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The Thurchman Adbertiser.

DECEMBER, 1903,

'MUDIE’'S LIBRARY.

SUBSCRIPTIONS FOR THREE, SIX, AND TWELVE MONTHS

CAN BE ENTERED AT ANY DATE.

TOWN SUBSCRIPTIONS: COUNTRY SUBSCRIPTIONS :

F .
rom ONE GUINEA per amnum.) , = swo GUINEAS per annum.
LONDON BOOK SOCIETY (for

weekly exchange of Books at the N.B—Two or Three Friends may
houses of Subscribers) from TWO | UNITE IN ONE SUBSCRIPTION,
GUINEAS per annum. and thus lessen the Cost of Carriage.

Prospectuses and Monthly Lists of Books gratis and post free.

Christmas Presents.

A LARGE COLLECTION of SUITABLE BOOKS in LEATHER BINDINGS
is kept in STOCK in the SHOW ROOMS, also the BEST NEW
BOOKS of the SEASON in CLOTH, including ILLUSTRATED
STANDARD AUTHORS and JUVENILE PICTURE BOOKS.

A FULL AND REVISED CLASSIFIED CATALOGUE SENT POST FREE ON APPLICATION.

A SELECTION of GOOD EDITIONS of' FRENCH and
GERMAN STANDARD AUTHORS in LEATHER
BINDINGS is also kept in STOCK.

A POPULAR CHRISTMAS PRESENT is a SUBSCRIPTION
TO THE LIBRARY.

TERMS ON APPLICATIOIN.

MUDIE'S LIBRARY, LIMITED,
30 TO 34, NEW OXFORD STREET, LONDON;

241, Brompton Road, S.W.; and 48, Queen Victoria Street, E.C.; and at-
' Barton Arcade, Manchester.
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WORKS BY BISHOP OXE]\IDE]\I

THE PATHWAY OF SAFETY ; or, Counsel to the Awakened Feap. 8vo., 2s. net.
Cheap Edition, cloth limp, 1s.

FAMILY PRAYERS FOR FQUR WEEKS. First Senes, crown 8vo., 2s. net.

Second Series, crown §vo., 2s. net,
Two Series in one Volume, square crown 8vo., 5s. net.

THE EARNEST COMMUNICANT. 32mo.,1s. Red Rubric Edition, 82mo., 2s.

SHORT LECTURES ON THE SUNDAY GOSPELS. Advent to Easter—Easter
to Advent. Two Volumes. Feap. 8vo., 2s. 6d. each.

SHORT COMMENTS ON ST. MATTHEW AND ST. MARK. For Family
Worship. Crown 8vo., 3s, 6d.

THE PARABLES OF OUR LORD. Fecap. 8vo., 3s..

PORTRAITS FROM THE BIBLE. Two Volumes. Old Testament—New Testament.
Feap. 8vo., 2s. 6d. each,

OUR CHURCH AND HER SERVICES. Fecap. 8vo., 2s. 6d.

THE CHRISTIAN LIFE. Feap. 8vo., 2s. 6d. Cheap Edition, small type, 1s.
THOUGHTS FOR LENT. Inseven chapters. Small 8vo., 1s. 6d.
THOUGHTS FOR HOLY WEEK. 16mo., 1s. 6d.

THOUGHTS FOR ADVENT. In nine chapters. Feap. 8vo., 1s. 6d.

THE HOME BEYOND ; or, A Happy Old Age. Feap. 8vo., 1s. 6d.

THE LORD’S SUPPER SIMPLY EXPLAINED. 18mo., 1s. Cheap Edition,
paper cover, 6d.

WORDS OF PEACE ; or, The Blessings of Sickness. 16mo., 1s.

LONDON : LONGMANS, GREEN AND CO.

THE

EXpositor’s 6reek Cestament.

THE THIRD VOLUME OF

THE EXPOSITOR'S GREEK TESTAMENT.
Edited by the Rev. W. RoeErTsoN Nicorr, M.A., LL.D. Handsomely printed
and bound in buckram. Imp. 8vo. Ready early in December.

The Second Epistle to the Corinthians. By the Very Rev. DEaN Brrxarp, D.D.
The Epistle to the Galatians. By the Rev. FrEpERICK RExDALL, M.A.
The Epistle to the Ephesians. By the Rev. Principal SaLmosp, D.D.
The Epistle to the Philippians, By the Rev. H. A. A. KeNxEDY, D.Sc.
The Epistle to the Colossians. By Professor A. S. PEAKE, M.A,
ALREADY PUBLISHED.
VOLUME 1., 880 pages, containing—

St. Matthew, St. Mark, St. Luke. By the Rev. Prof. A. B. Brucg, D.D.
St. John., By the Rev. Pl(Jf Marcus Dops, D.D.

VOLUME II., 954 pages, containing—
The Acts of the Apostles. By the Rev. Prof. R. J. KnowLING, D.D.
The Epistle to the Romans. By the Rev. Prof. JamEs DENney, D.D.
The First Epistle to the Corinthians. By the Rev. Prof. G. G. FixpLAY, D.D.

Tae price of each volume is 28, Volumes T. and 1L may still be had at subscription price,
viz., 30s,
Those who have subscribed for Volumes I. and II. may have Volume III. on payment of 15s.

HODDER & STOUGHTON, 27, PATERNOSTER ROW, LONDON, E.C
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A Specimen Copy of the Shilling Edition of

THE HYMNAL COMPANION TO THE
BOOK OF COMMON PRAYER,

Edited by the Right Rev. Bishop

E. H. BICKERSTETH, D.D. (late of

Exeter), and a Prospectus of the

various Editions, will be sent Gratis

and Post Free to any Clergyman who

will apply for it, and send address

on Post Card to the Publishers.

Full List on Application.

LONDON : SAMPSON LOW, MARSTON AND COMPANY, LIMITED, .
St. Dunstan’s House, Fetter Lane, Fleet Street, E.C.
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1903.

‘Che RWS’ Record

Christmas Rumbger.

THIS LARGE DOUBLE NUMBER, containing an argosy of
Tales and Sketches, will be published on December 10th.
Price as usual, ONE PENNY.

CHIXYF CONTENTS.

A WINTER DECORATION in Silver and Gold. By Mrs. OrMAN COOPER.

THE WELL OF HEALING A Legend of the Great Plague. By the
Rev. F. LANGBRIDGE, M.A.

CHRISTMAS WEATHER : Was it Colder in the Days of our Grandfathers ¢
By LEONARD ERSKINE.
SNOW-WHITE ANIMALS. By the Rev. JouN IsABELL.
THE LAST OF THE CHARLEYS. By the Editor.
GET A WEE HOUSE O’ THE AIR. A Poem by Ropr. TENNANT.
A CAROL OF THE XVIith CENTURY.
HOLMFRIDA’S CHRISTMAS CHEER. A Tale by AcNEs GIBERNE,
HOW THEY KEEP CHRISTMAS ABROAD. Bya Vagrant.
THE CHRISTMAS POSTMAN. To Smoke, or not to Smoke: A question
of the Season.
A CHRISTMAS WEDDING. A Complete Tale. By CHRISTIAN CHAMBERLYNE
THE PROSPEC’S OF MARTHA. A Tale. By AxxE Jav.
CHRISTMAS CRACKERS AND CRYPTOGRAMS.
Ete., Ete., Ete.

o WITH MANY CHRISTMAS ILLUSTRATIONS.

As a heavy demand for this number has already
been made, the Publisher will be much obliged
if all orders for extra copies of the Christmas
issue be given through the Newsagents or Book-
sellers immediately.

LONDON :
“Home Words” Office, 11, Ludgate Square, E.C.
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 SEELEY & C0.’S ANNOUNCEMENTS.

. THE PORTFOLIO MONOGRAPHS. No.244.
LONDON ON THAMES IN BYGONEJDAYS. ByG.H. Bircy, F.8.4., Curator

of Sir John Soane’s Museum. With Four Plates printed in Colour, and many other Illustrations.
Sewed, 5s. net ; or cloth, gilt top, 7s. net. :

GREEK STORY AND SONG. By the Rev. A. J. CHurcH, Author of ‘Stories from
Homer,” ete. With Sixteen Illustrations in Colour, 5s.
‘“ Those who read the book will derive no slight enjoyment from his selections . . . adorned by a number
of illustrations, excellently reproduced from the antique.”—Morning Post.

AN OLD LONDON NOSEGAY. Gathered from the Day-Book of Mistress Lovejoy
Young, Kinswoman by marriage of the Lady Fanshawe. By BEATRICE MamsHaLL, Author of “Old
Blackfriars,” * The Siege of York,” etc, With Eight Illustrations by T. HamiLtoxn CRAWFORD. 58,

‘* Another of Miss Marshall's charming historical tales.”—Times.

UNDER CHEDDAR CLIFFS, a Hundred Years Ago. A Story. By Eoimu
Sperry. With Eight Illustrations. 5s.
‘“A very remarkable story of mauch freshness and power.”—Record. 5
““ A well-told tale, introducing Hannah More and her evangelizing work.”— Times.
TEMPTATION AND ESCAPE. Some Chapters for Beginners in the Christian Life.
By the Right Rev. H. C. G. MouLE, D.D., Lord Bishop of Durham. 16mo., 1s. . "
R“ On; of the most valuable of a series to which English-speaking Christian people are lastingly indebted.
—RECOT&.
THE BURNING OF ROME. A Story of Nero’s Days. By the Rev. A. J. CHURCH.
With Bixteen Illustrations. Cheaper Edition. 38s. 6d.

POPULAR EDITIONS.
UNDER SALISBURY SPIRE. By | THE LAST DAYS OF JERUSALEM.

EMMA MARSHALL, 6d. By A. J. CHURCH. 6d. net.
THE STORY OF THE ZENEID. By { EDINBURGH. Picturesque Notes. By
A. J. CHURCH. 6d. net., R. L. StevENson. 6d. net.

LONDON : SEELEY AND CO,, LIMITED, 38 GREAT RUSSELL S8TREET.

CAUTION ! J3.G08%0 B228s ¥ Bronants.

LEASJ_E ask your Bookseller to show you the Books for Presents and
Prizes which are published by the

——
v

These books have been read by members of

I S the Religious Tract Society’s Committee,.
B n ] which

NCLUDES Members of the Established Church, and of the other great
Evangelical Denominations. The ‘ Tone” of these books can,
therefore, be depended upon.

They are by WELL-KNOWN WRITERS FOR BOYS AND GIRLS.
THEY ARE CHEAP, BULKY, ATTRACTIVE.

Classroom should have at least one of, the Relisiw‘-‘_
Tract Society’s

CRIPTURE CARTOONS (size, 45 by 35 inches).

In Various styles of mounting. See the Sociaty’s Cartoon List, which may be had gratis & post free from

EVEEY SCHOOLROOM should be decorated with, and every

THE RELICIOUS TRACT SOCIETY, 4, Bouverie St., London, E.C.
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" CHURCH MISSIONARY SOCIETY.

Some of the Society’s Publications. For Full List and Particulars please write
for the Catalogue of Books, etc.

New ILLUsSTRATED BoOOKS
FOR CHRISTMAS & NEwW YEAR GIFTS.

FOR ADULTS. SNAPSHOTS FROM THE NORTH PACIFIC. 1s. 6d. net.
Bisnopr RIDLEY’s Letters, Illustrated. -

FOR YOUNG PEOPLE.TUFTS AND TAILS; or, Walks and Talks with
Chinese Children. 1s. Author: ArcHDEAcON MoULE. Full of Pictures.

FOR CHILDREN.STRANGE FACES FROM MANY PLACES. A new Mis-
sionary Alphabet Book. 9d. Illustrated. Author: Epita M. E. BARING-GoULD.

BOOKS OF REFERENGE. FULL PARTICULARS VIDE CATALOGUE.

HISTORY OF THE CHURCH MISSIONARY SOCIETY. Its Environment, its Men, and its
Work., By EUGENE 8Tock. In Three Vols. Demy 8vo., with many pages of photographs,
18s. net. (Press Notices, etc., on application.)

THE CENTENARY VOLUME OF THE C.M.8. A Companion to the ‘‘ History.” Demy 8vo.,
cloth boards. Nearly 1,000 pages. With Portrait Groups, etc. Price 6s. net.

ONEb HUdNDRED YEARS : Being the Short History of the C.M.S. 212 pages. Crown 8vo., cloth

oards, 1s.

C.M. ATLAS. Eighth Edition. Now offered at the following reduced prices, in Four Parts,

prices respectively 2s. net, 2s. 6d. net, 2s. 6d. net, 6d. net, or complete in One Volume, 7s. 6d.

net.
THE GLEANER’S ATLAS AND KEY TO THE CYCLE OF PRAYER. 1904 Edition. 1s. net.
JAPAN AND THE JAPAN MISSION, 2s. 6d. (limp cloth, 2s.).
THE GLORIOUS LAND: SHORT CHAPTERS ON CHINA. 1s.
ANNUAL REPORT, 1902-1903. Cloth back, 2s. net. (free to Clergy supporting the Society).
Also a SERIES OF PAMPHLETS ON THE Missions, List on application.

BOOKS FOR THE YOUNG. ALL WELL ILLUSTRATED.

s MISSIONARY PAINTING BOOK. Small 4to. With Notes, 1s,
SEA-GIRT YEZO. S8mall 4to, 2s. 6d.
s THE SUBJECTS OF THE SHAH. Imperial 16mo. 1s.
WITH NOTEBOOK AND CAMERA. Small 4to. Coloured Cloth, 2s. 6d. ; paper boards, 1s, 6d.
s THE GREAT BIG WORLD. A Missionary Walk in the Zoo. 1s, 6d.

N oV oV oV o oV o8 o

BOY AND BOYS: IN VARIOUS LANDS. Crown Svo. 1s,
GIRL AND GIRLS: IN MANY LANDS. Crown 8vo. 1ls.
AND OTHER BOOKS OF A SIMILAR CHARACTER.

MONTHLY MAGAZINES. SPECIMEN PACKET FREE.

s THE C.M. INTELLIGENCER. Eighty pages. Royal 8vo., in Wrapper, with Frontispiece. 6d.
THE C.M. GLEANER. Sixteen pages. Freely illustrated. Price 1d. The Society’s Popular
s Magazine. Special Edition on Art Paper. Price 2d.
MERCY AND TRUTH. Thirty-two pages. 1llustrated. Price 1d. A Record of Medical Mission Work.
s AWAKE. Twelve pages. Iilustrated. Price 3d. A Cheap Magazine for Adults.
THE ROUND WORLD. A Magazine for Boys and Girls. Sixteen pages. Illustrated. Price }d.

ANNUAL PUBLICATIONS. THE ALMANACK CAN BE LOCALIZED.

C.M. ALMANACK. On a Sheet, printed in Two Colours. 1d.
s C.M. POCKET BOOK. Limp Roan, Band or Tuck. 1s, 4d.

C.M. POCKET KALENDAR. Paper cover, 3d.

VOLUMES OF THE MAGAZINES. See Catalogue.

FULL CATALOGUE POST FREE. SPECIMEN PAGES HYMN BOOK FREE.
s Which includes, amongst many other Publications :
C.M. HYMN BOOK, ILLUSTRATED CYOLE OF PRAYER, MAPS, GAMES, DIAGRAMS,

SERVICES OF SONG, Etc.

Agencies at Bolton, Bristol, Clifton, Dublin, Newcastle-on-Tyne, and Nottingham, or
from the C.M.S. House, Salisbury Square, London, B.C. Orders for London should be

2 The Society’'s Publications ma§ be obtained through Booksellers, from the C.M.S. Special
s ‘ addressed “Lay Secretary,” and cheques, etc., made payable to Mr. D. Marshall Lang.
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The Cambfidge University Press.

The Gospels as Historical Documents. Parr I.—The Early Use of the Gospels,

By V. H. Srantow, D.D., Ely Professor of Divinity. Demy 8vo., 7s. 6d, met. To be completed in
Four Parts. '

The Sources of the Doctrines of the Fall and Original Sin. ByF. R.
(’EENNANT, B.D., B.8¢., formerly Student of Gonville and Caius College, Cambridge, Demy 8vo.,
98. net.

Tumes.—‘“ We feel no hesitation in treating Mr. Tennant’s work with profound respect. He is, of course,
freely availing himself of more minute researches; but his book exhibits great 1eamin5 as well as sound
]Uldngu%gent andtgood sense. . , . No more important piece of work has been done by an English scholar for
some time past.”

REVISED VERSION. SCHOOL EDITION.
The Gospel according to St. Matthew. The Revised Version. Edited, with Notes
for the use of Schools, by the REv. A. Carg, M.A. With three maps, 1s. 6d. net.

School World.—** The most approved results of recent biblical criticism are embodied in the splendid notes ;
but, independent of its intrinsic value, there are three artistic maps incorporated in the text. An edition as
remarkable for its elegance as for its high utility.”

The Gospel according to St. Mark. Edited by Sir A. F. Horr, Bart, M.A.,

and Mrs. MaryY CHITTY. s, 6d. net.

The Cambridge Bible for Schools and Colleges.
General Editor for the New Testament, F. H. CHASE, D.D., President of Queens’
College, Cambridge, and Norrisian Professor of Divinity.

The Second Epistle to the Corinthians. Edited by A. Promuer, M.A., D.D,,
sometime Master of University College, Dublin, formerly Fellow and Tutor of Trinity College, Oxford,
1s. 6d. net. [Immediately.

The Cambridge Greek Testament for Schools and Colleges.
General Editor, F. H. CHASE, D.D.

The Second Epistle to the Corinthians. Edited by A. Prummer, M.A., D.D,
3s. . [Immediately.

8ix or more copies of the two following books for class use can be supplied at half the published
prices, and may be ordered through any Bookseller.

Gospel History of Our Lord Jesus Christ in the Language of the Revised Version,
arranged in a Connected Narrative, especially for the use of Teachers and Preachers. By Rev.
C. C. JamEs, M.A. Crown §vo. Second Edition. 3s.6d.

A Harmony of the Gospels in the words of the Revised Version, with copious Refer-
ences, Tables, ete. Arranged by Rev. C. C. Jaues, M.A, Crown Svo. Second Edition. 5e.

Now ready, in Minion type, crown 8vo., prices from b8, net,

The Cambridge Concise Teachers’ Bible with the Concise Bible Dictionary and
the New Cambridge References. A mew collection of Bible References Re-edited and Revised
throughout, which will be found of great value to all students of the Bible.

The object of the Concise Bible Dictionary is to provide Sunday School Teachers and otherstudents
with a concise book of reference to the Bible, It is based upon the Cambridge Companion to the
Bible, but the principal materials which in the Companion are presented as a number of Articles
written by different scholars are here arranged in the form of a brief dictionary.

A Concise Bible Dictionary. Based on the Cambridge Companion to the Bible.
With Eight Maps and Index. Crown §vo., 1s. net; post free, 1s. 3d. Prospectus will be sent on

application. ., )
Church Sunday School Magazine.—* A vemarkably cheap handbook for students and teachers.
Ezxpository Times, —* It will take the place of a)l vther chicap dictivnaries.

LONDON: C. J. CLAY & SONS, )
.CaMBRIDGE UNIVERSITY PrESS WAREHOUSE, AVE MARIA LaNE
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In 24mo. size, cloth limp, for the pocket, and uniform with the Prayer-Book,
2s. met.

THE PEOPLE'S PSALTER:

# plain Book for those who wish to use the Psalms in Church
with intelligence and devotifon.

By the Rev. G. W. S. WALPOLE, D.D.

(Examining Chaplain to the Archbishop of York.)

This book might well be described as the Church-goers’ Psalter, for its object
is to give ready help in the Church rather than in the study, to the ordinary
worshipper, who oftentimes finds it difficult to give a meaning to the Psalms
he is invited to sing, rather than to the student.

It has three features :—

1. A very brief introduction to each Psalm, setting forth its probable
origin, its application in the Christian Church, and the use to
which it has been or may be put.

2. Clearly-set-out divisions with interpretative headings, so that anyone
may be able to see the progress of the thought of the Psalm.

3. Very short explanatory footnotes, dealing with any serious difficulties
of the text.

There is, in addition, an introduction showing how the Psalms may be used.
In this the author divides them into four great groups: (1) Messianie, (2) Social,
(3) Missionary, (4) Devotional, and his endeavour is to show how the Psalms,
whether as Intercessions, Thanksgivings, or Meditations, meet the needs and
difficulties of the present day, and provide a ready means for lifting them out of
their earthly surroundings into the spiritual atmosphere of God. The principle
adopted in their interpretation is to ground it on the original historical
foundation, where it may be known, and it is hoped that in this way any
serious criticism of it as mystical or extravagant may be met. The outline,
for such only it is, will need thought and attention, but a few minutes in the
Home, or, still better, in the Church, before the service begins will be sufficient
to get a clear grasp of its meaning. It has been hound and printed in such
form as to be readily carried, and contains the Canticles, so that to those who

know the Prayers no other book but one containing the Hymns would be
necessary.

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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Macmillan & Co.’s New Books.
THE LIFE OF_WIILIAM EWART GLADSTONE. By

JOHN MoRLEY. With Portraits. In Three Volumes. 8vo., 42s. net.
NEW WORK BY THE DEAN OF WESTMINSTER.

ST. PAUL’S EPISTLE TO THE EPHESIANS. A Revised

Text and Translation, with Exposition and Notes. By J. Armrrace Rosinson, D.D.,
Dean of Westminster. 8vo., 12s.

BY BISHOP WESTCOTT.

COMMON PRAYERS FOR FAMILY USE. Crown 8vo,

1s. net.

CHRISTIAN SOCIAL UNION ADDRESSES. By the late

Brookr Foss WEestcorT, D.D., Lord Bishop of Durham. Crown 8vo., 1s. net.

Volume VI, Now Ready.
A HISTORY OF THE ENGLISH CHURCH.

