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PREFACE TO THE SECOND EDITION.

Since the First Edition of this work was published,
Commentaries of various kinds and aims on these
Epistles have appcared, such as meet the demands of
‘the great majority of readers. But I have found that
there are some to whom a book like this is not un-
welcome.  Learned inquiry and illustration, edifying
éxposition, useful information, must be sought clse-
where. My aim has been to keep the subject-matter.
of the Epistles always prominent, and it has been part
of my purpose to omit much which it has belonged
to the plan of other editors to supply. To quote from
my former Preface, “The theology of St. Paul is here
stated with a largeness which adapts if, I conceive, in
a special manner to the inquiries of the present time.
Whether Creation has any centre and ground; whether
human life has any key and pattern,—are questions
which belong peculiarly to the speculations of this age,
and to which these Epistles offer a common answer by

setting forth CHRIST in universal relations of a twofold



vi PrEFACE TO THE SECOND EDITION.

kind,—as the Word who is the law and life of the
universal creation, and aé the Son who is the head of
universal humanity. This edition seeks to further in
some humble measure the study of that answer. When
we are desirous of obtaiming a conception of a docu-
ment as a whole, there i1s a certain a,dvaritage in
putting aside discussions which, however valuable for
their special purposes, may have the effect of expand-
ing details into inconvenient magnitude.” 1 have now
done what I can, by revising the bock and reconsidering
some difficult passages, to make it more serviceable to
those who may use it; but I have not gone beyond
my original aim.

I am specially indebted to three recent works of the
first importance,—the Greek New Testament of Professors
Westcott and Hort, the Revised Version, and Bishop
Lightfoot’s Colossians and Philemon. Messrs. Westeott |
and Hort have kindly allowed me, with the consent of
their publishers, to borrow the Greek text of the Epistles

from their volume.
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GENERAL INTRODUCTION.

Four of St. Paul’s extant letters—those to the Ephesians,
the Colossians, Philemon, and the Philippians — were
written, according to the general belief, at nearly the same
time of his life, and when he was in nearly the same
circumstances. Three of them were to be carried by the
same hands. " Tychicus is the messenger sent to the Church
at Ephesus (Eph. vi. 21, 22); Tychicus and Onesimus are
sent to Colossee (Col. iv. 7—9); Onesimus is sent with the
letter to his master Philemon. These three profess to be
written by a prisoner (Eph. vi. 20; Col. iv. 18; Philemon 1);
and the imprisonment is shared by Aristarchus (Col. iv. 10).
We learn from Acts xxvii. 2, that Aristarchus had accom-
panied St. Paul on his voyage to Rome. The imprison-
ment, therefore, to which reference is made in these letters
is apparently that which continued for two years at Rome.
The letter to the Church at Philippi was also written by
one who was in bonds, and contains allusions to the
imperial court and household (Phil. i. 13, iv. 22), which
prove that it was written during the same imprisonment.
This imprisonment is thus described in the concluding
words of the Acts:—* And Paul dwelt two whole years
(8teiay Erqp) in his own hired house, and received all that
came in unto him, preaching the kingdom of God and
teaching those things which concern the Lord Jesus Christ
with all confidence, no man forbidding him.” It is certainly:
the natural inference from this statement that the imprison-
ment terminated in some way at the end of the two years.
B
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If the writer had meant only that the imprisonment had
continued for two years up to the time of his writing the
conclusion of his history, he would in all probability have
expressed himself differently. He would not have rounded
the period of time by calling it &eria &y We have
therefore a space of two years within which to place the
writing of these four letters. The date of St. Paul’s arrival
at Rome can be fixed with great certainty. It is proved,
by Wieseler! and others, that Felix was recalled from
Judzea and succeeded by Festus in a.n. 60. St. Paul left
Ceesarea in the autumn of that year. In the spring there-
fore of A.p. 61 he arrived at Rome, and his sojourn there
must have lasted till the spring of A.p. 63. There are
reasons for believing that the Epistle to the Philippians
was written towards the end of this period (ii. 23). We
bave no materials for fixing more precisely the common
date of the other three.

The condition of St. Paul as a prisoner at Rome was in
one point extremely galling, but in other respects he was
treated with special indulgence and consideration. In
accordance with the Roman method of guarding prisoners,
he was bound by a chain to a soldier, from whom it would
seem that he could never be separated by night or by day.
The chain was fastened to the right wrist of the prisoner
and to the left wrist of the soldier. When St. Paul was first
taken into custody at Jerusalem, he was bound with two
such chains, one to each hand (Acts xxi. 33). The hand
which he stretched forth when he spoke before Agrippa was
loaded with a chain—* except these bonds ” (Acts xxvi. 29).
At Rome, ¢ Paul was suffered to dwell by himself with the
soldier that kept him” (Acts xxviil. 16). In the Epistle
to the Ephesians he says that he discharged his office of
ambassador in behalf of the gospel “in a chain” (¢

1 Chronologie des Apostolischen Zeitalters, pp. 66 and foll
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darloee, vi. 20).  If, as seems probable, St. Paul was never
released for an hour during those two yecars from so
oppressive an incubus, he might well insist upon his bonds
as a kind of martyrdom in the cause of Christ, which
entitled him to the more affectionate deference on the part
of his fellow-believers. But the inevitable annoyance of
such custody was mitigated by a greater degree of liberty
than would have been compatible, without such an expe-
dient, with any confinement at all. From the first, the
evident nobleness of the Apostle’s character had won him
considerate and courteous treatment at the hands of the
Roman officials. At Casarea he had liberty to see his
friends without restriction (Acts xxiv. 23). On the voyage
to Rome Julius, the centurion in command, began by using
him kindly (phavbpdrws ypnoduevos—Acts xxvil. 3), and
must have ended by regarding him with profound respect
and . gratitude. After he had arrived at Rome, he was
almost as free for his work of preaching Christ and
directing the Churches as if he had been his own
master.

During the two years of this imprisonment at Rome,
then, we are to think of St. Paul as never enjoying complete
privacy, but as continually occupied at his will in pro-
claiming the kingdom of God to all who would come to
him, in expounding the doctrine of Christ to Jews and
Gentiles, in receiving envoys from Churches in Greece and
in Asia, in sending messages and writing letters to all who
needed his counsel.! This was by no means an inactive or

L Tt has been asked why the group of kindred Epistles to the Ephesians, the
Colossiang, and Philemon, might not have been written whilst St. Paul was kept
bound at Ctesarea, before he was conveyed to Rome. During that earlier part of
his imprisonment, he was not prevented from communicating with his friends,
and we cannot say that Aristarchus was nof with him at Ceesarea, as well as at
Rome. But we gather from these Epistles that whilst he was writing them
8t. Paul was labouring freely and actively in his apostolic work, and that others
were co-operating with him in that work (Eph. vi. 19, 20; Col. iv. 11). Now
we have seen that the conclusion of the Acts describes him as enjoying this

B2



4 GENERAL INTRODUCTION.

unfruitful portion of his apostolic life. The Apostle of the
Gentiles had long wished earnestly to visit Rome, the
metropolis of the Gentile world ; probably his ““ appeal to
Cmsar” was dictated in part by this desire. He came as a
prisoner, but it was so ordered that his bonds, instead of
hindering the work for which he lived, turned out “ rather
unto the furtherance of the gospel” (Phil i. 12). A very
few out of the many letters which it is reasonable to sup-
pose that he wrote, have been preserved for the permanent
instruction of the Church ; these, like the rest, the writer
would have us remember, were written with his right hand
“in a chain.”

We find little necessity in the writings of St. Paul for
dwelling on contemporary secular history. His*letters do
not happen to contain allusions to historical persons or
events. But it is certain that he was not indifferent to what
was going on in the world around him. Whilst he was at
Rome, Nero was the Cesar for whose judgment he was
waiting ; and Nero at that time -was advancing rapidly
from bad to worse. In AD. 59 he had put his mother
Agrippina to death, He then plunged into unseemly riot,
degrading his rank by appearing as a musical performer on
the stage, and corrupting all about him with shameful and
brutal excesses. In the year 62, Burrus, the commander of
that preforium to which St. Paul alludes (Phil. i. 13),
died (*“incertum valetudine an veneno,”—Tacitus, Annals,
xiv. 51); and one of the few honest men in high place
was succeeded by one of the most infamous, Tigellinus

freedom at Rome, and the Epistle to the Philippians, which is evidently written
from Rome, speaks of the preat suceess which had attended his efforts and those
of his fellow-labourers (Phil. i. 12—14). On the other hand, there is no mention
of his having been allowed so large a liberty at Ceesarea, The verse in the Acts
(xxiv. 23} only says (i mpooépyerfa being omitted in the truer text) that the
centurion was to keep him and show him indulgence, and forbid none of his
connexions to do him serviees. The scenery of these Epistles therefore agrees
much better with the imprisonment at Rome than with that at Cmsarea. -



(GENERAL INTRODUCTION. 5

being raised to the vacant command. In the same year
Seneca sought and obtained permission to retire from the
court. It was the misfortune of Seneca to live in a fear-
fully corrupt age and to have a Nero for his pupil. His
admirable ethical philosophy is tacked on like a purpureus
pannus to the life of Nero, as if to exhibit the weakness
and failure of the very best Pagan sentiment in that age,
and to serve as a contrast to the message which, though
foolishness to the Greeks, proved itself to be the power of
God. Seneca was in all probability the brother of the
Gallio who protected St. Paul in Achaia ; and he may have
heard of the Apostle himself. If he did, it is scarcely
possible that the courtier-philosopher could have regarded
the Jewish prisoner with other feelings than those of serens
indifference. His writings, however, have so much that
resembles the language of Christian morality as to have
given rise to the report that he was acquainted with St.
Paul. This supposition has found a record in some spurious
letters of Seneca to Paul. When Seneca withdrew into
retirement, Nero probably felt one more restraint taken off.
He proceeded immediately to divorce and put to death his
innocent wife Octavia. The great conflagration at Rome,
attributed to Nero himself, and famous in Christian annals
because the blame of it was laid by Nero upon the
Christians, took place in the year which followed the
termination of St. Paul's imprisonment. The revelations
of Tacitus and Juvenal, though they do not illustrate de-
tails (except indeed the names of vices) in the writings of
St. Paul, are most important as enabling us to realize in
the midst of what kind of surrounding element he taught
and wrote and did his apostolic work.

‘The history in the Acts tells us that even at Rome his own
countrymen were St. Paul’s first care, and that he followed
there his old plan of giving them the first offer of his
Gospel. There was a great multitude of Jews at Rome,
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and the Apostle invited the chief of them to come and
hear him. The answer made by the Jews is one of the
principal difficulties in the Acts, professing as it does a
degree of ignorance on their part both of St. Paul himself
and of the faith of the Christians, which seems hardly con-
sistent with the status of the Church at Rome as we learn
it from the Epistle to the Romans. No doubt can reason-
ably be thrown upon the existence of a recognised Church
at Rome. Butit may have been comparatively insignificant
in so vast a place. It may have consisted almost entirely
of persons who had received the Gospel first elsewhere ;
and there may have been no attempt, previous to St. Paul’s
arrival, to proclaim Jesus as the Christ amongst the Jews -
settled at Rome. These suppositions may in part explain
the answer of the Jews, “ We neither received letters out
of Judaea concerning thee, neither any of the brethren that
came shewed or spake any harm of thee. But we desire to
hear of thee what thou thinkest: for as concerning this
sect, we know that everywhere it is spoken against ” (xxviii.
21, 22). There will still linger perhaps in our minds some
surprise that the name of Paul should not have been better
known amongst the chief of his countrymen at Rome. But
he unquestionably had many friends there, already worship-
ping the same Saviour with himself ; some of whom had
come to meet him “ as far as Appii Forum and the Three
Taverns,” causing Paul to “ thank God and take courage ”
(xxviii. 15).

We observe that the historian of the Acts describes the
teaching of St. Paul at Rome in the oldest and simplest
terms of the Christian creed. To proclaim the kingdom of
God, and to tell men concerning the Lord Jesus Christ, this
~ was still the main work of St. Paul (Acts xxviil. 23, 31).
But 1t is an interesting question, whether he was now con-
templating the kingdom of God and the Lord Jesus Christ
in exactly the same way as he had done in Greece or Asia
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Minor or Palestine. For the answering of this question
our only materials are the four letters written during this
imprisonment. The Epistle to Philemon, though most
valuable on other grounds, has no special theological signi-
ficance. The Epistle to the Philippians is rich in practical
theology, and has its own marked features. If we compare
this with those to the Ephesians and Colossians, we may
find many resemblances between them. DBut these would
be chiefly in points which all the letters of St. Paul have in
common. Indeed, the general theological aspect of the
Epistle to the Philippians is at least as similar to that of the
Lpistles to the Corinthians as to that of its more contem-
poraneous Epistles. But when we compare together the
Epistles to the Ephesians and the Colossians, we not ounly
perceive them to be strikingly alike externally and in details,
but they seem to have in common a certain type of doctrine
distinguishable from that of the other writings of St. Paul.
It is difficult indeed to say, considering the patent coinci-
dences of expression in the two Epistles, whether the points
of likeness or of unlikeness between them are the more re-
markable. Noone can doubt that either one Epistle wasan
intentional copy of the other, or else both were written at
very nearly the same time by the same author. It is when
we are considering the doctrinal substance of the Kpistles
that the latter conclusion forces itself upon us most irre-
sistibly as the true ome. These two letters are twins,
singularly like one another in face, like also in character,
but not so identical as to be without a strongly marked
individuality.

The scheme of construction is the same in the two
Epistles. Kach of them is divisible into two parts, of
which the former declares how God has revealed himself—
especially in relation to men—in Christ ; the latter appeals
to us to live in conformity with what has been thus mani-
fested. The author, in preparing to write, has set distinctly
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before his mind the image of CHRisT, the Son of God, the
Head of men. Whatever can be read in the person of
Christ, that he affirms without reserve both concerning the
Father and concerning men, All the qualities and acts
and experiences of Christ assume an infinite importance
when interpreted in this twofold relation. St. Paul con-
templates in Christ the full mind of the Father; he sees in
his filial nature owr sonship to God, in his death our
death to the old natural state, in his resurrection our rising
again to a new life, in his ascension our exaltation to a
heavenly sphere of existence, in his reign the pledge of a
perfect triumph of order over disorder, of good over evil.
The Son, making God the Father known to men ; the Son,
explaining men to themselves, and restoring them to a right
relation towards God and one another,—is the centre of
thought in these Epistles. Nothing can be more orderly,
nothing, in the higher sense, more systematic, than the
reference of everything in heaven and earth, of all divinity
and all morality, of the perfect ideal of God and the
lamentable aberrations of men, to the one nature and life
of Christ,—which we may trace throughout these writings.
St. Paul had always, from the time of his conversion,
worshipped the Lord Jesus Christ as the Son of God and
the Lord of men ; but at the time when he wrote these
letters, the conception of Christ as gathering up in himself
all that has ever come forth from the creative mind of the
one God and Father seems to have been most distinct to
his thoughts, and to have filled the whole capacity of his
intellect most completely. There is such a vastness, how-
ever, in this conception, that, it is susceptible of very various
‘applications ; and the clear differences between the pro-
found and magnificent ideas of the one and the other of
these Epistles make it almost impossible for an earnest
student to lock upon either as a copyist’s imitation of the
other,



INTRODUCTION TO THE EPISTLE TO THE
: EPHESIANS.

Tais Epistle professes to be written by St. Paul. It not
only begins with a salutation given in his name but it con-
tains a long and remarkable passage (iii. 1—13) in which he
describes the commission he had received as the Apostle of
the Gentiles, and appeals to the sufferings of his imprison-
ment as adding weight to his exhortations and reflecting
dignity upon the common cause. No other Epistle bears
a more distinct profession of being St. Paul’s than this does.
It has been maintained, nevertheless, by distinguished
critics (including De Wette and Ewald) that this is not
a genuine work of St. Paul.

Those who cannot read the Epistle to the Ephesians with-
out being awed by the peculiar loftiness, by the grandeur
of conception, by the profound insight, by the eucharistic
inspiration, which they recognise in it, will require strong
evidence to persuade them that it was written by some
other man who wished it to pass as St. Paul's. Apart from
the question of the morality of the act, imitators do not
pour out their thoughts in the free and fervid style of this
Epistle. Nor can we easily imagine how such an imitation
could have been suceessful either near the time of St. Paul,
or at any subsequent period. It is not conceivable that it
should have made its appearance without exciting wonder
and inquiry, In the lifetime of St, Paul the pious fraud
would not have been attempted. Within afew years after
his death, the difficulty of deceiving his friends and the
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Church in such a matter must have been very great. Ata
later time, the estimation in which St. Paul’s writings were
held would have ensured the careful scrutiny of any pre-
viously unknown work put forward in his name. And there
are no signs that the genuineness of the Epistle to the
Iphesians was ever doubted in the Church. The external
testimonies to it are neither inadequate nor obscure. Not
to lay stress on the ‘apparent allusions in Polycarp and
Ignatius, there are formal quotations from this Epistle, as
St. Paul’s to the Ephesians, in Irenseus?! and Clement of
Alexandria,® which prove that in their time, that is, in the
latter part of the second century, this work was universally
received as genuine. Some recent critics are the only per-
sons who have ever suspected it to be spurious. These con-
siderations then,—the profession of being St. Paul’s wrought
into the texture of the Epistle, its wonderfully genuine air,
the difficulty of imposing a spurious Epistle of St. Paul
upon the Church, the positive external testimony of ancient
writers, and the absence of any doubt in the Church,—are
in favour of the genuineness of this Epistle.

The arguments on the other side may be reduced to three.
(1) We miss the characteristics which we should expect in
any letter of St. Paul's and especially in a letter to the
Christians of Ephesus. (2} There are differences between the
thoughts and the style of this work and those of St. Paul’s
other writings. (3) There is a suspicious resemblance
between this and the Epistle to the Colossians.

(1) It is certainly very strange that in writing to the
Ephesians St. Paul should have omitted all references to

! Toiro 8¢ kai 6 Iathos Aéye mav yép o Pavepoipevoy Ppis éoriv (Eph. v. 13),
[Irenzus adv. Her. i. 8. 5. Kafds ¢ paxdpies Hatkds ¢now, év 1 mpds "Edpe-
alovs éxigronj" 8te pédn éopév tou chdparos, &k 1hs Capxds alrov, kai &k THW
doréwr adrov (Eph. v. 30y Ibid. v. 2,3, ‘

2 After quoting a passage from the 2d Epistle to the Corinthians, Clement
2dds, capéorara 3¢ Edecios ypdpwr dmexdAvpe T6 (rodpevor b8 wws Aéyort
pexpe karavricwpey of wdavres xrh. (Eph. iv. 13—15), Peed. 1. 18, See also
Strom. iv. 65. '
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particular members of the Church at Ephesus, and to par-
ticular circumstances affecting it. If there was one Church
with which St. Paul was personally intimate, we might say
it was the Church at Ephesus. Labours, dangers, and suc-
cesses had united their threefold influence in endearing to
him the body of believers in that city. We should read
two chapters in the Acts, the 19th and 20th, to revive the
recollection of the character of St. Paul’s connexion with
Ephesus. It was quite impossible for him, whose memory
of all fellowship in trial and affection was so strong and
enduring, to forget those for whom he had suffered and
striven 8o much, and who had loved him in return so
heartily. In writing to the Corinthians, when he wants an
example of the worst things he has endured, he refers to his
“fight with wild beasts” at Ephesus. In that most touch-
ing address which he made to the Ephesian elders at Miletus,
he says himself, “ Remember that by the space of three
years I ceased not to warn every one night and day with
tears.” And his parting from them is thus described, “ When
he had thus spoken, he kneeled down, and prayed with
them all. And they all wept sore, and fell on Paul’s neck,
and kissed him, sorrowing most of all for the words which
he spake, that they should see his face no more. And they
accompanied him to the ship.” Can it be, we ask, that in
writing to the Christians of a place where there had been
so much to stir his speculative intellect, his moral energies,
his affectionate sympathy, so much to raise his office and
his endowments in his own eyes, he should show a forget-
fulness which is so singularly unlike him, and should never
once refer to any particular person or to any local cir-
cumstance ?

The closest scrutiny of the Epistle has discovered little
to modify the impression of strangeness thus made upon us.
It is true that the history in the Acts exhibits a prevalence
at Ephesus of magical delusions, an.activity of superstition,
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which some of the special doctrine in the Epistle to the
Ephesians is well calculated to meet. The thought of evil
spiritual powers working in the invisible world (Eph. ii. 2,
vi. 12) might be suggested by the exorcising of evil spirits
and the use of magical formulas of which we read in the
Acts (xix. 18, 19). Some coincidences also may be found
between the language of the address to the elders at Miletus
and that of the Epistle. But these correspondences are
slight in themselves, and do not at all fill up the place of
the personal allusions which might have been expected and
are wanting.

One important hint which the text of the Epistle supplies
for a solution of this difficulty, isto be found in the absence
from some MSS. of the words é» 'E¢ése in the salutation.
If these are removed, there remains no evidence that this
Epistle was written to the Ephesians at all. It still pro-
fesses to be written by St. Paul; but, for anything we
know, it might have been addressed to Christians who had
never seen him, Now St. Basil! says that there was a
tradition that these two words should be omitted and that
he had so read the passage in ancient MSS. There are more
doubtful intimations to the same effect in Jerome and Ter-
tullian. In accordance with this evidence, these words are
omitted in the original writing in two of the most import-
ant MSS.—the Vatican and the Sinaitic. An attempt was
made, as we find in St. Basil and St. Jerome, to read the
passage as if it were complete without év’E¢éop or any
substitute for these words, by laying an emphasis on rois
obow. But no one will suppose that the author intended
this. The question suggested by the partial omission of
év "E¢éoe has been whether the Epistle might not have been
writtenfor other communities besides the Church at Ephesus.
If it was to be sent even to one other church, as that of
Laodicea ; and still more, if it was to be read to several of

1 Cont. Eunom, ii. 19.
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the churches in the neighbourhood of Ephesus, both the
absence of special allusions and the MS. uncertainty about
& 'E¢éop would be sufficiently accounted for.

The expression in iii. 3, 4, “ As I wrote before in few
words, whereby when ye read ye may understand my
knowledge in the mystery of Christ,” is generally taken to
refer to what St. Paul had just written, chiefly in the first
chapter ; and no doubt this is quite possible, But the first
impression of the ordinary reader would be, I think, that
St. Paul was referring to some other document. Is it
allowable to conjecture that St. Paul had quite recently
written a more special letter to the Ephesians, and that he
had said in that whatever of a special nature he wished to
communicate to them ? It is true that in that case we
cannot say why he should have sent another epistle to them ;
but supposing him to have been led by any unknown
circumstance to do so, it was needless to repeat what he
had said before, and he was at liberty to pour out a more
unbroken stream of doctrine.

(2) A second argument against the genuineness of this
Epistle is founded wupon the differences between the
thoughts and the language of this and those of St. Paul’s
acknowledged writings. It is assumed in this argument
that the Epistle to the Colossians is not taken into account.
The Epistle to the Ephesians, it is urged, is too like this,
too unlike the rest.

The differences which are appealed to are real, and such
as no one need wish to deny ; but conclusions drawn from
the critical observation of likenesses and unlikenesses are
extremely unstable. Lists of words not used elsewhere by
the same writer are almost contemptible as evidence of
spuriousness. If these dwaf Aeydueva were used obtru-
sively, they might be an indication of a writer so attached
to particular words that he could write nothing without
bringing them in ; but if they fitly express the thoughts
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“of the writer, is he to be debarred from entertaining
the new idea, or from using the terms appropriate to it ?
The feeling of a critic who is thoroughly familiar with
the writings in question is of far more weight. But
we have had abundant cautions not to defer too easily in
such matters to personal authority. The conclusion of the
critic depends not only upon his learning, taste, and
honesty, but also upon his antecedent bias and upon
assumptions which may be very questionable.

When we survey the whole body of the letters profess-
ing to be written by St. Paul, we cannot but be struck by
the varieties of style to be observed amongst them ; and the
impression is deepened when we consider within how short
a time they are all supposed to have been written. St. Paul
wag past middle life,—he may have been fifty years of age,—
when the first of his Epistles was written ; he had then been
a Christian for not less than fourteen years; and all the
Epistles were written within a space of perhaps seventeen
years. That in a collection of writings composed under
these conditions there should be such varieties of thought
and style as there are in the Pauline Epistles, is a pheno-
menon to which we could hardly find a parallel in litera-
ture.! Buf these writings differ amongst themselves in such
a way as to make it very difficult to draw a line which
shall place all the letters which have a clear stamp of
common authorship on one side and the rest on the other.
For example, if we suppose the Epistle to the Ephesians to
be rejected on the evidence of its style and ideas, what is
to be done with that to the Colossians? It would be no
easy matter to decide which of these two Epistles is the
more unlike those to the Romans and Corinthians. If we
advance with modern ecriticism to its farthest point, and

t M. Renan, who only rejects the Pastoral Epistles, speaks of St. Paul’s
Epistles as written within a space of nine or ten years, between 4.p. 53 and
AD. 62. Les Apétres, p. V.
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pronounce all the Epistles to be spurious except the four to
the Romans, Corinthians and Galatians, we may find it
difficult to maintain that the Epistle to the Philippians is
manifestly farther removed than that to the Galatiansin tone
and style from the Second to the Corinthians. And however
decided the differences we may be able to perceive between
the four groups of Pauline Letters (1 and 2 Thessalonians,
—Romans, 1 and 2 Corinthians, Galatians,—FEphesians
Colossians, Philemon, Philippians,—1 and 2 Timothy, Titus),
we can hardly fail to recognise their mutual likeness when
we compare them with any other writings, whether with the
other Epistles of the New Testament Canon, or with any
compositions outside of the Canon. If we took any two
of the Pauline Epistles, as Romans and 2 Timothy,
and compared them together, we should have less diffi-
culty in ascribing them both to the same author, than in
ascribing either of them to any other author whom we
know. '

Let us suppose that the reader feels the alleged diversities
to be real and surprising, and yet that the evidence for the
Pauline authorship of all these letters appears to him almost
irresistible,—may he not reasonably reckon this variety as
one amongst the wonderful phenomena which the history
of St. Paul presents? There are many things in the
character and life of St. Paul which would be incredible,
if we had not good evidence that they are true: and the
versatility of his mind, its quick and pliant response to
every new demand made upon his attention or his sympathy,
has always seemed one of the most wonderful of his
qualities. The undoubted tenacity and constancy of his
nature makes this versatility the more remarkable. We
ought to expect, therefore, that he would write very
differently under different circumstances. Let us take into
consideration also what the due effect of his tnspiration
would be.  Such an influence would naturally make a man
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less of a machine, less uniform and same in his thoughts
and utterances. Under each new impression, in each new
situation, he would be more thoroughly possessed and
moulded by his conviction than an uninspired man. There
would be stronger marks of personality, and yet the man
would be so moved by the conditions surrounding him that
he might appear to be one person at one time and another
person at another time. These considerations may help us-
to admit to the full the diversities which eritics have
observed in the Pauline Epistles, and yet not to draw the
inference that any of them are spurious.

(8) We need to bear the same reflections in mind whilst
we consider the third argument brought against the genuine-
ness of the Epistle to the Ephesians,—its suspicious rela-
tion to the Hpistle to the Colossians. The resemblances
between the two Epistles do not need to be pointed out ;
they are obvious on the surface. The two compositions
are constructed upon the same lines, and to a great extent
the same material is worked up in them. But these
resemblances seem to agree far less with the hypothesis
that one is a copy of the other than with that of their
being written at very nearly the same time by the same
person. Nothing is more frequent than for letters written
at the same time to different correspondents to have a great
deal both of thought and language in common. The
leading ideas in each Epistle are sufficiently distinguishable
from one another, and in each the thoughts and phrases
which are common to both are in perfect harmony with the
subject. It is more difficult to account for the difference
in style, which appears to be considerable. (See the Intro-
duction to Colossians.) St. Paul, we shall be obliged to
say, was a man who would write on one day as he does to
the Colossians, and on the next day as he does to the
Ephesians,

As to the relative priority of the two Epistles, the
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presumptions on either side are searcely strong enough to
warrant a confident conclusion.. That a very short interval
separated them will be doubted by no one who believes that
St. Paul wrote both, and we may be content to leave it
undecided which was written first.

It is to be remembered that in writing to Ephesus
St. Paul was in effect writing to the province of which
Ephesus was the leading city. Its importance in this
character was manifestly the reason why St. Paul spent so
long a time teaching there. We read in the account of his
stay at Ephesus (Acts xzix. 10), “This continued by the
space of two years; so that all they which dwelt n Asic
heard the word of the Lord Jesus, both Jews and Greeks.”
And the same circumstance is mentioned in the speech of
Demetrius, “ Ye see and hear, that not alone at Ephesus,
but almost throughout all Asia, this Paul hath persuaded
and turned away much people” (Ibid. ver. 26). It may be
supposed therefore that St. Paul, when remembering the
Ephesian Church, was led to consider the state of mind
prevailing throughout that part of Asia Minor, and the
dangers which beset the believers dwelling in that country.
An ancient Asiatic goddess, called Artemis by the Greeks
and Diana by the Romans, but whose clumsy image, shaped
like a mummy, and adorned with many breasts and the
figures of various animals, symbolized the productive and
nutritive powers of Nature, was highly honoured at Ephesus,
and also’ “throughout all Asia.” But neither in this
Epistle, nor in the two to Timothy, is there any unmistake-
able allusion to the worship of this local divinity. The
believers whom St. Paul was addressing had either never
paid homage to the Ephesian idol, or were emancipated
from its fascination. Perhaps, however, the superstition to
which they had been accustomed might make them more
ready to accept such schemes of opposed hierarchies of good
and evil spirits as were attracting the Jewish mind in that

c
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age. So far as we can gather from the Epistles to Timothy,
written to him as presiding over the Church at Ephesus,
and from this Epistle, the dangerous speculations which
occurred to the writer's mind were those of Orientalized
Judaism. ‘I besought thee,” says St. Paul, “to abide at
Ephesus, that thou mightest charge some not to give heed
to fables and endless genealogies (utfocs xai yeveahoyiais
amepdyrors), which minister questions ” (1 Tim. i 3, 4).
Compare ¢ Jewish fables” in Titus i. 14, Again in
1 Tim. vi. 4 and 20, we have allusions to a morbid love of
“ questions and strifes of words” (&ymijoeis xai Noyopayias,
see also 2 Tim. ii. 23), and to “ the profane babblings and
oppositions of the falsely-named knowledge or Gnosis,”
(dvriféoes s Yrevdwripov yrdoews). Speculative theories
about emanations, one scries being opposed to another,
having their ultimate origin in Oriental, probably Persic,
theosophy, but coming through Jewish channels, would
best answer to these descriptions.

The Apocalypse, the Epistles of St. John, and the Gospel
of St. John, are all associated with Ephesus, but they do
not happen to supply any special illustrations to the
Epistle to the Ephesians. The Apocalypse was probably
written a very few years after this Epistle. Ephesus stands
first in the list of the Seven Churches in Asia to which
special messages are given. But the message to the angel
of the Church of Ephesus contains nothing to remind us of
St. Paul’s Epistle. In the Laodicean message, the titles
assumed by the Son of Man, “the Amen, the faithful and
true Witness, the beginning (dpyf) of the Creation of God,”
resemble the doctrine of this Epistle, but are more directly
parallel to the language of the Epistle to the Colossians,
The Epistles and the Gospel of St. John were written at
a much later period. It is most interesting to compare
their theology with that of the letters of St. Paul which
we are now considering, but the aged St. John is dealing
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with the speculations of a later date in the history of the
Church, and his teaching is intended to convey develop-
ments of the truth, and to correct errors, which had more
than a local character.

It is implied in what has been already said, that we find
no clear intimation in this Epistle of any special questions
to be settled, or of any peculiar faults or dangers against
which the writer desired to warn his readers. Itis remark-
able as a free spontaneous utterance of Christian thought,
exercised upon the great topics of God’s purposes and man’s
duty. It is possible that his subject, or rather his manner
of treating it, may have been partly suggested to the
Apostle by the modes of thought prevalent in the Church
of Asia Minor. Perhaps what he knew of the mind of that
Church gave him at least greater freedom in pouring forth,
as into sympathising ears, the thoughts of which his own
heart was full. But there are very slight grounds for

“connecting the substance of this Epistle with any decided
peculiarity of the Ephesian Christians. And in reading it
we are scarcely led to look for any other motive than the
fervour of a devout spirit delighting to give expression te
the impulses of faith and love, Indeed it would be hardly
extravagant to regard this work as a Hymn. . Though the
form of the composition is that of a letter, the mood of the
writer is lyrical rather than hortatory. From time to time
the eucharistic strain which pervades the whole Epistle
rises into rhythmic solemnity ; and the diction is through-
out somewhat more poetical than in the other writings
of 8t. Paul.

