This document was supplied for free educational purposes.
Unless it is in the public domain, it may not be sold for profit
or hosted on a webserver without the permission of the
copyright holder.

If you find it of help to you and would like to support the
ministry of Theology on the Web, please consider using the
links below:

https://www.buymeacoffee.com/theology

I. PATREON https://patreon.com/theologyontheweb

PayPal https://paypal.me/robbradshaw

A table of contents for The Churchman can be found here:

https://biblicalstudies.org.uk/articles_churchman_os.php


https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb
https://paypal.me/robbradshaw
https://paypal.me/robbradshaw
https://biblicalstudies.org.uk/articles_churchman_os.php
https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb

‘@Ehe Churchman 2Adbertiger,

NOVEMBER, 1901.

Mupie's LIBRARY

(LIMITED),

30 to 34, NEW OXFORD STREET.

BranoH Orpices : 241, BROMPTON ROAD, S.W,, & 48, QUEEN VICTORIA ST., E.C.

Mansion Hou:q End.

NEWEST & BEST BOOKS.

ENGLISH, FRENCH, GERMAN, ITALIAN, & SPANISH.

TOWN SUBSCRIPTIONS: COUNTRY SUBSCRIPTIONS:
From ONE GUINEA per annum. | From TWO GUINEAS per annum.

Commencing at any date. Commencing at any date.
Two or Three Friends may UNITE IN ONE BUB
N.B.—Weekly Delivery of Books in all Parts of | SCRIPTION, thus lessening the Cost of Carriage, and
London, Subscriptions from £2 2s. per annum, obtaining a constant supply of the Best Works.

LIBRARY BOXES GRATIS.
TOWN AND VILLAGE BOOK CLUBS SUPPLIED ON LIBERAL TERMS.

Prospectuses, with full particulars, and Monthly Lists of Books added to the Library, post free on application,
. English and Foreign Catalogues, One Shilling and Sixpence each,

BOOKSELLING DEPARTMENT.

The following Catalogues, published monthly, will be sent gratis and post free to any address :

I.—_SURPLUS LIBRARY BOOKS.
At Greatly Reduced Prices.

I.—_WORKS BY FAVOURITE STANDARD AUTHORS.
In Sets or separately, in Plain Bindings.

III.-STANDARD WORKS IN SUPERIOR BINDINGS.

For Presents, Prizes, ete.

IV.—-BOOKS SELECTED FOR SUNDAY SCHOOL PRIZES, Etc.
Neatly and Strongly Half Bound.

Books Shipped to all Parts of the World at Lowest Rates.

All Books in Circulation and on Sale may be obtained at

MUDIE’S LIBRARY, BARTON ARCADE, MANCHESTER,

And (by order) from all Booksellers in connection with the Library.

MUDIE'S SELECT LIBRARY, NEW OXFORD STREET, LONDON.
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CANON CHRISTOPHER oON
“The News” & “Home Words” Magazines.

HE Rev. Canon CERISTOPHER, of Oxford, has always been alive to the use of
the Press as the Church’s lever for reaching the people. In the St. Aldate’s
Parochial Magazine (Home Words localized) he gives the following very practical
Catechism :
= “ How many of our readers are interested in pure literature for the home ? No
one can gauge the power of the Press, and every member of our congregation and
every parishioner should carefully and practically consider this question. Now for
a short Catechism : (1) How many take in a weekly Church paper ? (2) How many
subscribe to a monthly magazine ? (3) How many see that the young read good
papers and magazines ? If anyone would like to try a paper, let us heartily recom-
mend The News as admirably suited for general reading by all who wish to become
intelligent Church folk at a cost of only one penny per week! And as to magazines,
the ever-welcome Fireside will bring very great enjoyment to the home at the trifling
cost of sixpence & month ; whilst 7he Day of Days and Hand and Heart, with Home
Words, will almost supply a penny magazine every week. May there soon’be a rush
upon our local booksellers for these most enjoyable publications!”

‘We heartily thank Canon CrmristopHEr for his kindly words and help. The
clergy and our lay friends can do almost anything with the Press if they only try.
Local magazines especially should be worked by a good Committee; and when a
monthly magazine is thoroughly established, the aim should be a weekly one— Hand
and Heart, The Day of Days, with Home Words, would cover three weeks. Wh
not? How can & pennyworth of mental food supply the appetite of awakene
minds in an entire family for a whole month ? Vg'h , it is literary starvation!
But we may be told there is no appetite. Well, that makes the matter still worse.
A parish without mental appetite is as bad as a parish that will eat no bread. But
it isn’t thus. Poison in the form of error, if not vice, is consumed if bread is not.
Let every home have a pennyworth of good, wholesome, literary bread every week.
Aim at it, and it will soon be done.-—T'he News.

Dour Parvish Ellmanackh.

QOur aim is to make our Almanacks worthy of the high standard of art which should
always be associated with the Church of England.

THE FIRESIDE COLOURED ALMANACK.

BEAUTIFULLY PRINTED IN MANY COLOURS.
This will undoubtedly be the most popular Church and Parish Almanack for the year

1902, in view of the approaching Coronation and the burst of loyalty and affection which
has followed the visit of the Duke and Duchess of Cornwall and York to the Colonies.

THE HOME WORDS ALMANACK.

The centre illustration represents :
TELE L.AST SUPPER. .

The other pictures, specially drawn for us, illustrate Baptism, Confirmation, and
the Conversion of St. Paul. .

The Unique Character of the Almanack will be found in the arrangement for
noting down Church Engagements, which will be found of service by the Clergy and District
Visitors in visiting the homes of the people.

The Arms of every Diocese are represented, and interesting particulars given of our
Cathedrals.

SPEG'MEN GOPIES of *“ HomMr Worps,” with full particulars as to FREE GRANTS,

cost of Localization, specimens of the two ALMANACKS, and
particulars of FREE LANTERN LECTURES, post free to any
Clergyman on application to ¢ HoMe Worps ” Offices,

11, LUDGATE SQUARE; LUDGATE HILL, LONDON, E.C.
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THE EXPOSITOR'S GREEX TESTAMENT.

EDITED BY THE

REV. W. ROBERTSON NICOLL, M.A,, LL.D,,

Editor of the ‘ Bxpositor,” ** Expositor’s Bible,” elc.,

The FIRST VOLUME, of 880 pages, handsomely bound in buckram cloth, consists of :

THE GOSPELS OF ST. MATTHEW, ST, MARK, and ST. LUKE. By the
Rev. Prof. A. B, Brucg, D.D.
THE GOSPEL OF ST. JOHN. By the Rev. Prof. Marous Dops, D.D.

“‘The first thing that strikes one when he takes up the volume on the Gospels is the uncommon hand.
someness of the book. It is a joy to handle it and look into its es. It is the very book to lure a student
into reading. The form is so superb, the paper so choice and so light, the margins so delightfully broad, the
type so clear and so tasteful. . .. The two scholars to whom this volume has been committed are the very
men for the work. Each is a master of his subject, and each has gone into his task con amore. . . . A work
worthy of the most cordial appreciation.”—Critical Review.

The SECOND VOLUME, consisting of 954 pages, contains;
THE ACTS OF THE APOSTLES. By the Rev. R. J. KnowLiNg, D.D., Professor of
New Testament Exegesis, King’s College, London,
8T, PAUL'S EPISTLE TO THE ROMANS. By the Rev. Jauss Danxy, D.D., Pro-
fessor of Bystematic and Pastoral Theology, Free Church College, Glasgow.
ST. PAUL'S FIRST EPISTLE TO THE CORINTHIANS, By the Rev. G. G.
FinpLav, B.A., Professor of Biblical Literature, Exegesis, and Classics, Headingley College.
The price of each volume is 28s., but for those who Subscribe Now the price for two
volumes is 30s. net.
FULL PROSPECTUS SENT FREE ON APPLICATION TO THE PUBLISHERS.

*The work is one of great merit ; the text is always carefully examined, with reference both to Hellenistic
and Classical Greek, and the exegesis is evidently the work of thoroughly competent persons. Not less con.
gicuous is the breadth of view. The introduction to the Acts is especially valuable. No book in the New

'estament demands a better equipment both of learning and of sound judgment.’—8pectator.

LONDON: HODDER & STOUGHTON, 27, PATERNOSTER ROW, E.C.

A PERIODICAL FOR THE NEW CENTURY.

The Commonwealth.

A CHRISTIAN SOCIAL MAGAZINE.

Edited by CANON HENRY SCOTT HOLLAND.

Monthly, 3d. met; post free for a year, 48. Volumes, cloth boards, 5s. Cloth binding
cases, 1s, 6d.

‘* Always interesting.”—Spectator,
‘1 have myself found great stimulus from ‘ The Commonwealth.’ ”—THE BisEOP OF ROCHESTER.

LoxnoN: WELLS GARDNER, DARTON & CO., 3, ParerNosTER Buirpines, E.C., aND
44, VICTORIA STREET, S.W.

And of all Booksellers.

‘¢ A Sane Temperance Paper.”

The Temperance Critic.

AN ORGAN OF CONSTRUCTIVE REFORM.

Monthly, 2d. Post free, one year, 3s. Published on the 15th of each month.
“ Nothing could be better. Round this . . . all the zeal and passion of social reform should raliy.
Caxon HENRY Scorr HOLLAND, ’

OrFicE: 63, SouTHAMPTON Row, RUSSELL SqQUARE, LONDON, w.C.
To be oblained everywhere.
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Elliot Stock’s New Publications.

BY THE LATE LORD BISHOP OF LONDON.
In foolscap 8vo., tastefully printed and bound, price 58,

COUNSELS FOR CHURCHPEOPLE.

FROM THE WRITINGS OF
THE RIGHT HON. AND RIGHT REY. MANDELL CREIGHTON, D.D.,
The late Lord Bishop of London.
SELECTED AND ARRANGED BY J. H. BURN, B.D.

‘Tt would be difficult to overestimate the value of a book like ¢ Counsels for Churchpeople.” Bishop
Creighton is invariably clear, sensible, and suggestive, and his manner of treatment is admirably united to
the mental habits of the time,”—Literature.

UNIFORM WITH THE ABOVE,
Tastefully printed and bound. Price 5s., post free.

THE LIFE OF CHRISTIAN SERVICE:

@ Gook of Bevotional ThouaBts.

From the Writings of F. W. Farrar, D.D., F.R.S,, Dean of Canterbury. Selected and
arranged by J. H. Burx, B.D.

** An exceedingly valuable work, full of the choicest gems, brilliant and penetrating. Many a dull hour
can be made bright and cheerful by studying the thoughts of the venerable Dean, as depicted in the pages of
‘The Life of Christian Service.’ "—Family Churchman.

¢ Devotional readers will find very little to dissent from in these pages. They will certainly find much
from which to profit, and, it is needless to say, many brilliant passages of great eloquence and power.”—News.

Tastefully printed and bound, gilt top, 5s.

HELPS TO FAITH AND PRACTICE :

@ @oofk of Wevotional Readings.

From the Writings of HeNry Scorr HoLranp, M.A., Canon and Precentor of St. Paul’s
Cathedral. Selected and arranged by J. H. Burx, B.D.

« It will greatly please the admirers of the orator and preacher, and gratify his friends as a remembrance
of his deeds of kindness.”—- Churchwoman. i K

“* There is not a page which does not contain a helpful thought or an inspiring message.”—Quiver,

¢ A very charming book of devotional readings,”—Bristol Mercury.

¢ A volume of reflections which will certainly prove helpful to many an earnest-minded person.”—Church
Gazette.

‘“We can recommend the book to those who have but little time for devotional reading.”-—Church Review.

¢ The book will prove very useful for short Lenten readings.”—Pilot.

SECOND EDITION.—In foolscap 8vo., tastefully printed and handsomely bound, price 5s.

HELPS TO GODLY LIVING:

@ ookt of Bevofional Thouabts,

From the Writings of the Right Honourable and Most Reverend Frepkrick Temprr, D.D,,
LoRD ARCHBISHOP OF CANTERBURY. Selected and arranged, with His Grace’s permission,
by J. H. Burn, B.D,

‘“ We shall be surprised if this quiet little book does not do a solid amount of good on these lines, Church
men will receive it with a cordial welcome.” —Guardian.

‘“The book is a distinct aid to devotional literature, the presence of an index contributing also to its
value,”—Family Churchman.

‘“ A good and suitable aid to meditation.”—~Churck Family Newspaper.

' The work is likely to prove a helpful addition to devotional literature.”—Aberdeen Journal.

‘It is a beautiful book.  The best possible souvenir of Archbishop Temple,”—Expository Times.

ELLIOT STOCK, 62 PATERNOSTER ROW, LONDON, E.C,
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ELLIOT STOCK'S NEW BOOKS.

In crown 8vo., cloth, gilt lettered, price 5s.

MOMENTA OF LIFE: Essays Ethical, Historical,

and Beligious. By Jawes Lirxpsay, D.D, (Glas.), M.A., B.D,, B.Sc., F.R.8.E.,
F.G.S.,, M.R.A.S. :

In crown 8vo., tastefully printed, and bound in cloth, gilt lettered, price 5s.

LESSONS FROM THE PARABLES, for Home and

School Use., By Mrs. W. J. Tarr. With a Preface by the DEAN OF ROCHESTER.

In crown 8vo., cloth, gilt lettered, price 2s. 6d. net.

THE UNIVERSAL OBLIGATION OF TITHES. Bya

BARRISTER. .
In crown 8vo., cloth, price 2s. 6d.

ON THE PATH OF PROGRESS: or, The National

Church and a needed Forward Movement. By Hexgy LATIMER JACKSON.

‘“The Essays are exceedingly well written. We can strongly recommend the book to thoughtful Church-
men.”—Churckh Family News.

In crown 8vo., cloth, price 3s. 6d.

THE VICTORY THAT OVERCOMETH. By H. A.D.

‘“The results of study and thought which the author modestly offers are worthy of careful perusal. Thero
is a deal that is fresh and suggestive.”—Aberdeen Free Press.

FOURTH EDITION. SERMONS By CANON WILBERFORCE,
In crown 8vo,, cloth, price 5s.

SERMONS PREACHED IN WESTMINSTER ABBLY,

By Basin WiLseerorcg, D.D., Canon of Westminster, Chaplain to the Speaker, Select
Preacher before the University of Oxford.

“Thoughtful and carefully reasoned sermons, written in the spirit of, what the author terms t"he
¢ theological forwards school of thought of our day.’ There is a very great deal deserving of careful study.”—
Church Family Newspaper. . . R

‘“They are vigorous, and frequent poetical quotations impart a flavour of literary effect.”—Times.

In crown 8vo., cloth, with many Illustrations, price 3s. 6d.

IN THE BEGINNING: or, Stories from Genesis for
Children. By Mrs. E. R. CONDER.

«The writer is too modest in declaring that her book has no kind of originality. It is an unpretentious
work capitally done.” —Shefiield Independent. )

A t;)elighsi':ful volume of stories from the Book of Genesis, written for the benefit of children. It ought to
prove useful both in the home and in the SBunday-school.”—Examiner. .

In crown 8vo., paper cover, price 6d.

REDEMPTION : Certain Features of Experience in

the Process. By the Rev. R. W. Corerr, MLA., Rector of Stoke-on-Tern.

Part I. In paper cover, price 6d.

JESUS CHRIST : Memorials amd Miracles. By

ALFRED STARKEY.

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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Now Ready, crown 8vo., cloth, price 2s. 6d. net.

Cheology, Old and New.

By REV. W. F. COBB, D.D,
Rector of 8. Ethelburga’s, Bishopsgate.

HIS work is the first volume of a new series of Handbooks on Current Ecclesiastical
E Problems, entitled “The Church’s Outlook for the Twenticth Century.”
It is written from the standpoint of one who believes that the present age is one
of transition as truly as was the sixteenth century, and that the surest way of avoiding another
religious revolution is by a frank acceptance of the assured results of modern critical thought.
The Church of England, the writer thinks, has within her the capacity for the leadership of the
religious life of the nation, but only on the condition that she eschew an obscurantist or sectarian
policy. What is good and true in the spirit of the age is, he holds, of divine origin, and marks
out the path along which alone useful progress is to be made. The headings of the chapters
which follow will show the subjects he treats of, and the character of his treatment. It is
believed that the outlines of later-day theology, as laid down in this volume, will help towards a
better understanding of the nature and scope of the religious problems which we set before this
present generation for solution.

INTRODUCTORY. THE DOCTRINE OF THR INCARNATION.
RELIGION AND THEOLOGY. Tug DOCTRINE OF THE ATONEMENT.
THEOLOGY AND SCIENTIFIC. TaE DOCTRINE OF THE CHURCH.

Tae DoorrINE oF Gob. TaE DOCTRINE OF THE MEDIATION.

TueE DOCTRINE oF MAN. TrE DocTRINE oF LaTe THINGS.

THE DOCTRINE OF REVELATION. Tue DocrriNg or LaTe THINGS (continued).
TaE DoCTRINE OF THE BIBLE. RECAPITULATION,

The writer has endeavoured to combine the excellences of all three Schools of Thought—
the High, the Low, and the Broad. His respect is given to the past, and his hope is in the
future, especially when freed from the ¢‘idols of the theatre’ which are so fascinating to many
to-day.

The following volumes of the CAURCH’S OvTLOOK SERIES Will be issued at short intervals :

OUR ATTITUDE TOWARDS ROME. By Rev. ArRTHUR GALTON, B.A., sometime
priest in the Roman Catholic Church.

THE PLACE OF THE LAITY IN THE CHURCH. By Right Rev. ALFRED BARRY,
D.D., D.C.L., sometime Bishop of Sydney.

PERSONAL RELIGION. By Rev. G. H. 8. WarroLg, D.D., Principal of Bede College,

Durham.

HOME MISSION WORLD. By Rev. R. W. Hagris, M. A., sometime Secretary East
London Church Fund.

THE ENRICHMENT OF THE PRAYER BOOK. By Rev. F, E. Brigaruay, M.A.,
Librarian, Pusey House, Oxford.

“ zﬂeofogg, D and @em."” can be had of any Bookseller, or on the Bookstalls, or
© of the Publisher,

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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EDUCATIONAL.

DOVHER COLILEGDHE.
© theadmaster: REV. W. C. COMPTON, M.A. ‘

EXHIBITIONS (£20) for Sons of Clergy. Full Fees, £80. Recent Successes include
Six Scholarships (open) at Oxford and Cambridge. Nineteen out of twenty-one passed
direct, firs try, into Woolwich and Sandhurst.
Every Boy has a separate Bedroom.
SEPARATE JUNIOR SCHOOL FOR BOYS UNDER THIRTEEN.

WORCESTER CATHEDRAL KING'S SCHOOL.

Head Master: Rev. W. H. CHAPPEL, M.A,,
Formerly Scholar of Worcester College, Oxford, and lately Assistant and House Master at Marlborough College.
First-Grade Endowed School. Public 8chrol Education at moderate cost. Twenty King's Scholars

receive Tuition Free. Election annually in November. Valuable Exhibitions at the Universities. Spacious
modern Boarding House. Healthy Site. Special Terms to sons of Clergy.

For Prospectus and Honour List apply, THE HEAD MasTER, ScHooL HoUSE, WORCESTER.

DAVENTRY GRAMMAR SCHOOL.

* Founded A.D. 1600.

pUBLlC SCHOOL EDUCATION at moderate cost. Resident staff of University Graduates in Honours,
Entrance scholarships. 8pecial terms for sons of clergy and medical men. Sound Church teaching,
Healthy situation, 800 feet above sea-level. Good buildings. Large Playing-fields, Laboratory, Gymnasium,
Fives' Court. Experienced Matron.
Entrance Scholarship for Sons of Clergy naturally reducing Fees.
For Prospectus apply : Rev. H. Joaxsown, Head Master.

- WARWICK SCHOOL.

Heap Master: Rev. R. PERCIVAL BROWN, M.A., Late ScHOLAR OF TRINITY COLLEGE, CAMBRIDGE.
Fees, EGO.

THE School was chartered by Edward the Confesscr, Buildings entirely modern on beautiful and healthy
country site. Chapel, Gymnasium, Sanatorium, Workshop, Fives’ Court, Bicycle House, etc. Excellent

boarding-houses for over 100 boarders. Classical and Modern sides, Sober Church teaching. Special Army

and Navy classes. Leading Exhibitions of £50. Boys may enter the Junior House from the age of eight.

THE FERNS, 133, GREEN LANES, N.
(Near Highbury New Park, London.) }
MRS. WATKINS (successor to the Misses BIRCHALL) receives a limited number of RESIDENT PUPILS,
Large Staff of highly-qualified Teachers. Home comforts and loving care, combined with a high-class
education, based upon Evangelical Christian principles. Eminent Professors a_a.ttend for Languages, Elocution,
Becience Lectures, the Accomplishments, etc. Preparation for all Examinations. Large Garden for Tennis
and other Games. Domestic Students received. TERMS: 60 to 75 guineas per annum, Highest references
to Clergymen, Parents, ete.
SPECIAL ARRANGEMENT ¥OR ENTIRE CHARGE OF PUPILS FROM ABROAD.

