service
(Heb. iv. 16; vil. 25; x. 1, ete.). It has probably the
same force here. The usual construction is.with the
dative, but it is possible that the author has in his
mind Psalm xxxiv., already quoted above, where the
Septuagint of verse 6 (“They looked unto him”) is
mpocéNbaTe Tpos avTov.

If, as is not improbable, this Epistle was written
after the fall of Jerusalem, a special interest
attaches to the whole of this section, where the
worship and the sacrifices, yea, the very stones of
the temple are claimed as the inheritance of the
Church of Christ.

Aifov (wvra, and therefore able to infuse into the
stones of the building an organic unity. We are
“ petrified into life.”?

arodidokiuacuévov refers on to the quotation in
verse 1.

kal airol @s MOot {dvres olkoBopeiocde olkos mvevparkds els lepdTevpa
Gywov,
Note the transition from the Christians as stones in
a building to the Christians as sharers in a priesthood.
—els, as usual in this Epistle, giving the ultimate pur-
pose. The two thoughts are connected by the use of

1Cp. Bp. Westcott on Heb. ix. 9.
2Bishop Alexander in Ezpositor, 1886.
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olxos for a building and a family. The Church is the
butlding and the family and the priesthood. Cp. Heb.
iii. 4-6; x. 21 for similar transitions in thought.
The Church is a dyeov z'epd-reu,u.a, because it is the
expression in worship of a corporate life. Christian
priesthood is regarded here as vested in the whole
body, not as the privilege of the individual Christian
as an isolated unit. We become priests by joining
the leparevua of the Church. And if this leparevua
appoints certain members to act on its behalf in the
exercise of certain of its functions, the priestly character
which the Holy Spirit confers on these at ordination
is the expression of the priesthood of the whole body
for which they act.

dvevéyrar mvevparikds bualas ebmpoobinrovs 8ed Sia ‘Inood Xpiorod:

avapépw like mpoopépw is a sacrificial word (see
Jas. 1i. 21). wvevuarikas Ouaias, perhaps in contrast
with the material sacrifices of the old dispensation.
Rom. xii. 1 shows what kind of sacrifices were in the
mind of the writer. See also Phil. iv. 18; Heb. xiii.
15-16. Whether there is any reference here to the
offering of the first fruits of God’s creation at the
Eucharist must be regarded as uncertain. Irenaeus
says, “ For it behoves us to make an oblation to God,
and in all things to be found grateful to God our
Maker, in a pure mind, and in faith without hypocrisy,
in sure hope, in fervent love, offering the first fruits
of his own created things. And the Church alone
offers this pure oblation to the Creator, offering to
Him, with thanksgiving, that which He has created.”*

1 Contr. Her. IV., chap. xviii.
G
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But this thought of the offering of bread and wine
to God as a profession of our dependence and gratitude
hardly seems to be in the mind of the Apostle. The
spiritual sacrifices of the Apostolic age were rather
the lives laid down for the name of Christ. d&wa 'Incot
Xpwrrov is the keynote of every Christian sacrifice.
“We are not worthy to offer unto Thee any sacrifice,
yet we beseech Thee to accept this our bounden duty
and service . . . through Jesus Christ our Lord.”

SuétL wepuéxer & ypadii
’|A0?’ TIOHMI €N ZI1ON AfOON éKAEKTON AKPO[WNIATON
ENTIMON,
Kal 0 TTICTEYWN &1 aYT® OY MH KATAICYXYNOH.

Quoted from Isa. xxviii. 16, where the closing
words—“ He that believeth shall not make haste”
(ie. flee in haste)—are translated in the LxX.—o
TITTEVWY OV N xa'rata'xuveﬁ. ér’ avte is added in
later texts of the LxX., and appears also in the Epistle
to the Romans, where the words are twice quoted
(Rom. ix. 33, in combination with Isa. viii. 14; and
Rom. x. 11). They are also referred to in Eph. ii. 20.

meptéxer év ypapy is an unusual expression. The
absence of the article is in accordance with the general
style of the Epistle, and the use of the singular ypa¢n
in place of the more usual ypagpa: is probably due to
Rom. x. 11. Dr. Hort suggests the translation “in
writing,” so making mepiéxer év ypacpy mean “it stands
written.”

Upiv olv 1) Tipd) Tols moTelovowy

The different senses in which Teuy can be used; and
the uncertainty of the exact significance of the dative
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here, have led to a variety of translations of this clause.
The following are perhaps the best supported :—

In your sight is the preciousness, i.e., You, who believe,
regard him as precious.

For you 1is the honour, Tuwy being taken as in contrast
with kaTawwywby (put to shame).

As in text of R.V., For you is the preciousness, i.c.,
through faith ye have become sharers in the benefits
that are brought to men through the preciousness of
that stone (Christ) in the sight of God.

This last is probably the true meaning. Tuy recalls
the Tl afuaTe of chap. i. 18, and the évriuov of ii. 6.

Tois moTevovow is transferred to the end of the
sentence to bring out the contrast with amTovow.
It has also a certain causal force—‘ Since ye believe.”

dmoroiow 8 Afgoc ON dTTedokimacaN of oikoAomoynTec o¥Toc
éreNtOH eic xepaAMN rwniac kel Afgoc TTpockommaToC

kal TIETpa ckaNA&AOY ol TTPOCKOTITOYCIN T& Néyp dmwe-
fotvres: ’

The first quotation, from Psalm exviii. 22, is applied
by Christ to Himself in Matt. xxi. 42, and referred to
by S. Peter in his defence before the Sanhedrin in Acts
iv. 11. There, as perhaps here also, the oikodouotyTes
are especially the teachers and rulers of the nation.
It has been suggested that the verse may have originated
through some actual incident in connexion with the
building of the temple in Ezra vi. as Psalm exviii
seems to belong’ to that period. The exact meaning
of the phrase “head of the corner” is not certain; it
probably means simply the corner-stone, on which the
chief weight of the building rests.

The second quotation is from Isa. viii. 14. (The
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preceding verse of the same chapter is referred to
in chap. iii. 15.) Quoted also in Rom. ix. 33, whence
S. Peter probably derived it, as he reproduces the Térpa
axavdahov in preference to the mérpa wrdmara of the
Septuagiut. This and the following verses of Isa. viil.
were no doubt the source of the words of the Lord in
Matt. xxi. 44. The “stone of stumbling” is a loose
stone in the way that trips up the passer by; the
“rock of offence” a fixed obstacle over which he falls.
The association of the two words wérpa and oxavdarov
must surely have recalled to the ‘Apostle the words of
Christ in Matt. xvi. 23, gxavdakov mov e (cp. also
S. Mark vi. 3). T® Adye may be taken with
ameifoivres or with wposksmrovew, but it probably
belongs to both. Stumble at the word, disobeying it (cp.
Isa. xxviii. 13). It should be remembered that are:Béw
has reference rather to attitude of mind, than to
outward act. See on ch. iii. 4.

ds & wal érédnoav.

As in Romans ix. 33, the primary reference here is
to the Jewish nation, whose rejection of the Messiah
had been made in the providence of God a means
of blessing to the Gentiles. But we cannot ex-
clude the wider reference to all deliberate rejection
of truth. However little we may understand it, not
even in the stumbling of the disobedient is the divine
purpose frustrated. May we not find in this a ground
of hope for larger purposes of mercy than it has seemed
good to our Father to reveal to us yet? He willeth
not that any should perish, but it hath been appointed
unto many to stumble (cp. Rom. xi. 11).
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vpeis 8t rénoc ékAekTdN, BaciAelon fepdreyms, E6NOC &riON,

Aadc elc mepimolmein,

So the Apostle lays claim on the Church’s behalf to
the very titles by which Israel had been described by
the prophets of old time.

vyévos éxhekTov is from Isa. xliii. 20 (70 yévos pov
70 éxhextov). The word vévos involves (as compared
with Aaos) the idea of hereditary privilege. It recalls
S. Paul's words in 1 Cor. vii. 14, “ Now are they (your
children) holy.”

Bagi\ewov lepatevua and évos dyiov are from Ex.
xix. 6. The former phrase requires some explanation.
The original Hebrew of Ex. xix. 6 reads “a kingdom
of priests,” which by a slight textual corruption came
to be read “a kingdom (and) priests.” The verse is
quoted in this form twice in Rev. (i. 6 and i. 10). It
is uncertain which text the Septuagint intended to
represent in Bagi\eiov lepdTevua, but it is fairly clear
that the meaning here is, “a royal priesthood,” .. not
a body of priests who are also kings (as in Rev.) but a
body of priests attached to the court of the Divine king.
So TIrenaeus, was Bacthels dixatos (epaTuny éxer Takw.
Cp. Isa. Ixi. 6, “Ye shall be named the priests of
Yahwe, men shall call you the ministers of our God.”
Naos els wepimouaiv—a people reserved for God—comes
from Isa. xliii. 21 Aaos wov ay TepeTomaauy, or
from Ex. xix. 5 (Aaos mepiovoios). Cp. Malachi iii. 17
(foovral pot . . . els mepimolnow). TepiTotéw Means
to reserve or keep safe. 7repnroz'na-ts~ is used for
‘keeping safe’ (Heb. x. 39); for ‘obtaining,’ 1 Thess.
v. 9; 2 Thess. ii. 14, and, as here, for ¢ possession,’ in
Eph. 1. 14.
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OTwe Tac &petac éZarrefAnTe Tob &k oxérovs dpds xaléoavros
ds 10 favpacTdy adrod das

aperas is from Isa. xliii. 21. The moral excellences
of God are manifested in the salvation of men. His
“nature and property is ever to have mercy and to
forgive.”

Light is a familiar image of the Messiah’s kingdom
in the prophets (see Isa. ix. 2). Consecrated by the
lips of the Lord, it becomes, both in S. John and
S. Paul (especially in Eph. and Col.), the most complete
expression of all that the new life in Christ meant.
It involved the contrast between brightness and gloom,
between openness and stealth, between sight and blind-
ness, between the glory and the healing of the Sun of
Righteousness, and the squalor and noisome disease
that dog the footsteps of sin. It was their love for
light that led the early Church to consecrate the hour
of daybreak to worship.

On favuacrov ¢pws Dr. Hort says:—*Here it is
spoken of as a calling by God to a sharing of His
marvellous light, an admission to some power of reading
the mysteries of life aright by seeing them in a measure
in the same light in which they are seen by Him who
created them and disposes them.” (See Eph. i. 17-19.)

With ka\éravros cp. Acts ii. 39, wao Tois eis
,u.a:cp&v, daous dv TposkaheTnTaL KUPLOS.

of more oy Aadc viv Bt Aadc 6e€0%, of oYk HAeHménol viv Bt
éAeHBéNTEC.

The reference is, of course, to Hosea, chaps. i. and ii,,
which are also used in Rom. ix. as illustrating the call
of the Gentiles. This passage suggests that the readers
of the Epistle were Gentile Christians. The difference
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of tense between AAenuévor and énendévres should be
noticed. The first recalls the state in which they had
lived, the second the act of mercy by which God had
called them to Himself.

Ch. II. 11-IIL. 7. The Duty of Submission.
(a) II. 11-17. The Christian Citizen.

Beloved, I beseech you as sojourners and pilgrims, to
abstain from fleshly lusts, that war against the soul;
having your behaviour seemly among the Gentiles; that,
wherein they speak against you as evil-doers, they may
by} your good works, which they behold, glorify God in
the day of wvisitation. Be subject to every ordinance of
man for the Lord’s sake: whether it be to the king, as
supreme; or unto governors, as sent by him jfor vengeance
on evil-doers and for praise to them that do well.

For so s the will of God, that by well-doing ye should
put to silence the ignorance of foolish men : as free, and
not using your freedom for a cloke of wickedness, but as
bondservants of God. Honour all men. Love the
brotherhood. Fear God. Honour the king.

'Ayamnrol, mapakakd ds TTapoikoyc Kal TTapeTTIAfimoyc dméxecfar

Tdy capkikdy {mbuudv, alrives orpatelovral kard Tis Juxfis®

The address (ayamyrol) begins a new section of the
Epistle (cp. ch. iv. 12). From the privileges of the
Christian calling the Apostle passes to the practical
duties of the Christian life, especially in view of the
hostility of the people around. Aud therefore the
exhortation begins by catching the note of i. 2, and
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reminding the readers that they are to act as strangers
and sojourners (the two words are synonymous), not
involving themselves in the customs and appetites of
the land where they are only for a time. emBuuiar
oapkicol must not be limited to sensual indulgence;
they include all appetites that bring the spiritual into
subjection to the animal in us (see Eph. ii. 16). The
only test by which to discern them is this—do they
war against the soul? alrwes here has explanatory
force, because they. Many habits of self-indulgence, not
inherently sinful, become a drag on spiritual progress
—an occasion of contest within us between ‘I want
to’ and ‘I ought.” And with these the Christian can
make no terms. For him there is but one rule—
Abstain from these things, they are warring against
the soul. orpatevw is used of offensive warfare, and
implies that lusts are always on activc service against
the true life. See for the same idea Gal. v. 16; Jas.
iv. 1. “Juxn here, as often in S. Peter, is the man’s
true self.

v évaorpodiy pav bv Tols Wveriv Exovres kalfy,
There seems a fourfold contrast suggested in this
verse :

‘Wherein (now) they fspeak you as evil-doers.

against .

In the day of they may God for your good
visitation glorify works.

xahos is used of goodness that is manifested (moral
beauty), ayaflos rather of inward goodness. But the
distinction is not always clearly retained.
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tva, &v § xatadaloiow Updv ds kakowoldy, &k TdV kakdv {pywv
tromrelovres Bokdowar Tov Bedv én Hmépa émickorThc.

év —in the matter in which. Cp. ch. iii. 16; iv.
4; also Heb. ii. 18. In all these cases, and perhaps
also in i 6, the antecedent is left indefinite. See
note on iv. 4.

On the accusation of evil-doing see Introduction,
especially the quotation from Suetonius, where the
word malificae exactly represents the Greek here.
The word outside this Epistle is only used in N.T. in
John xviii. 30, where, however, Westcott and Hort read
xaxoy mwoiwwy, kaTahaléw is used only here and in Jas.
iv. 11. In the latter half of this verse we may see a
reference to the saying of Christ in Matt. v. 16, “ That
they may see your good works and glorify your Father
which is in heaven.”

ex here presents some difficulty. It is perhaps best
to take it as equivalent to “as a result of ¥ and supply
vuas after éwomrevovres, so reading as a result of
your good works, observing you, they may glorify, ete.
émomTelw means o walch altentively; to ‘see for
oneself. The present participle conveys the idea of
habitual observation (cp. ch. iii. 2). It was this
consciousness that they were being carefully watched
by the heathen around them that S. Peter wanted
to bring home to his readers. The word is used for
initiation into the Eleusinian mysteries, but it is
extremely improbable that any reference to this is
intended here.

The day of wisitation has been variously interpreted
as (1) the day when you are examined before the
magistrates, (2) the day of God’s judgment on your
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persecutors, or (3) the day when the heathen, won by
your holiness to the acknowledgment of God, are able
to glorify him.

The phrase is no doubt derived from Isa. x. 3;
the idea of divine visitation appearing constantly in
O.T. The word implies a manifestation of God on
behalf of his people, generally with the further idea of
punishment and probation for the nations. Thus it
may include both (2) and (3). The former is the more
prominent idea in Isa. x. 3, but the latter better
explains the dofacws:t here.

‘Yroraynre wdoy dvlpemivy krice Siud Tov kipwov:

On the significance of this assertion of the duty of
submission, see Introduction. 67ro~rci7r7 was a virtue
that S. Peter had learnt in the school of experience.
The 2nd aorist passive has here, as often, a certain
middle force, * Accept the position in which you find
yourselves.’

Of this ¢morayn Dr. Hort says—“It consists not
in the sacrifice of the individual to the community,
the weakness of the ancient social life, but in the
recognition that the individual attains his own true
growth and freedom only through devotion to the
community, and submission to the various forms of
authority by which society is constituted.”

xricer has a special significance here, in view of the
fact that xri{w (to establish, set up) is used exclusively
of the action of God; as the nearest equlvalent to
“create.” (See eg. S. Mark xiil. 19, Eph. iii. 9.) «7ios
is used for that which is the outcome of God’s
creative act (Rom. viii. 22, Col. i. 15, etc.). So here
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it seems to be implied that the ordinances of human
society to which submission is to be given are divine
in their origin. Cp. Rom. xiii. 1, “ The powers that be
are ordained of God.” The three examples S. Peter
gives are the state, the household, and the family.
It is on the basis of these three fundamental institu-
tions that all civilized life is built. The aim of the
Christian is not to overturn the foundations of society,
but to assert the divine claim over all human institu-
tions, and recognize in the state, the household, and
the family, a training ground of those social virtues
that find their highest sphere of activity in the Church
militant here in earth, and their complete realization
in the Holy Catholic Church in heaven.

dwa Tov xlpiov gives the true motive for obedience.
So S. Paul writes “do all in the name of the Lord
Jesus.” Perhaps S. Peter was thinking of the words
of Christ, “Render to Caesar the things that are

., »

Caesar’s.

dre Bachet ds Umepéxovm, dre fyepdoy ds 8 adrod wepmopévos
els &Blknow kakowoidv éraiwvov B dyabowoidv:

Baci\els here refers to the Emperor—either Nero
or perhaps (see Introduction) his successor.

vmepéxovtt (cp. Rom. xiii. 1) reminds us of the
feudal word ‘overlordship.’

#yeuwy, properly the title of procurators or legati
Caesaris, is used here in a wider sense for local
governors. d¢ avrol may convey the idea that
the authority of the emperor was itself delegated.
All human authority goes back to God as its ultimate
source. eéxdiknats is the vindication of justice on evil-



108 1 S. PETER ii. 15.

doers. With érawwy 8¢ dyaBomowy cp. Rom. xii. 3-4.
The province of government cannot be restricted to
the mere suppression of crime, as some individualists
would desire. It includes the promotion of all that
shall encourage the “good life” of the citizens. The
spread of democratic principles in modern England has
brought with it a return to a view of the functions of
the government much more closely akin to that of
Plato and the great statesmen of Greece, though com-
bined with a clearer recognition that if the individual
exists to do service for the community, the com-
munity exists not less to develop the character of the
individual.

