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CHURCHMAN

APRIL, 1890.

Arr, I—THE PROTESTANT CHURCHMEN'S ALLIANCE.

HE new association of Churchmen calling itself by this title
came into existence about nine months ago, at a great
meeting held in Exeter Hall. The scheme had been carefully
considered by friends of Reformation principles in both Pro-
vinces, and the holding of the conference, at which it was
launched, had received the approval of many persons in
eminence, both in Church and State: among these last may be
mentioned the Dukes of St. Albans, Manchester, and West-
minster; the Marquises of Exeter, Abergavenny, and Harting-
ton ; Earls Annesley, Grey, of Darnley, Tankerville, and Roden;
Lords Ebury, Tollemache, Stalbridge, Wolseley, Powerscourt,
Midleton, Trevor, Kinnaird, Claud Hamilton, R. Montague, and
Forester, as well ag Sir J. Kennaway, Batt, M.P.,, Colonel
Bridgeman, M.P., General Fitzwygram, M.P.,, W. Johnston,
Bsq., M.P.,, T. B. Royden, Hsq., M.P, Abel Smith, Esq,
M.P, Ed. Whitley, Esq., M.P. Some of these, and many
other persons of note, have subsequently joined the Alliance.
None have openly disapproved of the steps taken at the
meeting, Lord Grimthorpe promptly placed himself at the
head of the movement by presiding at the meeting; and has,
throughout, both in its inception and during its progress, given
1t the benefit of his guidance and counsel. His lordship’s
prompt method of conducting business, his keen appreciation
of the weak points of an argument, his directness and readiness
of retort, his amazing knowledge of every branch of ecclesiology
—though not always relished by friends, and not unfrequently
resented by opponents—have proved of the greatest possible
value. As a mark of their appreciation of these qualities, he
has been unanimously appointed by its members the frst
President of the Alliance,
VOL. IV.—NEW SERIES, NO. XIX. 2¢
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The constitution of the Alliance may be briefly described as
follows. There is a pretty large council, composed of members
representing the various dioceses in both Provinces of Canterbury
and York, with an executive committee formed out of the couneil
for business purposes. All peers, members of Parliament,
Bishops, Deans, and Archdeacons, and presidents of local
branches, are ex-officio vice-presidents, if members of the
Alliance., Members, both men and women, are enrolled in
diocesan ruridecanal or local branches on declaring themselves,
in writing, willing to promote the objects-of the Alliance, and
subscribing a minimum sum of one shilling annually, Axrrange-
ments are also made for associates, without powers of voting.
It is hoped and desired that Churchmen of various schools of
thought and shades of opinion will see their wayto join the
Alliance, who are not unwilling to be called Protestant in the
true meaning of that word, and who are ready to act together
in brotherly union for the promotion of the avowed policy of
the Alliance,

The objects which the Alliance desires to carry out, and the
need for a new organization for the promotion of these objects,
may now be stated. The first of these is as follows :

To afford a basis of union, and opportunities for consultation and
concerted action for all Churchmen who desire to maintain the principles
of the Reformation, the present Prayer-book and Articles, and the Acts of

Uniformity as their standards of doetrine and ritual, and especially the
nou-sacerdotal character of the ministry of the Church of Fngland.

It may be at once asked, is any action needed at the present
time o maintain the principles of the Reformation, and are not
existing organizations sufficient for the purpose? It is only
necessary to point in reply to the immense and rapid strides
taken of late years to promote sacerdotalism, to the powerless-
ness of the Bishops, even if they all had the wish, to check its
advance ; and the hold which the extreme party of innovators
has gained upon the popular imagination, especially of young
people. Nor does any organization at present exist possessing
the confidence or securing the adhesion of the great mass of the
friends of the Reformation in the Church, The ¢ Church
Association” cannot, from the very nature and limits of its work,
rally to its standard the great bulk of those who are favourable to
Protestantism. Tt does not at least succeed in doing so ; whether
rightly or wrongly,ibis beside the mark to argue. The “Protestant
Alliance ” is a mixed body of Churchmen and Dissenters, allied for
their common interests, and as such is incompetent to deal with
purely Church questions. The “Clerical and Lay* unions are
local in their influence, non-aggressive in their policy, and are
mainly composed of clergy and laymen of the upper classes ;
other and smaller societies exist for special purposes. We have
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been told, on very high authority, that we must unite if our
infinence is to be felt in the councils of the Church; that we
must no longer be content to act as units ; that union on the one
side must be met by united action on the other ; that we must
be willing to sink minor differences, waive petty preferences,
put aside our sometimes excessive exercise of the right of
private judgment, and, in defence, not defiance, maintain the
principles which, in common, we hold so dear.
The second of our objects runs thus

To adopt whatever means may, from time to time, seem desirable to in-
form and instruct the public as to the true history and principles of the
Church of England and the Book of Common Prayer, as based on the
teaching of God’s Holy Word, with a view to secure and maintain their
attachment to the Established Church, and to prevent the alienation of
the people by misrepresentations of her doctrine and discipline.

No one can say that this line of action is nnnecessary, or that
the work has been so effectively done as to leave nothing further
to be attempted. We take our stand upon the Prayer-book as.
we have it: we want people to know the difference hetween
the two Prayer-books of Edward VL ; how sacerdotalism and
the Mass, and the errors of the Church of Rome, were deli-
berately rejected by our Reformers; what entire agreement
exists between the Prayer-book and Articles and the Word of
God. It is hoped that when these views prevail, the attach-
ment of our people will be further secured to the Church and
confidence in her strengthened ; it being well known that the
working-classes in many large towns are beginning ‘to doubt
whether or mnot, as things are, the Church is really worth
defending.

The third and fowrth objects may be grouped together, the
last being mainly ancillary to the preceding ones :

To obtain by Parliamentary action the abolition of the episcopal veto
on suits for the maintenance and enforcement of the law ; and in cases of
contumacy to provide for summary deprivation, with a view, as far as
possible, to avoid imprisonment. ;

To make better provision for the furtherance of the above objects in
‘Parliament and the Press, and, while recognising the comprehensiveness
of the National Church, within the limits of her authorized standards, to
deprecate and discountenance, as inimical to her mainfenance and defence,
whatever is taught or practised in violation of the principles of the
Reformation, the directions of those standards, and the decisions of the
Queen’s Courts thereon.

Undoubtedly we get here upon what may be considered de-
batable topics, even by many in the main friendly to our views.
Still it has been thought well to have some definite work before
us, if we are to ask practical men for their support, and here are
two obvious anomalies which it is desived to remove. Wanb of
Spaceprevents any lengthy argument upon these poings,but itmay

o]



340 The Protestomt Churchmen’s Alliance.

be asserted with regard to the episcopal veto, that such a provision
is absolutely unknown to, and would not be tolerated in, any
other community outside our Church ; that it is a modern inven-
tion designed for a particular purpose ; that under its protection
unlawful practices are fearlessly carried on; and that in the
interests of truth, and for the protection of ‘the lay members of
the Church, we desire its removal. As to imprisonment, it is
felt to be a rough and barbarous method of punishment for
wrong-headed ecclesiastics, whose transgressions have nothing
in common with burglary and violence; that removal to another
place for their operations is the proper treatment for those who
persist in teaching doctrines, and practising ceremonies, which
are not those of the Church of England, in churches belonging
to our communion. We believe that this view will increasingly
commend itself, when understood, to the intelligence of the bulk
of our fellow-countrymen.” At the same time it may be stated
that we have ourselves, as a body, nothing to do with the prose-
cution of individual clergymen, nor do we apprehend that such
prosecutions will necessarily—if we succeed in these objects—
increase in number. Clergymen who do their duty and obey
the laws of the Church, in faithful fulfilment of their contract
to do so, have nothing to fear from the laity.

A few facts may be of interest as to what we have accom-
plished, and what we are attempting, towards carrying out these
objects : ’

(1) Literature.—As a great part of our work is educational,
we have thought it right to print and circulate a large number
of pamphlets and leaflets, on such subjects as The Lord’s Supper,
Sacerdotalism, The Differences between the two Prayer-books of
Edward VI., Absolution, etc., and betore long we expect to have
manuals upon’ the great subjects in controversy, rveady to be
placed in the hands of our busy clergy as text-books, which
they may use in instructing classes of young Churchpeople. A
good deal of material already exists in this direction, and will,
where possible, be utilized.

(2.) Lectures.—These are being arranged, amongst other
places, in London to ladies, and at Cambridge; and various
clergymen are undertaking more definitely this way of systema-
tically instructing their people.

(8.) Public Mectings—As the movement is a popular one,
and public attention has been aroused, it has been thought
desirable largely to use this method of making our objects
widely known. The result has been remarkable in every point
of view. Many meetings have been held, and have been in-
variably largely attended by interested, appreciative, and often
enthusiastic andiences. The oratory, while always fervid, has
heen usually restrained, and argumentative moderation of tone
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towards opponents has been a.lvs(a.ys attempted, and mere decla-
mation and clap-trap avoided as incounsistent with the seriousness
of the subjects discussed and the soundness of our position. In
Lancashire especially the “’Protestanb outburst ” has been proved
a reality, and a determination has been avowed to put principles
before party, and to let any Government feel that their appoint-
ments and their policy must be at least impartial as regards Pro-
testantism if they desire the popular vote. The impression has
taken root that only scant recognition has of late years been
siven to the services of the great body of quiet and loyal and
industrious clergy, when patronage has had to be distributed.

(4) Organization.—This hasbeen quietly going forward during
the interval since the formationof the Alliance. Manylay Church-
men have joined, and subscribed liberally, Working-men have
come forward in thousands, especially in the North. Perhaps
in proportion to its size, supposed influence and population, the
North has gone ahead rather faster than the South. The first
impulse came from that part of the kingdom, but now there is
little to choose between the two portions of the kingdom in this
friendly rivalry. Northern hardihood and robustness are com-
bining with Southern culture in this great loyal movement.

In conclusion let it be distinctly understood that, whatever is
said about our Alliance, it does not desire orintend to act in any
narrow, or sectarian, or jealous spirit, nor does it plead guilty to
having done so. We desire men of all so-called “parties” to
join us. We recognise the immense services, the scholarship,
the historical position of the old High Church party in the
Church of England. It would be the most unpardonable im-
pertinence to do otherwise. We believe many of that body to
be truly Protestant. A late seceder from the E.C.U. to the
Church of Rome—a Mr. Vane Packman—urecently declared
that his “growing conviction of the inherent Protestantism of
the Anglican Church, as displayed more particularly by the
High Chwrch school,” led him to submit to the Church of Rome.
If they are, Why not call themselves Protestant Churchmen? We
know that what are called Broad Churchmen are at one with usin
nearly all our objects, especially in their alarm at the growth of
superstition, They do to a great extent already act with us.
We are in.no sense or way acting in antagonism to existing
Societies, Some of these arve getting into line with us, and
forming with us a kind of federal union. We fail to see any-
thing in our constitution, objects, or methods, to prevent
multitudes of Churchmen of all ranks from joining us, who
are af present content to watch—whether prayerfully or crifi-
cally—our progress. We hope and desire that our new Alliance
may prove to be conducive to the promotion of «Truth,
unity and concord,” and morve especially for the advancement
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of the Master's kingdom, and.for the good of our beloved
Church, '
H. G. Horgns, 4
Secretary for the Northern Province.
COlifton Vicarage, York.

A.
Y

Arr. II—THE LAW OF THE SABBATH.
Parr IIL

O the testimony of Holy Secripture, with which our former
papers- have been wholly occupied, our present purpose is
to add the evidence of sub-Apostolic times, with a view to
ascertaining the practice of the early Church in connection with
the Christian Day of Rest. Our excursion into this field must
necessarily, be a hasty one. It will be followed by a glance
into the records of some ancient nations, to seek for indications
of the universality of a weekly day of religious restraint; the
question of the substitution of the first day of the week for the
seventh will bring our inquiry to a close.

As in gathering our evidence from the Crospels, we will first
offer the reader a catena of passages from the early Fathers,
postponing comment until afterwards, We shall find the day
called by various names—ifearlessly spoken of by the heathen
name of ¢ Sunday,” as we name a god in the name of each day
of the week, and feel no sanction of idolatry is involved in
doing so. ‘

Ignatius, at the beginning of the second century, thus writes
to-the Asiatic Church of Magnesia:

If, then, those who were brought up in the old order, have come to
the possession of a mew hope, no longer observing the Sabbath, but
living agreeably to the Liord’s Day, on which also our life sprang up
again by Him and by His death . . . . how shall we be able to live apart
from Him {*

The Epistle of Barnabas (middle of the second century):

Moreover, He says : ¢ Thou shalt sanctify it with pure hands and a pure
heart.” If, therefore, any can now sanctify the day +which God hath
sanctified, except he is pure in heart in all things, we are deceived.
Behold, therefore, resting aright? we shall sanctify it, having been
justified and received the prowmise, iniquity no longer existing, but all
things having been made new by the Lord, shall we not then be able to
sanctify it, having been first sanctified ourselves ?» Further, he says to
them : * Your new moons and your Sabbaths I cannot endure * (Isa, i. 13),
Ye perceive how He speaks. “ Your present Sabbaths are not acceptable to
Me, but that in which I have made, namely, this, when giving rest to all
things, I shall make a beginning of the eighth day,that is, a beginning of

1 Ep. ‘ad Magnes, c¢. 9. The phrage, obser%ing the Sabbath,” is
— safBarilovrec,” “ sabbatizing "—slightly contemptuous,
2 'We follow here the reading of the Codex N.



The Law of the Sabbath. 343.

another world. Wherefore, also, we keep the eighth day with Joyfulness,
the day also on which Jesus rose from the dead.” ?

Justim Martyr (middle of the second century) :

And on the day called Sunday,? all who live in cities or in the country
gather together to one place, and the memoir§ of the Apostles, or the
writings of the Prophets are 'rea.d a8 long as time permits ; then, when
_the reader has ceased, the president verbally instructs and exhorts to the
jmitation of these good things, Then we all rise together and pray, and,
when our prayer is ended, bread, and wine, and water are brought, and
the president in like manner offers prayers and thanksgivings, according
to his ability, and the people assent, saying An}en. And there is a distri-
bution to each, and a participation of that over which thanks have been
given, and to those who are absent a portion is sent by the deacons, And
they who are well-to-do and willing, give what each thinks fit ; and what-
is collected is deposited with the president, who succours the orphans aud
widows, and those who through sickness or any other cause are in want,
and those who are in bonds, and the strangers sojourning among us, and,
in a word, takes care of all who are in need. But Sunday is the day on
which we hold our common assembly, because it is the first day on which
God, having wrought a change in the darkness and malter, made the
world ; and Jesus Ohrist, our Saviour, on the same day rose from the
dead. For He was crucified on the day before that of Saturn (Saturday),
and on the day after that of Saturn, which is the day of the sun, having
appeaved to His Apostles and disciples, he taught them these things which
we have submitted unto you.?

Trencews (end of the second century):

The mystery of the Lord’s Resurrection ought to be kept only on the
Lord’s Day.! .

Dionysius of Corinth (end of the second century) :

To-day we observe the Liord’s holy day.®

Melito of Sardis (end of the second century). He wrote a
treatise mepl kupiaxijs, concerning the Lord’s Day.t

Clemenit of Alex (end of the second century) says that Plato,
in the tenth Book of his “Republic,” speaks beforehand of the
Lord’s Day.

Tertullian (end of the second century):

In the same way, if we devote Sunday to rejoicing, from a far
different reason than the sun worship ., . 8 .

Others suppose that the sun is the god of the Christians, because it i3
a well-known fact (quod innotuerit) that we pray towards the east, and
make Sunday a day of rejoicing.®

We count fasting, or kneeling on the Liord’s Day, to be unlawful®

Sabbaths and Liord's Days are excepted—i.e., from fastingM

1 Gh. xv. Some gentences are ohscure, but the general drift of the

passage is plain, 2+ ro¥ “HMNov Aeyopbvn npépg.
¢ 1. Apol, c. 67. 4 Ap, Buseb. FLE., Lib, v., c. 24
5 Epi. to Bp. Soter, Ap. Buseb. FLO,, Lib. iv., c. 23.
¢ Ap. Buseb. iv. 26, 7’ Stromata, bk, v., ¢. 14.
8 Apol., ¢, 16. 9 Ad Nationes, c. 13.

1 De Cor. Mil,, ¢, 3, 1 De Jejun,, c. 15.
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‘The evidence thus gathered from patristic sources cannot be
disregarded. 'We learn from the testimony of the earliest and
most noted of the Fathers that the devout and joyous observance
of the first day of the week, under the name of the Lord’s Day,
was an essential part of recognised Christian practice; that
secular employments were laid aside; that the believers met
regularly on that day for united worship and spiritual instrue-
tion ; that the Lord’s Supper was administered on that day;
that alms were distributed to the needy; that there was such a
marked distinetion in the habits of the Christians between this
day and the rest of the week, that their pagan detractors accused
them of sun~worship, the day being in their calendar peculiarly
appropriated to the honour of that luminary; that mere cessa-
tion of labour, though understood to be necessary, did not fulfil
the requirements of the day, but that this was to be subsidiary
to devotions, and especially solemn assemblies for common wozr-
ship. The well-known phrase of Ignatius, “living agreeably to
the Lord’s Day,” is of particular import, because it is just one of
those allusions which mark the prominence of the observance in
the regard of the believers of the time. It is of much greater
evidential value than the strongest injunctions from Ignatius to
his readers touching the duty of keeping the day, holy. We
have no hesitation in affirming that there is no historical fact
resting on stronger grounds of proof than this—that the obser-
vation of the day by intermission of toil, and by special religious
exercises, was the constant practice of the Christian Church from
the days of the Apostles.

