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ARTICLE 1.
THE TRUE DOCTRINE OF DIVINE INSPIRATIOX.
By Eleazer T. Fitch, D. D., New Haven, Ct.

Tee first ontspoken word of God — o 1dy0¢ mpopopxds — was
the creation of the outer world, in which man was to live and
behold the expressions of his eternal power and godhead. His
first inspiration in man was the breathing, by creative power,
into the onter body of man the unseen spirit within —¢ 16yo¢
{nidde10¢ — which, consisting of conscious thought, feeling and
will, spake to man within of the like Infinite Essence of God.

But the Secriptures claim more. They speak of a word, super-
induced npon these original works of creation and powers of the
soul; a new word, and a new inspiration, proceeding, not from
the existing powers of nature, around and within man, as the
cause, but directly from the power of the invisible spirit of God ;
8 supernatural and’ eztraordinary word and inspiration from him-
self, given to mankind through chosen prophets and his elected
Son, in a public ministry of the word and a written record of
the inspired revelations. God spake by his prophets and his
Son. All Scriptare is given by inspiration of God -~ deénrsvorog
~—breathed from God.

These are the claims to @& supernatural and extraordinary
inspiration of God which are set before us in the Scriptures.

Vor. XIL No. 46. 19
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But, starting from a point back of these particular claims, and
comprehensive of all possible cjpims and teachings in our race,
the subject of this Article is: * The True Doctrine of Divine
Tnspiration.” !

The subject is 5o general in the statement as to open a very
wide field of thought and research. A doctrine is that which is
tanght by any teacher. There may be, on a particular subject,
many differing or opposing views taught by separate men or
classes of men. How, then, where different teachers set forth
different views, shall any one undertake to set forth that which
is nlone the true doctrine; how show that it is the tme; how
show that all others, whether actual or possible, are false ; and
how show this with cenvincing authority? The individual to
whom is assigned this task, must found his teaching on the
reality of things; and, therefore, seek and find, for his own con-
viction and the conviction of others, those evidences of what the
reality is which exist in immovable facts made known by inward
consciousness, the external perception of the senses, the self-
evident principles of inward reason, the anthentic statement of
credible human testimony, or the infallible testimony of God.

Agaiu, the field of inquiry before us is not merely what con-
stitutes true doctrine on any given subject, but on the one sunb-
ject of Divine inspiration. We have opened before us now all
the variety of teachings which have been set forth by men on
the subject of Divine inspiration.

The word inspiration, derived from the act of breathing, is
employed as a figurative representation of that act of God by
which, at the creation of man, he infused into his body an ani-
mating soul; that unseen spirit withia, which thinks and wills
and feels. As that unseen and living essence is represented as
a thing breathed into us, it receives the naimne of the thing
breathed, spirizus or spirit. Now as God has made the spirit
within us in its essence to consist, like his own, in thoaght, will
and feeling, the term spiri is used to denote, as well as our own,
the like essence of thought, will and feeling, in which consists
his unseen and Infinite Being. He is a Spirit. * There is.a
spirit in man and the inspiration,” in-breathing, “ of the Almighty
giveth them understanding.” Now, as the living powers of

1 The substance of this Article was given as a Concio ad Clerum upon s
subject, assigned by the Gencral Association of Conneeticut, and stafed in the
above terms.
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thonght, will and feeling are given of God to men in different
degrees, the term inspiration in common usage is applied, com-
paratively, to denote an unusual degree of power and extent
pertaining to these gifts in certain individuals. So when indi-
viduals are occasionally, in the providence of God, greatly excited
or elevated in any of these native powers, they are commonly
said to be inspired, at the time, with elevated and noble thoughts,
or with a strong and unyielding purpose of will, or with ecstasy
or enthusiasm in emotions. Here we have, coming into our lan-
guage, the inspiration of the skilful artist, Bezaleel and Aholiab;
the powerful thought and earnest purpose breathed into the elo-
quence of the orator; the songs of poets, awaked and inspired at
the fount of feeling, to strike with sympathy each chord of feel-
ing in kindred hearts. Under the same term have mankind
spoken of the vaticinations and frantic excitements of the priests
and priestesses of idolatry.

Besides inspiration in this higher relation of the Deity toward
man, the same term is used in the relation of man to man; one
breathing, by langnage and example, the thoughts, the purposes,
the feelings of his own soul into the soul of another.

But all these are mere natural inspirations, in-breathings,
which cover necessarily the whole ground of the things into
which God bas breathed life and motion by creative power;
such as the movements of worlds, the life of growth in plants,
the life of sense and perception in animals, and the essential
life of reason, will and feeling, in rational souls. The estab-
lished modes of life that he has inbreathed and upholds in our-
selves and all these living existences around us, all proceed in
accordance with fixed and faithful ordinances assigned to them
by his wisdom from the beginning; and are thus comprised
within the province and regniar course of nature. Now, as this
will be conceded by all who admit the existence of this Infinite
Being, by all with whom we have to. deal in our argument, we
bring the subject before us within the limits of the guestion:
What is the true teaching respecting the supernatural and extra-
ordinary impartation of the power of God to men? Has it con-
stituted any prophets among them to teach, directly from his
month, his mind and will? Has it secured any records to be
made by prophets, so employed, to remain as the permearent
expression of his mind and will for the instruction of all whe
choose to be taught of God in all generations? Does that super-
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natural and extraordinary power now operate without the inspired
record, or even with it, to communicate any direct revelation or
truth to believers ?

What we have said already, will show the way in which we
are to arrive, if ever, at the true doctrine and teaching on this
subject. For, whether any divinely inspired prophets have arisen
in our world in any past age of its history, or whether any are
existing and active in the world at present, is a question not to
be decided merely by our personal consciousness, or the obser-
vation of our senses, or the deductions of reason, or the testi-
mony of our fellow-men. We say merely; for, if God himself
directly iuspires a prophet with some word or message for others,
the evidence of personal consciousness must be confined to the
breast of that prophet alone. Nor can the observations of sense
in others discern the acting of God within the mind of the
prophet; they can take cognizance only of the ontward declara-
tions of the prophet, and those visible miracles accompanying
them, by which God himself testifies to his inspiration by imme-
diate witnesses. Nor can reason and conscience, from the self-
evident axioms on which they proceed in their cognitions, make
out beforehand, that God would employ the given prophet and
inspire him with the given message; they can only deduce
& posteriori, from the testimony of God given to the prophet
by infallible signs of omnipotence, omniscience and holiness,
that he has employed the prophet to speak in his name. Nor
can human testimony avail anything in the case, unless God
first gives his own testimony before eye-witnesses; it can pro-
ceed with authority only from eye-witnesses of those facts which
God himself produces, in testimony to the inspiration of the
prophet in their presence; which facts the witnesses may hand
over with authority to others who were not witnesses them-
selves, who live in other places or in other times. Nothimg,
therefore, but the testimony of God himself can furnish evidence
of what is the true doctrine of his supernatural inspiration. He
must give extraordinary inspiration, before it exists. He must
show what that inspiration is, and where it exists, before we can
learn what is the true doctrine.

We are now brought to the field of Divine testimony. Has
God himself given us his testimony concerning any supernatural
and extraordinary inspiration of his Spirit, from which we can
learn the true doctrine on the subject? If so, what is the doc-
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trine which that testimony sets forth? The question before us
is twofold: Is there a testimony from God? What does that
testimony say ? .

Is there any testimony from God, in existence, that he has
employed any prophets among men, and furnished them super-
neturally with any revelations of his own mind and will?

Now, though many deny that it is necessary for God thus
supematurally to interpose in the affairs of our world, and some
even impionsly deny that he can do it, it is clear that the feel-
ings of our dependent race, in their guilt and fears, predispose
them to expect it; and the great majority of onr world claim it
to be fact. The Pagan world have claimed to hear his voice in
the sacred books, the oracles and divinations of their priests;
the Mohammedan, in the person and Koran of the Arabian
prophet; the Jew, in Moses and the prophets, and the writings
of the Old Testament; the Christian, in Christ and the apostles,
and the writings of the New Testament; completing the sys-
tem of revelation begun in the Old Testament; and, under
Christianity itself, or rather by its side, corrupt leaders, like Mo-
hammed, have filed off with their followers, pretending to new
revelations from the Spirit.

Now, as there is but one Infinite Spirit from whom all things
proceed, it cannot be that all these various and discordant claims
to his supernatural inspiration have proceeded from his being.
In order to discharge our personadl obligations 10 our Creator and
onrselves, as well as our race, we must not without examination,
accept all as equally true, that cannot de; nor discard all as
equally false, that may not be; the witnesses for God and
duty may be at hand. Let us rathér search and see. Some-
thing may come forth to us from Nazareth with life eternal from
our God.

But, before we search these claims, let us look awhile at the
positions assumed by those who reject them all on the grounds
of prejndgment, that supernatural communications from God
are not possible, or, if possible, are superflnous.

They who believe in the existence of the Infinite God, and
in the fact that by his power he created all things at the first,
will not deny that it is possible for him to transcend, by his im-
mediate act, the powers and properties of things in nature, or
the laws upheld by his own providence over the created uni-
verse. He may do this in respect to an individual thing or pes-

19
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gon, at & given time, and not disturb at all those general and
fixed ordinances which give his creatures confidence, and motive
to action, in the stability of things. He may change a portion
of water by an instantaneons act into wine, and not disturb or
change at ail the fixed properties of such substances. He may
raise a man instantaneously from death to life, and not change
at all the natural causes of life or death. He may communicate
the gift of & new language to a man instantaneonsly, without
changing at all the general laws by which languages are natun-
rally acquired in the world. He may, by direct testimony from
his Spirit, communicate to a man some portion of his own knowl-
edge or will, which, from other evidences man has not acquired,
or may never acqnire. Whaether it will be wise for him to do this
in any case, he can judge and see-for himself. We are to abide
his expressed judgment and testimony, if he givesit. If any one,
therefore, denies a miracle or supernatural revelation from God,
to be possible, he denies, virtually, that there is & God who
ruleth and judgeth over the kingdom of nature. To those who
hold such an atheistic opinion, all we have to say as we advance
in the argument is, that a God of snch power may exist indepen-
dently of their opinions about it; and that it is well for them to
inguire whether there are not such facts as give convincing evi-
dence of it; and whether they may not offend his holiness and
slight his mercy, and incur the retributive consequences, if they
fend off all serious inquiry into the facts that are given in
evidence.

But there is a far larger class of minds who deny any occasion
for God 8o to interpose to guide man to religious trath and duty.
They assert that God may be sufficiently known from the light
of the first and universal revelation of himself, in the works of
his creation around man and within man; that the great truths
taught in the Bible are taught by the light of reason and con-
science; and that its teachings being dependent on human tra-
dition and testimony are further removed from credibility than
those of ever-present and ever-living nature. Many talk thus,
in our day, of receiving the mind and will and feelings of the
Infinite Spirit into their own, from his inspiration of a book,
older than the Bible, the book of universal nature. Now that man
has by nature capacities to apprshend the first principles of
truth and daty, and that the works of God furnish him with in-
dications of the Divine miad and will, is not to be degied. For

L]
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if man could not, from intuition into his own spirit, know what is
the essence of truth, righteousness, goodness, in a spiritual
being, he could not possibly know God, or be under obligation
and accountability to him, much less receive any revelation of
his mind, his will, or his feelings with any evidence of its
aothority. But the possibility to know God in nature being
admitted, it is o possibility to know more of him in fresh and
new revelations direct from his Infinite Spirit. And it does not
appear that, with the teachings of nature alone before him, man
will attain to a sufficient knowledge of God to secure his true
spiritual welfare in & moral conformity to God.

