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The Death of Christ. 473

Awrr. IV—THE DEATH OF CHRIST.
(Concluded from page 432.)

TTI. Is there anything in the writings which have come down
to us from Christian antiquity tending to the support of the one
theory or the other?

We do not indeed think that the argument from Scripture
stands in need of support from the writings of uninspired
teachers in early times. We believe the evidence from the
oracles of God to be quite conclusive, Nevertheless, all will
acknowledge that some weight belongs to the corroborative
witness of those who ought tobe able to testify to the faith
- they had received from the Apostles—the faith once for all

delivered unto the saints. :

Much—too much, a great deal-—has been made of the alleged
divergence of views concerning Christ’s death to be traced in the
writings of the ancient Fathers.

That the atonement of Christ’s death was regarded from
different points of view by Christians of old time, and that
varying aspects of this mystery presented themselves to the
thoughts of different minds—this should only have the effect of
emphasizing the certain truth that a comsensus of Patristic
teaching testifies to the assured faith of all the early ages
of Christianity in the truth and reality of the Atonement;
the objective fact accomplished by Christ’s death ; the deliver-
ance wrought; the victory won; the debt fully paid; the
ransom-price laid down; the condemnation all removed; the
sinner’s sin quite taken out of the way of the sinner’s return %o
the God of his salvation. And to this we will venture to add,
that when attempts have been made to depreciate the value of
this Patristic testimony by casting anything like obloquy on the
view prevailing among some of the Fathers of the Church—the
view of Christ’s death as a ransom taken by the devil—it has
been too readily assumed that this view is one of unmixed
error—the evidence of grievous misconception, of obvious in-
competence to deal with such a subject. We must even venture
to suggest that, underlying the strong antipathies to this view,
there may be a want of due recognition of the real personal
agency of Satan in the world—of the certain Scriptural truth
than he is the accuser of sinners, and the agent of God’s judg-
ments on men ; that all evils in the world, physical, moral, and
spiritual, are works of the devil; that the power and dominion
of death are his! And, while admitting that in some of the

1 We cannot do more here than refer .to a few texts, the §tudy of
which will, we believe, enable the reader to substantiate what is stated
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writings of the Fathers there may be found adhering to this
view unscriptural notions, or notions which go beyond the
warrant of Holy Writ, and that in others an unscriptural
prominence may sometlmes be given to this teaching, we must
venture to maintain that the teachlng itself rests on a thoroughly
Scriptural basis. A great truth may be looked at from different
points of view. And the divergence of aspect does but tend to
give a certain real stereoscopic solidity to the one truth seen the
same, though not alike, through separate glasses.

But the question with which we are now immediately concerned
has to do with the testimony of Christian antiquity to that view
of the atonement of Christ’s death in which it is seen as the vica-
rious penalty of the sinner’s sin. It is freely acknowledged that
the teaching of this doctrine does not stand out so conspicuously
and prominently in repeated didactic statements of the Fathers
as some modern teachers would seem to desire, Is this to be
accounted for by saying that such a notion was alien from their
thoughts, and excluded from their faith ? or may it be accounted
for by supposing that it was received without question, and
assumed as accepted in the belief of those who were called
by Christ’s name? We shall he constrained to come to the
conclusion that it did underlie the teaching of “the ancient
Church, and was accepted without question in the faith of
early Christians, if we can find anything like distinet traces of
such a doectrine here and there occasionally, and no rejection or
repudiation of such a doctrine anywhete,

The following citations will suffice, we believe, to satisfy
every candid mind that there are clear and unmistakable
traces of this teaching to be found in the writings of Christian
anthulty :

Clemens Romanus writes:

For the love which He had to us, Jesus Christ, our Lord, gave His
blood for us by the will of God, and His flesh for our flesh, and His life
for our lives (rijv cdpra dmip vijc oaprds 1[[.&(01! ral Ty Yoy vTrEp &Y Juyiy
pp@v) (ch. xlix., p. 150, edit. Lightfoot).*

Ignatius, in his Epistle to the Ephesians, writes in language
which is thys paraphrased by Bishop Lightfoot:

T am a devoted slave of the Cross. It isa scandal to the unbeliever,
but salvation and life to us. In it the boast of this world’s wisdom comes

to nought. Such was God’s scheme for our redemption (§ 18, vol. ii,,
sect. 1, p. 74).

above : John xiv. 30, 31 xii, 81, 82; Luke xxil, 53 (with Col. i. 18);
John xviii. 8 9 (w1th xvii. 11, 12) 9" Cor. xii. 75 1 Jor, v. 5 ; Heb, ii,
14 ; Luke xifi, 165 xi, 21 Wisd. i 13, ii, 24,

iy Compare Irenaeus, as quoted below, p. 476. See Dressel’s note and
S. Smith’s “ Peena Vicaria,” p, 49, Wotton says: “Ex sententla utrms-
que patris Jesus Chmstus Dominus noster dedit mjv Juysy cal aapm ]
avréd\aypa ric Yuxiic kal Tijg ouprdg yuaw.”
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Barnabas (if the epistle is his which has passed in his name)
speaks of Christ endu;:ing to give His flesh to destruction, that
we might be purified in the forgiveness of our sins, which is in
the blood of His sprinkling. Again he says that the Son of
God could not have suffered but on our account—His suffering
being the offering of sacrifice for our sins (§ 5, p. 20, edit, Cun-
ningham ; also § 7, p. 34). . ' '

Polycarp speaks of Christ’s enduring unto death for out sins
(which is the strong root of our faith), and of His bearing our
sins on the tree (He is the earnest of our justification), and
enduring all things that we might live in Him (“ Ad Phil” I,
pp. 906, 907, Vol. ii,, sect. 2, of Lightfoot’s “ Apos. Fathers,”
1885 ; also § 8, p. 920). )

Justin Martyr speaks quite clearly of the Father's will that
His own Christ should take upon Himself the curses of the
whole human race! (“ Dial. cum Tryph.” § 94, 95, 96).

Again he speaks of Christians as purified, not by the blood of
goats or sheep, or the ashes of an heifer, or the offerings of -fine
flour, but by the blood of Christ and His death, who died for this
(see Bp. Kaye’s “ Account of the Writings of Justin M.,” p. 78).

In the well-known Epistle to Diognetus it is said : .

