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But already the Article has exceeded the limits which it was
designed to occupy. It may, however, be permitted to cite,
in support of this view, a name, than which no higher unin-
spired authority can be urged, — the name of Calvin.
¢ Baptism is a sign of initiation;” “it is proposed to us by
our Lord, first, as a symbol and token of our purification”;
second, “it shows us our mortification in Christ and our
new life in him ;” third, % it affords us the certain testimony,
that we are not only engrafted into the life and death of
Christ, but are so united as to be partakers of all his
benefits.”

If the view taken in the above remarks is just, it renders
needless any enquiries as to the proper subjects of this rite.
The question is already answered. Can we with propriety
baptize any save those who are now capable of an intelli-
gent entrance upon the Christian life, those who are believed
to have entered upon the new life, of which baptism is the
inauguration ?

ARTICLE 1IV.
HOMERIC IDEAS OF THE SOUL AND A FUTURE LIFE.!

BY JOHN PROUDFIT, D. D., PROFESS80OR OF GREEK LITERATURE IN RUTGERS
COLLEGE.

Homer once more!* Such was the title which Goethe
prefixed to a short lucubration on the great poet, implying

1 Ueber die Bedeutung von yux# und eBwiroy der Ilias und Odyssie, als Bei-
trag = der Homerischen Psychologie. Von Dr. K. H. W. Voelcker, Giessen.
1825.

Ou the Signification of Yuvx# and eBwioy in the Iliad and Odyssey. By Dr
K. H. W. Voelcker. Giessen, 1825. Translated from the German by C. P.
Msson, B. A. (Classical Maseum, Vol. I1.), 1845.

Die Homerische Theologie in ihrem Zusammenhange dargestellt von Carl
Friedrich Naegelsbach, Professor am K. B. Gymnasium zu Niirnberg. Niirnberg
im Verlage von Johann Adam Hein. 1840.

2 Homer noch einmal, Sémmt. Werk. Vol. XXVI. p. 356.

Yor. XV. No. 60. 64
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an apology for troubling the world any further on so old a
topic. But the world has not done with Homer yet. Like
his old hero-rambler, he is mwoAdrpomroes, and will turn up in
new aspects, so long as past and future are common factors
in the problem of history and humanity. Or, to use a little
of his own freedom in changing figures, that ocean which
washes the shores of “ all human knowledges ;” out of which
were exhaled and into it flowed again, as the old critics af-
firmed, all the fountains, streams, and rivers of Greek song,
eloquence, and art, has depths not yet explored, in which
slumber undiscovered pearls, which men will be still diving
after, so long as intellectual pearls hold a price in the world’s
market. Homer was the fontal genius of Greece; and the
more her later literature is studied, the more earnestly wiil
Homer be explored in search of the prima materies of her
language and her marvellously rich and varied intellectunal
manifestations. He has a profound moral and philosophic
interest, too, for those who delight in stndying the develop-
ment of ideas and opinions. This tendency grows stronger
daily. Everything is now studied comparatively ; — the hu-
man mind thus revealing the force of that inward law which
impels it to complete, to harmonize, and reduce to unity the
multifarious products of its activity. And what would the
comparative study of antiquity be without Homer? His
myths are the staple of its poets; his ideas, the germs of its
philosophical systems ; his verses, the metrical norms of its
prosodians ; his phrases, the ground-work of its syntax ; his
stories, the starting-point of its history; his beauties, the
never-failing theme of its critics. 'We have not had the
last of him yet, therefore. So long as the admirable splen-
dor and variety of his poetry shall stimulate criticism, and
the wide range of his genius and knowledge furnish new
material for antiquarian and philosophic research and com-
parison, so long we shall continue to have Homer once more.

The latest German philosophy has given a fresh stimulus
to Homeric speculation. And here is an entirely new phase

! Dion. Hal. de Comp. Verb. Op. IL p. 28 (Sylb.) Eustathius, Proem.
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of the long-waged “controversy.” Soceptical criticism has
grown tired of debating the personality of Homer, and has
now gone to work to blot from his immortal verse the doc-
trine of the soul’'s immortality and to prove him a mere ma-
terialist, who looked upon the whole conscious existence of
man as included within the present life. Of all the Home-
ric heresies with which Germany has teemed since the days
of Wolf, this is the boldest departure from all ancient be-
lief, and the most abhorrent to those feelings of veneration
and love with which all true scholars have regarded the fa-
ther of song for nearly thirty centuries. It is, however, the
theory of the works before us. “ When a man departs from
life,” says Dr. Voelcker, ¢ the yrvys, according to the Home-
ric belief, leaves the body, and this yrvys continues to exist
in Hades. The word vy, however, in Homer, signifies only
the breath and the life; never,as inthe language of later times,
the spirit or soul! ... We arrive at this result, that accord-
ing to the belief of the Homeric age, it is not the soul or
spirit which continues to exist after death. ... Homer no-
where shows a knowledge of the mind as something sepa-
rate or separable from the body.* Nowhere is the idéa of
spirit conceived more independently than that of life itself.
8o corporeal indeed is the mind, that the dead in Hades are
said to be destitute of mental faculties. . . . The mental fac-
ulties appear only as properties and powers of the whole
man, which live so long as the body lives, and in death leave
it and cease to exist... It is the yrvysj therefore, and not the
soul, which continues to exist. . . It alone has gone, and it
alone, therefore, can be in Hades ; it is the origin of life, it
will therefore continue to live and last.* (Er ist der Grund
des Lebens, er wird also aucHortleben und fortdauern.”)
What is this yruys, which ¢ continues to exist,” which
# will continue to live and last?” Dr. Voelcker has abun-

1 Das Wort yuxf bedeutet bei Homer nur den Athem und das Leben, nie-
mals . . . den Geist oder die Seele.

3 Homer kennt den Geist nirgends als etwas Selbstiindiges und als solches
dem Korper entgegengesetztes, das von ihm getrennt oder trennbar fortlebte.

3 Pages 45—47. (Our figures refer to the English translation.)



756  Homeric Ideas of the Soul and a Future Life. [Ocr.

dantly informed us what it is not. “It is,” he says, ¢ not
the soul,” “ not the spirit,” not “the mental faculties,” (for
these, says Dr. V., % in death cease to exist” ) ;! it is “ des-
titute of everything corporeal ;% and yet it “ goes into Ha-
des ;” it “continues to exist,” to “live and last;” “itisa
prolongation of life ; — on that point there is no doubt.”
‘What kind of “ existence,” still more of “ life,” is that which
includes neither soul, spirit, nor mental faculties, and is des-
titute of everything corporeal? What is the nature of that
Yuy# which ¢ will continue to live and last,” and yet is not
“any of these ?”

The answer is hard, but Dr. Voelcker undertakes it.
“ The word vy, according to its derivation from Yiye, is
primarily the breath, the air, which we exhale and inhale;
and this idea lies at the bottom of all the significations of the
word in the language of Homer. But as the breath ts one
visible condition of life, which, with the second principle of
life according to the conceptions of the ancients, the blood,
has its seat in the breast, the word came to signify, more
ordinarily, the life, without however altogether giving up the
secondary meaning of breath. . . The yvx+ with which, in the
upper world, we have become acquainted under the forms of
air and life, meets us in Hades; and it must be the same,
for it is said to go into Hades.”

“ In what way, then, are we to conceive the continued
existence of this psyche?”3 We await the disclosure with
profound interest. ¢ The word eldwhov,” continues Dr. V.,
“ conducts us to the right explanation; a word which, with
reference to this point has hitherto been entirely neglected,
and yet makes everything clear. Formed from eldw, efSopas,
it comprehends the three si#nifications of eidouar, being
seen, seeming, and resemblance or similarity.”4 Dr. V. cites
the eidwior of Iphthime which Athene presented to Penel-
ope in a dream (Od. 4. 795 sqq.), and that of ASneas placed
before the eyes of the Trojans and the Greeks by Apollo (Il

! Ihr seyn hirt auf mit der Existenz des Korpers.
? Die (die Todte) sind also ohne alles Korperlische.
8 Wie ist die Art der Fortdauer jener Psyche zn denken. ¢ pp. 47, 48.
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3. 449-51). No one will dispute the sense which Dr. V. at-
taches to eldwhov.

 If it be true,” he continues, “ that e!8wlov contains the
explanation of Yy’ (which, by the way, Dr. V. has not
yet proved, nor even attempted to prove, but from which
mere agsumption he proceeds quietly to deduce his whole
theory of the Homerie psychology), ¢ the above three charac.
teristics ” (i. e. erscheinung, scheinbild, ebenbild) * must also
belong to the Yrvyal of the dead. And such in reality is the
case, and they denote precisely the nature of them. They
are apparitions . . only phantoms and deceptive appearances,
although in all respects completely like the original” !

“ The nature of the eldw)a is still more precisely defined by
the ideas of air and life, which, in accordance with its ety-
mology, have been pointed out in the word vy. .. The
airy natuare of these beings . . admits of further confirmation
by Homeric passages. The usage handed down in the lan-
guage, of explaining efdwlov by vedpéAn would of itself be suf-
ficient to attest that these forms were composed of ais. . . The
airy nature of these beings is denoted by several epithets.
They are called dxrjpios, vexlwv duevmua xdpmva, ete. 'The
immaterial nature of these forms is further confirmed by the
circumstance that they are devoid of sense and conscious-
ness till they have drunk blood. ... With the bloed, con-
sciousness returns.” 2

% To the shade of Teiresias alone, as & mark of special fa-
vor, is it granted to retain his understanding ; .. all the rest
are destitnte of it.”’3

“From the idea of eldwhov, as exhibited above, it natu-
rally follows that the dead took with them, into Hades, the
external form and figure of the once real man whom they
represented. This is completely confirmed.” Dr. V, appeals
to the appearance of Patroclus, in a dream, to Achilles (Il.
28, 65 8qq.) . . . “ It is always the exact copy of the real man,
and that too as he was at the time of his death. Their
mental state is, in like manner, transplanted beneath the

! p.48. 2 pp. 49, 50, 5 p. 51,
64 %
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earth. All in that region are -reptesented, by Homer, ‘as
having remained the same.” ! :

Such is Dr. Yoelcker's theory of the Homeric psychology.
The positive attributes of the yrvys are breath, air, life, con-
tinued, perpetual life ( “ it will continue to live and last” );
it has “ external form and figure,” and “is always the exact
copy of the once real man;” even “the mental state is
transplanted beneath the earth.”

Negatively viewed, the Homeric Yruxs is “not the soul,”
“ not the spirit;” ¢ it is destitute of understanding,” « desti-
tute of mental faculties,” # immaterial,” « destitute of every-
thing corporeal ?”

If these Yuyai are « destitute of everything corporea},”
how can they have ¢ external form and figure ?” These are
attributes of body and of body only. How can they «drink
blood” or thirst forit? If they are ¢ destitute of under-
standing” and “mental facunlties,” how can their ¥ mentnl
state” be “ transplanted beneath the earth?” Can there be
such a thing as mode without substance? —“ mental state ”
without “ mental fuculties ?” If they are “ destitnte of un-
derstanding ” and “mental faculties,” how is it that with
the (drinking of) “blood consciousness returns?” Re-
turns to what? To that which is “ destitute of understand-
ing and mental faculties!” An attribute, again, without-a
sabject. A psyche which is “ destitute of everything corpo-
real,” bears “ external form and figure,” thirsts for blood and
drinks it, and thus exhibits corporeal quakiy, appetite, and
capacity! A psyche which is ¢ destitute of understanding
and mental faculties,” carries along with it its “ mental
state beneath the earth,” and experiences a refwrz of con-
sciousness with the drinking of blood. A psyche which is
neither soul nor spirit, which is ¢ destitute of mental facal-
ties” and “ of everything corporeal,” “ continues to exist, to
live and last$” it even ¥ ascends out of Hades and shows it-
self ” to a friend still in the flesh — acts which involve voli-
tion and of course consciousness, and imply the posaession

! pp. 52, 3.
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of such properties as were necessary to make it apprehen-
sible to sense!