If God should condescend to come before man in the form of
a personal teacher, employing buman speech, and giving un-
mistakable tokens that himself was the speaker, he surely could
interpret to man the voice of nature itself more distinctly, with
more authority, with a more impressive force, than man alone
would do it, and profit man with lessons superior to whashe wounld
otherwise attain. The advantage might be much, cvery way;
since language from that source may do what nature does not;
it may provide a permanent book of oracles, set forth covenants
and promises to beget faith and assure the bearts of men, and
institute ordinances of social worship and instruction to mutual
edification of believers. Would not the proffer of advantages
like these be worfhy of all acceptation, even to the most diligent
students of mature and to those most disposed to seek after the
knowledge and favor of God?

But what is of still higher importance to our world, in its
koown sin and guilt before God, a word from his Infinite Spirit
might unfold new plans for our welfare, before hidden in
his secret purposes, which none of his previous works had
ever revealed. He might testify, in a language that nature knows
not in all her works, of his readiness to forgive and restore those
to his love who tum to him, seeking salvation; of a Mediator
from himsel}f, to stand sponsor for his righteousness while freely
bestowing such undeserved grace; and of an immortal state of
glory afier death, to which he will advance the souls of obedient
believers. Would not the proffer of advantages like these to
the free acceptance of the called, be full of immortal hope
and life to the obedient even here on their way to eternity;
and stamp with endless folly the conduct of those who could
dash from them such hopes and prospeets to grovel in the
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durkness and sins and fearful apprehensions of a state of
nature ?

From these prejudgments agrinst all claims set up to super-
natursl inspiration in our world, let us turn now to an examina-
tion of the evidence whether any of these claims are confirmed
by the testimony of God.

Now, of all the ormacles, divinations and sacred books upheld
by the priesthood in Pagan nations, it is clear that they have not
originated in the supernatural inspiration of God. They fail of
bringing with them either the external or internal testimony of
God. There are no appeals to sich plain works of God in their
favor, as the dividing of seas apart, like walls, for a nation to pass
throngh, the gushing of waters from a flinty rock in the desert to
flow as a river to accompany a nation on its march, the instant
cure of diseases, the restoration of sight to the blind, the raising
of the dead to life; the open and wonderful signals of omnipo-
tence befbre the people. There is no clear and parti¢nlar fore-
telling of events which are future, to show that behind the oracle
or the priest, it is the Omniscient God that speaks. And, more
than al], there is nothing in the spirit of the books and of the
ceremonies of henthenism, that bespeaks the Holy Spirit of God
at work convincing, reproving and correcting the people of the
selfishness and sin of idolatrous worship. The very object of al}
is to-obscure and screen the Divine glory beneath the mask of
idols, impure and vengeful ; and to minister thus to the gratifica-
tion of like passions in men. The very teachings of nature im-
planted in the conscience, show that God cannot thus stoop from
his infinite holiness to pander to the vices of men; that hre can-
pot thus deny himself and deceive his creatures. But, onr the
other hand, it is easy for men, in their apostasy and sins, and
under the influence of superstitious fears of wrath, to get wp sys-
tems, and give circulation to systems, of imposture and felse-
hood, that will prove a yoke of blinding superstition and bondage
to consenting millions. Here, then, we are clear in denying all
the pretensions ever set up in heathen nations to Divine inspi-
ration of their oracles or priests, as things to which God has not
given the sanction of his direct testimony.

Shall we, then, dismissing all testimony from God i favor of
the inspiration of idolatrous priests, accept the testimony of Mo-
hammedans in favor of the inspiration of thefr prophet and of
his book, the Koran? Does the testimony of Mehammed to his
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own inspiration of God, prove the fact of his inspiration? Not
nnless God gives testimony to the fact. Mohammed might, or
might not, be conscious of certain thoughts and feelings within
him which he superstitiously ascribed to the immediate teaching
of God; but that would be no testimony to other persons that
God set his seal and testimony to the prophet; and would impose
no obligation on his followers to justify them in acceding to his
claims. Did God testify to Mohammed, by any outward miracles
or any revelations of future things, to show to men that he spoke
the words of God? Mohammed did not pretend it in giving his
Koran; his followers do not claim it in accepting the book at his
bands. He relates his own dreams and visions; but what are
these without the ontward signs of a prophet, throngh which the
power of God is immediately manifest? Indeed, he assigns as
a positive reason why he wronght no miracles, that they can be
wronght by magicians and sorcerers, the agents of Satan. But
can this impious apology come forth from God; that,in employing
& prophet to set up his kingdom among men and destroy the
kingdom of Satan, he eannot use the wonders of his own om-
nipotence, without his being mistaken for Satan? But, whatever
trath may be contained in the chapters of the Koran, there is
oge thing embedded in the whole plan of the book, which is
fatal to the claim that the supernatural inspiration of God was
granted to its author. For, as we said of the comparison of
Pagan oracles with the teachings of universal nature, that God
could not interpose directly to deny what universal nature tanght
of his glory, so now we say, that God could not directly interpose
to deny, in one revelation, as false, what he had directly inter-
posed to set up in another, ns eternally true and obligatory.
The case lies tbus: Mohammed followed in the wake of Moses
and Christ, inculcating his pretended revelation over regions
where the monotheism of Jews and ignorant Christians exten-
sively prevailed among the remaining idolaters of that part of
the Roman empire. He, therefore, starts with the acknowl-
edgment that God spake by Moses, and spake by Christ; and,
while consenting to the Jewish and Christian story in many partic-
ulars, claims to be the one, final, absorbing prophet, before whom
Moses and Jesus fade away; and calls the ignorant multitude to
guther to his standard, under the simple creed: There is but one
God, and Mohammed is his prophet. Now, whether the Old
and New Testaments are the word of Divine inspiration or not,
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we will not assume, or deny, at this stage of the inquiry;
it matters not in this argument; for, in either case, out of his
own mouth we condemn the prophet and his followers. For if
the claim of Christ, as the only Saviour, was set up by Divine
inspiration and authority, as the prophet acknowledges, then it
cannot be that God should directly interpose to contradict him-
self and set np Mohammed ahove him. But if the claim of
Christ was not set up by Divine inspiration, a8 Mohammed says
it was, and which he claims as the basis for his own inspiration,
then the prophet is false in asserting it; and, in claiming to him-
self the inspiration of a prophet upon that basis, he proceeds and
works upon a lie. But if we test the claims of Mohammed by
the character of holiness, goodness and truth that belong to God,
can it be that God is the author of such a scheme of selfishness,
sensuality and fierce passions as was set up by the prophet over
his followers? Do we see breathing through it a system of
Divine worship and morality that bespeaks the animation and
inbreathing of a spirit of love, gentleness, purity, peace; such
as chamcterize infipite goodness and love?

Shall we, then, denying all testimony from God in favor of his
inspiring Pagen oracles or systems of religion, or the system of
meonotheism set up in the Koran by Mohammed, accept a8 true
the claim set up in behalf of the Bible by Moses and the prophets,
and by Christ and his apostles ?

Now the claim of the Bible to contain a revelation from -God
to man, is commended to us as probably true, from the manifest
design and character of the book.

Before we survey the historic proofs of the extraordinary
origin of the Bible, let us look at its internal design and character.
Since it is & word in which God, the Infinite Spirit, is set forth
as the chief speaker, uttering his own wind, and will, and feel-
ings, we may justly inquire, whether it has not the marks of his
Spirit impressed upon it; whether the statements do not rest on
those axioms of reason and conscience which lie at the foun-
dation of all truth and moral obligation? The infinite perfec«
tion which the book ascribes to God, must be a true representa-
tion of his charactet. The law of action given in it to his crea-
tures, is just and holy and good. The forgiveness of sin through
faith in a Divine Mediator, dying to sustain his righteousness in
such an act of grace, which it proclaimsg, is full of inexpressible
love. And the institutions, which it establishes, of a living min-
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istry of the word and of ordinances of worship, for perfecting the
sanctification of & people by his Spirit, is full of immortal hope
and joy to those who are called, and consonant to his own char-
acter as a perfect being thus to complete the work he begins, in
the endless exaltation of a people, redeemed and sanctified, to
the joys of his holy presence. This internal character and design
of the Bible, is every way honorable and glorious to the Infinite
Spinit of the Creator, and obviously suited to the highest happi-
ness of man ; though, at the same time, it is humbling and abas-
ing to human pride and selfishness ; administering a rebuke and
correction which, though salntary 1o man and most kind on the
part of the Creator, man would by no means be disposed to min-
ister to himself. The word has these internal marks that it
comes to us from God our Creator, most holy, just, merciful and
true.

Besides these marks of God in the holy, righteons and merci-
ful natore of the teachings of the Bible, the way in which its
instructions are given seem every way worthy of the wisdom
of God: through a special line of prophets, appearing on the
same public theatre in our world, century after century, with
advancing revelations, until the drama was closed by his only
begotten Son, uttering the full messages of his truth and grace,
and sending forth the chosen witnesses of his public life and
ministry to proclaim his Gospel to all the world and secure the
record of it to all ages. For if God undertakes to teach man-
kind through supernaturul revelation for their spiritual welfare,
itis wise to give his messages in 2 way to mark them with in-
fallible tokens of his Omniscience and Almighty power, so
publicly as to render them worthy of credit permanently and
for all ages. Now a supernatural word from God must come to
mankind either by an inspiration of each and every individual
of the race, or by inspiration of some particular men with a
revelation in trust, for communication, through them, to all
others. In view of this alternative, we may see, in some mea-
sure, that the Bible, in the very construction of it, is marked
with the wisdom of God. For what would be the result of a
direct inspiration, made to the inner consciousness of each and
every individual ? Such an inspiration would not correct the
depravity and moral disorders of men, any more than an out-
ward book of inspiration, without moral obedience. It could
not be a substitute for the appearance of a living Mediatar from
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God to make an atonement for the sins of men, and protect the
righteous character of God in granting pardon and spiritual life
to the ill-deserving. It would lay out no time and place, in the
scheme of Providence, for the coming of a Saviour and the
heralding his advent by the voice of prophecy for ages, and
from whence witnesses of his death and resurrection should
publish his Divine majesty and glory to the nations. It would
not furnish, like the published, unalterable words of a book, any
public and fixed standard of truth and duty, to be consulted of
all men. It would constitute every body his own rule. Then,
amid the corruptions of men, every one might lay claim to con-
fusion and every evil work as the dictate of inspiration. It
would not furnish believers with any published message of
truth and mercy from God, in the circulation of which they
would have fellowship with Him. It would not furnish them
with any common ordinances of worship, in which they might
have fellowship with one another. It would disintegrate them,
as cold, isolated beings; living, each one for himself, and, in
reality, no one for God and his fellow-man. The gift would be
torn away from analogy and barmony with all the other gifts of
God in the world —knowledge, power, wealth —which are
given, not to be enjoyed by the individual alone, but to be used
for the glory of God and the good of man. But if the direct
mspiration of the Holy Spirit to the inner consciousness of
every individual is supposed to be given, not for the individual
himself but for otbers; then, how can it avail to others, when
all stand alike before the:same Infinite fountain, and receive
from its infinite fulness for themselves? What is the profit
withal of looking for God in my neighbor, when I find him in
myself as well ? :

Unless, therefore, we have some men, or some series of men,
chosen of God to be prophets for a public utterance of doc-
trine and precept from his mouth; unless these utterances are
given with manifest signs, accompanying them, of the direct
presence and power of the infinite Spirit; and unless they are
gathered up, and published to the world by these men, or with
their sanction, in & book which remains for copying, translating
and cizculating through the wide family of man, we have no
sufficient and authoritative rule of faith and life to guide men to
God and holiness. This is the very kind of rule which man
needs; to speak to him of God, of the soul, of duty, of grace in
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salvation, of life eternal ; to speak with one unchanging, infalli-
ble, authoritative, merciful voice; to minister to his repentance,
bis instruction and correction in righteousuess; and to furnish
him thoroughly unto all good works, as a man living to the
glory of God among men. But here, we have the very charac-
ter and design which are inwrought into the whole structure
and preparation of the Bible.

