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THE BOOK OF GENESIS.

—

INTRODUCTION.

HEN you go to see a picture, the artist is very careful to set you
where the right light may fall upon it ; otherwise its beauties
are blurred, its figures indistinct. And unless we stand in a writet’s
point of view, what was perfectly lucid and definite to him is confused
or vague to us. Without understanding a writer's aim, we may
derive much information from his book ; but we shall certainly miss
many of his points, and be at a distinct disadvantage as readers. It
is not without reason, therefore, that among the first questions we
put about a book is this, What is the author’s aim? This question
cannot always be answered from one perusal, sometimes not from
many perusals, And hence it has become the familiar custom of
literary men’ to intreduce their books to the public by means of a
preface, in which they indicate their object in publishing, and put
their readers in an attitude of intelligence towards what is to follow.
From what a world of labour and misapprehension would a few
words of preface have saved us in connection with the book before
us ! How thankful should we be for even a title-page giving a brief
description of the book, and telling us the name of the author, and
the place and date of publication! We have not so much as a #i#/e.
So barely does the book come down to us, that in its original Hebrew
it goes by the name of its first word ; and not till it was translated
did it win for itself the well-chosen name by which it has ever since
been known. This namelessness suits its archaic character, and is
a mark of its old-world origin. It comes upon cur hands as a
foundling, and it is only from its own lineaments and language we
can learn anything of its origin.
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One glance is enough to show us that the style of writing we have
here to do with is the narrative style. Perhaps it is not too bold to
say that here we have the beginning of Zistery, the earliest written
history. For such records as the Chinese annals and the Egyptian
papyri and inscriptions, recording dynasties and deeds, are not
history. You can have history only where you have a connection
and progress ; some inner unity linking together successive periods,
and forming of them one whole. There is no unity like the unity of
God’s purpose. It is this which carries on from age to age the real
history of man ; it is this which links Adam with Christ, the origin
with the consummation of things. So that wherever there was any
consciousness of God and His purpose, there history could not fail to
appeat,

Again, you can only have very imperfect history in any nation
which does not understand its position in the world, as well as in
time. Even in the histories of Greece and Rome there is a limitation
of view which spoils the history. It is only of their own country’s
growth the writers speak; all other interests are subordinated to
theirs. In Genesis, on the contrary, the race that is the immediate
subject of the history is subordinated to the.world at large. It is
“that all nations may be blessed,” that Abraham is called. What
was it that in the earliest dawn, when all other races were but
struggling into self-consciousness, gave to this Hebrew race a con-
sciousness of its connection with all men, and thereby led them to a
history worthy of the name ? It was here again the light brought by
the consciousness of God and His purpose that showed them what
else had been dark,

This book, then, is history ;. but it is not a history of the whole
world. The writer from the very first shows his determination
ruthlessly to disappoint curiosity, and to pass by the most inviting
openings. He is like a specialist leading you through a great
museum, who merely throws open a door in passing, and lets you
have a glimpse of exquisite sculpture or paintings before whick you
would like to spend hours, or treasures worth a king’s ransom, or
inscriptions which once determined the fate of empires ; but none of
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these detain him, he hurries you on te his own proper department.
He is a guide who is never seduced from the highway that leads to
his own goal by the most alluring bypaths and branch roads. He
merely tells you in a word where these roads lead to, and holds on
his own way.

Neither is it a full history of any one people that we have here.
You look in vain for information regarding commerce and literature,
and much else that constitutes the life of a people. The later writers.
of this same history dismiss with something like contemptuous
indifferencc the ordinary details which fill court chronicles and the
annals of kings. “ The rest of the acts of so and so,—if any one is
curious enocugh to inquire about them,—are they not written in the
book- of the chronicles of the kings of Judahp” It was a single
thread of the history that they were following. As the historian of a
nation’s literature or commerce neglects much which a military
historian includes, and as the writer who undertakes to trace the
growth of our political institutions must select his material, so do
these Biblical historians confine themselves to the exhibition of one
element, though that the ruling element, in the national life. They
seek to exhibit their nation as the theocracy. They trace its growth
and fortunes as the kingdom in which God was pleased to rule and
manifest Himself in a special way. And it is by this ruling aim we
must measure the significance and importance of all they record. . It
is when-we view the events they relate in connection with the origin,
growth, and fortunes of God’s kingdom on earth that we see them in
their true light; and as the author saw them,

This Book of Genesis, then, stands first in the Canon of Scripture,
because it gives an account of the origin of God’s kingdom on earth.
It was in the exodus that kingdom was born, at Sinai it received its
legislation, in Canaan it was put in possession of its land. But these
fundamental events of the history of religion could not have been
understood without the Book of Genesis, in which we are led to the
root and source of all, and are shown man’s eriginal relation to God,
how that relation was marred by sin, how God restored it, and
especially how the seed of His promise fructifying in the heart of
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faithful Abraham produced at last a compact people of God, a
kingdom in which God could rule, and from which He could bless
the race. It is a Book of Origins, but specially of the origin of all
that has a bearing upon the kingdom of God upon earth. The
otigin of those institutions and customs and laws which the Mosaic
code took up and perpetuated is related—the origin of the Sabbath,
of marriage, of sacrifice, of the prohibition to eat blood, of the
capital punishment of murder, of circumcision, and so forth —all
these origins are carefully related. Much may be omitted that the
archacologist seeks to know, but nothing is omitted that is requisite
to the clear understanding of the origin of that people and kingdom,
whose history is the history of God’s revelation of Himself. And
to understand with what a master hand and in what never-fading
colours these origins have been sketched, one has only to look into
his own mind and recognise the ineffaceable, indelible impressions
there existing.

If it be asked, What materials does the author seem to have used
for the fulfilment of this aim? the answer cannot be perfectly definite.
The idea that he merely sat down and wrote without any consultation
of documents, inquiring research into facts, or recording of traditions,
will not stand examination. But to the careful reader one thing
becomes perfectly clear, and that is, that the author is not engaged
in writing a free and continuous history, as a man may write from
personal observation, but that he is compiling or piecing together
parallel accounts. ’

Neither has the author been at any pains to conceal this, He
has been at greater pains to collect and preserve all the available
information, than to piece it together into one fluent and smooth-
flowing narrative. He allows you to see the joinings. He does not
fuse the original stories and run them out again in one continuous
stream into an entirely new mould, but bolts them together, for the
miost part solid and intact as he finds them. It is to this circumstance
we owe the singular simplicity and everlasting beauty of the Book
of Genesis. The grace and vividness of these stories that we never
weary of reading, and in which each character stands out with a
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clearness and individuality which the most brilliant writer of fiction
has never been able to rival—this fascination of the narrative is due
to the circumstance that these stories were moulded by oral tradition
and were handed down from sire to son, told and retold for centuries
before ever they were set down in writing.

But while critics are agreed that material from a variety of sources
has entered into the composition of the book, considerable difference
of opinion prevails regarding the precise number and nature of these
sources. One who is entirely ignorant of the methods of criticism
will certainly smile at the assurance with which an experienced
scholar like Ewald distributes a passage among several contributors.
But some, even of the soberest scholars, see three or four hands in
the work, and their opinion has much to recommend it, They
recognise a central thread of narrative which runs through the whole
book, and lies like a keel or skeleton entire and complete in itself
even when the superimposed portions are removed. This has been
called by German critics the Grundschrift; it is the trunk or stock
of the whole. It has also been named by Ewald the Book of Origins,
hut is most commonly known as the Elokistic or Elokist narrative,
It is a brief historical summary of the events which connect Israel
with the beginning of things, and which show how the usages and
laws of Israel originated. It is a bare, simple, dignified narrative,
largely made up of genealogical tables, and the briefest records of
outstanding historical events; concerned more about showing the
links in the chain between the Creation and the Patriarchs, than
about shedding any halo around them. Its author is supposed to
have been a Levite or a Priest.

They recognise, secondly, the hand of a writer whom they designate
the Later Elokist, and whom they identify as belonging to one of the
central or northern tribes of Israel. To this narrator we owe our
knowledge of much interesting detail regarding the patriarchs, and
of many traditions which explain the origin of sacred associations
with certain places.

The third hand discernible in the work is that of the Fekowis,
whose contribution is thought to identify him as belonging to the
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tribe of Judah, and as viewing things with an eye trained in the schools
of the prophets. The work of this writer covers the whole ground
travelled over by the Elohist, but he sets it in a stronger light. He
uses, say the critics, his profound knowledge of sin and grace, and
of the Divine plan of redemption, for the purpose of bringing out at
each stage how the will of God overcame man’s evil and went steadily
forwards towards its goal of salvation. [See Dillmann.] It is from
him we derive our information regarding the revelations made to
the patriarchs, the trials of faith to which they were subjected, the
development of their character, and their increasing ability to respond
to and forward the purpose of God. He makes a didactic use of
the history, and, as a prophet, traces throughout it the will of the
Eternal.

The last hand that is recognisable in the bock is that of the
Redacter, or revising Editor, who selected the writings of the fore-
going narrators and adapted them to his purpose, making such
alterations as might seem to be required.

This may seem to the uninitiated by far too cumbrous a theory ot
the composition of a book apparently so simple as Genesis. And
critics are themselves the first to acknowledge that much still remains
obscure regarding its various parts, But it seems beyond dispute
that at least two main threads are discernible in the narrative. No
one can read the book without becoming aware that ke is frequently
presented with varying accounts of the same event. Thus we find
two accounts of the Creation of man ; two narratives of the Flood ;
one account of Esau’s wives in chap. xxvi, another in chap. xxxvi.
The naming of Bethel is twice related, so also is the altering of
Jacob’s name to Israel. In numerous other instances, which will be
found specified in the larger commentaries, the same phenomenon is
to be observed., And this phenomenon gradually but surely conveys
to the mind of the reader the impression, that he has before him
not the free and continuous and single narrative of one author, but
the work of a writer who is endeavouring to combine at least two
narratives.

This impression is deepened into ascertained knowledge, when the
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reader advances another step and endeavours to seec whether these
duplicate passages are characterized by any common features by
which they may be grouped together. Taking up the first instance
of a twofold account—the double Creation narrative (chap. i. ii.}—
he is at once struck by the circumstance, that throughout the first
of the accounts the Divine Being is designated exclusively by the
title “ God,” whereas in the second He is as uniformly and exclusively
spoken of as “the Lord God.” Passing on to the narrative of the
Flood, and analyzing it with the help of the hint thus obtained, he
discovers that here also two distinct accounts of that event have been
combined, and that the one of these may be detected by its use of the
title “ God,” while the other is recognisable by its use of the name
“Lord” {Jehovah]. And when this clue is followed up by further
analysis of the book, it is found that the passages characterized by
the exclusive use of the word “God” [Elchim] to designate the
Divine Being, when collected form together a complete and connected
narrative. :

But no sooner is this Elohistic narrative sifted out and read by
itself and laid alongside of the Jehovistic narrative, than we perceive
that its abstinence from the use of the name Jehovah is by no means
the only, though it may be the most striking and instructive, of its
characteristics. When read thus by itself, the reader sees that while
the dignity of the book as we have it remains, a great deal of what
may be called the romantic charm is gone. The Elohist has con-
fined himself to a brief historical summary ; an unembellished record
of the events vital to Israel. It is to the Jehovistic part of the book
we owe those stories which have riveted the attention of all readers;
those lively personal traits which make the patriarchs live before
us ; that mingling of light and shade, of the bright emotions and
dark passions of men, which challenges for the book the highest
place among prose Epics. The Elohist is dry, impersonal, fond of
facts and statistics : the Jehovist brings te his task a mind steeped
in religious ideas and keenly sensitive to everything of human interest,
and every part of his narrative is weighted with moral and religious
significance. Above all, no one who compares the two writers can’
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fail to be struck with the anthropomorphism of the Jehovist, his
freedom in aseribing to God féelings and actions which are supposed
to be distinctively human. This is no superficial note of the Jehovist's
narrative, but a characteristic that enters into its essence. Fekovak
is itself a personal name; and to give to the Infinite, incompre-
hensible God a personal name, as if He could be defined, is itself an
anthropomorphism so pronounced as to lay foundation for a continuous
anthropomorphic history, When we use the term “God ¥ to designate
the Divine Being, we imply that there is but one God, comprehending
in Himself all that is divine, and needing no personal name to
distinguish Him from others. But when we seize upon some one
attribute of the Divine Being, however distinctive and transcendent
that attribute be, we seem to limit His illimitable nature and to bring
Him out of the remoteness and immensity that are proper to Him
within the range of our small faculties and needs. And yet not
only does philosophy teach us that all religion must be anthropo-
morphic ; but the Incarnation itself gives final proof of this, and
by giving us our most perfect knowledge of God justifies all those
anthropomorphic preliminaries that prepared for it. If, therefore,
the Jehovist narrative is on these grounds concluded to be of later
origin than the Elohist, it may on the same grounds and in these
respects be considered an advance upon the earlier narrative,

When we attempt to understand the relation of these two narratives
to one another and to those Assyrian or Babylonian traditions to
which they bear in some features so strong a resemblance, or when
we even try to construct in our minds a theory of the growth and pre-
servation of either of the narratives, we meet with much to baffle us.
Between the time of Abraham and that of Solomon, there would
seem to have accurred no opportunity for intercourse between the
Hebrews and their parent stock in Babylonia. We must suppose,
therefore, that when Abraham left Ur of the Chaldees, he carried
with him so much of the common tradition as we find traces of in
Genesis, This tradition has been kept remarkably pure from all
taint of Egyptian superstition or cosmogonic ideas. It is quite
possible, of course, that during the respected and inquiring reign of
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Solomon some Hebrew scholar may have visited Babylonia for the
very purpose of recovering all that could be ascertained regarding
primitive history; and we know so very little of ancient literary
methods and of the growth of Hebrew books, that it would be
unreasonable to deny that knowledge thus obtained may have found
its way into this Book of Genesis.

As to the incidental marks of age to be found in the book itself, it
is very easy to make too much of them. Much has been made of the
expression in the 36th chapter ; *“ These are the kings that reigned
in the land of Edom before there reigned any king over the children
of Israel,” an expression which plainly implies that when it was
written there were kings reigning over Israel. But there is so little
solidarity in the book, that the ascertainment of the date of one part
of it does not carry with it the discovery of the date of the whole. In
several instances names of places are made use of, which were only
given to these places after the conquest of Canaan by Israel. In
Joshua we are told that the original name of Hebron was Kirjath-
Arba, yet in Genesis xiii. 18 the name Hebron occurs ; and in chap.
xxiii. 2, though the name Kirjath-Arba is used, the explanation is
added, “the same is Hebron.” Certainly these expressions compel
us to conclude that, in the days of the kingdom, the bock was still
open to revision, though they may not compel us to conclude that the
story was then first committed to writing. In these circumstances,
it is perhaps rash to venture an opinion regarding the date of the
final form of the bock; but it seems probable that the Elohistic
narrative dates from a remote pre-Mosaic age, and was kept by the
patriarchs as a book of annals or a growing tradition might be kept,
receiving additions as history developed. But whether the additions
made by the Jehovist to this original narrative were accompanied by
a final revision, or whether one or more revisions succeeded that of
the Jehovist, and at what date these several hands contributed to the
book, these seem as yet unanswered questions.

It will now be understood in what sense the book can be said to
have an author. It comes to us ancnymously. It begins its story
abruptly, without a word of introduction. 1t is only by inference
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from. expressions the author uses, or from the testimony of other
parts of Scripture, that we can gather to whom we are indebted
for this inestimable book. Little can be gained from the allusions
to Genesis in other parts of the Bible. The first five books are
called The Books of Moses, but this expression is used loosely,
not implying that strictly speaking they are all and in every part
from the hand of Moses ; but mainly that these books contain the
law of Moses, and can claim his authority. Neither does the fact
that these five books are not separated in the Jewish MsS., but stand
as one book, imply so much as at first sight might a.ppear; They are
one book, and were probably only divided into five separate books
long after they had been divided into chapters and sections; but
though we know that Moses was the author of some parts of this
whole, we cannot forthwith conclude he wrote every part of it.
Indeed, there are passages here and there in the Pentateuch which
one would not like to think had been penned by Moses. In Exodus
(xi. 3) we find the words, “ Moreover, the man Moses was very great
in the land of Egypt, in the sight of Pharach’s servants, and in the
sight of the people.” In Numbers (xii, 3) we read, “ Now the man
Moses was very meek, above all the men which were upon the face
of the earth.” These are not expressions such as a man would
naturally use in speaking of himself, neither is it possible that a man
would say of himself what we find the author of Deuteronomy saying
of Moses, * And there arose not a prophet since in Israel like unto
Moses, whom Jehovah knew face to face.” And if any one supposes
that by denying to Moses anything more than having some hand in
the book, we either detract from its authority or do some injury to
Moses, his anxieties will be allayed by considering the words of the
great Leader himself: “ Enviest thou for my sake? Would God
that all the Lord’s people were prophets, and that the Lord would
put His Spirit upon them,”

There is another point which seems to demand notice in any
introduction to the Book of Genesis—the relation of the account it
gives of the origin of things to the account given by science, During
a long period of the world’s history the Book of Genesis was the
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ohly source of information regarding the origin of things. Science
was during that period unborn, and the marvellous stores of know-
ledge it has recently disclosed were all unthought of. But now the
indefatigable industry of scientific men is year by year deciphering
some fresh line of the worn record in which nature has written her
autobiography ; and secrets she has hidden from the foundation of
the world are being proclaimed in every ear. The astronomer tells
us under what altered conditions of climate this globe existed 200,000
years ago: the geologist traces on the earth’s surface, and in the -
rocks that underlie it, the effects of these different climatal conditions,
and produces also the remains of animals adapted to the temperature
and the kind of life they suppose. Back and back through apparently
interminable ages science leads us, and as she goes she shows us with
tolerable-accuracy the points at whichk new kinds of creatures began
tobe. She takes us back into far distant periods when the plants
and animals known to us had as yet no existence, and intréduces us
to the strange, rudimentary forms in which life first manifested itself
on the earth. About the first step of all, about the original com-
munication of life to material forms, she has nothing to say; but
about the development of that life, and about its spread and history
upon earth, she has collected an abundance of facts, and has much
detailed information to give us. She has in short already written in
outline, and will no doubt speedily fill up a history of this globe and
of the introduction of life upon it—a history the main features of
which all educated men will accept.

We have thus two histories covering somewhat the same period,
viz. from the beginning of things down to the comparatively recent
date of some 6000 years ago. We have this brief sketch in the first
chapter of Genesis, which can be read and may have been written in
a few minutes ; and we have the record, which has been slowly
graven on the crust of the earth during many hundreds of thousands
of years. Both are from God—the facts registered by the rocks are as
infallible as anything recorded in Scripture ; they are sacred as God’s
own writing, which has come from His hand without the intervention
of any human pen. Either record may be misinterpreted. The man
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of science may fail to read aright the facts before his eyes; he may
omit to sece what is actually there, or may group his facts in a
mistaken manner, and deduce conclusions that are unwarranted. The
interpreter of Scripture may misunderstand the record he takes to do
with, and from the infallible Word of God may deduce meanings and
draw inferences which are as fallible as his own ignorance and
prejudice. But in neither case is the record to be blamed, The
greatest mistake of all is made when men seek in the one record for
what can’only be found in the other, when they go to the Bible for
science, or rely upon nature for a full knowledge of God’s purposes ;
when they either on the one hand refuse to listen to the affirmations
of nature because they seem to disagree with what is found in the
Bible, or when on the other hand they are content with the teaching
of nature, as if nature could tell us all we need to know about
ourselves, about the world, and about God. The proper attitude
towards the two records has been defined by one who has himself
keenly studied both, who is at once a professor of geology and an
eminent Christian apologist. “If the question,” he says, ¢ be a ques-
tion in physical science, if the subject be one which is clearly revealed
in nature, then, without hesitation, I would follow the teachings of
Nature, even though some scriptural allusions to natural phenomena
by our traditional interpretation may seem to teach differently, And
I believe I honour the Author of both books by so doing. But if the
question be a question of moral and spiritual truth, and the teachings
of Scripture are clear and unmistakeable, then I follow the Divine
text-book of moral and spiritual truth in spite of some dim intima-
tions in external nature, and in my own intuitions which seem to
point to a-different conclusion. And I think I honour the Author of
both books by so doing® (Leconte, Religivn and Science, p. 240).
Or, to use the words of a still abler writer, * There is a principla
frequently insisted on, scarcely denied by any, yet recognised with
sufficient clearness by few of the advocates of revelation, which, if
fully and practically recognised, would have saved themselves much
perplexity and vexation, and the cause they have at heart the
disgrace with which it has been covered by the futile attempts that
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have been made through provisional and shifting interpretations to
reconcile the Mosaic Genesis with the rapidly advancing strides of
physical science. The principle referred to is this : Matters which
are discoverable by human reason, and the means of investigation
which God has put within the reach of man’s faculties, are not the
proper subjects of Divine revelation, and matters which do not
concern morals or bear on man’s spiritual relations towards God are
not within the province of revealed religion. If, then, a person
writing by the inspiration of God on things pertaining to religion
should bave occasion to speak of the phenomena of nature, it might
be expected beforehand that he would speak of them as they are
phenomena—that is, according to the impressions which they make
as appearances, and so according to his own existing conceptions
or the imperfect apprehensions of those for whose use he might have
been more immediately writing ” (Quarry on Genesis, pp. 12, 13).
This principle is iHlustrated by the first chapter of Genesis. Iig
object is not to teach physical science and anticipate the investiga.
tions for which natural human faculty is sufficient: its object is the
higher one of determining the connection of nature with God. We
do not need an inspired narrative to tell us that the sun is set to rule
the day and the moon to rule the night—at no period of the world’s
history did men need this information ; but at every period of the
world’s history, equally when science was unborn and in our own day
when it is full-grown, do we need to know that which this narrative was
written to assure us of, that it was God who created and appointed
the sun and all natural forces. We do not need this chapter that
we may learn in what order animals and plants appeared upon
earth, but we do need to be assured that whatever was the order of
succession in which they appeared, that order was determined by
the intelligent will of God. It was as needful to know this when
men's notions of the order were mistaken, as it is necdful now when
men’s notions are being rectified. There is no regard to scientific
accuracy in the statement that God made the world in six-days, but
the impression left is strictly true, that it was an easy matter, a mere

week’s work with God, to create the world:  Science says this planet
B
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has been about one hundred million of years getting into shape and
reaching its present condition; and that the events spoken of in
this chapter as occupying six days really occupied periods that must
be reckoned by millions of years. This narrative is not careful to
follow the actual order in which life appeared on the globe: it
affirms, e.g., that fruit-trees existed before the sun was made ; science
can tell us of no such vegetation. It tells us that the birds were
created in the fifth day, the reptiles in the sixth ; nature herself tells
a different tale, and assures us that creeping things appeared before
the flying fowl. But the most convincing proof of the regardlessness
of scientific accuracy shown by this writer is found in the fact, that
in the second chapter he gives a different account from that which he
has given in the first, and an account irreconcilable with physical
facts. For inthe second chapter he tells us that after God had made
man He saw that it was not good for him to be alone, and said, I
will make him an helpmeet for him. And out of the ground the
Lord God formed every beast of the field and every fowl of the air,
and brought them unto Adam to see what he would call them. That
is to say, he represents thie creation of man as preceding the crea-
tion of the lower animals, an order which both the first chapter and
physical science assure us was not the actual order observed. But
here again, though the statement is not in literal accordance with fact,
the impression made upon the mind is true and right. - It is merely the
-writer’s way of saying that man was the important part of the creation,
and that the other animals were made for man—a fact which science
also assures us of in its own strictly literal and demonstrative manner.
It seems to me, therefore, a mistaken and dangerous attempt which
is often made to reconcile the account of physical facts given here
with that given in nature herself. These accounts disagree in the
date or distance from the present time to which the work of creation
is assigned, in the length of time which the preparation of the world
for man is said to have occupied, and in the order in which life is
introduced into the world. No doubt many able men, whose judg-
ment in such matters cannot be lightly set aside, have been satisfied
with one or other of the various schemes of reconciliation which have
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been promulgated. Hugh Miller, .g., considered that the two accounts
were in substantial agreement. And among living professors of
geology there are several who hold the same view. One of the best
known among them says : * The first thing that strikes the scientific
reader is the evidence of divinity ; not merely in the first verse and
in the successive fiats, but in the whole order of creation. There is
so much that the most recent readings of science have for the first
time explained, that the idea of man as the author becomes utterly
incomprehensible. By proving the record true, science pronounces
it divine, for who could have correctly narrated the secrets of eternity
but God Himself? "—Dana, B7b. Sac. 1856, But in every one of
these schemes there are points of more or less importance left out
of account, and in all of them some violence seems to me to be done
to the language of the sacred text. This is especiaily true of the
interpretation of the word “day,” which figures so largely in the
narrative. A few years ago it was almost heresy to say that the
word day means period—now it is almost heresy to hold that when
the writer says ‘“day"” he means “day.” It is the advance of
scientific knowledge which has brought about this change. It is
perceived that all reconciliation of the narrative with science is hope-
less, if the word day means the time between one sunset and the
next, and not a long period calculated by thousands of years. And
certainly it would be quite unfair to say that nothing can be pleaded
in favour of this interpretation. In point of fact, there is a very great
deal that may plausibly be pleaded. It is said that in the language
of scriptural prophecy a day is used for a period of time, and that
here also it may so be used. Another argument in favour of this
interpretation is to be found in the circumstance, that in other
cosmogonies the word day is so used. In the Indian account of the
crigin of things, Brahma lay concealed in the world egg for 360 days,
but, as the tradition informs us, Brahma’s days are each equal to
12,000,000 years. Again, in the traditions of Persia and Etcuria, the
whole of creation is parcelled out into six stages similar to the six
days of Genesis, but each of these stages occupied 1000 years. But
the strongest argument in favour of this acceptation of day, is what is
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commonly known as the anthropomorphism of the biblical writers,
These writers make no scruple of speaking of God’s eye, God’s hand,
God’s arm ; they freely say, “ God looked down from heaven and
saw,” “God came down,” and so on. In this very chapter the writer
speaks of God as commanding in audible words, and in audible words
pronouncing a benediction. And it is urged that just as little as
we are compelled in these cases to take the words in their literal
acceptation, so little are we under the necessity of understanding by
day a mere twenty-four hours, In the words of the most felicitous
advocate of this view: “ When in the cosmogony we read of six
days, we have surely no more right to suppose from this that in
these literal periods God actually created all things, than we have to
suppose that He literally spcke, named, or rested; but we are to
understand that He created all things in such periods of time as
might to man’s finite mind be most fitly represented by six days.
The whole history then is at unity with itself, being all constructed
on the same plan. Did man wish to know how God created ?—he
had the image in his own command over his immediate servants.
Did he wish to know how God regarded His creation P—he had the
image in his own satisfied inspection of some finished work. Did
he wish to know Zow long God took to create P—he had the image
in one of his own week’s labours. . ... This is the doctrine of
the cosmogony in regard to Zme. No positive information as to
the actual time, such as might satisfy men’s curiosity ; no hint as
to whether it were in itself long or short, a million of ages or a
few hours; but only a vivid picture of the relation in which that
time stood towards the whole time of God’s being, such as might
elevate man’s conception of his Maker’s greatness” (Warington,
72-74).

This explanation of the language used in this chapter will no doubt
seem satisfactory to many—others will feel that it is not likely that
those for whom it was first written would put this meaning upon it,
more likely that they would accept the word day as meaning twenty-
four hours. And in interpreting the Bible or any book, we must
always have regard to what would be understood by those for whom
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it was written. It was written not for scientific and learned men,
but for common people ; and as among ourselves common people,
until quite recently, universally understood that this chapter affirmed
that the world was made in a week, so it seems probable that those
who first heard or read it would understand the same. It seems
fair, therefore, to read the narrative as a child reads it, and accept
the words in their plain and obvious meaning. And if the man of
science objects and says to me that this chapter thus interpreted
gives a false view of creation, I reply that it does not give a false
view of the Creator—that it conveys a perfectly true and accurate
impression regarding those points on which it was meant to convey
instruction. It was not meant to be a revelation of nature, but a
revelation of God, and the ideas regarding God which it conveys are
just and weighty.

Free as this chapter is from all pedantic accuracy, no part of the
Bible bears more evident marks of inspiration. It stands in very
remarkable contrast to all other cosmogonies. It creates a distaste
for the fancies of heathen poets and philosophers. It is singular for
its sobriety and simplicity ; for its exemption from all those grotesque
and fantastic marvels which form the chief part of many other
accounts of creation. If any one will take the trouble to compare
it with the traditions current in the nations which might be supposed
to inherit the same stock of information as the Hebrews, he will be
astonished to find how very marked is the difference between them.
Every one who has studied the subject with care will endorse the
words of one of the most philosophical of our men of science:
“Certain it is, that whatever new views may now be taken of the
origin and authorship of the 1st chapter of Genesis, it stands alone
among the traditions of mankind in the wonderful simplicity and
grandeur of its words. Specially remarkable—miraculous it really
seems to be—is that character of reserve which leaves open to reason
all that reason may be able to attain. The meaning of these words
seems always to be a meaning ahead of science; not because
it anticipates the results of science, but because it is inde-
pendent of them, and runs, as it were, round the outer margin of
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all pussible discovery” (Argyll's Primeval Man, pp. 36, 37). The
efforts made by unaided human intellect, previous to the dawn of
science, to give an account of the origin of things, are among the
most melancholy evidences we have of the limitations of the human
mind ; and that in ZAZs account we do not find God placed in any
degrading or ludicrous attitude towards the world, but only in such
a relation to it as exalts our conceptions of Him, is at once matter of
thankfulness and evidence that in this chapter God Himself has had
a hand.

Nole.—Some illustrations and references which seemed to interrupt
the consecutiveness of the accompanying commentary, I have put
within brackets, M.D
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CHAPTER I 1-IL 3.—THE CREATION.

X IN the beginning God created the heaven and the earth,
2 And the earth was without form, and void; aud dark-

1, In the beginning, at the first, before all known events and as the first act of
God in relation to human history {cp. John i. 1). No date is given, Gad
ereated, The word for God, Elokine, though plural in form, is followed by a verb
in the singular, neither because it involves a plurality of persons nor because
it is a verbal survival from an extinct polytheism ; it is merely the ¢ plural
of majesty ” (cp. the ““we” of sovereigms, etc.), or perhaps more correctly
the plural of qi:‘antity (cp. keavens, walers), indicating the unlimited great-
ness of God. The name denotes the Being whe is feared (cp. Gen. xxxi, 42).
In this and the following chapter four words are used to express God’s action
in creation. They may be represented by our words creafe, make, form,
build, Not even the first of these (which is the word used in this verse) can
be said to express, certainly and invariably, the idea of creation out of
nothing. It originally or etymologically expresses the Zewing and cuiting by
which, e.g., a forest is cleared (Josh. xvil. 15, 18); and it is sometimes used
synonymously with make or form (Isa. xlv, 18, xlili. 7). But it is true, as
Moses Stuart says, that ¢“if this word does not mean to create in the highest
sense, then the Hebrews had no word by which they could designate this
idea.” And very significantly one part of this verb (the part here employed)
is never used of human action, but is appropriated to Divine agency. It
would seem, however, as if the idea of creation out of nothing were not here
in view. The writer merely desires to refer the origin of the known world,
the keaven and the earth, to God ; and he does not consider the -question of
the eternity of matter. This verse is in fact a summary statement of the
whole work which in the following verses is described in detail. ¢ God,’
says the writer, ‘gave to the world its present form, capabilities, and
inhabitants. All that we see and know in nature God originated,’ The
other view, that this verse expresses an act distinct from and providing the
material for the succeeding acts afterwards related, has many supporters ; see
especiaily Cehler, 0. 7. Theology, i. 170,

FirsT DAY OF CREATION.—2, Without jform, and woid, or waste and
void, Heb. thohu wvabhok:, where the alliteration or assonance aids the
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ness was upon the face of the deep. And the Spirit of God
3 moved upon the face of the waters. And God said, Let
4 there be light : and there was light. And God saw the light,
that # was good : and God divided the light from the dark-
5 ness. And God called the light Day, and the darkness he
called Night, And the evening and the morning were the

expressiveness of the words. Cp. Chaos: rudis indigestague moles ; and
Milton’s
 Vast immeasurable abyss,
QOutrageous as a sea, dark, wasteful, wild.”

This expression of Milton freely renders the next clause, darkness was upon
the face of the deep, ** the deep ” being here used to denote the undulating,
chaotic, fluid mass which the earth then was. DBut into this chaotic darkness
an energizing influence from God found its way—/dhe Spivit of God moved upon
(better, hovered over or brooded upon, cp. Deut. xxxil. 11) ke face of the
waters. The expression kovered over could not be used of ““a great wind,”
as some wish to translate the word rendered ‘¢ #ke Spirit of God.” It signifies
the approach of a Divine influence to the helpless, lifeless chacs. Order and
life come from God, not from matter (cp. Ps. civ. 30). This Divine
quickening principle was not an impersonal, unconscious force. It was at
least accompanied by a conscious will, which is expressed in the words
(ver. 3) God said—words which imply not merely the ease with which
omnipotence creates (as in the Hindu cosmogony it is said, ** God thought,
1 will create, and the worlds were ™), but rather the determination of a free
will (cp. Ps. xxxiil. 6, §). Let there be light, and there was light (cp. 2 Cor,
iv. 6). The sublimity of the expression has often been remarked upon
{v. Longinus, De Suél. ix. 9). *Light is the first work, being not only the
finest of all elemental forces, but also the condition of all order and of all
life” (Dillmann). God saw the Light, that il was good ; the result perfectly
corresponded to the design and will of God. It may therefore be presumed
that the light here spoken of is the same light we now enjoy, and not any
primeval luminous ether, such as possibly may have characterized one phase
of this planet’s history. Besides, the writer immediately goes on to say that
the light and darkness had their boundaries fixed, and were called day ana
night, that is to say, the division which still continues was then made, and
that which now distinguishes light from darkness was then introduced,
{Any allusion, therefore, to other light than that which the sun supplies is
here quite irrelevant.) In this and other instances in which God is said to
have called things by a certain name, we are of course not to suppose that
the actual Hebrew names were given, but only that the nature of the thing
which the name denotes was then fixed. What we mean by day and night
was introduced when God gave to darkness and light distinct qualities
(z Cor. vi. 14) and separate spheres (cp. Job xxxviii. 12-20). This intro-
duction of light succeeding darkness made the firss day ; and so the Hebrews
continued to reckon their days by evenings and mornings, putting the dark.
ness first. (So the Arabs, Athenians, Gauls, etc.} Pedantic objections
against this interpretation are urged by Dillmann ; but he is certainly correct
in maintaining that the  day ” meant by the writer is a day of twenty-four
hours, Ratioualism may twist Scripture into any meanings it pleases if it
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6 first day. And God said, Let there be a firmament in the
midst of the waters, and let it divide the waters from the
7 waters. And God made the firmament, and divided the
waters which were under the firmament from the waters
8 which were above the firmament : and it was so. And God
called the firmament Ileaven, And the evening and the
¢ morning were the second day. And Godsaid, Let the waters
under the heaven be gathered together unto one place, and
10 let the dry Jand appear: and it was so. And God called the
dry /and Earth; and the gathering together of the waters
11 called he Seas: and God saw that ## was good. And God
said, Let the earth bring forth grass, the herb yielding secd,

may put a geologist’s meaning into this word *“day.” It is defined by
morning and eventng, which can only by unwarranted straining be referred to
a long period. Its meaning is also fixed by ver. 16. But especially does this
interpretation miss the object of the whole narrative, which is to reveal, not
second causes and physical processes, but God creating. Had the writer said,
““Then elapsed 100,000 years, which was the first day,” he would have
introduced an incongruous and irrelevant element, suggesting the slow and
long-continued action of second causes when he meant to suggest the immediate
action of God’s creative fiat

SEcOND DAY—THE CREATION.OF HEAVEN.—The chaotic darkness
having been dealt with, the watery mass is next reduced to order. This is
effected, in the first place, by separating the waters into under and upper
waters by means of a_firmament. Expanse is a more accurate rendering of the
word. But the purpose served by the expanse seems to involve the idea of
solidity conveyed by the word firmament,  'What the Hebrew idea of the
sky was, is not quite easy to ascertain, partly because, like every other
nation, their ideas gained in accuracy as time passed ; and yet even in later
times poetical expressions, which must not be taken literally, preserved
former popular belief. That the sky was a structure, more or less solid,
capable of upholding the upper waters, and with windows (sluices} which
could be opened to let these waters through, was probably in primitive times
believed (cp. Gen. vii. 11; 2 Kings vil, 2, ete.); but certainly these expres-
sions were still poetically used when physical phencmena were better under-
stood, cp. Job ix. 6 with Job xxvi. 7. [ The early Babylonians considered
that the world . . . . rested on a vast abyss of chaotic ocean which filled the
space below the world.”—Smith’s Clhaldean Account, p. 74.]

THIRD DAY—SEPARATION OF LAND AND WATER, AND CREATION OF
PranNTs,—Chaos is reduced to a kosmos by a third separation of the con-
fusedly mixed elements. Z%e¢ wafers, which were everywhere covering the
earth, are gathered fogether unto one place. A poetical description of this
process is given in Ps. civ. 6-9; cp. Job xxxviii. 8-11. God saw that
i was good, an expression wnich apparently precludes the idea of further
changes of importance being made on the earth’s surface, The work of
clothing the earth with plants is included in this same day. [Zef the carth
bring forth grass, etc. The word translated grass means all tendsr, fresh
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and the fruit tree yielding fruit after his kind, whose seed is
1z in itself, upon the earth: and it was so. And the earth
brought forth grass, and herb yielding seed after his kind, and
the tree yielding fruit, whose seed was in itself, after his kind :
13 and God saw that ## was good. And the evening and the
14 morning were the third day. And God said, Let there be
lights in the firmament of the heaven to divide the day from
the night ; and let them be for signs, and for seasons, and for
15 days, and years : and let them be for lights in the firmament
of the heaven to give light upon the earth: and it was so.
16 And God made two great lights ; the greater light to rule the
day, and the lesser light to rule the night: %e made the stars
17 also. And God set them in the firmament of the heaven tc
18 give light upon the earth, and to rule over the day and over
the night, and to divide the light from the darkness: and God
19 saw that i was good. And the evening and the morning
20 were the fourth day. And God said, Let the waters bring forth
abundantly the moving creature that hath life, and fowl #4as
may fly above the earth in the open firmament of heaven.

green vegetation in general, of which two kinds are specified as being of
importance to man, or as embracing the chief products of the soil, tke Aerd
and the fruit tree (cp. vers. 29 and 30). God said, Lef the earth bring forth,
conferring on the earth power to reproduce annually the requisite food.
Hence, too, the mention of seed (cp. Lucretius, v, ¥83: * In the beginning
the earth brought forth all kinds of herbage and verdant sheen,” etc.).