We trace in these words a lingering confidence in
the impartiality of Roman justice, which was destined
very soon to give place to the keen sense of injustice
which finds expression in the Revelation, where the
only hope of redress (éxdiknois) is in the manifestation
of Christ.

(81 ofrws éorlv T 0fAnpa Tob Oeod, dyabowoioivras upoiv TV

Tév dppdvev dvlpbrev dyveoiav')

otrws should probably be taken as referring back to
vmoraynre. Thus (by submission to kings and gover-
nors) it hath pleased God that men should act, so
that by well doing they may muzzle the senselessness
of foolish men. ¢udw, from ¢uds, a muzzle, used
in S. Mark i 25 of the silencing of the evil spirit,
and in iv. 39 of the stilling of the tempest.

ayvwata must be distinguished from dyvowa. It is not
mere absence of knowledge but want of the power of
perception, ¢ purblindness.” Hence it cannot be con-
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vinced, but may be put to silence. The ayvwsia of
men is always ready to make its voice to be heard,
where dyvota will often be silent.

d¢pov conveys the same general idea. It is not
thoughtlessness but actual stupidity, want of reasoning
power. 7oy here gives an explanatory force, suck men
as are stupid.

s ENeblepor, kal pi) ds drikdAvppa €xovres Tis kaklas Thy Aevleplay,

A\’ ds feod Sodho.

Verse 15 is parenthetical; here the nominative refers
back to the vworaynre of verse 13. Subjection for
the Lord’s sake is no loss of freedom, for it belongs to
the paradox that only God’s slaves enjoy true liberty.
This verse recalls Gal. v. 13, which was, we can hardly
doubt, in the mind of the writer.

Not like men who have their liberty as a veil for
their malice. Christian liberty is not the right to
exercise ourselves in malicious criticisms of our fellow-
Christians. There js no prayer in our litany the need
of which parochial experience brings home more
strongly than that in which we pray, “ From envy,
hatred and malice, and all uncharitableness, Good
Lord, Deliver us.”

émwalvupa, used in Ex. xxvi. 14 for the covering of
the tabernacle, is from émwaddmTw, to cover over. See
Psalm xxxi. 1, dv émexaligpOyoav al apmapria,

wévras Tpfoare Ty &8dddmra ayamwdre, TON BeoN $OBeTCHE,
TON BaciAéa mpdre
A summary of the duties of citizenship. The use
of the aorist imperative makes the first command
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emphatic.! Give to every man the honour that s his
due. Perhaps the command goes further, and implies
(in contrast with the xakias of the preceding verse)
that the Christian is to try to find in every man some-
thing worthy of honour. The respect that Christ
showed for men is in striking contrast with the
attitude of tolerant contempt which some of His
followers adopt.

adepdmyra (only here and in chap. v. 9) is the
whole Christian body considered as a community.
Love for individual Christians can only be deep and
broad when it grows out of love for the whole body of
which they are members. With the loss of this sense
of corporate life we have lost the wideness of Christian
love, and are too often contented to limit our affection
to those who attract, or who prove responsive; and
since love is our power for service we correspondingly
narrow the scope of our influence. Every young
clergyman feels this danger, the protection against
which must be found in devotion to the whole Church
as the body of Christ—the adeh¢pdrns. The words
that follow are from Prov. xxiv. 21, ¢poBoi Tov Beov,
vié, kai Baocidéa. For the added word TwudTe cp.
Rom. xiii. 7.

(b) Ch. II. 18-25. The Christian servant.

Servants, be in subjection to your masters with all
fear ; mot only to the good and gentle, but also to the

1Blass (Grammar of N.T., p. 195) says that the aorist imperatives
in this Epistle denote ‘conduct up to a final point.’ So éwloare,
i. 13 (lay hold on hope) ; dvarioare, i. 22 (lay hold on love) ; dva-
arpdgnre, i. 17 (up to the end); mowdvare, v. 1; and rywjoare here.
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Jroward. For this is acceptable, if for conscience toward
God a man endureth griefs, suffering wrongfully. For
what glory s it, if, when ye sin, and are buffeted for
it, ye shall take it patiently ? but if, when ye do well,
and suffer for i, ye shall take it patiently, this 1is
acceptable with God. For hereunto were ye called: because
Christ also suffered for you, leaving you an example, that
ye should follow his steps: who did no sin, neither was
gutle found in his mouth : who, when he was reviled,
reviled not again ; when he suffered, threatened not ; but
commaitted himself to him that judgeth righteously : who
has own self bare our sins in his body wpon the tree, that
we, having died unto sins, might live unto righteousness ;
by whose stripes ye were healed. For ye were going
astray like sheep; and are now relurned wunto the
Shepherd and Bishop of your souls.

Ol olkérar imotacodpevor év wavrl $éBw Tois Seomdrais, ob pdvov

Tois dyabols kal driekéow al\a kal Tols okolwols.

Here S. Peter passes to the duty of Christians as
members of a household (cp. Rom. xiv. 4; Eph. vi. 5).
The word oikérac (domestic servant) probably includes
both slaves and freemen. Slavery as an institution
must from the first have found itself ill at ease in the
Christian Church, but the household, as a natural unit
between the family and the state, has its place among
the divinely appointed human institutions. The ex-
hortation here is apparently addressed to servants who
have heathen masters, but it is to be feared that perver-
sity of disposition (sxoAds) is not confined to heathenism.
émeewcns is best represented by fair or reasonable. It
is' translated gentle in R.V. here and in Jas. iii. 17.
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In 2 Cor. x. 1, Matthew Arnold renders emeiketa
‘sweet reasonableness. Aristotle defined it as “ the
character of a man who is content to take less than
his due.” See also Eth. vi. 11, Tov émwewn mdhiocTa
(pa,ue"v a-vyva,uovuco'v.

The participle vmoTacaduevor here, and in ch. iii. 1,
refers back to the imperative droTaynre of verse 13.
Obey the command, submitting yourselves, etc.

Toiro yap Xépis

The use of xapts here recalls the Lord’s question in
Luke vi. 32, woia vuiv xapis éori; We must not
translate, this constitutes o claim on God's favour—
which seems implied in the ¢ thankworthy ’ of the A.V.
The meaning may be, this is beautiful in the sight of
God, or, this is a worthy response to God's grace to you.
Good works “are pleasing and acceptable to God in
Christ.” (Article xii.)

d Sid cvvelbnow Becod Tmodéper Tis Aimwas wdoxev airas
ouvelona Oeob is not ¢ conscience towards God, but
“consciousness of God’ (cp. Heb. x. 2; ocuveidnow
apapridv). Consciousness of the presence of God is
our strength for the endurance of the petty injustices
and annoyances of life. Umo¢pépw means ‘to bear up,
and so to sustain the weight of anything. Used in
the same sense in 1 Cor. x. 13, “ That ye may be able
to bear it.”
mwolov yip khéos ¢ dpaprivouvtes kal koladildpevor vmopeveire;
&\’ d dyalomoroivres kal mhoxovres Umopeveire, Tobro Xdpis
Tapd Oe.
K\éos, as compared with xapts, seems rather to refer
to human opinion. Even among men patient bearing
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of punishment that we have deserved is no great matter
of credit; but to suffer for well-doing, whatever men
may say, is acceptable with God.

The present participles imply a course of conduct
then going on, while vroueveiTe looks forward to the
JSuture attitude of the readers.

xohai{w from xolagos, a fist. Its use in Matt.
xxvi. 67 of our Lord may have suggested its use here,
as recalling to the readers the buffetings that Christ
suffered for them.

ds Todro yip éxAfbnTe,
Since Christ suffered ye are called to suffer too.
It is the way the Master went,
Should not the servant tread it still?
See Matt. x. 38; xvi. 24, etc. But ToiTo includes
also the ayaBomototvTes.

871 kal Xpiords émvalev imip tpdv,

Uep vudv, on your behalf. Umep does not imply sub-
stitution, an idea which would be out of place here,
where S. Peter is reminding his readers that Christ
suffered, not to deliver them from the need of suffering,
but that their sufferings might be a means to fellow-
ship with Him. «ai gives emphasis to this thought.
tpiv dmohipmwdvey droypappdy Uva Emakohovbiomre Tois Ixverwy

avrov’

Srolumdve, a late forni, from dmolelTw. ﬁwoypa,u-(
wos, a mode] set for imitation, such as the headline of
a copy-book, or an outline to be traced over in ink
(cp. vmddevyma in S. John xiii. 15). €émaxolovfew, to
follow close after. In S. Mark xiv. 54 it is recorded

that Peter followed afar off. It is not such following
H
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as this that he commends to those to whom he writes.
ixvos (footprint) from & (kvéomar), to go. These words
must have had a special significance for the writer as
he remembered the saying of Christ, “ Whither I go
thou canst not follow me now, but thou shalt follow
me hereafter,” or that other word in S. John xxi. 19
with its solemn renewal of the old command, akoXovfet
mot. S, Peter at least had reason to know whither
those footprints led. But he can say calmly now
what once he said in the vehemence of passion, “ We
must lay down our lives for His sake who has laid
down His life for us.” (See S. John xiii. 37.)

8s dmapTiaN OYK €TTOTHCEN OYAE eYPéBH ACAOC éN TR CTOMATI
aYTOY'

The words are from Isa. liii. 9, avouiar ovk émoinaev,
0udé dohov év Te oTomart avroi. They also recall
Psalm xxxii. 2, ovdé éorww év Te oTdmart avTol OoNos.
This testimony to the sinlessness of Christ from one
who had been on the closest terms of intimacy with
Him cannot lightly be set aside. Cp. Heb. iv, 15.

§s AouBopoipevos olk dvrehobdpe, mioxwy odk fmelhe, wapeblBov
8 o xplvovr. Swkalws

The temptation to meet injustice with threats must
have been very strong. Even S. Paul found it hard
to resist (Acts xxiii. 3).

mapedidov—committed his enemies, or, perhaps him-
self and his cause, to God. The Psalms are full of
examples of the way in which the soul in its affliction
commits itself to God. And we remember the words
of Christ on the cross—*Father, into thy hands I
commend my spirit ” (Luke xxiii. 46).



1 .S. PETER ii. 24. 115

The transitions from the imperfects (avreowdspe
nel ey, 7rape3¢'30u) to the aorist awjverykev should be
noted. The first denotes the habitual attitude of the
life of Christ, the second a definite act.

émoingev and elpéBy above have the same force—at
no point in His life did He do sin, ete.
8s tac dmapTiac Npdv ayToCc ANKANErKeN & 76 adpate atred

&mL o §idov,

From Isa. liii. 12—avTos auapTias moANGY avijveyxev.

avaépw has generally a sacrificial significance. It
is used at least twice in O.T. of men who bear the
sing of their nation (Lam. v. 7; Ez. iv. 4). It has the
idea of carrying to some goal. So here e To Elhov.
Cp. Heb. ix. 28. In considering the doctrine of vicari-
ous suffering it is important to remember .—

(1) That the vicarious suffering of Christ is not an
1solated fact. Below the surface of human life lies the
great universal fact of vicarious suffering, “not a dogmatic
but an experimental truth.”! All true service for men
involves the bearing of the sins of men, not in the same
sense as that in which Christ bore them, but in a sense
that helps us to understand the meaning of His suffering.”

1 Adam Smith, Isaiak, vol. ii., p. 354.

2 A passage from Mr. Ruskin's Slade Lectures on the Art of
England, quoted in Sanday and Headlam, Romans, p. 93, has proved
strangely prophetic in view of the events of this year: ‘“ The great
mystery of the idea of Sacrifice itself, which has been manifested as
one united and solemn instinct by all thoughtful and affectionate
races, since the world became peopled, is founded on the secret truth
of benevolent energy which all men who have tried to gain it have
learned—that you cannot save men from death but by facing it for

them, nor from sin but by resisting it for them. . . . Some day or
other—probably now very soon—too probably by heavy afflictions
of the State, we shall be taught . . . that all the true good and

glory even of this world—not to speak of any that is to come, must
e bought still, as it always has been, with our toil, and with our tears.”
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(2) The vicarious suffering of Christ must not be
separated from its purpose—that we, being dead unto
sins, should live unto righteousness. The ultimate efficacy
of the sacrifice of Christ depends on what it does in us.
The old hymn is right—*“ He died to make us good.”

(3) Only through suffering do we learn the meaning
of His suffering. Slaves bearing ill-usage patiently
will by the mysterious power of sympathy learn to see
more clearly into the mystery of redemption than the
subtlest theologian who has not suffered. The deep
truths of Isa. liii. were wrung from the heart of the
nation as it groaned under the captivity of Babylon,
and S. Paul’s knowledge of the meaning of the death
of Christ was won on the same battlefield—“I bear in
my body the marks of the Lord Jesus” (Gal. vi. 17).
“ Christianity is stamped with the image of the Cross,
and the whole life of each true Christian has something
of the form and look of Christ crucified.”?

EWhov is also used twice in Acts (v. 30, x. 39) by
S. Peter for the cross. Its use in Gal. iii. 13 is due to
the Septuagint of Deut. xxi. 23. Irenaeus speaks of
Christ as “remedying the disobedience in the matter
of the tree of knowledge by the obedience of the tree
of Calvary.” And we think of the fiAov {wis of Rev.
xxii. 2, whose leaves were for the healing of the nations.
émt 1o Ehov is a pregnant construction. He bore our
sins up to and wpon the tree2 Cp. ch. iii. 20, els 7v.

1 Quoted in Expositor, 1886.

2 The sacrificial use of dvagépw has led some commentators to see
here a reference to the Cross as an altar on which Christ offered a
sacrifice to God. But ras duaprias negatives this idea, for He offered
on the Cross not our sins but Himself. See Heb. vii. 27, roiro ydp
érolnoey épdmwat éavrdv dvevéyxas.
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év To owpatt avTov. It was physical suffering that
slaves had to bear, and therefore it is on the physical
sufferings of Christ that the Apostle lays stress. The
words also recall Heb. x. 10, dwx Ths mpoacpopas Tov
oouatos “Inooi Xpioroi (on which see Westcott, in
loc). Cp. ch. iii. 18, BavaTwBeis Tapxl.

avTov is not emphatic, as in A.V.

lva Tais apaprias dmoyerdpevor 1 Sikarooivy thowper:

amoyiyvouar conveys the idea of complete separation;
and so of death as the most complete form of separation
we know. S. Paul speaks even more plainly in Rom.
vi. 3, ameBavouev Ty auaptia. See note on ch. iv. 1.

The article before amaprias refers back to the sins
borne on the tree; so 7 dwatoovvy is the righteousness
that belongs to the new life of freedom.

od T® MdAw {8HTE.

From Isa. liii. 5. udAwyr is the weal or wound left
by a lash, which many slaves had good cause to know.
fire yap e TTpéBaTa TTAANDMENOI, GANA EmeotpidmTe viv éml

Tdv worpéva xal émlokomwoy Tdv Yuxdv Vudv.

émeaTpagnre may have a passive or middle signifi-
cance—{have turned yourself to, or have been turned to).
The former is more probable, as conversion is generally
regarded in N.T. as a deliberate human act. The word
recalls the saying of Christ to S. Peter recorded in
S. Luke xxii. 32, ov moTe e'ma'-rpéxpas', o"rﬁpl{ov Tovs
adedpovs cov. See also S. John xii. 40; Acts iii. 19
(R V. turn again). Conversion is the exact opposite
of the aimless straying (wAavn) of the preceding
sentence. A man is converted when his life attains
a purpose, a direction, Godwards.
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mowuéva kal émiokomov. The pastoral and episcopal
office alike find their fulfilment in Christ. emigxomros
is probably used here in the more general sense of
overseer.

(c) Ch. IIL, 1-6. The Christian wife.

In like manner, ye wives, be in subjection to your own
husbands ; that, cven if any obey not the word, they may
without the word be gained by the behaviour of their
wives ; beholding your chaste behaviour coupled with fear.
Whose adorning let it not be the outward adorning of
plogting the hair, and of wearing jewels of gold, or of
putting on apparel ; but let it be the hidden man of the
heart, in the incorruptible apparel of a meek and quiet
spirit, which is in the sight of God of great price. For
after this manner aforetime the holy women also, who
hoped in GQod, adorned themselves, being in subjection to
thetr own husbands; as Sarah obeyed Abraham, calling
him lord : whose children ye now are, if ye do well, and
are not put in fear by any terror.

*Opolus yvvaixes imortaoadpevar tois IBlos dvbpdoy,

‘Omolws, in accordance with the same general law of
the Christian life. S. Paul urges the same duty in
Eph. v. 22-24, and ennobles subjection in the words
that follow, “as the Church is subject to the Christ ”
— s 7 éxhnola Umordagerar T¢ Xpiore. The parti-
ciple here has probably a middle significance, as in
chap. ii. 18. It is willing dwoTayy that is to mark the
Christian in all the relations of life. (dlows gives the
ground of subjection, “because they are your hus-
bands ” (cp. Eph. v. 22).