We might say, therefore, from the mere character and design
of the book, that it corresponds to what nature teaches of the
character of God and the spiritual wants of man; that it speaks
with a single and faithful view to the glory of God-and the good
of men. If it is not got up by imposture, it must be from God.
But why think of imposture? What motive could lead to an
imposture of this sort? Who would get up such a book as this,
if desirous to commit a frand? Wicked men would not have
written 2 book so holy ; 80 uncompromising in its-frowns upon
all iniquity, and so full of the holiness and glory of God. Hon-
est men would not be principals or accessories to a fraud of this
sort; for they could not be deceived themselves, if the case
were one of wilful fraud; and, not being deceived themselves,
they would not, as honest men, consent to deceive others. But
if any baits of temporal interest might lead any wicked man to
assume an air of holiness in getting np 2 fraudnlent book, or
tempt any honest man to swerve so far from principle as to con-
descend ta fraud, they would be fools, indeed, who expected to
palm off on the world, with the least hope of success, a story so
full of the history of public individuals and communities, and
even of pations, and the world at large, for a series of ages, as
is contained in the Old and New Testaments, if the work and
its claims were founded in fraud and not reality.

But the clnim of the Bible to contnin a revelation from God,
is founded on the positive evidences of the facts of history. The
Bible claims to be the word of God, on the basis of two facts:
that God spake his oracles to men by a series of prophets in ages
past; and that He gave witness to their testimony before the
people with diverse miracles and gifts of the Holy Ghost Now,
if these statements are not mere conjectures or fables; if they
point to realities which took place as the book states them ; then
we have the testimony of a long series of prophets, and of Christ
and his apostles, that they spake as they were instructed and
moved by the supernatural inspiration of the Spirit; and we
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have the witness of God himself, confirming the invisible fact
of his direct movement on their minds, by the accompaniment
of outward and sure signs before the people. The positive evi-
dence, then, is full and clear to the interposition of God to give
a revelation to man, if the historical facts, stated in the Bible,
in reality took place. Have we, then, pos‘xtive historic proofs
that these statements of the Bible are true?

The books of the Old Testament and the New are evidently
genuine productions of the men and times to which they lay
claim. The books of the Pentateuch were written, professedly,
by Moses, at the time of* the migration of the Israelites from
Egypt, and on their march to Cannan. The Gospels of Christ
in the New Testament, either claim, on their face, as Luke and
John, or were acknowledged by the church, to be written by two
apostles, the eye-witnesses of Christ, and two companions of
theirs, familiar with them and their preaching. These books are
traced, on the line of manuscript copies, of versions made of
them in different languages, and of quotations from them in the
writings of Christians and their adversaries, continuously, as far
back as the dnys of the apostles. The New Testament speaks
of the Old Testament as a book already written, and held sacred,
before the days of Christ and the apostles. The Jews must
have had the hook at that period; for they have carried it with
them in all their dispersions in the earth; and ever since Ahat
period, the Christians, in their separation from the Jews, have
kept the book incorporated with the New Testament. The Jews
must have had the Old Testament and held it as sacred, there-
fore, when they dwelt together in their land, before their disper-
sion, and before. Christ and the apostles founded the separate
Christian church. But the Old Testament is traced back still
further; in the Chaldee versions made of it in the Targums; in
the Greek translation of it by the Seventy made nearly three cen-
turies before Christ; and the Pentatench of Moses is traced back
to an ern preceding the rise of the prophets, in the copy kept by
the Samiaritans in their separation from the men of Judah, and
handed down even to this day. Add to these evidences, the
testimonies of Philo and Josephus, secular writers among the
Jews, the latter specifying the particular books composing the
canon of the Old Testament, and the testimonies of writers in
the nations surrounding the Jews, Manetho, Diodorus Siculus,
Strabo, Tacitus, all admitting that Moses was the leader of the
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Jews and the founder of their laws. Even Porphyry and Julian,
the enemies of Christianity, confess the books of the Pentateuch
to be the gennine and anthentic productions of Moses.

But time would utterly fail us to enter into a specification of
the many testimonies internal, embedded in the compositions of
these books, and external, embedded in the writings, the geo-
gmphy, the customs and manners, and the antiguities of the
world ; testimonies, that the hooks of the Old and New Testa-
ments are the genuine and authentic productions of the men to
whom they are ascribed. The details would be tedious and un-
necessary. If we consider, one moment, who have been the
keepers of these books; what large bodies of men, both Jews and
Christians, and how widely distributed among the nations and
languages of men; and the stern principles of duty and godliness
which the books inculcate as necessary to life eternal, which,
from the first, have given occasion to divide men into the obe-
dient with their defences, and the difobedient with their contro-
versies, it is obvious that there must exist tenfold more evidence
of their genuineness thdn of any other books which have come
down from antiquity by their side. If any one asks how we
" kmow that Moses, John, Panl, ever lived, and wrote; we reply:
just as we know of the existence and books of Plato, Aristotle,
Demosthenes, Cicero; by uninterrupted tradition, and universal
consent If any person doubts the existence of such men
and their writings, his mind is not sound on the very subject of
hiswric truth; his is “a madness,” as Calvin roughly says,
“which ought to receive corpornl punishment,” esteeming that,
doubtless, a better correction, than wasted logic.

But there is a short method of showing that the books of the
0id Testament and of the New have the virtual verdict of those
who were eye-witnesses to the facts which they relate, and on
which rests the evidence of Divine inspiration.

The Jews, then, have the Old Testament in their keeping,
#nd are gbservant, at this day, of those festivals and ceremonies
which the book appoints, so far as they can do it in their disper-
sion. From the nature of the case, it is obvious, that they would
1ot observe the rites unless they believed the facts' which the
books state, and upon which the rites aré founded. Here, then,
we have a chain of dependence of ceremonies upon facts re-

corded in the book, which facts lie as foundation-evidences of
the inspiration of Moses, which chain carries us back necessarily
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to the very day of Moses and the generation itself who witnessed
those facts and were persnaded by them to submit to the laws
and institutions of Moses, as enjoined from the presence and
authority of God. For, if the book was not received at the time
of Moses, and by that generation of Israel in which the book
says he lived and acted, it would never have been received as
true and aunthoritative, nor its laws and ceremonies have been
submitted to. afterwards. For the book is directly published in
the name of Moses; it i1s a recital, to the nation which he had
led out of Egypt, of the wonders God had wrought by him in
their presence ; and if Moses really published it, the men of his
generation must have known it; and if they took upon them-
selves the observance of its laws and institntions — say the pass-
over — they must have witnessed the wondrous works of God
wrought by the hand of Moses in Egypt, and at their exodus
through the sea, and felt the power of those fearful tdkens of the
Almighty’s presence at Sindi and in the desert. How otherwise
than by knowledge of the facts and fear at the presence of God,
would a whole nation have received the book and submitted to
its severe laws and burdens at the dictation of Moses? But
that generntion must have received the book as true and sub-
mitted to its institutions, and handed them over with their testi-
mony and obedienee for the faith and observance of generations
to follow, in order to account for present belief and observance
of the hooks smong all the Israelites. For, without the belief
and submission of the eye-witnesses contemporary with Moses
and their tradition of the bpok and its ceremonies to the gene-
ration immediately succeeding them, it could not obtain cre-
dence in any generation following; coming to them, as it must,
devoid of the necessary antecedents of the faith and observance
of the fathers. But this belief and observance of the book, is
now in the world among all the descendants of Abraham; it was
in the days of Christ; it must, therefore, have originated back at
the only possible fountain; the Lawgiver Moses publishing it
with manifest tokens of Jehovah's presence ; and Israel receiving
it, and entering upon obedience to it, in the conviction wrought
within them by those tokens that God was with Moses of a truth-
‘We have, then, virtnally, in the tradition and observance of the
Old Testament, the testimony of eye-witnesses to the facts
recorded in it of Moses the Lawgiver. But these facts prove
that God made a revelation of himself directly to Moses; that he
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commissioned him to act as the deliverer of Israel and their law-
giver; that he sanctioned the records and laws of Moses as
dictated by his Infinite Spirit. We have the testimony of God
to his inspiring Moses in the writings of the Pentateuch.
, So, again, if we begin with the universal credence of the
chareh in the New Testament, as setting forth the history of the
word and work of Jesus, we can see that this belief must have
sprung from the conviction and testimony of the immediate
witnesses of his words -and works. For these books purport, on
the face of them, to come from men who were eye-witnesses of
Christ; or, at least, who lived and codperated with these wit-
nesses; from the apostles and their intimate companions; and
these books set' forth the outward observances of baptism and
the Lord's supper, as appointed to his followers, for a profession
of their faith in him and a commemoration of his death. Now
these books, and these observances of Christian believers, must
have been handed down from the very days of the apostles.
For, if the writings had not been received, by the first genera-
tion of converts, as genuine and authentic productions of the
aposties and persons to whom they are ascribed, and if' the rites
which they inculcate had not been observed at the beginning,
they could not have gained credence on their appearance at a
later age, in the absence of all knowledge or reception of them
among the previous converts. It is clear, therefore, that the
New Testament was received by the first generation of con-
verts, and its ordinances observed by them, in order to gain that
aredence and footing they have at this age. The next age after
the apostles could no more have taken np the books as genuine
and adopted the prescribed ordinances, independently of the
fact of their reception and observance by the genemtion preced-
ing, who must have received them from the apostles themselves,
than would the present generation receive them, if they were
published now fur the first time, 50 many centories since the
deys of Christ, with no trace of their existence or observance
in any preceding generation. Faith in these books, and ob-
servance of their ordinances, therefore, traced back on their
living line of descent to us, necessarily carry us up through
every generation to the fountain itself; to the generation who
‘heard the apostles, the eye-witnesses of Christ, to whom the
books were first committed and upon whom the ordinances were
enjoined. We have, then, in the New Testament, the testimony
20%
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of those who were eye-witnesses to the majesty and power of
Jesus at his coming; who heard the words of authority and
revelation from God that he uttered ; who saw those words con-
firmed by his mighty works, by the voice from heaven, by his
resurrection from the dead, and by the descent of the Holy
Spirit upon the apostles, after his.ascension, as he had promised.
‘We have, then, in the New Testament, the testimony of the
apostles who were eye-witnesses to the mighty works they have
recorded in it of the Saviour. And their testimony, uttered be-
fore the multitudes, at first, in the very places where must have
lived many other witnesses, with them, of these works, and
uttered extensively among their contemporaries on a long and
arduons mission; their testimony, embodied in letters to their
converts, and in histories of Christ and of their own missions,
comprising the New Testament; their testimony, we say, estab-
lishes the main facts of Christianity. And these facts show that
Christ and his apostles gave a revelation from God to men; and
that the revelation is recorded in the New Testament. For, if
Christ said and did what the apostles testify of him in the
books of the New Testament, then is it trne that he spoke the
words of God, and that, according to his promuse, the apostles,
in what they wrote of him, were guided into all truth, by the
Holy Ghost. In other words, the New Testament is a revelation
from God. :

