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ARTICLE 1V.

NOTES ON ACTS XIV. 16, 17, XVIL 30, AND ROM. I11. 25, 26.
BY PEOF. R. D. . ROBBIRS, NEWTON HIGHLANDS, MASS.

Acts xiv. 16. “Os & rais mapgynuévais yeveais duoe rdvra 7d By
wopeveotar rais §8ots atriv, 17. Kafrotye odx dudprupoy davriv deijxer
dyaforoiiv, obparéber Spulv derobs &udods wawpols kapwoddpovs, dumi-
ALy Tpodijs kal eippoorivne rds xapdlas vjpiv.

IN the course of the ministry of Paul and Barnabas in
Asia Minor, after being expelled from Antioch (xiii. 50) and
compelled to flee from Iconium (xiv. 5, 6), they continued
their labors in Lystra and Derbe, and the adjoining regions
(xiv. 6). At Lystra a man who had been a cripple from
birth was restored to perfect soundness, so that he  stood
up "’ and “leaped and walked” (xiv. 8-10). The result of
this miracle was such that there seems to have been & general
feeling, loudly expressed, that their gods, whose altars and
images were near the gate of the city, had assumed human
form, and were walking about amongst them. No wonder
that, with this belief, immediate preparations were made for
honoring them with a sacrifice.

Bat the horror of this idol worship, so opposed to the gos-
pel which they preached, was so great that Panl and Barna-
bas, not listening to any insinuation which the spirit of evil
may have made, that this reverence and regard might be
turned to some good account whilst they themselves received
it, instead of the idols overthrown, rushed out (éfemrndnoar)
of the house where they were, with the strongest indication
of their grief at the proceeding (Siapprifavres Td ipdria atrév,
v8. 14), and Paul forthwith addressed the assembled multi-
tudes : Refrain, refrain ; we are mere men like yourselves
(&vfparrror, not Beol as you seem to suppose), and our object
in coming among you is to turn you away from reliance upon
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these useless, dead idols (roUrwv Téw paraliwv), and com-
mend to you trust in the living God (7ov Oeov Tov {Wvra),
who is the author of all these things that you see about yom
(vs. 15).

This exhortation to forsake their old ways with the impli-
cation that they were wrong, would naturally suggest the
" query : Why have we known nothing of this before ; both we
and our fathers have thus worshipped ? And this Paul pro-
ceeds to answer in the first verse quoted above.

“Os év Tals wappxnpévass yeveals, who in times (ages) past.
The times past here referred to, are unquestionably the ages
before this Messianic age, when the gospel is preached to the
Gentiles. This constituted a turning-point, an era in the
history of the world, and the stand-point from which the
apostle spoke. [Elace, suffered, permitted, but without any
idea of complacency, more than there is when in vii. 42,
where God, when his people had turned to idolatry ¢ turned
[away from them] and’ gave them up to worship the host of
heaven.” Those who had first abandoned him he abandoned
(Hackett). Ildvra td &0vy, all the Gentiles, mwopeteofas Tais
08ois avrawv, to go in their own ways. That these ways, re-
ferring to their whole course of life, ¢ belief and conduct,”
were wrong ways, is sufficiently indicated by the demand
that they should turn (émiorpépew, vs. 15) from them. So
Lange says : “ He does not expressly declare that these were
wrong ways ; but this truth is indicated with sufficient dis-
tinctness for those who are willing to understand.”

Parallel with this clause are Acts xvii. 80 : 7ods ypévovs
Tiis dryvoias Umepidav & febs, and Rom. iii. 25, last clause :
&a ™y wdpeoy Tév wporyeyororaw, of which see exposition
below.

Lest any shonld misunderstand what is meant Ly the
allowing of the Gentiles in past ages to go in their own
chosen way, the apostle proceeds in vs. 17 to show to them
the ground of their guiltiness, so plainly imnplied in what he
has proviously said. Kalrowye, and yet indeed (the nations
were not guiltless since), odx dudprupov éavrov deijeer, he
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left not himself without witness. The word dudprupos is not
used in the New Testament, except in this passage, and
rarely elsewhere, but it meaning, unattested, from its deriv-

-ation from & priv. and udprus, is plain. The manner in
which this witness is borne is expressed in general by the
participle dyafomrouav (ace. to the best Mss. dyafovpydv) by
dotng good. Adldods x.T.\. gives the manner of dyafomroiiv,
and éumemAdy x.t\. introduces the result of didods, and
ovpavobev, from Aeaven, by its emphatic position calls especial
attention to the source of all these blessings.

