CAMBRIDGE GREEK TESTAMENT FOR
SCHOOLS AND COLLEGES

GeneraL Eprror: R. ST JOHN PARRY, B.D,

FELLOW OF TRINITY COLLEGE

THE SECOND EPISTLE GENERAL OF

PETER

AND
THE GENERAL EPISTLE OF

JUDE



CAMBRIDGE UNIVERSITY PRESS
Honbon: FETTER LANE, E.C.
C. F. CLAY, MANAGER

@rinburgh: 100, PRINCES STREET
Berlin: A. ASHER AND CO.
Leipyig: F. A. BROCKHAUS
fo Bork: G, P. PUTNAM'S SONS
Bombag and Talcuita: MACMILLAN AND CO., Ltp.

All rights reserved



THE SECOND EPISTLE GENERAL OF

PETER

AND
THE GENERAL EPISTLE OF

JUDE

Edited by
MONTAGUE RHODES JAMES, Lirt.D,,

Provost of King’s College, Cambridge

WITH INTRODUCTION AND NOTES

Cambridge :
at the University Press

1912



Tambridge:
PRINTED BY JOHN CLAY, M.A.
AT THE UNIVERSITY PRESS



PREFACE
BY THE GENERAL EDITOR

THE General Editor does not hold himself respon-
sible, except in the most general sense, for the
statements, opinions, and interpretations contained in
the several volumes of this Series. He believes that
the value of the Introduction and the Commentary
in each case is largely dependent on the Editor being
free as to his treatment of the questions which arise,
provided that that treatment is in harmony with the
character and scope of the Series. He has therefore
contented himself with offering criticisms, urging the
consideration of alternative interpretations, and the
like; and as a rule he has left the adoption of these
suggestions to the discretion of the Editor.

The Greek Text adopted in this Series is that of
Dr Westcott and Dr Hort with the omission of the
marginal readings. For permission to use this Text
the thanks of the Syndics of the Cambridge University
Press and of the General Editor are due to Messrs

Macmillan & Co.

TRINITY COLLEGE, CAMBRIDGE
Oct. 1912.
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PREFATORY NOTE

N the Introduction and Notes to these Epistles

I have derived a large amount of help from the
work of Professor J. B, Mayor (The Epistle of St Jude
and the Second Epistle of St Peter, 1907), and also
from that of the late Professor C. Bigg (in the Inter-
national Critical Commentary, 1901), and also from the
admirable articles by Dr Chase in Hastings' Bible
Dictionary.

I have thought it important, in view of the fact
that the book will be used by schoolboys, to make the
notes brief, and to be sparing in the number of refer-
ences and illustrations.

It is not usual or desirable that in books such as
the present one new and untried theories should be
advanced : but I have ventured to make some sugges-
tions as to the Assumption of Moses and the Apocalypse
of Peter.

M R J

Oct. 1912
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INTRODUCTION

The reading of most of the Epistles in the New Testament is
a difficult task for young students. The subjects with which
they deal are to a great extent abstract—things of the mind.
Words such as justification, grace, glory, and even faith, convey
no very clear idea to a beginner. A proper name or a bit of
narrative is welcomed as a relief.

This is very natural. The real value of the Epistles can only
emerge when more of life has been experienced : and yetit ought
to be interesting at any period of life to know what were the
thoughts of such men as Peter, Paul and John about the
meaning of the facts which they spent their lives in telling to
men all over their world. We shall be more apt to realize the
living interest of the Epistles if we recollect that the men who
wrote them were not trained from an early age to use a certain
kind of language, but were for the most part making for them-
selves the vocabulary which they used.

The abstract words of which I spoke—grace, justification, and
the rest—were not, as now, smooth stones from the brook, worn
down by constant attrition, but were rather blocks freshly
hewn from the quarry. By their first readers these letters were
most anxiously looked for ; every word was of importance ; and
they would determine the line of action and mould the daily life
of a whole community. Moreover, on these documents, next to
the reports of our Lord’s own life and teaching, the foundation of
the whole enormous structure of Christian theology has been
raised. They have ruled the lines along which millions of
Christian lives have moved. The Gospels are the most important
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books in the world, and the Epistles are only less important
than the Gospels. “ Une espérance immense a traversé la terre.”
The Epistles are among the first books written to show what
effect this hope ought to have upon the lives of ordinary men and
wormen,

A beginner may perhaps have some notion of this: but I am
sure that it will be good for him to remind himself of it, and to
insist upon attaching some definite meaning to the words he
rcads. It is not to be expected that he will get as much out
of them at an early stage of his career as will come in after
years; but at least, in setting out upon the study of these
writings, he should start with the conviction that the writer
whose work he is to read had a very clear idea of what he meant:
that his words were addressed to simple people ; that the mean-
ing of them can be attained in a measure by the simple as well
as by the clever of our own days; and that it is well worth
attaining.

THE CONNEXION BETWEEN 2 PETER AND JUDE.

The Epistles before us (2 Peter and Jude) must be studied
together. It has long been recognized that there is a close
connexion between them. No one can read the second chapter
of 2 Peter and the Epistle of Jude without secing that the
authors must have used a common source, or else that one of
them has borrowed from the other.

An examination into this connexion is of primary importance :
for the result of it must very materially affect our view of the
value and authenticity of the two Epistles. We will therefore put
this question at the head of our investigation, and will begin by
placing side by side the words and passages in which the
similarity is most strongly marked.

2 Peter ii. Jude
1. Falee teachers 7ov dvyopd- 4. Impious men stealing in:
gavra abrovs decwdrny dpvobuevor. Tov pbvov decwbrny kal kiptov Hudy

*Incoby Xpiordy dpvovuevor.
2. doéhyea. 4, doéhyea.
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2 Peter ii.

3. ofs 10 xplua éExmalar olk
dpyet.

4. God spared not the angels
who sinned but imprisoned them
els kplaw Tnpovuévovs.

4, aetpois {6pov.

6. Sodom and Gomorrha He
destroyed, making them {mrédecyua
HeANOvTY doeSéaw.

10. rtoUs émlow capkds év émi-
fuula uaocpol wopevouévous kal
KupibrnTos Katagpovoivras.

11. Rash and heady, these
men &6fas ol Tpéuovaw Phagdyn-
uobvres, dmov dyyedot loxUt xal
Suvdue peiloves Svres ol Pépovaw
kar’ avrdy wapa Kupley BAdognuor
kplow.

12. obro 8¢, &s dhoya {Qa ye-
yevvnuéva Puaike els...plopdr, év
ols dyvoolow PBAacenuoivres, év
0 $lop@ alirdy xal plapigovrar.

13. omihow kal uduoi évrpuplv-
Tes v Tals dmdrais (or dydmwas)
abT@v CUVEVWXOUMEVOL UMIV.

15. «karaXelwovres evfetav 680v
émiavifnaar éEakorovbfravtes TH
03¢ Tol Bahadu...8s wodv ddiklas
fydmnoer.

17. obrol elow mwyyal dvvdpoc
kai oulxAat Omd Aalhawos éhawvwé-
pevat.

17. ols 6 6¢os Tob okbrovs Te-
TipnTaL.

18. Omépoyka vyap partatbryros
POéyyouevor.

III. 1. évyamnrol.

2. wrnobfval Tdv wpoepnuévwy
ppdrwy Yré T@v aylwy wpopnTdy
xal THS TOV dmooTéAwy Vudv év-
ToN7js ToU xvplov kal owrijpos.

3. Tolito wpdrov YywdakovTes
41 éNevoovrar ém’ éoxdrwv TGOV
fiepdv év éumaryuovy éumaikTac
xard tas i8las émBuulas alrdv
TopevduevoL,

Jude

4. ol wdhat wpoyeypauuévor els
TolTo 1O Kkplua.

6. The angels who left their
habitation els «xplow peydins
Tuépas TeTHpnKey.

deopots...0md {opov.

7. Sodom and Gomorrha mwpé-

kewrar detypa wupds alwviov.

7. (These cities) dmenfoboar
émlow ogapkds érépas.

8,9. odpka utv palvovow, kupid-
TTa 8¢ dferoigw, dbtas 3¢ Bhao ¢1)-
polatv. 6 8¢ Mixaih 6 dpydyyelos,
ore T¢ dcafBbhy diakpduevos Orehé-
yero wepi Toi Mwuoéws cduaros,
obx éroduncer kplow émeveykelv
Bhaognulas.

10. ovToi 8¢ Goa uév ovk oidagy
Bhaopnuolow, doa 8¢ ¢uowds os
74 dhoya {@a émloravrai, év Tob-
Tots ¢pfelpovrac.

12. ovrol eiow ol év Tals ayd-
mais Vudy omihades gUrevw)oUuEVoL.

11. 77 68¢ Tob Kailv émopetéy-
gav, kal 79 mAavy Tob Baladu
ool éfexvbnoav.

12, vepérar dvudpor md dvéuwy
mapadepdjievat.

13. (dorépes mwhavijrar) ofs o
$opos Tob axaTovs els aldva Terripy-
TaL.

16. «xal 76 ordua adrdy Aalel
vépoyKa.

17. 'Tuels 8¢, dyamryrol,

uriiglnre TGV pyudrwy TGV wpoeL-
puévwy Ymd TOY dmooTiAwy Tob
kvplov Apdv "Ingof Xpiorod.

18. 87t ENeyov Vuiv Ex’ doydrov
xpbvov oovrat
éuralkrac
kara Tas éavrav émlbuulas mopevh-
Jevot.



xii INTRODUCTION

There are, besides this central passage, other striking resem-
Dblances scattered through the text of the two Epistles. Thus

2 Peter Jude

L 12. Aw peM\jow del duds 5. ‘Tmouvioar 8¢ Uuds Povho-
Umopviokew mepl Tovrwy, kalwep  par, eldoras Emwaf wdvra.
eldéras.

I. 5. omovdiy wloav wapeto- 3. wdgav amoudiy wotouevos.
evéyxavres.

II1. 1, 14, 17, dyanyroi. 3, 17, 20. dyamyrol.

II1. 14. omovddgare domilot 24. 1o...0waubvy.. . Ouds...oTH-
kel dudunTor aiTy elpelivar v oar karevdmeov Tiis S6fns alrob
elpivy. dpdpovs.

EXPLANATION OF THE CONNEXION.

Now the connexion between the two Epistles will not be
denied. How is it to be explained ? As was mentioned above,
there are three possibilities, viz. :

(a) 2 Peter and Jude were using a common source, written
or oral.

(&) Jude borrowed from 2 Peter.

(¢) 2 Peter borrowed from Judel.

With regard to (¢). We may dismiss the idea that both
writers used a single oral (or spoken) source. The resemblances
of vocabulary are so minute that we could only entertain the
notion by supposing that both writers heard the words spoken
simultaneously—that both took notes of a discourse spoken in
their presence.

It is a more plausible view that both used a single written
source. But a great objection to this theory is the fact that if
we take away from Jude the portions common to it and 2 Peter,

! The fourth possibility, namely that the passages in question are
interpolations, is one which, though it has been seriously advanced,
need not be considered at any length. An examination of the
language of 2 Peter such as has been carried out by Professor Joseph
Mayor shows quite clearly that the similarities between it and Jude
extend over the whole Epistle and are not confined to the particular
passage i. 1—iii, 2.
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so little of the Epistle remains that one cannot see why it
should bave been written or preserved in preference to the
source whence it was taken. Nor is it at all easy to imagine
what the source can have been or by whom it was written. If
it was so important that a great apostle and a venerated
apostolic teacher both thought it worth while to borrow largely
from it, how does it happen that the source itsclf has dis-
appeared and left no trace of its existence ?

The possibility remains that the prediction quoted in both
Epistles (2 Peter iii. 3, Jude 17—18) of the coming of the
mockers may have been drawn from a third source: but if it
should appear that one writer did borrow from the other, then it
is a simpler and more probable supposition that the prediction
was part of the matter borrowed.

On the whole, then, we dismiss explanation (a) as improbable,
and we are left to consider the other two possibilities that
2 Peter is indebted to Jude, or that Jude is indebted to
2 Peter.

Each of these views has found many supporters of ability
and distinction. To myself it secrns likely that a majority of
those who have regarded Jude as the borrower have been
influenced by the feeling that, if 2 Peter is the borrower, that
Epistle can hardly be regarded as the genuine work of the
Apostle, and that it would be a disastrous admission to allow
that a work which could be called spurious had found its way
into the New Testament. The feeling is natural enough : but it
should not be allowed to influence us in the search for the
truth. We shall see later on that great difficulties have been
felt at various stages in the history of the Church with regard to
the authenticity and canonicity of 2 Peter, on other grounds
besides the possibility of its indebtedness to Jude.

But whatever may have been the attitude of those who
approached the question, it does seem to me that the supporters
of the priority of 2 Peter have failed to explain some of the
principal difficulties which confront them. There is one passage
at least in 2 Peter which appears to be almost certainly secondary
in relation to the corresponding passage in Jude.

2 Peter b
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INTRODUCTION

This is 2 Peter ii. 11 compafed with Jude 9:

They quake not at glories,
blaspheming, whereas angels,
who are greater in strength and
power, do not bring against them
before the Lord (various reading
from the Lord) a railing accusa-
tion.

and they blaspheme glories.

But Michael the archangel,
when he was speaking with the
devil in controversy about the
body of Moses, did not presume
to bring against him a railing
accusation, but said ¢‘ The Lord

rebuke thee.”

Both writers are here illustrating the attitude of certain false
teachers with regard to dignities (whether angelic or earthly)
by contrasting it with the conduct of Angels. But while in
2 Peter the illustration leaves us at a loss with regard to the
incident referred to, the illustration in Jude is quite clear and
definite.

It has been supposed that 2 Peter is referring to the Book of
Enock. Two passages have been suggested. In one, the four
great Archangels bring to God the complaint of men about the
oppressions of the Giants, and receive God’s sentence against
the Angels whose offspring the Giants were. The point of the
illustration is that the Angels refer the complaint to God,
instead of themselves dealing with the sinful Angels. This
explanation requires the (probably true) reading wapa Kupip. .In
the other passage the Angels, called the Watchers, receive the
judgment of God against the sinful Angels, and commission
Enoch to announce it to the culprits. In other words, they
shrink from announcing judgment to their fellows, but commit
the task to a mortal. This interpretation requires us to read
mapa Kvpiov.

It is possible that one or other of these explanations may be
right: but it will not be denied that the allusion is a very
obscure one. Nor does it seem applicable to the particular
offence which is here reproved, that of Phasc¢npia, or evil-
speaking.

As to Jude, on the other hand, no doubt exists as to the
allusion. We have it on good and early evidence that it is taken
from a book called the dssumption of Moses (of which more
hereafter): and it is appropriate; for Satan bad indeed
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blasphemed Moses, calling him a murderer, and perhaps also
God, calling Him a liar.

It is possible, to be sure, that Jude, writing with 2 Peter
before him, and not taking the point of the allusion, substituted
for it one which was clearer.

But I submit that by far the more natural view is that 2 Peter
is here putting into more general terms, and thus obscuring, an
allusion in Jude which the writer considered to be of doubtful
authority.

The probability that this is the case is increased by another
consideration. Jude seems pretty clearly to quote the Assump-
tion of Moses in one or two other places in the Epistle. One of
these quotations recurs in 2 Peter in a form a little more remote
from the original (Jude 16 6 ordpa adrdv Aaket vmépoyxa, 2 Peter
ii. 18 Omépoyxa yap paraistnros Ppbeyyduevor)!. This is intelligible
if 2 Peter quotes it through the medium of Jude: it is very
difficult to believe that the converse process took place, and that
Jude, penetrating the obscure allusions in 2 Peter, referred back
to the original source of them.

Another aspect of the question, from the point of view of
general probability, leads us to the same result. Assuming the
dependence of one Epistle upon the other, we can put the possi-
bilities of priority and genuineness in all their forms, as :

(a) Both Epistles are genuine, and Jude borrows from
2 Peter.

(8) Both Epistles are genuine, and 2 Peter borrows from Jude.

(¢) Both Epistles are spurious, and Jude is the borrower.

(d) Both Epistles are spurious, and 2 Peter is the borrower.

(e) 2 Peter only is genuine, and Jude is the borrower.

(f) 2 Peter only is genuine, and 2 Peter is the borrower (i.c.
St Peter borrows from a spurious letter of Jude).

(g) Jude only is genuine, and Jude is the borrower.

(%) Jude only is genuine, and 2 Peter is the borrower.

(a), (b) are tenable suppositions. The difficulty of (e) is
that (as was said above) so little is left of Jude after

1 See further p. xlv.
b2
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the borrowings from 2 Peter have been removed, that it
is difficult to account for its preservation.

(b) is tenable. Its ultimate reception or rejection must
depend on other considerations.

(¢), (d) are possible, but less likely than (a), (). Asto (¢):
if Jude be the borrower and also spurious, one cannot
imagine how it came to be written. This difficulty is
but slightly lessened by the adoption of (d).

(e) To this the same remark applies.

(f) Extremely unlikely. Under what circumstances could a
spurious Jude be so introduced to St Peter as to gain
credit with him ?

(9) Again, it is most unlikely that a spurious letter of
St Peter could gain credence from Jude.

(k) Tenable, and, like (), depends for ultinate reception
upon other considerations.

Yet again, looking at the matter from the point of view of
general probability: in view of the brevity of Jude, and of its
likeness to 2 Peter, it is very difficult to imagine why it should have
been deemed worthy of preservation if it were later than 2 Peter.
We must remember that many Epistles of Apostles and apostolic
men have almost ccrtaiuly been lost: from St Paul's extant
letters we can divine the existence of important letters written
by him to leading Churches, which we no longer have. Jude
is not definitely addressed to any special Church, nor is there a
tradition that any particular community held it in high estima-
tion.

To put the matter quite shortly, it is very difficult to account
for either the writing or the continued existence of Jude (a short
work by a person of whom little is known), except on the sup-
position that it is a genuine work of the man whose name it
bears. No such difficulty exists in the case of 2 Peter, which
both contains more matter than Jude, and is current under a
widely-known and honoured name. So far as the present
argument goes, both Epistles may be genuine: Jude almost
certainly zs.
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2 PETER.

ExTERNAL EVIDENCE.

We have seen reason for thinking that 2 Peter is later than
Jude, and has borrowed from it. This state of things is con-
sistent with a belief in the genuineness of 2 Peter. It is quite
possible that the Apostle made use of the Epistle of Jude, whom
he must have known and respected: and it would not be
strange that he should make no acknowledgment of the bor-
rowing. In older times Isaiah quoted a passage from Micah
(Isa. ii. 1—4, Mic. iv. 1—3). Passages from earlier prophets are
to be found in the later chapters of Jeremiah. The Gospel of
8t Mark is extensively used in Matthew and Luke. The idea of
property as connected with an author’s writings is not. ancient,
and was certainly not present to the minds of the New
Testament writers. There is, in short, no difficulty and
nothing derogatory in supposing that Peter Dborrowed froun
Jude without acknowledgment.

But, apart from the borrowing from Jude, is the genuineness
of 2 Peter clearly established ? The answer to this question must
be in the negative. We will examine the history of the Epistle
and its reception.

Complete collections of the early quotations and criticisms of
the Epistle will be found in the commentaries of Professor Bigg
and Professor Joseph Mayor (to mention the two most recent
English editions). It will be sufficient to summarize their
results here and to quote the most important.

The phrases whicl are quoted from the Apostolic and sub-
Apostolic Fathers (Clement of Rome, Barnabas, Hermas,
Ignatius, Polycarp, Melito, Justin Martyr, Tatian, Irenaecus,
the Martyrdom of Polycarp), as indicating an acquaintance with
2 Peter, are wholly inconclusive, One expression which occurs
in several of these writers as a quotation, ‘Huépa Kupiov ds
xi\a &rp (2 P. ii. 8),is a Jewish commonplace : something very
like it is in Psalm xc. 4: *‘a thousand years in thy sight are but
as yesterday.”
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There are two or three cases, on the other hand, where a
reminiscence of the Epistle does seem probable.

In the Apology of Aristides (possibly as early as 129—130 a.p.)
we have 7 686s tis dhnfeias fris Tovs 68evovras abriv els THY
aidviov yepaywyet Bagiheiav. This may combine recollections of
two passages, 2 Peter ii. 2 § 68s ths dAnfeias and i. 11 1) elgodos
eis Ty aioviov Bacthelav.

In the Letter of the Churches of Vienne and Lyons (177—179
A.D.) preserved by Eusebius (Hist. Eccl. v. 1) this sentence
occurs (v. 1. 45): ¢ ¢ 8iad péogov kaipds ok dpyds airois oddé
acapmos éyévero. In 2 Peter i. 8 ovx dpyovs old¢ dxdpmovs xaf-
{ornow. This is a marked resemblance. The same Epistle
uses the word é£odos to mean death, as does 2 Peter i. 15, and
also has resemblances to the language of the dpocalypse of Peter,
of which book more will be said.

Theophilus of Antioch (+183—185)has two phrases which recall
2 Peter: (1) 6 Aiyos alrov Qaivwv dSomep Aixros €év olxnuart
ouvexopéve éporwrey Ty Um’ obpavév. 2 Peter i. 19 Noyov o
kah@s moieite wpodéxorTes s AUxre gaivorti év adyunpg TOTE.
(2) of 8¢ rov Beol avBpwmor mvevparopipor myvelparos dyiov kal
mpodirar yerduevor. 2 Peter 1. 21 \mwé wvedparos dyiov pepopevor
é\dAnoav dmwo feov dvfpamo.

Immediately after this date, in the writings of men who were
younger contemporaries of Theophilus, we find quite clear
evidence of the use of the Epistle. Thus we are distinctly told
by Eusebius in the fourth century and by Photius in the ninth,
that Clement of Alexandria (died about 213 A.D.) wrote notes
upon al{ the Catholic Epistles in a lost work of his called the
Hypotyposes, or Qutlines.

We have a Latin version, made by Cassiodorus or Cassiodorius
in the sixth century, of some notes by Clement on 1 Peter, 1,2 Jokn
and Jude. Cassiodorius contradicts Eusebius and himself, saying
that Clement had not commented on 2 Peter, 3 Jokn or Jude.
But his utterances are confused, and the testimony of Eusebius
is to be preferred. Oune or two phrases in Clement’s extant
works recall 2 Peter, but there is no overt quotation in them.

Hippolytus of Rome, who may havo died about 225 A.p., has
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several expressions which come very close to the language of
2 Peter, e.g. (on Daniel iii. 22) ¢ yap dv ris morayj Toire xai
dedothwray, 2 Peter ii. 19 ¢ ydp mis frrgrae Tovre dedotdwrar

Origen, who died in 253, says of Peter that heleft one Epistle,
which is acknowledged, “ and perhaps a second also : for there
are doubts about it.” The quotations from 2 Peter or allusions
to it (about eight in all), which are found in Origen’s works, all
occur in works which are only preserved in a Latin version :
and it is possible that these are due to the translator (Rufinus
of Aquileia) and not to Origen himself. One phrase, however,
which is eharacteristic of Origen’s manner, and probably duc to
him, may be quoted. He is speaking (in his Homilies on
Joshua) of the trumpet-blasts which preceded the fall of Jericho,
and compares the utterances of the apostles to trumpets.
“ Peter, t0o,” he says, “sounds aloud with the two trumpets of
his Epistles.”

Firmilian, Bishop of Caesaren in Cappadocia, writing to
Cyprian about the middle of the third century, makes unimnis-
takable allusion to 2 Peter. So does Methodius of Patara in
Lycia late in the same century.