FourRTH Day—CReaTION oF HEAVENLY BoDIES As LigHTS.—There
was already light : these luminaries are created to regulate its distribution on
the earth. Keil’s idea that these bodies already existed, and that it is only
their relation to earth that is now described, is subversive of the idea of
creation conveyed In the words ‘¢ Lef there be™ (cp. ver. 3, ver. 6). Dillmann
observes that this is the only work the pwurpese of which is definitely men-
tioned, and suggests that this may be a tacit protest against the superstitiouns
ideas which the Gentiles cherished regarding the heavenly bodies, The
purpose was threefold :—1st, v diwide the day from the night, to mark off
light and darkness in their proper regions and limits. 2d. 7o be for signs
« « o« years; to give men the means of calculating time, and also of naviga-
tion, and meteorological knowledge. There may also be allusion to eclipses
and abnormal appearances in the heavens as indicating disastrous events
but probably the chief reference in the IIebrew mind would be to the
calculation of feasts. 3d. They were to be jor Zights (cp. Lucretius, De Rer,
Nat. v. 1437). The relation between these light-bearers and the light
created on the first day is extremely difficult to grasp.

FIrTH DAY—LIVING CREATURES INTRODUCED IN WATER AND AIR.—
Let the waters bring forth; or rather, let the waters swarm with a swarm
of living creatures; but not by any virtue inherent in the water, but, as the
next verse shows, by virtue of God’s creative energy. This, therefore, is quite
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21 And God created great whales, and every living creature that
moveth, which the waters brought forth abundantly, after
their kind, and every winged fowl after his kind : and God saw

22z that £ was good. And God blessed them, saying, Be fruitful,
and multiply, and fill the waters in the seas, and let fowl mul-

23 tiply in the earth. And the evening and the morning were

24 the fifth day. And God said, Let the earth bring forth the
living creature after his kind, cattle, and creeping thing, and

25 beast of the earth after his kind: and it was so. And God
made the beast of the earth after his kind, and cattle after
their kind, and every thing that creepeth upon the earth after

26 his kind : and God saw that # was good. And God said,
Let us make man in our image, after our likeness: and let

a different idea from that which is found in the Lucretian and other heathen
cosmogonies.  God crealed great whales, or rather, sea monsters, a word used
of crocodiles, Isa, xxvii. 1; of serpents, Ex. vil. g; and of other sca-
monsters, Ps, cxlviil. 7. The abundance of animal life in the sea, and the
variety and marked distinction of species, had struck the Hebrew mind ; 24
waters brought forth ebundantly after their kind. As soon as life appears,
provision is made, by God’s blessing, for its continuance : Be fruitful and
maudtiply. The same power had been conferred on the plants, but this
uttered blessing exhibits God’s greater pleasure in the higher forms of animal
life and in creatures which can enjoy conscious happiness.

S1xTH DAY—CREATION OF THE LAND ANIMALS AND MaN,—Zef the
earth bring forth, . . . . And God made. -The conjunction of the creative
energy of God with the inherent forces of nature, and the absence of all par-
ticulars, save this cosmogony from such grotesque and ludicrous representa-
tions as are found in other cosmogonies, eg. in that of Lucretius, XEven
Milton's picture of *‘the tawny lion, pawing to get free his hinder parts,” etc.,
presents the origin of land animals in a somewhat ludicrous aspect, although
his seventh book is on the whole a commentary worthy of this chapter. And
God said, Let us make man, The Creator approaches His last and highest
work, but pauses as if it were so important as to require deliberation. Man’s
connection with the lower animals is shown by his being created on the same
day : his distinction from them, by the pause, The use of the plural, ** Eer
us,” is variously accounted for, It would seem as if it were a summoning of
the heavenly inhabitants—the sons of God, who shouted for joy at the crea-
tion (Job xxxviii, 7)—to observe the work, Their participation in it (which
Dillmann justly condemns as Babylonish and not biblical) is scarcely implied
. in the word, which merely expresses a gracious desire on God’s part to take
His children along with Him in this great work, But the point of the ex-
pression lies in its suggestion that man’s origin had a more direct connection
with God than that of the lower animals, The phrase, *‘ Let the earth bring
forth,” gives place to the majestic, ““Let us make man;” and ““it is no
longer “after his kind,’ on a typical form of his own ; far less is it after the type
of an inferior creature. God said, Le# us make man in our image” {Laidlaw,
Cun. Lec. p. 33). The phrase, ez our likeness, is added merely for the sake
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and the fruit tree yielding fruit after his kind, whose seed #s
1z in itself, upon the earth: and it was so. And the earth
brought forth grass, and herb yielding seed after his kind, and
the tree yielding fruit, whose seed was in itself, after his kind :
13 and God saw that i was good. And the evening and the
14 morning were the third day. And God said, Let there be
lights in the firmament of the heaven to divide the day from
the night ; and let them be for signs, and for seasons, and for
15 days, and years : and let them be for lights in the firmament
of the heaven to give light upon the earth: and it was so.
16 And God made two great lights ; the greater light to rule the
day, and the lesser light to rule the night: /e made the stars
17 also. And God set them in the firmament of the heaven to
18 give light upon the earth, and to rule over the day and over
the night, and to divide the light from the darkness: and God
19 saw that ## was good. And the evening and the morning
20 were the fourth day. And God said, Let the waters bring forth
abundantly the moving creature that hath life, and fowl 2Zat?
may fly above the earth in the open firmament of heaven,

green vegetation in general, of which two kinds are specified as being of
importance to man, or as embracing the chief products of the soil, 2k Zerd
and the fruit tree (cp. vers. 29 and 30). God said, Lef the carth bring forih,
conferring on the earth power to reproduce annually the requisite foed.
Hence, too, the mention of seed (cp. Lucretivs, v. 783 * In the beginning
the earth brought forth all kinds of herbage and verdant sheen,” etc. ).

FouRTH DAY—CREATION OF HEAVENLY BODIES AS LIGHTS,—There
was already light : these luminaries are created to regulate its distribution on
the earth, Xeil’s idea that these bodies already existed, and that it is only
their relation to earth that is now described, is snbversive of the idea of
¢reation conveyed in the words ‘¢ Lef there be™ (cp. ver. 3, ver, 6). Dillmann
observes that this is the only work the purpose of which is definitely men-
tioned, and suggests that this may be a tacit protest against the superstitious
ideas which the Gentiles cherished regarding the heavenly bodies. The
purpose was threefold :—1st, 7o diwide the day fram the night, to mark off
light and darkness in their proper regions and limits. 2d. 72 de for signs
.+« . years; to give men the means of calcrlating time, and also of naviga-
tion, and meteorological knowledge. There may also be allusion to eclipses
and abnormal appearances in the heavens as indicating disastrous events;
but probably the chief reference in the Hebrew mind would be to the
calculation of feasts. 3d. They were to be for Jights (cp. Lucretius, De Rer.
Nat. v. 1437). The relation between these lighi-bearers and the light
created on the first day is extremely difficult to grasp.

F1era Day—LiviNg CREATURES INTRODUCED IN WATER AND AIR.—
Let the waters bring fortk; or rather, let the waters swarm with a swarm
of living creatures; but not by any virtue ivherent in the water, but, as the
next verse shows, by virtue of God’s creative energy. This, therefore, is quite
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21 And God created great whales, and every living creature that
moveth, which the waters brought forth abundantly, after
their kind, and every winged fow] after his kind ; and God saw

22 that #f was good. And God blessed them, saying, Be fruitful,
and multiply, and fill the waters in the seas, and let fowl mul-

23 tiply in the earth. And the evening and the morning were

24 the fifth day. And God said, Let the earth bring forth the
living creature after his kind, cattle, and creeping thing, and

25 beast of the earth after his kind: and it was so. And God
made the beast of the earth after his kind, and cattle after
their kind, and every thing that creepeth upon the earth after

26 his kind : and God saw that ## was good. And God said,
Let us make man in our image, after our likeness: and let

a different idea from that which is found in the Lucretian and other heathen
cosmogonies. God created grear whales, or rather, sea monsters, a word used
of crocodiles, Isa. xxvii. 1; of serpents, Ex. vii. 9; and of other sea-
monsters, Ps, cxlvili. 7. The abundance of animal life in the sea, and the
variety and marked distinction of species, had struck the Hebrew mind ; ¢%e
waters brought forth ebundantly after their kind. As soon as life appears,
provision is made, by God’s blessing, for its continuance : Be fraitiul and
multiply. 'The same power had been conferred on the plants, but this
uttered blessing exhibits God’s greater pleasure in the higher forms of animal
life and in creatures which can enjoy conscious happiness.

SixTH DAY—CREATION OF THE LAND ANIMALS AND MAN.—Zef the
earth bring fortk. . . . + And God made. -The conjunction of the creative
energy of God with the inherent forces of nature, and the absence of all par-
ticulars, save this cosmogony from such grotesque and ludicrous representa-
tions as are found in other cosmogonies, eg. in that of Lucretins, Even
Milton’s picture of *‘the tawny lion, pawing to get free his hinder parts,” etc.,
presents the origin of land animals in a somewhat ludicrous aspect, although
his seventh book is on the whole a commentary worthy of this chapter. And
God said, Let us make man., The Creator approaches His last and highest
work, but pauses as if it were so important as to require deliberation. Man's
connection with the lower animals is shown by his being created on the same
day : his distinction from them, by the pause. The use of the plural, ** Eet
us,” is variously accounted for. It would seem as if it were a summoning of
the heavenly inhabitants—the sons of God, who shouted for joy at the crea-
tion (Job xxxviil, 7)—to observe the work. Their participation in it (which
Dillmann justly condemns as Babylonish and not biblical) is scarcely implied
. in the word, which merely expresses a gracious desire on God’s part to take
His children along with Him in this great work. But the point of the ex-
pression lies in its suggestion that man’s origin had a more direct connection
-with God than that of the lower animals. The phrase, ‘‘ Let the earth bring
forth,” gives place to the majestic, *‘Let us make man;” and *“it is no
longer “after his kind,’ ona typical form of his own ; farless is it after the type
of an inferior creature. God said, Let us make man in our image” {Laidlaw,
Cun. Lec. p. 33). The phrase, ¢n our likeness, is added merely for the sake
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them have dominion over the fish of the sea, and over the
fowl of the air, and over the cattle, and over all the earth,
and over every creeping thing that creepeth upon the earth.
27 So God created man in his o image, in the image of God
28 created he him ; male and female created he them. And
God blessed them, and God said unto them, Be fruitful, and
multiply, and replenish the earth, and subdue it; and have
dominion over the fish of the sea, and over the fowl of the
air, and over every living thing that moveth upon the earth.
2¢ And God said, Behold, I have given you every herb bearing
seed, which # upon the face of all the earth, and every tree,
in the which 4 the fruit of a tree yielding seed; to you it
30 shall be for meat. And to every beast of the earth, and to
every fowl of the air, and to every thing that creepeth upon
the earth, wherein #here is life, 7 Zave given every green herb
31 for meat: and it was so. And God saw every thing that he
had made, and, behcld, # was very good. And the evening
- and the morning were the sixth day.
CHAP, 11, 1, Thus the heavens and the earth were finished, and

of emphasis; *‘it is specially intended to express that the Divine image
which man bears is really one corresponding to the original pattern” (Oehler,
O. T. Theol. i. 211). This image of God which distingnished man from all
other animals would seem to consist ‘“in those faculties and principles of
nature whereby he is capable of moral agency.” (The subject is treated in all
its bearings by Dr, Laidlaw, Cu. Lec.) A note of exultation is heard in the
rhythmical clauses of ver, 27, which enounce the great creative work, The last
clause means that one pair was created ; we should also gather from it, had we
no other information, that man and woman were created simultaneously. In
addition to the blessing pronounced on the other animals (ver. 22), man receives
dominion over . . . the earth, which is not the equivalent of his being made in
the image of God, but its result. The lower animals are not as yet given to
man for food. His food is provided (ver. 29) from the vegetable world, and
this apparently without labour on man’s part (cp. Virgll, Georg. i. 1253
Tibullus, L iil. 35; Ovid, Fasti, iv. 395; and Plato, Laws, p. 782, *“‘In
those days men are said to have lived a sort of Orphic life, having the nse of
all lifeless things, but abstaining from all living things”), A Brahmin is said
to have crushed with a stone the microscope that first showed him living
things among the vegetables of his daily food. The lower animals them-
selves (ver. 30) are dealt with as if they were all graminivorous, The painless.
ness, and bloodlessness, and peace of the ideal world (Isa. xi. 6-9) is viewed
as an essential of the primitive world as it came from the hand of God.
Only on such a peaceful condition can God pronounce His (ver, 31) “wery
good.” .
SEVENTH DAY—GOD RESTS AND SANCTIFIES THE SEVENTH DAY.—The
work of creation, this particular form of Divine activity, ceased. Everything
had now been brought into being 3 #ke kheaverns and the earck and all the host
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2 all the host of them. And on theseventh day God ended his
work which he had made; and he rested on the seventh day

3 from all his work which he had made. And God blessed the
seventh day, and sanctified it ; because that init he had rested
from all his work which God created and made.

of them ; these latter words referring to both heaven and earth (as more fully
described in Neh, ix, 6), though commonly used rather of the contents of
heaven, the stars, Isa, xl. 26 ; the angels, Ps. ciii. 21, and Lukeii. 13. Here it
refers not to the angels, but to the sun, moon, stars, everything which has been
mentioned as created in heaven and on earth. God rested on the seventh day,
i.e., from creating ; His activity was continued to uphold and govern (cp. John
v. 17). The writer says nothing of a rest continued beyond the seventhday. He
views the seventh day as interposed between the creative work and the activity
which is manifested throughout succeeding history (cp. Dillmann), Augustine
says (Conf. xiil. 51} *“the seventh day hath no evening, nor hath it setting,
because Thou hast sanctified it to an everlasting continuance ;¥ Delitzsch and
IHugh Miller endorse this, and add that it is not said of this day “‘ the even-
ing and the morning were the seventh day,” apparently forgetting that it is not
the evening of the seventh day, but of the eighth, which would bring the
seventh day to a close. The real reason why the usnal formula is not here
inserted, is that already (vers, 2, 3) the day has been again and again specified
as the seventh, [Traces of a division of time into weeks and of a weekly day
of rest are found in Accadian, Babylonian, and Assyrian records. Prof. Sayce
(Zrans. of Bibl. Avrch. Sec. ili.) cites the following: ** The moon a rest, on the
seventh day, the fourteenth day, the twenty-first day, the twenty-eighth day,
causes.,” And from the ‘* Babylonian Saint’s Calendar he quotes a similat
passage. Mr. Fox Talbot (¢#4. vol. iw) cites a passage from one of the
Creation Tablets, in which the following words occur : “* On the seventh day
1le appointed a Zofy day, and to cease from all business ITe commanded ;” but
this translation is disputed by Mr. Boscawen in the Acadenty, p. 344, 1877.
The late Mr. George Smith (Assyrien Disc. p. 12) writes: *“In the year
1869, I discovered, among other things, a curious religious calendar of
the Assyrians, in which every month is divided into four weeks, and the
seventh days, or Sabbaths, arc marked out as days on which no work
should be undertaken.” For further information see Tomkins’ Studzes,
pp. 16-18; Proctor’s articles in Comfemp, Rew. for March 1875, and June

1879.] .

REMARKS.—I. The six days seem to fall into two sets of three, which cor-
respond to one another, thus ;—

1st Day, Light. 4'h Day, Luminaries.
2d Day, Air and Waters, sth Day, Animals of Air and Water.
3d Day, Land. 6th Day, Land Animals,

2. The points taught in this narrative are—ist, that all things originate
from God; 2d, that the Creator is a free, intelligent personal Being; 3d,
that things were created not all at once, but in a regular order ; 4th, that man,
made in God’s image, was the crown and guiding object of this order. (Other
points are well handled in Warington’s very thoughtful little volume on Z7%¢
Week of Creation.)
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3. Information regarding other cosmogonies will be found in the work just
cited, and also in Kalisch's Comment.

L. Show the velation subsisting between this account of Creation and that
) whick seems to have been current in Babylon,

2. Show in what respects this account excels the other ancient cosmogonics
you know.

3. What does Delitsschk mean by calling the 8th Psalm * a lyric echo™ of
this account of man's creation ¥

4 Find passages in Scripture in whick the fact that man was made in
God's image is madz the ground of prohibition of murder and slander,

CHAPTER Il 4-25—SECOND ACCOUNT OF THE CREATION.

4 TursE are the generations of the heavens and of the earth
when they were created, in the day that the Lord God made

5 the earth and the heavens, and every plant of the field before
it was in the earth, and every herb of the field before it grew :

for the Lord God had not caused it to rain upon the earth,

6 and #here was not a man to till the ground. But there went
up a mist from the earth, and watered the whole face of the

7 ground. And the Lord God formed man ¢f the dust of the

4. These are the generations, ox, the following is the history. This is the
formula with which the larger sections of Genesis are regularly introduced, cp.
v. I, vi. g, ete. It occurs eleven times, and always refers to what follows,
It will be observed that each section begins with a reference to, or slight
recapitulation of, the preceding narrative. 7he Lord Ged; in Hebrew,
Jebovah [Yahveh] Elohim. Elohim is the generic term for Deity, and is
regularly represented in our version by the word God. Jehovah is the
personal, incommunicable name of the one living and true God who entered
into covenant with Israel, and is regularly, and somewhat unfortunately,
represen‘ed in our version by Lord. The use of the title Lord God character-
ises the second and third chapters of Genesis, and is apparently intended to
indicate that the Creator and the God of Israel are one and the same,

5. Translate, No plant of the field was yet in the earth, and no herb of
the field had yet grown, forthe Lord God, etc. The barrenness of the earth
is referred to two causes—the absence of rain, and of a man to till the ground.
The supply of these deficiencies is related in vers. 6 and 7.

6. But there went up ; the translators supposed that this mist had existed
during the rainless period, and therefore inserted *“ éx£.” Both the grammar
and the sense require its omission. The mist now went up and watered the
ground : clouds appeared, and showers fell, and the earth was fertilized.

7 relates the supply of the second want, a man to il the ground., The
creation of man is presented in the simplest possible form. A figure of clay is
first moulded, and then life is communicated to it by the breathing of God,
[Cp. the legend of Prometheus: and Horace, Carm. I. xvi. 13 ; the Man-
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ground, and breathed into his nostrils the breath of life; and
8 man became a living soul. And the Lord God planted a
garden eastward in Eden ; and there he put the man whom
o he had formed. And out of the ground made the Lord God
to grow every tree that is pleasant to the sight and good for
food ; the tree of life also in the midst of the garden, and the
10 tree of knowledge of good and evil. And a river went out of

dans say that the Great Spirit made two figures of clay, dried them, and
breathed into them, and called the one *‘first man,” and the other ‘‘com-
panion.” Other similar traditions are given by Lenormant in the first
chapter of his Origines, The Chinese believe that man was made of yellow
clay. The Egyptians believed that man was made of clay on a potter’s
wheel, cp. Isa. Ixiv. 8. To find here anticipations of modern science, which
shows that the human body is composed of some of the elements which form
the earth’s soil, is to put a fool’s cap on the reconciliation of Scripture and
Science.] Andman became a living soul, or, as it is translated in the nineteenth
verse, @ living creature. No intimation is given in these words of any
endowment but that which sets man on a level with the other creatures ; it is
physical life, such as they have, which is communicated to him. But the
statement that he derives this by the immediate agency of God (¢ke Lord God
« « . breathed into kis nostrils) hints that his life was in some way more directly
derived from God than that of the other animals was, [Those who are
acquainted with Mr, Wallace’s theory of natural selection as applied to man
will remark the coincidence. The manner in which believing evolutionists
conceive of man’s creation may be understood from these words of Mr. J. J.
Murphy: ‘“ The question, what point in the development either of the
individual or of the race is that where the spiritual nature has come in, cannot
be answered ; but it is pot an important one to answer. It is, however, in
accordance with all the analogies of creation, if the Creative Power, which at
the beginning created matter, and afterwards gave it life, finally, when the
action of that life had developed the bodily frame, and the instinctive mental
power of man, completed the work by breathing into man a breath of higher
and spiritual life. ”’]

PLANTING OF THE GARDEN.—8-14, The Lord God plant:d a garden, a
park planted with trees ; such as usunally surrounded royal residences. These
parks were called in old Persian pairi-daZze, which Xenophon transliterates
into aapiduses, the word which the LXX. here use. It was situated eass-
ward, i.e. from the point of view of the narrator, iz Eden, a place no longer
recognisable, but called Eden from its pleasentness. [The Vulgate errone-
ously translates garderz i Edenn by Paradisum wvoluptatis, The word seems
cognate with Heden, the abode of rest, where Zorovaster is said to have been
born,] This garden was planted with trees, and among them were two
extraordinary trees—éke free of life, and the tree of knowledoe of good and evil.
Man’s body, being *“of the earth, earthy,” was subject to the waste and decay to
which all matter is liable. He required food to sustain his life. He would
have died had this food been withheld. In this, primitive man resembled
ourselves ; but he had a capacity for immortality of a kind which has apparently
been lost. In Augustine’s language he was not among those higher natares
whose attribute it is ‘““non posse mori,” but enly among those to whom it is
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Eden to water the garden ; and from thence it was parted,
11 and became into four heads. The name of the first 75 Pison :
that #s it which compasseth the whole land of Havilah, where
12 there is gold; and the gold of that land 45 good : there is
13 bdellium and the onyx stone. And the name of the second
river 7s Gihon ; the same #s it that compasseth the whole land
14 of Ethiopia. And the name of the third river s Hiddekel:
that #s it which goeth toward the east of Assyria. And the

given *‘posse non morl.” In' this Zree ¢f life provision was made for turning
the possibility of not dying into actuality.  According to chap, iii. 22, this
tree imparted immortality, But as it was not the quality of the actual fruit
growing on a tree which could open man’s eyes and give him wider moral
experience, but rather his entire rclation to the prohibited tree; so in the
case of the tree of life, it was not the perishable fruit actually growing on a
tree which could give man immortality (a mere heathenish fancy), but only
man’s abiding in fellowship with God and his becoming mature as God’s
child. When man disobeyed, he was shut out from the garden; that is, he
was banished from that nearness to God in which life was freely communi-
cated to him. The tree was the symbol of immortality, and obedience was
the condition of its enjoyment. The tree of knowledge is explained below,
in ver. 17. The fertility of the garden was maintained by e #iwer which
flowed from Eden through the garden to water it; and after leaving the
garden if was parled and became into four heads, or main streams, These are
named and carefully described asif in the writer’s day they could be identified ;
and the third and fourth are still easily identified, being the well-known Tigris
and Euphrates, [Wright considers the word Hiddekel to be the Hebrew trans-
literation {somewhat corrupted) of the Persian Au-tigra. Tigra is understood
by Rawlinson to mean rapgid {cp. Horace, Od. iv. 14, 46, “*rapidus Tigris ).
Von Bohlen quotes Eustathius, who says that the Tigris was so called fromits
being swift as an arrow. The Persian word for arrew is radically the same.
The Tigris is still called Digila in Aram=zan.] Regarding the other rivers
great difference of opinion prevails, The first river is described as compass-
ing the whole land ¢f Havilak, a land which would seem to have been the
boundary eastwards of the territory of the sons of Ishmael (Gen. xxv. 18);
but this is generally supposed to have been another Havilah, and Rawlinson
tells us that ““the learned generally” identify the country named in the text
here with “‘the Arabian tract known as Khawlan, in the N.w., portion of
-the Yemen.” The land is further identified by three products, go/d (which
appears to have been found in Arabia in ancient times. See Ophir and
Sheba in Smith’s Dic.), &dellium, and the onyx stome. Bdellium is the
translation of the Hebrew word Bedolack, which most probably signifies
a gum that exudes from trees. The onzpx is considered to be a correct trans-
lation (see Smith’s Dic., 5.2.), but Lenormant prefers Japis Jazuli. The
second river, Gikom, is described (ver. 13) as compassing ke whole land
of Cush. The difficulty in this case arises from the scriptural use of this
name for two different territories, one in Africa, the other in Asia. The
Asiatic Cush is referred to in Gen. x. 8-11; Isa. xlifi. 3, xlv. 14; Fzek.
XXxvii. 55 in which passages the district lying to the N.E. of the Persian Gulf
would seem to be meant. This still leaves the identity of these rivers
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15 fourth river /s Euphrates. And the Lord God took the man,
and put him into the garden of Eden to dress it and to keep
16 it. And the Lord God commanded the man, saying, Of
17 every tree of the garden thou mayest freely eat: but of the
tree of the knowledge of good and evil, thou shalt not eat of
it : for in the day that thou eatest thereof thou shalt surely
18 die. And the Lord God said, /¢ 7 not good that the man

obscure. Delitzsch (70 lag das Paradies) places Eden in Northern Babylonia,
identifying the Pison and Gihon with the Pallakopas and Shatt-en-Nil canals,
which seem originally to have been river beds. Lenormant finds the Pison
in the Upper Indus and the Gihon in the Oxus (Origines, ii. 141}. [The art.
‘““Eden” in Smith’s Dé. should be consulted ; also, Kalisch's Comment.
Kalisch’s view is that “ Eden, as the centre, sends forth four arms to the four
principal parts of the globe,—the Indus to the East, the Nile to the South, the
Tigris to the North, and the Euphrates to the West ” —an ideal geography.]

MAN PLACED IN THE GARDEN.—15-17, Man was not intended to he idle:
‘the Lord God put him . . . . to dress it and to keep 12, a certain amount of work
was required to procure his sustenance; he had to dress the trees that they
might yield their best, and to Zesp the garden from being trodden by the
beasts. The primeval love of tending nature still lingers in the most
advanced races. The qualities of body and of character educed by agri-
culture are among the happiest and most valuable, But man’s moral
nature was also to be developed: of every #ree . . .. surdly die. The
essential thing here is that man’s education as a moral being at once began.
The knowledge of good and evil is ripe maturity of moral character.  ““ A little
child has not yet this capacity [of knowing good and evil] (Deut. 1. 39}; it
appears as a mark of its growth (Isa. vil. 15); and its absence is a synonym
for second childhood {z Sam. xix. 35); the Judge requires it as an essential
of his office (¥ Kings iil. 9); and it is possessed in a special degree by the
angels {2 Sam. xiv. 17); and by God Himself (Gen. iit. 22).” — Knobel,
Might we not then have expected that this tree above all others would be open
to man’s use? No; for had it been freely given with the rest of the trees,
this would have signified what is not true, that man’s moral development is
an external gift which he can receive without inward trial, The tree is pro-
hibited, to indicate that it is in presence of what is forbidden, and by self-com-
mand and obedience to law man is to attain his maturity. The prohibition
makes him conscious of the distinction between good and evil, He is put in
e position in which good is not the only thing he can do; an alternative is
presented, and the choice of good in contradistinction to evil is made possible
to him. CA#dlike innocence was no longer possible in presence of this tree.
The prohibition made obedience a thing of will, and was a constant education
of conscience. The prohibition rather than the fruit gave its name to the tree.

AN HELPMEET FOUND FOR MaN.—18-25. ¢‘The tentative manner in
which God is represented as proceeding to accomplish this purpose is very
remarkable. He does not all at once form a woman, as might have been
expected, but first, asin the formation of the man himself, ITe produces from the
ground various kinds of beasts and birds, and brings each in succession to the
man, to see what he would call it” (Quarry, p. 98). The natural and onlv
tenable construction of ver, 1% is that which understands it as the carrying out

C
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should be alone; I will make him an help meet for him.
r9 And out of the ground the Lord God formed every beast of
the field, and every fowl of the air; and brought #kem unto
Adam to see what he would call them : and whatscever Adam
2o called every living creature, that was the name thereof. And
Adam gave names to all cattle, and to the fowl of the air, and
to every beast of the field : but for Adam there was not found
21 an helpmeet for him. And the Lord God caused a deep sleep
to fall upon Adam, and he slept : and he tock one of his ribs,
22 and closed up the flesh instead thereof; and the rib, which
the Lord God had taken from man, made he a woman, and
23 brought her unto the man. And Adam said, This #s now
bone of my bones, and flesh of my flesh : she shall be called
24 Woman, because she was taken out of Man, Therefore shall

of the purpose expressed in the words of ver, 18 : J will make kim an help-
meet for him., God is represented as arriving at man’s true helpmeet by an
exhaustive process, or at least as bringing man to choose his helpmeet by an
exhaustive process. What he thinks of each of the animals, he expresses in
the name he gives it, but he gives to none a name expressive of his complete
satisfaction. [** The giving of names to the animals, at a time when no other
human being existed, though language has its existence only in the exigencies
of our social condition, and the necessity of communication between human
beings, and then the limitation of this process of naming to the animal
creatures, taken in connection with the occasion as represented by the writer,
seem plainly only meant to indicate man’s natural perception of the unfitness
of any of these inferior creatures to be his helpmeet.”—Quarry, p. 100.] All
this preparatory work intensifies man’s sense of loneliness, of separation from
all other creatures, and of the peculiar difficulty of finding an helpmeet for
him, And this prepares the reader for the details of the gradual process by
which this difficalt work was accomplished (ver. 21). The Lord God cawsed
a desp sleep to fall upon Adam, because man cannot be the observer of such
processes : and ke look one of his vibs, indicating by this second and distinst
creative act that complete humanity is found neither in man nor in woman ; by
the formation of woman out of man, that she is dependent upon him {1 Cor.
xi. 8); and by her being formed of his rib, that she is neither his servant nor
his idol, but his partner (cp. Tennyson’s Princess; Martensen'’s Christian
Ethics, Individ. pp. 11-19; Milton, 2. L. iv. 288-311). With this new
creature man is at once thoroughly satisfied: And ddam said, This is now bone
of my bones, i.e. This is now, t%liﬂ time or this turn, in contrast to the former
unsatisfying creations (cp, Milton’s ** This turn makes amends,” 2. L. viii.
491} ; ske shall be called Woman, etc. Woman is the Anglo-Saxon Wif-man,
the weaving man; in Matt. xix. 4 the words, ““He made them male and
female,” are rendered, ‘‘ He worhte wepman and wif-man ;” weapon-man, the
man that hunted and fought ; and wif-mar, the web or woof man. But in
Hebrew the difference between the two words is merely the feminine ter-
mination. [The Talmud and Maimonides countenance the idea that Adam
was created at once male and female, a kind of double creature with a face
looking either way, and that his severance into two is what the text expresses.
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a man leave his father and his mother, and shall cleave unto
25 his wife : and they shall be one flesh. And they were both
naked, the man and his wife, and were not ashamed,

Lenormant (Origénes, p. 55) endeavours to show that this is borne out b
Gen. i. 28 and v, 2. This is the theory by which Aristophanes, in Plato’s
Sympos. (pp. 189-193), accounts for sexual attraction: ‘‘human nature was
originally one, and we were a complete whole ; but since we were split into
two, the one half is continually seeking its other half, that they may become
one again.”] The succeeding words (ver. 24) can manifestly only be the
words of the narrator, because as yet man knows nothing of ‘‘father and
mother,”  Therefore, because God made for Adam not a fellow-male, but one
who with him should begin a new generation, and because she was made of
his own flesh, @ man skall leave his father and mother, not in them does he
find his complete development ; they by their parental and conjugal love carry
him on to the stage when his further growth and utility require that he cleave
unto his wife, to her who offers a new relationship and richer experience, to
one woman, because God made one, and no more, for Adam ; and they shall be
one flesk, amalgamating as those of different ‘‘flesh” (cp. ver. 23) could not
amalgamate, {For the legends regarding Lilith, see Moncure Conway’s
Demonology, Part iv. c. ix.] The state of child-like innocence in which the
first man and woman lived is represented in ver. 25, They were as Ged
had made them ; and could not have any sense of shame, having no sense of
evil, [Augustine says: “ Nihil putabant velandum, quia nihil sentiebant
refrenandum.” Onthe naked races and the caprices of modesty, see Peschel’s
Races of Man, p. 173.  Plato (Felit. 271), speaking of primitive men, says :
““In those days God Himself was their shepherd, .. .. and the earth gave
them abundance of fruits, which grew on trees and shrubs unbidden, And
they dwelt naked and mostly in the open air.”] This verse forms the tran-
sition to the succeeding chapter, in which vers. 7 and 21 distinctly refer back
to it. Perhaps Quarry’s statement is scarcely too strong: ‘° While the way
for the statement of the Fall is prepared by the representation of innocence as
evinced in the freedom from shame notwithstanding the want of clothing, so,
on the other hand, according to the artificial peculiarity of the narrative, even
this momentous subject of the Fall seems introduced as if merely to explain
how the want of clothing, at first not felt to be a want, came to be the
occasion of shame, and so was felt to be a want, the supply of which, in accord-
ance with the suppletory character of the narrative, is at once provided.”

REMARKS.—1. One does not need to be a critic to see that we have in those
first two chapters two distinct narratives of creation, from two different
sources, and brought together by the compiler of the book. The narratives
differ from one another in their object, in their information, and in their style.
The object of the first is to give a general account of the origin of the whole
world of nature known to man; of the second, to give an account of the
creation of man and his immediate surroundings. [It is the ** history proper
of the creation of man,”—Ewald.] The second narrative agrees with the first
in representing man as the end and crown of creation, but 1t differs from the
first by representing man’s creation as prior in point of time to that of the
animals, The most obvious distinction in style is the constant use of the
name Jehovah (*‘the Lord,” “the Lord God") instead of the title God.
This characteristic marks the whole section from i, 4-iv, 26, In cornection
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with this subject, Dr. Laidlaw’s very guarded statement may be quoted:
““We accept the fact that there are two creation-narratives or paragraphs
contained in these two chapters respectively, We take nothing to do with
theories that posit an Elohist writer for the one and Jahvist for the other.
Leaving the documentary hypothesis to time and criticism, we begin with this
fairly-accepted result, namely, that the human author of Genesis found to his
hand certain fragments of ancient tradition, either recited from memory or
preserved in writing, which he embodied in this inspired beook. . ... But
surely a history does not cease to be the veritable product of its author because
it contains documentary or extracted material. Nor does inspiration, as we
understand it, refuse to consist with the recital or insertion of other communi-
cations enshrined in the religious belief of those to whom were committed the
sacred oracles ” (Cunning, Lect, p. 29).

2, Although the naming of man is not related until ch. v. 2, it may be con-
venient here to observe that Adam is the name both of the race and of the
individual first man. The derivation of the word is disputed, The difficulty
of deriving it from Adamak, *‘ the ground,” is that this would be to derive
the simpler from: the more devel ped form, To evade this difficulty some
have derived both words from the toot Adam, *“tobered.” But, as Dillmann
remarks, such a name could only have been given in contradistinction to
other races, white and black, and could therefore only be of later origin.
A possible root for the word has been suggested in the Sanskrit Adima,
“ the first.” In the Assyrian tablets the name of the first man appears as
dAdmu or Adamw. It would seem possible, therefore, that the name Adam
existed in some slightly different form in a more ancient language than the
Hebrew, and that it is either radically connected with the word for
“ ground ” (earth, soil), or that the similarity of the words was utilized by
the Hebrews to represent man’s derivation from the earth. The colour o
the primitive man canuot, at least on evolutionary principles, have bcen
black. For the new-born negro child is at first reddish nut-brown, which
soon becomes slaty grey, with blue eyes and chestnut hair. Quatrefages
thinks yellow the likeliest colour. Both Darwin and Bastian felt that theix
own white skin had a rather sickly and washed-out loock alongside of the
Scuth Sea people, (Cp. Mivart’s Lessons from Nature, p. 185 ; Darwin’s
Descent of Man, ii. 3I§); Quatrefages’ Human Species, p. 242 ; DPeschel,
Races, p. 174.)

1. Give derivations gf man, homo, vir, etc,

2. Describe in your own words the condition of man in Eden ; what tools
had ke, what skelter, elc.

3. ‘* Adam is represented to us in Genesis not only as noked, and sub-
sequently clothed with leaves, but as unable to resist the most trivial
temptation, and as enfertaining wery gross and anthropomorphic
conceptions of the Deity. In fact, in all these characteristics—in
kis mode of life, in his moval conceptions, and in kis intelleciual
conceptions—Adam was a ivpical savage” Crificise this state-
ment, and also the following:—** An Arisiotle was dut the rubbish
of an Adam, and Athens but the rudiments of Faradise.”

4. Divide the book of Genesis into sections by the kelp of the formula,
¢ These are the generations . . . ."”

5 Account for the transiation of Jehovah by Lord, end instance passages
in whick this transiation obscures the sense,
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CHAPTER IIL.—THE FIRST SIN,

1 Now the serpent was more subtil than any beast of the field
which the Lord God had made. And he said unto the
woman, Yea, hath Ged said, Ye shall not eat of every tree of

2 the garden? And the woman said unto the serpent, We may

3 cat of the fruit of the trees of the garden : but of the fruit of
the tree which 45 in the midst of the garden, God hath said,
Ye shall not eat of it, neither shall ye touch it, lest ye die.

