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PREFACE.

HE following Commentary differs from many of its predeces-
sors in the greater weight given to the interpretation of the
LXX,, and the closer investigation of their peculiar renderings. In
many cases these strange renderings on the part of the LXX. are
dismissed by commentators as simply errors. But this is not con-
sistent with what true criticism ought to do. The LXX. is not only
the oldest translation we have, but also the only one made when
Hebrew was yet a living language. Its peculiar renderings then
deserve our most serious attention. The investigation of them will
fully reward the inquirer. This, then, is the cause of the special
line of interpretation adopted in this Commentary.

With regard to the Book of Ecclesiastes itself, the writer must
confess himself omo unius Iibri; for some years past all his Hebrew
and Greek studies have been devoted to the investigation of the
meaning of this one book in the Sacred Canon, and all his conclusions
must be taken with the reservation that they apply, directly, to this
one book alone. Such a concentration of effort may be expected to
produce results which might not be arrived at by a far wider and
more extensive research, just as a few rays of sunlight concentrated
by a small lens will burn where the sun himself will only warm.

Nevertheless, this book does not profess to be anything in the
nature of a new discovery. Sense is attempted to be made of difficult
Passages by what may be called a microscopic attention to the grammar
of the writer, and a minute and careful analysis of every form and
expression he uses. The test of the correctness of the meaning thus
found is displayed in the way in which it falls into place in the
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context, and squares with its tenor. But nothing novel in the way of
Hebrew grammar is urged, or anything which may not be found in
ordinary commentaries, except, perhaps, it be the fact of the differ-
ence of signification between the contracted and full relative pronoun
—a usage which is peculiar to the Book of Ecclesiastes. This has
hitherto been dismissed by other commentators as evidence of late
composition, without giving it the notice it merited.

Many points of interest are started in these pages, which would
well repay a more careful investigation than I have either leisure or
learning to follow out. They are only presented so far as necessary
to illustrate and clear up difficulties in the interpretation of that
marvellous book which is the subject of this Commentary. If I have
succeeded, the Church will be benefited ; if I have altogether failed,
my book will only add a few pages more to the vast literature which
this, the scientific treatise of the Divine Word, has elicited.

LoxDpoN, Oct. 1873.



INTRODUCTION.

DATE AND AUTHORSHIP.

HE title or superscription of the book is, chap. i. 1, ¢ The words
of Koheleth, the son of David, king of Jerusalem,’ and this is
further explained in verse 12, by ‘ I Koheleth was king over Israel
in Jerusalem. The only person in Jewish history who answers
exactly to this description is Solomon, and accordingly the whole
ancient Church, Jewish as well as Christian, have regarded Solo-
mon as the undoubted author of the book. With this conclusion
even modern criticism is so far agreed, that it is universally ad-
mitted that Solomon is the hero or personated author, even though
it is denied that he was the real writer. It is alleged that internal
evidence is against the supposition of so early a date; for that
the language and tone of thought in the book point to a writer
further on in Jewish history. The favourite opinion amongst Ger-
man scholars is, that Ecclesiastes was composed towards the end of
the Persian dominion. Ewald, indeed, considers that, so far as lan-
guage and style is concerned, the book might be the very latest
written in the whole Hebrew Scriptures.

A detailed history of the exposition of the book will be found
in the Coheleth of Dr. Ginsburg, together with a complete discussion
of the reasons for and against Solomonic authorship. It will be
unnecessary, therefore, to go into detail on this point. We shall
only add what concerns the immediate object of the present Com-
mentary, remarking that several most competent English-speaking
scholars remain unconvinced by arguments which have apparently
fully satisfied their German brethren. Dr. Wordsworth, Professor
Plumptre, Dr. Taylor Lewis of America, argue that the book is really
Solomon’s, while even in Germany D. H. A. Hahn (Com. wber das
Predigerbuch, Leipzig, 1860) is strongly on the side of the Solomonic
authorship. )

The principal arguments in favour of later date derived from
internal evidence, arise from (first) the state of violence and misery

b
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depicted in the book with so much bitterness, and which, it is
alleged, cannot be made to harmonize with what we know of the
reign of Solomon; and (secondly) the strongly Aramaic character of
the language, which assimilates itself to that of the books of Daniel
and Esther. With regard to the first point (if we have at all found
the real interpretation of the book), it seems improbable that any
special description of a particular period could have been ever
intended, or even any allusion to the special circumstances of any
people.  So far also from supposing a time of trouble in the mind of
the writer, on the contrary the point and moral of the book will
be enhanced if we suppose it to be written rather in a time of pros-
perity than of adversity or oppression. Thus, if we turn to the
expressions of chap. iv. 1 we shall see that to give any special refer-
ence to them, and suppose them peculiar or out of the way, would
weaken the force of Koheleth’s argument. Human life generally,
under the very best of external circumstances, always exhibits the
spectacle both of oppressions by the wicked, and of oppressed with-
out comforters. Now underneath this statement lies the difficulty
that He who permits this is the merciful Author of Nature Himself,
and it is this difficulty which is especially discussed. There is no
necessity to suppose the concluding years of Persian tyranny to be
pointedly alluded to, because it is not under an Asiatic despotism
alone that hypocrites come and go from the place of the holy
(chap. viiL 10), or servants are seen on horseback, and nobles, like
serfs, walking afoot (chap. x. 7), or that men continue in prosperous
wickedness (chap. ix. 3). Indeed, the same may be said of any other
of the similar providential difficulties advanced in this book, for the
very same occurrences may be witnessed now in this age of civilisa-
tion and progress. The reply then to the assertion that it is ¢ impos-
sible to reconcile this state of things with the age of Solomon’ is
simply this. There is no need even to make the attempt, because
there is no reason to believe that, considering the author’s stand-
point, he intended that the instances of human suffering and
disappointment he cites should be taken otherwise than perfectly
generally. 'What he adduces of this nature is in sufficient measure
true always, at the best of times. It would blunt the point of his
reasoning if it could be shown that the difficulties he starts were
exceptional or temporary; but this is not so. Koheleth’s repeated
declaration is that all--that is, the whole of human life—is vanity or
evanescence.
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The argument from Aramaic words is much more formidable, and
would be conclusive if our knowledge of the successive stages of the
Hebrew language were less fragmentary and uncertain than is really
the case. It is quite true that such words as mvm, pyn, A, 233,
mot, Db, have an Aramaic colouring ; but we must set against this the
fact that, as Ewald remarks, we have in Ecclesiastes a new philo-
sophical terminology, which has modified the Hebrew of the book.
And again, it will be seen by referring to the places where these pecu-
liar words occur, that they are introduced either for the purposes of
expressing new ideas or terms not found in the language elsewhere.
Sometimes the more usual word would be out of harmony with the
context, e.9. the word par replaces the more ordinary T3, because not
only is the latter used to signify a feast, but the root-meaning of the
former is just what is required by the argument. Again, 133, as
will be seen stated at length in the notes, is used in the purely
technical sense, of ‘this present, and not in the ordinary meaning
of ‘already.” The unusual xbx, chap. vi. 6, also is apparently intro-
duced for the sake of the alliteration with 857 in the next clause, and
the once occurring I7¥ chap. iv. 3, for the sake of the equivoke to
which its use gives rise. All these Aramaic words are noticed as
they occur in the body of the Commentary, and we think that
the conclusion which results from what there appears is to weaken
very considerably any argument as to date which can be drawn
from them one way or the other.

Again, the object of the book is so peculiar, and so different from
all the rest of Scripture, and especially from those which, supposing
Solomon was the author, would stand related to it in point of time,
that we may well expect some difference of language and colouring.
Again, also; there is another reason. The books immediately subse-
quent to Solomon’s era are all prophetic. Now it seems natural
‘that prophets should use an antique style, which would be tinged
with that of the earlier religious books, while if, on the other hand,
as the LXX. seem to imply by their translation of the word
Koheleth, and appears also from the alliterations in the book itself, it
were an address orally delivered, it would no doubt contain collo-
quialisms, There are strong indications that it does so. Now these
colloquialisms would certainly have an Aramaic cast about them.
Thus the difference of diction between the Hebrew of Koheleth and
a contemporary prophet would be exaggerated, and any estimate of
date due to this difference proportionately uncertain.
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On the whole, for myself, I have no theory to support either way.
I am content to let the matter rest, as I believe the Scripture itself
leaves it, which, after all, nowhere refers the authorship to Solomon.
In accordance with this, both to save space and to conduce to clear-
ness, I have always referred to the author by the name Koheleth,
and to the book itself as Ecclesiastes, in the course of the subse-
quent Commentary.

DESIGN AND METHOD OF THE WORK.

The design of the book is no other than argumentatively to work
out the concluding aphorism of the whole: ‘Fear God, and keep
His commandments, for ¢iis is the whole problem of Humanity.’
This truth is never for a moment lost sight of, not even in those passages
which sound most sceptical or Epicurean. We may compare this
marvellous book to an overture, and say that this truth is its sub-
ject. This overture, however, is written in a minor key ; it is almost
always plaintive ; sometimes it descends to what sounds like absolute
discord ; but this subject floats through its wildest and strangest
melodies, resolves its harshest discords, connects its most erratic
wanderings. Koheleth is a perfect master of sarcasm. A certain
grim and bitter yet grave and holy satire runs through his book.
e makes his readers think whether they will or no. For this pur-
pose he sometimes descends to plays upon words, equivokes, allitera-
tions, possibly also proverbs in ordinary circulation. He certainly
writes in the ‘ vulgar tongue” But these equivokes always help the
sense. If Koheleth appears in the guise of a popular preacher, he
never loses sight of the moralist and philosopher. His sermon, for
such we believe it to be, will bear comparison with another wonder-
ful sermon found in Holy Scripture, with which it has some striking
points of resemblance, and yet how wonderfully different !

The book then opens with an exclamation which serves as a text
or topic—* Vanity of vanities,—and forthwith proceeds to state the
question, and work out the conclusion which this topic suggests.
Has mankind any advantage (in the sense of a result in the future)
by reason of his toil or anxiety (the technical word here used is Sny,
by which word is meant the same thing as the Greek expresses by
/.Le/pL/.u/a,, cares of this life, Matt. xiii. 22) ? This he answers in the
negative by eight aphorisms, four drawn from observation of nature
and four from moral considerations, which we have called the eight
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unbeatitudes of the sermon. This constitutes the first part of the
proof. Koheleth then goes on to discuss the question, Can any
golution of this providential difficulty be discovered ? This, in the
first place, is attempted to be answered by an autobiography, in
which Koheleth shows in succession that wisdom, mirth, accumula-
tion of wealth, etc, are alike evanescent and unsatisfactory, as his
own experience (and no one was likely to do better) abundantly
displayed. These together form the first great division of the book
—Chaps. 1. and 11 -

In the next five Chapters, 111 to VI, the same question is discussed
from another point of view. Koheleth remarks on the unalterable
character of Providence, and shows that even if it were possible that
human wisdom could canse change (which it cannot), that the altera-
tion could only be for the worse. He begins by enumerating twenty-
eight times or seasons—that is, a fourfold seven—of which the last is
‘a time of peace.” This is especially worthy of remark, as it is an in-
stance of one of those hopes of better things which Koheleth allows
to appear, as it were by stealth, amidst his most melancholy utter-
ances. He then argues this matter, and through a long and sustained
course of reasoning, the conclusion of which is, that God must right
the wronged.

But theve naturally arises the objection, If this be so, why does
impiety and oppression exist so continually in the very places or
circumstances where we ought to expect the reverse? To this
Koheleth offers two solutions, which, however, are neither satisfac-
tory ; the second indeed would lead to absolute scepticism. The true
deduction is however stated in the last verse of chap. iii. (22), which
is, that if any result is to be accomplished by human toil, it can only
consist in present gratification.

Koheleth then turns to the consideration of oppressions or afflic-
tions, this turn of thought being that present enjoyment is marred by
the existence of so much irremediable unhappiness; that if this
world be all, the dead are better off than the living; that the result
even of success is envy rather than pleasure; that it is useless
labouring for posterity, and no avail in the present. Koheleth here
sarcastically points out that labour for others does give some advan-
tage, the only instance where he sees the possibility of any at all.
He carefully limits, however, all this to the present life, this formula
‘under the sun, 7.. in this world of labour and toil, being introduced
frequetly, showing that all he says is to be taken with this provise.
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In Chapter v. Koheleth begins to display the great remedy for
human ills—that is, piety, patience, and submission to the Divine
will, cautioning against foolish sacrifices, rash vows, rash speeches,
selfishness and avarice. This display of the remedy, however, is as
yet subordinate, the main object being to show that all arguments
conspire to prove the vanity or transitoriness of human existence.
With this Chap. V1. ends, and with it the more argumentative portion
of the treatise.

Chap. VL. opens with a paradoxical statement of seven good things,
which look like evil ones, and on this Koheleth develops the thought
that man does not know a good thing when he sees it. He shows
that even wisdom itself will not necessarily produce happiness in
this world, though this, he is sure, is a good thing; but he is very
bitter and sarcastic on those who, because right does not always suc-
ceed, resort to impiety ; this, he shows, is a great and fatal mistake.
Though the proposition that piety is happiness is not formally stated
or worked out argumentatively, nevertheless this is proved so com-
pletely that Koheleth is able at the end of the whole to cite this as
the real result of his argument.

If, however, piety be the remedy for human ills, early piety is
essential to tolerable ease and quiet in this world. This is set forth
in the same paradoxical and sarcastic way as before. We are advised
to avoid certain evils while we can. These are described with great
pathos in Chap. x11. It is however, we believe, quite a mistake to
imagine that the close of the book contains an allegorical descrip-
tion of old age. The weakness and other trials of age are, no doubt,
brought before us in very poetic and picturesque language. There is
au Oriental richness and floridness about this language at first strange
to Western ears ; but the images employed all admit of resolution by
an appeal to the usage of Scripture elsewhere, and can be shown to
be quite in place. The conclusion of the whole is significantly the
same as the topic at the beginning, ¢ Vanity of vanities, the whole is
vanity’

The Epilogue, chap. xii. 9, follows. This has been pronounced by
some to be an interpolation, the work of a later hand ; but we could
no more imagine a book of the Old Testament ending with such an
aphorism as vanity of vanities, without doing violence to our critical
instinct, than we could believe that the Gospel of St. Mark was ever
intended to end with the words ‘They were afraid’ [époBodvTo ydp,
Mark xvi. 8]. It is rather the bold, open statement of thie truth,
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which has in a more or less covered manner formed the subject of the
whole book. The aphorism, ‘ Fear God and keep His commandments,
contains the only possible solution of providential difficulties or
remedy of human ills, and it is in vain to look for any other. The
reasons for this mystery we must leave to God alone. He will bring
into judgment—<.e, into adjustment or declared consistency with
justice—every mystery, whether to our notions good or evil With
this assurance the book appropriately ends.

GRAMMATICAL PECULIARITIES.

The Book of Ecclesiastes being a didactic and argumentative
treatise, and the only work of its kind in the Secriptures, its Hebrew
is modified to meet the requirements of that which is a new philo-
sophy, so that we may fully indorse Ewald’s expression, that
* Koheleth uses the Hebrew language as a flexible instrument for the
expression of novel ideas” This naturally implies a usage of words
and phrases peculiar to this book, and accounts for the large number
of unusual forms and once occurring words and the like which here
meet us. It will be apparent to any who will diligently examine
the text, that Koheleth confines himself very strictly indeed to the
rules of his own grammar, and uses articles, prepositions, and tenses
with an accuracy not inferior to Greek itself. For example, there is
a real distinction to be discovered between the usage of masculine
and feminine forms, where a substantive is of both genders. It is
not a matter of indifference whether the full relative is used or the
contracted form ; on the contrary, it will be seen that the contracted
relative gives an optative or subjunctive sense; or whether a verb
governs directly or through the intervention of the particle n¥ ; a dis-
tinetion which the LXX. were quite aware of, and which gave rise
to their adverbial cup. What, for want of a better term, we have
called distributive plurals—z.e. a singular noun and plural verb in
agreement, or vice versd—are exceedingly significant. They have a
peculiar shade of meaning, according to circumstances and position
in the sentence, It is too a matter of some consequence whether
the nominative precedes or follows the verb ; hence in the running
translation this order is never reversed, even where our idiom requires
it, but explanatory words are introduced. All these matters are,
where necessary, pointed out in the notes—perhaps some may imagine
pressed too far, and repeated ad nauseam ; but the excuse must be that
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on these minutiz depend the evidence of correct rendering. If thus
a good sense is made out, as it were spontaneously, and which, more-
over, is found to fall into place as it occurs in the context, we have
strong evidence that we have hit the real meaning.

Connected with this grammatical usage is a peculiar terminology,
also to be expected in a scientific treatise. Tlius 229 is very com-
monly rendered in this Commentary by reasoning,’ the exact idea
implied being a matter or thing reasoned about, with the further
notion or conclusion that this reason will become ground of action.
No single English or even Greek word will render it, but once let
us master its real significance, and the force and cogency of many
passages will become manifest. Again, ppm, which has the sense of
‘an agreeable occurrence,’ ¢ a providence,’ and then generally of ‘any
event, in this book denotes a ‘ providential occurrence.’ Again, Sny
is not exactly toil, but the fatigue, distress, or anxiety that comes
of it. It differs from iy, which is also anxiety, but that kind of
anxiety which comes of uncertainty as to a future result. Two most
important words are mbsp and mb.n: the former is that kind of
folly which has the appearance of wisdom, clever folly, or foolish
wisdom ; the latter is that kind of folly which is begotten of a false
expectation of the result, as in our expression ‘ made a fool of’ So
again %20 is not an adverb ‘ already,” but rather a substantive,—this
present considered as now existing. These technical words are
all noticed as they occur, and a sense given, the proof of the
correctness of which is that appropriate meaning is made in
every place in which they occur. As several are found nowhere else
in Scripture, this is the only true method of coming at their
meaning. It is also worthy of notice that these words occur
usually seven or ten times, or some other round or mystic number.
This happens so frequently that it can hardly be accidental, but I
have seldom been able to trace any rule or law in this circumstance.
On the whole, however, it may be taken as an axiom that when
Koheleth uses a peculiar word, he intends to express a peculiar idea,
and his meaning must be sought accordingly. Careful attention to
this point clears up many difficulties.

Alliteration and paronomasia occur with great and characteristic
frequency, a proof surely that the book was intended to be
preached or delivered as an address. It is, of course, very difficult
to give these in the English version. Sometimes in the paraphrastic
translation this is attempted by means of rhymes and alliterations.
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1 can hardly pronounce these quite successful, and often have felt
inclined to return to a more literal rendering, but then this most
characteristic feature of the book would have been lost to the
English reader. Every one who has ever addressed an assembly
knows how very telling these hits are, and moreover they are of real
importance to the commentator, as bringing the words on which the
alliteration depends into artificial prominence. There is a danger,
no doubt, that when once the mind is aroused to this, that equi-
vokes should be found where they were not intended; but of this
the reader must judge.

This perhaps is the best point at which to discuss the meaning
of the word Koheleth. In its present form and pointing HST\P is the
active feminine participle of Kal of the verb Smp, occurring as a
verb only in niphal and hiphil. The fem. noun occurs Deut.
xxxiii. 4, n?-‘}r:’—i.e. this word differently pointed—which the LXX.
render by ovvaywyns. 5 occurs Neh. v. 7, rendered éewdnoiar.
With this before us it seems beside the mark to seek a meaning out
of the root 5mp. According to the usage observable in this book,
feminines (we should prefer to call them abstracts) in n differ from
those in f—comp. Ny, chap. i 4 ; the abstract in this form again
becomes as it were a concrete. Thus we should incline to indorse
the view enunciated by Preston, who considers the word to be
represented by ‘collector’ or ‘concionator’ in Latin. Both these
meanings we believe are contained in the word, and it is quite
consistent with what we know of the style of Ecclesiastes to admit
that both these meanings were intended to be conveyed. The
discourse is a collection of separate but connected aphorisms on
the transitoriness of human existence—the author is thus a collector
of them; and as the discourse was delivered apparently when
collected, he is a concionator or preacher also. The word used by
the LXX., éexAnaiacTtys, occurs nowhere else, either in the Old or
New Testaments, so that the precise meaning they affixed to the word
is unknown. In classical Greek it means preacher.

The repetition of a word, whether substantive or particle, in the
same sentence, of course gives emphasis to that word; to translate
accurately, therefore, when this occurs, we have to add some English
equivalent, such as ‘this’ or ‘as well, and so forth, see Com. passim.
A careful attention to this rule will often considerably help to clear
up obscure passages.
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ON THE PECULIAR RENDERINGS OF THE VERSION OF TIIE LXX.

The remark of Delitzsch on the translation of the LXX,, affixed to
the Book of Psalms (Delitzsch on the Psalms, Clark’s Library, Edin.)
may be introduced here :—-*This translation, as being the oldest
key to the understanding of the language of the Old Testament
writings, as being the oldest mirror of the Old Testament text, and as
an important check upon the interpretation of Scripture handed
down in the Talmud and Midrash, and in that portion of the
national literature not originating in Egypt, is invaluable’ For
this remark applies to the rendering of Ecclesiastes in an equal, if
not greater degree, and may be offered as an excuse, if one be
needed, for the comparatively large space assigned to the discussion
of the Septuagint renderings.

A peculiarity which meets us in this book is the occurrence of
the preposition gvr followed by an accusative, and in one case a
genitive, and which seldom if ever occurs in other books. This
apparently trifling circumstance, which is usually treated as a
barbarism, will give the clue which will lead to some curious and
interesting facts connected with the methods of translation adopted
by the LXX.

If we examine carefully and in detail the wording of the LXX.
we can hardly fail to be struck with the excessive care that is taken
to render in the exact order of the Hebrew—a remark which may
be extended to other portions of this version, the Book of Job being,
however, a striking exception, (and when there is any considerable
departure, in almost every instance hitherto examined a serious
variation of text in the different recensions of the LXX. will be
found to occur) In Ecclesiastes this order is so strict that, with
hardly an exception, it would be possible to print the Greek text
as it stands as an interlinear translation. This most interesting
point deserves further investigation than appears as yet to have
been given to it. My own impression from this circumstance, is
that the version of the LXX. was made with the idea that those
wlio used it had the Hebrew before them, and this hypothesis, for in
truth it is nothing more, will I think group together more facts
than any other suppositions which have been adopted to explain
these strange renderings met with in the LXX.,—as, for example,
variation of original text, wilful corruption on the part of the
translators, Hagadic influence (of which more presently), and the
like. The LXX. have exccuted their work so well, that notwith-
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standing this restriction which they thus laid upon themselves, we
have a very good translation, which for many centuries was used as
the sole representative of the ancient Scriptures, and on which the
whole fabric of ancient theology was erected.

This interlinear character, as we may call it, of the version of the
LXX., will explain why they render the same Hebrew word by such
very different Greek equivalents. In an interlinear translation
there is no special value in uniform rendering; rather the reverse.
It is better even to study variety than uniformity, although we
believe that the LXX. do neither the one nor the other, but simply
endeavour to give the best possible rendering of the passage before
them, For example, the word yon is rendered in chap. iii. 1,17, v. 8
(7), viil. 6, by mpayua, and in the other three cases in which it
occurs, viz., chap. v. 4 (3), xii. 1, 10, by @éxgua. Now the real
meaning of this word, as we have shown, is an agreeable providential
occurrence, or, since all providential occurrences imply the Divine
will on their side, any such whatever. The LXX. use the one
rendering or the other as best suits the context. This book con-
taining so large a number of technical words, the meaning of which
is to be sought by a careful comparison of all the passages in which
they occur, the renderings of the LXX. become of special interest.
The meaning compounded of the meanings of the LXX.’s renderings,
to use a mathematical simile, will give us often the precise shade of
signification of the Hebrew of which we are in search, and this will
then approve itself as correct by its suitableness in every instance.

The same observation applies to the grammar of the Greek as re-
presenting that of the Hebrew. There is no attempt whatever to
render Hebrew grammatical forms with any uniformity. Hebrew
perfects are rendered by Greek presents, aorists, or perfects; Hebrew
presents by aorists or perfects. Participles are rendered sometimes
by participles, at others by principal verbs. The same Hebrew pre-
positions are sometimes rendered by different Greek prepositions, and
sometimes simply by case-endings. The relative is rendered by the
relative, by the pronoun, and by ém.. The Hebrew conjugations are
not represented on any settled principle ; Piels are sometimes indeed
apparently marked by a preposition compounded with the verb,
sometimes not noticed at all. In certain cases in which the root is
doubtful, as for example in ain vaw, and ain ain verbs, the LXX.
do not always follow the Masoretic pointing and derivation. On the
whole, however, the deviations of the LXX., from both pointing and
accentuation, are more apparent than real, and may be explained, for
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the most part, on the principle that the translators felt themselves
obliged to follow the order of the words in the original.

‘We must, however, bear in mind that the present text of the LXX.
is of all texts the most time-worn, and often requires correction.
Most providentially we do not depend on one recension ; we have in
existing copies the remains of several, and we may make use of them
to restore the original readings. The problem in this case differs
essentially from that which meets us in revising the Greek text of
the New Testament. Here diplomatic evidence has not the same
weight as there. Emendations may be detected, even when better
readings of the Hebrew, by want of conformity to the Hebrew order
(and the temptation to make such kind of alterations, when the version
was used independently, would clearly be very great), or again a com-
parison of the various readings will enable us to guess with tolerable
confidence what the Hebrew originally was. In this way, when the
Hebrew text is doubtful, we can ascertain the correct reading by
searching for that common origin from which the variants in the
LXX. were derived, and we may then turn round on the version with
the help of the Hebrew, and show how the changes successively arose.
An instance of this will be found at chap. x. 10 ; how far I have suc-
ceeded the reader must judge. We must also bear in mind that
what we should now denote by marginal renderings are in the
ancient versions inserted in the text. The interlinear character of
the version enables us to detect this: we find two Greek words
standing in place of a single Hebrew equivalent. The result of all
this, as applied in the Book of Ecclesiastes, is to vindicate the
accuracy of the received Hebrew text, and, in a less degree, of the
pointing and accentuation also. Only in a very few instances is it
needful to propose an cmendation of the Hebrew text, and that
where the ancient versions are apparently unanimous in requiring it.

There remains another point, however. Dr. Ginsburg (and from
his extensive acquaintance with Jewish literature no one is better
qualified to give an opinion) considers that Hagadic influence
must be taken largely into account in explaining difficult passages
in Ecclesiastes ; amongst other points he notices the rendering of
nx by ouv, which has been referred to already. ¢Commentators,’
he says, ‘have been perplexed to account for this barbarism, and
violation of grammatical propriety, but a reference to Hagadic
exegesis will show that this Hebrew particle was looked up to as
lLiaving a mystical signification, because the two letters, & and R, of
whichit iscomposed, are the Alpha and Omega of the Hehrew alphabet.
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Hence the anxiety of the translator to indicate this particle in Greek,
when a passage appeared to him to be fraught with special mysteries’
But, as he remarks, it is only in twenty-nine instances out of
seventy-one occurrences of this particle that it is so rendered by the
LXX. Moreover, Dr. Ginsburg has not shown that these passages
are specially mysterious. They are in fact neither more nor less so
than some others in which this particle is not so rendered. An
examination of these passages will show, we think convincingly, that
what the LXX. wished to do was to point out that n¢ was emphatic
and with the meaning of ‘respect to, or the like, as will be seen
by reference to the Commentary, especially chaps. ii. 17, iii. 17, vii.
96, viii. 8, 15.

The Hagadic influence, according to Dr. Ginsburg, is still more
evident in the peculiar rendering of chap. ii. 12, as well as chaps.
ii. 17, iii, 15, iv. 17, v. 1, all which are fully treated in the Com-
mentary, and the renderings of the LXX. explained and elucidated,
it is hoped satisfactorily. So far from the true explanation of
these renderings being found in the Chaldee paraphrase, as Dr.
Ginsburg imagines, that version gives distorted interpretations of
passages but partially understood. Again, the gloss of the LXX. at
chap. ii. 15 is shared by the Syriac, and is a marginal reading ; chap.
ii. 17 is a verbatim reading of the Hebrew in every particular; and
the gloss at chap. ii. 9 is too evidently foisted in from the margin to
make it of much value in any argument. See note there.

Holding as I do the paramount authority of the LXX,, I have
not scrupled to follow them against the Masoretic interpretation
when the sense of a passage seemed to require it, and I deem it a
sufficient answer to any objections on this head, that the rendering
proposed is supported by the LXX. On the whole, however, these
differences are, as remarked above, not very great, and we have rather
occasion for surprise, not that there is here and there a divergence,
but that on the whole there is so substantial agreement. The point-
ing which we have in our Hebrew Bibles embodies a most valuable
and venerable tradition, but in its present form younger by
centuries than that furnished by the rendering of the LXX. While,
therefore, we admit its great value, we onght not to make its authority
absolute, and this is done to all intents and purposes by those who
reject without question the ancient interpretation because it conflicts
with the present pointing. No language is too high to characterize
our obligations to those Jewish fathers who have guarded so faith-
fully that special trust committed to them—the oracles of God. But
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the Synagogue is no more infallible in matters of criticism than is
the Church. Neither the Masorets nor the LXX, are inspired, though
inspiration has been by their respective partisans vehemently
claimed for both. Each party, also, has unduly depreciated the other,
and the Hebrew scholars have been for centuries divided into
punctists and anti-punctists. But as there is no royal road to learn-
ing, so there is no short-cut to certainty ; the whole evidence, let it
come from whence it may, must be diligently weighed and compared.
So far as the version of the LXX. is concerned, this is not done until
their errors, or supposed errors, have been at least duly explained and
accounted for, even when their renderings are rejected.

OTHER VERSIONS OF ANTIQUITY.

Next in order in point of antiquity to the version of the LXX.
stands the Syriac Peshito. This I have sometimes quoted in the
present Commentary, having considered it my duty to make myself
acquainted with this version, so that if I am not in a position to offer
anything of my own, I can follow other commentators, and test their
accuracy. The citations are made from the edition of Dr. Lee,
published by the Bible Society. As might be expected, the Syriac
version stands midway between the LXX, and Masoretic text, agree-
ing sometimes with the one and sometimes with the other. It is
often assumed that the peculiar renderings of the Syriac which
agree with the LXX. against the Masoretic rendering, arise from
corrections of the former text by the latter; this, however, is not
proved. The existence of such an element of correction may well
be admitted, but it is only one out of many, and in some cases we
shall, I think, have reason to conclude that the sense, set aside as of
no critical value by some commentators, does in fact embody the
real meaning of the passage under discussion. See chap. x. 10 for
an instance of this.

The Vulgate is generally accessible ; its value is subordinate as
compared with the above-mentioned versions, being only, as is well
known, corrected from the Hebrew by Jerome. Sometimes, however,
the evidence it affords of an ancient reading is all the more valuable
on this account. See the note at chap. x. 10.

The fragments of the ancient Greek versions of Aquila, Sym-
machus, and Theodotion are often of the very highest value, and
diligent use has been made of them. The edition used is that of
Field, Originis Hexapla, ed. Frid, Field, Oxon. 1867, vol. ii. The
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Codex Syriaco Hexaplaris, H. Middedorpf, Berol. 1835, has also becn
cxamined.

THE TRANSLATIONS OF THIS COMMENTARY.

Two translations of this book are here offered to the reader, the
first, dispersed through the notes, denoted by bold-faced type, is
absolutely literal, even to utter baldness, and rigidly follows the exact
order of the Hebrew. In the accompanying running commentary
the construction of the sentences i carefully pointed out, the render-
ing of the LXX, noted where peculiar, and the attempt made in all
cases to account for the peculiarity, either by showing that they have
preserved the true interpretation, or else explaining how the error arose.
The sense thus obtained is embodied in the paraphrastic version
printed at the head of the page. There has been no attempt made to
adopt, in this latter translation, the phraseology of the Authorized
Version ; rather the reverse, as it is not intended to be independent,
but is to be regarded as of the nature of an explanatory commentary
or an English Targum upon the text. It also seeks to render idea for
idea rather than word for word, and gives in every case the meaning
which on the whole seemed most. probable, and squared best with
the context. It attempts also to represent equivokes and allitera-
tions in the original, by corresponding equivokes and alliterations—
not necessarily in the equivalent words of the translation,—and points
out, by figures, italics, and other typographical signs, instances of
artificial arrangement of topics and the like; see Chaps. I and I,
etc. To the English reader a caution is here needed. The very
nature of such a version requires that all be made to run quite
smoothly ; thus, however obscure the passage, a sense is given, and
difficulties are put out of sight. But after all this only represents the
meaning the commentator thinks most probable, and he may be quite
wrong, and altogether mistaken. Such a version is after all a
Targum—in other words, a well-meaning attempt at explanation,
with some amplification, of the sacred text. In dealing then with
it let the reader imitate the Jews of old, who, when they read the
sacred text itself, did so with every outward manifestation of respect
and deference ; but when they came to read the Targum altered their
manner, and showed by posture and gesture that they clearly regarded
this as but a mere exposition of the Divine Word, and of no authority.

The following works are assumed to be easily accessible to English
readers :— Ecclesiastes, Theodore Preston, Lond. 1845; Commentary
on Ecclesiastes, Moses Stuart, New York, 1851 ; Cokeleth, by Chris-
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tian D. Ginsbwrg, Lond. 1861; Eeclestastes or Koheleth, by Dr.
Otto Zockler, edited by Prof. Taylor Lewis, LLD. Edin. 1870;
Commentary on the Bible, C. Wordsworth, Bishop of Lincoln, Lond.
1868. The work of Dr. Ginsburg especially will be found indis-
pensable. Dr. Ginsburg has stated at length, and for the most part
in the writers’ own words, the different opinions of critics, Jewish
and Christian, who have written on this book. His vast reading and
crudition are thus made available for future scholars. Once for all,
I must acknowledge the deep obligation I am under to his work.
If in many of my renderings I am compelled to differ from him, I am
not the less indebted to him on that account. If I have really seen
further than he has, it is only because he has, so to speak, allowed me
to mount on his shoulders. Any one who takes the trouble to compare
my work with his will see that most of my renderings could have
been supported by a name of weight. If, however, I have the autho-
rity of the LXX. in my favour, I am content, and cite no others. I
have, however, not failed to resort to such of the commentators in Dr.
Ginsburg's list, German and English, as well as some published since
the appearance of his book, as would be likely to give additional light.

The work of Dr. Graetz, Kohelet oder der Salomonische Prediger,
von Dr. H. Graetz, Leipzig, 1871, did not come to hand until the
larger portion of this commentary was in type.

The texts made use of are those contained in the Polyglotien
Bibel, zum praktischen Handgebrauch bearbeitet von R. Stier, und
R. G. W. Theile, Dritte Auflage, Bielfeld, 1864.

The following notation of MS. and Editions from the above work
is adopted in the commentary :—

A Alexandrine text.

A' Alexandrine Manuscript.

A? Alexandrine Edition, Grabe, Breitinger, Reineccius.
B Vatican text.

B! Vatican Manuscript.

B? Roman Edition, 1587.

C Codex Frid. August. (of Tischendorf.)

D Codex Ephraemi rescript. (of Tischendorf.)
E ZEditio Aldina, 1518.

F Complutensium Polyglot.

X Other Ms. not especially named.

It may also be noticed that all citations are from chapter and
verse as in the Authorized Version; where these differ from the
Hebrew, the latter is added in a bracket—thus chap. v. 9 (8).
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CHAPTER L

HE words of the Preacher, the son of David, king of Jeru-

salem.

2 Vanity of vanities, saith the Preacher, vanity of vanities; all

45 vanity.

3 What profit hath a man of all his labour which he taketh

under the sun ?

I. (1.) The words of Koheleth, the son of
David, king in Jerusalem. The meaning of
the term Koheleth, and the question of author-
ship of the book, is discussed in the intro-
duction. We have only to remark here on the
use of the word N2 as it occars in this book
in the technical sense not only of a ‘word’
or ‘reason,’ but also including the matter or
thing which the word represents. Usually
it refers to words, reasonings, and matters
connected with the mysteries of Providence
—the whole treatise itself being argumenta-
tive and didactic, discussing the vanity, that
is, the transitoriness, of human existence, as
its topic.

(2.) Vanity of vanities, sald Koheleth;
vanity of vanities (very emphatic), the
whole (537, with the erticle giving a slightly
different notion to ‘7:\, the ‘ whole collectively’
therefore ; the word is equivalent to the
Greek 76 wdv, with the limitation however
to human life in this world, as will become
manifest in the course of the book) is vanity,
(‘}'Ju'l, that which is ‘ evanescent’ or ‘ transi-
tory,” but never used in the modern sense of
being frivolous or empty.) There is nothing
of scoffing epicureanism in this book ; the life
of man is ever spoken of in the most serious
and solemn tones. There is, indeed, much
garcasm, but it never touches upon light-

ness or indifference; it is always grave and
solemn, and even when to superficial ob-
servation appearing equivocal or sceptical,
proves, on further examination, to hide pro-
mises and hopes beneath its bitterness.
This first verse may be looked upon as the
text or topic of the discourse; Koheleth
next proceeds to work out the argument
suggested by it in detail.

