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240 Studies in Christology. [April,

ARTICLE 1V,

STUDIES IN CHRISTOLOGY ;

WITH CRITICISMS UPON THE THEORIES OF PROFESSOR
ADOLF HARNACK.

BY FRANK HUGH FOSTER.
L.

THE study of history in the Christian church, like every
other study, has distinct practical aims. If to some the cul-
tivation of historical science is the worship of a “ himmlische
Gottin,” who is to be revered for her own sake, to those
who are engaged, like the church, in the most momentous
of practical problems, it is the pursuit of that instruction
which “ philosophy teaching by example” is pre-eminently
able to give.

In beginning these ‘“studies in christology,” the writer
does not hesitate to avow a distinct purpose. History is
employed in our day, and by no one more vigorously and
consciously than by the eminent Professor Harnack of Ber-
lin, as a means of influencing the course of dogmatic
thought. If such a use is legitimate for the critical and
destructive schools of theology, it is legitimate for the con-
servative and constructive; and it is as necessary as it is ab-
solutely legitimate. If Harnack’s description of the histor-
ical development of Christian doctrine, drawn out in his
Dogmengeschichte, by which it is viewed as the pro-
duct of Greek thought, corrupting and overloading with
a mass of foreign conceptions the simple ideas of prim-
itive Christianity, be accepted as correct, the great Christian
system, though the product of many former ages, will be
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condemned and rejected by our own age. Whether the his-
torical argument does, or does not, touch the vital, determi-
native, and positive arguments upon which the formulators
and defenders of the dogmatic systems rightly depend for
the proof of their propositions, an edifice which has arisen in
such a way, will be believed unsound and will be forsaken.
And to effect this result is Harnack's unconcealed purpose.

We believe, after many years of study of the theme, that
Harnack’s general result is unreliable, that his general thesis
as just sketched is unsound, and that the irresistible conclu-
sion to which he would bring us, not only is avoidable, but
will be replaced, when a truly objective view of the history is
obtained, by a conclusion equally impressive, but of exactly
contrary character. "To exhibit this objective view, in op-
position to Harnack, and, in a sense, in reply to him, is the
purpose of these studies. The writer will attempt to sketch
as thoroughly as possible with the somewhat limited appara-
tus accessible to him, the history of one line of Christian
thought—that pertaining to the nature of Christ—from the
close of the first century to the Council of Chalcedon (451).
If two things shall appear, if (1) the development shall be
found to begin in ideas conformable to those of the New
Testament as we have it, and existing substantially from the
beginning of our study at about the year 100 A. D., and if
(2) the motive forces which have produced the development,
shall be found to have their origin and home within the
circle of the church, on fire with great thoughts, and appro-
priating at every point all the intellectual products of the
day to assist her in performing a task, which is still peculiarly
her own, and wrought out with her own resources,—if these
two things shall appear, we shall deem our reply successful,
Not every intellectual phenomenon of the times is to be
viewed as entering into the great, on-sweeping current of
productive thought. Not every antagonistic tendency will

VOL. XLIX. NO. 194 5
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prove on examination to be significant. The main, churchly
current is the object of our chief attention; and if that bears
the marks of a truly normal historic development, then the
system of Christian doctrine is sound, and gives evidence
that it is the work of the Spirit of God. We believe that
truly objective historical investigation abundantly establishes
this result.
1I.

Before entering on the positive historical task we have
set before us, it will be necessary to come to an understand-
ing with our antagonists upon certain methods employed by
Harnack which we cannot regard as legitimate, and upon
certain positions which he takes, where we take their exact
opposites. That he does not accept the dogmatic form which
was given to the Christian system by the successive defini-
tions of councils and doctors will, of course, be understood
from the remarks already made. Neither, in all respects,
does the present writer, or the communion to which he be-
longs. But Harnack's point of view is extreme. Not only
objectionable theories of Christian doctrine, but also the
great underlying doctrines of historical Christianity—the
trinity, the deity of the Redeemer, etc.—he rejects, and often
with an emphasis! which implies dogmatic prejudice rather
than calm historical judgment. We do not deny the right of
the historian to have an opinion upon the essential value of

" speculations or doctrines, and do not maintain that he com-
mits himself to the acceptance of every persistent belief in
the church. There may be persistent error as well as per-
manent truth. But we accept the great common doctrines

1For example, Vol. II., p. 213, after bringing out clearly that Athana-
sius taught the ¢‘ numerical unity’’ of Father and Son, so that the distinction
(Zweiheit) is only relative, Harnack parenthetically exclaims: ‘* Wenn man
den Unsinn schreiben darf'’! And a few pages below (p. 222) after de-
tailing the effort of Athanasius to explain the immanent relations of Father
and Son,—certainly somewhat of a perverted and abortive effort,—he adds:
¢ Quot verba, tot scandalal’’
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of Protestant Christianity, believing them reasonable and
founded in sound exegesis of the Scriptures, as well as con-
firmed by the growing consent of the church.

This is our difference of dogmatic standpoint from Har-
nack. But we differ in method also. The comprehensive
criticism upon his methods which we have to pass, is that
they are not objective, and thus lack that prime character-
istic to which historical science as developed in Germany
owes not only its reputation but its real value to mankind.
The objective historian comes to the study of a period in a
teachable spirit. He examines the records of the period,
without preconceptions as to what that history will reveal.

Heis critical, but not suspicious. When evidence arises of mu-
" tilated or corrupted text, of forgery, of suppression of the
truth, and the like, he investigates and decides according to
evidence. What appears insignificant he lets pass as such.
But Harnack's attitude is different. He hasformed such defi-
nite opinions about each given period apart from the docu-
ments before him, that he often judges them to be full of
blunders, suppression of the truth, and misunderstanding.
Whence does he derive these antecedent opinions? I would
speak with all respect for his remarkable attainments, but I
am constrained to say that I think they are often the product
of his own imagination. There is no way of objectively know-
ing a period apart from its records; and the frame of mind
which regards, as Harnack seems constantly to do, what is
read between the lines, as infinitely more valuable than
what the lines themselves convey, cannot be defended from
the charge of unreliable subjectivity.

Many instances of specific error at this point will come
up in the following studies. A few must be introduced here
from the period antedating our present work. Harnack says:!
“The origin of a series of the most important Christian ideas
is obscure, and will probably never be cleared up, for no one

1 Dogmengeschschte (edit. of 1886), I_:, p. 92.
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ever listened! to their development in any of its phases. . . .
When and where arose baptism into the name of the Father,
and of the Son, and of the Holy Ghost,? and how did it get

control in the Christian system? . . . When and how did
belief in the birth of Jesus from a virgin get currency?’”
Again:® “To the establishment . . . of the knowledge . . .

that the Pauline theology is identical neither with the origi-
nal Gospel nor with any later system of doctrine, there is re-
quired so much historical judgment, and so much good will
[solid determination] not to suffer one’s self to be led astray by
the N. T. canon in the investigalion, that we cannot hope,
within a conceivable time, to witness a change in the cur-
rent ideas.” Of course, this is quite an embarrassing style of
remark, and the objector hesitates. If the historian Aas
“historical judgment,”’ and can see the true course of things
in spite of the records, any one who disputes him does it
at the peril of being told that he himself lacks all these high
qualifications. But, nevertheless, the writer will venture to
say that this style of utterance seems to him historically un-
warranted, and dangerously subjective.

An example of method and teaching related more
closely to our theme is the following. After informing us
that the Jewish apocalyptics ascribed pre-existence to the
Messiah? “according to a fixed method whereby one ex-
pressed the especial worth of an empirical object by distin-
guishing between the essence and the inadequate phenome-
nal form, by hypostatizing the essence, and exalting it to a
position above space and time,”"—* the ideal aim was placed
before the means by which it was realized in a kind of real

1¢¢ Belauscht,”” implying a secret growth which one must observe some-
what by stealth.

2 Matt. xxviii. 19 is ‘‘not an utterance of Jesus,”’ ¢id., p. 56. Why?
Only because Harnack’s idea of Jesus is such as forbids such an utterance-
as incongruous. "

8 Jbid., p. 93.

S Dgmgesch., p. 69.



1892.] Studies tn Christology. 245

existence, as the prototype”’—Harnack says:! “Aficr the
same method some of the first confessors of the gospel
(though not all of the N. T. writers) advanced beyond the
expressions employed by Jesus himself and developed from
his Messianic consciousness, and sought to conceive in sys-
tematic and speculative form, the worth and absolute signifi-
cance of the same. The religious convictions that (1) the
establishment of the kingdom of God upon earth and the
sending of Jesus as the perfect mediator were founded from
all eternity in the plan of God as its highest purpose;? that
(2) the exalted Christ has been conveyed to the position of
dominion like that of God, which is his due; that (3) in
Jesus God has himself been revealed, and that he conse-
quently surpasses all the prophets of the O. T., and all an-
gelic powers,—these convictions were expressed by some in
the form that Jesus pre-existed, that in him a heavenly being,
formed like God,® who is older than the world, is, indeed, its
creative principle, has appeared and assumed flesh.”* Is it,
now, a proof that Paul did not know that Christ was a pre-
existent being, because the apocalyptics arrived at concep-

1/bid., p. 71.

3¢ Zweckgedanke.”

8+ Gott gleich gestaltetes Wesen."'!