NOW READY. CHEAP AND EIGHTH EDITION.
In demy 12mo., tastefully printed and bound, 1s. 6d. post free.

NOTES FOR BOYS (and their Fathers) on

Morals, Mind, and Manners. By ‘‘An Orb Boy.” ‘ )
“The advice is simply excellent, It is practical, minute, and although high-toned, not too stringent.*

—Literary World. .
# The teaching is high-principled, liberal-minded, and drawn from practical expex;l:nce. —tihﬁ::i‘:; :’m,
« An admirable little volume, full of sound sense and wise suggestions, plenty of sympathy, h whole
some liberty.”—Daily News. .

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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Protestant Church Union,

To Promote the Principles of the Reformation as set forth in the
Prayer Book and Articles of the Church of England.

President—W. D. CRUDDAS, Esq.
Chairman—The Rev. Prebendary H. W. WEBB=-PEPLOE, M.A.
Treasurer—T. VICTOR BUXTON, Esq., J.P.

General Secretary—Sir C. ROBERT LIGHTON.

The Committee EARNESTLY APPEAL for the INCREASED SUPPORT of 1,000
NEW MEMBERS to enable them to extend the publication and lecture work of the Society.
Full particulars of the Society’s objects and operations and terms of membership can be obtained
on application to the Secretary,

OFFICES OF THE UNION,
324, REGENT STREET, LONDON, W.

e TsSs Handkerchiefs a Great Speciality. %%, 453,

4474 | FRIENDS OF ARMENIA, | “*%°5%

Ofice: 47, VICTORIA STREET, WESTMINSTER, S.W.

Hours 10 to 6. Saturday, 10 to 1.
Scottish Depot : 4, Hartington Place, Edinburgh.

President—The LADY FREDERICE CAVENDISH, Chairman of Committee—E. WRIGHT BROOKS, Esq.
Vice-Presidents—The HON. MRS. FRASER and MRS, I Treasurer—HECTOR MUNRO FERGUSON.
LFRED BOOTH. Secretary—MIS88. E. CANTLOW.

GOODS BOUGHT STRAIGHT FROM THE MISSIONARIES.

3, ALL PROFITS TO THE WIDOWS AND ORPHANS. A ™
055 4% — b5 &y s
@ '¢ £ ‘69 Orders should be addressed to the Secretary, “ Friends of L& € q? §
< & &( 2 «5. Armenia,” 47, Victoria Street, Westminster, S.W. Cheques Q'
A .\i 3 made payable to the Hon, Treasurer, HECTOR MUNRO FER- é
GUSON, Esq., and crossed * London and Westminster Bank.”

NEW VOLUME OF SERMONS BY THE DEAN OF ELY.
In crown 8vo., cloth, with a Portrait of the Dean, price 6s.

“PRO PATRIA.

Sermons on Special Occasions in England and Hmevica,
By CHARLES WILLIAM STUBBS, D.D., Dean of Ely.
¢¢This book deserves to be widely read and pondered over, and to form the model for many

more sermons than it is likely to do.” -—~Churchwoman.
*¢ An interesting volume, The sermons are robust and liberal in tone, and deal with questicns

of living interest.”—Qlasgow Herald.
¢ The volume altogether is fresh and stimulating reading, and may be recommended to both

ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C.
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ECCLESIASTICAL INSURANCE OFFICE, LimMm.
FIRE INSURANCE. GLASS INSURANCE. BURGLARY INSURANCE.
The Surplus Profits are devoted to Institutions, ete., for the benefit of the Clergy and of Church objects.
Already a sum of £33,000 has been so distributed, including £3,000 to the Queen Vietoria Clergy Fund.
For Information and Forms, apply at the Joint Offices of the Ecclesiastical Insurance Office,
Lim., and the Clergy Pensions Institution, 11, Norfolk Street, Strand, London, W.

o 8 _ ' JOHN DUNCAN, F.LA., Secretary,
‘ This is a serious attempt made in good faith to help the Clergy to help themselves, and to husband the
existing resources of the Church.”"—Guardian.

CLERGY PENSIONS INSTITUTION.
FOUNDED 18886. INCORPORATED 1892,
Joint Presidents.—The ARCHBISHOP OF CANTERBURY. The ArcHBIsHOP OF YORK.

The distinguishing characteristic of the scheme of the Institution may be concisely stated in the three words,
*¢ elf-help aided.” Clergymen who wish to secure the benefits of the Institution for themselves or their
families, exercise self-help by making payments in purchase of Benefits ; while Honorary Contributions are
applied to augment the Benefits so purchased. The Institution comprises the following Funds :

1. Mer%nrensions Fund; 2. Sickness Fund; 3. Personal Accident Fund; 4. Widows and
Orphans d; 5. Daughters Fund; 6. Other Benefits Fund.

For Information and Forms, apply at the Joint Offices of the Ecclesiastical Insurance Office,
Lim., and the Clergy Pensions Institution, 11, Norfolk Street, Strand, London, W.C.
JOHN DUNCAN, F.LA., Secretary,

INFANT ORPHAN ASYLUM, WANSTEAD.

Patron—HIS MAJESTY THE KING.

This Institution entirely maintains and educates in accordance with the principles of the Church of
England the orphans of those once occupying a fair position in life. Since the foundation of the Asylum,
4,460 Children have been received, and there are nearly 600 on the books at the present time.

It is dependent on Voluntary Contributions for five-sixths of its income, and the Managers urgently
ask for NEW ANNUATL SUBSCRIPTIONS to meet the heavy deficiency which deaths, removals and other
causes have produced. The expenditure is very heavy this year owing to many absolutely necessary repairs.

ANNUAL SUBSCRIPTION—One Vote, 10s. 6d.; Two Votes, £11s.; LIFE SUBSCRIPTION—
One Vote, £5 5s.; Two Votes, £10 108.
OrrIcES—63, LUDGATE HILL, E.C. BaNkERs—MESSRS. WILLIAMS DEACON'S BANK.
A. HARDING GREEN, Secretary.

PROTESTANT REFORMATION SOCIETY.

The OLDEST Church Society for the Maintenance of the Religious Principles of the Reformation
The ONLY Mission to Roman Catholics in England.

(Established 1827.)
MISSIONARY. EDUCATIONAL, EVANGELISTIC.

Resident Missionaries to Roman and Ritualistic Centres. X
Sermons and Lectures by the Rev, C. H. H. WricHT, D.D., M.A,, Ph.D., Clerical and General Superintendent.
Educational Lantern Lectures on Church History by the Organizing Secretary, WALTER A. LIMBRICK.
Cheap effective literature dealing with subjects of present importance.
Donations, Subscriptions, or requests for Lectures or Sermons should be addressed to the Secretary.
:Egu.nds are Urgently Needed.

WALTER A, LIMBRICK, Becretary, 62, Berners Street, London, W,

THE PROTESTANT ALILIANCE
S

I
The OLDEST Society -
Which has for its object the UNION OF ALL PROTESTANTS in maintaining the Scriptural Principles of
the Reformation against Ritualism and Romanism, Itis .

The ONLY Society .
Having an ILLUSTRATED Protestant Monthly Paper, poss free to Members. A copy of the current issue
will be sent GRATIS on application.

Comdributions in support of the general work of the Protestant Alliance will be thankfully received hy
8. W. BRETYT, SECRRTARY, 430, STRAND, LONDON Ww.C. -

THE EAST END MISSION TO THE JEWS.

Funds urgently needed towards the MEDICAL MISSION, the GE.NERAL WORK.
The CHARITY WORK, to alleviate the sufferings of the sick and dlstre?sed.
5,000 sick were treated at the Mission last year. Many confessed Christ.

Secretary : D. OPPENHEIM, 119, LeMAN STrEET, E.
Bankers : LONDON & WESTMINSTER BANK.




10 THE CHURCHMAN ADVERTISER,

Patron: HER MAJESTY THE QUEEN.

RPHAN WORKING SCHOOL.

Founded 1758.
5,500 Children (of both sexes) have been Trained. 500 are now being
Maintained and Educated.
Children are received from Infancy
to 11 years of age, and are retained until 14 or 15,

Funds urgently needed.

[ShifecitdeChiitrd

To tyme unlo $1¢

8enior School : Haversrock Hirn, Ma1TLaND PARk, N.W,
Junior 8chool : ALEXANDRA ORPHANAGE, HORNSEY RiISE, N.
Convalescent Home : HaroLD RoAD, MARGATE.

Treasurer : HORACE BROOKS MARSHALL, Bsq., M.A., J.P., D.L.
Bankers: LONDON JOINT STOOK BANK, Ltd., Princes St., E.C.
Secretary : ALEXANDER GRANT.

Offices: 73, Cheapslide, London, E.C.

SOCIETY FOR RELIEF OF PERSECUTED JEWS.

Poor Jews in Jerusalem have suffered most severely this last year from disease and
Relief given in the year to 8,834 sowuls, besides employing 70
men daily on Abraham’s Vineyard.

FUNDS URGENTLY NEEDED for Food, Fuel, and Employment.

PLEASE

HELP THE
FATHERLESS CHILDREN.

water famine,

Hon. Treasurer: F. A. BEVAN, 54, LoMBarp Strert, E.C.
Secretary : E. A. FINN, 41, PARLIAMENT STREET, S.W.

A NATIONAL APPEAL. URGENT. Worx or TmE
“LIBERATOR” RELIEF FUND.

Patron—H.R.H. PRINCE CHRISTIAN. -

A further £10,000, or 200,000 shi.lings, still urgently needed to give relief to.hundreds of aged, destitute,
and afflicted victims of the great ¢ Liberator” frand, who were taught and t-ained in habits of temperance and
tLrift by their trusted leaders. only to find themselves snddenly robbed of their life savings, and driven to
face the dreaded workhouse, in spite of all their praiseworthy endeavours to make some provision for their
ol age. Ninety per cent. of these sufferers are members of some section of the Christian Church.

‘“Bear ye one another's burdens, and so fulfil the Law of Christ.”

There are 3,014 cases on the Books of the Fund, of whom 1,548 are Widows or Spinsters, 824 are over 70
years of age, 233 are over 80 years of age, 1,486 are over 60 years of age. Deaths through the disaster over 400.
T EHE BI'''TTER CRY FOR EHEILF
18 still coming to the Committee from sufferers who have bravely borue with their difficulties, till sickness or
great destitution har compelled them to apply. £10,000 required for new and urgent cases,
Cheques and P.0.’s should be made payable to the ‘‘ Liberator” Relief Fund, crossed * The London City and
Midland Bank,” and sent to the Secretary, Rev. J. STOCKWELL WATTS, 16, Farringdon Street, London, E.Q.

THE MISSIONS TO SEAMEN. | yyp 1 oNDON & SUBURBAN BANK, Ltd.,

Patron : His Masesty THE KING.
22, Henrietta Street, Covent Garden, W.C.

TO COMPLETE 1HE (GOOD BSAMARITAM

Vice-Patrons:

- SSIONS H.R.H. THE DURE oF
MIE ! § CORNWALL AND YORK, The Bank opens Current Accounts upon approved
3 K.G. introductions.
THE FOUR ARCHBISHOPS,

Interest at 2} per cent. allowed on minimum
monthly balances when not drawn below £20.

Dividends, Coupons, ete., collected free of charge.
Approved Bills Discounted.

The Purchase or Sale of Securities undertaken.

Moneys received on Depositat from 3 to 44 per cent.

Every consideration given to the encouragement of
thrift, both by the acceptance of small sums on
Deposit, and by affording special facilities to the
clergy and others in charge of parochial funds,

THE BisHOPS, etc.
Labours afloat and
ashore, at home and
N abroad, among seamen
of all classes and na-
tions, fishermen, barge-
men, and emigrants.
Seventy-three harbours
Expenditure in 1900, £49,166.

are occupied.

Increased Contributions and Offertories, ur-
gently needed, should be forwarded to the Secretary,

ommander W. Dawsox, R.N., 11, Buckingham 8¢.,
Strand, London, W.C,

charities, etc., for the deposit and withdrawal of such.

moneys.
ALFRED B. HARDING,
Managing Director.



THE CHURCHMAN ADVERTISER. 1

MHE NILE.

OOK’S Modern and splendidly - equipped STEAMERS leave CA
%sosvg)}g&%ina?d I\&PEIPC SEC&)NE CATARACT,t regularly during the EgyptIiﬁxochl?:istng(gR’
0 —affording opportunities to visit all the t ; .
of intorest in UPPER EGYPT. & 100 © temples, monuments, and places

FREQUENT SAILINGS. MODERATE FARES.

OMBINED BOOKINGS by Egyptian and Soudan Rail d ’ 3
C Rates to ALL POINTS in USPER BGYPT and to KHARTOUN. Coolc’s steamers at special

NEW and luxuriously - furnished STEAMERS and STEEL DAHABEAHS, of various
sizes, ON HIRE for private parties. ? i

For detailed information see special Programme, with Maps and Plans, on application to
THOS. COOK & SON, LUDGATE CIRCUS, LONDON, or any Branch Office or Agency.

THE EVANGELICAL ALLIANCE.

The Council of the Evangelical Alliance specially ask for continued financial help and for
prayer. The need is urgent. Moneys are required for work on the Continent and in far-off lands, as
also tn Great Britain. The Council desire to give hearty thanks for the kelp already received.
Subseriptions of smaller amounts will be gratefully acknowledged, but donors of £20 and upwards
will be entitled to all the privileges of Life Membership of the Alliance.

The approaching great International Conference in Hamburg in August 27th-31st, 1902,
will entail a very large expenditure of money, and the Council look for support in this effort,
80 helpful to the Gospel on the Continent.

Contributions and names of New Members may be sent to the Secretary, T, Adam Street,
Strand, W.C.

ANNUAL CONFERENCE AT BOURNEMOUTH,
November 26th, 27th, 28th.

ESTABLISHED 1851.

EBIRREBECE EBANI,

SOUTHAMPTON BUILDINGS, CHANCERY LANE, LONDON, W.C.
CURRENT ACCOUNTS. DEPOSIT ACCOUNTS.
2 e o SO0 & L | 2 7 o PR Gayee v 2L Y
STOCKS AND SHARES.
Stocks and Shares purchased and sold for customers.

The BIRKBECK ALMANACK, with full particulars, post free.
FRANCIS RAVENSCROFT, Manager.

HOLLOWAY’S OINTMENT

IS A CERTAIN CURE FOR
Chapped Hands, Chilblains, Burns, Scalds, Rheumatism,

Sciatica, Lumbago, Piles, 01d Wounds, Eczema, Erysipelas,

AND EVERY FORM OF SKIN DISEASE.
Manufactured only at 78, New Oxford Street, London.
Sold by =all Chemiasts and Medicine Yendors




12 i THE CHURCHMAN ADVERTISER.

EDE AND SON,
ROBE 8% MAKERS

By Special Appointment
TO HER MAJESTY THE LORD CHANCELLOR, AND THE BISHOPS.
LAWN SLEEVES—ROCHET & CHIMERE. FULLSLEEVE GOWN, CASSOCK &SASH IN ALL QUALITIES,
SURPLICES FOR CLERGY AND CHOIR.
CLERICAL TAILORING.

Hoods, Cassocks, Scarves, Stoles, Bands, College Caps, Clergy “Collars, &e.
PEERS LEGAL AND CORPORATION ROBES

93 & 94, CHANCERY LANE, LONDON.

URGENT DISTRESS; WRECKS AND LOSS OF LIFE.
“ There i8 sorrow on the sea.”

THE SHIPWRECKED MARINERS’ SOCIETY

(WITEH OVER 1,000 AGENCIES)
Has relieved more than Half a Million Persons since 1839.

The rescued sailor, fisherman, instantly cared for on the spot and sent home ; the widow, and
orphan of the drowned immediately sought out and succoured ; the distressed seafarer of every
grade at once charitably assisted.

CONTRIBUTIONS EARNESTLY APPEALED FOR.
Patron—H.M. THE KING. Chairman of Committee—Admiral E, S. ADEANE, C.M.G.
Secretary—G. E. MAUDE, Esq., 26, Suffolk Street, Pall Mall East, S.W.
[Telegrams—‘* SHIPWRECKED, LONDON."]

HOME MISSIONS OF THE CHURCH OF ENGLAND.
Qovitional Curates SHociety.

ESTABLISHED 1837.

More than 1,200 ADDITIONAL CLERGYMEN are now at
work in poor and densely-populated Parishes through the help
of grants (about £55,000 a year) from this Society.

To maintain this work, at least £50,000 in voluntary con-
tributions must be collected in the course of each year.

No Party considerations affect the appropriation of the Funds.

Contributions will be thankfully received by the Secretary (Rev. Paul Petit) at the Society’s Office,
39, Victoria Street, Westminster. Cheques should be crossed Coutts & Co.”



THE

CHURCHMAN

NOVEMBER, 1901.

Art., L—CONSCIENCE AND THE REVELATION OF
THE GOSPEL.

THEORIES of conscience are outside the aim of this paper.

More than outside it are attempts to deduce the objective
truths of the Christian Revelation from a subjective examina-
tion of the moral nature of man.

I. Yet the first point to be insisted on is this: that there is
in man’s conscience—as apart from Revelation-—that which
can never be adequately explained except on the hypothesis
of a Supreme Moral Governor—that is, of a Personal Divine
Being with rightful authority over man.

Test utilitarian philosophy by a few crucial questions. Will
any man pronounce kim to be an honest man who proclaims
that he is only not a dishonest man because he believes that
honesty is the best policy ?

Will the moral sense of men endure to be told that the
wrong-doing of the murderer consists in his miscalculating
what will make most for his own advantage? There are many
circumstances in which it is well said that ¢ if right and wron
be thought to depend on utility or non-utility, right an
wrong are at an end.””?

And if man’s intuitive sense of wrong refuses to be reduced
to anything like a disregard for selfish utility, will a relation-
ship to something higher than this explain the phenomena of
conscience as pertaining to the sense of right and wrong?
Relation to that which is suitable or beautifu% will not. That
which is lovely in virtue, and that which is hateful in vice, is
so, because of its relation to something else than the grand or
the noble or the sublime. Then it is that the nobility of what
is right is most clearly seen, when it demands the surrender

1 See Jackson’s “ Bampton Lectures,” p. 71.
VOL. XVIL
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of all that is lovely and all that is loved, all that the heart
delights in, when it bows down to suffer, as in obedience to the
dictum of a heathen moralist: “Summum crede nefas animam
preeferre pudori.”

Relation to human law will not. Wrong is not wrong only
because man’s law may forbid it, and man’s law may perhaps
punish it. Man’s law forbids it, and punishes it because it is
wrong.!

Th%n what shall we say of Divine law 2 Will this solve the
problem ? No doubt it will; but not unless there be some
apprehension of the true sense in which it is said to be
Divine. Relationship to this law, only as law or law alone,
will hardly account for the shame and self-condemnation which
conscience will sometimes inflict. If conscience be, in the
language of Bishop Butler, “a faculty in kind and in nature
supreme over all others, and which bears its own authority
of being so,” if it be that which, in the language of the same
great authority, ‘ magisterially exerts itself,” and ‘if not
forcibly stopped, naturally and always of course goes on to
anticipate a higher and more effectual sentence, which shall
hereafter second and affirm its own” (‘‘ Sermons,” p. 23;
Oxford, 1844), then must this magisterial authority of a
faculty within man be delegated from a higher, a truly magis-
terial authority, without man and above man. To recognise
the truth of the Apostle’s description of the hearts of men—
“ their conscience bearing witness, and their thoughts the
meanwhile accusing or else excusing one another ’—is to re-
cognise that, the adequate solution of which is hardly to be
found apart from the recognition of the moral law—in its
relation to man’s moral sense—as the law of a Personal God,
the moral Governor of the world.

““While the conscience,” it has been well said, ‘‘ is supreme
over the practical life, it is itself a subordinate faculty, and
not a master faculty. What produces must be greater than
the product, the Creator than what is created ” (Garbett’s
Bampton Lectures, p. 263). In the words of Bishop Sander-
son, conscience is “ Deo subdita ut ministra, homini praeposita
ut Domina 7’2 (Works, vol. iv., p. 28; Oxford, 1854).