1t is worthy of notice that Paul calls the attention of his
hearers here to “ benefits bestowed in the sphere of nature
and physical life,”” Jderods and rxaspods xapmodopovs, which
most palpably show God’s benevolence, and which were
especially felt in that eastern country where drought so
often brings famine and pestilence. ¢ The blessings,” says
Lechler, * which God bestowed in the sphere of nature, were
voices which spoke with suflicient loudness to awaken the
slumbering thoughts of men, and direct their attention to the
one true God, especially in the case of reflecting pagans.”
¢ For,” as Paul says, Rom. i. 20, ¢ the invisible things of him
from the creation of the world are clearly seen, being under-
stood by the things that are made, even his eternal power
and Godhead, 8o that they are without excuse.”

In this imprompta address of Paul to the Lystrans, of
which we have recorded by Luke apparently only the merest
outline, we find marked characteristics of the teaching of the
apostle to the Gentiles, exhibited elsewhere in the Acts, and
more fully in the first part of the Epistle to the Romans.
‘Whilst the Jews have the law and the more immediate com-
maunications of God by his prophets, the Gentiles are not
wholly dead to the exhibitions of God to them in the works
of creation and in his providental care of men, and so are a
law unto themselves, and are required “ by their own wisdom
to know God in his wisdom >’ (Lange). Their responsibility
is none the less real because it i8 not so great as that of
@od’s own chosen people ; “ For as many as have sinned
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without law (the Law) shall perish without law ”’ (i.e. with-
out reference to the Law of Moses, but not without reference
to the law written upon their own hearts, Rom. ii. 14, 15).

Acts xvii. 80: Towpivoﬁvxpwmm&ywmwcpu&wé%bc,
T viv mapayyi\e rois dvfpdrons xdas xavraxod peravoetv.

Paul had been some time in Athens, and deeply moved in
spirit at the indications of idolatrous worship that met him
at every turn, had conversed in the synagogue and market-
place with Jew and Greek, the sincere religionist and scepti-
cal philosopher, upon the doctrines of the new dispensation.
But when the people were not agreed upon the nature of his
teachings, and questioned whether he was a vain and preten-
tious retailer of worthless opinions (omepuoldyos) or one
desirous of introducing new deities (févwy Saspovion. ... .
xarayyeeis), which Socrates was accused of doing ; they, in
accordance with the proverbial desire to learn every new
thing, invited him to give a public exposition of his doctrines
on Mars Hill. ,

He does not proceed at once to a proof or exposition of the
doctrines of the new revelation which he came to preach, but
with the tact, so marked a characteristic of Paul, attempts
with as little shock to their prejudices as possible to turn the
attention of his hearers from devotion to idol worship, so
marked a peculiarity of the city (xareldoloy odoav v worw,
vs. 16), to that of the living and true God; and thus lay a
basis for the doctrine of redemption through ¢ Jesus and the
resurrection.”” He does not, plainly, intend to shut up their
hearts against his teachings by a harsh attack upon their
superstitions, although their abundant insignia of idolatry
had moved his indignation and anger (wapwfivero 0 TVElN@,
adrod x.7.\., v8. 16), but recognizes their devotion to their
many Gods (xatd wdvra ds dewoidaiuoveatépors ! Duds Oewpd,

1 There can be little doubt that Se:edalpwr (comp. 3elBw and Seluwr) is used
here as in Xen. Cyrop. 3. 8. 58, and elsewhere in the good sense = cdoefibe,

Jearing the gods, pious, and in the comparative dogree, (oo, or very god-fearing.
Thus Paul mingles, as Olshausen says, ‘“in a manner very sum\blo to the cir-

oumstances, praise with delioate censure.”



1879.] BIBLICAL NOTES. 65

vs. 22), and endeavors to turn their attention to a superior
object-of worship, which they mray be supposed to be groping
after, as indioated by the inscription on the altar “to the
unknown God ”’ (éyvaore Begd, va. 28).

Without stopping to speculate upon the exact significance
of this inscription, thoegh deeming it most probable, that
since there were exhibitions of nature which did not seem to
come into the province of any of their named Gods, an altar
(or sltars) were erected, so that no one of their benefactors
should escape the due reverence ; it is worthy -of notice, that
the apostle here, as elsewhere; recognires in the heathen
some desire for a higher object of ‘worship than their own
senseless idols, some lingerings of the religious nature with
which man was made, and which cannot be ntterly obliterated,
though so darkened by sin a8 not to have unaided any ade-
quate knowledge of the true God. It was this dim, almost
unrecognized, longing of the heart, the only basis for a true
religious life, that ¢ Paul in his wisdom lays hold of, and
seeks to guide by the weak threads which connect it with the
higher world ” (Olshausen) ; and thus in perfect accordance
with his profounder knowledge of the nature of man than
his hearers have dreamed of, he says to them “ Him, whom:
therefore ye ignorantly worship, declare I unto you’’ (vs. 28).

