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PREFACE
BY THE GENERAL EDITOR.

THE Greek Text upon which the Commentaries in
this Series are based has been formed on the following
principles: Wherever the texts of Tischendorf and
Tregelles agree, their readings are followed: wherever
they differ from each other, but neither of them agrees
with the Received Text as printed by Scrivener, the
consensus of Lachmann with either is taken in pre-
ference to the Received Text: in all other cases the
Received Text as printed by Scrivener is followed. It
must be added, however, that in the Gospels those
alternative readings of Tregelles, which subsequently
proved to have the support of the Sinaitic Codex,
have been considered as of the same authority as
readings which Tregelles has adopted in his text.

In the Commentaries an endeavour has been made
to explain the uses of words and the methods of con-
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struction, as well as to give substantial aid to the
student in the interpretation and iflustration of the
text.

The General Editor does not hold himself re-
sponsible except in the most general sense for the
" statements made and the interpretations offered by
the various contributors to this Series. He has not
felt that it would be right for him to place any check
upon the expression of individual opinion, unless at
any point matter were introduced which seemed to
be out of harmony with the character and scope of
the Series.

J. ARMITAGE ROBINSON.

Curist’s CoLLEGE,
February, 1893.
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INTRODUCTION.

CHAPTER L

THE AUTHORSHIP AND CANONICITY OF THE EPISTLE.
ST JAMES THE LORD’S BROTHER.

1. External Evidence of Authenticity.

Tur Epistle of St James has not been admitted into the
Canon of the New Testament without dispute. The most im-
portant early testimony in regard torits authenticity iz found in
Eusebius, 7, E. 11. 23, where, after citing accounts of James the
Lord’s brother from various authorities, the historian adds that
to him is attributed the first of the Epistles called Catholic, but
that it is regarded by some as spurious, not many of the ancient
writers having mentioned either this Epistle or that which is
attributed to Jude, although they were both publicly read in
the Churches. Further on, in another passage containing a
list of the Scriptures which are acknowledged (spuohoyotuera) as
well as of those whose authenticity is disputed (drdeydpeva),
the Epistle of St James is included in the latter group: rév
& dvrikeyopévow, yropiper 8 odv Spos Tols moAhois, 1) Aeyouérn
"laxdBov Péperac kat 4 "lovde. Eus. H, E. 111 25.

On this testimony it may be remarked that the doubt as to
the authenticity of the Epistle seems to have arisen not from
any improbability of the alleged authorship, or from erroneous
doctrine contained in it, but from the absence of citation by
succeeding writers. But this is a fact quite capable of ex-
planation in the case of an Epistle singularly free from con-
troversial subjects and addressed to Jewish Christians, a
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community which shortly afterwards was either absorbed into
the Churches of Gentile Christians, or became discredited by
a lapse partly into Gnosticism, partly into a form of Christianity
hardly distinguishable from Judaism.

In the catalogue of the Canonical books called the Muratorian
Fragment, a document belonging to the end of the second
century, the Epistle of St James is omitted. It is however

found in the Syriac and Egyptian versions (with regard to
which see below p. xlvii), and in the lists of Origen (+A.D. 254),
Cyril of Jerusalem (a.p. 348), Gregory of Nazianzus (¢. A.D. 381),
Athanasius in his 39th Festal Letter (a.p. 367), in those of the
Councils of Laodicea (a.D. 363) and Carthage {a.p. 397), and of
the so-called Apostolic Canons. The authenticity of the Epistle
is also recognised in the writings of St Jerome and St Augustine.

More important than the testimony cited above are the un-
doubted traces of this Epistle to be found in Clement of Rome
{(Ep. to Corinthians, A.D. 95; see c. 23, ¢. 30, ¢. 33), in the
Didaché, written probably early in the second century (see ii. 4,
iv. 3, iv. 14 and other passages cited by Mayor, p. Lii), and in
Hermas, who wrote his allegorical work not much later. The
presence of St James's influence in Hermas appears in a most
interesting way, not so much by direct quotation as by a per-
vading sense of his teaching which penetrates the whole book,
together with a constant use of his most characteristic termino-
logy. A significant instance of this is the frequent occurrence of
Siruyos, Sejruxia, Spuxeir, words highly characteristic of St James
but rare elsewhere. No one can read 7The Shepherd without
feeling how great an impression the Epistle of St James had
made .on the writer’s mind. .

References to the Epistle are also discernible in the writings
of Barnabas (c. A.D. 95), Ignatius (c. A.D. 115), and Polycarp
(c. a.D. 155). .

Such evidence enables us to trace the existence of this Epistle
to the beginning of the post-Apostolic age. And if this be so it is
hardly conceivable that at that early epoch any Christian writer
would have ventured to put forth a forged epistle in the name
and with the authority of St James. On the whole the external
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evidence leads us to infer that the Epistle, at first better known
in the East than in the West, gradually won its way into full
recognition by the Church, and in the fourth century was placed
without question in all the authorised catalogues of the Canonical
bools.

Il Internal Evidence of Authenticity.

But if there are points of weakness in the external testimony
to the genuineness of the Epistle, the internal evidence is un-
usually strong and convincing in favour of the authorship of
St James the Lord’s brother, in accordance with the traditional
view stated by Eusebiusl.

(1) The relutionship of the ¢ Brethren of the Lord’ to Jesus.

The force of this evidence can be best appreciated by a

survey of St James’s life, of his relations to our Lord, of his posi-
tion in the Church, and of the time and circumstances in which
we may suppose the Epistle to have been written.
- But two questions still remain: (¢) whether James or Jacob
the Lord’s brother is to be identified with any one of those who
bear the same name in the Gospel narrative, and (b) what
relationship to the Lord is indicated by the term ¢ brother.

The two questions are intimately connected and may be
discussed together, for the identification of James the Lord’s
brother with James the son of Alpheus, and possibly also with
James the son of Clopas, would probably never have been sug-
gested except for the purpose of supporting one of the three
theories respecting the relationship of the brethren of the Lord
to Jesus, which may now.be stated.

1 The grounds on which the authorship has been ascribed to James
the son of Zebedee hardly deserve serious consideration. Little has -
been advanced to support this contention except a supposed probability
that an apostle of so leading a position must have left some record
behind him, and secondly that the close verbal similarity to the words
of the Sermon on the Mount points to the evidence of one who had
listened to that discourse. Of these arguments, the first applies with
at least equal force to the brother of the Lord, and the second, so
If:a{ as it has nny weight, must fall before considerations named

ow.
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(2) Early opinions on the subject.

Up to the fourth century after Christ two opposing views
were held. By the great majority of Christian writers it
was maintained that the Mother of the Lord remained ever
Virgin, and that the Brethren of the Lord, whose names are
given in the Synoptic Gospels (Matt. xiii. 55, Mark vi. 3), were
sons of Joseph by a former marriage.

The other opinion was that the word ddehdoi was used in the
ordinary sense of brothers, and that ‘the brethren of the Lord’
were sons of Joseph and Mary, and younger brothers of Jesua.
The fact that this view, although apparently the more natural
and obvious one, received but little support among the more
ancient Christian writers creates a strong presumption against it

(3) Another view put forward in the fourth century.

Towards the close of the fourth century, however, a fresh
suggestion was made. It was a time when the subject of celibacy
waa keenly disputed in the Church. And the assumed fact that
sons and daughters were born to Joseph and Mary was urged
strongly against the more rigorous defenders of a celibate life,
This assumption therefore was opposed with great force by
St Jerome, who himself put forth a third and new hypothesis as
to the relationship of the Brethren of the Lord.

By this hypothesis ‘the brethren’ were first cousins of the
Lord, being sons of Mary wife of Clopas, who was according to
this theory, and by a possible inference from S. John xix. 25, a
sister of the Virgin Mary. A further identification, etymologi-
cally possible, between Clopas and Alphaus (which was not
however made by Jerome himself) would give the result that
James the son of Alpheus, James ‘the little’ {6 puxpds, Mark xv,
40), and James the brother of the Lord were one and the same
person,

The view was further strengthened by supposing the expres-
sion, "lov8as TaxbBov, which occurs in the lists of the Apostles,
Luke vi. 16 and Acts i. 13, to mean Judas brother of James.
For then James the son of Alphwmus (or Clopas) is shewn to have
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brethren named Judas and Joses, the three names corresponding
to those of the names of the ‘Brethren of the Lord.’

(4) Arguments against this view.

Apart from the novelty of this view, in itself a considerable
objection, the extreme improbability of two sisters bearing the
same name seems to be fatal to it. The theory also involves a
strain on the meaning of ade\goi, for even if ddergol be used to
signify ‘cousins,’ it is most improbable that St Paul would em-
ploy the word ddeAdpds with that signification in the singular
number to indicate the relationship of St James to our Lord.

As to the identification of Alpheeus with Clopas, and conse-
quently that of James the son of Alphmus with James the son
of Mary and Clopas, one argument adduced in support of it by
the translation of ’lod8as "laxdfov by ‘Judas the drother of James’
is, to say the least, extremely doubtful. But a more serious
objection against this identification of James the son of Alphseus
and James the Lord’s brother lies in the statement of St John,
(vii. 5) that ‘even His brethren did not believe on Him,’ which
precludes the possibility of any of the Lord’s brethren being
among the number of the Twelve. This being so, the identifica-
tion of Clopas with Alphzus, which, as stated above, was not
recognised by Jerome himself, would weaken rather than
strengthen his theory.

In addition to these arguments it may be said that the
close and intimate relation in which ‘the brethren’ stand to
the Mother of the Lord is wholly against the probability of
St Jerome'’s hypothesis.

If, then, we reject the ingenious hypothesis of St Jerome,
which would probably never have been advanced except for the
purpose of controversy, the dispute must continue to lie between
the antagonistic views which were opposed to each other before
Jerome’s argument was put forward.

(5) Argument in favour of the view that the * Brethren’ were
sons of Joseph and not of Mary.

And although the dispute is one which admits of no certain
solution, the theory that the brethren of the Lord were sons of
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Joseph and not of Mary has the support of a very ancient and
scarcely contradicted tradition in its favour. The very existence
of such s tradition in spite of what seems to be the more obvious
meaning of the Evangelist’s words is in itself strong evidence
for its truth. For it cannot be said that the tradition originated
from a desire to exalt the virtue of celibacy, although it was
undoubtedly used for that purpose in the fourth century.

It is a theory which gives a natural meaning to the term
ddeAoi. Indeed those who were regarded as half-brothers of our
Lord could be designated by no other term, as is shewn by the
familiar instances of the twelve patriarchs, who are repeatedly
called brethren, though sons of different mothers,

Again, the allusions to the brethren of the Lord in connexion
with Jesus tend to the inference that they were older rather than
younger ‘brethren.’ The phrase ‘Thy mother and thy brethren
seek thee’ (Matt. xii, 47) seems to suggest authority in the
brethren as well as in the mother. The more natural explana-
tion of the references to the brethren in the Synoptic Gospels is
that they were better known, and therefore older than Jesus: ‘Is
not this the carpenter’s son? Is not his mother called Mary?
and his brethren James, and Joses, and Simon, and Judas? And
his sisters are they not all with us?’ (Matt. xiii. 55, 56. Comp.,
Mark vi. 3.) And the unbelief of the brethren mentioned by
St John (vii. 5} suits the natural disregard by the older sons of a
younger brother’s opinion or claims.

But perhaps the argument which weighs most against the
nearer relationship of the brethren is that which is drawn from
our Lord’s words from the Cross, in which He committed His
mother into the charge of John the son of Zebedee. It is im-
probable that Jesus would have withdrawn His mother from the
natural protection of her own sons if that close tie had existed.
But if we suppose that the sons of Zebedee were first cousins of
our Lord, the relationship was closer with John than with ‘the
brethren,’ who (according to this view) were not strictly speaking
related. i

The evidence of the Apocryphal gospels sustains the hypothesis
that ‘the brethren’ were sons of Joseph born before his espousals
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with Mary; and this evidence is so far valuable that it points to
the current opinion in the second and third centuries after
Christ?. o

If the opinion be adopted that Jesus was younger than ‘the
brethren,’ interest is added to the parallel between the position
of Jesus in the family at Nazareth and that of Joseph among
the sons of Jacob, and of David among the sons of Jessa. In
each case there are traces of wonder and jealousy in the choice
of the younger son.

(6) The childhood of St Jumes and the influence of the kome
at Nazareth.

But even if it be admitted that the brethren of the Lord
were not kinsmen according to the flesh, their relationship to
Joseph and their close association with Mary and her divine
Son which is apparent in the Gospel record, would bring them
under the same educational influences in which the child Jesus
grew up. o

It is these influences which in their depth and subtilty
form a part of the link between the mind of Christ and the words
and thoughts of James. For the life and teaching of Christ were
the outcome of those silent years of education in which He in-

1 See St Jumes, in Camb. Bible for Schools, Introd. § vi.

The objection has been raised: How ‘could our Lord through
Joseph have been the heir to David’s throme (according to the
genealogies) if Joseph had elder sons? A sufficient answer is that
the succession among the Jews was not always carried on through the
elder son. There are conspicucus examples to the contrary in Bible
history—Jacob himself, David and Solomon are instances, The
principle is stated in the words of Jehu, ‘Choose out the fittest
of your master’s gons,” It has also been asked what became of the
six young motherless childrer wher Joseph and the Virgin first went
to Bethlehem, then to Egypt; and why are the elder sons not men-
tioned ou the occasion of the visit to the Temple? The answer to the
firat queation is that there were near relations in Galilee, and that the
absence of Joseph and the Virgin was unezpectedly prolonged; the
answer to the second is that there was no ocecasion to mention the
elder brethren if they had been in Jerusalem, but that the oceasion
was 8 special one for Jesus, Who might therefore have come alone
with His mother and Joseph. Bee Edersheim, Lije of Jesus the
Messgiah, vol. 1. p. 364,
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creased in wisdom. And in those years the brethren of the Lord
must have known Him as no other men knew Him. And when
conversion revealed the full meaning of that close intercourse
to James and his brethren, words, looks, thoughts and acts must
have come back with all the vividness of early impressions.

It is this subtle infusion and penetration of Christ in St James’s
character which gives an indefinable force to his teaching. It is
probably rather to these recollections of intercourse and inter-
change of thought in youth and early manhood than to express
quotations that the parallelism is due between St James’s writings
and the Sermon on the Mount. ) .

‘What these influences were we partly learn from the opening
chapters of St Luke’s Gospel, which present to us, as closely
associated with the early life of Jesus, a group of pious Israelites
whose hearts had been divinely prepared for the revelation of the
Messiah. Simeon, with evident reference to Isaiah xzl, was
waiting for the consolation (rapdxigow) of Israsl; Anna, a
prophetess, spake of the child Jesus to all them that were look-
ing for the redemption of Jerusalem (ii. 38). The hymn of Mary
brings into prominence two leading Messianic thoughts—the ex-
altation of the meek and lowly and the unitedness of Israel—and
Zacharias connects the Messianic hope with the house of David
with the oath sworn to Abraham, and with the extension of the
gospel to the Gentiles (i. 79); and His last thought is emphasized
in the Song of Simeon. Two other characteristics are discernible
in this part of St Luke’s Gospel as belonging to that circle which
immediately surrounded the infant Saviour, both of them
features of the religious life of Israel which were largely deve-
loped in the post-Exile period, one of these is ‘righteousness,’ the
other ‘wisdom.’

Righteousness in the technical post-Exile sense (see Deut. vi.
25) copsisted in an exact and scrupulous performance of the
requirements of the Law. It was the corner-stone on which the
whole system of Judaism was reared. It was in virtue of his
righteousness that James was called ‘the Just’ (¢ Sixaies); it is
expressly attributed to his father Joseph (Bixaios &v, St Matt. i,
19), and to Zacharias and Elisabeth (3ixator dptpirepor évavriop
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Toi feol, mwopevipevor v wdoars Tais évrokals xai Sikadpaciy Tob
kvpiov dpepmroy, Luke i 6); it appears in the offering at the
circumeision of Jesus, and in the visit to Jerusalem for the
Passover, and in the words of Jesus at His baptism: ofre ydp
wpérov éativ Huiv TApdoar whoay Sicacostyny, Matt. iii, 15,

Another religious and intellectual conception which filled a
large space in the thought of the post-Exile period, and which
indeed created a literature of its own, was the conception of
wisdom, in its highest sense closely identified with the creative
power of God, but extending over the whole field of human
knowledge.

A further marked characteristic in the circumstances of the
Nativity distinguishing the family and kinsfolk of Jesus, and
those in closest sympathy with them, is the revival of the
Hebrew poetical genius which produced the Benedictus, the
Magnificat, and the Nunc dimittis, and which appears repeatedly
in & form of supreme beauty in the words of Jesus. But all these
thoughts of the kingdom, these hopes, aspirations, religious
tendencies, and intellectual gifts which surrounded and inspired
the childhood of Jesus must also have influenced the spiritual
growth of St James. The effect is visible in the Epistle, when,
apart from the close and special parallelism to the words of
Jesus, the thoughts of this gospel of the childhood are also
traceable : as e.g. the unity of Israel?, implied in the greeting

1 1f is interesting to irace in the names of the ‘brethren of the
Lord® some indication of such Messianic thoughis as the reunion of
the twelve tribes of Israel and the restoration of the kingdom. Jacob
(James) and Joseph, Bimon and Judas, are representative names.
Jacob by his second divinely imparted name is the eponymous he:ro
of Israel, Joseph the second founder of the race: to shew they signify
the restored umity of Israel, comp. ‘O thou Shepherd of Israel, thou
that leadest Joseph like a sheep,’ Ps. 1xxx. 1. Simon and Judas are
memorable Maccabean names; Judas, the warrior who_ organised
vietory for his people, B.c. 186, and Simon, the mighty high-priest
and king in whose reign the movereign right of coining money was
secured for the Jews, p.c. 142, And that hopes of a Maccabean
restoration, or of a kingdom restored on the lines of Maceabean
sovereignty, were mingled with the hopes of a Davidie monarchy in
the Messianio expectation appears among other proofs from the title

JAMES b
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with which the Epistle opens; the excellence of wisdom {cogia),
ch. i, 5, ii). 15; the reverence for the Law; the exaltation of the
poor, the attribute of peace, St Luke i. 73, ii. 14 (comp. St James
iii. 18); and above all the gift of poelical expression con-
spicuously present in this Epistle. See infra p. zli.

(7)  The unbelief of the ‘ Brethren’ during our Lord’s Ministry.

Soon after Jesus entered on His ministry Nazareth ceased to
be His home. He left His mother and His brethren ‘for the sake
of the Gospel” In John ii. 12, we read that after the miracle in
Cana He ‘went down to Capernaum, he and his mother and his
brethren and his disciples: and there they abode not many days.’
But when Jesus returned from Judwa (John ii. 43, 54), and
revisited Nazareth, He was rejected by His fellow-townsmen
(Luke iv. 16—30), after which He made Capernaum His hore
(Matt. iv. 13; Luke iv. 31). :

The reason for this separation from His kinsfolk may be
traced in His answer to one who told Him that His mother and
His brethren desired to speak with Him: “Who is my mother?
and who are my brethren? For whosoever shall do the will of
my Father which is in heaven, the same is my brother, and
sister, and mother” (Matt. xii. 47—50; Mark iii. 32—35; Luke
viii. 20, 21). The tone of rebuke for unbelief discernible here is
intensified even to indignation on the occasion of a second visit
to Nazareth (Matt. xiil. 54—58; Mark vi. 1-—6), when His own
brethren having joined in the rejection of Jesus, He exclaimed,
“A prophet is not without honour, but in his own country, and
among his own kin, and in his own bouse”: St Mark (vi. 4}
adds: “He marvelled because of their unbelief.” This prepares
us for the explicit statement in St John vii. 2—10, “Even his

‘Ring of the Jews,” which dates from Maccabean times, and is not
found in the earlier history of Israel.

That this nomenclature cannot have been accidental appears from
the fact that three out of those named appear in the group of friends
and disoiples who immediately surrounded Jesus, and in compara-
tively few instances beyond that group. Of the twelve Apostles, two
are named Simon, two Judas, and two James or Jacob,
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brothren did not believe on him?” (008¢ of dehgpot avroi émiarevor
eis avrdy); the tense indicates the persistent unbelief,

The passage, however, shews continued intercourse between
Jesus and His brethren, while indicating a profound difference in
religious position, and inability on their part to recognise Christ
or to understand His work : “The world cannot hate you ; but
me it hateth, because I testify of it, that its deeds are evil” The
context marks the intention of Jesus to be independent of His
brethren, in action—which like elder brethren they endeavoured
to control. The answer fo them is the same in effect as the
answer to Mary at the marriage in Cana. Comp. John vii. 8,
with John ii. 4.

(8) The Conversion of St James.

We now pass to the days which followed the Reswrrection.
When the Eleven Apostles were gathered together after the
Ascension the brethren of the Lord were with them (Acts i. 14).
A momentous change had taken place in their spiritual lives, of
which very little is said in Holy Scripture. One expression, how-
ever, of St Paul explains everything. Speaking of the risen Lord
St Paul writes (1 Cor. zv. 7): “then he appeared unto James ; then
to all the apostles.” The result of that appearance of the risen
Lord was a changed life and a changed belief. James was re-
ceived without hesitation among the number of believers; and
shortly afterwards we find him occupying the highest position in
the Church at Jerusalem, “He was,” says Eusebius (H, E, 11 1),
“the first to be entrusted with the See (fpérov) of the Church in
Jerusalem.”

A strange tradition is preserved in The Gospel accordmg to
the Hebrews that the Lord went to James and appeared unto
him, for James had sworn that he would not eat bread from that
hour wherein he had drunk the cup of the Lord, until he saw
Him rising again from the dead...bring a table and bread...and he
took up the bread and blessed and broke and afterward gave to
James the Just, and said to him, ¢ My brother, eat thy bread, for
the Son of Man is risen from them that sleep.’ (Nicholson, Z%e
Gospel according to the Hebrews, pp. 66—68.)
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From the great difficulty of supposing the presence of James
the brother of the Lord at the Last Supper, Bishop Lightfoot has
suggested that the true reading is Dominus not Domins, the
familiarity of the expression ‘the cup of the Lord’ having misled
the scribe. In that case the words would be, “ wherein the Lord
had drunk the cup.” (Lightfoot’s Galatians, p. 266.)

The tradition may contain a substratum of truth. Sub-
stantially indeed it falls in with St Paul’s record of the Lord’s
appearance to St James referred to above.

(9) Position in the Church of Jerusalem.

The circumstances of St James’s election to the presidency or
bighopric of the Church in Jerusalem are not narrated in the
Bible. But it is not difficult to conjecture the motives which led
to the choice. The brother of the Lord had now become a
believer, he had been honoured by a special revelation from the
risen Christ: he had already gained a reputation for sanctity
of life both among the disciples and the Jews!. The rest would
follow naturally. His near kinship to the Lord-—possibly the
nature of the communication when He appeared to His ¢ brother’
—possibly a resemblance of voice and manner and looks such
a8 is found in those who have been associated from childhood—
would combine to give to St James an authority and position in
the Church which would be tacitly and unhesitatingly admitted
by all the brethren.

(10) His great influence.

The few direct references to St James in the Acts and Epistles
point to his leading position in the Church. The news of St
Peter’s release from prison is sent expressly and at once to
“James and the brethren ” (Acts xii. 17). He presides and pro-
nounces the decision at the Conference held at Jerusalem on the
admission of Gentiles to the Church (Acts xv. 13—-21); and again

I 8o high was this reputation with the Jews that his death was
esgigned as one of the causes which called down the wrath of God
upon Jerusalem that ended in its destruction. 8t James held a
g(})lsiticﬁ] which was only once possible in the history of the Christian

urch.
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at a gathering of the brethren, to receive a report of St Paul's
mission work, the preeminence of St James is indicated by the
language of St Luke: “And on the day following Paul went in
with us unto James ; and all the elders were present” (Acts xxi.
18). In Galatians ii. 9, St James is named before Cephas and
John as one of those “who were reputed to be pillars.” In this
passage the division of mission work is named, “that we (Paul
and Barnabas) should go unto the Gentiles, and they unto the
Circumecision.” An injunction very characteristic of St James is
added : “Only they would that we should remember the poor.”

The passage shews complete agreement between the two gre:.t
leaders, St James and St Paul, and is also quite in harmony with
the decision of the Conference at Jerusalem (Acts xv. 18). The
expression however in verse 12 of the same chapter of Galatians,
Tirds dmd “IakdBov, and the incident which follows, seem to point
to a deepening difference between the Jewish and Gentile divi-
sions of the Christian Church. The words, however, have been
unduly pressed, and it is quite possible that the envoys or
disciples of St James may have gone far beyond St James's own
views in their language and acts.

(11) Hus ascetic life.

Some further particulars of St James’s life are recorded in a
fragment of Hegesippus preserved in Eusebius (H. £. 11. 23), “He
was holy from his mother’s womb, he drank not wine nor strong
drink (cikepa, Heb, 73¢: comp. 8t Luke i. 15), nor did he eat
flesh ; no razor came to his head, nor did he anocint himself with
oil, nor use the bath. To him alene was it permitted to enter the
holy placs, for his clothing was of linen, not of wool. Alone he
 used to go into the temple (vadv) and would be found upon his
knees praying for the remission of his people’s sins, so that his
knees became hard like those of a camel through continuously
bending them in the worship of God. On account of his exceed-
ing righteousness he used to be called 8ikatos kal 38\ias.” The
meaning of the second word is explained to be mepioys rot Aaod

cal Sexatooivy,
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(12) His death.

In the end the Seribes and Pharisees finding that the faith of
Christ greatly increased through the preaching of St James,
persuaded him to stand on the pinnacle of the Temple, in the
hope that he would there dissuade the people; from following the
Crucified One. St James, however, cried with a loud voice:
“¢‘Why ask ye me concerning Jesus the Son of Man ? He is seated
in Heaven on theright hand of the mighty power, and He will come
on the clouds of heaven.’ Thereupon they flung down the Just
One, and then stoned him, since he was not killed by the fall.
Then he turned and knelt, saying, ‘I beseech thee, Lord God,
Father, forgive them, for they know not what they do’ Then
one of the priests of the sons of Rechab cried saying, ‘Cease, what
are ye doing? the Just One prayeth for us’ And then one of
them, a fuller, took the club with which he beat the clothes and
smote the Just One on the head. And in that manner did
James suffer martyrdom.” Hegesippus adds: “ And they buried
him in the place beside the Sanctuary (r¢ vag).”

There is no reason to doubt the substantial accuracy of this
account. The narrative is natural and unforced and describes a
death in harmony with what is known of the life of St James.

(13) Agreement of the Contents of the Epistle with the above
Jacts.

Tested by the features and incidents of that life which are
known to us, the internal evidence for the authenticity of the
Epistle is both strong and subtle. Strong in direct harmony with
acknowledged circumstances of his life, and subtle in undesigned
coincidence with pesition and antecedents.

Of the topics of the Epistle, some are precisely such points
as might have been referred to the Bishop of the Church in
Jerusalem, points on which direction from him might have been
expected. Some of them irresistibly recall the spirit of religious-
thought which pervades the utterances of the group of pious
Jews to which the holy family belonged. Among these are the
praise of wisdom, the doom of the proud, the excellence of
poverty, the indifference to external rank. Other expressions
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again suggest, without verbally repeating, the teaching of the
Lord Jesus in such & way as to indicate the result of long
familiar intercourse rather than the express reproduction of a
scholar. Other features of the Epistle reflect the personal
character of the author. The ascetic tone—the contempt of
riches—the sense of freedom and of spiritual independence-—the
stern attitude towards the rich oppressor—the pious belief in the
efficacy of prayer—the joy in conversions,

An argument against the authenticity of the Epistle has been
drawn from the excellence and originality of the Greek style in
which it is written. But such an argument implies a precon-
ception of the possibilities of learning available for James, which
does not rest on evidence. At the same time the perfection
of the style has been exaggerated. TFull of force and vigour it
undoubtedly is—words and phrases are admirably suited to the
exact expression of the ideas intended to be conveyed. But the
form and idiom are for the most part Hebraic. There is an
absence of the more delicate uses of Greek construction, and
certainly an absence of that facility of expression and idiomatic
usage which are characteristic of a writer using his native tongue.

The subject-matter and some features in the style of the
Epistle may be explained by the position held by 8t James and
the circumstances of the time.

We have seen that it was to St James that the news of St
Peter’s escaps from prison was first conveyed, and that when
St Paul went up to Jerusalem after his conversion he saw none
of the Apostles except Cephas and James the brother of the
Lord. Again, when St Paul revisited Jerusalem on his return
from Greece and Macedonia St Luke tells us that, ‘on the day
following he went in with us unto James, and all the elders were
present’ (Acts xxi, 17). What was done by St Paul must have
been done by thousands of Christians who came up to Jerusalem.
Bishops and Elders from distant Churches would find that the
greatest interest of a visit to Jerusalern centered in the person of
the Lord’s brother. Every question concerning the welfare of
the Church, every dispute in doctrine, each instance of persecu-
tion or suffering would be referred to the Bishop of Jerusalem.
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In these circumstances it would be natural to expect from
St James an authoritative message to distant communities of
Jewish Christians such as this Epistle contains. There is a
certain abruptness of style, an absence of introduction and of
constructive links between the topics treated of which would be
naturally characteristic in a letter written, not as a treatise on
Christian doctrine, but in answer to appeals made from a dis-
tance to a central living authority., The variety and range of
subjects and the emphasis laid on special points may well be
due {o the same cause.

(14) Recent objections to the authenticity of the Episile
noticed.

From the fifth century downwards the claim of this Epistle
to Apostolic authority was scarcely questioned, until in the 16th
century the early doubts were revived on entirely different
grounds. In his prolegomena to the New Testament (a.n. 1522)
Luther terms the Epistle of St James, ‘an Epistle of straw’
(eine recht strohende Epistel), partly (1) because of its supposed
antagonism to Pauline doctrine and its assertion of righteousness
by works, partly (2) because of the absence of such important
topics as the sufferings, the death, the resurrection and the
ascension of Christ. It is shewn below (cb. v.) that the first of
these objections rests on a misconception of St James’s argument
and its relation to St Paul's teaching. (2) The argument from
omission is always precarious and in this case the circumstances
in which the Epistle originated would fully account for the
omissions noticed by Luther.

More recent criticism has laid stress on: (1) the difficulty of
finding an occasion for the Epistle: why, it is asked, should
St James have written to the Dispersion ? (2) the improbability
that St James, the Lord’s brother, should have written in op-
position to St Paul; (3) the supposed inconsistency between
St James ii. 25 and Hebrews xi. 31; (4) the improbability that a
Galilean peasant like St James should possess the power of
writing in the Greek style of this Epistle.

The answer to these questions will, it is hoped, be found in
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the foregoing remarks. On (3) it may be added that there is no
real opposition between righteousness by faith and righteousness
by works that spring from faith.

On the whole the ancient tradition may be confidently re-
affirmed. The weakness of the external evidemce is more
apparent than real, and the internal testimony is indisputably
strong and cogent.

CHAPTER IL

THE DATE OF THE EPISTLE AND THE CIRCUMSTANCES
IN WHICH IT WAR WRITTEN.

Ir we admit the validity of the argument for the authenticity
of this Epistle the question of date is confined to a narrow limit
of time. Nevertheless i* is important to determine, if possible,
whether St James wrote before or after the Epistles of St Paul
had become widely known in the Church, as this is a point which

_bears on the exegesis of the Epistle: and further whether he
wrote before or after the great Conference held in Jerusalem
AD. 52, in regard to the admission of the Gentiles into the
Christian Church.

There are two considerations which point to a very early date
for the Epistle :—(1) the Judaic type of Christianity apparent in
it; (2) the absence of controversy on subjects which came into
dispute about the time of the Conference in Jerusalem or soon
afterwards.

1. It may be safely asserted that, for some years after the
memorable Day of Pentecost and the birth of the Christian
Church, there was no visible and external separation between
the disciples of Christ and the Jewish community. The Chris-
tians still worshipped in the Temple and in the synagogues, and
practised circumecision.

In this the first disciples followed the example of the Lord
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Jesus Christ, who uniformly taught in the synagogues, or in the
Temple, and with His fellow-countrymen observed the appointed
feasts and ordinances of the Law.

8t Paul himself, to whom the Apostleship to the Gentiles was
divinely entrusted, was no exception to this rule. In every city
which he visited in the course of his missionary journeys he
resorted in the first instance to the synagogues of the Jews
(Acts xiii. 14 ff, xv. 1 ff, xvi. 13, xvii. 1, 10, xviii. 4). More-
over when the larger infusion of Gentile converts had excited
the wrathful jealousy of the Jewish Christians (Acts xxi. 20),
St Paul by the advice of St James and the other Apostles took
certain men who were under a vow, and ¢ purifying himself with
. them went into the temple, declaring the fulfilment of the days of
purification, until the offering was offered for every one of them”
(Acts xxi. 26); thus purposely and conspicuously declaring his
adherence to the ancient rites.

It is clear then that even after the Conference at Jerusalem
A.D. 52, the Jewish converts as distinct from the Qentiles were
expected to observe exact conformity with the Law. Before that
Council, and at the period in which we are disposed to place
the date of this Epistle, the Church in Jerusalem must have
consisted almost entirely of converts from Judaism among whom
the question of separation from their brethren had not yet been
stirred.

Such was the condition of the Judseo-Christian Church over
which St James presided and from which the Jewish com-
munities of the Eastern Dispersion derived their Christianity.
It may be noted that this phase of Christianity was not
destined to last long. At the date when the Epistle to the
Hebrews was written the Christian Church appears at any rate
to have been dissociated from the Temple services, and the fall
of Jerusalem finally broke the link between Judaism and the
form of Christianity allied with it. What remained of Judao-
Christianity lapsed into Ebicnism and various forms of heresy.

The very circumstance of the limited duration of Judzeo-
Christianity serves to fix the date of the Epistle to St James; if
our contention be correct, that it was addressed to a Christian
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community whose relations with Judaism were still close, and at
a time when Christianity had not been generally recognised as
hostile to the synagogue and Temple worship.

One specially interesting indication of the early epoch in the
history of Christianity at which the Epistle was written is the
occurrence of the word ¢ synagogue’ to denote the Christian place
of assembly (ch. ii. 2). Nothing is more natural $han that, in the
circumstances which we have sketched, the new brotherhood
should form synagogues of its own. This was no unusual thing.
Hundreds of small communities in Judaism had separate syna-
gogues. The Rabbinical writers counted 480 of these in Jeru-
salem alone : and, although the number may be exaggerated, the
fact that small bodies of Jews like the Libertines and the
Cyrenians had their own synagogues in Jerusalem confirms the
substantial truth of the statement (see Acts vi. 9).

The Christian synagogue would answer precisely to the
meeting place of one of these Jewish communities. In its main
features the service would follow the pattern of the Jewish syna-
gogue ritual. Indeed traces are discernible in the 2nd chapter of
the Acts of the formation of such a Christian synagogue in
which the disciples met for instruction and worship and the
celebration of the HEucharist.

The Christian synagogues like those of the Jews would be
open to all who chose to enter. And to the poor Christian Jews
it would be a temptation, which can be understood, to welcome
the appearance of a rich man-—a possible convert—within the
walls of their little synagogue.

It is easy to believe that a Church constituted on these
principles and having its origin in Jerusalem would look for
guidance and inspiration to the brother of the Lord. All ques-
tions of difficulty would be referred to him for decision, and by
means of the frequent communications between the Jews in
Jerusalem and their brethren in distant provinces, St James
would be kept informed of the spiritual condition of the Churches
of the Dispersion. Such an Epistle as this which we possess
would be the natural outcome of questions and information of
this kind : its informal character—the abruptness of its begin-
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ning—the varicty and to a certain extent the simplicity of the
topics treated of may be explained on this hypothesis.