The key to the Epistle may be found in the opening
sentence. After the salutation, St. Paul begins his psalm
with the words, “ Blessed be God and the Father of our
Lord Jesus Christ, who has blessed us with all spiritual
blessing in heavenly things in Christ.” Fixing his eyes on
the Lord Jesus Christ, he opens his mind to the blessings

c 2
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which radiate forth from him, and from the Father through
him, upon the whole world. The mind of God towards
men unveiled in Christ, the relation of men towards God
exhibited in Christ, the present spiritual connexion of men
with Christ, the hopesof which Christ is the ground andassur-
ance, the laws imposed by the life of Christ upon human
life,—these are the blessings for which he gives thanks.
Christ embracing humanity in himself is the subject of the
Epistle. The difficulties which it presents to the reader
reside in the mystery of these relations of Christ to man-
kind. The Sonship of Christ to the Father is assumed
but, not dwelt upon; we have here to do with what may
be read in the Person of Christ concerning the nature
and destiny of man, when Christ is received as the eternal
Son of God.

St. Paul tells us with strict faithfulness what he has thus
read in Christ. He draws his inferences rationally from
what he believes he has seen. There is not the slightest
appearance of anything composite in his system of doctrine,
Christ, with the effects which radiate from him, fills the
whole sphere of his mind. The relations of which he speaks
are indeed, as he continually reminds us, spiritual, heavenly,
or mystical: But they form in his conception a living
organic unity. If we recognise this, although it may be
profoundly interesting to observe points of connexion in
ideas or phrases with the speculations of Philo or the
Gmostics, it is impossible to father the doctrine of St. Paul
upon Alexandrian or Persian theosophy. As it is also
inconceivable that any writer should have either felt or
feigned such a joyful and absorbing thankfulness as
St. Paul expresses for what had been revealed to him
through Christ, if he had borrowed this notion and that
from the philosophies current in his age. If ever any
theory of human nature was ortginal, St. Paul's in this
Epistle has a right to be called so.
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A summary statement of this doctrine, however bald and
- inadequate, may serve the useful purpose of keeping the
main features of it before the mind. It may be presented
in the following form :—

God sent his Son into the world in our flesh and blood.
Jesus Christ, the Son of God, lived, died, rose from the
dead, was exalted to the right hand of the Father, and then
came 2 'lgaln in the outpouring of the promised Spirit, and
accompanying the words of his heralds.

1. We infer from. these facts a fatherly mind in God
towards human nature, and therefore that men are God’s
children.

2. We infer that Giod intended men to be spiritually
on the footing of sons towards himself, krowing him and
loving him.

3. Men have evidently been estranged from God, but by
sending his Son into the world and giving him up to die,
God has shewn a purpose to bring them out of estrangement
into the true filial state.

4. In raising Christ from the dead, and hftlng him above
the visible world, God has set Christ supreme above death
and the world. The will and power which thus wrought,
must, in virtue of God's eternal purpose and the connexion
between Christ and the human race, go on to confer a new
Ufe and o heavenly exaltation on men, Chiist’s brethren
and members.

5. This raising and exalting of men is already, in the
creative idea of God, done in Christ. It is realized in
successive generations through men’s conscious acceptance
of this grace, or through faith.

6. The true conception of mankind is that of a family
bound by invisible links of creation to Christ and sharing
his life, and therefore calling God Father. The duty of
men is to act in harmony with these relations.

7. The Will of God manifested in Christ, though it has
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signally triumphed and must prevail, is now contending
against rebellious wills. Every man who is called to the
knowledge of God is also enlisted in a warfare against
evil.

These propositions, I believe, express the leading ideas of
St. Paul’s teaching in this Epistle. Lest the reader should
be disposed to pass by what might be called the mystical
element in the propositions numbered (4) and (5), it is
important to observe that this idea,~—whatever difficulty
we may find in apprehending it, and however fanciful it
may seem to a modern philosopher,—is absolutely central
to St. Paul’s system. An Eternal Will, entering creatively
into time, unfolding itself through opposition, holding fast
its aim ; this Will adequately manifested in Christ ; Christ
the Divine Man, whose perfectly loyal nature is the key to
the mysteries of men’s disordered nature ;—St. Paul held
these to be the invisible realities out of which all visible
phenomena had their growth, and from which the history
of the future was to be inferred.

The chief natural division of the Epistle, and one which
was probably designed by the writer, is at the end of the
3rd chapter. In the former half St. Paul describes the
vocation or calling of Christians, in the latter he appeals to
his readers to walk worthily of it. Some such division is
very common in St. Paul’s writings. It is his invariable
principle to lay down first the relations which God has
established, and then to deduce from these the conduet
appropriate to them. But the division is mere strict in this
Epistle than in any other. The latter half may be further
subdivided for convenience, and each repetition of the
injunction, “ Walk therefore” (iv. 1; iv. 17; v. 1, 2;
v. 15), may be taken as commeneing a fresh appeal, down
to the concluding paragraph (vi. 10). The subdivisions of
the former half are more important to notice. The distinet
paragraphs end as follows: at i. 14, at i. 23, at ii. 10, at
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ii. 22, and at 111, 21 ; the division at the end of the first
chapter being less strongly marked than the others.

In the first paragraph, St. Paul sets forth in comprehen-
sive words the blessings, in the past, the present, and the
future, which belong to men in Christ. He gives thanks
for God’s election of men from eternity to be his children,—
an election of which it i3 to be observed that, as the fact and
character of it are seen wholly in Christ and not in men,
it cannot be restricted by any limits which are not to be
discerned in Christ, and that therefore it must be under-
stood as going forth from the inherently gracious Will of
God towards mankind generally ; for the deliverance of
men through forgiveness from that bondage of sin which
separates them from God ; for the revelation of God’s grand
purpose, to make Christ the one Head of an obedient
creation ; for the special inheritance of sonship promised
to faithful men, of which the filial Spirit already given was
the earnest.

In the second paragraph, the thanksgiving changes to a
prayer, that the readers of the Epistle may have their eyes
opened to the blessings for which thanks had been given ;
and especially, that they might know that power, which
had wrought in the raising and exaltation of Christ, and
which, as the putting forth of one and the same will, was
working upon all believers,

Yes, the Apostle goes on to say, the resurrection and
exaltation of Christ were the quickening from the death of
sin, and the exalting to a heavenly sphere of existence, of
his members with him, Those who believed in Christ were
actually inspired with a new lfe and raised above the
world and the dark powers of the world, This was God’s
act, o part, it might be said, of the same act which wrought
in Christ. Man could only receive and submit; the only
good deeds which he could do were such as were prepared
for him beforehand by the design and power of his Maker.
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The next paragraph (ii. 11—22) presents a new aspect -
of what had been done for mankind in Christ. To a Jewish
eye the world had been divided by the exclusive call of the
seed of Abraham into two separate sections. When the
Son of God appeared, taking the flesh and blood of humanity
upon him, representing the human race in the sight of the
Father, offering himself a sacrifice for all, entering into the
death of all, fulfilling the promise that in the seed of
Abraham all the nations of the carth should be blessed,
the separation was done away. The human race became
one body, united in one head, reconciled to one Father,
animated by one filial and brotherly Spirit. The Gentiles,
having been formerly destitute of the peculiar Jewish
privileges, were now made partakers with the Jews of
blessings which the old Jewish privileges had but faintly
foreshadowed.

The Apostle’s heart now swells with the contemplation of
these spiritual glories (c. iii.). A touching humility and
tenderness take possession of him as he thinks how un-
speakably he has himself been honoured in being made the
herald of this union of all men in the family of God. What
a revelation of hidden things had that age received! O that
all might be spiritually wrought upon to fulfil through
faith and love the grand idea of the Maker, to the glory of
the Father through Christ !

The eucharistic declaration of Christian privileges bemg
thus closed, St. Paul begins the Second Part of the Epistle,
which contains lessons of duty founded on those privileges.
But the eucharistic feeling does not at once subside ; the
more level movenient of practical exhortation is still lifted,
as 1t were, by a kind of ground-swell of spiritual emotion,
The first paragraph (iv. 1-—16) is rather declaratory than
hortatory. It speaks of unity,—the unity which God has
ordained in Christ, and which men may keep by modesty
and forbearance, and by the abiding of each in his own
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place. We are reminded that there is an organization
of the Christian Society on earth which represents and
ministers to the higher heavenly unity. The ideal unity of
the Church (set forth under the favourite Pauline image
of a full-grown Man, with Christ as the Head) is to be
realized through truth and love. In the succeeding para-
graph (iv. 17—32) the new Divinely-given life is placed in
contrast with the old corrupt life. The Apostle conjures
his Christian readers to put away practically the evil which
in profession they had renounced, and to clothe themselves
with all the virtues which belonged to their calling in
Christ.

It is the strict dependence of all that is commended as
practical duty upon the calling or status of men in Christ,
that is to be specially noticed in the exhortations which
follow (v., vi. 1—9). God is to be imitated as a Father,
by those whom he has made his children. The new king-
dom must have obedient subjects. Light must bring forth
its fruits in those who have become children of light. The
Spirit must manifest his presence in the body by the tokens
of ingpiration. . The relations of husband and wife, parents
and children, masters and servants, are sacred, and are to
be mutually fulfilled in obedience to Christ.

The concluding appeal or peroration (vi. 10—20), breath-
ing a very lofty and eloquent tome, contains a carefully-
wrought account of the warfare between the Church and
the powers of darkness and evil which brood over the
world. It is to be observed that here, as generally through-
out the Apostolic writings, the imagery is borrowed from
the poetical books of the Old Testament. Most of it may
be found in the book of Isaiah. The warfare described
is not the battle of the individual Christian for his own
salvation, but the greater conflict in which Christ leads
his forces against the enemy, the war of the Gospel
against the powers which keep mankind in slavery. But
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individual Christians are the soldiers in this war, and
the armour mentioned is such as individual Christians
must put on.

The sentences with which the Epistle closes,—the mention
and commendation of the messenger who was to carry it,
and the usual benedictory prayer,—remind us that this
was a bond fide pastoral letter, addressed to Christians whe
looked up to St. Paul as their teacher.
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1. & 'E¢éow. There is suffi-
cient evidence to throw a doubt
upon the genuineness of these
words.  St. Basil and 8t. Jerome
speak of their being omitted in
some ancient MSS. ; and two of
the most important MSS, which
have come down to us, the Sinai-
tic and the Vatican, do not con-
tain them in the writing of the
first hand. It is impossible to
believe that the sentence was in-
tended to be complete without
the mention of any place after
The suggestion that
Tots dyfots Tots odow may be ren-
dered ¢“the saints who are,” with
an allusion to their partaking of
the substantial existence of ¢ Him
who s,”’ does not call for sexious
consideration. The omission of
év 'E¢éry in some ancient MSS.
must be understood to point,
either to an early doubt as to the
readers to whom the Epistle was
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addressed, or, it may be, to an
original blank filled up variously
in different copies, which were

sent to different Churches. See
the Introduction, p. 12.
& Xpiorg Inood. Christ is

named as the bond of the be-
lievers ; “the holy and faithful
community in Christ Jesus.”
Compare the salutations to the
Philippians and Colossians,

3. For the subject of this
paragraph, see the Introduction,
p. 23.

0 6509 KO.L Tra‘n)p TO'U K . .
¢ Blessed be God and the Father ‘
of . ..” That is, “He who 1s
God and the Father of .., .”
Compare the parallel passage in
Colossians (i. 3), *Evyapwrrodper
7@ fedd waTpt Tod kuplov Nudv. This
seems to be a more natural ren-
dering, whilst it is not less ac-
curate, than that of our Version,
“the God and Father of our
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Lord.” The latter, however, has
the support of the similar expres-
sion in verse 17,

& 7ols émovpavioss, “in the
heavenly world or sphere,” “in
spiritual relations.” There is no
reference to place or to a futu.re
tlme.

4. As to the scope of this elec-

tion, see t]ie remark in the Intro-

duction, p. 23,

év dydmy. Lachmann and Tlsch-
endorf, by placing the comma
before these words, connect them
with God’s act of fore-ordaining,
and in making the former clause
end with alrov they have the
support of the clause in Col. i
22, wapacrioar Spds dylovs Kal
dpdpovs kol dveykAgrovs. Either
arrangement is so satisfactory,
that the one cannot be very de-
cidedly preferred to the other.

6. 9s xdptros airod fs éyopi-
Most literally, “ the

TwaEr Hpas.

grace with which he has graced
us;” “the grace which he has
freely bestowed upon us.” The
uncommon verb éyapirucer is

used in order to repeat the idea

of ydpus.

7. The redemption of men, or
their deliverance from bondage
by the payment of a price, is ex-
plained as consisting in the re-
mission or forgiveness of sins.
He who really receives the for-
giveness of sins is thereby made
spiritually free. The blood of
Christ was the cost of the de-
liverance, because Christ gave his
life in order that men might be
reconciled to God.

9. yvuplaas should be closely
connected with éreplooevoar. God
abounded . . . when ke made known

. The abounding of God to-
wards us in wisdom and prudence
was exhibited in.his making
known to us the mystery of his
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will. The Apostle affirms here, as
he does elsewhere, that the whole
purpose of God revealed in
Christ was a subject of inex-
haustible study for the intellect.

10, els oixovopiav Tod mAnpar
patos Tawv katpiv. The word olko-
voula, a favourite one with St.
Paul, is used by him in three
distinct senses. (1) It is God’s
plan or arrangement, the Divine
order to be accomplished in Christ.
‘We may render it “ dispensation ”

-in this- sense, or use it in its

English form economy. This is its
meaning here, and probably in iii.
9. (2) It represents an appoint-
ment or commission given by the
Lord tohis servant Paul, in Eph,
iii. 2, and in Col. i. 25, Awped
is used in Eph. ifi. 7, a8 nearly an
equivalent to this sense of oixovo-
pio,—the most frequent word
however for this commission being
xdpts. - In these two cases the
oixdvopos is God or Christ. (3) It
represents a stewardship. So
perhaps, in iii. 9. In 1 Cor, iv.
1, 2, 8t. Paul describes himself as
an oixdvopos, having the duty of
dispensing, or giving out to others,
the mysteries entrusted to him,

ported by usage.

God’s purpose in Christ had
reference “to the dispensation of
[belonging to] the fulness of the
times.” Compare Gal. iv. 4,
“When the fulness of the time
was come, God sent forth his
Son This economy, or dispen-
sation, or system of things, which
the purpose of God contemplated
from eternity, is “ the bringing
of all things under one head in
Christ.”  &axedparadoactar, to
sum up, to gather under a head..

11, éxdnpdbnper, “had a lot,
or inheritance, assigned to us.”
The Revisers bhave preferred,
“ were made a heritage.” Either
rendering can be sufficiently sup-
And St. Paul
himself may be quoted in behalf
of either. ¢ Our xAnpovopia,” in
verse 14, must almost necessarily
be the inheritance of which we
are heirs.. In Col. i. 12, the
iAdpos of the saints is what they
inherit. On the other hand, in
verse 13, “you were sealed” im-
plies that the believers were
marked as a property of God;
and in verse 18 we have the
pbrase “God’s inheritance.” The

thd

- passive use of mpeaxAnpotefou in
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Acts xvil. 4 would support the
same view. On the whole, the
former sense appears to me the
better, Another reading, éxAd-
fypev, introduced into the text
by Lachmann, is strongly sup-
ported by MS. authority, and
seems to show that &Anpdbfyper
was found difficult.

12. rovs mpenghimixéras, ““we who
havefirst hoped in Christ.” There
seems to be no sufficient reason
for. thinking of Jewish, as dis-
tinguished from Gentile, be-
lievers; or for making a dis-
tinction between those who
believed a little earlier and
these who believed a little later.
“We who have hoped‘in Christ
before—or as a step to—our
entering upon the blessedness
provided for us.”

s @ A
» . €V W KAl

13. & (f) kal Duets, .
moTeboavres. The words & ¢
appear to be repeated for the sake
of perspicuity before moreloavres.
If we omit these words, the sen-
tence proceeds with grammatical
gmoothness: “ in whom you also,
when you had heard the word of

truth, the gospel.of your salva-

tion, and had bslieved, or become
believers, were sealed.” The
“hearing ” and “ believing ”’ are
connected : ““faith cometh by
hearing.”

The Spirit of promise is the
promised Spirit. Compare Acts
i. 4, “wait for the promise of the
Father which you heard from
me.” 'The sealing with the Spirit °
means the actual outpouring of
the Spirit, such as took place
when converts were introduced
into the Church, which answered
to sealing, because it was a re-
cognizablestampof Divine owner-
ship. Compareiv. 30, and 2 Cor.1.
22, “God hath also sealed us, and
given us the earnest of the Spirit
in our hearts.”

14. The gift of the Spirit, be-
sides being a seal which marked
those who received it as belong-
ing to God, was also, as a geal of
sonshitp, an earnest or pledge of a
future inferitance. * If children,
then heirs.” In time the believers
in Christ shall come into the full
possession of the inheritance of
sons of God. At present, the per-
fect blessednessof sonshipis given
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them in prospect rather than in
possession. Buttheyholdalready,
in the pouring out of the Spirit
of ronship, an carnest els dmold-
TpuTw Tis Tepiroujoews, & pledge
pointing to the complete acquisi-
tion of the property. The  pro-
perty” is whatever belongs to the
nature and functions of sons of
God, The “ redemption’ here is
that of the property; and the
figure must not be pressed too
closely. On the other hand, iniv.
30, “unto the dayof redemption,”
we should naturally take it as re-
ferring to the setting free of the
human nature ; especially as in
Romans viii, 16—23, an impor-
tant passage to compare with
these, the filial adoption is said to

- be accomplished in the “redemp-

tion of our body.” But as the use
of olkovopla, of mhijpwpa, of xhij-
pos; and other words, shews us,
8t. Paul varies much in the ap-
plication even of favourite and
highly significant terms,

15. For thesubject of this para-
graph see the Introduction, p. 23.

15, 16. Compare Col. 1. 8, 4,
and Philemon 4, 5. mp (s
wioTw) eis wdvras Tovs dyilovs. I
is not surprising, especially when
we compare Col." i. 4, that mw
dydmyy should have been intro-
duced in the later MSS. But
MS. authority is conclusively
against this addition, and. we
find a similar expression in Phi-
lemon 5, “The faith which you
shew towards.”

17. Ta, “to the effect that;”
what follows being the purport
of the prayer, and not merely its
aim or end.

mvetpe drokalipews, ©a spirit
of revelation,”~—the spirit whose
influences may remove the veil
which hides invisible realities
from the soul.

18. meduriopévovs: Tods dpful-
povs. The accusative is owing to
the influence of 8gn  For the
sense, compare 1 Cor. ii. 9—12.

7 eAmris Tis kMjoews atrod, ¢ the
hope held out in his calling,”
the whole promise set before be-
lievers in Christ.
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s kAnpovoplas abrod & Tois
dyiors. What is “ God’s inherit-
ance” here} It might mean
either the inheritance of which
he himself takes possession, or
that which he gives. The latter
sense is the more obvious one,
and agrees- better with the ex-
pressions concerning inheritance
so frequent in St. Paul’s writings.
But the words & tois dylos
almost demand the former sense.
God (in Christ) has an inherit-
ance in the body of the saints.
Those whose eyes are opened
may see how rich is the glory
of the redeemed community,
how bright is that perfect
creation of which Christ is the

‘inheritor.

19. rois morelorros, “ towards
us believers,””—not to be con-
strued with kard riy &épyear.

20, v &mjpynrer, ¢ with which
7v being in the
accusative to agree with miw évép-
kaficas is coupled with
éyelpas. Observe particularly the
identification of that energy of
God which wrought in the raising
and exalting of Christ with the
energy that works continuously
on the body of which he was
raised to be the Head. (Compare

he has wrought,”

yewev.

UTEpave maons dpxns kel
“the power that works in us,”
ifi. 20.) Christ is not apart from
the Church in the Divine idea,
any more than the Church is
apart from Christ,

21. We need not define or dis-
tinguish what is meant by these
terms. They are accumulated so
as to be all-embracing and ex-
haustive. Compare the quota-
tions from Philo and the Avesta
in the Essay. '

ob pdvov & 1§ aibr TovTy dANL-
xai & 7@ péAdovrt. The right in-
terpretation of these terms forms
one of the principal difficulties of
the New Testament. The same
expressions occur in Matt. xii. 32,
““ Whosoever shall speak against
the Holy Ghost, it shall not be
forgiven him, either in this age
or in that which. is to come.” In
Matt. xiii. 39, 40, Jesus refers to
“the end or conclusion (cuwré-
Aeia) of the age.”” The discourse
of Matt. xxiv. and xxv. is intro-
duced by the question, “ What
shall be the sign of thy coming
and of the end or conclusion of
the age?” In Heb. vi. 5, we
have the remarkable expression,
“have tasted the good word of
God and the powers of the coming
age.”" Apparently the word olxov-
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pévn, world, is used as equivalent
to aldv in Heb. ii. 5, “It is not
to angels that he has subjected
the world to come, of which we
speak.” In 1 Cor. x. 11, the age
which is closing becomes plural,
“ the ends of the ages,” Hudv eis
o¥s T8 Té\y Tév aldvey xaTivTyrer.
In Eph. ii. 7, the future age
becomes plural, & tols albow Tols
émepyopédvors.  And in Eph. iii,
21, we have the redoubled phrase,
“ unto all the generations of the
age of ages.” '

Thus much may be said with
confidence as to the meaning of
this New Testament language.
The Apostles believed, after the
teaching of their Lord, that in
their day a great aldy or Age was
drawing to a close; and that in
a short time, by a crisis in the
Divine administration of the
world, described as a Coming of
the Son of Man, a2 vew Age or
succession of ages would he in-
angurated. Were they mistakent
It is usual to say that they were ;
—naturally and even advantage-
ously mistaken. But before using
so strong a word as ‘mistaken,’
we should be sure both that we

rightly understand the intention
of their language, and also that
we adequately estimate the mag-
nitude, from a Christian point of
view,. of the revolution which
took place at the epoch of the
destruction of Jerusalem,

22, wdvra tvmérafev ... airol.
Quoted from Psa. viii. 6. See
also Heb. ii. 8, and 1 Cor. xv. 27.
We see not yet all things put
under Christ’s feet, because the
appointed order is not yet vic-
torious over disobedience. But
in the mind of God all things are
even now put under the feet of
Christ.

23. 76 TMjpopa Tod Td wdvTa &
maow whypoviuévor. There is a
learned note on the meanings of
mAnpoty and rhjpwua in the New

" Testament, in Bishop Lightfoot’s

Colossians and Philemon, pp. 257-
273. The bishop points out that
whnpobv oftener means ‘ to com-
plete” than * to fill 7 ; and that
wAfpwpae cannot properly have an
active sense., But, as “ comple-
ment "’ has similarly come to
mean in certain cases  thatl
which completes,” so mAsjpupa,
¢fulnessorcompleteness,” though
D
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not an active form, may in some
uses from the nature of the case
havea virtually active sense. Why
is the Chureh the completeness
or perfection of Christ? Because
without it Christ cannot have
his appointed fulness or perfec-
tion. To wAijpwpa occurs twice
again in this Epistle (iii. 19 and
iv. 13), when there is no ques-
tion of any active sense, and
twice in Colossians (i. 19, ii. 9),
when it is used for the Infinite
Fulness of the Divine Nature,
IThypobabar, elsewhere in the
New Testament, is always pas-
sive ; and it may be followed by
an accusative of that which fills,
as in Phil. 1. 11, wemAnpopévor
kapmdy dwatooirys, and in Col. i
9, va mAgpdlnre Ty érlyvoaw Tod
fedjparos adrov. It is possible
to render here, “of him who is
being filled with all things,” who
is drawing all things into him-
self. ~ But this sense seems a
rather forced one; and the ana-
logy of mAnpolafar myv vaiv, “ to
man one’s ship,” suggests that
the middle form may imply that
Christ fills what belongs to him,
In iv. 10, the Apostle says that
Christ ascended above all the
heavens, va ThAypdey T& wdvra.

The idea of God as filling all

’ ~ -~ )
TVEVUATOS TOV rvy Evep-

things is a very familiar one,
and illustrations of it from Philo
are given below, p. 144. But &
wmagw 1s difficult to conneet with
the phrase rol t& wdvra wAnpov-
pévov. In Col. iii. 11, 7& mdvra
xal & maéow Xperds, and in 1 Cor.
xil. 6, & adrds feds & dvepylv T&
refers
almost ‘certainly to men. Per-
haps we may understand St.
Paulasblending the two thbu"ghts
that Christ is present or working
in all things, and that he is
making all things eomplete. He
loves to heap phrase on phrase
in attempting to set forth the
Divine universality.

wdvTe v Twaow, macw

IL 1. The quickening of the
Ephesian Christians was an ex-
ample of that power of life which
wrought in raising Christ from
the dead. “Yuds was evidently
to be governed by some word
meaning ‘‘ he has raised to life.”
Swefworolyoer does oceur further
on, after the construction has
been broken.

2. xare Tov aiva. We can
hardly do better than render aidy
as in our E. V., “the course.”
Moral or historical features are
implied in the term aidy.

A b » ~ 3 ’
kata Tov dpxovta Ths éfoveias
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700 d&épos, ol wveduatos . .
drafelas.
Tovs koopokpdTopas ToU GKGTOVS
TovTou, mWpds TA wvevmaTud THs
mwovnplas év Tols émovpaviors. These
remarkable terms appear to be
carefully chosen. They aim at
describing a.certain mysterious
power, diffused in the air, ruling
in, and by means of, spiritual
darkness brooding over the earth.
There is no reason to doubt that
St. Paul would have used the
names Saravas and 8dfolos,
Epemy and Divider, to denote
the same power. Butin choosing
such words as the above, and in
using the singular and the plural
alternately (rov dpyovra, Tovs xoo-
poxpdrepas), it is probable that
the Apostle was seeking to por-
tray a less defined and more
subtle agency than a personal
name Is apt to suggest. Asto
the genitive 7ot mvelparos, it is
possible to take 703 wredparos as
in apposition to either éfovaias or
dépos and governed by dpyovra,
but it is simpler and more natural
to believe that the Apostle would
have written 76 mvedua in the ac-
cusative but for the “attraction”

of the preceding genitives, and

that the “ ruler” is, rather than

governs, “the spirit.” Compare
the language of the Avesta con-
cerning Angro-mainyus and the
Daevas, quoted below, pp. 154-
159.

3. 7dv Savoidv, the thoughts,
or the mind.

Tpev Tékva Pice dpyiis, ¢ were
children, by nature, of wrath.”
It is a tempting interpretation,
on account of its great suitable-
ness to the context, to take dpyy
in its original sense, of ¢ pas-
sion” or animal impulse, and
7éxva. Spyns as ““children of un-
governed impulse.” Buat St.
Paul’s habitual use of dpys, and
the closely parallel passage in
this Epistle (v. 6), “ On account

“of these things comes the wrath

(8pyn) of God on the sons of dis-
obedience,” compel us to take
this phrase in the commonly re-
coeived sense,—that of ¢ children
of Divine wrath,” persons who
through submission to the flesh,
which is enmity against God, lie
under God’s anger.

5, 6. If it is asked when these
Divine acts were dene, the answer

D2
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must be, that they were done
when Christ himsel{ was raised
and exalted and that they were
then done because of the neces-
sary and indissoluble connexion
between the Head and his mem-
hers,—the Divine power which
wrought in him descending also
(i. 19—23) upon them. (Com-
pare Col, ii. 12, 13 ; iii, 1—b5.)
But the living fellowship in a
new and heavenly existence be-
tween Christ and men, which
was then originally and ideally
organized, is practically and
gradually carried out through
the faith of Christ’s members in
him, apd in proportion to their
faith. This takes place & tois
aldow Tois émepyopévors (ver. T).
b, 8. xdpiri{ éore oeowouévor
St. Paul assumes that his readers
had already been raised to that
fellowship with Christ risen and
exalted, to be in which is to be

“ gsaved,” This salvation was due
to God’s grace, and wrought out
by faith,

xai rodro. Additional emphasis
is laid upon the Divine origin of
salvation. St. Paul was afraid
that even salvation by grace
through faith might be referred
to some primary souree in human
nature ; so he adds, “ And that
not of, or from, yourselves,—the
gift is God’s,—not of works,”
that is, not primarily from any
human devices. .

10. éml &yos dyabois. Al-
though not & &ywv, yet é&ri
épyows,—an unusual but signifi-
cant use of é&r{ followed by a
dative. It implies a certain basis
or condition, We are created in "~
Christ Jesus upon a certain hy-
pothesis, us it were, or plan, of
good works to be done by us.
Does this act of creation belong
to the commencement of our
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natural existence, or to that of
our Christian life i—Not exactly
to either, but to the Divine mind
or purpose, in the fiat of which
each kind of existence originates.
Compare iv. 24 ; Col. iii. 10,

11. For the subject of this
paragraph, see the Introduction,
P 24.

12. In reminding the Gentiles
of what they had formerly been,
the Apostle intends to contrast
their condition, point by point,
with that of the Jews. Each
negative statement as to the
Gentiles implies a corresponding
privilege which had belonged to
the Jews. Thus the Jews had
had their national existence asso-
ciated with that of a Messiah ;

' they had been constituted into a

Commonwealth founded wupon
covenants of promise ; they had
had a distinet hope held out be-
fore them ; a God had revealed
himself to them in their world.
In all these respects the Gentiles
had been formerly at a disadvan-
tage compared with the  Jews.
They had been ywpis Xpiorod,—
not, unvisited by the Light which
enlightens every man, but with-
out a Christ, unassociated with

the Messiah of whom the Jewish
prophets bore witness. What-
ever advantages of unity and
life the Jews had possessed in
their Divinely-organized Com-
monwealth and in the covenanted
Promise on which they depended,
were wanting to the Gentiles.
mida pi Eovres kai dfeot & T
kéopo, “not having a Hope (as

the Jews had), and without a

God (revealed like Jehovah) in
the world.” The world had in-
deed been full of gods (gods
many and lords many, in heaven
and in earth) to the Gentile. But
the Apostle could not take these
into account by the side of Je-
hovah the God of his fathers;
and, such as they were, they had
almost disappeared in that age.

“ The intelligible forms of ancient

poets,

The fair humanities of old religion,

The Power, the Beauty, and the
Majesty,

That had their haunts in dale, or
piny mountain,

Or forest by slow stream, or pebbly
spring,

Or chesms, and watery depths; all
these Aad vanished.”

The world was not the world of a
Living God to the Gentile races.
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13. vvi 8 But now this is
all changed. The separation has
given place to union in the same
privileges infinitely enhanced.

& 7§ afpart ot Xporov. The
blood, the flesh, the sacrifice, the
person, of Christ, are become the
means of uniting together the
divided parts of humanity, be-
cause in him humanity as a
whole is reconciled and united

.to God.

" decrees.”

14, 70 pegdroryov Tol Ppaypod,
“the dividing-wall or fence of
the enclosure,” within which the
Jews were kept apart from the
Gentiles.