Surely Dr. Voelcker is setting up pins for the mere pleas-
ure of rolling them down, or demolishing speculative sand-
towers of his own building, '

de Sre Tis Ydpadov mals dyye Sakdoos,
‘00t #rel obv movjoy dHppara vy miénoy,
YAy adris cvv éxeve mooly kal xepoiv dHpuv.l

or he is diverting himself by poising the critical scales with
Gegensaetzen 80 nicely adjusted as to neutralize each
other! No such thing. Dr. Voelcker is gravely proposing
a psychological theory in order ¢ to bring more prominently
into notice, and define with greater precision, some points

- in the Homeric psychology respecting which, the opinions
adopted in the commentaries, and the writings relating to
this subjeet,” he says, “appeared to me either incorrect or
vague and indeterminate ;” —to correct, as he afterwards
tells us, the “ indistinct or false conceptions” which “have
been formed of the nature of the Homeric shades in Hades.”
Ope avenue only seems to offer itself out of this wilder-

- ness of absurdities. Was the Yvy7 of Homer a purely sub-
jective.thing ? — a mere ¢mpression on the senses or the im-
" agination of the beholder whether sleeping or waking ? No.
- Dr. V. does not so conceive of it. These Yrvyu( “ continne
* to exist after death ;” they “ ascend out of Hades and skow
themselves to Odysseus or manifest themselves in dreams, as
Patrocins to' Achilles; they continue to live and last; there
is a prolongation of life ; — on that point there is no doubt.”
Is Homer, then, or Dr. Voelcker, the poet or the critic,
chargeable with flat and ridiculous contradictions? We
shall see presently. I the Homeric psychology had con-
sisted of suach a mass of incompatible ideas, it would not
have been worthy of the oriticism of sane men. Such
mockery of the common sense of mankind would never have
sarvived the age in which it was uttered, nor have been lis-

1 Il 15, 362 seq.
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tened to with patience then. Much less could it have taken
and kept that profound hold on the popular mind of all the
branches of the Greek race, which caused it to be cherished
in the general memory of men for four or five hundred yeass;
least of all could it, after being reduced to a written form,
have so pervaded and moulded the whole education, phi-
losophy, and literature of the most acute and cultivated race
of antiquity, and held its undisputed place in all later forms
of civilization, as the greatest work of human genius. The
Homeric poetry was regarded by the Greeks as the “royal
achievement”! of human intellect; by the Romans its au-
thor was adjudged (for his personality was not yet doubted)
“in omni genere eloquentiae facile princeps,” and the title
of poeta sovrano was accorded to him by the Middle Ages.
This kingly title and sway, eo widely acknowledged and
long perpetuated, seems quite irreconcilable with such de-
graded, confused, and utterly material ideas of the soul as
Dr. V. has assigned to him — a psychalogy which would re-
duce man to the mere pulvis et umbra of Epicureism.

Nor is the theory a mere personal eccentricity of Dr. Voel-
cker. It is held at this hour by many, probably by most, of the
eminent Greek scholars of Germany. It is, in fact, merelya
psychological application of the philosophy now dominant in
Germany. That philosophy was first applied to history by
Herder. His theory may be stated, for the sake of brevity,
in the words of Bunsen?® ¢ Herder is the founder of the
philosophy of history .. Man, according to him, evolves rea-
son, humanity, religion organically, in consequence of the
faculties divinely united in his mind.” This theory of his-
torical development demands that everything come out in
due form and order. It will not congent to any premature
“evolutions,” in the onward march of “reason, humaanity,
religion”” Homer lived quite too early to have any spiritual
ideas of the soul, any distinct conception of a future life.
One might as well expect to find ripe apples in April as

1 AAndas Baoukdy xpayue f "Oufipev walnsis. — Eust.
2 Hippol. Vol. II. pp. 1%, 13. London, 1852.
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spiritual ideas in Anno Mundi 3000. As well might we af-
firm that Ceesar plunged into the Rubicon before he crossed
the Po, as that humanity “ evolved ” such ideas at that early
stadium of its progress. Dr. V. distinctly announces the cue
which suggested his theory, as follows : « if we consider how
far acquaintance with, and reflection on, the nature of mind
had been developed, such a result will not be unexpected.”
Certainly not. No “result will be unexpected,” if we
first adopt a theory which requires that ideas were unfolded
in a certain form and order, and then apply it to facts and
history, with a determination to overbear or reject all con-
flicting testimony ; if, in other words, we make philosophy
the dictator of history, instead of its exponent and inter-
preter. ¢« Reflection,” adds Dr. V., “then had not advanced
so far as to conceive the soul existing independently after
death.” That is the very question at issue. And it is to be
decided, not by applying the dictum of Herder, but by a
fair and unprejudiced examination of the Homeric poetry.
Nitzseh, Niigelsbach, and K. O. Miiller have taken sub-
stantially the same ground on this subject with Voelcker.
Nitzsch entitles this treatise “ an accurate investigation? of
the nature and state of the departed in the Homeric under-
world.” Nigelsbach pronounces it a “ sehr verdienstliche
Abhandlung;”? and his own theory of the Homeric psy-
chology in its relation to life and death is, shortly, as fol-
lows : « The proper individual man, the true ego of the man,
is the body. The corporeal principle of the intellectual life
is the ¢péves; feeling, thought, and will have their seat
there. The spiritual principle of the same inward life is the
Svuss; the fore-named intellectual functions are seated as
well in the Svués as in the ¢péves. The two higher powers
of the soul (hauptseelenkriifte), uévos and vois, have their
seat in the Svuds as well as in the ¢péves. The Yvysj is the
animal soul ; the Svuos is its spiritual correlate, the spiritnal
soul ; the @péves are the only bearers of the spiritual nature
(die alleinigen Triger des Geistes). “ In death, the ¢péves

! Eine genane untersuchung. — Nitzsch, Vol. III. p. 188. 2 p. 331, note.
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go to the ground ; and thus not only the body of man is dead,
but kis spirit is dead also.” . .“ As the whole spiritual life
rests upon the gpéves, when these are no more, mind, feeling,
thought, will, are no more. These are lost(demalished, ruined)
in death, either extinguished by the fire of the funeral pile,
or no longer vivified by the vy, and thus the zpirit of
man is dead; nothing is left of him, strangely enough”
(strangely enough, verily), “ but the animal life; for the
Yy, and that alone, rests not in the ¢péses; that alone,
therefore, can go into Hades.” !

The «animal soul ” survives, the “ spiritnal soul” is ex-
tinct. The fire of the funeral pile demolishes spirit, feeling,
thought, and will ; the animal life bears its force uninjured!
Sonderbar genug!

K. O. Miiller seems fully to adopt this theary by pro-
nouncing the Yruyal of Homer “ destitute of understanding
and will.”

One feature of the theory must be borne in mind. # The
dead are capable,” says Nigelsbach, “ of momentary re-ani-
mation. The ¢péves can, indeed, return no more. Another
corporeal organ is therefore formed, to be the bearer of the
newly-recovered consciousness — the blood. ... As the life
of the mortally wounded streams out with the blood, so with
the blood it comes back again to the Yvy7, and, with the
life, consciousness, speech, and all human sensibility.” *
% With the blood,” says Voelcker (i. e. when drunk by the
Yvyal, cf. Od. 11. 35 seq. and passim), “ consciousness
returns.”

We have thought it right that a theory propounded by
such eminent names should be stated connectedly. It will
at once be seen that the same philosophy of history and the

! 8o beruht denn alles geistige Leben auf den ¢péres. Wenn diese nicht sind,
ist auch kein Geist, kein Gefiihl, kein Denken, kein Wille. Gehn also diese ver-
loren im Tode, durch das Feuer des Scheiterhaufens oder nicht mehr animalisch
belebt durch die yux#, so ist von Menschen der Geist gestorben: Nichts ist
von ihm iibrig als, sonderbar genug, das animalische Leben; dern die yuxh,
und nur diese, ruht nichs in den ¢péres; nur diese kann somit in den Hades
gehn, — p. 341.

2 pp. 342, 343.
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same method of eriticism must make materialists of Job,
Moses, and David. If “ reflection had not then advanced so
far as to conceive the soul existing independently after
death,” of course it had not some four or five centuries ear-
lier. The death shade of this philosophy falls alike on all
the early remains and records of the race. ¢ Man” had not
yet “evolved reason, humanity, or religion,” so.far as to
catch a glimpse or form a conception of his own immortal-
ity. Inspiration, it will be recollected, passes with the phi-
losophers of this school for a psychologrical impossibikity.

A theory which includes such manifest contradictions
might safely be left to dissolve and explode itself. But a
glance at the arguments adduced in its support, may show
how indomitable Homer proves himself in the hands of the
sceptics, and how weak and puerile the reasonings which
able and learned men are forced to resort to in order to
make out a theory which is as contrary to plain history and
sound criticism as it is to Christian faith ; it may possibly
serve, t0o, to moderate somewhat the over-ardent admira-
tion of German criticism and German philosophy, which
just now leads so many to drink at the streams in prefer-
ence to the fountains.

“ The word yvyj, according to its derivation from Yiyw,
is primarily the breatk, the air which we exhale and inhale,
and this ideg lies at the bottom of all the significations of the
word in Homer. But ... the word came to signify, more or-
dinarily, the life, without however altogether giving up the
secondary meaning of breath. The latter meaning is pre-
served in those passages where it is said of the rvxrn that it
escaped from the &wos 68vrrwv.”’ Buch is the first argament
Dr. V. cites in support of the assertion, that ¢ the belief in a
future existence then rested on material notions, and had
been formed and fashioned entirely out of rude inferences
from sensible impressions.” It is mere common-place, ex-
eept the two paesages which we have italicised, and they (if
taken in the restricted sense which alone gives them any
force in the argument) simply beg the question. If the
derivation of psychological terms from words bearing origi-
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nally a material sense, is proof that the belief in a fusure life
“rests on material notions” and “ sensible impresgions,” all
language, even in its most scientific and spiritual form,
gives evidence of materialistic ideas, The Hebrew m11, the
Greek mvebua, the Latin animus, anima (from d» and the
Sanscrit an) and spiritus (from the Sansocrit spe), ez o1 ely-
mi, denote simply breath, wind. Even the Greek wois, the
pure intellect (from véw to move and the Sanscrit ®é or nai
with the same meaning), “rested,” in this respect, “on a
material notion,” and ¢ was Tashioned out of sensible irm-
pressions.” These words, denoting the most subtle, powes-
ful, and widely-diffused of material things, were nsed alseo- to
signify mind, life, immaterial energy. It is commonly said
that they first bore a material sense; but there is no proof
of it; nor can it, of course, be refuted. It is possible that
men began to think and speak of mind as soon as they did
of matter. The first use of 7 in written discourse happens
to be in jts highest and most purely spiritual sense, to de-
note the Spirit of God; and it just afterwards oecurs denot- |
ing that Spirit! in his influence on the mind of man. And
Yuyxn first oceurs signifying the “mighty souls”* which
“ the wrath of Achilles sent to the invisible world” And
whatever Dr. V. may think of them, we fully believe and
hope to show, that these “ mighty souls” were sowls, and net
the “airy,” % unconscions,” ¥ immaterial,” and yet quite oor-
poreal, “ beings,” which % are dreamed of in his philosophy.”
‘Whether, however, the material and spiritual senses of these
words (and among them rvyf) were tramsitions in their his-
tory and use, or merely different aspects or applications, in
which they were always used, Yvy undoubtedly bears the
three senses of breath, life, soul. But when Dr. Voelcker says
that the meaning of breath “is preserved in those passages
where it is said of the Yruys that it has escaped the &woc
odovrwr,” he contents himself with asserting what it was
necessary for him to prove — and what the Homeric usage
makes it impossible to prove.

! Gen. 1, 2. coll. 6, 3. iN,8
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“ The word eldwioy,” says Dr. V., ¢ conducts us to the
true explanation of Yvys. . . . Eidwhov and §vy” are synony-
mous, or rather eidwlov is the explanation of Yuys” An
extraordinary assertion truly ! — the fallacy of which is ex-
posed by a single passage of Homer. Odysseus, deeply
touched on learning from his mother, in Hades, that sorrow
for him had caunsed her death, “ longed earnestly to embrace
the soul of his dead mother.” « Thrice,” he says, # Irushed
forward, for my heart prompted me to embrace, but thrice
she escaped from my arms, like to a shadow or a dream.
Keener anguish then arose in my heart, and 1 thus ad-
dressed her:

Mijrep édum, 7{ vi i’ ob pluvers Eéew pepabra,
"O¢pa xai elv "Atdao, piAas wepl xeipe BaAdvre,
"Apdorépw xpuepoio TeraprdperIa yéow ;

H 7{ por eildwlov 168" dyav) llepoeddven
"Qrpw, S¢pp” & paddov ddupdpevos arevaxilv ;
Qs ¢pdpny - % & adric’ dpeiBero morvia pyrp
>0 pot, réxvoy dudv, wepl wdvrov kdupope putiv,
Odr ge Mepoeddvaa, Aws Jvydrp, dradioxet,
"AMN adry 8l dori Bporév, Sre xév Te Sdvaow:
Ob ydp, ére odpxag Te xal doréa lves Eovow.l

Finding that the vy of his mother yielded nothing sub-
stantial to his embrace, he exclaims: « Is this some eléwlov,
“which awful Persephone has sent to me only to aggravate
my sorrow?” His mother replies: “ My unhappy son!
Persephone, daughter of Zeus, by no means thus deludes thee
(0074 e amradioxe); but thisis the state of mortals af-
ter death. They have no longer flesh and bones.” This explains
why he could not embrace her. Still she assures him it was
the reasoning and loving soul of his mother which held ali
this communion with him, and not a mere ¢avrasia cuwpa-
T09*— an eidwror.” - To have sent an eidwhov instead of a
vy, Antikleia admits would have been to dupe and delude

! 0d. 11, 209 seq.

3 Nitzsch, citing Mich. Apost. Plov. IIL 82, thus defines: fori 3¢ eBwhoy,
oriddes Suoiwua % parracia odparos dépoadhs Te oxfa. Od. 11, 212—214.