(3.) What 18? (expecting the answer no,
and so nearly equivalent to a denial) the
profit (N7N", a word peculiar to this book—
occurs chap. i. 3; ii. 11, 13 twice; iii. 9;
v.9(8), 16 (15) ; vil. 12; x. 10, 11—<.c. ten
times in all; it is a technical word, and is
used to signify that which remains over
and above after the act is performed, and
apart from its present results. Koheleth
uses frequently these nouns ending in N—
thus “* ¢ to extend,’ ‘run over,” NN ‘re-
mainder,’ 3! ‘remember,” NI3! ‘remem-
brance,” etc. These nouns are in their
nature abstracts, but differ from the ordi-
nary abstracts; see chap. i. 14) to man
(DTN, this word occurs in its different com-
binations forty-eight times in this book, and
always with the signification of man as a
member of the human race. There is a tone
of personification about the word similar to
that which occurs in the expression * the old
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THE discourse of the Preacher, the son of David, king of Jeru-

salem.

SECTION L—The vanity or evanescence of all things human.

Utterly evanescent, utterly evanescent, saith the Preacher; the

whole is evanescent.

Is there any profitable result to Humanity in all his cares, over

which he ever moils, in this hot work-day world ?

[No, for]

Adam ;' when this generic character is not
to be expressed, then £"R or PNIN is used
instead ; see chaps. i. 8; iz. 14 and 15), 1n
all his toil (573}’, a favourite word of Kohe-
leth, and used as frequently in this book as
in all the rest of Scripture put together.
The exact meaning to be affixed to it, and
which, carefully kept in view, will be found
to explain more than one otherwise obscure
passage, is that toil, care, or anxiety which
labour produces, and answers to the idea
contained in our metaphor ‘takes pains;'
see chap. ii. 20), which he toils at (this is
the first instance which occurs of the con-
tracted relative " joined to the word.
Koheleth uses also the full relative “RN,
but with a slight difference of meaning.
The contracted relative refers to the word
only which it joins, and in case of verbs
often gives a subjunctive or optative mean-
ing; the full relative refers back to the
whole idea or clause. Hence the meaning
of this passage is this, ¢ Is there any abidiug
advantage to bumanity of the pains of his
labouring in so far as he does take pains, or
toils’) under the sun (or in this present
state of existence). The phrase DY NAN
occurs twenty-five times in this book, and is
always expressive of a limitation. It shows
that what is affirmed is to be understood as
confined to its relation to this sublunary

existence only. The idea implied is that
of man toiling under the sun in the heat of
the day in the sweat of his brow (Gen.
iii. 17), and earnestly desiring the shadow
(Job vii. 2), which shadow is yet the symbol
of decaying life. It istrue that Ecclesiastes
is mever quoted in the New Testament, but
there are certainly several allusions to it,
more or less direct ; one of these apparently
occurs Rev. vii. 16 : o0 wewdaoovaw €ri, ovdé
Suynoovaw €Ti, 008’ o0 uY wéen ém’ alrovs 6
#\eos, 008¢ 7wy kabua—" They shall hunger
no more, neither thirst any more, neither
ghall the sun light on them by day, nor any
heat.’” The Chaldee Targum expresses this
idea quaintly but forcibly : ¢ What advan-
tage is there to a man after his death from
all his labour which he laboured under the
sun in this world, except he stndied the
word of God, in order to receive a good
reward in the world to come from before the
Lord of the world?’ In order to remind the
reader of this meaning of the words ‘under
the sun,’ I have whenever they occur para-
phrased them by ‘in this hot work-day
world’—not that this parapbrase is quite
satisfactory, but it is the best I could
find.

To answer the above question, Koheleth
cites eight different instances; four from
natural, and four from moral experience.
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4 One generation passeth away, and another generation cometh:

but the earth abideth for ever.

5 The sun also ariseth, and the sun goeth down, and 'hasteth to

his place where he arose.

6 The wind goeth toward the south, and turneth about unto the
north ; it whirleth about continually, and the wind returneth again

according to his circuits.

7 All the rivers run into the sea; yet the sea ¢s not full; unto
the place from whence the rivers come, thither they Zreturn

again.

8 All things are full of labour; man cannot utter <¢: the eye is
not satisfied with secing, nor the ear filled with hearing.

9 The thing that hath been, it s that which shall be; and that
which is done 45 that which shall be done: and there 4s no new thing

under the sun.

10 Is there any thing whereof it may be said, See, this ¢s new?
it hath been already of old time, which was before us.

! Heb. panteth.

2 Heb. return to go.

These we might call the eight unbeatitudes
of this sermon.

(4.) A generation comes (i.e. proceeds;
the word occurs five times in the passage).
A generation sets (using exaclly the same
word as for the setting of the sun in the
next verse), but the earth to the age
abideth (i.e.remains the same as it was ‘to
the age' D this word is used in a tech-
nical eense, and occurs chaps. i. 4, 10; ii.
16; iii. 11, 14; ix. 6 ; and xii. 5 in this book.
The LXX. render by afwy, which Bengel
says is ‘seculum praeens, mundus in sua
indole cursu et censu.’ Hengstenberg ob-
serves that it is not an absolutely endless
eternity, but only a fature of unlimited
length. Bengel's definition, ‘the present
period iu its quality, course, and account,’
is exactly what the word signifies in this
book. It is to be noticed that each instance
of change is followed by a sentence which
points out that this change is resultless. In
the first, the fluctuating and fleeting gene-
rations or life-periods of man contrast with
tbe absolute endurance of an unchanged
order of things). ‘The great mill-wheel of

existence only revolves for the same cogs to
come uppermost again and again.'—[Hamil.
ton, Royal Preacher.]

(5.) And rises (i.e. ‘ bursts out’ or ‘irra-
diates’) the sun, and sets the sun (as ‘sun’
is repeated, the second is equivalent to that
same sun) and towards his place panting
(tbis word *paut,” AR, occurs Job vii. 2;
Ps. lvii. 3; Ps. ecxix. 131, and denotes
earnest desire: the metaphor is a very
beautifal one in this context)—rising (irra-
diating) 18 he there.

(6.) Going (i.e. ‘walking,’ ‘proceeding,’ as
in ver. 4) towards the south (tbe quarter of
warm winds), and turning round towards
the north (the place of cold), turning turns,
going the wind (there is in the Hebrew a
concourse of sibilant leiters imitating the
sound of the wind, which is attempted to
be rendered in the paraphrase), and in its
turnings returns the wind (that is, ever
goes round in the same circuits, as the A. V.
translates). Thus we have an allusion lo
the four cardinal points of the universe, N,
S, E.,and W,
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I. A generation comes, and that generation departs. DBut the

carth the same abides.

I. Bursts forth the sun, and sets that sun again; and wearily
advancing, bursts forth as he did before.

1. Going southwards, and twisting northwards, twisting, twisting
goes the blast ; and so with all its twistings the wind returns.

1v. All the torrents are running towards the sea, that sea which
never overflows; to the place where these torrents are hastening,
thither they are only returning to go back.

v. All matters are fatiguing; impossible for any one to reason

out.
with sound.

Never is the eye satisfied by seeing, nor ever the ear filled

v1. Whatever has been? ’tis just the same as will be; and what-

ever has been done ? ’tis just the same as will be done.

So there is

nothing altogether new within this work-day world.
vii. [No doubt] there occurs a matter such that people say, See,

now this is really new.
our time.

The present was it once in some age before

(7.) All the torrents ('}'HJ, a mountain
stream especially) are going to the sea,
and the sea it is not full (equivalent to
‘that sea which is never filled or any fuller’),
to the place o which the rivers (contract
relative, meaning these same rivers) are
going, thence are they returning to go
back. (Sothe LXX.; others with the A. V.
translate, ‘ Thither they return again.’) It
is to be remarked that this fact is scientifi-
cally accurate in statement. The Targum
has the gloss that the rivers flow into the
ocean which surrounds the world like a
ring, and that they return again through
the subterranean channels, but Koheleth
knows nothing of such false philosophy.

(8.) All the words (with the article, and
therefore generic ; ‘ matters’ or ‘things,’ in
the technical sense of things reasoned about,
see ver. 1) are fatiguing (so the LXX. and
Vulgate; Ginsburg has ‘feeble;’ Preston,
‘in activity ;' and Hengstenberg, * all words
become weary ;' but the ancient Vv. make
better sense with the context), not possible
18 1t for a man (not DIN here, but V"N =

‘one,’ or ‘any one’) to utter them (13'!5,

‘to speak rationally concerning them,’ and so
to account for their existence or explain their
nature. The impossibility of exhausting a
subject by talking or reasoning about it is
here the point, as is evident from the order
of the words); not satisfled (answering to
the ‘not possible’ above) 1s the eye with
seeing, and not 1s filled the ear by sound
(or by what it hears). So then, while the
consideration of any matter is pretty sure to
produce weariness, it is quite certain not to
produce satisfaction.

(9.) What is that which has been? it
is the same which will be; and what is
that which has been done? it is the same
which will be done (so the LXX,, literally
following the Heb. text), and there is no-
thing all new under the sun. The A.V.
understands by this ‘no new thing;' but the
peculiar position of this word ‘ all’ seems to
imply that ‘nothing’ must be taken with some
slight qualification,—nothing morally new.
The next verse admits material novelty.

(10.) There 18 (£, which is so far different
from 'V that it assumes the existence as a
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11 There vs no remembrance of former things; neither shall there
be any remembrance of things that are to come with ¢those that shall

come after.

12 T I the Preacher was king over Israel in Jerusalem.

13 And I gave my heart to seck and search out by wisdom con-
cerning all things that are done under heaven: this sore travail hath
God given to the sons of man to be exercised therewith.

14 I have seen all the works that are done under the sun; and

P

behold, all 4s vanity and vexation of spirit.
1 Or, to afflict them.

fact, ‘ There really are matters which are
called new’) a matter which one says (con-
tracted relative joined to the verb, and giving
an emphasis to it, equivalent therefore to
our ‘ of which it may be said, indeed’) see
this new it is (emph.) the present (712
occurs eight times, viz., i. 10, ii. 12, 16,
iii. 15 twice, iv. 2, vi. 10, and ix. §, 7—in
Ecclesiastes only ; it is a technical word used
to denote the present state of things, that
part of the DSP or ‘age’ which is now in
existence. In the later Hebrew and Syriac
it is used as an adverb, ‘already,” but that
is not its use here. Tlis remark is the more
important becanse it is one of those so-called
Aramaic words, the occurrence of which is
supposed to indicate the late period of this
book’s composition. A careful observance
of its real import will throw considerable
light on several very obscure passages.
Generally, it may be taken for granted that
if Koleleth uses a new word or form not
known in otber parts of the Scriptures, it
is because he desires to indicate a new idea.)
It was to the ages which (full relative,
referring back, therefore, to the whole sen-
tence) were from before us (as we have
ages in the plural, followed by a singular
verb, 171, the meaning is some one of the
ages). This thing which is said to be new
js really one of those forgotten matters which
existed in one or other of the eras which were
before our time,

(11.) There 18 nothing of remembrance
(or memorial) to former events (or persons)
and in addition to succeeding events which
will be. There will not be to them (emph.)
a remembrance (the repetition of this word
shows it to be the prominent word of the sen-
tence) amongst those which shall be to (z.e.
belonging to) the last of all (so the LXX.)
‘We have here the fem. form, AR, Kohe-
leth usually expresses the abstracts by this
form, and so here. Thus, then, we find that
history always repeats itself: not so, how-
ever, that its events can be anticipated, but
always so that its teachings may be for-
gotten,

This then forms the first division of the
book. By these eight instances Koheleth
proves the existence of unceasing toilsome
care and resultless progression in all human
things. He proceeds in the next place to
give his own personal experience, in the
form of an autobiography to the same effect,
All commentators, even those who deny
that Solomon himself was the author of this
book, are agreed tbat he is the hero, and
that his life and experience form the ground-
work of what is here set before us.

(12.) I (emphatic) Eoheleth was king
over Israel in Jerusalem. Ginsburg sup-
poses that by this declaration that he was
king, Le intends to imply that he was so no
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vl There i3 no remembrance of former matters; and so also
with regard to subsequent ones which will be, there will be no re-
membrance with those who will succeed them.

Sect1oN 1L.—Containing a more formol discussion of the problem of
human existence, drawn from the Preacher’s own observation ond
experience.

Now, I myself, the Preacher, was king over Israel in Jerusalem,
and I took the greatest pains to seek out and to investigate by means
of wisdom everything that is done within the limits of this world ;
how it is a painful uncertainty appointed of God to the human race
that they should be distracted with it. I perceived with respect to
all the actions whatsoever, in so far as they are performed within
this work-day world, that they are certainly all of them (1.) evan-

longer ; but not only does the LXX. render
by an imperfect, but the same word occurs
in precisely the same form at Ex. ii. 22,
and clearly at the time there mentioned
Moses continued to be a stranger in Midian.
The object in stating this fact is rather to
show that as a king he possessed peculiar
facilities for making the investigation, an
account of which follows.

- (18.) And I set my heart (gave great
pains to, or thought much on, see i. 17,
vii. 21, viii. 9, 10; Dan. x. 12; 1 Chron. xxii.
19) to inquiring (Y17, being used of
something lost or hidden, Gen. xxv. 22,
Deut. xxii. 2) and to investigating (NN,
refers to spying out or searching, Num.
xiii. 15, chap. vii. 25) in wisdom (the
A. V. considers that wisdom was the means
by which inquiry was made) concerning
Gy, over) all which (egnivalent to ‘all
that which’) 18 done (but being niphal
it has an objective sense, and includes
what is suffered) under the heavens (this
formula occ. chap. ii. 3, aud iii. 1, and is
of larger import than under the sun) it is (‘1
mean that' is the equivalent expression in
English) uncertainty (), this is another
technical word, it oce, eight times, chap.
i.13, ii. 23, 26, iii. 10, iv. 8, v. 3 (4), viii. 16,
and a careful comparison of places will show
that the meaning is ‘uncertainty,’ accom-
panied with ‘anxiety’ as to what is to

happen in the future) which is an evil (for
it is without the article) given of Ged
(without the article; becanse God is here
used personally, it is nom. to {13 of course,
but as the nom. follows the verb, this is the
best way of rendering in this case) to the
sons of the Adam (the ‘ whole human race’
is the meaning of this form), that they may
be made anxious (LXX. rof mepiomiota:)
therewith (emphatic).

(14.) I have seen (I have observed, that
is) with respect to all actions (NN is
here emphatic as standing first) which are
performed (hiph. and contracted relative,
hence having the meaning in so far as they
are or may be done) under the sun (for
without this limitation the above proposition
would not be true), and behold (asserting a
matter of fact patent to all) the whole (with
the article and in its usual sense, see chap.
i, 2) is & vanity (i.e. an instance of something
evanescent) and a vexation of spirit (M,
occ. seven times in this book, viz., chaps.
i. 14, ii. 11, 17, 26, iv. 4, 6, and vi. 9;
MM occ. three times, i. 17, ii. 22, iv. 16.
These words have usually been regarded as
absolutely synonymous, and hitherto the
difference of meaning has not been noticed ;
but there is & slight difference, as a com-
parison of places will show. The exact
gense to be attached to them is a matter of
dispute, and ‘s windy notion,” ‘striving
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16 That which is crooked cannot be made straight: and that
which is wanting cannot be numbered.

16 I communed with mine own heart, saying, Lo, I am come to
great estate, and have gotten more wisdom than all they that have
been Dbefore me in Jerusalem: yea, my heart 2had great experience

of wisdom and knowledge.

17 And I gave my heart to know wisdom, and to know madness
and folly : I perceived that this also is vexation of spirit.
18 For in much wisdom <s much grief: and he that increaseth

knowledge increaseth sorrow.
! Heb. defect.

2 Heb. had seen much.

afier the wind,” have been proposed, but the
rendering of the LXX., wpoalpeqts, ¢ distrac-
tion,” represents the meaning best. With
regard to M} we may notice that it is
formed quite regularly from i1}, which is
‘evil,’ in the sense of something that ¢ hurts’
or ‘ offends,” and is in the nature of a collec-
tive plural ; so do we account at once for the
peculiar pointing and for the rendering of
the LXX. On the other hand, N} has, as
nouns with this termination usually have,
s more subjective meaning; the distinction
between the two is that between ‘ vexations
of’ and ‘vexing of’ spirit ; thus in ver. 17,
where the trouble came from his own spirit,
caused by his inability to explain the diffi-
culty which confronted him in his argument,
Koheleth uses the subjective form).

(15.) A crookedness (occ. chaps. vil. 13,
xii. 3, and Ameos viii. 5, whence it appears
that the precise meaning is moral obliquity)
not enabled to be set in order (occ. chap.
i. 15, vii. 18, xii. 9, only), a defect (occ. h. o.
but see Deut. xxviii. 48, 57, where the root is
used of famine, and 1 Kings xvii. 16, to denote
the failure of the oil) not enabled (repeated,
hence we must render ‘it is equally impos-
sible’) to be numbered (inf. pl. niphal).
The meaning of this verse has been very
much disputed, but if it be considered as
the sequel to what went immediately before,
the sense will be quite plain. We may
discern in it a fonrfold description of human
life, in respect of its cares and anxieties and
uncertainties, the first point being (i.) that
this care is for gomething evanescent ; (ii.)

that it is vexatious ; (iii.) and then this
anxiety is useless, because life is so per-
verted as to be beyond the possibility of
being set in order by any care of ours;
(iv.) and so defective that no account can
be given which would set it right: ! which
of you by taking thought can add one cabit
to his stature?’

(16.) Reasoned I myself together with
my heart to say (as reasoned stands first,
this is the subject of the whole, and the
words ‘to say,” MOND, are the ususl formula
of introduction of the thing said ; they are
equivalent to our ‘to this effect.’ This
then is Koheleth’s reasoning, the result of
which is to be given), I behold (stating it
as an admitted and patent fact) I have
been made great, and I have been added
to in wisdom above all which were before
me in Jerusalem, and my heart has seen
the much (with the article expressed; equi-
valent therefore to very muchb, or as much
as possible of) wisdom and knowledge.

(17.) AndIhave given my heart in order
to know wisdom (that is, he made wisdown
his special study and object) and the know-
ledge of (' know ' being repeated rises into
special prominence, and hence the meaning
is to know wisdom, or to be wise enough to
recogpise) false expectations and pru-
dences. (This passage is one of great
difficulty, but the exact sense will become
apparent on investigating the meaning of

the two words MO and m$:w; now
M55 occurs chap. i, 17, ii. 12, vii. 25,
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escent, (2.) a vexation of spirit, (3.) a perplexity which it is im-
possible to set right, (4.) a defect which it is equally impossible to
account for.

I reasoned over the matter with my own heart to this effect. I
who have, it appears, become greater and more advanced in wisdom
than any who were before me in Jerusalem, and experienced over
the widest extent of wisdom and knowledge, and have set my heart
earnestly to know wisdom, and to know false successes from real
acts of prudence, know but this: it is simply vexing one’s spirit;
because, in increasing wisdom, there is an increase also of disappoint-

ment, and what adds to one’s knowledge adds to one’s sorrow.

ix. 3, and pointed with Shurek at x. 13,
und is peculiar to Ecclesiastes. It is a
technical word, and is correctly translated
‘folly,” but it is that kind of folly which
displays itself in false joy. The fut. poel
from which this noun is derived occurs
Job xii. 17, chap. vii. 7, Isa. xliv. 25; and
the participle at chap. ii. 2, Ps, cii. 89.
Thus we see the connexion between this
sense and the more ordinary one of * praise ;'
it is the ¢ bepraised’ used in a bad sense.

The word m5:w occurs here only, but it is
rendered by the LXX. émworduy, and by
the Syriac uQ_LALQQm, comp. also
Gen. xli, 33, with the meaning ‘ prudence,’
and with this agrees the later Hebrew. Now
these meanings make consistent sense.
Koheleth wished to know wisdom and the
knowledge of folly and prudence; in other
words, 10 have a wisdom which could tell
the one from the other. Thus the LXX.

render "0 by mapaBolds, which A? has
altered into wepipopdr; this apparently
very strange rendering is thus intelligible
enough, especially to those who had the
Hebrew before them. To alter the text to
m’):o, as some have proposed, is mot even
to cut the Gordian knot, for with the true
meaning of this word, * clever-folly,’ ! false-
wisdom,’ no better sense will be made,
although it is quite-possible that "% may
bave been chosen for the equivoke it gives,
not even differing in sound, if the pointing
can be trusted, from “3D. The truth is that
80 much of our elaborate wisdom and best
plans are but elaborate mistakes, that to

attempt to judge the one from the other is
a hopeless task. Hence then the following)
I know (this is the fourth time this word
occurs in the clause, thas it is brought out
with the very strongest prominence, and
gives the meaning ‘ what I do know is")
that even this (DY, comp. places ch. ii. 15,
viii. 14, has a peculiar meaning, expressive
of surprise that this should be so) really is
vexing of spirit (N}, not MY as above;
becanse in this case the vexation is subjective,
—the idea conveyed by the whole passage
being ‘ what I do know as the result of my
wisdom and knowledge being just even this,
that it is only a vexing of the spirit’).

(18.) For (introducing a reason for this
conclusion as follows) in much wisdom is
much grief (grief in the sense of ‘vexation,’
caused by disappointment—see chap. ii. 23,
vii. 8,9, xi. 10, 1 Sam.i 6. The LXX.
translate by yvwots, ‘ knowledge’! Isit pos-
sible that they intended to refer to Gen. ii.
xvii., nsing yvdeis in a bad sense ?) and he
thal increases knowledge increases sorrow
(chap. ii. 23; Ex. iii. 7, of the Israelitish
sorrows at the hands of their task-masters).
‘In a world like this much science is much
sorrow, for it is the knowledge of penury,
the statistics of starvation, the assurance
that our case is desperate."—[Hamilton.]

Even the wisdom of Solomon having
failed to find any solution of the problem
of human anxiety, be next tries mirth, but
with no better success. This experiment
takes only two verses to record, for it was
Lut soon over.
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CHAPTER IL

I SAID in mine heart, Go to now, I will prove thee with
mirth, therefore enjoy pleasure: and, behold, this also s

vanity.

2 I said of laughter, Jt 4s mad: and of mirth, What doeth

it ?

3 I sought in mine heart 'to give myself unto wine, yet acquaint-
ing mine heart with wisdom; and to lay hold on folly, till T might
see what was that good for the sons of men, which they should do
under the heaven 2all the days of their life.

4 I made me great works; I builded me houses; I planted me

vineyards :

! Heb. to draw my flesh with wine.

2 Heb. the number of the days of their life.

II. (1.) 1sald, even I (the personal pro-
noun is not redundant, it indicates that
Koheleth is recording his own experience),
in my heart (this formula usually intro-
duces in this hook a thought more specious
than true), Come now, I will try thee with
mirth and see into good (i.e. still address-
ing his heart, ‘to see a real good;’ B
is meed in this book as a technical word,
like bonum in the summum bonum); and
behold (stating a manifest fact) also this
(emphatic, signifying thie same mirth) is
a vanity (an evanescent thing; joy or mirth
then is too short-lived to be considered a
real good).

(2.) To laughter 1 sald, Madness (ihat
which is made mad, see note to chap. i. 17),
and to pleasure (or mirth), What doth that
do? (as this expects the answer No, it is
very nearly equivalent to ‘ It does nothing.’)

14
(The Syriac reads here 101 ].:bo, ‘What
is the usefulness,” ‘gratification,” or ‘de-
light'? It seems then as if the translators
of this version recognised a play upen the
words 991 1D, * what a folly,” and S5,
¢ befooled, —this being one of those equi-
vokes in which Kobeleth delights. The
LXX. render verbatim, as is their custom,

7l Tobro wotes ; * why doest thou this ?’ but
possibly with the same intention.

Koheleth next tries material enjoyment.
The meaning of the following passage has
been much disputed; we shall follow the
rendering suggested by the LXX,, which
gives clear and intelligible sense.

(3.) 1 investigated with my heart (or
in my heart ; but the former makes better
sense. His heart was the medium through
which the investigation was made. He
wanted to see if material enjoyment would
satisfy his heart, i.e. the emotional part of
his nature) in order to a drawing with
wine (the LXX. render ds olvoy, ‘ as wine,’
but they probably did not read otherwise
than our present text, for this as represents
the NN which follows) as to my flesh (the
meaning of the Hebrew ia that Le drew or
enticed with wine with respect to his flesh,
and that hence hia object in using the wine
was to entice the flesh. ‘The rendering of
the LXX. is ad sensum, preserving also a
rendering of each word), and my heart led
(i.e. as a man leads an animal, Ps. lxxx. 1,
Isa. xi. 6. As ‘heart’ is repeated, we have
the meaning ‘that same heart’) with
wisdom (because unless he enjoyed wisely
Le would not enjoy at all) and (repeated in
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II

AID then I in my heart, Come now, I will try thee with mirth,

and so get a sight of a real-good; but see now, this is alto-

gether an evanescent thing. Of laughter, I said Delirium: and of
mirth, What will ¢tAat do ?

I tried with my heart to allure as wine does one’s flesh (that
heart, however, being conducted with wisdom), and so get a hold
over false wisdom, so that I might see thereby where lies the 1eal
good to the children of men, when they are working in #&ds world, as

the tale of their daily lives.
I increased my works.
(1.) I built for myself houses.

[Accordingly]

2.) I planted for myself vineyards.
Y

the same clause, equal therefore to ‘and
g0’) to lay hold of false wisdom (nibap,
occurs chaps. ii. 8, 12, 18, vii. 25, z. 1, 13,
and is peculiar to this book. The LXX.
render el@pogvwny ‘ pleasure,’ which, how-
ever A2 alters to d¢pooiwy, ‘folly,’ the rea-
son of which will appear presently. The

meaning of the root 530 is to ! play,” or
‘act the fool,” and in this respect differs

from 503, which has the idea of ¢ stupidity,’
and in the hiphil form, ‘made stapid,’ or
* befooled.” Im all the ten places in which
the root 53D occurs in other parts of Scrip-
ture, we find the meaning of elaborateness and
subtilty as well as folly; comp. 1 Sam. xiii.
13, Saul’s burnt-offering in the absence of
Sawmuel; 2 Sam. xxiv. 10; 1 Chron. xxi. 8,
David’s numbering the people; 2 Chron.
xvi. 9, Asa’s reliance on Syria; 2 Sam.
xv. 31, Ahithophel’s counsel; similarly Isa.
xliv. 25, where knowledge is said to be mis-

used ; 80 also 5??, occurs Jer. iv. 22, v. 21,
has evidently the same shade of meaning.
It is hard to find a single word which will
render it; ‘foolish wisdom’ or *clever follies’
are the best combinations that occur. It
will be seen also, in referring to the lexicon,
that the LXX., who translate by edppoaivy,
apparcntly use the word occasionally in a

sinister aspect, see Prov. xxx. 32, Sir. xiii.

8. The Syriac here reads MQ.LALQQD
(see i. 17), * prudence,’ ‘intelligence,’ con-
trary to its interpretation in other places.
On the whole, however, it is not difficnlt to
see why the LXX. rendered as they did.
That this pleasnre was of a bad kind, or
deceptive, the sequel shows, but it may
be doubted whether their rendering pre-
gerved the meaning of ’’39D, even if, which
is not impossible, they themselves under-
stood it). Untll 1 should see where (in
the sense of whereabouts, see 1 Sam.
ix. 8) is this good to the soms of Adam,
which (full relative, referring back to the
whole idea, equivalent therefore to ‘what
good it is which’) they do under. the sun
the number of the days of their lives
(this phrase occurs ch. ii. 3, v. 18 (17), vi. 12,
as ‘the tale,’ or ‘account of the days,’ ot their
lives; an additional limitation to the words
‘under the sun’). Iu making this experi-
ment ho began to work and toil more than
ever.

(4.) I increased my work, I built for
myself (this emphatic ‘ myself’ occurs eight
times in the passage, and is therefore its
key-word) houses, I planted for myself
vineyards.
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5 I made me gardens and orchards, and I planted trees in them

of all kind of fruits:

6 1 made me pools of water, to water therewith the wood that

br moeth forth trees:

7 1 got me servants and maidens, and had *servants born in my
house; also I had great possessions of great and small cattle above
all that were in Jerusalem before me:

8 I gathered me also silver and gold, and the peculiar treasure
of kings and of the provinces: I gat me men-singers and women-
singers, and the delights of the sons of men, as 2musical instruments,

and that of all sorts.

9 So I was great, and increased more than all that were before
me in Jerusalem: also my wisdom remained with me.

10 And whatsoever mine eyes desired I kept not from them, I
withheld not my heart from any joy; for my heart rejoiced in all
my labour: and this was my portion of all my labour.

11 Then I looked on all the works that my hands had wrought,
and on the labour that I had laboured to do: and, behold, all was
vanity and vexation of spirit, and there was no profit under the sun.

1 Heb. sons of my house.

% Heb. musical instruments and instruments.

(5.) I made for myself gardens and
parks, and planted in them trees of every
kind of fruit.

(6.) I made for myself pools of water
to irrigate from them the meadows shoot-
ing forth trees. (This, which contains ‘for
myself’ four times, the first half of the
seven, consists of an enumeration of im-
moveable objects, or what the law calls real
property, the others which follow are move-
ables or personal.)

(7.) 1 obtained slaves and maidens, and
sons of my house (home-born slaves, that
is) were belonging o myself, besides pos-
gesslons of herd and flock; many such
were belonging to myself, more than all
who were before me in Jerusalem.

(8.) 1 gathered for myself, moreover,
gllver and gold, and the peculiar treasure
of kings and the provinces. I made for
myself (ie. procured) men-singers and

women-singers, the delights of the sons
of men, outpouring and outpourers. (The
different meanings given to ithese two last
words, NI MY, which occur here only,
are various, scarcely a commentary or ver-
sion agreeing, The LXX. translate a
‘butler’ and ‘female cup-bearers,’ the Vulgate
¢ pitchers and vases,” Ginsburg  a concubine
and concubines’; but the most probable
etymology seems to give the idea of ' over-
flowing ' to the word in some sense or other.
It is possible then to take ihe words gener-
ally, and interpret them as referring to the
overflow, not only of the generous wines,
but of all the delights of which wine is a
type, as iu the words ‘ The feast of reason
and the flow of soul,’ or like Milton's —

* Did ever mortal mixture of earth’s mould

Breathe such divine enchanting ravishment?’
The arrangement of ihese different objects
of pleasure is somewhat artificial, as will be
seen on examining the grouping.)

(9.) And I was great (rightly the A. V.,
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(3.) I made for myself gardens and parks, and planted in them
fruit-trees of every kind.

(4) I made for myself reservoirs with which to irrigate meadows
and growing copses.

(5.) I purchased slaves and maidens, and had for myself home-
born servants, besides herds of great and small cattle, more numerous
than any of my predecessors in Jerusalem.

(6.) I procured for myself silver and gold and precious objects of
every kingdom and province.

(7.) 1 obtained for myself men-singers and women-singers, every
delight that man can enjoy, to the very ecstasy of ravishment.

So I was great and increased more than all that were ever before
me in Jerusalem, yet notwithstanding my wisdom remained fast with
myself, and all my eyes desired I kept not from them, nor did I deny
my heart even one of all its joys: for this heart of mine did rejoice
in my toils, and this was what I procured for a// my toil. So I
turned to look on e/l my work my hand had wrought, and all my
toil which I had moiled and done, and lo ! that ALL was—evanescent,
and vexation of spirit, and nothing of profit in this hot work-day

world.

‘ 80," referring back to ver. 4) and increased
more than all (all now becomes the key-
word, which occurs seven times) which was
(singular, giving the sense than ‘any was’)
before me 1n Jerusalem ; also (AN, affirms
strongly, see Job iv. 19, ‘but beside,’ for
without this provision of a wise enjoyment
the experiment was necessarily a failure:)
my wisdom remained (z.e. stood; it is usual
to say that NMY is fem. to agree with
0N ; perhaps it would be equally correct
to say that it was an instance of two abstract
ideas in apposition, giving the sense ‘was
still a thing standing’) with myself (em-
phatic, and the eighth repetition of this
word),

(10.) And all which asked mine eyes I
did not restrain (or keep back; see Gen.
xxvii. 36, Num, xi, 17, for the meaning,
the only other instances where it occurs in
Kal.) from them (emphalic), I did not deny
my heart from all rejoicing, for my heart
rejoiced from all my toil (i.e. there was

a cerlain kind of pleasure derived from
doing all this), and this was my portion
(‘lot’ or ‘inheritance’ from all my toil;
equal to our ‘this was all I obtained for my
pains’).

(11.) I turned myself (D differs from
33D ; the former is ‘to turn round in order
to look,’ the latter is to ‘ go round in order
to do.’ The distinction is not without im-
portance) in all my works which worked
my hands, and in my toil which I had
toiled to work (motice the occurrence of
these words—work, work, toil, toil), and be-
hold (a manifest and indisputable conclusion)
the whole was vanity and vexation of
spirit, and there was nothing of profit
(t.e. over and above the slight amount of
present pleasure which he obtained) under
the sun. (It is especially worthy of remark
that while Koheleth found some small plea-
sure én work, he found none from it. Take,
oh men, to your curse kindly, but a curse
it is!)
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12 T And I turned myself to behold wisdom, and madness, and
folly : for what can the man do that cometh after the king? Yeven
that which hath been already done.

13 Then I saw 2that wisdom excelleth folly, as far as light ex-

celleth darkness.

14 The wise man’s eyes are in his head ; but the fool walketh in
darkness: and I myself perceived also that one event happeneth to

them all.

! Or, in those things which have been already done.
2 Heb. that there is an excellency in wisdom more than in folly, etc.

(12.) And I turned (this coming immedi-
ately after a similar expression, ver. 11, rises
into emphasis; it equals our ‘again I turned’),
1 myself (emph., it was, as above, a personal
experience), to se¢ wisdom and self-decep-
tlons and also false successes (the meaning
of this passage most probably is, that Kohe-
Jeth desired to see wisdom in conjunction
with those two kinds of folly which he de-

notes respectively by mS‘;nn, false expecta-

tions or hopes, see chap. i. 17, and I‘HSDD,
false wisdom, that kind of folly which is so
either through ignorance or sin, but has to
all appearance the semblance of wisdom, see
chap. ii. 3. If he could succeed in accom-
plishing this, he might by his wisdom avoid
the mistakes into which men fall). For (this
must introduce a reason) what? (Gen. xx.10,
D, Gen.iv. 10, 1D, both forms being similar

in use) is the man (with the article; generic
therefore, and equivalent to ‘what is the
man?') who enters {but as this is the con-
tracted relative, it is equivalent to ‘that he
should enter’) after (but the word is strictly
speaking & noun pl in regimen, and means
‘that which comes after,’ ‘the sequel of’)
the Jdng (this the LXX. render by SovAs,
the reasons of which we will discuss pre-
sently). With respect to which (for the
NN is emphatic, hence some of the recen-
gions of the LXX. read otw 7d §pa) the
present (the present state of things, 923 in
its usual meaning, which it has everywhere
in Ecclesiastes, see chap. i. 10) they make
1t YM’Y, third person plural with the affix,

which the LXX. refer back to T, The

meaning of this passage has been much dis-
puted, and our difficulties are not diminished
by the very strange rendering of the LXX.,
which is usually dismissed by commentators
as erroneous; an explanation, however, of
this rendering will probably clear np the
difficulty. 'We must first notice the corrupt
state of the present text of the LXX. The
Alexandrine reads 8t ris &vfpwmos émehed-
gerar mlgw Ti)s PovMfs Td doa émolyoav
atriy; E.X. read #dvra 8oa; F.X. oiv 74
8sa; B.X. érolnoer; and X. adry; Aquila
reads ds émeloerar dmlow 7Tob Pasiléws;
Symmachus, 7{ 8 ¢ dvfpwmos tva wapaxo-
Aovffon PovAf; Theodotion, 8s Eedoerac
émlow Tob Bagihéws; but, as Field remarks
(Hexapl. p. 384), it is doubtful whether

the Syriac text reads m, ‘king,’ or
m, ‘counsel.’ Inthe same way, Theo-

dotion reads odv 7 doa érolpoay adryy.

‘We must observe that all these versions,
without exception, omit to notice 123, which
everywhere else is noted by #8%, being con-
tent with 74 dsa or odv 7& oa. The ex-
planation of these difficulties seems to be

that '|5m was probably intended to be
equivocal. It is, to say the least, not im-
possible that it had, even in Solomon’s time,
the meaning of ‘counsel,” which attaches to
it as a usual signification in Aramaic; if so,

‘|$Dﬂ means the counsel, and of course has
the idea of rule as well. Castell gives as
the meaning of , ‘Intellectum, Con-
gilium dedit,” vel ‘inivit,” *Consultavit,'
¢ Promisit,’ ‘Pollicitus est;’ thus we must
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Then I turned myself again to perceive wisdom in regard to [its
power of detecting] false hopes and false prudence, for how is any
man to enter upon the results of that plan which he may have made
beforehand ¢ Now, I have myself perceived that there must be a
profit to wisdom over false prudence as great as the profit of light
over darkness. The wise has eyes in his head, the befooled is wander-
ing in the dark; yet I know, as the result of my own experience,
that the event to which both attain is just alike, so I reasoned with
myself thus: Exactly the same event as happens to one befooled has
happened to me, and therefore why should I make myself wise?

understand it to mean, ‘plans formed and
intended to be carried out.” The question
then which Koheleth asks is this, ‘ Who is
the man who will enter upon—as we say,
carry out—his plans with respect to that
which in the present moment he makes them
or devises them;' in other words, can he
carry out what he now devises, and can any
man do this out of the number of human
creatures who make these plans? 'This ia
the reason of the distributive plural which
the best recensions of the LXX. preserve.
The equivoke involved in the meaning ‘ king’
is obvious. Koheleth himself is, of course,
the king : could any one do better than he ?
It must be allowed that this meaning makes
excellent sense with the context, and violates
no Hebrew grammar. If, however, I have
failed in giving a real interpretation of this
most difficult passage, I may be excused a
conjecture which is as plausible as many
that have been advanced on this point. The
corruptions of the old versions may be ex-
plained by the fact that the equivoke was
lost so soon as readers ceased to have the
Hebrew text before them, and hence the
attempt to better their text.)