Himself took on Himself the burden of our sins, Himself delivered
over His own Son asa ransom for us, the Holy One for the wicked,
the innocent for the guilty, the just for the unjust, the incorruptible
for the corruptible, the immortal for the mortal : for what else could
expiate our sins but His righteousness? In whom could we wicked and
impious men be justified save in the Son of God alone? O sweet
exchange | (& mijg yMukelay dvral\ayfig).t O unsearchable operation! O
unexpected blessing | that the wickedness of many should be covered
by the One righteous, and the righteousness of the One should justify
many unrighteous (“ M. Op. Just. Mart.,” p. 238, Hag. Com., 1742).

" Melito of Sardis says:

There came a ram for the slaughter instead of Isaac, the just man,
that Ysaac might be loosed from his bonds. This ram, being put to
death, ransomed Isaac. In like manner the Lord, being slain, saved us;

and being bound, set us free ; and being sacrificed, became our ransom.’
(in Routh’s “ Rel. Sacr.,” vol. i, pp, 123, 124, 2nd edit.),

1 We believe that few who read this extract without prepossession will
fail to agree with Dr, Saumarez Smith in regarding it as surprising that
anyone can deliberately shut out the idea of *substitution ” from such a
passage as this. See “Pcena Viearia,” p, 5L
_ Béhr refers to a remark of Miinscher, in which the epithet strong”
is applied to this passage, from its appearing so expressly to indicate the
ideas of substitution and judicial suffering ; but he adds that it is not a
whit stronger than certain passages in the New Testament. We readily
adoiit the, truth of his assertion, but cannot allow it to deduct fx:om_the
natural and obvious sense either of this epistle or of the Sacred Scriptures.
See British and Foreign Evangelical Review, Jan, 1861, p. 43. )

2 Professor Blunt well observes (*Harly Fathers p. 419) that here
“Christ’s sacrifice is clearly designated as vicarious : Christ substitubed in
our stead, as the ram was in Tsaac’s,”,
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Clemens of Alexandria, like Melito, sees a figure of Christ’s
sacrifice in the offering on Mount Moriah, “ redeemed as we are
from destruction by the Lord’s blood” (¢ Peed.,” 1., ¢. v. ; Op. Tom.
i,p. 111,edit. Potter). And, again, lie speals of Christ’s willing to
suffer “1in order that by His passion we might live” (“ Stromat,,”
iv,, § vii, Tom. i, p. 583). And, again, he represents the Saviour
Himself as saying, “I paid thy death which thou owedst for thy
sins ” (“ Quis dives salvetur,” § xxiii, Tom, ii,, p. 948).

Trenzeus speaks of Christ’s blotting out the handwriting of our
debt, and nailing it to His cross, “that even as by a tree we
were made debtors to God, so also by a tree we might receive
remission of our debt” (“Contra Heereses,” Lib. v., cap. xvil.,
¢, 1170, edit. Migne. See also cap. xvi., ¢. 1188). And, again,
in very similar language to that of Clemens Romanus, which is
probably borrowed from him, he speaks of the Lord having
ransomed us by His own blood, and given His life for our lives,
and His own flesh 4nstead of the flesh which is ours—7s» cdpra
™ éavtod dvtl TGV Nuerépwv caprdy (*° Contra Heereses,” Lib.
v., cap. i, ¢, 1121, edit. Migne). See above, p. 474.

Tertullian calls the death of Christ “the single hops of the
whole world,” and elsewhere he speaks of it as “the whole
weight and benefit of the Christian profession, which the Apostle
makes the foundation of the Gospel, of our salvation, and of his
preaching ” (“ Adversus Marcionem,” Lib. iil.,, § 8, Op. p. 401,
edit. Rigaltius, and “ De Carne Christi,” § 5, p. 810).

He declares that God spared not His own Son that He might
become a curse for us, and, after quoting Isaiah liii, says of
Christ that He was delivered up unto death, even the death of
the cross, and all that He might make us His own by purchase
—delivering us from sins—ut nos a peccatis lucraretur (“De
fugh in persecutione,” § 12, p. 541), '

Origen speaks of God’s justice as manifested in the redemp-
tion of Christ. He affirms that Grod’s justice forbade His justify-
ing the unjust. But the intervention of a propitiator comes in
by God’s appointment, that those who could not be justified by
their own works might be justified by the faith of Him (“ Com,
in Ep. ad Rom,,” Lib. iii, Op, Tom, iv., ¢, 946, edit. Migne ; p. 513
of edit, Ben.).

Again, Origen speaks of Christ as alone able to take upon
Himself (on the cross which He endured for all apart from God)
the burden of the sin of all, and (explaining Isaiah 1iii) speaks
of the punishment due to us (5§ dpeihopévn Huiv Koraots) being
laid upon Him, that we might have peace (Com. Tom. ii., “In
Joh,” p. 364, edit. Huet, Colon., 1785).

Again he declares there is only One who has been able to give
a ransom in exchange (dvrdAlayua) for our soul already lost,
even He who hath bought us with -His own precious blood
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(*Exhortatio ad Men;rtyrium,” § 12, Op. Tom. i, c. 580, edit.
Migne ; p. 282 of edit. Ben.).

Cyprian declares that all the hope of the Christian lies in the
tree. He adds: “ The servant of Christ hails the symbol of his
salvation, Redeemed by the tree to life eternal, by the tree he
is advanced to his crown” (“Ep. lxxvii,” Op.' c. 828, edit.
Baluzius). .

He says Christ gives His saving grace by undergoing the death
of the cross, by redeeming the believer at the price of His
blood, by reconciling man to God the Father, by quickening the
mortal in heavenly regeneration (“ Ad Demetrium,” ¢. 442),

He speaks of Christ as wounded that he might heal our
wounds, as in bondage that He might bring bond-slaves to
liberty, enduring death that He might give immortality to
mortals (‘‘ De opere et eleemosynis,” ¢, 475).

Alexander, Bishop of Alexandria, who deposed Arius, regards
#he Incarnation of Christ as for this purpose: “In the cause of
redemption to give life for life, blood for blood, to undergo death
for death ”’ ( On the soul and body ” in Ante-Nicene Library, vol.
xiv., p. 862). ¢ Christ,” he says, “ by dying, hath discharged the
debt of death to which man was obnoxious” (p. 362). Again :
«“He hath given Himself up as the price of our salvation”
(p. 356). “One submitted to the judgment, and many thousands
were absolved ” (p. 362).