¢ Harnack supports this ** fixed method'’ by an example (Dogmgesch., 1.,
P- 70) from the Shepherd of Hermas. *‘ Hermas declares expressly that the
world was created for the sake of the church; consequently he affirms that
the church is very old, and created before all things.”” Who would imagine
from this, if he did not know, that the Shepherd is an allegory, and that an
©old lady appears to Hermas, and that she is explained by the interpreter (Vis,
11, 4) as the church ? ¢ Why, then, is she an old woman?’’ asks Hermas.
“¢ Because she was created first of all. On this account is she old. And for
her sake was the world made.’”’ Is this to be taken as a sober statement of
philosophic fact, in the face of the well-known recent origin of the church?
Such a pressureof an allegorical writing seems too great.—But, then, Harnack
adds later, ‘“The concept of ¢ existence ' might run through all the degrees
which lay, according to the then current Mythology and Metaphysics, be-
tween what we call to-day ¢ validity’ and the most concrete being.”” We may
accept the interpretation of ¢ validity ’’ as applying to the pre-existence of
the church; but this does not help prove Harnack’s main point.
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tions of pre-existent beings in invalid ways? What reason
has Harnack for this statement, but a conception of revela-
tion, derived from Ritschl and shared with Schultz, which
renders such an objective truth as the pre-existence of Christ
foreign to its nature? We may even recognize a human ele-
ment in the reasoning of the biblical writers,! and yet if we
retain the idea of revelation at all, as anything more than the
quickening of natural powers, we must accept the apostolic
beliefs as the reflections of the absolute truth, The comple-
tion of this line of reply, as lying outside of the limits of the
inquiry proposed in these *‘studies,” we may leave to special
students of the N. T. and its times. Enough to say now
that these studies will proceed upon the basis of the fact,
recognized by Harnack, that the biblical writers maintain
the pre-existence of Christ, and of the understanding, denied
by him, that this idea thus gains a place in the number of
the legitimate, original ideas of Christianity.

In a word, then, we shall, in distinction from Harnack, ac-
cept the N. T. books as the productions of the first century,
and shall regard their ideas as the sum and substance of the
original teaching of Christ himself. So far as Harnack dis-
putes these positions, we must refer to the conservative
N. T. scholars, and particularly to Prof. Bernhard Weiss,
also of Berlin, for our justification. The history of our doc-
trine in the post-New Testament writers we shall endeavor
to discuss with complete independence; but the result, we
believe, will confirm the results of the conservative critics of
the N. T.

IIT.

Among the apostolic fathers we select as the first sub-
ject of discussion

1. The “Teaching” (Adayz).? In the second form

1For example in the following passages: Acts ii. 25-31; Gal. iii. 16; Heb.
i. 10-12.
2We place this here because we regard it as prior to the Epistle of Barnabas.
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of the title of this tract we meet at once the term xvpios
appliedto Jesus. The purpose of the work is to hand
down, in faithful reproduction, the vital elements of his teach-

Harnack makes it subsequent to Barnabas on the following grounds. The Teach-
ing XVI, 2 quotes from Barnabas 4, 10; X, 6 follows the express directions of
Bam. 12, 10.11; 11, 7 is weakened from Barn. 19, §, and so presupposes it; II,
7 corrects Barn. 19, 11; IV, 1 is a ‘‘thorough revision’’ of Barn. 19, 9. 10,
securing ‘‘a considerable step (gewaltiger Fortschritt) in the development of
church organization;’’ IV, 14-makes a like considerable addition to Barn. 19, 12;
1V,10 modifies Barn.19, 7; Barn.19, 8 is omitted; and, in general, the whole pas-
sage as to the two ways was derived from Barnabas. But the difficulties of sup-
posing the logical and connected discourse of the Teaching to have been culled
from the confused and diffuse Barnabas are very great. Even Harnack says: ‘‘Es
ist bewunderungswilrdig was der Verfasser der Awayx4d aus diesem wilsten
Haufen von moralischen Sitzen gemacht hat! . . . Man wird es nach ge-
nauem Studium der Composition der Awax# kaum fiir glaublich halten, dass
diese ausgezeichnet disponirten Abschnitte nicht frei vom Verfasser componirt
worden sind, sondern dass er sich hier treu an eine ihm den Stoff darbietende
Vorlage gebunden hat '’ (D. L. d. Z. Ap. p. 83). These considerations have
still greater force when we consider the style of Barnabas’ additions, which
are decidedly of the type of expatiating moralizing. E. g., he says: ¢ Thou
shalt love him who made thee [from the Teachirg, adding then the next him-
self] thou shalt fear him who fashioned thee, thou shalt glorify him who ran-
somed thee from death’ (19, 2). This is of the very style of the interpola-
tions of the longer recension of Ignatius. Accordingly with Schaff (*¢Oldest
Church Manual,’” 1885, p. 121) Zahn, Funk, Langen, Farrar, Hitchcock and
Brown, J. R. Harris, and many others, we prefer to place the Teaching be-
fore Barnabas. As for Harnack’s distinet points,—the first and the last two
may be reversed without question; the second shows the same idea in both
documents, more expanded in Barn., and amplified, which is rather in favor
of the priority of the Teaching; the third is another illustration of our whole
position as to Barn.; the fourth may read either way; the argument from the
fifth and sixth rests upon a too narrow view of the development of organiza-
tion, for this went forward freely, and two contemporary writers may have
held different positions, or an earlier in time held a later position in logical
order. Harnack’s view is too mechanical in supposing chronological and
logical development to go uniformly hand in hand. This is true only under
many modifications. What Harnack adds in Herzog (Vol. XVII., p. 661 {.) in
support of his position contains nothing essential to the argument. Our view
then is that the Teaching is prior to Barnabas, and we explain the depen-
dence from the character of the Teaching. It is a catechism, of Egyplian
origin, as was also Barnabas (Harnack in Herzog), and may easily be con-
ceived to have been used by the writer of Barnabas, till it was known very in-
timately, He may himself have learned it before baptism. He quotes it in
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ing.! This term, xdptos, is repeated frequently? throughout
the tract, sometimes with no especial force beyond that of
mere designation. But generally there is some implication
of an instructive nature. In IV, 12 and 13, and in VI, 2
(Svyov 7. Kuplov), the authority of Jesus, recognized in the
title, is recognized again; in VIII, 2 (ds éxérevoev 6 Kipeos év
1@ ebayyellp adrod) not only this, but also some accepted
embodiment of his authority, probably a definite written
Gospel® The frequency with which Matthew is quoted ren-
ders it probable that this was the “Gospel” the writer had
in mind. Thus the Christian terminology is taken up just
where the N. T. drops it. There is also a trace or two of the
same tendency which is found in the N. T. (Rom. xiv. 9;
1 Cor. ii. 16; x. 22; Heb. i. 10) to apply to Christ directly
the attributes of Jehovah, when once the name of Jehovah
(xvptos) has been assigned to him. Thus not only is one of
the eucharistic prayers (IX, 4) closed with a doxology
“through Jesus Christ,” being thus virtually a prayer in his
name (Jn. xvi. 23), but prayer is offered to him (X, 5);¢ and
the familiar and irregular way of one quoting from memory (J. R. Harris’
¢ Teaching,” p. 20, makes the same supposition). If. this view be correct it
must considerably antedate Barnabas (at the latest ¢. 120) and hence may be
put c. 100 A. D.  With this date agrees remarkably its relation to the Gospel
of John as detailed by Harnack, D. L. d. Z. Ap., p. 79 fl. 1 cannot see how
the Teaching can be said to have known John; but it originated in circles
where the Johannean ideas and forms of expression were known (so Harnack,
{.¢,. p. 81). It cannot have originated long after that Gospel, else it would
have known it. Hence if John antedates the year 100, as I believe, the

Teaching cannot be later than the same year. Harnack finally says (Herzog,
p- 668) only that the date between 100 and 120 is * unsicher.”

1So also Harnack, Die Lehre der Zwolf Apostel (1884), p. 32. * Der
Verfasser hat alles darauf angelegt, in #bersichtlicher, leickt fasslicher, und
leicht behaltlicher Form die wichtigsten Regeln filr das christliche Leben, die
8ddyuara ol xuplov, zusammenzustellen.”

? Besides the passages cited, at IX, 5. XIV, 1. XV, 1. 4. XV, 1. 7. 8.

8 Cf. also XV, 4.

¢ Harnack, D. L. d. Z. Ap.,p. 33, understands xtpios here of God *‘dems
xbpios i3¢ Gott in Beswug auf die Kirche.' The passage runs: Mwhotnre, Képee,
7Hs dxxhnolas oov 706 pdoacbar alThs dwo warrds wornpod xal Tehadom abriy é»
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it would seem that the giving of the O. T. is also ascribed
to him (XIV, 3), or if not, this is the only passage in the
tract where kdpios is applied to God rather than to Christ.
The person of Christ as related to the Christian personally
(IV, 12), his life as an example and criterion of conduct (XI,
8),! his doctrine as an object of constant study (XI, 2), for the
attainment of a knowledge of himself (yv@ow xkuplov), his
work as now ruling in his church by sending forth his mes-
sengers (XII, 1), misuse of sacred office for selfish purposes
as an offence against him (XII, 5), are so common thoughts
to this writer as to be let fall in the easiest and freest allu-
sion or suggestion. And when he rises to what Harnack
styles the theologia Christi? and names? Jesus vids Tob feod
(XVI, 4)* and then feos AaBl8 (X, 6)} it is still as free from
all appearance ot strained effort as it is in perfect conformity
to the N. T. style of speech. The eucharistic prayers,
which are derived from older sources,® employ the word ais
of Jesus(1X, 2,3., X, 2); but even thus they connect with the
N. T., not only in quotations from the O. T. (Matt. xii. 18),
but in original use (Acts. iii. 13, 26; iv. 27, 30). And in the
T dydwy cov, xal alrafor alrhy dwd TOv Tedodpwr dvéuwy, THy dyiacleicar, els
h» ohy Baokelay 3y froluacas avry,etc. Now we think that the references to the
church (cf. Acts xx. 28, **ry» éxxknolay of xvplov,”’ Tdf. VIII, American Revis-
ers; Rev. xxi. 2, 9; xxii.17),to the work of perfection, which in Jn. xvii. 22, 23,
is performed by Christ, to the gathering, which in Matt. xxiv. 31, Christ per-
forms by mecans of bhis angels, to the sanctification which according to
Eph. v. 25 Christ performs, and to the kingdom which is Christ's (Matt. xvi.