THE ENGLISH CHURCH FROM THE ACCESSION
OF CHARLES I. TO THE DEATH OF ANNE (1625-1714). By
the Rev. WiLrLiam HoLpexy Hutron, B.D. With Map. Crown 8vo., 7s. 6d.

*¢* Previously Published, Vols. L.-IV. 7s. 6d. each.

THE JOURNAL OF THEOLOGICAL STUDIES. Published

Quarterly. Price 8s. 6d. net. Annual Subscription, post free, 12s. net. .
Guardian.—¢ It seems to us to fill a gap in the periodical literature of our day, and to have the promise
of much usefulness. . . . We hope that this new magazine may receive a generous measure of support from
students of theology, lay as well as clerical.”

MACMILLAN & CO., LIMITED, LONDON.

In large 8vo., handsomely bound in cloth, gilt lettered, profusely Illustrated,
price 10s. 6d. net.

NN N N ~

CHRISTMAS: Its Omgm and Associations.

Together with its Historical Events and
Festive Celebrations during Nineteen Centuries.  Depicted by Pen and
Pencil. By W. F. Dawson, '

‘“One of the most appropriate and interesting of the many gift-books which have
been produced in readiness for the coming season.”—Church Review.

‘¢ A mine of curious and interesting Christmas facts and illustrations.”—Scotsman.

““The author has succeeded in producing a popular history written in a readable style,
and arranged in such a way as to be a very usetul and interesting reference book.”—Manchester
Evening News.

“Both Mr. Dawson and his publisher are to be congratulated upon a happily conceived
and remarkably well-timed and well-produced volume.”—Bookseller.

¢ ¢Christmas and its Associations’ is a book of singular interest, containing a great amount
of miscellaneous information most attractively presented. What Mr. Dawson, the author,
does not know about Christmas customs and Christmas memories can hardly be worth
mentioning.”—Pall Mall Gazeite.

“Mr. Dawson is evidently an enthusiast in antiquarian research, the study of legendary
lore, and popular games, such as described in these pages. A specially interesting feature will
be found in the illustrations—quaint, beautiful, and otten amusing.”—Baptist Magazine.

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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BY THE LATE LORD BISHOP OF LONDON.
In foolscap 8vo., tastefully printed and bound, price 5s.

COUNSELS FOR CHURCHPEOPLE.

FROM THE WRITINGS OF
THE RIGHT HON. AND RIGHT REV. MANDELL CREIGHTON, D.D.,
The late Lord Biskop of London.
SELECTED AND ARRANGED BY J. H. BURN, B.D.

‘“It would be difficult to overestimate the value of a book like ¢ Counsels for Churchpeople.’ Bishop
Creighton is invariably clear, sensible, and suggestive, and his manner of treatment is admirably united to
the mental habits of the time.”—Literature.

UNIFORM WITH THE ABOVE.
Tastefully printed and bound. Price 5s., post free.

THE LIFE OF CHRISTIAN SERVICE:

@ ook of Bevofional ETBoughfs.

From the Writings of F. W, Farrar, D.D.,, F.R.S., Dean of Canterbury. Selected and
arranged by J. H. Burn, B.D.

‘“ An exceedingly valuable work, full of the choicest gems, brilliant and penetrating. Many a dull hour
can be made bright and cheerful by studying the thoughts of the venerable Dean as depicted in the pages of
‘ The Life of Christian Service.’ ”—Family Churchman.

“Devotional readers will find very little to dissent from in these pages. They will certainly find much
from which to profit, and, it is needless to say, many brilliant passages of great eloquence and power.”—News.

Tastefully printed and bound, gilt top. 5s.

HELPS TO FAITH AND PRACTICE :

@ ook of evotional Readings.

From the Writings of HeNrRY Scorr Horuanp, M.A., Canon and Precentor of St. Paul’s
Cathedral. Selected and arranged by J. H. Burxy, B.D.

It will greatly please the admirers of the orator and preacher, and gratify his friends as a remembrance
of his deeds of kindness.”— Churchwoman.

‘“There is not a page which does not contain a helpful thought or an inspiring message.”—Quiver.

“ A very charming book of devotional readings.”— Bristol Mercury.

““ A volume of reflections which will certainly prove helpful to many an earnest-minded person "—Chure
Gazette,

¢ We can recommend the book to those who have but little time for devotional reading.”-—Church Review.

“The book will prove very useful for short Lenten readings.”—Pilot,

SECOND EDITION.—In foolscap 8vo., tastefully printed and handsomely bound, price 5s.

HELPS TO GODLY LIVING:

@ oot of Wevofional Thouahts.

From the Writings of the Right Honourable and Most Reverend Freperick TempLE, D.D.,
LorRD ARcHBISHOP OF CANTERBURY. Selected and arranged, with His Grace’s permission,
by J. H. Burx, B.D.

‘‘ We shall be surprised if this quiet little book does not do a solid amount of good on these lines. Church-
men will receive it with a cordial welcome.”—Guardian.
‘“The book is a distinct aid to devotional literature, the presence of an index confributing also to its
value.”—Family Churchmoan.
:: A good a.nq suitable aid to meditation."—Churck Family Newspaper.
o The work is likely to prove a helpful addition to devotional literature.”— dberdeen Journal.
It is a beautiful book. The best possible souvenir of Archbishop Temple.— Expository Times.

ELLIOT 8TOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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In medium Svo, cloth, gilt lettered, fully illustrated. Price 3s. 6d.

THE ANCESTRY OF RANDALL
THOMAS DAVIDSON, D.D.

(Archbishop of Canterbury).

#H Chapter in Scottish Biographv.
By tar Rev. ADAM PHILIP, M.A., LONGFORGAN,

EXTRACT FROM PREFACE.

The accession to the See of Canterbury of a Scotsman, the second within
a generation, is an event of some interest to his countrymen. Amongst his
English friends and admirers, there must be those who would like to know
the streams of life and thought that have helped to form and enrich the
Primate,

This sketch is intended to meet such a wish. If it tells of men who have
lived and acted in less prominent spheres of service, it also speaks of men
who had an intelligent and generous outlook on life, of men who fought
bravely for the truth of God, and stood up fearlessly for the rights of the
Christian people.
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THIRD EDITION.

In square crown 8vo., handsomely bound in cloth, and fully illustrated.
Price 68, net.

IN A MINSTER GARDEN.

A CAUSERIE OF THE OLD TIME AND THE NEW.

By the DEAN OF ELY.
A Charming Succession of Gossiping Chapters.
T@ith many quaint and picturesque Ellustrations of the Mooks and Corners sf Elyp
@Cathedral and its Surroundings.

“ A delightful book ; contains numerous pleasing illustrations of Ely Minster and garden,
and the cover is tastefully designed.”— Church Bells.

““1t is a book to possess and dip into very often, betraying the personality of the writer, and
teaching much that is well worth learning of the past, especially that past connected with the
old minster.”—Bookman.

¢ In this volume Dean Stubbs reveals himself as a verse writer of no mean ability.”—GQlobe.

¢‘8ucceeds in bringing before us the wealth of historical, legendary, literary, and scenic
material connected with Ely.”—Daily Graphic.

“ A book which has infused into it the charm and the calm restfulness of the cathedral
close. The Dean gives us an olla-podrida of history, poetry, anecdote and dialogue. There is
a mingled flavour of scho!arship, music, antiquarianism, and love of mnature. Charmingly
i‘}ll’ustra.ted with features of beauty-spots of the cathedral and its surroundings.” —Christian

orld.
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'ELLIOT STOCK’S
NEW AND REGENT PUBLICATIONS.

In foolscap 8vo., cloth, gilt lettered, price 2s. 6d.

ETERNAL LIFE: ITS NATURE AND SUSTENANCE. A Reflection.

By R. SoMERVELL, M. A., late Scholar of King’s College, Cambridge.

In crown 8vo., cloth, price 2s. 6d. net.

THE GREATER EXODUS. An Important Pentateuchal Criticism based on

the Archmology of Mexico and Peru. By J. FirzceraLp LEE.
- In crown 8vo., cloth, gilt lettered, price 5s. net.
SOME ELEMENTS TOWARDS THE AT-ONE-MENT OF KNOWLEDGE
AND BELIEF. By WirLiamM RourH, M A,
Second edition. 1n foolscap 8vo., cloth, gilt lettered, price 1s. net.

THE PROMISE OF LIFE ; or, Revelation of Conditional Immortality.

By J. T. B. TiNLING, M.A.
In crown 8vo., cloth, gilt lettered, price 2s. 6d. net.

THE DECADENCE OF PREACHING : An Indictment and a. Remedy.
By HaroLp Forp, M.A., Rector of Taddington. With a Preface by the Archdeacon of London.
¢ Preachers of all persuasions should profit from the perusal of this sensible and unpretending treatise.,”—

Glasgow Herald.
In crown 8vo., cloth, 7s. 6d.

THE GOAL OF THE UNIVERSE; or, The Travail of the World’s
Saviour. By 8. W. KoeLLg, Ph.D., Authorof ‘“ Mohammed and Mohammedanism Critically Considered.”

¢ The argument is conducted with great ability, and a very clear statement of the views of various schools
of theologians will be found. The scetion dealing with the earthly life of Christ and His public ministry is
of special interest.”—Notts Daily Guardian.

In crown 8vo.. cloth, gilt lettered, 2s. net.
THE FAITH OF SCIENCE, AND THE SCIENCE OF FAITH. By Girt.

w ready. Price 4d., post free 43d. each.

No
THE ¢ HIGHER LIFE” SERIES.

No.1. THE CHRISTIAN LIFE. A Study in Spiritual Evolution.
No. 2. THE PARADOX OF PAIN. A Study in Spiritual Alchemy.

NEW BOOK FOR CONFIRMATION AND BIBLE CLASSES.
Imperial 18mo., bound in cloth and interleaved, price 28, 6d. .

THE WAY, THE TRUTH, THE LIFE. A Practical Handbook for Bible
and Confirmation Classes. By A. G. GIRDLESTONE, M.A., Author of ‘“The High Alps,” ¢ Christianity
and Modern Scepticism,” &c.

“ Mr. Girdlestone’s book conveys the right teaching of the essence of Christianity, and as a practical hand-
book is in advance of anything we have previously used.”—The Churchman.

NEW STORY.
In crown 8$vo., in tasteful cloth binding, price 6s.
MY CHANGE OF MIND: A Story of the Power of Faith. By Mrs.
ATkEY, Authur of ¢ 8chool of Faith,” &ec.
“ A gracefully written story.” —Scotsman.
‘* The book is likely to arouse helpful thought and impart something of its atmosphere of optimism and
triumph over adverse circumstances,” — Halifax Evening Courier,

SERMONS BY ARCHDEACON WILBERFORCE.
In crown 8vo., cloth, gilt lettered, price 5s. A .
FEELING AFTER HIM. Sermons preached for the most part in Westminster
Abbey. Second Series. By BasiL WILBERFORCE, D.D., Archdeacon of Westminster, Chaplain to the
Bpeaker, Select Preacher before the University of Oxford.
““W'hat a feast for reflective mir.ds the whole volume provides " —Christian Commonwealth.
.- The sermons are eloquent and inspiring, and made interesting and instructive by apt illustrations from
life and literature.”—Scotsman.
Fourth edition. In crown 8vo., handsomely printed and bound in cloth, gilt lettered, price 5s.

SERMONS PREACHED IN WESTMINSTER ABBEY. By Basi, WILBER-

Z?BOCE’ D.D., Archdeacon of Westminster, Chaplain to the Speaker, Select Preacher before the University

xford.
*¢ Thoughtfal and carefully reasoned sermons deservin, ” i "
- g of careful study.”—Church Family Newspaper.
‘* They are vigorous, and fyrequent postical quotations impart a flavour of literary effect.”— Times.
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"~ Jhe JVational
Protestant Chureh Union,

To Maintain the Principles of the Reformation as set torth in the
Prayer Book and Articles of the Church of England.
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President—W. D. CRUDDAS, Esq.
Chairman—The Rev. Prebendary WEBB-PEPLOE, M.A.
Treasurer—T. F. YICTOR BUXTON, Esq.
Secretary—Sir C. ROBERT LIGHTON, Bart.

The Mational Protestant Church Wnion witnes;es for—

1. The supremacy and sufficiency of the Holy Scriptures as the Word of God.

2. The sole and sufficient efficacy of the sacrifice of the Lord Jesus Christ upon the
Cross.

3. The justification of man by faith only in the Lord Jesus Christ.

4. The right of every believer to direct and unimpeded access to God, through Christ.

5. The freedom and sovereignty of the work of the Holy Spirit in sanctification.

WILL YOU HELP THIS IMPORTANT WORK?

For List of Publications, Terms of Membership, etc., apply to the Secretary, N.P.C.U.
324, REGENT STREET, LONDON, W.

EDUCATIONAL.

WEYMOUTH COLLEGE.

A fully equipped Public School

in which Boys are definitely prepared for the Universities, any of the Professions, or for Business

Life. Very healthy situation by the sea. Splendid Fields for Cricket and Football. Reduction

made for the sons of Clergy and Officers. he religious teaching of the school is Protestant
and Evangelical.

Apply to H. C. BARNES.-LAWRENCE, M.A,, The College, WEYMOUTH, Dorsetshire.

ST. MICHAEL’'S COLLEGE,
Near TENBURY, WORCESTERSHIRE.
BOYS thoroughly prepared for Public Schools. Most healthy situation ; large playing fields

and Fives Courts; separate cubicles, Head master, REv. W. A. RENWICK, M.A,,
late Scholar of Hertford College, Oxford. '

APPLY: REV. THE WARDEN.

DAVENTRY GRAMMAR SCHOOL.

Founded A.D. 1600.

PUBLIC SCHOOL EDUCATION at moderate cost. Resident staff of University Graduates in Honours,
Entrance scholarships. Special terms for sons of clergy and medical men. Sound Church teaching,
Healt’hy situation, 800 feet above sea-level. Good buildings., Large Playing-fields, Laboratory, Gymnasium.,
Fives’ Court. Experienced Matron.
Entrance Scholarship for Sons of Clergy materially reducing Fees.
For Prospectus apply : REv. H. JonrsoN, Head Master.
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ECCLESIASTICAL INSURANCE OFFICE, LTD.

11, NorFOLK StrERT, STRAND, LONDON, W.C.
FIRE INSURANCE. BURGLARY INSURANCE. GLASS INSURANCE.

The Surplus Profits are devoted to Institutions, etec., which are for the benefit of the Clergy and of Church
objects.

For Information and Forms, apply at the Joint Offices of the Ecclesiastical Insurance Office,
Ltd., and the Clergy Pensions Institution, 11, Norfolk Street, Strand, London, W.C.

JOHN DUNCAN, F.1.A., Secretary.

**This is a serious attempt made in good faith to hetp the Clergy to help themselves, and to husband the

existing resources of the Church.”— Guardian.
CLERGY PENSIONS INSTITUTION.

11, NorrorLK StrEET, SrRAND, LONDON, W.C.

The distinguishing characteristic of the scheme of the Institution may be concisely stated in the three
words, * Self-help aided.” Clergymen who wish to secure the benefits of the Institution for themselves or their
families exercise self-help by making payments in purchase of Benetits ; while Honorary Contributions are
applied to augment the Benefits so purchased. The Institution comprises the following :

1. Clergy Pensions Fund; 2. Sickness Fund; 3. Widows and Orphans Fund; 4. Daughters
Fund; 5. Other Benefits Fund; 6. Personal Accident Assurance (Clergy); 7. Accidents to
Emlgloyees (Assurance of Liability of Clergy as Employers).

or Information and Forms, apply at the Joint Offices of the Ecclesiastical Insurance Office,
Ltd., and the Clergy Pensions Institution, 11, Norfolk Street, Strand, London, W.C

SOCIETY FOR RELIEF OF PERSECUTED JEWS

(SYRIAN COLONIZATION FUND)

This year has been marked by shocking torture and massacre of Jews by Christians in
Russia. Thousands of the Jews in Palestine are refugees from persecution iu Christian Europe,
but are destitute and unable to get work. Of these, seventy men are employed at Abraham’s
Vineyard, Jerusalem, and many more apply, but cannot be admitted till funds increase. There
are 1,600 FAMILIES on the register kept by the Society’s visitor among the aged, sick, and
blind, to whom some food and clothing are given. The distress among them is acute and constant.
‘Winter is at hand with its storms and snow, which cannot be kept out of these miserable homes.
Fuel will be needed.

WE ASK FOR MEANS that more may be aided, *“in token of Christian sympathy.”

Hon. Treasurer, F. A. BEVAN, Esq., 54, LoMBarDp Streer, E.C.
Secretary, E. A. FINN, 41, PARLIAMENT STRERT, S.W,

“LIBERATOR” RELIEF FUND.

Datron: H.R.H. PRINCE CHRISTIAN.
£10,000 required to Relieve New and Urgent Cases.

HUNDREDS of aged and afflicted victims, so cruelly

robbed of their life-savings by the great Liberator
Fraud, just as they were hoping to enjoy the fruit of their
industry and thrift. Many of them are members of the
Church of England. Cheques and P.0.’s should be sent to the
Secretary, Rev. J. STOCKWELL WATTS, 16, Farringdon

Street, E.C.

THE MISSIOKRS TO SEAMEN:

Patron : His Masesty THE KING.

Vice-Patrons:

H.R.H. THRE PrincE
oF WaLes, K.G.

THE FOUR ARCHBISHOPS,
THE BIswuors, etc.
Labours afloat and
ashore, at home and
abroad, among seamen
of all classes and na-
tions, fishermen, barge-
men, and emigrants.
Seventy-three harbours
Expenditure in 1902, £46,642.

are occupied.

Increased Contributions and Offertories, ur-
gontly needed, should be forwsrded to the SBecretary,
Commander W. Dawson, R.N. 1 Buckinghsm 8t.,
Htrand, London, W.C.

AN EARNEST APPEAL.

HAMPTON'S MISSION ror ve BLIND

Westminster Bridge Road, London, S.E.
Patron : The Right Hon. LORD LLANGATTOCK.

BANKERS: LonpoN AND Boura WESTERN BAXNk,
LiMiTED, SOUTHWARK, S.E.

A Mission and Relief Work carried on for thirty-
two years amongst the destitute BLIND POOR
of London south of the Thames, Unendowed and in
great need. The Bitter Cry for Help of the
Destitute Blind Poor of ““ London over the Border.”
Poverty allied with Blindness!?

18 not this a double calamity ?

Contributions gratefully received by .
R. K. CAURTON, EsqQ., M.P., President and Chairman
¥. L. BEVAN, Esq., Hon. Treasurer at the Mission.



THE CHURCHMAN ADVERTISER. 15

CHRISTMAS ABROAD.

COORK'’'S SELECT CONDUCTED "TOUERS.

CHRISTMAS IN ROME.

Leaving December 15th and 19th.

CHRISTMAS AT SEVILLE.

Leaving December 17th.

CHRISTMAS IN THE HOLY LAND.

Leavmg December 8th.

ILLUSJ?RATED PROGRAMMES FREE
THOS. COOK AND SON, Ludgate Circus, London, and Branch Offices.

PROTESTANT REFORMATION SOCIETY.

The OLDEST Church Soclety for the Maintenance of the Religious Principles of the Reformation.
ONLY Mission to Roman Catholics in England.

(Established 1827.)
MISSIONARY, EDUCATIONAL, EVANGELISTIC.

Resident Missionaries to Roman and Ritualistic Centres.
Sermons and Lectures by the Rev. C. H. H, WrigaT, D.D., M.A., Ph.D., Clerical and General Superintendent
Educational Lantern Lectures on Church Hlstory by the Secretary.
Cheap effrctive literature dealing with subjects of present importance.
Donations, Subscriptions, or requests for Lectures or Sermons should be addressed to the Secretary.

F'unds are Urgently Needed.
WALTER A. LIMBRICK, Secretary, 62, Berners Street, London, W,

THE RISE and GROWTH of the .
e Protestant Alliance Magazine.

Being an abridged reprint of the Jubilee Issue (with a Series of Illustrations) explaining the
Basis, Principles, and Work of the Protestant Alhance PRICE ONE PENNY.
PROTESTANT ALLIANCE,
Offices: 430, STRAND, LONDON. Opposite Charing Cross Hospital,

THE EAST END MISSION T0 THE JEWS.

Funds urgently needed towards The Medical Mission, The General Work,
The Charity Work to alleviate the sufferings of the Sick and Poor.
Over 24,000 sick people were treated at the Mission ; many confessed Christ.

D. OrreNHEM, Secretary, 119, Leman Street, E.
Bankers : London and Westminster Bank.

*o* The Twenty-third Annual Report sent on application.

HOLLOWAY'S PILLS

CURE INDIGESTION, LOSS OF APPETITE,
DIZZINESS, BILIOUS and SICK HEADACHE, &c.

They Purify the Blood, Strengthen the System, and are the

Safest and most Reliable Medicine for Female Ailments.
Manufacturad only .t 78, New Oxroro Staser, LONDON ; sold by all Chemists and Medicine Vendors.
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EDE, SON & RAVENSCROFT s

Established 1680.

ROBE #8& MAKERS

Royal Warrant Holders.
ROBE MAKERS TO THE ARCHBISHOP OF CANTERBURY.

SURPLICES FOR CLERGY AND CHOIR. CLERICAL TAILORING.
Hoods, Cassocks, Scarves, Stoles, College Caps, Clergy Collars, etc.

PEERS’, LEGAL AND CORPORATION ROBES.

93 & 94, CHANCERY LANE, LONDON.

Now Ready. Inlarge 4to. forn, very fully Illustrated, price 1s. 6d. net.

A MISSIONARY ROLL:

PIONEERS OF THE 19th CENTURY.

This is a work of special interest to lovers and students of Foreign Missions. It contains
not only notes of the chief Pioneers of British Missionary Societies, but those of other
nationalities : American, Dutch, Swiss, German, etc.