Still ' more distinet is the language of Rusebius, He speaks
.of God as putting down to His account (or assigning to Him).all
.our sins (émuypdiras Tas wdvTev Hudv dpaprias),t and laying on
Him the curse which in the law of Moses is adjudged . . . and
putting upon Him for our sakes all the punishments which were
due to us (wdoas adTd & Huas Tas Hulv érnpryuévas Tipwplas
.émifels) (“ Demon, Evang.,” Lib. 1, p. 88, edit. Paris, 1628). He
calls Him the t{uiov Mpov of Jews and Gentiles, the avrivrvyov
of all men (p. 87), the vdv duaprordy dvrijvyov. He speaksof -
His passion as all dmép Hudv ral 8 Huas (p. 37). Again, He
speaks of His enduring for our sakes punishment (riuwplav

1 There need be no contradiction seen between the teaching of Eusebius
here and his speaking elsewhere of our Lord’s sufferings “as inflicted
not by His Father, but by His human and spiritual enemies,” See
Acts ii, 23; iv. 28; and 1 Cor. ii. 7, 8; and Isa. lil1. 6-10; and Luke xxiv.
‘96, The fact that Christ’s blood was shed “not by a priest's sacrifieial
knife, but by the blade of a soldier’s pilum,” does not in any way detract
-from the significance which we are taught to assign to it when we throw
the light of God’s counsel upon that strange scene on Calvary. (See
Dr. 8, Smith, “Pceena Vicaria,” p. 12, . .
So the language of Justin Martyr and of Tertullian concerning Christ,
a5 made “a curse for us” by human malice (see “Rudiments of
Theology,” p. 270, 271), will be found to present no .contrast with the
matural Interpretation of Gal. iii, 13,
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dmooycdv) which did not belong to Him, but to us, because of
the multitude of our transgressions, and so procuring the remis-
sion of our sins, as veceiving for our sakes death, and transferring
to Himself (els avror perabels) the shame due to us, and draw-
ing upon Himself the curse which was our due ; as so ubiting
Himself to us, and us to Himself, as to make our sufferings His
own (ra ruérepa wdfn iSwmoiodpevos), Lib, x., p. 467 ; and,
again, as taking upon Him our transgressions (ras dvoplas Hudv
avetAnpos), p. 495. ‘

Still more valuable and important is thé evidence of St. Athan-
agius. Brief extracts can very imperfectly represent the cogency
of his witness. It can only be apprehended by a study of his
treatises as a whole, He says of Christ :

'00ev dig lepgiov kal Obpa wavrdg ENebbBepov omilov, & abrdc éavrg E\afe odpa
mposdywy sl Bdvarov, dmd wdvrwy €0BYc riv bpoiwy jpdmZe vov Bdvarow T
mpoodopd ToV kareA\f\ov® Ymip wlvrag yap @v 6 Ndyor rob Oeod, elkérwg Tov
Eavrod, vady kel 1O cwparkdy Spyavoy wposaywy dvrifuyow dmip wdvrwy, iTAfpov
74 d¢e\duevoy by 7@ Bavdry (% De Incarnatione,” ch. 9, Op. Tom. i, Part L.,
p. 44, Patav,, 1777)2

Again he speaks of two marvellous results of the Incarnation,

To wit, that the death of all should be accomplished (¢wpnloiiro) in the
Lord’s body, and that death and corruption should be brought to naught
by the conjunction of the Word (8wt rév cuviovra Néyow éygarilero). For
(he adds) death was a mnecessity, and there must be a death on behalf of
all, that the debt due from all might be paid? (¢ o0 mapd wévrwy

1 Archdeacon Norris translates, @ fulfilled all that the law of holiness
required in His death” and appends a note to this translation, “The
idea is that of a wicarious satisfaction of the law of holiness—* vicarious’
by virtue of the Incarnation, i.e,, by virtue of His incorporation of man-
hood with Himself.” But it must be observed that ‘“the law of holi-
ness” is not in the text of the original at all. It might better be
translated, “God the Father.” Compare the words wposfjye v arpl (as
quoted by Archdeacon Norris in p. 288), and see note below, p. 480).
And the vicarious character of the transaction is clearly connected with
the death of Christ. The vicarious satisfaction, in the teaching of St.
Athanasius, is certainly not in the Incarnation of Christ, but in His -
death. And the vicarious satisfaction of His death was the very purpose
of His Incarnation. b wdBog adrod, fudv dwdbea oty ral b févarog adrod
Npdy &Bavasia fori (“De Incarn, et Contra Arianos” § 5, Op. Tom. i,
par. i, p. 698, edit. Ben. Patav,, 1777. The treatise is Athanasian,if not
Athanasii. See “ Library of Fathers,” later treatises, pp. 148-145).  Else-
where Athanasius calls “ the death of our Redeemer "  the day of salva-
tion” (“Festal Epistles,” p. 47, Oxford, 1854). Mark the words, dwri
wévron Qavirg mapadidode (quoted by Norris, p. 288) ; and again, dvri wdrrwy
teavdy v Qaviry (p. 290) 5 and again, wpoodywy duriuyoy dmip wdvriow A
pov 70 dpe\bpevoy v T Bavdry.

If death is acknowledged as the pena of sin, how is it possible to
eliminate from this teaching the doctrine of pana vicaria

2 Tt is quite a mistake to suppose that in the view of Athanasius sin is
only “a corruption of nature requiring to be cured,” as distinguished
from Amnselm’s view, in which it is “a debt to God’s honour requiring
to be paid " (Noris, p. 309). Elsewhere, teaching of the purpose of the.
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speduevoy yhvyra). Wherefore the Word, seeing He could not die,
being immortal, took to Himself a body capable of - death, in order that
He might offer it as His own instead of all (dvri wdwrwy aird mpovevéyry),
and that, by His own suffering for all, He might by that which came upon
His body (8w i wpde abrd émifaow) destroy him’ that had the power of
death, thab is, the devil (i%id., ch. 20, p. 52).