It is objected that these phenomena are the result of culture
—that man cultivates these perceptions in his heart as he
cultivates potatoes in his garden, and that they may be culti-
vated in the lower animals also. But the objection well con-
sidered will be found to fortify our argument. First: Useful

1 See Garbett’s ¢ Bampton Lectures,” p. 259.
2 Bporoic dmwaow 7 ouvweidnow O:éc (Meander as quoted by Sanderson,

p. 23).
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veyetables need to be planted by man in his garden, whereas,
however perverted, 2 man’s moral sense (whether an innate
faculty itself, or a compound result of other faculties) is a
part of his very nature. Wherever there is a man, there is or
has been a conscience, capable, indeed, of being trained or
neglected, but still there. And wherever there is a conscience,
there is the recognition of wrong as wrong. Next, that which
in the lower animals (as chiefly in dogs) most resembles this
is found only, I believe, in those which are domesticated—
never among animals in the wild state; and in this observa-
tion I am not relying on my own individual observation or
opinion. Moreover, it will be found always, I believe, to
stand in connection with a relation—not merely to a law, but
to a person; and it will be manifested to a person in propor-
tion as that person stands towards the animal in a recognised
position more or less truly characterized as that (in some
sense) of his moral governor—one who is feared and loved by
the dog, known as his master, known as one whose office it 1s
to command, to threaten, to cherish, to reward, and to punish.

II. Further, by the side of this consciousness of right and
wrong—though, it may be, not consciously connected with it
—1is a something (in some sort) of a consciousness in man (it
will hardly meet the facts of the case to say merely the
capacity for a consciousness) of a Being (or of Beings) of a
higher order than himself; with a capacity (in some sort) of
something like a suitable regard for such a Being.

Till recent years, at least, a nation of atheists, a tribe with-
out the worship of a Deity or without the recognition of
spiritual beings, whose power man has to fear, has been un-
known on the face of the earth. To make a people truly
infidel needs a powerful mission-staff’ of unbelievers—needs a
mighty propagandism of infidelity. So far as such a mission
may be successful have we reason to think that it would
improve man’s condition—that it would make him more true,
more human, more truly man? The annals of the French
Revolution, with its reign of terror, have perhaps given us a
sufficient answer. Yet the process shouﬁl have made man
more perfect, if this consciousness of Deity (if I may so call
it) be no part of true humanity.

But man 4s a religious animal. There is something of
witness to this truth even in Modern Infidelity. How often it
is remarked as in honour of the unbelief in our day that it is
profoundly reverential! The atheism of Tom Paine, in con-
trast, is the coarse atheism of raillery and buffoonery.

I have no high regard for this reverential character of our
modern unbelief. (I am not speaking here of scepticism in
the better sense of the word.) %or the matter of cons2istency,

5—
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the palm must be given to the profane and blasphemous
sceptic of the past. If infidelity be true, man ought to have
no such feeling, no capacity for such a feeling as religious
‘reverence. Infidelity ought to seek to expel it, wherever it
‘rises, as a thing alien to man’s true nature. Infidelity true to
itself should assail it as worthy of all ridicule, not to be
tolerated in man. Why does modern infidelity not do this ?
 Naturam expellas furca, tamen usque recurrit.”” Modern
infidels have found that there is something in man’s nature
which revolts from infidelity in its naked deformity. Infidelity
must be clothed, but it is clothed in garments which can never
be made to fit it. The very denial of God is now wrapped
round in a cloak which can only fitly belong to some sort of
acknowledgment that there is a God. We take the testi-
mony of the garment wherewith it hath clothed itself withal
to bear witness against the modern infidelity which it clothes.
This clothing testifies to the fact that there is tha¢ in man
which has a tendency to look up, which can reverence and
worship, and which can hardly be persuaded that there is no
object of religious fear, or veneration, or adoration.

In these days of the opposition of science—falsely so called
—I question whether enough has been made of the strictly
scientific argument from the moral nature of man as heis. A
recent writer of much ability has said : “It is far too easily
assumed . . . that the only evidences of the existence of a
Personal God are physical, metaphysical, or supernatural.
The strongest of all, and those which appeal to every soul, are
the moral” (Dr. Wace).

Even in his irreligion there is that in man which ought to
be recognised as evidence that he is a religious being.

But, whatever may be the precise value of the testimony
borne by the conscience and inner nature of man to the being
and dominion of God, there is something else yet more im-
portant to be observed in this connection. The conscience,
the heart, the nature of man, as man now is, is ignorant of
the Deity to which it bears witness.

As apart from Revelation, the existence of a Supreme Moral
Governor may be a legitimate deduction from the phenomena
of conscience, but it is a deduction of which conscience itself
Inits operations may be said to be, for the most part, strangely
unconscious. And that very inner consciousness (such as 1t
15) which does exist, of an object of dread or of worship is, of
itself, so entirely in the dark ‘as to Who and What this object
18, that the highest point to which it can attain, after rejecting
the unnumbered and unworthy objects of heathen idolatry
and superstition, is to set up an altar, like the men of Athens,
with this inscription, “ To the Unknown God.”
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Now, before we go further, let us pause for & moment to
mark well bow we have before us a view as of two atrophied
faculties, cut off from the proper object of their exercise, and
from the true source of their power; and in their blindness,
with an unconscious instinet, seeking that to which they may
cling, as the ivy seeks for the oak. And now we have to note
how there comes a Revelation, which brings home to both
these faculties Une Object, which unifies the seeking of both’in
making known to one and the other alike that which
abundantly meets the need of both, in the knowledge of the
Person, and the Name, and the Glory of God.

To this conscious ignorance, and to this—shall I say un-
conscious conscience ?—the Revelation of the Gospel speaks,
and we have to inquire how it speaks.

It does more than speak : it dispels the darkness. It says
¢ Let there be light.”  We have to examine the mode of 1its
operation.

It speaks direct to conscience with a voice of awakening.
It sheds light on all which the awakened conscience needs to
see and to read.

It is a strangely mistaken or perverted Gospel which seeks
to stir emotions or kindle sensations without really arousing
conscience to a real consciousness of God and His word, with-
out really enlightening conscience to behold the truth of things
pertaining to 1t, which, if seen at all, were but dimly seen as
in the dark before.

Alas! how much of that which poisons the very water
which men’s souls drink, and produces an unhealthy religious
atmosphere for men’s souls to breathe, has arisen, and still
too often does arise from such a perversion as this!

Observe how it pertains to conscience which testifies of
wrong as wrong to receive the message which Revelation
brings from God concerning this wrong, and to receive the
light which the Gospel sheds on its relation to the law of
God, and the character of God, and the perfections of God.

That which was self-accused of wrong and conscious of
darkness and groping after the unknown, should now, in the
gleam of light shining inward, be conscious of the known.
For to the consciences of men who would offer adoration to
the Unknown God, the Gospel says, as in the words of the
Apostle, “ Whom therefore ye ignorantly worship, Him declare
I unto you.”

And in this declaration of God which comes of the Christian
Revelation, there is much more than the making known of
His power and supremacy. If it were only this, then would
Christianity be in(feed but the authoritative republication of
the truths of natural religion: for “ the invisible things of
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God from the creation of the world are clearly seen, even His
eternal power and Godhead.”

It is much more than this that is revealed to us in the
Gospel. It is not merely the knowledge that God is, and that
He 1s God over all ; but it is the knowledge of this God Him-
self.

It is the revelation of His glory, of His holiness, of His
justice, of His judgment, of the strictness and spirituality of
His law, of His all-searching eye, and His all-penetrating
light ; and of this in its connection with man, Wit.E the body,
soul, and spirit of man; with the history and the destiny of
man ; with the condemnation and death of man. Nor yet of
this alone, but with this, of God’s compassion and loving
mercy for men, and of the sacrifice (to speak after the manner
of men) He has made for the salvation of men, and the means
He has provided for the restoration of the lost and the fallen.

Now let this declaration speak with its awakening power,
and let the awakened conscience, conscious of evil, hear its
voice. What will be the result? Or, to put it otherwise, let
conscience, which before testified somehow of wrong—wrong
which in its darkness it could not understand—Ilet this con-
science now be enlightened by the inward shining of the light
of the knowledge of the glory of God in the person of Jesus
Christ, and how will it be affected ? Why! the wrong and
the evil is seen now in its true character as done not merely
against law inward and outward, but against the law of God;
and the God of the law; and against such a God—the God in
whose favour is life. And the result of necessity is an evil
conscience-—yes, an evil conscience, evil because of this truth
and this light—conscious of the evil of sin, conscious of the
terrible evil of God’s condemnation,! conscious of the evil of
the inward troubled sea which cannot rest because of the
legion—the furies (the very 'Epwwvies of the underlying truth
in heathen mythology) which, springing out of the grave of
buried sin, come home not to roost in the soul, but to torment
the sleepless, restless, peaceless, lifeless, helpless, hopeless,
troubled heart, conscious of its condition as in the con-
demned cell of exclusion from the light of God’s countenance.
It is the evil conscience which says with a true apprehension
of the sense of what it says, “ I have sinned against the Lord.”

But herein is the glory of the Gospel, its true glory for such
an evil conscience. It can tell of a fountain open for sin and
for uncleanness ; and therein of a power to remove from the
burdened conscience the evil of which it is conscious as keeping
the spirit from rest and peace and communion with God. It

1 See Sanderson’s Works, vol. iv., p. 23.
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can point to the Atoning Blood and say, * Wash and be
clean.” It can point to the Divine seal of remission, the
ordained Sacrament of regeneration, and say, “ Arise and be
baptized, and wash away thy sins, calling upon the name of
the Lord.” It can say—yea, it does say—to the penitent,
believing, converted soul, ““ The Lord also hath put away thy
sin, thou shalt not die.”

And then can it not bid the spirit of man draw near to God
in the holy calm and peace of sin forgiven, even to that holy
God who dwelleth in light which no man can approach unto ?—
yes, draw near to the God and Father of our Lord Jesus
Christ in full assurance of faith, having the heart sprinkled
from an evil conscience, even as the body washed with the
pure water of baptism, of baptism which thus saveth us not as
the putting away of the filth of the flesh, but by the answer of
a good conscience towards God by the resurrection of Jesus
Christ ?

And if it be thus that the conscience is acted upon in the
reception of the Gospel and in the first operation of its
power, it will not be difficult to deal with the questions
which pertain to the functions of conscience in the subsequent
new life of the Christian. ‘

After this, when the heart has been sprinkled from an evil
conscience, when the conscience has been purged from dead
works, when the burden and woe of the eviF answer has been
taken away and has given place to the answer of a good con-
science towards God, not through the consciousness of any
good in itself, but by the resurrection of Jesus Christ, then and
not till then does conscience enter into the full possession of
her powers and sit exalted on her true throne.

Enlightened now by the knowledge of God’s will and of
God Himself, and made tender by the consciousness of the
new relationship in which the sinful soul stands to a recon-
ciled Father in Christ Jesus, how sensitive it will be as
regards the thoughts and intents of the heart, as regards the
motives and impulses and desires of the soul ! how sensitive of
even the fine dust which may rest on the Spirit of adoption,
which, crying ¢ Abba! Father,” testifies of the truth and
reality of adoption and regeneration !

. The normal condition of souls in the consciousness of this
new relation is described in the words of the Apostle : “ Where-
fore we labour (or it is our high ambition), that whether
present or absent, we may be accepted of Him (or, rather, may
be well pleasing to Him).” And the normal condition of con-
science in such souls is reflected in the saying, ¢ Herein do I
exercise myself to have always a conscience void of offence
towards God and towards man.”
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Thus is the Christian conscience to be kept as the noonday
clear, or to follow a simile of St. Bernard, as the polished
surface of the mirror when unspotted and undimmed it gives
‘& faithful retlection of the truth in the sunlight.

Doubtless the looking-glass, to be kept bright, will need a
daily cleansing, and the conscience a daily washing. It is
that washing of which the Saviour spake, * He that is washed
needeth not save to wash his feet, but is clean every whit”;
and of which His Apostle writes, ‘“ If we walk in the light as
He is in the light, we have fellowship one with another, and
the blood of Jesus Christ His Son cleanseth us (is continually
purifying us) from all sin.”

And the more nearly this normal condition of soul and
conscience is attained and maintained, doubtless the more
perfect will be the character, as a Christian character.

It may, unbappily, be very imperfectly attained even by
those who are not strangers to the power of the Gospel ; but
in such cases it will be found, I believe, that the defects in the
operation of conscience in matters of conduct and life are
connected with a deficient apprehension by the conscience of
those truths by which the Gospel should operate through the
conscience on the heart. Observe how the operation of con-
science in the Christian is connected in Scripture with the
operation of faith—‘ Holding faith and a good conscience,”
writes St. Paul to Timothy (1 Tim. i. 19). And he had said
a little before, ¢ The end of the commandment is charity, out
of a pure heart, and of a good conscience, and of faith un-
feigned * (v. 5). Again he writes to Titus, *“ Unto the pure
all things are pure, but unto them that are defiled and unbe-
lieving is nothing pure: but even their mind and conscience is
defiled ” (Titus 1. 15). And in cases of the deterioration of
character through a process of gradual searing of conscience,
causing a dumbness of its witness and an acquiescence in
wrong-doing, there will surely be found an inward darkness
in the chambers of conscience, causing an insensibility to the
light and truth which tell of sin and reconciliation. And the
recovery can only be by the removal of this. The Spirit of God
must take of the things of Christ and show them to the dark
soul, and then conscience will be deaf no more and dumb no
more. ‘‘ He maketh the deaf to hear and the dumb to speak.”

In this hasty sketch, which (as I am very sensible) has
touched upon rather than attempted to deal, even super-
ficially, with a great and very important subject, 1 have
been desirous of pointing to the correction of certain errors,
more or less prevalent, on the subject of conscience in relation

to Revelation, and with a few cautions in reference to these I
conclude.
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If the view I have taken be the true view, conscience unen-
lightened by Revelation is not competent to sit as a judge of
Revelation. This needs to be clearly seen and distinctly
enforced.

1. There is a very wide difference, indeed, though it seems
sometimes altogether overlooked, between the true claim of
the Christian Revelation to be able to commend itself—to
carry its own evidence—to every man’s conscience in the
sight of God, and the false claim of man’s conscience to
exercise a judicial verifying faculty in the examination of that
Revelation.

The unopened eye in its darkness is no competent judge of
the claims of light on its acceptance. I cannot tell what light
is, or what light should be; but to the opened eyes of the
blind, light can yet commend itself—can take its own evidences
to man’s sight, and constrain the once all-dark to say, “One
thing I know, that whereas I was blind, now I see.”

2. No exercise or operation of conscience by itself must be
allowed to impede, or be thought to supersede, the due exer-
cise and operation of the Gospel on and through the conscience.

Yet the true effect of the Gospel on the conscience is im-
peded, indeed, whenever the answer of a good conscience—
falsely so called—is made to satisfy the heart to the exclusion
of the true knowledge and conviction of man’s sin for his
condemnation, and of Christ’s righteousness for his justification.

3. Conscience is not to be co-ordinated with the Gospel as
a means pertaining to man’s acceptance with God. Con-
science and Revelation are not to be regarded as separate
side-by-side sources of Divine guidance into the way of peace.

So far as conscience is a law-—-God’s unwritten law-—its
office is (like that of the written law) to bring us to Christ,
and to Christ for justification. And the Apostolic warning
against the attempt to combine an adhesion to the two
covenants will surely apply in full force to the exclusion of
the law of conscience from having any place whatever as a
law tending to justification in the kingdom of God’s grace.

It is but to translate the Apostle’s language, or to transfer
his pointing from the moral law written on stones to the moral
law written on the heart, to say, ¢ Christ is become of none
effect unto you; whosoever of you are justified by conscience,
ye are fallen from grace.”

4. Conscience is to be no court of appeal from Revelation.
So far as conscience may be regarded as a judge, it may be
said in some sense to hold office under Revelation. It sits in
a court which was darkened by man’s sin, and which is still
liable to be beclouded by temptation and made dim by human
infirmity, and all the true light of which is derived from the
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Gospel—from the knowledge of God revealed to us in Christ.
And the appeal must always lie from that which received
light to that from which the light is derived.

5. But in this subordination of conscience to the Gospel, it
must not be supposed for a moment there is any making light
of the true dictates of conscience either before or after its
illumination by the Truth; nor any want of recognition of
that which is truly Divine in conscience, even in man’s fallen
state by nature. It is only, indeed, by the coming of the
light that the Divine can be clearly separated from the human.
But conscience everywhere has within it that which is Divine
—a something of heaven buried amid the ruins of man’s
spiritual desolation. And its faintest breathings have a
sacredness beyond anything that is of nature natural, that is
of the earth earthy, that is of man human.

And the conscientiousness which glories in a so-called good
conscience—never made good by the purging of atoning blood
—Trestraining at the same time from the commission of what
it regards as grievous sin, and from the acknowledgment and
conviction of all sin, determining “nil conscire sibi, nulla
pallescere culpa—this, we may be sure, never comes from
the soul’s really hearkening, as with a sacred stillness, to listen
to that which is Divine indeed in the voice of human con-
science.

Wide asunder as heaven and earth (I believe I might say
truly and very reverently, as wide asunder as heaven and hell)
are these two motive restraining principles too often con-
founded—the first which says, “ How can I do such a deed as
this, which would compel me to class myself with the publican
as a vile wretch; to cast away my own righteousness ; to smite
upon my breast and say, ‘ God, be merciful to me a sinner’?”’
and the other, which teaches the believing, loving heart to
%i:.y, “ How can I do this great wickedness and sin against

od -~

The one—call it conscientiousness, if you will (it is often so
called)—is that which does not come of any real sacred
hearkening to that which is truly Divine ; for God’s voice and
God’s word will always be found to testify to man of wrong
whiceh is sin—sin against law and sin against God; and to
hearken to God’s voice will never lead the heart of man to
deny God’s testimony and make God a liar.

The other is that which comes of putting away flattering
self-deceptions which darken the chambers of conscience,
recelving the truth in its power to condemn, and to make
conscience itself condemn, the sin and the sinner; and then
by a personal reconciliation accepting the gift of justification
and life in Christ Jesus, with the experience of new light,
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new life, and new creative power, learning to hate sin as sin—
as sin against God, against a reconciled loving Father in
heaven—and being truly taught by Divine teaching to do
justice, to love merey, and walk humbly with God.

: N. Dimock.

Art. II.—-ON SOME FORMS OF THE PSALTER: LXX,,
' P.B.V., AND DOUAY—II.

THE last phenomenon to which we wish to refer is one of

frequent occurrence. It is where undoubted corruptions
(as opposed to mistranslations) have crept into the text, some-
times affecting all known MSS., sometimes a section only.
To show how rife corruption was and how early it set in, we
will cite the case of Gen. xv. 15, *“ Thou shalt be buried.”
Here, so far as we are aware, without a single exception, all
MSS. of the LXX. read, not rageis, as they should, and as,
of course, was read by the original LXX., but rpadels (reared),
and it is on this latter reading that Philo’s comments are
based. We thus see that the false reading was dominant by
or before the Christian era.

We now subjoin instances from the LXX., u few out of «
large mumber. It will be noticed that in no case has the
P.B.V. been affected by the corruption; but in some cases it
has run on into the Latin, and so affected the Douay version.
It will be understood that in the following list, unless the
contrary is stated, the corruption is found in the three great
MSS., N8, A, B. This seems to us a highly-suggestive fact for
those who preach that even in the Old Testament the reading
of Cod. B is to be humbly accepted. It surely is inexplicable
that, in the case of undoubted and demonstrable corruptions,
which are not blunders of the original translators, but due to
the carelessness or the wilfulness of copyists, these should not
be relegated to the margin, and no longer be allowed a place
in the text of modern printed editions of the LXX. Let us
call attention specially to No. 2.of the subjoined list.

(1) iv. 8: “Since the time. . . .” The LXX. read xapmod

instead of katpod. So the Douay, ¢ fruit.”

(2) xvii. 15: ‘ They have children at their desire.” Here,
for vidv, Codd. ¥, B (not A), and some cursive MSS,,
read delwv. ‘ They are sated with swine’s flesh.” So
the unrevised Old Latin, ¢ saturati sunt suillam.”

(8) xxxii. 6: ‘“ The wickedness of my sin.” In LXX. ¢ of
my heart.”” The kapdias has, of course, been a corrup-
tion of duaprias.
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(4) xxxviii. 7: “My loins.” Here, for ai Yiar mov,
Codd. N, B, read 7 Yrvx pov, ¢ my soul.” The Vulgate,
however, though not the Old Latin, is correct here;
so, too, Cod. A,

(5) xxxix. 6: “ A span.” (‘‘ An handbreadth,” A.V.; ¢“as
handbreadths,” R.V. The Hebrew word is plural, but
it seems a needless refinement in the English.) This
is properly rendered in various MSS. 7alatords (the
wakeatds of A is, of course, only an itacism). For this
N, B, read watawds—that is, *“ old and worn out.”

(6) xliv. 13: ¢ Takest no money for them.” The A.V. is,
indeed, more literal, but the P.B.V. is perfectly faithful
to the original, and it may be questioned whether the
AV, and R.V,, in a zeal for exactness, have not
changed for the worse. Here, for dA\dyuaov (barter),
the three great MSS. read dlaidymacw (shouts of
battle).

(7) xlv. 14: “The king’s daughter is all glorious within.”
Here in 8, B, (notin A) is the curious blunder of 'EceBdv
for éowbev. * Daughter of the King of Heshbon !”