After giving some hints as to the nature of this being, who
made all things, ¢ dwelleth notin temples made with hands’”
(vs. 24), who needs nothing at the hands of men (¥s. 25),
whom he made of one hlood, and so appointed them their lot
in the earth (vs. 26), that they were under obligation to seek
after and find him, which he had made it easy for them to
do, because he is not far from every one of us (va. 27), ¢ for
in him we live and move and have our being.”” This near-
ness of God, recognized even by the heathen poets as our
father, shows the absurdity and wrong of debasing the divine
natare (16 Gelov, vs. 20) to an equnlity with objects of sense,
and of thinking of the Godhead as like unto gold er silver
or stone, graven by art and man’s device.”

The apostle then proceeds to uy in the verse quoted above,
Vou. XXXV No. 141.
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v odv, therefore, indeed, since the nature of idolatry is such
as has been implied, God imrepdiv, overlooking, Tois xpérovs
s dyvolas, times of igmorance, i.e. past ages, before the
advent of the Messiah, indicated by ra »iw, now, when a new
dispensation is introduced ; mwapayyé\e,, commands, rois
avfpdrrows waou! mwavrayod, all men everywhere, indicating
universalily without limitation, peravoelv, fto repent. The
objective reason for this exhortation to the heathen (as well
as to all men) to repent, is given in vs. 81. Kafdri éornoer
Npépav &v § pélher xplvew T oixovuémy év ducawaivy, Be-
cause he has appointed a day in which he will judge the
world in righteousness, év av8pl, by a mam, i.e. as Meyer says,
“in the person of a man who will be a representative of
God,” ¢ dpwce, whom he hath appointed for that purpose, and
given to man, by raising him from the dead. Is there not
also here a subjective reason, also implied in Umepidosw,
namely, God’s goodness and long-sufferance in not hitherto
demanding punishment of the heathen for their sins ?

But the question is naturally suggested whether there is
here any ground for the belief that the heathen before the
gospel was presented to them were excusable for their con-
duct in forgetting God and indulging in all the wickedness
charged upon them in the first chapter of Romans. Paul
there (Rom. i. 20, 21) explicitly declares that * they are with-
out excuse, because that when they knew God, they glorified
him not as God, neither were thankful, but became vain in
their imaginations,” etc. Besides the very fact that they
were now called upon to repent, plainly implies the wrong in
their previous course of life. The wrong in rejecting God
and debasing the soul and body to the vilest uses was not,
and could not, have been caused by the advent of a Messiah.
The way of escape from the effects of the ¢ reprobate mind”
to which ¢ God had given them over,” because “ they did not
like to retain the knowledge ”’ of him which he had implanted,
is made possible by the atonement of Christ; but the wrong
is not caused by the offer of salvation, though the guilt of

1 Best mss. wdvras.
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continuance in heathenish practices is greatly aggravated if
that offer is not aecepted. It is not possible to conceive of a
holy God as pessing over without disapprobation the enormi-
ties of heathen nations, either as related to himself or them-
selves, if, indeed, they retain a moral nature and are not
brate beasts.