Again, he gives as the first reason why Christ’s death should
have been the death of the cross, that He had to bear away the
curse which was ours, and that to be the c¢urse He must receive
the death of the curse (el yap ™ xal Hudv yevopévyy kardpav
ANbev admos Bacrdoal, mds dv ENAws éyéveto raTdapa e pay Tov i)
katdpq yevdpevov OdvaTov 8éfaro ;). Ibid., ch. 25, p. 55,

St. Cyril of Jerusalem, in a very noteworthy passage, says that
on account of the enmity caused by sin, and God’s appoint-
ment of death for the sinner (dploev ¢ @eds Tov duaprdvovra
Gmobviorew), one of two things must, apparently, follow—
either that God must be true to His word, and all men perish
(# dApOedovra Oeov mavras dvehelv), or else that out of His love
to man He should make void His sentence (3 ¢iravOpwmoidmevoy
wapaioar Ty &mogaciw). Then he bids us behold the wisdom
of God, in that He has both held inviolate the truth of His
sentence, and at the same time given free exercise to His
philanthropy. And how ? The answer is: “Christ bore our
sins in His body on the tree, that we by His death, dying to
sing, should live unto righteousness.” And all this is put before
us in explanation of the truth that Christ “made peace by
the blood of His cross” (* Cat. xiii,” ¢ 33, Op. p. 199, edit.
Toutée).

And in another scarcely less memorable passage he speaks of
Phinehas putting an end to the wrath of God by slaying the
evildoer, and then asks, “Shall not Jesus bring to naught God’s
wrath against men, by—not slaying another, but—delivering
up Himself as a ransom in exchange (éavror durilvrpoy
mapadods) 1 (¢ Cat. xiil,” § 2, p. 183).

Ephraem Syrus, quoting the words “ Cursed of God is he who
is hanged on a tree,” says:

This curse, then, Christ took upon Him when He willed to die for us
upon the cross . . , That which the Jews meant for evil, Christ turned

to good, and by enduring the curse which was undeserved (indebitd
maledictione) He abolished the curse which by reason,of the transgression

Incarnation, he speaks of Christ, av0’ sjudy my bgeajy dmodidode (“ Orat.
confra Arianos,” ii. 66, Op. Tom. i, par. i, p. 423). So Sh Aungustin,
“Perpit ad passionem, ut pro debitoribus nobis quod Ipse non debebat
exsolveret ” (quoted by Norris, p. 301). We may not think that God’s
appointment concerning sin may be adequately stated in the formula
“by an inviolable law, what is corrupt must die” (Norris, p. 293). The
sentence of God’s law is, rather, *“that which sinneth shall die.” And so
“ death passed upon all men, for that all have sinned » (Rom. v. 12). And
this is fully recognised by Anathasius, See Tom. i,, par. 1, p. 424, 52, 45.
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of the law, was our desert (mobis debitam) (*In Josh.,” cap. viii,; Op.
Tom, ii., p. 125, edit. Venet.).

Elsewhere he speaks of Christ as paying the debt of Adam
(Adami debitum solvit), and enduring the cross that by the tree
He might deliver him who by the tree had fallen (I6id., p. 732,
sermo 1i.). ‘ ‘ :

There is a notable passage in the commentary of St. Basil the
Great on Psalm xlviil. In the LXX. parts of verses 7 and 8
vead thus: od 8doer 7@ Ocdp éEihacua éavrod, Kal tiv Tiuny THs
AvTpdoens Ths Yruxss adTol.

After dwelling on the universal bondage to the common
enemy of all through sin, and the need, therefore, of a ransom
(MTpwy ypeia), which cannot come from man, he quotes from
Rom. iil. 23 : “TFor all have sinned and come short of the glory
of God, being justified freely by His grace through the redemp-
tion that is in Christ Jesus our Lord,” Then he goes on to
warn against looking for redemption to any mere man, to anyone
but the God-man, who alone can give to God a propitiation for
us all (uévos Sdvarar Solvar éfihacpa 7¢ Qe vmrép mwavTwy Hudv),
“ because,” he adds, “ God hath set Him forth to be a propitia-
tion through faith in His blood” (Rom. iii. 25). Then, after
referring to the history of Moses, who could not give a propitia-
tion for his own soul, he says that one thing has been found of -
sufficient value for all men (ravroy avfpdmwy dvrafiov), which
has been given for the ransom-price of our soul (els Tiuny
AvTpdaews THs Yruxfs Hudv), even the sacred and most precious
blood of our Lord Jesus Christ, which He shed for usall. Then,
after turning to the Divine nature of Christ, he leads us to mark
the impossibility of redemption save by the advent of One who
could turn the captivity of the people, not with ransoms nor
with gifts, as it is writben in Isaiah, but by His own blood
(veferring to Isa. lil. 3). Then he adds, showing how the pay-
ment of that redemption price acts upon our condition as a
propitiatory with God for His enemies :

Obrog Ot obyl ddeNpode sjpdc dwrac, dAN' dyfpode Wudg yevopevolg roig
waparrducow, obre dvBpwmog Ydog &y dANE& Ocog, pira Ty EevBepidy Hy
yapilerat fuly kal ddelgole judc favrol mpooayopede dmwaye\\d yap, ¢nai, 70
Svopa ool Tolg dOENGoic pol., & 0By Nurpusdusvog Hpdg, ddv pdv Ty ¢how abrod
oromrfig, obre adeNgdg obre dvbpwmog dav de vy k¢ ydpurog abrol wpde fudg
ovyrardBaow, rai ddeNpode fjuds Svoudls, kal wpdg 10 dvbpdmwoy raraBatve, B¢
ob Sthoer 7§ Oeq Elaopa laurol, d\N& rob kbopov mwavrdc. ob ydp iNaouod
détrat, dAN' abrdg doriy Masrioor T (Op, Tom. i, pp. 180, 181, edi, (e’:rarnier).

* The value of this extract-beyond showing how thoroughly the
objective reality of the Atonement is assumed asunderlying the Christian
faith-—consists in this, that # is one of those examples which show
clearly how the Fathers regarded the deliverance from Satan’s captivity
by the one sufficient Ransom-price as all resulting from the change of
our relationship towards God. The blood of Christ is therefore the
ransom-price of our release, because it is that which make our propitia-
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Epiphanius speaks of Christ accomplishing our salvation no
otherwise than by His passion (ék7ds wdfous), by His dying for
us and offering Himself for our souls, a sacrifice to the Father,
cleansing by His blood, and. rending the handwriting which was
against us (“ Adv. Heer,” Lib. iii,, Tom. ii, ch. xxii.).