14, 15. 7w &bpar. In accord-
ance with the general thought
of this passage, “the enmity”
like the ¢ peace” is twofold, be-
tween man and God, and between
Jews and Gentiles. And the en-
mity is represented by the Law,
“the law of commandments in
Similarly in Col. ii. 14,
“the handwriting in decrees’ is
said to have been “adverse to
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us;” 716 kaf Guév xepoypadov
Tots Boypaaw & fv tmevdvTiov Huin.
The Jewish Law was only an ex-
ample of the general principle of
Law, of which it is the nature,
according to St. Paul, to enjoin’
with absolute authority all that
is right, without giving to the
weak and perverse will any power
to. do it. The effect of Law
therefore, as embodied in 8dypara
or decrees, was to condemn, and
so to drive away from God.
Both Jews and Gentiles were
subject to this influence of Law,
and being thereby separated from
God were also necessarily kept
from peace amongst themselves ;
whilst the Jewish Law was
further a symbol and agent of
separation between Jews and
Gentiles. For the Law, as seen
in decreces only, Jesus Christ
substituted himself, dying a sacri-
fice to God for men, and thus -
established a bond of love and
life between the Father and the
hearts of men.
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17. éMbov edpyyerioaro. The
coming and the proclaiming of
glad tidings might be taken as
referring in general to the whole
advent of the Son of God in the
flesh. But the Apostles were ac-
customed to speak of their Lord
as baving “come” on the Day of
Pentecost and as preaching glad
tidings and peace by the mouth
of his ambassadors. “Unto you
first God, having raised up his
Son Jesus, sent him to bless you "
(Acts iii. 268). ¢ I will not leave
you comfortless; I will come to
you. Yet a little while, and the
world seeth me no more; but ye
see me "’ (St. John xiv. 18, 19).

19. What the Gentiles are now,
in contrast with what they were
(verse 12). _

olketor Tot feof, “members of
God’s household.” Compare rois
oixelovs Tis wlorews, Gal, vi. 10,
God’s house is large enough for
meny inmates ; Christ has pre-

Awv kal wpodnTdV,

pared places in it for all believers
(St. John xiv. 2, 3).

20. érivg Oepeliy vév dmoord-
The apostles
and prophets are the foundation
of the Church, as being the first
stones laid upon the common
foundation of all, and as drawing
by their testimony other believers
who were laid as stones upon
them. 8t. Peter was the first
stone, (Ilérpos, Kn¢ds,) through
his first confession of Jesus as
the Son of the Living God.
Compare 1 Pet. ii. 4, 5; Rev.
xxi. 14. The prophets are not
those of the Old Covenant, but
the teachers associated with the
Apostles of Christ, as in iii. §;
iv. 11 ; 1 Cor, xii. 28.

dxpoywviaiov. See Tga. xxviil.
16; Ps. cxgiii. 22 ; Matt. xxi.
42.

21, wace oixodopy. In ‘the
Revised Version this is rendered
“each several building”” No
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doubt the omission of the article
would require us to understand
by wdoa oixodops, not “all the
building,” but “every building,”
if we could be satisfied by that
sense. But what can the several
buildings be} Distinct Churches,
it might be said; but what is
there to suggest the thought of
distinct Churches? The image,
which is a familiar one, is always
of a single building. It is in-
convenient to think of Christ
Jesus as the corner-stone of many
separate buildings. In Acts ii,
36, we have =ds olkos Topangh,
where “every house of Israel”
is only offered by the Revisers
as an alternative in the margin.

III. 1. Tovrov xdpw. The refer-
ence is to the whole preceding
statement of the Christian calling
and condition, which serves as a
reason for the vows and exhor-
tations which are now to be
poured forth. The sentence is
interrupted after verse 1, and re-
sumed at verse 14.

6 déapuos Tob Xprorod Inaob tmrép
Tpoy v évdv.  St. Paul che-
rished his Imprisonment as =a
mark of honourable service under
his Master. His whole life was
““on behalf of the Gentiles;”

but the imprisonment was ex-
pressly due to his faithfulness in
maintaining their right to all the
privileges of the Gospel. Com-
pare Acts xxi, xxii especially
xxii. 21, 22.

2. T olxovopior Ths xdpiros,
¢ the dispensation of the grace.”
olkovouia is a system of manage-
ment. The meaning of the phrase
hereis nearly this: ¢ If you have
heard of the grace, which, under
God's providence, has been given
me towards you.” xdpis, a grace
or favour, is habitually used by
St. Paul to denote his Apostolie
vocation. See verses 7, 8; Gal.
ii. 9; Philip. i. 7; Rom. i. 4;
xil. 3; xv. 15; 1 Cor. iii. 10;
xv. 10. oikovopin is used by
itself in Col. i. 25, kave ™ oiko-
voplay 1od Ocod iy Sofelodv pot
eis Duds.

3. 76 pvorjpov. The secret
revealed to him is that stated in
verse 6. .

kabos wpoéypaa & SAlyy. It
is generally supposed that the
writing here mentioned is to be
found in the first ehapter of this
Epistle (especially in i. 9—14);
but wpoéypaya is not a natural
way of referring to anything just
said, nor is there any mention
above of knowledge communi-
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cated by revelation; mor is it
easy to understand why St. Paul
should regard with special satis-
faction, or draw special attention
to, such a passage as i. 9—14.
May not the reference be to a
previons letter ¥ The hypothesis
of such a letter having been
written not long before would
help to explain the absence of
personal and other special details
in this letter.

4. mpds 8, “by reference to
which,” namely, what I wrote.

6. That the Gentiles should be
associated with the Jews in all
their privileges and expecta-
tions,

9. durioar Tis % olxovoula Tod
pvarplov. The enlightening is
the -same as that spoken of in

2 Cor. iv. 4, 6. els 70 p3) adydoa
Tov PuTioudy ToU edayyediou Tis
Bdéns Tov Xporod. mpos ¢uriapdr
Ths yvéoews s 86&ys Tod Géov &v
mpoouny 'Incod Xporod. It seems
doubtful whether olkovoufa here
is to be taken as in this chapter,
verse 2, or as in i. 10. In the
former case, ““the dispensation
of the mystery ” would mean the
distribution of it, the giving it
out to men. Compare oixovéuovs
pvorypiwy feos, 1 Cor. iv. 1. In
the latter, ““the dispensation of
the mystery ” would be the sys-
tem of Divine economy intro-
duced by the unfolding of God’s
hidden purpose. Perhaps this
latter sense suits the context
best.

10. rals dpxats kel Tals éfov-
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aius év Tols drovpavioss, the fre-
quent expression in these two
Epistles for the powers of the in-
visible world. Here nodistinction
of good orbad is implied ; but an
intellectual personalityisascribed
to them.

11. érofyoev, < formed or pur-
posed.” This seems decidedly
better than “falfilled.”

12, mpy weppyoiov kel mpoo-
aywyiy. Compare ii. 18; Heb.
x. 19.

13. Compare the
words in Col. i 24.

striking
“Tribula-

_tions” were necessary for the
building up of the Church. By

this use they were made sacred,
and might be a source of rejoic-
ing to him who suffered them
and to them for whom they were
endured.

14. The sentence, interrupted
after verse 1,is now taken up
and proceeds. The omission of
the words rob Kuplov dudv Tyeod
Xpworot after rov marépa, on un-
doubted MS. authority, should

be observed. The Vulgate, whilst
retaining these words, exhibited
the connexion of the next clause
with 7év marépa by rendering
waoa warpud omnis paternitas.
15. warpid is evidently used
with reference to the preceding
-n'a‘rﬁp. There are many rarpzaz’
on earth (if it is not easy to think
of families or clans “in heaven );
and it is much easier to render
maoa watpid here ¢ every family,”
than to say “ every building ” in
it. 21. But if we take =ds olxos
for ¢“all the house,” and wdca
otxodous) for ““all the building,”
we cannot regard it as impossible
to render 7aca warpid ““all the
family.” “I bow my knees to
the Father, to Him whose Name
is the bond of all the family to
which you and I, Jews and Gen-
tiles, alike belong.” The idea
that all warpiwaf, all families or

clans owning a common father,

really repose on the Fatherhood
of God, of which the earthly
father is a representative, is a
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beautiful one; but it seems a
little forced to introduce it here.
The Name of the Father, accord-
ing to Seriptural conceptions, is
real and vital; it is the living
bond or basis both of the One
Family and of every family.

16. el Tov oo dvbpomov. Is
this merely “in the inner man,”
in the inward spiritual nature?
or is it “ unto the inner man,” so
as to mature the true man, the
image of God, the Christ in each
man7 1n the latter case the
“inner man” corresponds with
the “new man” of iv, 24, Cf,
Col. i. 11. dwwapoiperor els wacav
dmroporip.

18. éhioxionre, * may have
strength to ...” Spiritual life
and stability, a root and founda-
tion of love, are necessary to
enable the weak heart of a man
to enter into the infinity of the
Divine Love.

7{ 10 wAdros, x.T.\., “the

breadth, and length, and depth,

’ ~ ¢
TAYTA TOINTAL VTEPEKTE-

and height,”—of what? If any
definite word is understood, it
must be Love, the Love of Christ.
But it is possible that St. Paul
did not intend anything definite
to be understoud, but referred
generally to the Divine nature
and purposes.  That you may
know what is the breadth, and
length, and height, and depth,”
—of the Immeasurable.

19, “The love of Christ,” z.e.
Christ’s love, which transcends
knowledge, which no human
knowledge can compass. A geni-
tive after dmwepSdiiew, though
rare, is not without precedent.

els way T6 wMjpwpa Tob feod,
“unto (or up to) all God's ful-
ness ;" that ye may be completed
to that ideal perfection which
belongs to God’s own fulness or
perfectness.

20. xare Ty Slvepw T évep-
vyovpdrqy & fuiv. It is to be
noticed how repeatedly St. Paul
connects the most supreme opera-
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tions of God’s power with his
operations ¢n %s. The power of
God is one,—an essentially vital,
restorative, and fatherly power.
That which wrought in raising
Christ up from the dead is the
same which works in quickening
the humblest soul.

21. The terms used here to
express an. indefinite duration
may be thus explained. Time
was conceived of as & succession
of ages, aldves. An age of ages
was 8 greater cycle comprising
many lesser cycles. ¢ Unto all
the generations of the age of
ages.”

IV.
p- 24, .
2. dvexdpevor  dAAHAwy,

1. See the Introduction,
143 en-
during at one another’s hands,”
Compare "Ews woTe dvéfopar tudv ;
St. Matt. xvil. 17,

3. mpety, “to keep by giving
heed to . ..” & 7§ owdlopy s
elpipys.  év is “within” Peace
is regarded as a bond holding all
in harmony together where the
unity of the Spirit is heeded. In
Col. iii. 14, love is callad ** the
bond of perfectness” in a similar
sense,

4. “Ev ¢dpa. ‘“ There is one
body, . . .”

xabos kai ddaifyre &v i Aride.
The calling was made by means
of the holding forth of a hope.
This hope was one and the same
for ail who received the Gospel.
It was the hope of filial adoption
or sonship. This being the nature
of the calling, it was in harmony
with it (xafivs xai éxAjbyre) that
there should be one body and
one spirit for those who were
called.

6. The first wdvrev refers to
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those who are exhorted to unity:
“you all have one God and
Father.” In the second clause
the reference is more general,
probably to all things, as well
as all persons.

7. Unity is not incompatible
with variety. Each member of
the one body has his particular
duties and gifts.

9 xdpis. Hardly “grace,” in
the sense of spiritual influepce ;
but rather *“ his special grace or
privilege.” We have seen that
St. Paul babitually regarded his
own life-work as his ydpes (iii.
7). He might apply the same
language to others. * Each one
amongst us has had his grace
given him,” has been favoured
- with his own appointment, has
had his office bestowed upon him.,
Compare Rom, xii. 6, &ovres
Xapiocuara katd T Xépw TV
Sofeloay Huiv Suddopa.

8. Buw Aéye, scil. 7 ypad. “Ib
says,” .. the Seripture. What
follows is a free quotation of an
originally obseure passage, Psalm
Ixviii. 18, If we say that St.
Paul simply adduced words which
struck upon his memory from the
sacred books, for the sake of ex-
pressing more pointedly what he
wanted to teach, and did not

necessarily concern himself about
the sense of the passage in the
original nor about exact accuracy
in quotation, we must bear in
mind also that St. Paul was not
really resting any conclusion upon
the dogmatic authority of the pas-
sage he quotes. Here, for example,
it would be absurd to suppose
that he is proving the fact of the
Divine distribution of offices and
gifts by an appeal to the Hebrew
Seriptures.

It is singular, however, that
he should have altered the pas-
sage he quotes so much as he
appears to have done. The Psalm
speaks of the going up of the ark
of Jehovah to the summit of Zion.,
The second clause of the verse
quoted is thus given by the Sep-
tuagint, which is said to agree
with the Hebrew original : &\afes
Sdpara év dvbpumas,{or v dvbpamy,)
—which is interpreted to mean,
“thou hast received gifts tn men,”
that is, ¢ thou hast received men
as gifts.” This is very different
from “thou hast given gifts to
;7 and we do not know
whether to attribute the variation
to a mistake of memory, to ex-
treme freedom in using resem-
blances of sound rather than of
meaning, or to a feeling that in

men
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the change made he is developing
the meaning of the original words.
This passage reminds us of what
St. Peter said (Acts ii. 33),
“ Being therefore exalted by the
right hand of God and having
received from the Father the
promise of the Holy Ghost, Ze
has shed forth this which you see
and hear.” It is just possible
that St. Paul's thoughts ran thus:
“ When he ascended up on high
he took a multitude of captives,
and received gifts in men, and
then gave the gifts (namely,
human offices) which he had re-
ceived,” and that he omitted, as
not necessary for his purpose,
the middle part of the sentence.
But neither this, nor any other
explanation which has been
suggested, can be said to be
satisfactory.

9. 70 8¢ ’AvéBn. “ But when we
say that he ascended, what is im-
plied but that he also descended
first to the lower parts of the
earth?” There is little to enable
us to decide whether by ‘the
lower parts of the earth ” we are
to understand parts below the
surface of the earth, or simply
the parts of this earth, which
are low down in relation to the
heaven ahbove,

\ [ v \ \
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‘Why should St. Paul insist
here upon the identification of
him who went up with him who
came down i—In order, it would
seem, to bring to his readers’
minds the recollection of the his-
torical Jesus who had died and
been raised again.

10. e wmAqgpdoy 10 wdvra.

“That he might fill all things ”

_with his authority and activity ;

that he might subdue all things
to himself.

11. kai atros dwker. “ And he
itis who has given.” Then follow
examples of various ydpires given
to members of the one body. We
are not to suppose that each of
the functions here named had a
formal office answering to it in
the Christian Church. Compare
1 Cor. xii. 28. The title drdororos
itself was not always confined to
the Twelve and 8t. Panl. See
2 Cor. viii. 23 ; Phil. ii. 25,

Tpogijras. Expounders, declar-
ing thewill of God with authority.
Sce especially 1 Cor. xiv. The
recognised wpodiror Were accus-
tomed also to deliver predictions.
Acts xii, 27, 28 ; =xxi. 10, 11.

ebayyelwTds, persons employed
in proclaiming the glad tidings.
Philip, one of the Seven, is called
{(Acts xxi. 8) an evangelist, as if
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this title deseribed a distinct
office ; but, on the other hand,
Timothy is charged (2 Tim. iv. 5}
to “do the work of an evan-
gelist.”

woupévas ket didaowdiovs. The
term shepherd implies the func-
tions of ruling, almost more than
‘that of supplying spiritual food.
Here, the same persons are repre-
sented as doing the work both of

~ shepherds and teachers.

12. wpos Tov karaprTiguov TEW
dylwv, *for the ordering of the
saints, unto the work of minister-
ing, unto the building of the body
of Christ.” The clause els &pyor
diarovias, without being strictly
governed by kareprigudv (with
the meaning “to qualify" the
saints for the work of minister-
ing ”’) may be rather dependent
on, than in apposition with the
preceding clause. To bring the
members of the Church into their
true spiritual order is the purpose
of the functions just described,
and theresult of this adjustment
Is practical activity in minister-
ing, and a building up of the body
of Christ.

70y kat, TAV dylwv might mean

the perfecting of individual cha.-
racter, but it seems most suit-
able to the general use of xarap-
rifw and to the context to take
7&v dylwv as the aggregate of be-
lievers, and the work upon them
as that of adjusting them in their
mutnal relations to one another.

"13. “Until we all (arrive at)
attain to the unity of the faith
and of the knowledge of the Son
of God.”

ol wavres. Observe the article.
8t. Paul is throughout speaking
of the members of the Church
as forming a body, and not as
individaals, “Until the whole
body arrives at . ..”

v éviryra, the unity which
depends on believing in and
knowing the Son of God,

els &rdpa réheor. “ Unto a full-
grown Man.” The Man is the
body of believers.

eis pérpov Hhixios. The image
is carried on. ‘ Unto the measure
of growth of the fulness of
Christ.”” flula is age, or time
of life; and by an easy transi-
tion it represents a stage of
growth or maturity. “The ful-
ness of Christ” stands for the
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perfection of Humanity, the stage
when Christ is complete in his
body and all its members.

14. wepupepdpevor ... év wavouvp-
'y'c'g:, “carried about by every
wind of teaching in the craft of
men in knavery ; "—the changes
of teaching having the eraft of
men for their element, and that
craft having knavery for its
element.

kufie and pefodlay are later
forms of xvBela and pefodelav.

mwpos T pebodlay s wAdvys,
% to the following out of error.”
This seems to be the meaning of
the rare word pefodele, which
occurs again in vi. 11,
is ““to pursue, to track, to treat
a subject by rule or method;”
and so comes to mean “ to pursue
by craft, to outwit:” but this
latter sense hardly suits the
present passage. St. Paul refers
to the effect of such teaching as
he desecribes, in schemes of false
doctrine,

pefodetn

15. dAnfedovres, not speaking
the truth, merely, but “ observ-
ing, or being loyal to, truth,” in
contrast with the indifference to
truth just described.

é&v dydwy may be said to belong
to both dAnfedorres and addjow-
pev, but rather to the latter than
the former : “ but being loyal to
truth may in love grow up .. .”

16. See the translation. The
terms in this description of the
growth of the body are crowded
together, as is not uncommeon in
St. Paul, and in the end the sen-
tence states that “ the body . ..
effects the growth of the body.””
But the sense of the passage is
plain enough. The aim of the
Apostle is to express the vital
action of every part in its place,
and at the same time the depend-
ence of all the parts on the
head.

é¢ off, from whom, depending
on whom.

8 wdans deijs Tijs Emyopryylas



17

18

»

20

21

1v. 17—21.]  EPISTLE To THE EPHESIANS.

49

-~ 3 ’ . ’ ) ’
Tovre ovry Aeyw kol uoprvpouar €v Kup[cp, MKETL
~ - 1 \ Al L4 - >

vuas mepmaTely  kabws kol Ta €y mwepuraTel év

14 ~ \ LI £ ’ ~

HOTOLOTNTL TOVU VOOS QUTWY, €ECKOT@UEVOL TN Olavolg
of k4 ’ ~ - -~ ~ \ LY
ovres, amnAlotpiwpevor s (wys Tov Beov, Sa THY
o \ 5 ’ 1 A \ N 4 -~
ayvolay TNV OVCAy € avrols, O THY TOPWGLY TS
’ T - o s ’ ¢ A +
kaplias auT®WY, OLTIVES QTNAYNKOTES €QUTOUS ToPedwKay
-~ 3 ’ ] ’ > ’ ’ »
7] acelyela €is epyagiav akabfapaias waons €v wAeo-

vefig.

cY ~ 6\ ’ o > 19 \ ’
MELS € 0V OVUTWS €MHaUETE TOV XpitaTov,

» 5 N\ s ’ . 3 » A~ r 4
€l ye avrov mkovoare kal ev avrgp dilaydnre, kalbos

There are curious variations in
the parallel passage in Col. ii. 19,
Sk rOv dpdv kal curdéopwy &
xopyoipevor. The body is re-
presented as receiving a constant
supply or nourishment through
all its joinings. # émtxopyyia,
therefore, ¢ the supply,” is the
whole amount of material sup-
plied. “A juncture of the
supply ” is a connexion through
which the nourishment is sup-
plied. The rendering, “that
which every jeint supplieth,”
preserved in the Revised Ver-
sion, might be misleading. The
d¢pal of the body of Christ are
the relations of the members one
to another.

kar dvépyeav, as well as & pér-
pw, goos with évds éxdaTov pépovs.

18. ¢ fwhis ot feod. St. Paul
has spoken before in this Epistle,
as elsewhere, of that quickening
power with which God raises and
renews the soul. Compars, in the
way of contrast, 1. 18—1ii. 5 ; the
enlightenment and knowledge

there spoken of with the dark-
ness and ignorance here; the
life, shared with Christ, with the

estrangement from that life.

‘With this description of the
state of the Gentile world, com-
pare that in Romans i. 21 to the
end. The elements of the deserip-
tion, and many of the terms, are
the same in both passages. The
emptiness, the darkness, the igno-
rance, the callousness, the un-
governed sensuality, which cha-
racterised the Gentile mind, are
in both places set forth,

20. odx otrws, “not so,” not
that you should be or remain in
such a state,

Christ
himself was the object of learning
and study to the believers; his
nature, his character, his work
and power, the purpose of God
manifested in him. Compare
Hebrews iii. I. karavojoare rov

udfere Tov XpigTov.

1) ’ b E] I -~ e
améoTodov kai dpyrepée TS Opolo-
vias Huiév "Inaoly.

21. & ye abrév dxodgare, “if

E
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you have heard him,” his voice Tor Pplepépevor. Observe the

calling you.

év adrg, certainly not “byhim”
but “in him,” either with the
usual sense of é& xuply or &
Xpiorg, when this expression is
used to denote the whole state
or conditions of being of the
Christian, — or with the more
special meaning, that Christ is
the subject or element of know-
ledge. This latter meaning ap-
pears the most suitable to the
passage, especially when we take
into consideration the words im-
mediately following.

kaflds éotw dhifbea & 13 “Inood,
“ ag truth is, or as there is truth,
in Jesus,” Truth is the matter
of the teaching. “If you have
learnt that truth which is to be
found in Jesus.” Aéya alrg §
Inoois, 'Eyd e 7 68ds xal %
dMifen. (St John xiv. 6.)

22. dwoféobar, *“namely, that
you should put off . . .” This
was the purport of what they
had been taught.

tense. ¢ Which is being cor-
rupted, or brought to destruc-
tion.” kard Tas ér, * aceording
to,”” under the influence of . . .
Tas émbuplas Ths drdrys, the lusts
which are the instruments or
servants of deceit.

24. The “new man’ is the
ideal existing in God’s mind.
As such, it is already ¢ created.”
xard fedv is not quite “in the
likeness of God.” It means “in
accordance with God's will and
nature.” “The righteousness and
holiness of truth ” answer to
‘“ the lusts of deceit.” Truth is
represented as a power presiding
over righteousness and holiness,

26. dpyifeafe xai uy duaprdvere.
Quoted from Ps. iv. b (or 4) as it
is in the Septuagint Anger or
resentment is not necessarily evil,
but it ought not to be cherished,
50 as to beecome enmity. «If
you are made angry by anything,
let not your irritation last over
the day.”
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" 97. 76 SwfBihw. AwBolos = may give a grace,” or impart a

85 duafBdAXe, the evil spirit which
sets man against man and man
against God. Luther's Version
has “dem Listerer,” “to the
slanderer,” probably meaning the
human slanderer. In translating
SudfBoros by “the devil,” the
moral significance of the term
ought never to be lost sight of.
In the present case St. Paul
implies that the cherishing of
anger would be giving room for
the spirit of misunderstanding
and enmity to come in.

29. campés, literally *“ decayed
or rotten” wpds olkodousy Tis
xpelas, “ for edification suggested
by the need, or the occasion.”
After 8g, xdps
can hardly be taken in the gene-
ral sense of Grace. “That it

.4 2
va 8¢ xdpw.

benefit.

30. Corrupting  communica-
tions are an especial outrage
upon the Spirit which makes the
Church holy.

& § érdpayiobyre. Seethe note
on i. 13, and compare again 2
Cor. i. 22, “who has also sealed
us and given us the earnest of
the Spirit in our hearts,”

32. 8t. Paul urges the Gospel
doctrine, that God’s forgiveness,
if truly received, must work in
us forgiveness towarda
brother.

our

It is the na-
ture of a child to imitate his
father.

2. wapdduxer, “gave himself
up,” not exactly in the sense of

EZ

V. 1. & téava.
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“presenting,” but rather of “sur-
rendering.” The idea of presen-
‘tation to God is contained in the
following words wposdopar xai
Gvoiav 7 fep. Of these terms
it may be said that, although
they are frequently used as
synonymous, fvoilo is a more
special term than wpoogopd and
denotes a sacrifice slain and
burnt on the altar. It was an
ancient and wide-spread piece of
symbolism, to regard the smoke
of the burning victim as sweet
to the nostrils of the divinity
to whom it was offered (Gen. viii.
*21, &c.). Here the self-surrender
of the Son of God is represented
as most pleasipg to the Father,
in accordance with whose will
it was made. In Philip. iv. 18,
the Apostle calls the gift sent
him from Philippi, dopiy ebwdias,
Gvoiar Bexrijy, eddpeaTor TG Bed.

’
5. totro yap loTe ywdorovres.

\ 3 ’ 3 -
un ovv  yiveoBe auvpeToxor avTov.

It is not easy to explain why
this peculiar form of expression
should have been used here.
“This you are aware of, knowing
it,” or ‘‘ This you know and are
The reading of the
received text, éoré, would not be
easier,

aware of."”

bty eldwho-
So in Col. iii. 5. The
covetous man is a Mammon-
worshipper. Compare Job xxxi.
24, “If T have made gold my
hope, or have said to the fine gold,
Thou art my confidence. .. ;”
1 Tim. vi. 17.

6. xevols Adyos,—as if God
were not caring for men’s sins,

’ ' o
TAcOVEKTYS, O0S
AdTpys.

or as if these sins were necessary
God is
really angry on account of them;
and the calamities of the world,
both ordinary and extraordinary,
are his judgments to punish men
for them. Compare ii. 2, 3.

elements in human life.



V. 8—10.]

EPISTLE TO THE KEPHESIANS.

53

3 I ’ -~ v ~ bl r . 3 r
§ T€ yap TOTE TKOTOS, YUy O Qs €v Kkupip' ws Tékva

9

10

~ € A . Ay -~ \ » ’
PoTOS TEPUTRTELTE, O YaAP Kapmwos TOU (PwTeS €V wAOY

4 / > ’ ’ 4
ayaboavvy kal Sikawoavvy kai ainbeig, Soxipalovres T!

8—14. This should be studied
as a great passage concerning
Light, in its spiritual sense. It
is vigorously conceived and ex-
pressed, like one of the thoughts
which has been most thorcughly
matured in St. Paul’s mind.

“You were once darkness,”’—
not merely darkened, as above, or
sn darkness. Similarly he says,
in 2 Cor. v. 21, that God has
made Christ sin, that we might
be made righteousness. St. Paul
means to express more by such
language than the ordinary mode
of speaking could have conveyed.
Yet it is not a superlative degree
of moral darkness or enlighten-
ment which he seeks to describe.
As it is so often necessary to
remind ourselves, St. Paul is not
thinking of the stage to which
the individual character had
fallen or risen, but of the condition
to which the individual character
was subject and obedient. That
condition was, in the old case,
Darkness ; in the new case,
Light. And in his present
affirmations, St. Paul is express-
ing his sense of the law by which
the condition,—the Light or the
Darkness,—appropriates and as-
stmilates the souls subject to it.
Souls subject to the darkness
become a part of the darkness :

souls subjeet to the Light become
a part of the Light.

There is therefore here a spe-
cial significance in the phrase
“children of light.” You are
adopted into Light; your new
nature is the nature of Light ;
therefore walk as beings born
anew in that nature. And the
exhortation to ** walk as children
of light” is manifestly more in

_place after the expression of such

an idea as that of the dominating
and absorbing power of light,
than if 8t. Paul had said, “ You

" are all extremely enlightened

It would not have
been inconsistent for him to say,
“ You are light in the Lord: why
will you still love darkness and
walk in it "

9. “The fruit of the light.”’
The substitution of ¢ the Spirit ”
for “light” 1s one of the most
lamentable errors in our Received
Version. It grievously spoils
this noble passage.

10. The * proof ” intended is
that of trial and experience.

persons.”

The idea here expressed was a
favourite one with 8t. Paul,
Compare Rom. xii. 2, “ that you
may prove what is the will of
God ;” Phil i 10; 1 Thess. v.
21, 22. The children of light
are not supplied with a complete
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literal directory of conduct, either
in the Scriptures or in any other
form. They mustact in obedience
to principle and according  to
their light, and so they will find
out, by means of mistakes as
well as of success, what God’s
will is.

11. The works of light are
Jruit: the works of darkness are
barren. Compare Rom. vi 21,
22, “ What fruit had you then
+..% but now you have your
fruit unto holiness.”

piXov 88 xai éAéyyere. “ But
rather even (xaf) eomvict them.”
Be not content with not having
fellowship with them: so bring
your light to bear upon them
as to expose and convict them.
Reproof, spoken reproof, might
come in as @ part ¢of this work
of convicting: but the whole
effact of a life of light upon
deeds of darkness seems to be
in the Apostle’s mind. The idea
agrees exactly with that of St.
John iii. 20, 21, “ Every one that
doeth evil hateth the light, and
cometh not to the light, lest his
deeds should be reproved
(e\eyxfg): but he that doeth
truth cometh to the light, that
his deeds may be made mani-

’ L LI 4
YIVOREVQ VT auT®Y aloXpov

r b ’ € b -~
MAVTA ENEYXOUEVA VUTO TOU

fest, that they are wrought in
God.”

13. It is a grammatical error
in the Received Version to trans-
late éreyxdpeva as if it were 7é&
&eyxdpeva. But it makes little
difference in the sense. dmo Tod
¢uwrds probably goes with ¢ave
povra,and the common derivation
of ¢ds and ¢avepds (Ppa-) is ovi-
dently brought into view. “But
all deeds, when convicted, are
made manifest by light ; for all
that is made manifest is light.”
It cannot be doubted that dave
As regards -
the sense of this verse, we must
remember the first words of the
passage, “ You are now light in
the Lord.” It is physically true
that whatever is brought out
into a blaze of light becomes
itself by reflection a source of
light. And, in the sphere of
moral or spiritual action, there
is a remarkable affinity between
the openness of broad daylight
and purity or innocence. Idark
deeds are done In secret (xpuepy):
drag them into the light, and
they ecannot stand it. Thus a
debased soul brought into open
daylight, and not rushing from
it, is naturally purified; that

povpevor is passive.
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which was darkness, whilst in
the dark, becomes light in the
daylight. There is something of
this feeling expressed in two
sayings of Luther's: “1I have
often need, in my tribulations,
to talk even with a child, in
order to expel such thoughts as
the devil possesses me with.”
“When I am assailed with heavy
tribulations, I rush out among
my pigs, rather than remain
alone by myself.” Shame is one
of the influences by which the
light conquers a soul from dark-
ness. .

14. Tt is implied in this mode
of printing the quotation that it
was a portion of a hymn —one
of the hymns referred to in verse
19,  Aéyey, “it says,” may per-
haps mean “the hymn says”;
but there is no reason why it
should not have the more usual
sense, “ the Seripture says,” for
the lines resemble Isaiah 1x. 1, 2,
and St. Paul is in the habit of
quoting with freedom. His
thought is that of the change
from darkness to light,—a change

produced by the opening of the
eyes to the light shining in the
face of Jesus Christ, he upon
whom that light shines being
thereby illuminated, and himself

“turned into light.

15. “ Look therefore accu-
rately, or carefully, how you
walk.”

16. éfayopaldpevo. Tov kaipdy,
“ buying up opportunity, or the
right moment,” like a merchant
seeking some valuable but scarce
product. In Daniel ii, 8, oida
drv xaipov tpels eéfayopdlere is
rendered In our Authorized
Version “ I know that ye would
gain the time.” But perhaps it
might be better rendered, “I
know that ye are taking advan-
tage of your opportunity.”
Amongst other points of pru-
dence for those who would “walk
warily in dangerous times "’ must
be the observing of the fit season
for each act. The following
passage from Plato’s Republic
illustrates this idea: * Again, it
is quite clear, I imagine, that if
a person lets the right moment
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for any work go by, (ddv ris Twos
wapy) &pyov kaipdy,) it never re-
turns, It is quite clear. For
the thing to be done does not
choose, I imagine, to tarry the
leisure of the doer” (p. 370).
But there is a sentence in Eccle-
siasticus so similar to this of
St. Paul’s, that one could almost
suppose that the echo of it was
in his mind: Swrjpyoov kapev
kai ¢vAafar dmd movypod (Ecclus,
iv. 20).