We, therefore, need to examine more particularly what is
meant by Paul in the use of the word translated winked at,
imepldwov. It is not elsewhere found in the New Testament,
but is used a few times in classical Greek, and also in the
Soptnagint, but nowhere with the metaphor implied in our
translation. To wink ai, i.e. lo connive at, although that
would imply fault on the part of the heathen, yet it would
imply a disregard of sin,a kind of complicity in it on the part
of God, which we cannot for a moment suppose God capable
of. From the composition of this Aorist form dmrepeiBor
from {mrép and elBw, it means to look over, so Herodotus uses
it (vii. 86) to designate  looking ont over the sea’ ; the Sep-
taagint uses it as a translation of the Hiph. sby, swby, which
means to conceal, hide, as the eyes or ears from anything, as
in Lev. xx. 4, implying neglect. Compare Ezek. xxii. 26,
LXX, wrapacarimre Tods opbaruols, signifying neglect, and
Isa. i. 15, LXX, dwoorpédpe 7. 0¢0. disregard, and Job xlii.
8, LXX, xpvwre, cover over with words, implying crime, i.e.
to chide or rebuke. There is, then, nothing in the use of the
word that implies in its employment here any remission of
the due punishment for transgressions committed by the
heathen. But from the original meaning of the word, to look
over, we have naturally the derived meaning of not to look
at, not lo notice, and to let alone; which applies well in this
case., The heathen who had had the law of God written
upon their hearts (Rom. ii. 15), had not yielded obedience
to that law, and God had forsaken them who had first for-
saken him. So the apostle tells the Athenians that previous
to this time (7d viv), i.e. in Tods ypdvovs Tiis dyvolas, times
of igmoramce, God has made no special manifestation of his
displensure, or any peculiar demand for a change, only such
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a8 their natures bave demanded. He hai allowed these past
ages “ to pass by without any positive manifestation of grace
on the one hand, and alse without any stern rebuke on the
other” (Lechler); but now a change of mind, perdrosav, is
demanded.

Rom. iii. 25 : “Ov wpoéfero & Beds &Mmpm&hm wiorews & ¢
alrol alpary, es &daf riic Swawooviys adrod, &b Ty wdpeow Tiw
zpoyeyovdray dpaprpdrav 26. 'Ev vj dvoxi} rob ©eot, wpds Bdafw
i Sl alfrod & 7§ vy xaipg, ds 10 drer alrdy Scouov, xal
Suwaroivra Tov & wiorews Inoob.

"Ov whom (i.e. Xpiard "Inaod, vs: 24), wpoéfero & Oeds,
God kas (publicly, wpo) set forth for himself (Mid. Voiee),
i.e. in the crucifixion. This word plainly does not. here
mean purposed as in Rom. i. 18, but exposed to view, pro-
posuit (80 in classical writers, e.g. Plat. Phaed. p. 115 E. ;
Thuc. II. 84 ; Alcestes, 667) ; i\aomipiow, a8 & propitiatory
offering. This word is used in the LXX, Ex. xxv.17, and else-
where, not very accurstely, as a translation of rise , lid, cover
(of the ark), in our version, mercy-seat. So in Heb. ix. 5.
Olshausen and some, others derive its meaning here from ita
use in the LXX, but- unnaturally, especinlly with the clause
& 19 alroit alpare (see Stuart, Alford, and Meyer).

But the idea in the kindred.forms is that of appeasing.
propitiating. So Homer and Xenophon use \daxopas, for
propitiating the gods, by sacrifices, etc. Cf. also Josephus,
6. 6. 4. In the New Testament it is used with r&s dpaprias,
to propitiate sins. So iNaguds is used in 1 John ii, 2, 4, 10,
meaning prapitigtion, shatract but implying the concrete, pro-
pitiator. So iaoripsow here.

This setting forth of a propitiatory offering for sim, it
should be horne in mind, is & turning-point in the history of
the race. The sacrifices under the old dispensation were
only symbolical of this great sacrifice, and received their
efficacy only through their relation to Christ. This is for all;
those for individuals and individual sins. o

i Tijs wiaTews, through faith, must be taken with iAasTi}-
peou, a8 denoting the subjective. means on man’s pert, by
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which the propitiatory offering is made available. The offer:
ing would have been the same if no one had beliéved, but nc
benefit would-have acerued to man ; & r¢ adrov aluami, by
kis blood, taken with the same word, denotes ““the objective
means of manifestation of Christ as a propitiatory sacrifice.”
(DeWette). . '

The object of this setting forth before tha eyes of men this
propitiatory offering ‘follows:: &s &bectir (ef. 2 Cor. viii. 24),
Jor the manifestation, ™he Stxavoctims, of his righteousness,
justice, or judicial righteousness; which had been:lost sight
of or obscured ; in what way is given' in the next clause,
which is the prominent object of the present exposition in
eonnection with ‘Aets xiv. 163 xvii. 80.

dwa Tipy mwhpeoiv Ty Mpoyeyovorwy duapmudtov, on
account of the passing over of past transgressions. - The word
wripeas is nowhere elseused in the New T'dstament, and rarely
elsewhere ; but &peoais (from awé and Iyue, to put away) is
used severdeen times, and is the commen word for remission,
Jormiveness,  -Boe Gpeass dpaproidy Matt. xxvi. 28 Mark i.
4; buke'i. 17, and in several other passages beth in the
Gospels and Acts. Paul, too, uses dgedis with duapr. in
Col. i. 14, with raparroadrev, Bph. 1. 7, and by itself in
Heb. ix. 92 ; x. 8, witlr the same meaning of pardon and for-
giveness. Ildpeoss from its derivation from #apd and inus,
to let fall at the side, to let pass, might mean pardon, for-
giveness, and so the earlier expoditors, and some later ones,
88 Stuart, explain it B8 synonymous with &gpeoss. - But ‘the
more natural meaning is passing by or over from neglect or
inattention, ¢ leaving undealt with.” In Memorabilia, i. 1.