28; cf. xxv. 31; also cf. Jn. xiv. 3 éroiudoac réwov), make the mterpretnuon of
xbpios which we have adopted preferable, if not necessary.

1Cf. also XV, 1.

8D.L.d Z. Ap., Proleg. p. 60. 8 By inference.

# Also the formula of baptism (VII, 1 and 3) gives a basis for the phrase
ol Bawtwbévres els Svopa Kvplov (IX, 5).

8 For the emendation of this text wlds AaSld made by Bryennios, there is
no MS. authority whatever, as the facsimile text of Prof. J. R. Harris (““The
Teaching of the Twelve Apostles,’’ Baltimore, 1887) clearly shows, and Bryen-
nios himself stated (Adax, etc., Constantinople, 1883, p. 38).

6So Harnack, D. L, d. Z. Ap., p. §59.
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only passage referring especially to the redeeming work of
Christ (XVI, 5), a bold phrase is employed which suggests
the very centre of that work, the vicarious sacrifice,—
cobjcovrar Ur’ atrob Tod karabBéuaros,—and bears a Pauline
thought (Gal. iii. 13, yevouevos vmép nuav xardpa) though
not employing the exact Pauline term.! The summit of alt
this style of expression is reached in IV, 1, where in enforc-
ing the honor of the preachers of the word of God, it is
incidentally suggested, that the main topic of that preaching
was the dominion (kvpedrys) to which Jesus had been exalted:
“For where the dominion is proclaimed [Hamack: die Herr-
schaft verkiindet wird], there is the Lord.” Thus, in perfect
accord with Phil. ii. 11,—mwdoca yAdooga éfopooyrioerar s
«vpeos "Inaois Xpiards—, the Awdayr) views the exalted Christ
not only as feds, but as God upon the throne,? from which he
shall come at the last day ‘“upon the clouds of heaven’
(XVI, 8).

Every doctrine has emerged in the Christian church
only after long and tedious discussion, and exists in every
instance at first only in the form of dim intimations and
implications. Controversy has always elicited and defined
truth. Hence at this early stage, upon this threshold of
the post-apostolic history of the church, we cannot expect to
find precise and complete doctrinal statements; and none will
demand them less than the great scholar whose views we
here oppose. But as we pass now from the sacred to the
common writings of the church, how perfectly easy the
transition, how imperceptible the line of demarcation, how

17 agree entirely with Prof. Harnack’s translation of this verse, ‘‘werden

gerettet werden von dem Verfluchten selbst,”” so far as the construction is
concerned.  But it seems to me that his reference to the phrase ‘‘drdfeua

*Incois’’ of 1 Cor. xii. 3, and to the idea of Rev.i. 7, though supported by
references to Barn. 7, 9; 11 Clem. 7, §, gives a less natural and easy sense.
See D. L. d Z. Ap., p. 62 1.

3So also Harnack, D. L. d. Z. Ap., p. 14: “‘xvpibrys ist die Gottheit.
niher die Herrschergewalt, sei es Gottes sei es Christi (so an unsrer SteHe).’”
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entirely one the spirit, and even the form of doctrinal expres-~
sions, so far as the “Teaching” contains doctrinal elements
at all! It is the N. T. which we see reflected here, and the
intellectual forces we see here suggested, low from N. T.
generating centres. This we deem an indisputable result of
the simple survey of the materials.

2. Upon the threshold of the Epistle of Clement to
the Corinthians,! to which we now turn, we are met
by a benediction quite in the style of Paul, and embrac-
ing God and Jesus Christ in one expression,—*Grace to you
and peace from God almighty through Jesus Christ.” This
utterance, possibly explainable as a merely traditional form,
is rendered more significant by a fresh association of the
same names with the addition of the Spirit,—‘“Have we not
one God and one Christ, and one Spirit of grace that is poured
out upon us?’’? to which is added another expression, mak-
ing it indisputable that Clement meant to ascribe deity to
Christ, since absolute life is predicated of him as of God,—
“For God lives, and the Lord Jesus Christ lives, and the
Holy Spirit, the faith and the hope of the elect,” etc?

These expressions constitute a distinct class. Another
is formed of the single designations of Jesus, implying or
expressing divinity. In chapter II we have wefyjpara avrod
where the latter word represents feov.t Then the suffering
Christ was God. Therefore the title “Son of God” is
applied to him,® and also “child” in a passage reminding one

1 Best edition that of Gebhardt and Harnack, Patrum Apostolicorum
Opera (Leipzig, 1876), including the portions recovered by Bryennios (1875),
from which the quotations of the apostolic fathers in this article are all made.

2 XLVI,6.

3 LVIII, 2: {f v&p é Oeds xal {7 6 xf'pios ' Inools Xpiords xal 78 wrefpa 1d dywow #
Te wloris kal §) Owls 7Oy éxhext@v.  Cf. Jn. v. 26: wowep ydp d xarhp ¥xet fwhy
&y éavtp obrws xal 7 vl ¥swkey fuwiy Uxew &y davr@.

# 1 state this without qualification or defence because both the text and the
explanation are Harmack’s own, II, 1, note. So also Jacobson, Par. 4p.,
Oxford, 1847, Vol. 1., p. 13.

5 XXXVI, 4: éxl 8¢ 1§ vlg abrol ovrws elwey & deowérns. The whole pas-
sage is modeled after Hebrews, chap. i. -
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strongly of Col. i. 13, 15:—“In order that the maker of all
things may preserve undiminished the number of his elect
through his beloved child Jesus Christ, through whom he
called us from darkness into light, from ignorance to the
knowledge of the glory of his name.”"?

From this central point, Clement both looks back upon
the pretemporal glory of Christ, and down upon his humili-
ation during his earthly career. Thus, following the line of
thought pursued by Paul in Phil. ii. 6-11, he writes:* “ The
Lord Jesus Christ, the scepter of the majesty of God, did not
come in the pomp of pride and arrogance, fhough he was
able, but humbly, as the Holy Spirit spake concerning him.”
So we have: “Of whom [Jacob] is our Lord Jesus Christ,
according to the flesh” (XXXII, 2), with close verbal like-~
ness to Rom. ix. 5. Then, on the other hand, quite in the
N. T. vein, we have the mission and work of Christ set forth.
“The apostles preached the gospel to us from (&md) the
Lord Jesus Christ, Jesus the Christ was sent from(amwo)God.®

1 11X, 2: 8 700 #yawnuéwov waidds atrol I. X. The passage in Colos-
sians reads: werdornoar els rhy Sacikelay Tob vlol r5s dydwns adrof. 1 have not
thought fit to add here references to the possible use of the word Ayos of
Christ, as if the use were perfectly clear. They are: XIII, 3 : ¢nolv vdp ¢
&yws Mryos; LVI, 3, substantially the same, and both referring probably to the
scripture, thus not differing from ypagd, though possibly of the divine inspirer
of the word (cf. XXII, 1); and finally XXVII, 4: é» Noryy Tiis peyakootwns adrob
ouvresrfoaro T& wdvra, xal év Noyp Siivara: abrd xaraorpéfar. This I regard with
Harnack (op. cit., p. 47), non satis certa. Neitherdid Dorner speak as positively
as Harnack implies. But the resemblance to the phrase oxfirrpw Tis ueyalo-
abmms rob Beoi (XVI, 2), and the permeation of the “Teaching,’”’ a parallel
work, with Johannean thought, make it more probable than it was when Har-
nack wrote (1876) that we have a designation of Christ in the last passage, But
Harnack is wrong in thinking that pre-existence is implied in XVII, 1.

S8 XVI, 2: 73 oxfixrrpor THs peyaloovrys Tob feol, 8 kirpios " Inaots Xpuarés, odx HA-
Oev ¢y xbung dhaforelas o8¢ trepnparias, xalwep Surdperos, AN\ Tawetrogpovds,etc.
The first phrase is a very loose quotation of Heb. ii. 3. In XXXVI, 2:
there is a more nearly correct quotation: dwavyasua rfis ueyal. The latter

art of the verse, similar as it is in thought, has scarcely a word in common
with Phil. ii. 6, and 7.
8Cf. Jn. xvii. 18; xx. 21.
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Christ therefore is from God, and the apostles from Christ”
(XLII, 1. 2). This activity began even before the earthly
life, for, says Clement, ‘‘he himself invokes us through the
Holy Spirit” (XXII, 1); and then quotations from the O. T.
follow. The office of the blood of Christ in our redemp-
tion is mentioned repeatedly,! and the uniqueness of his
work in our salvation exhibited by calling him the gate
(XLVIII) and the high priest (LXI). And his authoritative
position in the church (II, XLIX), his resurrection (XXIV),
his headship of the body, the church (XXXVIII), and his
second coming (XXIII, XXXIV), add important particulars
to the view given of him, as well as make more evident the
perfect identity of thought with that of the N. T. writers.

Again we find in an apostolic father identity of thought
with the N. T. as we touch at a point geographically differ-
ent, but chronologically the same,? another line of demarca-
tion, distinguishing, but not separating, the sacred and the
common writers of the church.

) 3. As we pass to Ignatius, Bishop of Antioch, martyred
at Rome about the year 110, we pause to notice that the
attention of the two writers we have now reveiwed has been
directed to the divinity more than to the humanity of Christ,
to his divine kingship over the church, more than to his his-
toricgl career upon earth. Ignatius, now, takes up the ex-
pressions by which Christ’s divinity has been set forth, and
even intensifies them. In the salutation which opens the
Ephesians we read of Jesus Christ ‘ Tod feod §ud»”’ a phrase
which is substantially repeated in many places® Ignatius
speaks of “ the blood of God” (Eph. I, 1), of the *passion
[mafos] of my God” (Rom. VI, 3); suggests the trinity ina
number of ways (Eph IX, 1. Mag. XIII, 1. ez. al.); plainly
declares the pre-existence of Christ (6s mpd alévev mwapd

1See chaps. VII, XII, XXI, XXXVI, XLIX.