18. wAypovofe &v avedpare. The
contrast is between the *“ fulness”
produced by wine, and another
kind of fulness (also agreeable)
produced by spiritual emotion.
¢ Be filled—mnot with the intoxi-
cation of wine, but—in .spirit.”
“ Let the fulness you seek be
spiritual fulness.”” We are natu-
rally reminded of the remarks
made on the Day of Pentecost
(Acts il 13—18).
that the A postle was encouraging
a state of mind marked by more
Meet-

It is clear

than ordinary excitement.

ing together and music and
singing were to be the chief
stimulants and indulgences of
this excitement.

20, 21. What remarkable safe-
guards to such spiritual excite-
ment are here subjoined !—
Thanksgiving, intelligent and
orderly, to the Father in the
name of Christ; and mutual
submission in the fear of Christ.
No spiritual excitement, however
highly wrought, could be in-
jurious, that flowed between
these banks.

Urép wdvrwv. The preposition
tmrép might at first sight suggest
that the thanks are to be given
“on behalf of ” all persons, espe-
cially as we find é&rl used else-
where to denote that for which
thanks are given. But we have
in 1 Cor. = 30, 7{ BAacdnpmotua
ymép ob éyw ebyapierd; and it is
better to keep the simpler mean-
ing “for all things.”” The
spiritnal joy which was to have
its root in thankfulness was also
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to be controlled by mutual respect
and submission,experience having
shewn (1 Cor. xiv.) the danger

of rivalry and disorder amongst

those who were
spiritual excitement.

22. imordeaeate or vrordoaea-
Ovoav must be wunderstood from
the preceding #moracedpevor
(verse 21). Many MSS. have
one or the other of these words.

&s ¢ kuply. It is obvious that
the first apparent sense of this
injunction,—that a wife should
obey her husband without re-
serve as if he were the Lord,—
cannot be the true one. St. Paul
is not speaking of an individual
case, but of the general law of
married life. This law is based
upon the facts, that the relation
of husband and wife is Divinely
ordained, and that it is an image
of the relation between Christ
and the Church. Now it is only
in its ideal or perfect form that
these statements can be abso-
lutely true of the marriage-
union ; and 8t. Paul is speaking
accordingly of the ideal husbhand
and the ideal wife. The Chris-
tian wife is to ,discharge her
duty to her husband as seeing
the Lord, so to speak, in the
background ; the Christian hus-
band is to discharge his to his

yielding to

~ wife as seeing the Church in the

background. Such a law of
conjugal duty is not made void
by the imperfections attaching
to actual married life. The wife
of a bad husband has her sub-
mission often turned into oppo-
sition ; she is often absolutely
debarred from looking up to him.
But still her feelings and her
conduct will be affected by the
presence in her mind of the ideal
law of duty, which will struggle
to assert itself so far as it is
allowed. In the corresponding
place in Col. we have the modified
phrase & dvijker & Kuply (1ii. 18).

23, In both the volumes of
Holy Seripture the relation of
husband and wife frequently sup-
plies the terms in which the
union between the Divine Ruler
and the human society is de-
scribed. In the Old Testament,
Jehovah is the husband, the race
of Israel the wife, The un-
faithfulness of the people of
Israel to Jehovah is denounced
a8 the sin of adultery. In Jer.
iii, “backsliding Israel” and
“ her treacherous sister Judah”
are two wives of Jehovah, Israel
had been divorced on account of
her adulteries, and yet Judah
feared not to be false also. Per-
haps the most beautiful passage
upon the union between Jehovah
and the people of Israel is the
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prophstical outburst in Isa, liv.
containing the words “ For thy
Maker is thine husband; the
Lord of hosts is his name ; and
thy Redeemer, the Holy One of
Israel; the God of the whole
earth shall he be called ”’ (verse
5). In the New Testament, the
most striking presentations of
this image are in the Apocalypse,
where the Church, or the
Heavenly Jerusalem, is spoken
of as the Lamb’s wife (Rev. xix,
7—9; xxi, 2, 3, 9, 10)., What
is peculiar to St. Paul here is the
complication caused by the intro-
duction of that other image, of a
head and members, which he has
made so specially his own.

adrds curyp Tob odparos. The
difficulty felt in understanding
these words, together with the
dMd which follows, was early
shewn by variations of reading.
This clause appears to indicate a
difference between the relation
of Christ to the Church and that
of the husband to the wife.
“ He,” 1t is true, is more than
the head, he is the * Sgviour of
the body "—with a play on
comip and odpares. This the

husband has no pretensions to
be: “nevertheless’ (dAAd) let
the %eadship of the husband be
acknowledged and acted upon.

24. & wavri—not in certain
departments of life, but univer-
sally or generally. Compare
katd wdvra, Col. fil. 20.

25—27. In translating this
passage, we are placed at a
disadvantage by having to choose
between “her” and “it” for
the rendering of the feminine
pronoun. Neither 1s guite satis-
factory. If we take “it,” it is
desirable to introduce into the
passage some such word as
“bride,” to keep up the sense of
the image.

There is a reference in these
verses to the bath which it was
the custom for the bride to take
as one of the ceremonies pre-
ceding marriage. The Church
was the Bride of Christ. What
was her bath of purification ?

The Church in every place
was formed by the preaching of
the Word. The Word was the
message of forgiveness and fre-
conciliation through  Christ.
Those who received this message
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and yielded to the call, came out
from the world, were baptized,
and became members of a holy
or consecrated community.
Christ, then, gave himself up,
in order that he might proclaim
peace effectually to men and so
might fashion for himself a pure
Church.

It is the Word therefore (ro
fApa, as in vi. 17), which is the
great instrument of purification.
And we are reminded of our
Lord’s words, St. John xv, 3 and
xvii 17: “You already are clean
by reason of the word which I
have spoken unto you ;" “Sanc-
tify them by thy truth: thy word
is truth.” The Word however
had the ordinance of Baptism as
its own instrument for effecting
the separation of the Church
from the world; and, although
we might explain this passage
without being compelled to in-
troduce the baptismal washing,
it is reasonable to suppose that
in mentioning a laver or bath of
water 8t. Paul had in his eye

that actual external washing by
means of which the Word sym-
bolized and executed its work.
It makes littls difference whether
we say that St. Paul was using
the words 76 Aovrpdy 7ot Udaros
himself in a figurative sense, or
was paming that outward cere-
mony which was a visible figure
for the same reality. The Lord’s
parting injunction to his Apostles
included both the word and the -
outward washing. ‘Preach the
Gospel, teach all nations; and
baptize them in the Name of the
Father, the Son, and the Holy
Ghost.” '

27. alros éevrg. Emphasis is
1aid upon the fact that Christ is
himself the doer of the whole
workinthecreation and cleansing
of the Church.

30. The words ék s coapkos
adrod kal éx Tav Soréwr alred,
“made from his flesh and from
his bones,” are not found in the
best MSS., The early addition
of these words was no doubt
suggested by Genesis ii, 23,
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31. Quoted literally from Gen.
ii. 24, Sept. version.

32, 33, ¢ My chief interest in
this mystery” (éys is emphatic)
“is as it relates to Christ and
to the Church. But let all the
married among you apply the
mystery to their own ecase, so
that the husband may love the
wife and the wife fear the
husband.” .

i 8 ywy a ¢oB. Supply,
as in B. V. “Let the wife see
that . . .”

VI 1. év xvpile. Obey your
parents, as an obligation of your
Christian calling.

Tofro ydp éoTtw Bixawy. By
“righteous” St. Paul probably
means here  in accordance with
natural justice,” or with the

absolute laws and relations of
human existence.

2. mpary.  If the word “first ”
is understood as implying other
commandments ‘ with promise,”
they must be those which are

. not contained in the Decalogue.

The ¢ promise” refers rather to

national than to individual pros-
perity and continuance.

4. p3y mapopyilere ra Téxva, “do
not try your children’s tempers,”
especially by alternate indulgence
and sharpness.

év maubein kal vovBeoin Kuplov,
“the discipline and instruction
of the Lord,” <.e. such as the
Lord would approve, or such as
befit- those who belong to the
Lord.

5. oi 8oTAot, “bond-servants,”
slaves, not freemen serving for
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hire. There is considerable re- as distinguished from the inward

iteration of the terms express-
ing servitude in this passage.
The bond-servants were bond-
servants, and must accept their
condition.  Their consolation
and inward freedom were to
be in the consciousness that
they were serving Christ, when
they loyally and cheerfully
obeyed their masters: and he
was a perfectly just master,
whatever their masters according
to the flesh might be.

9. 74 adra woétre, “do the
same .things,” act in the same
conscientious and Christ-serving
spirit.

mwpecwmrolgupia, “respect or
acceptance of the person” tol
wpogdmov, that is, of the outside
appearance, show, or profession,

reality. Compare Gal. ii. 6,
“God accepteth not man’s per-
son”; 2Cor. x. 1, 7.

10. This concluding passags,
describing the Christian war-
fare, is not suggested by any-
thing going befors, but is
evidently the free working-out
of a familiar thought.

11. wposTispedodias,againstthe
schemings or tactics of the devil.
We have had this word in iv. 14.

70v SiefSchov. Let it be remem-
bered that “the devil” (6 Siwa-
BdXAwy) is the false accuser, the
divider. In this passage his
peculiar work, as setting men
against God and against one
another, is by no means to be
left out of sight.

12. 4 wdiy. The struggle is
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not so much that of the indi-
vidual Christian, seeking his
but that of
Christians united in a body
and “striving together for the
faith of the Gospel” {(Phil. i. 27).
The Church is brought-into con-
flict with spiritual enemies, the
powers of darkmess, by its task
of spreading and establishing
the kingdom of Light.

wpods alpa  Kkal The
Church was tempted to regard
hostile men as its ultimate
enemies ; but behind these, and
using external human agencies
as their instruments, were in-
visible powers of evil.

own salvation ;

’
oanKa.

dpyds, éfovoias, 1. 21; iii. 10;
Col i. 16; ii. 10, 15. Compare
Rom,
dpxal
these
neutral
either

viil. 38, oiire dyyelor oifre
olre Suvdpeas. Generally
terms are ured in a

sense, not connoting
badness.
The vagueness of such terms,
so far as questions of nature
and personality are concerned,
appears to be intentional on
It is quite
that he meant by
and powers”

goodness or

probable
* principalities

OTITE OUY TeEpPL-

distinet beings with a personal
consciousness and will; but it
is also true that he used by
preference, for the inhabitants
of the invisible world, such
abstract titles as left their per-
sonal nature, though not their
power or tendency, shrouded in
some mystery.

TOUS KOTHOKPATOPAS TOU OKOTOVS
In 1. 2, “according to
the course of this world, accord-
ing to the ruler of the power of
the air, the spirit now working
in the children of disobedience,”
the singular is used, instead of
the plural as here,

s
TOUTOV.

mpds Td mrevparid, ‘‘the spi-
ritualities, the spiritual forces
or activities.”

13. & ™) Wuépg ) wovnpd,
“the evil day,” whenever it
may come.

xarepyacdpevor  might mean
‘“having put down;” but
Pauline usage sufficiently deter-
mines it to mean “having ac-

complished.” See Romans vii.
15, 17, &e.
14. orijre.  Observe the fre-

quent repetition of the idea of
standing in this passage, orijva
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(verse 11), édvrioriva, oo
(verse 13), and here again in
verse 14. So in Philippians l.c.
dri omiKere.

The images are mostly bor-
rowed from the book of Isaiah,

For ““the girdle of truth and
the breastplate of righteousness”
gee Isa. xi. D, kal 2orar Sixarorivy
wopéros Ty dadiv atrod kal dAxy-
Ocloa eldypévos Tas mAevpds, and
lix. 17, xal évedvoaro Bukatoaivyy
&s Bdpoxe. It is plain from a
comparison of these passages, (in
the former ‘righteousness” is
the girdle,) that no substantial
difference is intended between
“righteousness” and “truth.”
And if the context in Isaiah be
read, we see that these words are
obviously used in their broad and
simple sense. They denote equity,
integrity, sincerity These then
are to be the great defensive wea-

‘pons.of Christ’s soldiers. With-

out these their most vital parts
—the affections, the will, the
conseience—would be exposed to
the assaults of the ememy. To
withstand the spirit of falsehood,
s man must be primarily true
and just.

Compare ta dmhe T0? Pards
(Rom xiii, 12), and 8id 7év dmAwy
s Bwaogivys TOV Befidv  kal
aporepdv (2 Cor. vi. 7).

Two passages illustrative of
moeral armour are quoted in
Bleeck’s Translation of Spiegel’s
Zend Avesta, One is from the
Minokhired, a Parsee book: “One
can escape from hell if one uses
heavenly wisdom as a covering
for the back, heavenly content-
ment as armour, heavenly truth’
for a shield, heavenly gratitude
for a club, heavenly wisdom as
a bow.”” The other is from a
Buddhist work, which says of
Sakyamuni: ‘And converting
Sila (Virtue) into a cloak, and
Jhinam (Thought)into a breast-
plate, he covered mankind with-
the armour of Dhammo (Law),
and provided them with the most
perfect panoply.” (Bleeck, p. 90.)

15. In Isa. v. 27, ¢ the latchet
of the shoes” follows after ¢ the
girdle of the loins.”

“ preparedness,”
But what is the
preparedness of the glad tidings
of peace}—In Rom. x. 15 we
read, “How shall they preach,
except they be sent ? as it is writ-
ten, ¢ How beautiful are the feet
of them that bring glad tidings
of peace, of them that bring glad
tidings of geod things!’” The
quotation is from Isa. lii. 7. The
same expression occurs in Nahum
i. 15, ““Behold upon the moun-

érowpaaia,
“ readiness.”
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tains the feet of himthat bringeth
glad +tidings and publisheth
peace.” The “feet’’ then, we
infer from these passages, are to
ba “ready” in the work of

spreading “ the glad tidings of

peace.” St. Paul has said above
(ii. 17) of Christ, Afdv elnyyer-
{raro elppmr. A willing zeal in
this task is to be as shoes to the
feet of the Christian,

16. & maow, “a%gst 8le
with all.” Hort and Westcott
have given the preference to é
over émi, both having good MS.
authority. Jerome evidently
read & wédow, rendering it “in
omni opere,” “in all things.”
Ex{ is supported by Col. iii.
14,

In the Wisdom of Solomon
v. 17—20, there is a description
of a wovewAia, which not man,
but the Lord, is to take to him.
“ He shall put on righteousness
as a breastplate, and true judg-
ment instead of an helmet. He
shall take holiress for an invin-
cible shield. His severe wrath
shall he sharpen for a sword.”
For man, the shield, instead of
being inherent holiness, is faith
or trust. In the language of the
Old Testament, the Lord himself
is the shield of those who fear
him, - defending them from all

evil. Here the shield of faith
is for use especially against the
fire-bearing darts of the evil one.
Those darts are suspicions and
doubts, which it is the business
of the evil spirit to infuse into
men’s hearts,—suspicions of God
and of one another. Faith,
trust in God, is the exact way

- tomeet these. He who thoroughly

believes and trusts in God will
be safe against the destructive
effects of the doubts which the
devil inspires. :

18 memvpwpéva. The only ¢ ﬁery
dart ” in use amongst the anéi- -
enty appears to have been a cer-
tain heavy missile called in Latin
malleolus; “a hammer, the trans-
verse head of which was formed
for holding pitch and tow ; which,
having been set on fire, was pro-
jected. slowly, so that it might
not be extingiished during its
flight, upon houses and other
buildings in order to set’them-
(Smith’s Dictionary of
Antiquities, Malleus.) But per-
haps the fire with which St.
Paul’s Béry were armed was ra-
ther drawn from
than from reality.

on fire.”’

imagination

17, 7w mwepkeparaior ot cury-
plov. From Isa, lix. 17, xal wepe-
éeto mepikepadaloy ocomplov érl
s kepadfis. But there it is the
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Lord who assumes the helmet of
salvation, as also the breastplate
of righteousness and the garment
of vengeance. So far asis pos-
gible, 8t. Paul transfers to the
Chrigtian the identical arms
which the prophet attributes to
the Lord ;—and, regarded in this
light, the mavom)ic Tov feod may
mean rather more than the ar-
mour which God gives. But man
is not God, and man’s “helmet
of salvation ” must be different
from God's. In 1 Thess. v. 8,
St. Paul has already given his
own interpretation of this hel-
met: “and, for a helmet, the
hope of salvation.” As illus-
trating this figure, we may quote
Ps. iil. 3, “Thou, O Lord, art a
shield for me; my glory, and the
lifter up of mine head” ; especially
as coupled with the Sept. form
of the preceding verse, IToAloi
Ayovar ) yvxp pov Oik éomi
corgple alr@ &y 7§ Ped alrod.
The expression “fo lift up the
head” is very common in the
0ld Testament,

Sékaale, “ receive, as a gift from
God.” o pdyapay Tod wvel-
poTos, 8§ éorw phpa feod. Tor
the image compare Isa. xlix. 2,
mre 76 oTépe wov Bs pdyaipav
éteéiav, Rev. i. 16, & 70T orduaros
adrod popdpaia loropos dfela ékmo-
pevopdyn, xix. 15, & 1ob orépatos

adrol éxmopederar poucpaia Sieia
va & atryj mardeoy To &y, and
Heb. iv. 12, Zov yap & Adyos 7o
feoll kai évepyis, kal TopdTepos
Trep wadoav pdyapay dloTopov.
The difficulty is to attach the
same meaning to the word or the
sword in these different passages.
Let it be remembered, 1. That
the Word is to be understood as
the living woice of God, instinct
with mind and purpose, and
having all the power of God's
will. 2. That tbe Voice may
have varying tones, and may
either threaten wrath, or offer
love. 3. That, in the habitual
use of St. Paul, “the word of
God” is almost equivalent to
the Gospel, or God’s voice pro-
claiming reconcilistion and in-
viting men to peace. 4. That
the image of a sharp sword
represerits the penetrating effect
of God’s word on the conscience,
and its power to assail and
destroy such spiritual enemies
as darkness, distrust, and all
moral evil.

Christians then, according to
St. Paul’s exhortation, are to use
God’s voice, his truth or light,
as their weapon of offence. The
mode of using or wielding God’s
word which he had chiefly in
view was that of bearing witness
to the truth, and especially to

F
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the most life-giving of all truths,
the Gospel of Christ.

18—20. The urgent exhor-
tation to prayer in behalf of the
Church and for the diffusion of
the Gospel proves how distinctly
St. Paul had in his mind the
warfare of Christians as that of
a body fighting the battle of
Christ in the world, rather than
the warfare of the individual
fighting for his own salva-
tion.

20. dmép ob mpeafedo év dhdoer,
““ the canse of which I advocate
in.a chain,” the chain on his

right wrist. Compare Col. iv.
2—4,

21. Tiyuwkos, called Acwards in
Acts xx. 4. He was a trusted
helper and agent of St. Paul,
and was to carry both this letter
and that to the Colossians. See
Col. iv. 7T—9.

Sudxovos, “a minister,” t.e. one
who ministered té St. Paul.
Compare éorv ydp pov elypnoros
eis Saxoviaw (2 Tim, iv, 11).

24, év dplbapoiz. A difficuls
expression. “In a spirit which
corruption cannot touch,” “in-
corruptibly.”



TO THE EPHESIANS.

Pavuw, an apostle of Christ Jesus by the will of God, 1. «
to the saints that are at Ephesus and the faithful in
Christ Jesus. Grace to you and peace from God our ,
Father and the Lord Jesus Christ.

Blessed be God and the Father of our Lord Jesus |
Christ, who has blessed us with all spiritual blessing
in heavenly things in Christ, according as he chose us %
in him before the foundation of the world, that we
should be holy and blameless before him in love,
having fore-ordained us to filial adoption through s
Jesus Christ unto himself, according to the good
pleasure of his will, to the praise of the glory of his 4
grace, with which he has favoured us in the beloved
one, in, whom we have redemption through his blood, 7
the remission of our trespasses, according to the riches
of his grace,—in which he has abounded towards us s
in all wisdom and prudence, making known to us the 4
' mysiaery of his will, according to his good pleasure
which he purposed in him unto the dispensation of 1o
the fulness of the times, to bring all things under one
head in Christ, things in the heavens and things on
earth, even in him, in whom also we have had an in-
heritance given us, having been fore-ordained according
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to the purpose of him who works all things according
to the counsel of his will, so that we should be to the
praise of his glory, we who have first hoped in Christ ;
in whom you also, having heard the word of truth, the
gospel of your salvation, in whom (I say) having be-
lieved you were sealed with the Holy Spirit of promise,
which is the earnest of our inheritance unto the redemp-
tion of the possession, to the praise of his glory.

On this account I also, having heard of the faith
among you in the Lord Jesus and towards all the
saints, do not cease to give thanks for.you, making
mention of you in my prayers, that the God of our
Lord Jesus Christ, the Father of glory, may give you
the spirit of wisdom and revelation in the knowledge
of him, the eyes of your heart being enlightened, so
that you may know what is the hope of his calling,
and what the riches of the glory of his inheritance in
the saints, and what the exceeding greatness of his
power towards us who believe, according to the working
of the might of his strength, with which he wrought
in Christ when he raised him from the dead and seated
him at his right hand in the heavenly world, far above
all rule and authority and power and lordship and
every name that is named, not only in this age but
alsoin that which is to come, and put all things under
his feet, and gave him to be head over all things to
the Church, which is his bbdy, the fulness of him who
fills all things in all. And you, being dead in tres-
passes and sins, in which you once walked according
to the course of this world, according to the ruler of
the power of the air, the spirit which now works in the
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sons of disobedience, amongst whom we also all once
lived in the lusts of our flesh, doing the desires of the
flesh and of the thoughts, and were by nature children
of wrath like the rest,—but God, being rich in mercy,
on account of his great love with which he loved us,

IL

even when we were dead in trespasses made us alive s

with Christ (by grace have you been saved) and with
him raised us and seated us in the heavenly world in
Christ Jesus, that he might shew forth in the ages to
come the exceeding riches of his grace in goodness
towards us in Christ Jesus. For by grace you have
been saved through faith, and this not of yourselves,
the gift is God’s,—mnot of works that no one may
boast : for we are his workmanship, created in Christ
Jesus for good works, which God before prepared that
we 'should walk in them. N
Wherefore remember, that at one time you Gentiles
in the flesh, called the uncircumeision by what is called
the circumeision in the flesh, made by hands,—that
- you were at that time apart from Christ, aliens from
the commonwealth of Israel and strangers to the cove-
nants of the promise, not having a hope, and without
God in the world : but now in Christ Jesus you who
were once afar off have been made nigh in the blood
of Christ. For he is our peace, who made both one
and broke down the dividing-wall of the fence, having
done away the enmity in his flesh, the law of com-
mandments in decrees, that he might create the tweo in
himself into one new man, making peace, and might
reconcile both in one body to God by means of the
cross, having slain on it the enmity. And he came
with glad tidings of peace to you who were far
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off and peace to them who were near, inasmuch as by
him we both have our access in one Spirit to the
Father, So then you are no longer strangers and
foreigners, but fellow-citizens with the saints, and of
God’s household, being built up upon the foundation
of the apostles and prophets, Christ Jesus being him-
self the corner-stone, in whom all the building fitly
framed together is growing into a holy temple in the
Lord, in whom you also are being built up together
into a dwelling-place of God in the Spirit.

On this account I Paul, the prisoner of Jesus Christ
in behalf of you Gentiles,—if you have heard of the
dispensation of the grace of God which was given me
towards you ; how that by revelation was made known
to me the mystery, (as I wrote before in brief words,
from which as you read them youmay understand my
knowledge in the mystery of Christ,) which in other
generations was not made known to the sons of men,
as it has now been revealed to his holy apostles and
prophets in the Spirit, that the Gentiles should be joint-
heirs and of the same body and sharers in the promise
in Christ Jesus through the Gospel, of which I was
made a minister according to the gift of the grace of
God which was given to me according to the working
of his power. To me who am less than the least of all
the saints was this grace given, to bear to the Gentiles
the glad tidings of the unsearchable riches of Christ,
and to enlighten men as to the dispensation of the
mystery which from the ages had been kept hidden
in God the creator of all things, in order that now
to the principalities and powers in the heavenly
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‘world might be made known through the Church the
manifold wisdom of God, according to the purpose of
the ages, which he formed in Christ Jesus our Lord,
in whom we have our freedom of speech and access
in confidence through faith in him. Wherefore I pray
you not to despond in my afflictions in your behalf,
which are your glory.
—On this account I bend my knees unto the Father,
from whom all the family in heaven and on earth
is named, that he may grant to you according to
the riches of his glory to be strengthened with
power by his Spirit unto the inner man, that Christ
may dwell by means of faith in your hearts, so
that being rooted and grounded in love you may
have strength fo comprehend with all the saints what
is the breadth and length and height and depth, and
to know that love of Christ which transcends know-
ledge, that you may be filled up to all God’s fulness.
Now to him who is able to do superabundantly in
excess of anything that we ask or think according to
the power that works in us, to him be glory in the
Chburch and in Christ Jesus unto all the generations
of the age of the ages, Amen.

I exhort you therefore, I the prisoner in the Lord, to
walk worthily of the ealling with which you have
been called, with all humility and meekness, with long-
suffering, bearing from one another in love, endeavour-
ing to keep the unity of the Spirit in the bond of peace.
There is one body and one Spirit, even as you were
called in one hope of your calling ; one Lord, one faith,
one baptism, one God and Father of all, who is over
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all and through all and in all. But to each of us
severally has his own grace been given according to

the measure of the gift of Christ. Wherefore it says,

““ Having gone up on high he made captive captivity,
and gave gifts unto men.” But that ke went wup,
what is it but that he also came down to the lower
parts of the earth? He who came down is the
same who also went up far above all the heavens, that
he might fill all things. And he has given some to
be apostles, and some prophets, and some evangelists,
and some shepherds and teachers, for the ordering of
the saints, unto the work of ministering, unto the
building of the body of Christ ; until we all attain to
the unity of the faith and of the knowledge of the Son
of God, unto the full-grown Man, unto the measure of
growth of the fulness of Christ ; that we should no
longer be childish, tossed and carried about by every
wind of teaching in the craft of men in knavery, to the
following out of error ; but cleaving to the truth may in
love grow up unto him in all things, who is the head,
namely Christ ; from whom all the body, fitly framed
together and compacted by means of every joint of
the supply, according to the working in its measure
of each several part effects the growth of the body
to the building up of itself in love.

This I say therefore and urge upon you in the
Lord, that you no longer walk as the Gentiles also
walk in vanity of their understanding, being darkened
in their mind, estranged from the life of God, through
the ignorance that s in them, through the hardening of
their heart, who being past feeling have given them-
selves up to wantonness, unto the workingof all unclean-
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ness with greediness. But you have not so learned
Christ : if indeed you have heard him and have been
taught in him as there is truth in Jesus, that you
should put off as concerns your former manner of life
the old man going to ruin according to the lusts of
deceit, and be renewed in the spirit of your mind,
and put on the new man created according to God
in righteousness and holiness of truth.

Wherefore putting off falsehood speak the truth
every onc with his neighbour, inasmuch as we are
members of one another. * Be angry and sin not ;”
let not the sun go down upon your anger, and give
not room to the devil. Let the stealer steal no more,
but rather let him labour, working with his hands at
that which is good, that he may have somewhat to
impart to him that is in need. Let no unwholesome
speech proceed out of your mouth, but whatever is
good for edification according to the need, that it may
confer a benefit on those who hear it. And grieve not
the holy Spirit of Good, with which you were sealed unto
the day of redemption. Let all bitterness and wrath
and anger and clamour and evil speaking be put away
from among you, with all malice. Shew yourselves
kind to ome another, tender-hearted, forgiving one
another even as Grod in Christ has forgiven you.

Be therefore imitators of God, as beloved children,
and walk in love, as Christ also loved you and gave him-
self up for you an offering and a sacrifice to God for a
smell of sweet savour. But fornication and all unclean-
ness, or covetousness, let it not be so much as named
amongst you, as becomes a holy community, or lewd-
ness or foolish talking or jesting, which are not seemly,
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but rather thanksgiving. For.this you have learnt
and know, that every fornicator or unclean person, or
covetous man, who is an idolater, has no inheritance
in the kingdom of Christand God. Letno one deceive
you with vain words: for on account of these things
comes the wrath of God upon the sons of disobedience.
Be not therefore partakers with them. For you were
once darkness, but now you are light in the Lord,—
walk as children of light, (for the fruit of the light is
in all goodness and righteousness and truth,) proving
what is acceptable to the Lord ; and have no partner-
ship with the barren works of darkness, but rather
convict them. For the things done in secret by them
it is a shame even to speak of. But all things when
convicted are made manifest by the light ; for all that
is made manifest is light. Wherefore it says, ©“ Awake,
O sleeper, and rise from the dead, and the Christ
shall shed light upon thee.”

Look then carefully how you walk, not as fools but
as wise men, buying up the opportunity, because the
days are evil. On this account be not unwise, but
understanding what the will of the Lord is. And be
not drunk with wine, in which is excess, but be
filled with the Spirit, speaking to yourselves in
psalms and hymns and spiritual songs, singing and
making musie in your hearts to the Lord, giving thanks
always for all things in" the name of our Lord Jesus
Christ to God and the Father, submitting yourselves
one to another in the fear of Christ,

Let wives submit to their own husbands as to the
Lord, because the husband is the head of the wife as
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Christ is the head of the Church,—ke being the
Saviour of the Body. Nevertheless, as the Church is
subject to Christ, so let wives be to their husbands in
everything. Husbands, love your wives, as Christ also
loved the Church and gave himself up for it, that he
might sanctify it through a purification in the laver of
water by the word, that he might himself present the
Church to himself a glorious bride, not having spot or
wrinkle or any such thing, but that it should be holy
and without blemish, In like manner husbands also
ought to love their own wives as their own bodies.
He that loves his wife loves himself. For no one ever
yet hated his own flesh, but nourishes and cherishes it,
even as Christ does the Church, inasmuch as we are
members of his body. For this reason shall a man
leave father and mother and be joined to his wife, and
the two shall make one flesh. This mystery is a great
one, but I, in what I am saying, refer to Christ and
the Church. Only do you individually each man love
his wife even as himself, and let the wife see that she
fear her husband.

Children, obey your parents in the Lord ; for this is
right. “ Honour thy father and thy mother,” which is
the first commandment with a promise, that it may be
well with thee and thou mayest be long-lived upon the
earth. And, ye fathers, provoke not.your children,
but bring them up in the discipline and instruction
of the Lord.

Bond-servants, obey your masters according to the
flesh with fear and trembling, in singleness of your
heart, as obeying Christ, not with eye-service, as men-
pleasers, but as bond-servants of Christ, doing the will
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of God from the heart, rendering service with good-
will as to the Lord and not to men, knowing that
whatever good a man do, that he shall receive from
the Lord, whether he be bondsman or free. And ye
masters, do the same things to them, sparing threats,
knowing that both they and you have a Master in
heaven, and there is no accepting of the person
with him.

For the rest, be strong in the Lord, and in the power
of his might. Put on the complete armour of God,
that you may be able to stand against the devices of
the devil; inasmuch as our wrestling is not against
flesh and blood, but against principalities, against
powers, against the world-rulers of this darkness,
against the spiritual forces of evil in the heavenly
sphere. Therefore take to yourselves the complete
armour of God, that you may be able to withstand in
the evil day, and having accomplished all to stand.
Stand therefore, having girded your loins with truth,
and having put on the breastplate of righteousness,
and having shod your feet with the readiness of
the glad tidings of peace; taking with all else the
shield of faith, with which you shall be able to
quench all the fire-tipt darts of the evil one: and
receive the helmet of salvation, and the sword of the
Spirit, which is the word of God ; praying with all
prayer and entreaty at all times in the Spirit, and
watching unto this with all perseverance and entreaty
for all the saints, and for me, that utterance may be
given me, by the opening of my mouth, with confidence
to make known the mystery of the Gospel, in behalf
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of which I am an ambassador in a chain, that I may vI. 2o
be bold in proclaiming it, as I ought to speak.

But that you also may know about me, how I 2
am faring, Tychicus the beloved brother and faithful
_ minister in the Lord will inform you of everything,
whom I have sent unto you for this very purpose, that
you may know about us, and that he may comfort

your hearts.
~ Peace be to the brethren, and love with faith, from 23
God the Father and the Lord Jesus Christ. Grace z4
be with all those who love our Lord Jesus Christ
incorruptibly.

22



INTRODUCTION TO THE EPISTLE TO THE
COLOSSIANS.