The Ecclesiastical History of Eusebius, written about 324,
is the source to which we go for a well-considered expression of
the opinion of that day as to the reception and status of the
various writings in the New Testament. He speaks of the two
Epistles of Peter together, and after saying that the First is of
acknowledged authority, and was used by the elders of old time
in their writings, says ; “ That which is circulated as the sccond
Epistle has been lhanded down to us as not canonical (oix
évdiddncor), but yet, since it has appeared useful to many, it
has been held in estimation (éomouddodn) along with the other
Scriptures.”

In another place, in classifying the Scriptures of the Now
Testament as acknowledged (duoloyoipeva), disputed (dvrileyd-
peva), and spurious (véfa), he puts 2 Peter into the second class.
“ Of the books whicl are disputed, but yet well known to most
(yvwpipov rois mokois) the Epistle of James is in circulation,
that of Jude, and the Second Epistle of Peter.”
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Jerome, whose authority became paramount in the Western
Church through his great work of translating the Bible into
Latin, expresses no doubt as to the authenticity of the Epistle
in the letter to Paulinus, which was throughout the Middle Ages
used as a preface to the Latin Bible, But in a collection of
short notices of Church writers usually known as De viris
ilustribus (much of which is borrowed from Eusebius) he says of
Peter that “he wrote two Epistles which are called Catholic : of
which the Second is denied by very many to be his, because of
the disagreement (dissonantia) of its style with that of the First.”

We need not prolong the list of testimonies drawn from the
Fatliers! ; but a word must be said as to the ancient versions of
the New Testament into other languages. It is important to
notice that 2 Pefer was not included in any Syriac version
older than the Philoxenian, of the sixth century. Again, the
present Latin text of the Epistle, as Dr Westcott points out,
“not only exhibits constant and remarkable differences from the
text of other parts of the Vulgate, but also differs from the
First Epistle in the renderings of words common to both.” And
e continues, “ When it further appears that it differs no less
clearly from the Epistle of St Jude in those parts which are
almost identical in the Greek, then the supposition that it was
received into the Canon at the same time with them (d.e. 1 Peter
and Jude) at once becomes unnatural.”

Onc interesting bit of evidence pointing in the same direction
has been deduced by Dr Chase from the great Vatican manuscript
of the Greek Bible, written in the 4th century, and known as B.
This venerable book, like other manuscripts, divides the various
books of the Bible into chapters or sections, by means of num-
bers marked in the margin. Now in the Catholic Epistles there

! It may be well to mention quite shortly a number of important
authorities of somewhat late date who express no doubt as to the
Epistle and reckon it as Canonical:

Athanasius, d. 373 (Alexandria),

Cyril of Jerusalem, d. 386 (Palestine),

Gregory of Nazianzus, d. about 391 (Asia Minor),
Didymus, d. 394 (Alexandria),

The 3rd Council of Carthage, 397 (Africa),
Augustine, d. 430 (Africa),
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are two such sets of chapter-numberings, one older than the
other. “This twofold division is found in all the Catholic
Epistles except 2 Peter,” from which we conclude that the
manuscript from which B was copied, and which furnished the
older set of chapter-numbers, did not contain 2 Peter,

We must not altogether neglect the argument from silence.
It is very noteworthy that some of the ecarly Church-writers, of
whom we have considerable remains, do not secm to have known
the Epistle. Irenacus is onc of these: yet it must not be for-
gotten that the Epistle of the Churches of Vienne and Lyons
seems to quote 2 Pefer, and that Irenacus stood in close con-
nexion with the author of this. Tertullian, many of whose
works we possess, is another important instance. Yet here
again some who lived in his time and in his country seem
certainly to have known the Apocalypse of Peter, a writing which
we are to consider in connesion with the Epistle ; I mean the
writers of the Passion of St Perpetua (about a.p. 203).

The Latin fragment called the Muratorian Canon, which
expresses the views of some member of the Roman Church
about 170 A.D. as to the authority of the N.T. books, has
suffered from corruptions, and is difficult to understand in many
places. The author of this appears certainly to mention the
Apocalypse of Peter, and to omit the Second Epistle. Efforts
have been made so to emend the text as to introduce a mention
of 2 Peter: but I cannot think that they are cither necessary
or successful.

On the whole we may say that the external evidence (with
which we have been dealing) shows that a very hesitating recep-
tion was accorded to 2 Peter by those writers of the early
centuries who were best qualified to judge, and that it is weaker
than can be produced in favour of any writing of similar import-
ance in the N.T.

In later times, at the period of the Reformation, such men as
Luther, Calvin and Grotius felt great doubts as to the authen-
ticity of the Epistle. Grotius put forward the untenable con-
jecture that the author was Symeon, Bishop of Jerusalem, who is
said to have been crucified in Trajan’s time at the age of 120.
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INTERNAL EVIDENCE. RELATION TO 1 PETER.

We have now to consider the (nternal evidence afforded by
2 Peter as to its authenticity and genuineness. It will be useful
among other things to enquire how far it resembles the First
Epistle, which was of acknowledged authority, and also to ex-
amine certain likenesses to writings of later date which have
been pointed out.

With regard to the First Epistle (1 Peter) we must bear in
mind that St Peter’s claim to be considered the author of this
bas also been contested.

For an investigation of the authenticity of 1 Pefer this is not
the place: I shall content myself with the statement that its
position in comparison with that of 2 Peter is exceedingly strong.
The question before us is whether 2 Peter so resembles it in
style or in thought as to justify us in assigning both writings
to the same author.

In considering the question of style I shall avail myself of the
exhaustive examination so admirably carried out by Professor
Joseph Mayor in pp. lxvilii—cv of his edition of 2 Peter and
Jude.

RESEMBLANCES OF PHRASE AND VOCABULARY BETWEEN
1 PETER AND 2 PETER.

The salutation. 1 P.i. 2. 2 P.i. 2. ydpes dpiv xai elpgvn
wAnfvvbein. (An imitator, be it noted, is by no means unlikely
to copy exactly such accessories as this : or a salutation may be
following a common form.)

2 Peter i. 3 tov xahécavros Duds dua Odfns. Cf. 1 Peter i. 15,
ii. 9, 21, iii. 9, v. 10, in all of which God’s calling is spoken of,

2 Peter ii. 18 év émbupias capkds doehyeias (and ii, 2).
1 Peter iv. 3 memopevpévovs év doehyelats, émibupias.

2 Peter i. 16 émomrar. 1 Peter ii. 12 émomretovres (and iil. 2).

2 Peter iii. 14 domdor xai dpuopnro. 1 Peter i. 19 duwpos
kat domwilos.

2 Peter ii. 14 dxaramavarovs duaprias (v.l. for dxaramdorovs).
1 Peter iv, 1 wémavras dpaprias.
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Of a total of 100 words which are common to the two epistles
there are very few which appear to constitute what can be called
a striking resemblance. They are the following :

dvaortpon, twice in 2 Peter, six times in 1 Peter: five times
elsewhere in N.T.

amdfdeats, once in each epistle, nowhere else in N.T.

dper, thrice in 2 Peter, once (in the plural) in 1 Peter: once
elsewhere in N.T.

daé\yea, thrice in 2 Peter, once in 1 Peter.

damdos, once in cach epistle ; twice clsewhere in N.T.

DIFFERENCES.

Words used in 1 Peter and not in 2 Peter. These amount to
369, of which 59 occur only in 1 Peter and not elsewhere in N.T.

Words used in 2 Peter and not in 1 Peter. These are 230
in number, of which 56 do not occur elsewhere in N.T.

There is enough here to justify the assertion {current as we saw
above in Jerome’s day) that there is a drssonuntic between the
styles of the two epistles: that “at all events the Greek of the
one is not by the same hand as the Greek of the other” (Mayor).
But this is not conclusive. St Peter may have employed Sil-
vanus (1 Peter v. 12) to write the First Epistle in Greek at his
dictation ; and may have employed another man as the vehicle
of the Second. Are there, we must now ask, such differences or
such similarities of thought as to help us to a conclusion ?

For the answer to this question, again, Mayor’s edition affords
most valuable material.

Under the head of resemblances he points out three topics
which are common to the two epistles: the Second Coming, the
saving of Noah from the Flood, Prophecy.

As to the first: 2 Peter speaks of it mainly as the day of
Judgment and of destruction of the elements, and “seems to
look forward to its being put off for an indefinite period.”
1 Peter dwells on it as the time for the revelation of Jesus
Christ, of reward of the faithful, of glory and rejoicing, though
the judgment of the wicked is also mentioned.

As to the second: 2 Peter speaks of the Flood of water as
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illustrative of the possibility of a coming destruction of the
world by Fire: and again, as 2 punishment of the ungodly in
the ancient world, when Noah—a preacher of righteousness—
was saved. 1 Peter uses the deliverance of Noah as an illustra-
tion of baptism. Two similarities of language occur: both
epistles speak of the paxpofupia of God—1 Peter in connexion
with the Flood, 2 Peter in connexion with the final Fire. Both
use the words 8. U8aros—1 Peter of the saving of Noah, 2 Peter
of the constitution of the present carth.

The third topic, Prophecy, is treated of in the following pas-
sages in the two epistles: 1 Peter i. 11, 2 Peter i. 21. It is not
possible in this case to trace a marked resemblance or a marked
discrepancy between the two writings. There is a touch of
similarity between the statements of 1 LPeter that it was re-
vealed to the prophets ér. oby éavrois Opiv 8¢ Simkdvovy alra a viv
avyyéAn vuiv, and that of 2 Peter, o) yap feXjpare dvfpomov
néxln mpopnreia mworé, x.T.\.

Under the head of Differences Mayor points out that, while
1 Poter is full of allusions to the words and acts of our Lord,
2 Peter has but very few such allusions. The following are all
that can be collected under this head :

The allusion to the Transfiguration. i. 16.
The prophecy of Peter's own death. i 14.
The creeping-in of false prophets. ii. 1. (Also in Jude.)
Denying the Lord. ii. 1. (Also in Jude.)
The last state worse than the first, 1ii. 20, (Matt. xii. 45.)
The day of the Lord as a thief in the night. iii. 10,

(Matt. xxiv. 43.)

These are mostly utterances of judgment, and severe in tone.
1 Petei on the other hand dwells especially on love, faith, hope
and joy as connected with the thought of Jesus Christ.

Again, when we turn to the O.T., 1 Peter is full of allusions and
quotations. In 2 Peter only five passages are marked as quota-
tions by Hort: to which Mayor adds nine or ten other allusions.
This is a strong point.

It is worth while to quote Mayor's final conclusion (p. cv)-
“On the whole I should say that the difference of style is less
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marked than the difference in vocabulary, and that again less
marked than the difference in matter, while above all stands the
great difference in thought, feeling, and character, in one word, of
personality.”

2 PETER. RELATION TO OTHER WRITINGS. JOSEPHUS.

It was said above that suggestions had been made that 2 Peter
showed obligations to certain writings of later date.

First among these is the Antiquities of Josephus (completed
about 4.p. 94). Dr Edwin Abbott has pointed out very marked
resemblances, as he considers them, between the Preface to this
work and 2 Peter, and again in Josephus’ description of the last
words of Moses (dnt. iv. 8. 2). The most striking of these are
the use of the phrases : pifois éfaxohovnaarvres,—oais kakds moury-
aere pi mpogéxovres,—apern of the excellence of God: and the
saying of Moses to the general effect that he leaves behind him
laws for the people that they may not take to evil courses.
We have also the words v peyahesryra rob feot, beot Piaus,
and a number of coincidences in the use of quite ordinary words
and particles.

It is possible to make a rather imposing list out of the
materials: but upon esxamination it will be found that very
few of the examples are strong. They do not include the most
characteristic features of the Petrine vocabulary, and they are
not evidence of borrowing ideus. It would be possible, moreover,
to construct a very similar list of 2 Peter's coincidences with the
language of Philo!: and in the Preface to the Antiguities
Josephus is himself under an obligation to Philo.

The true view of the resemblances probably is that they are to
be reckoned as belonging to the ordinary literary Greek of the
time, and not as evidence of use of the works of one writer by
the other2

1 ¢.g.in the case of dpers used of God.

2 The phraseology of an inscription of about 4.p. 22 (a decree of
the town of Stratonicea in Caris) cited by Dr Deissmann (Bible
Studies, p. 360) shows similar resemblances to the language of 2 Peter
(e.g. macay amwovdiy elopépeabas, Tis Oelas duvduews dperds).
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THE APOCALYPSE OF PETER.

There is another writing under the name of St Peter which
shows undoubted resemblances in language to 2 Peter, but
whose spuriousness is universally acknowledged. This is
the Revelation or dpocalypse of Peter. 1t does not exist in its
entirety: there are a few quotations from it in early ecclesias-
tical writers, and there is also a considerable fragment in Greek,
which was discovered in Egypt in 1886—7, and published in
1892 along with portions of the Book of £nockh and of the Gospel
of Peterl.

The book is very frequently spoken of by ancient writers
and enjoyed a high reputation, The Letter of the Churches
of Vienne and Lyons has probably derived some expressions
from it. So, quite certainly, has the Passion of Perpetua.

- Clement of Alexandria wrote comments upon it: the Mura-
torian Canon mentions it (adding that “some of our number
refuse to have it read in church”), but, as we saw, does not
speak of 2 Peter at all. Methodius (who does quote 2 Peter)
quotes the Apocalypse as a “divinely inspired writing.” Macarius
Magnes (probably in the fourth century) quotes it, but not as
authoritative. In the time of Sozomen (a fifth-century ecclesi-
astical historian) it was still read once a year in some churches
in Palestine. Eusebius classes it among the spurious writings.

It was a short book, equal in length to the Epistle to the
Galatians, and it is evident from the quotations that the chief
subjects treated in it were the state of souls, especially sinful
souls, in the next world, and the final judgment. The fragment
we possess begins with the closing words of what is most likely
a prediction of our Lord’s about the end of the world. Then we
find the Twelve with our Lord, upon a mountain. They ask
Him to show them one of the righteous who have departed out
of the world. Two men appear in a glorified form and great
beauty, which is described in very glowing terms. Next, Peter
is shown the abode of the blessed, and thereafter the place of

1 There are many editions, e.g. Robinson and James, Cambridge,

1892; Preuschen, Antilegomena, 1901. On a recent discovery of
another text see the Additional Note, p. lvii.
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torment, to which the greater part of the fragment is devoted.
The punishment of various classes of sinners is described, and
the principle enunciated that the torment corresponds to the
sin.

The book draws its materials, to some extent, from Greek
sources. Those who were initiated into the Orphic mysteries were
taught to believe in punishments and rewards allotted very much
on the lines which are laid down in this Apocalypse. In this lies
the explanation of what has been noted in the Apocalypse,
namely, that there are similarities between it and the Sixth
Aeneid. The truth is that in that book Virgil also is employing
Orphic literature.

The influence of the Book of Wisdom is also, to me, very
perceptible in the Apocalypse.

The following phrases and passages in the Apocalypse show
marked similarity with 2 Peter.

§ 1. moMhoi éf adrav égovrai Yevdompodirar 2 Pet. ii. 1.
déypara moikida Ts dmwlelas Siddfovoy 1 "
ras Yuxas éavraov Soxipdlovras. ii. 8 (Yuxny Swalav...
o .
éBagdvifer).
(4 . -~ AJ [ - Al ’ s T A ’
6 Bebs...kptvet Tovs viovs Tijs dvopias. ii. 3 (ols 76 kpipa

o ,
éxmalat odk dpyel).

§ 2. The Apostles go eis 76 8pos 1. 18.
é€eNfovTov dmd ToU Kooy éodov 1, 15.
woramoi elot iii. 11,

§ 6. I saw &repov rémov adypnpdv mdvy i. 19
kohaopevor ii. 9.

of Bhacpnpaivres Ty 686y Tiis Sikatoaivys | ..
€3 TS ~ - 1. 2, 15, 21.
of dpévres Ty 686w Tob Beoi
due\poavres Tijs évrohijs Tob feod it. 21, iii. 2.
§ 8. BdpBRopos § 15. éxvhiovro i1, 22.
Fragment in Macarius Magnes
The heaven and earth are to be judged iii. 10, 12.

The principle of 2 Peter ii. 19 & ydp ris firrnrar Tovre SedovAwrar
(which is itself perhaps derived from Wisdom xi. 16, xii. 2, 27,
xvi. 1, 2) underlies a great part of the dpocalypse.
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In view of these passages it has been held that the two
writings come from the same hand, or that one is under an
obligation to the other. To me it seems safest to class them
together as works composed in the same circle but not neces-
sarily by the same author, and as perhaps containing expan-
sions of teaching which tradition—possibly trustworthy—had
handed down as coming from the Apostle.

OTHER INDICATIONS OF LATE DATE.

The result of our investigations so far has been to suggest that
2 Peter is not a genuine work of the Apostle. It is unlike 1 Peter
(whose claims to be regarded as genuine are strong), it borrows
from Jude, it resembles another undoubtedly spurious Petrine
work. In addition to this its reception in early times was
by no means general: strong doubts were felt about it in the
3rd and 4th centuries,

Other indications which confirm the idea of its late date are

(a) The allusion to the Epistles of Paul (iii. 15, 16). First,
the definite mention of the writings of one N.T. author by
another is unique, and, in itself, rather suspicious. Paul and
Luke mention writings of their own (and Luke speaks of others
unnamed who have drawn up narratives of the life of Christ):
but the reference here, partly commendatory, partly warning, is
of a different kind. It points, moreover, to a time when Paul’s
Epistles were collected and read by Christians; and it is difficult
to resist the feeling that the words @s xal ras Aoiumas ypagas
do place the Epistles on a level with Scripture. Is this a state
of things easily conceivable before 64 A.D., the probable date of
St Peter's martyrdom ? ]

(b) Again, take the words of the mockers (iii. 4) who say
“Where is the promise of His coming ? for, since the fathers fell
asleep, all things continue as they were from the beginning of
creation.” These words surely point to a time when the first
generation of Christian witnesses had passed away. It is pos-
sible, of course, to regard the passage as referring to the more
ancient prophets: yet this is not satisfactory. Itis more natural
to look upon it as the expression of ihe thought of the actual



2 PETER xxix

writer—a man living after the date of the apostles and eye-
witnesses of Christ. A further indication of the same kind
ig given in the words rév dmoorddwr dpav (iii. 2), which may
include the writer, but, again, are more naturally interpreted as
drawing a distinction between the writer and the Apostles, If
this is the case, we wmust admit that the writer was inconsistent
with himself: see the notes on i. 1—3.

(¢) The reference in i. 14 to our Lord’s prophecy of St Peter’s
death is most naturally explained (on the assuinption that the
Epistle is not by St Peter) by a reference to the Gospel of St John
(xxi. 18). But if he is referring to the written Gospel we must
place him after 100 A.n.!

(d) The description of this Epistle as ‘““the Second” written
by the author gives to me the same impression as does the
reference to Paul: namely that the First Epistle had been long
current and was of recognized authority. But there is nothing
in this that can be described as a proof of late date, and it must
be remembered that certain critics of distinction (e.g. Dr Zahn)
take the view that the “first epistle” here mentioned was not
our 1 Peter, but a lost letter addrcssed to the church (whatever
that was) to which 2 Peter was written.

(¢) In i 15 the writer speaks of a further work which he
proposes to put forth, the effect of which will be to keep alive in
the minds of his hearers, after his death, the remembrance of his
teaching. Some have thought that the work here referred to is
the Gospel of Mark, which, according to a probably true tradition,
contains the teaching of St Peter. In that case we should here
have another reference to a N.T. book, and another suspicious
feature in a writing which we already regard with more than
suspicion. But we must also allow for the possibility that by
the promised writing we are to understand the Apocalypse which
told of the mapovaia of Christ (cf. i. 16) or even the Preacking of
Peter (see below): for I think we must exclude the Gospel of
Peter, which seems to have nothing in common with 2 Peter.

(f) The reference to the Transfiguration (i. 17, 18) is yet

! For another possible explanation of the allusion see the notes
in loc.

2 Peter c
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another instance of overt confirmation of other N.T. literature ;
precious if occurring in a work of unquestioned authority, but
operating unfavourably in this case.

Dare. OTHER WRITINGS ATTRIBUTED TO ST PETER.

On the whole Professor Mayor inclines to place the date of
2 Peter somewhere in the second quarter of the second century,
1.c. between 125 and 150 A.p. To myself it seems that this may
be slightly too late, and that the first quarter (100—125) is a
very possible date. In assigning this earlier date I am in-
fluenced by the consideration of the other Apocryphal writings
connected with St Peter's name : the dpocalypsc, the Preaching,
the Gospel, and the Acts!.

The Apocalypse we have already esamined and have seen that
its language shows strong likenesses to 2 Peter. We have to
consider next the book called the Preacking (Knpvypa) of Peter.
Of this we have important fragments quoted by Clement of
Alexandria: in the priucipal passage the religions of the Greeks,
the Egyptians, the Jews, and the Christians are described and
contrasted. Now, it seems fairly clear that the Apology of
Aristides is indebted to the Preaching: the Apology has been
dated at 129—130 or 140. 1n it we have also found (p. xviii) what
secins a clear reference to 2 Peter. 1 do not think it is possible
to trace resemblances between the language of 2 Peter and of the
Preacling. Yet the following may be cited.

Preaching. The Grecks by worshipping creatures as gods
dyapioroiot 16 fed St TovTwy dpvovpevor adréy elvar. 2 Peterii. 1
Tor dyopdoavta abrovs deamwirny apvoipevor. And also there is
an cmphatic reference to the prophetic scriptures as foretelling
the circumstances of our Lord’s life. Cf. 2 Peter i. 19.

The Preacking does not seem to have been in any way a
heretical work. Its origin has been with probability assigned
to Egypt, on the ground of the references to Egyptian idol-
worship, with which the writer seems to have been familiar.

1 The fragments of the Apocalypse, Preaching, and Gospel may be

consulted in Preuschen’s Antilegomena, 1901; the Acts in Lipsius-
Bonnet, dcta Apost. Apocrypha 1.
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The Apocalypse has likewise been assigned to Egypt. The miz-
ture of Jewish and Greek ideas which it displays was certainly
to be found there in great vigour.

The Gospel of Peter is of a different complexion. It was
probably written about 150 A.D., and seems certainly to have
used all our four Gospels. It is characterised (in the fragment
which we possess of it) by a violent hatred of the Jews, and also
by a wish to show that the sufferings of our Lord in His Passion
were only apparent: in other words, that His human body was
not really a body like ours, but only a seeming one: in yet other,
and technical, language, the author held the Docetic view of the
Incarnation. This doctrinal tendency eaused an orthodox bishop
(Serapion of Antioch, A.D. 190—203) to denounce and condemn
the book as heretical. Here again no important resemblance of
thought or language to 2 Peter can be found. It is likely enough
that the Goospel was written in Syria.

Lastly the dcts of Peter. There are apocryphal Acts of Peter
current in profusion, in many languages and of many dates: but
those with which we are here concerned cxist partly in Latin and
partly in Greek (and Coptic), and were written perhaps as late
as 200 a.D. (but as I think somewhat earlier) by a person who,
though he may not have left the Church, clearly held the Docetic
view of our Lovd’s person. In this book there is an account of
the Transfiguration which evidently echoes the language of 2 Peter
(in the words “Dominus noster volens me maiestatem suam
videre in monte sancto,” cap. xx), Wehavein it also the story of
a prophecy by our Lord of St Peter's crucifixion,—altogether
different from that in John xxi.—which was possibly suggested
by the language of 2 Peter. These Acts are the latest of the
writings which we are considering.