Vor. XV. No. 60. 65
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him ; but she calms and comforts him by telling him that
his inability to embrace her arose from the absence of flesk
and bones, and that it was a real yvys, and not at all (oirm)
an eidwiov, which was before him. And yet Dr. Voelcker,
echoed by Nitzsch and Niigelsbach, pronounce el8wov and
Yuxr synonymous! The very thing which Homer tells us, if
substituted for a Yrvyn would have been a sham, a trick, and
a delusion, Dr. Voelcker triumphantly affirms, “ conducts us
to the right explanation ;” a sort of “ explanation” which,
if applied to the only other instance in which dmagiown is
used by Homer,' would lead us to the extraordinary conclu-
sion that a disguised adulterer is a “synonyme” for a
true husband; since Homer there expresses the relation be-
tween these two characters by the same word, which here
denotes that of an e/8wlov to a Yrux7. And yet Dr. V. is so
well pleased with this ¢ explanation,” that he is disposed to
appropriate the whole merit of the discovery to himself;
“ eiwhov,” he says,—“a word which, with reference to this
point, has hAitherto been entirely meglected, and yet makes
everything clear.”

Ei8whov, then, was used simply in the way of comparison,
to denote the physically unsubstantial nature of the yuyai.
And so of the other similes, 587 Sveipos, ws oxud, fiTe Kazmvos,
ok eikehos, by which the poet simply presents the departed
soul ag destitute of material substance and physical force,
but which these writers produce as evidence that they were
“destitute of mental faculties,” as they do also the epithets
aKrjpiot, duevnra kdpnva, appadées vexpoi, which Dr. V. cites
as proof of “the airy nature of these beings,” but which
Homer plainly uses as negations of physical qualities, indi-
cating that the dead were destitute of bodily «#p, péves, and
¢péves (these terms being used of the living man, both in a
physical and mental sense). They are so interpreted by Eu-
stathius2 'To understand them as these writers have done,
is a plain violation of the simplest laws of tropical lan-

! In the coll. form &rapdw, Od. 23, 216 coll, 217. Crusius defines thns : é&xa-
plorw, betriigen, tduschen, hinteryehen. ’
% On Od. 11. 212, 13.
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guage, by which Shakspeare must stand convicted of as-
serting that the human soul was nothing but air, since he
makes Marcellus pronounce the ghost of Hamlet

“ as the air invulnerable.”

By such criticism, metaphors become strict definitions. In
the sacred writers, “ a shadow,” “ a flower,” “ a vain show,”
instead of being illustrations of the transitoriness of our
earthly life in certain aspects, must be regarded as syno-
nymes, “ right explanations,” “ making everything clear,” as
to the nature and substance of man; and Isaiah and Peter
may be cited as “confirmation strong,” that the sole com-
ponent and material of humanity is “ grass.”

The distinction between Teiresias and the other dead
(which they also cite as an argument), certainly presents a
graver difficulty. Kirke sends Odysseus and his compan-
ions to Hades,

Wy xpnoopévovs @nBalov Tepeaiao,
Mdrrwos dAaod, Tob T€ ppéves Eumedol elaw *
T xai redmidre véov wope Tepoepdvea,
Oly memvicdai* Toi 8¢ oxial dicrovow.!

Strabo, Lucian (cited by Dr. Samuel Clarke), and Eustathi-
us? considered the peculiarity of Teiresias to consist in the
gift of prophecy. But this does not seem fully to satisfy the
language of the poet. The expression ¢péves éumedor would
seem to denote the retention of some physical vitality and
substance ; for ¢péves, at once a bodily organ and mental fac-
ulties, is nowhere else predicated of the dead. But véov wemrv-
oDa: forbids this restriction. Interpreted by itself, the pas-
sage would certainly convey the idea that Teiresias alone re-
retained his intelligence in the other world. But when we
find the other souls talking quite as coherently, and some
of them quite as wisely as Teiresias, we perceive that the
poet must have meant something else than mere intelli-
gence, or else that he here inadvertently used words the
strict and separate construction of which would make this

1 0d. 10. 492 seq. % On Od. 10. 495.
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passage a solitary exception to his general system. We do
not think it necessary to resort to the easy remedy of suppos-
ing an interpolation or corruption, though it is far from im-
probable. This is one of the passages which Plato says he
could have wished to blot from the Homeric poetry,! a plain
proof that he considered it not in the spirit of that poetry.

% The usage handed down in the language of explaining
eidwhov by vedpérn would, of itself, be sufficient to attest that
these forms were composed of air, even if expressions in
Homer himself did not sufficiently demonstrate the point.”
Dr. Voelcker is put to a desperate shift for an argument.
Homer compares a disembodied soul to an edwtov. Ede-
hov was, some centuries after, “ explained by ve¢pérn ” in the
Helen of Euripides and the Pythia of Pindar. This, Dr. V.
denominates “a usage,” “a usage handed down in the lan-
guage;” and he says it would, of itself, be sufficient to at-
test that these forms” (i. e. the Homeric souls) “ were com-
posed of air, even if expressions in Homer did not sufb-
ciently demonstrate the point!” Whither would such ecriti-
cism lead us? Not only are Homer’s own similes to be re-
ceived as synonymes, but the gravest theories about him are
to be “attested” by the metaphors of poets who lived five
hundred years after him 22 'With much better color of rea
son might Dr. Voelcker have cited the ridiculous philo-
sophemes which Antisthenes and Chrysippus spun out of
his necrology.

“ When Achilles desired to embrace the form of Patro-
clus, which had appeared to him out of the lower world, it
sunk into the earth like smoke.” Thus Dr. Voelcker has
translated
kata xdovos ibre kamuws

"Qxeror

' Rep 111. beg.

2 And observe how Dr! V. annotates on his own text: * In these passages of
Euripides indeed, efawov no longer denotes an airy image; but that it can neverthe-
less be called vepénn shews of what kind we are to suppose the Homeric eidola to be.
since the expression vegpéAn was justified by the usage of the language!™ p. 49
(E. T.) note. Thus his note demolishes * the airy fabric” of his own * vision”
and *leaves not a rack behind.”
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“a further confirmation,” he thinks, of “the airy nature of
these beings.” Was then the soul of man, according to Ho-
mer, “ composed of ” air, cloud, or smoke? TFor in the theory
of Dr. Voelcker, “each seems either.” But let us fry this
construction of a simile elsewhere. Homer has used sur-
prisingly similar language in describing and illustrating the
movements of divine persons. Thetis, coming to the inter-
view with her son,

— avédv moddjs dAds, RET Sp {xAn)

Must we conclude, then, that she was an “airy being,”
“ composed of” “ fog,” a “mere phantom,” a “deceptive
appearance,” “ destitute of mental faculties?” Athene

— 8pves s dvowala SiémTaroc.?

Does this indicate what she was “ composed of ?” Or was
the expression in each case, whether used of a god or a hu-
man soul, a mere similitudo ex levitate et celeritate? By Dr.
Voelcker’s critical process, Aias must at once, have been
% composed of” mason-work and brute matter and nature;
for Homer has, on different occasions, likened him to a
tower, a lion, and an ass.

“ Among the expressions in the Iliad and Odyssey,” says
Dr. Voelcker, « for the animating and spiritual principle in
man, the most important are frop, o705, xpadln and ¢péves.
They denote different localities of the vital powers in the
body ; and as in all languages, for reasons easy to be under-
stood, usage mostly unites the animating and the spiritual
in the same expression, they comprehend the mental part in
their signification ; but being organs of the body which are
annihilated with it, they cannot pass into Hades.”

It can hardly be that Dr. Voelcker intended this as an ar-
gument for his materialistic theory of Homer. *Hrop, xpadin,
and ¢péves undoubtedly signify (like the refns in Hebrew,
the brain in English, and the keart in all languages) at once
bodily organs and mental or spiritual faculties. “ They can-

11 1. 359. * Od. 1. 320.
65%
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not pass into Hades.” Of course not. This impossibility
is common to Homer with all writers and all languages.
The laws of speech and of thought would not allow it to be
said of a dead man that his breast, reins, keart, or brass had
departed to the invisible world. These terms represent
spiritual faculties in the case of the living man, but not of
the dead; because the very ground of the metaphor lies in
the intimate connection supposed to exist between certain
mental faculties and bodily organs, and is lost when that
connection ceases in death.

But why does Dr. V. pronounce these “ the most importast
expressions for the animating and spiritual principle in
man?” Probably they enjoy this distinction in his scale,
because they are borrowed from the body, and their spiritual
sense is supposed to be only secondary ; thus deriving from
his classification a little aid to his theory of the materialistic
and mortal nature of the soul. Few readers of Homer will
agree with Dr. V., that these du¢iBora are “the most im-
portant”_Homeric terms for the mind and its operations.
7705, in Homer, never signifies ¢ the animating and spir-
itual principle® at all. It is simply a bodily sea# or locality
of the mind or feelings, nothing more. Guuds, Frop, véos
évi orecoe are of constant occurrence, but never aridos
as itself an “expression for the animating and spiritual
principle.!

The remaining terms on which the Homeric psychology
turns cardinally are Svuos, voos, and uéves. As these writers
have decreed the extinction of the Suucs, they can afford te
exalt it at the expense of the Yyrvy7. Nigelsbach (as we have
seen) makes it  the spiritual soul,” ¢ correlate to the enimal
soul, Yyruyn.” If he is right, it is the spiritual soul which
prompts a man to drink (wweiv 6t Yvpos dudyord It s
the spiritual soul which finds satisfaction in a hearty dinner
(00dé Tt Yvpos é8edero Sacros elons).? It is the spiritual somd

1 Niigelshach defines it more correctly. Zrfdos ist lediglich dass ausserliche
Behiltniss der Seelenkrifte. p. 339, n. So Damm. and Crusius. In the singn-

lar, it is only the material breast.
3 11. 4. 263. : 8 T1. 1. 468.
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which animates lambs,! oxen,’ horses,* stagst and swine !5
Or rather, the term which often denotes these and many
other purely animal ideas and functions, is the distinctive
and pre-eminent Homeric word to express the “ incorporeal,
the soul-principle of the spiritual life!” Such absurd and
impossible psychological ideas would this theory fasten upon
the greatest of poets. The truth is, Svuoss, one of the “ most
imaportant” and general psychological words of Homer, de-
notes the vital energy,f and all its conceivable forms and
manifestations. Plato defines it from ifs derivation, “ the
rush, outflow, or boiling up of the yruy7}’ Aecocording to him,
therefore, it differs from vy as a part from the whole, an
attribute or operation from its subject. This will be found
generally to square with the Homeric usage. In mere ani-
mals, it is mere animal life. In man, too, it is life or any of
its energies or faculties, whether lower or higher, whether
sensual or spiritu'al. It is the mind, the seat of thonght.? the
heart, the seat of the affections,® of anger,”” of pity,!' of hope,?
of sensual love,” of gladness.!* In fact, there is no sort of vi-
tal funetion, impuise, or manifestation, from the lowest ani-
mal longing to the highest and purest mental or spiritual
operation which is not performed by the Homeric Suuos. It
ean often be rendered by the English spirt, and is only infe-
rior to Yy in comprehensiveness. Its departure is death:
amo 8 &rrato Suuds, describes the death of a horse and of a
bird, just as Svuov dmromvelwy does that of a hero. Death is
Svpopaiorrs, life-destroyer. Noos in Homer, as elsewhere, is
“the thinking and reflecting faculty,” and is so defined by Dr.
Voelcker. Meévos is force, energy. 1t is the projeciile force
of a spear;* the elemental force of fire;’s the material force
of rivers and of winds;!" the animal force of a horse; ¥ and
the combined physical and moral force of a hero,'d which ia

111, 3. 204. 2 11. 13. 704. 3 11, 16. 469. 4 0d. 10. 168.

5 11, 12. 150. 8 'Y (wruch Yuxuch Siwaus. Damm.

7 @uuds &xd T7is dbrews xal (éoews Ths Yuxic €xoi &v Tobro Td Svopa. Crat, 419.
E. (Ed. Stabb ).

8 1L 11, 411, 8 11. 9. 482.. 19 T1. 16. 616. 11 1. 24. 467.

12 ]1. 15, 701. 1 1. 14. 316. 4 11, 7, 189, 15 11 13. 444.

%11, 23.177. 7 1. 12.18. coll. 5. 524. '® Il. 23. 524. 1 I 5. beg.
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exhibited in its highest form when his sagacity, valor, and
strength are exalted by a special inspiration (éumveves) from
God. This word figures largely in the dpiorelas of the seve-
ral Homeric heroes.

Dr. Voelcker thus proceeds to kill off these remaining
faculties of the Homeric soul. ¢ It is worthy of remark that
they ” (Suuds, voos, and pévos) “are mever said to go into
Hades.” The assertion is, in itself, a sufficient proof of the
inaccuracy of Dr. Voelcker. Homer distinctly expresses the
idea of death by the passing of the Suuds into Hades :

Ovpdv dmo ;:.u\c';nv 8%vac 8épov "Ailos €¢iow,?

and predicates both Dvuos® and uévos® of those who are in
Hades. These, however, are rare instances. We do not re-
member any other. For their rare occurrence, there is an
obvious and sufficient reason. The depa'rted man — man
spoken of as surviving death and existing in another state,
is not denominated by any one of his vital functions, how-
ever important, but by that which expresses his whole incor-
poreal personality, Yyruxn.  As little would the nature of lan-
guage, or the apprehensions we form of the condition of the
departed, permit us now to say of a dead man, that his mind,
will, or understanding had taken its flight to the invisible
world. To express this coneeption, we occasionally use the
word spirit, but generally soul; and so does Homer. Omce
he has used Suvuds to denote humanity as it passes throngh
and survives the change of death; in all other cases, as
nearly as we remember, Jruy7.