IF we read the Epistle to the Colossians immediately
after the Epistle to the Ephesians, a difference of style
undoubtedly makes itself felt. I do not think, indeed,
that the feeling of any reader will be that he is returning
to a Pauline style from a style unlike St. Paul’s. On the
contrary, if we had to judge by style only, the Epistle to
the Ephesians is rather more similar to those writings of
St. Paul which are universally acknowledged as genuine
than the Epistle to the Colossians. The change is from
comparative freedom and fluency to a stiffer and more
broken style. From some cause about which we can only
make guesses, the Epistle to the Colossians is distinguished
not only by a want of freedom in its composition, but also
by an apparent want of finish. It reads in some places as
if we had not a sound text. Two or three sentences can
hardly be made to give a reasonable sense. The MSS.
shew a greater than usual variety of readings, arising either
out of some original uncertainty of the text, or out of the
difficulty of understanding what the author meant. I refer
especially to the latter half of the first chapter, and to the
second chapter from the 8th verse to the end.

The two Epistles profess to have been written for the
same messenger to carry (Eph. vi. 21 ; Col. iv. 7}, and they
agree so closely both in ideas and in particular expressions
that, if one is not an imitation of the other, they are
manifestly twin productions. It is difficult to explain
therefore why the thoughts of the writer should have run-
more smoothly in the one Epistle than in the other. We
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nust be content to say that some unknown circumstance
affecting the composition and dictation of the Epistle to
the Colossians has caused the style of this Epistle to appear
laboured, rough, and unfinished. Possibly the amanuensis
to whom it was dictated was less skilful or less careful than
others who took down the Apostle’s words, Whatever it
may have been that had this effect, it certainly did not
weaken the substance of the letter. That is eminently
genuine and strong. The personal allusions here are full
of feeling and force. The theology is more far-reaching,
both as regards the nature and manifestation of God, and
the relations of man to God, than in almost any other
work of the Apostle.

The leading idea of the Epistle is the presentation of
Christ as the Mediator between God and men, who perfectly
reveals God and perfectly embodies humanity, leaving no
gap to be filled up between God and the world, binding
the human race to God in a spiritual fellowship such asino
gradation of intermediate orders of beings, nor any efforts
of religious discipline, could possibly create.

It is evident that this subject was chosen with express
reference to certain needs or dangers of the Colossian
Church. The Epistle contains warnings against particular
forms of teaching by which the Christians of Colossa were
being misled. It wasin consequence of information to this
effect that the letter was written. The circumstances which
gave birth to the Epistle may be described as follows.

Epaphras was a member of the Church at Colossa, hold-
ing some office, apparently that of the chief pastor and
teacher, in the Christian society (. 7; iv. 12, 13). He
had come to Rome, and had made a report to St. Paul
of the state of his Church. It is clear that St. Paul, who
had not founded, and was not personally known to, the
Churches in which Epaphras was interested (if. 1; iv. 13),
was acknowledged as the general overseer of the Gentile



EpPRTLE To THE COLOSSIANS. 81

Churches, at least in those countries in which he had been
the first to.publish the Gospel. Long before this time, the
care of all the Churches had been mentioned by him as
the daily burden added to his many sufferings in the cause
of Christ (1; érioracls pou 7 xad nuépav, 9 pwépruva macdy
rov éxxkinoiav, 2 Cor. xi. 28). Such reports as this of
Epaphras we must suppose him to have been constantly
rece1v1ng and a part of his daily work must have con-
sisted in communicating, either by messages or by letters,
with the Churches whose affairs were thus brought before
bim. Epaphras was able to give in part a very favourable
account of the Christian body at Colossee. ¢ Our brethren
there,” he said, ‘‘have received the Gospel with a very
thorough acceptance ; they are earnest in their faith, and
feel themselves strongly bound in love to all their fellow-
believers. Their belief is bearing good practical fruit. But
certain doctrines are being disseminated with much urgency
and plausibility, which, to me and those of us who are
carrying on the teaching of the Apostles of Christ, do not
seem to accord with the spirit of the Gospel which you
proclaimed. We are uneasy about these new doctrines, and
desire that our Churches should receive some instruction
from you concerning them, The teachers who are intro-
ducing these novelties begin by speaking of a Knowledge
(Gosis) which can only be imparted to those who are
specially initiated into its mysteries. They speak of ‘the
Fulness’ (Pleroma), a kind of ultimate abyss of Divinity,
from which more knowable forms, including that of the
Christ, have emanated. They name ° principalities and
powers,’ which fill up the interval between the unapproach-
able Fulness and the human race. They prescribe rules by
which a man may raise himself higher and higher towards
the mysterious unseen world. Those who seek after this
elevation are required to separate themselves as much as
possible from the common multitude. They must adopt
G
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rigorously the exclusive principle of the Jewlish Law, must
make much of Circumeision and all that it involves, must
observe times and seasons, must practise fasting and other
kinds of mortification, and must seek by prayer and worship
the aid of the heavenly mediators.” In some such way,
we infer from the Epistle, did the excellent Epaphras
describe the condition of his Church.

These notions occur with more or less of variation in the
Gnostical systems of the second century. But it gives an
artificial air to the subject, to call them by the formal name
of Gnosticism, and then to inquire whether Gnosticism had
yet arisen in the Christian world. The most probable answer
to such an inquiry would be that Gnosticism was not
known in the Church till a later period than the date of
the Epistle to the Colossians. But it would not be a
legitimate inference that the teaching just described could
not have existed at that date in Coloss®. And when we
think of the notions themselves, apart from the name of
Gnosticism, it is much less difficult to believe that they
were then in circulation. Positive external evidence on
the question is almost entirely wanting. But we have the
demonstrable fact, that the systems of Gmosticism sprang
from a mixture of the Christian faith with religious doc-
trines which prevailed before the Christian era. Not only
were schemes of a Pleroma and Emanations in existence
in Asia before the Christian Church was founded, but they
must have been carried down by tradition in the religious
or intellectual world until they were developed into the
full-blown systems of the Gnostics. There is therefore no
presumption against the belief that in the peculiarly fertile
soil of that age the seeds of future Gnostical theories were
already germinating and producing a first growth. For
indeed the decay and mixture of old creeds in the Asiatic
intellect had created a soil of ““loose fertility,—a footfall
therc Sufficing to upturn to the warm air Half-germinating ”
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theosophies. Nor is there anything unreasonable in be-
lieving that the power of Apostolic teaching and of Apostolie
authority, whilst the Churches were still subject to the
direct influence of that power, availed to check these mis-
growths, and to postpone their day. The origin of what
by anticipation we may call Gnostical doctrines is discussed
more fully in the Essay at the end of this volume ; here it
may be sufficient to say that a meeting of the Persic or
Zoroastrian religion with Judaism was sufficient to account
for all the dangerous teaching referred to in the Epistle to
the Colossians, and that traces of such a meeting are to be
found in the Jewish literature antecedent to the time of
Christ.

St. Paul was profoundly interested by the report of
Epaphras, agreeing as it did with much that he was probably
hearing at the same time from other sources. By the
stimulus thus given to his thoughts, he became aware, may
we not believe ? of depths in the Gospel of Christ and of
aspects of the Person of Christ which he had not so clearly
apprehended before. As he heard of the Christian zeal and
excellence of the believers at Colosse and Laodicea and
Hierapolis, and meditated on the errors which threatened to
undermiine so fair an edifice, and on the truths by which
those errors might most effectually be dispelled, his concern
for the Colossian brethren grew into as strong an affection
‘as if he had known them by face, and the letter which took
shape in his mind was warmed by intense personal sympathy.
It is a genuine letter, whilst it is also an exposition of those
Christian ideas which were the proper antidote to such
teaching as- was infesting some of the Churches of Asia
Minor.

The Epistle to the Colossians may be divided, like that
to the Ephesians, into two parts, the former consisting of
“pure” theology, or the declaration of God’s nature and
acts ; the latter of ““ applied ” theology, or the drawing out

G2
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of duty from the relations of men to God. . This division
is best made at the end of the second chapter. It is in
the latter half that the resemblances between this and the
sister Epistle are most abundant. From the fifth verse of
the third chapter to the ninth of the fourth, there is
scarcely a sentence which does not alse occur, either in so
many words or with some variety of expression, in the
Epistle to the Ephesians. In the former half the obvious
coincidences are chiefly in two or three passages relating
to redemption by the death of Christ, in the utterances of
thanksgiving and’ praise on the behalf of those who are
addressed, and in the mention of the mystery long hidden
but now revealed, and of the rising of Christians to a new
life in the resurrection of Christ.
- The special theology of this Epistle is to be found in the
part between 1. 15 and iii. 4; out of which however we
may conveniently abstract the passage 1. 23 ..., il 5,in
which 8t. Paul speaks of himself. The Son of God who
came in the flesh is declared to be the Image of the
invisible God, and the Head of all creation, but especially
of redeemed humanity. Let those who talk of *the
Fulness " know that the Fulness dwelt in Christ. In itself
the Divine nature is unfathomable, unapproachable ; but
Christ enables us to behold God as the Father. And as
God does not approach ws by a gradation of principalities
and powers, but has come near to us at once in the Son;
s0 we, n our weak and corrupt humanity, bhave not to
climb up laboriously by means of observances and self-
discipline to God, but are made one with Christ, if we will
accept the fellowship ; and have in him through faith and
submission a complete human perfection. We shall know
God by contemplating Christ : we shall rise to him and
have our true life by consenting to be simply members of
Christ.

The theology which thus ‘dwells on the Son of God as
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the head of creation and the living force by which its
order is maintained, and as the fulness and perfection of
humanity, may justly be represented as specially character-
istic of this Epistle ; but at the same time recollections will
occur to every careful student of St. Paul’s writings of
places in his other Epistles in which the same doctrine
is plainly, though less fully and prominently, stated or
implied, St. Paul, in the Epistle to the Colossians, is not
inconsistent with himself, but he approaches more nearly
than elsewhere to the theology which we associate with the
name of St. John. The most decided Scriptural parallel to
the passages just referred to is to be found at the beginning
of St. John’s Gospel. From the third verse of St. John i
to the eighteenth, almost every line contains some illustra-
tion of the doctrine of the Epistle to the Colossians. It is
somewhat surprising that St. Paul does not expressly apply
the title of the Word (Adyos) to the Son of Ged. Philo
had written his books, and St. Paul, certainly through
Apollos and probably through others, had come into direct
contact with the ideas of the Alexandrian school ; and it
was apparently as open to him, as it was afterwards to
St. John, to adopt a name which had so much congruity
with the views he was expressing. With the exception
however of the use of this name, the doctrine of the first
chapter of St. John is in close agreement with that of
St. Paul in this Epistle. In another book bearing the
name of St. John there is a sentence of similar import.
“To the angel of the Church in Laodicea write, These
things saith the Amen, the faithful and true witness, the
beginning of the Creation of God” (Rev. iii. 14). The
close connexion of the Church at Laodicea with that of
Colossee, and the probability that the Apocalypse was
written a very few years after our Epistle, render the
coincidence the more interesting. To these paralle]l pas-
sages we may add the striking words at the beginning of
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the Epistle to the Hebrews, “the Son . . . by whom he
made the worlds (or ages, tovs aicvas) . . . the effulgence
of his glory and the very image of his substance (ewad-
waopa tis ScEns kai xapaxTip TRs UmogTdoems avrov), UP-
holding all things by the word of his power” (Heb. i. 2, 3).

It may be worth while to remind the reader, that
St. Paul looks at the mystery of the universe, not from
the point of view of natural science, but from that of
theology. He is concerned professedly about God and
man, not about the laws of nature. But the phenomena
of the outer world insist upon being recognised and
demand to be accounted for. Man’s life is involved in-
extricably in perplexing relations with outward things.
All systems which attempted to set forth the nature of God
and to explain the life of man had offered some theory of
the connexion of the natural world with God and with
man. The peculiarity of St. Paul’s teaching, as addressed
to disciples of the school of Philo or to students of Oriental
theosophy, was not so much that it suggested any new
theory of the universe, but that it firmly comprehended in
the Person of the Son of God all that had been imagined
of creative action in the world, and of the possibilities of
a human ideal. The Father, the Son, the created universe ;
the Father, the Son, the human family : and in each series
the terms livingly united by the Spirit. This was the
doctrine which St. Paul opposed to the multiplication of
intermediate beings, and to schemes of spiritual self-
exaltation. And, so far as it was possible, St. Paul desired
his doctrine to be rigorously tested by experience. He
bade his disciples five on the understanding that they were
united to Christ and through Christ to the Father, and
that all things were subject to Christ. No man ever more
thoroughly intended that his highest principles should be
made the ground of common life. He included the whole
range of human activity within the laws of man’s relation
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to God in Christ. He claimed all men as Christ’s, and all
their actions as to be done for Christ.

The investigations of natural science have started from
a different point, and have had a different aim, from
St. Paul's. Inquiries into the causes or connexions of
phenomena have been successful in finding out laws, which
it was their business to seek.” They have never found God
in phenomena, but it was not to be expected that they
should. But after the laws have been discovered, and
when lower laws have been seen to resolve themselves into
higher and more comprehensive laws, the question arises,
What are these laws? Whence do they come ? Why do
they exist %—and to this question the New Testament sup-
plies the answer, that they are utterances of the mind of
the Creator, forms which the Word of God has impressed
upon things. This answer leaves natural science frée to
do its own work : far from assailing that work, it puts a
high honour upon it. But it professes to give the human
mind light and satisfaction upon points concerning which
natural science has nothing to say.

Similarly with regard to ethics, or the whole theory of
human life. Systems of duty may be built up by ascer-
taining through experience what promotes the well-being
of society. Their deductions may be right ; their method
the New Testament, at least, does not deny to be sound.
But if we ask further, What is the object of society and
its well-being? What is the relation between man’s work
and his Maker ? 8t. Paul is ready with a definite answer,
when he teaches that the ideal of manhood is in Christ,
that the Sonship of the Son is the chief law of humanity,
and that God as a Father is seeking the perfection through
love of mankind and of every man.

It is not easy to break up the Epistle into parts further
than has been done above. Itsstyle is marked by continuity
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as well as closeness and vigour, and the two great theo-
logical passages in the first and second chapters are wrought
into the texture of a genuine letter. It begins with thanks-
givings and prayers on behalf of the Colossians, which lead
on naturally to the work and kingdom of Christ, and so to
his nature and his relation to the Father and to the world and
to men. At the end of the twenty-third verse of the first
chapter St. Paul pauses to speak of his own apostolical task
and of his interest in the spiritual condition of his readers.
He returns in ii. 9, with a tone of warning, to a setting
forth of the nature of Christ and of the meaning and
power of his death and resurrection and ascension. In the
third chapter he appeals to his readers to live as members
of a Head who was in Heaven, and proceeds to give
warnings and practical exhortations in detail. The latter
part of the fourth chapter, from verse seven to the end,
contains various personal allusions.
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1. Tiudfeos & d8erpds. Timothy
is similarly associated with St.
Paul in both the Epistles to the
Thessalonians, in the Second to
the Corinthians, and in those to
Philemon and the Philippians.
If he did not accompany the
Apostle in the voyage from Ce-
sarea to Rome, he must have
joined bim soon after his arrival.
Of all his converts and friends
there does not seem to have been
one on whom St, Paul leaned so
much for sympathy and assist-
-ance as on his “own son’’ Timo-
thy. His habit of associating
others with himself in the writing

of his letters is a noticeable and
characteristic one.

3, 4. Compare Eph. i. 15, 16.

5. 8d ™y é\ria. The faith
and the love are represented as
stirred up by the hope, or the
thing hoped for. The Gospel
came with an offer of blessing ;
and the hope awakened by this
offer was the very beginning of
the Christian life. Compare =
it doubnper, Rom, viil. 24;
and, for “the hope laid up in the
heavens,” Eph. i, 11-14, 18. -

7% Adyw Ths ., ¢ the word of
truth,” as in Eph. i. 13; the word
of truth proclaimed by the Gospel.
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6. Tod mapdvros els vpis. The
two notions of coming fo you,
and being present, are combined.
“Which (the Gospel) has come
amongst you.”

xkafis kal & wdvre TG Kéopy...
& tpiv. This sentence, with
xafws repeated in it, is an example
of the awkwardly constructed
sentences which characterize this
Epistle, and in which various
readings betray the uncertainty
of the early transcribers.

7. dwd 'Emagpa. Epaphras was
evidently oneof the chief teachers,
if he was not the founder, of the
Church at Coloss. He was now
with St. Paul at Rome, and is
called by him his ¢ fellow-
prisoner” (Philemon 23}, but
probably this refers only to a
voluntary companionship in St
Paul’s imprisonment.

vrep uav. ypov is preferred
on textual grounds to Judv,
which would seem the more
natural reading. Epaphras is
claimed as representing and act-
ing for St. Paul.

9. va mhnpoblire Ty Eriyvoow,
“that you may be made full as
to the knowledge of his will,”—
that you may gain a complete
knowledge.

10. weprmarioar, ‘“so that you
may walk.”

dpéoxera is generally ¢ com-
plaisance ” in an unfavourable
sense. Here it might mean a
general pleasingness, favour with
men as well as with God. But
the similar passage in 1 Thess.
iv. 1, n@s 3¢ Suds mepurarelv xal
dpéokewr B¢, and the warning
against being dvfpwmrdpeaxor in
this Epistle, iii. 22, together with
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the frequent use of dpéokew in
Philo for the pleasing of God,
make it probable that it refers
to God only. “Walk worthily
of the Lord and so as to please
God in all things.” On the other
hand the pleasing of men is com-
mended in Rom, xv. 2.

12. “Giving thanks to the
Father who has effectually called
us to our portion of the inherit-
ance of the saints in light.”
There is some doubt about the
right text in this clause. xaré-
oavrt i9 in some MSS. substituted
for ikevdoart:, in others added
(with «af) before it, in others
omitted. We can easily suppose
that the Apostle, having written
keddoavm, felt that a stronger
word was needed to express his

meaning, “—who has called us,

and enabled us,” with an empha-
sis on the second word. This
would account for the irregular
phrase {kavdoarrt els T peplda.
Or, on the other hand, if ixavé-
covr, only was written, it was
very natwral that kadéocavrishould
be given as a gloss, and so come
into the text. The Apostle is
not speaking of the preparation
of Christians on earth for a future

#The inheritance
of the saints in light” is repre-
sented as already entered upon,
being contrasted with that “power
or dominion of darkness,” from
which the believers in Christ Aad
been delivered. ¢ The portion,”
% pepls, is the share of each in the
general inheritance. To xAyjpov
may be in apposition to pepila,
¢“the saints’ allotted portion ;™
compare odx éoTw oot pepls olde
kAfjpos in Acts viii. 21: but +dw
dytwr follows xAajpov better if we
take it to mean the general Iot
or inheritance of the saints. Men
could not have taken possession
of this in their own strength.
Their ¢ sufficiency " was of God.
For this use of ixav®oac, compare

inheritance,

2 Cor. iii. 6, 8s kal ikdvwoer fpds
Siaxdvovs kawns Swbixys. The
construction of -the two passages
would be identical if we substi-
tuted perdyovs for eis Ty pepida,
“who has enabled us as par-
takers,” or made us competent
to be partakers. Observe that
it is “the Father” who has given
this sufficiency. The inheritance
is in fact that of sonship to God,
with all its privileges.

13. There are two opposing
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dominions, the one that of the
powers of darkness, the other
that of the kingdom of light and
peace in which the Son of God
reigns over his brethren. The
Christians, in obeying the call of
the Gospel, had been brought out
of the one into the other. Com-
pare Eph. v. 5, 8, “has no in-
heritance in the kingdom of
Christ and of God;” ... “you
were once darkness, but now you
arelight in the Lord ;” and Eph.
vi. 12. Passages from the Zend
Avesta relating to the opposition
of Angro-mainyus {Ahriman) to
Ahura-Mazda (Ormuzd)are given
in the Zssay on foreign Elements
tn the Theology of these Epistles.
14, Identical with Eph. i. 7,
except that there & roi alparos
airod is added after dwoAvrpwow,
and maparropdroy occupies the
place of duapridv. Here we must
connect the droAdrpuats with
the deliverance just mentioned.
Those who were now free subjects
and citizens of Christ’s king-
dom had found their deliverance
from the dominion of darkness
in receiving that forgiveness of
sins which was embodied, so
to speak, in Christ and His
blood: o
15. eixiw Tov Beot TOD dopdrov,
¢ the visible image of the invisible

God.” The word elccdy here seems
to refer to the bodily person of
Christ. In Heb. i. 3, on the other
hand, the terms dmadyasua Tis
86&7s kat yapakryp TS vrorTdoews
abrod may probably be understood
without reference to the Incar-
nation, as expressing the rela-
tion of the Son to the Father
in the mystery of the Divine
nature.

The
only exact transletion of these
words is ‘firstborn of all crea-
tion;"” and from this title it
might without doubt be logically
inferred that the Son was a part
of creation. But this phrase
belongs to a class of expressions
in which the strictest grammati-
cal sense is by no means always
what is meant. We do not infer
from the phrase  fairest of her
daughters, Eve,” that Eve was
one of her own daughters. And
TpwTéTOKOS WAONS KTiTEws Might
be written by one who meant
to convey that the Son. was be-
gotten before any part of creation,
Tt would scarcely be maintained
that St. Paul would have applied
the term xriafels to the Son. It
is a fair and natural way of ex-
plaining the words to say, that
the Son, with reference to “all
creation,” oceupied the place of

TPWTATOKOS TAONS KTiT€ws.
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cire apxal €ite éfovaiar
# first-born.” He is prior to, and
at the head of, all existence. The
pext sentence is sufficient to cor-
rect any false impression that
St. Paul was speaking of the Son
as a created being.

16. & aird éxrioby v& wdvra.
It is confessedly difficult to ex-
plain the meaning of statements

like this, and it may seem wise.

to pass them by as expressing
mysteries which we canmnot pre-
tend to fathom. Any attempt
to describe by a definition that
relation to God, or the Lord, or
Christ, which St. Paul so often
sfirms in the phrase “in him,”
must necessarily be a failure.
‘We must be content to deny our-
selves a precise answer to the
question, what St. Paul meant
when he said, ““ All things were
created in the Son of God,” or
when he said “In God we live
and move and are.” But we
ought to go with the mind of the
Apostle when he uses such lan-
guage as far ss any reflections
we can make will enable us to
go. ‘And with that view we
should probably be right in
pursuing such considerations as
these:

(1.) The Son of God isa living

b ’ s > ~ N2
T TAVTA 3(. avTov Kol €Ls

power sustaining and embracing
all things, The life, the coherence,
the movement, of the universe,
are due to his presence. .

(2.) The order of the universe is
a reflection of the mind of God.
“ All things” not only depend on
the Son of God, but they also
manifest him. The invisible law
of the universe, the xdopos vonrds,
is a thought of God. The rela-
tions and processes of the whole
creation will be better understood
by regarding them in the light
of the Divine nature, and of that
nature in its Filial aspect.

Thesedoctrinesare not amongst
thediscoveries of madern physical
science. It does not belong ta
science either to affirm or to
contradict them. But it might
be possible ta trace analogies and
reciprocal illustrations between
this theology of creation and the
principles which science holds to
be most certain.

eire Opdvot, k.7.\., an amplifica-
tion of the more frequent dpxai
kal efovoiar. But no distinction
is to be looked for between these
terms. St. Paul seems to wish
to leave open the question of the
real existence of such entities as
formed the mythology of Oriental
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systems. His object is o affirm
that all existences whatsoever,
let them be what they might,
were necessarily created by and
in and for the Son of God. Com-
pare Eph. 1. 21

T& wdvra 8 adrob kxai els adrov
Compare Rom, xi. 36,
& adrob kai 8 adrod kal els adrov
T8 wdvra,—said, without restric-
tion to the Son, of God or the
Lord.

17. 16 wdvra & adrg owéompkear.
As in the English Version, “all
things in him conrsist, or are held
together.” Compare Eeclus. xliii.
26, &
wdyra.

18. That relation of Christ to
humanity which is implied in his
being the Head of the Church is
always closely associated in St,
Paul’s mind with the action or
relation of the Son of God as the
fountain and support of ereation.
Compare Eph. i. 23.

35 éarw dpyp. It would seem
that in this place the Son of God
is called apys} in his character as
the Head of the Church rather
than in his character as the
Creative Word. He is the
Origin from which the Church,

kTioTAL.

-
QUTOV  oUyKetTaL

Adye

the redeemed Body, has its
derivation.

mpwrdroxes ék TGV vexpldy. Here
also it is the Head of the Church,
the risen Saviour, who is zpwrd-
roxos in this second sense, Above,
the Son, the image of the Father,
is the Firstborn of all creation.
Now he is the Firstborn, by his
resurrection from the dead, of
the new creation of redeemed and
reconciled spirits. & mpwrdrokos
Tov vexpidv occurs in Rev. 1. b.

va yévqrau & wEow avTos wowr
reiwy. “That he might gain the
first place for himself in all
things.”  Christ descended in
order that he might rise to the
highest place, and so might
manifestly originate a new
order.

19. There are two construe-
tions for this sentence, according
as 16 mAfpopna is taken for an
accusative or a nominative, “In
the former case, the rendering of
the English Version is the right
one, “it pleased [God or the
Father],” or more exactly, “God
was pleased, that in him all the
Fulness should dwell.” The
objection to this construction is
that the omission of the name of
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“God” as the subject is not a
natural one. In the latter case
w8y 70 mArjpwpa is a name for the
Divine Being. “ ¥or in him all
the Fulness was pleased to dwell,

“and by him to reconcile all things

to” himself.” In an ordinary
passage of St. Paul we should
nob willingly admit such an ex-
pression. But when we consider
how largely the Apostle has been
using the language of * theoso-
phy ” in the preceding sentences,
there seems to be no incongruity,
as there is certainly much force,
In using & term which expresses
the infinity of the Divine nature
in place of any personal name of
God. The more lengthened
phrase in ii. 9, mav 76 TAjpope
s Gedmyros, does not tell directly
in favour of either construction ;
but it shows us still further how
much St. Paul’s mind was dwell-
ing on these “mystical” ideas
of God’s nature, and so helps to
make the unusual form of ex-
pression more probable.

In either
case, it is God who has made
peace through the blood of the
cross of Christ. Compare Eph.

20. elpyvomouioas.

ii. 16, 17, and see the note on
that passage.

8¢ avrov, “through %im,” em-
phatic. The blood of the cross
meant him who shed his blood,
Christ dying as a self-oblation.
Observe in this verse how the
Apostle insists on the universal-
ity of the reconciliation, and on
Christ being the one medium
of it.

21. «kai dYpds. A direct and
particular application is given to
the universal statement, just as
in Eph. ii. 1.

dmghhorpiwpévovs. Comp. Eph.
iv. 18, 19.

& Tols &pyois Tols wovnpots. The
estrangement and enmity had
its seat and manifestation and
nourishment in evil acts.

dmoxemjAaler. . He (that is,
God, as before,) has reconciled you
in the body of Christ’s flesh.”
The sentence does not run very

* smoothly,and transcribers appear

to have stumbled at the §¢ added
for emphasis to yuvi, Lachmann
gives preference to the almost
impossible reading dmokarnAid-
yyre.  There are other various
readings, of which dwoxaraiia-
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ocwuart s oapkos avrov O Tob Gavarov,—mwapa-
orpoar vuds aylovs kal apwpovs Kkal aveykAjTovs
KOTEV@TLOY QUTOD, €L Yye émiuevere T wioTer Teleuelio-
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yévres (also impossible) holds the
next place.

The arrangement adopted by
Messrs. Hort and Westeott seems
to suggest that the comstruction
was altogether interrupted at
‘vwi, and resumed after favdrov
as if it had been regular. But
it is easier to take 8¢ as above,
and to render it “ yet.”

The doctrine is still the same,
—that in the living person of
Christ, who gave himself up to
man’s death and was raised again
by the Father, men, as men, are
reconciled to God.

© 22, wapaotioar. It is God,
again,who presents his reconciled

‘children before himself. Compare

Epkh. i. 4.

23. e e émpdvere, “if you
abide in the faith,"”—not reject-
ing that filial condition to which
God has called you.

év mdoy rrice. We can hardly
suppose this to have been an un-
meaning exaggeration. It is to

be remembered, (1) that the wide
diffusion of the Gospel was a
point of great importance to St.
Paul, as expressing so fitly that
opening of God's favour to all
men universally in which he

-gloried ; and (2) that the Gospel

had been published over a very
remarkably wide area for that
age. St. Paul's own work in this
preaching had been wonderful in
its geographical extension, as
well as in other characteristics.
Nevertheless the expression can-
not be made out to be a strictly
accurate one, nor is it necessary
that it should be. 8t. Paul was
speaking from the point of view
of theology, mnot of statistics.
Compare verses 5, 6, of this
chapter.

24. viv xyaipw. MS. authority
is in favour of the omission
of & before »ov, but this may
partly be accounted for by the
similar ending of 8idxoves. The
omission makes the beginning
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of the sentence somewhat ab-
rupt.

The feeling here expressed of
joy and pride in his sufferings
was habitual to St. Paul. Whilst
he held it to be a general Chris-
tian privilege to “ glory in tribu-
lations,” he regarded his own
peculiar afflictions as a seal of his
Apostleship, But the language
of this verse is the most remark-
able that he anywbere uses in
speaking of his sufferings.

xal dvrovarAnp®, k.r.A. Thereis

something startling in the words,
“ the shortcomings of the afflic-
tions of Christ,” and in §, Paul’s
pretensions to supply in his per-
son what had been left wanting
by Christ. But we must bring
to the reading of this passage St.
Paul’s idea of the Head and the
Without the DBody
Christ was not complete (Eph. i.
23). The Chureh was to be built
up by means of sufferings,—the
sufferings of Christ first, and the
sufferings of his members in their
turn and place; and each member,
in bearing what was laid upon
him, was supplying that which
wag left vacant, so to say, for him
to supply. 8t. Paul, who knew
his part in the building up of the
Church to be a great one, might
honestly speak of his sufferings
as contributing an important

complement to the total sum of
the afflictions of Christ and his
members,

The dvrf in devravamdypd proba-
bly implies a kind of response on
the part of the members, echoing
the action of the Head.

25. kard Ty olkovopfav. In
Eph. iii. 7, the same place is filled
by the words xard mhy Swpeav ris
xdptros Tod feod s Bobeloms o
And in the second verse of the
same chapter the equivalent
phrase is v oikovoulay Tis xdpi-
Tos Tov feot Tis dobefans por. On
the word oixovopia see the note
or Eph.1 10. Tt is here used
in the second of the senses there
given, and represents an appoint-
ment or commission given by the
Lord to his servant Paul, It
answers to Swped in Eph. iii. 7,—
the word most commonly used
to denote this commission being
xdpts. This is also the sense of
olxovopla in Eph, iii. 2.

mAgplcar TOov Adyov Tob Oeod.
It would seem as if St. Paul.
when a word became strongly
impressed on his mind, had a
pleasure in using it in various
senses. I\npovy and zrAjpwpa are
among the special words of these
Epistles. Here, to “fill” or
“ fulfil” the word of God, must
mean to proclaim it to the full;
to fill the appointed measure in

"
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the bearing or making known of
God’s word.

26. Compare Eph. iii. 9.

&pavepally, written as if § dme-
xp¥hfn had gone before, instead of
its equivalent, 70 dmroxexpipperov.

27. v{ 16 whovTos Tis 86Ens Tob
puoTplov Tovrov év tois éfvecv.
It is instructive to compare this
with the parallel phrase in Eph.
L 18, 7is & mhovros Tis 86&ys Tis
kAnpovoplas avrod €v Tols dyfos.
There is just the same kind of
recurrence and variation of words
which weobserveas characteristie
of St. Paul not only in different
compositions, but in the same
letter. The variation of gender
in the use of wmAolros may be
regarded as purely casnal. The
different expressions in either
sentence are in obvious harmony
with the line of thought in each
passage respectively. é rois éfve
oy, “‘among the Gentiles,” should
bereferred to the whole subject,—
“ the wealth of the glory of this
mystery ;" it implies that the
Gentile world was the element,

in and through which this glory
was realized.