The due observance of the day, after the secular arm was
stretched out to defend and support the Church, was enforced
by law. Constantine forbade lawsuits on this day,! the courts
were to be closed.? Neither civil nor criminal causes might be
heard. Pirates, however, might be prosecuted for boarding the
corn-vessels.® Valentinian the Elder prohibited all arrests of
men for debt, whether public ov private, on this day.t Valen-
tinian the Younger speaks still more expressly: “On Sunday,
which our forefathers rightly called the Lord’s Day, let all
prosecubions of causes, controversial business, and disputes be
wholly laid aside ; letno one demand a public or a private debt;
let there be no hearing of causes, either before arbitrators ap-
pointed by law, or voluntarily chosen, And let him be accounted
not only infamous, but sacrilegious also, whoever departs from

1 Cod. Theod., Lib, ii., Tit. 8, De Feriis, Leg, 1.
2 Cases of absolute necessity were excepted, Slaves might be manu-
mitted, this being an act of mercy.
Cod. Theod., Lib. ix., Tit. 35, De Queestionibus, Leg. 7.
4 T0id,, Lib, viil, Tit, 8, De Executoribus, Leg, 1.
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the rule and customs of our holy religion.”? Theodosius exacts
that all Sundays in the year be days of vacation from all businesg
of the law whatsoever.?

Secular business of a more private kind was also strictly for-
bidden. Ploughing and harvesting were af first excepted from
the prohibition. Eusebius,® in his “Life of Constantine,” notices
two laws made by him touching milifary discipline. By the
first of these laws the Christian soldiers in his army were
obliged to attend Church; to enable them to do so they were
discharged from all services on that day. Those who were still
beathen were, by a second law, compelled to repair to the open
fields, and there, laying aside their arms, to address their prayers,
at a given sign, to the Supreme God.*

What is still more to our present purpose, no public games, or
shows, or frivolous recreations, were allowed by law on the
Lord’s Day.

There are two celebrated laws of Theodosius the Elder and
his grandson to this effect. The first forbids anyone, hold-
ing any official post, to gratify the populace with any shows
or games, whether gymnastic, or gladiatorial, or theatrical, or
equestrian. The second extends the prohibition to Christmas
Day, Epiphany, Easter, and Pentecost, and includes Jews and
Gentiles 1n its application. The coincidence of an imperial
birthday with a Sunday was to be allowed to constitute no ex-
cuse for making an exception.b

Were not our researches purposely restricted to the first
ages, many another testimony might be added from the later
imperial enactments, from the later Church councils, But the
Turther down the ages we travel the less reliance can be placed
upon. the practice of Christian communities. The stream is the
purest neavest to the spring. The rapidity of its deterioration
after the third century supplies one of the saddest pages in the
records of the weakness of human nature.® We have adduced suffi-
clent evidence to make good our case for the Apostolic and primi-
tive observance of the first day of the week, Those who desire to

! Qod. Theod., Lib. viii.,, Tit. 8, De Executoribus, Leg. 3.

2 Ibid,, Lib.ii,, Tit, 8, De Feriis, Leg, 2.

8 Fuseb. Vit Const., Lib. iv., cap. 18, 19, 20.

4 A curious comment on Acts xvii. 23.

5 Cod. Theod,, Lib. xv., De Spectaculis, Tit. 5, Legg. 2and 5, Chrysos-
tom (Hom. iii. in 2 Thess.) calls upon his hearers to come to church
twice a day, even if there be no sermon. To the above evidence we may
add the celebrated report made to Pliny the Younger by some lapsed
Christians : “ Quod essent soliti stato die ante lucem convenire, carmenque

hristo, quasi Deo, dicere secum invicem,” ete, (Lib. x., Bp. 97).

® Occupations which are vindicated in councils of the sixth century are
often to heregarded as evidence of a reactionary feeling against Judaizing
views. In the seventh and eighth centuries vigorous reformatory
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see more are referred to the voluminous chapters on the subjest
in Bingham’s “ Antiquities of the Christian Church.” The day
was regarded as, in the highest degree, a sacred one. It was
not felt to be a bondage, a galling yoke, to keep it. It was, in
the language which the early believers borrowed from the Jews,
their Malchah, the queen of days, “the holy of the Loxd,
honourable,”  On it they did not “do their own pleasure,” nor
“gpeak their own words,” but ‘“delighted themselves in the
Lord” To them it was a rich gift, and as such they employed
it and enjoyed it. It never occurred to them even to endeavour
to render the day a pleasurable one to the outside world, to
make the day of the Lord’s resurrection a “delight” to those
who had never received the grace of union with Him, Nothing
would have astonished those early believers more than modern
anxiety to make religious privileges tasteful and attractive to
the irreligious, Persecution did much to keep the Church and
the world apart. It may be that our special dangers nowadays
lie in the direction of rendering the profession of Christianity so
light a yoke that the worldly hardly feel its weight; and find
the compromise between self and Christ so practicable that next
to nothing has to be yielded when they yield allegiance to
Him. What if this wedding of irreconcilable principles result
in the offer to the outside world of a Christianity without
a Christ? Our first duty is to God’s truth, our second to our
fellow-men. Everything we will do to bensfit, to rescue, to
bless, with heaven’s gifts, mankind—everything .but one thing:
make the enactments of God one whit more elastic than He
Himself has made them ; lower, by a single balf-inch, the barrier
He hlas set up between the kingdom of Christ and the kingdom
of self.

The question has now to be considered whether the appoint-
ment of the last of the seven days of the week as the Sabbath
was peculiar to the Jewish digpensation,

In the first place, it is to be observed that the Jirst whole
day of Adam’s existence was a Sabbath. He was created on
the sixth day. God’s seventh was liis first.! Now, from what
day of his existence would Adam be likely to reckon his weeks.
if not from the first day of his paradisaical life ?

This is our first point: our next is this, If we have the legal
requirements of one nation, and that nation’s practice to account

measures were taken. Pious frauds were pressed into serviee ; mira-
culous judgments cited ; here lightning had siruck ; here a palsy smitten ;
here visible fire burnt up, the violators of the day (vide Robertson’s
“ Church History,” revised edit., vol. iii,, pp. 289, 240).

1 We do not open the weary question of the *days” of creation. We
may be excused entering an arena in which the very combatants are well-
nigh lost to view in the dust they raise,
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for the sacredness of the seventh day, we have the most ancient
practice and customs of several nations to prove the peculiar
veneration of the ancient world for the first. To this varied
testimony we now turn. _

China is our first field. Here, it is true, the existing usages
of the country afford little help to us.- When the eyes
of Western curiosity were first directed towards it, the con-
clusion of one eminent writer was that the Chinese knew no
Jabbath., Since then our knowledge of the country and its
annals and customs has largely increased ;' so, before adducing
evidence of the coincidence of a sacred day amongst this
people of very ancient appointment, we will mark one or two
testimonies to the hebdomadal reckoning of time. The follow-
ing rites are customary at the funeral of a father. Before a
tablet inscribed with the names of the deceased parent, incense
is burned, and the children prostrate themselves daily for one
week ; after which the prostrations recur on each seventh day
for seven weeks. : .

Our next record of the early existence of the week in China
is found in the cycle of twenty-eight days, each day mamed
after one of the twenty-eight constellations, corresponding to
our signs of the zodiac, though differing in number. This cycle,
which is very ancient, appears to be an attempt to combine the
measurement of time by the moon with a multiple of the seven
days of the week. '

The third record is taken from the Chinese classics, which
were considered ancient in the time of Confucius—that is, five
hundred years before Christ. In one passage of these old
writings, the words ave found : “Seven days complete a revolu-
tion ;” in another there is this statement: “ On the seventh day
all the passages are closed.” By the “passages” are meant
the roads and canals, These extracts, from writings of an age
prehistoric, point both to the existence of the week, and, what is
of still greater moment, to the existence also of a weekly day of
rest.?

The last record we shall bring forward is even still more
interesting. It is encountered in the ‘ Imperial Almanac,”
issued annually by the Board of Rites. It is put forth with

1 ¢ The Primitive Sabbath Restored,” a pamphlet by Rev, J. Johnston,
of Glasgow, is here our guide. .
b2 The classic from which these extracts are taken is the celebrated Yih
King, or “Book of Changes.” This work first saw the light within the
walls of a prison, Ttsauthor, Wan Wang, a political offender in 1150 B.C,,
relieved the tedinm of confinement by elaborating a philosophical system
from the eight diagrams and their sixty-four combinations, grounding his
theory upon an earlier system invented by the Bmperor Fu-he. Con-
fucius attempted to elucidate the book with but poor success. (Seefurther
Professor Douglas’s account in the “ Encyclopsdia Brit.,” art. ¢ China.”)
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‘the authority of the emperor, and the publication of an un-
authorized edition is made a penal offence, On every seventh
day, in this almanac, a particular character, not found in
common use, recurs. This seventh, day, thus marked, is our
Sabbath ; the first day of our week. The origin of the character
is lost in obscurity. The Chinese dictionaries give “ secret” or
“closed ¥ ag its meaning.

The foregoing evidence, from the customs and most ancient
written records of China can scarcely be overrated. It clearly
indicates the existence of the “week” in times so far remote
that, in the twelfth century B.c., they were considered ancient.
We have a notice of the stopping of traffic on one day in seven
by order of the emperor: we have a mysterious-and enigmatical
character attached to the day in the “Imperial Almanac,” which
corresponds to our Christian Sabbath, a character which no
living Chinese scholar is able fully to explain.

The testimony from Indian sources is not less cogent. The
most sacred day amongst the Hindoos is not the seventh day,
but the first of the week.. This day is known as .4dditivar or
Aditya-war. This must be regarded as independent evidence,
notwithstanding that some have attempted to prove that India
was indebted to Egypt for its calendar. Dr. Hersey, e.g., thinks
that we may account for this similarity between the Indian and
Egyptian method of computing time and naming the first day
as sacred by supposing that Hindoos took the system from
Persia, with which country and Egypt there were frequent
military connections, Persia being supposed to be the cradle
of the Hindoo race. Is not this going a long way round to
establish a preconceived theory? We venture to think so.

Egypt supplies our next evidence. In the Egyptian astronomy
the order of the planebs, beginning with the most remote, is
Saturn, Jupiter, Mars, the Sun, Venus, Mercury, the Moon.
Fach day was consecrated to a particular planet, the day
receiving the name of the planet which presided over its first
hour. If, then, the first hour of a day was consecrated to
Saturn, that planet would also have the 8th, the 15th, and the
22nd hour; the 23rd would fall to Jupiter, the 24th to Mars,
and the 25th, or the first hour of the second day, would belong
to the Sum. In like manner the first hour of the 3rd day would
fall to the Moon, the first of the 4th day to Mars, of the 5th to
Mercury, of the 6th to Jupiter, and of the 7th to Venus. The
cycle being completed, the first hour of the 8th day would
return to Saburn, and all the others succeed in the same order.

L Prof, Legge has written to me that this character has been clearly
proved to be merely phonetic, and stands for the first syllable of the
Persian word “Mithras”—ihe sun, This is much to the purpese. He
dates Fu-he 5.c. 3332, '
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According to Dio Cassius the Egyptian week commenced with
Satwrdeay.t .

An {mportant corroboratiog of this evidence is wunex-
pectedly afforded by a passage in Stephen’s defence before the
council: ““Yea, ye took up the star of your god Remphan?
(Acts vii. 43). The quotation is from Amos v. 26, where the
text veads ¢ Cheun ” in place of “ Remphan.” The discrepancy
has occasioned much discussion. The most reasonable view is
that which regards? Chiun as a Semibic equivalent for the
Tgyptian Remphan or Rephan. Now- it is the opinion of
Kirchen that Remphan (Pn¢dr) is a Coptic word, and signifies
the planet Saturn. This opinion has been repudiated by some,
such as Hengstenberg, but it is supported by many eminent
Coptic and Arabic scholars. If, then, the Israelites, deserting
the worship of the true God for the false deities of heathendom,
“took up” the worship of this Egyptian god, it becomes a
striking fact in connection with our argument that this god
should have been associated with the day of the week on which
they had been accustomed to worship the Lord.

‘We pass now to Roman times. Here we find the first day of
the week dedicated to the supreme deity. It is always difficult
in the pantheon of the Greeks and Romans to assign each god
his proper place in the order of digmity. dJupiter was by no
means always supreme, The father of the gods was not seldom
compelled to bow to some one or another of his refractory
offspring, Undoubtedly the Sun-god was, in many respects,
supreme., His name was given to the first day of the week.
“Dominus” was a special title reserved for the Sun. Baal is
its Pheenician equivalent. We find, then, in the ““ Dies Solis™
of the Roman calendar an evidence of the sacredness of the
first day of the week.

It must be matter for surprise that the Romans should have
gone to Egypt for their calendar, thus sefting aside the customs
of Ttaly and Greece. The fact has been emphasized as most
significant. Before the days of Julius Ceesar the Roman week
consisted of eight days. There is some doubt whether he
actually introduced the septenary division of time, but there is
none as to the fact of its introduction about his time, It is at

! The above is taken from Mr, Woolhouse's article “ Calendar,” in the
“Encyclopeedia Brit.” Rawlinson (“Herod,” vol. ii., p. 134, edit. 3),
while maintaining that the Bgyptians generally made use of decades,
allows that the hebdomadal division was of very early use, instancing the
seven days’ f8te of Apis.

* Bishop Wordsworth takes this view. Dr. Pusey (on Amos v. ?6)
suggests that the Repham of the LXX., quoted by St. Stephen (‘Paddy),
may be only a different way of writing chevan, the translator here, asin
other places, substituting 7 for 3. He allows, however, the theory of its
being an equivalent, as an alternative one, ’
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least highly probable that the system was introduced in 46 B.c,
when the calendar was remodelled. We cannot fail to see here
an instance of God’s overruling providence in the introduc-
tion, just before the Christian era, of a system which should
afford peculiar facilities for the re-establishment of the primeeval
Sabbath, the first day of a week of seven days. The very word
“Tord’s Day” was Christignized rather than coined. It, like
the word “Logos,” wag utilized by the Christians from heathen
sources, the term “Dominus,” as we have already seen, being
peculiarly appropriated by the Sun-god—Apollo among the
Romans, Baal among the Pheenicians.

Taken together, these testimonies from widely distributed
sources form a body of evidence of no slight value. They
appear to point unmistakably in one direction, and establish
the high probability of the following propositions: ILst. The
extreme antiquity of the seven-days-week. 2nd. The almost
universal custom among the nations of antiquity of setting apart
one day in seven for some special acts of worship. 38rd. The
superiority in the estimate of most nations of antiquity, and
these the most important by far, of the first day over the
seventh of the week.

Further, be it observed, that this division of time, unlike the
others, is not regulated by astronomical reasons. If we dis-
allow a common origin for the custor, that common origin
being the primeeval week, we have to account for this singular
coincidence of many nations as a purely arbitrary computation,
Moreover, it is by no means an obvious method. To have
divided the month into groups, say of five days, as was actually
done in the island of Java, would have secured a readier and
simpler subdivision of the year; or, say, into periods of ten
days, whereby the computation of time would have heen brought
into harmony with the very early and almost world-wide adop-
tion of the decimal system of numeration! Except on the
grounds we take, the prevalence of the septenary computation
is inexplicable2 It is not forgotten that some have endeavoured
to explain this on the ground that the seven planets were
adopted as the basis of the calculation. But this breaks down
at once when we remind ourselves that the naming of the days
from the names of the planets (we carefully avoid saying from
the planets) was by no means so widespread as the septenary
computation. It would, of course, on this theory, have been
co-extensive with that computation. The Jews, the Arabians,

1 This decimal computation was forced upon France at the Revolution
with what success is well known, An ignominious return to the older
method was the sequel.

2 The lunar month affords no explanation, This being 29% days, a week
is not an aliquot part of it, . -
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the Persians, and other Oriental people simply denominated
the days of the week by their numerical order. The Goths
and the Saxons, after assigning the. first two days to the chief
luminaries, gave the names ‘of gods which had, as far as we
know, absolutely no comnection in their minds with the planets
to the rest of the days of the weelk! :

The question follows, Whether the day for the commence-
ment of the week was changed by Divine appointment at the
Exodus ? ' ‘

There is a curious tradition, for which Dio Cassius is respon-
sible, that, on their flight from Egypt, the Jews, actuated by
hatred of their former oppressors, made Saturday the last day
of the week. We have seen that with the ancient Egyptians
it was the first.2 This, like that Egyptian story that the Jews
were expelled from the country because they were infected with
leprosy, is a curious distortion of historic facts. At the same
time 1t affords an interesting side-testimony to the alteration
itself. .

Now it has been the opinion of some that the true explanation
of Exod. xvi. 23, “To-morrow is the rest of the holy Sabbath
unto the Lord,” is to be sought in the change that was made, at
the departure from Egypt, of the Sabbath, from the first to the
seventh day of the week. We take the following from Dr.
Jamieson as to the above passage :

It is urged that the Israelites left HEgypt on the day before the
primitive Sabbath. We learn from the first verse of this chapter that .
they arrived at the Wilderness of Sin on the 15th day of the second month ;
the 6th day from that day was the day before the Sabbath (verses 5 and
23), and the 20th day of the month ; consequently the 21st was the
Sabbath, and the 22nd was the day after the Sabbath. If we reckon
back we shall find that the 15th, the 8th, and the Ist days of this month
were also the days after the Sabbath, and so the 30th and last days of the
preceding month Abib, which is called the first month, was the Sabbath,
and consequently the 29th, 22nd, and 15th days of this month were the
days before the Sabbath, but the 15th was the day on which the Israelites
left BEgypt.

So when the manna was gathered in double quantity on the
fifth day of the old Creation-week, the rulers of the congrega-
tlon are surprised, as expecting the day of rest to be still two
days off They assemble, and apprise Moses of the incident.
His reply is, “To-morrow is the rest of the holy Sabbath unto
the Lord.s

A sufficient reason for such a radical alteration in the calendav

. V. Dr. Jamieson on Gren. ii, “Critical and Experimental Commen-
ary, :

2 “Rneyclopedia Brit.,” vol. iv., p. 665. :

¥ Origen (Hom, vii. in Exod, xvj) says that manna first fell on the Lord’s
Day to distinguish it from the Jewish Sabbath, Cf. the sheaf of the
first-fruits,|
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is to be sought in the solicitude of God to draw off the minds
of the people from the idolatrous customs of the Egyptians,
The change of the beginning of the year was accompanied by a
change in the week, The seventh month was made to change
places with the first, He who “hath pubin His own power”
times and seasons may do what He will with His own, “ Let
the potsherd strive with the potsherds of the earth.”