But aside from historic testimony to the main fucts recorded
of Moses and Christ, which set forth the clear testimony of God
to their being employed by Him to give a revelation to men, the
very books of the Old Testament and the New Testament, in
their contents, set forth the testimony of God, that he is the
author, through them, of a revelation to men. For not only the
Pentateuch, but all the books of the Old Testament, were
written and held by the Jews, long before the birth of Jesus and
the rise of Christianity, and the New Testament. This fact
eannot be denied; since the whole codex of Moses, the Prophets,
and the Psalms, are, at this day, in the keeping of the Jews, as
well as the Christians. What, then, shall we say of the prophe-
cies recorded in the Old Testament? The very contents of the
Old Testament show that the Infinite Spirit, who sees the end
from the beginning in his kingdom, who plans, indeed, every
scheme and design of his providence as it extends over the
world and its ages, has sketched down, in the Old Testament,
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by different prophets, employed at great intervals of time, and
with the filling up of continually new and unexpected particu-
lars, a plan of grace for man to be effected by the coming of a
futere Deliverer and Saviour of the race. For, look at the con-
tents of the predictions on this one main point, lying at the
foundatiowr of Christianity, apart from all the minor prophecies
recorded of the coming fates of Israel and surrounding nations.
The first prediction follows immediately the record of the sin
and fall of Adam and Eve, the head of our race: “ The seed of
the woman shall bruise the serpent’s head.” Next, the promise
is recorded as made to Abraham, that this child, to extend salva-
tion to the world, shall arise from his seed. On this promise
and expectation are the children of Abrabam, when Moses
gives them Jaws and rites, separated from the nations, and bid
to expect on their land this coming deliverer. The description,
gs filled np by different prophets in succession, assigns to him
his origin of the tribe of Judah; he is to be of the lineage
of David; he is to be born of a virgin and in the town of Beth-
lehem ; he is to preach the Gospel and perform miracles; he is
o be betrayed for thirty pieces of silver; to be pierced; to be
numbered with trapsgressors and the yich in his death; to be
cut off, at a certain definite period in the Jewish history, after
the restoration from Babylon; and, with all these minute and
numerous particulars, the description combines in it two char-
acters, so opposite and extraordinary, as to baffle the compre-
hension of the prophets themselves when writing, and as to
fumish occasion of stumbling to many in lsrael on the day of
his coming. He was to be the babe; the man; the man of
sorrows, despised and rejected of men; and yet to be the
Wonderful Counsellor ; the Mighty God; to hold the supreme
government of the world vpon his shoulders; to die for the sins
of men; to justify many; to gather the Gentiles and all nations
to his standard. Now all this minute foresketching of the
Messioh predicted to come, is written down in the separate
books of Moses and the prophets; all which were received by
the whole uation of the. Jews. as authentic records of the
writers to whom they are attributed; written at different times
in the Jewish history, from the days of Moses to Malachi, a
Period of at least ten centuries; given out by the writers, pro-
fessedly, ns predictions from the mouth of the Lord; all in
existence, surely, before the birth of Jesus.
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Open now the New Testament, and read in it the history of
Jesus, from his extraordinary conception and birth to his resur-
rection and ascension, and to the. demonstration of his exaltation
to the throne of God, by the descent of the Holy Ghost on his
apostles; and say, whether the minute foresketching of so
many, so varied, so minute, so definite events in relation to a
" single person yet to come, could have all been so exactly ful-
filled in Jesus, nnless the sketch was furnished to the snccessive
writers by that Omniscient Spirit who casts the mighty plan of
Providence and who foresaw, from the beginning of our race, an
elected Messiah and Saviour, whom he was to raise up to us in
the person of Jesus. The exact coincidence between the
prophetic sketch of Messiah in the Old Testament, and the
historic sketch of Jesus in the New Testament, admits of no
other solution than design on the part of God. There is no
room for the coincidence of mere fortuity and chance; no room
for mere conjecture and human forecast ; the events, concenter-
ing on a single individual, are too minute in time, too clear and
minute in the particulars, too opposite in character, too super-
natural to admit it; no room for human conspiracy to get up &
fraud to impose on mankind; for the prophetic writers of the
Old Testament wrote at intervals of centuries; they never could
have come together to agree upon their full picture of Messiah,
and to assign to each his part of the story. The apostles conld
not have originated the story of Jesus in the New Testament,
for the life of Jesus, most of it, was a public one, witnessed by
Jews and Romans, as well as apostles, and admitted as a renlity
by all these classes before the books of the New Testament
were written; for these books when published, as their contents
show, profess to record a story already well known.

The Old Testament sketch of Messiah,and the New Testament
story of Jesus, stand, therefore, completely independent and
séparate, in the time of their origin; and, viewed in their order
and union, bespeak a higher source than human invention and
fraud. We hear, a8 it were, one Spirit, back of all the'sepamle
prophets, giving out, throngh them, in successive ages, a fuller
and clearer revelation of the person, chamcter, and work of
the Messiah; and thus, with his Omniscient voice, giving wit-
ness to Jesus, and pointing him out to every nation, and in
all ages to come, as the Christ; the anointed Saviour and Ruler
of mankind; the only name given under heaven whereby we
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can be saved. “ The spirit of prophecy is testimony to Jesus.”
Thus does the Old Testament and the New Testament fumish
separate and independent testimonies of revelation from God;
and, in their union, hold up, with the voice of prophecy, the
sacred name of Jesus Christ, as the Saviour provided in the
etemal plan of God, from the foundation of the world, to effect
an eternal covenant of reconciliation betwcen God nand sinners
of our race. Thus in all ages to ceme, the faith of Jesus, the
Christ, standeth sure, on the prophets, and the apostles; on the
Old Testament, and the New Testament; persons and writings,
to which God has affixed the seal of his inspiration by miracles
of Divine power and knowledge.

Now, in this long train of examination into the facts which
lie at the basis of a true doctrine of Divine inspiration, we are
brought to the conclusion that, in the records of the Old and New
Testaments, we have an authentic account of a revelation from
God, given to men by Moses and the prophets and by Christ
and the apostl es. Say what you will, then, of the records them-
selves, they are at least genuine and authentic accounts of cer-
tain persons who were inspired of God to give a revelation to
men. Now, to learn what is true in respect to Divine inspiration,
13 1o its pature, a8 to the extent to which it pervades these writ-
ings, as to its continuance in the world, we must take the testi-
mony of some one or more of those persons whom we know to
bave been directly employed of God to speak in his name in
giving out revelation o men. We go, thus, to authoritative
statements on the subject of inspiration; we go to infallible
examples of it; and, if we can understand these, we shall gather,
% far a8 we understand them, the true doctrine of inspiration ;
the doctrine which, being taught from a perfect and infallible
source, must be true.

We come, then, to the statements and examples presented in
the Seriptores of Divine inspiration; and inquire, more particu-
larly, what do they teach us to be true? .

They teach us, at least, the following things, as the limits of
extraordinary and suthoritative inspiration of the Spirit:

1. That Divine inspiration was imparted, by the Spirit of God,
in order to give & revelation of God to man. Whatever the deep
things of God, the thoughts, the purposes, the feelings, which
are hid in their infinitude in his own being, whica are slowly
developing to the view of his creatures in his works of creation
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and common providence, were thus taken out of their conceal-
ment and shown to men, an amoxedvyp. Some portion of his
purposes concerning his providence and goverament over men;
some precepts of his will, some promises and threatenings,
expressive of his inward feelings and determinations; above all,
some things pertaining to a plan of redeeming, from sin and con-
demnation, a people to himself, by the completed revelation
made in his only begotten Son; were thus freely given out, par-
cel after parcel, unto prophet succeeding prophet, ta publish to
their fellow-men, until they received and declared the whole
counsel of God pertaining to men in this life, the finished reve-
lation of his fulness in Christ Jesus. Prophets, thus, without
being tanght their messages by education and their own facul-
ties, not receiving them from man, have received them by imme-
diate revelation from God. Thus does the Infinite Spirit bring
forth the deep things of God from their eternal concealment in
his Being, and show them unto us, freely, for our good; and
God becomes manifest in that eternal life which was in posses-
sion of the Father, and is bronght down by his Son, Christ
Jesus.

2. Divine inspiration, in communicating the things of God to the
prophets, has employed sundry ways of approaching their minds.

By an outward miracle of power he has addressed himself to
the organs of perception, sight or hearing; singly, or both united.
Thas, the flame in the bush, seen of Moses in Midian, and the
voice that came forth from it, appointing him his mission, talking
with bim, and giving some portion of his plans concerning en-
slaved Israel. The pillar of cloud at the door of the tabernacle,
and the voice of the Lord speaking before the congregation of
Israel, expressing his purpose to come to Moses, not as to a
prophet, in the congregation in a vision or dream, but to speak
mounth to mouth, apparently, and grant him to behold the simili-
tude of the Lord. From the visible cloud and light of the She-
chinah, whence were uttered distinct oracles to Moses and the
sacred servants of the Lord.

By dreams and mental visions he has made, when the senses
were locked up in inaction, inward impressions of visible objects
or audible sounds, which represented, by clear emblems or by
afler interpretation of obscure emblems or by distinct words
accompanying them, some revelations of his mind concerning
the individual or others around him,
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By direct communication to the inward thoughts, or invigora-
tion of the faculties of the prophet, when a gift came upon him;
by inward and clear conviction, to speak, before others, a * word
of wisdom” o & “word of knowledge" imparted from God, or to
write to others an epistle of Divine instruction from the Lord;
to write Divine songs for public celebration of the Divine praise ;
to write prophetic burdens to be read to the congregation; to
write the history of the acts of the Lord and of his servants.

3. Divine inspiration, the supernatural communication of the
revelation of the Divine mind and will from the Juvisihle Spirit
of God, was closed, with the full recvclation of Christ, in person
and throngh his apostles. The whole system of the Gospel was
folly uttered, when, having finished his work on earth and sent
down the Comforter to the apostles to gnide them to the close
of their mission, Christ took them to himself in heaven, leaving
their word of testimony and his Spint, with the church below,
for faith ; henceforth expecting on his throne until the end shall
come for him to deliver the whole kingdom of the redeemed
uzto the Father, and make his persistent foes his footstool. The
Spirit, without further extraordinary inspiration, employs the
records of the imparted, revelation, as the secondary and estab-
lished means of applying the truth of God to the minds and
hearts of men. In his ordinary works of conviction, humbling,
eflectnml caBing, spiritual illnnination, and sanctification, no
more prophets, no more apostles, were to be sent forth to the
church -with new revelations, but pnstors and teachers, and their
believimg congregations, were to seck the knowledge and will
and love of God from the teachings of the ever present Spirit
received from this word.

With these views of the general nature of inspiration in the
living and acting prophets, we come now to the question of the
book, which has come down to us from those ages, and which
has been received, from their hands, by the church, as a book of
Divine inspiration. Are these books of the received canon,
which have been, from the days of the apostles, received by the
universal church as from God and anthoritative, books of Divine
inspiration? At this point, Christian teachers somewhat differ
in their answers, who, nevertheless, unite in the proposition that
they are all sanctioned of God as the books he has caused to be
prepared in his wisdom and through his inspiration. But how
is inspiration, as the supernatural and extraordinary work of God,
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concerned in the production of the books? How is the writing
breathed from God?

One class of Christian teachers reply, we care not fgr the wri-
ters, whether they received internal inspiration in one thing or an-
other; in one degree or another; willingly or against their wills;
the writings themselves are inspired. But how is a writing
breathed forth from God? It will not be pretended that it fell
on the paper without a pen, or from the pen without 2 human
hand to guide it, or from a human hand without a mind to guide
that, or from a mind led to words in all cases without any guid-
ance of thonght. But this leads us to the writer; whence, then,
has he the thoughts and the significant terms to express them,
if the writing that flows from him, is inspired of God? Now,
that some revelations recorded by the prophets, came to them by
the words themselves, first presented or bronght before them,
we have their testimony ; as, in the words of the law written in
presence of Moses by the finger of God upon stone, the writing
traced on the wall of the king of Babylon, and the words which
came to the prophets from some speaker before them, beheld in
vision. Others, as in prophetic oracles, may haveé been from
inward suggestion of words. But can the same be affirmed of
all the writings contained in the sacred books? Can it be, of
the Gospel history given by Luke, who professedly wrote as one
already well acquainted and assured of the facts he narrates; or
of Matthew, who writes in respect to what he had seen and
heard, in his attendance on the ministry of Jesus, in the charac-
ter, at once, of ap eye-witness placed beyond self-deception, and
of a long tried and faithful apostle, exalted beyond suspicion of
frand? The prophets, too, wrote, usnally, their descriptions of
the visions they saw and the words spoken to them in vision,
not at the very time of the vision, but afierwards; as appears
from their use of the past tense in their narration; the style of
an after history: I John was in such a place; pn such & day I
was in the Spirit, I keard a great voice, I turned, I saw, I fell
down, he lifted me up, and said; and so through the whole nar-
rative of the Apocalypse, except at the preface and the conclu-
sion. This appears, too, from the fact that, when they saw the
word of the Lord in vision, the voice sometimes commanded
them to write the message in a book; consequently, afier the
completion of the vision. Thus, in the opening vision of the
Apocalypse, the voice from the supernmx}ml glory which held
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him in vision, appointed him to write the whole in & book after-
wands. The voice said : “ What thou seest, write in a book, and
send to the seven churches of Asia.”