(8) xlix. 8: “So that he must let that alone for ever”
(¢f- R.V.). Here the LXX. has éxomiacer, an obvious
blunder for éxémracer. The Vulgate has laborabit, and
Douay “ labour.”

9) lix. 8: “Grin like a dog,” P.B.V.; ‘“make a noise,”
A.V. and R.V. The LXX. has Mudfovow, * shall be
hungry.” We do not discuss here the cause of the
corruption, but we have no doubt that it is a corrup-
tion. (A is wanting here.) The Vulgate is affected
by the error famem patientur; and so the Douay,
‘“ghall suffer hunger.”

(10) Ixxi. 18: “I know no end thereof,”” P.B.V.; ¢f. AV,
and R.V., which, however, only differ in greater literal-
ness. Here Cod. B. reads mpayuareias, “ business” (so
the Old Latin, negotiationes), instead of, as it should,
ypapuatelas, *“ reckonings > (so N; A is wanting).

(11) lxxviii. 36: “Flatter.” Of course, marnoav should
be read for the Aydmnaav of the LXX. (We may recall
to mind the variants dwdrac and dydwa: in 2 Pet. ii. 13
and Jude 12. In uncial Greek the slip might very
easily be made.) Here the Vulgate has dilexerunt,
and the Douay “they loved him with their mouth.”

(12) lxxxvii. 14: “ Why abhorrest thou my soul?’ For
the +ruy7v, which it ought to have read, B has
mpoceuyny, “ prayer.” (The other two great MSS. are
right.) Thus the Vulgate orationem, and the Douay
¢ prayer.”
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(18) lxxxix. 21: “ With my holy oil.” One would have
thought that the context alone would have kept copyists
right, yet B gives us év éréé. for év éhaiw. We may note
that this verse is cited by Clement of Rome (£pist. i.
18), and in both the Greek MSS. the word is cited as
éxééi, though the Syriac is correct.

(14) 4b. 46 : * How short my time is.” Again Cod. B goes
wrong, when its two great associates are right. Its
Opévov is of course an error for ypovou.

(15) xc. 10: “ We are gone,” P.B.V.; “we fly away,” A.V.
and R.V. As regards the LXX., all the MSS. read
madevnoouebfa, “ we shall be chastened,” and this is
taken both by the unrevised Old Latin erudiemur and
the Vulgate corripiemur. Hence the Douay, * we
shall be corrected.” We can have no reasonable doubt
that we have here an ancient error for merac8nodueba.

(16) xevi. 10: “ The Lord is King.” Justin Martyr (“Dial.,”
c.73; cf. “Apol,” i, c. 41) brings the direct charge against
the Jews of having erased from the end of the above
clause the words awo o0 Einov (from the Tree). We
find the clause with the additional words cited by Ter-
tullian (“Adv.Jud.,” 10; “Adv. Mare.,” iii. 19) and other
Fathers, all of whom, however, save Justin himself, are
Latin. The disputed words are found in the unrevised
Old Latin and in the Roman Psalter, though they have
been removed from the Gallican Psalter. We cannot
doubt that we have here a case where Christians have
added to their text, there being no support for the
addition in any Hebrew MS. or independent version.
Nay, of the numerous MSS. of the LXX. cited by
Holmes and Parsons, only one cursive has the
addition,

We take but one more instance, which has also a certain

New Testament interest :

(17) ecil. 27: “As a vesture shalt thou change them.”
Here Codd. A, B, read érifers (“thou shalt fold”) while
N has @ax\deis. So the Vulgate. Either reading gives
a suitable sense, but the 1dentity of the two con-
secutive verbs in the Hebrew shows conclusively that
dMdfers was the translator’s word. In Heb. i. 10-12
this Psalm is quoted, and in ver. 12 the texts vary
between dihdfeis and énifews, but the latter reading
appears to have undoubtedly the stronger support.
Assuming that this latter should be read, this will
merely touch the question of the state of the LXX. in
Apostolic times, and prove the early date of the cor-
ruption. ,
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Perhaps some of our readers may think that they have had
enough of these details. Yet there is one point on which I
cannot refrain from dwelling once again. The Prayer-Book
Psalter is a very precious heirloom of the English Church,
and it should be a labour of love with Anglican scholars to
bring all possible light to bear on its details. Whether it is
ever destined to undergo a revision, which, while judiciously
weeding out its faults, shall leave its matchless knglish un-
spoilt, we cannot say. Certainly recent attempts have proved
anything but encouraging. 1If it should ever be undertaken,
the workers should be men gifted with strong,-solid Hebrew
learning, they should be keenly alive to the fact that it is a
most glorious work of literary art which they are handling,
and they must bring to their task love and reverence for
words which twelve generations of Englishmen and English-
women have loved only less than those of the Gospels. One
can but protest, and that strongly, that our Psalter is not a
document of no special consequence, which may be cut and
hacked about, in the spirit of some pedantic schoolmaster
seeking to exact from his schoolboys minute exactitude and
strict uniformity of rendering, even if the result is flat and
tasteless. In the early days of Church restoration, zeal, not
always accompanied with discretion, wrought things to be
repented of, which stand on record to this day. We can
afford to wait for the revision of our Psalter till the right
men come. It is not yet four hundred years old ; the Gallican
Psalter, a far less noble production, is over fifteen hundred
years old.

R. SINKER.

<z

Agrr. IIL—CHRIST AND ETHICS.

IT is generally recognised that God, in giving to the world

His revelation of the supreme Truth, chose a time when
human thought had well-nigh spent itself in its efforts to know
Him. Man’s extremity was God’s opportunity. Philosophy
had run into mysticism, mysticism into thaumaturgy. In
philosophy itself systems had arisen, done their work, and
disappeared, leaving nothing but a richer terminology and a
wider capacity to receive and interpret the truth of God, when
it should be revealed. Like decayed vegetation, when the
day of their life and beauty was over, they fertilized the soil
that it might blossom as the garden of the Lord. Men learnt,
not the solution of the problems, but what were the problems
to be solved.
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The progress towards the attainment of truth was a regress
as well as a progress. When the minds of men lay hold of
some new reality, it is impossible to weld the new thoughts
with the old into a perfect harmony. The new truth must
oust old truths as well as old errors. And especially was this
the case before the coming of Christ. Man might discover
truths, but the Truth must reveal itself to man. Human
thought might work forward in a straight line, or it might
work round in a circle, but God’s revelation alone starts from
the centre and sheds light on all around.

It will be my object in this paper to suggest a few thoughts
connected with the ethics of the ancient world, which may
illustrate the central position occupied by the Gospel as the
absolute truth which combines all relative truths.

It is a familiar fact that two main lines of religious and
moral life converged at the point where the revelation of the
truth was given, Judaism and Paganism. Each had its part
in the great preparation of the world for Christ’s coming.
Paganism, as Bishop Westcott says, testified to the dignity of
man, Judaism to the supremacy of God ; Christianity reveals
the dignity of man in and through God. To the Jew, God and
man stood in the sharpest contrast; the immanence of God
was forgotten in His transcendence. The Jew was impressed
rather with the nothingness of life than with its richness,
rather with the littleness of man than with his greatness.
Orientalism in general, as we know it, is simple in its ideas,
traditional in its instincts, stereotyped in its habits, both of
thought and life. So even the Jewish religion with all its
intensity could never help a man to face the problems of
complex duty or to devote himself to the service of his kind.
At its worst it was narrow and petrified ; at its best it was
unreasoning and intuitive; unfit, in any case, to foster an
active and progressive civilization, or to link itself with the
spirit of free inquiry.

Thus the religious forces of Judaism perished by a process
of contracting and shrivelling, while the religious forces of
Greek and Roman civilization expended themselves by the
opposite process of dissipation.

Greek religion itself was at first simple and reverential.
But it was changed by the conditions of civilization which

revailed in the Greek world. Life in the scattered and
1solated cities, when each city was a State, differed widely from
the dead level of existence that lay beneath the sceptre of
the Great King. And different interests made different men.
Let us note the effect of this citizen life on the moral character
of the citizen. The moral law, though in its essence divine,
takes its shape largely according to the needs of the world in



72 Christ and Ethies.

which we live. Honesty, truthfulness, justice, are duties we
owe to society. When we wish to test the soundness of any
rule of conduct we sometimes ask ourselves, What effect would
be produced on society if such a rule were not observed ? But
when a man finds himself born into a little world within the
great world—a little community at constant variance with the
world outside—then a new code of duty is formed, a code based
not merely on the broader needs of man as man, but on the
needs of the microcosm to which the citizen belongs. This
gave the ethics of the Greeks a special character ; it raised
them above rules to ideals. Consider how easily the exploits
of one man could make themselves felt throughout the entire
little world in which he lived. The pressure and the stimulus
of a municipal democracy, the merging of private into public
life, the acute, immediate interest felt by each citizen in the
welfare of his city—these new influences made new men. The
vast processes of history were condensed; cause and effect,
action and reaction, followed in sharp and quick succession,
and each little State throbbed with a rich and full and restless
life. Mere tame propriety looked a poor thing amid the
rush and hurry, the exuberance of spirit, the effervescent
enthusiasm which were the life of every democratic State.
The crowds of eager spectators at the pan-Hellenic games ; the
wild excitement of competition in all manly exercises—the
boxing match, the chariot race; the ringing applause of a
hundred cities ; the arts of peace, the triumphs of war—these
things were the inspiration of the citizen life.

It is true that over all this there brooded the ever-fading
image of a Divine justice, the Judge of all nations. The
crime of parricide transcended the ethics of cities, and the
ministers of Divine vengeance hunted the unnatural murderer
over sea and land to his doom. But such justice, even in the
earlier times, seemed so rigid and mechanical, so narrow in its
scope, that it could afford but a poor stimulus to righteousness
amid the various cares and interests of Greek life. It was a
justice whose laws were “ Thou shalt not ’—a justice too stately
to regard any but the greatest crimes, or to look behind the
act to the thought and intention of the heart. It carried no
scales to weigh the niceties of right and wrong; it stood a cold
and spectral form, with drawn sword and bandaged eyes, above
the arena of human conflict and passion. The very name
seems to imply a direct and unswerving course, the remorse-
less action of an inevitable law. As each planet revolves at
once round the sun, and, independently, on its own axis, so
within the sphere of the great laws of Alen that ruled the
world, a new principle of virtue was formed in the miniature
world of each Hellenic city.
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To live for ideals is in itself a greater thing than to live
merely under rules. The moral law, apart from Revelation,
is strictly limited in its power. It is limited in three ways:
In the first place, its demands must be sharply defined. Law
as law cannot exhort or appeal or stimulate, it can only
command. It addresses itself to the will apart from the
emotions. In the next place, it must not be too exacting.
As it cannot inflict a full and immediate penalty for every
fault, it must economize the force at its disposal. It cannot
peremptorily require a surrender of the whole life. Thirdly, if
1ts limitations are connected with the emotions and the will,
they are also connected with the intellect. When men begin
to think on things in general, they will begin to think about
the grounds of moral obligation. They will begin to analyze,
and the very process of analysis weakens the sense of a direct
monition from above.

The Greeks gained great things by this development of
civic life. It is clear that as they rose in culture they were
learning secrets of life, which for their barbarian neighbours
had little meaning. The dignity of man, the many sidedness
of true perfection, a common life that enhanced the individual,
individuality consecrated to the common life—these were great
lessons, and bore rich, if limited, promise for the future.

But if they gained, they also lost ; and we see at once what
they lost, when we take motive into account. The simple im-
perative of the old moral law, however limited in its scope,
rested on the highest sanction that natural religion can give.
The standard, however imperfect, however arbitrary, was at
least objective and eternal. The impulse afforded by an ideal
may be more stimulating, more positive, more inspiring, than
that afforded by a law, but it may be less reverential, less
purely ethical, less purely religious, more directly selfish.

In other words, the pursuit of an ideal tends to over-exalt
self-culture. Natural religion can only supply a limited
degree of motive. The instinct of kindness and fair-dealing
towards man, the instinct of responsibility towards God, can
only bear a limited strain; so, beyond this, the appeal must
be to self. The old moral law ha({ been rigid, clearly defined,
and unchangeable ; in that law man had recognised God, but
the apers) which the democratic State demanded was so lively,
so diversified, so flexible, that it could not appeal solemnly
and directly to the conscience as the will of God; while on
the other hand, it was so blended with everything splendid
and beautiful, that it appealed to the love of admiration no
less than to the sense of duty. And so, when the old motive
~—an unreasoning intuitive piety—was growing weaker, the
only motive that could take its place was self-love. The age

6
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of culture set in, and with culture the Greek mind connected
virtue, all that fitted a man to become a good citizen, and to
attain to honour and high position. Still there was a higher
and lower culture. But the force which counteracted the
- aberrations of the Sophists was not a solemn and lofty
morality like that of the Hebrew prophets ; it was the higher
culture as against the lower. Plato, when he pleads the cause
of an objective standard of right, can only do so by setting
truth against mere subjectivity, and teaching men that true
happiness lies in the communion of the soul with the unseen,
not the shallow excitement of the market-place and the law-
courts. All Greek thought was permeated with the idea that
man, in the last resort, lives for his own happiness. It is
well known that humility is not held to be a virtue by
classical writers; a Greek would have thought it absurd
that a man who cultivated virtue should not enjoy the full
consciousness of his possession. The truly noble man is,
according to Aristotle’s idea, the man who thinks himself
worthy of great things, being truly worthy. Thus we can see
how it is that Plato and Aristotle hold speculative thought to
be a virtue. If righteousness is for a man’s happiness, it is
essential that he be acquainted with the fact, and that he
understand wherein righteousness lies. Hence Plato’s contempt
for virtue merely as a habit of life, the result of circumstances
and disposition, where it does not proceed from conscious
choice based on just thinking., This view must, of course, be
distinguished from the lower utilitarianism. Virtue is made
practically an end in itself, for the very principle of happi-
ness is bound up with the principle of virtue. This is very
different from doing particular good acts from directly selfish
motives. Yet how different is the simple and solemn morality
of the Jew: “In much wisdom there is much grief, and
increase of knowledge increases sorrow.”

This brings us to our second point. We have contrasted
the ethics of citizen life with the old conception of moral law,
and we have seen how the former prompted men to the
pursuit of positive ideals. Our second point, directly
suggested by the first, is the connection between knowledge
and virtue. This connection is prominent in the Old Testa-
ment ; but there, practically, virtue is wisdom. With Plato
wisdom is virtue. And we must do justice to his standpoint.
The conscience of mankind recognises, however dimly, the
objectivity of moral good. It feels that the Good 1s not
merely a predicate, is not merely a state, a quality, a stand-
point, but that it is something to be loved for its own sake,
something outside and above us, something to be laid hold of
by rational and deliberate choice. Virtue, in its complete-
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ness, must lie before as well as behind consciousness : it must
be an ideal as well as a quality. But how, apart from Revela-
tion, is a man to know the Good ? There can be but one reply :-
he must know it intellectually. If religion is not to be a
matter merely of outward observance, or of ecstatic and
irrational mysticism, it must be a matter of sober thought,
and of systematic self-discipline. Here once more we have gain
and loss. On the one hand we have the Good enthroned as
the centre of all things, as the crown of human desire, as the
goal of human effort. But its appeal to the conscience is
lesgsened. It is reached by an intellectual process ; a premium
is set upon mental capacity and the health and leisure to use
it, while the goodness of ordinary men is ignored and dis-
couraged. It includes much, but it aneals to few, Where
is the clue to be found? Where shall we find an ideal that
shall claim everything and give everything, yet appeal to all
men ? Where shall we find an ideal that shall call for the
highest service of the intellect, and yet win the allegiance of
those who are capable only of the lowest ? Where shall we find
a motive which appeals to the conscience with all the force of
Hebrew prophecy, and yet allures with all the richness and
fulness of the Greek 1deal? But before answering these
questions, let us pass on to a later stage in the history of
ancient thought.

The conquests of Alexander introduced this later stage.
When the Greek cities lost their independence, when public
life was drained of its charm and its inspiration, when men
began to draw within themselves, and to fall back on
literature and home-life, the ideal of the citizen also passed
away. When at length the levelling hand of Rome was laid
on these once free cities, each could no longer be a unit in the
great life of humanity. Their citizens began to regard them-
selves as citizens of the world, and a broader conception of
morality arose. To the true Stoic, let it be frankly allowed,
there was neither Jew nor Greek, barbarian, Scythian, bond
or free. He looked to the broad principles of Nature for his
guidance. He looked to the great brotherhood of man for his
community.

The nobleness of Stoicism we cannot fail to recognise. It
" called on men not merely to live correctly and to be just, but even
to show kindness and sympathy, alike to freeman and to slave.
It sought for virtue and for rest of heart in the harmony of
the soul with its surroundings. It brushed aside the arbitrary
standards of the multitude, and sought to plant its feet on
the sure ground of nature and universal law. Stoicism caught
a glimpse—and more than a glimpse—of the great truth that
the human soul finds rest and freedom by correspondence with
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its environment ; that God reveals Himself at the innermost
centre and at the widest circummference—in the universe as an
ordered whole, and in the innermost man. Plato had looked
for the Good far off; Stoicism sought it close at band. To
Plato—at least in his earlier teaching—the Good was purely
transcendent ; the Stoic was a Pantheist, and God for him
was immanent in the world. But this last contrast takes us
to the limit of our subject.

Stoicism, then, gained much ; but what did it lose ? The
good citizen of earlier times had lived for an ideal, fed day by
day by an active public feeling, which throbbed with life
around him wherever he went. He was a public man in a
full sense of the term. In the animated market-place, in the
law-courts, in the theatre, the public and its sentiments were
always before him. The Stoic had no such source of inspira-
tion ; his virtue was too lofty for the multitude. Everywhere
the degeneration of manners proclaimed that the world was no

lace for the truly good and wise man. He must therefore

ecome self-sufficient, self-centred, indifferent to the outward
and changeable world. Thus we see how Stoicism, though
the noblest of human systems of morality, tended to cut away
the foundations of the highest type of moral character. Sym-
pathy is the soul of virtue ; but the soul of Stoicism was just
the reverse—an egotistical self-culture. And Stoicism was
inferior to Platonism in this: Platonism had an ideal outside
the soul of man—an ideal possessing an existence of its own
apart from the soul and apart from the universe; the Stoic
God was nature in its actuality. He sought for harmony with
Nature, correspondence with his environment in its totality.
But he soon felt that his environment was full of discord,
seething with moral and physical evil; and, therefore, in the
same breath with which he said ¢ Live in harmony with the
world,” he said “ Live above the world” But how above the
world, if there was no ideal sphere in which to live—if God
was merged in all things and the whole was God ? If a man
could live in touch with the universe as a whole, with Nature
on all its sides, then, perhaps, the imperfection of the parts
might disappear in the perfection of the whole, and Nature
and God might blend into one. But this was impossible ; for
we are limited beings, and Nature, as it touches each of us, is
partial, imperfect, impersonal, full of discord. And, therefore,
as Stoicism would not look for God above nature, and could
not find Him 4n nature, it had no resource but to look within,
And this was the rock on which the Stoic’s morality split. He
heard the call to sympathy and universality which drew the
man out of himself ; he heard the call to freedom, to indepen-
dence, to rest of heart, and this drove him back within him-
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self. He sought for rest in self, yet deliverance from self; for
bharmony with the environment, yet deliverance from its
discords.