It seems to me that these Petrine apocrypha fall into two
groups. The earlier consists of the Apocalypse and the Preaching
(and 2 Peter), which may have been written in Egypt in the first
quarter of the second century: the later of the Gospel, followed
at some interval by the dcss, which may both come from Asia
Minor. Of these the dpocalypse and 2 Peter are most closely
allied, while the Preaching is used in 130 or so by a man

c2
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(Aristides) who also knew 2 Peter. The Gospel, whether by
accident or not, shows no trace of 2 Peter; but the Acts do.
They, however, were written at a time when 2 Peter was cer-
tainly current.

I have referred above to the possibility that the earlier group
of Petrine apocrypha may contain true reminiscences of the
Apostle’s teaching. This may be especially true of the Preaching,
but it is also to be kept in mind with regard to the Epistle and the
Apocalypse. 'We have not, at the date which I assign to these
writings, reached the epoch of the active production of Christian
apocrypha, and the earliest of such pure inventions as we do pos-
sess differ from the Petrine group in that they are “ tendency-
writings,” composed for the purpose of inculcating some peculiar
form of doctrine. There is then the possibility that some frag-
ments of genuine Petrine matter may be contained in all three
of these writings.

CAN 2 PETER BE CALLED A FORGERY?

But the question remains: Is not the writer of 2 Peter guilty
of forgery in issuing a document under St Peter’s name which
St Peter did not write? It is quite certain that such a pro-
ceeding, if carried out in our time, could not be qualified by any
other name. But in the second century the situation was a very
different one. We must consider the habits of the time. There
are in existence a large number of writings belonging to the
years immediately preceding the composition of 2 Peter, which are
fathered upon Jewish patriarchs and prophets or upon pagan seers,
What was the intention of their real authors with regard to them?
and how were they regarded by their rcaders? Take, for in-
stance, the Apocalypses which were written soon after the destruc-
tion of Jerusalem: those of Ezra (2 Esdras in our Apocrypha)
and Baruch. Their ostensible authors are men who lived at the
time of the other great catastrophe of the Holy City, under
Nebuclhadnezzar, and they try to explain the causes of the
present troubles of Israel and hold out prospects of a future
re-establishment of the polity and of happiness in another world.
They are meant to come to the oppressed people like a cheering
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strain of music out of the distance, or the beloved and familiar
voice of one no longer seen, bringing the message which that
voice would have spoken in life. They are no more meant to
deceive than is an ancient folk-tale that tells of the perils
and ultimate triumph of a hero: and to such tales they may
fairly be likened, except that they have a more serious purpose
and a more sacred form. But just as the children who hear the
fairy tale believe it, and as it passes into the daily dramas of
their games, so but few decades passed before these Apocalypses
were put on a plane which their writers had not intended them
to occupy, and were ranked with the ancient scriptures, which
they were only designed to recall and interpret. This result
shows the mischievous nature of the device innocently adopted
by the Apocalyptic writers. There was danger inherent in it.
As soon as the Christian Church began to regard certain of its
early representatives in the same light as the patriarchs and
prophets of Israel, and to look upon their writings as “Scripture,”
the possibility of using their names as the names of Jewish
heroes had Leen used camc into cxistence, and along with it
came the danger inherent in the device. At first, as I have
suggested, the non-authentic writings that were fathered upon
the Apostles were such as may have embodied real reminiscences
of their teaching. But very soon the device was employed with
the mischievous purpose of gaining credence for special forms of
doctrine for which insufficient support was to be found in the
older scriptures. It is in these circumstances that we are justi-
fied in applying the name of forgery to apocryphal writings.
Applying these considerations to 2 Peter, I think of it as the
work of a man who was confronted with a special crisis. Two
forms of false teaching were current in his circle: one that of the
Libertines, the other that of the deniers of the Second Coming.
There wasneed that the members of his church should be reminded
of the teaching of the first preachers of the word upon these points.
Those preachers had predicted the coming of false teachers, and
had inculeated the uncertainty of the time of the Second Coming,
on the authority of our Lord Himself. To meet the danger of
the Libertine teaching he borrows and expands the words of an
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Apostolic writer (Jude) who himself refers back to the Apostles :
to meet the other error he quotes, it may be, real words of St Peter
or else an ancient writing in the prophetic manner : and he puts
the whole of his warning into the form of a letter from St Peter,
fecling that he is taking the attitude which St Peter himself would
have taken, and, perhaps, knowing that he is to a great estent
using words which were handed down to him as St Peter’s own.

If there were an element of conscious deceit connected with
the writing, it must have lain principally in the manner in which
the Epistle was introduced to the Church. If it was produced
as a new discovery, or if a romance was invented to explain its
having been previously unknown, then we cannot wholly acquit
the writer. But if the document were recognized by those to
whom it was read as a crystallizing of oral apostolic teaching
put forward to meet a particular difliculty, we shall be still able,
even if we dislike the device which the writer adopted, to
think of him as a man of sincere purposc and not as a designing
impostor.

CONTENTS OF THE EPISTLE.

The contents of the Epistle, shortly summarized, are as follows:

1. 1. Greeting to the sharers of the writer's faith.

2—4. The knowledge of God, who has called you, makes it
possible for you to attain the highest life and partake of the
Divine nature and escape the corruption of the world.

5—7. Let your belief in God lead you to cultivate certain
virtues, culminating in Love.

8. This process will make your knowledge of God and Christ
of practical and operative value.

9—11. Neglect of it induces blindness of the soul. Beware of
this and make your calling a reality. This will lead you into Life.

12—15. It will be my care to remind you of this as long as I
live (which will not be long), and to provide you after my death
with the means of remembering.

16—19. My teaching to you was not based on delusion but on
my personal experience, for I witnessed the Lord’s glory. And
that sight made me the surer of the value of the prophets.
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You rightly value their guidance in the dark interval which
precedes the full day.

20, 21. Recmember that prophecy is not a matter of private
interpretation, any more than, when first uttered, it came at the
will of those who uttered it.

ii. 1—3. But, besides true prophets, there were false prophets
in Israel, and so there will be among you. Their immoral life
will bring discredit on the Christian name. DBut they will not
remain unpunished.

4-—9, God did not spare the angels who sinned by lust, nor
the men before the Flood (who also sinned by lust) nor the
cities of the Plain. Yet in these instances punishment was not
indiscriminate. Noalh and his family were saved from the Flood,
and Lot from Sodom. Both of them had protested against the
wickedness around them. So we see that it is in God’s power
and is His practice to destroy the wicked and deliver the good.

10, 11. The false teachers are very bold and high spoken,
and make light of the leaders of the Church, but they will come by
a fall.

12—16. They give themselves up to animal enjoyment and will
die the death of brutes. They make the assewmblies for worship
the means of dissipation, and of pecuniary gain for themselves,
reminding us of Balaam,

17—19. Unproductive of any good, they do actual harm,
especially to those newly turned from paganism, and this
under the specious name of Christian freedom, whereas they are
really slaves to their vices.

20—22. The pity is that they ever became Christians at all.
They have lost all the reality of the Christian life, and their end
is worse than their beginning.

iii. 1, 2. This is the second letter I have written to you: both
are meant to keep alive in your minds the messages of the
prophets and apostles which you have heard.

3,4. And especially remember that they warned you of men
of loose life, who should rise up among you and should deride
the idea of our Lord's return to judgment.

5—7. They forget that the world is created subject to change.



There was a great catastrophe in the old time when the whole
race of men was wiped out by a flood of water, and we believe
that another is to come when fire will be the instrument of
destruction.

8,9. And as to the delay of the Second Coming. Time has
no place with God. A thousand years are nothing to Him. He
is waiting in order to give all men a chance of repentance.

10—13. Nevertheless He will come when He is least expected :
and should not that thought lead you to prepare yourselves for
His coming, in your life-walk ? you must be righteous if you are
to inhabit a kingdom of rightcousness.

14—16. Try then to keep a clear conscience before God, and
think of Him as the God who waits patiently to ensure your
salvation. That is the teaching of my brother Paul in his letter
to you; and in his other letters he has much to say on these
topics, which must be studied with care, since, like the other
scriptures, they have put wrong ideas into the minds of ill-informed
readers, who are not grounded in the faith.

17—18. You are forewarned : keep to your principles and
grow in the knowledge of Christ: to whom be glory.

THE EPISTLE OF JUDE.
THE AUTHOR, DATE, AND DESTINATION.

The author of the Epistle of Jude describes himself in his
opening words as a servant of Jesus Christ and brother of James,
By this James it is usually held that we are to understand
James the Brother of the Lord, author of the Epistle and first
Bishop of Jerusalem, who, according to the story preserved by the
early Church historian Hegesippus, ended his life a martyr,
having been precipitated from a pinnacle of the Temple shortly
before the siege and destruction of Jerusalem. This Jude or Judas
will therefore be identical with the person mentioned in Matt.
xiii. 55 as a Brother of Jesus. He is the last in the list there
given, “ James and Joses and Simon and Judas,” and last but one
in Mark vi. 3. The controversy that has been waged over the
meaning of the words ‘“Brother of the Lord” need not occupy us
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here. It has been held that they were (a) sons of Joseph by a
former marriage, and so older than Jesus ; (b) sons of Joseph and
Mary, younger than Jesus ; (¢) not really brothers at all but cousins.
We gather from 1 Cor. ix. 5 that more than one of them was
married L.

As to the life of Judas or Jude, the Brother of the Lord,
we know absolutcly nothing, But there is a story, told by
Hegesippus and preserved by Eusebius, about two of his
grandsons. Domitian had ordered all descendants of David to
be put to death. These men were therefore informed against by
certain heretics, as being of the seed of David and of the kindred
of the Christ. They were brought bLefore Domitian, who, like
Herod, had heard of the “ coming” of Christ, and was afraid that
it implied a political disturbance. The men confessed their
descent from David, and being further questioned, stated that
they owned between them property to the value of 9000 denarii
invested in land, which they cultivated themselves ; and showed
their horny hands as a proof. Asked concerning the kingdom of
Christ, they said that it was not temporal or terrestrial, but
would come at the end of the world when Christ should
return to judge the quick and dead, and reward every man
according to his works. Domitian discharged them unharmed,
and revoked his edict against the Davidic clan.

The two men became bishops of churches, and survived till
the time of Trajan. Eusebius does not give their names, but in
another source they appear as Zoker and James: and it is
probable that this additional detail is derived from Hegesippus.

If Jude’s grandsons were alive in Trajan’s reign, what do
we gather as to Jude’s own date? Mayor gives the following
estimate, on the hypothesis that Jude was younger than our
Lord.

Jude may have been born in 10 A.D., may have had sons before
35 A.p, and grandsons before 60 A.p. In the first year of
Domitian (81 A.p.) he would have been 71. If the Epistle was
written in 80 A.D. he would have been 70 and his grandsons

1 For a full discussion see Lightloot’s Galatians, 252 sqq., and
Mayor on the Epistle of St James, v. sqq.
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about 20. There is nothing in the story to indicate at what
time in Domitian’s reign the interview took place.

If Jude was older than our Lord and was born shortly before
6 B.c,, and if his Epistle was written betwcen 75 and 80, he
would be an old man (85 or so) but not incredibly old: his
grandsons would be over 40 when brought before Domitian.

As to Jude’s position in the Christian community, and as to
the special Church to which his Epistle is addressed, we are
quite in the dark. Two points only emerge. Jude writes as one
whose word will command respect : and he is known—at least
by name, but probably more familiarly—to his readers. Inv. 3
he speaks of having already contemplated writing to them in
more general terms about the Christian hope, when the sudden
appearance of false teachers among them compelled him to write
at once, and to meet the special crisis, the Epistle which we
have. We may naturally deduce from his words that the con-
tem)lated writing would have been something in the nature of a
pastoral Epistle.

We may place the community to which he writes very much
where we please: Dr Chase’s conjecture that it was at or near
the Syrian Antioch is as good as any. There is no reason for
confining our view to Palestine.

ExTERNAL EVIDENCE.

The external evidence for the Epistle of Jude may be given at
less length than that which concerns 2 Peter. We have seen
reason for thinking that 2 Peter copies Jude, and that 2 Peter
may be assigned to the first quarter of the second century. It is
therefore an early witness to the existence of, and to the respect
felt for, Jude.

In the Teaching of the Apostles or Didaché, a second-century (7)
document, there is a probable allusion to Jude 22: Did. ii, 7
ob uonoes mdvra dvfpomov, dA\N& obs pév e\éyfes, mepi B¢ dv
mpooevfn, obs 8¢ dyamnoes.

The Epistle of Polycarp and Martyrdom of Polycarp (155 A.D.)
give the same form of greeting as Jude 2 &\eos (Vpiv) xai elpry
xai dydmn wAnluvleln.
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The Muratorian Fragment of about 170 aA.p. says: ¢ Epistola
sane Iudae et superscripti Iohannis duae in catholicis habentur.”

There are quotations with and without specification of source
in the Paedagogus and Stromateis of Clement of Alexandria, and
also comments (from the Hypotyposes, in a Latin version) on
the text. Tertullian names the Epistle. Theophilus of Antioch
and Athenagoras (cir. 180) probably allude to passages in it.

Origen mentions it with commendation : and in another place
with the words “if anyone should accept the Epistle,” words
which point to doubts being entertained of its authority.

Eusebius classes it with James as controverted but well-
known and recognized : and clsewhere as not mentioned by
many old writers, but yet as having been publicly used in the
churches. Tt exists in the Old Latin but not in the Syriac
(Peshitto) version.

The opposition to it indicated in the words of Origen and of
Eusebius seems to have been due to its use of apocryphal
writings. This, at least, is the rcason definitely given by Jerome.
The nature of the objection shows that it arose in an age when
criticism had Legun, and therefore not in the very earliest times,
We may fairly think of it as having been most vigorous in the
great Antiochene school, where Christian scholarship was
strongest, and may couple this idea with the fact of the
exclusion of the Epistle from the Syriac version.

CONTENTS.

The contents of the Epistle may be shortly summarized thus :

1, 2. Greeting. Mercy, peace, love to you.

3. I was engaged in writing to you generally about our
common salvation when circumstances compelled me to desist
from this and write at once urging you to stand fast to your
faith.

4. For I hear that false teachers have made their appearance
among you, men whose final destiny was long ago foreseen (by
Enoch) : whose teaching amounts to a perversion of grace into
lust and a denial of their Redeemer.
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5—7. I warn you against following them. Remember that
Israel, redecmed (as you have been) from Egypt, perished in the
wilderness. (This applies to their fate and yours if you follow
them.) Then again, remember the punishment of the angels who
(like these teachers) were guilty of backsliding ; and that of the
cities of the Plain who were ruined (like these) through lust.

8—11. Besides their other evil courses these men have
no respect for authority, celestial or human; they are highly
abusive. How different from Michael the chief angel, who did
not rail against even the fallen angel, but appealed to God.
These men, I say, are abusive, and also brutally ignorant. They
recall the angry disobedience of Cain, the covetousness of
DBalaam, the rcbelliousness of Korah.

12, 13. Greedy and unproductive, they are men who might
have been useful had they kept within bounds; but they have
strayed hopelessly from the path.

14—16. Their end was foreseen (as I said) by Enoch the
primeval seer : speakers of hard things he called them, and so
they are.

17—19. You see that this crisis was not unforeseen. Besides
Enoch, the Apostles predicted the coming of such men. They
are the “separators” you have read of, and though they arrogate
to themselves the name of “ spiritual ” they are just the reverse.

20—23. Follow them not: keep your faith as it was taught to
you: pray: keep in communion with God : look to Jesus Christ.
Do your best to save those who have joined or are likely to join
the false teachers: but there is danger in the contact with them:
be alive to that.

24, 25. And so to Him who is able to preserve you from all
such danger be glory.

APOoCRYPHAL WRITINGS QUOTED BY JUDE. THE ASSUMPTION
oF Mosks.

Two Jewish apocryphal writings, the dssumption or Ascension
of Moses and the Book of Enoach, are indisputably quoted by Jude:
a fact which, as we have seen, operated unfavourably with some
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upon the reception of his Epistle. Something shall be said here
as to the nature and contents of both these books.

But with regard to the difficulty which has been felt by many
as to the use of apocryphal books by New Testament writers, it
may be remarked that it is less a matter for surprise that they
should be quoted at all than that they should be quoted so
seldom ; and, further, that in all probability if we possessed the
Jewish apocryphal literature in a more complete state than we
do, we should recognize the existence of a good many moro
allusions to it than we now can. It is clear, for instance, that
portions of the imagery of the Revelation of St John are
derived from the Book of Enoch, and that St Paul was acquainted
with, and alludes to, more than one apocryphal book. The men-
tion of Jannes and Jambres (2 Tim. iii. 8) may be due to such a
book : the same Assumption of Moses which Jude quotes seems to
be cited in Gal. iil. 19. And the allusion to the “Rock which
followed ” Israel in the wilderness is at least derived from Jewish
legend. Again, the influcnce of the Wisdom of Solomon is
clearly perceptible in Jumes and in Hebrews, and it is probablo
that Enock is quoted in 1 Peter as well as in Jude. In the
Christian writings which stand next in date to the N.T. (e.g. the
Epistles of Barnabas and Clement) the use of apocryphal writings
is conspicuous, A long process of criticism was nceded before the
claim of these books to an authority resembling that of the O.T.
was finally set aside, and the ill effects of using them recognized.
The men of the first century had no such means as we now
possess of judging whether a writing presented to them as
ancient, and enjoying the respect of large circles, really deserved
that respect or not.

We need not then think it derogatory to the good sense of
Jude or to the worth of his Epistle that he should have made
use of books which were valued in his day and which he had
been brought up to regard with reverence.

His first plain allusion to the dssumption of Moses is in the
well-known 9th verse—a passage which has probably excited
more curiosity than any other in the minds of his readers. It
runs thus:
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““But Michael the archangel when he was speaking with the
Devil in controversy (or when, contending with the Devil, he was
speaking) about the body of Moses, did not presume to bring
against him a railing accusation, but said The Lord rebuke thee.”

Now that this illustration s drawn from the Assumption of
Moses is expressly attested by several writers of early date who
konew that book, namely Clement of Alexandria, Origen, Didymus.
Quotations from the same book are made by the first two of these
three writers, and by others of later date.

The name of the book occurs in several lists of apocryphal
writings, together with a statement of its length, which shows
it to have been of the same length as the Revelation of St John.

In 1861 a large fragment of an old Latin version of it was
discovered in a palimpsest manuscript at Milan by Ceriani, the
celebrated Librarian of the Ambrosian Library. This fragment
which may contain the first third, or rather more, of the whole
book, gives us the means of judging of its date and character :
and a recent editor, Dr R. H. Charles?, considers it to have been
written between A.D. 7 and 29, by a member of the Pharisaic
party in Palestine, who wished to urge upon his fellow-believers
the adoption of a policy of quietude and patience, as opposed
to that spirit of national self-assertion and rebellion against
Rome, which ultimately led to the destruction of Jerusalem.

The portion of the book which we have in a continuous form
unhappily does not contain the episode quoted by Jude. The
contents of it, shortly summarized, are these:

In the 120th year of Moses and 2500th year of the world
Moses calls Joshua to him and gives him the charge over the
people, seeing that his own death is at hand. Joshua is to take
into his keeping the books (probably the Pentateuch) which
Moses will give him. Then a long prophecy of the course of
Israels history is given Dby Moses, bringing it down to the times
of Herod the Great, and the domination of the Sadducean party.
Thereafter (at a time which is really in the future as regards the
actual writer of the book) a terrible tyrant—a sort of Antichrist—
is to come and persecute the faithful, and, after this, the final

1 The Assumption of Moses, 1897.
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judgment of Israel’s enemies and their deliverance is to take
place.

Upon hearing this and the announcement of Moses’ approaching
death Joshua is overwhelmed with grief, falls at Moses' feet,
and utters a lament over the departure of his master, and his own
unfitness to succeed him. Moses raises him up, sets him in his
own seat, and comforts him by an assurance of God’s faithfulncss
and the continuance of His care for Isracl, whom He will never
forsake. And here the fragment ends.

The rest of the story of the book as known to Jude has to
be pieced together from various short quotations made by church
writers.

It must be remembered that in the long fragment the scene is
laid, not on the mountain where Moses died, but in the camp.
There is reason for thinking that in the book Joshua next
accompanied Moses to the mountain, and Moses saw the land of
promise. Then Joshua returned to annouuce the death of Moses
to the people, and to summon Caleb. The people from below
saw a cloud of light surrounding and covering the place where
Moses was. Michael with other angels came to receive his soul,
and bury his body. It is probable that just before the moment
of death Moses held a dialogue with God, in which he refused to
allow his soul to be separated from his body, like that of other
men, by the angel of death, and that God eventually kissed him,
and at the kiss his soul left the body (this at least is a constant
feature of the story in rabbinic tradition).

At this point, perhaps—certainly after the moment of the death
of Moses—we may place the contest between Michael and Samael
or Satan. Michael and his angels were preparing to bury Moses,
when Samaecl appeared and said that the body was his, because
he, Samael, was the Lord of matter. Michael withstood him
with the words “For of His Holy Spirit all we were created,”
and again *“From the face of God His Spirit went forth and the
world came into being.” In other words Samael is 2ot the Lord
of matter : all things were created by God. And probably it was
in connexion with this that Michael charged Samael with having
done his best to mar that creation: for we are told that he
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accused the devil of having inspired the serpent to become the
means of Adam and Eve’s transgression.

But Samael had another accusation in reserve. Moses, he
said, was not deserving of burial at all : he was a murderer, for
he had slain the Egyptian (see Exod. ii.). This blasphemy
doubtless kindled the wrath of Michael, but he restrained
himself, and instead of retorting that Samael was a murderer
from the beginning, he said, “The Lord rebuke thee, O sianderer
(8:dfoke),” in the words of the angel in Zech. iii.!

It is most likely that at this reply Samael fled in confusion.
We gather that his object in trying to obtain pcssession of the
body of Moses was that the Israelites might be induced to make
a god of it and worship it.

After the flight of Samael the angels proceeded with their task,
It seems that Joshua and Caleb may have been witnesses of the
dispute, as they certainly were of the concluding scene. They
were now borne up by the Spirit into the air and saw a marvellous
sight : Moses appeared in two forms. One (the soul) was being
carried up by angels into Heaven; the other—the body—was
being buried in a rocky gorge, also by the hands of angels. Of
these two witnesses, one, Caleb, was unable, owing to his more
earth-bound character, to see so clearly or so much as Joshua,
but descended to earth sooner. Joshua, however, remained until
all was accomplished, and upon his return to the camp described
all that had passed to the people. One detail of the story was
that so pure was the body of Moses that the angels contracted
no ceremonial uncleanness from contact with it, and needed not
to purify themselves.

It is not beyond hope that some further light may be thrown
upon the course of this very interesting story by future researchers.
In the mean time the above must stand as the best and fullest
reconstruction I am able to provide.

L One authority tells us that Saten ‘‘also said that God had been
guilty of deceit, in bringing Moses into the land whicly He had sworn
that he should not enter.” It is not clear that this is taken from
the Assumption. It would supply good ground for an accusation of

blasphemy on the part of Michael: but the words xplow Shac@nulas
do not (probably) mean more than a railing accusation.
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But the verse which has served as our text so far is not the
only allusion in Jude to the ssumption of Moses. In 2. 16,
immediately after the express quotation from the Book of
Enoch, we read, “ These are murmurers, grumblers, walking after
their own lusts, and tkeir mouth speaketh great swelling words,
respecting persons for the sake of profit” The clauses which I have
italicized have been thought (and, as it seems to me, quite
rightly) to be quotations from the Assumption. In the Latin
fragment we have a prediction of the domination of a set of men
(pretty certainly the Sadducees) whose vices are described at
some length (Chapter vir). Itis said (vir. 7) that they will be
querulost, which corresponds to Jude’s peppipoipor, and in vII. 9
os eorum logquetur tngentiu cf. Jude, T6 ordpa alrdv Aaket Dmépoyka.
And earlier in the book (v. 5), where a similar class of wicked
rulers is being prophesied, it is said of them erunt mirantes
personas cupiditatum (perhaps locupletum or mnobilitatum) et
acceptiones munerum (Jude avudlovres mpicwmra ddekias xdpw).