In the mere act of departing, it is used in common with
Suuds, pévos, aiwr, ete. But as gone and disembodied, that
which survives of humanity is (with this one exception) ons
ly called vy Achilles thus discourses of its final and
irrevocable departure :4

*ArBpos 8¢ Yoy mddv EAJely, olire AyioT,
O1Y éXer), émel dp xev dpelferar Epros GdSvruwv.

111 7.131. 2 0d. 11. 39. and 561. 3 0d. 11. 561. 4 11. 9. 408 seq.
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And Antikleia (having herself passed through it) thus de-
scribes the process and consequence of dying :1

@ 8/ ) \ -~ b4 ’ ’
— avry 8lkn éori Bpotdv, 6re kév Te Idvwow*
» b » ’ N s 7 o
O yap & odpras Te kat doréa lves Exovow,
AM\G Td pév Te TUupds Kpatepdy pévos aldopévowo
Aapvg, émel ke mpira Mmy Aevk’ doréa Jvuds:
\ 'y 3 > ¥ 3 14 7’

Yuxy 6 T Overpos, dromTapéry Tersmyrar.

The whole question, then, of the Homeric soul and post-
mortal state turns upon this point: What is the yruy# which
¢t passes from the lips” with the last breath, “ flies away,”
and “ leaves the flesh and white bones,” no longer animated
by the “ nervous energy” and “motive force”? to be de-
composed or “demolished by the powerful force of glowing
fire,” and when it has once gone, can never be brought back
by force, nor relurn of choice? What are the nature and
attributes of this Yrvy#? Is it, as Niagelsbach assures us,
something “bewustlos,” “ wesenlos,” possessing * kein Geist,
kein Gefiihl, kein Denke, kein Wille ” — sans everything, in
fact, but a sort of shadowy visibility and immaterial ani-
mality, — “ with respect to physical existence unapprehensi-
ble and ungraspable} and with respect to spiritual state
doomed to unconsciousness?” —or, as Dr. Voelcker de-
scribes it, “ neither soul nor spirit,” ¢ destitute of mental fac-
ulties,” « destitute of everything corporeal ;” — was the Ho-
meric Yvy7 thus a “ being” without any of the attributes of
being, or was it the soul of man, the whole life of human-
ity, except ¢ this muddy vesture of decay,” which it puts off
in death?

That it survives, the concessions of these writers are as
full as we could desire. “It outlasts the fire of the funeral
pile,” says Nigelsbach. ¢ It continues to exist after death,”
says Voelcker; “it will continue to live and last.” ¢ There
is a prolongation of life,— on that point there is no doubt.”

! Od. 11. 217 seq.

2 — Iva pdv Thy &k 76y vebpowy loxby . + . xixov Be Thy Tob xlew & doTi xopevéada
Sdvauv, Eust. on Od. 11. 212, 13.

3 Nicht Fassbares nicht Greifbares mehr. pp 341, 2.
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It is admitted, then, on all hands, that in the Homeric poetry -
something of man survives death, under the name of vy,
which is indestructible and tmmortal. What is it ?

Let us escape from tiresome verbal analysis, and join one
of these Yruyal in its mysterious migration to % that andis-
covered country” which lies beyond death. The Homeric
necrology is so ample and circumstantial as to enable us to
observe it in almost every conceivable stage of its existence.
Let us, then, take our stand beside the expiring Patroclus.
Pierced by three wounds, he has sunk at the feet of the ex-
ulting Hector. The faintness of death already palsies his
tongue, but the mind, so far from suffering any obscuration
or weakness, rises to a strength, clearness, and dignity un-
known before. He sees into the future. He foretells to
Hector (as Hector does afterwards, under the same circum-
stances, to Achilles) his own quickly approaching death, and
the very hand which is to inflict it:?

Tov & 6Acyodpavéwv mpogédpy, Harpixhes ixxed,
"H8n viv, "Exrop, peydX’ évxeo*

"AMo 8¢ Tou epéw, o & i ¢ppeai Balheo apow, .

OF v otd airos Sypov Bén, aANd Tou 707

"Ayyxt mapéomker Jdvaros Kal poipa xparawj,

Xepoi Sapérr’ "Axthijos dudpovos Alakidao.

The impending stroke of death, then, under which the phys-
ical encrgies were already « drooping,” did not impair, but
rather exalted, the intellectual and spiritual faculties. Not
such a prelude as might be expected to their instant and w¢-
ter annihilation.

And here let us notice a peculiarity (not without signifi-
cance) in the Homeric description of death. In the act of

! 11.16. 843 seq.  The reader will be reminded of the dying words of Hotspar
(K. Hen. IV. Act 5):
%0, T could prophesy,
But that the earthy and cold hand of death
Lies on my tongue!”
The idea that the soul, in the moment of death, has an insight into the fature,
has been general from the earliest times.  Cf. Plat. Apol. Soc. near the end.
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dying, the yrvx7, uévos, Suuos, or life-principle, by whatever
name designated, goes out and forsakes the body in brutes
as well as in men. But in the former case, that is the last of
#. There is no hint of its continued existence, In man
only and always, the vital principle ouilasts death. Was it
only the animal vitality that remained? Why then did it
not survive in mere animals? Homer makes the possession
of intellect (voos) the distinction (as Dr. Voelcker admits)
between men and beasts.! It was a distinction which even
the wand of Kirke could not demolish; for vods 7w &épu-
wedos, ds 10 wdpos mep, even in those whom she had trans-
formed ;? a plain proof that the sinking from a human to a
mere animal nature was a transformation which the intui-
tively delicate discrimination of Homer rejected as mon-
strous and impossible. But these writers have charged him
with so gross a psychological blunder. According to them, the
stroke of death is more powerful than the pa@Béos of Kirke.
That which is common to man and beasts (die animalische
seele) survives, while that which is peculiar to man (vois)
perishes in the Homeric death!
But to return to Patroclus:

“0s dpa pw eirdvra Téhos Javdrow kdAvje
Yoy & éx pedéwv mrapéem "Aidosde Befdier,
Oy mérpov yoswoa, Aurova’ dvlporipra kai %8nv.

The yruys here escaping from overshadowing death, “ flies
Srom the limbs,” and “ takes its way towards Hades,” ¢ de-
ploring its lot,” “the manly strength and youthful bloom ”
which it had “ forsaken.”

It is clearly not “ unconscious” yet. Recollection, antici-
pation, comparison of the past and future, sorrow for lost life
and happiness, and consciousness of course, as the nexus or
rather basis of all these operations, are affirmed of the dis-
embodied yrvy7 in this terribly magnificent picture of a soul
on its jlight to the invisible world. 'That “large discourse,

1 Niigelsbach, too, calls it the  specifisch Unterscheid zwischen Menschen und
Thieren.” p. 338.
2 0d. 10.
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looking before and after,” which are supposed to indicate
the  capability and godlike reason” of man, is yet in fuil
force.

The yruyr of Patroclus afterwards ¢ ascends out of Ha-
des,” as Dr. Voelcker expresses it, “ shows itself to Achilles,”
and addresses him in one of the most eloquent passages of
the poem.t We can only insert it in scraps, but to feel its
full force, one must read it entire.

Ed8es, adrap éueto Aehaouévos erley, "AxAAed ;

@dwre pe, drri rdywra . ...

O pdv yap Lwol ye pihwv drdvevdev éralpuwy
BovAds {6pevor Bovhedooper © JAN éud pév wip
Apgiéxave arvyepi), 7 mep Adxe yryvépardy wep.
Kai 82 ool adrd polpa, Jeols &meined’ "AxdAed,
Taixer o Tpdwow ebpyevéov dmroréodar . . . .

He gently upbraids his friend for sleeping and forgetting
him; entreats immediate burial; laments that they shall no
longer alive hold sweet counsel, apart from other dear
friends; “me,” he says, “ a mournful fate has swallowed up,
which indeed is the lot of him ” just “ born;” “ and thy lot,
too,” he adds, “ immortal Achilles, is to fall beneath the wall
of the noble Trojans.” He reminds him of their early friend-
ship and even of the circumstance which caused his father to
take him from home and place him in the palace of Peleus,and
s0 give occasion for that intimacy which lasted till death. In
memory of that life-long friendship, he entreats that the
same “ golden urn” may enclose their ashes. Dr. Voelcker
regards this as no illusion, woven by the morbidly excited
fancy of the hero, but as a real and objective affair. Such
was evidently the poet’s conception of it. Consciousness and
every mental faculty and susceptibility are still in possession
of the Yvxn.

But says Dr. V. ¢ an exception is formed > to the general
unconsciousness “ as in the cases of Patroclus and Elpenor,

1 11 23. 65 seq.
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by these whose bodies are yet unburned and unburied, and
therefore their corporeal part has not been annihilated.”
Has Dr. Voelcker forgotten his theory? It was that “the
mental faculties, #n death, leave the body and cease to exist.”
Now hé supposes the mental faculties to survive so long as
« the corporeal part has not been amwmthilated! What, then,
would have become of the ¢y in the case of those whose
“bodies” were never either burned or buried? They must
doubtless have wasted away with the slow decomposition
of “the corporeal part.” Homer shows himself well ac-
quainted with the usages of the Egyptians. What would
he have done with the vy of an embalmed body? It
would be a curious problem, to what substance and dimen-
sions the soul of man would be reduced in the course of
thirty or forty centuries of connection with a mummy. We
leave it for the authors of this theory to solve. Homer has
nothing to do with it. He nowhere hints at any connection
between the dead body and the departed soul, save that while
the former is unburned and unburied, the latter cannot fully
enter into Hades nor associate with the other dead. The
Yy, it is true, desires sepulture also for the body as a me-
morial to future men of its former existence on earth (cfjpa . .
«kai éoaopevoior mYéoNar); and therefore a sepulture charac-
teristic of its former pursuits (e. g. the sailor Elpenor desires
the oar with which he rowed when alive, to be set up at his
grave (mifar T émi T0uBe épeTudv, TG rai fwos épecaov)' —a
complete proof by the way, in itself, of continued conscious-
fiess and of those complex mental operations which are in-
volved in every act of it.

But let us pass to the general congregation of the de-
parted. Thither the poet has sent Odysseus under divine
guidance,

Eis *AfBao 3dpovs kal éranijs Mepoepoveins2

He there beheld an innumerable multitude of the dead
(Bvea pupla vexpdr)® of generations long gone by (mporé-
povs WBov dvépas),* as well as his mother and those of his com-

1 0Qd. 11. 778 2 Od. 10. 491. 8 QOd. 11. 631. 4 Od. 11. 629,
Vor. XV. No. 60. 66
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panions in arms who had died before him. He saw, too, the
historic women of the olden time, each of whom ¢ related to
him her extraction ” (7 8¢ éxdon bv yovor éfaydpever).)  All
manifest a perfect recollection of the events which had taken
place during their abode on earth. Those who had re-
cently departed show that all human affections and sympa-
thies still live within them. Achilles ? inquires how his son
bears him in the ‘war:

"AAN dye pot Tod mabds dyavod pddov dome,

*H &rer’ és molepov mpbpos uuevar ¢ xal odxl.

and how it fares with his old father:

Etrt & poy, IyAijos &uipovos € 1 wérvoaas,
*H & ixe ryupy mokéow pexd Muppiddvesow,
*H pw dripdfovaw & ‘EX\dda 7e @3iqv Te,
Oivexa puv xatd yijpas Exew xelpas Te modas re.

And all the son and hero revives within him, as he says:
% Could I come back but a little while to my father’s palace,
such as T was under the rays of the sun before spacious
Troy, my might and invincible hands would strike terror in-
to every one who oppresses him and denies him reverence.”

El 7ot & \Joyue plvruvdd xep & marépos 8,
n , . f Y
T ke 1ép orifarue pévos kai yeipas ddnrovs,
~ > \d ~
Ot xetvov Bidwvray, €épyovaiy 7 dmwd Tuyds.

When Odysseus pronounces him the happiest of men for
the incomparable glory which had attended him in life, and
which he still retained in death, he replies: ¢ do not console
me for having died, illustrious Odysseus. I would rather be
the hired laborer of some poor man on earth, than reign over
all the dead:”

Bovoipny &' émdpovpos dov Inrevéuer dAy

*Avdpi map’ dxhijpw, © pi Biotos ToAvs ely,

*H maow vexbegor katadpIyuévowowy dvdoaew.