3 Harnack dates this epistle from 93 to 97 A. D. See gp. ¢#t., p. Ix.
8 Eph. XVIII., Trall. VII., Rom, salutation, III,, Smyr. L.
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matpl 7y xal év Té\er épavy, Mag. VI, 1, cf. Jn. i, 1, év

&pxn . . . 0 Adyos v wpos Tov Bedv; also Mag. VII, 2, cf.
Jn. xvi. 28 with the identical thought); and at least
once he terms him Adyos (Mag.VIII, 2. feds . . . o

davepwoas éavrov &a I. X. 1. viod adrod, 8s éaTw adrod
Adyos amo auyis wpoerBav) in probable reference to John.l
Interwoven with these are other passages in which
the subordination of Christ to the Father is expressed.
*“ Be ye subject to the bishop and to one another,” we read,
‘““as Christ is to the Father according to the flesh” (Mag.
XIII, 2. c¢f. Eph. V). The suffering of Christ is also va-
riously emphasized.

Now, in all this there is nothing essentially new. These
ideas were in the mind of the church in the N. T. period,
and passed without jar or perceptible transition into the
possession of the post-N. T. writers. Any intensification
of expression we note is easily explicable by the intensity of
loyal feeling in the breast of a man who was on his way to
die in Christ’s behalf.

But there is a new element in Ignatius, the emphasis
laid upon the reality of the historical Jesus. He says that
Christ was truly (@An0és) of the seed of David, £ruly born
of a virgin, fruly nailed to the cross (Smyr. I), truly suffered,
truly raised up himself (/6id. 1I), etc., etc., and he directs
his polemics against certain ‘“unbelievers’” who say “ro
Soxeiv avrov mémwovbar” (Smyr. II)2 We have thus the

1 Another possible case is Smyr. salutation. It is the more probable that
there are here coincidences with- the gospel of John because there is one pas-
sage, Philad. VII, 1, which is beyond a reasonable doubt from Jo. iii. 8:
70 wyvebua o6 whavirar, dxd Ocoil br. older ydp wbfer ¥pxerar xal woi iwdyet xal Td
kpurtd éNéyxer. ‘“The application in Ignatius is strained and secondary; nor
is his language at all explicable except as an adaptation of a familiar passage.’*
(Lightfoot, Ignatius, com. in Zoco).

2 For details see Mag. VIII, IX; Trall IX; Philed. VIII, IX; Smyr. XII,
and many other passages. Lightfoot, Ignatius, Vol. I., p.359 ff. has an excellent

treatment of this Gnosticism. Domer, (Pers. Ch., Eng. Trans. 1. 110) derives
from Smyr. III, 1, the idea that Ignatius taught the present existence of the




1892.] Studies tn Christology. 255

reason of this new emphasis of the true humanity of Christ.
Ignatius is contending against an incipient Gnosticism which
has displayed itself chiefly in doceticism, and Jewish prac-
tices. That it had already begun to talk about Aeons, such
as Zuyy, is evident from Mag. VIII, 2 quoted above, and
from Smyr. VI.1  Thus it is the shock of an actual contest
that recalls the mind of the church to an element of chris-
tology that it was in danger of forgetting. Out of this new
view of the humanity of Christ comes Ignatius’ suggestion
of real advance in the doctrine, the dim hint? of a doctrine
of two natures in Christ. This is to be found in two pas-
sages of Ephesians; first in VII, 2: “There is one physician,
having flesh and also spiritual, generate and ingenerate, God
come in flesh, genuine life in death, both of Mary and of
God, first passible and then impassible, Jesus Christ our
Lord;”8 second in XX, 2: “Jesus Christ, according to the

flesh in heaven. But the passage is directed to show the reality of the res-
surrection body, nothing more. 1t reads: 'Ey® ydp xal uerd 76y dvdora-
o év capxl atrdv olda xal wiwrehw Svra.  The participle is imperfecs, and the
translation should be: ‘‘For 1 know and believe that even after the resurrec-
tion he 2as in flesh.”

1 A hint of an effort to evacuate the idea of emanations by referring the
generation of the Son to the wi// of the Father (cf. Just. Martyr, Dial. 61 and
128) is given by Smyr. I, 1. if we follow Lightfoot's text: dA\#03s 8vra éx yéwmous
Aaveld xard odpra, vidy feol xard OAnua xal SUraumv, ye;evvyuérov dAndds
wapbéwov. But Zahn’s text (Pat. Apost. Ignat. p. 82) is better, and affords a
better antithesis. It reads: dAnfdn Svra éx yéwus AaBlS xard adpxa, vidy feol
xard 8\ua xal B'vauy Beod yeyernuévov dAnfds éx wapblvov ; and is to be trans-
lated: Being truly of the race of David according to the flesh, truly become
Son of God [that is, the phenomenal Christ] according to the will and power
of God of the Virgin, etc. This reading removes the supposed eflort, too
sabtile for Ignatius in any case.

21t is true, as Harnack says (Dogmengesch., 1., p. 138, note 4), that we
are not to ascribe to Ignatius a docsrine of two natures, since his view is far
from developed. But we have here a ‘“/dim hint,”* the clear perception of the
clements of fact which lie at the basis of the doctrine, and make the subse-
quent development a necessity, and hence legitimate,

$ Els latpbs éoriv capxuxbs e xcl wvevparibs, yevvyrés xal dyérrros, &y gapxl
yerbueros Gebs [Lightfoot év dvdpdmy Oebt], &y bardry twy dAnbivd, xal éx Maplas
«al dx beoil, xplror Tabyrds xal Tére dwabds, 'Incols Xp. & aipws 4udv. We
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the flesh of the family of David, Son of man and Son of
God.” In close connection with these is to be read the pas-
sage in Poly. III, 2: “ He who is above all time, eternal; in-
visible, become visible on our account; impalpable and im-
passible, become passible on our account; who in every way
suffered for our sake.”!

We begin here to see already, as I think, those motive
forces at work in the church, which finally produced her
christology. It is true that the course of thought in the
apostolic circle was from the phenomenal Christ to the heav-
enly Christ, from what they saw to what was necessary to
explain this. So far Harnack’s idea is correct. The ascen-
sion of Christ cast great light upon his essential nature
(Actsi. 11). Then the prophecy of the O. T. still more
cleared their vision (Acts ii. 16, 25). His relation to crea-
tion, and that of his kingdom to the race of man and the world
(Col. ii. 13; Phil. ii. 6; 1 Cor. xv. 24, and parallels) gave
added help. But the N. T. idea was preumatic, that Christ
was infinite God come to earth for our salvation; and the
great stress of the apostolic preaching was in the line that
“though he was rick, yet for our sakes he became poor,’”
that “ he humbled himself,” etc., etc. To the apostolic cir-
cle, and to the apostolic church when preaching Christ's re-
demptive work, the humanity of Christ was a prominent
thought; but in the post-apostolic church, which received
should note here the anticipation of phrases which are subsequently to play
a great part in christological discussions, yewwyrés, dyévwmros, év ocapxl yevbperos,
etc. Lest the reader should hastily draw an inference from the order of
wabnrés and dwabfs favorable to Harnack’s preference of the ‘‘adoptive chris-
tology,”’ the parallel passage cited above should be compared, where the order,
is reversed : d» déparow, Td» 8 Huds dparbr v dYnNdeyrov, Tdv dwaby, Tdy 5O
Huds wabnrév. In the first case Ignatius affirms what the docetists denied,
that Christ had a passible body, and then affirms the impassible nature of the
glorified Chnist; in the other he pursues the order from the pre-existent, im-
passible Christ, to the historical, passible.

11t is to be noted, in addition, that in Ignatius the second coming of
Christ is put quite in the background,
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the idea of his divinity from the apostles, the regnant king
on the throne, the God whose almighty saving power was
exerted on their behalf, would naturally be, and was, the cen-
tral object of thought. This we find actually exemplified in
all the writers hitherto studied. Yet the humanity was not
denied, and when a practical exigency arose, when the
old heresy (Col. ii. 8-23; 1 Tim.i. 6, ¢/ al.) was revived,
when men came forward claiming to be brethren, and yet
refusing to celebrate the Lord’'s Supper “because they con-
fessed not the eucharist to be the flesh of our Saviour, Jesus
Christ” (Smyr. VII, 1), refusing to engage in prayer, and
neglecting the charitable work of the church (£644., V1, 2), that
practical exigency called forth again, by the living reaction
of a church engaged in a great work and filled with jealousy
for the truth, the doctrine of the true humanity of Christ.
Thus the phenomena we see in Ignatius are fully explainegd
as resulting from the native and original forces of the church.

If now, the plain teaching of the original Christianity
was that Christ was a mere man, how will Harnack explain this
temporary forgetting of the humanity? If there is this
repeated effort, under the influence of a “fixed method,”
derived from Alexandrian apocalyptics, or even from the
Platonic doctrine of *‘ideas,” to ascend from the phenome-
nal to the explanatory ‘‘real,” which in spite of the ten-
dency of the church to reverse the logical order, is always
displaying itself by the unwelcome persistence of an idea of
the original, simple Christianity, even down to the time of
Arius (325), how is it that in Ignatius the divine is first,
and the human is called into prominence by a definite doc-
trinal issue? These questions we deem unanswerable, and
they display the first element of the historical proof of the
two positions which we think overturn Harnack’s theory, (1)
that the christology is dynamic, and (2) that the forces devel-
oping it are native to the church and to original Christianity.