Further (and this point has not, I think, been noticed before)
in Jude 19 we have the words Olroi elow of dmodiopilovres
(rendered “These are they that make invidious distinctions,”
Mayor). In the verse of the dssumption quoted above (VII. 7)
the word gquerulos? is immediately preceded by exterminatores,
which has usually been taken as meaning ‘destroyers,” but
which, I think, is probably a too-literal rendering into Latin of
the same Greek word dmodiopiforres that is used by Jude; or at
the least, of a word of similar sense.

Tre Boox or En~oca.

The other apocryphal book which is certainly quoted by Jude
is the Book of Emoek. My account of this may be shorter,
inasmuch as the book is extant in a complete form, and accounts
and editions of it are accessible without much difficulty®.

The Book of Enoch as we have it (and apparently as Jude also
had it) is a book of considerable length, made up of portions
belonging to various dates,—from about 160 B.c. to a timc not

1 e.g. R. H. Chaxrles’s edition, 1893.
2 Peter d
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later than the Christian era. We possess it in an Ethiopic
version (made from Greek and this, again, from Hebrew), and
also a portion of the text in Greek, discovered in 1886—7 in
Egypt; besides smaller fragments in Greek and Latin. Its con-
tents are very various. At the beginning is an account of the
sin of the angels who mingled with the daughters of men and
begat the race of giants: of how Enoch was commissioned to
denounce to them their guilt and its punishment: of how he
was conducted by angels over the universe, and was translated.
In other sections of the book there are disquisitions on the
movements of the heavenly bodies, visions of the history of
Israel, parables, the story of the birth of Noah, and prophecies
of various kinds. The influence of the book is perceptible in
several parts of the N.T. and not least in the Revelation of
St John.

This very interesting writing or collection of writings is known
as the Dook of Enoch, par excellence; there is another important
Revelation of Enoch (usually called the Secrets of Enock) which
exists only in Old Slavonic: and there is a third very much later
Vision in Armenian. But the older Book of FEnock was long
regarded with great veneration in the Christian Church: and
indeed has, both in itself, and because of the use made of it by
Christian writers, a strong claim on our respect.

The use made by Jude of Enock is considerable in proportion
to the length of his Epistle. Most obvious is the quotation in
v. 15: “To execute judgment upon all, and to convince all that
are ungodly among them of all their ungodly deeds which they
have ungodly committed, and of all their hard speeches which
ungodly sinners have spoken against him.” The Greek of this,
as it appears in the Egyptian MS., is as follows: Zn. 1. 9 dne

épxerar ovv tois (Tais) puptdgw alTov kai Tois dyiois alrol mowjaar

, ., ) . < s J N -
Kpigw xarda wdvTwy, kai dmohéoe Tovs doeBets kai eAéyfer maoav
——

s 0y ’ -~ ” i) ~ T 2 ’ > 3 ~
gdpka wepi mdvrey <tdv> {pywv altdv ov noéfngav kar’ avrou
dpaprolot doedets, which differs from Jude, but has in common
e e )

therewith the words I have underlined. The Ethiopic, as
translated by Dr Charles, reads: “And lo! He comes with ten
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thousands of His holy ones to execute judgment upon them, and
He will destroy the ungodly and will convict all flesh of all that
the sinners and ungodly have wrought and ungodly committed
against him.”

The clause mepi mdvrov Tév oxrnpor Sv éNdAnaav kar' alrod is
not from En. i, but, as it seems, from xxvii. 2 mepi s 8dfns
avtou okAnpd Nalfjoouaw,

The introductory phrase of Jude, “Enoch the seventh from
Adam,” occurs in En. 1x. 8 “My grandfather was taken up, the
seventh from Adam.”

No less certain, though less obvious, is the use made of Enock
in ». 6 “And the angels which kept not their own dignity but
left their proper dwelling-place hath He rescrved unto the judg-
ment of the great day in cternal chains under darkness.”

The story of these angels, who came to earth and mingled with
the daughters of men, occupies a large place in the early chapters
of Enoch, and besides the general allusion, Jude is the debtor to
Enoch for some phrases: En. xii. 4 speaks of the angels *who
have abandoned the Ligh heaven and the holy eternal place”: in
x. 5 are the words, “Cover him (i.e., Azazel, one of the principal
offenders among the angels) with darkness, and let him dwell
there for ever”: x, 12 “Bind them...until the day of their
judgment”: xxii. 11 “unto the great day of judgment.” And
in liv. 3 8qq. the immense chains prepared for the hosts of Azazel
are shown to Enoch,

Passing over other less strildng resemblances to £nock (which
will be recorded in the notes on the text of the Epistle) we have
a third clear instance of quotation in v. 13, “wandering stars, to
whom is reserved the blackness of darkness for ever.” ’Agrépes
mhaviray, be it noted, in this verse, does not mean planets in our
sense of the word, but stars which have deserted their appointed
orbits. Compare #n. xviii. 14, where Enoch is shown “the
prison of the stars and the powers of heaven; and the stars
that are rolling in the fire arc those which have transgressed the
precept of the Lord in the beginning of their rising, for they went
not forth in their season, and He was wroth with them and
bound them until the season of the accomplishment of their sin,

a2



xlviii INTRODUCTION

ten thousand years.” And zsi. 2 sqq., “I beheld...a place of
disorder (dxaragkevacrov) and terrible...and there I saw seven
stars of the heaven bound....These are those of the stars of
heaven which transgressed the command of the Lord, and were
bound here until they fulfil ten thousand years” In later
chapters (Ixxx., lxxxvi.,, lxxxviii, xc.) are allusions to the sin
and punishment of stars (which, however, here represent the
sinful angels): they are bound in an abyss which is narrow,
deep, horrible and dark.

It may be remarked that this bringing together within the
limits of a short Epistle of so many passages from different parts
of Enoch argues that Jude must have known the book very
intimately and regarded it with great veneration.

TEE FALSE TEACHERS OF 2 PETER AND JUDE.

One of the sayings anciently attributed to our Lord, but not
recorded in the Gospels, is * There shall be schisms and heresies,”
Whether He uttered the words or not, they are almost a ecommon-
place in the writings of the Apostles, and especially in those of
Paul. There were, indeed, bound to be differences and divisions
80 soon as a new outlook upon life was opened up to the world at
large, Men of all races and classes were being invited to
become members of a single community: that community had
only the most rudimentary organization, and was constantly
being confronted with questions to answer and moral problems
to solve. The moment that one of its answers or decisions was
rejected or disputed, schism or heresy began. These two words,
familiarized to us by the Litany, are invested with a mysterious
and sinister atmosphere. We are tempted when we hear them
to imagine men who take a demoniac pleasure in devising evil
doctrines and misleading the simple. In truth, there were
schismatics and heretics who seceded from the Church from
motives of ambition or with a view to sensual enjoyment ; but
there were also many who acted from honest conviction. Of the
latter kind were some of those whom we hear of in the New
Testament ; I am thinking principally of the Judaizers—the
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reactionary party. We know the terms in which St Paul
speaks of them. If we may judge, however, from the language
of Jude and 2 Peter the schismatics with whom the writers of
these two Epistles had to do were of a lower order.

Let us see what are the main accusations brought against them,
Jude says that they changed the grace of God into lasciviousness
and denied our Lord (4), indulged in fleshly lusts (7, 8), spoke
evil of dignities (8, 9), were greedy of gain (11, 16), discontented
and conceited (16).

2 Peter repeats these accusations (except that of discontented-
ness), but lays more stress upon the luxurious habits of these
persons, and adds that they promise {iberty to their hearers
(ii. 19). In iii. the writer speaks of men who throw doubt upon
the Second Coming; it is not clear that they are the same
persons who are attacked in ii.

There are two features here which may point to unor-
thodox teaching on the part of the accused: but the main
stream of the invective is directed against their general conduct
and bearing. Of the two charges which relate to teaching, the
first is expressed rather differently in the two Epistles: in Jude
we have ““denying our only Master and Lord Jesus Christ”; in
2 Peter, “denyingithe Master that bought them.” To be sure
this may be but another reference to conduct : the false teachers
deny Him in their lives ; indulge in practices incompatible with
the rules He has laid down. So Titus 1. 16, Oeév Juoloyovoww
€eldévar, Tois 8¢ &pyois dpvodvrar, But 2 Peter connects it with
the bringing in of aipéoes dmwheias, and with both writers it
seems to be the head and front of offending. And since we know
that erroneous teaching as to our Lord’s Person was rife in early
times, there is no good reason to doubt that such teaching is
aimed at here. There were various typesof it. Simon Magus—a
shadowy and problematical figurc enough—is represented as
thrusting Jesus aside altogether and arrogating to himself the
position of a divine being. Cerinthus, who is traditionally said
to have been contemporary with St John, held, in common with
other men who had been brought up in Jewish circles, that
Jesus was only associated with the Divine Power at His baptism,
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and deserted by it at His crucifixion. Again, the docetic teachers
denicd the objective reality of the Incarnation. The human
life of our Lord was but an appearance: His body was not
tangible : He did not eat or drink: He was not really crucified.
The apocryphal Acts of Jokn, a product of this school of thought,
put these words into John’s mouth, “Sometimes when I would
lay hold of Him, I met with a material and solid body, and
again at other times when I felt Him, the substance was im-
material and bodiless.” Another form of teaching, the offspring
of a mixture of pagan ideas, both Greek and Oriental, with
Christianity, made Him one of a multitude of supernatural
beings, one link in a mystic genealogy proceeding from the
Supreme Being, and thus—oven if unintentionally—detracted
from the unique significance of His Person. Such teaching—it
is roughly labelled as “ Gnostic ”—was commonly combined
with a docetic view of the Incarnation. These were the
main tendencies of unorthodox teaching about our Lord, and
any of them might be described as a denial of the Master.
The other charge is that of * promising liberty to their
followers.” This is stated openly in 2 Peter; a phrase in Jude,
“turning the grace of our God into lasciviousness,” may perhaps
be taken to be of the same import. Either of two evils may
have been in the mind of the writers. There is, first, the
exaggeration of the Christian liberty which St Paul preached—
the making into it a ‘“cloke for licence.” A man might say
that restrictions such as those laid down in the Apostolic decree
of Acts xv. were not binding upon enlightened persons like him-
self, though very proper for weaker brethren: and this would
lead him to unrestrained intercourse with the heathen, to the
eating of meats offered to idols, and so forth: in fact, to the
practices which are condemned in the earlier chapters of the
Revelation, and are there associated with the names of Balaam
and of the Nicolaitanes. Secondly, there is the view that since
the body, in common with all other material things, is evil, no
abuse of it can affect the soul, of which it is the temporary
prison. A tradition preserved by Clement of Alexandria
attributes to Nicolaus the deacon, the supposed founder of the
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Nicolaitane sect, the precept ¢ Abuse the flesh.” Some (in-
cluding probably Nicolaus himself) interpreted this to mean
“Mortify the flesh,” and lived an ascetic life : others indulged
themselves in every gratification of the senses and called this
abusing the flesh. It is to such antinomians (of whom there were
many groups in the second and third centuries, distinguished by
the names of their leaders or their special tenets!) that the words
of our Epistles would best apply.

The other excesses attributed in Jude and 2 Peter to the falsc
teachers are characteristic of many who have combined high
pretensions with low aims. They have arrogated to themsclves
the right to speak, in defiance of the constituted authorities
with whom they have quarrelled ; they have traded on the
readiness of their simple-minded hearers to supply them with
bodily comforts; and they have jealously insisted on a recog-
nition of their own superiority. Such teachers might be only
schismatics, not heretics: that is, their doctrine might be
orthodox enough, and only their attitude towards the main
body of the Church incorrect. But we have seen that there is
ground for thinking them to have held wrong views upon cardinal
points of Christian theology and conduct.

Denunciations of false teachers are found in other parts of the
New Testament. We remcmber the “wolves in sheep’s clothing”
and the ‘“false Christs” of the Gospels. These are special
forms of error combated by St Paul in Colossians and Ephesians,
and mentioned in Philippians. The Pastoral Epistles are full of
invective, which reminds us far more closely of 2 Peter and Jude
in its general tone: only here little is said of sensuality and
impurity ; indeed, we are told that some of the teachers are
ascetics, “forbidding to marry and commanding to abstain from
meats” (1 Tim. iv. 3). Covetousness, however, and mercenary

1 Notably the Carpocratians, with regard to whom Clement of
Alexandria says ‘‘It was & propos of these and similar heresies,
I think, that Jude in his epistle said prophetically: Likewise also
these filthy dreamers (for not even in their dreams do they approach
the truth) down to and their mouth speaketh great swelling words”
(Strom. 111, 2, p. 515).



lii INTRODUCTION

practices are mentioned more than once. In the Epistles of
St John the denial that Jesus is the Christ, and the denial of
His coming in the flesh, are specially mentioned. In the
Revelation of St John, as noted above, the teachers of Balaam
and of the Nicolaitanes are singled out. What one notices is
that the accusations of our Epistles and of the Pastorals are,
generally speaking, vaguer than those found elsewhere, and that
it is extremely difficult to draw a distinct or consistent picture
from them.

Nothing has been said so far as to those who questioned the
Second Coming (2 Pet. iii.). The passages quoted in the notes
show that there were some Jewish thinkers of not very dis-
similar views. But we are also reminded of the teaching of
Hymenaeus and Philetus (2 Tim. ii. 17, 18), “ who concerning
the truth have erred, saying that the resurrection is past
already.” Similar to this is the doctrine attributed in an early
book, the Acts of Paul, to Demas and Hermogenes, that “the
resurrection has already taken eftect in our children (z.e. that in
our children our own life is perpetuated) and that we rise again
by attaining to the knowledge of the true God.” That is a
view not unknown to philosophers of our own days. We cannot
wonder that all such teachings should have been strongly con-
demned by the first preachers of Christianity, when we consider
their probable effect either upon men who had been always
brought up to look for a day of reckoning, or upon those who
had just been assured that such a day was coming, and coming
shortly. The sudden removal of such an incentive to watchful-
ness and sobriety would in the large majority of cases be highly
mischievous, and we see from his concluding words that the
author of 2 Peter regarded the matter from that point of view,
“Seeing then that these things are to be destroyed, what
manner of men ought you to be in holy conversation and godly
life 7
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MANUSCRIPTS AND VERSIONS.

Of the Greek manuscripts written in uncial letters!, which
contain the Catholic Epistles including 2 Peter and Jude, the
three oldest give us the complete text, viz.

N Sinaiticus, at Petersburg: 1vth century.

A Alexandrinus, at the British Musewui: vth century.

B Vaticanus, at Rome: 1vth century.

Besides these

C Codex Ephraemi rescriptus, at Paris, vth century,
contains the greater part of the text;

K Mosquensis, at Moscow, 1xth century ; and

L in the Biblioteca Angelica at Rome, 1xth century (late),
are complete ;

and P Porfirianus Chiovensis, at Kief, 1xth centuary, is nearly

complete.

Investigation of the “cursive” or ininuscule manuscripts is
still progressing. A recent editor of the text of our two Epistles
(J. de Zwaan, Leiden, 1909) appears to distinguish four im-
portant groups, ecach headed by a single manuscript, which I will
enumerate :

13.  Paris, Bibliothéque Nationale Gr. 14 : 1x—xth cent.

27. London, British Museum, Harleian MS. 5620: xvth
cent.

214. Lambeth Palace Library 1182: x1r—ximth cent.

100. Moscow 334: x1th cent.

Of ancient Versions into other languages the most important
for our purpose are

I. The Old Latin, 7.e. the Latin version or versions anterior to
the revision made by St Jerome. The principal remains of this
for our Epistles are in

(@) The Palimpsest of Fleury, Paris, Bibliothéque Nationale
(Latin, 6400 G) of the vth century, which contains
2 Pet. 1. 1 toii. 7.

1 i.e. roughly speaking, in capitals. Such manuscripts are classed
by themselves as belonging to an earlier period than those which are
in cursive or minuscule letters, i.e. in ordinary running hand. The

““uncials” are distinguished by letters of the alphabet, the * cursives”
by numerals.
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() The Freising fragments at Munich of the viith century,
containing 2 Pet. 1. 1—4.

(¢) The passages quoted in two collections of Biblical texts
called the Speculum Augustini and the Speculum
Pseudo-Augustini.

(d) Quotations made by Lucifer, bishop of Cagliari in
Sardinia, who died in 371.

II. The Philoxenian Syriac Version, made for Philoxenus,
bishop of Mabug or Hierapolis, about 508. This was the first
rendering into Syriac of our Epistles.

ITI. The revision of this made by a successor Thomas of
Harkel (Heraclea), about a century later and called the Hark-
lensian.

IV. The Egyptian or Coptic Versions, namely the Lower
Egyptian, formerly called Memphitic, now usually Bohairic, and
the Upper Egyptian (in a different dialect), formerly called
Thebaic, now Sahidic. The former is complete, the latter
fragmentary.

CoRRUPTIONS IN THE TEXT OoF THE Two EPISTLES.

The Greek text of both these Epistles contains some doubtful
passages. The text of the N.T. differs from that of classical
authors in this, that we have so many copies, versions and
quotations from it going back to a very early date, that there
are very few places in which we are justified in saying that the
text is corrupt, and in calling in the help of conjecture to restore
it. But both in 2 Peter and in Jude there are such places.

(1) The first is in 2 Peter iii. 10 «ai 97 xai ra év udrpy épya
eVpebnoera..  This is the veading of the two earliest Greek MSS,
X and B and of the later uncials KP as well as of one of the
Syriac versions. The older Egyptian version (called Sahidic)
reads oly evpefncerar. The second-best uncial as we may call
it (A) and another (L) with two versions reads rarakajoera,
another good uncial (C) dpavigdnoovrar. Later MSS. (followed
by our Received Text) give kavffoeras or xarakavbnoovra. The
Latin Vulgate omits the clause.
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The words as they stand do not yield a right sense: that is
certain. We need instead of elpebioerar a word which shall
mean “destroyed” in some form. The simplest way of mending
the passage is to insert oly as the Sahidic version does: and
this may after all be the right solution. The negative may
have been omitted by the writer himself or by his first copyist.
The phrase ovy eVpefivar in a similar connexion may be illus-
trated from Apocalyptic writings. Thus Daniel xi. 19 bas: xai
mpoakdyer xai meoeirar xai ovy evpefjoerar. Rev. xvi. 20 kai
maoa viigos éduyey, xai dpn oby ebpéfnouv (cf. xii. 8 odd¢ Tdmos
€lpédn alréov &t év 7§ olpave): xviii. 14 kal wdvra Td Mumapa «al
Td Aapmpa dwdhero dmd oo, kai oUkére ob p alra ebpnoouaiy
(this being a periphrasis for the passive): xviil. 21 A\pffcerac
BaBvhow...xai ob pn eVpebi érv: xX, 11 épuyer 7 y7 xai olpavds,
kai Témos ovy eUpéfn avrois. Compare also the passage quoted
from the Sibylline Oracles in the note on this verse. A passage
from the “Second Epistle of Clement,” quoted in the Note on
the Destruction of the World by Fire (p. 35), gives ground for
another suggestion.

Another way, very simple in itself, but producing a very forced
turn of language, is to read the sentence as a question (Weiss),
“the earth and the works that are therein, shall they be found ?”

The other readings of the MSS. xarakav@iserar and the like
give the right sense, but do not in any way account for the
presence of eUpefdnoerar. This must be the oldest reading: it
could not have been changed into any of the others.

Other conjectures which are worth mentioning are

puigerar or some compound of it (Hort),
dpfngera,

mvpwlijoerat.

Bpacéioerar, De Zwaan (1909).

Another, not, I think, recorded in print, was suggested by the
late Henry Bradshaw, and is worth recording, ra év adry épya
dpyt ebpebnoerat.

(2) In Jude5 “I wish to remind you...ére Kipios (or 'Incois)
Nadv ék yis Alyimrov odoas TO delrepov Tols pn migTeUoavras
amoleger.”
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Kiptos is read herec by NC and the mass of later copies.
"Ingovs by AB, five cursive MSS,, the Latin, Egyptian, Ethiopic
versions and several Fathers. ¢ feés by another small group.
'Ingois is the “best attested” reading in the view of Hort, but
“can only be a blunder.” His explanation is interesting, It is
that the original text had

6116 Aaon, ete.,
that the letters orio were wrongly read as ovic (ic being the
universal early abbreviation for ’Ipcovs) and also perhaps as
oTikc (abbreviation for Kdpios).

(3) In Jude 22, 23, is the hardest passage of all. Let us first
take the reading of the Received Text and Authorized Version.

kai obs pév éheeire Suakpuwopevor
obs 8¢ év PpoBe aalere éx Tob mupds apmdlovres, prolvres kai
Tév dmd THs Tapkés éomhwpévoy yiTdva.

Then the text of Tischendorf and Tregelles (which is that of

the “Alexandrine” MS., A)
kal obs pev éNéyyere Stakpopévovs
obs 8¢ gwlere €x mupds dpmalovres
obs 8¢ é\edre v poBy, piootvres k.T.A.

Then that of Westcott and Hort (which is that of the Vatican
MS. B):

kai obs pév éhedre diakpivopévovs odlere ék mupds dpmdlovres
obs O¢ éheare év Ppofuw, mooivres k.T.AL

To these we must add:

N obs pév é\edre daxpivopévous
ots 8¢ galere éx mupos dpmdlovres
obs 8¢ éheare év PdBw, pioolvres k.T.A.
(Z.e. as A, but with é\eare for exéyxere in the first clause).
C oﬁs ’lE‘V G,AG,‘)’XGTE BlaKPCVO’lEIVOUf
obs 8¢ cdlere éx mupds dpmalovres év oy piosoivres.

1 De Zwaan, II Petrus en Judas (1909), reads ovs udy é\efire
*Staxpvouévous*, ofs 8¢ éx mupds apwdfere *év pbfp*, and apparently
regards the merked words as interpolations.
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In these various texts one principal difference is that some
(AN) give three clauses, others (textus receptus, BC) only two.

The Latin, Egyptian, Ethiopic and Armenian versions have
three clauses, Clement of Alexandria two. The Syriac versions
agree with him.

The text of B is very awkward : we must translate it thus:

And those on whom you have compassion as waverers, save,
snatching them from the fire: but on others have com-
passion in fear, etc.

That is, we must take the first obs as a relative pronoun and
the second as a demonstrative; and the first é\eare as indicative
and the second as imperative.

Hort’s suggested remedy is to omit the first dAedre and render
“and some who are waverers save...but on others have com-
passion in fear, etc.”

It is almost as simple to suppose that ods (8¢) has dropped out
after Suaxpwopévovs, which ends with the same letters. And it is
rather difficult to aceount for the presence of éxéyyere.

On the whole, if a satisfactory interpretation of the words can
be given, I incline to agree with Mayor in adopting the text of A,
which keeps é\éyyere and gives three clauses!,

ADDITIONAL NOTE

The Apocalypse of Peter.

