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SEPTEMBER, 1902

THAMES CHURCH MISSION.

IWNSTITUTED 1844,

¢ Christ Jesus came inte the world to save sinners.”
1 T i, 15.

““For though I preach the Gospel, I have uothing to glory of
for necessity is laid upon me: yea, woe is unto me, if I preach

not the Gospel !”’—1 Cor. ix. 16.-

THE Gospel MUST be preached to the perishing souls who, day by day, are

working on our Great River, and the Committee of the Thames Church
Mission find NECESSITY LAID ON THEM to ask those of the Lord’s servants who
possess their Master’s gold and silver to assist as in their power this imperative
command. The Mission has during the past year, from many causes, suffered
financially. An urgent need is the reason for this appeal.

Subscriptions or Donations to be sent to the Secretary,

F. PENFOLD, RN,
31, New BRrIDGE STREET, LonDoN, E.C.

~ HODDER & STOUGHTON’S PUBLIGATIONS.

PRINCIPAL FAIRBAIRN'S NEW WORK.
““ A GREAT WORK—The greatest that Principal Fairbairn has yet given to the world.”
600 pages, price 12s., cloth.
The Philosophy of the Christian Religion. By A. M. Fairsairy, D.D.,
LL.D., Principal of Mansfield College, Oxford. )

- “Ttyis no exaggeration ro describe this s a great work, and the greatest that Principal Fairbairn Las
yét given to the world. He has written many books, all good, but differing in value; and hitherto his
Christ in Modern Theology,” with its musterly historical surveys and bold yet massive attempt at theo-
logical reconstruction, has been regarded as his masterpiece. But, unless we are mistaken, the volume
fore us is a still more remarkable achievement, which will establish on an even broader basis than
bafore the author's reputation as a profound theological scholar and thinker, who also posseses in a
brilliant degree a gift that is by no means universal among theologians—the gift of expounding his
ideas.”—Q@lasgow Herald.

: Dr. JOHN SMITH’S NEW WORK.
. Crown 8vo., cloth, price 3s. 6d.
The Integrity of Scripture : Plain Reasons for Rejecting the Critical Hypothesis.
By the Rev. JouN SyiTH, M. A., D.D. Edingburgh,

“Vigorous common-sense marks every page of Dr. Smith’s work. The book is most useful either for
giving or lending to persons perplexed by current controversies about the Bible, and it would be a good
thing if the clergy would take a leaf from it, and make use of ite contents as materials for their addresses
to their people. Nothing can be fairer than Dr. Smith’s way of dealing with the questions raised. He
puts the case without passion and without exaggeration in a straightforward style that renders the sub-
Ject intelligible to plain folk.”—Church Family Newspaper.

Rev. T. G. SELBY’S NEW BOOK.
! Crown 8vo., 6, cloth.
.§ The God of the Frail, and other Sermons. By the Rev. T. G. SgLsY.
* “Mr. Selby’s sermons are those of a reflective man of the world dealing unflinchingly with diffichit
:;:};J]ggtsé'ﬁever tempted into cheap effect, and showing a remarkable power of apt and telling illustra-
."—Times.

Loxpox: HODDER & STOUGHTON, 27, PATERNoSTER Row, E.C.
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"-Qﬂ His Majesty the King has graciously acce IR
5 pted a copy of « C

to Serve: a Coronation Welcome to our King and Queelr)z” by thre0 vl!l:‘:i

2 Cuarres Buirock, B.D., formerly Rector of St. Nicholas’, Worcester, )

H.M. The Queen.—* Dear Sir,—Ihave submitted ‘ Crowned to Serve’ to the Queen,.’
Her Majesty has been pleased to accept a copy of the volume, and I am commanded tl; k
thank you. “ I am, dear Sir, Faithfully yours, S1onEy GrEvILLE.”

“ BuckingHaM Paracg, June 10th, 1902.” .

=
A

“qrowned

The key-thought of this new fully illustrated Book is the Royalty of Service—¢ Ick
Dien ; perhaps the lesson most needed to make a Happy Home or a Happy Nation. It
not onlg gives a full and comprehensive biography of our King and Queen, but it illus-
trates, from a Iqeneral standpoint, the leading features and characteristics of Royal life in

i

England as a life of ¢ service.”

“Crowned to Serve” will be supplied in guantities, for Parish Gifts and otherwise, on
similar terms to “ The Queen’s Resolve,” 1,000 copies of which the Mayor of Windsor
recently presented to the Sunday Scholars of the Royal City.

Since 100 copies at least would be sure to be required in any School, if seen by the
scholars, and the difficulties of supply will be very great, Orders should be sent without
delay to the Publisher, Home Words Office, 11, Ludgate Square, London, E.C. They will
then be despatched in the rotation of letters received. The published price is 1s. 6d. in

handsome cloth gilt binding.
5 7
crve, *

By it Rev. CEXARLES BULIL.OCK, B.1D.,
AvurHoR oF “THE QUEEN's REsoLve.”

From the Bishop of Durham.—‘Crowned to From the Archbishop of Dublin.—‘‘I hope
Serve’ is a beautiful Coronation book. The sug-  «Crowned to Serve’ will haveas wide a circulation
gestive and admirable message of the title i8 -~ 55 jts admirable predecessor ‘The Queen’s Re-
perfect. The large circulation (ef which there can = golve.' ™
be no doubt) will, under God, do good far and
wide, Alike the matter and the abundant iltus- From the Bishop of Derry.—* In this beauti-
trations make it a winning message of Godliness | fyl book, which I have read with real interest
and Loyalty. and pleasure, the author has admirably succeeded

FProm Dean Lefroy.—*‘ Everything that issues in showing the heart and real humanity within
from Home Words Office seems, in its design, its | the life of Royalty.”
character, and its consequence, to sweeten and to
strengthen home. ‘Crowned toServe’ illustrates
this fact ‘right royally.” Itisfull of information
about the Coronation, together with fascinating
chapters about our Royal Homes, enriched by
sanctified sense and the light of spiritual precep-
tion. Every home in the land might be brightened
by the light which in these pages illumines our

From the Bishop of Liverpool.—¢‘ ‘Crowned to
Serve' is a marvel of cheapness and a store of
information.”

From Martin J. Sutton, Esq.—‘‘Please ask
the Publisher to send me 400 copies. No one
would suppose such a work could be produced
palaces, our princes, and our noble King and his | for such a price, Also let me have 2,000 copies
gracious Cousort.” of ' Crown Jewels.””

To THE PUBLISHERS, ORDER FORM.
“HoME WoRDS” OFFICE,
11, LUDGATE, SQUARE, BE.C.

Please send me, in order of rotation, the following supply of ¢ Crowned to Serve ”:—
12 and under 25 copies at ... 18. 13d. each. 50 and under 250 copiesat ... 18, each.
28, ” o 1s1d. 250 and over » . ond. o,

1f desired, a local Parish Inscription can be placed in gilt letters on the cover of each copy on 2
slight extra payment; but immediate instructions should be given to the Publishers.

Name and Address

. .
<

“(Q;)r A Single Copy sent Post Free on Receipt of 18. 6dl. - r/’
-ﬂ\_'\ Loxpon: ‘‘Home WorDps” OFFICE, 11, LUDGATE SQUARE, Lupcare HiLr, E.C. J'~ |
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NEW VOLUME OF THE ‘CHURCH’S OUTLOOK SERIES.”

Now ready, in crown 8vo., cloth, gilt lettered, price 2s. 6d. net.
VITAL RELIGION:
»
. OR, ’

THE PERSONAL KNOWLEDGE OF CHRIST.

BY

Rev. G. H. S. WALPOLE, D.D.,
Principal of Bede College, Durham.

. THE aim of the Author in this work is to show that true religion is essentially a matter
of personal experience; that it is the power created by an intelligent realization of an
actual fellowship with a Living Person as clearly traceable in the daily events of life
as in the various ministries of grace; that it pervades what is called the secular side of
life as closely as the religious. The character of this Fellowship as indicated by the
word Friendship is first examined and explained. The way by which it is attained is
then pointed out, and there follows a consideration of its actual experience in the
personﬁl life of Thought, Work, and Suffering, as well as in the wider life of the
Church.

The following list of the Subjects will indicate the character and scope of the book.

Introductory. - | Knowledge in the Holy Communion.

The Importance of the Knowledge of Christ. | Sin, the Hindrance to Knowledge.

The Character of the Knowledge of Christ. The Assurance of Knowledge.
e Cost of the Knowledge of Christ. The Knowledge of the Son in Relation to the
owledge through the Scriptures. Father.

Knowledge by the Holy Ghost. Knowledge and Christian Unity.

EKnowledge by Prayer. The Knowledge of Christ as King.

Knowledge in Work. Conclusion.

Knowledge in Suffering.

- “The keynote of this interesting and beautiful book is the thought that religion is esgentially
the life of friendship and intimacy with God revealed in Jesus Christ. We have no hesitation
in saying that Dr. Walpole has given us a work of real spiritual value, and we heartily recom-
mend it to all thoughtful readers, especially to those who lament the ‘ decay of experimental
religion.” The present volume is a solid contribution to the solution of the problem how ° to
find a basis for faith in an actual experience.’ "—Guardian.

PREVIOUS VOLUMES OF THE “ CHURCH’S OUTLOOK SERIES.”

Vol I. In crown 8vo., bound in cloth, 2s. 6d. net.

Theology, Old and New. By Rev. W. F. Coss, D.D.,
Rector of St. Ethelburga's, Bishopsgate.

“ Dr. Qobb approaches his subject in a liberal spirit, and his grasp of many fundamentals is strong and
his tone reverent.”—The Churchman.

Vol IL. In crown 8vo., gilt, cloth lettered, price 2s. 6d. net.

Our Attitude’ towards English Catholics and
- the Papal Church. By ArTaUR Garron, B.A. (sometime Priest in the Roman
Catholie Church). An endeavour to explain the covstitutional attitude of Enmglishmen
towards English Roman Catholics by examining the history of the Papacy and its various
relations towards England in the past.
**Mr, Galton has given us s very useful and a very readable volume.”—The Churchman.

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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CHEAP EDITION-NOW READY.

In crown oblong 12mo., paper cover, price Sixpence.

THE MASTER’S GUIDE
FOR HIS DISCIPLES:

Being a Manual of all the Recorded Sayings of Jesus, arrangecfi
for Easy Consultation and Systematic Reading,

WITH A PREFACE BY EUGENE STOCK,
Author of “ Lessons on the Life of Our Lord.”

OPINIONS OF THE PRESS ON “THE MASTER’S GUIDE”

“ Extremely useful, and to many people the wide reach of the extant sayings of Christ will
come as something very like a revelation.”— Daily Chronicle.

“Qur commendation of the compilation is high, and no Bible student should neglect to
po-sess himself of a copy.”—Christian Age.

“Will reveal new light and be a constant source of help.”—Methodist Times.

“The treatment reverently brings out the Master’s teaching in a striking way.”—
Church Bells. .

* Qught to be a special favourite with all who love their Saviour’s words. These words

are here most admirably and usefully grouped under the subjects to which they relate,”—
English Churchman. ’

¢ A very useful book.”—Christian Globe.
*“ The idea of this little book is excellent.”’—Illustrated London News.

¢ Has been planned with great thought and care, and the directness of its teachings gives
it an exceptional value as a manual of religious instruction. . . . It is a little manual that

everyone should possess, for the uses to which it may be put are many, though they may not be
abticipated.”—Rock. :

¢The best of all possible books for devotional reading.”— Religious Review of Reviews.

“Tf this book were used with diligence the reader would come to know the mind of Jesus

in a way and manner which would not be possible by the ordinary method of reading the
Gospels.”—Christian News. ‘

¢ A charming little volume.”— Yorkshire Post.
* Valuable and instructive.”—Bradford Observer.

“The arrangement is a very helpful one, and will be gladly welcomed by many.”—
Perthshire Advertiser.

““To busy students, and particularly to Sunday-school teachers and Christian workers, the
neat, well-printed volume will be a real treasure.”—Dundee 4 dvertiser.

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, EC.
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BY THE LATE LORD BISHOP OF LONDON.
In foolscap 8vo., tastefully printed and bound, price 58,

COUNSELS FOR CHURCHPEOPLE.

FROM THE WRITINGS OF
THE RIGHT HON. AND RIGHT REV. MANDELL CREIGHTON, D.D.,
. The late Lord Bishop of London.
SELECTED AND ARRANGED BY J. H. BURN, B.D.

‘‘1t would be difficult to overestimate the value of a book like ¢ Counsels for Churchpeople.’ Bishop
Creighton is invariably clear, sensible, and suggestive, and his manner of treatment is admirably united to
the meutal habits of the time."—Literature.

UNIFORM WITH THE ABOVE.
Tastefully printed and bound. Price 5s., post free.

THE LIFE OF CHRISTIAN SERVICE:

@ Wooft of Wevotional TBoughfs.

From the Writings of F. W. Farrar, D.D., F.R.S., Dean of Canterbury. Selected and
arranged by J. H. Burn, B.D.

‘* An exceedingly valuable work, full of the choicest gems, brilliant and penetrating. Many a dull hour
can be made bright and cheerful by studying the thoughts of the venerable Dean, as depicted in the pages of
‘ The Life of Christian Service.’ "—Family Churchman.

¢ Devotional readers will find very little to dissent from in these pages. They will certainly find much
from which to profit, and, it is needless to say, many brilliant passages of great eloquence and power.”—2News,

Tastefully printed and bound, gilt top, 5s.

HELPS TO FAITH AND PRACTICE :

@ QGoofk of Wevotional Readings.

From the Writings of HeNry Scorr Hornaxp, M.A., Canon and Precentor of St. Paul’s
Cathedral. Selected and arranged by J. H. Burx, B.D.
“It, will greatly please the admirers of the orator and preacher, and gratify his friends as a remembrance
of his deeds of kindness.”—-Churchwoman.
“‘There is not a page which does not contain a helpful thought or an inspiring message.”—Quiver.

‘“ A very charming book of devotional readings.”— Bristol Mercury.
““ A volume of reflections which will certainly prove helpfal to many an earnest-minded person "—Church

Gazette.
““We can recommend the book to those who have but little time for devotional reading.”-—Churcl Review.

‘“ The book will prove very useful for short Lenten readings.”—Pilot.

SECOND EDITION.—In foolscap 8vo., tastefully printed and handsomely bound, price 5s.

HELPS TO GODLY LIVING:

@ ook of Pevofional THousBrs. .

From the Writings of the Right Honourable and Most Reverend FREDERICK '.I;‘EMPLE,.D_.D.,
Lory ARCHBISHOP OF CANTERBURY. Selected and arranged, with His Grace’s permission,

by J. H. Burwy, B.D.

“ We shall be surprised if this quiet little book does not do & solid amount of good on these lines. Church.

men will receive it with a cordial welcome.”—Guardian. : ibuti
“The hook is a distinct aid to devotional literature, the presence of an index contributing also to its
vall‘l‘ez‘"—Ftémily Churchman. 1 Famity Ne
good and suitable aid to meditation.”—Churck Family Newspaper.
“The work is likely to prove a helpful addition to devotional literature.”—dberdeen, { "“r;,mi'l';“
“It is a beautiful book. The best possible souvenir of Archbishop Temple.”—Ezpository .

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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EDUCATIONAL.

DAVENTRY GRANMMAR SCHOOL.

Founded A.D. 1600.

PUBLIC SCHOOL EDUCATION at moderate cost. Resident staff of University Graduates in Honours.
Entrance scholarships. Special terms for sons of clergy and medical men. Nound Church teaching.
Healthy situation, 800 feet above sea-level. Good buildings. Large Playing-fields, Laboratory, Gymnasium,
Fives’ Court. Experiended Matron.
Entrance Scholarship for Sons of Clergy naturally reducing Fees.
For Prospectus apply : Rev. H. Joanson, Head Master.

“Those in any departmenf of teaching who may occasionally be at a loss for the
wherewithal to point a moral or adorn a tale will find this book a boon.”—Star,

TWELFTH EDITION. Handsomely printed and bound in cloth, price 5s.

TOOLS FOR TEACHERS.

Compiled and arranged by WILLIAM MOODIE.

A COLLECTION OF
Hnecdotes, 3I[ustratiqxts, Legends, etc.,

¥FOR THE USE OF THE

GLERGY, TEAGHERS OF SUNDAY SCHOOLS, BIBLE GLASSES,

AND GENERALLY

ALL ENGAGED IN THE MORAL AND RELIGIOUS TRAINING
OF THE YOUNG,

Erxtracts from Personal and Dress Motices, ¢tc.

¢“ Evidently a book of thought and meaning, and will, I trust, find its place among the implements of
human teaching.”—Dr, C. J. VaucHAN, Master of the Temple.

“I think ‘Tools for Teachers’ is fitted to be an admirable help to teachers, or to all who have to deal with
the young. It is so bright and varied.”—ANNIE 8. Swan (Mrs. Burnett Smith).

“I have looked through your book, and found it difficult to lay it down. The greatest want in the
equipment of the Sunday-school teacher has been, in my opinion, a book of this kind ; and it seems to me
that this book' of yours admirably supplies that want.”—Rev. Prof. Marcus Dops, D.D.

I thank you for your ‘ Tools,” as, I am sure, multitudes of teachers will. T could not imagine a better
mesent for a S8abbath-school or Bible-class teacher ; and the regular use of the book could not fail to give a
Edfxix%g frltlashness and interest to such a teacher’s all-important work.”—Rev. ALEXANDER WayTE, D.D.,

urgh.

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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THE MORAVIAN MISSIONS.

(EsTABLISHED 1732.)

Oldest Protestant Missions to the Heathen—rFirst to the Lepers.

Abcut one in sixty members is a Missionary. There are gathered under their care from
darkest heathenism nearly 100,000 —i.¢., more than three times as many as the Parent Church.

To_help those devoted people whom God so blesse:, and who, in the preponderating
proportion of their Missionaries, are so largely doing the work of other Churches,

THE LONDON ASSOCIATION IN AID

Was formed in 1817. The following are some of many pressing needs for which
EHarnest Prayer and Support are Sought.
FOR GENERAL FUND-largely increased annual help of at least £4,000

if existing Missions are to be maintained and Deficiency averted.

FOR THE LEPER HOME, Jerusalem, where Inmates have doubled in number,

funds are still urgently wanted to defray the cost of the New Water Reservoir, ete.

FOR LABRADOR, hitherto self-supporting, but crippled for a time in its resources,
£2,000 annually is required for a few years, until the Mission can be
re-established. For this need, and to avert loss to the General Fund,
an ADDITIONAL Fund is being raised.