1 S. PETER iii. 1-2. 119

tva & Twes drabolow 76 Aéyw Bida Tis TGV yuvaikdy dvacrpodiis
dvev Aéyov kepSndfirovrar
aweféw implies more than dmoréw. It is the
setting of oneself deliberately against conviction of
the truth. The Apostle is not dealing here with the
case of a Christian woman who has been married to a
heathen husband. Such cases would be uncommon,
‘and would require sterner words than these (see 2 Cor.
vi. 14). The case here seems to be that of wives
converted after their marriage. Their duty was not
to leave their heathen husbands, nor to provoke
hostility by constant speaking of spiritual things, but
to win them by the silent witness of a life lived for
Christ, &"yev Adyouv.
The silence often of pure innocence
Persuades when speaking fails,
Winter's Tale, ii. 2.

xepdaivw is used in its literal sense in Jas. iv. 13,
and, as here, in Matt. xviii. 15, a saying of Christ that
S. Peter may have had in mind. Cp. 1 Cor.ix.19. The
indicative future xep3q9;ia-oy-rat implies a more definite
assurance than is represented in our R.V. translation.

tromreboravres Ty & $dPy ayviy dvacrpodiy Tpdv.

emomTevgavtes, see on chap. ii. 12. The aorist
participle is used because the observing precedes the
conversion. It has almost the force of, as soon as they
have seen for themselves. ayvyv, pure, in the widest
sense. v ¢ofBw, perhaps “afraid of the very shadow
of wrong,” but more probably, as in Eph. v. 33, giving
due reverence to your husbands.
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dv orw ol & Hwlew dumhokiis Tpixdv kal mwepbérens xpvolov §

&vbloews ipartlov kdopos, AN’ & kpuwrds THs xapblas dvlpwmos

&v 16 adbdpry Tod Houxlov kal mwpalws mwvedparos, 8 domv

tvdmiov Tod Beod mohurehés.

There is a threefold contrast suggested here—
between the adornment that is outward (é£wBev) and
the Dbeauty that is hidden (kpumwTov); between that
which seeks to please men and that which is pleasing
to God; between that which is perishable and that
which lasts (agpfapros). The same warnings appear
in the letter sent by S. Paul to Timothy when in
charge of the Ephesian Church (1 Tim. ii. 9-12).
Customs change but the love of dress and outward
show remains a permanent danger to the spiritual life.
xpvaia is often used for gold ornaments, cp. Rev.
xvii. 4. kdouos means originally order (xoméw) and
so comes to mean (1) ornament, and (2) the world of
nature.

novylov kal wpaéws may be a reminiscence of
Isa. Ixvi. 2, which Clement of Rome (ch. xiii) quotes
in the form 7Tov wpaiv xai Aavytov, x.T.A.  Bengel
distinguishes the two words, “mansuetus, qui non
turbat, tranquillus qui turbas aliorum fert placide.”

ofirws yép more Kal ai dyias ywvaikes ai Erifovaar els fedv xdapovy
éavrds, roracadpevar Tois 1Blows avBpdowy, ds Tdppa dmfrover
76 ’ABpadp, kypioN avrov kaloboa:
kakovoa perhaps refers to Gen. xviii. 12, but vmij-
xovev (imp.) implies rather the habitual attitude of
deference. éxw((ova: els Ocov invites notice. Their
hope reached up to God, and so they trod the path of
simple duty. Cp. Wordsworth’s Sonnet on Milton :—
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Thy soul was like a star, and dwelt apart,

Thou hadst a voice whose sound was like the sea,
Pure as the naked heavens, majestic, free,

So didst thou travel on life’s common way,

In cheerful godliness; and yet thy heart

The lowliest duties on herself did lay.

fis &yevfifyre Téxva dyafomoroborar kal ml doBoymenal prbeplay

TITOHCIN,

As S. Paul had claimed for all who are “of faith” a
place among the true children of Abraham (Gal. iii. 7;
Rom. iv. 12), so S. Peter says, “ Ye have become
children of Sarah by doing well and not being terrified
by any nervous fears.” As Abraham is the ‘father of
the faithful, so Sarah is the mother of the obedient.
Some commentators bracket the words from s to
Téxva and take the participles as referring to the
dywat syvvaikes.

wronow does not occur elsewhere in N.T.; it is
found in Prov. iii. 256 (LXX.), a passage that is probably
in the mind of the writer here. #Toéw means
properly -to agitate with alarm. On the exact sig-
nification of the word here commentators differ, some
regarding it as equivalent to a cause of fear.

(d) Ch. IIIL. 7. The Christian husband.

Ye husbands, in like manner, dwell with your wives
according to knowledge, giving honour unto the woman,
as unto the weaker wvessel, as being also joini-heirs of
the grace of life; to the end that your prayers be mot
hindered.
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Ol lvbpes dpolws cuvoxodvres kard yvdow, ds dodeverrépy oxede

9 ywaikelp

We should probably translate live according to
knowledge with the wife as with a weaker vessel.
For the construction cp. chap. i. 19. The acceptance
of subjection involves the claim to consideration and
protection. In the words acfeverrépw oxever there is
the germ of a nobler chivalry than that of the middle
ages.

ouwvowew is the nearest equivalent in Greek to our
English expression “making a home for.” The par-
ticiple carries on the thought of the ‘mordynre of
ch. ii. 13. «kara 7yvéow refers either to spiritual
knowledge or to recognition of the weakness (not
the inferiority) of women. For axewjs compare
1 Thess. iv. 4. Op. also 2 Tim. ii. 21I. It is
probable that the Apostle has specially in view the
“ marital rights” of the husband (1 Cor. vii. 3-5),
which are to be exercised not selfishly, nor for mere
gratification of appetite, but xara yvdow, in the light
of the ennobling truth that our bodies are the temples
of the Holy Ghost (1 Cor. iii. 16; vi. 19).

amwovépovres Tpfiv, d@s xal cuvkAnpovépol Xdpitos Lufs,

The comma should probably be omitted, so reading,
Sharing with them the honour that ye both possess
as partakers in that divine favour which alone is true
life. This reading gives a better balance to the
sentence—* Give your wives care because they are
weak, and Aonour because they are your fellow-
Christians.” Cp. Psalm xxx. 5, “In his favour (6es-
ward) is life”  For Twuy see chap. il 7.
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amovéuw means properly to ‘portion out, ‘give a
share of.’
ds 7o pi) éynémrecfar Tas wpooevyds Updv.

True prayer can only rise out of true home life.
The primary reference is probably to the family
worship offered by husband and wife together. For
éyxdrresfar see Gal v. 7; Rom. xv. 22. Some texts
read exxamresBar (cut off).

Ch. III. 8-17. The Christian in the Church, and
in the world.

Finally, be ye oll likeminded, compassionate, loving as
brethren, tenderhearted, humbleminded ; not rendering
evil for evil, or reviling for reviling; but contrariwise
blessing ; for hereunto were ye called that ye should
inherit a blessing. For

He that would love life,

And see good days,

Let Kim refrain his tongue from evil,

And his lips that they speak no guile :

Let him turn away from evil, and do good ;

Let him scek peace, and pursue it.

For the eyes of the Lord are wpon the righteous,
And his ears unto their supplication :

But the face of the Lord is upon them that do evil.

And who s he that will harm you, if ye be zealous of
that which is good ?  But and if you should suffer jor
righteousness’ sake, blessed are ye: and fear not their
Jear, neither be troubled ; but sanctify in your hearts
Christ as Lord : being ready always to give answer to
every man that asketh you a reason concerning the hope
that 1is in you, yet with meckness and fear : having a good
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conscience ; that, wherein ye are spoken against, they may
be put to shame who revile your good manner of life in
Christ.  For it is better, if the will of God should so will,
that ye suffer for well-doing than for evil-doing.

Td 8 véhos mavres opddpoves, aupmralels, phdSAdor, eborhayxvor,
Tamwavédpoves,

Here, on the model of Ephesians (Eph. vi. 10)
the Epistle ought to draw to a close, but instead the
Apostle reverts in this and the next chapters to the
subject of persecution, and resumes his closing ex-
hortations at the beginning of chap. v.

It will be noticed that all the special virtues here
enumerated are social. The ideal of the Church is a
community that is one in thought, in feeling (wdfos is
wider than suffering), in love, in tenderness, and in
humility. With ovumaBeis (only here in N.T.) cp.
ovumraBerv in Heb. iv. 15; x. 34. For elomhayyvor
cp. Rom. xii. 15; Eph. iv. 32. The bowels (z.e. the
internal organs generally) were regarded as the seat
of strong emotion. The Greeks associated them
specially with courage, the Hebrew with affection.
Tender-hearted exactly expressed the meaning here.

B dmoBubdvres xaxdy dvrl kakod A Mowboplav vl Nowboplas
Toivavrlov Bt edhoyoivres, 8 els Toiro iMjbyre (va ebhoylav

kAnpovopfionre.

An unmistakable echo of the words of Christ in
Matt. v. 44 and Luke vi. 28. See also Rom xii. 17,
,u.r/t?evz KaK&l/ &VT; KaKOl’; &TO&L&O’VTES‘.

edhoyouvTes must be interpreted in the light of the
ethoylav that follows, “ Seek to hand on the blessing
that God has given you.” Cp. Matt. xviil. 21-35.
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ex\ijOnte, cp. chap. ii. 21. The Christian is called
to an inheritance of suffering and of blessing (see
S. Mark x. 30).

xAnpovousionTe refers back to the kAnpovomia of ch.
i. 3. Cp. Matt. xxv. 34, “Come, ye blessed of my
Father, inherit (kAnpovowicare) the kingdom.”

o yap BEAWN ZWHN AFATIAN
kal 1AeTN Hmépac &raddc
TTAYCATW THN [AGCCAN ATTIO KAKOY
Kal xeihH TOY mB AahAcal AGAoN,
éxkMnETw Bt 4110 KakoY Kal TOIHCATW AraBon,
ZHTHCATW €EIPANHN Kal Alw3aTw AYTHN.
81 dpoaimot Kypfoy érmrl Aikaioye
Kal OTa ayToY €ic AéHCIN AYTAON,
TTPOCWTITON Aé Kypioy €1l mrolo¥NTAC KaKA.

The exhortation against railing enforced by a quota-
tion from Psalm xxxiv. This Psalm has been already
twice referred to in this Epistle, and was probably
familiar to the Church in the days of persecution as
expressing her confidence in God. The expression
0éhwv {wiv ayamav differs from the Septuagint, which
has 6 GéAwy {wﬁv, ayamay ﬁyep&g ety aryabas. The
phrase here is very difficult to interpret. It must
mean, the man who is in earnest in his love of (spiritual)
life, or the man who desires to live such a life as he can
love. 'When psalmists and prophets found themselves
obliged to admit that prosperity and goodness did not
always go together in this life, they made a new
venture of faith, and became the pioneers of the belief
in a future life with God. They brought a new
world into existence to redress the balance of the old.
In so far as this dawning faith lay behind their hopes
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of temporal reward, the fathers did not “look only for
transitory promises.”
' éml Swalovs and émi wowobvras kaxd invite notice.
* God looks on righteous and evildoers. In the exceeding
wickedness of the early middle ages men said that God
and the saints were asleep. It is part of S. Peter’s
message of comfort to the Churches that their per-
- secutors and they were alike under the eye of God.

Kal 7{s 6 xaxdowy bpas v Toi dyalod {nAwtal yémode;

Who will ill-treat you? The same word (kakdaet)
is used in Isa. 1. 9, to which the Apostle probably
refers. It is also used of Herod wexing the Church
(Acts xii. 1). The words may represent a lingering
hope that by virtuous lives the Christians may yet
avert the threatened persecutions, but the deeper
thought is also present, that no persecution can sever
between Christ and His Church (see Rom. viii. 33-39
for a triumphant assertion of the same truth).

(nMwrat conveys the idea of emulation and en-
thusiasm. If the alternative reading, muwwral, be
adopted, Tov ayafov may refer to Christ.

A\’ ¢ kal whoxorre Bid Bikatooivyy, paxépior,

An echo of the word of Christ, uaxdpiot of deduouévor
dvexev SwatoaVvms. el kai, even if. The «ai here
suggests that the case may seem difficult to reconcile
with the preceding statement.

The optative maoxoiTe suggests some amount of
doubt as to whether they would be called to suffer.
TON Aé GOBON AYTAON mb GOBHOATE MHAE TapaXBATE,

Another reference to Isaiah viii. (see chap. ii. 8).
We are also reminded of Matt. x. 38. ¢ofBnlire
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¢p6Bov (a familiar Hebraism),—do not be afraid of them.
Tapacow is used of water ‘troubled’ by the angel in
S. John v. 4.

kypion 8 7dv Xpwerdv driacate dv Tals kapblas dpdv,

From Isaiah viii. 13 (xUptov avTov ayiasare). Words
spoken to encourage Judah in the crisis of the Assyrian
invasion might well be claimed by the Church now,
on the eve of her great battle with all the forces of
the empire. The added words, év Tais kapdiais, perhaps
refer to the heart worship that should be their strength
when cut off from the privilege of common worship
by persecution.

The «iptov of the LXX. corresponds to the ¢ Yahwe
of Hosts’ of the original, and the application of
the name to Christ here amounts to a claim to
divine honour for Him.!

Tov Xpwwrov. “The definite form, ‘the Christ’
(6 Xpwords), appears always to retain more or less
distinctly the idea of the office as the crown of the
old covenant” (Westcott, Heb., p. 33), Here it may
be a reminiscence of Ps. ii. 2, xara Tod Kvpt'ou xal kaTa
ToU Xptorou avrov. The thought of persecution would
naturally bring this Psalm to the mind of the Apostle
(see Acts iv. 25-26). The order of the words suggests
the rendering, Sanctify in your hearts the Christ as
Lord. With aywacare here cp. the second clause of
the Lord’s Prayer, aywasfjrw 1o 8voua oov. The

! kbpios, used in the LXX. as the equivalent of Yahwe, is used in
N.T. also (1) for “teacher’ or ‘master’ (chiefly in the Gospels—see
e.g. S, John xiii. 13; Matt. vii. 21; viil. 2, etc.); (2) as a title for
the ascended Christ in the exercise of His universal authority, in
reference especially to Ps. cx. 1. See Acts ii. 32 ; Phil. ii. 11, ete.
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word is more often used of what God does for nien.
See ch. 1. 2.

The reading Tov ©eov, adopted in A.V., is supported
by very inferior Ms. authority.

€ropor del mpds dwoloylav mavtl @ alrolvr dpds Ndyov mepl rijs

& dpiv AAwibos, dANd perd mpaimros xal $dfov,

&wo)\oyt’a, a defence, not to be limited to a speech
before judges, though no doubt this is included. The
Christian is to be prepared to defend his creed at a
moment’s notice (aer), but also to do so without
arrogance or self-assertiveness, such as might easily
arise in men on trial before prejudiced judges and
hostile people (cp. Luke xxi. 14). Who that realizes
the honour and responsibility of speaking of Christ to
any enquirer will not pray for this spirit of meekness
and fear. With éAwridos (cp. ch. i. 3).

cuvelbnow Exovres dyabiy,

A Pauline phrase (see Acts xxiil. 1; xxiv. 16;
1 Tim. i 5, 19).

The word, cuveidnaws, as used by S. Peter, has a
rather wider connotation than our word ‘conscience.’
It is not so much the instinet by which a man discerns
between right and wrong, as the soul regarded as
conscious of itself. This verse gives us the ‘good
conscience’ as influencing our attitude towards men.
In iii. 9tthe ‘good conscience’ is considered as affect-
ing our relation to God.

wa & & rakahaheiofe karaoxuddow ol émmpedfovres vpdv THV
ayabiy &v Xporo dvacrpodi.
év &, in the matter in which (cp. ii. 12).
!
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ol émnpealovres, those who defame (despitefully use)
you (see Luke vi. 28). Aristotle defines émjpea as
‘ spiteful abuse’ JIn Christ, Whose life is the atmo-
sphere in which alone the Christian can live. Cp.
S. John xv. 2, 5; Rom. viii. 1; Eph. i. 3, etc.

xpeitrrov yip ayabomoiolvras, el 8éhor Td OéAnpa Tob Beod, mdoyew

f) xaxomoroivras.

Perhaps «peiTTov may convey the idea that all
suffering is good for the Christian, but especially that
which, being undeserved, makes him partaker with his
Lord. But it is more probably an example of the
figure called AerdTns (or understatement).

It is possible to read this verse, It s better through
doing good to suffer than through doing evil (to avoid
suffering), so understanding un waoyew after xakomor-
ovvras. But ch. ii. 20 supports the reading of the
R.V.

Ch. III. 18-22, Christ our great example. In
suffering—in service—in glory.

Becavse Christ also suffered for sins once, the righteous
Jor the unrighteous, that he might bring us to God; being
put to death in the flesh, but quickened tn the spirit ; wn
which also he went and preached unto the spirits in prison,
which aforetvme were disobedient, when the long-suffering
of God warted in the days of Noah, while the ark was
a preparing, wherein few, that is, etght souls, were saved
through water : which also after a true likeness doth now
save you, even baptism, not the putting away of the filth
of the flesh, but the interrogation of a good conscience

1
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toward God, through the resurrection of Jesus Christ ;
who is on the right hand of God, having gone into
heaven ; angels and authorities and powers being made
subject unto him.

Er. kal Xpiords dmwaf mwepl apapmdv dnélavey,

Early Mss. vary between dweBavev (W.H.) and
érafev (R.V.).

dral recalls Heb. ix. 27. Here it is especially a
word of encouragement. This affliction is “ but for a
moment ” (2 Cor. iv. 17). mept aupapTidy, on account of
stns, recalls the mepi auaprias of the sin-offering in
Leviticus (cp. 1 Joh. ii. 2). In a sense, all human
suffering is wepl auapTiov, but the words that follow
mark the special and unique significance of the
sufferings of Christ.

Bixaios vmip ablxwy,

A 7righteous man on behalf of the unrighteous. vmep
does not imply substitution. 8. Paul used the same
word of his sufferings for the Church (see Eph. iii. 1, 13).
The thought here is an echo of Rom. v. 6-11, where the
idea is treated more fully. For further discussion of
this passage see Additional note. ¢ dixatos seems to
have been a recognized name for Christ. See Acts iii.
14; xxii. 14; 1 John ii. 1, and perhaps Jas. v. 6.

tva Upds wporaydyy T¢ Oed,

mpooayayy suggests the idea of the entrée to the
audience chamber of a king. See Rom. v. 2; Eph. ii.
18; iil. 12. The reunion that began when the Grodhead
and manhood were ‘ joined together in one person never
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to be divided, will be completed when the throne of
God is encircled by the multitude who have washed
their robes and made them white in the blood of the
Lamb. The emphatic vuas here recalls Eph. ii. 13.