The outcome of this close assoctation in constant religious
thought and worship between the Sabbath and the deliverance
from Egypt, is that the particular Sabbath of the Jewish nation
had a strong national element as part of its basis. The year was
changed to fix the memory of the great event. The Sabbath
was changed for the same purpose.! When, however, national
considerations were merged in the wider thoughts to which
the Grospel of good-will to all mankind gave birth, such a refer-
ence to a Jewish.national mercy in connection with the weekly
Day of Rest was no longer appropriate. The day that had been
changed to lend itself more readily to the requirements of a
temporary dispensation, again resumed its earliest place in
the order of the days of the week, A far mightier deliverance,
{rom far direr foes, through the atoning work of the Mediator,
has eclipsed the glory of the emancipation from under the hand
of the Pharaohs. The whole relations that subsisted between
Israel and Israel’s God and Rord were singular: patriotism and
piety were closely bound up together, Not only their religious,
but also their national existence had begun and was sustained
through their direct relations with the God of Israel. They
were taught to regard themselves as the chosen of Jehoval,
their land as His peculiar possession, the rest of the world not
only as foreigners, but “strangers from the covenants of pro-
mise.” To become a believer in the true God involved becoming
a Jew, Proselytes were not only united to the faith, but in a

1 The following paragraph is exfracted verbatim from the notes to Dr.
Tee’s sermon on the “Duty of observing the’ Christian Sabbath,” as
appearing of much importance in this connection: “I am induced
to believe that the first and last day in each of these feasts was intended
to fall invariably on a Sabbath ; but that the first day of the first feast
was a Sabbath is put beyond all doubt by Levit, xxii, 11; 15, where we
are told that the sheaf is to be waved on the morrow after the Sabbalh, and
that from that morrow (ver. 15), seven whole weeks are to be counted to
the feast of Pentecost ; and, if this was the case, each of these days must
have been a Sabbath.”

From the foregoing it will be seen that the common explanation of the
“high day” of John xix, 31, that it was a year in which the first day of
the feast happened o coincide (so Alford) with the weekly Sabbath, is
untenable. Lt was no coincidence. The day was not “high ” because it
was a Sabbath, but the Sabbath was ¢ high ” because it was the Passover-
Sabbath, By a slight lapsus, Dr. Lee (p. 6) says that the Jubilee was
reckoned from Abib (see Levit, xxv. 9),
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Peculia,r manner to th_e‘ nation 1‘ihat embodi.ec‘l the f.aibh. - The
very names of localities obtained a religious significance.
Events in history become invested with mystic import-—grew
into the scenery of a whole Pilgrim’s Progress; gave to religious
truth a form, a face, a voice. Men spoke of loving Jerusalem
in the same breath with loving the Lord. The enemies of Israel
werve the enemies of Heaven, Hvery war was a crusade; every
battle an act of religion. To link, therefore, to such a religious
system the undying memories of the Hxodus, was in keeping
with the whole character of that system. But when the great
Shepherd came to gather together in one His own, which were
scattered abroad, and win spiritual liberty for His race and
people, these memorials of Jewish history fade before the
grander commemorations of redemption.

'We have no hesitation in drawing, from the foregoing inquiry,
the conclusion that the appointment of the last of the seven
days of the week as the Sabbath was peculiar to the temporary
Jewish economy. The arrangement bears upon its face the
marks of transitoriness. We hold that the appointment was
grounded upon considerations which no longer have place ; and
that therefore, when the door of faith was opened to the Grentiles,
the restoration of the primordial first-day Sabbath was a matter
of course.

‘We leave the subject. Something might have been added on
the existing or proposed encroachments upon the sanctity of the
day. It appears better to avoid ground which has so often
been ably occupied of late years by platform and press. In this
direction let a closing word or two suffice.

Need we try—ought we to try—to make the day the happiest
of all the week to those whose whole lives are one long “griev-
ing of the Holy Spirit of God,” between whose souls and the
Divine Source of all truest happiness there stretches “a great
gulf fixed,” unbridged as yet by redeeming love, or though
bridged by that redeeming love, uncrossed by their reluctant
feet? The Lord’s Day must be more or less a pleasureless day
to a Christless soul. It will only be otherwise in proportion as
its distinctive and most hallowed features are obscured or lost.
It will be most loved for that in which it is least sacred : we
must be “in the spirit” to enjoy its spiritual joys. The very
same principle that would render it, pleasurable to the worldly
and the frivolous, would, if it dared, turn heaven itself into a
paradise for worldlings and degrade its pure joys into the hollow
pleasures of selfish fashion.

This is not the way to do the Church’s work in the world.
This was not her Lord’s. Il will-she fulfil her high and holy
mission among men by bating one jot of her claims to entire
and unconditional allegiance o her great Head. Her work is
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not—may she ever remember—to bring down the things of God
to the level of the world, but to lift men up through her cease-
less ministries of loving suasion to the altitude of the things of
God. Alas for her if she play the Belshazzar with the vessels
of the sanctuary, or, through sinful compromise, allow the
world to do so! The murmur of the earth-bound multitude,
“Qur soul loatheth this light bread,” must constitute no excuse
for offering them coarser and less heavenly diet. TFor her
children she has none but “angels’ food,” and may fill none but
guch as have an appetite for that. '

No stress is here laid on the connection betweeen national
prosperity and the honouring of the day of rest. Close as we
believe that comnection to be, we close with a higher note.
‘While secularists are busy laying a rude and profane finger on
the Christian’s best treasures, let it be his to grasp them the
tighter. Not too much, but all too little, se feels one day in
seven to be to step aside from the hurrying, time-worshipping
crowd, and, while the great machine of commercial and business
life pauses,

Find solace which a busy world disdains.?

No pleasureless day of austerity and bond-service is it to him,
rejoicing in “the liberty wherewith Christ has made him free.”
Having learned to estimate the pleasures of earth at their true
value—having weighed them in the balances of the sanctuary
and found them wanting, he has his own sweet and enduring
pleasures of which the world knows not. He is more than
contented with his calm, peaceful Sabbaths. From their holy
‘ministries, from their quiet joys, from their gentle restraints, he
“ gathers fruit unto life eternal.” To him they are

.+ . . A port protected

From storms that round us xise ;
A garden intersected

With streams of Paradise,2

Each Sunday, as it passes from him, leaves him stronger, calmer,
meeter for the Sabbath-keeping that “ remains ”’; with a firmer
hold upon his God ; more fully possessed of that peace passiug
understanding, which is begotten of the ever-deepening conviction
that man’s highest good is to be found in the knowledge of the
Lord, and in the doing of His will.

ALFRED PEARSON.

1 Wordsworth., 2 Bp. Wordsworth,

>
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Arr. IIL—INFLUENZA.

ORTUNATELY the malady we agree to designate influenza
is now disappearing from among us. As with the distant
rumblings of a summer storm, we may still hear of lingering
instances of the disease. But there is no doubt that *the
epidemic constitution of the air,” or whatever may be the cause
of the influenza, has either almost passed away, or has become
inactive. Let us hope ib will be long ere the unwelcome visitor
reburns. In this hope we are justified, for former epidemics
occurred at long intervals—the four last in 1847, 1837, 1833,
and 1803, The time has therefore arrived when we may, per-
haps, venture to count the cost, and sum up the experience
which we have gained.

There is no doubt that an immense amount of suffering and
sickness has been caused by the influenza ; although it has been
cynically observed that persons in receipt of quarterly salaries
were more liable to be attacked than others paid by the day!
And it may be feared that in some constitutions the influenza
has left the germs of future mischief, a result, however, which
is not special to this malady. As evidenced by the Registrar
General’s returns, the death-rate has considerably increased.
‘We are not, however, sure that all the mortality which has
been attributed to influenza should be so classified. Neverthe-
less, “the shadows hastening to the other world, under the grim
convoy of Charon,” especially the shadows of elderly people,
have much increased during this season of epidemic influenza.
But as the great English lexicographer, near the close of his
life said : “My diseases are an asthma and dropsy, and what is
less curable, seventy-five.” We observed above that all the
mortality which has been attributed to influenza should, perhaps,
not be so classified. On the other hand, the influenza doubtless
has great claims to he considered a protean malady. That is to
say, it has evidenced itself in various phases, either per se, or
by lighting up disease in organs predisposed thereto. Thus one
phase of the malady has been simply malaise. The individual
without specific pain has been weak and languid. “The daily
round, the common task,” was performed with difficulty, but
the person, if endowed with ordinary energy, did not lie up. A
second phase was that of the ordinary cold in the head, a
condition so familiar to all in this cold-catching climate that it
need not be described. But a more severe and dangerous con-
dition was when the malady expended its force on the lungs or
bronchial tubes, resulting in bronchitis or pneumonia. Then
the patient implored the physician—too often, alas! in vain,
especially if old— Canst thou not cleanse the stuffed bosom
of that perilous stuff which bears upon the heart ?”2 A‘lgzmost as

D
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peinful & manifestation of the influenza was rheumatic affection
of the limbs, which caunsed some physicians to conclude they had
the “Dengue fever” of the Fast to contend with.. Amongst
Anglo-Indians, or in those who have resided long in tropical
climates, the influenza often seemed to culminate in veritable ague,
“now hot, now cold, now drenched in perspiration.” The liver
also—stigmatized by Byron as *the lazaret of bile which very
rarely executes its funetion —did not escape congestion from
influenza; while, as somebody ecalled it, that “vile anatomical
- structure, the spleen” did not escape altogether unscathed.
Another effect of the influenza, when in a mild form, of which
we have heard, was a tendency to dreaming and nightmare in
those hitherto not subject to such disturbances of repose. And
the dreams, or meubus, were always of a disagreeable nature,
recalling to mind the line, “In dreams they fearful precipices
tread, or shipwrecked labour to some distant shore.”

Although we have learned so much more about the symptoms
and effects of influenza, it is guestionable if we are much better
informed with regard to the causes and cure. Very far-fetched
theories have been originated. It has been ascribed to the
flooding, drying, and emanation from vast tracts of land flooded
last year in Northern Asia. It has, of course, been aseribed to
a microbe, for almost every ailment in these days has been so
attributed. But although there is no doubt that microbes are
found in association with various maladies, it is quite as likely
that the maladies produce the microbes as the reverse. All that
we can say is, that whatever causes influenza, it is air-borne,
for we have the fact of its definite spread from east to west,
irrespective of human intercommunication. Whether the cause
is an entity or not we do not know., Hitherto the search has
been as fruitless as looking for a four-leafed shamrock. Neither
can this excite surprise when the minuteness of organic particles
is recollected. Dr. T. E. Thorpe told us recently in his Graham
Lecture that the smallest organic particle visible by the micro-
scope contains nearly a million of organic molecules, and a
molecule of organic matter has some fifty elementary atoms.
And, again, in that learned work, “ The Causation of Disease,”
we are informed that atoms in the interior of an organic cell are
as small in relation to the cell as the latter is to the sphere of
the globe. But the world is full of mysteries. “ Where does
the flower hide her scent, and from what cup of hidden sweets
does she suck it ?” Chemistry may resolve the fabric of the
world into elements, but where did these elementary bodies
come from ? People are often inclined to blame and decry the
doctors because they have not discovered the mysteries of
disease ; but, as shown above, there ave other mysteries to be
discovered. The greatest mysteries are often the closest.to us.
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‘We may dimly understand why the stars twinkle by reflected
light, but we do not yet understand the flight of-a bird! There
are, however, ‘ truths of science waiting to be caught that float
about the threshold of an age.” And there are plenty of workers,
both in the medical world and in other circles. In former days
epidemics were ignorantly attributed to the wrath of a Divine
Providence. Wenowknow that epidemics are more attributable
to our own neglect than to anything else. When epidemics
«pugh as a storm o’er the astonished earth, and strew with
sudden carcases the land,” those localifies suffer most where
sanitation is bad, and those individuals suffer most who neglect
the laws and principles of hygiene. Tears have been expressed
that the epidemic of influenza may be followed by one of
cholera, for the sequence has been noticed. Whether we suffer
from cholera or not, should it again visit Europe, will depend,
under Providence, on the excellency or otherwise of our sanitary
condition. And although this is much improved during the
last quarter of a cenbury, more yet remains to be accomplished.

Hapypily we need not say much with regard to the cure of
influenza, seeing that there will probably soon be no cases
requiring cure, One observation, however, we must make—and
that is, that there is no such thing as the “diacatholicon,”
or universal medicine. Cures for influenza have been advertised
ad nouseam, comprising all kinds of things, from paregoric to
antipyrin, and from simple orange-juice to “Xush Bitters,”
whatever the latter may be. But, as a matter of fact, there is
no specific for influenza, And equally, as a matter of faut,
different patients require different remedies, in accordance with
their peculiar constitutions and the phase the malady assumes.
This, we imagine, hag been fully recognised by the medical pro-
fession, or the mortality would probably have been still greater.
In the Hospital for December 28th last we were told at the
commencement of the epidemic that people as a rule are better
fed, better clothed, better housed, and live under better sanitary
conditions than they did even a few years back, and they are,
therefore, better able to withstand the onslaughts of influenza,
or any other epidemic disease, And it was added : “ Avoiding
chill is the great preventive means. Warmth, diaphoretics,
expectorants, and quinine are the principal curative measures;
and avoiding chill after an attack is the chief thing to attend to,
in order to escape unpleasant ulterior consequences.”

WirriaM MOORE.

-
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Axr, ITV—ST. PAUL'S ADDRESS TO THE EPHESIAN
ELDERS. :

A DEVOTIONAL STUDY FOR MINISTERS.

THE scene depicted in this chapter must have been one of
thrilling interest to those who witnessed it. Never to
their last hour could those elders have forgotten the emotion of
the speaker, and never could the impression which his words
produced have faded from their memories.

The natural features of the scene remain unchanged. There
is still the sandy shore on which the little party stood. The
blue waters of the Mediterranean still stretch themselves in the
distance. The rugged chain of mountains over which the
Ephesian elders walked from their home still raise their crests
to heaven, But the unchanged aspect of natural features
presents a striking contrast to the marvellous change which, in
other respects, arrests our thoughts,

On that day throngs of people crowded the streets of
Miletus, and perhaps filled the benches of its vast theatre,
while the little band of Christians almost avoided observation
as they gathered round their friend on the shore. Now that
theatre lies in ruins, as does the life and civilization of which it
was a type; while the few words spoken by a careworn traveller
to a handful of strangers from Ephesus still live and speak, and
never to a larger audience than that which hears and ponders
.them to-day. ‘

Many of the expressions in this passage are embedded in the
ordinal of the Church of England. But all the words are in-
-scribed in that Book which has survived the vicissitudes of
sixteen centuries, and is making conquests to-day such as have
never been witnessed in the whole course of its history.

I do not dwell upon the whole passage, bub on those of its
words which describe the nature of the minister’s call,. the
character of the minister’s work, and some traits of the
minister's character,

1. The Mimister's Call.—In verse 24 the Apostle tells us that
.he received his ministry from the Lord Jesus ; and in verse 28 he
reminds the elders that the Holy Ghost had made them over-
seers over that flock, which is the Church of God purchased by
the Lord’s blood. It is beside my purpose here to enter on
matters of controversy. The Apostle’s words take us back
behind all matters of this kind, They remind wus that the
Christian ministry, if it is what it professes to be, is received
from the Lord. Ministers of the Church of England have
received their ordination from her bishops and presbyters.
They hold their different positions in virtwe of that ordination.
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But here is something higher. They are ministers of Churist.
Tt was from the Holy Ghost that they received their commission
at first, and thence, too, they derive their authority to-day.
Ordination in our Church pre-supposes a Divine call which has
been heard before the day of ordination, and a Divine authority
which has been bestowed before the chief minister speaks the
solemn words, “ Take thou authority.” It is authority given by
the Tord, which gives the consciousness of power, and contains
the promise of success. All ministers need the strength which
comes from a recollection that they are sent of God. They need
it in conflict with the pride, the ambition, the indolence, the
gelfishness in themselves, which often threatens to mar their
ministry. They need it in ministering to souls which are
clouded with doubt or overwhelmed with the consciousness of
sin. They need it to face the various forms of evil which threaten
the flock committed to their charge. They need it when they
stand face to face with a multitude of fellow-sinners; or when
in the stillness of the chamber of death they endeavour to point
a dying brother or sister to the only hope of everlasting life which
can sustain his soul. Whatever may be our view of the Christian
ministry, surely it is well to recall the fact which admits of no
controversy, and which is the source of all minjsterial nseful-
ness—rthat ministers have received their ministry from the Lord
Jesus, and that they have been inwardly moved thereto by the
Holy Ghost. It is just in proportion as that is true for any
minister that he makes full proof of his ministry.

II, There ave words in this address which describe the
character of the mimister's work. Take the following words :
“ Testifying,” verses 21, 24 ; “ preaching,” verse 25 ; © declaring,”
verses 27, 20; “teaching,” wverse 27; “overseers,” verse 28;
“wateh,” verse 31; “feed,” verse 28, As we read the list we
learn how much the exhortation in our ordinal for presbyters
is indebted to this passage. They are called to remember—

To how weighty an office and charge ye are called ; that is to say, to
be messengers, watchmen, and stewards of the Lord; to teach and pre-
monish, to feed and provide for the Liord’s family ; to seek for Christ’s

sheep that are dispersed abroad, and for His children who are in the midst
of this naughty world, that they may be saved through Christ for ever.

The words of the Apostle which I have quoted above preseunt
seven different characters, whose work and office are used
as illustrations of different departments of ministerial work,
The characters are these: “A. witness,” “a herald,” “a mes-
senger,” “a teacher,” “an overseer,” ‘“a watchman,” and “a
shepherd.”

