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III. IDOLATRY AND THE CONQUEROR FROM THE EAST.

By far the strongest argument produced by those who
deny Isaiah’s authorship of chapters 40-66 of the proph-
ecy has reference to what are called the Cyrus passages.
It is claimed that these are not predictions of a con-
queror to come, but that they appeal to the facts of his
victorious career as already well known. We may admit
the force of this contention. It is unnatural, on the one
hand, to think of the prophet as taking his stand in the
ideal future, and describing things which would be largely
unintelligible to his own day. And, on the other hand,
the explanation of so many perfect tenses in the descrip-
tions as prophetic puts a considerable strain on this use
of the Hebrew perfect. Much has been made of the
tremendous sensation caused by the conquests of Cyrus,
as though he were the chief figure in chapters 40-48.
Yet the passages which directly refer to the conqueror
are few. They are chs. 41:1-7, 25; 44:28-45:13; 46:11;
and (?) 48:14-16. It is the purpose of this chapter to
inquire whether Cyrus is, after all, the person referred
to, except in so far as he may have fulfilled the idea set
forth in the prophet’s predictions.

It will now be necessary to examine these passages



Critical Notes 361

somewhat in detail. Isa. 46:11 presents no difficulty, and
may be dismissed. It simply describes a rapacious con-
queror under the figure of a bird of prey. Isa. 48:14-16
has affinities with another class of passages, and will be
deferred for consideration later. This leaves two main
passages for our immediate discussion.

(I) As to chapter 41, it may be admitted this is to
all appearances an appeal to recent history. Jehovah has
raised up one from the east (v. 2), but who is he? No
name is given to him. It is not permissible to argue from
the word translated “raised up” (hé‘ir), and the use of
the same in Ezra 1:1 and 2 Ch. 36:22 of Jehovah’s stir-
ring up the spirit of Cyrus, that the latter passages con-
tain an allusion to the former. The word in question
is a common one and simply means the stirring up of
someone to activity. It is used in Isa. 13:17 of Jehovah
stirring up the Medes against Babylon, and in Ezek.
23:22 of his stirring up nations against Jerusalem. More-
over the precise expression used of Cyrus in Ezra. 1:1,
to ‘“stir up the spirit of,” is used elsewhere of Jehovah’s
stirring up the spirit of Pul, king of Assyria (1 Ch. 5:26),
of his arousing the Phillistines and Arabians against
Jehoram (2 Ch. 21:16), and of his moving Zerubbabel
and others to begin the work of rebuilding the temple
(Hag. 1:14).

Again, on a careful examination of the way in which
the victorious progress of this personage is described
in verses 2-7, it will be seen that the description is per-
fectly general and such as might have been applied to
any of the great conquerors of the Assyrian period. Let
us see how it compares with the words spoken elsewhere
of the kings of Assyria. Hezekiah, in his prayer when
Jerusalem was threatened, admited the truth of the boast-
ful claims of the invader: *“The kings of Assyria have
laid waste all the countries, and their land, and have cast
their gods into the fire” (Isa. 37:18, 19). Isaiah records
some of the boastings of these haughty conquerors. They
had removed the bounds of the peoples, robbed their
treasures, gathered the riches of the earth as one gathers
eggs that are forsaken (Isa. 10:13, 14). All this de-



362 Bibliotheca Sacra

scription which has been supposed to refer to Cyrus could
have been said with literal truth of Sennacherib, whose
invasion was fresh in the minds of the people of Jeru-
salem. According to the prophet, Jehovah had brought
it to pass that it should be his to make ruinous heaps of
fortified cities, while their inhabitants were dismayed and
confounded (Isa. 37:26, 27). The Rabshakeh, speaking
for the great king, had asked triumphantly whether any
of the gods of the nations had delivered their country out
of his hand (Isa. 36:18-20). It would be easy to parallel
these with some of Sennacherib’s own descriptions of his
victorious marches as given on the Taylor Prism. The
occurrence of the word “isles” in v. 5 is sometimes spoken
of as an evidence of a later date and of a more distant
western horizon than that of Isaiah’s day. But the proper
original meaning of the word seems to be “coast-lands.”
It is thrice used by Isaiah in the singular (ch. 20:6;
23:2, 6) of the coast-lands of Palestine or Phoenicia.
And, with Tyre carrying on her commerce with colonies
to the farthest western limits of the Mediterranean, it
does not seem difficult to suppose even the Aegean Islands
were in close touch with what was happening in western
Asia, and would be alarmed over the victorious advances
of the Assyrians. One other point requires notice, and
that is the reference in v. 25 to the conqueror as one
who calls on Jehovah’s name. This, even if spoken of
Cyrus, would not imply that he was a worshipper of
Jehovah. And it is not at all impossible that Sennach-
erib, with the superstitious ideas of his time, may have
called upon Jehovah as the god of the land he was invad-
ing. The words of the Rabshakeh seem to imply this:
“Am ]I now come up without Jehovah against this land
to destroy it? Jehovah said unto me, Go up against this
land, and destroy it” (Isa. 36:10).

We may now consider the interpretation of the chapter
on the two views, that Babylon is the place and the early
conquests of Cyrus the background, and that Jerusalem
in Isaiah’s time is the place and Sennacherib’s invasion
the background. On the former view some unknown
writer toward the close of the Babylonian exile is the
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prophet. The chapter contains a dialectic discussion,
highly dramatic in form, first between Jehovah and the
nations (vs, 1-7), and afterwards between Jehovah and
the idols (vs. 21-29), on the question as to who raised up
Cyrus and what explanation is to be given of his vic-
torious career. The prophet, of course, asserts that
Jehovah raised him up, but it is not quite clear to what
he appeals to establish his claim, aside from the over-
whelming nature of Cyrus’ victories. It might be thought
that he appeals to former predictions that such a con-
queror would arise; but if so, we have no knowledge as
to what they were. On the old idea that Cyrus was a
monotheist, his sweeping victories might carry some con-
viction to the idolaters that Jehovah raised him up and
was leading him; but even this would be tinged with the
heathen conception that the stronger god prevailed over
the weaker. But we now know that Cyrus, even though
his early faith may have been of a somewhat purer form
than that generally prevailing, was not a Jehovah wor-
shipper. Nabonidus regarded him in his early conquests
as the young servant of Merodach; and Cyrus himself, in
the inscription on his cylinder, afterwards ascribed his
victory over Babylon to Merodach, who ““commanded that
he should go to his city Babylon, and walked by his side
like a friend and a companion” (Pinches in International
Standard Bible Encyclopaedia, art. “Cyrus,” pp. 774,
775). Cyrus was enough of a politician to cultivate the
friendship of the Jews by making the assertion that
Jehovah the God of heaven had given him all the king-
doms of the earth (Ezra. 1:2). Knowing these things,
the idolaters may be supposed to have been put to con-
fusion over the impotence of their divinities, but certainly
not convinced that Jehovah was back of the conquests
of Cyrus. The most that we can claim is that the prophet
challenges the idols to give a rational explanation of the
victories of Cyrus, and by foretelling the course of future
events (vs. 22, 23) to prove that they are gods. The
argument, therefore, as an appeal to past history has little
that is convincing about it; it must wait upon future
development to give it force.
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On the other view, that Jerusalem is the place and
Isaiah the speaker, the prophet’s former pronouncements
on the relation of Jehovah to the victorious progress of
the Assyrian conqueror become the key to the under-
standing of this chapter. The historical section also,
chs. 36-39, becomes not merely something introduced to
vindicate Isaiah’s earlier predictions, but furnishes the
basis for teaching and appeals which are yet to follow
in the latter half of the book. The prophet had earlier
in his ministry given his explanation of the victories of
the Assyrian monarch, before Judah was assailed. He
had asserted the unique divinity of Jehovah and his con-
trol of the events of current history. He was using the
Assyrian to chastise his people for their sins (Isa. 10:6).
The victor himself was no more than a rod in the hand
of one who wielded it upon an offender, or an implement
for the accomplishment of any work (vs. 5, 15). When
Jehovah had fulfilled his purpose in chastisement he
would humble the haughty conqueror (v. 12). This was
Isaiah’s oft repeated message before the crisis in which
Jerusalem was delivered (cf. Isa. 31:8,9). All the coast-
lands must admit that it had been literally fulfilled in
the humiliation of Sennacherib. Chapter 41 becomes now
an intensely practical argument, to meet on the one hand
the new drift toward idolatry, and on the other to encour-
age those who still held to their faith. Who raised up
the conqueror from the east? Jehovah raised him up,
for he has dealt with him as he said, allowing him to
sweep everything before him; and then, when he has
accomplished his purpose, putting his hook in his nose
and his bridle in his lips and turning him back by the
way he came (Isa. 37: 29). The issue had been clearly
drawn. Hezekiah in his prayer had pleaded for deliver-
ance, in order that all the kingdoms of the earth might
know Jehovah to be God alone (Isa. 37:20). Trust in
Jehovah had been vindicated; the nations who trusted in
other gods had been put to confusion. On the other hand,
Israel is addressed (vs. 8-16) with words of consolation;
Israel who had suffered grievously, but had not been cast
off by Jehovah. Those incensed against them should be
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put to shame, and those warring against them should be
as nothing (vs. 11, 12). Verses 17-20 may be understood
naturally of the distresses of the poor in the desolated
land after the invasion, and of Jehovah’s promise of
blessing. In verses 21-29, the challenge to the idols is
overwhelming. They are not able to point to former pre-
dictions made by them, which have been fulfilled as were
those of Isaiah (v. 22). The prophet calls upon them to
venture a prediction as to what shall be in the future
(v.23). Not one among them can answer a word (v. 28).
In the face of such vindication of the absolute and sole
divinity of Jehovah the popular leaning toward idolatry
is self-condemned: ‘‘Behold, ye are of nothing, and your
work is of nought; an abomination is he that chooseth
you” (v. 24),