The same is true of all the historical books of the Old Testa-
ment, as well as the books of the prophets, that the writers inter-
weave the narrative of the particular revelations given to them
from God, into a continuous history of the events which took
place in the pation at the time, so that the books must have
been written at a date subsequent to the events and subsequent
to receiving the revelations. 'The prophets may, indeed, in some
instances, have seated themselves to write, at the very time the
8pirit was about to give them a message, and have written the
whole from the words " Thus saith the Lord,” to the close, as
the Spint dictated; and have spoken the message to Israei
afterwards from the manuscripts. But who can suppose this
was the method in every case? The word of the Lord, which
came to them at different times, met them often, as did the gift
of prophecy in the churches in the days of the apostles, in places,
or before assemblies, where it is preposterous to suppouse that
they had with them their writing materials, and wrote before
they spoke ; as Moses, at the burning bush; in the presence of
Pharaoh; Moses, in presence of the congregution of Israel, com-
manded of the Lord to speak unto them; Ismiah, in the temple
and before the people. 1t is clear, therefore, that, whether any
messages were written down at the time or not, the whole col-
lected book of these writers was written afterwwurds. And, if
you ask how it was, all we can say, is, that the utterances which
they gave in speech, when a gift of seeing or prophesying was
upon them, they could afterwards record from manuscript, if they
had written it at the very time, or if mot, they could record it
correctly and wisely from memory, by the help of the same
Spirit, if needs be. Just as the words which dropped from the
living lips of Christ and were never written by him, could be
wrlten, years nfterwards, by the apostles who heard them, with
accaracy and withh wisdom, by the help of the self-same Infinite
Spinit who spake in Christ We say, accuracy, such as will
convey the moral meaning of the original, without error; and
wisdom, such as will take those particulars, from the mass of
Christ's works and instructions, and set them forth in such order
and style as appeared to the apostles, from the position of their
own experience and years of preaching, good to beget a true and
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living faith in the Saviour, and promote his cause of salvation in
the world ; and not merely o, but such particulars in such order
and style as seemed good to the Holy Ghost, also, who moved
within them, to secure, and preserve for faith and salvation, in
all the coming ages.

But, agnin, if we place the writers, in the position of mere
amanuenses, copying words, one by one, what shall we affirm of
their personal veracity, or of their voluntary testimony? Take an
example: Supposge John with his pen writing mere words, dictated
to him. Thus: “I—turned —to see.” Here he is made to assert
a proposition respecting himself, which is not true unless it took
place before he wroté the sentence; and if it did, he knows it
from memory. But if the vision did take place before, it was a
supernatural communication from God, no less that he wrote it
down aflerwards as a thing known to memory. Where, too, on
this theory of mere verbal dictation of the writings, is the volun-
tary testimony of the writer to the matters he records? The
witness is not supposed to comprehend any giver proposition,
until the words compusing it are given ; and then he has written
them down, already, by dictation; and, on this view, it is not
his testimony at ell; it is the testimony solely of the Spirit.
For example: John writes thus, near the close of his Gospel,
respecting himself: “ Then went in, also, that other disciple
which came first to the sepulchre, and he saw, and believed ”
(20: 8). He writes this down as a fact, not from memory, as an
eye-witness, but from mere dictation of words. But was not
John chosen of Jesus to be an attendant, in order that he might
hand over his personal {estimony, as an eye-witness, to other
men and times? His testimony, therefore, must spring from the
things and facts which he has witnessed, as things retained or
revived in clear memory, and from the will to communicate these
things to others, on his own veracity and authority; knowing, no
doubt, that his testimony carried with it, also, the veracity and
authority of the Holy Ghost.

‘What said Christ to the twelve? “ Ye are my witnesses.
Ye shall receive power after that the Holy Ghost is come upon
you” (Acts 1: 8). “When the Comforter is come from the
Father, he shall testify of me” (John 15: 26). “ He will bring
all things to remembrance. He will gnide you into all truth. -
He shall glorify me. He shall receive of mine and show it unto
you. He will show you things to come” (John 16: 14, 13). “ And



1885.) Tvus Doctrine of Divine Baspiration. 243

ye also shall bear witness, because ye have been with me from
the beginning” (16: 27). - Thus their character as witnesses was
pot to be destroyed by the descent of the Holy Ghost, instmect-
ing themn more fully and deeply into the things of Christ and
God, by his quickening their memories, by his guiding them into
‘truth, by his revelation to them of still fature events in his
kingdom They were still the witnesses of Jesus and his
resurrection. And ss witneases, they must, though receiving
these forms of sapematural imspiration, bave been volumtary in
giving testimony from the point of their own experience and in
their own language, as in their living ministry ; so when, before
the close of life, they wrote the histories which they were to
leave as legncies to the church for after ages.

We might still -further observe, that, in those passages in
which the inspired writers speak of.their compositions as the
word of God, they refer to the thought or sense of -the writings,
and not to the words specifieally, in distinction from all other
words which might express the sense.

One proof is here. The words spoken from the Lord in
vision to the prophets, or in the person of Christ to the apostles,
were specific and determinate, and admit of no change after-
wards. Each, being uttered and past, is-the verbum wrevacabile.
Now, whea the prophets and apostles profess to.give the speech
afterwards, with the preface: “ The Lord spake these wo
“Jesus spake and said,” or some other equivalent formuls, do
they profess to give out the specific words used on the occasion,
or to give omt the meaning and thought chiefly, using the same
essential propositions? If they profess to give the same sense,
and not the same words precisely, no more, no less, they use
the formula in its common usage and aceeptation; and all is
well. But if they profess to give the same words exactly, how
cae we defend their veracity, when two or more of their records,
given of the same speech, are found to agree, not in the specific
words used or the precise arrangement, but in the sense only ?
Compare Exodus with Deuteronomy, and the four Gospels with
one another.

So the passage, sometimes pressed into the service of the
mere verbalists: “ Which things we speak, not in the words
which men’s wisdom teacheth, but which the Holy Ghost teach-
eth, comparing spiritual things with spiritual.” The apostle had
reference to the method he adopted in teaching the spiritual
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knowledge that was freely given to him; that, in setting forth
these subjects, he resorted, not to the flowery and omate style
of the sophists, which enticed the men of this world with the
appearance and show of wisdom rather than the reality, but in
the simple and grave style of one speaking in behalf of the In-
finite Spirit, on realities of endiess importance to the souls of
men ; “ comparing spiritual things with spiritual ;” dwelling on
the sncred themes of revelation in their comparison one with
another; as a sgystem of spiritual things, agreeing one with
another; the earliest with the latest; the types and prophecies
with their acoomplishments; the Redeemer and his work, with
the law of God ; thre duties prescribed, with the dootrines ; and
all, evincing one plan of wisdom and love, hidden in the commsel
of God, and ordeined, before the world, unto the final glory of
‘his name in the everlasting glory of his people. The apostles,
therefore, asserted that, in setting forth these things, e differed
from the sophists, not in his general vocabulary of words surely,
for both resorted to the same langnage ; but in his grave, simple
and emergetic manner of setting forth the things of God; the
manner and style impressed upon him and all the sacred writers
by the sacred teachings of the Spirit.

These facts we have alleged at this length as proofs, not that
the Seriptural writings did not proceed from the sapernatnral
inspiration of God, as their founntain and guide, but that the
‘mspiration which guided the prophet at the time he was writing,
was not in the mode of dictating each single word only, one
after another, without the use of the uaderstandimg, memory,
feeling, vocabulary, style of the prophet himself ; that it gave at
once the testimony of the spirit and the testimony of the writer
to the things written.

Our next affirmation respecting Divine inspiration, relates to
the Soriptural writings; that the whole of the canofrical books
are sanctioned as of Divine awthority, being prepared under the
superintending gwsdance of the Holy Spirit, who gave his revela-
tions to the prophets.

We choose to say, superintending guidance of the Spinit
over the writers; for this secures to the whole book whatever
of supernntural aid is neceasary, and wherever it is necessary,
and in whatever form; and covers over the whole book with the
Divine sanction, so that we need never lovk back to the writer,
at any other time or in any other act, than at the very time and
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in the very act of making the protograph; and are to consider
the whole as then fixed and secured, under the approbation and
anthority of God. And this is all that is necessary to the
Divine authority of the book; that it was all written by what-
ever of the suggesting, the impressing, the invigorating form of
inspiration which the superintending Spirit of inspiration saw
necessary to his porpose to use; so that, imperfections in
character or whatever eise objectionable may come before us in
the prophets, at other times and on other ocoasions, in this
work, at Jeast, God secured the record of his own wisdom and
suthority to be written; as much se as if the book had dropped
to ns from. the skies. This is all that can be proved in our
reasonings from the known facts; and with far greater evidence.
And our conolusions are cumbered, if we attempt to bring into
them more. .

Now far the inspiration of the whole book, we have three
fasts in testimany.

The first is, that God raised up the prophets in order to use
his express anthority and grace over men in executing a work
of redemption ; and this work he testified be was to pursne on
earth till the second and final coming of Christ. “God,” says
Calvin, “ did. not make a vain ostentation of bimself in these
ages, and then retire from the scene.” He gathered souls to his
mame and praise. lis Spirit and his words were never to
depart from the congregation of the faithful on earth. The
patrinrehal revelations were given to nourish faith. Moses,
Samuel, the prophets, Christ, and the apastes, all executed 8
living ministry to the church and the people,jn order, in their
day and time, to bring souls to the Lord. This work of redemp-
tion in onr world, began not with men, or their own contrivences,
or the temchimgs of nature, but with the Lord himself, by the
supemnatoral teachings of his own Infinite Spirit This super-
natural teaching of God must still carry forward the werk, if the
work still continues. But the prophets all passed away on the
death of the aposties. They speak to men no more with the
living vaice. Bat, on their long course of preaching, they left
their writings in the erk of the testimony set up at God's cowm-
mangd in the typical and outward tabernacle, and in the hands
and care of the living church of Christ, as a sacred deposit for
all people in all ages. What, then, remains as the authoritative
word of the Unseen and Infinite, by which, in these latter ages,

21
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he calls men to repentance and faith in Christ Jesas, and by
which he nourishes his children to eternal life, but this book
descended to us from the hands of the prophets? If we have
traditions, what more can they serve for redemption then to
hand down these writings, pure and intact? They can add
nothing to the sacred authority of the treasure. They can de-
tract nothing from it. The Bible, then, alone remains as the
source of the supernatural teaching of the Spirit, as the voice of
God to call men to repentance and faith in these latter ages;
and the presumption is, that the whole book came forth to us,
" from those scenes, on the anthority of God, as the book he, by
his own Spirit, caused to be published to mankind on his high
authority.

But again. There is testimony from the writers of the Bible,
that they were commanded to write and hand over the oracles
of God for the faith and obedience of mankind in all the follow-
ing ages. Moses, the first writer, testifies that he not only was
appointed of God to act as the legislator and magistrate of
Israel, and was supematurally gnided by direct word from the
Lord in all his measures, but that he was commeanded to record
the messages as providential dealings of God with that people
in his day, to place the writings before the Lord and the people
in an ark expressly to be pat for that purpose in the most holy
apartment of the tabernacle. And the Lord smid to him, in the
ark thou shalt put the testimony that I shall give thee.