The first four figures present different aspects of the minis-
terial work of preaching,

(@) “ A witmess.” “Testifying.” That means that a minister
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should have personal experience of that which he relates. The
truth which he proclaims must be made his own by personal
use, or he fails to be a witness. The Apostle expresses
the thought conveyed by this word more explicitly in 2
Qor, iv. 13: “We having the same spirit of faith, accord-
ing as it is written I believed, and therefore have I spokeun:
we also believe, and therefore speak” The great teachers
of the Church in the Old and New Testament spoke because
they believed. Hence comes one of the great charms of the
Bible. It is at the same time a voice from heaven and a
voice from earth. Those who speak are not mere reporters.
Their report kindles their own affections, their message shakes
their own souls, their doctrine or their psalm rises and falls,
sinks and swells with the heaving of their own emofions; and
the life and reality of feeling is the evidence of the life and
reality of faith. This is for evermore the power of the ministry
and the life of the Church. The reason for faith is the evidence
which is offered for the things to be believed ; but to quicken
conviction into life, there is need of the current of conviction
which already lives. It lives in individual hearts. The
corporate faith of the Church has its own office and effect. Its
ordinances, its assemblies, its creeds, its sacraments, constitute
the sphere of influence and the channel of action for personal
individual faith. If this is languid or absent, then we descend
to the mere repetition of formularies, to ceremonies and per-
formances, and creeds and authorities, The Word and the
Sucraments may be there, but the life of the Word and Sacra-
ments is notl Views of God seen by the eye of personal
conviction are essential to testimony. That man who simply
adopts for himself what others have seen is at the merey of
changing scenes and changing opinions.

Patient, prayerful, humble, independent search will give views
‘which will be the peculiar possession of him who goes forth to
testify of that which he has seen of the word of life, And this
testimony must be complete. Not only the truth and nothing
but the truth, but the whole truth, No craven fear of man, no
conscious disregard of some portion of that truth must be allowed
to mar the completeness of testimony. Tvery minister must see
to it that he brings no injury to others by the deliberate incom-
pleteness of his testimony, or by a mutilation which is the result
of culpable ignorance. , '

(b) The next figure is that of @ herald, who appears with a
proclamation. We are thus reminded of the authority with

o For many of the thoughts and expressions in the passage above I am
indebted to Adolphe Monod’s farewell addresses, and to an ordination

: germod by Canon Bernard. . '
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which ministers preach. There must not be the mere repetition
of the formula, “In the name of the Father, of the Son, and of
the Holy Ghost,” but the deliberate conviction that they carry
God’s proclamation, and that whether men will hear or will
vefuse to hear, they are bound to make it. The business is not
theirs, it is the King’s. This figure also reminds us that it must
be in clear and ringing tones that the proclamation is given out ;
ministers must take pains with language, arrangement, and every
other accessory, so that whatever the effect maybe on theirhearers,
there shall be no room for doubt as to their meaning. If their
first thought be the importance of their proclamation and the
authority they bear to make it, they will be saved from that
nervous self-consciousness, or that feeble meandering through a
subject without aim or point or object, which makes the
proclamation from some heralds’ lips nothing but the sweet
music of pretty sentences, or the ineffectual attempt to achieve
a literary work of art.

(¢) There is a third word—** declaring ’—which the Apostle
uses here in speaking of this part of a minister’s work, It is
used in conjunction with “teaching ” in verse 20. Bengel says
that the former refers to public (Syumootd), while the latter
describes more private (kar olxovs), teaching. The idea con-
veyed by the term is that of accuracy.” A messenger who dis-
torts his message, or mutilates it by carelessness, may inflict
much harm. He must learn accurately first, and deliver ac-
curately afterwards.

(d) The word “teaching” points to the pains which he must
take to get his message understood and received. He 1is
interested not only in the King who sends him, but in the
subjects to whom he is sent. It is very humbling to discover
from time to time how utterly one has failed in teaching, I
mean in teaching so that people understand. Partly from
their indolence in hearing, partly from their ignorance of the
message, partly, also, from pre-supposing a knowledge which does
not exist, there is a lamentable ignorance of spiritual subjects
In the minds of a vast number who are regular attendants in
our Churches, A minister’s work is not finished when he
bas made his proclamation. He must teach, and that
kat’ olrovs either individually or in small classes, so that people
learn and understand the message which he has to convey.

¢ must be as St. Paul, in writing to his son, Timothy, himself
a minister of the Church at Ephesus, describes an émioxomos,
8i8arrixos, “apt to teach.”

The next figure, an “overseer,” émriocromos, introduces us to
another department of ministerial work.

Strange to say this passage is one of the two passages in our
ordinal for the Epistle in the consecration of Bishops. T say
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“gstrange” because those whom the Apostle says had been made
émiordmos are also called here wpeoBiTepos, so that as far as this
passage is concerned the word does not point fo the office which
we now recognise as that of chief minister. . Here, at any rate, it
points rather to a department of work entrusted to the hands of
all Preshyters, What is that work? We gain very. little infor-
mation from any description in Scripture, for in 1 Tim. 3 the
Apostle, in describing an émicxomos, speaks almost exclusivély
of his personal character, and hardly at all about his work.
‘We must go rather to the idea conveyed by the word, and that
ig the idea of “inspecting” or ‘‘ overseeing.” I take it that as
applied to Christian ministers the work of overseeing is both
general and particular. It is “general” in the sense of over-
seeing, or considering the condition of their parishes, as a whole—
their special wants, their special sins, their special temptations,
It implies further a looking into all the departments of work
which are connected with the Church in their parishes, I do not
mean that they should display any want of confidence in those who
are their fellow-labourers, lay or clerical; but that they should
not allow portions of the work to pass away from their personal
oversight. In a large parish, where there i much organization,
the responsibility entailed thereby for supervision is great
indeed. But besides this general inspection, unquestionably
the word divects us to the particular oversight of individual
souls, Those who have been confirmed under our teaching, our
communicants, members of our congregation, special cases of
sickness, or trouble, or interest, demand oversight. What a
vast variety starts up before us as we cast our thoughts over the
parish where we labour. The ideal of a parish Presbyter is one
who does take the oversight of each individual in his parish.
This is possible in many parishes. In some it is quite beyond the
power of one man, and yet, though that sometimes be the case,
the aim of those who minister in over-populated parishes should
be, if they are true émiorémor, t0 watch over individual cases as
far as possible with prayer, with friendly advice, or caution, or
remonstrance, as necessity arises,

The next figure which demands our attention is that of a
watchman, v. 13, “ Watch.” This figure is closely allied with the
former, for the Apostle adds immediately afterwards as an in-
.centive and an example, “ remembering that by the space of three
years I.ceased not to warn everyone night and day with tears.”
But there is a special thought connected with the word, and
that is “danger.” In the words immediately preceding he
indicates the danger. “ Grievous wolves,” «false teachers,” and
those even from among themselves. The subject of false teach-
ing is both wide and delicate. But the Apostle indicates
danger from it to the flock of Christ. Itis not always easy to -



St. Pawl's Address to the Ephesian Elders. 368

draw the line between what may be tolerated as a difference of
opinion and what ought to be denounced as a dangerous heresy.
Watching, however, implies that when teaching plainly con-
trary to the Gospel of Christ attacks their flocks, it is the duty of
ministers to take notice of it—to point out its danger, and where
it is inconsistent with Christ’s teaching, Not that I consider that
it is their duty to preach frequently confroversial sermons, or to
train their people in those asperities which tend to break up the
Church which ought to be united; but clearly, if they are true to
the direction given here they mustnot shut their eyes and cry to
their people “ Peace I” when there is no peace. The danger from
false teaching in the Christian Church is constantly shifting its
ground, and requires the wakeful eye of a watchman who
watches for souls to detect and expose it. -

In the last figure, that of a “shepherd,” v. 28, the Apostle
seems to indicate the true prophylactic against the danger of
false teaching, and that is ‘¢ feeding the Church of God.” There
are many parts in'a shepherd’s work, but the chief of all is
¢ feeding ” his flock. Hence, out of the eleven times the word
is used in the New Testament, it is translated “feed ” in seven
of them. There is a passage in our ordinal in which this very
thought is suggested. “ See that you never cease your labour
until you have done all that lieth in you, according to your
bounden duty, to bring all such as are or shall be committed fo
your charge unto that agreement in the faith and kmnowledge
of God, and to that ripeness and perfectness of age in Christ,
that there be no place left among you either for error in religion
or for viciousness of life.” A flock well fed in the pastures of
God’s Word is a flock well protected against danger from false
teaching. The importance of this part of our work is apparent,
whether we consider the value of the flock—purchased with
His own blood—the food convenient for them, or the danger
arising from our neglect. ¢« Preach the Word,” is the Apostolic
injunction to an Ephesian minister, Theve are strong tempta-
tions in the present day to attempt to feed the flock with other’
food. There is, however, a richness in the pastures here which
will not be found elsewhere ; and ministers will most certainly do
injury to their flocks if they listen to the temptation to feed them
with more exciting food in place of the wholesome doctrine of
God’s Word, Ttiswell, no doubt, that ministers should have some
knowledge of some of the clief heresies of the day ; butit is far
more important that they make themselves better acquainted
with Holy Scripture. There is a temptation to think that
because leisure is very limited, therefore it is impossible to
exercise independent search and study of God’s Word ; and
that the conclusions of those whose opportunities for study are
far wider than those which come in the way of most parish
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‘priests in town parishes, must be simply accepted. There is, I
think, some danger in that temptation of losing the strength of
independent thought, and so of missing a great deal of what
that Word might speak through each individual minister to
others,

Let the habit of many Nonconformist ministers be a warning
to ministers of the Church of England. They have unquestion-
ably lost a great deal of the spiritual hold which they had upon
the people by substituting politics for the Word of God in their
pulpits. Souls need to be fed, and not merely minds to be in-
structed ov passions to be inflamed, There is only one food
suitable.

IIL I invite attention to some of those words and phrases
in which the spirit which ministerial work demands is portrayed.
I select four expressions, which set before us the graces of
“ humility,” “tenderness,” ‘‘ thoroughness,” and “ unselfishness.”

1. Huwmility.—In verse 19 the Apostle says that he served
the Lord with all humility., The grace deseribed by this word
(ramewappooivy) is essentially a Christian grace. The very
word itself is a birth of the Gospel. No Greek writer employed
it before the Christian era, nor apart from the influence of
Chuistian writers after. It is true, as Trench points out in his

‘interesting essay on the word, that Aristotle unconsciously
described the grace with greater accuracy than Chrysostom.
The former says that to think humbly of one’s self, where that
humble estimate is the true one, is true ocwgpoodvy. Then
if this be so, seeing that the humble estimate of one’s self is the
true one according to the light shed upon ourselves by the Spirit
of God and by the perfect example of Christ, it is a grace which
ought to adorn every man. Chrysostom, on the contrary, says
that it is the making ourselves small when we are really great—
“8rav Tis péyas dv, éavrdv Tamewl” This, however, is little
short of bringing in pride under the guise of humility., It
is something more than mere modesty. Our Lovd Himself
“claimed it, though He was without sin. And it is in the sense
which His use of the word opens to us that the Apostle seems
to use it here. Our Lord uses it clearly, not as acknowledging
His sinfulness, which would not be true, but as expressing His
dependence as man on His Father. In His human nature He
is the pattern of all humility, of all creaturely dependence. His
human life was a constant living on the fulness of His Father’s
love. So with His servant in the passage before us. He
submitted his judgment to the guidance of his Lord’s Spirit.
‘He humbly endured the difficulties and dangers which service
to his Lord entailed. And this should be the mind of every
minister. A habit of standing, as it were, before God, of
receiving directions from Him, of accepting without question
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E[ig guidance a.hd.commapd is a matter of prix.ne imp‘ortance.
It saves from many mistakes and many disappointments,
while it arms with a force which will be sought in vain
elsewhere. It saves from all dependence on gifts, apart from
grace, from overrating the force of humgn opposition, or of
human favour and support, from murmuring at the difficulties
of any post, and from clissamgfactlon with any position; while it
imparts the force of a quiet dependence on Him in whose
service ministers are engaged, and by whose aid alone they are
enabled to do or to bear as He may appoint. Humility in this
sense is exercised towards God.

9. There is another grace which shines out in the Apostle in the
word which follows “tears,” and this grace is exercised towards
men. Twice in this passage (verses 19 and 31) does the Apostle
mention his “tears.” What tenderness of heart is exhibited in
those tears! How deeply he felt the opposition of the Jews,
not merely because his work was hindered thereby, but because
he recognised in them the injury inflicted on souls. What a
picture for our imitation is that which he draws in verse 81.
Tisten to the counsel and entreaty given to one individual after
another, backed by the forcible argument of tears. e evidently
cared for those souls. He must have believed in their danger,
He must have longed for their salvation. Is not that the spirit
whose cultivation is needed now ? Dr Dale, in his book
on “The New and Old Evangelicalism,” asks some questions
which are useful to others than those to whom they were first
addressed. He questions whether there is the same intense
yearning for souls among modern Congregationalists as was
exhibited in the leaders of the evangelical movement a hundred
years ago. Is there, the clergy of the Church of England may
ask, the same intense desire for the salvation of souls among
themselves? Is there not a danger, in these days of multiplied
organizations, of tenderness of feelings being blunted by in-
cessant contact with mechanical details ? It is sworth while to
listen to the Apostle’s tears, that hearts may be melted into a
tenderer concern for the souls committed to the care of ministérs,
and in doing so it must be remembered that the Apostle’s
tears were the outflow of the Apostle’s faith. Perhaps want of
tenderness comes from a failure to realise the depth of danger
Which awaits every soul that has not yet sought and found the,
Lord.  Men.cannot cave much for souls if they do not intensely
believe in the reality of future punishment,

3. The Apostle shows not only that his feeling was tender
but that that tenderness was real, for he was thorough in his
work. Take these four expressions: “I kept nothing back,”
Yerse 20; “Publicly and from.house to house,” verse 20;

Night and day,” verse 31 ; ¢ Each one,” verse 31.
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Right through his work he was thorough. No pains were
spared to make himself acquainted with the message he had to
deliver. Nothing would induce him to keep anything back.
Publicly and privately, by day and by night, he sought the
salvation of each individual. ‘This one thing I do,” might be
said of his public ministry, as he said it of his private spiritual
life. I have touched above on the thoroughness of his work.
Here we contemplate the thoroughness of the spirit which
underlay that work and which inspired it. It was a spirit of
thorough conscientiousness. He tells us that he exercised
himself to have a conscience void of offence. In writing to
Timothy he exhorted him to study to present himself before
God as a workman that needeth not to be ashamed. The
expression which he uses of himself, and which he addresses to
Timothy, implies that difficulty has to be overcoms. Men are
so strongly influenced by their immediate outward surroundings
that they fail sometimes to recognise their invisible but ever-
present Master. They strive, perhaps, to satisfy the judgment of
their fellow-men, bub they are tempted to neglect the judgment of
their King. In all parts of their work, however-—the most obscure
and private, as well as the most public, the ‘Apostle’s example
presses upon ministers a spirit of conscientious integrity—a
spirit which leads them to give the very best they can to every
detail of their work.

4, There is the splendid example of entire wnselfishness.
Money and liberty and life itself were placed at the disposal of
Him whom Paul served. He said (verse 24): “ None of these
things move me, neither count I my life dear unto myself, so
that I might finish my course with joy.” (Verse 38): “I have
coveted no man’s silver or gold or apparel ; yea, ye yourselves
know that these hands have ministered unto my necessities and
to them that are with me.” :

From the moment that he found the Saviour on that memor-
able day as he was journsying to Damascus Christ was the
centre of his life. “ Lord, what wilt Thou have me to do ?’
was his first question, and his whole life afterwards was spent
in translating into act the Lord’s answer. Our circumstances
are different to those which stood around St. Paul, but the
spirit which animated him must be ours as well.

He disclaimed covetousness, Judas is an awful example of
its consistency with the highest ministerial gifts. It is not the
fault of any Beclesiastical system, but the natural principle of a
corrupt and selfish heart. It allies itself to every system of
Protestant dissent with an influence as habitual and destructive
as in any Eecclesiastical Establishment.

Our Church in each of her ordination services pointedly
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alludes to it. She warns her Deacons from the Word of God
that they be not “ greedy of filthy lucre” She exhibits to her
Priests the awful picture of an “hireling,” at the same time
instructing them how they ought to forsake and set aside (as
much as they may) all worldly cares and studies. She deems
it necessary to give to her highest order of ministers this
solemn charge: “Be to the flock of Christ a shepherd, not a
wolf ; feed them, devour them not.” :

Covebtousness, we must remember, is very distinet from
frugality, which is a real duty, The careless and improvident
are quite as injurious to the cause of Christ as the covetous.
But covetousness is one form of selfishness. It is the keeping
back of that which we have promised to give. It is making
self, not Christ, the centre of our lives. The selfish man is he
who considers his own worldly advancement and ease before
the interests of Christ. It is a temptation to which all are
exposed, and when the minister of Christ yields to it it is
fraught with consequences of grave evil both to himself and to
the flock to which he ministers, There appears, however, to he
a growing desire in these days to exhibit to the world an
example of unselfish devotion to the Master's work, The
opportunities both at home and abroad for extending the "king-
dom of Christ were never greater than they are to-day. It
would indeed be sad if, through selfish regard for ease and
worldly advancement, any minister refused to incur the difficulty
entailed by seizing those opportunities. The clergy are not asked
to pavt with their liberty or to risk their lives, but they are asked
to be unselfishly laborious and heartily consecrated. They must
not shirk the cross, but bear the marks of the Lord they serve,

Dean Howson, in his work on the character of St. Paul, quotes
and uses the following :

An ancient legend says that the Hvil One once appeared to a saint who
was praying, radiant in royal robes and crowned with a jewelled diadem,
and said : *“Y am Christ. I am descending on the earth, and I desired first
%0 manifest myself to thee.” The saint kept silence, and looked, and then
said : T will not believe that Christ is come, save with the marks of the
wounds of the cross,” and the false apparition vanished. The application
18 this: Christ comes not in pride of intellect or reputation for ability.
These are the glittering robes in which Satan is now arraying. Many
Spivits are gbroad ; more are issuing from the pit. The credentials which
they display are the precious gifts of mind, beauty, richness, depth,
originality, Christian, lock hard at them, with the saint in silence, and
then ask for the print of the nails.