(I1) As to the passage in Isa. 44:28-45:13, it may
be frankly admitted that here we have a more serious
difficulty. Cyrus is mentioned by name as one whose
hand Jehovah has taken to subdue nations before him.
Further victories are promised him and the assurance
given that through him Jerusalem and the temple shall
be built and the exiles set free. This passage has more
the nature of prediction, but even then it does not seem
to foretell the coming of one whose name shall be Cyrus,
but speaks of him as a character well known. In order
to reconcile this with the view of Isaiah’s authorship
of these chapters it has been thought by some that the
name of Cyrus was a later insertion, after his release
of the Jewish captives; or perhaps that the prophet used
some general appellative which was afterwards altered to
Cyrus. But none of the suggestions made seems to have
furnished an acceptable solution. Realizing the extreme
uncertainty of textual emendations, and the abuse to
which this branch of criticism has been subject, we need
not, however, reject the possibility of successful restora-
tion of the text in passages which have become corrupt
through transmission.

It is the purpose here to suggest a very simple altera-
tion as the possible original from which the present read-
ing kéresh (Cyrus) was derived. We may suppose that
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the prophet originally wrote mérish (dispossessor), the
causative (Hiph‘il) participle from yadrash, to “possess,”
referring to the aggressions of the Assyrian conqueror.
The similarity of the two words in the present square
Hebrew character, especially with the last vowel of
morish not indicated by a vowel letter, is striking; and
even in the old Hebrew the initial letters & and m are not
greatly unlike, as may be seen from line 5 of the Siloam
Inscription. A study of the use of the word yarash will
show its aptness to describe the idea indicated. Its root
meaning is to “take possession of,” especially by force.
In the simple stem (Qal) it is used in Jer. 8:10 of the
violent taking possession of fields; in Isa. 14:21 of a con-
quering people taking possession of the earth; in Hab.
1:6 of the Chaldeans marching through the breadth of
the earth to possess dwelling places that are not theirs.
Besides numerous instances of such use in the Old Testa-
ment, it is found in the same sense in line 7 of the inscrip-
tion on the Moabite Stone, where it is said, “Omri took
possession of (all the land) of Medeba.” The causative
(Hiph'il) stem has a similar use, with the idea of “dis-
possessing’” prominent. Instead of meaning “cause to
possess,” as we should expect, this meaning is exceptional,
and the prevailing significance is to ‘“‘cause others to
possess’’ what belongs to one, and so to “dispossess” one.
It is the word constantly used of the “driving out” of the
original inhabitants of Canaan. In Deut. 18:12 the par-
ticiple is used: ‘Jehovah, thy God doth drive them out
(morish) from before thee.” Again, the tribes of Israel
“did not drive out” the Canaanites (Jud. 1:29, 30, 31,
etec.). The use of the participle as a noun, meaning “dis-
possessor,” is implied by the reading of several of the
ancient versions on Ob. 17. Instead of the Massoretic
reading, “the house of Jacob shall possess their posses-
sions” (mérashéhem), the Septuagint rendering, tous
katakleronomésantas autous, “those taking possession of
them,” must have arisen from a Heb. original mérishé-
hem, ‘“their dispossessors.”

But more significant than the general fitness of the
word to express the idea in question is an instance of its
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specific use referring to the Assyrian conqueror. Not
only is he characterized in general terms as one who
despoils, robs, destroys, and deals treacherously (Isa.
17:14; 33:1), but Micah, the contemporary of Isaiah, uses
the Qal participle of ydrash as an appellative to describe
him. Playing upon the names of towns in his native
district, he says of Mareshah: *“I will yet bring unto
thee, O inhabitant of Mareshah, him that shall possess
thee” (Mic. 1:15). Sir George Adam Smith (Twelve
Prophets, 1, p. 385) translates as a proper name: “Again
shall I bring the Possessor (conqueror) to thee.” It may
be that Micah’s use of the word referring to the Assyrian
was a matter of common knowledge. He may quite pos-
sibly have preached at the capital. His burning denun-
ciation of the sins of the people of Jerusalem and Judah,
“Therefore shall Zion for your sake be plowed as a field,”
became the cause of an awakening in which king Hezekieh
entreated the favor of Jehovah and the evil was stayed
(Jer. 26:18, 19). He might, if he had so desired, have
played upon the name Jerusalem on connection with
yarash. In any case Isaiah’s use of the word mérish
in the connection supposed would easily have been recog-
nized as referring to the Assyrian conqueror. It would
perhaps be a better translation to render it ‘“conqueror.”
An examination of our English versions reveals a fact
which is not lacking in humor. With all the fighting
described in the Old Testament, from the conquest of
the land of Canaan down to the last capture of Jerusalem
by foreign invaders, the word ‘“conquer” is not found
once. The Hebrew had a profusion of words expressing
every variety of overcoming in war, and these are trans-
lated in various ways, such as ‘“smite,” ‘“subdue,” ‘“dis-
comfit,” “prevail,” etc.,, but for some reason ‘“conquer”
is not used.