The existence of persecution is supposed to point to a later
date for this Epistle. But the persecutions alluded to are of a
primitive type and such as that which arose after the death of
St Stephen, a persecution which extended as far as to the distant
settlement of Jqws in Damascus. It was such a persecution as
that in which St Paul himself engaged in his unconverted days;
such as he too himself was exposed to when he taught that
Jesus is the Christ in the cities and synagogues of Pisidia and
Macedonia. It was persecution not by the Gentiles as yet, but
by the Pharisaic party among the Jews, who resented that which
appeared to be an attack upon the Law and the traditions. It
was persecution of the poor by the unscrupulous and irre-
sponsible rich, such as had appeared in every period of Jewish
history, and which was specially denounced by the Hebrew
prophets when it shewed itself among the ancestors of the Jews
of the Dispersion.

That persecution under the form of judicial process (ch. ii. 6)
was possible is shewn by recently discovered inscriptions, which
prove the autonomy of Jewish communities in the cities of the
Roman Empire previous to A.D. 70, but not after that datel,

2. It is by referring the . Epistle to this primitive stage in
the history of the Christian Church, that we are able to account
for the absence of much of the controversial matter which enters
into other Epistles. There were no Judaizers to be attacked,
because as yet Gentile Christianity had not taken a recognised
position in the Church, and Judaism did not yet exist in that
hostile form which it afterwards assumed. Nor as yet had such
heresies crept in as were afterwards found at Colossa—no false
doctrine about the resurrection as at Corinth—no despondency
as to the delay in the Advent of Christ, and therefore no need of
such warnings and eonsolations as were addressed to the Thessa-
lonians or to the Hebrews a few years later.

1 See Professor Ramsay in Ezpesitor for April, 1895, p. 273, .
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CHAPTER IIIL

THE FIRST READERS OF THE EPISTLE, THE TWELVE
TRIBES IN DISPERSION.

THE dispersion of Israel originated in the deportation of the
inhabitants of the Northern Kingdom to Assyria after the con-
quest of Samaria by Sargon (B.c. 722). The cities in which the
captives were placed, Halah and Gozan, point to the districts
known to Ptolemy as Chalcitis and (auzanitis; and Habor, ¢ the
river of Gozan’ (2 Kings xvil. 6), is identified with the Khabour,
an affluent of the Upper Euphrates. In a little more than a
hundred years from the captivity of Israel, Judah shared the
same fate, and, with the exception of a small remnant, was
carried in captivity to Babylon and the adjoining regions.

The successive returns under Zerubbabel (B.c. 537) and Ezra
(B.C. 458) left a large proportion, probably the vast majority of
Israel and Judah, in Babylonia and the surrounding countries.

Hence the captivities of Israel and Judah, which were in the
first instance penal, resulted in the permanent settlement of
large and flourishing Hebrew colonies in the regions bordering
on the Euphrates and the Tigris.

At the fall of Jerusalem the stream of Jewish migration began
to flow into Egypt. And subsequently many thousands of
Jewish families sought refuge in that country from the persecu-
tion of the Syrian kings. In Alexandria two of the five quarters
of the city were chiefly inhabited by Jews. And in Egypt
generally there were according to Philo hardly less than a
million Jewish settlers, odx dmoSéovar pvpiddor éxardv of miw
"Ahefiv8peiav kat Ty ydbpav ‘lovdaior karowoivres dmwd TOT mpis
ABimy xarafafpod péxpt rév bplov Aiferias, Philo, in Flaccum,
§ 6. From Egypt numbers of Jews found their way to Cyrene.
In 340 B.c. Artaxerxzes Ochus carried Jewish captives from Egypt
to the settlements of their kinsfolk in Babylon, and to Hyrcania
and the shores of the Caspian Sea.
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Subsequently Antiochus the Great (223—187), who shewed
the utmost consideration to the Jews, removed 2000 of their
families from Mesopotamia and Babylonia to Lydia and Phrygia
with the view of infusing a loyal element in the disaffected popu-
lation of those countries. The same system of deportation
pushed the Dispersion still further west, for in the year 63 B.0.
Pompey caused thousands of Jewish prisoners to be conveyed to
Rome, where several gained their freedom and settled m the
Trastevere (Philo, De Leg. ad Caium, p. 1014, § 23). But there
was another cause which tended in the same direction. The Jew
had now become a keen and experienced trader. With this
object he passed from city to city and from provinee to province.
Syria and Asia Minor, the Greek islands and Roman colonies
were frequented by Hebrew merchants®. In this way the Jewish
race gained a footing in every region of the civilised world, and
not being confined as other nations within the limits of a single
region in many places almost outnumbered the native popula-
tions.

The list in Acts ii. 9—11 indicates the extent of the Disper-
sion both in the East and West. But between these two
branches there was a wide and well-marked difference which it is
important to note. The Western Dispersion were Hellenists sepa-
rated in language and in mode of thought and manner from the
strict Hebrew-speaking Jews who constituted the Eastern Dis-
persion, and who in common with their Syrian and Palestinian
brethren bore the honourable title of ¢Hebrews, or even in a
special sense ‘the Digpersion, as distinguished from “the Dis-
persion of the Greeks’—comp. St John vii. 35, u3 eis Tiv duagmo-
par 7év “EN\rer pédke mopeleabat, kat Sibdoxew Tods "ENAgvas;
see also Acts vi.'1%,

1 In Antioch and Damascus and other Syrian cities there was an
enormous Jewish population (Joseph. Bell. Jud. m. 20. 2, vir. 8. T), and
in the provinces of Asia Minor they were almost if not quite as
numerous. Comp. Joseph, 4dntt. x1v.7. 2; Bell. Jud. 11. 16. 4, vi1. 3.
3; also wdca 8¢ yaia oéfev w\Hpys kal wica fdhacoa, Orac. Sybill. mr,
27; see Philo, de Leg. ad Caium, p. 1023 B,

2 Edersheim’s Life and Times of Jesus the Messiah, vol. . pp. 7, 9,
14.
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Rabbinical expressions are cited! shewing the equality of the
Israelites dwelling in the Eastern Dispersion, and even their
superiority over the Jews of Palestine. “Unlike the heathen
countries, whose very dust defiled, the soil of Syria was declared
clean like that of Palestine itself. So far as purity of descent
was concerned, the Babylonians indeed considered themselves
superior to their Palestinian brethren. They had it that when
Ezra toock with him those who went to Palestine, he had left
the land behind him aa ¢ pure as fine flour®’”

It is reasonable then to suppose that when St James writes
to ‘the twelve tribes which are of the Dispersion,’ without any
qualifying addition that he addresses himself to the Eastern as
distinet from the Western or Hellenist Dispersion : in other
words, to the Jews settled in Syria and Babylonia, who were in a
preeminent sense ‘the Dispersion.’ How vast that population was
in those regions may be gathered from the words of Josephus:
Al 8¢ Béxa duhai wépay elol Eddpdrov fos Sedpo pvpidSes dmepor
kai épifpd yrucbivac py dvwdpevar, Joseph. Anst. xv. 2. 2.

It is apparent also that the Christians to whom St James
wrote belonged to the poorer classes, the rich who are alluded
to in the Epistle being unconverted Jews and not members of
the Christian Church; see notes on i. 10, ii. 1, iv, 13. This
condition of things corresponds with what we read elsewhere of
the early Church, The relief of the poor became the first act
of Church organization, and notwithstanding the generosity of
wealthier members the Church in Jerusalem relapsed into
poverty and stood in need of pecuniary assistance (Acts vi. 1;
Rom. xv. 26). Probably too St Paul’s description of the Church
of Corinth (1 Cor. i. 26—28) applied to many other Christian
communities. During the first decades of ita history then the
Church was the Church of the poor. Moreover it was a
persecuted Church, This appears both from the Epistle of
St James and from the Acts of the Apostles.

Further than this internal evidence does not permit us to

1 See Lightfoot, Hor, Hebr. Addenda to 1 Cor, xiv. ch. 1r. §§ 1 and

2, p. 568,
'% Edersheim’s Life and Times of Jesus the Messiah, vol. 1, p. 9.
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specialise. We cannot say to what particular Church or Churches,
Syrian or Babylonian, the Epistle was originally sent, or even
whether it was strictly speaking encyclical, as the opening words
suggest, or called forth by definite circumstances of a special
community. A certain vividness and force of expression seems
to indicate actual occurrences. The incident of the rich man
entering the synagogue (ch. ii. 1—4) reads like the description
of a scene from life, the wavering of some, the views of others
concerning faith and temptation, the description of internal
quarrels and particular acts of oppression—all these seem drawn
from the actual experience of some one Christian community.
At the same time what was specially applicable to one Church
would be full of lessons to all where the general circumstances
and characteristics would be similar.

It is, however, an interesting and important point that in
addressing his Epistle to the twelve tribes St James expresses
the belief in a still complete and united Israel, which appears as
a settled conviction in post-Exilian thought.

Thus in the letter of Aristeas relating to the LXX, transla-
tion the high-priest Eleazar is represented as sending to Ptolemy
Philadelphus seventy-two men, that is, six from each of the
twelve tribes; and though four only of the priestly courses re-
turned from exile (Ezr. ii. 36) the original representative number
of twenty-four was restored. In the New Testament the same
belief appears in the number of the twelve Apostles, and in
the promise that they should sit on thrones judging the twelve
tribes of Israel (Matt. xix, 28; Luke xxii. 30); in the twelve
gates of the heavenly Jerusalem (Rev. xxi. 12); and in the
sealing of the twelve tribes (Rev. vii. 4, foll.). 8% Paul speaks
of ‘the twelve tribes (v0 dwdexdulor) earnestly serving God
day and night, Acts zxvi. 7: and in Bom. xi. 256 the Israel
alluded to includes all the children of Abraham.

Long after the Apostolic age the Talmudists made legal
enactments in regard to intermarriage with the ten tribes,
whose settlements they still recognised in the regions of the
Buphrates, to which they had been first carried in captivity
(Lightfoot, Hor. Hebr., Addenda to 1 Cor. xiv. ch, 1IL),
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This survival of Israel in its completeness is in accordance
with such Old Testament predictions as that of Amos ix. 9, ‘I
will sift the house of Israel among all the nations, like as corn is
sifted in a sieve, yet shall not the least grain fall upon the
earth’; and that of Isaiah xzi. 12, ¢ He shall assemble the outcasts
of Israel and gather together the dispersed of Judah from the
four corners of the earth.,,.Ephraim shall not envy Judah, and
Judah shall not vex Ephraim’ See also Hosea i. 11, ‘The
children of Judah and the children of Israel shall be gathered
together, and they shall appoint themselves one head, and shall
go up from the land’ Comp. also Hosea iii. 5, ¢ Afterward shall
the children of Israel return, and seek the Lord their God, and
David their king.’

CHAPTER IV.
THE CONTENTS OF THE EPISTLE.

THE informal character of the Epistle renders a logical analy-
sig difficult. It is not a formal treatise, but an authoritative
reply to questions which had arisen, a bishop’s ruling on inci-
dents and questions of Church life and discipline which had been
reported to him. ’

It may be regarded as a discourse on two practical rules of
the Christian Iife: (@) Resistance to temptation, or dmopovy:
temptation being a necessary condition of the Christian life.
(b) Activity in the Christian graces, of which wiori and #xeos
are leading examples,

The various topics of the Epistle may be exhibited more in
detail as follows :

Introduction. i. ver. 1,

1, Temptation. (a) From without, i. 2—4. (1) Wisdom,
prayer, stedfastness, the Divine helps in temptation, 5—8,
(2) Temptation, implying oppression, introduces the con-
nected subject of the rich and poor, and the 0id Testament
problem of the prosperity of the wicked (as a cause of

JAMES c
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temptation or trial), 9—11. (3) The reward of victory
over temptation, 12. (¢) Temptation from within, moral
or religious error, 13—18.

2. The Christian life and character and worship, incidentally
arising from the thought of temptation as moral or
religious error, 19—27.

3. Christian equality—the sin of preferring persons practically
a transgression of the whole Law—a fresh topic probably
suggested by letter or conversation, but connected with the
preceding paragraph, especially with the thought of wor-

o Ship, ii. 1—13.

4. Faith, a subject suggested by the consideration of Christian
law. Its true condition; fruitfulness in works; faith as
isolated and separated from its works an impossible con-
ception, as impossible as charity without charitable acts,
mercy without almsgiving, or wisdom without its practical
result in conduct. This idea of faith is consistent with
the great, familiar, often-quoted examples of Abraham and
Rahab. In fact without works there is no vitality in faith,
any more than there would be vitality in the body withous
breath, ii. 14—26.

5 Templations of the tongue. (a) Ambition to become teachers
(Rabbis). (b} Vain or slanderous speech, iii, 1—12.

G. The two wisdoms, earthly and heavenly; a topic arising
from the thought of a right and wrong use of the tongue,
iii, 1318, :

7. Coniention and strife; an expansion of the preceding subject.
(wéheuot, the keynote of the paragraph, stands in imme-
diate contrast to elpywyn, which is a note of the heavenly
wisdom.) The struggle against the flesh, which is the root
of evil contention, iv. 1—12,

8. Parenthetic. An address to the wealthy unconverted Jews. A
condemnation of selfish and indulgent lives, iv. 13—, 6.

9. Longsuffering in temptation and the great motive for this—
the parousia of Christ, v. 7T—11.

10. Conclusion: & summary statement of points in Christian
life and condnet, generally connected with the leading sub-
ject of the Eipistle, and more immediately with the teaching
on the right use of the tongue. (a) Swearing, v. 13, (D)
Prayer, 13—18. (c) Conversion, 19, 20.
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The ethical and practical character of the Epistle is a note
of the earlier stage of the Christian Church, when the first and
most necessary step was to secure pure and honest and noble
lives in those who were members of the brotherkood.

That the great Christian teachers of the first gemeration
should have felt it especially needful to guard the moral side of
the Ckristian life, can surprise no one who has even an elemen-
tary knowledge of the scciety out of which the Christian convert
had emerged. On all sides there were in Greek, Roman and
< Oriental civilization moral evils of the gravest kind. In every
city to which the Jewish Christian trader went he would find
some fresh form of vice, some new kind of ‘temptation’ for
protection against whichk the Apostolic warnings were hourly
needed. See Dollinger, Gentile and Jew, 1. 356 n.

But the preponderance of this ethical teaching certainly
points to a period in which controversy had not yet become
acute. Hence the absence in this Epistle of that developed
Christology which is found in the later N. T. writers, In this
Epistle there is no mention of the Incarnation, or of the
sufferings and Crucifixion, or of the blood of Christ or of the
Atonement or the High-priesthood of Christ, or of prophecy or
of Baptism or the Eucharist. And in other regions of thought
there are no less striking silences: there is no mention of the
Christian attitude to slavery, or to magistrates and rulers: no
discussion of questions of marriage, or of the Christian ministry.
Such omissions are, however, all explicable in view of the spe-
cial eircumstances which seem to have called forth the Epistle,
and are indeed if properly considered evidences both of its
genuineness and of its early date.

CHAPTER V.
8T JAMES AND ST PAUL—FAITH AND WORKS.

THE supposition of an antagonism between St James and
St Paul on the subject of faith and works rests on a very slender
" foundation, and would probably have had very inconsiderable

c2
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influence on Christian thought had it not been for the great
influence of Luther.

If indeed the words of St James (ch. ii. 14, foll.) are an attack
upon St Paul, the immense significance of them can hardly be
overrated. For to oppose St Paul on this point, and to assert
the saving efficacy of the works of the law, would be to advocate
Judaism in the Christian Church. It would mean that this
Epistle contains a protest against the position authoritatively
maintained by St Paul and sanctioned by the conscience of
Christendom throughout the Christian centuries—a wholly un-
tenable proposition. And yet those who see in these words an
argument against the Pauline view of Christianity can take no
middle course. St James is either the advocate of that form of
Jewish Christianity which St Paul condemns, or he is not.

But if it is to be supposed that these words contain a delibe-
rate argument against St Paul’'s position, what an inadequate
treatment this would be of that great crucial question! Again,
is it conceivable that the Church would have sanctioned and
left in the Canonical Scriptures two contradictory views of this
essential matter?

Happily it is only a very superficial view of the passage that
demands an hypothesis of this kind. No ‘reconciliation’ is
needed ; for the arguments of the two great Apostles are not
on the same plane. The errors attacked are fundamentally dif-
ferent.

St Paul's argument is in opposition to those who claimed to
be justified by an exact performance of an external ritual, and
who desired to carry into Christianity the whole Jewish cere-
monial law. St James, on the other hand, is opposing the
conception that faith without works is possible or that in any
sense it can be the saving and central principle of the Christian
life. The teaching of St James is that of the Epistle to the
Hebrews, where the activity of a living faith is shewn to have
been the inspiring principle of Hebrew history from Abraham
to the time of the Maccabees. It is also the teaching of St Paul,
comp. Titus iii. 1,8, 14: the Christians must be : wpés wav Eyap
dyadov éroipovs.,..Titus is to exhort va Pporrifwow kakdy Epywr
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wpoigracfar ol wemioTevkdres e, and see as strictly in accord-
ance with St James’s teaching, Rom. ii. 13, od ydp of drpoarai rod
vépoy Sicaior waph rG Beg, &N’ of moural vépov SikmwbioovTar.

Up to this time indeed the observance of the Law was un-
questioned by Jewish Christians. The controversy in which
St Paul was engaged originated when the growth of the Gentile
element in the Church and the rise of the Judaizing faction
created the necessity of a further development of Christianity,
and of a clearly defined relationship to Judaism, which had then
assumed an attitude of hostility to the preaching of St Paul.

The danger against which St James directs his argument is,
that an unfruitful theoretical belief should take the place of
activity in good works. The danger corresponded, indeed, to
Pharisaism in the Jewish Church. With the Pharisees ‘dead
works,’ the mechanical carrying out of defined rules uninspired
by a living faith, ruined true religion. The corresponding danger
against which St James contends was, that a dead or dormant
faith without works should destroy the vital energy of the
Christian life.

The two Apostles have indeed the same moral standpoint,
and whenever a close similarity of expression occurs it is pro-
bable that the original teaching is to be referred to St Jamnes
rather than to St Paul. St James was a follower of Christ
before St Paul. And when St Paul visited Jerusalem after his
conversion, the exposition of Christianity by St James with the
authority of the Lord’s Brother may well have contributed to
the moulding of his faith.

CHAPTER VI.

SOME LEADING THOUGHTS IN THE EPISTLE : cola—migris—
wetpao pds—imopovi).

IF this Epistle is the earliest of Christian documents which
has descended to us, it becomes of special interest and import-
ance to examine the leading words and expressions which occur
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in it, and to consider more fully than is possible in the notes the
thoughts and associations which are attached to them.

1. Twice in the Epistle St James speaks of cogpia or wisdom;
in ch. i. 5, where with a kind of abruptness, as though gegia
would be acknowledged as the first object of desire, it is men-
tioned as a subject of prayer, and in ch. iii. 13—18, where there
is a contrast between cogia dvwder xarepyopérn and émiyeros
coia.

The inquiry to be made then is, what was St James’s concep-
tion of cogpia, and what is meant by the distinction between the
two wisdoms (jii. 13—18)?

The term gopla conveyed a very definite series of meanings
to the Greck mind before it came in contact with Hebrew
thought. It meant first of all skill in any art or handicraft in
its most excellent and subtle form: oi8év &A\Xo oqpaivovres T
ooplav # re dpery Téyvys éoviv, Eth. Nie. vI. vii. 2. In a higher
gense it is the most exact of sciences, dxpiBeardrn Tav émiaTnuiy ¢
lastly it is a science of that which is most prized, the highest of
existences, that is, the Divine existence of pure immutable being.

In some of these senses the use of copia and gogpés in the
LXX. is synonymous with their use in Greek philosophical
literature. Oholiab and Bezalel are gogoi, just as Phidias and
Polycletus are ooghoi. And the highest conception of cogla in
Greek thought approaches very nearly to the ‘wisdom from
above’ described by St James. But the Hebrew idea of ococpia
has a meaning and history of its own. The Hellenic aagpia is
indeed deliberately set aside by St Paul as alien to the Christian
system, 1 Cor. i. 18—28; and in Phil. iv. 8 the leading philoso-
phic terms dpery and &rawos are named with evident disparage-
ment. When St James therefore speaks of cogpia in this Epistle
it is the cogpia of Hebrew thought and literature. It was a con-
ception of great beauty, which grew up in the later part of the
post-Exile period. 'When, side by side with the zeal of Judaism
for a minute and careful observance of the Law, a passion had
arisen for the pursuit of wisdom, roghia, the mast comprshensive
word of Greek thought, had been chosen to represent this purely
Hebrew conception, which is embodied and illustrated in the
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sapiential books of the Bible and the Apocrypha. But the
Hebrew chokmah or wisdom has a far wider signification than
the Greek cogpla, According to the author of the Wisdom of
Solomon it is the most perfect principle of guidance in human
action : wpds duds adv, of Tipavyer, of Aéyor pov, va pdlyre codiav
kal pf wapaméonre,. Aapmpd kai dpdpavrés éorev 1) coia, vi. 9,
12, Step by step copia leads to union with God: mposoys 8¢
vopav (observance of the laws) BeBaiwass dpapoias® dpfapoia bé
éyyvs elvar moel Beod, 18—20...mipiaare ooiav va els Tov aldva
Bag\evonre, 21. It is a direct emanation from God: wdca
oopia mwapd Kuplov xai per’ adrol éorw els tdv aldva, Eeclus. i. 1;
and the breath of His power and the reflexion of His brightness:
drpls ydp éomw Tiis Tod Beot Surdpews...dmadyaopa ydp éoty pwTds
dtdiov «al Egomtpoy dxnhidaTov Tis Tol feoll évepyelas kai elkdv Tis
dyaféryros alrot, Wisdom of Solomon, vii. 25, 26.

This exalted view of coia gives a depth of meaning to the
description of the Lord’s growth: xal ’Inoois mpoéxomrev 73
ool x.m.\., Luke ii. 52, and 76 8¢ wadiov nifaver, rai éxparatotre,
TAnpodpevoy godly, ii. 40.

This then, we cannot doubt, was the glowing picture present
to St James’s mind when be spoke of oodia as the most exalted
subject of prayer, and as that which cometh from above. This
latter expression sounds like an echo of the phrase in the Book
of Wisdom where oogla is described as ‘an influence flowing
from the glory of the Almighty’ (dwdppota Tis Tob wavrexpd-
Topos Bofns elhixpupis), Vil 25.

It is less easy to determine what the Apostle means us to
understand by that opposing ‘wisdom’ which he describes as
earthly, sensual, devilish, éwiyewns, Yuxicg, Saiponddys.

While it is true that the notes of the psychic wisdom as
given by 8t James are, from a Christian standpoint, a justifiable
criticism of the prevailing philosophic systems, the question
arises whether such a wamning against the dangers of Greek
philosophy would be specially needed in those Hebrew com-
munities to which the Epistle was addressed, and whether
St James’s argument is not rather directed against dangers to
be found in the distinctively Jewish tendency to a spirit of zeal
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and fanaticism. At this early stage of Christian history the
evils which threatened Judaism equally threatened the Judao-
Christian body. ¢Zeal for the Lord’ was an historic word with
the Jew and had inspired great actions, and the Maccabean
victories were still a practical argument of success. But this
noble enthusiasm of former days had now degenerated into a
blind hatred of foreign domination, and was rapidly tending to
the fierce spirit which broke out in wild excesses at the siege
of Jerusalem.

Therefore, though a more general interpretation need not be
excluded, it is probable that by the false wisdom of which
St James speaks, and which is clearly associated with zeal and
contention and rivalry (épifewa), is primarily meant that other
system of life which found many supporters at this period and
which Josephus expressly calls a ¢uhogodpie, Antt. XVIIL i 1,
Tff 8¢ Terdpry T@v Pidogogriv ¢ T'akikaios “Lovdas fyepdv karéory
kA This ¢ocodia represented the mundane and material
side of the Maccabean revival. It fostered the expectation of an
earthly kingdom, and of a Messiah who should overcome the
armies of the aliens and free Israel from Roman domination ;
it was émiyeos. It looked to a time of material prosperity and
to the satisfaction of desires : it was Yruyicy) and not mrvevparucs.
Again, the moving energetic element in this system, that spirit
of enthusiasm and desperate resistance to foreign power or to
any infringement of the national religion in its extreme phase,
exhibited characteristics which closely approached the pheno-
mena of demoniacal possession : it was Samporiddns.

2. Another leading thought in this Epistle is embodied
in the word wigmis. So far from this conception being absent, or
unimportant, in St James’s scheme of the Christian life its pre-
eminent position is implied from the first, ch. i. 2. The object
of 8t James's teaching is not to eliminate faith as a leading
principle, but to secure the sacredness and efficiency of it, and to
guard against the danger of esteeming faith to be merely an
intellectual assent to a creed, or & belief in a fact which & man
might hold without receiving vital inspiration from it.

Faith as conceived by St James then is an active principle—
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the energy of the soul in ita relation to God. It implies work
achieved under an invisible and eternal influence which it instine-
tively apprehends and appropriates. 1t is the same inspiring
quality of great and holy men which the writer of the Epistle to
the Hebrews enlarges upon as the key to the Divine history of
Israel Accordingly works that spring from faith justify in virtue
of the inseparable union with a living faith.

3. And if faith is thus the essence and determining quality
of the Christian life, so that of miorelovres—the believers—the
possessors of migris, form the Christian community, it follows
that conditions must exist by which wioris should be continu-
ously exercised and tested. If the Christians as a body are of
mwrrebovres, they are also of mewpaléperor. Through mwepacpuds
faith becomes an évépyeia, instead of being simply a dlwaps.
That this was the condition of the Master’s life is shewn by the
expression : vuels 8¢ doTe of Siapepernrdres per’ éuod év rois mepa-
opols pov, Luke xxii. 28, It also agrees with St Paul's important
rule : 8rc i woMA&y OAiYrewy Oel fjpas eloehbeiv els miv Pasileiar
Tob feod, Acts xiv. 22, and with many other passages of Holy
Scripture.

4. But from this exercise of faith, in which it is being con-
timually tested by different forms of trial (weipacpuois mowkidors),
there results another quality highly and specially characteristic of
the Christian life, namely, {mouors, patience or resistance. wioris
represents the active principle, Swopor the passive principle,
though in dmopors there is also an element of action. Jmoporp
engages. itself in resisting evil, wioms in producing good—in
activities which result from the divinely illuminated attitude of
the soul.

CHAPTER VIL
THE POETICAL ELEMENT IN THE EPISTLE.

PorTicaL form is so marked a characteristic of this Epistle
and bears so close a relation to the interpretation of it in parts,
that some explanation of the principles and laws of Hebrew
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poetry scems to be required in an Introduction. Certain
poetical elements, such as beautiful and exact expression of
observed facts in life and nature, suggestiveness, imagination,
taste, delicate choice of words, find a place in the poetry of all
nations and of all times. But in regard to form there is great
diversity. For instance, metre, the chief characteristic of Greck
and Latin verse, does not in its strict sense of measured syllables
regularly disposed enter into the art of the Hebrew poet, and
rhyme, which gives a special charm to much of modern European
poetry, is also absent from Hebrew poetical composition. At the
same time the examples quoted below exhibit lines of corre-
sponding length, and there are many iustances where a play on
the sound of words produces an effect similar to rhyme.

One characteristic.device of Hebrew poetry is a system of
acrostics exhibited in several of the Psalms, of which the 119th
is a specially complex and ingenious example. Other instances
are Prov. xxxi. 10--31, and Lamentations i. ii. iii. iv.

But by far the most distinctive feature of Hebrew poetry is
parallelism ; by which is meant a correspondence by way of like-
ness or dissimilarity of words, thoughts and clauses, a response
of line to line and word to word. (1) The commonest form of
parallelism is where the thought of the first line is repeated in
the second and emphasized () by intensified expression ; as,

The wicked watcheth the righteous,

And seeketh occagion to slay him,

I have seen the wicked in great power,

And spreading himself like a green tree in his own soil.
Ps. xxxvii. 32, 35,

(?) Or by contrast as:

The full soul loatheth an honeycomb:
But to the hungry soul every bitter thing is sweet.
Prov. xxvii. 7.

(2) Sometimes the parallelism consists of identity of structure
without either contrast or necessary similarity in sense, as :

Fire and hail, snow and vapour ;
Stormy wind, fulfilling his word:
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Mountaing and all hills;
Fruitful trees and all cedars. Ps. cxlviii. 8, 9.

These are examples of parallelism in its simplest form. But
the scheme is capable of great variety and extension. Some-
times from four to eight lines are required to complete the
system, sometimes the parallelism is shewn in triplets or in
stanzas of five lines, as:

Le$ that day be darkness;
Let not God regard it from above,
Neither let the light shine upon it. Job iii. 4.

Sometimes the first line answers to the third and the second to
the fourth, as :

Ag the heavens are high above the earth,

So high is his goodness over them that fear him:

As remote as the east is from the west,

Ho far hath he removed from us our transgressions.

Ps, elii. 11, 12,

A gtill more complex structure, called by Bishop Jebb ‘intro-
verted parallelism,’ is when the corresponding lines in a stanza
are the first and fourth, and the second and third, as:

My son, if thine heart be wise,

My heart shall be glad, even mine:

Yes, my reins shall rejoice,

‘When thy lips speak right things. Prov. xxiii. 15, 16,

Other instances of this complex character are Psalm lzxxiv.
5—17, where the stanza consists of six lines: “Blessed is the
man...appeareth before God in Zion” : and Psalm cxxzxv, 15—18,
an instance where eight lines are required to complete the
parallelism : “The idols of the nations,..every one that trusteth
in them.”

Many other examples might be given of the various modes in
which the parallelism of Hebrew poetry is exhibited. It was a
system which required the same constructive skill as the classical
system, and created a pleasure in expectancy of response at least
equal to that of the rhymed couplet of English poetry.

It may also be observed that Hebrew poetry loses less by
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translation than the poetry of any other nation. Tt is quite
possible to retain in a foreign language many of its chief charac-
teristics—length of lines, position of words, the response (or
contrast) of thought to thought, and even the rhythm which
gives it its special charm and grace. It is indeed chiefly this
underlying poetical form and diction of the original to which the
English Bible owes its strength and beauty of style.

The strain of poetical inspiration in the Old Testament
revived in the New. Hvidence of this continued gift meets us
at the opening of the Gospel. In the hymn of Zacharias and
Simeon and in the Psalm of the Blessed Virgin Mary, the beauty
of artistic form and expression and the peculiar charm of Hebrew
parallelism reappear in perfection. And it is with the deepest
and most solemn interest that we trace the same vein of poetry
in the discourses of our Lord. This is especially observable in
the most momentous utterances of the Gospel. As instances of
these may be cited : Matt. x. 34—39, xi. 28—30, xx. 25—28,
and even in the hour of the Passion, Luke xxiii, 286—31. But no-
where is this characteristic more completely and beautifully
exhibited than in the Sermon on the Mount, which is indeed
from first to last thrown into the form of a varied and impressive
poem, the artistic structure of which can be shewn by analysisl.
It is significant and deeply suggestive that in this poetic structure,
next to our Lord’s own discourses, this Epistle of St James, the
brother of the Lord, ranks highest.

The whole argaument is more like the argument of a poem
than of a regularly constructed treatise. The gradual evolution
of ideas, one springing from another by which it is suggested,
the linked digressions and the repeated return to the original
and pervading thought, bear the same character of a nobie and
artistic poem.

Among other examples of genuine poetical excellence are the
vigorous passages on the evils of the tongue (iii. 3-—13), the scene
in the Christian synagogue on the entrance of the wealthy Jew
(ii, 2—4), the vivid description of trade activity (iv. 13—v. 6), and
of the cruel and miserly landlord, with the picturesque personifi»

1 Bishop Jebb’s Sacred Literature, Sect. ix.
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cation of the rust or tarnish on the hoarded gold, or the hire of
the labourers unjustly withheld, itself erying out in accusation.
And throughout this work there is the poet’s grasp of what is
real and eternal, in contrast with the false and fleeting character
of human opinion.

~ Some further remarks on the postical passages of the Epistle
will be made in the notes, but two points of special interest may
be indicated here. (a) The revival of a postical gift in a marked
and striking way in the family of the poet king David is a
memorable fact. We have seen that it was a characteristic
charm of our Lord’s discourses, that it is noticeable in those
hymns and psalma which celebrated the events and significance
of His birth, and that it is found again richly developed in the
Epistle of the Lord’s brother. All this implies in that family or
group of families the study not only of the words but of the
form of ancient prophecy, and a proficiency in the same Divine
art which must have been cultivated in the ancient schools of the
prophets. (b) It is a fair inference from this ordered beauty of
form and artistic diction that such an Epistle as this is not a
hasty or desultory composition, but the finished result of natural
powers carefully trained and divinely illuminated. And we may
further believe that it was purposely moulded in a poetical form
with a view to the deeper impression and more lasting memory
which such a form would ensure.

CHAPTER VIIL

THE GREEK TEXT OF ST JAMES.

THe text of this Epistle, like other portions of the N.T., rests
on the evidence of the ancient Mss., Versions, and quotations in
the works of early writers and liturgies.

Of the mss. the following important Uncials are referred to
in the notes.
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X. Codexr Sinatticus, assigned to the middle of the ivth
century. Of the correctors X* was probably a contemporary,
NP belongs to the vith century, Ne to the beginning of the viith
century. This valuable Codex was recovered by Tischendorf in
an interesting way from the convent of St Catharine on Mt Sinai
in the year 1859. It is now at St Petersburg.

A. Codex Alexandrinus, vth century.

This M8. was presented to Charles I in 1628 by Cyril Lucar,
Patriarch of -Constantinople, formerly Patriarch of Alexandria.
Tt passed with the royal collection to the British Museum in the
year 1753,

B. Codex Vaticanus, 1vth century.

This is the oldest vellum Ms. of the New Testament in
existence, and of great value and authority in determining the
text. As the name implies, it is in the Vatican Library, where
it has been so jealously guarded that for a long time no complete
collation was possible. Recently however an excellent facsimile
of the whole has been published.

C. Codex Ephraemi, a palimpsest of the vth century, of
great critical value, now in Paris,

The following 1xth century Mss. are also cited in these notes.
K. Codex Mosquensts, in the Library of the Holy Synod at Mos-
cow. L. Codex Angelicus Romanus, in the Angelican Library of
the Augustinian Monks in Rome. P. Codexr Porphyrianus (a
palimpsest), so cslled from Bishop Porphyry of St Petersburg,
to whom it belonged.

The Versions cannot be used except rarely for the verification
of Greeck words, but they give evidence of the presence or
omission of words or clauses, and in some cages are so literal
that their testimony is available for the order of words. The
following are of the greatest value :

I. Latin. There is very little evidence for a Latin version
of the Epistle of St James earlier than the 4th cent. It is not
quoted by any early Latin writer, and it is absent from the
Cheltensham Stichometry, which probably dates from about



INTRODUCTION. xlvii

400 A.p. It has however a place in the Claromontane Sticho-
metry, and it is guoted, though rarely, by Latin Fathers of the
4th cent.

Of ¢01d Latin’ texts we have

F=Cod. Corbiensis, saec. ix, formerly at Corbie in Picardy,
now at St Petersburg. This Ms. now contains the Epistle
complete, preceded by Ps. Tertullian on Jewish Meats and the
Epistle of Barnabas. It is not therefore a Biblical ms. It
ascribes the Epistle to James the son of Zebedee.

m=quotations in the ‘Speculum Augustini’ a collection of
Biblical extracts arranged under headings.