He also speaks of Christ ag bearing our sing upon the tree
(the curse being assigned to crucifixion), giving Himself on our
behalf, buying us with His blood, releasing us from our curses
by His body (Ibid., Lib. i, Tom. ii, ch. Ixxviii.).

St. Ambrose guards against so understanding the saying, © The
Word was made flesh,” as if the Divine Word had been turned
irito flesh, by quoting what is said of Christ, that He did no sin,
and yet was called “sin.” So He is said to be a “curse,” not
because He was turmed into a curse, but because He took upon
him (suscepit) our curse (“De Incarn. Dom.,” cap. vi, § 60).

Again, he speaks of us as debtors under a hard usurer, who
will be satisfied with nothing less than the death of the debtor.
“Then,” he says, “ came the Lord Jesus and laid down His death
for the death of all, and poured out His blood for the blood of
all (“Ep. CL. L,” Ep. xlii, § 7). And, again, he says of Christ
that He made satisfaction to the Father (satisfaciebat Patri) for
our sins (“ In Psalm, xxxvii, Enarr,” § 53).

St. Jerome explains Christ’s being wounded for our iniquities
by His being made a curse for us that He might release us from
the curse. And he expounds ‘‘the chastisement of our peace
was upon Him” by saying that what for our sins we ought to
have borne He suffered for us, making peace by the blood of
His cross (“ In Isa.,” Lib. xiv., cap. liii., Op. Tom. iv., ¢. 620, edif.
Vallarsius. Venet., 1767).

St. Augustin as good as says that we may as well deny that
Christ died as deny that He was accursed. He regards the say-
ing that He was “made a curse for us” as equivalent to the
saying that “ He died for” us.

Christ (he says) took upon Him our punishment without our guilt
(Suscepit Christus sine reatu supplicium nostrum), that so He might
bring to nought our guilt, and make an end of our punishment (ut-inde
solveret reatum nostrum, et finiret etiam supplicium nostrum) (* Contra
f‘g,suss)bum,” Lib. xiv., cap. v., Op, Tom, viil,, ¢, 266, edit. Ben. Paris,

Again, he says:

Rightly (merito) is the sinner’s death, coming out of the necessity of

tion with God, We wore bondmen of the devil when we were enemiles
of God. When by the blood of Atonement we are enemies No more,
made to be the Brethren of Him Who redeemed us, then we are as by a
redemption-price delivered from the bondage of the evil one. .

The ransom and the propitiation are the same, The blood of Christ,
is the ransom-price in view of our relation to Satan and his bondage.
It is our propitiation in relation to God (see ahove, p. 478).
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condemnation, broken up (soluta) by the death of the righteous, coming
out of the voluntary work of compassion (ex misericordis voluntate)
(“De Trin,” Lib. iv., § 4, Op, Tom, viii,, ¢. 812).

Again, he says that Christ took upon Him our sins, not
cleaving to them, but bearing them in like manneras Jacob took
upon him the kid’s skin :

Therefore (he says) death iu our Liord was the evidence (signum) of the
sins of others, not the punishment of His own (non poena propriornm) ., . .
So taking upon Him the sins of others, He says, ‘“Que non rapui, tunc

exsolvebam, id est, peccatum non habens moriebar” (*Serm, ccclxi,, De
Resur,,” § 16, Op, Tom. v., ¢, 1414, 1415),

St. Chrysostom uses an illustration—such an illustration as in
the mouth of a modern preacher would probably incur the im-
putation of Calvinism, such a one as very commonly 4s con-
demned now, and might be very justly condemned if it were set
forth as expressing the whole truth of the Atonement. But
what we are specially concerned to observe is that it could
never have come out of a miud in the view of which the
doctrine of wvicarious penalty did not occupy a prominent

- place. Tt could not have lived in an atmosphere which was
not pervaded with the notion of substitutionary representation,
and forensic justification by the non-imputation to sinners of
sins imputed to the Righteous One, and willingly borne by the
Redeemer,

Let the reader judge of his words :

As when one is condemned to die, another, having no gvilt, by electing
to die for him (INéuevoc Bavely dmép xctvov), draws and delivers him from
his penalty (#aprdle tijc ripwplas abrov), even so did Christ do. For,
seeing He was not subject -to the curse which belongs to transgression,
He took upon Himself that other curse [i.e., the curse belonging to one
hanging on a tree] instead of this [i.e., the curse of transgression], that
He might bring to nanght the curse of the transgressors (dvedéfaro o
Xptorde dvr’ Eeelvng rairny, tva Moy iy éeelvoy (“In Gal. ¢, iii,,” Op. Tom,
%, p. 700, edit. Montfaucon).

Elsewhere, also, St. Chrysostom teaches very clearly that the
Atonement was effected, not by the Incarnation, but by the
Incarnate Saviowr’s taking upon Him, and receiving from the
Father (when we were the children of His wrath), the punish-
ment and the curse which were due t0 us (v Tipwplay v
Speihopéuny Huly Tapd Tod ITarpos adrds dvedéfaro) (“In Asec.
Serm.,” § 2, Op. Tonw. ii., p. 450, edit. Montfaucon).

But another illustration of S Chrysostom is even more
observable. ““ Adam sinned and died. Christ sinned not
and died.” How is this strange thing to be explained? He
answers that it was in order that he who sinned and died might
be delivered from the bonds of death by Him who sinned not
and died. And then he adds that it is a thing- which often
happens in the case of debtors, One owes money to another,
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and has nothing to pay, and is therefore bound. Another, who
owes nothing, but is able to pay, lays down the payment, and
releases the debtor. Then from this illustration he turns back
at once to the case of Adam and Christ,

Adam (he seys) owed the debt of death, and was held captive of the
devil. Christ owed no debt,’ and was no captive. But He came and
paid the debt of death (rarfBade rév @dvaroy) for him who was held

captive, that He mighju‘release Iim from the bonds of death (“Hom. in
8. Pascha,” Op. Tom, iii.,, p. 754, edit. Montfaucon).