It contains 72 portraits of celebrities, Missionaries and Missionary Scenes, some of which
have not been published before. These are set in original designs of plants, characteristic of the
various countries referred to.

“ 1t is a work of special interest to all lovers and students of Foreign Missions.”--Christian Endeavour Times.

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.

THE SURGICAL AID SOCIETY.

CHigr Orricks : SALISBURY SQUARE, FLEET STREET, E.C.
Patron—HIS MAJESTY THE KING.
PrusipeNt—The Right Hon., the EARL OF ABERDEEN, G.C.M.G.

This Society was established in 1862 to supply Leg Instruments, Spinal Supports, Trusses,
FElastic Stockings, Artificial Limbs, etc., and every other description of mechanical support to
the Poor, without limit as to locality or disease.

Water Beds and Invalid Carriages and Couches are Lent to the Aflicted.

It provides against imposition by requiring the certificate of a Surgeon in each case.

By special grants it insures that every deserving applicant shall receive prompt assistance.
Over 360 Patients are relieved every weel.

Annual Subscription of .. £010 6 | Life Subscription of . . £6 5 0
. Entitles to two recommendations per annum,

CONTRIBUTIONS ARE EARNESTLY SOLICITED.
Bankers—Messrs. Barcray & Co., Litd., 54, Lombard Street. RicHaRD C. TRESIDDER, Secretary.

HOME MISSIONS OF THE CHURCH OF ENGLAND.
ADDITIONAL CURATES SOCIETY.

39, VICTORIA STREET, WESTMINSTER,

More than 1,200 ADDITIONAL CLERGYMEN are now at
work in poor and densely-populated Parishes through the help
- of grants made towards their support by this Society.

No Party considerations affect the appropriation of the Society’s Funds.
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DECEMBER, 1903.

Arr. IL—CHRISTMAS.

HEN the full sound of immemorial song
From voice and rolling organ swells once more
The holly-wreatheéd nave and aisle along,
And wakes an echo of that minstrel-throng
So sudden over Ephrath seen of yore—
The marshalled sons of morn, immortal quires,
Come from eternity on lightning wing
To touch in earthly air their solemn lyres
Of deep celestial tone and mystie string,
Lyres which thro’ circles of eternal time
Had sounded heaven’s pure joys and acts sublime ;—
When we consider how such harpings blent
In such divine concent
To chant in mortal ears an Infant’s birth ;
Say—what is Man, that he can thus from high
Draw whole cherubic squadrons down to earth ?
Say, what is Man, frail pilgrim o’er the dust,
In dust to vanish? Rather now by far
What is he not, we ask, what shall not be
His honour, power, and immortality,
Redeemed, renewed, and like a morning star
Waked in the resurrection of the just!
H. DUNELM.
VOL. XVIIL 9



110 Notes on the Sixth Chapter of St. John.

Art. II.-NOTES ON THE SIXTH CHAPTER OF
ST. JOHN.

1L

THE relation between the teaching in the synagogue at

Capernaum and the Sacrament of the Body and Blood of
Christ 1s both obvious and intimate. Is it a primary or a
secondary relation? In other words, are we to read the
discourse as a direct revelation on the Sacrament as its proper
-ubject, or as the revelation of a transcendental truth, in itself
independent of the Sacrament, but of which the Sacrament,
when instituted, is the expression and application ?

We have now read the discourse in the latter sense, being
led to do so by the following reasons :

1. To this effect is the guidance of Scripture, which dis-
sociates the discourse from the institution. St. John, who
gives the discourse, does not mention the institution, though
giving an ample report of other incidents on the evening on
which it took place; and in his narrative the discourse occurs
a year before the institution. The separation is distinct.

2. A discourse on the Sacrament (not then existing) would
have been entirely irrelevant to the audience addressed—even
the best {t)lart, of them-—and would have been quite out of
place in that stage of our Lord’s teaching, in which founda-
tions and outlines of essential truth are being laid down.

3. The discourse 1s, on the face of it, the declaration of a
great spiritual truth concerning the communication and
sustenance of eternal life, as mediated by the Speaker in His
own person, and as received on the part of man by responsive
spiritual acts—coming and believing—without any suggestion
of external ordinance or visible sign.

4. It is evident that the universal denial, ‘‘ Except ye eat
the flesh of the Son of man, and drink His blood, ye have not
life in yourselves,” and the universal assertion, ‘“ He that
eateth My flesh, and drinketh My blood, hath eternal life,
and I will raise him up at the last day,” if limited to the
sacramental act, would not be true without great reservations
and exceptions imported into them.

5. Finally, such a limitation to an ordinance and an act
seems precluded by the canon of interpretation given at the
end, which declares that ““it is the Spirit which quickeneth ;
the flesh profiteth nothing,” and that all ¢the words which
have been spoken are spirit and are life.”

These considerations forbid us to interpret the discourse by
the Sacrament, but they teach us to interpret the Sacrament
by the discourse, since the one is the promulgation of a
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general principle of spiritual life, and the other is the ereation
of a particular instance under it. The relation between the
two is fundamental, consisting in the same mystery delivered
by the same authority. The authority is the same—that of
Jesus Christ in person. His own lips spake the word in the
synagogue at Capernaum, and that in the upper chamber at
Jerusalem. In both cases there is one voice and one mind.
The mystery is the same; taking that word in its Seriptural
sense of a hidden truth revealed, a fact in the purpose and
government of God, not discovered or discoverable, but dis-
closed by His Word. Here it is that of the incarnate Son, as
the bread of life for man; in His human nature, through the
medium of His flesh and blood, made the source and suste-
nance of life in the Spirit. This mystery, set forth in the
discourse, is assumed in the words which institute the Sacra-
ment. Yet, further, the participation by man in this bread
of life is declared, in the discourse, to be personal, individual,
voluntary, by an action of faith which takes, receives, and
appropriates the virtue of the flesh and blood of Christ, as the
act of eating and drinking appropriates the nourishment that
is in food. In the Sacrament, this similitude is no longer
a parable, the bodily act giving etfect to the spiritual inten-
tion ; so that there 1s simultaneous reception of the sign and
participation in the thing signified.

We have thus recognised the close relation between the
discourse and the institution as being (1) by the same autho-
rity—that of the Lord Himself; (2) on the same subject—the
participation of Christ’s flesh and blood; and (3) with the
same demand for personal appropriation of the benefit. It
remains to note the differences by which the relation is
modified. These are noticeable in three respects :

1. There is the difference between a truth revealed and a
means ordained. In the discourse the truth is set forth in
the abstract, without complication with methods, persons, or
circumstances, and there the affirmations or denials of eternal
life are unreserved and absolute. It is otherwise with the
ordinance, which is in the region of the concrete and the
actual, where human variations and uncertainties come in, and
the universal assertions of the discourse do not unreservedly
apply. On the other hand, the ordinance has its proper
office, not explicitly mentioned in the discourse, being insti-
tuted, not primarily for exhibition of truth which it records,
but for the conveyance of grace which it imparts—viz., the
truth and the grace of Christ incarnate, the food of the soul.
It is instrumental, as well as symbolic, and that in virtue, not
of the faith of the recipient, but of the institution of Christ.
Faith takes and receives; but it can only take and receive
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what is given; and the grace of participation is given for all
time, and also given on each occasion by the instituting words :
« Take, eat ; this is My body. Drink ye all of it; this is My
blood of the Covenant.” The recitation of the institution is
therefore the canon of consecration, and every communion is
an association with the original act and moment, as is expressed
in the name, now too seldom used, * the Supper of the Lord.”

2. There is a difference of idea, one that is predominant in
the institution being scarcely traceable in the discourse—the
idea, that is, of death and sacrifice. The institution of the
Sacrament takes place between the Passover, with its historic
and prophetic meanings, and the death in which they are
fulfilled. That which 1s eaten is the  body (given or broken)
for you,” that which is drunk is the “ blood shed for you (for
many) unto remission of sins”; and the ordinance remains
for ever a commemoration of the sucrifice of the death of
Christ, and a participation in the same. The discourse bhas
no word on death or sacrifice. Only it is said, “ Yea, and the
bread which I will give is My flesh, for the life of the world.”
And there follow words which declare this flesh to be meat
indeed and this blood to be drink indeed for life eternal, and
then oi)en into loftier regions of thought on the life which is
in the living Father, which is derived to the Son, and imparted
to those who feed on His flesh and blood by the action of that
faith which the discourse throughout demands,

3. We have further to note a difference of language in the
general revelation of the mystery in the discourse, and the
particular application of it in the institution of the Sacrament.
The Tpaweyeiv Ty ocdpra in the former is changed in the latter
to gayely 70 ocdua, the feeding on the flesh into the eating
the body. On such a subject, difference of wording is
difference of intention. When it is said, AdBere ¢pdryere
(““ Take, eat "), a definite act is enjoined ; and it might have
seemed natural to use the former language of eating the
flesh. But this is avoided. Another word is used: “This
is My body.” So St. Paul says, “The bread which we break
isit not a communion of the body of Christ ?” and dwells after-
ward on the significance of the word. Now, whereas in daily
life the eating of flesh is a common act and an accustomed
expression, while the eating of a body is neither one nor the
other, it follows that the avoidance of the one word and the
employment of the other, in the case of the Holy Sacrament,
must have intentional significance. We observe that in the
human constitution flesh is the material substance, and body
the entire organism ; and therefore we have the right to say
first that the one expression presents to the mind a more
entire Christ than the other does, a Christ complete in the
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frame and constitution which He took for our sake, in which
His personality was expressed and His work on earth was
done. Secondly, we may say that the word used in the
institution applies to the death of sacrifice more fitly than
that used in the discourse. The bodies of beasts were
offered in sacrifice, not their flesh, and the blood which was
shed in the act was that which vitalized the body, and was
regarded as ““ the life thereof.” So the truth of sacrifice is
affirmed in ‘“ My body, which is given for you,” and “ My
blood, which is shed for you for remission of sins.” And in
like manner it is said, “ He reconciled us in the body of His
flesh through death” (Col. i. 22), and “Who His own self
bare our sins in His body upon the tree” (1 Pet. ii. 24).
Marvellous words! which in their conciseness recall the
lifting-up and exposure of the sacred form by the manner
of death inflicted, and at the same time affirm the voluntary
sacrifice for us and for our sins. Yet, further, we observe that
“communion of the body” has a more figurative character
than would belong to “ communion of the flesh,” and gives
less occasion for materialistic conceptions, such especially
as transubstantiation. A change of the substance of bread
into that of flesh is more possible to the imagination than
its change into a body. Hence there is in some quarters a
disposition to use the one expression as simply an equivalent
for the other ; and preachers will sometimes insist on the words
of John vi. 23, 24, not as having application to the Sacrament,
but as definitely spoken concerning it.

There is a passage in our Communion Office which is an
interesting illustration of the difference. In the Prayer of
Humble Access we say: “ Grant us, gracious Lord, so to
eat the FLEsH of Thy dear Son Jesus Christ, and to drink
His blood, that our sinful bodies may be made clean by His
body, and our souls washed through His most precious blood.”
This is not a mere variation of wording, but a helpful dis-
tinction of thought. There is a departure from the language
of the institution and of the whole service, and an adoption
of the language of the discourse, in order to fix the mind on
the spiritual act which is there impressed. The prayer is
not that we may so receive the consecrated elements, but that,
in so doing, we may so perform the inward and spiritual act
of feeding by faith on the flesh and blood of the Son of God,
that the sanctifying consequences of the reception may follow,
as in that case they surely will. Indeed, it may be said that
this prayer is an implicit commentary on the words of the
discourse, and on their relation to the Holy Communion in
the sense in which the subject has been treated here.

We have, then, in the Lord’s words on the first occasion, a
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disclosure of the mystery of His manifestation in the flesh
while it is yet in progress ; in His words on the second occa-
sion a completion of the same when it reaches its close.

When that manifestation was passing before the eyes of
men, they saw only the appearance, but knew not what it
meant. When the third year came, 1t was time to lift the veil
a little, though the light must fall on minds offended or per-
plexed. Yet there must be the witness that the flesh and
blood are intermediary for communication of life to the world,
because the human is the incarnation of the Divine. Through
the same medium by which the life is given must it also be
sought and received ; and the believer eats the flesh of Christ
and drinks His blood, while he derives from his Saviour, as
thus manifested, food and nourishment for his soul and supplies
of a life which, without it, he has not in himself.

A year later the brief history reaches its close in the cross
and passion, the predestined goal and consummation of the
manifestation in the flesh, achieving, in the mystery of the
will and love of God, the redemption of man and the reconcilia-
tion of the world. This, which could not be prematurely told
in the discourse, but which may be read (as we say) between
the lines as present to the consciousness of the speaker, is in
the words of the institution revealed, and at the same time
expressed in a commemorative act for ever. The commemora-
tion is made a participation. The spiritual eating of the flesh
and drinking of the blood enjoined in the discourse is to be
realized in a sacramental eating of the body as given for us,
and drinking of the blood as shed for remission of sins. Thus
partaking in what He wrought for us in the flesh, we are
made sharers in His present life in glory : “ We dwell in Christ,
and Christ in us; we are one with Christ, and Christ with us.”

To this review certain reflections may be added :

1. The action of the faith which spiritually feeds on Christ,
as taught in the discourse, is in the institution for ever linked
with the sacramental reception, yet not necessarily restricted
toit. We can say the grace of participation is here, but we
cannot say it is nowhere else. There is danger, we know, in a
universal negative, and such propositions as ‘“ Nulla salus extra
ecclesiam,” and ‘“ No grace without the Sacraments,” incur
that danger. We hold with perfect confidence, we teach with
unhesitating authority, the efficacy of the means ordained by
Christ our Lord in the Gospel; but we know not in what
other ways His grace may act in making men participants in
Himself. " In the one case we can affirm positively; in the
other we cannot affirm at all, but neither can we deny.

2. Another thought follows on the study of these profound
and pregnant sayings. We reflect on the obligation of a
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dutiful adherence to the lines which have been drawn by
Jesus Himself, and how dangerous it must be to pass their limits
by inferences of our own. The Twenty-eighth Article quietly
observes, “ The Sacrament of the Lord’s Supper was not by
Christ’s ordinance reserved, lifted up, carried about or
worshipped.” The statement could not be disputed; but it has
been said that though these things are not by Christ’s ordin-
ance, they are to be done as practical inferences from His words,
which make the bread and wine His body and blood. If the
elements are thus transmuted, they are to be offered, and they
ought to be worshipped. Hence the Sacrifice of the Mass and
the Adoration of the Host. These, as we have them before us
in Roman Christianity, are not incidental observances. They
constitute a great scheme of worship and a conspicuous
character of religion, one confessedly not given by the
Lord’s words, but derived from a materialistic interpre-
tation of them, and then, by inference from that inter-
pretation. Warrant or suggestion from His own lips they
have none. In the discourse the flesh and blood of the
incarnate Word are presented as the living bread, food which
the believing soul appropriates. In the institution the re-
lation of the elements to the sacred body and blood is to be
realized in the acts: ‘“ Take, eat; this is My body. Drink ye
all of it; this is My blood : do this for My memorial.”” The
relation is given for the purpose of the rite, and the purpose
of the rite, as defined by the Lord, is communion and commem-
oration. These are also eucharistic in the very highest sense,
both in respect of the fact commemorated and of the grace
communicated, demanding and inspiring thanksgiving and
praise. So it is of the entire act of faith and worship, of
remembrance and reception, that we say at the close, “O
Lord our heavenly Father, we Thy humble servants entirely
desire Thy fatherly goodness mercifully to accept this our
sacrifice of praise and thanksgiving.”

Nore.—~With reference to the sentence in the Prayer of Humble
Access, it may be allowable to record a personal recollection connected
with the comment given above. Forty years ago I was conversing on
these topies with a friend, a distinguished scholar, devout thinker, and
much-loved man, too soon removed into the world where such questions
are no more. The subject at the time was the relation of the Body and
Blood of Christ to the sacramental signs after consecration; and the
question arose whether the union between the two was such that the Body
and Blood would be received by one who should communicate without the
spiritual qualifications, and consequently without the sanctifying effects,
My friend said that his mind had been then determined in the affirmative
by what appeared to him to be the teaching of the Church, as implied in
the final prayer before consecration. The petition is, he said, that * we
may so eat the flesh of Christ and drink His blood that our sinful bodies
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may be made clean by His body, and our souls washed through His most
precious blood,” and that implies that a communicant does eat the flesh
and drink the blood; even if he does not so do it (in such a manner and
spirit) as would be followed by the sanctifying effects. I donot remember
my answer, but the observation remained on my mind for after-considera-
tion, with the result that the expression was seen to lead to a conclusion
contrary to that which had been suggested ; the change of language in
this single instance being an adoption of the Lord’s word at Capernaum,
with the implication that the spiritual act then required is necessary to
make the sacramental act a reception of the sacred Body and Blood.

T. D. BERNARD.

<

Art. III.—CHALDEAN PRINCES ON THE THRONE
OF BABYLON.

II1.

TPHE origin and rise of Nabopolassar are subjects that have

been much discussed. According to Abydenus, as quoted
by Eusebius, he was the Assyrian General sent to Babylon by
Sarakos—i.e., Sin-shar-ishkun, the last King of Assyria—to
stem the invasion of a host numerous as the locusts that
came up from the sea, who on his arrival at that place
immediately revolted and turned his arms against his master.
This account, as Tiele observes, is by no means a mere fabrica-
tion.! The locust army coming up from the sea is the rising
of the Chgldean tribes, eager to shake off the yoke of Assyria.
But that Nabopolassar was an Assyrian General, or an Assyrian
by race, seems very improbable. He must rather be looked
upon as a Chaldean, appointed by Assurbanipal to the governor-
ship of Babylon. That the Assyrian King should make such
an appointment is not so strange as it might appear at first
sight. Assurbanipal was doubtless enraged beyond measure
with the Babylonians for siding with his rebellious brother,
Shamash-shum-ukin. In that rebellion, as we have seen, the
Chaldeans were largely mixed up, and amongst them Nabi-
bel-zikri, the grandson of Merodach-baladan. Nevertheless,
there is evidence that after the death of Nabi-bel-zikri the
Assyrian King made overtures to the men of the “ Country of
the Sea,” the leading Chaldean tribe, as though by their means
he would hold down the Babylonians. Such, at least, appears
to be the intention of the following curiously-worded pro-
clamation :

“The will of the King to the men of the Country of the

! See “ Babylonisch- Assyrische Geschichte,” Teil I1., 8. 421,
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Sea, the men of the sea, even the sons of my servant —
Peace be to your hearts, may you be well! I am watching
sharply over you from out my eyes, and from the face of the
sin of Nabii-bel-zikri I have entirely separated you. Now
Bel-ibni, my servant, my deputy, to go before, I send to be
over you. . . . I have joined with you, keeping your good
and your benefit in my sight.”?

It is, then, not so much to be wondered at that the Governor
of Babylon, at the close of the reign of Assurbanipal, should
prove to be a Chaldean. It was a stroke of policy, not more
risky than that of Esarhaddon, when he appointed Nahid-
Marduk, the son of Merodach-baladan, to be vassal-lord of
the Kaldi.? .

The assumption by Nabopolassar of the crown of Babylon
follows close on the death of Assurbanipal. The Canon of
Ptolemy makes him the successor of Kivnradavos, the Kanda-
lana of Mr. Pinches’ tablet. Further, the Contract Tablets,
the History of Berosus, and the Canon of Ptolemy, all agree
in assigning twenty-one years as the length of his reign. As,
then, his son Nebuchadnezzar succeeded to the crown in
705 B.C., it is clear that the accession of Nabopolassar must
be placed in 726 B.c. the death-year of Assurbanipal. The
sovereignty of Nabopolassar was confined probably in the first
instance to the country in the immediate neighbourhood of
Babylon, the rest of the Babylonian towns remaining loyal to
Assyria. In a Contract Tablet from Erech, dated the seventh
year of Sin-shar-ishkun, that Prince is still recognised as
King.? Presently the Assyrian King endeavoured to put down
the newly risen Babylonian monarchy, but a fortunate alliance
of Nabopolassar with the King of the Umman-Manda, the
Medes of classical story, led to the overthrow of Assyria by
that people and the consequent partition of her empire
between them and their Babylonian allies.* This sudden and
utter collapse of Assyria, along with the immense accession
of power resulting from it, must have suggested to Nabo-

olassar to seek after an empire such as no former King of
(aldu had ever conceived of. The earlier Chaldean Kings of
Babylon had been content with dominion over Babylonia and
the overlordship of the Kaldi; the new monarch sought for
a world empire, and if he could not meddle with the North,

1 See ““History of Assurbanipal,” by George Smith, p. 189.

2 See Cylinder A of Esarhaddon, Col. II. 32-41.

3 See “ Keilinschriftliche Bibliothek,” Band iv., 8 177,

* See the Babylonian and Orienial Record for September, 1896, Col. I1.
of the important inscription of Nabonidus found at Mujelibeh. This is
121e only cuneiform inscription which sheds any light on the fall of

ssyria.
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determined to extend his dominions to the limits of the
West.