4 And the serpent said unto the woman, Ye shall not surely die :

5 for God doth know that in the day ye eat thereof, then your
eyes shall be opened, and ye shall be as gods, knowing good

6 and evil. And when the woman saw that the tree was good
for food, and that it was pleasant to the eyes, and a tree to be
desired to make one wise, she took of the fruit thereof, and did

Tug TEMPTATION AND FALL.—1-7, Through the subtilty of the Serpent
the woman is induced to eat the forbidden fruit; she gives it also to her
husband, and in consequence they become ashamed of their nakedness.
Ilow long they had dwelt in the garden before this happened we are not
told. The suggestion of disobedience came through zke sevpent, a creature
reckoned by the ancients to be, both for good and evil, more subtle than any
beast of the field. (Cp. Matt. x, 16; 2 Cor. xi. 3; John viii. 44.) The
Egyptians, e.g., employed one species as the emblem of Divine and sacro-
regal sovereignty, while another was looked upon as the represcntative of
spiritual, and occasionally physical evil, and was called °‘the destroyer, the
enemy of the gods, and the devourer of the souls of men.” (See Cooper’s
monograph on the Serpent Myths of Ancient Egypt.) In the sacred writings
of Zoroastrianism the serpent also figures : *¢ I created the first and best of
dwelling-places. I who am Ahuramazda. But against it Angromainyus,
the murderer, created a thing inimical, the serpent out of the river and the
winter.” Among the Jews the serpent became the symbol of Satan; but it
is to be observed that in this chapter the animal alone is spoken of. The
serpent addresses tke woman *‘ opportune to all attempts™ {Milton, P. Z,
ix. 481), cp. 1 Tim. ii. 12-15, and expresses surprise that God had placed
any restriction on human conduct and enjoyment. Her reply is defensive of
God's kindness : one tree only was forbidden, and that because it was hurtfol
Ye shall not eat of it . . . lest ye die. 'The serpent then bluntly denies the
affirmation of God (ii. 17), y¢ shall not surely die : this strong affirmation of
the certainty of death as the result is not true. Not out of loving care has
God’s prohibition been laid upon you, but out of a jealous fear lest you shall
be as gods., The one point of truth is skilfully set by the tempter so as to
give entrance to the falsehood. IIe insinuates into the woman’s mind
distrust of God, a slight suspicion that under the veil of kindness another
spirit might be hid, and gaining this he goes far to gain the day. He offers
an inconceivable enlargement of experience—this was the inducement. And
when the woman saw, etc.  ** Our great security against sin,” says Newman,
‘ consists in our being shocked at it. Eve gazed and reflected when she
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eat, and gave also unto her husband with her ; and he did eat.

7 And the eyes of them both were opened, and they knew that
they awere naked ; and they sewed fig leaves together, and

8 made themselves aprons. And they heard the voice of the
Lord God walking in the garden in the cool of the day: and
Adam and his wife hid themselves from the presence of the

¢ Lord God amongst the trees of the garden. And the Lord
God called unto Adam, and said unto him, Where a7 thou?

10 And he said, I heard thy voice in the garden, and I was
11 afraid, because I was naked; and I hid myself. And he
said, Who told thee that thou was? naked ? Hast thou eaten

of the tree, whereof I commanded thee that thou shouldest

12 not eat ? And the man said, The woman whom thou gavest
13 %o be with me, she gave me of the tree, and I did eat. And

should have fled.” In the description of the conscquence (ver. 7) there is,
if not irony, at least an allusion to the promise of the serpent : #he eyes of both
of them were opened, but what they saw was that they were naked. The word
of promise was kept to the ear, but broken to the hoge. “ They lost Eden,
and they gained a conscience” (Newman, viii. 258}, From the state of
childlike innocence in which unquestioning obedience was enough for them, they
pass by one act of disobedience into a state in which choice and self-restraing
had to be exercised. This one act of sin gives a voice and an actuality ta
conscience it had not before. This is the birth of conscience.  As pain makes
us conscious of our bodies, guilt makes us conscious of our souls. Feeling
their need of a covering they sewed fig-leaves together, which is precisely what
is still worn by several tribes. Schweinfurth and Baker tell us of African
tribes whose sole article of clothing is a bunch of leaves plucked from the
nearest bush.

GoD’s EXAMINATION OF THE TRANSGRESSORS.—8-18. And tiey heard

. and hid themselves. In consistency with the anthropomorphism of the
narrative, God is represented as walking, apparently according to custom, iz
the cool of the day, lit. the wind of the day, when the light breeze of evening
invites Orientals to emerge from the shelter of their dwellings. Adam and
his wife keard the wotce, which Kalisch and Dillmann take to mean the
sound of His footfall, referring to Lev. xxvi. 36; 1 Kings xiv. 6. But
instead of going to meet Him as was their wont, they Aid themselves, con-
scious of guilt (cp. Jer. xxiil. 24 ; Amos ix. 2, 3; Ps. exxxix, 7-12). But
God desired man's presence still, and therefore called unto Adam . . .
Where art thou? Adam ascribes his reluctance to appear before God to his
nakedness. [Mtesa, king of Uganda, punished with death every man who
appeared in his presence with even an inch of his leg uncovered. —Speke,
Sources of Niley, i. 262.] This was not his chief reason, but it betrayed
his transgression. Who fold thee that thou wast naked? Who was there
to tell him, but his own conscience? FHast thou ealen, etc. Is it this
that has opened your eyes, and has made childlike innocence for ever im-
possible to you? 7%e man, fecling how foolish and wicked he has been,
tries to shift the blame to tke woman, and even to God Himself, for tiox
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the Lord God said unto the woman, What Zs this #4e/ thou
hast done? And the woman said, The serpent beguiled me,
14 and I did eat. And the Lord God said unto the serpent,
Because thou hast done this, thou a## cursed above all cattle,
and above every beast of the field ; upon thy belly shalt thou
15 go, and dust shalt thou eat all the days of thy life: and I
will put enmity between thee and the woman, and between
thy seed and her seed; it shall bruise thy head, and thou

gavest ker to be with me. ‘The woman in like manner shifts the blame to fhe
serpent (ver. 13).

JUDGMENT PRONOUNCED,—14-19, The serpent, being the prime offender,
is first judged. The beast is treatéd as a moral agent, responsible and
culpable. But the sentence pronounced is in terms appropriate only to the
heast : on thy belly shalt thou go, etc., which, if the narrative be taken
literally, plainly implies that before the sin the serpent did not crawl. The
added clause, dust shalt thou eat, expresses not an additional punishment,
but the consequence of crawling ; literally true of worms, but not of serpents,
except in so far as, like other animals, they may swallow soil with their food
it brings out more clearly the degraded kind of life to which the serpent was
doomed. [Sometimes the locomotive power of the serpent, propelling itself
\n graceful curves, appears to give it superiority both in grace and power,
vather than inferiority. *‘The serpent can outclimb the monkey, outswim
the fish, outleap the zebra, cutwrestle the athlete, and crush the tiger”
(Richard Owen). But the silent, stealthy motion is naturally repulsive.
¢ There are myriads lower than this, and more loathsome in the scale of
being . . . but it is the strength of the base element that is so dreadful in
the serpent; it is the very omnipctence of the earth. . . . It is a Divine
hieroglyph of the demoniac power of the earth—of the entire earthly nature.
As the bird is the clothed power of the air, so this is the clothed power of
the dust ; as the bird is the symbol of the spirit of life, so this of the graspand
sting of death.” The whole characteristic and magnificent passage should
by all means be read in Ruskin’s Queen of the Air, p. 68, etc.} And I will
put enmity . . . and ker seed. ‘The antipathy between man and the serpent
is preat. See the passages from the classics in Lange. In some parts of
India the natives will not pass a serpent without killing it. But sharks and
tigers are probably as much hated, though the language here employed
supposes the serpent to be exceptional in this respect, and the narrative
nowhere explains man’s position of antagonism to so many others of the
creatures. Enmity between man and any of the creatures is undoubtedly
an important element in a cursed condition. It would appear as if the
mention of enmity were here introduced for the sake of showing that the
tempter, so far from ingratiating himself with the tempted, excites his hatred.
This enmity was to be perpetual, between thy seed and her seed, and it was to
be characterized by features appropriate to. the combatants: # shall bruise
thy kead, and thou skalt bruise his heel, which denotes, not that the injury
in the one case was to be fatal, in the other, not ;—for the bite of a serpent
on the heel is quite as likely to be fatal to man as a blow on the head is
fatal to the serpent—but that the strife would be carried on openly and
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16 shalt bruise his heel. Unto the woman he said, T will greatly
multiply thy sorrow and thy conception ; in sorrow thou shalt
bring forth children ; and thy desire skal/ e to thy husband,

17 and he shall rule over thee. And unto Adam he said, Because
thou hast hearkened unto the voice of thy wife, and hast
caten of the tree, of which I commanded thee, saying, Thou
shalt not eat of it: cursed 7r the ground for thy sake; in

18 sorrow shalt thou eat ¢f it all the days of thy life; thorns also
and thistles shall it bring forth to thee ; and thoushalt eat the

19 herb of the field; in the sweat of thy face shalt thou eat
bread, till thou return unto the ground; for out of it wast
thou taken: for dust thou ar# and unto dust shalt thou return,

20 And Adam called his wife’s name Eve; because she was the

boldly by the man, stealthily and craftily by the serpent (cp. Gen. xlix. 17%).
That the serpent would have the worst of the long conflict results from the
fact of its being cursed. Looking back upon this curse, and turning upon it
the light of the Incarnation, we can read into its symbolical terms a large
meaning which could not have previously been discerned. 7%e woman next
heard her doom. The outstanding evils of woman’s life and lot presented
themselves to the Hebrews under the heads here mentioned—the pain in,
yet longing for childbearing, and her inferior position. And these are here
referred to the first sin as their cause. The marn is doomed to labour and
death. Already (ii. 15) man was obliged to labour, but it was congenial,
easy, and remunerative. Henceforth it was to be repellent, in sorrow shalt
. . . life; unremunerative, thorns and thistles it shall bring forth ; hard and
toilsome, 7 the swear of thy face, ete. ; Lifelong, till thow return unto the
ground (Ps. xc, 10), [According to Hesiod (Works and Days, 43, 116}, men
in the earliest ages could by one day’s labour provide food for a year; the
ground yielded spontaneously and copiously ; their death was like a falling
asleep ; but afterwards Jove hid far away the means of sustenance, so that
man had to spend his whole time in seeking it. Quarry says, *‘ Dislike to
labour in due moderation is itself a sinful consequence of the fall ; and the
natural reluctance to excessive labour makes the necessity of it, which a state
of society that is partly the result of sin has produced, a real punishment.
The inequality in the amount of labour each has to perform, the differences
in its kind, the discontent that each feels with the irksomeness of his own
work, of which he is sensible, as compared with that of others, which he
does not feel, and therefore does not think as great as that of his own
labour, the difficulty so many find by their utmost labour to maintain their
existence in a selfish and rapacious world—all these and many other effects
of human sin have made the labour that would have been man’s happiness in
his innocence, and so often is his happiness now too in many ways, and at
any rate conduces to or is necessary for his welfare, to be at the same time
felt as a punishment, and actually to be so in many instances and in some
respects.”]

ADAM NAMES mrs WIre,—20. He calls her Zve [Chavah], 7. Life,
Sccause she was the mother of all living, of course of al} living human beings.
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21 mother of all living. Unto Adam also and to his wife did the

22 Lord God make coats of skins, and clothed them. And the
Lord God said, Behold, the man is become as one of us, to
know good and evil : and now, lest he put forth his hand, and

23 take also of the tree of life, and eat, and live for ever: there-
fore the Lord God sent him forth from the garden of Eden, to

24 till the ground from whence he was taken. So he drove out
the man ; and he placed at the east of the garden of Eden
cherubim, and a flaming sword which turned every way, to
keep the way of the tree of life,

{Singularly enough the Polynesians of Fakaafo have a tradition that the first
man called his wife JzZ, a word which in their language means a 4.}
Adam had already (ii. 22) called her Jfs%a, a name suggested by her relation
to himself. Iler relation to posterity is suggested by the prospect of their
own death (ver. 19), and by the mention of their children (ver. 16).

GoD CLOTHES ADAM AND EvE.—21. This provision of more sufficient
clothing than fig leaves seems intended to convey the idea that the sense of
shame was proper and would continue, and also that God meant still to care
for man. The act serves as a good illustration of the real covering of man’s
shame by God as opposed to men’s own attempts to provide fit covering {see
Trench’s Sermon on Coats of Skins).

MAN BANISHED FROM THE GARDEN.—22-24. By an unusually bold
anthropomorphism God is represented as jealous of man’s attaining some
fuller resemblance to Himself : ke man is become as one of us, that is, he is
become, like the higher intelligences (see on ch. i. 26), %o know good and evil.
Among the hcathen God is believed to be thus jealous (see Herodotus,
passim); but here the anthropomorphic language may be supposed to
express God’s disapprobation of man’s attempt to enlarge his experience and
elevate his nature by disobedience, As death had been enounced as the
penalty of disobedience, man is sent forth from the garden of Eden, lest he
should take of the tree of Hfe, and eat and live for ever. And to guard against
his return, fo kecp the way of the tree of life, God placed Cherubim and a
Jflaming sword at the one possible entrance. On the form of the cherubs
and their resemblance to the griffins of Greek and Assyrian mythology, see
Smith’s Dicz, Lenormant devotes the 3d chapter of his Origines to the
cherubs and the sword. He shows that the Assyrians, between the roth
and 5th centuries B.C., used this word cherub (Zi&rud) to denote the winged
bulls with human heads which were placed at the gates of palaces as their
guardians. They were clearly and universally understood to denote the
genius of the place, the angels or powers invisible which were appointed to
guard temple or palace or town, and prevent the entrance of those to whom
entrance was forbidden. The rotating sword he believes to be equivalent
to the Indian fckakra and the old Assyrian /iffz, a disc with sharp edges,
and having a hole in the centre through which the fingers were passed, to
impart to the weapon a whirling motion before it was launched. But Fox
Talbot translates an account of a *sword which turned four ways , , a
whirling thunderbolt, with double flames 1npossible to extinguish,”
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REMARKS,—I. The character of this narrative has been very accurately
described by Martensen as ‘‘a combination of history and sacred symbolism,
a figurative presentation of an actual event.” This is the idea of the narrative
which may be said to have gained greatest favour among believing critics.
Thus Quarry calls it ““a true history setting forth under an allegorical form
undoubted facts,” Laidlaw says that *‘in maintaining the real character of
the narrative, we must be careful not to betray our position by insisting on a
prosaic literalness of interpretation.” Man’s original innocence ; his tempta-
tion, transgression, and punishment ; the promise of deliverance—these may be
truths and historical facts, although related in language which, by its pictorial
vividness, is better calculated to instruct, and to lodge in the memory, than a
strictly literal account of such transactions and events could have been. The
serpent is throughout spoken of as the mere brute-serpent ; he is compared in
subtilty to the other beasts of the field, the punishment pronounced upon him
is a punishment suitable and possible only to the actual serpent—not a word
is said of any fallen angel or devil, but, throughout, it is the animal that
crawls on the ground and is one of the ordinary brute creation that is referred
to. Yet, without any difficulty, this representation was interpreted of *‘that
old serpent, the devil and Satan,” It was felt to be quite absurd to suppose
that the great conflict of earth was to be between man and one of the lower
animals ; and accordingly, though the narrative speaks explicitly and solely
of the literal serpent, it has always been interpreted as meaning some more
spiritual and formidable enemy of mankind. It was recognised that the imn-
portant matter to be gathered from the narrative was not that one of the beasts
spoke and seduced man to sin, but that some evil power instilied into man’s
mind thoughts of suspicion and distrust of God and desires after a wider
experience, and that thus man was led to sin. Similarly, it is found to be
impossible to accept the full teaching of the narrative, unless we attach more
than the literal meaning to the two trees of the garden. :

It may be felt that there is thus introduced into the interpretation of the
narrative some uncertainty, that every one is left to his own judgment as to
what is literal and what has some deeper meaning. But this is quite as it
should be. Such representations as are here given are fitted to suit all stages
of mental and spiritual growth. Let the child read it, and the picture will
never grow dull in its colours ; and its sharpness of outline will help him to
definite ideas which are radically true, and which expand with his own
growth into some nearer a%)proximation to the full truth. Let the devout man
who has ranged through all science and history come back to this narrative,
and he feels that he has here, better than anywhere else, the essential truth
regarding the beginnings of man’s tragical career upon earth,

[¢* There is nothing uncertain or arbitrary in the explanations which arise
with sufficient readiness from the passage itself. Enough of the historical
facts are patent to suffice for ali the moral and religious uses of such a
narrative ; nothing is told merely to gratify curiosity. The details that could
only serve this end are withdrawn behind the veil of a mystical mode of repre-
sentation.  Such details of historical circumstance not being within the
sphere of the writer’s observation, or of his ordinary means of information,
could only be known by a direct and immediate revelation, while yet, not
being needful for any religious use, they are matters in regard to which
revelation is not to be expected, The alternative of such a revelation of actual
details would be the presenting the events of moral significance under the veil
of a mystical representation, which should contain in itself sufficiently distinct
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indications of the symbolical character of that representation, and of which
the import should be sufficiently intelligible for all the moral and religious
uses of the narrative, These conditions are beautifully and strikingly fulfilled
in these chapters.”—Quarry, p. 155.]

2. A very striking comParison of this narrative with the myth of Prometheus
will be found in Symond’s Greck Poets, 2d series, p. 115. References to other
sources of information are given in Geikie's Hours with the Bitle, pp. 126-129.
Geikie has also collected from various mythologies the most striking analogies
to this narrative. The tree with its fruit, the serpent, the tempted man and
woman, appear in the mythological representations of Pheenicia, Scandinavia,
and Assyria. The destroying of the serpent is familiar to Egyptian and
Indian thought. [If possible, there should be shown to a class such pictures
as are reproduced by Geikie, or by Macphail, Monumental Witness fo O. T.
History, Plates 1., i, 1ii.]

3. In what sense was the Fall an advance? ““The only thing about that
view which has reason is that self-determination must be a moral movement.
We have above decided that moral indifference or equilibrium is not, according
to Scripture, a thinkable view of man’s original state, that a human being
without moral quality is ro such being as God could create. Yet, though we
cannot start with moral indifference, though we posit original uprightness, the
Scripture makes it sufficiently plain that there lay before man, in his primitive
state, such a self-determining act or series of acts as would have led him out
of moral childhood or pupilage into moral perfection and holy manhood.
From this state of pupilage he would have emerged by self-denial and
obedience. Bat it is true that he did emerge from it the wrong way by his
act of self-assertion and transgression of law in the fall. There was a portion
of truth in the tempter’s plea, that there should be a gain of knowledge hy
disobedience. The idea of moral progress in Adam’s case implied a self-
determining act in the matter of the commandment. And the fall was such an
act ; it brought him at once out of the childlike na#vesf of the paradisaic state,
But so far is this from supporting the theory that evil enters as a necessary
factor into human development, that it only rightly states the truth of which
that theory is a perversion.”—Laidlaw, 148,

1. Give the N, T, passages in whick reference is made fo the symbolism of
Eden,
2. How do you account for the serpent becoming the symbol of the healing
art? and show in detail the fitness of the scrpent to be a symbol of sir.
. Verse 15 is sometimes called the ** protevangelium.”  Explain the word,
and show tn what sense it 15 applicable kere.
Trace through Scripture the symbol of the Cherub, and explain ils use
in eack case.
. Show how the various steps in the Temptation and its {mmediate cone
sequences are veproduced im ordingry circumstances.

L I N
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CHAPTER 1IV. 1-24.—HiIsToRY oF CAIN AND HIS LINE

1 AxD Adam knew Eve his wife ; and she conceived, and bare
2 Cain, and said, I have gotten a man from the Lord. And
she again bare his brother Abel. And Abel was a keeper of
3 sheep, but Cain was a tiller of the ground. And in process
of time it came to pass, that Cain brought of the fruit of the
4 ground an offering unto the Lord. And Abel, he also brought
of the firstlings of his flock, and of the fat thereof. And the
5 Lord had respect unto Abel and to his offering : but unto

The development of evil upon earth is traced in Cain’s jealousy and murder
of liis brother. The origin of city life and of the arts, as well as of nomadic
life, 1s traced.

CaiN’s MURDER OF HIS BROTHER.—1-8, Cain, i possession, or
acquisition [Kalisch compares the Greek names ZXpictetus and Clesias);
explained by Eve in the words *“I have gotten a man from the Lord,” or,
I have gotten [or, with Gesenius, produced] a male child by the help
of the Lord. Luther and others translate ‘‘I have gotten a man, even
Jehovah,” as if Eve believed that this was zke promised seed, the Incarnate
God; an interpretation which cannot be tolerated. And she agair bare,
but not, as some suppose, at the same time, so that the two sons were
twins. Abel [Hebel], breath, nothingness, vanity (though some consider
it to be connected with the Assyrian Zabfw, a son). It is not said that
Eve gave him this name, though it is possible that before his birth she had
experienced so much of the emptiness of life as to prompt it; but it would
rather seem as if the name were given in recognition of the brief life of Abel
himself.  Abel was a keeper of sheep, a new occupation ; but for what purposes
did he keep sheep? For clothing : possibly for food ; but if so, this is a great
advance upon the primitive condition. Cain tills the ground. The one brother
chooses the more peaceful and emotional, the other the more active, occupa-
tion. The pastoral life seems always to have been held in higher esteem
than the agricultural among the Hebrews, But the agricultural succeeds the
pastoral in the order of civilisation, And in process of time, lit. at the end
of days, ¢.e. when some time had expired after they had begun their occupa-
tions. Cain brought . . . . an offering, Heb. minckak, always in the law an
unbleody sacrifice, opposed to zedack ; but here used of Abel’s offering also.
The narrative leaves us to suppose that the offerings were spontaneous, the
natural tribute felt to be due to God. In all nations there has sprung up the
habit of offering sacrifices, * which are, in their most general acceptation, gifts
by means of which man tries to make good his imperfect consecration of himself
to God, who is his lawful Lord” (Archb. Thomson, Atoning Work of Christ,
p. 30%  The Lord had respect unto Abel . . . ., How the acceptance of the one
and the rejection of the other was manifested we are not informed. A common
idea has been that fire from heaven fell on the accepted offering (ep. I Kings
xviil. 38). This could scarcely be the ordinary normal sign. Subsequeut
prosperity and feelings of peace were encugh to suggest to primitive men that
they were in God’s favour. The reason of the rejection of Cain’s offering ~yas
that he had not been “doing well,” ver. 7. [“ It would be strange if the gods
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Cain and to his offering he had not respect. And Cain was

6 very wroth, and his countenance fell. And the Lord said
unto Cain, Why art thou wroth? and why is thy countenance

# fallen? If thou doest well, shalt thou not be accepted ? and
if thou doest not well, sin licth at the door. And unto thee

8 skall be his desire, and thou shalt rule over him. And Cain
talked with Abel his brother : and it came to pass, when they
were in the field, that Cain rose up against Abel his brother,

9 and slew him. And the Lord said unto Cain, Where # Abel
thy brother? And he said, I know not: am I my brother’s

1o keeper? And he said, What hast thou done? the voice of
11 thy brother's blood crieth unto me from the ground. And
now a# thou cursed from the earth, which hath opened her

looked to gifts and sacrifices and not to the soul,” Plato, Ak, ii. 149 E.]
Notice that the offering is secondary : Adel and his offering, Cain and fis
gffering ;- the man and his state of spirit are the important elements, Cuin
was very wroth, angry both with God and his brother. [Those who do not
serve God bate him who does, * because they cannot help wishing that they
were like him, yet they have no intention of imitating him, and this makes
them jealous and envious. Instead of being angry with themselves, they are
angry with him,”—Newman, Serm. viil. 143.] God sees the anger of Cain and
whither it tends, and remenstrates with him ; ver. 6, #he Lord said unto Cain

o« why is thy countenance fallen 2 If thow doest well, shalt thou not be
accepted, or rather, is there not lifting up, that is, of thy countenance; be
not gloomy and angry as if you had a pattial God to deal with, but do right
and cherish loving thoughts, and your face will be bright and open. DBut 4/
thou doest not well, sin lieth at the door, if you cherish your present feelings
and do not humbly repent, sin lies in wait for you so that you cannot go out
without meeting it—u#to thee, or towards thee is his desire, that is, sin, like
a beast of prey, thirsts for your blood, but thou shouldst rule over him,
thou shouldst resist, mastering your own evil spirit and so defeating sin. DBut
Cain did not take heed. He Zalfed with Abel, or rather, said it to Abel,
repeated to Abel what God had said to him, which is improbable, unless the
last half of ver. 7 be interpreted of Abel and not of sin. Wright prefers to
insert the words “‘Let us go into the field,” the reading adopted by the
Samaritan Ms., the LXX., the Vulgate, etc.

JUDGMENT OF THE FRATRICIDE.—9-18, TZe¢ woice of thy brother’s blood
¢rielh.  Among the ancient Arabs it was believed that if a man had been
murdered his spirit hovered over the grave in the form of an owl, crying,
““ Give me drink,” until the murderer’s blood was shed. The idea of a sin
or crime crying to heaven is common in Scripture, Gen. xviii. 20, etc. In
Heb. xii. 24 the blood of Christ is represented as crying more loudly for
mercy than that of Abel had cried for vengeance. Now art thou cursed from
the earth, apparently equivalent to, cursed in this form of banishment from
the place where this crime has been committed ; but with the underlying idea
of the curse procecding from the earth which had received his brother’s
blood. The earth is represented as more humane than Cain and as hiding
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12 mouth to receive thy brother's blood from thy hand ; when
thou tillest the ground, it shall not henceforth yield unto thee
her strength ; a fugitive and a vagabond shalt thou be in the

13 earth. And Cain said unto the Lord, My punishment

14 greater than I can bear. Behold, thou hast driven me out
this day fromn the face of the earth; and from thy face shall
I be hid; and I shall be a fugitive and a vagabond in the
earth ; and it shall come to pass, Z2af every one that findeth

15 me shall slay me. And the Lord said unto him, Therefore
whosoever slayeth Cain, vengeance shall be taken on him
sevenfold. And the Lord set a mark upon Cain, lest any

16 finding him should kill him. And Cain went out from the
presence of the Lord, and dwelt in the land of Nod, on the

from men’s sight the horrible signs of fratricide. The earth was not only
to refuse her fruit, but even a resting-place to Cain. He was to be driven
about by his sense of guilt, [Nowhere is the murderer’s misery so well
delineated as in Hood’s Dream of Eugene Aram.) This, Cain felt, was
greater than e could bear.  There is not a word of shame or sorrow, only of
complaint such as might induce God to lessen his punishment. His own
criminality prompts him to fear the violence of others ; every one that findeth
me shall slay me. Delitzsch says that the murderer sees himself surrounded
on all hands by avenging spirits, and so Cain’s imagination peoples the un-
inhabited earth. Others see evidence here (and elsewhere) of the existence
of a pre-Adamite race. TV/erefore (said the Lord),because there is justice in
Cain’s anxiety, and because interminable blood-revenge is not to be
countenanced, he receives a special protection : whosoever siayeth Cain. . . .
and the Lord set a mark upon Cain; or, as other translators prefer, gave a
sign to Cain, It is difficult to conceive of any visible mark which should
watn men not to touch Cain, and a mark which should merely identify him
would of course be rather a danger than a benefit. An interesting parailel
occurs in the ZLaws of Menwu, which enjoin branding as a punishment of
certain crimes ;—
* Let them wander over the earth ;
Branded with indelible marks,
‘They shall be abandoned by father and mother,

Treated by none with affection ;
Received by none with respect.”

16, ANuod means wandering, unsettled, an appropriate name for the land
of the sinner, who has lost his true settlement in his Father’s presence and
love. No known land is now called by this name. The Vulgate takes the

word as an adjective, ‘ dwelt in the land as a wanderer,” But our version
1s correct.

REMARKS.—I. The curse of sin appears as directly inflicted by the sinner
himself, ‘The first death is by the hand of man, by sin. As if to show that
death is from sin rather than from God, the first death is a murder, a trans-
gression of the law of God.

2. Sacrifices were intended to be the embodiment and expression of a
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17 east of Eden. And Cain knew his wife ; and she conceived,
and bare Enoch : and he builded a city, and called the name
18 of the city, after the name of his son, Enoch. And unto
Enoch was born Irad : and Irad begat Mehujael : and Mehu-
19 jael begat Methusael : and Methusael begat Lamech. And
Lamech took unto him two wives: the name of the one was
20 Adah, and the name of the other Zillah. And Adah bare

state of feeling towards God, of a submission or offering of men’s selves to
God, of a return to that right relation which cught ever to subsist between
creature and Creator. Christ’s sacrifice is valid for us when it is that out-
ward thing which best expresses our feeling towards God, and through which
we offer ourselves to God.

V. Name some races or trites who nekher keep sheep nor Gl the ground.
How do they subsist ?

. What was Cain’s motive in killing Abd?

. Explain ver. 7 ; and also explain in what sense it is true that the
acceptance of the offering depends on the acceptance of the offerer,

. Why was Cain not put to death ?

. What allusions are made to Abels deatk in the N, T. ? :

. Explain the expression: ** the blovd of sprinkling, that speaketh bettey

things than that of Abel.”
What is the derivation of ival? why do brothers so often quarrel?
Learn and criticise: —

[~ b ] Snd wh

b

* Oh'! thou dead
And everlasting witness ! whose unsinking
Blood darkens earth and heaven ! what thou now art
I know not : but if thou seest what I am,
I think thou wilt forgive him whom his God
Can ne’er forgive, nor his own soul.”

CAIN’s DESCENDANTS.—17-24. And Cain . . . . bare Enock, a name
mcaning dedication or initiation, as if Cain saw in his son a new starting-
point for the race. Cut off from the old stock, he will begin afresh (cp.
Napoleon’s vowing he would found a family, if not himself of great lineage).
He also builded a city, or, as the LXX. translate, he was building, he
employed himself in building. The city would not be large and magnificent
(as described by Macaulay, Marriage of Tiérzak), but a collection of huts
surrounded by a hedge would be the beginning whence all social law and
government were to develop. The inhabitants are suggested in ver. 18.
On the names in this verse see notes on mnext section. In the seventh from
Adam there is a culmination of the characteristics of Cain’s line. Lameck
« .« . fwo wives, mentioned not with reprobation, possibly as an evidence of
his power, but chiefly to account for what follows. Their names were Adak
and Zillah, meaning Light and Bhadow. To find in these names a mytho-
logical suggestion, or evidence of a great advance in the estimate of women,
is to overstrain their significance. The line of Cain terminates in a family
of genius. The arts which perfect and adorn life are ascribed to this line, but
not in order to brand these arts as of evil origin, The same arts may have
been invented in the other line ; but of such invention there was no tradition.



26 THE BOOK OF GENKSIS, [tv. 21-25.

Jabal: he was the father of such as dwell in tents, and of
21 such as have cattle. And his brother's name was Jubal: he
was the father of all such as handle the harp and organ.
22 And Zillah, she also bare Tubal-cain, an instructor of every
artificer in brass and iron : and the sister of Tubal-cain was
23 Naamah. And Iamech said unto his wives, Adah and
Zillah, hear my voice ; ye wives of Lamech, hearken unto my
speech: for I have slain a man to my wounding, and a young
24 man to my hurt : if Cain shall be avenged sevenfold, truly
25 Lamech seventy and sevenfold. And Adam knew his wife

The two arts, catile-tending and music, which are associated in Greek
mythology (cp. Apollo and Pan), are here assigned to brothers, sprung of
one mother : Adak bare Fabal . . . . and Fubal., Jabal's employment was an
advance upon Abel’s. He kept cattle; not only sheep, but oxen and
possibly camels and asses (cp. Ex. ix. 3, Knobel), - He was also tke jfatker
of suck as dwell in tents. He was the first to whom it occurred, I can carry
my house with me and regulate its position and movements, and not it mine,
I nced not return every night this long weary way from the pastures, but
may live wherever streams run cool and grass is green. He thus learned
to traverse long distances, and initiated migration, commerce, adventure.
Fubal . . . . harp and orgen, lyre and pipe, stringed and wind instruments.
He made material things the organ and instrument of his ideas and feelings,
This idea would be everywhere applied. If the matter of the dumb world
could seng for men, what might it not be made to do for them? ZTudal-Cain,
brass-smith. ‘*So faithfully is everything perpetuated in the East that the
blacksmith of the village Gubbata-ez-zetun . . . . called the iron splinters
struck off while working at his forge, fwbal” (Delitzsch, Fewish Artisan
Life, p. 43), cp. also Ezek. xxvil. 13. Ewald thinks all the three brothers
names are derived from one root, meaning # produce ; and that they are so
called as the children of the new age; though he admits that Jabal’s name
may mean increase, and that Jubal’s may suggest Fbel or Jobel, loud crash-
ing music. His reference to the supposed analogy of the Indian-castes is
quite out of place. So also is the attempt of others to identify these three
brothers with any of the deities of polytheistic races. It is characteristic of
this Semitic record that it ascribes these inventions net to gods or demigods,
but to human beings. This is the distinctive and instructive feature in the
record. Their sister’s name, Naamas, pleasant, is found in the register
because her influence was felt in the race.  Possibly she was the occasion of
her father’s deed of blood. The traditions regarding her are given in
Lencrmant’s Orggines, p. 200. Those who wish to compare this account of
the origin of the arts with that accepted by other nations, will ind material
for doing so in Cory’s Ancient Fragments, pp. 6-10; Lenormant’s Origines,
p- 194 ; Mschylus, Prom. Vinct. vers. 447-471.

23. Lamech’s rhythmical utterance, probably thrown into this form by an
early and poetical narrator, may Dbe rendered: I have slain a man for
wounding me, a young man for hurting me. If Cain shall be avenged
sevenfold, surely Lamech seventy and seven fold. I take vengeance
for myself with these good weapons my son has forged for me: le has
furnished me with means of defence and vengeance many times more effective
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again; and she bare a son, and called his name Seth: for
God, said she, hath appointed me another seed instead of

26 Abel, whom Cain slew. And to Seth, to him also there was
born a son ; and he called his name Enos: then began men
to call upen the name of the Lord.

than God’s defence of Cain. [The account given in the Talmud is that
Lamech, as he grew old, became blind, and was led out to hunt by Tubal-
Cain, who directed his father's arrow towards what he supposed to be a wild
beast moving in the thicket, Lamech let the arrow fly and killed Cain. On
discovering his mistake, he struck his hands wildly together, and so killed
Tubal-Cain, who was standing close to him. Upbraided by his wives for
these disasters, he utters the words of the text. ]

Having concluded his account of Cain’s line, the author might have passed
at once to the genealogical table of chap. v.; but there are two points
omitted in that table which, he considers, require insertion. These are—
(1) that snstead of Abel, another seed was appointed to Eve, who, because thus
sef, or appointed, was called Serk, so that the whole race did not forsake
God's presence when Cain forsook it. And (2) in the time of Seth’s son,
Enos (weak, frail man), men began to call upon the name of Fehovak ; this
was the noteworthy institution which the Sethites originated. As arts began
in tshe other line, religion, or at least stated social worship, began in the line
of Seth -

CHAPTER V. 1-VI. 8.—FroM ApaM TO NOAH IN THE LINE
OF SETH.

1 THis ¢ the book of the generations of Adam. In the day
that God created man, in the likeness of God made he him ;
2 male and female created he them; and blessed them, and
called their name Adam, in the day when they were created.
3 And Adam lived an hundred and thirty years, and begat a
son in his own likeness, after his image ; and called his name
4 Seth: and the days of Adam after he had begotten Seth were
5 eight hundred years: and he begat sons and daughters: and
all the days that Adam lived were nine hundred and thirty

GENEALOGICAL REGISTER.—1-82. Iaving no great events to record
between the Creation and the Flood, the Elohistic author spans the interval
with this register. The formula with which each patriarch is introduced and
dismissed is as unvarying as if it were a printed schedule. Only twice is the
monotony broken, ver. 24 and ver. 29. Yet no chapter in the Bible is more
difficult to give an intelligible account of. Two features of it are especially
noteworthy : (1) the resemblance of this Sethite genealogy to that of the
Cainites ; and (2) the length of life ascribed to these antediluvians,

D
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6 years: and he died. And Seth lived an hundred and five
7 years, and begat Enos : and Seth lived after he begat Enos

eight hundred and seven years, and begat sons and daughters :
8 and all the days of Seth were nine hundred and twelve years :
9 and he died. And Enos lived ninety years, and begat Cainan :
ro and Enos lived after he begat Cainan eight hundred and
11 fifteen years, and begat sons and daughters : and all the days

of Enos were nine hundred and five years: and he died.
12 And Cainan lived seventy years, and begat Mahalaleel :
13 and Cainan lived after he begat Mahalaleel eight hundred
14 and forty years, and begat sons and daughters : and all the

days of Cainan were nine hundred and ten years; and he

(1.) RESEMBLANCE OF THE Two GENEALOGIES,— This will most readily
be seen if they are tabulated before the eye thus :—

Adam, Adam,
Seth.
Enos,
Cain. Cainan,
Enoch. Mahalaleel,
Irad. Jared.
~ Mehujael. Enoch.
Methusael. Methuselah,
Lamech. Lamech,
Noah.
Jabal, Jubal, Tubal. Shem, Ham, Japheth.

(2) Here it is plain that the numbers three, seven, and ten play a con-
spicuous part in both genealogies. In the Cainite line there are seven names
in the direct line, and the last of these names branches into three. In the
Sethite line there are ten names, the last of which is succeeded by three
representatives. It is remarkable that the races which trace their history into
the remotest past agree with almost unbroken unanimity in telling of ten
primitive kings, or demigods, or heroes. The Chincse tell of ten semi-
divine emperors preceding historic times. The Indians, the Iranians, the
Armenians, the Assyrians, and others, all cleave to this number ten, The
reason of their doing so is apparently the circumstance that among primitive
peoples ten is the number of completeness. Traditional names were more
easily remembered when they could be counted on the fingers. This idea of
ten survived into days when numbers were skilfuily handled. DBerosus,
writing the early history of the Chald®ans, names the kings who reigned
before Xisuthrus, in whose days the Flood happened; and he concludes
with the words: “ So the sum total of all the kings is ten; and the period
which they collectively reigned amounts to 120 sarl "—a sarus equals 3600
yeats (Cory's Ancient Fragments, p. 52).