This ark, containing the protographs, was to be nnder the
sacred keeping of the Levites, and to be read by them to all the
people; and a law was made by Moses, anticipatory of the
time of the kings, that a copy also shonld be kept in the royal
archives. The ark was designed to receive, not the writings of
Moses only, bat such after records as might be prepared by the
servants of God under his superintending emthority. Bo Joshus,
immediate successor to Moses, having care of the ark, com-
mitted to it & record of the oracles and providential dealings of
God in his day. Samuel, the prophet, it is testified (1 Sam. 10:
23), told the people the manner of the kingdom, in & speech
from the Lord at Mizpah; * and,” of course, afterwards, “ wrote
it in & book snd leid it up before the Lord;” — meaning
the ark in the holiest presence. So we find, in some other books
left of the prophets, that the Lord gave them express order to
write a partionlar vision or oracle in a bosk, as Isaiah 30: 8;
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Jeremiah 30: 2; Daniel 12: 4; Nahum 1: 1; Habakkuk 2: 2;
Ezekiel 43: 11.

There can be no doubt, therefore, that a series of writings
were 1o be gathered, under the plan of God, in the ark of the
covenant; as a book begun and to be extended according to the
direction of his authority and wisdom. It were reasonable,
therefore, to infer from these facts, that whatever writings were
snbseguently incorporated with the original books of Moses into
the collected book of the sanctuary, under the eare of the Le-
vites, they had the sanction and authority of God as writings
subservient to the design of his immediate revelations. The
clear evidence that he began a revelation, and made provision
for extending it in written records, and bade successive prophets
and servants add to it, is presumptive proof, that whatever to
his wisdom seemed best to incorporate into the book, was in-
corporated into it, uatil the close; and that, when the book was
finished, it was the boak, precisely, in all its conteats, which, by
his direct interpositions .or his superintending care, he chose to
sanction 28 his word to men, and employ for the ealling, cor-
rection and .imstruction of the children of redemption. The
inference is the same, whatever the form of the books; or to
whatever other sources they may refer for their contents, than
immediate revelations. Thus, the histories proceed, in their
ecntents, upen the recital of the dealings of God over Jarael, in
bis commoa providence as well aa special revelations and grace.
The books of the prophets interweave into them both subjects.
These books, too, refer 10 other books, at the time well known,
as secular testimobies cosroborating their siatements.! And if
any of these books, sppealed to as aunthority, were inspired
ones, not identified with any now extant in the Old Testament,
all we are aunthorized to conclude from their absence from the
collected and inspired canom, is, that it seemed best to Divine
wisdom not to gather them to the sanctuary record; as we find
to be true of the inspired words that fell from the lips of Christ,
that only such, out of the voluminous mass, were recorded by
apostles, as scemed wise for the perpetuation of the faith

1 As in Numbers 21: 14, the book of the wars of the Lord; Joshus 10. 18,
2 Sam. 1: 18, the book of Jasher; 1 Kinga 11: 41, book of the acts of Solomon;
1 Chron. 9: 1, book of the kings; 29: 29, book of Samucl the seer: 2 Chron. 9:
29, the acts of Solomon in the book of Nuthan ; 12: 15, acts of Rehoboam in the
book of Shemaialy; 20: 34, the acts of Jehoshaphat in the book of Jehu.
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and the salvation of men. The book of Job and the book of
Proverbs are records of human thought, human maxims and
human devotions, which, whether gathered from human expe-
rience, as the experience alone of sanctified men, or men super-
naturally inspired, or as the experience of the common life of
men, also, it seemed wise to God to incorporate into the book of
moral and religious instrnction, which he designed to prepare
for the welfare of such as would be taught of im and made
wise nnto salvation.

3. We noted that the testimony of inspired men is given to
the fact itself, that these very writings are breathed forth to us
from God; and are clothed with the authority of his inspiration.
Jesus Christ and his apostles were conversant with the Jewishk
Scriptures, as extant in their day; and to the whole volume
they gave the title of the Scriptures; and in their appesls and
reasonings, they quoted, indifferently, flom any part a pessage
apt to their purpose, as invested with Divine authority, and de-
eisive. The formula with which they often introduced a quote-
tion, was expressive of the same fact, that the volome was
regarded by them as the word of God; snch as these: “ The
Holy Ghost saith” (Heb. 3: 7); “ Well saith the Holy Ghost by
Esains the prophet” (Acts 28: 25). Paul, the apostle, in his letter
to Timothy, speaking of the religious instruction with which
Timothy had been favored in having known from his childhood
the Holy Scriptures, “ which were able to make wise unto sal-
vation throngh faith in Christ Jesus,” adds this testimony con-
cerning the Sacred Book, which,~—as the New Testament was
not written, and was not in the possession of Timothy, certainly,
in his childhood, — must refer to the Old Testament: “ All
8cripture is given by inspiration of God, and is profitable for
doctrine, for reproof, for correction, for instruction in righteous-
ness, that the man of God may be perfect, thoroughly farnished
unto all good works.” This is said of the whole collected
writing : “ maca ypagpy deémrevaros” The whole, collectively, or
each, distributively, is breathed from God. We will add only,
that this decisive testimony from men employed of God to give
a revelation, expresses no more than the common belief of the
whole Jewish church in their day; as appears from the testi-
monies of Philo and Josephus, Jewish secular writers of that
age; and from the hereditary and united belief of every rem-
nant and portion of that people, in their present wide dispersion
among the nations.
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We have, too, from the men whom we know to have heea
inspired of God, testimony in respect to the inspiration of the
particolar writings of the New Testament. We have, first of all,
the testimony of Jesus Christ, that he appointed his apostles to
be his witnesses and to proclaim his Gospel in all the world, to
every creature. Amd, in his Jast interview with them before his
erncifixion, be promised them another helper. in his human
sbsence, in the Spirit of truth, who would be sent to them from
the Father and from himself, to assist them, and to work with
them, on all their mission ; in their preaching, in their defences
before human opinioa and humen tribunals, and in all the
writings they should leave in the bosom of the church for the
vse of after ages. Aund that they were to prolong their testimony
in the form of writings, appears from the intercessory prayer
with whiech he closed the interview; in which he repre-
sents all who shall ever be gathered unto him as the body who
shall believe on him through their word and testimony. The
record of their testimony, thus prepared by the mid of the
Bpirit of truth, and left in the world after their decease was,
therefore, @0 be the permanent means of calling men, in the
after ages, to the obedience of the faith in Christ.

If any writings were left, in the care and keeping of the
Christian church, by the apostles themselves, or, with their ap-
proval, by any intimate companions in their missions and par-
takers of their gifis, those writings remain as the word of Divine
instructions and authority for buildisg up the kingdom of God
and Christ among men, in all ages, until the number of the
redeemed is completed, and Christ shall come to take them to
glory. Wae are to presume, at least, from this promise of Christ,
that the New Testament, which cousists of the histories and
opistles written by the apostles, and the histories of Mark and
Luke, who were prophets and intimate companions of the
apostles, the genuineness of which as proceeding from those -
persons, cannot be justly questioned, — that the New Tes-
tament is a book proceeding from Divine inspiration and
invested with the full and infallible authority of the word of
God.

But there is direct testimony to the inspiration of several of
the writings which have been left by them and gathered into
the New Testament. The epistles of Paul, nearly ali of them,
commence with the pro-signature and seal of Divine authority,
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in the formal salatation: Pasl, an apostle of Jesus Christ, by the
will of God to the church — the saints — the called, etc.; if we
except the Epistle to the Hebrews, which is without salutation,
and one or two epistles, which unite the name of Timothy, or
Silvanus and Timothy, with his own, in the salutation. In almost
every epistle, he speaks to the church with the authority of
Divine command in particular precepts. In 1 Cor. 2: 12, 18, he
claims to have received the Spirit of God in his apostleship, and
to speak, not in the words which man’s wisdom teacheth, but
which the Holy Ghost teacheth; and, speaking aferwards of
things in the epistle he was writing, he says (14: 37): “If any
man think himself a prophet or spiritual, let him acknowledge
that the things that I write unto yon, are the commandments of
the Lord.” In 2 Cor. 10: 8—11, he speaks of the autherity which
the Lord had given him and the fear that had fallen on the Cor-
inthians from his former letter, and closes by saying: “I write
these things being absent; lest being present I should use sharp-
ness, according to the power which the Lord hath given me for
edification and not for destruction.” 1 Thess. 5: 27, he closes
the epistle: “I charge you by the Lord that this epistle be read
unto all the holy brethren.” 2 Thess. 3: 14: “ If any man obey
not our word by this epistle, note that man,” etc. 1 Thess 4: 8,
he writes, respecting the precepts he was giving: “ He that
despiseth not man,” — myself, the writer, considered merely. as
man, giving out my own instruotions — “ but God who hath also
given unto us his Holy Spint.”

To the letters of Paul, the Apostle Peter (2 Pet. 3: 15, 16)
gives a testimony, to establish the fact of their imspiration.
Writing & universal epistle to all the churches, he says: “ Even
as our beloved Paul also, accerding to the wisdom given unto
you; as also in all his epistles, speaking in them of these things,
which the unlearned and the unstable wrest, as they do also the
other Scriptures, unto their own destruction.” Peter, also, speak-
ing of his former epistle and of the one he was then writing, claioms,
for himself and other apostles, in all their instructions, the same
authority which belonged to the holy prophets of the Old Testa-
ment, in these words: “ That ye may be mindful of the words
which were spoken before by the holy prophets, asd of the com-
mandments of us, the apostles of the Lord and Saviour.” In
respect to the Apocalypse, the very structure of it shows that it
was a revelation from God, imparted by visions and by the die-
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tations of a supernatural voice;.and it is hut e fulfilment, more
clearly than in the case of any other apostle, of the promise of
Christ, that the Paraclete, on his mission, should “show them
things to come.”

God, then, by imparting extraordinary inspiration to the living
prophets, during a limited period, for the express purpose of
calling men to salvation in all ages; by adopting means, at the
first, to secure from them a record of his revelations for the use
of after ages ; and by the express testimony of the prophets who
closed the records of the New Testament, has given a clear and
cumnlative testimony, before the world, that the whole collected
book of the Old and New Testament, has proceeded from his
inspiration, and that it speaks to us infallibly his mind and will

Shall we not, with snch evidence before us, come to the word
to hear and understand, to believe and obey? Shall we seek to
find blurs and blemishes on the book that God edits? Shall we
presume to point out errors in the statements which he brings
forourd? The book has the warrant of the Infinite Spirit of
truth, that it will never deceive one on the great sabjects upon
which it treats. And that is enough for unwavering faith.

What if it does not treat distinctly of astronomy, geography,
natural history, snd the sciences; and leaves these subjects
to the keeping of mes, and alludes to them, when necessary,
in the common language of the times; is anything mors
than this necessary in order to verify the main topics which
are brought forward relating to our moral and religious duty, and
our salvation? To break in upon the common apprehensions of
the mass of men, with abstract treatises on the natural aciences;
how little would that suhserve the great moral ends of the re-
proof, instruction and correction of mankind in the duties of
righteonsness. How much, rather, would it serve to perplex
common minds with subjects to them of little practical utility,
aud to sink, comparatively, in the scale of importance, the far
weightier matters of the law of God and the Gospel of his
grace? :

What if, in minute circamstances, in which the historic part
80 much abounds, we may not always see the precise mode in
which to reconcile all the minute particulars, with one another,
or, with other known facts and truths; shall we not seek for
some possible mode of reconcilintion, or admit that there is a
possible one, whether we attain it or not, mther than charge on
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those men, who were witnesseg of the facts, @ misunderstanding
of what was seen, and heard, and handled, and felt familiarly by
them in their lives; or, what is more, charge on the omniscient
Spirit of God, who stands sponsor for the truth, an inability to
bring all things to their remembrance ?