Cyril of Alexandria teaches that though Christ was righteous-
ness itself (adréypnua Oikatooctvy), the Father made Him a
‘sacrifice (ocgdyioy émolnoev 6 Ilarnp) for the world’s trans-
gressions. Thus Christ was numbered with the transgressors,
enduring the lot suitable for transgressors (Yrijpov dmopetvas o
Tots avéuols mpemodeardrny). He explains that the lot of the
world's inhabitants was that they must needs endure ‘death—
for sin (r0 ypfjvar mabetv Tov OdvaTov), and that the.-Word was
made flesh, and made like unto us under sin (odupopcpds e
gty Tols O duapriav), and endured the lot which was owrs
(rov juédv vméoy Khjpov). He regards this as the explanation
of the saying of St. Paul that He by the grace of Ged ~should
taste death for every man’; and declares that Christ-made-His
own soul (i éavrod Yruynv) to be an exchange given for the

life of all (rfis dmdvrov (wis dvrdArayua). He adds+ “One

died for all, that we all might live to God, being sanctified and

quickened by His blood, and justified freely by Hts grace” -

(“ Ep. XLL,” Op. Tom. x., c. 209, edit. Migne).

Theodoret teaches that since human nature owed.a debt whieh -

it could not pay, the Lord Himself, in His wisdom, arranged for
the payment, so delivering human nature. He appeals to
Isaialh and St. Paul as witnesses to this truth, the one before,

the other after, both by the utterance of the.samé Spirit. He -

explains that we owed the endurance of chastisement and-penalfy
{(maibeiav kal Tipwpiav. See LXX, of Isai. lili. ‘5), but that,
instead of our having the experience of this, our Saviour endured

this, and so gave to us peace with God. Thus, he says, Isaiah

both shows us the sufferings of cur salvation (ra cwrjpia wadn),
and teaches us the cause of those sufferings. Anc then he
quotes St. Paul’s teaching: “ Christ hath redeemed us from the
curse of the law, being made a curse for.us”-~And in-thet
word “for us” he bids us see how He, owing nothing, and-free’
from all sin, paid what we owed, obtained liberty for us who
lay under ten thousand debts, by reason of which we were held

in forced bondage, and bought us by laying "dpwn the“price of -

His own blood. :

He further explains that this 'is

he reason—why the death -

Christ died was the death of the cross. - That death was an-

2 K 2
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accursed death, dnd our nature, by reason of the transgression of
the law, was an accursed nature, So He takes on Himself the
new. cuzse, and brings .the other to nought by being slain in
injustice. He, being under no curse, endured the death of ‘the
sinnerg, and so was able to say to the great enemy: “Thou art
taken in thine own snares, and thy sword has pierced thine own
soul ; thom hast digged a pit and art fallen into the midst of it.
Thou hast had power over those that had sinned; but thou hast
laid thy hand on One who had done no sin. Therefore yield up
thy-power, and depart deprived of thy tyranny. I will deliver
all from death; and 'that not as a work of compassion only, but
of .compassion combined! with justice (o0x dmAds é\ép ypduevos,
AN éxép Sikale). T have paid the debt of human nature, and
can now. destroy the:just hold of death, because I have endured
the. unjust hold .of death ™! (“De Providentif,” Orat. x., Op.
Tom..iv.,.pp: 666-672, edit. Schulze).

St..Leo swrites: “The compassion of the Trinity so divided
among themselves the work of our restoration (divisit sibi opus
nostree reparationis. misericordia Trinitatis)—that the Father
should . be propitiated, the Son should propitiate, the Holy
Spirit shoulé inflamerthe-soul (igniret)” (“De Pent., Serm, ITL,
‘Hodiernam, In Hept. Pres.,” p. 76, c. 1.).

Again, he teaches that God, being both righteous and com-
passionate, so ordered: the matter of providing medicine for the
sick, reconciliation for-the guilty, and redemption for the cap-
tives, that the sentence:of just condemmnation might be broken
(solveretur) by the righteous work of the Redeemer (“De Pass.
Dom,, Serm. v., In Hept. Prees.,” p. 51, c. ii.).

Again, he regards this as the result and purpose of the Incar-
nation, that man might attain glory through shame, incorruption
. through punishment (incorruptio per supplicinm), life through
- death (*-Serm. xix., De Pass. Dom., In Hept. Pras.,” p. 67, c. ii.).

Gregory the Great speaks of the Redeemer as without fault
taking upon Him (suscepit) the punishment (pcenam) of our
fault (culpss) (* Moral, XIIL,” c. xxx., § 84, Op, Tom. i, ¢, 429.
.Nenet.,” 1744),

.He constantly treats of the Atonement in relation to the
justice of God, asking, e.g., how God can be just if He condemns
Him to whomr-no punishment is due ; and answering that He
could never liave delivered us from the death which was our due

.excepb. by taking upon Himself the death which was not His
~due:

1 The above, does not pretend to be a translation, It aims only at
beii]g.a' subs{;anthlly accurate representation (greatly abbreviated) of
Theodoret’s teaching in this oration. The same may be said of the
sayings‘of'other Fathers, as given in the text. Similar teaching will be

_ found frequentlywrecurzing in the writings of Theodoret.
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Therefore (he adds) the Father in His justice, in punishing the Just,
orders all things in justice (justum puniens, omnia juste disponit), because
by this method He justifies all things, viz, in that He condemns for
sinners Him Who is without sin (eum, qui sine peccato est, pro pecca~
toribus damnat); so that herein all ‘the elect thingg might attain to the
height of justice, in that HG‘W}JO.I:S over all has borne the condemna-
tion of our injustice (damna injustities nostres sustineret) (*“ Moral, ITL.”
cap. xiv,, § 27, Op, Tom. i, c. 84,85, Venet., 1744). 7

Again, he says it was expedient that the death of a Just One
dying unjustly should bring to nought the death of sinmers
dying justly (“ Moral. XXXIIL.,” cap. xv., § 31, Tom. i, c. 1095}.