(6) It is further apparent that there is a similarity between the names of
the two lines. 'What language was spoken before the Flood is not known.
The names in this register are in Hebrew, and from this circumstance
Lenormant concludes that < they are significant appellations combined in
such 2 manner that each one, by the meaning which it presents, expresses an
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15 died. And Mahalaleel lived sixty and five years, and begat
16 Jared: and Mahalaleel lived after he begat Jared eight hun-
17 dred and thirty years, and begat sons and daughters : and all

the days of Mahalaleel were eight hundred ninety and five
18 years: and he died. And Jared lived an hundred sixty and
19 two years, and he begat Enoch: and Jared lived after he

begat Enoch eight hundred years, and begat sons and
20 daughters: and all the days of Jared were nine hundred sixty
21 and two years: and he died. And Enoch lived sixty and five
22 years, and begat Methuselah: and Enoch walked with God

after he begat Methuselah three hundred years, and begat
23 sons and daughters: and all the days of Enoch were threc

idea which was intended to be attached to such and such a stage of either
genealogy.”  But these stages, with such light as we yet have, cannot be
clearly defined. It is plain, however, that the superficial resemblances in
the names of the opposed lines are intended to make the real differences
more striking, The similar names are seen to have dissimilar meanings,
Thus Cain's frad means fugitive, while Seth’s Fared has the happier
significance of service or descent, In the one line Mehujael, smitten of God,
corresponds to the Makalalee! of the other line, which means praise of God ;
and so on. The contrast between the two Enochs and the two Lamechs is
obvious, In reading these parallel lists of names it should be kept in view
that by the time of Noah the population must have been enormous, and very
widely scattered. The key to the meaning and connection of these names
will probably be found where Lenormant seeks it, in the cosmical theories of
the Chaldzeans.

(2.} LONGEVITY OF THE ANTEDILUVIANS,—*‘ There is a large amount of
consentient tradition to the effect that the life of man was originally far more
prolonged than it is at present, extending to at least several hundreds of
years. The Babylonians, Egyptians, and Chinese exaggerated these
hundreds into thousands. The Greeks and Romans, with more moderation,
limited human life within 1000 or 800 years. The Hindoos still ‘further
shortened the term. Their books taught that in the first age of the world
man was free from diseases, and lived ordinarily 400 years; in the second
age the term of life was reduced from 400 to 300; in the third it became
200; and in the fourth and last it was brought down to 100. "[Cp. the
similar decrease frequently alluded to in the Bible.] So certain did the fact
appear to the Chinese, that an emperor who wrote a medical work proposed
an inquiry into the reasons why the ancients attained to so much more
advanced an age than the moderns” (Rawlinson, Hisf. Flustr. p. 14).
Josephus (Antig. L iil. 9) appeals to a number of these consentient traditions,
and argues for the longevity of the antediluvians on the ground that food was
then more nourishing, and also that God saw they were usefully employed
in astronomical calculations which they could more successfully carry out if
allowed to live 600 years, that being the period in which a great year is com-
pleted. Josephus had no doubt that the writer meant that individuals
actually lived for hundreds of years.
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24 hundred sixty and five years : and Enoch walked with God :
25 and he was not; for God took him. And Methuselah lived
an hundred eighty and seven years, and begat Lamech :
26 and Methuselah lived after he begat Lamech seven hundred
27 eighty and two years, and begat sons and daughters: and all
the days of Methuselah were nine hundred sixty and nine
28 years: and he died. And Lamech lived an hundred eighty
29 and two years, and begat a son: and he called his name
Noah, saying, This same shall comfort us concerning our work
and toil of our hands, because of the ground which the Lord
30 hath cursed. And Lamech lived after he begat Noah five
hundred ninety and five years, and begat sons and daughters :

Physiologists, however, tell us that such longevity is impossible. Accord-
ingly numerous evasions of the obvious meaning of the writer have been
sought. It has been said that not individuals but races or tribes are meant ;
or, that we have here a mere abstract of the complete genealogy; or, that by
years a much shorter period is meant; or, that mistakes have crept in—all
which evasions are futile. It is plain that the register assigns enormous
longevity to individuals. To say that such longevity is absolutely impossible
is surcly unwarranted ; but rather than believe in a change of the human con-
stitution which might shatter the physiological argument for the unity of the
species, it seems preferable to suppose that under these numbers there lies some
Chaldean mystery which we can no longer fathom. For, of course, the mere
affirmation that time is necessarily exaggerated among races who possess no
records, and whose monotonous existence is marked by no great events,
affords no key to the method by which the years have been distributed among
the persons named in this register. [Lenormant believes this register to be a
reflection of the Chaldeean tradition in which they expressed the phases of the
solar revolution. He endeavours to establish a harmony between the names
contained in it and the cycle of the gods of the months; adding, that in
Genesis, the evolution of nature *‘passes into the spiritual sphere, and
becomes the occasion of the most exalted teaching. The symbolical dress
remains the same ; but instead of covering, as with the Chaldaeans, naturalistic
myths, it is the figurative covering of truths of the moral order, frced from all
coarse admixture with the physical order. The inspired writers here, as
throughout the opening chapters of Genesis, have set the first example of the
precept formulated by St. Basil ; they have taken the golden vessels of the
Gentiles to make them serve for the worship of the true God.”]

Very possibly the anthor of Genesis did not attach the same importance as
we do to the particnlar statements of the genealogical table, but inserted it as
the commonly-received method of bridging the interval between the Creation
and the Flood. Itis obvious, that by adding together the ages of these antedi-
luvians at the birth of their respective heirs, we get the whole term of years
elapsing between the Creation and the birth of Shem. Adding one hundred
years, which Shem had lived before the Flood came, we have the length of
time that elapsed between the Creation and the Flood. According to the
Hebrew text and our version this is a period of 1656 years ; but the LXX.,, by
increasing the number of year~ which elapsed before the birth of some of the
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31 and all the days of Lamech were seven hundred seventy and

32 seven years: and he died. And Noah was five hundred years
old : and Noah begat Shem, Ham, and Japheth.

CHaP. VI 1. And it came to pass, when men began to multiply

on the face of the earth, and daughters were born unto them,

2 that the sons of God saw the daughters of men that they

were fair ; and they took them wives of all which they chose,

heirs (not necessarily the first-born children), make out a total of 2262
(or 2242) years.

‘Whatever chronology we adopt, these genealogies convey the impression of
an immense antediluvian population stretching back through unrecorded
periods. The very monotony of the formula, * he begat sons and daughters,
and he died,” seems to tell of endless cycles of existence stirred by no great
events, measured by no important changes, but generation following genera-
tion like the trees of the primeval forests.

THE EARTH BY UNNATURAL AND MONSTROUS CORRUPTION
BECOMES RIPE FOR PUNISHMENT (CH. VI 1-8).

The Jehovist paves the way for introducing the story of the Flood by
showing the crying need of Divine interference. The Elohist accounts for
the same catastrophe in much simpler language, vers. 11-13. With almost
unbroken uniformity, the races which preserve a tradition of the Flood ascribe
it to the anger of the heavenly powers at the wickedness and violence of the
earth’s inhabitants. “‘The connection between the doctrine of successive
catastrophes and repeated deteriorations in the moral character of the
human race is more intimate and natural than might at first be imagined

Lyell’s Prin. of Geology, i. 13).

L. When smen began to multiply, an eranot further defined. Mer is used in
its most general sense, the race, including both Sethites and Cainites.
Daughters were born unfo them, i.e. to men of both the great lines, These
daughiers of men, born to Sethites and Cainites alike, were seen by the sons of
God, a new and distinctive title, used for the sake of contrast to the daughters
of men and to designate sors not born of men ; in other words, angels, This
is the Jchovist’s way of accounting for the monstrous wickedness of the
antediluvians, This is his way of teaching his contemporaries that at the
root of this wickedness there was a superhuman, angelic influence. But
expositors have been most unwilling to accept this obvious and natural inter-
pretation. Other interpretations have therefore been proposed, as (1) that
by the sons of God, the sons of Seth are meant ; and that these men belong-
ing to the godly line were ensnared by the attractions of the line of Cain.
But the words do not yield any such sense. The two expressions, sons of
God and daughters of neen, are mutually exclusive and contrasted ; and the
expression, daughters of men, includes all women—women of both lines,
Desides, the production of mighty men of renown is not accounted for by
marriages between godly and ungodly people. (2) The author of * 7he
Genesis of Earth and Mlan” has very ingeniously advocated the opinion that the
sons of God are sons or servants of the gods—that is, idolaters or worshippers
of other gods than Jehovah, These idolaters are supposed to have belonged
te some non-Adamic race. This interpretation is worth mentioning only op
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3 And the Lord said, My Spirit shall not always strive with man,
for that he also 7 flesh : yet his days shall be an hundred and
4 twenty years, There were giants in the earth in those days;
and also after that, when the sons of God came in unto the
. daughters of men, and they bare ¢ZZ/dren to them, the same
5 became mighty men which wwere of old, men of renown. And
God saw that the wickedness of man was great in the earth,
and #kaf every imagination of the thoughts of his heart was
6 only evil continually  And it repented the Lord that he had

account of the stimulating and enlightening arguments with which the author
strives to give it currency. But the mass of modern interpreters—even Kurtz,
Delitzsch, Hofmann, and Baumgarten—admit that the sense given above is
the plain sense of the words. In support of this view, that the term sozs of
God means here, as in Job L 6, ii. I, etc., the angels, it may be urged (1)
that this is the ordinary meaning of the words (cp. Job xxxviii. 7; Ps. xxix. 1,
Ixxxix. 7}; (2) that the daughters of men mentioned in ver. 2 are the
same as those menticned in ver. 1, and therefore cannot be restricted to
the line of Cain: that they are therefore set in contrast to what is not
human ; (3) that the results of these marriages are described as abnormal ;
(4) that not only Philo (Quest. de Gigant.), Josephus (Antig. 1. iii.), the
Book of Enock, and other apocryphal writings expressly affirm this inter
pretation, but even Jude (vers. 6, 7) evidently understood that angels were
here referred to; (5) that almost every nmation has a similar tradition.
They took them wives of all whom they ckhose, a promiscuous, unregulated
intercourse.

3. My Spirit shall not always stvive, that is, the vital principle com-
municated to man by God (ch. ii. 7} shall not animate him for ever, for
he also (like the other creatures) is flesh, The word translated st#ize has
perhaps the meaning be humbled, and may allude to the degradation of
a divinely-given life when made subservient to fleshly desires and tendencies.
But though man is not to be immortal, nor to have his life maintained to
extreme longevity, yet his days shall be 120 years. This is sometimes under-
stood as meaning there shall be given time for repentance—~a respite of 120

€ars,
y 4, There were giants, lit, Nephilim, a word of doubtful derivation, trans-
lated by our version and the LXX. by giants, probably because in Num. xiti. 33
the Nephilim are described as gigantic. These Nephilim existed before
the marriages of the sons of God with the daughters of men. The results of
these marriages the writer now—alfter this parenthetical notice of the giants—
proceeds to relate: and also, after that, when . . . they bare children fo them,
the same became mighty men, which were of old, men of renown ; or, these are
the heroes of antiquity, the renowned: a form of expression which some
consider to be a way of alluding to a tradition the writer does not care
to guarantee,—** These are the men who are popularly called the heroes, and
about whom the well-known stories are told.” [Plato’s CragyZus, p. 398, may
be compared: ‘‘ Do you not know that the heroes are demigods? . . . All of
them sprang either from the love of a god for a mortal woman, or of a mortal
man for a goddess.””] And God, better, Johovah, or, the Lord saw . . . ondy
il continually. And it reprnted the Lovd. . . A strongly anthropomorphic
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made man on the earth, and it grieved him at his heart.
7 And the Lord said, I will destroy man whom I have created
from the face of the earth; both man, and beast, and the
creeping thing, and the fowls of the air ; for it repenteth me
8 that I have made them. But Noah found grace in the eyes
of the Lord.

expression, characteristic of the Jehovist, cp. chap. ii. and iii, It seems idle
to object to such expressions on the ground that, as God is unknowable, it
degrades Him to speak or think of Him as a magnified man. The alter-
native is a practical one, If, by ridding our minds of all anthropomorphic
ideas, and refusing to think of God as feeling, thinking, acting in some such
way as men do, we could thereby reach a practically higher conception
of Him—a conception which would dispose us to worship Him more devoutly,
and serve Him more faithfully, then we might do so; but if the result of
ridding our minds of such ideas be that we cease to think of Him at all, or
only as a dead impersonal force, then certainly this is to reach not a higher,
but a lower conception of Him.

8. Buf Noak . . Amidst the universal doom one man found grace. The
favour of the Lord was not wholly undeserved, chap. vii. 1 {and cp. vi. 9);
yet it was gruce.  Of a purpose to preserve the race nothing is here said.

CHAPTER VI. g-1X. 29.—THE GENERATIONS OF NoAH.

9 THESE are the generations of Noah: Noah was a just
man and perfect in his generations, and Noah walked
10 with God. And Noah begat three sons, Shem, Ham, and
11 Japheth. The earth also was corrupt before God, and the
12 earth was filled with violence. And God looked upon the
earth, and, behcld, it was corrupt : for all flesh had corrupted

This section may most conveniently be divided into four chapters : (1) The
preparation for the Flood, chap. vi, g-vii. 16. (2) The prevalence of the
Flood, chap. vii. 17-viil. 14. (3) Noah’s exit from the ark, and God’s covenant
with him, chap. viil. 15-ix. 17. (4) The subsequent history of Noah, chap.
ix. 18-29.—The Flood has so large a space allotted to it, not merely because
of the magnitude of the catastrophe, but also because it is a very distinct land-
mark in the history, After the Flood a new state of things is introduced,
characterized by the covenant, and accompanying laws given to Noah, and
which prepare the way for the more complete Sinaitic covenant and legisla-
tion, Peter comparesit to regeneration (1 Pet. iii, 21}, asif, the old sinful world
being destroyed, a new and spiritually-born world emerged from the watery

rave.
E The various traditions of the Flood are given by Lenormant in the 8th
chapter of his Origines (or Contemp, Rew. for Nov. 1879); and after a careful
and critical analysis he concludes that the story of the Deluge is **a universai
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13 his way upon the earth. And God said unto Noah, The end
of all flesh is come before me ; for the earth is filled with
violence through them ; and, behold, I will destroy them with

14 the earth. Make thee an ark of gopher wood ; rooms shalt

tradition among 21l branches of the human race with the one exception of the
black. Now a recollection thus precise and concordant cannot be a myth
voluntarily invented. No religious or cosmogonic myth presents this
character of universality. It must arise from the reminiscence of a real and
terrible event, so powerfully impressing the first ancestors of our race, as never
to have been forgotten by their descendants, This cataclysm must have
occurred near the first cradle of mankind, and before the dispersion of the
families from which the principal races were to spring ; for it would be at once
improbable and uncritical to admit that at as many different points of the
globe as we should have to assume in order to explain the wide spread of these
traditions, local phenomena so exactly alike should have occurred, their
memory having assumed an identical form, and presenting circumstances that
need not necessarily have occurred to the mind in such cases,” He means such
particulars as the sending out of the birds, and the exact number of the saved.
The tradition which shows the most striking affinity to the biblical story is
the Chaldeeo-Babylonian. Of this there are two forms—that given by Berosus,
which may be read in Cory's Fragments; and that given in the tablets
recovered by the late George Smith. These tablets are copies from an
original which is believed to date from the rjth or 18th century B.c, (trans-
lations of these are given by Lenormant and in Smith’s Chaldean Genesis,
and should by all means be read). This Chaldeean tradition and the biblical
narrative are plainly drawn from a common source ; the Chaldwean is, how«
ever, in a corrupted form and probably of considerably later date.

In the biblical narrative itself there is an amalgamation of two separate
accounts, These are so distinct from one another that they can be dissected
out with tolerable precision. The Elohistic narrative will be found printed
by itself in Colenso’s Lectures on the Pent.; and both narratives are very
conveniently printed in parallel columns by Colenso’s critic, Quarry, whose
extremely suggestive book on Genesis is far too little used. The Elohistic
narrative is complete in itself, and may be pieced together from the following
passages : chap. vi. g-22, vii. 6, 11, 13-16a, 18-22, 24, viil. I, 2a, 30-5,
13, 14-19, ix. 1-17. The remainder consists of parts of the Jehovistic nar«
rative, with a few clauses added by the compiler. The main differences
between these two narratives are: (1) That the Elohist represents God as com-
manding Noah to take into the ark one pair of every kind of creature
(vi. 19); whereas the Jehovist (vii. 2) tells us that this only applied to unclean
beasts, while of the clean seven of each sex were to be preserved. (2)
Again, according to the Elohist, the Flood lasted a whole year, the waters
prevail for 150 days, and then only slowly begin to abate. According to the
Jehovist, the waters prevail for forty days, and then abate. It would appear
as if the compiler recognised both traditions as sacred, and sought to preserve
both by composing his own narrative of the two.

PREPARATIONS FOR THE FLOOD (CHAP. VL 9-ViL. 16).

INSTRUCTIONS FOR BUILDING THE ARK.—14-16. It was to be an ark;
not a ship (because not sailing power but only abundant storage and steadiness
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thou make in the ark, and shalt pitch it within and without
15 with pitch. And this #& 2ke fashion which thou shalt make it
of : The length of the ark sia/l be three hundred cubits, the
breadth of it fifty cubits, and the height of it thirty cubits.
16 A window shalt thou make to the ark, and in a cubit shalt
thou finish it above ; and the door of the ark shalt thou set
in the side thereof ; =% lower, second, and third sforses shalt
17 thou make it. And, behold, I, even I, do bring a flood of
waters upon the earth, to destroy all flesh, wherein #s the
breath of life, from under heaven ; and every thing that is in
18 the earth shall die. But with thee will I establish my cove-
nant ; and thou shalt come into the ark, thou, and thy sons,

in the water were required), but a floating house or box, made of gopher .
(probably cypress) wood, and rendered thoroughly water-tight by being
covered with bitumen within and without. It was to be divided into com-
partments (#eoms, lit. nests), for the more convenient distribution of the various
animals ; and these rooms were to be in three tiers, one above the other, iz
fower, second, and third stortes. The entire structure was to be 300 cubits
long, 50 broad, and 30 high ; or, taking the cubit as equal to 2I inches, 525
feet long, 87 feet 6 inches broad, and 52 feet 6 inches in height, The Great
Eastern is 680 feet long, 83 broad, and 58 deep. Ten buildings the size of
Solomon’s temple could have been stowed away in the ark. The proportions
have been tested. Peter Jansen, a Dutchman, had a ship built of the same

roportions, though on a smaller scale, and found it well adapted for freightage.

he only difficulties regarding the construction are those connected with the
ventilation, the lighting, and the sewage. Obviously much is left to natural
skill and necessary contrivance. But regarding the lighting, instruction is
given, but in a form somewhat cbscure : @ window shait thou make to the ark,
and in a cubit shalt thou finish it alove. The size, material, and position of
the window are all difficult to understand. In the side of the ark a window
would only have given light to one compartment of one story. It must,
therefore, have either been in the end or in the roof ; unless the word signifies
not one windew, but generally means of lighting, in which case we are left
to suppose any contrivance for lighting we please, such as a double ridge for
the roof with protected openings for light and air under the ridge, and extend-
ing the whole length of the Ark. [The word translated *‘ window "' in viil. 6
is a different word, but as it is defined by the clause **which he had made,”
we must suppose it to have been one small section of the entire contrivance
for lighting—a small trap-door which could be opened and shut at pleasure.
The Babylonian account suggests that the roof was to terminate in a narrow
ridge 1-50th of the ark’s width.]

INSTRUCTIONS REGARDING THE Usg oF THE ARK, —17-22. God
announces to Noah Iis intention to bring a flood of waters upon the earth io
destroy every living thing save those which were to be preserved in the ark.
Thou shalt come into the ark, thou and thy sons, and thy wife, and thy sons
wives with thee ; no mention is made of any children, but this scarcely forbids
our supposing that children had already been born to oue or other of the sons,
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19 and thy wife, and thy sons’ wives with thee. And of every
living thing of all flesh, two of every so## shalt thou bring
into the ark, to keep #%em alive with thee ; they shall be mals

20 and female. Of fowls after their kind, and of cattle after their
kind, of every creeping thing of the earth after his kind, two

21 of every sor# shall come unto thee, to keep #hem alive.  And
take thou unto thee of all food that is eaten, and thou shalt
gather # to thee ; and it shall be for food for thee, and for

22 them. Thus did Noah ; according to all that God com-
manded him, so did he.

CHap, viL. 1. And the Lord said unto Noah, Come thou and all
thy house into the atk : for thee have I seen righteous before

2 me in this generation. Of every clean beast thou shalt take
to thee by sevens, the male and his female : and of beasts
3 that a#e not clean by two, the male and his female. Of fowls
also of the air by sevens, the male and the female ; to keep
4 seed alive upon the face of all the earth. For yet seven
days, and I will cause it to rain upon the earth forty days
and forty nights ; and every living substance that I have made
5 will I destroy from off the face of the earth. And Noah did
6 according unto all that the Lord commanded him. And
Noah was six hundred years old when the flood of waters
7 was upon the earth. And Noah went in, and his sons, and
his wife, and his sons’ wives with him, into the ark, because
8 of the waters of the flood. Of clean beasts, and of beasts
that are not clean, and of fowls, and of every thing that
o creepeth upon the earth, there went in two and two unto Noah
into the ark, the male and the female, as God had commanded

or were born in the ark. Besides human beings, a pair of coery living thing
of all flesh, of every sort, of fowls, and of catile, and of every creeping thing,
were to be preserved in the Ark. Countless calculations have been made to
ascertain whether the Ark could furnish accommeodation to specimens of every
kind of living creature, together with the food required for their sustenance.
This question may now be said to be laid to rest by the discovery of so many
species unknown to the older naturalists, as to prove that the ark could not
possibly contain specimens of all. Of mammals, 1658 species have been
enumerated. Of birds, Prof. Mivart says *‘ more than 10,000 different kinds
have now been made known to us.” The reptiles are much more numerous
than the beasts; and all these animals together are exceeded in number
by the insects. To provide accommodation for specimens of all these in a
vessel of the dimensions of the ark is impossible. Besides, no four men
could attend to so many animals; providing them with food and cleaning
them, and taking care also of the large number of animals that would be
sequired to feed the carnivora for a whole year.
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10 Noah. And it came to pass after seven days, that the waters
11 of the flood were upon the earth. In the six hundredth year
of Noaly’s life, in the second month, the seventeenth day of
the month, the same day were all the fountains of the great
deep broken up, and the windows of heaven were opened.
12 And the rain was upon the earth forty days and forty nights.
13 In the selfsame day entered Noah, and Shem, and Ham, and
Japheth, the sons of Noah, and Noah’s wife, and the three
14 wives of his sons with them, into the atk; they, and every
beast after his kind, and all the cattle after their kind, and
every creeping thing that creepeth upon the earth after his
kind, and every fowl after his kind, every bird of every sort.
15 And they went in unto Noah into the ark, two and two of all
16 flesh, wherein és the breath of life. And they that went in,
went in male and female of all flesh, as God had commanded
17 him: and the Lord shut him in. And the flood was forty
days upon the earth ; and the waters increased, and bare up
18 the ark, and it was lift up above the earth. And the waters
prevailed, and were increased greatly upon the earth; and
19 the ark went upon the face of the waters. And the waters
 prevailed exceedingly upon the earth ; and all the high hills
20 that were under the whole heaven were covered. Fifteen
cubits upward did the waters prevail; and the mountains
21 were covered. And all flesh died that moved upon the carth,
both of fowl, and of cattle, and of beast, and of every creep-
2z ing thing that creepeth upon the earth, and every man: all
in whose nostrils zeas the breath of life, of all that was in the
23 dry land, died. And every living substance was destroyed
which was upon the face of the ground, both man, and cattle,

PREVALENCE OF THE FLOOD (CHAP. VII, 17-VIIL 14).

EXTENT OF THE FLOOD.—The question how large a portion of the earth’s
surface was covered by the flood cannot be answered. The idea of its uni-
versality may be said to have been given up. Perhaps the most convincing
proof of the limited extent of the deluge is found in the geographical distribu-
tion of species. Take, as an example, the animals of Australia. In that
island, the indigenous animals are different from those of other parts of the
world, but similar to the species which are found in the fossils of the island
itself, and which inhabited these regions in limes long anterior to the Flood.
If, then, the Flood was universal, and destroyed all animal life in Australia,
we are compelled to suppose that the continuity of animal life was preserved
in that island by an order of events which, if not absolutely inconceivable, is
yet grotesque, and wholly out of harmony with what we know of God’s
methods,
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and the creeping things, and the fowl of the heaven; and
they were destroyed from the earth : and Noah only remained

24 alive, and they that were with him in the ark.  And the waters
prevailed upon the earth an hundred and fifty days.

Cuar. viur. 1. And God remembered Noah, and every living
thing, and all the cattle that wes with him in the ark: and
God made a wind to pass over the earth, and the waters

2 asswaged ; the fountains also of the deep and the windows of
heaven were stopped, and the rain from heaven was restrained ;

3 and the waters returned from off the earth continually: and
after the end of the hundred and fifty days the waters were
4 abated. And the ark rested in the seventh month, on the
seventeenth day of the month, upon the mountains of Ararat.

5 And the waters decreased continually until the tenth month:
in the tenth month, on the first day of the month, were the

6 tops of the mountains seen. And it came to pass at the end
of forty days, that Noah opened the window of the ark which

7 he had made : and he sent forth a raven, which went forth to
and fro, until the waters were dried up from off the earth.

Also he sent forth a dove from him, to see if the waters were

¢ abated from off the face of the ground ; but the dove found
no rest for the sole of her foot, and she returned unto him
into the ark, for the waters were on the face of the whole
earth : then he put forth his hand, and took her, and pulled

1o her in unto him into the ark. And he stayed yet other seven

11 days; and again he sent forth the dove out of the ark; and
the dove came in to him in the evening; and, lo, in her
mouth was an olive leaf pluckt off: so Noah knew that the

12 waters were abated from off the earth. And he stayed yet
other seven days ; and sent forth the dove; which returned

_DURrATION OF THE FL0OOD,—The rain began on the 17th day of the second
month, or about the beginning of November, and Noah left the ark on the
27th of the same month in the following year. The dates of the beginning
and cessation of the rain, and of the subsidence of the waters, are said to
accord with the climatic conditions of Babylonia. The rains begin in
November, and the level of the Euphrates and Tigris at once rises. ** The
periodic overflow of the two rivers occurs in the middle of March, and culmi-
nates at the end of May, from which time the waters go down. At the end
of June they have left the plains, and from August to November are at their
lowest level” (Lenormant in the Comtemp. Rew. Nov, 1879, art. on the
¢ Deluge : Its Traditions in Ancient Nations ™).

o

PLACE WHERE THE ARK STRANDED,—In viii, 4 it is said that the ark
sested spon the mountains of Ararat—not of course on the peak (Massis)y
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13 not again unto him any more. And it came to pass in the
six hundredth and first year, in the first monzh, the first
day of the month, the waters were dried up from off the
earth : and Noah removed the covering of the ark, and looked,

14 and, behold, the face of the ground was dry. And in the
second month, on the seven and twentieth day of the month,

15 was the earth dried And God spake unto Noah, saying,

16 Go forth of the ark, thou, and thy wife, and thy sons, and

17 thy sons’ wives with thee. Bring forth with thee every living
thing that 75 with thee, of all flesh, do#% of fowl], and of cattle,
and of every creeping thing that creepeth upon the earth;
that they may breed abundantly in the earth, and be fruitful,

18 and multiply upon the earth. And Nozh went forth, and his

19 sons, and his wife, and his sons’ wives with him : every beast,
every creeping thing, and every fowl, and whatsoever creepeth
upon the earth, after their kinds, went forth cut of the ark.

20 And Noah builded an altar unto the Lord ; and took of every
clean beast, and of every clean fowl], and offered burnt-offer-

which is 17,000 feet high, and covered with perpctual snow, and on which,
consequently, many of the animals must have perished with cold, while even
the hardiest must have been killed in the descent, which is practicable only to
skilled mountaineers, It seems probable that Ararat was the name descriptive
of the lofty Armenian tableland which overlooks the plain of the Araxes on
the north and of Mesopotamia on the south (see Smith’s Dic, 52.}) In
2 Kings xix. 37 and in Isa. xxxvii. 38 it is translated Armenia. The Syrian,
and Eastern interpreters generally, prefer a mountain of Kurdistan in the
Gordyzan or Carduchian range. (The whole question is copiously discussed
in Lenormant’s Orégines, ii. 1.) The Greek tradition relates that the survivors
found #rra_firma on Parnassus or Athos; the Indian tradition fixes upon the
Himalayas ; but the Hebrew shows no partiality for his own land—another
evidence of the truth of this form of the tradition.

What was the precise object of the Flood ?

T what does the Apostle Peter compare the Flood, and what is the ground
of the comparison ?

Explain in what sense our salyation depends wpon the wrath of God
against sin.

Telt the story of Hasisadra and Deucalion.

What use is made of the suddenness of the Flood in the N, T.7

NOAH'S EXIT FROM THE ARK, AND GOD'S COVENANT WITH HIM
(CHAP. VIIL I5-1X. I7).

After so serious a break in the continuity of the life and history of the world,
men would naturally ask, On what lines and laws is the new world to move?
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21 ings on the altar. And the Lord smelled a sweet savour;
and the Lord said in his heart, I will not again curse the
ground any more for man’s sake; for the imagination of
man's heart &5 evil from his youth; neither will I again

22 smite any more every living thing, as I have done. While
the earth remaineth, seedtime and harvest, and cold and
heat, and summer and winter, and day and night shall not
cease.

Cuap. 1%. 1. And God blessed Noah and his sons, and said unto

2 them, Be fruitful, and multiply, and replenish the earth. And
the fear of you and the dread of you shall be upon every
beast of the earth, and upon every fowl of the air, upon all
that moveth #pon the earth, and upon all the fishes of the

Is the past to beentirely wiped out, and are we to make quite a new beginning
here ?  What have we to depend upon, what to expect? A new revelation
was needed to give men assurance-

NoAN'S SACRIFICE AND ITS ACCEPTANCE,—20-22, And Noak builded an
gltar, the first altar mentioned, but not necessarily the first altar built. ~ The
idea of using an altar, to raise their gifts off the earth and render them con-.
spicuous and distinet, seems natural to men. The offering Noah made was
worthy of the occasion: of every clean beast . . . . offered burni-offevings ;
thanksgiving was rendered for the rescue, and the new world’s life was con-
secrated by the offering up to God of a representative of every clean beast.
How the distinction between clean and unclean was arrived at we are not told.
And the Lord smelled a sweet savour, lit. a savour of rest, or satisfaction, the
usual formula for the acceptance of an offering, which all worshippers one
stage higher than the very rudest understood to be merely an anthropopathic
expression, [ will not again curse , ., ., (comp. the Elohistic narrative
ix. 11). The order of the world shall not again be so completely interrupted ;
for the imagination of mai's keart is evil from his youth, perlect conduct can-
not be expected of him, and if sin is to be visited with immediate destruction,
the world cannot at all go on,

THE COVENANT WITH NoaH.—IX. 1-17. This section is the continuation
of chap. viil. 17; comp. chap. i. 28, 29. God renews to this second head of the
race the blessings He gave to the first.  Be frudtful . . . . This communica-
tion now takes the form of a covenant (8-11), 7 will establish my covenant
with you; neither shall all flesh be cut off any more by the waters of a flood.
1st. Men were not to live as those from whom all security had been taken away,
and who might at any time be overwhelmed by another catastrophe such as
they had recently experienced. Neither were they to live as if kept alive by
chance or by the mere clemency of the elements. In other words, men
learned at this time that God rules by fixed laws. This great departure from
uniformity brought into strong relief the uniformity of nature, and they learned
to see a God who governs not by moods and on impulse, but by law. 2d.
Ampler provision was made («) for the maintenance and (%) for the protection
of human life—for its maintenance, because flesh might now be eatens
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3 sea; into your hand are they delivered. Every moving thing
that liveth shali be meat for you; even as the green herb
have I given you all things. But flesh with the life thereof,
whick ¢s the blood thereof, shall ye not eat. And surely
your blood of your lives will I require ; at the hand of every
beast will I require it, and at the hand of man ; at the hand
6 of every man’s brother will I require the life of man. Whoso
sheddeth man’s blood, by man shall his blood be shed: for

7 in the image of God made he man. And you, be ye fruitful,
and multiply ; bring forth abundantly in the earth, and mul-

8 tiply therein. And God spake unto Noah, and to his sons
¢ with him, saying, And I, behold, I establish my covenant
1o with you, and with your seed after you ; and with every living
creature that #s with you, of the fowl, of the cattle, and of
every beast of the earth with you ; from all that go out of the

11 ark, to every beast of the earth. And I will establish my
covenant with you ; neither shall all flesh be cut off any more

by the waters of a flood ; neither shall there any more be a

12 flood to destroy the earth.  And God said, This 75 the token
of the covenant which I make between me and you and every
living creature that Zs with you, for perpetual generations:

13 I do set my bow in the cloud, and it shall be for a token of a

> b

roery moving thing that livelh shall be meat for you (ix. 3). The Elohistic
narrative knows of no distinction between clean and unclean animals, but is
express in giving man a right to eat every kind, Dy saving the beasts from
the Flood man seemed to acquire new right over them. But perhaps the
grant of flesh was made chiefly for the sake of clearly indicating the restric-
tion : flesk with the life thereof, whickh is the dlood thereof, shall ye not eat
(ix. 4). No limitation is yet made of eating only the clean beasts. But
men who had probably before this time used animal food are now prohibited
from using the blood. And for this prohibition no better reason can be
assigned than that the blood, representing the life, belongs to God, and may
therefore not be used by man. Regard for all life is thus quickened in man.
For the protection of human life a new regulation was issued : af tke hand
of every man's brother will I requive the life of man. Whoso sheddeth man's
blood, by man shall his blood be shed, The murderer was no longer to be
mildly dealt with as Cain had been, but was to give life for life. Men
learned at this time that wickedness must be suppressed with the strong hand,
that violence must not be allowed to grow to such dimensions as should call
for another flood to check it. In other words, civil government and criminal
faw began.

S16N oF THE COVENANT.—/ do set my bow in the cloud, and it shall be for a
loken of a covenant betweens me and the earth. As the covenant secured to
Noah what we call “ natural ” blessings ; so the sign of the covenant was a
tatural phenomenon.,  When God chose from among other men Abraham and
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14 covenant between me and the earth. And it shall come to
pass, when I bring a cloud over the earth, that the bow shall
15 be seen In the cloud: and I will remember my covenant,
which 75 between me and you and every living creature of all
flesh ; and the waters shall no more become a flood to destroy
16 all flesh. And the bow shall be in the cloud ; and I will look
upon it, that I may remember the everlasting covenant between
God and every living creature of all flesh that 5 upon the
17 earth. And God said unto Noah, This #s the token of the
covenant, which I have established between me and all flesh

his seed to stand in a peculiar relation to Him, He appointed that this dis-
tinction should be signified by a mark on their persons; but now, when He
covenants with man as man, He seals His promise by a sign as universal as
rain. It might appear from the words of the narrator as if the rainbow now
for the first time appeared. And it is just possible that Noah may have
lived in some region such as Egypt, so little subject to rain that he may never
have seen a rainbow. The fact of its being a natural phenomencn does not
prevent its being a reminder of God’s promise, and a pledge of nature’s uni-
formity. The bow being produced by the shining of the sun on the dark
storm-cloud, was peculiarly appropriate as a sign of God's grace reappearing
after the storm of wrath had swept the earth. The bow appearing to unite
heaven and earth has always seemed to the intelligent nations to be the mes-
senger of grace from God to men ; and, arching over the whole horizon, it
exhibits the all-embracing universality of the promise.

REMARKS, — “ From this preliminary legislation the synagogue has
derived the seven Noachic ordinances, which were held to be binding or all
proselytes (of the gate).” Of these only three are here mentioned—ihe
abstinence from blood, the prohibition of murder, and the recognition of the
civil authority. The other four are the prohibition of idolatry, of incest, of
theft, and of blasphemy.

1. What is the derivation of the word altar ; and what significant spiritual
lesson do you find in this derivation ?

2. Where does the prokibition regarding the eating of blood reappear in the
N, T, and why is it not now considered binding ¢

3. iz what vespects was the epock succeeding the Flood in advance of that
which went before it ?

4. dn what connection is the vainbow spober: of in the N. 7.7

5. “ When science from creation's face
Enchantment’s veil withdraws,
‘What lovely visions yield their place
‘Fo cold material laws

# And yet, fair bow, no fabling dreams,
But words of the Most High,
Have told why first thy robe of beams
Was woven in the sky.”

Explain these verses-
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18 that 75 upon the earth. And the sons of Noah, that went
forth of the ark, were Shem, and Ham, and Japheth : and
19 Ham Zr the father of Canaan. These a7e the three sons of
20 Noah: and of them was the whole earth overspread. And
Noah began # Je an husbandman, and he planted a vineyard ;
21 and he drank of the wine, and was drunken; and he was
22z uncovered within his tent. And Ham, the father of Canaan,
saw the nakedness of his father, and told his two brethren

THE SUBSEQUENT HISTORY OF NOAH (CHAP. IX. 13-29).

This paragraph is inserted not for the sake of throwing additional light on
the character of Noah, but in order to explain how the human race came to
be divided into three great families, and what it was which to some extent
determined their character. The writer recognises that the distinctions among
men are not accidental,

Sons or NoaH.—Shem, Ham, and Fapheth. Attempts have been made
to explain these names by referring them to roots meaning respectively, red,
black, and white. But it is generally agreed that the name of the head of
each of the three great races is derived from the language of the race he
represents: Shem meaning in Hebrew géory; Ham being the equivalent of the
word, by which the Egyptians spoke of their own country, #em, which means
#lack; and Japheth being the equivalent of [yapatischta, which in the
primitive Aryan language means ckigf of the race.  The Aryan, as well as the
Semitic tradition—and, with a slight modification, the Egyptian also—tells of
three brothers from whom all men are derived. Hawm is the fatker of Canaan,
This is mentioned to explain what follows (vers. 25-27). The chief signifi.
cance for Israel of Flam'’s history lay in this, that he was the father of Canaan,
From chap. x. 6 it may be concluded that probably Canaan was Ham'’s
youngest son, from which Delitzsch gathers that this incident occurred some
years after the Flood. Of them was the whole earth overspread ; or, from
these (as from centres) was the entire population of the earth spread
abroad: which is inserted that we may keep in view that what is related is of
significance for all men.