6 éorw Xpworos & tuiv. The
mystery, once hidden but mow
manifested, is “Christ in you.”
In the next verse, St. Paul speaks
of presenting every man ré\eov
é Xporg. Christ in you,—you
in Christ. We are reminded of
our Lord’s own saying (St. John
xv. 4) pelvare & éuol, xdyd é&v
tutv.  Such a spiritual relation to
Christ is implied as may be ex-
pressed by either phrase, Christ
dwells in ws, or, We dwell in
Christ; or best by both these
phrases. “We are one with
Christ and Christ with us.” This
close fellowship with Christ is
the revezled mystery of God’s
eternal purpose,and it constitutes
the hope of glory yet to be mani-
fested.

28. The repetition of wdvra
dvfpomor in this verse is what
chiefly attracts attention. We
may trace it to that thought of
universality and completeness
which has become a passion in
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the Apostle’s mind, The mys-
tery of Christ was for the whole
universe, for mankind univer-
sally ; but each individual person
needed to receive the mystery,
to be instructed, to be informed,
to be brought to a condition of
personal perfection. Or the re-
petition may be a protest against
the exclusiveness of the false
teachers : not the few only,
but every man., TéAeos was a
technical word for one fully
instructed in the “mysteries”
of heathen religion ; and it
may therefore be used here in
connexion with the pvorjpov of
which 8t. Paul has been speak-
ing.

29. And the effert to do his
part in this work called for all
the energetic labour which St.
Paul, or the power of God in
him, c¢ounld put forth.

IL L. Moy ayéva &xo. Re-
ferring to dyew{dueves in the
preceding verse. Compare iv. 13,
and 1 Thess. ii. 2. The fact of
not being. known by face to the
believers at Cologse and Laodicea

adds a kind of hungry yearning
to the Apostle's desire for their
spiritual welfare. Frem tv. 16
it appears that there was familiar
intercourse between the Churches
here mentioned.

2. cvpBiBecbéres. In con-
struction, this word agrees with
the supposed subject of the pre-
ceding clause ;—it is expressed as
if ““that they might be comforted’”
had gone before. For the idea,
compare Eph. iv. 13—16. Ad-
vance in knowledge is made depen-
dent upon growth in Christian
life,—that is, in the love and
fellowship which bind the mem-
bers of a true Body together,

7ot feot. There isa great con-
fusion in the MSS. as to the read-
ing here. The words feod, marpds,
and Xpwrol, are variously con-
nected or omitted. Thereadings
of the best MSS. are as follows :
101 Beod Xpiorod, B ; 70D feod mar-
pos Xpwrov, the Sinaitic; o3
Geot marpes Tod Xpworod, A. C.
These readings do not differ in
sense from one another, if Xpwr-
Tov be taken as in apposition to
The mystery is

H2

700 puoryplov
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Christ, as in 1. 27, “unto the
knowledge of the mystery of God
(or, of God the Father), namely,
Christ.”

3. The words gogia, yiars,
Gnoavpot dmdxpudhor, have astrong-
by Gnostical stamp, like other
terms which follow in this chap-
ter ; and we cannot but conclude
that St. Paul is quoting or bor-
rowing them from theosophical
speculations by which, in his
judgment, the Colossian brethren
were in danger of being misled.
Yet the thought is almost identi-
cal with what we find in other
Epistles, as for example in 1 Cor.,
i 24, 30; ii. 2, 7; in the last of
which places we have Aatotuer
deov codlay & puoTyply THv dmo-
KekpUppETY.

4, St. Paul’s earnest protest,
by which he hoped to guard the
Colossians against plausible false

teachers, was this,—that all the
vwbas of which they spoke, in-
cluding whatever was most hid-
den or mystical, was in Christ,
and was to be learnt through the
gtudy of him.

5, Thisassurance interposed in
the midst of an anxious exhor-
tation, is highly characteristic of
St. Paul, and shows the teacher
not afraid to use his. personal
authority, wishing to commend
rather than to censure, and bring-
ing forward the good points in
his readers which he sovght to
strengthen against the dangers
besetting them.

7. é&rowadopotpevor, The pre-
sent tense ought to be noticed,—
“in process of being built up,”—
a8 ovvowodopetafe in Eph. ii. 22,

B. kard T wapdboow Tov d-
Oparmor. St. Paul’slangnage seems
toimply that there wasnoabsolute
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novelty in the speculations offered
to the Colossians, They were
probably in the main traditions,
and commended by their sup-
porters as having the authority
of tradition,

T& orouxeia Tol xdopov, also in
verse 20. Comparethe “weakand
beggarly rudiments” of Gal. iv. 9.

9. The passage which follows
is one of the most difficult in the
Neow Testament, partly orraccount
of the want of finish in the
construction,—the connexion of
clauses being especially imperfect
and uncertain,—and partly on ac-
count of the mystical character
b may
safely be inferred that St. Paul
hasin his mind Judaistic doctrine
relating to circumeision, festivals,
abstinence, and the like, and also
¢ gnostical ” doctrine (to use a
latéer term) concerning the w=\ij-
popo. and the heavenly orders.
And most probably both kinds of
doctrine were combined in the
speculationsof the same teachers.
The Apostle subjects all such
theoriesto the doctrines of Chatst
—of Christ fully Divine, truly
human, manifested by death and

resurrection, uniting all mankind
directly to God.

katowket, “ dewells,”’ not “dwelt.”

10. xaf éore & adrg TemAypo-
pévar. A parenthetic clause, due
to the impression made on St.
Pavl’s mind by the word and
thought of fulness.” ¢ The ful-
ness of the Godhead is in Christ,
—and your fulness also (in a true
but not quite the same sense) is
in him.” The perfection of God
and the perfection of man meet
in Christ. In Christ men have
their complete ideal ; in propor-
tion as they dwell in him they
become perfect.

dpxis kat é5.  Asin verse 15,
i. 16 ; Eph. iii. 10.

11. In all probability, as has
been said above, some Judaistic
enforcement of circumcision gave
occasion to what St. Paul says
here, :

It is to be borne in mind that,
to St. Paul, the essential reality
of all spiritual relations was that
mystical order, that Divine or-
ganization, which subsisted in
Christ. All sacramental symbols
derived their meaning and worth
from the reality which they repre-
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sented,—a reality on which they
were dependent, but which was
not dependent upon them. The
strength of this feeling in St.
Paul’s mind enabled him to use
sacred symbols for the purpose of
illustration with greater freedom
than is natural to us.

o ¢ kal mepterprifyre. It is a
spiritual eircumecision that is here
described, involved
ship with Christ. ) weperousn Tod
(though it might be
understood as meaning the eir-

in fellow-
XptoTov

cumeision which Christ received)
is probably equivalent to “the
This
was ontwardly executed in bap-
tism, when the faith of the
baptized accepted the death and

Christian circumcision.’”’

mnew life which were given in

that ordinance. The whole body,
as the seat of the fleshly desires,
was then cast off and repudiated.
. The
rising to life only becomes actual
through faith. ¢ Believe in that
putting forth of Divine Wiil

which wrought when God raised

12, 8ud s wiorews . .

Christ from the dead, and you
also are raised again.” Compare
Eph. L. 19, 20, and the notes on
that passage.

13. The clauses which follow
resemble very closely Eph. ii, 1,
5, 14, 15, 16.

ovvelwomrolyaey tpds. God quick-
ened with him.
larly repeated.

vuds 1s irregu-

14. In the parallel passage
Eph. ii. 15, the written law, the
system of decrees, is represented
primarily as a barrier between
Jows and Gentiles: here it is
primarily a barrier between men
and God. By its power to con-
demn it repels men from God.
Christ by the reconciliation dis-
played in bim has effaced all the
separative power of the Law.

adeifas. We had to supply
“(God ™

before cwelwomolnaer,

_ but in the latter part of the

sentence it seems necessary to
take Christ as the subject.

70 «aff Hudy yepdypador Tois
dcyparw. “The bond, or note of
hand, that

was against us.”’



15

II. 15.]

EristLE To THE (COLOSSIANS.

103

= ~, ) 8 4 A * \ \ \ ’ ’
TCP UT“UPC[) ATEKOUTAUEVOS TAS apxag Katl Tas efovcrwcg
1] r ’ ! \
(’Bayp,a-rw'ev €V TOPPMOLY BpLa,uBeva'as‘ avrovs v

This was contained, or implied,
in the decrees of the law. Man
was a debtor by each command-
ment. And the law of nature
took, to the Gentiles, the place
of the Jewish Law.

ek 100 péoov, ¢ from the midst,”
{.e. from intervening between us
and God..

15. Thedifficulty of connecting
this verse with what goes befere,
through the absence of a copula,
is tritiing compared with the diffi-
culty of translating and under-
standing the words themselves.

What is the sense of dmexdv-
odpevos

What were the dpxol and éov-
alor to be triumphed over in
Christ's work of redemption
through sacrifice ¢

It is almost better to give up
the word dmexSuadievos in despair,
thantorenderit“havingspoiled.”
It was not that St. Paul was in-
capable of bad grammar; but
that thereisno conceivable reason
for his using a common word (for
dmodierbfar and édverfar are both
common, though dmrexdvesfor is
rare) in a totally false sense.
His use of énéiduais, a very few
lines above, and of dwexdvodpevos
in iil. 9, makes such a false ap-
plication of dmexdvodpeaos still
more incredible. To render it
“ having spoiled” is not simply

to assume that the middle is
wrongly used for the active voice.
In the active dwéxdvoar would be
to strip off clothes, not to strip the
body of clothes, The apyxaland
éfovoion would still be stripped
off, not spoiled.

Then, what are these dpyaf and
éovaiar U Tt is said evil powers,
devils. And this interpretation
is supported by Eph. vi. 12
Bishop Lightfoot says, “The
powers of evil, which had clung
like a Nessus-robe about his
humanity, were torn off and cast
aside for ever.” But just above,
Christ is spoken of as the head
of all principalities and powers.
And it is certainly usual in
these Epistles to find dpxaf and
ovatas used in a neutral or com-
prehensive sense.

¢ He stripped off from himself
the _principalities and powers,
and made a show of them.”
May some such thought as this
be indicated i—* False teachers
are enveloping and smothering
the person of Christ with a
cloud of ethereal beings. But
I say that Christ,in the glory of
his cross, stripped himself clear
of all that cloud. He rose up
into a higher sphere, and placed
himself distinctly aboveall powers
of the invisible world.” 8o it is
said in Eph. iv. 10 that Christ
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rose ¢ far above all heavens,” and
in Eph. 1. 21 that God ‘ placed
him far above all dpyai and éfov-
ol

There is an idea of Aostility, it
is true, expressed in the words
&eypdnoer and fpiapBedoas.  If
the dpyai and éfovaiar be regarded
ag in some way connected with
the administration of the Law
(compare what is said of “angels”
in Gal iii. 19, Acts vii. 53, and
Hebrews ii. 2,} a victory over
them might be spoken of in con-
nexion with a victory over the
Law. Or, if they are simply re-
garded aspowers which hid Christ
from men, Christ in clearing him-
solf from them might be said to
vanquish them as rivals.

& atrd.  Assuming it to be
Christ who has triumphed, we
must take adrg as referring to
the cross.

16—23. This passage carries
on the warning begun in the 8th
verse. The believers were in
danger of being robbed of their
freedom and life given to them in
Christ by being brought under
a complicated system of obser-
vances. The Apostleexhorts them
to refuse to be thus degraded.
The language of this paragraph
presents to us asuccession of diffi-
culties, including some uncertain-

ties of text, which strengthen
that impression of erndeness in
the composition which is con-
veyed by some preceding passages.
It may be supposed, perhaps, that
8t. Paul’sdictation did notalways
take place under equally favour-
able circumstances.

16. My ofv s duds xpwérw.
You are made alive and exalted
with Christ : therefore do not sub-
mit to be treated as subjectsof a
lower dispensation, bound by an
external religion.

& pépe, ¢ with reference to,”
“in the matter of.”
used for * what concerns,” as roi-
puov pépos, 80 far as relates to me.

aaf3Bdrwy, though plural, may
mean a single Sabbath. Compare
St. Matthew xxviiL. 1, &ec.

17. Ceremonial institutions
were but a shadow of the sub-
stance signified by them. As
Christ, the substance of the
Jewish instifutions, had come,
70 péAdovre is probably to be
understood of things which Aad
been ¢ future” when the cere-
monies were instituted.

75 gipa. “The body is [the
body] of Christ.” odua is used
in a twofold sense. The Person
of Christ is the hody or substance
of which these institutions are
shadows,

pépos was
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karafpafevéro. This word
means properly to decide against
a person’s claim to a prize. It is
difficult to say whether the idea
of defrauding is here to take pre-
cedence of that of condemning. If

so, the Bpafeior might be fellow- ’

ship with Christ,
lippians iii. 14, eis 16 Bpafeiov Tis

Compare Phi-

dvw kMjoeos 1ot feot v Xporg
Inaod.

Oérwv év. 'There are so many
passages in the Septuagint in
which fé\ew év means ““to take
pleasure in,” that it can hardly
be doubtful that St. Paul is
following this usage. ¢ Let no
one rob you of the prize for
which you contend, having a
zeal for. humility. . .”

Opyoelg Tiv dyyéhwr, * wor-
ship paid to angels;” mnof, as
some have understood it, “angeli-
cal devotion.”” Such devotion

does mot appear to have been

one of the dangers which St

Paul was contemplating,
would

nor
it have been weli ex-
pressed by fppaxela. Worship
of angels is contrasted with hold-
ing the Head.

& édpaxey épfarciwr. This is
the text now adopted, with the
assent of the Revisers. It is
rendered by them “ dwelling in
the things which he hath seen,”
of which the meaning is not
obvious. It is commonly ex-
plained as referring to alleged
visiops; “insisting on things which
he has seen,” harping on visions.
The received text, supported by
early authorities, reads & u3
édpaxev, which gives an easier
sense, *“ insisting on things which
he has not seen,” on dreams of
his imagination. The state of the
text conjectures, and
Bishop Lightfoot suggests édpe

invites
(or aidpa) keveufPatedov. édpa or
aldpa is a rare word for suspen-
“Treading on a void like
He
{inds remarkable support for this
reading in passages from Philo.
In this chapter we are struggling
with insurmountable difficulties.

19, Compare Eph, iv. 16, and
note.

sion.
one hovering in the air.”

v adnow Tov Beot, ¢ the
growth which God designs and
grants.”

20. croeyein Tol kégpov. Asin
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verse 8, “Christ ” and the “ ele-
ments of the world” are put in
The
elemcents of the world are here, as
in Galatians iv. 9, chiefly rules of

opposition to one another.

an external and superficial nature
relating to observances.

22. & éorw els ¢pbopdy. The
objects to which the rules Touch
not, d&c. refer are those creatures
of God which are made to be
used and done with. Some have
thought that it is of these rules
themselves that St. Paul says
that they are meant to perish
in the using ; which would be an
instructive observation, but seems
less natural than the sense com-
monly received.

23. This verse, though not per-
fectly symmetrical in construe-
tion, would have no great diffi-
culty except for the apparently
nnsuitable meaning of #Agopovip.
Those rules of abstinence, says
St. Paul, have a pretension of
wisdom in the voluntary devotion
and humility and unsparing usage
of the body which they prescribe,
but are not in any honour, or of
any value, to the satiating of the
flesh. That would be the natural

rendering ; and we should expect
some word meaning * effectual
‘ reple-
tion.” St. Paul apparently means
to say that therules of abstinence
which profess to subdue the fesh
are plausible, but not really
effectual. The easiest way out
of the difficulty is to take mpds
as meaning “ with reference to ”
and as implying here “so as to
restrain or remedy.” Bishop
Lightfoot shews that there are
abundant examples of mpds being
thus used ; as we say ““ good for
a cold,” that is, good to cure it.
But we could not say ““of value
for the repletion of the flesh”
withount risk of misapprehension,

conquest ”’ rather than *

if we meant “of value against
it.” In the passages quoted by
the Bishop the meaning is not
liableto bemisapprehended ; here,
to the great majority of critics,
that meaning hasnot seemed the
natural one. But the Revisers,
no doubt after much pondering of
alternatives, have accepted it ;
and we have only a choice of
difficulties.

It has occurred io me that the
amanuensis may have written
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wAgopory for émAgoponjv, the
word oaepkds suggesting wino-
poviy.
éminopoviy wotel Tpuehns, Koclesi-
asticug xi. 27. And St. Paul has
the phrase ¢ dwiocw émdavBorié-
13. But I do
not profess to regard *the for-

Compare kdxmgis Gpas

pevos, Phil. iii

getting of the flesh ”” as a natural
form of expression,

III. 1. St. Paul assumes that
the believers had risen with
Christ,

’ 5 _~ 3 -~ ’ S
¢(VT€9 ouTw €V TW ﬂ(Lﬂ'TL(T,U.tITl, €V

Compare ii. 12, cwra-

@ kal ownyépfyre. This co-rising
with Christ was involved in his
being the Head. When the Head
rose, the members also rose. But
the rising was expressed, and
wrought into the life of the
individual, in Baptism.

The passage beginning with
this verse is a very striking ex-
position of the highest Pauline
doctrineof fellowshipwith Christ.
‘We are again reminded of Phi-
lippians iii., where we have the

expressions 7o ériyen ¢povodvres
BBy yop 15 ToliTevpe v otpavols
fr'rrcipxet, \AR 19, 20. St. Paul
would carry out to the utmost
his prineiple, that in the de-
scending and ascending of Christ
was laid the true basis for each
man of his regeneratelife. ““Con-
gider yourselves to have died,
risen, and ascended to heaven,
with Christ ; and live now the
life of thiose who are properly
living, not on the earth, but with
Christ in heaven.”

3, 4, kéxpvmrar. pavepwby. “Now,
this heavenly life must be con-
tent to be, in its inward con-
sciousness, hidden
world, as Christ is hidden from
the world. When the veil is
withdrawn from Christ, it will

from the

also be withdrawn from your
membership with him.”

5. 7d péky Suiv. These “ mem-
bers’ are explained to be evil
affections and habits. Habits
form parts of a body, with which
the inward life clothes itself.



108

ErisTiE 10 THE COLOSSIANS.

[I1L. 6—10.

s A o [4 \
veflay Nris égriv eildwiolarpla, b a Epxerar 7 opyn

- - ? € A ’ ’ o

7 70U Gevl’ €v ois KAl UMELS TEPLERATROATE TOTE GTE

» . ’ R \ A s 7 e ~ \ ’

e(ijTe v TovTOIs WUVL O¢ emobeale kai vpels Ta TurTa,

> ’ ’ ’ - ’ L ’ s

opyny, Bupov, kakiav, BAacnuiav, aioxporoyiav ek
~ [ A 4 > s ’ 3

700 cTopMaros vumr' u Yevdeale eis aAAndovs” amwexdu-
14 \ \ Ed 1 ~ [4

oauevor TOv malawy avBpwmroy aur tals mpafeaty

10

-~ ) ’ \ ’ \ ’ ’
aﬁrov, Kai E'J/BUO'Q}LEVOL TOV VEOV TOV QVOAKOLVOUUEVOV

Compare é&re éfjre & rovrous,
ver. 7.

Compare verses 5 and 6 with
Bph. v. §, 6.

6. The received text, which
adds the words * upon the chil-
drenof disobedience,” issupported
by the Sinai MS. ; but they have
no doubt been introduced from
the parallel passage in Ephe-
sians.

7. & ols xai dpers Tepieramjoaré
The
“ walking ” refers rather to the
outward conduct, the “living"”
to inward habits and relations.
Compare Gal. v. 25, & {oper
TYEUpaTL, wvepaTt Kkai
pev.

8. kai Dpels.

o 20 3 ’
TOTE OTE SZTITG € TOUTOLS,

O'TOLX(T)‘

In verse 7 “you
also 7 meant “ you, like the rest
of the heathen or children of
disobedience.” Here it should
mean “you, as others have done.”
But, as there has been no recent
reference to Christian converts,
kol tpets in this verse may be
only an echo of xai vueis in the
preceding verse.

7o wdvra, ¢ the whole of them,”
~—a more summary expression

{without rafra) for *all those
habits.”

BAacdnuiav, not limited, like
our word “ blasphemy,” to re-
proaches against G'od, but, gene-
rally, all abusive language.

9. uy yYeldeoPe.  Lying was
natural to a condition in which
every man was supposed to be
set his  neighbour,
but unnatural to one in which
unity and not division was the
law.

against

It is interesting to compare
this passage with the parallel
one in Ephesians (iv. 22—25).
The ideas of *the old man ” and

“ the new man,”’

of “putting
oft ” and “ putting on,” are the
same in both passages. But here
the putting off and putting on
are presented as already done;
there, as rather to be done, be-
cause involved in the knowing of
Christ. In Ephesians, the present
participle ¢pfeipépevor, on the one
side, answers to the present par-
ticiple drakawovueror on the oppo-
site side in this Epistle. The
old man is being destroyed, the
new man is being renewed. In
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Ephesians, knowledge is made
the cause or beginning of the
change ; here, it is made the end
of it (els émiyvwow).

The antecedent to
¢mov is the dispensation or con-
stitution implied in the preceding
sentence. ‘¢ In the society of the
new creation there is no distine-
tion between Greek and Jew.”
Compare Romans x. 12, ob ydp

11. émou.

dotw  Saarody lovdufov Te Kkal
“EAAgross 6 yap

wdvTov.

EYY 7
QUTOS  KUpLos

4AAG wdvTa kal év mdow XpioTos.
The corresponding phrase just
quoted, 6 airos «vptos wdvrwr, has
not the Pauline depth of this.
The new society is the Body of
Christ. In and to his Body
Christ iseverything. Distinctions
of race and conditionareabsorbed
in the new relation. In more
ordinary language we might have
said, ““We no longer call this man
a Gentile, that man a Jew, this
man barbarian, that man civi-
lized ; all are Christians, and all
our significant characteristics are
Christian.”  For * Christian”’
8t. Paul more forcibly says
“Christ,” ¢Everything, in the

new creation, is Christ: Christ
isin all.” Compare tod pvaryplov
Tobrov, s éotw Xpioros év duiv, 3
éxmis tiis Sofys (i 27); and dypes
ot poppwby Xmotos év dutv, Gal.
iv. 19.

12, & éxhextol Tob Geot dyioc
kal fryarypévor.  There can be no
question that dywt xai y. are not
in the vocative case. But it may
be doubted whether éxhexrol is to
be taken by itself, or character-
izes dywe or both it and Fyamy-
pévor. In any case fyampuévor
will be “loved "’ mot by St. Paul,
but by Ged. It is perhaps most
in accordance with Pauline usage
to understand dywo. only as de-
pendent upon The
meaning will thus be, “as those
whom God has chosen to be holy
and has loved ;” ¢ as God's cho-
sen saints, and beloved of God.”
The expressions are then very
similar to those in Romans i. 9,

N
exAextol.

Tois év ‘Pduy dyamyrols feod, xhy-
Tols dyiots.

owhdyxva oikripuot. The word
amAdyxva in itsliteral sense hard-
ly means bowels. It was used
to deseribe such inward parts as
the heart, the lungs, and the
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liver. These parts in saerificial
victims were distinguished from
the bowels,~—the viscera thoracis
from the viscera abdominis. See
Liddell and Scott’s Lexicon. The
word ‘“ heart” therefore more
nearly corresponds t0 oridyyve
than “bowels.” It denotes the
seat of tender natural feeling.
The affections enumerated in this
verse are the mutual duties in-
cumbent on true members of the
Body of Christ, the discharge of
which will preserve the proper
unity of the Body.

13. dvexdpevor dAMjAwr.  See
note on Eph. iv. 2, in which
verse some of the expressions of
this passage are found. But the
place in Ephesians which most
nearly corresponds to this is iv.
2432,

6 ktpeos. It is doubtful whether
this, or & xpiwords, be the right
reading.

14. émt maoe 8¢ 7ovros. “In
addition to.” ¢ Add to all these
love.”

3 éomw aivdeapos s Tehewsryros,
“which 1s the binding together
of perfectness.” The less pre-

cise reference of § (instead of
%) to dydmyw ought to be marked.
We may take * the putting
on of love” as the antecedent
to 6. .
15. % epipryy 708 Xporov Bpa-
Bevérew. Compare Philip. iv. 7,
% elpivy 70D Geov ppovpioer Tis
kap8las Spdv. “The peace of
Christ” recalls the saying of our
Lord, “ My peace I give you”
(St. John xiv. 27). Both here
and in the passage quoted from
Philippians 8t. Paul uses an un-
common expression to describe
the dominion of peace. “Let
the peace of Christ decide differ-
ences, settle controversies, in
your hearts.” ¢“The peace of
God shall garrison your hearts.”
‘We may more easily realize this
active power of Christ’s peace by
thinking of Christ himself as
shedding abroad his peace in the
heart, and making it prevail over
all dissension. Verses 14, 15,
have great similarity of ex-
pression to Eph. iv, 3, 4. &
o cuwdéoue s elpfrys. & aope
kal & mvevua, kabos xal éxhilyre

s -
v plo e\nide 1is kAjoews Tpdv.
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16. & Adyos rov Xprarov. “The
word of Christ,” the uttered mind
of Christ, nearly equivalent to
“ the inspiration of Christ.”

It is singular to find ¢ psalms,
hymns, and spiritual songs” re-
presented as the media of in-
struction and admonition. But
the parallel passage in Ephesians
{(v. 19, 20), Aarovvres Eavrots
Yarpots, k.7.A,, makes it more than
probable that this is what St
Paul meant. Divine inspiration
will most naturally utter itself,

'we must suppose the Apostle to

suy, in adoration and thanksgiv-
ing: let these, rather than direct
exhortations, be your modes of
teaching and admonishing one
another.

év xdpire, “with thankfulness.”
Compare 1 Cor. x. 30, € éyo xdpert
peréyew, T Blaodypotpar imép ob
Eyo ebyapard ;

17. With -this comprehensive
requirement compare, not only

3 b4 > - \ ~ 3
O:¢ avdpes, ayomare Tas yvvaikas xai pm

v ! ¢ ’
Ta 7ekva, vrakovere

~ I4 /! >
TOUTO YOp €VAPETTOV €TTLY

the parallel passage in Ephesians
{v. 20}, but the more exactly
similar language in 1 St. Peter
iv. 11, € 1is Aadei, s Ay Beod,
d s Saxovel, ds £ loydos
xopyyel 6 Beds, iva év magw Bofd-
Oyt b Oeos B Tyoov Xpiorow, (in
which the reference is not only
to sacerdotal speaking and min-
istering, but to all speaking and
serving whatsoever ;) and also
1 Cor. x. 31, elre odv €obiere eire
mivere eire TL woielTe, TAvTA €ls
Sofay Peot Torcite. ,

18, &5 drijker év xvplo. The
mutual relations of the family
and household belong to a Divine
order, and are to be fulfilled in
accordance with that order.

19. py mikpaiveate, “do not
indulge towards
them.”

20, xara wdvro.
wovti, Eph. v. 24. The obedience
is to be general and comprehen-
sive, not qualified by

ill - temper

Compare év

such
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exceptions as those by which the
Pharisees *“ made the command-
ment of noneeffect” (St. Matthew
xv. 3—6). But the duty of com-
plete obedience may be crossed
by other duties if the parents do
not command reasonably.

21. The immediate effect of an
irritating use of parental autho-
rity would be to ayouse resent-
ment ; but in the end the effect
of such treatment, as St. Paul
well teaches, must be to break
the spirit and produce a servile
temper.

24, s xhypovoplas, “the in-
heritance” promised to all God’s
children. ¢ Ye shall receive the
requital of the inheritance,” i.e.
“ the inheritance as a requital.”

T kupiln Xpiory Sovdedere, ©* ye
are bond-servants te the Lord
Christ,” ydp being omitted on
the authority of the better MSS.,

there is a doubt whether SouAet-
ere is in the indicative or the
imperative. The next clause, §
yop ddwdy, wx.r.A., would follow
better upon an imperative sense
of Sovhedere. But on the whole
the sense ““ye serve’ appears to
agree bebter with the context.
““ Do your service as to the Lord ;
the Lord whom you serve is
Christ. For he that does a
wrong shall receive for the wrong
he has done,” In the parallel
passage in Ephesians (vi. 8),doing
good stands in the place of doing
wrong.

25. wpocwmodnuyia. See note
on Eph. vi 9. God will not

Javour the slave.

IV. 1. i looryra, ¢ fairness,”
that treatment which is com-
monly called “equal,” equitable
treatment.
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3. Bipav 7ot Adyov, ¢ a door of
the word,” ¢.e. of the word in
the sense of the Gospel. Com-

-pare 1. 25, 26, Tov Adyor Tov

Ocov, 10 pvoripov . . . Edave

. péby.

5. xdv xapdv éfayopaldpevor
Here, as in Ephesians (v. 16),
this remarkable phrase occurs in
connexion with exhortations to
careful and discreet behaviour.
The Christians, being placed in
circumstances of great difficulty
and delicacy, needed to watch
for the fit times of action, to
“ buy up the right moment.”

6. Tt is again interesting to
observe the likeness and the dif-
ferences between this verse and
its parallel in Ephesians (iv. 29).
Speech “ seasoned with salt” is
opposed to Adyos cawpds. Salt is
the purifying and preserving
principle, and speech thus sea-
soned answers to that which is
“good for edification.” ¢ To

know how you ought to answer
each several person,” is to know
how you may do him the most
good (va 89 xdpw). The word
xdpts, which has so many shades
of meaning, appears not to be
used in exactly the same sense
in the two passages. In Ephe-
sians, dovvar xdpw appears to be
“ to impart a benefit.” Here é&v
xdpure is “ with grace,” or, as we
might say, “gracious.” Kind-
ness, not that- of mere good
nature, but that of a thoughtful
and spiritual disposition, is ex-
pressed by xdps.

7, 8. 8o in Eph. vi. 21, 22.

dudxovos, ¢ a helper,” asin that
passage.

éreppa, “ 1 send,” or I have
sent ” — the epistolary aorist.
Tychicus went with the latter,

9. ovv 'Owmoiupw. See the
whole letter of St. Paul to
Philemon. It is implied in that
letter by the mention of Archip-

I
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pus (compare Philemon 2 with
Col. iv. 17), that Philemon, and
therefore Cnesimus, belonged to
Colosse.

10. Aristarchus, a Macedonian
of Thessalonica, had been a com-
panion of St. Paul for some time.
He is at Ephesus at the time of
the great tumult there (Acts xix.
29), travels with 8t. Paul from
Greece to Jerusalem (Acts xx. 4),
and is with him on the voyage
from Cesarea to Italy (Acts xxvil.
2). He is now sharing St. Paul’s
imprisonment at Rome,

Mdpxos. The naming of Mark
(here and in Philemon 24, see
also 2 Tim. iv. 11) as a com-
panion of St. Paul has the pe-
culiar interest of proving that
the breach deseribed in Acts xiii.
13 and xv. 36-40, had not been
a permanent one. John, who
had once departed from Paul
and Barnabas, and Barnabas with
whom Paul had so sharp a con-

tention because he wished after-
wards to have his kinsman John
with him that a temporary sepa-
ration was the result, are now
mentioned in terms of friendship;
and ““ John surnamed Mark ” ap-
pears to be an object of St. Paul’s
special solicitude,

These alone,
of the circumcision. No other
Jews were working cordially
with St. Paul.

12. Tt seems probable that the
anxiety of the good Epaphras on
behalf of his friends, and his
report to St. Paul both of the
Christian virtues of the Colossian
Christians and of the dangers to
which they were exposed, had
much to do with. the writing of
this Epistle.

werAnpodopnuévor, ““fully as-
sured.” The plural, & GeAdjuara,
is found in Aets xiii, 22 and
Ephesians ii. 3.

> -
€v mwavri Geljuare Tov Geov,

11. odror pdver.

“in
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The more regu-
lar rendering would be “in every
will of God.”

13. woddv wévov. Probably to
be explained by reference to dyw-
wZépevos in the preceding verse:
“much labouring of mind.” Com-
pare ii. 1.

14. Aouvkds kai Anpds. Both
are named again in Phil. 24, In
2 Tim. iv. 10, 11, Demas is said
to have forsaken St. Paul, Luke
to be still with him,

16. Laodicea, Hierapolis, and
Coloss® were within a few miles
of each other. What was this
letter to be received from Lao-
dicea? This question is fully
discussed by Bishop Lightfoot,
Colossians and Philemon, pp.
274-300. He identifies it with
the Epistle to the Ephesians,
which, as there is reason to be-
lieve, was a circular letter ad-

dressed to several Churches in
Asgia Minor. If it is not this, it
is almost certainly one of which
we have no other knowledge.