A reference to the two modern translations of the New
Testament into Hebrew on Rev. 6:2, the only passage of
the Bible where “conquer” is spoken of actual warfare, is
also interesting. Delitzsch uses to describe the one who
goes forth “conquering and to conquer” a word whose
original signification was-to “be pre-eminent,” or “take
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the lead.” It came in New Hebrew to mean ‘“conquer,”
and so was used properly enough to express this idea
in a translation for modern Jews. But in the Old Testa-
ment it meant nothing more warlike than to act as over-
seer of work, or to be a choirmaster in the musical ser-
vices of the temple, as is witnessed by the designation
“Chief Musician” in the headings of many of the psalms.
The Salkinson-Ginsburg Testament, keeping closer to the
classical idiom, paraphrases: ‘“And he went forth as a
hero of war who should prevail by his might.” Thus we
see that there was no Hebrew word which could be chosen
as the exact equivalent of our English word ‘“conquer,”
which ranges from subduing in battle to the spiritual
conception of moral victory. But for conquering in the
sense of overcoming and taking possession in war the
Hiph'il of ydrash is the regular word. It is hardly exact
to speak of the Israelites “driving out” the inhabitants
of Canaan. They did not drive them out, they put them
to the sword and took possession of their land.
Having now shown that the word maérish, which we
suppose to have been originally used by the prophet in-
stead of the present koresh (Cyrus), is the precise ex-
pression to describe a conqueror like the Assyrian mon-
archs, let us consider the interpretation of the passage
on this view. There is a common idea that this personage
is here and elsewhere highly honored in what is said of
him. An examination will show that this is largely a
halo which has been thrown around the head of Cyrus,
the supposed original of the prophet’s description. Mat-
thew Henry, on Isa. 48:14, says of him, “He has done
him this favour, this honour, to make him an instrument
in the redemption of his people and therein a type of
the great Redeemer, God’s beloved Son, in whom he was
well pleased.” The thought throughout is rather that of
Jehovah’s use of one who knows him not, as the instru-
ment of his own sovereign pleasure. Jehovah has deter-
mined that Jerusalem shall be inhabited, and the desola-
tion of Judah restored (ch. 44:26). He says of the con-
queror, “He is my shepherd, and shall perform all my
pleasure” (v. 28). Shepherd is the word commonly used
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of a ruler, and is frequently found in the Old Testament
in this sense. Kings were anciently spoken of as shep-
herds of their people. Sennacherib, in a list of high-
sounding titles which he assumes, speaks of himself as
“the wise shepherd” (Taylor Prism I, 3). Jerusalem is
to be built and the temple restored. What need there
may have been of rebuilding may be gathered from such
passages as Isa. 22:9, 10, where it is said that, during
the frantic efforts to defend the capital, the breaches
of the city of David were many and houses were torn
down to fortify the wall. It is not necessary to think
of the temple as needing to be built again de novo; the
same word here translated, “thy foundation shall be
laid,” is used of its restoration under Joash (2 Ch. 24:27).
Chapter 45 begins the address of Jehovah to his anointed
one, to the conqueror, whose right hand he has holden, to
subdue nations before him. It is hardly necessary to
say that the expression ‘his annointed” contains no allu-
sion to the idea of a coming Messiah whom the conqueror
resembles in his character as a deliverer. Outside of a
few psalms, where the Davidic ruler is spoken of as typ-
ical of the Messianic King, and the probably direct refer-
ence to the coming One in Dan. 9:25, 26, the word in the
Old Testament simply means one anointed to an office.
Here the reference is to the conqueror as an anointed
king, who belongs to Jehovah to do with him as he chooses.
There is implied no more of sacredness or honor attach-
ing to his person than we have in Isa. 13:3, where Jeho-
vah's hosts summoned against Babylon are called “my
consecrated ones,” a word elsewhere used of priests. In
the description of his conquests which follows it is twice
stated that the conqueror does not know Jehovah (vs.
4, 5), but he bestows titles upon him (“my shepherd,”
“my anointed one”), and gives him victory, in order to
make himself known and for the sake of his people Israel
(vs. 3-6). He shall build the city and let the exiles
go (v. 13) ; but we look in vain for any intimation that
he represented in the character of a savior of Israel.
It is not said that he shall deliver the exiles, but let them
go, the same word being used which is applied to
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Pharaoh’s letting Israel go from Egypt. Those who think
of Cyrus, and that he is announced as the one who will
deliver the captives from the Babylonian exile, a work so
honorable as to entitle him to be thought of as a kind
of heathen Messiah to Israel, have this to explain: that,
after he has been supposedly hailed as a coming deliverer
and the time of release draws near, he drops entirely out
of sight before another figure, the servant of Jehovah.
This conqueror does certain things for Israel, but simply
because his movements, and history with him, are under
the sovereign control of Another. In the beginning of
the passage (ch. 44:24) Jehovah proclaims himself as
Israel’s Redeemer, and emphasis is placed upon his divine
power as the assurance that these things shall come to
pass. If this be the correct interpretation of the passage,
ch. 45:9f is probably to be thought of, not as referring to
the fainthearted in Israel, or to those who rebel at the
idea of a heathen deliverer, but to the conqueror himself.
He is intent upon his own schemes of conquest and ag-
grandizement; suppose he does not will to carry out the
divine program? The prophet answers: ‘“Ah he that
striveth with his Former! a potsherd among the potsherds
of the earth!” Thus understood we have the same argu-
ment as in ch. 10. “He meaneth not so” (v. 7), but his
refractoriness would be like the axe boasting itself against
him that heweth therewith (v. 15).

The question may be raised as to the moral difficulty
of supposing Isaiah to have thought of the conqueror
as Jehovah’'s instrument for restoring the fortunes of
Jerusalem and Judah. But there is nothing inherently
improbable about this. Naturally he would not have
thought of Sennacherib in that capacity, for he had pre-
dicted his fall by the sword in his own land (Isa. 37:7).
But changes might easily occur and situations arise when
another conqueror would find it good governmental policy
to favor the west land. No one supposes that Cyrus at
the later date was wholly innocent of political motives in
favoring the Jews. And, in fact, Esarhaddon, the suc-
cessor of Sennacherib, did completely reverse his father’s
policy toward Babylon, rebuilding the city and restoring
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its temple (R. II, 895f). The conception of the prophet
is a magnificent one, embracing not only the restoration
of Israel's captives but the making known of Jehovah
as the only God to the ends of the earth. This could not
be done simply by the sweeping victories of any con-
queror, however he may have confounded the nations and
put to shame their trust in idols. It would always be
possible to think of this monarch as what he claimed
himself to be, the representative of a stronger divinity,
who overthrew all that ventured to oppose his arms.
There must needs be coupled with this such a control of
the affairs of history as would make it evident that there
was & power over and above him, that shaped the des-
tinies of kings and nations. This is the evidence of Jeho-
vah’s divinity which the prophet contemplates. As in
chapter 18 his quiet waiting until the moment was ripe
(v. 4), and then, unaccountably to human foresight, cut-
ting down the pride of the Assyrian in accordance with
his word (v. 5), was to result in the acknowledgment of
his unique divinity by the people of far off Ethiopia
(v. 7) ; so here his control of the conqueror to work out
his plans for his people should bring men from distant
lands of the south with the acknowledgment, “Surely God
is in thee; and there is none else, there is no God” (ch.
45:14). In the knowledge of this his sole deity, the
prophet takes his stand at the consummation of these
events of history, and calls upon the escaped of the nations
to recognize the senselessness of their trust in idols, and
turn from the ends of the earth to Jehovah and be saved
(vs. 20-22). Was it a conception too vast to be thought
of in a day when Assyria seemed to control the destinies
of Israel and the world? Not for him who said, “The
zeal of Jehovah of hosts will perform this” (Isa. 9:7).