Now, in those centuries in which God was giving out super-
natural revelations of his mind and will by prophets in Iarael,
and, by his spiritual teachings, prepering the way for the full
and completed word of his grace, in the Gospel, by means of
which all nations were to be discipled in after ages; it is
obvious, that the life of the creation was still upheld by him in
all lands; that his common providence was over sali, attesting
his care; that the inspirations of his Spirit, in the natural gifis
of wisdom and genmius, which often adom the natural man
under the teachings of revelation, were breathed into those
philosophers, orators, poets, whose books have come down to us,
ay the highest models of human eloquence and ert There
was the inspiration of nature snd these its books, prepared, as
it were, to show the helplessness of the highest haman wisdom
to emancipate men from the bondage of sin and idolatry; a
wisdom, which, in all its efforts in those ages, left the world still
in its idolatrous estrangement from God and uader the dominion
of sin and ignorance. But the word of grace,— prepered in
those same ages, in the spiritaal school of Jehovah set up on
the retived hilis of Cansan, by his supematural revelations
through the prophets and his Son Jesus Christ,— being the
word of his own immedinte revelation and grace, has gone forth
to the nations on the mission of discipling the world in the
school of Christ ; and, leaving behind all other books and efforts
of man as frnitless to the spiritual redemption of the race, has
proved itself, in its history, to this day,—in abidisg in its un-
shaken stability through every storm and tempest of opposition ;
in pulling down in the nations these strongholds and system-
atized schemes of error, behind which sin and idolatry entrench
themselves; in casting down in the heart of individuals the vain
maginations of human pride, which there exalt themselves
against God, and bringing every thought and purpose into sweet
captivity to the obedience of Christ, to be indeed of Divine
erigin ; the power of God, and the wisdom of God, unto the
salvation of every true believer.

If, therefore, you inguire in what sense the Bible is breathed
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forth from God, the trne answer is, the whole book was pre-
pared by his direction, in subservience to a scheme of redemp-
tion through Christ, which bad been planned in his eternal
wisdom; by men, to whom he gave direot revelatiens or im-
parted necessary wisdom and knowledge to guide them in their
writings ; and that, consequently, the whole book has endersed
upon it his name and authority. While all other books are the
books of mem, this is the book of God. While others are linble
10 err respecting truth or dnty, this is infallible. While others
are sabject t0 our conscientious judgments, even in the de-
cisions they pronousce, this binds the comscience as the eternal
rule of judgment, and our only inquiry is, what are its decisions?
What if God, in his wisdom, saw fit to incorporate in the book
not merely supematural revelations of his own mind and will,
but also such materials as were farnished from the existing
works of ereation; from the history of the human race; from the
history of his people aad snmounding nations ; from the epithala-
miom of buman love; from the maxims asd proverbs of bhuman
wisdom ; from the many-sided views taken by man of the afairs
of this life or of his particular providences towards individuals ;
from the acts of grateful praise and testimony arising from the
hearts of his servants as they meditate on his glories and his
wondrous works ; from the sentiments of truth or error, inscribed
on heathen altars or found in heathen writers and poets? What
if he embodies im his book these materinis from the side of
hamaa life, as well as the direct oraeles of revelation, imparted
from his own mouth to prophets, and uttered from the mouth of
bis living oracle and word in the flesh, bis Son, Jesus Christ;
oracles whieh define the system of Divine truth and grace im-
parted to men for salvation? Cannot the other materials of the
book be used for the instruction and moral benefit of the man
of God, who, through grace, is saved in Christ Jesus? The
Scriptures make us wise to salvation only through faith in
Christ Jesus; yet the Bpint of inspiration has been exuberant
to man, in affording those examples, and maxims, and teachings
from the human side of instruction, which, if not the essentialy
of salvation, are profitable for teaching and correcting him in
righteousness. They were all written as instructive examples
o us, on whom the ends of the worlds are fallen. What, too, .
if we admit the interaction of human thought, memeory, judg-
ment, language and style, in much of the writings -of the
Vor. XIL No. 46. 22
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prephets and wise men who were employed on the composi-
tion of the book? What if we cannot tell, exactly, in what
degree supernatural inspiretion was mingled into the thoughts
and words of each writer; whether he directly suggested words
to the ear. or suggested to the mind things before unkwown, or
guided to selection and expression of particular things among
those already known? Can infidelity demand more for the
obligations of faith? can believers wish more for the firm satis-
faction of faith, tham that God has put into the book 2 revela-
tion direct of himself; in his character, bis purposes, his govern- '
ment, his plan of salvation, his offers of forgiveness and help,
his promises, his threatenings, his commands, his ordinances, his
dealings with man beyond this life ; and sealed the revelation
with the infallible signs of Omnipotence and Omniscience ?
The revelation is from him; and if he has caused it. to be
written down in & book to call men to salvation in every age, all
of human instruction and reading which he has gathered around
it, has the certificate, in the revelation itself, that he has
gathered it in his wisdom ; and that he has suffered nothing
to enter that is injnrious to the great design of the book; noth-
ing that his wisdom does not approve, as positively conducive
to the design. The book, therefore, we mey rest assured,
sprang from the mind of God; and oomtains, in every tittle,
precisely that which, in his eternal plan, he foreordained should
compose the book ; from which none can take anything, or to
which add anything, without invading his right and prerogative
to be heard, just as he speaks in his word.

We are prepared now to assert, finally, that God, having com-
pleted the full revelation of himself by the extraordinary in-
spiration of the Holy Spirit, aad having made the reoord of that
revelation to serve as the foundation of saving faith, in all ages,
has ceased to employ this inspirationsany more to guide men to
faith and practice in religion.

We say the eztraordmary inspiration of the Spirit has ceased
to be the immediate guide in religion. For, as when, in creation,
by the extraordinary act of his Bpirit, God had once given
existence to man and extemal nature, those works remain per-
petually as means of instruction conceming his Being; so when,
in redemption, by extraordinary inspiration of the Spirit he com-
pleted the book of revelation, that book of grace remains, ever
after, as the only sufficient and authoritative source to guide
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men to faith and salvation in Christ Jesns. The Gospel itself,
in those living ministrations of it, appointed and upheld by its
anthority among believers and before the world, is the ministra-
tion of the Spirit of truth and grace in Christ Jesus from the
Spirit of God.

The perpetual work of the Spirit in redemption proceeds,
therefore, siace the completion of the canon of the Holy Sarip-
tures, on the basis of its aunthoritative teachings. Though his
supermatural power is empleyed, in convincing, reproving, illu-
minating, calling, purifying and consoling the subjects of his
grace, yet that power makes use of its own prepared teachings
of faith and duty in the Bcriptures, as the means of producing
these effects.

For the BSpirit prepared these teachings as the means to be

- employed in ealling sinners to repestance and in bailding up the
body of Christ in faith and love unto the measure and stature
of perfeet spiritual manhood.

" How, then, shall any bevome spiritually alive to God and his
service exoopt through the truth, as made known in these teach-
ings of the Spirit? How shall they believe, execept they hear
the preachking of Christ; how hear, except the preacher be sent
to them ; and, we may add, since the immediate inspiration of
living preachem has ceased, how shall they preach, except they
draw their messages from the published word of the Spirit?

The coneclusions to which-we have come, in our inquiries into
the true doctrine of Divine inspiration, prepare us to close our
Article with two remasks.

The first, is, that the comtinued ministration of the Holy
Spirit, being conneoted with faith in his published revelation of
God im Christ, none are to receive his gnidance except through
obedience to his teachings in the Holy Scriptares. The men of
God who weald “ keep themselves in the love of God, looking
for his mercy unto eternal life,” must “build thenvselves upon
the most holy faith” es it is given in the Gospel of Christ,
¢« praying in the Holy Ghost” They who depart from this faith,
are “ separate, sensual, not having the Spirit.”

There have arisem, indeed, pretenders to post-apostolic and
post-biblical inspiration, in almost every century since the com-
pletion of the canon of Scripture. All these, from Montanas, in
the middle of the second century, down to Joseph Smith, in the

present, have laid claims to new revelations from God, in addi-
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tion to the Bible, as postscripts of equal, or of superior and more
absorbing, consequence; and have led off with them many fol-
lowers. And, in the present century, a new pretension has arisen
to the influence of the Spirit of inspiration, from believers in the
rationalistic and the pantheistic philosophy; a pretension, which
discards the old records, the old Christ, the old miracles, if not
as utter fables, yet as utterly needless to that God who lives in
natore, in reason, in conscience, in feeling, and who can raise
up an inward Christ in every heart without presenting the model
of an ontward and an ancient one.

Now, before we try the claims of this modern idea of universal
inspiration, let us try the more ancient claims to inspiration which
professedly start from the inspiration of the Bible, to 2 saper-
added revelation made to their minds by the nniversal Spint
‘We have seen that the Spirit finished his extraordinary revela-
tions to men, and recorded them all in the Bible; and that all
his ministration of grace is confined, now, to applying these
revelations to the mind and heart of men, for their conversion
from darkness to light, and from the power of Satan unto God,
and for their edification in fhith and holiness nnto eternal life.
This truth would seem enough to show that every spirit in man
which goes aside from these published and finished teachings of
the Spirit, to obtain from him any new revelations, departs from
the rule of faith and doctrine set up by the Spirit; forsakes the
sphere of his operations ; and deceives himself and others with
"a lie.

But those who lay claim to the present inspiration of the Spirit,
allege, in their favor, the testimony of the Bible, that the regen-
erate are “spiritual” men; that they “have the Spirit;” that
“they discern the things of the Spirit;” that «the Spirit, by his
anointing, teacheth them all things;” so that they depend on
his living teaching and not on the letter of an ontward word.
But, in resofting to the Bible for the defence of their claim,
they either rely on the supreme authority of that word for their
faith, or they do not. If they do not, then all their appeals to
it in defence of their faith, are mere hypocrisy and pretence.
They assume that they bave the Spirit, independently of its
testimony. They rely on an immediate inward inspiration, and
not on an outward word. How, then, can they pretend that the
faith which they assume without Scriptural authority, is in reality
rested on that authority? Starting and proceeding withont
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Scriptam] authonty, it is all pretence, to quote that authority as
the ground of their faith. Bat, on the other hand, if they do rely
on the supreme authority of the Bible for the belief that they
have the Spixit, then they will resort to that word, as the deci-
sive means, to know what i8 the mind of the Spirit, and will
admit of nothing as comiung from the Spirit, which is unsanc-
tioned in that word; then they will, as truly “spiritual” men,
mind, as their supreme rule, the things of the Spirit; then, by
that werd, will they try the inward suggestions of their own
minds, or the suggestions made to them by others, whbether the
Spint that dictates them, is of God; them will they trust the
tests, the rules and principles of faith and boly liviag, laid down
in the ward of God, as the only teaching by which they can
truly follow the guidance of the Holy Spirit.