CONTRIBUTIONS WILL BE THANKFULLY RECEIVED
and information given by the REV. W. WETTON COX, at the Offices of the LONDON
ASSOCIATION, 7, New Court, Lincoln’s Inn, LONDON, W.C., who will also gladly arrange
for Meetings, Sermons, Lectures, ete.

Mrs. Harcourt Mitchell writes : ¢ Churchwomen should support an organ of their own.”

‘The Churchwoman ” is published specially for Churchw. men, therefore Churchwomen should support

The Churchwoman.

AN ILLUSTRA TED DEVOTIONAL AND PRAGTICAL REVIEW.

G. M. IRELAND BLACKBURNE and H. P. K. SKIPTON.
Published every Friday, Price 1d.  Annual Subscription, 6s. 6d., post free.

THE CONTENTS DURING THE PAST YEAR HAVE INCLUDED:

* Beasons Why.” | Articles Rev. PROVOST BALL, Mrs. BEN
; FON By tue VERY REV. s - N
« By th(_e late Miss CHARLO’I"TE M. YONGE. S(})’N, Mrs. JEROME MERCIER, and other
. The China cupboa'rd-, writers of note, while the general contents in-
By M1ss CHRISTABEL COLERIDGE. clude a Devotional Kalendar and Teachmgé
. ” | Leaders and well-informed thes on Curren
sunda'y by s‘mdaY- i Topics, Reports of Church Meetings and Charit-
By the Rev. MELVILLE SCOTT. able Work, A Young People’s Page, Arnclgs on
xymn Tunes. Needlework and Women’s Work generally ; Re-

By ARTHUR HENRY BROWN. views of Books, and Correspondence.

Specimen Copies sent post free upon application.

PusLisEING OrricEs: 2, EXETER STREET, STRAND, LONDON, W.C.
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Jhe )Yatwnal
Protestant Chureh Union.

To Promote the Principles of the Reformation as set forth in the
Prayer Book and Articles of the Church of England.

President -W. D. CRUDDAS, Esq.
Chairman—The Rev. Prebendary H W. WEBB-PEPLOE, M.A.
Treasurer—T. VICTOR BUXTON, Esq., J.P.

General Secretary—Sir C. ROBERT LIGHTON.

The Committee KARNESTLY APPEAL for the INCREASED SUPPORT of 1,000
NEW MEMBERS to enable them to extend the publication and lecture work of the Society.
Full particulars of the Society’s nhjects and operations and terms of membership can be obtained
on application to the Secretary, )

OFFICES OF THE UNION,
322, REGENT STREET, LONDON, W-

resident : THE LADY FREDERICK CAVENDISH.
be frienbs tc:éﬁréslzbmts Hon, Mrs. FRASER and Mrs, ALFRED
7 Chairman of Committee: WRIGHT BROOKS, Esq.
of Brmenla Treasurer : HECTOR MUNRO FERGUSON, Esq.
¢ | Secretarp: Miss E. CANTLOW.
600 ORPHANS AN CRPHAN RESCUED, Fep A letter recently received
MAINTAINED. ‘],OTESD’ ARD EDUCATZD PO from one of the Armenian

Funds Urgently Needed. per L8 Anoum % | dtision centressaya: “ onty

a small proportion of the
800 Destitute THE MIA. | Orphans will be able fo sup-

MIsgy o B
Cases walting. ON HOMES 1IN ARM port themselves next year."

DONATIONS IN AID OF WIDOWS & ORPHANS gratefull - -
received by the Hon. Treasurer s abave. & v 47, Victoria Str eet,

CHEQUES SHOULD BE CROSSED “LONDON AND .
S S S PMINSTER. BANK Westminster, S.W.

Spanish & Portuguese Church
Ald Society.

President: RIGHT REV. BISHOP INGHAM, D.D.
HELF URGENTI.Y NEEDED.

The Bishop of Durham writes, Oct. 30, 1901 : *“ The Society’s work has A VERY WARM
PLACE IN MY HEART.”

Contributions will be gratefully received by the Rev. H. E. Novss, D.D., or by the Rev. THO8, —
PULVERTAFT, M A., Secretary, Church House, Westminster, 8. W. “
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ECCLESIASTICAL INSURANCE OFFICE, LIM.

FIRE INSURANCE.

BURGLARY INSURANCE.

GLASS INSURANCE.

The Surplus Profits are devoted to Institutions, ete., for the benefit of the Cl and of Ch j
2 ) ergy urch objects.
Already a sum of £33,000 has been so dlstribluted, including £3,000 to the Queen Victoria Clergy Itl‘nnd.

For Information and Forms, apply at the Joint Office.

s of the Ecclesiastical Insurance Office,

Lim., and the Clergy Pensions Institution, 11, Norfolk Street, Strand, London, W.C,

““This is a serious attempt made in good faith to hel

existing resources of the Church.”—Guardian.,

OHN DUNCAN, F.I.A,, Secretary.

D the Clergy to help themselves, and to husband the

CLERGY PENSIONS

FOUNDED 1886.
The distinguishing characteristic of the scheme

words, “ Self-help aided.” Clergymen who wish to se

families, exercise self-help by making payments in p

INSTITUTION.

INCORF"ORATED 1892,
of the Institution may be concigely stated in the three
cure the benefits of the Institution for themselves or their

nrchase of Benefits ; whi ibuti
apyplied to augment the Benefits so purchased. The Institution compri:eswmle lowing?) Contributions are

the following :

1. Clergy Pensions Fund; 2. Sickness Fund; 3. Widows and Orphans Fund; 4 Daughters

Fund; 5. Other Benefits Fund;

6. Personal Accident Assur ;
Employees (Assurance of Liability of Clergy as Employers). ance (Clergy) ;

7. Accidents ‘to

For Information and Forms, apply at the Joint Offices of the Ecclesi
Lim., and the Clergy Pensions Institution, 11, Notrfolk Street, Strand, efo:fitéﬁ?lvfr"é“""“ Office,

OHN DUNCAN, F.I.A., Secretary. and Actuary.

SOGIETY FOR RELIEF OF

PERSEGUTED JEWS.

Poor Jews in Jerusalem have suffered most severely this lust year from disease and

water famine,
men daily on Abraham’s Vineyard.

Relief given in the year to 8,834 sowuls, besides employing TO
Many more ask for work.

FUNDS URGENTLY NEEDED for Food, Fuel, and Employment.

Hon. Treasurer: F. A, BEVAN, 54, LoMBarp StREET, E.C.

Secretary :

E. A. FINN,

41, ParurameNt STRERT, S.W.

“LIBERATOR”

RELIEF FUND.

£10,000 required to Relieve New and Urgent Cases.

HUNDREDS of aged and afflicted victims, so. cruelly
robbed of their life-savings by the great Liberator

Fraud, just as they were hoping to enjoy the fruit of their
industry and thrift. Many of them are members of the

Church of England. Cheques and P.0.’s should be sent to the
Secretary, Rev. J. STOCKWELL WATTS, 16, Farringdon

Street, E.C.

THE MISSIONS TO SEAMEN.

Patron : His Masesry THE KING.

Vice-Patrons:

H.R.H. Tre PRrRINCE
oF Wavres, K.G.

THE FOUR ARCHBISHOPS,
THE BisHors, etc.
Vabours afloat and
ashore, at home and
abroad, among seamen
of all classes and na-
tions, fishermen, barge-
men, and emigrants.
Seventy-three harbours
Expenditure in 1901, £40,770.

M\SSIONS

are occupied.
Increased Oontributions and Offertories, ur-~
ntly needed, should be forwarded to the SBecretary,
der W. Dawson, R.N,, 11, Buckingham 8t.,

8trand, London, W.C.

BOOKS PURCHASED

In response to many applications from
persons in different parts of the country, Mz.
ELLIOT STOCK has arranged to Purchase
Libraries and Cases of Books from those who
wish to dispose of them. On receipt of a list
of the Books for Disposal, an estimate of their
value will be forwarded, and the gzgreed
amount will be paid in cash, or given in new
books, as may be desired. All applications
for the Sale of Books shouid be made to—

ELLIOT STOCK, 62, Paternoster Row,
London, E.C.
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THE ORPHAN WORKING SCHOOL,

HAVERSTOCK HILL and HORNSEY RISE.

Founded 1788.

PATRONS {HIS MAJESTY THE KING,
HER MAJESTY QUEEN ALEXANDRA.

TrEASURER : HORACE B. MARSHALL, Esq., J.P., D.L., Sheriff of London.

i mAINTAINS and Educates Five Hundred Fatherless Children, varying in age
from infancy to Fourteen Years., An Undenominational Institution
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SEPTEMBER, 1902.

Arr. .—_THE PASTORATE OF SERVICE: AN
ENTHRONEMENT SERMON (Nov. 1, 1901). -

E preach not ourselves, but Christ Jesus the Lord;

and ourselves your servants for Jesus’ sake (2 Cor.

iv, 5). Or, to render the apostolic Greek a little

more exactly and a little more fully: We proclaim not our-

selves, but Christ Jesus as Lord, and owrselves as your bond-
servants for our Jesus’ sake.

So speaks, for himself and his fellow-workers, unfolding
the inmost and ultimate secrets of his purpose and ambition,
the greatest of all pastors, the Apostle Paul. He is writing
an Epistle which pre-eminently giscloses to us himself, the
very man, the human heart beating at the centre of that
immense circumference of enterprise, and only quickened into
warmer and more manifold sensibilities by the indwelling of
the Holy Ghost. To the Corinthians, whom he loved, and
who loved him well, yet perplexed and grieved him too, he
presents his whole self, without even the thinnest artificial
veil. Affection, hope, disappointment, indignation, irony,
bitter rebuke, tenderest entreaty—all comes out precisely as
it is felt, in the utterance of a devotion to them which has
nothing to conceal. To be sure, all is dominated by a purpose.
The Second Epistle to the Corinthians is no fitful rhapsody of
troubled feeling. All bears upon the rescue of the disciples
back from misbeliefs to the eternal truth, from confusion to a
strong cohesion in the Lord, from themselves to Christ, to
holiness, to heaven. But into the line of that great purpose
the Apostle pours not his reasonings only, nor even his
entreaties, but himself He spends upon his converts his
own innermost being. He gives to them his soul.

In the course of such a message so delivered he comes
to the paragraph before us. And here he dilates awhile upon
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the great phenomenon of the Christian Ministry—its message,
its motives, the divine energies which can alone sustain the
minister, the illumination which his own spirit must needs
receive if he is to shed the light of Christ around him.
Particularly he indicates now the one, the solitary and all-
controlling ambition with which he is to labour and to preach.
What has he to do? What has he to say? A thousand
things, from one aspect; from another and a higher, only
two, which fuse themselves after all into one. He has first
to present, to proclaim, to magnify to men, a Person, in the
splendour of His love and grace, and in the majesty of His
claim. He has then to announce himself to his brethren
as indeed the commissioned messenger of that Person, sent
veritably by that august Sovereign, claiming their loyalty
and their love. But he makes that claim, not for himself, bus
for Him who has sent him. The very last thing he is
authorized to do is to assert an autoeratic position, to dictate,
to terrorize—nay, he is bound expressly not to assert himself
as himself at all. His whole and unreserved ambition is to
proclaim Christ Jesus, and to proclaim Him Lord. And his
entire and unartificial purpose, under that ambition, is to
present himself to his brethren, not as lord over the heritage
of which he is himself only one ransomed member, but as
being, for Jesus’ sake, because of that all-beloved name, the
servant of the saints.

“ Qurselves your bondservants for our Jesus' sake.” Such
is this great clergyman’s central and ultimate conceptivn of
the Christian Ministry. He has much to say about it else-
where from other sides, about its commission and authority,
and about the moral dignity of its idea. But here he lays his
hand upon its very heart, and gives us the central glory of
the thing. And the words denote the most absolute anti-
thesis possible to every thought of an ecclesiastical assumption,
to all such self-exaltation of a ministerial class or order as can
harden it into that far different thing, for which the Christ-
ianity of the Apostles has no place, a hierarchical caste. The
words delightfully negative all that is connoted by that term
of mournful omen, as of mournful history, *eclericalism.”
They present to us in short a conception not magisterial, but
altogether ministerial. The pastor, teacher, and guide in
things Divine has here no ambition outside the glory of his
heavenly Master. And within that sacred limit his supreme
ambition is to be, in Christ, the bondservant of his brethren.
He belongs to them, not they to him. He recognises ever,
and with joy, that the Church is greater than the Ministry ;
téledBride of the Lamb is greater than the bondman of the

ride. : ‘
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So the man’s whole life is at once chastened and dignified
by his call to a high ambition, which, by the law of its nature,
is altogether pure. To “proclaim Christ Jesus as Lord,” that
is the hope which animates him every day. He lives to
make Christ Jesus great to human hearts. "He lives * that
Christ may be magnified in his body,” that Christ may look
out at the windows of his life, and may beckon from its ‘doors,
that his word alike and his example may persuade men, with
an indefinable but strong attraction, to “taste and see how
gracious the Lord is,” and never so gracious as when He is
most absolutely Lord. To this man all interests are subordi-
nated to these; he rises up with this aim in the morning,
and he lies down with it at night. His life is manifold in its
contents; he is a man, “a man in Christ,” and therefore all
the more a man; nothing that is essentially human is alien
to his sympathies. He 1s citizen, neighbour, friend ; he is
brother, husband, father; he is thinker, he is reader, perhaps
over large ranges of the mental realm. But all these many things
are governed for him always by the one thing. Christ Jesus
is his dominant, unifying interest and ambition, his ruling
g;ssion, his track and goal. To himself the Son of God and

an, the Lamb of Calvary, the Prince of Life, the indwelling
Master, the longed-for Lord of the Return, is the inward
all-in-all. He knows that for himself, in a * sober certainty
of waking bliss,” Christ Jesus, embraced by faith, has become
victory, and law, and hope, and heaven begun. He knows
how for himself Christ has given a new significance to all that
is most present in human things, a new interest to the
common day, a new greatness to the ordinary task, a new
sacredness to every man he meets, and to all that makes the
life of man. He knows meanwhile that Christ has transformed
for him the thought of the unseen and eternal from a pallid
cloud into “the beautiful gate of the city,” where he will
taste the bliss of for ever serving, in an action released at last
from friction, the Lord who died for him and rose again. So

- the man has something to say, and, indeed, he has something

to do, for the brethren to whom he is called to minister. He
has to give himself up to the enterprise of “making Jesus
King ” for them also and in them. He lives, not to dictate
to them a faith forced upon the soul from without, but to.
introduce them to the joy of a faith in which repentance and
reliance clasp the crucified and living Lord, and welcome
Him in to mould the life outward from its depths.

It is to be his to lead them, or rather to win them to go
along at his side, in the path which has come to be his
own_delight, the path of self-surrender to_the service of God
in the service of others in His name. Slowly, E‘jl'h;PS, but

D——
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in measure truly, the man has learnt for himself that great
lesson of the Gospel that “it is more blessed to give than
to receive.” He begins to know for himself that “to be
ministered unto” is infinitely less like the regal greatness of
the King of Saints than ‘ to minister,” to *love and serve.”
He begins to see what he will experience perfectly in the life
of glory, that our finite being can never expand and sun
itself fully into the fair ideal of power and beauty for which
it was created, and for which now it was redeemed, till it goes
out and upward from the bondage of self-seeking into the
large and holy freedom of a self-sacrificing love to God, and
to man in Him. Therefore, he is bent upon the enterprise
of “making Jesus King” in the souls of others too. He
knows that it is the absolute right of his Redeemer that He
should reign in them wholly and for ever. He knows equally
that 1t is the due of the souls for which He died that they
should be invited to find their own amplest development and
fullest joy in entire surrender to His will.

To that end the Minister is their bondservant. He exists
for them, he belongs to them, he is at command for them,
that they may yield themselves to Jesus Christ, for this world
and the world to come, and so may live indeed.

My brethren, I have presumed to unfold this apostolic word
to you in order that I may, in your presence, here and now,
in this day of my induction to my seat among you, impose
its message above all upon myself. What to me, now wedded
to this great fcharge till my working life is done, is the
meaning of this day, with its moving pomp of ceremony, its
.choral songs, its majesty of worship in this old and awful
house of God ? To the man whom you thus solemnly welcome
to be no more a stranger it means an unspeakable humbling,
and a call, as from heaven itself, to live henceforth for nothing
but the service of the Lord and you. He must be unwise
indeed who, baving reached the verge of threescore, can yet
dream that such a day as this is to contribute one atom to
the miserable thought of self-esteem. Rather it tremendously
contrasts his littleness with the greatness of his charge, and
drives him to the dust, and to his God. He presents himself
humbly before you, weak, unworthy, a redeemed sinner
annexed by Jesus Christ, who hopes that his one conscious
ambition is to be somehow used for you, in any path of
dutiful service that the Lord shall open to him; to serve you,
to be your bondman, daily given over to you anew, not seeking
vainly to strain himself into a hopeless rivalry with prede-
cessors who have been great indeed, but to live in lowliness
and love, no longer to himself, but to his Saviour, and, under



The Pastorate of Service: an Enthronement Sermon. 621

Him, to you. His deepest longing is to be in some sort the
evangelist and the pastor among you, proclaiming, while he
can, Christ Jesus his Lord as King, and presenting himself as
altogether yours to serve you for Jesus’ sake. You will
second his purpose with your prayers, as already you have
sustained him with them, in your lovingkindness, in the
prospect of this hour.

For me, in this ambition, may the eternal First Cause of
Eeace and power be ever the life of life, ‘ the rock of my
‘heart, and my portion for ever.” Yet may not a new and
unworthy Bishop of this illustrious see thank God that he
finds, under that First Cause, a cause second and subsidiary,
to move his devotion and desire, as noble in its kind as man
can know? To succeed in any sense to a Cuthbert of old,
and, of the later time, to a Cosin, to a Butler, to a Baring, to
a Lightfoot (Lightfoot remembered with ineffaceable love and
reverence since those dear distant days when the pupil sought
the kindest and wisest of tutors in his Cambridge rooms), to
occupy the seat to which a Nicholas Ridley was designated,
and intercepted from it only by the martyr’s fire—is not this
enough to keep the will awake to the glory of pastoral service ?
And when I muse, in the long line of predecessors, precisely
upon two names, the first name and the last in the long
procession, the very faces and voices of the Blessed on this
All Saints’ Day seem to carry to the attentive soul the
burthen of our apostolic text. Thirteen centuries away, yet
present to us still in God, stands gracious Aidan, the con-
queror by sympathetic love, the ruler by service, holy, humble,
strong for Christ, because full of Him and void of self. And
close beside us, just landed dryshod on the immortal shore,
behold a saint as true, a servant of the Lord and of his brethren
as memorable, as the great Culdee. With looks of light he
points his poor successor to “the love of Christ” for his
motive and his power, and to all the human needs of Christ’s
brethren for his field of service. Admirable master of know-
ledge and of thought, leader of movements and of men, he
was greater yet as the lowly follower of his incarnate Lord,
the wholly self-forgetting bondman of his brethren, for Jesus’

sake.
HaxprLEy DUNELM.
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Arr. I.—EMPIRE-BUILDING: A LESSON FROM
A PSALMIST.