VOL. XLIX. NO. 194 6
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We may add as an appendix to this treatment of Igna-
tius the following summary remarks about the Epistle of
Polycarp, the Martyr, which is contemporaneous with Igna-
tius’ epistles (XIII, 2). The type of doctrine represented
is almost exactly the same. The term xVpios is common
(prologue; I, 1; X, 1, etc), though generally having no
special christological significance; the exaltation of Christ
to the throne of glory is emphasized, and his coming to
future judgment (II, 1); his coming in the flesh is main-
tained against the Docetists (VII, 1) in close similarity to
I Jn.iv. 2, 3,and 2 Jn. 7; and in one passage, according
to the preferred Greek! reading of both Zahn and Lightfoot,
he is styled eds (X1, 2, adros 6 aidvios apyiepels, Beds "Iz-
agois Xpiords), to which we may add the expression in Poly-
carp’s prayer in the Martyrdom (XIV, 3), &id Tod alwvlov kal
érovpaviov apyiepéws, 'Inood Xpiorod, ayamrnrod aov waidds.
Thus Polycarp is a witness confirmatory of the conclusions
we may draw from Ignatius, though contributing little that
is important, for himself.

4. Upon the Epistle of Barnabas (¢. 120) there is little
occasion to dwell. Though coming subsequent to Ignatius,
it occupies a less advanced position, according closely with
the Teaching and with Clement. It teaches very clearly
the pre-existence of Christ, his eternity, and his lordship
over the world (v mavrds Tod Kdopov kipios ¢ elmrev ¢ feos
amo xkaraBolijs xdopov, V, §), since in him and unto him are
all things (XII, 7), his unique position as “the beloved”
[son] (11I,6. IV, 3.8),the inspiration of the prophets by him
(am adrod Exovres THY xdpiv els abrov émpodrirevaar,V, 6),
his appearance in the flesh in order that he might manifest
himself (V, 6. 9. VI, 7., ¢z al.), himself rise from the dead (V,
6. 7), enable men to behold him for their salvation (V, 10),

1The Latin text, the only continuous representative of the original we

now have, reads Des filixs. The preferred Greek depends on the Syriac of
Timotheus and Severus.
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sum up their iniquities (V, 11), and suffer in their behalf (V,
and VI). The flesh is thus the preparation, in Barnabas’
mind, for the manifestation and the suffering more than for
anything else. And though he does not, and cannot, deny
the flesh of Christ, his chief emphasis is laid on the pre-exist-
ent divinity.! He also keeps the second coming of the Lord
in mind (XV, 5). All this doctrine is derived from the O. T.
according to the purpose of the Epistle, which is to lift
Judaizing Christians, by means of their own accepted Scrip-
tures, upon the higher plane of free Christianity.

5. In passing to the Shepherd of Hermas, we come
into an entirely new atmosphere. The book before us is no
longer a collection of hasty letters, or a labored and argu-
mentative epistle, but an allegory, written for practical
edification, by a man of the people,? who not only reflects
their style of speech, but their popular, unsystematic style
of thought. In time it falls also somewhat later, about 138
A. D.% and the scene reverts again to Rome.!

Yet it is not without points of contact with the writers
who have been already reviewed. With these, indeed, it will
1 The passage XII, g—11 correctly translated, does not give a *‘direction”’
which the Teaching follows, as Harnack, D. L.d. Z. Ap., p. 87 suggests.
Bamabas’ point is that the O. T. is full of types teaching the divinity of the
Son. He quotes a passage having some similarity to Ex. xvii. 14: ‘‘Take
2 book into thy hands and write what the Lord declares, that the Son of God
will in the last days cut off from the roots, all the house of Amalek.”
He then comments: 3¢ wd\ew "Ingois, odxl uvids drfpdrov dAA& ulds Tob Beod,
Tvrg 38 év gapxl pavepwleis; that is, ‘‘Behold again Jesus, not [designated.as]
Son of man but Son of God, manifested moreover by a type in flesh.” And
he continues; “‘Since therefore they are going to say that Christ is the Son
of David, David himself prophesies, fearing and understanding the deceit of
the sinners, ‘‘The Lord said to my Lord, etc.,, . . . . . Behold how David
calls him Lord, and does not say Son.” Thus the designation Son of
man is not declared improper, but its substitution for the other as if Christ
were not Son of God, is the point opposed. The antithesis is against the
Judaizing error which regarded Christ as a mere prophet.
2See Zahn quoted approvingly by Gebhardt and Harnack in their

Hermas (Patr. Apost. Fasciculus I17., 1877), p. xi.
8Geb. and Harn. #4id., p. xxxii. +Vis, L, 1, 1.
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be advisable that we begin our study, and since we are here
to meet the first effort of Harnack to maintain the
existence of the two distinct christologies which he ascribes
to the ancient church, we shall need to establish each posi-
tion with care, at the risk even of some tediousness.

The christology of Hermas is not made very prominent
and occupies but little space. Similitudes V and IX contain
most that is said upon the subject. We begin with the
latter as affording the easier entrance to Hermas' thought.
The most important passage (IX, 12, 1-3) runs as follows:!

“First of all, sir,”’ I said, “explain this to me: What
are the rock and the gate [of the tower, which forms the
subject of the similitude and which represents, according to
Zahn,? the empirical church]?” “This rock and the gate,”
he answered, “are the Son of God.” ‘‘How, sir?” I said,
“the rock is old but the gate new.” ¢Listen,” he said,
“and understand, ignorant man. The Son of God is older
than all his creation, so that he became counsellor with the
Father of his creation: wherefore he is also old.” ¢ But
why is the gate new, sir?” said I. ¢ Because,” he replied,
“he became manifest in the last days of the consummation,
therefore the gate was made new, in order that they who are
to be saved might enter in through it into the kingdom of
God.”

We may remark, first, that the framework surrounding
the christological idea in this passage, is in entire conformity
to the gospels, and even to the fourth gospel. The ‘gate”

11n Greek: Hpdrov, pmud, xdvrwy, xipte, Tobrd uow 3f\woov. # wérpa xal %
ath\y it éoriv; 'H wérpa, pnoly, avry xal 3 xukn 8 vids Tob Beod dore. T ds, P,
xipe, 7 wérpa wakad dotiv, 7 8¢ wukn xawh; "Axove, Ppnot, xal ovme davvere.
& pdv vlds Tod Beod wdans THs xrioews avrob wpoyéveoreps éativ, wore ovuBovior
abrdy yevéobas T watpl Tiis xrioews adrod. 8id Todro xnl wakais darwv. 'H 3¢ wvhp
Suatl kv, pmud, xipie ; Bri, pualy, éx’ éoxdrwy TV Huepdv Th guvrekelas pavepds

éyévero, 8id TobTo xawh) éyévero §) wiNn, va ol ué\hovres swiesfar 8 adrfis els TH»
Bagirelay eloé\fwae Tol eoi.

3Quoted by Geb. and Harn., op. cit., p. 220.
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(moAn, cf. Clement, XLVIII; cf. Ignat. Philad. IX, 1.
alrros dv Bdpa Tod waTpis i s eloépyovrar’ABpadu, etc.), not
only from the very implication of the term (cf. Jn. x. 7, 9),
but from the statement which Hermas makes that it is the
entrance for those who are to be saved into the kingdom of
God, must be the historical Jesus. Otherwise Hermas has
lost all touch with any supposed section of the Christian
church, for all who were Christians became such because, in
some sense or other, they ascribed their salvation to the his--
torical man, Jesus. The fact that they did thus ascribe it,
as we understand him, Harnack maintains as cordially as any
one. Now this gate and the rock are the same,—* Hermas
scit petram et portam eundém significare,” comments Har-
nack,—and they are the Son of God, a term which therefore
describes Jesus Christ. In this term we have another point
of contact with the previous writers.! And now, in explain-
ing the twofold form under which Jesus, the Son of God,
is represented—ancient rock, and new gate,—the old chris-
tology appears, by which the Son of God is a pre-existent
spirit, wdons Tijs xrloews alrod mwpoyevéarepos (cf. Col. i. 15,
mpwrdrokos wdans xrlgews, and Jn. i. 1, év &pyn v 6 Adyos),
counsellor with the Father in the creation (Heb. i. 3, 8 od
xal émolnaev Tois alwvas, Jn. i. 3, mdvra 8 adrod éyévero)
and manifest (¢pavepds cf. 1 Pet. i. 20 Ppavepofévros 8¢ éx’
daydrov T@v ypdvwy &' uas; also 1 Tim. iii. 16 and Ignat.
Mag. VI, 1, in full above) in the last days. If anything
more were needed to make this christology evidently en-
tirely harmonious with that of Hermas’ predecessors and
with that of the N. T., an allied passage, chapter XIV of
the same Similitude, would seem to be enough. Here,
again in close agreement of thought with Heb. i. 3, we read:

1 The point here made needs the more carefully to be weighed becanse
Harnack (Hermas, p. 221) interprets here the phrase 8 vids To0 Geod of ‘‘Spiritus
Senctus,’’ and refers to Sim. IX, 1, 1., V, 5. 6. We shall return to this point
later. ’
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“The name of the Son of God is great, and cannot be con-
tained (aywpnrov) and supports (Bacrdler, Hebrews ¢épav)
the whole world.” A little below, he is styled a “founda-
tion"' (@emériov cf. 1 Cor. iii. 11).