(13.) And I have seen, I have (with the
emphatic I again, as a personal experience)
that there 18 (i.e. that there really is), a
profit to wisdom above folly (these same
elaborate mistakes which look so like wis-
dom) as the profit of the light above
the darkness. (Here profit is repeated,
hence the meaning is ‘ as great as the pro-
fit of light above darkness.”) The wise, his
eyes are in his head, but the fool (i.c. the

‘deceived fool '—notice the hiphil form—
equivalent to the befooled, but not neces-
sarily by others—by himself also) in dark.
ness walks (hence a wise man ought to
be as much better off than a fool as a sighted
man is better than one blind, but experience
does not confirm this conclusion); and I
know also, I (emphatic), that the hap (z.e.
the result or what occnrs) 1s one happening
(present here as opposed to participial noun)
to all of them (i.e. both wise and fools alike
—equivalent in our idiom, ‘precisely the
same result occurs to all’).

(14, 15) And I said, I did, in my heart
(it was not a right thing to say, but, as we
have already noticed, this formula introdaces
a suggestion more specious than true), Lilke
the hap of the befooled, so have I hap-
pened me (i.c. made my own bap or result),
and why did I make myself wise then in
addition? (The Masorets accent so as to
make this the main division of the verse,
and consider these three last words to belong
to what precedes. The LXX. on the con-
trary—which adds a gloss after xapdig uoi
(8ibre doppuwv éx mepisaeluaros NaXet), ‘for
the fool speaketh abundantly,” which is an
ancient one, for the Syriac has it also, and
varies much in its different recensions—
considers them to belong to the following
verse. It is difficult on this account to come
to a conclusion which is correct, the LXX.
or the Masorets; the more that the Masorets
themselves hesitate between 1 and M.
On the whole, one would incline to the fol-
lowing explanation :—take " in its ordi-
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15 Then said I in my heart, As it happeneth to the fool, so it
Yhappeneth even to me; and why was I then more wise? Then I
said in my heart, that this also Zs vanity.

16 For there 7s no remembrance of the wise more than of the
fool for ever; seeing that which now ¢s in the days to come shall
all be forgotten. And how dieth the wise man ? as the fool.

17 Therefore I hated life; because the work that is wrought under
the sun ¢s grievous unto me: for all s vanity and vexation of spirit.

18 T Yea, I hated all my labour which I had taken under the
sun: because I should leave it unto the man that shall be after me.

19 And who knoweth whether he shall be a wise man or a fool ?
vet shall he have rule over all my labour wherein I have laboured, and
wherein I have shewed myself wise under the sun. This ¢s also vanity.

20 Therefore I went about to cause my heart to despair of all the
labour which I took under the sun.

21 For there is a man whose labour 4s in wisdom, and in know-
ledge, and in equity; yet to a man that hath not laboured therein
shall he leave it for his portion. This also ¢s vanity and a great evil.

1 Heb. happeneth to me, even to me.

nary acceptation, ‘the rest,’ the meaning
would thus be ‘then the rest,’ or ‘ what
results is ;’ and suppose the pointing Y%

a conjecture subsequently strengthened by
writing "N ; and I saild (it was possibly
this difficult 9, ¢and,” wbich gave rise to the
Masoretic conjecture—the LXX. take mo
notice of it ; it is equivalent to ‘ why I said ')
that this (the contracted relative with D)
occurs only chap. i. 17, #i. 15, viil. 14, and
has a tone of surprise and disappointment,
giving the sense apparently that ‘even this
wisdom iteelf! is’) a vanity (or an instance
of evanescence or transitoriness).

(16.) For (an expansion of the above
argument, and a corroboration of the con-
clusion) there is nothing of remembrance
to a wise (person or thing indefinitely) with
the fool (but the hiphil form is to be noted,
as also the article, the befooled, generically,
for a wise action perishes from remembrance
amidst the class of fools) to the age (v.c.
so far as the indefinite future is concerned)
by which present (i.e in the present of

that future age or on it will so happen
that) during the days, the going ones
(meaning, of courge, the days as they are
passing, or, as we gay, 'in the lapse of time’)
the whole (the whole of these wise lives
and works) 1s forgotten (niphal, ‘ becomes
a forgotten thing’) and how then dies the
wise ? with the fool (i.e. both perish to-
gether).

(17.) Then hated I, with respect to the
Uves (an emphatic NN, which the LXX.
note by the adverbial ovv, and meaning not
exactly that he hated his own life, as that
he felt a disgust with respect to life gene-
rally), because an evil to me (emphatic

with ’79, giving the notion of pressing upon)
the work which I worked under the sun,
becanse (*J following in a sentence with *3
at the commencement; this particle thus
doubled 1 believe to be often nearly equiva-
lent to our *for,” ‘as,”) the whole is vanity
and vexation of spirit.

(18.) I bated then, I myself (emphatic
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Then besides! Why, I said in my heart, even this is an instance
of evanescence, because there is no remembrance of the wise or the
befooled either, in the future; because as time goes on the present
will be forgotten, and fool and wise will perish alike together. I was
even disgusted with vespect to life itself: for an evil to me is the
work at which I toil in this hot work-day world, since the whole is
evanescent, and vexation of spirit. I for my part was disgusted with
all my toil that I had moiled at it, in this work-day world, because
I shall leave it to the man that succeeds me, and no one knows
whether he will be wise or foolishly clever, and yet he will
have power over all my toil at which I have moiled, and done
so wisely in this hot work-day world: another instance this of
evanescence.

So then T came round to the conclusion that I must bid farewell
to -any hope of satisfaction from anything I had toiled at in this
work-day world; because it amounts to this: man, even when he
toils wisely, prudently, and successfully, does so for some individual
who has not toiled at all, and gives it to him to possess: an instance
of evanescence, and very evil. For what comes to a man through

pronoun, because again we have Koheleth’s my toil which I have toiled at, and which
personal experience, as we should say, ‘I was also I have made myself wise in (:.e. spent
disgusted'), with respect to all my toll my pains wisely in) under the sun: be-
which I (again strongly personal, meaning so sides thig is vanity (or, as we should say,
far as it was my toil) had tolled at under the ‘moreover this is another instance of vanity
sun that I should leave it (close relative or evanescence’).

qualifying the verb, and giving the idea that

the grievance was that he would have to (20.) I turned round then, I myself, to
leave this work) to a man (i.e. some man cause to despair with respect to my heart
as a human person) which will be after (YN, occurs 1 Sam. xxvii. 1, where the
me, word is used of Saul giving up the search
for David in despair) over the toil which I

: ]
(19.) And who kmows (equivalent to ‘no toiled at under the sun.

body does know') whether the wise (with
the article, meaning one who belongs to this

class, and who will really act wisely) or a (21.) For it is (this exists as the real state

of the case) man (i.e. one specimen of huma-
fool? (’?JD—that is, a wisely-foolish person, nity—this is what humanity is really doing)
one whose wisdom will prove o mistake ac- hich he toils (= who is, or may be, laboor-
cording to the meaning of this word, see ing) with wisdom, and with knowledge, and
chap. ii. 8, refs.; and will use this power iy success (NI, occurs chap.ii. 21,iv. 4,
provided to his hand either amisg, or 80 88 ¢ 19 the root occurs Est. viii. 5, chap. xi. 6,
to defeat the end the wise man had in view) ; 10 itis a technical word—a *succeesful
and he has power (roSw, o favourite word issue’ is the meaning; compare the passages.
of Koheleth’s; the exnct meaning of this The LXX. render by dvdpela, . ¢ brayery,’
term may be found in Ps. cxix. 130) in all which is not a bad rendering, since it ap-

B
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22 For what hath man of all his labour, and of the vexation of
his heart, wherein he hath laboured under the sun ?
23 For all his days are sorrows, and his travail grief; yea, his

heart taketh not rest in the night.

This is also vanity.

24 N There 4s nothing better for a man, than that he should eat
and drink, and ¢hat he should make his soul enjoy good in his labour.
This also 1 saw, that it was from the hand of God.

25 For who can eat, or who else can hasten hereunto, more

than1?

26 For God giveth to a man that 4s good in his sight wisdom, and
knowledge, and joy: but to the sinner he giveth travail, to gather
and to heap up, that he may give to him that ¢s good before God.
This also 4s vanity and vexation of spirit.

pears from the above that this success was
but temporary), and to a man who has not
(emphatic; the contracted relative joined
with the negative shows that his not doing
this is the point) toiled (i.e. takem any
trouble) in it (emphatic, = ‘in that same’)
he will give 1t as his portion; also this is
a vanity and an evil which is great. (There
is a strange sarcastic tone given by the affix
in the verb following the emphatic pronoun,
‘to one who has not toiled in it at all will
he give that same.’)

(22.) For what is there (M7, a peculiar
form ; but is it not possible that this word
has been chosen for the sake of the equivoke?
M1, ‘calamity,” ‘perverseness,’ Job vi. 2,

Micah vii. 3, and which makes most pungent
and admirable sense) to a man in all his
toil, and in vexing (D'}, not NWI; com-
pare chap. i. 18) his heart which he him-
self tolls at under the sun?

(23.) For (as ‘3 is repeated, it becomes
emphatic, ‘for now’) all his days are causing
him pain (or painful—notice the force of the
“D) and disappointment his anxiety, (a
pregnant sentence, denoting more than his
anxiety disappoints, his anxiety is always
painful and useless too) also at night does
not rest {this claunse is an additional proof
that we have correctly determined the mean-
ing of MY ; it is anxiety which causes wake-
fulness) even his heart. Moreover this a
vanity 1t 18 (emphatic; so the meaning is,
‘this then %3 indeed an instance of evan-
escence’).

(24.) The conclusion of this argument now
follows, viz.:—This toil is useless, and the
reasoning is eet out at length, There 18
nothing of a good (pot Ns here, but 'R,
the former would be required if the meaning
were ‘it is not good that’) in a man (i.e. as
an instance of humanity, and the whole is
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all his toil and vexing his heart, which he himself toils at within
this work-day world? Why, every day he spends is a trouble, and
disappointment the result of his anxiety, so that even at night his
heart gets no rest. So then this is an instance of evanescence itself.

There s no real good then to man in eating or drinking, or in
supposing he will satisfy himself with his toil. Moreover, I must
make this observation, that these things are all in the hand of
the Almighty, for who could eat or even drink apart from Him ?
and so to man just as is right in His sight He gives wisdom and
knowledge and gladness, but to the transgressor he gives the anxiety
of accumulating and collecting what is to be granted to any, as also is
good in the sight of God. So this is another instance of evanescence

and vexation of spirit.

equivalent to ‘It is not to humanity real
good that’) that he should eat and drink,
and show his soul (z.e. himself) good (re-
peated, ‘that good’) in his toll. Moreover
this (pointed M, fem. or meuter, which the
LXX. confirm, Tol70) have I seen, even I,
now from the hand (but ‘the’ is not em-
phatic at all, which would have required a
different construction) of the Deity (on the
contrary, ‘the’ is empbatic here, and, as
will appear, the use of the article is signifi-
cant) 1t 18 (emphatic).

(25.) For (repeated) who eats or who
even drinks (because drinking is possible
when eating is not) apart from him ? (for
we read with the LXX. Y201 YR, for clearly
this makes good sense, and preserves the
real meaning of YW, which has the signifi-
cation of ‘ without,” ‘on the outside,” Gen. vi.
14, Deut. xxv. 5, refs.)

(26.) Por (repeated again, so that this word

becomes emphatic and prominent. Accord-
ingly four reasons follow, comprising as it
were the whole cycle of the argument) to a2
man (still generic, asaspecimen of the human
race) which is good before him (not alto-
gether with the meaning ‘a good man,’ but
as ‘God thinks good’) He glves wisdom, and
knowledge, and joy ; but to the sinner (.e.
the erring sinner) he glves, on the other
hand, anxious-travail to collect and to
gather (DD, occurs chap. ii. 8, 26, iii. 5;
the meaning is ‘to collect piece by piece;’
see also Ps. xxxiil. 7, 1 Chron. xxii. 2), to
glve it to the good in the sight of God
(.e. as God sees fit it should be given); so
this also I8 vanity and vexation of spirit

Thus, then, the first part of the argument
is completed. Man obtains nothing by his
labour. It is the gift of a mysterious and
inscrutable Providence which alone confers
any happiness or gratification.
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CHAPTER IIL

O every thing there is a seasom, and a time to every purpose

- under the heaven:

2 A time to be born, and a time to die; a time to plant, and a
time to pluck up that whkich ds planted ;
3 A time to kill, and a time to heal; a time to break down, and

a time to build up;

4 A time to weep, and a time to laugh; a time to mourn, and a

time to dance;

5 A time to cast away stones, and a time to gather stones
together; a time to embrace, and a time to refrain from embracing;
6 A time to 2get, and a time to lose; a time to keep, and a time

to cast away;

7 A time to rend, and a time to sew; a time to keep silence, and

a time to speak;

8 A time to love, and a time to hate; a time of war, and a time

of peace.
1 Heb. to bear.

2 Or, seek.

IIL At this point Koheleth commences
another line of argument ; he notices that all
things proceed according to a fixed and settled
order of providence. This truth he brings
into great prominence by instancing eight-
and-twenty—a fourfold seven—different
times or seasons existing in human life.
From this he deduces the conclusion, that as
it is impossible to alter the order of Provi-
dence, the toil of man is useless to effect any
real good, so far as this world is concerned.
The way in which this thought is worked
out is peculiar. Koheleth ie both sarcastic
and paradoxical in his arguments; but his
sarcasms are never ill-natared and his para-
doxes promote thought. He also enlivens
his subject with e considerable number of
plays upon words, and striking and pregnant
aphorisms.

(1.) To all (human life, that is) is a
season (]DV, this word occurs here and
Nel. ii. 6, Est. xi. 27, 31, only, and the

participle past of the verb Ezra x. 14,
Nebh. x. 34 (35) 13, 21; it will be seen by
an examination of passages that this word
differs from D, which both Ezra and
Nehemiah also use, and which is the common
word in the older books for ‘s sacred
season’ or ‘feast.” [DVis a ‘gettled time,'
‘a date.’ Fuerst considers the primary idea
of the root is ‘to count.’ It is clear that
NMND would not have suited this context ;
this of course so far weakens any argument
for the late date of this work as derived [rom
the use of this word), and a time (general,
the common word) to all (repeated, and
therefore emphatic, equal ‘that is to all’)
providences (BN, which, however, has the
signification desire as well, ‘ a satisfactory
undertaking therefore ;' Koheleth uses the
word technically with & reference to the
divine providences of Gud. The word occurs
chap. iii. 1, 17, v. 4 (8), 8 (7), viii.
6, xii. 1, 10. The LXX. here render
wpdyua, but chap. xii., 6éAnua) under the
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SECTION 111L—PFurther demonstration of the vanity of human labour
Jrom considerations touching Providence and Morals.

O everything is there a determined period, and a time for every

providence under heaven.

(1.) A time to be born, and a time to die;

(2.) A time to plant, and a time to root up that which is planted ;
(3.) A time to slay, and a time to heal;

(4.) A time to break walls, and a time to build them up;

(5.) A time to weep, and a time to laugh;

(6.y A time to cry, and a time to play;

(7.) A time to scatter stones away, and a time to gather stones

again ;

(8.) A time to embrace, and a time to refrain from embracing ;
(9.) A time to seek, and a time for loss;

(10.) A time to keep, and a time to cast away;

(11.) A time to rend, and a time to sew;

(12.) A time to be silent, and a time for speech;

(13.) A time of love, and a time of hate;

(14.) A time of war, and a time of peace.

heavens (this meaning of YD may account
for one use of this phrase here instead of the
more usual ‘ under the sun,’—heaven being
perhaps employed as we sometimes nse it,
for God's providence under heaven).

(2.) A time to be born, and a time to
die; a time to plant, and a time to pluck
up the planted.

(3.) A time for slaying, and a time for
healing ; a time for breaking downm, and
a time for building up.

(4.) A time for weeping, and a time
for laughing; a time of wailing, and a
time of dancing (there is an alliteration
here, and a slight change in construction to
the hiphil in the next clause; possibly to
mark the close of the first seven pairs).

(5.) A time for scattering stones, and
a time of collecting stones (dves our Lord

allade to this, Mark xiii. 2?9); a time for
embracing, and a time to refrain from
embracing.

(6.) A time to seek, and a time to lose
(the Masorets consider this a Piel with the
sense to destroy) ; a time for keeping, and
a time to cast away.

(7.) A time for rending, and a time for
sewling (see Gen. xxxvii. 29, 34) ; a time for
being silent, and a time to speak.

(8.) A time to love, and a time to hate

a time of war, and a time of peace. (The
slight changes in the rendering correspond
to changes in construction in the Hebrew,
giving a pleasing variety to the whole pas-
sage. There is also an observable difference
in the second seven pairs, which enumerate
acts more emotional and subjective than the
fivst.)
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9 What profit hath he that worketh in that wherein he

laboureth ?

10 I have seen the travail, which God hath given to the sons of

men to be exercised in it.

11 He hath made every thing beautiful in his time: also he hath
set the world in their heart, so that no man can find out the work
that God maketh from the beginning to the end.

12 I know that there 4s no good in them, but for @ man to rejoice,

and to do good in his life.

13 And also that every man should eat and drink, and enjoy the
good of all his labour, it 4s the gift of God.

(9.) What profit (something ‘remaining
over and above the present,’ in the technical
meaning of this word, see ch. i. 3, refs.) i8
the working (an active participle with the
article, and thus gereric, working then as
such) in which (full relative, and thus refer-
ring to the whole idea ; we must render there-
fore ‘in respect of its being,’ which will be
empbhatic, as it is followed by the pronoun)
it 18 toll (but we must remember that the
exact meaning of this word is—see Gen. xli.
51, Isa. lifi. 11—the ‘anxiety,’ or  care,’ the
labour produces. The question then is this,
1s there any profit from working in respect of
its being care and paine ? and the answer is,
No. The LXX.render somewhat ad sensum:
Tis weplooeia To0 worolvros év ols avrds pox-
i, * What advantage of him that works in
those things which %e toils?’ The Syriac,

\tos oon Lase ¢las oo,

‘What is the profit in the work in that
he toils ?’ but both make the meaning clear.
This question is answered in the nega-
tive, the argument being elaborated with
much care).

(10.) I have seen (or ‘observed,’ as we
should write, this formula introducing a
matter which observation makes manifest),
with regard to the anxiety (), see chap.
i. 18, refs., the meaning previously assigned
of ¢ anxious care,’ or 'wuncertainty’ gener-
ally, the word being used to signify that
special form of human misery wlich consists
in the uncertainty in which man lives; this
emphatic MR the LXX. nolice and render

by their adverbial gdv, and to show us that
the observation was made, not of the uncer-
tainty, but with respect to it) which has
appointed (because this is the principal idea)
even God (the nom. follows, and is without
the article, because it is God in his personal
character who is here referred to. The
article is used when the word occurs generi-
cally, as in the sense of ‘ the Deity’ or * the
Almighty,’—*which it is God’s appointment’
then is the meaning) to the soms of the
man (that is, the buman race as children of
Adam) to be rendered uncertain there-
with.

(11.) With respect to the whole (again
the emphatic NN, and again noted by
Svumavre in the LXX., some copies read-
ing, v wdyra &, ‘ the whole which ;' as this
preposition is repeated in the same clause,
it is specially emphatic here) he made it
fair (that is ‘ appropriate,” which the LXX.
render xa\d) in its time (one of these pro-
vidential times or seasons above spoken of).
Moreover (commencing another and ad-
ditional argument, confirmiug the above),
with respect to the age (again NN repeated
with the article, noticed as before by the
LXX., and again by them rendered aiv,
meaning therelore generally, and also with
regard to the indefinite future generically it
is, etc.) 18 set (placed by God indeed, but
the nom. is so far off that the verb is almost
impergonal, or in other words all emphasis
on the nominative is lost) in their hearts

from the want of which (’SJD, occurs Job
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What advantage is there to the worker by reason of his own
toil ?

I have observed with regard to the uncertainty which is appointed
of God to the human race, to be made anxious thereby, that the whole
is suitable at its proper time. Moreover, with regard to the future,
that too is put into their desires, but so that Man cannot find out the
working of the Almighty as He works it out from its beginning even
toitsend. I am aware that there can be no real good to any, if it be
not to rejoice and to see this good in their lives. And beside, if any
way humanity should eat or drink, and thus sees this good by any of

his toil, it is simply God’s gift.

I am aware also that all which the

iv. 11; this word joined to the full relative
must mean ‘ but as they do not possess this
knowledge of the future or this influence
over the age, or course of things present and
future, so as to control it,” for this is the

meaning of DsD, see chap. 1. 4, refs.) does
not find (emphatic, as standing before its
nom.) the man (i.e. ‘ Humanity generally
cannot find’ or ! discover’) with respect to
the working (the LXX. do not render here
by ovw, probably because 73 wolpua is clear
enough without it) which works (‘is the
work of') the Deity from the beginning
even unto (this preposition being separated
and joined with a conjunction is much more
forcible than the mere affixed ™1 above, be-
cause, possibly, it is desired to render empha-
tic this inal word which isreserved tothe close
of the sentence) the end (D, which occurs
in this book in the sense of a final conclusion,
see ch. xii. 13, ond which in the working of
Divine Providence is especially mysterious).

(12.) 1 know how there is nothing
good ('nothing’ and ‘good ' are two nouns in
closest apposition, ond hence having the
meaning ‘ there is no good thing’) in them
(emphatic and a distributive plural, referring
to DIN singular) except to rejoice and to
do good (but not in the sense of doing right,
which, of course, ie foreign to the train of
thougbt, but to the obtaining of good ; and as
this last idea is repeated from what went
before, we have the meaning * that good’) in
thelr Uves (which the LXX. render by the
singular ‘in his life," noticing the distributive

plural. Hence then the sense of the wlole
passage is plain: ‘I know that there can be
no real good thing belonging to them, except
it be that they should rejoice and do good
each one in their lives,” and this is exactly
true, as death so completely bounds the
vision and terminates the earthly existence
of every human soul that what is not ob-
tained in this life is clearly not obtained at
all.  Of course the entire argument proceeds
on the sapposition that we are regarding the
whole matter as under the sun, that is,
limited to this earthly stage of existence).

(13.) And moreover (an additional con-
sideration added to the above) all the man
(i.e. all humanity generally, a proposition
universally true of the whole of them) when
he eats (contract relative with present tense
of the verb, ‘ as he eats then’—and eating is
here put as the general type of use and en-
joyment) and drinks (this is not superfluous;
a man can drink when he can no longer eat ;
he can quench the fever thirst when food is
loathsome, hence drinking is the type of
solace) and sees good (as a past tense
follows a present, we have the equivalent of
our impertect ; and as also the conjunction
is repeated before each verb, we may render
them as dependent = *if he should eat or even
drink, and so should have a sight of a good’)
in all his toil (or by means of it). A gift
(chap. v. 19, sce also 1 Kings xiii. 17, whers
it appears that the meaning of the word is
o ‘present.” LXX. 5éua) of God it 18 (fem.,
in close agreement with NND. Here again
weo think that there may be noticed a more
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14 1 know that, whatsoever God doeth, it shall be for ever:
nothing can be put to it, nor anything taken from it: and God doeth

7, that men should fear before him.

15 That which hath been is now; and that which is to be hath
already been; and God requireth *that which is past.

16 1 And moreover I saw under the sun the place of judgment,
that wickedness was there; and the place of righteousness, that ini-

quity was there.

17 T said in mine heart, God shall judge the righteous and the
wicked : for there is a time there for every purpose and for every work.
18 I said in mine heart concerning the estate of the sons of men,

1 Heb. that which is driven away.

subjective, or active idea, when the feminine
is used, than with corresponding masculines.
In this way we may possibly find a gram-
matical explanation of the anomalous gen-
ders so common in Hebrew. In the Penta-
teuch V71 is used of females, and a possible
reason may be that in the earlier stages of
the language there was less tendency to
regard mere grammatical concords and more
to follow the logic of the passage. It is worth
noticing that grammatical concord as such
becomes more and more developed as the
language advances, hence Syriac is as strict
as Greek or Latin in this respect. What-
ever be the reason, however, the fact of such
closer connexion is manifest by a careful
collation of places).

(14.) I know how (and as this is a repeti-
tion of the formula in v. 12, we may add the
word ‘also’ to show that the argument is
a continuation of the above) all which does
{or is performed by) the Deity (with the
article) 1t 1s (emphatic, followed by the verb
substantive, and equivalent therefore to ‘it
really is') that which will be (and so the
LXX. render) to the age (to the indefinite
&on, or future that is, or rather, for both pre-
sent and past are included in this word, to
the whole course of present existing things’),
toit (in the meaning of ‘over,’ or ‘above,’ as
something dominating over, which is the sig-
nification of 51’) there 1e nothing to be added
(niphal, whicl could be added) and from 1t
there is nothing to be diminished (Ex. v.

8, Job xv. 4, 8, or restrained. The relevancy
of this reasoning is now evident. Human
labour and anxiely is vain, for the course of
providence cannot be altered by it, and if it
could, the alteration would be for the worse ;
what follows makes this more clear), and the
Delty works that they may fear (con-
tract relative, with the present as above,
We have also the double jod; it occurs with
the single jod at chap. viii. 12, and again
with doubie jod at chap. xii. 5. There is no
doubt a difference of meaning in these cases ;
gee 2 remarkable illustration of this in
regard to the verb ppv in Jud. xvi. 14 as
compared with v. 20 in the same chapter)

from before him (1‘)55?3, with both 1 and

5, and hence emphatic, ‘in Ais presence’).

(15.) What is that which was? (the con-
tract relative with the verb substantive, i.c.
‘ what is the past?’) the present state of
things (732, see chap. i. 10, rels.; the word
is a substantive with its ordinary technical
meaning as used in this book of the ¢ present
as it now is," and of this he says) it 18
(empbatic) and that which is to be (up-
pointed 8o to be. The LXX. render $oa
700 yiveaOas, literally ¢ things of the being,’
‘or to happen’) the present state of things
1t was (that is, ‘this very same present
it is;” each age being in this respect an
exact reproduction of what went before it.
It never was subject to human control, and
never will Le) and the Delty (as this word
is repealed in the same clause, and stauds
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Almighty effects must be done with regard to all time, that to it
nothing can be added, and that from it nothing either can be taken
away, and that the Almighty acts that men may fewr in his pre-
seuce ; that what has been is just the present, and whatever is to be
is no other than the same present; and that the Almighty will
investigate with regard to the wronged.

Yet, however, I have observed in this work-day world, that in
place of justice there is impiety, and in the place even of right therc is
impiety also. Then said I to myself: With respect to right and wicked-
ness, the Almighty does justice, because there is a time to every provi-
dence and dominating over every action which is done there. Then
said I to myself also: By the reasonings of the human race in respect

as a nom. before the verb, it is especially
emphatic) seeks (‘asks after,’ ‘inquires
for," with the object of not allowing it to
pass notice, see 1 Sam. xx. 16) with respect
to a persecuted (person or thing. HE
does not allow any person or thing who is
wronged to pass without notice).

No doubt St. Jerome has completely hit
the point of the argument when he writes,
* Since all things fade with time, and there
is a time of destroying and building, weep-
ing and laughing, for silence and speaking,
and those other things which are said con-
cerning time, why do we strive and press
forward in vain, and imagine the brief
labours of lifs to be perpetual, nor are we
content, according to the Gospel, with the
evil of to-day, and so take no thought for
the morrow ?’

(16.) And yet (an objection to the fore-
going) 1 have seen under the sun (the
limitation here introduced requires special
altention) a place of the justice (we must
not limit place to mean locality, but take
it generally of state or position, etc., and
observe also that DBYDN has the article,
and is therefore generic); there was the
wickedness (again generic, and hence having
the meaning that in place of justice, as one
would expect from the proposition stated
above, that the Deity has regard to the
wronged, just the reverse occurred ; this is
again enlarged in tho following), and in
the place of the right there was the

wickedness (the meaning is, that *just in
the very circumstances under which you
would expect right to prevail, there you will
find rampant and successful wickedness.’
Y1 has the meaning of that kind of
‘ wickedness ' which goes out into bold and
open transgression, see 2 Sam. xxil. 22;
Ps. 2. 2, 3, 4, 13).

(17.) 1Isaid, I myself, in my heart (which
we have noticed commonly introduces a
thought more specious than true), with
Tespect to (NN, which the LXX. note with
their customary odv) the righteous (i.e. what
is made right or done right ; notice the hiphil
form as compared with that in the above),
and with regard to the impious also
judges the Delty, for there is a time to
every providence, and upon (or ‘over,” which
the LXX.note by éri) all the working there
(some copies of the LXX. join this to the
next verse, but it is more agreeable to tbe
gist of the passage to refer it to the preced-
ing, as the Masoretic text does, and in this
case ‘ there’ refers back to the age or period).

(18.) I said, I did, in my heart (repeating
the formula of the preceding verse, anl so
lending emphasis to it), upon the speech
(this phrase occurs three times, and only in
this book, viz. here, and chaps. vii. 14 and
vili. 2. Notwithstanding that a similar
phrase occurs Ps. cx. 4, with the mean-
ing ‘after the order,} LXX. kara 7ip
rdgw, which is apparently sauctivued by
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'that God might manifest them, and that they might sce that they

themselves are beasts.

19 For that which befalleth the sons of men befalleth beasts ; even
one thing befalleth them: as the one dieth, so dieth the other; yea,
they have all one breath ; so that a man hath no pre-eminence above

a beast: for all <s vanity.

20 All go unto one place; all are of the dust, and all turn to dust

again.

21 Who knoweth the spirit 2of man that 3goeth upward, and the
spirit of the beast that goeth downward to the earth ?
22 Wherefore I perceive that there is nothing better, than that a

1 Or, that they might clear God and see.

2 Heb. of the sons of man.

3 Heb. is ascending.

New Testament exegesis, comp. Heb. v. 6,
etc.; this is really not to the point, for

that is *A137 5, the plural, while this is
singular. According to strict grammar
NN37 is the constract of T3, and sbhould
therefore mean ‘reasoning of,’ just as the
LXX. render by mepi Aaids, and this, more-
over, will make good sense in every passage
in which this phrase occurs) of the sons
of Adam (ie the human race) to the
discriminating them (hence the LXX.
dcaxpwel abros, considering that the root is
913, which has the meaning ‘to sift,’
* purify by sifting,’ this is the only instance
of the infinitive kal. Now we must take
this meaning, observing that ihe pronoun
‘ them,’ which is involved in the termination
of the verb, is not emphatic; it is the dis-
crimination of God which is the point, the
persons on which this is exercised are sub-
ordinate. The Jewish commentators for

the most part explain 0735 a5 the third
person singular preterite of 113 with the
objcctive pronominal affix D (the only in-
stance, however, in which 1N has tbe
meaning ‘to choose’ is 1 Bam. xvii. 8);

a8, however, some copies read B35 we
can have no difficulty in referring the word
to the root TN, which makes good sense.
It is also to Le remarked that though D73
does not exist as a root in Hebrew, it does so
in Chaldee, Syriac, and Arabic, and the mean-
ing is that which is “ twisted ' or ‘ infulded '
—cuwp. Eze. xxvii. 24—a ‘garent’ worked

in many colours; this would make good sense
also in this place, and may possibly have
been an intentional equivoke, which is not
surely improbable in a sentence in which
such manifest artificial alliteration occurs.
The meaning then is, that) the Deity (dis-
criminates men, or makes a distinction
between them and the lower creatures ; but
in what respects? This is discussed at
length) and to see (but rather might this
form of the inf. be rendered, for which there
is sufficient authority, ‘ to the appearance’)
that they (contract relative, and hence the
meaning is that this appearance belongs to
them, and them only. In this may be
found the key to the whole passage. In
appearance there is no choice or discrimina-
tion, as subsequent argument proves, because
they are) a cattle (sing. following a plural,
and thus giving the meaning that each one
is so) they to them (which Mendelssohn
explains, following the LXX., ‘ when left to
themselves,’ or, as we should say, as ‘ far as
they can tell.' With this Ewald and Gins-
burg agree, who consider this latter clause
an ironical ‘ipsissimi,’—they themselves,
indeed !’ Thus, then, the meaning of the
whole passage is, ‘I said, yes, I did in my
Leart again, so far as human reasonings
extend concerning any discrimination the
Divine Providence has made of (hem, and as
far as appearances go with them, a mere
animal is each one of them, so far as they
can tell.” The sentence is very sarcastic
and equivocal, as the alliteration at the end
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to any discrimination of them by the Divine Creator, it seems that but
brutes are they at best. For the event which happens to the human
race, and the event which happens to the brute-creation, is pre-
cisely the same event: the one dies just the same death as the
other; and the animal life is the same in both; and the pre-
eminence of man over the brute is nothing at all; for all alike are
evanescent; all alike go to the same place; all alike come from the
same dust; and all alike return to the same dust again. For who
can tell how that the spirit of man ascends up on high, and that the

spirit of the beast descends downwards to the earth?

ceived that there can be no real
which man can obtain from his

Thus I per-
good above that present-pleasure
work ; as that is what belongs

shows. Then, again, if we take the root
DN in the sense of ‘ web,’ as we use it for
something intricate, in that case we should
have the equivoke, ‘concerning the web of
Divine Providence so far as it appears to
them.” Again, also, the Syriac renders as if

DWJ‘P were DNWJS. ¢ their Creator,” which
also makes excellent sense ; but this, again,
may simply be'a rendering of another equi-
voke. Then, again, there is a possible play
between MM and the same word con-
sidered as M7 with the preposition—all
these equivokes assist the sense). Consistent
with this is what follows :—

(19.) For a happening of the sons of
man, and a happening of the brute crea-
tion, and a happening whicl is one (as we
should say, ‘ precisely the same) to them
(the threefold repetition of IPY, *hap,’
brings this word into strong prominence.
It means, of course, that which absolutely
happens or results, or comes to them in the
end. This is exactly the same iu both cases,
ag the sequel shows). As is the death of
this, so (‘ exactly so') is the death of this,
and the spirit (or ‘breath’) is one to all,
and the pre-eminence (N, this noun
occurs in this form only at Prov. xiv. 23, and
xxi, 5, and evidently with the meaning of
advantage or increase of one thing over
another. The LXX. translate this as if it
were N DY ‘and what profit,’ but this is
simply to give the sarcastic turn to the
sentence) of the man (humanity generally)

over the beasts is nothing, for the whole
(in its technical sense of the whole of life, as
usual) is a vanity (or evanescent).

(20.) And the whole goes to one place,
the whole (repeating this word so as to
bring it into stroug prominence) was from
the dust, and the whole (again repeated,
making the fourth time, and so implying
universality) returns to the dust.

(21.) Who lmows? (part. poel, ‘who is
knowing ?’ or ‘who is there that knows?’
The question does not assert the fact that
there #3 no difference between man and
beast; on the contrary, this clause is so
ingeniously contrived as to assert the very
reverse). The spirit of the sons of men
(in its usnal meaning, of the whole human
race) is the ascending (with the article,
‘the ascending thing’), it 1s (emphatic) to
the ascent (the repetition of the same root
in a differeni grammatical form gives promi-
nence to this word. The human soul is, it
appears, especially an ¢ ascespma thing’);
and the spirit of the beast a thing descend-
ing (p. poel with article), it is (emphatic, it
really is this) [to the] downwards to the

earth (the S. to, twice repeated, gives em-
pbasis—‘even to ).

(22.) And I saw (‘and thus I observed )
how there is nothing of real-good (in the
technical sense in which this word occurs so
often in this book) from which (full relative,
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man should rejoice in his own works; for that ¢s his portion: for
who shall bring him to see what shall be after him ?

CHAPTER 1V.

SO

I returned, and cousidered all the oppressions that are done
under the sun: and behold the tears of such as were oppressed,

and they had no comforter; and on the side of their oppressors there
was power ; but they had no comforter.
2 Wherefore I praised the dead which are already dead more than

the living which are yet alive.

3 Yea, better 4s ke than both they, which hath not yet. been, who
hath not seen the evil work that is done under the sun.

1 Heb.

hand.

“more than that in which,” or ‘above that
he should’) he rejolces, even the man
does (humanity generally), in his work-
ings (or what he accomplishes, pl.),
for (or, as 'D has occurred in the corre-
sponding clause previously, ¢ as’) this 18 (em-
phatic) his portion (‘lot’ or *inheritance,’
sing.) : for who ("D again repeated, so we
must render it ‘and as none’) can make
him come to see (this is Dot exactly equi-
valent to ‘make him see;’ it is rather equi-
valent to ‘ who could enable him to see,’ or
‘who could show him some method how he
might discover') in what (* of what sort’ is
that work which) which will be after him
(not in respect of time, but results,—* conse-
quences,’ therefore). Thus Koheleth's rea-
soning is quite clear, conclusive, and
connected. In ten particulars man and
beast are alike. (1.) The result is the same
to both; (2.) their death is alike; (3.) their
spirit or animal life is the same; (4.) there
is no pre-eminence of the onme over the
other; (5.) they are alike evanescent;
(6.) they all go to the same place; (7.) they
come from the same dust; (8.) and they all
go to the same dust, and no one can tell
(i.e. for certain, or by ordinary observations)
that they differ in this ; (9.) man’s soul goes
up, (10.) and the beast’s goes down. The
arrangement of the whole, it will Le seen,
is Lighly artificial.