Antikleia 3 gives her son an account of his family and realm

1 0d. 11. 282, 3. * Od. 11. 491 seq. 3 0d. 11. 154 seq.
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during his absence down to the time of her death. Scarce
anything in the Homeric poetry exceeds, in pathos and bean-
ty, the passage in which she tells him, in reply to his inqui-
ries after the cause of her death, “it was the thought of thee
and longing after thee and thy gentle virtue, my noble son,
which deprived me of sweet life:”

— e ods Te wéJos, od Te pipden, paildys’ "Odvoaed,
3n 7 dyavodpooivy pelmdéa Suudv dmypipa.

She discourses to him, profoundly too (as we have seen), of
the change which the human organism undergoes at death.
Among others, the Yvy of Agamemnon! approaches him
“in great anguish” (dyvuxérn), relates the borrible circum-
stances of his assassination, tells him of the fond hopes he had
revolved in his mind on his way homeward? warns his friend
to return in secrecy and disguise, that he may escape a like
catastrophe; tells him, however, that his wife is true to him,
and that he will get back safely; contrasts the constant and
loving Penelope with his own ¢ abominable wife” (odAouévy
aXoxe) ; compares the joys which he will feel in the em-
braces of his son with his own bitterly disappointed hopes;
admonishes him, however, still to use all precautions, for
“there is no longer any trusting to women” (odx ére mioTa
ywvaiElv).

These will do for examples. Now is there any conceiva-
ble operation of the intellect, will, or emotional nature of
man, which the poet has not predicated of disembodied
Yruxal in the account he has given of these interviews?
Memory stands forth in the perfect presence of the earthly
life, not only of its events, but even of the trains of thought,
the emotions and anticipations which had passed through
the mind of the living man ; reason, in all sorts of compari-
sons, deductions, discriminations, and judgments; the Will,
in equally various acts, e. g. when Achilles declares his

! Od. 11. 386 seq.
2 — frou Epmy e "Aowdoios xaldegaiy, i8¢ dudeaow duoiriv Ofkal’ dAeloeodas.
429, 30.



780  Homeric Ideas of the Soul gnd a Future Life. [Ocr.

preference of the humblest lot on earth to monarchy in Ha-
des; the heart or susceptibility in joy, sorrow, anger, de-
sire, and love. Here, in fact, is the whole inner life, the
whole man, divested only of bodily organs and substance,
and animal energy (odpxes, doréa, Is and «ixvs).

There are yet nicer shades in this marvellous picture of
post-mortal existence. Personal identity is preserved, even
to the most delicate shades of individual character. The
living Achilles, for example, was distingunished, not only for
fiery valor and superhuman strength, the consciousness of
which, inseparable from his personality, is finely expressed
in the passage beginning

Bl rolos & OSoyue . . .

but for certain gentler traits, among which were filial and
parental love and intense attachment to life. Even from the
midst of war he had longed, too, for domestic quiet and ru-
ral life.

*Hy ydp &) pe adwot Jeol kal oixad kopar,

Tpheds Sy por &rera yuvaind ye pdooeras adrés *

HodAai *Ayaddes elow .. .

Tdwv v & é3éhoyut, Ay roujoop’ drotrwy *

"Evda 8¢ pot pdha oMoy éméoovro Jvpds dyjvup,

Tojpavre pmoriv dhoxov, eixviav dxoiriy,

Krijpaoce 7éprecdac.!

Once indeed, strange as it may seem, he broke out in pas-
sionate longings for universal peace, among gods and men :

‘Qs fpis & e Iebv, & 7° dvdpdmuv dmrédoiro,
Kai xéhos.?

This dvoparov 73053 even to its finest touches, re-appears
in the sentiments uttered by his Yruy7. He desires military
glory for his son, but he would rather be the drudge of any

' 1L 9. 393 seq. 2 11.18.107, 8.

3 Other eminent examples will, however, readily occur, in which military tal-
ents of the highest order have been combined with a passionate love of peace,
home, and the country.
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poor farmer, among the living, than reign over all the dead.
His characteristic generosity, too, is preserved. On earth he
was willing to die that he might avenge his friend ;! now he
desires to live that he may protect his father. The sensi-
tive and querulous Agamemnon (who, of all the Homeric
heroes, had the least of self-forgetting magnanimity), and
the unmitigable wrath of Aias for having been defeated in
the competition with Odysseus for the armor of Achilles, in
consequence of which véadw dpearixes, 0ty aueiBero2 and
alone of the dead refused to hold any communication with
him — are equally obvious, though not so interesting, indi-
cations of identity. Every personality, in fact, reproduced.
by the poet in this vexvia, exhibits with surprising fidelity
the characteristic traits of its former self in the body; and
that not in a way to justify the later notion. that the soul re-
tained forever the exact character and state in which it left
the body —a sort of spiritual petrifaction. The Homeric
ideas were, in this respect as well as others, degraded and
materialized by the metaphysicians ofttimes long after. His
vy exhibits the flexibility (if we may so call it), the ca-
pacity of new thoughts and emotions which belongs to na-
ture and life. This manifestation of identity, down to the
last conscious acts and words of our earthly life, has been
regarded as a solid and important proof of immortality.
And its full preservation after death certainly shows that
Homer did not conceive of the after-state of man as that of
a mere animal breath, an unconscious shadow, but of a veri-
table human soul.

Nigelsbach cites IL 22. 389, 90 as a proof that the Ho-
meric Yruyai do not recognize each other. On us it makes
just the opposite impression. Achilles, mourning the death
of Patroclus, says: “ Even though the dead forget one an-
other in Hades, yet there too will I remember my dear
friend.”

Et 8¢ Yavdvrov mep karadndovr elv *Aidao,
Adrap éyd rdkecdr pihov pepmjoop’ ératpov.

! 11.18. 98, 2 0d. 11. 543. coll. 562.
66*
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The loving and sorrowing heart feels sure that it will knew
hereafter those whom it has loved here. A singular proof
that the dead will not recognize one another! As a pre-
sentiment of consciousness and mutual recognition in a fu-
ture life, it is as strong as possible. The rest is purely hy-
pothetical. But there is no lack of direct proof that mutuaal
recognition was part of the Homeric conception. The souls
of the dead recognize the living, and are recognized by
them (they, for example, Odysseus; and Odysseus, them) ;
which shows, on the one hand, that the faculty of recogni-
tion was perfect in themselves ; and, on the other, that they
presented such evidence of personality, whatever it was, as
to be instantly recognized by those who had known them in
the body. Since, then, they know and are known, how can
they fail to know one another? No example (as far as we
remember) of mutual recognition among the dead occurs ia
the 11th baok of the Odyssey ; and that for the plain reason
that the whole book consists of conversations between
Odysseus and the dead, not of the dead with one another.
Voelcker admits that ¢ in the 24th book of the Odyssey, the
dead recognize each other.”? But as he regards that as be-
longing to “ the spurious part of the Odyesey ” (2 point not
yet quite demonstrated, by the way), we have relied om
other evidence.

The departed soul is conscious even, to a certain extent,
of what is going on upon earth. It receives pleasure fram
the manifestation of love and fidelity by surviving friends.
Bo Achilles, presiding over the magnuificent funeral rites of
Patroclus, exclaims :

Xaipé poi, & Tdrpoxhe, ai elv "Atdao 8dpooe?

and goes on to tell his friend that he was now fulfilling his
pledges of sepulture, and would duly fulfil his promises of
vengeance ; for these malivtita épya were, according to the
ideas of a martial and rade age, necessary to the satisfaction
and repose of the dead. 8o the poet makes Automedon,

4 P. 51, note. 123,179,
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after having slain Aretas, exclaim:!  Verily, I have a little,
at least, relieved the heart of the slain son of Mencetius (Pa-
troclus) of its anguish («fip &yeos ueSénra).

The Homeric Hades, then, is the residence of conscious
souls. Incorporeal humanity passes into it entire. No-
thing is left behind but the material organism which the
soul inhabited and animated while the man was a dweller
upon earth, and the animal forces which vivified it. The
bodily seats of the intellectual and spiritual faculties (%rop,
ppéves, orifdos, xapdia) are, of course, gone, for the body it-
self has perished. But the faculties themselves survive and
attest their perpetnated life by every operation which was,
or could have been, predicated of them while in the body.
They remember, reason, judge, and will. They do all these
with increased power. No man can read the eleventh book
of the Odyssey, without perceiving that Homer meant to
represent the higher faculties of the soul as exalted by death.
As a single example, what was sagacity is now prescience.
The emotional nature, too, is all alive. The disembodied
soul cannot receive or return the embraces of a living friend.
But it still loves, still longs for friendly communion, and
dwells on the memory of past affections and joys, in a way
whieh shows that the susceptibility has been in no way im-
paired by death. A mother’s love breathes in every line ad-
dressed by Antikleia to her son; though she calmly tells
him that the living cannot embrace the dead, and why.
Agamemnon (perhaps from his recent death not yet
adapted to the habitudes of his new state) * extends his
hands, passionately desiring to touch ” his friend ;  but ner-
vous and muscular force were wanting” (od ydp oi & v Is
éumedos, 00dé T kirws),! and the attempt was vain.

“ The animal life,” then, instead of being the only thing
which survives death, is the only thing, besides the mere
material mass, which perishes. And Homer acquits hims
self of the enormous absurdity of conceiving (as these
writers assert) that the funeral fire burns up spirit, feeling,
thought, and will, and leaves the animal life untouched.

1 Ik 17, 535-9.
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But if it be an absurdity to conceive of intellect being con-
sumed by fire, it were no less to conceive of it as re-ani-
mated by blood. This, too, is affirmed to be a part of the
Homeric psychology. The Yvyal, says Voelcker, « are de-
void of sense and consciousness until they have drunk
blood.” « With the blood consciousness returns.” Niigels-
bach, too, ascribes a “ momentary re-animation ” (“ momen-
taner wiederbelebung” ) “ a newly recovered consciousness ”
(“ neuzugewinnen Bewusstseyn ”) to the drinking of blood.
Marvellous potency must there have been in a dranght of
sheep’s blood! to re-animate a dead spirit, to restore con-
sciousness to a soul which, after death, has “ no spirit, no
feeling, no thought, no will!” Inconceivable indeed the
process by which “ consciousness refurns where ¢ the men-
tal faculties ” have “ ceased to exist!” Among the “ specio-
sa miracula” of Homer,

Antiphaten, Scyllamque et cam Cyclope Charybdin,
is no such monstrosity as “ the dead spirit of man ” re-ani-
mated and restored to the possession of % mental faculties ”
which had ¢ ceased to exist,” by means of drinking the blood
of a beast! Homer has not left a syllable to make him
responsible for a notion which is as unpoetical as it is
unphilosophical and absurd. He ascribes no other effect to
the drinking of blood by the yruyai but the recognition of
Odysseus: _

"Eyvw § ol &t reivos, éret wiev alpa xedawor?

It is quite plain, however, that it was not indispensable
even to that. Achilles,” Aias,* and Hercules5 are said to
bave recognized Odysseus, without any mention of the
drinking of blood. Patroclus, too, recognized and accosted
his living friend without any such previous condition.

The desire of blood seems to have been common to the
Yyvxai. That Achilles and Aias did not touch it, may have

1 It was “a ram and a black ewe ” (8iv dpvedy . . . 37Ny Te uéravar), which
Odyssens by direction of Kirke immolated to the dead, and the blood of which
he permitted them afier Teiresias to drink (Od. 10. 527. coll. 11. 34-6).

3 Qd. 11. 389, 8 470, 4 542 weq.

5 614. byvw 8 abr(xa relvos éxel 13ev 893 aApuoio:.
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been intended by the poet to re-produce that indifference to
mere animal gratifications which characterized them among
the Homeric men. Even Teiresias, in whom by special di-
vine ordinance the ¢péves remained &umedoc, and the vods éu-
aredos, partook of the general thirst. A plain refutation (if
any were necessary) of the notion which ascribes to it the
new creation of an annihilated intellect. ¢ The soul of the
Theban Teiresias,” says Odysseus, “approached me, bear-
ing a sceptre of gold, and he knew me and accosted me
thus: ¢ Why, O unhappy one, hast thou left the light of the
sun? ... But turn away thy keen sword that I may drink the
blood and [fore] tell to thee true events) He spake, and I
sheathed my sword, and after he had drunk the dark blood,
then the far-famed seer addressed me.”?

If, then, the drinking of blood was a mecessary condition
of recognition to the other dead, we have the same ground
for concluding that it was a mecessary condition of fore-
sight and prophecy to Teiresias. But the poet probably in-
tended it to be neither. The desire seems rather to have
been an intense longing, which made them regardless of ev-
erything else till it was gratified. So of Antikleia, the
strongest case that can be cited* This theory requires that,
prior to the drinking of blood, she was a mere eldwlov, a
% scheinbild,” a bodily resemblance impressed on the air (cw-
patoedés dvamrouepayubvov T¢ dépi, as Democritus defines el-
Swhov). How does this agree with the account of Odysseus:
«] see the soul of my mother sitting silent near the blood ;
nor dges she bear to look hker son in the face nor to accost
kim. Tell me, royal sir, how she may recognize me:”

Murpds Tip8 Spdw Yy xararehmpins -

‘H & dxéove’ forar oxedov aiparos, odd Eov viow
YEr\y &vavra Belv, 5wdd mporyvdicacdar.
Eire, dvaf, mix xév i dvayvoly Totov dovra,

“ Thus I spoke, and he replied : I will easily explain the
matter to thee. ... Whomsoever of the dead you allow to

1 0d. 11. 90—8. 2 Od. 11, 140 seq.
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approach the blood, he will veritably speak to you (vmueprés
évirer). But to whomsoever you refuse the boon, he will
withdraw and leave you” Presently “she approached and
drank the dark blood and immediately recognized me.”