'12. wapéwres has just this meaning. The Prep. 8id, too, with-
the Aco. is better rendered om account of and not through or
by, which is its office with the Gen. (Se¢ Buttmann’s Gr.
147, 6). - Besides, it is- altogether probable, that if the idea
intended had been remission, Paul would have employed the
common word for that idea, sanctioned by his own and others”
usage. - Punthermore, we should ‘expect grace, xdpis (objee-
tive), or faith, wlovs (subjestive), end not forbearande, dvoih,
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as the ground of pardon. So in Eph. i. 7, &peoes is followed
by xard Tov mhoiTov Tis xdpsTos alrod. “’Avoys) suspends
and puts off the judgment by wdpesss; xdpes abolishes the
guilt of sin by ddeoss.” (Schaff).

Ipoyeyovorov auaprapdrov, past sins. What sins?  Not
here the sins of individuals before conversion, as some sup-
pose, because wpoyeyovdtowy would in that case be useless at
least, if not erroneous, as implying that the propitiatory
offering was made only for sins committed previous to regen-
eration. Besides, the contrast plainly implied with év 7@ »iw
raip@, v8. 26, in this present time, the Messianic ages, demands
this meaning of sins committed before the advent of the
Messiah. So Hodge says: The words that are past (mwpo-
yeyovorwy) seem distinctly to refer to the times before the
advent of Christ. This is plain from the opposition to the
expression ai this time, in the next verse, and from a com-
parison with the parallel passage in Heb. ix. 15. He is the
Mediator for the redemption of sins that were under the first
Testament. This last passage refers strictly to the Hebrews,
who were under the law, whilst in the Romans the reference
is to all, inasmuch as * all have sinned ”’ (vs. 23).

This explanation of wpoyeyowéror duaprmudrwr entirely
accords with that given above of wrdpecew, and the idea is that
God in this present time has set forth a propitiatory sacrifice,
so a8 to give proof of his justice in passing over the sins of
all past generations without adequate punishment for their
enormity, “ whereby his righteousness had been lost sight of
and obscured, and therefore came to need an &desfss for men ™
(Meyer). The full integrity of God in this matter is exhib-
ited in not sparing the blood of his only son, which * at once
satisfied his justice and demonstrated it before the world.”

The clause & 75 avoxj Tod Oeod, through (by virtue of)
hkis forbearance is sometimes taken with what follows. So
Lange puts a period after duaprudrew, and says: “ We
connect the avoysi with the following mpos Ty &defw (vs.
26) into one idea, and suppose here a brief form of expres-
sion by which mpoyeyordTwy must be again supplied before
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awyj. The wdpesis must by all means be connected with
avoyj, but is not operative through this alone.” Olshausen,
on the contrary, says “ the connection of é 77} dwoyy with
what follows is quite unsuitable ; it must be construed with
wdpeais, of which it discovers the inward ground.” This
latter seems altogether the most natural explanation. Meyer,
Philippi, Stuart, and others adopt it.

pos &dekw a7\ in vs. 26 is an emphatic resumption
of eis &deckir kv \. in vs. 25, with the additional element of
time (év T viw xa@), which is only implied in the preced-
ing verse. In this present time, i.e. when the passing over
wdpeois is past, and a new order of things since the advent of
Christ sapervenes, man must either accept the full pardon,
ddeass, of sin, or expose himself to the judgment of a right-
eous God. (Schaff).

The last part of vs. 26, els 10 elvas x.7.\. gives (as the
Infin. with the Art. preceded by els often does), the object or
intent of what preeedes in these two verses, 8 mwpoéfero. ..
xaipp. The design and result of God’s propitiatory offering
set forth before the world and manifesting his justice is, that
he may be (in the corresponding appearance) just, i.e. recog-
nized as just (indirectly), els 70 elvas adrdv 8ixaiov; and
also make just, Sucaioivra, the believer, rov & wiorews Inaob,
i, as Alford says, ‘ him who belongs to, stands in, works
from, as his standing-point, faith in Jesus.”