I have so far assumed Nabopolassar to be a Chaldean, but
it may be asked, Where are the proofs? There are several
~ proofs; but before they can be properly weighed we must
divest ourselves of an’error, for which there is no longer any
excuse—the error of looking upon the terms “Babylonian™
and ¢ Chaldean ” as synonymous. In this matter, as pointed
out above, the records of Assyria have shown us our mistake,
and in so doing have shed additional light on the language of
Scripture. Owing to the close connection between the Chal-
deans and the throne of Babylon, ¢ Babylon ” is found in the
Book of Isaiah as a parallel to ‘“the Chaldeans,” and  the
virgin daughter of Babylon’ answers to “the daughter of
the Chaldeans.”! The same parallel is of frequent occurrence
in the Book of Jeremiah (see especially chaps. 1. and li.), and
occurs also in Ezek. xii. 13. Nevertheless, it, is probable that
the sacred writers were quite as well acquainted with the
difference between the Chaldeans and the native Babylonians
as Sennacherib was, when he distinguishes between « Shuzub
the Chaldean ” and “Shuzub of Babylon.” Thus, when
Habakkuk foretold how the Lord would “raise up the
Chaldeans, that bitter and hasty nation,”? he could not have
been thinking of the peaceable, ease-loving Babylonians.
Again, when Ezekiel speaks of the figures of the Chaldeans
portrayed on the walls of the palaces of Babylon, though he
terms them “ Babylonians,” seeing that they are the ruling
race, and have made Babylon the seat of their power, yet he
is at no loss as to their ethnic origin, for he adds immediately
after ““ the land of whose nativity is Chaldea.”® Lastly, in
the Book of Jeremiah, whilst Nebuchadnezzar is frequently
styled “the King of Babylon ”—his proudest title—yet his
army is “the army of the Chaldees,” and not of the Baby-
lonians, seeing that the Chaldeans are the dominant military
power. As, then, Scripture uses the term Chaldeans in its
proper sense, to Seripture we make our first appeal in proof
of the Chaldean origin of Nebuchadnezzar, and therefore of
Nabopolassar. Thus, in the Book of Jeremiah Nebuchad-
nezzar appears at the head of a Chaldean army, and is, there-
fore, presumably a Chaldean himself. Further, when we turn
to the Book of Ezra, this presumption appears as a fact. In
the letter of Tattenai to Darius he is expressly called *“ Nebu-
chadnezzar, King of Babylon, the Chaldean.”* Next to Holy

1 Isa. xlvii. 1, 5 ; and xlviii, 14, 20.

2 Hab. i. 6. 3 Ezek. xxiii. 15,
) * Ezra v. 12. Compare Tiele’s words with respect to Nabopolassar’:
‘Dass er ein Chaldiier war, steht bei mir ausser Zweifel. Ist es doch
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Writ we point to the extracts from Berosus, preserved in the
pages of Josephus. Berosus was a learned Chaldean priest,
who wrote a history of Babylon early in the third century
B.c. Quoting from this history, Josephus informs us that on
the death of Nabopolassar his son, Nebuchadnezzar, * went
in haste, having but a few with him, over the desert to
Babylon ; whither, when he was come, he found the public
affairs had been managed by the Chaldeans, and that the
principal persons among them had preserved the kingdom for
him.’t = It is clear from this extract from Berosus that
Nebuchadnezzar must have been a Chaldean, since it is most
unlikely that this warlike race would reserve the kingdom for
one who was of a different nationality from themselves. Other
proofs may be obtained from ancient writers. Thus Alexander
Polyhistor speaks of * Sardanapallus () the Chaldean,” who
reigned twenty-one years, as being the father of Nabuco-
drossoros (Nebuchadnezzar).? Here, though the name is at
fault, yet it is quite clear who is the person meant, viz., Nabo-
polassar. Again, we read in the pages of Diodorus Siculus
that Belesys was the founder of the New Babylonian Empire.?
But this name Belesys, or Balasw, was a Chaldean name, and
belonged to the royal house of Bit-Dakurit It is, therefore,
possible that Nabopolassar was one of the Princes of Bit-
Dakuri, that his original name was Balasu, and that he
assumed the name of Nabopolassar when he mounted the
throne of Babylon.

There is, however, a yet further indication of the Chaldean
origin of the Kings of the New Babylonian Empire—to wit, the
character of their names. It has been pointed out above that
the names of the gods Merodach and Nebo invariably form
an element in the names of the Chaldean Kings of Babylon.
Thus, in Dynasty VII1Ia., we have:

Nabi-kin-aplu,
Erba-Marduk,
Nab@-shum-yukin I,
Nabi-apal-iddina,
Marduk-nadin-shumu,
Marduk-balatsu-iqbi ;

bedeuts amer, als gewohnlich angenommen wird, dass die Juden diese
Monarchie so bestimmt eine Chaldaische nennen. Sie lLannten die
ethnische Bedeutung dieses Namens noch sehr gut” (“Bablonisch-
Assyrische Geschichte,” Teil II., SS. 421, 422).

1 See Josephus ¢, Apion, i. 19,

2 See Cory’s “ Ancient Fragments,” p. 62.

3 Ibid., p. 75 ; and see Diod. Siculus, ii. 24,

* See the Nimrud Inscription of Tiglathpileser, line 26, quoted above ;
also Esarhaddon, Cylinder A, Col, II. 52.
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and in Dynasty VIILB:

Nabti-shum-yukin II.,
Nabti-natsir,
Nab{i-nadin-zeri,
Nabti-shum-yukin III.
The same feature may be traced in the royal names of the
family of Merodach-baladan, who claimed descent from Erba-

Marduk, King of Babylon. Merodach-baladan had five sons,
called respectively :

Nabfi-zer-napishti-lishir j (Esarhaddon, Cylinder A,

Nahid-Marduk y  Col. 1I. 32, 35),
Nabfi-shum-ishkun (Sennacherib, Taylor Cylinder,
Col. VL. 6),

Nabfi-salim (Assurbanipal, Cylinder B, Col. V1. 61);
Ikisha-Marduk (Inscription of Merodach-baladan,
Col. IV. 57).

Mention is also made of a grandson :

Nabii-bel-zikri (Assurbanipal, Cylinder B, Col. VII.,
16);

and of another grandson :

Shuma-ai (Assurbanipal, Cylinder B, Col. VI. 61),
whose name is evidently an abbreviation.

Let us apply this test, then, to the royal line of Nabo-
polassar by writing down in order the Kings and Princes of
the New Empire as follows:

Nabf{i-pal-utsur (Nabopolassar, founder of the New
Empire).
Nabfi-kudurri-utsur (Nebuchadnezzar II., the son
and successor of Nabopolassar).
Nabfi-shu-lishir (a younger son of Nabo-
polassar).!
Amel-Marduk (Evil-Merodoch, the eldest son and
successor of Nebuchadnezzar).
Marduk-shum-utsur } (younger sons of Nebu-
Marduk-nadin-akhi § chadnezzar).?
Nergal-shar-utsur (Nergalsharezer,a usurper. Accord-
ing to Berosus, a son-in-law of Nebuchadnezzar).?

! Bee the inscription from the temple of Merodach, Col. III. 6,

% See R.P., N.S,, vol. v., p. 141.

3 He is probably the Nergalshavezer of Jer. xxxix., 3; there called
“ Rab-mag "—i.e., rubii imgu (‘‘the wise Prince”)—an office or title
which, he tells us, was beld by his father, Bel-shum-ishkun, to whom he

also gives the title *King of Babylon,” but on what ground is not
‘known.



Chaldean Princes on the Throne of Bubylon. 121

Labashi-Marduk (son of Nergalsharezer, and grand-
son of Nebuchadnezzar).
Nabii-nahid (Nabonidus, a usurper. According to
Berosus, a Babylonian).!
Bil-shar-utsur (Belshazzar.? According to the
inscriptions, the oldest son of Nabonidus;
robably a grandson of Nebuchadnezzar.
ee Dan. v. 11).
Nabu-kudurri-utsur (a younger son of
Nabonidus, and probably a grandson of
Nebuchadnezzar).?

The above list shows us at a glance that the same rule
holds here. The name of one of the gods Nebo and Mero-
dach is found to form an element in the name of every Prince
of the family of Nabopolassar, and we have thus a further
proof of the Chaldean origin of that family.

With regard to the above striking feature of Chaldean royal
names, if it be asked in what light we are to regard it, the
answer must be that Merodach and Nebo were the patron gods
respectively of Babylon and its suburb Borsippa. Accordingly,
when Babylon first comes into the light of history in the time
of Khammurabi, then appears the god Merodach also. In the
words of Professor Jastrow, “ The first mention of this god
occurs in the inscriptions of Khammurabi, where he appears
distinctly as the god of the city of Babylon.”* Jastrow also

oints out the remarkable prominence assigned to this god by

hammurabi, so that when the King is addressing Marduk, he
does not find it necessary to make mention at the same time
of an entire pantheon, and appears for the moment to lose
sight of the existence of the other gods. On the other hand,
the name of the god Nebo seems to be intentionally omitted
by Khammurabi, the King even going so far as to transfer the
name of Nebo’s famous temple at Borsippa to the temple
erected by him at that place in honour of Merodach.

1 According to the inscriptions, he was the son of Nabfi-balatsu-igbi, to
whom he gives the title rubii imgu. See previous note.

2 Bel=Merodach. See ¢ Assyria: its Princes, Priests, and People,”
p. 58; and compare Jer. 1. 2,

3 During the reign of Darius Hystaspes, an impostor who styled him-
self ¢ Nebuchadnezzar, the son of Nabonidus ” reigned at Babylon for a
short time (see the inscription of Behistun). This may be taken as a
proof that Nabonidus bad a son called Nebuchadnezzar, and is also an
indication that he married a daughter of Nebuchadnezzar II.

4 See *“ The Religion of Babylonia and Assyria,” by Professor Jastrow.
Pinches, with a strong degree of probability, has identified Merodack
with the Biblical Nimrod. He points out that, according to the inscrip-
tions, Merodach built Babylon, Erech, and Nippur. Compare the state-
ment of Gen. x. 10, and see Pinches’ “ Old Testament,” pp. 126-130.
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Apparently there was a fear lest Borsippa should take the
place of Babylon. In later days, when Babylon and Borsippa
became united as one city, this jealousy entirely died away, so
that at the New-Year festival equal honours were paid to the
two deities.! As an element in the names of the Kings of
Babylon, Merodach makes his appearance toward the close of
the Kassite dynasty, and Nebo, just forty years later, in the
following dynasty. As the gods of the united towns of
Babylon and Borsippa, Merodach and Nebo were looked upon
by the Babylonians as the bestowers of sovereignty.? 'l'his
sentiment was evidently respected by the Chaldeans, who
looked upon Babylon as the chief city in the world, and
regarded its crown as the highest prize. In their eyes it was
emphatically
“The glory of kingdoms,
The beauty of the Chaldeans’ pride.”

With the Assyrians the case was different. They did indeed
respect Babylon and the ancient Babylonian cities as being the
cradle of their race, and were seldom behindhand in sacrificing
at the sanctuaries of Merodach and Nebo whenever occasion
offered ; but their minds were fully made up that the glory of
Assur must never be eclipsed by that of the great gods of
Babylon and Borsippa. Consequently, “Marduk” never
appears as an element in the names of the Assyrian Kings, and
“Nabi” only twice, whilst ‘ Assur” occurs no less than
twenty times.?

" In conclusion, we may note that the worship of Merodach and
Nebo appears to have attained its greatest height under Nebu-
chadnezzar. In the India House inscription of that monarch
these divinities are adored almost to the exclusion of the other
gods. The preference, however, is given to Merodach, to whom a
prayer is addressed not unworthy of a monotheist.* Merodach,
then, must be the god alluded to in Dan. 1. 2, whilst the name
Belteshazzar, given by Nebuchadnezzar to Daniel, and which
in its present form is an abbreviation, stands in all probability
for Bel-balatsu-utsur (“ Bel protect his life '), since the King
speaks of it as “according to the name of my god.”

CHARLES BOUTFLOWER.

1 Compare Isa. xlvi. 1.

2 See the India House Inscription, Col. I. 40-486.

3 The god Bel, whose name forms an element in the names of four
of the earlier Assyrian Kings, is not Bel-Merodach, but the older Bel,
the second god of the triad Anu, Bel, Ka. See “Assyria: its Princes,
Priests, and People,” pp. 57, 58.

4 See the India House Inscription, Col. L 51 ; II, 1,

6 So Pinches in his “0ld Testament,” p. 402.
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Arr. IV.—CRITICAL METHODS.

IN dealing with the criticism of the Old Testament, to which
my remarks to-day will be confined, there are two ways
in which the problem may be approached.! We may approach
it from the standpoint of the convinced Christian, and show
how, from its narrow and one-sided view of the subject, it
entirely overthrows the conceptions of Scripture which in the
mind of the believer are based on a variety of cumulative
considerations. Or we may approach it from the standpoint
of the scientific inquirer, investigate its methods, and estimate
the force of the arguments it brings forward. 1 have, as a
rule, preferred to take the latter course. For the Biblical
critic of the day is in the habit of discounting beforehand
any considerations the convinced Christian may adduce by
saying: “ You are not an unbiassed seeker after truth. You
approach the matter with your mind made up. It matters
not how strong my position may be; my arguments have no
weight with you because of the foregone conclusions which
you have adopted.” And this line of argument has often
ummense force with the young and unwary, and involves those
who are influenced by it in a maze of difficulties from which
there is no easy way of escape. And so I have usually pre-
ferred to take nothing whatever for granted, to deal with the
arguments of modern critics on their own merits, and to
inquire, without making any assumptions beforehand, how
much weight deserves to be attached to them. I therefore
propose on this occasion to discuss the methods of the school
of Old Testament Biblical criticism, which is just at present
in fashion, and to ask how far they may be expected to lead
us to the truth.

I will not enlarge on an argument which is of con-
siderable importance — namely, that the so-called ecritical
methods are altogether too contracted in their scope. As I
have already said, the arguments for the inspiration and
authority of Holy Scripture are cumulative arguments. They
are drawn from all sides; they connect themselves with all
the characteristics of our complex organization. The Biblical
critics of the day, on the contrary, have but three lines of
investigation. They approach the subject, not from its moral,
psychological, intellectual, or religious side, but they confine
themselves to its linguistic, literary, and historical aspect.
This argument might well occupy our whole time. I cannot
do more at present than point it out.

1 This paper was read before a meeting of the Bible League at South-
port, October 29, 19083.
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Of the linguistic problem we need not say much. Well-
hausen himself, the modern Biblical ecritic par excellence, has
confessed that not much ground exists for a satisfactory lin-
guistic criticism. Once more, I cannot stop to show that he
has excellent reasons for steering clear of such criticism, to
which it would be extremely inconvenient for him to allude.
But it must be obvious that as all the Hebrew writings, of
every kind, can be included in one not very large volume, the
amount of matter is hardly sufficient to give us much scope
for comparative linguistic analysis.

But to make up for the deficiency of linguistic arguments—
the only ones, by the way, with which Wellhausen and his
followers are really specially qualified to deal—we are informed
that the literary and historical eriticism with which they
favour us is ““scientific ” in its character. Well, if it is not
it ought to be. No criticism which is not scientific deserves
to be listened to for a moment. But perhaps before we con-
cede this claim, it may be well to ask what scientific research
really is  First of all, it may be necessary to point out that
“science ’ means “ knowing,” and “scientific methods,” there-
fore, are methods of acquiring knowledge. But in these days
so-called ¢ scientific methods,” not only in Biblical criticism,
but in many other fields of research, unsettle everything, call
everything in question, and therefore, so far from increasin
our knowledge, they are far more likely to lead to universa%
ignorance. A ‘science ” which disputes everything is mere
nescience. This 1is the case with recent Old Testament
researches. Whether they be scientific or whether they be
not, they leave us absolutely uninformed about the steps of
the ““evolution ” from fetichism and animalism through poly-
theism to an ¢ ethic monotheism,” the fact of which evolution
they claim to have established. In general, no doubt, our
knowledge is increasing. And if it be increased, it can only
have been by employing *scientific methods.” It may be
well, then, to ask in what departments of research our know-
ledge is increasing most rapidly. There can only be one
answer to this question—in the field of physical investigation.
What methods of research, then, do we employ in physical
inquiry, and what methods of research in that department of
knowledge have been found unsuccessful? I will answer.
Physical science stood absolutely still for centuries, because
men persisted in making inquiry rest on deduction rather than
on induction. That is to say, they laid down certain a priori
principles, on which all reasoning on facts must necessarily
depend, instead of endeavouring to gather from the facts
themselves the system of laws which governed those facts.
But it is obvious that such laws must in the first place be



Critical Methods. 125

reached by mere guesses or inferences. How did such guesses
or inferences become established as scientific laws? The way
in which they were ultimately established was this: their
correctness was assumed, and they were then applied deduc-
tively, or, in other words, they were taken as a basis for
argument and calculation. If the results they gave corre-
sponded on a large scale with observed facts, they were
considered to have been proved ; if not, they were set aside
and others substituted in their place, or, more often by far,
they were modified and corrected to the extent that circum-
stances required.

That is true scientific research. It takes nothing what-
ever for granted but the most elementary principles of all
reasoning, and it is constantly engaged in testing and
correcting the conclusions to which it comes by comparing
them with, and applying them to, the facts with which they
deal. Now, my complaint of modern Biblical criticism is that
its method is precisely the opposite of this, and that there-
fore it is not only not scientific, it is eminently unscientific.
For, in the first place, it proceeds altogether on hypothesis ;
that is to say, it lays down @ priori principles instead of
arriving at its principles from the observation of facts. This
is the reverse of the true scientific method. And next,
instead of testing its methods, as physical investigators do—
testing them frequently and continually, in every minute
detail—by applying them to given cases and known facts,
and ascertaining whether they produce correct results,
it altogether refuses to take this necessary course. On the
contrary, it overwhelms with sarcasm and indignation the
inquirer who knows that this is the only satisfactory way
of arriving at scientific certainty. Thus it is of the essence
of scientific inquiry that its results should be verified and
verifiable. The methods of the modern Biblical critic remain
to this day unverified. And by the clamour he raises against
those who demand that the truth of his methods should be
demonstrated by applying them to some given case, he himself
makes it clear that they are unverifiable. Therefore they may
be very ingenious—they unquestionably are ; they may be the
result of infinite labour—no one disputes it ; they may display
a very minute acquaintance with the phenomena—Iet that be
cheerfully conceded ; but scientific they are not, in the proper
sense of the word. Were the results of physical science con-
ducted on such principles, were they not a good deal more
carefully tested, a man who set out for Australia might find
himself in California; a man who wished to compound a
healing remedy might manufacture instead a deadly poison.

Unfortunately, time will not permit me to enter into a full

10
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demonstration of what 1 have asserted. Some day, perhaps,
1 may be permitted to make it more complete, for it is by no
means my wish to break off in the middle. But I will give
as many instances of my assertion, that the Biblical critic
proceeds on assumption, not on scientific methods, as I at

resent can, asking you to bear in mind that, did time permit,
}I) could furnish you with many more.

First and foremost, then, the modern Biblical critic starts
with the assumption that there can be no Divine interference
with the ordinary course of human thought, which, it con-
tends, must proceed on the principle of evolution, and this is
described as ““a slow and gradual process,” proceeding by
“natural laws.” Thus, if there be any passage of Scripture
claiming to be a prophecy, any account of a miracle, the
German critic challenges it at once. If it seem'to be a prophecy,
it must have been written after the event; if a miracle 1s
described, the passage containing it is of later date. And his
English follower, at least, regards it as suspicious, and does his
best to explain it away. 1 may give as one instance out of a
thousand Ewald’s so-called “ proof ” that Deut. xxviii. 68 was
written after the capture of Jerusalem, because it mentions
the return of Israel to Egypt. It is obvious that such an
assumption involves the whole question of the possibility of
prophecy. Similar assumptions are applied to narratives in
which miracles are stated to have occurred, a course which
involves the whole question whether the Divine Will can do
what you and I can do ourselves—namely, counteract, on due
occasion, the action of ordinary natural law. I will give one
instance of these assumptions. The German Emperor (with'
whom, I am afraid, I do not often agree) has done good service
to our cause by complaining lately that Professor Delitzsch, in
his archmological researches, has gone out of his way to la
down certain philosophical axioms, which first of all are outside
the limits of this inquiry, and next, are at least possibly untrue.
He was asked, says the Kaiser, to illustrate Israelite history
by recent archaological discovery. *This, unfortunately, he
has not done.” Instead of this he has laid down pretended
philosophical canons concerning the impossibility of a super-
natural revelation. * That,” says the Emperor, ¢ was a grave
mistake.” His Majesty is quite right. But it is a mistake

. into which most German critics, whether of the Old or New
Testament, have fallen. Instead of confining themselves to
an investigation of the facts, they have laid down scientific
or unscientific canons concerning the impossibility of super-
natural interference with natural law—canons which even
Huxley has repudiated. This is not science, it is the road to
the blindest ignorance. And all this talk about ‘“natural
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law ”—what does it mean? You must, first of all, define
nature. And when you get your so-called ‘“scientific investi-
gator ”” in the land of definitions—and accurate definition is
the first requisite for scientific investigation—he tries to escape
from the corner into which you have driven him. Sometimes
“nature” with him means what is purely material, sometimes it
means, as Spinoza has defined it, ¢ an infinity of other things,”
if that can be called a definition. But before his demonstration
is complete the scientific investigator must explain whether
that mighty and incalculable force called Will, which is exerted
every moment by every living being, is in action in nature or
not, and if so, on what ground he denies the existence of
a Supreme Will and the exercise of that Will by Him who
possesses it. Nor is this all. He asserts that all progress
must be ““ gradual,” and therefore he disputes the possibility
of revelations of the Divine Will. But are there no breaks,
no cataclysms in the history of the visible universe? Are
there no evidences of Divine interferences in the development
of species? And are there no sudden impulses in the history
of human thought, no unexpected developments in the sphere
of human action, no rapig growths even in the history of
religion, setting revelation aside for the moment—times, I
mean, when great minds have arisen, and changed the whole
aspect of things in a few short years? We have only to
mention Homer, Dante, Shakespeare, Plato, Aristotle, Bacon,
Newton, Alexander, Casar, Napoleon, Confucius, Buddha,
Mohammed in order to dispose of the theory of ‘‘slow and
gradual 7’ evolution of opinion or historic fact. Thus, not
only are these hypotheses, on which much modern Biblical
criticism is based, mere assumptions, but when they are applied
they break down in a moment in their collision with plain
and palpable fact.