The recognition, then, which followed upon the drinking
of blood, may have been merely what we see result from ex-
treme and fainting thirst or bodily inanition of any kind (as
when Jonathan put to his mouth the rod dipped in an hon-
ey-comb and “his eyes were enlightened”).! The same
word denotes Hector's perceiving his companions around
him on his recovery from a fainting fit (aui é yiyvoocwv
érdpous), and is there exegetical of véoy &' éoaryeipato Svpov in
the line before# Many theories have been proposed to ac-
count for this dismal and inexplicable myth, i. e. the drink-
ing of blood by departed souls. Plutarch?® thinks the poet
meant to ascribe to it the power of speech (8eixvvee Tas Y-
xas PNeyyouévas Gua T4 wielv Tob aipatos); Eustathius as-
cribes to it the gift of prophecy. Dr. Voeleker says, % even
Teiresias wished to refresh himself with it,” a theory which,
if extended to all the Yrvyad, would not probably be far from
the truth. Or if we will find a profounder &wowz veiled un-
der the circumstance, we may regard it as an attempt, on
the part of the poet, to invest the soul with such corporeity
as to make the actions he proposed to ascribe to it predica-
ble and intelligible. Eustathius thought that many of the
Homeric fictions of the state of souls after death, were mere-
ly designed to assist the description (mpés xopnrylav ypagi),
and this might be of them. Be this as it may, Homer, while
he abstractly presents the yrvys as destitute of all corporeal
qualities, is forced into the violation and contradiction of
his own idea by the simple impossibility of deseribing, or
conceiving of, the operations of a pure bodiless spirit. His
Jruyai hear, speak, “ shrink from the keen sword,”  stretch

' Lit. *“ his eyes saw,” certainly not implying that he was biind before, — L Bam.
14: 27,

2 11. 15. 240, 1.

3 Or more probably. an unknown writer, whose treatise * de Vita et poesi Ho-
merica,” has found a place among his works. Op. Moral. (Ed. Wyttenb.) Tom.
V. p. 1187
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forth their hands,” and “shed the gushing tear;” and all
this, though he has told us that they are so destitute of bod-
ily sense and substance as to be comparable to a oxud,
xdmvos, Sveipos, or €idwrov. But we must not judge the old
bard too harshly for an inconsistency into which we fall our-
selves as often as we attempt to speak or think of the state
and employments of disembodied souls. When we say
that they see the glories of the heavenly world, that they
hear and join in the songs of the blessed, and use the like
expressions, we ascribe the operations of sense to those
whom we suppose theoretically to have left all sense behind
in death. We know, by the word of him to whom all
worlds are present, that “ a man” may be “in the body or
out of the body,” and retain, in both states, his personality
and identity ; and that “ the spirits of the just made perfect”
form part of the heavenly congregation ; and thus, all Chris-
tians recognize the sublime and consoling truth, that “ with
God do live the spirits of those who depart hence in the
Lord,” and that “ the souls of the faithful, after they are de-
livered from the burthen of THE FLESH, are in joy and felicity ;
but it is a matter of simple faith. When we attempt to think
or speak of the employments of those who are in that state,
we unavoidably fall into conceptions and phrases which be-
long only to a corporeal condition.

That Homer should fall into a like confusion, or even ad-
mit more palpably contradictory circumstances into his
vekvia, is no matter of wonder. Whatever theory we may
form about this drinking of blood (save only that which as-
cribes to it the power of creating anew an annikilated intel-
lect), or of any other circumstance of the mere mowrys with
which the poet clothed his ideas to bring them within the
sphere of physical apprehension and sympathy, —it does
not in the least affect our doctrine, that in the Homeric poe-
try the soul, denoting the whole immaterial man, lives after
the death and destruction of the body, in the full and even
exalted possession of all its intellectual and spiritnal facul-
ties.

And when we take a higher and wider view of the Home-



788  Homeric Ideas of the Soul and a Futwure Lifs. [Oexl

ric psychology, we find all its general aspeets in full bar
mony with the doctrine of immortality, and uttedy irrecon-
cilable with the materialism which has been lately ascribed
to him.

In the Homeric poetry, man is the offspring of God. Ze-
usis maryp avdpdy e Veaw Te, “ father as well of men as of
gods.”

Thus descended from God, man is the object of profound
interest and love to his divine parent. Hs is ¢ dear to God*
(it piros) ; God “ greatly pities him and cares for him (ué
ya kndetas 78 éNeaipes),) “ yearns over him when he hears his
cries, sees his tears (1l 8, 245) or witnesses his peril. (IL 22
169), distress (Od. 4. 364), or impending death (IL 16. 433
coll. 450). All this, it may be objected, is said of men of
the higher rank and nobler stamp who specially boasted a
semi-divine extraction. But the divine ¢rardperria is not
go limited. The good man as well as the great man is  di-
vine,” in Homer. Eumaeus, the loyal and generous swime-
herd of Odysseus is decorated with the epithet of dios (to the
sore perplexity of the critics), as well as his lord. Homer
clearly had an idea (though a rude one) of moral sonsbip
The chaste and truthful Bellerophon he designates as Seod
ryovoy (1. 6. 191), while there is no god in the long repetitio
of his genealogy. God “hears the prayer of the afflicted
man everywhere” (Il. 16. 615-16) ;” “all poor men and
strangers are under the special guardianship of Jove ” (Od.
14. 57-8) ; he accompanies (is in attendance on) strangers,”
who are therefore “ objects of reverence” (Zebs . . Fewolow
&y’ aibolowoiw bmpdei — Od. 9. 270). The humblest of man-
kind are, therefore, objects of regard to God. It is the race
which he loves. He delights himself in surveying the ac-
tions of men (Il 7. 58, 61), delights himself in hearing the
hymns which they sing to him (uormf Oedv iAdaxorro — 6 8¢
Ppéva Tépmer’ duobwv— 1. 1. 472. 4) ; he “loves to hold fel-
lowship with man ” (¢p{Ararév éorv avdpl éraplooar— 1. 24.
334, 5) ; every action, thought, and emotion in men is traced
to an ever present and active divine influence. God is

VI 24,174,
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present to man in his secret conflicts and perplexities; sug-
gests to him expedients (1. 8. 218-19), inspires him with
courage and strength (Od. 1. 321), warns bad men of the
" consequences of meditated crimes (Od. 1. 37 sqq.), opens to
men a path through unseen dangers (Od. 9. 142-3), deter-
mY¥nes their choice of pursuits (Od. 14. 227), allots their en-
dowments and privations (Od. 8. 63-4), and in fact presides
over their whole interior as well as outward life (Od. 18,
135-6). The Homeric man holds an infinitely higher posi-
tion and a nearer relation to the divinity than merely ani-
mal existences. Nature, while all its developments and
forms of life are under the control of Zeus, is governed in
complete subordination to human interests — administered
for the reward, the punishment, the various discipline of man.
The whole attention and affection of the Homeric divinities
is conoentrated upon man. The divine and the human,
though each is kept personal and distinct, are presented in
Homer with an astonishing intimacy of union. Paul ex-
pressed the spirit of the Homeric as well as of the later
QGreek poetry, when he said at Athens: ¢ in’him we live and
move and exist —as, in fact, some (@5 xai Twes) of your
own poets have said.”

Homer illustrates the celerity of a divine being by that of
¢ the mind of man:” Here passed across the sea, from Ida
to Olympus —

Qs & o7 dvoily véos dvépos, Sor &l molhipw
Talay éplovdis, Ppeai mevkalipnar vorjoy
"EvY el 4 &3a, pevounjreé re modrd.)

So true and noble a conception of the nature of intellect,
could hardly be expected from one who, if Dr. Voelcker be
right, “ nowhere shows a knowledge of the mind as some-
thing independent,” and whose notion of “the mind” is
quite “ corporeal”’ “ Swift as a wing or thought” (dbrxetas
doel mwrépov 7¢ vénua®) is a comparison, too, which some-
how conveys the impression that Homer could conceive of
thought and intellect as something distinct from body, and

1 11 15. 80 seq. 2 0d. 8. 36.
Vor. XV. No. 60. 67
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that ¢ reflection on the nature of mind had been developed ”
in his time, further than Dr. Voelcker is disposed to allow. It
would not be a proof, in itself, that Homer had reached to
the idea of a separable and ¢mmortal soul, but it certainly
belongs to that order of psychological ideas which stands
opposed, at all points, to materialism. Socrates reasorbd
from this same rapidity and ubiquity of human thought, to
the omnipresence and universal providence of God?® (whick
is merely an inversion of the Homeric order), and long after
it was regarded as a proof of the celestial origin of the hu-
man soul (“unde,’ says Quintilian, “ origo humani animi
celestis creditur ”).2

‘Was man, then, the offspring of God near, dear, and hke
to God (dyyiYeos, At PpiNos, Yeols évatiyxios, émieixeros ado-
vdrowai), possessing an intellect of divine vigor and activity,
by which he was distinguished from beasts and resembiled
God — to suffer an extinction of this very intellect in death,
while his “animal soul” was to survive? Was that wdos
which he had in common with divine and immortal natures
(Y eol dDdvaroy, alevyevérar), to “die,” ¢ perish,” “ cease to
exist,” while that which he had in common with brutes was
to “ continue to live and last?”  Apart from the overwhelm-
ing positive proof to the contrary, we may pronounce sucha
combination of ideas, in such a mind as Homer’s, impeossible.

The proper and entire personality of men is represented as
going into Hades, the world of souls. A great deal has
been made of the relative use of Yrvyds and adrois in 1L 1.
3,4. «It is said of Achilles,” says Dr. Voelcker, that * he
sent the souls of the heroes to Hades, but gave them as a
prey to the dogs and birds,” where Dr. V. interprets the ai-
T6s to signify ¢ the whole man;” and Nigelsbach regards
the passage as proof “that the true and proper man is the
body” (dass der eigentliche Mensch der Leibsey). But let
the Homeric antithesis stand in full:

TloAhas & 13 ipovs Yuvyxas "Aid wpoiaer

! Xen. Mem. 1. 4. 17,
2 Tunta celeritas animorum,” is Cicero’s first proof of immortality {Cato 21),

May it not have been associated in the same manner in the mind of Homer?
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‘Hpdwy, adrods 8 edpa rebxe xiveraw
Olwyoio! Te TaaL.

The “mighty souls” of the heroes, then (Dr. V. has not
thought it necessary to retain the Homeric epithet) were
sent to Hades. 'Was the adrés which was left “the whole
man,” or even “ the true and proper man,” or was it the visi-
ble self, the once living 8éuas, but now dead osdua, the man
as apprehended by those who had known and survived him ?
‘We are quite content to take issue on this very passage on
which the materialistic interpreters of Homer are ringing
perpetual changes. Was, then, the valiant (or mighty) soul
(i¢Sspos Yruyr) which had gone to Hades, or the putrefying
carcass devoured by dogs and birds, the proper seat of per-
sonality ? The latter, say Messrs, Voelcker and Niigels-
bach. ¢ The whole man, the atrés,” says Dr. V. ; ¢ sie sel-
ber, d. h. ihr rechtes, wahres Ich,” says the latter. 'We shall
not dispute their theory of personality. But that it is not
Homer’s, is quite apparent when we attend (as we have
done) these Yruyal into their disembodied state, and find
them retaining possession of every attribute of the man, save
those which were strictly bodily. It is quite plain, too, from
the multitude of passages (left quite unnoticed by them) in
which he speaks of the entire man, the true and proper ego,
as entering or existing within the invisible world. ¢ I think
that hie (usv equivalent to adrov as a simple designation of
person) will go down within the abode of Hades.”1 ¢« The
two sons of Antenor, having accomplished their destiny, went
into the abode of Hades,”? Agamemnon, after he had be-
come an inhabitant of Hades, relating the circumstances
of his death, says: “when I was taking my departure to
Hades,” ete. (no¢ .. iovre wep els *Ai8ao)® Odysseust ad-
dresses the Yruyr of his mother as her true and proper person :

Mijrep éuvq...
Tis v oe xijp dddpacae Tavgheyéos Javdrow ;

She on the other hand, and in fact all the dead who accost

VXL 14.456,7.  *I1.11.262,3, % 0d.11.424, ¢ Od. 11. 164 seq.
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Odyssens, do so in the langnage which implies the eonscious-
ness that the veritable ego survived in the Y.

There is, however, one passage which, in itself, fixes be-
yond dispute the Homeric idea of personality. @~ Whea
Achilles stood by the funeral-pile of Patroclus and “ad-
dressed his dear friend” (¢pinov & owvounuver évaipov), he
ought, on the theory of Voelcker and Nigelsbach, to have
addressed the body which lay on the not yet kindled fune-
ral-pile before him, as the airds, the very person, of his
friend. But no, he addresses that friend as now an inhabi-
tant of the invisible world :

Xaipé por, & Mdrpoxre, xal elv 'At8ao 8poto:.?