The next stage in the argument opens
with ‘I turned and saw.' That is a further
observation of a point in which, it may be
remarked incidentally, man does differ from
the Least: he is the only animal that
weeps. The object here is again to show
that mere earthly labour, as such, produces
no satisfaction. At this point the argument
becomes somewhat less sustained, dealing
rather with a succession of instances.

IV. (1.) Turned I, and I see (the present
tense following the perfect is equivalent to our
imperfect, ‘1 was again regarding ;' because
this point has been touched on before,
though in another form, at ii. 22, 23) with
respect to all (53 PR, LXX. gburarra)
the oppressions (with the article; we must
not restrict this to the oppression of one man
over another, but take the word in its
general sense, as from care, sickness, mis-
fortune, etc.) which are done (the niphal
has an objective sense, ‘submitted to,’ or
‘are done upon others ') under the sun, and
bebold (calling attention to a manifest fact)
the tear (singular. This turn of thought,
which looks upon each tear as a sorrow, a
type and sample of all other sorrows, is very
beautiful. Comp. Rev. vii. 17, and xxi. 4,
Isa. xxv. 8, for the other side of this,—‘ God
shall wipe away every tear,’ ctc.) of the
oppressings (the same word as Dbelore,
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to him: for who can bring him to see what may be the suhsecuent
results ?

UT toreturn: I am observing this with regard to all those afflic-
tions which happen in this work-day world. For see now

the tear of the afflicted for which there is no comforter: and that in
the hand of their afflictors there is power, and yet there is no com-
forter. Then I for my part pronounced happy the dead who are at
this time dead, above the living in their present [qy. pleasant /] lives;
and better off than both those who have not yet been: who have not
yet had [the pleasure!] to see that work so evil which will be done

to them in this hot work-day world.

DPYYN, which the LXX., rendering ad
sensum, express by a passive participle ; but
the meaning of the passage really reqnires
the same word in both clauses: as far as
Koheleth’s argument here is concerned, the
existence of the oppressor and oppressed are
equally mysterious), and there is nothing
to them of comfort (the LXX. render by
a participle, ‘ comforting,’ ‘no one comforts
them’), and in the hand of their oppres-
gors might (this means, no doubt, ‘that the
power of the oppressors was so great,’ it
was impossible to eacape them ; but hidden
underneath is the thought—which again
increases the mystery—that there is a
mighty hand which could restrain these if
it would), and nothing to them of comfort
(repeated, and so emphatic).

(2.) Then I praised, I did (it was a
personal matter, a mere opinion of Kohe-
leth’s), with respect to the dead (with the
emphatic NX) which at present (112, see
chap. i. 10, refs., which occurs in the same
technical sense as before, * this present time
or state’) are dead (hence the whole is
cquivalent to ‘which have finished their
lives; and now are in the state of the
departed '), above the living which they are
living as yet (-‘131]_) ocours here only, and

only differs in pointing from 77V, which

occurs Gen. xviii. 12 only, ‘pleasure.” It will
be seen that this unusual word leads to a
strange equivoke, which yet helps the sense.)

(3.) And good above both (equals our
‘ better off than either’) which as yet (]I}

here only, differing again from 1Y, ‘ delight,’

¢ Eden,’ only in the pointing) have not been
which (this being repeated, is equivalent to
‘even those who') do not see the workings so
evil which are worked (niphal, ‘suffered ")
under the sun, It is remarkable that in both
cases the sentence may be rendered, without
any violence toits grammar, with eachof these
unusual words, translated ‘pleasantness’ and
* pleasure’ respectively, as they ought to be
thus, ‘ Then T praised the dead which are
now in the state of the dead, above the
living, in so far as they are living pleasantly
(Heb. idiom, pleasantness), and better off
than both to whom the pleasure is not, who
is not seeing that evil work which is done
under the sun.’ No one can, of course, for
a moment doubt that the true meaning is
given by the former rendering, while this
latter is only an equivoke, but it is an equi-
voke which helps the sense, and gives a
peculiar sarcastic tone to the whole. I
have endeavoured to represent this in the
paraphrase by an equivoke between the
words ‘pleasant’ and ‘ present,’ which T am
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4 ¥ Again, I considered all travail, and 'every right work, that
Zfor this a man is envied of his neighbour. This ¢s also vanity and
vexation of spirit.

5 The fool foldeth his hands together, and eateth his own flesh.

6 Better 4s an handful with quietness, than both the hands full
with travail and vexation of spirit.

7 9 Then I returned, and I saw vanity under the sun.

8 There is one alone, and there s not a second; yea, he hath
neither child nor brother: yet 4s there no end of all his labour;
neither is his eye satisfied with riches; neither saith he, For whom
do I labour, and bereave my soul of good? This s also vanity, yea,

it 7s a sore travail.

9 T Two are better than one; because they have a good reward

for their labour.

10 For if they fall, the one will lift up his fellow: but woe to

! Heb. all rightness of work.

* Heb. this is the envy of a man from his neighbour.

almost inclined to withdraw, so feebly does
it render the grave biting sarcasm of the
original.

Koheleth now tonches on another instance
of unsatisfactoriness which besets successful
toil.

(4.) And I have seen myself (equivalent to
‘I have also observed ’), with respect to the
whole toil (in respect ‘ of all toil whatsoever.’
Notice the twice-repeated emphatic IR and
aiv), and with respect to all success what-
ever (that is, Lol or pains which come to a
successful issue—NE’3 occurs ii. 21, here,
and v. 11 (10), with the meaning ‘success.’
The verb occurs xi. 6, x. 10; and the only
other place in which the root occurs ia Est.
viii. 5. It bas been said in consequence to
be a late word; but the force of any reason-
ing, derived from its occurrence, is much
weakened by noticing that it is a technical
term, and is used to signify the ‘successful
issue’ which results. See cbap. xi. 6, which
is decisive. The LXX. render by dvdpelav,
‘bravery,” wbich is also the rendering at
chap. v. 11) of the working (ynn,
in the usual sense of the working, or what
is accomplished), for (or ‘how,’ rather)
it 18 (fem. pron. emph., see chap. iii. 13)
envy (or jealcusy) of a man (not BN

here, but £"R, ‘any one,” or ‘one.” Ger-
man, ‘man.” The meaning then is, ‘one’s
jealousy’) over his neighbour. (Thus the
whole sentiment is, that Koheleth had
observed that even when toil, the trouble
attending labour, seemed lo have a success-
ful result, it produced more envy than
pleasure, which Koheleth expresses by the
pregnant words, ‘It is just the envy of a
man over his neighbour.’) Also this is &
vanity and vexation of spirlt (ie. is
another instance of it).

(3.) The fool (i.e. the ‘befooled,’ ';m:n,
doubtless by envy) folde (occurs iii. 5,
2 Kings iv. 16; or perhaps ‘wrings’) his
hands and eats his flesh. (It has been
much disputed what we are to understand
by this figure; but Prov. vi. 10, xxiv. 23
—where the same formula occurs to express
the idleness of the sluggard—seems conclu-
sive as to the meaning of folding his hands,
as also ‘flesh’ in this book has a technical
meaning, ‘the sensuous nature’—see ch.
ii. 3. We can best understand it of the
self-mortification of envy: thus the con-
nezion will be apparent both with what
went before, and is to follow).

{(6.) Good (t.e. a real good) fAilllng & hand
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I have furthermore myself observed of all toil, when it comes to
any successful issue, what envy [hence] arises of a man from his
fellows; and this is another instance of evanescence and vexation of
spirit.

The befooled wrings his hands and eats his heart, and yet a real
good is but a fistful of rest; better than both palms full of toil and
vexation of spirit.

Furthermore I have observed also another instance of evanescence
within this hot work-day world. There exists a solitary who has no
fellow ; neither son nor brother has he, yet there is no end to all his
toils: and besides no satisfaction to himself in all his wealth: who
never asks, ‘For whom am I now toiling and depriving myself of
good ¥’ This is an instance of evanescence and uncertainty, which
is evil and nothing else. Good things are companionsbips, and
better than solitaries; for these indeed have some reward for their

labour.

Because if one falls, then his fellow sets him up again:

(%1, ‘the open palm’) with rest,than to fill
(which repeated twice is emphatic) the
double hand (D'3BRN occurs only Ex, ix. 8,
Lev. xvi. 12, Prov. xxx. 4, Ezek. x. 2, 7,—
the ‘two hands’ held together so as to
hold the most they can) of a toll and vexa-
tion of spirit.

(7.) And I turned, I myself, and I see
(the same formula introducing another
instance of the same kind) a vanity (an
instance of vanity) under the sun.

(8.) There is one, and there is not a
second (evidently meaning that there is one
who is quite alone in the world). Moreover,
son and brother there is not to him (i.e.
he has emphatically neither posterity nor
relationship to account for this desire of
accumulating which Koheleth is subse-
quently about to bring forward : his love of
accumulation is purely selfish), and there is
nothing of an emd (PN, ‘nothing,’ is
repeated three times: ‘No end at all’ is
therefore the meaning. This continual
harping on the nothingness of the miser’s
state is an exceedingly effective piece of
oratory) to all his toll. Moreover, his eyes
(ultered by the Masorets to the singular,
Lut without much taste: ‘Dboth his eves de-

vour his wealth’) does not satisfy (fem.
singular; hence, as the LXX. show, the
word must refer to eyes as its subject; they
render ‘is not filled with,” for it is a case
of a distributive plural) wealth. And for
whom do I (the ratio obliqua is dropped,
and the directa used in its place ; or perhaps
with this meaning does this ego) toil, and
depriving my soul (with the usnal meaning,
‘ myself’) of good ? (abstract.) Also this is
a vanity and an anxiety which an evil is
(emphatic) ‘indeed ' (equivalent to ‘ an evil
and nothing else,’ or ‘is simply an evil’;
other anxieties may be beneficial, this can-
not be. This is the reason why we have
1M, and not MY, the abstract, as we should
have expected).

(9.) Good (things) are the doubles (i.c.
union in the abstract), better than the
single (agsin, for the same reason, with the
article), because (literally ‘which,’ the full
relative, and referring back to the whole
idea) there is (exists, ‘ because there exists,’)
a reward, a good (i.e. a real good; for to
love one’s neighbour as one’s self is one of
the real good things of this world) in the
toll of them.

(10.) For if they fall, the ome (sing.
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for he hath not another to help

11 Again, if two lie together, then they have heat: but how can

one be warm alone ?

12 And if one prevail against him, two shall withstand him;
and a threefold cord is not quickly broken.
13 Better ¢s a poor and a wise child than an old and foolish king,

Iwho will no more be admonished.

14 For out of prison he cometh to reign; whereas also %e that s
born in his kingdom becometh poor.
15 T considered all the living which walk under the sun, with the
second child that shall stand up in his stead.
16 There 1s no end of all the people, even of all that have been
1 Heb. who knoweth not to be admonished.

following pl., either one or other fall, that
is) then i caused to stand his fellow (Jud.
xx. 11, Ps. xlv. 7), and woe to him (in this
form at this place only, perhaps because of

the play upon the word i 'R, ‘where is he ?’

an equivoke wbich helps the sense) the
single one which falls (contracted relative,
‘when or as he falls,") and there is no
second to make him stand.

(11.) Moreover (an additional instance of
the advantage of companionship, aken from
the passive side, as the other was from the
active side of this matter), if they lie down,
two of them, and heat to them (i.e. ‘ there
is certainly warmth for them’), but to the
single one, how can he be warmed ?

(12.) And if they prevall over (imper-
sonal, any prevail over) the single, the
doubles will stand before him (pl., the idea
is that there are two to one), and the cord
which is the triplex is not in haste broken
(Jer. viii. 16; Jud. xvi. 9).

(13.) Good is a child, poor (}J2DD, occurs
ch. iv. 18, ix. 15, 16 only; the root occurs in
the sense ‘profitable,’ see Job xxii. 2; the
idea seems to e, that kind of poverty which
is economical and sparing) and wise from
(‘above,’ that is; the ordinary "1 of com-
parison;) a king old (JP!, the alliteration

between miscan and zakan gives pungency.
We have rendered this in the paraphrase by
a corresponding alliteration) and befooled,
who does not know how to be warned as
yet. (The allusion here to Solomon is
palpable, and this may account for the
apparently redundant Y, ‘as yet,’ at the
end of the sentencc.)

(14.) For from the house of rebels
(DYDM is considered a contraction for
DY NDN, ‘prison;’ bat, to say the least,
this is a violation of the critical canon, which
bids us prefer the harder reading. That the
derivation from ™D, ‘to turn aside,’ hence
‘revolters,’ is contrary to the pointing, is
not a valid objection, because the Masorets
pointed as they did to explain a difficulty ;
so also the LXX., who read deosudv and
desulwy, If possible, we ought to preserve
intact the unpointed text. The exact and
literal meaning is, as the text stands, ‘ from
the house of the turners-aside,’ i.e. those
conspirators and wicked men, sycophants,
who will be flattering him to promo?e their
own interest, and this was exactly Solomon’s
case) he goes out to reigm, for (the second
'3, with the meaning ‘so ') also (‘moreover;’
this particle, a8 we have seen, usually intro-
duces an additional reason, confirming the
one which went before) in his kingdom is

begotten ('le'J, noled, a play upon 'ls’,
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but sad is it to the solitary when he slips, for there is no second
to set him up. Moreover, if two lie together they keep each
other warm : but how can one be warm alone? And where one
would fail, two will prevail; and a threefold cord is not quickly
broken.

A Poor and Prudent young man is better than a Perverse old
king, who cannot be prevailed on to listen to a warning. For from
a prison-house of plotters he comes forth to reign, and beside in his
kingdom is the birthplace of meanness.

I have observed of all lives whatsoever, as they are progressing
in this work-day world, in regard to any successors which may arise
in their places, that no result was ever reached by the [moiling] mul-
titude in the past: and as to what succeeds them, they will have no

jeled, above) want (UM is poverty in the
gense of indigence and meanness; compare
1 Sam. xviii. 23, and Prov. xix. 1, 7, 22;
as, however, 21 has the form of a concrete,
we must remember that it involves the idea
of a poor man, hence there is a sarcastic
ambiguity, beightened by alliteration. Take
the LXX. and Masorets’ sense, which is
merely to allow the obvious play between
D™D and D™DN, and the sentiment is
true, and, curiously enough, equally corre-
sponds with the history).

The following passage is one of great dif-
ficulty, but a very careful attention to its
precise wording and the equivoke it coutains,
may perhaps afford a solution.

(15.) I have seen ('observed as matter
of fact'), with respect to all the lives
(which the LXX. render ovumavras rods
t@vras), the proceeding ones (part. piel pl.
with the article—LXX. rods mepirarobvras
—occurs here and Ps. civ. 3, Prov. vi. 11; ‘as
they are advancing ' must be the meaning,
and hence the observation was made with
regard to the progress of these lives), under
the sun (that is, in this stage of their exist-
ence; the limitation here is excessively im-
portant,) together with the child (with the
article, generic, and giving the meaning of
that which is ‘ begotten of them,’ of course
children primarily, but not exclusively; the

‘heir’ or ‘successors’ would represent the
idea), the second (z.e. the tmmediate suc-
cessor) who stands in their stead (pl.,
which nevertheless the LXX. render dvr’
alrod, and rightly, because it is an instance

of a distrihutive plural, with regard to 7"1)-

(16.) There is nothing of an end (..
‘result,’ occurs chap. iv. 8, 16) to all the
people (with the article, 7@ warri Aed, LXX.
—and in this book it appears as a collective
for the human race—see chap. xii. 9), to all
(repeated, hence with the meaning, ‘ that is
to all those’ that (full relative) were before
them (but * before’ in the sense of in their
* presence,’ not in the sense of ¢ before their
time’), moreover (introducing an additional
reason), the succeeding ones—(see 2 Chron.
ix. 29, xii. 15, which will give the exact mean-
ing) not (rather emphatic from its position,
‘not at all’) will they (i.e. the people be-
fore them) rejoice in 1t (‘it’' is a singular
following a plural, and hence a distributive,
‘any successor’} for also this is a vanity
(an instance of evanescence) and vexing
(not *vexation,’ because this comes {rom
within} of spirit. Thus the sense is clear;
it is the conclusion of the argument. Kohe-
leth’s observation has regard to the progress
of lives in relation to anything that may or
is to be produced by them in the way of
heritage—or, in other words, he asks how far
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before them: they also that come after shall not rejoice in him.
Surely this also #s vanity and vexation of spirit.

CHAPTER V.

KEEP thy foot when thou goest to the house of God, and be
more ready to hear, than to give the sacrifice of fools: for
they consider not that they do evil. _

2 Be not rash with thy mouth, and let not thine heart be hasty
to utter any 1thing before God : for God s in heaven, and thou upon
earth : therefore let thy words be few.

3 For a dream cometh through the multitude of business; and a
fool’s voice 4s known by multitude of words.

4 When thou vowest a vow unto God, defer not to pay it; for
he hath no pleasure in fools: pay that which thou hast vowed.

1 Or, word.

the present state of things can be explained
on the theory that it is a working for pos-
terity, and he shows that this is not an
explanation, for there is no result obtained
by the collective people in the present, be-
cause each age is the same morally as that
which went before it ; while, of course, with
regard to what is to succeed, the present
generation cannot rejoice in that, because
they will be all dead, and as the argument
is limited to what takes place under the
sun, so all so-called progress is but an in-
stance of evanescence. Theidea, if not that
contained in the observation of ome who
selfishly observed, when requested to care
for posterity, ‘that as posterity had done
nothing for him, he did not see why be
should do anything for posterity,’ rests on
the same facts.

The sentence also, it appears, contains a

remarkable equivoke. 535 oyn 555 sounds

very like 53 bopn 535, and this division of
the words will make such good and pungent
sense that we can hardly imagine that the
equivoke was unintentional. The equivoke
is sought to be rendered in the paraphrase
by the addition of the words enclosed in the
brackels.

At this point we come to another division
in the book. Certain practical exhortations
follow, deduced from the previous arguments,
concerning human conduct, under the cir-
cumstances above set forth.

V. (1.) Keep thy feet (the Masorets have
altered this to the singular, but without suf-
ficient reason; yet the LXX. support the
Kri) a8 when (occurs chap. v. 3 (4), viii. 7;
‘as though’ ie the meaning here) thou
walltest (taking up the word from the last
clause above) towards the house of the
Deity (the LXX. render, of course correctly
as to sense by the double article, év olxoy
700 Oeoi—* Thou art walking to the temple
of a Divine Providence’ is the idea), and
drawing near to hear (evidently ‘in order
to hear’; hence the LXX. render éyyds 7o
dxobew ; some, however, with the A. V., take
this as an imperative, but the sense is better
preserved by rendering as the LXX. do),
more than giving of the befooled ones
(for we must not lose sight of the hiphil
form : they are deceived either by themselves
or others) a sacrifice. (The curious render-
ing of the LXX. by uo means shows that they
did not understand the meaning, or even
would have altered the present pointing ; twép
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[earthly] pleasure in that.
vexing of spirit.

Another instance of evanescence and

SECTION IV.—Practical aphorisms grounded on the foregoing.

GUARD thou thy steps as.one who art walking to the House of

the Divinity, and approach rather to hearken than to give, as
the fools do, a sacrifice; who do not know when evil is being done.
Do not be hasty with thy lips, nor in thought hurry forth a word
against the Almighty, for that Almighty is in the heavens, and
thou art upon the earth: on this account let thy words be sparing.
Because just as there comes dreaming through a multitude of
anxieties, so there comes the voice of a befooled through a multitude

of reasonings.

(2.) Shouldst thou have vowed specially to God, do not be slow
to pay it; because there is no providence with the befooled ones:

dbua Ty dppbvww Busla oov [ulfils their con-
ditions of rendering, which is, if possible, to
preserve both the sense and the order,
*above the gilt of fools is thy sacrifice’).
For they are not those instructed to the
dolng of (so the LXX., 7ol wafjoa:) evil.
The sentence is purposely ambiguous and
equivocal; it is not clear at first sight
whether the fools are those who do evil, or
whether it be the doing of evil geuerally
which is the point, but the following will
seem to give a fair explanation of this dif-
cult passage. The advice given after the
considerations above, is to walk reverently,
and to listen to what God’s oracle will say,
rather than do as fools do,—offer a sacrifice
to avert evil, which they do not after all know
to be such, and which, if it implies dissatisfac-
tion with these divine providential arrange-
ments, is a foolish, if not sinful, sacrifice.
This is further set forth in the following
verses.

(2, 3.) Do not hasten (the hastiness of
vexation, see Job iv. 5, xxiii. 15, Ps. vi. 10)
upon thy mouth (the preposition is by no
means redundant), and thy heart do not
hurry (the usual word denoting the hurry
of want of time. The meaning then is, do

not speak, no, do not even think, hastily) to
cause to send out a word (with the usunal
meaning of ‘a reason to be acted on ') before
the Delty, becanse the Delty (as this is a
repetition, the word becomes emphatic, ‘ that
Deity’) in the heavens and thou (empha-
tic) on the earth, therefore be thy words
a fow (i.e. diminished rather than increased,
hence the following). For comes the dream
in the multitude of anxiety, and a voice
of a befooled one (for it is without the
article) in the multitude of words (or
‘reasons,” as above). The argument now
passes over from rash speeches to rash
vows. A vow is a favourite resource with the
foolish for obtaining the accomplishment of
their wishes: they think to bribe Providence
with gifts and offerings.

(4.) When thou hast vowed a vow ('If
by any means thou hast done this,’ for con-
giderable emphasis is given by the repetition
of *vow,” according to the well-known Hebrew
idiom) to God, do not defer to pay 1t (the
alacrity with which men vow is commonly in
strong contrast with the tardiness with which
they pay), because there 1s mothing of
providence (P'Br, with its usual technical
meaning, and also equivocal, in the sense of
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5 Better s #¢ that thou shouldest not vow, than that thou
shouldest vow and not pay.

6 Suffer not thy mouth to cause thy flesh to sin; neither
say thou before the angel, that it was an error: wherefore
should God be angry at thy voice, and destroy the work of thine
hands ? '

7 For in the multitude of dreams and many words there are also
divers vanities : but fear thou God.

8 9 If thou seest the oppression of the poor, and violent perverting
of judgment and justice in a province, marvel not lat the matter:
for ke that s higher than the highest regardeth; and there be higher

than they.

9 9 Moreover the profit of the earth is for all: the king himself

is served by the field.

! Heb. at the will, or purpose.

‘ pleasure’) in befooled ones: with respect to
what thou hast vowed, pay (the LXX. ren-
der o0 odv ‘ thou then,’ but the emphasis given
by R NR may easily account for this).

(5.) Agood is 1t that thou shouldst not
vow (the sentence is ambiguous, but the
equivoke is ‘thou hadst better not vow’),
than that thom shouldst vow and not

pay.

(6.) Do not glve with respect to thy
mouth (the NN is not redundant, ‘do not
appoint,” which is the meaning of N, to
cause to make to sin with respect to thy
fiesh (the meaning then must be, ‘ do not so
arrange matters as to cause thy mouth to
make thy flesh sin,” by, that is, preferring
the ease, pleasure, of the flesh or the like, to
the sacrifice caused by a redemption of the
vow), and do not say in the presence of
the angel (with the article; had this been
noticed as it ought, less difficulty would
have been felt in the interpretation of this
passage ; the angel is the messenger of Pro-
vidence who comes to require the vow, and
whom, of course, with or without sufficient
reason, the person bound by the vow ex-
pects) that (") an error it 18 : (see Lev. iv.
2,22, 27, and Numb. xv. 24, 25, 29 ; when
too this passage is compared with Lev. iv. 2,

we can have no doubt that 'RD /D'J here is

the equivalent of ‘»y 'Ds there) why (LXX.
tva p¥, ‘so that not’), should be angry
(Gen. xl. 2, Deut.i. 24) the Deity over thy
volce (Ginsburg, excellently, *with thy
prattle’), and destroy (as this word is nsed
to signify the ‘ giving a pledge,’ this peculiar
signification conveys the idea, ‘ destroy by
exacting a pledge,’ ‘ make thee bankrupt by
insisting upon payment’) with respect to
the work of your hands ?

(7.) For in a multitude of dreams
{‘ conjectures’ probably) and vanities and
reasonings, the much (i.e. these reasoniugs
are increased); for (*J is repeated, and this
repetition makes it emphatic—' so indeed ’)
with respect to the Deity fear. The pro-
bable meaning is, ‘ fear God under all eir-
cumstances : vanity and conjectures only
increase the reasons for so doing,’—thus is
revealed the real conclusion of the whole
treatise.

Kobeleth now takes up a subject ineffec-
tually discussed before, and solves it with
this principle just enunciated : Fear God.

(8.) If oppression of the poor (see chap.
iv.1, 3, etc.), and wresting of judgment and
right, thou seest in a province (7)™,
this bas been considered a late word, and a
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just what thou hast vowed pay. For it is better that thou shouldst
not vow, than that thou shouldst be vowing and not pay. Do
not allow thy mouth to cause thy body to sin; and say not in
the presence of God’s messenger, ‘Tt was but an inadvertence:’
why should the Almighty be angry with your prattle, and put
an arrest on the work of your hands? For in the multitude of
dreams and vanities even so reasons are multiplied that Gop is to
be feared.

(3.) If violent oppression of the poor, and wresting of justice and
right, should be observed by you in a jurisdiction, do not be surprised
at the providence; for the lofty are watched by one loftier still, and

these lofty ones are—subjects.
And besides,

(i.) The produce of the earth is all in all : a king is a subject to

the field.

sign, moreover, that the writer lived in the
country and not in the city, as he says,
chap. i. 12; but though it occursin the later
Hebrew (1 Kings xx. 14 is the first instance)
it ia quite regularly formed, and is clearly in
place here), do not marvel (Ps. xlviii. 6,
Jer. iv. 9, to ‘ be astonished,’” ‘struck with
astonishment’) over the providence (}'SNit
with the article ; the LXX. render 7 mpdy-
pare in this instance, the word, however,
occurs in the technical meaning it has all
through the book, see chap. iii. 1, v. 4 (3)) ;
for high from above the high (which the
LXX. render word for word, DymAds émwdrw
Uyynhob) keeps and high ones above them
(the sentence is enigmatic, perhaps prover-
bial, though the meaning is clear. Is it
possible that a play was intended between

SX_ID and 5}_’?_3, Lev. v. 15, a * transgression,’

i13) being teken in the neaning of swell-
ing up, thus—*Increasing transgression is
increasing regard?’ In the same way the
1 at the end of D¥12) would unite with the
word following in utterance, and o help the
equivoke).

(9.) And the profit (as this is joined by a
conjunction with the former, we must look
upon it as a further argument in the same
chain of reasoning; the meaning will then
be ‘ and besides the produce ') of earth (not

the earth, the article is wanting) in all (the
LXX. render this by éxl with a dative,
hence they understood the preposition here
to mean * for all,’ which our version follows)
1t 18 (fem., in close apposition therefore with
the noun, but this noun must be NN
which is fem., and the meaning is that it
exists subjectively, or is always there playing
its part) a king (again, not tke king: any
king, therefore, however great,—Solomon
himself, or any other) to a fleld (again, not
the field, equivalent to some field ; the LXX,
render by the simple genitive) 1s served
(niphal ; this occurs only twice in the past
tense, here and at Ezek. xxxvi. 9, both in
the sense of tilling ; and the niphal future
twice, at Deut. xxi. 4 and Ezek. xxxvi. 34,
again with the same meaning—no doubt
92 is used with the signification ‘ to serve
generally’in a vast number of places. Itmust
be observed, however, that a niphal is not
exactly the same as a passive, but has an
objective signification, so that it is often
nearer in meaning to the Greek middle voice
than our passive. Bearing this in mind,
we can have no further doubt over this
passage as to its principal scope,—* the king
is served of’ or ‘a subject to the feld.
The idea is that the very highest are really
in a state of abject dependence—a single
day's starvation would bave been sufficient
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10 He that loveth silver shall not be satisfied with silver; nor he
that loveth abundance with increase: this 4s also vanity.

11 When goods increase, they are increased that eat them: and
what good s there to the owners thereof, saving the beholding of

them with their eyes ?

12 The sleep of a labouring man ¢s sweet, whether he eat
little or much: but the abundance of the rich will not suffer him

to sleep.

13 There is a sore evil which 1 have seen under the sun, namely,
riches kept for the owners thereof to their hurt.

14 But those riches perish by evil travail: and he begetteth a
son, and there 4s nothing in his hand.

15 As he came forth of his mother’'s womb, naked shall he return
to go as he came, and shall take nothing of his labour, which he may

carry away in his hand.

16 And this also 4s a sore evil, f2a¢ in all points as he came, so

to have brought to the dust Solomon or
Nebuchadnpezzar. The other possible render-
ing, that ‘the king is served by the field,’ is
ouly the other side of the same truth, and
the sentence ie equivocal, being ingeniously
constructed so as to read either way).

(10.) Loving silver (the Masorets point
as a participle, but however correct this
may be, the participial notion is in Ecclesi-
astes apparently not so prominent, as it is
when the poel is used written full) not
satisfies (i.c. as the nom. follows, ¢ shall not
be satisfied with ’) sllver (silver is doubled
here, and used of course in the sense of
money—the meaning being that ‘a lover
of money no money ever satisfies '), and who
loving in a multitude (ie. setting his
desires in a multitude of goods, or any-
thing else) mot (but the LXX. in place of

x5 possibly read i‘?, ‘to him,’ and this makes
far better and more pungent sense—*to him’
emphatic will then be the meaning) &
revenue (Num. xviii. 30, Deut. xxxiii. 14,
Prov. iii. 14, xviii. 20 ; or, still better, for the
word is derived from the root K)3, ‘to come,’
‘an income.! Thus it is seen that the
two clauses are aimed respectively against
niggardliess and extravagance, The miser
and the spendthrift both never have enough);

also this is vanity. (another instance of the
transitory and evanescent, as indeed it is,
because these riches look satisfactory and are
not).

(11.) In the multitudes of the good
(an abstract, with the article, and hence the
meaning is ¢ In the very increase of the pro-
perty itsell, and as it increases,’ this being
the meaning of the plural, which is distribu-
tive) multiply the eatings of it (or, for the
i1 may be considered paragogic, and so
making, as it were, an abstract of the poel
participle, ‘consumers’), and what is the
success (NWD, see il. 21, refs.) to the
owners of it (i.e. to ownership), except
seeing (NN, this the Magorets alter to
PN, but unnecessarily, for there is a slight
difference in the sense here, which will
account for the unusual grammatical form ;
a causative or hiphil notion is implied byit;
hence the LXX. dpx# rob dpdv, * the prior-
ity to see,’) his eyes? (i.e. each one with
his eyes, sing. following plural).

(12.) sweet (but the participial form of
the noun must not be overlooked, nor the
feminine termination, equivalent to a ¢ sweet-
ness,’) 18 the eleep of the slave (‘of the
toiler,’ with the article), 1f a little, or if the
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(ii) A lover of money no money ever satisfied; and who that
loved profusion ever had sufficient income? Another
instance of the evanescent.

(iii.) As property increases, so increases consumption too; and
what success then has ownership, but just the right of
beholding it ?

(iv.) How sweet is the sleep of the slave, if a little, or if much he
eats: but a sufficiency to one who is enriched—does not
cause rest to him so that he sleeps.

(v.) There is this evil infirmity which I have observed in this

work-day world: Riches kept by an owner to his own
injury; for the wealth itself perishes in an uncertainty
which is distressing: so that when he begets an heir, he
has in his hand just nothing at all. For naked as when
he came forth from the womb of his mother does he go

ont of the world again ;

and nothing whatever does he take

much he eats (there is a peculiar force in
contrasting 'the much, 1377, with the
article, with YD without it; even if he
should eat to the much (i.e. as large a quantity
ashe can) it will do him no harm : no night-
mare will trouble him who has earned his
hearty meal by his hard work), but the
satisfaction (as contrasted with i137i1) to
the enriched it 1s not that which is caus-
ing rest (biphil participle) to him (emphatic)
to sleep (an equivoke here is to be found in
PIPN and '\‘Wﬂs, rermembering that Y3¥,
‘seven,’ i used so commonly for ! complete-
ness,’ and WY, ‘ten,’ as ‘rich’ and ‘over-
flowing;’ seven with ten has a peculiar
meaning in the symbolism of numbers).

(13.) There is an evil (abstract, a par-
ticular kind of evil), a -sickmess (another
abstract) I have seen under the sun—
wealth keeping to (i.e. being kept by) its
possessors to their hurt.

(14.) And perishes, that riches, that
same (as we should say, ‘ those very same
riches’) in an uncertainty ('3}'3, another
instance of this word; we see that in this
case also (see chap. 1. 13, refs.), the mean-
ing ‘ anxious uncertainty ’ exactly suits the
contexl), which is an evil (this anxious care,

instead of doing any good, is but a simple
mischief), and he is caused to beget 2 son
(to whom, of course, he would have wished
to bequeath his wealth), and there is nothing
in his hand at all (which the LXX. render
by a double negative, and hence we must
render ‘and has in his hand even nothing
at all’).

(15.) And as he came out from the
womb of his mother naked (wbich is
reserved to the end of the clause, making
it emphatic; it is moreover written full, so
that a slight additional emphasis is given by
this to the ‘state of nakedness’ existing),
he returns to go back (somewhat stronger
than goes back—he comes to this state
through intermediate stages) just as he
came (‘as he was at the first, so now is he
at the last’), and nothing at all does he not
lift up (Gen. vii. 17, * bear’ as a burden) in
his toll (as we say, ‘hawe for his pains,’

observing the meaning of 5’3}1, not the
labour but the anxiety which causes, or re-
sults from, the labour) which he takes in
his hand.

(16.) And, moreover, this same evil
sickmess, all over against (MDY SJ occurs
as two words here only; noyb is the ordi-
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shall he go: and what profit hath he that hath laboured for the

wind ?

17 All his days also he eateth in darkucss, and Ze hath much
sorrow and wrath with his sickness.

18 9 Behold ¢haz which I have seen: !4 45 good and comely for
one to eat and to drink, and to enjoy the good of all his labour that
he taketh under the sun %all the days of his life, which God giveth

him : for it 45 his portion.

19 Every man also to whom God hath given riches and wealth,
and hath given him power to eat thereof, and to take his portion,
and to rejoice in his labour; this ¢s the gift of God.

20 *For he shall not much remember the days of his life;
because God answereth Aim in the joy of his heart.

! Heb. there is a good which is comely, etc.
2 Heb. the number of the days.
3 Or, though ke give not much, yet he remembereth, etc.

nary form, it has the meaning of ‘against,’
over against,’ see Ex. xxv. 27, 2 Sam. xvi.
13; it has been proposed to read DDPSJ, in
which case the meaning will be as in the
above—' precisely as,” LXX. doxep ydp, but
this 15 to a certain extent to cut the knot
rather than antie it. Now NDY occurs sepa-
rately here only, and if NDJ really exists, it is
& noun feminine in regimen ; now the mean-
ing of DY, which is presented both in ‘people’
and in the prep. ‘with,” gives evidently
something *collected’ or ‘ gathered,” hence
D) would mean a * collection’ or ‘insiance,’
and NDY ‘collection’ or ‘instance of,”and then
the exact meaning of /Y 23 will be ‘ every
instance of his going’), which he comes
(close relative, the reason of which is now
sufficiently evident, meaning, ‘just as he
comes;’ he simply goes round in a circle
withoat accomplishing anything, or returns
back on his own track in every instance)
80 (emphatic, standing apart from its noun,
equal ‘just s0’) does he go, and what profit
to him who has tolled (close relative again,
'in that he has toiled ') to the wind ? (which,
see chap. i. 6, returns back again as it did
before. ‘To’is here not exactly the same
as ‘like to,” but very near it; but perhaps
also because his toil or care is to bLis spirit,
as it Las no efect otherwise.)

{17.) Moreover, all his days in darkness
(for, of course, all this time he has never
any idea which way he was really going, or
what he 18 doing) he eats (or consumes),
and disappointment is the much (or is
multiplied), and his sickmess and wrath
(7¥P is that kind of wrath which arises from
anger with a person on account of something
wrong. This miserable life is summed up,
it appears, in four particulars—(1.) All his
days he eats in darkmess; (2.) the veza-
tion of disappointment consumes him; (3.)
he is sick, or rather, in this general sense, he
is afflicted; (4.) bhe is angry, for those mis-
takes and disappointments.)