IV. THE SERVANT OF JEHOVAH AND SALVATION FOR
SCATTERED ISRAEL AND THE NATIONS.

We have seen how, during this period we are studying,
captives of Israel and Judah had become scattered by
deportation and colonization into many lands. Their
presence in Babylon and the surrounding territory was
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also shown to be extremely probable, as a result of Assyr-
ian campaigns involving Palestine and Babylonia. We
are now in position to introduce evidence of a more posi-
tive character. If the difficulty of accepting chs. 40ff
as belonging to Isaiah has been removed, allusions in
them to exiles in Babylon may be accepted as proof of
their presence there at this time. This is made clear
by references, like Isa. 47:6, to their afflictions in that
city, and by the summons to go forth thence from their
bondage (ch. 48:20). Another fact goes to prove the
same thing, and also confirms our conclusion as to the
date of these chapters. This is that the captivity pictured
in the latter part of Isaiah is entirely different from that
ander Nebuchadnezzar as described by Jeremiah and Eze-
kiel. As we learn from Jer. 29, the exiles under Neb-
uchadnezzar, with the exception of a few agitators who
were severely dealt with, had some community life, en-
joyed the privilege of possessing their own houses and
gardens, and appear to have been comparatively well
treated. The same is true of conditions as reflected in
the book of Ezekiel. But in Isaiah all is different. Many
of them were bound in prisons (49:9; 42:7, 22) ; many
knew the fury of the oppressor (51:13, 14:562:5) ; Baby-
lon had shown no mercy, but upon the aged had heav-
ily laid her yoke (47:6). With these may be compared
the reference in ch. 14:3 to the sorrow and trouble and
hard service of Babylon, as well as that in ch. 27:138 to
those who were ready to perish in the land of Assyria
and those who were outcasts in the land of Egypt. When
we consider the distresses of the remnant who survived
the horrors of Sennacherib’s campaign, and add to this
the fact that many of the people of Judah and Jerusalem
had relatives enduring this hard servitude in places from
which they could receive no tidings of them, the prophet’s
characterization of Jerusalem as one “afflicted, tossed
with tempest, and not comforted” (54:11), and as one
that had “drunk at the hand of Jehovah the cup of his
wrath” (61:17), will not appear too strong.

In the midst of these conditions we may think of the
opening words of ch. 40, having been uttered: “Comfort
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ye, comfort ye, my people, saith your God.” Jerusalem
had been spared; the king had been raised up from an
apparently fatal illness; and with this Jehovah had
pledged security for his people for the period of his
lengthened life. It was a time to speak comfortably to
Jerusalem and cry to her that her warfare had been
accomplished and her iniquity pardoned (v. 2). And yet
we must not think of the people of Jerusalem as all be-
longing to this class who sorely needed consolation. We
have seen reason to believe that another part of the popu-
lation were unchastened by their calamities and in danger
of being carried away by the seductions of idolatry. The
question now arises as to the proper interpretation of
this chapter. It has been customary, with the thought
of the Babylonia exile as the background, to say that the
prophet pictures Jehovah leading back his captive people
through the desert to their home, while the herald cries,
“Prepare ye the way of Jehovah.” But it is a noteworthy
fact that John the Baptist, who got the keynote of his
ministry from this passage, applied the words to the
removal of moral obstacles from the way, in order that
the Lord might come to his people with blessings of sal-
vation. There are some things which indicate this as the
more probable interpretation here. This idea of removing
moral obstacles is presented in similar language in Isa.
57:14. It is also the foundation of that superb passage
in ch. 59, where Jehovah, in order to clear away the
gross corruption which hinders and delays redemption,
and wondering that there is none to interpose, clothes
himself with the garments of vengeance, and by his own
arm brings salvation, promising that a Redeemer shall
come to Zion and to them that turn from transgression
in Jacob (59:15-20). We should then have here, not an
ideal picture, poetic in its beauty, of glad tidings of re-
demption and restoration proclaimed in a land that had
long lain desolate without city and temple; but a real
message announced to Jerusalem and the cities of Judah:
“Behold your God! Behold the Lord Jehovah will come
as a mighty one” (vs. 9, 10). We need not think of the
good tidings of a deliverance which has already dawned
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for them; that would spread like wild-fire. The counsel
to lift up the voice with strength and be not afraid implies
that, while it is a message none the less gracious in its
potentiality, it will fall on unbelieving ears, as well as
kindle a new hope in the hearts of the languishing. Such
were the conditions amidst which a greater message of
glad tidings afterward had to make its way in the days of
John and of Jesus. So the prophet’s message is one of
divine deliverance: Jehovah will come with salvation for
his people, and will feed his flock like a shepherd. He
dwells upon the incomparable greatness of Jehovah (vs.
12-17) ; the idols of the nations are not to be compared
with him who sits on high (vs. 18-26). Israel is discour-
aged, dispirited, but is summoned to wait for him who
“fainteth not, neither is weary,” and in this waiting to
gain renewed strength (vs. 27-31). With this background
for the preaching of the prophet, we may turn our atten-
tion to some of the great ideas proclaimed.

(I) One of these is that there is to be an exodus of
Israelites from the countries whither they have been scat-
tered like the former exodus from Egypt. There is one
notable passage of this kind in the first part of the book
(Isa. 11:10-12:6). The Lord will “set his hand again
the second time to recover the remnant of his people”
from many lands, and will gather the outcasts of Israel
and the dispersed of Judah from the ends of the earth
(ch. 11:11, 12). With his scorching wind the Euphrates
shall be dried up, so that men may cross over it in san-
dals, and a highway shall be prepared for the remnant
of his people that remain from Assyria (vs. 15, 16). Then
we have a reminiscence of the song of Moses at the cross-
ing of the Red Sea in the song of thanksgiving of the
restored people in ch. 12. If Isaiah was the author of
this passage, he was also the author of the latter part of
the book, or someone who was thoroughly permeated with
his idea, for we find it there woven into the very warp.
So prominent is it that it becomes one of the key thoughts
for the understanding of chs. 40-66. Thus in speaking
of deliverance from Babylon Jehovah characterizes him-
gelf as one who “maketh a way in the sea, and a path in
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the mighty waters” (ch. 43:16). In coming forth from
that city they are to proclaim their redemption, and how
on their journey through the deserts the waters are made
to flow out of the rock for their thirst (48:20, 21). Chid-
ing the people for their lack of response to his promises
of deliverance, Jehovah again declares his power in words
that call up the wonders of old: ‘“Behold, at my rebuke
I dry up the sea, I make the rivers a wilderness” (50:2).
In a moment of yearning for deliverance the arm of the
Lord is entreated to awake as in the days of old when
it “‘cut Rahab in pieces,” and made ‘‘the depths of the sea
a way for the redeemed to pass over” (51:9, 10). In
allusion to the pillar of cloud and fire, Jehovah in their
march is to go before them and the God of Israel to be
their rearward (52:12). Again the ancient days are
recalled when God “caused his glorious arm to go at the
right hand of Moses” (63:12). Besides direct allusions
like these, there are also many suggestive parallels, such
as the question, in face of what seemed insuperable obsta-
cles, whether Jehovah’s hand was shortened (Isa. 50:2
with Num. 11:23) ; the frustrating of the signs of the
liars (Isa. 44:25) compared with the discomfiture of the
magicians of Egypt (Ex. 8:18, 19) ; the going into cap-
tivity of Bel and Nebo (Isa. 46:1, 2) and Jehovah’s exe-
cuting judgments against the gods of Egypt (Num. 33:4).