INTRODUCTION OF THE VINE, AND NoaH's DISGRACE.—MNogh Began
o ... vineyard ; some prefer to translate more literally, Noah, the hns.
bandman, began to plant a vineyard; but our version is grammatically
defensible. The home of the vine was Armenia. [Noah was regarded by the
Hebrews as Osiris by the Egyptians, as not merely the introducer of the vine,
but the father of agriculture (cp. Cicero, D¢ Of. i. 151, * Omnium rerum ex
quibus aliquid acquiritur, nihil est agricultura melius, nihil dulcius, nihil
uberius, nihil homine libero dignins”).] And kedrank . . . . possibly unaware
of the potency of the liquor he had made : and ke was uncovered, a not
infrequent accompaniment of drunkenness; cp. Lament. iv. 21, * Thou shalt be
drunken, and shalt make thyself naked ;” and cp. especially Hab. ii. 15, 16,
To be thus exposed was considered among the Hebrews, as among other right-
thinking races, the deepest ignominy (see Isa. iil. 17; Jer. xiit. 22 ; Ezek,
xvi. 37, etc.). And Ham saw .. .. which might have been accidental and
blameless, but he #0/d Ais two brethren without, which no right-minded son

E
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23 without. And Shem and Japheth took a garment, and laid
# upon both their shoulders, and went backward, and covered
the nakedness of their father ; and their faces were backward,

24 and they saw not their father’s nakedness. And Noah awoke
from his wine, and knew what his younger son had done unto

25 him, And he said, Cursed #¢ Canaan ; a servant of servants

26 shall he be unto his brethren. And he said, Blessed be the

27 Lord God of Shem ; and Canaan shall be his servant. God
shall enlarge Japheth, and he shall dwell in the tents of Shem ;

could have done. The graceful delicacy of the older brothers has become the
symbol of filial piety, and of that charity that covers a multitude of sins.
But nothing in life is more pathetic than the loving child hiding his
parent’s degradation, A nd Noas awoke . . . . and knew—either by some one
informing him, or possibly by some coarse hint from Ham's own lips—
what kis younger son had done unto him. Younger seems to be the right
translation, though many prefer youngest.

NoAH’S PREDICTIONS REGARDING HIS SONs,—25-27, Stirred by Ham’s
unfilial and shameless conduct, and touched by the reverent affection of his
other sons, Noah curses the one and blesses the others.  But the curse of Ham
is pronounced upon his son Canaan, Cuwrsed be Canaan. This is to be
accounted for not by supposing that Canaan had shared in the sin of Ham;
nor by the fact that Ham had received from God a blessing (ix. 1) which
could not be reversed ; nor yet by the idea that as Ham's sin had been
against his father, its punishment fell upon himself as a father—for though
there is a measure of truth in these reasons, none of them (save the first,
which is a mere supposition} explains why Canaan was singled out from
among Ham’s four sons (x, 6). This can be explained only by the fact that
of all Ham’s descendants, the Canaanites both appeared to the Hebrews, and
actually were {Lev. xviii., cp. vers. 23-32), most markedly characterized by
their ancestor’s coarse shamelessness (but see Lev. xviii. 3}. But to suppose
that the prediction was concocted to give vent to race hatred is inconsistent
with the omission of all mention of Mizraim, who had certainly incurred the
hatred of the Hebrews as fully as Canaan had, Canaan being thus selected,
the fulfilment of the curse must not be locked for in the other descendants of
Ham, and still less in the negro races. The curse tock a special form : a
servant of servants shall ke be, that is, a servant par excellence, a servant in
whom every characteristic of servitude appears. [Still, it may not be out of
place to recall Martial’s words (Ep. 75): ** Esse sat est servum : jam nolo
vicarius esse.”]

Bilessed be the Lovd God of Skem, because from and in Him Shem was to
attain his special and highest felicity. Noah and his sons worshipped the
same God, but He is called the Lord God of Shem, because it was through
Israel, Shem's descendant, that He was to be known, and was to bless man-
kind. God shall enlarge Faphelk, or, God give enlargement to Japheth, ix
reference to the expansive and migratory destiny of the Japhetic peoples,
The part played by the several races in civilisation is excellently described in
Fairbairn’s Studies in the Fhilosophy of Religion. He shall dwell in the tents
of Skem ; this clause following upon the promise of enlargement would
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28 and Canaan shall be his servant. And Noah lived after the
29 flood three hundred and fifty years: and all the days of Noah
were nine hundred and fifty years : and he died.

seem to indicate that Japheth was to encroach upon the territory of Shem,
Certainly it implies that Shem possessed that which Japheth thought it
worth his while to obtain. It is in Shem’s tents he finds his blessing—an
announcement which is coloured by the ruling idea of the O. T., that
salvation is of the Jews.

REMARKS.—I. Between this narrative and the story of the Athenian
Tcarius, to whom the gift of wine was fatal, there is some resemblance.
Possibly both were intended to show how perilous a gift wine has been even
from the first introduction of it.

2. On the difference in manners and religion between the Canaanites and
the other Hamites, Lenormant’s Orgiénes, ii. 281-294, may be consulted with
advantage.

1. Skow in detail how Noak's words have been fulfilled,
2. Commit—
¢ A father's curses, as men say,
Climb with swift wings after their children’s souls,
And drag them from the very throne of heaven.”
Also—
**Beneath the foulest mother's curse
No child could ever thrive ;
A mother is a mother still,
‘The holiest thing alive.”

3. lustrate the evils of drunkenness, and of sins like that of Ham.

CHAPTER X. 1-XI. 9.—HIsTORY OF THE SONS OF NOAH.

1 Now these are the generations of the sons of Noah; Shem,
Ham, and Japheth : and unto them were sons born after the

This ethnographical table is not only the most ancient and reliable
description of the various nations and peoples, but it has no parallel in its
attempt to exhibit all the races of earth as related to one another, The
ancients universally considered the various races of men to be divided from
one another by some impassable interval. The idea that ali were of one
blood was unfamiliar and unacceptable to them. And it is only in recent
times that science has set itself the task of tracing the relationship which
exists between each race and every other—a task which, with all the aids of
philology and anthropology available in modern times, cannot be said to be
yet independent of this ancient record.

It is obvious that, as Augustine says (De Ciw. Dei, xvil. 3), * nations, not
men,” are intended by the names in this register. This has been very well put
by Canon Rawlinson in a book he wrote for the sake of proving the verbal
inspiration of Seripture : ¢ The time is gone by,” he says, ‘‘ when nothing
more was seen in the list of names to be found in this chapter than a set of
personal appellations, the proper names of individuals, No one can read
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2 flood. The sons of Japheth ; Gomer, and Magog, and Madai,
3 and Javan, and Tubal, and Meshech, and Tiras. And the

with any attention the following passage, even in its English dress, without
perceiving that the writer is bent rather on considering the connection of
races than the descent of persons : ‘ And Canaan begat Siden his first-born,
and Heth, and #ke Febusite, and the Amorite . . . and afterward were 2ie
families of the Canaanites spread abroad’ (vers. 15-18). The Hebrew
scholar sees the same, long before he comes to this passage ; for he notes
that the forms of the names are in many instances plural (Madai, Kittim,
Dodanim, Ludim, Anamim, etc.}, while in one remarkable instance he
comes upon a dual form, which he at once recognises as that of a country or
people. ¢ Mizraim’ {ver. 6) is the word elsewhere throughout Scripture
uniformly translated ‘Egypt,' It signifies, in fact, *the two Egypts’'—
the upper and the lower.,” When, therefore, we read that *the sons of
Japheth were Gomer, and Magog, and Madai, ” elc., we are to understand this
as meaning that the nations known by these names are more closely allied to
one another than to other races. Just as we might say that Australia and
Canada are the children of England. This mode of interpretation is indi-
cated by vers. 5, 20, and 32, and brings the record into significant
accordance with the facts of the geographical distribution of men (cp.
chap. xxxvi. 1, where the identification of the individual and the race is
expressed, ‘‘ these are the generations of Esau, whick s Edom ).

But while it is true that the time is gone by when these names could all
be referred to individuals, it is still disputed whether this table is ethnological
or geographical—that is to say, whether it exhibits the nations according te
their racial affinities, or according to the relative situation of the territories
occupied by them, Professor Rawlinson fights hard to show that the table is
strictly ethnographical : Professor Sayce maintains it is geographical. 'The
names registered in this chapter, he says, comprise the whole known world
of the Jews ; and a definite zone is assigned to each. DBut this is scarcely an
accurate account of the table. So far from being allotted to definite zones,
the sons of Shem and the sons of Ham in some instances overlap one another,
or occupy the same ground. Thus the Cushites are not confined to Egypt
and Ethiopia, but are assigned also to the very centre of the Semitic races,
Babylonia. And in Arabia there seems the same disregard to merely
geographical distinctions, and an attempt to separate tribe from tribe in
accordance with linguistic or wider ethnological distinctions,

THE SoNs OF JAPHETIL— Gomer (cp. Ezek. xxxviil, 6) is identified as
denoting the Cimmerians, who inhabited the plains to the north of the Black
Sea. (Dillmann considers it more probable that the Cappadocians are
meant.) Magog, *‘ over which Gog or Gyges ruled (Ezek. xxxviii, 2), is
probably Mat-Gugu, *land of Guges,’ a synonyme of Lud or Lydia”
(Sayce). JMadai unquestionably denotes the Medes, called by the Persians
Mada. Favar is the usual O. T. name for the Greeks generally, and is not
to be confined to the Ionians. The Assyrians called the Greeks Yaznan.
Tubal and Meshech are coupled in Ezek. xxxvili, 2, etc. ; and are spoken of,
along with Javan, in Ezek. xxvii. 13 as traders. They are known in profane
history as the Tibareni and Moschi, two powerful tribes of Asia Minor,
inhabiting the southern shore of the Black Sea, in a position favourable to
commerce.  77ras is generally understood to mean the Thracians. Of two
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sons of Gomer; Ashkenaz, and Riphath, and Togarmah.
4 And the sons of Javan; Elishah, and Tarshish, Kittim, and
5 Dodanim. By these were the isles of the Gentiles divided
in their lands ; every one after his tongue, after their families,
6 in their nations. And the sons of Ham ; Cush, and Mizraim,
7 and Phut, and Canaan. And the sons of Cush ; Seba, and

of these sons of Japheth the descendants are further traced. Of Gomer,
three sons are named ; Ashkenaz, a name of which there are traces in the
lake of Asia Minor anciently known as L. Ascania, and belonging to the
province of Phrygia. Ashkenaz is mentioned in Jer. li. 27, along with
Ararat, as one of the Armenian powers—the power, therefore, lying at the
extreme west of Armenia, KRipkatk (in 1 Chron. i. 6, by a common error in
Hebrew transcription Diphath) is not identified. The most probable
conjecture is that of Bochart, that the district of Asia Minor watered by the
river Rebas is intended. Zvgermak, another Armenian power, lying to the
south-east of those already mentioned (cp. Ezek. xxvil. 14). Some, indeed,
suppose that in the second half of Tog-armah the root of Armen-ia is found,
Tog meaning people or ¢ride. Dr. Fr. Delitzsch identifies it with the
Tul-garmi of the Assyrian inscriptions, which was situated at the extreme
east of Cappadocia (Sayce). Lenormant defines the geographical position of
these three sons of Gomer thus: Ashkenaz is the Troad, Southern Bithynia,
and Phrygia ; Riphath, Bithynia, Paphlagonia, and Northern Cappadocia ;
and Togarmah, Western Armenia. And he considers Gomer to be a title
including the Thraco-Phrygian-Armenian races, and not a separate race—a
view which derives plausibility from the manner in which the sons of Canaan
are so described as together to make up the complete Canaan,

The sons of Favan were Eliskal, which some suppose to be Sicily, and
others the Eolian Greeks. Some think the name represents Iellas, others
Elis. In Ezek, xxvii. 7 the prophet speaks of blue and purple from the isles
of Elishah, which agrees better with the more general Hellas than the
particular #sle, Sicily. Zurshish must here, as elsewhere in O. T., mean
Tharsis in Spain (cp. Ezek. xxvil. 12). A##m (cp. Jer ii. 10) is Cyprus,
whose ancient capital was called by the Greeks A7ion, and the inhabitants
Kittizans, Subsequently the name was extended to other islands.
Dedanim, or rather, with the margin, Redenim, the Rhodians or inhabit-
ants of Rhodes, another of the larger Greek islands.

THE Sons oF HaM.—Cusk, a name very frequently recurring in the
O. T., and translated Ethiopia, the word by which the Greeks designated
the country now called Abyssinia. But there was also an Asiatic Cush (cp.
vers. 7-IT and Gen. ii. 13), which embraced parts of Arabia, Mesopotamia,
and the region east of it. Afizraim, Egypt, a dual form indicating the union
of upper and lower Egypt (cp. the Lothians, etc.). Pkat, Josephus tells us
(Antzg. i. 6), was the founder of Libya, and called the inhabitants Phutites.
In Coptic the name of Libya is Phaiat {cp. Jer. xlvi. 9 ; Ezek. xxvii. 10;
Nahum iii. ). Rawlinson says, ** We find a people called by the Egyptians
ZLet, whose emblem was the unstrung bow, and who dwelt between Egypt
and Ethiopia proper, in the region now called Nubia,” Canaar, between
the Jordan and the Mediterranean.

7. The sons of Cush, Scba, according to Josephus, was the ancient
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Havilah, and Sabtah, and Raamah, and Sabtecha: and the
8 sons of Raamah; Sheba, and Dedan. And Cush begat
9 Nimrod : he began to be a mighty one inthe earth. He was
a mighty hunter before the Lord : wherefore it is said, Even
ro as Nimrod the mighty hunter before the Lord. And the
beginning of his kingdom was Babel, and Erech, and Accad,
11 and Calneh, in the land of Shinar. Out of that land went
forth Asshur, and builded Nineveh, and the city Rehoboth,

name of the famous Ethiopian city Meroe. In Isa. xlv. 14 the Sabeeans are
spoken of as men of stature, which agrees with the statement of Herodotus
(iii. 20, 114), that the Ethiopians were the tallest and handsomest men in the
world. /Havilak, generally understood to be Khawlan, in the N.w.
portion of the Yemen ; but some find Havilah in the Avalitz of the African
coast. See, however, Smith’s Dict. sv. Havilah. Salfak, probably
Sabbatha or Sabota, the capital of the Hadramaut, on the southern coast of
Arabia. Raamak, with his sons Skeba and Dedasn, represent the most
powerful of the Arabian tribes {Isa. xxi. 13; Ezek. xxvii. 20-22). Sheba
occurs again in ver. 28 as a son of Joktan, which seems to imply a mingling
of Hamite and Semitic blood in this tribe. The Himyaric inscriptions in
Southern Arabia show that the early inhabitants of that region were not
Shemites ; their language is said to have affinities with that of the Abyssinian
tribes, Sabtechah cannot be said to have been identified, but probably lay
on the Persian Gulf, ’

NiMroD.—8-12. Into the formal register of nationalities there is here
inserted a brief account of an individual : Cusk degat Nimrod, a fact of
importance, because it concerned the Hebrews to know that though their own
ancestors came from the region where Nimrod played so conspicuous a part,
the great kingdom, afterwards known as Babylon, was of Cushite, not of
Semitic origin. This Nimrod degan o de a mighty one on earth, became a
great man, a conqueror, and ruler. He was a mighty huniter, like other
great conquerors, spending in time of peace on the chase the energy spent at
other times in battle ; so mighty was he that his prowess passed into a
proverb : Euven as Nimrod . . . before the Lord. This expression is added
for the sake of emphasis, as if God Himself must take note of so striking a
phenomenon. The beginning of his kingdom, in contradistincticn to its
subsequent extension, ver. 11, was i Skinar (chap. xi. 2 ; Zech. v. 11}, the
plains watered by Euphrates and Tigris, Southern Babylonia, the Sumir of
the inscriptions. Zreck is Warka, 120 miles s.E. of Babylon, which
was and still is the necropolis of the Babylenians. Aecad. The Babylonians
were apparently composed of two peoples, Sumirians and Akkadians. The
Accadai (or ‘‘Highlanders™ in opposition to the dwellers in the wide
alluvial plains) occupied a district north of Babylon. Probably a town as
well as a district may have been called Accad, although Smith’s identifica-
tion of such a town has been discredited by subsequent researches. Caluek,
the Accadian Kul-unu, ““the dwelling of the seed,” in Babylonia. Ouwz of
that lend . . . rather, From this land he [Nimrod] went out into Assyria,
that is to say, he went northwards, and on the eastern bank of the Tigris he
builded Nincveh and the city of Refoboth (Rehoboth-ir, lit. the broad places
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12 and Calah, and Resen between Nineveh and Calah: the same
13 75 a great city. And Mizraim begat Ludim, and Anamim,
14 and Lehabim, and Naphtuhim, and Pathrusim, and Casluhim,
15 (out of whom came Philistim,) and Caphtorim. And Canaan
16 begat Sidon his first-born, and Heth, and the Jebusite, and the
17 Amorite, and the Girgasite, and the Hivite, and the Arkite,
18 and the Sinite, and the Arvadite, and the Zemarite, and the

of the city), and Calak, the Oalchu of the inscriptions, now known as
Nimyroud {though Kalisch finds Calah in Kalah Shergat, 5o miles south of
Nineveh); and Resenr, called in the inscriptions Ris-eni, ‘‘head of the
fountains,” not yet identified. The added words, ¢ke same is a great city, can
with difficulty be referred to Resen, and they have therefore been thought to
find fitter application to Nineveh, or Nineveh with the neighbouring suburbs.

Sons OF MIZRAIM,—18-14. Ludim, found associated with Cush and Phut
(Isa, Izxvi. 19; Jer. xlvi. 9; Ezek. xxx. §), and probably the Egyptians
proper or Rudu. Anamim, supposed to be a people of the Delta, but not
identified, Zekadim (or Lubim, 2 Chron. xit. 3; Nahum iii. g) are the
Lebu of the monuments, the Libyans (Dan. xi. 43} of the classical writers,
Naphtukim are found in the Na-ptah, the people of the god Ptah, the seat of
whose worship was Memphis ; or perhaps more probably in Nzpata, the
chief city of the district around the Mareotic Lake, Pathrusim (Jer. xliv.
1, 15 ; Ezek. xxix. 14) is Pathros, or Upper Egypt.  Casleekim, an unknown
tribe, out of whom came Philistine, the Philistines. According to Deat. ii.
23, Jer. xlvii. 4, Amos ix. 7, the Philistines are said to have come out of
Caphtor ; whence it has been supposed that in this verse Casluhim and
Capbtorim have been interchanged, or that the tribes intermingled. The
Caphtorim seem to have been the inhabitants of the Coptic nome of Egypt,
which adjoined the Theban nome or district of the Pathrusim, and was
known in Egypt as Kebt-hor, (See Rawlinson, Origin of Nations, p. 220.}

SoNs oF CANAAN.—15-19. Sidon kis first-born was the oldest Pheenician
state, and Hetk, a powerful Syrian tribe, known to the Egyptians as X%efa, and
in the O. T. (chap. xxiii, 10) as the Hittites. They appear (Gen. xxv. g} in the
neighbourhood of Hebron ; but their proper territory was northward, They
have usually been supposed to be Semites, but their proper names preserved
in Egyptian inscriptions (Brugsch’s Hist. of Egypt, i, 5), as well as their
dress and physiognomy, indicate a different origin. The Fedusite, settled
round Jebus (Judg. xix. 10}, which afterwards became Jerusalem (2 Sam.
v. 6, ete.) ; the Amorite (meaning Aigh, highlanders ; ‘“the Hittites and the
Jebusites and the Ameorites dwell in the mountains,” Num, xiii. 29), a
powerful tribe extending from the hill country of Judea to the other side of
Jordan, and northwards as far as the Jabbok; iz Girgasite, of whom
nothing is known but the name; the Hivite (meaning * villagers” or
‘ townsmen ), to whom Gibeon and Shechem belonged ; #5e A#kite, who
apparently gave their name to a Pheenician city Arka, the ruins of which
are known as Tell Arqa; the Simite, or dwellers in Sini, a city near Arka ;
the Arvadite, inhabiting an island of that name on the Phenician coast ; the
Zemarite, belonging to another Pheenician city, Zimira or Simira (cp.
Rawlinson, Origin of Nations, p. 200); the Hamathite, also identified with a
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Hamathite : and afterward were the families of the Canaanites
19 spread abroad. And the border of the Canaanites was from
Sidon, as thou comest to Gerar, unto Gaza ; as thou goest
unto Sodom, and Gomorrah, and Admah, and Zeboim, even
2o unto Lasha. These are the sons of Ham, after their families
after their tongues, in their countries, 2zd in their nations.
21 Unto Shem also, the father of all the children of Eber, the
brother of Japheth the elder, even to him were c&#/dren born,
22 The children of Shem ; Elam, and Asshur, and Arphaxad,
23 and Lud, and Aram. And the children of Aram ; Uz, and
24 Hul, and Gether, and Mash. And Arphaxad begat Salah;
25 and Salah begat Eber. And unto Eber were born two sons :
the name of cne was Peleg; for in his days was the earth

city, Hamath, called ‘ ITamath the Great” (Amos vi 2), now Hamah,
in the valley of the Upper Orontes, north of Mount Lebanon. More will be
learned of the Hamathite from the numerous inscriptions left by that tribe,
And the border of the Canaanites . . . it is the border between Canaan and
the other Cushites that is given ; that is the southern border, beginning at
the west, at Gerar, and stretching to the Jordan valley, though where
Laska was, has not been ascertained, unless the Jews were right in supposing
Callirrhoé was meant.

Sons oF SBEM.—21-81. Shem was % father of all the children of Eder,
in whose pedigree the Zfebrews were naturally interested (see xi. 16); he was
also tie brother of Fapheth the elder, rather the elder brother of Japheth,
though the English version may be defended. KEfam denotes the people
dwelling east of the lower Tigris, in South Media and Assyria ; Asshar is
Assyria  Arphaxad (Heb. Arpakshad), Josephus tells us, gave his name to
the Chaldzans, or Chagdim, whose name will be recognised in the latter
half of Arpakshad, the whole word meaning, according to Professor Sayce,
““frontier of Babylonia ; Zud, generally supposed to be the Lydians;
but with much greater probability regarded by Rawlinson as identical with
people known to the Egyptians as Luden, and who dwelt north of Palestine.
Avem (meaning “ highland ”’) designates the region watered by the Upper
Euphrates. Aram’s children are not easily identified. Uz (Job i, 1) ““founded
Trachonitis and Damascus ” (Josephus, Ant. i. 6), which agrees very well
with Professor Davidson’s conclusion {Comment. on o5, p. 2}, that theland of
Uz lay on the east of Palestine and north of Edom, running so far cast as
to neighbour with the Chaldzean territory (cp. Gen. xxii, 21, and xxxvi. 28).
Hul Joscphus places in Armenia, but some connection with IIuleh at the
sources of Jordan seems probable., Gether and Mash are also unknown,
though the conjecture that the latter indicates the inhabitants of Mons
Masius, between Mesopotamia and Armenia, is worthy of notice. (Rawlinson
argues strongly for the reading in Chronicles, Meskecs, which he identifies
with the Cappadocians or *° White Syrians,” as they were called by classical
writers.) Arphaxad’sline through £éer is more fully given in chap. xi. But
here a note is inserted on the name Feleg, giving its etymology, fn Ais days
the earth was divided. Some competent orientalists believe that as Peleg
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26 divided ; and his brother’s name zvas Joktan. And Joktan
begat Almodad, and Sheleph, and Hazarmaveth, and Jerah,

27, 28 and Hadoram, and Uzal, and Diklah, and Obal, and

29 Abimael, and Sheba, and Ophir, and Havilah, and Jobab :

30 all these were the sons of Joktan. And their dwelling was
from Mesha, as thou goest, unto Sephar, a mount of the east.

31 These are the sons of Shem, after their families, after their

32 tongues, in their lands, after their nations. These are the
families of the sons of Noah after their generations, in their
nations: and by these were the nations divided in the earth
after the flood.

means a ‘‘ water-course,” there is commemorated in this name the first
cutting of some of those canals which form a feature of the country between
the Tigris and the Euphrates, The old idea was that the nations were
separated in his days—though in his days there could not be many nations,
and besides, one does not see why he rather than any other person should
have been connected with such an event.

SONS OF JOKTAN.—26-80. Arab tradition names Joktan or Kachtan as
the progenitor of the pure Arab tribes; but Sir W. Muir places the Arab
Joktan about the year 800 B.C., and declares that “the identification is one of
those extravagant fictions which the followers of Islam, in their zeal to accom-
modate Arab legend to Jewish Scripture, have made in defiance of the most
violent improbability and the grossest anachronisms® (Life of Makomet,
i p. exlix.). Foktan begat Almodad. It is impossible to say whether this is
the Arabic article o/ and Modidh, the Jorham chief whose daughter Ishmael
married. If so, it is certainly, as Dillmann cobserves, the earliest occurrence
of it. Shelep/ occurs in Arabian geography as Es-Sulaf, a tribe inhabiting the
Yemen and still extant. Hazarmavets is merely a transliteration of the Arabic
Hadramaut, which still gives its name to a people and district on the south-east
coast of Arabia. Adjoining Hadramaut to the east is a fortress Yerakh, which
Rawlinson believes to be the representative of Ferak. Hadoram is usually
identified with the Adramite, a tribe of southern Arabia. (7ze! was the cld
name of the capital of Yemen. DéZ/ak may be found in Dakalah, another
place of importance in the same region. Oda/ and Abimael are unascertained.
On Skeba, see ver. 7. On Opkir, the elaborate article in Smith’s Dic#, should
be read. From the position in which the name here occurs, there can be little
hesitation in placing Ophir in Arabia, and not much in identifying it with
Aphar, the capital of the Sabaans. Prof. Sayce, however, prefers to find it
in Abhira at the mouth of the Indus. On favilak, see ver. 7. Fobab is
unknown. And their dwelling was from Mesha, as thou goest unto Scphar, @
mount of the cast. No identification of these places which has yet been offered
seems to commend itself to acceptance.

[In connection with this chapter, Prof. Sayce’s contributions to the Queer’s
Frinters Aids should be studied.]

1. Give some account of the reasons, manners, and order of the great
migrations of iuman population.

2. How are racial affinities scientifically detected ?

3. “ On the wholr, it may be asserted that the doctrine of the unity of mane



g2 THE BOOK OF GENESIS, [x1. 1-9.

kind now stands on a firmer basis than in previous ages'—to whal
evidence does Mr. Tylor in these words refer?
4 Draw a map illustrative of this chapter.

THE TOWER OF BABEL (CHAP. XI. I-9).

The Elohist in the previous chapter has left us to suppose that the nations
were distributed upon earth in obedience to the natural laws which govern
colonization and migration. And as a corcllary {from this narrative we should
have supposed that the striking variety in human languages was the natural
result of the dispersion of the races. The Jehovist, however, in a paragraph
markedly characteristic, inverts this natural order and gives an account of the
matter which is intended to show that variety in language was the cause, and
not the effect, of the scattering of men upon earth. This scattering is referred
not to the inevitable pressure of increasing population, ner even to war com-
pelling the weaker to retire before the stronger, but to Jehovah’s judicial
interference. Men are represented as becoming audacious and vainglorious
in the conscious strength of their combined numbers. Jehovah therefore
decides to disperse them, and the means by which Ile effects this dispersion
is the confusion of tongues.

Efforts have been made to bring into harmony these two accounts of the
origin of differences in language. Philology has as yet nothing very definite
to say as to the possibility of reducing to one the larger families of human
speech. And it is said that these great divisions which have not as yet been
shown to be related, may have been miraculously produced in some sudden
manner such as is here indicated. Others, again, prefer to say that the
suddenness of the divergence is only apparent, and that this appearance of
sudden and miraculous interposition is due to the necessary brevity of the
narrative, ¢ Who does not see,” says one acute critic, ** that the early days of
the human race are here given with the utmost brevity, and that the annals of
many years are crowded between a few commas? It is more likely that dise
cord was first sent among men, and that from this cause, leaving the work
unfinished, they scattered into ncighbouring regions, and gradually wandered
farther and farther off ; and that their languages gradually changed as they
were thus isolated over the face of the earth.” ¢ More likely ” it may be, but
the critic might have seen that if this was the view of the sacred writer, he has
told his story not only briefly but badly; for this is not the view that his
narrative sets before the mind.

The fact is that here, as elsewhere, the Jehovist aims not so much at pre-
senting historical informaticn as at showing the ethical and religious significance
of the leading points in history and the chief changes in man’s condition. He
seizes upon diversity of language as one of the most striking and important
features of human society ; and the religious significance of this feature he
finds in these two ideas : (1) That this diversity is not only an inconvenience
and an evil, buta judicial infliction, a punishment; and (2) that, though &
punishment, it forms a salutary barrier preventing men from combining for
wicked purposes. The story which brings out the wicked ambitions to which
men dedicate their united strength, and the defeat of these ambitions by a
divinely-ordained dispersion, sufficiently serves the purpose he has in view,
1le does not design to give an account of the origin of diversity in human
language, but to show the purposes served by the breaking wp of men into
distinct nations.
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CHap. X1. 1. And the whole earth was of one language, and of
- 2 one speech. And it came to pass, as they journeyed from the
east, that they found a plain in the land of Shinar; and they

3 dwelt there. And they said one to another, Go to, let us
make brick, and burn them throughly. And they had brick

4 for stone, and slime had they for mortar. And they said, Go
to, let us build us a city, and a tower whose top may reach
unto heaven ; and let us make us a name, lest we be scattered

5 abroad upon the face of the whole earth. And the Lord
came down to see the city and the tower, which the children

6 of men builded. And the Lord said, Behold, the pecple
one, and they have all one language ; and this they begin to
do: and now nothing will be restrained from them, which

7 they have imagined to do. Go to, let us go down, and there
confound their language, that they may not understand one

The whole earth, i.e. the whole population of the earth, was of one language
and of one speeck, lit. of one lip and one (kind of) words [* labii unius et ser-
monum eorumdem.”—Vulg.], the vocal sounds and the vocables were identical.
If the race is one, plainly the language must originally have been one. Now,
not only are languages different, but the sounds made by one race are
impossible or extremely difficult to others. /7 came to pass, but when (chap.
x, 25} is defued only by the clause, as they journeyed from the east; better,
eastwards, in the east, the writer looking to Shinar from the standpoint of
Palestine ; they found a plain ; as Herodotus remarks, Babylon ““stands in a
vast plain.” Dwelling here, their first resolve (ver. 3, they said onz to another)
seems to have been simply that they should make drick (a manufacture after-
wards carried on in that stoneless region to an extent that astonishes every
traveller), or, in other words, should abandon tents and nomad life and build
themselves houses so as to settle permanently in the fertile valiey. They had
brick for stome (which, as Murphy says, indicates that the writer was more
familiar with stone as building material), azd siime, asphalt or bitumen for
moriar, as might be inferred from the lumps of it still found adhering to the
bricks found in that district. Their second resolve, when they learned their
powers as builders, was, Let ws build . . . . whose top may reack unito keaven,
which, according to Wright, means merely very high (cp. Deut. i. 28), but
which, though hyperbolical, must yet be taken as indicating that in their
ignorant audacity they judged that heaven itself was not to be reckoned wholly
unattainable by them. **Nil mortalibus arduum est : coelum ipsum petimus
stultitia,” They foresaw (or actually observed the first symptoms) that they
would be scattered abroad as they increased in numbers; and on these wide
flats there was no rallying-point which could serve as a centre. While yet
nnited, therefore, they would show what their combined strength could do,
and so make a name to themselves, This was a kind of ambition which could
lead only to evil, to tyranny, and godless worldliness. So tke Lord came down
fo see, watchful over all the ways and works of men. And the Lord said . . . |
This is represented as the result of His consideration of the state of matters on
earth : a dangerous beginning had been made, a powerful combination for
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8 another’s speech.  So the Lord scattered them abroad from
thence upon the face of all the earth: and they left off to

9 build the city. Therefore is the name of it called Babel;
because the Lord did there confound the language of all the
earth; and from thence did the Lord scatter them abroad
upon the face of all the earth.

evil, which, if allowed to grow, would pass beyond control, and must there-
fore be terminated by scattering the people. [There is here the same bold-
ness of anthropomorphism as in Gen. iii. 22, ascribing to Jehovah something
like jealousy of man.] So the Lord scattered them abroad, apparently by the
means indicated in ver. 7, confounding their language. 7herefore is the name
of it called Babel, because the Lord did there confound (bilal) the language. . . .
This derivation is defended by Oppert. Babel was commonly supposed to be
Bab-El or Bab-1l, the Gate (or House) of God. Prof. Sayce says: *The
name Babel signifies ‘ Gate of God,’ and is a Semitic translation of the older
Accadian name of the place Ca-dimirra” {Smith’s Babylonia, p. 53, note).

REMARKS.—1, There is some difficulty in identifying the tower here spoken
of. Several of the most eminent Orientalists believe that the ruins known as
Borsippa or Birs Nimrud represent it. According to Oppert, Borsippa (Bar-
zippa) means the Tower of Tongues, and althongh it stands several miles from
the ruins now known as DBabil, it may not have been so remote from the
original city, and was probably included within the subsequently-built walls,
which embraced an area of 100 square miles. It is this tower which
Nebuchadnezzar repaired, as one of his inscriptions relates: ¢ This most
ancient monument of Borsippa ; a former king buiit it (they reckon 42 ages),
but he did not complete its head. Since a remote time, people had abandoned
it, without order expressing their words.” .

2. This breaking up of the race into sections, which were mutually exclusive,
suspicious of one another, and unintelligible to one another, was not merely
an important turning-point in the history of the world,” but it was the intro-
duction of a new epoch in God's revelation. This is the first step towards
preparing a peculiar people, whose national prejudices and characteristics
might serve as an external bulwark to His communications. He has not yet
selected this people, nor set them in their place of defence, but we begin to
see the kind of fence he means to run round them.

1. To whkat extent does philology countenance the statement that one
language was once spoken by all men?

. Tn what consisled the sin of the Babel-builders ?

. What benfits are derived from the variety of languages?

. Are there any indications in Scripture or in reason that unity of
language will ever again be veached ?

. The associative work of imniodest men is oll fruitless and astir with
wormy ambition ; putvridly dissolute and for ever on the crawl ; so that
if # come together for a time it can only be by metamorphosis through

Sash of volcanic fire out of the wale of Siddim, vitrifying the clay of it
and fastening the slime, only fo end in wilder scatteredness ; according
to the fate of those oldest, mightiest, immodestest of builders, of whom
it 15 told inn scorn, They had brick,” etc. Explain the allusions in
these words of Ruskin,

o p N
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CHAPTER XI. Io—26.—T‘HE GENERATIONS OF SHEM.

10 THESE ave the generations of Shem : Shem was an hundred
years old, and begat Arphaxad two years after the flood :
11 and Shem lived after he begat Arphaxad five hundred years,
1z and begat sons and daughters. And Arphaxad lived five and
13 thirty years, and begat Salah: and Arphaxad lived after he
begat Salah four hundred and three years, and begat sons and
14 daughters. And Salah lived thirty years, and begat Eber:
15 and Salah lived after he begat Eber four hundred and three
16 years, and begat sons and daughters. And Eber lived four
17 and thirty years, and begat Peleg: and Eber lived after he
begat Peleg four hundred and thirty years, and begat sons
18 and daughters. And Peleg lived thirty years, and begat Reu :
19 and Peleg lived after he begat Reu two hundred and nine
20 years, and begat sons and daughters. And Reu lived two
21 and thirty years, and begat Serug: and Reu lived after he
begat Serug two hundred and seven years, and begat sons
22 and daughters. And Serug lived thirty years, and begat
23 Nahor: and Serug lived after he begat Nahor two hundred
24 years, and begat sons and daughters. And Nahor lived nine
25 and twenty years, and begat Terah : and Nahor lived after he
begat Terah an hundred and nineteen years, and begat sons
26 and daughters. And Terah lived seventy years, and begat
Abram, Nahor, and Haran.

As the Elohist bridged with a genealogical table the interval Detween the
Creation and the Flood, so again he similarly deals with the space between the
¥lood and the Call of Abraham, the next great milestone of his narrative, In
this table, as in that, there are ten members 3 but as the age of the succecding
generations steadily diminishes, the total number of years which elapsed
between the Flood and the birth of Abraham is only 292 years. This gives
us some unexpected results; as, e.g., that Shem was alive when Jacob was
born, and that Eber survived Abrabam. It is within this period also that
room must be found for the peopling of the earth and for the development of
the high civilisations of Babylonia and Egypt. [In this table, as in that of
chap. v., there is considerable discrepancy between the figures of the Hebrew
text and those of the LXX.}

The names in this table are now names and nothing more. It cannot even
be determined whence the name Zber was derived. The usual derivation of
the word which gives it the signification of *‘crosser,” one who has come
from the other side of the Euphrates {cp. Gen. xiv. I3), seems to imply that
it was first given by the Canaanites. Desides, according to Ewald, the
derivation itself is philologically inaccurate. It has been suggested that the
word may mean “‘river bank ” or * dweller in a land of rivers.” From the
position of Eber in the genealogy it will be seen that many peoples besides
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those to whom we restrict the name may have called themselves Hebrews,
But the relation between the name of the ancestor and that of the peopla
descended from him is not apparent. Why did Abraham not take the nama
of a gearer ancestor ?

CHAPTER XI. 27-32.—THE GENERATIONS OF TERAH.