(18.) Behold (for this introduces the
manifest result of his observation) that
which I have seen, even I myself (the result
therefore of bis own personal experience), a
real good ; which also (the full relative here
has this meaning, because it is repeated) is
sultable to the eating (i.e. active enjoy-
ment), to the drinking (which is passive),
and to the seelng of goodness (the lamed
is repeated before each full infinitive, and
the abstract 112 follows, which therefore
gives the meaning that what he had observed
was, * that it was proper that one should eat,
or one should drink, or should sece good
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from his care, which he can hold in his hand. Moreover,
in this is discovered that evil infirmity, that precisely as
he began, so does he leave off; and what possible advan-
tage can there be, that he toiled for the wind ? Moreover,
all his days he consumes in darkness: his disappointment

is very great indeed : he hag sickness and is sorry.
Manifest, then, is that real good which I have observed, viz., that
it is proper to eat, and to drink, and so to see good in all one’s toil
which one may toil in this hot work-day world, as the tale of one’s
daily life. For this is what God gives, and this is one’s own posses-
sion. And beside, should the Almighty appoint to any individuals
of the human race, riches, possessions, and the power to enjoy them,
and so to make use of their possessions, and rejoice in their toil—-
this is simply a Divine appointment. For the memory of the days
of the past life is not of much importance ; but the Almighty rather

exercises men in their present emotions.

in,’ etc., t.e. any or all of these); and (re-
peated, meaning ‘ and also’) in all his toil
which (contracted relative) he toils over
(toil is thus made very emphatic, the mean-
ing is, ‘for which one so earnestly or unceas-
ingly toils,” for observe also, as no nomina-
tive is expressed, the verb is impersonal)
under the sun the number (the root 15D
has the meaning to count or enumerate,
hence the idca ‘as one is counting one’s
days’) of the days of his life which gives
to him (emphatic) the Deity (nom. following
verb, with the usual shade of meaning),
because 1t 18 his portion (i.e. what belongs
to him, but in the future he has no portion,
that no man has any right over).

(19.) Moreover, all the man (i.e. every
one of the human race considered collec-
tively and in the abstract) which gives to
him (equivalent to one to whom) God (gives
or appoints) wealth and riches, and it 1s
caused him to have power in order to eat
(which we have seen is used as the highest
type of enjoyment in the active sense) of 1t,
and to take his portion (for & man may
possess without being able to eat or enjoy at
all, hence the necessity for this clanse in the
course of the argument; N¥J has the
meaning to ‘lift up,’ ‘carry,’ or ‘bear’),

and to rejoice in his toil (which—consider-
ing the exact meaning assigned in this book

to 5739, the ‘care’ one takes in one’s labour
—to rejoice in 1s to see it come to a successful
end); this same (the Masorets put here
a strong disjunctive accent) a gift of God
it is.

(20.) For not the much he remembers
(but as no nominative precedes or follows,
the verb is impersonal) the days of his life,
and for (the second *J introducing a reason
in addition to and confirmatory of the first)
the Deity answers (this is the only place
in which the participle hiphil occurs; in
one other place the participle pual—Isa. liii.
4, which differs only from the hiphil in its
pointing, occurs evidently in the semse of
‘afflicted,” which the LXX. render by év
xaxwoe, ‘in affliction.” The future hiphil
is used at 1 Kings viii. 35 and 2 Chron.
vi. 26, parallels, and is translated ‘thou
dost afflict them.” On the whole, however,
the meaning, as pointed out by Zdkler, and
which the LXX. confirm, seems to be,
‘hears them by vouchsafing;’ and as this
answer is painful or joyful, as the case may
be, and more usually the former, ‘exer-
cises’ would be a suitable rendering) in the
Joy of (or by means of the joy, ':3, of the
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CHAPTER VI

HERE is an evil which I have seen under the sun, and it 7s

common among men :

2 A man to whom God hath given riches, wealth, and honour, so
that he wanteth nothing for his soul of all that he desireth, yet God
giveth him not power to eat thereof, but a stranger eateth it : this s

vanity, and it 4s an evil disease.

3 ¥ If a man beget an hundred ckildren, and live many years, so
that the days of his years be many, and his soul be not filled with
good, and also tkat he have no burial; I say, that an untimely birth

s better than he.

4 For he cometh in with vanity, and departeth in darkness, and
his name shall be covered with darkness.
5 Moreover he hath not seen the sun, nor known any thing : this

hath more rest than the other.

6 ¥ Yea, though he live a thousand years twice told, yet hath he
seen no good: do not all go to one place ?

instrument ; it is an abstract in regimen,
“in the joyousmess' or ‘rejoicings of’) his
heart. Thus, then, the two reasons given
stand related thus : Present gratification is
the lot of humanity, because the past is not
much remembered. The ckief remembrance
—for this is the meaning of 13N1—ia not
in the past. The deepest sorrows fade
away quickly into forgetfulness; and so also
the brightest joys. They have, no doubt,
some influence by recollection, but not
much. And thus the Deity, or God re-
garded as the supreme providential ruler,
exercises us. He responds to our anxieties,
afflicts us, or chastene us, or causes us
pleasure by means of joys given or taken
away, as the case may be. Again, these
are spoken of as joys of our hearts, or
of our inward desires and consciousness,
which is the meaning of ‘heart’ in this
book ; our emotional nature, as the idea
would stand expressed in the nomeunclature
of modern pbilosophy.

VI. (1.) There 18 (exists) an evil which
1 have seen under the sun, and common

(literally ‘much’) 1t 18 (fem. emp.) over
the man (i.e. mankind in general).

(2.) Aman (&*®) not OIN for it is equi-
valent to our ‘one’ indefinitely), which
gives to him (emphatic) the Deity (one to
whom the Deity gives, that is) riches, and
possessions (chap. v. 19), and bonour, and
he is not lacking to his soul of all which
he desires (the expression is peculiar, and
is designed to bring into prominence the fact
that to this person nothing at all is lack-
ing; a8 we say, ‘he wants for nothing’)
and not causes to him power, does the
Delty to eat (in the usual sense of *enjoy’
or ‘use ') from it, for a man (again EMN,
‘one '), a stranger, eats it (equivalent to
‘ gome stranger or another really enjoys it’).
This is vanity and sickness, which is an
evil, (indeed) 1t s

(3.) If is caused to beget a man (again
EMN, ‘should one beget’) a hundred (chil-
dren is to be supplied, but not prominently ;
begetting is used in its widest sense), and
years many (plural, equivalent to ‘years,
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THERE is another evil which I have observed in this work-day

world, and a common one is it upon mankind: one who has
appointed to him by the Almighty riches, possessions, and honour,
and there is nothing lacking to him which he could possibly desire;
and yet the Almighty Himself does not allow him to have any enjoy-
ment of it; but some stranger or other enjoys it. This is an instance
of evanescence, and an infirmity which is indeed an evil. Suppose
one were to beget a hundred children, and he should have many
years, yes, many indeed may be the days of his years, and his soul
not satisfied with good, and he have no burial,—I should say, that
better off than such an one is an abortion. For in evanescence it
begins, and in darkness departs, and its name in that darkmess is
concealed ; 1T has not seen light; HE has not known rest; the one
is no better than the other. Suppose he had even lived a thousand
years twice over, and seen no good in them, does he not arrive at

altogether the same result as abortion ?

and many of them’) should lve, and many
(singular) which they are the days of his
years (‘and the days of his years should be
ever 80 many,’ his life being expressed both
in days and years to give strong prominence
to the fact of its duration), and his soul not
satisfied from out of the good (the abstract
with the article, hence equivalent to our
‘good,’ standing alone), and moreover
burial (the abstract of the past participle,
used, of course, as the place of burial —see
Gen. xxxv. 20, xlvii. 30, but with a shade
of difference [rom 3P—comp. Gen. xlvii.
30 with Gen. 1. 5, for here, too, we notice
that 7™M12P is written full) 18 not to be to
him (emph. To have no burial, no one to
lament bim or erect a tomb over him-—to be
worse off than Jehoiakim, Jer. xxii. 19, who
had the burial of an ass—is such a terrible
failuro to a man who had possessed a hun-
dred children, of whom some at least might
bave shown him this last honour, that it
may well be cited as an instance of failure
of human felicity), I say a good better
than his (emphatic) 18 the abortion (i.e.
that abortion is a better lot).

(4, 5.) For in vanity he comes, and in
darkmess he goes, and in darkmess (re-
peated, equivalent, therefore, to ‘in that
darkness ') his name is covered; moreover
the sun not seen (which is the lot of the
abortion), and not knowing rest (the lot of
the person here spoken of), to this there is
no more than that. The Masorets, how-
ever, by their accentuation, show that they
understood the verse somewhat differently.
They render, ‘a sun be does not see aund
does not know ; the rest of this is more than
that;' but this rendering is obscure and
clumsy, and makes the words ‘does not
know’ superfluous, besides interrupting tbe
argament. The LXX. reander verbatim:
xalye fAiov ok eldev kal ovx &yvw dvamav-
cets ToiT Umép Ttobrov, which is clear
enough with the Hebrew before us, but is
quite unintelligible without it, hence the
text has been attempted to be amended in
various ways (see Stier and Theile’s Foly-
glot).

(6.) And if (this particle occurs Est. vii.
4 only, equivalent to i oN, but common
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7 All the labour of man s for his mouth, and yet the *appetite

is not filled.

8 For what hath the wise more than the fool? what hath the
poor, that knoweth to walk before the living ?

9 Better 2s the sight of the eyes fthan the wandering of the
desire : this 45 also vanity and vexation of spirit.

10 That which hath been is named already, and it is known that
it <5 man: neither may bhe contend with him that is mightier

than he.

11 ¥ Seeing there be many things that increase vanity, what s

man the better?

12 For who knoweth what 4s good for man in thss life, 3all the
days of his vain life which he spendeth as a shadow ? for who can
tell a man what shall be after him under the sun ?

1 Heb. soul.

? Heb. walking of the soul.

3 Heb. the number of the days of the life of his vanity.

in later Hebrew and Chaldee. It is one of
those words from which many critics infer &
late date to this book ; but is it not used
for the sake of the alliteration with 9T
below ?) he lived a thousand years twice
told, and goodness not seen (as there is no
nominative expressed, these verbs are in
the nature of impersonals, and express the
fact generally), 18 it not to a place which
is the same (lit. ‘one’) the whole (i.e. the
totality of such persons) is going ?

(7.) Every toll of the man (i.e. humanity)
is to his mouth (remembering the meaning

of 5D1?, the sense is clear; the anxiety of
men is directed to their mouths, to satisfy
physical or moral hunger), and besides the
soul (i.e. the self, the ego, as metaphysicians
write) 15 not filled (i.e. satisfied, or fills
itself).

(8.) For what is profiting to the wise
beyond the befooled? what (repeated, ‘even
what’) to the poor (but ‘poor’ in the sense
of oppressed or unfortunate) made to mow
to walk in the presence of the living ones ?
We must notice, in explaining this very
obscure passage, that DN, being with the
article, must be looked upon as depoting

lives generally; moreover ") has the
meaning of ‘in the presence of,” ‘amongst,’
‘in the midst of.’ Thus the advantage, or
that which is really profitable to the wise,
is to know how to walk, proceed, or act ; to
know which way to go in the presence of
the living ; io what way, therefore, to direct
himself throogh life and amongst its plea-
sures and difficulties, so as to make no
mistakes as the befooled does. Thus we
obtain a connected sense. The anxiety is
for enjoyment, but satisfaction is impos-
sible. 'What, then, is the advantage or
profit of wisdom, in the sense of knowing
what is best to do under a given set
of circumstances? and what advantage
gives it over the man who is dissatisfied
equally, but does not kmow this? The
answer is, Just the same as to a man in dis-
tress, who can manage to live. Existenco
itself is the struggle for life ; but the wise
rise to the top, aud the fools sink.

(9.) Good is the seeing of the eyes above
the walling the soul (but the participle
1IN is singular, and eyes are plural, hence
‘better is a sight with the eye than,’ etc.
But may not there be this equivoke ? 'ISHD
might be a participle also, and then the
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All the toil of humanity is for the gratification of appetite, and
yet the desires are never satisfied. What profit then is there to the
wise above the befooled ? simply that which it is to a man in distress
to maintain himself in the presence of the living. Good is a sight
with one’s eyes above a longing for one knows not what: another
instance this of evanescence and vexation of spirit.

‘What then is that which will be? The present state of things,
called by its true name, and known what it really is—Old Adam,
unable to obtain a decision in a cause with a Power superior to him-
self. For there are numberless reasons, and they only increase the
demonstration of evanescence, and that there could be no profit to
humanity. For no one can tell what 7s a real good to mankind in
any life: that life being a number of evanescent days, which he
spends as a shadow, and of which no one can tell to any man what

shall result to him—in this hot work-day world.

whole would read thus, ‘A real good, the
seeing of the eye, the wandering of the
soul’). Moreover, this is vanity and vexa-
tion of spirit (ihis clause being in this case
the answer to the above. So curt and enig-
matical a sentence was no doubt in some
way intended to be equivocal).

(10.) What is that which will be? The
present (comp. ch. i. 10, refs.) 18 called its
name (to be called by its name is of course
equivalent to our ‘accurately described ’), and
1t is known (subjectively) what 1t is (emph.),
even man (but here without the article, an
‘instance’ then of ‘an Adam’ or human
person), and not able to decide with the

mightler than he (emph., M9, Ps. 1. 4,
TIsa. iii. 13; this the A.V. renders rightly
‘to contend with,’ because 7 has the mean-
ing of 'judge’ in the sense of ‘decidv in a
court of justice.” WPANE occurs Job xiv.
20, xvi. 24, and chap. iv. 12, and as an adj.
in the hiphil form here only. The Masorets
notice that the i is superfluous; but this
could only have been because they did mot
see, 8s the LXX. did (who add the article
70D loxupod, ‘the strong’), that it means ‘the
strong one’ generically ; ¢ what is stronger,’

a8 we say, or, noticing the hiphil form, ‘what
is made stronger,” and which is clearly man’s
destiny, decided by an overraling providence
which he cannot escape).

(11.) For there exist words (reasonings
in tbe technical use of the word in this
book) the much (i.e. to the full) multiply-
ing vanity, what is the profiting to
humanity ? The meaning seems to be
that there could be adduced a still greater
number of reasons, all of which wounld show
that human life was evanescent; but what
is the profit, or use, of stating them to
homanity, or bringing them forward ? and
as M naturally refers to 0137, the near-
est nominative, it must be taken as a dis-
tributive singular; so that this interpreta-
tion is the simplest the grammar of the pas-
sage admits.

(12.) For (another additional reason) who
knows what is a good to man in his lives
(DTN, followed by plaral, ‘lives,’ in eny
life, therefore), the number of the days
of his life (i.c. as he passes the days of that
life), his vanity (that evanescent life of his),
and he makes them as a shadow (the
LXX. render év oxig, but this may be ed
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CHAPTER VIL

GOOD name s better than precious ointment ; and the day of
death than the day of one’s birth, '

2 T It <s better to go to the house of mourning, than to go to the

house of feasting: for that ¢s the end of all men; and the living will

lay < to his heart.

3 'Sorrow 4s better than laughter: for by the sadness of the
countenance the heart is made better.

4 The heart of the wise 4s in the house of mourning; but the
heart of fools 4s in the house of mirth.

5 It s better to hear the rebuke of the wise, than for a man to

hear the song of fools.

6 For as the 2crackling of thorns under a pot, so ¢s the laughter

of the fool : this also 7s vanity.

7 T Surely oppression maketh a wise man mad; and a gift

destroyeth the heart.
1 Or, anger.

2 Heb. sound.

sensum only, not because they read differ-
ently) which (fall relative, because the whole
idea is referred to, it may be best rendered
‘because’) who (repeated, and so giving
emphasis) tells to man what shall be after
him (i.e. what shall succeed him) under the
sun. The limitation is necessary, and espe-
cially here, as this passage closes the argu-
ment thus far. What is to follow is in the
nature of detached and paradoxical aphor-
isms, illustrating these truths: they are
some of these many arguments demonstrating
buman evanescence and transitoriness, but
stated less formally than heretofore.

VIL. (1.) Good is & mame, above oint-
ment good (there is an alliteration bere
which gives great pungency to the sentence.
The Masorets commence this paragraph with
a large letter. The Jews have discovered
many mysleries in these letters, but here,
perhaps, it is sufficient reason to allege that
a new division of the subject begins); and
the day (but without the article) of the
death above tle day of his birth (equiva-

lent to one’s birth, for there is no nominative
expressed. Some have remarked that the
second clause being connected by a con-
junction with the first, is to be looked upon
as containing a consequence of the fact stated
in the first ; which is quite true if not pressed
too far. Possibly the idea might be pre-
sented thus—

All the ointment’s costly fame

Is not Bo good as a good name,

And thus it comes that dead saints die
In odour of sweet sanctity).

(2.) Good is it to go to the house of
mourning, more than to go to the house
of feasting, in which (full relative) 18 (em-
phatic) the end of all the man (the end of
all hbumanity generally: every real biography
is a tragedy and ends with a death), and the
living one will give it to his heart.

(3.) Good is vexation (the vexation of
disappointment—see chap. i. 18, refs.) above
laughter; for in the evil (concrete, and
therefore an evil or distortion) of the faces
(pl., but D%JB is so generally, as the face
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SrcTIoN IV. continued.— Providential Paradoxes leading wp to the

conclusion, Fear God.

(1) OOD 1is a name, (2.) good more than spikenard’s fame ;
and a deathday is better than one’s birthday.

(3.) Good is it to go to the house of mourning, rather than to go to
the house of feasting; because therein is the end of every human
thing, and the living should lay it to his heart.

(4.) Good is disappointment above laughter ; for by spoiling the
features the heart is improved. That heart of the wise which is in
the house of the mourning, when the heart of the befooled is in the

house of mirth.

(5.) Good is it to hear the rebuke of the wise, more than that any
should hear the song of the befooled.

For as the crackling of thorns under a pot, 9o is the cackling of
the befooled—and besides, it is evanescent. 4

Yet affliction makes false a wise man’s hope, and destroys the

heart of his purpose.

is double) 18 bettered (a pe. jud verb, with
double jud) the heart. I think the equi-
voke here is, ‘the worse one looks, the
better one gets.’

(4.) The heart of wise ones (as ‘heart’
is repeated again, it gives the idea of ‘that
Leart’ spoken of before. This, however, as
occurring in a new clause containing a
fresh gentiment, must not be pressed
too far) is in the house of mourning, and
the heart of befooled ones in the house
of rejoicing. This aphorism is very sug-
gestive : the heart of the wise is improved
in the house of sadness; fools, or rather be-
fooled ones, who are mistaken with their
own joy, are improved in the house of feast-
ing, but it is an improvement in evil. This
equivoke the rendering of the LXX. pre-
serves.

(5.) Good is it to hear the rebuke of a
wise one (M) occurs in this book here
only, but at Prov. xiii. 1, 8, xvii. 10), above
s man (i.e. any one) hearing a song of

befooled ones (the hiphil form is here espe-
cially to be noticed, ‘ many befooled ones
sing ;' as Jeremy Taylor says, ‘We com-
monly enter singing into the snare.” Gins-
burg would amend this passage by relegating
the ¥R to the first clause; but this is to
miss the point, which is, that ‘it is better Lo
listen to a wise rebuking, than for any one
to hear the song of the befooled’).

(6.) For as the voice of the thorns under
the pot (there is both alliteration and equi-
voke here, the root D having the mean-
ing, ‘to turn aside,’ ‘be crooked,’ etc., and
D, ‘displeased,” 1 Kings xx. 43, xxi. 4)
80 (the word ‘so’ is somewhat emphatic, as
standing alone) a laugh of the befooled
(generic), also this is vanity (.. an instance
of evanescence).

(7.) For the oppression (generic, ‘the
affliction of life’) makes mad (poel future,
occurs Job xii. 7, Isa. xlii. 5; compare also
chap. ii. 2, which we have seen is the mad-
ness of fulse expectation) a wise man (heuce
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8 Better us the end of a thing than the beginning thereof: and
the patient in spirit s better than the proud in spirit.
9 Be not hasty in thy spirit to be angry: for anger resteth in the

bosom of fools.

10 Say not thou, What is the cause that the former days were
better than these ? for thou dost not inquire ! wisely concerning this.
11 9 Wisdom %4s good with an inheritance: and by 4t there s

profit to them that see the sun.

12 For wisdom s a 3defence, and money <s a defence: but the
excellency of knowledge s, that wisdom giveth life to them that

have it.

13 Consider the work of God:

which he hath made crooked ?

1 Heb. out of wisdom.

2 Or, as good as an inheritance, yea, better too.

for who can make that straight,

8 Heb. shadow.

the meaning must be, that the oppressions
or afflictions of life put out the calculations
of the wise, and make their expectation
false) and destroys with respect to the

heart (35 NN, therefore emphatic; hence
the LXX. render T4 xapdlav, and the mean-
ing is, that affliction (comp. ch. iv. 1) not
only mekes his expectations false, but dis-
appoints his desires; which clearly, with
the advantages of sorrow stated above, it
ought not to do to a wise man) of his pur-
pose. (Following the LXX., who derive the
word from the root JND, which exists in the
Arabic, and also in the Syriac—see Bern-

b4 \4
stein, 8. v., ‘[\LQ.I' “moratus est,’ ‘ tardus

fuit;’ ‘that which is purposed or appointed’
would be quite a natural meaning, for M)
not only bas the meaning *to give,” but also
‘ to settle or appoint.’ If we render with the
A.V. ‘gift,’ we introduce an idea altogether
pew and sirange, while with the rendering
supported by the LXX. and unpointed text,
the aphorism connects itself with what went
Lefore and follows after.

(8.) Good is the end of a matter (in its
technical sense of a reasoning) above its
beginning ; good 18 a long gpirit above a
high epirit (this is equivocal ; ' long-suffering

is better than high -mindeduess’ will render
the equivoke. Thus, then, it appears that
these aphorisma are all closely related to
one another, or, at any rate, hang on the
same thread of argument. The existence of
oppression makes the wise man mad by
reason of disappointed hopes, and destroys
his purpose; but he must wait to see the
end, and be patient. ‘Good’ has occurred
in seven paradoxical relations, having the
appearance of evil. The same strain is con-
tinued in the following, but the argument is
somewhat different).

(9.) Do not hasten in thy spirit to be
angered (by disappointment), for anger in
the bosom of befooled ones rests.

(10.) Do not say (5N, the particle of pro-
hibition being repeated, this second is equi-
valent to ‘peither say’) what was (how was
it) that the days (with the article, and
therefore generic), the former ones (again
generic, in strict apposition) were good ones
beyond these (the whole construction of the
sentence shows that the Laudator temporis
acti ia here specially reprehended), because
not from wisdom (z.e. the wisdom of such
an inquiry is here negatived) thou askest
R is to ask in the sense of wishing to
Lave—Ex, iii. 22) upon (or about) this,
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(6.) [Yet] good is the end of a matter, and more than its begin-

ning,

(7.) [And] good is the long-suffering soul above the high swelling

spirit.

Do not be in haste to be disappointed ; for disappointment nestles

in the bosom of the befooled.

Do not say either, How was it that former days were so good as

compared with these ? because it
to inquire in this way.

is not wisdom which prompts you

As good is wisdom as an inheritance, and something more, to
those who see the sunshine; for the shelter of wisdom is just as the

shelter of money: but the profit
enables its possessor to live.

of knowledge is, the wisdom that

Consider then, with regard to the working of the Almighty, that
none is able to explain with regard to what He has made com-

-

(11.) A good is wisdom (the two nouns
both abstracts or in strict aegreement) to-
gether with an inheritance, and a profit-
able thing ("N, which the Masorets point

as a participle, not NN, "which would give
a different idea, i.e. a ‘profit generally,’
which, in the sense of this book, wisdom is
not always, for it fails, through unforeseen
accidents, of always attaining its end, and
sometimes perishes like folly; but with an
inheritance, wisdom to know how to use it
is always a real advantage in some way even
in this life, and hence the qualification) to
those that see the sun (generic, as a sun
which is light and warmth indeed, but also
glare and heat).

(12.) For in shadow of the wisdom
is in shadow of the silver. (The sen-
tence, whichever way we take it, is enig-
malical, as indeed the form shows. The
LXX. render ad sensum, ‘Because in her
shadow, wisdom is as the shadow of silver,’
but very probably not because they read
differently, this rendering merely gives the
equivoke ; for the literal meaning of the
sentence, as it stands in the text, is,
¢ Because in the shadow of wisdom generi.
cally, és the same as to be in the shadow
of money.' The idea of shadow arises

naturally from that of sunshine, spoken of
above ; for we must remember that in the
East, shadow is always desired, and it iy to
the natives of southern Europe and Asia the
symbol of pleasant refreshment. Shadow
and sun are cognate ideas—see Ps. xci. 1,
Isa. xxxii. 2. Again, the root 5D has the
meaning to desire earnestly—see Job xiv.
15, Ps. xvii. 12; hence the further play
upon the words.) And a profit of a know-
ledge of the wisdom ? (generic, this special
wisdom, but the passage might also be ren-
dered, and a ‘ profit of knowledge, it is wis-
dom which,’ etc.) it enlivens its possessor.

(The Masorets, by accenting nyj with

zakepl), separate it from what follows, and
so render as above. Thus the meaning is—
‘and there is this advantage in the know-
ledge of wisdom, it makes its possessor live,’
or gives him life : but not absolutely so;
this appears from what follows.)

(13.) See (as the verb stands first, this is
the emphatic word in the sentence, equi-
valent, therefore, to *observe, however’)
with respect to the working of the Deity,
for who 1s enabled to set in order (occurs
chaps. i. 15, xii. 9 only, and is a word
peculiar to Ecclesiastes; it is used in the

D
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14 In the day of prosperity be joyful, but in the day of adversity

consider:

God also hath 'set the one over against the other, to the

end that man should find nothing after him.

15 All things have I seen in the days of my vanity : there is a just
man that perisheth in his righteousness, and there is a wicked man
that prolongeth s life in his wickedness.

16 Be not righteous over much ;

neither make thyself over wise:

why shouldest thou 2destroy thyself ?

17 Be not over much wicked, neither be thou foolish : why
shouldest thou die 3before thy time ?

18 It is good that thou shouldest take hold of this; yea, also

1 Heb. made.

3 Heb. be desolate.

8 Heb. not in thy time.

technical sense of ‘resolve,” or ‘account
for,” a providential mystery) with respect
to that which (the LXX. give the force of
this DN here by the rendering 8v &v ¢ Geds)
He hath involved 1t? (M}, in hithpael,
occurs Job xix. 6, chaps. i. 15, and xii. 3.
The cognate MY occurs nearly as often, and
with the same signification, which is the
exact opposite of P, ‘to involve,’ ‘make
complex.” ‘Who can resolve that with
respect to which He has determined that
it shall be involved ?’ is the precise meaning
given by the suffix to the verb.)

(14.) In a day of good (NI, the abs-
tract here having the meaning of *pro-
gperity ') be in good (which the LXX.
render, ‘live in good,’ aud as the root
is repeated, we must render, that good),
and in a day of (with the meaning,
“and io a time also of ') evil (abstract as
above) see (emphatic, not only from the
alliteration of MM and NN, but from its
being tbe same word at the end as at the
beginning, ver. 13). Moreover, with respect

to this, to the counterpart (nmb, see chap.
v. 16 (15), where this word is discussed) of
that makes (i.e. so works) the Delty, for

the reason (N7237 5% oceurs chaps. iii. 18,
vii. 14, viii. 2, and in the same sense ' to the
intent that’) he might not (contract relative,
with the negative, and involving its usual
subjunctive meaning) find even humanity,
his future (i.e. that which comes after him
or succeeds, whether this be due to his own

labour or otherwise) anything (which is
reserved to the end of the sentence, and is
equivalent to ‘anything at all.” Thus, then,
the transition to the next clause is quite
manifest. It follows of course that this
uncertainty as to the result applies even in
the case of virtue and vice : this, therefore,
is the topic next discussed).

(15.) With regard to the whole (with
PR and the article, ‘ with regard to the
whole of life' is therefore the meaning, as
so often in this book—see chap. i. 2) I have
observed in the days of my vanity (with
the idea, therefore, ‘ so far as my short ex-
perience goes’) that there 18 (a person or
thing) made right, yet perishing in his
righteousness, and that there 1s (as ¢M
is repeated it becomes emphatic, and thus
we must render ‘there also is’) an im-
plous caused to be prolonging (himself)
in his mischief (i.e. the hiphil participle
gives the idea that this prolongation of life
by evil means, or the like, is due to the
wickedpess itself: it is again the problem
of successful impiety ; for the word T*IND
comp. Ex. xx. 12).

(16.) Do not be made right too much,
and do not (repeated, ‘ do not also ’) make
thyself wise (the hithpael occurs only Ex. i,
10, and has a sinister meaning. Pharaoh’s
policy with the children of Israel was for
the time dealing wisely, but also a * prolong-
ing in wickedness ') to excess (‘ or over and
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plex. In the day then of good, accept the good; in the day of
distress, discern: for the one indeed hath the Almighty appointed as
the counterpart of the other, for the very purpose that Huwmanity
should by no means be able to discover anything of what is to result.

With regard to the whole of life, then, I have observed during
the days of my evanescent existence that there may be a just man
who perishes by reason of his justice, and there may be an impious
man who prolongs his existence by his wrong. Do not be then
righteous to excess, or make thyself wise too confidently: why
shouldest thou be grievously disappointed? but then, do not be
wicked to excess either, and by no means become a clever fool : why

shouldest thou die when it is not thy time?

It is good that thou

above what is reasonable,” expecting a
¢ profit,” "N, from it, in that sense in which
this word is used in this book). Wherefore
shouldest thou be desolated? (but the
hithpolel occurs Ps. cxliii. 4, Isa. lix. 16,
1xii. 5, Dan. viii. 27, and in all cases with
the idea of ' consternation’ at an unex-
pected and afflictive occurrence. Thus the
meaning must be, ‘ that this righteousness
overmuch, and wisdom beyond what is
reasonable, will disappoint.” We must not
then, in the days of our vanity, expect too
much from right actions; they may to all
appearance prove as disastrous as the most
impious could be. In the same way impiety,
that is, high-handed and presumptuous re-
bellion against right, may succeed so well
that it may cause a prolongation of itself;
the very word is sarcastic, as pointing to
an end of wrong at last. The inference
naturally seems to be—If this be so, what
18 the use of doing right at all ? but a deeply
sarcastic refutation is given to this thought
in the succeeding clause).

(17.) Do not be impious to excess, and
do not be (the quadruple repetition of the
particle of prohibition gives emphasis to it,
especially at the close of the sentence—(1.)
Do not be over right, and (2.) donot be over
wise either, (3.) nor impious either, nor (4.)
still less either a clever fool, are the four
stages of the argument; the emphatic N
is reserved to the last clause here in this
member; in tho former clause it stands
first, giving it thus a still further sarcastic

emphasis, something like our ‘ whatever
you are do not be’) an elaborate fool

(531:, comp. chaps. ii. 19, x. 3, 14; and
see the meaning of this term discussed there.
This wickedness then, it seems, is wise folly,
or false prudence). Wherefore shouldest
thou die in what is not your time? The
sarcasm is surely deep and cutting which,
covertly reminding the impious that he has
yet to die, advises him not to die before his
time.

(18.) Good it is that (full relative, re-
ferring to both the following clauses) thom
layest hold of this, and, moreover, from
that do not withhold with respect to thine
hand (the root MJ* occurs chaps. ii. 18, x. 4,
xi. 6; see also Gen. ii. 15, xix. 16, etc.—the
precise meaning being, in all these cases, ‘ to
lay up.” The LXX. translate this word by
pualvys, ‘defile;’ and hence corsider the word
to refer to the second clause of the verse
above ; bat it may be doubted, as Schlens-
per points out, whether the rendering of the
LXX. is not a misreading of Symmachus’
uh dvgs, which was successively altered to
wiavys and wpy plovps, so that with this
before us we may well reject their reading
as not entitled to disturb our confidence in
the Hebrew text; observing also that it is
77" NN, 7.e. do not rest, or do not lay it up,
with respect to thy hand; the conclusion
is, do not touch either the wickedness or
the false prudence. The renderiug of the
A. V. is ambiguous; it is not clear what
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from this withdraw not thine hand: for he that feareth God shall

come forth of them all.

19 Wisdom strengtheneth the wise more than ten mighty men

which are in the city.

20 For there is not a just man upon earth, that doeth good, and

sinneth not.

21 Also take no heed unto all words that are spoken; lest thou

hear thy servant curse thee :

22 For oftentimes also thine own heart knoweth that thou thy-

self likewise hast cursed others.

23 T All this have I proved by wisdom: I said, I will be wise;

but it was far from me.

24 That which is far off, and exceeding deep, who can find it

out ?

! Heb. give not thy heart.

the second this’ refers to, but evidently
admits of the meaning above. The whole
drift then of the aphorism is, ‘lay hold of
right notwithstanding, and have nothing to
do with wickeduess’). For he who fears
God goes ont of (or ‘gets free from,” as NN
follows) with respect to all of them (i.e.
the whole four difficulties here mentioned ;
he will neither be over-expectant of an im-
mediate result from his righteonsness, nor
of his prudence; on the other hand, he will
not be either impious, or an elaborate fool).

(19.) The wisdom (wisdom generically)
strengthens (a play between IMNRN above
and 1N here) to the wise more than ten
persons who have been invested with
power who are (emphatic) in a elity.
Powerful men in a city are hard to over-
come, or get at ; ten, the indefinite number,
gives the idea of ‘ ever so many.’

(20.) For a man (a man, a8 a specimen
of the race, which we have already seen is
the meaning of this word standing alone
without the article) there 18 not (for we
bave in this case 'K, and not zé; thus the
meaning is, ‘there is not a single man')
made right in the earth who does good
and does not sin (i.e. ‘make wicked mis-

takes:’ hence, a8 no man is perfectly right,
it would be unreasonable to expect a perfect
result ; thus the relevancy of v. 17 is appar-
ent. If our right acts do not always succeed,
it is but just, considering the many sins we
all commit).

(21.) Moreover (an additional reason), to
all the words (D'M277, in the usual sense,
and very emphatic as followed by the cor-
responding verb) which they spealt (reason
about) do not give thine heart (because
they are not worth thinking about: the
reason follows), which (repeated, equivalent
to ‘they are such that ') not dost thou hear
(‘as thou wounldest not listen to if’) with
respect to thy servant he was cursing
thee.

(22.) For moreover, times many knows
(but the LXX. read Y, xaxdoe:, ¢ afflicts,’
that is, the servant does so. Symmachus
also reads &r¢ wpds whebvaxis xaipol worn-
petoeras kapdla oov, supporting the LXX,;
the Syriac, on the other hand, reads as the
Hebrew, If, therefore, 3V was the real
reading, the change took place in anoient
times) thy heart (which is nom. to JT1%)
whioh (the third repetition of the relative ; it
ought therefore to be taken in the meaning
of ‘ and this,’) also thou (which is emphatic
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shouldest lay hold of the former ; moreover, of the latter, by no means
let your hand touch it, for he that fears God comes out safely with
regard to all of these.

This wisdom is a better defence to the wise than ten powerful
men within a fortress. However, there is no single man on earth so
right that he always does good, and never makes a wicked mistake.
Besides, to all those arguments by which men direct themselves, do
not give much heed, just as thou hadst better not listen to thy ser-
vant when he curses thee; because thou knowest that besides, times
out of mind thyself also hast cursed—some one else. All this have
I explored by means of wisdom. I said, I shall be wise enough, hut
what may be is altogether beyond me! beyond me how far? a

double depth! how could any find it ?

To come to another point then, in my own experience of know-

if we follow the Masorets, who point AN, in

which apparently they are supported by
both the LXX. and Symmachus) hast
cursed others.

‘Were it not for this suspicious AN there

would be no reason at all to disturb the pre-
sent Hebrew text. Nor, probably, is the evi-
dence strong against it, unless indeed it
shonld turn out, on further investigation and
discovery, that when the version of the LXX.
was made, there was a greater difference
between the letters 9 and 7 than there is
now. If the reading of the LXX. were
right, the following was the meaning of tbe
passage :—* Moreover, to all the words which
they speak [they being supposed to refer to
the wicked, hence the explanatory gloss of
B, doeBeis), do not give thine heart,’—which
[amounts to this]—*thou wouldest not hear
(or listen to) with respect to thy servant curs.
ing thee, because many times he vexes thy
heart, which [amounts to this also] in re-
gard that thou hast cursed others.' The
innuendo being that our reasonings with
regard to God’s dealings with ourselves are
like the rash improper speeches of a grnm-
bling servant. It must be confessed that the

expression, n‘;‘;p NR D) WX, literally,
‘which also with respect to thou hast cursed,’
is unprecedentedly harsh and elliptical, even

for Koheleth. But to alter the text—and
the Masoretic punctuation is here a virtual
alteration ‘of the text—is to interpret an
imaginary document, and not the one which
exists before our eyes. The Masorets, how-
ever, with their customary caution—and in
this respect they are a brilliant example to
some modern critics—would not add a single
letter, on mere conjectare only, however
plausible,

(23, 24.) Al this (the Masorets point 1}
feminine, equivalent to neater) have I
tried with wisdom; I said I will be
wise (with 7 paragogic, and Taylor in his
pote observes that this form is optative,
and expresses a strong desire [Lange, Com.
on O. T., American ed.]; might it not with
trath be said that it is the abstract idea
of which the verb is the concrete, ‘I shall
be wisdomed’?), but that was far from me
(but notice again MY, agreeing no doubt
with 721 understood, but not the less an
abstract on that account : it was farness or
distance itself from me—' beyond my reach’
is the meaning), a distant thing, what is it
which it will be (that is, that he could not
reach by wisdom to discern what the future
might be), and deep, deep (‘ doubly deep,”
very emphatic), who will find 1t out ? (as
these questions expect the answer, No, they
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25 T applied mine heart to know, and to search, and to seek out
wisdom, and the reason ¢f things, and to know the wickedness of

folly,

even of foolishness and madness:

26 And I find more bitter than death the woman, whose heart s
snares and nets, and her hands as bands: 2whoso pleaseth God shall

escape from her;

but the sinner shall be taken by ler.