But Professor Harnack does not accede to this interpre-
tation. There is, indeed, a close ‘‘approach” of the adop-
tion christology, which he supposes Hermas to hold, to
the pneumatic, for the Spirit of God, dwelling in the man
Jésus, is conceived as the pre-existent Son of God.! “Son”
in these passages means nothing else, says Harnack, than
the Spirit of God; and this explanation is derived from the
Fifth Similitude, which, therefore, next claims our consider-
ation. :
The Similitude is not in all respects a satisfactory one.?
It is designed to justify an idea of works over and above
the commands of God (2, 2. and 3, 3.) by referring to the
voluntary labors of the Son of God (2, 4. and duaprias éxa-
Odpioe, 6, 2) and their reward. That the doctrine here
taught is the Roman doctrine of supererogatory works, we
need not affirm;® but at least the seeds of that doctrine are
here. The choice of the figure of the ‘ master,” God,
“going into a far country,” and of his “coming" (mrapoveia,
5, 3.) is unfortunate in the general use of the same figure,
in the gospels, of Christ (Matt. xxv. 14 ff.,ez 2/.) But these
things aside, as not pertaining especially to our present pur-
pose, the substance of the Similitude is as follows:

A Master, departing to a foreign country, calls to him a
slave (800Mdv Twa wioTév kal ebdpearov) and gives him a
specified task in a vineyard of his—viz., staking the vines,—

1 Dogmengeschichte, 1., p. 137.
% We shall notice several points of confusion as we proceed. Even Har-
nack, who reproaches Zahn for thinking the Similitude unfortunate, says

(Hermas, p. I5Y), ‘“‘scriplorem . . . parabolam turbasse,’’ and (p. 156) *‘ neg-
lecta parabola.’’

8 Harnack says (Hermas, p. 147), *“ /mitia doctrinae de operibus superero-
gationis.’’
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and promises him his freedom, if he performs it. The slave
not only performs the prescribed task, but much more. The
master, returning and seeing what hasbeen done, calls his *“be-
loved son who was his heir’" (Tév vidy adrod Tov ayamwnriv dv
elye kAnpovdpov, kal Tovs ¢pilovs ol elye cupBodrovs) and with
his consent and that of other counsellors, makes the slave
not only free, but his heir, and co-heir with his son (ravry
oveduy 6 vids Tod SeomoTov avvnudenaer alrp lva cvykAnpovd-
pos yévnrar 6 Soidos TP vip), “in return for the work which
he has done.”

The explanation of the Similitude runs as follows:—*The
field is the world; and the Lord of the field is he who cre-
ated all things and perfected them and clothed them with
power (6 kTlzas Td wdvra xal amwaprioas avrd xai évduvaud-
oas); and the son is the holy spirit (6 8¢ vids 70 mvedpa 16
dyudy domv); and the slave is the Son of God (o vits Tod
Oeod); and the vines are the people whom he planted. . . .
Why, sir, I [Hermas] asked, is the Son of God in the parable
in the form of a slave? * Hear, he answered, the Son of God
is not in the form of a slave, but in great power and might
(els Bovhov Tpdmov ov keiTar o vios Tob Beod aAN' els éfovalay
meydAny xeitar xal kvpworyra). . . . God planted the vine-
yard, that is to say, he created his people, and delivered
them to his Son (wapédwxe Tp vip adroi); and the Son
appointed the angels over them to keep them, and himself
purged away their sins. . . . You see, he said, that he is
Lord of the people, having received all authority from his
father (éfovalay méoav AaBwv mapd Tod watpls avrod.) And
why the Lord took his Son and the glorious angels as
counsellors, regarding the kingship of the slave, listen. The
holy, pre-existent spirit that created every creature, God
made to dwell in flesh, which he chose. This flesh, accord-
ingly, in which the holy spirit dwelt, was nobly subject to
that spirit, walking in gravity and holiness, in no respect
defiling the spirit, and accordingly, after it had lived excel-
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lently and purely, and labored and co-operated with the spirit
in everything, and after it had acted vigorously and courage-
ously, he assumed it as a partner with the holy spirit. For
the conduct of this flesh pleased God, because it was not
defiled on earth while it had the holy spirit.” He took
therefore as counsellors his son and the glorious angels, in
order that this flesh, which had been subject to the spirit
without a fault, might have some place of tabernacle, and
that it might not appear to have lost the reward of its servi-
tude; for all flesh which has been found without spot and
defilement, in which the Holy Spirit has dwelt, shall receive
a reward.”!

If, now, one or two things be kept in mind, the expla-
nation of this passage, in spite of its infelicities, will be
perfectly clear, when it is viewed in the light of the former
passage. The reader needs to be constantly on the guard
against making Hermas speak the language of centuries
long after his own period. Thus it is not necessary, as
Zahn seems to have thought? to maintain that he clearly
distinguishes between the eternal Logos, or Son, as later
writers generally designated the second person of the trinity,
and the Holy Spirit, the third person. We are in the period
of the undeveloped doctrines of theology and christology,
and may expect to find even the correct ideas that are held,

1 The Greek of the passage from “the holy, preexistent spirit’’ in full: ¢‘rd
wreua 1 &ywor Td xpoby, 1d xTloay xioay Thy xrlow, karxger & Oeds els cdpra H»
#HBoiNero. atrnobv § odpt, év J xarwanoe b wrvedua 18 dyiov, ddoiNevoe T¢ Treduare
xa\@s év oepvbryTi Kal dyvelg wopevbeica, undey B\ws udvaca T wvebua. Toltrevoa-
by obv atrhy ka\ds xal dyv@s, xal ovyxoridoacar T¢ Trehuart kal curepyfcacar
&y warri wpdypari, loyvpds xal dvdpelas dvacTpapeisar, uerd ol wreduaros Tod dyi-
ov elhato xowrwmdr npece ydp [T§ Oe¢] § wopela Tis capxbs Ta[bry]s Sri oix &udy-
On éxl Ths v Exovoa 70 Treiua 76 &ywy. obufovior oby ¥hafle TV uidr xal Tods
dyyéovs rods évdtovs, ra ) odpf atry Sovedoaca T¢ [wredpar]e dudurrws, oxi
réwoy Tivd xaTacknvdaews, xal ph 366y Tdv wadr [THis ovlelas adrils dwolwhexdrar
w8oa ydp odpt drokfyerar wo®dr] § edpnbeica dularros xal &oxrios, év J 16 wrelpa
70 dywry KaTy'tmoey.

8 Gebhart and Harmack, Hermas, pp. 156, 157.
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clothed in anomalous forms. But if in this we may agree
with Harnack against Zahn, it seems equally plain that we
must maintain, against Harnack, that the phrase ‘ holy
spirit ”’ does not generally mean the Holy Spirit in the sense
of * the Spirit of God" (Schultz) or the indwelling sanctify-
ing influence of God, but is another phrase chosen for homi-
letical or rhetorical purposes, to express cxactly the idea of
the Johannean Adyos.! It is the * pre-existent spirit,” a
phrase that accords entirely with this identification; it
“ created every creature,” a phrase never used of the Holy
Spirit, but repeatedly of the Adyos; and is designated in the
parable also ‘ Son,” which accords with its identification
with the Adyos, and also with the style adopted in Similitude
1X. Itis the Aoyos considered as a spirit, possessing the
attribute of holiness.?  As, then, the gate of Similitude 1X is
twofold, and is as a whole the ““ Son,” who is both ¢ old” and
“ pew,’'—pre-existent, and revealed,—so here the “Son of
God,” who keeps and purges the people of God, is twofold,
being the creative, pre-existent, holy spirit whom God made
to dwell in * flesh,” or human nature. His work is an undi-
vided, divine-human work, since it involves control over,
and employment of ‘ the angels,” and is perfectly controlled
by the indwelling holy spirit to which the humanity (edpf) *is
wholly subject,” and with which it ‘ co-operates.” Thus

1Note not only the points of contact with the fourth Gospel indicated
above, but also the phrase (V, 6, 4) é&ovolay vigav NaBoy xapd ol warpds abrod,
cf. Jn. x. 18; xvii. 2; v. 27; also cf. Matt. xxviii. 18.

2So the virgins of the Similitude are called (IX. 13, 2) &yta wrefpara, and
also Burdpers ol oD Toi feol, certainly not simply the powers of an inspired
wan. Cf. also IX. 1, 1. The use of xmfua of the divine nature in Christ is by
o means uncommon in the early writers. Dorner (Person of Christ, Eng.
transl., I., 389 fl.) has exhibited this use in an elaborate note. He refers to
Matt. i. 18; Luke i 35; Rom. i. 3; ix. §; 1 Peter iii. 18; Heb. ix, 14, as illustra-
tions of the same use in the N. T., and to Ignatius, Mag. I, 2,—¥wwais capxds xal
wrevpatos; Barnabas VII, oxedos rveluaros; Tertullian, adv. Marcion. iii. 16,
Spiritus Creatoris gui est Christus, adv. Prax. 26, hic [Lk. i. 35] Spiritus
Dei idem erit Sermo ; Theophilus ; Athenagoras, etc. Cf. 1 Tim. iii. 16, é3x-

aubdv) éy wrer uare.

) VOL. XLIX. NO. 194
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the historical Jesus is God and man, for there is a certain
separation between the two, which reminds one of the later
Antiochian christology. Hence it is that the human nature,
for its obedience, is made “co-heir with the Son,” that is, is
taken up into heaven with the ascending Son, and made to
share his glory. That this is the true interpretation of the
“adoption,” may be seen from the term wwfdv (6, 7)
which for all other flesh, which is said to have its u:c6dv,
is pre-eminently heaven. And thus we have here a parallel
to the ‘ exaltation” of Phil. ii. 9, just as the labors of the
slave (woANd xomidoas xal mwoAlods xdmovs fYTAnKAS, 6, 2)
corresponded to the ‘‘ obedience unto death' which Jesus
fulfilled (ii. 8).

That this interpretation is not without its difficulties
must be granted; but in consequence of the defects of the
parable itself, some difficulties attend every interpretation.
The evident lapse into the common use of the term Holy
Spirit at the end of the explanation (** all flesh in which the
Holy Spirit has dwelt, etc., shall receive a reward”)is easily
explicable from the practical character of the whole book. The
writer wishes to say that Jesus is an example and encour-
agement to the believer in respect to his reward, as well as
in respect to every other thing. This is a universal method
of thought both in biblical and post-biblical times. It
remains, however, somewhat incongruous that the Son should
himself be the counsellor as to the exaltation of his own
human nature, but the thought is partially explained by the
separation between divine and human which is maintained
even in describing the work of the Son on earth, as remarked
above.