WE do not know why Psalm cxxvii. is associated in the

inscription with the name of Solomon, but its opening
verse, Except the Lord build the house, they labour in vain
that build it : except the Lord keep the city, the watchman
waketh but in vain, expresses a conviction which is eminently
characteristic of the wise King, and which often finds pointed
utterance in the Proverbs collected under his name. * Trust
in the Lord,” they say, ¢ with all thine heart, and lean not
upon thine own understanding. In all thy ways acknow-
ledge Him, and He shall direct thy paths.” “ A man’s heart
deviseth his way, but the Lord directeth his steps.” <« The
lot is cast into the lap, but the whole disposing thereof is of
the Lord.” ¢There.is no wisdom, nor understanding nor
counsel against the Lord.” ¢ The horse is prepared unto the
day of battle, but victory is of the Lord.” Some coincidences
with the language of the Proverbs are noticed by commenta-
tors. But it is forcibly urged by Luther, whose great gift it
was to penetrate to the heart of the portions of Scripture which
he treated, that the association of the name of Solomon with
the Psalm points to a deep connexion of thought. Solomon
was before all things a wise ruler, a statesman, and a political
teacher.  Give me,” he prayed at the outset of his reign,
“ wisdom and knowledge, that I may go out and come in
before this people ; for who can judge this Thy people, that is
so great 2’ It is, accordingly, for the practical wisdom of life
that he is renowned, and it is in the treasures of this experi-
ence that the writings ascribed to him are so rich. “ Through
wisdom,” he says, ‘““is an house builded, and by under-
standing it is established,” and this is the special wisdom with
which he was endowed, much as he may have failed to act
upon it in his later life. Bearing this in mind, the Psalm
may well have been regarded, by those to whom the inscrip-
tion is due, as embodying the sum and substance of the
wise King’s experience of life. He is represented in another
book as despairing of all the labour that he had taken
under the sun, exclaiming Vanity of vanities, all is vanity,
but as content at last to leave all results in the hands of God,
and pronouncing, as the conclusion of the whole matter, Fear
God and keep His commandments, for this is the whole duty
of manm. Prosperous and honoured as he had been, his
experience of life is represented as having taught him, above
all things, the shortness of human foresight and the weakness
of human wisdom, and man’s complete inability to command
the course of events. He knew that his own wisdom and his



Empire-building : A Lesson from a Psalmist. 623

success were gifts from on high, and not the results of his own
labour or ability ; and the deepest conviction of his life
might thus be regarded in finding an appropriate and preg-
nant expression in the words: Kaxcept the Lord build the
house, they labour im vain that buald it: except the Lord
keep the city, the watchman waketh but in vain. It is vain
Jor you that ye rise wp early, and so late take rest, and eat the
bread of toil ; for so giveth He unto His beloved in sleep.

It is remarkable that a feeling akin to this, though too
rarely animated by a similar faith, is characteristic of men
who have had a large experience of life, especially of great
rulers or commanders, Men like Ceesar, Constantine, Marl-
borough, or even Napoleon, have been the most deeply im-
pressed with the conviction that the issue of their momentous
enterprises had depended on a power utterly beyond them
and above them. Lord Bacon says in his Essays that
“all wise men, to decline the envy of their own virtues, use
to ascribe them to Providence and Fortune. So Ceesar said to
the pilot in the tempest, ¢ Ceesarem portas et fortunam ejus.’
So Sylla chose the name of Felix, the fortunate, and not
Magnus, the great. And it has been noted,” he adds, “ that
those who ascribe openly too much to their own wisdom and
policy end unfortunate.” Fortune was personified as a goddess
In the wisest and most powerful State of ancient times, and
her worship, as is observed by the elder Pliny, took a deep
hold on Roman life. The Roman State itself, says Dollinger,
raised from its petty beginnings to world-wide sovereignty,
seemed the bosom child of the goddess. Some sentiment of
this kind is, in fact, the verdict alike of the most general and
of the deepest human experience. It may take the form of
despair and cynicism, as in the bitterer moments of the Preacher
in the Book of Ecclesiastes, or of a superstition, as in some of
the cases just mentioned; but everywhere it emerges, so to
speak, as the general result of the observation and experience
ot life. The conviction is the more striking as it seems to
arise in spite of a strange illusion under which men too gener-
ally commence life, and to which they too long adhere. The
mystery of life, its difficulties, its perplexities, its strange and
batfling issues, seem hidden, as by a kindly hand, from youth
and early manhood. Were it not so, men and women would
hardly, perhaps, have the courage to face the ordeal before
them; but the truth only grows upon them as their wills
become firmer, and their principles settled enough to endure
the strain. It is an observation of Paley that if our skins
were transparent, and we could observe the infinitely delicate
construction of our bodies, we should scarcely dare to move;
and certainly if a man who was destined to play any important
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part in public, or even in private affairs, were to have exhibited
to him at the outset the main course of his life, with all that
would depend upon it, and all the hazards he would run, for
others as well as for himself, there are few who would not
shrink back. But, as a matter of fact, men are ever starting
afresh, full of confidence and enterprise, and the conviction
we have been considering is forced upon them by the stern
realities of life. It is like the unimpeachable testimony borne
by an adverse witness.

It may well be considered, indeed, whether, even apart from
this general illusion—an illusion, however, which, as will be
seen in the sequel, may be but a mistaken form of a true con-
viction—there be not too generally prevalent, in spite of the
experience thus described, the strangest degree of confidence
in human power over the government of life in its various
departments. From the days when Socrates so effectually
cross-examined the brilliant young Athenian, who proposed to
enter public life in the same spirit as that in which he entered
for the races at Olympia, and extorted from him the confession
of his utter incompetence for the task, there has certainly been
a disposition in men to act as if the most momentous and diffi-
cult of all duties—those of the government of States and the
organization of human life—were the most completely within
their own power. At the present day in particular, men are
as ready as ever to frame or remould constitutions, to urge
ambitious policies, to lay down new laws for the organization
of human relations, and to recast according to their own ideas
the very elements of society and of the family. Yet this is
the age in which science has rendered us more sensible than
ever of the infinite complexity and subtlety of Nature, and in -
which men are learning every day how imperfect are their
anticipations and their knowledge respecting the simplest of
natural objects. But what is even the most complicated of
the objects of Nature compared with man, with a human
family, and still more with human society ? That society
now embraces, in an ever-increasing degree, all nations of men
on the face of the whole earth. The truth announced by the
Apostle, but so hardly learned, that God has made them all
of one blood, grows upon us from day to day and from year to
year. KEuropeans and Asiatics, white men and black, civilized
men and savages, all are becoming united by the agencies of
modern life into one vast organism, of which every part affects
every other part. Our various religions, social habits, physical
and moral qualities, no less than our political conduct, are
acting and reacting one upon another ; and the effect of a war
or arevolution, or the silent modification of national character,
of a moral decay or renovation in one corner of the world,
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must needs sooner or later be felt at the Antipodes. History
moreover, and literature bind the past with the present, and
it is not merely all men who now live on the face of the globe,
but all men who have ever lived upon it, who combine to
form the vast, and even infinite, body of human society—nay,
of our own Empire. If ordinary Nature has secrets which
baffle the most prolonged and careful investigation ; if a dis-
tinguished naturalist has to devote years of labour to the study
of a crayfish, before he can explain its structure; if modern
medicine, with all its resources, still stands baffled before the
problems of our mere physical frame, who shall deem himself
sufficient even to analyse human life, still less to put his hand
to the momentous task of guiding, governing, and reorganizing
it? Yet how often is the task undertaken, in its simplest as
well as in its highest forms, from the duties of marriage and
household government to those which influence public affairs,
in a spirit too well described in our Marriage Service as ‘“ un-
advisedly, lightly, or wantonly ”—if not to satisfy passion or
ambition, yet without any adequate sense of the responsibility
and difficulty incurred. Well may such enterprises, whether
in the humbler sphere of the family or in the vaster sphere
of the State, end, as they too often do, in disappointment and
dismay, or at least in errors which have to be bitterly
requited.

Thoughts like these have of late years been brought very
closely home to Englishmen, and should be deeply impressed
upon us in presence of the great facts which are so vividl
exhibited in the great ceremonials of the Coronation. All
thoughtful men, whatever their political opinions, must often
be overwhelmed by the consideration of the momentous re-
sponsibilities involved in the present position of this country,
and of the vast issues for weal or woe to the multitudes
under our rule, and through them to the whole human race,
which are dependent upon our conduct, and upon the acts of
all who have a share, whether small or great, in determining
the manner in which our power and influence shall be exerted.
Did the issue, indeed, dgpend upon our own wisdom, and were
we really responsible in our own strength for these vast
multitudes and these stupendous consequences, we might
well adopt the language of a ruler still greater than Solomon,
and exclaim with Moses: ‘“ Wherefore have I not found favour
in Thy sight, that Thou layest the burden of all this people
upon me? Have I conceived all this people ? have I brought
them forth, that Thou shouldest say unto me, Carry them in thy
bosom, as a nursing father carrieth the sucking child, unto
the land which Thou swarest unto their fathers? . . . Iam not
able to bear all this people alone, because it is too heavy for
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me. And if Thou deal thus with me, kill me, I pray Thee;
out of hand, if I have found favour in Thy sight; and let me
not see my wretchedness.” That isa cry too often wrung from
really great souls, capable, like Moses, of appreciating the
momentous importance and the immense difficulties of the
task laid upon them. Even in private life,and in the manage-
ment of the family, there are burdens and perplexities not
less bitter; and the education of a child, or the discharge of
true and loving duty to a husband or to a wife, too often
extorts a similar cry from suffering lips. There is no remedy
for these distressing anxieties and perplexities in any form of
mere political or moral philosophy—certainly not in one which,
like that which is now very prevalent, can only take into
account the ultimate results of development, and leaves
individuals and particular societies to be crushed out or left
to ruin, with a mercilessness or an indifference far greater
than that of the most predestinarian theology. If we would
maintain courage and confidence amidst all the difficulties of
life, if we would keep our sympathies and our hopes alive for
every soul, however weak, for every race, however struggling,
we must cling to the faith of the Jewish and Christian Church,
ano’l1 to the grand truth of that faith exemplified in this
Psalm.

We should grasp that truth very imperfectly if we regarded
it as merely asserting the need of God’s interposition or special
assistance 1n order to prosper the work we have in hand, or
to protect it from failure and to shield it from misfortune.
That there are such special providences, as they are called, is,
indeed, one of the deepest convictions of the Christian heart,
and is daily confirmed by experience to the eye of a reason-
able faith. But this is only a particular aspect of the great
general truth which the Psalm embodies, and it is in the
light of that general truth that it receives its main justifica-
tion. The Psalm, in conformity with the general tenor of the
Secriptures, represents the whole of human life as under the
control and conduct of God, and places our labour and skill
in a complete subordination to His direct personal action.
It is not, as men are too apt to talk, man who builds the house
and keeps the city, and the Lord who assists him; it is the
Lord who builds the house, the Lord who keeps the city, and
except so far as we are building with Him and for Him we
labour and we wateh in vain. He has His own great design
for mankind. His kingdom is established, is being gradually
developed, and is sure to come nearer and nearer ; and every
house that is builded, every family that is established, every
city that is protected, and every state or empire that is
prospered, is under His immediate governance, and is being
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used by Him for His purposes. Human nature, in a word, is
no less under His command and direction than all other
Nature, and we can no more determine its course than we can
control the motions of the stars or the currents of the ocean.
The ebbs and flows of human affairs, the attractions and
gravitations of human societies, have alike motives and objects,
of which by nature we have but a dim apprehension, and they
are vitally affected by spiritual realities and spiritual beings
not open at present to our ken. None knows them but He
who is their Creator, in the hollow of whose hand they lie,
and who is moulding us all, individuals and societies alike, at
once with the love of a Father and with the unsearchable
counsels of a great Creator, to some glorious, but invisible,
destiny, He has been pursuing this design throughout
history. It has been revealed in its main features through
holy men of old, who spake as they were moved by the Holy
Ghost; and there is no more amazing evidence of the truth of
the Scriptures than the manner in which the course of the
world and its condition at this day correspond to the predic-
tions of Prophets and Apostles. That the Jewish revelation
and a Jewish Messiah should be the central and supreme
force of human life and of history——this, at the time 1t was
first prophesied, was the most improbable to human eyes of
all suppositions ; but it is the most visible fact at the present
day to all impartial observers. It is the Lord who has been
building and watching through all the long centuries of
human existence, and the builders of houses and keepers
of cities have toiled successfully, or have watched in vain,
in proportion as they have or have not co-operated with Him.

Moses, therefore, was in error in his complaint that the
Lord had laid the burden of the whole people of Israel upon
him, and that he was called upon to carry them in his arms as
a nursing father carries a sucking child. It was the Lord
Himself, as the prophet says, who was carrying them in His
arms, and leading them through the wilderness. Moses was
but His instrument, and his sole responsibility consisted in
doing his duty to the best of his ability—an arduous task
enough, no doubt, but one which is relieved of its greatest
burden and dread when a man feels that he is not acting of
himself, or in his own strength, but that he is the instrument of
God Himself ; that in proportion as he submits himself to God,
and puts his trust in Him, he will be guided and supported,
and that in any case, whether it be God’s pleasure to grant
him apparent success or failure, the ultimate result is safe in
the Divine hands. We may relieve ourselves of the deepest
of all anxieties by assuring ourselves that we and all we do
are in God’s hands, and that He is working out His own
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purposes through us. Every work thus performed will con-
tribute to His great design. It will serve His purposes here,
it will contribute to His perfect kingdom hereafter, and it
will be the means of helping our own souls forward in the way
that leads to everlasting life.

The eminent French preacher, M. Bersier, has employed a
fine image on this subject, which is in striking harmony with
the language and the associations of this Psalm. ¢ When
I reflect,” he says, “on the Divine plan which is pursued
amidst the confusion of history, a famiYiar scene from the Old
Testament is recalled to my mind. When Solomon built the
temple of God on Mount Zion, we are told that all the
materials which served for this immense work had to be
prepared far from Jerusalem, in order that the sound of axe
or hammer might not be heard in the Holy City. And thus,
for a long time, in the valleys of Judxa or on the hills of
Lebanon, workmen were felling cedars or cutting stones,
whilst no one knew the plan of the great architect. But
every one had received the order to complete his own task,
until the day came when the temple at length arose in its
majestic beauty. I have often thought,” says M. Bersier,
‘ that it was a striking image of the destinies of humanity.
God, the Supreme Architect, is constructing, in the course of
long centuries, a grand edifice, of which the plan is concealed
from us, but which will be hereafter the living sanctuary in
which we shall adore Him. It is being prepared far from
heaven, far from the holy hill of Zion, far from the abode of
peace and glory. It is here below, sometimes in the obscure
valleys, sometimes on the mountain-tops of human life, that
the materials are being fashioned ; for the sound of suffering
and toil cannot be permitted to penetrate into heaven. Kvery
one of us has his own small part of the work committed to
him, and it is enough for us to know that that work, if
faithfully done, will be accepted by the Master Builder, and
will find its place in His design. The day will come when all
the materials, which now seem to us dispersed in a fatal con-
fusion, will be united in a perfect order; when human suffer-
ings, sacrifices, perplexities, will be seen to have all done their
work in fashioning the stones of the great edifice; and all
things, whether in our own lives or in the great scenes of
history, will be seen to have been working together for the
%eat purpose of God, and for the good of those who love

m.”

It is in the light of this truth that we may best comprehend
our Lord's command, in the Sermon on the Mount, that we
should seek the kingdom of God and His righteousness, and
all other things will be added unto us. It has sometimes
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been made a ground of objection to the teaching of that
discourse, and of the New Testament in general, that it takes
too little account of the greater social and political interests
of life, and that it concentrates attention unduly upon
spiritual perfection and future salvation. The objection
greatly exaggerates the characteristic which it notices; but
so far as that characteristic exists, it depends upon the
recognition of the great truth now in question. The Lord is
known to be building the house and keeping the city, just as
He arrays the grass with a glory greater than that of Solomon,
and feeds the birds who neither sow nor reap. The temporal
affairs of human life will develop under His guidance, and will
pass, in ever-varying forms, from one condition to another.
Few permanent rules can be laid down resi)ecting them ; for
the conditions of national and social life will vary from age to
age ; nations assume different forms, and the nature of their
relations is continually shifting. But certain great moral and
spiritual realities remain permanent amidst the perpetual flux ;
and so far as we are faithful to them, shall we be sure to fulfil
our part aright, in whatever position we may be placed. The
ﬁermanent principles, on which the Lord is building the houss,

ave been revealed to us in the Scriptures, and are embodied
for us in the Christian Creed and the Christian standard of
duty. Our part is to study those Scriptures; to imbue our
minds with the revelations they contain of the will and pur-
pose of God ; to submit ourselves more and more, day by day,
to the law of Christian life which they exhibit; to Live as
God’s servants and children, in humble trust, in the faith{ul
endeavour to do our duty in His sight, in the patient endur-
ance of any difficulties or trials He may lay upon us; and
doing this, to rest in the calm assurance that He will build the
house, and will use us to carry out His great designs.

One and the same rule, in short, applies to national and
imperial and to private affairs. As we review, at great turning-
points in our lives, or in the history of our country, our dis-
charge of our duties in the past, we must have occasion to feel,
in the spirit ascribed to Moses in the ninetieth Psalm, the
grievous imperfection of our labours. We may have reason to
exclaim, like him, ¢ Thou hast set our iniquities before Thee,
our secret sins in the light of Thy countenance. For ail our
days are passed away in Thy wrath: we bring our years to an
end as a tale that is told.” Entering more and more into the
momentous character of our responsibilities and anxieties, we
may be appalled, like Moses, by the burden which weighs upon
us. Butin proportion as we can join in the faith expressed in
his prayer, ““Lord, Thou hast been our dwelling-place in all
generations,” so far may we find rest in the thought that the
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Lord is building the house and keeping the city ; and at the
end of our meditations and confessions we may confidently add
the words : ‘‘ Let Thy work appear unto Thy servants, and Thy
glory upon their children. And let the beauty of the Lord
our God be upon us : and establish Thou the work of our hands
upon us; yea, the work of our hands establish Thou it.”