27 DBehold, this have I found, saith the Preacher, 3counting one

by one, to find out the account:

28 Which yet my soul seeketh, but I find not : one man among
a thousand have I found ; but a woman among all those have I not

found.
1 Heb. T and my heart compassed.

2 Heb. He that is good before God.

3 Or, weighing one thing after another to find out the reason.

are equivalent to ‘a distant thing! is not
it, the future, indeed ? and a vast depth
which none can discover.’

This concludes this part of the discourse,
as is evident from the formula, ‘I turned
round, I and my heart,” with which the follow-
ing passage begins ; that which is to succeed
is a personal experience of another kind.

(25.) 1 turned round (to do something, as
this formula always implies), I and my heart
(for we have lere a confession) to kmow and
to investigate (that is in order to know, etc.,
the prepositions being repeated) and seek
(without a preposition; the distinction seems
to be that the seeking is to be the comse-
quence of the above investigation) wisdom
and device (NIWN is exclusively & Kohe-
leth word, and occurs ver. 27, ix. 10, only, it
is thus not easy to determine its precise
meaning, but it is probably, as Moses Stuart
points out, the opposite of M 5.'1 ; and if so,
it will be something reasonable, in the sense
of wise or well-formed and successful plan,
ag its opposite is an ill-formed and disap-
pointing one; thus MNP —occurs only
here, ver. 29, and 2 Chron. xxvi. 15,
where it is used to denole Asa's engines
of war—is evidently ‘efficient contrivances.’
To know wisdom and a device, then, in this
scnse, is ‘ wisdom how to obtain a reason-
able or proper result; and, on tbe other
hand, to discover the opposite.” With this
accords what follows), and to kmnow (as this

is repeated it is equivalent to, and so to know)
wickedness (as) folly (59,‘_)-the only in-

stance of the occurrence of this form in
Ecclesiastes—comp. Job viii. 14, xxxi. 24,
where we find that ‘expectation’ is the mean-
ing, though not necessarily in a bad sense,
yet clearly so here. The LXX. render
doeBols dgpposivpy (which E.X. alter to
ebppootvyy), ‘ the folly of a wicked person')
and the false wisdom (pl. form in M—with

the article) follles m%m, as we have seen,
comp. chap. i. 17, of the disappointing kind.
The LXX. render here éxAnplay, ¢ trouble,’
and wepupopde, ‘ madness,” with xal ‘and,’
which is so far wrong, as tbere is no conjunc-
tion in the origival. The meaning of this
passage it is no doubt difficult to discover, but
if we are right in the above analysis the in-
terpretation must be as follows: ‘T turned
myself round, T and my heart— (or, my own
personal experience) to know and to investi-
gate, and so seek, wisdom and well-formed
plans: and so to recognise a wicked
folly ; and [a- series of] falsely-wise acts,
[which were] disappoinling follies.” The
punctuation represents the accents, the
larger distinctive accents being repre-
sented by the longer pauses. The Syriac

reads u::.ma O'I.LQLA_.) \L.SQ.;
Lat;asis00 12aamo, «to know

the wickedness of the fool, and folly and
adultery,’ which coincides with the above ; a
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ledge and investigation : I mean the discovery of wise and prudent ex-
periments by which one may recognise wickedness as folly, and false-
prudence as mad disappointment. Now, I have made a discovery,
and that more bitter than death ; it is with respect to woman, when
she is in the nature of an ensnarer, her affection seductions, and her
hands bondage. A real good in the sight of the Almighty is it to be
delivered from her, but the erring sinner is taken by such as she.
Observe, this have 1 discovered, and this is what the Preacher
announces, one after another, so as to find cut a wise experi-
ment; but which I have longed for without discovering: one
single specimen of Humanity in a thousand I discovered; but a
woman in all these I did not discover. Only observe, this I have
discovered, namely, that the Almighty has with respect to humanity

reason for the peculiar rendering ° adultery’
will appear presently).

(26.) And finding (a participle written
full, giving a peculiar emphasis to this word)
am I a bitterness above death with
respect to the woman (NN with the article,
which the LXX. note by oty, as usual;
thus ‘ woman’ is generic, hence the precise
idea seems to be ' and a discovery of mine
more bitter than death—is with respect to
woman ;’ and, again, this follows the ac-
centuation, which makes a pause at ‘ death,’
who (but the relative is full, and so refers
back to the whole clause, ‘ when she’) is
snares (masculine plural, and hence distri-
butive, ‘in the nature of an ensnarer’ then;
see Prov. xii. 12, chap. ix. 14, where this
form alone M™MXM jo the fem. occurs, chap.
iz. 12, Isa. xxix. 7, Ezek. xix. 9, and with
shurek at Job zix. 6; there is a slight
difference in meaning in these forms) and
allurements (ithe root DI is to destroy,
and the noun signifies ‘a cursed thing’ as
often as a ‘net ;' see Deut. vii. 26, Josh. vi.
17) her heart (singular following plural;
her heart then is in the nature of things
which allure to destruction, a whole armoury
of them, as it were, in her love) and honds
her hands (or * powers’) ; good in the eight
of Divine providence (‘a real good is it
in the sight of Divine providence’ is the
meaning) 18 deliverance from her (empha-
tic), but the erring ome (a full participle,

which the LXX. note) 1s taken by her
(emphatic).

(27, 28.) Observe this, have I found the
speech of Koheleth (it is usually said
that TN is a feminine agreeing with
n'?np, but HSHP was a king, and so cer-
tainly mascoline. It has been proposed to
write n')npn DN, but this is another in-
stance of the attempt to cut the knot by
altering the text, besides in that case
Koheleth would be generic. We must
therefore fall back npon the usual meaning
of feminines as the abstract of the mascu-
lines, Now, MR is ‘to say,’ to ‘announce,’
and therefore the abstract will be ¢the
announcement ;' this abstract, however,
stands by itself, and is not joined closely to
NOMP, as in that case it would have been
NN, Attending then to these principles of
grammar, the meaning will be, ‘observe
this, I have found it, aud announce it as
Koheleth,” an additional proof that here we
have a personal experience of Koheleth's)
one to one to find a wise result, (that is
collecting instance after instance, or trying
one method after another so as to find the
wise result, in contrast to the disappointing
folly mentioned above) which yet seeks my
soul, and has not found (ihe ‘not’ is em-
phatic, and denies that he has discovered it:
experimental science did no more for him
than moral); a man (RIN; we should have
anticipated @*R from the context, but DTN
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29 Lo, this only have I found, that God hath made man upright;
but they have sought out many inventions.

CHAPTER VIIL

\

HO 4s as the wise man? and who knoweth the interpretation
of a thing? a man’s wisdom maketh his face to shine, and

1the boldness of his face shall be changed.
2 I counsel thee to keep the king’s commandment, and kat in

regard of the oath of God.

3 Be not hasty to go out of his sight: stand not in an evil thing;
for he doeth whatsoever pleaseth him.
! Heb. the strength.

includes both sexes, so that we have a
sarcastic equivoke) a single one from a
thousand have I found, but a woman in
all these have I not found (that is, that he
could come to no general conclusion ; only
in his experience be had met with one man
but not with one woman, the allusion being
evidently to his thousand wives and con-
cubines. From this individual bistory we
are allowed to make our own conclusions.
In the case of Solomon, it was his numerous
wives which turned away his heart. He
had apparently one or two male friends, such
as Zadoc and Nathan, that he could trust.
The word ‘ found’ occurs seven times in its
different forms—it is all he conld discover).

(29.) Only (which standing first is em-
phatic: ‘This alone is a real discovery,
or a safe induction from my numerous trials’)
observe, thie have I discovered, which
is that he has made even the Delty with
respect to the man (i.e. ‘has done in
regard to man,’ the LXX. notice this by
agiv Tov Evfpwrov) Tight (or 'correct,’ see
1 Sawn. vi. 12, Prov. xi. 3), but they (plural
following singular—*every ome of them’)
seek devices (plural abstract, and as it is
need evidently in a sinister sense, we may
translate ‘ machinations’) many (masculine,
potwitbstanding the fem. plural, ie. not
wany in the abstract, ‘ but many a one’—

all kinds of sinister plans to evade God’s
right order, of which Solomon’s harem was
a signal instance, He would have had
more real enjoyment had he obeyed the rule
at Gen. ii. 24, which assigns one man to
one woman, and the spirit of that at Lev.
xxi. 1, which enjoins a Hebrew woman.
This harem of strange women was at once
Solomon’s most elaborate folly, bitterest
disappointment, and saddest fall: it was an
experiment in search of happiness, running
counter to God’s just and right commands,
and proved a most miserable failure; and
the only conclusion which could be drawn
from it was, that God’'s way is invariably
the best. The connexion with the following
will be best understood if we consider it a
reflection on his own failure).

VII. (1.) Who1s as the wise? (the LXX.,
rendering ad sensum, translate ris older
gogots, ¢ who knows wise men or things?'
which E. and X. slter to soglay, ' wisdom.’
*Who is as the wise ?’ or, as ' stands first,
‘ab, who is really wise?’ There is a
double meaning here—a lamentation over his
own failure, and a natural reflection on the
superior wisdom of the Wise One, or, as we
should write, the Omniscient) and who
(‘ and who too’) knows a solution (M¥/B oc-
curs Dan, ii. 4, 5, 6, etc., but in that prophet
only, and is used to signify ihe interpreta-



ver. 1-3.] ECCLESIASTES.

57

done what is correct, but they have sought out machinations without
number.

Ah, then, who is really wise, and who knows how to solve
the enigma of this matter? that wisdom of humanity which
enlightens his face, for the haughty face is detestable. As for me,
a royal word observe, and upon reasoning about the Divine decree,
do not hasten. From His presence canst thou go? Do not rest on
any evil word, for all that His providence ordains He does; in Whose
royal word is authority, and who dare say to Him, What doest Thou ?
‘Whoso keeps the commandment will not know a reason which leads
to wrong. For a wise heart does know that there is a time and a
judgment ; because to every providence there is a time and a judg-

tion of Nebuchadnezzar’s dream, hence LXX.
Abats) of a reason : (who then is so wise that
he knows how to solve the matter, or give it
its true interpretation ? The answer follows)
that wisdom of a man enlightens (bat as
2N follows D3N, it rises into importance,
‘that wisdom of a man which enlightens’)
his countenance (there is a manifest alln-
sion here to Prov. xvi. 15, and the meaning
of ‘ enlightens his face’ is, ‘ gives him favour
or satisfaction’), but the strength of his
face (which has the meaning of sternoess or
wilfulness, see Deut. xxvii. 50) 18 hated
(the Masorets propose the alteration from
RJW‘ to ﬂ;!"\)‘, but this was becanse they
did not understand the context; the LXX.
render dvacdhs wpogumov alrod mondhoera,
‘but a man of shameless countenance will be
hated,’ and also the Syriac, but strictly R)¢»
is impersonal, ‘one hates.’ The meaning
then, read in the light of Prov. xvi. 15,
evidently is, that obstinacy is that which a
king hates, and of course a fortiori the
Divine Kiog).

(2.) I (emphatic, none of the ancient ver-
sions take any notice of this emphatic
pronoun, a renson for which will appear
presently) the mouth of a Jing (not the
king, thus the literal meaning is, ‘I, a
king's word’) keep it (the explanalion is to
be found in the equivocal use of the word
‘king,’ which has an undertone of reference

to the Great King : compare also chap. ii. 12,
and observe how excellently a word of coun-
sel suits the passage. The meaning therefore
is, I will give you a royal word to keep, or
guard), and upon reasoning (NN37 51’, see
chap. iii. 18, and with the same meaning
‘npon the reasonings about,” the Masorets

put a strong distinctive accent on 5}3\.

thus separating it from the following words,
but this was becanse they did not see the
exact meaning) the oath of God (see Deut.
vii. 8, Jer. xi. 5; the oath of God then is
that which God has determined on, and we
are especially to regard this, and take care
that we use no hasty words or expressions
about it).

(3.) Do not hasten (this the LXX. and
Syriac join on to the preceding verse,
against the accentuation of the Masorets,
and this makes better sense) from his face
thou shalt go (but as ‘face’ is the emphatic
word, it is clear that the clause is in the
nature of a question, or rather with a vote
of admiration, z.e. ‘ From his face are you
going!’), do not stand (‘abide,’ or ‘ stay’)
in a reason which is an evil one for all
he provides (YD the verb, of which VY21
is the root, and which invariably means
¢ Divine providence’ in this book) he does
(he always acts, tberefore, according to the
pleasure of his Divirie providence).
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4 Where the word of a king s, there s power: and who may say

unto him, What doest thou ?

5 Whoso keepeth the commandment !shall feel no evil thing:
and a wise man’s heart discerneth both time and judgment.

6 ¥ Because to every purpose there is time and judgment, there-
fore the misery of man ¢s great upon him.

7 For he knoweth not thiat which shall be: for who can tell him

when it shall be?

8 There s no man that hath power over the spirit to retain the
spirit; neither kath ke power in the day of death: and there 4s no
2discharge in that war; neither shall wickedness deliver those that

are given to it.

9 All this have I seen, and applied my heart unto every work
that is done under the sun: #here ¢s a time wherein one man ruleth

over another to his own hurt.

10 And so I saw the wicked buried, who had come and gone

1 Heb. shall know.

2 Or, casting off weapons.

(4.) In whom (or ‘in which,’ for it refers
back to the whole idea of God’s providence)
the matter of a king is powerful (i.e. a
power, ‘ matter,” 127 as usnal being taken
in its technical sense of the matter reasoned
about and the matter itself. The LXX.
invert the order of the words—a very un-
usual proceeding with them: it is, however,
to be observed that B owits Aakei, the word
out of place), and who shal] say to him,
‘What doest thon ?

(5.) One keep:ng the command (a parti-
ciple, that which is commanded) does not
know a matter (as above) which is evil,
and time and judgment knows (repeated;
ihus the exact meaning is, ‘but time and
judgment’) the heart of a wise man (‘does
know ).

(6.) For to every providence there is a
time and a judgment (that is, a proper
season for its occurrence, and a time when
it will be shown to be in the economy
of providence), for the wrong of man
(generic, with the article) 18 much upon
him (the LXX. bere read N}, ‘know-
ledge,’ yvdos ; Symmachus and the Syriac
read as the Hebrew. Ou the whole, however,

it appears that the text is fully entitled to
stand undisturbed, as it makes better sense,
and, supposing an error in the LXX,, it
might so readily occur from a misreading of
letters so much alike as 7 and . The
older forms, however, of these two letters
were not so much alike, as-is shown by the
Moabite stone, and hence caution is re-
quired in coming to a judgment; but further,
yvdois has already been used in a bad
sense, see chap. i. 18).

(7.) For he is not kmowing (that is,
man is not a creature that knows) what
will be (coniract relative with the verb):
for how 1t will be, who can tell him ?
(the particle *J is introduced four times,
and each introduces an additional reason
strengthening what went before. Thus
the wise heart will not know a matter
which is bad—will not allow, that is, that in
its nature it is so, and he does know that
there is an appointed time and judgment
which will set all right. First, because to
every providence whatever there is such a
time and judgment ; secondly, because there
is so much evil amongst mankind, which of
course needs rectification, and will have it,
see chap. iii. 15; and because he cannot tell
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ment ; because also, the wrong of Humanity is great upon him; and
because, he is not one who knows what may be ; and because, how it
will be, none can tell him. No man has power over the spirit to
restrain the spirit; and there is no powerfulness in the day of death;;
and there is no putting off the weapons in that warfare: but by no
means will Jmprety deliver those that resort to 1t.

With respect to all this T have observed, with regard to all
the works which are done in this work-day world—and greatly
am I impressed by it—a time when humanity has a power over
itself to injure itself. And on this wise: I have seen the wicked
honourably buried, who used to come and go from the place of the
holy, and were praised in the city where they had done this: an in-
stance this of the evanescent.

It amounts to this, however: there is no speedy execution of
sentence for doing evil, and so the heart of the human race is thus
encouraged in them to do that evil; which, however, is a wicked

what will be, and so right may be discovered
and providence vindicated in the future;
and lastly, because as none can predict the
result of any event, so he is an imperfect
judge concerning it. This impotence of
man is further set forth in what follows).

(8.) There is nothing in (that is, There
is not a single) man caused to have power
(LXX. é¢fovoidfwr) with the epirit (the
LXX. render with ¢», 'in’) to the restraint
of (x5:—1 Sam. vi. 10; Jer. xxxii. 3—is
used of restraint in prison) with respect to
the spirit (MR with the article, and the
noun repeated, making it exceedingly em-
phatic, which the LXX. note by their cus-
tomary olv: ‘to have any restraint with
respect to that same spirit’ is the meaning)
and there 1s no power (that is, ‘power to
rule or direct') in the day of death, and
there 1s no discharge (occ. Ps. lxxviii. 49)
in the warfare, and mnot dellvers (this
standing first ie emphatic; it is equivalent
Lo ‘but this does not deliver’) even implety
in respect of its lord (or, as our idiom
would put it, ‘but impiety will not deliver
those who resort to it ).

(9.) With respect to all this I have seen,
(i.e. ‘observed’), and setting myself (iufin.

absolute. Zickler says the infinitive absolute
with copula prefized indicates an action
contemporaneous with the main verb ; hence
the LXX. reunder #wxa . . . eis), with
respect to my heart, to all the working
which (full relative) 18 done (niphal) under
the sun, the time which (the LXX. appar-
ently take no notice of N}, but render as if
they had read IR NN; bat if we take MY
as in apposition to "7 NN, and notice that
N is repeated, we shall see that the sense is
‘I mean with regard to that time when,’ etc.)
rules (or has power) the man (mankind
generally) bya man to an injury tohim (ot
exactly with the meaning of one maninjuring
another, but rather, that when humanity
has any power over itself in the person of
other men, it uses this power to injury for
the most part, an instance of which follows).

(10.) And in this wise (}32), occ. only
Esth. iv. 16, in the sense of ‘in this way’)
I have observed wicked omes (not the
wicked, but continually instances of the
impiously wicked) sepulchres (the Masorets
point with kibbutz, the paul part., the only
other instance of which occurs 1 Kings xiii.
31; but there the participle is full: we
cannot therefore accept the Masoretic point-
ing as authoritative; it really amounts to an
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from the place of the holy, and they were forgotten in the city where
they had so done: this s also vanity.

11 Because sentence against an evil work is not executed speedily,
therefore the heart of the sons of men is fully set in them to do

evil.

12 ¥ Though a sinner do evil an hundred times, and his days be
prolonged, yet surely I know that it shall be well with them that

fear God, which fear before him:

13 But it shall not be well with the wicked, neither shall he
prolong kis days, which are as a shadow; because he feareth not

before God.

14 There is a vanity which is done upon the earth; that there

alteration of the unpointed text. The LXX.
considered D3P a noun plural, acc. to
N, and translate els 7dgobs eloaxfevres,
‘carried into the tombs’) and they entered
(I would eeek an explanation of the diffi-
culty bere in the occurrence of this con-
junction ‘and," of which a similar in-
stance is found at ch. ii. 15, ‘so they
entered a place . . . and they are going,’
etc. ; t.e. ‘did this as a habit') and
from a place of the hallowed one (part.)
they go. (The rendering of the LXX.
is casily explained ; they translate as they
do, because we have a past tense joined
witha present—ﬁpsﬂ'. thus giving the mean-
ing of imperfects. As the wicked could not
be said to go after death into the sepulchre,
they rendered by a passive, ‘ were taken,’ or
because they wished it to be made plain that
it was not a mere entering and departing,
but that the wicked were buried, i.e. hon-
oured, in their graves). And they were
forgotten in the city in which (full rels-
tive, becanse it does not refer closely to the
city only; they were forgotten, not ae
regards that particular cily, but as a general
proposition) thus they did (but twenty mss.
and all the ancient Vv., except the Byriao,
in place of YNINEM, ‘ were forgotten,’ read
\anE”, ‘praised,’ which not only makes
better sense, but accounts for the hithpael
with its reflexive signification. Symmachus
reads, ‘And when they had gone round in
the Loly place, they returned, being praised
in the city where they had so done '—«al

Srore mwepifigay &y Thre dyly dvéorpepor
érawotuevo év 77} mbhet.—See Field's Hexa-
Pla, p. 396. He also gives the explanatery
gloss, s dlxaia mpdtavres, ‘as those who
had done well.” Hence, then, on the whole,
we should prefer to take in substance the
LXX.'s rendering, and look upon this as
setting forth a salient example of successful
hypocrisy. After all, the forced renderings
of certaiu critics are in effect alterations of
the text, or yield no sense at all. The
remark) This also is vanity (equivalent to
‘this then is besides, an instance of evan-
escence or transitoriness,’ is very striking
and appropriate at this point, as also what
succeeds).

(11.) Which (standing at the beginning
of a period is emphatic, and thus the subject
of the whole. ‘It amounts to this’ would
render it well) there 18 nothing done as a
sentence (occ. Esth. i. 20) of doing the
evil speedily, therefore full is the heart
of the sons of man in them to the doing
of an evil (that is, ‘It amounts to this,
there is nothing inflicted as a penalty
of doing the evil [i.e. evil generally]
speedily ; on that account filled is the heart
of men within them in order to do that evil,
the word evil being repeated’).

(12.) Which (repeated at the beginning
of a clause, equivalent therefore to ‘And it
also amounis to this') a sinning (NBR,
which the Masorets point as a participle,
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mistake merely because there is time and a prolongation of im-
punity ; for I am perfectly assured that it must be well with those
who fear the Almighty, just because they do fear before Him ; and
that it cannot be good to the impious man, and he will not prolong

his days, even like a shadow, because he is not one who fears before
God.

There is an instance of evanescence which occurs upon earth,
and it is this: that there are righteous persons to whom it results
as if they had acted like the impious; and, on the other hand,
there are impious persons to whom it may happen as though they
had acted like the righteous. So this, said I, is another instance of

and the LXX. confirm, rendering by aits being a w icked mistake, a sin which it

verb) doing an evil a hundred (so stands
the text at present, but it clearly was not so
in the text which the ancient versions used,
all of which read differently, exzcept the
Syriac, which follows the Hebrew. The
LXX. read either |ND or NMD. Sym-
machus, Aquila, and Theodotion read
M. Jerome remarks the difficulty; and
the Syriac Hexapla shows that the text
needed emendation at an early lime. We
believe the LXX. have preserved the right
reading; moreover, that they took TN
as a noun in the sense of ‘prolongation,’ like
T'DN, ‘a prisoner,’ Gen. xxzxix. 20, 22;
8y, ‘a little,” Job xxxvi. 2, Isa. xxviii. 10
and 13; for JIND) is not a participle
hiphil, but is really the substantive ™IV
with . When, however, this word wag
taken as a hiphil, NV became unintelligible,
and was altered by conjecture to NNRD, or
DD ; hence the meaning is not) caused to
be prolonged (as it stands in the text,
but rather ‘and from the prolongation ')
to him: (emphatic, hence the sense of
the passage is, noticing the repetition of
the 1, and the fact that N also stands at
the head of the verse, ‘And it amounts to
this as well : a wickedly mistaking one does
evil from the time and from the prolongation
of it to miM,” f.e. ‘to the other above cited ;'
and hence the LXX. render adrdw, also re-
ferring us back to the hypocritical sinners
spoken of above. Then follows a reason
introduced with) for in addition (besides

is always folly to commit) kmowing am I
(t.e. ‘I do know, notwithstanding appear-
ances’) this algo, it will be a good to the
fearers of God who (but fnll relative re-
peated, and so with the meaning ° because
they are those who') fear (emphatic, with
double jud) before him.

(13.) And good (repeated, ‘but good’) 1t
will not be to an impious person (or act)
and he will not cause to prolong days as
a shadow (he does not prolong his days;
they are prolonged indeed sometimes by
Divine providence in His inscrutable decrees,
and they are as a shadow,—a very impres-
sive figure: the lengthened shadow of the
old sinner’s years so soon to end in darkness
absolute) which (full relative, in this equi-
valent to ‘because that’) he i8 not a fearer
before God.

(14.) There exists a vanity done (ie.
which occurs or happens to men) under
the sun (the LXX. render by a perfect,
memrolnrad), which 18, that there exists
righteous (full relative) which (persons
or acts) it reaches (hiphil part., Gen.
xxviii, 12) to them (emphatic) according
to the doing of the wicked ones, (generic;
they attain the same ends as the wicked
ones do, in this world at least, for ‘under
the sun’ is put in as a qualifying clause),
and there are wicked ones which it reaches
(here we have the contract relative instead
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be just men, unto whom it happeneth according to the work of the
wicked ; again, there be wicked men, to whom it happeneth accord-
ing to the work of the righteous : I said that this also <s vanity.

15 Then I commended mirth, because a man hath no better thing
under the sun, than to eat, and to drink, and to be merry: for that
shall abide with him of his labour the days of his life, which God

giveth him under the sun.

16 1 When I applied mine heart to know wisdom, and to see the
business that is done upon the earth: (for also there ¢s that neither
day nor night seeth sleep with his eyes:)

17 Then I beheld all the work of God, that a man cannot find
out the work that is done under the sun: because though a man
labour to seek ¢t out, yet he shall not find ¢; yea farther, though a
wise man think to know 4, yet shall he not be able to find <t.

CHAPTER IX.

OR all this I considered in my heart even to declare all this,
that the righteous, and the wise, and their works, are in the
hand of God: no man knoweth either love or hatred by all that s

before them.

1 Heb. I gave or set to my heart.

of the full one above. So accurate a writer
as Koheleth could hardly have done this
without reason. We have already noticed the
subjunctive sense the contract relative gives
to the verb it joins—pessibly he intends a
limitation ; it is an occurrence which some-
times happeus, the rule however is after
all the other way) to them according to
the working of the righteous ones, I said
which also (DI¥’—see chap. i. 17, ii. 15,
the only other two instances in which this
combination occurs; it clearly gives an in-
terrogatory force, with a tome of surprise)
is vanity 7

(15.) And I praised, I myself, with re-
spect to (which the LXX. note by giv ad-
verbial) the gladness (which is both generic
and abstract, ‘I came, that is, to a strong
conclusion as to the value of present happi-
ness '), because there is no good to a man
under the sun, except to eat, and to drink,
and to rejoice, and that (empbatic) to

ablde with him in (or by means of) his
toll during the days of his lfe (i.c. no
other real good except this pratification
immediately arising from the toil) which is
a gift to him (emphatic) of Divine Provi-
dence (and so not the result of his labour,
but a mercy for which he ought to thank
God) under the sun (which is in this case
reserved to the end of the sentence, and
indeed the period, for the next clause is a
summing up).

{16.) As then I have given with respect
to my heart (with NRX) to the knowledge
of wisdom, and to the appearances

(niw_\_‘n_ ; this infinitive with ) is peculiar to

Ecclesiastes—occurs chaps. iii. 18, v. 17,
and here; see the peculiar shade of mean-
ing given by the conjunction) with re-
spect to the anxiety (see chap. i. 13;
generic with PR, of which, bowever, the
LXX, take no special notice) which is done



ver. 15-17.] ECCLESIASTES. 63

the transitory! Then I, for my part, expressed a preference with
regard to enjoyment, because there is no real good to a man in this
work-day world, except to eat, and drink, and be delighted, and that
same conjoined with his toil during the days of his life ; and because
also it is appointed to him of the Almighty in this work-day world.
Whence it results, that having set my heart to know wisdom, and
to observe with regard to the uncertainty which is suffered upon
earth (for indeed, by day and by night also, rest does no human eye
behold)—so I perceive, with respect to the whole working of the
Almighty, how impossible is it for humanity to discover the work-
ing out of anything with respect to what is done within this
work-day world. Yet it is on account of this that man toils, that
he may seek it out, but he does not discover it: and if he thinks
wisdom will enable him to know it, it is not sufficient for the dis-

covery either.

OR with respect to all this, I have laid to my heart that
which is to be deduced from it all, which is, that right
and wisdom, and any service they can render, are in the hand

of the Almighty, and whether

[an event be an indication of

on earth (but we must write ‘endured upon
earth’ to express the meaning, which
amounts to tbis, ‘As, then, I have given
my heart to the knowledge of wisdom, i.e.
a scientific knowledge, with regard to the
spectacle of that anxious uncertainty which
is suffered on the earth'), for also by day
and by night sleep (the Masorets with great
taste put ‘sleep’ in a clavsule by itself)
with his eyes he is not seelng (¢.e. this
uncertainty is incessant).

(17.) And I saw (so I saw, the apodosis
of the above) with respect to all the work-
ing of Divine providence, how that is not
able (not is emphatic) humanity to the
finding out of (‘or a discovery' of) with
regard to (the LXX. again write o0v) the
work (generic) which is done (or suffered,
or endured, as being a niphal) under the

sun, because of (SWJ occurs Jonah i. 7
only) which toils humanity in order to
seek 1t, and does not find it; and also if

he says the wisdom (i.e. wisdom generi-
cally) to lmow it (‘that wisdom is given
bim to know it’) he is not able (or rather
not enabled) to find it. 53 in this place
i3 no doubt used to express a new idea, ‘for
this,’ or ¢ which cause.” The object of man’s
toil, z.e. the object he has in his labour, is
to find out some method by which he may
rectify what appears wrong in the course of
God's providence: in the strict semse of
the term this is impossible. The principle
which pervades Koheleth’s reasoning s,
that enjoyment, as such, is God’s gift, and
that toil is useless. Labour, however, which
is distinguished from toil, is to be done in
the fear of God, and the resuli left to his
providence. The argument which is to
follow further enforces this.

IX. (1.) For with respect to all this, I
have given it to (ON, not NN, which the
LXX. render by eis) my heart, and to
sift out (occ. here only, but comp. chap.
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2 All things come alike to all: there 7s one event to the righteous,
and to the wicked ; to the good, and to the clean, and to the unclean;
to him that sacrificeth, and to him that sacrificeth not: as ¢s the
good, so 4s the sinner; and he that sweareth, as ke that feareth an
oath.

3 This s an evil among all things that are done under the sun,
that there ¢s one event unto all: yea, also the heart of the sons of
men is full of evil, and madness <s in their heart while they live,

and after that they go to the dead.

4 9 For to him that is joined to all the living there is hope: for
a living dog is better than a dead lion.
5 For the living know that they shall die: but the dead know

iii. 18) with respect to all this (but the
LXX., dividing the words differently, evi-
dently read MM 55 et 3 Y, which would
Inean, ‘ when that heart was seeing all this.’
The number of various readings—see Stier
and Theile, Polyglot—show that this pas-
sage was early one of difficulty. The render-
ing of Symmachus, preserved by Jerome,
¢ omnia ita statui (fort. &rafa) in oorde meo
ut ventilarem universa,’ conveys the mean-
ing ; which is, that Koheleth set to his
heart that which is the result when the
matter is entirely sifted) which is the
righteous and the wise (generic and plural,
all those things which are right or wise
generally ; ‘ right and wisdom,’ as we speak,
is the meaning) and their works (i.e. what
they produce, or, better still, their ‘ services’)
are in the hand of the Deity, also love (in
the abstract), also hatred (aleo abstract, and
D2 being repeated gives the idea of both
love and hatred too) is nothing, knowing the
man (the negative belongs to the noun, not to
the verb, and 6o the meaning must be ‘there
is no man who does know.” Moreover, the
two nominatives absolute, ‘love’ and ‘batred,’
are the subjects of the whole sentence, * as
to love or hatred either, there is8 no man
who knows,’ or, better still, ‘to whom is
made koown,” giving the import to the
participle) the whole (generic) before
them (distributive plural, any of them,
equivalent then ‘to anything which is before
them’).

(2.) The whole (but all the ancient Vv.

read here 531'1, ! vanity,’ and this makes
better sense ; the error, for such we believe
it to be, in the Masoretic text, was one so
likely to occur, that, considering the strong
weight of testimony in favour of the LXX.,
and the far better sense it makes with the
context, we may well adopt it. As an
additional reason for following the LXX.,
we notice that the Syriac reads

Wty vea] Wo Ploor worato, o)
‘all that is before bim is vanity, all just as
that which is to all,’ combining, therefore,
both readings together. Thus it appears
that the variation in the texts was a very
ancient onme. If this reading be adopted,
then combining it with the words which
follow) as (or like this same) to all (the
meaning will be *transitoriness is exactly

‘the same to all,’ or ‘all alike are equally

transitory.’ If, however, we retain the
Masoretic text and pointing, a good sense
is made. ‘The whole is as it were to
all,’ namely) a happening which is one to
the righteous, and to the implous, to
the good (the LXX, add here to the bad),
to the clean, and to the unclean, to the
sacrificer, and to one who has not sacri-
ficed; as 18 the good so the sinmer (but
general, including things as well as persons),
the forsworn as one who an oath fears.

(3.) This wrong is in all which is done



ver. 2-5.] LCCLESIASTES. 65

His] love or displeasure either, no man knows from anything he sees
before him, evanescence being that which belongs to all. That which
happens is just the same to the right and to the wrong, to good [and
to bad, LXX.], and to clean and to unclean, and to the sacrificer as
to one who never sacrifices; as the good, so the erring sinner, the
forsworn as though he had feared the oath. This evil is in all
which is performed in this work-day world: that there is but one
event to all, and so the heart of the human race overflows with
wrong, and foolish anticipations are in their inmost hearts while they
live, and what succeeds—it belongs to the dexd. For whoever he may
be, he chooses altogether as regarding the living, this being his antici-
pation: for to a dog alive it is indeed better than the lion when he
is dead. Yet the living are quite aware that they shall die; but the

(niphal, and therefore objective; men both Chetib is perfectly intelligible, however,
do and suffer as thlo:ugh gﬁ: we’)':_ s):) Bnder ;9 ig to be preferred) towards 5%, as in
the sun, how a happening which is one 5 . B i

i o Py f this ¥ 3) all (but 23 is without the article;
(ze. the eame) to all (the force of this hence it has the meaning, the ‘whole

reasoning is made apparent by what fol- ) © 3
lows, as there is no visible reward to these of ') the lives (with the article, and hence
generic, ‘lives generally.,” Thuos the mean-

righteous persons as compared with the 5° %™ )

wicked, wicked men presume); and more- lv]:]?o l::’hooi(:r ewthi::l';rwi):): be], l'h?n lts ct’Ee
cart ¢ Adam is n relation to the

over, the h of the sons o living '), 1t 1s (P® it exists as such)

full of (‘overflows with' would represent .
the idea() ovil, and false expectations > S¥Pectation (DNDJ, occurs 2 Kings
' xviil. 19, and its parallel Isa. xzxvi. 4

(mb5 oceurs chap. i. 17—see tofs.; the begides this place only, in the meaning of
meaning deduced exactly suits this'passage; g4 *confidence ' or * expectation,’ and this
it is the false hope begotten of an evil action, meaning gives excellent sense here : *is his
a crime worse than a blunder, to invert a expectation that he will live " no man makes
celebrated aphorism) in their hearts’ (335 plans on the supposition that he is going to
is ‘the inmost heart’—see Concordance, die; he may indeed provide for others after
sub voce, for the shade of difference between be is dead, but the horizon of his own hopes
2 and 335)',_“ their lives, and their fature ° necessarily bounded by his life). For

X (an additional reason confirming the above)
(i.e. what comes afterwards) belongs to to a dog alive 1t 18 (emphatic) good above

(the prep. is 9N, which the LXX. note, and the lion (with the article, because this is
tender by mpds) the dead (generic, with the generic; it is not a lion, but lion qualities
article). generally), the dead (again generic, for the
. same reason—' a live dog is better than the
(4) Por whoever (interrog. pronood fol- o0 when he is dead,’ is the exact turn of
lowed by 'R, comp. Ex. xxxii. 33; it has thought).
here the sense, ‘For whoever he be’)
chooses (the Kri reads ‘is joined to,” which (5.) Far the Uving ones are kmowing
the LXX., Syriac, Targum, and Symmachus that they will dle (this is an additional
all have ; but this and the pointing as a pual resson to the above, and so may be rendered,
is merely a Masoretic conjecture: it would ‘but the living are certain that they will
be better with the LXX. to take it in an die’), but the dead (pl., with the article,
active pense, xowwvel, ‘ participates.” The *the dead persons generally ) are not those

L
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not any thing, neither have they any more a reward ; for the memory

of them is forgotten,

6 Also their love, and their hatred, and their envy, is now per-
ished ; neither have they any more a portion for ever in any thing

that is done under the sun.

7 9 Go thy way, eat thy bread with joy, and drink thy wine with
a merry heart; for God now accepteth thy works.
8 Let thy garments be always white; and let thy head lack no

ointment.

9 'Live joyfully with the wife whom thou lovest all the days of
the life of thy vanity, which he hath given thee under the sun, all
the days of thy vanity: for that ¢s thy portion in ¢is life, and in thy
labour which thou takest under the sun.

10 Whatsoever thy hand findeth to do, do ¢ with thy might;
for there is no work, nor device, nor knowledge, nor wisdom, in the

grave, whither thou goest.

11 T I returned, and saw under the sun, that the race #s not to
the swift, nor the battle to the strong, neither yet bread to the wise,
nor yet riches to men of understanding, nor yet favour to men of
skill ; but time and chance happeneth to them all.