Stoicism certainly dropped something that Platonism had
given to mankind ; and we need not wonder that Platonism,
not merely as a philosophy, but as a religion, awoke into new
life. But we will not dwell on this. The three features of
the ancient morality which I have selected are sufficient to
illustrate the failure and the significance of the old ethical
theories. It is not hard to see how the supreme Revelation
given by God combined the * broken lights” in the fulness of
a perfect whole. Three antinomies required to be reconciled :
First, the ethics of simple and reverential obedience with the
.ethies of civil life,

Can the moral law be made positive, all-embracing, inspiring,
without losing the force of its direct appeal to the conscience ?
Or, to approach the problem from the other side, can self-
culture and the pursuit of splendid ideals be invested with all
the sanction and religious solemnity of moral law? The
answer lies at the very heart of the Gospel: “ Christ is the end
of the law.”” When St. Paul tells us that our citizenship is in
heaven, he reminds us that the law of Christ is not a mere code
of bare statutes—that it is but one side of an entire citizen life,
with its interests, its hopes, its responsibilities, its brotherhood,
its cause to be promoted, its prizes to be won. The Christian,
like the ancient Greek, has his world within the world—if also
above and around it—a world in which he is not an atom lost in
the mass, a kingdom which has walls to be defended, which
has territory to be reclaimed, which asks the fulness of service,
and which gives in return the fulness of life. Macaulay, in
commenting on the ferocity of the Greeks in war, explains it
as the natural disposition of men who are fighting in a cause
which has a personal as well as a national interest for them.
The man who fights simply for his country finds it easier to
be chivalrous than one whose own fields have been ravaged
and whose hearth and home are in danger. Such a state of
things, whatever its evils, suggests at least the true ideal of
common life—all for each and each for all ; and this prineiple
is involved in the very substance of our religion, Self-culture
and the service of others are but two aspects, not two divisions,
of the Christian life. The ultimate end is the same; for
sanctification is to service what the nourishment of our limbs
is to their use, and service is to sanctification what the use of
our limbs is to their growth and perfection. The motive is
the same too, for the love of Christ equally constrains to both.
It is the same kingdom that is within and around us, and the
same cause that must be defended against inward and outward
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foes. The Christian citizenship, moreover, calls for a self-
culture embracing the whole man. The Greek philosophers
themselves felt the inadequacy of the citizen-life, with all its
richness and fulness, as a sphere for the life of the soul
Plato sketched his ideal republic, but is careful to say that,
whether or no it can ever be found on earth, it is true as an
ideal, and as such we may live for it and in it, even though
we live upon earth. And this thought, as profound as it is
beautiful, receives in Revelation the one thing it wants—
actuality. Plato did not say that the world is our true
commonwealth, for that it cannot be. We are lost in the
immensity of the world-life; we only touch it on one or two
sides; it is not something to sustain and inspire us day by
day. The small municipality, compact around its own centre,
throbbing with a life that is personal as well as political, beset
by the great world-life around, with every provision for culture
and enjoyment within—this is a better image of the kingdom
of heaven. And when we add to this that the city to which
as Christians we belong is nothing less than the redeemed
universe of the future, that it is the quintessence of all that is
good and great in creation, that as members of it *“all things
are ours,” then the picture is complete. The kingdom of
heaven is not a vastness in which the individual is lost, nor
yet a monastery in which his interests are confined and his
life is cramped. It is a perfect whole, because it is a perfect
sphere for each.

And we need hardly pause to show how the idea of the
heavenly citizenship, though it appeals to the intellect, to the
imagination, and even to self-interest, appeals none the less
strongly to the conscience with the full force of moral law. It
does this, not merely because the claims of the Gospel are
simply the logical completion of the claims of the law, but
because it places in our hands the means of fulfilment. ¢ The
higher the ideal,” it has been remarked with reference to the
law apart from the Gospel, ¢ the greater the strain on those
resources which alone could accomplish it.” And, as we
have seen, the efficacy of moral law as such depends on its
accommodation to human limitations. Apart from Revelation,
to change law into ideals is to destroy its power as law. But
when the Ideal descends out of abstraction into the concrete,
out of theory and dreamland into actuality, when it not only
is sought by men, but comes to seek men, when the Word
becomes flesh and dwells among us and we behold His glory,
when, above all, the Ideal becomes no longer a mere Ideal,
.but a Person, when the soul is possessed not only by the sense
of His glory, but by the actual indwelling of His life and
power, then at last the will of the Ideal becomes law, and
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law is transformed into life. “ Da quod jubes, et jube quod
vis.”

But once more. Another problem presents itself: What
place should knowledge occupy in a perfect moral system ?
We have spoken of ideals, but how shall the ideal be at once
perfect in itself and perfectly accessible? How shall it be
at once the crown of philosophy and the starting-point of
practical life ? If Platonism offers its prizes to an intellectual
aristocracy, this is only because it sees clearly that the true
ideal must be the highest thing that the highest intellect can
grasp.

° Tlrl)inkers of the nineteenth century have felt this difficulty,
and have tried to solve it by a sharp distinction between
religious and ordinary knowledge, between “pure” and
“ practical ” reason.. God does not reveal Himself, so we
are taught, through any process of induction or logical infer-
ence; the truth as to Igis Being requires no metaphysics
for its defence or expression ; it reveals itself only within the
soul. ‘“Scientific certitude,” says Auguste Sabatier, *“ has for
its basis intellectual evidence. Religious certitude has for its
foundation the feeling of the subjective life, or moral evidence.
The first gives satisfaction to the intellect, the second gives to
the whole soul the sense of order re-established, of health
regained, of force and peace—it is the happy feeling of
de%iverance, the inward assurance of salvation.” It would
take too long to discuss this theory in full, but one remark
may be made in passing: If we rest our belief solely on our
own inward experiences, then either we are the slaves of
feeling, blindly surrendered to care of instincts and impulses
which are always liable to deceive or to fail us, or else we
make these experiences the object of examination and inference
—a psychological study—and thus seek from them that very
‘““scientific certitude ” which . thinkers of this school would
banish from the religious life. And if Platonism establishes
an intellectual aristocracy, this opposite theory establishes a
moral aristocracy. It tells us to look for God within, but it is
Jjust here that the soul feels its lack. If there is one thing
rather than another that raises it from despair to hope, it is
the sharp contrast between fact and feeling, the passionate
clinging to something outside itself. The original Gospel in
its essence was not a sermon, but a piece of news; Christian
faith first appears not as a sense of the presence of God within
the soul, but as the repletion of an empty vessel at the foun-
tain of the Resurrection life. The Gospel is nothing if it is
not historical. The sense of God within us presupposes His
revelation from without, and if Christianity really rests on
something that took place in history, then it cannot sever its
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connection with ordinary intellect processes—in other words,
Christ must be known to the intellect as well as to the
“ heart.”

Surely, the answer to our question is to be found in the
Christian doctrine of the Holy Spirit. The idea of a Divine
Teacher satisfies the claim of the Gospel to be at once the
fulness of truth and the simplest of truths., If it were merely
a matter of mystic inward revelation, then it would not satisfy
the universal reason; if it were merely a doctrine, then 1t
would, unethically, set a premium on intellectual power. But
the Divine Teacher, with His perfect knowledge, Eoth of His
pupils and of the truth He teaches, meets, in the fullest
manner, the needs of a perfect revelation. The knowledge of
the Supreme Good is, in Plato’s system, the key to understand
the lesser truths which it comprises. So we, too, believe that
in Christ is hid all the treasures of wisdom and knowledge.
But Plato’s supreme Truth has first to be reached before it can
illumine the problems of life, whereas the Truth in Jesus
Christ descends into the soul itself and becomes its teacher.
For some persons the culture of the spiritual life is inseparable
from severe intellectual effort; to others the same spiritual
blessing is given in response to the most unreasoning faith.
The Platonic Truth must be laid hold of by man; Christian
Truth lays hold of man. It sets no premium on the higher
faculties of the intellect. The use of such faculties is necessary
an those who hawe them to the full knowledge of God ; but the
moral and spiritual value lies not in the possession of great
mental endowment, but in the conscientious use of such as we
possess. The Holy Spirit teaches the wise according to their
wisdom, the simple according to their simplicity.

The third problem suggested by our review of ancient moral
standards is that of altrutsm. We have seen how this problem
comes to the front in Stoicism ; and how Stoicism, seeking to
embrace in its philanthropy the widest circumference, tends in
the end to concentrate itself upon the innermost centre. Its
deity was so completely everywhere as to be really nowhere;
so tied down to things seen and temporal as to exclude any
definite contemplation of a higher sphere around and beyond.
Platonism stands for the transcendence, Stoicism for the
immanence of God. But we must not pause to inquire how
these two conditions are satisfied and harmonized in the
Incarnation. The question before us is, How can the service
of God be perfectly unselfish ? This is a question not inappo-
site at the present time. We are often told, in effect at least,
that self-sacrifice, in the sense of self-denial, is the highest
thing in life. But is that so? Can we eliminate self from
our moral teaching, after all that Christ said so emphatically
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about rewards? Christianity does not abolish the ¢ eu-
demonism ” of the old thinkers; it is conspicuous in the
teaching and example of Him  Who for the joy that was
set before Him endured the Cross.” The maxim that virtue
is its own reward, whatever element of truth it may contain,
is absent from Christ’s teaching. This prominence of the
thought of reward in the New Testament is explained, surely,
when we consider what is the great law of Christian life. Love
is the motive, and its satisfaction the reward, of the highest
service. When we speak of love in connection with self-
denial we are apt to forget that love is, in its essence and in
its highest manifestation, not so much the denial of self for
the sake of others as the identification of self with others, not
so much to forego joy that others may find it, as to find joy in
the joy of others. Self-denial is not an end, but a means; and
it may be the means either to a selfish or an unselfish end ; it
is characteristic equally of the miser and of the philanthropist.
It may, of course, be simply a response to the call of duty.
As such it is a great thing; but self-denial prompted by love
—by love which is not happy till its impulses are satisfied—
this is the very core of the Christian character. ‘ What is our
hope, or joy, or crown of rejoicing ? Are not even ye in the
presence of our Lord Jesus Christ at His coming ?’

Thus we see how Christianity really justifies the eudemonism
of the old philosophers, yet makes it absolutely unselfish.
Stoicism endeavoured to find rest and satisfaction for self by
harmony with the world outside; but Stoicism failed. It
failed because it had nothing outside to lay hold upon. If
Platonism offered an intangible ideal, Stoicism offered a
material actuality; the one a glorious dream, the other an
.inglorious reality. Christianity alone supremely satisfies both
the claims of self and the claims of others; because it pre-
sents not merely an Object of love, but an Object which can
impart love. In Christ the soul finds its true resting-place;
all the requirements are satisfied. The soul’s resting-place
must be something which is not itself; it must satisfy every
need ; it must be personal, responsive, self-communicating ;
it must be knowable and accessible. And such a resting-place
Christianity affords. Love can now take its proper place
in the moral scheme, for the soul no longer reaches after a
splendid dream, no longer seeks for harmony with an environ-
ment which is full of discord, no longer turns inward upon
itself. It finds in the Incarnate Son of God One Whom not
having seen it can love, and in Whom believing it can rejoice
with joy unspeakable and full of glory.

A. R. WHATELY.
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Arr, IV.—THE «CHRISTIAN SCIENCE »* FOLLY.

THE growth of ¢ Christian Science ” in Great Britain makes

it impossible for us to leave it severely alone. Mere
disdain is not enough to kill this folly. Its very magnitude
at least compels our attention. Personally I have for several
years been acquainted with this “ Revelation ” as its adherents
call it; but many thoughtful clergy and laity may not be
familiar with its history.

Like some other curious things, Christian Science hails
from America, its discoverer and founder being an American
lady who is called ““ the Reverend Mary Baker E. Eddy.” The
movement began in the year 1865 ; it has, therefore, been
thirty-six years in existence. Christian Science has had great
success in America, where it professes to have adherents to
the number of over a million and a half; in England it is
making some way among the upper classes, and both London
and Cambridge boast the possession of a Christian Scientist
Church. Similar churches to the number of about 500 exist
in America, Canada, Australia, France and Germany, together
with over 100 institutes for the healing of the sick, while at
the World’s Congress of Religions held in 1894 it was claimed
that more than 1,000,000 cases of disease, many of whom had
been previously pronounced incurable by medical men, had
been healed by Christian Science. This movement has, of
course, a book, which was given to the world by the Rev. Mary
Baker E. Eddy, and is entitled ‘ Science and Health, with Key
to the Scriptures,” which can be had separate or bound up
with the Bible. Its success is testified by the fact that it has
reached its 203rd edition of a thousand copies each. I think,
therefore, that I am justified in saying that we ought not to
pass this movement by without notice, but should get some
idea of its claims and practice.

Fortunately, the articles recently published by the Earl of
Dunmore present some salient points for notice, while
those who care to pursue the subject can study the text-book
named above, or the Society’s magazine, entitled the
Christian Science Journal. This is also the place to mention
a valuable refutation of the whole movement, entitled ¢ A
Review of Christian Science,” in the form of a pamphlet
published by the S.P.C.K., from which I have obtained much
information. Not the least interesting sign of our times is the
fact that this so-called Christian Science which a woman gave
to the world has received a remarkably powerful reply from
a truly Christian and scientific woman.

To revert to the proclamation of his creed which Lord
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Dunmore has recently given forth to England, and which no
doubt will give the movement a new prominence in our
country, I will commence with what he describes as the object
of Christian Scientists: ‘“To endeavour to get a spiritual
insight into the knowledge of those laws and principles which
relate to Christ and His teaching, as we find them in the
Scriptures, and to so order their lives as to act up to those
principles.” So far we see nothing new in the system, and
we are reminded of texts in St. Paul’s Epistles, as well as
phrases in our own Church Catechism. Later on we are told
that this is no new religion, but a clear and intelligible appre-
hension of the religion of Christ; soon, however, we receive a
shock, for when distinguishing between faith-healing and
Christian Science, the writer goes on to say that the latter
does not work ¢ through blind faith in a personal God,” but
through understanding and realizing of two main axioms:
(1) that there is but one mind (God) and that mind governs
all, (2) that man being God’s spiritual idea is the re-
flection of His Divine Father (God).

You may not, perhaps, quite understand this, and I am
afraid that I cannot enlighten you, nor, I suspect, can the
writer of the sentence ; in fact, nothing strikes one more than
this : that the promoters of this movement evidently do not
understand the expressions which they use, and whose
grandeur impresses them exceedingly. %Ve have, however,
got hold of two things: the mnon-personality of God, and
the perfection of man, which run counter to the teaching of
thﬁ very Scriptures which Christian Science professes to
follow.

In his second article the writer begins by disposing of
Satan. The gist of a long paragraph consists of this state-
ment : “ You believe that God 1s omnipotent, and yet you
believe in a personal power of evil; it is impossible to conceive
of God as infinite good, and then to incorporate within that
an entity called Satan, or Spirit of Evil.” I have emphasized
the words within that, for there is the flaw in the reasoning.
No follower of Christ teaches that Satan is within God ; only a
Pantheist would be influenced by such a statement. Denying
a personal God you find yourself in a difficulty of which the

uickest and indeed the only way out is to deny a personal

atan. The same writer goes on to say,  Christian Science
recognises the Almighty as being a God of infinite love, and
not a personal God,” and yet almost in the same sentence he
writes we “acknowledge and adore one supreme God,” and
“ acknowledge His Son and the Holy Ghost.”

“It is impossible,” he adds, ““ to hold to the old idea of a
personal God,” and yet in the same sentence he speaks of
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«“Jesus Christ, His Son;” with all reverence we may ask,
¢ Whose Son ?”’

The healing of the sick is stated by Lord Dunmore to be
only a part of the work of Christian Science, but an abso-
lutely essential part, for since Christ connected the two things
-““ preach the Gospel and heal the sick,” we have no right to
-separate them, Then there is also the more important ‘ meta-
physical healing from sin" (I quote his own words), by which
‘“‘sinners have been reclaimed, habitual drunkards have turned
from intoxicants, and have regained not only their health, but
their self-respect; . . . lunatics have regained their sanity, and
one law after another that constituted the illusory bondage of
mortal mind has been broken in the name of the Son of God.”
How this is stated to be done we shall see later on, but he
clears the ground by expressing the opinion that persons who
use medical science “ deny the omnipotence of God, inasmuch
as they place more reliance on a box of pills or a bottle of
medicine than on the power of Him who rules the universe.”
I will not delay to expose the amazing confusion of ideas and
language which this sentiment exhibits, as they are apparent,
but I will make bold to suggest that when Isaiah said,  put a
plaster of figs upon the boil,” he did not deny the omnipotence
of God, but believed, as we believe now, that God would bless
the means used. The writer then proceeds to assert that the
promise of Christ, * these sigus shall follow them that believe,”
etc., was clearly meant for all mankind, for all time, and in
all places; if this be so, why is there no distinct teaching on
this subject in the New Testament, and what are we to make
of St. Paul's “thorn in the flesh ”—some physical trouble
from which even an Apostle could not get free? Neither could
he deliver his friend, for “ Trophimus have I left at Miletum
sick.” At this point Lord Dunmore gives us three¢ axioms or
essential points on which Christian Science rests :

1, « Li& never dies, for God is the only Life.” This grand-
sounding sentence has a fatal fallacy init, that which logicians
call “undistributed middle ”; for unless he can say what kind
of life is specified, the writer is clearly wrong—the life of the
vegetable or animal, the bodily life of the man, does die. If
spiritual life is meant, he has borrowed this from the Bible and
it is nothing new.

2. “(God is not the author of sin, sickness, or disease.” 1
have not yet discovered anyone profane enough to say that He
was ; but now listen to the so-called reasoning: because He is
not the author of sin, therefore sin can have no part in His
kingdom ! (These are Lord Dunmore’s words, an(F they are a
faithful transcript of his preceptress, the Rev. Mary Baker
E. Eddy.) Again, * as sickness and disease cannot be called
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very good, the logical deduction is that as God made every-
thing, and as everything He made was very good, sickness
and disease were never creations of the Almighty.” Here
I venture to ask again, *“ Whoever satd that they were?’ I
pass by the amazing mistakes in reasoning, and merely suggest
that since God Himself tells us how and when sin, sickness,
and disease invaded the world which He created “ good,” His
statement is worth our acceptance. I am not surprised, how-
ever, that in the Christian Science text-book (which can be
had bound up with the Bible) the account of the Fall is styled
only ‘“a dream narrative.”

3. The third axiom comes down from the clouds to prac-
tical matters: ¢ Divine truth, which is Life, casts out human
error and heals the sick.”

How is this done? ‘‘ Metaphysical treatment, through the
power of Divine truth, is able to heal mortal mind of the llu-
siom of sickness, and when the mind is relieved of its illusion
there is no sickness left to disappear.” We now have reached
an important stage. Up to this point our dealings have been
chiefly in doctrine : we have done away with a-Personal God,
and, of course, a personal Satan; we have abolished the Fall
of man, and, of course, the Atonement, and even sin itself,
Now we come to practical matters ; sickness and disease, like
sin, are only 7llusions and must be treated as such. How is
this moral and physical treatment to be carried out? The
answer is, “ By thought.” Thought governed by fear makes
people ill, and governed by sin (which, by the way, ¢ does not
exist ”’) it makes them bad ; direct the thought into the right
channel, tell them that sin and disease do not exist, are illu-
sions, and sickness and sin will disappear, for thought has
triumphed. The same holds true, we are told, with animals;
how you can “ direct into a right channel ” the thought of
a pig suffering from swine fever and convince the unhappy
beast that its illness is an illusion, I know not; but a poor
parishioner of mine, who lost his all in that way recently
would have been glad of the secret. I had but just written
these words and asked myself, “ Why insult my readers with
all these statements?’ when, looking up from my work, my
eyes fell upon a paragraph in a newspaper lying on the table,
in which Lady Abinger gives a glowing account of the healing
of one of her horses from a violent cold that settled on its
lungs—a cold which, after defying the skill of a veterinary
surgeon “ during months of suffering,” was set to rights in a
couple of days by a Christian Scientist telegraphed for from
London !

The paraitaph begins: “I have found with my animals
such great help from Christian Science treatment” (Daily
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Mail, May 22, 1901). You will therefore acquit me of
triviality.

But to return to men. Speaking of sin, or moral evil, Lord
Dunmore writes : “ If we know that evil is nothing more than
an outcome of erroneous thought,” what is the remedy ?
¢ Change the thought in order that error which kills may be
supplemented by truth that gives life.” That there is a sense
in which these words may be charitably construed is evident,
but let us not be taken off our guard by mere words ; for how
is the sinner to be helped ? Not by turning his thoughts to
the Saviour of sinners, but—here I quote again from the text-
book—In order to cure his patient, the metaphysician should
first cast moral evils out of himself;” and Lord Dunmore
continues: “ A man has . . . to go through a course of self-
purification before he can attain that spiritual freedom which
will enable him to cope with the sufferings of his fellow-
creatures.”

Here is the attraction, and it is a very old one—as venerable
as the tower of Babel. You need no assistance from above;
you can make your own way to heaven. First cleanse your-
self, and then you can purify everybody else. Is it an
wonder that this delightful system is attracting many fol-
lowers 2 You may think, perhaps, that, as is often the case,
the disciple goes beyond the teacher, and that Lord Dunmore
exaggerates what he has received. Far from it. The articles
from which I have quoted are written in a guarded manner,
full of Secriptural words and phrases, that no doubt have
already captivated many unwary souls. They do not approach
the extraordinary statements of the prophetess of the move-
ment, who accepts or rejects Scripture as suits her purpose.
Creation she accepts, and deduces from it that man is ““in-
capable of sickness, sin, and death.” The Fall she rejects, as
we have already seen. Heresies innumerable snare her feet,
but they do not hinder her triumphant progress. The ¢ dual
personality ” of Christ is one of these. The ‘“Man Jesus”
suffered because He had not overcome the illusions of matter
—the Divine Idea, or Christ, could not suffer. Lightly does
she cast aside the words of the Holy One Himself—¢ Ought
not the Christ to have suffered ?° The Reverend Mary Baker
E. Eddy is a philosopher, and builds her house on two founda-
tion-stones, of which one is that since matter is the result of
mind, the human mind can control all material phenomena;
the other, that because matter is dependent on mind it is
unreal, or a delusion. Having reacﬁed per saltum these
satisfactory conclusions, many more are attained in similar
ways worthy of the companions of “ Alice in Wonderland.”
XEverything bad is a delusion ; do not believe in it. Sickness
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exists “in belief”’; here is the rule taken out of the text-
book therefor: “ Deny persistently everything the patient
says.” Sin is a similar delusion; how can that be proved ?
With the greatest ease. ““If God is good, is real, then evil,
the opposite of God, is unreal.” Light, we might venture to
suggest, is real, therefore darkness is unreal ; the pole of my
magnet which attracts one end of the compass-needle is real,
therefore the other pole which repels is unreal. These little
objections to her philosophy are, however, of no weight.
There is no sin; it is all a mistake. Man needs no redemption;
he is already perfect. How do you prove that? Because
he is the idea or reflection of God, and therefore so long as
God is perfect, man must be so too. You are in the midst of
a world of sin and suffering ; you feel their effects in yourself
and those around you. The unbeliever despairingly says,
““ There can be no God.” The believer trustfu?ly says, ‘“ God
has shown us how sin can be overcome and suffering endured.”
The Christian Scientist smilingly replies, * You are both mis-
taken ; there is no sin, no suffering ; only believe that there is
none—hey presto !—it will vanish.”