It is easy to see why the herald of such a deliverance
is admonished to lift up the voice and be not afraid.
Moses had said, when it was a question of the release of
an already numerous people from one nation that held
them in bondage, “But, behold, they will not believe me”
(Ex. 4:1). Now they were scattered throughout many
rations, with little opportunity of coming in touch with
each other and cherishing even the hope of release, and
yel their brethren of the remnant left in Judah were
asked to believe that divine power would gather them
again to their own land. Jehovah would “say to the
north, Give up; and to the south, Keep not back; bring
my sons from far, and my daughters from the end of
the earth” (ch. 43:6). These should come from far, and
these from the north and west, and these from the land



376 Bibliotheca Sacra

of Sinim (49:12). This is the “new thing which Jehovah
would do; the former things were not to be remembered,
so much greater and more glorious was this deliverance
to be than that of old (ch. 43:18, 19). It is evident that
the frequent allusions to the mighty works connected with
the coming out of Egypt were intended to awaken faith
in those who were saying, “My way is hid from Jehovah,
and the justice due to me is passed away from my God”
(ch. 40:27). Zion was saying, “Jehovah hath forsaken
me, and the Lord hath forgotten me” (ch. 49:14). She
must be made to lift up her eyes and behold her children
coming again to her, and to believe that she should yet
clothe herself with them as with an ornament, and that
her land which had been destroyed should yet be too strait
for its inhabitants (vs. 18-21).

(II) Another of the prominent features connected
with the prophet’s teaching in this part of the book has
reference to the servant of Jehovah, through whom this
deliverance is to be mediated. It is sometimes said that
the conqueror described in ch. 45 is the external agent
of Israel’s restoration, while the servant of Jehovah is
the character more intimately connected with the consum-
mation of the divine purpose for Israel and the world.
We have seen reason to doubt whether this conqueror is
considered at all in the character of the deliverer, but
only as God’s instrument for carrying out certain of his
purposes for his people. The picture given us of the
servant of Jehovah is in every way a remarkable one.
The principal passages which deal with this subject are
chs. 42:1-9; 49:1-13; 50:4-9; and 52:13-53:12, with a
few other minor references. Much discussion has been
given to the question as to who the servant is. Many
scholars contend that Israel is always and everywhere
meant. It is possible that he is considered as fulfilling
the ideal of what Israel’s calling should be; but the con-
ception is too personal to be identified with the people,
and besides he is represented as having for part of his
mission the restoration of Israel (ch. 49:6). He is called
to a larger and wider ministry than this, the bringing
of light to the nations and salvation to the end of the
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earth, but the relation in which he stands to the covenant
people is equally clear (cf. 42:6).

In the light of what we have seen as to the close con-
nection in the prophet’s thought between this new redemp-
tion and that belonging to the days of the Exodus, it is
difficult to resist the impression that we have here a
parallel between the servant of Jehovah and Moses. There
is no artificial, studied comparison ; possibly in most cases
no conscious allusion; but the same ideas are frequently
found to be prominent in the two characters. His mis-
sion is the release of captives and the gathering of Israel
as was that of Moses (ch. 42:7; 49:5) ; he is the giver
of torah, “law,” or ‘“teaching,” as was Moses (42:4);
the enduement of the divine Spirit is a prominent char-
acteristic of each (42:1 with Num. 11:17, 25) ; the meek-
ness of Moses is recalled by what is said of the absence
of the spectacular in his ministry (42:2 with Num. 12:3) ;
the career of each was marked by a crisis when defeat
seemed near (49:4 with Num. 11:14, 15), but both per-
sisted through discouragement to the fulfillment of their
mission (42:4 with Deut. 31:6) ; the servant is given the
tongue of them that are taught, as Moses was promised
that Jehovah would be with his mouth and teach him what
he should speak (50:4 with Ex. 4:12) ; the greatness of
the two characters is made the subject of special men-
tion (52:13; 49:7 with Ex. 11:3). These points of re-
semblance may possibly be regarded as fanciful; but the
way in which the servant in his fullest portraiture is
introduced at ch. 52:13, immediately after the mention
of the going out from exile, confirms the view that he
occupies the position of leader of the second exodus. The
same is true of 49:1-13; and 50:4-9 follows a passage
dealing with the subject of redemption from captivity,
and in language strongly colored by the deliverance from
Egypt. It is really not surprising that the words of
Moses in Deut. 18:15, about the prophet whom Jehovah
would raise up like unto him, are in the New Testament
taken literally, and not merely of the institution of the
office of prophet (Acts 8:22).

We may now turn to the examination of Isa. 48:14-16,
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which was deferred at an earlier part of the discussion.
Reasons will be given for believing that this passage does
not deal with the conqueror of ch. 46, but with the ser-
vant of Jehovah. It is admitted on all hands that the
construction is difficult and the apparent change of speak-
ers confusing; but certain things seem to point toward
the interpretation mentioned. In the first place, there
is no sufficient evidence that a conqueror is thought of
here. The words “he whom,” in v. 14, are supplied in
translation; the Hebrew runs literally as given in the
original Revised Version and in the margin of the Ameri-
can Revision: “Who among them (about 40 MSS,,
‘among you’) hath declared these things? Jehovah hath
loved him.” The following statement, ‘“shall perform his
pleasure on Babylon,” can be understood equally well as
referring to Jehovah himself. As an expression of his
love just mentioned toward someone, Jehovah will per-
form his pleasure on Babylon. The phrase “his arm,”
in connection with avenging judgment, is far more nat-
urally referred to Jehovah’s arm. Passages almost with-
out number, from Exodus 15:16 down, and especially in
Isaiah, refer to his arm as displayed in the punishment
of enemies and the salvation of Israel (Isa. 30:30; 51:9;
52:10; 653:1, etc.). Again, many have perceived that
the closing words of v. 16, “And now the Lord Jehovah
hath sent me, and his Spirit,” are a kind of prelude to
ch. 49, in which the servant of Jehovah appears as
speaker and declares his mission. Moreover, the language
of the verses under consideration agrees with what is
said elsewhere of the servant of Jehovah. With the
statement that Jehovah has loved him we may compare
that in ch. 42:1, where he is called “my chosen, in whom
my soul delighteth.” That Jehovah should be represented
as loving a conqueror, whose distinguishing characteris-
tic is that he forcibly takes possession of the lands and
cities of other nations, would probably never have been
entertained but for the association of the idea with Cyrus
as a deliverer of the covenant people. Then, too, with
the words “I have called him,” in v. 15, agrees the decla-
ration of the servant himself in ch. 49:1, “Jehovah hath
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called me from the womb”; with the assertion that, “he
shall make his way prosperous,” agrees ch. 53:10, where
it is said that, “the pleasure of Jehovah shall prosper in
his hand”; and with Jehovah’s sending him endowed
with the Spirit (v. 16), agrees the statement of 42:1,
“I have put my Spirit upon him.” In any case the men-
tion of the servant in v. 14 is no more vague and abrupt
than would be that of the conqueror. The passage by its
frequent admonitions to “hear” (vs. 1, 12, 14, 16) seems
to be preparing the way for ch. 49, the formal announce-
ment by the servant of his divinely appointed calling.
The somewhat reserved way in which he is first alluded
to in v. 14, may be accounted for by the unpopularity
and contempt which the idea of such a deliverer had met
in certain quarters. He had been first introduced in
ch. 42:1.9; but in each succeeding description of him
the contempt and opposition of the people are mentioned.
He is the one whom “man despiseth” and the “nation
abhorreth” (49:7); he hides not his face from “shame
and spitting” (50:6) ; he is “despised and rejected of
men’ (53:3). For these reasons it seems best to regard
the servant of Jehovah as the one who declares these
things, which none among the people had declared (v.
14) ; whom Jehovah loves, and whom he will attend with
the power of his arm and the enduement of his Spirit,
in order that his mission may be prosperously fulfilled.