—f

Arr. II.—OUR LORD’S TEACHING CONCERNING
HIMSELF—II.

(2) Jesus is the Son of God.

1. IN considering the application of the title—* Son of
God ”—to Jesus, let us first glance at the usage in the
Synoptical Gospels, and then in St. John's Gospel.

(1) In the former there is no passage in which Jesus
explicitly calls Himself “Son of (grod.” Nevertheless, He
does so by implication, and He accepts the title when given to
Him by others.

He names or addresses God as the Father in Matthew
twenty-one times, in Mark thirteen, in Luke twelve. It is
remarkable that in regard to His relation with God Jesus
never classes Himself with other men. He says, “ My Father”
and. “ Your Father,” but never “ Qur Father,” except when
He bade the disciples pray “Our Father.”” Nor is there a
single instance in which Jesus includes man with Himself, as
alike ““Sons of God.” Certainly, these things point to a
uniqueness in the sonship of Our Lord.

In two parables—that of the Vineyard and of the Marriage
Feast—Jesus represents Himself as the Son, and by implication
the Son of God.

The title is applied to our Lord under very different circum-
stances, and doubtless with considerable variety of significance.
Thus the demoniacs addressed Him as the Son of God, with
some perverted sense of His power ; Satan challenged Him to
Erove Himself the Son of God ; the centurion, moved by what

e saw at the cross, declared Him to be a Son of God, perhaps
with his heathen conception of a hero or demi-god.
. All the Synoptics relate the testimony of the Father, given
at the Baptism and at the Transfiguration, in varying form—
“Thou art my Beloved Son.”

There were two notable occasions upon which Jesus accepted
the title: First, when St. Peter made his first confession,
“Thou art the Christ, the Son of God,” and our Lord approved
it as a truth divinely taught; and, secondly, when, to the
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high priest’s solemn interrogation, “I adjure Thee by the
Living God that Thou tell us whether Thou be the Christ, the
Son of God,” our Lord replied, “I am.”

There were also two remarkable occasions when our Lord,
at least by clear implication, asserted His sonship. The first
was when He confounded the Pharisees with the dilemma
they refused to face: * If David calleth Him Lord, how is He
His son ?” Even Strauss is compelled to admit in the words
“ the presupposition of a higher nature existing in the Messiah,
in virtue of which He was, indeed, according to the flesh, a
descendant of David, but, according to the Spirit, a higher
essence proceeding directly from God.”

The second was when our Lord gave utterance to the
remarkable words recorded in Matt. xi. 27 and Luke x. 22:
¢¢ All things have been delivered unto Me of My Father; and
no one knoweth the Son save the Father: neither doth any
know the Father, save the Son, and he to whomsoever the Son
willeth to reveal Him.” Some,like Renan, unable to evacuate
these words of their profound significance, set them down, in
the teeth of all testimony, as a later interpolation. The
words, as Bruce affirmed, “take us out of the historical,
incarnate life of the Speaker into the sphere of the eternal and
divine”’ (“ Expositor,” vi. 79). They express, as Fairbairn notes
(“ Studies in the Life of Christ,” pp. 193, 194), “ not simply
a figurative, but an essential filial relation to God.”

Another indication that it was well known that our Lord
received and accepted the title is given in the taunt of the
Scribes before the cross: “He trusteth on God ; let Him deliver .
Him now, if He desireth Him: for He said, I am the Son of
God ” (Matt. xxvii. 43).

(2) Let us turn now to St. John’s Gospel. Here we find
Him calling God “ Father”” 34 times, and “the Father” 70
times — together 104 times. Here, also (Jobn xx. 17), we
find our Lord’s express discrimination of His own relation to
the Father from that of others in His message to the disciples
by Mary Magdalene, “ Go unto My brethren and say unto
them, T ascend unto My Father and your Father, and My God
and your God.” ,

The title “Son of God” is frequently used of our Lord
both by Himself and by others. John uses viés, Son, of
Christ alone ; men are called Téxva, children.

Twice our Lord calls Himself the only-begotten Son of God,
the strongest assertion of His unique relationship to the
Father (John iii. 16,18). The name is also given Him by the
Evangelist (John i. 14, 18),

2. Let us now inquire into the origin of the title. This,
without controversy, is allowed to be in the Old Testament.
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Passing over its casual application to the angels and to men,
as God’s offspring, made and sustained by Him, we find a two-
fold use of the title—the one ethical, the other official and
typical.

(1) The Ethical Use of the Title.—God’s relationship to
Israel is thus described. For it was.a relationship of grace,
of undeserved favour. This was the message Moses bore to
Pharaoh : ““Thus saith the Lord, Israel is my son, even my
first-born, and I say unto thee, Let my son go.” And
Jehovah’s words to Hosea (xi. 1) emphasize the grace shown
to Israel, “ When Israel was a child, then I loved him, and
called my son out of Egypt.” Israel, then, was God’s son as
the object of His love, the people whom He chose and trained
for Himself, and this sonship placed the nation under the
obligation of obedience. On this ground Jehovah, through
Malachi (i. 6), pleads with His people, “ A son honoureth his
father, and a servant his master : if then I be a father, where
is mine honour ? and if I be a master, where is my fear ?”

From the nation as a whole, which failed in its filial obliga-
tions, it was natural that the title should pass to individuals
who walked in the fear of the Lord and rendered Him true
filial reverence and obedience. And thus in the New
Testament it came to be the designation of Christians whose
sonship depends upon their relations to the only-begotten Son
of God.

(2) The official use of the term seems to have been limited
to the Kings of Israel. To some of them, at least, the title
was expressly given. .

It is probably with reference to David that the Lord, in
Ps. Ixxxix. 26, 27, says: “ He shall cry unto Me, Thou art n_1[y
father, my God, and the rock of my salvation. I also will
make him My firstborn, the highest of the kings of the earth.”

And of Solomon God said: ““I will be his Father, and he
shall be to Me a son.” And so far as Ps. ii. refers to any
earthly prototype of Him who was to come, it is to Solomon
that the reference must have been made. But if such a
reference existed, the type is merged at once in the great
ideal which never was and never could be realized except
in One. It is noteworthy that in this Psalm the divinely-
chosen Ruler is called both ¢ Son of God” and the * Lord’s
Anointed,” the Messiah. This of itself determines the original
Messianic application of the designation. This passage stands
in the same relation to the title < Son of God " as Dan. vii. 13
does to the correlative designation ““ Son of Man.”

The use of *“ Son of God™ as a synonym for Messiah in the
late Jewish apocryphal books is doubted by some, while con-
fidently affirmed by others.
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3. We are now in a position to discuss the significance
of the designation ‘Son of God ™ as applied in the New
Testament to our Lord. Is it official, or ethical, or meta-
physical ? Is it nothing more than a synonym for Messiah ?
Or does it express in addition His pre-eminent goodness, and
the singular favour and love God had towards Him? Or,
back of these, does it express that which is the ground and
reason both of His mission and of the good pleasure of Him
who sent Him, a certain, unique, incomparable, mysterious,
and eternal relationship of life and being with the Father—in
a word, what we may conveniently designate a metaphysical
relationship ? ,

Now, there is no doubt, as we have already seen, that the
designation “Son of God” was used by the Jews as the
equivalent of Messiah. - But this does not exclude its higher
and unique meaning, The Jews understood our Lord to
claim something far beyond the Messiahship when they
charged Him with blasphemy. They on one occasion, we
are told, ¢ sought the more to kill Him because He not only
had broken the Sabbath, but said also that God was His own
Father, making Himself equal with God.” And upon another
occasion: “ The Jews answered Him, saying, For a good work
we stone Thee not, but for the blasphemy ; and because that
Thou, being a man, makest Thyself God ”’ (John v. 18; x. 53).
At our Lord’s trial before the Jewish Council His enemies
were forced at last to the great issue, and it was for blasphemy
and because He declared Himself to be the Son of God that
He was ‘condemned. And before Pilate, with all their pre-
texts and false accusations set aside, the Jews were again
forced to the same issue: “ We have a law, and by our law
He ought to dis, because He made Himself the Son of God.”

The Jews themselves then clearly perceived the difference
between their conception of the sonship of Messiah and the
claims of Jesus. Their meagre idea of the Messiah will not,
as Dorner says (“Doctrine of the Person of Christ,” Div. L.,
vol. i.,.58), justify us in reducing the Christian idea of the
Divine sonship to the same narrow limits. It could easily be
shown that the inadequacy and erroneousness of their con-
ception of the Messiah and their rejection of Jesus were due
to the externalism of their view, to its narrow and formal
officialism, and their disregard of the ethical character of the
sonship of Messiah. He is the Holy One of God, the sinless
man, in whom the Divine law is perfectly manifested, and by
whom the Divine will is completely fulfilled ; and it is because
of His perfect goodness that in Him God the Father is well
pleased. The perfect holiness of Jesus, His absolute sub-
mission to God’s will, His supreme love for the Father and for

46
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sinners, had their great and crowning manifestation on the
cross. “Therefore,” He says, “doth My Father love Me,
because I lay down My life that I might take it again.”

But as the ethical is the basis of the official sonship, so
it in turn demands a foundation broader and deeper than
humanity itself could yield. The sinlessness of Jesus is not
compatible with any humanitarian theory of His being. The
sinless Son of Man can be none other than the Son of God.
As the official sonship rests upon the ethical, the ethical
rests upon the metaphysical, without which it cannot be
explained and could not exist.

ut this supreme and ‘essential sonship is not a mere
inference: it rests upon the self-revelation of our Lord, upon
His manifestations of Himself in His incarnate life and teach-
ings. Let us glance at some of these.

Consider :

(1) Christ’s claim to pre-existence. Conversing with Nico-
demus, He describes Himself as the Son of Man who had
come down from heaven. In the synagogue at Capernaum
He calls Himself ““ the Bread of Life which had come down
from heaven’’; and He repeats this again and again in various
forms. When the Jews objected that they knew His father
and mother, and cavilled at His claim tc have come down
from heaven, He answdred that they needed Divine teaching
in order to receive Him, and went on to reassert His pre-
existence in the same terms as before. When the disciples
complained of our Lord’s teaching, He appealed to His coming
ascension as a corroboration of His pre-existence: ‘ What
and if ye shall see the Son of Man ascend up where He was
before 2 ¢ The Living Father,” He declares, ‘‘ sent’’ Him,
“I am from Him ”’; ‘““ neither came I of myself, but He sent
Me.” I proceeded forth and came from God.” I know
whence I came and whither I go; but ye cannot tell whence
I come and whither I go.” It was with this marvellous con.
sciousness of His origin and dignity that He humbled Himself
to the most menial of services: * Knowing . . . that He was
come from God and went to God, He . . . began to wash the
disciples’ feet.” Wendt would interpret all these assertions
in a figurative sense, and compares them with His words to
His disciples: “Ye are of God,” . . . ‘“begotten of God,”
and such like. But,as Stevens points out, Jesus never applies
to Himself this language about being begotten from God which
He applies to others; and He never applies to any others the
descriptions which He gives of His own coming from God.
When Wendt seeks to apply his canons of interpretation to
what we may regard as crucial passages, their failure is
evident. Turn first to the great intercession recorded in
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John xvii.: ““T have glorified Thee on the earth,” not in senti-
ment and thought merely, but in the activities of a life of
perfect love and obedience; « And now,” He prays, ¢ glorify
Thou Me with Thine own self, with the glory which I had
with Thee before the world was.” It was, as Westcott notes,
glory which He had in actual possession, and not merely as
the object of the Divine thought. Clearly the words express
Christ’s expectation of His return to a mode of existence
which He had bsfore the world was. Now, Wendt admits
that the language naturally bears this meaning to us, but he
describes this as a modern mode of thought which he distin-
guishes from the New Testament mode. He says that,
according to the mode of speech and conception prevalent
in the New Testament, a heavenly good, and so also a
heavenly glory, can be conceived and spoken of as existing
with God and belonging to a person, not because this person
already exists and is investetf with glory, but because the
glory of Ged is in some way deposited and preserved for this
person in heaven,” just, he illustrates, as treasure was said by
Jesus to be laid up for the disciples in heaven. There is
no evidence that New Testament language ever confused a
past participation with a promise of future blessedness. No
mnstance can be shown of the application to disciples of such
language as our Lord uses with reference to Himself. More-
over, in this passage our Lord does not speak of the existence
of a glory destined for Him, but He speaks expressly of His
own existence in a past condition of glory: “ The glory which
I had with Thee before the world was.”

Let us next turn to what is, perhaps, the most conclusive
* assertion of our Lord’s pre-existence: ‘‘ Before Abraham was,
Iam.” The Jews had reproached Jesus with claiming to be
greater than Abraham, So far from disavowing the claim He
maintains it, and brings it out at last in the most startling
form: “ Before Abraham was born, I am ’—not I was,” but
“I am.” “I was” would have expressed simple priority;
but «“I am " expresses what is beyond all limitations of time.
It draws the contrast between the temporal and the eternal,
between the creature and the uncreated, between Abraham
and Abraham’s Lord. To interpret this of a mere ideal
existence in the thought and counsel of God obliterates the
distinction between “I am” and “I was.” Besides, such an
unconscious, impersonal existence could have been predicated
of Abraham and of every man. The Jews, instead of taking
ulg stones to stone Jesus might have said: “So also were we ”
(Reynolds). Such idealistic interpretation makes our Lord to
be an empty visionary, giving needless provocation by an
unintelligible jargon. Unlike the critics, the Jews took our

47—2



636 Ouwr Lord’s Teacking concerning Himself.

Tord in earnest, and, grasping the significance of His utter-
ance, stamped it as blasphemous ; and blasphemous it must
be, unless it is, as we believe, the “I am,” the Jehovah, of
ancient Israel, Who here unveils His consciousness of Eternal
Being.

(2)g The self-assertion of Christ is one of the most startling
features in the Gospel portraiture of His life and teaching.
He confronts all the sorrow and weariness of the world, and
points men for help and comfort not to God, but to Himself :
“Come unto Me, and I will give you rest.” “I am the
Light,” which shines forth into the dense darkness of sin and
ignorance which broods over the world. “I am the Truth,”
not merely one perfectly truthful, but the very substance of
truth itself; “I am the Way,” the only way by which men
can find God and happiness and safety; I am the Life,” not
merely as having life, but as dispensing it, the only source of
life, without which men must die eternally.

He claims to be the only way of access to God ; no man can
come to the Father, except through Him. He offers Himself
as the supreme object of men’s trust; men are to believe in
Him as they believe in God, to honour Him as they honour
God, to love Him that they may be the objects of God’s love.

The mere enumeration of Christ’s claims would compel us
to traverse the whole extent of His utterances ; for they come
forth naturally, inevitably, out of His self-consciousness. He
claims to do in His own name and by His own authority
works which are competent to God only. He claims to
control alike the forces of Nature and the powers and existences
of the invisible world. He claims absolute knowledge of the
human heart, and power to forgive sins. He claims that He
alone knows God, and that He is the only medium of that
knowledge to others. He claims absolute and binding
authority and perpetuity for His own words.

* In St. John’s Gospel He makes five remarkable claims to
equality with God—the equality of co-operative agency and
co-ordinate power: “ My Father worketh until now, and I
work,” ¢ What things soever the Father doeth, these also
doeth the Son likewise’”; the equality of commensurate
knowledge, “ As the Father knoweth Me, even so know I the
Father ”; the equality of mutual in-dwelling, “I am in the
Father and the Father in Me”; the equality of common
possession, “ All Mine are Thine, and Thine are Mine ”; the
equality of essential being, I and My Father are one,” not
in a mere unity of will and affection, but a unity of life and
being, a substantial oneness of essence. Certainly such a
unity, if not expressly asserted, is implied. The complete
ethical unity of will and purpose, which is the lowest meaning
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the words could bear, carries with it the underlying implica-
tion of the unity of being. Combine the Lord’s assertions of
eternal pre-existence with His claims to e uality with God,
and the demonstration is complete, that He is no created
being, but the only-begotten Son, very God of Very God.
J. P. SHERATON.
(To be continued.)

I
v

Arr. IV.—HOW FAR IS MODERN CRITICISM CON-
SISTENT WITH THE INSPIRATION OF THE
BIBLE 2

THE subject I am invited to discuss is, How far modern

criticism is consistent with the Inspiration of the Bible;
and I shall endeavour to direct my observations strictly to that
question. I shall not enter upon the vast question of the
results, or alleged results, of that criticism, as it would lead us
into far too wide a field for the present occasion. It is the
more important, moreover, to keep strictly to this issue
because 1t is greatly obscured in much of the current dis-
cussion on the subject. Take, for example, a book now
widely read, Professor Adam Smith’s recent volume, entitled
“ Modern Criticism and the Preaching of the Old Testament,”
to which it will be convenient frequently to refer in this
paper, and you will find that the question of Inspiration is
practically put out of sight, under the discussion of the very
different question whether the Bible furnishes a record of
God’s revelation of Himself to the people of Israel. The
question the Professor asks (p. 78) is, “ What does criticism
leave to us in the Old Testament; how much true history:
and how much Divine revelation ?” Roughly speaking, his
answer is (p. 77) that “with the time of Samuel we at last
enter real and indubitable history.” Not that even after that
date all the history is to be trusted. He says that the books
of Samuel and Kings “are composed of narratives of very
various worth. Some are plainly of an age long subsequent to
the events they describe ; there has been time for later concep-
tions to mingle with the facts on which they are based.” But
on the basis of the limited historical materials thus left to us
he confidently maintains (p. 142) that “there are here the
lines of an apologetic for a Divine revelation through early
Israel, more sure and more clear than any which the tradi-
tional interpretation of the Old Testament ever attempted to

1 A paper read before the Eastern Counties Clerical Conference at
Ipswich on June 4, 1902,
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lay down.” “We cannot doubt,” he says (p. 143), * that the
history of early Israel, as critically interpreted, was an au-
thentic and a unique stage in the process of revelation ; that
Israel were receiving, through their national God, real impres-
sions of the character and mind of the Deity.”