With wild inconsistency she admits the existence of sorrow.
‘ Sorrow,” she teaches, “is salutary.” ‘‘Sorrow has its re-
ward . . . the cup our Father has given, shall we not drink
it 2 Our sorrow 1s one of the results of sin, and how a thing
which has no existence can have a product that is beneficial 1
cannot understand.

The whole system is bristling with illogical absurdities, with
bombastic phrases—philosophical, medical, and religious—
evidently picked up from a superficial acquaintance with the
religious books of the Hindoos and not understood by those
who use them, as well as with statements in direct opposition
to the Word of God. Yet with all this there is a certain
amount of attractiveness in a system that is not one for
aggrandizement or pleasure, but which claims as its object the
relief of sin, sickness, and sorrow. It is easy to see that what
is good in Christian Science is not peculiar to it; wherever
sense appears in its rules or statements, it is some old truth
out of the Scriptures in a fantastic setting. The question is,
Whence comes it? And according as we make reply we shall
perhaps see how we ought to treat it. Is it a kind of reaching
forth after that holy life and power over evil, the very yearning
after?WhiCh is a sign of the heavenly origin of the spirit of
man ?

Every form of error in our Church’s history has arisen from
neglect of some truth. Perhaps it is so here, showing us if
Christians had realized more the power of prayer, the presence
of God in our daily work, and the potentialities of a Spirit-filled
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life, we should have heard nothing of Christian Science. Or is
it something of quite a different origin? We have seen how
full of Scriptural phraseology the system is—it takes the Bible
professedly as its guide, and is like the very best Christianity
with something less and something more ; it is not an opposi-
tion, but an imitation. Now here i3 the trade-mark that seems
to show from what factory it has come. In that remarkable
chapter describing the * perilous latter days,” 2 Tim. iii. (you
recollect the word translated ¢ perilous ”’ occurs only once else-
where in Holy Scripture, when it is used of the demon-possessed
men of Gergesa), it is said that one of the forms of resistance
to the truth should resemble the plan adopted by the Egyptian
magicians—that, you recollect, was not open opposition ; by no
means, it was IMITATION, by which the Apostle meant to teach
us that in the closing days of this dispensation the Devil, when
he finds open opposition to be a failure, will return to his old
tactics, and by means of an imitation Gospel will draw away
many unwary souls. If this be so there can be no doubt of
our attitude towards Christian Science. “I speak as to wise
men ; judge ye what I say.” At least,let us be on the alert, so
that we may keep that which has been entrusted to us from
the schemes of our Great Enemy, whether he comes openly as
a bitter foe, or in the hypocritical guise of a seeming friend.

Since writing the above, I have read in one of the daily
papers that at a recent trial in America in which there came
out some matters damaging to ‘ Christian Science” an im-
portant witness was required, who was none other than the
founder herself. It was stated, however, that, “ owing to ill-
ness,” the lady could not appear. Has the Rev. Mary Baker
E. Eddy no friends, not one willing to point out to her that
“gickness is an illusion,” and prepared to ‘‘deny persistently
everything the patient says”?

J. H. TOwWNSEND.
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Axr. V.—~WEAK POINTS IN EVANGELICAL CHURCH-
MANSHIP!

THE importance of my subject is only excelled by its diffi-

culty. For its proper handling are needed a wide know-
ledge, a balanced jutfgment, a skilful touch. I can only excuse
my acceptance of your invitation by saying that the subject is
one often in my thoughts, and that it is the duty of each of us
to make what contribution he can to its adequate discussion.
Nothing should lie nearer the heart of a convinced Evangelical
than the well-being of the Evangelical body as a whole.

Now, without wishing for a moment to indulge in mere
panegyric, I am assured that we have done nothing of recent
years to forfeit our historic position in the Church. Our work
for Christ was never more honest or more blessed. Our great
societies are unequalled by those of any other Church party
in number, or, I believe, in quality. In a time of grave
national anxiety and financial depression their funds have
shown, on the whole, an elasticity which proves, if anything
can, an unshaken confidence both in our distinctive principles
and in the Church that we love. The mission-field reminds
us that year by year we still yield our loved and best, and that
in increasing numbers. At home Evangelical truth has a
hold upon the masses stronger than any other, as well as upon
the middle classes of the nation. It c{;ims the services and
devotion of a large number of godly and wealthy laymen.
Evangelical Churchmanship asserts itself to be the truest
interpreter of the Prayer-Book, and recent judgments support
that claim on certain important points of ritual. It does not
seek to limit the just comprehensiveness of the National
Church, but it does confidently claim historical succession to
the men who reformed the Church. It believes the Establish-
ment to be a bulwark against Rome, and Evangelical Church-
men will resist to the utmost of their power the efforts of
Lord Halifax on the one hand, and of the Liberation Society
on the other, to give Churchmen a so-called ¢ liberty "—a
liberty which on the lips of the one spells incense, and on the
lips of the other nonsense.

Now, if all this be true, the special subject of this paper
might seem superfluous. He who is conscious of perfgct‘.
physical vigour keeps clear of Harley Street. But the selec-
tion of such a topic as weak points in our harness for dis-
cussion to-day indicates a suspicion, at least, that all is not
right—that something needs mending, or something needs
ending, for the furtherance of our best interests, If that be

! A paper read before the Carlisle Evangelical Church Union.
7
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the feeling of those present, I believe that it is widely shared in
the country. For I am bold to contend that, given the facts
just stated, a great school of thought like our own, with its
assured position, its high aims, and its countless activities,
should exert a commanding influence both in Church and
State. In the Church it should so influence the feelings and
Jjudgment of men outside its own borders that such ritualistic
excesses as the Record has made public should die out for lack
of sympathy. In the State it should be equally impossible for
an eminent Cabinet Minister to say, when the claims of the
arty were pressed upon him : ‘“The Evangelical party!

hat is that? I never heard of it.” Such a sarcasm, if
not true, is at least ben trovato, and justifies this paper.
Something is amiss. It is easy to say that Prime Ministers
and Bishops are almost always of another colour to our own;
that may explain something, but one thing it does not explain—
viz., why they are so seldom of our colour; and that, after all,
is the main point. It is easy to complain of lack of leader-
ship, and to lament such names as Close, McNeil, Stowell,
Ryle—that is what the British public always does when our
arms suffer a reverse in the field of war; but the rights and
power of a great Church party do not, in the last analysis,.
depend upon individuals. No, there is functional weakness
somewhere in the Evangelical body, and it is our concern to
discover its nature. It is not in the heart; that, I am per-
suaded, beats as strongly as ever. Shall I be thought im-
pertinent if my diagnosis leads me to say that our weakness is
principally in the head ?

1. Yes, lack of Theological Learning and General Culture
is one of our weakest points. I speak, of course, not of indi-
viduals. The Round Table Conference at Fulham, called by
the late Bishop of London, certainly did not prove individual-
Evangelicals inferior to their opponents in theological learn-
ing. Should such conferences be repeated, we may look for-
ward with equanimity to their result. Our trained scholars
can do more than hold their own. But that Conference
merely enforces my contention, which is that we shall not
exert our proper Influence for God in this realm until we
produce year by year a much larger number of theological
scholars and men of culture. I do not for one moment forget
that the fundamental points of the Evangelical position have
been secured by the most ample scholarship. Who has
answered Lightfoot’s ¢ Essay on the Christian Ministry *?
Moberley’s answer is no answer at all, nor is Sanday’s book on
¢ New Testament Conception of Priesthood.” Who has con-
troverted Goode or Mozley on the baptismal controversy, or
made any adequate reply to Vogan on the Eucharist, or to
Litton’s “ Lectures on the Church”? Such names could be
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easily multiplied, but you will ﬁnd that among the ablest
defenders of Evangelical truth quite a number would decline
to call themselves Evangelicals. Of course, we welcome the
work of such men, but why is it that so few, comparatively,
are identified with our own position? One reason, I take 1t,
is this—our characteristic neglect as a school of theological
learning and culture; and one inevitable consequence is that
it is not easy to find men of high University distinetion to fill
this post or that wher vacancies occur. In an intellectual age
no party in the Church that desires to be heard, or, indeed, to
exist, can afford to neglect the highest theological culture.
Theoretically, of course, we do not ; practically, I fear we do.
The High Churchmen have set us an admirable example :
they have covered the country with a network of inexpensive
schools and colleges. They saw long ago the importance of
Oxford ; for if Cambridge produces men, Oxford produces
movements, and at a cost of £150,000 they have entrenched
themselves in that University. All honour, I say, to their
prescience and self-sacrifice! They have been amply re-
warded. We, too, have made an effort. Thankfully we recall
“those twins of learning,” Wycliffe and Ridley Halls, at the
two Universities; nor do we forget that other Hall at High-
bury, linked so long with the names of Drs. Boultbee and
Waller ; but I maintain that we need as a party a general
movement in favour of higher theological training, and if we
do not make it, History, that unfailing mentor, tells us that
our work and influence must surely die. 1 had written
these words when I noticed the following utterance by
Dr. Moule, Bishop of Durham: “I cannot conceal from
myself the unwelcome fear that just at present Evangelical
Churchmen are not by any means adequately remembering
the call, for their own and their Church’s sake, to study.
Have we at present much reason to anticipate that the next
few years will see as much production as we urgently need of
the sort of literature, books, and articles which can only spring
from a generation of Evangelical men at once spiritually
minded and accurately studious? We need greatly the
multiplications of well-equipped students and writers—not
setting, but rising, suns. e need young men of thought
and reading, who shall undertake, from many sides, the hope-
ful, fruitful, elevating task of restating for our present day,
and so as to catch the modern ear, the true history of our
Reformed Church position, and the mighty spiritual principles,
unalterable as truth itself, without which the Reformation
could not have been.”

I think I may claim this weighty utterance by the late
Norrisian Professor as an ample vindication of the position
taken in this paper. But such a movement cannot be in-
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augurated by the foundation of a theological hall here or there.
It must begin higher up the stream ; it must begin where the
Roman Church has taught us—nay, where Scripture itself
insists all such movements are inaugurated—with the young.
We need more systematic training of our boys and girls. Let
them be early taught the great foundation truths of the Person
and work of Christ. The elements of dogmatic theology may
be imparted simply, and should be instilled before school-life
begins. Again and again I have been scandalized by the
ignorance of Confirmation candidates coming from Christian
homes of good degree. Candidates for the mission-field are
often deplorably ignorant; their zeal and love are burning
bright, but the theological light in them is too often darkness.
The list of books that they claim to have read is often pitiable
in its scant and ill-balanced proportions. This happens too
often to be accidental; it points to an almost systematic
neglect on the part of the Evangelical clergy in the proper
training of their young people. Let them be taught early the
great distinctive doctrines of our Church—I say distinctive,
for if she has none, her separation from Rome is simply schism.
Let these be taught in positive form. Has not a vast amount
of our teaching been simply a series of negations? Yet all
experience teaches that the surest way to make a child a
Romanist is constantly to deny in his presence the doctrines
of Rome. DProtestantism is not a negation of error so much as
a proclamation of truth. We who teach shall do well to
remember this, What God is not, what Christ is not, what
the Church is not, what the Sacraments are not—these are
the matters on which we have dilated far too much. The
loss to Evangelical religion has been, I believe, incalculable.
Negation in the presence of error is doubtless a duty, but let
us see to it that (as Liddon puts it) our negations do not
stand alone, but are only the inevitable corollary of a greater
affirmation.

Lady Wimborne’s High School for Girls at Parkstone is a
step in the right direction, but it is only a step. There are
many excellent private schools up and down the country where
the Church teaching is thoroughly sound, but they are linked
by no common system or aim; their names are not generally
known, and they are not half the power for good they might
be with a little organization. The best of them should be
affiliated ; some method of common examination might then
be devised, a higher standard of religious teaching attained,
and the continuity of their Evangelical tone secured. The
material at our disposal is sufficient to alter the balance of
Church parties, if we do but wisely and comprehensively avail
ourselves of it.

Passing from schools to the Universities, it is true that we
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have built halls, and have founded the Oxford and Cambridge
Pastorates, which are both doing invaluable work for God, but
we need to see to it that promising young men, better
furnished in head than in pocket, can avail themselves of
what we offer. Such men almost necessarily go where they
can get equipped for the ministry at the least cost. It will be
our wisdom to provide Exhibitions and Bursaries in more
generous fashion—in a word, we must use every legitimate
means to secure & superior Evangelical ministry and laity ;
our future depends upon it. My space forbids me to touch
upon more than sacred learning, but I do not forget the wider
culture of literee humaniores, and its importance in this
twentieth century. It too often happens that if a man has
taken a poor degree, or none at all, }ge thinks it is useless for
him to read, forgetting that his powers of thought may
mature with later years, and that it i1s possible for him so to
spend his spare time, or so to make time if he has none to
spare, as to become recognised for his wide reading, and
possibly for his scholarship, before he is old. I will merely
add that in the case of us clergy, such study is part of our
ordination vow, and that it brings its own reward. Theology
is the greatest of all sciences, for it is the science of God.

2. I pass to another weak place in our harness—viz., lack of
Diocesan interest and action. As a party we stand aloof
from matters diocesan, and there is some excuse for our aloof-
ness. The genius of the Evangelicals has never cared for the
trammels o% diocesan organization ; nor is it unfair to say
that seven out of ten of our Diocesan Bishops are surrounded
by an impenetrable phalanx of High Churchmen. Their
sympathies are with these men ; their best appointments are
for them. The diocesan societies are placed in their hands,
and the average Evangelical stands aside, and denounces the
unfairness of episcopal patronage. Now before doing so,
would he not do well—at any rate in some dioceses—to ask
whether the fault is not largely his own? So far as such
abstention is a policy, I hold it to be in the highest degree
impolitic. ‘ Out of sight, out of mind,” is as true in things
diocesan as in any other. Bishops have a good deal of
human nature still left in them, and if one of ti\e. two great
parties is uniformly absent from their counsels and the other
uniformly present, it is not difficult to forecast the future.
We greatly need to remember that while individualism is our
strength, its exaggeration is our weakness. And we do
exaggerate it. The result is distrust; sometimes distrust of
each other, almost always distrust of diocesan organization ;
and this is to our own loss, and the loss of the diocese also.
What have we got to be ashamed of? Our principles are
Church principles. We say, and we mean it, that we will
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gladly be tested in doctrine and practice by the Prayer-Book
and Articles, we hold that it is vital to our Church that our
principles should be widely propagated, and yet from matters
diocesan we shrink back and leave everything in other hands !
I am sure that this must be changed. We need a forward
movement, a constructive policy, more of a give-and-take
spirit in all questions that are not vital, and to make it felt
that we are prepared to take our due share in the work of the
diocese. I am asked for remedies. Well, the Diocesan Con-
ference is open to us and the Ruridecanal Chapter. Let us
use them. Let us beware of simply controversial speeches.
Why in the world should Evangelicalism, the most positive
position possible, be identified in men’s minds as the mere
negation of all that is not Evangelical ? Organization is
needed: what a little organization of late years has un-
doubtedly achieved at the Church Congress may well show
us how to be better represented in our respective diocesan
gatherings. The diocesan societies should not be boycotted
as they too often are. We have a duty towards them. I
know very well the difficulty that many of my brethren feel
in sypporting funds that are shared by churches and parishes
where illegalities are flagrant ; it is a question of conscience
with them. I, too, feel the difficulty ; but I have, I believe,
discharged my duty in respectfully remonstrating with my
own diocesan on the subject. If the committees of these
societies fail in their administration, I conceive that my duty
to the societies themselves continues so long as I am beneficed
in the diocese, and year by year I ask my congregation to help
them. The response is small. This is, after all, a layman's
question ; the laity will not support such societies largely.
That is their matter, but it is mine to invite their support. If
I did not do so, I confess that I should not have the face
to ask such societies for aid if I needed it. I know of
Evangelical parishes that are kept afloat by diocesan societies
of the kind I indicate, and yet the Evangelicals in the neigh-
bourhood almost to a man refuse to contribute a penny.
There is something amiss here. To put the matter on the
lowest ground, it is only those who support these organiza-
tions who can expect a voice in their management. . A policy
of mere abstention is, I believe, wrong in itself and hurtful in
its results. The subject is one that will, I hope, be amply
discussed. My own limits compel me now to pass to a third
and last defect, and that is in our teaching.

3. The doctrine of God the Holy Spwrit meeds o larger
place in many of our pulpits. Such a statement may well
seem to savour of presumption, but it is made in no pre-
sumptuous spirit. My recollection of sermons as a youn
man does not induce me to modify it. Nowadays I less often



Weak Points in Evangelical Churchmanship. 95

have the good fortune to be a listener to sermons, but as I go
about I often listen to Christian men and women in conversa-
tion upon spiritual things, and the complaint is constant:
“Our vicar seldom preaches on the subject.” The great Con-
vention movement that takes its name from Keswick is a
witness to this lack. Every year thousands of our keenest
Church-folk migrate to Keswick and other centres, simply to
hear how the Spirit of God can meet their deepest needs of
sin and temper, enable them to cast off old habits of sin, and
to walk so as to please God. They ought to hear more of this
at home. There is no special blessing connected with
Keswick, no blessing that any incumbent here may not
have in his own parish. Some may dislike what they term
‘ Keswick teaching ”; they can do no greater service to the
leaders of that movement than by pointing out where it is
unscriptural. But my business here is not to defend Keswick,
but simply to point to the fact that there is a widespread
hunger after some deeper teaching than we usually give our
people. And this, mark you, is coincident with an increasin

worldliness in other quarters. The Bishop of Rochester sai

the other day that he feared religion in this country was on
an ebb-tide. From two sides, then, we have an urgent call
for more teaching on the Person and offices of the Holy Spirit.
I might add to this and say that, from quite another side,
comes the call—I mean from the High Churchmen them-
selves. Their sacramental system has for its supreme object
the conveyance of spiritual blessing from God to man; it is
the expression of a devout longing for a life that conquers sin
and glorifies God, yet it brings to their most thoughtful and
earnest men a keen disappointment which they sometimes
confess. They maintain strongly their theory of Baptismal
Regeneration, and yet, in spite of the inexhaustible fertility of
the font, they have to mourn over multitudes sunk in sin, on
whose brows glistens the sign of the Cross. They teach the
doctrine of the Real Presence, but their churches are too often
worldly and of little spiritual influence, and they feel it and
mourn over it. Now without for a moment claiming that the
Evangelical body has any monopoly whatever of God’s truth
(though we sometimes talk as if we had!), it is impossible but
that our influence is felt by High Churchmen, as theirs is
undoubtedly by us. I believe that we have been largely
instrumental in upholding the doctrine of God the Son,
especially in His work of Atonement; the effect of that
doctrine has been felt far beyond our own borders—numbers
of High Churchmen would frankly allow the source of their
illumination. But then they overlay their teaching. Their
sacramental doctrine nullifies in many cases their preaching
of the Cross, and it does seem to me that first for our own
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sakes and then for the sake of the Church generally, we should
do well to preach far more urgently the Person, the offices and
the work of the Holy Spirit of God. As I laid down my Fen
at this point for 2 moment, I lighted on words by the late
Dr. Westcott much to the purpose. Speaking at Cambridge
some time ago, he said: ¢ What we need for the fulness of
our spiritual life—and the need is urgent and growing—is that
the apostolic idea of discipleship should be restored. We
cannot find rest until all Christians can be addressed as saints—
men wholly consecrated to God—and till all alike who confess
the faith are recognised as charged with spiritual duties
towards the whole body to which they belong.” ¢ Thirty
years ago,” he added, * Bishop Thirlwell, a man far removed
from any false sentiment or mysticism, said in his last sermon
before the University of Cambridge (Whitsunday, 1869):
¢ The great intellectual and religious struggle of our day turns
mainly on the question whether there is a Holy Ghost.””