The text of f agrees with the quotations of Chromatius of
Aquileia, a friend of St Jerome. The text of m in this Epistle
is almost identical with that of the quotations of Priscillian, a
Spanish heretic of the 5th century. Both our non-Vulgate
authorities may therefore claim the title of Old Latin, though it
is obvious what a different meaning and authority the term Old
Latin has here compared with the case of the Gospels where the
forms of the ¢Old Latin’ can be traced back to the second
century.

‘We have also in the Vulgate an already existing text slightly
revised by St Jerome. The best Mss. of the Vulgate are, as in the
other books, am (=Cod. Amiatinus, circ. 700 ap.) and fuld
(= Cod. Fuldensis, 546 A.D.).

There are exhaustive essays on the Latin texts of the Epistle
by Bishop John Wordsworth and Dr Sanday in Studia Biblica,
L (1885).

II. Syriac. “There are three stages in the history of the
Syriac Canon. The first ignored the Catholic Epistles [including
therefore our Epistle] altogether. This is represented by the
Doctrine of Addat vnd by the Homilies of Aphraates, which are
definitely dated between the years 336—345. The second stage
is marked by the Peshitto Version, which has been called the
Syriac Vulgate, As far back as that version can be traced it
included three of the Catholic Epistles, St James, St Peter,
1 St John. How far this stage overlapped the first it will need
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closer investigations than have yet been made to determine.
The great body of the Syrian Church accepted the three Epistles
which are found in the Bibles alike of the Nestorians and of the
Jacobites who broke away from orthodox standards in the fifth
and sixth centuries” (Dr Sanday, Studia Biblica, 111. pp. 245, 246).
The third stage was the reception of all seven Catholic Epistles.

It will be seen from this that our Epistle, though not at first
received by the Syrian Church, gained for itself a place in that
fourth century revision of the Old Syriac N.T. which is commonly
called the Peshitto. Whether any translation of the Epistle
existed before the 4th cent. must therefore remain doubtful.
The Epistle is of course included in the Harklean revision of
A.D. 616,

II1, Egyptian. The two most important Egyptian Versions
of the N.T. are the Bohairic and the Sahidic. The Bohairic
(formerly called Memphitic) was spoken in Northern Egypt, the
Sahidic (formerly called Thebaic) in Southern Egypt. The date
at which the N.T. began to be translated into these dialects is
uncertain. As far as the Gospels are concerned some scholars
place it as early as the end of the second century. The two
Versions represent distinct types of text, the Northern Version
being the purest, the Southern having some remarkable inter-
polations. The Sahidic Version of St James is known to us
only in fragmentsl,

1 For the notes on the Latin and Syriaec Versions the Editor is
indebted to Mr F. C. Burkitt; for that on the Egyptian Version
to Mr Forbes Robinson.
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NOTES.

CHAPTER 1,

Title. 'TaxdBov 'Emarold, as in BK and in the subscription of
N, which has no title, and of A where the title is lost. In C both title
and subscription are lost.

12. The T.R. inserts ¢ xdpos with ELP (C has xdpiwos) as subject
to émyyyelharo against the leading uncials RAB. This reading is clearly
a gloss, as is partly evidenced by the variant 6 febs, which appears in

. some cursives, the Vulgate and other versions.

17. N*B have the curious error rporfs dwosxideuaros.

19. fore. So N°ABC and old Latin {scitote) and Vulgate (scitis).
ELP have dore. The change from fore to dore was probably the
correction of an expert who inferred some error from the occurrence
of the Attie syncopated form forre (from logm), & form not elsewhere
found in the N.T.

20. olx épydferar with NABC? and many cursives, against C*KLP
and others, which have o’ xarepydferar. There is @ tendency in
language towards the use of strengthened forms.

Ca. I. 1. IKTRODUCTORY ADDRESS.

1. Beoi kal kuplov Inood Xpiorol. «kaiis here disjunctive. James
(or Jacob) is the dobhos of God and also of the Liord Jesus Christ.
Grammatically it would be possible to regard feol xal xuplov as a joint
qualification of 'Ineoi Xpigrol, but the usage of the N.T. is against
this: comp. 'Inooé Xpioroi al feob marpds x.7.A. (Gal. i. 1). BSee,
however, St John xx. 28 § xdpids pov kal & febs uov, where both ferms
are applied to Christ.

kipros, frequent in LXX. as the Hellenistic equivalent for Jehovah,
a8 well as in lower senses, is applied in N.T. a8 a title of reverence o
Christ, *the Master,’ and is so used almost a8 a proper name, ‘ the
Lord’; hence the absence of the article as here and frequently, especially
- when kipios is governed by a preposition, or when it is in the genitive
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case, or when it precedes 'Ino. Xpiorés. Winer, ur. xix, 1, p. 154. Here
it is correlative to Sohes. Therefore, although the use of xvpies here
may not distinctly prove the truth of the Godhead of Christ, yet the
associations of the word certainly tend to econnect the Lord Christ of
the N.T. with the Lord God of the O.T.

Sollos: (a) in reference to a king, a subject, all subjects of an
Oriental monarch being slaves: xal i3ob of SobAol pwov uerd @y SobAwy
oov, 1 Kings v. 6: 'TepoBodp doihos Zoropdrros, 1 Kings xi. 26, and
frequently. So in N.T. duodfn % Pachele 7dv olpavly dvfpdwe
Baoihel 8s A0éAqoer ovrdpac Abyor perd TOV GodAwr atrol, St Math. xviii.
23; where the doiho: are satraps, or provincial governors. In Demos-
thenes the subjects of Philip are Sofhe:, in contrast to the free
Athenians: xfv airds ph wapy Tods doldovs dywreberioovras wéuwee,
Phil. 11, 32: (b) in reference to a master, a slave; and in a special
sense (¢) a slave consecrated 10 a god, iepbdovhos, a term applied to the
Nethinim, Joseph. Ant. x1. 5. 6: comp. €8’ ofirws del $oify | Aarpedwr
wh wavealpne, 4 | mavealpny dyaff wolpg Bur. ITon 151153, All
three are Christian thoughts: (a) connects dobhos with the conception
of the Bagikela 7od feoti, (b} with thé thought of personal service to a
Master, (¢) who is divine.

St Peter calls himself So5\os kal dwdsrohos "Ina. Xpiorob, 2 Pet. i. 1.
So St Paul, dobhos 'Tna. Xptorol, khyrds dmbérrodes, Rom, 1. 1; and in
conjunction with Timothy, Iaflos xal Tiubdbeos Sobhor Xpiorod 'Incod,
Phil. i. 1.

The simplicity of this self-designation and the absence of any au-
thoritative title tend to prove the authenticity of the Epistle.

Tats Bubexn prhais. This conception of the solidarity of Israel is.a
point in the enthusiasm of the Maccabean revival. Our Lord re-
cogniges it in the number of the Apostles and in their destination as
judges of the twelve tribes of Israel. See Introduction, p. xxxii.

év 1 Swomopg. Though the expression would include the vast
area over which the Jews were scattered, when used without any
qualifying words it had the special meaning of the Eastern dispersion
in Syria, Mesopotamia, Media and Elam, and other districts in the
region of the Tigris and Euphrates. See Edersheim, Life and Times
of Jesus the Messiah, Vol. 1. p. 6 ff., and Introduction, pp. xxix., xxzx.

Swamwopd, lit. & scattering of seed, is not classical but is frequent
in LXX, 1n the sense of (2) scattering or dispersion, Deut. xxviii. 25;
Jer. xxxiv. 17: () collectively, the Israclites dispersed in different
parts of the world, ‘the Dispersion.” tas Swaomwopds 753 "TopahA éme-
cwdfer, Ps. cxlvi, 2, i dwwewopdy o0 *Iepat\ émarpéyou, In. xlix. 6.
piy els The Sagmopdr T8 “EANfraw ué\het wopeteafar; John vii. 35, See
also 1 Pet. i. I.

There is no single fixed term in Hebrew for ‘the dispersion.’
Therefore in using the recognised expression # dcarwopd for a variety
of Hebrew words the LXX. translators defined and specialised the
meaning of the prophetic passage.
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xalpav. Infinitive for imperative, where possibly Ayer or some
similar word is to be supplied. KAaitdios Avalas 7¢ xparlore fyepiv
SAhixe xalpew, Acts xxiil, 26, Sometimes yaipew Aéyer is to be sup-
plied, Iladhos wéow Tols dylows...Tols oboww év Bukimmors, Phil.i. 1. Winer,
111, ixiv, 6, p. 735. Comp. also Jucis d\hofer dNNos épyricr éméeaar,
Il 11, 75. Such uses however may be connected with the original use
and derivation of the infinitive as a dative of purpose. See Monro,
Hom. Gram. § 242..

The same simple salutation is used in the encyclical letter addressed
to the Gentile brethren by St James and the Church in Jerusalem,
Acts xv. 23, i Paul’s salutation is usually xdpis xal elpfn, Rom. i. 7;
1 Cor. i, 3 and frequently.

2—18. (a) Tzmpration FroM WirmouT, 2—4; (1) Wispoy, PraYER,
SrepyasTyess, THE Divine Heres 1v Tempration, 5—8; (2) A
SeecaL ForM oF TEMPTATION—OPPRESSION BY THE RICH—THE
OnLp TesTaMENT PROBLEM OF THE PROSPERITY OF THE WICKED,
9—12; (3) VicTorY ovER TEMPTATION, 13. .

(b) TempraTION FROM WITHIN—MORAL AND RELIGIOUE ERROR, 14—
18. :

2, wacav Xapdv, all Joy, nothing but joy, all that constitutes joy—
merum gaudium, Comp, év wdog dmopory, 2 Cor. xii. 12. perd wdons
wpofvuias, Acts xvil. 11,  =dv xépdos ryod {purovudvy ¢uyh, Eur, Med.
454, ‘pure gain.” For the use of wmévar compare alzo ydpw sor Ew
wigay, Arrian Epict. 11 5, ‘I am entirely grateful.” Winer, P. 1.
§18. 4. For the thought comp. 1 Pet. iv. 13 xafd xowwrelre Tois Toil
Xpiorol wabipear xalpere, Wn xal & Tf dwoxalbyer Ths S6fns abrod
xapire dyaXhudpevor.

~ d8ehpol. The special word for the Christian community, dueis
ddehgol éore, Bt Matt. xxiii. 8: &EfNGer otfv & Noyos els Tods ddehgovs
x. T, St John xxi. 28; drayyelrare TavdPBy xal Tols ddehdols, Aots
‘xii. 17; just as it denoted the brotherhood of the Jewish Church:
éEfNer wpds Tods ddehgods adroll, Ex. il 11, - xal &fovow Tols ddehgois
bpdv ék wdvTor TY vy, I3, 1zvi. 20.

8vay wepuméonre. The aorist points to the several occasions of
temptation in esch single instance, as often as,—a single act—ye fall,
&c., consider it all joy.

wépin{mwrew, to fall around or upon, generally, perhaps always, in
counection with things evil: 7otodry uév wdfe...mepmeadvres, Thue.
11 84, vosfpart wepurlrrwper, Xen, Cyr. v 2. 2T, davrd wepimimrew, ‘to
fall into one’s own snare,’ Hdt. 1. 108. Aporafs weptéreser, St Luke x..30.
“+ The word brings out the externality of the temptation,” Mayor,

wapaacpds. Not classical, a proof, putting to the test, trial, tempta-
tion, not primarily in the sense of enticement or allurement, though
this thought is not excluded, enticement to pleasure being a *trial’ as
well as pain or persecution. wepaoubs in LXX. is used to translate
Hebr. Massah, Ex. xvii. 7 ral éxwvbpacer wepacuds xal hadbpnars. In
the N.T. it is used in an important passage speaking of our Lord’s
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weipagpol: Juels 8¢ dore ol Siapepernbres per' dpol év Tols wepaopols pov,
Luke xxii. 28, Comp. daxpiuw ral weipaocpdv, Acts xx, 19, Satan is
called & wepd{wy Matt, iv, 3 and 1 Thess. iii. 5, where the reference
is especially to a test of faith, as here.

mowklhovs. So also 1 Pet. i. 6 év wouxbhois meipaouots. Here greater
prominence is given to the variety of trials by the position of moixiiois a$
the end of the clause and by its separation from its substantive. The
wespropol of the Christian are varied; spiritual, intellectual, sensual.
The whole Epistle may be regarded as a treatise on metpacpol, and this
first clause is in brief the apostle’s answer to the suffering Churches of
the dispersion. wepacpuds is necessary to the active exercise of wirrs,
and without it dmoxor+ is impossible. The emphatic position of xdgar
xapdy shews the imporiance of the thonght.

8. ywdoxkorres. The part. has a causal force giving the reason
for wficar xapir fyfeacde, ‘inasmuch as ye recognise’ &e. The tense
implies a constantly recurring recognition.

&rv 13 Boxlpiov, k.7.A,  Illores, here assured belief in Jesus Christ,
is the supreme energizing principle of the Christian life, Christian
life therefore consists in activity of faith, but this activity or exercise
of faith is rendered possible by wepacuol, or trials which are the test
or touchstone (rd doxiuwor) of faith: the complete and perfect result
(the compound xarepyd{eras gives the force of completion) of an active
faith lis Imouorh, patience, or endurance, or capacity of resistance
to evil.

For 3 Soxlpiov see 1 Pet. i. 7, where the same expression ocenrs.

twopovs] is the principle of firmness in resistance to evil which
fences in and gives security to the spiritual life. The word is rare in
the classical period, but comp. dwop. Aomrys, Plato Deff. 412 0: i 745
uaxaipas dw. v @y, Polyb, xv. 15. 8, where we have an import-
ant shade of meaning—there is a sense of activity in resistance as
well as of capacity of resistance. If is not a mere passive quality,
comp, the use of {wopuévew, Xen. Mem. 11. 8, 6 7iy wpaypdrwr boa
ply Sdvacar wotelv [xph] Vmoubvew: Ign. Polycarp 6 3 dmopory s
wavorAia. In N.T, the word both in its verbal and substantival forms
receives an accession of meaning from its use by our Lord Himself:
& Umopelvas els Téhos owbhoerar, Matt. xxiv. 13; or, as the saying is
reported in Luke xxi. 19, & 79 dw. Judv krijoerfe vas Yuxds Sudv,
and in Luke’s version of the parable of the Sower xapmogopolows év
Umopory, vili. 15, The word does noi occur in the other synoptics or
St John’s Gospel, but is frequent in the Pauline Epistles; see especi-
ally Rom. v, 3 eldéres 8r¢ % GAlyrs x.7.\., 8 passage strictly parallel to
this, % O\lyes corresponding with the 78 Joxlpior 74s wlorews of St James,
And, asin Aristotle’s system, the repeated act produces the habit, from
which in turn corresponding action springs.

So completely had dwopors become identified with Christian char-
acter that it gave point to the Emperor Julian’s sneer, when the
Christians complained of their treatment by pagan governors: *‘Bear
it patiently,” he said, **as your God commands you,” Socr. H. E.
1. 14,
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4. ¥pyov véhewov, & perfect result, that result which is the réhos of
Uropor), its final cause; opus consummatum O.L., o. perfectum V. The
character that repels and quenches evil results in perfeotness and
completeness. Each act of resistance strengthens character and de-
velopes new force, so completeness of resistance results in completeness
of character. .

réhaor are those who attain the aim or purpose for which they
were intended and for which they were created, 6AdxAnpo. (here and
1 Thess. v. 23 only in N,T.), those who retain all that was allotted to
them from the first ; comp. Acts iii. 16 % wioris 5 8t' adrod Edwker alry
Tip OhoxAqplay Tabryr, all this (physical) completeness. - 6MéxAnpos
is used (Ezek. xv. 5 LXX,) of a vine branch that is unimpaired:
old¢ & adrol dvros ShoxMfpov obk Eéarar els épyaciar, and very beauti-
fully of perfect righteousness: 76 y&p érioracal oe dAékhnpos dixato-
abvy, Wisdom xv. 3.

The germ of this thought is in our Lord’s words, Matt. v. 48 &eofe
olv dpets Téhewor is 6 warhp budy 6 ovpdrios Téheds dorev, Comp. 2 Sam.,
xxii, 26 (Ps. xviii. 25). It is noticeable and suggestive that in the
parallel passage, St Luke vi. 36, olxripgores and oixripuwr take the
place of réXetor and véhewos. See also for Téheiot Eph, iv. 13 uéxpt
xaravrhguper. . .els drdpa 7éhewy. Col. i. 28 dvlpwmor Téhewor év Xpior.

| ¢v unBevl Aemdpevor explains ohéximpor.
B. The clauses are connected, heewdueror.. Aelmerat.

codlas, a term far wider in signification than the Greek conception
of sopia. A whole cycle of Hebrew literature is devoted to the praise
and definition of Wisdom. Aeccording to the author of the Wisdom
of Solomon gogla is the most perfect principle of guidanee in human
action: Aauwpd yap xal dudpavrds éorw 3 cogla (vi. 12); it is won by
those who seek it: elyepds fewpelrar dmwd 7o» dyawdvrwy abriy, kol
ebplareras Iwd 70y {yrodyTwr edrmy—an expression closely bearing on
this passage. Btep by step cogia leads to union with God: wposoxh
8 wépww (giving heed to her laws) Befaiwoes dpbapoias, dpdapaia
8¢ dyyds elvar woel feolc émilbupla &pa coplas dvdyer éwl Bacielar,
vi. 19, 20; ...7pdoare coplay ba els 7or aldva Sacdeloyre. Again
ch. vii, 25 druls vdp dorer 7Hs Tob Oeod dwwdpews...dwadyacpa ydp
éorir Purds didiov, kal ErorTpov dxn\Swror Tis Tob feol évepyelas. Human
wisdom is conceived of as an emanation from the divine wisdom
which was with God at the creation of the world, xdea gogpla rapk
xvplov kal per’ adrod els O aldva, Eeolus, i. 1.

This exalted view of gogia gives force to the description of the
Lord’s growth: «xal 'Iygobs wpoékoxrer 7f coglg, Luke ii, 52: 7o 8¢
xardlov yOfaver xal éxparatoBro TAnpolueror ooply, Luke ii. 40,

atrelro, In the Wisdom of SBolomon prayer is indicated as the
effectual means of attaining cogla, &t ToliTo nitdunr kal. @pbvyas
&860n pot, émexareaduny xal ANOév por wrelpa oopias, Wisdom vii. 7.
Comp. alse Ecclus. li. 18 élmoe goplar wpogords év wpogevyy pov.
In St Matt. xi. 19 (Luke vil. 85), édikadify 4 cogla dwd 70r
&ywr avris, the meaning of sopla seems to be the plan of diving
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wisdom which rules and governs all things, For the construction
somp. yrouas Newopéva codds, Soph. El. 474,
the prominence which Bt James gives to csopia we trace the

surpassing influence of the Wisdom literature in this age. In a
question of completeners or perfection of religious equipment it would
be natural to treat of sogla a8 the highest religious excellence, without
which perfection was inconceivable.

So also 8t Paul places csogla at the head of spiritual gifts. 1 Cor.
xil. 8 @ pév yap Sid Tob Wyedparos Sllorar Noyos goplas, dMy O¢ Nbyos
yigews KT\

alreltw. airev, Lat. peto, generally, though not always (see Luke
i. 63; John iv, 9}, used of requests made by an inferior to a superior,
See Mati. viil. 9 7is éorww €& udv dvbpwmos 8v alrjoes & vlds adrol dprov
1 Acts iil. 2 Sv ériflovr...Tob alrely éNenuoolyny; Acts xii, 20
Aroivre elpjvyy., Hence our Liord never uses aiteiv of His own requests
to the Father, but éenony (Luke xxii. 82) and épwrijow (John xvi. 26).
See Trench, N.T, Syn. sub voe. on the important passage Joh. xvi. 23
éud obk épwrioere oddév.. &y T¢ alrieyre Tov wardpa ddoe Juiv & TP
Svdpari pov,

dwAas, with simplicity, without secondary motive, simpliciter, O.L.,
rather than affluenter, V. Comp. 3 peradidods év dwAéryre, Rom. xii. 8;
dotdovres Toy fedv &xl 77 Uworayy...kal dohérare T worrwrlas els adbrods
xal els wdoras, 2 Cor.ix. 13. In the classics daxhods is opposed to what
is deceitful, a7AG 7Hs dAnfelas Exn—dmwlobs 6 pifos, Aesch. Cho. 554;
&mhof Tpbmot OPP. to 36Aos, Ar. Plut. 1158,

kel piy dvadlfovros, not reproaching, for ingratitude. The two
elements to be avoided in giving are: (1) secondary motives on the do ut
des prineiple; {2) complaint on account of favonrs unreturned, 7ois &
roabobow dvedlioar Ty xdpw, Libernus, D. xxx11. (quoted by Wetatein) :
Odiosum gsane genus hominum beneficia reprobantium, quae meminisse
debet is in quem collata sunt, non commemorare gui contulit, Gic. Lael. 20.

From these two human defects divine gifts are absolutely exempt.
(1) Interested motive is impossible with God ; and (2) man’s ingrati-
tude is no barrier to divine love: 8 adrds xpyoréds éarir éwi Tobs
dxaplorovs xal movnpots, Luke vi. 85. .

8. & wlora. xlorishere, reliance on a promise, trust in the character
of God, the faith which was the necessary condition of a miracle,

1 Suaxpwépevos. In middle voice Siaxplvesfai=to get a thing decided,
to decide for oneself, to set {wo issues before oneself; so to doubt, to
{be in n eritical state of mind. The thought is of judieial hesitation
which ceases when the verdict is given; hence, to dispute. See Acts
xi. 2 Jiexplvorro wpds adrév. Jude 9 rg BaBbhy daxpwéperos. The
tense implies a continuance of hesitation which is not a Christian
attitude. Comp. Matt. xxi, 21 édw &mre wloTw xal ph Swrxpibire, ob
pbvov 78 Ths ouxils Torfieere k.7.\., & passage reflecied here. wopedov oin
adrols pnddy Suuxprduevos, Acts x. 20, See Page on Acts loe. cit. and
B8t Matthew in this series loc. ¢it.
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x\oSwv. Only here and Luke viii. 24 in N.T,, but frequent in
classies.

Bahdooms. The absence of the article with this word is very rare.
See Winer, P, 111. § 19, and comp. 4yods fa). xal adhov, Luke xxi. 25.
kirdtwos év Bardaay, 2 Cor, i, 26. sipara dypa fehdoons, Jude 13,

dveplo kal pumiopéive. i a vento fertur et circumfertur, V.
Neithgr! c':f vﬁxese v‘?«'ordsliq:fougg in LXX. or elsewhere in N.T.
dveplfesfar is dwat Aey., but comp. for the thought xdlamor iwd
drépov galevbuevor, Matt, xi, 7. purifew i used in Aristoph. in the
sense of fanning a flame: repdyn porlferar, Fcel. 842, pirdh expresses
any rapid movement of wave, wind, fire, stars, jiral dorépwr, Soph.
El 106: the verb here possibly of the tide. Comp. purai xvudrwr
dvéuwy 7€, Pind. P. 1v. 346. Comp. the proper name Hdpuros, where
the tide ebbed and flowed with umusual violence; hence the word
is applied as here to ar unstable man: 7&v rowvrwy yip uéve 78
Bovhhpara xai ob perappei Gowep Efpuros, Eth. Nie. 1x. 6. 3. See also-
Eph. iv. 14, where «hvdwviféueror (dw. hey.) xal wepupepbpevor wavsl
éréuy expresses the same idea and is possibly modelled on these words
or similar words in 8t James’ teaching,

7. See Winer, ra11. 8. The dpa in ydp draws the inference,
the ye corroborates it. ‘Let not then that man,’ &ec.

8. 8ifuxos. Not classical, and here only in N.T.; it does not occur
in LXX,; possibly a word coined by St James himself. (In Ps. cxix,. 113
the Hebr. for ¢them that are of a double mind’ is vaguely rendered
wapavépovs in the LXX,) yvxs is regarded as the seat of desires,
volition ; hence d{yvyos, one who is torn by conflicting desires. The
word, elsewhere rare, is very frequent in Hermasg’ Pastor, so much
g0 that the treatise reads like an amplification of St James’ teaching.
As one instance out of many bearing the impress of this passage,
comp. dpor amd gov Tir Spuxlar xal pndéy Shws dopuxhoys alricacbar
waph 700 feod, Herm. Past. M. 9. It is difficult to decide. whether
dripp Biuxos is to be taken as a subject with drardoraros a8 a predicate,
or whether both are in apposition to é dvfpwies éxelves. On the whole
the latter view seems preferable.

dxardorares. Here only in N.'T. The noun dxaracrasin and the
adjective are classieal in the sense of political instability and con.
fusion; in Polybius drarderares is used of youthful fickleness: &id e
xal pvoes pév kal drarderaror dwdpyew {70 pepdiior] Ere §¢ pdN\oy o'’
éxelvwy ThTe petewpafév, vint. 4. 6. In this sense also Luke xxi. 9,
See also 1 Cor. xiv. 33. -

The separation between & dvfpwros dxetvos and dvip Sffuyos gives
emphasis to the words in apposition: comp. 78 wdexa Hpudv érifn
Xpurrbs, 1 Cor. v. 7; Bom, viii. 28; 2 Cor. vii. 6.

tv wéoars Tals 6Beis atrol. Comp. infr. v. 11 & tals wopetais abrob.
The figure is so frequent in the O.T. ag hardly to need illustration:
SuddEee wpaets 68ovs alrol, Ps. xxv. 9. rvouoféryaby pe, kbpie, v 13 884
cov, Pa. xxzvil. 11, ol dpfaruol pov éwl wdoas Tis éBods abrdw, Jer.
zvi. 17. Henee Christianity or the Church is preeminently 5 6dés,

z
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Acls xix, 9 xaxoloyolrres riw 834r, and 28 7dpaxos obx dAhiyos mwepl
Tis 080D,

9. ravydobe 52 4 ddehdds 6 Trawavds x.7.\. The transition to the
contrast between rich and poor is quite natural here. For the problem
of the prosperity of the wicked and the suffering of the righteous is
one with which the Wisdom literature occupied itself more anxiously
than with any other, It is, for instance, the theme of the Book of Job.

The rejoicing in rarelrwois is parallel in spirit to the rejoicing év
wecpacuots. The rarelrwais of the rich (his becoming poor} will save
him from the fate of the rich., Comp. 1 Sam, ii. 10, LXX, (a passage
not found in the Hebrew), uh xavxdstw & @pbripos év 7§ Ppoviae
adrob, xal pY xavydebw & dvratds év 1 Surduer avTob, xal ph xkavydabw &
TAobaios &v T ThovTy alrob.

10. os dvlos xSprov, Comp. wiga adpf xbpros, xal mioa 56a dvfpdwov
s &dvbos xbprov* éfnpdrlOn & xbpros xal 70 dvlos efémeaer, Is. xl. 7, 8.
womep dvPos dvbioar fémeser, Job xiv. 2. dvfpwroes woel xbpros al
Huépas adrob, bael rfos Tol drypol obrws éfar®iae:, Ps. ciii. 14. See also
Ps. xxxvii. 2. The whole Psalm is parallel in thought to this passaga,

x6pros. See note on Bt Matt. vi. 80 in this series. The firsi
meaning of the word is (1) an enclosed place, especially for feeding
cattle: atMis év x 6prp, Hom. I, x1. 774, Henoce(2) provender,hay, 7oy
dpetwy xbprov obx lwrwwy Aéyeis, Bur. Ale. 495, Then (8) vegelation
generally, flowers and graes, and even brushwood, which when dried
are used for fuel in the East, Matt. vi. 31. In this sense xépros
is not classical. The derivation is from a root meaning to seize,’
hence ‘to enclose’; it is cognate with xopds, ¢ an enclosed place for
dancing’; hortus, ‘garden,’ ‘yard,” &c. Curlius, Gk Ewym. § 200.
Skeat, Etym. Dict., under ‘Yard.’

11. dvéredev...rpaver.. démeoey.. . dmdhero. The use of the aorist
here is to express tﬁe instantaneous effect produced by the kadows.
In English the present tense would be used to express this point of
time; but the greater exactness of Greek thought and language places
the events in the past. They are past in the very moment of describing
them. See Winer P. 1. § xl, 1, p. 346, and notes on St Matt, in
this series, and compare 1 Pet. i, 24 &npdrly & xbpros xal o dvbos éEé-
weoev. By some grammarians these are cited as instances of the
gnomic eorist. See Mayor ad loc. and Burton, N. T. Moods and
Tenses, p. 21. Winer however does not recognise this use of the aorist
in N.T.

odv 1® kavowve. The xabowr is the hot wind or sirocco blowing at
sunrise from the Eastern desert. é¢wdfer xadowva dremor (urentem
ventum, V.; Hebr. DY DYID, east wind) ék 78s épfuov, Hos. xiii. 15,
draldueroar yip adTdr kavgww, Job xxvil. 21. xal éyérero dua 7¢
drareida. TOv fhor kal wpooérater & Oeds mwebuport xalowyrt ovyxalovre,
Jon. iv. 8. It was this wind that made the early morning hours so bur-
densome to the labourers, rois SBasrdoac: 76 Bdpos s Huépas xal Tov
kabowra, Matt. xx. 12, where gee notes,
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iérerev. A beautifully exact word to desoribe the dropping of the
petals or corona out of the calyx, as an effect of droug‘ﬁ'ﬂ% would
be more strikingly sudden under the hot eastern sun than in a tem-
perate climate like ours,

elmpéweaa, here only in N.T. Comp. ék Zwov ) edmpéreia 7ijs wpaid-
rqros avrob, Ps. 1. 2. For the general sense of this passage comp.
wis 0 IYdv bavrdy Tawevwliseral, & 08 Tamewdv éavror dpwliverar,
Luke xiv. 11. One of the notes of the Kingdom was the exaltation of
the poor: 1 Sam. ii. 8; Pss. ix. 12, 18, lxxii. 2, 4, 12, 13, cvil. 41,
cxiii. 7, 8. In Is. xxv. 3 the LXX, version, ebhoyrioe ge & Aads o
warwybs, where the Hebr. is ‘the strong people shall glorify thee,’ is
suggestive. See also Luke i. 52, vi. 20. The Gospel is especially a
message to the poor, Matt. xi. 5. The rich are regarded as synonymous
with the wicked, the poor with the righteous. See Is, liii. 9; Ecclus.
xiii. 3; Luke xvi, 19—31, Comp. Pss. x. and xi.

This aspect of the rich and poor respeetively is & vein of thought
which runs through all the prophetic writings. It is & social result
which has ensued in many epochs, when the wealthier class unre-
strained by any unselfish principle gave themselves over to every in-
dulgence of pride and passion. It is a view which finds support in
some of the words of Christ : el 8é\eis Téhetos elvar Uwaye wdAyade gov Ta
vrdpxorra kal 30 Tols wrw)xols xal Eeas Onoavpdr év obparvois, Math. xix.
21. See also vv. 23, 24. It took effect in the earliest organisation of
the Church. Acts ii, 44, iii. 6. It was part of the religious thought of
the day, as shewn in Essenism and Ebionism, the latter name being
derived from a Hebr. word meaning ¢ poor,” One of the great lessons of
Christianity has been to teach the responsibility of wealth and its
place in the service of Christ, whether by noble use or self-sacrificing
abandonment.

& Tais wopelais avrol, in his ways, possibly in a literal sense
(1) in his journeys for traffic or business, (2) but more probably in the
ordinary figurative sense of way or path in the 0. T. Comp. xarap-
e Ta Qafripard pov év Tals Tpifois gov va pi cakevd] 1& dwBiuard
wou, Ps. zvil, 5.

13. This verse closes the paragraph which begins with ». 2,
referring back to the original thought of temptation and endurance.

v orépavoy 175 {wis, the crown of life. ris {wis, gen. of appo-
sition denoting that in which the crown consists. The life, i.e. eternal
life, is the promised crown. ¢régaror, not the imperial or royal crown
(5eddnua), but the garland of victory and eivie worth, or military
valour, woven of oak, ivy, parsley, pine or olive; see however Rev. iv.
4, ix. 7, xiv. 14, ovepdrovs xpuools. arégaves is used of the kingly
crown, Matt. xzvii. 20 and parallels. But there the word suited the
material of which the crown was composed. See Trench, N.T'. Syn.
sub voe., and Bp Lightfoot on Phil. iv. 1. Comp. xomeicfe Tov
duapdrrivor Tis O6fns orépavor, 1 Pet. v. 4; wds 8¢ & dywwniducvos
wdvra éyxpareveral, éxetvor udv oy iva Plaprov aréparer MBwoww, Huels
3¢ dgpfaprov, 1 Cor. ix. 25; o 7is Sikmwotvys orépayos, 2 Tim. iv. 8,

JAMES B
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where kee the context which is ‘parallel to this passage. Still more
closely parallel is Rev. ii. 10 vyivov mords &xp Gavdrov kal ddow oot
1dv srégavor 7ijs {wis. Comp. also Wisdom v. 16.

The thought is finely illustrated by a noble statue of James, the
brother of the Lord, on the porch of Amiens Cathedral. Above the
head of the apostle, not on his head, but at a distance from it, is
repregented & crown, to shew that the crown is not yet attained;
it is the inspiring hope of life to be struggled and fought for through
temptation and trial. This last thought is signified by a shield which
the apostle holds in his hand, on which is inscribed a banner or flag
such as nsed o be carried in the very forefront of battle. Buch is
the teaching of 8t James here. See Ruskin, The Bible of Amiens.

&v dmyyelharo. The suppressed subject of éwgpyyeldaro can only
be 6 x¥pios or o ypeorés. And the question arises: Is this promise
a saying of omr Lord’s not recorded in the Gospels? Or is it another
form of Matt. x. 22, 6 8¢ Umopeivas eis Téhos olros cwlfoerar or Luke
xxi. 19, & 7§ dwopory Spdy krijoegbe Tas Yuxas tudv? The connexion
between dmouor} and {wy is the same in both expressions, and the form
of the expression here may be due to St James’ love of poetical imagery.
On the other hand it is perhaps most natural to regard it as a direct
citation of words of our Liord remembered by St James, which dis-
tinctly conveyed a promise. For though the word of promise is only
explicitly stated here, it is clearly indicated in the form of each of the
above cited passages. Bee Resch, 4grapha, logion 52, p. 130.

Tols dyowdow avréy, Comp. rois Hyamycbo. Tiv émigdveiar adrod,
2 Tim, iv, 8.

13. wapaldpevos, while tempted, in the course of temptation.
Such a primitive form of error may bave arisen from a perverted
inference from the petition in the Lord’s Prayer: ui elcevéyxps fuds
els mewpasuby, Matt, vi. 13. St James’ words reveal the secret of
temptation. However external the inducements to it may appear, its
root is within, Comp. Ecclus. zv, 11 ff,

dard Oeod. dmd denotes origin simply, not agency. Winer, P, 11,
§ xzlvii. b note 2.

dwelpacros, for classical dwefparos. wakdv, genitive of source,
‘untempted by evil.” Comp. &xhavres ¢ilww, Soph. Ant. 847; xaxdy
drptuoves, Aesch. Thedb, 875; Winer, P, 1L § xxx. 4. Others render
as R.V. marg. ‘untried in evil’ Buf émelpasros is clearly in con-
nexion with the atiendani verbs wepdfopar, mepdfer, and must have
the same signification which they bear. There is no real theological
difficulty. Absolute freedom from the power of temptation precludes
the possibility of tempting others.