W. ELIOT.

>
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Arr., V—THE DEATH OF CHRIST.
(Comtimaued from page 320.)

AVING in the last number dwelt on thé authority of other

teachings to govern our interpretation of doubtful details

in the teaching of the ceremonial law, and on the witness of

these teachings to the death of Christ, and that alone as-the

true Atonement for sin, we must now pass on to direct attention

very briefly to the testimony of the Mosaic sacrificial ordinances
themselves as seen in the light of the Gospel of Christ.

‘We possess in the New Testament an inspired treatise, which
deals largely with the Christian interpretation of the ceremonial
law, It is full of most important teaching for the instruction of
the Christian Church. And we have two observations to make
on the teaching of the Epistle to the Hehrews, which we ask to
have very carefully considered.

I. First we observe that the imterpretation of the inspired
writer gives no samction to the idea of any sacrificial offering,
past or present, of life in the blood, or of blood at all, or of
anything else ot all, for atomement or propitiation by our
Qreat High Priest in heaven.

Here, in this Epistle, undoubtedly we should have looked for
such teaching if it were to be anywhere found; and here
undoubtedly some have thought to find it, and have assumed
that it has been found. But we venture to think the assump-
tion has been too hastily made. The writer has, indeed, set
before us just those typical particulars which, if any, would
most naturally point to such teaching concerning the Great
Antitype; and it -is, perhaps, not to be wondered at if this fact
has been seized upon by some, and made much of in the con-
troversy. Moreover, these particulars are set before us in
Janguage which might, not unnaturally, suggest some sacrificial
ideas. But, in truth, this fact does but make it all the more
remarkable that in turning to the work of the Great Antitypal
High Priest, he not only nowhere uses such language! and

1 Tt should be added that not only is the entire absence of all mention
of any sacrificial work in heaven unaccountable, if such there be ; hut, in
particular, it should be well observed that there are many passages in
which some notice of the offering of blood in the true Holy of. Holies
was, to be expected, and, indeed, may be said to have been demanded, if
it were indeed a part of our Christian faith to believe in it. Compare,
e.g., Heb. vii. 3 with 25, and ask whether the words ¢ ever liveth to make
intercession for us” could have been regarded as adequate if the writer
had had any conception of Ghrist’s perpetual Priesthood as involving per-
petual offering. Strangely inadequate also would be the iupaviefiva of
ix, 24 (mark the context) on such an hypothesis.
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never suggests such teaching, bqt he does use language which-
may be said distinctly to point in another direction'—bearing
witness, not to the need of any offering in heaven, but to the
all-sufficient efficacy of the oblation on the Cross. We allude
especially to the teaching concerning the work of the earthly
high priest on the great day of Atonement. Of his entering into
the Holy of Holies it is said: od ywpls alparos, b mpoodépe?

1 Thus Christ is set before us as entering the true Holy of Holies
(never as for the purpose of there bearing, or offering, or presenting His
blood, but) §id rov {diov aiparog (ix. 12).

The earthly high priest entered, & afpare d\\orplp (ix. 25), and we now
enter, & ¢ aipart "Inood (x. 19).

Christ enters heaven by the instrumentality of His blood ; not there to
make it effectual for its redeeming purposes, but because of the work
which it has already accomplished, and therefore of the efficacy which it
already possesses, and in which we also have access to the throne of grace
—the true Aaoripoy—in the Most Holy Place.

And the offering of His sacrifice is always set before us, not as the
offering of His blood, but of Himself, or His body. See vii. 27; ix. 14;
ix. 28, 25; x.10—(though Zere a * Western reading ” has aiuarog for odparag

See Westcott), an alteration which betrays and condemns itself”
(Delitzsch). And this offering of Himself is set before us as only once,
because “once for all,” and because “once for all” was all-sufficient.
See vii, 27, 28 ; ix. 12, 28 ; x. 10, 12-14, 18,

And this once-offering is identified with His suffering death upon the
Cross (see ix. 26, 28) ; so identified that the supposition of a wolAdks in
this oblation involves of necessity the idea of a woMAdrwe in His suffer-
ing (verses 25, 26). “ Christi non solum est corpus unum, sed una etiam
oblatio, eaque inseparabilis a passione ” (Bengel, “Gnomon,” on Heb,
x. 12). ’

Although the prepositions & and &id, as applied to the blood of Christ,
may seem to be used interchangeably, did seems, perhaps, rather to point
to the instrumentality of Christ's saving work, ¢ to the consequent in-
vestiture in the benefits of His passion,

Compare Eph. i. 7: &yoper tijy dmolirpwow Sid roii aiparog abrol, with
Eph. i1, 18: &yyde tyevfiiyre &v ¢ dipar Tob ypwrot; and Col. 1, 20:
onromouioag dut rob aipdrog Tol oravpol adrod, with Heb. x. 29 : 76 alux
Sabfrne . . . v ¢ yedofn, and with Heb, xiii, 12 : tva dyudoy &id rob (dlov
aiparog Tdv Nady. )
. Westcott, on Heb. ix. 12 (pp. 268, 269), remarks : ““The use of fut as mark-
ing the means, but not defining the mode (uera), is significant when taken
in connection with verse 7 (od ywpic). The earthly high priest took with
him the material blood ; Christ, ¢ through His own blood,” entered into
the presence of God; butwe are not justified in introducing any material
interpretations of the manner in which He made it efficacious.”

Observe the change of prepositions in the following comment of Cyril

8X.: b pdv kard vépov dpxiepedc dmwak eloja ele T ddvra, perd aiparog radpwy
cal Tpdywy & 8¢ Xpiorde Sut Tob {8lov aluarog eloiiNley &' dmwak elg Ta lyia,
‘ll'&liiréa-rw sl Tdv odpavéy (“In Ep. Heb” ix, 12 ; Op. Tom. vii,, ¢, 985, Edit.

gne). :

2 As)to the argument from the use of this word wpoogépey, in Heb. ix. 7,
see Marriott’s ““ Correspondence with Canon Carter,” part i, letter i,, and
Vogan’s “ True Doctrine of Eucharist,” p. 470.

. Tpospbpe is not necessarily a sacrificial word, and is not the word used
in Lev. xvi,, where the direction is thal the high priest eiooioet both the
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Umép éauTol kal TV Toh Aaol dyvomudrewy. If these words had
received a sacrificial interpretation in the teaching concerning
the work of Christ in the true Most Holy Place, they wounld

sweet incense (verse 12) and the blood of the goat (verse 15) within the
vail, So in Heb, xiil. 11 we have : "Qu ydp elogpéperar {dwy rd alpa wepi
apapriag, corresponding with dv 76 alpa elonvéxfy té\doacbar bv v dyip of
Lev. xvi, 27,

It must be admitted, indeed, that the expression wpospipe dmip has
apparently a sacrificial sound. IIgoogépw in the LXX, is constantly used
for the presentation of the fuvsic by the worshipper, as well as by the
priest, to Jehovah, But it should be observed that as applied to the
blood (o ywple aiparog, & wpooghpe) it is not of common occurrence. In
this connection it is nowhere else found in the New Testament, and four
times only, we believe, in the Old Testament. In two of these cases it
is used of the bringing of the blood by the sons of Aaron to their father
(Liev. ix. 9, 12). The other two examples are Lev. i b (where the priests
are enjoined to bring the blood—mpoasicovow 6 alua—previous to pouring
—«al wpooyeofor—it round about upon the altar) and Lev. vii, 23 (verse
33 in the Heb.), where the words & mpocgépwy 6 alpa roii cwrppiov are nused
to designate the officiating priest.

It is to be noted that elsewhere in this epistle the work of the high
priest within the wvail appears to be prominently represented to us as
consisting in the application of the Atonement rather than the consum-
mation of the sacrifice. See ix, 23 (compare verses 22 and 14),

Professor Westcott says : * This sprinkling of the blood is regarded in
a wider sense as an ‘ offering? (Lev. 1. 5).” (* On Heb.,” p.251.)

Dr, Owen says: “In the Most Holy Place there was no use of this
blood, but only the sprinkling of it ; but the sprinkling of the blood was
always consequential unio the offering or oblation properly so called. For
the oblation consisted principally in the atonement made by the blood at
the altar of burnt-offerings, Tt was given and appointed for that end—
to make atonement with it at that altar, as is expressly affirmed, Lev.
xvii, 11. After this it was sprinkled for purification. Wherefore, by
mpocgpéper the Apostle here renders the Hebrew N'1i], used in the institu-
tion, Lev, xvi. 15 ; which is only to dring, and not to offer properly, Or
he hath respect unto the offering of ¥ that was made at the altar with-
out the sanctuary, The blood which was there offered he brought a part
of it with him into the Most Holy Place, o sprinkle it, according unto
the institution ¥ (Works, vol. xxiii., pp. 231, 232, Edit, Goold). .

This view of Dr, Owen appears to us to be less open to objection than
any other,

It is very observable how, in the application of the teaching of the
type to the work of the Antitype, there is an entire omission of all
langnage that has a sacrificial sound when reference is made to the work
of the Great High Priest in the true Holy of Holies. Nowhere, we
believe, either in the Fpistle to the Hebrews or in any other writing of
the New Testament, is the present work of Christ in heaven ever spoken
of in words which can fairly be said at all to convey any idea of sacri-
ficial offering. See Rom, viii, 84 ; Heb. ii, 18; iv, 14 ; vii. 25; viil. 1 ;
ix,24; x 21, On1 John il 2, see Bishop Wordsworth’s “ Commentary »
and Oremer, in woc, aopdg, and Heurtley's “ Form of Sound ‘Words,”
p. 206. It isalso observable how, with the idea of Christ's Priesthood
before him, the writer of the Rpistle to the Hebrews continually inter- -
changes the term “ Priest” with other terms, which would naturally lead -
our thoughts away from such a notion, Seeii. 10; viil. 6; v. 9; vi, 20;
vii. 22 5 ix, 15,
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certainly have afforded substantial support to the theory of the
true offering of Christ’s sacrifice, after His ascension, in heaven:
But how are they interpreted? In what language concerning
the Blood is Christ’s entering into heaven set before us? TLeb
the reader give careful attention to the study of this question;
and we are persuaded that he cannot but be struck with .the
fact that when this point comes before him to be spoken:.of, tha
writer uses language which can only fairly be understood as.in-
timabing that Christ enters heaven mnot in order to offer: Hist
Blood in sacrifice, but because of His Blood already shed, and ¢
virtue of the efficacy of His atoning death already offered upon.
the cross. o
TI. We observe next that inm this Hpistle we ure very dis-
tinctly taught to see the ome propitiatory sacrifice and
oblation of the New Testament im the death of Christ, and
that alone. ,
It wmay be worth while to notice separately the evidence
furnished by this Epistle that this propitiation was perfected :
(&) Before the session at God’s right hand. For this see
chapter 1. verse 8: “ When He had made purification of sins
(Rev. v.: 8 éavrov kabapiouor momoduevos Tdv duapridv) He
sat down on the right hand of the Majesty on high.” o
See also chapter x. verses 11 to 14: “Rvery priest standeth
daily ministering and offering oftentimes the same sacrifices
which can never take away sins. Bubt this Mun, after He had
offered one sacrifice for sins for ever, sat down oun the right hand
of God, from henceforth expecting till His enemies be made His
footstool. For by one offering He hath perfected for ever them
that are sanctified.”
(b) Before the Ascension into heaven. “By His own blood
(“through His -own blood,” R.V.: 8id 76v idlov aluatos) He
- entered im once (épdmaf) into the holy place, having obtained
eternal redemptionforus” (alwviay Mrpwow edpduevos).t (ix. 12).
Observe the force and importance of this saying. If we
accept the translation of the Authorized and Revised Versions
1ts witness is clear against the notion of the atonement-price
having been once for all paid down on the entrance into heaven,
between the ascension and the session. The entrance into the

. In Heb. viii, 3 our version, * Wherefore it is of necessity,” may mislead.
00ev dvayratow (% whence a necessity ) might equally admit the sense {as
rendered by the Syriac) ““it wus necessary.” And the change of tense
from the present to § mpooeviysy can scarcely have been without desiEn, .
See Marriott’s Correspondence with Canon Carter,” part i, p., 5, Y»Sﬁ?,e*
also Owen'’s Works, vol. xxiii., pp. 28, 29 (Edinburgh, 1862), , See il #7, .
and compare ix. 9 and 11, and especiallyj x. 18 with xiii, 20. See also
Morton * On Eucharist,” p. 421. )
! Bes note below, pp. 375, 376. .
2 E2
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holy place is here stated to have been after Redemption (not
price to be paid for Redemption—compare v. 16) acquired, and
in virtue of the shed blood; or, in other words, because of the
death which accomplished it.

(c) Before the Resurrection. For witness to this we ask
special attention to chapter xiil. 20: “The God of peace, that
" brought again from the dead our Lord Jesus, that Great Shepherd
. of the Sheep, through the blood of the everlasting covenant.”
The Greek here is év afuar.. The Revised Version renders
“ with the blood,” adding in the margin, “Or by, Gr. in* A
comparison of x. 19, “Having, therefore, brethren, boldness to
enter into the holiest by the blood of Jesus” (& 7@ alpare

1 Compare  Rom. v, 9, &wawbévres dv rg alpar adred, and iii. 25,
By wpotbero 6 Bede Naorhipow, dud THig wioTewg, dv 1 abrod alpary, and Ephes.

ii.'18, dyydc dyeviifyre by 14 aipare rod yporol—(where the expression “in
the blood of Christ” compared with verses following, has been well said
to'show that the blood of the crucified Saviour is the instrument whereby
reconciliation to God is effected. * This recongiliation takes place in
virtue of the sacrificial death of Christ.” See Dr. W. Saumarez Smith,
“Blood of the New Covenant,” p, 18, and Heb. ix. 25, domwep & dpyrepedg
slotpyerar eic T& dya kar’ bravrdy by aipar @Norpip (which is parallel with
3¢ aparog rpdywy kal péoywy of verse 12). And see mote of Dr, W, Sau-
marez Smith in * Blood of New Covenant,” p. 21.

Dr. W. Saumarez Smith says: “ The use of the preposition in the
Greek version of Zech, (ix. 11) is in favour of regarding the & as guasi-
instrumental, or as indicating the cause in viriue of which something takes
place. On the other hand, the fact that in ix. 12 dut is used, and not &,
and that in ix. 25, where the presentation of the blood by the high priest
in the holy place is spoken of, the preposition & obviously means ‘with®
(accompanied by or, as it were, Invested in), would corroborate the
rendering *with., According to the former interpretation, ¢ the blood of
the covenant’ is the instrumental basis of the 1isen and renewed life ;
according to the latter interpretation, it is the virtue of the accomplished
sacrifice which accompanies the great Deliverer in the new stage of His
administrative work ”. (“ The Blood of the New Covenant,” p. 24).

The argument in the text will hold equally well, whichever interpreta-
tion may be adopted.

Delitzsch quotes Ag.: * Virtute ac merito sanguinis ipsius in morte
effusi ? (p. 401).

Professor Westcott says: “The raising of Christ was indissolubly
united with the establishment of the covenant made by His blood, and
effective in virtue of it” (* On Heb,,” vol. ii,, p. 448).

See also Dr. Kay’s note in “Speaker’s Commentary.” )

“In a remarkable prophecy in the Book of Zechariah the Father is
represented as addressing the Son: ‘As for Thee, by the blood of Thy -
covenant I have sent forth Thy prisoners out of the pit wherein is no
water. Here is an evident prediction of the deliveranmce of Christ’s
people from the dreary dungeon of death. ... Now compare with this
those words of the Epistle to the Hebrews (xiil. 20), . .. Here is the
same covensant ratified by the same blood, securing the deliverance of
Christ from the pit wherein was no water, which by the prophet is
spoken of as securing the deliverance of Christ’s people, Nor, truly, are
they diverse deliverances ; Christ’s deliverance is the deliverance of His
people”’ (Heurtley’s “ Sermons on Recent Controversy,” pp. 79, 80),
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Inodv), will leave no doubt that, by whatever English preposi-
tion it is rendered, the force of & here Yequires us to understand
that it was in virtue of the blood of the covenant, because of its
availing efficacy, because, having been shed for many for the
remission of sins, it had accomplished its work, that the Lord
Jesus was raised from the dead. A comparison of ix. 15, 16, 18,
29, will make this, we believe, still more abundantly clear.
And if this be so, then, not only have we evidence here that the
blood of the Sacrifice had been effectual, and had been accepted
as effectual, before the resurrection of Christ, but also an
agsurance that the New Covenant in that blood was, before the
Resurrection, already established and confirmed, and in full forge
—even that Covenant concerning which the Holy Ghost had
witnessed that it not only contained the Lord’s promise: “I will
put My laws in their hearts, and in their minds will T write therm,”
but also the assurance: “Theirsins and iniquities will I remem-
ber no more;” concerning which the Epistle adds : “ Now, where
remission of these is, there is no more offering for sin”
(Heb. x. 18).* It follows from this that, from a date previous
to the resurrection of Christ, not only all sacrificing for sin, but
all offering for sin was for ever excluded.