Returning from the digression on the interpretation
of Isa. 48:14-16, it will now be of interest to inquire
more particularly as to the person of the servant of
Jehovah. Who is he? We need not ask in whom these
prophetic declarations found fulfillment. Most evangeli-
cal scholars would agree with the writers of the New
Testament that they foreshadowed Him who came in
the fullness of the time. But what did the prophet have
in mind? We have seen that the reference to Israel is
unsatisfactory. It may be impossible to say whether there
was any person in his day to whom his faith turned as
a possible fulfillment of the idea revealed to him (cf.
Isa. 7:14). It may have been a composite idea, based
upon the experience of those who had wrought and suf-
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fered for Israel’'s welfare in the past, but idealized so
as to bring out the prophet’s conception of the coming
One, through whom God would bring about the new deliv-
erance. However this may be, he has given us one of
the noblest conceptions in the Old Testament. Though
Moses, the leader of the first exodus, was probably pres-
ent to his mind, we have here the picture of One who
is worthy of more glory than Moses (Heb. 3:3). He
is chosen of Jehovah and endued with his Spirit (ch.
42:1) ; he has been given a mission wider than that to
his own nation (49:6) ; he is to follow out this mission
in the spirit of a martyr (50:6). More than this, he
is to die in pursuance of his divine calling, bearing the
penalty of the sins of those it was his to deliver (ch. 53).
But his days are to be prolonged and he is to see of the
travail of his soul and be satisfied in the accomplishment
of his mission of redemption (53:10-12). Some have
asserted that there is no connection between the prophet’'s
idea of the servant of Jehovah and that of the king of
the line of David. But if we are correct in regarding
him as the leader of a new deliverance, as Moses was
of the old, Isa. 11:10 furnishes the point of connection
between the two ideas. There it is the “root of Jesse”
who is to be the ensign for the gathering of the peoples
for this new redemption which the prophet proceeds im-
mediately to describe. It is true that in the latter part
of the book the figure of the servant has overshadowed
that of the king. The Assyrian crisis was past, and
Judah’s king was now a subject of Assyria. This may
account for the predominance of the other conception;
the burning issue was now that of deliverance for the
dispersed captives. But no doubt, in the prophet’s own
thought, these Messianic ideas had all an inner connec-
tion: the King of the line of David, Immanuel, the Prince
of the Four Names, and the Servant of Jehovah, were
one, and their mission was one.

(III) It will be well in bringing this chapter to a
close to consider one other of the great ideas emphasized
in the prophet’s teaching during this remarkable period.
It is that the deliverance to which he looks forward is
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to issue in a final glorious state for Zion and all peoples
who turn to her God. This idea is not peculiar to the
second part of the book. It is found in the very first
chapter, where the prophet beholds the degenerate city
purged and restored, so that it shall be called the city
of righteousness (1:24-26). Again he has a vision of the
latter days, when the mountain of Jehovah’s house shall
be established at the head of the mountains, and shall
attract thither all nations, who under the teaching and
administration of Israel’s God shall come to universal
peace (2:2-4). The redeemed city is to be overshadowed
day and night by the cloud and fire of the divine pres-
ence (4:5), and under the just rule of one who shall
come forth out of the stock of Jesse even the natural
antagonisms of the animal world shall be subdued, and
the earth shall be full of the knowledge of the Lord
(11:6-9). When God shall come with vengeance for the
deliverance of his people, nature shall be transformed,
physical infirmities done away, and the redeemed shall
come with everlasting joy to Zion (ch. 35). In the latter
part of the book this vision becomes even more glorious,
as seen on the dark background of a wasted land and
the sorrows of the captives. The afflicted city is to arise
from desolation and dust and clothe herself in beautiful
garments, while the waste places sing (51:17-52:10). It
is to be rebuilt in beauty, with pinnacles of rubies and.
all its border of precious stones; and its people, taught
of Jehovah, shall abide in peace and righteousness with-
out fear of the oppressor (54:11-17). Out of the dark-
ness of the surrounding world Zion is to arise and shine,
while the riches of the nations shall be turned unto her
(ch. 60). New heavens and a new earth are to be cre-
ated, Jerusalem is to be created a joy and her people a
rejoicing, and the voice of sorrow is to be forever hushed
(65:17-19).

In these glowing prophetic descriptions the conception
seems to outgrow time and take hold on eternity. The
images used in the portrayal of glorified Zion in ch. 60
are taken up by the seer in the Apocalypse, and appear
again in his vision of the new Jerusalem which comes
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down from God out of heaven (Rev. 21). There is a
danger that we misinterpret these passages by trying to
confine them within the limits of the natural world as
at present constituted. Much in them concerns what we
have been accustomed to refer to the eternal age. Heaven
for the prophets was not sharply marked off as an order
different from the present, but appeared as a sunlit range
just back of the foothills of time. For the Hebrew seers
not even thinly did the veil intervene between that world
and ours. Attention has frequently been called to the
picture so often found in Isaiah of a kind of miraculous
highway through the deserts for the return of the ran-
somed to Zion. But it may be said that it is represented
as miraculous because it was never intended to be under-
stood only of an actual, literal return. The prophet was
thinking of the eternal, glorified Zion, to which one day
peoples from all nations should find their way. The
period which we are considering, with all of its sorrows
and discouragements and dangerous tendencies, must
have been in many respects a glorious one. It was a day
when Isaiah preached restoration for scattered Israel and
a gathering of the nations to be partakers in Zion’s glory;
and when he and Hezekiah may be thought of as bending
all their energies to awaken faith in the discouraged
remnant, and prepare the way for a manifestation of
Jehovah’s salvation. But the result of this intense ac-
tivity must be deferred to the closing chapter.

V. THE QUESTION OF FULFILLMENT.

It may be that the sequel of what we have supposed
to be a period of glowing visions and transcendent hope
will seem to some a stumbling-block in the way of accept-
ing the foregoing conclusions. A night of half a cen-
tury under Manasseh’s idolatrous reign closed down on
the efforts of Isaiah and Hezekiah. There was a brief
awakening under Josiah, and then a rapid descent toward
the new carrying away by the Chaldeans. Did Isaiah
preach a forlorn hope, and was his vision of a regathering
of scrttered Israel only the fabric of a dream? It is well
to remember that there are difficulties connected with
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the question of fulfillment under any hypothesis. As we
shall show, the theory of modern critics that chs. 40-56
are the work of an exilic prophet is beset with difficulties
as to fulfillment. Moreover, the view we are advocating
preserves all which could be claimed in this regard for
that held by conservative scholars. In due time Cyrus
arose as the same kind of conqueror described by Isaiah,
and gave commandment concerning the restoration of the
Jews and the rebuilding of the temple. Nothing is sacri-
ficed, and there is in addition a decided gain in the re-
moval of the difficulty connected with the manner in which
Cyrus was supposed to be foretold. There are now some
other matters that remain to be discussed which may
throw light upon the whole question of fulfillment.