27 Now these are the generations of Terah : Terah begat Abram,

28 Nahor, and Haran ; and Haran begat Lot. And Haran died
before his father Terah in the land of his nativity, in Ur of

29 the Chaldees. And Abram and Nahor took them wives : the
name of Abram’s wife zwas Sarai ; and the name of Nahor's
wife, Milcah, the daughter of Haran, the father of Milcah,

30 and the father of Iscah. But Sarai was barren ; she Zad no

31 child  And Terah took Abram his son, and Lot the son of
Haran his son’s son, and Sarai his daughterin-law, his son
Abram’s wife ; and they went forth with them from Ur of the
Chaldees, to go into the land of Canaan; and they came

3z unto Haran, and dwelt there. And the days of Terah were
two hundred and five years : and Terah died in Haran.

In this section the immediate parentage and the family connections of
Abraham are given,

Terah had three sons, one of whom, Haran, died before kis father, which
does not directly mean that he predeceased him, but that he died while with
his father, in his presence. He left a son, Zo#. His death took place 7. /¢
land of his nativity, where, therefore, his father must have been for some
time settled, in U of the Chaldees, Ur Chagdim., The late Mr. G. Smith
had no doubt that this is the Babylonian city of Ur, now Mugheir, situated
on the western bank of the Euphrates, not far from its mouth, There is, he
says (Chald. Genesis, p. 298), not the slightest evidence of a northern Ur,
and a northern land of the Chaldees at this period. [An interesting account
of the city will be found in the first chapter of Tomkins’ 4érazkam.] Though
recent writers generally accept this site, the alternative one of Urfa (Edessa)
is still adhered to by some competent scholars. Abram and Nakor took them
wives; the name of Abvan’s wife was Sarai, who according to chap. xx. 12
was his step-sister, Nahor married his cousin Milak, the daughter of
Haran, whose other daughter was fscah.  Why she is named does not
appear ; certainly not because Iscah was another name of Sarai. The
migration accomplished by Abram was begun by Terah. e fook Abram,
Lot, and Sarai (leaving Nahor and his family behind, though they followed
after, chap. xxiv. 10}, and went forth from Uy, with the intention of going
into the land of Canaan, but he only got as far as Haran (Charran, Acts
vii. 2: now Harran, a small village in Padan-Aram {chap. xxv. 20}, some
miles S.E. from Edessa), awd Terah died in Harar, being 205 years old.
How long Abram lived in Charran does not appear, though certainly it was
long enough to acquire substance and to enlarge his household, chap. xii 3,
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It would seem from chap. xii. 1 that Abram left Charran while his father still
lived, but Stephen (Acts vil. 4} tells us it was after his father's death. It
follows that as Abram was 75 years when he left Charran (xii. 4), his father
must have been at least 130 years old when he was born; but this again is
scarcely consistent with Abram’s exclamation, chap. xvii. 17.

CHAPTER XII. 1-XXV. 10.—THE HisTORY OF ABRAHAM.

1 Now the Lord had said unto Abram, Get thee out of thy
country, and from thy kindred, and from thy father’s house,
2 unto a land that I will show thee : and I will make of thee a
great nation, and I will bless thee, and make thy name great ;
3 and thou shalt be a blessing : and I will bless them that bless
thee, and curse him that curseth thee: and in thee shall all

The character of the narrative changes at this point. The attention is now
concentrated on an individual, the founder and root of the Hebrew people.
Nations were forming themselves under the guidance of various mnatural
impulses—shelter from stronger tribes, need of food, love of adventure and
conquest. At Jast God selects one man and says, ‘‘ ./ will make of thee a
great nation.” The origin of this people springing from Abraham is super~
natural. No other account can be given of its origin than that Abraham
belicved God. He was himself already the member of a tribe, well off, and
likely to be well off; he bas no large family to provide for, but he is
separated from his kindred and Ied out to be a new beginning, and this solely
because he felt the call of God and responded to it.

THE CALL OF ABRAM.—1-9. Auw #he Lovd had said, Letter, the Lord
said ; the other translation would imply that Abram had not at once obeyed.
How God commaunicated this call to Abram we do not know. Abram never
doubted it was Divine, and it was sufficiently explicit. Get thee out of thy
country .. .. All the iteration in this verse is intended to emphasize the
utterness of the abandonment of all natural connections. The point to which
he was to direct his steps was not definitely declared ; unic a land that I
will show thee. 'This reservation made obedience in some respects more
difficult {Heb., xi. 8), in other respects easier—as indeed is the case in all
such calls, it is better not to see all the difficulties. Sufficient inducement
was given to Abram. Assure the colonist that he shall have land, and strong
sons to till and hold and leave it to, and he has all the inducement he needs.
To Abram these things are promised : @ land, and a great nation. And 1
will bless thee, not to be restricted either to temporal or spiritual things, but
to be left general and comprehensive.  But higher than any natural expecta-
tion did the promise go in the words : and thou shait be a blessing . ... . and
in thee shall all families of the earth be blessed. The latter verb is, strictly,
reflexive, not passive, and some grammarians therefore translate : all families
shall bless themselves in thy name, or, shall use thy name as a type of blessed-
ness, This seems somewhat frigid, and both the LXX. and the Vulgate give
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4 families of the earth be blessed. So Abram departed, as the
Lord had spoken unto him ; and Lot went with him : and
Abram was seventy and five years old when he departed out

5 of Haran. And Abram took Sarai his wife, and Lot his
brother’s son, and all their substance that they had gathered,
and the souls that they had gotten in Haran ; and they went
forth to go into the land of Canaan; and into the land of

6 Canaan they came. And Abram passed through the land
unto the place of Sichem, unto the plain of Moreh. And the

the passive, as our own version does, So Abram departed, ** not knowing
whither he went,” Heb, xi. 8. And with him he foo% Lot . . . . and the souls,
that is, the slaves and hired servants, tkey Zad golter in Haran. The appear-
ance presented by such a household on the march is the subject of a very
spirited description in Layard’s Mimewek, i. 90; cp. also Irving's Life of
Makomet, p. §. One who is intimately acquainted with the East says:
* The Asiatic moves even more easily than the European. He is not afraid
to go far, if he has not to cross the sea, for once uprocted, distance makes
little difference to him. He has no furniture to carry, for, except a carpet
and a few brass pans, he uses none. He has no trouble about meals, for he
is content with parched grain, which his wife can cook anywhere, or dried
dates, or dried flesh, or anything obtainable which will keep. He is, on a
march, careless where he sleeps, provided his family are round him—in a
stable, under a porch, or in the open air. He never changes his clothes at
night, and he is profoundly indifferent to everything that the Western man
understands by ‘comfort.” If he has time, he takes his cattle with him ; if
not, he abandons them, or sells them for any sum procurable, turns every-
thing possible into money, and with all his possessions on his back or in a
cart, marches on, perfectly secure of the favour of God, to the destination
which, sometimes from a tradition as old as his own family, he has fixed in
his own mind, with a certain stoicism and even nobility of resignation which
it is impossible not to admire.” Thus Abram journeyed towards Canaan.
His route is carefully traced and described by Tomkins (Life of 4érakam,
p. 63), who is of opinion that he crossed the Euphrates at Carchemish,
Stanley prefers Bir, and Malan thinks Thapsacus (Tiphsakh} the probable
crossing-place. It is impossible to determine, That he passed through or
by Damascus is certified by some interesting traditions, as well as by the
supposition that he may there have fallen in with Eliezer, his servant. At
length he came to ¢tke place of Sickem (vex, 6), probably the sacred place at
Shechem (cp. Conder’s Handlook, 275} ; perhaps only the town Shechem
(cp. xxxiit. 18). It is doubtful whether this place derived its name from
Shechem, son of Hamor, prince of the Hivites (xxxiv. 2). The probability
is that he was named after the place, and that it received its name from its
situation on the skealder of Mount Gerizim. Vespasian called the town
Neapolis, represented by the modern Nablus, It is situated in one of the
richest and most beautiful vales of Palestine, *‘ The land of Syria,” said
Mohammed, *“is beloved by Allah beyond all lands, and the part of Syria
which he loveth most is the district of Jerusalem, and the place which he
loveth most in the district of Jerusalem is the mountain of Nablus™ (see
Smith’s Dict. 5.0.). The plains of Morch, vather, the oak of Moreh {supposed
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7 Canaanite 7oas then in the land. And the Lord appeared
unto Abram, and said, Unto thy seed will I give this land -
and there builded he an altar unto the Lord, who appearea

8 unto him. And he removed from thence unto a mountain on

by Knobel to mean ‘‘ the Teacher's Oak” or ‘“ the Lawgiver's Oak,” a tree
at which oracular responses were given by some old sage or prophet (cp.
Deut. xi. 30 and Judg., ix. 37). The religious character of the place is
apparent from chap. xxxv. 4 and Josh. xxiv, 26], a well-known landmark,
meeting-place, and place of sacrifice.  ““ Here at the foot of Ebal and
Gerizim, in the holy heart of the land, he received from God his earliest
intimation that this was the destined home of his future seed—the land in
search of which he had travelled so far. Under the branches of that sacred
tree, which, after looking down on the cruel and impure rites of many more
generations, was still to stand, a venerable landmark in the eyes of his
conquering descendants, Abram reared his first rude altar to Jehovah on the
g0il of Canaan. It was his response to God’s word, ‘ Unto thy seed will I
give this land.” It expressed both confidence and gratitude. It was his
way of taking the country in possession. It was the first step in that long
cleansing of the soil which was ultimately to turn the polliuted Canaan into a
holy land for God’s redeemed ” (Dykes' dérakam, p. 48). How the Lord
appeared unto Abram, it is difficult to say ; easier perhaps to understand how
the impression might be produced that this was the lIand God gave him. 7%e
Canaanite was then in the land, that is, when God gave the land to Abram
it had inhabitants already who claimed it as theirs ; a statement by no means
necessarily implying that when it was made the Canaanites had ceased to
dwell in the land. It is generally agreed that the Canaanites came from the
shores of the Persian Gulf. But it has not yet been determined toc what
stock they belong. The reasons commonly urged for supposing them to have
been of Semitic blood are, that both Abram and his descendants seem to
have had no difficulty in conversing with them ; that the names of places and
of such persons as Melchisedec, Abimelech, etc., are Semitic ; and that the
fragmentary relics of the Pheenician language indicate that they spoke a
Semitic tongue. On the other side it is urged that we are distinctly informed
in Gen. x. that the Canaanites and Phcenicians were of Hamitic descent ;
and moreover, if they were Semitic, all Semitic characteristics had been
obliterated : *“ Unlike their national kindred, the Pheenicians were energetic,
they were enterprising, they were artistic, they were grossly immoral, they
were freely polytheistic. In short, they were almost everything which the
other Semites were not, and scarcely anything that the other Semites were ™
(Farrar, Families of Speech, p. 135). So that we have to choose one or other
of these alternatives: either, that being originally Hamitic they had at an
early period come so much in contact with Semites as to adopt their
language ; or, that being originally Semitic they had by unknown influences
lost the Semitic characteristics, Canon Rawlinson very ably advocates the
view that the Pheenicians were not of the Canaanite stock, but possessed
themselves of Canaanite territory, and that the Canaanites themselves were
-of Hamitic descent.

8. A mountain on the east of Betkel. *'In the little grassy valley on the
south-east of Bethel the patriarch’s flocks and herds may have grazed, and
that smounizin to which he came may be the little rugged hill opposite, with

¥
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the east of Beth-el, and pitched his tent, Zavig Bethel on the
west, and Hai on the east : and there he builded an altar unto

9 the Lord, and called upon the name of the Lord. And Abram
1o journeyed, going on still toward the south. And there was a
famine in the land : and Abram went down into Egypt to

11 sojourn there ; for the famine was grievous in the land. And
it came to pass, when he was come near to enter into Egypt,
that he said unto Sarai his wife, Behold now, I know that thou

12 ar? a fair woman to look upon: therefore it shall come to
pass, when the Egyptians shall see thee, that they shall say,
This 5 his wife : and they will kill me, but they will save thee

13 alive. Say, I pray thee, thou a»# my sister: that it may be
well with me for thy sake ; and my soul shall live because of

shapeless cairns on its top, to which we climbed,—Tel-cl-Hajar, the hill of
the stones’” (Tristram, Land of Zsrael, p. 166). Robinson (Researches, i. 450)
says the high ground east of Bethel [now Reztzx] is ¢ still one of the finest tracts
for pasturage in the whole land.” //ai is the town of Ai destroyed by Joshua
(Ai with the article prefixed becomes A7), who ‘ made it an heap (4/) for ever’
(Josh. viii. 28). Some, therefore, identify it with the Tel of stones alluded
1o above; others (Lieut. Kitchener, R.E.) identify it with Khurbet Haiy, a
mile east of Michmash (cp. Robinson, i. 574, 575). Lieut. Conder places it
two miles east of Bethel at the ruined town of Halyan. And dbéram journeyed,
his movements being probably determined by the necessities of his flocks.

ABRAM EXPELLED BY FAMINE.—10-13. At length, though how long after
his first entrance is not said, he was compelled to leave the land ; for there was
a famine in the land. Although given to him by God, it was subject to the
calamities of other lands, He went therefore down inio Egypt (ver. 10), a
country which is not dependent on the same conditions as Palestine, and is still
resorted to for similar reasons. *‘In 1870 [when the famine was again grievous
in the land] the Philistine country was almostdepopulated, the inhabitantshaving
gone into Egypt for food.” Abram did not intend to remain in Egypt, and saw
that there was a danger even in sojourning there (ver. £1). He knew enough
of Egyptian customs to warn him that the beauty of Sarai might endanger him.
And as the event proved, his conception of the situation was perfectly accurate.

Two of the oldest Egyptian papyri that have been translated have a bearing
on this episode. The one tells us that under the 12th dynasty the wife and
children of a foreigner were confiscated as a matter of course and became the
property of the king. The other tells us of a Pharach who, acting on the
advice of his princes, sent armed men to fetch a beautiful woman by force,
and then make away with her husband. It was evidently no regular custom
which Abram feared, nor was it even the royal fancy which he suspected
might possibly light on Sarai, but he thought her beauty might attract the
attention of some private person. And he was right. Sarai, indeed, was
65 years old. Her comparatively fair complexion would no doubt favourably
contrast with the dusky faces of the Egyptian women; but the age is a
difficulty. Abram instructed her how to act (ver. 13), Say, 7 pray thee, thou
art gy sister: instructing her to tcll the half-truth which is the more
dangerous lie.



XIL 14-20.] THE HISTORY OF ABRAHAM, 61

14 thee. And it came {0 pass, that, when Abram was come into
Egypt, the Egyptians beheld the woman, that she was very
15 fair. The princes also of Pharaoh saw her, and commended
her before Pharaoh : and the woman was taken into Pharaoh’s
16 house. And he entreated Abram well for her sake: and he
had sheep, and oxen, and he-asses, and men-servants, and
17 maid-servants, and she-asses, and camels. And the Lord
plagued Pharaoh and his house with great plagues because of
18 Sarai, Abram’s wife. And Pharaoh called Abram, and said,
What /s this #%a¢ thou hast done unto me? why didst thou
19 not tell me that she was thy wife? Why saidst thou, She s
my sister? so I might have taken her to me to wife: now
20 therefore behold thy wife, take Aer, and go thy way. And
Pharaoh commanded /445 men concerning him : and they sent
him away, and his wife, and all that he had.

ABRAM IN EGYPT.—14-20. And if came to pass . . . the princes saw ker,
being unveiled, in accordance with the famous Beni-hassan representation of a
Semitic family in which the wife is unveiled. And commended ker before
Pharaok.  ‘* Just as the Turks say ‘the Porte’ (gate) for the court of the
Sultan, the Egyptians, instead of speaking of the king, said °the Palace,” the
great dwelling, per-aa” (Pierret). Similarly in English we speak of ‘‘the
Court ” instead of the judge (Tomkins, Studies, ete., p. 156). It is scarcely .
possible as yet to determine under what Pharaoh Abram visited Egypt. A
very full and able discussion of the subject is appended by Canon Cook to the
first volume of the Speaker’s Commentary ; the conclusion being that Abram
was contemporary with the earlier part of the 12th dynasty. And ke entreated
Abram well . . . asses and camels, ** The coincidence of Scripture with the
evidence of the monuments is to be observed. No horses are mentioned in
Abraham’s time, but they were common when Joseph was in office. On the
other hand, asses, given to Abram, were extremely numerous, even when the
pyramids of Gizeh were built” {Tomkins, p. 133). Camels are not mentioned
in Egypt till the 1gth dynasty, [The word probably means *‘the beast of
burden:” see Smith’s Décé. s.z.; but camels were also used, as they still are, for
other purposes, Their milk is more nutritious than cod-liver oil.] In
accepting these gifts Abram must have felt shame, but fear kept him from
refusing them., He appears throughout in no very amiable or admirable light:
risking the woman through whom the promised seed was to come, and timidly
sheltering himself under a lie. But he was mercifully saved from the worst
he might fear: for the Lord plagued Pharaok. . . . The warning sent to
Pharaoh *‘reached the heathen mind of the monarch,” says Dr. Dykes, *in
a way accommodated to his heathen notions. Pharach had taken the fair
Syrian to his harem with a view to honourable marriage, The prescribed
term of preparation for the espousals was still running its course, when some
undescribed disease affected the royal household, and probably impeded by
its very nature the consummation of the nuptials. To a devout, superstitious
Egyptian, every physical evil has some specific moral origin : the court priests
had no difficulty in tracing this malady to the presence of the foreign lady.
They reasoned precisely as Jonalh’s shipmates did on a parallel occasion.”
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CHAP. X111 1. And Abram went up out of Egypt, he, and his
wife, and all that he had, and Lot with him, into the south.
And Abram was very rich in cattle, in silver, and in gold.
And he went on his journeys from the south even to Beth-el,
unto the place where his tent had been at the beginning,
between Beth-¢l and Hai ; unto the place of the altar, which
he had made there at the first: and there Abram called on
the name of the Lord. And Lot also, which went with
Abram, had flocks, and herds, and tents. And the land was
not able to bear them, that they might dwell together: for
their substance was great, so that they could not dwell
7 together. And there was a strife between the herdmen of

1. What is the karm of Iying?

2, Mention the various aggravations of Abrakam’s lie; and also what may

be suggested in palliation of kis offence.
3. Give other instances tn whick eminent personages in Fewish history
betrayed a readiness to maneuvre and to lie.
How does this feature in Abrakam's character affect kis qualification to
be the depositary of God's revelation ?

. What did ke learn from the events in Egypt ?
. What use would a skeep-master like Abraham make of camels ?

. What is the radical meaning of plague, and what do you gather from it}
. Give a sketch of the leading incidents whick occurred at Shechem, Bethel,
and Ai; explaining their situation and distance from one another,

. Who were the Canaanites? In what relation did the FPhenicians

stand {o them? What relics of thetr language exist ?

v o W W
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LOT’S SEPARATION FROM ABRAM (CHAP. XIIL).

This chapter tells how Lot gave up his claim to Canaan, and left Abram as
sole inheritor of God’s promise.

Abram went up out of Egypt. The Egyptians, as well as the Hebrews,
always spoke of going up to Palestine or Syria, probably from the more
mountainous character of the country—though many parts of it arereally at a
lower level than Egypt. ZLeof is mentioned as being with kim, because the
present paragraph concerns Lot. They went #nto the south, the Negeb, the
region between the hill country of Judah and the desert, Aéram was very
rick {lit. heavy, moving slowly] é# castle, which were highly prized in Egypt s
in silver and in gold, which even at that date were finely wrought by the
Egyptians., And ke went on his journeys, or, by stages, encamping at short
intervals *from verdant stage to stage,” according as he found pasture ; his aim
being to reach the place of the altar which he had made at the first, He felt that
in this strange land God was his home and refuge. [A description of the
country he passed through will be found in Drew’s Scripture Lands, p. 6.]
And Lot also . . . . so that they could not dwell fogether; Lot had been liberally
dealt with by his uncle, who had allowed him a large share of all his own
prosperity. Lot therefore, as well as Abram, now required miles of grazing
ground ; and the result was that there was a serife between the herdsmen, each
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Abram’s cattle and the herdmen of Lot's cattle. And the

8 Canaanite and the Perizzite dwelt then in the land. And

Abram said unto Lot, Let there be no strife, I pray thee,
between me and thee, and between my herdmen and th

9 herdmen ; for we Je brethren. /s not the whole land before

thee ? separate thyself, I pray thee, from me : if thou wilt lake

the left hand, then I will go to the right ; or if fox depart to

10 the right hand, then I will go to the left. And Lot lifted up

his eyes, and beheld all the plain of Jordan, that it-was well

watered everywhere, before the Lord destroyed Sedom and

Gomorrah, ezer as the garden of the Lord, like the land of

11 Egypt, as thou comest unto Zoar. Then Lot chose him all

the plain of Jordan; and Lot journeyed east: and they

12 separated themselves the one from the other. Abram dwelt

in the land of Canaan, and Lot dwelt in the cities of the plain,

13 and pitched 445 tent toward Sodom. But the men of Sodom

14 were wicked and sinners before the Lord exceedingly. And

the Lord said unto Abram, after that Lot was separated from

him, Lift up now thine eyes, and look from the place where

thou art northward, and southward, and eastward, and west-

15 ward ; for all the land which thou seest, to thee will I give it,

16 and to thy seed for ever. And I will make thy seed as the

party wishing for their own master the best pasture and the most convenient
wells.  This strife was not only a pain to Abram, but it was dangerous, for z4e
Canaanite . . dwelled then in the land, a circumstance which also diminished
the available room for large encampments. Accordingly, Abram decided
thata separation was advisable ; better for relatives to live amicably apart than
to be quarrelsome partners. J[s nofthe whole land . . . as Augustine remarks,
it is for the superior to make the division and for the inferior to choose his share.
And Lot lifted up his eyes ; what he saw is sketched in Stanley’s Sirai and
Falestine, 218. That which attracted the eyes of Lot was #4¢ plain of Fordan,
lit. the circle of Jordan, the lower part of the valley watered by the Jordan,
which was called the Great Plain, or the Arabah, and now known as the
Ghér. No words could exaggerate the promise of this well-watered plain, It
seemed to Lot as #ie garden of the Lord, as an ideal region for a flockmaster ;
or, to convey an impression of it by a comparison with the real and known, it
was fike the land of Fgypt. The words, as thou comest unto Zoar, are added to
indicate the extreme point southwards to which this fertile region extended.
This inviting land ZLo¢ chose, and gradually journeying east to enter it, at
length pitched kis tent towards Sodom, undismayed and undeterred by the cir-
cumstance that the men of Sodom were wicked . . . exceedingly,  Abram on his
part found he was not the loser by his magnanimity. Having acted as one
-who knew that the Lord would provide—he had learned in Egypt that God
1equired no immoraity on man’s part to forward His purpose—he now finds
that it is ““the meek who inherit the earth :’ fhe Lord said unto Abram . . .
renewing to him the assurance that the whole land of Canaan would be his,
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dust of the earth: so that if a man can number the dust of
17 the earth, #ken shall thy seed also be numbered. Arise, walk
through the land, in the length of it, and in the breadth of it;
18 for I will give it unto thee. Then Abram removed Zés tent,
and came and dwelt in the plain of Mamre, which # in
Hebron, and built there an altar unto the Lord.
CHAP. x1v. 1, And it came to pass in the days of Amraphel king
of Shinar, Arioch king of Ellasar, Chedorlaomer king of

This is the ¢&ird promise {cp. xii. 2, and xii. 7), and embraces the two main
features of the others, the land and the seed. From the central position
occupied by Bethel, the land could be well seen. Abram was directed not
only to view it, but to consider and use it as his own: Arise, walk through
the land. But, in the meantime, what he does is to remove kis fent southwards
to Hebron, to the oaks of Mamre. Constantine erected a basilica on the spot
where these oaks stood, about two miles north of Hebron. *‘In one corner
of the building,” says Canon Tristram, “is an ancient drop-well, carefully
lined with hard limestone, and still containing water ; probably far older than
the church, and perhaps reaching back to the time of Abraham” (Zand of
Israel, p. 398). Hebron is now called E/-X%ulil, the {riend, after Abram,
the friend of God,

. What features of character are displayed in Lot's choice?

. How did the faith of Abram mantfest itself ?

. 7o ‘w/wmP and atwhat limes are God's assurances of His fuvour likely
o come ¢

. Dloint out on a map Bethel, Hebron, and the plain of Jordan,

. Write a brief history of Hebron.

[V N W N -

ABRAM'S RESCUE OF LOT FROM CHEDORLAOMER (CHAP. XIV.),

The idea that this vivid chapter is an invention for the purpose of exalting
Abram is gratuitous, and is refuted by the evidence borne by the narrative
itself. The names of the kings engaged, their alliance, their route, are all in
agreement with the historical facts recorded in Assyrian inscriptions, It is
possible no doubt that a writer of genius should accurately restore the past,
but it is scarcely credible that he should have run the risk of inserting so many
details as are found in this chapter. Besides, there are marks proving the
narrative to be derived from a foreign, not a Hebrew, source. Of these the
most striking is the title by which Abram is identified (ver. 13), ** Abram the
Hebrew.” This and other marks indicate that the narrative was preserved
either in an Assyrian document—which is not likely—or by some of the parties
engaged on the side of the cities of the plain, -

1. Amraphel, or, as the LXX. gives it, dmarphal, is an Akkadian proper
name ; Lenormant has found the name Amarpal on two cylinders. Xing of
Skinar, ie. of the southern division of Chaldza, called by the inhabitants
Sumir., 4#iock, probably Eriaku, a name borne by at least one Chaldoean
prince, the son of Kudur-Mabuk, who received, as his capital, the town of
Larsa ( £/lasar), on the east side of Euphrates. Chedorlaomer, transliterated
by LXX. into Chodellogomor, which is in appearance but not in pronunciation
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2 Elam, and Tidal king of nations; #kaf these made war with
Bera king of Sodom, and with Birsha king of Gomorrah,
Shinab king of Admah, and Shemeber king of Zeboiim, and

3 the king of Bela, which is Zoar. All these were joined

4 together in the vale of Siddim, which is the salt sea. Twelve
years they served Chedorlaomer, and in the thirteenth year

5 they rebelled. And in the fourteenth year came Chedor-
laomer, and the kings that sere with him, and smote the -
Rephaims in Ashteroth Karnaim, and the Zuzims in Ham,

somewhat liker its original Kudur-lagamar. Kudur is 2 common component
in the names of Assyrian kings, and is stated by Rawlinson to mean ““son
of;” Lagamar is known to have been the name of one of their deities, so
that Kudur-lagamar is son of Lagamar.! He is styled K7rng of Zlam. Elam
comprehended the broad and rich plains to the east of the lower course of
the Tigris, together with the mountains (8000 to 10,000 feet high) which
bound them, It is known as Swusiama to the Greek geographers. The
Elamites were Semitic, but were invaded by Cushites, called by the Greeks
Kossmans. In the time of Chedorlaomer, Elam apparently held in subjection
the whole country west to the Jordan and at some points farther. "7%da/,
in LXX. Thargal= Tur-gal, great chief, described as Zing of nations, a
doubtful title, but possibly meaning that he ruled over the Semitic tribes to
the north of Babylonia, The same title occurs in an inscription translated in
the Records of the Fast, vii. 4.

3. Vale of Siddim, i.e. the vale of eliffs. *“The cliffs of marl along the
shore of the Dead Sea and those formed by the streams running to Jordan,
are called Szdd by the Bedawin. These marl hills are the most remarkable
feature of the lower part of the Ghor” (Conder's Handbook). Whick s the
salt sea ; these words have been supposed to imply that the sca lies where the
cities then stood. There is reason to doubt this. *‘ The lake, far from having
been recently formed, is the remains of a yet larger and more ancient sea. It
may further be remarked, that the cities of the plain are described as having
been destroyed by fire, not by water ” (Conder, p. 239; and full proof in Mr.
Crove’s admirable article on the Salt Sea in Smith’s Dét.). The position
occupied by these kings, on one of the chief caravan routes, made it necessary
that their subjection or alliance should be secured.

5-7. The tribes here named lay to the east of the Jordan. Chedorlaomer
came from the north, and so crippled these tribes in his passage southwards,
that when he swept round the lower end of the Dead Sea and up the Jordan
valley, he should have nothing to fear, at least on his right flank. The first
to feel his sword were the Rephainm, rendered by the LXX. giants (cp. Deut.
iii. 11). Their-stronghold was Askteroth Karnaim, a place not yet identified,
and distinct, in Grove’s judgment, from the Ashteroth {also in Bashan) men-
tioned as Og's capital (Deut. i. 4). Some suppose it was named * of the two
peaks’® from the character of its site ; others, apparently with more reason,
think it derived its name from the horns of the crescent moon, the symbol of

" Astarte, The next tribe subdued was the Zuzim, usually supposed to be
identical with the Zamzummims. Dr. Tristram identifies Ham with Hameitas,

1 But although George Smith identifies Chedorlaomer with Kudur-Mabuk, it seems still
soizewhat doubtful whether this is warranted.
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6 and the Emims in Shaveh Kiriathaim, and the Horites in
their mount Seir, unto El-paran, which és by the wilderness.
7 And they returned, and came to En-mish-pat, which # Kadesh,
and smote all the country of the Amalekites, and also the
8 Amorites, that dwelt in Hazézon-tamar. And there went out
the king of Sodom, and the king of Gomorrah, and the king
of Admah, and the king of Zeboiim, and the king of Bela,
(the same #s Zoar ;) and they joined battle with them in the
g vale of Siddim; with Chedorlaomer the king of Elam, and
with Tidal king of nations, and Amraphel king of Shinar, and
1o Arioch king of Ellasar; four kings with five. And the vale
of Siddim was full of slime-pits ; and the kings of Sodom and
Gomorrah fled, and fell there; and they that remained fled to
11 the mountain. And they took all the goods of Sodom and
12 Gomorrah, and all their victuals, and went their way. And

six miles east of the lower part of the Dead Sea. The Ewmims, ‘‘a people
great and many and tall,” possessing the land afterwards inhabited by the
Moabites (Deut. ii. 10), held Skavek-Kiriathainz, a town not yet identified.
The Horites, cave-dwellers, or troglodytes, who excavated the rocks around
Patra, were driven out by the descendants of Esau, who possessed Mouni Seir
““in theirstead ” (Deut. il. 12). The terminus of the expedition was £Elparan,
whick is by the wilderness, or the oak or terebinth wood of Paran. The
wilderness or desert of Paran stretched away south-west through what is now
known as the Desert Et-Tih, into which, unless they meant to go on to Egypt,
nothing could be gained by going.

7. And they returned ; at (his point they turned, and as they had in their
southward course swept the country lying to the east of the great commercial
route from the Elanitic Gulf, so in their northward route they smite all the
country of the Amalekites, which lies on the west of that route. They thus
seem to have come round to the lower end of the Dead Sea and gone up its
western shore as far as Hazezon-Zamar (the felling of palms, afterwards
called EZngeds, the kid’s fountain, now Ain-jidy), where they could advance
no farther, but must have forced the extremely difficult pass to the higher
ground, and have marched within no great distance of Abram’s encampment,
uatil they could again descend to the plain of Siddim. It may be thought
even more probable that they kept the higher ground from Kadesh without
touching the Dead Sea at any point, only detailing a party to make a descent
upon En-gedi in passing. [Tristram describes the route by the Dead Sea,
Land of Moab, p. 25.]

10. Siime-pits, asphalt pits. The Bible Word-Book cites from Holjand’s
Pliny: * The very clammy sfime bitumen, which at certaine times of the yere,
floteth and swimmeth upon the lake of Sodom, called Asphaltites in Jury.”
A pood account of these bitumen wells (still called biaret Aumimnar) is given
by Thomson, Zand and Book, p. 223. The abundance of these pits is ex-
pressed in the original by an expression equivalent to *‘ wells upon wells.” Tt
is singular that the nature of the ground should have proved fatal, not to the
foreigner, but to those who knew it, The King of Sodom fe# there, but this
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they took Lot, Abram’s brothers son, who dwelt in Sodom,
13 and his goods, and departed. And there came one that had
escaped, and told Abram the Hebrew ; for he dwelt in the
plain of Mamre the Amorite, brother of Eshcol, and brother
14 of Aner: and these were confederate with Abram. And when
Abram heard that his brother was taken captive, he armed
his trained servants, born in his own house, three hundred
15 and eighteen, and pursued #em unto Dan.  And he divided
himself against them, he and his servants, by night, and smote
them, and pursued them unto Hobah, which 75 on the left
16 hand of Damascus. And he brought back all the goods, and
also brought again bis brother Lot, and his goods, and the
17 women also, and the people. And the king of Sodom went
out to meet him after his return from the slaughter of Chedor-
laomer, and of the kings that were with him, at the valley of
18 Shaveh, which /s the king’s dale. And Melchisedec king of
Salem brought forth bread and wine : and he was the priest
19 of the most high God. And he blessed him, and said, Blessed
¢e Abram of the most high God, possessor of heaven and
2o earth : and blessed de the most high God, which hath delivered
thine enemies into thy hand. And he gave him tithes of all

apparently can only refer to his section of the allied army, as he himself
(scarcely his successor) appears to hail Abram’s return. [The form of the
Hebrew word would indicate that they fell 7izzo the pits, but the translation
of the A. V. can be justified by other instances. ]

13. Aund there came one that had escaped, rather, those that escaped, and
told Abram the Hebrew, i.e. Abram the immigrant from beyond Euphrates,
[ Zranseuphratensis in the Vulgate,] the native of the country beyond the
river. Others suppose it is the patronymic from Eber, chap. x. 21.

14, Dar was situated, according to Josephus, near the springs of Lesser
Jordan. The name lingers in that of the stream called Leddan. See Conder’s
Handbook. Aner, Eshcol, and Mamre, and probably their followers, went
with Abram,

16, Hobak, whick is o the left hand of Damascus, i.e. to the north of
Damascus. Primitive pecple, when they take their bearings, face the East,
the rising sun, and so have the north on the left band, the south on the right
(cp. Deccan, right hand land, for the south of Hindostan). ¢‘ At the distance
of two miles outside the walls [of Damascus] is the village of Hobah, said to
be that to which Abraham pursued the kings.’—Stanley, S. and P. p. 414, 4.

17, 18. T%e valley of Shawek ; it is impossible with certainty to determine
where these localities, Salem and Shaveh, were. It is very commonly
supposed that Salem was the place which afterwards became Jerusalem, and
that the A%xg’s dale was that part of the ravine of the Kidron afterwards known
under that name, cp, 2 Sam. xviil. 18, Melcki-zedek=King of Righteonsness,
or Righteous King, érought forth bread and wine to refresh and welcome the
retainers of Abram., He is described as priest of the Most High God, of El
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21 And the king of Sodom said unto Abram, Give me the per-
22 sons, and take the goods to thyself And Abram said to the
king of Sodom, I have lift up mine hand unto the Lord, the
23 most high God, the possessor of heaven and earth, that I
will not Zz#e from a thread even to a shoe-latchet, and that I
will not take anything that # thine, lest thou shouldest say, I
24 have made Abram rich : save only that which the young men
have eaten, and the portion of the men which went with me,
Aner, Eshcol, and Mamre ; let them take their portion,
CHAP, xv. 1 After these things the word of the Lord came unto

Elyon. Z!, meaning strong, mighty, is the term for God common to the
whole Semitic family. ZElyon, meaning kigh (cp. Supreme, Superi), was
used as a term for God by the Pheenicians and Canaanites, as well as by the
Hebrews.

22, 7 have lift up my hand, which has been from the most remote to the
present time the gesture proper to swearing, cp. Ezek. xx. §, and Virgil,
Eneid, xii. 195,

* He spoke, and next Latinus prays
Witk Iifted kand and heavenward gaze @
“By land, by sea, by stars, I swecr,”” ete.

ReEMARK.—This chapter shows us how Abram’s faith in God’s promise
gave him balance and dignity, courage and generosity, in dealing with critical
circumstances and important personages, He could afford to be forgiving
and generous to his grand competitor, Lot, precisely because he felt sure God
would deal generously with himself. He could afford to acknewledge Mel.
chisedec as his spiritual superior, and would not take advantage, even when
at the head of his men eager for more fighting, of the peaceful king who came
out to propitiate him, because he knew that God would give him his land
without wronging other people. And he scorned the wages of the King ol
godom, holding himself 16 be no mercenary captain, nor indebted to any one

ut God.

L. By what names is the Salt Sea known (a) in Seripture, (8) in secular
authors, and what are its chicf peculiaritics ?
2. Describe the object and route of the invading army ; and what evidence
regarding the position of the cities of the plain does this route afford ?
3. Whar qualities show themsebves in Abrant, in Loty and in the King of
Sodom, in this episode? How far was Lot blameworthy in veturning
to Sodom after his rescue?
- Explain Abram’s veasons for refusing the King of Sodom’s offer, and
show kow 1¢ testifies to his faith.
What reference is made fo Melchisedec in the N. T.? In what poiits
is the priesthood of Christ llustrated by that of Meichisedec ?
Giwe other instances of priest-kings.
Give somne other names compounded with Melech, and with Zedek.

we v s

THE COVENANT MADE WITH ABRAM (CHAP. XV.).