And thus all question is removed as to the time of the
offering once made, of which the writer tells usin chapter ix. 27:
““As it is appointed unto men once to die, but after this the
judgment: so Christ was once offered to bear the sins of many,
and unto them that look for Him shall He appear the second
time unto salvation.” That offering must have been the
offering, not after the ascension, in heaven, but the offering
completed upon the Cross. It must have been the sacrifice
of His death on Calvary. Then and there it must have been
that “through the Eternal Spirit He offered Himself withoub
spot to God” (Heb, ix. 14). Then and there it must have been
that He offered “the one sacrifice for sins for ever” (Heb. x. 12).
Then and there it must have been that He made, by His one
oblation of Himself once offered, a full, perfect, and sufficient
sacrifice, oblation and satisfaction, for the sins of the whole
world.2

! 8o St. Chrysostom : Tnv Juabikyy did riig Buotag L8wrew, B rolvuy doijke
Tdg dpapriae diud tiig pdg Ouoiag, obkéri ypela devripas (“In Bp, Heb.,” cap. x.,
Hom. xviii., Op. Tom. xii.,, p. 175, Bdit, Montfaucon).

2 Liet 1t be furtber suggested for consideration whether the full sig-
nificance for us of Heb. ix. 8 has been guite clearly and fully exhibited by
the commentators in general. There was a Divine meaning in that veil
which shut out all from the Most Holy Place, The Holy Ghost was
teaching by it that “the way into the holy place hath not been made
manifest while the first tabernacle hath still an appointed place” (West-
cott). So—to look at the Antitype—there was no way inbo the trn‘e
Holy of Holies all the time that the type had its standing. Bub there is
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III. All this; it may be said, is very simple and very obvious.
No doubt it is so, Bub it is also very forcible. We think it
needs no addition. Nevertheless, we desire very briefly to draw

a way now. The way has been made open. There is no veil now. The
shadow which had the veil has passed away, .And we have to do now
with the ¢ruth. And in the fruth we have to do with no weil, because
there was a time when the ¢uth, of which the veil was a shadow, was
done away ; and at that same moment the typical shadow ceased to have
its standing. When was that moment? Will any doubt that it was
then, when the veil of the temple was rent in twain from the top to the
bottom ? "What a signification of Ai-twain-ment taken away and Ai-one-
ment made, at that moment when at the word “ It is finished ” the dark-
ness passed and the light shone upon the dead body of the Son of God,
even of Him who is the Resurrection and the Life! Now we have
(through a no-veil) wappnoiav eic iy eloodor T@» dytwy in the blood of
Jesus (%E[eb. x, 19), And.now the teaching of the veil is the teaching of
that which to the Christian faith (though not to the eye of sight) was,
but is not; and is not because Christ has made peace by the blood
of His cross, and so has made nigh those who in their exclusion were
far off.
See Owen’s Works, vol. xxiii,, pp. 242, 501 and 504, and Martensen,
“ Christian D ogmatics,” p. 314. .
- The words rjc saprdc avrot of verse 20 should be understood, we believe,
of our Lord’s human mortal life upon earth in the days of His flesh
(compare tii¢ caprdc avrod of v.7), in which (summing up our mortal
life) was summed up, in some sense, the veil of separation between earth
and heaven. In the rending asunder of that in His death—destroying
death and taking away the condemnation—we have the new and living
way tonsecrated for us by His own entering in by the same way in His
" resurrection-life. But, however verse 20 may be interpreted, the words
But Tob raramerdoparog should certainly not be understood as implying any
vail mow standing. The dedrepov Tob karamerdoparoc of vi. 19 is only the
" name of the Most Holy Place (see Lev. xvi. 2, 12, 15 in L XX.), and must
not be forced into giving evidence as to the existence of the veil now.
“One entrance left the way open for ever. The ‘veil’ was ‘vent’”
. (Westcott, p. 259). _
This truth is well expressed by Cyril Alex. : Awpphyrvro cal rd karamt-
raopa Tob vaod, Toig ee abrdv morebovowy fekaNdwTov 1oy Td Gy TEY aytww,
kal 7a* dowrdra Sewpior: G¢ odkbri ptv Eyobone ordow ric mpdryg crgprig,
mrepavepwpbmg Ot 110y rije TdV dyiwy 8008, Sn\ov 8¢ Bru riig elg ra dya rov aylwy
(¢ Ady, Nestor.,” lib. v., cap. v., Op. Tom. ix., ¢, 286, Edit, Migns, p. 136,
Edit. Bene.).
"* Rightly, we think, it is said by Dr. T. G, Edwards : “ The larger and
more perfect tabernacle is the holiest place itself, when the veil has been
removed, and the sanctuavy and courts ave all included in the expanded
Lioliest” (“ Ep. to Heb.,” p. 158), : C
If the truth taught by the rent veil had been kept in the full view of
faith, as a veal opus operatum, the accomplished work of the Divine
- Redeemer—the one only true High Priest of our profession—it would
surely have been impossible for the Christian Church to have sanctioned
—in its natural sense—the teaching of such tords as spoke of the open-
ing of heaven by the words of the Mass-priest, by the opus operatum in the
Eucharistic sacrifice. Lianguage which bade men believe ““in ipsd immola-
tionis hord ad sacerdotis vocern, coelosaperire” (see Gratian,  Decret.,”
par. iii.; “ De consecratione,” dist. i1, can. 1xxii,, p. 1288), may, at first, have
been comparatively innocent, because the belief of Christ’swork mighthave
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attention to three passages in the ninth chapter of this epistle.
‘Rach of these has an evidential value of its own. All three
combine to show most clearly that (whatever subordinate
position may be asgsigned to ‘the report or evidence of death, or
to the application of the atoning efficacy of’death as by the sprink-
ling of blood) the real benefits of 'the sacrifice—the remission of
sins, the purging of the comscience, the promise of eternal
amheritance—is, by the Christiom faith, to be ascribed to the
death of Christ, and, to that alome.

() The first passage is Heb. ix. 11-14. Tt compares and
contrasts the legal and ceremonial purification by the blood of
sin-offering, or by the water of separation—with the purging or
ganctifying (in its relabive sense) whereby the blood of Christ
purifies the conscience of the sinner. Does the sprinkling of
the blood of Christ purge because it is presented after an
interval (either as life or as death) in Heaven ? Nay; but it
purges the conscience because it is the blood of Him who entered
into the holy place after he had obtained eternal redemption for
us. It purges because it is the blood of Christ, who, through
the Eternal Spirit, offered Himself without spot to God.

deprived them of their dangerous meaning, and left in them only what
faith might see in the memorial, clothed in a *holy excess of language
(see “Romish Mass and English Church,” p. 92). But there is good reason
to believe that even in the mind of Gregory they were not free from
suggestions of superstitious ideas (see Neander, *Ch, Hist,” vol. v.,
pp. 173, 174, Bdit. Clavk)., And in after ages, as the atoning work of
Christ became obscured, their natural sense must have acquired a reality
in the popular mind which can only have ministered to a spirit of
delusion.

Much of popular misconception concerning the High Priesthood of
our Blessed Lord might have its correction in the full view of the truth
that the priesthood after the order of Melchisedec is the priesthood not
of “the priest behind the veil ” (Ezpositor, June, 1888, p. 419), but of an
opened heaven and a rent veil—of Redemption accomplished by His
death—of Atonement perfectly made by His blood.

It has been truly observed of the writer of the Epistle to the Hebrews
bow central to his system of thought “is the conception wf Christianity
as the religion of free access, and with what truth that conception may
be represented as the dogmatic kernel of the epistle” (Dr, Bruce, in
Eapositor, December, 1889, p. 434),

! The argument of our text will hold even if the interpretation given
of alwwiay Mrpwow edpduevoc be thought doubiful, Delitzsch, indeed,
approves of Ebrard’s translation, ‘“accomplishing thereby an eternal
redemption.” And he regards the redemption as not fully obtained
before our Liovd’s entrance to the Father, that entrance being itself the
conclusion of the great redeeming act (on ix. 11, 12, vol. ii., p. 82, Engl.
Trans.). But he acknowledges that Liinemann’s rendering, *after He
had obtained,” is “not ungrammatical » (p. 82).

. Against this view, which is approved by Alford, and is vegarded as not
madmissible by Professor Westcott, the following remarks of Dr. Owen
seem very forcible :

“What they say, that the sacrifice of Ghrist was performed or offered
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~(b) The second passage is Heb. ix. 15-17. Tt is a passage,
the interpretation of which is much disputed. But, however
interpreted, it bears witness to death as the means for the re-
demption of the transgressions under the first covenant, and,
teken in connection with the previous passage, sets this death
simply as death before us as constituting Christ the Mediator of
the new covenant. ' '

in heaven, and is yet so offered, utterly overthrows the whole nature of
His sacrifice. For the Apostle everywhere represents that to consist
absolutely in one offering, once offered, not repeated or continued.
Herein lies the foundation of all his arguments for its excellency and
efficacy . . . In this place the ‘redemption obtained’ is the same upon
the matter with the ¢ purging of our conscience from dead works’ (verse 14),
_which is ascribed directly unto His blood.” T[It may be added, “and to
His blood as the application of the one offering on the Cross.” See
v.14.] (**On Heb. ix. 12,” Works, vol, xxiil,, p. 277, edit, Goold.)

“Tt is a vain speculation, contrary to the analogy of faith, and destruc-
tive of the true nature of the oblation of Christ, and inconsistent with
the dignity of His persou, that He should carry with Him into heaven a
part of that material blood which as shed for us on the earth. This
some have invented, to maintain a comparison in that wherein is none in-
tended. The design of the Apostle is only to declare by virtue of what
He entered as a priest into the holy place. And this was by virtue of
His own blood when it was shed, when He offered Himself unto God.
This was that which laid the foundation of, and gave Him right unto the
administration of, His priestly office in heaven,” [bid., pp. 280, 281. See
also Gouge on Heb., vol. ii., p. 242, edit. Nichol.

The argument which follows, beginning with verse 15, Kat &ud rodiro, in
its natural interpretation connecting the drolirowoic with 8avdrov yevoubvou,
seems a very strong confirmation of Dr. Owen’s view, which is certainly
the one which commends itself to ordinary minds as the ‘natural and
obvious meaning of the Apostle’s language. The very words dut roii I8tov
atparog (verse 12) seem to imply that the redemption has been made, not
is about to be made, by the blood. He already has wappneia elc v cloodor
7@ dylwy in virtue of His blood shed (see x. 19).

The Vulgate has “eterna inventa redemptione ;” the O.L., * sterna
expiatione reperta,’ Cyril Alex, says: Té idwov alpa rjc dwdvrov Lwijp
dvrd\aypa Sodg, lparo ¢ xdopp rabryy My deviay Nirpwow (“InEp.Heb.,”
ix. 12, Op. Tom. vii,, c. 984, edit. Migne).

But whatever question there may be about the possible sense of
€Updpevog in verse 12, there can hardly be any fair question (uotwith-
standing Dr. Milligan’s argument in “ Resurrection of Our Lord,” p. 254)
as to the meaning of éavrdv wpoohiveyrer in verse 14, “ The sacrifice upon
the altar of the Cross preceded the presentation of the blood. The phrase
taurdy wpoohveykey clearly fixes the reference to this initial act of Christ’s
high-priestly sacrifice” (Westcott, in loc.,, p. 261; see also Westcott's
note on wpospépy iavrdy in verse 25, pp. 273, 274).

Even Delitzsch says : “'We give up any reference of wposhweysey here
to Christ's heaveI{l){ mpoopopd, such as that assumed by Bleek and the
Socinian and Arminian commentators, Whenever the sacrifice of Christ
* ig typically and antithetically compared with the sacrifies of the Old
Testament, it 1s His self-oblation on the altar of the Cross which is the
point of comparison ” (* On Heb.,” vol. ii., pp. 95, 96, Engl. Trans.).

" This suffices for the argument in the text, which is meant to rely mainly
on this unquestionable teaching, '
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(¢) The third passage is Heb. ix. 18-22. It shews from the
‘history of the first covenant, the connnection of blood—the
blood of sprinkling—with this necessity of death. This last
‘passage is specially valuable and important, because after speak-
ing of the sprinkling of the blood, the blood of the covenant, it
-adds ¢ “ And almost all things are by the law purged with blood,
and without shedding of blood is no remission.” The force of
this passage lies especially in the fact that it does not say
e without sprinkling of blood is no remission,” but it says,
‘yapls aipaTekyvalas ol yiverar dgeais, thereby showing us the
true subordination of the sprinkling as a means merely of
applying the efficacy which is to be viewed as resulting only
from the blood-shedding’—that blood-shedding which, in the
case of the great High Priest of the good things that were to
come, has its account given us in the words of verse 26 : “ But
now once in the end of the world hath He appeared to put
away sin by the sacrifice of Himself.”

We believe it is very important to distinguish clearly between
the true efficacy of the blood which makes atonement, the death
which effects our reconciliation, the shed blood of the everlasting
covenant, on the one hand ; and on the other hand the ordained
means for the application of the atoning sacrifice to our souls,
the appointed seals which warrant our faith’s appropriation of
the merits of Christ’s passion, the Divine pledges which teach
each Christian heart to look by faith to the Redeemer’s cross
and say: “ He loved me, and gave Himself for me.”

. If this distinection is not always very distinctly visible in the
Old Testament, it ought certainly to be very clearly seen in the
light of the New Testament.

It is essential, no doubt, that by the application of the blood

1 Attempts have been made to evade the true meaning of this declara-
tion by translating aiparecyveia © sprinkling of blood.” See Kurtz, *Sac.
Worship,” p. 104, But Luke xxii. 20 is decidedly against this. See
Delitzsch as quoted by Alford in loe. See also Cremer’s Lex ¢n woc.

Besides, the Writer has another term by which he expresses the
sprinkling of blood (xi, 28), and he is not likely to have coined a word
to express the same thing here. And even if he had coined a word for
the purpose, it would hardly have been aiuarecyvoia.

Alua keytery denotes only the shedding of the blood as the act of killing.
# Fuarther, in favour of the signification blood-shedding . . . the expression
employed concerning the blood of Christ, Liuke xxii, 20 . . ., tells. And
finally, the word occurs in patristic Greek—where it is not generally used
in any specially ritualistic or Christian sense—simply with the meaning
blood-shedding, slaying, murder ” (Cremer, p. 71), .

Bengel says : “Sine effusione sanguinis non fit remissio ; hoc axioma
totidem verbis extat in Tr. Talmudico . Joma. vid, imprimis Lev.
xvii, 11.” ' ¢

In the case of the dwebixy with Abraham, in Gen. xv. (see verse 18 of
LXX)), there was aiparexxvoia, but apparently no sprinkling,
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we should .be ¢sanctified”—* washed, and sanctified, and
justified.” How else can we have the blessedness of those
whose iniquities are forgiven, and whose sins are covered %
And it is just this application of the Atonement whereby we
are “sanctified ¥ in this relative semse—a sense, however con-
nected, separate from the idea of inward and spiritual change,
But this sanctification involves no renewal or repetition of
offering, no perpetuation or continuation of. sacrificial oblation,
Faith 13 to see all as the outcome of the one sacrifice of the
Cross. We are sanctified for admission into the most holy
presence, and into His sacred service “through the offering of
the body of Jesus Christ once for all” (x. 10). “For by one
offering He hath perfected fov ever them that are sanctified ”
(x. 14)—that is, those whose hearts are thus “sprinkled from an
gvil conscience” (x. 22), whose conscience is “purged from
dead works” (ix. 14), purged in that purging—the fountain
open for sin and for uncleanness—of which we read in the begin-
ning of this epistle, that when the Son of God had by Himself
made a purgation for sins (xafapicudv momoduevos TdY duap-
Tiiv), He *“ sat down on the right hand of the Majesty on high ™

(i 8).

1Tt is most important to observe that there is an ambiguity in the term
 perpetual sacrifice.” (1) It may mean a sacrifice to be offered perpetually.
(2) Or it may be taken as the equivalent of the language of Heb. x, 12,
piay brrtp dpapridy wposevbyrag Quoiaw, e v Smvectc—a juge sacrificium, be-
cause by reason of the ume gffering it is perpetnally available, insomuch
that because of its being one and once, and in that once having perfectly
accomplished the work of propitiation, all other ofering is for ever
excluded.. :

There is an important element of sacrifice—t/e important element in
view of present controversies—the idea of which is necessarily included in "
the one sense, and ezcluded from the other.

The fivst sense involves the assertion, the second the denial, of perpetuity
of oblation. An example will show the importance of this distinction :

In the first sense the term is used by R. I Wilberforce in ¢ Doctrine
of Incarnation” (p. 252, edit. 1885; see also Canon Carter’s Correspond-
ence with Marriott, part ii,, p. 86); and he quotes in support of it a
passage which goes to give countenance to it only in the second sense (*a
sacrifice of everlasting virtue, to be the continual propitiation for our
sins”). Itis a quotation from Dean Jackson, whose testimony is clear
against it in the first sense. e says of Christ : * He is gone before us
into the sanctuary to make perpetual intercession, Who before had made an
everlasting atonement for us here on earth” (Works, vol. x., p. 38, Oxford,
1844), Again: “The.Apostle could not prove the legal services to have
been imperfect for this reason, that they were often offered, unless this
universal were tl'ue,‘ and taken by him as granted, ¢ that no sacrifices or
sacrifice, of what kind soever, which is.offen offered, can be perfect, or
sufficient to take-away sins.’ . . . If it had heen of value infinite, or all-
sufficient to take away sin . , . there had been no more offering either
required or left forsin . . . forif once offered, it were in the nature of
an-offering infinite ; it necessarily took away all other offerings or manner
of offering for sin ? (Ibid., vol, ix,, pp. 584,:585).  °
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But we pass on. The more the Epistle to the Hebrews ig
carefully studied as a whole, thfe stronger, we believe, will be the
impression conveyed of the veil rent, the way opened, the pro-

itiation made, the expiation accomplished, and all by the very
death of Christ, by the shed blood of Atonement, the blood of
the New Covenant shed for the remission of sins. How exceed-
ing blessed is the assurance of this testimony to the truth of
sin quite put away by the sacrifice of Christ !