To these brief extracts’ we will only add the following very
remarkable testimony to the belief of the early Church,-which
has been, we think, strangely overlooked :2 Co

After the space of three years, and at the commencement of the fourth ;
so He draws near to His bodily passion, which He willingly undergoes
on our behalf, TFor the punishment of the cross is what was due to us.
But if we had all endured the cross, we had no power to deliver ourselves
from death, . . . But He, the Saviour of all, came, and the punishments
which were due to us, He received into His sinless flesh, which was of us,
instead of us, and for our sakés (ric julv xpsworovpbvac rwwplag sle Ty #
Hudy, v’ Hudy, Inip Mpdy dvapdpryrov abrod imedééaro odpra). This is-the
Apostolic and approved faith, which the Church has received, frpm the
beginning, from the Liord Himself, through the Apostles, which has been
handed down by tradition from one generation to another, and which the ,
Church sets on high, and holds it fast, now and for ever® (Mansi; Tom. i,
c. 876, Florence, 1759). R L

~ Could we desire to add anything to the cleariiess of this
testimony ? Could anything be added to its force ?

It is from the work of Gelasius of Cyzicus, on the Council of
Nicesa, a work which is of no historical authority. But whether
these improbable dialogues were written merely as a theological
exercise, or with a design to pass them as a true narrative, in

1 Many more might be added. i

Chrysostom’s expression, dvripporog riig mavrwy drwhelag, may surely be
said to imply all that is contended for in the text. See Dr. S, Smith’s
“Posna Vicaria,” p. 21. ’

2 Tt is, however, referred to in *‘Pearson on Creed.”

3 Assuredly no fair interpretation can possibly divest this passage of
the teaching of imputation, substitution, and pena vécaria.

‘When Archdeacon Norris wrote *the idea of imputation . .. is a
theory shocking %o the conscience, and unknown to the Church until the
sixteenth century” (p. 48), he must have been thinking of a sense of
imputation, of which Thulock said : “ Such an imputation could not be
spoken of ; it could not be effected” (* On Heb.,” Diss. ii., vol. ii,, p. 288,
edit. 1842). It is surely not in this sense that the word is used in the
theology of the Reformation, as expressing a doctrine taught in the
Scriptures, and upheld by the Fathers. L

Is it possible to have a clearer statement of imputation (in the only
sense which is contended for) and pana vicaria than the following
comment on Tsa.lill. P—Kafoc Neyer ‘Hoalag, adrdg i pehaxiag By alpel, Kal
wepl Hudv dvwirar.  Gore oby Ymip tavred ddvwdra, GAN' dmip NuGY’ KAl OUK
adrdg tyrarehelply dwd Tob Beob, AN fjueie, kal O Qi Tovg ycaralapfévrag
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either case the writer would certainly not have set down as the
acknowledged faith of the Christian Church what would be
recognised by Christians as altogether alien from their belief.

Much additional evidence to the same effect might be added,
but it is confidently believed that what has already been adduced
ie amply sufficient for the purpose we have in view.

It is not intended to deny for a moment that errors early
began, stealthily and silently, to creep into the practice and
teaching of the Christian Church which had an undoubted
tendency to dethrone and supersede this view of the atoning
death-of Christ—errors the prevalence and power of which in
after-ages did indeed avail to cast this doctrine into the shade,
and to reduce it to the position of a mere hewer of wood and
drawer of water to minister to the growing superstitions which
were gradually clinging round a mistaken sacerdotal system.
All the more striking and forcible, therefore, is the evidence of
the doctrine of paena vicarie still existing and making itself
manifést ih spite of what was tending to stifle it. And the
fact -of .its survival becomes, therefore, all the more cogent

. a witness to this—that its origin is to be traced, not to the
thoughts 6f man’s wisdom or human invention, but to the true
fountain-head of Divine revelation, to the oracles of God, and to
the faith once for all delivered to the saints,

Weeds and thorns grew apace which struck their roots deep
into the natural heart of man—thorns whose nature it was to
choke the good seed of God’s Word. But this teaching of sub-
stitution and imputation—the pena vicaria of the incarnate
Son of God—the dying of the Just for the unjust, was found to
lift up its head and manifest its vitality in spite of all its mani-
fold adverse surroundings.

But it may be alleged that, after all, these Patristic teachings
show clearly that this doctrine, however distinctly held, was

mapeyévero elg Tov kdopov ( De Incarn, et Contra Arianos,” § 2, In Athan.,
Op. Tom. i, par. ii., p. 697, edit. Ben. Patav., 1777).

But very much to be observed is another saying of St. Athanasius, in
which he speaks of Christ taking npon Him our curse, even as He took
upon Fim our human natbure : 7o ydp wapd ¢ "Twdvyy Aeybuevow, Aéyoc
a‘f{tpE bytvero, radryy Exew Ty Sudvoiay, kabBdc ral de rod dpotov Tobro Suvardy
evpely yéyparwrar ydp wapd v¢ Iadhp, Xporde dwip Hudy yéyove rardpa. ral
domep otk abroc yEyove kardpa, AN bru Ty dwip judy dvedtEaro kardpay, dpyrat
rardpa ysyovéivar® obrw kal odpl yéyovey of rpamelc eic odpra A\ briodpra Livay
dmip Juav dvirafe (“ Ad Epictetum Epist.,” § 8, Op. Tom. i, par, ii., p. 724,
edit. Ben. Patav, 1777). Is it possible to maintain that the idea of
imputation and of pana vicaria is not present here ?

Yet, again, Athanasius writes: 00 rov éavrob Odwarow, dA\& Tév rdv
dvBpdmwy T\ TeAatdoal 6 Zwrfipt B0ev obr il Bavdre* obk elys yap fwr) dv'
dmerifero 70 odua’ dAAGE TOY wapd rdy dfpdmwy Edkyero, tva kal Todrov v T
éavrob odpart wpooeNdivra Tieoy Eapaviey (“ De Incarn.,” § 22, Op. Tom. i,,
par. i, p. 53, Patav, 1777). If death is the pemna of sin, will anyone
contend that there is no idea of imputation and pena vicaria here ?
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held in combination with other doctrines which tend materially
to modify its difficulties.

And we are quite ready to reply that if there has been any-
thing like a tendency in modern times to separate this doctrine
from associated truths—truths associated with it as well in
Holy Scripture as in the writings of the Fathers—this tendency
is very much to be deprecated. »

The hypostatic union of two natures in Christ, what is now
sometimes spoken of as the solidarity of Christ with the human
race, His summing-up (recapitulatio) of humanity in Himself,
the victory of the incarnate Deity over death and hell for us,
the mystical union of the risen Saviour with all the members
of His mystical body (the wnio mystica capitis et corporis), and
the regenerating power of the truth of the Cross, its Divine
efficacy to crucify the old man in the human heart, the
perfecting of human nature in its union with the Divine
—these are truths which, in the Christian faith, and in their
bearing on the doctrine of the Cross, must never be dishonoured,
Do we, in insisting on the truth of the atonement of Christ by
giving Himself to be the burden-bearer of our sins, His giving
Himself an dvrizvrpov Omép mdvrov—do we wish to make Jight
of these truths, or of their connection with the truth of the
Gospel of Christ? Surely it is sufficient answer to say—God
forbid !