Then, again, Biblical critics pretend to have some infallible
specific for disintegrating a coherent narrative into its com-
ponent parts, an unerring instinct which enables them, with-
out risk of failure, to detect the various contributors to it by
their diversities of style. In vain we ask them to distinguish
infallibly on what they call—the word is not mine—* stylistic ”
indications between the work of Dickens and the work of
Wilkie Collins, between the work of Besant and the work of
Rice, between the work of Erckmann and the work of Chatrian
—all men of their own epoch, and nearly all of their own
race and language. In vain do we ask them to discriminate
between the various authors—all well known to them—of the
King’s speech, and to assign to the redactor his part in
bringing the whole of it into shape. I saw, since these words
were written, an attempt at an answer to this argument in

10—2
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the Westminster Gazette. The writer said that in order to
establish it the assumption is made that the writers in the
Pentateuch were contemporary, whereas they differed as
widely in date as do Chaucer, Shakespeare, Bacon, Milton,
and Tennyson. No one, it is added, could doubt about a
narrative constructed out of materials so widely different in
style and spelling as these. Unfortunately, this argument is
absurdly contrary to fact. There is no such wide difference
of style as is here supposed. Certain words and phrases are
picked out, it is true, and assigned to certain authors. But
what difficulties this course leads us into I can personally
testify. No Hebrew scholar, I venture to say, would dare
to say that the various portions of the Pentateuch display signs
of such wide differences as are alleged in the Westminster
Gazette. 1f it be asserted that they do, how, I would ask,
is it that it has taken us nineteen centuries to find them
out? How is it that some critics of repute put the Priestly
Code before the Elohist and Jehovist, and some several
centuries after? How is it that since Astruec, two centuries
ago, suggested the use of Jehovah and Elohim as enabling
us to discriminate between the writers, it has taken two
centuries of hard work to discover these ‘ obvious™ dis-
tinctions of date, and that even now the various authors have
not been fully and finally discriminated? Let us try the
scientific test. Set down a number of competent Hebrew
scholars who are in ignorance of the results as arrived at by
Wellhausen and his disciples, and ask them to note down the
various writers by their obvious discrepancies of style and lan-
guage. I will guarantee you the result. No two of them will
diseriminate alike. But the challenge, our adversaries go on to
say, is altogether unfair, irrelevant, and not in pari materia,
and a good many people who are rather more anxious to find
a flaw in an argument than to seek for truth are in the habit
of encouraging them in this answer. Of course, such persons
may be right. But I repeat, that real scientific progress has
never been made except by methods which are capable of
being tested by being applied to a given case, and that few
important scientific discoveries—in the realm of physical
science, at least—have been made except by methods which
hawe been thus tested, nor would any man of science think of
representing results which have not been thus tested as estab-
lished scientific discoveries. The results obtained, then, may
be infallible, incontrovertible, incontestable. But the methods
by which they have been obtained have no claim whatever to be
represented as ¢ scientific.” Before they can deserve that title,
they must be applied to known facts, and must be shown beyond
doubt to bring out the right results. Unless they can be sub-
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mitted to such a test they must be set down as guesses, and no
more. In other words, the Jehovists and Elohists and Deutero-
nomists, the Priestly Codists, the staff of post-exilic redactors of
whom we have heard so much of late, are simply ‘ such stuff
as dreams are made of.” They may have existed, it is true.
If people choose to believe that they existed, we cannot gain-
say them. But beyond that we cannot go. I venture to
predict that before long that will all disappear, and, ‘“like the
baseless fabric of a vision, leave not a wrack behind.”

Next, I would remark that to support the conclusions
drawn from what I have just shown to be, on scientific
principles, mere guesses and no more, recent Biblical eriticism
conceives itself entitled to remove from the work of nearly
every one of the large number of authors by whom the
Scriptures were written every single statement—and there
are a great number of such statements—which conflicts with
the mere guesses to which, as I have proved, they have
resorted. It is true that this naked statement of their mode
of procedure is usually disguised under ambiguous phrases.
The histories as they stand are declared to have been “ worked
over,” or “ expanded,” or ‘‘ set in a new framework ” by some-
one devoted to the views of the Deuteronomist or the author
or authors of the Priestly Code. But all this, if we insist on
its being expressed in plain English, means that these editors
boldly interpolated into the histories which they handed down
statements contrary to fact, in order to secure the triumph of
their opinions. Into the morality of such conduct I will not
enter. That is a question, not of science, but of morals. I
am quite content to leave it to the judgment of the English
people. I am simply examining into the scientific value of
the methods I have described. And I insist that if such
methods are to be accepted as scientific, they must rest on
defined and detailed proof. As no such proof has been given
—if it has, let it be brought into court and fully weighed—
we are entitled to declare that, in the case we are now
considering, instead of rigid logical proof, one assumption
has been invented to support another, and that no scientific
demonstration whatever of these hypotheses is in exist-
ence. I urge, in support of this declaration, a fact which
cannot be questioned. The critics have repeatedly been
challenged to name the history of any people beside the Jews
whose history has been so treated, or to give any single instance
where, if such a treatment of historical material has been
attempted, it has not ultimately been rejected with contempt
by historical investigators. Such methods may be very
ingenious conjecture—they may sometimes have a show of
plausibility—but scientific historical ecriticism, in the way
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in which it has been understood by competent historians,
they certainly are not, as more than one historian of repute
has told us. The sole reply to such objections to modern
critical methods, made over and over again by men capable of
judging, has been the repetition, with lofty infallibility, not
unmingled, sometimes, I am sorry to say, with scorn, of the
statements which have been called in question. Surely, when
Holy Scripture is being discussed, a little more modesty, a
little more regard for fairness and consideration for other men’s
opinion, might not unreasonably have been expected.

The last method of the modern eritic to which I have time
to refer has been already indicated—I mean his disdain of
opponents and his confidence in himself. Let us appraise its
scientific value. In other branches of science a modest tone
is adopted, and certainly, save on points which have been
thoroughly examined and tested, is disclaimed. “ Physiology,”
we have been frankly told in a recent review in the Times,
“is still in its infancy.” And again: “ A secret of the history
of the solar system is undoubtedly involved in the planetoids
which some Newton of the coming centuries may unravel.”
This is the invariable tone of true scientific research. It
submits to every single student every single step of the
demonstrations by which it has arrived at its conclusions. It
smwites eriticism, and is ready—nay, anxious—to receive cor-
rections and to modify statements which are inaccurate. And
it frankly confesses that there are problems it cannot solve
whenever there is not sufficient evidence at hand to solve
them. Not so is it with the so-called “scientific”” Biblical
criticism. Its attitude is the reverse of that of the real scientific
inquirer. Not only,as I have shown, does it rest on assertion,
but it resents criticism ; it refuses to modify, to test, to correct
its conclusions, as scientific investigators never fail to do. It
announces results before they have been established. It
embodies those results in Introductions, which are little more
than a bare statement of the conclusions at which modern
criticism has, rightly or wrongly, arrived. If the student
desires scientific proofs, he may find them, if he can, scattered
over two or three dozen volumes difficult to obtain, and by no
means easy to read. Is that the way we teach mathematics,
chemistry, electricity ? Once more, if the results are challenged,
the challenger is not regarded as a brother student—one as
anxious as the challenged to ascertain the truth. He is waved
aside as a bigoted traditionalist ; he is refused admission into
the charmed circle of the initiated. ¢ Scholars are agreed,”
so boys at school and young men at college are informed. If
any venture to question their decision they are not “ scholars’’
however much erudition, ability, reasoning power, or common-
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sense they may have. I have myself studied very carefully,
in years long past, the methods of real scientific research—
the works of Sir Isaac Newton and his distinguished followers
—and I have no hesitation whatever in saying that their
methods, and those of the modern Biblical eritie, are as far
as the Poles asunder. )
Here I must come to a conclusion. I do not love con-
troversy for its own sake. I should not think of entering
into it save in defence of what I believe to be fundamental
truth. I have been ever anxious to allow the utmost latitude
to those who undertake so difficult and important a task as
the literary and historical investigation of the Bible history.
Like others who have stood on Bible League platforms, [
may even have been accused of having made dangerous
admissions in their favour. I have ever been opposed to the
undue narrowing of the limits of Christian freedom of speech.
But there is one first principle which the Christian cannot
give up. If he give it up, he ceases, ipso fucto, to be a
Christian in the ordinary sense of the word. It is this: that
God has spoken to His people, not merely in the working of
their own hearts, not merely in the working of ordinary
natural laws—whatever that much-abused word ‘natural”
may be held to mean—among them, but openly, undisguisedly,
and by means outside the operation of ordinary natural laws.
For that principle I must contend as long as God gives me
life. And I repeat that if modern Biblical criticism is to
induce us to surrender that truth, it must be conducted by
very different methods, and depend upon very different argu-
ments, than those which I have ventured to characterize. To
sound criticism, carried out with true scientific humility, rigid
logie, and earnest desire for truth, there can be no objection.
Such criticism, I am well assured, instead of undermining and
overthrowing the Revelation of God given to us in the Old
Testament, will eventually dissipate all objections to the fact
of an external and authoritative Divine Revelation.
J. J. Lias.

P.S.—Since this paper was written, the Bishop of Win-
chester has addressed the Church Congress on the ¢ agsured
results ” of modern criticism. Without expressing an opinion
on the details of his paper, I may be allowed to say how
glad T am that he has not included among those *assured
results ” the utterly unproved assertions that Deuteronomy
and the Priestly Code are forgeries of the seventh and fifth
centuries B.C.
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Arr. V.—THE BATTLE OF GIBEON—IL

ASTRONOMICAL.

TO question the possibility of a miracle like what is generally
supposed to be here recorded is not our object, nor is
there the slightest intention on our part to minimize the
extent to which the Lord, by hearkening to the voice of a
man, fought for Israel on that incomparable day, the whole of
which was one grand instance of Divine interposition. But
our entire argument will be found to be based on the text
itself, from which it appears to us that the means may not
have been so transcendentally miraculous as the common
acceptation would lead us to believe. May we ask, with all
sincerity, at the outset of this inquiry, if it is absolutely
certain that the day was lengthened in answer to Joshua’s
desire, or, in other words, is that absolutely the meaning that
we must gather from the text? If there is the slightest
hesitation 1n the answer, we feel we are not doing wrong in
venturing to discover what really could have happened,
though we admit to having never doubted the general accep-
tation till closer inquiry revealed to us that a totally different
occurrence may have taken place. To understand this, let us
see if we can find out the spot, and at what time of day it
could have been that Joshua apostrophized the two luminaries.
The difficulty of regarding the moon as a light-giving power
in broad daylight, and the fact of its being in the Valley of
Aijalon so far west, or at its setting, leads us to conjecture
that it must have been either morning or evening, as it would
be only at the beginning or end of the day that the lesser
luminary would be in evidence when the light of the sun is
beginning to wax or wane. And when we consider that when
the sun is high, from about an hour or two before to an hour
or two after noon, it cannot be said to be over any place in
particular ; and that the nearer it is to the horizon, the better
can it be described in terms of any terrestrial place, we are
strengthened in our conjecture. Then, again, the word upon
is rendered in the Septuagint as contra, which shows the
meaning to have been, perhaps, over against rather than over.
Following this line of reasoning, we can easily see that, if the
time were morning, each luminary must have been on opposite
sides of the compass—i.e., the sun in the east rising and the
moon setting in the west—because we are told that the moon
was “in the Valley of Aijalon,” to the west, and therefore
setting, and because the sun always rises in the east. But
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this may not be so readily admitted, and the question may be
asked how we know that the Valley of Aijalon was on Joshua’s
west when he spoke. Well, it was not to his south, for the
moon does not set in the south, nor was it to his north for a
similar reason, nor was it to his east. But why not to his
east ? Because, if it were to his east, both sun and moon
would have been over it, and therefore he could not have
apostrophized the sun in terms of Gibeon, which was miles
still farther east, and quite out of sight; whereas he saw the
sun upon or over against Gibeon, and the moon only in the
Valley of Aijalon. But, perhaps someone may say, it was
quite possible to see both sun and moon to the east, the one
over against Gibeon, and the other in the Valley of Aijalon,
in the morning. If so, both would have been close together,
and therefore the phase of the moon would have been new, or
quasi-new, in which case it would have been invisible, espe-
cially as we must infer it was lower down than the sun. So
therefore the Valley of Aijalon was not on the east of Joshua
if he spoke those words in the morning. Nor was it possible
it could be to his east in the evening, as the sun cannot be in
the east in the evening. Therefore at neither morning nor
evening was the Valley of Aijalon on Joshua’s east—i.e., he
was not to the west of it when he spoke; nor was it to his
south, nor to his north, but to his west. Well, if to his west,
was it morning or evening ? Some think he must have spoken
in the evening, as it is so natural to infer that was the time
the prolongation of light must have been desired, when it was
about to be withdrawn. A little thought will show us that
this theory is untenable, because both sun and moon would in
that case be over the Valley of Aijalon to the west, and both
setting, and if they were near each other, the moon would
still be invisible, because it would be new, and the sun would
not be upon Gibeon. But could Joshua not have been to the
east of Gibeon, and in that case seen both luminaries to his
west in the evening? Yes, if he could have seen the moon at
all nine miles at least further west in the Valley of Aijalon, in
which case he would have to overlook the hill of Gibeon,
which he could not have done. The only conclusion, there-
fore, is that he apostrophized the luminaries in the morning
on the west of Gibeon, when the sun was on his east, and
when the moon was in the Valley of Aijalon on his west—i.e.,
he was between both places at that time, and that he spoke at
that time. Does the narrative bear out this view 7 It does,
fully (ver. 9) : * Joshua therefore came upon them suddenly;
(for) he went up from Gilgal all the night.” From these
words it would seem clear that the attack began in the small
hours of the morning. Just think over it. In no other part
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of the twenty-four hours are human beings, and no less armies
of human beings, more unprepared for danger, or so oblivious
of it, as the hour or two before dawn. And he evidently
‘found the enemy unprepared and took them by surprise.
This shows us they could not have been long there, or their
dispositions against attack from the east, which they must
have expected to come sooner or later, would have been made.
The fact, indeed, appears to have been that their coup had
been so quickly carried out that they did not expect him so
soon, certainly not before noon, when, if he could have
managed the march under the forenoon sun, his troops would
not have been in any fighting condition, and his approach
would have been noticed a long way off from the heights of
Gibeon ; so there was really nothing to fear before then. Had
it been after dawn that he arrived, we have good reason to
think his advent must have been noticed for adverse reception,
and, as the light increased, his chances of complete success
would have been greatly hindered. For, though assured of
success, that assurance of the Divine assistance was only given
to the active energy of faith, and not to mere passive conduct.
Directly Joshua received the assurance, aYl his strategic
faculties appear to have been aroused. He saw that if the
paralyzing blow was to be struck, now was the time, for the
assurance had been given to inspire the natural means of
compassing that end to its fullest extent, and—mark the force
of the word—** therefore (he) came upon them suddenly ; (for)
he went up from Gilgal all the night.”” He realized that
victory was in his grasp if he could reach and fall upon his
enemies at the unprepared hour in the early morning. Surely
we may say, in all reverence, the issue would have been by no
means the same if he had not been prompt to seize the oppor-
tunity. When the Lord gave him the assurance of success,
He anticipated the natural falterings of the human heart,
even in His faithful servant, and under no other auspices
could Joshua have been inspired to exercise his skill to meet
the crisis. He had learned that the whole force of those very
enemies with whom he had been preparing to measure his
strength were there before Gibeon, and now they were to be
given into his hand in a way he had not looked for. Their
best and most approved course-of action was to be Ais oppor-
tunity for their destruction; but he recognised that the
opportunity, to be entirely successful, must be seized with
promptitude. Therefore he marched all night and took them
by surprise.

This ninth verse in a few graphic words is the description
of a decisive action which was practically won before dawn.
‘Now, can we say, when we study this verse, that he could
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have apostrophized the sun and moon when he was still
east of Gibeon ? Decidedly not; for we are constrained to
think he must still have been on his night march, or that
he reached it before sunrise, or perhaps even at sunrise, in
which cases the sun would have been behind him in the east,
and not before him wpon or over against Gibeon. And the
nearer he approached 1t the more remote would be his chances
of seeing the moon in the Valley of Aijalon, owing to the hill
of Gibeon coming between ; and that he must have been at
Gibeon before he spoke will not be disputed. Is this argu-
ment and its conclusion clear 2 We submit that it is. Then,
could he have seen the sun over Gibeon from the north-east ?
Certainly ; at about four p.m. at that season he could have
done so. But did he take all that time to get such a short
distance in the limited space about Gibeon during that decisive
action ? That is improbable ; but even if it were probable, it
would be quite impossible for him to distinguish the moon’s
orb at that season and at that hour, between three and four
days before becoming mew. In the same manner is any
aspect from due north quite improbable, as not only would it
be mid-day in the hot season, with the sun almost overhead,
and no index of any place in particular, but the orb of the
moon would be quite indistinguishable in that light, though
at its last quarter. We must remember that the actual chase
had not begun, for all the enemy round Gibeon would not
have been touched before the west was reached; and surely,
from the decisive nature of the action, we are justified in con-
cluding that it could not have taken him long to sweep round
the town to the west, so as to circumvent the enemy from
breaking south down the Valley of Gibeon, and drive them
north-west. For the ‘“great slaughter” was “at Gibeon,”
presumably wherever the cordon was, before the chase had
commenced at all. Therefore, unless he was quite close to the
town, he could not see the moon in the Valley of Aijalon at the
same time that he could have seen the sun over Gibeon from a
north-west aspect. We may dismiss at once any aspect from
the south—i.c., anywhere south of the latitude of Gibeon—
because neither sun nor moon could ever be north of anyone’s
latitudinal position in Palestine, and, therefore, could be
neither over Gibeon nor in the Valley of Aijalon at any time
of the day at any season of the year. The actual location of
Joshua’s position, therefore, is focussed down to the west of-
Gibeon, or slightly north of its latitude to the west—i.e.,
between the town and the Valley of Aijalon, but quite close
to the former. Indeed, if asked to define more distinctly
what we should determine as Joshua’s probable area of vision,
we should say it would be as near as possible to that shown
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in the accompanying diagram, the arrow indicating the
direction of pursuit towards Beth-horon. For no other point
of view outside this area will locate both luminaries at the
same time in terms of the two places, if their orbs or their
light were to be visible. .

We have hinted that this must have taken place in the hot
weather. We have no actual date given us, but we can form
a tolerable estimate of the time it must have taken to complete
all the successive events recorded since the passage of Jordan
and the celebration of the Passover. The passage of Jordan
was effected on the tenth day of the first month (iv. 19), and
the first Passover in the Promised Land was kept on the
fourteenth until the twenty-first of the same. The general