14. A parable of sin and death. Uwé implies direct personal agency.
Man is regarded as tempted by his own lust or desire, here personified.
The offspring of this union ig sin; sin when mature becomes the mother
of death. Comp. for the thonght generally: rd ydp dywia ris dpaprias
Bdvaros, 8 82 xdpopa Tob Oeol {wh aldwios & XpioT§ Ingob ¢ Kuply
fuiv, Rom. vi. 23; 70 vap ¢pbvyua 75s capxos fdvaros, Rom. viii. 6.
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Hehropevos kal Sehaufopevos. Iither (1) with Bede, cited by Mayor:
abstractus a recto itinere el dllectus in malum; two processes in
temptation are indicated: persuasion through some strong motive to
leave the right path, allurement to sin: comp. éyxpdrear obrw pdlier’
& Pero dorelsfar, el avTds émiderior avrov ph OO TRV WapauTixa
#iovir ENkbpevor dwd TOv dyafdv, Xen. Cyr. viir. 1. 32; or {2) the
figure is drawn from the capture of fishes. The words are here in the
order of thought; in act Seheaf. would precede. - Comp. Moriamur et
in mediec arma ruamus, Verg. Aen. 1, 353; Castigatque auditque
dolos, ib., vi. 567; ételx. here only in N. T. dekeas:, comp. Jehedforres
Yuxds, 2 Pet ii. 14; Sehedfovew & émﬁ'vﬂluu, 2 Pet, i1, 18; yaorpl
deheafdpera, Xen. Mem. 1. 1. 4; ndorn kakod dé\eap, Plat. Tim. 69 b,

15. dworeeofeioa, perfected, of full age, mature. Comp. jam
matura viro, jam plenis nubilis annis, Verg. den. vir. 53.

dwokves, brings forth, R.V.

17. waoa Boots, k7N, . Note the hexameter rhythm here, #Goa...
Té\ewr; for similar instances see Heb, xii. 13; John iv. 35.

§dans, stmctly an act of giving. Comp. Phil. iv. 15 oddeuia poc
éxxAnaia éxowdwyoer els Abyov Bbcews xai Ajyews, where, as Bp Light-
foot notes, dboews xal Ajews are used in the technical sense of ‘credit
and debit,” In the classics dbous appears to signify the thing given,
a gift, according to the lexicons, but in many of the examples quoted
the active sense is still apparent, e.g. Hom. Od. vi. 208, 8bges &'
Shiyn Te, piAy Te, Bbous may well signify a giving rather than a gift, and
this original and proper signification gives a real distinction between
dboes and ddpyua, which is lost if 8écus is rendered ‘a gift’ and becomes
synonymous with ddpyua. &bois is the aet or mode of giving, which
may be right or wrong, and 8dpnpa is the gift itself.

The position of dyady) and 7éAewr gives the force of an. adverbial
clause ; if it be good or perfect it is a divine gift.

&vwléy éomy. This is rightly regarded as the predicate rather
than dvwler éorwv karaSaivov. BSee however Winer, mir xlv. 5, where
the second view is supported. d&vwfer from above, from heaven. See
ch. iii. 15, 17 and John iii, 81, xix. 11, and comp. Col. iii. 1 7¢ Grew
{yreire.  Philo de Profug. T. 1. p. 871, 2 speaks of coglay fvwher
SuBpnlcicar &’ olpavod.

To¥ warpds Tdv érev, the Father of lights. Primarily perhaps the
Creator of the heavenly bodies, but also in & wider sense Father and
Creator of light in all its manifestations; Giver of all gifts, spiritual,
intellectual and moral, beauty of nature and excellence of art. Ior
this use of the plural denotmg the parts of which a whole is made up,
comp. wpopehdrresfuc ixy 5 Odrmy, attacks of cold and heat, Xen.
Mem. 1. 4.13. 8o in Latin: artes, Art in ils various forms, works of
art; regna the various elements in the regnum &e.

A]though the expression rol nr{;as 7d» pdrwy cannot be precisely
parallelled, the association of light with the idea of God may be

" abundantly illustrated: the first creative word of God is ““Let there be
light,”” Gen, 1. 3; comp. Is. xlv. 6, 7 ““I am Jehovah, $here is none else,

B2
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that form light and create darkness”: éyd & xaraoxevdoas $&s kal
wofoas oxbros. So in the manifestation of Jehovah the light of the
moon shall be a8 the light of the sun, and the light of the sun shall
be sevenfold as the llght of seven days, Is. xxx. 26. Comp. also év
1§ url gov dydueta ¢ds, Ps. x3xv. 9; oV xarnpricw fhor kal sehipyp,
Py, lxxiii. 16; cal dvateret duir n)\tor &xa.ma'w'qs, Mal iv. 2, In
1 John i, 6 God is absolutely ¢@s, and in Heb. i, 3 Chris{ is regarded
as the effulgence {dratyaoua) from the Father. So in Wisdom vii. 26
cogla is described as being drafyarpa guwrds didlov.

wap lp ovk B ., with whom there is no posslbﬂity of change. Lit.
‘there i no room for ' Bee Lightfoot on Gal. iii. 28, who agrees with
Winer (P. 11, § xiv. p. 96) that & is not a contraction for &veori, but a
form of év or évi with the accent thrown back as &re, wdpa, &c. See
also Col. iii. 11.

wapaidayy, fransmission from one condition to another, change, as
7. xdAhovs wpds aloxos, Arr. Epict. 1. 23. 82, So here perhaps simply
change from light to darkness, in which case the predominant thought
both in this and the following expression would be absolute brightness,
the negation of darkness—rather than absolute immutability, the ne-
gation of change. The context of the passage however suggests that
magadiay) may be here used in a scientific sense, or at any rate in
a way suggestlve of the scientific term parallaz. It is true that
no instance is cited of such a use of mapadhayy before the date of
this Epistle, but neither is there an instance cited of wapdAiatis used
in this sense earlier than Proclus, who, e. A.p. 440, wrote a paraphrase
on a work of the astronomer Ptolemy (fl. a.p. 139), and the Moderm
Greek term for parallax appears to be wapalavy, not ragddhaks. See
Sophocles, Modern Greek Lexicon sub voc. This may represent a very
ancient usage. '

Parallax “may be defined in the most general way as the differ-
ence between the directions of & body as seen from two different
points,” or, “apparent change in position produced by movement of
the earth,” Newocomb's Popular Astronomy, pp. 165 and 206. ¢ The
parallax of the sun was calculated, though erroneously, by Aristarchus
¢. 250 B.0. and Hipparchus 162127 ». ¢., & oalculation adopted by
Ptolemy and adhered to for twelve centuries.” Young’s Text-Book
of General Astronomy, § 666, The thought therefore would be fa-
miliar in St James’ time. Moreover he was writing to men living in
regions where astronomy had flourished from a remote antiquity.
That astronomical phrases were known to the Greek-speaking Jew in
the post-exile period appears from various passages in the LXX.
abris ydp pow Edwaey TOF Syrwy Ywhow dpevdi eldévar cveracw kbouov
xal évépyecar arouxelwr, dpx'hv xal Téos xal pegbryra xpbvwr, Tpowdv
@Mayds xai perafodds xmiplv, éma.urwv kbxhevs xal doTépuy 0éo'ets,
Wisdom of Solomon, vil, 17; «al xad’ dpur yerwapirwy -qMou fpon‘wv
katl mr& ouvbdwy unriw, Deut. xxxiii, 14 ; érioTaca: 3¢ Tpowds olpared, 4
T i’ ofpardy duobuuaddy yvbpeva ; J ob xxxviii. 33.

In the Book of Enoch, eh. Ixxi., there is an elaborate treatise on the
laws and movements of the heavenly bodies, and the expression ‘Father
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of the lights’ finds & parallel in such phrases as: ‘The seasons, the
years, and the days, Uriel shewed me; the angel whom the Lord of
glox, appointed over all the luminaries of heaven in heaven, and in
the world,’ &e. ch. Ixxiv. .

If this view of the meaning of rapadhay be accepted, the expression
would indicate the immutability of the Iiternal Father, and the thought
would be intensified by the results of modern science, according to
which the apparent displacement of the great majority of the fixed
stars, due to parallaz, is so minute as to elude our investigation,
The mapahay# of the stars indeed is incalculable; with the Father
of the lights wapakiays is inconceivable.

Ii is difficult to decide with certainty between these two possible
genses of wapalhayf. It is in favour of the first that the same
thought of light and darkness would be retained in both expressions
—mwapal\ay$ and rporfis dwooxiaoua. The second introduces the
further thought of unchangeableness.

Tpomy, turning or revolution, or perhaps the setting of a heavenly
body. !Ihe genitive Tporfs denotes occasion or cause.

dwooxlaopa is the shadow projected from one body on to another,
or in any way caused by the movements of a body.

Hence rporis dmooxiaoua is either (1) the shadow of night caused -
by the rotation of the earth, or, in popular phrase, by the setting of
the sun (comp. o0¢” éwér' dv orelypot wpds obpavdy darepberra | o888’
o' dv dy éwl yalay dw’ obpavbler mporpdmyrar | AN émil vik dhoh) TéTarar
Seihoioe Bporoiow, Od. x1,17—19; Tporai Moo, ib, xv,404, which Eusta-
thiusinterprets of the west, ra durixd uépy, the region of sunset): or(2) the
shadow of eclipse caused by the revolution of a planet or its moons:
a far more frequent occurrence in some parts of the celestial system
than in the experience of our own planet: e.g. four of Jupiter’s
satellites are eclipsed at every revolution, i.e. at intervals varying
from 12 hours to 7 days for the different satellites. The created
luminaries suffer eclipse by projected shadow or darkness by turning
from the source of light : with the Father of lights there ig absolutely
undimmed and continuous splendour: ** the shadows vanish in the
light of light.” Tennyson,

Schleusner, following some of the Greek interpreters, takes dmo-
oxlaopa as equivalent to Iyvos, and renders it me levissimum gquidem
mulationis vestigium, ‘noi a trace or vestige of change.’ There is
however no authority for this use of the word drosxlacua, and by this
rendering the important coneeption of darkness or overshadowing, as
a defect in the mundane luminaries, is lost. 8o also 0. L. renders
modicum obumbrationis, vicissitudinis obumbratio.

18. Bovkndes, of His own wish, denoting absolute freedom from
necessity or external cause of any kind. Bothopm and Sodysis are
strietly used of the end, not of the means to the end: ¢/ &% r¢ 7éhos
& TOv wpukTiv 8 80’ adrd Bovkbpeta, Arist. Eth. N.1. 2.1; 4 pév Boidnaus
ToD réhous dorl piidhor, % 8¢ wpoalpeais TOV wpds 75 réhos, Eth. N. 111, 2.9,
See Btewart’s Eth. N, ad loc. cit.
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drexinoer. The recurrence of this rare word (see above, v. 15)
throws into forcible contrast the generation of gin, and the new birth
from the Father of lights. This is the more striking as droxdew is a
word strictly used of the mother, not as here of the Father, ‘begat.’
The word generally used in this sense i8 yevwvdr., Comp. the use of
rixrew, Il 1. 742; Aesch, Eum. 630,

The aorist points to the single act of regeneration, as in 1 Cor,
vi. 11 d\\& dwehoboasfe, AN frydotyre, dANG Eikaidlnre & T drbuare
Tob xuplov, x.T.\. :

Adyp dhnlelas, by the word of truth, the instrument by which the
work is effected.

Abyos dhpfetas is the word or message which conveys the truth, the
revelation of the truth. Comp. ¢ Ayos rfis swrplas radrys, Acts xiii. 26;
6 Aéyos Ths dhnbelas ol edayyehov, Col. i. 5; & Aéyos s dAnbelas,
2 Tim, ii. 15; 8 % 4w’ dpxfs & axnrdauer...Tepl Tob Mbyov Tis {wiys,
.7, 1 John i, 1. Comp. also the frequent duh» Aéyw of our Lord
{(note the variant d\nfds Aéyw, Luke xii. 44); in St John always
the repeated dujw duty AMéyw. See especially, as bearing on this passage,
St John iii. 3, 5 duip dump Ayw goy, édr uh Tis yearndy & Ddaros xai
aredparos ot fovaras eloeNfeiv els Ty Basihelar ol feol.

In the passages quoted above & Aéyos Tiis aAqf. or 74s cwryplas is the
Gospel, that divine revelation by which God regenerated the world in
Christ,—a sense which it bears here; but there is a nearer approach to
the personal Aéyos of John i. 1 here than in the other passages. The
message of tmth in Christ i3 proved to be the regeneration (4 malw-
yeveoia) first of Israel, then of the world. The repeated 7Huds points
to the privilege of Israel.

els 76 elvar. A final clause denoting the end or object of the spiritual
creation,

amap)X v Tvva, 3 kind of firstfruits. rwa qualifies the boldness of the
expression, Winer ur. 2a. In the Hebrew ritual drapys) meant the first-
fruits of men and cattle and harvest, consecrated and offered to God:
oicere 16 Spdyua dwapxiy Tol Peprapot Julv wpds Tov iepéa, Lev, xxiii.
10. See also Deut. xxvi. 2; Ex. xxiii. 19: dwapy} therefore besides
the primary meaning of firstiruits’ as the promise of harvest and
dedication of the coming harvest earried into the New Covenant the
thought of conseoration to God. Comp. ofdare 7w olkiay Zrepavd, drc
doTly &ra!)xh i "Axalas, 1 Cor. xvi, 15; odTot yopdosfnoar dms Tow av-
Gpdway anapyxy T¢ Oe@ xal ¢ d; vlp, Rev, xiv, 4.

Tdv adrod xmopdrwy, His creatures. The gift of the Incarnation
ia literally and truly a new life, and the result is a new creature: dore
el ris v Xporp xawd xrioes, 2 Cor. v. 17. See Gal. vi. 15. Thus
Christ is mvefua {wowowiw, 1 Cor. xv. 45, because it is by the spiritual
communication of His own life that the new creature is effected. With
this conception of the new birth as a gift of the Father of lights comp.
the use of guwriferw, pdriopa, pwrwopss, as baptismal expressions; o!
purifbuevor dara Huépas haumpogopoiaw, Suicer, sub voc. pwrifew.
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19-27. TaBE CHRISTIAN LIFE, CHARACTER AND WORSHIP,

This theme incidentally arises from the thought of temptation, ag
moral or religious error, and is immediately connected with the
expression drapytr Twa 1év adTod kTiondrer, v, 18,

It is 8 description of the life in nnion with Christ cn the practical
gide. In view of prevailing pagan immorality and even of the ethics
of philosophie paganism, the importance of moral teaching in the early
Christian Church can hardly be over-estimated. The eontrast between
the Christian ideal and the pagan Society from which it was separated
accounts for the repeated warnings even against gross forms of sin,

19. lore. For the reading see above. The classical form lore for
the Hellenistie odare is found here only in N.T. ¢Ve know it’ refers
to what precedes, emphasizing that, and leading on to its conse-
quence—a new life,

Taxvs els 0 dxovoar. el signifies aim or tendency; raxds is con-
structed also with the infinitive alone: ds 8forra wév ' Exes | ool
aupmrorijoas kal Taxdy wposapkéoas | Spaddy 8 'Axaiols el ScaBAnbhoopar,
Hur. Hec. B61—3: TaxUs év 15 drpodae cov, Ecclus. v. 11. One of the
eayings attributed by Mahommedan writers to Christ is, ‘Asked by
gome how to win Paradise, He said, ¢ Speak not at all.” They said,
“ We cannot do this.” He said then, ** Only say what i3 good”*
(Margoliouth, Ezpository Times, Dec. 1893). Comp. yAdsoa drfpdmov
rréas adrg, Eeelus. v, 13.

20. dpyd ydp dvBpds x.7.A. There is a suggestion of irony in this
expression, dpy+, primarily ¢ passionate impulse,’ is as far as possible
removed from justice in any case. How much greater the contrast
between human dpy#4 and divine Sikarootey! On the other hand épy3
Oeol i3 used of divine justice in its manifestation towards sinners,
Rom. i. 18.

2l. dwobépevor, of putting off a garment, 7& ludria, Acts vii, 58; a
burden, dyxor, Heb. xii. L. More frequently figuratively, Rom. xiii. 12
r& &pya Tob oxdrovs. Eph. iv, 22, 25 rdy wadady dvlpwmor...1d Yeibos.
Col. iii. 8 & wdvra, Gpyfhr, Ouuby, k.7 X. 1 Pet. ii. 1 wGoav xaxiav.
The tense implies a single, decisive effort.

waoay puraplay, wicar, in its whole extent. pjvmaplay, dr. Aey. in
N.T., uncleanness, comp. capkds dwbéfeois pomov, 1 Pet. iii. 21; 4
Jurapds puwarbirw &re, Rev. xxii. 11.

mepuraelav caklas, exegss of wickedness, wepooelay not classical:

év wpadrnTi, with meekness. wpairys is & note of the Kingdom.
Pss. xxv. 9, xxxiv, 2, xxxvii. 11, Txxvi. 9, cxlvii. 6, cxlix. 4,

Christ calls Himself wpats Matt. xi. 29, and places the wpaets in the
forefront of those who are ‘ blessed,” Matt. v. 4 (or 5). wpgérys as an
ethical term is concerned with anger, it means absence from resent.-
ment, meekness in suffering; it is mentioned with very faint praise
by Aristotle, who says, éml 7dv péoor Tiw wpgbryra @époper wpds Tiw
Ehewr dmoxAivovoar, and again ewep 8% § mpabrys émaweirar. It is
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therefore one of those distinctively Christian terms which, like Swouos,
paxpofupla, Tawewoppootry, point the divergence from pagan ethies.
Closely associated with mpgérys in N.T. are, émelxen, 2 Cor. x. 1; &y-
xpdrea, Gal. v. 23; rawewogpooiry and paxpobvula, Eph. iv. 2; Col,
iil.-12; Swouovh, 2 Thess. 1ii. 5. Comp. also 1 Cor. iv. 21; Gal. vi. 1;
Titus iii. 2. With the exception of this passage and 1 Pet. iii. 15
mpgbTys (wpabrys) is a Pauline word.

Séfuale Tdv ¥pduror Méyov. Comp. perd xapas déxorrar Td» Abyow,
Luke viii. 13. é6éfacfle ov Abyor dvfpdmwy dAA& xalds &AnfBs éariv
Abyor feol, 1 Thess, ii, 18,

rdv fudurov Aéyov, the implanted word. The word that becomes a
part of the ¢vois or character, that is worked into the nature just as the
elements which go to form the plant are absorbed in it, and tend to its
growth. &ugurov is formally proleptic here; it is implanted after its
reception. But in fact it expresses a eonstant quality of the Aévoes
and forms with it a single compound noun.

Tdv Suvdpevov adoar k.7 A. Comp. infra iv. 12 & duwdueros cloar.
The power there attributed to God iz here attributed to the implanted
‘Word, and in fact the implanted Word is scarcely distinguizshable
from the indwelling Christ.

22. mwoural Aéyov. woupris is a characteristic word of St James,
occurring four times in this Epistle, elsewhere in N.T. once in Romans
ii. 13 woyral véuov, and in Acts xvii. 28, where it bears the classical
sense of ‘poet,” rwes Tdy kaf' fuds moyrdr. In Tit, 1. 12 St Paul uses
the word mpogifrns of a poet: elwédy 7is é& adbrdv Mios abrdv wpogirys.

mapaloyifépevor éavrovs, decelving yourselves, ‘ making a false or
erroneous estimate’: for this sense of rapd comp. rapdoquos of a coin
imperfectly stamped : §0vams wapdongpos alvy, Aesch. Agam. 780, power
falsely stamped with praise; mapamelferr, to persuade with fraud;
wapakobewr, to misunderstand; wepdyew, to lead astray; copla &¢
Nénrer wapdyonaa pbbos, Pind. Nem. vu1. 34,

23. dxpoaris Adyov, ‘he who only hears the word,’ is comparad to
a man who by looking into a mirror observes (xararcel) the face
of his yéreqis—his true individuality—the real meaning of himself
(carevbnoer yap éavrér), but who instantly departing forgets what
manner of man he was. That is, if a man listens for a time only to
divine teaching and is made to understand himself, to see himself in
God’s word, and then abandons it, the impression made by reading or -
instruction is momentary. He is like the seed that fell in stony places
or among thorns. On the other hand the rotyrys Aéyov, he who does
the word, looks into the perfect law, the law of liberty, i.e. the word
of God, and there sees reflected as in a mirror his own personality as
it was created in the likeness of God {comp. ch. iii. 9); he abides in it,
continues that earnest gaze, never losing sight of his ideal, of that
which he was intended to be according to the purpose of his ~yévegis or
creation. *Is it not remarkable that St James dwells not on what the
man learns about God in the Seripture, but on what he sees of God’s
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design, or delineation of what ke, the beholder, was meant and made
to be?" Archbp Benson, Communings of a Day, p. 8.

karavoodvrt, closely observing, attentively considering. Comp.
Matt, vii. 3 dokdv of karavecis; Luke xii. 24, 27 xaravofoare rods
kbpaxas...7é xplva, XX, 23 xaravofioas 8¢ abrav riy wavovpylar; Acts
vil, 31, 32, xi. 6 els 9» drevioas xarevbowr xal eldor: Rom, iv. 18; Heb.
ili. 1 xaravefsare Tdv dwbéorodor k1. h.; X. 24 karavodper dAAHhovs,
‘take careful note of.’

T0 Wpéowmwov ThHs yevéoews atrol. Vultum nativitatis suae, V,
The countenance (vultum as expressive of character) of his birth or
creation in the image of God (see ch. iii. 9 and above, v. 18}; that
is to say, as the next clause shews, his real self or personality (xare-
vinaer yap éavrdy). Comp. énl ris &v 7 kardwrpy popPis G elxdw wpds
70 dpxérvmor oxmpariterar, Greg. Nyssen, quoted in Suicer. .Comp.
the later use of wpéowrer to siguify the Persons or drosrdoes of the
blessed Trinity.

For the thought comp.

““As when a painter poring on a face
Divinely, through all hindrance finds the man
Behind it, and so paints him that his face,
The shape and colour of a mind and life,
Lives for his children ever at its best
And fullest.” (Tennyson.)

tv todwrpw. A mirror of polished metal.

24. dreMidlev kal elbéws twehdlero émolos fv. The fenses are
used with great exactness: the perfect denotes immediate succession
and enduring result, ‘he has gone and is still away’; comp. terra
tremit, fugere ferae, Virg. Georg. 1. 330, The aorist denotes the single
instantaneous act of forgetting. For similar exact uses of these
tenses in combination, comp, Luke iv. 18 #xpioéy pe (a single eternal
act) ebayyehlracfar, drécraleéy pe (continued result) wnpdfac: Heb. ii,
14 émel & waidia kexotwdwykey capkds xal alparos xal adrds peréoyer (at
Hiz incarnation) ror adrdr. See Winer, m. § xl. 6, where other
instances are given.

25. wapaxinfas. First of stooping or inclining to one side (not stoop-
ing down), either with a verb of looking, or absolutely as here: rapaxiyas
BMéwee T4 04pvia, Liuke xxiv. 12; wapasifas Bhémet kelpeva ré 804wa,
John xx, §; & obdr Echater wapéxufer eis 70 prnuelor, ib. 11; els 4
émbupolow of dyyehor wapaxiyar, 1 Pet. i. 12; see also Gen. xxvi. 8;
Prov. vii. 6. Though the strict meaning of wapasirrew is to glance
sideways or ‘to peep,’ as d¢pwr dwd Olpas wapaximre: els olclav, Ecclus.
xxi. 23, the context sometimes, as here, carries with it the sense of
intently gazing. See Dr Field; Otium Norvicense, on Luke xxiv. 12
and on this passage.

s vipov Téhewov Tov Tijs Eevbeplas, Into a perfect law, namely
the law of liberty. The absence of the article before wépor is
noticeabie. The conception is first stated generally, a perfect law;
the article introduces a limitation defining that perfeet law to be the
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law of liberty, Itisan idiom which secures attention to the anarthrons
noun. See Winer 111. § xx. 4 and Green p. 34, and note the following
examples: elpfpny dpinme Dply, elplpny iy &uhp Sidwue Vuiv, John xiv,
27; el ydp &560n vbuos & durduevos {woworfoar, Gal. iii. 21, where see
EHicott ; év wlorew j@ 13 ol viod ol fead, Gal. ii. 20.

vov Tis devdeplas. The freedom of the law of Christ is contrasted
with the bondage to minute precepts which characterized the developed
Mosaic system: 77 éhcvfeplg hpds Xpiords fhevbépwaer” arixere odv kal
uh mdhy fuyg dovAelas dvéyeade, Gal. v. 1; yvdoeade iy dAdfeiar xal
7 &Affea érevfepdoer uds, John viii, 32; comp. with this Aéyp
dAnPelas supra v. 18; é&w odv & vids Duls e evfepdoy Brrwe édevlbepor
&reade, John viii, 86, See also Rom, viii. 15. Christians are children
of God, liberi not servi. Comp. cui servire regnare est, * whose service
is perfect freedom,” Collect for Peace, from Sacramentary of Gelasius.

The law of Christ then is called a perfect law because it is final and
complete, a3 distinet from the Mosaic law which was transitory and
imperfect ; it i3 called a law of liberty becamse it is the expression
of a Father’s love for his children, not of a Master’s law for slaves.

xal mapapelvas. The secret of Christian service is constancy, fixed-
ness on the ideal self discovered in the perfect law: os fydwyoa rov
vbuow gou, ipie, Shgy Thy fuépav ueNéry pol dorw, Ps, exixz. 97.

dxpoaris émdnopowis, a forgetful hearer. A Hebrew construction
frequent in N.T., as wdfy driglas, Rom. i. 26; xpirijs vHs ddixlas, Luke
xvili. 6; & olrowbuos T5s aduclas, Luke xvi. 8. The idiom is partly due
to the vividness of Oriental speech, partly to the comparative paucity
of adjectives in Hebrew. There are however parallels in the classics:
ufawa & dorpwy...ebppbyvy, ‘starry night,’ Soph. El 19; Aevxfs yiévos
wrépvrys, Ant, 114, *a snowy wing’; Winer, P. 1. § 345 ; Green, p. 90;
Donaldson, Greek Gram. 454.

émihnopory not classical, and here only in N, T.

mwowyrjs fpyov. The condition of abiding in the law of liberty is
activity 1n the exercise of it. Hence the transition to true worehip or
service.

paxdpios &v T mwoujoe avrod. See John viii. 31—34, the thought
of which passage underlies this, édy bucls pefryre év 76 Ayp 79 dud
dAn0ds pabyral pob dore, xal yracesfe Tip dAffewar, xal 7 dMifea
Ekevbepdaer Duds...6 moudr Ty dpapriar (comp. with & 73§ mwovdoe: abrob)
dofAés éorw.  Sin and righteousness are regarded as creations. If the
‘maker’ keeps his eye fixed on the model—abiding in that steadfast
gaze—he will be happy in his making, as every artist or maker of
things true and beautiful knows., His making will be true to his
yéveas.

wolnots. Here only in N.T. Comp. xal & mdop gople molnais
vouov, BEeelus, xix. 20,

26. o Tis Bokel, is thought to be, has the reputation {3éfa) of
baing.
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pi xoAwayaeydv, pf not od, because the sentence is hypothetical,
‘if he doesnot bridle &e.! It may be noticed however that in Modern
Greek u+ is invariably used with participles, and that there is a ten-
deney to this use in the N.T. It is the grammatical expression of a
‘more subjective method of stating facts. See Winer, P. 1. § Iv. 5.
Among instances where the explanation on classieal principles is diffi-
cult are: uh &yorros abrol dwodolrar éxéhevoer aiTov & xipios adrod
wpadfrar kv k., Matt, xviil. 25; rav vap 8y 14 ph vduov Egorra Poe
T4 Tob vhuov wodow, Rom. ii, 14; xal v fuépas Tpels ph ANémaw, kal
ok Eparyey oidé Emiev, Acts ix. 9.

xalwayayelv. Only here and iii. 2 in N.T., and elsewhere only
in late Greek authors. Comp. dydhwor xexTpuéver & erbua, Plato de
Legg. 701 ¢ ; dyaXlvwy ocTopdrwr | dréuov 1 dpposivas | 70 Téhos SusTuxla,
Eur. Bacch. 385—387.

27. Opnokela. dm. hey. in N.T. Cultus, religion in its external
aspect, the outward observance of religious rites as opposed to eloéBeia
or piety. * St James is not here affirming, as we sometimes hear, these
offices to be the sum total, nor yet the great essentials of true religion,
but declares. them to be the body, the #pnoxela, of which godliness or
the love of God is the informing soul.” Trench, N.T. Synonyms.
Here 8t James reflects the most enlightened spirit of ancient prophecy:
see especially Is. i. 13—17 ; Micah vi. 7, 8; and comp. Matt. xxiii, 23.

There is a special interest in this definition of dpyoxeia by St James,
whosge assiduity in the @pyocela of Judaism earned for bim the title
‘of ¢ dlkaws. Kor the elaseical wse of the word comp. Herod. 1. 18
dxOuevor T wepl T4 lpd Gpnoxniy (rdr Alyvwriwy), and 11 37 dAhas e
Bpnaxnias émrehéovar puplas.

imoxénreofar dpdavods kal xrpas. Visitare pupillos et viduas
in tribulatione eorum, V.; xplvare dpgar( xal Sikardaare xhpar, Is. 1. 17.
The care of widows was one of the earliest notes of the Church, it
went on side by side with the continuous worship in the temple. See
Acte vi, 1; 1 Tim. v. 3. It is a mark of the divine loving-kindness,
Ps. Ixviii. 5, cxlvi. 9; and on the other hand the helplessness of the
orphan and widow made them at all times victims of oppression:
P, xeiv. 6 Is. x. 2; Jer, vii. 6, xxii. 3; Zech. vii. 10; Ezek. xxii. 7;
Mal. iii, 5. The Pharisees, who made a boast of fpnsrein, devoured
widows' houses, Matt. xxiii. 14,

domdov. 8ee 1 Tim. vi. 14 mpfoal ge Thy &rrodp domdor: 1 Pet.
i. 19 duvoi dpdpov xal doridov Xpwwrot: and 2 Pet. iii. 14 dewrdor xal
dpdpnror. Comp. Eph. v. 27 Wva wapasrijoy abrds davrg Lrdofoy vhy
éxxdalay, pyy éxoveay arihor § purida 4 T TGv ToodTwr, dAN Wva § dyla
xal Guwpos. ogwihos belongs to later Greek: Lob. Phryn. 28 roiro
PuhdTTOU Aéye 8¢ xpAis. ’

kdopov, Originally, order, b xard xéopor, Hom, Il x. 472 and
frequently in Classical Greek: Herod., Thuc., Plat. and the poets,
order -in government, conduct, dress. So ornament, 1 Pet. iji. 3
8 #wler dumhoxiis Tpixlv...xdopos: possibly the meaning of the word
in ch. iii, 6. Then applied by Pythagoras and his followers to the
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order of the Universe, as opposed to chaos, hence the world. So
Plato, Gorg. p. 508 ¢uadir 6¢ cogol xai obpavdv xal vip kxal Peods xal
dvBpdwous The xowwwiay curéyew xal gihlay xal xoguibryre xal cwgpo-
otvyy kal Sucawrnre kal 70 GAov 7oiro Sk TalTa Kdopov xalebaw.
Comp. Plin, H. N, 11. 3 Quem sbouor Graeci nomine ornamenti adpella-
verunt, eum nos perfecta absolutaque elegantia mundum. Comp. also
Tertullian, Lib. dpol. c. xvil. Deus, qui totam molem istam...de nihilo
expressit in ornamentum majestatis suae: unde et Graeci nomen mundo
xdopov accommodaverunt. This senge does not appear in the Canoni-
cal books of the O.T., but in the Book of Wisdom we find eléédvar
gloragy kéapov, vil. 17; xal krlcaca rdv xdauov €¢ dudpgov Phys, xi. 17,
This is also & N.T. use: drd xaraforfis xéouov, Matt. xzv. 34; Luke
xi. 50; Hebr. iv. 3; wpo xaraforfs xéocuov, 1 Pet. i. 20; 6 xdopos &'
abrol éyévero, John i. 10. But in the N.T. xécuos has the further
significations of : (a) the world of men and women into which we are
born, and in which we live: lueis doré 76 @ds 700 xbouov, Mati. v. 14;
o 8¢ drypbs éorw 6 kdopos, Matt. xiii. 38 ; épxducvov els Tov kéopov, John
i. 9. {B) The world as opposed to God, the wicked world: # Bas:-
Aela 77 éud) vk Eorv éx Tob xdopov Tobrov, John xviii. 836; & 700 wéouov
épxwr, John xiv, 80; o¥ 7¢ wvefpa Tob xéopov éAdBouer, 1 Cor. ii. 12;
of xpupevor koo TovTy, 1 Cor. vil, 31; with this comp. wpés rods xoopo-
kpdropas Tod cxdTovs o0 aldwos TovTou, Eph, vi. 12.

CHAPTER TII.

2. iy omitted before cwaywysjr with ¥*BC: AKLP and almost
all the later authorities insert the article.

3. ov orijlu kel fj kdlov. B places éxel aiter xddov, so also ff, an
0. L. codex. The T. R. has @d¢ after xdfov with NC?KLP and many
versions: the omission of @de is supported by ABC* ff and V.

4. ob Suexpibyre with NAB2C and most cursives. B* omits op, so
also ff. KLP and others have xal ov.

5. T kéope with RA*BC*, The T. R. vof xéouov Tob7ov has very
slight support; 7oi xéocucv appears in A?CZKLP and other authorities.
It is an instance of the more difficult giving place to the easier
reading.

13. Thereading varies between dvéheos NABCK, drfews L and many
other M8S, and Fathers, and dré\ews and drihews in a few codices.

19. &7 els lorlv 6 Oeds; the reading of NA, the Vulgate, Peshitto
and other versions: els 6 f¢és éoriv B: €ls 6 febs, some versions: & feds
els éoriv KL,

20. dpyr, supported by BC*, some cursives, O. L. {vacua) and some
other versions, On theother hand vexpd is read in NAC?, later uncials,
the Valgate and several other versions. But the tendency to bring
this verse into agreement with ». 26 probably accounts for vexpd.

22. ocunipye, so W. H, with N*BCELP and the Vulgate (coope-
rabatur) : ovrepyel, Tischendorf with RA and O. L. (communicat).
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1—4. THE SuBircr oF fpnokein NATURALLY LEADS To THE THoUGHT oF
THE gVpaywyt, CLOSELY CONKECTED WITH WHICH IS THE SPIRITUAL
DARGER OF mpoowmoAnuyla, AGAINST WHICH ST JAMES NOW WARNS
H15 BRETHREN.

1. dBehdol pov, the name itself is a protest against the sin of
xTpogomoruyia.

... Exere is pointed interrogatively by Westcott and Hort. This
construction however is regularly used only where a negative answer is
expeeted, and even if there are exceptions to the rule, the imperative is
more forcible and more characteristic of St James’ style. See Winer,
1. 67, 3 b.

iv mporwmohnpfiars, with respect of persons. Do not let those
personal distinctions and differences continue to find & place in
religious life. The plural denotes the different ways in which mpesw-
wohquyia shews itself, the various acts and instances of deference to
persons. See note i. 17. The compounds wpeswwornuia, wpocwmwo-
Anuwrely, wposwroNjumwrys are first found in the N.T. They are among
the earliest purely Christian words.—wpbéowror AauSdrew is & Hebraism
DB W), lit. to lift the face (opposed to making the countenance

fall); hence o be favourable to: translated by éfavpasd cov T8 Tpbow-
wov, Gen. xiz. 21: hence in N.T. always in a bad sense of shewing
favour or preference to persons on account of external advantages,
rank, wealth, power: of hapBdres mpbowwor ovdevds, Luke xx. 21, in
parallels o0 SBAéreis els wpicwror dvbpimwy, Matt, xxii. 16, Mark xii.
14; comp. od ydp wpogwworuwTys b febs, Acts x, 34; Oavpdiorres
npbewre, Jude 16. For wpocwmornuyia itself, see Rom, ii. 11; Eph.
vi, §; Col. iii. 25.

v wloriv Tob kuplov x.7.\., the faith in the Lord Jesus, that faith
of which He is the object, in virtue of which the diseiples were called
ol weoTedorTes.