Bavatwleas piv oapkl {womonbes B¢ mvebpare:

gapri and wrelpate may be regarded as equivalent
to either (1) the human and divine spheres of activity
in which Christ dwells. (2) The corrupt and renewed
natures (cp. Rom. viii. 5; Gal. iii. 3, ete.). (3) The
body and spirit of Christ. Cp. Matt. xxvi. 41; 1 Cor.
v. 5, and especially 1 Tim. iii. 16, épavepwbn v capxi,
éSicaidBy év wvedpari. The last seems to be the mean-
ing here, the absence of the article being accounted
for, here and in 1 Tim. iii. 16, by the fact that the
writer is thinking of the capf and wveua of Christ
chiefly as spheres of activity, common to all men, into
which He entered. Cp. also Heb. ix. 14, dia mveduaTos
aiwviov, on which see Westcott, in loc. {worom@e}g
mvevmatt refers, not to the Resurrection, but to the
new activities into which the spirit of Christ was
introduced through His bodily death. The three par-
ticiples Gava'rweezs', Zwo'n'omeeis', 7ropeu9€2§' suggest a
sequence of events in the life of Christ leading on to
exripvEev.  See Additional note on whole passage.

& § kal Tols év Pvhakp mvelpacw mopevbels ixfipviev, dmabfoaciv
ToTe

In interpreting this difficult passage, it is important
to see the connexion in which it stands with the
preceding thoughts. S. Peter has been encouraging
the Christians to bear suffering patiently by pointing
them to the example of Christ, Whose sufferings became
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a channel of blessing to the @dlkor. And to show how
this was so, he adds the words which tell how even the
death of Christ became to him the opportunity for
fresh service, vmép adikwv. We therefore interpret
the statement as referring to the descent of Christ
into Hades to preach there the gospel of reconcilia-
tion.! knpvsow might conceivably mean to proclaim
condemnation, but, interpreted in the light of chap.
iv. 6, it cannot do so here. Christ’s visit to Hades
is referred to in Acts ii. 31. See also Isa. xlii. 7,
xlix. 9, and especially Ixi. 1, xnpvfar alyuahoTors
dpeocw. The current Jewish view of Hades as a
prison (cp. Rev. xx. 7) gives special significance
to these passages. It may be added that wopeufeis
seems to be expressly added to guard against any
metaphorical interpretation of the statement here
made (cp. verse 22). With wveluacw here cp. Heb.
xii. 23. awmebjoacw has here a slight inferential
force—in prison, since they were, etc.

bre dmefeBéyero 1| Tob Oeod pakpobupla & fpépars Nde xaraorkevafo-

pévys kPorod

Cp. Heb. xi. 7, Née . . . kareoxebagey xiffwroy eis
cwTnpiav Tol olkov auTov.

The early Christians found strength to endure in the
contemplation of the faithfulness of the saints of the
01d Testament (cp. Jas. v. 10; Heb. i. 10). So Noah is
presented in 2 Peter ii. 5 as an example of faithful
endurance, perhaps with special reference to the words

1< 8g long as Christ, so long as any man, is alive in the flesh, he
cannot hold converse with spirits as such; but the moment death
severs flesh and spirit, the spirit can deal with other spirits, which

Christ proceeded forthwith to do” (Dr. Mason in V. 7. Commentary
Jor English Reuders).
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of Christ in Matt. xxiv. 37. Probably the same
thought led to the allusion to him here as typical of a
righteous man, faithful under persecution. Hence his
contemporaries are regarded as typical of those un-
righteous for whom Christ had died, and to whom his
death brought new hope of blessing. The only alter-
native explanation would involve the supposition that
the writer thought of those who perished in the flood
as occupying a special and peculiar position, an idea for
which we can find no warrant either in scripture or
Jewish eschatology. For further discussion of the
question see Additional note.
«{BwTos means literally a wooden chest.

s Av OAdyor, Toir’ ¥omv ékTd Yxal, Biecdbnoay § {Batos.

eis W, by entering into which.

oNlyo: recalls the question of the disciples, “ Are
there few that be saved?” (Luke xiii. 23). It is
suggested by Clement of Alexandria that the word
gives the reason for the preaching in Hades—that the
few might be increased to many. More probably it
is intended to encourage the “little flock” in the
midst of a vast heathen population by reminding them
that even ‘a few’ are the objects of God’s care.

SteadOnaav, brought safely through the danger of
the flood.

8¢ véatos can only mean, having regard to what
follows, that they were saved by means of water. Cp.
1 Cor. iii. 15, abTos d¢ cwbiceTar, oiTw ¢ bs dia mupds.
Water became the medium by which they passed
from the old world to the new, as it was also the
medium by which the world was cleansed from its
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defilements, so that it might again have auveldnas
ayafy els Oedv. Cp. the lines of Keats:

The moving waters in their priestly task
Of pure ablution round earth’s human shores.

8§ kal dpas dvrirvrov viv odle Bémriopa,

Which (i.e. water) in ils antitype is mow saving us,
even baptism.

The difficulty of taking dvritvmror and BarTioua in
apposition to & has led Dr. Hort to suggest the reading
&, which greatly simplifies the sentence, but is based
on very inadequate MS. authority.

TUmos is, in N.T., a pattern or model (see Acts vii.
44 ; Heb. viii. 5). So avriTuwos is that which is made
to correspond with the model. It is used in Heb. ix.
24 of the holy place made with hands which is made
after the model of, and therefore a symbol of, the true
(avriTvra Tév ainBwav). So here it is generally
regarded as signifying that the water of baptism acts
tn the same manner as the water of the flood in
cleansing and ushering into a new life. DBut see
Additional note.

BawTirua appears to be used in N.T. as the distine-
tive name for Christian baptism and for the baptism
of S. John (see Matt. iii. 7; Eph. iv. 5; Col. ii. 12),
the cognate word Bamtiwrmos having the wider meaning
of all kinds of ceremonial washing, once at least
(Heb. vi. 2), including baptism (see Mk. vii. 4; Heb.
ix. 10).

ob oapkds amélers pimov GANG cvvedficews dyabijs drepdrmpa ds
Bedy,

In baptism it is not the physical act of washing in
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itself that saves, but the aspiration of the soul that
seeks for God. Such seems to be the meaning of
this difficult passage (cp. Heb. ix. 14-15; x. 22).
emepdTnua undoubtedly means ‘ question’ or ‘ request,’
and, on the analogy of 2 Sam. xi. 7, eis Qeov should
mean °‘enquiry about or after God” cwediocews will
then be subjective gen. and the meaning will be, the
enquiry of a good conscience about God. Other com-
mentators take els Oeov as fo God, so that, taking the
gen. as subjective, the meaning will be, the enquiry
that a good consctence addresses fo God, or, taking
emeparnua in the sense of ‘demand,’ the demand made
on God by a good conscience. Or again, cweidioews may
be taken as the objective gen. and the meaning will then
be the enquiry or request to God for a good conscience.

To avoid the undoubted difficulty of the passage,
attempts have been made to give emepdrnua the signi-
ficance of Covenant which it seems to have had in later
Byzantine legal terminology. It has also been suggested
that the word has reference to the questions asked and
answered at the baptism service, but this is improbable.
In any case the underlying thought must be this, that
the saving power of baptism depends on the acceptance
and maintenance of a right relation towards God.!

B dvaordoews 'Inocod Xpiorrod,

It is on the resurrection of Jesus Christ that
Christian baptism depends for its efficacy. So 8. Paul,
“that like as Christ was raised from the dead, so
we also should walk in newness of life” (Rom. vi

lels 9ebv may be taken with swedjoews dyaffs and thus a new
series of possible translations is introduced.
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4,5). These words must therefore be taken as qualifying
owe, the intervening clause being of the nature of an
explanatory parenthesis. S. Peter passes here by a
natural transition from the thought of sharing the
sufferings of Christ to the thought of sharing the glory
of His exaltation. Christ can impart the new life
because He has entered into it.

8 torw éN AeZ14 Oeof mopevdes ds olpavdy

Here, as so often in the Epistles, we are reminded
of the words of our Collect for Ascension Day, “ Grant
. . . that like as we do believe thy only begotten son
our Lord Jesus Christ to have ascended into the
heavens; so we may also in heart and mind thither
ascend, and with him continually dwell.”

Christ Himself directed the thoughts of the disciples
to Psalm xc. 1, and the fulfilment of the words in His
exaltation at God’s right hand is referred to in Rom.,
1 Cor., Eph,, Col., Heb., and here. It is the key-note
of the Revelation of S. John. It is not too much to
say that the Church of the first century founded its
claim to exist on the fact of Christ’s session at God’s
right hand. And that exaltation did not mean separa-
tion, but the uplifting of human life into union with
Him. “Seek those things which are above where
Christ sitteth at the right hand of God” (Col. iii. I).
The Sursum Corda of the Christian life is still the
thought of our Divine King exalted to be a Prince
and a Saviour.

imorayévruy adré dyyQev xal éovoidv kal Svvdpewv.
The thought of subjection, that has been in the
mind of the Apostle throughout these chapters, reaches
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its climax here. All the hierarchies of heaven are
subject to Him. Later Jewish thought ran riot in its
speculations with regard to apgels and their grades
and orders. S. Peter, like S. Paul in Col, and the
writer of the Epistle to the Hebrews, is content to
say—*“ whatever powers may be in the heavens, He
whom we worship is above them all.”

Practical Exhortations.
(1) Ch. IV. 1-6. To separation from sin.

Forasmuch then as Christ suffered in the flesh, arm
ye yourselves also with the same mind ; for he that hath
suffered in the flesh hath ceased from sin; that ye no
longer should live the rest of your time in the flesh to the
lusts of men, but to the will of God. For the time past
may suffice to have wrought the desire of the Gentiles, and
to have walked in lasctwiousness, lusts, wine-bibbings,
revellings, carousings, and abominable wdolatries : wherein
they think it strange that ye run not with them into the
same excess of riot, speaking cvil of you: who shall give
account to him that is ready to judge the quick and the
dead.  For wnto this end was the gospel preached even fo
the dead, that they maght be judged according to men in
the flesh, but live according to God in the spiril.

Xpworod olv wabdvros capxl

oapki without the article retains the meaning of
iil, 18, under the conditions of human life. 1t was here
that Christ suffered, and here you must suffer too. Only
to this life belongs the honour of suffering for Him.
See page 58.
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kal dpels Ty avmiv Bvvoav dmhlcacle,

The thought here recalls Eph. vi. 11, “ Put on the
whole armour of God.” Once, when confronted with
the persecution of the Lord, S. Peter had armed him-
self with a sword; now he has learned that “the
weapons of our warfare are not carnal.” The Christian’s
armour is the cross of Christ—the deliberate resolve
not to shrink from suffering if it comes through
following Him.

éwota generally means thought (see Heb. iv. 12,
where it is translated <ntents). But since thought
leads to action, it has in later Greek, as here, the idea
of resolution based on thought. Follow Him who “for
the joy that was set before him endured the cross,
despising the shame ” (Heb. xii. 2).

81 0 mabdv capkl méravrar dpaprials,

Some commentators take this as the thought with
which the readers were to arm themselves—that ke
that hath suffered, etc. But it is better to regard it
as an explanatory parenthesis. We can hardly fail to
see here a reference to Rom. vi., where S. Paul is
expanding the Rabbinic proverb—¢When a man is
dead he is free from the law and the commandments.’
But the suffering here is not so much the mystical
partaking of the sufferings of Christ, as the actual
persecutions to which the Christians were being sub-
jected. Nor does the word necessarily imply that
they had yet resisted unto blood, though the Apostle
clearly anticipates that they may ere long be called
upon to do so. All bearing of persecution for Christ
implied a willingness rather to suffer affliction with
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the people of God than to enjoy the pleasures of
sin for a season, and therefore involved a separation
from sin. Sin was so wrought into the fabric of the
social life of the time that the Church’s great safeguard
lay in the hostility of the leaders of opinion. To cease
from sin necessarily entailed suffering in the flesh, and
so the suffering became the sign of the separation.
mémavTar may be either passive, made fo cease, or
middle, ceased. The meaning in either case is prac-
tically the same; apmapTiaws, dativus commods, cp. ii. 24.

s 1 pnxér. avlpdmrav émbuplas A6 B fpaT Oeod Tov émlioimov
v oapkl Pdoar xpdvov.

An echo of S. Paul’s indignant question in Rom. vi.
2, “How shall we, that are dead to sin,live any longer
therein ?” €5, as usual in this Epistle, gives the
ultimate purpose, both of the arming and the separa-
tion. Though the Apostle looks on to the inheritance
reserved in heaven, it is not there only that faithfulness
finds its reward. It “hath promise for the life that
now is, and of that which is to come” (1 Tim. iv. 8).
To live now for the will of God is to forestall heaven.

€v oapki—as in iii. 18; iv. l—in the human body;
not in the ethical Pauline sense of gapf. (See 2 Cor.
x. 3; Gal. ii. 20.)

Bidoai is a late 1st aorist form. Bios and {wy are to
be distinguished. {wn is the life by which we live,
Bios the life that we live. In classical authors Bios
is therefore the more honourable term, but by exalting
the eternal above the transitory, Christ gave to {wn a
new significance. A man may enjoy his Bios and
never once know true life, “for the world passeth
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away and the lust thereof ” (1 John ii. 17). But “he
that doeth the will of God abideth for ever "—for he
has found the {wny alwwiov.

Béxnua and Bovkyua (verse 4) cannot be so clearly
distinguished. 6éAzua has more the sense of good
pleasure, BovAqua of deliberate choice; but the two
words are often used as practically synonymous.

emiBuuiats and Oehijuatt are probably dative of
purpose or standard (according to, or, to further the
tnterests of). The singular OedjuaT: suggests another
thought. The lusts of men are many and varied, the
will of God is one and eternal.

apxetds ydp 6 mapeAnivbds xpdvos Td BolAnpa Tdv vy karepydobar,

apketos, sufficient, aye more than sufficient. The
same idea of ironical understatement (AtToTns) attaches
to the word in the two other passages in which it is
used (Matt. vi. 34; x. 25).

kareipyacfar conveys the idea of ‘ working out to
completion.” As far as the readers were concerned,
that chapter of life was done with.

This exhortation seems to be addressed rather to
converts from heathenism than to Jewish Christians.

memopevpévous &v doehyelas, émbuplars, olvodhuylas, kbpois, mTérois,
xal aBeulrols elBwhoharplars.

The participle without the article conveys the idea
of a statement inferred or admitted as true, walking
(as you did), cp. iii. 18. The perfect tense implies
that it was true no longer.

Apostles and secular historians are at one in their
description of the corruption and debauchery of the
provinces of the Empire at this time. To the impurity
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that belonged to the religions of the old world was added
the recklessness that followed on their disintegration.

On that hard pagan world disgust
And secret loathing fell.

Deep weariness and sated lust
Made human life a hell.

In his cool hall, with haggard eyes,
The Roman noble lay ;

He drove abroad, in furious guise,
Along the Appian way.

He made a feast, drank fierce and fast,
And crowned his hair with flowers ;
No easier nor no quicker pass’d
The impracticable hours.

With the enumeration of heathen vices here, compare
Gal. v. 20, 21; Rom. xiii. 13; Eph. iv. 18, 19, etc.

Two special classes of sins are here described—those
of impurity and drunkenness. And the final verdict
on the heathen world is written in the last clause of
the arraignment—*idolatry that outraged the law of
nature” The condemnation of idolatry was not that
it did not make men pure, but that it presented to
them a standard of moral conduct actually lower than
that taught by nature herself. It sanctified bestiality.

acé\yea is the name given to open outrage against
decency. olvogAvyla is wine-bibbing, drunkenness.
kwpots, revellings—properly processions of revellers with
torches and music, singing Bacchanalian songs (cp. our
English word, ‘orgies’). woTous, drinking parties.

afepiTors, opposed to Oéuts, or natural right principle.
Exactly corresponding to the Latin nefas (opposed to
Jas or natural law). It implies that even natural
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instinet might have taught the idolators that such
licentious orgies were no true worship (cp. Rom. i. 20).

3

&v & tevifovrar p cuvtpexdvrav bpdv ds Tiv admy Tis doetlas
dvéyvow, Bhacdnpoivres
év , as usual in this Epistle (cp. i. 6; il. 12; iii. 16),
refers back to the whole previous sentence (the év &
of iii. 18 is the only exception to this rule in
this Epistle). Here it means—In regard to which
course of life). Eevi{w meant originally to entertain
a stranger, and so, by an easy transition, to seem
strange. If any trace of the older meaning qualifies
the word here, we might see in it a suggestion of the
true position of the Christian as an alien, a stranger
in such scenes as these. The Christian can never feel
‘at home’ where impure words or intoxication are
tolerated. He should so live that his very presence
would be an unwelcome intrusion into such society.
avaxvow, a rare word, from avaxéw, to pour forth.
So here it seems to mean the effusion or flood of
excesses into which the heathen world eagerly plunged.
acwTias, reckless waste of goods or life. The word is
used of the prodigal son (A.V. ‘ with riotous living’),
also in Eph. v. 18,  wine, wherein is excess” It is the
wastefulness of sin that the word brings before us.
BracpnuotvTes, railing at you, or perhaps, in its
more special sense, railing at the Christ ye serve.

of dwobdoovey Aéyov T§ érolpws kplvovr. {dvras xal vexpols®

Who shall render account to him who is ready to
Judge the living and the dead (cp. Acts x. 42), The
present participle conveys the idea of the judging
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as being already in progress (cp. ch. i. 17). The
alternative reading, éToimws €xovr: kpivai, makes the
judgment entirely future (for éTolmws éxeiv, see 2 Cor.
xil. 14, ete.). We cannot miss the force of the eroiuws
here as a word of cheer to the persecuted Church.
“Surely I come quickly.” “Hold fast till I come.”
It suggests the corresponding warning, 8w ToiTo xai
Uueis yéveole éromor (Matt. xxiv. 44).