The otfering and sacrifice of the Cross is épdmaf. Tt is “once
for all,” because in that one sacrifice, once offered, the great
work has been perfectly done, the Atonement for sin has been
perfectly made. “ Once for all * Christ hath “put away sin by
the sacrifice of Himself” (ix. 26).

And with the light thrown upon this sacrifice from the other
teachings of the Old Testament and of the New, from a com-
prehensive view of the testimony of Holy Scripture to the death
of Christ, we are more than confirmed in the persuasion that the
divine teaching of sacrificial propitiation leads wus, with no
doubtful leading, to the view of the Redeemer’s cross as a
Pena Viecaria, endured by Him who knew no sin, bearing as
our substitutional representative the sinner’s awful death, the
law’s terrible curse, and cancelling by payment the sinner’s
tremendous debt. _

Here we close an argument which, however incomplete, we
cannot regard as insufficient.

We are often reminded that in speaking of sin as a debt we
are using a metaphor which admits only of a partial application,
and that we should beware of thinking that the doctrine of the
Atfonement can ever be perfectly conceived of under the idea of
anything like any sort of a commercial transaction. The state-
ment is quite true, and the caution may be many times needed.
Yet, we are persuaded, there is a prevailing tendency to a very
dangerous error, which might be corrected by ever remember-
ing the authority of One who has, in a parable, set before us the
view of sin as a debt, and the sin of each individual as a debt
of ten thousand talents. Let the Christian’s faith be taught to -
take a view of that immeasurable debt, with its terrible con-
demnation. And then let the Christian’s faith be assured that
that debt is all remitted, and remitted because paid, and paid
because the Incarnate Word has died ; paid by the blood of
the Cross, so that thereis now no condemnation to them that are
in Christ Jesus. :

This view is unquestionably prominent in the patristic con:
ception of the Atonement, and that because, as we be]ievg,, the
Fathers rightly saw it underlying one true aspect of sacrificial
death. If we would have ouy faithin the blood of Christ made
effectual to the inward purifying.af our hearts, we must have the
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eyes of our faith enhchtened to see how the b]oodof Chrlst purgeth
or cléanseth from allsin (vabapile &md wdons apaprias, 1 Johni.7)
in the way of taking away all the guilt and all the curse, as the
application of the Atonement omce for all made when that
blood was shed on Calvary. ZThen in the visible sanctuary the
veil of the temple was rent in twain from the top to the bottom,
and then for sinners was access -made into the Holiest by thie
blood of Jesus. Then were heaven and earth brought together,
Then was a fact accomplished, a burden borne away, a debt paid,
an enmity taken away, a peace made, a victory won, won by
Him Who now lives and reigns at God’s right hand, to Whom
all power is given in heaven “and in earth. Let none say with
their lips or think in their hearts that they have to choose
between the faith of a dead Christ and the belief in a living
Saviour. Let no one imagine for a moment that because we
insist on the true view of the precious blood of Christ as the
great and wondrous propitiation for the sinner’s sin, therefore
we must make light of the ascended Saviour's might, or despise
the grace of our great High Priest upon the throne of God.
Nay, the true faith of Christ’s atoning death is also the true
faith of Christ’s victorious resurrection-life, the life which has
triumphed over all the powers of darkness, and trampled under
foot the dominion of death and of Hades, It is the faith of a
present, mighty, living, loving Saviour. It is the faith which
ever desires to hear His voice and follow Him. It is the faith of
Him, the Good Shepherd, Who laid down His life for His sheep,
havmd power tolay it down and to take it again. It is the faith
of Hlm, the Great Shepherd of the sheep, brought again from
the dead by the blood of the everlasting covenant. "It is the
faith which rejoices to drink in His Word, the Word whereby
He still speaks to the hearts of all who come to Him, and says,
“I am He that liveth and was dead, and behold I am alive for
evermore. Amen. And have the keys of hell and of death”
(Rev. 1. 18).
N. Dimock.

T

Arr. VL—THE ARCHBISHOP'S COURT.

IT was a miserably cold and foggy morning in one of the early

days of February when we wended our wayin the semi-
darkness from the West End towards the venerable pile of
buildings known as the Archiepiscopal Palace at Lambeth, with
its gray weather- beaten tower, its great hall (now the library),
and its chapel, which has been a national shrine for the last
seven centuries, its guard-room and gallery, and its mansion,
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" the stately building of the new. house looking out on the terrace
and the garden, This palace—or, ag it was formerly called,
Tambeth House—has beqn the ofﬁma} residence of the Arch-
ishops of Canterbury during a succession of fifty-one occupants
of the see. This house has sheltered for these seven hundred
years the Primates of all England and Metropolitans, and with
them has been bound up more or less the literary, the eccle-
siastical, and the political history of the realm. The position
of their abode here on the banks of the Thames, outside their
own diocese, at a time when they possessed nearly a dozen
palaces within it, is indeed of no little political and ecclesiastical
significance, for it is nothing less than a standing memorial of
a great struggle with the Papacy—a protest of the English
Church against the dictation of Rome, and also of her cham-
pionship of the interests of the people.

It was, as we have said, a morning when the dark pall of a
dense London fog—hich somuch impresses the visitor to London,
and which has been so realistically and graphically described
by the authoress of “ Robert Elsmere” in the feelings of her
hero, who had lately come up from his country living in Swrrey
—hung over the ancient home of the occupant of the throne of
Canterbury. But groping our way along the south side of the
Thames towards the old.red-brick building, our mind was full
of other musings. Was not that an eventful day in the history
of our Church—a crisis, a turning-point, when perhaps the
Anglican Church might take a new departure? Men were
hurrying along the streets as usual, quite oblivious of the fact
that the old Court of Audience—the personal court of the Arch-
bishop for ages—was being stirred into potentiality on that day
after lying dormant for many long years. “The case” was to
be heard “on its merits,” It had been decided that the Arch-
bishop had jurisdiction by various trains of reasoning—legal,
historical, and ecclesiastical.

By this time we had arrived at the great hall or library,
which certainly needed artificial light at the time, whatever
fresh light learned counsel may have thrown on the subject of
“lights.” A goodly number of interested spectators, both clergy
and laity, had already assembled, and we noticed the Dean. of
Windsor, who was said to be acting as “the Queen’s eye” in
the case. The learned counsel were in their places, and near
them perfect libraries of ecclesiastical wealth, “Many ladies,
and quite young ladies, were there, prepared to listen for hours
to the prolix arguments on these intricate points. Two eminent
artists had taken up their position to transfer the scene to
canvas,

The great hall, or Juxon’s Hall, now the library, is in itself
Tull of interest, and it was rebuilt in a most reverent restoration
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by that Prelate in 1660, This edifice, probably erected by
Axchbishop Boniface in the thirteenth century and refounded
by Archbishop Chicheley, is externally a brick structure, and in' -
the centre of the roof rises an elegant louvre or lantern, sur-
mounted by the arms of the see of Canterbury, impaling those of
Archbishop Juxon, the whole surmounted by a mitre. The
interior is remarkable for its magnificent roof, and its striking
beanty seems to bear evidence of Chicheley’s designing, some-
what resembling those of Westminster Hall and the great hall
of Hampton Court Palace. This noble hall (once destroyed by
the regicides, Scott and Hardy) has been the scene of many an
eventful episode. Not to mention the consecration banquets of
Archbishop Langham in 1367, it has received Convocation
twice. Here in 1534 was witnessed the'special gathering of
the clergy under Cranmer to take the oath which assigned the
succession to Anne Boleyn. Three years later a body of Bishops
assembled frequently to prepare the “godly and pious institu--
tion of a Christian man, called the ‘Bishops’ Book’” Here
took place that unseemly interchange of recrimination between
Cranmer and his deadly foe, Bonner, when Gardiner and Bonner
were arraigned before the Primate. In striking contrast to this
was the gathering in 1534, in the same hall, of the whole body
of Reform-tainted Bishops and clergy before Cardinal Pole, to
receive at his hands “absolution from their heresies” and in-
structions for their guidance. And it was on the occasion of
Queen Elizabeth’s visit to Archbishop Parker that the Queen
heard a sermon from Dr, Pearce “ from an upper gallery looking
towards the Thames,” which formed the site of the old library.
The Archbishop of Canterbury entered the library soon after
ten with his episcopal assessors, the Lord Bishops of London,
Oxford, Rochester, Salisbury, and Hereford (who has taken the
place of the Bishop of Winchester)—prelates, the flower of their
order, who are what the Reformatio legum says they should
be, “moribus et doctrina prestantes viros "—and his Vicar-
General, and took his seat in the centre, being slightly raised,
with three on either side. The court was opened with prayer—
a noteworthy feature in a court of justice—the collect “ Prevent
us,” ete., and the Lord’s Prayer, which was repeated with great
earnestness by those assembled, the learned counsel on either
side joining in. Thus the proceedings commenced, the end of
which no one can see, nor is it possible to conjecture what may
be the momentous issues of the present crisis. There is, how-
ever, a “strong consolation” that orisons have been made by
the Church unceasingly on the Archbishop’s behalf, and men
have prayed everywhere, lifting up holy hands, that he may
“have a right judgment in all things.”
"~ Meantime, we turn to the Archbishop’s jurisdiction, which
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moves potentially in this his personal court of the, Audience,
And the first remark we have to make is this: by what very
cautious steps the conclusion has been arrived at that the Arch-
bishop has jurisdiction to try his suffragan, if need be, as judex
solus, with or without assessors. To begin with, the Archbishop
felt a hesitancy as to his jurisdiction. He had no desire to rush
into such a painful position as to assume the 7dle of judge of
one of his brethren ; the idea is abhorrent to any right-feeling
mind. Consequently he declined to take the step which he was
requested to take. The question of jurisdiction was then referred
to the Supreme Court, and it was argued before the Lord Chan-
cellor, Lords Herschell, Hobhouse, Macnaghten and Sir Barnes
Peacock, and, as assessors, the Bishops of London, Salisbury, Ely,
Manchester, and Sodor and Man. The result was a unanimous
decision on their part of the Archbishop’s jurisdiction. Even
after the question was raised by way of protest before his Grace
himself, and after hearing counsel on both sides, he delivered
what is allowed to be by the critics themselves a most learned
and lucid judgment-—not following in the wake of the strict line
of legal argument adopted by the Privy Council, but arrived “by
an entirely different line of inquiry” at the same determination
—viz.,, that the Arehbishop possesses Metropolitical jurisdiction,
that it moves in his own personal court, and therefore he was
bound to hear the case. The Archbishop does not say that
there is no other form of jurisdiction possible, for it has been
argued that the true court for trying a Bishop is the Archbishop
sitting with a synod of the province. The Axchbishop does not
deny the position, but this is not the question. The question is,
Can the Archbishop, sitting as judge, with certain assessors, try
& case in which one of his suffragans is defendant? And it has
been decided, as pointed out above, that he can; or, to put the
argument in another form: A certain case was brought into a
court, and in the court itself its jurisdiction was controverted.
The business of the court was then simply to examine what was
sald against it. The court  had no contention of its own, nor
was it an advocate on the positive side. It had been applied to
as existent, and the Privy Council had declared that the State
recognised it. Its own part was limited to examining the
arguments alleged against it and showing that they failed, and
that the substitutes proposed for itself were not available.

‘What this metropolitan jurisdiction is, even the judicious
Hooker, who has not been before quoted in the controversy,
Wwill tell us in his spirited retort to Thomas Cartwright, the
Nonconformist. “The truth,” he says, «is too manifest to be
So deluded. A Bishop at that time (Nicene Council, 325) had
Power in his own diocese over all other ministers there, and a
Metropolitan Bishop sundry pre-eminence above all Bishops,
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one of which pre-eminences was in the ordination of.  Bishops,
to have «dpos. Tdv ywopévwy, the chief power of order-
ing all things done, Which pre-eminence that council itself
doth mention, as also a greater belonging unto the Patriarch, or
Primate of Alexandria, concerning whom it is likewise said, that
to him did belong éfovaia, authority and power over all Lgypt,
Pentapolis, and Libya ; within which compass sundry Metro-
politan sees to have been, there is no man ignorant, who in
these antiquities hath any knowledge.” '

Keble, in his edition of Hooker, says, “the Metropolitan is

the judge of causes and appeals against Bishops ” (iii. 738).
. “Tor certain prerogatives,” continues Hooker, *“there are wherein
Metropolitans excelled other Bishops, certain also wherein Primates
excelled other Metropolitans,” Archiepiscopal or Metropolitan preroga-
tives are those mentioned in old imperial constitutions . ... to have’
the hearing and just determining of such causes as any man had against o
Bighop ; to receive the appeals of the inferior clergy, in case they found
themselves overborne by the Bishop, their immediate judge.

It was thus decreed in the Council of Anéioch : © The Bishops
in every province must know that he which is Bishop in the
mother city hath not only charge of his own parish, or diocese,
but even of the whole province also ” (Canon 9). Again: “I&
hath seemed good that other Bishops without him should do
nothing more (reperrov) than only that which concerns each

one’s parish and the places underneath it By the same
Council all Provincial Councils are reckoned void and frustrate
(Canon 16), unless the Bishop of the mother city within that
province where such Councils are, were present at them. So
that the want of his presence, and the want of his approbation
in Canons for Church government, did disannul them, but not.
so the want of others. Iastly, concerning the election of
Bishops. The Council of Nice has this general rule (Canon 4),
that the chief ordering of all things here is in every province
committed to the Metropolitan. We find the same in the
Antiochene Canons (341), about which Dupin says, ¢ that they
contain the wisest and justest rules that were ever observed in the
Christian Church.” The 9th Canon says:

It behoves the Bishops in every province to own him that presides in
the Metropolis, and takes cave of the whole province. Therefors it is
decreed that he (Metropolitan) have special honour paid him, according to
the ancient which was tn force in the age of our fathers. et every Bishop'
dolpothing else (but ordinary duties) without the Bishop of the Matvo--
Ppodis. :
© These can mean no other Canon but Canon Ap. 27-35. No
other Canon but that to this purpose can be found, which can
be'said to be in force in the time of their futhers. »

It must be remembered that by 1 Eliz cap. 1, sec. 36, this’
with the other three General Councils has been accepted by the
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realm and Church of England, and are referred to as “ancient
canons ” in the Archbishop’s address to the Bishop-elect.

9. The next remark we have to make is touching the use of
the word “claim.” The Cambridge ¢ Protest” talks about the
Archbishop making a claim to his jurisdiction, and this
language has been repeated in those other unfortunate
documents which have appeared in other dioceses. «Glib”
protests, as the Dean of Windsor rightly called them, which are
received in the morning and forwarded by next post, with, per-
haps, only a cursory glance. It is true the leading signatories
of the Cambridge protest have tried to evacuate the force of this
ugly word, ~butj:here it stands, q,nd it }ooks. as if the Arch-
hishop was trying to get something which did not rightfully
belong to him or hisoffice. But a Bishop does not lay « claim ”
to the jurisdiction which he wields in his Consistory Court—
ordinary or delegated, *“habitual ” (i.e. potential), or “actual *—
because he has it ; it isinherent in his office, and follows conse-
cration. And. just what the Bishop has in his Consistory
Court of the diocese, that the Archbishop has in his Consistory
Court as Bishop of a diocese, and in his personal Court of the
Audience, as the Archbishop of the province. He does not
claim jurisdiction in either case—he possesses it; it is in-
herent in his office, in the one court gud Bishop, and’in the
other gud Arvehbishop, or Metropolitan. The Judge of the
Queen’s Bench and Exchequer might be said with equal justice
to claim his jurisdiction for his court, but he does nothing of
the kind ; it is there—and when he takes office he simply suc-
ceeds to its consequential function and prerogative. *He
beareth not the sword in vain,” What a deal of trouble would
have been spared, if men had first weighed their own words,
and considered the distinetion upon which we are insisting !
But the clear incisive brain of the Bishop of Peterborough has
brushed all these cobwebs aside with a master’s hand. There
is one “ word which the memorialists have used,” he says in his
letter to the Archdeacon of Oakham of February 18th, “in
expressing their dissent from it, to which I venture to take
exception.” :

They speak of the Archbishop having made “a claim” to the jurisdic-
tion, The word “claim ” hardly, T think, correctly expresses all the facts
of the case. His Grace, as I understand these facts, having been called on
by the promoters of the suit to hear their complaint against the Bishop
of Lincoln, declined to do so till he should be advised by *some com-
petent Court” that he had jurisdiction. The promoters accordingly
brought the question before the Judicial Committee of the Privy Gouneil,
which unanimously decided that the Archbishop had such jurisdiction,
and therefore remitted the case to him to be “dealt with according to
law.” When the same question of jurisdiction was again raised before
him, his Grace decided it, as he was bound to do, according to the best of
his ability and knowledge, and arriving, though on different grounds, at
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1('%19 same conclusion which had been previously arrived at by the superior
ourt. :

After this admirable letter we hope to hear no more about
claims. 'We may further add, ecclesiastical jurisdiction seems
well-nigh Impossible, if a conclusion reached by both Church
and State independently, and after patient and presumably
honest investigation, is regarded to be open to revision by
universal suffrage. ,

But it has been said we are wishing for an Anglican Pope,
and to set up a Papacy at Lambeth-—in fact, advocating the
“one-man system.” Yet this is the very opposite to that for
which we are contending. We are upholding the rights and
privileges of the local Metropolitan as against the universal
“claim ”’ of the supreme Pontiff; the autonomy of National
Churches against the centralizing power of the Papacy. We
are contending for the primitive discipline with Beveridge and
Hammond, and plead for the “ancient Canons.” In short, of
the two traditional lines of teaching on this point in the
Catholic Church—the whole college of the Apostles and the one
member; the universal episcopate, or Petrine claims—we de-
liberately take our stand with the ‘‘ancient customs” and
primitive discipline, 4.e.; the universal episcopate « territorially ”
spread throughout the world, with its local Metropolitical
centres, which is its matural outcome., For the hierarchy was
only an organized episcopacy. Rome knows that the only
ecclesiastical regimen she has to fear is the Patriarchal, and the
only jurisdiction that could threaten her is the Metropolitical,
¢ Accordingly she has compelled all Metropolitans to apply to her
for the due exercise of their functions, and thereby destroyed their
rights and prerogatives by claiming a nniversal appellate jurisdic-
tion.