I confess I cannot understand his meaning when he says
that the lines of argument on which he relies for this purpose
are ““more sure and clear” than the old ones, for he practically
surrenders the facts on which the old interpretation relies.
But it is, no doubt, a very simple and forcible argument to
say, as he does in effect : Here you find in the prophets of
the eighth century, such as Amos, Hosea, Isaiah and Micah,
profound apprehensions of the nature and the will of God;
but there is nothing in the natural character of the people of
Israel to account for such apprehensions; and, consequently,
we may be sure that God had been revealing Himself to their
ancestors (pp. 142-144). It would seem, indeed, that this is
rather a roundabout method for showing that some facts or
other occurred of a similar nature to those which are recorded
in the Old Testament narratives, and particularly in the Mosaic
books. It thus confirms the probability of those narratives;
but it would seem far less sure and clear than the evidence
afforded by those narratives and records themselves. What I
am concerned to point out, however, is that, whether Professor
Adam Smith’s view on this point be true or not, it, to say the
least, abandons as unimportant the inspiration of the books of
the Old Testament. It is content, in his words, to take a
mass of narratives “of very various worth,” and to argue that,
whatever their trustworthiness or untrustworthiness, it is
evident that God was gradually making Himself known to
the people of Israel. This is an important conclusion, and
justifies Professor Smith in his statement, during the recent
debate in the Assembly of the Free Church at Edinburgh,
that he fully recognised in the Bible a Divine revelation to
men. But 1t leaves the question of the Inspiration of the
Sacred Books entirely on one side, and practically says that
that inspiration is a matter of no consequence.

Now, this is a point of view in which it would seem im-
possible for Christians to acquiesce, and in which we may be
quite sure that the stress of controversy, both within and
without the Church, will never allow them to acquiesce. A
belief in the special Inspiration of the books of the Bible is
indissolubly bound up with the faith of the Church; and if
it could be proved untenable, the authority of the Evangelical
and Apostolic writers—I must add, of our Lord Himself—
would be grievously shaken. It is, indeed, a doubtful point
how far the authority of our Lord can be fairly appealed to in
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support of the actual authorship of the books of the Old
Testament; and it is improper to rest any case on His authority
unless that authority is quite clear and unmistakable. But
His authority is thus clear and unmistakable in respect, at all
events, to the possession by the Sacred Books of the Old
Testament of that kind of sFecial Divine authority which is
implied by the description of them as inspired. His appeal
to them in such words as, “ The Scripture cannot be broken ;”
the fact that, after His resurrection, in conversation with
disciples, “beginning from Moses and from all the prophets,
He interpreted to them in all the Scriptures the things con-
cerning Himself ’—this is quite sufficient to show that He
accepted the Sacred Books of the Old Testament, as they
existed in His day, as the authoritative record of a Divine
revelation. The fact is admitted by Professor Adam Smith,
who says (p. 11) that “the Bible of the Jews in our Lord’s
time was practically our Old Testament,” and adds that “He
fed His own soul with its contents, and in the great crises of
His life sustained Himself upon it as upon the living and
sovereign word of God.” Let us pass to the Apostles; and let
us again take Professor Adam Smith’s statements respecting
their view of the Old Testament. St. Paul, he points out
(p. 15), affirms that it had been the glory of the Jews ¢ to
possess a definite and authoritative expression of God’s will
in the Scriptures.” He quotes the text, “ Whatsoever things
were written aforetime were written for our learning, that we
through patience and comfort of the Scriptures might have
hope ;” and he adds (p. 16) : *“ These opinions of the abiding
validity of the Old Testament were held by the Apostles along
with a very strict belief in the inspiration of its text.” Dr.
Sanday, whose sympathies are to a great extent with the
current criticism, admits, in his Bampton Lectures, that the
view of Inspiration held by the Apostles appears to have been,
in substance, the belief of the Christian (ghurch until some
fifty years ago.

Now, it cannot but be a matter of the utmost gravity if a
belief of this kind, held by the founders of the Christian
Church, recognised and asserted by the Apostles in their
Epistles, is undermined ; and any writer who puts forward
new views on the subject is bound to reckon with it.
Dr. Driver has attempted to do so in the Preface to his “ Intro-
duction to the Literature of the Old Testament,” and ini a very
strange way. He says (p. xiil.) that * Criticism in the hands
of Christian scholars does not banish or destroy the inspiration
of the Old Testament ; it presupposes it. It seeks only to
determine the conditions under which it operates, and the
literary forms through which it manifests itseFf.” This seems
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as much as to say that Inspiration is a mere word, by which
we have agreed beforehand to describe any phenomena what-
ever which we may think we have discovered in the Old
Testament. It implies that the word “Inspiration” has no
settled meaning ; that it is a sort of blank cheque, which the
Christian Church allows the critics to fill up as they please.
But this is a mode of begging the question which seems
entirely inadmissible. Certainly, there is great difficulty in
actually defining the term “Inspiration,” and in determining the
exact limits of the truth which it expresses. But that is the
case with many, if not most, of the words we use to express
great realities. It is difficult to define the word “Spirit ” or
the word “Person.” But we have none the less a general
idea what the words mean, and in each case there are certain
henomena which are incompatible with that meaning.
t seems, in short, almost absurd to say beforehand, as
Dr. Driver practically does, that there are no results of
criticism which would be incompatible with our applying the
term inspired to the Old Testament. The Church has had
the idea from the first. The Apostles had the idea; they
speak of Scripture given by Inspiration of God. There must
be a great reality behind the term—a reality of which Christian
men have a broad and general conception ; and the question I
am asked to discuss, whether certain results of criticism are
compatible with it, must be a real and vital question.

But, of course, in order to answer it we must be prepared
with some statement of that general meaning of the term
Inspiration which has been in the mind of the Christian
Church; and I would suggest that there is one principle
respecting it which is impregnable, because it rests on a clear
statement of our Lord as to what Inspiration would mean in
the case of His Apostles. In His last discourse to them before
His Passion, He said that < when the Spirit of truth is come,
He will guide you into all the truth; for He shall not speak
from Himself, but what things soever He shall hear, those
shall He speak, and He shall declare unto you the thin{gs
that are to come.” Those words seem to describe suffi-
ciently for our purpose what was to be the essence of the
work of the Spirit upon the minds of the Apostles. It was
to lead them into all the truth; and accordingly we believe
that the effect of the gift of the Holy Spirit was, in the
words of our Whit-Sunday Collect, to * give them a right
judgment in all things,” to enable them to a}fprehend, as
they had never before done, the meaning of our Lord’s teach-
ing, to understand the ancient Scriptures and their refer-
ences to Him, to penetrate into the meaning of the Law and
the Prophets, and to grasp the truths which our Lord had
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revealed to themselves.  We believe that the writers of the
Gospels had the aid of that Spirit to bring all things to their
remembrance, whatsoever He had said unto them, and to
enable them to produce those records of His words and deeds
which have been the life of the Church ever since. We may
surely conclude, therefore, that one unmistakable and indis-
pensable mark of an inspired book is that it is specially guarded
against error, that its writer is assisted to record what is true,
and to guide its readers into an apprehension of truth. Itisto
be observed, indeed, that this guardianship does not seem to
take account of small and unimportant details. It is a fact,
which no one can dispute, that God has not deemed it neces-
sary to protect the books which His Spirit had inspired against
errors in transmission. There are doubtful points in the text
of the New Testament, and still greater uncertainties in
respect to the text of the Old. It would seem analogous to
this fact that there are some uncertainties, and perhaps some
inaccuracies, in the sacred narratives, in addition to those
which arise from errors in the text. It may seem specially
intended to be a lesson to us on this point, that we cannot be
quite sure what was the exact form of some of the most
important words spoken by our Lord. Although we are quite
sure, for instance, of the substance of His words in instituting
the Holy Communion, there is some variation in the exact
expressions reported to us. All this seems a clear indication .
that the truth we are to look for in inspired books is substantial
truth—that sort of substantial truth which is independent of
minute details, and which is sometimes, in the evidence of
witnesses, deemed to be even corroborated by variation in such
details. But in the sense of truth of this kind, it would seem
to be the clearest and most important of all the marks and
effects of Inspiration that an inspired writer is guided to see
the truth, and to utter it in words of truth.

Can it be doubted that this is the effect of Inspiration which
has been chiefly prized by Christians in their gacred Books ?
They have believed that, because those books are inspired,
they are to be implicitly trusted ; they have prized them as
containing a solid foundation of truth on which they could
securely build their beliefs respecting God’s dealings with
men in the past and His purposes for them in the future.
The common phrase that a thing is “true as Gospel ”
embodies this cardinal meaning. If it can be shown that the
statements in & book are not true, from that moment it must
cease to be regarded as inspired.

Now let us look at the conclusions of modern criticism
under the light of this consideration. It may be observed, in
the first place, that unless a definite claim to authorship be
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made in a book, explicitly or implicitly, the mere question of
authorship may be discussed without affecting the question of
Inspiration. As the late Archbishop of Canterbury observed,
the question of the authorship of the Epistle to the Hebrews
has always been as doubtful in the Church as it is at the
present day, but the Inspiration of the Epistle is none the less
generally acknowledged. There are cases, indeed, where the
authorship is implied, though not explicitly stated, such as
that of the Gospel of St. John, and in such cases Authorship
and Inspiration become inseparable. But the question of the
Inspiration of the books of Samuel and Kings does not depend
at all on what may be definitely known of their authorship,
provided we have sufficient reason to believe that their writers
were under Divine guidance. Jews and Christians have always
believed that their writers, whoever they were, were led by
the Spirit of God to select such facts as are of vital con-
sequence for the purpose of Divine revelation, and to record
them truly. Apply this consideration to the authorship of
the Pentateuch. It is now alleged that it is a composite work,
not written throughout by Moses, but compiled from at least
four documents of varying ages. Now, I do not here discuss
whether this theory is true. Though the majority of Hebrew
scholars accept it, there are also distinguished scholars who
still doubt it—at least, in the definite shape now generally
current. There are many who admit the claim put forward
by some parts of it to have been actually written by Moses at
God’s command ; and if it be allowed that he wrote, or may
have written, some parts of the book, it is difficult to see why
he may not have written more. But however this may be,
what I am now concerned to point out is that the mere fact
of the composite character of these books would be no pre-
sumption whatever against their Inspiration. The person who
compiled them, whoever he was, may as well have been under
Inspiration in his work as the persons who originally wrote
the documents or records of which they are composed. One
man may have been inspired to write the first chapter of
Genesis, and another person, in subsequent times, to combine
it with other inspired documents. As the late Dr. Liddon
happily expressed it, there may well be such a thing as the
“ Inspiration of Selection.” So long, therefore, as the question
is merely one of the composite character of some of the Sacred
Books, the reality of their Inspiration is not necessarily
touched, and the discussion of such questions seems quite
consistent with an acknowledgment of their Inspiration.
Here, again, questions may arise similar to what was men-
tioned just now with respect to St. John’s Gospel. Renan
once said that either the author of that Gospel is St. John
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himself or he is a forger. That seems to me to be substantially
the case with respect to the Book of Deuteronomy. Either
that book proceeded in substance from Moses, or it is incon-
sistent with that truth which is the first note of inspiration.
But apart from such a case as this, very various opinions
may be held as to the authorship of the Pentateuch without
compromising its Inspiration.

But the case is entirely altered when we proceed to other
contentions of eriticism—those, namely, which involve the
conclusion that the truth of the narratives in the Sacred
Books is not to be relied upon. This is the plain and un-
questionable effect of a great deal of the criticism which is
now current. Wellhausen, as is well known, makes no scruple
of stating this glainly, and his more reverent followers in this
country may disguise it, but cannot escape it. Professor
Adam Smith, for instance, says (p. 130) that ‘‘ to whatever
heights the religion of Israel afterwards rose, it remained
before the age of the great prophets not only similar to, but
in all respects above mentioned identical with, the general
Semitic religion; which was not a monotheism, but a poly-
theism, with an opportunity for monotheism at the heart of
it.” But this can only be regarded as a direct denial of the
truth of the representation of the religion of Israel which is
given in the narratives of Genesis, of Exodus, of Numbers, of
Deuteronomy, and of the books of Samuel, in which the
patriarchal leaders of the people, at all events, are clearly
represented as having revealed to them the great principles
of the religion which was afterwards enforced in a special
manner by the Prophets. ‘

It is important to observe, moreover, that this contradiction
a.}llnplies to the writers of the New Testament as much as to
those of the Old. St. Paul’s whole position is based on the
assertion that the essential principle of Faith in God was
established by God’s revelation to Abraham. So, again, the
current theory that the Law was subsequent to the Prophets
involves a direct contradiction of the historical truth of such
narratives as that of the construction of the Tabernacle; and
the description in the Pentateuch of the action of Moses
must certainly, on this supposition, fall generally under that
euphemistic designation of ‘“unhistorical ” which critics of
this school prefer when they mean to say that a thing is not
true. When the utmost that an earnest writer like Professor
Adam Smith can say in support of the truth of the history
of Abraham is (p. 107) that * with critics there has been a
distinct reaction of late in favour of admitting the personal
reality of Abraham,” it is evident that the effect of the
criticism he represents is that the narratives of the patriarchs
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are not true accounts of actual facts. Now, this is a sort of
criticism which, I submit, is ahsolutely incompatible with
admitting the Inspiration of the books in question. On this
supposition, those books have the effect—they have had the
effect for at least 2,500 years—of representing as true that
which is not true, of representing that certain actual lives
were lived, that certain events occurred, and that certain
Divine communications were made, when those lives were not
lived, those events did not occur, those communications were
not made. If that is compatible with Inspiration, the word
is destitute of meaning. It ceases, at least, to have any
practical value for us; and the books to which it has hitherto
been applied have no higher claim to belief than those
legends of other nations to which, by such critics, they are
freely compared. Professor Adam Smith, after reducing the
history of the patriarchs to this caput mortuum—after saying
that, “ on the present evidence, it is impossible to be gure of
more than that they contain a substratum of actual personal
history ”—asks (p. 107): “ But who wants to be sure of more ?
Who needs to be sure of more ?” Who ? Why, every Christian
man, every Christian theologian, who has hitherto believed,
under the teaching of St. Paul, that the call of Abraham laid
the foundation of the Divine order for the redemption of the
world, that he was the Father of the faithful, and that it is
a cardinal point in the Divine will that in his seed should all
nations be blessed. By such ecriticism the teaching of St. Paul,
_ the history of the Bible, is robbed, not of an ornament, but of
a fundamental truth; and it is incompatible with the Inspi-
ration alike of the books which record those events, and of
the teaching of the Prophets and Apostles which rests upon
them.

The result, therefore, of these observations is to point to the
importance of carefully observing a clear distinction in respect
to modern criticism. No one can properly object to the
application of criticism to the Bible, for it is merely the
application of reason; and any results really established by
reason must be accepted, whatever the consequences. But,
on the other hand, it may afford reassurance in many quarters
to recognise that results of criticism which do not affect the
substantial truth of the Scriptures are not inconsistent with
Inspiration, even if they overthrow received opinions respect-
ing authorship, and even date. On the other hand, we
should be warned that critical results which do affect that
substantial truth are inconsistent with Inspiration. If such
results must be accepted, then the Inspiration of the books
affected by them must be given up. But those who are
deeply convinced by the witness of the Spirit, the witness of
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the Church, the failure of previous attacks, that the ancient
belief respecting the Inspiration of the Scriptures is true,
will justly view with the utmost suspicion eritical results of
the distinctive character in question. They will feel sure that
there is some subtle error in a criticism which leads men—
however good and able they may be—to such conclusions;
they will be content to rely on the plain, broad testimony
of Evangelists and Apostles, and of an inspired teacher like
St. Stephen, and will patiently wait until, as on former occa-
sions, criticism has corrected itself by better criticism.
HEeNry WACE.

<tn

Art. V—«QUR UNHAPPY DIVISIONS "—V,.
(comtinued).

IN the time of the Reformation there were many who in-
clined to the conjecturs that, * after the Apostles were
deceased, churches did agree among themselves, for preserva-
tion of peace and order, to make one presbyter in each city
chief over the rest.”* And of this account of the origin of

1 Few, I think, will be found to maintain that any form of Church
organization is as distinetly prescribed to the followers of Christ as the
emphatic command to evangelize the world ; and if we grieve to see, on
one side, a sad, though not unnatural, prejudice against Episcopacy,
obscuring the view of the evidence in its favour, we may do well,
perhaps, to inquire whether, on the other side, there may not have been
manifested sometimes a prejudice against those who failed to see clearly
Scriptural proof-of-its Divine appointment, and this in connection with
a tendency to give it exaggerated importance, and unduly to exalt its
monarchical dignity.

It cannot be denied that those whose prejudices led them to question
the Scriptural evidence for the Order of Episcopacy might claim apparent
support even from the Master of the Sentences. After speaking of the
minor Orders, he says: “Excellenter tamen canones duos tantum sacros
ordines appellari censent. Diaconatus scilicet et presbyteratus: quia hos
solos primitiva ecclesia legitur habuisse, et de his solis prsceptum
Apostoli habemus” (Lombard, “Sent.,” lib. iv., dist. xxiv.,, fol, 3480 ;
Paris, 1558). Somewhat later he adds: ‘ Sunt et alia queedam non ordi-
num, sed dignitatum vel officiorum nomina, Dignitatis simul et officii
nomen est Episcopus” (¢bid,, fol. 349a).

Archbishop Leighton, speaking of the esteem due to those concerned
with ¢ the holy functions of God’s house,” takes account of the straining
of “this consideration too high, to the favouring and founding of a mon-
archical prelacy in the Christian world ” (“ On 1 Pet. ii. 9,” vol. i., p. 283
8.P.C.K.); and he deprecates the seeking “those dignities that suit not
with this charge, which is not dominium, but ministerium ” (ibid., ch. v.,
vers. 2-4 ; vol. ii., p. 442). He appears to be alluding to the saying of
“that holy man Bernard ” (see p. 436) : * Blanditur cathedra? Specula
est. Inde denique superintendis, sonans tibi Episcopi nomine non domi-



646 “ Qur Unhappy Divisions.”

Episcopacy Hooker says: * Myself did sometimes judge [iti[ a
great deal more probable than now I do” (* Eccl. Pol.,”
‘book vii., ch. xi,, § 8). But we need not question * the general
received persuasion held from the first beginning, that the
Apostles themselves left Bishops invested with power above
other pastors” (ibid). Yet, while thus contending, in a very
true sense, for the Divine institution of Episcopacy, we may
fitly quote the words of Hooker (written with another applica—
tion) : * He which requireth both mercy and sacrifice rejecteth
His own institution of sacrifice, where the offering of sacrifice
would hinder mercy from being showed” (book v., ch. Ixi.,
§ 5). In our last article, accorgingly, we had our attention
directed to Scriptural indications pointing to the fact that
regulations concerning ministry should be subordinated to
the supreme importance of the truth of the Gospel, which is
the power of God unto salvation.

Nevertheless, we may need sometimes to be warned against
the mistake on the other side of disregarding the teaching of
the New Testament concerning matters of Church order and
authority. The Covenant sealing—the sealing of the donation
of the free gift of remission—which is ‘ generally necessary
to salvation,” is “ generally ” to be sought in the communion
of the Visible Church. And this outward bond of union is
never to be lightly esteemed. Indeed, to believing souls it
has to do with the union which is inward and spiritual, when
“by One Spirit we are all baptized into one Body.” We must
not allow our lamentable lack of godly discipline to obscure
our view of the spiritual relation, which appertains even to
the Visible Church of Christ.