! Heb. See or enjoy life.

who are knowing anything (it is not here,
be it observed, the existence of knowledge
on the part of the dead which is denied, but
that, from the anthor’s point of view, the
dead are persons who do not know anything:
an unevangelic sense has been given to this
passage by ot attending to this distinction),
and there is nothing further to them
(emphatic) which is a hire {or a reward
in this life accruing to them as a recompense
for their toil), because forgotten (niphal
in its usnal objective sense) is their remem-
brance.

(6.) Moreover their love, moreover their
hatred, moreover their envy (the triple
repetition of D3 brings this word into pro-
minence, equivalent to ‘ their love also ; yes,
their hatred and envy too’) in this present
(923, see chap. i. 10, refs. ; the word occurs
again in its technical sense of the ‘present
slate of things,' and makes excellent sense
bLere), perish (abstract ' is a thing perished ’)

in all which (full relative) 18 done under
the sun. On this follows the most touching
piece of sarcasm in the whole work, There
is a force and pungency about it which is
very striking.

(7.) Go, eat (i.c. enjoy) in pleasure thy
bread, and drink in heart of good thy
wine; for eo in the present hath pro-
spered the Deity thy workings.

(8.) In all season (N}, a providential
season—see chap. iii. 1, 19) let them be
(even) thy garments white (it is hardly
possible here, when we remember the con-
stant use in Scripture of white garments,
not to discover one of those hidden allusions
with which this book abounds to a pure as
alone a happy life ; the garments of the gen-
sualist and drunkard ere, in the emphatic
language of the apostle, ‘ spotted with the
flesh’), and oll (see ch. vii. 1, a8 the symbol
of luxury and wealth) on thy head do not
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dead are not aware of anything; and they can have no further re-
compense, because a forgotten thing is their memorial: and then
their love and their hatred also, and their envy as well, as far as this
Present is concerned, are perished ; and there is no further participa-
tion for them in the age, in anything that may be done within this
work-day world. Go then, eat thy bread with gladness, and drink
in good heart thy wine, if in the present the Almighty prospers thy
works. At every opportunity let thy garments be white, and the
oil to thy head do not spare. Enjoy life with that woman whom
thou lovest, all the days of thy evanescent life, which He grants thee
in this hot work-day world,—all these evanescent days, I say, for that
is all thou canst possess in thy life, and from that toil thyself art
toiling ever in this same work-day world. All that thy hand finds
to do, to the utmost do it, because there is no work, nor device, nor
wisdom, nor knowledge in the grave, and that is whither thou art
hastening,

But to return, I perceived how in this work-day world that not
to the swift ones is the race, nor to the strong ones the battle, nor
even to wise ones bread, nor yet to prudent ones wealth, nor yet to
the instructed ones favour. For time and chance happens with re-

spare (chap. iv. 8; *do not stint’ or ‘save
it as for another time,’ is the meaning:
‘ uge it when you have the occasion ’).

(9.) See lUves together with the woman
which thou lovest (it is to be remarked
here that Koheleth speaks of a woman in
the singular ; the idea thus implied is cog-
nate with that of the white garments, it is
pure domestic love) all the days of the
lives of thy vanity (i.e. thy evanescent life)
which He glves to thee (the nom. is no
doubt the Deity; but as this nom. is so far
off, the verb becomes almost an impersonal)
under the sun all the days of thy vanity
(repeated) ; for that same is thy portion
in Mves in thy toil which thou (emphatic)
tollest at under the sun (repeated, and
therefore having the meaning, ‘under that
same sun,’ the whole being thus strictly
limited to the Liorizon of this world).

(10.) Al which shall find thy hand in

order to do (that is, everything which it is
in thy power to perform in regard of the
above), in thy might do it, because there
is nothing of a work, or a contrivance, or
a kmowledge, or a wisdom (all these being
without the article, and singular) in Sheol,
which (is the ‘place,’ or ‘end,” etc.; for
we have in English to supply some general
word here) thou (emphatic) art going unto
(the meaning is, ‘and that is whither thou
art going unto’).

(11.) I turned, and see under the sun
('see’ is rightly joined by the accents to
the word which follows it; it is, as this for-
mula of introduction shows, another aspect
of the same truth as that set forth above)
how not to swift is the race (V1 occurs
Lere only), and not to mighty ones the
war, and also not to wise anes bread, and
also not to prudent ones (occurs Gen. xli.
33 of Joseph, and 1 Kings iii. 12 of Solomon)
an increase, and not to knowing ones a
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12 For man also knoweth not his time: as the fishes that are
taken in an evil net, and as the birds that are caught in the snare;
so are the sons of men snared in an evil time, when it falleth sud-

denly upon them.

13 9 This wisdom lave I seen also under the sun, and it scemed

great unto me:

14 There was a little city, and few men within it; and there
came a great king against it, and besieged it, and built great bul-

warks against it :

15 Now there was found in it a poor wise man, and he by his
wisdom delivered the city ; yet no man remembered that same poor

man.

16 Then said 1, Wisdom 4¢s better than strength: nevertheless
the poor man’s wisdom 4s despised, and his words are not

heard.

17 The words of wise men are heard in quiet more than the cry

of him that ruleth among fools.

favonr: (these three nouns, ‘ bread,’ etc., are
singular and without the article, the other
two are with it), for time (the providential
season, that is) and chance (occurs 1 Kings
v. 4 as a noun only; the meaning of the
verb, which occurs frequently, is, ¢to meet,’
‘to approach ') happens with respect to
(NX, which the LXX. notice by making the
verb compoand, cvvarrigeras) all

(12.) For also not kmows (it is the verb
which is here negatived) the man (humanity)
his time (with NR, which the LXX. note
by the article), as fishes which may be
caught (contract relative and pl. niphal) in
a net, the evil one (an evil net), and like
also birds when caught in a enare (notice
the difference between DYPANRIY, which is
niph. part. pl., occurs Gen. xxii. 13, and
NMAND, pual part., ‘ the fishes are caught,
the birds are held’); like them are ensnared
(D2PY", see Deut. vii. 25) the sons of the
Adam to a time (which is) evil, a8 when
it falls upon them suddenly. (It would
result from this reasoning that wisdom is of
no use at all ; hut in order to meet this objec-
tion, Koheleth cites an instance where it
was of great value.)

(13.) Moreover, this I have seen (i.e. an
instance of) a wisdom under the sun (i.e.
in this world, where wisdom avails so little),
and great (but the noun is an abstract,
‘of great value’ or importance, ‘a really
great thing') 18 it with regard to me
(LXX., mpds, i.e. he considered that, not-
withstanding the observation above, he ought
to take it as of considerable account; here
was an unexpected deliverance, by means
of wigdom, from one of those snares, DY 1Y¥D,
spoken of above).

(14.) A city small, and the men (D'¥)R,
‘weak men') in it (emphatic, ‘in that
same’) a few, and there came against 1t
a king (who was) great, and he surrounded
it, and bullt over against it networks
very great ones;

(15.) and was found in it (again emphatic)
a man (¥"N, the rest are D'WINR) poor
(chap. iv. 13, and here only, 15DP, LXX.
mévyra, The meaning of wévys is that kind
of poverty which seeks its food by labour,
and differs from =rwxds, which signifies a
mendicant. Fuerst gives the derivation,
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gard to them all. For so also Humanity knows not its time, but
just like fishes which have been caught in a net, or birds held fast
in a snare, just like them the sons of men are ensnared in some evil
time, as it falls upon them—suddenly.

Nevertheless, I have observed the following instance of wisdom
in this work-day world, and which appeared to me of great moment.
There was a little city, and the men therein were a few ; and there
came a great king against it, and invested it, and built a net-work
[of fortifications] around it. Now there was found therein a poor
wise working man, and %¢ it was who saved the city by his wisdom ;
yet men did not remember that same person because he was a poor
working man. Yet I should say myself that wisdom was a real
good, and better than strength, yet the wisdom of the poor work-
ing man is despised, and his words just those which are not

listened to.

These words of the wise in a silence are heard :
More than the shriek of a ruler with fools.

197D of the root, which would imply such
& meaning as the LXX. have), wise (there
is no copula between these two qualifying
words. It is not a poor and wise man, but
a man economically wise—who could make
his wisdom go a long way), and saved
(even) he (the turn of meaning is, that the
safety of the city was found in himself, as
the embodiment of wisdom) the city (with
NX emphatic, which the LXX, notice by
the rendering, dta odap abrds THY wOAW)
in his wisdom; and a man (not exactly
‘ humanity,’ which we have seen would re-
quire the article, but ‘ man’ as representing
the individuals generally) did not remember
(the verb follows the nominative), with re-
spect to that man (NN, with the article,
which the LXX. notice by ovv, with a
genitive ! but in reality the gen. is governed
by the verb, aiv being adverbial), the poor
one, even that same. (The shade of mean-
ing given by the article is, that mankind,
as a rule, do not adequately remember, and
80 neither reward, wisdom when associated
with poverty. *The poor inventor and his
sorrows,’ have passed into a proverb.)

(16.) Then said I (in opposition to ‘ man,’

above), good is wisdom above might; and
the wisdom of the poor (with the article)
is despised, and his words (or rcasonings,
used still in the technical sense common to
this book) are those which are not listened
to.

(17.) Those words (repeated) of wise
men in rest are heard (but notice NN
is an ambiguous word,—see Job xxxvi. 16;
the root NM3 is to press down, and hence
the equivoke. These words of the wise man
in ‘ & going down' are those which are heard,
%.e.in & ‘ time of pressure,’ or in distress; ‘in
quiet,’ is also a meaning, and a very good one,
being that which expresses, without doubt,
the main intent in the passage) above the
ery (Gen. xviii. 20. Fuerst considers that
PYY is an older form and PYT modern, yet
both are used in Gen. xviii. 20, 21, but the
references will be seen to support the idea
that IPYT is the ‘cry of emotion,” while
NPYY is any *loud <cry;’ if so, there is a
special reason why it should be used in this
place. Again, PO might be a participle
meaning & ‘cry of distress,’ thus giving
force to the equivoke), of a ruler with the
befooled.
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18 Wisdom s Dbetter than weapons of war: but one sinner
destroyeth much good.

CHAPTER X.

DEAD flies cause the ointment of the apothecary to send forth
a stinking savour: so doth a little folly him that is in repu-

tation for wisdom and honour.

2 A wise man’s heart s at his right hand ; but a fool's heart at
his left.

3 Yea also, when he that is a fool walketh by the way, his
Zwisdom faileth Aim, and he saith to every one that he <s a fool.

4 If the spirit of the ruler rise up against thee, leave not thy
place; for yielding pacifieth great offences.

5 There is an evil which I have seen under the sun, as an error

which proceedeth 3from the ruler:
1 Heb. ¥lies of death.

2 Heb.

his heart. 8 Heb. from before.

(18.) A good (repeated, so that it cor-
roborates what is found in v. 16) is wisdom
above weapons of an encounter, and
sinning once (iu the sense of making a
wicked mistake, or ‘one wicked mistaker,’
either person or thing) destroys good the
much

X. (1.) Flies of death (211, occurs Isa.
vii. 18 only, as an emblem of the Egyptian
plague) cause to stink (sing., i.c. a single
blow-fly out of many will do this, see Prov.
xiii. 5 for the only other instance of fut.
hiphil), and cause to belech out (Ps. lix. 7,
Prov. xv. 2, i.e. with putrefaction) the oil
(see chap. vii. 1) of the apothecary.
Precious more than wisdom more than
honour (i.e. and more than honour also),

follies (but observe m‘;:n, elaborate follies
or false prudence, ch. ii. 8), a Uttle (dis-
tributive singular, one out of many such.
The LXX. render ripwr &Nlyov colas
Umép dbkay dppooivys peydiny, ¢ and a little
wisdom 18 more precious than great glory
of folly.” The objection to this rendering of
the LXX. is that they displace, quite con-
trary to their usual custom, ‘@ little,” which

comes at the end of the sentence, a difficulty
which D. F. X, palliate by reading ueydhys
—* than the glory of great folly." The Syriac
reads, ‘ so a little folly is more weighty than
wisdom and great glory.’ Symmachus
reads, xdv upd, ‘even if a little.' On the
whole, however, and remembering the mean-

ing of m‘;:o, which is a perverse or false
wisdom, the text as it stands makes very
good sense: ‘A single blow-fly will cor-
rupt and make ferment the [carefully pre-
pared] oil of the apothecary; so more
precious than wisdom or honour, even is a
little one out of the many perverse follies,’
1.¢. this perverse kind of wisdom will destroy
a reputation for intellect and probity, and
that also ever when the gain proposed is
but a small matter, and will cause the sub-
ject of it to sacrifice prudence and reputa-
tion for the sake of some whim which he
knows is not worth having).

(2.) The heart of a2 wise man is at his
right, but the heart of a foolish one 18 at
his left (the heart is really at the left side,
but this is the patural heart. Heart is
however to be understood not as meaning
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A real good is wisdom above weapons of fight: but a single
erring sinner destroys this good very much.

NE of a swarm of blow-flies tainting corrupts the confectioner’s
conserve, and esteemed above reason and above reputation

too is of false prudence—just a little.

The heart of the wise man is

at his right hand, but the heart of a foolish one is at his left hand.
And also in the way, like the wise fool he is, out of heart he walks,
and says to all, What elaborate folly this is!

If the spirit of the ruling one should go forth against thee, thy
station do not quit, because a remedy may cure wicked errors which

are great.

There exists an evil which I have observed in this work-day
world, like an error which goes forth from before the face of the

tbe understanding, but moral sentiments,
which is its metaphorical signification in
this book).

(3.) And moreover in the way (which
word ‘way’ is so constantly uwsed in an
ethical seuse—Ps. cxix. 1—that we cannot
overlook it here) like that which is the
wise fool’s (the Masorets notice the article
here, and pronounce it superfluous, but it
is not so; for the meaning is, that it is
like the perversely wise fool's way generi-
cally, in this) that as he walks, his heart
(the third time ‘ heart’ has occwrred in this
passage, raising the word into great em-
phasis and importance), falls (the Autho-
rized Version considers this to mean a failure
in wisdom, but it is rather a failure of con-
fidence, which is the ethical meaning of the
term ‘ heart’) and says (the nearest nomina-

tive is :'>, heart, and so the LXX. under-
stood, for they render & Noyietrar, x.7.\, ‘ that
which he thinks of’ 4s folly; this makes
good sense) to all, perverse folly it is
{emphalic, hence the meaning is, *he is out
of heart altogether,” or ‘ his heart misgives
him ;' and it says, ‘ what perverse folly it all

really is." Conscience convicts those clever
wicked plans, and they who devise them
know that they are only elaborate mistakes).

(4.) If a spirit of the ruling one (not,
as usually rendered, the ruler, which does
not exactly convey the idea) goes wup
against thee (the LXX. show that they so
understood it by rendering wvelua Tob
éEovoid fovros) thy place do not yleld (the
sense of the passage is, ' If there be too
strong a spirit against yon, if you are sailing,
as it were, in the teeth of the wind, do not
yield when you have good grounds for re-
maining:’ this makes excellent sense, is
cognate to the accompanying passages, and
follows the LXX.) for a healing (N7,
oce. Prov. xiv. 30 and xv. 4 only, the LXX,
read faua, ‘a remedy’) pacifies mistakes
(with the usual idea of culpability attaching
to this word) great ones (the idea is ‘ do not
yield to mere adverse circumstances when
even culpable mistakes admit of a remedy.’)

(5.) There exists an evil (notice abatract
with its shade of meaning, which) I have
seen under the sun, like that which is
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6 Tolly is set 'in great dignity, and the rich sit in low
place.

7 T have seen servants upon horses, and princes walking as
servants upon the earth.

8 He that diggeth a pit shall fall into it; and whoso breaketh
an hedge, a serpent shall bite him,

9 Whoso removeth stones shall be hurt therewith; and he that
cleaveth wood shall be endangered thereby.

10 If the iron be blunt, and he do not whet the edge, then must

he put to more strength: but wisdom ¢s profitable to direct.
! Heb. in great heights.

erroneous (MY, see chap. v. 5 (6), ‘an
inadvertence’), which goes out (the verb
has the coutract-relative joined with it ; the
exact idea is that it is like an inadvertence,
such as might go out on the part of the
ruler's command, the great Ruler being in
the mind of the writer, but the proposition
is general) from the face of the caused
to have power (a ‘providential mistake,’
then).

(6.) Set (that is, the ruler does this, but, as
usual, this is not expressed when the proposi-
tion is intended to have a general bearing)
the perverse fool (generic—* perverse folly
then will be a good rendering) in high
places many & one, and the rich (but the
hiphil form is worthy of remark, ‘ persons

that make rich’) in a low place (Saw oceurs

8o punctuated at Pe. cxxxvi. 23 only, Ten-
dered ‘ low estate’) Eit.

(7.) 1 have observed servants (slaves,
that is, who ought to serve) upon horse-
back, and princes walling as servants
(‘ ought to do’ is no doubt involved in this
expression—' servants’ repeated being em-
pliatic) upon the earth (i.e. afoot).

(8.) Dig (not necessarily either a parti-
ciple or an imperative) a pitfall (YO0
occurs here only, and is said to be a late
word ; it occursin Arabic and Syriac. That
a ‘pitfall’ is meant is evident from the
context), in it (emphatic) he falls (a sinister
intent in digging this pit is not necessarily

implied, but the context shows that such is
primarily aimed at: thia is the more evident
when we recollect that 1201 is to * dig,’ and

m|n ‘to bring to confusion’) ; and break a

wall (i.c. an enclosure, see Job xix. 8 for
the precise meaning of the root, hence also
Numb. xxii. 24), bites him a serpent (as
we say, ‘gets bitten by a serpent,’ which
would naturally lurk in loose stone walls).

(9.) cause to move (hiphal part. of YD2,
‘bring up'—see Ex. xv. 22) stones, be
troubled (see Gen. xlv. 5) with them
(emphatic) ; cleaving (poel part., occurs Pa.
cxli. 7 ; Isa. Ixiii. 12 only) wood (pl. ‘logs
of wood’) be endangered (this is called a
future niphal by the Masorets, who so point,
but the real meaning of ]3D is evidently to
‘take care,’ so that the reading of the
LXX. by xwdevvevoet, ‘he shall be endan-
gered,’ is ad sensum—it is literally ‘ he shall
take care,’) with them (emphatic, all these
are instances of either unexpected or unin-
tentional results).

(10.) If blunt (7pP—occ. Jer. xxxi.
29, 30, and Ezek, xviii. 2—in the sense of
‘teeth set on edge :’ there the Masorets point
as Kal, bere as piel) the iron, and he (em-
phatic, but there is no nominative expressed
to which this can refer) not the faces
(usually considered to refer to the edges of the
axe-head) sharpen (occ. Ezek. xxi. 21 (26),

as pilpel of 55P, which has the meaning of
‘lightness,’ ‘swiftness;’ the word occ. as
an adjective, Numb. xxi. 5, in the sense of
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Powerful, viz, the setting of false wisdom in high places, and the

rich sit in low estate.

I have seen serfs on horseback, and princes

walking like serfs afoot. One digs a pit, into #hat he falls: or breaks

a hedge, gets bitten by a serpent.

his way : chops wood, must be careful with it.

Moves stones, and finds them in
If the axe be blunt,

then its edge had best be set: and then if one of the strong hits

prevail, the skilful hit was it.

If bites the snake before the
profit of the skilful tongue ?

charm is sung, then what is the

¢ light,'—our soul loatheth this Fght food)
and strong omes will prevall (eing. If
* gtrong ones’ be the nominative, this is an
instance of a distributive plural—one or
more of these will; the fut. piel has the
meaning * strengthen,’ the Kal  to prevail,
bat we can only consider this as a Masoretic
conjecture) and profit causing success (but
the LXX. render by meploseta, ' advantage'—
see below; but 2 occ. only Est. viii. 5,
and chap. xi. 6; see however N3, which
occ. chap. ii. 21, iv. 4, v. 10 (11), which we
have seen occasion to render ‘success;’
hence the meaning, ‘the made successful
is’) wisdom (not generic, i.e. a siugle in-
stance of it). The general scope is quite
clear; it is ihe superiority of wisdom to
brute force, and 8o all commentators and Vv.
understand it; but the exact rendering is
very difficult;—all the versions are per-
plexed and discordant, and the copies of the
LXX. have an important textual variation.
We will give these at length, beginning
with the LXX. as the most ancient. This
reads—'Bdv éxméop 1 oidijpiov kal adros
mpbowmov érdpatey kal Suvdpeis Swapwee kal
weplogera Tob dvdpelov (which B. reads 74
év8pl o6, and E. X. rol avdpds) cogpla—"'Ifthe
axe-head should fall off, then the man troubles
his countenance, and he must put forth
more strength ; and wisdom is the advantage
of an energetic man.” The Syriac version,

wdy 18] oo e oo |
bslaso \ L)oo
]-QSQQ.N 1-,-‘_-_":541&' the axe be

blunt, and it troubles the face and increases
the slain; and the advantage of the diligent
is wisdom.” The Vulgate reads—*Si retusam
fuerit ferrum et %oc non ut prius sed hebe-
tatum fuerit, multo labore exacueter et
post industriam sequeter sapientia '—* If the
iron should be blant, and this not as before,
but should have lost its edge, it is sharpened
with much labour; and after industry will
follow wisdom.” Jerome renders the former
part in conformity with the Vulgate; but
after ‘ non ut prius,’ which he also has, runs
on with—'sed conturbatum fuerit, virtutibus
corroborabitur, et reliquum fortitudinis sapi-
entia est . . /—*but is troubled ; it shall
be strengthened by virtues, and the re-
mainder of strength is wisdom.” It will be
seen then that we have reason to suspect a
corruption of the text; and we think that
the suspicions ‘non ut prius’ of the Vulgate
and Jerome shows what this corruption was.
‘We notice also that neither the LXX. nor
the Syriac take any notice of the negative.
Guided by the clue thus given, we will
venture on the following conjectural emen-
dation of the text. We imagine that it

was originally written thus, owanb xm

5p5p, the M being written full —like
PPNNY in chap. vi. 10, comp. also chap.
viii. 1, Neh. ix. 19—and having the meaning,
‘to the [aces’ or ‘edges.’ Such an inser-
tion of i being unusual, would cause sus-
picion to rest on the passage, and the transi-
tion to BMB RS would be easy. This,
however, was but one out of many possible
conjectures, and the Vulgate has preserved
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11 Surely the serpent will bite without enchantment; and la

babbler is no better.

12 The words of a wise man’s mouth are 2gracious; but the lips

of a fool will swallow up himself.

13 The beginning of the words of his mouth s foolishness: and
the end of his %talk zs mischievous madness.

14 A fool also *is full of words: a man cannot tell what shall
be ; and what shall be after him, who can tell him ?

15 The labour of the foolish wearieth every one of them, because
he knoweth not how to go to the city. »

1 Heb. the master of the tongue.
2 Heb. grace.

8 Heb. his mouth,
¢ Heb. multiplieth words.

another, namely, that the reading was ~:a5,
‘ as before,” and, as was common with the
ancient versions, inserts both the reading
and its variant into the text. This con-
jectural change in the text will make all
quite clear; the passage will then read
thus—* If the iron be blunt, and so it is as
to its edges whetted, and so too blows pre-
vail, and so too an advantage is the success
[due to an instance] of wisdom,’ 7.e. in this
case a skilful hit. That is, if the axe be
blunt, grinding, force, and skill together, will
produce the required result. No doubt this
can only be put forth as mere conjecture, but,
in the absence of any satisfactory interpre-
tation, may be admitted ; for, in fact, arbit-
rary senses given to words, and the inser-
tions of explanatory glosses not immediately
deducible from the original, do amount to
alterations of the text. None of the other
ancient Greek versions have been preserved
in this place, except a reading of Symmachus,
which is very curious, showing still more
forcibly how early the difficulty muet have
arisen, since it is at best a reading ad sensum
only, mpoéxer 8¢ 6 yopyevodpevos els sbpiay,
‘ and the nimble advances into wisdom.’

(11.) If bites the serpent (with the
arlicle, and therefore generic — serpents

generally) without (R\SJ; we may well
suppose that the full {form is used not with-
out meaning ; it occ. Isa. lv.1, 2, in the sense
of ‘ihe absence of,’ which well suits the

context here,) whispering (occ. Isa. ii.
3, 20, and xxvi. 6; Jer. viii. 17, etc.), and
there is nothing of profit to the master of
the tongue (with article, hence generic.
The rendering of the A. V. is derived from
the Vulgate. The alliteration shows that
the aphorism is equivocal, it is the con-
verse of the former: skill will help force,
but after the mischief is done skill is of no
use. There is also here an ironical depre-
ciation of serpent-charming).

(12.) The words of (in the usual sense
of reasonings) the mouth of a wise man, a
favour (i.c. are each one so0), but the lips
of the foolish swallow him (fut. piel, occ.
2 Sam. xx. 19, 20; Job viii. 18, in the sense
of *destroy;' hence the LXX. render xara-
wovrloovow; comp. Matt. xiv. 30, xviii.
6. Here too we have a singular verb with
a plural noun—* any one of a fool's words
may be his destruction.’ Notice also the
implied difference—*a fool talke with his
lips, a wise man reasons).

(13.) The beginning of words (or reason-
ings) of his mouth, elaborate follles

(mS:D in its usual sense; and the whole
being without the article gives the mean-
ing—* Each beginning of the reasonings of
his mouth is one out of a pumber of elabo-
rate follies; his reasonings are themselves
elaborate mistakes’), and an emd (N*™NNR
is used to signify the last end, Numb. xxiii.
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Each word of a wise man’s mouth is grace, but the lips of a fool

will swallow him apace.

The beginnings of A¢s reasonings are each a wise error, and the
result of what he says are disappointed expectations, every one of

which is mischievous.

And the wise fool multiplies his reasons, though no man under-
stands the present, and the future results no one can declare.

A toil of fools will weary them each one, who has altogether lost

his way.

10; see chap. vil. 8) of his mouth (re-
peated, ‘that same mouth') disappointed

expectations (m’>’>1n, in its usual sense in
this book) mischievous (sing., each one of
which is so).

(14.) And the elaborate fool multiplies
words, not knowing (i.c. when there is no
knowing by) the man (humanity generally)
what 1t 18 which will be (but the Alex-
andrine and Vatican read apparently 1'¥¢,
yevbuevov, which A% E. X. alter to yernoé-
pevoy, ‘ which shall be." The Syriac sup-
ports the LXX., but Symmachus reads 7
wpoyevbueva &N obd¢ T éobpeva— ' the
things which were before, but not those
which come after’—which the Vulgate fol-
lows. Jerome, however, follows the LXX,
against the Vulgate ; nevertheless we should
pot be inclined to alter the text, but would
rather regard the reading of the LXX. as
ad sensum—the object being to give the
difference between the contracted and full
relative and the subjunctive meaning at-
taching to this form. Thus MY is that
which 4s or exists, the 76 &—'he does not
know then the real state of things’—is the
meaning ; for with this agrees what fol-
lows), and which (full relative) 18 (or will
be) from after him (but there is no reason
why YINXD should not be considered as a
participial noun, as the LXX. make it, and
then we must render the ‘future’ in the
sense of what occurs in the future) who

tells to him (emphatic). The meaning of
the passage is—‘That the elaborate fool
multiplies reasonings, which are sure to have
an evil tendency, as they are intended to
promote his elaborate folly, although man
generally neither understauds the meaning
of the present, nor can divine the future.’
The difficulty of the sentence arises from
the play between M 1'&~NY and YIARD.

(15.) The toll (i.e. ‘ anxious care,” which
is the meaning of this word) of the foolish
ones wearles him (another distributive
plural; the result of these various fools'
labour is weariness to each of them. It is
also to be noticed that the verb is feminine,

and yet ’?TDV is usually masculine. Several
nouns are, Stuart observes, masculine or
feminine ad libitum scriptoris. There is
however, we suspect, a perceptible difference
in the meaning in these cases. The stricter
agreement denotes closer union between the
verb and its nominative; and if this be so,
the idea of the passage may be rendered
by * the toil of the fools is self-weariness '),
which (full relative, equivalent therefore
to ‘because’ he does) mot kmow (or is
instructed) to (in order to) go towards

(’?N, LXX. eis) a eity (not the city, as is
usually rendered.) The obvious meaning
would surely be, that the fool had lost his
way, and hence as he is going wrong he has
simply his trouble for his pains.
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16 T Woe to thee, O land, when thy king ¢s a child, and thy

princes eat in the morning!

17 Blessed asf thou, O land, when thy king ¢s the son of nobles,
and thy princes eat in due season, for strength, and not for drunken-

ness !

18 7 By wuch slothfulness the building decayeth; and through
idleness of the hands the house droppeth through.
19 T A feast is made for laughter, and wine *maketh merry: but

money answereth all ¢hings.

20 T Curse not the king, no not in thy 2thought; and curse not
the rich in thy bed-chamber: for a bird of the air shall carry the
voice, and that which hath wings shall tell the matter.

CHAPTER XL
AST thy bread upon the waters: for thou shalt find it after

many days.

2 Give a portion to seven, and also to eight; for thou knowest
not what evil shall be upon the earth.

1 Heb. maketh glad the life.
2 Or, conscience.

3 Heb. upon the face of the waters.

(16.) Woe to thee, land, whose King is
a lad, and thy princes in the morning eat
(i.e. ‘feast,’ the morning being the proper
time for work, and not for feasting. Comp.
Isa. v. 11).

(17.) Blessings on thee, land, whose
king is a son of nobles (fevfépov, LXX ),
and thy princes in season eat, and not in
drunkenness (but the LXX. render xal olx
aloxwéhcorrac—* and shall not be ashamed’
—reading the N3 as though the 3 were
radical, and deriving the word from ¥N3, ‘ to
be ashamed.” Thus is probably preserved
an intentional equivoke.)

(18.) By idlenesses (Prov. xix. 15 only;

but '?W, ‘ the sluggard,’ occurs continually
in Proverbs, and once as a v., Jud. xviii, 9.
The word is pointed as a dual, but the
meaning ‘ idlenesses ' suits the context)
decayeth (731, occ. Kal, Pa. cvi. 43,
piplal bere, and hiphil Job xxiv. 24, ali)

the beam (NP here only, but the word
differs only in pointing from MIPOI—the
bap, and the equivoke could hardly be un-
intentional), and in lowness of hands
drops (occ. Job xvi. 20, Ps. cxix. 28; but
notice the readings of the LXX., which are
peculiar) the house.

(19.) To laughter are makings (which
the LXX. renders by wotodoww, ‘ they make ')
bread and wine rejoices (the Masorets
consider this a piel and transitive) lives,
and the silver (with the article, and there-
fore generic—money) answereth with re-
spect to all things (both senses of M
are given in the versions of the LXX.
érakovoerar, Alexandrine, ‘humbly obeys,’
and rarewwoe, Vatican, ‘will humble,’
The Alexandrine also reads odv 74 wdvra.
The Syriac reads also double, as do some

copies of the LXX.—,AQ&C'ISD lzx.c_n::o
%QQ \001.5 .‘A.QSC.IO—‘ and money



ver.1-2.]

LCCLESIASTES.

77

Ah! woe to thee, O country, whose king is a child, and thy

princes eat in the morning.

Blessed art thou, O country, whose king is the son of nobles, and
thy princes eat in due season, for strength and not for drunkenness.

When they are idle, there is a slender support, and when both
hands hang down, the roof-tree will weep.

For pleasure they make bread, and wine rejoices life, but silver
subserves with respect to everything.

Also, even in thy conscience a king do not revile, and in secret
places of the bed-chamber neither do thou revile the rich: for a bird
of the heavens will carry out the rumour, and the swift one on wings

shall tell the matter.

(VAST thy bread on the face of the waters: for in the multitude
of the days—thou wilt find it.
Give a share all round, and to some one else beside, for thou dost
not know what sort of mischief shall be in the earth.

oppresses and leads them astray in all.’
The Alexandrine reading, however, makes
quite consistent sense, and squares entirely
with the rest of the passage. Bread is pre-
pared for pleasure rather than support, wine
rejoices hearts already merry—its real use is
to cheer those who are faint with toil or
sorrow ; and silver, which one can neither
eat nor drink, is preferred to bread and wine
and everything else).

(20.) Also in thy understanding (oce.
Dan. i. 4, 17; 2 Chron. i. 10, 11, 12 only,
and always with this meaning: all the
ancient Vv. follow the idea contained in
the LXX.'s sureldyois, which would seem
to give the notion that this curse was a
reasonable, not a hasty one) a ldng (not
the king, any king) do not curse; and in
the innermost of thy bed-chambers do
not either curse the rich person (the idea
of cursing or reviling is of course here pro-
minent), for a bird of the heavens shall

cause to convey the voice (with NN and
the article, with ‘respect to that voice’
is the meaning—the rumour will get abroad
in a mysterious way) and a lord of the
winged ones (the Masorets wish to omit the
article in mm;ﬁ) shall tell the matter
(the LXX. note the emphasis given by i1
and the articles by adding the pronoun oof,
which is simply a rendering ad sensum—
‘ Treason, like mnrder, will out’).

XI. (1.) Cast thy bread upon the face
of the waters, for in the multitude of the
days thou shalt find it. (This passage is
usually taken as an exhortation to Liberality.
Hengstenberg however understands it to
refer to ships and their cargo of grain.
Zikler refers to Prov. xi. 24 for a similar
sentiment, and Luke xvi. 9; the idea is
clearly that of an unexpected return).

(2.) Give a portion to seven, and also
to eight (see Job v. 19, Micah v. 4 (3), for
similar idioms; it is equivalent to our
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3 If the clouds be full of rain, they empty themselves upon the
earth : and if the tree fall toward the south, or toward the north, in
the place where the tree falleth, there it shall be.

4 He that observeth the wind shall not sow; and he that re-

gardeth the clouds shall not reap.

5 As thou knowest not what 4s the way of the spirit, nor how
the bones do grow in the womb of her that is with child: even so
thou knowest not the works of God who maketh all.

6 In the morning sow thy seed, and in the evening withhold not
thine hand : for thou knowest not whether shall prosper, either this
or that, or whether they both skall be alike good.

7 T Truly the light #s sweet, and a pleasant thing 3¢ s for the

eyes to behold the sun:

8 But if a man live many years, and rejoice in them all; yet let
him remember the days of darkness; for they shall be many. All

that cometh s vanity.

1 Heb. shall be right.

¢ everybody, and some one else’), for not
dost thou know what shall be mischief
upon the earth.

(3.) If they are full the clouds (JJ
is the thick vapour that appears and dis-
appears) rain (D)) is the storm rain which
does mischief or good according to cir-
cumstances, see chap. xii. 2) they cause
to empty (clouds do not always prognosti-
cate rain ; and even if they should, a storm
may do mischief rather than good) ; andif 1s
falling & tree in the south, or if either in
the north (‘sf’ is hence emphatic) the place
where may fall (contracted relative) the
tree (now with the article, for it is the
falling tree epoken of above) there 1t will
be (the unusnal form R)1* has troubled the
commentators much: Moses Stuart pro-
nounces the N to be otiose, which is not ex-
plaining the form at all. But may not the
following be a sufficient explanation P—R\T
in this book ie used in the sense of the
existence of an object : might not Koheleth
coin a verb by adding the * of the present
tense, with the ides, ‘makes itself be’?—
comp. also Josh. x. 24, Isa. xxiii. 12, where
this otiose W occurs; the rendering of the
LXX. by &rra: shows how they understood

it, and so also the Syriac and Vulgate. The
whole sentence is ironical, when the tree has
really fallen, then we know which way it fell.
The Masoretic accentuation of this passage
is peculiar—we should naturally have ex-
pected them to have divided the verse into
two clauses, at \P"V, * they empty,’ instead
of which the greatest pause occurs at ‘ north’
ﬁﬁbh::_l. but this method of reading renders

the irony of the passage; the verse will then
stand thus:—'If the clouds are full of rain
they will empty themselves upon the earth,
and so if the tree should incline to the south,
or if it should incline to the north—the place
where it falls is where it really will e.” The
accentuation is rhetorical rather than logical,
and the Masorets have shown great taste in
their pointing).

(4.) Regarding wind ! not does one sow
(impersonal), and looking into clouds
neither is one reaping (we must aitend to
the precise form of the words in this sentence
in order to gather the true nature of the sar-
casm hidden in it; the LXX. have clearly

"marked these forms in their rendering).

(5.) As thou art not one who knows
what is the way of the spirit, like the
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Ir the clouds are FULL of rain, they empty themselves upon the
earth; and if falls the tree by the south [wind] or by the north—
the place where the tree falls is just where it will be.

Looking at the wind one does not sow, and gazing into the
clouds one does not reap.

Just as thou art not one who knows the way of the spirit, how
the bones are in the womb of the pregnant: just so thou knowest
nothing with respect to the working of the Almighty, who is working
out the whole.

In the morning sow the seed thou oughtest, and to the evening
do not withhold thy hand, for THOU canst not tell if it shall succeed,
whether this or another, or if all of it shall be alike good.