Harnack, however, makes the “holy spirit’”’ of Hermas
the Spirit of God, considers the “Son of God" as simply a
man in whom the Spirit dwelt, as in all Christians, and who,
for his obedience, was viewed by Hermas as exalted to deity.
But the following insuperable difficulties attend his explana-
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tion, and, in our view, render it impossible, viz., (1) The
Holy Spirit will then be styled (V, 6, 5) the creator, in itself
improbable. (2) The ‘“fellow-counsellor” in the creation,
hence this Holy Spirit, is styled the “Son of God" in his
pre-existent state (IX, 12, 2), and identified with Jesus, a
view elsewhere unheard of. (3) There is no hint in Simili-
tude IX, 12 connecting the Son and the Holy Spirit. (4)
Harnack’s view exactly reverses the natural interpretation
of Similitude IX, 1, 1. *“I wish to explain to you what the
holy spirit that spake to you in the form of the Church (16
Tvedua 70 &yiov 76 Nafjoav ueta ood év popdy Tis *Exxnelas)
showed you, for that spirit is the Son of God.” Hermas
doubtless thought the old woman, the church, was some
spirit speaking to him, and is here informed that it was the
Son of God. That is natural and accords perfectly with our
view. But Harnack makes the passage an explanation of
the *“Holy Spirit,” by the strange definition that it was the
Son of God. Does that agree with the idea of the indwell-
ing Holy Spirit at the close of Similitude V, 6, 7?7 (5)
Harnack's view seems to require a misinterpretation of Sim-
ilitude V, 6, 1, quoted above, “the Son of God is not in the
form of a slave,” etc. He interprets in Dogmengeschichte, 1.,
135: **Jesus was adopted as Son and exalted to ueydhn éfov-
ola kal kupdrns.”  And in Hermas, p. 154, in commenting
on the passage, he says, ‘o0 keitai, 1. e., destinatus est ut
magnam potestatem et regnum acquirat.” This is doubtless
an interpretation, not a strict translation depending on the
very peculiar Greek, els 8ovhov Tpdmwov ol xeitat, for such a
translation would make no sense in the question asked just
above, where the same construction occurs, eis 8ovhov Tporoy
xeitat. That question is: Why is the Son of God in the
form of a servant? The answer is: He is not in the form of
a servant! And when the astonished Hermas says: Idon't
understand; the discourse goes on to justify its paradoxical
answer by mentioning things which the slave in the parable,
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and the Son of God in the explanation, does in the vinecyard,
viz., setting angels over the people, purging their sins, giving
them the law, etc., that is, does before his ‘“adoption.”
Hence the peydiyn éfovala kal kvpidrns is what he truly pos-
sesses in the period of earthly sojourn and labor. In fact,
Hermas views it as the gualification for the work he does,
for we read: ‘“He is Lord of the people having received all
authority (éfovoiav mascav) from his father. But if he
has the cvporns (cf. “Teaching,” IV, 1. Clement XVI, 2.
“orfmTpov peyaloovrns'), what can this christology be but
pneumatic? Harnack’s interpretation has the further diffi-
culty that the addition of the word now, or its equivalent, is
required to make the sense; but an ellipsis of this word, just
the pivotal word required, is improbable.

While, therefore, acknowledging the peculiarities of
Hermas’ christology, we must, nevertheless, give him his
place with those who saw in Jesus Christ a heavenly, pre-
existent spirit come to earth and incarnated for the purifica-
tion of our sins, and for our salvation. The doctrinal mo-
tive which led to the emphasis which he placed upon the
reward of Christ, was the likeness of the reward of the dis-
‘ciple to that of his master. Thus it was an entirely Chris-
tian and churchly motive (cf. Heb. xii. 1, 2); and thus for
Hermas, again, the two points of our proof of the legitimacy
of the great current of pneumatic christology, and of our
refutation of Harnack are made, viz., (1) the ideas of Her-
mas as well as those of the early church writers conformed
to the N. T., and (2) the explanation of the peculiar form
adopted by him (for he can scarcely be said to constitute a
step in the development), is a force from within, not from
without.

6. The Homily, commonly designated as the Second
Epistle of Clement to the Corinthians, is placed by Gebhart
and Harnack somewhere in the interval between 130 and

160,! and is therefore contemporaneous, or nearly so, with
1 Pat. Apost. Opera, Clementis Romani Epistulae, Leipzig, 1876, p. Ixxiii.
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‘the Shepherd; and there are, accordingly, some striking re-
semblances between the two writings. We shall be still on
controverted ground, for at the very opening of the Homily
a passage occurs upon which Harnack builds an argument
for the existence and legitimacy of the adoption christol-
ogy. The passage runs as follows: “Brethren, it is fitting
that you should think of Jesus Christ as of God, as of the
judge of the living and the dead. And it does not become
us to think lightly of our salvation; for if we think little of
him, we also hope to receive little. And we hearing as if
of small things, sin, not knowing whence we were called,
and by whom, and to what place, and how much Jesus
Christ endured to suffer for our sakes.” !

The argument of the passage is at once evident when
the general scope of the Homily is understood. Its pur-
pose is strictly practical. It addrcsses hearers who were
likely to fall into gross sins, if not already guilty of them,
into adultery (IV, 3. VI, 4), evil speaking, envy, avarice (IV,
3), corruption, and deceit (VI, 4), and its purpose is to lift
them to a higher plane of Christian living. Hence it brings
great motives to bear upon their minds. Men sin because
they are not deeply moved by the greatness of the realities
with which religion deals. If they were, they would be
prompted by gratitude to make the only return they can,—
good lives. Hence 'the ‘‘greatness of their salvation” is
one from idolatry, blindness, darkness, and death (I, 6). It
is emphasized because it is a fact, an acknowledged fact, and
one which, when thought of, is calculated deeply to stir the
heart. And for the same rcason the divinity of the Saviour
is emphasized, as a fact, an acknowledged fact, just like the
fact that he is the Judge, and a fact fitted to move to se-

rious thought and serious lives. It is the appeal of the
1 The Greek runs: 'Adergov, obrws el Huds ¢povety wepl *1q9000 Xpigrob ds
wepl Beol, bs wepl xpiTod {Wyrwv xal vexpSr xal ob el Nuds ppd @povely wepl Tijs
gwryplas Hudv. v TG vyap Ppovely Huds wuxpd wepl airod, wxpd xal é\wifouey \a-
Beiv xal ol droiorres ds wepl wxpdv duaprdrouer, obx eldbres wbev éxNhbnuey, etc.



270 Studies in Christology. [April,

preacher, an appeal often paralleled in the earnest preaching
of our own day.

Harnack views the matter otherwise. He says:!
“From the earliest tradition the name ¢o vids 70D Beod,
as well as ‘«vpios’ and ‘cwtip’ clung to Jesus. . . . It was
immediately inferred from these that Jesus belonged in the
sphere of God, and that one must think of him, as it runs in
the oldest homily known to us, ¢ as mepi feod.’ In this form-
ulation is classically expressed the indirect tkeologia Christs
which we find expressed unanimously in all witnesses of the
earliest epoch.” The passage shows, he thinks, how the
ppoveiy mepl adrod &s mepl Beod was arrived at, and supported
(begriindet), viz., by the thought that such a salvation needed
a great Saviour, one really a God, to effect it.

But this interpretation of Harnack’s seems to us im-
possible for the following reasons: ‘

(1) The purpose of the whole homily, as explained
above, is against it. .

(2) If we have here the justification of thinking of
Jesus ‘“as of God,” then, since the words ds wepi xpirod
fovrov xal vekpdv follow in a construction exactly parallel,
it is necessary to suppose that this function of Jesus is justi-
fied in the same way. But it-is too general and simple a
Christian thought to require any such justification.

(3) The supposed course of thought reverses the actual
course given in the words év 79 ydp dpoveiv fuas uwcpd mwepl
avrob, pikpd kal éwilopev NaBeiv. The thought is: Think
little of Christ, and you will hope little from him; not: You
hope great things of Christ, therefore he is great, viz., God.

(4) The thought of Harnack is too modern, too Ritsch-
lian, too Kantian, to fit the times to which we are transposed
as we read this homily. The idea that Christ “represents’”
God, and hence is to be treated and thought of ““as God,"”
may do for an age which refuses to discuss ontological ques-

1 Dgmensch., 1., 130 f.
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tions, but it could never have had a home in an age in which
the boldest efforts at ontological knowledge (Platonism,
Gnosticism, etc., were common among Greeks and Orientals.

We take this passage, then, as applying the term feds
to Christ in a legitimate manner, and as expressive of the
common belief of the Christians round about the preacher.
It is probably applied to him again in XII, 1, in the phrase
érupdveia Tob Beod, since émiddveta is not applicable to the
invisible Father, and is expressly connected with ‘the Lord”
in XVII, 4.

But this is notall. The pre-existence of Christ is clearly
stated, and the Homily thus takes its place in the number of
witnesses to the pneuatic christology of, the early church.
In IX, 5 we read: “If Christ, the Lord, who saved us, though
he was first a spirit, became flesh (dv pév 10 mpdTOV TYEDUA,
éyévero odpf), and thus called us, so shall we also receive the
reward in the flesh.” The likeness of type to Hermasis here |

exhibited in the employment of wvedua ? to designate the pre-

1 Harnack’s references (op. cit., p. 128) to 1 Tim. vi. 14; 2 Tim. i. 10;
iv. 1. 8; Tit. ii. 13 are apparently designed to show that éwipdrea, though
generally employed of Christ, may be employed of God. But the only pas-
sage in point is Tit. ii. 13, and in this the phrase is émpdrea rijs 8éfns 1. pey.
Geob.  Still, it must be admitted that the phrase Tod feod of Christ is excep-
tional, and one is tempted to conjecture that the article has slipped in by er-
ror, though the MSS. give no such hint. If it stands, it must be taken as a
remarkable intensification of biblical language, though possibly no greater
than the expressions of Ignatius 70 wdfos rod feod pov, Ro. VI, 3, & feds Hudv L
8 X., Eph. XVIII, 2, & al.