We may refer to an Apostolic injunction: “ We command
you, brethren, in the name of our Lord Jesus Christ, that ye
withdraw yourselves from every brother that walketh dis-
orderly, and not after the tradition which they received of
us” (2 Thess. iii. 6). . “ Yet count him not as an enemy, but
admonish him as a brother ™ (ver. 15).

And certainly we must guard against the error of supposing

nium, sed officium. . . . Nec enim iibi ille dare quod non babuit, potuit.
Quod habuit, hoc dedit, solicitudinem, ut dixi, super Ecclesias. Numgquid
dominationem ? Audi ipsum. Non dominantes, ait, in clero, sed forma
Jacti gregis. Et ne dictum sola humilitate putes, non etiam veritate, vox
Domini est in Evangelio : Reges gentium dominantur eorum, et qui potes-
tatem habent super eos, benefici vocantur: et infert: Vos autem non sic.
Planum est : Apostolis interdicitur dominatus ” (“ De Consideratione ad
Eugenium IIL.,” lib. ii., cap. vi. ; Op., tom i,, c. 425 ; Venet, 1750). But
this must not be understood as derogating from the due authority of the
Epgﬁopa] office. See “Liber de Prwcepto et Dispensatione,” cap. ix.,
c. 514,

_ 1 Bee * Speaker’s Com.,” N.T., vol. iii., pp. 744, 745.
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that the sense of the personal relation to God of each con-
verted individual soul is to annul the sense of the relation of
Christ’s people one to another as members of the “ One Body.”
We must beware of allowing the idea of anything like cor-
porate unity to be regardeg as a thing of nought in the
Church of Christ.

It was not the unity of outward organization which made
Christians of old—even the whole multitude of them that
believed—to be ‘“ of onme heart and one soul” (Acts iv. 32).
But that unity of soul made them to continue “ stedfastly in
the Apostles’ doctrine and fellowship, and in the breaking of
the bread and the prayers > (Acts ii. 42).

The oneness in Christ (the glory of being “ one even as we
are one,” John xvii. 22, 23) of the once straying sheep, now
returned (brought home—émesrpadnre) unto the Shepherd
and Bishop of their souls (1 Pet. ii. 25), is a thing surely as
much higher than the unity of any visible organization as the
heavens are higher than the earth; yet this did not (and does
not) make the souls of the “restored” free from the visible
bond of submission to the due authority of those who (in a.
subordinate sense) had the charge of feeding the flock of God
and doing the work of Bishops among them (émicromoivres,
1 Pet. v. 2; cf. especially Acts xx. 28).

And now if we would seek an answer to the question, How
is it to be accounted for that the Churches of the Reformation
were so long deaf to the word of the Risen Saviour, “Go ye
into all the world ”? we can hardly be far wrong if (beyond
the pressing urgency of defence against Roman usurpation)
we see some connection between this neglect and something
like a dying out among them of the power of the truth-—the
truth of the Divine Word which is to be the light for our
dark hearts, and the fire for our cold souls.

It is in proportion as we have the power of the Gospel
known in our own hearts at home that the truth of the Gospel
will be made known to the hearts of heathen abroad. And
assuredly the revival of the power in our own souls is de-
pendent on our obedience to the word which bids us ¢ go into
all the world.” Alas! what a witness to the working of a
spirit which makes Christian Churches to lose their first love,
and then to become lukewarm, neither hot nor cold, is to be
seen in the early history of the Church Missionary Society,
and the way in which it was looked upon by the prevalent,
respectable, self-satisfied, cool-hearted Christianity of those
days! Let us thank God those days are gone by. But let us
also take heed that we remember the lesson of those days for
ourselves, that we may hold fast to the truth and ever look
up for the power, the power of which the Apostle wrote:
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“ But we preach Christ crucified, unto the Jews a stumbling-
block, and unto the Greeks foolishness : but unto them which
are called, both Jews and Greeks, Christ, the power of God
and the wisdom of God” (1 Cor. i. 22, 23). If we would
know the power which can be as a salve for our unhappy
divisions and make peace in our borders, let us remember the
word, “ Whatsoever He saith unto you, do it.” Let us give
heed to the voice which bids us repent, and do the first works,
and let us bear in our hearts His word, which says, “Go ye
into all the world, and preach the Gospel to every creature.”
No wonder we look in vain for spiritual miracles and wonders
and signs; no wonder we mourn over lack of conversions,
and want of spiritual fruitfulness, and failure of Apostolic
enthusiasm, and the spreading of the form of godliness without
its power, and the breaking up of Apostolic unity, if we are
content to turn aside from an Apostolic commission. No
wonder our boasted claim of Apostolic order, when divorced
from obedience to Apostolic truth, fails to win for us the
adhesion of those who know the power in their own hearts of
the true missionary enthusiasm of true Apostolic doctrine.

The call of the Christian Church is to be as a stream
carrying the water of life over a wilderness of death, that the
desert may rejoice and blossom as the rose. But when a river
of flowing water is dammed up and made to cease from its
flowing, then the living stream will soon become a stagnant
pool, and stagnant water in the midst of that which is impure
will not long continue in its living purity. Is there nothing
like this when pure Christian doctrine is bidden to fortify its
own position and not go abroad ? Is there nothing like this
when there is a decay of Christian life and Christian love,
and a multiplying of “unhappy divisions,” because the stream
of Christian activity has been made to be stagnant instead of
flowing ?

Letgany national Church be satisfied to be only a national
Church ; let the Church of England be well contented to be
simply the Church of England and for England ; let it say to
itself, “ I am rich, and have need of nothing,” congratulating
itself on its superiority to Reformed Churches ‘ beyond the
seas ”’; let its insular position tell of the insular limits of its
activities ; let its sympathies, its mercies, its compassions be
all Anglican; let it be well pleased to have its mission cir-
cumscribed by the waves of the ocean which on every side
beat upon our shores; let any Church think thus selfishly to
sgend her strength at home, and at home to keep to herself
the light of the Gospel which God has given her; then must
we expect to see that Church’s light grow dim and that
Church’s strength wax feeble, and its unity broken up by
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discords and contentions, till it shall be afflicted as with
the sleeping sickness which has been doing such deadly work
among our converts in Uganda. Is there nothing like this
to be seen in the rising generation ? So many apparently
deceiving their own hearts, taking delight- in highly elaborate
musical services and the attractive sesthetics of worship, while
too often, alas! turning with aversion from the heart-pricking
truth and the sin-convicting power of the Cross of Christ,
with its heaven-sent message o¥ redeeming mercy for sinners!

What urgent need there 1s of a crying mightily to God for
true “ showers of blessing”! for the shining in our hearts of
the true Light of Heaven, that so we may make the light
to shine in the dark places of the earth! for the mighty
working among us of the Spirit of Him, who is able to ex-
ceed abundantly above all that we can ask or think! We
must look up to Him to bring us up from the unhappiness of
our divisions into the happiness of His peace, that we ma
know “how good and joyfufa thing it is for brethren to dwell
together in unity.”

II. Thus we are brought up to another saying of our blessed
Lord, which we cannot but desire to dwell upon in this con-
nection, though it must be but for a moment.

“ A new commandment I give unto you, that ye love one
another ” (John xiii. 34; see also John xv. 12,17). It is a
very plain and simple command from Him, whose word we
must obey, if we would know the power of His Divine working
in the midst of us. It is a word which points us to a unity
far higher than uniformity, a unity which may even be con-
spicuously manifested in certain diversities of variety, a unity
which can manifest its vitality in overleaping barriers and
bridging over chasms of separation; but yet a unity the fruits
of which cannot but fall upon even such earthly things as
order and discipline, and upon these especially so far as their
regulations may seem to have sure warrant from Scriptural
and Apostolic authority.

- Writing on Ephes. iv. 1-7, Bishop Moule has admirably
said : ‘‘Indeed, the Apostle has in view a unity which does
not satisfy itself with sentiment. It prizes all possible actual
‘coherence of order and organization; all such methods of
worship as may best aid the believing company to enjoy a
‘public fellowship together before God as true and general
as possible. Easy and ill-considered separations, even in
- things most external, are assuredly wounds to such unity, and
‘in that respect are sins. The Christian Church should reflect
as much as may be outwardly the inward principle and power
of unity in Christ, o
“Yet let us, on the other hand, earnestly remember ’;hat the
4
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context and the terms of this passage alike lead us, for the
heart of the matter, to a region of things far other than that of
authority, administration, succession. For his basis of unity
the Apostle goes to the height of heaven and to the depth of
the sanctified soul. He has in His deepest thought, not a
society founded by Christ on earth to convey His grace, but
the Church written in heaven, and the Lord of it present in
His every member’s heart, welcomed in by personal faith
under the power of the eternal Spirit in response to imploring
prayer ! (* Ephesian Studies,” pp. 183, 184).

But how does this new commandment of our Lord look in
the history of the Churches of the Reformation ?

I am not meaning to refer to the matter of erroneous and
strange doctrines and the way in which they were dealt with.
But, alas! what bitterness and strife of contentious con-
troversy among those who should have been as brethren both
at home and abroad! A so-called formula concordie made
into a form of concordia discors!?> Our once famous « Har-
monia Confessionum ” broken up by those who could not
attune their own ‘sibboleth ” to sound in unison with their
neighbours’ “ shibboleth ”’! Secessions followed by further
separations, divisions multiplied by subdivisions! Must we
not own that in such things as these was seen the weakness of
the Reformation ?

In Germany Lutheran Calovians turning away from
Lutheran Calextins !> Among the Reformed, what strife
between Remonstrants and contra-Remonstrants! Plenty of
learned theology, more than plenty of vigorous controversy,
but, alas ! not always the controversy of Tife with death, not
always the theology of the Spirit of power and of love and of
a sound mind! The irenical efforts of peace-loving souls too
often made the occasion of further offence! Energies which
should have been spent in united efforts for the evangelization
of the heathen all turned aside to wear themselves out in
strivings and contentions—about two sides, it may be, of the
same truth—quarrels among those who should have been with
one heart preaching ¢ peace, peace,” as the ambassadors of
Christ, the ministers of reconeiliation for the lost world ! -

In England what %rievous reproaches heaped upon our
Church because we thought well to aim at restoring what
seemed truly ancient and truly Catholic, and preferred taking
as our model the Church of primitive Christianity rather than

! See especially Hooker, sermon v., § 11 ;: Works, vol. iii., pp. 670, 671;
edit. Keble.

% See Hospinian's Works, vol. v, ; Geneva, 1578.
% See Soames’s edition of Mosheim, vol. iv., pp. 177, 178.
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what our censors chose to call ““ the best Reformed Churches
of the Continent! What grievous prejudice, even amon
fa,_lt}:}ful and zealous men, against all things in which we stoo
distinguished from the practices of Geneva, though Casaubon
was not standing altogether alone among foreigners when he
testlﬁed, “ Totius Reformationis pars integerrima, ni fallor, in
Anglia est.” The necessary revolt from an usurped authority,
which had practically superseded the authority of the Divine
word for the life of man’s soyl, should never have been allowed
to open the door for a spirit of lawlessness and insubordination,
Much rather it should have induced a disposition of ready and
willing submission to the wholesome discipline and godly ad-
monition of lawful authority. We need not wonder at being
told that we know not how much of this ill-feeling and pre-
judice against our rules in general and against our Kpiscopacy
in particular was fomented by emissaries from Rome? (In
sEeaking of prejudice, I do not wish to be understood as using
the word in an offensive sense. No doubt Puritan prejudices
were the result of acquaintance with the attitude of pre-.
Reformation and Roman prelacy towards the doctrines of the
Reformation,)’ But we can grieve over the history, while we
may acknowledge that on both sides there may have been too
often something like a forgetfulness of that new commandment
“ that ye love one another.” '
What a refreshing contrast to this is to be seen in the
history of the Moravian brethren! There was a time, indeed,
when this Church of primitive Episcopacy and Apostolic
missionary zeal had been troubled with a spirit of discord.
But Count Zinzendorf resolved that the principles and
discipline of the old Church were to be restored. On May 12,
1727, discord was banished. This day the Count made a
covenant with the Lord. . . . Self-will, self-love, disobedience
—they bade these farewell. They would seek to be poor in
spirit. . . . By the mighty working of God’s grace all were,
not only convinced, but, as it were, carried along and

1 The docirinal differences between the Early Puritans and Anglican
Churchmen were comparatively trifling. Bishop Andrewes regarded the
guestions in controversy between them as pertaining only to matters of
regimen, order and discipline. Witness his words : ‘¢ Distinguat itidem,
inter res fidei, in quibus ne ii quidem hic, quos Puritanos appellat (nisi
plus etiam quam Puritani sint) a nobis, nec nos ab illis dissentimus; et
discipline res; quam aliam ab Ecclesie priscd formi commenti sunt”
(“ Ad. Bell. Resp.,” pp. 290, 291 ; A.C.L.). See further evidence in my
“Theology of Bishop Andrewes,” pp. 6, 7, and * Doctrine of the Sacra-
ments,” pp. 118-120.

2 See Sanderson’s Works, vol. ii., Pref., pp. xli-xliii, Oxford, 1854 ;
and Sittingfleet’s “ Unreasonableness of Separation,” Pref., pp. vi, xii-xviii,
London, 1682 ; and Dean Goode’s “ Rome’s Tactics.” .

47—2
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mastered.” Somewhat later one of them wrote: * Under the
cloud of our fathers we were baptized with their spirit ; signs
and wonders were seen among us, and there was great grace
on the whole neighbourhood.”* Is there no lesson here for
the Churches of the Reformation? Is there no example here
which we might seek to follow ?

In speaking of the bitternesses which followed the Reforma-
tion in England we are speaking of things of the past—bygones
which may well be bygones now. Yet it is well for us to
remember them, that now we may rise to follow His example
who said : “If ], then, your Lord and Master, have washed
your feet, ye ought also to wash one another’s feet.”

And certainly we may be thankful for any hearts being
moved with earnest desire to put away the prejudices of the
past, and with purpose to change bitterness to peace for the
future.

It may be wise, and sometimes needful, to utter a word of
caution. But why should we any of us hesitate to recognise,
or be slow to acknowledge with great thankfulness, the
blessing which has come down from heaven on gatherings of
those who, coming together from divers standpoints and from
the atmospheric surroundings of various ecclesiastical pre-
judices, have met in the one faith of the crucified Saviour, and
have had one heart of intense desire to know more and more
of the rooting and grounding in love, more and much more of
the exceeding greatness of God’s Eower (10 UmrepBdrhov péyebos
Tiis Suvdpews avrod) to usward who believe ?

There is, indeed, a godly jealousy which must earnestly
contend for the one faith once for all delivered unto the saints,
but this is not to be identified with the disposition which in
the midst of those who labour for peace is ever making itself
ready for battle. If we would have an eye to the promise of
the New Covenant, “I will give them one heart and one way ”
(Jer. xxxii. 39), we must assuredly shun the combative temper
which delights rather in provoking theological duels than in
following after the things which make for peace, and the
things whereby one may edify another.

1 See Andrew Murray’s * Key to Miss. Problem.,,” pp. 47, 48, It should
be observed that, while resolving to retain Episcopacy, and while highly
reverencing the Episcopal office, “in spite of all the corruptions with
which they had been associated,” and having taken pains to secure a true
succession (see Durel's ¢ View of Reformed Churches beyond the Seas,”
pp. 12, 13 ; London, 1662), the Moravians did not hold that Episcopal
succession is actually essential to the being of a Church (see Marsden’s
“Diet. of Churches and Sects,” p. 106, and Bost’s ¢ Hist, of Moravians,”
p. 146 sqq., edit. 1834). This little community, never exceeding 70,000
soulllg, has 2s7e)nt forth 2,000 missionaries (see E. Stock’s ¢ Hist. of C.M.8,,”
vol. i, p. 27).
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Are there no souls who have found a happy solvent for
unhappy divisions in gathering together to seek a fuller ex-
perience of the power of God’s Spirit within them? Are
there none who can tell of being brought out of separations
into the blessedness of realizing the true oneness of those who
are all one in Christ Jesus? Are there none who can testify
that in coming together out of diversities they have learnt, as
never before, to hold and to keep the unity of the Spirit in the
bond of peace ?

Is it too much to hope that, as the result of such gatherings,
Christian love may some day overcome inherited prejudices,
and lead to a fairer estimate of the true claims of Episcopal
Churchmanship ? :

Who can look on with cold heart, unmoved with a feeling of
joy and praise, to see how in our mission-fields the evil and
the weakness of division—division among those who should be
at one in the love of the Saviour, and for His sake in the love
of one another—is being felt, or beginning to be felt, as that
which should be overcome and put away as far as possible by
united effort, so that our warfare against the powers of dark-
ness may be led on under one banner, the banner of one Lord,
one Faith, one Baptism, one army moving onwards with all
lowliness and meekness, with long-suffering, forbearing one
another in love, giving diligence to keep the unity of the
Spirit in the bond of peace?

It has been well said:  Let us unite in love with others
and pray without ceasing, and watch unto prayer, that for the
sake of His Son and a perishing world God would restore His
people to their first estate in the devotion and power and joy
of Pentecost. . . . The missionary problem is a personal one.
A passionate love to Jesus Christ, born out of His love, truly

ossessing each of us personally, will teach us to pray and to
abour and to suffer. Let us pray for such a love” (A. Murray’s
““Key to Miss. Problem,” pp. 133, 134). And surely the
disciples of a loving Saviour should love and pray for all those
with whom we are called to contend in controversy, even those
whose faith may be clouded with grievous error and sad
superstition.

e may, indeed, make some apologies for feelings of in-
dignation aroused by the provocations of those who, under the
plea of Anglican * Catholicity,” would fain bring back among
us the superstitious practices and doctrines of Rome. But
does anyone really suppose that the cause of Him, who would
have us love one another, can be forwarded by nourishing
in our hearts the bitterness, wrath, and anger of our grievous
odium theologicum, or that the truth of the Gospel will be
advanced by addressing unseemly language to those who are



654 *Our Unhappy Divisions.”

set over us in the Lord? There are many, I hope, who can'tell
of those who have been drawn out of error by the force of
truth faithfully spoken in love. But very few, I think, ever
knew the case of an opponent brought out of darkness into
light by the violence of controversial invectives.