circumeision of the Israelites then took place (v. 1-10), and
though this is mentioned before the Passover, it is obvious
that it took place after it, as we should certainly allow three
weeks to 2 month to elapse after the operation before con-
valescence and purification could be complete. Then followed
the investment of Jericho for a week, and its capture, after
which was the reconnaissance of Ai, the first disastrous
attempt on it, the short time of humiliation ending with the
execution of Achan, and the capture of Ai. Then came the
deputation from Gibeon, the formal taking over of its State,
and, lastly, the battle of Gibeon. At the lowest estimate we
should reckon that three months had elapsed since the Pass-
over up to this battle. In the present year of grace, 1903,
the Passover was on April 11, so that about the same date in
July the battle of Gibeon may have taken place. At any rate,
1t must have been in the summer, if not in the sultry season.
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" Now, if Joshua saw the sun upon or over against Gibeon
when he saw the moon ¢n the Valley of Aijalon, his position
being between the two, it must have been morning. This
suggests the natural inquiry what he wanted light for, when
he knew the whole day was before him. It is quite clear
that the moon was setting in the Valley of Aijalon, and
Joshua was probably apostrophizing its waning light. Know-
ing that the day was before him, he could not have desired
the light of the moon as the sun was rising, and yet he desired
the sun to stand still. What could have been his motive ?
Clearly not more light. But if the sun were rising while the
moon was setting, what can have been the phase of the latter ?
It was full, or guasi full, moon. Therefore, as it was full
moon, it must have given Joshua the full benefit of its light
on his night march from Gilgal, and assisted him considerably
in locating the enemy before dawn, and winning his victory.
But that victory began to be decided on the east of Gibeon,
probably, before he had come round to the west side from
which he saw the moon set and the sun rise. This shows us
how early he must have arrived, and how short a time it must
have taken him to reach the west side in touch with the
surrounding besiegers, and confirms our belief in the decisive-
ness of that victory at an early hour. But having succeeded
in turning the enemy’s flank, as it were, he changes the
nature of the battle, which forthwith becomes a headlong
flight. The fugitives have no chance of doubling round
Gibeon, whence they have been driven, so the only opening
is towards the north-west over the broken ground to Beth-
horon. The actual chase has now commenced, and the sun
rising wpon or over against Gibeon is desired to stand still;
while the moon’s light is just visible as that orb has sunk
over the ridges on the west into the Valley of Aijalon, and is
desired to stay there—in the Valley of Aijalon. What, then,
can have been the motive of Joshua’s words? His troops
had made, not a hard march if done at the usual pace, but
a fatiguing one if done at a quick pace; they had also fought
hard for a couple of hours, perhaps more—not our kind of
fighting, at a distance and taking cover, but a hand-to-hand
fight ; and, now that they had practically won, and pursuit
had commenced, day broke! Can we imagine that this was
a welcome sight to the General, when a running chase, at that
season of the year, had begun, which he had no desire to
relinquish? But we can imagine—nay, realize—his lifting
his eyes to heaven, and, stretching his right hand towards
Gibeon and the sunrise, giving expression to a feeling of dis-
satisfaction ; while towards the west he stretched his left in
parting acknowledgment of the moon’s failing light, now no
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longer necessary—the quotation from the Book of Jasher
putting the expression into suitable words! Joshua’s motive,
we think, must have been in deprecation of the coming sun’s
heat, as the whole scene is so suggestive of it at that season
and at that hour. Yet, at what have we, after all, arrived ?
That Joshua’s desire was fulfilled, and that the sun was—
must we say stopped ?—seems clear. What, therefore, have
we tried to suggest that changes the miracle from its tran-
scendent nature to an intelligible phenomenon brought about
by the Almighty, in deference to the desire of his servant ?
For, granted that Joshua’s wish was not for light, but for the
withdrawal of heat, still, for that purpose the sun was stopped.
And yet the words “stand still” are rendered in the margin
as ‘““be silent” in the quotation from the Book of Jasher,
though the comment upon it, both by the poet as well as by
the writer of the Book of Joshua, does not make use of the
same verb to express the term. This is, indeed, significant,
and the fact has, no doubt, occupied the grave attention of
translators and commentators, though we would suggest that
the words ““stood still,” “stayed,” or stopped, in many other
languages, when applied to sunshine, which is often used as
a synonym of the sun itself, is quite predicative of withdrawal.
But if “ be silent ”” or cease (Young’s “ Analytical Dictionary )
is what Joshua said, we think there is more reason to infer that
withdrawal of light—and therefore heat-—was intended, rather
than intensity or continuance of light. But was, then, the
sun obscured and heat withdrawn, and how? Are we to lose
sight of what state the heavens were in, that culminated in
the dreadful storm on the other side of the heights of Beth-
horon? We have ourselves seen two or three hailstorms of
tremendous violence in the East, and do not remember that
brightness was a characteristic of any of the days on which
they occurred. On the other hand, we recall them as gloomy
and awful, though conveying a sense of comparative coolness,
and surely the storm which burst at the “going down of
Beth-horon” must have been like one of these. It seems
incredible to us that the visibility of the sun’s orb during
their continuance could be entertained. But this is all very
well and plausible. What shall we say about the expression,
“ hasted not to go down for about a whole day ”? That would,
indeed, seem to show that the sun’s course was actually
arrested, though there is something peculiarly enigmatical in
the language. May we ask if by 1t is meant it did not go
down for an additional day of twenty-four hours? We
rather see in it an indication of the fact that, if Joshua’s words
were spoken at sunrise, whatever happened continued almost
the whole day till sunset. For if we understand that the sun
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did not set for another twenty-four hours, we are bound to
keep Joshua to the east of Gibeon all day, so that he should
apostrophize the luminary upon or over against the town at
its setting, or in the west, in which case the moon would be
invisible in the same direction. But there is something very
significant about the word ‘“hasted,” the use of which would
seem to be superfluous in describing a daily unvarying
phenomenon. We find that the word (Young’s “ Analytical
Dictionary ) as here used is found but three times in the
Scriptures in the sense of pressed (may we suggest intensity
of action ?), viz.: (1) Exod. v. 13, where “the taskmasters
were urgent’; (2) in the passage under consideration ;
(3) Prov. xix. 2: ‘““he that hasteneth with his feet sinneth
(stumbleth),” where the idea of impatience is clearly conveyed.
May we not, therefore, think that, in fulfilment of Joshua’s
“be silent,” or ceuse, where withdrawal of light rather than
its continuance is suggested, “hasted not,” or pressed mot,
may be suggestive of a modification of intensity of action, not
in velocity, but in heat? We commend the consideration of
these words in all humility to the further earnest study of
Hebraists.

But we cannot leave the subject yet without turning to the
“Concise Dictionary of the Bible ” edited by Dr. Smith, and
reading what the author of the article on Makkedah says
about it, an allusion to which we have not been able to
discover elsewhere in its pages: “ A place memorable in the
annals of the conquest of Canaan as the scene of the execution
of the five confederate kings (Josh. x. 10-30). It unquestion-
ably occurred in the afternoon of that tremendous day, which
‘was like no day before or after it.’ After the execution of
the chiefs, Joshua turns to the town itself. To force the walls,
to put the king and all the inhabitants to the sword (ver. 28),
is to that indomitable energy, still fresh after the gigantic
labours and excitements of the last twenty-four hours, the
work of an hour or two. And now the evening has arrived,
the sun is at last sinking—the first sun that has set since
the departure from Gilgal—and the tragedy is terminated by
cutting down the five bodies from the trees and restoring
them to the cave, which is then so blocked up with stones as
henceforth never again to become refuge for friend or foe of
Israel.”

There appears to us to be a perplexing paradox in the above
statement prefaced by the emphatic word ¢ unquestionably.”
Twenty-four hours of “ gigantic labours,” etc., plus two hours
for the sack of Makkedah, gives us twenty-six hours of
Joshua’s exertions till the first sunset after his departure
from Gilgal. Is that what we must understand ? That is to



140 The Batlle of Gibeon.

say, that Joshua’s continuous exertions did not extend over
more than twenty-six hours before this last sunset! But
surely Joshua’s continuous exertions began from the time he
left Gilgal? If so, twenty-six hours before the sunset at
Makkedah would bring us back to two hours before sunset
at Gilgal, which phenomenon could not have taken place,
according to the writer. But as the narrative tells us that
Joshua marched all the night, it must have taken place.
Perhaps he means that Joshua’s march began just after
sunset from Gilgal. If so, his exertions of twenty-four hours
would have brought him to Makkedah just after sunset, and
not two hours before, on the afternoon of *“ that tremendous
day.” But we may have quite misunderstood his meaning so
far. TIs it that, because of the lengthening of the dayin defer-
ence to Joshua’s desire, that “ tremendous day ” was one of
twenty-six hours of continuous exertions since his apostrophe?
If so, the apostrophe must have taken place at Gibeon, or
thereabouts, twenty-six hours before sunset at Makkedah.
And if this is his meaning, surely he will allow us to enhance
Joshua’s exertions by a period of twenty-two more from the
time he left Gilgal, which he has forgotten, as well as the
battle of Gibeon, to include in his “ gigantic labours.” For,
by the writer making use of the term ¢ twenty-four hours,”
we surmise he means that the course of the sun was arrested
for a ‘whole day of that period. So, to recapitulate, if we are
to understand that Joshua’s arrival at Makkedah was in the
afternoon, twenty-four hours after leaving Gilgal, the sun did
set once, for, as he marched all night, it must have done so.
But if by ¢ that tremendous day” we are to understand the
period of twenty-four hours before the afternoon that he
reached Makkedah, and not the period up to that time from
the hour it rose—say, twelve hours in the hot season, plus the
hours spent on the night march after the last sunset at Gilgal
~—he has certainly omitted the battle of Gibeon, which must
have raged during the day, as well as that night march, from
the total number of hours of Joshua’s continuous exertions,
And what adjective can we find adequate enough to express
these exertions after his use of ¢ gigantic ” for those of only
twenty-four? For we are constrained to judge, if Joshua
went on to Makkedah via Beth-horon, that his continuous
exertions must have lasted at least about forty-eight hours.
But, indeed, the writer may not have included the battle of
Gibeon and the night march in Joshua’s exertions, his sub-
sequent labours being sufficiently astonishing to warrant the
expression ‘ gigantic”; and certainly they would be so if
the chase and its attendant details extended to Azekah and
. Makkedah via Beth-horon under his personal guidance. For
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of what must those labours have consisted ? Are we asked to
believe that Joshua and all Israel with him (for they do not
appear to have been separated throughout) chased the Amorite
enemy over the Beth-horon, round or through the Valley of
Aijalon, over hill and dale and stream (just glance at the
map), to Azekah and Makkedah, wherever these places were
(no wonder the above writer deems Eusebius’ authority for
the site of Makkedah to be ¢ irreconcilable” with every
detail of the narrative), after a whole hot day’s fighting at
Gibeon, preceded by a quick night march of twenty miles or
so from Gilgal, begun the evening before ; that he was on his
way, or somewhere in that chase, met by other pursuers, who
had gone on so far in front of him as to have tracked the five
kings, who had gone on before them, to their hiding-place,
and had returned with the news to him ; that he did not even
accompany or go back with them to Makkedah, but sent
them either on or back, with orders to roll stones—great
stones—unto the mouth of the cave, and not relax their
pursuit, but leave a guard on the cave, as their enemies were
given into their hands; that they did not relax their pursuit,
but followed their enemies unremittingly, till there were none
left to pursue who had not entered into their fenced cities ;
that they, after all this necessarily scattered pursuit, returned
in peace to Joshua to the camp at Makkedah, where he him-
self finally arrived; that then the great stones were rolled
away from the mouth of the cave, the hidden Kings taken
out, humiliatingly used, and hanged ; that after this the town
of Makkedah took an hour or two to capture and sack—are
we asked to believe that all these details took place in the
space of twenty-six hours, when we realize that the previous
twenty-two hours, at least, must have been spent in incessant
action, either of march or fighting ? The exercise of faith, we
submit, is the same, whether we believe all this to have taken
place in forty-eight hours or in twenty-six, if the actual
narrative warranted it. But does it? This is what it says,
and if we are wrong in reading between the lines here and
there, we are open to correction.

Let us begin again from the ninth verse, for there is nothing
perplexing up to it. Ver. 9: “Joshua therefore came upon
them suddenly ; (for) he went up from Gilgal all the night.”
Ver. 10: “ And the Lord discomfited them before Israel,”—
that tells us in a few words the nature of the action, decisive,
the result of a determined march, and which was practically
won before or by dawn—‘ and He (the Lord) slew them with
a great slaughter at Gibeon, and (He, the Lord) chased them
by the way of Beth-horon, and (He, the Lord) smote them to
Azekah and Makkedah.”” Joshua is not mentioned as having

11
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done all this himself, though no doubt he controlled the
action under the Lord’s hand as far as Beth-horon. Ver. 11:
“ And it came to pass, as they fled from before Israel, while
they were in the going down of Beth-horon, that the Lord
cast down great stones from heaven upon them unto Azekah,
and they died :”—the hailstorm from north to south caught
the fugitives before Israel at Beth-horon, and, sweeping down
as far as Azekah, caught the southern fugitives, inflicting
further damage upon them-—they were more which died
with the hailstones than they whom the children of Israel
slew with the sword.” The Lord did all this after Joshua
had proved his faith by resolutely attacking his enemies in
the morning at Gibeon. The whole of Joshna’s gigantic
labours is, in fact, summed up by the narrative so far in his
night march and attack, the rest of the action being explicitly
the Lord’s up to the, may we say, extermination of the
fugitives before Israel in the going down of Beth-horon. For
we think the extermination is significantly expressed by the
greater number of those who were killed by hailstones than
of those whom the children of Israel, under the Lord’s hand,
had slain in the “ great slaughter at Gibeon” and during the
pursuit, literally fulfilling the assurance that had been given
him of not a man being able to stand before him. Once before,
as far as we know, had Joshua seen such a hailstorm, which
might be compared to this one, in Egypt, when the plague of
hail and lightning was destructive to vegetation and whatever
animal life remained abroad without shelter. He had also
experienced what the Lord’s hand did at the Red Sea when
the Egyptian host was overwhelmed within a short distance
of him. And now at Beth-horon he saw his enemies involved
in a destructive storm which left him and his host untouched,
though his Israelites must have been pressing those enemies
close all the way from Gibeon. He must have fully recog-
nised the extent to which the Lord’s hand had helped him,
and seeing that no more remained to be done, he led back his
tired veterans in thankfulness to Gilgal, as he could not over-
take the southern pursuit, and did not know it was not
successful. We may even infer that he had no idea of the
escape of the chiefs themselves southward. It was, however,
only in this southern pursuit that the destruction was far
from complete, which seems to show us that the pursuers,
though ‘“among Israel” (ver. 1), were unot of them, and
would give us a clue to the reason why these pursuers should
in no way disparage any Israelite’s prowess in comparison
with their own, when they returned to the camp at Makkedah
in peace to Joshua on his arrival there, after he had been to
Gilgal. From the twelfth to the end of the fourteenth verse
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is the account of the episode of the sun and moon, which we
have endeavoured to clear as far as we could. We might,
however, say here appropriately that the prophet Habakkuk
in his reference to this event appears clearly to attribute
whatever phenomenon occurred to the means of a storm
wielded by the Almighty’s hand; and also that neither the
reference in the Psalms nor that by the prophet Isaiah in
any way militates against the theory that our suggestions
advance, and we may proceed with the narrative, Ver. 15:
¢ And Joshua returned, and all Israel with him, to the camp
at Gilgal.”” The narrative does not appear to be broken by
this verse, which is not out of place, to our thinking. With
what a different step can we imagine that march to have been
made in comparison with the elastic swing of the previous
night! And-yet how profoundly impressed must every man
have been with the sense of his own feeble efforts when he
thought over how victory had been given. This verse surely
cannot be said to be out of place, when we remember what the
coming campaign meant to Joshua in reinforcements of men
and material.

Ver. 16 : “ And these five kings fled, and hid themselves
in the cave at Makkedah.” If we have. already pictured
to ourselves the position of these leading chiefs on the com-
manding heights of Gibeon to the south of the town, whence
the operations of their several hosts upon it could be directed,
we can easily see how they escaped among the first fugi-
tives to the south, eluding the Israelite pursuit altogether.
Ver. 17: “ And it was told Joshua, saying, The five kings
are found hidden in the cave at Makkedah.” Cannot we
now understand how this news might have been brought to
him either on his leisurely march back to Gilgal or to
that camp itself? And cannot we thoroughly grasp that
he should have no idea of going back with those who brought
him the news, but should give them the directions he did.
Ver. 18: “ And Joshua said, Roll great stones unto the mouth
of the cave, and set men by it for to keep them.” When
we consider these words seriously, do they seem like the
directions given by a man who was to be at that very place
Makkedah on that same day? Very unlike, we should say.
Would not, also, just a guard have been sufficient for that
presumably short time, which we are forced to think would
have been more than taken up by the laborious process of
rolling great stones on the mouth of the cave? But do not
these directions rather show that, not intending to be at
Makkedah for a day or two, a small guard night and day was
not enough to insure the safe custody of his most valued
prisoners in the hands of such allies as the Hivites. Ver. 19:

- 11—2
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“But stay ye not,pursue after your enemies and smite the hind-
most of them ; suffer them not to enter into their cities : for the
Lord your God hath delivered them into your hand.” It was
so natural for Joshua to address these words to those who had
lately been received “ among Israel,” and to have repeated to
them the assurance that had been given to himself, though
not so definitely, in order to rouse their agparently flagging
energies into action. Now, if Joshua had been anywhere
near Makkedah when he gave all these orders, is it not to be
wondered at that he should not have gone back with the
messengers and himself seen to the disposal of the prisoners,
about whose safe custody he was evidently anxious? And if
he were at a distance from it, are we not allowed to take into
reasonable consideration the time that must have elapsed to
carry out all these directions fully, and for everyone to have
returned to him to that very place on the same afternoon of
the day on which he had given the directions ? But we must
confess that we should never have questioned the possibility
of all this, or, indeed, considered it so seriously, had not an
alternative, and to our minds a perfectly reasonable, reading
suggested the impossibility of reconciling it to our faculties of
comparison. Ver. 20: “ And it came to pass, when Joshua and
the children of Israel had made an end of slaying them with
a great slaughter, till they were consumed ”—that is to say,
when Joshua and the children of Israel had done all their
share of the slaughter of the Amorites up to exterminating
all that they had encountered (under the Lord’s hand)—* and
(when) the remnant which remained of them "—surely referring
to those with whom they had had absolutely nothing to do
so far, but who must have been pursued by other people—* had
entered into their fenced cities (ver. 21), that all the people ”—
obviously those other people who had not engaged in the
great slaughter, but had been engaged in an unsuccessful and
scattered pursuit—- returned to the camp to Joshua at Mak-
kedah in peace.” Now, who of all the people of the land
could have returned in peace to Joshua but his allies the
Gibeonites ¢ For none of them were Israelites, because “ none
moved his tongue against any of the children of Israel.”
Indeed, we can well understand now how they could not have
dope so, after their futile efforts compared with those of the
Israelites, whom they must rather have regarded with feelings
of awe, as it justified in their own experience what they had
heard and admitted to having dreaded, the Lord’s hand with
His chosen people; and how they must have realized that,
although allies, that hand was not over them in the same
relation. It is unnecessary to quote further from the sacred
narrative, as we have found no more perplexities to study, but
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will only add that it is satisfactory to note that if the position
of Makkedah be where Eusebius and Jerome place it, there
appears no reason why that site should be irreconcilable with
any of the details given us, but, on the other hand, rather well
situated as a centre where every information about the sur-
rounding fortresses could be obtained, against which Joshua’s
subsequent campaign was directed. Also, before concluding,
let us glance at the thirty-eighth verse : “ And Joshua returned,
and all Israel with him, to Debir,” Why returned? May it
not be expressive of Joshua’s direction of march from Hebron
back to Gilgal by the same way he had last come straight
to Makkedaﬁ? If so, it would appear that the Debir not
far to the south of Jericho is here meant, the last of the
cities destroyed by Joshua before his final return to head-
quarters after having subdued the whole of the southern
kingdoms.

Such is this tenth chapter of Joshua, with all its apparently
perplexing details, the solution of none of which, in our en-
deavour to facilitate inquiry, have we attempted to force upon
our readers. But we can truly say that in no part of Scripture,
as far as our judgment goes, has such a sequence of undesigned
coincidences been recorded as in this one marvellous chapter;
and as we are not conscious of having in any way wrested
the text or its meaning, we feel that we can leave the sober
perusal of these suggestions to our readers, under God's
blessing.

APPENDIX.

1Q. XVhat time of day should we judge that the battle of Gibeon took
place ?

A. Tt apparently began early in the morning, and as it was decisive, it
was practically won by dawn or sunrise (verses 9 and 10).

Q. Have we any reason to think that Joshua did not pursue the
enemy to Makkedah ?

A. Yes, begause we are not told so. We are told that Israel pursued
to Beth-horon, where the hailstorm destroyed their enemies, after which
they returned to Gilgal (verses 11 and 15).

Q. Was there, then, no pursuit to Azekah and Makkedah ?

A. Yes, direct from Gibeon southward ; but this was by a “ people ”
who were not so successful, except in tracking the five kings to the cave.
Israel, under the Lord’s hand, had made *‘an end of slaughter ” of their
enemies ‘“till they were consumed.” ¢ The remnant that escaped ” were
those that were pursued of these “people,” who allowed them to enter
into their fenced cities (verse 20).

Q. Who were these “ people,” then ?

A, They could have been no other than the Gibeonites, for no others
could have returned to Joshua in peace to the camp at Makkedah
(verse 21).

Q. Can we give any reason why none of these people should have
moved their tongues ?

‘A. Yes, for the text appears to show us that, as their pursuit was not
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so successful, they must have realized that the Lord’s band was not with
them as with Israel.

Q. Should we not, then, think that the day was lengthened in answer
to Joshua’s apostrophe ?

A. The text does not say so absolutely, and if the battle took place in
the morning, the need does not appear.

Q. How, then, should we explain the fourteenth verse ?

A, When we realize from Joshua’s position that the sun must have
been obscured by the storm, and read how the Lord fought (verses 10
and 11), there is no difficulty. '

Arr. VI—WHY WAS THE HARE CONSIDERED “UN-
CLEAN” AMONG THE ISRAELITES?

VARIOUS reasons have been put forward to account for the

fact that the hare is classed among the * unclean”
animals in the lists in Lev. xi. and Deut., xiv.—eg., in the
Old Testament itself the reason given is that it chews the cud
(Lev. xi. 6; Deut. xiv. 7). Its habit of rubbing the teeth
together when eating causes its cheeks to move in such a way
as to make a superficial observer conclude that this is the
case. Another reason suggested is its proneness to disease.
The supposed thickness of its blood, resulting in sleepiness
and melancholia to the eater, has also been assigned as the
cause of its “ uncleanness.” Or, once more, it has been said
that to the general unhealthiness of its flesh was due the
command to abstain from eating it ; and, lastly, it has been
maintained that the prohibition originated in the desire to
differentiate the Israelites from the surrounding nations. But
strong objections, which it is not necessary to enlarge upon
here, can be urged against all these contentions ; the real, the
original reason, must be sought elsewhere.

I.

. It may be well to observe first the place which the hare
occupied in the religions and in the * Volks-Ideen ” of some
widely separated peoples.!

Among the ancient Egyptians, the hare was holy to Nepra,?
the god of grain ; it appears in the *“ Book of the Dead,” where
it is represented in a sitting posture with a wisp of corn before

1 The data here given are not exhaustive, but seem to contain the
salient points.

2 ILe. Osiris, as the giver of grain. Egyptologists are not at one as to
the hare being holy to a god. Cf. also Renouf, *“ The Myth of Osiris
Unnefer,” who regards the hare from an entirely different point of view.
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it, facing the god.! The Hittites, on the other hand, di.d not
regard it as holy, which is interesting from another point of
view ; in the words of Messerschmidt: ¢ Among animals of
the chase lions and hares are represented. . . . A representa-
tion of the god of the chase is found on one of the gate-panels
of Sendschirli ; he has a human body, but the head of a lion.
In one hand he is holding a hare, in the other a spear, which
was therefore used in hunting.”?