Since my account of this Apocalypse (pp. xxvi—xxviii) was
printed, more light has been thrown upon it by the discovery of
a large portion of the text in an Ethiopic version. Particulars of
this will be found in a series of articles by e in the Journal of
Theological Studies for 1910-11 (vol. x11.). In the new portions
there are two passages which recall 2 Peter. One is a description
of the final fire, upon which great stress is laid ; the other relates
an appearance of Moses and Elias on the Holy Mountain and the

1 The threefold division is supported, perhaps, by the Didache,
see p. XxXviii.
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utterance of a voice from Heaven. The relation of this section
of the Ethiopic to the Greek text described on p. xxvi has yet to
be determined. The fact that both in 2 Peter and in the Apoca-
lypse there is mention of a scene on the Holy Mountain, and of
a voice from Heaven, is noteworthy.

I may add that I now incline to the view—previously enter-
tained by more than one critic—that the Greek fragment is
really a portion of the Gospel of Peter, which had incorporated,
with some changes, a large section of the dApocalypse; the

latter having been already current for some time as a separate
book.

The Apocalypse of Baruch.

Anpother early writing, I have recently noticed, has some
notable coincidences of language with 2 Peter. This is the
Apocalypse of Baruch!, a book of considerable length and great
interest, which exists in a complete form only in a Syriac
version, It is Jewish, not Christian, in origin, and the latest
date assigned to it in its present form is 130 a.p. The portion
of it which contains the coincidences I have referred to is the
concluding section (chapters lxxviii.—lxxxvii.), which gives us
the text of an Epistle addressed by Baruch to the nine and a half
tribes who had been deported across the Euphrates in the First
Captivity.

The resemblances I have noted are these :

Ixxviii. 2. The greeting “ Mercy and peace.”
» 5. Wherefore I have been the more careful to leave
you the word, of this epistle before I die
(2 Pet. i. 12, 13).
» 1. For if ye so do these things, He will continually
remember you (2 Pet. i. 10).

In what follows, especially in lxxxiil., there are warnings of the

coming judgment, and exhortation against worldly thoughts:
Ixxxiv. 1. Behold, I have therefore made known to you
these things while I live...and I will set

1 I quote from Dr R, H. Charles's edition of 1896.
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before you some of the commandments of
His judgment before I die.
Ixxxv. 8. Again moreover the Most High also is long-
suffering towards us here (2 Pet. iii. 9).
9. Before therefore judgment exact its own...let us
prepare our soul (2 Pet. iii. 11).

The prophet, like the Apostle, has been warned of his speedy
departure from this world, and it is possible that the passages
I have quoted are only accidentally similar to the phrasey in
2 Peter. But they deserve to be noticed, and further investiga-
tion may show that there is a real connexion Letween the two
writings.

i3]
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NOTES ON THE SECOND EPISTLE
OF ST PETER.

I. 1. Zwdv. This is the reading of the Vatican MS. B, of many
cursive MSS. and of the Versions : but an important group including the
uncials NAKLP reads Svuedv. This latter form occurs in but one
other passage in N.T., Acts xv. 14, where James the brother of the
Lord says ““ Symcon hath declared unto us,” ete. It is the Hebrew
form of the name, while Z{uwr would pass muster among Greeks and
Latins: Simo, derived from gwués simus (snub-nosed), occurs as a
slave-name in the plays of Plautus and Terence.

Simon, then, is the commoner form of thie name, and, if it were the
original reading here, one cannot see why Symeon should have been
substituted for it. Westcott and Hort, in deference to the Vatican
MS8., give Simon a place in the text: but, with Mayor and Bigg,
I venture to prefer Symeon. Its presence here is one of the few
features which make for the genuincness of the Epistle. It does not
occur in the spurious Petrine writings, and may be a true reminiscence
of a habit of the Apostle.

Bovlos kal dwéoTolos. Joihos stands alone in Jude and James.
dmbéorohos alone in 1 Pet.: dooN. and dw. together in Rom. Tit.

Tois lodTipoy fjpiv Aayolow wloTiv év Bikatooivy Tob feod fuav kal
ceripos 'Incod Xpioroi.

No local Church is named.

Aaxougw implies that faith is the gift of God (cf. Ro. xii. 3, 1 Co.
xii, 9), not due to human merit. The author of the IVisdom of Solomon
speaks of Solomon as having been allotted a good soul (viii. 19 yuvyns
#\axov dyadiis) : not an ** orthodox ” thought.

iodTipov fuiv. * Conveying the same privileges to you as it does to
us (the Apostles).” The word has a civic sense: cf. o passage quoted
by Field (and others) from Josephus (dAntiquities xii. 3. 1) év avrg 7§
pnrpomdhet "Avrioxeig wolirelas abrols rbiwse kal Tois dvoikigfeiow
looripous amédeite Makedsor kal “ENAnoe.  Cf. Tit. i. 4 kowsw wloTw.



év Buwkaroovvy. Best taken with lgéripov. The equality is due to
the justice of God, who makes no distinction between the Apostles
and the rank and file of the Church.

Tob Beod Mpdv kal cwripos’l. X. Are both God the Father and
God the Son spoken of here, or is the Son alone intended? Probably
the latter: for note that the two substantives 8eds and swrvp have but
the one article: and that in three other places in this Epistle we
have the phrase 706 xuplov fudy xal swrfpos’l. X., viz. i. 11, ii. 20,
iii. 18: also in iii. 2 Tof xuplov k. cwrfpos: in all of which the
xbptos and cwrip must apply to one person. It would thus be in
accordance with our author’s habit to join the feés and cwrifp here,

On the other hand, in ». 2, if we accept the reading of most
authorities we have a distinction made between the Father and the
Son, in the words 700 feoi kai’'Incod rob xkuplov 7udv. And the direct
connexion of feds with 'Inoois Xpwords has no certain parallel in N.T.

Yet, in the second century, Ignatius, in the preface to his letter to
the Ephesians speaks of Jesus Christ as ¢ feds fudv : and his date is
near that which we assign to 2 Peter.

2. xdpis vpiv kal elprjvn wAn@uyBeln. Identical with the saluta-
tion in 1 Pet. i, 2. xdpes and eippy without the verb are the rule in
the Pauline salutations. See on Jude 1. Jude has the verb but
differs in the substantives.

€v émyvdoe. For a very full treatment of this word see Dean
Robinson’s exeursus in his Comm. on Ephesians.

Grace and peace will be increased as the knowledge of God grows.

Tob Beod k. ‘Inooi Tob kuplov fip@v. This is the reading of most
MSS. : but the uncial P, some important Latin MSS., and some good
cursives omit 7of feob xal 'Ingof, giving merely 700 xvplov 7judv or
7. k. qu I, X

There is some reason for preferring the shorter form, since the
phrase is one which was much more likely to be expanded than
abbreviated : but the weight of authority is difficult to resist. It isa
very odd feature that the Sahidic version leaves out the whole verse.

3. dos. Itis a question whether we ought to place a comma or a
full stop immediately before this word. If a comma, then we must
take this sentence with the preceding one and translate, ‘' May
grace and peace be multiplied, ete....(as it surely will) seeing that
His divine power has given, etc.” and come to a full stop at the
end of v. 4. If a full stop, we must render thus, *‘ Seeing that His
divine power has given, etc....you must give all diligence, ete.”
The next full stop will then be at the end of v. 5. It is, however,
awkward in this case to give a proper sense to the words xal aéré roiTo
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é¢ inv. 5. They are better suited to the beginning of a Greek sentence.
I think the comma is to be preferred.

This is a case in which the early MSS., devoid of punoctuation, do
not help us.

Oela 8ivapis does not occur elsewhere in N.T., but is very common
in philosophical writings. It is also found (along with several other
coincidences of language with 2 Peter) in an inscription of Stratonicea
in Caria, mentioned in the Introduction (p. xxv, note).

The divine power has supplied us with all that is needed for life
and godliness ({w# is probably life in this world, not in the next)
by means of the knowledge of Him who called us by His own glory
and excellence. Probably us means the Apostles. Christ ealled them
to Him by showing them His glory (as at the Transfiguration), and
His dpers, His inner perfection, in His life and teaching. Thus, if
the readers of the Lpistle come to know Him, they will be in a
position to live soberly and godly in this present world.

8ud 86gns k. dperijs. So BKL and a few other authorities : NACP
and most versions read l8lg 86ty k. dpery. A majority of editors
(including the most recent) prefer the latter reading.

dpem is rare in N.T. It only occurs in 1 Pet. ii. O §rws 7as dperas
éfaryyeiryre 10l éx orbrous Uuds kakégavros, where it may be rendered
by *mighty works” or ‘praises”: in Phil. iv. 8 e 7is dpery kal
el Tis érawos, Tabra hoyifesfe : and in verse 5 of this chapter.

4. 8¢ dv has been taken in three ways: (1) of *‘us” the Apostles,
{2) of ra mpos (why kal ebaéBetav, (3) of 66fa xal dpers). This last seems
by far the best: Christ calls us by IHis excellence and gives us
(deddpnrar is active) the promises, which lelp us to attain likeness
fo Him.

yénole Oelas xowvwvol ¢voews. Though the author here uses a
phrase more characteristic of Greek philosophy than of the Bible,
his meaning is really that of John i, 12 &wxev avrois éfovoiar Téxva
feol yevéobai. Tor the phrase compare Plato, Protagoras 322 a ¢
&vBpwmos Belas peréoxe polpas. The condition necessary to this par-
taking of God’s nature is expressed in the next sentence, dwoguvydrres,
ete. The corruption consists in lust, and is in * the world.” St James
(i. 21) and St John (1 Jo. i. 16) speak to the same effect.

6. kal adtd Tovro 8é. The two passages usually quoted to exemplify
the use of adrd robro arc (1) Xenophon, Anab. 1. 9. 21 xai yép adrd
T0DTO olmep alrds éveka Pilwy deto delobar, ws agurepyods éxor, kai alros
émewparo auvepyds Tois ¢lhois kpdrioTos elvar, (2) Plato, Protag. 310 E
aiTd Tabra kal vy fkw wapd ge. In both these passages, as in our
text, the phrase means  for this very reason.” God has put within
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your reach the means of participating in His nature : this fact ought
to incite you to exertion on your side.

wapacevéykavtes. This compound usually has the force of
““smuggling in, bringing in by siealth’: but it does not eeem
practicable to give it such a meaning here. elogpépesfac amovdny
without the wapd is, as Mayor shows by a number of examples, a
common phrase in later Greek.

émxopnyfoare. The best English equivalent here is perhaps
‘provide.” The virtues enumerated immediately afterwards are to
be the contribution of man to meet what God gives. We have the
verb again in i. 11, and three times in the Pauline Epistles (2 Cor.
iz. 10 ¢ émxopnyov oméppa 19 omeipovre... Gal. iil. § & émxopnydy
Vuiv 7 mvebua. Col. ii. 19 7dv 76 cdua dia 7OY ddv...¢émixopnyolpevoy
kal guvSiBaiduevor).

év. The force of the preposition is not clear. It may import that
each of the virtues named is to be infused or grafted into that which
precedes. But the order in which the virtues are set out does not seem
to bear very strict investigation. Tle base on which all is founded is
belief in Clirist, and the culmirnation is love to God and man. The
intermediate steps, we feel, might admit of variation or addition.

Eight in all are named: after wioris comes dper’, We may take this
in the general sense of virtue (our list seems to put some words of
larger import at the beginning) or give it a more special meaning of
strength and bravery in the domain of morals. The former is pre-
ferable.

6. yvaois. Mayor well compares Joh. vii. 17 ddv 7is 6éApg 70
8é\nua adrod woiely, yvdoerar wepl THs didaxns. Only, here, the
knowledge that will come of dpers is not only knowledge about God,
but knowledge of Him and of His will,

tykpdrera. Control over self in all matters.

{mopoviy. On this St James lays great stress (i. 3, 4 and 12), and so
does St Jobn in the Apocalypse (e.g. i. 9, ii. 2, 3, 19, etc.). We may
think of it as meaning to the early Christians two things in partieular
—endurance under persecution, and patient waiting for the Return of
the Lord. Perhaps thelatter meaning was the one more present to the
writer's 1nind : he speaks at length about it in the third chapter.

eboéBaa, like dpery, is so general a word that it is puzzling. We
have it in 1 Tim. vi. 11, along with other words of this list: dlwxe 8¢
dikawootvny, eboéfearv, wloTw, dydmwny, Vmoporry, wpaimabiav. Our
author has used it in verse 3, and we shall not be far wrong if we
render it in both places as ‘‘godly conduct.”

7. ¢habehdla. It is interesting to see how this word has been
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transformed in meaning under Christian (and Jewish) influences.
To the Greek proper it meant only the affection of a brother for bis
own actual brother. In a Jewish book (2 Maccabees xv. 14) we find
the prophet Jeremiah called ¢:\ddehgos, because he “prays much for
the people.” Thus to the Jew, all the nation were beginning to be
thought of as brethren. In the N.T. no expression is more familiar
to us than ‘ the brethren” applied to those who are united in a
common belief. We are reminded of ¢ihadedgla and dydmn by the
passage 1 John iv. 20 édv 7is eimp Ayand Tov fedrv, xai Tov adeXgdv
abtob poy, Yevarys éoriv.

With this list of virtues may be compared (besides 1 Tim. already
quoted) Gal. v. 22, In the Shepherd of Hermas, written early in the
second century, is a genealogical tree of virtues which somewhat
resembles ours: Ilioris, "Eyxpdrewa, ‘AnXdrys, "Axaxla, Zeuvérys, "Em-
orjun, 'Aydmy.

8. If these qualities be in you and increase (the idea of growth is
in wXeovdforra) they will indeed prevent you from being either
inactive or unfruitful in what relates to (or in gaining) the knowledge
of our Lord. The words olx apyods olde dxdpmous are quoted in the
Letter of the Churches of Vienne and Lyons (see p. zviii).

9. On the other hand their absence makes a man spiritually blind,
or at least short-sighted.

pvomwd{wy (the more natural form of the word would have been
puwmd{wy, of. pvwrle) means screwing up the eyes in order to see, as
a short-sighted man does. It limits the word rvghés, and does not
emphasize it.

Ajbyv AaBuv, etc. He forgets the cleansing of his former sins,
which took place when he was baptized. A phrase in Heb. i. 3
combines two of the words used here ** 8’ éavroi xafapisudy Tomodpuevos
70y duapridy nudr.” Among otler passages quoted by Mayor, one
from 1 Cor. vi. 11 is specially apt: xal Tadrd rwes fre dANG amelovoacbe,
dAAG yidadyre. The man’s forgetfulness of the cleansing he received
in baptism paralyses his efforts to put away evil habits.

10. 8 pdMov. With this blessing and this curse in view, you
should be the more eager to do your part—the part which God allows,
and indeed requires from you—in making effective the call which has
come to you from Him. As Christians you are called and chosen:
but that fact does not render exertion on your part unnecessary. You
must walk worthily of the calling wherewith you were called (Eph. iv. 1)
(where however kAfiots is not parallel to xakésarros of v. 3 here).

Tadra refers back to the list of virtues.

ob pr wralonré more. St James (iii. 2) says moAAd yap wralouer
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dmravres. Our author does not mean that his readers will be sinless : he
is thinking of such final stumbling as the Psalmist speaks of, * my feet
were almost gone, my treadings had well-nigh slipped.” Your pro-
gress will be continuous, he says, and your entrance into the (future)
kingdom of glory trivanphant. Compare the words of Aristides quoted
on p. xvili.

11. elgobos would most naturally mean the place of entrance, but
Lere, as in Heb. x. 19 and elsewhere in N.T., it clearly means the
action of entering.

12. A. Seeing the great issues which hang upon all this.

peAAioe del Ywoppviokev. ‘I shall be about to remind you
always” is undoubtedly a very awkward phrase. The R.V. gives
¢ I shall be ready always to put you in remembrance,” but from the
context one would judge that the writer is speaking of something
which Le means to do forthwith. The only parallel in N.T. is
Matt. xxiv. 6 peMAfjoere axovew mwoNéuovs...0pare, uh Bpoeiafe, where
the sense seems to be ‘‘you must be prepared to hear of wars.”
The difficulty was felt by some authorities (the late uncials KL
and the late Syriac versions) which give obx dueNjow (adopted by
the A.V. “I will not be negligent”): two Latin authorities have
the equivalent of o0 ueAMjow. There is no old authority for the
reading which really seems preferable, namely pedfjow, suggested by
Dr Field of Norwich: but it is possible that the Greek lexicographer
Suidas (or his source) had this passage in mind when he wrote
perfaw, arovddow, ppovricw. Two other lexicographers, Hesychius and
Photius, give the same interpretation of weAMjow, which is undoubtedly
a mistake, whether of their own, or of the scribes who copied out their
works,

In other places of the N.T. wherc éuehev or uéher occur (Jo. xii. 6,
1 P. v. 7, Matt. xxii. 16), many MSS. write éueAher, ué\hec.

éoTnpuypévovs év Tff mapoloy dhnlelg. wapovop is not easy to
interpret satisfactorily. We may render ‘* the truth which has come
to you” as in Col. i. 5, 6 700 edayyehiov Tob mapbrros els buds: but
els Ouds is needed: or ‘‘the truth which is within your reach,”
cf. Deut. ‘*The word is very nigh unto thee.” An interesting suggestion
ie that of Spitta, which would emend the word to mwapadofeley, com-
paring Jude 8 r3 dwaf wapadofeioy Tois dylos wlorer.

13, 14. It is the more necessary for me to remind you, since I
ghall not be long with you.

évis here used of the instrument.

Taxw, speedy: we may take it to mean that the change is to come
soon, and also that it will be sudden and violent when it comes:
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certainly the former. ¢ xawds 775 avalvoews pov ¢péornrer says St Paul
at & similar time, 2 Tim, iv. 6.

dwdbegis Tob okmvépartos. In N.T. the metaphor is employed in
2 Cor. v. 2—4. The word occurs 1 Pet. iii, 21 gapros dmwoBeats pumov.
The verb is common, e.g. dméfevro Ta indria, Acts vii. 58.

kadas kal 6 kipios qpov 'I. X. édnAwaév por. We have of course
an account of one occasion on which our Lord spoke of St Peter’s
death, and predicted that it would be a violent one (possibly even by
crucifixion) in Joh. xxi. 18, 19. It has been usual to interpret our
passage as referring to that. On the other hand, it is urged that the
point of the prophecy in John is the wviolent death, while here the
writer seems to say that he has been told that he is to die shortly.
There is a famous and ancient legend that St Peter fleeing from the
Neronian persecution at the instance of the brethren met our Lord
just outside the gates of Rome, and asked whither He was going
(Domine, quo vadis?). ‘I am about to be crucified again” (dvwfer
1éM\w oravpwlivar in the oldest form of the story) was the reply:
and Peter turned back and fulfilled his destiny. The Lord’s words
here have been variously interpreted. (a) Since you flee I am come
to be crucified in your stead ; (b) more probably : It is ordained that
you are to be crucified, and I suffer in the person of all my disciples
who suffer; (¢) the word dvwfer is not impossibly the origin of the
story that Peter was crucified head downwards.

Possibly this legend may have been in the mind of the writer of
2 Peter.

15. omwovbdow 8¢ kal éxdorore..'‘I will take measures (besides
reminding you while I am alive) that you shall have the means of
reminding yourselves of these truths whenever you please, after my
death.” In other words, “I will leave my teaching with you in
a permanently accessible form”—in some written work which the
writer means to provide. What work is meant? Not the Epistle;
the future gmovddow excludes that; and, besides, the context shows
that the promised work was to he one which would strengthen the
reader’s belief in the truth of Christianity: it would contain some
narrative of facts (see v. 16).

It has been strongly urged that the Gospel of Mark is here meant.
The probably true tradition of its origin, which goes back to a personal
disciple of the Lord, John the Presbyter, represents Mark as dependent
upon Peter for his information, and Clement of Alexandria adds that
Peter’s hearers at Rome begged Mark to put the substance of the
Apostle’s discourses into writing, and that the record was subsequently
confirmed and authorized by Peter. This relation between Peter and
Mark would justify the expressions in our text.
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There are other possibilities. If 2 Peter is not the work of the
Apostle the reference to St Mark's Gospel is as likely as ever : but we
can also conceive that another pseudo-Petrine work is meant, e.g. the
Preaching of Peter (see Introd.) which may very well have contained
both religious instruction, and also some narrative portions: or, just
possibly, the 4pocalypse of Peter, which contained teaching about the
mapovela of Christ (see v. 16).

16—18. Remember that we Apostles had ocular evidence for the
truth of what we preach to you, for instance at the Transfiguration,
when we saw the glory and heard the voice.

pvlors éfaxohovlfaravres is one of the phrases common to this
Epistle and to Josephus’ Preface to the dntiquitics of the Jews, § 3,
oi dA\ot vouoférar Tots pifois éfaxohovdhoavtes TOV arvfpwmivwy apapTy-
pdrwv els Tobs Beovs Tav aloxbvny peréfecav.

oecopiopévots. Not common in the passive. I think Christian
belief is here contrasted with heathen.

SYvapwv kal wapovaiav. The power and (second) coming of the
Lord, cf. Matt. xsxiv. 30 épxbuevor...ueré duvdpnews xai 86fns mwoAAfs.

The Transfiguration, immediately afterwards described, was an
anticipation of the glory of the second coming,

¢wémrar has here practically the same sense as adréwracin Lue. i. 2.
It is an interesting word, being that used for those who were admitted
to the final stages of initiation at Eleusis. For the verd see 1 P, ii. 12,
iii. 2.

17. Xafdv ydp.... There is an anacoluthon here: \aguv has no
verb. It is probable that the writer had intended to complete the
sentence by writing ¢Befalwoey Tov mpognTikoy Adyor (in v. 19)—for
v. 18 is a parenthesis.

Ymé. Mayor would read dwd, for which the only authorities are
the Syriac versions and the Latin Vulgate (delapsa a). peyahompemods
8ofns, a reverential paraphrase, as Dr Bigg calls it, for God. Similar
phrases are found in Jewish apocryphal books, e.g. Enoch xiv. 18, 20,
a lofty throne...and the Great Glory (3 86fa % peydAn) sat therecon.
In the Testament of Levi (in the book called the Testaments of the
Twelve Patriarchs) % peydAn 8oéa abides in the highest heaven of all.
Also in the Epistle of Clement of Rome (ix. 2) Let us look steadfastly
at those who perfectly served rp neyalompemet dofn abrob.

‘O vids pov 6 dyamwnrds pov odTés Ty, els Bv &yd evboknoa. The
words are reported thus in the Gospels:

Matt. xvii. 5 olrés dorw 6 vlés pov 6 dyamnris, év ¢ ebdoxknoa-
dxovere adTob.

Mark ix. 7 odros éoTew & vlos pov 6 dyaw., dxovere avTov.

Lue, ix. 35 odros éorw 6 vids pov 6 éxheheyuévos, avToy dxobere,
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Compare the words at the Baptism :

Matt. iii, 17 obrds éarww § vids pov & dyamnrés, dv ¢ eddbknra.
Mark i. 11 a0 €l 6 viés pov & dyam., év ool edddxnaa.
Luke iii. 21, identical with Mark.

The words of the Epistle agree most closely with the form in Matt.,
but stand alone in the position they assign to odrés éorew, and in giving
éyw, and els ov.

18. & 79 dylw dper. It was the Transfiguration that made the
mountain holy (Bigg), just as the vision of the Burning Bush made
that site ‘‘holy ground” (Ezed. iii. 5). The “holy hill* par
excellence of the O.T. is Mount Sion,

It is interesting to note that the Acts of Peter (see Introd.) make
St Peter select the story of the Transfiguration as the subject of a
special discourse, perhaps from a recollection of the passage before
us; there, too, the phrase holy wmountain is used.