Yet we are living in the dispensation of the Spirit, of Him
whom Tertullian calls the Vicar of Christ. Can any topic be
more worthy of our pulpits, any subject more important for
our private study ? Our strength lies not in a poor imitation
of others’ ritual, nor even in a more elaborate organization,
but in a closer personal and practical knowledge of the free
Spirit of God. For this we need deeper study of our New
Testament, greater application in prayer, fuller obedience to
His Divine motions, richer experience of the riches of His
grace. '

Then the old Secriptures will burn in our hearts, and the
old message will be in new power in pulpit and pew. Then
there will be an atmosphere about our lives that men will
recognise as the breath of the kingdom of God. Our beloved
Church will share its gracious influence, Church Defence
Societies will become of less account, for will not men say of
her, ¢ Destroy her not, for a blessing 1s in her »'?

' A. E. BARNES-LAWRENCE.

Arr. VIL-THE CURE FOR ANARCHISM.

HE familiar reading of St. John’s great words in the
Authorized Version, “Sin is the transgression of the law,”
does not convey his full meaning. The term lawlessness is
almost an exact reproduction of the thought contained in the
word which he uses. Lawlessness is the disposition towards
God’s appointed order of which actual transgression of the law
is the result. Sin consists, says the Apostle, not only, or first,
in deeds which violate the law, but in a spirit and attitude of
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revolt towards it, which really determines the conduct of life.
¢ Sin is lawlessness,” an evil fountain whence flows an evil
stream, a lawless temper which inevitably issues in outbursts
of lawless acts. With characteristic insight St. John tracks sin
back into its inmost lair, and drags it out into a place where it
is seen in its true light.

“Sin is lawlessness.” It is impossible to read these apostolic
words to-day without associating them with the recent calamity
which has sent a thrill of horror through the civilized world.
They remind us inevitably of the fact that the gates of the
grave have only just closed behind a third American President
struck down by the weapon of an assassin. They recall the
fact which has been pressing upon all minds, that at the dawn
of this new century, in the country which of all others may
claim to be in the van of progress, lawlessness, civil and social
lawlessness, has still a terribly potent influence, and is liable at
any time to claim fresh victims and strike new terror into the
very heart of human life. The assassination of President
McKinley has been a stern reminder of the volcanic passions
which are heaving under the surface of modern civilization
and at intervals break into eruption. As at all such crises, the
whole question of Anarchism has been engaging universal atten-
tion. 'The thoughts of many are debating the question whether
an end cannot be put to these national calamities. Cannot
the pestilence of Anarchism be stamped out? What are its
causes ? and what—if it has one—is its cure? The answers
given to these questions are naturally many. Some regard
the whole case as hopeless ; some think that much might be
done by stern repression and severe enforcement of law ; some
view Anarchism as one of the necessary evils which a highly-
developed civilization induces, destined eventually to die of
inanition ; some do not hesitate to say that it is a matter for
the directors of lunatic asylums, affirming that Anarchism is a
form of insanity which happens to be specially prevalent at
this juncture of human history.

And as Christians we cannot but ask what light our religion
throws upon this sorrowful and momentous problem. We are
growing out of the habit of thought which views all such
matters as alien from Christian faith. One of the debts which,
with many others, we owe to the late Bishop Westcott 18 a
clearer conception of the relation in which we, as a Qhurch,
stand to social life and social questions. To use his own
weighty words, we can “ never forget that eternal life 1s present
and not future only, a power which is possessed only in use.”’
It is our “work to hasten the coming of the kingdom of
God, the heavenly city which is in its idea a Holy of Holies.”

1 ¢ Y,egsons from Work,” p. 178.
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Christianity, we well know, is mainly responsible for some of
the greatest changes and reforms which have improved the
lot and lifted the standard of human lives. The abolition of
slavery, to name only one of them, is confessedly the work of
Jesus Christ and those who in His service have sought to
contend with all that is opposed to His Spirit in the present
order of our earthly existence. And so, I say, we naturally
ask, What light does the Christian faith throw upon this
distressiny question, which on every hand is agitating the
thoughts of civilized men ?

Let me first point out the likeness between sin and Anarchism
which is suggested by St. John’s definition of sin. Sin is in
the religious sphere what Anarchism is in the social sphere.
Sin is the repudiation of the law of God in spirit and in act.
Sin is a deliberate violation of the Divine ideal of life con-
tained in the laws which are the declaration of God’s will.
Those laws are written on the conscience—wrought into the
very warp and woof of human nature, and reason asserts and
experience confirms their fitness, Sin is the assertion of
human wills against the Divine will, of selfishness against
godliness; and the human soul by this self-assertion has
become contaminated at its centre, and its conduct is a con-
stant violation of the Divine ideal in thought, in word, and
1n act.

Now, what sin is in relation to the law of God, that Anarchism
is in relation to the law of man. It is an entire rejection of
the law and government which control and direct and indeed
make possible the course of human life. It makes lawlessness
a creed ; it lays down as its first principle that all authority is
a usurpation, and adds to this as a necessary corollary that as
far as possible it ought to be overthrown. It refuses to credit
the experience of history with any weight, and only uses the
past to take from it its tales of tyranny and wrong to justify
1ts own senseless and immoral doctrine of civil and political
lawlessness. The patient student of history finds in the
records of the past a story of the gradual regulation of
authority. Men have learned by experience how to assert
and where to place authority. The Anarchist breaks away
from history and only sees in it an argument for an entire
social upheaval which will lead to the disappearance of all the
familiar landmarks and the destruction of the laws and institu-
tions which are the pledge and safeguard of the liberty and
welfare of mankind. = Sin opposes God’s moral and religious
laws ; Anarchism opposes and violates the social and civil laws
which God-given human reason and experience have approved
and established as the basis of the life of man. Sin is the
lawlessness of men viewed in their relation to God ; Anarchism
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is the lawlessness of men viewed in their relation to each
other.

I have pointed out this parallel with a special object in view.
Christianity reveals what i1s God’s cure for the lawlessness of
sin; and we are to seek for the cure for Anarchism and kindred
social evils along the same lines. What has been God’s cure
for the lawlessness of sin? He has asserted the law in the ex-
perience of life, marking the guilt of sin by the suffering
which sin entails. He has asserted His law with tremendous
emphasis in the Revelation of Sinai and the Revelation of
Conscience, which corroborate each other and work hand in
hand. But, after all, that is prevention and punishment, and
not cure. God is law, says Nature, through the whole circle
of her majestic order. God is law, says Conscience, by its
witness to righteousness and its threatenings of punishment
to all who have sinned. God is law, says the Revelation of
Sinai, as it lays down the rules of life and affirms the penalties
which are affixed to their violation. But where is the cure for
sin? What is God’s answer to the lawlessness with which
men meet His law ? Does He enforce the unmitigated law,
and thereby reduce humanity to a hopeless failure, and sweep
the whole race of sinners into a common pit of punishment ?
What is God’s answer to the lawlessness of men? It is the
Incarnation, the Atonement, the Resurrection, the Ascension
of Jesus Christ, and the outpouring of His Spirit in the world.
God meets human lawlessness with Divine love. The inward
conditions which have produced sin are changed by the Cross
of His dear Son. He makes the law-breaker a penitent ; He
pursues him with mercy; He appeals to him with loving
kindness; He subdues him by grace.

God cures and removes sin by love, by a process of redemp-
tive discipline, which with the Cross as its centre, achieves the
actual salvation of the sinner and removes the inward condi-
tions which cause sin. He vindicates His law not by crushing
those who break it, but by stooping in the Person of His Son
to the lowest depths of suffering which the breaking of the
law has brought about, thus rescuing the law-breaker and
bringing him over from lawlessness to the side of law. Sel-
fishness is the motive which has led men to violate God’s
laws ; selfishness is the spring of lawlessness, and God kills
the lust of selfishness in the human heart by the self-sacrifice
of the Cross. That is what wins men to God in Christ. Not
the moral beauty of the life of the Jesus of the Gospels; not
the purity of His ethical teaching ; not the strength and suasion
of His moral influence over men—not any of these or all of
these combined, but the Atonement of His Cross, the gift of
forgiveness which His Passion insures, the Divine appeal of
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love which in its victorious grace proves itself capable of
bearing the last strain which sin has laid upon it to compass
human blessing and salvation.

“ Thou hast no power, nor may’st conceive of mine,
But Love I gave thee, with Myself to love,
And thou must love Me who have died for thee,”

This is how God conquers lawlessness and cures sin. And
the real cure of Anarchism and every other social evil must
be on the same lines. The first impulse of society—the
first impulse even of Christian men—on hearing of such a
crime as the recent assassination is to appeal to violent
repression. Anarchism plainly provokes a contest of two
forces : of law on the one hand and lawlessness on the other.
Only the mentally or morally insane Anarchist could doubt
which must ultimately prevail. Law must somehow overcome
and entirely eradicate lawlessness. But how? How and
when is that great consummation to be brought about, and
by whom ?

It is obvious that, when crimes like these are committed,
there must be an enforcement of law. The law must take its
course ; the stern hand of Justice must work its will; the
assassin must be punished, and the horrible cause which he
serves must be loaded with its proper obloquy and shame by
the righteous indignation of mankind. And surely it is a
question whether liberty of speech, the palladium of English
freedom, in cases where it involves treason and practically
implies conspiracy, should not be suitably curtailed. But all
this is secondary and on the surface, and does not suggest a
cure. Nor is there any ground for supposing that natural
evolution contains the cure of Anarchism and its kindred
social evils which disturb the peace and threaten the welfare
of human society. Fifty years ago it was widely held and
loudly asserted that in the course of social evolution the dawn
of the twentieth century would see an end of war, that wirs
would have become impossible—a mere dream of a half-
forgotten past. To-day Europe is an armed camp ; the greatest
pageants of modern life are always military, and a few false
steps on the part of some statesman would bring about a con-
flict without a parallel in the history of man. It is true that
much may be done by the removal of the external conditions
which produce Anarchism. Human life is very far from being
purged of injustice, and injustice is one of the torches of
Anarchism. The contrast between wealth which flaunts itself
in license and luxury on the one hand, and squalid and
degraded poverty on the other, is a fruitful source of that dis-
content which gives birth to the feelings of jealous hatred
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which in their turn inspire murder and other crimes. The
systematic relief, and as far as possible banishment, of poverty,
and a new conception of the responsibility of wealth, would
partially overcome these feelings and so avert their terrible
results. And education which aims at cultivating the humane
in man must eventually convince all but the insane of the
fatuity of doctrines which bear on their very surface their own
refutation. But the accomplishment of these great ends

resents difficulties which baffle the most able and whole-
ﬁearted hilanthropists who think patiently over the world’s
needs. The truth is that the real cure must be sought else-
where than in the civilizing influences which I have indicated.
The axe must be laid at the root of the tree before it can be
finally cut down. Beneath Anarchism is Atheism ; beneath
social lawlessness is the deeper lawlessness of sin. Build
whatever civilized fabric you may on that soil, it is liable
to overthrow at any time by the upheavals of sin. Moreover,
it is easy to theorize on the absolute removal of the conditions
which produce Anarchism ; but without religion, without the
regenerating Gospel of Jesus Christ, it is a mere dream. The
authority of love supreme in every department of society,
which will make Anarchism impossible, can only become a
fact in the kingdom of God. Anarchism is the sprouting of
an evil stem which can be killed by the love and fear of God
alone. Civilization may lop off the stem; nothing but the
religion of Jesus Christ can uproot it. It is the Christian
Church which holds the key of the position, not Parliament
which can legislate and direct movements which make for
progress, nor the law itself which often provokes where it is
intended to cure. The doctrine of hate must be met and silenced
by the gospel of love. If the Church will patiently persevere in
doing her g&aster’s work, if her mission to the poor and the
fallen and the ignorant is more and more realized and fulfilled,
if the self-sacrifice of the Saviour’s Cross is reproduced in His
followers amidst the conditions of modern life, the cure of
Anarchism will become complete. The process may be gradual;
the coming of the kingdom of God is slow and long-delayed ;
the triumph of love through the whole order of things may be
far away. But in Christ we know it is possible—nay, as sure
as is His victory over death and the grave. And meanwhile
patiently and hopefully and as those who know that there can
be only one result to their labours, we are to work and wait
for the coming of the day.

And if we are told that this is the attitude of the visionary,
that they do but dream who are looking for that golden age, we
reply that it is the promise of God’s Prophets and the declared
purpose of Jesus Christ. Listen to the words of “ him who
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saw the Apocalypse ” of that eternal consummation “ to which
the whole Creation moves.” * Behold the tabernacle of God
is with men, and He shall dwell with them and be their God :
and He shall wipe away every tear from their eyes; and death
shall be no more; neither shall there be mourning, nor crying,
nor pain any more: the first things are passed away. And He
that sitteth on the throne said, Behold I make all things new.”
There will be no Anarchism there, for society will be moulded
on love ; there will be no refusal of authority, for authority
will everywhere prevail in love.

Let us therefore silence in ourselves and discourage in
others that vindictive spirit which calls for vengeance over
the dead President’s grave. Let us remember that we are
all of us who are members of Christ’s Church pardoned law-
breakers, that we have been saved by the love of the God
whose government we have opposed, that we are unworthy
to claim or to expect the grace which folds us in its ever-
lasting arms and will never let us go. Subjects of His king-
dom, we are working by His Spirit to assert and extend
throughout the whole of His world that authority of love
which, wherever it prevails, unites all men as brothers in the
common bond of love to each other and to Him, and kills at
their root the hideous growths of lust and passion which in so
many directions overrun the fair garden of life.

F. B. Mac~uTT.

A
v

Arr. VII.-PATRONAGE IN RELATION TO THE
SUPPLY OF CANDIDATES FOR HOLY ORDERS.

CORRESPONDENCE in the columns of the Record,

originated by one of the best known and most learned
members of the Evangelical School, suggests a possible reason
for the falling-off in the supply of candidates for Holy Orders.
It is a cause which, I think, bas been very generally over-
looked, and yet one which should have seemed more or less
obvious. Broadly speaking it is this: that the present system
of patronage warns off from the ministry many young men
who themselves know, or whose parents know, that they lack
two important aids to advancement—means and powerful
connections. As discussed by Dr. Henry Gee and others, the
allegation is made only in a restricted form. It is the Evan-
gelical School which is said to be losing recruits, and the
persons upon whom 1t is sought to lay the responsibility for
its losses are the trustees who administer so much of the
patronage in Evangelical hands.
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Into the truth or falsity of this accusation I am not now
repared to go; others with a wider knowledge of the work
one, and the men affected by it, must discuss this part of

the subject. The only comment upon which I can venture is
this : that whether the accusations be true or false they have
certainly been made with every sign of confidence for many
years, and that some of those who most bitterly urge them
are not clergy dlsapé)ointed of their own hopes (as an
anonymous correspondent of the Record! so charitably
suggests), nor their kinsfolk and acquaintance, nor even clergy
at all, but merely laymen deeply concerned for the welfare of
the Church of Christ in the parishes affected. Beyond this—
a piece of personal testimony which many, I think, can
corroborate—it is not for me to go.

It may very well be that some little loss has been occasioned
in this way, but, numerically at any rate, I do not think it
has been the greatest loss. Is it not probable that the falling-
off may be more fairly traced to the modern changes in the
law and in the administration of Church patronage? To put
the case more exactly, is it not possible or probable that the
chief loss in men is the loss of those whose friends would in
other days have purchased livings for them when they had
been two or three years in Orders, or would, without any
particular regard to their experience or personal fitness, have
presented them to a friendly living at the first vacancy? I
submit that actual acquaintance with the sources from which
the ranks of the clergy used to be supplied will prove this is
the way in which the Church has lost and is losing a large
number of candidates.

The Benefices Act will account for much of that loss.
Whilst the Liberation Society exultingly proclaims that the
Act has been ineffectual, other people are aware that its
restrictions have proved quite as efficient as its promoters
expected. It was not meant to make the sale or purchase of
advowsons impossible, but only to deprive such proceedings
of what were regarded as their worst characteristics.
Especially has it been fruitful in preventing the acquisition of
benefices which were immediately to be bestowed on some
young relative. But there have been other influences at
work. Public opinion has grown more sensitive in regard to
the uses of patronage. Where a quarter of a century ago a
father would have had no scruple about presenting his son,
only just admitted to priest’s Orders, to any living in his gift,
he now hesitates or refrains. Acts of this kind are looked
askance at, and the new incumbent, if so placed in possession,

1 Qctober 18, 1901, p. 1039.
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is conscious that people do not much like the transaction.
Thus, by the operation of the law and of public opinion, a
very considerable change has gradually been brought about.
But in the face of that change a good many parents no longer
look upon the ministry as the natural career of one son.
They do not want to see him pass through a long apprentice-
ship, and ultimately obtain only a benefice perhaps at a
distance from them, and probably one with, in their opinion,
an inadequate income. If they cannot make things sure by
early purchasing an advowson for him, as they may have
bought a practice for his doctor brother, they would rather he
sought some other profession.

Of course some observers would say that the men thus lost
were not worth having, That is a hasty and unwarrantable
assunmption, That they assented to what were lawful acts,
and acts widely performed, is not a proof that they were
unspiritual persons. They often made places for themselves
amongst the most useful of the clergy, and rose to distinction
by their own merits. Their loss is far from being an unmixed

ain.

8 In spite, however, of this, the absence of such men should
in time prove advantageous to the Church; for it means
that more incumbencies will be filled according to merit, and
that the prospects of men without means are by this much
improved. Already there are many signs that private patrons
who once, as a matter of course, promoted a relative, irre-
spective of merit and fitness, now look about in a really
conscientious spirit for worthy and suitable clergy. As this
goes on, the fact of promotion by merit being largely substi-
tuted for promotion by purchase must make itself felt. Men
will recognise that there is a field before them, and, if my
diagnosis is right, the number of candidates will begin again
to increase. :

Such an increase might be expected to come from rather a
different station in life. Fewer of the men would be the sons
of country squires, and of those who have made fortunes in
business ; more would come from the energetic, striving ranks
of the lower middle classes, from which the highest places in
the State and in the professions are even now largely filled.
Perhaps there would be some loss of tone, but there would be
a greatagain in vigour and zeal. If the ministry in any way
diminished its influence amongst the wealthy, it would almost
certainly gain amongst the people. As many of the ablest
Bishops o? modern times have been of middle-class stock, there
can be no fear that in the matter of leadership any change
would have to be contemplated or feared.

It may be said that this, after all, is only part of a larger
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problem. Let all patronage in the Church be administered
with more regard to merit and fitness, then more men will
with confidence adventure themselves into the ranks of the
clergy. For myself, [ believe that.this development is even
now.going on, and that in a few years’ time its influence
will be apparent.

G. A. B. Axson.

2 do——

The Month,

HE coming of October means the beginning of the winter campaign,
There are happy signs that the authorities of the Church perceive

the difficult position into which the Church has fallen, and are alive to
the necessity of facing the facts, The financial condition of the clergy,
the continued fall in the supply of candidates for Holy Orders, the
widening gap between the two main bodies of the clergy—all these things
have found recognition in the addresses of Bishops to their diocesan con-
ferences during the month of Qctober. The Bishop of Carlisle spoke
strongly as to the condition of the incumbents in his diocese. The same
problem came up at the Lincoln Conference, where a speaker usefully
drew attention to the fact that some areas were thickly studded with
churches out of all proportion to the needs of the population. No royal
road to the removal of the steadily growing scandal was indicated at
either conference, but the inevitable appeal to the laity was made by lay
as well as clerical representatives. Mr. De Bock Porter’s Dilapidations
Scheme has been considered in several discussions. The very striking
words of the Bishop of Gloucester in addressing his conference must be

read in connection with certain sessions of the Brighton Church Con-
gress.

The Congress was but a modified success. Its organizers expected the
full members of the Congress to exceed 5,000 ; they only just exceeded
3,000. The programme had been framed with an eye to the presence of
numbers who could not all bs accommodated at one set of meetings.
These calculations being falsified by events, there were meetings at
which the attendance was a mere handful of people. It is impossible to
blame the authorities. In 1874 the Brighton Congress had 4,935
members. Who could have foreseen that a Congress held at the same
place in the first year of the new century would prove less attractive than
the gatherings at such places as Folkestone, Rhyl, Hull, Exeter, Reading,
Derby, Bath, or Croydon? Brighton might be pardoned for falling
behind London, Manchester and Birmingham ; but that it should be
inferior to Exeter, Hull, Folkestone, or Rhyl, could have been anticipated
by no one. In point of interest the Congress proceedings fairly held
their own, mainly because the Subjects Committee had the courage to put
really “live’ questions before the Congress.