(I) One of these has reference to the fate predicted
for the city of Babylon. Those who referred the prophe-
cies of the downfall of the city in the latter part of the
book to the Chaldean age and the conquest by Cyrus
naturally, as a rule, assigned that of chs. 13, 14 to the
same time, although this is preceded by a title ascribing
it to Isaiah the son of Amoz. There has been more hesi-
tation regarding that found in ch. 21:1-10, some critics
who refer the others to the later date considering this
as belonging to the Assyrian period. But these prophe-
cies found no satisfactory fulfillment in the taking of
the city by Cyrus. Under the old view which has come
down from Herodotus, that there was a long and difficult
siege, and that the city was finally captured by the turn-
ing of the waters of the Euphrates into another channel,
the historical event seemed, in a measure at least, to cor-
respond with the prediction. The contemporary monu-
mental accounts, however, both that of Nabonidus and
of Cyrus himself, assert that Babylon was entered with-
out fighting. The priests appear to have spread dis-
affection among the people, because of dislike of the relig-
ious policy of Nabonidus, so that the new conqueror was
accepted without resistance and the inhabitants for the
most part lived contentedly under his rule. In contrast
with this peaceful victory the prophecies are lurid with
pictures of ruin and desolation (Isa. 13:19-22; 47:1-3).
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It does not altogether satisfy our ideas as to the meaning
of the language used, when the significance of the fall of
Babylon is pointed out as the end of Semitic rule and
the beginning of the Indo-European. No doubt it was a
momentous event, an epoch in the world’s history, when
looked at in that light by the modern historian; but to
the people of that day it assuredly did not appear a de-
struction sudden and complete such as the prophet de-
scribes.

In view of this lack of harmony between the event pre-
dicted and its supposed fulfillment, it is well to examine
an earlier capture of Babylon. Little attention seems
to have been given to the possibility of referring these
prophecies to the destruction of the city under Sennach-
erib. After his campaign in Palestine he turned his at-
tention to Babylonia, and put down the revolt in which,
as we have seen, Merodach-baladan was again involved.
He had his own son, Ashur-nadin-shum, proclaimed king,
and for the next six years this part of the empire was
under his rule (R. II, 374f). But this new experiment
was no more successful than others had been. Having
ignored or antagonized the Babylonians from the begin-
ning of his reign, other revolts against Assyrian rule
were inevitable. After some changes, a Chaldean by the
name of Mushezib-Marduk was made king in 693 B. C.,
and so intense was the opposition to Assyria that his
rule had the support of the native Babylonians, who had
formerly been hostile to the Chaldeans. The Elamites
also, with other peoples, were won over as allies, and a
tremendous battle was fought in 691 by Sennacherib
against this confederacy, and one in which it is thought
his army must have lost heavily, if indeed he gained the
victory at all (R. II, 379f). But the end of this long
course of revolt might have been foreseen. Sennacherib,
determined on vengeance, again invaded the country in
689 and Babylon was completely destroyed.

Let us see whether there are any serious objections to
assigning the prophecies to this event. Much has been
made of the refernce to the Medes in ch. 13:17. But here
nothing is said of the Median civilization overwhelming
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and succeeding to the place of power formerly held by
the Babylonian, that the conquest should be identified
with that of Cyrus. The picture given in the beginning
of the chapter is that of a multitude of nations mustered
for battle (vs. 2-4), just what would have been true of
the Assyrian army with its contingents of troops from
all the provinces of the empire. Detachments of Elam-
ites and the people of Kir are mentioned among the forces
warring against Jerusalem (ch. 22:6). Sargon had col-
onized captives from Israel in the cities of the Medes
(2 Ki. 17:6), and hence this land must have been a part
of the Assyrian empire, furnishing its quota of soldiers
for the imperial army. The Medes are mentioned here,
not as the bulk of the army which is about to attack Baby-
lon, but as a type of barbaric warriors not easily bought
off by the attractions of wealth and civilization. The
reference to the Chaldeans may also be explained by the
fact that a king of that race had ruled over Babylon for
a considerable period during the days of Isaiah; and in
the last years before its destruction another who, as we
have seen, had the loyal support of the native Babylonians.
That the city should be called ‘“daughter of the Chal-
deans” (47:1), and “the glory of kingdoms, the beauty
of the Chaldeans’ pride” (13:19), ought not, in the light
of the wealth, culture and importance of the place and
the ascendancy of Chaldean influence at this time, to
necessitate a reference to the days of the new empire built
up by Nabuchadnezzar. Again, the vindictiveness of
ch. 14, as expressing exultation over a fallen foe, has been
pointed out as inconsistent with the position occupied by
Babylon in Isaiah’s day. This seems to have been greatly
exaggerated. There is nothing comparable to the exulta-
tion of Nahum over the fall of Nineveh, or to Habakkuk’s
intense feeling against the Chaldeans. There is not the
same detestation which we find in prophecies of judgment
upon the Assyrian in such passages as Isa. 33:1 and 30:
27-33. In fact the tone of ch. 14 seems to be rather that
of astonishment over the tremendous and complete humili-
ation of the once haughty power. What of feeling is dis-
played by the prophet against Babylon is easily explained
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by the fact that multitudes of his own countrymen were
there enduring oppression. In ch. 21:3-4 there is evi-
dence of dismay and horror over the approaching calam-
ity, which is probably to be accounted for by the fear of
the speaker that the destruction of the city means added
distress for the captives.

When now we consider the vengeance taken by Sen-
nacherib on this place the prophet’s descriptions seem
to be amply justified. One of the chief features of his
portrayal had been the horror and completeness of the
doom predicted. It is likened to a day of Jehovah (v. 6ff),
attended by supernatural terrors (v. 10), a kind of fore-
runner of the last judgment upon the world for its evil
(v. 11). The population are to be scattered as ‘“sheep
that no man gathereth,” so that they may turn everyone
to his own land (v. 14), and the site of the city is to be
a perpetual desolation (v. 19ff). Ch. 14:4ff is a powerful
description of the ancient might and glory of Babylon
brought down in impotence to Sheol. Chapter 47 pictures
the humiliation of the daughter of the Chaldeans, who
shall come down from her throne into the dust of servi-
tude (v. 1ff). The judgment is to come suddenly, so that
“in a moment in one day” shall be visited upon her “loss
of children and widowhood” (v. 9). All her enchant-
ments and her wise men upon whom she has relied shall
be as stubble before the flame of her conflagration, which
‘“shall not be a coal to warm at, nor a fire to sit before”
(vs. 12-14). In the light of these predictions of the fate
of Babylon we may give the following quotation from
Rogers (II, 381) as to the work of Sennacherib in its
destruction: “It was plundered, its inhabitants driven
from their homes or deported, its walls broken down. The
torch was then applied, and over the plain rolled the
smoke of consuming temples and palaces, the fruit of
centuries of high civilization. All that the art of man had
up to that time devised of beauty and of glory, of majesty
and of massiveness, lay in one great smoldering ruin.
Over this the waters of the Euphrates were diverted that
the site of antiquity’s greatest city might be turned into
a pestilential swamp.”

i
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(IT) Another matter of interest concerns the fulfill-
ment of the prophet’s visions of the return of the cap-
tives. We may not say absolutely that this hope remained
wholly unrealized even in that day. Thirtle in his Old
Testament Problems maintained that there was a return
during this period. And there are some evidences, when
once the latter part of the book is accepted as belonging
to Isaiah, that many found their way back to the home
lan¢. In ch. 56:8 there is a prediction that Jehovah who
gathers the outcasts of Israel will yet gather others to
those that are gathered. The destruction of Babylon,
with the fleeing of its population every man to his own
land (ch. 13:14), may have resulted in the escape from
bondage of many Israelites. Chapter 60 might be a glori-
ous vision of the future based upon the actual beginning
of the exiles to flock homeward in fulfillment of the prom-
ise (vs. 4, 8). But without laying further stress on this
we may show that, in so far as the promise remained
unfulfilled, it was due to the unbelief of the people and
the reaction toward idolatry which followed soon after-
wards.