¢ It is quite plain,” says Plutarch, “ that Homer regarded
the soul and nothing else as the man” (é7: Tov &vdporrov elder
&0 5 v ruxny vouded).?

The Hesiodic psycbology iz hese in full agreement with
the Homeric. In Hesiod as well as in Homer, the origin of
man is divine :

'Qs 6pddev yeydaor Seol Imrol 7 dvpumror .. .2

He is immortal too. The successive rreveal are represented
as living, after death, in a conscious and active state, and
one suited to, and in some sense the moral consequence of,
their life on earth. As little in Hesiod as in Homer do we
find any hint of the possible extinction of the rational and
spiritual part of humanity. If Homer is hard to bring into
harmony with this new theory, Hesiod will be found just as
impracticable. If “reflection had not then” (that is, in Ho-
mer's time) “advanced so far as to eonceive the soul exis¢.
ing independently after death,”” how are we to account for
the full and clearly defined form in whieh the dootrine stands
forth in Hesiod, a poet who lived very shortly (if at all) after
him, and was incomparably inferior to him in genius and in
profound and various knowledge of the soul and its opera.
tions ?

'11.23.179. 2 De Vit, ete. Hom. p. 1158,  * Works and Dagys, 105—~178.
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The later psychology of the Greeks also, fully sustains
the view we have taken. ¥vy7 nowhere in the Greek lan.
guage bears the degraded (might we not say inconceivable)
sense which these writers attach to the Homeric use of it.
From first to last we meet with it at once in the hamblest
and highest acceptations, denoting the breath, the life
which begins and ends with the breath, in all animal na-
tures, man included ; and, specially in man, the imperishable
Zife which animates him, which death iteelf does not extin-
guish. Bo far, in fact, these writers go with us. With
them, as with us, the Homeric yrvys is the ground of life,
which lasts and lives forever. But then, they say, “it is not
the soul, not the spirit, not the mental faculties.” Whereas
not only in Homer (as we have seen), but in the earliest re-
mains of Greek thought after him, it includes all three. In
the Sayings of the Seven Sages (some six centuries B. c.), it
is put for the counterpart or comnplement of the coua, and dis-
tinotly denotes the intellectual and spiritual part of man, in
opposition to his animal nature. The €5 &yew 70 odua xai
7w Yuyriv of Cleobulus, presents it in this sense as plainly
as the “ mens sana in corpore sano” of Juvenal, seven centu-
ries after. 1In Pythagoras, yrvyi is the mind,' the susceptibid
fy,® the tmmorial reason® Socrates used it to denote the
whole intellectual and spiritual nature of man. « When the
Yux,” he says, “in which alone is intelligence, goes forth [in
death], (mis Yruyiis €éEeAdodans, év 5 povy yiverar ppovnacs),
men immediately carry forth and put out of the way the
body of the dearest person.” 4+ A very remarkable passage,
expressing as it does, the belief that the soul was the seat of
personality, that it was the bearer (to borrow & German
word) of all the intellectual faculties, and that it went forth
and survived at the death of the body. Reasoning with the
atheist Aristodemus for the existence and goodness of God
from the admirable contrivance and adaptation of the hu.
man body, he adds :® “ nor was God satisfied with caring for

1 Aur. Dict. 47. t Thid. 66. 8 Thid. 68.
"4 Xen, Mem. T. 2. 58. 51.4.17,17.
. 67*



794  Homeric Ideas of the Soul and a Future Life. [Ocr.

the body, but (what is greatest of all) he breathed into man
a great and powerful soul (Yvyiv kpatiorm 1d adpbme évé-
¢voe) ;” “nor must you suppose while yoar sowd (Joyiv) is
able to think (¢ppovrilew) of objects here and of those in
Egypt and Sicily, that the intelligence of God (riw Tod Veot
¢pévnow) is not able to care at once for all things” 1In bis
last conversation with his friends (as reported in the Phwdo
of Plato), he discourses of the soul (Yyvyd) as inclading slt
the intellectual and spiritual faculties of man, asserts its sep-
arate existence after death, not only in full consciousness,
but with faculties of increased activity and superior advan-
tages for the pursuit of truth. He says the immortality of
the soul was an “ old doctrine (waXawds Aoyos), and that the
founders of their mysteries had long ago shadowed it forth
(marac ailvirrec¥ai). He nowhere hints at such an expan-
sion or development of the idea expressed by Yruyn as the-
modern school of German criticism asserts, but on the con-
contrary appeals to antiguity in support of his own theory of
the spiritual, separable, and immortal nataure of the sowl,
against the scepticism of his own age. It is out of the ques-
tion, then, that Yruy7 in ihe Homeric poems should have
meant a mere shade, a breath, a phantom, a beingless individ-
ual,! — and in the mouth of Socrates, “the seat of all inte}-
ligence,” “ a great and powerful sonl” “the continent of the
wodis,® without which the »ofis cannot exist, which yet he held
to be indelible and eternal — and that this total change (for
it can, in no sense, be called a development) in the meaning
of the word should not have attracted the notice of so acute
an observer of the force of words, so profound a thinker on
the nature of the mind, and withal one so familiar with eve-
ry aspect of the Homeric poetry as Socrates.

The treatise “ On the life and writings of Homer,” in-
cluded among the Works of Plutarch, affirms3 that ®this

' Thus we translate, without pretending to understand Professor Nigelsbach’s
expreasion *“ Wesenlose Haupter,” p. 341.

? So he terms it in the Timaens.
* Ubi Sup. p. 1157. coll. de Anima, p. 723.
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meost noble of doctrines, that the soul is immortal, is a doc-
trine of great antiguity (waumrdiases) ; and what is stranger
yet, he affirms that Homer taught it to Pythagoras and Plato.
(7é odv 1oihro wpdTav dveddimoey ; ” Ounpos.)

The view we have taken of the psychology of Hemer, is
fully sustained by the opinion of the early Christian writers.
It is only necessary to cite a very remarkahle passage in the
first Apology of Justin Martyr.! In reasoning against.the
cruelty exercised against the Christians, he solemaly re-
minds the emperor and bis sons of that death which awaited
kings in common with all other men, and of that conscions
state after death, and these future retributions, which. were
the ancient and universal objects of human belief. «If,)’ he
s#ys, “death were a passage into an unconscious state?® a
fortunate circumstance would it be for all unjust men.
But sirnce consciousness remains to all who have once existed,?
and eternal punishment is in reserve, trifle not with the con-
viction aud belief of these truths.” He appeals to the very
superstitions of the ancients, the divinations by the dead,
the universal authority of the oracles, the opinions of Em-
pedocles, Pythagoras, Plato, and Socrates ; and, in conclu-
sjon, ¢ the ditch described by Homer and the descent of Odys-
sgus to an interview with the souls of the departed,”’ 1 in order
to prove the immemorial and universal belief that “ aqfter
death, the souls of men are in a perceptive (or conscious)
state” 5 Of the impression naturally made by the eleventh
book of the Odyssey, to which allusion is here made, on a
mind accustomed to use the Greek language and famihar
with the whole system of antiquity (as Justin was, in no

' C.18. Otto's edition, Vol. L p. 46. Jensae. 1847.

2 El els druoByofar éxdper.

3 *Exel xal aladnois xdg: yevopévos péves nal xéraons alwvia dwékerrar.

4 'O wap’ "Oufipw Bbdpos xal % xddoBos OBvocéws eis Thy Tobruy ixioreyir.

5 °0Ori kal petd ddvaroy v alodfoe elaly al Yuxal. Let it be remembered that
Justin throughont this passage is boldly reasoming from the concessions of the
Pagans whom he was addressing, and it will be seen that the sceptical hypothe-

sis of which we have been treating could hardly be more precisely stated or
more directly contradicted.
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common degree), no stronger proof could be given. Nor
would Basil, in his excellent “ Address to young men on the
study of the ancient Greeks,” have pronounced “ the whale
Homeric poetry a commendation of virtue,”! if he had

. understood the great poet to have incalcated the doctrine
of a mere animal soul, deprived of all spiritual attributes, and
aof censciousness tiself, afer death.

Even the caricatures of Lucian are here not without sig:

nificance ; for their object was to reproduce the characters
and ideas of Homer in order to hold them up to ridicule
They undoubtedly show how the Homeric descriptions of
the world beyond death were popularly understood. In
these pictures, it is needless to say, the dead are represented
as possessing perfect consciousness, remembrance of their
life on earth,? the capacity of acquiring new knowledge,® and
of mental and moral expansion in every way.
- 'We cannot allow that the German critics understand Ho-
mer better than the ancient Greeks themselves. At least it
will require much better reasons than any yet produced by
the authers of this new theory to prove-that both the popn-
lax impression of his ideas and the opinions of the most
acute and thoughtful minds of his own race, from Pythago-
ras down to Eustathius, were “ incorrect” and “ false.”

The Homeric soul, then, representing the whole intesior
and immaterial man, survives death and is immortal
‘Whether it is poetically said to pass through a fatal wound,!
or to go out through the lips in the last breath,’ whatever
catastrophe breaks the mysterious bond which holds it to
the body, its purely mental and spiritual faculties are only
disengaged and set at liberty by the change. It “ quits the
limbs,” and “ swift-winged” (mrauém, arowrauévn)  takes

1 Mlaoa utv A wolnais 1 Oufipp dperfis dorw Brasvos, &. 4. The same thought
is geveral times repeated in this fine discourse, which is conthined in the Warks
of Basil, Tom. IL pp. 243 seq. (Bened. Ed. reprinted by Ganme, Paris 1839), .

* Myhun &y wapa Tov Blov. Achil. and Antil.

3 Alex. and Han. Where Hannibal says he kad learned Greek since he entered
Hades.

4 Ji. 14. 518, 19, "3 119, 409.
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it Hight (mwemérnrac) — reflecting, the meanwhile, remember-
img, expecting, comparing, grieving, experiencing, in short,
that varions, and wondrous play of thought, emotion, and
volition which bespoke its divine activity wbile in the body,
~—10 the general abode of the departed. There, after long
nges, it rehearses its earthly history, and enters into large
and various discourse with a living man who had been di-
vinely guided to and instructed for the interview, every ut-
terance of that discourse manifesting (as in fact every hu-
man utterance does) the attributes of personal and con-
scious existence.

By what process Nigelsbach, Voelcker, and Miiller bave
been able to persvade themselves that this thinking,
reasoning, remembering, rejoicing, and sorrowing soul is
f destitute of mental faculties,” “bewustlos,” ¢ wesenlos,”
having “ kein Geist, kein Gefiihl, kein Denke, kein Wille,?
passes all comprehension, unless it be explained by that
habit of substiluting hypothesis for induction, which so
largely characterizes the historical criticism of German
scholars under the influence of the “ newest fashion” (as Sir
James M’Intosh called it) of German philosophy. The the-
ory of historical development is considered established and
indisputable. Homer must bow to it. Homer, who be-
sides all he has said incidentally of the divine birth and di-
vine faculties and post-mortal state of man, has left a whole
book of the discourses and actions of disembodied souls —
discourses which instructed, warned, and guided the future
conduct of “the most sagacious of men.” Homer must be
made to unsay all his premature and disorderly psychologi-
eal utterances, to go back tp his proper place in the line of
development, and humble himself to the confession that
when the body dies, “ the spirit of man is dead also.” But
after all the critical torture to which the old bard has been
put by these German inquisitors, he recants in every line,
and, like Galileo, indignantly and pertinaciously reiterates :
“it lives notwithstanding.”