Bat, it may be objected 10 our position, that it is incompatible
with the . universal presenoce, the living power, and perfect free-
dom of the Infinite Spirit himself, thus to restrict his agency
within lioigs. Shall he be confined in his operations to the pro-
viace of the Bible; or shall the soul of man be sent for spiritual
life to the pages of. a printed beok? The Bible, then, you say,
s a restraint upon the agency of the Infinite Spirit, that is de-
rogatory to the glory of his freedom and majesty. But if he, in
- his infinite glory, freely and wisely, establishes laws of operation
ia hia Jongdom, is he not equally free and wise in carrying out
those laws into execution, in the operation of his government
and grace? Does he less freely or less beneficently breathq
patoral life through the fields of nature and his temporal provi-
dence, or spiritual life into the minds and hearts of his chosen,
that he moves forward on the plan and path marked out and
settled by his own infinite wisdom, in accordance with secondary
caunses set up between Himself and his creatures? That he
abides faithfol and true to fulfil his own ordinances; that he
adheres to his full and unalterable word and carries it out into
execution? But you ask, will you send men, in order to obtain
spiritual life, to the pages of a printed book, and not to the Infi-
pite Spirit himself, the author of life? No. We send men not
to the mere words of the book; to gaze at them, thoughtlessly ;
to read them over, mechanically ; to institute a mere bodily for-
malism, to serve and warship the outward book, in a vain biblio-
latry, as the Roman church accuses the Protestant. We send
them to the thoughts revealed in the book; to the spirit that is

224
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breathed forth from its words into the attentive and believing
mind; to the Infinite Spirit, who breathes forth, through them,
the power of his Divine authority and grace upon the heart;
who transcribes his own living words upon that living tablet, in
characters of living thonght and purpose and life. The fact is,
men divorce the Spirit from the Word, no less when they seek
his word without seeking after his voice and love in it, than
when they seek his communications apart from seeking them in
his word. His word is not the mere outward form of paper and
print, but the treasury of Divine thoughts and feelings, the foun-
tain of Divine truth ; at which, the soul receives trath; to which,
it needs to resort, continually, after all it has learnt, to hear afresh
what the Spirit says, and receive constant rebuke, comrection and
instruction in righteousness. And theve, at the fount of the
word of life, men must seek, in humble faith, in eamest study
and prayer, for his power to kindle and sustain within them the
life of holy purpose, obedience and conformity to his will

But it is time that we turn to the claims, set forth at the
present age, to a guidance of the Holy Spirit, without any
external written revelation from God whatever; effected through
the powers of man as an individual, or of humanity as = race,
existing and acting amid these scenes of nature. What we
oppose in this theory is, the assumption that the teaching of -
Christ in the Scriptures are faded away, as useless and puerile,
before the progress of the science, philosophy and arts of
+this age; and thet the spiritaal feelings which are sprung up
under the culture of & more refined civilization and humanity,
are the out-growings and maturings of a spirit of universal
truth and goodness which lies, as a secret germ of the Deity,
concealed within, in the bosom of humanity, superseding the
necessity of any outward book of revelation from God, and
warranting the denial of its nse and authority. But the Scrip-
tures have mot, as the sceptics hold, grown old and useless.
Nor does the Spirit of God uphold a truly spiritual and holy life
in those who rejeet the authority and teachings of God and
Christ in the Scriptures. Whatever progress the powers of
man, in the individual or in the race, may effect, they cannot
substitute anything for faith in, and obedience to, the word of
God. Nothing but the voice of Christ speaking to thess from
his Spirit in the holy oracles, will draw them to a true life of
spiritual union to God. The transcendental and pantheistio
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sceptic relies on the inner sense of the conscious soul, to unite it
with God. . The socialists of the French school rely on the
organization of society, in such & way as to nse up every pas-
sion and tendency in man into an harmonic action for the com-
mon good. Bat, after all, is the Bible old in its healing applica-
tion 1o the sins and woes of our nature? The word of God
abideth forever; metting forth the only true remedy to reach the
radical evil — the basis of all other evils —the heart estranged
from God by wilful wandering after idols. It was sent forth from
God on this great errand of mercy; and it is no less necessary,
or less powerful and beneficent, in the hands of his Spirit now,
than when it was first proclaimed smong the mations by the
aposties ; when, by it, converts to righteousness were first
brought in muititudes to bew to the anthority and love of
Christ, and were filled with the precious fruits of his Spirit.
What if the Bible is old, and individual man and the race have
made great progress in science, in useful arts, in taste, refine-
ment and bumanity? Yet human depravity has not died out.
8in has net ceased to offend God, and to demand just punish-
ment. Christ bas not eeased to be the atoning Redeemer, who
only can maintain Divine justice in the administration of free
pardon. He has not ceased, from his holy throne, to bestow his
Spirit, to give repentance, and to sanctify and cleanse through
his word. In Him, and by the dispensation of his Spirit, the
word of God liveth and abideth forever; and is to effect on the
earth, by subordinate human instrumentalities, marvellous °
changes in elevating, purifying and sanctifying sinners of our
race. ‘The radical emendation of our corrupt race cannot spring
out of its own unassisted and ruined nature. Its redemption
must come from a higher source than mere man, in his individual
self or in his associate capacity as a race. It can spring from no
other primary and effective cause than the Holy Spirit minister-
ing redemption from sin through the word of Christ. There are-
subsidiary agencies and helps in building up the kingdom of God
among men; such as science, arts, learning, wealth, when sanc-
tified and consecrated by the Spirit of truth and love. And
while the Bible is the prime source to purify and bless the soul
of the believer, in institnting and upholding in his heart a holy
and peaceful fellowship with God, the Infinite Spirit of love, it
does not sunder him from those social nnions with his fellow-
men which the providence of God has institnted in the family,
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in society, in the church; but drawa around .him the bounds of
higher love to man in all these relations, to do good to all as he
has opportunity, s a servant of Christ, in acts of self-denying
good-will; in a life and example of uncorruptness, gravity, sin-
cerity, faithfulneas.

The second and last remark we offer, is, that the word of God,
being the rule of supreme aunthority in matters of religious faith
snd duty, requires the snbmission and subordination of every
power exercised by man. )

This conclusion depends on the simple fact, that in this word
God himself speaks, as our teacher and our ruler; that the prin-
oipal object of the book is to set forth what we are to believe
concerning him, and what duty he requires of us; all matters of
faith and duty pertaining to our spiritnal union with Him, and
salvation in his kingdom. )

What power, then, can be sasumed to step betwoen any indi-
vidual man and this word of God, as of higher authority than
the word itgelf, or a8 of any suthosity whatever except in subor-
dination to its teachings snd inculcations? The chief authorities
which bave been supposed to give rule in matters of faith, er
which have usurped the province of the Scriptures to speak with
supreme authority to man, are, the church, the State, human
reason, and conscious emotional feeling in man.

But can the voices that come to us from these sources be
justly allowed to usurp the autharity of Chriat, or to tun us
aside from hearing, first of all, the voice of his word, and follow-
ing it with implicit faith and obedience?

Can the church, by its authority, ovezrule the word of God?
But what és the church? It is a body, simply, of men whom the
Holy Spirit, by the power of this word, has brought to a living
and obedient faith in Christ, and to a spiritual union with bim
and with one another, in the fellowship of truth and love.

- There is no true church of Christ on the earth but the congre-
gation of believers, who bow in submission to the word of God,
and are built up in faith and holiness, on the foundation of
prophets and apostles, on the chief cormer stone, Chnst Jesus.
Shall they who have no being but what springs from submission
to the authority and power of the word of God, pretend to hold
in themselves a derived authority and power equal, nay, supe-
nior, to the word? Shall they thrust their own teachings before
weak-minded souls, as authoritative substitutes for the teachings
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of the Bible; and forbid, as an impiety, that a humble soul shonld
go directly to the oracles of its God, and receive instraction and
salvation at that fount of authority and truth? That were to
step down, themselves, from the foundation of faith; to stand up
in their own feebleness to contest the palm with the infallible God,
and to prevent the victonies of his word and grace in the earth.
But what church is it that may claim authority over the word of
God?. Is it the Greek church, that is scattered over lands where
apostles preached, and which has continued on the line of direot
descent from that primitive age until pow? But the voice of
that church, now in its old age, is not the voice of its infancy, as
it resounded from the lips of Paul, at Corinth and Ephesus. Is
it the church of Rome? Bat that church, in its preseriptions of
meritorions rites and its decrees against the circulation of the
word of God, now utters a language of impiety that was thun-
dered against, in its earliest infancy, when its members bowed,
before the letter of Puaul, to the trath, that they could not estab-
lish their own righteousness before God; that they were “*justi-
fied freely in Christ Jesus;” and that the word of Christ and
prophets, “according to the commandment of the everlasting
God, was to be made known to all nations for the obedience of
faith. Is it the Protestant church, which has separated itself
from the church of Rome? But that church bas separated, on the
very ground of retuming to the old basis on which it stood, with
others, in the’ purity of its infancy — that of submission to the
word of God alone. It claims oaly, like the primitive church, to
publish the word of Christ; to give to it a free and hearty circu-
lation ; to testify of its traths and precepts, and its power in the
heart; and all this, as the helper to faith, to-lead others to that
fount of authority and grace, that their faith may stand, not on
the weakness of human authority, but on the eternal rock of the
Divine testimoay. B
Bat, if the voice of the church can set up no tradition, or de-
cree of authority, to bind the conscience, but must submit her-
self, in all her children and in all her teachings, to the anthority
of the Holy Scriptures; can, any more, the anthority of civil
nlers, avail against the authority of the word of God? The
field committed to them is that of the temporal welfare of States,
in the administration of wise and just laws; but, over that field,
the Divine law is the supreme rule of justice ; and the doctrines
and preéepw of Chnist, in their claim over the soul and life of
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man, may not be directly invaded by these governments, with-
out accusation and criminality before the tribunal of Christ; who
is exalted, in his Gospel, to authority over all the kings of the
earth; the King of kings, the Lord of lords.

But, if the word of God is of supreme authority over all de-
crees of the church and of the State, can its auathority be over-
ruled by the power of human reason or emotional feeling in man?
But reason can never overrule the Divine word. This faculty
only fits man to discern truth and its evidences. It does not
create either. These must come from God as he sets them
before man, in the works of his crestion and providence, or in
some word of direct testimony from his mouth; a testimony
which gives the highest evidence of truth, the highest reason
for faith; which unites reason and faith in the one act of sab-,
mission. So far, therefore, from being a substitute, in itself, for
the word of God, or overruling the aunthority of that word, reason
is the very facalty through which that word produces intellectual
apprehensions and convictions, in the soul of man, of the doe-
trines and dulies it reveals; and by which it enforees them, as
truth and righteonsness, upon the heart. Divine realities become,
thus, realities to man ; the objeets of faith to work effectually in .
their spirit upon the heart and life.

Bot, if reason must yield to the supreme authority of the word
of God, ean emotional fesling justly stand in the way of submis-
sion to that word, or take the place of a substitute? But the
eapecity of feeling, which enables man to enter into the plea-
sures of sin as well as those of holiness, eannot form the crite-
rion of what is right. It does not create right, but fits us to sab-
mit to the right, to receive impressions of pleasure from that
which is benevolent and holy. And when God reveals himself
to faith, in the love and purity of his character, claiming that his
love should occupy and rule our hearts; have we any duty or
happiness greater than submission? How can we love God, if
the word of faith from him, that reveals his infinite loveliness, is
not allowed to awaken feeling in onr hearts and to rule it to
accordance with his character? Wae are, therefore, at the word,
that reveals to ns his infinite love and merey jn Christ, if any-

\ .
where, to fill our hearts and purposes with the same spint of
love. Unless our feelings are thus swayed and overruled, they
cannot witness to us, that we love God, or are moulded by his
subduing grace into his moral image.
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The book of God, therefore, is the supreme rule of faith and
duty which his Spirit has prepazed to guide men to redemption
in Christ Jesus; and, before its high authority, all the powers
which rule in the world, or which rule within man, shonld be
brought into captivity to the obedience of Christ and the honor
of his name.

ARTICLE 1I.
THE SITE OF CAPERNAUM.

By E. Robinson, Professer at New York.

On the moming of May 18th, 1852, we broke np from our en-
campment st the village of Libieh; and, under the gnidance of
the Sheikh of the village, proeeeded on our way toward the
‘Lake of Tiberias. We visited first the Hmjar en-Nusrdny, or
Stone of the Christians, where a quite redent monkish tradition
places the scene of the miracle of the feeding of the five thou-
sand! Wae next came to Irbid, the Arbela of Josephas and the
Beth Arbel of Scripture.? Here are the distinct remains of a
single edifice ; in which we at once recognised the same type of
Jewish architecture, which we had already seen at Kefr Birim
and Meir6n. From this place we passed down through the wild
gorge of Wady el-Hamam, with the caverns in its almost inac-
cessible cliffs, known as the Kiil'at Ibn Ma'dn. This brought us
to the Round Fountain; where we struck our former path, and
kept upon it till we reached Khin Minyeh. Passing on, we dis-
mounted at 10.25 on the green carpet around 'Ain et-Tin.

The ruined Khén is sitnated close under the northern hill,
Just where the Damascus road ascends; some thirty or forty rods
from the shore of the lake.®* 'The fountain,’Ain et-Tin, is & beau-
tiful one; with an abundance of sweet and pleasant water, and

1 See Biblical Researches, ITI. p. 240. 2 Ib. p. 251, 279 seq.
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eleventh century ; p- 98 bis.