17. It may fairly be assumed
that the Swxovio to which Ar-
chippus was to take heed was
the office of superintending the
Church at Colossze. Compare
Philemon 2.

18, The only part written by
St. Paunl, the rest of the Letter
being dictated by him.

It is remarkable to observe
how frequently St. Paul refers to
his imprisonment as giving him
a kind of authority, or a better
right to be heard, amongst his
fellow-believers,  Compare, a-
mongst many other passages,
Philip. i. 12-14. Here, the
only appeal made in his own
handwriting is ¢ Remember my
bonds.”

12



TO THE COLOSSIANS.

PavL an Apostle of Christ Jesus by the will of God,
and Timothy the brother, to the holy and faithful
brethren in Christ at Colosse. Grace be to you and
peace from God our Father.

We give thanks to God the Father of our Lord
Jesus Christ always in prayers on your behalf, having
heard of your faith in Christ Jesus and the love
which you have towards all the saints, on account of
the hope laid up for you in the heavens, of which
you heard before in the word of truth of the Gospel,
which has come amongst you, as also in all the world
it is bearing fruit and increasing even as it does
amongst you, from the day you heard it and came
to know the grace of God in truth, even as you
learnt it from Epaphras our beloved fellow-servant,
who is a faithful minister of Christ on our behalf,
who also made known to us your love in the spirit.
On this account we also, since the day we heard of it,
do not cease to pray for you and to ask that you may
be filled with the knowledge of his will in all spiritual
wisdom and understanding, so that you may walk
worthily of the Lord unto all pleasing [of him], in
every good work bearing fruit and increasing in the

I.1

10



. 11

12
13

14
J5

16

17
18

19

21

22

2

W

24

118 ErisTLE To THE COLOSSIANS.

knowledge of God, strengthened with all power ac-
cording to the might of his glory unto all patience and
long-suffering with joy, giving thanks to the Father
who has enabled us to take our portion of the inherit-
ance of the saints in the light, who has delivered us
from the power of darkness and transferred us into the
kingdom of the Son of his love, in whom we have our
redemption, the remission of our sins,—who is the
image of the invisible God, firstborn of all creation,
inasmuch as in him were created all things in the
heavens and on the earth, things visible and invisible,
whether thrones or dominions or principalities or
powers, all things have been created through him
and unto him, and he is before all, and all things
are held together in him, and he is the head of the
body, the Church,—who is the beginning, the firsthorn
from the dead, that he in all things might have
priority, inasmuch as in him all the Fulness was
pleased to dwell, and by him to reconcile all things
unto himself, having made peace through the blood of
his cross, by him, whether things on earth or things
in the heavens ; and you who were once alienated and
enemies in mind in your wicked works, now he has re-
conciled in the body of his flesh through his death,
to present you holy and blameless and without re-
proach before him, if you abide in the faith grounded
and settled and not moved away from the hope of the
Gospel which you heard, which has been preached
in all the creation under heaven, of which I Paul
was made a minister.

Now I rejoicc in my sufferings on your behalf,
and fill up on my part that which was lacking of the
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afflictions of Christ in my flesh on behalf of his
body, which is the Church, of which I was made a
minister according to the dispensation of God given
to me towards you, to fulfil the word of God, the
mystery which from the ages and from the generations
has been hidden, but now has been made manifest to
his saints, to whom Ged has willed to make known
what 13 the riches of the glory of this mystery among
the Gentiles, which is Christ in you, the hope of glory,
whom we proclaim instructing every man and teaching
every man in all wisdom, that we may present every
man perfect in Christ; unto which also I labour
striving according to his energy which works in me
with power.

For I wish you to know what a conflict I have on
your behalf, and for them at Laodicea, and for all
who have not seen my face in the flesh, that they may
be comforted in their hearts, being knit together in
love and unto all the riches of the fulness of under-
standing, unto the knowledge of the mystery of God,
even Christ, in whom are all the treasures of wisdom
and knowledge hidden. This I say, that no one may
mislead you with plausible words. For if in the flesh
I am absent, yet in the spirit I am with you, rejoicing
and beholding your order and the solidity of your
faith in Christ. = As therefore you have received
Christ Jesus the Lord, walk in him, rooted and being
built up in him, and becoming established in the
faith as you have been taught, abounding in it with
thankspiving. Beware lest there shall be any one who
shall make 2 prey of you through his philosophy and
vain deceit, according to the tradition of men, accord-
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ing to the rudiments of the world, and not according to
Christ ; because in him dwells all the fulness of the
Godhead hodily, and you are in him fulfilled, who 1s
the head of all principality and power, in whom also
you have been circumeised with a circumcision not
done by hands, in the stripping off of the body of the
flesh in the circumeision of Christ, having been buried
with him in your baptism, in which also you were
raised with him through the faith of the working of
God who raised him from the dead. And you being
dead in your trespasses and the uncircumcision of
your flesh, he has made alive with him, having for-
given us all our trespasses, cancelling the bond
against us in decrees, which was contrary to us, and
hag taken it out of the midst, nailing it to the cross ;
having stripped off principalities and powers he made
a show of them confidently, triumphing over them
in him.

Let no one therefore judge you in eating or in
drinking, or in respect of feast or new moon or
sabbath, which are the shadow of future things, but
the body is that of Christ. Let no one take your
prize from you by delighting in humility and the
veneration of angels, insisting upon things which
he has seen, vainly puffed up by the mind of his
flesh, and not holding fast the Head, from whom
all the body being through the joints and ligaments
supplied and knit together grows with the growth of .
God. If you died with Christ from the rudiments
of the world, why, as if you were living in the
world, have you rules laid down for you, “Handle
not, taste not, touch not,” (things which are all
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meant to perish in using,) according to the pre- 1L 22
scriptions and teachings of men —Which rules have 23
indeed a show of wisdom in voluntary religion and
humility and unsparing usage of the body, but are

not of any value with regard to the repletion of the
flesh,

If then you were raised together with Christ, seek IIL 1
the things above, where Christ is sitting at the right
hand of God; mind things above, not things on the =
earth. For you have died, and your life is hidden 3
with Christ in God : when Christ shall be manifested, 4
who is our life, then shall you also with him be
manifested in glory.

Mortify therefore your members which are upon s
the earth, fornication, uncleanness, passion, evil
desire, and covetousness, which is idolatry, on 6
account of which things the anger of God comes.

In which you also walked once, when you lived

in these things. But now, you also, put off all s
these things, anger, wrath, malice, evil speaking,
filthy language out of your mouth; lie not one to o
another, having put off the old man with his deeds,

and having put on the new man, which is being 1o
renewed unto knowledge after the image of him that
created him, where there is not Greek and Jew,
circumcision and uncireumecision, barbarian, Scythian,

bond and free, but Christ is all things and in all

Put on therefore, as God’s chosen saints and loved ones, 12

a heart of pity, kindness, humility, meekness, long-
suffering, bearing from one another and forgiving one
another, if any have a complaint against any, even as
Christ has forgiven you, so do you; and in addition 1s

13
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to all these put on love, which is the bond of perfect-
ness. And let the peace of Christ rule in your hearts,
unto which you have also been called in one body;
and be thankful. Let the word of Christ dwell in
you richly in all wisdom, teaching and admonishing
one another with psalms and hymns and spiritual
songs in thankfulness, singing in your hearts to God.
And whatsoever you do in word or in deed, do all in
the name of the Lord Jesus, giving thanks to God
the Father through him.

Wives, be subject to your husbands, as is becoming
in the Lord. Husbands, love your wives, and be not
irritable toward them. Children, obey your parents
in all things: for this is well-pleasing in the Lord.
Fathers, provoke not your children, lest they be dis-
couraged. DBond-servants, obey in all things your
masters according to the flesh, not with eye-service
as men-pleasers, but in singleness of heart fearing
the Lord. Whatsoever you do, work from the heart
as to the Lord and not to men, knowing that from the
Lord you shall receive the recompense of the in-
heritance ; the Lord whom you serve is Christ. For
he that does a wrong shall receive for the wrong he
has done, and there is no respect of the person.
Masters, render to your bond-servants justice and
equity, knowing that you also have a Master in
heaven.

Persevere in prayer, watching in it with thanks-
giving, praying at the same time for us also, that God
may open to us a door of the word, to speak the
mystery of Christ, for the sake of which I am also
bound, that I may make it manifest as I ought to
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speak. Walk in wisdom towards them that are with-
out, buying up the opportunity. Let your speech be
always with grace, seasoned with salt, to know how
you ought to-answer every one.

All about me Tychicus will make known to you,
who is a beloved brother and faithful minister and
fellow-servant in the Lord, whom I have sent unto
you for this very purpose, that you may know about
us and he may comfort your hearts ; with Onesimus,
the faithful and beloved brother, who is of you. They
will inform you of everything here.

Aristarchus my fellow-prisoner salutes you, and
Mark the cousin of Barnabas, (concerning whom you
have received injunctions, if he come to you, receive
him,) and Jesus called Justus, who are of the circum-
cision, these alone being fellow-workers unto the king-
dom of God, who have been a comfort to me. Epaphras
your fellow-townsman salutes you, a servant of Christ
Jesus, always striving in your behalf in prayers, that
you may stand perfect and fully assured in all God’s
will. TFor I bear him witness that he has much
labour for you and those at Laodicea and those at
Hierapolis. Luke the beloved physician and Demas
greet you. Greet the brethren at Laodicea, and
Nympha and the church in her house. And when
this letter has been read amongst you, cause that it
be also read in the Church of the Laodiceans and
that you also read that from Laodicea. And say to
Archippus, Look to the ministry which thou hast
received in the Lord, that thou fulfil it.

The salutation of me Paul with my own hand.
Remember my bonds. Grace be with you.

V.
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INTRODUCTION TO THE EPISTLE TO
PHILEMON.

THE chief interest of the short Letter to Philemon is in
the light it throws on the social operation of the Gospel.
The word preached by the Apostles, whilst it was unfolding
the various relations which constitute Christian theology,
was also working rapidly towards a social revolution
through its personal and domestic influences. The Epistles
to the Ephesians and the Colossians contain exhortations
addressed both to masters and to slaves. Here in the
Epistle to Philemon we have a living picture of the Gospel
actually at work upon the institution of slavery. The
picture includes the figures of Philemon the master, One-
simus the slave, and Paul the spiritual father of both. If
we perceive in Ephesians some resemblance to a hymn,
we may see in Philemon an dyll of the progress of
Christianity.

The Epistle to Philemon was evidently written at the
same time and sent by the same messenger as the Epistle
to the Colossians. Philemon was a Christian of Colossa,
and the head of a considerable household, which may have
included many slaves. He had received the Gospel either
directly from the mouth of Paul himself, or by such a
channel that he might virtually attribute his conversion to
the Apostle (verse 19). Onesimus was a slave of his who
had deserted him and made his way to Rome. There he
was brought into contact with St. Paul, and became a
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believer in Christ. It seems probable that he was a
person of spirit, not corrupted by the baseness natural to
the servile condition, and that he had rebelled against the
restraints of slavery. Such a person was more likely to
yield to the trying demand now made on him by the
Apostle. His father in Christ bade him go back again and
surrender himself to his master ; and Onesimus, whatever
struggles it may have cost him, was prepared to obey.
The Apostle, having gained this submission from the slave,
feels that he may count upon a corresponding advance from
the master. He begs him to receive Omesimus no longer
as a slave, but as a beloved brother, or fellow-Christian.

We do not feel, as readers of the Epistle, any doubt
that Philemon would act according to the Apostle’s wish.
Apart from his sense of what he owed to Christ and to
St. Paul, he would be greatly moved by such an act as his
slave’s voluntary return to him. DBut St. Paul pleads
earnestly with him, acknowledging that he had been
wronged by the desertion of his slave, and making the
kindness for which he asked altogether an act of favour on
Philemon’s part. And he appeals to the claims which he,
the veteran Apostle, the sufferer, the prisoner, had on the
allegiance of Philemon, with that tender personal exaeting-
ness which would have been egotism if it had not been
guarded by such pure disinterestedness.

The history of the work of Christianity in suppressing
slavery could not have been begun more nobly than by
this proof that the new relations created by the Gospel
were incompatible with the natural relations of slavery,
and that, if slaves were taught by the Christian doctrine
to submit to the law of the land without murmuring,
masters were taught to acknowledge themselves as bound
by a higher law which would compel them to renounce
the legal rights of owners of their fellow-men.
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1. ®\juor:. Nothing is known
of Philemon beyond what may
be gathered from this Letter.
See the Introduction.

2. Awdig. Apphia was almost
certainly Philemon’s wife, Ar-
chippus may have been his son.

3. ’Apxirmy TG owoTpariaTy.
Mentioned in Col. iv. 17: ¢ And
say to Archippus, Take heed
unto the ministry which thou
hast received in the Lord, that
thou fulfil it.” The title *fel-
low-soldier” is given to Epaph-
roditus in Philip. ii. 25. The
warfare implied is no doubt
active warfare in the cause of
the Gospel.

™ xat’ olkdv cov éxkAnyaia. As
in Rom. xvi. 5, where the Church
in the house of Aquila and Pris-
cilla is mentioned. The phrase is
purposely indefinite, and would
include all believers who were in
any way attached to the house-
hold. Archippus seems to have
been a member of Philemon’s
household, whether as a near
relation, or in some other con-
nexion, we have mno means of
knowing.

4. The Apostle’sthanksgivings
and prayers are blended together
in his phrase as well as in
reality.

5. It is possible that only the
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“love,” and not the “ faith,” is
to be considered as referring to
‘“all the saints.” But in the
now approved reading of Eph.
i 15 we have mw [wlorw] eis
And the
phrase which follows, % kewwvia

s A € s
wAYTAS TOUS AYLOVUS.

Tjs moTeds oov, almost Implies
that St. Paul was thinking of
the influence exerted upon the
mutual relations of believers by
their faith.

6. This is the purport of the
Apostle’s prayers on behalf of
Philemon, % That the fellow-
ship of thy faith may prove itself
effectual, in the knowing of
every good thing in us, unto
Christ.” ¢ The fellowship of
thy faith” will mean the fellow-
feeling, the solidarité, the sense
of being partners, created by the
faith of the Christian. Compare
el ofv pe Ixets kowwvdy, verse 17.
That this fellowship may be
active and effectual, is what St
Paul might be expected to de-
sire. But the phrase év émyvaoe:
wdvros dyafot Tol év Huiv is hardly
what we should expect. St. Paul,
especially in these Epistles, is
continually desiring éméyvwes for
his fellow-believers: but it is
the full knowledge of God and

Auw,
of his will. What is “every
good thing that isin us’’ ¥ There
are expressions which approach
this in Philippians 1. 9—11.
“This I pray, that your love
may abound yet more and more
in knowledge and all discern-
ment ; so that ye may approve
the things that are excellent,
(or, may prove the things that
differ) ; that ye may be sincere
and void of offence unto the day
of Christ ; being filled with the
fruits of righteousness, which
are through Jesus Christ, unto
the glory and praise of God.”
“ Every good thing in us” may
answer to *the things that are
excellent.” It will mean all the
good dispositions and conduct
which properly belong to the
Christian body. St. Paul prays
that Philemon’s Christian sym-
pathy or love may work, in the
knowing and approving and re-
alizing of all good. Tob &
Huitv must mean ““that is in us,
in the members of the body of
Christ, by the Divine new crea-
tion,”” Compare Romans vil
18.

1. 78 omAdyxve, * the hearts.”
Also in 12,20. See the note on
Colossians iii. 12,
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0. mpeaBirs, in good Greek,
ig “tanTelderly man.” ¢ Being
sucha one as’ Paul, an old man,
and now also a prisener of Jesus
Christ.” 1But the phrase imép of
wpecPBeio év dhiora (Eph. vi. 20)
‘has suggeéted that wperBeirys,
-an"ambassador, is what St. Paul
meant, and that wpeoSbms is
either an erroneous reading, or,
more probably’an errohecus but
customary spelling of mpesBedrys.
Either sense is a perfectly suit-
able one. St. Paul at this time
was not far from sixty.

10. "Ovijotpor. This word,
meaning “ profitable’ or *use-
ful,” was a common slave's
name. Its signification is re-
ferred to in the words which
follow, dypnoTor, eixpnorov.

12. & davémeuPd oot abrdy,
“whom I am sending back to
thee himself.” I am not only
writing to you about him, but
I am sending Onesimus himself.

There are considerable variations

of reading and punctuation in
this place.

13. The nature of the * minis- .
try” implied in the words &
drovos and Bwaxovely is often
somewhat doubtful. We may
take it here as including what- .
ever help could be rendered to
St. Paul, remembering that all
his occupation and interest lay
in preaching the Gospel.

14. 75 dyafidy. If 8t. Paul had
retained Onesinius, presuming on
Philemon’s willingness to give
up his claim to his services, the
goodness, or good act, would
have been this sacrifice, rendered
without choice being given him,
As Onesimus was returning to
his master, Philemon’s goodness
must take another form, that of
forgiving Onesimus and treating
him as a brother. For it does
not appear that St. Paul wished
Philemon to part with Onesimus.
See the next verse, iva aloviov
airov dréyns.
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15. The running away of One-
simus may have been permitted,
with a view bo its being overruled
for good.

19, It is possible that St. Paul's
autograph begins here, the pre-
vious part of the Epistle having
been dictated; but it is more
probable that the whole letter
was written by himself.

ceavriy mpocodeires. Philemon
had apparently owed his conver-
sion to St. Paul; but this may
have taken place at Ephesus or
elsewhere, and it is not necessary
to assume that St. Paul had been
at Colosse.

20. évalpyy, “let me have
profit or comfort of thee”” The

word is probably suggested by
the name *Owjoyuos.

22, Itis not safe to infer from
the hope expressed here, that it
way realized. There was no in-
fallibility attaching to St. Paul’s
anticipations. He had said to the
Ephesians (Actsxx. 25), “I know
that ye all, among whom I bave
gone preaching the kingdom of
God, shall see my face no more.”
Yet, if he went to Colossz, he
was sure to go to Ephesus also,
And in 1 Tim. iv. 13, he says,
“Till T come [to Ephesus], give
attendance to reading, to exhor-
tation, to doctrine,”

23. "Ewa¢pas. See Col. i. 73
iv. 12, 13, He must have been
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s personal friend of Thile-
mon. '

24. Mdpkos. Col. iv. 10; Acts
xv. 37—39. ’Aplerapyos. Col.
iv. 10; Acts xxvil, 2. Anuds,
Aovxds. Col. iv, 14; 2 Tim, iv.

10, 11.
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So at the end of the Epistle to the
Galatians ; and of the second to
Timothy, except that ¢ob stands
there instead of fuév. Here St
Paul is probably referring to the
household of Philemon, He as-
sumes, as in Gal., that there is
one spirit of many members,



TO PHILEMON.

PavL a prisoner of Christ Jesus and Timothy the
brother, to Philemon our beloved friend and fellow-
worker, and to Apphia the sister, and to Archippus
our fellow-soldier, and to the Church in thy house :
Grace be to you and peace from God our Father and
the Lord Jesus Christ.

I thank my God always, making mention of thee

, 4
in my prayers, hearing of thy love and faith which s

thou hast towards the Lord Jesus and towards all the
saints, that the fellowship of thy faith may be made
effectual, in the knowing of every good thing in wus,
unto Christ. For I had much joy and consolation in
thy love, because the hearts of the saints have been
refreshed through thee, brother. Wherefore, having
much confidence in Christ to enjoin thee what is
becoming, for love’s sake I rather beseech thee, being
such a one as Paul, an elder, and now also a prisoner
of Christ Jesus,—I beseech thee concerning my own
child, whom I have begotten in my bonds, Onesimus,
who was once useless to thee, but is now useful to
thee and to me, whom I am sending back to thee
himself, that is, my own heart. Whom I wished to
retain with me, that i thy behalf he might minister
- to me in the bonds of the Gospel : but without thy
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mind I would not do anything, that thy goodness
should not be as of necessity, but willingly. For
perhaps on this account he was separated from thee
for a time, that thou mightest receive him for ever,
no longer as a slave, but beyond a slave, a brother
beloved, specially to me, but how much more to thee
both in the flesh and in the Lord. If then thou
holdest me a partner, receive him as myself; and if
he has injured thee or owes thee anything, put it to
my account. I Paul write it with my own hand,
I will repay it ;—that I may not say to thee that
tliou owest even thyself to me. Yes, brother, let me
have profit of thee in the Lord; refresh my heart
in Christ.

Trusting in thy obedience I write to thee, knowing
that thou wilt do even beyond what I say. And at
the same time prepare me a lodging ; for I hope that -
through your prayers I shall be given to you. There
salute thee Epaphras my fellow-prisoner in Christ
Jesus, Mark, Aristarchus, Demas, Luke, my fellow-
workers. The grace of our Lord Jesus Christ be with
your spirit.



ON THE TRACES OF FOREIGN ELEMENTS IN
THE DOCTRINE OF THESE EPISTLES; AND
ESPECIALLY ON THE GNOSTICAL TERMS
OCCURRING IN THEM.

TBERE are certain terms occurring in important passages of
these Epistles, especially in that to the Colossians, which
became prominent afterwards in the phraseology of the
Ginostical systems of the second century. The presence of
such terms in the New Testament has been made one of the
strongest arguments for the later date and spurious compo-
sition of some of its books. It has been contended, espe-
cially by Baur and the school of Tiibingen, that the books
in which the Gnostical terms oceur must be contempora-
neous with the great Gnostical systems, and therefore can-
not be the writings of St. Paul or St. John. It is a very
arbitrary assertion that those terms could not have been
used before the Gnostical theories were developed ; but the
questions raised by the occurrence of these terms are of
" great interest and importance. Was there a Gnostical
element in the teaching of the Apostles? Were the
Apostles protesting against rival systems of religion ¢ Did
the leading Gnostics appropriate to their own use language
which properly belonged to the Apostles? What are we to
say as to the phrases “the Pleroma or Iulness,” ¢ princi-
palities and powers,” “ the prince of the power of the air,”
“ the world-rulers of this darkness,” ‘“ the image of the in-
visible God,” *“ the first-born of all creation,” which belong
~ to Gnostical systems as much as to these Epistles ?
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Little as we know of the Church history of the latter
half of the first century, we are not without materials for
giving a general answer to such questions. It is true that
the great and prolific development of matured Gnostical
systems took place in the course of the second century.
It may be admitted as very probable that no seet of
Gmostics existed in Asia Minor at the time when we sup-
pose St. Paul to have been writing to the Ephesians and
the Colossians. But the Gnosis was not an original creed
or philosophy. Some of.its leading sects may well have
arisen quite independently of one another. They took up
elements already existing in the speculative traditions of
the age, and combined them in various forms. Any one
describing Ginosticism must say that it mixed some of the
notions of Oriental theosophy with some of the tenets of
the Christian Church, It belongs to its very essence to
be composite. And when any one of the Gnostical systems
is analysed, the largest portion of it will always be referred
to more ancient mystical speculations. The only question
will generally be, to which of the older theosophies it
should be affiliated, The Zend Avesta, Buddhism, Hinduism,
the religions of Egypt and of Pheenicia, the Greeco-
Judaism of Philo, all put in claims which are entitled to
consideration.!

It is a most important fact for the early history of the
Christian Faith, that in the age of Christ and of the
Apostles there was a general intermingling, especially in
Egypt, Syria, and Asia Minor, of almost all the specula-
tions of the ancient world. This was brought about partly
by the movements of the Jews, partly by the conquests
of Alexander. The long Captivity of the Jews in Babylon,
and the dispersion which continued after their return, had
made them familiar with the Oriental ways of thinking

1 A verylucid analysis of Gnosticism may be found in the work of M, Matter,
« Histoire du Gnosticisme.’
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concerning ‘the invisible world. = The expeditions of Alex-
ander had brought the West and the far East into contact.
Alexandria, under his successors, became the point of con-
fluence of all religions and all philosophies. The extension
of the. Roman empire still further increased the locomo-
tion of old ideas. All the notions which had ever been
systematized in the East may be said to have been
floating loosely together in the intellectnal heaven at
the beginning of the Christian era. Almost anywhere a
thinking and inquiring mind had access to some variety
of Oriental lore.

~ Another fact which concerns us is, that Jews were more
disposed than men of other nations to assimilate foreign
religion and philosophy. From whatever cause, the most
actively eclectic minds in those ages were Jewish minds.
This is something of a paradox. For undoubtedly the
Jews by their law and worship were in a peculiar degree
separated from other nations. But the depth and the
truth of their own faith appear to have given them an
interest in whatever had laid hold strongly of the con-
victions of other races. The Jewish intellect was accord-
ingly more fertile than any other in new theosophic
combinations. The nascent Christian Church received
all its influences of foreign thought through Jewish chan-
nels. Simon Magus, the earliest teacher to whom a
Gnostical school referred itself, being a Samaritan, is
hardly to be regarded as an cxception. It is important,
when we observe the mixture of Jewish with Oriental or
Platonizing ideas implied in the Apostolical writings, to
remember that all the rival teachers in the Church, what-
ever they taught, began with Judaism, and spoke to the
believers in Christ as inheritors with them of the common
Jewish traditions.!

t Bishop Lightfoot, in his Colossians and Philemon, has given a most learned
and exhaustive account of the Essenes and their tenets and practices ; and it
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The principal terms or ideas in these Epistles which
remind us of the subsequent Gnostical systems, and of
which we are to seek illustrations in writings anterior to
the age of St. Paul, may be stated as follows : —

1. The Pleroma, or Fulness. This word occurs as an
equivalent to the infinite Divine Nature, in Col. i. 19,
“all the Fulness was pleased to dwell in him,” and in Col.
ii. 9, “In him dwells all the Fulness of the Godhead
bodily.” It is used to denote Divine perfection in Eph.
iil. 19, ““ that ye may be filled unto all the fulness of God;”
and in Eph. iv. 13, “until we all attain to the measure of
stature of the fulness of Christ.” In Eph. 1 23, the
Church, the Body of Christ, is called “the Fulness of him
who fills all things in all.” As this last passage reminds
us, cognate forms of the word “ full” are frequent in these

is from Essenism that he regards the doctrine of the Epistle to the Colossiang
as receiving its most appropriate illustration. The Essenes were Jews ; they
had appropriated some of the Oriental—specifically the Medo-Persic—theo-
sophy ; their discipline was ascetic. The problem of therelation of the Essenes
to the Gospel of the Kingdom, and to Christ and his forerunner personally,
has always been felt to be a curious and somewhat perplexing one. The
absence of any apparent allusion to them in the New Testament is hardly
what we should have expected. Some critics have called Christ an Essene.
But there is no difficulty in shewing that, whatever resemblances there may be,
the differences between Jesus of Nazareth and the monastic communities
dwelling chiefly on the shores of the Dead Sea are essential. In his very
interesting Essay on ‘ the Colossian Heresy,” Bishop Lightfoot draws out, from
the accounts of Josephus and Philo, the points of agreement between what is
known of the Essenes and the doctrines which St, Paul is opposing. He makes
it clear that there were *“some special tendencies of religious thought among
the Jews themselves before and abont this time which prepared the way ” for
the particular combination found in the Church of Colossz (p. 75). He adds,
however, “ When I speak of the Judaism in the Colossian Church as Essene, 1
do not assume a precise identity of origin, but only an essential affinity of
type, with the Essenes of the Mother Country . . . All along its frontier,
wherever Judaism became enamoured of and was wedded to Oriental mysti-
cism, the same union would produce substantially the same results” (pp. 94,
95). Tlie Bishop further dwells on the atmosphere of Phrygia and the neigh-
bouring distriets as peculiarly favourable to the growth of the so-called Gnos-
tical speculations and practices. “Cosmological speculation, mystic theosophy,
religious fanaticism, all have their home here ” (p. 97).

v
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Epistles, and produce phrases which are at least em-
barrassing to translate, if the meaning of them is not
also somewhat indefinite. It is evident that terms
expressive of the idea of fulness were welcome to the
writer’s mind. _

2. The Son, the Image of the invisible God, the First-
born of all creation, the Head of the Universe, the ideal
Man. It is a matter of surprise that the title of the Logos
or Word does not occur in these Epistles. It would be a
mistake, [ imagine, to draw any inference from its absence,
or to regard the non-occurrence of it otherwise than as an
accident.

- 8. The Prince of the power of the air, and the power or
kingdom of darkness (Eph. ii. 2; Col. i. 13).

4. The principalities and powers, good and evil (Eph.
iil. 10, &ec.) ; the world-rulers of this darkness.

5. The use of special religious and ascetical practices in
order to rise from the earthly to the heavenly (Col. ii.
16—23).

These ideas, whether as adopted or rejected by St. Paul,
would serve as points of contact between his teaching in
these Epistles, and the various systems of Gnosticism
which sprang up in the next century: but our present
object is to see whether they are not equally to be found
in books or traditions to which St. Paul and his contem-
poraries had access. The writings of the Neo-Platonists
are therefore beyond our scope; and, although in the
opinion of some critics the distinctive speculations of the
Kabbalah are to be traced back to a date before the coming
of Christ, the books of the Kabbalah are themselves so
much more modern, and its earlier traditions,—supposing
them to exist independently,—are so similar to the doc-
trines of Philo and of the Zend Avesta, that we may
conveniently put the Kabbalah also aside. .

The lore which may really have influenced the mind of
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‘St. Paul is to be found in the A_pocrypha in Philo, and i 1n
the Zend Avesta.

Two books of the Apocrypha “ Ecclesmstlcus and the
“ Wisdom of Solomon,” are remarkable for their doctrine
concermng Wisdom. In the canonical book of Proverbs
Wisdom is represented as speaking to men, and there is
much praise of knowledge and understanding ; but the lan-
guage used there is not to be identified with that of the
two Apocryphal books. In these Wisdom is not merely
personified, but treated as a second Divine person. What
elsewhere would- be the Divine Word is here the Divine
Wisdom, Eeclesiasticus is the older book of the two, and
is considered to be more exclusively Jewish. The Wisdom
of Solomon bears marks ‘of a later origin,—its date how-
ever being still anterior to the age of Philo,—and of being
affected by Grecian thought The following ‘passages are
from Eeclesiasticus xxiv. : “I [Wisdom] came out of the
mouth of the Most High, and covered the earth as a cloud
(v. 3).” “He created me from the beginning before the
world, and I shall never fail. In the holy tabernacle I
served before him: and so was I established in Sion. Like-
wise in the beloved city he gave me rest, and in Jerusalem
was my power. And I took root in an henourable people,
even in the portion of the Lord’s inheritance ” (vv. 9—12),
“1 am the mother of fair love, and fear, and knowledge,
and holy hope : I therefore, being eternal, am given to all
my children which are named of him” (v. 18).  The style
of the “ Wisdom of Solomon” is more rhetorical and
ornate, and its language is hardly to be taken as plaln
prose ; but it exhibits an evidently increased tendency to
regard Wisdom as a distinct Divine emanation., “ Wisdom
was with thee : which knoweth thy works, and was present
when thou madest the world, and knew what was accept-
able in thy sight; and right in thy commandments” (ix. 9).
“ For Wisdom, which is the worker of all things, taught
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‘me: for in her is an understanding spirit, holy, ond only,
manifold, subtil, lively, clear, undefiled, plain, not subject
to hurt, loving the thing that is good, quick, which cannot
be letted, ready to do good, kind to man, steadfast, sure,
free from care, having all power, overseeing all things, and
going through all understandmg pure and most subtil
spirits. . For Wisdom is more moving than any motion :
she passeth and goeth through all things by reason of her
pureness. For she is the breath of the power of God, and
a pure influence flowing from the glory of the Almighty :
therefore can no defiled thing fall into her. For she is the
‘brightness of the everlasting light, the unspotted mirror of
the power.of God, and the image of his goodness, And
being but one, she can do all things: and remaining in
herself, she maketh all things new : and in all ages entering
into holy souls, she maketh men friends of God, and pro-
phets” (vii. 22—27).. The “Word ” is- personified in.a
fine passage describing God’s judgment in the destruction
of the firstborn iIn Egypt. “For while all things were in
quiet silence, and that night was'in the midst of her swift
course, thine Almighty word leaped down from heaven out
of thy royal throne, as a fierce man of war into the midst
of a land of destruction, and bromght thine unfeigned
commandment as a sharp sword, and standing up filled all
things with death ; and it touched the heaven, but it stood
upon the earth ” (xviil. 14—16).