The truth is, the expectation of a future life is not at alla
result of development. It is not a product of ratiocination.
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It is a tradition, a sentiment of the heart, & primary truth of
consciousness, or all the three combined. Itis as old as his-
tory, as universal as humanity. It is one of those dypawra
xaopadrs} of which Sophocles has nobly said :
A
Ob ydp 7 viv ye xdxIis, dAX del mors
Z7j Tabra, kobdsls oldev & Srov Ppdiy.}

It has rather lost than gained in strength and distinctness
when the logical faculty has been brought to its assistance.
One cannot read over Socrates’ demonstration of the im-
mortality of the soul, in the Pheedo of Plato, without being
struck with the feebleness and inconclusiveness of the argn-
ments. But when the sound minded old man throws him-
self on the support of the original sentiment, and says: 1
know, I feel that I shall live after death, that I shall meet
better men in that other state than I have associated with
here, and that I shall still have a kind and provident God to
care for me,” his words find an echo in every human bosom.
Man feels his own immortality. He cannot prove it, but he
need not. He knows it without proof, before proof. Itis
too far back, too deep down to be capable of proof. It &
more certain than anything that can be brought to demon-
strate it, stronger than anything that can be brought to sup-
port it. When the logical faculty goes to work upon it, we
find it as hard to construct a satisfactory process for the
ergo ero as Descartes did for the ergo sum. It would seem,
then, that consciousness includes a future life among its per-
ceptions. Just as & man knows that he is, he knows that be
will continue to be. His intelligence looks before and after,
just as it contemplates the mow. It was not, perhaps, with-
out a special meaning that our great poet called it, in con-
nection with this peculiarity of its operation, % godlike rea-
son.” For in this quality the soul bears the image of its di-
vine Parent, who ¢inhabiteth eternity.” Wherever the
natural sentiments of humanity have not been perverted or

1 Ant. 454 seq.
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bewildered by philosophical scepticism, death is not thought
of or spoken of as an interruption of conscious existence,
imuch less a ceasing to be, but merely a going away, a change
of place. The ancients reasoned from this, that the con-
sciousness of immortality was indicated by the very nature
of langnage.! Men have no more doubt of a future life than
they have of the present. This belief does not depend upon,
is not necessarily strengthened by, culture, civilization, edu-
eation. It is as distinct and confident in the North Ameri-
can savage as in the German doctor of philosophy ; in fact,
much more so. It was more firm and general in the age of
Homer than in that of Socrates. Not one of the characters
of Homer ever insinuates a doubt of a future existence. But
from Socrates we learn that the majority of men in his time
disbelieved the immortality of the soul, and thought it
wonld be dissipated and apnihilated at death.? 'This is the
natural effect of culture without faith. Men had lost their
hold on the primitive sentiment and could not grasp it as a
logical sequence. Between the two, they fell into doubt,
Scepticism is the intermediate state between nature and
faith. The voice of nature spoke at first, and men believed.
Then they ingisted on a logical proof of that which was be-
yond the reach of ratiocination, and failing to find it, they
doubted and disbelieved. As man “by wisdom knew not
God,” 30 “by wisdom” he knew not himself. As false and
over-bold reasoning lost the true idea of the Divine, so it
" lost the true idea of the human., The same age and the
same process gave birth to atheists and doubters of the
soul’s immortality — to an Aristodemus and a Simmias.
True ideas of God and man always go together, and can-
not be held apart. No man who believes the divine arigin
of the human soul ever doubted its immortality ; and no
man who rejects the first can hold to the last. Paul has
traced the course of this mental aberration in a few mas-
terly words, which are as applicable to the spiritual nature
and fature life of man as to the « eternal power and deity of

! Plat. de Anima, near the beginning. 2 Plat. Phaed.
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God.” “That which can be known of God is manifest in
men, for God hath revealed it to them. But ir their reason-
ings they went astray, and their foolish heart was darkened.
Calling themselves wise, they were turned into fools.™!
Humanity doubtless underwent a vast development from
the age of Homer downwards. But spiritnal ideas, either
of God or man, did not partake of it. Homer with all his
myths and sensualities, has no word to denote an image or
material representation of God. In the age of Pericles, as
afterwards in that of Paul, Athens and all Greece was full of
tdols (xareidwhos). In the Homeric poetry, no one breathes
a doubt that the soul would live after death. In the age of
Bocrates, scepticism was the fashion, and was avowed by
some of his intimate friends. In fact, Homer’s conception
of a future life was, in one essential point, much simpler
and nobler than even that of Socrates. The theory of the
latter included the metempsychosis with all its revolting ab-
surdities.* The notion of a transmigration of souls never
appears to have crossed the mind of Homer. His idea of a
future life admitted no confusion of natures or of personali-
ties. His Achilles, though stalking gloomily through the
shades of Hades, is Achilles still, a properly human and in-
dividual soul, ¢ with thoughts that wander through eterni-
ty,”— and thus far an infinitely truer and more sublime con-
ception than the same soul animating the body of a lionora
vulture. Nor did the belief improve, either in certainty or
form, as ages rolled away and civilization advanced. In the
tragic poets we have, indeed, a constant recognition of the
immortality of the +ruys (which with them, as with Ho-
mer, is the whole incorporeal man) ; but it is an immortality
altogether of the Homeric order. Antigone says:* ¢ for a
much longer duration must I please the dwellers below than
those on earth — for there I shall abide forever;”

1 Rom. 1: 19—22.

% Veith (Ant. Hom. p. 25) considers I1. 6. 270 a probuble allusion to image-
worship. Bat the probability is weak, the more so as it stands alone in the He-
meric poetry.

8 Phaed. Cap. XXXI. seq. 4 474 veq.
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xhelwv xpdvos
“Qv 3¢l i’ dpéokew Tots kdrw TV vddde «
'‘Exet yop del keloopas.
She expects a meeting and an approving recognition from
her father, mother, and brother.

EASolioa pévrow xdpr’ & Eriow Tpédow

DOy pev R marpl, mpocdpris 8¢ ool,

Mijrep, Ppiky O ool xacépmrov kdpa.!
But her notions of that world were just as vague, dreary,
and utterly joyless as were those of the Homeric personages.
So were those which Euripides puts into the mouth of Me-
dea in behalf of her children, and of his other characters, un-
der the like circumstances. And four or five centuries later,
Homer’s ideas of the soul and its future state are reproduced,
without expansion or improvement, by Virgil, who lived in
the very bloom of the Greeco-Roman civilization. His ne-
crology (as to the spiritual conceptions it embodies) is no-
thing more than a feeble and servile imitation of that of Ho-
mer. Even the enlightened and thoughtful Cicero, after all
the fine things he has put into the mouths of Cato and
others on the subject, confesses his own utter uncertainty
by saying, “ I hope there is a place where I and all good
men will meet after death, but I dare not affirm it.” Nor
does he draw a single argument or exhortation in behalf of
virtue, from the contemplation of a future life, in his admi-
rable Offices.
* And the sentiment seems to have continued equally
vague and uncertain (to have become even more so, in fact)
after the coming of Christ, in those who rejected or were ig-
norant of, the Gospel. Still the pagan mourner “ sorrowed
without hope,” still engraved on the tombstone of the be-
loved dead, “ eternum vale!” The virtuous Perseus has not,
as far as we remember, a hint of immortality. Hadrian ex-
claims to his departing soul: “ quee nunc abibis in loca? ™
And after some eighteen centuries more of civilization and
development, there is no firm belief in the immortality of the

- ! 897 seq.
Vor. XV. No. 60. 68
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soul, but that which is the produet of Christian faith. Hume
played cards and joked about Charon and the Styx, almost
to the last moment of life. Dr. Franklin is said to have ex-
claimed : “ Oh, that dreadful uncertainty!” And Kam,
when asked by a friend, shortly before his death, wirat were
his expectations of a future life, after a thoughtful silence,
replied: « I have no idea of a future life!”

S0 much for # the progress of reflection,” as Dr. Voeleker
expresses it, in its relation to the belief in a distinet, sepa-
rable, and immortal soul. We do not owe it to “ reflection.”
‘We owe it to the finger of God which wrote it on the heart;
to the voice of God which spoke it in the ears of men (an
utterance, however perverted, bewildered, and weakened,
never to be forgotten by after generations); to the nature of
the soul itself as it was breathed into the nostrils of man,
conscious of its source and so conscious of its immortality.
‘Whether in Homer it was an old tradition, a reach of his
own powerful and deeply working intellect, a notion gath-
ered up in his eastern travels, or a special suggestion from
the Source of all truth to one who was to exert so powerful
an influence in moulding ten centuries of the human race;
certain it is, that the living Agamemnon and Achilles were
not more clearly or fully endowed with intellect, heart, and
will, than were their souls in Hades.

That the state of these departed souls was destitute of
every cheerful concomitant, is quite true. A dreary abode,
a joyless existence, is that of the Homeric Yvyal. But they
are immortal. And the idea of immortality, in its rudest
form, is one of infinite dignity and importance. It lifts mman
above the world of matter and mere animal natures around
him, and opens a boundless future to his thoughts and aspi-
rations. There can be no virtue, no worship, no faith mor
hope, nor capacity for them without it. Without it, man'is
a mere animal, nobler and more susceptible only to be agi-
tated by mightier passions and vulnerable to keener sor-
rows and fears. But when he expects a future life he will
think of it; he will connect with it some idea of retribution.
The very opening of this boundless vista before him leave
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him léss at the mercy of low impulses and material circum-
stanees. KEwery thought of it, every glance into it, is a quick-
ener to his faculties, a check on his passlons, an incentive to
s hopes.

Homer lacked the completive idea of a future life, the
resurrection of the body. There can be no distinot, firm,
and cheerful expectation of a future life without that. The
soul, which has so long been the ¢ hospes comesque corpo-
ris,” cannot look forward to an existence in which it is to be
eternally separated from that which has been the sharer of
its life, the organ of all its operations from the beginning of
its existence, without a. desolating sense of loneliness and
imperfection. The anticipation of thus surviving (like the
friend of old, “ nec carus sque nec superstes wnteger”), conld
yield but little comfort in looking beyond death.

—7is Blos por cod Aedecppévy Plhos;

with a higher truth than those words were at first used,
would express the emotions with which the soul must ex-
pect such an eternal widowhood, such an eternal separation
from a part of itself. The dismal gloom of the Homeric
picture of futurity is the inevitable consequence of this defi-
ciency. He appears to have felt it himself. Hesiod and
Pindar have attempted to depict a happy state of mere spir-
its. Homer’s mind was of that order which demanded con-
sistency and completeness in its own ideas. He could not
eonceive, at least he has not attempted to describe, happiness
without body. To only two of mortal men has he allotted a
happy life beyond death ; and those he has transported, one
to Olympus, the other to Elysium, in the body. His Yrvyal
who are doomed to a disembodied existence, leave the body
with lamentation and take up their abode in a region, the
epithets of which, Jepdess, aueiriyos, oriyepos, imply the ab-
sence of every element of cheerful existence. Foreshadow-
ings of the future revelation may perhaps be discovered in
the pious care which was paid to the body and even the
ashes of the beloved dead ; a consciousness of the necessity
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‘of the body to the soul appears in the shadowy eorporeity
with which the poet invests his {rvyal; a conception of the
possibility of a perpetual life of the body i disclosed in the
transfer of Menelaus, by a special divine decree, withoat
death, to Elysium ;! and it is impossible to read, without
astonishment, the passage in which Achilles expresses his
emotions when he sees before him the living form of Ly-
eaon, one of the sons of Priam, whom he had long before
-sent into captivity beyond the sea, and now probably sup-
posed to be dead :*

*} mémoy, §) péya Jaipa 768 SpIadpoiow Gpdpas +
*H pdra 8y Tphes peyakijropes, olomep aregrov,
Alns dvacotioovrar vmd {dPov népdevros *
Olov 83 kai 68 fAde;

But the thought of an actual resurrection never probably oc-
curred to the mind of Homer; nor is it to be found, we be-
lieve, among the innumerable guesses of Greek ingenuity
and inquisitiveness> No secret was kept more profoundly
“ hid from ages and generations.” Faint and occasional
gleams of it broke upon the minds of pious Hebrews from
the beginning. But they were only gleams. They did not
shed that steady and strong illumination which was needed
to see through the breakers and mists along the coast of
death, the peaceful and happy shore of a better life. Sheol
was scarcely less terrible to the Hebrew than Hades to the
Greek. That best and brightest of revelations which an-
nounces, not an immortal sou! (that is everywhere taken for
granted in the New Testament), but an immortal man, was
reserved for the Son of God in person, the divine Brother
and Redeemer of man. It shone full-orbed on the world
when he uttered those words: “ 1 am the resurrection and
the life. Thy brother shall rise again. He that believeth
in me, though he were dead yet shall he live, I will raise

1 0d. 4. 561—9. 2 11 21. 53 seq.
3 There was, however, a strong and general conviction Ty $uxhr To5 couares
&owep dxfuaros Seiedar.  Plut. De Vit. et Poes. Hom, above cited, near the end.
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him up at the last day.”” This prophecy was turned into
fact by his own resurrection, the first-fruits of the general
barvest of restored and re-vivified humanity. Fuller light,
with other circumstances and concomitants, were after-
wards added. “ Behold! I tell you a mystery (a secret).
In a moment, in the twinkling of an eye, at the last trump,
the dead shall be raised.” Through all the earlier ages, the
belief of the soul’s immortality had survived, defective and
one-sided though it was,—an indestructible sentiment, a
part of consciousness, a perpetual and universal tradition —
awaiting the happy hour when it should be completed by
that of an incorruptible, powerful, and glorious body, and
thus the idea of immortal humanity receive its full and per-
fect form — #life and immortality brought to light by the
Gospel.”

ARTICLE V.
CAPRICES AND LAWS OF LITERATURE.

BY REV. LEONARD WITHINGTON, D. D., NEWBURYPORT, MASS.

THe tendency of philosophical investigation is to extend
the dominion of the laws of nature and to diminish the re-
gion of chance, until it dwindles to an unextended point.
‘We behold a chip floating down a stream, or a feather
floating on the air, — nothing at first view can be more ap-
paréntly capricious than their motions; yet it is not more
certain that they are passive things than it is that they are
subjected to an invariable law, regulating all their move-
ments and never for a moment relaxed or repealed.

‘When Dr. Paley, in the opening of his work on Natural
Theology, was looking round for an antagonist power to his
watch, he pitched upon a stone, lying on a heath, as an in-

66%