19. kaléxopev. It is best to connect this sentence with the pre-
ceding. ‘¢ The vision and the voice confirmed, and still confirm to us
the authority of the prophets.” Other commentators make these
words the starting-point of a new topic. *‘TVe Apostles had the
evidence of the vision: you have what is better, because more per-
manent—the evidence of Scripture.”

It is worth noting that both in Peter’s speeches in the Acts
(ii. iii.) end also in the fragments of the apocryphal but early
Preaching of Peter, grent stress is laid on the evidence of prophecy;
so also in 1 Peter i. 10—12.

¢ kahds moieire mwpooéxovres. Josephus Ant. x1. 6. 12 agaein
has the same phrase, ols mafigere xahds uf) mpooéxovres.

Axve dalvovr. &v adxpnpd Téww. There are two good instances
of a similar phrase applied to an individnal prophet. Our Lord says
of John Baptist (Joh. v. 35), He was ¢ Nxvos 6 xawpuevos xal galvwy :
and in 4 Esdras (2 Esdras of our Apocrypha) xii. 42 the people say
to Esdras, * (thou alone hast survived of all the prophets) sicut
lucerna in loco obscuro” (we no longer possess the book in Greek).

adypnp@. The meaning, dark or dusky, which is undoubted here,
is mot the original one; the word properly means dry and parched.
The dApocalypse of Peter has our phrase, clearly in the sense of dark :
1 gaw a rémwor...abxunporarov, and those in it had their vesture dark,
gxorewdy...katd Tov dépa ToU Témov.”

tws od Wpépa Suavydoy, ete. Compare the refrain in the Song of
Solomon, ¢ Until the day break and the shadows flee away.”

ducdipos dvarelhy. Mal. iv. 2 speaks of the Sun of righteousness
arising : in the Benedictus, Luc. i, 79, the Christ is dvarohy éf

2 Peter B
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Ugous : the ancient hymn quoted in Eph. v. 14 says, émgpatoe oo
o Xpworés. These passages (except the last) point to the Second
Coming as being meant by the dawn of day. But the words in your
hearts make us think of the expression of our Lord, *¢ the Kingdom of
God is within you.,” The writer is addressing people who, though
Christians, have not necessarily attained to the fullest understanding
of the Gospel. The language should not be so pressed as to imply
that it had not even dawned upon them as yet. The study of Scripture
will be a help to them until God fully enlightens their hearts.

20. ToUro wpdTov ywokovres. The same words recur in iii. 3.

mdca—ov. Hebraistic for oVdecula. .

wpodnrela ypadns prophecy of Scripture—included, contained in
Seripture.

iblas émAicews ob ylverar. Words productive of much dispute.
The principal meanings assigned to them have been:

(a) Prophecy is not to be interpreted by private individuals
apart from the Church,

(b) It is not to be interpreted by man apart from the Holy
Spirit.

(¢) Does not come from human ingenuity : is not a successful
attempt to solve a difficulty, originated by the prophet
himself.

(d) It could not be interpreted by the prophet himself. He did
not always know the meaning of the vision he saw. Daniel
and Zechariah, for example, ask what it is that is shown
to them.

(¢) Prophecy is not confined, not subject to, a single inter-
pretation ; it is capable of many fulfilments besides the
immediate and local one.

Something similar is said in iii. 16. Unlearned persons wrest the
Scriptures to their own destruction. There seems to be in both
passages a warning against unauthorized interpretation of prophecy.

The writer goes on here to assign a reason why prophecy is not {dlas
ém\boews. ‘‘ For it was not at any time conveyed by the will of
man.” The prophets themselves could not prophesy when and as they
pleased. If that was the case, how little can you expect to interpret
their prophecies without God’s help! Note that the aid of Christ
Himself was required to ‘‘open” the Scriptures to the first disciples
(Luc. xxiv. 25 ete., 44 efe.). Thus the warning against private and
unauthorized exposition of prophecy seems to be most prominent ;
but there may be also contained in the passage the greater truth that
prophecy is capable of several and ever-widening fulfilments.
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feAvjpar. avdpdmov is opposed to drd feod.

Theophilus of Antioch, in a passage quoted on p. xviii, seems to
paraphrase this verse, as well as to allude to ». 19.

tmd mvebpatos dylov depdpevor, cf. feogpdpnros, Beopopeicfar, the
latter verb being often used of prophets by Philo, Justin, etc., quoted
by Mayor, It may be right to emphasize the absence of the article
from wvevua, ‘‘ borne by a holy spirit” of wisdom. Cf. Wisdom
vii. 22.

II. So far we have had but an introduction to the writer’s chief
topic. Throughout he has had in view the warning of his readers
against a particular danger : so he has begun by insisting on their
keeping firm in the right way. Now he begins to enlarge on his special
subject, leading up to it by the mention of prophecy. The value of
prophecy, he says, cannot be exaggerated, though its use must be
guarded, But there was false propheey in Israel, and false teaching
is now coming in upon the new Israel.

It is here also that the writer begins most clearly and continuously
to use another source, the Epistle of Jude, There have been, in his
first chapter, resemblances to its language (see Introd.), but from the
point we have reached the parallels are much closer.

YevBowpodnrar. The primary force of yevdo- in yevdompopirar and
Yevdodiddakahoe is not that the propbets and teachers utter what is
false, but that they are sham propliets and sham teachors—they do
not deserve the name. But of course the reason why they are so
called is because they teach what is false.

&v 7¢ ha, Israel, Nady Jude 5.

mapagdiovawy in an evil sense : mwapetopépw was used in a good
sense in i. 5. Cf. mapeisdrrovs YevdadéAgous in Gal. ii. 4.

alpéoras dmwhelas. ailpeors is used in a neutral sense in Acta, of
the Sadducees, of the Pharisees, and by au adversary, Tertullus, of
the Christians : in xxiv. 14 Paul speaks of Tiw 68d» 7w Néyovaw alpeaiv,
again not necessarily in an abusive sense. In his Epistles the thingis
deprecated. 1 Cor. xi. 18, 19 couples aipéoeis with oxlopara : Gal. v, 20
with 3tyosraclat, sothat it seems equivalent to ““schism.” In Tit. iii. 10
alperikdy dvdpa...mapairob the context shows that what is meant is an
opinionated and disputatious person. By the time of Ignatius (110)
it is clearly used in our sense of heresy. He warns the Trallians
tto gbstain from the noxious herbs of heresy,” and says to the
Ephesians ““Among you no heresy dwells.” Here the gencral meaning
is put out of doubt by the addition of the word drw\elas, so that it is
possible to hold that the writer could conceive of aipéoeis that were
not ¢* destructive.”

L
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drdhewa is a favourite word with our writer, occurring again in this
verse and in ii. 3, iii. 7, 16.

xal, emphatic. Even denying.

Tdv dyopdoavra aivtovs BeowdrTnv Gpvodpevor, Jude 4.
The parallel with Jude forbids us to think that the incident of
Peter's denial of his Master is referred to.

dyopdoavra. 1 Cor. vi. 20 %yopdsfnre vap Teuss. Rev. v. 9
addressed to the Liamb éogdayns xai fydpagas 76 Bew év v aiparl aov.

In Acts xx. 28 this purchasing is ascribed to the Father, to whom
the title deomorns is applied wherever else it is used in N.T. (e.g.
Lue. ii. 29, Acts iv. 24, Rev. vi. 10). Accordingly, some nnderstand
deamwdrns of the Father here, and some of the Son. The phrase in
Jude is 7ov udvov SeamwdTny xal xvpiov Hudv ’I. X., which at first sight
seems plainly to mean One Pcrson, and that the Son: but there
again it is pointed out that xdpeos is one of the words which in such a
sentence can stand without an article, so that two Persons might be
meant. I incline to interpret both passages as referring to the Son.

Note that deomorys and dyopdfew give point to the word Soflos o
often used by the Apostles of themselves.

2. apvobvpevor. They deny by their lives that Christ is their Master,
and also in some cases by their teaching: for many who had grown up
in the strong Monotheism of the Jews and had accepted Christianity
to some extent, denied the divinity of Christ. In 1 Joh. ii. 22 we
read of some who denied that Jesus was Christ.

tEaxohovdricovowy as i. 16.

8¢ ofs 1) 6Bds 715 aAnbelas Bhacdnundicerar. This thought, of
bringing discredit on the Christian name, is not uncommon in N.T. :
Rom. ii. 23-4, iii. 8, Tit. ii. 5, James ii. 7: cf. Acts zix. 9. We know
that, as a matter of fact, the most ghastly stories of the ezcesses of
the Christians were current in Roman society. Though the greater
part of these tales were due to the fact that Christians met secretly
for worship, it is possible that the proceedings of the teachers described
here may have supplied some material that was not fictitious.

There is a coincidence of language here with the Apocalypse of
Peter, § 7, ol Bhaapnuotvres Tiw 680r rhs Sixatootvns (see below, v. 21),
and also, a3 noted on p. xviii, with the Apology of Aristides.

The * way of truth” is a phrase due to Ps. exix. 30.

3. xal & wheoveble «.7.\. A distinguishing mark of the false
teachers was that they sought to make money: not merely to be
supported by their hearers, which, as we see from St Paul’s letters,
was not considered wrong. {éumopeteafas is usually to traffic in some-
thing : not quite so here: ‘‘ you " are the source of profit to them.
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whaorols usually “fictitions,” as of a false accusation: here
probably the thought is not so much of the falsity of the teaching, as
of insinuating address: what St Paul in 1 Thess. ii. 5 calls Aéyos
kohakelas. He mentions mpdpasis mheovetlas in the same place.

éxmalas again in iii. 5.

4 5qq. € ydp 6 Oeds x.r.\. to the end of v. 10. The sentence has
a different climax to that which we expeet. The protasis is,
roughly, this: “ Speedy punishment awaits these men. For if God
did not spare the angels...nor the old world at the Flood...nor Sodom
and Gomorrah,”—the natural apodosis would be, *“ He will not spare
these false teachers.” DBut asa matter of fact the writer’s thought is
diverted, when he comes to his second example (of the Flood), to the
preservation of Noah; and, at his third example, to the saving of
Lot. And so in his apodosis he puts the saving of the righteous
from among sinners in the first place, though he does not omit the
punishing of the wicked.

Note that his examples vary from those in Jude, who has (1) the
people saved out of Egypt, (2) the angels, (3) Sodom and Gomorral.
The first example in Jude is obscurely expressed, and perhaps this is
why our writer substitutes another for it.

Note also the recurrent participial construction :

TapTapdoas wapédwker. . épohatev—imdtas.. Teppdoas kaTékpwe.

dyyéAov dpaprnedvrev k.7.A. The example is taken from the
Book of Enoch. See Introd. p. xlvii.

oepois [6pov Taprapicas mwapéBukev (Jude, Secuols didlors Vmd
$opov Teripnker). There is a eurious question of reading lere:

ABC have gepots and N oipois : KLP, the Latin Vulgate, the
Syriac, and one Egyptian version sewpais. otpols or gepols means
pits, specially underground receptacles for the storage of grain. We
do not find the word in that portion of Enoch which exists in Greek,
but we read of angels and stars being confined underground in
wildernesses—in the glens (vdma:) of the earth and in various
abysses.

ceapais “ chaing,” answers to the desuois of Jude, and chains are
specially mentioned in Enoch ; but here again the word seipal does
not oceur. Both words are uncommon, but cewpois is the more
unusual : gepais would be an *elegant” word for chains, and it is
rather characteristic of our writer to refine the vocabulary of Jude ;
but in strength of attestation oetpois has the better claim to be adopted.

Tnpovpévous.  Another reading «xohajfouévous Typelv (the words
oceur again in v. 9) has rather stroug attestation (NA, the Latin and
Egyptian version; against BCKLP). Our author’s style does not
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forbid us to think that hie may have repeated the words just as he
has repeated odx égeloaro in vv. 4 and 5 and xbouos in v, 5.

5. dpxalov kéopov. o 7ére kbouos iii. 6. The absence of the
article here is noticeable : in the next verse again it is absent (wéXets
Zodpwy x.7.\.). Beelus. xvi, 7 obk éiihdoaro wepl Tdv apyalwy yiydy-
TWY.

SyBoov with seven others: adrév is commonly added in these
phrases,

Nae Sikatoodvns krpvka. The ancient writing which lays most
stress on Noal’s preaching is the Sibylline Oracles, Book 1. (& Jewish
book altered by a Christian), which devotes some fifty lines to two
addresses of Noah. There is also an allusion to it in 1 Peter iii. 20
in the word dreifhraowy.

8, 6. As in the next chapter, the destructive agencies of water and
fire are here placed side by side.

6. wohews Zodopwy. The genitive, as in urbs Romae, is of apposition.

Teppdoas. Examples are quoted from Dion Cassius describing an
eruption of Vesuviug, and from Lycophron (who in his so-called play
the dlezandra or Cassandra heaps together all the obscure words he
can find): 1. 227 regpdoas yvia Anuvaly wupl. This means ““reduce
to ashes.” The passage in Dion Cass. means ‘¢ covered with ashes.”

karaocTpodyy karékpwey is the reading of the large mass of
authorities, BC alone omitting xarasrpogs, and P reading xaré-
orpeyev. The meaning would be either ‘* condemned by overthrow.
ing” or ‘““condemned to overthrow” (the latter unclassical, but
paralleled by Matt. xx. 18 xaraxplvovow adrdy favdrw). I think the
word should be restored to the text.

vmébeypa peAhévrav doeBéoww tebakds=Jude mwpoxewrar Sefyua
wupds alwvlov. For doeBéow (BP) the bulk of nuthorities read doefeiv,
induced probably by the presence of ueAAdyrwr, with which an infinitive
is expected. A good parallel to these verses is in 3 Maccabees ii. 4,
5 (in a prayer of the high-priest Simon) :

Zv Tobs Eéumpoofev ddiuclav worjoavras év ofs xal ylyavres foav pduyp
kai Opdoet merodoTes Suégpbeipas, émayaydr (cf. émdLas) adrols duérpnyrov
tdwp. ZU Tovs Umepngaviav épyafoudvous Zodoulras...mupl kal Oely
karéghetas, wapdderypua Tols émiyevoudvois xarasThoas.

The date of 3 Maco. is uncertain, but it is a Jewish book, probably
written about the Christian era.

7. Vmé TRs Tév dléopwy év doehyela dvaorpodrs. The structure
reminds us of the clause i. 4 7#s & 7¢ kéouw év émbuulg @Bopds.

dOéopwy again in iii. 17, and nowhcere else in N.T. &feouos is used
by Philo of the inhabitants of the cities of the plain.
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8. A parenthesis, telling why Lot needed deliverance.

8lkatos is preceded by the article 6 in all MSS, except B. Westcott
and Hort follow DB. Some difference in rendering is entailed;
omitting ¢ we translate ‘righteous in respect of looking and
listening,” like the man in Isa. xxxiii. 15 ¢ that stoppeth his ears
from hearing of blood, and shutteth Lis eyes from secing evil.” The
Latin Vulgate takes this view, ‘‘aspectu enim et auditu iustus erat.”
Inserting ¢, we must connect the datives SAéupuart xal axog with éfacd-
mfer as A.V., *‘in seeing and hearing, vexed his righteous soul,” ete.

Tipépav  rvpépas=rxad’ quépav. It occurs in Ps. xevi. 2 (LXX) ““Be
telling of His salvation from day to day."

Yruxvv...éfacdvitev. Compare Apoculypse of Peter, § 1, And then
shall God come to my faithful ones that hunger and thirst and are
afflicted, xal év Tovrw T¢ Bly Tas yYuxds éavrdv dokiudforras. But
though the idea of testing may underlie éBacdrifer here, it is not safe
to discard the ordinary N.T. meaning of ‘‘ tormented.”

The Latin Vulgate must have bad a different text, which is not
found in any Greek MS. It reads, ‘‘habitans apud eos qui de die in
diem animam iustam iniquis operibus cruciabant,” i.e. év adrols ol...
éBaadyifov.

9. The apodosis: see on v. 4.

kohafdpevor: present participle. In Enoch x. the sinful angels are
bound in torment from the moment of their capture till the great day
of judgment.

10. With this verse the writer returns to the denunciation of the
false teachers. Like the angels, the men before the Flood, the men
of Sodom, they had sinned through lust.

dmwlcw capkés in Jude 7,

imbuple paopod. Adjectival as aipéoers drwhelas, ii. 1.

kupioTrros karadpovotvras. This is the main theme of the next
verse and of Jude 8, 9, dofas ob Tpéuovaww Bhacpnuotvres k.r. A, The
primary application of both xvpiér9s and §é6¢a may well be to orders of
angels. The men of Sodom, in particular, had not recognised the
angels. But the words seem to have another meaning when applied
to the false teachers, and to indicate the authorities of the Church
against whom they were in revolt. They are spoken of repeatedly as
anarchists, and compared to Korah, who withstood Moses., We are
reminded of the angels of the seven churches in Rev. i.—iii., by whom
the bishops of the churches are often thought to be meant.

xuptdTys is used by St Puul of a definite order of angels, Eph. i. 21
(singular), Col. i. 16 (plural) ; * dominions” (A.V.): in the medieval
hierarchy of angels, Dominationes.
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11. A veiled description of the incident of Michael and Satan
which is openly told in Jude 9. See Introd. p. xziv.

12. Contrast this with Jude 10. Jude says: These men speak
evil of what they do not know: what they do know by natural
instinct, like irrational beasts, they turn to a bad use.

2 Peter : These men, like irrational beasts, whose natural end is to
be snared and killed, speaking evil of what they do not know (a vague
phrase), will certainly perish.

It affords a good example of the elaboration of Jude by our writer
and of the consequent loss of clearness. Jude has a clear antithesis,
which is set aside in 2 Peter : yet the language of the aitered half of
the antithesis (dAéya {$a, puvowrd) is retained and used to a different end.

Such is the impression I gather: Dr Bigg, on the other hand,
says: ‘‘Jude has rewritten this rugged sentence and made it much
more correct and much less forcible.”

yeyevvnpéva...els .. plopdy. Wetstein gives a good illustration from
a rabbinic source: ‘‘a calf led to the slaughter ran to Rabbi Judah,
put its head into his bosom and wept: but the Rabbi said, ‘Go: thou
wert created for this end.’”

& 1q $lopd «.7.\. Cf. év éumarypory éumaicrac iil. 3. Best taken
as an emphatic prediction of destruction. o

13. adikodpevor pio@dv aBuklas. This is the reading of N (first
hand) BP, one Syriac version and the Armenian, whereas a corrector
of N, ACKL, the Latin, Egyptian, and another Syriac version give the
undoubtedly easier xoutotuevor ““destined to receive.” It has rather a
close parallel in Col. iii. 25, ¢ yap adik@v xouicerar 8 Hdlknoev. But
the future (xomtovueror) is against the reading: all the other participles
near by (and there are many) are in the present.

ddixoduevor i8 quite hiard to translate. I prefer the rendering of
Tischendorf, * being defrauded in respect of the wages of iniquity.”
utofds adiclas is used just below of Balaam: and like Balaam the false
teachers will not receive the gain they hoped for, but destruction,

If it were permissible to take ddkeiv in the sense which it often has
in Rev. (e.g. vii. 2, 3, ete.) of ** hurting,” we might render * being
hurt as the reward for harming.” But this is not in the manner of
our author, and besides would seem to requirc ddixjjoews, not adiclas.

f8ovjv vjyodpevow mijv év 1jpépq Tpudrv. This hard clause finds an
explanation in the Psalms of Solomon (1st century n.c.) xiv. 4. * Not
go are the sinners and transgressors ol 7ydwnoar fuépav év peroxy
auaprlas alrdv, év mpbryri camplas 7 émbupia (or év émibuulg) adTdv.
They were contented with a day while they were partners togetlier
in sin: their desire was in (was satisfied with) a short space of
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corruption.” So these false teachers reckoned the shortlived enjoy-
ment of & day to be true pleasure.

Another good interpretation depends on a passage in the dssump-
tion of Moses (iv. 4). Those who are denounced are described as
‘“omni hora diei amantes conuiuia.” This is in favour of the R.V,
rendering, ‘““men that count it pleasuro to revel in the day-time.”
Compare Rom, xiii. 13 *let us walk honestly as in the day: not in
revellings and drunkenness'’ ete.

orlloL kal papol, évrpudavres év Tals dmdrais adTéy cuvevwyou-
pevor uiyv. Jude 12 obrol eigiv ol év Tals dydwars Vudv omhddes
guvevwy ol uevot.

dwdracs is read by N, the first hand of A and C, KLP and others; forit
B, the second hand of A and C, and the Latin have dydmwais (agrceing
with Jude). The addition of avrdw here is ‘“in favour of dwdrats.”
8o Mayor, who also points out that dwdrais and amwiio: are character-
istic modifications of the similar dydwais and gmAddes in Jude.

amlos occurs in Eph. v, 27 uh éxovoar owldor : and domwdios in our
Epistle (iil. 14): the verb emi\éw in Jude 23 and also in James iii. 6.

uapos, which in classical Greek means reproach or disgrace, is used
to mean blemish (as it does here) in the LXX. of Leviticus. duwpos
isin Jude 24. See also 1 Pet. i. 19.

If we adopt the strongly supported reading dwdracs it Is not easy
to get a clear notion of the meaning of the clause. Two ways of
taking it ere suggested : (a) revelling when they join in your feasts,
to which by their deceitful conduct they have gained admission;
(D) revelling in their deceitfulness, when they feast with you. Inany
case the writer has in his mind the love-feast of the Christians which
these men perverted and profaned.

14. épBahpois éxovres peatovs porxah(Bos. Dr Bigg unhesitatingly
rejects pocyahidos as a blunder for woiyeias: the only various reading
in the MSS. is porxaAlas (NA and three cursives) which is not a possible
word. uotxahidos does not seem to yield a tolerable sense, though it is
accepted by commentators as meaning ‘‘eyes which see an adulteress
in every woman,” The general sense ‘“eyes full of lust” is undoubted.

dxatamdorTovsdpaprias. So AB. The other authorities give drara-
wmavgrovs (compare for the idea 1 Pet. iv. 1 mémwavrar duaprias). Hort,
preferring dxaramwdarovs, says that it might be explained as a derivative
of madw on the strength of such forms as dvamradoerac: but prefers to
take it as meaning insatiable, and derives it from wdoacfa: (raréouat)
which according to Athenaeus was used in his time to=wAypwlivar:
50 that dkardmasros=dragros ete. But Mayor points out that dracros
etc. wherever found means * fasting.”
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yeyvpvaopévny, exercised in, familiar with: used with fahdrrys,
wohéuwy, coplas by Philostratus,

kardpas Tékva means no more than ‘“‘accursed.” We hear of
‘‘children of obedience ” (1 Pet.), ““son of perdition” (Joh.), *‘ sons of
disobedience ” (Eph.).

15. éfuxohovrjicavres, for the third time in this Epistle (i. 16, ii. 2).
The sentence about Balaam is loosely constructed. There are some
various readings. For Bebp (B and two versions) Béoop is read by the
other uncials except N which has Bewopsop, showing & consciousness
of both forms. Bésop cannot be satisfactorily explained.

Next, for 8s uiof. ddw. fydmnoer, B and one version read uié. adix.
#ydwpoav. DBut this cannot be right, for #rxev in the next clause must
refer to Balaam, and the change of subject is intolerably awkward.

16. 8{as seems unnecessarily emphatic: it may not have been so
intended by the writer. In later (and in modern) Greek the word
tends to lose its force and become little more than a possessive.

wpodrirov is put in to mark the contrast with the vmofvyior dpwrov.
wapappovia is not found elsewhere: but forms in -oovvn (we should
expect wapagposivn) and in -ovla do exist side by side, as dwpuovia
amrnpoaivy.