With aroddoovoy Aoyov cp. Heb. xiii. 17, ds Aoyov
&TO&“SG’OVTGS'.

s TodTo yip Kal vexpols ebnyyehloOn tva kpi@deo piv kard avlpdmous
capkl {dot Bt kard Oedv mwvedpar.

This has been described as the most difficult text in
the Bible. Indeed, some commentators have abandoned
all hope of arriving at a satisfactory exegesis. A few
things seem clear. els Tobro explains the connexion.
In order that Christ may be the judge of the dead as
well as the living the Gospel was preached to the
dead. Clearly rexpois here must have the same signifi-
cance as the word in the preceding verse—the physically
dead (not, as some explain, those dead in sin). Again
the words capxi and wveluart must be explained in
the same way as in iii. 18, to which they refer back.
On these points most commentators are agreed, but
here agreement ceases. If the exegesis of iil. 18, here
suggested, be accepted, we ought probably to see in
this passage an allusion to the same subject. The
dead were evangelized that though they were judged
after the manner of men in the physical world, they
might live after the manner of God in the spiritual
world. See Additional note.
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(2) Ch. IV. 7-11. To Christian fellowship.

But the end of all things ts at hand : be ye therefore
of sound mind, and be sober unto prayer: above all things
being fervent in your love among yourselves; jfor love
covercth a multitude of sins: wusing hospitality one to
another without murmuring: according as each hath
recetved a gift, ministering it among yourselves, as good
stewards of the manifold grace of God; if any man
speaketh, speaking as it were oracles of God; 1if any
man ministereth, ministering as of the strength which
God supplieth ; that in all things God may be glorified
through Jesus Christ, whose is the glory and the dominion
Jor ever and ever. _Amen.

Hdvrwv 8t & Téhos fyyixen.

In a note on Rom. xiii. 11 Sanday and Headlam
suggest two special services which the nearness of the
mwapovaia of Christ rendered to the early Church. (1)
It “ quickened the religious and moral earnestness of the
early Christians. The constant looking forward to the
coming of the Lord produced a state of intense spiritual
zeal which braced the Church for its earliest and hardest
task.”

(2) It also secured for the Church the “ elasticity and
mobility ” that alone enabled her to adapt herself to
the changing conditions of the ages that followed.
Believing in the near approach of the end of all things,
the Apostles dealt with present needs, and so were led
to lay down broad principles, rather than minute
regulations.  “The Church is adapted to the needs
. of every age, just because the original preachers of
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Christianity never attempted to adapt it to the needs
of any period but their own.”

If this Epistle was written soon after the fall of
Jerusalem, we can understand the Apostle’s confident
assertion of the nearness of the end, for Christ had
said, or seemed to say, ‘then shall the end come.
S. Paul, who in his earlier Epistles shared the hope of
an approaching amoka\uvyris, seems in the Epistle to the
Ephesians to contemplate a long course of development
in history of the purpose of God before the mwapovsia.

That the Church did not lose heart as the blessed
hope faded further and further into the background in
the post-Apostolic age is an eloquent witness to the
fulfilment of the promise of Christ—‘I will not leave
you orphans, I will come to you’ In the Divine
Immanence manifested by the Spirit the Church found
strength to achieve ‘ the glory of going on.

coppoviicare odv kal vijare els mporevxds:

Do not abandon yourselves to excitement; exercise
self-control, and cultivate the spirtt of calmness that
ye may pray. For vinatesee oni 13. “ Men's hearts
failing them for fear” was one of the signs that Christ
had given to the disciples of the nearness of the
mapovoia. When the drama of each age is played out,
and the night comes, and the feeling that all things
are at an end, “ then shall the kingdom of Heaven be
likened unto ten virgins that took their lamps and
went forth to meet the bridegroom.” At all times of
fear and change the Church can look on in the spirit
of calmness, as she sees in these things the heralds of

the manifestation of her Lord.
K
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The association of sobriety with prayer is in
striking contrast with the ¢divine frenzy’ of heathen
prayer. It recalls our Lord’s condemnation of vain
repetitions, and S. Paul’s assertion that in the Christian
Church “ the spirits of the prophets are subject to the
prophets ” (1 Cor. xiv. 32). Prayer is not less earnest
if it is also cogpwy kai vppara. So Keble, in the
preface to The Christian Year, “ Next to a sound rule
of faith, there is nothing of so much consequence as
a sober standard of feeling in matters of practical
religion.”

wpd mdvrwy Tiv es éavrods dydmy derevd) éxovres,

S. Peter is at one with S. Paul and S. John on the
supreme value of love. He does not say, have love
(he assumes that they have that already), but let your
love be intense. éxtevy, from éxrelvw, to stretch out,
used often in the Gospels of Christ stretching out His
hand to heal (cp. chap. i. 22).

érv AraTTH KAAYTITEl TAffos AMAPTIGN'

Probably the words of Proverbs x. 12, ‘Love
covereth all transgressions’ had passed into a current
aphorism in this modified form. In later Jewish
writings, it seems to have been explained of the credit
attached to deeds of charity. The earliest interpreta-
tions of this, and the corresponding passage in the
Epistle of S. James (chap. v. 20), seem to have taken
the same direction. So here ‘a multitude of sins are
forgiven to the man who loves’ On this method of
interpretation we are reminded of Luke vii. 47, “ Her
sins, which are many are forgiven, for she loved much.”
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But the expression may mean that love is blind to the
faults of others, which is nearer to the original sense
of Proverbs x. 12. In this case it recalls S. Pauls
description of Love, that ‘ thinketh no evil’

$uhdEevor els AANhovs dvev yoyyvopoi*

The Christian by his conveision, was cut off from
the social life in which he had lived. For all such
the Apostle wished to secure a warm welcome into
the hearts and homes of their fellow-Christians. Then
also, those who brought communications from one
Church to another had often to depend on the
hospitality of the Christian communities in the towns
through which they passed. This helps to account
for the stress laid in apostolic letters on the duty of
hospitality (see Rom. xii. 13; Heb. xiii. 2). But this
duty also grew out of the fact that the Christian had
become a member of a society. The ideal of the
Christian Church is not adequately realized by a
community that meets only for public worship, and is
hindered by social barriers from Christian fellowship
outside the Church doors. The strength of the early
Church lay in the xowwvia into which each new
member was welcomed. The loss of this sense of
fellowship in the Church to-day is the dire and
humbling legacy of religious discord and social in-
tolerance.

~vyoyvyvouos is the word used of the murmurings
of the children of Israel in the wilderness. It is
said to be derived from the cooing of doves, and
s0 comes to mean a low muttering, especially of
discontent.
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txagros kabds Dafe xdpiopa, es davrods adrd Biaxovoivres

This is the only place in the N.T. outside S. Paul’s
Epistles where xapiwoua is used. It is used here in the
Pauline sense for the gifts bestowed by the Holy Spirit.
In 1 Cor. xii. 4, S. Paul speaks of the diatpéaes xapia-
udTwy and the Swaipéaeis Siakovidy, and in Rom. xii. 6, of
gifts (xapiopmara) differing according to the grace given
to us. So here the ministry of each is to be according
to the nature of the gift. &AaBev implies a definite
act of receiving, and so seems to point back to the laying
on of hands which in the Apostolic age became the
means of bestowing spiritual gifts (see Acts viil. 17 ; xix.
6). It seems to be implied here that every Christian
has received some xdpiwrua from God, and has received
it to hold in trust for the whole Church. The diversity
of gifts is therefore a means to a higher unity, the
unity of many streams fed from one heaven, and
feeding in their turn the river of the life of the
Church. On eis eavrovs see Westcott on Heb. iii. 13.

s kahol olxovdpor mowkAns xdpiros Oeoi:

The thought of stewardship recalls S. Luke xii. 42, and
other passages in the teaching of Christ. With 7oudAns
Xapttos, cp. mowiNots wepacuois in chap. i 6. As
temptations are manifold, so also is grace. But though
there are many temptations, there is but one grace,
sufficient for them all. 7owiXos is literally many-
coloured, variegated.

e Ti5 Aaket, ds Adywa Beodr
Compare with this the longer lists of xapiomara in
1 Cor. xii. and Rom. xii. 3-8. Speaking here may be
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regarded as including the prophesying, teaching and
exhortation of Rom. xii. With the growth of an
official ministry, the distinction between these various
forms of utterance would tend to be lost, as it is now
in the general term *preaching” The word Aoy
has acquired a special interest from the controversy as
to its meaning in the account given by Papias of S.
Matthew’s gospel, where he refers to it as Ta Aoyra.
From this it has sometimes been supposed that the
original S. Matthew was a collection of the discourses
of the Lord. The word is used in classical Greek for
a short saying, especially an “oracle,” or divinely
inspired utterance. In the Septuagint it is used often
for the “ Word of the Lord,” and where used elsewhere
in N.T. (Rom. iii. 2; Heb. v. 12; Aects vii. 38), it refers
to the Old Testament Scriptures. The idea here
seems to be—speaking, when he does speak, with the
same sense of divine inspiration as that which gave
power to the words of the prophets of old. The
thought suggested by the use of the word is that God
inspires men rather than dooks. Compare 2 Pet. i. 21,
where also the thought is that holy men were moved
by the Holy Spirit.

Though no doubt S. Peter has primarily in view
public speaking in the Church, AaXéw is wide enough to
include also what we call ordinary conversation. There
i8 a true sense in which all our words should be
oracular. Our daily prayer “Let the words of my
mouth and the meditations of my heart be acceptable
in thy sight” covers the small talk of social life as
well as the words spoken to God in the public worship
of our Churches,
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& s Buaxovel, ds & loxvos fis yopnyet & Oeds

As ahei includes all forms of service in word, so
duaxovel includes all forms of service in act. Perhaps
el Tic may be regarded as implying that all are not
called to the same kind of ministry. Some are called
to speak, some to act, and His largesse is bestowed on
each as his work requires.

All service ranks the same with God ;
If now, as formerly He trod
Paradise, His presence fills

Our earth, each only as God wills
Can work.—Pippa Passes.

Xopnyet is an interesting word. In classical Greek
it is used of defraying the expenses of the chorus in
the performance of a drama, an act of munificence only
possible to the wealthiest citizens. The word therefore
conveys the idea of liberal giving for the public-good.
It is used in this sense here and in 2 Cor. ix. 10.
Cp. Jas. i. 5, “God, who giveth to all liberally”
(amAas).

va & maow Sofdinrar & Oeds 8id “Inoed Xpiorod,

Cp. 1 Cor. x. 31; Phil. ii. 11. “We have this
treasure in earthen vessels, that the exceeding great-
ness of the power may be of God, and not from
ourselves ” (2 Cor. iv. 7).

@ &orlv 7 86ta wal Td kpdros ds Tols aldvas Tdv aldvev' apfy.
With this liturgical inseription cp. Rev. i. 6; v. ]12.
’ . - . N \
86fa and xpaTos are associated in Col. i 11, xara To
kpaTos Ths 80fns avrou. kpaTos means might, and so
might exercised in rule.
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The use of ‘Amen’ was adopted by the Christian
Church from the worship of the Synagogue. The word
is not the expression of a wish (so de ¢) but the
assertion of a fact (i¢ 4s so).

els Tovs aldvas Tov aldvwy is practically, though not
literally, equivalent to our “for ever.”

(3) Ch. IV. 12-19. To patient endurance under
persecution.

Beloved, think ©t not strange concerning the fiery trial
among you, which cometh wpon you to prove you, as
though a strange thing happened unto you ; but insomuch
as ye are partakers of Christ’s sufferings, rejoice ; thot at
the revelation of his glory also ye may rejorce with ex-
ceeding joy. . If ye are reproached for the name of Christ,
blessed are ye ; because the Spirit of glory and the Spirit
of God resteth wpon you. For let none of you suffer as
a murderer, or a thief, or an evildoer, or as a meddler in
other men’s matters : but if a man suffer as a Christian,
let him not be ashamed ; but let him glorify God in this
name. For the time is come for judgment to begin at the
house of God : and if it begin first at us, what shall be
the end of them that obey not the gospel of God? And
if the righteous is scarcely saved, where shall the ungodly
and sinner appear ?  Wherefore let them also that suffer
according to the will of God commit their souls in well-
doing unto a faithful Creator.

'Ayamnrol, pY Eevlfeode 7§ & lpiv mupdoe wpdbs mapacpdv dpiv
ywopévy ds Eévov tptv aupBalvovros,

'AyamnTol here, as in ii. 11, begins a new sectjon of
the Epistle. S. Peter returns here to the/(,hd(gﬁlt\ of
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chap. i. 3-9. With 7 év Juiv mvpdoet cp. T0 év duiv
moiumoy, chap. v. 2. wipwais is properly a burning.
So used in Rev. xviii. 9, 18. It is used for a furnace by
which gold is tested, in Proverbs xxvii. 21, from which
S. Peter probably derived it (cp. chap. i. 7). The verb
mupow is similarly used in Rev. iii. 18; gold refined by
the fire (xpvaiov Temvpwuévor éx TUPOS).

aAAd kadd xowwveite Tois Tol Xpiorol mabfpacw xalpere,

Cp. Phil. iii. 10, To xowwviay T@v TabyudTwy avTod.
xowwvia is one of the great words of the Christian
life. umeTéxw expresses union through sharing in some
common possession : xowwvéw, union through oneness of
heart and life. «afo, in as far as. Not all suffering
is partaking of the suffering of Christ, as S. Peter goes
on to remind his readers. xaipere implies not an
isolated act but a constant habit.

tva kal & 77 dwokadie rijs Béfns alrod xapfire ayaludpevor,

The iva here is suggestive. It is through ‘glorying
in tribulations also’ (Rom. v. 3) that the Christian is
made ready for the joy that expands into fulness at
the appearing of Jesus Christ. See on chap. i. 7.
xaprTe is the act of rejoicing that is the outcome of
the habit (yaipere).

d 3nelhizecOe &v dvépam XpicToy, pakdpiol,

The words imply that they actually are reviled, not
simply that they may be. They recall Matt. v. 11,
wakapiol éoTe GTav oveldiowow vuas.  Compare also
the words of Jas. i. 12, uakdptos cvip b5 Umwomévet
TELPATUOY.
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averdifecOe does not suggest judicial procedure, but
rather the kind of popular hostility that might easily
lead on to official action. Cp. Heb. xi. 26, Tov
oveSicuoy Tob XpioTou; also Ps. lxxxix. 50, 51. év
ovouaTt XpioTob, because ye are Christ’s (cp. Mark
ix. 41). Cp. els dvopa mpogTov (Matt. x. 41), because
he is a prophet. See Matt xxiv. 9. In the Acts the
references to the name are frequent, but it is generally
'Ingovs, not Xptords (Inoovs Xpiords in Acts iv. 10;
vili. 12). See Acts v. 41.

B 7d s Békns kal T4 TOY BeoY TINeYma €’ Dpds ANaTTayeTAl

To Ths d0fns is sometimes taken as equivalent to
that which 1s glorious, and therefore practically, glory
But the more natural construction is to supply mrevua,
as in the R.'V. The words recall the scene in the Acts,
when, amid the revilings of the Sanhedrin, the face of
Stephen was as the face of an angel. The Spirit of
Glory is God's special gift to those who are called to
endure for Him. Bengel takes 7 dofa as an appellation
of Christ, so making the verse mean the Spirit of
Christ and of God. Cp. S. Luke ii. 32, dofav Aaov oov
Topaih ; Joh. i. 14, ddfav o5 povoyevois wapa TaTpos;
and especially Jas. ii. 1, Tov wloTwv Tov Kipiov nuav
"Tnoov XpioTov, T7s 86€ns, on which see Mayor’s note.
avaravetar recalls Isa. xil. 2, from which passage it
is probably derived. Perhaps the word, make for
himself a place of rest, is intended to suggest the
contrast between the storm of abuse and calumny
that raged around the Christian’s life, and the peace
within where the Spirit of God made his resting-
place,
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The words that follow in the Received Text, kxata uév
avrovs Bhacpnueitai, kata ¢ vuas Sofalerar, are an
early explanatory gloss, probably added to explain dd&ns.
Their meaning is that He is the Spirit of glory because
He is glorified by the Church, though blasphemed by
the persecutors. But dofns probably refers rather to
the glory that He gives than to that which He receives.

B yip Tis Jpdv maoxére ds Povels | khémrrys f| wakomouds A ds
&\ \oTpremioxomos:

vap, t.e. in order that your sufferings may be a real
fellowship with Christ let them not be incurred by any
evildoing on your part. The repetition of @¢ divides
the list of offences into two classes. The first class is
that of criminals—murderers, thieves, and (generally)
evildoers; the second class is that of aA\eTpiemiaxomoy,
overseers of other men’s business. Professor Ramsay
interprets the word of tampering with family relation-
ships, causing discontent and disobedience among slaves,
etc. In an article in the ZExpositor, he further
connects the word with the Cynies, whose habit of
interference with the lives of other people brought
upon them much popular dislike. There is some
reason to believe that at a later date the Cynics and
the Christians were popularly regarded as cognate
bodies. In any case, it is not hard to see how easily
cases might arise in which Christians, by want of tact.
and consideration, might bring persecution on them-
selves (cp. 1 Thess. iv. 11; 1 Tim. v. 13).

e 8t ds Xpuwravds, pi aloyvvécloe,
The date of the origin of the name Christian has
been much discussed. In Acts xi. 26, we are told that



1 S. PETER iv. 16. 155

the name arose at Antioch soon after the beginning of
mission activity among the Greeks. In Acts xxvi. 28
it is used by Agrippa in a way that suggests that it
was a term of reproach, Ev oAl pe melDets Xpta--nauév
wmoeujoatr, This use by a Jew seems to show that
the word had already become dissociated from its
original significance—followers of the Messiah. It
is used nowhere else in the N.T. except here.
The disciples were wont to describe themselves
as ‘brethren,” °believers,’ etc. But when they came
under the notice of the Roman authorities, and it
became necessary to distinguish their faith from that
of the Jews, the :Apologists adopted the name Christian,
which had already become current in the market-place
and the street. The earlier Jewish name for the
Christians would seem to have been °the sect of the
Nazarenes’ (see Acts xxiv. 5).