No unpleasant incidents occurred. The Congress is valued just
because it provides a free platform for the statement of divergent
views. It ia not a party gathering, nor a gathering called in support of
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any particular cause. And so it is thought that men will state their
views quite frankly, hoping that their confidences will be received as far
ag possible with an open mind. As to the frankness with which men
speak, there can be no doubt, though there has, perhaps, been in recent
years less tendency to deal with things in a merely partisan spirit. But
the open mind in the hearers is a little more difficuit to obtain. No
doubt the general standard of Congress manners has improved, although
the rudeness shown towards the later speakers of ‘the Nonconformist
deputation at Brighton may seem to throw some doubt upon this. But
contrast the warmest debates of recent years with those of some earlier
periods, and the gain in patience and courtesy is seen to be enormous.
The Brighton Congress of 1874, and the Reading Congress of 1883, will
suffice to recall to the minds of old Congress-goers the kind of maunners
from which we seem to have emerged. No longer is a Congress
audience converted into a'howling mob ; no longer do elderly clergy
mount chairs in order to hurl defiance at some equally violent person in
the distance. Either we do not feel as deeply as we did then, or we have
learned better manners. Possibly the real explanation may be a com-
bination of both. How far the papers at Brighton were received with
open minds we cannot pretend to determine. But they were written in
terms of frankness, and, with one exception, were received with much
more calmness than would have been possible thirty years ago.

It may be convenient for Churchmen, who watch with keen anxiety
the conflict between the Bishops and certain of their clergy, to keep in
mind the nature of some of the statements made with all possible
deliberation before the Church Congress. In the very interesting dis-
cussion of “ Authority in the Church,” the paper of Lord Halifax
contained some illuminating admissions. To what anthority are English
Churchmen bound to submit ? The reply of Lord Halifax is: “It will
probably not be disputed that in regard to matters of faith the appeal to
the faith of the whole Church is final and conclusive.”! What is the
proximate anthority ? Lord Halifax replies : ¢ The Prayer-Book read
in the light of, and interpreted by, Catholic tradition and Catholic
practice, is the true exposition of the mind of the Church, and represents
the authority to which we are pledged to submit.” This authority is
admittedly vague and indeterminate ; 2 Bishop’s directions may therefore
-clash with an incumbent’s view of what that authority sanctions, In
that case which is to prevail, the Bishop’s directions or the incumbent’s
own opinion as to the mind of the Church? The answer is: ** Even
Bishops may forbid things which the Church has sanctioned, but in both
such cases disobedience to the lesser is in reality only obedience to the
higher authority.” If we goon to ask for specific examples of the things
which Bishops might forbid and clergy resolve to stand by, then Lord
Halifax replies that his friends ¢ cannot surrender such matters as
Prayers for the Dead, Reservation for the Sick and Dying, the use of the
Hail Mary, and the right to ask the intercession of the Mother of God
and the Blessed Saints.”

In agreement with this view was the paper of the Rev. Leighton
Pullan, whilst Canon MacColl, on the same lines, denied the right of the
English Church to refuse the use of Reservation for the Sick. The
views of the extreme High Churchmen in regard to “ Authority " and
the appeal to * Catholic” tradition were severely handled by Dr. Wace

1 The Cungress papers are quoted from the Record for October 4, 1901,
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and Chancellor Dibdin, ‘whilst the sober High Church view was stated
with welecome clearness by Prebendary Allen Whitworth., The tendency
of the discussions in which these points came up was, however, to show
the impassable gulf yawning between the party of Lord Halifax and the
main body of English Churchmen. It is so common to find eminent
persons affecting not to see this gulf, or alleging that a convenient and
trustworthy bridge across it is already far advanced in construction, that
the plain words of the Bishop of Gloucester at his conference must be
welcomed by all Churchmen who do not enjoy being lulled into false
security, The Bishop pointed out that the differences between the two
main parties were more and more tending to become irreconcilable,
unless Churchmen were ready to reform the Reformation itself. As a
result the laity were becoming weary of the strife, and unable to offer
the undivided support which should win from Parliament the attention
the Church needed. If more of the Bishops would in the same spirit
look facts in the face, the situation would at least grow a little more
hopeful.

The consecration on St. Luke’s Day of Dr. Moule for the See of
Durham (with Mr. Hoskyns for the Suffragan Bishopric of Burnley and
Mr. Quirk for the Suffragan Bishopric of Sheffield) was one of the most
impressive ceremonies of recent years. All the diocesan prelates of the
Northern province were present, save the Bishop of Newcastle, who was
in America. Mr. Fox, whose accession to a Prebendal stall in St. Paul’s
Cathedral had only just been announced, was the preacher, and his
sermon was as outapoken as, in another way, was the sermon of Liddon
at the consecration of Bishop King and Bishop Bickersteth. The new
Bishop of Durham, who does not go immediately into residence at Auck-
land Castle, is already assured of the warmest welcome in the diocese
from clergy and laity alike.

The Bishop of Durham’s article in the October CHURCHMAN attracted
wide attention. It was referred. to in a T%mes leader, hinted at by the
Bishop of Gloucester before his Diocesan Congress, and discussed by
Nonconformist as well ‘as by Church organs. It ought, however, to
secure something more than passing attention. The remedy is in the
hands of the main body of Church people, They cannot prevent
learning and other exceptional qualifications being overlooked by the
dispensers of patronage ; but they can see that learning and authorship
receive in other ways some encouragement. There may or may not be
special blame attaching to Evangelicals in this matter. But in any case
it is action and not recrimination that is called for.

The results of the September and October ordinations are to show a
further loss of two Deacons on the total for 1901. This comes after a
fall of thirty-one at the great Trinity ordination. The condition of
affairs is now getting so serious, that new plans of repairing the
deficiency are being anxiously looked for. The Bishop of Peterborough,
speaking at his ordination, seemed to foreshadow some sort of appesl to
the laity in their several parishes. It is agreed that there are more
things which might be done ; but it is also agreed that there are daligeri
in all plans which would appear artificially to stimulate the supply O
candidates for Orders. From a correspondence proceeding in the column:
of the Record, it would appear that some clergy regard the ;&resent
administration of patronage as a reason why many young men ¢o no
come forward, The explanation is not altogether novel. 82
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After much perhaps inevitable delay an appointment has been made
to the Central Secretaryship of the Church Missionary Society. The
Committee offered the position to the Rev. Canon John Stephen Flynn,
Rector of St, Mewan, St. Austell, Cornwall, and he has accepted it.
Canon Flynn will bring to his duties a varied experience and a keen
interest in the Society’s affairs. He has a difficult post to fill, and will
enjoy the sympathy of all who know how great at present its responsi-
. bilities are. The Rev. J. D. Mullins, sometime Assistant Editorial See-
retary of the C.M.S., succeeds Canon Hurst as Secretary of the Colonial
and Continental Church Society.

The Record has published a careful analysis, by Mr. Linden Heitland,
of the facts disclosed by an examination of the last issue of the English
Church Union Tourisf's Church Guide. The figures in relation to the use
of incense and of the Mass vestments are of a regrettable character. A
comparison of the returns in this year’s issue of the Guide with those in
the previous edition (published in 1898) show that, while the use of
incense has, within the last three years, been abolished in 44 churches, it
has been introduced in 24 churches, and that the total number of churches
using incense “on certain occasions’ is now 269 as against 289 in 1898,
The figures in regard to the wearing of the Mass vestments are still more
deplorable. In 1898 they were worn in 1,528 churches ; now the number
has increased to 1,637,
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THEOLOGICAL AND ECCLESIASTICAL WORKS.

The International Critical Commentary: The Epistles of St. Peter and
St. Jude. By the Rev. C. Biag, D.D. Edinburgh: T. and
-T', Clark.

R. Bigg’s volume is one of the most satisfactory and valuable
of the series to which it belongs. The freshness of treatment sug-
gested by the Preface is apparent throughout, Dr. Bigg always presents
his view in an interesting way. Thus, his Introductory matter, whilst a
monument of industry, is as readable as the character of such work will
permit. The question of the authorship of 1and 2 Peter is dealt with
in much detail, whilst the doctrine and organization of the Church as
shown in 1 Peter, the characters of St. Paul and St. Peter as revealed
in the New Testament, and other points suggested by the contents of the
Epistles, are carefully treated at length, The notes to the three Epistles
are always illuminating and helpful. No difficulties are evaded, and the
constant habit of illustrating one passage of Holy Secripture by another
is most welcome. The commentary will also be found suggestive on its
homiletical side, a quality not always manifest in works marked by
accurate scholarship.

Two Studies in the Book of Common Prayer. By the Rev. T. W. DruRY.
London : Nisbet and Co.

Mr. Drury has followed up his admirable little manual, How we Got our
Prayer-Book, by two “Studies,” which are exceedingly welcome just now.
The first deals with the use of the Lord’s Prayer in the Liturgy, and the
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reader who follows Mr. Drury’s account will gather much information as
to the pre-Reformation service-books and the changes made at the Re-
forwation. The second *Study” discusses non-communicating attendance
at the Holy Communion in the light of the successive revisions of the
Prayer-Book. Mr. Drury examines the eviderice with care, and shows
that the purpose of the Reformers was to prepare a form of service, from
the exhortations onward, for communicants only. Mr, Drury’s useful
little ¢ Study "’ was much needed, and we hope that his book will have
the wide circulation it deserves.

The Key of Knowledge. By WiLLiaAM G. RUTHERFORD, London : Mac-
millan and Co,

These sermons, preached to Westminster boys by their headmaster,
have merits as well as some defects, They are not marked by that
direct and forcible appeal to the heart which characterizes the best
sermons to the young. But they suggest high ideals, and are often
characterized by a good deal of kindly wisdom,

The Biblical Illustrator : Proverbs. By the Rev.J, 8, EXELL, London:
Nisbet and Co.

Proverbs is not a book 1o which the preacher very often goes; but the
wealth of homiletical outlines and illustrations brought together by
Mr. Exell shows that the material for pulpit use is there in abundance.
He draws upon a wide variety of sources, and the outlines offered are
never deficient in value.

A Key to unlock the Bible. By JosEPH AGAR BEET. London: R.T.S.

This is & brief, well-arranged and lucidly-written manual, well calcu-
lated to promote the intelligent study of Holy Scripture. The young
reader could hardly fail to gain a clear idea of the character and message
of the Bible, whilst he might also be stimulated to further inquiry,

“ Life” in St. Johw's Gospel, By the Rev. J. GURNEY HoARE. London:
S.P.C.K. .

Canon Gurney Hoare has collected the passages in 8t. John in which
“Life” occurs, and has appended to them some short and pointed
chapters on Life as received by the believer and the Life to be lived by
him.

Notes'of Confirmation Lectures on the Church Cutechism. By the Right
Rev. R. F. L. BLunT, D.D., Bishop of Hull, London: S.P.C.K.
New edition.

This is a new edition of a well-known and widely.used book for the
preparation of candidates for Confirmation.

The Church, the Churches and the Mysteries. By G.H.PEMBER, M.A.
London : Hodder and Stoughton.

There is a good deal to deplore in the present state of the English
Churech, but it is not wisely discussed by Mr. Pember. There is nothing
judicial in his consideration of the subject, but much rather wild writing,
which in parts will give pain to Churchmen.

The Reformation Settlement examined in the Light of History and Law.
By the Rev. MaLcoLm MacCorr. London: Longmans and Co.
Canon MacColl’s book still sells, an interesting proof of the urgent
necessity which extreme Anglicansfeel for some defence of their position.
In this edition—the tenth—the author refers in a new preface to some
recent critics. .
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GENERAL LITERATURE.

The Modern Mission Century, viewed as a Cycle of Divine Working. By
AxrtHUR T. P1ERsON. London: J, Nisbet and Co., Ltd.

The. striking development of the work of foreign missions which
marked the closing decades of the nineteenth century made it natural to
look for some review of the century in its relation to foreign missions.
‘We have had the histories of individual agencies, but hitherto we have
had no adequate survey of the field as a whole and the workers as one
body. : The gap is now filled in part by the appearance of Dr. Pierson’s
book. His, however, is not the aim of the annalist. He has not set him-
gelf to write a solid history of mission enterprise ; his task is to review
the field and its workers in relation to the influence of the Holy Spirit
Thus, in dealing with such subjects as woman’s work, or missionary
literature, or missionary martyrs, he is never exbaustive. But Dr. Pier-
son has a wide knowledge of facts, great skill in setting them in
picturesque array, and the faculty of rising, as occasion demands, into
real eloguence. In effect his book is as much a plea for as an account of
Christian missions. It cannot fail to lend great support to the cause
since it is equally likely to convince the gainsayer and to stimulate the
friends of all missionary enterprise.

Towards the Sunrising. By J. K. H. DENNY. London : Marshall Bros,

This unpretentious volume fills a void in the literature of missions, for
it gives a connected and interesting account of women’s work for India.
Careful regard is had to the special characteristics of medical, educational
and village work ; but the record of earlier efforts, when women’s part in
missionary labours had not been popularly recognised, is not the least
interesting part of the volume. The book is freely illustrated, and
should. find a place on the shelves of all who intelligently follow the
steps taken for the evangelization of India.

An Artist's Walks in Bible Lands. By HENkY A. HarpEr. London :

.S,

This handsome volume preserves for us a number of the late Mr.
Harper’s magazine articles, They are all of real interest to the Bible
student, conveying as they do the impressions gathered by a devout
observer on the spot. The illustrations are particularly good, and they
have been reproduced with great success. As the Christmas gift-book
season is upon us, Mr, Harper’s volume should win the attention of those
who want a work likely to interest the Bible student.

Woodland, Field and Shore. By OLIVER G. PIkE. London: R.T.S.

This is an interesting book, chiefly about British wild birds and their
habits; though there is also a little about animals, insects and flowers,
The text is illustrated from photographs taken by the author,and all the
picturea are instructive as well as pretty. The volume should interest
and entertain young and old.

The ﬁiwaskening of Anthony Weir. By SiLas K. Hocking. London:
.T.8.

Mr. Hocking’s novel is a powerful protest against young men entering
the ministry from a desire for self-aggrandisement, and a warning to
deacons that they should aim at something more than a crowded chapel
and a large income from pew-rents. Anthony Weir, a talented and
ambitious youth, is appointed to the pulpit of a chapel which is considered
one of the prizes of the denomination. He is an eloquent preacher, and
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becomes exceedingly popular; but a consciousness of his own short-
comings as a pastor dawns upon him, and eventually, afier many trials,
he starts afresh with & determination to be worthy of his calling.

A Thousand Pities. By ELLEN TAYLOR. London : Fisher Unwin.

This story contains some excellent descriptions of life in the New
Zealand Bush. A young Englishman, wishing to rough it, emigrates to
New Zealand, and at a lonely Bush station meets a young Scotch girl,
with whom he falls in love. But she, believing her father, brother and
sister to be dipsomaniacs, declines his offer of marriage because of the
family taint, There is tragedy as well as love in the story, which, how-
ever, comes to an agreeable ending. Our enjoyment of “ A Thousand
Pities” was, unfortunately, marred by the printers having muddled the
first five chapters. .

Francis and Dominic. By Professor J, HErkLEss. Edinburgh: T.and
-T. Clark.

This is a number of a series entitled “ The World’s Epoch-makers.”
1t is an interesting account of two great medieval personages, and of the
Orders they founded. Professor Herkless deals frankly, but without
exaggeration, with the history of the Franciscans and Dominicans. It is
not a record which lends much support to any revival of such agencies,
or the disposition to imitate them within the boundaries of the Anglican
communion,

The Gold that Perisheth. By Davip LyaLL. London: R.T.S.

This is an up-to-date story for home reading and general circulation,
The life of a millionaire and the evils of seeking at any cost to get wealth
are contrasted with the devotion and self-sacrifice of earnest Christian
characters. The religious teaching is sound.

Heather’s Mistress. By AMY LE FEUVRE. London: R.T.S.

Young girls should find this story engrossing. It conveys a useful
warning against yielding to the attractions of the world, and so imperilling
faith and peace. All ends well, and the moral of the story can hardly be
missed by young readers.

CHRISTMAS GIFT-BOOKS.

‘We have received from the S.P.C.K. & number of attradtively got-up
story-books, varying in size and price as in subject-matter. Out on the
Llanos, by ACHILLES DAUNT (3s. 6d.), is an excellent adventure-story for
boys. The wilds of Colombia present many possibilities for exciting
stories, and Out on the Lianos is founded on facts. The book should be
a treasure to boys of all ages, Kitty, by ADELA FrRANCES MoOUNT (28.),
will delight girls, Kitty is a good child who is trying always to keep
her father from evil ways. In the end she succeeds, but only after
having had a rather bad time. Sir Phelim’s Treasure, by H. A. HINKSON
(2s. 6d.), is another book which should be very welcome amongst boys.
The hero has a most exciting time. He sets out to discover a hidden
treasure, which should belong to the heroine’s father. Of course he is
successful, and the book ends well. Like cures Like, by CATHERINE E.
MALLANDAINE (3s. 6d.), appeals to girls, who are sure to enjoy this book.
Marjorie Tennant, after the death of her father, is sent to live with an
uncle, who is understood to live in grand style. He is in fact a poor
man, though he had once been rich. He alarms Marjorie, and she leaves
him, but they are reconciled before the old man’s death. The Chronicles
of Durnford, by JoHN CARTWRIGHT (1s. 6d.), should succeed. A public
school story is always popular amongst boys, and the Chronicles of Durn-
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ford will be no exception to the rule, A Girl's Resolve, by E. S. CURRY
(1s.), is another book which girls are likely to enjoy. Patience Bertram
has a somewhat hard time at first, but is eventually married happily to a
soldier. Ore Woman's Work, by ANNETTE LiysTER (2s.), should appeal
to elder girls. It is concerned with the fortunes and misfortunes of a
girl who, because she had no home, was brought up by a poor woman,
An Irish Cousin, by CATHERINE MaRY MACSoORLEY (1s. 6d.), is a pretty
story quite certain to be welcomed by children in the schoolroom. One
is obliged to pity Gerald in his old lonely life, and we feel quite pleased
when his estate comes back to the family. Golden-hearted, by M. Brau-
STON (1s. 6d.), is a captivating story for elder girls. At the beginning of
the book the difference between Helen and Lottie is very great, but
Helen improves, and at the end of the story is a model wife and mother.
The Children’s Campaign, by the author of Peter the Peacemaker (1s. 6d.),
is quite out of the common. Cicely and Olga are really fascinating
children, though too fond of their own way. Little Jokn Cope, by
L. L. WEEDON (18.), is an exciting story for girls or boys. It deals with
the Jacobite rebellion of 1745. In Luck’s Way, by CATHERINE E.
MALLARDAINE (1s.), is another book for girls. It shows clearly the
consequences of one wrong thing done. Ejyes and no Eyes, by Dr. AIKEN,
Mrs. MARCET, Mrs. BARBAULD and JANE T'AYLOR (paper cover 4d,, cloth
6d.), is a reprint which ought to be welcome again among children, The
Blue Dragons, by R. L. 8. (2d.) and Nine Days, by 8. L. G, H. (4d.), are
books for little people. [Roses, Sweet Roses, by the Rev. W. J. BET-
T1soN, M.A. (9d.), is a pretiy little story for girls. Told by the Twins,
by F. LeTHBRIDGE FARMER (9d.), is supposed to be written by a twin
brother and sister, and is suitable for little children. It is a pretty,
though very simple, story of home life in an everyday household. Faithful
Pollie, by Jesste CHALLACOMBE (64.),is certainly a pretty story in its way,
but is not quite suitable for little children. It tells how a little girl
fulfilled her mother’s dying request and was kind to her once drunken
father. We have also to acknowledge : Jim’s Temptation, by ELLEN M.
Brunt (94.) ; Father’s Man, by the Rev. W. J. BETTisoN, M.A. (6d.) ;
The Roses of the Red House, by M. A, DeBENHAM (6d.), and Prayer-Book
Stories, by C. M. VINGENT (6d.).

Messrs, Nisbet and Co. publish some books which should be in favour
with those who seek attractive volumes for young people. Miss VIOLET
Brooke-HunT's Lord Roberts: A Life for Boys (6s.), is the work of
one who is personally acquainted with her subject, and has watched him
in the South African War. The story of his career is vividly told, and
will fascinate all boy readers. In One of the Red Shirts (6s.), Mr, HER-
BERT HAYNES goes back-to the heroic deeds of the once popular hero
Garibaldi, and entwines with them the exploits of an adventurous young
Englishman, The Key to the Riddle, by MARGARET 8. COMRIE (5s.), is a
vivid and powerful story of the Vaudois persecution, The plot is
ingeniously comstructed, the characters readily win the reader’s
sympathies, and the tone of the book is soundly Protestant.

Mr. C. J. Thynne, of Great Queen Street, sends us several popular
publications likely to be useful in parish work. One is a new edition
(23rd thousand) of Dr. Preston’s lucid little ** Anti-Ritualism,” a cate.
chism on the Commaunion Office. ‘* Stand Fast,” Dr. Wace’s sermon for
the Protestant Reformation Society, appears as a neat pamphlet at 1d.