‘ ‘rFﬁ 8étns. Comp. Hebr. xii. 11 where dwatooyrgs has the same
emphatic position qualifying the whole phrase. For the expression
see 1 Cor. 1i. 8 obx dv 1o Kbprov T9s Bbfns éoTabpwoar, and comp. Joha
i. 14 é0cacducla 7w B6fay alrol, Bbkav ws wovoyevois wapd Ilarpés.
See algo John ii. 11, xvii. 5, 22, 24. In the LXX. 56fa is used of the
Shekinah or glorious manifestation of Jehovah in the tabernacle, e.g.
xal dékns Kuplov émhvjeby 4 oxypn, Bx. xl. 85—a signification closely
connected with the use of the word by 8t John: see Bp Westcott on
John i, 14 and comp. Book of Enoch, ch. xli., ‘my eyes bekeld all the
sinners who denied the Lord of glory.’ The construction of rijs §6¢ns
with w{srw, which is possibly suggested by the marginal reading in
‘W. H., has the support of some interpreters, who render: (a) belief in
the glory of the Lord Jesus or (4} faith proceeding from the Lord Jesus
in the glory (about to be revealed). The expression however of wisry
"Ing. Xp. varied sometimes by the construction of els or é& is so usual
(8ee Rom. iii. 22; Gal. ii. 16; Col. ii. 5) that it is natural to take these
words together and to regard r#s 86fns as added with special reforence
o0 the subject under discussion,
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2. 4y ydp ddoé\By. {¢dv is virtually equivalent to rar. The
supposed case is presented vividly and distinctly, Goodwin, p. 102.

ds ocuvayayjy tpdy, Into a synagogue (or assembly) of yours. It
is natural to suppose that the first Christians would take the name
of Synagogue to designate their place of assembly for worship inter-
changeably with éxxhgeia, which afterwards came to be the prevalent
expression. It is at any rate clear that the suraywy?) here mentioned
is a Christian and not a Jewish place of assernbly. It is used in a dis-
tinctively Christian sense in Herm. Past. M. xi. 9 cwaywyly dvdpas
dwcalwr, and Epiphanius says of the Ebionites, cupaywyi» olror xalobot
Tip avror €xxdqoiar, Lightfoot, Phil, p. 190. Like any other syna-
gogue among the Jews its doors would be open to any Jew or proselyte
who chose to enter. And from what St James says it appears to have
been a grave spiritual danger and temptation for the poor Christian
communities of the Dispersion to welecome with special honour a
wealthy unconverted Jew who may have been prompted by curiosity
or sympathy to enter their assembly. See Lightfoot, Phil. loc. cit.
and Hort’s Judaistic Christianity, p. 150.

XpuorobakTilios, wearing a gold ring or rings. As luxury advanced
the wearing of rings became increasingly the fashion. Rings were
worn on all except the middie finger {Plin. H. N. xxxur. 6). See
Wetstein, who quotes Lucian, Nigrin. 21 of wlovreberes airol xal Tés
woppupidas wpodalvorres xal Tods daxTvhiovs wporelvorres; Aelian, V., H.
111. 9, daxrvAiovs wodhols @épwr éxahhivero il TovTy; Seneca, N, Q. viz.
81, Exornamus annulis digitos et in omni articulo gemma disponi-
tur; Mart. x1. 60, Senos Charinus omnibus digitis gerit nec nocte
ponit anxnulos nec dum Iavatur. Comp. also Juv. Sat. vir. 139, Cice-
roni nemo ducentos | nunc dederit nummos nigi fulserit annnlus
ingens. Note the ingens; it would be seen at a glance. Rings were
even hired to give the appearance of wealth ; ideo conducta Paulus
agebat | Sardonyche, Juv. Sat. vir. 143. G. F, Watts in his impres-
give picture, ‘He had great possessions,’ has rightly noted this
indieation of great wealth. According to Clemens Alex., who forbids
luxury in Christians, a special exception is made for the ring which
was considered necessary for the purpose of sealing, Paed. mx. 11—
57f. This however is clearly distinet from the ostentatious use of
rings referred to by St James.

&v oty hapmpg.  See Luke xxiii. 11; Acts x. 30,

8. tmPrémre. ¢xl indicates an earnest, fixed look. The rich
man at once attracts attention.

ov kdfov ¥8e kalds. Sit thou here in a good place. The classical
ihrase is & «xahg. Dr Field, Ctium Norv., guotes dye pé 7is

afdw els 76 Oéarpov, kabigas év xaA@, Alciph. Ep. ur 20, Comp.
Matt. xxiil, 6 ¢dobow...7ds mpwroxaledplas év Tais cwaywyals and
Mark xii. 39; Luke xi. 43, xx. 46.

xdlov. See Veitch sud voc. xdfnpuar. This form for the more
classical xdfnco occurs in the Comic writers of the classical period
and in late prose, as here and Ps. cx. 1 (cited Matt. xxii. 44 and
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elsewhere). The use of a pop;dar and vernacular form not used in
literature is a touch of reality.

76 16 dwomddidy pov, the words are now placed in the mouth of
one person, perhaps the dpxiovedywyos.

4. ov SuxplByre. For reading see critical notes. Did ye not make
a distinction among yourselves (though you are ddehgol), and thereby
shewed yourselves to be judges whose reasonings are evil? diexpifinre
though passive in form has here a middle or intransitive mean-
ing. This appears from the two other passages in the N.T. where the
same form occurs, Matt. xxi. 21; Mark zi. 23. Compare the prevail-
ing N.T. form dwrexplfy in place of the far Tarer dmexpivaro, which last
oceurs four times only in the synoptic gospels, and three of these are
in the parallel accounts of the Passion.

There is & tendency in later Greek fo the disuse of middle forms.
In Modern Greek the middle voice has ceased to exist. There are also
instances in Hellenistic Greek of reeurrence to original forms, and
““the aorist stems in -y and -6y appear to have originally had an in-
transitive sense of which the passive sense was a growth or adapta-
tion,” Monro’s Hom. Gram. § 44.

But apart from these arguments from fhe history of language the
passive rendering fails here o give good sense.

Suwdoywrpdy wowmpdy. See on drpoargs émdyouorfis i. 26, Siaho-
yiwpol, reasonings, never in a good sense in N.T., &uxhoytouoi worypol,
Matt. xv. 19; ol” Siah. ol kaxol, Mark vii, 21. See also Rom. xiv. 1;
Phil. ii. 14; 1T1m ii. 8.

65—14. Tas Rovar Law oF Lovk 1S INFRINGED BY THE UNJUST AND
S8CORNFUL TREATMENT OF THE P0oOR DESCRIBED IN THE PRECEDING
SECTION, AND THUS THE WHOLE LiAw I8 BROKEN.

5. dxovoare emphasizes the important reasoning which follows;
comp. our Lord's frequent formula é #xwv dra drobew drovérw.

&enétaTo. Comp. 1 Cor. i. 26—28 ﬁ)\ére-re ~dp T x?\ncrw bpbv,
d&e)qboi dre of woAhol crquol Kard odpka, ob ra?\)\ol duvarol, ob wohhoi
eu-yevet! dANG Td pwpd To kbopoy dEeNétato 6 febs, Tva karaoxivy Tols
gopols, xal Ta doberii Tob Kbopov éEe?\éEaro 0 0eos, tva mz-ramxt’u-y TG
loxvpd® xal 70 dyerd) 1ol xbopov xai 74 éfovfernpéva éfeMétaro o Oebs,
x.r A But the statement rests immediately on the firsi beatitude:
Maxd. tor ol wrwyol, 8ru Puerépe éorly %) Sacihela Toi Beod, Luke vi.

fn Acts ii. 39 the Godward side of the thought is expressed
Ka.l wdoe Tols els p.r.arcpav 8oovs dv wpookakdonTal Kipios o Peds fudv.
Comp. also did 7obs ékhexrols ols éfeAéfarto, Mar. xiii. 20, and éxhexrol
frequently as those chosen out fo do the work of Chrigt in the world.
So 8t Paul is gxelos éxhoyss, Acts ix. 15,

¢ koopy (for the reading see eritical notes), in respect of the world,
in the world’s regard Comp. doreios ¢ fegg, Acts vil. 20; dward TQ
e, 2 Cor. x. 4; wixly wlar Tols xpurais, Aristoph. dves, 445 Beotow
obiroe kdvdpdow p;waamaes, Aristoph. Paz 1186, ‘in the ]udgment of.’
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€pol yap Bores Ebixos @v cods Adyew | wéguke wheloTyy {ulav dphordve:,
Eur. Med. 580, Jelf 600, Winer, 11, § xxxi. 4 a.
For xéopos see on i. 27.

mhovolovs év wioTe, i.e. not that their riches consist in faith, but
that faith is the sphere or region in which they are rich, in which
their riches lie, they are rich as being ol moredorres. In fact &v wioTer
. qualifies whovelovs much as r@ xbopy qualifies wrdyovs. See Bey-
schlag ad loc. and Bp Westcott on Heb. xi. 2 év ratry yép duaprvpi-
Onaar of wpesBirepoc. The expression is to be distingushed from
whebaios dv év ééer, Ephes. ii. 4, where the genitive would be required
in the classical idiom, as whoveios xaxiwr, Eur. Or. 394,

s émpyyelharo. The reference may be to an &ypagor or unrecorded
saying of the Lord’s, possibly of the Risen Lord to St James himself.
But the words of the first beatitude cited above are the words of a
promise, see also Mait. xxv. 34. For the attraction of #s into the case
of the antecedent comp. Acts i. 1 wept wdvrww @w fplaro 6 "Inoois woieiv
7€ kal dibdoxew,

6. Wmnpdoare. The aorist points to the particular instance cited
by the Apostle. You dishonoured the poor man—deprived him of his
due 7uf or rauk and dignity in the kingdom of heaven. The more
technical term in this sense is driubw.

oty ol wholoiow x.7.A. Not only did you degrade those whom Christ
honoured, but you honoured those who have shewn themselves un-
worthy.

ketaduvaotelouow Umdw, lord it over you, oppress you. See
Acts x. 38 Tols xaraduracrevouévous iwd Tol SafBbdov, the only other
passage where the word occurs in N.T., but comp. xaraxvpetew, Matt.
xx. 25, Mark x. 42, Acts xix. 16, 1 Pet. v. 3, and «xarefovoudfer, Malt.
xx. 25, Mark x. 42.

The oppression of the poor by the unprincipled rich was an inveterate
evil among the Israelites denounced from first to last by the Prophets.
The widening breach between the Jews and Christians tended to
deepen thishostility, See Pss. x., xi. and oxl. 12,13, Bee also Cheyne
on Isaiah, liii, 9.

adrol, with its proper sense of contrast, *they on their part’ in econ-
trast with you who place them in the best seats of the synagogue.

tAxovowy, drag with violence. elhkor adrdv &fw Toi lepot, Acts xxi,
30. Comp, also Aets ix. 1 $mws édv Twas elipy T3s 60ob dvras, dvdpas Te
kal yuraixas, dedeuévovs dydyy efs Tepovaaliu.

ds kprfpie. Bee 1 Cor. vi. 2, 4; also Matt, x. 17, Acts ix. 2,
xxvi. 11, These were not heathen tribunals but Jewish courts whieh
were recognised and permitted under tbe Roman government,

7. 74 xalov &vopa. Not the name of ‘Christian,” as some have
thought, but the name of Jesus Christ into [or in] which they had
been baptized ; see the first instance of baptism, Acts ii. 38, Barris@irw
ExaoTos Vpdr év 1@ dvdpare 'Tnaod Xpiorol els Apecw TV duapridy Suir.
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Usually els 76 &vopa, Matt. xxviil 19; Acts viii. 16; 1 Cor.i. 15, and
frequently.

The use of the word Fhacgnucir implies the divine character of the
name.

6 by &' Jpds, called or invoked upon you at baptism,
Comp. Jer. xiv. 9 kel 0 dvoud oov EmucéehyTal é¢ Huds. See also
Deut. xxviil. 10; 2 Chron. vi. 33, vii. 14; Amos ix. 12, These in-
stances associate with the expression the thoughts of ownership and
service. A freedman bore his master’s name and soldiers that of their
general, especially the bodyguard of an emperor, as Augustmm, Com-
modiani. To these may be added Sebastianue, a soldier in the body-
guard of Diocletian (Zé8acros being the Greek equivalent of Augustus).
So Christiani, soldiers of Christ the King.

8. pdvroy, rare in N.T,; 5§ times in 8t John; also 2 Tim. ii. 19;
Jude 8. It introduces a conceszion. If however ye fulfil the royal
law (which you transgressed by dishomouring the poor through
wpocwwolnuyia) Yo do well.

vépov...Bacéy. The position of Saciicéy is emphatic, and dis-
tinguishes the law of Christ, the Basi\eds, from the Mosaic law.
Compare Plato, Ep. p. 1297 & els Sacihéws & eldos wepiofoar peraBdidew
xal dovheboar véuois ﬁa.m.hxoi‘s, and 2 Mace. iii, 13 &’ ds elxe Barihxds
évrolds, i.e. the laws or commands which a king makes and issues, the
meaning here and not, as has been suggested, ‘the law which even
kings obey.” The expression does not ocour elsewhere in the N.T.,
but it is natural that the thought of the Bacieia, the kingdom, or, as
it would mean to a contemporary, the empire of Christ, should be
especially present with the Apostle, who was himself of the royal line
of David. It is a phrase which bears upon it the stamp of an original
writer summing up a leading point of Christian teaching, and not by
any means one likely to have been invented by a late writer.

dyamicas Tdv mhnolov cov ds ceavrdy. See Levit. xix. 18, and
Matt. xix. 19, and | comp, Rom. xiil. 9 73 yap od BocYEVOEs. ., kal € Tis
érépa éwo)\ﬂ, & T My Tolry dvaxepadaodrai, & 7§ ‘Ayamijoas Tov
whnalov oov s seavTéy K7\,

xalds woieire, yo do well, i.e. you are right, comp. Aristoph. Plut.
859 xa\@s rolviw wodv dwéMvrai. So, “Di bene fecerunt inopis me
quodque pusﬂh | finzerunt animi,” Hor. Sat. 1. 4. 17. See also
Acts xv. 29 ¢ Ov Siarnpolvres éavrols e mpdfere.

9. 70b vépov, Here the law of Christ which makes no distinction
between rich and poor.

10. Regarded as a whole Jaw is the expression of the divine will;
therefore infraction of the law in one particular is iransgression of the
divine will, and so a transgression of the whole law. The instances
cited are cases of transgressing the Mosaic law, but the principle is of
universal application. It is a different principle from that tanght in
the Rabbinical schools, according to which each particular act of
obedience to each law has its assigned reward. The law was not

JAMES - [
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treated as a whole but as a series of separate enactments. ¢ Whoso-
ever fulfils only one law, good is appointed to him, his days are pro-
longed and he will inherit the land.” Kiddushin i. 10, quoted by
Schiirer, Gesch. des jiid. Volkes, 1. § 28 (Eng. Trans. Div. 1. Vol. 11
. 92).

P On) the other hand Wetstein ad loc. quotes sayings agreeing with
St James’ teaching, e.g. Si faciat omnia inum vero omittat omnium et
singulorum reus est, Sabbat. f. 70. 2; again R. Johanan dicit, omnis
qui dieit: Totam legem ego in me recipio praeter verbum unum, hie
sermonem Domini sprevit, et praecepta ejus irrita fecit. Onefalsenote
destroys the harmony, and a broken link destroys the chain. For our
Lord’s word on this see Mait. v. 19.

8ors ... Typijoy, wraloy. In Classical Greek 8oris v ‘would
be usual. The omission of & however removes the indeterminate
character of the expressmn it is conceived us an actual case. Comp.
Hom. Od. vim. 528 f. ds 62 yurh xhalpoe dlhov wéow dugiredoioa | 85
e &fs wpbofev mbhios Nady Te wéryow, SBoph, Oed. Col. 325, yéporra
&’ dpboiiv Phadpov 8s véos 1ré¢r'n, Ant. 1025, érel & u.,uapr'g So aiso in
" prose Thue. 1v. 17, émixupior by fuiv ob pév Bpaxels dpxdot pi woAhois
xprioBar. See Cs.mpbell, Soph., Essay on Lang. § 27 and Goodwin,
§ 62, n. 3.

TAVTOY !voxos Comp &voxos Ea.vd.'rou, Matt. xxvi. 66; &oyos 70D
awuaros kal Tob atlparos Tob xuplov, 1 Cor, xi.27. &oyos bound or held,
from évéyecfas: mdvrwy is a genitive of cause. The construction -
follows that of verbs of prosecuting and sentencing: (Merddea) ol
éxBpol édtwlar Tupavyibos Tns & Xepoowijoy, Hdt. vi. 104 ; ol dNoxerai
Yevdopaprvpedv, Arist. Rhet. 1. 15. 17, Jelf § 501. See also Winer
(258) 1. xxx. d who connects the construction with verbs of taking
hold of &ec., where the Greek idiom requires a genitive, as: & kpeicoova
xal éxbueva owrnplas, Hebr. vi. 9.

11. o B ov povyedas. This use of ob for uy in the protasis of a
conditional sentence is not infrequent in the N.T., especially when
there is an antithesis between a negative and affirmative sentence
as here. As Dr Moulton notes on Winer, p. 601,.the expresgion is
equivalent to el ot pa;xn’rwv Eoy, Povebwr 66 el of ,uo:xeriecs—~‘1f thou
art guiltless of adultery Gomp el Tols Qavbrras obx égs Qdmrew,
Soph 4j. 1131; el axoorijppar Aﬂ'rwatm oK nﬂe)\ﬁaa,uev, Thus. 111, 553
el @\hois ok elp.l dmborokos dAAAL ye dulv elpl, 1 Cor, ix. 2,

In Modern Greek éav d& (the modern equivalent to o) i3 the
regular idiom.

12.  Sud vépov éhevleplas péAhovres kplveoBar. See nofe i. 25.

13. 1 yip xplos k.7 \. ~The judgment implied by rpivesOar Sid véy.
el 1s pitiless to him who shews no pity. But neglect of the poor,
or absence of &\cos, is implied in deference to the rich or wposwmorpu-
Yia. The law of liberty condemns such distinotion. Therefore the
mpogwroAfjumrys will find no mercy under that law the principle of
which i3 &icos. But even divine compassion does not extend to him
who has no compassion on his fellow-creatures, the lesson of the
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parable of the unmerciful servant, Matt. xviil, 23—85. &\eos ihe
contrary principle rejoiceth over judgment because there is nothing
for judgment to condemn, Fxeos like dydmy being the fulfilling of the
law., é\equosivy indeed 18 nearly equivalent to &wacoovvy, see the
various readings St Matt. vi. 1 and comp. Dan. iv. 27 rias dpaprias
cov & \enpooivis (l‘lE?‘JJ) Airpwoae kai Tds doilos év olkTippols wepd-

Twv. dvfheos for the classical dreheqs or the more purely Aitic form
drghess, in Homer vyheis, see Lob. Phryn. 711. For the reading here
see crit. notes.

14—26. Therelation between wior.s and €pya:—a subject suggested
by the preceding paragraph, but also probably by one of the questions
referred to St James for solution. Such questions were frequently
put to Rabbis as to our Lord (see Matt. xviii. 21, xix. 3, xxii. 17, 86),
So 8Bt Paal decides the relations between wigris, éxwis and dydmrn 1
Cor. xiii., assigning the leading position to dyday which is clogely akin
to &xeos.

Probably as a reaction from justification by works of the law a
fallaey had sprung up among the Jewish Christians thai faith in
Christ existing as an inactive principle, a mere speculative belief,
would suffice without works, 8t James shews what an impossible
position this is. #\eos is regarded as the practical result and test
of xlores a8 it is in Matt. xxv. 34—40, a passage probably in the
Apostle's mind here. The works of which St James speaks are works
of wirres not of the Mosaie law. Buch &pya Christ himself sets forth
as required in the Christian life in the Sermon on the Mount and in
such passages as Matt. vil. 20, dwd v0v «aprdv alrdw émvypdoeofe
airovs; Matt. xxvi. 10, qrols 8¢ 6 'Incols elmer abdrols, T{ xbwous
wapéxere T ywakl; &yor yip kakov npyisaro els éué, and others. It is
noticeable also that when our Lord enjoins keeping of the command-
ments Matt. xix, 18—20 the instances of observances are taken from
the second table only, comp. with this Rom. xiii. 8 6 ydp dyardr 7é»
Erepov pouoy werMjpwrer. St James’s teaching here is the teaching of
Christ and of St Paul.

15.  dBehdos 1) dBehdrf, & recurring reminder of the relationship of
the disciples to one ancther.

yupvol iwdpxwowy x.r.A., comp. Matt. xxv. 85, 36. Inlater Judaism
the doty of almsgiving was vividly realised. This is one of the
post-exile religious ideas which strongly influenced thought at this
period. See Tobit iv. 8 ff. where the Hebr. text has: ‘Every one who
occupieth himself in almg shall behold the face of God, asit is written,
I will behold thy face by almsgiving,’ Ps. xvii. 15, almsgiving being as
elsewhere substituted for righteousness. So Khasidim, the pious, are
those who exercise Khesed, mercy.

St James’s one injunction to 8t Paul when he recognised his mission
to the Gentiles was ‘to remember the poor’: wbvor 7ér wruydr Wa
pyypovebwper, Gal. 1i. 9, and the Church over which he presided proved
its first enthusiasm by acts of charity.

With the Stoies feos was reckoned among the defects or vices: it

c?
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Was a dlsturbmg element that broke in on the philosophic calm: &
dwefby 7 Oelg Swoicdioes EoTw Tawewbs, forw Solhos, Avrelobuw, ¢boveiTov,
é\eelrw, Epict. Diss, 111, 24, 43. Comp. Virgil’s picture of "the happy
man ; among his blessings is the absence of pity: nequeille | autdoluit
misera.ns inopem, Georg. 1r. 498,

édmp.épou 'rpo¢ns, of the day’s supply of foed, as distin-
guls ed from i xaf’ 'q,uepa.v pophs. Field, Otium Norv., drijafer &
Ths olclas pbvos...&dovAes, dmopos, ovdé Tiw é¢17,upov [ 5#0’7"111'09 éx 7w édav-
ToD xpyudTwr Tpodhy (ne unius quidem diei viaticum) éwayduevos, Dion.
Hal. Ant. vio, 41 (Wetstein).

16. xop’mlec@s from xépros, see note i, 11, and for the verb note
on Matt, v. 6 in this series, First of cattle, ‘to feed Bosknpdrwv Slkgy

..Pbokorrar xeprafduevor, Plato, Rep. 5686: then, as a coarse comic
word, of man, ‘to eat.” In later Greek xoprdfew men.ns to satisfy, so
frequently in synoptic gospels; elsewhere in N.T. only here and John
vi. 26; Phil. iv, 12; Rev. xix, 21.

17. obrws kal 1 wlors k.r.x. The conclusion is drawn by analogy.
It is inconceivable that &xeos, pity, or compassion, can exist without
results, so is the oonceptxon of faith without works an impossible one.
vecpd xaf’ éavmiv, dead in itself, right through itself, thoroughly
dead, ineffective and non-existent. Works are a condition and
evidence of life. But these are very different from the works of the
law, minute observances each separately meritorious against which St
Paul’s argument is directed.

18. AN épei ms. The objector denoted by misis virtually St James.
The 4ANd is adversative to wv. 15, 16, Shew me the faith without
works, 1.6, Shew me a faith which is consistent with standing aloof
and bidding the hungry begone and feed himself and the naked clothe
himself. Such faith is indeed a thing inconoeivable. But I will shew
you my faith as evidenced and proved by works of &ecos.

&k Tav ¥pyov, as an inference or deduction from its works.

19. The ineffectiveness of faith regarded as merely intellectual
assent is shewn by the example of belief in the umty of God, a belief
which even devils hold.

én e‘[s éoriv & 9¢os, that God 18 one. The central belief of Judaism,
Deut. vi. 4 dxove, "lopanh, Kipios & feds pudy Kl.’rpws els éorw, the funda-
mental principle of faith. For reading see erit. notes.

keh@s moiels, thon art right. See above, ». 8.

" vd Sawpdnia, the evil spirits who by their submission to the word of
Christ recognised the One true Gtod. Saiubrior is the neuter of the
adj. 5a¢,u6mos and means literally that which proceeds from a Saluwy
or god. el pi} T Sarubvioy ey, ‘unless there were some hindrance
from the gods,’ Xen. Mem. 1. 3. 5. So Demosthenes, Pkil. 1. § 54,
speaks of the divine power or forge which seems to be hurrying on the
Hellenic race to destruction : érehpivde xai ralire ¢oﬂsw-0u:u puh 7t Soupl-
viov T& wpdypara éhatep. The dacubmor of Socrates is the divine
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warning voice which apart from his own reasoning faculties checked
him from entering on dangerous enterprises. See Xen. Mem. 1. 1. 2.
i is defined Plut. Symp. 202 » rdv 75 dacubrior perali dore feob Te xal
Ovyrob.. dppmpedor kal SiamopBuclor feols Td wap' drfpdmuwy kal dvfpuimos
Td wapd fedv. Hence Jupubria are deities of an inferior order. One
of the accusations against Socrates is, xawd Jawubria elopéper, Xen.
Mem. 1. 1. 2, comp. Acts xvii. 18 (évww dactuoviwy Soxel rarayyeheds
elvar. In the LXX. Jaupéria is used to designate the false gods of the
surrounding nations : Deut. xxxii. 17 #urar dayuovioss kal ob O, 8 sense
attributed by some to the word in this passage; but certainly not on
gﬁod grounds, for how could faith in the true God be predicated of
them?

In N.T. language 7é dawubvior is the unseen evil force or influence
(comp. dasparly dpuh, Hatevir. 18) which, gaining possession of a man,
like a separate personality, impeiled him to evil and affiisted him
with disease. See note on 8. Matt. ix. 33.

$plorcrovow. dr. Aey. in N.T.; properly to be rough, to bristle,
then to shudder with fear: in Plutarch especially of awe in the
presence of a god.

A faith which involves ‘shuddering fear' is widely removed from
the justifying faith of St Paul which brings peace, Rom. v. 1, and
which is closely allied with that perfect love which casts out all fear,
1 John iv. 18.

20. & dvBpwme kevé. A comparison with Matt. v. 22 will shew that
the first generation of Christians did not observe obedience to the
letter, jaxd in that passage being probably literally equivalent to xevé
here. ’

8ru 1) wloTis Xwpls Tiv E‘:va dpyd &rw. On the surface a verbal
argument; for dpys (& an !p'yoxl is synonymous with ywpis Tor
¢pywr. But dpyj carries with it & moral stigma, wdr pmpa dpydy
(where mownpby i3 a variant), Matt. xii. 36; odx apyods 00de dxdpmous,
2 Pet. i. 8.

The argument is this: the dvdpwmros kevés might appeal to the faith
of Abraham as an example of faith without works, faith purely and
simply in the One true God. 8t James shews that even then justifi-
cation was a result not of an inactive belief but of works in which
faith was manifested, and which implies a great deal more than an
intellectual assent to a proposition, It implies that grasp of unseen
realities and that instinctive love and trust in God which go to form
the conception of faith in the Epistle to the Hebrews, the leading and
inspiring characteristic of the heroes of Israel,

21. &Bukarddn. The striet meaning of 3icacoiv is to make dixaios, 8o to
justify or acquit. The further meaning ‘to regard asrighteous’is not
etymologically justifiable and rests on supposed theological necessity.
But the theology of this Epistle and indeed of the N.T. generally
points to the possibility of reheidrys by an exact conformity to God's
will such as Abraham exhibited. -



38 ST JAMES. [II. 21—

dvevéyras, comp. Gen. xxii. 9 grodbunaer éxel’ ASpadu 78 Busiactipov,
xxil. 18 drveyrer els dhoxdprwow dvrl 'Irads, and 8o frequently of the
sacrifices of the old covenant. In N.T. of the sacrifice of Christ:
TolTo yip émolnaey Epamat éavrdy dvevéyas (al. wposevéyras), Heb, vii.
27 ; auaprias Hudy alTds dviveycer, 1 Pet. ii. 24 : of spiritual saerifices,
dvevéykar wrevparicds Quaias ebmpogdékrovs Peg O0d Inood Xpiorod, 1
Pet. ii. 5. In liturgical language the dvagopd in the Eastern Church,
answering to the Canon of the Western Church, signified the second
portion of the Eucharistio service in which the consecration of the
Elements and the Communion are included.

Buoiaomiprov, the altar of Jehovah is carefully distinguished from
Bwpbs an altar of false gods both in LXX. and in N.T. where
Bwpbs occurs once only, Acts xvii. 23 Buwudy év ¢ éreyéypanTo dyvwary
Pe.

22. 9 wlomis cumfpye, falth was all along cooperating with. The
works were an exercise of faith, and the result of them was perfection
of faith. So Gideon was stronger in faith after the exercise of his
faith. For the principle eomp. the Aristotelian doectrine, & 7wy
duolwy évepyetdy al Efeis viyvorrar, Eth. Nie. 1. 1. 7.

23. twivtevoey 82 *APpadp «.7.x. The guotation is from the LXX.
of Gen. xv.6. The example of Abraham’s faith is cited Eocl. xliv. 20,
21 and 1 Mace. ii. 52 and in N.T. Rom, iv. 3, 9,22; Gal.iii. 6. The
prominence given to this illustration is another instance of the in-
fluence of post-exile thought in the N.T. The faith of Abraham
became a leading topie with Philo and the Alexandrian school as well
a3 with Rabbinical writers at the Christian era. See Bp Lightfoot,
Galatians, p. 156 f.

&oylodn avre es Swarooivny, was reckoned or counted to him for
righteousness. That is according to divine reckoning Abraham’s
faith was righteousness. There is no need to seek any other meaning
in the words than their exact and literal sense, St Paul quotes the
words (Rom. iv. 3, 9, 22; Gal. iii. 6) to prove justification by faith,
St James quotes them fo prove justification by works which spring
from faith and are inseparably connected with it.

s Sikaroovvny. In some instances of this use of els in the N.T. it
can be illustrated from the classics (Winer mr p. 229, xxix, a). In
others where it is more clearly influenced by the Hebrew idiom with
‘? eis still retains its proper sense denoting aim or result or the state
into which a thing passes; comp. the German machen zu. Instances
are Erovtar ol dvo els gdpxa plav, Math. xix. 5; al yhdooat els onpueioy
elow, 1 Cor. xiv. 22; 9 dxpoBuoria abrob els wepirophw hoywéfcerac,
Rom. ii. 26. See Green’s Grammar, p. 212.

dlhos Beol ixhijdy. The precise expression is not found in the
LXX.; but comp. Is, xli. 8 smépua *ABpadu 8 sydanoa, semen Abra-
ham amici mei, V., and 2 Chron. zx. 7 'ABpaap 19 fryamnuévy sou;
Hebr, 7278 : ‘thy friend,’ R.V.
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&0,  kaheloOa: is not merely equivalent to the substantive verb,
but implies (1) prestige, as 6 waot xhewds Oldimovs xahovpievos, Hoph.
Oed. R. 8; (2) permanence in a class, rdfe yap dAvra xexhijoerat,
Soph. Ei. 230. Bee Jebb on the last passage and Ellendt’s Lex. sub
voe. ; (8) recognition by others, comp. Luke 1. 76; Bom, ix. 26. -

24, dpdre. Note the change to ihe plural from misredes... Shémers
...0éxes. The conelusion is addressed to the brethren, no longer to the -
&yOpwiros Kevbs,

365. ‘Padp 4 mépw. See Heb. xi. 31.

vro vy, having secretly (swé) received them as guests, In
Hebrews the simple verb 625«1[43#11 is used.

ixBalovoca expresses energebic action, eagerness and impatience in
sending them at once. Hee Matt, ix. 88 Smwwe éxBdhy épydras els Tov
epropdy abrol. Mark i, 12 xal ed8ds 70 wrelpa alriv ExSdANet els Tiv
Epnpov, xi. 15 fplaro éxBdNNew Tods mwhobyTas KT, )

26. domep T Tdpe Xopls mvebpatos x.r.A.  The illustration is jm-
portant. The union of faith and works is as close as the union of
body and spirit. In each case the union is that which we call life.
Separation of the two elements means death. Body (sdpa) and spirit
{(rvelpa) is an exhaustive division of the human individual. Some-
times indeed man is regarded as consisting of epirit, soul (yvx#) and
body, as 1 Thess. v. 23. But in this passage and elsewhere as Rom.
viii. 9 #., where body or flesh (¢dpf) and spirit are spoken of as alone
constituting the human entity, vy is included in wwedua, which is
divinely infused life in its highest manifestation by virtue of which man
became a living soul: xal éreplonoer els T8 wpbowmor atrol Trolw fwis:
kel éydvero & dvbpwros els Yuyip (doav, Gen. ii. 7. Comp, wésa sipk
& § éorly wrebua {whs, Gen. vi. 17. The yuxs though including all
lower forms of life is in its perfect state one with wveipa. Bodily life
and spiritual life are made of one high principle of life. See Delitzach,
System of Biblical Psychology, p. 281 f. (Eng. Trans.). Life consists
in movement and energy; but these under present conditions are im-
possible without ¢dua. So faith is inconceivable without works, and
works without faith.

CHAPTER IIL

3. ¢ Bt with RABOC (:8¢) KL, and many others, also- 0.L. -and
Vulgate (si autem). idov is read in a few cursives and has the autho-
rity of several versions,

6. peydha adyel with ABC*P; peyaravyet in RC?KT, and later MSS.

Ahlkov, for éAlyor of T.R., with RABCP; é\lyoev, 2 change to an

_easier reading, has o good deal of later support, A*4C?KL &c.

6. xal 1) yAdoow: so NABCKLP &e. Tischendorf omits «al on the
authority of R*, and on the same unsupported authority reads xal
oxiheboa for 4 omdoloa below, : R T
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8. deardoraroy with RABP, Old Latin and Vulgate &e, dxardoye-
Tov of the T.R. is read in CKL and many later MSS.

9. xvpoy with RABCP, Old Latin and other versions; KL and a
majority of later anthorities have febv. But it is more probable that
fedv should have been substituted for xjp:ov, than that the reverse -
should have happened,

12.  ofire dAvkdv yAukd worfjoras UBwp with ¥ (obded) ABD, Old Latin
and Vulgate, The T.R. has the support of ELP and later MS.
authority and some versions in reading ovdepia wyyy dhucdy xal yAuvxd
wadea: Wwp., The reading in the text is an instance of the rule that
a reading is to be preferred out of which all the rest may have been
derived, although it could not have been derived from any of them,

17. The insertion of «ai in T. R. before drvwbxpiros is against the
best authority.

1. A PURTHER TEMPTATION OR BPIRITUAL DANGER CONNECTED WITH
THE SYNAGOGUE Is AMBITION FOR THE OFFICE OF TEACHER OR RaBBI.

2—12, From THIS THEOUGHT OF THE TEACHING OQFFICE AND IT8 RESFON-
SIBILITIES AND FAILURES THERE I8 A NATURAL TRANSITION TO THE
Use aND GoveRNyENT oF THE ToNGcUE. Yet 80 passionate and
sgitated is the rebuke, that we may imagine it to have been
occasioned by an actual experience of gross slander or grievous
inconsistency of conduct.