In an Article in the Zxpositor of 1898, Mr. Arthur
Carr connects the origin of the name with the teaching
of Christ about His kingdom, and the idea of the
Christian warfare. As the soldiers mocked Christ’s
royal claims, so a travesty of S. Paul’s preaching
presented to the citizens of Antioch “the picture of a
rival emperor, Christos, supporting his sovereignty by
a military force of slaves and Jews, and others of small
account. This idea would easily give rise to the
nickname, formed on the model of the names given to
the partizans of the great generals who rose to eminence
in the closing days of the Republic. So we find
Crassiani, Pompeiani; and the name Augustiani is
applied by Tacitus to the knights who were in special
attendance on Nero, and whose business was to load
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him with adulation. The Greek equivalent of August-
ianus, ZeBaoTiavds, found as a proper name (as eg.
S. Sebastian) corresponds even more closely with the
name Xpwriavos” (cp. also ‘Hpwdiavol).

un aioxvvérOw recall the words of Christ in S. Mark
viii. 38.
Bofafére 8 Tdov Oedv & T¢ dvdpart TolTe.

év 7@ Jvomatt probably refers back to the ovouar:
XpioTov of verse 14. It was for His name they were
reproached, it was in His name they were to glory.
Some later Mss. have the reading év 7o wéper TolTw,
in this destiny, or on this behalf.

&1 [6] xarpds Tol ApZacOar T& xplpa A0 TOY ofkoy Tod Oeolr
For it is the appointed time for the beginning of the
Jjudgment (starting) from the house of God. There
may be a reference here to Ezekiel ix. 6, or to other
passages in the prophets where the thought is suggested
that God’s judgment begins with the temple and the
holy city. The oixos here recalls the ofxos mvevuaTikos
of chap. il. 5, where see note.
el 8 wpirov &g’ Apav, T{ T Tlhos Tdv dmeboivrov TG ToU Beod
tvayyello ;

An unanswered question. It should be remembered
that areféw implies deliberate disobedience (see on
chap. iii. 1). Compare the similar question of Heb.
i. 3.

kal & ¢ Afkaloc mOAIc cdozeTal, 6 [Aé] dceBiic kal dmapTwAdc
oy ¢daNelTal;
Quoted verbatim from the Septuagint of Proverbs
xi. 31, except for the omission of wév after ef 6, The
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d¢ added in some early Mss. has the same effect in
bringing out the idea of contrast. uds, with difficulty
(from u@Aos toil, an old word, synonymous with uoyos
from which we have wdyis), suggests, not any un-
certainty with regard to the righteous man’s destiny,
but the effort and perseverance needed to “ work out
the salvation” of any human soul.

doTe kal ol wdoxovres kaTd TO 0npa Tol Beod moTe KTioTY Tapa-
m0éobwoay Tas Yuxds &v dyabamoulq.

kai—even those who suffer may trust, if they learn
to know they are suffering, not from mere destiny or
chance, but xara 70 OéAnua 700 Beot. Christian
resignation differs from fatalism in that it recognizes
a beneficent will behind all the changes and chances
of mortal life. All things work together for good to
them that love God. waparif@ésOuwaay, x.T\. recalls
Psalm xxxi. 5, and the dying words of Christ, recorded
in Luke xxiii. 46, which may well have been in the
mind of the Apostle.

With «tioTy cp. abpwmivy xricet of chap. ii. 13.
From the thing created there is a final appeal to
the Creator, and when submission to the ordinances
of human society did not bring immunity from
molestation, it was good to fall back on God himself.

év ayafamoiq, an emphatic thought at the end. év
may, as in chap. i. 2, refer to the means by which the
committal is accomplished. Let them go on doing
good, undeterred by hostility or suffering, and thereby
manifest their trust in God. To repay evil with good
is to appeal to God. The reference seems to be to
chap. ii. 23.
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Ch. V. 1-5. The pastoral office ; its responsibilities
and reward.

The elders therefore among you I exhort, who am a
Jellow-clder, and a witness of the sufferings of Christ, who
am also a partaker of the glory that shall be revealed :
Tend the flock of God which is among you, exercising the
oversight, not of constraint, but willingly, according unto
God; nor yet for filthy lucre, but of a ready mind;
neither as lording it over the charge allotted to you,
but making yourselves ensamples to the flock. And
when the chief Shepherd shall be manifested, ye shall
recewe the crown of glory that fadeth not away.

HpeoBurépovs olv é&v tpiv wapakakd & cvvmpesBirtepos kal phpruvs
Tév 1ot Xpiorod mabnpdroy, & kal Ths pehodoms drokakimrresar
8dtns xowwvds,

The origin of the name wpesBiTepos (cp. Senate,
Alderman, Tepovaia ete.) goes back to the time when
age was the qualification for membership of the govern-
ing body of the primitive patriarchal state. In later
Jewish history the elders were the members of the
town councils, who also had the control of the
synagogue and its services. The early organization
of the Christian churches naturally followed the lines
of the synagogue and accordingly we find elders
sharing in the management of the Church matters
with the Apostles from the beginning of Christian
history (see Acts xi. 30; xv. 4; xvi. 4). There is
some doubt whether at first they corresponded more
closely to our clergy or to our churchwardens. But
whatever they may have been at first, it is certain
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that by the time that this Epistle was written they
exercised pastoral authority over the Churches with
which they were connected. Here, as in Acts xx. 28,
and in the pastoral Epistles, the elders are regarded
as exercising episcopal functions—a fact which points
to a relatively early date for the Epistle.

wapacaA® in N.T. means to encourage as well as to
exhort. And in who am also an elder we see the
Apostle’s desire to vindicate his right to exhort while
avoiding any appearance of pressing his apostolic
authority. 8. John claims for himself the same title
in his second and third Epistles. In both cases there
may be an allusion to the age of the writer as well as
to his official position (see verse 5).

paptus.  The commission of the Apostles was to be
witnesses of Christ (see Acts i. 8). The primary sense
of the word is ‘one who tells what he has seen,’ but
very early in the history of the Church the word
acquired the meaning martyr (i.e. one who attests his
faith by suffering) that it bears in English (see Acts xxii.
20; Rev. ii. 13). We can hardly doubt that this latter
meaning is included here. S. Peter claims the right
to exhort the elders of the Churches on the ground
that he, too, has been called to suffer for Christ, as
well as to testify for Him. Hence the significance of
the words that follow. “They who share the sufferings
of Christ become partakers of his glory,”—not only
meToxou, ‘ taking a share in the external glories of his
kingdom, but kowwvoi, ‘sharers in his glorified life.
The words recall chap. iv. 13, where the same thought
of the glory of the amoxahwnlrs is suggested.
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moipdvare T & Ypiv molpvov Tob Oeod,

We can hardly doubt that S. Peter has in mind the
commission given to him by the lake of Galilee, which
is recorded in the last chapter of S. John’s Gospel
“Feed (wolmawe) my sheep” (John xxi. 16). Every
word here tells. wotmaive includes all that it falls to
the shepherd’s lot to do for the sheep. It reminds us
of the wide character of the pastoral commission—
the cure of souls. woluviov is a reminder of the
corporate character of the Church, and 6eot gives the
motive for service. 'We clergy are too prone to speak
of my parish, my congregation, my flock. It is
well for us to recall the title woiuviov 7ot eol. 70 év
vuiv is probably that of which you are in charge (cp.
k\jpwv below). It is interesting to compare the
commission here with the charge given by S. Paul to
the Ephesian elders in Acts. xx. 28. The earlier
charge lays down even more solemnly the responsibility
of the pastoral office—* the flock over which the Holy
Ghost hath made you overseers, to feed the Church of
God, which he hath purchased with his own blood.”
Leighton quotes S. Bernard—“Had I some of that
blood poured forth on the Cross, how carefully would
I carry it! And ought I not to be as careful of
those souls that it was shed for?” The relation
of shepherd and sheep furnishes prophets and
psalmists with the most appropriate imagery for
describing both the care of God for His people, and
also the responsibility of secular rulers for the people
under their authority (see eg. Ezek. xxxiv.; Zech. x.;
Isa. Ix). Christ’s claim to the title of the Good
Shepherd gave a new cousecration to the imagery in
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N.T, so we have the great Shepherd (Heb. xiii 20),
the chief Shepherd (verse 4). And Matthew Arnold
records for us how the Church loved to perpetuate the
memory of the Shepherd :—

In the Catacombs,
With eye suffused but heart inspired true,
On those walls subterranean, where she hid
Her head ’mid ignominy, death and tombs,
She her good shepherd’s hasty image drew.

pY) dvaykacrds dAG ékovolws, pnBt aloypokepdas dA\a mpolipaws,

pnbd’ ds karakvpietovres Tdv kA fpwy dAAd TimoL ywdpevor Tod

wowpviov

Three wrong incentives for the exercise of spiritual
authority in the Church—the persuasion of others,
desire for “the piece of bread one gets there,” and
désire for influence and position. avayracTos reminds
us of the constant danger that pastoral work may be
done rather from force of habit, or because it is
“expected of us,” than from deliberate and willing
purpose (ékovoiws). Some early Mss. add the words
kata BOeov, suggesting the beautiful thought that our
work is to be done in the same willing spirit as His
who delights to give to all men liberally and up-
braideth not. aloxpokepdas, for dishonourable gain,
not only condemns simony, but also all pastoral work
that has for its primary motive hope of advancement
or material reward. Cp. Milton’s lines in Lycidas—

Such as, for their bellies’ sake,
Creep and intrude, and climb into the fold !

Of other care they little reck’ning make
Than how to scramble at the shearers’ feast.

There is little danger now that any man will take
L
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holy orvders in search of wealth, but perhaps we still
need to be reminded that even the desire for an honest
means of livelihood is not a sufficient motive for entering
the ministry of the Church. There must be the mpofuvuia,
the readiness of mind that springs to respond to God's
call, “ whom shall I send ?”"—
The hardest toil to undertake
With joy at Thy command,
The meanest office to receive
With meekness at Thy hand.

kaTakvpiebovres is used in Matt. xx. 25 of the
exercise of authority by the rulers of the nations, It
is lordship misused, tyranny in place of constitutional
authority. The independence which our Church system
accords to her beneficed clergy makes this still a real
danger (cp. S. Luke xxii. 25).

The significance of «A7pwv (lots) has been much
discussed. In the second century the adjective kAnpuos
came to be applied specially to the ministers of the
Churches (hence our word ‘clergy’) probably from a
transference to them of the words of Deut. x. 9, of
the tribe of Levi, “ The Lord is his inheritance”—
xUpios avTos kA7jpos avrol. But here the word appears
to be more nearly equivalent to our parish, the special
sphere of labour allofted to each presbyter, or group
of presbyters.

With 7070t 700 wowviov cp. 1 Cor. x. 6, TUTot Juwy
eyevnBrioav. ‘

xal davepwdivros Tod dpximolpevos kopieiode Tdv dpaphvrivev TS
8ifns orédavov.

¢pavepdw, used in i. 20 of the Incarnation, is here
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used of the wapovaia of Christ. The thought implied
in apyxiroluevos is that we are not his representatives
but his colleagues and servants. He is the chief
shepherd still, and will be to the end.

For «omeiofe cp. chap. i 9. amapavrivov may
mean simply wunfading, but amapavBos seems to have
been used as the name of an imagined flower that
never faded, and the oTépavor here may therefore
refer to the garland of flowers with which the victors
of the games were crowned, and possibly also to
the chaplets of flowers worn on festal days. It
therefore suggests victory and gladness (ep. 1 Cor.

ix. 25; 2 Tim. iv. 8; and Jas. i. 12). Milton writes of
the Amaranth :—

Immortal Amaranth, a flower which once

In Paradise, hard by the tree of life,

Began to bloom, but soon, for man’s offence

To Heaven removed, where first it grew, there grows

And flowers aloft, shading the fount of life ;

And where the river of bliss through midst of Heaven

Rolls o’er the Elysian flowers her amber stream

With these, that never fade, the spirits elect

Bind their resplendent locks, inwreathed with beams.
Paradise Lost, iii. 353-361.

do&ns is here the genitive of apposition. The crown
of glory . being equivalent to ‘glory as a crown’
Compare the “crown of righteousness’ (2 Tim. iv. 8),
“crown of life” (Jas. 1. 12; Rev. ii. 10). By 8. James
and throughout Revelation oTépavor is used of the
royal crown; by S. Paul (1 Cor. ix. 25; 2 Tim. iv. 8)
it is used, as here, of the garland of victory.
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Ch. V. 5-11. An Exhortation to humility and
steadfastness.

Likewise, ye younger, be subject unto the elder. Yea,
all of you gird yourselves with humility, to serve one
another ; for God resisteth the proud, but giveth grace to
the humble. Humble yourselves therefore under the
mighty hand of God, that he may exalt you in due
time; casting all your anxiety upon him, because he
careth for you. Be sober, be watchful : your adversary
the devil, as a roaring lion, walketh about, seeking whom
he may devour: whom withstand steadfast in your faith,
knowing that the same sufferings are accomplished in
your brethren who are in the world. And the God of
all grace, who called you unto his eternal glory in Christ,
after that ye have suffered a little while, shall himself
perfect, stablish, strengthen you. To him be the dominion
Jor ever and ever. Amen.

"Opolws, vedrepo, imordynre wpeoPurépos.

It has been suggested that the vewrepor here
represent a special class of church-officers whose
business was to perform duties of manual labour in
the Church, such as those referred to in Acts v. 6, 10.
But as we have no trace elsewhere of such a class, it
is better to regard the exhortation as addressed
to those whom we should call the younger church
workers, who might be inclined, as younger church
workers are still, to be restive under authority.
There is no doubt also present in the Apostle’s
mind the respect that youth owes to age (cp. 1 Tim.
v. 1, 2).
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ITdvres 8t dAMfAows Thy Tamewvodpooivny lykopféoacde,

All of you be girded as servants with humility for
each other's good. 1In the A.V. the words, mavres Je,
with the addition of UvmoTucosduevor, are connected
with the preceding sentence; but with the omission of
UmoTagaoouevor, which is absent from the best Mss.,
they fall more naturally with the words that follow.
The exhortation forms a summary of all that has gone
before. It corrects any danger that the duty of sub-
jection may be regarded as implying any corresponding
right to the irresponsible exercise of authority. The
basis of the Christian Church is essentially democratic,
and among its fundamental rules it is written—He
that is chief among you, let him be your minister.
The word éyxouBwsacbde (only here in N.T.) is a rare
word, the meaning of which seems to be—gird your-
selves with the éyxouBdua—a white apron generally
worn by slaves (from «duBos,a knot). We can hardly
fail to see in its use here a reference to the great act
by which the Lord taught His disciples the lesson of
humility, when He girded Himself and washed their
feet (S. John xiii.). aAMjlows is here the dative of
advantage—for the benefit of—to do service to—each
other.

én [d]' 0€0C YTTEPHOANOIC ANTITACCETAI TATTEINOTC Aé AfAwCIN

XAPIN,

The duty of humility is enforced by a quotation
from Prov. iii. 34 (cp. Luke i. 51-53), which is also
quoted in Jas. iv. 6, from which Epistle S. Peter
not improbably derived it.
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Tamevdbnre odv vmd My xaprawdv xelpa Tob B¢od, tva dpas Wpdoy v

Kawe,

The thought of humility towards each other passes
naturally into the thought of humility towards God,
for in truth the two.are inseparable. To the man
who is arrogant towards his fellowmen, humility before
God is impossible. The special reference here is no
doubt to the sufferings that were coming on the
Churches. They were to regard all these things as
coming from God, and to be patient, following in the
footsteps of Him Who became obedient to death, even
the death of the Cross. Compare the same thought
in Heb. xii. 1-12. «paTawav xeipa is a familiar O.T.
expression (see Deut. iii. 24; Job xxx. 21, etc.) for
God regarded as working among men. The same
hand that is strong to mould through the discipline of
suffering, is strong to uplift in due season. v Kaup®
—not thy fancied time, but His own wisely appointed
time’ (Leighton).

oy recalls the word of Christ, of which the
Apostle must surely have been thinking—* He that
humbleth himself shall be exalted ” (&\Pweﬁae-rat, Luke
xiv. 11).

waCav THN MEPIMNAN YM®N EmmiplwanTec €T atrdv.

A reminiscence of Psalm lv. 22. émppimTw conveys
the idea of effort. It is used in S. Luke xix. 35 of the
casting of the garments on the colt on which Jesus
rode into Jerusalem. The use of the aorist participle
implies that a definite act of surrender is to be m:;Lde.
uéptpuvay is connected with ,u.ep?s‘, a part, and ,u.ept{w,
to divide. It is the care that distracts, ‘this way
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and that dividing the swift mind,’ and so prevents
the wholehearted devotion that ought to mark the
Christian life (cp. Matt. vi. 25, 27, 31, 34). The
sense of these verses is obscured in the A.V. by the
use of ‘care’ and ‘ careth’ for uépiuvay and uéler.

bre adrg phe mwepl Ypdv.

For he careth for you. In these few words is the
central truth that Christ was manifested to reveal. It
is the belief that God cares that marks off Christianity
from all other religions, which under all varieties of
form are occupied with the task of making God care,
of awakening by sacrifice or prayer or act the slum-
bering interest of the Deity. The belief that God
cares is the fundamental fact of S. Paul’s doctrine of
Grace, and is the summary with which S. John crowns
the completed message of his Gospel—*“ God is love.”
So S. Peter seems to refer back to the preceding verse.
You may be submissive under the mighty hand,
because God cares.