Yes, sweet is the light, and a good to the eyes the sight of the
sun; yet if man lives to the very longest limit of his days, in all
of them he may rejoice, and remember with respect to the days
of darkness that they shall be many too: all that is coming is

evanescent.

bones in the womb of the pregnant, just
g0, thou dost not kmow, with respect to
the working of the Delty, Who 1s He that
(full relative) performs with regard to the
whole. (The LXX, render the first part
év ofs odx EoTw ~ywdekwy, ‘among whom
none knows,’ taking no notice of the pronoun
thou. Did they read the D at the end of
3" as beginning the following word?
That the sentence is equivocal, and that this
equivoke helps the general drift of the pas-
sage is not to be doubted.) The subject now
returns to the previous train of argument,
which directs man to do his duty in submis-
sion to the inscrutable ways of Providence.

(6.) In the morning sow thy seed (with
NN, ‘sow that seed which you ought to
gow,’) and to the evening (note the change
of preposition, it renders this passage a
better introduction to what is to follow:
there is a reference to the evening of life)
do not withhold thy hand (comp. chap. vii.
18, where NN is used with this verb, and
observe the difference in meaning), for it 18
not thou who knowest (a repetition of this
clause from the preceding verse) whether (but
comp. 1 Kings xxii. 24, and 1 Sam. ix. 18,
showing that the meaning with 117 is ‘ what

way’ or ‘how,’) succeeds (see chap. x. 10
and refs.) the this or this, or if both of
them as one (éwi 76 airé ‘to the same,’
LXX.) good (pl.; sowing is no doubt taken
generically as a type of human labour, per-
formed in expectation of a future harvest,
and the Preacher directs us to do our
appointed work in patience, and from morn-
ing till evening, <.e. the whole day through,
sure of a good result. The morning or the
evening sowing will, one or other, perhaps
both, succeed ; the transition to what follows
is quite nataral).

(7.) And sweet (but the participial form
‘sweetened’ is not to be altogether over-
looked ; thus, ‘is sweetened’) the light,
and a good to the eyes to behold (z.e. to
have sight of ) the sun, (for life is a blessing,
and this is a reply to the equivocal ‘I said
in my heart’ of chap. iii. 18 and iv. 3.

(8.) For if the years are many (that is,
if his years are as long as they can be) the
man (humanity geuerally) in all of them
rejoices (but as the noun stands before the
verb, it is emphatic, and in this case, as the
verb is preceded by pbo3, is potential—
‘may rejoice '), and remembers with re-
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9 T Rejoice, O young man, in thy youth; and let thy heart cheer
thee in the days of thy youth, and walk in the ways of thine heart,
and in the sight of thine eyes: but know thou, that for all these
things God will bring thee into judgment.

10 Therefore remove *sorrow from thy heart, and put away evil
from thy flesh : for childhood and youth are vanity.

CHAPTER XII

EMEMBER now thy Creator in the days of thy youth, while
the evil days come not, nor the years draw nigh, when thou
shalt say, I have no pleasure in them
2 While the sun, or the light, or the moon, or the stars, be not
darkened, nor the clouds return after the rain:
3 In the day when the keepers of the house shall tremble, and
the strong men shall bow themselves, and-the grinders ?cease because
they are few, and those that look out of the windows be darkened,

1 Or, anger.

2 Or, fail because they grind litile.

gard to days of darkmess (that is, forget-
folness, the days when he is forgotten, and
also of sorrow or sadness, for both mean-
ings are combined) for the many (repeating
the above, with the sense, then, for very
many &lso,’) will they be, all which may
come (‘every coming event’ that is, as the
contracted relative shows) 15 vanity (evan-
escent).

(9.) Rejoice, young man (but M3 has
the sense of choice,” and this is to be re-

membered here) in thy youth (but nﬁ';w
occurs here only; see however Ps. cx. 3,

which the Masorets point ﬂn'lsj, this

word is the abstract of the word T,
which means ‘to beget;’ hence the exact

meaning of M5 would be ¢ productions '),
and cause good to thee let thy heart
in daye of thy choosings (for MY
also occurs only here and chap. zii. 1,
and youth therefore is so designated,
because it is a time of cboice), and walk
in ways of thy heart, and seeings of
thine eyes; and know how, upon all
these, thou art caused to come of the

Deity into judgment. (The LXX. have
here the gloss duwuos—* in the ways of thine
heart blameless ;' but the Syriac Hexaplar
notes this gloss with an asterisk, so that it
is clearly Dot entitled to any weight; it was
no doubt a subsequent addition to the text,
because the meaning was not seen, as in-
deed it cannot be, without a reference to the
double meanings of the Hebrew words.

(10.) And put away disappointment
(oy>, chap. i. 18, refs.) from thy heart,
and pass away evil from thy flesh; be-
cause the producings and the dawnings
(M N occurs here only; for the mean-
ing of the root see Job vii. 21, Ps. lxxviii.
34, Prov. xiii. 24. So the meaning of the
word here is ‘early seekings,” which the
LXX. render ad sensum by 79 dvoa, ‘the

ignorance ;’ and the Syriac by

][\;,_. no ]LQ_A.A? ‘because childhood

and not to know’) 1s vanity (singular;
' each one is 80,” as a plural precedes). That
the passage is ironical we cannot doubt,
but it is good advice, even the very best, as
it stands. Youth is the time of choice, the
time of productions, or, if one will—and the
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Rejoice, O choice young man, in the days of thy youth, and let
thy heart do thee good in the choice days of thy youth, and walk
in ways of thy heart and sights of thine eyes, and know how, on
account of all these things thou shalt be summoned of the Almighty
to judgment. Put away disappointment from thine heart, and purge
away mischief from thy flesh, for childhood and early expectations
are evanescent. But remember thy Creator in the days of thy choice
youth, while these evil days come not, and these years approach,
of which thou shalt say there is nothing for me in THEM of happy
providence ; before, too, is darkened the sun, and the light, and the
moon, and the stars; and the storm-cloud returns after the tempest.
In a day when sore moved are the keepers of the house, and the
mighty mortals sadly perplex themselves, and the grinding maids
are idle because there is little to grind, and the ladies look into
gloom through the windows; and closed are the doors in the street
in the failing sound of the mill, and one starts at the note of a

sparrow, and hushed are all the daughters of song.

Moreover, the

expression will preserve an equivoke similar
to that in the text—conception; but this
time is evanescent. We choose our path in
life when young, but then we cannot go
back. He who chapges his calling once
rarely succeeds in it, and never if he chooses
twice.

XIL (1.) And remember with respect
to thy Creators (but XMW1 is ‘creating —
see Isa. xl. 28, xli. 5, xlv. 7, 18, where the
participle poel occurs; hence, according to
the strict meaning, it ought to be thy creat-
ings) in days of thy choosings (with the
same meaning as before; the sentence
is donbtless intentionally equivocal) until
not come days of the evil (' the evil days '
is quite correct, but then we must remember
the emphasis falls on ‘evil,’ not ‘days'),
and are caused to draw near years (not
‘the years,” which spoils the pathos of the
passage—years are opposed to days above)
which thou sayest there is nothing to
me (emphatic) in them of delight (but not
without a shade of the technical meaning,
‘ providence '—as man grows older he ex-
pects no delight ; no great good fortune can
come to him).

(2.) Untll not darkened (i.e. befure
this happens) is the sun, and the light
(referring back to chap. xi. 7), and the
moon, and the stars, and return the
clouds (storm-clouds) after the rain (the
tempestuous rain, .. storm succeeds
atorm).

(3.) In a day (not the day, which again
spoils the pathos. Koheleth is now going
to give specimens of evil days) when
disturbed are, (occ. only Est. iii. 9,
and Hab. ii. 7, pilpel. This word, WM,
has been said to be a late ome, but MY?r
occ. Deut. xxviii. 5; the idea is ‘com-
motion,” when they are or may be in com-
motion) the keepers of the house, and
perplex themselves (see chap. i. 15, vii.
13), the men (*YNN, ‘ weak men’) of the
strength (it is quite consistent with the
character of the writer to join sugh terms
as these together, with an oblique¥arcasm
hidden beneath them), and cease (here
only, a so-called late word) the grinding
maids, because they are diminished, and
are dark the gazers (fem.) in the windows
((1.) the keepers are the slaves; (2.) the
strong men the masters; (3.) the grinding
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4 And the doors shall be shut in the streets, when the sound of
the grinding is low, and he shall rise up at the voice of the bird, and
all the daughters of musick shall be brought low;

5 Also when they shall be afraid of that which is high, and fears
shall be in the way, and the almond tree shall flourish, and the grass-
hopper shall be a burden, and desire shall fail: because man goeth
to his long home, and the mourners go about the streets:

maids the women servants; (4.) the gazers
are the Jadies—comp. Judg. v. 28; thus is
comprised the whole family.)

(4.) And shut are the doors in the
gtreet, in the falling voice of the grinding,
(or ‘ grinding maid ), and rises up (asthere
is no nom. we must take it as impersonal,
* one rises up’) to a voice of the sparrow,
and brought low (see Isa. ii. 9, and
also xxix. 4, where the word is used of a
muttering voice) all daughters of the song.

(5.) Moreover (this marks a transition
in the catalogue of ills, the former were
external evils—these come from within)
also from the height they fear; and ter-
rors in the way; and the almond is
despised ; and burdens itself the graes-
hopper ; and scattered the desire. (This
passage has exercised translators and com-
mentators from the earliest times. The
LXX. read—«aivye dmrd Oyous Eyorrar, xal
6dpBo v 17 08¢, kal dvBrhoer TO dudydaloy,
xal maryvwbf 7 dpls, xal dackedacby 7
xarmdpis—' and they shall look from the
leight, and fears shall be in the way, and
the almond-tree shall blossom, and the
locust shall increase, and the caper berry
shall be scattered’ Here B. read els 7é
pos, ‘into the height. Aquila, 7pbuy
Tpophoovow, ‘they shall tremble a trem-
bling ;° and xal kapwedoe: % xkamwmdpes, ‘ the
caper-berry shall fructify.” Now Sym-
machus, quoted by Jerome, read—‘ Super
heec etiam de eccelso videbunt, et error
erit in via, et obdormiet vigilans, et dis-
solvetur spiritus fortitudo.’ The last words
are, however, preserved in Greek—«al dia-
N85 5 érlmovos. ‘ On these they look from
the height, and error will be in the way,
and the watcbful will fall asleep, and the

courage of the spirit will be dissolved.’
The Syriac reads—]&ﬂOi JZ)]O
cubusolo  aalfue Naup
LGaio o woirds o
P20 5allo g0 o e
]Z“ L) ~\§"7° ‘and also from

the height they fear, and shall be terrified
in the way, and the watch shall rush upon
him, and the almond flourish, and the grass-
hopper be increased, and the caper shall
burst, and desire shall cease.” We think
that, with these different versions before
us, all of which have preserved portions of
the original, we shall be able to conjecture
the meaning of the text. It is just possible
that originally the text read 1'2JD, and
which might have been altered by displac-
ing the ¥, and putting it on to the beginning
of the next word ; for otherwise it is hard
to suppose that the LXX. would go out of
their way to alter a reading the meaning of
which, as it stands, is so ohvious. B. seems
to have preserved this original reading.
The difference to the sense, however, is not
great, as this looking upwards is evidently
the effect of fear, as is shown by the
next clause. This begins with the word
D'AANM — a reduplicated and therefore
emphasized form of NN, to ‘ be dismayed,’
or ‘ distracted,” as in the sense of ‘broken
in pieces;' hence the rendering of Aquila:
‘ Thege intense tremblings in the way'—
which word ‘ way ’ surely we may interpret
in the ethical sense 80 common in this book
of *way of life'—are the natural result of
‘looking with fearfulness into the height.’
Cornp. chap. iii. 21.

The next clause is still more obscure.
The word }'NJ’ has, in all other places,
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height is dreaded, and great fears are in the way, and the almond
tree [the harbinger of spring] is despised, and the little grasshopper
[of summer] is as a burden, and desire itself has fled, for man has
departed to his long home, and mourners go round the market: or
ever the silver line runs out, or the golden oil bowl is removed, or
the pitcher is shattered at the fountain, or wheel runs down at the
well, or the dust returns to the earth where it was, or the spirit

the meaning ‘to be despised,’ or, in piel,
to ‘provoke.’ The hiphil occ. here only,
and is rendered, coutrary to all analogy,
‘flourish.” This is virtually to alter the
text; and though the LXX. support this
rendering, it is clear, from its various read-
ings, that the Greek text has also been
tampered with. The original meaning has
apparently been preserved by Symmachus,
and by the alternative rendering of the Sy-
riac. Then as to ‘ the almond tree,” IPYN :
the word occ. Gen. xliii. 11, Numb. xvii.
8 (23), Jer. 1. 11, all. This last passage
gives probably the clue. The almond is
the first tree to blossom in the coming
spring, and is its harbinger; it is, as it
were, in a hurry to welcome it; but this
harbinger of spring is despised. As to the
interpretation that the almond blossom is
an allegorical description of the white hairs
of an old man, it may be answered that the
almond blossom is pink, not white.

The next clause—* The grasshopper shall
be a burden '—may be explained by notic-
ing that the word 331 occ. Numb. xiii. 33,
Isa. xl. 22, as the type of something small
or insignificant. The only other two places,
viz, Lev. xi, 22, 2 Chron, vii. 13, where the
word occurs, show that this creature was

edible, but might become a plague. 5ZHD‘,

the hithpael of 53D, occurs here only; ‘ bur-
dens itself' is the exact meaning. The
English Version no doubt gives here the
true sense.

The next clause—' Desire shall fail '—
may be explaiued in the same way. The
word 8N, the hiphil of 78, has always
the meaning to ‘break,’ ‘disannul’—see
Numb. xxx. 13, Job xv. 4, and hophal,
Zech. xi. 11, Evidcutly Symmachus, with
the rcading Siahvdfj @ émimwovos, has pre-

served the true meaning; for by émlwovos
he has rendered the word MN'IN, which
occ. here only. Now we have no right to
seek a strange signification for this word
when fair sense can be made according to
the ordinary derivations. {'3X occ. fre-
quently in the sense of ‘a poor person’—
the root being 13N, ¢ to wish,’ or * desire.’
Jerome translates, as we see—* Et dissolve-
tur apiritus fortitudinis "—* the spirit or
breath of the brave is dissolved,” which is
ad sensum; so that we may take MJV'IN
as simply an abstract of ]V'AN, with the
meaning of ‘ wishfulness,” or *longing.’
Thus the reading of the LXX. is explained :
Capers are provocatives of desire or appe-
tite, and hence their Hebrew name. The
érlmwovos of Symmachus occurs only once
again, at Isa. liii. 3, where it represents the
Hebrew MINID, ‘ griefs * (see Field’s most
instructive note, Hexaplar i¢n loc.). Thus
we venture to offer the following as a pro-
bable explanation of this passage:—* Be-
sides, they look with dread on high, and
great dismay is in the way, and the almond
tree (as a symbol of anticipation) is despised,
and the grasshopper (as a symbol of what
is small and light) is burdensome, and the
caper-berries (as the symbol of desires or
longings) are scatiered.” In the last clause
the metapborical out-tops the literal mean-
ing, as the A.V. renders, rightly abandon-
ing the LXX. at this point.) For (or ‘s0’)

advances ('lsl'l, recalling chap. i.) the man
(in the ordinary technical meaning of human-
ity) to (‘towards,” LXX. eis, iu its primary
sense of motion to a place) 2 house of his

age (1735;), having its ordinary sense of * the
age,’ or aidw, as the LXX. render. The
A.V.s ‘long home’ is a beautiful para.
phrase : lis ¢ brief home’ is his kouse; his
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6 Or ever the silver cord be loosed, or the golden bowl be broken, or
the pitcher be broken at the fountain, or the wheel broken at the cistern.

7 Then shall the dust return to the earth as it was: and the
spirit shall return unto God who gave it.

8 T Vanity of vanities, saith the Preacher; all <5 vanity.

9 And 'moreover, because the Preacher was wise, he still taught
the people knowledge ; yea, he gave good heed, and sought out, and

set in order many proverbs.

10 The Preacher sought to find out 2acceptable words: and that
which was written was upright, even words of truth,

v Or, the more wise the Preacher was.

% Heb. words of delight.

“long home’ hie tomb), and go round in
the street (which the LXX. render &
dyopd, ‘in the market’) the mourners
(those who mourn for the dead).

(6.) Untll not (marking another break
in the comparison) 18 loosed (according to
the Kri, but this is only a conjecture of the
Masorets; if correct, the niphal occurs here
only, but the chetib, PP, means ‘to be
far from;’ and thus the LXX. render by
dvarpary, ¢ turned back,’ and this appears
to be correct) a cord of the silver (the
Hebrew idiom for our ‘the silver cord.’ If
we understand this to mean the silver cord
from which the lamp is suspended, we
shall perceive the allusion), and is broken
(pan, o far as the unpointed text is con-
cerned, might be fem. third fut. Kal of
Y7, ‘to run’—see Gen. xxix. 12.. The
LXX. render by ovw6Af7, which occ. Sir.
xxxi. 14 only; but it also may be {rom
Y¥ 1 —see Judg. ix. 53. B. reads qurrpiB7;
but this is an error, the origin of which is
the similarity of the two words and the
occurrence of them both in the eame sen-

tence), a bowl (n‘?l, used by Zechariah to
dewote the reservoir which contained the
oil for the golden candlestick of the temple,
Zech. iv. 2, 3. The LXX. render dvféucov,
which also occ. Exod. xxxviii. 16, ‘for the
round ornaments;’ comp. also Jos. xv. 19,
Judg. i. 15, where the word evidently sig-

nifies a reservoir for irrigation ; nba also
occ. 1 Kings vii. 41, etc. If the ‘golden
Lowl of tle lamp® be taken as the most
proballe weaning, it will admirably suit

the context), of the gold (the idea then
is apparently that of a golden lamp bowl sus-
pended by a silver cord; the lamp would
be let down daily at least; the golden
bowl would then run down and be taken
away to be replenished) ; and is shivered
(see Lev. vi. 28 (21)) a pitcher upon
(or over) the spring (occ. lea. xxxv. 7,
xlix. 10, and is evidently a spring gush-
ing out of the ground, as opposed to "3,
which is a sunken well or cistern), and is
ran (but the word is niphal, and the LXX.
render ouvtpoxdop, ‘run down to’) the
wheel (with the article, because the special
wheel is meant which stands over the

cistern) towards (SN, the preposition is
different) the well ; and returns the dust
upon the earth as it was, and the spirit
18 returning (both futures, but one written
full, the other contracted ; there is perhaps
a elight distinction—one also follows, the

other goes before, its verb) to (SN; LXX.
mpés) the Deity who (but full relative, as
compared with the contracted form above)
gave 1t (fem., to agree with M7 ; but, as
we have 8o often seen, this close agreement
gives a peculiar meaning; it is especially
the divioe gif?).

(8.) Vanity of vanities, sald the
Preacher (with the article, the Preacher as
such, generic), the whole is vanity.

‘We must notice, in interpreting these last
verses that the acts described are all such
as take time, indeed but a short time, to
accomplish, and occur frequently. The
siring of the lamp will be loosed almost
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is returning to the Almighty, its giver; so—evanescence of evanes-
cence, says the Preacher, the whole is evanescent.

SECTION V.—Eptlogue.

But there is something yet to come: for the Preacher was wise ;
he yet taught knowledge with respect to men generally ; and, pon-
dering, he tracked out the solution of [these] enigmas to the utmost.
The Preacher, indeed, sought to discover the reasons for a providence,
but what he Zas written is the real matter of truth. These reasons
of the wise are like goads, but they are like stakes as well, deeply

daily, and the lamp taken away ; and surely
no more poetical or impressive metaphor of
death can be discovered than a lamp with oil-
bowl gone. Next we have the shattered
pitcher—an accident which may happen at
any time; and then the bucket running
down into the well, which is a compara-
tively frequent occurrence, and may well
bring vividly before our minds the die-
appearance of ome who was just before
familiarly among us. That the buacket
might be drawn up again full of living
water i8 necessarily not mentioned, but is
one of those hidden sarcastic promises in
which the book delights. The last two
clauses are joined together by the simple
‘and;’ but there is clearly at this point a
transition from eimile to metaphor, which
the A. V. notices. If indeed one likes to
take it 5o, the simile is true enough of dust
and wind, but the last clause discloses a
deeper meaning. After all, the promises of
a resurrection are but scarcely hidden bebind
the apparent hopelessness of the conclusion
arrived at.

The interpretation which makes the whole
of this passage a metaphorical description
of old age, comes from no more authoritative
gource than Hagadic interpretation, as em-
bodied in the Chaldee Targum. There is
no proof that any allegory was intended, and
the literal meaning is not only to the pur-
pose, but exceedingly touching and beauti-
ful. The arrangement of clauses, also, is
highly artificial, which may be seen by
counting them as marked off by the recur-
ring forms * or ever,’ *also,” and the like.

(9-) Ang for the rest (for now is to be
added something over and above, to form
a supplement to what went before; comp.
1 Kings xiv. 19 both for the Hebrew and

Greek. As the word 'U'N stands first, it is

the subject: whether we point it as noun
or participle will not make much difference
to the sense, but the Masoretic pointing is
best ; they also, with great taste, put a large
distinctive accent on the word. The mean-
ing is, ‘ there is something yet to be added ;")
that he was (the contract-relative with sub.
verb) even a Koheleth (i.e. a preacher or
gatherer) who was wise, yet (the LXX,
render kai 67¢, ‘nevertheless,” but their ren-
dering is very remarkable and we will discnss
it at length presently) taught kmowledge
(and in the sense so common in this book,
of the knowledge how to act under a given
set of circumstances) with respect to the
people (not as usually understood that he
taught the people knowledge, but taught
knowledge with regard to the people, the
collected body of humanity ; comp. chap. iv.
16) and he gave heed, and he sought out
(Deut. xiii. 4; Ps. cxxxix. 1) an order
(chap. i. 15, viii. 18; this is the third time
of occurrence of this root, which is peculiar to
this book. The Masorets point as piel pret.,
it might however be a noun, as the LXX.
render it, and we shall see reason presently
for adopting this interpretation) of parables
the many.

(10.) Sought Koheleth to ind words of
providence (37 and BN, both iu their
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11 The words of the wise are as goads, and as nails fastened by
the masters of assemblies, which are given from one shepherd.

12 And further, by these, my son, be admonished: of making
many books there 2s no end ; and much study 4s a weariness of the

flesh.

! Or, reading.

usual technical senses) and written (full
participial form) uprightness, words of
truth. (The passage is very obscure; the
LXX. render kai mepigadv 871 éyévero 6
ékkhnoaaTys copds [kal] 8¢ €8ldater ywiow
adv Tov &vbpwmrov kai obs éExvidaerar kbajov
mapafordv. IIoAAd, x.7.\. ¢ and for the rest,
because the Preacher was wise, and because
he taught knowledge with respect to the
man, and his ear will trace out the orderly
arrangement of parables.” Now, some
curious features in this rendering deserve
nolice—the word xéouov occ. 1 Tim. ii. 9,
and iii. 2; it is used as a neuter, ‘orderliness.’
Again, DYN NN is rendered odw 7dv dvfpwmor.
B. omits and A? includes in brackets the
kal, 60 marked, in the text; A2 reads &m;
F.X. omit odv; F. reads (for dvfp.) Aadv;
E. éuyvlace; and D. «xbouor. Thus it ap-
pears probable that the LXX. read MY
and as this future follows the past, we have
the sense of the imperfect: they also trans-
lated oty Tov &rfpwmov, because they con-
sidered DY as used generically—see chap.
iv. 16, and in the same sense. If, however,
the Hebrew text were altered, which would
be done simply by lengthening the jud ¥ into
van 4, the rendering of the LXX. would be-
come unintelligible,and bence the variations,
especially that of E. Then [IR, which is
really nom. to P, and emphatic as stand-
ing before it, came to be regarded as a verb
and pointed piel, the only instance of such
pointing that occurs, and then accenting

w.ém with zakeph, the Masorets made these
twowords a parenthesis, and pointed {PFP asa

piel pret., instead of 2 noun as do the LXX. ;
they then make 1377 sing. agree with the

pl. D‘sL’)D, which would, according to the
usage of thie book, Le distributive. On
the whole, however, it seems very probable
that the LXX. bave preserved tlLe right

reading, or at least the meaning of the pas-
sage; this meaning is, ‘and for the rest,
because Koheleth was a wise man, still he
taught knowledge with respect to the people,
and his ear [i.e. judgment, for the word con-
tains the idea of weighing as in a balance]
was seeking out an orderly meaning [or
solution] of parables;’ by parables he means
doubtless the mysterious facts cited. The
next verse takes this thought up thus: ‘Very
much sought Koheleth in order to find words
of providence—and writlen correctly words of
truth.” If the reading were really VN2,
and not, as we may conjecture, V" we
should then read ‘he was writing,’ which
it must be confessed makes excellent sense.
The LXX. render here [«al] yeypapuédvor
ebfUrnTos Noyous arnbelas, in the accusative,
governed by éimricev, and the meaning
is therefore, ‘souglt ... a thing written of
right [even] words of truth,’ This agrees
altogether with the context, and also is cog-
nate with what follows).

(11.) The words of (but as ‘127 is re-
peated, we have ‘those words of ') wise men
as goads (MJ2772 D'HIN M17; the play
is manifest between 917 and 277, but
279 occurs here only, note also its two
accents, and the noun in a concrete form at
1 Sam. xiii. 21) and as nails (the particle
of comparison being repeated, gives the idea
‘but as nails as well,” but MDD, spelt

with the letter sin, occurs here only; only one
instance of a piel part. of the very common
verb ¥ occurs, viz. Jon. ii. 8 (9), but the
noun Y is also quite common; sece 1
Chron. ix. 23, where niwrgw‘p‘; occurs ip the
gense of ‘by wards’) planted masters of
assemblies (TBDN, occ. as a fem. noun
Isaiah xxiv. 22; LXX. ewvaywyhv. This
word Las a curious history, which will further
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fixed, dominating over the herd, appointed so by a shepherd, who

is the only one.

But as to anything else from these, my son, be

warned : making of many treatises would lead to no result, and much

study would but weary the body.

The end of the matter, even all that hath been heard, is

illustrate its meaning at this place. The
reading of the Hexapla at Isa. xxiv. 22 is:
0. kal ovvdfovot X cvvaywyhy adrfis X efs
Sequwrhpior kal droxheloovow els dxbpwua.
Z. kal &OpogOncovrac dOpotocudy deoulov kal
avykhewgffoovrat els ovykhewwuby, showing
a difficulty about the word which in the
Hexapla is included between asterisks.

Here tbe Peshito renders Koheleth by ._,'_50
]L\z:::zm] ‘masters of thresholds,’ and

uses this same word at Ex. xii. 22, 23, and
Deut. vi. 9; hence they understood the allu-
sion to be to the stake set across the entrance
of the fold to prevent the cattle from straying
ont. That this reading will explain Isa. xxiv.
22 is evident enough, and that it will explain
this passage also will be seen if we look upon
these goads as both compelling the oxen to
labour, and, as the Syriac renders, forming the
stakes which close the entrance to the lair);
are given from a shepherd, one only (notice
that TN stands emphatically at the end of
{he sentence, and must mean, therefore, ‘ the
shepherd, who is the only one.” This verse
has greatly perplexed commentators : a dili-
gent perusal of the ancient versions, and
following the hint given by the Syriac
above, will show us what is the real mean-
ing. The LXX., read wemvpwuéver Al. D.
F. X., which A% Balter to meguvrevuévor, and
which Aquila follows; probably mwervpwuévor
was a misreading of werapuévor, from wdpw,
‘to infix;' Symmachus reads wewnybres
¢ construoted on,’ see Heb. viii. 2. All the
ancient Greek versions consider ‘5}’3 as a
preposition, and render by wapd 7dv; the
LXX. render MBDR by cwayudrwy; B.
owleudrwr; Aquila cwrayudrwy; Syriac

Hexapla ].cn::o.é \&D; Symmachus

ocwaxfévrwy, otherwise cwavryudrwy; Sy-

riac la122]y (@1aor 0, all which

words have nearly the same meaning. The
Syriac also gives here, from Theodotion,
what is possibly a rendering of this place,
but may be intended for wapewpauévw, in v.

14, ].LL].\».ASD u, i.e. abpatot, ‘ unseen

things.” The Peshito rendering, perhaps,
may give us the clue—these ‘collections’
or ‘collectanea’ are the instances of human
life adduced by Koheletb, and it is men
(like a herd of oxen driven by goads, and
confined by stakes) over which these wise
words are masters; and this we think will
make all clear. The meaning of the pas-
sage will be : * These words of wise men are
like goads, by which tbe ox is incited to
labour, but then they are like stakes [i.e. to
wbich the ox may be tied, or, of which a
fence might be made to confine him] as well,
planted around the persons brought to-
gether, [or the herd, and so infixed as masters
of the assembly]; they are given from the
shepherd [or herdsman ’—for the word has
both senses]—* who is the only one ;’ or, since
ny‘qp is ambigunous, and pointed nyM

means ‘ pasture,” they give pasture only.
Thus the metaphor is kept up and the equi-
voke maintained).

(12.) But for the rest (repeating the
formula of ver. 9, and hence a further exten-
sion of the same idea), from them (em-
phatic, ‘but for anything else that these
wise words can do’ is the meaning) my
son, be admonished : maldngs of books
(D°BD used for the sake of the alliteration
with MBOR above) the many (ie. too
many) 18 nothing of an end (i.e. gives no

result) and study (Jﬂs occurs here only,
LXX. ueNérp) the much (too much)
wearies (comp. chap. i. 8) the flesh,
(Thus even wisdom itself is no cure for the
ills of humanity. The catalogue of human
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13 Y Let us hear the conclusion of the whole matter: Fear God,
and keep his commandments: for this s the whole duty of man.
14 For God shall bring every work into judgment, with every
secret thing, whether ¢ be good, or whether ¢ b¢ evil.
! Or, The end of the matter, even all that hath been heard, 2s.

ills and the instances of human evanescence
would form too large & volume for humanity
to master, so that in this case also the world
itself would not contain the books which
should be written. The grand result of all
however ie easily obtained, and follows.)

(13.) The concluslon (comp. chap. iii. 11,

vii. 2) of the word (z.e. the final reason), the
whole (with article in its usual sensc), is
heard (niphal), with respect to the Deity,
fear ; and with respect to his command-
ments, keep (notice the emphatic NN,
which, however, the LXX. do not render by
otv, because the article and position give
the emphasis required) for this is all the
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this: WITH REGARD TO THE ALMICHTY, FEAR HIM ; AND WITH REGARD
ALSO TO HIS COMMANDMENTS, KEEP THEM, FOR THIS IS EVERYTHING TO
HUMANITY. For with respect to every act, the Almighty will bring
to adjustment all that is mysterious, whether it be a good or an

evil.

man (i.e. the whole duty, happiness, etc., of
humanily).

(14.) Por with respect to all working
(or doings, notice the prefixed D) the
Deity (noun before the verb) is bringing
into judgment upon all the hidden (niphal

part., but st has not lost its meaning, it

7

is the hidden past and future, hence the
LXX. wapewpauévy, * overlooked,” comp. 1
Kings x. 3), if it be good or if evil (if it
be a good act or an evil one either. That
is, God will bring all these myateries into
orderly adjustment, and in the sequel vindi-
cate his holiness and justice).

Abka & dflaros e xal éwl yis elprvy v dvbpdmois ebBoxla—LuRe ii. 14,



ERRATA.

P.7, Notes, col. 2 line 14, for *hiph.’ read ‘ niphal.’
P. 19, TexT, line 10, for ‘he’ read ‘ He.
P. 31, Nores, col. 2, line 6, for ‘ratio’ read *oratio.’



ADDENDA.

P. 9, Notes. At end of Note on v. 17,
after ‘spirit, add: It may be observed that
MMM occurs in the Chaldee of Daniel—see
Dan. ii. 29, 30; iv. 19 (16) ; v. 6, etc., always
in the sense of a ‘painful reflection,’ but in
later Chaldee and Syriac as ‘a reflection’
of any kind. As the sense in which Kohe-
leth uses the word is the nearest to the root-
meaning, is it not an evidence, so far, of
earlier composition of his book ?

P. 12, Nores. At end of Note on v. 5
add: 1t should have been mentioned that
D7D is also considered to afford an indica-
tion of late composition. It is said to be a
Persian word ; it occurs, however, Neb. ii. 8;
Cant. iv. 10. The word admits of Semitic
derivation, from 7B, ‘to divide,” ‘cut off in
portions,” ‘lay out.” Ifit be really an exotic,
no date of introduction is more probable than
that of Solomon. It is also to be noted that
in the context it follows the word * gardens,’
which is quite natural if it were intended to
denote a foreign luxury recently introduced.

P. 15, Notes. At end of Note on v. 12
add : This most obscure passage may per-
hapa receive some light from a further dis-
cussion of the word 933 and other forms
derived from the same root. The feminine
or abstract occ. Gen, xxxv. 16, xlviii. 7, and
2 Kings v. 19, joined with VN, rendered
in the A.V. a ‘little’ way. The verb occ.
in hiphil, Job xxxv. 16, xxxvi. 81, trans-
lated ¢ multiplied,” ‘in abundance;’ and in
the hiphil form, with the characteristic jud
inserted—Job viii. 2, xv. 10, etc.; Isa. x.
13, xvii. 12, ctc.—in the sense of ' full of
years,' ‘overflowing,’ and the like. A
diligent comparison of these meanings shows

that ‘fulness,” in the sense of ‘complete
ness,” must be the root-meaning ; and hence,
when applied to time, the LXX. render
78, ‘already.’” With this meaning agree
also the Arabic and Syriac, see Fuerst,
Lexicon, 8. voc. The meaning then of the
word is, the complete present.” With re-
gard to the use of the root 'ISD in the
sense of counsel, it occars once in Hebrew,
viz. Neh. v. 7, and once in biblical Chaldee,
Dan. iv. 27 (24). This meaning is common,
as remarked in the nole, in Aramaic. The
fair inference from this is, that the root-
meaning of the Hebrew word is “ to counsel,’
just as the root-meaning of the word
Apostle is ‘one sent.' These senses are
just what the context requires. Koheleth
turns round to see wisdom in comparison
with, or contradistinction to, false hopes and
false prudence, and asks how the man, that
is, humanity, can tell the one {rom the
other, His words are ‘what is,’ not ‘who
is the man, etc., equivalent to—'in what way
can humanity enter upon the results of the
counsel,” ‘or tbe king,'—the equivoke being,
we believe, intentional, and the contracted
relative giving a conditional turn to the
sentence—' with rcspect to that which at
present he performs it." It would have been
better if the word with had been printed in
the notes with a small letter, as the division
hardly amounts to a period, though the con-
nexion is not close. The suffix of the verb
refers back through the relative pronoun to
counsel, and might be well rendered into
English thus—* In respect of which he at
present takes that counsel.’ The LXX,,
contrary to their custom, omit 737, because
it is perbaps sufficiently included in émeley-



92

ogerai, or lecause 74 8oa 48y dwolnsav
ad7hy would not have Leen intelligible. It
is evident this all squares with the context.
Koheleth, as Solomon, discovered that with
all his wisdom he could not practically dis-
cern the difference between this true wisdom
and that false prudence which led him to
accumulate only to be disappointed in his
$UCCESIOT.

P. 19, Notes. At end of Note on v. 25
add : The phrase DD PN AN YD1 re-
quires further elucidation. The reading
10N, supported by the LXX., is also con-
firmed by Hebrew MSS. The literal ren-
dering is—‘ and who hastens outside him.'
This the LXX. translate xal vls meérac wdpef
avrad, ¢ who drinks,’ etc. There is a read-
ing of A% ¢eloeras, ‘ spares.’ The former

ADDENDA.

is supported by Peshito, Arabic, and Theo-
dotion—the latter by Aquila, Symmachus,
and Jerome. If tho Greek text alone had
to Le considered, ¢elcerar would, as the
harder reading, be entitled to the preference.
It is readily seer, however, that it arose
from a conjectural alteration of the Hebrew
text into YA, for which there is no autho-
rity ; neither will the meaning to ‘spare’
make any senso in the context. Ase the
root occurs frequently, we are driven to the
conclusion that the rendering of the LXX.
was Ly design. Schleusner's conjecture
that wlerac is used in the signification of
* sensibus frui,” is no doubt correct—comp.
Hab. i. 8, as also Isa. xxviii. 16. Con-
sidered as ad sensum, this rendering gives
the idea of the Hebrew text correctly.
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“We have lested this work on various points
of a crucial chkaracter, and have found it very
accurate and full in its information. It em-
bodies the results of the most recent acts of the
Legislature on the clerical profession and the
rights of the laity." —STANDARD.

“Already in our leading columns we have
dirvected attention to Messrs. Blunt and Phil-
linmore's ‘Book of Churchk Law," as an excellent
manual for ordinary use. It isa book whichk
shonld stand on every clergyman's shelves
ready for use when any [eOnl maller arvises
about which its possessor is in doudt.
1t is to be hoped that the authorities at ornr
Theological Colleges swufficiently recognize the

value of a little legal knowledge on the part of
the clergy to recommend this book to thear
students. It wounld serve admirably as the
text-book for a set of lectures, and we trust we
shall hear that its publication has done some-
thing to encourage the younger clevgy to make
themselves masters of at least the general ont-
lines of Ecclesiastical Law, as it relntes to the =
Churck of England."—CHURCH TIMEs.

‘“ There is a copious index,and the whole
volume forms a Handy-book of Churck Law
dowr Lo the present time, whick, if found on
the library skelves of most of the clrro;y, wonld
often save them from miuch unnecessary trouble,
vexation, and expense.”—NATIONAL CHURCH.
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