13—18. Bur BEsIDES THE ErFECT AND DANGERS OF SPEECH, THE TorIc
oF TRACHING SUGGESTS ANOTHEE POINT—THE PossEssioN axp Use
oF WispoM, HENCE THE DISTINCTION BETWEEN THE TRUE WIEBDOM
AND THE FALSE WISDOM. N

1. Two results are noted from the intemperate or unconsidered use
of language : (1) The swiftness with which the evil spreads from an
insignificant beginning. (2) The vast influence of words, which have
large issues, A chance word which gives pain or which stimulates
may influence & life. The thought of the irretrievable character of
the word once spoken comes out in the Homeric phrase woibr ge &ros
piyev Epros édbvrwe Il. 1v. 350 and frequently. Comp. Virgil’s
account of fama—a thing spoken.

pa mordol Sibdakalot ylveofe, do not become many (of you), do
not put yourselves under instruction with the view of being, teachers
or Rabbis. The temptation to become a diddorxales was great; for to
no other class of the community were higher honours paid. “To
speak with the teacher, {o invite him to be the guest, to marry his
daughter, Israel was taoght to consider the highest honour. The
young men were expected to count it their glory to carry the Rabbi’s
burdens, to bring his water, to load his ass.” Hausrath, N. T. Times
1. 105, Eng. Trans, Rabbi ben Joezer said: ‘‘Let thine house be a
maeting-house for the wise; and powder thyself in the dust of their
feet, and drink their words with thirstiness.”” Pirke Aboth, 1. 4,
quoted by Hausrath. :
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In these circumstances to become a Rabbi was the ambition of
every Israclite of leisure and ability., Even married men and those
advanced in life became disciples in the synagogue schools, in order
to obtain this dignity. Our Lord foresaw this danger for the Christian
Church which St James denounces, Matt. xxiii. 5—8. Note especiall;
v, 8 els vdp éoriv Dpdv & Sibddokalos, wdvres 8¢ Uuels dSehgol éore, & WO
which 8t James seems to recall here by the introduction of d5ehgol pov.

We learn from Acts xiii. 1, 1 Cor. xii. 28 and Eph. iv, 11 that the
office of dtSdrkales was recogniged in the Christian Church or syna-
gogue,

peilov kplpa, a severer judgment, & keener censure, than those who
are not teachers. Bee Mark xii. 40 and Luke xx, 47, ofroc Mjuorrat
mepoabrepov xplua, the context of which bringe it into close connexion
with this passage. :

kplua is in itself & neutral word—a judgment or decision which may
be either of acquitial or condemnation, v Té xplua &by éory, Rom,
iii. 8, whose judgment or verdict, here of condemnation, is just. ol &
avfeornrbres davrols kplpa Aupovrar, Rom. xiii. 2, sentence of con-
demnation human and divine. & yip éodiww xal whvav kplpa éavry
éobie xal wlvet pn) Swakplvor 78 ¢dpa, 1 Cor. xi. 29, where the context,
espeeially ». 32, shews that *damnation’ or even ‘condemnation’ is
too strong a word. «pluc is here a divine judgment that disciplines
and corrects in this world.

As regards the accent the only authority for xpiue is the length of
the first syllable in a single passage, Aesch. Supp., 397.  kpipa is
rightly preferred. See Dr Vaughan on Romans ii. 2 and Dr Moulton’s
note, Winer p. 57 (1. vi. 2).

qujl;épeﬁa., the use of the 1st perzon plural implies the authority
of St James as himself & &ddoxaros.

2. wolAd, in many ways apart from speech.

d nis &v Adyg od wrole. Comp. yAdooy oV Sewbs' dvdpa & oddér’
old’ éyd | dikaov Boris éE dmwavros b Myer. | EP. xwpls 76 7° elweiv morAd
xal 78 kalpea, Soph. Oed. Col. 806—808; si volumus aequi omnium
rerum judices esge.,.hoc¢ primum nobis suadeamus neminem nostrum
esse sine culpa, Beneea de Ira L. 27 ; dv@pwmos otk &rri dlkaios év 7§ ¥7
8s wouhoer dyaddy kal oly duapricerar, Eecles. vil 20,

For the use of ot after e, see note ii, 11.

Té\ewos, see nofe i. 4. The respect in which he is réetos iz defined
by the following clause dwarés—odua. Control over the tongue
implies perfect control over the whole body. .

For yahvayoyfica, see i. 26. The word suggests the illustration
which follows.

8. ¢ 8 rov Yy k.7.A. A man’s tongue or speech iz regarded
as a force distinet from himself, just as his body is. If he can bring
his tongue under control, he can bring his body under control; just
as one who controls the horse’s mouth or the ship’s helm guides the
whole Lorse or ship. 7 odpa, the body, including its members, forces
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and affections, Comp. Rom. vi. 12 w3 ofr Basievérw 13 duapria &
T BT tudv oduart els 70 Irarobar rals émibuplms abrob k. \.  See
also Rom. vii. 23; 1 Cor. ix. 27,

rav trrwy depends directly on & oréuara not on 7obs xalwots. If
we put their bits into horses’ mouths d&ec. xal marks the apodosis.
For the thought comp. Soph. dnt. 483 cuwxpd xahivg 8 olda Tods
Gvpovpérovs | trmous xaraprviévras.

. fp.erd.yopw, drive or lead in different directions, uerd implies change
of place.

- 4. 180, in later Greek little more than a vivid particle of transi-
tion.

tmwé, generally used of personal agency: ch. i. 14 is hardly an excep-
tion to this. Comp. 1 Cor. vi. 12 dA\\’ olx éyi) éfovoiastisonua: vrb
Twos. Col. 1, 18 elkj guowobpevos imd 7o vods Tijs sapxds abrod,

perdyeraL. Singular according: to the rule where the subject is
regarded as a class: contrast with this ch. ii. 19 7¢ Sawubria mioretov-
aw xal ¢ploocovow, where T4 dapbdria are regarded as separate personal
agencies. ‘

dpp, voluntas O.L., impetus dirigentis V., impulse, will, desire
of the steersman. In N.T. only here and Acts xiv. 5, where it probably
bears the same meaning: see Page on that passage. ’

5. ida avx e, boasteth great things. There is no thought of
an unfounded boast. The achievements on which the tongue prides
itself are real achievements.

18od rAlkov wlp x.7.\.: a third similitude. The tongue is like a
spark that seis on fire a mighty forest.

fAlkov, how small. Like quanfulus in Latin, #Afxos has both
meanings, ‘how great,” *how small,” The var. lect. dhiyov points to
the latter signification here. Alford compares Lucian, Hermot. 5
warai, @ Bpubripe, fkikovs fuds drogalvers, 008¢ kard rTods mwuvyualovs
éxelvous, dANE yaparmerels mavrawacy v Xp@ ThHs yis.

fAlkny T\ dvdwre, in quam magna silva incendium fecit, O.L.,
quam magnam silvam incendit V.; ‘how great a matier’ A.V.; ‘how
much wood® R.V.; ‘how great a forest’ R.V. marg, The A.V. render-
ing ‘matter,” ie., a mass of materials, timber, firewood, ete., is
a frequent and classical meaning of An from Homer downwards:
Od. v. 257 moAMw & émexebaro UAywr (shipbuilding material), so
By vavmyyngaiun Plato Legg. 7056 c. But the prevailing use of
the word in the sense of forest, and the apiness and frequency
of the illustration, are in favour of that interpretation here: eomp.
Il x1. 156 f. &s &' 8re whp d&fdphov &v diUAg éuméay Ay | wdvry
77 eilvpdoy dveuos Péper, ol §é Te Gauvor | wpbpprior mwrovew émweryod-
pevor wupds dpup. Pind. Pyth. mr 36 moMér &8 Spee wip €f évos |
omépuaros évfopdy dlsTwoer hav. Plut. Symp. vir p. 730 & 78 =ip
i DA &€ is dvnply pnrépa kal warépa oboar fodie. Ps. lxxxiil.
(LXX.) 14 doe nip'd Siaprélet Spuudy, Goel PME karaxdioar 8pn.  See
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also Virg. Georg. 1. 803, den. 1. 304, x. 405, xo. 521. The passage
in the Georgic indicates the hidden, unnoticed beginning; in Aen. 1r.
the terror; in x. the swift progress; in 1. and xu. the violence and
destructive fury. Comp. also Luer. v, 1243 f. ignis ubi ingentes
silvas ardore cremarat...quacunque e causa flammeus ardor | horribili
sonitu silvas exederat altis | ab radicibus et terram percoxerat igni.

6. xal 1 yYAdaoa rﬁ% For the general sense of the difficult passage
which follows, ecomp. Prov. xvi. 2430, especially the expressions :
&wlt 8¢ 1w davroll xehéwy Onoavpile wip, v. 27 ; Nauwrhipe 86hov Tvpreloet
xakols (not in Hebr.), v. 28; kduwés éere xaxias (not in Hebr.), ». 30:
and Eoclus. xxviii, 1026, especially yifupor xal Siyhwsoor kaTapdoasde,
ToNNoUs yap elpnyetortas dridecar. yAGooa 7oy wolhols éodhevoe xal
BégTyaer abrods émd EBvovs els EBvos, xul woheis Sxupas kaldethe, xal oixlas
peyordrwy karéeTpee, vv. 13, 14,

A consideration of the structure of the sentence, the poetical form
in which the thoughts are cast, also throws light on the meaning.
From this it appears that the firsi thought is resumed and expounded
in the last two lines, while the centre doublet contains a parallelism
in itself. The effect is that of an underground flame concealed for a
while, then breaking out afresh. Thus ¢reyifovsa and @royifouérny
refer to wip, and omiofoa to xbéopes, though grammatically these
participles are in agreement with yAGora. A somewhat similar relation
between the beginning and end of a clause may be noted in ch, ii.
5 dyamyrol...Tols dyawdaw adrér. The subjoined arrangement of the
words may assist the reader:

kol 9 yAdooa wip,

& xbapos Ths Gdikias, 4§ yADooa xabloratar év Tols péhecw HudV,
4 omotioe Ghov Td oiua

xal Phoylfovow Tov Tpoxdy Ths yevéoews

kal @roylonévny Imd Tis yebvws.

& xbopos s dBiuxlas, universitas iniquitatis V., ie. the sum
total of iniquity. ¢ The world of iniquity’ R.V., ‘that world...’ R.V.
marg. This rendering, adopted by most editors ancient and modern,
is open to question, {a) from the abruptness and difficulty of the
expression itself, (b) from its want of relation to what follows, {¢) from
the presence of the article, (€) from the want of N.T. parallels for this
signification. In the 0.7T., Prov. xvii. 6 is cited as the only instance:
108 Wiorol 8Nos b xbapos xpupdrwr. The expression ocoursin the LXX.
only, not in the Hebr. 1t is true that ag Beyschlag remarks «éopos is
used to franslate XJ¥; but in these passages it refers to the order of

the Lieavenly host, not to the number or mass of it.

But 6 kbopos 7Hs ddicias may also be rendered ‘ the adornment’ or ‘ em-
bellishment of iniquity,” that which gives it its fair outward show and
yet conceals its inner foulness, the tongue or speech ¢‘robed to allureand
fanged to rend and slay” (W. Watson). Comp. * Vice no longer made
repulsive by grossness, but toned down by superficial refinements and
decked in the tinsel of false chivalry.” 'Bp Stubbs, Const. Hist. L,
336. In-favour of this rendering it may be urged {a) that it offers no
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strain on the sense of this passage, but falls in naturally with the
context : (b) that it is the prevailing meaning of xéspos in the O.T.
and is so nsed in 1 Pet. iii. 3, 4 6 Efwbher dumloxijs Toxd¥ xal wepféoews
xpvolwr 3 vdioews lparloy xéopos: (¢) that the guile and deceitfulness
of the tongue, though the most obvious and dangerous evils of speech,
if not included in this expression would be absent from St James’
description. This is indeed the predominant meaning of ¢to gloze’
and ‘gloss,’ words directly derived from yAGooa: ¢ glozing the evil
that is in the world” Jer, Taylor: “so glozed the tempter® Milton :
““lay these glozes by ” Shakspere: ‘*a false glozing paradise” South.
Comp. with this Eur. Troad. 981 uh duabels mwolee Oeas | Td adv kakiy
xogpovoa: Med, 576 €& pév 10b0d’ éxbopnoas Noyovs : Ton 834 ol ovwri-
Oévres Tduc’ elra uyxavais | kocuobor. See also Cramer’s Catena ad loc.
woavet Eeyer, 6 THs edyhwrrias mwupsbs, Srar Tods ueydia wralorras
xoouel, éyxaNAdmiopa doxet THs ddlas. xph Toryepoly TP Sewbrnmi
xexphiafat, o wpds 70 Ty &dixlay koguely AANG mpds TO TV dpeTiy cepvbew,
i xal yupls Noywr tméphapmpor. Comp. also 1 Thess. ii. 5 oftre ydp
wore év My kodoxias dyerinuer, kaldis oldare, ofre wpogdae wheovetias,
and in Lafin: den. 1v. 172 conjugium vocat, hoc praetexit nomine
culpam; Ov, Met. vir. 69 speciosaque nomina culpae | imponis. Comp.
also Pss. v. 9 (with this Matt, xxiii. 29}, xii. 2, xxviil. 3, Ixii. 4; Is. v.
20; Jer. ix. 8. The sentence thus interpreted might have been writ-
ten # yAdoca...koouoboa Thr ddiciar kal gwiloloa fhov 70 sdua. The
evil tongue adorns and embellishes iniquity and yet it defiles and
stains the whole body or personality of a man,

omAoby from the post-classical oxfhos, a stain, for which the class-
ical word is sq\is: Lob. Phryn. 28.

With $Aoyllovoa there is a return to the metaphor of »fp. ¢hoyl-
{ovoa i3 &m. Aey. in N.T.

Tdv Tpoxdv s yewloews, rotam nativitatis V. Tpoxbs, a wheel, is
to be distingunished from rpéxos, a course. Comp. éx Tpbxwr Teravuéro
Eur. Med. 46, and ovpyyes 7° dvw rpoxiv émidwr, Bur. Hipp. 1235,
Here 7ov rpoxov Tiis ~yerégews is the wheel or revolution of a man’s life
to which he was destined from his ~yéveois, that for which he was
created in the image of God, the natural life in the highest sense,
comp. Tennyson’s *“I was borr to other things,” In Mem. ¢xx. Or, in
a wider sense, the world’s divinely appointed course. This ordered
life of the individual or of society the tongue has often set aflame by
speech that curses (see below v. 9) or stirs passion or suggests evil or
creates slander and suspicion. On such words and their results,
tragedies like Othello and Romola are founded. The metaphor sug-
gests fierce and violent disturbance and ruin, ¢Aéf being often used of
fire in its destructive aspect: Zawds dypusrror Séhos | karaiBdrns xepavrds
éorvéwy ghéya, Aesch. P. V., 359: vavoly éufaler ¢pAéya, Eur. Rh.
120: rav gbrov Exere ¢phéya, Bur. Troad. 1318.

For this sense of rpoxés comp. Tpoxds dpparos yép ola Bloros Tpéxet
xuligbels Anacreon, 1v. 7.

Some have seen in this passage s reference to the astrological
use of «yéveais. Comp. Lat. nativitas’ and Eng. * nativity’ in such
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expressions as ‘to oast a man's nativity’—his destined life. The
Clementine Homilies shew how prevalent such thoughts were in early
times.

dhoyilopbm vmd ris yebvwns, Gehenna, valley of Hinnom, or of
the gons of Hinnom, a valley to the south of J erusalem, where,m the
days of Ahaz children were made to pass through fire to Moloch.
Hence in after times accursed and regarded as the earthly type of the
place of torment for the ungodly. See Matt v. 22 v ~éevvar Tob
mupbs. Comep. also Book of Enoch, ch. liii., ‘I beheld a deep valley
burm'ng with fire; to this valley they brought monarchs and the
mighty.

For the poetical form of the Whole of this passage see Bishop Jebb’s
Sacred Literature, § 14.

7. ydp iniroduces a further fact in illustration of the preceding
thought—the indomitable character of the tongue. . 7 is subordinate
to v. 8, and might have been expressed by a concessive clause, ¢ for
though all creatures are subject to man, yet cannot he tame the
tongue.’

fpwerdy. Heb. P Gen. i, 24, 25; Acts x. 12; Rom. i. 23.

Sapdierar kol Beddpacrar. The act is characterised as not only
present, but as past with abiding result,

™ $ioe T dvipewivy. The dative 15 here instrumental. Note

' how St James exa.lts the dlgmty of man’s nature. He recognises an

JE——

original and inherent superiority in that nature over the lower
animals.

Comp, Soph. Antig. 332 fi. woM\& 7& dewd xou&év dvfpdiwov Sewvdrepor
Téhet | .. xuu¢ov6wv 7€ pidor Sprlfwy dpdiBordr dye | xal Onpdv dypiwy
&y, wivrov 7 elvaay plow | oweipaior dixrvoxhdoTos | wepippadhs
évip.

8. dxardoTatoy, restless, disquieted. dxardeyerov, uncontrolled, un-
ruly. For the reading see critical notes. For the thought comp. Hesmd
“Epya 61 dewiy 8¢ Bporiv dmaheeo gy~ | ¢y vdp Te Kaxh 1ré\e‘ra¢
xodghny péy defpar | pein pdN’ d,a'ya)\én 3¢ pépey xohemh & dmodéofar. |
@hpn 8 otres wduway drwéMvrar G Tva woNNot | Naol gmuifovart febs vb
Tis éoti kal adri.

peam o0 OGavatodopov, comp. Ps. cxli. 3 lds domidwr d1d 78 xelln

adTdr.

9. v adrj. The instrumental use of é» in N.T. is generally to be
attributed to a Hebraism, iniroduced from the LXX., or due to the
writer's-familiarity with the Semitic idiom: e.g. ¢! rard.Eop.cv &y paxalipy;
Luke xxii. 49: éav Spodoyieys & 7¢ ordparl gov, Rom. x. 9:
dwoxTeivar & 7 poppaig, Rev. vi. 8. But in many instances this use
of év may be explained on classical principles: comp. év Tl dhod%-
geras; (in what, &e.) Matt. v. 13, and & ¢évy paxalpns dwéfavor (in
slaughter of the sword) Heb. xi. 37 with 8foat & wédais Xen, An. 1v, 3,
8, xabwbpevov év 9 34, li:p Lucian Dial. Mort. 23,3, See Winer 485,
md specially Dr Moulton’s note 3.
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rdv xUprov xal warépa. «vpior has here the O.T. sense of Jehovah.
The coliocation ia unusual. God is regarded in His power and in His
love (Beyschlag).

Tovs dvipdmovs Tovs xad’ dpolwov Beod yeyovdras. Comp. roadow-
uev drBpwmor kar’ eixdva fuerépav Kal xal’ dpolwew, Qen, i. 26, This
designation conveys the gravity of the sin of cursing ; it is a sin against
God Himself. “Remanet nobilitas” Bengel; the image of God is not
lost even through sin.

ebhoyolper...karapdpeda. Comp, Philo de Decal. p. 196 o4 vdp
dowow 8¢ ob orbparoes TO lepdraror Bropa wpopéperar 81 TovTov $Péyyeabal
7L TGV aloypdv.

10, o¥ Xpn. xp% here only in N.T.: 1% 18 not right or fitting. Itis
not the same as 8¢, which implies moral obligation, duty. Here the
unfitness or incongruity is expressed.

11. pajre ) wqy k.7 A An argument from natural analogy. This
inconsistency of blessing and cursing with the same mouth is un-
natural. We are reminded of Aristotle’s argument against usury—
the unnaturalness of ‘barren metal’ bearing, having offspring (réxos)
as it were.

myyy, the article generalises. Comp. Od. 1v. 406 wucpdr do-
wrelovoar dNds mwohvBerBéos $Spgr: Herod. 1v. 52 éxdibol yép és adris
kpirn muph: Geor. 1. 238 ““salsa etiam tellus et quae perhibetur
amara.”

12. ovkfj dalas wooal .7 A, Comp. Mati. vii. 16, 17, where the
thought is similar but not quite parallel.

ahvkdy {G8wp). So Oepubw, Aristoph. Nub. 1040: and in Latir
Jfrigida, calida, gelida (aqua). In LXX. é\vids is always used of the
Salt Sea (never called the Dead Sea in the Bible}, e.g. &rra: 4 dcékodos
fdhagoa 4 alvky Numb. xxxiv, 12: fws @akdooys ’Apafé Oaldaons
dAvcfs Deut. iii, 17,

18—18. Another line of thought, also springing from the topic of
teaching (v. 1), is the right use of wisdom and knowledge (v. 13), con-
trasted with a perverted use of them (v. 14). Then follows a descrip-
tion of the false wisdom (vv. 15, 16) and the true wisdom (vv, 17, 18).

For a further treatment of sogéz in its N.T, sense, and of the
distinetion here drawn by St James between 4 drwfev cogla and that
designated as ériyetos, Yuxws, darporedbdns, see Introduction, p. xxxviii,
Here it will suffice to say that 9 dvwfer oogla is that beantiful con-
ception of wisdom or Chokmak, which had sprung up among the Jews
after the return from Babylen, and which is embodied chiefly in the
books of Wisdom, Ecclesiasticus, Proverbs and Job. By the con-
trasted earthly sogfa appears to be meant not Hellenic or Graco-
Roman philosophy, degraded though it was on its practical side at
this epoch, but rather the principles of the Zealots—that conception
of the kingdom of God and consequent plan of life which Josephus
himself terms a g\osogia (Ant. xvnr. 1. 1) and which by its pas-
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sionate and misguided zeal and mundane view of the destiny of Iamel
precisely answers to this deseription,

18. 7is codds xal émomipev. Bt James is here thmkmg of sogla
and émworiun as practical systems of Life.  copia as well as wigres and
#heos must have its #pya. Gomp Eph. v. 156 B\émere olv depfis wids
wepimareire ui) ds doogor ANN ds cogol, where the Apostle indicates a
philosophy of life. gogia, dxplSeia and éxoripg ave closely connected
terms: see Aristotle Eth. Néc. 1. vil, 18, Comp. Eeclus. xvi. 26 év
Gxpifielg émoryyerd émioriiumy.  gopds kal émorjpwr are also connected
Deut. i. 13, 15, iv. 6: dé7e éavrols drdpas copols kal émeorhuovas xai
auverods els Ths purds Updy. Comp. Is. xxxiil. 6 cogla xal émorhun xal
ebaéfea wpds Todv Kopow, Dan. 1. 20 kal & mwarrl prpar: coplas kal
émigrhpms Oy éffrnoe wap’ alTdv & Buokels kTN

copds, as in Classical Greek, is used of practical skill (thus Oholiab
and Bezalel and his fellow-craftsmen are sogol 71 diavolg Ex. xxxvi.
1, 4, 8; comp. Arist. Fth. Nic. vi. 7 where the Margitis is cited: 7ov
3’ obr’ dp oxamriipa Geol Béoay obr 'dporiipa | ofr’ EMAws Ti gopby) as well
as of supreme and heavenly wisdom. If any distinction is to be
drawn here émworipwr would refer to the trained and exact Rabbinical
knowledge which would tempt its possessor to seek the oﬂice of a
duddakalos, v. 1.

ik Tiis xakijs n.vo.u-rpoq:oqs dragrpogn lit. a turning back; of a ship
returning for a second attack, diékmhot 8¢ otk elaly o0de dvaarpo«pai
Thue. 11. 89, So of a horse wheehng round, Xen. Mag. Eq. 3. 14,
hence from the notion of turning ahout in a place, a hablta_tlon,
daupbvwr dractpogd, Aesch. Bum. 23, Then later, as here, a mode of
life, in old English ‘conversation’ Comp. Polyb. 1v. 89 & $thwwrwos
kard 7€ Ty Notwiy draoTpodiw Kkal kaTd Tis wpifes Telavpaouévos. So
in Apocr. o8t memmevuévos év mday dvasrpody gov, Tob. 1v 14 and 2
Mece. v. 8, and in N.T. mip éuip wore dvaorpodiyr v 7¢ "Tovdatouig;
Gal, i, 13; in two other passages of the Pauline Epp, Eph. iv. 22,
1 Tim. iv. 12, and eight times in 1 and 2 Peter, in Heb. xiil. 7 i
¥Baow Tis dracTpodds, the issue of their life. drvacrpog is thereford
the life of movement and action, The life of Christian Wisdom
and of ‘Zeal? are contrasted in their outcome. xalds as a philoso-
phical term is associated with that which is ideally perfect in life or
art. 4 ka7 dvacrpogh is therefore the perfect life of action.

& mpatmyru codlus, in mildness of wisdom, gentleness which
is characterised by wisdom. Comp. mitis sapientia Laeli. See ch, i,
21. 'The gentleness of wisdom is perhaps emphasized in contrast to
the asperity of philosophic discussion, but here it is more especially
opposed to the rivalry of religious parties among the Jews and to that
fierce and fanatical spirit indicated by {fidos. In a good sense {fes id
used of passionate devotion to the cause of Jehovah,-é {filos kvplov
TOv Surdpewy mouige ralra, 2 Kings xix. 31; o ffkes Tof ofxov gov
xarépoyéy pe, Ps. lxviii. 9 cited by our Lord, John ii, 17, the only
passage where the word occurs in the Gospels. But comp. Zlpva
Tdv xalobperor {pwrir, Luke vi. 15 and the parallel xaveraios-from

’
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the Hebrew (nge;p) equivalent to {fhes, Thus like other elements

in Jewish life ‘zeal’ was turned to account in the kingdom of God.
The zealots derived their tenets from the signal instances of zeal in
the O.T, such as that of Phinehas Numb. xxv. 7, 11 or of Jehu
2 K. 2, 16. Then by a natural transition the word became associated
with the thought of contention and strife: comp. &ptd: xal {#Ag, Rom.
xiii, 13; {fros xal &s xal Siyoorasiar, 1 Cor. iil. 3; Guuol épbias,
2 Cor. xii. 20; #peis {fhot Bupol, Gal, v. 20. St Paul however recognises
its good side as a characteristic of Israel: {filow Ocod Exovow* dAN ob
xar éwiyrwow, Rom. x. 2.

14 fikov mukpby, in strong contrast to wpadryr: soplas.

ipBelav (épiblar W. H.), party epirif, intrigue, contention. The
derivation is from #p:fos, & day labourer; év 8’ érife Téuevos Baburior *
&0a & Epifoc | Guwy Sfelas Spewdwas év xepoly Exorres, Il xvi,
560; worwd *Afnvala, woial o éwovacav Epfor, Theoor. Id. xzv. 80.
épifcla rare in classics, see Arist, Pol. viir. (v.) 2. 6 where it is used
in the derived sense of party spirit or faction. Aristotle also uses the
verb épifevesfar, Pol. vui, {v.) 3, 9, comp. Polyb. x. 22. 9; épifederbac
Tobs wéous, to inveigle the young men into party measures. Not in
LXX,, in N.T. see Rom. ii. 8, rois 8¢ ¢ épfias, Gal. v. 20, Phil. i, 17
ol 8¢ éf épibias, it. 3 unddy xar’ épdlav.

Curtius, Etym. § 343, refers Epifos to the root ap- the fundamental
meaning of which is movement in direction of something with a.view
to attainment, a8 in dpéefar, &prupat, uicbapros. Thelast word explains
Epiflos, earning wages, and also épifla in the sense of struggle for party
ends &e. It may be added that there is no etymological connexion
beiween épifele and Epis.

o B gihov mcpov Ixere. If you have (as.you have in fact) bitter
Zeal (muxpéy emphatic by position, and added because zeal-is no}
in itself evil), do not go on glorying and lying against the truth, i.e.
the {ruth which heavenly wisdom shews—the truth of Christ, the
Christian faith. Bitter emulation and contentiousness-are abso-
lutely inconsistent with the truth as Christ tanght it. St James
therefore calls upon the brotherhood to give up that life of emula-
tion and quarrelling and show by a true and noble life what the
heavenly sogix is. The warning is addressed to zealots, whether con-
verted or unconverted Jews (St James had influence with both). The
spirit of misdirected zeal, already a dapger in the Church, developed
into the Judaistic opposition to St Paul. The tendency was to boast
of the privileges of Israel : comp. Rom. iv. 1, 2; 2 Cor. xi. 181f.

15. ailry (sogfa), this false wisdom indicated above, the fanaticism
of the sealot.

trlyeos. Comp, el 74 érlyeit elrov Uuiv kal od wmoTelere, whs éav
stww Uulv T& émrovpdra wiorevoere; John iii. 12 7d émlbyen gpovoirres,
Phil, iii. 19, see also 1 Cor. xv. 40; 2 Cor, v. 1; Phil. ii. 10, As
ipplied to gogla, ériyewos denotes a wisdom which is limited by earthly
ronceptions. - :
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rxuui. Yuytxds is used in N.T, in distinction from wrevuaruds, to
indicate the lower animal life in contrast with the higher spiritual
life, Comp. Yuywds §¢ & fpwros od Séyerm Td Tob Trebparos Tob feob,
1 Cor. il, 14; owmelperar cwpa Yuxdy, éyelperar cdpa wrevparticdy,
1 Cor. xv, 44: obrol elow...Puxixol wredun i Exovres, Jud. 19, Taken
absolutely both in the classics and in Hellenistic Greek vy signifies
life in all its degrees and modes from the lowest vegetative life to the
highest spiritual existence. This extent of meaning gives foree to the
expression : ds yap dv BéAy v Yuxiw abrob corar, Matt. xvi. 25.

Sawpovuddns, here only in N.T. In its extreme phase the desperate
resistanece to foreign power or to any infringement of -the national
religion exhibited characteristics which closely approached the pheno-
mena of demoniacal possesgion.

The false gopia looked to a time of material prosperity and to the
satisfaction of desire.

16. dxaracraoia, opposed to the elmivy of the heavenly wisdom
and especially characteristic of the zealots. Comp. ob 4ép éoTwr drara-
craclas 6 febs, dAN’ elpipys, 1 Cor. xiv. 33, i

iy badhoy wpaypw, comp. wis ydp 6 patha wpdoowr ot TO Pus,
John iil. 20: éxwopetoovrai...ol 7d paila wpdfavres eis dvasragw kploews,
John v, 29,

17. 1 &vwlev oodla, the heavenly wisdom, the supreme excellence of
the religious life, in which the child Jesus kept advaneing, xpoékomrer
75 ooplg, Luke ii. 52, which was manifest in His manhood, wéfer
ToUTw % gopla alry; Matt, xiil. 54, and which guided His life, Matt. xi.
19. It is described with enthusiasm 4 Mace. i. 16 ff. ; Ecclus, li. 13 ff.
Seeon i, 5 and Introduction. Comp. Book of Enoch ch. xlii., * wisdom
found not a place on earth where she could inhabit; her dwelling
therefore is in heaven.’

tmewiis, from elxds, reasonable, fair, equitable, Arist. Eth. N, v. xiv.
8 says of the émeexqs, § 1 dxpSodlkaios éxi Td xeipov dAN' éNaTTewTinds,
xalwep Exwv Td» vbuov Sonbby, comp. Soph. O. C. 1125 f. éwel 76 v
edaefis | pbvois wap' Juiv elpor dvfpdmur éyw | xai Todmexds kol T8 pf

evdoaropely. In the N.TF, émielkea iz noted as a leading characteristie
of Christians, 78 émecds dudy ywobiro wiow delfpdwos, Phil, iv. 5:
it is required of a bishop to be émweicy, dpaxor, 1 Tim, iii, 4: of Chris-
tians generally dpdyovs elva, émeexels, Tit. iii. 2. Like wpadrys it is
manifested in Christ Himself, wapaxaAd tpds dd 74s mpadrpros ral
émeixelas Tod yporol, 2 Cor. x. 1. Juvenal expresses the thought in
the line: “mitem animum ac mores modicis erroribus aequos,” Sat.
xIv, 15.

«imwabds, here only in N.T., suadibilis V., ‘easy to be inireated’ BR.V.,
open to persuagion, the opposite of headstrong or obstinate.

dBuikpiros, also &r. Aey. in N.T., non judicans V., * without variance’
R.V., *doubtfulness or partiality’ R.V. marg.

The various meanings are determined by the different senses of
Surcpivecfai: and as the prevailing signification of the verb both in
thig epistle (i. 6 bis and possibly ii. 4) and elsewhere frequently (as

FAMER p
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Acts .- 20, Rom, xiv, 23) is ‘to doubt,’ and as Bt James lays special
stress on the sin of Supuxia, and as our Lord expressly rebukes the
dhybmioro:, the rendering in R.V. marg, ‘without doubtfulness’ is to
be preferred to that given in the text.

- dvvmékpiros, comp. 1 Pet. i. 22 7ds Yuxds dudv fyvicdres v 74 Swakoq
775 dAyfelas Oid Treduaros els gaderglav dvumbkpiror—a quotation
which illustrates edrefis in this connexion, See also 2 Cor. vi. 6;
1Tirn. i. 5; 2 Tim. i, 5; and note our Lord’s frequent denunciation of
hypocrisy. -

18. wapwds 8k Sucarootns k.m k. Sikatoodrys gen. of apposition, the
fruit which consists of righteousness, The connecting thought between
this and the preceding paragraph centres in Sicacootwy, which is regarded
as the supreme aim and crown of the Christian life: comp, 2 Tim. iv.
8 6 Tis Sicaroatwys eTépavos, and Matt. v. 6, where diwkaiootyy occupies
the central and culminating point of the beatitudes. In 4 Maccab. i.
18 Sikarootry is noted as one of the !§éa of sopla. Bitter zeal and
heavenly wisdom were alike sowing seed and the harvest was drawing
on. But only for those who are now making peace (comp. xaxdprot oi
elpyromorol Matt. v. 9) i3 the fruit of righteousness being sown in
peace, For the zealots whose policy was resistance and war there
would be a harvest of contention and hatred. Here too wisdom was
justified by its results (d=d 7dv Epywr adrhs). Zeal came to a bitter
end at the siege of Jerusalem, while the true faith of Christ won its
vietory of peace.

Tols worobow, a dativus commodi.

CHAPTER 1IV.

4. The omission of mouxol xal is supported by N*AB and some
important versions. Old Latin fornicatores, Vulgate adulteri. The
words are included in X°ELP and later authorities.

5. xarguuwey with RAB: xargenocer KLP and a preponderance of
later evidenee. The variation arises from itacism, or -confusion of
form from similarity of sound, a frequent gource of error.

12. kal kpvmjs with NABP and most versions: KL and others
omit. .

6 xplvwy with RABP: & xpives KL and the later msa.

Tov wAnolov on the same evidence, as against rév ¥repor.

4. 7d rijs alpoy with RKL, several versions and Fathers: ra 74s

atpioy AP and some cursives. The reading s afpior only is found in
B and adoepted from-that great anthority by. Westcott and Hort.

- &ore with B and several versions: moreover AKP have &rac, pro-
bably by itacism for érre: éorw is read in L and is supported by the
01d Latin and Vulgate (vapor est).

i
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Cu.IV. 1—12. TgE STRUGGLE AGAINST THE DEsIRES OF THE FLEsH
- WHICH ARE THE CAUSE oF EVIL, CONTENTION.

1. wébev wéhepor kal wélev pdyar & tpiv; The transition to this
paragraph is immediately suggested by elpfpme- (iii. 18). But the
thought follows naturally on the whole preceding section, especially on
the clause, e 32 {HAov wuwpdr Exere, k.7 \ (iil. 14).

wéhepor...pdxay, bella et lites, V., unde pugnae et unde rizae in vobis,
"0.L. Both these expressions appear o refer to private confention
rather than to international wars. The conjunction oceurs in Homer:
del ydp Tou Epis e pily wONepol Te udya: 7e (*frays and feuds,” Purves)
Il, 1. 177. So also woheptfer 70¢ pdyecfa:, Il. 111.-435, where the
scholiast notes: pdyerac pév ris kal Aéyois...woleuely 8 Abyos od
Aéyerar. There is no etymological objection to this sense of private
quarrel, the root weX. meaning to strike, hence wMjoow, =wéhas,
wAneiov. .