CIRCUMSTANCES ELICITING FURTHER REVELATIONS.—1-7. Affer these
things. The time was suitable for a fresh revelation. Abram felt that he



xv. 2=7.] THE HISTORY OF ABRAHAM. 69

Abram in a vision, saying, Fear not, Abram : I am thy shield,
2 and thy exceeding great reward. And Abram said, Lord God,
what wilt thou give me, seeing I go childless, and the steward
3 of my house /s this Eliezer of Damascus? And Abram said,
Behold, to me thou hast given no seed : and, lo, one born in
4 my house is mine heir. And, behold, the word of the Lord
came unto him, saying, This shall not be thine heir; but he
that shall come forth out of thine own bowels shall be thine
5 heir. And he brought him forth abroad, and said, Look now
toward heaven, and tell the stars, if thou be able to number
6 them : and he said unto him, So shall thy seed be. And he
believed in the Lord ; and he counted it to him for righteous-
7 ness. And he said unto him, I em the Lord that brought
thee out of Ur of the Chaldees, to give thee this land to

had made the mightiest earthly powers his enemies, and probably feared that
the next campaigning season would bring down on his encampment an irre-
sistible host ; so the word of encouragement comes, Fear not, Abram ; I am
thy shield. Besides, he saw that he was exhibited to his followers as a man
who had the enjoyment neither of this world’s winnings nor of the promise of
God, for the sake of which he sacrificed the booty offered him by Sodom.
The soreness he felt on this account was removed by the assurance, 7 am ¢4y
exceeding great veward, or, as it might rather be rendered, thy reward is
exceeding greal, Z7%e word of the Lord came; this became the usual formula
for expressing the communication of God’s will to men. The present com-
munication evokes the prayer {ver, 2). Lord God, lit. Adonai Jehovah,
What wilt thou give me, seeing I go childless#  Abram’s reply to the promise
of reward ; and as if he said, *“ Why increase my possessions, when there is
none to inherit but a stranger?” So long as the one thing a man most prizes
is beyond his reach, all else brings him no contentment. 7%e steward of my
Fouse, lit, the son of the possessions of my house, i.e. my heir, is this Eliczer
of Damascus ; the construction of the last words is difficult, but the A. V. is
in all probability substantially correct. Dillmann supposes that Abram may
allude to the probable inheritance of his ?ossessions by the town of Damascus
through Eliezer, who was now, since Lot’s succession, his heir. In response,
God assures him of an heir of his own body (ver. 4}; and in confirmation
(ver. 5) points him to the stars as indicating the number of his seed. Where
did the vision end? Did Abram actually go out or did he in vision see the
heavens? Zell the stars, i.e. count the stars (cp. Ps. xxii. 17; Milton's line,
‘“ And every shepherd tells his tale;” zellers in a Parliamentary division ;
and the expression ““all told,” used of a crew or a regiment all mustered).
The sight of the stars would help Abram’s faith by reminding him of the vast
power of God,

6, And ke belieped . . . righteousness {cp. Rom, iv.). Apart from Paul's
commentary on this verse, it would appear as if nothing more were meant
than that Abram’s faith met with God’s approval. He put himself finally
into God's hand to be blessed in God’s way and in God’s time, and this
resignation or resolve that he would not force his own way in the world but
would wait upon God, was looked upon as deserving the name of righteous-
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8 inherit it. And he said, Lord God, whereby shall I know
g that I shall inherit it? And he said unto him, Take me an
heifer of three years old, and a she-goat of three years old,
and a ram of three years old, and a turtle-dove, and a young

10 pigeon. And he tock unto him all these, and divided them
in the midst, and laid each piece one against another: but the

11 birds divided he not. And when the fowls came down upon
12 the carcases, Abram drove them away. And when the sun
was going down, a deep sleep fell upon Abram ; and, lo, an

13 horror of great darkness fell upon him. And he said unto
Abram, Know of a surety that thy seed shall be a stranger in

a land #%az is not theirs, and shall serve them ; and they shall

ness just as much as his integrity or generosity in his dealings with Lot.
Paul uses the passage to illustrate the difference between accepting God’s
favour and winning it. How, he asks, did Abram get righteousness? Not
by observing ordinances and tommands, but by trusting God, by believing
that without any working of his, God already loved him,

SiGN oF THE COVENANT.—8-12. Cordial as Abram’s faith was, he felt
that a sign would be helpful ; ver. 8: Lord God, whereby shall I know, Cp.
Gideon, Hezekiah, Moses ; and contrast Ahaz and Zechariah.

9-11, Take me, take on my behalf; that I may bind myself by the usual
forms of covenant, 7hree years old, the age at which the life of these animals
is mature and yet fresh. They were cut in two, lengthwise, and the two parts
of each animal were laid opposite each other, leaving a passage between.
Through this passage the contracting parties walked (ver. 17), thus indicat-
ing that they imprecated on themselves, in case of failure, treatment similar
to that which the animals had undergone ; or possibly that as each part of
the animal was dead without the other, so the contracting parties were to find
their life in union (cp. Jer. xxxiv. 18; Pagan illustrations of this form of con-
tract will be found in Rosenmiiller and Doughty). It has been thought that
the three three-year-old animals signified the three generations of bondage ; 2s
the birds, harpy-like, swooping upon them, have been supposed to symbolize
the agencies which threatened defeat to the covenant; much more probably
the number three was considered a sacred number and therefore appropriate
here. As the sun went down (ver. 12) there fell on Abram an Aorror of great
darkness, lit. a terror, o great darkness, probably connected with the dark
future he foresaw for his descendants.

REVELATION TO ABRAM OF THE MIGRATIONS OF HIS PosTERITY, —13-17.
The reason of the long delay here predicted is given in the words : for i
iniguily of the Amorites is not yet full. ** Not evento carve out 2 land for the
seed of the covenant will ‘the Judge of all the earth’ do a partial or un-
righteous thing, or curtail by a generation the possible lifetime of a people, or
sacrifice prematurely the children of Canaan for the children of Abram™
(Dykes). To Abram himself this prediction must have had the effect of
materially modifying his view of the future. The promise to himself and
his seed was not to make everything easy to them. On the contrary, their
path to the attainment of the promised land was to lie through long years of
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14 afflict them four hundred years ; and also that nation, whom
they shall serve, will I judge: and afterward shall they come
15 out with great substance. And thou shalt go to thy fathers in
16 peace; thou shalt be buried in a good old age. But in the
fourth generation they shall come hither again : for the iniquity
17 of the Amorites 75 not yet full -And it came to pass, that,
when the sun went down, and it was dark, behold a smoking
furnace, and a burning lamp that passed between those pieces.
18 In that same day the Lord made a covenant with Abram, say-
ing, Unto thy seed have I given this land, from the river of
19 Egypt unto the great river, the river Euphrates : the Kenites,
20 and the Kenizzites, and the Kadmonites, and the Hittites,
21 and the Perizzites, and the Rephaims, and the Amorites, and
the Canaanites, and the Girgashites, and the Jebusites.

sorrow and disappointment. To the people while in Egypt, this prediction
must have been their one anchor of hope. Four kundred years expresses in
round numbers the 430 years actually spent in Egypt (Ex. xii. 40). The
keynote of the Exodus (Ex. vi. 6-8) seems to be given in these words:—
That nation, whom they shall serve, will I judge ; and the remaining part of
the prediction was also verified in the strange loars made by Israel (cp. Ex.
xii. 35, 36). The land was to be regained after four centuries and i the fourth
generation ; according to Ex. vi. 16-20, the generations in the line of Levi
were— Levi, Kohath, Amram, Moses ; but Kohath wasborn before the children
of Israel entered Egypt {Gen. xlvi. 11), and it is impossible that before the
birth of his grandson nearly four centuries should have elapsed. Even
reckoning the four hundred and thirty years from Abram’s call, the difficulty
is not removed. Isaac was born twenty-five years after Abram’s entrance into
Canaan, Jacob was born sixty years after Isaac, and entered Egypt when one
hundred and thirty years old. This leaves only two hundred and fiftcen years
to be accounted for by the residence in Egypt. DBut even this is too long a
term to be spanned by three generations, The probability seems to be that
in the registers given some generations are omitted.

To this revelation was attached a further sign (ver. 17), @ smoking furnace
and a burning lomp. “For the first time the glory of the Lord (the
Shechinah) appears in a symbol similar to that which was afterwards seen by
Moses in the burning bush,” etc. But as the bush burning unconsumed was
the symbol of Israel, so here it may be questioned whether the smoking
furnace is not also a symbol of Israel under affliction ; while the flaming light
that accompanies them is the symbol of the Divine presence.

THE PROMISED LAND DEFINED.—18-21. From the river of Egypt unto
o « « Buphrates. **The boundaries of the country never extended from the
Euphrates to the Nile. But then it is not and cannot be the object of this
prophetic promise to furnish data meant to be geographically exact  (Kurtz).
Israel was to be the great independent power between the East and West,
Assyria and Egypt. The ten tribes then occupying the land are named ;
ten as usual denoting universality or completeness. On the positions, etc,
of the tribes, see the Appendix to S, 8. Teacker's Bible or the Bible Dict.
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Cuar, xvI. 1 Now Sarai, Abram’s wife, bare him no children : and
she had an handmaid, an Egyptian, whose name was Hagar.

2 And Sarai said unto Abram, Behold now, the Lord hath
restrained me from bearing : I pray thee, go in unto my maid ;

it may be that I may obtain children by her. And Abram

3 hearkened to the voice of Saral. And Sarai, Abram’s wife,

REMARKS.—The covenant of Abraham, “*That on any terms a mightier
than the mightiest mortal potentate may link his resources to the fortunes of
a single feeble man, so as to guarantee to him the friendship and assistance of
Heaven, is the most inspiring, and has in a thousand instances shown itself
to be the most sustaining, of beliefs. . . . Gracious as this restored friendship
is in its substance, it is no less gracious in its form. . . . For this Promiser, to
ratify His word by a sign or token, to exchange with men reciprocal
guarantees, or to bind Himself under the sanction of an oath, means that
He acts just as suspected human promisers are required to act. It means
that He stoops to tie himself in those melancholy bonds by which men seek
*o reduce the risks of falsehood.”—Dykes’ dbrakam, pp. 126-128,

1. Give instances of the ** divers manners® in which God has spoken to
man.

2. What is the meaning of Theophany? of Shechinah? On what occa-
sions did fire symbolize God’s presence, and what is its filness as suck
a symbol ?

. Why is the revelation of God in Christ considered final?

What did God's covenant with Abram secure to him ¥

. Compare this covenant with that made at Stnai.

Mention any forms of covenanting you are acquainted with.

. What does Paul mean when he says that **all the promises of God are

in Christ yea, and in Him Amen” ?
What conclusion does Pawl gather from ver, 6

¥ Gwnpota

oo
v

SARAH’S DEVICE FOR PROCURING AN HEIR (CHAP. XVI.).—THE
BIRTH, CHARACTER, AND FRUITFULNESS OF ISHMAEL ARE
PREDICTED.

SARAH's CONTRIVANCE AND ITS RESULTS.—1-8, She %ad, as her own
rather than Abraw’s, ax lhandmaid . . . Hagar. *“If this name he
Shemitic [from a verb meaning to fes from], it could have been given to
Hagar only after flight from Abraham’s house. As she is stated to have
been an Egyptian, it is more probably an Egyptian name.”—Wright.

Sarah had not yet been named as the mother of the promised seed (cp.
xvii. 16) ; and she might naturally suppose that by giving Hagar to Abram,
in accordance with a custom still commeon in the East, she was dutifully
fulfilling the promise of God to give Abram an heir of his own body. She
might indeed have gathered from the jealousy with which she had been pro-
tected in Egypt that she herself was to be the mother, but that scemed now
to be out of the question. [Cp. Mal. ii. 15; and a modern instance of the
custom in Lady Duff Gordon’s Zetsers, pp. 284-286.]
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took Hagar her maid, the Egyptian, after Abram had dwelt
ten years in the land of Canaan, and gave her to her husband

4 Abram to be his wife. And he went in unto Hagar, and she
conceived : and when she saw that she had conceived, her

§ mistress was despised in her eyes. And Sarai said unto
Abram, My wrong 5¢ upon thee : I have given my maid into
thy bosom ; and when she saw that she had conceived, I was
despised in her eyes : the Lord judge between me and thee.

6 But Abram said unto Sarai, Behold, thy maid # in thy hand ;
do to her as it pleaseth thee, And when Sarai dealt hardly

7 with her, she fled from her face. And the angel of the Lord
found her by a fountain of water in the wilderness, by the

8 fountain in the way to Shur. And he said, Hagar, Saraf’s
maid, whence camest thou? and whither wilt thou go? And

g she said, I flee from the face of my mistress Sarai. And the
angel of the Lord said unto her, Return to thy mistress, and
1o submit thyself under her hands. . And the angel of the Lord
said unto her, I will multiply thy seed exceedingly, that it
11 shall not be numbered for multitude. And the angel of the
Lord said unto her, Behold, thou a»# with child, and shalt
bear a son, and shalt call his name Ishmael ; because the

This proposal of Sarah's was made (ver. 3) afZer Abram had dwelt ten years,
etc.,, and was therefore eighty-five years old. Its result was the domestie
discomfort depicted in vers. 4-6. All were in fault, The empty-headed
Egyptian girl hlled with haughty fancies and maliciously crowing over Sarah,
towards whom she should have shown an especial tenderness, and ungratefully
using against Sarah the position Sarah herself had given her. Sarah, again,
is soured and irritated by the success of her own scheme, and in the blindness
of anger blames her husband and abuses her maid. She had, like many other
persons, sufficient generosity to sacrifice her rights to another, but not
magnanimity enough to prolong the sacrifice and feel no jealousy in presence
of the other’s enjoyment, Abram himself is much to blame for allowing the
woman he had used for his wife to be so maltreated as to be driven from
home and shelter. If the peace of his household required her banishment,
he should have sent her in safety and honour to another home.

HAGAR’s FLIGHT AND RETURN,—7-18. Hagar naturally made for her
native land, Egypt. Shur lay on the route between Hebron and Egypt, and
not far from the latter country (chap. xx. I, xxv. 18; I Sam. xv. 7, etc.}.
The Israelites came into the wilderness of Shur after crossing the Red Sea
(Ex. xv. 22). “The word Shur in Ilebrew signifies ‘a wall;* and as we
stand at Ayun Musa and glance over the desert at the Jebels er Rahah and
et"Tih which border the gleaming plain, we at once appreciate the fact that
these long wall-like escarpments are the chief if not the only prominent
characteristics of this portion of the wilderness, and we need not wonder that
the Israelites should have named this memorable spot, after its most salient
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12 Lord hath heard thy affliction. And he will be a wild man;
his hand %l Je against every man, and every man’s hand
against him; and he shall dwell in the presence of all his

13 brethren. And she called the name of the Lord that spake
unto her, Thou God seest me : for she said, Have I also here

14 locked after him that seeth me? Wherefore the well was
called Beer-lahai-roi ; behold, #¢ s between Kadesh and Bered.

15 And Hagar bare Abram a son: and Abram called his son’s

16 name, which Hagar bare, Ishmael. And Abram was four-
score and six years old when Hagar bare Ishmael to Abram.

feature, the wilderness of Shur or the wall.”—Palmer, Desers of the Exodus,

. 38.

12. Aund ke will be o wild man, lit. & wild ass among men, or, a wild ass
of & man, untameable, free, not submitting to the yoke {cp. Job xi. 12,
xxiv. 5, etc.). Their fleetness is described in Layard's Minepek, 1. 324. He
shall dwell in the presence of all kis brethren, lit. in the face, in fromnt, an
expression which sometimes means to the east, as in speaking of directions
primitive people face the rising sun, the east. But a geographical definition
seems somewhat out of place in this prediction, and it seems rather to mean
that Ishmael’s seed will have an independent standing, and though descended
from a slave will not be slaves, ‘‘ They have roved like the moving sands of
their deserts ; but their race has been rooted while the individual wandered.
That race has neither been dissipated by conquest, nor lost by migration, nor
confounded with the blood of other countries, They have continued to dwell
in the presence of all their brethren, a distinct nation, wearing upon the
whole the same features and aspects which prophecy first impressed upon
them.”—Davison, Discourses or Prophecy, p. 493

18, 1% 7howu God seest me. . . . seeth me? rather, Thou art a God of
seeing [7.e. a God who revealest Thyself] : for she said, Do I also still see after
seeing? What struck Hagar, the Egyptian, brought up to believe in gods
that hid themselves in impenetrable secrecy and whom it was death for any
mortal to behold, was that she should see God and live. And so she called
the well Beer-lakai-roi, i.e, the well of living of seeing, the well where
life had been preserved after God had been seen. It should, however, be
said that Delitzsch prefers to translate Thou art a God of seeing, i.e. the
All-Seeing, from whose eye even the forsaken woman in the desert is not
hidden. For she said, Have I not even here looked after Him who saw mc ?
The name of the well he interprets as the well of the Living One who sees
me. [Cp. the story of Semele.] Behold, it is between Kadesh and Bered,
probably at the place discovered by Rowlands, called by the Arabs Moilaki
Hagar, on the road from Beer-sheba to Shur,

REMARKS.—1, In this unpretending, domestic chapter we have laid bare
to us the origin of one of the most striking facts in the history of religion—
viz., that from the one person of Abraham have sprung Christianity and that
religion which has been and still is its most formidable rival, Mohammedan-
ism, To Ishmael, Abraham’s first-born, all the Arab tribes are proud to
trace their pedigree ; and in Mohammed they see the fulfilment of the promise
given to the great patriarch.
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Cuapr. xvil. 1 And when Abram was ninety years old and nine,
the Lord appeared to Abram, and said unto him, I e the

2 Almighty God ; walk before me, and be thou perfect. And I
will make my covenant between me and thee, and will mul-

3 tiply thee exceedingly. And Abram fell on his face : and God
4 talked with him, saying, As for me, behold, my covenant zs
5 with thee, and thou shalt be a father of many nations. Neither
shall thy name any more be called Abram, but thy name shall

be Abraham ; for a father of many nations have I made thee.

2. Hagar is a symbol of the expedients we make use of to win for ourselves
what God seems unwilling to bestow—expedients not always glaringly sinful,
but though customary yet not the best possible. God always working out His
purposes in consistency with all that is most honourable and righteous in
human conduct, requires of no one to swerve a hair’s-breadth from the
highest ideal of what a human life should be. And this episode warns us
that from a Hagar can at best spring an Ishmael, and that to obtain our Isaac
we must betake ourselves to God’s barren-locking means.

Y. In what degree was Sarak culpable for proposing that Abram should
take Hogar ?

2. How did Serak happen to have an Egyplian maid ?

3. What great kistorical epock fakes s name from the same roof as
Hagar, meaning flight ?

4. In what vespects were Abrakam, Sarah, and Hagar respectively at
Jawlt in this episode ?

& Descrite the mode of life of Ishmael's descendants, and where they are
now chiefly to be found.

THE COVENANT RENEWED BY CIRCUMCISION ; AND SARAH NAMED
AS THE MOTHER OF THE PROMISED SEED (CHAP. XVIL).

THE COVENANT RENEWED, AND ABRAM'S NAME CHANGED.—1-8, Aznd
when Abram was ninely years old and nine, i.e. thirteen years after the birth
of Ishmael, during which time Abram had been becoming increasingly
attached to the hoy, and finding in bim enough to deaden his Ionging for an
heir, He is reawakened to the full import of the promise by the Lord’s
words : [ am the Almighty Geod [El Shaddai, cp. Ex. vi. 2, 3; Num. xxiv. 4];
walk before me, and be thou perfect. ‘There is no need of paring down the
promise till it square with human probabilitics ; no need of being content
with an Ishmael when an Isaac is promised; for I, the Mighty God, can
accomplish the brightest ideal my words ever set before you, Keep yourself
in my presence, and your hope will live. And 7 will make nty covenant, lit.
will give my covenant; as a favour bestowed by a superior, not a bargain
between equals ; but the word is almost equivalent to establish, constitute.
To help Abram to rcalize and remember this grace, God further says, Aeither
skall thy name, etc., ver. 5. Adram, a name found in Assyrian inscriptions,
possibly meant exalted fatber; dirakem, father of a mullitude. The
observation of Delitzsch, that the change in the names of Abram and Sarai
was effected by the introduction of the fundamental letler in the name of

G
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6 And I will make thee exceeding fruitful, and I will make
7 nations of thee, and kings shall come out of thee. And I
will establish my covenant between me and thee and thy seed
after thee in their generations for an everlasting covenant, to

8 be a God unto thee, and to thy seed after thee, And I will
give unto thee, and to thy seed after thee, the land wherein
thou art a stranger, all the land of Canaan, for an everlasting

¢ possession ; and I will be their God. And God said unto
Abraham, Thou shalt keep my covenant therefore, thou, and

1o thy seed after thee in their generations. This 7 my cove-
nant, which ye shall keep, between me and you and thy seed
after thee ; Every man-child among you shall be circumcised.

11 And ye shall circumcise the flesh of your foreskin; and it
12 shall be a token of the covenant betwixt me and you. And
he that is eight days old shall be circumcised among you,
every man-child in your generations, he that is born in the
house, or bought with money of any stranger, which 4 not of

13 thy seed. Hethatis born in thy house, and he that is bought
with thy money, must needs be circumcised : and my cove-
14 nant shall be in your flesh for an everlasting covenant. And
the uncircumcised man-child, whose flesh of his foreskin is
not circumecised, that soul shail be cut off from his people ; he

Jehovah (the letter H}) jis attractive, but probably not to be made much of.
It is more important to observe that the change is sacramental.  ** The sacra-
mental character of a name . . . consists in its Divine appointment to repre-

- sent, and commemorate, and testify some special grace and blessing, and so
to be a permanent pledge of its bestowal” (Wilkinson, Fersonal Names in
the Bible, p. 313). And I will establish my covenant . . . to be a God unto
thee (cp. ver. 8, I will be their God), a comprehensive pledge that the whole
resources of the Almighty would be used for the defence and blessing of the
covenanting people.

CIRCUMCISION APPOINTED AS THE SIGN AND SEAL OF THE COVENANT.
—39-14. Every one who desired to share in the blessing of Abraham must
bear on his person this sign ; and the uncircumcised man-child shall be cut off
Jrom his people, shall be liable to the penalty of death—at all events the
expression was so interpreted afterwards. It is probable, though not abso-
lutely certain, that circumcision independently originated in many countries.
It is practised by some tribes on the Amazons, by three distinct races in the
South Seas, by the Papuans, Australians, and many Kaffir tribes. In some
tribes it may be practised for the reason assigned by Herodotus, or for the
prevention of disease ; in others it may have been ‘“an econmomical recogni-
tion of the Divine ownership of human life ;" as enjoined upon Abraham and
his descendants, it implied that nature was impure and could not produce the
promised seed. It is a sign at once of the unfitness of nature to generate its
own Saviour, and of God’s intention to give this saving and blessing seed.
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15 hath broken my covenant. And God said unto Abraham, As
for Sarai thy wife, thou shalt not call her name Sarai, but
16 Sarah sZall her name de. And I will bless her, and give thee
a son also of her: yea, I will bless her, and she shall be 2
17 mother of nations; kings of people shall be of her. Then
Abraham fell upon his face, and laughed, and said in his
heart, Shall @ c4¢/4 be born unto him that is an hundred years
18 old? and shall Sarah, that is ninety years old, bear? And
Abraham said unto God, O that Ishmael might live before
19 thee! And God said, Sarah thy wife shall bear thee a son
indeed ; and thou shalt call his name Isaac: and I will establish
my covenant with him for an everlasting covenant, and with
20 his seed after him. And as for Ishmael, I have heard thee:
Behold, I have blessed him, and will make him fruitful, and
will multiply him exceedingly ; twelve princes shall he beget,
21 and I will make him a great nation. But my covenant will I
establish with Isaac, which Sarah shall bear unto thee at this
22 set time in the next year. And he left off talking with him,

Nature must be cut off, renounced, if God’s gift is to be received. As a seal
of the old covenant it was handed down from father to son, and so kept the
whole series and each individual in an unbroken connection with the original
establishment of the covenant, so that each might feel, It is to me God’s
promise is made.

SARAT'S NAME CHANGED. — 15-22. Sarah is definitely named as the
mother of the promised heir, and her name is accordingly changed from
Sarai to Sarak, queen, mother of kings. [Kalisch thinks that the name
Saraf means ‘‘she who contends,” and that this name was now relinquished
because she had no longer to comfend with her barrenness.] When the
announcement was made to Abraham he fo upon his face, outwardly wor-
shipping, but in Ais keart ke laughed, and said, Skall a child, etc. His feel-
ings were mixed ; he desired to believe, yet his mind at once turned to the
great natural improbability, and even droliery, of the event predicted. These
natural feelings found a muffled expression in the spoken words: O% that
Ishmael might live before thee! Would that Ishmael might serve Thy turn !
Why call me off again from this actual attainment, this veritable lad of flesh
and blood, so full of life and brilliance, to the vague shadowy heir of promise,
who surely can never have the brightness of eye and litheness of limb and
lordly ways of this young Ishmael? This slightly unbelieving petition is
rebuked only in so far as the repetition of the promise can be called a rebuke.
Sarak thy wife shall bear thee a son tndeed ; and thou shalt call his name Isaac
{[Yitschdq, %e shall laugh, or, as in ver. 17, ke laughed], a name which would
at all times remind Abraham of the even ludicrously unlikely means by which
this child was brought into the world. At the same time his prayer for
Ishmael was heard, though not precisely as he expected : Zwelve princes shall
ke beget (cp. chap. xxv. 12-16), and I will make him a great nation, a promise
which has received abundant fulfilment in the extraordinary career of the
Arab conquerors of the seventh and following centuries, .
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23 and God went up from Abraham. And Abraham took
Ishmael his son, and all that were born in his house, and all
that were bought with his money, every male among the men
of Abraham’s house, and circumcised the flesh of their fore-

24 skin in the selfsame day, as God had said unto him. And
Abraham was ninety years old and nine when he was circum-

25 cised in the flesh of his foreskin. And Ishmael his son was
thirteen years old when he was circumcised in the flesh of his

26 foreskin. In the selfsame day was Abraham circumcised, and

24 Ishmael his son. And all the men of his house, born in the
house, and bought with money of the stranger, were circum-
cised with him.

Cuap. xvir 1 And the Lord appeared unto him in the plains
of Mamre : and he sat in the tent door in the heat of the

2 day; and he lift up his eyes and looked, and, lo, three men

ABRAHAM OBEYS THE REQUIREMENT OF GOD, AND FORMALLY ENTERS
WITH H1S WHOLE HOUSEHOLD INTO COVENANT WITH GOD,—23-27. Jskmaczl
was thirvteen years old when ke was circumcised, and accordingly many who.
have adopted the Ishmaelite religion adhere to this age as the proper time for
circumcision, while the Jews circumcise the child at eight days from its birth,.
an incidental evidence of the literal accuracy of the narrative of the primal
institation of the rite. [Full information regarding circumcision and its mean-
ing among different races, will be found in Cheyne’s article in the Ewncye.
Brit.; in Kalisch’s Commentary (on this chapter) ; in Hardwick’s Christ and
other Masters (2d ed.), ii. 320 and 202 ; Buxtorf’s Synagoga Fudaica. Lane,
in his Notes to the Arabian Nights, i. 277, speaking of Muslims generally,
says: * Circumcision is most approved if performed on the seventh day; but
the observance of this rite is generally delayed until the child has attained the
age of five or six years, and sometimes several years later.”]

1. Mention some other names which may be called sacramental, names
givern as the pledge of some future blessing.
. Explain in what sense civcumcision was a seal of the covenant,
What is meant by the circumcision of the heart? and by the expression,
¢ He is not a Few who is one outwardly ” ?
. Give instances in which God adopted as sacved signs, objects or rites
with whick people had been previously famitiar,
. Explain the allusions in this verse:—
¢ Like sacrificial wine
Pour’d on a victim’s head,

Are those few precious drops of Thine
Now first to offering led.”

[V R Y

ACRAHAM'S INTERCESSION FOR 50DOM {CHAP. XVIIL)

ABRAHAM BNTERTAINS THE ANGELS.—1-8. Awd the Lovd appeares. It
would seem that Abraham did not at once recoguise the supernatural characier

-
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stood by him : and, when be saw #Aem, he ran to meet them
from the tent door, and bowed himself toward the ground,
3 and said, My Lord, if now I have found favour in thy sight,
4 pass not away, I pray thee, from thy servant: let a little
water, I pray you, be fetched, and wash your feet, and rest
5 yourselves under the tree : and I will fetch a morsel of bread,
and comfort ye your hearts; after that ye shall pass on: for
therefore are ye come to your servant. And they said, So do
6 as thou hast said. And Abraham hastened into the tent unto
Sarah, and said, Make ready quickly three measures of fine
7 meal, knead it,and make cakes upon the hearth. And Abraham
ran unto the herd, and fetched a calf tender and good, and
8 gave /f unto a young man ; and he hasted to dress it. And
he took butter, and milk, and the calf which he had dressed,
and set #¢ before them ; and he stood by them under the

of his visitors (cp. ‘‘unawares,” Heb, xili. 2). He treated them as hospi.
tality required him to treat any wayfarers ; although something in the appear-
ance of these guests might suggest a greater deference than usual, Delitzsch
thinks all the three persons were a manifestation of Jehovah, as the God of
Grace, Compassion, and Judgment, His present purpose being to promise, to
punish, and to rescue. But a distinction seems to be made in ver, 22 between
the two who went on to Sodom (chap, xix. 1) and the Lord who remained
" behind, and before whom Abraham stood. That Abraham recognised the
superior dignity of one of his visitors is also apparent from the third verse,
where he addresses one of the three as My Lord. They appeared standing
near Abraham’s tent, waiting to be welcomed ; and they came in the heat of
the day, when Abraham was sure to be found sitting in his tent door, under
the shade of the oak of Mamre. The patriarch receives the strangers with
the customary language and hospitality of the East, *“The account of
Abraham’s entertaining the three angels, related in the Bible, presents a
perfect picture of the manner in which a modern Bedawee sheykh receives
travellers arriving at his encampment. He immediately orders his wife or
woman to make bread ; slaughters a sheep or some other animal, and dresses
it in haste ; and bringing milk and any other provisions that he may have
ready at hand, with the bread and the meat which he has dressed, sets them
before his guests. If these be persons of high rank, he stands by them while
they eat; as Abraham did in the case above alluded to,”—Lane, Mod. Egyp!.
i. 364. So, too, Lady Duff Gordon (Zas¢ Letters, p. 47) says: ** Remember
that to do “menial offices’ for a guest is an honour and pleasure, and not at
all derogatory here. The ladies cook for you.” (Interesting details illustrat-
ing this narrative will be found in Robinson’s Researckes and Thomson’s
Land and Book, Cp. also the first fifty lines of Odyssey, iv.),

If it is asked why God adopted this exceptional method of manifesting
Himself to Abraham, not as on other occasions in vision or by word, but
eating with him as his guest, the only apparent reason is that He meant this
also to be the test applied to Sodom, There, too, Ilis angels were to appear
as wayfarers dependent on the hospitality of the town, and by the people’s
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9 tree, and they did eat. And they said unto him, Where #
1o Sarah thy wife? And he said, Behold, in the tent. And he
said, I will certainly return unto thee according to the time of
life ; and, lo, Sarah thy wife shall have a son. And Sarah
11 heard ¢ in the tent door, which wwas behind him. Now
Abraham and Sarah were old and well stricken in age; and
it ceased to be with Sarah after the manner of women.
12 Therefore Sarah laughed within herself, saying, After I am
waxed old shall I have pleasure, my lord being cld also?
13 And the Lord said unto Abraham, Wherefore did Sarah laugh,
14 saying, Shall I of a surety bear a child, which am old? Is
any thing too hard for the Lord? At the time appointed I
will return unto thee, according to the time of life, and Sarah
15 shall have a son. Then Sarah denied, saying, I laughed not;
for she was afraid. And he said, Nay; but thou didst laugh.
16 And the men rose up from thence, and looked toward Sodom :
and Abraham went with them to bring them on the way.
17 And the Lord said, Shall I hide from Abraham that thing
18 which I do; seeing that Abraham shall surcly become a great
and mighty nation, and all the nations of the earth shall be

treatment of the unknown visitors their own moral state was detected and
judged. The contrast between the peaceful afternoon with Abraham and
the diabolic night in Sodom is full of significance.

SARAH'S INCREDULITY REBUKED.—9-15. Behold, in the tent. The men
were outside ; Sarah was within the tent behind them, unseen, but within
hearing distance, so that when the announcement was made that she would
bear a son, she heard, and Zaughed within herself, that is, in a half-conscious
and inaudible way. This may be some excuse for her denial (ver. 15} that
she had laughed ; she was scarcely conscious of the incredulous smile, though
she must have been conscious that in her superior woman’s wisdom she had
thought slightingly of the simplicity that could imagine that a woman of her
years could have a child. When the promise threatened no longer to hover
over her household as a mere sublime and exalting idea, which served its
purpose if it kept them in mind that God had spoken to them, but to take
place among the actualities of daily occurrence, she hails this announcement
with entire incredulity. But before the rebuke of the Qmniscient and
Almighty God her unbelief passed away.

THE LORD DISCLOSES His PURPOSE REGARDING SODOM,-—16-22. And
the mene . . . Sedom ; intimating that the announcement made to Abraham
was not the sole purpose of their appearance : and Abraham went with them,
showing the reluctance of a kindly host to part with his guests, and his will-
ingness to put them well on the road to their next stage. Tradition says he
went as far as Caphar-barucha, from which the cities of the plain could almost
be descried through the ravine. As they walk, the purpose of the visit to
Sodom is divalged to Abraham. The ground on which this is done is not
that he had a relative in the doomed city, but that al/ the nations of the carth
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19 blessed in him? For I know him, that he will command his
children and his household after him, and they shall keep the
way of the Lord, to do justice and judgment ; that the Lord
may bring upon Abraham that which he hath spoken of him.

20 And the Lord said, Because the cry of Sodom and Gomorrah

21 is great, and because their sin is very grievous, I will go
down now, and see whether they have done altogether ac-
cording to the cry of it, which is come unto me ; and if not,

22 I will know. And the men turned their faces from thence,
and went toward Sodom: but Abraham stood yet before the

23 Lord. And Abraham drew near, and said, Wilt thou also

24 destroy the righteous with the wicked? Peradventure there be
fifty righteous within the city : wilt thou also destroy and not

25 spare the place for the fifty righteous that aze therein? That
be far from thee to do after this manner, to slay the righteous
with the wicked : and that the righteous should be as the
wicked, that be far from thee: Shall not the Judge of all the

26 earth do right? And the Lord said, If I find in Sodom fifty
righteous within the city, then I will spare all the place for

27 their sakes. And Abraham answered and said, Behold now,

were to be blessed in him ; in other words, he was necessarily interested in
all that concerned God's dealings with nations ; or, to put it strongly, account
must be given to Abraham (as the depositary of the blessing) of any nation
that is summarily put beyond the reach of God’s blessing. And if it is true
of all nations that they are given to him to bless and cannot be taken from
him without explanation, it is especially true of these cities which he himself
had rescued from Chedorlaomer. A further reason is added : For £ Znow . . .
the Lord, or rather, For I bave known [Ze. elected ; cp. Amos iii. 2] him,
that he may command his children, and his household after him, to keep
the way of the Lord. It was by obedience and righteousness that Abraham
and his children were to enter the inheritance promised to them by God; it
was fit, therefore, that they should be made acquainted with the results of
breaking God’s law. And the prediction of the catastrophe prevented them
from referring it to merely natural causes. Acting on these reasons, ke Lord
[announced His purpose and] said, Because the cry . . . 1 will knoe. ** Men
thought very humanly of the Deity when God needed to speak thus in accom-
modation to their simple conceptions” (Dykes), 7%e cry of Sodom was the
Jama clamosa, the loud and persistent report of its wickedness that had been
brought before the Supreme Court in heaven, and that demanded judgment.
God comes down to make direct and final investigation (cp. Ex. ili. 7 and 8).

ABRAHAM INTERCEDES FOR SODoM.—23-28, In this remarkable inter-
‘cession the unselfishness and earnestness of Abraham strike the reader; but
still more so the boldness of his faith, especially as it is seen to be
accompanied by a profound humility, which at each renewed petition
dictates some expression deprecating God’s intolerance of his importunity,
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I have taken upon me to speak unto the Lord which am dut
28 dust and ashes : peradventure there shall lack five of the fifty
righteous : wilt thou destroy all the city for Zack of five?
And he said, If I find there forty and five, I will not destroy
29 #& And he spake unto him yet again, and said, Peradven-
ture there shall be forty found there. And he said, I will not
30 do # for forty's sake. And he said zn#p Aim, Oh let not the
Lord be angry, and I will speak ! Peradventure there shall
thirty be found there. And he said, I will not do 7# if I find
31 thirty there. And he said, Behold now, I have taken upon
me to speak unto the Lord: Peradventure there shall be
twenty found there. And he said, I will not destroy # for
32 twenty’s sake. And he said, Oh let not the Lord be angry,
and 1 will speak yet but this once ! Peradventure ten shall be
found there. And he said, I will not destroy # for ten’s sake.
33 And the Lord went his way, as soon as he had left commun-
ing with Abraham : and Abraham returned unto his place,

I hawve taken upon me to speak unto the Lord, whick am dut dust and ashes.
—Ok, let not the Lord be angry, and I will speak. 1t is also remarkable that
it is only for justice Abraham pleads, and for justice of a limited and
imperfect kind. He proceeds on thc assumption that either the whole
pepulation must be saved or the whole destroyed, and he feels justified in
asking that for the sake of ten righteous men the whole population might be
saved. He does not feel that even one righteous person might at least claim
exemption from punishment, if not the rescue of his wicked fellow-citizens.
The element in the prayer that jars upon the reader is the bargaining temper
that strives always to get the best possible terms. DBut the good side of this
feature of the prayer is the confidence it shows in God’s willingness to go as
far as justice will allow. Still it was a lesson, if not a rebuke, to Abraham,
that after he had striven to beat down a reluctant God from fifty to ten, God
introduces a principle of deliverance which never seems to have occurred to
Abraham as possible, Throughout the whole intercession it never seems to
have occurred to him that God would make distinctions between the rightcous
and wicked, and save four persons out of as many cities. [Cp. on this
paragraph Ezek. xxii, 30; Matt, xiii. 29; Acts xxvil, 24 ; Judg. vi. 30.]

REMARKS.—The LXX. read ver. 17: *“ Shall I hide from Abraham, my
child, that thing which 1 do?” 1In Philo’s time the reading seems to have
been *“ Abraham, my friend,” by which designation the patriarch is uni-
versally known among Mohammedans, and which is also perpetuated in the
name by which Hebron is still known—Beit-el-Khulil (House of the Friend),
or simply El Khulil, (Cp. 2 Chron. xx. 7; Isa. xli. 8; Jas, ii. 23; and
especially John xv, 153 and Amos iii, 7.)

1. 7o what account is Abrakam’s entertainment of the angels turned in
the N. T. ¢

2. Why is hospitality move conspicuous among primitive and nomadic
races than among the settled and civilised ! How ought we lo show
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Cuar. x1x. 1 And there came two angels to Sodom at even ; and
Lot sat in the gate of Sodom : and Lot seeing fhem rose up
to meet them ; and he bowed himself with his face toward the

2 ground ; and he said, Behold now, my lords, turn in, I pray
you, into your servant’s house, and tarry all night, and wash
your feet, and ye shall rise up early, and go on your ways.
And they said, Nay ; but we will abide in the street all night.