Surely at home and abroad our hearts should be united in
prayer that a manifest blessing—a blessed outpouring of
spiritual power—may come down on the meetings of those
who in Japan or elsewhere have been or shall be uniting
their hearts in brotherly conference, and in seeking Divine
guidance in the way of God’s peace. Surely we may thank
God for a movement which “seeks to unite the students of
all branches of the Church of Christ, of all nations and races,
in the sublime effort to evangelize the whole world, and to
establish completely the kingdom of Christ” (see Church
Missionary Intelligencer, May, 1902, p. 327).

If we are persuaded that the healing of our sad separations
must come of Divine power, let us also be fully persuaded that
that power must be sought in obedience to the Word, which
says: ‘‘ Whatsoever He saith unto you, do it.”

In obedience to the Word, “Go ye into all the world and
preach the Gospel to every creature,”’ let the sight of the
great power of the enemy make us to be as one man in love
one to another; as we march against the giant foe, let us be as
with one heart striving together for the truth of the Gospel;
while we speak the word and blow the trumpet, at the sound
of which we look to see the walls of Jericho fall down flat, not
by the force of the trumpet’s blast, but by the power of Him
who commands us to blow, and bid the people shout with a
great shout.

Well was it said at the C.M.S. Lay Workers’ Union,
April 12, 1902, by Prebendary Fox, that  if the Church were
losing its influence it was because it had forgotten the great
work the Master had laid upon it—that of being °His -
witnesses.” Their capacity for being witnesses was unequalled ;
and what, he asked, might they not have done if, using their
knowledge, they had given to the nations of the earth
Christianity, the mother of all civilization. Not once nor
twice only had Uganda been saved to England by the loyalty
‘of the Protestant chiefs, and he believed that Uganda would
yet be one of the brightest jewels in the English crown.
Their responsibility to their country was great, but their
responsibility to their Master was greater. They were to be
His witnesses, the bearers of the King’s message of peace to
the nations of the earth > (Record, April 18,1902). '

N. Dimock.
(T'o be concluded.)
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Arr. VL—THE PROTESTANT FAITH.

“I BELIEVE that T hold the Catholic faith, and that I

know what that faith is, whereas I never yet met any
human being who could define for me that monstrosity ‘ the
Protestant, faith.’”” These words were written in the T'imes
of June 20 by Prebendary Villiers, who has been a minister
for twenty years at St. Paul’s Church in Wilton Place. This
official spokesman for the Church of England first of all
defines “ the Protestant faith ”* as a ¢ monstrosity ”’; and then,
having made a dogmatic utterance, he goes on to say that the
subject of his definition is, so far as he knows, undefinable.
He says again, in the same dogmatic way, that ¢ the purest
form of Protestantism is infidelity,” and yet he has to confess
that he himself, with regard to the subject which he defines,
is an agnostic; that this subject, in other words, is to him
unknown, and is by all men unknowable. Prebendary Villiers
might be asked reasonably, if words are supposed to have any
meaning, why he presumes to speak at all about a subject of
which he professes a complete ignorance; and, still more, why
he is so rash as to define the undefinable, or so foolish as to
dogmatize about the unknowable. It is quite plain, from
Prebendary Villiers’ own confession, that he knows nothing
about Protestantism. It follows, as a natural consequence,
that he is equally ignorant about true Catholicism, although
he asserts so confidently that ¢ I hold the Catholic faith, and
I know what that faith is”” I venture to think, on the other
hand, that he does not know at all; and I also think it is
quite possible to explain to him both that there is a very
definite ¢ Protestant faith,’ and also what it is.

“The purest form of Protestantism is infidelity,” says
Prebendary Villiers. Such epigrams may sound plausible,
but they don’t prove anything, except that words are elusive
and double-edged. * The first Whig was the devil,” as Doctor
Johnson said once’; but that phrase did not undo the Revolu-
tion of 1688, nor stultify the sound principles which caused
it. “The purest form of Protestantism is infidelity,” says
Prebendary Villiers, Let us test him by history, and see
what value or truth may be contained in his assertion. The
purest form of most things, especially if they be things of the
mind, is usually their original form. What, then, is the
original form of Protestantism ? In other words, what did
the name and the thing signify to those who used it first?
This is a matter which can be settled beyond all dispute.
Let us therefore examine it, and see whether the term ““In-
fidelity ” can be accepted as describing the principles and
beliefs of the first Protestants. I am quite willing to let the
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matter be judged by the test which Prebendary Villiers has
himself chosen. Fortunately, his ignorance, though it may
deceive the unwary, cannot alter facts, and it has led him’
into an absurdity from which there is no escape. The word
¢ Protestant ”’ was coined first to defend those principles
which were reaffirmed by the reforming minority at the
Second Diet, of Spires in 1529. These first Protestants drew
up the following declaration: “ We protest and declare,” they
said, “herewith openly before God, our only Creator, Pre-
server, Redeemer, and Saviour, who searches and knows
the heart, who will one day be our Judge, as well as before.
all men and creatures, that we, for us and for our people,
neither consent nor adhere in any manner whatever to the
gfoposed decree in anything that is contrary to God, to

is Holy Word, to our right conscience, to the salvation
of our souls, and to the last decree of Spires.” This
protest of the minority was made on behalf of three things:
First, of the existing law; that is, of the principle of tolera-
tion which had been established by the former Diet:
secondly, it was made on behalf of the rights of conscience ;
that is, of individual and spiritual freedom : thirdly, the
rotest was made on behalf of the Word of God, as the
Flighest exponent of His will and the ultimate guide of
conscience. The Protestants ended by appealing to “a free
and universal assembly of holy Christendom ”; that is to
say, the Protest of Spires was made on behalf of the sovereign
rights and authority of Holy Scripture as the ultimate
standard and test of belief. From this protest the first
Protestants got their name. They accepted it willingly as
the expression of their principles. These principles are the
original and “ the purest form of Protestantism.” Accordin
to Prebendary Villiers, this belief in the supreme and fina
authority of Holy Secripture is “infidelity.” ¢ The position
of one who sim}l)‘ly describes himself as a ¢ Protestant ’ is not
satisfactory.” This really depends upon what we understand
by the term *simply.”

The Protest of Spires was made, on its positive side, on
behalf of Holy Secripture. The protesters went back to the
position of the early Christians. They subordinated the
Church to Scripture ; they reversed the medieval and Papal
notion that Scripture must be subordinated to the Church
either past or present. In this matter, surely, they agreed
with those Councils which Prebendary Villiers accepts as of
the highest authority; they also agreed with those authorita-
tive writers whom we call the Fathers. These writers in-
variably disclaim all individual and personal authority. They
send their readers to Scripture as the test of what they say,
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and as the final standard of what may be true in their
writings. The great Councils took precisely the same attitude.
They judged this or that to be true solely because it was to
be found in Scripture. There was, of course, in Protestantism,
as In all other statements, a negative side as well as a positive.
It protested for some things and against others: It protested
for the right and sovereign authority of Scripture: it pro-
tested against the usurped authority of the Pope, of tradition,
of the Fathers, of the Canonists and Schoolmen; in other
words, against any and every ecclesiastical authority which
could not justify 1tself by Scripture, which interposed itself
unlawfully between Scripture and the individual Christian,
This, surely, is the position of the Church of England, to
which Prebendary Villiers is supposed to belong. Indeed,
he claims for the Church of Engl%nd, and for himself as a
member of it, a certain amount of Protestantism. I admit,”
he says, “that the very existence of the Anglican Church, of
which I am a member, is a standing protest against certain
claims of the Church of Rome.” To this extent, Prebendary
Villiers owns that he is a Protestant. Is he not forced to
acknowledge, by his own reckless epigram, either that his Pro-
testantism is imperfect and impure, or that it is, if not infidel,
yet on the high road to infidelity ? How can he believe that
any approach to infidelity can be sound and justifiable as a
theological position? How, again, can he say with any
confidence, *“ I believe that I hold the Catholic faith ’?
Prebendary Villiers seems really so confused a reasoner and
thinker that it is impossible to guess what the term *Catholic
faith ” may convey to his imagination. As there are many
others in these days whose thoughts and utterances are no
less turbid, it may be advisable to state what the historical
meaning of the term ‘ Catholic faith ” is, and to explain what
should be meant by those who desire to use the term correctly.
As with Protestantism, so with Catholicism, the purest form
of it is likely to be the original form. The term *‘Catholic,”
as officially applied to the Church, is found in the Nicene
and in the Apostles’ Creeds. We say, I believe in the
holy Catholic Church.” <1 believe one Catholic and Apos-
tolic Church.” We may put aside the literal meaning of
the word “ Catholie,” viz., universal, because that meaning
has never been literally applicable to the Christian Church.
The Church is not universal in this twentieth century. It
is farther and farther from being universal as we go back
towards the first. The term ¢ Catholic,” therefore, has a
technical and theological meaning, to which alone we need
confine ourselves. What, then, is the technical meaning of
the word “ Catholic 7 What was understood by those authors
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who used it in the second century ¢ What did it convey to the
Council which put it into the Nicene Creed ? It conveyed,
surely, speaking broadly, two things: first, the doctrines and
the historical statements which are contained in the Creed,
and which were reported to the Council as the belief of the
whole Church ; and, secondly, that theory or notion of the
Church and its government which was held by the makers of
the Creed. To force into the words of the Creed meanings
which were not held by the makers of the Creed is, neces-
sarily, to profess a different belief from theirs. It is to say
one thing, and to mean another, It is a false and an un-
historical profession. With regard to certain beliefs, which
were not held by the Fathers of Niczea, but which are held by
many so-called modern Catholics who use the Nicene Creed,
there will surely be no controversy among the supporters of
the CHURCHMAN. The Papal claims, for instance, are held by
many who still use or misuse the Creed of Nicaza. They
were not held by those who made the Creed. That is clear
for many reasons, chiefly because the Papal claims were
resisted as an innovation by the successors ot those who made
the Creed, as they are still by the representatives of those
Churches which alone use that Creed in its original and
unaltered form. This difference of belief is perceived and
approved even by Prebendary Villiers. What he means by
the “Catholic faith ” is not what a Romanist means by it.
So far, indeed, have the Romanists moved from the Creed of
Niczea that they deny Catholicity to all those, including
Prebendary Villiers, who do not accept the claims of Rome;
that is to say, their test of Catholicity has come to be a set of
beliefs which was not held by the makers of the Creed.
When, therefore, Prebendary Villiers says so confidently I
know what the Catholic faith is,” a very large number of
ostensible Catholics will assure him no less positively that he
does not. The test of Roman Catholicism is not the Creed of
Nicza, but the Creed of Pius IV., which had to be drawn
up to express the official beliefs of Romanists in the sixteenth
century. Since then some new beliefs have been added to
their list, and new catechisms have .had to be written to
justify them. Their making of new creeds and catechisms is,
at any rate, logical. Whether it be compatible with holding
the ancient faith of Christendom is another matter with which
we are not concerned at present.

But, over and above those Papal tenets, which Prebendary
Villiers protests against, even at the risk of infidelity, there
are other beliefs and practices which were clearly not held by
the makers of the Klicene Creed. For instance, did the
Church and the Fathers of the fourth century believe in Tran-
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substantiation ? Did they practise Communion in one kind ?
Did they believe in Seven Sacraments? Did they know any-
thing about Private Confession, enforced by law asa prelude to
Communion, and made with a view to Sacerdotal and Sacra-
mental Absolution ? Did they hold the modern, or even the
medieval, views ot Purgatory and of Indulgences, or did they
goto the extreme lengths which Mariolatry has acquired since
the fourteenth century? Those who know anything of Church
history and of Christian literature in the different centuries
must, unless they be partisans and special pleaders, own that
not one of these things, at any rate in its current form, or
even in its medieval form, was held by the makers of the
Nicene Creed, or was known to the Church of their time. It
follows, in consequence, that those who believe these things
must hold very different opinions about the “Catholic Church”
and the ““Catholic faith”” from the notions which were con-
veyed by those phrases to the makers and the first users of
the Creed. Both as to the form, the government, and the
attributes of the Church, as well as in respect of its thenlogy,
there are differences between the Christians who used that Creed
in the beginning, and various Christians who use it now. In
what position, we may go on to ask, does Prebendary Villiers
stand with regard to these theological differences, and can
he be as certain as he imagines when he says he holds the
¢ Catholic faith * and knows what that faith is?

The term “ Catholic,” in the popular use of it, has moved
far from its original and historical meaning. It has become a
badge of party. It is annexed audaciously by the Romanists,
and is denied by them to all who do not accept the narrow,
modern, exclusive, and political theories of the Papacy. But
the term ‘‘ Catholic ” is also misused too commonly by those
who apply it, not so much to the older, simpler, and more
Scriptural faith of Christendom, as to the whole range of
what we may describe as medieval doctrine; that 1s, to
doctrines which germinated in the early and deplorably
ignorant Middle Ages, some of which were accepted and
imposed officially at the Fourth Lateran Council, and all of
which were developed logically during the fourteenth and
fifteenth centuries, and were defined systematically in the
sixteenth century at Trent. Now, for a Papist to hold all
these doctrines is, as we admit freely, logical, because they
all rest upon that Papal authority which alone can vouch for

_them in the face of Scripture and Church history. What can
be said, however, for those who reject the Papal authority,
and who yet cling to these doctrines, or to some shadow of
them ? This is, really, the position of Prebendary Villiers, and
of all those who may be described conveniently as-neo-
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Anglicans, They are, in fact, “ new,” in so far as they differ,
both with regard to Protestantism and Catholicism, from the

reat High Church divines of the past, and from the formu-
ﬁxries of our Church as they were understood by those who
made them. Canon Meyrick not long ago compiled a volume
entitled *“ Old Anglicanism and Modern Ritualism,” in which
he shows by quotations the differences between the great
Anglican divines of the sixteenth and seventeenth centuries
an}(ll the representative writers and speakers of the neo-Anglican
school.

The Church Quarterly Review for July tries to deny these
differences and to explain them away ; but the question cannot
be disposed of by a few glib phrases. Both with regard to
Protestantism and to Catholicism, the differences between the
old and the new Anglicans are not only grave, but they are
fundamental and irreconcilable. One position is incompatible
with the other, There can be no doubt that the leading
Reformers were Protestants, and that they meant the Church
of England to be a Protestant Church. The Prayer-Book and
the formularies all prove this; but, over and above these
unanswerable proofs, some of the Reformers gave their lives,
not in protest against the Roman claims, which the Church
had officially repudiated, but chiefly in protest against those
theories of the Eucharist which were adopted by the Lateran
Council and perfected by Trent; that is to say, the English
Reformers died in opposing that whole range of doctrine
which the neo-Anglicans are most eager to accept and spread,
which they also say has always been the doctrine of our
Church. But if we proceed farther we shall find that the
divines of the seventeenth century were no less firm in their
Protestantism and in the Protestant character of our Church
than were the Reformers of the sixteenth century. In this
matter Laud and Andrewes were as staunch as Ridley and
Cranmer. A-'neo-Anglican, however, Mr. Suckling, the Vicar
of St. Alban’s, Holborn, is not of their opinion. Instead
of glorying in the Protestantism of our Church, he speaks of
“the small-pox of Protestantism, which has disfigured her
outward appearance.” The brutality of the phrase can only
be excused by ignorance in the speaker. ~Mr. Suckling’s
offensive language would not be worth noticing if he stood
alone, and spoke only for himself; but he speaks for a large
and a hitherto growing section of the clergy.’

There are, no doubt, many among the older clergy who,
like Prebendary Villiers, would accept the Protestantism of
Laud and Andrewes so far as Rome is concerned, although
they fail to see that they have moved far, not only from the
Reformation, but from the old High Church divines with
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respect to Catholicism. The standard of Catholicism for the
old Anglicans was the * primitive Church.” This is a vague
and an elastic phrase. It is easier to say what it does not
mean than what it does. At any rate, it does not mean
the same thing as the phrase *medieval Church.” For neo-
Anglicans the medieval Church is the standard of Catholicity.
The thirteenth century, as Lord Halifax has said, is their
bigh-water mark of ritual and belief. This is perfectly true;
but it is not true that the rituals and beliefs of the thirteenth
century were those of the ¢ primitive Church.” Those beliefs
and practices which are paraded so confidently now as
¢ Catholic” are, for the most part, only medieval; and, in
so far as they are medieval, they rest solely upon that Papal
authority by which alone theology was decreed and vouched
for in those mistaken ages. Those ages were mistaken because
neither the Popes of that time nor their theologians were
competent to decide theological questions at all. Now it is
the height of unreason to accept a theological system, and to
reject the sole ecclesiastical authority which can make it
valid in the face of Secripture and Church history. Yet this
is the position of Prebendary Villiers, of Lord Halifax, of
Mr. Suckling, and of all the neo-Anglicans. It was distinctly
not the position of our Reformers or of the great High Church
divines. They all gloried in their Protestantism, and they
all knew, far better than Prebendary Villiers knows, what
they meant, and what the makers of the Creed meant, by the
terms ‘“ Catholic Church ”” and * Catholic faith.”