Ntjare, ypnyopficare. o dvribikos vpdv Bidfolos ds Néwv dpudpevos

TwepLraTel {Nrdv xaramey

dtaBoros, the false accuser, is generally used in the
LXX. as the translation of the Hebrew Satan (adversary).
The belief in a personal spirit of evil seems to belong
to a late period of Jewish thought, the name Satan
being only used as a proper naine in three of the latest
books of the Jewish canon—dJob, Chronicles, and
Zechariah.

Its rise is generally connected with the influence of
Persian dualist ideas during the Babylonian captivity,
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but the germ of it is to be found in earlier Jewish
thought, which

‘Worked with a dull and undetermined sense
Of unknown forms of being

hostile to God. It is certain that Christ accepted the
current ideas of the time with regard to the Spirit of
evil, only correcting them where the honour of God
was endangered. The Christian Church afterwards
borrowed from Jewish eschatology the idea of Satan
as a fallen archangel, with which Milton’s great work
has made us familiar.

The conception of the devil that terrorized the
imagination of men, and well-nigh formed the central
fact of religion in the Middle Ages, was the outcome
of the identification of the Satan of Jewish literature
with Pan and other creatures of pagan mythology.

It is probably the danger of apostasy under stress
of persecution that the Apostle has especially in mind
in this exhortation. avridikos means generally an
adversary at law (Matt. v. 25; Lk. xii. 58; xvili. 3).
Though it is found sometimes in later Greek in
the more general sense of enemy, it probably retains
something of its more usual sense here, as suggesting
that the false accusations made against the Christians
in Roman law courts found their ultimate source in
Satanic inspiration. As the Holy Spirit was promised
as an advocate for the Christian when brought before
governors and kings, it was natural that the forces of
the enemy of souls should be arrayed on the side of the
accusers (cp. 2 Tim. iv. 17). That S. Peter refers to
the Imperial authorities is improbable, for in ch. ii. 13
he urges the duty not of resistance but of submission.
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It is only in the Revelation that the Empire is regarded
as Satanic. The comparison of the enemy of souls to a
lion is suggested by several passages in the Psalms
(Ps. vii. 2; x. 9; xxii. 13). The last of these is
probably the reference in the mind of the writer,
s Néwy 6 apmalwv kal wpvomevos. In wepimaTer we
have a reminiscence of the description of Satan in
Job. i. 7;ii. 2. Some Mss. insert Tiva before kaTameiv,
but the .original text leaves the sense indefinite.
kaTameiy means literally fo drink or swallow down.

é dvrlomTe oTepeol T wloTe,

Recalls Jas. iv. 7, avrioryre To SiaBolw, and Eph.
vi. 11-12, orivat wpos Tas uebBodlas ToU SiaBoov.
oTepeol Ty mioTer, immovable in youwr confidence in
God, wioTis being used here, as throughout the
Epistle, in its subjective sense. Cp. Acts xvi. 3,
éarepeoivto Ty wioTer; Col. ii. 5, aTepéwpma Tys TioTEWS
VoY
eBdres Ta adrd Tov mabnpdroy T év TO kéopw Updv dbdémT.

érirhéialan

The grammatical construction of this sentence is
peculiar, and has given rise to several interpretations.
Ta avta Tov maBpuaTwy is probably an intensified form
of Ta avra mabnuara, identically the same sufferings.
emireneicOar, are being carvied out to their appointed
end, has in itself a twofold message of comfort,
suggesting as it does that the persecutions had a
divinely appointed purpose, and that they would come
to an end when that purpose was fulfilled.

adehgoTryri, probably dativus commodsi, ‘ for the sake
of, “in regard to. €v T¢ koouw completes the idea of
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émreleicBar: it is only €v T kdouw that tribulation
i1s the appointed lot of the Christian (see Gal. iii. 3).
We may therefore translate, knowing, as ye do, that
sufferings identical tn every respect with those ye suffer
are now fulfilling their appointed purpose in the lives of
all the members of the brotherhood to which ye belong,
while they are in the world. Cp. Heb. xiii. 3, muwio-
KGO'OG . e 'T(:)V KaKOUxOU[.LE’l/(Dl/ (;)S' Ka; al.;'TO; b’VTGC G’V
TWMATL

‘O 8 Beds wdoms xdpires, 6 kakéoas dpds s ™y aldviov adrod SéEav
& Xpuord, Shlyov mabdvras alrds xaraprice, oryplfe, clevdoe.
alrd vd kpdros €s Tovs aldvas: dpfv.

The verbs here are future, not optative; it is the
expression, not of a wish, but of a promise. If
oXlyov waforras be taken, as it probably should be,
in connexion with xa\éoas, ‘ called you to suffer for a
little while and to share his glory’ (cp. eis TouTo
exAifrre, ch. ii. 21) the words that follow are
more clearly seen to be a promise of present blessing.
xarapTifw is to make dpTios—fit, sound, able to
do its work. The special idea of restoration to
fitness, which attaches to the word sometimes
(Matt. iv. 21; Lk. vi. 40) does not seem present here.
omnpilw, ‘to fix firmly’ (cp. 2 Thess. ii. 17; il 3
also). Cp. Luke xxii. 32, emipwoy Tovs adehgovs aov.
orapito is to make aTepéos (cp. verse 9). afevdw, not
used elsewhere in N.T., means ‘to strengthen’;
perhaps here, as distinguished from anpile, to equip
for active service (Gk. o@évos = ‘ prowess’).

alTos, perhaps because the Apostle would not then
be near to ‘ strengthen his brethren.’
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Some Mss. add Oepedwsrer, establish’ or ‘ found,
which may suggest the idea that the Christian who
endures becomes a part of the foundation on which the
Church is built up. The thought would then be the
same that is expressed in the aphorism, “ the blood of
the martyrs is the seed of the Church.”

Ch. V. 12-14. Closing salutation.

By Silvanus, our faithful brother, as I account him, I
have written unto you briefly, exhorting, and testifying
that this ts the true grace of God: stand ye fast therein.
She that is in Babylon, elect together with you, saluteth
you; and so doth Mark my son. Salute one another
with a kiss of love. Peace be unto you all that are
in Christ.

A Zovavol Upiv Tod morol dBehdod, s Neylfopar, B Shlywv

{ypaja,

It is hard to say whether vuiv should be taken with
épyayra or with adehgov. FEither makes good sense.
On the whole the emphatic position of the word
suggests the meaning, ¢ the brother whom I know
I can trust in any matter connected with you’ This
also gives the true force of ws Aoyilomar, as I agree
with you in thinking him.

8/ oAlywv expresses the general character of the
Epistle, where great truths are, as it were, glanced
at in passing. Perhaps we may connect the words
with the description of Silvanus that precedes them.
Silvanus’ faithfulness made a longer letter unnecessary,
he could add all that was needed to bring home its
lessons.
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mrapaxaldy kal émpapTupav Tadmy dvar dAn8f xdpw Tod feov’ els fiy
aTijre.

The purpose of the letter summed up as encourage-
ment and assurance. It is not very clear to what
TavTny here refers, unless it be the whole content of
the Epistle, which thus receives Apostolic guarantee.
The restoration of the reading orijre for éomijraTe gives
greatly added force to this closing admonition, recalling
as it does the oTiTe o0y of Eph. vi. 14 and the oTijkeTe
ovv of Gal. v. 1. Cp. Eph. vi. 13, “Having done all,
to stand.”

’Aomaferar vpas | & BaBuhave cuvexhexm) kal Mdpxos & vids pov.

There can be very little doubt that the salutations
here sent are from the Church in “Babylon.” ouve-
xhexty recalls the éxhexrois of chap. i 2! For the
significance of Babylon here and for Mark my son see
Introduction.

'Aomicadde AAAARAovs &v dApar. dydmms.

Romans, 1 and 2 Cor., and 2 Thess., close with the
same request. It is the expression of the desire that
the reading of the Epistle should be the occasion of a
renewal of the Christian fellowship of which the
¢pidnua was the sign. Probably the mutual greeting
was also intended to be regarded as an expression of
the Apostle’s affection—as we should say “kiss each
other from me.” Would to God that all our pastoral
letters could come redolent of the same healing power
of love.

1Tt has been suggested that S. Peter’s wife is here referred to,

but no evidence can be adduced in supgort of the conjecture. The
reference to a Church is far more probable (cp. 2 John i.).
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Elpfivy tpiv miow rols v Xpworrd.
“In the world, tribulation, in Me, peace” (S. John
xvi. 33). With év XpwwTe cp. ch. iii. 16, v. 10.
Grant us Thy peace throughout our earthly life—
Our balm in sorrow, and our stay in strife ;

Then, when Thy voice shall bid our conflict cease,
Call us, O Lord, to Thine eternal peace.
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ADDITIONAL NOTES.

NOTE A. ON THE MEANING OF 1 Per. IIL. 18-19
AND IV. 6.

Ch. III. 18-19.

The exegesis suggested in the notes has been contested on the
grounds—

(1) That so new a thought as that of Christ’s preaching to the
dead in Hades would hardly be introduced in this incidental way
without fuller explanation.

(2) That the early Fathers, in expounding the doctrine of the
descent into Hades, do not seem to have referred to this passage, vs
they might be expected to have done if they interpreted it as we do.

Accordingly two alternative explanations have been accepted by
competent commentators.

I. It has been suggested that the verse refers to the preaching of
the Gospel by the Apostles after the resurrection to the spirits in
prison, i.e. to living men bound in the chains of sin. The reference
to those who were disobedient in the days of Noah is taken as
referring to the identity of race between the men to whom the offer
of sulvation was then made, and those to whom it was being made
at the time of which the Apostle was writing.

The two chief exegetical difficulties in the way of this view are—

(1) That the participial clause, dreiffcacly wore, refers to the
spirits to whom the Gospel is preached, not to similar spirits of a
byegone age.

(2) That the phrase, {womanfeis mvevuar:, is nowhere else used to
describe the Resurrection of Christ—which was a Resurrection of
the body—and can with even less probability be taken as referring
to the life-giving power of the Gospel preached by the Disciples.

This explanation also ignores the significant word mopevfels.
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II. The other exegesis, though it first appears in the writings of
Augustine, may have originated earlier. According to this view
the reference is not to any act of Christ between His death and
Resurrection, bu. to His preaching through Noah to the anti-
diluvians. The passage would according to this view be translated
He was quickened in the spiritual sphere—that sphere in which, lony
ago he had preached to the spirits, now in prison, when they were
disobedient in the days of Noah, etc.

This exegesis is supported by reference to Gen. vi. 3 and 2 Pet.
ii. 5; but it is open to several serious grammatical objections.

(2) It obliges us to treat éwjpvier as a pluperfect—He had
preached.

(b) more is taken with éxipvEer, whereas the structure of the
sentence seems to show that it belongs to dwe:fjoaowy.

(c) mopeuvbeis is practically ignored here, as above.

() Tois év guraxy seems to refer to the condition of the spirits
not subsequent to, but at the time of, the preaching.

(¢) The best authorities do not accept the view that the
participle dwetfjoacw, without the article, bears the
meaning, when they were disobedient.

There is also the further objection that this explanation fails to
show at all clearly the relevance of these verses to the context.

Two conjectures deserve mention rather as curiosities of exegesis
than as contributions to the solution of the problem. Baur suggested
that the spirits in prison were the fallen angels referred to in
2 Pet. ii. 4 and in the Book of Enoch. Bengel and Horsley, on the
other hand, suggest that they were those anmong the antediluvians

who repented as the rain was falling, but too late to secure entry
into the ark.!

Ch. IV. 6.

The mn.ny‘explu.nal:ious that have been suggested of this verse
fall into two groups.

(1) Those that require vexpols to be taken as meaning ‘the
spiritually dead,’ a sense that seems precluded by the use of vexpovs
just before for the physically dead.

1For an cntirely different exegesis of tho whole passage, ch. iii. 18-21, see
Welch, Authorship of the Epistle to the Hebrews, pp. 87-1567.
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(2) Those that take vexpois elnyyeMofy as meaning, The Gospel
was preached during their lifetime to those who are now dead.
Though this is not an impossible interpretation of the phrase, it
is certainly not that which is most naturally suggested by the
words. The grammatical question raised is exactly analogous to
that of the rois év guhaxp of iii. 19. In both cases the words seem
to imply that those referred to were in the condition stated at the
time when the preaching took place.

On this method of exegesis the meaning of the verse would be—
For this reason men now dead had the Gospel preached to them,
that, although they shared the human destiny of death (xpl8Gow xard
dvBpdmovs), they might live forever with God in the spiritual world,

It has been suggested that the special reference here is to Christian
martyrs, of whose life in God the Church desired assurance. But
this is a mere conjecture, for there is no evidence that the Asiatic
Churches had yet ‘resisted unto blood.’

It has also been ingeniously suggested that the writer is looking
at the question from the standpoint of the judgment, regarded as
actually in progress. ¢ He transports himself in thought to the time
of the Parousia, and speaks of ‘living and dead’ from the standpoint
of that future time. The dead to whom Christ will have preached
are now living, but will be dead at the Second Advent.”!

It must, however, be admitted that there is nothing in the
structure of the sentence to suggest that the Apostle is thus
projecting his thought into the future.

It may be worth pointing out in conclusion—

(1) Tbat though wexpois here must be interpreted in the same
sense as vexpovs above, the words need not be co-extensive in their
significance. The meaning in both cases is quite general—people
who are dead.

(2) That though xpif3oe here appears to refer back to the xpiva:
of the preceding verse, the qualifying word capxi seems designed to
distinguish the judgment here referred to from the final ‘ judgment
of the living and the dead.” Interpreted in the light of ch. iii. 19,
kptf&ot gapxl must here refer to physical death, wherein the adpt, as
such, receives its final judgment. The Resurrection body is not
capxekés but mvevuarwcés (see 1 Cor. xv.). Cp. 1 Cor. v. 5, els 8\ebpor
THs capxds, va 70 wrebua owldy év Ty Muépe Tol Kuplov.

18tevens, Theology of the New Testamnent, p. 305,
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For fuller treatment of these verses the student may refer to larger
commentaries, and also to the following, among recent volumes:
Plumptre, Spirits in Prison; Charles, Eschatology, Hebrew and Chris-
tian ; Salmond, Christian Doctrine of Immortality ; Stevens, Theology
of the New Testament; Gloag, Introduction to the Catholic Epistles.

NOTE B. CHRIST IN HADES.

The doctrine of Christ’s descent into Hades, which appears first
in S. Peter’s sermon in Acts, is frequently referred to in the early
Fathers, who generally connect it with Eph. iv. 9, «xaréBn eis ra
kardrepa pépn Ths vis. Though the passage in this Epistle (ch. iii.
19) is not specifically referred to by any writer earlier than Clement
of Alexandria, the way in which the descent into Hades is con-
nected with the preaching of the Gospel, and the redemption of
those who had lived in the ages before Christ, suggests that either
the passage itself, or some early tradition based upon it, was in
the mind of the writers. The following are the most important
early references:

‘“He descended alone into Hades, but He rose from it with a
multitude and cleft the barrier of the age that was past, and broke
down the middle wall of it ”’ (Ignatius, Ad Trall.).

“From the sayings of the same Jeremiah these have been cut
out : The Lord God remembered His dead people of Israel who lay
in their graves, and He descended to preach to them His salvation”
(Justin Martyr, Dial. cum Trypho, ch. 1xxii.).

Irenaeus quotes the same words twice, attributing them to Isaiah
(4ddv. Her. iii. 20), to Jeremiah (Adv. Her. iv. 22).

‘1t was for this reason, also (that He might be glorified) that the
Lord descended into the regions beneath the earth, preaching His
advent there also, and (declaring) the remission of sins received by
those who believe in Him ” (Irenaeus, Adv. Her. iv. 27).

¢ Christ did not ascend to heaven till He had descended to the
lower parts of the earth, that there He might make patriarchs and
prophets purtakers of Himself ” (Tertullian, De Anima, 55).

““ Wherefore (that He might bring them to repentance) the Lord
preached also to those in Hades. But how? Do not the scriptures
say that the Lord has preached to those that perished in the deluge,

M
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and not to those only, but to all that are in chains and that are kept in
the ward and prison of Hades” (Clemens Alex., Stromata, vi. 6).

‘“With His soul stripped of the body He associated with souls
stripped of their bodies, converting to Himself those even of them
who were willing or those who for reasons which He Himself knew,
were more fitted for it ” (Origen, C. Cels. 11).

““How Jesus . . . was crucified and descended into Hades, and
burst the barriers that had never yet been broken, and rose again,
and also raised with Himself the dead that had slept for ages.
And how He descended alone, but ascended with a great multitude
to His Father” (Preaching of Thaddeus to Agbarus, in Eusebius,
H. Eccl. Bk. i. ch. 13).

References to the Descent also appear in Hermas, the Petrine
Gospel, ete., and the subject is treated with graphic detail in the
Gospel of Nicodemus, which perbaps dates from the end of the
second century. It is possible that Matt. xxvii. 52, 3 is connected
with the same tradition of the deliverance of the dead through the
preaching of Christ in Hades.

The clause in the Apostle’s Creed, ‘ He descended into Hell,’ first
appears in the version of the Creed of Aquileia given by Rufinus at
the end of the fourth century, but references to the Descent appear
in Arian creeds earlier in the century.

In the Forty-Two Articles of 1553, Article III. read as follows :

Of the goyng doune of Christe into Helle.

¢« Ag Christ died and was buried for vs; so also it is to be belened
that he went downe into hell. For the bodie laye in the Sepulchre,
untill the resurrection: but his Ghoste departing from hym, was
with the ghostes that were in prison, or in helle, and didde preache
to the same, as the place of S. Peter dothe testifie.”

In the Elizabethan revision the latter part of the article was cut
out, but the selection of 1 Pet. iii. 17-22 as the Epistle for Easter
Even may be regarded as expressing the opinion of the Church as
to the interpretation of the passage.