These two verses 15, 16 are based on a single verse in Jude (11) odal
adrots (hence kardpas rékva) 8¢ 7 08¢ Tob Kaiv émopetfnoar (karalel-
wovres ebfetav 600y émhavifnoav 2DP.) kal 7§ whdvy Tol Bakadu mobol
étexvbnoar. Jude adds «al 77 dvrdhoylg 7ol Kopé drdhovro; but our
writer as before (4—10) deserts his original in order to amplify one of
the examples used.

17. ““Waterless springs and mists driven by a gale: for whom
darkness is reserved.” In Jude the list of comparisons is longer;
Waterless clouds, barren trees, wild waves, wandering stars, for
whom darkness is reserved. It is conceivable that some words have
dropped out of the text of our Epistle.

syal.  One who sets up to be a teacher ought to be a fountain of
wisdom. These men yield none.

oplxMar k.7 A, ¢“Mists” which veil the light, not clouds which
promise fertilising rain. And the mists are to be swept away by a
tempest into darkness. Compare Wisdom v. 14 ‘“the life of the
ungodly is s @epbuevos ywols dwd dréuov kal ws wdyrn vwd Aalkamros
dwwxbetaa hewrrn.”

ols 6 {é¢os x.7.\. This cannot be pressed into connexion with the
metaphbor of springs: to the mists it is not inapplicable. In its
original place in Jude it applies, with eomplete suitability, to stars.
The masouline ols here must, as the text staunds, be referred to the
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men who are deseribed under these various images: but a lacuna
seems not improbable.

18. imépoyka «.7.\. & émbBuplaws caprds. This is the last case of
borrowing from Jude for some time. It answers to Jude 16 xara ras
émibuplas abray wopevbuevor kai 18 orbpa abTwy Nakel Vmépoyxa,

év émBuplats oapkds doehyelars. oapxds is best taken with éme-
Gvulais. The wholc phrase is rather pleonastic to our ideas. doelyelats
serves perhaps to define émf. sapk. The general meaning is that the
false teachers proclaimed to their followers the lawfulness of indulgence
in passions, under the name of Christian liberty, and so converts who
bad been nearly drawn away, and with great difficulty, from the
licence which prevailed in heathen society were now slipping back.
Their first teachers had preached to them the importance of purity :
these new ones told them that it was of no consequence. The havoc
which such teaching must have wrought upon the morals and upon
the very being of young Christian communities amply justifies the
tremendous denunciation which we find here.

Tovs OAlyws amodedyovtas x.7.X. For éNvyws (AB, a corrector of N,
and Syriac, Latin and Egyptian) a group including NCKLP reads
dvrws. Tor dwogedyovras (RABC) the aorist participle dmopuyévras is
read by KLP.

S\lyws is rendered in the Vulgate by paululum, for a little time : it
is an uncommon word, but is found meaning ‘‘ in a slight degree” and
(inapplicable here) ‘“ quickly.”” The escape is recent or incomplete.

Tovs év wAdvy dvactpedopévovs: almost certainly the heathen.

19. &\evbepiav «.7.X. This degeneracy of liberty into licenee was a
constant danger. wdvra éfeoTv: AN ob wdvra ovugéper (1 Cor. x. 23).
Gal. v. 13 pbvov pi) Thy é\evbeplav els dpopuny 7y aapxl. 1 Pet, ii. 16
uh s émrdhvuua Exovres s kaxlas iy é\evfeplav. Den have been
found in all ages to say either openly or in effect: ‘* Rules made for
weaker brethren do not apply to me: I have penetrated into the
mysteries of divine things, and know that what my body does
cannot affect my soul.” But this, as our writer points out, is just
where they are mistaken; they become slaves of the most abject
kind to their habits and passions. Yet, slaves as they are, they dare
to promise freedom to others!

& ydp mis fjrmrar, Tovre Sedovhwrar : so Sophocles in old age spoke
of passion a8 & Avrray kai &Gypos Seowbrns from whom he had
escaped. Whoever committeth sin is the slave of sin, Jo. viii. 34:
cf. Ro. vi. 16.

Another kindred thought is that in Wiedom zi. 16 8 &» res quap-
Tdvet, Seh TovTwy xkoNG{eracr: B ruling idea in the Apocalypse of Peter.
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20. awoduydvres Td pudopara Tod kdopov. We revert to the
language of chapter i. (i. 4 dmoguybrres T7s év 79 kboug &v émbuulg
@lopds). &v émyvdeoe k.7 1 2.

In the words J&ehedfew, dmogetyery, Arrdcfar we have fresh
instances of our author’s tendency to use words over again at short
intervals.

7d ¢oxara xelpova Tov wpdrwy, one of the few citations of our
Lord’s words in the Epistle (sec Introd. p. zxiv). These occur in
Matt. xii. 45.

2l. mijv o8ov s Swcaroovyns occurs in the Apocalypse of Peter,
§§ 7, 13, It is not 2 common phrase.

22. 76 7As @Anfols wapowulas: 2 usual phrase for introducing a
proverb, as Lucian, Dialogues of the Dead, viii, 1, 1007’ éxevo T T7js
mapotulas.

Kvawv etc. The equivalent is in Prov, xxvi. 11, the LXX. has &ueror
for étépapa which is a very unusual word.

*Ys Aovoapévn ‘“after a wash.” In the ancient History of Ahikar
(ed. Rendel Harris 1898) which the writer may well have known,
there is a proverb of the pig that went to the bath, and on coming
out saw some mud and rolled in it.

There may be a second thought in the writer’s mind of the latter
end of these men in the BépBopos of Hell : which figures in the Apoca-
lypse of Peter, as it did also in the Orphic mysteries.

III. 1. It is natural to most of us on a first reading to assume
that the jirst Epistle here alluded to must be what we¢ know as
1 Peter; but this has been denied by critics of eminence, who hold
that 1 Peter does not answer to the description before us: and further
that 2 P. speaks of personal intercourse between writer and readers
(1. 16 éyvwploaper uiv) which is not the case in 1 Peter. One point
which is urged is undeniably true, namely, that many apostolic letters
must have perished, and there is no mecessity to regard 1 Peter as
being meant : but the objections to doing so are not conclusive.

Steyelpw &y mopvice occurred above, i. 13

elAwkpuvi), pure, genuine, unmized : then pure, morally. el\ikpwets
kal dmpbokomo: in Phil. i. 10 is the only other occurrenmce of the
adjective in N.T. The substantive e/Awplveia is coupled with arjfeaa
in 1 Cor. v. 8.

2. pyvnodrvacx.m A, He is specially anxious to hold his readers fast
to their first beliels in view of the new false teaching.

dylwv mpodnrdy as in the Benedictus, Luke i. 70.

kal TS ToV GmooTéhwy Updy évrolvs T. kup. k. cetipes. The
array of genitives has its awkwarduness, but is not obscure.
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rdv drooréhwy Yudv: fuwr (8 very natural alteration) is read by
some cursives, but no uncials, * The preachers who evangelized you,”
not necessarily the Twelve, may be meant; but this is one of the
phrases which suggest that the Epistle belongs to the sub-apostolic
age.

3. With this verse we return to the borrowing from Jude (17) dueis
8¢, dyamyrol, prialnre Tdy pnpdrwy TG wpoepnuévwy Umo TV dmooTéNwWY
7. kup. fu. ' T. X

TobTo TpdTov ywiokovres, above, i. 20. The grammar is loose.

8v. Aedorovral k.7.\., the last considerable borrowing, from Jude 18
ér’ éaxdrov xpbvov égovrar éumaikTat kard Tas éavrdy émbuulas ropevé-
pevor TGV aoefetdv.

The possibility that doth writers are independently quoting the
same prophecy Las been mentioned and dismissed in the Intro-
duction.

A passage from an apocryphal book (unknown, but not improbably
the prophecy of Eldad and Medad) which is quoted both in the
genuine Epistle of Clement of Rome (cir. 90 o.p.) and in the ancient
sermon known as his Second Epistlc deserves to be given here.
¢ Miserable are the waverers, that waver in their soul and say,
¢These things we heard long ago even in our fathers’ days, but we,
expecting them day after day, have seen nothing of them.” (Variant:
¢ And, lo, we have grown old, and none of these things has befallen
us.’) O fools, compare yourselves to a tree. Take the vine. First it
sheds its leaves, then comes a shoot, then a leaf, then a flower, then
a young grape, and then the cluster is ready. Even so also my people
hath suffered disturbnnee and aflliction and thereafter shall be re-
compensed with good.”

Similarly an ancient Jewish coinment on Ps. lxxxix. 50 ‘“slandered
the footsteps of thine anointed " is ‘‘they have scoffed at the slowness
of Messiah’s coming”; and again ‘“He delays so long, that they say,
He will never come,”

It is possible that our writer is referring to the Jewish book quoted
by Clement, or to a similar source. At least we see that the mur-
muring was current outside Christian circles.

¢pmavypory), this form occurs here only. éumacyuds, -ua are the
forms used in Biblical Greek.

4. TTodiéotlv k.7.A. They ask the question, not as those who long for
the fulfilment of the promise, but as disbelieving that it will ever be
fulfilled : and therefore they are at liberty to indulge their passions
(mopevbuevo, ete.).

wapovolas, above i. 16.
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ot warépes. CI éxl rav marépwy in the prophecy quoted above from
Clement. The phrase inevitably suggests that the first generation of
Christians had passed away.

oVrws, in statu quo. Compare the rending of some Latin authorities
in Joh. xxi. 22, Sic or Si sic eum uolo manere.

The unbelievers say: Where is the promise of His coming? the
first disciples to whom it was promised are dead, and there is no sign :
the world goes on in its course as it has since the creation. That is
where you are wrong, replies our writer. It has not gone on without
one great convulsion. There was the Deluge; and there will be the
final fire.

6. dmovpavoliaayk.7.X. There were of old heavens and an earth,
(the latter) having its being out of water (it rose out of the water over
which the Spirit brooded) and &' $8aros. This difficult expression I am
inclined to interpret as ‘‘between the waters,” supported on water,
according to Jewish belief, and with an over-arching firmament above
which were waters. Compare the use of §ud to express intervals:
dig xpbvov, Sia mwévre oradlwr eto.

¢kmralar, above, ii. 3.

¢ 1ol O¢ol Aéyw=priuar: deod Heb. xi. 3,

6. 8 &v. I am inclined (in spite of the fact that the word is
rather remote in position) to think that odpavol is the antecedent of ov.
t“ There were heavens...by means of which the old world was deluged.”
The other alternative, that the two * waters” are the antecedent, also
yields a fairly good sense. Mayor with one good cursive MS. reads
8¢ 8v and refers it to Aéyos. De Zwaan (1909) agrees.

& Tére kéopos, cf. dpxaids wbéopos ii. 5. The human beings who
perished at the TFlood are primarily meant.

7. ot 8t viv odpavol. He seems to speak of the Flood as if it
had destroyed heaven and earth (in the Book of Enoch hyperbolical
language of that kind is used of the Flood lxxxiii. 3, in a vision ‘‘the
heaven collapsed and was borne off and fell to the earth”): and it
may have been his view that the upper firmawment did fall in and
overwhelm the earth. But the general run of thought seems to be
this. Of old the heavens were the means of destruction: in the
future the heavens themselves will be destroyed (by fire).

refnoavpiopévor wupl, stored up—reserved—for fire; not stored
with fire, which would mean that there was fire latent in them which
would some day burst forth and consume them. That was the belief
of Valentinus, a great heretical teacher of cent. ii.

Thpodpevor k.7 A, Cf. ii. 4, 9.

8. vpas, emphatic, opposed to adrovs in v. 5.
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Not only are the mockers mistaken as to the immutability of the
world : they forget also (but you must not) that time is nothing in
God’s sight. He delays His vengeance in mercy, but it will come,

pla qpépa k.7 A, The words go back to Ps. xc. 4 x(\ia &7 év d¢pOak-
wois cov s N nuépa N éxBés fris BinAlev, kai pulaxy év vurtl.

The writer does not apply the words in a sensc which very usually
attached to them awmong Jews and Christians. The belief arose (we
cannot exactly trace by what steps), that since the world had been
created in six days, and since a day and a thousand years are in God’s
sight the same, so it would last six thousand years; and, as at
creation the seventh day of rest followed, so the six thousand years
would be succeeded Ly a seventh thousand of Sabbatical rest, the
Millennium, as it is commonly called. We cannot dwell upon the
importance of the belief in a Millennium : but the text before us was
constantly invoked in support of that belief.

9. Bpabive with a genitive only here: it is compared with the use
of duaprdrw, vorepety, Nelmeabai.

pakpobupei. Cf. 1 Pet. ili. 20 dwefoacwy Gre dmetedéxero 7 10D
feol paxpobuula év Huépais Noe.

eis vpas. Evidenco is divided here both as to the preposition and
the pronoun.

els BCKLP Armenian, one Egyptian version.

8 NA 3 good cursives, Latin, one Egyptian version (the older),
Syriae, Aethiopie.

vuds NABCP, most versions,

Huds KL, later Egyptian version.

g1 PovAopevds Tivas dwoléobar &ANd wdvras x.7. . The first clauso
is emphasized greatly in Ezek, xviii. With the second we may
compare 1 Tim. ii. 4 706 cwrfipos Hudv Geot 85 wdvras dvlpdmous Béhe
cwlivar kal els éxlyvwew dAnbelas éNfetv.

10. “HEe 8 7pépa Kvplov ds khémrrns. This must have been a
commonplace of Apocalyptic prophecy. We have the image in the
eschatological discourse of our Lord, Matt. xxiv. 43 “If the goodman
of the house had known in what wateh (of the night) the thief would
come” and again in Luke xii. 39. In 1 Thess. v. 2, Yo know clearly
87 Huépa Kupiov os kNéwrns dv vukrl ofirws Zpxera: (whence the MSS.
CEL add ev vuxrl here). Rev. iii. 3 ffw ds «Aémrys, xvi. 15 15od
Epxouar ws KNETTYS.

ol ovpavol... rapehedrovrar. Me. xiii. 31 6 obpavds ral # 7 mwape-
Aevoovrar. The destruetion of the heavens, which were thought of as
a solid firmament arched over the earth, is spoken of in Isa. xxxiv. 4
xal é\vyfioerar 6 ovpavds ws BiBNov. This whole verse of Isaiah seems
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to have been introduced into the Apocalypse of Peter. It is quoted in
Rev. vi. 13, 14 «ai 6 obpavds dmexwplodn ws BifNov é\wsobuevor and in
the Sibylline oracles 11, 81 émbrav Oeds aifiépe valwy | olpavdy el\lfy
xaf' drep PifAlov eileirac.

portnBév, with a rushing or whizzing round: khayyndsy, xovaBy-
36w are words of similar formation also descriptive of sound.

orouxeia. The heavenly bodies are very probably intended.
grorxeia was used in the sense of ‘‘luminaries”: in a letter of
Polycrates the bishop of Ephesus (about 190 4.p.) he says ‘“among us
also (in Asia, that is, as well as in Romc) péyaka oroixeia kekolunrra
great luminaries rest”: and he goes on to specify John the Evangelist
and others.

St Paul’s use of srocrxeia Gal. iv. 3, Col. ii. 8, 20 is interpreted as
meaning the spiritual beings who have charge of the stars and of
other provinces of creation.

kaveolpeva must be from xavebouar, 8 medical word applied to fever-
heats.

ebpebjreras.  See Introd. p. xlix.

A passage in the Sibylline oracles 11. 252 sqq. shows what i3 meant
by &pya and favours the reading oly elpedsioerar.

koUxér: wwrjoovrar év Hép. dmheror Spvets,

ol {@a vyrrd Odhacoay B\ws e vyyihoovTar,
ob vabs éugopros éml kbuagt wovTomopycet,

ob fbes lQuvripes dporpevoovaw dpovpav,

ol nxos dévdpwy dvéuwy Ymor dAN' dua wdvTa
els & xwvedoer kal els kafapov diaéfet.

11. Avopévwv possibly implies that creation is cven now declining
to its fall: but compare the present tenses of réxera:, rarowket
below.

woramovs, a late form and use: wodamés ‘‘of what nation” is the
classical word. Our word occurs elsewhere in N.T. and in the
Apocalypse of Peter.

vrdpyxewv, how ought you to be equipped—ready for the catastrophe
when it comes.

dvaotpodais, eboefelars, plural as doeryelass several times above.

12. omweiBovras. The thought is well compared with Peter’s words
in Acts iii. 19. Repent...drws &y ENOwow katpol dvayifews. As sing
(cf. v. 9) delay the coming, so0 righteousness will accelerate it.

0ol juépas, usually su. Kvplov. In Rev. xvi. 14 we have ‘the great
day of God Almighty.”

8. fv. év pabovein v, 10, We might render * on tlie occasion of
which ¥ : the destruction takes place becawse the Day has come,
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Notice the repetition of words, Avfjcovrat, oroixeia, kavoobueva.
We have already encountered many such in our text.

Tijkerar is the reading of NABEKL. C has raxioerai, P raxfoorra.
Hort conjectures 7#ferar, which is found with a passive sense in
Hippocrates.

13. kawovs B! ofpavods x.7.\. The new heaven and earth are
prophesied in the concluding chapters of Isaiah: lxv. 17 érrat yap
obpavds kawos xal ) yij kawd, 1xvi. 22 8v Tpbmov yap ¢ olpavds kawos xal
7 ¥% kawd) & éyo moid, f. li. 6 Lilt up your eyes to the heavens, eto.

The prediction is quoted in Rev. zxi. 1. Kal €ldov obparor kawdv
kal yijy kawiv: 6 yap wp@Tos obp. K. 1) wpdTY Yi) dwiifav.

&v ols Bikatooivny katowkel. OCf. Isa. i. 21 of Jerusalem, év §
dicatogtyy ekoyundn év avry and xxxii, 16 dwcatoovwn év T Kapuiy
karotknoe, together with what follows.

14. CI, Jude 24 orijgas karevdmiov T7js 36Ens adTod duwuovs, The use
of edpeffvac is rather like that in Phil. iii. 9 *“that I may be found in
Him, not having my own righteousness,” etec.

16. kabds kal & dyamnrds Npov aBehpos Iladhos. It has been
usual to take kafis as referring to the topic of the end of the world,
and to supposc that the Epistles to the Thessalonians are specially
indicated. But others (incl. Mayor) would refer xafws to the sen-
tence immediately preceding about uaxpofuuia, and point to certain
passages in Romans, cspecially ii. 4 xal rijs paxofuulas xaragpoveis
dyvodv 81i T xpnoTdvr TOU feod eis perdvordv oe dyer; also iii. 25, 20,
ix. 22, 23, xi. 22, 23. Ouiv would then naturally mean that this
Epistle is itself addressed to the Romans.

kard Tiv Bobeicay adry codlav. Cf. 1 Cor. iil. 10 kara THr xdpw
700 Oeol Ty Sobetody pot.

16. v mdoaws émorodals. wdoais Tals is read by NELP: ABC
omit the article, and are followed by Westcott and Hort. The phrase
reads very awkwardly without it. There is no great difference in
sense, whether we read *“in all letters” or *in all his letters.”

év als éorly Svovénrd mwva x.7.A.  Not specially referring to the
subject of uwaxpofuuia, nor to the end of the world, but, generally, to
those parts of Pauline teaching which had been exaggerated or muis-
represented, e.g. about things offered to idols (1 Cor. viii. ete.):
utterances about the Law which might formn an excuse for men to say
that they were not bound by the Decalogue (Rom. iii. 20, vii. 7—11
ete.) : of becoming all things to all men : and so on.

ds kal Tds hovwds ypadds. If the phrase occurred in a later docu-
ment, wo should not hesitate to render it *‘ the rest of the Scriptures”
and to take it as including both O.T. and N.T. Secriptures. But the

2 Peter o]
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fact that we have here a writing under the name of an Apostle, and of
early date, causes a difficulty. We shall be overstating the case if we
say that the writer here places Paul’s Epistles exactly on & level with
the O.T. ond implies the existence of a body of Christian Scriptures
that were so regarded: but it is fair to say that he knows of the
Pauline Epistles as writings read to Christian congregations and
on the way to be put upon the level of Canonical Scripture. Cf.
p. Xxviii.

17. &@éopwv, whdyy, ii. 7, 18,

cuvvamaxfévres as Gal. ii. 13, BapvdBas ourvamixfn abrdv Tp
vroxploet.

18. abfdvere v xdpim, cf. i. 8 wheovdforra. alfdvw is ofiener than
not intransitive in N.T. but in classical Greek tramsitive, and so in
1 Cor. iii. 6 (6 feds nitaver).

ds fjpépav aloves. An uncommon phrase: Ecclus. xviii. 10 is
quoted : as a drop of water out of the sea, or a grain of sand, ofirws
S\lya &rn év Huépg aldvos. It is strange to find this expression in a
doxology, where eis Tobs alGvas (rQv aidvwy) is almost invariable.

NoTe oN THE DEsTnUCTION oF THE WoORLD bBY FIRE.

The passage iii. 5—13 is the only one in the New Testament which
speaks of the destruction of the world by fire. The coming of Christ,
the Resurrection, and the Final Judgment are dwelt upon by other
writers, but of & general conflagration nothing is said by them. This is
a noteworthy fact; so widely spread is the notion of a final fire, that
it comes as & surprise to most people when they realize how very
slender is the Biblical foundation for that belief.

Whence did our author derive it? We know that the Stoics held
that there would be an éxmipwais of the world: but their view was
that it was an event which would recur at the end of vast periods of
time, and that each burning would be succeeded by o makiyyeveoia, a
re-constitution of the world. This differs from the Christian idea,
which was that there would be one final burning, and that human
history would not repeat itself.

Among the Jews the belief was entertained by somc: but it has not
left any considerable trace in the apocalyptio literature. Philo argues
strongly against the Stoic belief in his tract on the Incorruptibility of
the World.

In certain early Christian books pretending to high antiquity the
final fire is dwelt upon. The fourth book of the Sibylline oracles,
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which is assigned to the reign of Titus or Domitian (and is appealed
to upon this point by Justin Martyr in his Apology) says (172—177):

el &' of por melfoirbe xaxdppoves...

wip &orat xard xboupov 8hov...

PNéte 8¢ xObva wicav, amay &' ENéoer yévos dvdpdy
xal mdoas wéheas morauols ' dua %8¢ fdhacoay,
éxkavoer 8¢ Te wdvra, kévis &' &oer' alfadbesoa.

There is a longer description in the later second book of the oracles
(196 —213). It is pretty clear that this book derives its matter very
largely from the dpocalypse of Peter, in which we now know that
the burning of the world was described at some length. See the
Additional Note, p. lvii.

Justin Martyr also appeals to a book called Hystaspes as agreeing
with the Sibyl. This we no longer possess, but we can tell from
scattered quotations that it was a prophecy revealed to an ancient
king of the Medes; it seems to have been Christian, and guite early
in date.

Another early book which speaks of this, in words which recall
2 Peter, is the so-called Second Epistle of Clement (really a sermon of
the second century) : cap. xvi. ywdaxere 8¢ o épxerar 7dn 4 Quépa THs
kploews bs kNlBavos kabuevos (Malachi iv. 1 idod huépa €pxerar kaiouévn
ws kNBavos) xal rakfoovral Twes (corrupt: perhaps al duwvdueis) 7w
ovpaviy (Isa. xxxiv. 4 and dpocalypse of Peter, quoted above), kal
wadoca 7 Yyl ws pubhiBos émi wupi Tyrbpevos, kal TéTe gaviceral Td kpidia
xal gpavepd épya Ty dvfpdmev. Can this last clause (kal rére gavioerar
x.1.\.) be taken as showing that the writer actually had 2 Peter before
him, and that his copy of it read edpeffoerac? One is tempted to
guess that thia was the case, aud that he interpreted 7a év alrols &pva
eUpefrigerar as meaning * the works that are therein shall be mani-
fested.”