With the Apocrypha we may connect such 1ndlcat10ns
of the tendencies of Jewish thought as may be found in
the Septuagint Version and in the pamphrases called the
Targums. :

The Septuagint shews traces of .a repugnance to use ex-
pressions which speak of God as being in any way visible.
The Hebrew text says that when Moses and Aaron, Nadab
and Abihu, and seventy of the elders of Israel, went up,
“they saw the God of Israel” (Ex. xxiv. 10); but the
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Greek Version has “they saw the place where the God of
Israel stood :” and in the next verse, for ‘‘they saw God,”
“they were seen in the place of God” is substituted. In
Numbers xii. 8, for ““ the similitude of the Lord shall he
behold,” the Septuagint has “he saw the glory of the
Lord.” In Isaiah xxxviit. 11, for “I shall not see the
Lord, even the Lord, in the land of the living,” we have
in the Greek “I shall no longer see the salvation of God
in the land of the living.” The word ‘“ powers,” Suvdpecs,
which is a significant word both in Philo and in St. Paul,
is the rendering, of the LXX. for Sabaoth or ¢sebaoth in
‘the phrase “ the Lord of hosts.” Tsebaoth means the army
or fighting men of the children of Israel. But the Greek
translators preferred to think of God as the Lord of the
armies of heaven. In Gen. 1. 27, we have another variation.
The Hebrew has “ male and female created he them.” The
Greek, “ male and female created he Aim ” (apoev xai Oqav
émoinoer adrdy), implying the creation of the ideal Man
with a twofold nature.

The Targums are a kind of paraphrase in Chaldee or
Aramaic of the Hebrew text of the Old Testament. After
the Captivity the Hebrew had become an unfamiliar dialect
to the Jews, and it was necessary to translate the Scrip-
tures when they were read on the Sabbath days into the
popular language. This was done orally by persons called
taterpreters, and for many generations it was strictly for-
bidden to write down and embody in a book the traditional
explanatory version. About the end of the second century
after Christ the Targum is said to have been first committed
to writing ; but what was then written had been handed
down from earlier times. The Targum on the Pentateuch,
called the Targum of Onkelos, embodies the earliest tradi-
tional version of the Hebrew text, In this Targum is
observed “ an aversion to anthropopathies and anthropo-
morphisms ; in fact to any term which could in the eyes
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of the multitude lower the idea of the Highest Being. . . .
a repugnance to bring the Divine Being into too close
contact, as it were, with man. It erects a kind of reve-
rential barrier, a sort of invisible medium of awful reverence,
between the Creator and the creature.” To this Targum
belongs especially the use of the term ‘“ Memra,” the Word
or Logos, and also of ¢ Shekinah,” the holy presence or
glory of God. Thus, for “ The voice of the Lord God was
heard " (Gen. iii. 8), the Targum has “ The voice of the
Word.,” For “He will dwell in the tents of Shem,”—
“the Shekinah will dwell.” For “the Lord went up
from Abraham,”—‘the glory of God went up.” - For
“ God came to Abimelech,”—*the Word from God came.”
[See Mr. Deutsch’s Article on Targums in the Dictionary
of the Bible.] '
. Philo. That peculiar form of Judaism, of which the
Book of Wisdom is an early representative, found its home
in Alexandria. A great number of Jews settled in Egypt,
and there became thoroughly imbued with Greek philo-
sophy and literature, without abandoning their ancient
faith, Continuing to accept their sacred books as of Divine
authority, they studied them through a Greek medium.
A habit grew up of treating the Biblical narrative as alle-
gory, and of attaching a more or less arbitrary spiritual
significance tq its names and incidents and phrases. The
school of Grecian Judaism was fortunate enough to find a
first-rate literary representative in Philo. Not an original
philosopher himself, he had a very quick and fertile mind,
and was eminently ingenious in maturing and expounding
the method of interpretation which prevailed in his time at
Alexandria. "He was born about 20 B.c., and went on an
embassy to the Emperor Caius Caligula in a.p 40. His
works consist chicfly of a series of commentaries on the
books of Moses, his language being that of the Platonic
school of his day. TPhilo becomes a most interesting study



144 O~ THE Traces oF Foreigy ELEMENTS

when considered as a contemporary of our Lord and of the
Apostles. What we have for our present purpose to, ob-
serve is that Philo evidently did not stand alone, but repre-
sented the Judaism of Egypt; that St. Paul must have
had many opportunities of reading the works of Philo, and
that the Alexandrian mode of interpreting Scripture could
not possibly have escaped his knowledge. One of the
Apostle’s most powerful coadjutors at Ephesus and in
‘Achaia was Apollos, “ born at Alexandria, an eloquent man
and mighty in the Scriptures” (Acts xviii. 24—28). It
can hardly be an error therefore to assume in St. Paul an
acquaintance with any doctrlnes which are to be found in
Philo.

The passages which I proceed to quote are chiefly
intended to illustrate the views then prevailing amongst
an important section of the Jews as to the development
of the Divine nature in Creation and in the government
of the world. For those who desire to know more of
Philo, his writings are not at all difficult to read and are
easily accessible.

Upon the saying * the Lord came down to see the city
and the tower,” (Gen. xi. 5,) Philo observes that motion can
only be predicated of God figuratively or in the way of accom-
modation. ¢ But all things are filled by God, who embraces
and is not embraced, to whom alone it belongs to
be both everywhere and nowhere :—nowhere, because he
has himsclf begotten both room and space together with
material obJects and it is not legitimate to speak of that
which made it as being embraced in anything that has
been made ; and everywhere, because having extended his
powers through earth and water and air and heaven he
has left no part of the world desert, but having drawn
together all things through all he has bound them tight
with invisible chains, that they should never be loosed.”
(De confusione linguarum, i. 426.) Similarly he says (i. 88),
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“God has filled all things and has gone through all, and
has left nothing empty or desert of himself.”

Concerning the word of God, the language of Philo may
be conveniently learnt from the various titles given under
the heading Verbum Divinum in the index of the edition
of Mangey. “The divine Word, the ideal locus or place
of the world, the idea of ideas, the image of God, the
exemplar of light, God’s elder, eldest, firstborn, Son, maker
of the world, ruler of things, most ancient of all things,
cternal, pillar and bond, seal of things, divider (roue’s),
mediator, ¢hief pontiff of God, sees through all things,
nourishment of souls, God of imperfect things, waters the
virtues like a stream, fountain of delight, vicegerent of
God, contains and fills all things, second God.” The
passage referred to under the word ““divider” is one of
the most curious. On the words “he divided them in
the midst,” (Gen. xv. 10,) Philo comments as follows:
“Understand that Ged cuts the natures of bodies and
things which seem most firmly united, by his Word, the
cutter of all things,—whieh sharpened to the finest edge,
divides without ceasing all perceptible things; and when
it has penetrated to the elements which are said to be
indivisible and without parts, this cutter begins, from these,
to divide the things contemplated in thought into unnamed
and uncircumscribed portions, and ¢ cuts the leaves of gold

“into hairs,” (Exod. xxxix. 3,) as Moses says, length without
breadth, like imaginary lines.” Philo then mentions various
divisions, as into light and heavy, rational and irrational,
&c. ; and concludes, ¢ Thus God having sharpened his word
the cutter of all things divides the shapeless and unqualified
substance of things in general, and the four elements of the
world which are separated out of it, and the animals and
plants which are constituted of these.” (Quis divinarum
heres, i. 491.)

God sees all things by his own light. “For the Eye of

L
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absolute Being needs no other light in order to perceive,
but being itself the archetypal brightness it sends out a
thousand rays, none of them perceptible by sense, but all
by intellect.” (De Cherubim, i. 156.)

Moses having asked to be permitted to see God himself,
is told that this is impossible. He acquiesces, but goes on
to plead,—* But I entreat that I may behold at least the
glory that surrounds thee; and thy glory I deem to be
the powers which form thy body-guard, which not having
yet perceived I earnestly desire to behold. God answered
and said, The powers which thou seekest after are altogether
invisible and to be apprehended by the understanding, as I
am. I do not say that they are already being apprehended
by the understanding, but that, if they could be appre-
hended, it would not be by sense, but by the purest intelli-
gence. But being naturally inapprehensible in their essence
they yet exhibit a kind of impress and likeness of their
activity. Just as seals, when applied to wax or any similar
material, stamp off any number of impressions, without
losing any part of themselves, but remaining as they were,
—=s0 you must conceive of the powers which surround me
as communicating qualities to things unqualified and forms
to formless things, and neéither changing nor losing any-
thing of their eternal nature. Those among you who name
them ‘ideas’ [ forms] are not far from the mark, since
they give form to all existing things, ordering things
disordered, and imparting limits and definition and shape
to things without boundaries, undefined, and shapeless and
generally altering the worse into the better. Do not hope
therefore that you will ever be able to apprehend either me
or any of my powers in essence. But things attainable, as
I said, I readily and gladly communicate.” (De monarchii,
ii. 219.) :

Angels are ministers of the All-ruler. * These are called
by the other philosophers demons, but the sacred word is
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wont to call them angels [messengers], using a more appro-
priate name, because they convey the commands of the
father to his offspring, and the wants of the offspring to
their father ; wherefore they are introduced as ¢ ascending
and descending,” not because God who knows all before-
hand needs messengers to inform him, but because it was
expedient for us mortal creatures to have ¢ words’ [a name
for angels] as intervening mediators, on account of the
dread and amazement with Which the All-ruler and the
mighty strength of his sovereignty would strike us. . .
For, not to say punishments, but even surpassing and
untempered benefits would be more than we could bear,
if he should himself put them forth to us by himself, with-
out using others as his ministers.” (De somniis, i. 642.)
There is a high strain in Philo’s doctrine with regard to
the ascent of the soul towards God. * The mind,” he says,
“when it purely worships God, is not human, but divine.”
(1. 485.) In the following passage he is explaining that
the soul must “ go out of itself ” if it would inherit Divine
things. The soul is represented as saying that it has “ gone
out” not only from the body and from sense or perception,
but also from reason. ‘I removed from reason also, when
1 became aware of its great unreasonableness, although it
lifted up and inflated itself. For it ventured on no trifling
enterprise, to shew me objects by means of shadows, things
by means of words, which was impracticable. Therefore it
poured itself around unstable things, and babbled about
them, being unable to set forth with distinct presentation
the peculiarities of things by the community of names.
But being taught by experience like a foolish child, I learnt
that it was better to go out from all these, and to offer up
the powers of each to God, who gives its bedily frame to
the body, and causes the perception to perceive, and enables
the reason to speak.” The soul is then addressed : * In the
same way in which thou hast gone out from those other
L2
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things, withdraw and remove from thyself also, And what
is this —Do not deal out thought and reflection and appre-
hension to thyself, but carry these also and offer them up
to him who enables thee to understand accurately, and to
apprehend without mistake.” (Quisrerum divinarum heres,
i 483.) -

Faith, and Grace, are both made much of by Philo.
There is a somewhat rhetorical eulogy of Faith in De
Abrahamo, ii. 39, where it is called “ the queen of virtues,”
“the only infallible and certain good, . . . the bettering in
all things of the soul which has cast itself for support upon
the Author of all things, who can do all, and who desires
what is best.” ‘ The covenant is a symbol of grace, which
God has set between himself who bestows and man who
recelves. This is asurpassing benefit, that nothing should
intervene between God and the soul except maiden grace.”
(De mutatione nominum, i. 586.)

- The Zoroastrian Religion.

It is a disputed question, whether the elements which
Philo has blended with the doctrine of the Hebrew Secrip-
tures were drawn exclusively from Grecian philosophy, or
in part from Oriental traditions. On the one hand, it is
quite conceivable that the mingling of the Platonic theory
of i8éas with the Jewish faith might have produced all that
we find in Philo. But on the other hand, Philo, living and
studying at Alexandria, can hardly have failed to be influ-
enced by Eastern systems of theosophy ; and the very faith
which he inherited from his fathers had certainly been
affected by its contact with one great Hastern religion, and
that the one of which Philo’s language most reminds us.
This was the Zoroastrian, the religion of the Persians.

Before the termination of the Jewish Captivity, Babylon
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was conquered by Cyrus the Persian. This took place in
the year 538 B.c. The return of the Jews began in the
year 536 B.c. and was continued during the reign of Darius
the son of Hystaspes, who came to the throne in B.c. 521.
The favourable expressions in the book of Isaiah with regard
to Cyrus (the Lord’s shepherd, the Lord’s anointed) are well
known (xliv. 28, xlv. 1). The religion of the Persians,
which had no worship of idols, was received with sympathy
by the Jews, and exercised an undoubted influence upon
the Jewish mind. Concurrently with other causes, it led to
a greater development of liturgical prayer, and to a more
definite belief in a heavenly hierarchy, including both good
and evil angels.

The religion of Cyrus and Darius is known to have been
the worship of Or-muzd, or Ahura-Mazda. The Inscriptions
recently deciphered at Behistun and Persepolis bear abun-
dant testimony to this fact. ~The worship.of Or-muzd is
called Zoroastrian, because its traditions name Zoroaster, or
Zerduscht, or Zarathustra, as the teacher and legislator from
whom 1t is derived. The Zoroastrian religion is peculiarly
interesting because of its great antiquity, and because its
ancient books are only now beginning to be thoroughly
known. The doctrinal resemblances of the Zoroastrian
system to the language of St. Paul and St. John, as well as
to the later Gnostical systems, make it especially important
for the study of the development of Christian doctrine.

The ancient books of this system are contained in the
collection called the Zend Avesta. These arc the only books
now existing in the language called the Zend, which has
been found by comparison to be a sister dialect to Sanskrit.
The books have heen preserved in the hands of the Parsees
in India, the modern remnant of the Zoroastrians, and were
brought to Europe towards the close of the last century by
M. Anquetil du Perron. The aids for deciphering and in-
terpreting the Zend MSS. have been a Sanskrit version
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(Neriosengh’s), & more ancient version into a language called
Pehlevi, and the traditional renderings of the Parsees. M.
Anquetil made an imperfect translation into French by
means of Parsee assistance in Bombay ; but since his time,
the study of scholars versed in the languages of the same
stock (including that of the Cuneiform Inscriptions) has
done much to fix the meaning of the Zend, and to enable
the learned to discriminate between dialectic varieties in
the Zend books themselves. The use of the words Zend
and Avesta is conventional, Avesta being supposed to mean
“ Scriptures,” and Zend “oral tradition.” The English
reader has an opportunity of studying the whole of the
Avesta in a work published at the cost of a Parsee gentle-
man—>Spiegel’s German translation of the Avesta rendered
into English by Mr. Bleeck. Translations of parts of the
Avesta may also be found in a volume of Essays by Haug.
Unfortunately, the renderings of these two scholars exhibit
considerable differences ; but they agree sufficiently to shew
that for general purposes the langnage is now fairly under-
stood. I shall take the extracts which follow from Mr.
Bleeck’s translation, which seems to be done with care in a
closely literal style. ”

There are no available data for fixing even approximately
the age of Zoroaster or of the books of the Avesta. These
books are almost without a history. The only existing
MSS. of them are said to be comparatively modern. It is
believed that their contents were not committed to writing
till the time of the Sassanian dynasty (third century), having
been handed down through long centuries by oral tradition.
But there is sufficient proof from internal evidence of their
great antiquity, A comparison of the Zend Avesta with
the Vedas shews that the Zoroastrian religion and that of
the earliest Vedas were branches of one stock ; and there
are allusions in the Avesta which point to an orlgmal home
of the Aryan race in Bactria, from which one section of the
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race migrated to India, whilst the Tranian section moved
westwards. It is conjectured that the separation of these
two branches of the race was caused by a religious schism ;
and Mr. Ernest de Bunsen has seen in the story of Cain and
Abel a mythical representation of this conflict. (See his
book on The Hidden Wisdom, c. i.} The principal division
of the Zend Avesta is into the Vendidad, the Yasna
together with the Vispered, and the Khordah Avesta (or
little Avesta). The Vendidad is the Zoroastrian Law-book.
The Vispered and the Yasna form the liturgy for the
priests. The GAthés, or hymns, in this part, are the most
ancient compositions in the Avesta. The Khordah Avesta
contains various prayers, intended for general use, and
especially a series of Yashts, or invocations, addressed to
the good Genii. :
The special characteristic of this religion is the worship
of Ahura-Mazda. True believers are called Mazdayasnians,
(the word Yasna meaning sacrifice or worship,) and the law
is called the good Mazdayasnian law. With Ahura-Mazda,
but strictly subordinate to him, are associated a number of
divinities, called Ameshaspentas, or Amshaspands. An evil
power, named Angra-mainyus, (afterwards Ahrimanes,)
works in opposition to Ahura-Mazda and the good creation,
and he is aided by innumerable daevas (devas, divs,)
against which good Mazdayasma,ns are to wage war. The
chief quality of Ahura-Mazda is purity, symbolized by
light, and the counter-quality is pollution, symbolized by
darkness. The ideas of light and darkness, purity and im-
purity, are perpetually recurring in the Avestan books ;
and the object of the worshipper is always to keep himself
morally and ceremonially pure. Praise of all pure beings, .
and defiance of all impure, are the chief religious agencies
for the elevation of the soul. Words, especially prayers
and invocations, are the potent weapons for driving away
evil. 'The great formative ideas of this religion are high
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and noble, and they are expressed with a striking simplicity.
Indeed the reiteration of simple formulas conveys an im-
pression of baldness and sterility : for good and for evil,
speculation seems to have stopped short with the Zoroas-
trians at certain elementary conceptions with regard to
the creation.

In the received accounts of the Zoroastrian religion, the
" most conspicuous feature of it is the Dualism represented by
the names Ormuzd and Ahriman. These two powers are
described as being co-eternal. But this dees not appear to
be stated in the Avesta. There Angro-mainyus, the Spirit
of darkness, occupies much the same position as that occu-
pied by the Devil in the Christian theology of most of the
centuries of the Christian era. The good Creator and the
good creation come first : afterwards the evil spirit secks
pertinaciously to spoil the good creation by introducing
evil. But there is no vestige of any worship of the dark
spirit : he is always to be overcome. There are two pas-
sages in the G4thds in which the two Powers, the good
and the evil, are spoken of as more co-ordinate than they
seem to be in the greater part of the Avesta (Yasna xxx.
3—6, and xliv. or xlv, 2), but in these very same hymms
Ahura-Mazda is spoken of as primary and dominant.!
Some allusions to the Infinite Time (zrvane akerane), or
Eternity, appear to have been also systematized too rigidly
into the conception of a Divine Abyss, answering to the
En Soph of the Kabbalah, out of which Ahura-Mazda had
birth. Ahura-Mazda is the Creator, and there seems to be
no speculation as to his origin.

1 Professor Rawlinson speaks of the older part of the Avesta ag compara-
tively free from the Dualism which characterises the later part; and he
refers to these passages in the Yasna as -containing only the germ of the
system subsequently developed. But I think there are mo other passages in
the Avesta so dualistic as these. (See Robinson’s “ Ancient Monarchies,’ TII,
p. 105.)
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The first of the Yasnas, or liturgical invocations, begins
thus : :

1. “Iinvoke?; the Creator Ahura-Mazda, the Brilliant,
Majestic, Greatest, Best, Most Beautiful,

- 2. The strongest, most intellectual, of the best body, the
- Highest through holiness;

8. Who is very wise, who rejoices afar,

4. Who created us, who formed us, who keeps us, the
Holiest among the hedvenly.

5. linvoke: Vohu-mano, Asha-vahista, Kshathra-vairya,
Spenta-armaiti, Haurvat, and Ameretdt.”

These are the six Amesha-spentas, who have different
provinces of creation under their care. I take the following
account of them from Spiegel’s note on this passage.
1. Vohu-mano {otherwise Bahman), the protector of all
living creatures. [The name is said to mean Good Con-
science, or Good Mind.] 2. Asha-vahista (Ardi-behist),
the genius of fire. [The name = high piety, or best
truth.] 3. Khshathra-vairya (Shahrevar) is the lord or
protector of metals. The care of the poor is also entrusted
to him. 4. Spenta-armaiti is a female genius, the goddess
of the earth. In the older writings she is especially the
goddess of wisdom ; in the later, she bestows a good way
of life, fluency of speech, &e. 5 and 6. Haurvat and
Ameretit are almost always named together. The former
is the lord of the waters, the latter of the trees.

In the later mythology, Ahura-Mazda is not reckoned
amongst the Amesha-spentas, and the number seven is
completed by Sraosha or Serosh. His duty was to watch
over the world, and especially to protect it in the night-
time. The night is an especial development of the power
of Angro-mainyus, and the Daevas work their deeds in
darkness, Hence morning and cvening prayers were

1 T bave substituted this simpler expression or “I invite and announce to’
into which Bleeck has translated Spiegel’s German rendering.
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offered to Sraosha. The cock also was sacred to
him,

The following passage, relating to the Amesha-spentas
is from the Khordah-Avesta. ‘The strong Kingly Majesty
praise we, ,

‘Which belongs to the Amesha-spentas, the shining,
having efficacious eyes, great, helpful, strong, Ahurian,
who are imperishable and pure.

‘Which are all seven of like mind, like speech, all seven:
doing alike, like is their mind, like their word, like is their
action, like their Father and Ruler, namely, the Creator
Ahura-Mazda.

* Tk * * * *

They it is who further the world at will so that it does
not grow old and die, does not become corrupt and stinking,
but ever-living, ever-profiting, a kingdom as one wishes it,
that the dead may arise, and immortality for the living
may come, which gives according to wish furtherance for

" the world. )

The worlds which teach purity will be immortal, the
Drukhs [the genius of Pollution] will disappear at the
time. So soon as it comes to the pure to slay him and his
hundred—fold sced, then is it (ripe) for dying and fleeing
away.” (Zamyad-Yasht, 14—20.)

Iustrations of the nature of Angro- mamyus and of the
power of words, or invocations, to overcome all evil spirits,
may be found in the 19th Fargard, or Section, of the
Yendidad.

“1. From the north region, from the north regions,
rushed forth Angro-mainyus, he who is full of death, the
Dacva of the Daevas.

2. Thus spake this evil-witting Angro-mainyus, who is
full of death :
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'3, ‘Drukhs! [Pollution,] run up, slay the pure Zara-
thustra.’

4. The Drukhs ran round him, the perishable, the
deceiver of mortals,

5. Zarathustra recited the prayer Ahuna-vairya.' . . .

6. The Drukhs ran away from him grieved. . . .

7. The Drukhs answered him (Angro-mainyus): Tor-
mentor, Angro-mainyus !

8. I do not see death in him, in the holy Zarathustra.

9. Full of brightness is the pure Zarathustra.

* * * ¥* * *

16. Zarathustra informed Angro-mainyus : ¢ Evil-witting
Angro-mainyus ! '

" 17. I will smite the creation which was created by the
Daevas, I will smite the Nasus [genii of Pollution] which
the Daevas have created, .

18. I will smite thee . . ., until Saoshyans [more com-
monly Sosiosch] is born, the victorious, out of the water
Kansaoya,

19. From the East region, from the Eastern regions.

[Sosiosch is the Messiah of the Zoroastrian traditions.
The name means “ He that will profit or help.” Compare
Jesus, Je-hoshua, Help of Jehovah. It is the name,”
says Prof. Spiegel in his Commentary on the Vendidad,
p. 421 (Leipsie, 1865,) ““of the future Deliverer, who is to
appear at the time of the Resurrection and establish the
complete dominion of Ahura-Mazda on the Earth.” As the
North is the quarter of the spirits of darkness, so whatever
comes from Ahura-Mazda comes from the Fast. |

20. Him answered Angro-mainyus who has created the
wicked creatures,

1 A short formula of prayer, somewhat obscure, to be found at the beginning
of the Khordah Avesta. The name appears under the form Honover or Hon-
war. Great eflicacy was ascribed to this Werd. Manthra-spenta is the more
general name for the Holy Word,
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21. Do not slay my creatures, O pure Zarathustra !

22. Thou art the son of Pourashaspa, and hast life from
a (mortal) mother !

28. Curse the good Mazdayasnian law, . . .

24. Him answered the holy Zarathustra :

25. I will not curse the good Mazdayasnian law ;

26. Not if bones, soul, and vital power, were to separate
themselves asunder.

27. Him answered Angro-mainyus who has created the
evil ¢reatures :

28. By whose word wilt thou smite, by whose word
wilt thou annihilate, by what well-made arms (smite) my
creatures, Angro-mainyus’ ?

29. Him answered the holy Zarathustra :

30. Mortar, cup, Haoma ! [liturgical symbols, used in in-
vocations, | and the words which Ahura-Mazda has spoken ;

31. These are my best weapons ;

- 32. By this word will I smite, by this word will I
annihilate, by these well-formed weapons (smite}, O evil
Angro-mainyus ;

1 The Hom, or Soma juice, frequently mentioned in the Vedas. It is the
juice of a plant ealled Aselepias acida, and in the Hindoo religion was drunk
Jermented. But there is no hint of infozication by the drinking of the Hom
juice in the Zoroastrian books ; and it seems to me to be in accordance with the
rest of this religion toregard this ceremony as a simple recognition of ore of the
benefits of creation, that, namely, conferred in the juice of wholesome plants.
In a passage to be presently quoted, fire, water, cattle, trees, are enumerated
together with the earth, the pure man, the stars, &c., as amongst the good
things of Ahura’s creation. All these are represented in the Zoroastrian
worship. Fire is well known as a principal symbol of that worship. Water
is represented by holy water, called Zaothra. Perhaps the Draonas, which
were little round cakes, on which pieces of cooked flesh were placed, and which
after certain prayers were eaten by the priests, may have had something to do
with earth. In the praises and invocations, we read continually of the mythi-
cal Bull, or Cow, which represented cattle in general; and the use of cow’s
urine in purifications is (fo this day) one of the chief features of the Mazda-
yasnian ritual. T'rees are remembered in the consecration of the Baresma or
Barsom, a bundle of twigs. = Similarly, the consecration and drinking of the
Hom may be an act of thanksgiving for the juices of all plants.
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33. Which Spenta-mainyus [the Good Spirit] created ;
he created in the infinite time;?

34. Which the Amesha-spentas created, the good Rulers,
the wise.”

The 11th Fargard gives rules as to the use of various
prayers, especially the frequent repetition of the Ahuna-
vairya, by which the evil spirit was to be driven away.
The following passage enumerates the principal representa-
tives of the pure creation. “I combat thee, O evil Angro-
mainyus, (away) from the dwelling, from the fire, from the
water, from the earth, from the cattle, from the trees, from
the pure man, from the pure woman, from the stars, from
the moon, from the sun, from the lights without beginning,
. from all the good things which Ahura has made which have
a pure origin.” (Vendidad, Fargard xi. 32.)

The name Daeva or Deva is that which in the Indo-
Aryan family of languages signified a divine being. From
the same root come Zeds and deus. But in the Zend
Avesta, it always stands for an el spirit. The Daevas are
innumerable ; they haunt darkness and corruption ; their
home is in the pit of darkness. They flock together in
the places, called Dakhmas, where dead bodies are
exposed :—

“For that is the joy of the Daevas,

All to which stench cleaves.

For in these Dakhmas there are together dissolution,
sickness, fever, uncleanness, cold fever, shivering, and
old remains of hair.” (Vendidad, Fargard vii. 143—
145.)

Human beings who admit defilement are lable to be
possessed by Drujas, (deemons,) in this life, and will go to
the abode of the Daevas in the next.

1 This is the zrvane-akerane, Time without bounds, mentioned above. It
occurs again in this Fargard : “55. I praise the heaven, the self-created, the
never-ending time, the air which works above.”
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“ They are not pure in life, and after death they take no
share in Paradise.

They fill the place which is appointed for the wicked,

The dark, which comes from darkness,

Darkness. A ’

This place ye make, ye who are wicked, through
your own deeds and your own law, the worst of places.”
(Fargard v. 173—177,vii. 54—57.)

Next to prayer, the cultivation of the ground was the
best means of promoting purity.

87. ““He who cultivates this earth, O holy Zarathustra
with the left arm and the right, with the right arm and
the left ;

88. Then this earth speaks to him: Man, thou who
cultivatest me with the left arm and the right, with the
right arm and the left,

89. Always will I come hither and bear.

90. All food will I bear, together with the fruits of the
field.

91. He who does not cultivate this earth, O holy Zara-
thustra, with the left arm and the right, with the right
arm and the left,

92. Then this earth speaks to him : Man, thou who dost
not cultivate me with the left arm and right, with the right
arm and left,

93. Always thou standest there, going to the doors of
others to beg for food :

94. Always they bring food to thee, thou who beggest
lazily out of doors:

95. They bring to you out of their superfluity of good
things.

96. Creator of the corporeal world, Pure One !

97. What is the increase of the Mazdayasnian law ?

98. Then answered Ahura-Mazda : When one diligently
cultivates corn, O holy Zarathustra.
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99. He who cultivates the fruits of the field cultivates
purity. .
- 100.- He promotes the Mazdayasnian law.

* * * * * *

105. When there are crops then the Daevas hiss,

106. When there are shoots then the Daevas cough,

107. When there are stalks then the Daevas weep,

108. When there are thick ears of corn then the Daevas
fly.
109. There are the Daevas most smitten in the dwelling-
places where the ears of corn are found.

110. To hell they go, melting like glowing ice.

111, After that let this Manthra [word] be recited :

112. No one, if he eats nothing, has any strength ;

113. He is not able to be of pure conduct,

114. Not able to be employed in cultivation :

115. Since with food lives the whole corporeal world,
and without food it dies.” (Vendidad, Fargard iii.)

I willonly add to these extracts a prayer, or rather laud,
which is one of the favourite Mazdayasnian formulze,

1. “I praise the well-thought, well-spoken, well-per-
formed, thoughts, words, and works.

2. Ilay hold on all good thoughts, words, and works.

8. I abandon all evil thoughts, words, and works.

4. I bring to you, O Amesha-spentas,

5. Praise and adoration,

6. With thoughts, words, and works, with heavenly mind,
the vital strength of my own body.” (Yasna xii.)

‘We have no evidence that St. Paul ever came in contact
with worshippers of Ahura-Mazda. But we know that
there was a considerable population of Jews settled in
Babylonia, and spreading into Persia and Media, and that
these for many generations had had opportunities of
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becoming acquainted with the Zoroastrian traditions: we
know also that the systems of Gnosticism in the second
and third centuries bore so strong a resemblance to the
Persic mythology that it is impossible not to believe in
some kind of connexion between them. The Epistle to
the Colossians shews distinctly that speculations were pre-
valent amongst the Jews of Asia Minor, professing to be
a higher I'véois or knowledge to be attained by the more
learned and more religious, which remind us of the Gnos-
tical] and the Zoroastrian systems. Without, therefore,
laying down any definite propositions as to the filiation
of ideas which it is impossible to circumsecribe within the
limits of any one race or religion, we may imagine St.
Paul to be confronted with the doctrines of Philo and of
the Avesta, and we may conceive with certainty how he
would deal with them. When he hears of various attempts
to solve the mystery of creation ; when he learns how men
have travelled back from the definite to an Indefinite out
of which the actual creation has grown ; when he is told
of a primal Fulness, of a development of the divine nature
in the process of creation, of a formative Word or words,
of powers emanating from the supreme Divinity and ruling
over different departments of the universe, of evil powers
loving darkness and disorder which thwart the good pur-
poses of the Creator and his instruments, of manifestations
in which the good Creator reveals himself or some part of
himself in order that he may drive out evil and establish
the reign of harmony and happiness, of modes of approach
to the heavenly powers by which men may rise above the
general condition of sinful mortals :—St. Paul brings all
such speculations to the test of his own theology, the
theology of his Conversion. So far as they agree with the
doctrine of the Father, the Son, and the Holy Spirit, he
will gladly accept any expansion of view which they may
suggest, he will use their phraseology. But they will not
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tempt him to give up his faith in Christ. Hesees in Christ
the true representation of the Eternal Fulness, the organ of
creation, the head of all the powers which may be engaged
in the evolution of nature, the prince of the kingdom of
light, the one mediator between God and men, the one
deliverer of the universe from all that troubles it. The
way for men to come to God is to accept fellowship with
Christ and to exercise the trust in God as a Father to
which this fellowship with the Son entitles them. In being
called to believe in Christ, they are called out of darkness
into light, finding in him both peace with God and the
true law of their life. They are bound to fight with Christ
against all the powers of darkness; and in his triumph
over these powers when he rose from the grave, they have
the pledge of a final and complete victory.

THE END.

M
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