3 And he pressed upon them greatly ; and they turned in unto
him, and entered into his house ; and he made them a feast,

hospitality?  Who founded the first hospital?  Explain the words
Hotel, Hospice, Hospitaller, [Read Lowell’s short poem, Yussouf. ]

3. What use is made in the N. T of the title given by Sarak to her husband
in ver, 12°

4. What do you learn about the conditions of the tovenant from ver. 19 ?

5. Give other instances of importunate prayer.

6. Give instances in whickh the presence of a righteous person brought

blessing om those with whont he was associated,

7. Compare Lof's entertainment of the angels with Abrakam’s ; and Lot's

prayer with Abrakam’s.

DESTRUCTION OF SODOM AND THE OTHER CITIES OF THE
PLAIN (CHAP. XIX. 1-28).

LOT ENTERTAINS THE ANGELS.—1-11. And there came two angels, rather,
the two angels; a# everr.  **Itis not improbable the evening was serene and
beautiful. We can imagine the setting sun for the last time throwing a mild
and soltened radiance on the cities and across the plain ; and numbers of the
people gaily sporting in so gentle a light and air; and no warning by
ominous signs and elemental disorder. Nature keeps the secret of her great
Governor. If conscience will pot alarm the sinners, nothing else shall”
(John Foster, Lecture on Sodom and Gomorrah), And Lot sat in the gate of
Sodom, in the usual place of reidezvous, the forum, or market-place of the
East. ‘¢ Just outside the wall is a sort of market-place for the Bedouin
camel-drivers, a short street of shops and coffeehouses, and an open space
under the walls, where the camels lie ruminating or munching wisps of
coarse hay, while their masters are smoking, gossiping, or chaffering with the
hucksters, who sit cross-legged by the wayside, each with a tray or basket of
wares, like Alnaschar in the Arabian Nights. To the left is the spacious
courtyard in which all Jeddah assembles for prayer on the great annual
feast ” (Robertson Smith). “The governor's palace was a magnified mud
hut, with a frieze of baked bricks round tle top, and an imposing doorway.
In this doorway, according to immemorial usage, the great man gives
audience " (Edwards, Thousand Miles up the Nile, ii. 13).

Lot presses them to acccpt his hospitality lest evil should befall them.
To sleep in the strect was no great hardship ;—in Cairo *in the hot weathcr
most people sleep in the open air” (Curzon’s Monasteries, p. 36); but in
Sodom strangers might not sleep unmolested (cp. Job xxxi, 32). For the
credit of the town, as well as for the comfort of the strangers, Lot presses them
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4 and did bake unleavened bread, and they did eat.  But, before
they lay down, the men of the city, ezezz the men of Sodom,
compassed the house round, both old and young, all the

5 people from every quarter: and they called unto Lot, and
sald unto him, Where are the men which came in to thee this
night? bring them out unto us, that we may know them.

6 And Lot went out at the door unto them, and shut the door

after him, and said, I pray you, brethren, do not so wickedly.

Behold now, I have two daughters which have not known

man ; let me, I pray you, bring them out unto you, and do

ye to them as #s good in your eyes: only unto these men do
nothing ; for therefore came they under the shadow of my
9 roof. And they said, Stand back. And they said again,
This one fellotw came in to sojourn, and he will needs be a
judge: now will we deal worse with thee than with them,
And they pressed sore upon the man, ever Lot, and came

10 near to break the door. But the men put forth their hand,

and pulled Lot into the house to them, and shut to the door.

11 And they smote the men that zere at the door of the house

with blindness, both small and great; so that they wearied

12 themselves to find the door. And the men said unto Lot,

Hast thou here any besides ? son-in-law, and thy sons, and

OO ~x

to go with him. The presence of the strangers, in fact, proves quite a
sufficient test both of Lot and of Sodom. In Lot their presence evokes the
best side of his character, his sense of responsibility as a leading citizen, his
desire to veil from the eye of strangers the coarseness and cruelty of his
townsmen, his independent strength of character and courage to assert his
own view of what was right. His hospitality is shown in the extreme form
(ver. 8) not without analogy in Eastern customs (cp. Wood’s Oxus, p. 201;
Laune’s Mod. Egypr. i. 365). His independent adherence to righteousness
appears from the fact that his townsmen, with whom he had bought and sold
and feasted, had nothing worse to say of him than that his conduct judged
their own (ver. 9). His courage is visible in his going out and facing the
mob, wild with passion, and infuriated by opposition. His going out and
shutting the door behind him was an act of true courage. The presence of
the strangers elicits an equally decisive exhibition of the character of the
Sodomites. They do nothing worse than their habitual conduct led them to
do. They dealt with these strangers as they had often dealt with others.
The unanimity of the people (ver. 4, both old and young, all the people from
every quarter), their shamelessness, their fury at being opposed (ver. g, came
near lo break the door), all shows that the sin was habitual. No further inves.
tigation into their moral state was needed. Indeed it passed into a proverb :
““ they declare their sin as Sodom.”

Rescue OF LotT.—12-29. Hast thou here . . . daughters. That Lot
had any sons can scarcely be concluded from this allusnon That two of his
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thy daughters, and whatsoever thou hast in the city, bring
13 them out of this place : for we will destroy this place, because
the cry of them 1s waxen great before the face of the Lord ;
14 and the Lord hath sent us to destroy it. And Lot went out,
and spake unto his sons-in-law, which married his daughters,
and said, Up, get you out of this place; for the Lord will
destroy this city. But he seemed as one that mocked unto
15 his sons-in-law.  And when the morning arose, then the
angels hastened Lot, saying, Arise, take thy wife, and thy two
daughters, which are here ; lest thou be consumed in the
16 iniquity of the city. And, while he lingered, the men laid
hold upon his hand, and upon the hand of his wife, and upon
the hand of his two daughters ; the Lord being merciful unto
him : and they brought him forth, and set him without the
17 city. And it came to pass, when they had brought them forth
abroad, that he said, Escape for thy life ; look not behind
thee, neither stay thou in all the plain ; escape to the moun-
18 tain, lest thou be consumed. And Lot said unto them, Oh!
19 not so, my Lord : behold now, thy servant hath found grace
in thy sight, and thou hast magnified thy mercy, which thou
hast showed unto me in saving my life ; and I cannot escape
2¢ to the mountain, lest some evil take me, and I die: behold
now, this city #s near to flee unto, and it Zs a little one: Oh,
let me escape thither, (s it not a little one?) and my sou}
daughters escaped, to their own undoing and infamy, is distinctly stated
but whether these were already married, or only betrothed to the men spoken
of as sons-in-law, or whether Lot had several daughters, two or more married
in Sodom, and two unmarried. is uncertain. But the probability is that the
men spoken of as Lot's sons-in-law had already married his daughters, and
that the two daughters mentioned in ver. 1§ were other younger daughters.
—The command, look not behind the, does not seem to have been given
arbitrarily, but from the necessity of the case. So close on their heels would
the destroying storm press, that the delay involved in turning would be
dangerous. It must be confessed, however, that this view is not supported
by vers. 22-24. And Lot said, Not so, my Lord . . . my soul skall live.
It is here that the uglier side of Lot’s character begins to show, In the very
heat of a great public catastrophe, he makes arrangements for his private
comfort. While the men out of whom he had made money, with whom he
had lived familiarly for years, to whom he had married his daughters, are in
the throes of their death-agony, he is at leisure to weigh the comparative
advantages of town and country life. [Cp. the bargaining of the two
Taugwalders with Mr. Whymper, on their way down the Matterhorn, after
the fatal accident.] It is the same cold, unfeeling selfishness which has
distinguished him throughout his life. At every turn he has quickly fixed
upon that which would be vrofitable to himself. He pleads for Zoar solely
to serve his own ends. His plea, /5 47 vt a little one? seems to mean, Iis
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21 shall live. - And he said unto him, See, I have accepted thee
concerning this thing also, that I will not overthrow this city,
22 for the which thou hast spoken. Haste thee, escape thither ;
for I cannot do any thing till thou be come thither. There-
23 fore the name of the city was called Zoar. The sun was risen
24 upon the earth when Lot entered into Zoar. Then the Lord
rained upon Sodom and upon Gomorrah brimstone and fire
25 from the Lord out of heaven; and he overthrew all those
cities, and all the plain, and all the inhabitants of the cities,
26 and that which grew upon the ground. But his wife looked
27 back from behind him, and she became a pillar of salt. And
Abraham gat up early in the morning to the place where he
28 stood before the Lord : and he lovked toward Sodom and
Gomorrah, and toward all the land of the plain, and beheld,
and, lo, the smoke of the country went up as the smoke of a

sins cannot be so crying that it must be destroyed. 7Zerefore 2he name of
the city (formerly called Bela, ch, xiv. 2) was called Zoar, i.e. Little, The
devout and charitable prayer of Abraham was not heard, except in so far as
the rescue of Lot was an answer to it, but the selfish prayer of Lot was
heard : See, 7 kave accepted thee, lit. I have lifted up thy face, It was
the custom in the East to make supplication with the face to the ground;
when the prayer was granted, the face was said to be raised” (Speaker’s
Comment. ).

24, Then the Lord rained . . . brimstone and fire; it seems impossible
as yet to ascertain more accurately the nature of the destroying agency.
Lightning, meteoric stones, etc., have been suggested as sufficient to
produce a conflagration in a region the soil of which was charged with
bitumen. The miraculous nature of the occurrence is proved by the
announcement of it to Abraham and Lot. ‘A special providence differs
from a miracle in its evidence, not in its nature, . . . If a marvel is com-
manded or announced . . . and it takes place immediately, the coincidence
is too remarkable to be accounted for in any other way than design. The
destruction of Sodom and Gomorrah, the dividing of the Red Sea, and other
miracles which were wrought by the medium of natural agency, were miracles
for this reason ” (Mozley, On Miracles, p. 9). But kis wife looked back . . .
salt, Kitto cites a similar case, in which, during an earthquake in Austria,
saline exhalations of such strength were disengaged from the earth, that about
filty peasants and their cattle were killed, and turned into statues of sait.
From the use our Lord makes of the example of Lot’s wife (Luke xvii. 32),
it would appear that whatever other motives were at work in her mind,
rcluctance to abandon her household stuff was the chief cause of her turning.
She was a wife after Lot’s own heart, who in the midst of danger had an eye
to her possessions, and could not think but with a pang and some indignation
of all her household stuff going up in a blaze,

L Explain how the mere presence of the angelic commission of ingeziry
elicited cvidence of the moral state of Lot and of Sodom,
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2g furnace. Andit came to pass, when God destroyed the cities
of the plain, that God remembered Abraham, and sent Lot
out of the midst of the overthrow, when he overthrew the
30 cities in the which Lot dwelt. And Lot went up out of Zoar,
and dwelt in the mountain, and his two daughters with him ;
for he feared to dwell in Zoar: and he dwelt in a cave, he
31 and his two daughters. And the first-born said unto the
younger, Our father s old, and #2ere #s not a man in the earth
32 to come in unto us after the manner of all the earth. Come,
let us make our father drink wine, and we will lie with him,
33 that we ‘may preserve seed of our father, And they made
their father drink wine that night : and the first-born went in,
and lay with her father ; and he perceived not when she lay
34 down, nor when she arose, And it came to pass on the
morrow, that the first-born said unto the younger, Behold, I
lay yesternight with my father : let us make him drink wine
this night also ; and go thou in, @xd lie with him, that we may
35 preserve seed of our father. And they made their father
drink wine that night also: and the younger arose, and lay
with him ; and he perceived not when she lay down, nor when

2. What inference would you draw regarding God's ordinary method of
Judement ¥

3. Describe the character of Lot, substantioting the description by veferenre
o the facts rvecorded of him.

4o What seems to have been his wife's weakness ! And what use does our
Lord make of her example ?

5. What agencies were probably used in accomplishing the destruction of
the cities, and how did it differ from the earthguake at Lisbon, or the
destruction of Pompeii?

6. What is the meaning of Zoar, Moab, Ammon, and what was their
geographical position?

[ The exquisitely told story of Fhilemon and Bawcis in Ovid's
Metamorph. vii. 620, #5 well worth reading in this connection. ]

ORIGIN OF MOAB AND AMMON (CHAP, XIX. 2g-38).

It is obvious that ver. 29 is not a continuation of the narrative which closes
in ver. 28, but has originally stood in some other connection. It would
appear to have formed a part of some narrative in which the overthrow of the
cities of the plain was not related at length—possibly it had for some time pre-
vious to its insertion in this place served as an introduction to the story told in
the succeeding verses. These verses contain an episode in the life of Lot which
reminds the reader of the analogous story of Noah (ix. 20). Much use has
Leen made for homiletical purposes of the disgraceful close of Lot’s career,
but it is difficult to reconcile the character depicted in this incident with that
which is disclosed in the preceding events, and alluded to with approbation
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36 she arose. Thus were both the daughters of Lot with child

37 by their father. And the first-born bare a son, and called his

name Moab : the same /s the father of the Moabites unto

38 this day. And the younger, she also bare a son, and called

his name Ben-ammi : the same #s the father of the children of
Ammon unto this day.

Cuar. xx. 1 And Abraham journeyed from thence toward the

south country, and dwelled between Kadesh and Shur, and

2 sojourned in Gerar. And Abraham said of Sarah his wife,

She #s my sister : and Abimelech king of Gerar sent and took

3 Sarah. But God came to Abimelech in a dream by night,

and said to him, Behold, thou a»# dzf a dead man, for the

4 woman which thou hast taken ; for she s a man’s wife. But

Abimelech had not come near her: and he said, Lord, wilt

5 thou slay also a righteous nation? Said he not unto me, She

#s my sister ? and she, even she herself said, He s my brother :

in the integrity of my heart, and innocency of my hands, have

6 1 done this. And God said unto him in a dream, Yea, I

know that thou didst this in the integrity of thy heart ; for

I also withheld thee from sinning against me : therefore suf-

7 fered I thee not to touch her. Now therefore restore the

man /Ais wife ; for he is a prophet, and he shall pray for thee,

and thou shalt live : and if thou restore /e not, know thou

in the New Testament {2 Pet. ii. ). The narrative contains so much that
is improbable that it cannot be wondered at that some have supposed that
the story originated in the Jewish hatred of Moab and Ammon. At all
events, it is certain that these peoples would have a different account to give
of the origin of their names.

ABRAHAM IN GERAR (CHAP. XX.).

"\ Abrakam journeyed from thence, i.e. from Mamre—a removal probably
necessitated by some pastoral necessity—and sojourned in Gerar, a district
lying about three hours s.s.E. of Gaza, and still abounding in fine pasturage.
Here Abraham foresaw the same difficulty as he had experienced in Egypt,
and therefore says of Sarak his wife, She is my sister, On the morality of
this device, see chap. xii. Its repetition aggravates his guilt; but twenty
years had elapsed since the former offence, and in a life full of events twenty
years blot out or blur the vividness of the past. Adimelech, king of Gerar
(called ‘““king of the Philisiines,” chap. xxvi. 1; cp. chap. xxi. 32 and
xxvi. 14), fook Sarak, though she was now ninety years old (xvii. 17), and feeling
some of the infirmities of age (xvili. 11). But while Abraham thus rashly
exposed the predicted mother of the promised seed (xvii. 19), God came fo
Abimeleck and warned him not to touch her.  Restore the man his wife; for
ke is a prophet: the fact that he was invested with a sacred dignity and stood
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8 that thou shalt surely die, thou, and all that arz thine. There.
fore Abimelech rose early in the morning, and called all his
servants, and told all these things in their ears : and the men

9 were sore afraid. Then Abimelech called Abraham, and said
unto him, What hast thou done unto us? and what have I
offended thee, that thou hast brought on me and on my king-
dom a great sin? thou hast done deeds unto me that ought

1o not to be done. And Abimelech said unto Abraham, What
11 sawest thou, that thou hast done this thing? And Abraham
said, Because I thought, Surely the fear of God 45 not in this
12 place; and they wiil slay me for my wife’s sake. And yet
indeed s#e Zs my sister ; she Z the daughter of my father, but
not the daughter of my mother ; and she became my wife.
13 And it came to pass, when God caused me to wander from
my father’s house, that I said unto her, This 7 thy kindness
which thou shalt show unto me; at every place whither we
14 shall come, say of me, He 45 my brother. And Abimelech
took sheep, and oxen, and men-servants, and women-servants,
and gave them unto Abraham, and restored him Sarah his
15 wife. And Abimelech said, Behold, my land 4 before thee:

16 dwell where it pleaseth thee.  And unto Sarah he said, Behold,
I have given thy brother a thousand pieces of silver: behold,
he 75 to thee a covering of the eyes, unto all that are with

17 thee, and with all ¢#%¢7 : thus she wasreproved. So Abraham
prayed unto God : and God healed Abimelech, and his wife,

18 and his maid-servants ; and they bare ¢%i/dren. For the Lord
had fast closed up all the wombs of the house of Abimelech,
because of Sarah, Abraham’s wife.

in a special relation to God, moved Abimelech and his men with a feeling
akin to religious horror or awe. They honour as a prophet one whom they
would have been inclined to despise as a man (cp. Ps. cv. 14, 15). For
Abimelech’s rebuke (ver. ) is just: thowu hast done deeds unto me that ought not
to be done ; while Abraham’s defence, vers. 11-13, exhibits his character in a
disagreeable light, and is one of the many instances given in the Bible of the
incapacity of the Oriental to apprehend the guilt of lying and prevarication
{with ver. 13 cp. xii. 2). Whether Abimelech was satished with Abraham’s
explanation or not, he fully compensates for his own offence, ver. 14. And
unto Sarak he said, Bekold, I have given . . . reproved. Translate, Behold,
I have given thy brother a thousand pieces of silver; behold, this (the
thousand pieces) is a satisfaction to thee for all that has befallen thee and
all (thy family) ; and justice herewith has been done to thee. (So Wright;
but others translate the last words as in the English Version.)
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Cuap. xx1 1 And the Lord visited Sarah as he had said, and
2 the Lord did unto Sarah as he had spoken. For Sarah
conceived, and bare Abraham a son in his old age, at the set

3 time of which God had spoken to him. And Abraham called
the name of his son that was born unto him, whom Sarah

4 bare to him, Isaac. And Abraham circumcised his son Isaac
5 being eight days old, as God had commanded him. And
Abraham was an hundred years old when his son Isaac was

6 born unto him. And Sarah said, God hath made me to
7 laugh, so tZat all that hear will laugh withme. And she said,
Who would have said unto Abraham, that Sarah should have
given children suck ? for I have born /#m a son in his old

8 age. And the child grew, and was weaned : and Abraham
made a great feast the same day that Isaac was weaned.

9 And Sarah saw the son of Hagar the Egyptian, which she had
10 born unto Abraham, mocking. Wherefore she said unto
Abraham, Cast out this bondwoman and her son : for the son

of this bondwoman shall not be heir with my son, ezer with

11 Isaac. And the thing was very grievous in Abraham’s sight
12 because of his son. And God said unto Abraham, Let it not

BIRTH OF ISAAC, EXPULSION OF HAGAR AND ISHMAEL, AND
TREATY WITH ABIMELECH (CHAP. XXL).

BIrRTH AND WEANING OF Isaac.—1-9. On the name, cp. chap. xvii. Sarah
now laughs with pleasure and sense of success, as formerly she bad laughed
incredulously, Ishmael was fourteen years old when Isaac was born, and at the
time of his being weaned would probably be sixteen or seventeen; children
being suckled in Persia and other eastern countrics for two or three years.
*‘The [Mohammedan] mother is enjoined by the law to give suck to her child
two full years, unless she have her husband’s consent to shorten the period.”—
Lane, Arabian Nights, i. 278. The weaning was celebrated by a feast,
because it was a distinct step towards independent existence. The hopes of
the parents were carried forward to the time when the child would be quite
independent of them. DBut Sarek saw the son of Hagar mocking. What
went on at the feast was precisely the kind of thing which could easily be
turned to ridicule without any great expenditure of wit by a boy of Ishmael’s
age. The too visible pride of the aged mother, the incongruity of maternal
duties with ninety years, the concentration of so much attention and honour
on so small an object, were a temptation to a lad who at no time probably
had too much reverence.

ExPULSION OF ISHMAEL.—10-14. Ishmael’s conduct stung Sarah, w/here-
Jore she said . . . with fsaac. She had probably been meditating some such
step, and now she is provoked into uttering what was in her mind. Her
child was at a disadvantage alongside of this forward and brilliant boy who
had taken such a hold on Abraham’s affections, Unwittingly she advised what
was really for the good of all concerned : God said unto Abrakam, Let it not
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be grievous in thy sight because of the lad, and because of
thy bondwoman ; in all that Sarah hath said unto thee,
hearken unto her voice ; for in Isaac shall thy seed be called.
13 And also of the son of the bondwoman will I make a nation,
14 because he is thy seed. And Abraham rose up early in the
morning, and took bread and a bottle of water, and gave ##
unto Hagar, putting ## on her shoulder, and the child, and
sent her away. And she departed, and wandered in the wilder-
15 ness of Beer-sheba. And the water was spent in the bottle,
16 and she cast the child under one of the shrubs. And she
went, and sat her down over against 4w a good way off, as it
were a bowshot : for she said, Let me not see the death of the
child. And she sat over against Aim, and lift up her voice,
17 and wept. And God heard the voice of the lad; and the
angel of God called to Hagar out of heaven, and said unto
her, What aileth thee, Hagar? fear not; for God hath heard
18 the voice of the lad where he 4. Arise, lift up the lad, and
hold him in thine hand ; for I will make him a great nation.
19 And God opened her eyes, and she saw a well of water ; and

be grievous « o o for in Laae shall thy seed be called. Abraham had given
Ishmael a place from which he was unwilling to oust him. He was his first.
born. He had qualities which would fit him to rule a pastoral people. Isaac
was as yet but a feeble child. But it was impossible Abraham could remain
divided thus between the one affection and the other ; impossible he should
enjoy the lively talk and adventurous exploits of Ishmael and at the same
time concentrate his hope on Isaac. And it was not a warlike power
Abraham was to found, but a religion. Therefore Ishmael must go. It was
good for Ishmael himself « also of the son of the bondwoman will I make a
nation. Isaac was the true heir. No jeering allusions to his late birth or
his appearance could alter that fact. Besides, the free life of the desert was
more congenial to Ishmael than the quiet life of Abraham. His expulsion
evoked all the energy that was in him, To be compelled to face life single-
handed at the age of sixteen is by no means a fate to be pitied ; it was the
making of Ishmael, and is the making of manya lad in every generation. The
provision, however, was scanty and the manner of expulsion harsh : Aérakam

. . ook bread and a bottle of water, etc. 'Why could he not have given his
boy some caitle and men and sent him away worthily? Why not at least
have given him an escort to a place of safety?

Hacar AND ISHMAFL IN THE WILDERNESS,—15-21, The word trans-
lated #%¢ child is quite applicable to a lad of Ishmael's age. He is sooner
exhausted than his mother, as she would probably be more inured to labour
and fatigue than he. She sits down apart, because nothing tortures a parent
more than to see, without being able to alleviate, the sufferings of a child,
Her grief and perhaps her resentment had discouraged and blinded her,
for she did not see the neighbouring well till God gpened %er eyes, and
encouraged her by the promise, £ will make lim a great nation,  She was

H
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she went and filled the bottle with water, and gave the lad
20 drink. And God was with the lad; and he grew, and dwelt
21 in the wilderness, and became an archer. And he dwelt in
the wilderness of Paran : and his mother took him a wife out
22 of the land of Egypt. And it came to pass at that time, that
Abimelech and Phichol the chief captain of his host spake
unto Abraham, saying, God 75 with thee in all that thou doest :
23 now therefore swear unto me here by God that thou wilt not
deal falsely with me, nor with my son, nor with my son’s son:
but according to the kindness that I have done unto thee,
thou shalt do unto me, and to the land wherein thou hast
24, 25 sojourned. And Abraham said, I will swear. And
Abraham ryeproved Abimelech because of a well of water,
26 which Abimelech’s servants had violently taken away. And
Abimelech said, I wot not who hath done this thing ; neither
27 didst thou tell me, neither yet heard T of #, but to-day. And
Abraham took sheep and oxen, and gave them unto Abime-
28 lech; and both of them made a covenant. And Abraham
29 set seven ewe lambs of the flock by themselves. And Abime-
lech said unto Abraham, What mean these seven ewe lambs
30 which thou hast set by themselves? And he said, For #hese
seven ewe lambs shalt thou take of my hand, that they may
31 be a witness unto me, that I have digged this well. Where-
fore he called that place Beer-sheba ; because there they sware
32 both of them. Thus they made a covenant at Beer-sheba :

giving up, as if all the promise given her before Ishmael's birth were for-
gotten, whereas this expulsion was the first step towards its fulfilment.
When Ishmael turned his back on the familiar tents, he was in truth setting
out to an inheritance far richer, so far as this world goes, than ever fell to
Isaac and his sons.

TREATY BETWEEN ABRAHAM AND ABIMELECH,—22-3%. Abimeiech and
Phickol are supposed to be official titles regularly designating the king of the
district and his vizier. They made an alliance with Abraham, because they
recognised his prosperity, and felt that in allying themselves with him, they
allied themselves with Ged. Abraham, on his part, took the opportunity of
securing his shepherds from the encroachments of Abimelech’s people.
Abimelech accepted the seven ewe lambs as a witness that he would protect
Abraham’s claim to the well, called Bzer-shede, or Oath-well, because there
they sware botk of them. The Hebrew word for swear is derived from the same
root as the word for sewer, if not from that word itself ; seven being usually as
here the number of things sworn by (cp. Herod, iil. 8). Of the wells of
Beer-sheba, Tristram (Land of [srael, 373) says: *““ The well at which we
camped was 12} feet in diameter, 34 feet till we reached the living rock, and
as we were told by the Arabs, twice that depeh. o . . The wall above the
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then Abimelech rose up, and Phichol the chief captain of his

host, and they returned into the land of the Philistines.

33 And Abrakam planted a grove in Beer-sheba, and called there

on the name of the Lord, the everlasting God. And Abraham
sojourned in the Philistines’ land many days.

CHAP. xx11. 1 And it came to pass after these things that God

did tempt Abraham, and said unto him, Abraham : and he

2 said, Behold, %ere I am. And he said, Take now thy son,

thine only soz Isaac, whom thou lovest, and get thee into the

rock was built with finely-squared stones, hard as marble; and the ropes of
water-drawers for 4000 years have worn the edges of the hard limestone with
no less than 143 flutings, the shaliowest of them 4 inches deep. ‘The ancient
marble troughs were arranged at convenient distances round the mouth in an
irregular circle . . . for the convenience of the cattle. From their style and
material they are probably coeval with the original wall,” Cp. Robinson’s
Researches, 1. 204. But Lieut. Conder (Zent Work in Falestine, ii. 06) says :
‘*We made one discovery which was rather disappointing, namely, that the
masonry is not very ancient. Fifteen courses down, on the south side of the
large well, there is a stone with an inscription in Arabic, on a tablet dated,
as well as I could make out, 505 A.H., or in the twelfth century,” Until the
inscription is read, however, this is not final. The wells lie twelve hours
s.w. of Hebron, And Abraham planted a grove, rather, a tamarisk; *f trees
distinguished by longevity were not unfrequently selected as witnesses of
contracts or promises ; ”” hence probably this planting by Abraham,

REMARK.—The chief use Paul makes of this episode is as an allegory, a
kind of picture made up of persons and events, representing the incompati-
bility of a spirit of slavish service with a spirit of sonship. Hagar, he says,
is in this picture the likeness of the law given from Sinai which gendereth to
bondage. Hagar and her son stand for the law and the kind of righteousness
produced by the law; superficially not a bad kind, on the contrary, a
righteousness with much show and strong manly force about it, but at root
defective, faulty in its origin, springing from the slavish spirit. Carry out
and fully explain this allegory.

1. Where was Lsaac born, and in what year of Abrakam’s life?

2. Mention any other outcasts besides ishmael who came to greatness.

3. How many sons had Adrakam in all, and how did he provide jor
them ?  (See chap. xxv. 1-0.)

SACRIFICE OF ISAAC (CHAP. XXIL I-IQ).

God did tempt Abrakam, that is, did test or prove Abraham ; as he tested
Job (cp. Jas.i. 13). The purpose of the temptation was to manifest and
exercise Abraham’s faith, and so to confirm it and give it deeper root and
growth to higher reaches, It further served the purpose of marking with
God’s reprobation human sacrifices ; and of giving to Isaac by self-abnegation
his fit entrance to the inheritance of faith. No command could have been
more painful to Abraham than this : Zuke now thy son . . . and ofer him there
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land of Moriah ; and offer him there for a burnt-offering upon
3 one of the mountains which I will tell thee of. And Abraham’
rose up early in the morning, and saddled his ass, and took
two of his young men with him, and Isaac his son, and clave
the wood for the burnt-offering, and rose up, and went unto
4 the place of which God had told him. Then on the third
day Abraham lifted up his eyes, and saw the place afar off.
5 And Abraham said unto his young men, Abide ye here with
the ass; and I and the lad will go yonder and worship, and
6 come again to you. And Abraham took the wood of the
burnt-offering, and laid ## upon Isaac his son; and he took
the fire in his hand, and a knife ; and they went both of them
7' together. And Isaac spake unto Abraham his father, and

for a burnt-offering. ‘The command is justified by the result,  God meant to
make it the means of educating Abraham not only to a deeper faith, but to a
truer view of sacrifice. Human sacrifice was common among the tribes with
which Abraham was familiar [among the pre-Hebraic inhabitants of Palestine
12 Kings xvi. 3; Ps. cvi. 38) and their Pheenician kindred and Carthaginian
descendants, among the Egyptians and the Moabites (2 Kings iil, 27) and
Ammonites, See Knohel, and especially Baring-Gould’s Origin of Religious
Beligf, 1. 375), and no doubt he too believed that as one’s best must be given
to God, it might be needful even to sacrifice a son. The problem was ta
disentangle in Abraham’s mind what was true from what was mistaken: to
maintain in his mind the right impression that all should be given up to God,
and at the same time to explode the idea that the best way to give up a life to
God was to put an end to it. He is by the whole transaction made to see
that it is right to sacrifice his son, but wrong to slay him ; that the human
sacrifice which is pleasing to God is the trusting spirit of perfected obedience,
not the actual blood or deprivaticn of life.

Moriak, rendered by old versions, the land of vision, the lofty, con.
spicuous land (though Kalisch thinks it means *“ God is my instructor ”), and
generally identified with Mount Moriah in Jerusalem (cp. 2 Chron. iii. 1),
“ The exact locality of ¢ Jehovah-Jireh,” the spot selected by Abraham for the
sacrifice of Isaac, 1s generally supposed to be the large elevated rock called
emphatically Es-Sakhrah, ‘the Rock,” near the centre of the enclosure,
directly under the dome of the Mosque of Omar ** (Barclay, City of the Great
King, p. 109). Some prefer to identify Moriah with Gerizim, which the
Samaritans claim as the true spot, but Tristram (Zand of Israel, p. 152) has
shown that this is too far from Beer-sheba to suit the narrative,

Abrakam rose up early (ver. 3), his obedience was prompt and unostentatious.

Abrakam took the wood . . . . and laid it upon Isaae, who was therefore a
grown lad at this time, able to carry a heavy burden up a hill. It was not to
be the sacrifice of an ignorant child or boy, but of a clear-seeing, fully con-
scious youth. And they went both of them together, cp. ver. 8; the lad
wondering, but trusting in his father ; the father filled with thoughts about
his son, of which Isaac himself was wholly unaware. They went together,
loving and confiding in one another, but with what a secret between them |
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said, My father: and he said, Here am I, my son. And he
said, Behold the fire and the wood : but where s the lamb

8 for a burnt-offering? And Abraham said, My son, God will
provide himself a lamb for a burnt-offering: so they went

¢ both of them together. And they came to the place which
God had told him of ; and Abraham built an altar there, and
laid the wood in order, and bound Isaac his son, and laid him

1o on the altar upon the wood, And Abraham stretched forth
11 his hand, and took the knife to slay his son. And the angel
of the Lord called unto him out of heaven, and said, Abraham,

1z Abraham : and he said, Here am I. And he said, Lay not
thine hand upon the lad, neither do thou any thing unto him :
for now I know that thou fearest God, seeing thou hast not

13 withheld thy son, thine only soz from me, And Abraham
lifted up his eyes, and looked, and behold behind 4é7 a ram
caught in a thicket by his horns: and Abraham went and
took the ram, and offered him up for a burnt-offering in the

14 stead of hisson. And Abraham called the name of that place
Jehovah-jireh: as it is said # this day, In the mount of the
15 Lord it shall be seen. And the angel of the Lord called unto

Isaac broke the silence, My father . . . whereis the lamb for a burnt-offeringl
1 know not whether that word, * My father,’ did not strike Abraham as deep
as the knife of Abraham counld strike his son” (Hall, Comtemplations),
Abraham cannot yet bring himself to announce tc Isaac the heart-breaking
prospect with which he himself has been for three days contending. A4y sorn,
God will provide, is all he can say.

9-14, The simplicity of the narrative and its detail are to be observed in
vers. g and 10, Abrakam built an aliar, laid the wood, dound Isaac, and so
on, step by step, to the final act of obedience, fook the knife to slay his son.
There was no need of doing more to show the implicit obedience of Abraham
and the submission of Isaac, Already the sacrifice was completed by both,
Therefore, the angel of the Lord called unto kim and said, . . . Lay not thine
hand upon the lad . . . in the stead of hisson. Nothing could more distinctly
show the substitutionary character of animal sacrifice, and that the essence of
sacrifice lies in the spirit. Abraham lifting his eyes at the angelic voice sees
bekind, i.e, in the background (not behind his back), the sacrifice God had
provided. He offered it, and called the name of that place Fehovah-jirek,
1.z, Jehovah provides or will provide; the word is the same as that used in
his reply to Isaac’s question (ver, 8), This seemed to him the snitable name
for the place, because the burden of his thought on his way to it had been
that God would somehow provide for this great emergency ; and the ram, not
Ted or brought by him, but ready caught at the altar, was the heaven-sent
fulfilment of his own prophecy. The solution of Isaac’s difficulty struck not
only Abraham, but every one who heard the story ; it became proverbial, a5
# is said, or rather, so that it is said, In the mount of the Lord provision
sball be made, 7 the Lord always meets the true-hearted worshipper with
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£6 Abraham out of heaven the second time, and said, By myself
have I sworn, saith the Lord ; for because thou hast done this
17 thing, and hast not withheld thy son, thine only soz - that in
blessing I will bless thee, and in multiplying I will multiply
thy seed as the stars of the heaven, and as the sand which #s
upon the sea-shore ; and thy seed shall possess the gate of his
18 enemies ; and in thy seed shall all the nations of the earth be
19 blessed ; because thou hast obeyed my voice. So Abraham
returned unte his young men, and they rose up and went
together to Beer-sheba; and Abraham dwelt at Beer-sheba.

suitable provision. No one comes to His holy hill to seek His face and do
His will without finding that acceptable sacrifice is provided, and that God’s
mercy is prepared for him. But to stop short of the Mount of the Lord, of
the actual surrender of all to God, is to miss the provision which is only found
by those who go the whole length of self-sacrifice.

16. By myself have I sworn {cp. Heb, vi. 13). The promise being con-
firmed unalterably in response to Abraham’s absolute cenfidence.

REMARKS.—I. On this passage Newman Smyth’s Ol Faiths in New Light
and Mozley’s Ruitng Ideas in Larly Ages should be consulted ; and if informa-
tion regarding human sacrifice is desired, a detailed account and history of
the practice will be found in Baring-Gould’s Origir of Belief, as well as in
Déllinger’s Few and Gentile. The feelings of a heathen parent before and
after such a sacrifice are described with fine imaginative power in the £péc of
Hades, Tantalus.

2. The submission of Isaac to parental authority may be illustrated by the |
following from Sleeman’s Rambdles and Recollections: ** When a woman is
without children, she makes votive offerings to all the gods who can, she
thinks, assist her ; and promises of still greater offerings in case they should
grant what she wants. Smaller promises being found of no avail, she at last
promises her first-born, if a male, to the god of destruction, Mahadeva, 1f
she gets a son, she conceals from him her vow till he has attained the age of
puberty ; she then communicates it to him, and enjoins him to fulfil it. ~Ile
believes it to be his paramount duty to obey his mother’s call : and from that
moment considers himself as devoted to the god. Without breathing to any
living soul a syllable of what she has told him, he puts on the habit of a
pilgrim . . . and at the annual fair on the Mahadeva hills, throws himself
from a perpendicular heig;ht of four or five hundred feet, and is dashed to
pieces on the rocks below,”—Monier Williams, Moderre India, p. 70.

3. **It so happened that we arrived at Korosko on the eve of the Eed-el-
Kebeer, or the anniversary of the sacrifice of Abraham; when, according to
the Moslem version, Ishmael was the intended victim, and a ram the sube
stituted offering."—Edwards, Thousand Miles up the Nile (chap. xiv.),

1. Why was this command laid upon Abrakam ?

2. Describe the conflict in Abrakam’s mind, and in Isaac's.

3. What did this event teack regarding sacrifice in gencral ?

4 Wgz/at pr;nci‘zﬁle: appear in this sacrifice whick reagpear in the sacrifice of
e
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20 And it came to pass after these things, that it was told
Abraham, saying, Behold, Milcah, she hath also born children
21 unto thy brother Nahor ; Huz his first-born, and Buz his
2z brother, and Kemuel the father of Aram, and Chesed, and
23 Hazo, and Pildash, and Jidlaph, and Bethuel. And Bethuel
begat Rebekah: these eight Milcah did bear to Nahor,
24 Abraham's brother. And his concubine, whose name was
Reumah, she bare also Tebah, and Gaham, and Thahash,
and Maachah.
Cuap, xxi1. 1 And Sarah was an hundred and seven and twenty
2 years old; #hese were the years of the life of Sarah.