It is not praeticable to trace the gradual growth of the belief: but
it did grow, and in later times at lcast, when the Sibylline oracles
and other such books were forgotten, the passage in 2 Peter became
the authoritative one on the subject.



NOTES ON THE EPISTLE OF
SAINT JUDE.

1. ’'Inoob Xpiorod Sothos. So in James i. 1 (where 8eob xal is
prefized) : the word is also in 2 P. i, 1 8. xal dméorores 'I. X.

a8ehpos St "TakdPov. Jude was a ““ brother of the Lord ™ but does
not say so, perhaps from motives of humility. The person he mentions
is, there can be little doubt, James the first bishop of Jerusalem.
Three persons of this name are mentioned in N.T., (1) James the son
of Zebedee, *‘James the great” martyred by Herod (Acts zii.), (2) James
the son of Alphaeus Matt. 2. 3, Mark iii. 18, in the list of the Twelve,
coupled with Thaddaeus: Luke vi. 15, between Thomas and Simon
Zelotes, Acts i. 13 between Matthew and Simon, (3) James the
brother of the Lord, Matt. xiii. 55, Mark vi. 3. This last was the
first bishop of Jerusalem, and presided at the council of Acts xv.

It has been usual in the Western Church to identify nos. 2 and 3 of
the above list. The Eastern Church, however, has always com-
memorated three Jameses, and there can be little doubt thet this is
the right view. Of James the son of Alphaeus wereally know nothing
beyond his name.

Tois év 0eg marpl «.r.\. A difficult sentenco. The late uncial
MSS. KLP give #ywacuévos for fyarnuévors (NBA) which is a very
much easier reading, but on that account suspicious. Westcott and
Hort suggest that év is out of place and that we ought to read rofs
feg warpl fryamnu. kai & 'L X. rernpnu. The possibility has been
suggested (by Bishop Chase) that after ¢év a place-name was meant to
be inserted (as in Eph. i. 1): the letter being a circular leiter, and
the name varied according to the place where it was read. The
sentence would run ‘‘to those at who are beloved of God the
Father ” etc. As they stand the words are not free from confusion,
and I believe that their order must be incorrect. It would be better
if fyamnuévoss followed xAyrois. The three substantives in the next
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verse may each refer to one of these three descriptive words, thus:
&\eos to kAnrols, for the calling of God shows His mercy: elpfvn to
Ternpnuévos, for peace is the condition of those who are kept safe:
dydry to fyampuévors. I do not think it altogether safe to build
much upon words which are in the nature of a formula: yet this
perticular salutation is not identical with any other in N.T. The
substantives in Rom., 1, 2 Cor., Gal., Epl., Phil,, Col., 1, 2 Thess.,
Tit., Philemon, are yxdpes (Juiv) xal elpfwn: so too in Rev. (i. 4), 1,
2 Pet. In 1, 2 Tim. xdps, éeos kal elpivn: also 2 Jo. 3. So Jude
does use & form which is varied, doubtless intentionally. The verb
mAn6urfely is common to him and 1, 2 Pet.

3. 'Ayamqrol recurs in 17, 20 and often in 2 Peter. It is also
frequent in 1 John, but there a grcat many other forms of address
are used as well.

wagay omovdiy mowovpevos ypddeiy.. avdykny éoyov ypddat. Dis-
tinguish between the use of the present tense in the first clause and
that of the aorist in the second: we may infer that Jude was contem-
plating the writing of o treatise (or more probably an Epistle) on more
general lines wepl 775 xowrfis swrypias, when he was suddenly compelled
to write at short notice and warn his readers against a special danger.
We are reminded of the intention expressed in 2 Peter i. 12—15.

¢mayavifeofal: not common in the sense of defending, which is its
meaning here. Plutarch (quoted by Mayor) speaks of the philosopher
Cleanthes éwraywnbuevos Ty éxmupdaee, i.c. defending the Stoic doctrine
of the destruction of the world by fire.

T amag mapadolelon Tols dylows wlorer. dmaf ““once forall,”’cf. v. 5
and Heb. vi. 4. wapadofeley, compare the Pauline use in 1 Cor. xi. 2,
2 Thess. ii. 15, and the wapafsxn of 1 Tim. vi. 20. dvylois. DBodies of
Christians are called d&y:o in Acts ix. 32, 41 (at Lydda and Joppa),
1 Cor. xvi. 1 ete.

wiore. Here not the act of believing but the truths believed.
Paunl preached the faith, 79 wiorw, which once he used to destroy
(Gal. i. 23). The phrase belongs to a time wlhen o creed (of however
simple a kind) was delivered to converts Ly their teachers: a con-
fession of faith which they were required to repeat in public at the
time of their baptism.

4. wapecedinoay «.7.\. It is here that the parellelism with
2 Peter begins most obviously., To eomment upon the matter common
to the two Epistles would be to repeat the notes on 2 Peter. I shall
therefore only call attention to selected points.

wpoyeypappévor. Not * predestinated” but predicted by Enoch
(v. 14) and others,
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xdpira peraridévres els doéhyeav. By making Christian liberty an
excuse for licence. Cf. Rom. vi. 1, 1 Peter ii. 16.

apvovpevor, Perbaps by teaching, as many Gnostics did, that Jesus
was o mere man upon whom a heavenly spirit, Christ, descended
at His baptism, lcaving Him before or at the Passion. (In the
apocryphal Gospel of Peter the ery of our Lord on the Cross is
given in this form, ‘‘My Power, My Power, why hast thou forsaken
me?”) Or else by the doctrine that the God of creation (6 wévos
degmérns) was not the supreme God.

5. Jude’s first example of sin and punishment is not used in
2 Peter, probably because it seemed too vague and obscure. It is
indeed somewhat difficult. The general sense is like that of the
passage 1 Cor. x. 1—11. In that we are reminded how Israel was
delivered, and nourished in the wilderness (1—4) ; and how for all
that they sinned and were punished (5—11)., The same theme recurs
over and over again in Ps, 1zxviii. The special sin which Jude has in
mind seems to be Israel's want of faith when the spies brought back
reports of the Promised Land (rods u) mworedsavras). But no good
explanation of the words 7o Seirepov has been suggested. They are
less emphatic, and therefore less awkward, if we are allowed to read
(with R 68 and several versions) xvpios dmag hadv cdoas. With the
text before us I see no other reasonable rendering but to take 7o
devrepor as simply equivalent to Uorepov, ‘‘afterwards”: but no
authority has been cited for such a use. There are other points of
uncertainty about the text of this verse which it is worth while to
note: for eldéras dmaf mavra RKL and others read efd. duds (Which
Mayor adopts), B has €. Yuds draf and for xvpios (read by NCKL ete.)
AB 13 and four versions read "Incols (see further Introd.). This was
interpreted by some Fathers, e.g. Jerome, as signifying Joshua (who,
of course, in Greek and Latin is called Jesus). But the subject of
both this and the next verse is the same, and Joshua cannot be the
subject of ». 6. If Jude did write 'Inoobs, it was not without a
recollection of Joshua. The identity of name appealed to meany
early Christian writers.

6. On the source see Introd. p. xlvii.

7. &poiov Tolrols, i.e. the false teachers.

8. pévroy, however, *in spite of these warnings” (Mayor).

évumviagdpevor. This probably refers to the pretended revelations
of the false teachers, who lnid claim to a special inspiration. Cf.
Deut. xiii. 1. In what follows, Jude sums up their conduct: they
are of loose life, and rebellious against constituted authority. See on
2 Peter ii. 10.
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9. For the matter see Introd. p. xli.

kplow Bhacdnuias=pPrdognuor rpicew 2 Pet. ii. 11 (cf. James i. 25
dkpoarhs émAnouovis) not ‘‘an accusation of blasphemy,” but cf.
Field ad loc.

10. Corresponds to 2 Peter ii. 12 but in that place is differently
turned. Here guowds means by instinet: and it is said ol the false
teachers that they come to ruin (@feiporrai) by means of the
knowledge—and that a contemptible sort of knowledge—which they
possess, while they speak evil of what they do not understand—
perbaps primarily of the spiritual world—détas Brasc@nuoliow v. 8,

11. Of the three examples of sin punished which Jnde uses 2 Peter
only adopts one, Balaam. Cain is perhaps chosen as an instance of
one who defied the simplest and most obvious laws of God by murder,
or else as having consulted only his own natural instincts in choosing
an offering for God. Balaam is chosen as having prostituted the
prophetic gift for gain (and the false teachers made money one of
their objects). Korah rebelled against divinely appointed authority.

The phrase used of Balaam is not lucid. wAdvyp is susceptible of
two meanings, active, in the sense of deceiving others, and passive,
in the sense of being deceived. éfexvfnoar is used of indulging un-
restrainedly in pleasure: Ecclus. xxxvii. 29 uv) éxxuvlps ér’ édegudrwv.
The whole sentence may be paraphrased: they have let themselves go
in the deceiving course of Balaam, for gain. We learn what is meant
by the deceit of Balaam from Rev. ii. 14 ¢‘thou hast there some that
hold the doctrine of Balaam, who taught Balak to put & stumbling
block before the children of Israel, to eat things sacrificed to idols
and to commit fornication.” The laxity of the false teachers is here
again in Jude’s mind.

12. ovrol elow recurs again in vv. 16, 19. As Dr Chase has
remarked, it is & favourite phrase in Apocalyptic writings. The seer
is shown something and asks what it is? his guide—usually an
angel—introduces his explanation by these or like words, cf. Zech.
(i. 10 etc.), Rev. vii. 14, among Biblical passages. In each of the cases
where Jude uses it we may fairly suspect that he is alluding to & passage
of some writing. He is certainly doing so in ». 16, and as I think
also in v. 19. In these two places he quotes the dssumption of Moses;
perhaps he is doing so in v. 12 also: we cannot be certain, for the
book is mutilated.

&ydwas, the right reading here. It is the ouly mention in the
N.T. under this namo of the love-feasts, which were universally
8o called a little later. 'We hear of the germ of this Christian feast,
as distinct from the Eucharist, in Acts iii. 46 x\owrés 7€ Kxar’ olkov
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dprov, and of the abuses and confusion which sometimes occurred in
connexion with it, in 1 Cor. xi. 18sqq. At first it was a meal for all
members of the Christian community and was celebrated immediately
after the Eucharist. In later times it was separated therefrom by an
interval of some length. Gradually it came to be regarded as a
charitable provision for the poorer members of the congregation.

omwhabes. 2 Peter has in the corresponding place gwidot, which
certainly means spots or stains. The ordinary meaning of owihds is
Upakos mérpa, a sunken rock., In a late, perhaps fourth century,
hexameter poem on the virtues of precious stones, attributed to
Orpheus, and called the Lithica, there is a description of the agate as
xardoTikros gmihddeasary (1. 614) mottled with spots, and the Lexicon
of Hesychius (which may be dependent on this passage of Jude) gives
omhddes=pepmacpuévor. These two passages (coupled with 2 Peter)
constitute all the evidence at present available for rendering
omiNddes here as ‘‘spots.” But the evidence of 2 Peter is rather
strong and that of the Lithica (a pagan composition) quite clear.
I incline to accept it.

éavrovs rowpalvovres. Ezek. xxxix. 8 (Westcott and Hort) é84oxy-
ogav ol wowuéves éavrols,

The similes employed by Jude in vv. 12, 13 are these :

Stains (or rocks). Waterless clouds. Barren trees. Waves,

‘Wandering stars :

and those in 2 Peter are:
Stains, Waterless springs. Driven mists.

vepar «.7A. The clouds are not only useless but purposeless,
driven about by winds. Jude accumulates attributes, both here and
in the next clause.

dOwomwpivd. Mayor has carefully investigated the use of this
word (which A.V. renders ‘‘(trees) whose fruit withereth,” R.V.
rightly “autumn trees”) and shows that the word comes from
@Owbmwpov, late autumn., This is the time when we expect to find
fruit on trees, and therefore the adjective must be tanken with the
next word dxapra : the trees have no fruit at the season when they
ought to have it, like the barren fig tree in the Gospels.

8ls dmolavévra : twice dead : applying to the men rather than the
trees. The men are twice dead because they were once dead in sin
before baptism and have fallen away from the truth since baptism,

13. wipara x.7.X. Cf. Isa. lvii. 20. *‘The wicked are like the
troubled sea when it cannot rest, whose waters cast up mire and dirt”
(Mayor).

émadpllovra, casting up their own shame, exposing it, as the sea
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casts up refuse on the beach. Moschus Idyll. v. 5 (4 §¢ Odhacca
xvuprdy émagpiiy) is the only author quoted for the rare verb.

dorépes mhaviTar, on this see Introd. p. xlvii.

ols 6 tdpos «.7.\. Notice that these words are applied in 2 Peter
with far less appropriateness to the waterless springs and driven
clouds.

14, 15. On the quotation from Enoch sce Introd. p. xlvi.

16. Largely from the Assumption of Moses : see Introd. pp. xliv, xlv.

17. We find several examples in N.T. (e.g. Acts xx. 29, 1 Tim. iv.,
2 Tim. iii. cte.) of predictions of false teaching and wickedness in the
Christian body, but not of mockers, as here. Judc need not be re-
ferring to a written document, but to a spoken warning often uttered
(#xeyov) by the Apostles. But see above on 2 Peter iii. 3. The
mockers, teaching as they did the lawfulness of many lax practices,
would deride those who held the stricter view.

19. dmwodioplfovres, making distinction, saying “stand aside, touch
me not: I am holier than thou.” In the Introd. p. xlv I suggest
that this again is an allusion to the dssumption of Moses. The false
teachers would claim possession of special knowledge in divine things.

Yuxikol, sensual. 1 Cor. ii. 14 a Yuxixds drfpwmos does not receive
the things of the Spirit of God, xv. 44 owelpera: oBua Yuywby, éyeiperar
oGpa wrvevparicby. James iii. 15 speaks of a wisdom which is éxlyetos,
Yuxh, dawporiwdys. There it is definitely the opposite of wveu-
paTios.

arvelpa p1) IxovTes, though doubtless they claimed to possess it in a
special degree.

20. ¢émowkoSopodvres... wlora. Polycarp’s letter to the Philippians
(iii. 2) seems to contain a reminiscence of this (Bigg and Mayor).
“If you study the epistles of the blessed Apostle Paul, duvpfioesfe
olxadoueiocfar eis Ty Sobeloav uiv wlorw.” St Paul often uses the
metaphor of building, notably in Eph. ii. 20 sqq. The solidarity of
the brotherhood is contrasted with the divisions introduced by the
dmrodiopliovres.

mlore, used very much as in v, 3.

év wvebpart dyle mpocevydpevor, cf. Eph. vi. 18 mposevxduevor év
mavrl xap@ év wrebuate.

21. mpooBexdpevor 76 ¥Aeos as Symeon in Luke ii. 25. Cf, Titus
ii. 13 mposdexbuevor Tiw pakaplay E\wida k. 7.\

22, 23. He abruptly returns to the thought of the false teachers
suggested perhaps by the words éavrobs Tnefoare, ‘‘keep yourselves.”
“And what about your relation to others? what is your duty to
them ? "
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I have discussed the reading in Introd. pp. lvi, Ivii, and prefer that
which gives three clauses.

22. ols ptv EAéyxere Brakpwopévous. A.V. reads duaxpwéuevor and
translates ‘““making a difference” which is only correct as a rendering
of GSiaxplvovres. Siaxpwébuevos in James i. 6 means ‘‘wavering,
doubting,” and this gives a good sense here. ‘‘Some you must
convince when they are wavering.” Thealternative rendering is ¢ when
they dispute with you,” and this has support from v, 9 of this
Epistle.

ods 3¢ owlere &k wupds dpmdfovres. The idea is that of a brand
plucked out of the burning, which occurs in Amos iv. 11 (coupled
with a reference to Sodom and Gomorrah: cf. Jude 7) and also in
Zech. iii. 2 of the High Priest Joshua (cf. Jude 9, where the words
émrynoar oo Kvpos are taken by Westcott and Hort as referring to
the same verse in Zech.).

23. ods 8t éedre év PpoPo, pirodvres k.7.x.  In the reference to the
garment there may be again a recollection of Zech. iii.,, where the
High Priest is clad in filthy garments.

The threefold division marks a growth of danger. The first class
of those who have come under the influence of the false teachers are
waverers. These the faithful are to dispute with, and convince. The
next are in the fire and must be snatched out. The third cannot be
touched without danger: perhaps all that can be done is to pity
them.

24, 26. The beauntiful ending of the Epistle grows naturally out of
the preceding words. The thought of the fate that attends those
who have gone astray leads to a prayer that the faithful may be
preserved in their faith. Compare the opening words with Rom.
xvi, 25,

darralorovs only here in N.T., but the verb wralw oecurs in 2 Peter
i. 10 ob w7 wralomré more in a very similar connexion : also in James
ii. 10, iii. 2.

omoar karevdmiov x.1.\. The thought of Col, i. 22 is very like
this : wapaorijsa: vuds dylovs kal duduovs xal dveyx\jrovs Karerdmioy
abTol, el ye émuévere 13 wiore. Compare also Eph. i. 4 elvar fuds
aylous kal duduovs karevwmiov abrob év dydry. These two passages—
certainly the last—refer to the present life. Jude is speaking of the
future.

év dyaldoe. The substantive occurs in the Greek fragment of
Enoch, v. 2 «“ the years of their joy wAnfuv8iaerar év dyaldoer.”

26. pévw Oed ocwTNpy Hpov, cf. Tov pévor dcombryy v. 4, Rom. xvi, 27.
©¢ds cwrip ocours in the Magnificat Luke i. 47 and in 1 Tim.i. 1,
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ii. 8, iv. 10. udwp perhaps emplhasized because false teachers held
that the God of the Jews, the Creator, was distinct [rom the true God.

8ud 'I. X, (cf. Rom, i. B) is best taken with what follows, ““glory
to God through Jesus Christ,” not ** God, our Saviour through Jesus
Christ.,” In 1 Pet. iv. 11 it is said *“ that God may in all things be
glorified through Jesus Christ.”

peyalwodvn occurs several times in the Greek fragment of Enoch
but in N.T. only in Heb. i. 3 “sat down on the right hand of the
majesty on high.”

éovola, cf. Rev. xii. 10 &pre éyévero 1) owrnpla kal 7 divaus kai 9
Baothela Tob Ocol udv kal i éovsla tol xpiorel abrob, which however
is a statement of what has happened, not an ascription of praise.
It does not occur elsewherc in dozologies (Mayor), though &ivaus
and loxys do.

wpé waytds Tod aldves siands by itself : we have mpd 7dv aldwwy in
1 Cor. ii. 7, and in Prov. viii. 23 Wisdom says ‘‘ God founded me mpd
Tob aldvos.”

els wavras Tovs alovas again is a unique variant of the ordinary els
ToUs aldvas 7Oy aldvwy.



GENERAL INDEX
TO THE INTRODUCTION AND NOTES

Agape 39

Ahikar, story of 28

Angels, erring xlvii

Apocalypse, see Baruch, Peter

Apocalyptic literature xxxii

Apoeryphal Books xiv sqq., Xxvi,
xxxii, xI sqq.

Aristides, Apology xviii

Athenagoras xxxix

Baruch, Apocalypse of lviii
Bigg, Dr C. vi and notes passim
Bradshaw, H. lv

Brotherhood 12

Caleb xliii sqq.

Carpocratians li n.

Cassiodorus xviii

Ceriani xlii

Cerinthus xlix

Charles, R. H. xlii, xlv

Chase, Dr xx, xxxviii, 36, 39

Cleanthes 37

Clement of Rome 16, 29
*2nd Epistle” 29, 35

Clement of Alexandria =Xviii,

XXXiX

Deissmann, Dr xxv n.
Demas and Hermogenes lii
De Zwaan liii, 1v, lvi, 30
Didache xxxviii

Domitian xxxvii

Egyptian versions liv, 10
Eldad and Medad, Book of 29
Enoch, Book of xiv, xlv sqq.
Epistles, study of ix, x
Esdras, 4th Book 17
Eusebius xviii, xix, xxxix

False teachers in 2 P. and Jude
xlviii sqq.

Field, Dr 14

Fire, Destruction of the world
by 80, 34

Firmilian xix

Gnostics 1
Grotius xxi

Hegesippus xxxvii

Heresy and Hereties xlviii sqq.,
19

Hermas, Shepherd of 13

Hippolytus xviii

Hort, Dr lv sqq.

Hymenaeus and Philetus lii

Hystaspes, Book of 35

Ignatius 10
Irenaeus xxi

James, in N.T. 36
Jerome xix
John, Acts of 1
Josephus
relation to 2 P. xxv
quoted 9, 17
Joshua xliii, 12, 38
Jude, Ep. of
connexion with 2 P. x
explanation of xii
author xxxvii
descendants of xxxvii
date xxxvii
external evidence xxxix
contents xxxix
false teachers in xlviii
use of apocryphal writings
xl 8qq.



INDEX 45

Jude, Ep. of-—continued
MSS. and Versions liii
corruptions in text liv sqq.
Text 6
Notes 36

Latin Versions xx

Levi, Testament of 16

Lyons and Vienne, Letter of
Churches xviii

Maccabees, 3rd Book of 22
Manuscripts liii
Vatican (B) xx

Mark, origin of Gospel 15

Mayor, J. B. vi, xxii sqq., xxx,
notes passim

Methodius xix

Michael xliii gq.

Millennium 31

Moschus 40

Moses, Assumption of xiv, xv,
xli sqq., 24, 41

Muratorian Canon xxi, xxxviii

Nicolaitanes 1, 1li

Origen xix, 3XxXix
Orpheus Lithica 40
Orphic mysteries xxvii, 28

Pastoral Epistles li
Paul, Acts of lii
allusion to Paul in 2 P. xxviii,
33
Perpetua, Passion of xxi
Peter
Acts of xxxi, 17
Apocalypse of xviii, xxvi 8qq.,
17, 23, 31
Gospel of xxx, 38
Legend of Domine quo vadis 15
Preaching of zxx, 16
1st Epistle, relation to 2 P.
Xxi 8qq.
2nd Epistle
connexion with Jude x, xii
external evidence xix

Poter, 2nd Epistle—continued
relation to 1 P. xxii
to other writings, Josephus,

eto. XXV

vocabulary xxii
date xxvil
is it a forgery? xxxii
contents xxxiv
corruptions in text
false teachers in xlviii
Text 1
Notes 9

Philo zxv, 34

Philozenian Syriac xx

Plato 11
Polycarp, Ep. and Marfyrdom
xxxvii, 41

Polycrates 32
Prophecy, 17, 18

Rabbinic citations 24, 29

Sahidioc version liv, 10

Samael xliii sq.

Sibylline oracles 22, 32, 34, 35

Simon 9

Simon Magus xlix

Solomon, Psalms of 24
Wisdom of xxvii

Stars, erring xlvii

Stoic view of the end of the

world, 34

Stratonicea, inscription at xxv n.

Symeon 9

Syrinc versions xx, liii

Tertullian xxi, XXXix
Theophilus of Antioch =xviii,
XXXIX

Versions xx, xxxix, liii
Vienne and Lyons, Letters of
Clurches xviii

Zechariah 42
Zioker and James, descendants of
Jude xxxvVii

CAMBRIDGL :

PRINTED DY JOHN CLAY, M.A., AT THE UNIVERSITY PRESS,