This is why the sitting of the Court at Lambeth has been
jealously regarded at Rome, where (apart from all questions
with regard to the right of the Archbishop to try his compro-
vincials) this revival of a purely spiritual Cowrt is likely to
work strongly in favour of the contention that the Church of
England is not in its essence Erastian, and where it is feared
that it will have a sure tendency to stop the outflow of those
who desert their mother Church on the ground of its Erastian °
character. ‘We wonder the signatories of the “protest” do not
see that by depreciating Metropolitical rights and this spiritual
Court of the Archbishop, they are unwittingly playing Rome’s
«Jittle game.”

Yet, to our surprise, at the annual meeting of the English
Church Union, held at Folkestone (January 30th last), the Rev.
'W. Crouch, of the Cambridge University branch (and pre-
sumably one of the signatories of the Cambridge protest), made
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" the following remarks : “The one-man system, whether it was
sntroduced at Rome or Oanter})ury, necessarily involves, both

olitically and religiously, an infringement of the liberties of
the people. And what aspoplshed hlUl. was that those who
were accusing us of Romanizing, of leading people towards the
Pope, were the very men who were 1*eady.to use the weapon
of Popery—the ome-man system—when it best suited their
purposes (cheers).” W/Ye always th‘oug_ht thg English Church
TUnion plumed itself on its Churchly instinets, its knowledge, not
only of rituel, but Church history and primitive discipline, its
respect for ancient customs and ecclesiastical precedents. Yet
here we have a represenfative lecturer talking such arrant
nonsense, and being cheered to the echo for his remarks.
What would the history of the ante-Nicene period say to such a
statement, where we find the thimg, if not the name ? the great
Council of Niceea, whose watchword was, “Let the ancient
customs prevail’—i.e., Metropolitical rights—which it insisted
upon in the case of Rome, Alexandria, and Antioch? What of
the ¢“ 150 fathers beloved of God” at the Council of Chalcedon,
which gave the same privileges to the throne of Constantinople?
(New Rome)., What the opinions of Dr. Hammond, De Marca,
Dr. Beveridge, and Sancroft, who aver that not only is the
Metropolitan of very great antiquity, but acknowledge that it is
an Apostolic institution ? What would the great Patriarchs of
the Eastern Church now say to it %—The “one-man system !
there is one father of a family, one head of the State; there is
only one parish priest, one Bishop in a diocese, one Metropolitan
over a province, and one Patriarch over several provinces. The
“one-man system ” of Canterbury does not mean a centralized
despotism, a spiritual monarchy, a universal doctorate, a
localized infallibility. That was denounced by Gregory L. as
the mark of Antichrist when first assumed by John the Faster,
of Constantinople. No; it means the ancient order of the
hierarchy, the dune subordination of office-bearers, after the
Apostolical norm, the view of the Church sustained by the
“Gallican liberties.”

4. Again, it has been said by those who cannot away
With this spiritual Couwt of the Archbishop that not only the
best, but the only way to try a Bishop is by the Synod of the
Province, But here again the signatories have got into con-
fusion, some meaning the Convocation of the province, and
others & Synod pure and simple, but not the Convocation.
“T}th regard to the former, the Bishop of Peterborough has
Pointed out not only the untenableness, but the absurdity of

onvocation, inasmuch as it is composed of two houses, and it
Would not be a seemly thing for preshyters to sit in judgwent
Upon a Bishop, and possibly their own Bishop. "Wh;l‘etlpon

2F
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Mr. Medd writes to disclaim any idea of wishing for “the
modern and uniquely English institution of a Convocation of
two houses ” (Quurdian, March 5th). He desires “the Synod
of the province, presided over by the Archbishop as Metro-
politan.”  But this is the first disclaimer we have had, although
the discussion has gone on for months, Besides, Mr. Medd only
speaks for himself; and we are not sure that many of the
signatories do not mean Convocation—at all events, of the
upper house. Now, if we take the first suggestion, “ the Synod
of the province,” by what autbority can it be called together?
and could it be convocate without the permission of her
Majesty ? Such a grave and novel step as calling a Synod of
the province to judge an English Bishop would not pass un-
challenged by the powers that be and the authorities of the
State—at least, with the law as 1t is. ’Tis true there have been
three meetings of Bishops of the Anglican Communion at
Lambeth, but not to try for heresy ; and these informal meetings
—+the Lambeth Conferences—passed unnoticed by the State,
and were ignored by the Court. There are no precedents for
the trial of a Bishop by a “Synod of the province” in this
country, and the law must be altered to obtain it, DBut there
are a few precedents as to Convosation—e.g., such as the case of
Roodman, Bishop -of (loucester; and would the signatories
approve of the high-handedness of Laud ? These are the facts
of the case as told us by Fuller, the Church historian :

The day before the ending of the Synod, Godfrey Goodman, Bishop of
Gloucester, privately repaired to the Archbishop of Uanterbury, acquaint-
ing him that he could not in his conscience subscribe the new Canons (of
1640), It appeared afterwards he scrupled some passages about the
corporal presence, Bub whether upon Popish or Lutheran principles he
best knoweth himself, The Archbishop advised him to avoid obstinacy
and singularity thereon. However, the next day, when we all subscribed
the Canons (suffering ourselves, according to the order of such meetings
to be all ecnncluded by the majority of votes, though some of us in the com-
mittee privately dissenting in the passing of many particulars) he alone
utterly refused his subscription thereunto. Whereupon. the Archbishop,
being present with us in King Henry the Seventh his Chappell, was.
highly offended at him, * My lord of Gloucester,” said he, “ I admonish
you to suobscribe ;” and presently after, “My lord of Gloucester, I
admonish you the second time to subscribe ;* and presently after, “I
admonish you the third time to subseribe!” To all which the Bishop
pleaded conscience, and returned a deniall,

Then were the judgments of the Bishops severally asked, whether
they should proceed to the present suspension of Gloucester for his con-
tempt herein. Davenant, Bishop of Sarisbury, being demanded his
opinion, conceived it fit some lawyers should first be consulted with how
far back the power of a Synod in such cases did extend. He added,
moreover, that the threefold admonition of a Bishop ought solemnly to
be done with some considerable intervals betwixt them in which the
parly might have time of convenient deliberation. (% Church History,”
Cent. X.VIL, ch, xi.)



The Archbishop's Counrt. 389

Dr. Fuller was at this time Proctor to Convocation for
Bristol, and it is clear both houses sat together from this
episode at that time. Bishop Davenant was his maternal uncle,
and represented our Church at the Synod of Dort.

5. If, then, the trial of a Bishop in Convocation be un-
satisfactory for the reasons above stated—uand there is mo
precedent in this country for a trial by a Synod of the province

ure and simple—there is nothing, according to our present
constitution in Church and State, left bubt the Avchbishop’s
spiritual Court to fall back upon, And tbis Court of the Arch-
bishop is deeply rooted in the constitutional history of the
country, for it can be traced back to the Norman Conquest at
least. It is, moreover, the Court whose appellate jurisdiction
was restored to it by the Reformation settlement, and which
had been filched from it for a season by the Pope of Rome, It
is fully upheld in the Reformatio Legum of Edward VI If
the interference of any court was to be invoked, we cannot
conceive of one whose title to our respect can be more assured
than that which is now sitting, It is the Court of Audience—
Ouria Audientice Cantuariensis. This Court of Audience
used to be “held in Paul’s Church, in London, which Court, of
equal jurisdiction with the Arches, is inferior thereunto in point
of dignity as well as antiquity ; and the judge of this Court is
called the ‘Auditor or Official of Causes and Matters’ in the
Court of Audience of Canterbury, This was anciently held in
the Archbishop’s Palace, wherein, before he would come to any
final determination, his usage was to commit the discussing of
causes privately to certain persons learned in the laws, styled
thereupon his auditors " (Ayliffe’s “ Parergon.,” 192).

Such is the spiritnal Court which has been stirred into being
by the present ecclesiastical suit; and it is an advantage that
we shall have a judgment from a spiritual tribunal already
recognised by Church and State. “Indeed,” says the logical
and learned Bishop of Carlisle, ““ I am disposed to sink some of
the regret which I experience with regard to the unfortunate
fact of an English Bishop being put upon his defence before the
Archbishop of the province, in the consideration that we shall
at length have a judgment concerning some of our ritunal
difficulties pronounced by a really spiritual tribunal” The
Bishop continues :

I do not know, and do not venture to endeavour to anticipate, what the
Archbishop’s conclusions may be upon the various points brought before
the court ; but whatever they may be, T cannot bub hope that the manner
in which they will be reached, the language in which they will be couched,
and the tone of patriurchal anthority with which they will be supported,
may be such asto commend them both to the minds and the feelings of
the whole English Church. (Christmas Pastoral Letter.)

1889. Morgis FULLER,
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From Strength to Strength, Three Sermons on Stages in a Consecrated
Life, Macmillan and Co.

HIS is a book of deep and touching interest, Itisan ¢ InMemoriam
T of Bishop Lightfoot by Canon Westcott. On the title-page appears
no name ; but a prefatory note on the following page, with the initials
B. F. W. (Cambridge, January 10, 1890), runs thus :

“ Probably it has never before fallen to the lot of anyone to endeavour
“fo give expression, under the most solemn circumstances, to thoughts
“ suggested by three great crises in the life of a friend, for death is for the
“ Christian a crisis in Jife. As eachoccasion came I sought o say what the
“occasion itself told us, through him whom we loved, of the office with
“thich he was charged, of the society which he served, of the character by
“ ywhich the servant of GobD is enabled to do his work ; and in each region
“the description of the Christian life by the Christian Faith seemed to
“find a fresh fulfilment : From sirengih to strength.”

The first of these sermons was preached in Westminster Abbey, at the
consecration of Professor Lightfoot, 1879 ; the second at the consecration
of the church of St. Ignatius, Sunderland, July, 1889 ; and the third in
‘Westminster Abbey on the first Sunday after Christmas, 1889. Of this
third sermon, which has of course a peculiar interest, the opening passage,
as referring directly to Dr. Lightfoot, runs thus :

“¢ They go from strength to strength. Every one of them appeareth
¢ before Grod in Zion. Ten yearsago, when it was my duty to commend
“ the Bishop of Durham to the prayers of this Congregation in view of the
‘charge which was then entrusted to him, I used the first clause of this
“ yerse to express what I knew and what I hoped—what I knew of his work
“as a scholar, and what I hoped for his work asa bishop ; ... I venture to
“ use the whole verse as the fitting summary of a life completed in the Lord
“ —a life, I say, completed in the Lord, completed according to one law,
“¢from strength to strength; from the strength of faith and conflictto
“ the strength of sight and fruition.

“What, then, you will ask me, is the secret of the life of him to whom
“+ve look this afternoon with reverent regard ? It is, in a word, the secret
“of strength. He was strong by singleness of aim, by resolution, by
“judgment, by enthusiasm, by sympathy, by devotion. In old days it was
:‘ strength to be with him, and for the future it will be strength to recall
¢ him.))

With the personality of the great Bishop, three points are prominent
in these suggestive sermons : the continuity of the Church of Fngland,
the Gospel as suited to the social wants of this age, and devotion to
Christ. In illustration of this we quote a stirring passage :

“In all these ways he was strong. But the last secret of his strength,
“as it must be of our strength, was his devotion to a Living God. as he
“worked from hour to hour ‘face to face with the glory of the Hternal
 Father shining fuoll from the Person of Christ’ The Christ Whom he
“ preached was neither an abstractionof theology, nor a ¢ Christ after the
““ Hesh,’ but the Creator, Redeemer, Fulfiller, present by ¢ the Spirit sent
“in His name’ in the individual soul, and in humanity, and in the
“yniverse, ‘ bearing all things by theword of His power’ to their appointed
“end, He knew—and he lived, and thought, and wrote as knowing—
“that the Incarnation is not a fact only of one point of time, but an
‘“gternal truth through which all experience and all nature, laid bare to
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« their sternest realities, can still be seen to be divine, a present message
# from Him ‘in Whom we live and move and have our being.’

« Flowever imperfectly the portr.a.lture may have been sketched, yet
« e can all feel that it is the portraiture of a true man, of a true Church-
«man, of a true father in God, of one wno felt that no prescription can
« gbsolve us from the duty of grappling fearlessly with new or unheeded
« faots and wresting a blessing from them ; who felt that the confession
i of Christianity belongs to the ideal of a nation ; who felt that our own
« Qommunion is not of to-day or yesterday, but in its essence the bequest
«of the Apostles, and in its form the ontcome of our English character
stand our English history. Does it not stir, and encourage and inspire
#yug? Does 1t not chasten and restrain us, and bid us learn from the
“ past the true measure of our own controversies and trials, and feel that
“ 1ve, too, are living in the presence and by the power of the ascended
« Christ ?

“There is on all sides, we know, a strange and demoralizing uneasiness,
“a suspicion of insincerity in the maintenance of the old faiths. We do
“not dare to look boldly on the dark places about us, and they become
“fertile in appalling phantoms, ¢ There is,’ a shrewd observer said sadly
“to me, ‘ there is just a faint ring of uncertainty in most of the profes-
“sions of belief which are made publicly.’ Is it, then, nothing to hear, as
it were, from the grave the voice of one whom noue ever dared to

" “aconse of incompetence or inadequate knowledge, or to suspect of hold-
“ing a brief with hireling skill for a dause to which he had not committed
“his own soul : ‘I believe from my heart that the truth which this
“ Gospel of St. John more especially enshrines—the truth that Jesus
“ Christ is the very Word Incarnate, the manifestation of the Father to
“mankind—is the one lesson which, duly apprehended, will do more than
“all our feeble efforts to purify and elevate human life here by imparting
“to it hope and light and strength, the one study which alone can fitly
“ prepare us for a joyful immortality hereafter.’”

‘We lieartily recommend this strong and stimulating little work,

Chaistion Theism. A brief and popular survey of the evidence upon
which it rests ; and the objections urged against it considered and
refuted. By the Rev. C. A. Row, M.A,, Oxon. Hodder and
Stoughton,

THIS work is written for busy people, to furnish them with a reply to

the difficulties which beset faith in the being of God. The reader is
told not to expect to find in it discussions of high points of philosophy
or science, The anthor has “appealed thronghout it to principles of
common sense,”

Inan early part of the work the author discourses on “ the nature of the
evidence on which the being of God rests,” and affirms that it is not what
1s termed demonstrative or direct; but rather that ““which is denoted by
the term, moral circumstantial camulative, ete.” To convey his meaning
the author instances the nature of circumstantial evidence in the case of
murder, the various lines of which oftentimes converge with such force
against the accused as to leave no doubt in the mind of the jury of his
guilt, even though no eye had seen the murderer commit the crime.
¥ This, however,” he very justly states, “is a very imperfect representa-
tion of the force of the evidence which the adjustments, adaptations, and
((:301're1a.tions of the universe furnish to the existence of an intelligent

Teator,”

_In his chapter on Agnosticism, he refers to the two-fold objec-
tlon: (1) ¢ That it is impossible’ for the finite to comprehend the
infinite;” and (2) that the idea of God “as Infinite, that He is the
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Absolute Being, and that He is the First Cause of the Universe . . .
involve a number of contradictions,” etec. And then he adds’the following
welghty words : “ Respecting these positions, I observe that none are
more ready than Christian Theists to admit that our knowledge of God,
though real as far as it goes, is not pertect knowledge, and that there are
realities in His being which transcend the powers of our finite intellects
to grasp. This, however, is a difficulty which is by no means peculiar to
Theism, but is one which extends over, the entire range of human
knowledge, every department of which runs up into some ultimate, the
real nature of which man’s finite intellect is unable to fathom. If, there-
fore, the objection that because our knowledge of God is partial, or
because it runs up into problems the solution of which transcends the
powers of our finite understandings, is valid against Christian Theism, it
is equally so against every kind of knowlege which we imagine that we
possess. The reasonings in question, therefore, if carried out to their
legitimate consequences,jwould involve us in universal scepticism.”

The chapters which follow are all closely reasoned out, but our space
does not permit us to do justice to them. In his argument from adap-
tation, Mr, Row refers to the human eye, and quoting from a posthumous
work of Dr, Carpenter he alludes to a statement of Professor Helmholtz
“Now it is mnot too much to say that if an optician wanted to sell
me an instrument which had all these defects, I should think myself
justified in blaming his carelessness in the strongest terms, and in giving
him back his instrument ;” and then adds Dr. Carpenter’'s remark that
“I have seldom met with a case so unfair as the citation of this state-
ment, without any of the qualifications which it subsequently receives,”
which are as follows : “ It was my object,” says the Professor, * to make
my reader understand that it was not any mechanical perfection of the
organs of our senses which secures for us such wonderfully true and exact
impressions of the outer world, The perfection of the eye is practical,
not absolute, ¢, adaptation to the wants of the organism ; the defects
of the eye as an optical instrument being all so counteracted that the
inexactness of the image which results from their presence very little
exceeds, under ordinary conditions of illumination, the limits which are
set to the delicacy of sensation by the dimensions of the retinal cones.”
‘We have quoted this passage because some of our readers may have
met with the first statement of the Professor, and not seen the latter one.

In conclusion, we will only add that it has been a real pleasure to read
this able defence of Christian Theism in which the subject has been
treated with singular ability, clearness and candour,

—_— e deo——

THE MONTH.

TI—IE trial of the Bishop of Lincoln has been at length concluded.
Judgment will not be delivered, it is said, until after Easter.

The Rev. B. F. Westcott, D.D., D.C.L., Regius Professor of
Divinity, Cambridge, and Canon of Westminster, is appointed Bishop
of Durham ; a master in New Testament studies and a justly revered
teacher, ~ ‘

The Report of the Special Commissioners has been received by
the House of Commons, an amendment by Mr, Gladstone being
rejected by a majority of 71, '