Among the Arabs the women used to wear hares’ heads as
amulets,® for what reason will be seen below; the bones of
hares were also worn on the wrist and round the neck as
charms against the jinn, who were believed to be afraid of the
hare.t The bones of a hare were also worn by the Arabs as a
preservative against death.5

“ Many separate races,” writes Andrew Lang, “seem to
recognise the figure of a hare where we see the ‘ Man in the
Moon.” In a Buddbist legend, an exemplary and altruistic
hare was translated to the moon. To the common people in
India the spots on the moon look like a hare, and Chandras,
the god of the moon, carries a hare ; hence the moon is called
sasin or sasanka, ‘hare-mark.” The Mongolians also see in
these shadows the figure of a hare (Grimm).” Again, the
Mexicans imagined that the spots in the moon resembled a
hare, and accounted for the phenomenon by saying that once
““a god smote the moon in the face with a rabbit ”’; in Zululand
they believe that a hare was translated to the moon.” The
origin of this connection of a hare with the moon is difficult
to trace; it is perhaps a somewhat hazardous conjecture, but
the writer is inclined to see the reason of it in the great
fertility of the hare (concerning which see more beiow).
Primitive man desired to account for the numerous offspring
of the sun and the moon—i.e., the stars—and in accordance
with that illogical theory of cause and effect, so incompre-
hensible to us, but so natural to him, he believed that the
most prolific animal on earth, the hare, must have had a hand
in the supposed fertility of the great persons in the sky. If

1 See * P.8.B.A.,” xxiv. 270. In vol. xxi. (the plate facing p. 239)
there are two representations of the goddess Anupt; that on the left, in the
second row, appears to have a head more like that of a hare than like that
of a jackal. Is it possible to see any connection between the name of
this goddess and the word 23N ?

2 “ Die Hettiter ” in Der alte Orient, 4 Jahrg. i. 21.

3 Rob. Smith, “ Rel. Sem.,” p. 882,

¢ Rob. Smith in “ Z.D.M.G.,” xxxix. 329.

5 Hommel, ** Die Namen der Siugethiere,” p. 821,

6 ¢ Custom and Myth,” p. 132,

" Cf. Andrew Lang’s * Myth, Ritual, and Religion" (new impression,
1901), i. 129.



148 Why was the Hare considered  Unclean” ?

this is so, one can understand why the hare should also have
been connected with the sun, for, according to an Algonkin
myth, ‘“the godly hare’s house is at the place of the sun-
rising,”! though, as Andrew Lang points out, “it does not
follow from this that the hare had any original connection
with the dawn; it is with the sun itself that the connection
would be. It may be added that there appears to have been
a hare constellation, Lagos (Aayds). Then, further, ‘among
the Indians of North America the hare was regarded with
great veneration. ¢ 'I'he Moquis say that long ago the Great
Mother brought from the West nine clans in the form of deer,
sand, water, bears, hares, tobacco-plants and reed-grass.
She planted them on the spots where villages now stand, and
transformed them into men, who built the present pueblos,
and from whom the present clans are descended.”?

In many Indian tribes of North America the Great Hare is
regarded as the originator of man and as the inventor of the
arts of life. Pere Allouez, a seventeenth-century missionary
to the North Americans, says: ¢ The Great Hare 1s the master
of life, and can leap eight leagues at one bound, and is beheld
by his servants in dreams.”? The Great Hare in these North
American legends appears thus as the creator of man, so that
here again one may see his characteristic power of produc-
tivity coming into play in the savage mind. The legend of
the Great Hare is * the kind of legend,” to quote Andrew
Lang again, “ whose origin we ascribe to the credulous fancy
of early peoples making no distinction between themselves
and the beasts.”’*

To come now to a very different type of man, we have the
following interesting quotation from Dr. Frazer’s « Pausanias ”:
‘“ So when the people of these three towns—viz., Etis, Aphro-
disias, and Side—went forth into the world, they sought to
know where it was the will of heaven that they should dwell.
And it was foretold them that Artemis would show them
where they should abide. So, when they were gone ashore,
and a hare appeared to them, they took the hare as their
guide. And when it dived into a myrtle-tree, they built a city
where the myrtle stood. And they worship that very myrtle-
tree till this day, and they call Artemis by the name of
Saviour.”

1 Strachey’s * History of Travaile,” pp. 98 f.; ¢f. Lang, “ Myth, Rit.,
and Rel.,” i. 184 ; ii. 82 f.

2 Frazer’s “ Totemism,” p. 4.

3 A, Lang, op. cit. ii. 80.

* For the North American legends about the Great Hare see Strachey’s
¢ Travaile into Virginia,” issued by the Hakluyt Society, and “ History
of Travaile.”

5 ¢ Pausaniasg,” i. 171.
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In another work by the same author numerous instances
are cited to show that all over Europe customs are still kept
up indicative of a belief in the hare as a corn-spirit; for
the evidence in detail see the “Golden Bough,” ii. 269 sqq.
Attention is also drawn to the fact that there was a belief in
a close relationship between hares and witches (op. cit,, iii.
408) ;1 the latter were always believed to have dealings with
supernatural beings.

In Teutonic myth the hare is holy to the spring goddess
Ostara (Eostre) :2 she it is who brings new life to the earth;
as her name implies, she was believed to bring the spring, and
with it light, from the East.

II.

Even from these few data it will be seen that the hare must
have played a not unimportant part in heathen mythology.
To what was this due ? Was it because the hare was a totem-
animal ¢ Or must we seek for the reason in some other direc-
tion? We are concerned here more especially with Israelite
belief, but seeing that the hare was * holy ’ among so many
and such various races, it is assuredly justifiable to take into
consideration extra-Israelite conceptions for the purpose of
throwing light upon the reason of this animal being reckoned
among the unclean ones in the Pentateuch. As far as one
can see, there appears to have been almost universally (among
those who venerated the hare) one special conception held with
regard to this animal which, one ventures to think, is sufficient
to account for its place in mythology, and therefore also for its
‘“uncleanness” among the Israelites; nevertheless, to deny
that the hare was a totem-animal among the Israelites, or
rather, among their ancestors, would be unreasonable, because
the possibility that this was the case exists ; indeed, we have
direct evidence that among some peoples in a savage state the
hare was a totem-animal. We have already seen that this was
the case among the Moquis ; other North American tribes may
be instanced. “The martyred Pere Rasles, writing in 1723,
says that one of the stocks of Outaonaks claims descent from a
hare, ‘ the Great Hare was a man of prodigious size,” "3 the totem-
kindred which bore his name was looked up to with especial
respect. Andrew Lang says: “It is probable that the Great
Hare of the Algonkins is only a successful apotheosized totem ;
his legend and his dominion are very widely spread.”* On

! In some parts of Scotland there is a tale of a witch being shot at
while in the shape of a hare.

2 Cf. Dahn’s ¢ Walhall,” pp. 192 {.

3 A, Lang, op. cit. i. 75. 4 Ibid. ii. 79, 80.
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the other hand, to affirma that the hare was a totem-animal
would be unsafe, for it cannot be said that there is any
direct evidence for this as far as the Israelites are concerned.!
It will be better to consider what deductions may be drawn
from the available evidence.

11

Very little is known of the Egyptian god Nepra?® but con-
sidering that he was the god of grain, his cult cannot have
been unimportant in a land like Egypt. To the simple mind
of early man the striking thing about corn must have been
the wonderful way in which it reproduced itself. Now the
hare is the most productive among mammals : it usually breeds
four times a year; one can, therefore, understand that .to the
primitive mind there must have appeared some occult connec-
tion between these two prolific representatives of the vegetable
and animal kingdoms. Another fact, and a very simple one,
must have been regarded as significant—namely, that the hare
was not infrequently seen in the cornfields.

It seems, therefore, not unnatural that the hare was holy to
Nepra. How, in later times, the corn-spirit was believed to
manifest itself in the shape of a hare is amply shown by Mann-
hardt in his “ Kornddmonen” (¢f. also Frazer, “Golden Bough”).
When, in the “ Book of the Dead,” the hare is represented
with a wisp of corn® before him, we may see, as it were, a
double symbol of productivity. It is well known that among
the Arabs, as among the Israelites, barrenness was a terrible
reproach ;* when we learn, therefore, that Arab women wore
the bones of hares as amulets, it seems fairly certain that the
object was to acquire fruitfulness. And even in the case of
these being worn, as we are told, as charms against the jinn,
who were believed to be afraid of the hare, one may reasonably
surmise that the object 'was to avert an evil influence which
was supposed to entail barrenness. Moreover, as we have seen,
the bones or the head of a hare were also worn as a preserva-
tive against death ; here too, probably, some similar conception
must have been present, as death would naturally be regarded
as the direct antithesis of fruitfulness—the production of life.

1 Cf. 8. A. Cook in “ J.Q.R.,” xiv. 55, p. 426.

- 2 Cf. Lanzone, “Diz. di mitologia egizia”; Brugsch, *“ Hieroglyph-
Demot Worterbuch ”; « Book of the Dead,” chap. 1xxvii., line 9. These
were pointed out to the writer by Dr. Budge, of the British Museum.

3 Many Egyptologists question whether this represents a wisp of corn.

! For various expedients resorted to by Arab women, even at the
present day, to remove the reproach of childlessness, see Curtiss, ** Primi-
tive Sem. Rel. To-day,” pp. 115-119.
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The evidence thus far would go to show that the hare was
regarded as a symbol of fertility, and as such would be holy
to a divinity in whom was supposed to reside the power to
make fruitful. Further light is, however, shed on the subject
by considering the quotation given above from ¢ Pausanias.”
Dr. Frazer makes the following comment upon it: ¢ Professor
Wide (* Lakonische Kulte,” pp. 121 sgq.) points out that the
myrtle and the hare are attributes of Aphrodite rather than
Artemis ;! and he also draws attention to the name of one of
the towns in question, Aphrodisias. The hare was, of course,
holy to Aphrodite, and the reason is obvious enough. But
the worship of Aphrodite was of Eastern origin, being brought
by the Pheenicians to Cyprus, from whence it spread all over
Greece ; under the names Ishtar, Astarte, or Ashtoreth (among
the Arabs Al Lat or Al ‘Uzza ?)? this goddess was worshipped
by all the nations of Western Asia. Now, seeing that the
Greeks received the worship of Aphrodite from the Semites,
may one not reasonably suppose that her holy animal, the
hare, came likewise from the Semites? Among these latter,
this goddess was also, as is well known, the goddess of fertility
and reproduction, so that the hare would be just as appropriate
as her attribute among the Semites as among the Greeks. If
this is so, then the reason of the hare’s uncleanness among the
Israelites becomes plain—it was holy to Ashtoreth.

It is interesting to note that in much later times, among an
entirely different people, a goddess of fertility has the hare as
her holy animal. In Teutonic myth the equivalent of Venus,
namely Ostara (Eostre), is the goddess of love and fruitfulness,
and the hare is sacred to her. When she comes in the spring-
time, bringing new life to the earth, she is accompanied by
the hare. According to early popular belief, the sun itself
gives three leaps of joy at the appearance of Ostara.® The
egg which was supposed to be laid by the (female) hare was
the emblem of abundance (in Christian times changed into a
symbol of the resurrection of the body); and here one may
observe, incidentally, that the tortoise was holy to Aphrodite.
Dr. Frazer, in referring to a statue which represents this
goddess standing with one foot on a tortoise, says: “This
statue of Aphrodite by Phidias is mentioned by Plutarch,
who interprets the tortoise as a symbol that women should

1 ¢ Pausanias,” iii. 885,

2 Of. Wellhausen, * Reste Arab. Heidenth.,” pp. 89-42.

3 Dahn, “ Walhall,” pp. 192 f. On the other hand, Grimm (*‘ Teutonic
Mythology,” i. 291) says : *‘ According to popular belief of long standing,
the moment the sun rises on Easter Sunday morning the hare gives three
joyful leaps, he dances for joy.”” Is this the origin of the expression, “As
mad as a March hare ”?
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stay at home and keep silence.”* Tortoises were also sacred
to the sensual god Pan.? It is possible that the mention of
the hare and the tortoise together in the fable may originally
have had a more interesting significance than is generally
supposed.

Iv.

We have seen that, as Andrew Lang has pointed out, many
races recognise a hare where we see the *“ Man in the Moon.”
And here one cannot help recalling the fact that Ishtar
(Ashtoreth) was a moon-goddess.? There was also a hare
constellation. The transference of the hare to the sky marks
another stage in the history of the sacred animal; it also
proves that there must have been a hare cult.

‘It is therefore possible that three stages are to be traced in
the mythological history of the hare :

1. The hare as a totem-animal.
2. The hare as holy to a divinity.
3. The hare as a god.

1 ¢ Pausanias,” iv. 105. 2 JTbed.. iv. 447.

2 In spite of “Encycl. Bibl,,” 388; ¢f. Ball, ‘‘ Light from the East,”
p. 158: “In her celestial character the goddess represents, first, the
crescent moon, and is called the ‘Daughter of the Moon-god.””” At the
same time, it is realized that among the Israelites this is only a secondary
character. Unexpected light has very recently been thrown upon the
subject., During the excavations on the site of ancient Gezer, carried on
by the Palestine Exploration Fund, a small bronze figure (4 inches high)
of Ashtoreth-Karnaim was found in the temple area (** P.E.F.Q.S.,” 1903,
pp. 225 £.); the horns on this figure are clearly those of a ram. This
“find * goes a long way to establish Rob. Smith’s belief that among the
nomadic Semites Astarte was a sheep-goddess ; this belief is also justified
by the interesting passage Deut. vii. 13: “He will bless the increase of
thy kine, and the young of thy flock.” ¢“The young of thy flock” is
literally ¢ the ashteroth of thy flock.” During the excavations referred to,
the remains of cow statuettes were frequently found; c¢f. the words of
Philo Byblus quoted in G. A. Cooke’s ‘‘North Semitic Inscr.,” p. 21:
% 8¢ *Aardprn émébnre T4 1dlg kepary Bacihelas wapdonuoy Kepakiy Taipov.

It should, however, also be pointed out that a somewhat different figure
of Astarte was discovered by the Palestine Exploration Fund a few years
ago at Tell Sandahannah (close to Beit Jibrin); in a kind of halo on
this figure the seven planets are represented (cf. Jer. xliv. 17, where
Asgtarte is called the “ Queen of Heaven ), and the action of the right
hand in clasping the breast is paralleled by Babylonian representations of
the goddess, and is symbolic of giving nourishment to new-born babes
(¢f. Riehm, “ Handworterbuch des bibl. Alterthums,” Art. * Astarte’’;
Delitzsch, *“ Babel und Bibel,” second lecture, p. 33). There would seem,
then, to be good reason for believing that among the Babylonians Astarte
was primarily a moon-goddess, and that her  horns’ were those of the
crescent moon, while among the Israelites she was primarily (after the
Exile this was apparently modified) a cow-goddess, and her “ horns ”” here
were those of a cow. As the goddess of fertility the appropriateness of
this is obvious.
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It is not, of course, implied that these stages were definitely
marked—the evidence proves the contrary; but at one time
or another it seems that the hare did assume these different
characters.

Thus, the material at present available for the purpose of
answering the question, “ Why was the hare considered
unclean among the Israelites ’ seems to demand the answer :
Because it was sacred to Ashtoreth.

At the same time, it is realized that this may have only
been a contributing cause, and that further evidence may
show that there were additional reasons.

W. O. E. OESTERLEY,

—_——fe——

Arr. VII..THE INTERMEDIATE STATE.

THROUGH the kindness of the editor I am permitted to
reply to the remarks of the Rev. C. Greene upon my
article on the * Intermediate State,” published in the Sep-
tember number of this magazine, and reprinted for discussion
in the Worcester Clerical Society, as well as for others who
were desirous of examining my conclusions more closely. I
cannot complain of my kind and courteous critics, least of all
of Mr. Greene, who has frankly conceded the most important
part of what I contend for when he allows that my ¢ reason-
ing is fatal to the Romish doctrine of purgatory, and to the

ossibility of repentance and conversion in the Intermediate

tate.”” It may probably have occurred to him that if it is
fatal to these errors, it is fatal to much more—the invocation
of saints, prayers for the dead and to the dead, and all that
mass of hazy sentiment which is grounded on the doctrine of
intermediate consciousness, including the various forms of
“ spiritism,” necrology, demonology, soothsaying, and divina-
tion by the aid—real or pretended—of the spirits of the dead.
All this latter-day rubbish goes by the board when once it is
clearly seen that there is no ground in Secripture for believing
that the spirits of good men, while separated from their
bodies, have any such capacities as is implied in these
dangerous intrusions into the unseen world. For let it be
once granted that instead of Scriptural * sleep ”” there is to be
a ‘“ Hades life ” of conscious activity, and it becomes difficult,
or perhaps impossible, to refuse to believe in moral and
spiritual progress during that life; and when that is granted
we must go on to agree to all the discipline, however painful,
which is necessary to progress, in the case of those who leave
this world in that state of imperfection which is supposed to
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require it. And what is this but purgatory, needing only
a few touches of medievalism to bring it into line with all
the repudiated horrors of the days of Dante and Aquinas,
with all the scandals resulting from its pecuniary profit?
How soon the modest and tentative suggestions of Augus-
tine deepened into the dogma formulated by the twenty-
fifth session of the Council of Trent we all know ; and how
utterly unavailing are the disclaimers of purgatory on the
part of modern advocates of intermediate improvement needs
little proof. The ineffectual protest made the other day
against the introduction into our own cathedral of the purga-
torial poem of Gerontius by Cardinal Newman would afford
an illustration, if one were wanting, of where we are drifting.

I observe that Mr. Greene suggests a doubt as to whether
or not the Transfiguration was a *real appearance” or a
““mere vision,” and on the assumption that it was a “real
appearance ” he proceeds to say it * surely teaches an inter-
mediate state of conscious activity.” But can there be any
doubt that it was a vision? Has he forgotten our Lord’s
words, “ Tell the vision to no one,” etc.? And so what the
vision surely teaches is what those two men, and all those
whom they represented, will be “in glory”; and to be “in
glory,” as they were represented in the vision, is to be past
resurrection. So here, again, as everywhere else, the inter-
mediate state is ignored.

Then, Mr. Greene objects to the use of the Old Testament,
quotations from which he thinks “ beside the mark,” adding
that “ many consider that few, if any, Old Testament saints
had a sure hope of eternal life.” This opens up a large
question, to which it would be impossible to do justice here.
Warburton’s hypothesis is probably well known to most of
your readers ; but, not to go further into it, I may remind Mr.
Greene that at least David seemed to enjoy a fair prospect of
eternal life when he said: ¢ In Thy presence is fulness of joy ;
at Thy right hand there are pleasures for ever more.” There
is at least this modicum of truth in this rather sweeping
denial of the value of Old Testament indications as to the
future life : that the teaching of the Old Testament is germinal
and rudimentary, given as men were able to receive it ; for, as
Mr. Greene is kind enough to remind us, a progressive revela-
tion is implied in Heb.i. 1. Without the light cast back
upon it from the clearer revelation of the New Testament, we
could not gather from the Old Testament much definite
information. But I humbly submit that, used as I have used
it, it has its value by showing clearly enough that the
inspired writers give no countenance to the notion of con-
sciousness of the Iintermediate state.
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In commenting on my notice of the words of our Lord to
the penitent malefactor, my critic asks if I mean that “to-day ”
the Lord would be in glory; and then, after assuming that
such is my opinion, he kindly tells me that ¢ the Apostles’
Creed implies He was in Hades,” and assures us that he
adheres to that view—as if I denied it! Probably he did not
observe that I have carefully explained the sense in which
that word  to-day ” must be understood. Our Lord spoke
in accordance with the poor man’s consciousness; and to his
consciousness there would be no interval between his death
and “the kingdom ™ in which he prayed to be remembered.
. It is as if the Lord had said: “ You pray to be remembered
in My coming kingdom. Yes, you shall be, and to your

_consclousness you shall be there with Me this very day.” As
always, so here, our Lord ignores the Hades interval; and,
looking on to the day of the kingdom, He promises the sufferer
all, and more than all, he had prayed for.

As to the invariable use of the figure of “sleep ” to repre-
sent death in Scripture, my critic tells me-that ““ sleep is not
the same thing as unconsciousness,” reminding me that it
has its dreams. He quotes the somewhat hackneyed words
which Shakespeare puts into the mouth of Hamlet about the
disturbed sleep of one whose conscience is ill at ease, as if that
was the sort of sleep we are to understand by the Scriptural
expression. But when we Christians accommodate to our use
the consoling words of the Psalmist (Ps. cxxvii. 2), “So He
giveth His beloved sleep ” (or “ in sleep”), we do not think of the
troubled sleep of the murderer, but of the calm, restful sleep—
“ balmy sleep, kind Nature’s sweet restorer —of the man who
is at peace with God and man. Such sleep is “ the same
thing as unconsciousness,” so far as the lapse of time is con-
cerned. Dreams are said to be merely the partial action of
sections of the brain immediately before awaking; but this is
surely not the sleep into which the Bible tells us we shall fall
when we die. Some “light sleepers” can awake at will at
a given time; but such sleep is not restful or usual. For
most of us the lapse of time is absolutely unnoticed ; and if
in health, from the moment we fall asleep we are quite un-

_ conscious of it ; and surely, when our Lord uses sleep as the

emblem of death (“our friend Lazarus sleepeth,” etc.), He
implies not only that the sleeper will awake, but that, though
alive, he is temporarily unconscious—a sweet thought, and
full of tranquil happiness. For what sort of happiness would
it be if those we have lost could see and take an interest in all
we have done and said since their departure? What of all
the horrid blunders, failures, and sins, which the best of us
must feel conscious of if we look fairly and closely at our
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lives ? How thankful must we be to remember that “sleep ” is
the divinely-selected word to describe their state, and that
there is only One, our great High Priest in heaven, who
knows all, and yet loves us and bears with us to the end.!
Mr. Greene thinks I “evade” the parable of Dives and
Lazarus. This is strange, when I have devoted no less than
fifteen lines to its exposition. Bat I may add to what I said
in my article that I do not see how it can be used with con-
vineing effect on either side of this controversy, though the
main purpose and teaching of the parable, to which I
previously referred, is plain enough. But why my worthy
critic should suppose I think ¢ Paradise » is synonymous with
¢ Sheol ” is not, obvious, as I have taken all the care I could
to show that I think the exact opposite. ¢ Paradise ” is only
met with in the New Testament three times, and though early
Christian writers have by a misconception of this parable
inferred that it was equivalent to Hades, and divided it into
two compartments (making one of them into a painful
purgatory), they have done so without a shred of authority
from Scripture. The Jews, with equal lack of inspired
authority, divided it into seven, as Dr. Wright tells us.
Later Christians, following the lead of Milton, have gone
further, and indulged in poetical fancies, which are perilously
near incurring the penalties denounced in Rev. xxi. 19
against those who shall presume to add to the words of God.
In the passages of the New Testament where alone the word
‘“ Paradise” 18 mentioned it is equivalent to the abode of
the blessed. St. Paul uses it as synonymous with the Third
Heaven (2 Cor. xii. 4), which surely cannot mean Purgatory.
And in Rev. ii. 7, the only other place, it is said, “To him
that overcometh will I give to eat of the tree of life, which
is in the Paradise of God.” But the tight corner in which
the commentators, ancient and modern, found themselves,
the difficulty —in fact, impossibility — which they had in

1 Tf believers are to be made happy in the intermediate state, and un-
believers miserable, and each apportioned their respective places in that
condition, a preliminary judgment is implied before the general judgment;
but this idea has no warrant in Holy Seripture, and must be rejected by
all who do really abide by its revelations.