Beyschlag distinguishes: ¢ wéAepos der chronische Unfrieden, udyn
der acute.”

& denotes the remoter and ulfimate source, dwd the nearver and -
immediate source—quarrels and contentions may be traced back to
pleasures as their ultimats cause.

TGV oTpaTevopévoy, that are campaigning in your members. #oval
are like soldiers on the march; each man wishes his own %dovai—here
equivalent to émfuulai—to gain the victory; hence the *frays and
fends.” For srpareteatfar comp, Luke iii, 14; 1 Cor, ix. 7; 1 Pet. ii. 11:
in this last passage the sapricai émfuvuia: are described as an external
force at war with the soul: rév sapkxdv ey alrves eTparedorrat
xard ris yuxds. Comp, Plat. Phaede p. 66 ¢, xai yap woépovs kal
ordoets kal pdyas odddy ENho mupéyet § 76 odpua xal al Tolrov émibuplac
" Cic. de Fin, 1. 13 Ex cupiditatibus odia, discidia, discordiae, se-
ditiones, bella nascantur. )

#dovh in N.T. always in a bad sense as a danger to the spiritual life,
Luke viii, 14; Tit. iii. 3; 2 Pet. ii, 13.

2 and 3. These two verses are among the examples of poetieal
form in this epistle: {yAolire is'an advance on éwfuueire ag ot Siracfe
émruxeiv is an advance on olr &xere, ’

2. émbupeire, kal odk éxere. The zealot’s aims are disappointed;
his means, murder; perverted zeal, quarrels and contentions, lead to
nothing. With ook &xere the argument is resumed and expanded by
an explanation. Mere desire {¢m:fupia) without prayer achieves no-
thing. There is & kind of asking (alreire) which is not true prayer
because ite object is perverted. For effectiveness of prayer the desire
must be rightly directed, otherwise granted prayer will be no blessing.
There is such a thing as *‘to know the anguish of the granted prayer.”

$ovebere kal [nhodze, equivalent to a single term, The {Thos
involved the ¢dros.

8. alreite...alrelofe. The active and middle seem to be used
indiscriminately as in the case of some other verbs, as d«otw and

D2
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drovopat, I8ctr and l3éofar, PpAéyeww and ¢réyesbar. COlyde, § 31 d.
Comp. also Luke xv. & and 9, cvykaket...ovykakeirar, ADE al. plu.:
the cause of this being that the older form in -ua: has never been
quite displaced by the newer form in -w. This is the more fo be
expeeted in a verb of petition which necessarily implies the force of a
middle, viz, that the action is done in some way for or towards oneself,
or in one’s own interest. Monro, p. 8; Jelf, § 368. -

alreire however may be preferred on account of AapSdvere, and the
two middles alrelsfac and aireiofe connect the clauses in which they
are used. *

As Trench points out, alréir (Lat. peters) in N.T. always retains
its proper sense of begging from a superior. Thus our Lord never
nges alrev or alreicfa. of Himself in respect of what He seeks on
behalf of His disciples from God. The word employed is always
épwrdr (Lat. rogare), an asking, that is, upon equal terms. John xiv.
16, xvi. 26, xvil. 9, 15, 20. See Trench, N.T. Syn. sub voe.

& 1jSovails. Not upon but in your pleasures.

4. poixahibes, for the omission of uwoixol kai see crit. notes. The
address is still to men. But the feminine form and the abruptness of
the appeal indicate scorn and indignation. Comp. the Homeric ex-
pression: 'Axaiddes otwér’ "Axawof, Il 11. 235, and Virgil’'s ““O vere
Phrygiae neque enim Phryges,” Aen. 1x. 617. The feminine potya-
Aldes 18 accounted for partly because the image present to St James’
mind is that which is most frequent in the 0.T., the wife’s unfaithful-
ness to her husband, partly because the lapse into pleasure even
though accompanied by crimes of violence is essentially effeminate.
It is for this association of sins that the prophet Amos rebukes the
women of Israel—‘¢the kine of Bashan,” Saxdheis Tijs Bacayiridos, Amos
iv. 11, Juvenal too has noted the same moral fact, softness and cruelty
go together : Juv, Sat. vi. 219 ff., Pone crucem servo, &e. Tischen.
dorf ad loc. illustrates this use of the feminine form by the word
woraywyides employed by Aristotle and Plutarch in the semse of
uypvral, informers, who were probably men not women.

otSare, note the late form here and comp. lo7e, 1, 19.

1 $uhla Tob kéopov Bxfpa Tob Beob éorlv. Comp. Matt. vi. 24 oddels
Sovarar Svsl xvplots dovhedew...ob Stvacle Be dovheberr xal papwrg,
Matt. xii. 80 & uh Dy per’ duob xar’ éuol éoriv, xal & pyy cuvdywr uer’
duod groprifer, Rom. viii. T 70 ¢pbynua tis capxds Exbpa els Geby.. .ol 52
& gapxl dvres fep dpéoac ol Slvarrar.

83 &ow odv Poulnlyj x.7.\. Even the very wish for the world’s {riend.
ship constitutes enmity with God. It is a thought essentially akin to
the spirit of the Bermon on the Mount: see especially Matt, v. 22, 28,

5. 1 ypadn Méya. The citation which follows is from an unknown
source, but the form in which it is made gives the words an authority
equal to that of the O.T. Comp. John ii. 22 éricrevaar 7§ ypagy,
vii. 38 xafus elwer 7 ypagf, Rom. iv. 3 7{ 4dp 9 vpadh Aéya; and so
frequently. Resch (Agrapha, log. 54, p. 256) supposes that this
passage ia strictly parallel to Gal v. 17 4 yap capt émbuuet xard 7o
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wyedparos, 70 8¢ mvebuo kard Tis capxés. He accounts for the variation
by supposing a common Hebrew original with a variation of reading
* in the copies from which Bt Paul and St James respectively quoted.
Or perhaps the variation is in the rendering of the same Hebrew
or Aramaic original. It may be that wpds ¢févor is an intended
change of expression from rard gapxés. For ¢@éves is precisely
that element of odpf, that work of the flesh, which would be excited
by disappointed desira, {Bee the enumeration Gal. v. 19—21.) It is
the feeling excited in & man of perverted mind on seeing another
obtain the good thing sought by himself. ¢8évos sums up the bad
side of {#hos with which it is associated in Plat. Phileb. p. 47 E,
‘and 50 B, and elsewhere. wpés is very usual in this sense of
hostility: wpds Tpdas pdyecfar, Il xvii. 471: éyévero ~yoyyvopds
0v "EN\wiordv wpds Tods ‘'ESpalovs, Acts vi. 1: mwpiypa &uwv wpds
7o Erepor, 1 Cor. vi. 1: % wdAy wpds alpa xal edpka, Eph, vi. 12,
and frequently.

8 kargrurer, which (God) placed, caused to dwell, or, kardknoey,
which dwelt. Comp. Vpels §¢ odk éoré &v caprl dANG év wwebpari,
drep wvebpa Ocob olxel év {uiv, Rom. viil. 9: odx oldare érc vads feod
foré Kol Td wvelpa Tob feol év Juiv oixer; 1 Cor. iii, 16.

tmurolel, earnestly longs, answering to émifuuel in Gal. v. 17, it
Resch's theory be correct. éxf has an intensive foree, implying
direction and so earnestness of aim. :

If this view be taken the sense would be: Doth scripture say in
vain : Earnestly doth the Spirit which God caused to dwell within us
long against envy? envy being the predominant note of the friend-
ship with the world which is enmity against God.

Other interpretations are however given to this difficult passage.
wpds @Obvor is connected with émuwofel which (a) stands absolutely
‘yearns even unto jealous envy,’ or (b) has for its object wreua 3
kargxigey & Hulv, ‘yearneth for the spirit which’ &e. or (¢) governs
fuds understood, ‘yearneth for us.’

This adverbial use of wpds ¢féror (though no other examples ara
given) can be justified by such expressions as =pds dpyiw, wpds Slav,
apbs xdpov &c., and perhaps all these interpretations give a more
natural meaning to émwofei. The connexion would then be a
strengthening of the thought of the preceding words. To friendship
with the world is opposed God’s jealous love for us, which can bear no
rival.

Whatever interpretation be given it must be borne in mind {1} that
the passage is a quotation and therefore (a) it would snggest to
St James’ readers more than it states; (b) it is intended to recall
teaching, and therefore would not appear so abrupt as it does to
modern readers. (2) It has direct reference to the immediately
preceding words which express an antagonism between friendship
with the world and friendship with God, and more expreassly between
a human wish (Bov\nous) for friendship with the world and friendship
with God. This statement is sirengthened by an appeal to soripture
which asserts (¢) an inner struggle of ihe divine Spirit against envy



54 8T JAMES. [IV. 5—

and jeslousy which are especially characteristic of the ¢gi\la - rob
xéouov, or (b) according to the second interpretation, the jealous
longing for us on the part of the Spirit which God Himself caused to
dwell within us.

Ag regards punctuation it is best perhaps to place the interrogative
point at Aéye, or at any rate to regard the quotation itself as a
categorical statement.

6. pelfova 5t BlBwov xdpw. But (God{ glveth greater grace. These
-words are also obscure. Either (a) a larger favour, even than the
indwelling Spirit, for He contends against the proud, who represent
‘the ¢uhln 10D xbopov, and gives grace to the humble who have re-
nounced that friendship, (b) or more grace than the world gives,
{¢) or more than is lost through hostility to the world.

8 Aéyer, because of which fact the Spirlt of God salth. The
quotatlon which follows is verbatim from Prov. iii. 34, except that
¢ Bebs replaces kipios of the LXX.: see 1 Pet. v. 5, where the same quota-
tion is made. It is interesting to comp. Luke i. 51, b2 dieaxbpmioey
Urepnpdrovs diavolg xapdlas adr@v...xal Upwoer 7amewots. Note the
occurrence of the leading words, dwepngdrovs and 7amewoss. The
thought is the same. It is one that entered into that atmosphere of
rehgnl)il.ls life in which the Holy Family lived and which St James
hare:

dvrirdooerol, ranges himself against, comp. derirdfopar xrerdv
ve, Eur. Phoen, 622: dpbg péy ovdapod 7y durdue: dvrerdiarro, Thue,
. 55. It is a word which suggests the image of the Christian warfare
80 frequent with St Paul. Comp. the formula used in renuneiation
at Baptism currdooopal oot Xplote: drordacopal cor Zaravd {Bingham’s
Antiq., Yol. Iv. xi. vii. § 2}, and Aects xiii. 48 Sooc Joar Terayuévor els
oy alaweor.

7. mordymre oty T 0«9 Therefore, in this warfare, take God’s
side, place yourself under Him as Ca.pta.ln. Polyb. uses ol irorarré-
pevol OF Uworerayuévor for subjects.’ )

The passage which follows is another example of regularly con-
structed Hebrew poetry.

vwordynre, dvrloryre x.7.A. The sorist imperative denotes in-
stantaneous, not continued action, and is therefore used-in urgent
entreaty or command ; comp. the eager request, sdoor, dmor\ipeda,
Matt. viii. 25, and the aorists in the Lord’s Prayer.

76 Suaféhg. dudflohos is strictly a rendering of the Hebrew word
}DW of which Zarards is a transliteration, and means literally *an

adversary,’ from SiafBddNew and évam,BdMew, te meet, oppose: eomp.
Numb, xxii. 22 dvégrn & Eyyedos rob Beol Siafakely al. dvdafdMrer
abréy, and Numb. xxii. 32 &yd éEfNdor els diaBoriy cov, also Zech. iii.
1 kal & d:dBolos eloTifrer éx Befildy airob Tob drrikeicfm alry, Where see
the Hebr. text. To this original meaning of the word the olassical
force of &iaféMew and its derivatives added the ideas of (a) deceiving,
(?) calumniating, (c) accusing. In Rev. xx. 2 we find both the Greek
and Hebrew forms—igs éoriw Sidfolos xal Saravds—a proof that the
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meanings of the two words, synonymous at first, had already been
severed, and one among many instances of the influenee of iranslation
on religious ideas.

Comp. Eph. iv. 27 und¢ Gidere réwor 7 SafSohg, and vi. 11 wpds 7
StvacBar dpfs arivac wpds Tas pedodlas Tod SwaBédov;, 1 Pet. v. 8
Gyridicos Dy SidfBohos...¢ dvriornre orepeot 77 wloTer.

8. kafuploare xepas k.7.A. Comp. Ps. xxiv. 4 400es xepol «al
xafapds 7 xapdig k... and 1 Petb. i. 22 7das yuyxas Sudv fryvucdres év 9
prakof] Tiis dAnfelas.

dpaprelol,. 8tfuxor. Those addressed in this paragraph are either
worldly men outside the Christian brotherhood, or else those of the
brethren who had become worldly. Laughter and joy are now charac-
teristic of them,

9. €s xamjdeav, ‘to heaviness,” R.V., or dejection. xarjdews, de-
fined to be a mixture of shame and grief, lit. with downcast eye,
perhaps from rard and ¢dos, but deriv. uncertain. This is the natural
expression of the painfulness of shame: ‘ There is no outrage,” says
Hawthorne, ““more flagrant than to forbid the eulprit to hide his face
for shame, as it was the essence of this punishment (the pillory) to
do.” It is a Homeric word: dvoueréow pdy xdpue xarnpelny 8¢ oot
avrg, Il ur. 51, also Thuc. vir, 75 xardpea 8¢ 7is dpue cal xardpepmpes
opdy abrdv woA\j) v, Plut. demil. p. 267 A xaripen 8¢ 76 orpardmedoy
rareixev. For the thought comp. Prov. xiv. 13 rehevraia 3¢ xapd (al.
xapis) els wévfos Epxerar, and Jer. xvi, 9 kararbw éx Tof ToWOU ToUTOY
$uwriy xapis kal Gwriy edppogtvns.

10. Tamwewddnyre, passive form with middle sense. See Monro,
Hom. Grammar, § 44, where it is shewn that aorists in -n» and -6y
had originally an intransitive sense of which the passive sense was a
growth or adaptation. Comp. éxdpnw, &dvvdolny, dmexpidny. ‘

11 pn karahakeire dAMfAwy. Ths argument reverts to the main
subject. It is a last thought on the evils of the fongue. It is a
warning againsgt evil speaking and slandering. The mention of the
law however points to a particular kind of evil-speaking. This law is,
according to Beyachlag and others, the law of love, the vduos Bagihuxds
mentioned above ch. ii. 8. But then the question arises how does a.
man speaking against his brother speak against the law, or judge the
law? Certainly if he is guilty of slander he trapsgresses the law.
But how does he become a ropoférys and a xpirys ? It is said indeed
that in slandering a brother & man’s conduct becomes a practical
criticism and condemnation of the law of love. He enacts a3 it were
a law opposed to the law of love; whereas his duty is simply to obey
the law of love and to absfain from evil-speaking and slander. Thig
explanation however is not wholly satisfactory. : .

But if the law be understood of the Mosaie law a more natural
explanation suggests itself. It is probable that the question of the
observance of the Mosaic law had already been mooted in the brother-
hood. The earliest rule in the primitive Church was observance of
the law as St James himself and even St Paul observed it. But some

.
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Jewish Christians had from the first foreseen the transitory character
of the law. And among these some, we may imagine, inspired by the
thought of Christian liberty, would press their views with needless
zeal, speaking againat their brethren whose conscience led them to
observe the law. These would be rightly regarded as judging the law;
just as one who censures a statesman censures his policy.

To such as these 8t James now addresses himself. He is not as yet
prepared for this great revolution. If the law is to be changed, it is
for the one only Lawgiver and Judge to change it. It ig not for the
individual Christian to anticipate the change which time would bring.

12. vopoBérns. dw. hey. in N.T., quite classical and used in a
special sense at Athens. For the verb comp. Ps. xxvii. 11 vouocféryair
ue, xipte, & T 65¢ oov.

é Suvdpevos rdoar kal dwokéorar.  See Matt. x. 28 rév Juvducvor xal
Yuxhy kal cdua drokécar ér yeévry.

ou 5t 7is e, 6 xplvwy Tév TAnolov; Bt James’ teaching here, as so
frequently, is based on the Sermon on the Mount. See Matt. vii. 1 a3
kplvere lva uij kplénre.

13-—17, Tree TeMPTATIONS oF WEALTH.

The address is still probably to the brethren, some of whom engaged
in business have not learnt to recognise God’s law and His will in
commercial projects and plans. Comp. Ecelus. 3xvi. 29 udhis éfeheirat
Eumwopos dwd mAnupelelas, kal ot Sikawlhoerar kdmnhos ard dpaprias.

13, dye viv ol Aéyowres. dye like @épe, 19:, 150y and in Modern
Greek ds for &ges, is used with singular and plural subject alike, often
to strengthen the imperative : AN dye 84 Twa udrror dpelopev, Hom,
Il 1. 62: &\N 16, rabra & Swwler dpesoducd’, Il 1v. 362. Monro,
Hom, Gram. § 327. Bee also Goodwin § 84. Age is used in the same
way in Latin : age nunc, comparate, Cie. pro Mil. 21: ergo age, care
pater, cervici imponere nostrae, Virg. den. 1. 707.

The picture of commercial activity which follows illustrates “the
Semite’s born instinet for trading ” (G. A. Smith, Isaiahk 1. 289). ¢ The
Semite was always & trader” (Budge, Babylonian Life and History,
p. 150). But though the carrying trade of the ancient world was in
the hands of the Semite race, the Jew did not at first take to trading,
The spirit of commercial enterprise flourished for a time under Phoe-
nician influence in the reign of Solomon. But the attempt to revive
it in the joint reigns of Jehoshaphat and Ahaziah ended disastrously
(2 Chron. xx. 37). The Hebrew genius for trade was first developed
during the Captivity. Recent discoveries in the neighbourhood of
Babylon have brought to light doenments which testify to very ex-
tensive commercial transactions in which the Hebrew settlers in
Babylonia would probably take part. Indeed the name of Egibi, the
title of a leading firm in the reign of Nebuchadnezzar, has been
identified with the name of Jacob, But this conclusion *‘is not eertain
at present,” Budge, Babylonian Life and History, p. 117. In the
gospels banking and trade transactions are referred to in the parables
of the talents, of the minae, and of the merchant seeking goodly
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pearls, The case of the son who took his portion and went off to seek
his fortune in a far country was probably a not unusual incident in
Jewigh life. In Rev. xviii. 10—14 there is a striking description of
the trade of Babylon. In early days {rade was provided for: ‘‘Thon
shalt lend unto many nations and shalt not borrow,” Deut. xxviii, 12.
*They strike hands with the children of strangers™ (make contracts
with the sons of aliens, Cheyne), Is, ii. 6, alluding to commerecial
activity in the reigns of Jotham and Uzzish. The prophets were
opposed to foreign trade: “He is a trafficker., he loveth to oppress,”
Hos. xii. 1,7, 8. In Ezek. xvi. 26 trade is called harlotry from its
venal and merely mercenary spirit. See Nahum iji. 4 f., Is. xxiii, 17,
and Is. lvii. 17, *“For the iniquity of his covetousness I smote him,”

The language which the Jew spoke, Aramaic, was the language of
trade, and the number of scattered Jewish settlements in all the prin-
cipal cities of the world greatly favoured commercial intercourse.
**There is abundant evidence in the Mishnah that the Jews travelled
far by sea and land.” Media, Italy, Spain, Alexandria, Naharden and
Greece are mentioned as countries which they visited. Regulations
are given in the Mishnah for use on board ship and on journeys. In
the Mishnah also trades are mentioned in which the Jews engaged,
among them traffic in silk, satin, vases of gold and other metals,
mirrors, &ec., and even in slaves. There are a few restrictions—fir
cones, figs, incense, myrtles, sacred to Venus, and other things could
not be sold becanse connected with idolatrous rites. See Art. by
Major Conder, Palestine Expl. F. Statement, Jan. 1894. It is hardly
necessary to add that the trading instinet is still eminently character-
istic of the race, and the jealousy to which it gives rise is at the root
of the Juden-hetze of the present day.

mjvBe mjv wéhiv, this city, of which the speaker is then thinking.
See Green, Gram. p. 125, and Winer p. 201 n, 3.

woujoopsv. Comp. Aots xviil, 23 wovjoras xpbror rud, 2 Cor, xi, 25
vuxfihpepor & T Prdg wemolnka. Bo also Acts xv. 83, xx. 3. 8o also
Jacere in Latin: Apameae quingue dies morati...Jonii decem fecimus,
Cic. ad Atticum v. 20, and Hebr. HW , see Eecl. vi. 12.

tpopevodpeba. cumopeverfar is first used of travel simply:
éxl yaiav éuwopeboerar, Soph. Oed. Tyr. 456 ; of soldiers marching:
Polybius, see Schweigh. Lrez. Polyb. sub vac.; then very commonly with
the added notion of travelling for business, like the Hebr. D, here
only in that sense in N.T. Then from the frequency of iricks and
deception in trade, to cheat, deceive: kal év wheovetlg mhaorois Noyors
buds épwopedoovrat, 2 Pet. 1i, 3. Comp. woMNd Tova wpds radryy Tiw
imbbeosw éumopebwv kal peBodevbperos, Polyb, xxxvim, 4, 10,

xepbrjoopey. For this rare form of the future see references in
Veitch, sub voc.

14. oirwves ovk émloracde v Tis alipwv x.7.A.  For reading see
erit. notes, Qui égnoratis quid sit in crastinum; quae enim est vita
vestra? Vapor est ad modicum parens &e. V., Whereas ye know not
what shall be on the morrow. What is your life?——R.V., transiating
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the reading adopted by Westcott and Hort, ¢ ye know not on the mor-.
row what your life shall be.’

drpls ydp dore.  Ps. cii. 3 é5éhimor qoel xawwds af fuépar pov.

wpds dhlyov dawopévn. Comp. the story of Paulinus and the Pagan
priest Coifi at the court of Bidwin, King of Deira, ¢. 626, unus passerum
domum ocitissime pervolaverit, qui cum per unum ostium ingrediens,
mox per aliud exierit. Iia haeo vita hominum ad modicum apparet;
quid autem sequatur, quidve processerit, prorsus ignoramus, Bede, H.
E. n. 18. See also Bright, Early English Church History, p. 116,
and Wordsworth’s Eccl. Sonnets, No. 16. i

16. wuv 8¢ but now, as it is.

tv rais dhalovelais Vpdv, in your boastful or presumptuous talk, or
your false pretensions. dhaf. from dAafwr lit. a wanderer, then of a
boastful pretender, Aristotle defines the dhafur as & peifw rdv bmwap-
Xx0vTwy wpoomoobpevos, Eth, N. 1v. vii, 10 (‘a man who pretends to have
greater things than he possesses’), adding according to the probable
reading el &' &vexd Tivos & v 8oknys A Tipfs of Nav Jadrds 6 dhd{wr, 6 58
dpyvplov 7} Soa els dpydpiov daxnuovéorepos. It is probably with this last
reference in the word that the Apostle uses it. dAatovelass would thus
gignify the deception used to increase the value of goods—the tricks of
trade.

Perhaps however év dhafoveiars is simply the presumptuous talk
which forms plans and projects without reference to God’s will.

17. €8érL oby kaldv mrouely, if & man knows how to do what is right
and honest and does it not, to him such a course is sin,

CHAPTER V.

9. kpubiire with all the chief Mg8. xaraxpfijre has very slight sup-
port. -

11. {mopelvavras NBP, Old Latin and Vulgate, swoudvorras KL
and several versions—the distinction is important, see below.

16. Tds dpaprias with NABP, several cursives, Fathers and
versions apparently; Old Latin and Vulgate have peccata. & wapa-
rrduara KL and some of the Fathers.

1—6. The thought of trade suggests the thought of wealth, as
in Rev. xviii. 15 ol &umopor Todrwy Thovrfoarres dn’ adrijs.

The rich men who are here addressed are outside ¢ the brotherhood.’
This appears clearly both from the character of the address and from
the acts ascribed to them, and also from the absence of appeal to any
Christian principle, and from the marked contrast to the paragraph
which follows, in which ‘the brotherhood’ is again addressed.

The prosperity of the wicked is the insoluble problem of the O.T.
Two answers are suggested here :—(a) the perishable character of thgt
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ou which their prosperity rests; (b} the fuiure retribution. Comp.
Zeph. i. 12, 14,18; Jobxx,, especially vv. 18, 19; Pe. xii. 5; Prov. xiv.
31; Ecel. v.8; Ezek. xviil, 18; Amosiv. 1, 2.

The picture of the rich oppressor and the perseouted poor is con-
ceived in the spirit of Hebrew prophecy, and it is true to the religious
life of the Holy Family. See Luke i. §3 wewdrras dvéminoey dyadiv,
kol whovrodyras dfaréorethe xevovs. It has been in all ages the temptation
of irresponsible wealth to oppress and persecute. It was among the
evil signe of the times in the pre-exile period, Mic. ii. 2, Amos iii.
10, 11, 15, and again broke out after the return, Neh. v. 1—13.
Possibly this keen and cruel trade spirit was an immmediate result of
‘Babylonian influence. In the Chaldean tablets the ‘cry’ of the poor
against the oppressor is frequently expressed. The slave trade, per-
haps the most extensive business in the ancient world, directly tended
to heartlessness and oppression; and lending money on usury for
agricultural purposes was another process tending to the same result;
Ezek. xviil, 8, 17, xxii, 12; Is. iii. 14, 15.

1. dye. See above, iv. 13.

" 8AoAilovTes x.7A.  Comp. Luke vi. 24, 25, a passage closely related
to this. Comp. Is. xiii. 6 dAoAv{ere- éwds 'y&.p Hudpa xuplov, where there
is the same connexion as here with the day of judgment.

Tais émepyopévans, which are now coming upon you in succession

2. oloyrey...yéyover. .kariwtar.  The tense implies that the case
indicated by raAaurwplars is already present. The tarnishing of the
gold and silver is an accomplished fact. The words bring out the
thought that the wealth wrung from the poor by injustice and cruelty
is of no service to the rich man himself: ¢ pufrescit in arca.’

& mhovTos, correspondmg in poetical parallelism to 14 ipdria, wealth
in Oriental countnes conmstmg largely of garments: comp. Acts xx.
33 dpyvplov 4 xpvoiov 7 lnaricpod odderds érediunoa.

anroppura here only in NT. Comp. Job xiii. 28 diowep ludrion
enroBpwror. . The word is not elsewhere found., For the thought gee
Matt. vi. 19, 20 ui fyoavpifere duly Onoavpois éxl ris vfjs, Swov a¥s xal
Ppéows dpaviie, x.r . and comp, Hor. Sat. 1. 3. 119 cui stragula
vestid | blattarum ac tinearum epula.e putrescat in arca. The word is
formed like oxwhyxéSpwros, Acts xii. 23.

3. & ypveds Updv kal & dpyvpes warlwrar. Arrian, Epict. 1v,
6, &s drAdpo émkelpeve keriwrar. The precious metals, gold and
sllver, are not, strictly speaking, subject to rust, but to tarnish or
oxidisation, which does not destroy the metal: 7ob xpolns xalimeple
péhas obx dwrerar ids | otd’ ebpds, alel & dvlos Exev xadupby, Theogn.
45k, &ri Aws mals & Xpugbs: xeivor ob ohs obdé xis ddmrer, Sappho,
fr. 142, Wharton. The poetical 1ma.ge trerefore roust not be pressed
with prosaic precision.

L 6 Uds, first, poison, connected with Lat. wirus, from a root meaning
to work,—comp, ‘works like poison in the blood’—then rust,
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especially on iron and brass: aldnpor yoiv ral xahkdr xal Tas Towovro-
Tpbmovs obulas elpors dv dpavifopdvas, éf éavrdy pév Brav épwrddous voai-
paros Tpbwoy s émdpapdy Siagdyor, Phil. de Mundo, p. 610. 30.

ds papripiov Spiv Earat, for a witness against you. Comp. Mait.
xxiii, 31 paprvpeire davrois. The rust or tarnish of the hoarded gold
and silver is a gymbol and witness of the destruction coming upon
you. Comp. Book of Enoch li., ¢in those days men shall not be
saved by gold and by silver.’

ddyera, eateth or will eat: comp. Ecclesiasticus xxxvi. 18 wév Bpdna
pdyerar koukia. It is a Hellenistic form not found in the clagsics. It
is used both of future and present time, and is of interest as sapport-
ing the theory of an original identity of the present and future forms,
Comp. #douat, wiopar, and see Clyde § 33 and Lob. Phryn. 327 and 348.

Tds odpkas, pl. Comp. 2 Kings ix. 38 sarapdyorrat ol xives rés
adpxas Tijs "TefdSeN,

ws wip, with ¢dyerar, R.V.; with é@poavplaare, Westcott and Hort.
The connexion with édnravpicare is supported by two passages in the
O.T. {LXX.) Prov, xvi. 27 éxl 8¢ 7av davrob xehéuww Onoavplie wip.
In the Hebr., however, there is no word corresponding to &ncavpfie,
and there may be a confusion between the Hebrew words 13¥, ‘ to heap

up’ (elsewhere used to translate #goavpifewr) and 22Y¥, “to be seorched.

The rendering of the Hebr. text is: ‘and in his lips there is a scorch.
ing fire’ The other passage is Micah vi. 10 uh wlp xal oixos dréuov
Bnoavpiiwy Onoavpods drépovs xal perd Ufpews ddixlas; in this passage
#p is not represented in the Hebrew. Its insertion is due to the
similarity of ¥R (ish), ‘there is,’ and Y% (esh), ‘fire’ The juxta-
position of the two words in the Greek text, especially in the first
passage quoted, however, may have suggested the expression in St
James. On the other hand it is more natural to take ws wip with the
words which precede rather than those which follow, and this is the
view of most commentators.

tv doxdrais fuépass, in last days, days of crisis; the absence of
the ar:i’c):&e marks the general character of the expression, which does
not necessgrily mean the end of the world. Comp. Gen. xlix. 1 7{
drayrioe Gulv éx’ éoxdrwy T@v Huepdr, Prov. xxxi. 25 dgpdriy
&v éoxdras Huépus, *she laugheth at the time to come’ R.V,, Is, ii. 2
&rrar év Tals éoxarus Hubpus éugards 75 Gpos Kuplou, Micah iv, 1
{where the Hebrew is the same as in the last passage) xal &rrac éx'
Soxdrwr TGy Npeplv éuparés T4 Bpos Kuplov, 2 Tim. iii. 1 & éoydras
huépats évorhoorTar kapol xaherol. Bishop Westcott on 1 8t John ii. 18
éoxdrn Jpa éoriv, points out that in all these passages the expression
points to a time of crisis in the distant future, in Gen. xlix. 1 to the
entrance into Canaan, in Is. ii. 2, Mic. iv. 1 to the restoration of
Israel. In St John the use of the article, év 7§ éoxdry Huépg, gives a
definite meaning, as xi, 24 olda 87t dvasTicerac & T4 dracrdoa v g
éoxary uépg. See also in the same gospel che. vi. 89, 40, 44, 54,
vil. 87, xii. 48. But there is a sense in which each age is a ‘last
day’ or hour, and in each there are ¢last days’ to come.
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4. 18o0d: here as frequently in N, T, a vivid transitional particle.
The Jews were agriculturists long before they were traders. It would
be a natural step, as they grew in wealth, to acquire land in the
eountries of the Dispersion. It is probable that the land which
Barnabas sold was in Cyprus.

6 puordds rav dpyardv. Comp. Luke x. 7 &fos & épydrns vod puafol
adrov, and Levit. xix. 13, where the rule is given: ol uh xownfhoerar
& piofds Toi puobured Tapd ool fws wpwl. More fully Dent. xxiv. 14, 15
ol -dradiioets wiady wévnros kal évdeols éx Ty dieNgdr gov 4§ dk Taw
wpoan\bTwr T dv Tals woXeol dov* abfnuepdy dwoddaers 7oV uiobdy adrob*
ovx émloerar 6 fhios én’ adry, i wérys dotl kal év abry Exe Ty EXmwida,
xal xarefoioerar xards ood wpds Kvpwov., St James’ words enforce this
passage from the law, and by a truly poetical touch transfer the cry
for justice from the labourer to the wages unjustly withheld, Like
the rust on the hoarded metal, the wage kept back by frand cries for
vengeance. For this poetical figure comp. Habak. ii. 11, Luke xix,
40; and for prophetic denunciation of the same violation of the law
see Jer. xxil. 13 wapd 19 wAyolov adrol épydrar dwpedv, xal Tév puobiv
atrolf ob uh dreduoer air and Micah iii. 10,

Twv dpnodvrev. dudr here only in N.T. for the more usual fepifew.
It is used in the classies in poetry and late prose of (a) reaping,
- vuwy dtelas dpemdras év xepoly Exovres Il xviu. 551, and in middle of
(b} pathering, reNdpoiow dpnoduevos (ydha) Od. 1x. 247. Curtius
regards (a) as the root-meaning, connecting it with Latin meto, but see
Lid. and Beott sub voc; The tense marks that the wages were due.

Tds ydpas Spdv, fields, farm lands, ydpa in the singnlar meaning a

3 _r

farm or estate: ol év 77 xdpg épydrar, Xen, Hier. x. 5.

dduarepnpéves, still kept back; the perfect part. denotes that the
act continues in 1its effects to the time implied.

d¢’ Spav, according to most editors to be taken with dguvoreppuévos,
but even in that case drd would differ from iwé, indicating not the
agent bat the soarce of the injustice, ‘on your pari’ or by your fraud.’
Comp. Aets ii. 22 arodedeiyuévor dxd 700 feod, where gee Page. Luke
xvii. 26 dwodoxiuactivar dwd THs yeveds Tavrys. In several passages
the umss. vary between dré and vwé, as Mark viii. 81, Luke vi. 18, Acis
iv. 36, Rom. xiii. 1. In Modern Greek dwé is regularly used of the
agent, and in common speech with the accus., ard 7o Bedv Eyewvar 74
wmavra, Corfe, Mod. Grk Gram. p. 142. Another interpretation, how-
ever, connects dg’ vudr with xpdfe, the wage cries from yon, with
whom it ‘is placed, o p}) kowunfivera wapd oof (Hebr. lodge with thee},
Levit. loe. ¢it. For this construction comp. Gen. iv. 10 ¢pwrd alparos
...fod...éc Tiis ¥is, Bx. ii. 28 dvéBy 4§ Boh alrdv wpds Td» Oedv dmd Ty
Epyuw. |
PT( {a, frequently used of the appeal against injustice or of the ory
for deliverance: Judges iv.3 xal éxérxpatar ol viol ‘Topai\ wpds Kipiow, Ps,
xxi. 5 wpds o éxéxpatar xal éodfnoav. Comp. also Is. v. 7 Fueva Tob
Toificar wplow émoiyoe 8¢ droplar kxai ob dtratoctryy dAN& kpavyde, ‘he
1boked...for righteonsness but behold a cry’ R.V. In the Hebr. there
is a play on the contrasted words ‘righteousness’ and ‘a cry.’
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Kvplov Zafadd, here only in N.T.; in LXX. either untranslated as
here, or rendered by Kdpies wavroxpdrwp, 2 Sam. v, 10, vii. 27, or
xkipeos Tév Suvdpewy, Ps. xxiv. 10, Lord of hosts, either as commanding
the armies of Israel or as Liord of the heavenly powers.

eloedjivbay. This aoristic termination of the perfect occurs Luke
jx. 36, John xvii, 6, 7, Acts xvi. 36, and elsewhere in N.T. This
approgch to uniformity in the forms of the aorist and perfect tenses
is one.of the marks of the post-classioal period. See Simecox, The
Language of the N.T., p. 85.