% Harnack says in illustration of this word, in his commentary on the pas-
sage (Clem. Rom. Epistulae, pp. 124 {.), after referring to Theophilus ad Au-
tol, 11, 10 : odros odw (scil. & Nsyos) v wvelua Beob, etc., and to Hippolytus Noat.
16 : Ti 3¢ 10 ¢ adroD yermBev dAN' 7 wyebua, Touréativy 6 Mdjos, *“It is well known
that the Apologists and fathers of the second century who flourished before Iren-
aeus, although they constantly defended the rule of faith, nevertheless did not
make a fixed distinction betwcen the Holy Spirit and Christ. Yet in controver-
sies with those who favored any modalism, they distinguished Aéyos feol and
wvebpa Beol dovvyCrws.” This remark is a virtual surrender to us of our whole
position. What Harnack further remarks, that ‘‘the formula of our author
clearty shows that the theologumenon concerning Christ as the Aéyos feoi had not
yet been accepted (valuisse) by all,” is, after the above discussion, of no impot-
tance.
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existent nature of the Lord. Another passage, with another
point of contact with Hermas, chapter X1V, teaches the pre-
existence of Christ, though confusing it strangely with the
‘ideal of the pre-existence of the church. It runs: “Where-
fore, brethren, if we do the will of God *our Father, we shall
be of the first, the spiritual, church which was created before
-the sun and the moon. . . . So then let us choose to be
‘of the church of life that we may be saved. I do not how-
‘ever suppose that you are ignorant that the living church is
the body of Christ (for the Scripture saith: God made man
male and female; the male is Christ, the female, the church)
"“and that the Books and the Apostles teach that the church
.is not new, but is, from above.! For she was spiritual, as
our Jesus also was, but was manifested in the last days that
he? might save us. And the church being spiritual was man-
ifested in the flesh of Christ, signifying to us that if any one
of us will guard her in the flesh and not corrupt her, he shall
receive her in the holy spirit. [For the flesh is the antitype
of the spirit; therefore no one that has corrupted the anti-
type shall partake of the authentic.?® Therefore he says this:%
Brethren, guard the flesh that you may partake in the spirit.
And if we say that the flesh is the church, and the spirit
Christ, then he that hath shamefully used the flesh, hath
shamefully used the church. Therefore such a one shall not
partake in the spirit, which is Christ. Such life and incor-
ruption this flesh can partake of when the holy spirit is joined
to it. No one can utter or speak what the Lord hath pre-

pared for his elect.?

1 &pwhep, translated by Riddle (Ante Nicene Library, Am. Ed. Vol. VII.,
p- 521, “from the beginning.”’ But the N. T. figures in Gal. iv. 26; Heb.
xii. 22 ; Rev. xxi. 2, 9, as well as the context—‘‘maniflested”—seem to ren-
der “*from above' preferable, in spite of the close collocation with »or.

2 Or, possibly, ‘‘she:’’ Iva Huds odop

8 18 atferrindy, archetype, original.

¢ Riddle, /. ¢., transiates : **This, then, is what he meaneth."

5°The Greek text is: (lore, ddehgol, wowivres 76 8é\nua Tol warpds Hudw
Oeol éobuela éx This éxxhnolas THs xpwrijs THs wvevuaricfs THs xpd Hhlov xal aeNhrns
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The church. is here presented as coming from heaven, as
having a spiritual form, and as manifested upon earth, as
Christ was spiritual and manifested in the flesh. It is ex-
pressly said to have been created beflore the sun and moon,
"but this pre-existence is explained by the further figure intro-
duced by which the spiritual, and hence the pre-existent church
“is identified with Christ (76 wvebpa Xpiorov). It has its pre-
“existence in his pre-existence. As Christ is pre-existent spirit
(IX, 5) and flesh, so the church has flesh, the temporal
church, and spirit, Christ. Sharing in him, and joined to him,
this earthly church, the flesh, will receive life and immortal-
“ity.

Harnack warns! us against concluding that the passage
ascribes to Christ any other pre-existence than that which is
ascribed to the church, viz., one which is purely ideal. But
it seems that he has inverted the order of the writer’s thought,
as in the opening passage of the homily. There is an ideal
"pre-existence of the church; but the writer wishes to justify
it, and hence he explains it by a parallel and we//-known,
acknowledged, case. Men do not explain the obscure by the
equally or more obscure, but by the plain. Hence he says:
éxrwpdrys ddv 8¢ ud wohowpey TO 0éNnua xuplov, écbuela éx Tis ypadils TiHs Aeyoi.
ons "Eryenifn 6 olxds pov oxfhawy A\pordy.  waore ody alpersduefa dxd Tijs éxxnol-
as rfis {dms elvay, ra cwdapev. odx olopar 3¢ Vuds dyvoeiv 8ri éxxhnola (Soa odud
dori Xpwrod (\éyeL ydp 0 vpadh. ‘Exolnaey & eds Tdv dvfpwrov dpoev kal GijAv: 1
dpgey éorly & Xpuwrrbs, 76 BijAv 1) éexdnola) xal 8re ra SifNla kal ol drdorolot THY éx-
x\nolav ob ¥iv elvar dAAG dvwlev. #v ydp wrevuarch) ws xkal & "Incobs Yudv, dpare-
PO 8¢ éx' boydrwy TDy Yuepdy va Huds cuap A éxkAnola 8¢ Tvevuartic) oboa épar
epwt év rg gapxl Xpwrol, Snhoboa quiv &ri édy Tis Hud» raphopalrhr év TH capxl
xal uf) ¢elpy, drokdyerar abirhy &v 7¢ wvebuare T dylg 7 yap adpt airn dvriTe-
wés dori Tob wreduaros' oldels odv T dwrirvwow pfelpas T4 adferticdy perakiperac
dpa odr Toiro Nével, ddehgol- Tmphoare Thy odpka, Iva Tol wweluaros uerakdBnre.
el 3¢ Néyoper elvai THv odpra THv éxxknolay kal 70 wvedua Xpwrrby, dpa oy & V8plaus
Thv odpka, iBpwe THy éxxApolay. 8 Towiros odv ob peraNjyeras Tob wrebparos 8 éo-
‘T 6 Xpwrrés. Tocairny Siverad 7) 0dpE airry ueralafeiv furhy xal dpbapoiav xoXky

Gévros atrp Tobwvehuaros Tob dyi'ov, obre teimeiv Tis Svvarai oire NaAfoar @ Hrod’-
#n0ev & xlpios Tols ékhexrols alrob.

Y0p. cit., p. 132.
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The church was spiritual and then manifested, just as Jesus
was. And then the deeper question arises, How shall this
pre-existence be cxplained, which is solved by identifying it
with that of Christ, again stated as undoubted. The strong~
est expression for a real pre-existence of the church, that it
was created before the sun and moon, Harnack himself ex-
plains by referring us to Hermas (Vis. I, 1, 6.): ¢ feds

. . xrloas éx Tob uy Svros Td Svra .. . . Evexev Tis
avylas‘ éxx\nalas (cf. Vis. 11, 4, 1).

But we need not pause even here. It is not alone in
these disputed passages that the pre-existence of Christ is
brought out. In II, 7, his pitying love, leading him to lay
aside his heavenly state, is referred to: ‘““There also did
Christ desire to save the things which were perishing, and
has saved many by coming and calling us when hastening to
destruction.” And at the end (XX, 5) the Father is said to
have sent jforth (éEamooTéAAw) the Saviour.

Thus in every way, this Homily unites with the other
witnesses to the fact that the pneumatic christology was the
element in which the life of the church moved, from which it
drew its practical stimulus and encouragement, and also its
more subtile analogies as well.

We have now completed our review of the first group
of Christian writers subsequent to the N. T., and we have
found an unanimous agreement among them that Christ was
a pre-existent being become man for our salvation. This
general and indefinite truth they all hold, although with
many modifications of expression. They fully apprehend
neither it nor its relations to other Christian truths; but they
receive it in its broad outlines.

It is not probable that there were no parties or individ-
uals during this period, the first half of the second century,
who held a lower view of Christ’s person. The Jewish ten-
dency to include Christ in the number of the prophets, and
thus to make him a mere man, as well as to protect the
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strict unipersonality of monotheism from any association of
another spiritual element with the supreme divine; the ori-
ental dualism reacting to degrade the divine in Christ even
in the minds of Christians to some point beneath true deity;
together with all the ill-regulated and miscellaneous aberra-
tions of incipient speculation, may well have produced even
in this epoch the beginnings of later variations, and sowed
the seeds of later controversies. But we do not find them in
those writers whose works so reflected the general convic-
tions that they were preserved, and have come down to us
as the representatives of the first age after the apostles. And
hence we are justified historically in saying,—and, con-
versely, we are no! historically justified in disputing the af-
firmation,—that the original Christianity as delivered to the
earliest generation had as its central thought the general
conception that in Christ God had come to earth for our sal-
vation in such way that Jesus Christ was himself God.

How was this thought developed ? How did it come
to assume the form of the final christology of Chalcedon
and of the church since? What were the elements with
which the church operated in reaching her results? Were
they homogeneous with her other fundamental ideas and
materials? Was the development normal and sound? Was
the result legitimate? Such are the questions which the
review of the following history is to answer.

[To be continued.]