«“ By His descent into Hades, Christ revealed Himself as the
Redeemer of all souls. The descent into the realm of the dead gave
expression to the truth, that the distinctions Here and There—the
limits of space—are of no significance regarding Christ, and do not
concern His kingdom ” (Martensen, Christian Dogmatics, p. 316).
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NOTE C. ON évrirvwov IN Cm. III. 20.

In classical Greek dwrirumos means a ‘striking back’ (as in the
expression rimos dvrirumos, ‘blow for blow’), and so conveys the
idea of contrast with, rather than resemblance to the 7imos. In
Hebrews ix. 24 (the only other passage in New Testament in
which the word occurs) the idea suggested is that the holy place
made with hands is only a copy of the true eternal sanctuary in
heaven—dvrirura 7@y dAnfwiv. The word occurs in the Second
Epistle of Clement, ch. xiv., where the writer is comparing the
Spiritual Church (% ékxApola mvevparuch) with the manifestation of
the Church ‘in the flesh’—# +ydp odpf alrn dvrirumés éorww 70U
mveduaros: oldels oy 18 dvrirumov @belpas & alfevrixdy peralfyerac.
On this Lightfoot says, ‘‘ The Platonic doctrine of ideas underlies
these expressions. The avfevricéy is the eternal, spiritual archetype,
the original document, as it were, in God’s handwriting. The
dyriruroy is the material, temporary manifestation, the imperfect
and blurred ¢ranscript of the original.”

In the Apostolic constitutions the word is used twice of the bread
and wine as ‘outward and visible signs’ of the body and blood of
Christ—mapadods Ta dvrirura puoripa Tob Teulov owuaroes xal aiuaros
(v. 14, 4); Ty dvrirvmwor Tob Bacelov sdparos Xpiorob Sexrhy ebyaporiay
wpospépere (vi. 30, 1).

In all these cases the word has the sense of an earthly (and there-
fore temporary) reproduction of a heavenly Divine original.! The
word has therefore a significance exactly the opposite to that
conveyed by the word ‘antitype,” which in modern theology is
used of the true and eternal which fnlfils what was foreshadowed
by the ¢ type.’

Now it is inherently improbable that S. Peter would use the
word dvriruros in a sense quite different to that which it bears in the
'Epistle to the Hebrews, for even if he was not acquainted with that
Epistle, it is clear that he drew from the same storehouse of theo-
logical phraseology as its author.

We therefore propose to consider whether dvrirumrov here can be
taken in the same sense as the dvriruwa of Heb. ix. 24. The mean-
ing of the verse will then be—whick (element of water) is now saving
us, that ts to say, baptism n its antitypical character, or, in other

1For other examples of the word used in the same semse, see Lightfoot,
Clement, vol. ii. 247.
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words, baptism saves us, because it is the dvriruror (the outward
and visible sign) of a spiritual cleansing. And the antitypical
character of baptism depends on the fact that it is the sacramental
expression not of the cleansing of the filth of the flesh, but of the
changed attitude of the conscience towards God.

We may therefore paraphrase—

In the ark a few people, eight in all, were brought safely through
the flood by the water that bore them up. And this same element
of water is also the means of our salvation in its sacramental use in
baptism, for true baptism does not consist in any outward process
of purification, but in the fact that the conscience is made good and
brought into a right relation to God ; and the spiritual grace that
works this change is the outcome of the Resurrection of Jesus
Christ. . . .

The generally received exegesis, which regards the verse as com-
paring the water of baptism with the water of the flood, is subject
to two serious difficulties which are obviated by the view here
suggested.

(1) The statement that baptism now saves us is unique in Seripture,
and is not easy to explain so as to make it accord with the teaching
of the rest of the Epistle (cp. Titus iii. 5).

(2) The ‘‘explanatory parenthesis”——not the putting away of the
Jilth of the flesh, but the interrogation of a good conscience towards
God—while interrupting the comnexion between Bdwriopa and
8’ dvdoracews, x.7.\., introduces a new thought not suggested by
anything that precedes or follows.

An interesting parallel to the thought suggested by the verse
thus interpreted may be seen in Heb. ix. 9.} Gifts and
sacrifices were offered u# OSuvduevar xarda cuveldnow rehaboar To¥
NaTpebovra, uévov éml Ppwudow xal wépaow kal Siapbpos Pamwriopols,
dekaidpare capxds, x.r.h. The description of the Jewish washing as
Sikawdpara oapkds, unable to ‘ make perfect the conscience,’ suggests
the contrast with Christian baptism, which is able to make the
conscience right with God. Heb. x. 22 has also the same thought—
pepavrigpévor Tds xapdias dmwd cuvedioews mornpds xal Nehovopévor T4 cdua
tdar. xabapp. This passage is also of interest as the only assertion
in the Epistle to the Hebrews of the priestly character of the whole

1The word avrirvra occurs in the same chapter, Heb. ix. 24.
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Christian Church (cf. 1 Pet. ii. 9). The qualifications for the exercise
of the priestly right of access (mposépxopat) are here stated to be the
cleansing of the heart from ite consciousness of sin (cf. Heb. x. 2)
and the washing of the flesh from its uncleannesss. On the latter
part of the verse Westcott says: ‘‘In the latter clause there is a
reference both to the consecration of priests, and to the bathing of
the High Priest on the day of Atonement. With these symbolic
bathings the sacramental ‘ bathing’ of Christians is contrasted.”

Heb. ix. 13-14 suggests the same contrast between the purifying
of the flesh (xafapérns r5s caprds) and the purifying of the conscience
from dead works.

If S. Peter was acquainted with the Epistle to the Hebrews, as
seems probable (see Introduction), we may see in this verse a
reminiscence of the teaching of that Epistle. In Heb. vi. 2 8i8axh
Bamrioudv appears among the ‘foundation truths’ from which the
Hebrew Christians are to be ‘borne on to full maturity.” And S.
Peter’s dvrirumov suggests the same thought, by pointing on from
the sacrament to the spiritual reality of which it is the outward and
vigible sign,

NOTE D. S. PETER AND ROME.

Clement of Rome, Zp. to Corinthians, ch. v. ¢ Let us set before
our eyes the good Apostles; Peter, who through envy endured not
one nor two but many labours, and so having borne witness went to
the place of glory that was his due.”

Ignatius, Ep. {0 Romans, ch. iv. “I do not command you like
Peter and Paul ; they were Apostles, I am a condemued criminal.”

Euseblus, H. Eccl. ii. 25. *‘ Thus Nero publicly announcing himself
as the archenemy of God, was led on in his fury to slay the Apostles.
Paul is said to have been beheaded at Rome, and Peter to have
been crucified in his reign, And this account is confirmed by the
fact that the names of Peter and Paul still remain in the cemeteries
of that city even to this day. So also a certain orthodox writer,
Gaius by name, who was born about the time of Zephyrinus, bishop
of Rome (circ. A.p. 220), disputing with Proclus, the leader of the
Phrygian sect, gives the following statement about the places where
the earthly tabernacles of the afore-mentioned Apostles are laid.
‘But I can show you,’” he says, ‘the trophies of the Apostles.
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For if thou wilt go to the Vatican or to the Ostian Way, thou wilt
find the trophies of those who founded this Church.’ And that
both suffered martyrdom about the same time, Dionysius, bishop of
Corinth, bears the following testimony in his discourse addressed to
the Romans. ‘So ye also, by means of this admonition, have united
the trees of the Romans and Corinthians, planted by Peter and
Paul. For they both alike came also to our Corinth and taught us;
and both alike came together to Italy, and having taught there
suffered martyrdom about the same time’ (kard Tdv alrdv kaipdv).

I have added this testimony, in order that the truth of the
history might be still more assured.”

Irenaeus, Adv. Her. iii. 1. 1. ¢ Matthew also published a written
gospel among the Hebrews in their own language while Peter and
Paul were preaching, and founding the Church in Rome.”

Adv. Her. iii. 3. 2,3. *“The greatest and most ancient Churches,
well known to all men, the Churches of Rome founded and
established by the two most glorious Apostles, Peter and Paul.” . . .

Adv. Her. iii. 8. 2, 3. ‘‘The Church founded and organized at
Rome by the two most glorious Apostles, Peter and Paul; . . . .
The blessed Apostles, then, having founded and built up the
Church, committed the administration of the bishopric to Linus.”?

Tertullian,? Scorpiace, 15. *‘Nero was the first to stain the rising
faith with blood. Then Peter was girt by another, when he is
bound to the cross; then Paul obtains his birthright of Roman
citizenship,” when he is born there again by the nobility of
martyrdom.”

De Baptismo, 4. ‘*Nor does it matter whether they are among
those whomm John baptized in the Jordanm, or those whom Peter
baptized in the Tiber.”

De Praescriptione, 36. ‘‘How happy is that Church (Rome) on
whom the Apostles shed all their teaching with their blood ; where
Peter is conformed to the passion of the Lord, where Paul is
crowned with the death of John,® where the Apostle John, after

1 Irenaeus was a frequent visitor at Rome during the later part of the second
century (a.D. 177-190), and was therefore likely to be well informed as to the
traditions then current.

2 Tertullian represents the tradition of the North African Church at the end of
the second century.

3 As a Roman citizen, 8. Paul was beheaded, so sharlng the death of John the
Baptist,
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being plunged into boiling oil without suffering any harm, is
banished into an island.”

De Praescriptione, 32. ‘‘ The Church of the Romans reports that
Clement was ordained by Peter.”

Origen, quoted in Eusebius, iii. 1. ‘‘ Peter appears to have preached
through Pontus, Galatia, Bithynia, Cappadocia, and Asia, to the
Jews that were scattered abroad ; who also, finally coming to Rome,
was crucified with his head downward, having requested of himself
that he might suffer in that way.”

8. PETER AND 8. MARK.

Papias, quoted in Eusebius, H. Eccl. iii, 39, ‘“And the
presbyter also said this, Mark, having become the interpreter
(épunvevrys) of Peter, wrote accurately all that he remembered of
the things that were either said or dome by Christ, but not in
order. For he neither heard the Lord nor followed Him, but subse-
quently, as I said, (joined) Peter, who used to frame his teaching to
meet the immediate wants (of his hearers), but not as giving
a connected narrative of our Lord’s teaching. So Mark com-
mitted no error in thus writing down particulars just as he re-
membered them ; for he took care of one thing, not to omit any of
the things that he heard, and to state nothing falsely in his account
of them.”

Irenaeus, Adv. Heer. iii. 1,1. ¢‘ After the death of these (i.e. Peter
and Paul) Mark, the disciple and interpreter of Peter, himself also
handed down to us in writing the lessons preached by Peter.”

Clement of Alexandria, quoted by Eusebius, H. Eccl. vi. 14.
‘ When Peter had preached the Word publicly in Rome, and declared
the Gospel by the Spirit, the bystanders, who were numerous,
exhorted Mark, who had accompanied him for a long time, and
remembered what he had said, to write out his statements, and’
having thus composed his Gospel, to communicate it to them. And
when Peter learnt this, he used no pressure either to prevent or
encourage him.”

Eusebius, H. Eccl. ii. ]5. ¢‘Peter mentions Mark in the first
Epistle, which he is also said to have composed in the same city of
Rome, and he shows this fact by calling the city by an unusual
figure, Babylon; thus, ‘ The Church at Babylon, elected together
with you, saluteth you, as also Marcus my son.’”
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Tertullan (Adv. Marc. iv. 5), and possibly the Muratorian Frag-
ment also, connect S. Mark’s Gospel with S. Peter’s teaching.

NOTE E. THE TEACHING OF THE EPISTLE ON THE
DEATH OF CHRIST.

Though the references to the Death of Christ in this Epistle are
incidental, they constitute a very important contribution to our
knowledge of the views of the early Church with regard to the
meaning and significance of that event.

The immediate purpose of these references is to encourage the
readers of the Epistle by reminding them that all that they were
obliged to suffer as Christians, Christ had already suffered ; and
for this reason the death of Christ is regarded not as an isolated
fact, but rather as the climax and close of His suffering.

But though this is so, these references to the death of Christ
involve doctrinal questions of the greatest importance.

The three most notable passages are ch. i. 19-20; ii. 21-24; iii.
18-19.

i. 19, 20. Ye were redeemed . . . with precious blood, as of a lamb
without blemish and without spot, even the blood of Christ, etc.

The special reference here is to the Passover and the re-
demption of Israel from Egypt.! The primary thought, as in i. 2,
is that of separation. As the blood sprinkled on the doorpost
marked off the Israelite from his Egyptian neighbours, so the blood
of Christ had marked off those to whom 8. Peter was writing from
the ¢fruitless life’ of the heathen world in which they lived. The
man who accepted the Lordship of Christ found His death stand as
a barrier of separation between him and the world that had crucified
Him. And the greatness of the sacrifice was the measure of the
completeness of his separation. The death of Christ is regarded
here not only as a price paid for the remission of sins but also as
a means whereby the Christian is separated from sin. Its issue is
not only forgiveness, but also new life.

In ch. ii, 21-24—Christ also suffered for you . .. who his own self
bare our sins in his body upon the tree, etc.—the reference is, of
course, to Isaiah liii. Here the problem is that of undeserved

1 A few commentators have denied the Paschal reference, but the aesociation
of the words duvoi and éAvrpdénre seem to point back unmistakeably to this,
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suffering. Why should such suffering be patiently borne? The
answer of prophet and Apostle is that such suffering has issues
of blessing reaching beyond the individual life. And this is the
inevitable outcome of the consideration of man as a member of a
society. The doctrine of vicarious suffering is founded on two facts
of human experience: (1) that the sin of the individual entails
suffering on the whole community; and (2) that all suffering, if
recognized and accepted as a part of the Divine purpose, is at
once a purifying power in the individual life, and a redeeming force
in the life of the community. In the prophet, this truth is ex-
pressed in terms which the sacrificial system had made familiar.
And the same sacrificial language appears here. ‘ He bore (dviveyker)
our sins in his body on the tree.” But we do well to remember
that the fact of vicarious suffering, though it may find illustration
in the sacrificial system, in no sense depends on this for its validity.
It was because the death of Christ gave final realization to the
deepest facts of human life that it threw a new light back over
those ceremonial acts in which men had tried to give expression to
these facts. In the light of the death of Christ, we understand
mnore fully what it was that men were groping after in the sacrifices
of the world’s infancy. As the writer of the Epistle to the Hebrews
is careful to warn his readers, there could be no real analogy
between the sacrifices, often offered, whereby the remembrance
of sin was renewed year by year, and the death of Christ (see Heb.
x. 3, ete.).

iii. 18. Christ also suffered for sins once, the righteous for the
unrighteous, that he might bring us to God.

The sane thought of vicarious suffering is suggested here—élxacos
Umép ddixwv—and in the same connexion, as an incentive to those
who suffered for well-doing to bear patiently. The also (xai) here
seems clearly to imply that the sufferings of the members of the
Church were, like those of Christ, repl duapr@r—the result, not of
their own sin, but of the sin that was the inspiring motive of
their persecutors. Perhaps even more is suggested. Their suffering,
in as far as they were dlxaio, were, in a real sense, Umép ddixwr—a
means of leading men to God that they might ‘glorify Him in the
day of visitation.” The blood of the martyrs was, even then, the
seed of the Church.

To sum up—The death of Christ is regarded in the Epistle as the
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supreme example of the voluntary endurance of undeserved suffer-
ing, and therefore as )
(1) A fulfilment of the will of God (ch. i. 20);
(2) A call to Christians to tread the same path of suffering by
separation from sin (ch. ii. 21 ; iii. 18; iv. 1, 2);
(3) A means whereby men are brought into union with God
(ch. i. 18; iii. 18).

Into the further question of the way in which the death of Christ
has“atoned for sin S. Peter does not enter. ¢ To the mind of S.
Peter, the sufferings of Christ were a means of salvation, but no
theory or philosophy of this fact is offered us.”! Nothing in S.
Peter’s teaching about the death of Christ lends any sanction to
that view of the atonement which finds expression in some of our

hymns :
He knew how wicked man had been,

He knew that God must punish sin,
So out of pity Jesus said
I’'ll bear the punishment instead.

In some degree S. Peter’s teaching may be regarded as the com-
plement of that of the Apostle of the Gentiles. We do not find in
the Epistle 8. Paul’s great doctrine of the identification of the
Christian with Christ, in such sort that the death and resurrection
of Christ became his. 8. Peter’s stronger individualism leads him
rather to lay stress on the progressive discipline of the individual
by which this ideal becomes realized in actual experience. ‘I am
crucified with Christ, because through union with His body I am
become a part of the Christ who was crucified,’ is a Pauline doc-
trinal thought (cp. 2 Cor. v. 14). In 8. Peter’s mind the corre-
sponding truth is, ‘I am crucified with Christ in the actual
experience of a life lived in hourly disgrace and danger, incurred
for His Name.’

To the Christians of the ages of persecution the ¢mwép Judw of ii.
21 would suggest another thought. Their strength in suffering was
that it was Umép Xpirrod—a response, inadequate, indeed, but gladly
offered, to His death for them.

It is interesting to note how the three great sacrificial types of
the Old Covenant on which this Epistle and the Epistle to the

18tevens, Theology of the New Testament,
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Hebrews lay most stress—the sprinkling of the blood at the
ratification of the Covenant (ch. i. 2), the sin-offering (ch. iii. 16, see
note), and the Passover (ch. i. 19, 20)—find their antitype in the
Christian Holy Communion. The ratification of the Covenant is
recalled by # xawi) Swabikn év 1§ éuy alpare (1 Cor. xi. 25); the sin-
offering is recalled by alua éxxvrbuevor els dpeow duapridv (Matt.
xxvi. 28; Lk, xxii. 20: cp. Lev. iv. 7, 18, 25); and the Passover
is recalled by the day of institution (Lk. xxii. 15), and by the words
MNdBere, ¢dyere, ToiTo éoTi T odpe pov (Matt. xxvi. 26). So the
Christian Eucharist expresses deliverance from sin in its threefold
aspect, as afonement, sanctification, and redemption.}

1For detailed working out of this idea see Rendall, Theology of the Hebrew

Christians, pp. 120-180.
s
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