To the theological student the true doctrine of the Cross is a
complex and many-sided doctrine indeed, It has its side of
Divine mystery. It has its marvels and miracles. It is a
Divine teaching full of Divine riches of grace and wisdom and
power. What mind of man has ever sounded its depths? What
human eye has ever scanned its heights ? What heart of man
has ever reached the civcumference of its wisdom ?

But, still, all this in no wise withstanding, we must never
cease to insist on the truth that those who would enter truly
into the deeper and higher teachings of the Cross of Christ, and
be taught to know its power in the school of Divine experience,
must first of all submit to accept the simple truth of the Saviour
dying for sinners, that sinners may be justified freely (wpeav)
by His blood—the simple truth of the Atonement as seen on
the side which is turned to the sinner’s faith, as it is seen in its
adaptation to the condemned sinner standing guilty before God
—the truth that we have redemption through His blood, even
the forgiveness of sins. TFirst of all we must receive the truth
of Atonement by pene vicwria; we must receive it in its
simplicity, as it is hid from the wise and prudent and revealed
unto babes. The Christian who would truly be able to say that
by the Cross of Christ “the world is crucified unto me, and I
unto the world *” must first be content ag a condemned sinner to
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believe in Christ crucified for him, and so must be taught by
the Spirit of God to say, “I live by the faith of the Son of
God, Who loved me and gave Himself for me.” If the truth of
Christ’s death for ws be hampered, and its simplicity marred by
attempts to condition it or confuse it by requiring first death in
us, crucifixion in our own souls, a spiritual dying to sin and
living unto God—just so far will there be a real marring and
hampering of the very power—the only power by which the
old man 1s crucified with Christ—that the body of sin may be
destroyed, that henceforth we should not serve sin.

In vain shall we strive with many strivings to learn aright the
blessad lesson of “ Christ 4m us,” for life, for holiness, for victory,
for power; if we refuse to learn the lesson of ¢ Christ for us,”
for atonement, for justification, for peace, and rest for our souls.
He, Who alone is our life and.our salvation, He has to say to
each believing heart, ¢ If Twash thee not, thou hast no part with
Me” For an increase of spiritual power, and higher experience
of the reswrrection life of Christ, our souls want no new doctrine
of sanctification, but a new hold of that old doctrine of justifica-
tion which is the power of God unto salvation, and a deeper,
much deeper, rooting in the love of Christ, which passeth know-
ledge. .

It should be added that the view we have of God’s dealingsin
respect of sin and sinners in the Atonement of Christ is not the
whole view of the matter. That free justification bought at
such a cost, and offered o guilty sinners in such wondrous grace
—it stands before the sinner’s soul as an open door. At that
door none can enter in for him. The entrance of none other can
avail instead of him. His individual responsibility.is here.
The grace of the Grospel has been brought to him by the redeem-
ing work of another, to which he could contribute nothing at all.
This grace comes of the work all of another, not of himself at all.
The obedience of the Gospel must come of himself alone (how-
beit it comes all of the grace of God), not of another at all,

The offer of Divine peace, the beseeching litany of reconcilia-
tion, comes from heaven above, and comes only because of this,
that, in His love and pity for the lost, God made Him to be sin
for us Who knew no sin, that we might be made the righteous-
ness of God in Him. The acceptance of reconciliation can come
only from the heart of the sinner whose ear has been opened by
grace to hear the prayer, “ As though God did beseech you by
us, we pray you in Christ’s stead, Be ye reconciled unto God.”
The responsibility of this reconciliation is a responsibility in
which each human heart must needs stand alone.

The religion of Christ is pre-eminently the religion of salvation,
That salvation is full of marvels—strange and wondrous things,
which it never entered into the heart of man to conceive, And
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these marvels will always be a stumbling-block, a oxdvSaroy, to
the natural heart and intellect of man. Marvels, because they are
marvellous, are hard to receive. ‘But when the soul—humbly
receiving God’s testimony concerning our * earthly things,” the
things of our sin, our ruin, our death-—has revealed to it by
God’s Spirit the “heavenly things” of Christ’s redemption, so
marvellously adapted to our need, then the marvels of our
difficulties are turned into marvels of Divine grace and wisdom
and love. And we recognise that it could only have been by
marvels, with difficulties and Divine workings very strange to
us, the working of thoughts and ways higher than our thoughts
and ways, that condemned sinners, the children of God’s wrath,
conld have been made the children of grace, and translated into
the kingdom of God’s dear Son.

The working of that which is not human at all, but all Divine,
is to be seen in providing the salvation, the food which the
sinner man, in his great need, could never provide for himself,
But the hungering and the feeding, the thirsting and the drink-
ing, is that which pertains and must pertain to each individual
goul, in which no other soul can share or co-operate. In this
matter every man should prove his own work, that he may have
rejoicing in himself alone, and not in another: “ For every man
shall bear his own burden ” (Gal. vi. 5).

N. Dmock.
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Axrr, V..THE REFORM OF CONVOCATION.
(Concluded from page 401.)

EFERENCE was made last month to the efforts of the Lower
House of the Southern Convocation to bring about a better
representation of the clergy in Convocation, and we saw the
difficulties which stand in the way of that reform being effested
by the body from which it might most naturally be looked for,
namely, Convocation itself. 'We will now proceed to consider
the question of its being carried out by one of the other three
authorities who were mentioned as possibly having jurisdiction
in the matter, namely, the Archbishop, the Crown, and Parlia-
ment,

Tt has been suggested that the Archbishop of the Province, as
President of Convocation, has an inherent power of summonng
to- it such of the inferior clergy of his Province, either in person
or by their proctors, as he may from time to time think proper.
He has, no doubt, a certain power and jurisdiction as to the con-
stitution of the Lower House of Convocation. While, on the one