A study of the later chapters of Isaiah will make clear
what it was that defeated for the time being the gracious
purposes of God for Israel, and also furnish additional evi-
dence that this part of the book belongs to the period
under consideration. Modern criticism no longer holds
that all of chs. 40-66 are the work of one author toward
the close of the Babylonian exile. It is now pointed out
that chs. 56-66 reflect the scenery of Palestine and not of
Babylonia; and moreover that passages like 56:7, 60:7,
62:9, 65:11, 66:6 show that the temple and its services
were in existence. While most of the advanced scholars
refer the chapters in question to postexilic days, little
objection to accepting them as the genuine prophecies
of Isaiah will be felt by those who hold to his authorship
of chs. 40-55. There are several passages in which the
prophet denounces the prevailing idolatry, the chief of
which are 657:3-13; 65:3-7, 11; 66:3, 17, and the forms de-
scribed bear a strong resemblance to those recorded of
Manasseh’s reign, or the years immediately preceding.
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For example, in 57:3 the apostates are called sons of the
‘“‘sorceress,” the same word being used as that in 2 Ki,,
21:6 referring to Manasseh’s practise of augury. The
idolatrous worship connected with the oaks (terebinths)
mentioned in 57:5 is also spoken of in 1:29, which, if
it belongs to the same discourse as the first part of the
chapter, we have seen reason to refer to the time of Sen-
nacherib’s campaign. The frequenting of gardens as the
place of these idolatrous customs, according to 65:3 and
66:17, is also mentioned in the earlier passage; and it
may be significant of Manasseh’s preferences during his
lifetime that he, as well as his son Amon, was buried in
the garden of his own house, the garden of Uzza (2 Ki.
21:18, 26), as also these places of worship are stated to
have been among the graves (Isa. 65:4). Again, the
slaying of the children in the valleys (57:5) recalls Ma-
nasseh’s making his son to pass through the fire (2 Ki.
21:6), as the rite practised in the valley of Hinnom un-
doubtedly, according to Jer. 7:31, involved human sacri-
fice. The burning of incense upon the mountains (65:7),
may very well refer to the high places built again by
Manasseh (2 Ki. 21:3), and the ‘rabble of idols” men-
tioned in 57:13 (R. V. margin) would be found nowhere
in greater profusion than during his reign. It is not
contended that some of these rites did not exist at other
times, but their mention in connection with the period we
have been studying goes to show that no other date need
be sought for these later chapters of Isaiah because of
the peculiar forms of idolatry mentioned. We may sup-
pose that this part of the book belongs to the last years
of the prophet, after the death of Hezekiah, to which
ch. 67:1, 2 may possibly be an allusion, and after the
reaction under Manasseh had gained headway. The blood-
shed of the latter’s persecutions might then be referred
to in such passages as 59:3, 7. The prophet expects deliv-
erance when it comes to be the result of Jehovah’s own
working, so great is the moral corruption of the time
(59:15-20; cf. 63:1-6).

If the moral and religious conditions were such during
the closing years of Isaiah’s life, we need not be surprised
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that a larger fulfillment of his glowing predictions did
not take place. The purposes of God would not have been
subserved by the restoration of his scattered people under
such circumstances. There is no diminution of the proph-
et’s faith in Jehovah, only here and there perhaps a trace
of discouragement over the obstacles that hinder redemp-
tion (cf. ch. 64:1-7). He himself had stated the cause
of the delay: Jehovah’s hand was not shortened, nor his
ear heavy, but their sins had hidden his face so that he
would not hear (59:1, 2). Too little atetntion has been
given to the conditional element in prophecy. The proph-
ets were not simply soothsayers, to satisfy the inquisitive-
ness of men as to the future. They did make definite pre-
dictions which came to pass. But they were first of all
preachers, and their promises and threats were condi-
tioned upon the response of the people. This was the
lesson of Jeremiah’s discourse on what he saw at the
potter’s house (Jer. 18:1-12). If the clay did not respond
to the potter’s efforts to make it into a certain vessel, he
could change his plan and make it into another vessel.
The application is clearly stated: Jehovah’s threats of
judgment are not without recall, but are intended to bring
his people to repentance (vs. 7, 8). Neither are his prom-
ises, however glorious, to be automatically fulfilled; he
may repent of the good which he has spoken, if there
is no response to his offers of grace (vs. 9, 10). If much
connected with the glorious visions of a return spoken
by Isaiah did not come to pass in his day, the reason is
found in the deadly drift toward idolatry under Manas-
geh.

But there are some who will have less difficulty with
a meager fulfillment than with that kind our prophet
seems to have expected. Apparently as human hopes
were disappointed he turned more to the idea of salvation
by divine power: Jehovah would come and by a display
of his might execute judgment and bring in redemption
(66:15ff). We are told that the age of apocalyptic visions
had not yet come in the days of Isaiah. Two things may
be said in reply. One is that wherever there is suffering
and oppression and hopelessness of relief from any human
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quarter, conjoined with such a belief in Jehovah’s sov-
ereignty and power as the prophet had, there are all the
conditions present which give rise to this form of proph-
etic vision. The other is that if we should attempt to
eliminate all apocalyptic passages from the book we
should have left an Isaiah who had dwindled beyond rec-
ognition. That is precisely what has happened to the
Isaiah of modern criticism. We have the keen, clear-
headed statesman, scanning the movements on the polit-
ical horizon, and giving counsel to kings, all of which
he was; but the man of faith and hope, the preacher of
a gospel of God’s grace and power, has been largely ob-
scured. The delivering of such a message of restoration
as we have supposed the prophet proclaimed is no more
than is contained in the book of Deuteronomy (cf. ch.
30:1-6), which even upon the critical hypothesis must
have been in existence about this period. If Isaiah was
not granted in that day a realization of his visions, he
was only one of the long line of God’s messengers who
“died in faith, not having received the promises, but hav-
ing seen them and greeted them from afar” (Heb. 11:13).

(IITI) It may be well in closing this study to give some
attention to the question whether we may look for a
further fulfillment of the prophet’s visions. The return
under Zerubbabel was pitifully small, and the experience
of the liberated exiles disapointing, when placed over
against Isa. 60. It is not the purpose here to go into a
discussion of the return of the Jews to Palestine. Some
promises are delayed in their fulfillment and come to pass
ages after. Some may be delayed through the unrespon-
siveness and unbelief of God’s people until their literal
fulfillment would be an anachronism. It is difficult to
see how the literal coming to pass of some of the ancient
prophecies would fit into the present age. It would re-
quire us to believe in a regathering to the Holy Land of
Jews from all the nations; and not only this, but a coming
of all peoples to be partakers in their blessings. We
should have to think of a rebuilding of the temple and
a reinstitution of the sacrifices after the former manner.
When once the substance to which these things looked



Critical Notes 391

forward has come, that which is but a shadow can have
no more meaning. Paul held firmly to a belief in Israel’s
salvation as a nation (Rom. 11:26), but he is silent as
to a return of his countrymen to their own land.

But there is a larger and more glorious fulfillment
which has been going on and is still in progress. The
Israel of faith is of wider significance than that accord-
ing to the flesh (Rom. 9:6-8) ; there is a “Jerusalem that
now is,” and a ‘“Jerusalem that is above” (Gal. 4:25-27) ;
Zion is no longer the hill of which psalmists have sung,
but the everlasting home of the faithful of all peoples
(Heb. 12:22). He whose glory Isaiah saw and of whom
he spoke (Jn. 12:41) has come and unto him the nations
are gathering (Isa. 11:10). The miraculous highway is
still trodden by people of all countries, but its destination
is the city of Isa. 60, whose light is no more that of the
sun but the glory of God. “And the ransomed of Jehovah
shall return, and come with singing unto Zion; and ever-
lasting joy shall be upon their heads: they shall obtain
gladness and joy, and sorrow and sighing shall flee away.”