It is the custom now to gird at our Reformers; but they
were far more learned and intelligent than most of their
detractors, and their position was assuredly more logical.
The aim of the early Tractarians, at any rate of Newman
and Froude, was to ‘‘ un-Protestantize the Church,” to ¢ un-
Miltonize ”’ English opinion. They have succeeded only too
well, and the word ¢ Protestant’ has now become a term of
derision and reproach. This result has been partly a reaction
against the unhistorical views of certain narrow Protestants,
and partly an effect of the equally unhistorical theories of
their opEonents. It was at one time a fashion to worship the
sixteenth century blindly and narrowly, as though it were
the starting-point of our religion. Of late, and as a protest,
certain people have taken to worshipping the thirteenth
century instead, which is indeed the starting-point of much
spurious ‘ Catholicism.” Our own larger and more detmlqd
knowledge of history shows us that we should worship
neither. It tells us that a great deal which is now falsel
described as * Catholicism * is only medieval in origin. It
also tells us that a great deal which was once attributed to
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the sixteenth century is really primitive and Scriptural. This
knowledge, and the historical spirit, and scientific ways of
thinking will, we hope, be the solvent for many differences,
and help to reunite Christendom. .
. After all, Protestantism, properly understood, is the basis
of our civil and religious liberty, The Imperial greatness of
England came with her Protestantism, and was maintained
by it. That greatness will decay and will assuredly depart
if her Protestantism be thrown away. By Protestantism we
do not mean the tenets of this or that sect; of Lutherans or,
Calvinists, of Baptists or Wesleyans, of Evangelicals or Con-
gregationalists, We mean something much broader and more
essential. We mean that body of religion which is given to
us in the New Testament, and also that belief in the Word of
God as the highest authority and the final arbiter of faith
which was assuredly held by the Fathers and. the early
Church. By “ Catholicism ” we do not mean Romanism, or
Medievalism, or Lateranism, or anything newer and narrower
than the faith and practice of those who made and first used
the Nicene Creed. = We hold to that relative position, which
they also asserted, between the Church and Scripture. If
that position be maintained, there is always a corrective for
human errors and mistakes, whether they be individual or
ecclesiastical. ~This, surely, was the position and the belief
of the Reformed Church of England. Is it not, surely, more
¢ Catholic”” as well as more logical than the beliefs and posi-
tion of the neo-Anglicans? -

It may be remarked, finally, that the first Protestants laid
down a definite and an affirmative principle, both of thought
and action, as well as of Church polity. I1)'hey did not set up
anything new and vague. They went back to the ancient
ways, and overturned various medieval barriers which were
obstructing them. They took for their motto or device the
letters V. D. M. 1. A., the initials of the words Verbum
Domini Manet In Lternum: *“ Thy Word, O Lord, endureth
for ever,” Upon that Word they took their stand. From
that starting-point our own Reformers proceeded to deliver
us from many errors, and felt their way back, through
Medievalism and spurious ¢ Catholicism ” to the faith of the
ancient Creeds. This is ““‘the Protestant faith” which
Prebendary Villiers calls ¢ a monstrosity ” and Mr. Suckling
a “small-pox.” This faith in its * purest form,” says
Prebendary Villiers, is “ infidelity.” The ignorance to which
such opinions are due may well be pitied as well as the absurdity
and the peril of the opinions themselves. They are not only
ridiculous, but exceedingly irreverent. Moreover, unless the
Protestant faith in its  purest form,” that is, a loyal and an
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intelligen.t faith in the Word of God, be taken as a foundation
and starting-point, it is quite vain to repeat the Nicene Creed
or to profess the Catholic faith. Unless a man be a Protestant
in this sense, he cannot be a Catholic in the sense of the early
Church. If Prebendary Villiers be not a Protestant, he cannot
be truly and historically a Catholic. According to his own
turbid reasoning, this means that he cannot be a Christian
without being an.infidel.. The “ purer ” his Protestantism is,
the greater his infidelity, The absurdity of this conclusion
is all his own, and no one can deliver him from it but himself,

ARTHUR (GALTON.

A
v

The Ronth.

HE -grand event of the past month has been the Coronation of the
King and Queen. It is an event which, in all its circumstances is

one of the most memorable which has occurred in the history of England,
and it ought to mark a conspicuous turning-point in the life and reign
of Edward VII. For him it marks the most signal warning, combined
with the most signal mercy, which any Monarch, or even any man,
could well have received. Never was a King or Emperor at a moment
of more conspicuous glory than was Edward VII. on June 23 last :
within forty-eight hours his Coronation was to be celebrated amidst
circumstances of greater splendour and honour, alike for himself and for
his realm, than any English ruler had ever witnessed. But at that
moment his physicians had to tell him that he was stricken with a mortal
disease, and that his only hope lay in submitting at once to a most
dangerous operation, At once the pomp and splendour which was
gathered around him dispersed, and his Queen, his family, and his realm
stood in profound anxiety round his bed of sickness. Prayers were
offered for him from all peoples and languages and religions in his realm,
and he submitted himself in patience, and with a touching consideration
for his people, to the will of God. Those prayers were speedily answered
in a marvellous convalescence and recovery. His physicians were able to
say that his Coronation could be fixed for August 9. Their admirable
treatment and foresight were justified by the result; and on the day
fixed the solemn ceremony was performed, and the King with his Consort
was consecrated in Westminster Abbey. There could not have l3een a
more striking witness to the truth that * the Most High raleth in t};e
kingdom of men, and giveth it to whomsoever He will.” The King, in
a manly and thoughtful address to his people, has solemnly declared that
“ the prayers of my people for my recovery were heard ; and I now offer
up my deepest gratitude to Divine Providence for having prt?served my.
life, and given me strength to fulfil the important duties which deyolve
upon me as the Sovereign of this great empire.” The King has fittingly
combined in this simple acknowledgment his sense of gratitude and, his
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sense of duty; and it only remains for his people to join their heartfelf
gratitude to their King’s, and similarly to combine with it their prayers
that the grace may be bestowed upon him for which supplication was
made at his Coronation, to enable him, for the many years which they
trust may yet be granted him, to use more and more for the glory of God
and the good of his people the immense powers and responsibilities which
have been mercifully restored to him.

Probably the circumstance which is next in importance to the history
of our country is the progress which has been made in passing the
Education Bill of the Government through the House of Commons,
That measure must, in any case, be the commencement of a new period
in the development of National Education in England, and it may also
prove the beginning of new problems in the relation of the Church to
the education of the people, and through this to the State itself. As to
the work of national education, it will henceforth be placed on a broader
and more popular basis than ever before. Until 1870, popular education
throughout the country was mainly, through the National schools, in the
hands of the Church, guided and controlled by the Privy Council. Bat
the Church was unequal to the task of extending education to meet the
needs of a rapidly growing population, and the Act of 1870 established
the machinery of School Boards, in order to supplement the work of the
Voluntary schools throughout the country. The result of the work of
the last thirty years is that, roughly speaking, the work of national
education is almost equally divided between the Voluntary schools,
including, besides the Church schools, those of other denominations, and
the schools under School Boards. The latter are supported entirely by
the rates and Glovernment grants, and are consequently able to meet to
any extent the requirements of the Privy Council for continuous im-
provement in the methods and the machinery of education, But the
Voluntary schools have to rely upon private contributions to supplement
the Government grants, and this resource has of lafe become more and
more unequal to the strain. The broad result is, that it is found necessary
to throw the maintenance of all schools, whether provided by the Church,
or the Denominations, or by the School Boards, upon the rates and the
Government grants combined—in other words, upon public contributions,
This being the case, it was an inevitable consequence that the local
control which attaches to the expenditure of rates should be extended to
8 certain extent to the Church and Denominational schools, as well as to
the schools of the School Boards. It is at this point that the great
problem has arisen. We need not, for the purpose of these pages, enter
into the question of the general nature of the Local authorities to which
the control is to be entrusted. The point at which the chief interest of
the Church arises is that of the extent to which this control should be
exercised by the new Local authorities. _

The critical point, in short, is this : In what relation shall the new Loeal
authority stand to the Church and the Denominational authorities through
whom the Voluntary schools have been built, and by whom, subject only to
the Privy Council, they have hitherto been managed? The proposal of the
Bill, to which Mr. Balfour, now. Prime Minister in succession to Lord
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Salisbury, has firmly adhered, is that the Trust Managers—or Foundation
Managers, as they have been variously called—shall hold four places on
a Board of six, the remaining two being held by the Local authority or
authorities. Against this proposal the Nonconformists and the Liberals
generally have to the last most vehemently protested ; and although
Clause 7, in which it is embodied, was carried before Parliament rose,
they declare that they will never let the matter rest as it is ; and when-
the fliscussion on the rest of the Bill is resumed on the reassembling of
Parliament on October 16, the shadow of this Clause will undoubtedly
hang over all the debates. The case for the proposal of the clause rests
on the fact, which is admitted by leading Liberals like Mr. Asquith, that,
considering that the class of schools in question have been created by the
(_3hurch and the Denominations, that they have thus a long history of
denominational efforts and sacrifices behind them, and as these sacrifices
were made expressly in order that definite denominational teaching might
be given to the children in them, it is but reasonable that their denomina- _
tional character should be preserved to them. Moreover, the Church
and the Denominations will remain under the obligation of maintaining
the fabric of the schools in a condition to satisfy the Local authority.
This will amount te a very considerable charge, to which many friends
of these schools look forward with much anxiety. On the other hand, it
is urged, and it must be owned with great force, that since the total
current cost of the education given in the schools, both secular and
religious, so far as it is given by the teaching staff, will be borne by the
Rates and the Exchequer, it is required by all precedent in such matters
that the predominant control, at all events, should rest with the Local
authority,and that the Trust Managers, consequently,should be a minority,
and not a majority, of the whole. The Bishop of Hereford proposed a
third course, which he put forward as a compromise, but which was
regarded by the representatives of the Church as amounting to a complete
surrender, that the Trust Managers should form a third of the Board of
management, the remaining two-thirds being appointed by the Local
authority and the Parents. The only practical effect of the Bishop of
Hereford’s action—as is usually the case when one member of an order
offers so-called concessions without the consent of his colleagues—has
been to weaken the case of the Church, without giving satisfaction to the
other side. The Bishop would have added a proviso that the Head-master
of such schools should be always a Churchman, which at once rendered
his proposal unacceptable to the Nonconformists, whom he wished to
please. Sir Michael Foster, the Member for the University of London,
urged that the denominational character of the schools might be secured
by statute, and that with this protection they might then be left to
popular control. But Mr. Balfour justly urged that to yoke a statutory
denominationalism with 2 possibly undenominational management
would be an impracticable arrangement. Mr. Asquith urged that
some arrangement of the kind might be devised, but mafic:a no at_tempt
even to sketch its terms ; and Mr. Balfour held the Opposition skilfully
and firmly in the dilemma that, if the Denominational character of the
schools was to be preserved, the only practical method was to give a
majority to Denominational managers. There was much searching of
heart and muttering among some of his followers, but in the end the

48
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dilemma was felt to be unavoidable, and the Clause was carried, before
the House adjourned, by a majority of 122.

Nevertheless, those who wish to keep their eyes open to the actual
facts of the case cannot fail to’ recognise that a situation has been
created which it will be very difficulf to maintain. In the first place, the
whole of Secular education has been placed in the hands of the Local
authority, subject to the control in disputed points of the Privy Council;
and though the Trust Managers of Church schools will be in a majority
on the Boards of management, there will be representatives of the Local
authority on the Boards, who, as speaking for those who hold the purse,
will have a potent voice in the administration. Secular education is
formally and visibly taken out of the hands of the Church to an extent
which, though approached under the old system, was greatly disguised ;
and the relation between Secular education and Religious education is,
after all, so unavoidably close that the new arrangement cannot fail,
sooner or later, to affect the whole character of Church schools. But,
apart from this gradual effect, there is, we cannot but apprehend, a
formidable truth in some observations in the speech with which Mr.
Asquith practically closed the debate on the Liberal side, * For himself,”
he said, “ he regarded the operation of this Clause as regarded the principle
of popular control with a great deal more of equanimity than some of
his friends. He was perfectly certain that the moment they admitted,
as the Government had admitted, that there must be an element of
popular administration in the government of these schools, it was as
certain as that the sun would rise to-morrow that that element must be
extended, and must ultimately control the whole. Therefore he did not
feel any very great alarm about it. But if he were, as he was not,
a friend, supporter, and advocate of the system of Denominational schools,
he should view the proposals of this Clause with the greatest alarm and
apprehension. He ventured to warn those who, like his noble friend the
Member for Greenwich, believed that in the maintenance of the Denomi-
national system rested the only chance for a really efficient and en-
lightened system of education in this country, that by accepting the
principle of rate-aid, and its necessary English corollary of popular local
control, they had given up the keys of the position, and had sealed the
doom of the system to which they professed themselves to be attached.”
We very much apprehend that that is the practical truth of the matter.
The school of the parish will no longer, or not for long, be the instrument
it has hitherto been for religious education in the hands of the Clergyman.
A material step has been taken in ousting him, and the Church through
him, from the position of authority they have hitherto held in the educa-
tion of the children of the parish. There is a certain anomaly in an
arrangement which places the Local authority, by which the teaching of
the school is entirely maintained, in a minority. This anomaly may be
endured for a time, under a sense of the obligation due to the Denomina-
tional managers for their services in the past. But it will be ruthlessly
pressed by the Nonconformists and the Liberals, and it cannot well be
permanently maintained. The Nonconformists have seen their oppor-
tunity with their accustomed astuteness, and we must add that they

have pressed their advantage with their accustomed determination, not to
use a harsher word.
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PREFACE.

————

THE year covered by the present volume has been one of

deep and varied interest for Churchmen. It has been
the endeavour of those who have conducted this magazine to
make it, as it has always sought to be, a help to all who
would candidly and intelligently consider the problems arising
from time to time in the course of the Church’s life. In
particular, it has been their aim to set forth and defend the
position of those who may justly claim to be the ‘¢ sober,
peaceable, and truly conscientious sons of the Church of
England.” Alike in regard to questions of Biblical criticism,
of the doctrine, ritual, and discipline of the Church, and of
the varied forms in which the activities of Churchmen are
manifested, there seems urgent need of some such medium as
the conductors of the CHUrcHMAN have endeavoured to provide.
An intelligent appreciation of what is at issue in the theo-
logical and ecclesiastical controversies of our time is an urgent
need of the day. A certain disposition to accept without
inquiry opinions supported by familiar names, and to resign
without a struggle—often also, it would seem, without much
regret—whatever may be assailed with sufficient pertinacity,
appears to be gaining ground amongst the laity as well as the
clergy. It has been,and it will continue to be, the endeavour
of the CHURCHMAN 0 examine with candour all such opiniong,
and to resist tendencies, by whatever forces encouraged, if
they appear to be inconsistent with a fair interpretation of
the faith an English Churchman is pledged to hold. The
articles of Mr. Dimock in the present volume are sufficient
witness, if witness be needed, that this can b_e done Wlthout
loss of charity, although with an irresigtible Welght of lea,rnl'ng.
In the discharge of such a task this magazine may fairly
claim the support of all who desire to preserve the Church of
England—Catholic, Reformed, and Protestant—as a faithful,
zealous, and fruitful branch of the Church of our Lord.
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It is difficult to conclude a review of this memorable struggle without
one reflection which has an interest more than political. Tt is that this
lamentable spectacle of denominational and antidenominational jealousy
—these “ miserable ? dissensions, as Mr. Balfour justly termed them—
raging around the simple question how little children can best be taught
the elements of Secular and Religious education is really one of the best
object-lessons ever given of the evils of Schism, It is because of the
schisms among the Christians in England, and for no other reason, that
a great step has now been taken fowards the secularization of our
elementary education, just as was previously done with our University
education, In this case the spectacle is peculiarly scandalous. As Mr.
Lambton justly said : “To tell him, in this twentieth century, that there
was such a vast difference between Nonconformist Christians and Church
of England Christians that they could not agree to give religious teaching
in schools to children up to fifteen years of age, was perfectly astounding.”
Ii is worse than astounding, it is disgraceful, and a deep and painful
responsibility rests on all to whose action such a result is due. This is
not the time, on the one hand, to be making light, as some so-called
Liberal Churchmen are now disposed to do, of “ the dissidence of dissent.”
On the other hand, it is still less the time for Churchmen to be empha-
sizing and exaggerating their differences from their Nonconformist
brethren, and endeavouring to render the English Catholic Church oniy
one degree less exclusive than the Roman Catholic. The danger with
which we are threatened by “our unhappy divisions,” on which Mr.
Dimock has lately been giving us such admirable counsel in these pages,
is nothing less than the practical secularization of all education, with its
inevitable result of a tendency to the secularization of our national life.
1t is the greatest danger to which a nation and an empire could be
exposed, and it is to Schism, in the main, that such a danger is due.

PP
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MRebicto,

The Study of the Gospels, By J. ArMrTace Rosinson, D.D., Canon of
Westminster and Chaplain in Ordinary to the King. London:
Longmans. )

E weleome cordially this interesting and instructive contribution to the
series of “ Handbooks for the Clergy " which is being issued under

the editorship of the author’s brother, the Vicar of All Hallows, Barking.
In about 160 pages Canon Armitage Robinson, who is one of the first
authorities on early Christian literature, whether at home or abroad, gives
a lucid and devout sketch of the present position of learned inquiry on .
the authorship and composition of the Gospels. He tells us that it grew
out of a series of lectures, of which the first three were delivered from
the pulpit of Westminster Abbey, and the remainder in the Divinity
School of Cambridge. With great advantage, for the purpose of such
a handbook, he has preserved * the easier style and more direct ‘address
which belong to the lecture as compared with the formal manual,” His
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object, he says, “ has been to present in plain langnage such results of my
own study as may serve as a gunide to the studies of othe s”; and the
book admirably answers this purpose. Anyone who takes it in hand will
find that it leads him by an easy and instructive method through the
main questions presented by the study of the Gospels; and we are bappy
to add that it will leave him substantially assured of the truth of the
traditional belief of the Church on the snbject. We think, indeed, that
Dr. Robinson admits nnnecessary doubts as to the date and authenticity of
8t. Matthew’s Gospel, especially as he quotes Dr. Harnack as saying that
its date is “ probably A.p. 70-75,” though with the reservation “ except
certain later additions.” But he accepts the earlier of the dates which Dr.
Harnack allows for St. John's Gospel, and is satisfied “ to retain the
unbroken tradition of its Apostolic anthorship.” He mentions, more-
over, that Dr. Harnack, in sending to him his own “ Chronology of Early
Christian Literature,” in which he *approximates to the older views,”
wrote that “ he hoped that, as to its main positions, we should find our-
selves in agreement, and that differences would henceforward appear in
the interpretation of the books rather than in the problems of their date
and authenticity.” It is, in fact, an immense gain to the Christian
argument that the most distingunished ecclesiastical Scholar in Germany
has substantially admitted the truth of the tradition of the Church
respecting the dates, and to a great extent respecting the authorship, of
the books of the New Testament. The German criticism, which towards
the end of the last century used to be thrown at the heads of * Apologists ”
in England by such controversialists as the late Professor Huxley, is now
- acknowledged in Germany itself—in Berlin itself—to have been mis-
taken, and the result of the controversy of fifty years is the rehabilitation
in the most important points of ancient Christian tradition.

We may return, in some fuller criticism, to some of the problems
which Dr, Armitage Robinson presents to us; but, meanwhile, we
woald call attention to a remarkable observation with which the book
opens, and which seems to us to have a most important bearing on the
questions now at issue respecting the Old Testament. ¢ Christianity,”
says Dr, Robinson, “started upon her mission to the world with a
book in her band. That book was not the New Testament or any part
of it. . . . The scriptures to which the Apostles appealed were the
0ld Testament scriptures. These held a unique position among the
writings of the world. They contained the revelation of God to the
chosen people of God ; the revelation of His nature and of His will for
men, The Apostles were taught by Christ that these scriptures pointed
to Him as the fulfilment of the prophetic message ; and thus on Hik
authority they became the sacred book of the Christian Church.”

These observations are critically true. Is it probable that a sacred
Book, received on this authority, and thus appealed to by the Apostles
when starting on their mission, could be marked by the confusions, the
contradictions, the “unhistorical ¥ statements, which too much modera

criticism, even at Oxford and Cambridge, attributes to a great part of
its contents ?