5. érpuvdrjoare, ye lived delicately. The force of these aorists
should be observed; the whole past is reviewed as on a judgment day.
Tpugpdv, here only in N.T. The strengthened form xararpvgpdr is
beautifully used Ps. xxxvii. 4 xararpigmoor Tob kuplov, and 11 mpaeis...
xararpugmoovey éxl mAffer elpivys.  Comp. also Is. lv. 2 dxovosaré
uov kal pdyerle dyald, xal &rpvgiset év dyabols 4 Yuxh Updv, and
Bur. Ton 1875 xpbvor vhp v i’ éxpiv &v dyxdhais | unrpds Tpvpficar xal
T TeppOiwar Blov | dresrephtine Pprdrys pqrpds Tpogds, Plato Legg.
695 D Bacukd kal Tprpdoa raidela. :

The whole picture may be compared with the parables of Dives and
Lsazarus, Luke xvi. 19 f., and the Rich Foocl, Luke xii, 161,

towataljoare, ye lived a life of wantonness. Comp. 1 Tim. v. 6
% 88 omarahdea {Goa Téfvykev, the only other passage where the
word occurs in N.T, 8s xaracwarard éx wawdds olkérys éorae, Eoryaroy 3¢
sdwwpioerar é¢’ éavry, Prov. xxix, 21, is a mistranslation of the Hebr.
“He that delicately bringeth up his servant from a child shall have
him become a son at the last” R.V. & miqgouovy dprwv xal év edfprig
domardiwv adrn (Sodom) xal al fuyarépes adris, Bzek. xvi, 49, ol xabei-
dovres éxt KAwvdy é\egavrivwr xal xaracmarakwrres i Tals orpwpvals
agraw k7. Amos vi. 4, The word is well explained Clem. Alex. 1v.,
Strom. p. 450 Goa owarakioa érfupet & Yuxh Huidv odx dpkovsévy Tols
drayxaiots wepiepyalouéen 8¢ Ty xAidiv. .

- PpéuTe rds xapdlas bpdv. rapdia (:1‘?) is used in a wide sense in

Hebrew psychology. It is the centre or seat of the vital powers
generally, here in the lower physical sense of appetite. Comp. Jud.
xix.'5 arhpioov Ty xapdiar. gov kAdouart dprov: Acts xiv. 17 dumemAdy
Tpophs kal ebpposivys Tas xapblus Tuiv.

v 1 ns. See Jer, xii. 8 dywioor adrods els Ypépay cpayds,
wher‘:a"fh? mﬁ rendering of the Hebrew is: “pull thgm otft ‘{i”ke
sheep for the slaughter, and prepave them for the day of slaughter”
R.V. (The first clause is not represented in the LXX.) The context
in Jeremiah, a protest against the prosperity of the wicked, has a
close relation to this passage. 8t James reminds the evil rich man
that the day of retribution is at hand. .

. 6. kavedikdoars, ye:condemned. -Another reference to the courts,
xpurppw, ch. ii. 6, which were used as instruments of oppression,

" Wpoveioare Tdv Blxawv, ye slew the Just ome. REither (a} some
special ease of martyrdom is referred to, or (b) vé» dixaior points to &
class, the article generalising. Bee Winer, p. 132 and comp. 2 Cor.
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xii. 12 74 opueia Tof dmoarérov, Matth. xii. 35 & dyados dvbpumos.. éx-
BdM\e: dyabd, or (c) by 7d» Stxawor Jesus Christ is intended. Comp:
Acts 1ii: 14 Vuels 8¢ Tdv dytor xal dlkaiov Hprjoasfe .7 X, Of these (a)
appears to be the preferable interprefation. One actual instance of
such cruelty and oppression best explains the vehement and indignant
protest of the apostle. Such an ineident may -be explained by the
motives named in Wisdom of Solomon ii. 10—20 xaradvrasrédowuer
wévyra Slxaiov. . cvedpebowper v Stxatov dri Sbaxpnoros Huiv dorTe...Kara-
Sikdowpey abrér, Errac yip atrod émuwkomd) éx Noywy adrot. The words
found a striking parallel in the death of James himself: Eus. H. E.
1L 23 «al \eyov dAMfhois® Awbdowuer 'TdxwBor Tov Slkaiov. xal fpfavTo
Mbdgew abrév, k.r.h.  Plato Rep. 362 o describes the fate of the man
Soxiv uéy elvar dduxcos Sid Blov dy 5¢ dixaes. In the end pasriydeerar,
orpeS\doerat., . Tehevry wdrTa xaxd wabiv dvaywdvhevijoerat.

olk dvrirdaoerar vplv, he resists you not. The non-resistance of
the innocent righteous i8 in the spirit of our Lord’s words, Matt. v:
39 1. éyd 8¢ Nyw vuiv i) dereorive: 7¢ wornp@, x.7.\. Comp. also the
. picture of the suffering servant of Jehovah, Is. Liii. 7ff: &s wpéSaros
émt ogayhy fxfn, xal os durds vavriov Tob xelpovros dpuwros offrws ot
dvolyer T erdua. Comp: Book of Enoch, ch. ciii,, ‘to those who
hate us have we humbled our neck; but they have shewn no com-
passion towards ums.’ If the clause be pointed interrogatively the
meaning would be either {a)} Doth not the Lord (6 xdptos understood)
oppose you? or (b) Doth not he oppose you by his testimony at the
judgment seat of Christ? :

7. The death of the righteous martyr raises once more the thought
of paxpofuula, this time with hopes of the zapovsiz. The Book of
Enoch again has a parallel: *Wait with patient hope; for formerly
you have been disgraced with evil and with affliction, but now shall
you shine like the luminaries of héaven. You shall be seen and the
gates of heaven shall be opened to you. Your eries have eried for
judgment and it has appeared to you,’ ch. civ.

obv.  Therefore, becaunse this grievous persecution is directed
against you. .
. €ws Tis wapovolas ol xuplov. The recognised expression for the
advent or presence of Christ. In the gospels the use of wapoveia is
confined to our Lord’s discourse in Matt. xxiv. In St Paul's epistles
it occura six times, in 1 and 2 Thess., and in 1 Cor. xv. 23 (in 1 Cor.
i. 8 the true reading is Huépg), it occurs in 2 Pet. three times, namely
i. 16, iii 4 and 12, and 1 John ii, 28." There is no LXX. authority
for the word.

Another Pauline word for the appearing of Christ is émgpdrea,
2 Thesa. ii. 8, and five times in the Pastoral Epistles.

The whole expression &ws rijs wmap. not onky marks the limit—the
terminus ad qguem—but also suggests a reason for long-suffering.

& yewpybs. The metaphor suggests patience, toil, - co-operation
(Rowawrla els T3 edayyéhiov, Phil. i. §), faith, reward. &s 8 dporpidy xat
Fpbgehle air] (gogia) kal drdpeve Tovs kaprods abris, Eeclus. vi. 19.
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Tov T{pworv xapwdv ijs yijs indicates the naturalness of the develop-
ment till the end comes, Y'!l‘he ripening of events, the parable of the
Fig Tree, Matt. xxi. 19—22, of the Seed growing secretly, the Tares,
the grain of Mustard Beed, the Hidden Leaven, Mark iv. 26, Matt, xiii,
2435, teach the same lesson.

fos AdPy. For the omission of &» in this construction see Mark
xiv, 32, Luke xv. 4 ¥ws efpp adré, xxil. 34 Ews Tpls pe dwapriop eidévar,
2 Thess. ii. 7 and Rev. vi. 11, xx. 5. When #ws is followed by of or
grov the sequence of the subjunctive is frequent. The construction is
used of an event conceived as possible, but uncertain in regard to the
time of its ocecurrence. See Winer, p. 387, Green, p. 166.

(Verdr) mpdipov xal §fnpov. See Deut. xi. 14; Jer. v.24; Joel ii. 23;
Hos. vi. 3. In Hebrew the former rain is lit. *sprinkling,’ T, the

laiter lit. ‘gathered,’ w'ﬁp'gp, from the gathering of the harvest. The

former rain begins as a rule at the end of October or beginning of
November, lasting often through January and February. By that
time the ground is softened and ploughing made possible. The latter
rainsg, on which the growth of the crop depends, fall in March and April.
In 1885 the rainfall in Palestine was Jan. 7-79 in.; Feb. 2-90 in.;
March 5-47 in, ; April 6°52 in. ; from May to Nov. less than 1 in.;
in Deoc. 6:27 in., Pal. Ezpl. F. Quart. St., April, 1894, The fertility
of Palestine is whelly dependent on the rainfall. *‘Its uncertainty
cansed it to be a special subject of prayer. At the present day
Moslems, Christians and Jews uniie in fasts, processions and prayers
for the * showers that water the earth,”” Thomsor, T'he Land and the
Book, p. 91. As confrasted with Egypt, which is ‘watered with the
foot,” Palestine is & land that ‘drinketh water of the rain of heaven.’
Hence ‘rain in due season’ is the promised reward of faithfulness in
Israel, Deut. xi. 10—14.

8. 1) mapovaia Tob xuplov fyywey, a Christian watchword, cited
in its Aramaic form Mepar déd, 1 Cor. xvi. 22, and Phil. iv. 5 73
émicikés Uudy yrwotiTw waw dvBpdmwoist & xtpios éyyhs: where as here
the wapovsie is a motive for forbearance and fairness of judgment;
see below.

9. i orevdere, a strengthened expression for p# xarahaietre, ch. iv,
11. Comp. Matt. vii. 1 p¥ xplvere Wva ) xpefire : and see Phil. iv. 5,

kpirjs x.7.A.  Note the same close connexion between slander
and the presence of the Judge, ch.iv. I1. For kpimis in connexion
with the wapovria see Acts x, 42; 3 Tim. iv. 8; Heb. xii. 23. For the
effect of the mapovaia on conduct see Matt, xxiv.46—51; Luke xii, 40,
With the phrase mpd Tév Oupdy comp. Matt. xxiv. 83 éyyis éorw émi
fbpats, Mark xiii. 28, Rev. iil. 20 Zrmca énl i Blpas.

10. xaxomwnbelas, here only in N.T. Comp. infra v. 18 xaxowafeiy,
‘to endure hardship’; and 2 Tim. ii, 3, 9, iv. 5.

pakpabupias, longsuffering, a late Greek word found in Plutarch,
elsewhere only in LXX, and N.T., 10 times in 8t Paul’s epistles, in
Heb, vi, 12, and of divine longsuffering, 1 Pet. iii. 20 and 2 Pet, iii.
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15. Trench defines it as a *‘long holding out of the mind before it
gives room to action or passion—generally passion.” The uaxpi@uuos
i8 Bpadds els dpyqw. Here it is endurance under persecution, a noble
gelf-restraint which refuses to take vengeance, Matt. v. 2224, 39—
41. In 1 Mace. viii. 4 it is used of the Roman patience which con-
quered the world, carexpirnoar roli 7émov wavrds 7§ SovAp abrow xal
uaxpofupig. For a description of the divine paxpofupia (though the
word itself does not occur in the passage} Trench refers to Wisdom
xii. 20, 21,

ot BdAnoav &v 19 évépare Kuplov, added to indicate a parallel
between the prophets and the suffering Christians to whom St James
writes, comp. Matt, v. 12, Like the prophets they are on the side of
God against the world. Comp. Is. 1. 10 wemoifare émri 7§ dvépar:
Kvplov, Jer. xxiil. 25 wpogaredovow éri 1o dvbparl pov, Ezek. xvi. 14
EERAGév gov Bropa év Tois Edvest. By Bropa Kupiov is meant that by which
the Lord is known, every manifestation of Him, that which formed the
basie and substance of the prophetic teaching.

11. tovs imopelvayras, those who endured, indicating special
instances of endurance; vods umopdvorras would signify a class,
generally *those who endure.’

iwopovdy. See ch. i. 3 and also Trench N, T'. Synonyms, Second
Series.

74 véos Kvplov, that which in the end Jehovah brought to pass
for Job: 8 yap advrés A0éAncer xal éwolyoer, Job xxiii, 13; comp. v. 7
of the same ch. éfaydyor 3¢ els Téhos 16 pipa’ wov. For the genitive
see Winer, pp. 309, 310. Others render this expression ‘the end of
the Lord Jesus,’ the result of His sufferings. But such a reference
would be less appropriate here, and if that meaning had been intended
the expression would have been more explicit.

woldomhayxvos. Here only in N.T., but omidyxra, lit. the larger
and more important internal organs, especially the heart, is frequently
used in the sense of pity and compassion: Phil. i. 8 émurofd mdvras
UuGs év omhdyxrois 'Ingsof Xpiworob, where see Bp Lightfoot, Luke i. 78
omh\iyxra é\dous, ‘a compassionate heart,’ Col. iii. 12 oA, oixrepuide,
Philemon 7 7& ow\. 70v dylwr dramémavra 8td oo, and elsewhere,
The verb sahayxrifesfac is only found in the synoplie gospels, and
is there used always to express the Lord’s compassion as a motive
for healing.

With this verse the epistle as a whole connected subject appears to
end, What follows is in the nature and manner of a postscript, It
contains special warnings needed for the Churches, which had not
fallen into the preceding argument.

12. wpd wdvrwy marks the importance of what follows,

py Spviere x.rA. This emphatic rule is founded on the Lord’s
words, recorded by St Matthew only, v. 33 fi. u} dubosas Sws «.7.\.
Comp, xxiii, 16—22, The only oath enjoined in the Mosaic code is

JAMES B
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that by which an aceused person cleared himself from the charge, Ex.
xxii. 115 Lev, v. 1, vi. 3; Numb. v. 19—22, Comp. Deut. vi. 13, x. 20;
Ps. Ixiii, 11. But such was the sanctity attached to an osath that it
could not be demanded on a trivial accusation ; a denial was sufficient
(70 val val kel 16 o0 00}, or the word amen or o¥ efwas (see Mattf. xxvi.
63, 64) constituted an oath. By a curious inconsistency an oath
taken by heaven, earth, Jerusalem or any other creature came to be
regarded as invalid (Mishnah, Shebuoth 1v. 18, as cited by Dr Ginsburg,
Kitto’s Encyc. under ‘Oath’), compare our Lord’s words, Matt. xxiii.
16—22, ’ .

So great was the fear of offending by a false oath that pious Jews
before the time of Christ discountenanced . swearing altogether:
Ecclesiasticns xxiii. 9—11 8pxy pi édiaps 76 o1bua gov, xai évouasig Tob
ayiov pi ouvetafys...dvp wollopkos wAnabioerar dvoulas, xal odx dwo-
eTgeral dmd Tob oixov aiTol pderif, k.7.A. The Pharisees avoided oaths
as much as possible, the Essenes entirely,—a rule which even Herod
was obliged to recognise by exernpting the Essenes from the oath of
allegiance, Joseph. Ant. xv. 10. 4. For the whole subject see Kitto’s
Encycl., under ¢ Oath.’ :

firo. For this rare form see Veitch sub woc. einf.- In Plat.
Rep. 361 &rw is now read or frw.
The construction with the accusative is ‘more classical than the

idiom used Matt. v. 34, 35 & 7§ odpar@...év 7§ ¥i.

13—20. Deeply important practical rules relating to (a) Prayer as
a foree in life, (b) Intercessory prayer, (c) Confession, (d) Conversion.

13. kaxowabel. See above, v. 10,

Yodrére. The word implies the accompaniment of a musical
instrument. For psalmody among the Jews see Bp Lightfoot’s notfe
on Col. iii. 16. He shews by quotation from Philo that it had reached
8 high development at this epoch: wowofewr douara kal Tuvous els fedv
8ie wavroiwy pérpwr kal pehdv & prBucls ceuvorépos draykalws yapdr-
Tovat, Philo, de Vita Cont. § 3 (11. p. 476); wdrrvyo 8¢ Sarehéoarres
évUpvois xal ¢3als, Philo #n Flace, 14 (11, p. 535). For the hymnody of
the first Christians see Acts iv. 24, xvi, 25, I Cor. xiv. 15,26, It is
probable that fragments of Christian hymns are to be found in the
epistles, as in Eph. v. 14 and 1 Tim, iii. 16,

14 dofevei, is sick, a special form of the more general xaxowafel.
For the word see Matt. x. 8, Luke iv. 40.

Note the norists wposxaresdobuw.. wpocevtdsfuow of single acts con-
trasted with wposevyéofw and Yariérw, the continnous exercise o
prayer and psalmody. :

Tods wpeaPurépovs s ékkhnalas, probably the earliest mention in
the N.T. of the presbyters of the Churoh, The term and the office
were undoubtedly in the first instance transferred from the Jewish to
the Christian Church., The Jewish wpegStrepo: are frequently named
with the chief priests and scribes: together they constituted the San-
hedrin, Mark xiv., 53 ol dpxtepeis kal of wpeoBurépot kal ot ypagpareis.
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.80 in the Christian Church an important question is'referred to ‘the
Apostles and Presbyters’ in Jerusalem, Ac¢ts xv. 6. Christian Pres-
byters are also mentioned, Acts xi. 30, xiv. 23, xv. 2, &o.

Tijs dkAnolas, also a term ‘which connects Christianity thh
Judaism, comp. Matt. xviii. 17 éaw 8 wapaxeiop abrdw, elmé rj
éxxdyolg, 8 direction which must have been understood in the first
instance to refer to the ruling body of the synagogue, the collegiuin
presbyterorum, but which could naturally be transferred to that Church
which our Lord calls miw éxxAqaiar pov, as distinet from the Jewish
Church. See note in this series on Matt. xvi. 18 and xviii. 17.

&’ m’n-6v, over him. ¢émf denotes the direction of the act. Comp.
Luke xxiii. 28 u5 xAalere én’ éué, Acts xix. 13 ért‘xelpﬂcrar 8¢ Twes xal
TP weptepxo,u.évaw Iou&a[wy eEopma"rwv Svopdfew éwl Tols ExorTas T
mvebpara T& wovnpd 16 Sroua Tob uplov Iysol, a passage which'bears a
close relation to this. For besides the positive direction given for the
use of prayer and the ordinary remedies for sickness there is an
implicit warning against superstitions usages such as were practised
by Jewish exorcitts, and which from the. remotest ages had been
prevalent in Babylonia and other regions where the Jews wére now
sattled. The Kouyunjik gallery of the British Museum econtains
many specimens of terra cotta tables (often bilingual, Actadian and
Agssyrian) containing ceremonies and incantations for the sick; some
are against evil spirits, some for special diseages of the head or eyes.:

dhelfravres dhaly. The remedial use of oil was very general in
ancient times, and iy still ‘prevalent in many countries. SeeTs. i. 6
‘obx EoTwr ,ud)\a'y,ua érifeivou offre Ehawor olTe xarab‘éa’yovs, Mark vi. I3
xal fAepor Ealy woXhots dppwarovs kal éfepdmevor. Comp. also Luke
%, 34. The aorist participle is sometimes -as here used to -express an
- action contemporanecus with the principal verb. See Monro, Hor.
- Gram. p. 48, § 77. The s,nomtmg was to be accompanied with prayer.
The doctrine of extreme unction seems to have been based upon this
passage. But as leading Roman Catholic theologians have them-
‘selves seen (see Beyschlag-ad loc.), 8t James is not here speaking of
those who are at the point of death, but of sick persons whose
recovery is contemplated. :

tv 7@ dvépan. Comp. Acts iil. 6 & 1§ dvbuar: ’Tnood Xpw'rou Tob -

" . Najfwpalov mepurdre:, and xix. 13, cited above,

15. eixn s wiovews. The prayer which is based upon falt.h
which procee.ds from faith. Comp. Matt. xxi. 22 xal wdvra Soa an
at'r'qa'-p;re év 17 wpoaeuxq maTeborTes AMppeate.

adoe TéV xdpvov-ru xduvew here and Heb. xii. 3 only in the sense

" of being sick. g¢doe, here in the sense of physical recovery as in
Matt. ix. 22, Mark v. 23, and John xi. 12, The difficulty that such
means have not been a.nd could ‘not be always efficacions in the
recovery of the mick is resolved by the consideration that prayer is

- nlways subject to the condition of deo wolente. Such a prayer
~unanswered might well result in a l’.ugher surypla than the recovery

. of bodily health, 9

E
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&yepdt atrdv & kipros. This also must refer to the raising from the
bed of mickness—it is an expansion of sdee. The unconditional
promise is startling, but again & & xdpos 0éhp is to be understood.

xdy dpaprias {§ wewomxds x.7.A. The underlying thought here is
that sin ig the hindrance to recovery. For dgpefjrerar see Matt. xvi.
19, xviii. 18, and John xx. 23 &v rwwr defire Tés auaprias dpéwrrat
abrois” &v Twwy xpdrire KexpdTnpTac. )

For the analytic form 3 weroipeds see Winer 1m. xlv.

16. {fopooyeiade .. drus ladire. It is disputed whether iaf7re be
used of physical healing or in a figurative sense. The context certainly
points rather to the first explanation. S{James urges the practice (note
the present imperatives) of mutual confession and intercessory prayer
as appointed means of recovery from sickness.

o) lox e «.7.\. In its primary sense this clause is to be taken
with. the preceding words. Prayer of a righteous man is a strong
force, an effective remedy in its working. évepyovpéyn, middle not
passive, as the following examples seem to shew: 2 Cor. i. 6 elre
wapaxalovueda, dwép Tis dubv wapaxMicews Ths dvepyoupévns év dwopory
7oy albrlv wabnudrwr Qv xal fuels wdoyouer, iv. 12 6 ddvaros év fuiy
&vepyeirar, Eph, iil. 20 xatd 7iy ddvapw Thy évepyovudrny v fuiv. See
also Col. i. 29, 1 Thess, ii. 13, 2 Thesa. ii. 7.

The participle may indicate either {a} the cause, or (b) the time of
the effectiveness of the prayer ; that is (a) through its working, or ()
while it is working, is in activity.

As an instance of such effective prayer, which must have been often
present to St James’ mind, see Acts xii. 12, when 8t Peter, delivered
from prison, came to the house of Mary, o} frar ixavol swwnfpotouévoc
xal wpogeuxduevor. See v. 17 dwayyehare 'LaxdByp xal Tols ddehgpols
rabra.. St James’ own practice strikingly agreed with his words here:
pbros eloipxero els rov vadv, qgiploxeré e xelpevos éml Tois ybvaoe, xal
alrobpevos Urép Tob Aaol dgpeawr, ds dweoxhyrévar 78 yérara alrol Slkqy
xapfhov, Hegesip, ap. Bus, H. E. 11. 23.

The great physician, Sir Andrew Clark, two days before his death,
said in answer to a question: “Not value prayers! Prayer is that
which moves more than medicine; prayer is all powerful: it is the
basis of love. Pray for me always.”

17. ‘HMlas. For the historical account see 1 Kings xvii., xviii.
In those chapters, however, there is no mention made of the two
_ prayers of Elijah; and the duration of the famine is there limited to
less than three years, xviii. 1. In St Luke iv. 25 the account agrees
with this, marking the tradition followed by the family at Nazareth.

Sporomadis fipiv, of like passions with us, constituted as we are,
Therefore we may expect the like result to prayer. For éuoioradis see
Acts xiv. 15; and Plato Tim. 45 ¢, where it is used synonymously with
quppwris.

mpooevyy mpoonifare. One of the fow Hebraisms in this epistle.
Comp. Luke xxii. 16 émibvulg émeftunoa, Acts iv. 17 dredy dweky-
adpeda, Matt. xv. 4 Gavdry Tedevrdrw, and also Plat. Sympos. 195 B
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pevywr Py 18 Yhpas, Soph. Ced. R. 65 Umvy eldorra. See also
Ecclesiasticus xIviii, 1 ff. xal dvéary "Hhelas wpogriTne ws wip xal 6 Myos
alrol W haumds éxatera.

ToV pij Ppéfor. The genitive of aim or object, here corresponding
with the use of Iva after verbs of request or petition: as Maft, xiv, 36
wapexdhovy alrdy e pbvor dywrrar, and frequently. (a) For this
final use of roj with the infinitive, comp. Matt. 1. 13 wé\her vap
‘Hpddys {yreiv 10 wadlor Tob déwohéoar abré, Liuke xxiv. 29 elofNder 70D
petvat oby adrois. With this compare the use of the Latin gerund and
gernndive, e.g. Marii miserunt Romam oratores pacis petendae, Liv. 1x.
45 (Madvig, § 417 obs. 5).

(b) It also expresses result, e.g. Luke xxiv. 16 ol d¢fadpol adriw
ékpatobrro Tob pi émiywiivas avrév. This usage is closely connected
with the final use, for in Hebrew thought every result was regarded as
purposed and predetermined. See note on Matt. i. 22 in this series.

{€) It iz vsed regularly after words constructed with a genitive, as
1 Cor. xvi. 4 éar § &fwv Tob xkdué ropedeafar.

(d) In some passages it appears (1) as the object of verbs where the
accusative would be required in Classical Greek, as 1 Cor. ii. 2 o0 vap
Expwva Tob eldévar Ti év S, or (2) as the subject of the verb, Acts x. 25
s 3¢ éyévero rol elgerbeiv 7ov Iérpor. In Ps. cvi. 23 (LXX.) there is
an instance of a triple use of this infinitive: xal elre Tob éforobpeioar
{objective) adrovs, el uh Mwvofis 6 éxhextds alirod Eorn v 77 Opadoe
évdmriov abTod Tob dmooTpéyeu (final) émwd Gumol dpyfis alrol, Tob ki
éohofpelicar (consecutive). These and similar expressions may indeed
be explained as extensions of recognised genitival uses, but it is better
to regard them as illusirating the gradual forgetfulness in language of
the origin of idioms, In illustration of this comp. the use in French
of the infinitive with ds either as subjeet or object of & verb: e.g. il
est triste de vous voir,—on craint d’y aller; the adoption of the
{Latin) accusative in the same language as the sole répresentative
of the Latin cases; sometimes the single cage form which survives in
a modern language is the genitive, e.g. Romaic ool or =of, ‘who.’
The extension of e {vd) with the subjunotive in Modern Greek to
the various uses of the infinitive is another instance of this general-
ising tendency. This extended use of 7ol with the infinitive, how-
ever, is not more remarkable than that the Greek infinitive, originally
a dative expressing purpose, should come to be joined with a genitive
of the article and so revert to its original meaning. *‘The Greek
Infinilive is a survival from a period when the Dative of purpose or
consequence was one of the ordinary constructions of the language,”
Monro, Hom. Gram., § 242. See note on yalpew, 1. 1,

Bpékor. In classics generally transitive. Very rare in this sense.

18. iPMdamoev: in the other three passages of the N.T. where
BhagTdrw occurs, viz, Matt. xiii. 26, Mark iv. 27, Heb. ix. 4, it bears
an intransitive sense a8 usually in the classics.

19, d8ehdol pov introduces another and a last topie elosely con-
nected with prayer, namely Conversion,
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Tis dAnelas. The clause édr Tis &v piv ma.kes it clear that the
truth spoken of is the Christian truth, the saving truth of the gospel,
,almost eqmva.lent to % mans Comp 1 Tim. vi. 10 pla vap rdu-rwv
“Tor Kaxdw éeriv 4 b ¢L)\ap'yup£u, 7S TIVES dpe'ybueyox dvrer?\a.v'qﬂ-na'av amd Tis
wioTews, 21 dvmibéoes Tiis Yevdwrdpov yrioews, v Twes érayyeXibueror
wepl vip wlotw jeréxyoay, 2 Tim, ii, 18 ofrwes wepi Tip i)\rjﬁemv BoTo-
xnoav, Aéyovres ‘drdoracw fiby yeyovévar, xal dvatpémovse Ty Twwy
wlorw. Therefore the conversion spoken of here is not conversion
from heathenism or Judaismn, but from some perversmn of the
Chréstmn truth or morality such as is indicated in the passages
cite

20. owoe Yuxiy avrod ik Bavdrov, shall gave his soul (i.e. the
sou} of the convert) from death.

xal kakie 'qgos dpapmdr. Comp. Prov. x.12 ‘love covereth all
tra.nsgressmns R.V., where xaXye: is a literal rendering of the Hebr.
NBPAN, ‘cover’ in the sense of ¢ forgive.’ . The LXX. translation of the

passage is incorrect, buf it is accurately cited 1 Peler iv. 8 dydmy
radbrrec whffos dpapridv. Comp. L Cor. xziil. 7 () dydwy) wdvra
aréyer.  The meaning here is, will cover the multitude of his convert’s-
sins, i.e. bring him through repentance within the range of divine
forgiveness. The reference is undoubtedly to the passage in Proverbs,
and dydmy is virtually in thought the subject of xaXdyer. Such an
act as conversion is the highest act of dydry.

St James himself had this blessedness. of converting many: door
8¢ xn‘.l éwlorevoar, Bed TdxwBov.  moAAGY olv xal 7O dpxdvTwy misTEVbY-
Tww, B Bépuﬂos 10 Tovdaiwr kal 'ypa.pym-éwv xai Dapisalwr Aeydyrwr
31 kwduveder wis & Aads “Ingoly 700 xpioTdv rpoab‘oxav, Hegesip. ap.
Eus H. E. 1. 23.

The abrupt termination of the Epistle may be accounted for by
the character of the document. It may be regarded as a series of
decisions on the duties, temptations and difficulties of the Christian
life suggested by actual facts which had been brought to the Apostle’s
notice; hence it takes the form of a charge or message to the Churches
rather than that of an epistle in the ordinary sense of the word. The
message ended, the conclusion comes without the usual epistolary
greefings.
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I GENERAL

“Abraham, an instance of faith,
37

Agrapha or sayings of the Lord
not recorded in the Gospels,
18, 32, 52

Almsgiving, 35

Aorist, 11, 16, 17, 22, 25, 65, 66,
67

Astronomy among the Jews, 20

Confession, 68
Conversion, 70 .

Dispersion, the meaning and his-
tory of, xxix—xxxiii, 10

Elders or Presbyters, 66

Elijah, 68

Extreme unction, 67

Faith and works, xxxv, 35, 37
Genitive case, 26, 29, 69
Hebraisms, 26, 31, 45, 68
Infinitive mood, 11, 69

Job, 65

Middle voice, 31

Music and Psalmody among the

Jews, 66

Oaths, 65

oil, 67

Parallax, meaning of, 20

Perfect tense, 25, analytic form
of, 68

Poetical element in the Epistle,
xli, 43

Prayer, 67, 68

Rabbis, ambition to become, 40
Rain, former and latter, 64
Rich and poor, 17, 31, 59
Rings, wearing of, 30

St James, anthor of the Epistle,
one of the Brethren of the
Lord, xi—xiv; early life, xv—
Xviil; conversion, xix; later
life, xx—xxii

St James, Epistle of, canonicity,
external evidence, ix, x; in-
ternal evidence, - xxii—xxv;
date, xxv—xxviii; contents,
xxxili—xxxv; Greek text of,
xlv; versions, xlvi—xlviii )

St Paul, relation to Bt James,
XXXV—XXXVil

Swearing, 65

Trade, 56
Widows and orphans, 27
Zenlots, x1, 46, 51



*&vye, 56

&behgsds, 11, 29, 35

*ddudxperos, 49
alreiv, 14, 52
*dxardoraros, 45
dxpoaris, 24, 26
dAaforia, 58

dAelgerr Ehale, 67

*dAuxds, 46
*dpay, 61

&v, omission of, 34, 64

dvaoTpod, 47
dyvagépew, 38
*dvéheos, 28, 35
*dveulbpevos, 15
avumrbkpiros, 5O
drwler, 19, 49

axapxt, 22
*&welpagros, 18
*awhas, 14

dré, 18, 61
*dwroxtew, 19, 22
*amooxlacpa, 21

avrés, 32
*apuoTepeiv, 61

Baaubs, 33
BotAeodas, 21, 52
*Bpéxew, 69

yéevra, 45
yéveois, 25, 44
yAwooa, 43
Yoo, 52

II. GREEK.

darpbrior, 36
*Satpoviddns, 49
Saudiew, 45
Sekediew, 19
dwafolos, 54
dwakpivers, 14, 81
diaomopd, 10
d:ddoxalos, 40
dixatos, 62,68
Sucatoctvy, 28, 50
dexacoby, 37
*dlpuyos, 15, 55
dboes, 19
doihos, 10

édv, 80

els, 38
éxBdA\etw, 39
Exxhnaia, 67
&\eos, 35
evbepia, 26
éumwopedeofac, 5T
Enguros, 24

év, 45

&, 20

Eroyos, 34

éwl, 53, 67
émlyeios, 48
émewcshs, 49
*ém\no pory, 26
émrodeiy, 53
*émorjpwr, 47
épifcla, 48
*ebmeds, 49
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*edrpémaa, 17

{ikos, 48
$wip, 17

Hoors, 51
HNkos, 42
Huépa, 60
Hrw, 66

o avpifew, 60
*0pmoxeia, 27
Buaarmipor, 38

8o, 42, 61
ibs, 59
lore, 23

xdfov, 30
rxaxoradia, 64
kahds, 32
xa\@s, 30, 36
xaprew, 67
kapdla, 62
keradvracrebew, 32
xaravoeiv, 25
*karijgpeia, 55
xabowr, 16
kbopos, 27, 43
xplpa, 41
kperfipov, 32
kpiris, 66, 64
kriopa, 22
xipios, 9, 46

*

Aoyéleofot, 38
Noyos (ahnfelas), 22, 24, 41

poxpodupla, 63, 64
udxy, 51
*uerdyew, 42

sy 27
*uotxahls, 52

vexpbs, 36, 39
*vouodérns, 56
vbuos, 25, 33, 55

dde, 57
G\éxA7pos, 13

opusver, 65

ouotomralss, 68

éroua, 32, 65

dpry, 23

pus, 42

Sppards, 27
*oyipos, 64

wapakiTTwy, 25
*rapaiiayi, 20 .
wapahoyifesfar, 24

wapoveia, 63, 64
was, 11

repdlwr, 18
repagpbs, xli, 11
repuwéimrew, 11
wlores, xl, 12, 14
mhovouos, 16, 32, 59
wvedua, 39

motety, 67
*wolnais, 26
womThs, 24, 26
wowkfhos, 12
wbhepos, 51
woNboTAaryxvos, 65
wpavrys, 23, 47
wpeoSirepos, 66
*xpbiuos, 64

wpds, 63

wpocevx, 68
wpocwmoknuia, 29
wpbowmor, 25
wrwyds, 32

wip, 42, 60

*huwefbuevos, 15
*pumapio, 23

*Zafawd, 62
adpt, 60
*aopréBpwros, 59
sogla, XxXViii, 13, 49
cogpbs, 47
emaraiay, 62
amidhoiv, 44
agrevdfere, 64
arépavos, 17
orpareleabar, 51

cvraywyd, 30
cvrepyelr, 38
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oiew, 67 ¢ihos Beodl, 38
odpa, 39 *phoyilew, 44, 45
*pplooew, 37
Tamwewds, 16 ¢ds, 19
Tawelvwas, 16
Téetos, 13,.25, 41 xafpew, 11
TéNos, 65 *xehwaywyelr, 27, 41
*rpomi, 21 xipa, 27
*rpoxbs, 44 xoprdfew, 36
*rpugdy, 62 xbpros, 16
*xph 46
iy, 42 *xpurodaxrihos, 30
b, 39, 42 xpvabs, 59
Imopor, xli, 12 xdpe, 61
pdryeabar, 60 wdAAew, 66
¢ghbwos, 53 Yo, 49
*@irle, B2 Yuxixds, 49

* Words used by St James only in N.T.

In addition to the above the following words used by St James
are not found elsewhere in the N.T.: gpvew, yéhws, évdlws, Opnoxds,
mikpbs, TpocwroknumTew, ohmew, éEéhkeaw, Bot, émrhdes, fowxe, xaTioby,
katowlew, kevds, papalvew, Talaimwpety, opolwois, Taxus.— Mayor's
St James, cxel,
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