One of my most valued correspondents has taken exception to my state-
ment that Heb. xii. 22, 24 is all future. But, after most careful reconsidera-
tion, all T can say is that the passage has no note of time, and though some
of the items are matters of present experience, others are future.  The
firstborn enrolled in heaven,” for instance, are not yet all born, others not
yet born again ; nor is the heavenly Jerusalem manifested ; nor is God yet
revealed as the Judge of all, though the spirits of justified men are com-
plet‘ée 111” Christ (Col. ii. 10, iv. 12) even now, and in that sense “ made
perfect.
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reconciling this with the ordinary view of the parable, obliged
them to give the word in our Lord’s mouth a new and
quite original meaning. - ‘Unable to grasp the thought that
our Lord ignored the intermediate state, and taught His new
disciple to look on beyond it to the true kingdom, they
have been obliged to suppose that Paradise is only another
word for Hades. Having reached that point, they were con-
fronted with another difficulty, Dives was in torment,
Lazarus in bliss; a great gulf divided them for ever! The
inference was inevitable. Two compartments must be sup-
posed for the two classes represented by these two characters.
It was a mere detail that there is not a particle of Scriptural
evidence for it. There was no other way of reconciling the
parable as they understood it with prevailing opinion. So
all the way down from Tertullian to Dr. Littledale a stream
of erroneous comment has misled the Church, and Mr. Greene
tells us once more of the “portion of Hades enjoyed by the
blessed,” and refers to Smith’s Dictionary and the Rabbinic
School as his authority! The Rabbinic School, it appears,
regarded Hades as “a region of rest in the heart of the earth
—the intermediate home of the blessed.” With due respect
to the Dictionary of the Bible, but none whatever for the
Rabbinic School, I venture once more to remind Mr. Greene
that the sole and only authority on the future life is the Holy
Scripture fairly interpreted. Come what may, let us stick to
that. There we are safe.

It is far easier to tie a knot in a tangle than to pick it out.
And it is easier “to darken counsel by words without know-
ledge” than to make clear to reluctant minds a difficult subject.
But if T may be permitted to refer for a moment to other
and more acute critics (to several of whom I desire to
render my grateful thanks), I would observe that the chief
stumbling-block would seem to be the difficulty of getting rid
of the idea of time in the intermediate state. But this was
probably the reason why sleep was used as the proper emblem
of it. Time, which Hooker defines as * the measure of the
motion of the heavens,” is essentially a condition of this life,
and cannot be predicated of the next without involving
insuperable difficulties. What, e.g., can we think of those
who for thousands of years have been in the unseen world, if
they have all through these centuries been conscious, and
marking with longing expectation the lapse of ages? The
Bible speaks of them as asleep. ¢ No, we say thé&y have
been wide awake all the time.”” But, on the other hand, if
we regard sleep as unconscious, then all together they will rise,
at ‘ our gathering together” unto Him. If it were merely an
intellectual knot, I should not care to spend time at the fag-end

1
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of my life to untie it. But it is a practical question intimately
mixed up with our hopes and expectations. Terrible evils are
impending over the Church. I have referred to some of them.
Others cannot be laid open here. A flood of error is sweeping
over us. Surely the time has come when all that can be said
to arrest it should be said now, Feebly, but not, I hope, falsely,
I have said my say. Soon, very soon for one like me, nearing
fourscore, we must enter on that future life of which I have
long been thinking. Then I know what it will be. At rest
from this body of infirmity and sin. At home with the Lord
in a new body of glorified humanity which He shall give, for
He giveth us a body as it pleases Him (1 Cor. xv. 38).
Francis GELL.

A,
v

Agrr. VIII.—.THE MONTH.

THE most interesting occurrence in the month, from a
Churchman’s point of view, has been a correspondence
between the Archbishop of Canterbury and Dr. Horton, the
eminent Nonconformist, respecting the possibility of a com-
promise on the question of religious education in elementary
schools. The Archbishop invited a conference, subject to the
acceptance of certain *‘large and leading principles.” These
principles were, in short, first, ““that the elements of the
Christian faith, as taught in Holy Seripture, should form part
of the regular instruction given in elementary schools,”
subject, of course, to a conscience clause; secondly, that the
persons to give this teaching ‘should be qualified to give
1t genuinely as well as efficiently ”; and, thirdly, that it
would not be right to banish wholly from our elementary
school system the giving of denominational instruction
within school hours.” A more moderate statement of the
Erinciples to which Churchmen must adhere could not well

¢ made. It seems to amount to a readiness to forego some
distinctive features of Church teaching, provided it were
possible to secure, by common consent, the maintenance of
some definite religious teaching on which Churchmen and
Nonconformists might agree ; and in some quarters it has been
thought that the Archbishop was going too far in the direction
of compromise. But the result has been to show decisively
the uselessness, at the present time, of attempting to
make any compromise at all. Dr. Horton consulted his
Nonconformist friends, and replied—with some reserve, as
it would seem, of his personal opinion—that the proposed
conference is only possible subject to the acceptance of two
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* fundamental positions": (1) “That all schools maintained
by public money must be absolutely under public control.”
() “That in all schools maintained by public money all
teachers must be appointed by public authority, without
reference to denominational distinction.” At the same time
Dr. Clifford writes to the T%Wmes to say that the system of
religious instruction he desires to see everywhere established
is that of the late London School Board; and, in effect, his
demand is that the Non-provided Schools, which have hitherto
been Church Schools, or schools of specific denominations,
should be placed absolutely under * popular control,” without
any guarantees for denominational education being main-
tained.

Dr. Clifford is right in saying that this correspondence
“ clears the air.” It puts on recerd the fact that the militant
Nonconformists will be satisfied with nothing but the absolute
surrender to “ popular control ” of the schools of the Church
and of denominations like the Roman Catholics; and that
the moderate Nonconformists, like Dr. Horton and Mr. Camp-
bell, are unable to moderate this demand. In fact, the
Archbishop’s almost too generous offer of compromise has
been met by a more positive and aggressive demand than
ever. It may be well, though it may be useless, to remark
in passing that the Church Schools are not, as Dr. Horton’s -
conditions imply, ‘ maintained by public money.” Their
current expenses are maintained by public money; but the
schools themselves were provided, and the bui{dings will
always be maintained, by the voluntary subscriptions of
Churchmen. It would be possible, therefore, to accept
Dr. Horton’s principle, and to deny its applicability to the
old Church Schools and all the Non-provided Schools. But
apart from such points of accuracy, and even truthfulness,
of statement, it is now positively avowed by the Noncon-
formist leaders that nothing will satisfy them but the abolition
of definite Church teaching in all the former Church Schools,
and the substitution of the *‘ undenominational  scheme of
the late London School Board. It is, indeed, by no means
certain, as the Archbishop has previously suggested, that the
« popular control” which Dr. Clifford desires would in all
cases abolish Church teaching and substitute undenomina-
tionalism. “ Popular” feeling is not everywhere so alienated
from the Church as Dr. Clifford and his friends seem to sup-
pose. But, at any rate, his demand is that Churchmen are
to surrender every legal guarantee for the maintenance in the
schools they built of the religious teaching for the sake of
which they so built them, To that demand it is impossible
for Churchmen to offer anything else than anl 2un%u&llfled-
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opposition. It is nothing less than a claim for confiscation.
All the sacrifices of Churchmen in the past, all that they have
done for generations in order to secure the education of the
people at large in the principles of the Church, all that they
are contributing now, is to go for nothing, and its material
results, in the existing schools, are to be confiscated in the
interests of the undenominational, or, it might be, secular,
education which is preferred by Nonconformists. We venture
to say that a more inequitable—if we thought it becoming to
use Dr. Clifford’s vocabulary, we might say a more iniquitous
—demand could not well be put forward. But it cannot be too
clearly realized that it has been put forward, and it renders
plain the position which should be henceforth adopted by
Churchmen. It is vain to expect that any concessions will be
made by Nonconformists which can settle this controversy.
They demand from Churchmen the sacrifice of everything they
care for in the religious side of elementary education, and
they will be satisfied with nothing less. That being the case,
Churchmen can have nothing further to say in this matter.
We believe that the Education Acts have done us no more
than bare justice, and nothing remains for us but to stand by
them.

<=

Sotices of Books,

The Amen of the Unlearned. A Lay Commentary. By M. C. E.
London : Elliot Stock. Pp. x+227. 5s.

The anonymous papers collected here appeared originally in the
Spectator. Mr. St. Loe Strachey, the editor of that journal, has written
a brief introduction, in which he observes that the author makes a free
but reverent attempt to draw forth the inner meanings of the Bible, and
to awaken feeling in regard to the essentials of the religion of Christ. To
a certain extent the book deserves the praise it has received from admiring
critics. It is gracefully written, reflects exactly a particular phase of
cultured thought, and a few of the essays are extremely suggestive, such
as those entitled ¢ St. Luke as Artist,” and “ Friendship in the Bible.”
That on ““ Byways of the Bible ” brings to light the beauty of some of the
less familiar incidents of Holy Seripture, and “ Good Breeding in the
New Testament’ is a pleasant discourse on manners. The writer is
most at home in dealing with subjects like these, being better fitted to
discuss wmstheticism and the amenities of social life than to expound
theology. When we find an important passage in Romans quoted as
from the Epistle to the Hebrews, without any reference to its connection,
and evidently misunderstood, we naturally feel suspicious. St. Paul’s
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preaching befofe’“'li'glix"ﬁappena to be the topic of another of the essays,
where an allusion to:* the judgment seat of Christ” leads to the remark

that in St. Paul’s mouth this may have implied a speedy second coming,
“but to Felix it must have meant, as it means to us in the present day,
& judgment by the etandard of Christ’s teaching. Possibly even the
Apostle himself meant his words to be taken metaphorically.” We need
not dwell upon she futility of trying to explain away the truth of a
future judgment, but would merely point out that Felix knew nothing
about Christ’s teaching, and would not have trembled at metaphors. It
is, indeed, a glaring anachronism to attribute to this ignorant heathen
the ideas of & twentieth-century latitudinarian.

Elsewhere the writer says that our Lord’s authority was never so
widely accepted as in these doubt-racked days. Immediately afterwards
it is added that belief in a future life is far less widespread than it was,
and “almost all the faithful ery out at times, openly or secretly, ‘ How
long dost Thou make us to doubt ?”” 'We do not think that this is the
language of “almost all the faithful ” in regard to the revelation of a
future life. The author proceeds to argue that eschatology is not the
whole of Christ's teaching, nor even a large part of it, and that when men
believed implicitly in heaven and hell, they did not, as men do now,
accept the authority of our Lord in other matters. There never was a
time, we are told, when questions of right and wrong entered so largely
into the discussion of affairs of State. Cruelties and persecutions, the
sight of which was  almost enjoyed during the so-called ages of faith,”
would now revolt the roughest crowd in London. The consciences, if not
the speculations, of men are being rapidly Christianized, and Christendom
is entering on a more excellent way than ** dull acquiescence in an un-

_challenged probability.” Plausible reasoning like this admits of more
than one answer. It may be replied that the consideration of right and
wrong in affairs of State is no new thing. Charlemagne and Alired are
standing examples of just rulers, and the general policy of the reign of
Elizabeth will bear comparison with that of the reign of Victoria. What'
a London mob might do under given circumstances would be difficult to
say. It has little opportunity, as things are, of giving free vent to its
passions, being kept under by the forces of law and order. But the
chief - defect in the writer’s argument is the insular and narrow view
taken of ‘‘Christendom,” which means here English society, more
especially that section of it which consists of contributors and subscribers
to the Spectator. We venture to suggest that Christendom includes the
whole of the professing Christian world. Is a serupulous regard for right
and wrong the predominant characteristic of continental statesmanship,

_or are the nations of the Continent remarkable for their love of righteous-
ness and justice ? The howling mobs of Kischineff and other places which
lately revelled in cruelties equal to those of the Middle Ages are as
much a part of Christendom as a London crowd. The Roman Church
has not renounced the duty of persecuting heretics. In France the spirit
that manifested itself in the Revolution of the eighteenth century and the
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Commune of thirty years ago is by no means extinet, but has infected the
populations of other countries as well. The history of the past may
easily be repeated, and there is no security that it will not be. It cannot
be said, taking Christendom as a whole, that intolerance is on the decline,
though in some cases its action may be restrained by laws and Govern-
ments. Also it may be noted that there is a steady growth of distinet
hostility to Christianity itself, which is largely due to the breaking down
of old beliefs. The destruction of faith in a future life may be a pretty
occupation for the study, but it becomes a serious thing when carried into
practice in the street by a mob that has cast away all thought of a here-
after, and is determined to have what it can get now. It means anarchy
in the State as well as anarchy in religion. Christianity, of which belief
in a future life and a judgment to come forms an essential part, cannot
be overthrown without overthrowing the social order built upon it, and
everything that tends to undermine the former contributes to the ruin of
the latter. That the negation of a hereafter does not concern the well-
being of a Christian State is an assumption refuted by the history of
Europe.

Encyclopedia Biblica. Vol.IV.: Q—Z, Edited by T.K. Caryxg, D.D.,
and J. S. Brack, LL.D. London: A. and C. Black, 1903. Price
20s. net.

‘With the issue of the present volume the * Encyclopzdia Biblica™ is
at length completed. It is in every way a remarkable work, and few
publications of a theological character have in recent years compelled
more attention. The ¢ Publishers’ Note ? issued with the completed work
contains 80 many interesting details that we may be forgiven if we pause
a brief while to consider its contents. Thus, we are told that the work,
though containing 5,444 columns of print—equivalent to between sixty
and seventy volumes like those of Freeman’s * Lectures on History”—
may now be purchased, not only in four-volume form, but in a single
volume, scarcely more than three inches thick, thanks to the thin Bible
paper on which it is printed. No less than ninety-six specialists have been
at work upon the book. Of these, exactly a third wrote in a foreign
language (German, French, or Dutch), a fact which entailed a great
amount of translation work ; and, finally, every article was revised by a
staff of specialist editors to insure scrupulous accuracy generally, and to
maintain a perfect correspondence between the parts. The result is that,
as a work of reference, the book is strikingly successful. The system of
abbreviations and of cross-references is admirably conceived and executed,
and the typographical character of the work such as to place it in the very
front rank of dictionaries. In fact, no book can in these particulars
compete with it.

The publishers point with pride to the ‘ unsectarian character ” of the
book. If, indeed, to be able to count among its contributors Christians,
Jews, Unitarians, Agnostics, be a matter for congratulation, no doubt
their satisfaction is amply justified.

“ The ¢ Encyclopeedia ’ is not a dogmatic text-book for children.” It
assuredly ‘is not. In one aspect we may safely affirm that it is not a



Notices of Books. 163

dictionary of the Bible at all, but rather a congeries of articles, some long,
some short, some illuminating, some the reverse, but all more or less
coloured by the various speculative theories that do duty for solid fact in
certain theological high places. ‘ Encyclopzdia Biblica ” is more justly
to be termed a dictionary of speculative criticism on the Bible than a
Bible dictionary.

The amount of guess-work with which many of its articles are charged
can hardly be estimated, unless a reader takes the trouble to study with
“ critical ”’ exactness such performances as Schmiedel’s “ Gospels,” Van
Manen's “ Romans,” or Cheyne’s “Saul.”” Such dazzling speculations
may perhaps be justified by the analogy of & work like Dr. Frazer's * The
Golden Bough”; but there is this marked difference between the two
works when contrasted and compared: Dr. Frazer admits that he is
offering to us a series of hypotheses to serve as light bridges connecting—
if only for a time—certain scientific data; nor does he claim for these
hypotheses anything more than that, as connecting links, they may serve
to give to the facts put forward a significance which, without some such
interpretative help, they would else lack. But the writers of many—all
too many—of the articles in * Encyclopadia Biblica’ practise no such
critical self-restraint, Half the theories indulged in are sef forth as the
latest ¢ results ” of a critical process; in brief—and this is particularly
noticeable in Professor Cheyne’s own contributions—the facts are utilized
to lend a “local colour” to the theories, rather than as the criterion
whereby those theories may be rigorously tested. Readers may urge
with justice that the object of an * Encyclopzedia” is to supply them
with ascertained and ascertainable evidence, not to produce doubtful (and
often conflicting) hypotheses, in defiance, it would sometimes seem, not
of tradition only, but of the very evidence in question.

It would not be possible to discuss this matter fully in the space at
our disposal ; but we should like to call attention to Professor Cheyne’s
latest novelty in the shape of criticism. It is this: Casting about, at an
evil moment, for something ¢ fresh ” in the “critical”’ line, he lighted on
the word “Jerahmeel.” The word, harmless enough in itself, seems to
have exercised a malign fascination upon him. He can no more get rid
of it than poor Mr. Dick could rid his manuscripts of allusions to King
Charles’s head. Jerahmeel (mentioned in the Old Testament as (1) a great-
grandson of Judah, (2) & Levite in David’s time, (3) a son of Hammelech ;
while the Jerahmeelites are mentioned twice, both times in 1 Samuel)
becomes in the Professor’s hands the key to unlocking pretty nearly every
problem in Old Testament history (many of the problems and difficulties
being purely the result of his own inventiveness). The Proteus-like
character of the name Jerahmeel is revealed, according to the eritie, not
once nor twice, but in hundreds of places. Thus, Jericho, Bathsheba,
Urish the Hittite (=Jerahmeel the Rehobothite), all conceal the mystic
name. The Book of the Wars of Jehovah becomes in his hands the list of
Jerahmeel ; Bethlehem = Beth-Jerahmeel; the Valley of Rephaim=the
Valley of Jerahmeel; and even Asshur is a synonym for the won.i.- This
is a mere random gathering from the Professor’s basket of novelties ; but
readers will readily find hundreds of other choice specimens —they may be
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had everywhere, and for the asking. We might instance, as examples of
perverse exegesis, Cheyne’s view of Gen. iii. (col. 4397), of the Sodom and
Gomorrah incident (col. 4668, § '3), the temptation of Jesus (col. 4962,
§§ 7, 14), Ur of the Chaldees (col. 5288, § 5). But we forbear. Enough
has been said already to show that, to say the least, much of the.
“ Encyclopeedia *’ must be used with extreme caution, despite its inter-
national character and its vaunted unsectarian bias.

In order, however, that readers may not suppose that the entire work
is built up on such purely fanciful or idle material as the above would seem
to indicate, let us instance such admirable articles as ‘ Weights and
Measures,” by Mr. G. F. Hill; “Tiglath Pileser,” by Mr. Pinches; the
various Egyptological and Assyriological papers; and the thorough and
exhaustive treatise on “ Wisdom Literature,” by Professor Toy. We do
not think it unfair to say generally that articles involving no doetrinal
significance are good and trustworthy ; but that wherever some point of
Christian doctrine or tradition is affected by the critical position adopted,
there the article is almost certain to be biassed, and therefore untrust-
worthy. It is not, we think, good criticism or a sign of enlightenment to
dispute every belief, doctrinal or historieal, simply because it is old or has
been accepted. Even the old is sometimes true. There is much that is
new in the ¢ Encyclopzdia ""—of that there is no doubt ; we could wish that
there were less of what is new, and more of what is true.

Let us conclude, however, with a word of unstinted praise: The maps
and the illustrations in this book are everything that the most exacting
could desire.

“ Christian Science” contrasted with Christian Faith and with Itself.
Sermons preached in the Nave of Norwich Cathedral. By WILLIAM
Lerroy, D.D., Dean of Norwich. London: 8,P.C.K. Pp. xxvi, 169,

Dr. Lefroy’s searching examination of the pretensions of the Christian
Scientists ought to be widely circulated. His book contains six sermons
on the subject, prefaced by a long and valuable introduction. An
account of the origin of the system, given in the words of its foundress,
is followed by copious extracts from Mrs. Baker Eddy’s writings, so
that the reader is enabled to gain an exact notion of the principles
on which “Christian Science” professes to be based. As the Dean of
Norwich points out, it purports to be a new system of religion no less
than a new system of healing. The denial of the existence of matter lies
at the root of the theory, and the consequences of this denial as regards
the nature of man and the person and work of Christ are forcibly demon-
strated. Various other questions arising out of Mrs. Eddy’s teaching are
considered in detail, amongst which may be mentioned the perversions of
Scripture common in the circle of her followers, and the true character
and purpose of our Lord's miracles. Dr. Tiefroy has performed a public
service by exposing a widespread delusion, in addition to providing his
readers with an armoury of effective answers to the arguments of its
votaries.



